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PREFACE. 

THOUGH l\ISS. of the Siiiikhiiyana A.ral}.yaka have for many 

years been available in Europe, that text as a whole has been 

unfortunate in remaining unedited, probably owing to the 

fact that most of it is not 0£ special importance or originality, 

and that the part 0£ greatest value and interest, the Kau~itaki 

U pani~ad, was published as long ago as 1861 by the late 

Professor Cowell in the Bibliotl1eca Indica. It forms, however, 
in muny respects 11 close pumllel to, and commentury on, the 
Aitareya Aral}.yaka, and I have thought it desirable to complete 

my edition and translation of that work by a literal rendering 

0£ the Siiiikhiiyana Aral}.yaka. 

I am aware that in several places my version is unsatisfactory, 

and I should have preferred i£ I could have found it possible 

to obtain further manuscript material for the constitution of 

the text 0£ Adhyiiyas vii-xv. But I am inclined to think that 
it is important in Sanskrit studies to observe some proportion 
between the effort expended and the value of the result, and 
I trust that this translation will afford students 0£ the Veda 

a means 0£ seeing, with the least expenditure of time and 

trouble, exactly what the 8iinkhiiyana A.ra1_1yaka. contains. 

A full comparison with the Aitareya .Aral}.yaka will be found 

in my edition of the latter work, in the Indexes to which 

I have included the lexicographical and other matter 0£ the 

Siinkhiiyana so fully as to render an Index to this translation 
needless. 

I have added, as of more general interest, an Appendix on 
the Mahavrata rite. This paper was prepared for the recent 
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meeting of the Congress of Religions at Oxford, which I was 

unavoidably prevented from attending, but at which Professor 

l\Iacdonell very kindly read an abstract of the paper. 

I have to express my heartiest thanks to the Council of 

the Royal Asiatic Society for accepting this translation for 
their series, and to 1\Iiss Hughes for the great trouble she 

has been so good as to take to secure its satisfactory production 

and to remove errors. Professor Eggeling, under whom 

I commenced to learn Sanskrit, has clone me the honour of 

reading a proof and of making suggestions which I have 

been only too glad to accept. 

A. BERRIEDALE KEITH. 

London, September, 1908. 



IN'fRODUCTION. 

THE l'lfahavrata in the form described in the Siii1khiiyana 
Aral).yaka is the ceremonial performed on the second last day 
of the Gaviimayana Sattrn, n sacrifice extending over a year 
and symbolic of the year. As a form of the Agni~toma the 
ritual feature of the day is its division into three parts, the 
morning, midday, and evening pressings of the Soron and their 
accompanying Stotras of the Siiman singers 11.nd Sastrns of 
the Hotrs. The Sastras ulone arc systcmutically dcult with 
in the Sankhiiyann A.ral).ynka, though mention is made also 
of the corresponding 8totros. In the morning pressing there 
correspond to the Bnhi~pnvnmiinn nnd to four Ajyn Stotras 
the Ajyn and Praiign Sastras of the Hotr and three Ajyn 
Sastras of the Hotrakns. In the midday pressing there 
correspond to the l'lliidhyandinaparnmiina Stotra and four 
Pntha Stotras the l\Inrutvatiya and Ni~ke,alya Sastras of 
the Hotr and three Ni~kernlyn Sastrns of the Hotrakas. In 
the evening pressing there correspond to the Arbha,apa,arniina 
Stotra and the Y aj 1iiiyaj iiiyu Siiman the Y aisrndcvn and 
Agnirnarutn 8astras. 

These Sastras receive, however, very different shares of the 
attention of the writer of the Arm_1yaka, i and ii. After nn 
introduction (i,, 1) he devotes a single chapter to the Ajyn 
~nd Prniiga Sastrns (i, 2), nnd one to the l\Iarutrntiya 
Sostra (i, 3). He then describes and explains the ceremonies 
preceding immediately the Ni~kevalya 811strn or l'IIahacl Uktha, 
which forms the essential and highest part of the ritual, 
commencing with the oblations of ghee (i, 4; 5), interpolating 
a legend of Yisviimitm (i, 6), and concluding with the 
ceremonial of the mounting of the Hwing (i, i; 8), which 
symbolizes the sun. The l\Iuharl Uktha itself, in its full 
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detail, occupies nearly all the second book (ii, 1-17), and a 
concluding chapter (ii, 18) deals with the Yaisvadeva and 
Agnimiiruta Sastras. 

The AraJJyaka docs not go into any detailed explanation of 
the ceremonies alluded to in i, 4; 5 ; 7; 8, and to understand 
the allusions it is necessary to refer to Sankhayana. Srauta 
Siitra, xvii and xviii, of which a brief summary follows. 

Preparations for the ceremony are commenced some days 
before it begins. For making a swing for the Hotr there are 
brought together two or three planks, preferably of Udumbara 
wood, an arm 1 thick, an ell long, pierced at the corners; also 
two forked poles of over a man's height, a cross-bar and strong 
cords of l\Iuiija. grass, more than two fathoms long. For the 
Udgatr's seat Muiija or Darbha grass is used, and the feet 
are a span high, the other parts an ell. The Adhvaryu is 
given a bundle of l\Iuiija or Kusa grass, on which he stands 
and makes his responses. The other priests have only brsis 
(mats) a span high. A lute with a hundred strings is got 
ready, the body of Palasa, the handle of Udumbara wood, or 
i·ice i-ersa; it is covered with a red ox-hide, hairy side upmost, 
and as bow a naturally crooked reed with leaves is used. For 
the maidens who are to dance water-jugs are provided, and 
there is a variety of musical instruments 2 which are merely 
names to us. There are also four or six drums, two within and 
two without the Sadas. A horse and chariot are ready and 
a bow and three arrows for use by a king or other distinguished 
archer. The target coD.Bists of an entirely round skin hung 
up between two posts to the left of the Agnidhra. Behind 
the Agnidhra a hole is dug and cornred with the skin of the 
sacrificial animal, which serves as the so-called 'earth-drum,' 
which is beaten with the tail of the sacrificial animal. The 
presence of a Sudra woman and an Aryan 'bald head' is 
mentioned as antiquated and obsolete.3 

1 None of these measures co.n be fixed with certainty; cf. Hopkins on 
Epic Me,umrcs, J.A.0.S., xxiii, 147 seq.; Z.D.Jf.a., lvi, 347. 

2 A vaglta/arik,,, aliibm·,11<1, .t7!1ti/akarkari, godluil!i(1iikii, l.:g,1u!avi11u, 
picchoru, etc. Cf. !he list in Sii.ya1)a's comm. on Aito.reya Aro.1)ynka, 
v, 1, ;">, quoted fro,m Apnstamba. 

J S:ii,khii.yana Srnnt11 Stttra, xvii, 1-6. 
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In the evening before the rite begins, as usual, the place 
0£ the sacrifice is swept, fresh grass strewed, etc., and at night 
begins the Prataranuvaka litany, which has to be composed 
0£ a foll thousand verses. An animal sacrifice is performed, 
either of one beast for Indra and Agni or of eleven, 1 and in 
addition the beasts mentioned in the Arat:i-yaka, i, I. The 
utensils are, after the sacrifice is completed, carefully washed 
outside the Yedi and brought within the Sadas after the 
SaiµprasarpaQa, or 'gliding in,' 0£ the celebrants is completed. 
No peculiarities occur in the ritual which follows the Agni~toma 2 

until after the l\farutvatiya Sastra, 3 or just after the ending of the 
morning pressing, when the setting up of the swing takes place. 
Holes 4 have to be dug, and the side-posts and the cross-bars are 
carpentered. The cross-beam is placed as high as the Hotr's 
forehead, or, if he is small, extended arms. The posts are 
rammed hard into the ground, and made secure by pressing 
in twigs, etc., and the swing sent is fastened firmly with the 
ropes, so as to be a span above the earth. Grass is strewed 
under it, and the right side may be a little elevated. 

After the l\fahendrngrahas have been drawn off, the Adhvaryu 
goes in front of the Hotr's altar, and the Hotr then addresses 
to him the Prai~a, ' Adhvaryu, now cease.' Then the Hotr 
leaves the Sadas, goes round the Agnidhra's altar, and, bending 
the right knee, takes with a ladle of U dumbara wood eight 
libations of ghee (i, 4), which he offers to the accompaniment 
of a l\Iantra apiece._ He puts down the ladle, and, leaving 
the Yicinity of the Agnidhra, stands in front of the Sadas 5 to 
the north of the Sruti, facing the east, and mutters the 
Pnrimiids (i, 4; 5 ). Then 6 he pays reverence to the fire altar 

1 Siiukhiiyana Srauta Si1tm, xvii, i, 7. 
' Now most fully and ndmiral>ly described by Caland & Henry, 

L' Agnif{oma, Pnris, 1906,,1907. 
3 For the morning SDBtrus and the lllarntvatiya, see Siinkhii.yana, 

xvii, 8; 9. 
' Ibid., xvii, 10-12, 6. 
: ~:~ pl~n in ~ggeling, ~.B.E., 3:~vi, followed in L'A,qni$roma. 

Sankhaynnn Srnuta Sutm, x-;11, 12, 6-15, 12. Other accounts of 
the ritual nrc given in Liityiiynnn Srnutn. Sntrn, iii, 10 - iv, 3 ; IGityiiynnn 
Srnuto. Siitra, xiii, 3; Tiindyn l\lnh,1lm1hmo.n~, v, 6, (i; Tnittirlyn Sm11hit>1, 
vii, 5, 9; 10 ; Briihmnnn, i, 2, 6, 7 ; Aitnreyo. Arai:iynkn, v. See Hillebrnndt, 
Rom. Fomcl1., v, 299 seq. ; below, pp. 73 seq. 
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in its several parts, and to the sun while in the sacrificinl hut 
(i, 5). The Hotr then retires into the Sadas, goes behind the 
swing which is there, and takes hold of it, not again to let it 
go until he has mounted on and descended from it. He gives 
to the Adhvaryu instructions as to the exact mode of making 
responses, and to the Prastotr as to leaving out seven Stotriyas. 
The Adhvaryu begins the :i\Iahiivrnta Siiman, the U dgiitr 
mounts his Udurobara stool, and the other priests sit on their 
mats. The U dgiitr beats the big lute and the women their 
lutes. The drums, including the 'earth-drum' are beaten, 
and loud cries raised. l\Iaids with water-pitchers on their 
heads dance thrice to the left, round the Miirjiiliya altar, 
singing ' Oh, this is sweet, this is sweet ! ' and then thrice 
to the right in silence. The horse is yoked to the chariot on 
the right side of the V cdi, and an armed warrior, or the king, 
mounts, and, taking the bow and three arrows, encircles the 
V cdi to the right, piercing as he does so with his arrows the 
target, so that, however, the arrows remain fixed in the hide. 
Then the horse is unyoked. The Prastotr, if seven Stotriyas of 
the Stotra still remain, then signals to the Hotr with the words 
cl relci. The Hotr thereafter drags the seat of the swing towards 
him, and thrice breathes out and thrice in (i, 6 fin.). The 
Mantras at the end of i, 5, are spoken just before this,1 when 
he touches simultaneously with his right hund the earth and 
the scat of the swing, when he lays his hand on the swing, 
and when he holds it in the air u span above the scat of the 
swing. After touching the swing with his breast alternately 
on the right and left sides, the Hotr slides over, stretches out 
his feet in front of him on the earth, and again breathes 
out and breathes in. He sits down, making a lap, on the 
swing seat, and with his right hand he touches the back part 
of the swing, repeating during the first Pratihiira a l\Iantm, 
and then breathes out and in. At the end of the Stotru the 
drums, including the earth-d1'.um, arc split up, all noise ceases, 
the dancing maids put down their jars on the :Miirjiiliya altar, 

1 Comm. on SM1khiiynna, xvii, 15, 10-12; in 15, 13, the action of the 
Hotr as regards the s~·ing is dealt with, there being, of course, nothing to 
correspo11d with the Ara1)yaka, i, 6, as a whole. 
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and go away. The Prastotr, with the word e~a, urges the 
Hotr to begin the Ni~kevulya Sastra. The Hotr then utters 
after the last Pratihiira the A.hiiva, ad/1rnryo so171siivo3111. 1 

The Srauta Siitrns proceed, in book xviii, to give in detail 
the composition of the several parts of the :Mahad Uktha. 
These details will be found abstmctcd in the notes to my 
edition of the Aitareya Aral).yaka and need not be repeated here. 

The l\Iahiivrnta section is followed by the Kuu~Itaki Briihmur,111. 
Upani~ad,2 forming books iii-vi of the Aral).yaka. The first 
book deals in a confused fashion with the fate of the soul 
after death, apparently attempting to reconcile the double 
version of the fate of the dead presented in the Brhadiirm:iyaka 
and Chiindogya Upani~ads.3 The second is an exposition of 
the pre-eminence of Priil).a as the truth of the uni,erse, but 
is mainly dcYotcd to showing the practical nnd qunsi-magical 
uses of the conception. The third is more philosophical, and 
identifies the real with the inner self, the subject. In the 
fourth there is a later and more elaborate version of the 
questioning of Ajiitasatru by Biiliiki 4 found in the Brhad
iira1,1yaka Upani~ad. 

Then follows the Snrphitii Upani~ad (books vii and ,iii), 
treating of the symbolism of the Saiphitii, Pada, and Krama 
texts of the I_lgveda. Then an Upani~:ul (book ix) dealing with 
the rivalry of the Pral).as, one of the commonest of U pani~ud 
topics. In the following book (;-.) the internnl Agnihotru. 
is minutely described as a substitute for the formal sacrifice; 
the next book (xi) contains a brief account of the Prii1_1a
SllipYiida, presages of death, and a set of spells. In book xii 

1 Siii1khr1yana Srautn Sntra, xYii, 16; 17. Ou so111s,it·o3m, cf. L'.:lgni.i(oma, 
p. 232. 

z Ed. nud t1·ans. by Cowell, Jlibl. Ind., 1861 ; ed. as one of 32 
Upani~a<ls in Anandiisrama series, 189:i; trn11s. by :.lax ::l!iiller, S.B.E., i 
(2nd ed., HIOO); de Harlez, Louvain, 1887; Deussen, Sech=ig l'pani3/wd's 
des Veda, 1897, pp. 21-58. I follow in my ,·ersion the recension adopted 
by Cowell, noti11g all Yarinnts which make the sense different. The 
lJpani~ad is a11alysed after Anquetil ,lu Perron's version nm! a Chambers 
MS. by ,vehcr, Ind. Stud., i, 3!J2--120. As usual, Anquctil's Tcrsion is 
now of no real service. 

' lJcusscn, Pl1il. of the Cpm11's/wd.,, pp. 33G, 33i. 
' Ibid., pp. 87, 88. Four new defi11itious arc added to the original 

twelve. 
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is a hymn, or rather spell, addressed to an amulet of Bilva. 
Book xiii reverts, in a series of quotations inaccurately 
attributed and cited, to the pre-eminence of the self; book xiv 
insists on the need of knowing the meaning of the Veda, and 
book xv contains the Varpsa.1 

For books i and ii the translation follows the text of Dr. W. F. 
Friedlander (Berlin, 1900), for iii-,i that of Cowell, for vii-xv 
that published by myself. Occasional reference is made to 
two MSS., the Berlin, 2 l\fS. Orient. fol. 630 (ff. 82, dated 
Sarp.vat 1734 ( = A.D. 1677), at Rajapura, but many pages 
injured by water and imperfectly restored), and the Bodleian,3 

MS. Sansk. e. 2. Both of these are excellent MSS., and in 
most places correct each other's deficiencies. I have derived 
much benefit from the translations of the Upani~ads, especially 
from Cowell's version, a very remarkable piece of work for 
so early a date, and from Dr. Friedliinder's rendering of book i. 
Of native commentaries I have only seen that of Sankarananda 
on the Kau~itaki Upani~ad,~ which is a fair interpretation of 
the text, but contains many blunders. The U pani~ad is also 
paraphrased in part by Vidyarai:iya 5 in his Sarvopani~adarthii
nubhiitiprakiisa, of which the eighth and ninth chapters, 
corresponding to the fifth and sixth books of the Arai:iyaka, are 
printed in Cowell's edition, and follow the version adopted 
by Sai1kariinanda. This is probably explained by the £net 
that 8ankarananda is described as the teacher of Miiclhaviicarya G 

1 For further deto.ils, sec my article, J.R.A.S., 1908, pp. 363-88, which 
deals also with tlie _probable date of the sev~ro.l parts of the Aral)yako.. 
The relations of the Ar,u)yaka to the Aitareya Aro.1)yak11 are fully discussed 
in my edition :if the latter (pp. 30 seq., and in the explanatory notes), 
i_n which will also be found an index of the proper no.mes of the 
S,1i1khiiyana, the text of and a. very full index to Adhyiiyas vii-xv, and 
a full index to Adhyiiyns i nnd ii. _Jacob's Concor(iance includ99 the 
Upani~ad. For tho relation of the Ara1)yaka nnd Siii1khiiyana Srauta 
Sfltra, see my note, J.R.A.S., 1907, pp. 410-12; Eggeling, S.B.E., xliv, 
pp. xliv seq. 

2 Weber, Berlin Catal., ii, 5, 6. The MS. was very kindly lent to me 
by the 13,oyal Library, through the India Office, by Prof. Piscbel's suggestion. 

' "\Vinternitz & Keith, Baell. Cutal,, p. 60. 
• In Cowell'H edition ; cf. Mnx llliiller, S.B.E., i, p. c. 
: That i~, .lll~dhnva ; sec Klemm, Guru:f_11j<iJ.:aw11udi, ~P- 41 ecq. 

Hall, B1bl1ogr. Ind., p. 98 ; l\lax Muller, S.B.E., 1, p. c ; Deussen, 
Pl,il. of the Upanishads, p. 29. 
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and pupil of .Anandiitrna.1 The version of the Upani~ad given 
by these authors prevailed in the south,2 but its inferior 
validity is shown by the fact that Sankara 3 followed the other 
text. Riimatirtha on i\Iaitriiya1~i Upani~ad, iii, 2, quotes v, 8, 
from the ordinary yersion, and the upper limit of age for 
Su1ikariinanda's version is uncertain. 

A word may be said in conclusion on the philosophic merit 
of the Upani~ad. Its contribution to thought lies in v, 5-8, 
where the unity of consciousness, the interdependence of the 
organs of sense, the activity of sense, and the objects of sense, 
and their unity in consciousness are expressed with some 
clearness and detail. Such passages in truth represent the 
highest doctrine of the Upani~ads; the further step which 
identifies this unity with the Brahman and finds the macrocosm 
in the microcosm is conceived rather religiously or mystically 
thnn philosophically, nor is any attempt made to prove it, 
while the unity of consciousness is established by tolerable 
arguments. No doubt the U pani~ad stands on a much lower 
plane of thought than the Themtetus or Parmenicles, or the 
de Anima, and the ideas of Plato and Aristotle are infinitely 
more subtle and complicated; but the fact remains that the 
Upani~ad-probably of earlier date-does deal with a philo
sophic problem in a philosophic spirit, however much that 
spirit may be confused by mythology. It should be noted 
that this section is of Briihmm:iic origin, and that the 
~peculations of Citrn in iii deal with pure mythology in the 
doctrine of the paths after death, a £net which led l\Inx Muller 
to ascribe to the K~atriyas a special interest in this unphilo
sophical topic, and scarcely speaks well for their theoretical 
devotion to pure knowledge as against ritual. 

1 Hall, p. 116 ; Wiaternilz & Keith, Borll. Cata{., p. 75. 
2 In the Telugu edition, Madras, 1883, of 108 Upnni~nds, there is no 

Knu~itaki (cf. Deusscn, Sechzig Cpanisliad's, pp. 533, 634), l!ut it is 
included in a collcctiou of 129 Upnni~nds known to the Andhrika 
llrabmnno.s, made in 1850-1, in Telingnnn, by Sir ,,Vnlter Elliot, 
Eggcling, India Office Cata/., p. 122, and o.grcci; with Sni1knr.lno.ud11,'i; 
recension. Anquctil usuo.lly follm~s it, Cowell, p. viii. 

