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A NOTE ON THE NESARI COPPERPLA!
RASHTRAKUTA GOVINDA IIT1

By G. S. Gar

In a note on this inscription published in Volume XXTI, No. j-
Letters, pp. 133-34 of this-Journal Dr. R. C. Ma]umda_r has commenteq on
the reading and interpretation of line 37 of the text edited by G. H. Khgre
in the Sources of the Medieval History of the Dekkan, Vol. I, pp. 15-2¢.
He has supplied the reading of the portion after ap: nama . .. in that line
pertaining to the Vangdla king Dharmapala and his ldfichhana. Thig
portion was left blank by Mr. Khare in his published text. It may be pointed
out, in this connection, that when Mr. Khare edited the record, he had
access only to the impressions of unsatisfactory nature. But Iz.mter, when the
original plates were secured by him, he made a number_of improvements
in his published text and included them in Appen.dlx I under Addends
and Corrigenda on pp. 82-84 of the same book. Stating that t:he correction
in line 37 is an important one, Mr. Khare has rea:d the portion after ap;
nama 8s kata(t-ta)thd Bhagavati khydtam Dharmdd=7Vamgdla-bhamipat .
Unfortunately, this section on Addenda and Corrigenda was not brought to
the notice of Dr. Majumdar.

Even in the corrected text of Mr. Khare, it should be read as Zarg
before Bhagavati and not tatha as read by him. Dr. Majumdar reads
Bhagavatinh but the actual reading is Bhagavati[m] which should be correc-
ted as Bhagavatirh. . . :

Now, as regards the meaning of the passage, it is not possible to agree
with the suggestion of Dr. Majumdar that what was taken from Dharma-
péla was not the laéfichkana or the royal emblem but only the image of the
goddess Tara Bhagavati given in the form of a present which puts him
(Dharmapala) in a different category from the other kings defeated by
Govinda ITI. And this has led him to infer that Govinda III might
have been attracted to Buddhism. But the language of the passage in
question does not support this suggestion. From the statement made in the
immediately following verse (text lines 37-38) ¢ ittham = élan=yathG=nydani
chihnany=daddya, etc.’, it is absolutely clear that Tara Bhagavati was a
chihkna or lafickhana of Dharmapila and that he was defeated by Govinda IIT
like the other kings mentioned in the record.l There is nothing to suggest
that Dharmapala was treated in any way different from the other kings.
Dr. Majumdar’s view is, therefore,untenable.

»

1 It may be noted that Govinda’s father Dhruva had also snatched away the
royal parasol ($vétachchhatra) from the Gauda king as stated in the Sanjan plates
of Amoghavarsha. This Gauda king is supposed to have been Dharmapala (Epigra-
phia Indica, Vol. XVIII, p. 239).
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SOME OBSERVATIONS ON THE MALLASARUL COPPERPLATE
By SayaM CHAND MUKHERJEE

The Mallasirul copperplate inscription of the reign of Maharajadhiraja
Gopa(-Candra), dated in the year 3 (circa A.D. 528), has engaged the
attention of many scholars, and some interesting deductions have been
made by them on its basis.l~ But it appears that new observations can
still be made and some passages in it re-interpreted, if it is further studied
from a different angle. The purpose of this short paper is to offer fresh
suggestions about the following topics connected with it:

(@) The seal and the invocatory passage.

(b) Identification of places mentioned in the inscription.

(c) Officials connected with the administration of the ‘bhukti’
(division), mentioned in the inscription.

(d) Terms in it referring to the boundary-posts.

A. The seal and the invocatory passage

It is interesting to note that the seal of king Vijayasena, affixed to
the Mallasarul copperplate, bears in relief a standing figure of a two-armed
male deity (one arm upraised and the other on hip) with an oval-shaped

" ¢cakra’ in the background. This male deity has been identified by N. G.
Majumdar with Lokanatha and the ‘cakra’ with the ‘Dharmacakra’ of the
Buddhists.2 In order to support his contention this scholar has referred
to the invocatory passage of this copperplate inscription which runs thus:

L.1. (Jayati Sri-Lo)kanathah yah pumisim sukrta-karmmaphala-
hetuh|. Satya-tapo-maya-mirttir-loka-dvaya-sadhano dharmmah |—versel.

