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Preface 
It is a matter of grea.t ple11rnre for the 

8wadhyaya Mandal, Nand£d to publi;::h and 

present this beak to readers intereeted._in Indo

logy. The Manda! is org:,nt~od · for higher 

studies in History, Languapi, Culture, Philo

rnphy, Aesthetics etc, uea.riy two years ba,ck, .. ~. 

by the let1.d taken by 8hri. i::. H, Deshpande 
and at the outset we hardly expectfd to bring 
out a book so soon. We started by giving 
guidance in po:etgradua te studiea and holding 

discourses nnd d iscuE'sion s basrd on reseerches. 

To build up a suitnble refereuce library appeared 

a prime necef sity and incnm bancy was felt to 
publiE'h, the results of studies and rrsearches 
done and discussed under the auspices of the Man
da!. The Manda.I received.,dnriag this period, 
liberal donations from: - 1 Parbbani Trans

port Co-operative Union, 2 Nanded Diatrict 

Local Board and 3 8hiksha.n Prasa.rak 
Manda!, Nanded, and derided to publish the 
present book a year ago. 



The dooations from the last two institutions 
werL' car11 a,ked for printing e:xpemes of this 
book and hence it has been possible to bring 
on t tbi~ publication. 

!'he 3hodal, feels highly obliged to the;:e 

iristi tution,; and organizations for their help 

a:.id bopes that this patronage sbown by them 

wili ccntinne in•fnture on greater scale, 

Shri. B. R. Kulkarni is one of us in this 

J\fa1·da.l from its be ginniug. Be is not un
known to srholars of lndolagy Be has, nnder 

on'-! or the other capacity worked in the 1::tajwade 

Gamshodbau Manda!, Dhulia well over 18 

yrars, till 195-l and bis studies of the Vedas 

extend over a period of 25 years. Be was 

iospire,i by the re3earches of Lokmanya Tilak 

and has further worked on both the welknown 

themes of bis viz. The Arctio Borne of the 
Aryaus a.nd the :\s,1onomic·al approach for 

ascntainiug tbe antiquity of the Vedas. 

Shri. Kulkarni brought out '.('races of the 

A retie Home in the Present Day Hindu Life 

( 1938 ) ancl showed that the indicators of 
the A rctiebahitate cf the Aryans are not only 
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restricted to tbe Ved11s but they are also found 

to be liugPring in tbP- Hin1u Life and Culture 
today.· 

I 

Astronomy forms the backbone of these both 
the them, :!I, Kulkarni in course of bis studies 
came .to the conclusion that the astronomical 
data and its application as presented in 'Orion' . . . ' 

required somti improvement and that the Vedic 

Literature was bi!!hly potential with such data. 

Be presented a saall bcok, 'The LagnR. 

System of tht Vedan~ Jyctish or an Obsolete 
.Indo-1,auiau 'lirue n1ea.sure (1943), 

-In _this bo.ok, he ·bas made a very strong 

ca1:1e for acronycal mode of men.suring time 

profmely supportEd by Vedic, Jain and Avestic 

evi".lences, Tila.k did not use it in his inter• 

pret.ings in Orion. Rulkarni showed that it is 

the oldest system and is indispensable 10 

interpreting m!3.jority of A'ltronomical reforencgs 
found in the Vedas. He brought out Astronc
mical Clues for Cbrouology in Rigved; ( 1952) 

and in it bas presented different 8 references 

from Rigveda th11~ can be interpreted frcm 

Astrcuomical baee and redu~ed to fac-t3 and 

fi~ures. 



This work contains so far mere Riks from 

Rigveda that have been subjcted to astroupmi

cal analyses in one book a!ld by one author. 

Io itself it provides for checks and connter 
checks for the results. Kulkarni, in crder to 

leave no stone unturned to approaeh the truth 

has worked out alt'3r □ ate answers where possible 

for corn parative and critical study. Beliacal 

and Aeronycal rising of Stars where possible 

as well as the i;ea.~onal commencements of the 
year from rains e.ncl autumn have been shown. 
As against the antiquity of 8 or 10 thousands 

years su~gested by Tila.k, Kulkaroi's findings 

range from 12 to 20 thousa.nd years. '!'his 

extension of time has been streu~thened by 

Kulkarni making his position quite clear. 
Acoording to him the time llpan disclosed 
indicates when thi'I perticuln.r Astronomical 
phenomenon might hitve oocured &nd not nece

ssarily the time, when the form of literature 
that contains the reference might have been 

comoposed. It might have undergone ch11,oges. 

This stand of his gives hie work the moderate 

and unbaised tone necessary for a work of its 
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type and it will help to enhance the prestige of 

Astronomical C_o □ tributiorts ma.de to Indology. 

lt is quite abvious the Riks containing the 
association of Sita and l-'tisban if Astronomi
cally interpreted indicate the antiquity of ~0000 
years. This means that the Riks' contain a 

subject of such a remote · period and not that 

the perticular Riks were ccmposed at that time, 
The form of composing and the structure cf 
language rf'cording the perticnlar phenomenon 
might have undergone cbangPs from time to 
time provided that the inforr.rn.tion is not borro
wed from any sister culture. 

This present book too contains some astro-
' 

nomical references and inferences showing such 

antiquity. Bis exposition regarding them is 

the same as stated above. However it is a 

patent fa.ct that the writers and compilers of 
comprehensive historical works on India have 
nil and one up till now seem tb have taken little 
notice of the work done in that field. The 
astronomical approaeh for chronology has not 

been accepted by Indologiete and the work of 

Yakobi, 'filak, Ketk:ir, Di~it, Daftari hstve bad 

no effect on them. Let it be the a.gP of H.igveda 
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or the date of Arthasbashtra no so called his

_torian is prepared to 1tcce pt that astronoru ical 
evidence can be worked out to indicate time. 

Bhartiya Vidyabbavan of Bombay has 
enlisted co-operntion of a numbn of wellkncwn 
~cholor~. f~om a.II over India in brining ont a 
~omprehensive series on lnciian History and 

Culture. The Volume!' ~o far produced have 

shown that no notice of Ur. K. L. Daftari'8 

A stro11omical Method in Chronclogy 11.nd its 
application to Iudian History bas been tak1m 
tor pre &Sbisbm,ag period. ~imihirly Knlkarn't1 
a.rtical ' Some A~tronoruical . .t{efe1 ences from 
Kautilya's Ai"tha:ibashtra and their Sign!ficance' 

· appearing in Bombay University Jourii~I Vol. 
xvn Part 1. has been ignored by the editor conce
rned. This is only by way of illustrations to 
show that the work c,f a g~esi.t Rcbo ar like Dr .. 
Daftari can go unheeded. 

It seems that there are two distinct rPason 9 
for this state of affaire. The first and foremost 
reason is thnt the difference between the 
oonclusions of different scholars of astronomy 
presents a va,1t gulf that can never be 
bridged. 
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Tile.k suggests the antiquity of the Arctic 

Home to be abJut looOO yea.ts.· Le)e takes 
the Vedas back to 4:0QOJ. Sudhake.r Dvivedi, 

wor lis it cut as 54000 a.nd one Dinanath 
Shashtri Cbul~t bas ma.de it a lack and a. half! 
A layman is at a loss to create an order out of 
this chaos. 

Discrimination between slips-hod approach 
and genuine erholarship is yet to appear and 
no work to show bow the method deeerves 
application in the ilchemes of history has been 

independently written. The second importa.nt 
reason is that the so called authorities on hi1etc1y 
have shown ignorance of and aversion for the 
use of astrcnomy. 

Scholars indu[giag in linguistic research 
present their pereonal likes and dislikes as 
accepted facts. It is no wonder that the majo• 
rity of scholars who are not in the know of 
Astronomy condemn it for historical purpose. 
Recently :\I . .\1. Kane and Prof. A pta h11.ve very 
strcngly pleaded for the at!tronomicaJ reae• 
arch and its ue-e for history, from presidential 
chairs of Orfontal Conferences but ~hese scholars 
have ha.rd ly ca.red to turn towards the a.stro• 
nomica.l research themselvea. We do not 
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know why astrono;my should not be resorted to 

for a period in .ancient Indian History tor 
which · inscriptions, coins, copper plates etc. 
are not available and cannot be available. 

In constru~ting the hfatory of Fgypt astro
nomy plays a, leading role but in unearthing 

the past of the Aryan Races why the science 

should be debstrred is a question . Max Muller 
when place's the Vedas at 12 hundred B. c. he 

wants to say that the compc,sed form in which 
the Vedas are avaible today cannot be brought 
later. How much ante?ior to it one can 
go we are not inclined to think it. In spite 
of the supposition that the man was there at 
the fourth Ice Age we are not prepfl.red to search 

for an e~ista.nce of a race the forefathers of the 

Vedic Aryans paralla.l to I Cromagnon '. If 
Rigveda is studied alone it is obevious that its 
composition took place at least 1 thousand 
years after the settlement of those peoplein India. 

Tbe Aryan Tribes that came to India "'ere 
nomadic, People of stationary habitations in
va.de a'.ljoining territories anb even after their 
conque3t and settlement in such land do 

remen1 ber that hey have settled on a foreign mil 
and they cherish the memory of their original 
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homE) the mofe. Vedic Aryans never, seem to 

have thought th_0,t they have er me to anel settled 

on a foreign soil. 

Secondly tbei Rigveda as avails ble today the 
major portion of it seems to hnve been 
composed after or at the time· of the war of Ten 

.Kings ~~m ~- This eeem·s to be the ant come 

of the stabilized state of the Aryan Kingdoms. 

The third impoitant clue for this aesertain

ing the place and time for th·e final composition
cf the Vedas is that the languages of the Vedic 
stock had assimilated the cerebrals c, o, :.r, rr, ,;r 

on Indian soil unkno'\>n to them . before anj 

outFide India-a Dravidian effect. 

Aryan Nomades were inclined to E'ettle and 

they started settlement11, while drifting from 

their original home- 'Ibey ca.r.rn to India and 
S3ttled in e. disconnecte:d form. And if seen in 
this perspective th'3 entrance of the Aryans in 
India. will go much 1:arli1 r "than \\ hi, t it is 
supposed at present and it will preced the com, 

Pcsition of Rigveda by tb0usands of years. 'I be 

language-phase-scale to measure time t'pans 

involved in this process appears very a bi~rary, 

random and inadequate. Bence it appeare that 
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in near future some sort of co-ordination and 

cynchronieing will have to be worked out between 
different approaches. It can no · longer be 

a.voided and much Iese ignorE1d. 

It will not be out of place here to give in 
broad ont a line the cultural background that 
t:;hri. Kulkarni bas ta.ken for granted for the 
discussions in thi3 book. It will help the 

reader to grasp the full significance of what the 
authcr has · to say. Raj wade and Ketke.r have 
greater influence on bis way of thinking. 
He fbinks that the Aryan clans did B'.!ater from 
their original home some• where near the 
ArcticCircle. A big current ca.me towards the 
south and tbre it was divided into two branches 
ones !ttiled in Ir .n and th.~ other come to India, 

These currents were compose:l of several 
clans and during this lengthy period their 
society and language were being strengthened 
with geowing knowledge. These numerous 
ciaos spoke prd·b1mskriti tongues which showed 
macb divirsity not only for difference of clans 
but eveo for cba.a~e in times, They had 
sepera.te Gods, such as Pusha.n, Vamne., 
Nasatya etc. Some timr·s different words for 
o:ie and the s:i.me thing weie there. 
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One clan derived a word for pot i::r~, i:r~r 

from '!_@ifiT the rnrth anotbrr rn:ed I urn p of mnd 
~r::c and form~d ~er( pot). Some clans med~ 
as 'cf1_ feminine wbi]e others treated it as lJ."li in 
masculine. It seems tbat at one stage +:rrq barl. 

a dual form lllq'( similar to fcrq:,i:. These clans 

produced Vedic Sanskrit in l:idia and Zend in 

Ira.n. These t~o languages in their literat.nre 

reveal a number of coinmori beliefs, (fods usa

ges, rite;; Ptc. Kulkarni thinks these reli~fi the 
outcome of tbe lndo-lranian Age a.nd Home, 
'rhe cri,~inal language tbat g,n·e birth to Vedic 
Sanskrit, bas als0 given the world the Avestic 

Zeud. He thinks that during the procees of a 

Bettlernent of a nomn.dic tribe their deities do 

reflect the nP.cessities d th~ tribe for the time, 

His differenciMion bet'\"reen a so~iety beaded by 
Prajapati and fl.nother beaded by Tndrn bas been 
convincing. A sort of cbrono[ogicfl.] order 
as,-igned to Varuna, Prajapati .. and Indra is n. 

better exposition on independant line of 

working. 

Be takes Ahur Mazda to be a Prajapati 

and the society [ed by him because of his mature 

age, knowledge, proficiency in arts e.nd crafts 

vital for the life of his peop[e. And consequent

ly aftEr a long laps of time th~ prophet too 
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aupears to be VeJic Jardashti whose emi!l'rnce 

in name has developed around the nucleus of 

old age. It is the mytbojogica! itdentity tlrnt 

11,ppears plausible rather than philological 
affinity under such circumstan~es, because Zend 

cannot te t!!.ken as a product c.f or deviRticn 

from tbe Vedic Hanekrit. 

The pha.aes of linguistic changes the apex of 

which is Vedic Sanskrit reem as follows:-

1) fl heteroqenious Indo-Iranian 4) Vedic S11nskrit. 

2; A h ele~oqeneous lndian pre-V die 

3' A. homogeneous Vedic with Dravidian Contributions 

So in estabi ishing an identity between Ahur 

Mazda and Prajapa.ti comparntive philology 

will have to play the second fiddle for compara

tive mythology. An effort to find out harmony 
between them is made in this book. 

I have penned this preface much R-gainst my 
will as I dam suppose myself entitled 
for such a funetioning. However thi.i book 
abcunds in several points inter~sting for 

a,nteqarians and laymen. It will receive, I hope, 

good response and encouragement for our 

research and publication work. 



I ca.nnot concluae without expressing our 
tha,nks for a number of our f rirnds who have 
helped us specially my frie11d, f3hri. G. N. 
Ambeka.r a member of our jfand&.I. He, being a 
pressowner I could prevail on him to undertake 

tbe printing of this bcok snd circumvent some 

di.fficultiPs. 

dn effort to visualise the mythological figure of 

Ahur Mazda of Avesta, in the light of the Vedas is 

presented in the following pages. In doing so 

mythology, philology, astronomy and philosophy are 

availed of where necessary in a historical perspective. 

Dccumentation is minimised and Transliteration 
avoided by making use of [;evanogari Script for Rvesta 
extracts. I express my greatest r'egards for those 

scholars whose works I have consulted and iried to 
go a bit ahead. I thank the Swadhyaya Manda! Nanded 

for taking this book for its first publication and Shri 

Kurundkar the secretary for writing the preface. 
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Avesta bas one unique feA.tul'O in roflint~in· 
ing one god, one prophet pattern. Tbe prophet 
hPing a historical persc.nage tbe fl ppearance cf 
tbe culture can bfl located in history with cert
ninty. Uut this does not prove negatively that 
the cult nre would m1t exiEt before. And It is 

thiR side of th~ question t,hat can be further 
discussed by means ot mythology. 

Ahur Mazda, the supremP. being of Avesta is 
not the innovation of Zaratbuslltrli.. The very 

wo.rd A!'nr takes its nntiguity to a vny remo.te 
past. 

An att2mpt, is made in thia book to see how 
far the' Suprcrne Being' appears to play the same 
role as that of tbe Vedic Brnhna or Praj,l.pati, 

And loo&ing at tbQ fact that there were several 
Prajn.patis with different nn.rneR, ,ve arc led to 
preRumo that Prnj!l.paLi t,he head of society was 
deified later on, He· represented a pattern of 
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Gover~ment and social organization patriarchal 

in nature. When did it actually exist and how 
long it continued, is a matter of conjecture. 

But the material in mythology discloses some 
clues s.s to discern an order of change and 
succession which if called theogany of the Vedas 
will not be wide of the mark. 

Vedic Theogany. 

There are deities such as Pushan and Varuna 
who seem to have been supreme beings at one 
time of one or several small societieR or eta.us. 
It seems that the social pattEnu was not formed 

and hence the name of the deity remained the 
name of an individna]. 

Then thero imerges the personality of Praja.

pati. Re seems to have tn.ken into oonsidera
tion the past and shown due respect for Varuna 
b.v we.y of compromise. 

1'here id an incident narrated in the• 'faitti
riya Sambita (~-1-2). 

sr;;iwfi:f; SI ;;i-r 3f~cf err 3ff1TT'c! ~IScT: q-uf==r~FF! 
err q~1Jf1FT~w.t cfT 3{;:~~ m: ~i=f~T=.fcf cfT a{'fl{ ;:r 

~i=f~t{t{Tq ~ts ~cf"T[~ '!lJffl!cfTl!T ll" ~i~rfcf m~t q~-
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+rr~lHf ij" <lilSUT Q;cfifofocnFl:~crw) i:f~~cr: ~zrrcJ: 

ij" ~cf crr~uf 'li'iUTlt<fifofoq-r~+rr~llcr cr~uritcr ITT 
~r.,-erq;;)cr err<:rfcr ij" Q;~ ~urq-r~TFlp'qfa- 1 

"' 

The same story is repeated in Maitrayani 
a.nd Kathak Samhitafl. 

The substance of the story is that Prajapati 
procreated progeny. And it all went to worship 

Varuna. But afterwards Prajapati re::leemed i~ 
by offering a particular type of goat to Varuna. 

This period when there was no uniform 
name for the head may be called the Varona 
Period. After this comes the Prajapati and a 
developed organiz~tion. The leader knows 

many arts and ha.s a more ordered society under 

his control. Tbe pattern seems to have spread 

in tbe extensive Indo-aryan race and continued 

till Indra aApird for supremacy. This is the 
second period which may be fittingly called the 
Prajn.pati period, 

Now the third stage of the theogany is occu• 
pied by Indra. The appearance of Indra on 
the scene and transfer of power from Prnjapati 

to Indra is repeatedly mention~d in the Brah
mann.s. 
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First, Prajapati created Devas and Asuras 

but he did not make a kin2;. And he created 

Indu, being requested to tha~, effe~t by gods. 