' Cowell, p, 6. Deussen, Pltil. of the Upanishads, p. 28, gives the 
references to Biidnriiyn1}a's Sfltra, 
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The text of the Arnl).yaka is on the wholo in a satisfactory 
condition. The exceptions to the rule are mainly in the case 
of forms whose meaning is obvious, but which contradict 
established grammatical rulcs. 1 It is obvious that the tradition 
was unable to discriminate between Vedic forms and mere 
textual blunders, and no reasonable scholarship will hesitate 
to amend all the forms given by Cowell as ' strange solecisms 
which sometimes half remind us of the gathiis of the Lulita 
Vistara ' from the U pani~ad, though the mode of emendation 
may be doubtful. In other cases it is uncertain whether we 
have a rare usage or a text error. For example, in iv, 7, we 
have it said of Sarvajit Kau~itnki, yad ahoriltrcibliya11i pdpam 
akarot 8a11i facl vr1il.-te, where the imperfect 2 stands in a curious 
relation to the present, here probably historical.3 Or again, 
in iii, 4, Sankariinanda re1tds d!twmte ni, whero r,•ci cannot be 
ignored as it is by Max l\Iiiller and Deussen. He renders 
it asvd fra 1·011ui?ii J.ampa11e11a, and Cowell regards this as 
possible. Y ct it is hardly possible to doubt that it is a mere 
transposition of dlw1111rci.le, actually read in some l\ISS., and 
that again an error for cl!t1c1mUe, the verb being intransitive. 
Or again, in vi, 2; 3, we cannot accept a masculine nominative 
brl1at, or in iv, 4, abhi -rcUat (Berlin nIS.), etc. On the other 
hand, genuine archaisms exist, e.g., 8Vapnya!Jd in vi, 15, yajii
dmY1~t in u ];tc in iii, 7, ond in several other cuses the evidence 
for hyper-Sundhi is convincing ; e.g. iii, 5, where tulgitlw
pa(ra)sraya!i must represent udgitlw upa0

• Or uguin, in vii, 2; 
viii, 1, the geniti,·e asya is remarkable,4 but certain, and 
may perhaps be compared with ntlrn mal1dvralasya, Aitareya 
Aral).yaka, v, 1, 1, though there the following words can be 

1 Viz., nifiiica in iii, 2 (si~i,ica or si.iil·ta) ; pmili (read p1irv,i praJci 
for p1i1·i,,i[t p1·aj,i!i) in iv, 8; 10; sa111ve.,yan (sa,pvifyan or say1vel.:.iyan) in 
iv, 10; veti (•:yeti) in v, l ; adadlwm (udii/bani or ad1idulrnt) m v, 5, etc. 

" Cf. the curious use of aja,1Jat in Maitr."iya11i Sarp.hitii, iY, 3, 1, discussed 
l,y Delbriick, Festgr1m an Bi.ihtli11gl.:, p. 25, and fiynt. Forsch., ii, 89 seq. ; 
", 279, 577, 586. 

3 This use of the historicnl present is doubtful, cf. Delbriick, Synt. 
Forsch., ii, !lO; v, 278; and it mny here be the true pre.~ent, Sarvajit 
Ka.u~Ituki being alive, which is of conrao quite possiule ; then al.:arot 
becomes e,·en more difficult. 

• Cf. the gen. with vid, Synt. F01·sch., v, 159 ; Ca.land, Altind. Zauber
ritual, p. l 8, n. 2. 
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more easily construed with the genitive. In iv, 8, the 
accusative with man, the subjects being the same, is against 
the Vedic use 1 observed in vii, 8 seq., but occurs in a ~c. 
The secondary character of ix, 7, is shown by the genitive 
with lmi,2 and of viii, 11, by the use yo 'tra i·icildlset sa~zakamm 
eiYt bl'liyiid rte ~zakiiram ili, where the usual Briihma,;in con
struction requires the first person, as in i, 1 ; ii, 17 ; viii, 6, 
and in the parallel Aitareya version.3 So in viii, 1, and xi, 8, 
tsari'l},ir and Savitrir present apparent feminine nominatives in s, 
which may be pseudo-antiquities or merely errors of the text, 
as is suggested by the fact that the former word is ,ery variously 
read in the parallel passages and the latter occurs only in one 
of the :MSS., the other having the correct form. 4 In viii, 9, 
the l\ISS. agree in reading the accusative JHtl'lll!I, which is quite 
impossible, and so forth. 

1 S.1Jnt. Forscl,., v, 104, 179. 
2 Ibid., p. 162. 
3 CF. Ilfoitriiyani Sm]lhitii, ii, 1, 11; .110 vai k,ima,1;eltinn,ida(t sy,id iti. 
' Cf . .fobalis in Tnittirlyn Sr11J1hit,1,,i1·, 3, 11, 1i,,but .fobali in K,Hhab 

Sai]lhitii, xxxix, 10; glui(akarkarir in Sf1i1khiiyana SrnutnSf1tra, x1·ii, :3, 12; 
gh,i(m.-ir, ibid., 15. 
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Adl1yiiya I. 

P1tAJA PATI is the year; 1 the l\Iahavrata is his body; therefore 
one should not recite it for another, lest one place in that 
other the body of all beings. .Again, the l\Iabavrata is the 
body of Indra; therefore one should not recite it for another, 
lest one place in that other the body of Indra. Again, the 
l\Iahavrata is the body 2 of the man, composed of ];le, Yajus, and 
Saman verses, whom they make ready; therefore one should not 
recite it for another, lest one place in that other the body of all 
the metres. One may, however, recite it (for another) as Hotr 
priest of Sattrins or for one's father or teacher. 3 For in that 
case the recitation is really for himself, and by his own self 
he perfects~ the sacrifice. The Stoma of the l\Iahavrata is of 
twenty-five parts. Twenty-four, indeed, nre the half-months of 
the ycnr, so that the year is mndc up. Again, Prajapnti, the 
year, is of twenty-five parts. Twenty-four parts arc placed at 
the beginning, und the end is the twenty-fifth.~ A bull is to 
be offered to Imh·u ancl a goat to Prajaputi. Thut duy, indeed, 
is Indra's; Indra is Prajaputi. (The goat) is the symbol of ;.,
Prujapati. Again, among animals the bull is the symbol of 
Indru. (1.) • 

The Ajya Sastru of the Mahavrata is the twelve-verse hyrnn,G 
'The guest of every man.' Twelve, indeed, are the months 

1 See Eggeling, S.B.E., xliii, p. xxiii. 
' This confirms the view of the comm. on SfLi1khiiyann Srauta Siitra, 

xviii, 2, 1, that in this school the litimy is regarded as of human shape . 
.For the idea, cf. iv, 6, and note. 

3 In the !wo latter cases the l\Iahiivmta must be_ part, not of a Sattra, 
but of an Abina or Ekiiha, see note on Aitnreya Arnnyaka, v, 3, 3 ; i, 8, 
infra, rather contradicts this hy recognising 11. friend also. 

• Sama~·dliayati npproaehes the sense 'uuites' here, and in some pnssnges 
of the 1\In1trilynl)i San1hita. The translation ndopted is Prof. Eggcling's. 

• A reference to the Cntnnin1sa, which iH de facto _the firat day of 
the G,w,imayann, Kau~ltaki Ilriihmn11a, xix, 8. For the Atman as 25, 8ee 
Weber, Inc!:. Stud., v, 375, u.; Garbe, S,i1pkl,ya Pliilosopl1ie, p. 16. 

• H.V., vrn, 74, 1-12 (vv. 13-15 are a Diinastuti and so not used). 

II 
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in the year; so the year is made up. In this hymn there are 
two metres, Giiyatri and .Anu~\ubh. In the recitation one adds 
the twenty-five-verse hymn,1 'Agni, from fire-sticks, men with 
devotion.' For the Stoma is of twenty-five parts, and the 
Sastra is perfect in form when it corresponds with the Stoma. 
In this hymn there arc two metres, Viriij and Tri~~ubh. These 
make up £ow· (metres). This all,2 indeed, is fourfold, so that 
all this is made up. The Praiiga Sastru is in Tri~\ubh. The 
Tri~~ubh is the metre of Indra, and so he is united with his 
own metre. The (Trca 3), ',v ere not they, who were magnified 
by praise,' is addressed to Viiyu, and contains the words 'great' 
and 'magnify.' It contains the word 'great,' £or this day is 
described as 'great' (l\foha-vrata). The following Trca,~ 'As 
far as the strength of the body, as far as might,' is addressed 
to Indra and Viiyu, because (of the expression) 'As far as men 
perceiving with vision.' 'The fair eye of you two, VarmJa,' 
is (the Trca 5) addressed to l\Iitra and Varm:m, because (of the 
expression) 'The sun goes extending (the light) of the two 
gods.' 'Who will hear, who of those who merit worship,' is 
(the Trca 6) addressed to the Asvins, because (of the expression) 
' Whom the daughter of the sun chose.' 'How, what priest's 
(sacrifice) has the great one magnified,' is (the Trca ;) addressed 
to Indra, and contains the words 'great' and 'magnify.' It 
contains the word' great,' for this day is described as 'great.' 
'Who is of you a protector, Vnsus, who of you II guardian,' is 
(the Trca 8) addressed to the All-gods, because of the expression 
'Varui:ia, l\Iitra, from the stronger mortal.' 'l\Iay this 

l fiV., vii, l, 
" Cf. Kau~itflki Br,lhmal)a, ii, l ; xix, 4; xX\·iii, 7. 
3 Il V., vii, fJI, 1-3. The stntemeut that the words 'great' and 

'magnified' nre coutnined is not correct n.~ regards the former, hut the 
correctness of the rnrsiou seems clear from ii, 7 ; 8, though but for the 
parnllclH cme might re11der 'h118 the word "great," lrnvi11g the wonl 
·'magnified"= having the word "great." ' 

• H.V., vii, 91, 4-6. The reasouH given arc only, I thiuk, for the 
attribution to the deities, who correspond to those of the original Praiiga, 
and it is not sought-as Friedlander, p. 32, n. 3, thinks-to prove tha.t 
each verse has an equivalent of' great.' 

• RV., vii, 61, 1-a. 
0 llV., i,·, ,1J, 1-3. 

RV., h·, 23, I-a. Cf. for the Pmiiga, Aitarey11 Arnnyaka, i, 1, 1. 
• RV., i", 55, 1-3. 
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Sarasvati, glad,' is (the Trca 1) addressed to Sarasvati, because 
of the expression ' He has opened the doors of :B,ta, 0 happy 
one.' This is the Praiiga Sastra of Viimadeva, arranged in 
Treas in Tri~tubhs, and containing the word ' Ka.' 2 Prujiipati, 
indeed, is Viimadeva; in Prajiipati so do they obtain all desires. 

Others say the (Sustra of the) morning pressing should not 
be in Tri~~ubhs. Otherwise it confuses the (parts of the service) 
which have fixed metres. (The 8astru) should be that of the 
one-day rite. The one-day rite is Brahman; 3 this day is 
Brahman; so Brahman is perfected by Brahman. (2.) 

' Thee as a car for help ' is the strophe 4 of the Marutvutiya 
Sastra. 'This juice pressed, Vasu,' is the antistrophe.5 This 
is the regular scheme 6 for the one-day rite. The Briihma]J.a 
us to it has already 7 been set forth. After reciting first the 
(hymn 8 of) Vasukra, ' Fair has been the singer's onset,' he 
inserts a Nivid in the T1·i1?~ubh (hymn 9 ), ' Great, hero-like, 
controlling men, is Indra.' Now (the reason) that he recites 
the Vasukra hymn first is that Indra is Vasukru, and (the 
reason for reciting) 'Great, hero-like, controlling men, is 
Indra,' is that it contains the word 'great,' for this day is 
described as 'great.' (3.) 

Then he offers the oblations of ghee. Thus he wins success 
for the calming of the sacrifice and the healing of the sacrificers. 
There are eight (oblations). By these, indeed, the gods 
obtained 10 all success ; t]rn,. als_9 do ,mcrificers by means of 
them obtain all success. Thl'n he mutters the mutterings 

1 RV., vii, 95, 4-6. 
'.As only three Treas arc from RV., ii', this is curious, but the comm. 

on Srauta. Sfltm, X\'ii, 8, 10, exp!.1ins tho.t the three new Treas give the 
name to the whole to distinguish it from the Vasi~tha Pmliga, Kan~itaki 
Rn1lnnnrm, nl', 2, of tho Vi~nl'1rnt. 

' Cf. Kau~ltaki Br,1hmana, xxv, 3. 
' UV., viii, 68, 1-3. 
• nv., viii, 2, 1-3. 
• This must be the sense here, not 'addition ' as taken 1.,y S,iya1)a. on 

Aitnroya Amnynkn, v, 1, 1; cf. Friedl:iuder, p. 34, n. 4. 
1 Cf. Kau~itaki Briihmal)a, xv, 2. 
• RV., x, 2i. 
9 nv., vi, 19. 

'" Au untmusll\t1tblc play on af(i and a,i/un, ,.,. iu K,m~ltaki,llr,-,llma1.ia, 
15,·ii, :3 ; xix, 5. For the Mantras of the eight obll\tions, sec Stii1kh:iyrrna 
Smuta Sf1tm, xvii, 12, 1-4, and 11ote on Aitareya Artu)ynka, v, I, 1. 



4 SANKHAYANA ARANYAKA. 

accompanying the Parimu<ls. They are Parimu<ls (those which 
boil around). The waters indeed are Parimu<ls, for by the 
waters all this is boiled around, and so they are the Parimu<ls. 
Now the hymn is food. The waters indeed come first before the 
coming of food, and the waters arc the Parimacls. Again, 
the Parimads are the nails, teeth, body, and hair. Therefore 
are they to be employed, for they are bringers of good 
fortune. There are twenty-five and the conclusion. 1 The 
.Arigirasa (Suman) serves as a support; 0£ that it is a symbol. 
(Then comes 2 the) Bhiitecha<l (Suman) ; (in reciting it he 
£eels) 'I have reached Indra's clear abode.' Then the Krosa 
and Anukrosa (they use)-(thereby) ha,e they won; then 
the Payas (Suman)-(thereby) have they won; then the Arka 
and Arkapu~pa (Samans). Arka is Agni here; Arkapu~pa 
is .Aditya. If the Suman singers sing a round according to 
these (Samans), then they say to the Hotr priest, ':i\Iutter 
after us.' 1£ they sing, he should mutter after them ; 3 if 
they sing thus, or even if they <lo not sing, he should mutter 
allthesame. (4.) 

These are the seven divine metres;~ therefore he should 
mutter after the (Suman singers). Again, Indra's indeed is this 
<lay, for Indra arc the mutterings; therefore he should mutter 
after them. Then standing there he adores the fire in each 
of its members, saying 'I-lononr, I-lononr.' For the gods arc 
not above receiving honour. Ile Hhoulcl honour the parts of the 
fire when it is kindled, if it is on the high altar.~ Then 

1 For the Parimf1ds (conncctecl with mad, 'be glad,' by Siiyn11ll on 
Sataputha Briihmm.m, x, 1, 2, 8, but sec Weber, Ind. Stud., ix, 235), Rec 
especially Eggeling,,S.B.E., xliii, 288, n. 2. The seven, names are given 
here, not in the ~11.tapatha. It is clear that the Sati1patha follows 
a similar rite to the Siii1kh,1yana, while Tii11dya l\Iahflbrf1hmana, v, 4, 1-13, 
and Liity:1yana Srauta Sutra, iii, !), recognise thirteen Parimiicls with 
cli verse 11i1mes. 

2 The following passage is so brief ns to be of doubtful interpretation, 
but I follow Friedlander in regurding the remarks 11s Arthaviida. It would 
probably be more natural and perhaps better to take pri,11am lnclrusya 
cll"imop,u'a_q,ima ns a clcscriptiou of the Kro&'t nnd Anukrosa, for jug,ima 
in early text" i8 u"ually th,ird pcrHon, \Yhitncy, Sanskr~~ Grammar, p. 28:3. 

:s Fort.he anujupa, Bee Siii1klulyii11n Sranta 8fttrn, xvu, 12, U. 
• i.e. the seveu Siimans. _ Cf. Satapntha Briihm111111,, vii, a, 1, 41. , 
• Sec note on Aitareyn Arnnyaka, v, 1, 2, ancl cf. Siiii.kh,Lyana Srautn. 

Sutra, xvii, 13, 6. 
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standing there he adores the sun. Some say I he should make 
an opening in the shed; but he should only perform his 
adoration in the direction (of the sun). For being concealed in 
this highest hymn, before the highest,2 he utters the bene
dictions 3 'The great (m.) hath united wit.h the great (f.) '
Agni indeed is grnat, the earth is great, for these two have 
united; 'The god hath united with the goddess '-Viiyu is 
the god, the atmosphere the goddess, for these two have 
united; 'The Brahman (n.) hath united with the Briihmal).i '
the sun is the Brahman, the heaven the Briihmal).i, for these two 
have united. So does he unite these worlds £or him who will 
chant this hymn.i (5.) 

Visviimitra,~ indeed, went to the dear home 0£ Indra by 
reason of recitation and the performance of vows. To him 
said Indra, ' Viih·iimitra, choose a boon.' Visviimitra said, 'Let 
me know thee.' ' (Choose) again.' 'Thee only.' ' (Choose) 
a third time.' 'Thee only.' To him said Indra, 'I am the 
great (m.) and the great (f.) ; the god and the goddess; the 
Brahman and the Briihmal).i.' Visviimitra was still fain to 
know more. To him said Indra, 'I am that which I have said, 
but what is more, he that performs no penance may be even 
such as I am.' Then indeed did Indra proclaim the Vyiihrtis. 
They sufficed £or him. 

Then (the Hotr), after gathering to himself the plank of the 
swing, clmws in his brenth thrice, 1,1fter thrice breathing out. (13.) 

The (plunk of the swing) is of U clumburu wood. Strength 
and proper food are the Udumbura, so that strength and proper 
food are won. Then, after touching it with his breast, putting 
his right side 6 over it, he mutters, 'Thou art the sun. Let 

1 Cf. Smuta Scltra, x1·ii, 13, 9, and comm. ; tho i)fantra is given, ibid., 10. 
2 l'amma of the :\ISS. is _strange, but not impossible ; <iditye must be 

supplied. Cf. Eaudhiiyana Srauta Siitra, ix, 20 ; p. 6i, n. :3. 
> T!1ey arc not wishes proper; he declares the result of hi8 manual 

acts (Sr~uta St1tra, xvii, 15, 10-12), a piece of sympathetic rungic. 
• i.e. Sa.strn, the_ Ml\had Ukthn. The speaker and the object arc one. 
• Cf. Aitarcya Aranynka, ii, 2, 3, which show8 considerable di\'eraity, 

and wh_icl~ appears more primiti\'e. , 
, • TluR ts tho sense, not !trday,it prtlwH·.!""van (comm. 011 SM1kh:\ya.1111. 
~rnuto. Si'ttrn, xvii, 16, 1). See Aitnreya Arnnyalm, v, 1, 4; Li,ty:°Lyann 
Srauta Siitra, iii, 12, l. Similar series of deities and meti-es are common, 
cf. Weber, Ind. Stud., xiii, 268. 
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the Vasus mount thee with the Gayatri metre. They are thy 
mounters.' So he says, and 'After them I mount for royal 
sway.' This, indeed, do they count royal sway. Then, putting 
his left side over (the swing), he mutters, 'Let the Rudras 
mount thee with the Tri~~ubh metre. They are thy mounters.' 
So he says, and '.After them I mount for self-rule.' Self-rule, 
indeed, is, as it were, something more than royal sway. Then, 
putting his right side over, he mutters, 'Let the A.dityas 
mount thee with the Jagati metre. They are thy mounters.' 
So he says, and 'After them I mount for universal sway.' 
Universal sway, indeed, is, as it were, something more than self
rule. Then, putting his left side over, he mutters, 'Let the 
All-gods mount thee with the Anu~~ubh metre. They are thy 
mounters.' So he says, and 'After them I mount for the 
fulfilling of desire.' The fulfilling of desire is the best of all. 
Then, having slipped along- over (the plank), he brings down 
his feet towards the east and rests them on the ground. He 
is thus higher than this world. (The reason) why he places 
(his feet so) is that he thus rests on this world as a secure 
resting-place. Then he breathes forth thrice and draws 
in breath thrice. Then, making a lap over the south and 
north 1 (sides of the plank), he strokes the plank of the swing 
from west to east with the span of the right (hand), saying, 
'Prajiipati mount thee, Viiyu swing thee.' Prajapati indeed 

, mounts it, Vayu swings it, as alive. Then he breathes forth 
and draws in breath thrice. Then, holding both hunds to the 
east, he mutters. (7.) 