Tadanu jitadambha-lobha jaya-

L.2. (nti cird)ya (para)hitarthah| Ni(rma) tsarah sucaritaih para-
lokajigisavah santah ||—verse 2.

According to the said scholar, this invocatory passage refers to the
Buddhist trinity—Buddha, Dharma and Sangha. He is inclined to emend
the reading ‘Santah’ into ‘Sanghah’, and Lokanatha, according to him,
is Buddha himself. Dr. Sukumar Sen,® however, is of opinion that the
reference in the invocation is to god Vignu himself, Avalokite§vara being
included due to syncretistic ideas, as a form of Visnu. On the basis of the
coincidence between the invocatory passage of the Mallasarul Inscription
‘Jayati Sri-Lokanathah yah purhsim sukrtakarmmaphala-hetuh | Satya-
tapo-maya-miirttirllokadvaya-sadhano dharmmgh’ |—verse 1;4 and lines

1 Sahitya Parigat Patrikd, Vol. XLIV, p. 17ff.; Epigraphia Indica, Vol. XXIII,
p. 167f. (ed. Nanigopal Majumdar), and Select Inscriptions, Vol. I, p. 359ff. (ed.
D. C. Sircar).

According to Dr. R. C. Majumdar (History of Bengal, Vol. I, p. 54), the year 3 of
Gopacandra of the Mallasarul C.P. may be equivalent to the Christian Year 528.

2 Mr. Ajit Ghose thinks that this is not a ‘cakra’, but ‘rays coming out from the
body of Avalokiteévara’. For his view see J.1.5.0.4., Vol. XIII, p. 49ff.

3 Pracina_Vangldi O Vangali—Dr. S. Sen, pp. 32-33. But, this scholar has
subsequently changed his former view and has identified the deity in question with
Dharma 'J,."ha}mra. But it should be borne in mind that the worship of the deity is
of comparatively late origin (i.e. circa sixteenth century A.D.)—Dharma Thakurer
Itihdsa, reprint, pp. 14-15. ’

4 Select Inscriptions, Vol. I, p. 360,
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1-2 of Part II of the Besnagar Inscription of Heliodoros ‘Trini amuta-padani
(iya) (su)-anuthitdni| Neyamti (svagam) dama caga apramada’ ||,!
he has come to the conclusion that Avalokite§vara of the Mahdyanists has
been transformied into a notable form of god Visnu in Bengal under the
name of Lokanatha (early in the sixth century A.D.). In his opinion the
adoration of Lokanatha produced in Bengal an idea which was somewhat
similar to that of ‘Bhakti’. But, it may be pointed out that besides the
said Besnagar passage, cited by Dr. Sen, two other passages—one from
the Chdndogya Upanisad (‘Tapodanamairjjavamahimsa satyavacanar’—
IIT. 17.4), and the other from the Bhagavadgitd (‘Danam damaca. ..
tapa arjjavam | Ahimsad satyamakrodhastyagah &antirapaiSunyam’, etc.,
VI. 1-2)—are expected to help us much better in elucidating this idea.
These passages tally well with the Mallasarul passage (11.2). Some other
Gitd and Mahgbhdrata verses may be taken into account for this purpose
(cf. III. 7 and XVIIL. 3 and 5; XT. 7.23. 5, XII. 5.43. 22).2
The view of Dr. Sen, as has been referred to above, seems to be plausible
enough. In this connection it should be observed:

(i) Lokandtha as one of the ‘Vibhavas’ of Visnu has been referred to
in the Satvata Samhil@é and the Ahirbudhnya Samhita.d
Inclusion of Lokanatha in the above lists of ‘Vibhavas’ of
Visnu is evidently an attempt at sectarian synthesis, and it is
very likely that the deity on the seal of the copperplate
represents such an aspect.