(Taittiriya. Br. 2-2-7) 

Then Prajapati asked Iadrn. to proceed to 
heaven and ru'e p-ods by bis order. But wbea 

he went there all gods put him a questio=-i how, 

he bei og the youngest of them, could be their 

ruler? Indm retnrued to Pra}ip3,ti and request

ed him to bestow on him t.he brilliance that 

Praj:tpati posseRsed. Praj,1.pnti ex pre~~ed his 
fear that o.ft?.r parting with that spl'1cial brill
ianr.e he himself would be thrown into the 

background Rnd noue wculd prLy him any respect. 

But n. cc..mpromise was arrived at and Prja
p!l.ti was to receive all dne honour as' Prnjapati' 

even after the transfer cf the brilliancl'- In 

this way Indra. became the bead of gods ( ibid ~
~--10) 

Tbeao stories are potential with a number of 
indications over and above the transfer of leader· 
ship from Prajapati to Indni,, It should be 

borne in mind that Indra too was not an individ

ual of tl1:1.t namfl bnt it was the office and 

incumbents of it dill change and could be 
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changed under certain conditons. From Praja

pati to Indra was a transfer cf power from one 

type of leadership to another. Some contrast
ing featurrs between these two types of heads 
may be noticed here. 

-Prajapatifhip was given to one mature in 

a~e ancl underRtanding and also adept in several 

arts and crafts nP.ceEEary for the life of the clan. 

Indraehip was within the reach cf one whose 

first and fcremost qnalifirnticn was young age 
and bodily vigour. Perhaps Indra eetablished 
the fighting class as a eeperate class l'\S such 
whrn ·their fuRion with people adept. in cattle 

brcrding and Rgriculture became imminent. 

Th j3 Indra-stage is the thi, d stage of the 

theogany. The development of the phi iosoph, 

ica.i knowledge of the sooiety came to ccntemplate 
a higher power over and above Indra. and thus 
Brahml\n or Para-Brahmnu became that gcd
head. This is the fourth stage of the tbeagany. 
For the sake of clarity and 1:1ignificance the 

stages may be va.riousy named as follows:-

I Varuna or pra-Praj!l.pati period. 

II Prajapati or creative Brahma or pre

Indra period, 
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II[ Post 'Prajapati or Indra period. 

IV Post Indra or Brahman period. 
rrhe exponants of philosophy when arrived 

at a logical concept of the Brahman as explained 
in the Upnishadas they convenienty used the 
term Brahma th!) masculine changing it into 
Brahman the neuter gender. 

Bo tbe philosophical predcessor of this Up

nishg,dic Brahman is the Vedic Prajapati 

Brahma and it is likely to re illogical to trace 

this Brahman down to any original deriva· 
tion prior to Brahma. 

An example will malrn the point more-clear. 
The man h!LS hands and a watch or a clock has 

hands aleo. The time measuring devise has 

borrowed the mime for its part from the hnma.n 

limb on the similarity of some function and 

under such circumstances to find out the deriv
ative of the hand of a clock apart from and 
irrespectiv.e of s. human hand will not be logical 



2 ZA~A 'll'll=lll!JJSIHli~A 
(AN ATHRRWAN) 

Zarathushtra is a historical personage and 

be bas beEn made to converse with Ahur-Mazda. 

Ahur M a~da is a purely mythological personal

ity occupyinll the highest place in the Avestio 

Pantheon, 

It is ahrnys with every religion that the 
prophet is in touch with Go:1 under this or that 

name and from Him -the prophet rceives his 

knowledge, order or inspiration as the case may 

be. Avesta too claims the same authority and 

source of knowledge. Here Ahur Mazda is the 
Supreme Being. 

1 ' I got enlightened by your ( Mazda) words 
before all.' · 

~ ~lfT ~cTT~ ~ G'.TG'.~'tf~ 9"3l"l;a""{cffll I 
... ' ' 

(~ ~~-H) 

?. 1 You (Ahur Mazda) told me something 

not-told l heard} before. ' 
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arc( ~ llT{ ilT~ ar~~crr 'Wf aftEJ:m 1 

,~r. 'l{~-n) 

3 Be {Zarathut1htra) is the first Ath•arwan, 
( Be is) the first rider in a chariot ••.... •·· 

lfT qaf1~1 an~-.::cr, zr) 9"3ff~lf1 '{~ar~m3fT ...... . 
-qj~,r~c:-r,r lffif ~~ 

'I hue are various interpretaticns suggested 

as to the proper version of 'ZiLrathushtra' in 

sa.nsisrit but we cannot deny that he was an 

Atbarwan which is c0lloquialy "all~d 'Athornan' 
by his followers a!ld the saml:l word either in 
its Avesta from or in the current fc1m is noth
ing but the VP.die Atharwa or Atharnsn. 

The Vedic literature reveals that there was 

a class of prie~ts called by this name and that 

claas Reems to have led the society for a very long 

period. home of the incidents connected with 

him are mentioned here to i I lust rate the pcint. 
1 He is an ancient pif ft. (Fig. 10, 120, !) 

He kindled fire (Ibid 6-!6-13). 

ccfTlltif T'ofi"U~ e~i:fT f~l!';:~ 1 

2 Indra is the striker of the head cf the son 

of Atharwan (]bid 10-48-12). 
~Firsrr ,:rtTr cr~r 3fll'cflJT: , 
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3 Atharv'1n was the firat to envigorate the 

gods with sacrifice. 
<Ti,;~qT Sf!!:pft fcf EJH~~cfT: I 

(ibid 10-92-10) 

4 Varuna gave him the celestii:1.I cow, 

cfi: c:rf~ ~'! ~or;, ~JP.:fcfOT ~ f;:r~IBTJ:J: I 

( A tbar- 7-104) 

5 Atha.rva ma.de hymna for Indra. 

lfrif~<TT Jf.:rfi;q ITT ~etls; f'Efll"Jfc.:rcr : 
~ 

{ Rig. 1-80-16) 

From these citations it ia seen that Athar• 
van was in association with Varuna 1t was be 
who kindled tire and set up the sacrificial ritual 
for Devas. He praised Indra and also hnd 
sorue conflict with Indra the result being that. 
a son of Atharva was killed by Indra This 
la.st incident indicates that there was a part of 
the A tha.rvan class that was not on good terms 
with Indra. and ultimately with Devae whose 
leader Indra. was. This knowledge on part of 
the Vedas is corroborated by the- Avestan tradi

tion where-in Deva.a as a claas are portrayed 
as evil spirits. 

There was 1t time when Indra was yet to 
appear in the Vedic Society. And even then 
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there was the A tbarva: So traditionally· Atha~ 
rhos come from a greater antiquity. And 

the tradition mentioned in connection with 
the inheritance cf philosophical knowledge bears 
a testimony to it. The M undkopnisl:iad Eiays i-

~ ~~ ~i:fFrt srqi:r: ~cf•J}:f 1 

f~ i:fiITT <1cf•ffl:f rrrccn 11 
"' . 

ij' 'if"~farm ij'cf farm srfa'1ior9: i 
3f~cflll si':flioTfnT im: II ( ~...: ~ ) 

'I'hat Brahma was the first among gods as 
the creator and protECtor of the world. And it 
was be i·bo told this p1:1ilcsophical knowledge, 
which is tbe base of all knowledge to bis eldest 
son the A tharva; 

In the pbilos:iphcal world the words BO~ and 
disciple are synooyrm and are always inter~ 

changable. Tllus every Atharva claimed to 
have gained t-be knowledge dire!:!t from the 
Brahma, as a aovereigu claimed to have gained 
his pow£;r from God and not his deecased or 
deposed predeces;;;or. 

The A vestan tradition hails Zarathusb.tra. 
as an Atharva born for them--

;a-~r- rfT \ifrcfl arr~g 
~) ~q-rcrrq) ~n:~q:ifi 11 

"' ( to.::cf~T.f ll"Hf ~ ¥) 
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And this Atharva Spitn.ma Zarathushtra is 

~n communion with A.bur Mazda instead of 

Brahma of the Vedas. So it- will not be futile 
to se11,rch tor clues hliat will bring in bold out 
line the mytbologioa.l personality cif Ma.2da. 

and will show either it is Brahma under another 
I· 'I l, 

name or otl:ierw1se. 

The tradition of the Vedas s.nd Puranas has 

emphatically mentioned that ' Brahma' in 
itself was a class of mythological heads of 
universe ai.id he assumed se~eral names such as 
Prajapati, Biranyagarbha, etc: 



3 TIHIE FATHER OIF FIRIE 

In the Avestan literature the following sen
tence is rPpea.ted very frequently, 

• I worship Fire ( arriI ) the son of Ahur 

Mazda. ' 

3fT~~q ~+f~T3fT ~~ ~+f~~ I 

We have seen that Zarthustra was an 
A.thava, a.nd he reeived his inspiration from Ahur 

Mazda ae against the Atharva from the Vedic 
sphere getting his knowledge from Brahma. 

Fire under different names is one of the 
most essential factors of the sacrificial system 

common to both Veda and A veste.. Some of 
the names of the fire, very popular on one side, 
are hardly traca.ble on the other. 

There are several reasons oontributive to 
this difficulty and the foremost amongst them 

is that the literature available to-day is a. frag
ment and part of tho original whole. It is 

more so with Avesta but some portion of the 
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Ve:fa.s too has been lost through the passage 

of time. 

Then again another observA.tion should be 
recorded here that the society either in its 
Inda-European stage or Indo-Ira.nian stage 
was a group of clans great many in number 
and having ana developing peculiarities in 

culture, language etc. 

In India there are two words used in lan
guages of samkrit class for earthen pots. One 
is •q~' in Marathi and' ilc<til' in Hindi. This 
word is formed from '~fu<t;r' the sa.nkrit for 
earth or mud. The second example is of '~r• 
used in both the above languages. It is derived 

from '~' meaning lump of mud. This shows 

the ':!Xistance of two groups each following one 

linguistic freak. 

Between Veda and Avesta numerous exam
ples of this procefls can be shown and hfnoe if 
a word is derived from the sanre root it is also 
possible that the later use of the word in these 
two cultures might have given stress on two 

different aspeots of the word and subsequently 
developed different signi:fica.nc~. 
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Thne a common Rource ultimately showing 
different significance can l::e utilized for locating 

a point in time chart when the bifurcation 

might have taken place. 

The word Attar, Atbar and Athra is hardly 

fcund to stand for ' Fire' independently or 

iFiolated in the Vedas ad it eignifiee '.Fire' in 

Avesta. But it shows the eame meaning in 

the fcrmation of the 'Vedic words' Atharva, 

'Atharvan ',' Atri' and FO on. So the identity 

of the name of fire used in the Av0sta.n ritual 
and Vedic ritual is unmistakably the same. 
'!'his is the philological affinity between them. 

Now Jet as turn to mythology. The Avesta 
m::i.kes the fire the son of Ahur Mazda as stated 
above. In the Vedic and Puranic mythology 

one can tq,rce the paretage of Fire. There it is 
variously recorded. 

In Rigveda the ea.me relation is mentioned 

i;F!_rf9"T~'i:il:l'a' ~.t 3fT~T 
(Rig. 3-~9-11) 

'Tanunapad (Agni) is the child of Asur.' 

~~rf ir fq~ oPJUlf 
(Ibid. 10-124-3) 

'I (Agni) praise my parents Aeur,' 
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In the light of Avesta this Asura can be 
easily explained as Ahura Mi:izda. But what
ever diety as the parent of Fire is supposed 
there it is certainly not with that name having 
~1azda a;i an indispemable part of it. 

Asura can mean an.v diety such as Varuna 
Rudra etc. And even it can mean Prajapati as 
Sayanacharya says. 

In commenting on--

' ;:f~f9;'lm: 3f~~flf cfl"U: 
in Rig. 10-10-2. Sayanaoharya says

+T'i[T +r~cr: ar~~ir s:rrcri era: s:r~nrnr 
cfT 51'-if'Pta-: 1:!"'rnr: Tf~m: cr"'i~r: 
Here SayanA. i;;; inclined to take Asura to 

mean Prajapati if it. happens to come sigly 
without any reference to any perticular deity 
for which it may be used as an epithet, 

ccflScT lfc2n ~_prf.:n:n ;;r;;rr,:r 
(Rig. 10-2-7) 

Here Twastri is said to hiw given birth to 
Agni. As the Puranic tradition goes Twastri is 
a Prajq,pati. 

At this particular place some scholars have 
taken this Asura to stand for V a,runa but we 

can not s&y it with certainty when ' Asura' is 
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added to seve1 a.I dieties as an epithet in the 
Vedas. 

There is another reference as to Agni being 
given birt.h to--

anq) if ~~rfcr~cfirT~ if'lil{ ~efRT 

~;:p:r.a-1~:rfr.p::r II 
' mrr ~r,rt ~rFrnar~~cf,: 1 

~* ~cfflf ~fqqr fcf'clli II 
(Rig. 10-11-7) 

Here the waters are said to have given 
birth to Agni. Then the word 'Asuh' is used 
here and the single soul of the devas ie the 
Prajapati. The word Asura. is derived from 
Asuh. 

At another place the two pieces of wr:iods 

that produce fire by frictions itre called its 
parents. 

~T~ liq ftP-ftlf :;;lffi I 
' "'(Rig 1-31-4) 

At one place the Rhiehi A agirne calls him a. 

son of bis father. Here the tradition says 
that Brahma was the father of Angirasa, 

The fire is also ca.lied the son of Brahma . 
. f~q ~~ ifli~lf ~ 11 

(Rig. l-3!-11) 
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Prnjapati uadergoiag penaace created Agai 

( Aitereya Brahmana 3-33-5-2). 

Ag.q.i is the son of Dharma and Vasu aad 
Dharma is a Prajapati according to some Pura• 
nic tradition. ( Chitrao) 

The Mahabharat attributes the birth of Agni 
to the fury of _Brahmad!;io. (Ibid) 

Though a bit obscure the relation as father 

and son between Brabma or Prajapati and Agni 

is traced in the Vedic and Puranic tradition as 
indicated above. 

The Father Of Soma 

ifif) ~3f)inf if~mffl i 

<i~g"~ ~3fllr) ~·1-ucr) 11 

{Homa Ya.st) 

Here, Zara.tbusbtra bows to Homa by calling 
it a thing created by Mazda. When Ahnr 

Mazda is the godhead in Avesta, the creation 
of the world and perticular ly of important 
thiags is pointedly mentioned to have bee:, 
done by him. In the Vedic tradition tho god· 
heads have undergone changes and it is worth 
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while to find out to whom the creation cif Hom& 
or Sorn1t is attributed there. 

'l'here is a Soma known to the Puri.nio 
tradition and he is .the son ·of one Praj!lpati. 
'l'he further linis.ge of him shows that he was 
included in 8 Vas us amongst whom there is 

t\n1tl (Fire) and A nil (wind) etc. This is the 

I.Jlythological diefication of Sama and it is min• 

gled with the identity of the Moon, who in turn 
being the king of a.II vegetation. is ca lied 8ome. 
herself. ( Chitrao) 

'rhis tradition has its effect on the literature 
of Ayurveda. 

In Sushruta Samhit~ ( Chikitsa sthan 29-3) 
we have this incident repeated. There the Soma. 

is said t.) be the creation of gods. e.mo?gst whom 

Brahma was the first. The qualities attributed 
to this Soma there in, are quite indcutical with 
those given in Ve::la and Avesta. 

~wr~i:r)s ~pr9: ~lfi:rcr ijllf ID~cf~ I 

::if~T lf cll"ITTlml:f 
C <: 

( Long ago, Brahma and otper gods created 
a nector named Soma as a cure for oldage and 
death,) 
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Khratush-Kratu 

In A vest.a, Ahur Mazda. is called ' Khra· 

tush.' . It is the sixth name of god given in the 
list of names. The Sanskrit base of this word 
1s Kra.tu meaning sa,crifice or '?l"~ '. 

The A vestan extracts are as follows:...:

. ( t } 3H{ ~~~ l=I"~~ ~T 3fgU I 
· ( Gatha 1-4-9) 

( ~ ) ~si ~rarr 3fg"~r ~AITT"~ 

.:fFFaT apu3Rf=orr 11 
(Ibid. 1-5-4) 

Here at both the places Ahur Mazda is called 
Khrat,ush. 

According to Vedic tradition Prnjapati is a 

synonym for ' ~ '. 

~<fmr{)cllffi: Sfijfp:rfcr: 1 

~crq iifT o , , - , - , 

Thongh there may be th~ word ' ~<l' or 
'~' used as an epithet for some other dietied 
such as Vishnu or Soma the main diety that 
has this name is 'sr~crfu '. Indra is called 

: mi~'. It shows his enhanced prestige of the 
later stage. 
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Dhatar-Dada:r 

The name ])adar is very frequentlr used 
for Ahur Mazda. It can me>an the givc>r if its 
Sanskrit base is taken to be Data.r, from 'iit' to 
give. But it very well fits in if taken to be 
' qren::' from se.nkrit root ' ei;: '. In the 'Vedic 

mythology there is the Oba.ta the creater of this 
universe. And later on it has been an epithet 
of Prajapati or Brahma. 



4 MAZDA THIE IF A THIEli OIF 
VfrllTRAGHNA ., . 

V ritraghna is a common term in Veda and 
Avesta with a . clear literary meaning i. e. 
the ditrcyer of vritra. The controversey is 
about· the identification of this Vritraghna. 
with a known personality such as Indra. In 
RigvEda. Indra is frequently called Vritraghna. 

and it has led some scholars to conclude that; 
'Vrit,aha' is the unique epitbet of Indra. and 
in that word there is embodied the mystery 
of his prowess. ( Dsndekar P. 88 ) 

But it is a fe.ot that in Rig ved~ it is not Indra. 
alone that has been given the credit for t.he 
distraction of Vritra. 'l'be cre<Jit g9ei:1 to other 
gods a.J;.o. 

In I-36-8, all gods are ea.id to have killed 

Vritra. 

sr,:cr) cf'-'·'f'f~.J ~T~ffl' 3fq'; I 
C • 

'3'~ e.T~ =qf~ II 



22 

''l he destroying deities { along with thee) 
have slain Vritra.' This is addressed to Agni. 
But at another place he alone is given that 
credit. 