' May speech with breath, I with breath, eye with mind, 
I with mind, Prajiipati with cattle, I with cattle (be united).' 
l:io he prays.2 

' Thou art a fair-winged bird' - breath has 
fair wings; 'I shall proclaim this speech '-he speaks being 

1 He sits facing enst, keeping oue leg to the right ( =south) and one 
to the left (=north); for the form, cf. Wuckernngel, Altind. Gramm., 
ii, 1, 147, 148. The Pet. Lexx. an<l Monier-Williams render 'hanging 
over to the right,' which I do not undcrstnnd. It might be takeu (like 
dak~iiwttara, Go\,hillL Grhyo. Siitra, i, 7, 4) as with the legs crosse<l. 
Cf. SiLi,khr,yarn, Sruutu 8iH.rn, xvii, JG, 7, ,rnd comm.: yn~min putrticlayas 
ti~(l1ant,:; Weber, l11d. Stud., v, 397; x, I 15. _ 

" Cf. L,Hyaynnn Srauta Sfltra, iv, 2, 10 ; Aitareyn Aranynka, v, I, 5. 
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minded to proclaim this speech ; ' which will effect much, 
I who am minded to effect much '-for this speech is going 
to effect much, and much (will he effect) who gains the 
Sustra of this day; 'which will effect more than much, 
I who nm minded to effect more than much' -for this 
speech is going to effect more than m}lch, and more than 
much (will he effect) who gains the Sastra of this day; 
' which will go to heaven, I that am minded to go to 
heaven' -for this speech is going to go to heaven, and to 
heaven (will he go) who gains the Sastra of this day; 'I that 
am minded to bear these sacrificers to heaven,' so let him say; 
but (for ~ sacrificer) whom he hates, let him say, 'Not N. N., 
not N. N.' So many, indeed, as he enumerates and shakes 
forth from this di vine chariot, he casts forth. The two 1 

(following) are not for him to enjoy; so he overcomes him 
(breath) ; so, having overcome him, he places him in his body. 
Yiiyu, indeed, becoming breath recites this hymn. So he 
overcomes him; so, having overcome him, he places him in 
his body. Yoked indeed to his teacher is he who gains the 
Sastru of this day. Being yoked to his teacher, his breath is 
liable to be taken away.2 So he overcomes him; so, having 
overcome him, he places him in his body. For such a divinity 
there is no piercing by poisoned 3 (arrow), nor sword, nor axe, 
nor anything else. He who reviles him who knows this 
becomes worse; not so he who knows this. There is no piercing 
one who knows. (H.) 

Adh!Jdya II. 

He begins¼ the hymn with the word '!tim.' 
is breath; by breath he begins the hymn. 

The word 'him' 
Again, the word 

1 i.e. V;iyu, who is breath (Deusscn, Phil. of the Upanishads, pp. lOi-9) 
and the teacher. The text tells how he overcomes tb11m and makes 
them bl109ya. Friedlander renders 'have no right to the Pruna which 
he has to enjoy,' but though this gives a.n approximate sense it seems 
difficult to find a. parallel construction ; for the one assumed, see Delbrlick, 
Synt. Forsch., v, 148. It would be easier if we could read tmt for tam, but 
it is not essential. 

, For the construction, cf. Kuu~ltaki Brahnuu)n, x, 2; xvii, 9. 
' Sec Zimmer, .·llti11d. Leben, p. 2!)1}; Murray, Ri.,c of Gred: bpic, 

pp. 120 seq. _ 
• Cf. Aitareyn Aranyaka, i, 3, 1. 
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' him' 1s strength and sap; so he places in the hymn strength 
and sap. Again, the word 'him' is immortality; so he places 
immortality in himself. The Rajana is (the Suman of) the 
Pr~tha (Stotra). The Rajana is manifestly the Saman; so he 
unites (the hymn 1) with its own Saman. It consists of verses 
not specially m!lrked. 2 Prajapati, indeed, is not spccill!ly m!lrked. 

1 , That is the symbol of Prajapati. Some say it should consist of 
verses with 'Ka' in them, for Ka is Pro.japati and that is a symbol 
of Prajapati. Then he recites inaudibly the silent recitation. 
Speech indeed is this day, mind the silent recitation; so with 
mind he perfects speech. ' That was mightiest in the worlds' 
is the strophe 3 Trca. '1Vaxing ~ with strength, of great might,' 
has the word 'wax,' and so has the word 'great,' for the do.y 
is described as 'great.' The body is of twenty-five parts. He 
recites (the hymn 5

) with the addition of the nm/a (verses). 
The body indeed is of twenty-five parts, offspring and cattle 
are additions, so he increases the body by children, cuttle, 
servants, and food,6 (in using) the uada vcrses.7 He puts 
the Tri~tubh Padas fii·st,8 then the Piidas of the 11ada verses. 
Having joined the first Piida of the nada verses with the 
first Tri~tubh Piida, he pauses; having joined the second with 
the second Tri~tubh (Piida), he utters the syllable om. Having 
joined the third with the third Tri~tubh (Pada), he pauses; 
having joined the fourth with the fourth Tri~tubh (Piid1i), he 
utters the syllable 0111. He recites thrice the first (verse) 
thus varied, and the others which follow arc similarly rnried. 
He omits the second half-verse of the third verse of the 
hymn and the second of the nada. This is the opening of 
the mouth ; by that he utters speech. By the mouth indeed 

1 E,;at seems needed. 
' i.e. verses uot specially nssi:::ncd to others by some mnrk n.rc his ; 

J',facdonell, flrlwdd(J1Jatu, ii, 5 ; L1fri, La Doctrine d1t Sacr(/ice, p. 16, n. 4. 
3 RY., x, 120, J. 
' RV., x, 120, 2. 
• Read tan (i.e. tad). 
• Iti probably not='etc.' in such n. en.He. Cf. Knn.ucr, Fe.,tgrusa an 

Bol,tlin.'lk, pp. 62 seq. ; Buhtlingk, Z.JJ.,11.G., xii, 516 seq. It nrny be the 
iti of c11umcrntiu11, which is very common in this style; seep. 51, 11. U. 

' RV., viii, 69, 2 ; sec Pi~chel, Ved. Stud., i, 18:1-!18. 
• See note,; on Aitarey11. Arm)yn.kn., v, 1, 6 ; i, 3, 8. 
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he utters speech. He recites these two (hull-verses) before 
the Dvipadiis. 1 Thus his Stotru verse is not separated by 
a break. After reciting the body (verses), he recites the 
s1idadohas 2 (verse) 'of the milk-yielder.' Food indeed is the 
sudadolias (verse). By food these joints are w1ited. Again, 
immortality is the slidadoltas (verse) ; so he places immortality 
in the body. Again, the slidadohas (verse) is the form of the 
Ahiiva cull. So just us wood may be joined by u string or 
u piece of leather, the s1idadolws verse joins all the V edus. (1.) 

Then he recites the head (verses). They consist of three 
Treas. Three indeed are the bones 3 of his head ; them by 
these he unites. These three again are each threefold, and 
so make up nine verses. Nine indeed are the breaths m the 
head. They hu,e the word 'hymn' in them. This is the 
symbol of this dny. (2.) 

Then he recites the neck (verses). They ore three verses. 
Three indeed ai·e the joints 4 of the neck. These he unites by 
those. The last is an U g1ih. It is the shoulder, large and 
expansive. (3.) 

Then he recites the collarbone 5 (verse). It is a Tri~tubh. 
Therefore the collarbone is the strongest. The (verse 6) 

' Indra, the mighty urms of thee, strong one,' is suitable to 
the arms. Then he recites the strophe and antistrophe of 
the Ruthontaru. The BrahmaQ.o for them hos been set forth 
already. Then he recites the PJ1iiyyii (verse). This is the 
Dhiiyyii, for it is pluced in all beings. It indeed is pluced 
on the right side, therefore a woman lies on u man's right 
side. Then he recites the Pragiitha of the Ruthantara. The 

1 See ii, 11 fin. 
' RV., Yiii, 60, :l. 
3 Hero, 11gain, the number is probably fanciful, cf. Hoernle, 9,~teolo,q_,/, 

pp. 172 seq., __ and the stock division_ of the head into three, Satap1ltlH1 
Br1ihmm:ia, xu. 2, 4, H, etc. For the ume breuths-upertures-cf. Deusse11 1 

Pliil. of tlw [panisliads, p. 283, ,~here, however, the older passages are 
not qnot.e<l, and note on Aitareya Ariu:iyaka, i, 4, 1. 

' Probably purely unscientific ; the official osteology (Hoernle, Osteolog,1/, 
p. 64) is quite dilforent. For sectious 2-6, cf. note.'3 on tho Aitnreyn 
.Aral)ynka, v, 2, l ; 2 ; i, 4, 1 ; S:li1khiiyn11,t Smutn. Siitrn., xviii, 2-6. 

• So akf<i certainly, Hee Hoernle, O.,teology, pp. 202 sq. ; Smuta S,,tm, 
xviii, 4, I; 5, I ; Z.D . .Jf.G., 1908, p. 139. 

• RV., vi, 47, s,. 
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BrahmaJ}.a for it bas been set forth already. The hymn 1 is 
' Who alone of mortals deserves oblation.' He recites it by 
Padas. Taking out the second verse of it, he puts in as second 
(verse) the second (verse) of the hymn,2 'All my other friends 
have come.' Thus he interweaves the two sides to prevent 
them separating. Therefore he performs all actions by (the use 
of) both sides. (4.) 

Then he recites the hand (verses). They indeed are three. 
These are the joints 3 of his hand. These he unites by those. 
The first is in an excessive metre. This is the thumb. So the 
thumb approaches all the fingers. The right side has the 
Rathanfara, the left the Brhat, and the BraluuaJ].a for it has 
been set forth. These two sides, with Brhat and Rathantara, 
are of twenty-four parts. Twenty-four arc the half-months of 
the year, so that the year is made up. (5.) 

Then he recites the Caturuttam (verses). They arc the spine. 
They are twenty-one verses. Twenty-one indeed are the joints 4 

of the spine. These he unites by those. They make up seven 
Treas. Seven indeed are the metres, so that all the metres arc 
made up. They have the word 'hymn.' That is the symbol 
of this day. (6.) 

Then he recites the (sets of) eighty verses. He recites them 
in correspondence with the Stotra. verses, Gayatri (corresponding 
to) Gayatra, U ~r.iih and Brhati (sets) to Brhad and Rathantaru. 
The Gayatri (set) is the right side, the U~r.iih the left, the 
Brhati the middle. In the middle indeed of the body is food 
deposited. Between the two Tri~tubhs there is a Tri§tubh in 
a Nivid.5 They belong to Visviimitra, are corresponding, and 
have the word 'hymn.' For Visviimitra was the seer of that 
(hymn). The strophes contain the word 'great,' and they have 
the word 'magnify.' 6 It (the hymn) has the word 'magnified' 

1 RV., vi, 22. See Kau~itaki Briihmana, xxv, 5 ; 6. 
z RV., x, 28. , 3 Hoernle, Osteolog.1/, p. 36. 
' PossiLiy this means, as fo Sntapntha Brfihmana, xii, 2, 4, 12 (Hoernle, 

O.,teology, p. 106), the tweuty tru.usverse processes of the abdominal 
portion of the spiue (,ula.-a), lmt the word iSJ a111ika nnd the number there 
ii; Lhir(.y-Lwo, the spine itself i11 <•iLher case making the odd figure. 

'' RV., iii, 31, !) and 11; Srantn 8utra, xviii, 9, 4-7. 
' Read vrdl1avat.1Ja!1, etc., not vrddha'. For Visvf1mitra, cf. Kau~itaki 

Brahmal)a, xx\'iii, 2. 
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and the word 'great.' It has the word 'great,' for this day is 
described as 'great.' (7.) 

'Great Indra, who by might,' and 'is magnified by Vatsa's 
lauds': with this verse I he commences the Gayatri (set of) 
eighty (verses). It (the verse) contains both the words 'great' 
and 'magnify.' It (the litany) has the words 'great' und 
'magnified.' It hus the word 'great,' for this day is described 
as 'great.' (8.) 

'What joys thou didst bring, Indra,' and 'his praises 
magnify, great one': with this verse 2 he begins the Brhati 
(set of) eighty (verses). It (the verse) contains both the words 
'great' and 'magnify.' It (the hymn) has the words 'great' 
and 'magnify.' It has the word 'great,' for this day is 
described us 'great.' 'l\Iay this delightful (Soma) for thee' 
und 'Hither, with thy bay steeds, Indra,' ure the two hymns.3 

(The reason) why he recites them at the end is that he may 
commence the U~JJ.ih (set of) eighty Yerses (ufter concluding) 
with perfect Brhutis. (9.) 

'Indru in the poured libations,' and 'He gains the power 
that magnifies; for he is great': with this verse~ he begins 
the Ug1ih (set of) eighty verses. It (the verse) contains both 
the words 'great' and 'magnify.' It (the hymn) has the 
words ' great' and ' magnify.' It has the word ' great,' for 
this day is described as ' great.' These sets of eighty (Yerses) 
recited together make up 720.'' .• 720 indeed arc the days uncl 
nights of the year. Thus by these (scte of) eighty he obtains 
the days and nights of the year. Some make into U ~JJ.ihs the 
Gayatris by means of the ends of the Samans ; others, again, 
add (to make the U1?1J.ihs) (sets of) four syllables. From the 
Ilrhati (set of) eighty (verses) he takes out eighty (sets of) 
four syllables; from the Kakubh Prugiithus twenty-four (sets of) 
four syllables; these I 04 sets of four syllables he inserts in the 

1 RV., viii, 6,,1. For sccti9ns 6-17, cf. notes on Aitarey,t Arni:iyaka, i, -1, 
3; v, 2, 3-5 ; S,111khaynnn Srnuta Sf1trn, xviii, 7-21. 

2 RV., viii, 97, !. 
3 HV., iii, 44 ; 45. 
• UV., viii, 13, 1. 
3 For this, 8ec A itare!Ja l rai1!Jaka, p. 36, and notes on v, 2, 3-5 : 

Eggcling, S.B.E., xii, 111 seq. 
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104 Giiyatris. So the Giiyatris arc turned into U~Q-ihs. But 
one need not be concerned with this. 1 The (result) is here 
brought about. 'Sing to Indra the Suman': (the reason) why 
he recites this 2 last is that he may commence the i-asa (hymn), 
(after concluding) with perfect U~l).ihs. (10.) 

Then he recites the msrr (hymn 3). The belly is the •vasa 
hymn. "\Vith it, when made ready, whatever is outside it 
would come into immediate proximity. Thus it matures what 
is within the belly. Therefore many deities and many metres 
are recited in the vasa (hymn). Therefore much variegated 
food is deposited in the belly. Then (he recites) the two half
verses 4 which were taken out. Then (he recites) the sudadolws 
(verse). It is then left out (afterwards). Here it has been 
recited twenty-four times. (11.) 

Then he recites the Dvipadas. l\Ietrc indeed is u support, 
so that the Dvipadiis ser,·e as a support. (12.) 

Then he recites the hymn to Indra and Agni, reciting it us 
in Giiyatri. Indra and Agni are supports, so that support is 
obtained. (13.) 

Then he recites the Avapana.5 The A.vapuna is a support, 
so that support is obtained. Then these go on again straight 
forward. (14.) 

Then he recites the Auu~tubh text. Speech indeed is this 
day; speech the Anui;;tubh. So in Rpeech he places Rpeech. 
'Ye have gone to the sky, ye have gone to the sky': with this 
hymn 6 he approaches the gods. The Trca ' He, of old, 
inspiring sages,'; has the word 'hymn,' and by reason of it is 

1 i.e. the precise method of the trnnsformntion. 
' RV., 1·iii, !l8, 1 ; c:f. ii, !l. The hymns are U~1.1ih and Brhati 

respectively. Sa111siddl,a is a metaphor from cooking, like sc11pskrtu. 
_ 

3 RV., viii, 46. Sec Pischel, Vediscl,e Studien, i, 7 sq.; Aitareya 
Aral)yakn, i, 5,,1 ; Eggeling, S.B.E., xii, 112, n. 2. 

• ii, 1 ; cf. Sat,tpntha Briihmm)n, viii, 6, 2, 4, and for the Aindriignn 
Siikta (RV., \'iii, 40), Eggeling, I.e., p. 113, n. I. _ 

• i.e. insertio11, which explains the Inst word;i, Cf. Aitnreya Arnl)yaka, 
i, 5, 2; So.tnpa(.hn Br,ihmnl)l1, ,·iii, 6, 2, 3 ; s,-,i,khiiynnn Smnta Sfltrn, 
x,·iii, 17. 

• The Bodlcian MS. rend,; J"!I" for yaya. Tho reference is clearly to 
fi\T. 1 viii, 34, I•-15d. 

The Bodleiun MS. rends, correctly, pl'alnath,i and l.:ai•ivrdha ; sec 
RV., viii, 6:3, 4. . 
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perfect. The last verse is in Giiyatri, and by reason of it it 
is perfect. In 1 'Thou art the great ruler here ' there is the 
word 'great,' for this day is described as 'great.' (15.) 

Then he recites the hundred Tri~tubhs. The Tri~tubh is 
Indra's metre; so he perfects him with his own metre. The 
Hirai:iyastiipa 2 hymn and the Yiitaiitiya 3 hymn correspond to 
the Brhat and Rathantara. For the Brhat and Rathantara are 
put in front. The Sajaniya 4 hymn and (the hymn 5) 'Priests, 
bear to Indra the Soma' make up twenty-seven verses. 
Twenty-seven are the Nak~atras; thus he obtains the majesty 
of the Nak~atras. He should recite (a hymn) of Visviimitra, 
£or Visviimitra beheld it. He should recite (a hymn) of 
Viimadeva, for that is pleasant G to the gods. He should recite 
(a hymn) of Vasi~tha, for that is best for the gods. Then 
before the Udubrahmiyu; (hymn) he recites (the verses) with 
interwoven Pad.us. All desires, indeed, ure within this hymn. 
Just as having shut cattle in a pen one puts a bar and a pin 8 

(to keep them in), so by these intertwined verses he grasps all 
desires on either side and places them in the body. Again, of 
the Udubrahmiya hymn the last (verse) has the word' hymn.' 
That is the symbol of this day. He concludes by repeating this 
(verse) thrice. Having concluded he mutters the Ukthavirya. 
The one-day form comes first; the one-clay is a support, so 
that support is obtained. The )Iuhiivrata form comes next. 
In 9 'Thou art great' there is t~e word 'great,' for this day 
is described as 'great.' (lG.) 

Reckoning in the stidadolias verse, recited once, which has 
to be supplied throughout the litany, but without the silent 
recitation, there are 11 thousand Brhatis. In this thousand 

1 RV., x, 152, I. Also quoted in xii, 7 fin. ; see Sutra, xviii, 18. 
2 RV., i, 32; A_itareya Hrahinal)a., iii, 24. 
3 UV., vi, 25 ; 8ii.i1khf1yana Sruuta Sntra., xviii, ID, 3. 
1 HV., ii, 12. 
5 HV., ii, 14, I. The next hymns referred to are iii, 4~; iv, 16; vii, 24. 
• Vii.madcva's o,yn allusion tq hi:i nume; cf. Aitarcya Ara1_1yaka, ii, 2, 1. 
7 RV., vii, 2:3 ; Siii1khiiyana Srautn_ 8iitra, xviii, 19, 10; 20, G. For the 

interwca.,·iug, cf. note on Aitareya Arauynka, i, u, 2 ; v, 3, l ; Eggeliug, 
S.B.E., xii, 113, n. I ; Roth, Z.IJ.N.G., xxxvii, !On. 

• .A rgale,ikc must Imm this scn!io or somcthi\1g like it. A<ld. to diet. 
9 i.e. iu th~ ~fohavxata form, Siinkhiiyana Srauta Stitra, xviii, 20, 8. 

Cf. note ou A1tareya. Ara11yaka, v, 3, I. 
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Brhatis there are thirty-six thousand syllables. So many are 
the days 0£ a hundred years; thus he obtains the days 0£ 
a hundred years.1 Some say (the thousand) is composed 0£ 
Anu~tubhs. Speech indeed is that day, speech the Anu~tubh, 
speech all beings; again, speech is this nil, so they sny. But 
it is fixed thut it is composed of Brhatis. F01· he that gives 
heat here is connected with the Brhati ; so he perfects him with 
his own metre. Three times he calls (to the Adhvaryu). Three 
indeed are these worlds; so he obtains these worlds. The Yiijyii 
verse is taken from the one-day (rite). The one-day (rite) is 
a support, so that support is obtained. They loosen the swing, 
before the secondary 1x1.1a! 2 cry is made. He descends towards 
the east (to meet) him who bears the Grahn as he advances. 
He thrusts away to the west the plank of the swing. Touching 
the Grahu, he mutters, 'This victory I have won, let me be 
associated with it, lest I sever myself from this victory.' The 
Atigriihya is for Visvakarman. Prajiipati's indeed is this day, 
Prajiipati is Visrnkarman; thus he perfects him with his own 
symbol. 

This day Indra proclaimed to Angiras, Angiras to Dirgha
tamas. Therefore did Dirghatamas live ten lives 0£ man. This, 
too, the ]:l~i has recorded, Dirghatamas, son of iinmatii, in the 
words 3 ' In the tenth stage of eld.' If a man desire life, this 
is the 8astra to use, so suicl Knu~itaki.4 So he who knows thuB 
and recites (the litany of) this day, lives ull his life in this 
world and obtains immortulity und imperishubleness in the 
world of heaven. (17.) 

' "\Y c choose that of Sa vi tr ' is the strophe of the Vaisvadern 5 

1 Read with the Berlin and Budleian l\IS~. : t1il'anti .fotasa111vatsara-
S!}'il11i11i blwi-a11ti tac clwtasw11vat.,arasy1il11i11y 1ipnoti. · 

" For this and the fullowi11g, cf. Hillebrandt, }'edisclie Opfer 1tnd Zmibe,·, 
p. 102 ; note on Aitareya Aranyak1i, i, 2, 4; Siii1kbiiyan11 Srant:i 8iitra, 
xYiii, 21 ; I read, of course, pnijaifam. 

