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Preface

Jt is a matter of great pleasure for the
Swadbyaya Mandal, Nanded to publish and
present this bcok to readers interested in Indo-
logy. The Mandal is orgsnised " for higher
studies in History, Labpguace, Culture, Philo-
geophy, Aesthetics etc, neariy two years back,
by the lead taken by 8hri. S. R. Deshpa.ﬁde
and at the outset we hardly expected to bring
out a book so socn. We started by giving
guidance in postgraduate studies and holding
discourses and discussions based on reseerches.
To buil!d up a suitable reference library appeared
a prime necessity and incuwbancy was felt to
publigh, the results of studies and researches
done and discussed under theauspices of the Man-
dal. The Mandal received, during this period,
liberal donations from:— 1 Parbhani Trans-
port Co-operative Union, 2 Nanded Distriet
Local Board and 3 Shikshan Prasarak
Mandal, Nanded, and decided to publish the
present book a year ago.



The donations frowm the Jast two institutions
were carnarked for printing expenses of this

book and hence it has been possible to bring
out this publication.

I'he Mandal, feels highly obliged to these
institutions and orgavizations for their help
aad bopes that this patronage shown by them
wili ccntinne intfuture on greater scale.

Shri. B. R. Kulkarni is one of us in this
Mardal from its bcginning. He is not un-
known to scholars of Indolagy He has, under
one or the other capacity worked in the Rajwade
8umshodbau Manpdal, Dhulia well over 18
years, till 1954 and his studies of the Vedas
extend over a period of 25 years. He was
inspired by the researches of I okmanya Tilak
and has further worked on both the welknown
themes of his viz. The Arctic Home of the
Aryavs and the Asiionomical approach for
ascertaining the antiquity of the Vedas.

Shri. Kulkarni brought out Traces of the
Arctic Home inthe Present Day Hindu Life
(1938 ) and showed that the indicators of
the Arctichabitate cf the Aryans are not only
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restricted to the Vedas but they are also found
to be lingering in the Hindu Life and Culture
today. _

Astronomy férms the backbone of these both
the themes. Kulkarni in course of his studies
came to the conclusion that the astronomical
data and its application as presented in ‘Orion’
required some ill]pfovemenn and that the Vedic
Literature was highly potentiai with such data.

He presented a small bcok, The Lagna
System of the Vedany Jyctish or an Obsolete
JIndo-Iranian Time nmieasure (1943).

1n this book, he has made a very strong
case for acronycal mode of mensuring time
profusely supperted by Vedie, Jain and Avestic
evidences. Tilak did not use it in his inter-
pretings in Orion. Kulkarni showed that it is
the oldest system and is indispensable ia
interpreting majority of Astronomical references
found in the Vedas. He brought out Astronc-
mical Clues for Chronology in Rigved’ (19562)
and in it has presented different 8 references
from Rigveda that can be interpreted frcm
Astrconomical baee and reduced to facts and
figures.
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This work contains so far mcre Riks from
Rigveda that have been subjcted to astronomi-
cal analyses in one book aad by one author.

In itself it provides for checks and connter
checks for the results, Kulkarni, in crder to
leave no stone unturned to approach the truth
has worked oat altornate answers where pbssible
for comparative and critical study. Heliacal
and Aeronycal rising of Stars where possible
a3 well as the seasonal commencements of the
year from rains and autumn have been shown.
As against the antiquity of 8 or 10 thousands
years supgested by Tilak, Kulkarni’s findings
range from 12 to 20 thousand years. This
extension of time has been streugthened by
Kulkaroi making his position quite clear.
Acoording to him the time span disclosed
indicatea when tha perticular Astronomics!
phenomenon might have ocecured and not nece-
ssarily the time, when the form of literature
that contains the reference might have been
comoposed. It might have undergone changes.
This stand of his gives his work the moderate

and unbaised tone necessary for a work of its
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type and it will help to enhance the prestige of
Astronomical Couotributionis made to Indelogy.

It is quite abvious the Riks containing the
association of 8ita and Fushan if Astronomi-
cally interpreted indicate the antiquity of 20000
years. This means that the Riks contain a
subject of such a remote period and not that
the perticalar Riks were ccmposed at that time,
The form of composing and the structure cf
language recording the perticular phenomenon
micht have uondergone changes from time to
time provided that the information is not borro-
wed from any sister culture.

This present book too contains some astro-
nomical references and inferences showihg such
antiquity. His exposition regarding them is
the same as stated above. However it is a
patent fact that the writers and compilers of
comprehensive historical works on Iudia have
all and one u-p till now seem tb have taken little
notice of the work done in that field. The
astronomical approach for chronology has not
been accepted by Indologists andthe work of
Yakobi, Tilak, Ketkar, Dixit, Daftari have bad
no effect on them. Let it be the age of Rigveda
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or the date of Arthasbashtra no so called his-
torian is prepared to sccept that astronomical
evidence can be worked out to indicate time.

Bhartiya Vidyabhavan of Bombay has
enlisted co-operation of a pumber of wellkncwn
scholors, ffpm all over India in brining ounta
comprehensive series on Indian History and
Culiure. The Volumes ro far produced have
shown that no notice of Dr. K. L. Daftari’s
Astronomical Method in Chronclogy snd its
application to Iudian Bistory has been taken
tor pre Shishuuag period. Similarly Kplkarn’u
artical ‘' Some Astronomical nHeferences from
Kautilya's Aithashashtra and their Significance’
‘appearing in Bombay University Journal Vol.
XviI Part 1. has been ignored by the editor Eoncé-
roed. This is only by way of illustrations to
show that the work of a great scbo ar like Dr. -
Daftari can go unheeded.

It seems that there are two distinet reasons
for this state of affairs. The first and foremost
resson is  that the difference between the
oonclusionsg of different scholars of astronomy

presents ‘a vast gulf that can never be
bridged.
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Tilak suggests the antiquity of the Arctic
Home to be about 10000 years.. Lele takes
the Vedas back to 40000. Sudhakar Dvivedi,
works it cut as 64000 and one Dinanath
Shashtri Chulet bas made it a lack and a half!
A layman is at a loss to create an order out of
this chaos.

Discrimination between slipshod approach
and genuine scholarship is yet to appear and
no work to show how the method deserves
application in the schemes of history bas been
independently written. The second important
reason isthat the so called authorities on hictory
have shown ignorence of and aversion for the
use of astrcoomy.

Scholars indulging in linguistic research
present their personal likes and dislikes as
accepted facts. It is no wonder that the majo-
rity of scholars who are not in the know of
Astronomy condemn it for historical purpose.
Recently M. M. Kane and Prol. Apta have very
strcngly pleaded for the a®tronomica] reae-
arch and its uee for history, from presidential
chairs of Oricntal Conferences but these scholars
have hardly cared to turn towards the astro-
nomical research themselves. We do not
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know why astronomy should net be resorted to
for a period in ancient Indian History for
which -inscriptions, coins, copper plates etc.
are not available and cannot be available.

In constructing the history of Fgypt astro-
nomy plays a |eading role but in uncarthing
the past of the Aryan Races why tbe science
should be debarred is a question . MaXx Muller
when places the Vedas at 12 hundred B.C. he
wants to say that the compcsed form in which
the Vedas are avaible today cannot be brought
Jater. How much anterior to it One can
goweare not inolined to think it. In epite
of the supposition that the man was there at
the fourth [ce Age wa are not prepared to search
for an existance of a race the forefathers of the
Vedic ‘Aryans parallal to ‘Cromagnon’, If
Rigveda is studied alone it is obevious that its
composition took place at least 1 thousand
years after the settlement of those peoplein India.

The Aryan Tribes that came to India were
nomadic. People of stationary habitations in-
vade adjoining territories anb even after their
conquest and settlement in such land do
remember that hey have settled on a foreign eoil
and they cherish the memory of their original
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home the more. Vedic Aryans never, seem to
bave thought that they have ccme to and settled
on a foreign soil.

Secondly the Rigveda as available today the
major portion of it seems to have been
composed after or at the time of the war of Ten
Kings gmus #z. This ceers to be the ont come

of the stabilized state of the Aiyan Kingdoms.

The third important clue for this assertain-
ing the place and time for the final composition-
cf the Vedas is that the languages of the Vedic
stock had assimilated the cerebrals z,3,7,%7, o
on Indian soil unknown to them before and
outeide India~a Dravidian effect.

Aryan Nomades were inclined to eettle and
they started settlements, while drifting from
their original home. They carme to India and
sattled in a disconnected form. And if seen in

this perspective tha entrance of the Aryans in
India will go much earlicr "than whet it is

supposed at present and it will preced the com.
Pcsition of Rigveda by thcusands of years. The
language-phase-scale to measure time spans
involved in this process appears very a bitrary,
random and inadequate. Hence it appears that
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in vear future some sort of co-ordination and
cynchronising will have to be worked out between
different approaches. It can no longer be
avoided and much less ignored.

It will not be out of place here to give in
broad out a line the cultural background that
Shri. Ku'karni bas taken for granted for the
discussions in this book. It will help the
reader to grasp the full significance of what the
authcr has to say. Rajwade and Ketkar have
greater influence on his way of thfnking,
He fhinks that the Aryan claps did scater from
their original home some- where near the
ArcticCircle. A big current came towords the
south and thre it was divided into two branches
oune 8:ttled in [r.n and tha other come to India.

These currents were composed of several
clans apd during this lengthy period their
society and Janguage were being strengtheued
with geowing knowledge. These numerous
clans spoke pre-Sanskrit tongues which showed
much divirsity not only for difference of clans
but even for change in times. They had
seperate Gods, such as Pushan, Varuna,
Nasatya etc. Some times different words for
oae and the same thing were there.
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One clan derived a word for pot as%, waFr
from afa#1 the earth another vused Jump of mud
@z and formed J12T(pot). Some clans used ag
as 97 feminine While others treated it ss 7% in
masculine. It seews that at one stage #id had
a dua] form 194 similar to f@37. These clans
produced Vedic Sanskrit in India and Zend in
Iran. These two languages in their literature
reveal a numberof common beliefs, (3odsusa-
ges, rites etec. [ulkarni thinks these relizs the
outcome of the Indo-lranian Age snd Home.
The crizinal language that gave birth to Vedic
Sapskrit, bas also given the world the Avestic
Zeud. He thinks that during the process of a
sett/ement of a nomadic tribe their deities do
reflect the pecessities cf the tribe for the time.
His differenciation between a society headed by
Prajapati and another headed by Tndra bas been
convinciog. A sort of chronofogical order
assigned to Varuna, Prajapati.and Indraisa
better exposition on independant line of
working.

He takes Ahur Mazda to be a Prajapati
and the society [ed by him because of his mature
age, know|cdge, proficiency in arts and crafts
vital for the [ife of his people. And consequent-
iy after a long laps of time th: prophet too
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avpears to be Velic Jardashti whose eminance
in pame has developed around the nucicus of
oidage. Itis the mythological itdentity that
appears plausible rather than philological
affinity under such circumstances, because Zend
cannot te taken as a product ¢f or deviaticn
from the Vedic Sanskrit.

The phaaes of linguistic changes the apex of
which is Vedic Sanekrit seem as foljows :—

1) A heterogenious Indo-Iranian 4) Vedic Sanskrit.
2} A heterogeneous Indian pre-Vdic
3" A homogeneous Vedlc with Dravidian Contributio ns

So in estabiishing an identity between Ahur
Mazda and Prajapati comparative philology
will have to play the second fiddle for compara-

Five mythology. An effort to find out harmony
vetween them is made in this book.

I have penned this preface much against my
will as 1 dont suppose myself entitled
for such a functioning. However this book
abcunds in several points intercsting for
anteqarians and laymen. It will receive, I hope,
good response and encouragement for our
research and publication work.



I cannot conclulde without expressing our
thanks for a number of our friends who have
helped us specially my frierd, Shri. G. N.
Ambekar a member of our Mandal. Hé, being a
pressowner I could prevail on him to undertake
the printing of this bcok and circumvent some

difficulties.
- ./var/;ar .%u’zuna/gar
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Jn effort to visualise the mythological figure of
Ahur Mazda of Avesta, in the light of the Vedas is
pPresented in the following pages. In doing so
mythology, philology, astionomy and philosophy are
availed ot where necessary in a historical perspective.
Deocumentation is minimised and Transliteration
avoided by making use of Levanagari Script for Avesta
oxtracts. | express my greatest regards for those
scholars whose works I have consulted and iried to
go abit ahead. Jthank the Swadhyaya Mandal Nanded
for taking this book for its first publication and Shri
Kurundkar the secretary for writing the preface.

-3 R Kulkamni.
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1 INTRODUCTION

Avesta has one unique feature in mninﬁz‘min-
ing one god, one prophet pattern. The prophet
being a historical perscnage the nppearance cf
tha culture can be located in history with cert-
ainty. But this does not prove pegatively that
the culture wou!d net exist before. And It is
this side of the question that can be further
discussed by means ot mythology,

Ahur Mazda, the supreme being of Avesta is
not the innovation of Zarathushtra. fhe very
word Asur takes its autiguity to a very remate
past. i

An attempt is made in this book to see how
far the ¢ Supreme Being’ appears to play the same
role as that of the Vedic Brahma or Prajapati.
And looking at tha fact that there were several
Prajapatis with different names, we arc led to
presume that Prajapali the head of society was
deified later on. He represented a pattern of
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Government and social organization patriarchal
in nature. When did it actually exist and how
long it continued, is a matter of conjecture.
But the material in mythology discloses some
clues as to discern an order of ohange and
succession which if called theogany of the Vadas
will not be wide of the mark.

Vedic Theogany.

There are deities such as Pushan and Varuna
who seem to have been supreme beings ab one
time of one or several small societiers or clans.
It seemns that the sucial pattern was not formed
and hence the name of the deity remained the
name of an individaal.

Then there imerges the personality of Praja-
pati. He seems to have taken into considera-

tion the past and shown due respect for Varuna
by way of compromise.