(ii) The invocatory passage of the copperplate may well refer ‘to
Vignu and it corresponds well with the last verse of the
Besnagar Inscription and certain verses from the Git@ and
the Mahabharata.

(iii) The deity, hence, may very well be identified with Visz'lu.

The ‘Cakra’, represented on the seal of the copperplate and identified
by Majumdar with the Buddhist ‘Dharma Cakra’, may stand for the ‘Sudar-
gana Cakra’ of Vasudeva—Visnu, one of the best revered symbols among
the early Paficardtrins and the Vaisnavas. '

Tt may not be out of place here to refer to a tendency prevailing in
the medieval times to incorporate the Buddhist deities into the Brahma-
nical pantheon,* but it should be borne in mind that Avalokite§vara or
Lokanatha of the Mahayanists has imbibed many traits of Visnu—Vasudeva,
for the idea of Visnu or Vasudeva is much older than that of the former.
So, it may be concluded that the deity represented on the seal may be
identified with Avalokite§vara or Lokanatha, who has imbibed many of the
traits of Visnu—Vasudeva.

For the sake of understanding the idea, underlying the invocatory
passage, its English translation—hitherto unattempted—may be given here

w

1 Select Inscriptions, Vol. I, p. 91.

2 @itd—P. Tarkabhusan’s edition; and Mahdbhdrata—P. Tarkabhusan’s edition.
Also, see Dr. H. C. Raychaudhuri’s Early History of the Vaisnava Sect, pp. 88-89,

‘8 Introduotion to the Paicardtra and the Ahirbudhnya Sarhitd, pp. 43—46—Schradar;
Development of Hindu Iconography (2nd edition), pp. 391-92—Dr. J. N. Banerjea.

4 Sometimes, Visnuite features were also present in the Buddhist images like
Avalokite$vara, etc. J. N. Banerjea has noticed the existence of a variety of Visnu-
Lokeévara images of gyncretistic type, which again combine in them the Vaisnava
and the Mahaydna Buddhigt elements (cf. Surohor Visnu from Dindjpur district,
Bengal). Mention may be made in this connection of a six-armed image of Visnu-
Lokeévara (wrongly described as Hrisikeéa by M. Ganguly) found at Sagardighi,
Murshidabad district, Bengal, belonging to circa eleventh century A.D. Itis a fine
specimen of syncretistic type—Banerjea, op. cit., pp. 555-56.
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Sanskrit Text :— ; :

L.1. (Jayati Sri-Lo)kanithah yah pumsam sukrta-karmmaphala-
hetuh | Satya-tapo-maya-miirttirloka-dvaya-sidhano  dharmmah |—
(verse 1). ;

Tadanu jita dambha-lobha jaya-
L.2. (nti cird)l ya (para) hitarthah | Ni(rma) tsarah sucaritaih
paraloka-jigisavah santah || —(verse 2)...

English Translation :—

Victory be to Sr1 (Lord) Lokanatha, who is the root-cause of the well-
executed deeds of the people—the embodiment of truth and meditation,
and a go-between of the two worlds (heaven and earth)—so far as the reli-
gious performances (dharma=dharmakarya ?) are concerned. Then victory
be to the saints (either devout followers of Lord Lokanatha, or saints in
the ordinary sense of the term), who have conquered pride and avarice,
who are bent on doing good to people (in the sense of anata), who strive for
the well-being of the people (in the sense .of ayana), or who are anxious
to do good to the people (in the sense of akula), who are non-malicious by
nature and who aspire to conquer heaven by dint of good deeds.2 Here,
the term ‘dharma’ does not indicate the Buddhist ‘Dharma’, but the
‘dharma’ as understood by the followers of the Brahmanical religions.
The expression ‘dharma-sidhana’ may be equated with ‘dharmanusthana’.
For the use of ‘dharma’ in the latter sense, please refer to the following