3 RY., i, 158, 6, which presumably really means' in the tenth decade.' 
• Repeatedly referred to in the Kuu~itaki Ilr11hma1)U, and again in i1·, I ; 

7 ; xv (Kahola.). The word is a mere patronymic, and we mnst probably 
distiaguiHh two members 11.t lcust of the fornily, VisYajit anrl Knholn, the 
lat.ter being perlrnps the K 1•u~itaki par e.t·cellence. , · 

• This sccLion canto.ins the by11111i; fur the two Snstms of the o\'cning 
Soma-pressing., See RV., v, 82, 1-3; note on Aitnreya Arm)yaka, i, 6, 3; 
Sii11kl111yana Srnuta Sfttrn, Xl'iii, 22 and 23. 
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(Sastra). (The strophe) contains the word 'great' because of 
the occurrence I of 'we choose.' (The Sastra) has the word 
'great,' for this day is described as 'great.' 'To-day, god 
Savitr' is the antistrophe.2 It contains the word ' great ' 
because of the occurrence of the words 'l\Iay we win all good 
things.' (The Sastru) has the word 'great,' for this day is 
described as 'great.' 'That desirable greatness of the god 
Savitr' is a Savitr hymn.3 It has the word 'great,' for this 
day is described as 'great.' ' They, heaven and earth, all 
propitious,' is a hymn 4 to heaven and earth. (The verse j) 

' ·widely-capacious, great, never-failing,' contains the word 
' great,' for this day is described as ' great.' ',vhy has the best, 
why has the youngest, come to us,' is a hymn 6 to the ]:lbhus. 
(The verse) '·we blame not the bowl of great birth' contains 
the word ' great,' for this day is described as 'great.' '0£ 
the aged, grey-huired Hotr,' is the '"\Yater' hymn,7 addressed 
to the All-gods. For that is the water of the gods. He 
places a Nivid in the (hymn) of the one-day rite. The one-day 
(rite) is support, so that support is won. The (hymn of the) 
one-day rite is addressed to Vuis,·iinuru.8 The one-day (rite) 
is support, so that support is won. 'The l\Iuruts rushing 
onwards with gleaming lances,' is a hymn 9 to the Maruts. 
(The hymn) contains the words 'mighty' and 'great' in 'Ye 
great ones, mightily and wide ye rule,' for this clay is described 
as great. '0£ u truth the fuir .. refulgence was cstublishcd' is 
u hymn 10 to Jiitavcdas. The last (verse), '"\Yith hymns of 
might hath Agni now been praised,' contains the word 'hvmn.' 
'!:hat is the SJ;mbol of this day. These are the hymns ~f the 
Agnimiiruta (Hustra). 

These are the hymns of this day. So ends the AgniHonm. 11 

Brahman(n.) is the Agni~toma. Brahman is this day. So 
they place Brahman in Brahman. They obtain immortality 
who obserrn (the ritual of) this day. (18.) 

1 The sense seems to he that vn11ma/ie gives mah, as dhima/11 below. 
' RV.,,·, 82, 4-6. 3 RV., iv, 53, l. 
• RV., i, IGO. • nv., i, 160, 2. 
• RV., i, 161. , nv., i, 16-1, 1. 
• HV., iii, :3. _ • RV., ,·, 55, I. 10 llV., i, 14 I, l. 

11 Cf. Aitareya Ara1_1yaka, ,·, 3, 2 fin. The Agni~torua is the Prakrti of 
the Malulvrnta. 
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Adl,yaya III. 

Citra Giingyiiyani,1 being ;about to sacrifice, chose .A.ruJJi (us 
the priest). He sent his son, Svetaketu, saying, 'Perform the 
sacrifice.' Him when he had arrived (the King) addressed, 
'Thou art the son of Gautama. Is there a secret place 2 in the 
world where thou wilt set me, or is there any road and wilt thou 
set me in the world to which that road leads ? ' He said, ' I do 
not know that. I will ask my teacher.' Going to his father 
he asked him, saying, 'Thus did he question me. How shall 
I reply?' He replied, 'I also do not know that; we will learn 
in his house and gain the knowledge, £or even others give to us. 
Come, we will both go.' ·with fuel in his hand he went to 
Citra Giingyiiyani, saying, 'Let me approach thee.' He said 
to him, 'Thou art fit to receive the knowledge of Bmhman,3 

since thou hast not been proud. Come, I will instruct 
thee.' (1.) 

He said : Those who depart from this world all go to the moon. 
Their breaths swell the first fortnight (of the moon) ; in the 
second it brings them to birth again.~ The moon is also the 
door of the world of heaven. Ilim who can answer/ it sends 

1 :\lore likely tho.n the obvious v.l. Gargyii.yani of Smiko.rfmanda's 
recension. 

z The question iH vo.guo and mysterious. YaJJya and anyatw·o, sugge,gted 
by l\lnx l\liiller, would be easier, but mystery is in place, nm! too much need 
not be wade of it. Dcu8sen pnruphrn .. ~es it Hntisfoctorily IL'I 'Is tjwro any 
end of transmigration, and will you :set me on the path to it 1' 8ai1kara
nnnda's recension has the very nnsatisfact?ry anyam 1tlii!to for an!Jalamo, 
and renders vtidlwci as badd!ti-ii, controstmg a secret with a non-secret 
place. Ma.x l\liiller renders ' Is there a hidden place . . . or is it 
the other way.' Bohtliugk, Ber. cl. sucl,s. Ges. d. Jl'iss., xiii, 198, adopt<:1 
practically the so.me view ns Deussen goes. 

~ Denssen rends agra11ir for grcilii; 8ui1knriinanda hus brahmii.rglia!1, but 
the text, if less easy, is certain. , 

• ' Gladdens them not,' in Sai1kar,innnda's version. Ma::i: ?.Hiller's 
conjecture apampak~e is not necessary. 

• I follow Deussen. The moon is the centre pf the Devayiina and 
Pitryana, and sends on the one who can reply. S111umriinanda, Cowell, 
:i\la.x i\lt11ler, take praty,il1a as 'reject.' For the theory, cf. Brhad,iro.l)yaka 
Upo.ni~acl, vi, I (= 2 K.); Chf,ndogyo. Upo.ni~ad, v, 3-10; uud Deussen 
Secltzi,9 Upanisl,ad's, pp. 137-40, with whose view of the priority of 
these two Upnni~ml,i to the K"11~ltnki I n.gree. l\[ax i\liillcr recoguiHes 
two classes : the former, which rejects the moon and is set free at once ; 
the latter, which rejects Svnrga, mid is then set free, but the senso 'Het 
free' is hardly to be got out of atisrjate. It meo.ns 'sen els on.' 
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on; him who answers it not, it rains down on earth, becoming 
itself rain. He is born on earth as a worm, or a grasshopper, 
or a fish, or a bird, or a lion, or a boar, or a snake (?),1 or 
a tiger, or a man, or another creature, in one or other station 
according to his deeds ancl his knowledge. Him, when he has 
arrived, it asks, ',v1io art thou?' To it should he reply,2 

'From the light I came us seed, 0 seasons, from that produced 
as the fifteen-fold fatherland. In the man as creator ye placed 
me, and by man as creator impregnated the mother. I am 
born and again born as the twelve-month (year) and the 
thirteen-month (year), from the twelve-fold, the thirteen-fold 
father. I know this and I recognise this. Then do ye bear 

I Parasv,in. Sai1karfmanda has dandas1il.:at•iiqa!t v,isabd,id l'r.-icihidi!,, 
Bohtlin~k's Diet. compare:, parasvant, 'wild ll-"'<' (,\.th11rvn Y eda, Pnipp.); 
'Beisstier,' Deussen; 'dog,' Weber, Ind. Stud., i, 39G. 

" ,vlmt follows is in verse, nud as it has been much misunderstood 
(even in Illoumfield's Vedic Conco1·dance) I give the text as I restore it-

' vicakfm.uid rtavo ,-,ta ,ibhrta•!• paiic11d11;,u pra11itat pit,·ynvata., I 
tan 1111i p11111si ka,-/ary erayarfl,va,!1 Plll(Wi km·tni 11uitari nuisi~iiica 11111 
sa J,iya1111i11a 11paJ,iym111i110 dv,idalrrtrayoda,opa111nsa!J I 
dr,idaicitmyodase,,a pilni sa•!• lccl i·ide 'l,a,!' pmti tad vide '!,am 
ta11 111artaro '111rtya1·a ,ib/,amdl1ra111 11211 ' 

I keep crayadlivain; Deussen suggests airayadhvam, but the augment is 
not needed. For the ma, ni~i,_n ca of the ordina~y recension (including the 
Berlin nnd Bodleian MSS.), or the m,isi~il.:t,t of Smikariinanda's recension, 
adopted by Deussen, I read mii-,isi$inca as 2nd plur. perf. with strono- form 
(Whitney, Sa11s!.:rit Grammar, p. 284) metri causa. Bloomfield, p~ 588• 
conjectures ni~iiicata, but this would hardly have been corrupted, and th~ 
conjecture ignores the fact that, though _th~ ~rst two P~dns nre in Jngnti, 
tho tlurd nnd presmnnhly the fourth uuo m fr,~tubh. 'I he vcr:,o occurs in 
J aminiyn Br,ihrual)a, i, 18 ; 60, where tal!i nui P1ll!1Si is, of course, palrco
graphically the same as tern, which (=re/as) I prefer, and the last Piida 
reads p1u11sa!1 kartur 11Hitary iisifikta, also a Tri~h1bh, Iu v. 2 }ii.lJamiina 
is Deussen's certain restoration for j,iyct (Berlin reads jiiyam,ina~ only 
showing how easy t_he omissiou. was). , For clvddasatra,1Jodaiopa~1asa!1, 
Cowell's MS. A, Berhn and Bodlemn ~ISS. have dvaclasatrayoda;·o mtisa!1, 
Sa1ikariinanda's recension °/rayoda,fo 1tptw1t'i-•a!1, which gives perhaps the 
pronunciation of the real text, though it is much more probably diia", as in 
Piida 3. I read smn, not iisam, and metri causa begin a new Piida with it ; 
viclc I recognise as n yerbal form, not an infinitive, In his version Cowell 
accepts one view of Sailkariinnnda. that rtavah is in the first verse ab! 
in the second acc., 11;11d that vide is infin.; ,isa~i, 'I was.' Deussen tak~~ 
the other view of Sni1kariinauda in the first =e, in both cases rightly, 
of rtai·a~ as voe., but adheres to ,i.•am, vie!" nH infin., and rends mrt'lave 
for amrt!J«W, which is unnece:;snry, siuce we need not take the verb ns 
imperfect; lliH 11.1artavo fo1· the nrch_aic ""' rtm:o I hnve ncccptc<J ,,.,.t,·i 
causa. 'lhe Berlm MS. 111 n correction reads ,imbhadhvam, like Anand. 
MS. Gh. Max Millier agrees with_Cowell, and both render the first two 
8econd persons as irtbird persons. Anand. has ni~i!.:ta. Cf. J.A.0.S.,xix, 118. 

C 
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me, seasons, to deathlessness. By that truth, that penance, 
I am the season of the seasons.' ' Who l art thou if• ' I -am 
thou.' He then sends him on. (2.) 

He having reached the road of the gods arriYes at the world 
of Agni, then at the world of Vayu, the world of Varur.iu, 
the world of Indra, the world of Pmjapati, the world of 
Brahman.2 0£ that world 3 is the lake Ara (of enemies), the 
moments Ye~tiha (which destroy the sacrifice 4), the Vijurii 
(unaging) river, the Ilyn 5 tree, the Siilajya 6 city, the Apariijita 
(unconquerable) palace, Indra and Prujiipati the doorkeepers, 
the hall Vibhu, the throne Vicak~al).ii, the couch Amitaujus 
(of unsurpassed splendour), the dear Miinasi (spirit of mind), 
her peer Ciik~u~i (spirit of the eye), who weave; the worlds 
holding flowers in their hands, the Apsarases, Amba 6 and 
Ambayavi, and the streams Ambayii]:t. The knower advances 
to that world. Brahman says of him, 'Run to meet him 
with the glory due to me. He has won the unaging river. 
He shall neYcr grow old.' (3.) 

1 ' Who um I ? Who mt thou ? ' in So.11kariinantlu's recension. '!'lie 
fatlier and son arc both here identified with the year of twelve or thirteen 
mouths (1tpum,1sa is curious e.nd refers to the interculary month). 'l'he 
question 'Who art thou 1' is probably the moon's (so nil the translators). 
It might be rhetoricnl, aud the omission of iti is doubtful ; see S!Jnl. 
Forsch., ,·, 533 ; Eggeling, S.fl.E., xliv, 61, 355. 

• We need not doubt the personal Brnhnrnn anywhere in_this Up,uii~nd. 
011 the other hnn,l, neither tho Aitnrcyn Briihrum1n nor Arm1yakn, i-iii, 
know him ; c:l". vun Schroe,!er, Ind. Li"t., p. 91. 

3 Cf. Chandogya upani~ad, viii, r,, 3, where oceur the Somasnvnno. tree, 
the Aparajita city, the Prnbhuvimitn, and the Aira1J111rndiyn Juke, the Arn 
and :1:-yn seas, etc., and ·weber, Ind. Stud., i, :ms, 3!JfJ. 

' This is Weber's rendering, taking ye-i(i from _yo}. It is admittedly 
conjectural, but _ye.i{i is reatl in Cowell's l\ISS. e.nd the Berlin 1\1S., and is 
probilbly correct. . 

' Sni1kar,innndn deril·es it from i_l,i, so cvlllently read ,"l!Ja, not i/pu. 
Deusscn accepts this. Cf. Hillebrandt, l'ed. Jlyt/1., iii, :112, 11. 3. 

• ' Protected by bow-strings thick us Sf1l trees,' Doussen with Sai1karii-
nnndn. , 

' ,ivayato (not 0 /au as Se.11knriinandn) and probably cairn for 1,ai co 
should be read. For jag,ini, D. vo.c ni!tili, rcndjaganti, an easy corruption, 
o.s the ·i is easily confused with nu ri-i. Below Doussen joins 'with my 
glory' with tho following w01-ds, but this is against their pince in tho 
t;;entcnce. 

• ·weber, p. IA3, ho.~ amb,iyav,i{,, like Annnd. l\IH. Gh. 'fho form is 
irrngulur, and me.y be au error for amb,i.1Javi{1. Tho exact sense of these 
expressions must remaiu in doubt, but probably they are nil variants of 
'mother,' Buhtlingk's Diet., s.n·. 
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Five hundred Apsarases advance towards him, a hundred 
with fruit 1 in their hands, a hundred with unguents, a hundred 
with garlands, a hundred with garments, a hundred with 
aromatic powders. Him they adorn with the ornaments of 
Bruhman. He, adorned with the ornaments of Ilrahm::m, 
knowing Bruhmun, advances to Bruhman(n.). He arrives at the 
lake of enemies. He crosses it by his mind. :i\Ien who know 
but the present, on coming to it, are overwhelmed. He arrives 
at the moments which destroy the sacrifice. They flee from 
him. He arrives at the unag.ing river. He cross~s it by his 
mind alone. His good deeds and his evil deeds then shake 
themselves off.~ His dear relatives obtain his good deeds, his 
enemies his bad. Just as a man driving on a chariot may 
look down nt the wheels of the chariot, so may he look down 
ut duy und night, good deeds and evil deeds, and nil opposites. 
He, severed from good, severed from evil deeds, knowing 
Brahman, advances to Bruhmun(n.). (4.) 

He arrives at the Ilya tree. The odour of Brahman reaches 
him. He arrives at the Siilajya city. The savour of Brahman 
reaches him. He arri,es at the unconquerable paluce. The 
splendour of Brahman reaches him. He arrives at Indra and 
Prajiipati, the doorkeepers. They flee from him. He arrives 
at the hall Yibhu. The glory of Brahman reaches him. 
He arrfrcs at the throne Yicak~a1_1ii. The Siimans, Brhad 
and Ruthuntura, urc its eustend feet ; Sy11it11 und N uuclhusu 
its western feet; Yairiipu und Yuiriija the sides south and 
north; Siikvara and Rairnta the sides east and west. It is 
knowledge, for by knowledge he discerns. He arriws at 
the couch of unsurpassed splendour. It is breath. The past 
and the future are its eastern feet; prosperity and food its 
western feet; (the Siimans) Bhadra and YajliiiyujiTiya are the 

1 S11i1kar.1n11nda's recension has plwi/(1, 'ornaments,' a mere misreading. 
2 Rend dlmnv,ite, which aloue accounts for the ,·11riants dliunutu,.,i, 

cl11111wate, dlt1mu1·1it,•, ,T.JLI.S., l!lOB, p. 3,88. 
' These expressions are taken with Sui1kar:1nanda, Cowell, and l\Iax 

l\[iiller, as locnl, not. merely front, etc., though the two would coincide. 
I rend tira.fr,'f.'.'! sec \Vhitncy on Atluu·,·a Ycda, x,·, :l, 5. Cf. abo AiJ'1rcya 
Briihnrnnn, nu, 12; Jaiminiy,i Br:ihmana, ii, 24. In L:Hy:iyan:L Smuto. 
Sntm, iii, 12, 2, amici and tim.fri arc read. Cf. \Veher,' Ind. Sl!ld., 
i, 401 ; Aufrecht, ibid., pp. 122 seq. 
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(bars) at the head 1 (and foot) ; Brhud and Rathantnra are the 
(bars) across; the ]:le verses and the Siimans the cords 2 running 
east (and west) ; the Yajus verses the cords across; the rays of 
the moon are the cushion ; the U dgitha the support 3 ; prosperity 
the pillow. Thereon sits Brahman. The knower first mounts 
on it with one foot. Brahman usks him, '\Vho art thou?' 
To him let him reply. (5.) 

'I am the season, of the season, born of the ether us womb, 
as seed from wife/ the glory of the year, the soul of all that 
has been. Thou art the soul of all that has been. 1Vbat thou 

\ 
1 

art, that am I.' He says to him, 'Who am I ? ' 'Truth,' 
/ let him say. 'What is truth?' 'That which is other than 

,, the gods and the breaths, that is being (sat) ; the gods and 
the breaths are that (tyam). This is culled by the (one:,) 
word "truth" (saltyam). Such is all this; all this nrt thou.' 
So he says to him. This is laid down in a verse. (6.) 

'The indestructible, which has the Yajus as belly, the 
Suman as head, the ~c as form, he should be known as 
Brahman, the ]:t~i, composed of Brahman, the great one.' 6 

He says to him, ' How dost thou obtain my male names.? ' 
'By breath,' he should reply. 'How female names?' 'By 

1 Sirwi1ye is the usual brachylogy of 'head (and feet),' I think. So 
)!ax llliiller, with Cowell. ll!ax llliiller takes fr<"i as 'earth.' 

' S~ probably tant1t, being used in Atlu,n·a, xv, 3, 6. 'Cornices,' Cowell 
with Sn11karfuurncln; 'Liingsb<,rle11' ,md 'Querborten,' Deusscn; 'Aufzug' 
aml 'Ei11schlng,' \V cbcr ; 'sheets,' !lliix Miillcr. 

3 I read _1tpu.rahaya{1 (1tdgitl1up 0
, an irregular S,mdbi). The upa.fri{t 

of the scholia.st, though accepted by l\Jax llliiller and Whitney (on Atbarrn, 
xv, 3, 8), is merely a dittograph of srir following. Cowell's udgitlw 'paras 
c,t ya{1 with his l\ISS. and my Berlin and Boclleian l\ISS. is a corruption 
of an unknown word. Possibly upa.fraya{,, as in Atharva, I.e., may be 
correct. The rendering given is Whitney's ; 'coverlet,' Cowell, DetL~sen, 
l\Iax l\lUller, Weber, and Lcxx. Cf. v, l. 

• _Bhti1·y,iyu.i is supported by my l\ISS., and must be right; bltayai 
of Sai1kariinanda is impossible. The version above agrees with that of 
Cowell and Deussen in substance. l\Iax l\Ililler has 'sprnng from the 
womb of endless space, from the light (from tbc luminous Brahman). 
The light, the origin of the year, which is the past, which i,i the present, 
which is all living things, and all clements is the Self,' but despairs of 
the originnl rcadi11g, unnecessiirily it seems, for bl,rl,1/ai is an easy error 
for bl,rlry,iyai, m,d the other VlLriu11t ctat not difficult for retaa. 