There is an incident narrated in the Taitti-
riya Samhijta (2-1-2).

SATfA: 4T g qr geaTq geen aqfATa
T qROAAPA A1 oedq Al gAKATAT AT OHER 7
QAR WS FAGT gofteary ¥ qagifa qrat az-
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Arewg § Fo0 gEfAfania awunga: g
g ud aren FeAsfmfaazarsdg geodg @q
ArrgdAlg arafq @ g aRaTaesefy |

The same story is repeated in Maitrayani
and Kathak Samhitae,

The substance of the etory is that Prajapati
procreated progeny. And it all went to worship
Varuna. But afterwards Prajapati redeemed it
by offering a perticular type of goat to Varuna.

This period when there was no uniform
name for the head may be called the Varuna
Period. After this comes the Prajapati and a
developed organization. The leader knows
many arts and bas a more ordered society under
his control. The pattern seems to have spread
in the extensive Indo-aryan race and continued
till Indra aspircd for supremacy. This is the
second period which may be fittingly called the
Prajapati period.

Now the third stage of the theogany is occu-
pied by Iundra. The appearance of Indra on
the scene and transfer of power from Prajapati
to Indra is repeatedly mentionaed in the Brah-
manas.
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First, Prajapati created Devas and Asuras
but he did not make a kins., And he created

Indra, being requested to that effest by gods.
(Taittiriya Br. 2-2-7)

Then Prajapati acsked Indra to proceed to
heaven and ru'e pgods by his order. But when
be went there all gods put him a question how,
he being the youngest of them, could be their
ruler? Indra resurned to Prajapati and request-
ed him to bestow on him the brilliance that
Prajapati possessed. Prajapati expressed his
fear that aftar parting with that spocial brill-
iance he himself would be thrown into the
background and none wculd pny him any respect.

But o ccmpromise was arrived at and Prja-
pati was toreceive al) due honour as ‘ Prajapati’
even aftcr the transfer of the brilliance. ln
this way Indra became the bead of gods (ibid 2-
2--10)

Theso stories are potential with a number of
indications over and above the transfer of leader-
ship from Prajapati to Indra. It should be
borne in mind that Indra too was not an individ-
ual of that name but it was the office and
ingumbents of it did change and could be



changed under certain conditons. From Praja-
pati to Indra was a transfer cf power from one
type of leadership to anotber. Some contrast-
ing features between these two types of heads
may be noticed here.

Piajapatichip was given to ome mature in
age and understanding and also adept in several
arts and crafts neceseary for the life of the clan.

Indraship was within the reach cf one whose
first and fcremost qoalificaticn was young age
and bodily vigour. Perhaps Indra established
the fighting class as a seperate class as such
when “their fusion with people adept in cattle

breeding and agriculture became imminent.

This Indra-stage is the thisd stage of the
theogany. The development of the phiiosoph-
icai knowledge of the susiety came to ccntemplate
a higher power over and above Indra and thus
Brahman or Para-Brahman became that gcd-
head. This is the fourth stage of the theogany.
For the sake of clarity and significance the
stages may be variousy named as follows :—

[  Varuna or pra-Prajapati pericd.

II Prajapati or creative Brahma or pre—

Indra period,
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ITI Post Prajapati or Indra period.

IV Post Indra or Brahman period.

The exponants of philosophy when arrived
at a logical concept of the Brahman as explained
in the Upnichadas they convenienty used the
term Brahma the maaculine chenging it into
Brahman the neuter gender.

8o tiie philosophical predcessor of this Up-
nishadic Brahman i8 the Vedic Prajapati
Brahma and it is likely to te iliogical to trace
this Brahman down to any original deriva-
tion prior to Brahma.

An example will make the point more-clear.
The man hag bands and a watch or a clock hag
hands aleo. The time measuring devise has
borrowed the name for its part from the human
limb on the similarity of some function and
under such circumstances to find out the deriv-
ative of the hand of a clock apart from and
irrespective of & human hand will not be logical

W0 Nem



2 ZARATHUSHTRA

(AN ATHARWAN)

Zarabhushtra is a historical personage and
he has been made to converse with Ahur-Mazda.
Ahur Mazda is a purely mythological personal-
ity oceupying the highest place in the Avestic
Pantheon.

It is always with every religion that the
prophet is in touch with God under this or that
name and from Him the prophet rceives his
knowledge, order or inspiration as the case may
be. Avesta too claims the same authority and
source of knowledge. Here Ahur Mazda is the
Supreme Being.

1 ‘I got enlightened by your (Mazda) words

before all.”’ i
T &A1 FRATZT T3HE THSTE, |
(7 ¥3—)

2 “You (Abhur Mazda) told me something

not-told (heard) before.’
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o q HYS AVE AT TR Ear |
{gn ¥i—11)
3 He (Zarathushtra) is the firet Atharwan,
(He is) the first rider in a charict..........

I qaiggt q1eLa, av qeTRal WAIAT ...
—HIIWET T&T ¢

There are various interpretaticns suggested
as to the proper version of ‘Zarathushtra’ in
ganskrit but we cannot deny that he was an
Atharwan which is colloquialy callad ‘Athornan’
by his followers and the same word either in
its Aveeta from or in the current fcrm is noth-
ing but the Vedic Atharwa or Atharwan.

The Vedic literature reveals that there was
a class of prie-ts called by this name and that
class seems to have led the society for & very long
period. Some of the incidents connected with
him are mentioned here to illustrate the pcint.

1 He is an ancient priest. (Rig. 10, 120, 9

He kindied fire (Ibid 6-:6-13).
@A TSFE el e |
2 Indra is the striker of the head «f the son
of Atharwan (1bid 10-48-12).
argfast o asft srgao:



9

c2

Atharvan was the firat to envigorate the
gods with sacrifice.
gcgal gqq1 fa aradan
(ibid 10-92-10)
4 Varuna gave him the celestial cow.
F: qfe 94 FE0T IAIATAN ggui facaEry |
(Athar- 7-104)
5 Atharva made hymns for Indra.
qragal  AAfsear o faawag
(Rig. 1-80~16)
From these citations it is seen that Athar-
van was in association with Varuna Tt was he
who kindled fire and set up the sacrificial ritual
for Devas. He praised Indra and also had
some confliect with Indra the result being that
s son of Atharve was killed by Indra  This
last incident indicates that there was a part of
the Atharvan class that was not on good terms
with Indra and ultimately with Devas whose
leader Indra was. This knowledge on part of
the Vedas is corroborated by the Avestan tradi-
tion where-in Devas as a class are portrayed
a8 evil spirits.
There was a time when Indra was yet to
appear in the Vedic Society. And even then
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there was the Atharva. So tradlblona.llv Atha:
rvans come from a greater anthmty And
the tradition menmoued in connection with
the inheritance cf phllosophlcal knowledge bears
a testimony to it. The Mundkopnishad says :-

% FT AGIAT TIH: FINF |

frzaea al qaaer aiear |

g ggfqar g famn gfasarq |

#931g ST5gAT 98 1l (]~1)

That Bralima was the first among gods as
tbe creator and protector of the world. And it
was be who told this philcsophical knowledge,
which is the base of all knowledge to bis eldest
son the Atharva;

In the philosophecal world the Words son and
disciple are synonyms and are always inter-
changable.  Thus every Atharva claimed to
have gained the knowledge direct from the
Brahma, as a sovereign claimed to have gained
his power from God and not his deecased or
deposed predecessor.

The Avestan tradition hails Zarathushtra
a8 an Atharva born for them--

IEAT- 7 S aqrerg

a1 efart qaz o
( FEATA gEd ]¥)
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And this Atharva Spitama Zarathushtra is
in communion with Ahur Mazda instead of
Brahma of the Vedas. So it- will not be futile
to search for clues that will bring in bold out
line the mythological personality of Mazda
and will show either it is Brahma under another
iiame or ot;hlerwise.

The tradition of the Vedns snd Puranas hag
emphatically mentioned that ‘Brahma’ in
itself was a class of mirfhological heads of
universe and he assumed several names such as
Prajapati, Hiranyagarbha, etc.



3 THE FATHER OF FIRE

ln the Avestan literature the following sen-
tence is repeated very frequently.

*I worship Fire (1<) the son of Ahur
Mazda. '

HTeRA AFLATRTAT I TAATR |

We bave seen that Zarthustra was an
Athava and he reeived his inspiration from Ahur

Mazda as against the Atharva from the Vedic
sphere getting his knowledge from Brahma.

Fire under differeut names is one of the
most essential factors of the sacrificial system
common to both Veda and Avesta. Some of
tbe names of the fire, very popular on one side,
are hardly tracable on the other.

There are several reasons ocontributive to
this difficulty and the foremost amongst them

is that the literature available to-day is a frag-
ment and part of the original whole. It is

more 80 with Avesta but some portion of the
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Vedas too has been lost through the passage
of time.

Then again another observation should be
recorded here that the society either in its
Indo-Buropean stage or Indo-Iranian stage
wag & group of clans great many in pumber
and having and develcping peculiarities in

culture, language etc.

In India there are two words used in lan-
guages of sanskrit class for earthen pots. One
is ‘gz ‘ in Marathi and ‘%%’ in Hindi. This
word is formed from ‘F{fa%T’ the sankrit for
earth or mud. The second example is of ‘ ¥er’
used in both the above languages. It is derived
from  @Ysz ’ meaning lump of mud. This shows
the eoxistance of two groups eacti following one

linguistic freak.

Between Veda and Avesta numarous exam-
ples of this process can be shown and hence if
a word is derived from the sanre root it is also
possible that the later use of the word in these
two cultures might have given stress on two
different aspects of the word and subsequently
developed different significance.
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Thus a common source ultimately showing
different significance can te utilized for locating
a point in tiree chart when the bifurcation
might have taken place, ‘ »

The word Attar, Athar and Athra is hardly
fcund to stand for ‘ Fire’ independently or
isolated in the Vedas aas it eignifies ‘ Fire’in
Avesta. But it shows the esame meaning in
the fcrmation of the ‘ Vedic words' Atharva,
“ Atharvan’, * Atri’ and so on. o the identity
of the name of fire used in the Avcstan ritual
and Vedic ritual is unmistakably the samae.
'This is the philological affinity between them.

Now let us turn to mythology. The Avesta
makes the fire the son of Ahur Mazda as stated
above. In the Vedic and Puranic mythology
one can tarce the paretage of Fire. Thzre it is
variously recorded.

In Rigveda the same relation is mentioned

JIATIGAT TH ATYRY

(Rig. 3-29-11)
‘Tanunapad (Agni) is the child of Asur.’
gaifa fox srg
(Ibid. 10-124-3)
‘I (Agni) praise my parents Asur.’
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In the light of Avesta this Asura can be
easily explained as Ahura Mazda. DBut what-
ever diety as the parent of Fire is supposed
there it is certaialy not with that name having
Mazda as an indispensable part of it.

Asura can mean any diety such as Varuna
Rudra etc. And even it can mean Prajapati as
Sayanacharya says.

In commenting on-—

' AEETATE: AYTET FAIRM:
in Rig. 10-10-2. Sayanacharya says—

wgY Hga: AYIEA SIOaq: SAEE

T FATA: FATH: LANAT: AL

Here Sayana is inclined to take Asura to
mean Prajapati if it happens to cowe sigly
without any reference to any perticular deity
for which it may be used as an epithet.

eqear Fear gAfTar SAATT

(Rig. 10-2-7)

Here T'wastri is said to have given birth to
Agni. As the Puranic tradition goes Twaatri is
a Prajapati.

At this particular place some scholars have
taken this Asura to stand for Varuna but we
can not say it with certainty when * Asura’is
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added to several dieties as an epitket in the
Vedas.

There is another reference as to Agni being
given birth to--
AT g A ATAATAT T A FATT
saasarafEg |
JA AT gHATAGF: |
Feq 3arg gfaat faga )
(Rig. 10-11-7)
Here the waters are said to have given
birth to Agni. Then the word ‘ Asuh’ is used
here and the single soul of the devas is the
Prajapati. The word Asura is derived from
Asuh.
At ancther place the two pieces of woods

that produce fire by frictions are called its
parents.

ﬁl’a\f‘ﬂ'!ﬁ[ fqﬁq:%'q% |
(Rig 1-31-4)

At one place the Rhishi Angiras calls him a
son of his father. Here the tradition says
that Brahma was the father of Angirasa.
The fire is also called the son of Brahma.

fagaq g AmFeq qEd
(Rig- 1-31=11)
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Prajapati undergoing penabce created Agni
(Aitereya Brahmana 3-33-5-2):
~ Agniis the son of Dharma and Vasu and
Dharma is a Prajapati according to some Puras
nic tradition. (Chitrao)

The Mahabharat attrioutes the birth of Agni
to the fury of Brahmadeo. (1bid)

Though a bit obscure the relation as father
and son between Brahma or Prajapati and Agni
is traced in the Vedic and Puranic tradition as
indicated above.

The Father Of Soma

AQY gAATS ATIATA ¢
Fergar gl AT ||
(Homa Yast)

Hoere, Zarathushtra bows to Homa by calling
it a thing created by Mazda. Wheno Abur
Mazda is the godhead in Avesta, the creation
of the world and perticuiarly of important
things is pointedly mentioned to have been
done by him. In the Vedic tradition the god:
heads have undergone changes and it is worth
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while to find out to whom the oreation of Homa
or Soma is attributed there.

There is a Soma known to the Pursnie
tradition and he is the son of one Prajapati.
The further linisge of him shows that he was
included in 8 Vasus amongst whom there is
Anal (Fire) and Anil (wind) etec. This is the
inythological diefication of Soma and it is min-
gled with the identity of the Moon, who in turn
being the king of all vegetation is called Somsa
herself. (Chitrao)

This tradition has its effect on the literature
of Ayurveda.