Sf '!_ ;rf~ <f'-Tf~ ffl I 

~ !f{<!1 cpf~1Jfij"=q,a II 

( Ibid. 1-59-6) 
' I extol the grreatness of that showerer of 

rain whom men celebrate as thf'I slayer of 
Vritra. 1 Tbe:diety of t~is rik is Agni Vaio1h
wanara and he alone is given the credit for 
slaying Vritra., 

So it will be nearer the truth to e11.y that 
when Indra came in the field he wa; given all 
the honours that were as e. matter of fact and 
right the property of other older gods who were 
thrown in the background. 

Avesta mentions the word Vri traghna a.I ways 
in conjunction or company with Ahurdhata 
meaning the son of Abar. 

~tin:'of;t;r 3T~TTf'f ll-ir~~ I 

-(~~t" ~-) 

It should be marked here that traditional 
meaning of this compound word fu~'{ afg~m 
is ' victor.v or success born of Ahur,' 

(Ka.nga 243) 
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'The word comes alone too:-~ 

anfff'tf ~~~"{'trilif'tf 3ffqj~t;;rfi:r I 

-- ( ott~nr 1m1. ): 
It ie nee:ilees to mention here that the 

meaning needs rev1s1on. The objects of 
the verbA ~ and 51'1' are better trnnslated SB 

personalities. 

Tbis vritraghna of Aveeta is B creation a.f 
Asura.. 

Avesta knows Indra. but as the lel\der of 

Devae the devils. Here we see that · the in
cident of slaying Vritra. is a thing of days by
gone remembered by the people as a glorious 
act attributed for the· eo.ke of honour to their god

head directly or though an intermediatary. 

In Avesta, the Asura's 'created thing' kills 
Vritra, The credit is taken to the father omittina n 
the name of the son. This Vritraghna. and Asura 
relation takes the Asura to a formar stage in a. 
society where the bifurca.tion of Jndo-Ira.nian 
camps was yet to come and Indra. was yet. to 
appear as the central hero. 

When Vedas mention Agni as one who has 
killed Vritra and Avesta callee the 'Vritraghns,' 
created by Ahura these two statements can be 

pointcers of a common mythology if looked 
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a.t through the very oft repeated Avesta □ man. 

trs. fragement viz. 

anq~q- 31g~· ifRl~ ~~~lf lf-i'Pl!~ I 

I worsbi p Fire the son of Ahur Mazda. 

~q'9"~;i" 3T~cf@;i" ~i:r{~ I 

'I Worship Vritraghna a. creation of ~hura. '. 

So when one bs.s to·take Vritraghna. to mean 

a. personality it will point at Agni i~ Avestan 

context and can have ~upport from the Vadas 
as 8hown above. 

A further study of the1word shows that t,wo 
forms found in the Vedas a.re present in 

Avesta. 'fbere in the Vedas the word iA met 

with as (I) '!_'l!'erl' and (2) '{'!f~T. The latter furn 
inveriably associated with Indra; . 

In Avesta there are these both the forms 

used ( I) ~t,r~., and ( ~) ~~tlf:;rr. 

Kanga explains the 2nd word as :follows in 
his Gathas p. 123. 

' ~t~i:'l' -\lf'T- i!_<fiT~tcr ~i:mr ;=n i:r ~ ~r Q;<fi <A'.f 

~ «TtITTUT ~Cf ~=t~.:riif~ ~- ~~q = «· c{';f - ~~lfrf 

~~ ;jf~ - ~- ~'{ +rn:1' 

Chatt&.rjee has rendered this word as <{'ll'G'f: 

in Sanskrit n.nd its Sanskrit base is given <!:?l';;n. 
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In support of his presumption he has pointed 

a. rule cf Pa.nini. ( 6-3-67) And in ·translating 
the word : the conquer0rs· of V ritra. ' the know
ledge of Vedic V ri tr a has beed utilised there. 

Unless examples illustrating the cha.age 
from the same literature are produced the sugg
ested changes are bound to a.ppea.r fa.rfetched. 

On the contrary ~ of Sanskrit is often seen 
to be iii" and~ in Avesta. ~mr=mc!T; and hence 

~'! becomes iii"'{ and ~ becomes iifT• 

So Chatterjee's working in thiR way is not 
convincing. Tara.porewa.la also takes tbe word 
to mean hero only. 

Thus thG word iu this form i.e. ~q;;rr can be 
transformed into Sanskrit '!~r only. 

Vritra was etther a person or personifica

tion of adverse natural phenomena. and hence 

the A vestan meaning I enemy' is a. derived 
meaning and perhaps it is the effect of passage 
of time. Veda. does know <{~ -as au adversary 
a personality and hence the knowledge goes 
much nearer to the incident. 

Let it be either through an agent or direct, 
Mazda is attributed the credit for overcoming 
Vritra. 
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It can be said with certa.inty, that such 

crucial poi'nts, in the comparative study of Veda 

and Avesta, are bound to effect the interpretation 
of either literature and as progress is made 
more·such points will present themselves. , For 
example one such point is given here by way of 
il:ustrati-on. A discussion cannot be entertained 
here for want of spa9e and propri&ty. 

Identification of Tishtar of A Vesta and 
Twa~htri of Vedas. 

The former is aseocie.tE d by the Parshi Tradi
tion with Herius the D0g Star while the latter is 
indicn,ted by Spica in the Vedic Astronomy, 
'lhere is a. gulf of about 100 degrees between 
these realities. Row to bridge this gulf is a. 
question presented to one who is interested in 
the com para ti ve study of these literatures. 



5 IB~AIHIMA 
IN 

VIEIOA AND AVIESTA 

Development of the concept of Brahman 
in the Vedic literature has been an interesting 
subject for scholars. 

It has undergone changes in meaning to 
suit the changing phases of philosophical ex
posit.ion. It is now the ' Sovereign' term that 

has been given currency to with the stamp of 

Monism cf the Upanishadas. It has been a 
term of Monotheism and prior to it a. name of 
a deity amongst many. 

Brs.hwa. in the Veda and Upani .. had has 
more than a score of different meanings express
ed in different contex.ts such as :-

~ ) cfTlcf ~@" ( it ITT. 'G_- ~) 

~ ) ;;f@" cl" crT"f: q~if 0lftif ( ~. ~ - r~ ~ - ~ '-d 
~) ;;rw ~ ~Tlf?fr ( it. cfi"T. m. ~-) 
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)() r;fW cfTS ~ ( cfil.) 
'-\) r;rw er ~= ( ~-) 
~) ~it r;rw (~. id".) 
1.9) iirW<f~: (~.) 
<::) sref~ im: ( ~-) 

~) r;rw <1' srmefa- (~.) 
~ o iirW ~ ~~fq-fa- ( cfil. iJ;. ~-; *· ~- ) 
~ ~) r;rw ci ;:;rrw"1: ( er. ~ ) 
n ) ;;rwf ~ r 'l';f: ( ~.) 

n ) crw err a1f r.:r: ( cfi) ~ a" ) 
Z ¥) 3Ff ~ sf~llTS<f flq~ ( i:t. ) 
z "\) 3Tlf~clfT ~ sfW ( Q;.) 

t ~) ~iPTT ~ <il'W ( ~ ·) 
t \.9) . crw cf crwcrri:qfo ( cfil. a-r ) 
t l) r;fW cfT~(T~ (~.) 

~ \) STTUfT ~ <lW ( ci°. ~- ) 
~ o ) c;rw er ij'<fll.: ( lfT. ) 
~ , ) ;;rw ~ ~rfo 

So if an attempt to find out a. suitable root 
for a. sepera.te case is ma.de, cne can easily 
suggest about half a dozen derivations. 

The above list of uees of Brahma. is not 

exhaustive and yet there are enough variations 
here that can be grouped under different roots. 
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Brahma meaning:- 1) ~J'if: 2) ~ 3) 5f1l'Tcr: 

4) ~~ 5) ~= ti) ~ 7) ~~ 8) ,:~ 9) ~cf 
all theee can be derived from ~ to speak, and 
it can have its counter-parts in European lan
guages. 

2) Brahma. me,ming :- I) arfr.:r: 1J) lr.f: 

3) anfr.c=Q': 4) fit"f: all these can be derived 

from m~ to shine. 

Association of Brahma with light, flame etc. 
is very fi~uratively mentioned in Upnishadas 
and some of the Vedio Mantras cannot be ex
plained satisfactarily unless Brahma is taken to 
signify a flame or star. 

f~~OJ:f~ qt cfiTi 

fq~ i;fw f<f1Scfi~1r_ 

~TI: ;,1.T)f~;,q)fa-: 
"' 

ITTIG:Tc'f fcR) f~: 
1- ::r. ~-~-~ 

In Yajurveda chapter 23 there are some ques
tions and answers. 

'rhey are as follows :-

fcfifP:fa ~iiij'ir;,q)fcr: fcfi ~lJr~ll ~~= 
fil>fr~fq;;q cl1lTlT: cfif'lf;:iT';{T "I" fcf~~ ll't\311 
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The answers are:-

~ j~ff~)f~dhrl!,:nrif~~= , 
s:~:crf~cxlcf"f1lTT'{ m~ llT~ ,f fcro-a 11¥ ~ 

'rhe questions a.re, what flame or star 
resemblP.B t.he sun~ What lake is similar to 
sea 7 What is greater than the earth and what 
thing has no measure? 

'rbe answers are:- 1) Brahma is a star 
similar to the sun. 2) The sky ia a lake similar 
to sea. 3 I Indra is superior to the earth and 
4) the cow has no measure. 

This mantra. along with others, uses the 
word Brahma in the sense of a. star has be~n 
disc11s;ied by the pra3ant author else where. 
( Vida Astronomical clues for Chronology 10 

Rigveda P.P. 69.) 

3. Brahm1t is associated with a wheel of 
universe an:i it is called the>.!"@'"'~~-

~~~ cfiqlf) 9~ 

cfil~ ij'q-f,'~ qf~~wi:rr.rr: 
~•ffll'lT 1l~1lT~ ~~ 

~~~ +1TTiffi ;;t"W~'! II 
( !i4di'ic!d tjtff.rti€{ ~-t) 
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~cfl;j[J~ i:J,hifq ci!~•~ l 

3l"f PfrJ: ~ij"f 4-JTl=lf~ ~~'tf'!fi II 

q-~ l'fTc+l"Tif 51f~ffl'{ =q i:rccrr 
" 

;;rgcfcfcf~rf P:Tcf~llfo" ll ~ -~ ll .., " 
. [Ibid.] 

In the light of this Wheel of Brahma it 1s 
only left to derive it from +:.Tl'.{ to move. 

4. Some take the meaning of Brahma. 
in the light of its ooini•presencfl i.e. ~cf ~f~F.R 
'ii'~ (m. ~- 3-14-1). There is the tendency on 
part of the ccmmentatere to derive it from the 
root '!~ to occupy or expand. 

This elaborate survey of the' Brahma' with 
respect to its various meanings and derivations 
is to provide a. preparatory material for fixing 
its meaning and root as it ocmrs in Avesta.. 
None can be certain to say tha.t the word 
Brahma,'as it occurs in the form of 'Vabma.' 
in Avesta carries a single meaning tl:.rougbout 
A Vesta. and can be derived from one root. 

It must be noticed here thR.t thid 'Vahma' 
of Avesta ba.e been even rendered in Sanskrit 
other wise than Brahma. and meaning quite 
else. 
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~f~qa:r~ ~+Jrcffil cJW 
+rro .Y.:TGJT~ ~otir 

lAhunawad Gatha Ha 04-2) 

Here the word cf~ has been taken to mean 
cffll and meaniug 'ardour' by Khfl.bardar. 

Here are some extracts containing tbis word 
in the Gathas. 

~) ~WT crw cfTR irorr +rrf~T, 
--(Ba 45-6) 

, an, ~r~ cfWlT ~+rr;t in:) f.:ru+rr 
- {Be. 46-8) 

:l l!'T~'9T ~e.TT~ e-+TTcffiTl!: cf~~ an' 
--( }le, 46-10) 

-:: ~~T ~HH cf~lT ITT3fl!lT ~T~'tf~T 
--( Ha 46-17) 

'"\ 3fa Q°T~ e'cfT~~ crwir cfPJc:f a:rgu 
--{Ha 48-1) 

\ iilf~qf i:ft~~ cf~WT ~+fTcfi~T 
-(Ba 50-7) 

\3 P,='IHcfiT~ 3l''TT cf~T~ lfRT 3fg'~T 
-- ( Ha50-IO) 

~ ~l'frii:i: cflR q,i~q cf~I~ cff~~r B ,rq~). 
--; Ha 51-~) 

<; P.=ilJ: +rRT3TT cf~T~ 3fPF3f~~ ~Ht~=.rr 
--( Ha 53-2) 

~ 0 lff.f'!,~ cfWi!_'tf 3faft;;j"f'q m=q 3fPt{r;:rrf+r 

The1:1e ten cases have been translated as 
follows. Translations by Kn.nga, Taraporwala 
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and Chatterjee a.re given rn tbis oder for 
every case. 

Ha 45-6 
( K ) cirrrr 3ITTTl:teJT ~cfi ffrfFrT.fT ffHQi~ cfi"{qflfT 

31T~ ~ 

(T) 'lhrough Vohu Man my faith to Him 
I pledge .. 

.. 

Chatterjee does. not take the complete 

chapter. 
Ba 45-8 

( K ) a-.,r cf{cf[IJJ ( ar~FIT cfiJ~.fT) ( t:fieffi arr~ 
~lITffr;;r ~r crur) in:r~.r ( .;r~~) llt 
~r i:twr~. 

( T) Songs of Devotion shall we offer 

Him, 
Ha 46-10 

( K) ITTfT;r, ( arQ; ~)~q~) rnr 3lRNcrr ( ar~crr 
clfMf JJlifr) i:f~lfi ~ lTllT cfITTcftqT, 

( T) All sucb I'll teach to worship Thee 
and thine 

( C) Whom I teach about your glory. 

Ha 4fl-17 

( K ) -ifun~r crri~n:r ~r &m1:teJT :t,cft llcl 
( ~1~~~;r) ~li~t ( ar:rur i:fi~ '§). 
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(T) Obeying, tbrn, Hie will, worship 
through deede, 

( C) I tel I. ••••. know Brahma by worship 
with devot,on. 

Ha 48-1 

( K ) cmt arft trncrn ( ~~ ~Cfsi@"T) t:fil'lRT3TI 
{TT~ ~rit !TTlli. 

(T) Devotion shan increase within his 
heart. 

(CJ Ma.y A.hura give us (Union with) the 
Brahma (the Absolute). 

Ha 50-7 

( K ) cfT"(r lffcfr-rr +fFrra~tfi tft~:;:rr~ 
(T) Entrance to your Abode I'll gain with 

praise. 
( C) Get union with Thee the Brahma. 

Ha 50-10 

( K ) 31"~ ~.:i:i-~~ . . . . . . . . crrft ~@f (JJTcfT) ~ mt 

in:~~ cfi~ ~-

( 'l'] They but refleot The Glory as 
ordained. 

( C) Are in Rectitude for Thy Glory 
Mazda, 
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Hn. 51-2 

~cfi ~~;:fh;fr ( cfi"Tf:T.::5"T) ( rn qJi;;')) ~llHT 
3ITTT~r ( 3l~ q cffll~ ) i=ni ( a-;;r) tfi ~

arm srrfca ct arrq. 

{T) Unto Your Troe a.ud fait-hful wor
shipper-

Grant tee salvation Vahu Mano brings. 

( C) For ( union wilih) The Brahma give 
me your love along with Conscience. 

Hn. 53-2 

( K ) ~r;;;;r ~;::5"q cMT f'afi'lJHJ~;;r arn::rcr;;raft 

:a-q-~ ~cfi~ ~R9"rir ~r?:im-;;r clirfci PrtcfT> c} 
ifT~ (€far) ac9"~ ~- ) 

( T) Mazda to satisfy let each one chocse all 

deeds of goodness as His worship 
true. 

( C) The know!edge of l\la:zda which leads 

to Brahma- Let them take up duty. 

Framraot Ha. 

( K) afT~T'c'JifT ~rn,3)-~t:l"i:f, ~T efll'cf~Pl g cr~rur~ 
From the use of the wcrcl' Vabma' a.s vari

ously illustrated and differently translattd by 
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scholars as showu above one feature 1s to 

be n?ted here. 

Kashyap raised a question whether Avesta 

contn.ins a reference to ' Veda ' and has tried 
in tho affiruui.tive by translating pai::sages 

from Avsta where the wo!"d Veda occurs in 
different forms showing that the meaning comes 
out better thereby. When alternate rne~nings 

are available' th::i one that is harmoniu:il to the 

whole system will hold t.be ground. In this 

way Qhg,tterjee's version of visualising the 

'Brn.hma.n' of the Ved!'i.nt in "-ve:ita in 'Vahma' 
doea not produce the necessary manifold support 

for it. 'fh_e points requiring further euppc,t 

on this .soore are suggested hem. 

1) 'Vabma' is Brahma of Avesta, beyoud 

any shadow of doubt. But it is not indi
cating the omnipresent, aud omnipotent 

hypothetic11,l concept pFcul iar· to Vedan t 
philosophy. The fountain he,1d of a.II 
knowledge and power in il veeta is Mazda 
&.nd v'ahma has been in it like Yasoa 
to play the second fiddle. Vabma has 

of ten 11,[ld on kept com paoy with Yasna. 

a.ad bas been alwa.vs enumerated as an 
appendage being on par with other 
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aseocill.tes such as araft;;r and iPf<::. Had 

the. word Vahrna been used in exactly 
with the same meaning ae:, it has been 
used in the Upnisha.di!.s then th9 'Vahma' 
,would have outdcne all the former 

. deities. including_ Mazda and swept them 
a.way from the high pedastal as Agni, 
Indra, Prajapati etc. from the Vedic 
Pantheon have been cerimoniously thrc
wn in the backgroun::l by Brahma. and i,o 
traditional translator wculd have missed 
it, and m_uch less the tradition would 
ha.Ve ignored it. 

Tr~oslation of that. word by some cf these 

worthies, agrees with surprising. accuracy with 
the other meanings of it indica.t~d in tho Vedas 
itself. · 

(Rig. !-37-4) 
<JW. ~ ~ cf«) ~~~ lf~ =::f" cf~ll" I 

(1 bid. 1-10-4) 
~ir.:r~: ~ ~ <Jri=cr 'q"~ •• 

"' - . (Ibid. 1-165-11) 

At all these places the word ' 9"~ ' is exactly 
What Kan.ga means by 'cf~'. 