• The Berlin M8. nct1rnlly hu" day,i. 
• Not in Bloomfield, Vedic Co11cord,rncc. Yajudara{i is noteworthy nnd 

early in character. 
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speech.' 'How neuter (names)?' 'By mind.' 'How scents?' 
'By smell.' 1 'How forms?' ' By the eye.' 'How sounds? ' 
'By the ear.' 'How the sayour of food?' 'By the tongue.' 
'How actions?' 'By the hands.' 'How pleasure and_pain?' \_ 
'By the body.' 'How· joy, dalliance, offspring?' 'By the 
organ of generation.' ' How moving?' ' By the feet.' ' How 
thoughts, what is to be known, desires ? ' ' By intelligence 
alone,' he should reply. To him he says, 'The waters indeed 
are my world, this is thine.' What victory, what success, 
Brahman has, he wins that victory, he attains that success, who 
knows this. (7.) 

Adltydya IV. 

'Breath is Brahman,' says Kau~itaki. Of this breath 
which is Brahman the mind is the messenger, the eye the 
protector, the eur the proclaimer, speech the tirewomun. Ile 
who knows mind as the messenger of this breuth which is 
llruhman becomes possessed of the messenger, eye as the 
protector becomes possessed of the protector, ear as the 
proclaimer becomes possessed of the proclaimer, speech m, 
the tirewoman becomes possessed of the tirewoman. To 
this breath which is Brahman all these deities, unasked, pay 
homage ; so to him who knows this all beings, unasked, pay 
homage. His secret rule 2 is, 'One must not beg.' Just 
us one having begged through a village without getting 
anything sits clown, (suying), 'I would not cut anything gi\'Cll 
from this (place),' then those who formerly refused him invite 
him, thus is the rule of him who begs not. The givers of food 
invite him, (saying),' We gi,·c.' (1.) 

'Breath is Brahman,' so says llaii1gya. Of this breath which 

1 /'r,i(W and glmi11" are so alike in Dernnii.<ra.ri that one need ham little 
hesitation in accepting here ghr,iyfl with Co~ell's MS. A, the Berlin and 
Bodl~inn Il~SS., though pr<i11a ~ould mean 'smell,' and frequently is used 
<Jec1s1vely m that seuse, especially when a 1·erbal form of pni11 i,i used. 
8ai1ka~iiuanrla adds (so Weber, but not Anquetil) nfter the eye, touch and 
the skm. · 

' Suc-h a use is decidedly ng,iinst O!Licubcrg's theory of the mcnning of 
"l''"''~"d ""' 'wor,ihip.' <'f. Deus,icn, Pl1if. 1>( th,· Up,rnislwd.• p. 1:1 ,rnd 
see Oldenberg's articles, Z.D.AI.G., I, 467, and fiv, 7ll. Parit-c,;tri 'is rendered 
'housekeeper' by l\Iux ~Hiller ; 'wnitre:;s' by DcusRen. · 

'-' 
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is Brahman after speech the eye envelops ; after the eye 
the car envelops ; after the ear the mind envelops ; after 
the mind breath cnvclops. 1 To this breath which is Brahman 
all these deities, unasked, pay homage; so to him who knows 
this all beings, unasked, pay homage. His secret rule is, ' One 
must not beg.' Just as one having begged through a village 
without getting anything sits down, (saying), 'I would not eat 
anything given from this (place),' then those who formerly 
refused him invite him, thus is the rule of him who begs not. 
The givers of food invite him, (saying), '1Ve give.' (2.) 

Then follows the obtaining of a choice portion of wealth. 
I£ a man desire a choice portion of wealth, on the night of full 
or new moon or in the bright fortnight under 2 an auspicious 
Nak~atra, on one of these seasons, he places the fire, sweeps 
round, scatters (grass) about, sprinkles (water), purifies (the 
ghee),3 uncl bending his right knee offers oblations of ghee 
with a ladle. 'The deity, speech by name, is the obtainer. 
l\Iay she obtain this for me from N. N. To her .mi/1d. The 
deity, smell~ by name, is the obtainer. l\Iay he obtain this for 
me from N. N. To him ~ra!ia. The deity, the eye by name, 
is the obtainer. l\Jay it obtain this for me from N. N. To 
it si:alui. The deity, the ear by name, is the obtainer. May 
it obtain this for me from N. N. To it si-dl1a. The deity, 
mind by name, is the obtainer. l\Iay it obtain this for me from 
N. N. To it sviilui. The deity, intelligence by name, is the 
obtainer. May she obtain this for me from N. N. To her .~ni/1cZ.' 

Then, having inhaled the fragrance of the smoke, and having 

1 This appears the best rendering of the somewhat doubtful text, 
,rrwuilwte being a 3rd siug. from a by-form of rud/1. The reading of 
Sai1kariinan<la and l\fox l\liiller, tirundlw, may be dismissed as a facilo 
conjecture, and Cowell's conjecture, tirudl,yate, is not necessary. For tho 
sense, cf. Taittiriyii Upani~ad, ii. l\lax Muller renders' strmds firm behind,' 
and reads .frotrapara~t,it, which, though not essential, is very probable. 

' The al,sence of v,i after nak~atre s11ggests three seasons (parrnn), 
each to have an auspicious Nak~atra. Sai1karii11anda thinks there are 
four, the dark half being a vikalpa ! Cowell,gives four, Deussen three. 

3 Omitted by accident in Cowell'" text. Sai1knrii1111.ndn.'s recension hn.s 
'with 11. ladle, ca mas,,, or /,;m11sa.' Cf. Brhn<lf1r1uJy11.k11. Upnui~ad, vi, :3; 
infra, xii, R, for thr, rit1111.I. 

·• l'oHsibly glirci110 1<hould be rcu.d, the uuusua.l geuder helping the 
alteration to pr«iw. Similarly, in iv, 4. 
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anointed his limbs with ghee, he should go forth, r!)»gaining 
hif!_speech, and declare his desire (to the man in question), or \ 
send a messenger. He then obtains it. 1 (3.) 

Then follows the divine desire. I£ a man desire to be dear 
to any man or woman, or men or women, on one of these 
seasons, he places a fire and offers in the same manner oblations 
of ghec. 'Thy speech I offer in myself here, suilui. Thy 
smell I offer in myself here, snil,a. Thine eye I offer in 
myself here, si-1ih1i. Thine ear I offer in myself here, .srcllul. 

Thy mind I offer in myself here, .mi/id. Thine intelligence 
I offer in myself here, sraha.' Then, having inhaled the 
fragrance of the smoke, and having anointed his limbs with 
ghee, he should go forth, restraining his speech, and should 
seek to pince himself in contact ( with the object of his desire), 
or should stand in his wind addressing him. Ile indeed 
becomes beloved; of him they have desire. (-!.) 

Then follows the restraint of Pratardana.2 They call it the 
inner Agnihotra. So long as a man speaks, so long he cannot 
breathe. Then he offers breath in speech. So long as a man 
breathes, so long he cannot speak. Then he offers speech in 
breath. These eternal, immortal, oblations he ever offers, 
awake or asleep. .Again, other oblations are not eternal, for 
they arc compact of action. Therefore ancient sages did not 
offer the ( ordinary) Agnihotrn. (5.) . 

'The hymn is Rruhmnn,' so ;;ay:,; Su~lmbhp1giira. Let him 
worship it as ]:le. All being!{, indeed, arc won by worship 3 

for his excellence. Let him worship it as Yajus. All 
beings indeed, are yoked to him for his excellence. Let him 
worship it as Saman. All beings, indeed, bow to him for his 
excellence. Let him worship it as prosperity. Let him 
worship it as glory. Let him worship it as splenclom. ,Just 

1 This and the next chapter arc curious examples of sympl\Lhetic rnagic, 
of which the Yc,lie ritual is so full. Cf. Co.land, .-1/tindisclies Zauberritual; 
Blooruficld, ,'i.JJ.E., xiii ; and with iv, ~. S:imavidhiina Br:1hnuu1a, ii, 5 ; 6. 

' Cf. Kau~itnki Brrthmana, xxvi, 5, for him ns o. teacher. The similnrity 
of 1 f._;or. x, :n, cited by Deussen is not ob,·ions. 

' Sni1knr,innnda render,; I\H nctive, nn,I so Cowell ; 'Zujnuchzcn 
gemucht,' Dcussen ; 'will praise him,' l\fox l\liiller, who ren,lers o.lso below 
'will join before him.' The Berlin )IS. hns abhym·c,mt,·. 
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as it is among the 8astras I the most prosperous, glorious, 
and splendid, so among all creatures he who knows this 
becomes the most prosperous, glorious, and splendid. The 
Adhvaryu prepares the self to be connected with sacrifice 2 

and compact of work. In it he weaves what is compact of 
the Yajus. In what is compact of the Yajus, the ITo~r 
weaves what is compo.ct of the ];le ; in what is compact of 
the :B,c, the U dgatr weaves what is compact of the Saman. 
He is the soul of the threefold knowledge ; he is the soul 
of Indra,3 who knows this. (6.) 

Then follow the three meditations of Sarvajit 4 Kau~itaki. 
Sarrnjit Kau~itaki adores the rising sun, having put on the 
sacrificial thread, and having brought water, and having thrice 
sprinkled the cup of water, (saying), 'Thou art the scatterer; 
scatter away my sins.' In the same manner (he adores him) 
at the zenith, (saying), 'Thou art the utter scatterer; utterly 
scatter away my sins.' In the same manner lhe adores him) 
at his setting, (saying), 'Thou art the complete scatterer; 
completely scatter away my sins.' Thus, whatever evil by 
day or night he does, this he scatters completely.5 There
fore, he who knows this in this manner adores the sun. 
"\VhateYer evil he does by day or night, this he scatters 
completely. (7.) 

1 '\Vcapon,' S1Li1kn.r;"innndn., followed by Cowell, n.nd llln.x Miillcr, 
forgetting thn.t the Arn.nyakn. trenlH of thiH very Sastrn. Cf. Eggeling, 
S.fl./J., xii, I'· xi,·. 

' Sai',kar,inanda remls and translates ai$rakam ; hence Cowell's versiou, 
'_connected with the sacrificial bricks.' For the sense, er. i, 1 ; Aitarcya 
Aranyaka, ii, 1-3; Deussen, All_grm. G,•sd1. da Pliil., i, 328. 

3 Mnx llliillcr takes this differently. Ile tram,Iates n.bo,·c, 'conceives 
the fire of the altar, which is used for the sacrifice, to be ,himself. In it 
he (the Adhl'llryu) weaves,' and adopts the text of Sai'1karru1an<la'H 
recension, slightly modified, s,, ,•.~a ,•an-ru,1/ai lm!J!Jaf vid!Jri,1;,i ,itnui, qa 
11 ev,i•,1J•il111<i. Etad,ilma blwv,,ti .11a ,·va111 veda, 'He (the Adhvaryu or 
pn111a) iH the self of the threefold knowle,lge: he indeed is the sci( of it (of 
pr,i11a). He who knows this is the self of it (becomes pr,i1w).' Saiibrii-
nanda himself takes aS,IJrt as u/.:t,i,IJ<is lra!f_iru·. , 

' I think this must be a proper name, though Sai1kariin11nda doc.~ not 
so take it, and is followed by Cowell, llfox Jlliillcr, uncl Deussen. But sec 
Weber, Ind. Stud., i, 404. The IIHC of tho sacrificial cord is noteworthy; 
~fox 11-liillcr coruparcR Taittirlyn Briihmm.111., iii, 10, ri, 12. For i•arga, 
cf. Hillchmndt, j'-,d. M!Jth., iii, :!71. 

, Omillccl in Anand. ed. Akarot is curious ; sec p. xiv. 
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Then on every month, on 1 the night of new moon, let him 
adore the moon when it is seen in the west in the same 
manner, or let him throw towards it two blades of young 
grass,2 (saying), 'That fair hcal't of mine resting in the 
moon in the sky, I deem myself to know. :May I never 
weep for misfortune to my children.' His children 3 die 
not before him. This (is the rite) for one who has a son. 
Then follows that for one who ho.s no son. Having recited 
the three verses,4 'Do thou wax great, be thou united,' 
'i\Iay thy dmughts, may my strengths be united,' 'The 
drop which the Adityas make to swell,' he revolves round 
his right arm, (saying), 'Increase not by our lives, children, 
and cattle; he who hates us and whom we hate, increase by 
his life, children, and cattle. So I turn the turning of Indra; 
so I re-turn the turning of Adityn.' '' (8.) 

Then on the night of full moon, let him adore the moon 
when seen in the east 6 in the same manner, (saying), 'Soma, 
the king, art thou, the wise, the five-mouthed, Prajiipati. The 
Briihmal).a is one of thy mouths. With that mouth thou 
dost eat kings. "\Vith that mouth make me an eater of food. 
The king is one of thy mouths. ,Vith that mouth thou cutest 
the folk.• With that mouth make me an eater of food. The 
hawk is one of thy mouths. ,vith that mouth thou eate;;t 

1 The scholin.st's recension rc,uls only 'on,' omitting vrtt,iytim, which, 
however, uced only 1uca.11 'having cow.c,' as J)ens!icn takes it. 

' In tlutt recension is rc11d 'he shoot>! hi" voice in II blmle of gras~.• ln 
the ,erse Deussen suggests susime (voe.) ; )la:s: lllliller follows Sa11karii
nan<la in reading te su.,i111a111 l1rda,1Jam adhi c,mr.ln1111<1si :irita,,, 
t-,wi111rtas.1Jd,ine, as in i\-, 10; cf. J .. 1.0.S., xiii, p. cu. 

' I read p1irc,i praj,i. The plural is quite impossible in a case like this . 
.So in i,·, I II. 

' RV., i, Hl, 16 (=ix, :n, 4); Hl; Taittiriya Sa,phitii, ii,:{,::;, :1; iv, 14, l. 
Cf. also Atharv,i Vcdn, vii, 81, ti. 

5 i.e. the pradai·.iiiw. from west to cast; cf. Calri.nd & Henry, 
L'Agw~(ama, p. xnvii. In iv, !l, from east to west, Vo.rnna being in the 
west. Indra's connection with the sun is noteworthy ; cf. Hillebmndt, 
l"l'd . .1f.1Jlh., iii, 158 seq. ; 207, n. 2; am) for this l>l\:;sage, ibid., p. 280, 
n. 2 ; Calancl, Een lndogerm. L11,1tratie9eb1"1ti!.:, p. 10. 
, 6 In view of pwic,it in h-, 8, this amst be the sense. 'In front,' 

Sa1'1kariinnndn followed by Cowell. 
' This recurrent, phrase in the Briih1J11t1_1f\ texls is ,1 elem· reference to 

tho king's right of 111ai11tew111ce liy the co1111111>11 people; cf. Foy, Dia 
J( unigliclw G,·walt, p. 41. 
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birds. With that mouth make me an eater of food. The 
fire is one of thy mouths. With that mouth thou eatest this 
world. With that mouth make me an eater of food. In 
thyself is the fifth mouth. With that mouth thou eutest all 
creatures. With that mouth make me an eater of food. Do 
not diminish 1 with our lives, children, and cattle; he who hates 
us and whom we hate, dimini,;h with his life, children, and 
cuttle. So I turn the turning of the gods. So I re-turn 
the turning of A.ditya.' So (saying), he revolves round his 
right arm. (9.) 

Then, when he consorts 2 with his wife, let him touch her 
heart, (saying), '"What in thy £air heart rests within Prajapati 
(the moon), through that, 0 mistress of immortality, mayst 
thou never weep £or misfortune to thy children.' Her children 
die not before her. (10.) 

Then, when coming buck after absence, he should smell 3 

the head of his son, (saying),~ 'From each limb art thou born; 
from the heart thou dost spring ; self indeed is thy name, 
son ; live thou a hundred autumns, N. N.' So he utters his 
name. 'Be 5 thou a stone; be an axe; be 6 gold indestructible; 
Rplendour indeed is thy name, son ; live thou a hundred 
autumns, :N. N.' So he utters his name. Then he embraces 
him (saying;), 'Even as Prujapati embraced creatures for their 

1 As in iv, A, we must reject Smikarfi.nand,L's version, adopted hy 
l'owcll, which ignores the reference to the moou's wttxing arnl wauiug, 1Lnd 
remleri< 'glu,l<lcn (us)' un<l 'dc,;troy (us)' or 'our enemy' rc~pcctivcly, 
a construction rendered impossible by the form of the relative cluuse 
alone. The difference in the ideas is remarkable, though not l'Ontradictory ; 
lives are instruments in the first case, objects of comparisoq in the 
second ; cf. Deussen, l'ltil. of t/w Cpanis/iads, p. 218, n. 7 ; Sec/1zig 
Cpani.~lwd's, pp. 34, 35. For the destrnction of the world, cf. Deussen, 
Plu'l. of tlw l'panis/1ads, pp. 219 seq. 

~ Read prolm\Jly swp vi.•yan (fourth class from vi.<), or 0 vek.1yan, as 
~uggcsted by l >eussen. In the verse s11si!'w m11y be \'OC., a.s Deussen takes 
it. The Berlin l\IS. hilll /1rdayam. Sai1karii.11an<la mcutions the \·.I. 
ma11,11e 'ha111 11ui11i tadvidrlilJIS;llJI m<i!tam, and rends na luism,il; cf. iv, 8. 

" See Hopkins, ,T.A .0.8., xxviii, 120-34, an amusing and important 
,;ketch. The scholiast's recensiou has "mr,<et, n much inferior reading. 

• See rcff. iu Bloomfield, Vedic Concordance, p. 3:1". 
5 Ibid., p. 126". 
• Ibid., p. 101:iB". • Solid,' l\Iax }Hiller ; '1msc11ttercd,' Deussen ; 

'wids-ly scattered,' S1u'1knrfuumd11. 
1 Sai1kariin1111<ln hns, • he utters his rnnne.' 



SANKHAYAXA ARANYAKA. 

safety, so do I embrace thee, N. N.' Then he mutters in his 
right ear, ' To him, 1 0 bounteous one, 0 onrusher, giver'; 
' O Indra,2 bestow the best riches,' in his left ; 'Be not 
divided; 3 be not troubled; live a hundred autumns of life; 
O son, I smell thy head with thy name, N. N.' ~ So (saying), 
let him thrice smell his head. (Saying), 'I low over thee with 
the lowing of kine,' thrice let him low over his heud. ( 1 I.) 

Then comes the dying round 0£ the deities. This 5 Brahman V 
(n.) shines forth when the fire blazes. Then it dies when the 
fire blazes not. Its splendour goes to the sun, its breath to 
the wind. This Brahman shines forth when the sun is seen. 
Then it dies when the sun is not seen. Its splendour goes 
to the moon, its breath to the wind. This Brahman shines 
forth when the moon is seen. Then it dies when themoon 

-Is not- seen. Its splendour goes to the lightning, its breath 
to the wind. This Brahman shines forth when the lightning 
flashes. Then it dies when the lightning flashes not. Its 
splendour goes to the quarters,6 its breath to the wind. All 
these deities indeed, having entered the wind, ha,ing died in 
the wind, die not. Therefore they arise again. 

So much as regards the deities. Now as regards the 
self. (12.) 

This Brahman(n.) shines forth when one speaks with speech. 
Then it dies when one rlocs not speak. Its 7 splendour goes 
to the eye, its breath to the brenth. This Brahman shines 
forth when one secs with the eye. Then it diC's when. one 
secs not. Its splendour goes to the ear, its breath to the 
breath. This Brahman shines forth when one hears with the 

1 Asmc in RY., iii, 36, 10. 
2 RV., ii, 21, 6. 
3 Rend ,111i M1ett/11i 11111 vyat!tif{l1!i{1, of which other readings are only 

misunderstandings, J.JLI.S., l!J08, p. 388. l\lnx ~Hiller renders c/1ettlHi{1, 
'do not cut oft' (the line of our race).' 

• Sai,knrfmanda takes asa1t as nom. Bnt the sense requires a voe. ; 
sec :Vhitney, J.A.O.S., xiii, p. lxxi. l'owcll's text is here defective. 

• 1.c. breath. For this parimarn, cf. Aitareyn Briihnm1)a, viii, 28 ; 
Deusscn, Phil. of tltc lpanislwds, p. 10_8; Taittiri):n Upnni~ad, iii, 10, 4. 

•. As the nbodeB of wmd. The s~hohru;t's 1-ecenMIOll has nct\11\lly v,i!JIIIII, 
winch Dcussen prefers, and l'llnx :lltillcr renders. 

1 ,ve ncc,I nut rend, with Dcussen, tuS!J<i(i, for the itlcntilicntion i" 
thorough. 
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ear. Then it dies when one does not hear. Its splendour goes 
to the mind, its breath to the breath. This Brahman shines 
when one thinks by the mind. Then it dies when on~does 
not think. Its splendour goes to the breath, its breath to 
the breath. All these deities indeed, having entered the breath, 

\ having died in the breath, die not. Therefore they arise again. 
Thus even if the two mountains, 1 the south and the north, 
should advance against one who knows this eager to destroy 
him, they would destroy him not. But those who hate him and 
whom he himself hates die round him. (13.) 