In Sushruta Samhita ( Chikitsa sthan 29-3 )
we have this incident repeated. There the Soma
is 8aid to be the creation of gods amongst whom
Brahma was the first. The qualities attributed

t0 this Soma there in, are quite indeutical with
those given in Veda and Avesta.

TATRANS g qIA9T WA FfAIT |
ERK R IEEIEof
(Long ago, Brahma and other gods created

a nector named Soma as a cure for oldage and

death.)
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Khratush-Kratu

In Avesta, Ahur Mazda is called ‘ Khra-
tush.’ It is the sixth name of god given in the
list of names. The Sanskrit base of this word
is Kratu meaning sacrifice or ‘3%,

The Avestan extracts are as follows :——

(1) 39 g 7 IP AT AGA | :
' (Gatha 1-4-9)

(R) AT AFLAT Era<A
FEATIT AATHAAT Il
| (Ibid. 1-5-4)
Here at both the places Ahur Mazda is called
Khratush.

According to Vedic tradition Prajapatiis a
synonym for ‘as’.
garegAags: swrafa |
' [TIF FATo ¢ 2--¢

Thongh there may be thé word ‘=3’ or
‘a7’ ysed as an epithet for some other dieties
sBuch as Vishnu ocr Soma the main diety that
has this name is ‘gWafa’. Indra is called
‘saxg’, It shows his enhanced prestige of the
later stage.
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Dhatar—Dadar

The name Dadar is very frequently used
for Ahur Mazda. It can mean the givef'if its
Sanskrit base is taken to be Datar, from ‘ai’ o
give. But it very well fits in if taken to be
‘gra’ from eankrit root ‘€’. In the Vedic
mythology there is the Dhata the creater of this
universe. And later on it has been an epithet
of Prajapati or Brahma.



4 MAZDA THE FATH[EIR OF
VRITRAGHNA

Vritraghna is a common term in Veda and
Avesta with a clear literary meaning i. e.
the ditrcyer of Vritra. The controversey is
about the identification of this Vritraghna
with a known persopality such as Indra. In
Rigveda Indra is frequentiy called Vritraghna
and it has led some scholars to conclude that
* Vritraba ’ is the upique epitbet of Indra and
in that word thers is embodied the mystery
of his prowess. (Dandekar P. 88)

But it is a fact that in Rigveds it is not Indra
alone that bhas been given the credit for the
distruction of Vritra. The credit goes to other
gods also.

In 1-36-8, all gods are said to have killed

Vritra.
sHT AT AIHT AT |
9% grar afF
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‘1he destroying deiiies (along with thee )
bave slain Vritra This isaddressed to Agni.
But at another place he alone is given that
credit. _

5 7 Afged quAET AN |

7 q3al FAZNIAN
(Ibid. 1-59-6)

‘I extol the grreatness of that showerer of
rain whom men celebrate as the slayer of
Vritra.” The diety of tiis rik is Agni Vaiah-
wanara and he alons is given the credit for
slaying Vritra.

8o it will be nearer the truth to say that
when Indra came in the field he was given all
the honours that were as a matter of fact and
right the property of other older gods who were
thrown in the background.

A vesta mentions the word Vritraghna always
in conjunction or company with Ahurdhata
meaning the son of Ahur.

AWGIIAT AFWAT THZR )

—(Fgum 7=q.)

Tt should be marked here that traditional
meaning of this compound word ¥AWT AN
is ‘ victory or success born of Ahur/

(Kanga 243)



23

The word comes alone too ;==

HAAT IRAEART AR A7
~-(azTw aw.) .

It ie needless to mention bere that the
meaning npeeds revision. The objects of
the verbs axrand St are better translated as
personalities.

This vritraghna of Avesta is a creation af
Asara.

Avesta knows Indra but as the leader of
Devas the devils. Here we see that the in-
cident of slaying Vritra is a thing of days by-
gone remembered by the people as a glorious
act attributed for the sake of honour to their god-
head directly or though an intermediatary.

In Avesta, the Asura‘s ‘created thing ' kills
Vritra. The credit is taken to the father omitting
the'name of the son. This Vritraghna and Asura
relation takes the Asura to a formar stage in a
society where the bifurcation of Indo-Iranian
camps was yet to come and Indra was yet to
appear as the central hero.

When Vedas mention Agni as one who has
killed Vritra and Avesta calles the ‘Vritraghna’
created by Ahura these two statements can be
pointcers of a common mythology if looked
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at through the very oft repeahed Avest.an man.
tra fragement v1z
AAXT AP WY TR TATR |
1 ‘wvrship Fire the son of Ahur Mazda.
FATAN AFIAWAT AAHER |
‘I WO!‘BhIp Vritraghnaa creation of Ahura.

So when one bas to take Vritraghna I;o mean
& personality it will point at Agni ir.} Avestan
context and can have support from the Vadas
as shown above. ‘

A further study of theiword shows that two
forms found in the Vedas are present in
Avesta. 'There in the Vedas the word is met
with as (1) 39=7 and (2) T35 - The latter fcrm
inveriably aasociated with Indra. .

‘In Avesta there are these both the forms
used (1) 39T and (2) IPWAT.

Kanga explains the 2nd word as ifollows in
his Gathas p. 123.

‘AXLRAH-FAT- AFIAT GHIF AT L F T q9q
U AT9TC0 &Y IXITT §. AT = § A ~ A
arg 91 - & g1 arg’

Chattarjee has rendered this word as F=ar
in Sanekrit and its Sanskrit base is given FAI.
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In support of his presumption he'has pointed
& rule cf Panini. (6~3-67) And in translating
the word ‘the conquercrs of Veitra’ the know-
ledge of Vedic Vritra has beed utilised thera.

Unless examples illustrating the changa
from the same literature are produced the sugg-
ested changes are bound to appear farfetched.
On the contrary g of Sanskrit is often seen
to be ¥ and & in Avesta. Zr=#ar; and hence
31 becomes 7 and 3 becomes T,

So Chatterjee’s working in this way is not
convinocing. Taraporewala also takes the word
to mean hero only. '

Thus the word iu this form i.e. 3= can be
transformed into Sanskrit I7gr only.

Vritra was either a person or personifica-
tion of adverse natural phenomens and hence
the Avestan meaning ‘ensmy’ is a derived
meaning and perhaps it is the effect of passage
of time. Veda does know % s an adversary
a personality and hence the knowledge goes
much nearer to the incident.

Let it be either through an agent or direct,
Mazda is attributed the credit for overcoming
Vritra.
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It can be said with certainty, that such
erucial points, in the comparative study of Veda
and Avesta, are bound to effect the intarpretation
of either literature and as progress is made
more such points Will present themselves.  For
example one such point is given here by way of
iliustration. A discussion cannot be entertained
here for want of space and propriety.

Identification of Tishtar of Avesta and

Twashtri of Vedas.

The former is associated by the Parshi Tradi-
tion with Serius the Deg Star while the latter is
indicated by Spica in the Vedic Astronomy.
There is a gulf of about 100 degrees between
these realities. How to bridge this gulf is a
question presented to one who is interested in
the comparative study of thege literatures.



5 BRAHMA
IN

VEDA AND AVESTA

Development of the concept of Brahman
in the Vedic literature has been an interesting
subject for scholars.

It has undergone chapnges in meaning to
suit the changing phases of philosophical ex-
position. It is now the ‘ Sovereign’ term that
has been given currency to with the stamp of
Monism cf the Upanishadas, It has been a
term of Monotheism and prior to it a name of
& deity amongst many-

Brahma in the Veda and Upanishad has
more than a score of different meanings express-

ed in different contexts such as ——

) ard Am (3 aT.e-3)
) @ET & A1 9 AW (FH. g-we—3y)
3) @@ & wEAr (T, Y.t oa)
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) TS HT (1)
) FIF T AW ()
) FFF (. 3)
) agd am ()
) agfg @ (70)
) g & gnafy (a1.)
go FF T ggeafa (F. T @; & )
RR) AT T AT (T, T)
1R) F@fg faa: (30)
23) F@ ar afen (FY @ § )
R¥) ¥uF F FgmaIsd q=a (§)
W) sufeay 3 ag (9))
Rg) =FAT F I (T.)
Qo) A% Faga=fy (F ar)
t¢) g arswaw ()
R) T T AF (F. T)
R0) W F @aq ()
t) TE T Suifa
8o if an attempt to find out a suitable root
for a seperate case is made, cne can easily
suggest about half a dozen derivations.
The above list of uses of Brahma is not

exhaustive and yet there are enough variations
here that can be grouped under different roots.
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Brahma meaning ;- 1) T=: 2) et 3) som:
4) %% 5) #=: . 6) 38 7) 8% 8) W= 9) fFrgd
all these can be derived from T to speak, and
it can have its counter-parts in Earcpean lan-
guages .
2) Brahmsa meaning:~ 1) #fm: Q) @
3) anfzex: 4) fax: all these can be derived
from ¥¥ to shina.

Association of Brahma with light, flame ete.
is very figuratively mentioned in Upnishadas
and some of the Vedic Manptras cannot be ex-
plained satisfactarily unless Brahma is taken to

signify a flame or star.
fexomg X Fig
fatst ag fAssaq
Teg R safauisaif:
gaary &7 fag: »
T 9.2
Tn Yajurveda chapter 23 there are some ques-
tions and answers.

They are as follows :-
ffeaq gagasatfa: f5 aazaqd qu
frfeaegfasa awfa: sermman 7 faad won



The answers are -

T gAggeRIfaRataaEgRa<: |
gz fasiadfarg Meg arar @ fa=d nve

The questions are, what flame or star
resembles the sun? What lake is similar to
gea ? What is greater than the earth and what
thing has no measure ?

The answers are:~ 1) Brahma is a star
similar to the sun. 2) The sky ia a lake similar
to sea. 3) Indra is superior to the earth and
4) the cow has no measure.

This mantra along with others, uses the
word Brahma in the sense of a star has bean
discussad by the pressnt author elsawhere.

(Vide Astronomical clues for Chronology ia
Rigveda P.P. 69.)

3. Brahma is associated with a wheel of
universe and it is called the Ag==*q.

TIATING HIAT ag=al
FF qara qaigaaFrn: |
Racdar afgarg S
A3 TP AFFTFA |
(Rammaadafmg &~1)
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gafy added gga |
gfeqq a1 wmead agas i
gaareATE Sfwaid 7 A%@r

JeTEqaEATAI@AlT 11 g-gi
' [Ibid.)

In the light of this Wheel of Brahma it is
only left to derive it from ¥H to move.

4. Some take the meaning of Brahma
in the light of its onini-presence i.e. @4 @feax
A7 (1. 3. 3-14-1). There is the tendency on
part of the ccrmmentaters to derive it from the
root g to occupy or expand.

This elaborate survey of the ' Brahma ’ with
respect to its various meanings and derivations
is to provide a preparatory material for fixing
1tS meaning and root as it oc:urs in Avesta.
None can be certain to say that the word
Brahma’'as it occurs in the form of ¢ Vahma’
in Avesta carries a single meaning throughout
Avesta and can be derived from one root.

It must be noticed here that this ¢ Vahma'
of Avesta has been even rendered in Sanskrit
other wise than Brahma and meaning quite
olse.
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qsfRuag eqmaay ag
AT TN A
(Ahunawad Gatha Ha 24-2)

Here the word a&@ has been taken to mean
geq and meaniug ‘ardour’ by Khabardar.

Here are some extracts containing this word
in the Gathas.

¢) 7T TG AT T AA=GT,

R

14

?

Lo

--(Ha 45-6)
T g3 ag T A a0 fAar
. . - (Ha 45-8)
AIFAT AT &HTIIAIH TTZ AT,
~=("a 46-10)
gaT F€qT IgT LT WEHG!
-~(Ha 46-17)
AT TIZ T I@H F9T FGU
~-(Ha 48-1)
TATEA A IFAT THFET
—(Ha 50-7)
HIFIT 9T FIOF AT AU
~-(Ha50-10)
I A FIg AAEH agIE JTET WAUGT.
—=. Ba 51-2)
§TN AT AT GG SFATHAT
--(Ha 58-2)
FEIRT FFAT FAITET 7 A1KIT1f7H

These ten cases have been translated as

follows.

Translations by Kanga, Taraporwala
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and Chatterjee are given in this orcer for

every case.
Ha 45-6

(K) ST ARTGST 3% qqedrdl qrIsy s3arqr
A
(T) Through Vohu Manmy faith to Him
I pledge.
Chatterjee doés nob take the complete

chapter.
Ha 45-8

(K) 3t qaq9 (qar sidal) (&5 O0d
gfagmma agr 9w) aqA=na  (agza) AT
g ﬁa”rsj.

(T) Songs of Devotion shall we offer

Him.
Ha 46-10

(K) &0, (¥ 139s2) amt ympgar (srwar
Fdl mar) gww g ant gardrT.

(T) All such 1'll teach to worship Thee
and thine

(C) Whom I teach about your glory-
Ha 46-17

(K) smgst aEard o ARgar 9 de
(Rwasd) guat (sdo X 8).
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(T) Obeying, then, His will, worship
through deeds.

(C) 1 tell...... know Brahma by worship
with devotion.
Ha 48-1

(K) @ art W& (¥ gawiar) wraarsy
q19 T I,

(T) Devotion shali increase within his
heart.

(C) May Ahura give us (Union with) the
Brahma (the Absolute).

Ha 50-7
(K) ardy wadian sraifats qigisha
(T) Entrance to your Abode I'll gain with
praise.

(C) Get union with Thee the Brahma.
Ha 50-10

(K) sg ixa=z ... qrY AT (AT § Wrd
TRRY FX B.

(T] They but reflest The Glory as
ordained.