_expressions occurring in the present inscription:

(@) kriyamana punyaskandhesu in line 11, (b) dharma-sadbhago, (c)
dharma-samyukta(m) and (d) satata-dharma-kriya-varddha-manayam (in
line 3). In order to support my contention, I would like to refer to a passage
of the Vispudharmasditra (IL. 16-17). It provides that the ‘dharma’,
common to all men, comprises the following: forbearance (ksama), truth-
fulness (satyam), restraint of mind (damah), cleanliness (§aucam), charity
(danam), control of senses (indriyasarmyamah), non-injury to animals
(ahirhsd), compassion (daya), straightforwardness (arjjavam), freedom
from avarice (lobhasunyarm) and many other religious merits. For a similar
idea, reference may be made to verse No.- 6 of the ‘Kasikhanda’ section of
the Skanda Purana and verse No. 237 of the ‘Uttarakhanda’ section of the
Padma Purana. The Visnudharmottara passage, too, refers to non-injury to
animals (ahirmsa) and truthfulness (satyavacanam).

~ B. Identification of places mentioned in the Inscription
This inscription records purchase of land by Maharija Vijayasena

and the gift of the same to one Vatsasvamin of the Rgvedic school, to enable
him to conduct the five daily sacrifices. The land given to Vatsasvamin

1 ‘Jayanti cirdya’—These two words may as well be read as &ither (a) jayantya-
nataya, or (b) jayantyakuldya, or (c) jayantyayindya. After a careful scrutiny of this
portion of the above C.P. it may be observed that ‘nti’ portion of the word ‘jayanti’ hag
not been properly read and it should be read as ‘ntya’ (jayantya)." Restoration of the
‘cira’ portion of ‘cirdya’ is doubtful. So, it is better to read it either as ‘anata’, or
‘akula’, or ‘aydna’—each of which may suit the context well, Proference should be
given to the word ‘Anata’.

2 Alternative Translation :

‘Victory be to. .. meditation and just like the bridge of dharma, i igi
pious performances, between the two worlds.’ : h 154 Raligions i
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was situated in Vetragartta of Vakkattaka-vithi within the jurisdiction
of Vardhamana-bhukti. o

It may be of some interest to say here something about the administra-
tive units prevalent in this period. A ‘grama’ (village) was possibly the
smallest unit. Sometimes, the name of the villages ended with the term
‘agrahira’, e.g., Godhagramagrahara and Ambilagramagrahara. Though
an ‘agrahdara’ was considered as more important and better developed
than any ordinary ‘grama’, the latter could have been raised to the status of
an ‘agrahira’ for administrative and economic needs.!  But their number
was very insignificant. Sometimes, the term ‘vataka’ also (probably a
variant form of ‘ pataka’, meaning half of a village) was added before ‘agra-
hara’. Curiously enough, the relevant passage of this grant (11. 5-7)
does not refer to any ‘visaya’, though ‘vithi’ and ‘bhukti’ are mentioned
in it. It is interesting to note that the present inscription, though it refers
to a ‘visayapati’ in line 4, does not mention ‘ vithipati’.

The expression ‘punyottara-janapadadhyasitaya(m)...Vardhaméana-
bhuktau ’, occurring in line 3 of the inscription, most probably refers to the
fact that the ‘ Vardhamana-bhukti’ was situated in the holy land of ‘Uttara
Janapada’. This holy land may stand for ‘Uttara-Radha’. In the Jaina
Bhagavati Sitra, Ladha (Radha) is mentioned as one of the sixteen ‘jana-
padas’. Radha is also mentioned in other Brahmanical texts.