Then follows the gaining of pre-eminence.2 These deities, 
disputing on their pre-eminence, went forth from this body. 
Then it lay, without breath, dry, a mere log. Then speech 
entered it, and it spoke, but still lay. Then the eye entered 
it, but it lay, speaking with speech, seeing with the eye. 
Then the car entered it, but it lay, speaking with speech, 
seeing with the eye, hearing with the ear. Then mind 
entered it, but it lay, speaking with speech, seeing with the 
eye, hearing with the ear, thinking with mind. Then breath 
entered it. Then it arose. Then all the deities, recognising 
the superiority of breath, having entered 3 into breath, the 
intellectual self, went forth from the body with all these 1 

(organs). They entered into the wind, and, identified with the 
ether, went to heaven. Even so a man who knows this, 
recognising the pre-eminence of breath, having entered into 
breath, the intcllcctunl self, goes forth from the body with 
all these (organs). He enters into the wind, and, identified 
with the ether, goes to heaven. He goes then where the gods 
are. As the gods became immortal, so does he become immortal 
who knows this. (14.) 

1 \Vrittcn in the Mndhyadesa, lmt we need not suppose, wi~h Weber, 
Jnd. Stud., i, .J.08, before the South was known. Cf. on Aitnreya Arnnyaka, 
ii, 1, 1. 

' Cf. ,·, 3; ix; Brh11diira1.1y!:lka Upani~ad, Yi, 2, 7-15; (.'handogya 
:r?'pani~ad, \', 1, 6-12; Aitnreya Aranyaka, ii, 1, 4; 4, 3; Pmsna Upani~ad, 
11, 2-4; Deusscn, l'/11'l. of tlw Cpani.,lwd.~, pp. 104, 105. I agree wiLh his 
estimate of the pl,Lce of the Kau~itnki, hut 11nt of the Aitnreya. 

> This iH the sense of <!bl, i.•w11bl11i, not 'honoured,' us Cowell ; 1 com
prehe11dml,' l\Inx l\liillcr. Sn.i1knr:111n11dn h11s 1•,i.lJllj>l'a/i,1/lui/1. 
, • Seil. i11,lri.1Jai!1, over which the deities preside ; the th-c Pr,i1_1n.~, 

S11i1k11rii.nnncla, Deussen, and I\Iax l\liiller. 
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Then follows the tradition from father to son. Thus do 
they set it forth. The father, when about to die, calls for 
his son. After strewing the house with fresh grass, and 
laJing the fire, and placing a pot of water with a jar (of rice), 
he lies clothed in a new garment. The son comes and 
approaches him from above, having touched all his organs \ 
with his om1. Or he may perform the tradition for (his son) \ 
seated in front of him. ' :My speech I will place in thee,' 
says the father. ' Thy speech I plnce in me,' says the son. 
'iry breath I I will place in thee,' says the father. 'Thy 
breath I place in me,' says the son. 'Mine eye I will place 
in thee,' says the father. ' Thine eye I place in me,' says 
the son. '?\line ear I will place in thee,' says the father. 
' Thine ear I place in me,' says the son. 'My savour of food 
I will place in thee,' says the father. 'Thy savour of food 
I place in me,' says the son. 'My deeds I will place in thee,' 
says the father. 'Thy deeds I place in me,' says the son. 
' l\Iy good and evil hap I will place in thee,' says the father. 
'Thy good and evil hap I place in me,' says the son. '?lfy 
joy, dalliance, and offspring I will place in thee,' says the 
father. 'Thy joy, dalliance, and offspring I place in me,' says 
the son. '?IIy going I will place in thee,' says the father. 'Thy 
going I place in me,' says the son. 'My mind 2 I will place in 
thee,' says the father. ' Thy mind I place in me,' says the 
son. ' l\Iinc intelligence I will place in thee,' says the father. 
'Thine intelligence I place in •me,' snys the s011. If then he 
should be very ill, he should speak summarily. 'My breaths 
I will place in thee,' says the father. ' Thy breaths I place 
in me,' says the son. Then, after going round his father 
with his right side towards him, he departs. Iris father cries 
after him, 'l\Iay glory, holiness, suitable food,3 and fame attend 
thee.' Then the other looks back over his left shoulder hiding 
(his face) with his hand or covering it with the hem of his 

1 No doubt in the sense of 'smell.' G/1rii!1am is possible. For the 
whole, cf. llrhnd,m1.1)yaka U pat)i~acl, i, 5, 25 seq. ( = I 7 seq. K. ). 

2 The scholiust's recension reads dl,i!JO vijiuilaV!J<ll,n k,11111in (ns in iii 7) 
and omits the rcsL down lo at/1<1. 'l'haL reccusion also makes Lhc fathe; 
appronc~ the _son, while Cowell's MS. A n<l<ls after' dee,fo' • the body.' 

' Omitted 111 Cowell's text. 
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garment, (saying), 'Obtain the worlds 0£ heaven, thy desires.' 
I£ the father recover, let him live in bis son's control, or 
let him wander about (as an ascetic). I£, however, he die, 
let them provide £or him, as he should be provided for. 1 (15.) 

Adhyciyn V. 

Pratardana Daivodiisi went to Indra's loved abode through 
war and courage. Indra said to him, 'Pratardana, choose 
a boon.' Pratardana said, 'Do thou choose £or me what 
boon thou thinkest best £or man.' Indra said to him, ' The 
superior 2 chooses not for the inferior. Choose thyself.' 'Then 
hast thou no boon 3 for me,' said Pratardana. Then Indra 
deviated not from truth, for Indra is truth. Indra said to 
him, '::\le only know. That I deem best for mnn thut he 
:-,hould know me. The offspring of Tvn~H} the three-bended, 
I slew; ·I gave to the wolves the devotees, the Arunmukhas; 
breaking many a compact, I crushed the Prahliidiyas in heaven, 
the Paulomas in the atmosphere, the Kiilakii11jas on the earth, 
and then not; a hair of me was ha11ned. He who knows me, 
his life to come is harmed by no deed whatsoever, neither by 
theft, nor slaying the babe unborn,5 nor by slaying his mother, 

1 The reference is, I think, to the funernl rites, ns taken by Mo.x l\Iiillcr. 
Cowell renders 'recciYc the tradition' ; Deussen, 'the power,; of the 
fol.her ui.ke posse1<sio11 of hirn.' S11i1knriin1111dn seems to luwe read cnc1111 
ar,m<iJ>ayati. 

' The scholinst's recension has 1'<1r11(1 pm·a.,,,,,,;, and the Berlin MS. has 
t•r,ro parasma,. The true re;1ding i~, I think, uot varo 'varasma,, but 
voru 'parruu1u1i. 

" Dew;.sen inYerts the 1rn.mes Inum and Pratardana, nnd so can rc11der 
'thou art lower than I' possible i11 l11dra's month. Cowell gives as 
altcrnntiYcs, 'Let uot the inferior cho,me' nnd 'Let not the lit1011 become 
no boon.' l.Iax )liillcr has, 'No one who chooses, chooses for another; 
choose thyself . . . that boon to choose i,; 110 boon for me.' I t,1.ke meti 
as an irregular co11tractio11 for ma it,:; cf. udgit/1opa 0 in iii, 5. A-vara 
must, I think, contain a reference to some appeal to Indra's lorn of trnth; 
hence my rendering. 

' For the following, cf. S,1yaiJa on RV., v, 34, 4; Aitareya Briihma1)a, 
vii, 28; a11d otherpa.ssagesin Wohcr, Ind. Stud., i, 410 seq.; iii, 46.J, 465; 
xiii, 191 seq. The mythological sense, if nny, is hopelessly lost, except in 
the cn:se of_Tv1i~trn, Macdonell,. l'ed,,: Jf_1;tlwlo[!!J, I\ 160. In,)m's kilbi1,i(1i 
arc fornc,l m the Br,1hnuu.111. per1rnl. The Bcrl111 111:ci. h1~~ rtrimmukl1<t11. 

, Not 'slnying n Brii.hmm.in,' 11s ,v cher, Cowell, with the scholiast, nnd 
llfax l\liiller. The scholiast's recension has a clause more. 
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nor by slaying his father. Nor when he has done 1 evil does the 

bloom leave his face.' ( 1.) 
He said, 'I um breath. 1Vorship rue as the intelligent self, 

as life, as immortality. Life is breath; breath is life, for as 
long as breath dwells in the body, so long does life. For by 
breath he obtains immortality in this 2 world, by intelligence, 
truth,3 and will. He, who worships me as life and immortality, 
enjoys full length of days in this world and obtains immortality 
and imperishableness in the world of heaven.'~ Some say, 
' The breaths become one. For else no one could at one time 
make known a name by speech, a fo11n by the eye, a sound by 
the ear, a thought by the mind. The breaths having become 
one make known all these one by one. "\Vhen speech speaks, all 
the breaths speak after it; when the eye sees, all the breaths 
see after it ; when the eur hears, all the breaths hear after it ; 
when the mind thinks, ull the breaths think after it; when 
the breath breathes, all the breaths breathe after it.' 'E,·en 
so it is,' said Indra; ' there is, however, a highest of the 
breaths.' (2.) 

One lives though deprived of speech, for we sec the dumb. 
One lives though deprived of sight, for we sec the blind. 
One lives though depriwd of hearing, for we sec the deaf. 
One liYes though deprived of mind, for we sec infants. One 
li,·cs though one's arms are lost, or when one's legs are 
lost, for we see it ,,;o:5 Breath alone is the intelligent self. 

1 Vrti cannot be conecr., for v, dues not mean 'go away.' Read ,,,1et,- as 
i,n Taittirlya Sm11hita, iii, 1, 1, 2, 11<tS!f" 11il<1111 na lwro V!fe/.i. The cal-r.,0 of 
Sai"1kariinandn nnd the edd. is impossible. The Berlin MS. has cai·.'.u.,o, 
and !he correct rending is ob,·iously c,1kr11fo ; so Deusscu nm! tw;, ·of 
t.he A11arnl. 1\18S. The Berlin US. adtls ,ww. The substcmtial im
morality of this doctrine renrnins a fatal tlitncultv in V edanti8 m as in 
the Sa,pkhya. . 

z The scholiast's recension reads 'in the other' ; so J\fox J\liiller. That 
recension has, 'Brenth is life, breath too is immortality,' which J\Inx l\!iiller 
adopts nnd expands. 

3 ',True resolve,' l'owell ; 'true knowledge,' Deussen nnt! ::IIax Miiller. 
' S11i"1kar,1namla makes Pmtardana commence here to speak. This 

seems unnecessary, though adopted by Cowell, Deussen, and Max ?lliiller, 
who at the end suggests pr,i(WS,1/" for the plurnl, but it is not necessary. 

6 Ap~al'C~l~ly I\ reference, to_ n11:tilntio11 as _n pun_ish111e11t. Cf. Hopkins, 
J.A. u._.~., ~111, 134. fho mm<I sentence ,~ onuttcd in the scholin8t'.s 
recens10n 111 some MS!'.,!, 
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Encompassing the body it raises it up; therefore should one 
worship it as the hymn 1 (11!.-tlw). Thus is everything to be 
won in breath. ·what breath is, that is intelligence; what 
intelligence is, that is breath. This is its insight, its true 
knowledge. "\Vhen then a man in sleep dreams no dreams, 
then his breath becomes one; 2 then speech with all names 
enters it; sight with all forms enters it; hearing with all 
sounds enters it ; mind with all thoughts enters it. "\V11cn 
he awakes, just ns from a burning fire sparks leap to all 
the quarters, so from that ;cl£ the breaths'· rise up according 
to their places; from the breaths the deities arise; from the 
deities the worlds. This breath 3 alone is the intelligent self. 
Encompassing the body it raises it up; therefore should one 
worship it as the hymn. Thus is everything to be won in 
breath. "\Vhat breath is, that is intelligence; what intelligence 
is, that is breath. This is its insight, its true knowledge. 
When then a man, ill, on the point of death, and very weak, 
foils into n faint, they say, ' His thought has departed; he 
hears not, he sees not, he speaks not, he thinks not.' Then 
his breath becomes one; then speech with all names enters it; 
sight with all forms enters it; hearing with all sounds enters 
it; mind with nll thoughts enters it. When he leaves the body 
he leaves it with all of these. (3.) 

Speech and all names ure deposited in him. By speech he 
obtains all names. 8mcll ¼ and all odours nre deposited in him. 
By smell he obtains all odours. Sight uncl all forms arc 
deposited in him. By sight he obtains all forms. Hearing 
and all sounds are deposited in him. By hearing he obtains 
all sounds. l\Iind and all thoughts are deposited in him. 

1 Uktlia from ut-thiipayati. The reference is, of course, to the l\Iahad 
Uktha. of i and ii. 

2 Or 'he becomes one in breath '; cf. vi, 20; S.B.E., xlviii, 378 seq. 
So Cowell, Deussen, and l\fox Miiller (doubtfully). The scholiust'!! recension 
omits in the beginning of the sentence 'This ... breath,' and adds 'They 
dwell together and depa.rt together ; this is its insight.' 

3 Omitted in the scboliast's recension. , 
• Tho usual variation in MSS. between frci!ta and 9l1r<1!1<1, Sa.i,ka.rfL

nnncla hns, 'Speech dismiHHCK nil nr,mes, etc., and he i1rnerl.8 above, 
'·when be awllkcs,' etc., over ago.in. Ma.x Miiller hll.!l, 'Speech gives up' 
or ' takes awny' a.11 names. 
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By mind he obtains all thoughts. Together I they dwell in the 

body; together they depart. 
Now we will explain how all beings become one £or this 

intelligence. (4.) 
Speech is taken out 2 as one portion of it; to correspond with 

it a rudimentary element, the name, wns placed outside. Smell 
wus taken out us one portion of it; to correspond with it 
a rudimentary element, the odour, was placed outside. Sight 
was taken out as one portion of it; to correspond with it 
a rudimentary element, form, was placed outside. Hearing 
was taken out as one portion of it; to correspond with it 
a rudimentary element, sound, was placed outside. The tongue 
was taken out as one portion of it; to correspond with it 
a rudimentary element, the savour of food, was placed outside. 
The hands were taken out ns one portion of it; to correspond 
with them a rudimentary element, action, wus placed outside. 
The body was taken out as one portion of it; to correspond 
with it a rudimentary element, pleas!:lre ~pain, was placed 
outside. The organ was taken out as one portion of it ; to 
correspond with it n rudimentary element, joy, dalliance, and 
offspring, was placed outside. The feet were taken out as one 
portion of it; to correspond with them a rudimcutury element, 
motion, was placed outside. Mind 3 was taken out as one 
portion of it; to correspond with it a rudimentary element, 
thought and desires, was pfoced outside. (5.) 

Huving mounted on speech" with intelligence, he obtains, 
through speech, all names. Having mounted on smell with 
intelligence, he obtains, through smell, all odours. Having 
mounted on sight with intelligence, he obtains, through sight, 

1 This is ~receded in the scholiast's recension by 'Thus is everything 
to be won m breath. What breath is, that is intelligence. What 
intelligence is, that is breath.' Cf. v, 3. 

0 We must read 11d1t(l1am (as Dcussen and Max l\Iiiller) or ad1iclu/l(lt 
througho_ut (cf. J.R.A.S., 1908, p. 388). There seem to have been early 
two re11drng8, ud1i(lwm and acluclulwt, and possibly the secon,l is merely 
'.1- gloss on_ the first. A clri(ltctm is a meaningless contamination. The sense 
1s, from mtclligence come the firn organs (=their activities the two 
being identified) and their objects. ' 

' The ~choliast's reccnHinn hns, 'Intelligence us 0110 part wllll tnkcn 
~mt from it; to co1:rcspo11d with it a rudimentnry elcmcnL, thought, what 
1s to be known, dcstres, was placed outside.' 

n 
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all forms. Having mounted on hearing with intelligence, he 
obtains, through hearing, all sounds. Having mounted on the 
tongue with intelligence, he obtains, through the tongue, all 
the savour of food. Having mounted on the hands with 
intelligence, he obtains, through the hands, all actions. 
Having mounted on the body with intelligence, he obtains, 
through the body, pleasure and pain. Having mow1tecl on the 
organ with intelligence, he obtains, through the organ, joy, 
dalliance, and offspring. Having mounted on the feet with 
intelligence, he obtains, through the feet, motions. Having 
mounted on the mind I with intelligence, he obtains through 
the mind, all thoughts. (6.) 

For, bereft of intelligence, speech could not make known any 
name. 'My mind has been somewhere else,' it says, 'I have 
not perceived that name.' For, bereft of intelligence, smell 
could not make known any odour. 'l\Iy mind has been 
somewhere else,' it says, 'I have not perceived that odour.' 
For, bereft of intelligence, sight could not make known any 
form. 'l\Iy mind has been somewhere else,' it says, 'I have 
not perceived any form.' For, bereft of intelligence, hearing 
could not make known any sound. ' l\Iy mind has been 
somewhere else,' it says, 'I have not perceived that sound.' 
For, bereft of intelligence, the tongue could not make known 
any savour of food. 'My mind has been somewhere else,' 
it says, 'I huve not perceived that savour of food.' For, 
bereft of intelligence, the hands could not nrnke known any 
action. 'Our mind has been somewhere else,' they 2 soy, 
' we have not perceived that action.' For, bereft of 
intelligence, the body could not muke known any 3 pleasure 
or pain. '~Iy mind has been somewhere else,' it says, 
'I have not perceived pleasure or pain.' For, bereft of 
intelligence, the organ could not make known any joy, 
dalliance, or offspring. 'l\Iy mind hns been somewhere else,' 
it says, 'I ha,-e not perceived joy, dalliance, or offspring.' 

1 Sni,knriina11<l,L has, 'Mounting on thoughts with intelligence, he 
obta[ns, through intelligence, thoughts, what is to be known, dc8irc><.' 

2 Sa,·,knrr,nnndn kec\'" t.hroughont tho singular, 'Oue ,myH,' nud 
Dcusscn and Max l\llil er follow him. 

' The na inserted in Cowell's l\IS. D is not neces~a.ry. 
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For, bereft of intelligence, the feet could not muke known 
any motion. 'Our mind has been somewhere else,' they say, 
'we huve not perceived motion.' For, bereft of intelligence, 
no thought could be complete, nor what is to be known be 
known. (7.) 

One should not seek to know speech, but the speaker one 
should know. One should not seek to know the odour, but 
the smeller one should know. One should not seek to know 
form, but the seer one should know. One should not wish 
to know sound, but the hearer one should know. One should 
not wish to know the savour of food, but the knower of the 
savour of food one should know. One should not seek to 
know the act, but the actor one should know. One should 
not seek to know pleasure und pain, but the knower of 
pleasure and pain one should know. One should not seek 
to know joy, dalliance, nnd offspring, but the knower of joy, 
dalliance, and offspring one should know. One should not 
desire to know motion, but the mover one should know. One 
should not desire to know the mind, but the thinker one 
should know. These ten rudimentary elements indeed depend 
on intelligence. The ten rudiments of intelligence depend on 
the elements. For if there were not the rudimentary elements 
there would not be the rudiments of intelligence, or i£ there 
were not the rudiments of intelligence there would not be 
t.he rudimentarr elements, £or from neither of the two by 
itself could any form be made.• Nor again urc they scpurate. 
Just as the rim of u chariot wheel is placed on the spokes, 
and the spokes arP. placed on the narn, so these rudimentary 
elements are placed upon the rudiments of intelligence, and 
the rudiments of intelligence are placed upon the breath. 
This breath is the intelligent self, joy,1 imaging, immortal. 
It becomes not greater through a good deed, nor less ·\ 
through an eYil deed. For him,2 indeed, it causes to do 

1 Cowell's 1\1S. D hns an11nta!1, 'unending,' the usual variant. The use 
n~ the_ word in two quite diffore_nt senses is :<trnnge, Deussen, Phil. of tl,c 
{;pun,shads, p. 144, and the vnrumt may be correct. In the Berlin ;\[8. 
the d11 is added. IMer. 

' The scholia.st•~ recen~ion lll\s, 'whom he wishes to clrnw after him; 
nnd whom he wishes to draw away from these worlds.' 
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good deeds whoin it desires to lead forth from these worlds. 
Him again it causes to do evil deeds whom it seeks to plunge 
below. This is the guardian of the world, the lord of the 
world, the ruler of the world; this is my soul; this let a man 
know. (8.) 

Adhyaya VI. 

Now Giirgya Biilaki wns famous I as a student (of the Veda). 
He dwelt among the U sinaras, the Vasas 2 and Matsyns, the 
Kurus and the Paticiilas, the liasis and the Videhns. He 
went up to Ajiitnsatru of Kasi and said, 'Let me expound 
Brnhman(n.) to thee.' To him said Ajiitasatru, '" We giYe 3 

thee a thousand (cows)," for that speech men run acclaiming, 
"Janaka, Janaka."' (1.) 