(C) Are in Rectitude for Thy Glory
Mazda.
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Ha 51-2
(K) 3% masdr (F1937) (q Aredr) gard
RIGA! (AT WA ) 77 (FT) BraaT-
T grfea & st
(T) Unto Your True aud faithful wor-
shipper.
Grant the salvation Vahu Mano brings.
(C) For (union with) The Brahma give
me your love along with Conscience.
Ha 53-2
(K) @97t usn qar  Fravammar  sragamsn
I CAFTE G grewmA ST onan F
AqrE (JAY g 8. )
(T) Mazda to satisfy let each one chocse all
deeds of goodness as His worship
true.

(C) The knowledge of Maxda which leads
to Brahma- Let them take up duty-.

Framraot Ha.
(K) srrra Sifd,soua, 741 #laqd g aams
From the use of the werd * Vahma ' as vari-
ouzly illustrated and differently translated by



gcholars as shown above one feature is to
be noted hare.

Kashyap raised a question whether Avesta
contains a reference to * Veda." and has tried
in the affirnative by translating passages

from Avsta where the word Veda occurs in
different forms showing that the meaning comes
out better thereby. When alternate meanings

are availabl: tha one t'ha.b is harmonius to the
whole system will hold the ground. In this
way Chatterjee’s version of visualising the
‘Brahman' of the Vedant in Avesta in ‘Vahma’
does not prodace the necessary manifold support
for it- The points requiring further suppcit
on this soore are suggested here.

1) ‘ Vabma’ is Brabma of Avesta, beyoud
any shadow of doubt. But it is not indi-
cating the omuvipresent aud omnipotent
bypothetical concept peculiar to Vedant
philosophy. The fountain head of all
knowledge and power in Avesteis Mazda
and vahma has been in it like Yaspna
to play the second fiddle. Vabma has
often and ou kept company with Yasna
and has been always enumerated asan
appendage being on par with other
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associates such as s#MT and zgz. Had
the. word Vahma been used in exactly
with the same meaning as it has besn
usad in the Upnishadasthen the ' Vahma'
would have outdcne all the former
-deities. including' Mazda and swept them
away from the high pedastal as Aguoi,
Indra, Prajapati etc. from the Vedic
Pantheon have been cerimoniously thre-
wn in the background by Brahma and no
traditional translator wculd have missed

it, and much less the tradition would
have ignored it.

Traonslation of that. word by scme cf these
worthies, agrees with surprising accuracy with
‘the other meanings of it indicated in the Vedas
itself. )

ad Y I
gl = A1 91 994% T T g7 |
. (1bid. 1-10-4)
FEHAT: G T TH,”
(1bid. 1-165-11)

At all these places the word ‘ &’ is exactly

what Kanga means by ‘& ’.

This meaning viz. praise or ©z is retained
in the Bhagwadgeeta as well.
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1 Fgiived fafg agreaqaaay |

geqreaana qa (A g afafesaq n3-wy

Brahma occurs thrice in this verse and the
firat two occurances mean by it as the ' Veda’
‘gzifa’. The thirl occurance is used in the
philosophical context, meaning the omnipresent.

As suggested above the Brahma has covered
all creation and therefore it is figurativaly said
to embody everything as for example—

FEN a7 gAagmat agromga |

FZT A TG TEFH FAMGAT (19T, w-¥|

At times the Brahma is given the qualify-
ing adjective ' 93" ' simply to show the latest
philofophical idea and hence the compound word
‘o’ is frequently used. But this ‘q@gr’
is above the ¥&r and hence the word TTT is
also used to avoid confusion,

Fq: 9 TP g7
TaTfAwd a4 T
faragd® afdfeeare
td & aramar wafa o

. — g 3-v.
& MR IR @A

fazmifad fafed ax 12
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&< cafayr gwad g fa=r
faenfaa o a=g |Qissa: —-1bid. 4-9

Now the word =<® &

X a@ 9 g9 9faF a7q wam

g& Y R fgegwArfs 2aqs faag

FAATEAT Lo—2R

SUEE IR RIEECIEE R o Ell

ara: geafeafa 1 o (FATAfATT T3 §-0.)

So the equation that Avestan agr is tue
Vedic #ar when the latter taken in its Upa-
nishadic phase has not been convinecingly ex-
plained by Chatterjee while the former means
prayer, praise etc. confirms with the Vedic
meaning of Brahma and thus indicates a limit
in the courses of the twin cultures that have run
parallal for a considerable time.

In the Avestic culture the absence cf this
meaning of Vamha shows that the eastwhile
explained fourth phase viz the Post Indra or
Brahman phase had not been reached, and no
pProposition to suppose Mazda on par with that
post Indra Brabhma can be entertained as dis-
cussed in these pasages.

e ——



6 HEAVEN

IN
VEDA and AVESTA

"Garothman’ is a name for Heaven in
Avesta and there Ahur Mazda resides.
(2) T AT g
HETAT AT TSEAT Ha 51-15
Kapga -  T0gmaal grass g3dr &Rsr
i arae a0,
Taraporewaia :~ 8hall be the House on Higk
where in doeth dwell
As first and foreinost Mazda.
Chatterjee:- Of yore, Mazda Ahura the
Lord Himself imparted in the House of Song.
(R) = g1z g@a g aQ fAITHT Ha 45-8
Kanga ;- JAT F@ror (Agat fraA) ) (&g aF
gframaist agh) areqrT (agad) A A IS
Taraporewala:~ Bongs of Devotion shall
we offor Him.
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3) ATHIHAT HET IATA AU JTAATT

Ha 50-4
Kapga:-  TO=A7 (aIggq) #f (ardt) -
qa7 (f wmaE) aser A7 g
qlwz,

Taraporewals ;- ‘Thy Lovers #ing from Thy
_ Abcde on High.
Chatterjee ;= ‘ In open adoration the House
of the Song of Devotion.

These 3 references regarding ‘a3t w1’ or
TQ=w show that it is thc Heaven of Avesta.
The Sanskrit form of this word is given by
Chatterjee and it is « fraema ' .

I his Abode of songs or prayers is in the
same way expressed in the Vedas with different
words carrying the same meaning. Fmrt: for fira.

t) (er) g=erfa 719 qeE=aIn T

(7) agrd F19: I q 3¢,
(F) AV AL TR
gfes 331 Afufasy fag: as.
Rig. I-164
Xnglish translation by Willson :-
(a) I ask Thee, what is the Supreme
Heaven of (Holy) Speech.
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(b) Brahmais the Supreme Heaven of
{Holy) speech.

ie) All the gods have taken their seats upon
this Bupreme Heaven, the imperishable
(text) of the Veda.

The * 72’ of Avesta is the ar=: of Veds and
this ar=: has been called ==: a8  seen
above. The same % is taken to be the abode of
gods in Rigveda itself as seen in the above

extract ‘c’.

In Avesta the word ‘adrea™’ has been popau-
lar later ou  Similarly tha compound word
‘qeaedta ' has been the name for Heaven in
the Veda and Upanishadas.

Even in propounding the theory of one
‘frforagr ' itself or its koowledge is said

to reei’dé in * qt?ﬁlﬁm["
g FEAATE q@7 | AV AT qgrai TAET |
- afadratafaae
&st ?WTEﬁ areelt faar aedsmae gfafssar
(Ibid 6)

The same is called FzuM and ¥FTSF in
Mundaka Upanishada.
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¥ 33qq 9 T

77 faed fafgd Wift 999 Mudank 2-1
agiq fasma gfafEamat: o

AT Jq9: AF FTqT:

T FFSDY AR

qagqr: aftqsaf @9 10 Ibid. 2-6

UqEIFad quear IS AT Kathak 2-17

The difference now noticable is that the words
I, ATENE, TALIT ete. though are there, the
further development of the concept of Brahma
his not been restricted by them.

Now it is a que:tion  whether this
“7QgAIT ' was a real perticular spot or space in

the sky towards Zenith with some sign in the
form of some visible Star groups or was it only
an indication of Zenith.

The mythological eoncept of Brahma the
god with four heads the father of Saraswati (the
Hindu Minerva), the propounder of the four
Vedas indicates that it was a suggestion that
later on developed in course of time, by the
prilliant star * Vega’' when near the North Pole
of the earth, a phenomenon visible about
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10 to 12 thousand B.0.and the Milky Way being
Saraswati, the Ardwisura of Avesta.

The central position of this @7 and the whole
sky turning arcund it, fits in the pbraseology

This Brahma is the navel of the universe,
and the astronomers know that this Vega ig
known as Abhijit having its deity Brahman or
Brabma.

Indra the Sovereign vod of the Veda and
Yajoa as it is supposed at present does not
seemn to have appeared cn the scence and

therefore he is not coming in the picture.

‘This supposition about the Star Vega is
indicated clearly as follcws in Tait. Brahman.
3-1-2.

afenagrastaaadag

g NFMzaT 7

g=1 tmxafafafgiaag

fia gacagonga™
g -

afensad qgr sqafs: adgavasag | fs
gegafafa agsad | sda N eqinfy @4 Jafe =
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aSwifas g | gsog T sfufgsra qws
Tisentad farg dfcaatad fafaan gotga qwed
AT FEAT TN FAEHTY TATIIG |

So the Astronomical aspect common to both
these cultures can at places be reduced to facts

and figur2s and made to reveal a specific span
of time comparatively more accurate than that

Suooested by phllologlca.l or geological changes.

This ldentlﬁcatlcn of Ga.romea.n with
Brahma is not the only evidence that is poten-
tial with Astronomical clues. Theother Avestan
term ¢ Vahishta ' uscd for Heaven is also full of
Astronomical Significance, and it can have none
the less support from the Vedic side.

Vahishta is Avestan for Vasishtha of the
Vedas. Vasishtha is formed simi'ar to =fassr,
afaes1 the meanings being tbe same i~e. Possessor

of wealth or abode of wealti, I meand wealth.
Theese terms =@fassr, *fasT are well known to

astronomers as indicating a sbar‘grbup by that
name which is known to the western world by

Delphini.

This star group or constellation is in the
poximity of Vega the Abhijit of the Vedas.
Similarly it is also very near another Star
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group Altair which is known to the Vedic
astronomy ag - I’ or faed.

There is no doubt that Garothman and
Vahieta indicate a common spot in the sky if
treated in the eenze of astronomy and compared
with their Vedic counter parts. There is ample
material in Vedic culture to develop this theme
which has been very cursorily treated by this
author elsewhere ( Vide - Some Astronomical
Clues for Chronology in Rigveda )

There may be difference of opinion about
the date but the common habitat of the
observers cannot be denied, and at the
same time the outcome of this diecussion is
that though the Heaven is common the presiding
deity of it is as per Avesta, Ahur Mazda and
a8 per Vedas, the Brahma Prajapati or Hiranya-
garbha. '

Now it is to be seen by further comparison
whether Ahur Mazda can bs identified with
that deity in the Banskrit form and meaning
suggested there of



7 AHUR MAZDA

(LITERAL MEANING OF’)

ln Avesta the name of gcdhead occurs as
Ahur Muzda. But either Ahur or Mazda do
occur singly in that sense. To determine what
exactly literally the compound word \hur Mazda
means has been attempted by several scholars.
Before new meaning is suggested it i8 necessary
to see what has been euggested up till now and
how these solutiouns fall short.

Out of these two words the first word Ahur
is the S8auskrit Asur and no two opinions are
ensertained about it in any quarter. But the

Vedic aspect of the develc pment in the meaning
of that word ought to be noticed before hand.

The meaning of Asurs has undergone two
phases. It is the first phasedaring which it had
not acquired any sinister shade. It meant the
sun, fire, eto. in their deified person or could
qualify in an‘enhanced sense any deity such as
Varun, Agni ete. as seen in the previons chap-
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ters. The second phase shows that the word
was taken to stand as an antonvm for Deva.

In Avesta the oldest meaning of Asura
thovgh apparantly appears' to -have undergone
po change it has at the same time been subjected
to relative discrimination. It cancot stand
for all for which the old phase in the
Veda makes it stand for. This restriction is
there and Zaratbushtra and his tradition have
brought it on to this day.

The second half i.e. Mazda of the compound
word has presented the real difficulty. Its
Sanskrit version has remained disputed and
oonsequently the literal meaning there of has
not yet been satisfactorily suggested.

It has been transformed into Sanskrit as
wgd, ww: and ¥91. A very preliminary test for
accepting the soluticn would be ibat it should
easily suit the compound words that have been
framed by using Mazds as a part thereof. It
is better these two wordsare noticed bere. They
are (1) 9%39¢7 and < R) AFWEA.

Khabardar emphatically advocats the equa-
tion Mazda = Medha.

«“ Now we will sea the evidence from the
Gathasand also other evidence to show that
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Mazla is the creator of the universe, the Matter,
or ‘geus tasan' Mazda is ‘Wg' great and T
is suppoter and we can translate the word in

that way; and matter is the support of every
creation of this universe to we can translate

the wcrd in that way tco. But this word
Mazda is to be found in Rigveda in the form of
A4t from ¥9F which means intelligence, knowle-
dge, menta] power.. ... -... In Sukta 151 of
Mandala 10 of Rigveda there is a chapter, * ¥4T-
gw@w ' and that whole Sukta is about * #ai’ only.
In the eleventh strophe #¥i is shown as all
things of this universe and is regarded as all
deiteis as well. From this Sukta it appears
that in the Vedic period people also used to
worship ¥91 (Mazda) and that alone is the
gign that has remaiced in the Vedas of the Mazda
Yasni ¢ Agrast ' religion.  If research work is
done in all directions in this respect, much
light will be thrown on our religious knowledge
w..... From all this it is clear that * Mazda’ is
tbe Lord cf the original Matter only... cecure.  Inm
material Janguage, Sprit, Ahura, is the father
and Mazda, Matter is the mother’ ........(Kba-
bardar P.61G).