This meaning viz. praise or ~~ is retained 
in the Bhagwadgeeta. as we) I. 
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ifilf cil"~T"lZcf f<Jfa ,;rwm«'!~<fl{ I 

crpnclifcrifa' ;;rlP" f.f~ zri afu~ocflt !l~-~~11 

Brahma occurs t.hrice in this verse and the 
fl.rat two occura.nces mean by it a.s the ' Veda' 
• ~m« '. Th~ thir! occurance is used in the 
philoeophical context, meaning the omnipresent, 

A.s suggested a.hove the Brahma has covered 
all creation and therefore it is figurativr.ly er.id 
to embod,v everything as for exaniple-

ilftP"NUT <llP" ~fcri"Wf'ii1 gf~cfl{ 1 

;;r~hr a,r 1fa;;lj <l~cfi~ «iJTf~;:rr ll~if- ¥-~¥11 

At times the Brahma is given the qualify-
ing adjective ' cr.:sr_ ' simply to show the latest 
philo!:'ophicP.I idea and hence the compound word 

' ~1fW' is frequently used. But this '~~• 

ie above the I~ and hence the word •~st is 
also used to avoid confosion. 

ffif: tf~ ~~qi ,~~it 
ll'lfTTififiT~ ij'chr~ traff 

C"\ ..:;, C"\ a " 

fcl'~1~.t' qf~~~·n:I! 
{~ ~ fflccfflfilT 1J<if..o II 

' 
_q4ai.<1a()qf~ ~-"· 

i ffl <il"Wcn: ~.,~ .. 
fcf?i<l"Jfq~ f ,r~ lf1!f f!_i 



~t ~qfcf<TT "@"~~ ~ ~ 
fcrmfc:ri °{~ r!"f~ ms.=tr: --Ibid. 4-9 

Now the word q.:~ <A"ffl 

1R ;;{"~ q-t 'cTPf q-f~ q-~if ~ ~ 
~~ ~cffi f~al:fJTTf~ -a:~~ fcr~lf 

-1"ilcfiflITT ~ o-t ~ 
a-r;~rcfr'ifm~cfT~ira-m ~~ ~ , 
.=rm: ~~fra-fcr I \!l I ( g-~)qf.,~'! ~., ~-\!l.) 

So the equa.tion tha.t A ve.;ts.n q~ is the 

Vedic ;;f"~ when the latter b,ke·n in its Upa
nishadic phase has not been convinoingly ex
plained by Chatterjee while the former · means 
prayer, praise etc. confirms with the Vedic 

meaning of Brahma and thus indicates a. limit 
in the courses of the twin cultures that ha.ve run 
para.Ila.I for a considerable time. 

In the Avestic culture the "bsence cf this 

meaning of Vamba shows that the en.stwhi!e 
explained fourth phase viz the Post Indra or 
Brahman phase had not been reached, and no 
proposition to suppose Mazda O!J pn.r with th1Lt 
post Indra. Brabma. can be entertained as dic1-
cnsse-d in these pa.sages. 



IHIIEAVIENI 
IN 

V IE 10) A a11n1d A V IE S ,r A 

• G:uothman' is a oame for Heaven in 

Avesta and there Ahur Mazda reAides. 

( z ) ll<'.T ~i:rril arg"~t 
JJroar) ;;i-mr q"'ra~ll'T Ha 51-15 

Kapga :- iT~l~lflrl'+fT ~)~~ B'~~r ~inT 

~T@~ l!I'~). 

TarR.porewa:a :- Shall be the Boufle on High 

where in doeth dwell 
AB first and fore1J1ost Mazda. 

Chatterjee:- Of yore, Mazda Ahura. tbe 
Lord Himself imparted in the, House of Song. 

( ~) 3{~ ~)~ crwq ~i:n;:i" ifl:l f ;;~TllT Ha 45-S 

Kttnga :- a--rr cf@TOf ( 3f~cf'T cfi'T~rr)) ( tJicfcf anv 
ef ;rm+Jt~ ;r~r ) 1TTI~+JT.f ( cr~~cr) +Jt ~+J) irafr~. 

Taraporewala :- Bongs of Devotion r,ha.11 
we offor Him. 
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~ ) 3ITTiT3fT artiif ~irR ~) harm;:r 
Ba 50-4 

Ka □ga :- iru~1n;:r (ri'~~) iiT (in-ft) arn:1-
q;:rr ( ;,t irrl[.fr ) @TR?r ~ra- ~ 

«1-T~. 
" 

'l'araporewala :- 'l'by Lovers ,-ing from Thy 
Abcde on High. 

Cbatterje~ :- 'In open adoration the House 
of the ~ong of Devotion. 

These 3 references regarding 'rru ~Jrr' or 
'TUQfA' show that it is the BEaven of Avesta. 
The 1-;anskrit form of this Word is given by 
Chatterjee and it is ' fq-u~ir.:i.: '. 

'1 bis A bode of i;:ongs or prayers is in the 
same way expressed iu the Vedait with different 

words carrying the samA meaning. cfR'T: for firu. 

t) ( ar) 'l~rfl'.f crr=.r: 'R'folfll'.f ~'-\-
(or) ;;r~rli cfr=.r: cr~II' olfTJJ ~ ~-

l <f,") ~) ar~~ CT~i:ilT)I?~ 

liffJR ~err arfqfcf~ ·f~~: \ ,. 
Rig. 1-164 

English translation by Willson:-
(a) I aek Thee, what is the Supreme 

Heaven of ( Holy) Bpeeoh. 
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( b) Brahma it1 the Supreme Heave a of 

( Holy) speech. 

_i c) All tbe gods h&ve taken their seats upon 
this Supreme Heaven, the imperishable 
l text) of the Veda.. 

The ' mr' of Avesta. is the q'T'if: of Veda. a.ad 

this qf"q; has been called ~= as seen 

above. The same ~'if: is ta.ken to be the a.bode of 

gods in Rigveda itself a.s seen in the above 
extra.ct ' c '. 

In A vest!l the word 'ii~i:n.:r' has been popu

lar later ou Simil&.rly thr1 compound word 

'in:iro11ri:r' has been tho name for Heaven in 
the Veda and U pa.nisha.das, 

Even in pr.,pouoding the theory of one 
'f;r1umw_' itself or its knowledge 1s said 
to reside in ' cr~~ri:r.:r. ' 

~~ ~TrfJ:lrf,ij' iii"~ I lfl if~ ~flit ~ll"olflJ:i"( I 

- ~f~'(T~tqf.:r~ 
w.tr ~rli<it cfl~r f<ffl"T ~oqrir.:r SJfcr~ocrr 1 

"' 
(Ibid C-i) 

The same is called ~~~ni:i and ;ii-~ in 
Mundaka Upanishada.. 
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ij" ~ITT! 'TT-ii <irWtTTi::r 

~ fcf~ f.:rf~ct ~Tfcr ~.:J'{_ M uda nk 1-1 

~~ta- f;rnr.:r ~f;:rf~J'TT: I 

6"~HflJTifl~ z«p:f: ~:ir 6"'ecfT: .. 
a- <irW~~~ TTlrrlcfiT~ 

TTTirm: qf~i::r'clfRr ij"cf IIT,ll Ibid. 2-6 e ,. 

'fbe difference now noticR.h!e is thR.t the words 
q-.:qolt"Pf, iif~T<F. iif~<fPi etc. though are there, the 
further development of Lhe c0 □ceµt of Brahma 

h 1S not been restricted by them. 

Now it is a gue,tion whether this 

'1J~ir1::r' was a reB.l perticular spot or space in 

the sky towards Zenith with some sign in the 
form of somt visible St1tr groups or was it only 

an indicfl.tion of Zenith. 

Tbe mythological c,:,ncept flf Brahma the 
god with four heads the father of Sa.ra.sw!l.ti (the 
Hindu Minerva.), the propou□ de:.- of the four 

Vedas indicates that it was a suggestion that 

later on developed in course of time, by the 

brilliant star 'Vega.' when near the North Pole 

of the earth, a phenomenon visible about 
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10 to 12 th:msand B. o. and the Milky Way being 
Saraswa.ti, Lhe A.rdwisura. of Avesta. 

Tbe cenLral po11ition of this ~~ and the whole 
sky turning arcund it, fits in th':l phraseology 

of~ ~~ UfTira <il"~-.l";j; • 

This Brahma is the navel of the universe, 

and the astronomers know that this Vega is 
kno\\n a.s Abhijit having its deity Brabruan or 
Brahma. 

Indra the Sovereign god of the Veda and 
Ye.jne. a.sit is supposed n.t preeent does not 

seem to have appeared en the scenes and 
therefore he is not com i □g i o the picture. 

'f his supposition about the Star Vega iR 

indica.tfd clearly as folk we iti Tait. Brahru!I o. 
3-1-2. 

lff~iiwr~1HflfcH<fJl'a~ 
31"lt'<J t'S)i:fifq~i:j:q ~ .. .. 
cr-ir -Tl9'!1('1f'lff;;rfirf;.rclf 

f~i:i ~~ec1~1JTTlfitrri 
'qf"7:f: -

qffir~l!.l~ JWr sr-;rrcrfcr: aaiqcrG~'Pflii:£ 1 f :1> 

1:mrci'fqfo cri:;;qa 1 3{1'<1' ~)~ Ffllllf'l ~~1 ~Gfq 'q 
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~~lcf>TfG~ ~<f I ff;;:;if"lf ~Tcfif arf~fut-mir i'f~';f 

;:r)spn1;~ fisrlf ci-fm~fc1.=rr fcrf;;rrn· ~uftrri:Jr.:r cf~ 
a,~ ~ccfT Gefl'g; ~m1 PTT(l"~ 1 

So the Astronomical aspect common to both 
these cultures can at places 'be reduced tQ facts 
and figu,;'33 a.ad made to reveal a specifia span 
of time comparativel.v more accurate than that 
suggeet~d by philological or· geological changes. 

This identificaticn of 'Garothman' with 
Brahma is not the only evidence that is poten
tial with Astronomical clues. The other Avest!l.n 
term' Vabishta' usr-d for HeBven is e.lao full of 
Astronomical Significance, and it can have none 
the less support from the Vedic side. 

Va.hi sh ta is A vestan for Va.sishtha of the 
Vedas. Va.sishtha. is formed similar to ~fcf'iof, 
eifrfl5ol the meaningi:: being the same i-e. PossP.ssor 
of wealth or a.bode of wee.Ith, ~ men.nt1 wealth. 
Theee terms qfrfl'>or, "-1f<fof are well known to 
astronomers as indicating a star group by that 
na.me which is known to the western world by 
l>elphini. 

This sta.r group or constellation is in the 
poximity of Vega. the Abhijit of the Vedas. 

Similarly it is also very near ·another Star 
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group Altair which is known to the Vedic 

astronomy a.s · ~cf11f' or fifliVI, 

There is no doubt that Garothman and 
Vahii;ta indicate a. common spot in the sky if 
treated in the i:enee of astronomy and compared 
with their Vedic counter parts. There is ample 
material in Vedic culture to develop this theme 
which has been very cursorily treated by this 
author elsewhere ( Vida - Some Astronomical 

Clues for Chronology in Rigve:la } 

There may be difference of opinion about 
the date but the common habitat of the 
observers cannot be denied, and at the 

same time the outcome of this dieocussion is 
that though the Heaven is common the presiding 
deity of it is as per ,\vests, A hur- Mazda and. 

as per Vedas, the Brahma Prajapati or Biranya
garbbe.. 

Now it is to be seen by further comparison 
whether Ahur Mazda cun b~ identified wiLh 

that deity in the Sanskrit form and meaning 
suggested there of 



7 AHUR MAZDA 

( LITERAL MEANING OF l 

In Avesta the ne.me of gcdhead oGcurs e.s 
Ahur lhzda.. But either A bur or Mazda do 
occur singly in that seuee. To determine what 

exactly 1 iterally the com pound word ·\ bar Mazda. 
means has b~eu attempted by E!evera.l scholars. 
BE-fore new meaning is suggested it is necessary 
to see wh~t ~as been EUggeBted up till now and 
how these solutions fa.II short. 

Out of these ·two words the first word Ahur 
is the San·skrit A ~ur an1I no two opinions are 
entertai".led about it in any quarter. But the 
Vedic aepect of the devel1 prnent in the meaning 
of that word ought to be noticed before hand . 

.• 
The meaning of Asura. has undArgooe two 

phaaes. It is the first phase during which it had 

not acquired any sinister shade. It r.:ieant the 
sun, fire, etc. iu their deified person or could 
qualify in an ·enhanced sense any deity such ae 
Vamn, Agni eto. as seen in the previous chap-
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ters. The second phase shows that the word 

was taken to st::t nd as an antonym for Deva. 

In Avesta tb_e oldest _ me&ning of Asura 
though apparnntly appears to -have undergone 
no change it bas at the same time been subjected 
to relative discrhninatiou: It . ca:-lDot stand 

for all for which uhe old phase in the 

Veda makes it stand for. 'Ibis restriction is 

there nnd Zaratbmhtra and his tradition have 

brought it on to this day. 

The Aecond half i.e. Mazda of the compound 
wo:-d b11.s preeented the real difficulty. Its 
Sanskrit version has remained disputed and 

oonsequently the literal me:aning there of h~s 

not yet been satisfactorily suggested. 

It bas been transformed into t:;anskrit as 

'I'~, ir~: and i\-<rr. A very p_relimina.ry test for 

accepting the solQti.:.n would be that it should 

easily suit the compouud words that have been 
framed by usi og M azde. as a part thereof. It 
is bet~er these two words a.re noticed bere. They 

are ( 0 'l'~~H and , ~) i:i~~if. 

Khabardar emphn.ticg,lly advocate the equa

tion Mazda= Medha. 

"Now we will seA tbP. evidence from the 

Gatbas and also 0 1 her evideur.e to show tb&.t 



49 

MazJa is the creator of the universe, the Matter, 

or ' geus tasan ' Mazda is 'ii-~' g!'rnt and 'i:fT 

is suppoter and we can translate the word in 

tb11t way; and matter is the support of every 
creation of this universe so we can translate 
the wcrd in that way tco. But this word 

Mazda is t0 be found in Rigveda in the form of 

lltTT from ltef~ which means intelligence, knowle

dge, mPntal power ...•. -- ... In Suk ta. 151 of 
Mandala 10 of Higveda tbere is a chapter,' llcTT
~'!' and that whole Sukta is about' ir~t'.only. 
In the eleventh t.<trophe lf'!1,. is sb0wn as all 
things of this uoivere:e and is regarded as a.II 

deiteis as well. From this Hukta it appears 

th!l.t in the Vedic period people also used to 

worship lt'ff (Mazda) and that !\lone is the 

sign that has remair;ed in the Vedas of the Mazda 

Ya~ni 'i't!fr~r' religion. lf research work is 

done in all directions in this respect, much 
light will be thrown on our religions knowledge 

....•. From all this it is clear that ' Mazda' is 
the Lord cf the original Matter only,.► ·••n•• In 
material language, Sprit, Ahura, is the father 

and Mazda, Matter is the mother' ........ (Kha-

bardar P .(i 1G). 
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So far the Sanskrit of this Mazda is concern

ed, Stien Konow in his notA on 'Medhfl,Mazda.' 

m Za commemoration V ulum ( P. 219) has 

sugge;;ted this word. But in it tie has remarked 
that the original feminine hn.s been changed 
into masculine-

There is r.o word trn.c·ed out 11s yet _in the 
Vedic literature such· n.s ';f"lr:r~' and ';fen~' 

or anything nearer to i~. On tha contrary a_s 

discribed in tho previous chapters the Vedio 

'lt'<fr' dces not occur or is hinted n.t rn far the 
outstn.nding features of this Mazda personality 

are concerned. Khabardar'e effort to take Ahur 

for spirit or father and Mar.da for the matter or 

mother is an anachronism in visualising the 

~q- and "!:f<liffi pair of the Upani~badic period 

in the Inda-Iranian times. 

Chaterjee has tried to give the Sf1mkrit for 
Mazda as tl~= OmniFCient, ~= all; lf-'E"ll'T=to 
know. 1l'!it+'Ell"Tt~:-7'f~lafr. ~ is provided by the 

rule 3fi'('f-3WRf etc. (Panini 3-2-48) 

'l'he penultimllrte lf elides before °6 by the 

rule i: (P,tnini 6-4-143). ~ is changed into 

~ by the rule ~~t ~ ~fa (Pauini 6-~-!43) 
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Cbii.terjre considers A veeta. a.s a part of 
Veda and the language cf the former ~ mere 

dialect. 

'Zend is only a dialect ot the Vedic Sans
krit just as Pali is of the classical Sankrit.' 
( ChatE>rjee Int,ro, 3) 

'I'he trst; as applied to Klrn.bar,lar;s version 
if applied t'J Chaterjee'~ ~~ or i:r~r, cannot 

~orne with i::atisfaetory reaeultE- '+f"lGTl@, +r~'<lT

~' is not trr.crable i11 the Vrdi:ii:, and similary 
l=f~=rr~.:r or i:r~c:rr~=r is not found a~ywher8 in 
the Vedas. 

Chaterjee h" B performed a feat of applying 

PaniniRn Grammer in cbangin!:!; the Avesta 
words into. Vedic SaDkrit nod. hn.s clearly ignor

ed his own statc-ment that the A vcsta is a. 
dialect cf ~a~sk rit became Paniui has not dealt 
,vit,h any dialect cf SacHrit and much lei::s that 
of Vedic SRnskrit- Sc ";':h:ci.tfver is prod~rned 

by Lis efforts is bound to be something else than 
what he wanted to arrive at. Panini knows 
Vedic t'.=ankrit but he is not aware of anything 
like a dialect of it a.nd his wcrk doe.; not cootem· 

plat8 to give any rules governing the changes 

from Vedic to its dialect and vice versa.. It 
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would have been rather reasonable bad he 
utilised a Prakrit Gram mar instead, which in 

fact iH nearer in structure and similar in procesR 
in determing the Sanskrit form of the word, let 
it be the Vedic pha,e. 