It is very difficult to identify the place-names mentioned in lines 5=8
and 15 (where the boundary of the village being donated is given) of
this copperplate inscription. -

Scholars like N. G. Majumdar and Sukumar Sen have tried to identify
some of them in the pages of Epigraphica Indica and Calcutta Review res-
pectively.2 I have no objection in agreeing to the following identifications
made by these scholars:

J

I. (a) Godhagrama=Gohagrama on the Dimodar river to the south-
east of Mallasarul in the district of Burdwan (identified by Majumdar and
accepted by Sen).

(b) Vakkattaka=Baktd (according to Majumdar) or Bakta (spelt
differently by Sen), to the east of Gohagrama.

(¢) Khandojotikai=Khandjuli between Mallasarul and Gohagrama
(identified by Majumdar and accepted by Sen).

(@) Salmali=Mallasarul or simply Sarul (according to Majumdar)
while Simuld&i)gﬁ, (according to Sen). But, it seems to me that the latter
iSS' ri%.lll; in identifying this place with simuldﬁ.ﬁga (Sanskrit silmali=Benga,Ii

imul).

(¢) Ardhakaraka=Adra, two miles to the north of Gohagrama (Majum-
dar could not identify this place, and it was left to Sen to do so).

I do not subscribe to the following identifications made by the above
scholars: b

IL. (@) Amragarttiki=Ambahula to the south of Mallasirul (identified
by Majumdar and accepted by Sen). After consulting the Gazetteer (1901)
and Census Reports (1931 and 1951) of the district of Burdwan, I think
that Amragarttika may better be identified with Amur in Galsi P.S.
_ (b) Kapisthavataka=Kaitara, near Adra (identified by Sen). Butb
in my humble opinion it may as well be identified with Kasba in Galsi P.S.

1 Some Historical Aspects of Inscriptions of Bengal—Dr, B. C. Sen, p. 493,
2 Epigraphica Indica, Vol. XXIII, pp. 156-61 (for N. G. Majumdar’s article);
Calcutta Review, 1938 (March), p. 364 (for Sukumar Sen’s article).
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. (¢) Madhuvataka=Mahoda or Maoda (it was Sen who identified this
place with Madhuviataka). But this place may better be identified with
Mahulara in Galsi P.S. Place-names in the thana-maps of Burdwan district
have led me to do so.

IIT. There are also other place-names in this inscription, which neither
of the two scholars could identify. They are: (a) Vatavallaka, (b) Kodda-
vira, (c) Vettragartta, (d) Vindhyapura and (e) Nivrtavataka. An attempt
may be made here to identify these place-names. I have not been
able to identify the last two place-names, viz. Vindhyapura and Nivrtava-
taka. According to me, (@) Vatavallaka may be identified with Babla
in the Galsi P.S. I have gone through the Gazetteer and Census Reports
of the district of Burdwan, and am definite about this identification.
Next place is (b) Koddavira. I think that Koddavira has not been correctly
read. The correct reading will be something like Kormddavira. Komddavira
may be identified with Kondaipur in the Galsi P.S. Next comes (c) Vettra-
garttda. I think that it can be identified with Betur near Patrasdyar in
the eastern fringe of the district of Bankura and situated near the river
Damodar, just opposite Gohagrama. In ancient times, Betur was
probably included in the district of Burdwan, and the river Damodar had
probably a different course at that time.

C. Officials connected with the administration of the ‘bhukti’ (division),
mentioned in the inscription

From a study of line 3 of the inscription, it is clear that the officials
connected with the administration of ‘Vardhamana-bhukti’ were present
on the spot at the time of the issue of the grant. The word ‘piijyanvartta-
manopasthitata’ may be a scribal error for ‘piijyan-Vardhamanopasthitan’.
The words, ‘varttamana’ and ¢ upasthita’, convey almost the same meaning;
and it was not the intention of the composer of this grant to use two words
conveying the same sense. If this suggestion is accepted, then it may be
observed that the city of Vardhamina was the headquarters of the ¢ Vardha-
mana-bhukti’; and the officials connected with the administration of this
‘bhukti’ were present at the city of Vardhamana when the grant was issued.
Names of these officials as well as their true designation are given belowl:

(a) Karttakritika—It is very difficult to say what is really meant by
the use of this particular term. As regards its true implication scholars
are not of uniform opinion. Thus, while Dr. B. C. Sen thinks that it refers
to ‘an officer in charge of manufactures’, Dr. D. C. Sircar is of opinion that
it indicates ‘a superintendent or a manager of state affairs’. But these
two scholars are not very sure about their explanations. In page 502, foot-
note 9, of his Select Inscriptions the latter has suggested (chiefly dwelling
upon the suggestion made by K. G. Goswami,ﬁéstri) that the term might
indicate ‘a judge of an appellate court’. But, it is better to accept his
first suggestion. On a similar occasion, a similar view was given by Hopkins
(of. ‘ krtakrtyesu carthanam viniyojakah’, J.4.0.8., Vol. 13, pp. 128-29).
This term may, however, refer to a ‘superintendent, expert in the handling
of secretariat works’.2 It may be pointed out here that the Pala inscrip-
tions are quite familiar with the term ‘Mahakarttakritika’.

1 Dacca History of Bengal, Vol. I (ed. R. C. Majumdar), pp. 265, 269-70, 277-78;
Some Historical Aspects, etc., B. C. Sen, p. 503; Select Inscriptions, pp. 359-60, and also
Inscriptions of Bengal, Vol. III, p. 183.

2 Karttakritika—By disjoining the ‘sandhi’, we get two forms—kartta and
dkritika. By adding the suffix ‘an’ after ‘krta’ the word ‘kértta’ is formed. For the
duplication of ‘ta’, please see Pénini’s Sandhiprakarana. ©A’ of ‘akritika’ has been
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place) and other government buildings. This term was not certainly used
in order to indicate a supervisor of temples and rest-houses including the
‘dharmadalas’ (‘dvasatha’ meaning also a ‘dharmaéala’), for which the
term ‘Devadroni’ was used. According to Dr. B. C. Sen, it indicates an
officer in charge of dwellings for pupils and ascetics.!

(n) Devadroni-Sambaddha—The term was generally used in order to
denote the designation of a class of officers ‘superintending the procession
of idols of the temples’, but it might have been used to denote that ‘officer
who was in charge of the temples and temple-properties’ (cf. Veraval inscrip-
tion, line 12; and Karamdanda stone inscription of the time of Kumaragupta
I, line 11). Some have taken ‘Devadroni’ in the sense of temples and sacred

tanks belonging to these temples.

D. Terms in it referring to the boundary-posts

This inscription refers to some boundary-posts in lines 15-16:
‘Kilakadcatra kama(ld)ksa-malankitéi(h) caturgu diksu nyastd bha-
“vanti’(|). This line shows' that the boundary of the plot of land given
to Vatsasvimin was duly marked out by four posts—a system that is
followed even in modern times. These posts are said to have borne the
impress of a string of lotus-seeds. It is no doubt unique of its kind. The
boundary-posts (kilakas) are expressly mentioned only in this inscription.
No earlier use of this word can be found in other inscriptions. Sometimes,
pillars were also decorated with a rosary of beads or a string of lotus-seeds.
It is known to students of Hindu Iconography that the beads, worn by
the deities, were generally of two varieties—(a) rudriksa and (b) kamalaksa.
A rosary of beads or a ‘rudraksa-mald’ is generally found in the handgof
Brahma, Siva and Sarasvati, but it may appear in the hands of other deities
also.2 Similarly, a string of lotus-seeds may be found in the hands of
goddess Laksmi. :

1 B. C. Sen, op. cit., p. 498.
2 Elements of Hindu Iconography, Vol. I, Pt. I, Description of terms, T. A. G.
Rao; J. N. Banerjea, op. cit., pp. 303-304.
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