(The spirit) in the sun, the great one; (the spirit) in the 
moon, food ; (the spirit) in the lightning, truth; (the spirit) 
in the thunder-cloud, sound; (the spirit) in the wind, Indra 
Vaikul)~lm; (the spirit) in the ether, the full; (the spirit) 
in fire, the irresistible ; (the spirit) in the waters, splendour; 
as regards the deities (these 4 are the views ns to Brahman of 
Biiliiki and Janaka respectively). Then ns regards the self. 
(The spirit) in the mirror, the reflection; (the spirit) in the 
shade, the double; (the spirit) in the echo, the life; (the 

1 This must be the sense of sa1J1spa0(a!,. SmJISP!"f(a{,, the v.l. of Cowcll's 
i\IS. A and the Anamlf,srama, is not supported by my i\ISS. Sec the 
pnrnllcl version in llrhnd,iranyaka Upani~!L<l, ii, I. This version omits 
the spirit in the quarters, but adds the spirits of thunder, echo, the 
right and the left eye, nnd praJiui, cf. 1\Io.x l\IUller, S.B.E., i, 301. 

2 Sec J.H.A.S., l!J08, p. 36i. 
3 I ascribe this to ,Tanaka, i-uci is the nimittasaptami. I read ta iti 

with Cowell's MS. D nnd the Berlin nnd Bodlemn 1\ISS. Janakn's 
generosity t.<tkes people away from Ajf1tasatru. If ~he words are given 
as Ajf1tasatru's, ns by Cowell (misunderstnnding also Sai1karii11anda's view 
of the Hense), it is difficult to gi1•e a good meaning. The Brhad:iranyak,i 
has a <litforent 11nd perhaps better re11<ling as rcnclerecl by Bohtlingk, ' We 
give a hundred cows for this speech, and people come around, sa.ying, 
" ( A second) J anaka, ( a second) Jan aka." ' So here Deussen has, ' I gi 1·e 
you a thousand cows; when this is sa.id, people come with the cry,' etc. 
Cowell has, 'I give thee c.ne thousand cows for those words of thine. 
lllany arc the persons who run hither (foolishly), crying, "J mw.ka, 
Janaka."' l\Iax i\liillcr, 'Fur verily ,di people run away, sayiug, "Junakn. 
(Lhe king of llliLhilf,), i8 our fothcr(pul,ron)."' 

• A quasi Auukramu11i, fount! in the sd10lia.st's recension as section Ill. 
Cowell omits it in his translation aud renumbers the next sections. 
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spirit) in sound, death ; (the spirit) in sleep, Yarna ; (the spirit) 
in the body, Prajiipati; (the spirit) in the right eye, (the 
self of speech ; (the spirit) in the left eye, (the self) of 
truth. (2.) 

Baliiki said, 'I worship him as the spirit in the sun.' 
Ajiitasatru said to him, 'Do not, do not make me talk I of 
this. I worship him as the great one,2 clothed in white, 
pre-eminent, the head of all beings.' He who worships him 
thus becomes pre-eminent, the head of all beings. (3.) 

Baliiki said, 'I worship him as the spirit in the moon.' 
.Ajiitasatru said to him, 'Do not, do not, make me talk of 
this. I worship him ns the self 3 of food.' He who worships 
him thus becomes the self of food. (4.) 

Biiliiki said, ' I worship him as the spirit in the 
lightning.' Ajiitasatru said to him, ' Do not, do not, make 
me talk of this. I worship him as the self of truth.' 4 He 
who worships him thus becomes the self of truth. (5.) 

Biiliiki said, ' I worship him as the spirit in the thunder
cloud.' Ajiitasatru said to him, 'Do not, do not, make me 
talk of this. I worship him as the self of sound.' He who 
worships him thus becomes the self of sound. (6.) 

Biiliiki 5 said, 'I worship him as the spirit in the wind.' 

1 Cowell renders, 'talk proudly'; Dcussen, 'Thou shouldst not have 
called me to CL discussion,' or, following the reading of the scholiast, 
samaviidC1!Jl~'{lui!1, 'Thon shouldst not expect my 11grcement' (samav,id«). 
Tho latter rcmleri11g iH impo.o;.~ihle,",md the former 1111duly presHes the 
sense of the negative aorist. 'Do not challenge,' Max lllUllcr, who point,, 
out that Ajiitasatru shows his knowledge by supplying the predicates. 
He docs not, howernr, add the rewards, as l\Iax MUiler Mys, these being 
statements by the writer of the text. Eggcling suggests 'argue.' 

2 Read, of course, brhan p,1iu!arav1isci{1 ; brliat, though read cyen by 
Cowell and ]',fax l\liiller, is nonsense, and t = n in most l\ISS. The 
scholi11st's recension has brlw11, so luwe the Berlin l\IS. (probably, but 
brl,ac in vi, 2) and llohtlingk's ed. of the Brhadiira1Jyakn. 'l'he secondary 
character of the Kn.u~itaki ,·ersion appear:. in this definition, which in 
the prototype applies to the moon. P,iiufam is the reading of the Berlin 
l\IS., and may be kept, l1S in the 8Cholio.~t•s recension and the 
Brhadiimnyakn.. 

·, The scholinst's recension has, 'As Soma, the king,' etc. Cf. vi, 19 ; 
Ilrhndaranynka, ii, 1, 3. Probably these words should be read here rui 

Deussen docs, with l\[11,x l\[iillcr. 
' That recension has, ' the self of splendour' (rend teJasa ,U,na) ; so 

Max M iillcr. 
• Saiilmriinanda's recension in some MSS. tmnsposes sections 7 11.nd 8. 
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Ajatasatru said to him, 'Do not, do not, make me talk of 
this. I worship him as Indra Vaikm;i.tha,1 the invincible 
host.' He who worships him thus becomes a conqueror, 
unconquerable by others, conquering others. (7.) 

Biiliiki said, 'I worship him as the spirit in the ether.' 
Ajiitasatru said to him, 'Do not, do not, make me talk of 
this. I worship him as the full and actionless 2 Brahman(n.).' 
He who worships him thus is filled with children, health, glory, 
holiness, the world of heaven. He lives all his days.3 (8.) 

Baliiki said, 'I worship him as the spirit in fire.' Ajiita
satru said to him, ' Do not, do not, make me talk of this. 
I worship him as the irresistible.' He who worships him 
thus becomes irresistible among others.4 (9.) 

Biiliiki said, ' I worship him as the spirit in the waters.' 
Ajiitu~tru said to him, ' Do not, do not, make me talk of 
this. I worship him as the self of splendour.'~ He who 
worships him thus becomes the self of splendour. 

So far as regards the deities. Now as regards the self. (10.) 
Balaki suid, 'I worship him as the spirit in the mirror.' 

Ajatasatru said to him, 'Do not, do not, make me folk of 
this. I worship h~m as the reflection.' He who worships him 
thus, a reflection of him is born among his offspring, not 
a counterfeit. (11.) 

Baliiki 6 said, 'I worship him as the spirit in the shadow.' 
Ajiitu~utru snid to him, 'Do not, do not, make me talk of this. 
I worship him as the second 7 nnd insepnruble.' He who 
worships him thus obtains (his desire) from the double. For 
he becomes double. (12.) 

1 Cf. Brhad,ira11yaka,ii, 1, 6,probably the earliest occurrence of the epithet. 
2 9f. Dcusscu, Phil. of tlie Upanislwcls, p. 20, 11. 3. 
' Sa:nkariinanda has, 'is filled with children, cattle; neither he himself 

nor his children die before their time.' 
• The scholiast's recension has anv e.w for anye,r1t. All these clauses 

arc not Ajiitasntru's as Cowell and Max l\liillcr take them. 
6 That recension has, 'the self of a name' (n<imna ,it11ui); so Max l\Iiiller. 
• The scholiast's recension has these sections in the order 13, 14, 12, 16, 15. 
7 That recenHion h11H, 'as denth,' etc., as in 14, ending ' neither he 

himself nor hiH children perish lif'fore their time.' Dcussen's reading 
dviti;,Jrin (apparently in Cowell'" l\188. F, U, , not in tho Bcholiu,it) is 
probably correct; Max MUiler renders with Sni,knriinnnda, 'from the 
second (hiii wife).' 
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Biiliiki said, 'I worship him as the spirit in the echo.' 
Ajiitasatru said to him, 'Do not, do not, make me talk of 
this. I worship him as life.' 1 He who worships him thus 
does not faint before his time. (13.) 

Biiliiki said, 'I worship him as the spirit 2 in sound.' 
Ajiitasatru said to him, 'Do not, do not, make me talk of this. 
I worship him as death.' 3 He who worships him thus does 
not die before his time. (14.) 

Biiliiki said, 'I worship him who sleeping moves 4 in 
a dream.' Ajiitasatru said to him, 'Do not, do not, make me 
talk of this. I worship him as King Yuma.' He who worships 
him thus, to him all this is subdued £or his weal. (15.) 

Biiliiki said, 'I worship him as the spirit in the body.' 
Ajiitasatru said to him, 'Do not, do not, make me talk of this. 
I worship him as Prajiipati.' He who worships him thus is 
multiplied in children, cattle,5 glory, holiness, the world of 
heaven. He lives all his days. (16.) 

Biiliiki said, 'I worship him as the spirit in the right eye.' 
Ajiitasatru said to him, 'Do not, do not, make me speak of 
this. I worship him as the self of speech,6 the sel£ of fire, 
the sci£ of light.' He who worships him thus becomes the self 
of all these. (17.) 

Biiliiki said, 'I worship him as the spirit in the left eye.' 
Ajiitasatru said to him, 'Do not, do not, make me speak of 
this. I worship him as the self of truth, the self of the 
lightning, the self of splendot_!r.' Ile who worships him thus 
becomes the self of all these. (18.) 7 

1 That receusion has, 'as the second,' etc., as in 12. 
' That recension has,' who as sound follows the spirit.' So Max l\Iiiller, 

'Nachredc,' Deussen. 
3 That recension has, 'as life,' etc., as in 13, ending 'neither he himself 

nor his children faint before their time.' 
• That recension has, 'I worship the intelligent self by which the 

Hleeper rn<J\"Cs in a dream.' _So l\Iax MUiler. Whether the readin" is 
svapn,IJa}J(i (C'owell's )IS. A, Anand., the Berlin nud Bodleian l\ISS.) or 
~vapna!J(t, the sense is the same, and Cowell's suggested si·ap11a.1J <icai-ati 
1s unnecessary. 

' That recc11sion omits the rest ns in Yi, 8 · so l\fa:i; l\Iiiller. 
• The scholiast's rcce11Hion lrnH, 'of the n,u;1c' · so l\hx l\liiller 

• 
1 The scclious 3-18 i11 Lh,it recc11sio11 arc 1111mliered 2~17, as tl;e resnmc 

m 2 occurs after 18 (17) joined on lo l!J (18). 
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Then held Biiliiki his peace. Ajiitnsntru said to him, 
'Thus for only, Biiliiki?' Biiliiki replied, 'Thus fnr only.' 
Ajiitnsatru said to him, ':Make me not (again) 1 to talk vainly, 
(saying), "Let me teach thee Brahmnn(n.).'' He who, Biiliiki, 
is the maker of these spirits, of whom this is the work, he 
it is who must be known.' Then Biiliiki came to him with 
fuel in hand, (saying), 'Let me approach thee.' Ajiitasatru 
said to him, 'Contrary to nature do I deem it that a K~atriya 
should instruct a Briihmai:ia. Yet come, I will instruct you.' 
Taking him by the hand he set forth. They came to a man 
asleep. Then Ajiitasatru hailed him,2 'O great one, clothed 
in white, Soma, the King.' He still lay (asleep 3). He then 
touched him with his stuff. He then rose up. Ajiita~utru 
said to him, 'Where, Biiliiki, has lain the spirit (asleep), where 
has this taken place, whence has this returned?' Baliiki then 
did not know.4 Ajiitasatru said to him, '(This is) where has 
lain the spirit (asleep), where this has taken pince, whence 
this has returned. The Yeins named Hitii stretch from the 
heart to the pericardium ; slender as 11. hair diYided into 
11. thousand parts, they are filled with minute atoms of brown,• 
white, black, yellow, and red.6 In them (the sleeper) dwells 
when he has no dreams. (19.) 

'Then breuth in him 
enters it. Sight with 
nil sounds enters it. 
,vhen he awakes, just 
to all the quarters, so 

becomes one.• Speech with all names 
all forms enters it. Hearing with 
~I incl with ull thoughts enters it. 
as from a burning fire sparks fly 
from this self the breaths proceed 

1 Sw1iv,ida!Ji,5/hri{1 cannot lcgilimntely be made intrnnsiti\·e, a.~ in 
Cowell's trnnslnLion, nnd the sense with this reading must he as given. 
I prefer the reading of the scholiast's recension ; samav,ida!Ji~/lui{1 1 'thou 
hast caused me fruitless talk' ; so Max :Miiller and DetL~scn. The error in 
the :\188. is easy in vic\y of the preceding elnuRes. 

• Read brlwn with Sai1kariinunda and Brhadiiranyaka, ii, 1, 15. Cf. 
p. 37, II, 2. 

·1 The Hcholiast's recension has 'silent.' 
• That recension end,; its section 18 here, and combines the rest of 

19 (IA) with 20. The Anand. ed. diffors, however, unc.l follows in the main 
the di\'iHionH of the orditHLry text. 

• 'VarioWl colours,' Cowell and l\Iax Miiller, needlessly. 
• Iii here enumero.tes; a.hove, p. 81 n. 6; below, p. 51, n. 6. 
1 Or, 'Then is he absorbed in that Pra1)a' (Cowell, Deussen, Max Millier). 
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forth according to their stations. From the breaths anse 
the deities, from the deities the worlds. This breath, the 
intelligent self, enters into the compound self up t-0 the hair, 
up to the nails. Just as a razor is placed in a razor-case, or 
fire in a receptacle of fire, 1 so this intelligent self enters into 
the corporeal self up to the hair, up to the nails. That self 
these seh-es depend on, as his dependants on a rich man.2 

Just as a rich man feeds on 3 his dependants, or his dependants 
feed on a rich man, so the intelligent self feeds on these selves, 
or so these selves feed on him. So long as Indra did not 
know this self, so long had the Asuras the mastery over him. 
When he knew this self, having slain and conquered the 
Asuras, he obtained superiority, sovereign control, and lordship 
over all gods and all beings.4 Even so one who knows this, 
smiting away all evils, obtains superiority, sovereign control, 
and lordship over all beings,~ one who knows this.' (20.) 

Ad/1yaya VII. 

0111.6 I shall proclaim the right, I shall proclaim the true. 
l\Iuy that avail me; may that avail the speaker; may it 
avail me ; may it avail the speaker. In me be radiance; 
in me greatness. Speech rests on my mind ; my mind on 
speech. Be thou revealed to me, that 7 art hidden in Veda 

1 Cf. Ilrhnd,iranyaka Upnni~ad, i, 4, 7. ',vood,' Cowell, Dm1sscn ; 
'lircpl,1cc,' '.\lax :lliillcr. K.111r<t may mean blade only, Hopkins, .T .• 1.0.S., 
x,·ii, 61, 79. 

' Possibly a shetlt is already meant. Cf. Hopkins, India, Old and New, 
pp. 1,69 seq. 

3 Smikar:lna11d11, ignorant of the Vedic idiom (Dclbriick, S,ljnt. Forsch., 
v, 132), renders 'c:its with,' followed by Cowell, Dc11sscn, and Max ::lliillcr. 

' This cln11sc is omitted in the scholia.~t•s recension, and also in the 
Berlin 1118., where, hm1·c1·er, the previous ca shows the slip, and indicates 
the process by which that recension arose. 

• Vidyiiranya, San·opanifadartluinub!ultipral,;ufa, ix, 6i, poinb1 out the 
pun on Ajiitasntrn'"' nnmc. . 

6 Seo Aitarcya Aranyakn, i, 1, 1, note ; ii, i, note ; Baudhiiynna Srnuta 
Sf1t.ra, ix, 19. 

' The pnra.llel 1·ersions show much di\'ergencc, but ts,irinir may be a.n 
irregular nom. (cf. ,·.I. in xi, 8), nnd it mnkes a good contrast to ,ivir. The 
Wol"(t'< arc ginm in the S,inli prefixed nnd a.ppcndcd to tho Upnni~nd in 
tho Anand. ctl. ns ,rn·r ,naryo 'blnz,. t•eda.,(i 11ult,.,,i~1ir, with n. couunentnry 
of which it is sufficient to sny tlmt <i 1111· is treated ns a vcrba.l form. 
The corruption (cf. d. in my eel.) is· apparently too decp-sentcd for 
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and Saman. Right, hurt me not. I spend day and night 
in learning this. Agni, honour and oblation, honour and 
oblation ; honour be there to the ];l~is who made the :Mantras, 
who are lords of the l\Iantras, to the gods. l\Iay Sarasvati be 
propitious, bearing favour, and kindly to us. May we not 
be severed from thy sight. Mind undeceived, living eye, sun 
best of lights. Consecration, harm me not. (1.) 

Then follows the Saiphit..'i Upani~ad. 'Earth is tbe symbol 
of the former, the sky of the latter. Wind is the union,' 
says Sauravira l\lii!].1iikeya. ' Ether is the union,' l\Iii9~avya 
taught in this connection,1 'for it is not considered independent, 
and so I have not agreed with his son.' Agastya says, 'It 
is independent.' So wind and ether are the same.2 So far 
as regards the deities. Now as regards the self. 'Speech is 
the symbol of the former, mind the form of the latter. Breath 
is the union,' says Sauravira MiiQ(liikeya. Then his son, 
Dirgha (the fall one), says, 'By mind he first proclaims, then 
speaks with speech. Therefore is mind the symbol of the 
former, speech of the latter. The union is mind, speech, and 
breath.' This chariot, drawn by horses, with a triple yoke, 
compact of mind, speech, and breath, bears (man) to the 
world of heaven. He who knows thus this union is united 
with children, cattle, glory, holiness, the world of heaven. 
He lives all his days. So the l\Iiil)cJiikcyus. (2.) 3 

Then follows (the doctrine) of Sakulyu. The earth is the 
symbol of the former, the heaven of the luttcr. The wind 
is the union; the rain is the junction, Parjanya the joiner. 
When a great cloud rains mightily and unceasing, (they say), 

cure. Below vyoma. i:; equally 11011sense, but the parallel passages (cited 
iu my ed.) Hhow the i;c11se given in ~he trans., which difle~ entirely 
from that in the commentary in the Anand. or on Aitarcya Ara1)y11k11, 
ii, 7 (q.v.). 

' As.I/a, vague as in Ait11reya, iii, 1, l. Cf. Uvata on ~gveda Pratisakhya, 
Max MUiler's ed., p. vi, and again in viii, l. To render it 'him' is 
possible, hut rather strained, wiLh a causati\·e. 

2 Pitu.s ca J>lllras.lfrt cu. ha>< no sense here, and is a misplacement of 
;L rc111ark which in t.hc fuller ,·er,iion of tho Aitareya, iii, I, 1, where Bee 
my note, has o. place, \mt not here. 

J Followed iu the l\IHS. by an Anukrama1_1i of conLents, not tmnslated, 
as it consists merely of the fir~t words in each cnse. Cf. vi, 2, which is, 
however, a real summary. 
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'Heaven and earth have joined together.' So far as regards 
the deities. Now 11s reg11rds the self. This person is all 
egg-shaped. There are two halves. In it this is the symbol 
of the former, this of the latter. Between them here is this 
ether, just as there is that ether between heaven and earth. 
In this ether breath is stretched, just as in that ether wind 
is stretched. As those are those three lights, so there are 
these three lights. As there is that sun in the heaven, so 
there is this eye in the head. As there is that lightning in 
the atmosphere, so there is this heart in the body. A.s there 
is this fire on earth, so there is this seed in the organ. Thus, 
as it were, having compared the body (with the macrocosm) 
in all points, he says, 'This is the symbol of the former, this 
of the latter.' The union is mind, speech, and breath. This 
chariot drawn by horses, with a triple yoke, compact of mind, 
speech, and breath, bears (man) to the world of heaven. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. He lives all his 
days. (3.) 1 

' The earth is the symbol of the former, the heaven of the 
latter. ·wind is the union, the quarters the junction, the sun 
the joiner,' says Visviimitra. So far as regards the gods. 
Now as regards the self. Speech is the symbol of the former, 
mind of the latter, Breath is the union, the ear the junction, 
the eye the joiner. Ile who knows thus this union is united 
,vith chilclrcn, cuttle, glorf, holiness, the world of heaven. 
He lives all his days. (4.) 

':Fire is the symbol of the former, the moon of the latter. 
Lighting is the union,' says Siiryadatta. So far as regards 
the deities. Now as regards the self. Speech is the symbol 
of the former, mind of the latter. Truth is the union. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. He lives all his days. (5.) 

'The earth is the symbol of the former/ the heaven of the 

1 Cf. Ail;treya Amnyaka, iii, l, 2, where there is nothing corrcspondi11g 
to 4-7 here, and the 1111mcs of the authorities of these sections do not 
8Cern genuine, J.R.A .S., l!J08, pp. 371, 3i2. 