Kaebyap equates it 11,s i:r~~=i:r~ as follows:-

' Tbil'I Mabad or Ma.bat does occur in the 

Vedas as seen Rig.10.55-.2 reading. 

if~ij<!T q~fq,f~rf+fff ;jf.:tlj") q;:r ~ir .....• 
~, ..... -.-.:1~ - c., C'\ ' 

'1 hat ser1et end ... all-1 ncompa~sing name 
through which thou did,;t c1eate the past and 
the future, is Mah~t .••. ' 

Again Rig, V. 1 J. 6 riads :-

cc!TJJ~ 3lsTTif · ij" .••••••• ~i:clllflg. . . . . . . 11 

Meaning 'Angiras called Thre Mahat, O. ! 
Agnih '(Rig. V. l~- 3) uses the epithEt i:r@: for 
A gnih without using the epith1:t Agnih. 

Mabarshi Dayano.nd f-Xplained the plural 
nature of some nn.me.-i of :io:i in the Veda. 'fhus 
mq: an ever-plural a feminine also means 'The 
Omnipresent Lord.' On the same basiR f~: 
would mean ''fhe Omniscient, All-illumina 
ting Lord.' 'I he word Mabat represents just 
this aspect of Lhe Supreme Being in both the 
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Veda and Avesta. Rig. II I. 54. 17 ... ... throws 
light en this point. It. runs::--

if~'D~: cpcflT~P-! .;rir ·~:a ~cfT~cf~ f~~ ~;:~·-- .... 

· Your that glorious name is Me.bat, O. ! 
Wise Omnipresent Deities ...••. '. 

. . 

In the whole of the A Vesta -i:r~ •••• ( cankrit 
-i:r~). bas become the one name of the Supreme 
Being eometirnee further brondEned out to 

~G:T3TT. 

Nirul;ta XIV. 11. includes tb1:1 epithets lf~cJ: 
and i:r~: in the list of real Vedic epitb1:ts for the 
,ireat :inbtle. Omnipreeent one ..•.. the Supreme 
Being designated '31'T~i::r;:r:ir~:' which means of 
the' Mahan Atma'. 'fhus N irukta allows us to 

take il'~, i:r~Ff _and ir~: as proper names of God 
for,. Nirukta XIV 3 reads:-. 

~ i:i~Trl'Tcll"T.. •••. cn''T~ ~w... ~~~ ... i.e. 
' This Mr.h!l.n Atma is the Brahma, the 

final, the immortal.•.• - . • . '. 

It is thus established that Mahad or Mabat 
is a Vedic epithet for the Suprerue Being, being 

directly called a 'name' tl.iere and also being 
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inolnded by Yaska in bis list cf tbe real n11mes 

of the real Supreme One and also used by him 

as such in bis book at various places. 

A ve1:1ta thus picked up ~ from where 
it was in Mahad and Mahat forms. 

As shown above simple 1•bilological opera
tions which tbe lan@uage underwent on account 

of time and distance caused the evolution 

Ahura Mazda, out of the Vedic Asura Mahad. 

Earlier scbolara failed to understand tbis 
process due to the following reasons :-

1) They were absorbed in discussing the 
probabili Ly of the origin of Mazda out of 

Medha,s. Some favoured it while ethers 

rejected it. But the attention of both 

the schools was devoted to it alone, hence 
no other thecry reagarding the origin of 
Mazda could be properly evolved. 

2) Varuna, long doubted to be the great 

Asura is nc,t remembered as Asura 
Mahad or Mahat in the Veda. bat only 
~q~: 

3) Aeura Mazda-- the Assyrhn God also 

misled oriental echole.rs. 



Tbe origin of Mezda through M edha did not 

recommend itself to us especially brcause Asura 
aud Medha never occur together in the Veda, 
what to speak of their together forming the 
name of the Supreme Being there! 

Knowing Varuna to be the King Asura we 

rejected the same as bai:is for A sura Mazda. 

The use of the Vedic word Idex for great Asura 

L e. for sp0ts where Mah1.d and Asura could 
occur together brought forth the suggestion 
made by us above. 

The following Maatrn amongst others serves 
as the most important piece of evidence in 
favour of our suggestion. 

In fact we believa this to be the real and 

ultimate Rigvedic source of the Avestan epithet 

for tbe Supreme Being:-

~cfflf B"fcr~fcrli ~ <Jor"hr~ an1"{~ sr~cm: 
('!li- ¥-'-\~-n> 

' We do accept that acceptab'e· Mahad (form) 

of the supremely wise Asura-- the Satita 
Deva' 

This is the real Vedic basis of the Zitrntbu
shtrian 8upreme Being. '(Kasbyap Pp. 102,105) 
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,- To recapitulate the Lord Savita is called 

Asura cf Mahad form in Rig. IV.53. }. Indra 
is termed tbe Asura of Mahat nar.rn in Rig. Ill 
38. 5, in Sn.yana's opinion Praj9.pati is the 
Asura Mahas .Hig. X, 10, ~- Agnih is Asma 

l\1ahat in Rig. II, 1. 6. While Asura Mahas 

doc>s figure 10 Atbarva V.II, J, as wdl.' (Ibid 
p JOE:!) 

Kasbyap bas equated ~:=Ji~ and Ji{!:, 

These words have tbe ~ base and in Zend it 
wi:I be cnly 'Ji~' and not llf~ and much less 
i::r~. In these wo:-ds the letter'~' is not found 
propi:irly represented. 

If it had been a matter for selecting a Sans

krit version from the Vedas for this WC'rd only 

on linguistic basis there it is provided by Yeju

rveda 3•J. 3. 

,rf cffll' i;rfcr+JTS3Jfro lfflf rfTlf q~~~: 

Here God or Prajn pati is named I ll~i1W: '. 

This word can be' i::r~~ '. 

This i::r~~ embodiee_1 all deities. 

cr~,n f.., fac::1 f c::c1:1 rn;rr <'! rn~ =triP=rr: 
a~cf ~';f; cr~;;r<P' crrs3frc:r: fr ;riifTqfo: 11 t 11 

(~. II'-~ t) 
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Here if Kashyapa.'s line of argnment is pur

sued it will not stop where be thinks it ends but 

lead to thia point 'and word. 

It is eafly for one to choose be tween .:r~=~ 
and~~=~ equations not only on the lingu
istic but also on the mythological b&.ckground 

and preference will go to 'lf~=lff:IT' as it ia a 

noun and net an adjective. But this word does 

not stand the test. 

The name 'lf~?l"~' iudicates &. power as 
omnipresent and is an improvement on the God 
ideals snob as Prajapati, Indra etc. It h1ts 

out-grown the ritualistic pattern and cannot 

be associated with any type of Sacrifice ll"Ff = 
~ and ~;; = f~.r a set of beliefs. There is no 

' +l~~::11ll#I ' or 'ir~~f~;:r ' yet traced out from the 

Vedic literature. 80 the ;;;uggestion presents 

no case. It is cnly pointed at to make it clear 
that the suggestion of Kai::byap has been fully 
understood before sbowing tbat !t satisfac,:tory 
solution is still wanted. 

Taraporewala does not see any Sanskrit 

counterpart or version of it. He explains 
Ma:.:da in the following words, the idea under· 
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lying the explaination is identical with that of 

Khabardar with the exception thRt Khabardar's 

suggestion that Mazda is Vedic Medha is not 
accepted by him. 

'In the Gat.has this Fundament,al Power, 
the One Supreme Being bears the name of 
AHURA MAZDA, This is a double name, and it 

means ' the Lord of Life ( Ahura) and the 

Creator of Matter ( Maz-da)'. The Supreme 
Being is thus recognised as the Lord of Life as 

well as of Matter. In the words of Hindu tea
ching He is Ishvara, from Whom have 1;1manated 
both Purusha ( spirit ) an::l Prakriti (matter). 

-Traporewala-P 20 

Before startin~ to fi::id out what it means it 

is better to examine eome snch name1:1 that come 
in compound w ordB and denote a deity of emi· 
nance. There are Hiranyagrbha, and Ahir
budhnya, the latter more akin to Ahnrmazda 
owing to the componant part Ahir which is 
Asurn and none else. 

Hiranyagarbha is formed by two words 
Birnnya and Garbha. HiranyR. means nector 

and Garbha means centre. It means the centre 

from where nectar· flows. This is not the only 
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meaning of it, it can be interpreted in several 

ways under different contexts. 

The only featme worth noting of this word 
for the present purporn is that this compound 
word made of two words, shows that the second 
word indic!\tes location, of the matter suggested 
by the first word. 

Abirbudhnya is also a word having Budbnya 
as tbe second part which means bottom. '!'be 
whole word means the ~ bir at the bottom. 
The word indicating !oration is figuratively used 
here to show importance. Bottom here signi
fies base, support and hence superiority. 

'rhere are several other words frequently 

used for showing eminllnce through location. 
Bbuwanasya nabhi", Brabmahridaya, 'l!~~zr ,nf"lf, 
o;fcyJ~, here both the words -l'Tf+r and ~ stand 
for centre. 

The word ' ~bif ' is used as 11. source or foun
tain head. In Bigveda it bas "been used in 
a ooumpound with -wr: as ~ri:ft!6ifT:, It ha,s 

been used for Agni and Savita in Rig. I. 96., 6 
and X,139., 3 respectively. 

~p:r)~.f: ijlflf.fT cr~t ~fl!"~~: 



Um<!erf: ~l"flFfT cf~rfT fcf~q'f~1Tf+T: ~i ~f~: 

~cf' ~cf B"fnn B"clfcTJrsr"'t .r aP1T ~Jft 'i:RT.fPlll 
' 

Here, the word '!Eif' which originally means 

bottom is niade to sigoifly source or fountain 
head of wealth etc. 

But when it comes in a compound with a 
per.;on and not material, there it means figura

tiveiy the bead, chief etc. to suit the context, 

Tbeee examples are studied to 1:ee whether 
the w0rd Mazda coming in company with Ahur 

can denote. any location and pre mioance thereof 
similar to A hirbudhnya. 

It is at. the same time Very surprising that 

this Ahurbudhnya a very cbscure Vedic deity 

i:.:- at present prominantly known by its associa

tion with a constellation · called '~~, ~TiftRr' 

' Algenib'. This star-12roup is the next but 

one to '~' (Vedic) 'qf~~' (Avesta) the 
Greek Delphini, and they are in a line with 
'3Tf+rf-.rn'-Vega and fcr=UJ:-?-1<11lT-Altair, ~cr~q~= 
cfQUT = Liimbda Aquarius. 

The idea of Divinity waa first suggested by 

the Stellar luminaries er they were made to 

convey it metaphorically later on is a contra-
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versy. But it is seen and mentioned in the 

Vedic context that all prcminant deities frrm 

the Vedas are represented by stargroups of out
standing Justure and magnitude and this aspect 
is potential with much more and far reaching 
significance than what has b£en up till now 
interprP.ted. There is Va.rune. amongst these 
stars. 

']'he suggestion that Mazda can indicate 

location has been hintEd at by Rajwade {Sam
hodbak Vol. IV. No. 3) He has given il'!R~rf= 

i:nurf;r,, equation. The irr&tf;r,, is a famous 
branch of ~irai:qcr~. If il'if~;; is taken to mean 
qr'cllf0 then q~~ will be ir~ or lTT&fQ'~. 

In the Vedic lore there is il'll•trf~-1~<1';; well known. 
Rig- VIII, 37 nearly the whole Sukta hs.s the 
burden of the Song-· 

+rre:i::ffG:.fflf ~Pfi'fflf <!_~-U f~r eftJT~ crf~cr: 

Indra. is invited to drink the Soma. that has 
been prepared in the Midday Savan. 

Ma.zdyasni can mean ~T or qr,~irnr q cult 
or group of worshippers giving prominance to 

ll't.•Ut~ or i,rei:tf:t;; ~;; a pattern of sacrificial ritual 

that bas a b@ginning from midday. 
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Ir. is a wellknown feature of the Zarathushta

nizm of the present day that they adhere to the 
niidday beginning of the sacrifice. 

Tbe point of beginning of a sacrifice bas 
undergone thouea.nd and one variations. It 
differs to suit, t-he purpoee, the chief promoter, 
the actual fire to be invoked first, beci:i.uee there 

are several fire alters in one Sacrifice and so on. 

Different beginings have been attributed differe
nt results. 

There is a discussion regarding such a 
beginning, in Taittereeya Brahman. 

' ar~~r 3ffl';=p::rr~•cn; ~fa' : il~:rr:;~a_: 1 

il a:rr~:,:r.ft,pp;r a:rr-e:'cfcr !I 

~cfT arfr.p:n-e:c:rcr 1 ~l'f'<im{ 1 a s 3ft'~r~ ~;ft
ir+PJ arRc:rcr I B"T~cr1~:sr+r1+!" 1 cPH crr ar~ ilcf1 h;;,n 
e:znp:rrf i:i I lMT S[sifPH rrnf.:rf+r~il\Jff;;isir~a- Sfclffl:+f-

~ ..:, ..e, 

~~ ~~T8if6' I arfajcfllinl~Gqfmcr I ..... ····· 

ar~r ... .•••.••. cfif'<fci:fi"T~ qf;;q;r"1_ccfT crffifo:;;1~ 

"llfCfl:ff..cf I ~ - Z ¥- ~ \9 

It meane ~hat Ida adviced Manu that if 

one desires progeny be should commence 

his sn.crifice from the alter of Garhapaty!i. Agni 
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and not otherwise, 'lbe Asurns started theira 
from tbe alter of Ahwaniya Agni (tit Suu rise) 

and they became prosperous fer a very short 
time. 'J he Devas resorted to the Anvaharya
pachaniya and tbey reacbe<l Heaven and got no 

progeny. 

The Ahavaneeya commences at the Surise 

and the GarhapRtya at Sunset, 

A further point tbrit will lend support to 
this view i.e. ffi~ ~if= +TT~ equation is the 
tradition that makes f~cfBl"A tbe ~fq of this zq,i~. 
Avesta knows fcfcf<TFI" as the father of fipr_ The 

Vedic tradition has this pair of tbe father and 

son there too. The f~ mous calamity of the 

deluge was faced by Yirn and it was be who 

gave protection to the species of me □, animales 

and birds say8 Avesta. Vedat:i know Yam as 
the king. 

lflf: crfqol:j": ( 3lf<fqfi:f:) <:f. ~- ;l-¥-i.._, 

There was one ~i::r as an opponant, of the 
Devas and he wa.s very powerful. 

~cf~ cf lfl{~ 3Jf~i:r;=m~Sf9"cli=cf ~. ~. ~ - ~ - ~. 

From the Vedic sources we find the mrntion 

of co:-iflict between ~er and 31"~~ very cftE>n-



~cf!WT: ~irm 3fHTrJ: i cl.~- ~-~-n-
80 it. iil possible that the Vedic tiociety was 

aware of a similar Society under the leaderehip 
of one ,p::r perhaps famous for his admini~trntive 
capacity. 

Now if the word Mazda is t!1.ken to meR.n 

+feli" in its t'anskrit version let us see how it, 

fits in the company of Ahur. The compound 

word 3Fg.:i:rf~ is many times mentioned as lIB:3Fg.:: 

and these both wads become ~~~ and 'l''cll'a:fW 

respectively. This word l:fl>lf has come here a~ 
indicating lcce.tion and hen(•e promimtncP., 
leadership or sovereignty there by. 

It will mean like Ahirbudhnya an Asar 

ocoupying the centre.I position. 

The word i:r&I" centre can signify the im por

tancA better when looked &.t it, taking it to be 

the centre of a rotating circle or globe. 

q:;mfi::r ll"';f ~cr.:r~ll' .:rrfll: and 
0 "' 

3fli zmr -!. cf,f~lf .:rrf~: ~. t- ~ ~ ~ - ~ 'd' 

The question is about the navel of the uni

verse and the ~ is se id to be the navel of the · 

Universe. 'fhese questions are asked when the 

persons concerned ha.d before them the sky 



65 

and the horizon. The words seletited and used 

have a perticular technical t~ndency As previ

ously cited 1nr is a syncnym for J;f;;rrqfu, 

So aR_!.::i::r~ ca.n be seen a.s a very brilliant star 

fixed up in centre amongst many that are 

moving round and round or rising and setting, 

while that central luminary iR unmoved and 

unaffected by time. The JdeA. npres-ed by 
Ramkrit terms !'uch as ~lf, 3flri:f, ~IHI', ctcio, < ., .5 

3Ji::r~, 3J;fTf~, ar,i;:; and so on, cannot have tbeir 

origin i □ relation to '!:l°-ifT'lfiT, cn:i'tfiso, ~ill, ~ill etc. 
simp y by imaidnation and meditation but 

actual cbservati0n and subsequent poetic and 

pbilosophic presentation. Thus if Ahnr Mazda 

is accepted as 'aR_!~Jie"lf' on the ~anskrit side, 

it h:rn a f11,r reaching significance In previous 

chA.pters we have seen bow from various mytho
logical R.nples ·' hur Mn.zda plfl.ya tbe part of and 
stands in the posit.ion of ;;fi!Jl-lf-ifT'lffi of the 

Veda,1. There it is also some what clear that 

even A sur can signify 51":;Jr:rf;:;. Kasbya p has con

cluded that it is 'e-fcnn' and not sr;;rrqfo but the 

additic. nal evidence collected from r:1ythulogy 

and cited here c~u no more lrt bis conclusion 
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stand as it is, and specially when he admita 

thn.t ar~~ can a.lone stand for sr;;nqfi:f. 

A bit of further linguistic study will 1,how 
that '~fc@l' is another form and really a 
synonym for -sr,rrqfcr. The word has the root 
· ~' to give birth to. In this way it becomes 
one who causes birth. '! be function of the 
procreation is attributed to the leader of the 
c!an. Here the creative aspect of the leader 
is instrumental in the term and in sr;;nqfcr tbe 
qfo the owning and perhaps prote(\ting a~pec~ 
o( the functions of the leader of a ciao is given 
stress on. 

In chronological order 8avita t-eems to 
have gone ear'ierand been deified, Praja;:iati did 
remain for a longer time in the field. •r hen it 
might be noted that the root ~ has two vers
ions i. e R and ~- The word ~ becomes ~cirf 

and ~<A" meaning rncrifice. 'l'here is ~Tq and 
:ff3TT<TI: a9 the sacrificer in Sanskrit and Zeod 
respect!vly. ln Avesta ~aftm is a mere Pries~ 
and with no divinity for ttie prominance of the 
Godhea.i. 