90

So far the Sanskrit of this Mazda i3 concern-
ed, Stien Konow in his note on ‘ Medha,Mazda’
in  Za commemoration Volum (P. 219) has
suggested this word. But in it he Kas remarked

that the original feminine has been changed
into ‘masculine. '

There is to word traced out us yet in the
Vedic literature such as ‘ ¥ama’ und * Hames’
or snything nearer to is  On tha contrary as
discribed in the previous chapters the Vedio
‘¥’ dces not occur or is hinted at fo far the
outstanding features of this Mazda personality
are concerned. Khabardar'e effort to take Ahur
for spirit or father and Mazda for the matter or
mother is an snachronism in visualising the
Ted  and 5@ pair of the Upanichadic period
in the Indo-Iranian times.

Chaterjee has tried to give the Sanskrit for
Mazda as ws=T= Qunircient, tﬁr: all; d-=aT=t0
know. =i+ ear+s=999r. % is provided by the
rule #a-sre=q ete. (Panini 3-2-48)

The penultimate @ elides before I by the
rule 2: (Panini 6-4-143). = is changed into
® by the rule @wf @ @f¥ (Panini 6-1-143)
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Chaterjre considers Avesta as a part of
Veda and the language cf the former a mere
dialect.

¢ Zend is only a dialect ot the Vedic Sans-
krit just as Pali is of the classical Sankrit.’
(Chaterjee Intro, 3)

The test as applied to Khabardar’s version
if appiied to Chaterjee’s W or w@yr, cannot
come with ratisfactory reasults- * ws@ras, Aadr-
a5’ is not traceable in the Vedas and similary
{ITACA or AAYTRET is not found anywhere in
the Vedas.

Chaterjee hos perfocrmed.a feat of applying
Paninian Grammer in changing the Avesta
words into, Vedic Sankrit and hasclearly ignor-
ed his own statement that the Avesta is a
dialect of Sapskrit becauze Panini has not dealt
with any dialect cf Sankrit and much less that
of Vedic Sanskrit. Sc whatever is produced
by his efforts is bound to be something else than
what he wanted to arrive at. Panini knows
Vediec Sankrit but he is not aware of anything
like a dialect of it and his work does not contem-
plate to give any rules governing the chapges
from Vedic to its dialect and vice versa. It
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would have been rather reasonable had he
utilised a Prakrit Grammar instead, which in
fact is nearer instructure and similar in process
in determing the Sanskrit form of the word, let
it be the Vedic phase.

Kasbyap equates it ag aFaT=ngd as follows;-

‘ This Mahad_ or Mahat does occur in the
Vedas as seen Rig.10.55.2 reading.

qEaATAY JRETTATAE JAGT AT WU ...

‘ 1hat secret and.. . all-enccmparsing name
through which thou didst create the past and
the future, is Mahat . ...~

Again Rig, V.11.6 reads :—
@AW AT L., TEATHTR. o ]

Meaping ' Angiras called Thee Mahat, O_!
Agnibh ’ (Rig. V. 15. 3) uses the epithet ¥3q for
Agnih without using the epithet Agnih.

Mabarshi Dayanand explained the pluial
natureof some names of 303 inthe Veda. Thus
19 an ever-plural a feminine also means ‘The
Ompipresent Lord.’ On the same basis fazaza:
would mean ¢ The Omniscient, All-illumina
ting Lord.” "he word Mahat represents just
this aspect of the Supreme Being in hoth the
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Veda and Avesta. Rig.1I1.54. 17...... throws
licht cn  this point. It runs:--
wgTg: FIAATATE ATA 47 JaT9AT faz 3R ..

* Your that glorious name is Mahat, O.!
Wise Omnpipresent Deities......".

In the whole of the Avesta #s=.... ( Sankrit
4gg). bas become the one name of the Supreme

Being eometimes further brcadened out to
qAZT3AT.

Niruktda XIV. 11. includes the epithets #gd
and ®2: in the list of real Vedic epitiets for the
great Subtle. Omnipreeent one. .... the Supreme
Being designated ‘ JARAT:HET: ' which means of
the - Mahan Atma’. Thus Nirukta allows us to
take mgd, wgri and ¥E: as proper names of God
for, Nirukta XIV 3 reads:—-.

U9 AMATRAL.. ... I TAL... ... TS ...i.e.
¢ Thia Mahan Atma is the Brahma, the

final, the immortal.......

It is thus established that Mahad or Mahat
is a Vedic epithet for the Supreme Being, being
directly called a ‘name’ there and also being
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inoluded by Yaska in his list c¢f the real names
of the real Supreme (ne and also used by him
as such in his book at various places.

Avesta thus picked up w#sg from where
it was in Mahad and Mahat forms.

As shown above simple philological opera-
tions which the language underwent on account
of time and distance caused tha evolution
Ahura Mazda out of the Vedic Asura Mahad.

Earlier scholars failed to understand this
process due to the following reasons :=

1) They were absorbed in discussing the
probability of the origin of Mazda out of
Medhas. Some favoured it while cthers
rejected it. But the attention of both
the schools wasdevoted to it alone, hence
no other thecry reagarding the origin of
Mazda could be properly evolved.

2) Varuna, long doubted to be the great
Asura is not rememtered as Asura
Mabad or Mabat in the Veda bat only
YT HE:

3) Asura Mazda=-- the Assyrian God also
misled oriental scholars.
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The origin of Mezda through Medha did not

recommend iteelf to us especially brcause Asura
and Medha never occur together in the Veda,
what to speak of their together forming the

pame of the Supreme Being there!

Enowing Varuna to be the Kipg Asura we
rejected the same as baeis for Asura Mazda.
The use of the Vedic word Idex for great Asura
i: e. for spets where Mahid and Asura could
occur together brought forth the suggestion
made by us above.

The following Mantra amonget others serves
as the mosi important piece of evidence in
favour of our suggestion.

In fact we believe this to be the real and
ultimate Rigvedic source of the Avestan epithet
for the Supreme Being :—

qeaeq gfagfad wgg gutay sgee g49qa:

(. ¥-41-21)
* We do accept that acceptab'e Mahad (form)
of the supremely wise Asura-— the Savita

Deva’

This is the real Vedic basis of the Zaratbu-
shtrian SBupreme Being.’'(Kashyap Pp. 102,105)
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“To recapitulate the Lord Savita is called
Asura cf Mabad form in Rig. 1V.53. 1. Indra
is termed the Asura of Mahat name in Rig- 111
38. 5, in Bayana’s opinion Prajapati is the
Asura Mabas Rig. X, 10, 2. Agpih is Aswa
Mabat in Rig:Il, 1.6. While Asura Mahas
does figure in Atharva V.11, 1, as well.” (Ibid
P 108)

Kashyap bas equated #¥3:=35ngd and =g,
These words have the ®Z base and in Zend it

wiil be cnly ‘®7’ and not ##¥T and much less
7¥31. In these words the letter ‘T’ is not found
properly represented.

1f it had been a matter for selecting a Sans-
krit version frow the Vedas for this werd only
on linguistic basis there it is provided by Yeju-
rveda o4%. 3.

 qeg wfgarsif=a geg A aga

Here God or Prajapati is named ® #3ae:’.
This word can be * #gg .

This #gIw embodies all deities.
aRarfe wazifaacagraeag Fzan
q8T F qgaa arsHIq: gasafa 1
(7. ¥-3%)
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Here if Kashyapa's line of argument is pur-
sued it will not stop where he thinks it ends but
lead to this point'and word.

It is easy for one to chooee between aga=wz=
and AgUT=9usT equations not only on the lingu-
istic but also on the mythological background
and preference will go to ‘"I =7z’ asitisa
noun and nct an adjective. But this word does

not stand the test.

The name ‘#gI@’ iudicates a power as
omnipresent and is an improvement on the God
ideals snoh as Prajapati, Indra ete. It has
out-grown the ritualistic pattern and cannot
be associated with any type of Sacrifice #&F =
a9 and ICA=fgT a set of beliefs. There is no
‘wggzas | or ‘ wegwfka ’ yet traced oub from the
Vedic literature. So the suggestion presents
no case. It is cnly pointed at to make it clear

that the suggestion of Kachyap has been fully
understood before showing that a satisfactory

solution is still wanted.

Taraporewala does not see any BSanskrit
counterpart or version of it. He explains
Mazda in the following words, the idea under-
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lying the explaination is identical with that of
Khabardar with the exception that Khabardar's
suggestion that Mazda is Vedic Medha is not
accepted by him.

‘In the Gathas this Fundamental Power-
the One Supreme Being bears the pame of
AHURA MAzDA. This is a double name, and it
means ‘ the Lord of Life (Abura) and the
Creator of Matter (Maz-da)’. The Supreme
Being is thus recognised as the Lord of Life as
well as of Matter. In the words of Hindu tea-
ching He is Ishvara, from Whom have emanated
both Purusha ( spirit ) and Prakriti (matter).

~Traporewala-P 20

Before startinz to find out what it means it
is better to examine some snch names that ccme
in compound words and denote a deity of emi-
nance. There are Hiranyagrbha, and Ahir-
budhnya, the latter more akin to Ahurmazda
owing to the componant part Ahir which is
Asura and none else.

Hiranyagarbha is formed by two words
Hiranya and Garbha. Hiranys means nector
and Garbha means centre. It means the centre
from where nector flows. This is not the only
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meaning of it, it can be interpreted in several
ways under different contexts.

The only feature worth noting of this word
for the present purpoee is that this compound
word made of two words, shows that the second
word indicates Jocation, of the matter suggested
by the first word.

Ahirbudhnya is also a word having Budhnya
as the second part which means bottom. The
whole word means the 2hir at the bottom.
The word indicating location is figuratively used
here to show importance. Bottom here signi-
fies base, support and hence superiority.

There are several other words frequently
ueed for showing eminance through location.
Bhuwanasya nabhi, Brahmahridaya, saaea Tifi,
FFPEET, here both the words arfw and =7 stand
for centre.

The word * 57’ is used as a source or foun-
tain head. In Rigveda it has 'been used in
a coumpound with T@: as WAEsT. It has
been used for Agni and Savita in Rig. I. 96., 6
and X.139., 3 respectively.

AT TAAT JYAT AR
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TAsT: FrAr agAt fazarenhn o g
37 w7 gfaar geagdsl T qedt @4 g

Here, the word 3= which originally means
bottom is made to signifly source or fountain
head of wealth ete.

But when it comes ina compound with g
person and pot material, there it means figura-
tiveiy the head, chief etc. to suit the context.

Theee exampies are studied to see whether
the word Mazda coming in company with Abur
can denote any location and prcminance thereof
similar to Ahirbudhnya.

It is at the same time very surprising that
this Ahurbudhnya a very chscure Vedic deity
is at present prominantly known by its associa-
tion with a constellation called ' ST ArFw=r’
“ Algenib’. This star-eroup is the next but
one to ‘ag’ (Vedic) ‘afgm’ (Avesta) the
Greek Delphini, and they are in a line with
 gfufaa ' — Vega and fasq-wamr—Altair, safqas=
a8 = LLambda Aquarius.

The idea of Divinity was first suggested by
the Stellar luminaries cr they wers made to
convey it metapborically later on is a confro-
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versy. But it is seen and mentioned in the
Vedic context that a}l prcmninant deities frem
the Vedas are represented by stargroups of out-
standing lusture and magnitude and this aspecs
is potential with much more and far reaching
significance than what has been up till now
interpreted. There is Varupa amongst these
gtars.

The suggestion that Mazda can indicate
location has been hinted at by Rajwade (Sane-
hodhak Vol. IV.No. 3) He has given aszawa=
wiesfer  equation.  ‘The wisdfat is a famous
branch of F&=waw¥z. If WFRWA is taken to mean
aredfzy then w#zae® will be weagw or wtemms.
In the Vedic lore there is wrsafaagad well known.
Rig. VIII, 37 nearly tha whole Sukta has the
burden of the Song—-

Aregfeaen gaaed gagema foar giney afea:

Indra is invited to drink the Soma that has
been prepared in the Midday Savan.

Mazdyasni can mean H4@sY or wisgast a cult
or group of worshippers giving prominance to
Aegad or wredfrs @97 a pattern of sacrificial ritual
that has a beginning from midday.
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It is a wellknown feature of the Zarathushta-
nizm of the present day that they adhere to the
ntidday beginning of the sacrifice.

The point- of beginning of a sacrifice has
undergone thoueand and one variations. It
differs to suii, the purpoee, the chief promoter,
the actual fire to be invoked first, because there
are several fire alteIs in one Sacrifice and so on.
Different beginings have been attributed differe-
nb results.

There is a discussion regarding such a
beginning, in Taittereeya Brahman.

‘argar wifwargag 3 : qaTeed |
d AEIANIAT ATRAT |

2aT AfmA1ZET | J3T=Bq | § sFARIA A~
JAT FXAT | IFANCSHIT |\ 9T a1 9 g figar
sqreaifa | gar gerar wpfafrgasfasaey safom-
i wreafg | afygaasieseafafa |
AGL  covoennee.. BEACHI®  "FFRTAT  gEATigAE
areegfe | §—9¥~-g
It means that Ida adviced Manu that if
one desires progeny he should commence
his sacrifice from the alter of Garhapatya Agni



63

and not otherwise. The Asuras started theira
from the alter of Ahwaniya Agni (at Sun rise)

and they became prosperous fcr a very short
time. ‘The Devas resorted to the Anvaharya-
pachaniya and they reached Heaven and got no

progeny.

The Abavaneeya commences at the Surise
and the Garhapatya at Sunset.

A further point that will lend support to
thie view i.e. #¥g IWF=weAfEd equation is the
tradition that makes faaeard the &fT of this a9ds.
Avesta knows fadara as the father of fya, The
Vedic tradition has this pair of the father and
gson there toa. The fimous calamity of the
deluge was faced by Yim and it was he who
gave protection to the species of men, animales
and birds says Avesta. Vedas know Yam as
the king.

aq: qfgsy: (wfuafa) & &, 3—v—y,

There was one a7 as an opponant of the
I’evas and he was very powerful.

Raiew 4 g9 AfeADIPseadea §. 9. 3-9—13.

From the Vedic sources we find the mention
of conflict between 37 and T very citen.
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RITYIN: HaqT ATEA | J. §. y—3-1¢.

So iv is possible that the Vedic Society was
aware of a similar Society under the leaderehip
of one a7 perhaps famous for his administrative
capacity.

Now if the word Mazda is tuken to mean
7% in its Sanskrit version let us see how it,
fits in the company of Ahur. The compound
word ¥gI9F< is many times mentioned as AF3AZI
and these both words become sgwea and 7eaags

respectively. This word ®s7 has come here as
indicating Iccation and hence prominance,
leadership or sovereignty there by.

It will mean like Ahirbudhnya an Asor
ocoupying the central position.

The word 958 centre can signify the impor-
tance better when looked at it, taking it to be
the centre of a rotating circle or giobe.

gsorfa a7 swyaa=x Aifw:  and

w4 g wFae At #®. g- (gr—3¥

The question is about the navel of the uni-
verse and the 7 is said to be the navel of the
Universe. These questions are asked when the
persons concerned had before them the sky
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and the borizon. The words selected aad used
have a perticalar technical tendency  As prévi-
ously cited % is a syocnym for Fmafq.

So 3YTA=T can be seen as a very brilliant star
fixed up in centre amongst many that are
moving round and round or rising and setting;
whila that central luminary is unmoved and
unaffected by time. The Idea expresced by
Sanckrit terms such as &, ¥qa, w=qq, 3%3,
gy, warfg, s«d and so on, cannot have their
origin ip relation to ¥smafq, w3, 757, & ete.
simpy by imagination and meditation but
actual cbservation and subsequent poetic and
pbilosophic presentation. Thus if Ahur Mazda
is acbepted as ‘IgwWem ' on the Sanskrit side,
it has a far reaching significance. In previous
chapters we have seen how from various mytho-
logical angles *hur Mazda playa the part of and
standa in the position of FzT-mwgfd of the
Vedas. There it is also some what clear that
even Asur can signify ¥9mfa. Kashyap has con-
cluded that ic is ‘ &faar’ and not Fsafs but the
additicnal evidence collected from mythology
and cited here c¢an no more let his conclusion
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stand as it is, and speciallv when he admits
that #¥gT can alone stand for sanufy.

A bit of further linguistic study will show
that ‘#@faar’ is another form and really a
synonym for #19fd. The word has the root
¥’ to give birth to. In this way it becomes
ooe who caunses birth. ‘The function of the
procreation is attributed to the leader of the
clan. Here the creative aspect of the leader
is instrumeantal in the term and in Ssafd  the
gfs the owning and perbaps protecting aspect
of the functions of theleader of a clan is given
stress on.

In chronological order favita eeems to
havegoneear'ierand been deified. Prajapati did
remain for a longer time in the field. Then it
might be noted that tbe root § has two vers-
ionsi.e g and . The word § becomes #ad
and g9 meaning sacrifice. There is g9 and
#ATT as the sacrificer in Sanskrit and Zend
respectivly. 1ln Avesta #GX is a mere Priess
and with no divinity for the prominance of the
Godhead.

In taking w22 for w=a the phone'ic changes
to be worked oubt are #®7 =7@{sT a bit rare case
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in which & and 7 change places and in doing
50 & becomes @ and retains the aspira'e (g)
anl only ¥ goes to the place of #, critcan
be accounted for, in the following alternate
way.

72w = 757;9 becomes & and final @ is changed
to & and then =.

The Avestic word 23 when taken to te
Vedic fa7 can be supported by a similar exam-
ple showing simi‘ar chauges taking place in
Vowels. There is @ and it becomes ‘==’
it is an instance where € has been represented
by st also afm=zaqT;

The ‘%Ua’ apd subeequently ‘&’ means
religion, a set of beliefs and ritual. In Hindi
the word rignifies ritual that is preecribed for
the 12th day after death. This is only to ehow
that it does retain some fragmentary sigaific-
ance of ritual and teli+f .

The other combined word ‘ Mazdayasni’
contains the word ¥ which is Vedic as accept-
ed on all hands. But though phonetically 1t
i8 ‘@’ if it stands for the identical meaniog
of the word as it stands fur ou the Vedi:z :ide
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is a question. It must be clear'y mentiond
hera that the word ‘a%’ too signifies several
objects similar to ‘g’ in the Vedas. How-
ever all these meanings doinclude the one or
two that cne may attribute to Avestan ‘@&’

aqq gFwasia anearfa gatfor gaarag

—aqFE 32-9%.

* Formerly, Gods performed sacrifice 37 by
means cf sacrifice a9 and it was the duty 99,
Here the double.use ¢f the word @@ first as the
object of the verb a5t and s:condly as the means
or mode of that action indicates two seperate
meanings. A critical study of tbe word aw
and various meanings it bhas been made to
ccnvey will enable one to transiate this Mantra
in more than fifty ways.

SERCEUC IR EH i R HE A AR § S S

Here #a®@T the year and wsmafa are called.
gf: Ju Manu Smriti there are T9Wg@AT: —

aAearTd aggas: fogassg qdorg |

giaT gt afsgatar qasisfafageag |

— aTafd v

There (1) 7gras = teaching Vedas; (2)faas

gqmq =offering waters to forefathers; (8) 3337
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throwing oblations in fire. (4) ¥aaw giving
food to -animals .and (5) Tad entertaining

guests, are explained. !

In Bhagwadgeeta there ara s9as, AmRad,
the following kinds are worth noting

ZSITNT FATT FUTARAT EFTIR |
TTEATY FTA JAIRT gaq: §Rraaan 1N

Mazda=Mazdak

Stien Konow has pointed a word * Mazdak’
a deity name occuring in an Assyrian inserip-
tion of 8th century B.0. and thus taken
the name back to that period. Mazdak can be
interpreted in two ways in the light of Sanskrit
just in tune with the trend of reasoning presen-
ted in this book. The Sanskrit rendering of it
will be #=us meaning the central one or the
middle one. The other meaning will be central
or middle ‘#’ and thereby chief ‘#'. In the
Vedas the word ‘&' means gfa.

There is a famous Sukta about ® (wsmafx) in
Rig.X. 121. It indicates an advance towards
monotheism. The whole Sukta contains 10
Riks and there is an effort on the part of the
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singer Rishi to visualise his improved out took
about one Supremz God on ths background of
the number of deities well known and very
popalar till then. The burden of the Sukta is
&4 919 gfaur fada 1 There iaa punon *F°
meaning ‘ which’ as waell as ‘Prajapati Hiranya-
garbha.’

Bo if @Fz is taken to be Banskrit #=r the
words formed therefrom viz. HFETE, ¥FIICT and
q=F  give a relevant meaning eupported by
Vedic shades of it as explained above.



8 VEDA and AVESTA

{ RECIPROCAL RECOGNITION CF)

There is a clear understanding on part of
the Avesta that there were scme people called
Devas, Manushyas, Kavas, Gandharvas ete.
The word Devayasni indicates the. knowledge
of a people seperate and distinct from the Maz-
dayasni. But it is a question whether these
Mazdayaenis knew that the former had a collec-
tion of prayers called ‘ Veda’ and also whether
the Devayasnis knew the existance of the collec-
tion.of the prayers for Mazda etc. going under
the name of Avesta.

The word 3T ocours there scveral times in
Avesta snd it has been traunslated otberwise i.€.
Knowledge etc. and never as 32 the scriptures as
such, is the complaint of Kashyap (48) and he
bas tried to show that at mostof the places the
meaning comes out better if the word is taken
as the scriptures. If his conclusion isaccepted
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the name ‘3=’ for the scriptures will go to a
remote antiquity eay before the division cf the
Indo-Jranian race into lranian and Indian
branches.. 1f it be 8o then there W‘ould be justi-
fisatiin in calling Avesta of Vedic origin.

But if the word 3% was not used in that
sense then but later cn, then the expression would
be a misncmer and an anachronism.

We have eeen that there was a sort of order
in the appearance of deibiles a8 Gocheads in the
Vedas. Now trom tbat order we e¢an locate
Mazda at a particular phase. During that phase
and preceding it a set of prayers, 33, 4T, ==,
frqr, @@, 9 were there, of course not nacessarily
in the form in whkich they are known today
and there were certain deities sacred to all
alike. Then a rupture took place in the
gociety. In the branch called Vedic later on
and their well known Scriptures the Vedas
there is Indra the prominant figure, while in
the branch famous as Aveeta it is Abur Mazda.
Can that much part of the scripture which was
formed prior to the divieion, ke called Vedas?
And the society Vedic Society? There would be
no Indra in it. If the answer is in tie negative
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then the ¢ Vedic’ origin of Avesta is impossi-
ble.

Then the references regarding the word ‘ 3z’
cannot be and should not be interpreted in a way
Kashyap suggests. Siwilarly ‘the after growth
of the Vedic literature discloses the existance
of Asuras and Yama and their hatred for and
conf.ict with the Devas. ‘But no passage from
the Vedas can suggest the existance df_ their

scriptures or Gathas.

But there is one thing above any dispute
that some of the words 3% etc. mentioned abovo
seems to denote both the collections of prayers
coming under the heads viz Veda and Avesta
frcm their common origin.

Chatterjee has called the Avesta —
¢ YEEAfITETCHFET FATATET ITEIT ATHH ATES

‘ Being the Brigu portion of the Atharva
Veda otherwise called Upstha (Avesta).’

As shown above to take it for granted that
the idea of Atharva Veda being there and the
portion sung by Atharvan Zarathushtra being
a part of that Atharva Veda is taking the
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word 3% to0 a time in a sense which could not
be possibly thers,

“After the settlement of Aryans in India
when the 5Iff were collected and an order was
created for their use, enumeration and pre-
s2rvation, different names were given to thewm.
S0 the word “ Atharva Veda ' too will not be a
fitting word for Avesta to include in. It may
mean ‘ Atharva Veda’ i- e. the knowledge of
an Atharva Zarathushtra but not otherwise.

The Veda though four have several bran-
ches and there is'no branch as‘ 39841’ known to
have beeun included in the Atharva Veda Out
of the known bpine btranches of the Atharva
Veda there are two names which can
resemble to some extant to 7z@. They are 7T
and @77 and not a single one can resemble
waear. They are as follows :—

¢) doqeran 3) &g 3) A#kn o ¥) @iA-
AT y) AES: §) ASIL 9) AFARE
¢) R[IAT ) IRUEAT:

But as suggested in the last chapter the
word #F=zq is likely to be ‘wreifem’ and when
the later is a branch of the Yajur Veda how can



(b

this name signify the cult seems a logical impo-
ssibility, and it is so. If one is prepared to
accept #IIRUA ap wrAfaTor WewEE the appar-
ant ineredibility can be accounted for as
follows :-~ ’

The practice of Midday beginning of the
sacrifice can have a very remote start in the
past and then a subsequent inclusion in systema-
tisation much more later on. 1 he practice and
name could bave existed b-fore and then it
would have been relected to designate a branch
of the Yajurveda IBesides a tradition associa-
ted with the Yajurveda makes it rather a piece
of a different nature than the other Vedic Books.
The tradition attributes its origin to ‘ the Sun.’
There was some difference of opinion between
Vaishampayan and his disciple Yadnyawalkya
fcr which the latter left his preceptor leaving
all bis learing there and by undergoing penance
obtained new Vedas from Aditya (the Sun).
This wreafed branch is cf that Yejurveda.

asifq qqrA" FrevacEat A grarfy @A
vide 2dY wyraq,

The old tradition ascribes the authorship of
the Vedas to Brahma Prajapati—
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Jatal TG JieFIAAIT: T 4 AoTEE QRN
So we see another feature of the prcblem
and it is this that some additions and alter-

ations or gquite new orientation of the Vedic
texts seems to have been made.

So the equation #¥==4#9=g does not inter-
fere with the historical main current.

There is another similar belief about both
the soriptures popular in their respective
sphere. It is this, that they are words of Gcd.

So though thera is litttle evidence to prove
that Avesta quotes ‘' Vela' or vice versa, imp-
rovements or additions or commentary on the
older parts seems to have followed similar
trend.

A striking similarity is seen in supposing
that * The word of God’ was uttered before all
crealion.

‘ The Sacred Word of Ahuna-Vairya did I,
Ahora Maszda, repeat...... The Word which
was before tht HBEarth, before the Creatures,
before the Trees, before Fire the Son of Ahura

Mazda, before the Holy man, before the Evil
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Once, before all Corpareal Life, before all the
Good Creation of Mazds, the Seed of Asha.’
(Taraporewala P.2)
This is an ancient commentary in Yasna 19
subsequently forming part of Avesta Text.
There are aeveral references that can be
cited that this eminance of being first amongst
the creations cf God has beea given to Vedas
also right from Vedas and Brahmrans down to
Geata, and Sayanacharya has made the climax
of it. _
9) & (%) FrETAISIATAT | HTT g 3—9—Qo
) @ TR FFT TATAGAT
FAmg faarg 1| [TIT AT §,1,0,%-20
3) wfiFatgfavasg 3 9@ ga@aq |
gaIg gstfasad HAq: arasaog ||
qyeRfa 9-33.

¥) ATAEYT Al FeAAE CEREE:
YzmraRey garat dATAT TR @ 1
fasqgem  g-q-4e
F4 agngad fafg agiex augaaq |
EUECUIGTIECE TN

Here ihe word ‘&' has been used in the
8ense of %
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aey fy.zafed Izr @Y ageqisfae s
faa% qug a7 famrdtdng@a 0

I bow that Maheswar, who is the source of
knowledge, whose exhalation is Vedas and who
has created this universe through the Vedas.’

Thie is the well known #w®19wr by Bayana-
charya in his commentaries on Rigveda and
Tait. Bamhita.

So it may be surmised that though both the
camps vzi. Vedic and Avestic bad little rever-
ence for each other still then similar ideas are
seen there. One would be tempted to trace out some
sort of imitation on the part of one and origina-
lity on the part of the other camp. But before
such a conclusion i8 attempted a closer compara-
tive study from various aspects is essential.