In taking lfl~ for ff'Eif the phooci ic cbauges 
to be worked out are lfv.f.:.: fff~ a bit rare case 
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in wbich q and ll" cbange place3 and in doing 

so Q' becomes ;;i- a'Jd retains the aspira· e (il:) 
an I only a: goes to the place of l.T, er it can 
be accounted for, in the followiug alternate 
way. 

ff'elf == ffia:; 'f.f becomes !n' and final l.T is ch11nged 
to ;;i- and then a:. 

The A vestio word a:q:,r when taken to re 
Vedic fGrf can be supported by n. e:imilar exam

ple showing similar char1gr s taking place in 
Vowels. '£here ·is a:r'if and it becomes 'a:'(q' 

it is an instance wber~ ~ bas been represented 
by an!; also a:rf;;r;:r=~~q:,r; . 

The 'a:i::i;,r' and subrnquently 'a:r,r' means 

religi0n, a set of beliefs and ritual. In Hindi 

the worJ Fignifies ritual thM is prcecribEd for 

the 12th da.y aftfr death. This is only to ebo-;v 

that it does retain some fragmentary signific
ance of ritual and teli, f 

'Ihe other combined word 'Mazdayasni' 

contains tbe word ll"R wbich i!; Vedic l.T~ accept

ed on all hands. But though phonetically It 

is '~' if it atands for the idimtica.l meaoiog 

of the word as it stands fL r ou the VediJ 1 ide 
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is ::i. questior:i. It must be clear:.v mentiond 
here that the word 'zr.r' too signifies several 

ohjecti! f'irnilar to 'iil'W' in the Vedas. How
ever all these meanings do include the one or 
two that one may attribute to Avesta:1 'lfH'. 

lfirf lf~iflf;jfcf ~cfU:aTf .:r eri:rrfur 51"q ifFlfHI9: 

-iq~<( H-~\-

' Formerly, Gods performed sacrifice i:m by 

mrans cf sacrifice zrn and it was the duty cT'lf. 
Here tho double. use cf the word l!~ first as the 
object. of the ve1 b ~:.i:. and s~condly as the means 
or mode of that a~tion indicates two seperate 

ruearaings. A critical e-tudy of the word l!~ 

and various mcauings it bas been made to 

ccnvey will enable one to translate this M_antra 

in more than fifty ways. 

~'=fmu er irn: sr~Plfcr: \ ~- ~- , ~-z-z 
Here ~<I'm"{ the year and 5r;;rrqfcr are called. 

lf~: In Manu Smriti there are l'.Rlf\!T!JITT: 

3l'<-<TPFf :;r~~: fq-cp:r~~~ cf9"Uf1\ i 
~)i:rr ~er) crfon_;~m) .:p:r~)sfafq~.f~ II 

- i:r,r:=irfcr ~ -13 ~ 

'fbere (I) 11W!J~ = teaching Vedas; (•a) fq(!trn" 

cfCflJ11!=offering wa.ters to forefatberd; (3) ~cf'l~ 
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throwing oblations in 'fire. ( 4) 'l!_(flffl giving 

fodd to -animals .and . (5) 1~~ entertaining 
guests, are e:ii;:pla.ined. 

, .• I 

In Bhagwadgeeta there ara ;;rq,rn, rflliij~, 

the followin~ kinds are worth noting 

s:-orrllm «rlllfm ll't~r Hr~-n: 1 

~cfff:<ff'lf m.J ~T~ ll'cl1T: ~cii;fcff: 11){11,tll 

Mazda= Mazdak 

Stien Ko::iow has pointed a word 'Mazdak' 
a deity na.me occuring in an Assyria.a inscrip

tion of 8th century n. o. and thus taken 
the name back to that period. Mazdak can be 
interpreted in two ways in the light of 8anskrit 
just. in tune with the trend of reasoning presen
ted in this book. The Sanskrit rendering of it 
will be ii-~ meaning the central one or the 
middle one. The other meaning will be central 
or middle '<fi"' end thereby chief ' <l'i" '. In the 
Vedas the word '<Ii"' means 'Sl'-ill'lfrr. 

There is a famous Sukta about Ill' (sr;;rrcrfi:r) in 
Rig.X. J 21. It indicates an a:ivance towards 
monotheism. The whole Sukta contains 10 
Biks and there is an effort on the part of the 
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singer Bishi to visu·=tlise hi:3 improved out took 

about one Suprem3 God on th'3 background of 

the number of deities well known and very 
popular till then. The burden of the Sukta is 
iii~ ~T~ ~fcftif f<Nll I 'lhere ia a pun on '<fi"' 

meaning' whiQh' as well as 'Prajapati Hiranya

garbba. ' 

So if lf~ is taken to be Sanskrit if~ the 

words formed therefrom viz. if~, ll~~if and 

if~<fi' give a relevant meaning supported by 
Vedic shades of it as explained above. 



8 VIE[Q)A airn<dl AVIE$J A 

( RECIPROCAL RECOGNITION OF} 

There ie a clear unden;tanding on part of 

the Avesta that there were scme people called 
Devas, Manushyas, KavaEl, Gandharvas etc. 
The word Devayasni indicates the knowledge 
of a people sP.pernte and distinct from the Maz

dayasni. But it is a question whether these 
Mazdayarnis knew that the former. had a collec
tion of prayers called ' Veda' and also whether 

the Devayasnis knew the existance of the collec

tion of the prayers for Mazda etc. going under 

the name of A veeta. 

The word « ocours there scvernl tirues in 
Avesta Hnd it has b~en trn.nslated· otLerwise i.e. 
Knowledge etc. and never as ~ the scriptures as 
flUcb, is the c8ruplaint of Ifashyap (4B) and hA 

bas tried to show that at most of the places the 

meaning comee out better if the word ie taken 

as the scriptures. If his conclusion is acceptP.d 
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the name '~' for the scriptures will go to a. 
remote antiquity eay befoie the division cf the 

lndo-Jrani&n race into Jranian nnd Indian 

branchee.. 1 f it be BC? then there would be justi
fi~Bti ]n in calling Avesta of Vedic 'origin. 

But if the w.ord ~ was not usecl in that 

sense tben but later en, then the expression would 

oo a, misncmer and an a.nacbronism-
' 

We have e~en that there wae a eort of order 
in the appearance of deities as Godheads in the 

' I 

Vedas. ~ow from that order ·we c•an locate 
Mazda at a.,pa:fticular phase. During that phase 

and preceding it a set of praye1 s, ~~. irt~, 'll[m, 

fou, iil'i5:f, ii'~ were there, of cour:ie not n~ce:isuily 

in the form in which thf'y are known today 

and there were certain deities sacred to aU 

alike. 'l'ben a rupture took place in the 

society. In the branch called Vedic later on 
and tbeir well known Scriptures the Vedat1 
there is J ndra the prominant figure, v; bile in 
the branch famous as A veE:ta it is Ahur Mr.zda, 

Ca.n tbnt D.Juch part of the scripture which was 

formed prior to the diviEion, te called Vedas? 

And the society Vedic Society? There would be 

no Indra in it. Jf the answer is in tl:.e neg&.tive 
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then the 'v·e::lic 1 origin ol Avesta is impossi
ble. 

Then the references regarding the ,vord ' ~' 

cannot be and should not be interpreted in a way 
Kash yap suggests. t:ii ti.J ilo.rly · the after growth 
of the Vedic literature discloses the exista.nce 
of Asuras and Ya.ma and their hatred for arid 
conf.ict with the Deva.s. But no passage f;om 

the Vedas can suggest the existance of their 

scriptures or Ga.thas. 

But there is one thing above any dispute 
that s0me of the worJs ii~ etc. mentioned abo~o 

. . 

seems to denote both the collections of prayers 
corning under the heads viz Veda and Avesta 
frcm their common origin, 

Chatterjee has called tbe Avesta -

I ~Fcffl"lumir~ 3llrcfct"~~lf ";3"'l'f~T rfTlfcfl ~rrm 
C. c.-:, 

' Beiug the Brigu portion of the Atha.rva. 
Ved11, otherwise called Upstba ( A_vesta) .' 

As shown above to take it for granted that 

the idea of Atharva Veda being there and the 

portion sung by Atharvan Za.rathushtra being 

a p·nt of that A tharva Veda is taking the 
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word ~ to a time in a sense which could not 
be possibly there. 

· Aft~r • the settlement of Aryans in India 
when the ,.{fu ~ere collected and an order was 
create:! for their use, enumeration and pre· 
S:lrvation, different names were given to them. 
So the word ,. ,Hharva Veda' too will not be a 
fitting word for A Vesta to include in. It may 
me:m ' A tharva Veda' i, e. the knowledge of 

an Atbarva Zarathushtra but not othernise. 

The Veda though four have several braB· 
ches 11.nd there is'no branch as' '3"l'~~T' known to 
have beeu included in tbe Atbarva Veda, Out 
of the known nine branrhes of the A tharva 
Veda thfre are two names which can 
resemble to some extant to itiR. They are itro: 

and iii'~ and not a single one can resemble 
olfflT. 'l'he.v are as follows :-

t ) llareTGT: ~) aTGT: =l ) "ITTGT: ") ~r.:r-
cfiflfT: ~) -i!T~finT: ~) -il"<n"GT: \9 ) i;fW<fGT: 

t ) ~cf<fflT ~ ) 'q"IT1Jfcfffl: 

But, as suggested in the last chapter t,be 
word it~cpr is likely to be 'itfe!ffe:;f' and when 

the later is a branch of the Yajur Veda how can 
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this name signify tbe cult seems a logical impo• 

ssibility, and it is so. If one is prepared to 

accept ~rf aR iflelff~rfor 'fe~ the appa1-
ant incredibility can be accounted for as 
follows:--

The practice of Midday beginning of the 
sacrifice can ha.ve a very remote start in the 
past and then a subsequent inclmion in systema

tisation much more later on. 'J he practice and 
name could bave existed b-fore and then it 
would have been rnlectfd ta dPsi!rnate a branch 
of the Yajurveda Besides a tradit,ion associa
ted with the Y11jurveda makes it rather a piece 
of a different nature than the other Vedic Books. 

The tradition attributes its origin to' the :1un.' 
Thne was some difference of opinion between 

Vaish:tmpayao and bis disciple Yadnyawalkya 

fer which the latter left his preceptor leaving 
all bis !earing there and by undergoing penance 
obtained new Vedas from Adityn. (the Sun). 
This lfT~if,l branch is cf that Yejurveda. 

zr;;f fi:r a-!lrirq lfrn~.:r) ~m .:rri:rrf.r ~~crrcr 
vidc ~r ~J1Tcfcf. 

The old tradition ascribes the authorship of 
the Vedas to Bmhma Prajapati-
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a'•fHTT ":f~T if~t~~f41,i-~;r; 51'4!: II 41fl]cl'cf ~ ~1¥!1' 

So we, see another feature of the pre blem 

and it is this that some additions and alter
ati.:rns or q:iitc new· orientation of the Vedic 
texts 1:1eems to have been made. 

So the equation ~ = liElf does not inter

fere with the historical main current. 

There is 11.nother similar belief about both 
the scriptures popular in their respective 
sphere. It is this, that they are words of Gcd. 

So tbongh thPN is litttle evidence to prove 
that t\. vesta quotea ' Ve la' or vice vrrsa, i rn p
rovewent,s or additions or com men tiuy on the 

older parts seeI:ls to have followed similar 

trend. 

A striking similarity is seen in supposing 

that ' The ,vord of God' was uttered before all 
cri:aLioo, 

' Tbe Sacred Word of Ahuna-Vairya did I, 

Abura Mazda, repeat...... The Word which 
was before tht Earth, before the Creatures, 
before the Trees, before Fire the Son of Ahura 

Mazda, before the Holy nrnn, before the Evil 
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nncei, before all Corpareal Life, before all the 
Good Creation of Mazda, the Seed of Asha.' 

(Taraporewala P.2) 

'Jhis is an A.ncien~ commentary in Yasna 19 
subsequently forming part of Avesta. Text. 

There are aeveral references that ~an be 

cited that this eminance of being first fl.rnongst 

the creations cf God has been given to Ved,as 

also right from Vedas and Brahrrans down to 
G~eta, and ~ayanacharya bas made the climax 
·of it. 

, ) ~ ( ~ir) cfr-lfl+"lJTs;;rn:m- 1 ap-rcr ~ ~ -1.9- z o 

~ ) ~ ll~t~qr.r) ~~hr sr~:rip:r~;;rcf 

~lfl~cff<fm9: II ~crq-q c;rr. ~.~.~.~-~o 
~) arf.;;,n~~fcf~f~ ~ WW ~Ta'.f'!_ I 

¥~ zrif tr~2l •;tpzr~: ~Ti::r~~uri:r I I 
'irfflffcr ,- ~ ~. 

-:, C 

¥) ilT~'if ~cfTilT ~lfTilT'if Sl'cf~illl 

~~.:lf ~crr~r ~crRT.rr 'ifcfiTI: ~~ 
f¥or'iff1lT 

cfi~ i;f~);;:~ci fcrfu ~WTITT tr1!c;:~<:fl{ I 

~~cfcPTfcfT 
' 

Here tbe word ' ~~' has been used in the 
sense of ~-
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lfflf f;,:~qf~cf ~~T ~ ~~lJTsf~~ ijfmf 
f;,~ a-ir~ <R fcrmar~ir~~"{'{ II 

' I bow that Ma.heswar, who is the source of 
knowledge, whose exhalation is Vedas and who 
has created this universe through the Vedas.' 

Thie is the well known tjlym,f"{Ql' by Sayana-

cbarya in bis comrnenta.ries oa Rigveda and 
Tait. Samhita. 

So it may be surniise:l that though both the 
camp£i vzi. Vedic and Avestic bad little rever
ence tor each other still then similar ideas are 
seen there, One would be tempted to trace uut Rome 
sort of imitation on the part of one and origina
lity on the pa.rt of the other camp. Bat before 

such a cqnclusion is attempted a closer compara
tive study from various aspects is essential. 

The idea, that the utterance of God wa1:1 
there and then followed the other creations such 
as sacrifice , fire etc. can have a plausible inter
pretation. 

Man or specially the Inda Aryan person in 

course of his evolution did develop bis faculties 

of perception and expression. His efforts in 

the domain of visualising, and appeasing the 
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agency competant to produce, control and dis

troy hii world eeem to have been started with 
verbal apµroach towards that power and subs
equently expanded ty ritual and rite keeping 
pace with his achivements an:i material pro
gress, such as procuring, prcducing fire and 
offering oblaticns in it. 

In this way the recitation of Prayers and 

Mantras have retained their SWAY over all the· 
activities of man which are meant for an appro
ach for whatever purpcfe it may be towRrds 
the po:wer divine. 

So it is not necessuy th&.t the similarity 
will be by imitation, It can be an original 
common heritage in this case if AhurMazda and 
Prajars.ti happen to be one or identical in play

ing the part of ' ruler-pricst-medicineman and 
magician in cne' and deified later on. 

After the division, f the Indo-lranians into 
two camps with unfriendly attitude towards 
each other, their habitations did not resemble 
waterti~ht compartmants. There was some 
sort of communication and also some give and 

take process going on, Sciences i:mch as medi

cine, Mathematics, Astronomy and Crafts of 
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:vital i o te re&t to the then soci, ty did tra. vel far 

and wide by trn.nscending the barriars of faith 

and cult. 

But one striking exception to this generali
sation is retained by Avesta and it is this, that 

thera a 'fire producing devicA' is not allowed. 

ThPy procure fire from various places and keep 
it burning even for c:entnries and so on. On 

·the other baod the Vedic tradition or ritual 

priscribes prcduction of fire by friction of two 
pieces of wood for every sacrifice, whether 
public or private. 

According to the Vedic Code a bride and 

the fire come baud in hand to make a. home. 

ap:r~r) err t:1;ir: 1 liT s arcrfcr1cfi: 11 
... 

rf Sl'sifT ST;jj11:!;~r[ I er. srr. ':{-~-~II 

'A man without wife is :v;ithout rn_crifice 

Be should not procreate?' 

And thus a fire inst1 lied in this way is to 
b"I kept 1:1.live life Ion~- The husband cannot 
retain it in case of his wife's death and in that 
ca~e be mudt at o □ C9 bring a seccnd wife, and 
then l nly bis Agnihotra as · it is called can 

continue. This Fire-worship terminates at 

the demise of the sacrificer the Aguibotri 
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irrespective of his wife surviving him And 
his dead body is supposed to be the last oblation 

to be thrown in his fire which for that purpose 

ie:i taken to the burning ground. 'Jhe funeral rite 
is called '3Jr(!i ~f!ie' the last sacrifice. 

An iadispensa.ble feature of a Hindu funeral 
procession is that a kith or kin of the dead leads 
the procession with an earthen pot with burning 

fire in it ii nd it is a ralio of the old household 

Fire worahip now oearl,v extinct. 

So on the Vedic .=ide the Fire worship be
came pint nod pnr,·el of a. family life and 
necessary adjunct of a household. '! hough the 
fire could be produced by friction of two bits of 

wood the practice was to keep it buruing conti

nuously and at the same time to keep the 

wooden pieces ready for emergency. 

Now quite in contrast to this mode the 
A vestic llire never became a. household matter 

and much less a production cf "6od friction. 
If needed it was brought from sevfral p'aces 
whPre it wal:l likely to be found and spared. 

Vedic ei<le shows greater fe.r.iiliarity with 

and control on fire thaH tbe Avesta side. For 
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a Vedic person his every day fcod w11s to b~ 

cooked on his own fire. 

To account for this difference is more 
difficult and most important. It is &. clue for 
several reflections regarding the state and stage 
of the societies in progress of their civi!iza.tbn 

and culture. 

It can be interpreted in two different wayi3 
as follows:--

1) Man learnt to use fire mucb earlier and 
afterwards be mastered the art of its pro
duction. Avesta Sodety retains this rc1lic 

of greater a.ntiguity in sticknig to procuring 

fire and not producing it for their rncrifice 

or worship. ''' 

2) The invention of fire prcduction was made 
by the Inda Aryans after their seperntion 

from the lranhns and hence the latter bad 
to remain content with the procurem cnt of fire 

from whatever place they cculd get it as the 
art was a very guarded secret then jus~ like 

the production of A tom Bomb of today. 