The idea, that the utterance of God was
there and then followed the other creations such

as sacrifice , fire etc. can have a plauaible inter-
pretation.

Man or specially the Indo Aryan person in
course of his evolution did develop Lis faculties
of perception and expression. His efforts in
the domain of visualising, and appeasing the
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agency competant to produce, control and dis-
troy his world eeem to have been started with
verbal approach towarde that power and subs-
equently expapnded ty ritual and rite keeping
pace with his achivements and material pro-
gress, such as proouring, prcducing fire and
offering oblaticns in it.

In this way the recitation of Prayers and
Mantras have retained their eway over all the’
activities of man which are meant for an appro-
ach for whatever purpcee it may be towards
the power divine.

Bo it is not necessary that the similarity
will be by imitation. It can be an originai
common heritage in this case if AhurMazda and
Prajapati happen to be one or identical in play-
ing the part of ‘ ruler-pricst-medicineman and
magician in cne’ and deifed later on.

After the division ¢f the Indo-Iranians into
two camps with unfriendly attitude towards
each other, their habitations did not resemble
waterticht compartmants. There was some
sort of communication and also somne give and
take process going on- Sciences such as medi-
cine, Mathematics, Astronomy and Crafts of
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vital interest to the then socirty did travel far
and wide by transcending the barriars of faith
and cult.

"‘But one striking exception to this generali-
sation is retained by Avesta and it is this, that
thera a ‘ fire producing deviea’ is not allowed.
They procure fire from various places and keep
it burning even for centuries and soon. On
the other hand the Vedic tradition or ritual
priscribes prcduction of fire by friction of two
pieces of wood for every sacrifice, whether
public or private.

According to the Vedic Code a bride and
the fire come haud in hand to make a home.

wrY ar oy | Ay sagfas: )

T 99T 9T | J. dT. R-3-§1

‘A man without wife is without sacrifice
He should not procreate ?’

And thus a fire instilled in this way is to
ba kept alive life long. The husband cannot
retain it in case of his wife’'s death and in that
cae he must at oncs bring a seccnd wife, and
then c«nly his Agnihotra as it is called can
continue. This Fire-worship terminates at
the demise of the sacrificer the Agunihotri
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irrespective of his wife surviving him And
his dead body is supposed to be the Jast oblation
to be thrown in his fire which for that purpose
is taken to the burning ground. ‘T'he funeral rite
is called ‘a=a gfez’ the last sacrifice. '

An iadispensable feature of a Hindu funeral
processioh is that a kith or kin of the dead leads
the procession with an earthen pot with burning
fire in it and it is a ralic of the old household
Fire worship now nearly extinct.

So on the Vedic zide the Fire worship be-
came part and parcel of a family life and
necessary adjunct of a household. 1hough the
fire could be produced by friction of two bits of
wood the practice was to keep it burning conti-
nuously and at the same time to keep the

wooden pieces ready for emergency.

Now quite in contraet to this mode the
Avestic Fire never became a household matter
and much less a production cf wood friction.
If needed it was brought from several places
where it was likely to be found and spared.

Vedic cide shows greater familiarity with
and control on fire than the Avesta side. For
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a Vedic person his every day fcod was to bs
cooked on his own fire.

To account for this difference is more
difficult and most important. It is a clue for
several reflections regarding the state and stage
of the societies in progress of their civilization
and culture.

It can be interpreted in two different ways
as follows :- = '

1) Man learnt to use fire mucb carlier and
afterwards be mastered the art of its pro-
duction. Avesta Society retaios this relic
of greater antiguity in sticknig to procuring
fire and not producing it for their cacrifice
or worship. ¥

2) The invention of fire prcduction was made
by the Indo Aryans after their seperation
from the Iranians and hence the latter had
to remain content with the procurement of fire

from whatever place they cculd get it as the
art was a very guarded secret then jush like
the production of Atom Bomb of today.

This interpretation is suggested by Mr.
N. A. Kurundkar duriog a discussion.
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Astronomical Common Factor!

Astroncmical aspect of both the literatures
viz. Veda and Avesta is yeb.to be studied more
critically and comparatively. The work bas
hardly begun and some instances cf some work
being done, may be pointed out at present.
Khabardr'sworkis oneofthat classand it will be
too early to say how far he bas been sucessful in
his work but however there are certain points
which appear rather far from convincing.
As for examples he is prepared to take
Vritiaghna as Indra, just to support that the
' oot AsA ' (Antases) is mentioned in
Avesta. (p, 697)

But it will be rather impoesible to find for
Indra such & very friendly refersnce and to in-
terprete it in that way. The other main barrier
for his scheme is that he takes it for granted
that the twelve fold divicion ( Signs of Zodiac)
of the ecliptic is therein the Vedas thething
wiich is hardly hinted at by any research scho-
lar and much lesa supported by the astronomical
methods and knowledge disclosed by the suk-

sequent Brahmana texts and Vedangas.
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The oldest available. mode of the measurment
of time and commencement of the year in the
Vedas appears to be acronycal ( from Sunset )
and not heliacal (from Sunrise) (KulkarniP.36)
Avesta supports this theory. The star Tishtar
is supposed to be a rain-giver becaunse of the
coeval phenomenon of its rise and rains. lts
rising as described in Avesta is explained to be
acronycal and not heliacal ( Kuka. 3 )

Khabardar also draws too much frem astro-
logy rather than astronomy and the historical
developemant of the latter science has been paid
very scant attention in the whole theory that he

presents in his wosk-

Similarly his supposition abcut the perfect
alphabet for the Gathas deviced by the ancient
priests and also his opinion that tbe language
of the Gathas is the bass from which Vedic
Sanekrit has evolved reqnire closer and critical
examination.

The later developement in the Vedic litera-
ture and the ritual, its subsequent-grouping
under three or four heads viz. %%, a3, @A, AFF0
as seperate brunches and also the further sub-
divisions int» shakhas has proved the trend of
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growth and expansion and division into anta-
gonistic factions, the repetition of the incident
of the division of the Aryans into two camps
viz. Iranign§and Toliags.. B

S8amveda was supposed to be of leszser dignity
and, so the Atharvaveda and 0 on. Sothere it
is but natural not to find any refererce with due
respect for the other in either camp.

D
£



9 ZARATHUSHTRA

AND

VEDIC JARDASHTI.

Zmrsbhushtra is the name of the Prophet and
the word has been interpreted variously on the
Banskit back ground. In this chapter a new
meaning is suggested and also a new etymology
on the Sanskrit basis. But before doing eo the
interpretations given so far are to be taken
into consideration.

The word has been transformed into Sans-
krit in following ways—

The first versioni. e. SXE—I= means
old camel and this is the explaination available
in many quarters. Taraporewala has tried to
go too much behind and suggested it to mean
a bison having golden colour and hence a godly
creature. The second explaination is fouud in
the work of A. C. Das and he has given a note
that it means s7@~%aser. The Vedic old Twastri
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or old star Tishtra of Avesta. Thethird solu-
tion is by A.J. Karandikar (Sahyadri Magazine
XVII ) and here be has tried to identify
this prophet with one %4 mentioned in Rigveda
and who is killed by afas and stfm. The tourth
version of the word, =Rz is found in the
list of Sanskrit and Avesta words having phon-
etic affinity and identical meaning, given at
the end of his work by Khabardar.

The name has been even tried to be explain-
ed by @3- by some Woeatarn scholars ( Vide.
Dnynnkoshn )

The prophet or Atharwan Zarathushtra
has two pames. The other name is Speetama
Taraporewala thinks that out cf these two names

Speetam is the personal name and Zarathushtra
signifies a title.

While looking at the extent of material
avavilable in the Vedas for explaination of the
ritual, myths and personages of the Avesta
the very name of the prophet and if it happens
to be a title, will necessarily have some clue or
material to explain it in a better way. The word
9%&fez is not yet explnined and the similiarity
between these two words has not yet been
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touched: Similarly the name Speetams also req-
uires s~me attention. Spestama can- b tieated
fromthie Sanskrit basis in three diffiarent tways.
1) Speetam A% (white) just like T¥a¥g
2) " ¥IATW - one poegessing horses
3) " fagaqs  the most benefactor
The word @@ if taken to be Vedic Rgfee
The chapges in the consonants and vowels in-
volved can be-supported by the following simi-
lar examples for each change.
1) & becomes I as in g =a7g
2) ¥ becomes @ as in fagfu="fagfa ;
3) @ becomes I as in §F =g3A
4) fz becomes T as in 3Ifacz =afgza
5) § becomes ¥ asin A =gTT
6) fa@T becomes T a8 in &=
In this way the Avestan @IF can be
equated with the Sanskrit wzaftz each change
finding a similar example in Avesta.
Now there is the problem of its meaning.
In Avesta it bas been the name of a person
whetber a personal name or a title. But in the
Vedss the word has been ueed only as an adje-
ctive or supposed to be an adjective so far.
The Vedic literature as it stands today 1is
not fully and very ecritically studied and trans-
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lated. Sevatal instances have been quoted by
gcholars where the necessity of a new and criti-
cal meaning of the Vedioc passage is keeunly
felt. The word @iwaftz is ope of such instances.
If we take all the references where this word
has occurad and make an exhaustive study it
will show that the word has received little
attention and reqnires & new effort. And unlees
the word is studied from all possible angles one
will not be in a position to ascertain what it
will mean as the name of the prophet- Let it be
the perso_na.l name or the title of him.
IExtracts from the Veda Samhitas are given
beJow where in the word sRafE: ggcurs.
{) Tefe  @lwmears ged wArTsAT SRERedar
garsAar afaar grfgagiarag mgaeama dan
FIEE lo-gy-3Fo
) wfw 7 3 frewiafada sasa 3 awgrn
gafagqSEtedd eaad 4 gogq Aat:
EHET 9~3u-u
3) T Ag=EArIen fgrod qatfawm gRaegaAn
qea srgeatfa agmRE digsAt SEfedargn
JINF . I¥-Y2, F®EF . =23-%0
¥) gaAw 3{]‘{5{ 799 Ffafgg 7 agow qQayeT
qrdarenr snfed a8 avs fagddar )
wiafeedar sag
d.9. R=3=-0>
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) EAAT AIq9 a=Hq FHlATEr ssaRafenq
' | | . 7=t gafa
faaRar seficdarsafaag awfengd
| scafTmsaTfa
q. € 3=-3-
) AW y@y 9y Fafd @ aqn fagueq
gryaren afzy od 9= fa3gar wefaggrag |
qgd. §.  R-3<L=Y
w) T WweaAmaEn wfeatzzamar awfzwg a
qg  d1q; A AU WEFAT 9 A7A7 A
95 <-3-9
¢) aqd mar aq A faar sifavnars asia:
93 JTET AT 51 &f6e FIFH @TH 9 qd y—30-Y4

]) #r fawd ufkeafa swafee Fuifa wr

fazaqiaag agaqaval sivsadeq) a9d y-3o=¢
to) arat yfi: grorwiggany | wwfe a gfa Fuig

JgF ==

Here are ten places where tbe word safte
has occured under changed contexts and under
different shades of meaning. Sayanacharya
has translated it as ‘ Long Life’ or ‘Longe-
vity .

The literal or etymological meaning of the
word will be something akin to longevity but its
figurative meaning is something elsa.
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In the marriage ceremony of the Vedic type
the newly wed coupls has to walk seven steps
together and express their aims, objects,
obligations and determinations indefinite terms
regarding their married life. At the first step
they say :—

‘% 3q UFIEY wF ) GUATATAAT WT I

9ot fazrag ager &g aegased: 0
ared. . . -e-18

‘ This is the first step. She shall follow
me. We shall have many sons and they shall
be ‘wafez’. Here to translate the word as
mere having long life’ will be too prosaic.
The word implies something more than longe-
vity. Let us see what it can be

The word wfez literally means an oid
person of eighty. Ag shown above the newly
wedded couple desires many sons and they
should be ‘s=fee’. If it be an ideal for a son
the meaning will signify something more and
pobler than mere longevity to ‘the extent of
eighty years.

In Yajurveda there is an instance where the
benediction by a priest for his host is given.
It shows what the most coveted desires of them
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were, they include one about a éOﬁ: They are
a8 follows:—-

AT AR F@asd FradrAr UL AT
FsITAIsfgegraY ARrIAt saai T fEragar
qra; gfta: gefragfar faso wgesT aNal garey
asrarae AT araat fw freEm T O qdg
FEgeql 7 HTUT: gl DTGHT 7 FEAT |

— g9ag al- §, I3—3R

The host may get a son a hero, always eager
for fizhting, rider in chariot, and capable of
sitting in a conference. Bo locking to thesa
qua'ities desirable on part of a son the word
s7<tz  seems to indicate something above
«ld age.

There are some such words the original
meaning of thiem is only old and mature in age

but they have been madae to signify scme office
and leader-ship.

There is a word *#wzg¥’' meaning old. In
Hindi it is #2317 and Az and in Marathi
1t is Fgra@r and wrarll.  This word signifies
an office as well. In old inscriptions and
copper plates it means an officer of & village or
a group of villages.
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O AGTAAT AT AT AR IR
AAT | FIGFAW dg@eE AR FAGUGAT J7A-
AEAUIT FSTRAT GATAIERT

'{A copper plate of 5th century A D,) (Journal of
B E. Society. New Series Vol. 20 P 53),

The age was the qualification that made a
person fit for leadership in the beginning of his
social life. In the Presbyterian Church the
affairs of the parich are couducted by a number
of representatives selected from amongst the
loeal people and they are called 'elders’. Aéb
present, sge is not and cannot be the only
criterion for sach a leadership but the word is
there. It means a leader or a representative
and yet its criginal meaning viz., mature in
_age is there.