''' This int,erpretation is suggested by Th1r. 
N. A. Kurundkar during a dis~ussio::i. 
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Astronomical Common Factor! 

A stroncmical ASpt>Ct of both the li~eraturr s 
viz. Veda and Avesta is yet.to be studied more 

critically and compnratively. '1 be work bas 

hardly begun and ;;;ome inst<1ncfs d some work 
being done, may be pointed out at present. 

Khabardr'sworkis oneofthatclassand it will be 

too early to say bow far he bas been Ruccssful in 

bis work but however there are cntain points 

which appea.r rather far from convincing. 
As for examples be is prepared to tn.ke 
Vritiaghna as Jndra, just to support tbat tba 

• circor rf~ ' ( Antases) is mentioned in 

Avesta. ( p, 69'l) 

But it will be rather ·impoesible to find for 

Indra such R. very friendly refer2nce and to in

terprete it in that way. The other main barrier 
for hi3 scheme is t.hat he takes it for granted 
that the twelve fold divieion ( Signs of Zodiac) 
of the ecliptic ia there in the Vedas the thiog 

wl:.i0h is hardly hinted at by any research scho

lar and much les3 supported by the astronomicn I 
methods and knowledge disclosed by the sub

sequent Brahmana texts and Vedanga.s. 
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The oldest a.vai]e.blP. mode of the measurment 

of time and commencement of the year in the 

Vedas appears to be r.cronyca1 ( from Sunset ) 
and not heliacal tfrom Sunrise) (KulkarniP-36) 
Avesta. au pports this theory. The star Tish tar 
is supposed to be a rain-giver beca03e of the 

coeval phPnomenun of its rise and rains. Its 
rising s.s described in Avesta is explained to be 

acronycal and not heli acal ( Kuka. 3 ) 

Khabarda:- also draws too much frc.m astro
logy rather than astronomy and the historical 
developemAnt of the lattrr science has been paid 
very scant attention in the whole theory that he 
pre5ent:i in his work-

Himi larly his supposition abcut the perfect 

alphabet for the Gatha:1 devif'ed by the ancient 

priests an:i also bi;i opinhn that the language 

of the Gathas is the bas~ from which Vedic 
Sanskrit hA.s evolved reqnire closer and critical 
examinMion. 

The late::- developement in tbe Vedic litera
ture and the ritual, its subsequeat-gronpiag 
under three or four heads viz. ';f[~, ll':iJ::, "Pr, ar,:r<l'1l'f 

as seperate br!l.ncbes and also the further sub

divisions int'J shakhas has proved the trend of 
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growth and expansion and division into anta

gonistic factions, the rep~tition of the incident 

of the division of the Aryans into two camps 

viz, Irani:fo~!"and Tiitliaµs._ 7 

Samveda was supposed to be of lesser dignity 

and, s.o the A tharv&.veda and EO on. ~o there it 
is but natural not to find any refereuce witb due 

respect for the other in either camp. 



9 ZARATHUS HTRA. 
AND 

VIEIDIC JARDASHTD. 

Z1tr11tbushtra. is the name of the Prophet and 
the word bas been interpreted variously on the 
Baoskit back ground. In this chapter a new 
meaning is su~gested and also a uow etymology 
on the Sanskrit basis. But before doing eo the 
interpretations given so far are tG> be taken 
into consideration. 

'l he word has been transformed into Sans
krit in following ways-

The first version i. e. ~~-~ me11,ns 
old camel and this is the explaination n.vailo.ble 
in many quarters. Tare.porewala has tried to 
go too much behind and suggested it to mean 
a bison having golden colour and hence a godly 

creature. The seoond explaination is fouud in 
the work of A, C. Das an:l he has given a note 

that it means ;;p:q_-~cfticl. The Vedic old Twastri 
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or old star Tishtra of Avesta. The third solu

tion is by A.J. Karandikar (Sabyadri Magazine 

XVII ) and here be ha.s tried to identify 
this prophet with one mi~ mentioned in Rigveda 

and who is killed by <l'f~Go and arfr.r. The fourth 

version of the word, ;;r-~~fr;c is found in the 

list of Sanskrit and A ve~ta words having phon
etic affinity aud identical meaning, given at 
tbe end of his work by Khabardar, 

The name has been even tried to be explain
ed by '11'~-':3'~ by some Wel'lt?rn schol11.rs ( Vide. 
Dnyn.nhoab1t ) 

The prophet 

has two names. 

or AthHwan Za.rathushtra 

The other name is Speetama 

Taraporewala thinks tba.t ont cf these two names 

t.; peetam is the persona.I name and Za.ra.thushtra 
signifies a title. 

While looking at the extent of material 
nvn.vilo.ble in the Vcdns for expln.ination of the 
ritual, myths and personn.ges of. tl.:.e Avesta 
the very name of the JJrophet and if it happens 

to be a title, will necessarily have some clue or 

material to explain it in a better way. The word 

;;rm~ is not yet explained and the similiarity 
between these two words bas not yet been 
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tcnich2d: Similarly-the nar.rn ::,pPet'am·e. :tlso re-q
uires ;;;"me attention. l-ipeete.tna. ;c!l.

0

a b·e treated.
from· tb:e Sanskrit basis in three diiliElrent \vajrs~ 

1) SpEetam mi:r. {white) just like~<:!%~ 
2) ?J~i:!'cfl"( · on~ pm,sesaing ho.rses 
:3) ,, f:~cfa'r the mo:3t benefactor 

'rbe word ~~6c" if taken to be Vedic·~f1Sc 
~ ,- • • l• 

The changes i o the comonants and vow-e~s in~ 

volved can be supported by the foltowing s,imi• 

!ar Pxample~ for ~ach ch•rnge. 
1) ;:;r becomes ~ as in ~ = ~.~ 
2) ~ becomes 'II as in ~fu=fi:!'~fq 
3) 3J becomes ~ as in ~cf=~~ 
4) f1Sc becomrs ffl RS in cffucc: = i::ff~ 

5) ~ becomes 3J as in ~T'cflf_ =~~ 
6) fcmlT becomes\ as in ~i::f:=~ 
In this way· the: A vestan ~~~~ can be 

equated with the 8anskrit ;;n:efE"c Pach change 
finding a simi.lar example in Avesta.. 

Now there is the problem of its me.'I oiog. 
In Avesta it bas been the name of a. person 

whether a personal name or a title. But in ,.the 
Vedas the word has been ueed only as an adje

ctive or supposed to be an adjective so far. 
The Vedic literature as it stands today is 

not fully and very critically stu::1ied ·arid trans· 
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lated. Severa.I iQ:ita.noes nave been quot_ed b.'f 
scholars where the necessity of a new and criti
cal meapii:lg of the Vedic p~seage is keenly 
felt, '!'be word ,;r,::=a-fec is one of such instances. 
If we take all the references where this word 
has occurr1d and make an exhaustive study it 
will show that the word has received little 
attention and reqnires a new effort. And unlei?s 
the word is studied from all possible anglP.s one 
will uot be in a position to ascertain what it 
will mean as the nnme of the prophet. Let it be 
tbe personal name or the title of him, 

Extracts from the Veda Sambitas are given 
below where in the word ;;i.::~f~: occurs. 

~) ~.-7Jfffi:r a- eft'l:rrrccrrq ~Hi i:p::rpwn ;jfl~~ctf?:fr ~: 
~crrsrf i:rr ~fcrar ~-J.=i:pf-~ccff3f~ m~'lc~m ~c:fr: 11 

;ip~~ ,o-<::1.,,-~o 

') arf ~ rf ~err f.,~~fof=<=iffl'~ rf~ra ~;:j ~n:~:j'I~f: 
~q-f~:;rtT~f:i:eftclfcll tcf~~ <i ~ucfa- +rcrr: -

"' ';f[ ~~ 19- t-:J-\3 

~) i:rc:-r qcfrc:-ren1:flJTr f~<:ull'" ~mf;:,cr,ri:r. ~J:T";,p:p:rFfr: 
cFl=I' ~rc:r.=c::nf+r ~cTm~ri:r aJP:T6 l=l'T '1f<:~f1Scl:f~m~ 

~ -
cfPHf ~- ~Y-~':(, ~Tocfi ~- n-n-t\:l 

)f) ~ +fl=flrf 3iTQ"q" ~~ ~fqfsrq ~err cf~UT ~)i:r~T'5frf 
ifT~cffflH 3TTfo:[ ~tj- ~~ f<i~~~cfT ... 

\If~~fGcij~ S ~('( 

ff. tj. ~- ~ - ~ ~ 
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-~) ~ip:p,f 3Tl1!i q=;fij' ii'cTT~~ S S1!~cfTffll'{ 
, cRr1 ~cnfo 

fcf~¾:cfT ijj'~fG~~SID~i:lfT~ ijj'~fi;~c{if 

cfi'~Tclfft.=rulpn=rrf;,fo 
• • <> 
er.~- :i,-~-i ~ 

~) ~qqr,t arP!_q- cf<iir rrlffsrli ~er) cf(iO'f fq;p;r;;r'! 

lf@"cffflf 31f;,::a- ~p:j lf~ fcf~~cl I ~~fGclfqHJq I 
3f<Tcf. ~- ~-,<:::-'-\ 

\9 ) 3fT '{.:ff~Jfl~cl"Ff ~fi;2:i:rf;;~~JJTifT ;;r~~fis:::-·nc_! ff 
ar1 a 3lTI!,: ~rr~r .:f'{Jf+:r ~;;rrni:r"'r ir)q m i:rr srirrr0r: 

ar~ c:-"{-~ 
c) liq~ JJrnr ll'c{ ij' fqar ;;nfi=n=.mn=q B>Jicr: 

SWicfi' ~cfFPJt;f;;f ;;r~~r;c ~fq c<TTII ar<rcr '-\- ~ o-4_ 

'\) 'IT fcri.i itf~ullftl ijj°~G~c <!iOTTfJJ ~=H 
f;r,crT'tfJJ~ lf&=irl:iir~"lfT 3Tl'T ::iEf~ eel' 11 a:prcf "\- ~ o -<::: 

to) ID ifT 4Ifir: SfTO'flfTl!,tf~~ I '1f~Gf~ 11.j ~f¥;fcfl ~T~ 
3T~c{ , ,- ~-~' 

Here are tE1n places where tbe word ;;r~~fcc: 
has occured under ~hanged contexts and under 
different shades of meaniug. 1-:=ayane.charya 

has translated it as ' Long Life' or 'Longe
vity'. 

'£be I iteral or etymological meaning of the 
word will be something akin to !oIJgevity but it,1 
figurative meaning is something else. 
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In .the marriage ceremony of the Vedic type 

the newly wed couple has to walk seven steps 

together and express their aims, objects, 

obligations and determinations in definite tErms 
regarding their married life. At the first step 
they say:-

' a::i, ~er Q;<f>q~) ~cf 1 ~ri:rri:r;,srm ~ci 11 
"' 

~~ fcf~Tcf~ cr~fff ~~ ~~2l1Scl:f: 11 ' 
3fTBr. T[, ~- ,-\!I-~'<. 

' This is the first step. She shall follow 
me. We shall have many sons and they shall 
be ' ;;r~ef~ '. Here to translate the word as 
mere having long life' will be too prosaic. 
The word implies something more than longe

vity. Let us see what it can be 

The word ~~ literally means an old 

person of eighty. Ae Bhown above the newly 
wedded couple desires many sons and they 
should be '"1<:~fcc: '. If it be an ide:tl for a son 
the meaning will signify someth_iug more and 
nobler than mere longevity to the extent of 
eighty ye!trs. 

In Yajurveda there is an instance "here the 

benediction by a priest for hi;i bost is given, 

It shows what the most coHted desires of tlic:11 
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were, they include orie sbot1t a BC?°-: They are 
as follows :--

arr sl"~;:~Wur) sf"~cf'~ij") '1fTlfaf+fT ~~~ ~T-if"rlfT: 

<lJ . .::~crolf)sfoolJNr ~r.::~) ;;n~t q)icJri~crra,;,~cIT 
i'ff~: ~fca-: i"{f.:'cJlffqT f~UJ: ~qt;of: ~~zr) ~cflBI" 

.:i -ifllH~<r cr'h) _;rnrnt f;;cfiTlf frfofif'lt .:r: cri.=,r) crrfg 
lf.~cfc<r) ;, a{tqcT<r: cr=olf.'ai" zrttr!ffi=r) .;: cfi~crari:r_ 1 

- zr;ifcf~ cfT· ~. ~ ~-~~ 
"' 

The host roay get a son a hero, always eager 
for fighting, rider in chariot, and capable of 
sitting in n conference. Bo locking to thes9 

']na'itics de8irnhle on part of a son the word 
;;i-;:efc:i: seems to indicate something above 

cld age. 

There are some such words Lbe original 

mealling of tl1em is only old and mature in a~e 
hnt they have hcen made to signify scme office 
1rnd lcader-sliip, 

There is fl word ' i:tQu~' meaning old. In 
Ili nd i it is i::rQa-ru and irQ.mfr ancl in M&.rathi 
it is 10~aru and ~mrfr. This word signifies 
an office as well. In old inscriptions and 

copper plates it means an officer of a village or 
a group of village~. 
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I ••••••• cfi~·:~ftcr ~T~T ~r ~~<ft srmc:rar 
iJ.CcfT 11 <fiTf~1nif aJ~cr~~ .rift ~FlW~~Tlf mi:r• 
~'~f'd~'<f ~~l!lccl'T ~Uii~i4llf~ 11 

( A copper plate of 5th century A D,) (Journal of 

BE. Society. New Series Vol. 20 P 53), 

'Ihe age was the qualification that made a 
persan fit for leadership in the beginning of his 
social life. In the Presbyterian Church the 
'affairs of the pnriFh are conducted by a number 
of representatiws selected from amongst the 
local people and they ore called 'elders'. At 
present, age is not and cannot be ·the only 
criterion for sc1cb a leadership but the word is 
·there. It m~ans a leader or a representativ·e 

and' yet it;;; criginal meaning viz. m11ture in 

_ a~e is there, 

So lcokicg from this stand-pcint at the 
word ;:;i-,,&e and in nearly ·a dozen different 
contexts it does give a better meaning than 
mere 'SO yea re'. If bnd it been a question of 

years only the number ought to hsi.ve been 100 
instead of SQ. 'l'be most popular benidiction 
expected from age an:i efficienr.y point is for 

100 years. 



Cf~'f ~: ~ff ;il~ir · ~~~: ~~ J!!UJ.~H'f ~F~: ~cf 
snrcrrir ~e:: ~q~rr1r: fqri:r ~~e:: ~Hr -qq~=q- ~He:: .. 
~ITTc{ II li~i: cfT. ~. ~\-~¥. 

Now in the fitness of things to ask for a. 
longevity of 80 yea.rs e.s against the tradition 
ot 100 years would be a gross indecency. So 
the word ~ seems to indicata something 
more. 

In order to find out what this greater or 
wider significance the word ha.a it is better to 
ex.a.mine the ineta.ncee where the word ha.a 

·ocoured in the Vedas. The exe.mina.tion cannot 
ha elaborate but brief here. The 1emarks he.ve 
identical numbers to correspond with the ex
tra.eta. 

1) This is addressed to a bride by a bride
groom and he desires ~NiTT<fand ;;r-.:ieftc~:. Had 
it been longevity, alone it would have 
been 100. 

3) Here the auepiceous cord (~) to the 
wrist the emblem of the sacrificer is to be 
tied and then the benediction tbat he should 
live for 100 years just like ;;i~~c. In this 
case there are ~om~,u1r the wcrds for longe-
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vity and therefore the word ~~~ is difini· 
tely something else. 

4) and (6) The substa.nee is the same but the 
deity invoked is in (4) qqllf fill and in (6) 
if~arfir~. Here a:rrirq-, cr"i'ftr and ~if are a11ked 
for similar to m~fte. 

e) Here along with making ;;r-~.:f~ there, mak
ing lfT~fif ie expressed. This 'ia simply 
because iP::~~z- does not stand here for longe
vity. 

B) and {9) Show that by medicine one was 
made ~!Sc and also some fever W!J.S 

cured. 

IO) Here !fT1IT and au11 are asked for and also 
a desire to be made ';;r"{,~f!ic' is expreseed. 
Here is an1!;: saparate!y mentioned. 

G) This extract is to be noted again as there 
it" is implied that f<1~,m are mentioned as 
an example for being'~~•. 

If all the points disclosed by these extracts 
are taken together they suggest a position posse• 
s::;ing power, proficiency bodily vigour and 
social promin11n-0e all combined with the basic 

meaning of 80 years. Thia word discloses a 
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title of ·a leadership in the society which in 
course of time had become e.beolete. 

The third e:xte.ct indicates that the sacri
fi"er was praised in theae words and was_remin
ded of the hietorical eminance of Giff and imrtrfT<fi. 

Frorn this illustration of ~a'Trft<fi it becomes 
clear that the old leadership has been r_emem
bered by this name and it was comparable to 
worldly kings and fffl~qT alike. 

The word occurs_ only in the form of the 
name of the prophet. A more critical and 
minute study may reveal it in any other form 
t::i have come in Avesta.. But if Za.Tathushtra 
is to be equated wihh the V~dic word Jardashti 
a;; explained above from phonetic and other 
Rlandpoints the meaning of it is then necessa
rly changed and it indicates a leader of high 
Pminance and not • a::i old camel' or something 
Iii.a it. 

Zarathushtra. is called an Atharvan as poin
ted out previously so it will not be in contra.st 
to the whole set of the mission and function of 
bis personality. The word indicates an office 
or title is already hinted at by Taraporewala. 
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'l'be dii::cmsion made above ma1es a further 

advance in that c:lirectic n and confirms his guess 

by extracts from the Vedas. 

Zaratbushtra, B seer, to U!'e the Vedic term 
for tbe personA of his class viz. ~';fi:"!Scl one 

who. saw the ,prayFrs !i.Dd related them, gave 
them to his followers-- is. a pe:sonality that 

comes in more clear out-line in the light of the 

infcrmatica collected on points peculiar to bis 
name aud also the i:,;upreme Being Ahur Mazd11,. 

1t is as mentior··ed previously tho.t he does 

not meution any iatermediator bPtweeu bim 
and bis LJod. Jt is as snggesced and aim poin

ted out pr<'vioi:Jsly that the Upani~hadas claim 

the knowledge from Brahma to Atban~i the 

latter cl
1

Jiming to be the son of tbe former 

Bere the whole class of the propouriders and 

preachr-r~ of tbat .BYFtem is implied b.v that name 
and not 0El8 pere6n. 

Christ the Son of God 

'Jhe suppornd father and son relation l;e~
ween thA propounder of a set of phi!osopbical 
ideas wilh or without ritualistic peruiiarities 
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is not limited only to the Vedic Sphere. Chri~t 
too clRims himself to be the. son of God, For 
the Upaoishadic tradition it i~ neither new nor 
a novel feature. And in a historical perspec
tive if ~ better explaine.tion is not forth-ccming 
the ispiration on part of Jr sus · to ~all himself 

the son of God will have to be· taken as bcrrowed 
from the ideas sprea··i by tbP. A tba.rvan class of 
priest- pbilosopb~rs rather than spontaneous. 

Vedic Literatcrf'I as it is made available'at 
present is- £he cnt-c.ome of a comprehensive 
effort for <to-ordination and combination on 
_synthetic basis by ~.be _Indo-:Aryans. Appear
ance of one. eolitary Atharvan Zarathmhtrn. is 
enough to iudica.te the exis_tance of .bi:i cll!,BB 
in Iran and ot~er adjoining regions but absence 
of a cc.-0rdinating_ and combining effort resalt
ing iu a collection of_the literature is there and 
hence tbe diversity in Avesta is no_t comparable 
to that found in the Vedas. 

Daeva-yasna not Idolworship 

Kan,!a bas translated the word '~lf~ 

as '-t~-'TTfa' l idol-worshipper). 'l'be word fo: 
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idol is here taken t,o be '¥ '. It i~ obviously 
this '~Qi the corrupt form of Budha and this 

term '~Q q.;~' is the outcome of tbe Budbistic 
"' ' . 

reli~ious practice of the wonbip of the iurn.ges 
or idols of the. Budh&.. ~o if the translator 

sticks to the meaning the compositiun of 

Avesta will corns after the r1pre11.d of tbe Bud hist 
religiqn in Iran. 'I his cannot go cail ier than 

about 2000 years. But if the traos'atcr sees 

thiR significance be will have to be, perticular 
in tramlating tbe word. It ia better to trans
late it 6S the worshippr,s of lleva,e. By Devns 
it does not mean_ that Devas i~ the form of 

idols of varioqs ,Cods .. The Vedic strrificical 

system does not involve nny ido!atry and yet 

there severa! Gods or Devas are worshipped 

and invoked. 

The meaning of the Avesta and Veda~ are 
oomplLmentn1y and unless both the wurces 
are utilised, in interpreting either of them some 

inexaotitids are bound to cr~ep in. 

While Mazdayasni does not indicate a 

worshipper of the idole of Maida, Devityasni 

too will have to be taken in that way. 
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A oa yti~,11 Study of Avesta is a priine nece· 

ssity. Eff )1 ts· have been ma.tie by acholars to 

mark out what exactly ate the · spoken 
words of Za.rathusbtra. and other matetial. 
Tbe 1-ffort;; ha.ve been made mainly frbtn the 

religions viewpoints and they c011c£-rn rnore 
the form of tbe · laoguij,ge .. Buh _apirt from 

this the tradition coming from a great l'IHilt:te 
past is of s.11 the same importance. and it is 
very valuable for historical and cultural infor
mation and comparntiv~ study. The st.tidy of 
the tea.chi a~ of the prophet with chie·tegard to bis 
emii:iance if viewed from the historical peri:,pe

ctive will i'At·eal how the philosophy, rite and 

ritual developed after the seperation of the 

Iranians froin that cm rent of the people that 

further went on to India. 

The Script 

There is the prcblen:i of tbe e~ript. Can it 
be supported by further rernarrbes that the 

format,icn cf. the rnri pt of AV':lf:ta was BO scien

tific a,; to expres!'I all the vocal prculiarities of 

the tongue sp(keo then? Can it sto.nd 



comparirnn with the. Dtvanagari A lpbacets as 

disclo,ed by Panini on the rnientific aspect as 

Khabardar claims? On the contrary it may be 
said that the alphabets were very slipshod 
and have been instrumental and responsible in 

giving a changed cast to the language. 

When cons:mant and vowel symbola are 

written seperately though in proximity they 

create a ch,rnge, Hindi words or rathn names 

written in English illustrate the point very 
clearly. The family name fo~ has been spelt 
'Sinha'. And in adr.Jirable imitation to 

'English' pronunciation is exactly read as 
' fu.t~ '. But it does not stop there, in Hindi 

too now it appears as 'f~' rather proud ot 

the En~lish dubbing 1 

The word ~ is there with Hs European 
form ' Devil'. 'J he Avesta gives it as '~cf'. 

Can we say that this ~cl' is the right and 
correct Indo·lranian orioinal form and the 

0 

Vedas have changed it to '~' aubsequently 

and where will be the support of the Devil? 

Will the Devil support '~or' who is hia flesh 

and blood or ' ~or' who is showing the 
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orthographic affinity even after change of colour 
0n part of this former kith and kin of his? 

Veda in Avesta 

The word Veda has occured eevera.l times 
in Avesta and as shown previously it is rather 
illogical to find it exactly in the sense of 
' scriptures; of Hindus. 

But . this position ruakes the point a bit 
difficult and also necessary to see what it 
can mean. 

The word Veda has undergone some changes 
•in meaning and cannot be taken to be only 
with one significance. It means knowledge 
and wealth at the same time it can mean 
prayers. So under such diverse shades of 
meanings all possible meanings are welcome 
so thn.t it will faci!itate o □ e to eliminate what 
is not going to stand the test of historical 
background. 

~r ~f~) ar~r 1 
····i:i~r ¾'f~~) , 

afgrfcR <TT~T ~T. ~ ~ -\9 

~cf~ <TPH i:[f. 'I{~ - ~ \9 

The word Vedisto occuring in these lines 
bas been translated taking the meaning of 
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the root fc1'{ to knew- Let us try otl.ier alter

nate meanings. 

If ~ is taken to mean wealth the Lord 
Ahura Mazda. will be the prossessor of wealth, 

and for the gift of which be irs always 

approached. 

ThiEI meaning wealth l:Tilit as it i3 in Sans
krit bas the word 1:Tfif~T a similar word an::l 

the constellation '<lfifCoT==~ • The ~ is ~ 
in Avesta a!ld <ff~ subsequently or~ the 
heaven. If ~foo is thus corrn.borated by ,m~ 
the meaning will have to be given some 

consideration, 

An alternate meaning is as prayer or prayer 
song. 

This is what Sil.yanachMya means in bis 
commentary on Athar. 7-57-1. 

Now the follywing two .extr11cts one from 
Avestaand other from the Veda sound a similar 
note:-

t) it" -i:rt~1r <fT'ifl=I" ll~~T q"~ffi I ~r. 4.0-~. 

~) ~lfT an=ll i:i-cPTT <rRT 3THRt ';f['<!'T 

_f.r~: ~~cri:r: B""l'.fHfcf l 1 ~p~~- to-~ z - n 
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Here we find l'.T':f, cfr'<TT, fin:r, ~ the four 
1:1ynonyms for prayer come togeth1;r to convey 
the similar idea. 

Mazda. resides in tr~rf or to express in 
Vedic version · '5£-qT ar~l Cf'tlf&lllr,'f' (as explain
previously) then if ' ~' is taken as frru, ll":f, 
-:;i[-ifT then ~G:tor becomes one who resides 10 

the Vedas. The A vestic tTU'\+l"A" the bea ven to 
be clearly visualised in the Vedic Light. 



JI EEreviations for Jfutg~r'$ 
AND 

WORKS USED IN lHIS BOOK 

I) Kanga :-- al The Gathas (with Gujrathi 
translations·) 

by Kawasjt Edalji Kenaa. 

bl Yasts 

2) 'J'.ara.por':!wala: - The Gathas of Zarathushtra 
by Dr, I. J. S Taraporewala, 

3) Khabardar :-

4) Chatterjee: -

5) Kasbyap :-

7) Chitra.o·-· 

8) Ketke.r :--

New Light on the 3athas of 
Holy Zarathushtra. 

by Ardeshir FramJi Khabardar. 

Galha or the Hymns of Athar. 
wan Zarathushtra 

by J, M. Chatterjee, 

The Vedic Origins of Zarathu

shtranism ~y R.R. Kashyap. 

The Antiquity of the Iranian 

calender and the Era of 
Zoroa-ster. by M, N, Kaka 

srr;fr;:t" "!'fH1ffr~ ( Biographies 
from Vedas Puranas and 
other Hindu Lore In Sanskrit 
religious works in Marathi) 
by S. S Chitrao. 

Maharashtra Dnyankosh, Vol. 
II, Ill. by Dr. S. V. Ketkar. 



P) Dandekar: - f~ ~i;IT~ 3Tf"llrfcf ~~.:t' ( Marathi) 

by Dr. R. N. Dandekar. 

These are the main rooks; Other extracts 
flnd refereuces are giVPll at tb,·ir placr-s in ful!. 
Vedic extrncts flTe given with tbf-ir reffrn1crs 
are at their ends. 

SOME OPINIONS 
A bout $1hiria IK:u~lkarlflloJI$ W@ll'lk$ 
Shri. Kulkarni's work ( Traces cf the Arctic 

etc,) illustrates how intelrgent research-,Yo•kers 
can make old traditions, rite~, customs etc. 
unfold the history of the pi.st. The ini::i~ht in 
a reE>earcb worker neceernry f<,r observation 

analy 0 es and presentation is highly exhibited 
in birn. 

Swa111i J(evaf,i,zand Saiasw:r.ti oJ_CJ,flai. 
R famous Scholar and founder of Pradnya Pathshala 

The present bock {Lngna .Systrmetr..) appea
rs to give q, plausible explanation of a difficu·t 
passage from the Vedanga Jyotisba and has I 
believe succP.ssfully 'established the fact. ~hat 

acronycal system was prevalent in early Indian 
Astronomy, ••.•. " 

!fl S, 9Jixlt. 
Director Seneral of Archaeology"in J'ndia 



This brochure ( Lagna S_y,,tem etc.) throws n. 

revealing ;jght on an obscure line in the Vedang 

Jyotish- that bad defied the attempts of such 

eminaut scholars as tbe late Pandit Sudhakar 
Dvivedi, Lokmauyn. Ti'nk and J ·r. Rham 

Shastry. The interprPtaticn put upon it by 
Shri, Kuilrn.rni appears to be convincing in 

\ 
view of tbe corrol orntivP e videncc be has cited 

from Vedic literature.. ... If hit1 view iR acc~

pted the ;>resent ba.:is of the predictive Biudu 
Astrology will have to be rnrically revised. 

23-4-44 Bombay Chronicle, Weakiy. 

He has correctly fouud cut that the wod 

'Lagoa' ther') meant the constellation on the 

eastern horizon at thr1 snnset. Be infers thftt 

in the \' edang Jyoti.,b also the wcrd Laona had 
r-

the same meaning ...... I believe that the author 

of the Vedang Jyotid1 wrote the line to convey 
the meaning giveu to i~_ by Mr. Kulk,1mi. 

!J(e5.hao ..£axman CJ::)afta'r.i, 
An Authority on Hindu f!stronomy 

I have been knowing ~Ir. B. R. Kulkarni 

since 1943, in wbicb. year be n,ttended the Sil-er 



Jubilee Celebrations of the Bhandarkar Oriental 

Research Jn-titulf', Poona ae :i. d1legate of the 

Un.jwade Sarn,bcdhan Manda!, Dbulia. On 

that occasion bP read a very interesting paper 
on the A nticp1ity cf K arlmcba.rya. The Ecien ti· 

fie treatment ?f the £>ubject impressed me very 

much as it rli~ several others who were present 

there at that timP. There after while working 

for my ' Vedic Bibliography' I r.11.me across 

some more contributions made by M:r, Kulkarni 

to the study of Indian Astronomy and Ancient 
lndian Chronology 

10-2-47 c:R. of\( :Dandeka't, 
Secretarv, Bhandarkar 0. R. Inst Poona. 

We have amongst ua l\'Ir. B, R. Kulkarni 

who seems to be best fitted for the job in ques

tion. He ha~ applied himself to the task with 
singular devotion. It is certainly creditable to 
him that he should bel p to preFerve the scholar
ly traditio.Js coming down from Tilak, Dixit 

and others. Mr. Kulkarni's work on the astrono

mical evidence for determining the date of 

Rigveda and bas es~ablished his authority in 
this field. 

23-1-53 ci\( §. C!hapheka't 
Scholar and Critic of repute in Maharashtra. 



IN MARATHI = IBoolks lby the Saime .AuU:holl". 
~~~ 

* Lagna 
th 

NEXT Pl) 

* Antiqt: 
t' 

* Stella 

Asrtronomical Clues for 
f"'1'hu-.nology in Rigveda 

INDIAN INSTIT 

·\uthor: 

ri11e: 

Borrower 

UTE OF ADVANCED STUDY 

Acc. No. ____ _ 

Issued Returned • 


	2020_07_17_12_43_14_001
	2020_07_17_12_43_14_002
	2020_07_17_12_43_14_003
	2020_07_17_12_43_14_004
	2020_07_17_12_43_14_005
	2020_07_17_12_43_14_006
	2020_07_17_12_43_14_007
	2020_07_17_12_43_14_008
	2020_07_17_12_43_14_009
	2020_07_17_12_43_14_010
	2020_07_17_12_43_14_011
	2020_07_17_12_43_14_012
	2020_07_17_12_43_14_013
	2020_07_17_12_43_14_014
	2020_07_17_12_43_14_015
	2020_07_17_12_43_14_016
	2020_07_17_12_43_14_017
	2020_07_17_12_43_14_018
	2020_07_17_12_43_14_019
	2020_07_17_12_43_14_020
	2020_07_17_12_43_14_021
	2020_07_17_12_43_14_022
	2020_07_17_12_43_14_023
	2020_07_17_12_43_15_001
	2020_07_17_12_43_15_002
	2020_07_17_12_43_15_003
	2020_07_17_12_43_15_004
	2020_07_17_12_43_15_005
	2020_07_17_12_43_15_006
	2020_07_17_12_43_15_007
	2020_07_17_12_43_15_008
	2020_07_17_12_43_15_009
	2020_07_17_12_43_15_010
	2020_07_17_12_43_15_011
	2020_07_17_12_43_15_012
	2020_07_17_12_43_15_013
	2020_07_17_12_43_15_014
	2020_07_17_12_43_15_015
	2020_07_17_12_43_15_016
	2020_07_17_12_43_15_017
	2020_07_17_12_43_15_018
	2020_07_17_12_43_15_019
	2020_07_17_12_43_15_020
	2020_07_17_12_43_15_021
	2020_07_17_12_43_15_022
	2020_07_17_12_43_15_023
	2020_07_17_12_43_15_024
	2020_07_17_12_43_15_025
	2020_07_17_12_43_15_026
	2020_07_17_12_43_15_027
	2020_07_17_12_43_15_028
	2020_07_17_12_43_15_029
	2020_07_17_12_43_15_030
	2020_07_17_12_43_15_031
	2020_07_17_12_43_15_032
	2020_07_17_12_43_15_033
	2020_07_17_12_43_15_034
	2020_07_17_12_43_15_035
	2020_07_17_12_43_15_036
	2020_07_17_12_43_15_037
	2020_07_17_12_43_15_038
	2020_07_17_12_43_15_039
	2020_07_17_12_43_15_040
	2020_07_17_12_43_15_041
	2020_07_17_12_43_15_042
	2020_07_17_12_43_15_043
	2020_07_17_12_43_15_044
	2020_07_17_12_43_15_045
	2020_07_17_12_43_15_046
	2020_07_17_12_43_15_047
	2020_07_17_12_43_15_048
	2020_07_17_12_43_15_049
	2020_07_17_12_43_15_050
	2020_07_17_12_43_15_051
	2020_07_17_12_43_15_052
	2020_07_17_12_43_15_053
	2020_07_17_12_43_15_054
	2020_07_17_12_43_15_055
	2020_07_17_12_43_15_056
	2020_07_17_12_43_15_057
	2020_07_17_12_43_15_058
	2020_07_17_12_43_15_059
	2020_07_17_12_43_15_060
	2020_07_17_12_43_15_061
	2020_07_17_12_43_15_062
	2020_07_17_12_43_15_063
	2020_07_17_12_43_15_064
	2020_07_17_12_43_15_065
	2020_07_17_12_43_15_066
	2020_07_17_12_43_15_067
	2020_07_17_12_43_15_068
	2020_07_17_12_43_15_069
	2020_07_17_12_43_15_070
	2020_07_17_12_43_15_071
	2020_07_17_12_43_15_072
	2020_07_17_12_43_15_073
	2020_07_17_12_43_15_074
	2020_07_17_12_43_15_075
	2020_07_17_12_43_15_076
	2020_07_17_12_43_15_077
	2020_07_17_12_43_15_078
	2020_07_17_12_43_15_079
	2020_07_17_12_43_15_080
	2020_07_17_12_43_15_081
	2020_07_17_12_43_15_082
	2020_07_17_12_43_15_083
	2020_07_17_12_43_15_084
	2020_07_17_12_43_15_085
	2020_07_17_12_43_15_086
	2020_07_17_12_43_15_087
	2020_07_17_12_43_15_088
	2020_07_17_12_43_15_089
	2020_07_17_12_43_15_090
	2020_07_17_12_43_15_091
	2020_07_17_12_43_15_092
	2020_07_17_12_43_15_093
	2020_07_17_12_43_15_094
	2020_07_17_12_43_15_095
	2020_07_17_12_43_15_096
	2020_07_17_12_43_15_097
	2020_07_17_12_43_15_098
	2020_07_17_12_43_15_099
	2020_07_17_12_43_15_100
	2020_07_17_12_43_15_101
	2020_07_17_12_43_15_102
	2020_07_17_12_43_15_103
	2020_07_17_12_43_15_106
	2020_07_17_12_43_15_107