So lcoking from this stand-pcint at the
word wvzftz and in nearly a dozen different
contexts it does give a better meaning than
mere ‘80 years’. If had it been a question of
years only the number ought to have been 100
instead of 80. The most popular benidiction
expected from age and efficiency point is for

100 years.
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IEY WG qG AT qIE @ HUAW QI I
JRAIN G JARKIAT: QA A qd AT TIW&:
AT I FYEL AL . IT-RY.

Now in the fitness of things to ask fora
longevity of 80 years as against the tradition
ol 100 years would be a gross indecency. So
the word s<zfiz seems to indicats something
more.

In order to find out what this greater or
wider significance the word has it is better to
examine the instances where the word has
ocoured in the Vedas. The examination cannot
ba elaborate but brief here. The 1emarks have
identical numbers to correspond with the ex-
tracts.

1) This is addressed to a bride by a bride-
groom and he desires ¥twmdand Jt&fcz. Had
it been longevity, alone it would have
been 100.

3) Here the auspiceous cord (#%%) to the
wrist the emblem of the sacrificer is to be
tied and then the benediction that he should
live for 100 years just like @%@fz. In this
case there are IAMWE the words for longe-
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vity and therefore the word wxafe is difini-
tely something else.

4) and (6) The substanee is the same but the
deity invoked is in (4) F€wr @7 and in (6)
genfa®. Here 199, 399 and 7% are asked

for similar to wzfe.

§) Here along with making wzfic there, mak-
ing wi¥sra is expressed. This ‘iz simply
because si7aftz does not stand here for longe-
vity. .

8) and (9) Show that by medicine one was
made “wfte and also some fever was
cured.

10) Here s1 and &rg are asked for and also

a desire to be made ‘=tafez’ is expresced.

Here is %M saparately mentioned.

G) This extract is to be noted again as there
it'is implied that fas3Rar: are mentioned as
an example for being ‘ Izfez’,
1f all the points disclosed by these extracts

are taken together they suggest a position posse-
ssing power, proficiency bodily vigour and
social prominance all combined with the basic
meaning of 80 years. This word discloses a
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title of 'a leadership in the society which in
course of time had become absolete.

The third extact indicates that the sacri-
fi~er was praised in these words and was remin-
ded of the historical eminance of 3 and wav.
From this illustration of ¥ar® it becomes
clear that the old leadership has been remem-
bered by this name and it was comparable to
worldly kings and feza3ar alike.

The word occurs only in the form of the
name of the prophet. A more critical and
minute study may reveal it in any other form
to have come in Avesta. But if Zarathushtra
is to be equated with the Vedic word Jardaehti
as explained above from phonetic and other
standpoints the meaning of it is then necessa-
rly changed and it indicates a leader of high
eminance and not ‘ aa old camel ’ or something
like it.

Zarathushtra is called an Atharvan as poin-
ted out previously so it will not be in contrast
to the whole set of the mission and function of
his personality. The word indicates an office
or title is already hinted at by Taraporewala.
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The discuesion made above males a further
adva nce in that directicnand confirms his guess
by extracts from the Vedas.

Zarathushtra, a seer, to use the Vedic term
for the persons of his ciass viz. ¥IE=T one
who saw the prayers and related them, gave
them to his followers—— is a personality that
comes in more clear out-line in the licht of the
infcrmaticn collected on points peculiar to his
name aud also the Supreme Being Ahur Mazda.

It is as mentiored previously that he does
not meuption any intermediator bstween him
and bis bod. It is as suggesied and also poin-
ted out praviously that the Upanishadas claim
the knowledge from Brahma to Atharva the
latter claiming to be the son of the former
Here the wholé class of the propounders_ and
preacdhers of that syetem is implied by that name
and not one pereodn.

Christ the Son of God

The suppoeed father and son relation te'-
ween the propounder of a set of phi! osophical
ideas with or without ritualistic peculiarities
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is not limited only to the Vedic Sphere. Chriet
too claims himeelf to be the son of God. For
the Upanishadic tradition it is neither new nor
a novel feature. And in a historical perspec-
tive if a better explaination is not forth-ccming
the ispiration ‘on part of Jesus to call himself
the son of God will have to be taken asbcrrowed
from the ideas spread by the Atharvan class of
priest- philosophers rather than spontanenus.

Vedic :Literatere as it is made available’at
present is. fhe cut-come of a comprebensive
effort for ec-ordinativn and combination on
synthetic basis by ‘t'.,be__Indo-.Arya.ns. Appear-
ance of one. eolitary Atharvap Zarathuchtra is
enough to iudicate the existance of bis class
in Iran and other ad]ommg regions but absence
of a cc- urdlna.tmg and combining effort result-
ing io a collection of the literature is there and

hence the diversity in Avesta is not comparable
to that found in the Vedas.

Daeva-yasna not Idolworship

Kanva bas translated the werd ‘Iwags
as ‘'¥F=93@’' (idol-worshipper). The word fo:
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-

this ‘3T’ the corrupt form of Budha and this
term ‘ 33 7T’ is the outcome of the Budhistic
religious practice of the worehip of the images
ot idols of the Budha. %o if the translator
sticks -to the meaning the composition of

Avesta will coms after the spread of the Budhiss
religion in Iran. This cannot go cailier than

about 2000 years. But if the trans'atcr sees

idol is here taken to be ‘@’. It is obviously

this significance he will have to be perticular
io trauslating the word. It is better to trans-
late it as the worshippe:s of l)evzl,é. .By Devas
it does not mean that Devas ia the form of
idols of various Cods.. The Vedic sicrificical
system does not involve any idolatry and yet
there several Gods or Devas are worshipped
and invoked.

The meaning of the Avesta and Vedas ave
comwplementary and unless both the sources
are utilised, in interpreting either of them some
inexaotitids are bound to créep in.

While Mazdayasni does not indicate a

worshipper of the idole of Mauda, Devayasni
too will have to be taken in that way.
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Ana yticﬁl Study of Avesta is a prime nece-
ssity. TEff>its bave been made by scholars to
mark out what exactly are the  spoken
words of Zarathushtra and other matetial.
The ¢fforts have been madé mainly from the
religions viewpoints and they concern more
the formh of the laoguage. But apart from
this the tradition coming from & gréat remcte
past is of sll the same importance and it is
very valuable {or historical and cultuiral infor-
mation and comparativé study. The study of
the téaching Of the propbet with duetegdrd to his
emibance if viewed from the historical perspe-
ctive will rdveal how the pbilosophy, rite and
ritual developed after the seperation of the

Iranians from that cuirent of the pedple that
further went on to India.

The Script

There is the prcblem of the seript. Can it
be supported by further rerearches that the
formaticn cf the ecript of Avesta was so scien-
tific as to express all the vocal peculiarities of

the tongue spcken then? Can it stand
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comparison with the Devanagari Alphatets as
disclozed by Panini on the ecientific aspect as
Khabardar claims ?  On the contrary it may be
said that the alphabets were very slipshod
and have been ipstrumental and responsible in

giving a changed cast to the language.

When consonant and vowe! symbols are
written seperately though in proximity they
create a change. Hindi words or rather names
written in Xnglish illustrate the point very
clearly. The family pame fag bas been spelt
“Sicha’. Apnd in admirable imitation to
‘Bnglish’ proounciation is exactly read as
fgagr’. But it does not stop there, in Hindi
too now it appears as ‘faag’ rather proud of
the English dubbing !

The word 37 is there with its European
form ' Devil’. The Avesta givesitas ‘=zua’.
Can we say that this gga is the right and
correct Indo-Iranian original form and the
Vedas have changed it to ‘' subsequently
and where will be the support of the Devil?
Will the Devil support ‘3ua’ who is his flesh
and blood or ‘33’ who is showing the
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orthogrophic affinity even after change of colour
on part of this former kith and kin of his?

Veda in Avesta

The word Veda has occured eeveral times
in Avesta and as shown previously it is rather
illogical to find it exactly in the sense of
* geripturea’ of Hindus. ' '

But this position makes the point a bit
difficult and also necessary to see what it
can mean.

The word Veda has undergone some changes
*in meaning and cannot be taken to be only
with one significance. It means knowledge
and wealth at the same time it can mean
prayers. Qo under such diverse shades of
meanings all possible weanings are welcome
so that it will facilitate one to eliminate what
is not going to stand the test of historical
background.

wear Ffamal ot | AZAAT TTAT gT. 33—

-nggr afzar | IEIZ 14T gl ¥E— Q0

The word Vedisto occuring in these lines
has been translated taking the meaning of
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the root faz to kncw. Let us try otber alter-
nate meanings.

1f 3 is taken to mean wealth the Lord
Ahura Mazda will be tie prossessor of wealth,
and for the gift of which bhe is always

approached.

This meaning wealth 937 as it is in Sans-
krit has the word df®I a similar word and
the constellation afi@i=aq. The & is 7
in Avests and afgzar subsequently X the
heaven. If 3fzzdY is thus corraborated by afgs
the meaning will have to be given some
consideration,

An alterpate meaning is a8 prayer or prayer
song.
‘3T, FwFHAT:
This is what Bayanacharya means in his
commentary on Athar. 7-57-1.
Now the follywing two .extracts one from

Avesta and other from the Veda sound a similar

note :—

{) & APAT AT AEM ATA 1 g yous,

) AT HAEF AAA ATHT ATHRT Ay
faz: geeq@: FREA N HRAT Qog -3
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Here we find @, amm, fawu, w51 the four
synonyms for prayer come together to convey
the similar idea.

Mazda resides in TUEHIT or to express in
Vedic version * =T eI qwwama’ (as explain-
previously) then if ‘33’ is taken as frw, w3,
a1 then afzssr becomes one who regides in
the Vedas. The Avestic 7087 the heaven to
be clearly visualised in the Vedic Light.
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2) Taraporewala: —

3) Khabardar :—

4) Chatterjee:—

5) Kashyap:—

6) Kaka:--

7) Chitrao:~=
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a) The Gathas (with Gujrathi
translations?)
by Kawasji Edalji Kenaa.
b) Yasts " "

The Gathas of Zarathushtra
by Dr, 1. ]- S Taraporewala,

New Light on the 3athas of
Holy Zarathushtra.
by Ardeshir Framji Khabardar.

Gatha or the Hymns of Athar.
wan Zarathushtra
by 1. M. Chatterjee.

The Vedic Origins of Zarathu.-
shtranism b’y R. R. Kashyap.

The Antiquity of the Iranian

calender and the Era of
Zoroaster, by M, N, Kaka

ST SRARIT  ( Biogrophies
from Vedas Puranas and
other Hindu Lore In Sanskrit
religious works in Marathi)
by S. S Chitrao.

Maharashira Dnyankosh, Vol.
I, Iil. by Dr. S. V. Ketkar.



9) Dandekar: —  fag daai¥ afaad saia (Mavathi)
by Dr. R. N, Dandekar.

These are the main tooks: Other extracts

and references are given at their places in full.

Vedic extracts are given with lh(—ll’ references
are at their ends. :

SOME OPINIONS
About Shri. Kulkarni’s Werks

Shri. Kulkarni's work (Traces cf the Arctic
etc,) illustrates how intelegent ressarch-workers

can make old traditions, rites, customs etc.
unfeld the history of the pist. The insight in
a reeearchworker mneceesary for observation
apaly-es and presenta.tlon is bighly exbibited

in him.
Swami Kevalunand Saraswati of‘q/Vai-

A famous Scholar and founder of Pradnya Pathshala

The present bock (Lagna System. ete.) appea-
r8 to give a plausibtle eXplanation of a difficu't
passage from the Vedanga Jyotisha and has I
believe successfully ‘established the fact that
acronycal system was prevalent in early Indla.n
Astronomy..... "

72044 R S, @[xz't_.

Director General of Archaeology’in India



This brochure (Lagna Systewm etc.) throws a
revealing jiight on an obscure line in the Vedang
Jyotish— that bad defied the attempts of such
eminaut scholars as the late Pandit Sudhakar
Dvivedi, Lokmanya Ti'ak and 1'r. Sham
Shastry. The interpretaticn put upen it by
Shri. Kuikarni appears to be tonvincing in
view of the corr(\)l*orativp evidence he has cited
from Vedic literature ....... 1f his view i acce-
pted the present basis of the predictive Hindu
Astrology will have to be racically revised.

23-4-44 Bombay Chronicle, Weeakiy.

He has correctly fouud cut that the word
‘ Lagna' thera meant the constellation on the
eastern horizon at the sunset. He infers that
in the Vedang Jyotith also the werd Lagna had
the same meaning... ... I believe that the author
of the Vedang Jyotish wrcte the line to convey
the meanipg given to 1t by Mr. Kulkarpi.

25-2.45 _‘7(55/:7(10 Laxman Qaﬂ-ati,

An Authority on Hindy Astronomy

I have been knowing Mr. B. R, Kulkarni
since 1948, in which year he attended the Silver



Jubiles Celebrations of the Bhandarkar Oriental
Research In-titure, Poona as a dlegate of the
Rajwade Samshcdban Mandal, Dhulia. On
that occasion be read a Very interesting paper
on the Antiquity cf Karkacharya. The scienti-
fic treatment of the subject impressed me very
much as it dig several others who were present
there at that time. There after while working
for my ‘ Vedic Bibliography' 1 came across
some more coutributions made by Mr. Kulkarni
to the study of Indian Astronomy and Ancient
Indian Chronology.
10-2-47 <R N, Dandelan,
Secretarv, Bhandarkar O. R. Inst Poona.

We have amongst us Mr. B. R. Kulkarni
who seems to be best fitted for the job in ques-
tion. He has applied himself to the task with
singular devotion. It is certainly creditable to
him that he should help to preserve the scholar-
ly traditions coming down from Tilak, Dixit
and others. Mr. Kuikarni’s work on the astrono-
mical evidence for determining the date of
Rigveda and has established his authority in
this field.

23-1-53 N 9 (?/;apg.zﬁa'z

Scholar and Critic of repute in Maharashtra.
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