' Cf. Radha in the VnIJ1sn Brf1hm111)a, Ind. Stud., iv, 373, 384. 
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latter. Time is the union,' says Riidheya. So fnr as regards 
the deities. Now as regards the self. Speech is the symbol 
of the former, mind of the latter. The self is the union. He 
who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. He lives all his 
days. (6.) 

'Speech is the symbol of the former, mind of the latter. 
Knowledge is the union,' says Pau~karnsiidi. He who knows 
thus this union is united with children, cattle, glory, holiness, 
the world of heaven. He lives all his days. (7.) 

Then follow the imprecations.1 One should know that 
breath is the beam. If one who calls this breath the beam 
should revile another, if he think himself strong, he says,~ 
'Thou hast grasped breath, the beam. Thou canst not be fnin 
to grasp breath, the beam.' Then he should say to him, 
'Breath, the beam, will forsake thee.' Again, if ho think 
himself weak, he should say, 'Thou hast been fain to grasp 
breath, the beam. That thou hast not been able to grasp. 
Breath, the beam, will forsake thee.' But whatever, whether 
speaking or not,3 he says to him, it is certain that it shall be 
accomplished. He should not, however, say anything save 
what is favourable to a Briihmai:ia. Only in exceeding prosperity 
may he speak thus to a Briihmal).n. 'Not even 4 in exceeding 
prosperity. Let there be honour to Briihma1:rns,' snys Sauravira 
l'l'Iiil).gii.keya. (8.) 

If another 5 revile him who calls breath the beam, if he 
think him strong, he says, ' I have been fain to grasp 

' Neither in Aitarcya Aranyaka, iii, 1, 4, nor here, is the sequence of 
thought or conslruction perfectly satisfactory, nor can it be made so 
withouL violent emendation or interpretation. The easiest change is to 
read .mmadluim. for sam1.ul/1<1[1, 'I have grit.~ped,' which gi,·es a closer 
pn.rallcl to ,·ii, !). 

2 This aha (so emended for the <irtlia of the MSS.) is strange, but is 
already in the Aitareya. 

3 Appn.rently, whether cursing or not, his words, if he knows breath as 
the 1,eam, come true. 

• For t,he error of the 11[~:-l., ,,,., f'a for c<t na, cf. lllbh., xii, 21, 7, 
corrected by Hopkins, J.A. 0.S., :niii, l lfJ. The locnth·e hn.s prohn.bly o. 
cn11H11l Hcnso (nimittrtsflptami),_' liccnuHc of exeeHsivo pr11spcriLy.' Cf. vi, 1: 
vii, 19, and note on Aitnrcya Arnl)yakn, iii, I, 6. 

> Para[, must be read to ruuke sense. Cf. Aitareyn Aranynka, iii, 1, 4. 
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breath, the beam; thou canst not be fain t.o grasp it.' Then 
he should say to him, 'Breath, the beam, will forsake thee.' 
Again, if he think him weak, he should say to him, 'Thou 
hast been fain to grasp breath, the beam. That thou hast 
not been able to grasp. Breath, the beam, will forsake thee.' 
But whatever, whether speaking or not, 1 he says to him, it 
is certain that it shall be accomplished. Ile should not, 
however, say anything save what is favourable to a Briihmni:in. 
Only in exceeding prosperity may he speak thus to a Briihmai:ia. 
'Not even in exceeding prosperity. Let there be honour to 
Briihmm)as,' says 8auruvira :i\Iiii:icJiikeya. (9.) 

Then follow the declarers of the Nirbhuja.2 The Nirbhuja 
rests on earth, the Pratrnl_la on heaven, the Ubhayamantarei:ia 
on the atmosphere. I£ a man who recites the Nirbhuja revile 
another, he should say to him, 'Thou hast offended earth, the 
deity; earth, the deity, will punish thee.' If a man who 
recites the Pratpp:m revile another, he should say to him, 
'Thou hast offended heaven, the deity; heaven, the deity, 
will punish thee.' I£ a man who recites the Ubhayamantarci:ia 
revile another, he should say thus to him, ' Thou hast offended 
the atmosphere, the deity; the 1ttmosphere, the deity, will 
punish thee.' For when he manifests the Sandhi, that is the 
form of the Nirbhuja; when he utters the two syllables in 
their natural form, that is the form of the Pratmi:ia and the 
original ; 3 in the Ubhuyamantarci:ia both arc included. He 
who desires proper food should r~cite the Nirbhuja; who desires 
heaven, the Pmtri:ii:ia; who desires both, the Ubhayamantare1:io. . 
.Again, if he who recites the Nirbhuja revile another/ he 

1 i.e. whether he rc,·ilcs or not. 
2 Cf. Aitarcya Arar.1yaka, iii, 1, :3, from which, as in the case of 8 11.nd !} 

nbovc, there nre considcrnulc difforcnces. 
3 So Siiyamt on Aitnrcyn, I.e., renders agra u, nnd it nrny be correct. 

The J~gvcda Pr,iLisakhya, p. vi (ed. 1\fax 11liillcr), has : 

'"'!•dim· rira,·l1111a:!1 uirbl.11Ja•!• rndanti ,;m,ddluik1arorc,ira11ar!• ca pralr,,11,w111 I[ 3 II 
ublwyama11farn_whliaya,~1 vy,iptam ngn• pare k,imii mwan,ikoblrny,i!J, I 
• In the Aitrircya these curses arc only for reply, and the last sentence 

ns to their being no pos~ibility of l,Imuing a reciter of tho Ubhnyn
n1a.ntnre1_uL is l.hcrcl'orc in place ; 1norc Ho thn.11 here, where tho rccitc1: is 
ncLivc in cursing. In both 9 11n<l 10 the remling bnwantam para fo1· 
bruvan param ren<lcrs the sen~c much simpler. · 
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should say to him, 'Thou hast fallen from the two lower 
stations.' If he who recites the Pratp:11).a revile another, he 
should say to him, 'Thou hast fallen from the two higher 
places.' But £or him who recites the Ubhaynmantarel).a there 
is no rebuke possible. But whatever, whether speaking or 
not, he says to him, it is certain that it shall be accomplished. 
He should not, however, say anything save what is .favourable 
to a Briihmal).a. Only in exceeding prosperity may he speak 
thus to a Briihmai:ia. 'Not even in exceeding prosperity. 
Let there be honour to Briihmal).as,' says Sauravira l\IiiIJ.cJ.ii
keya. (10.) 

Then the reciters of the Nirbhuja I say, 'The first syllable is 
the symbol of the former, the latter of the latter. That which 
is between the letters !I and v is the union.' He who knows 
thus this union is united with children, cattle, glory, holiness, 
the world of heaven. He lives all his days. ( 11.) 

'Then we say," we are reciters of the Nirbhuja,"' says Hrnsva 
l\fiil).qiikeya, 'the first syllable is the symbol of the former, 
the latter of the latter. The mora between the former and 
latter forms, that by which one makes distinct 2 the Sandhi, 
that by which one distinguishes what is a morn and what is 
not, that by which one distinguishes accent from accent,3 

that is the union.' He who knows thus this union is united 
with children, cattle, glory, holiness, the world of heaven. 
Ifr lives all his dar1<. (12.) 

Then says his son l\fodhrnma, the son of Priitihodhi, who 
lived in l\fogadha,4 'The first syllable is the symbol of the 
former, the latter of the latter. The mora which declares the 

1 For 11-1:3, cf . .Aitarcya Arany,ik,i, iii, I, 5. 
Herc nn<l aliorn 1·imrta_3/<tli is ambiguous. 'Produces' seems best ; 

110s.~il,]y ' separates,' ' distinguishes ' ; ef. 1\Iax Miiller, l}gveda Pr,iti
.fokhya, p. vi. 

·' 'Aecent and unaccente,I' in the Aitarey11. 
• The refcrenee to ?llaga<lha denotes its somewhat unbmhminical 

?_haracter, and suggests that in. the difficult passage, Aitareyn .Amnyaka, 
11 1 I, 1, there should be read Vangii-Jlagadh,,.~ Cerap11d,i!1 as names of the 
ouLC11Steycoplcs1 for the vailgcii·a,qadlui.< of the J\188. For the question of 
tbeso t.nhcs, cf. l'nrgitcr, ,T./1.A.S., 1!108, pp. 851-3. For the confusion 
of v ,rnd 1111 cf. Bloumtield, J.A.0.S., xiii, p. xc,·ii, 1md \Vackerna.,el 
Altind. Gramm., i, 223, and ef. Atharva Veda,,·, 22, 14. 

0 

' 
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Sandhi is the gliding. I recognise the gliding as the union.' 
That is declared in a ]:le :- 1 

• Give us not up to those who, foes in ambuscade, are greedy 
for the wealth of him who sits at ease, 

1Vho cherish in their heart abandonment of gods. Brhaspati, 
the Siimun is the highest known.' 2 

He who knows thus this union is united with children, 
cattle, glory, holiness, the world of hmn-en. He lives all 
his days. (13.) 

'Speech is united with breath,' says KamHharavya,3 

'breath with the blowing (air), the blowing (air) with the 
all-gods, the all-gods with the world of heaven, the world 
of heaven with Brahman. This is the progressive union.' 
He who knows thus this union, even so is united with 
children, cuttle, glory, holiness, the world of heaven, like this 
progressive union. I£, at the instigation of another or for 
his own sake, he recites, then in reciting he should know 
'The union has gone to heaven; of him who knows the 
gods,4 so will it be for his reciting.' This, indeed, is it by 
this progress. (14.) 

'The mother is the form of the former, the father of the 
latter. The child is the union,' says Bhiirgava. All that 
is declared to be one. For the mother and the father and 
the child arc this all. This is the Aditi union. For Aditi 
is this all, whatever this univ,crse is. This is declared in 
a ];le :- 5 

'Aditi is the heaven, Aditi atmosphere, Aditi is the mother, 
the father, and the son, 

Acliti is all gods, Aditi the five races, Aditi all that hath 
been born and shall be born.' 

' RV., ii, 23, JG; Geidner, l'ed. Stud., iii, (i8. 
' The latter part of l he vcr~e is artificially interpreted. 
3 For 14-16, cf. Aitareya Aranyaka, iii, 1, 6. For Knnnthara\·yn nnd 

Bhiirgani, :,ce J./LI.S., 1!)08, p. 371 ; a Bhiirgn\'O occm-s us Ynid,1rbhi in 
Pms1rn Upani~nd, i, l. 

• ThiH iH the most. prohnhlc cnll><Lruction of this ohscurc text, I.hough 
vid1t$O denln miglit be ,we., 'to the knowillg gods.' 

' RY., i, 89, 10 (ndaptcd from Griffiths' trans.). 
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He who knows thus this union is united with children, 
cattle, glory, holiness, the world of heaven. He lives all 
his days. (15.) 

'The wife is the symbol of the former, the husband of the 
latter. The son is the union, the seed the joining, the 
begetting the joiner,' 1 says Sthavirn Siikulyu. This is the 
Prajiipati union. He who knows thus this union is increased 2 

with children, cattle, glory, holiness, the world of heaven. He 
lives all his days. (16.) 

' Offspring is the symbol of the former, faith 3 of the latter. 
Action is the union, truth the joiner,' says Kiisyapa. This is 
the truth union. They say the gods are of true unions.4 He 
who knows thus this union 1s united with children, cattle, 
glory, holiness, the world of heaven. He lives all his 
days. (17.) 

• Speech is the union,' says Puiiciilacai:icJa. By speech, 
indeed, the Vedas are united, by speech the metres, by 
speech he unites friends. When he studies or speaks, then 
breath is in speech, then speech absorbs breath. Again, when 
he sleeps or is silent, then speech is in breath, then breath 
absorbs speech; they absorb each other. This is declared in 
a ijc:- 5 

' One of these birds hath passed into the sea of air; thence 
he looks round and views this universal world. 

With simple heart I have beheld him close at hand; his 
mother him absorbi;, and her he too absorbs.' 

Speech, indeed, is the mother, breath the child. He who 
knowi; thus this union is united with children, cattle, glory, 
holiness, the world of heuven. Ile lives nil his days.5 (18.) 

1 Sa111dl1<inam after sa111dl,i!t must be the agent, which persists in the 
result. 

' Praj,iyale here for the play on Prajiipa.ti. 
3 On .fraddl,ii, cf. Ludwig, !lgveda, iii, 262-5; Oldenberg's article, 

Z.D.J,f.G., I, 448; A.J.P., x,·ii, 408. It is more intellectual thun the 
l,1ter Bhakti, but it is its lineal predecessor. 

' Cf. Athan•a, Veda., xi, G, 19. 20; Aitareya Brf,hma.na, i, 0, 7. 
• HV., x, 114, 4. . 
• For lH, rn, cf. Aiwrcyn Amnyaka., iii, 1, G; for the Siimnus, Hillebrandt, 

Rom. Forsc/1., v, :ll6-20; Eggeling, S.B.E., xii, pp. xiv seq. 
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' The union is made by the symbol of Brhat and Rathantara,' 
says Tiirk~ya. Speech, indeed, is the symbol of the Rathantara, 
breath of the Brhat. By both, indeed, is the union made, by 
speech and breath. For the sake of this U pani~ad one watches 
cows for a year,' says 1 Tiirk~ya. 'For the sake of just this 
one watches cows for a year,' says Tiirk§ya. He who knows 
thus this union is united with children, cattle, glory, holiness, 
the world of heaven. He lives all his days. (19.) 

'Movement is the symbol of the former, stopping of the 
latter. Rest is the union,' says Jiiratkiirava Artabhiiga.2 In 
this union there are united dhi-m!i.si.~,3 11i111e~as, ka~[has, seconds, 
minutes, hours, days and nights, half-months, months, seasons, 
nnd years. 'l'his union unites these times; time unites move
ment, stopping, and rest. By movement, stopping, and rest, 
nil this is united. So for us regards the deities. Now us 
regurds the self. The pust is Lhc symbol of the former, the 
future of the latter. The present is the union. This is the time 
umon. This is declared in n ];tc :- 4 

' Great is that secret name, and far extending, whereby thou 
madest all present and future. 

The light he loveth that was made aforetime, the five tribes 
whom he loveth well have entered.' 

He who knows thus this union is united with children, cattle, 
glory, holiness, the world of heaven. He lives all his days. (20.) 

Then follows the snying of Viilisikhiiyani. 5 'There are, then, 

'. I_n_ the. Aitareya he is _said to guard the. cows, presumably a more 
pr1m1t1ve view than that wluch merely makes !um the authority. 

' Cf. for him, Brhadiirnl)yaka, iii, 2, 1. 
3 Dhvm11_si is a special term of this s<;hool, J.R.A.fi., 1908, p. 373. The 

exact relat10ns arc m!known. In the Siii1khiiyana Srnuta Sfltra, xiv, 81 
and 82, the nimefa 1s a tenth of a mulairta (a thirtieth of a day) and 
a dlti:mpsi 11 tenth of a nimefa. The words 'seconds .. hours' are kalcilt 
kfa11ci/1 muh1irtci~. See Hopkins, J.A.O.S., xxiv, 13. · 

• RV., x, 55, 2. _ 
• Cf., for the teaching, Aitarcya Arnnyaka, ii, 6. The name is new and 

late, and the teaching itself raises the questiou of the relation of this 
tc~t to the Sii1J1khya system, which recognises the tanm,itms and the 
lllJXCll character of the l\Iah:ib~ftta~, see _Gar~1e, S,i1pl.:!1ya Pl1ilosopl1ie, 
pp. 237, 239, arnl Deusscn, Plnl. of the l-pamsl1ads, pp. 193 seq. "'c 
need uot, however, assume that lhis pnssngc b borrowed from lho Siirpkhya.. 
If Dcnsscu cxllggcrates the certainly of the dcrivllLion from t-ho Vcd,intll of 
that system, Garbe equally exaggerates the clrnraetcr of its revolt (op. cit., 
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five gross elements,' says Yiilisikhiiyani, 'the earth, wind, 
ether, water, light. These are united with each other. Again, 
the others, the small ones, are united with the gross elements. 
This is the union of all elements. He who knows thus this 
union is united with children, cattle, glory, holiness, the world 
of heaven. He lives all his days. (21.) 

'The whole of speech is Brahman,' says Lauhikyu.1 Whnt
e,er sounds there are, let him know to be speech. This n I;l~i 
declares :-2 

' I with the Rudras ond the Y asus fare.' 
This speech is all sounds. He who knows thus this union is 

united with children, cattle, glory, holiness, the world of heaven. 
He lives all his days. And even as Brahman(n.) eon change 
form at will and move at will, so among all beings can he 
change form and move at will who knows thus. (22.) 

Acl/1.'ftlya VIII. 
Om. 'Breath is the beam,' soys Sthavirn Siikalya. 'Just as 

all the other beams rest on the main-beam, so the whole self 
rests on this breath. Of this self breath is the symbol of the 
sibilants, the bones of the mutes, the marrow of the yowels, the 
fle~h and blood, the fourth element, of the smni-vowels.' 3 'But 

pp. 5-20), and the tanm,i/ra conception hM no necessary connection with 
Lhe fumlcunentnl view of either sy~tcm, while the VcdrL11tn o.dopt~ it in t,he 
physiology of tho self. The mistake of Gnrbe's ,·iow of the Panr,inic 
:-;,1111khya (l>p. o:l seq.) nm! of tho B1111g,wa,lgltii (cf. his tmns., Lcipzi;:, 
l!lU,,, und ·lopkins' review, J.ll.,1.S., l!J05, pp. :JA4-!1) seems to 1110 lo lie 
in not recognising the great purt played in nil Vedic and Hiudu religiou 
by Blmkti, which is accompanied by a quasi-theistic, qnnsi;pantheistic, 
conceptiou of philosophy, such ns is made explicit in the Srlhhii~ya of 
R,lmiinuja, sec J. R.,1.8., 1906, pp. 490 seq. ; Grierson, ibid., 1908, p. 361. 
The issue is not so much between pantheism and theism, which indeed tend 
to l,lend iuto each other, but hctween atheism as in the Siirµkhyn and 
Buddhism, Advnitism n.~ in Sai1kara, 11nd the Drnitism of the Bhiigcwatns, 
P,lsnpatus, etc., who de f,icto are pantheists, since in n sense nil is in God, 
theists Hince God is the ohject of de\"Otion and individual souls seek Him, 
yet are not merged in or identical with Him, and who beliern in the real 
existence of the world. Cf. Vijiiaunbhik~n's 81l1J1khya-prnrncanablul~ya 
(Garbo, op. cit., pp. 75-7, 115); Thibaut, S.B.E., xxxh·, pp. xcvii seq. 

' Perhaps Lauhitya, cf. J.R.A.S., 190A, p. 372, n. l ; ,Jaiminlya 
llrrdunano. Upo.ni~n<l, iii, 42, I (a Varpsu). 

• RV., x, 121>, I. 
" The parallel version, Aitnreyo. Am11yako., iii, 2, I, hns a11tast/111r1ipam, 

and this gives the sense. 
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we have heard of a triad only,' says Hrasva MaIJ.~ukeya. 
Of this triad, on one side there are three hundred and sixty 
joinings, on the other the same; these make up seven hundred 
and twenty. Seven hundred and twenty, indeed, are the days 
and nights. of the year. Thus he obtains the days and nights 
of the year. This is the self, commensurate with the year, 
composed of the eye, the ear, the metres, the mind, speech. 
He who knows thus this self, commensurate with the year, 
composed of the eye, the ear, the metres, the mind, speech, wins 
union, and communion with the year, residence in the same 
world, and similarity of form. He becomes rich in sons and 
cattle. He lives all his days. So taught AruIJ.ikeya.1 (1.) 

Then follows (the teaching of) Kam:itharavya.2 There are 
three hundred and sixty letters, three hundred and sixty 
sibilants, three hundred und sixty unions. What we have 
culled lctters,3 they urc the duys. "\Vhut we huve culled 
sibilants, they are the nights. "Wliut we have called unions, 
they are the unions of days and nights. So far as regards 
the deities. Now as regards the self. What we have called 
letters as regards the deities, these are bones as regards the 
self. ,vhat we have called sibilants as rcganhi the deities, 
these arc mnrrow us regards the self. This indeed is the chief 
breath, marrow. This is seed. ,vithout breath, indeed, seed 
cannot he won. If wit.hout breath seed were effused,~ it would 
decay, it would not be productive. '\Vhat we have called 
uni01rn us rcgurdH the deities, these urc joints~ us regards the 
self. Of this triad, 6 bones, marrow, joints, on this side 
there arc five hundred and forty unions, on that side the same; 
this makes a thousand and eighty. One thousand and eighty 
Brhuti verses the singers 7 produce on this day us the (hymn 

1 Cf. ,T.R.A.S., )908, p. 371. For (rnya, cf. vii, 2, note. 
' Cf. Aitnreyn Arauyakn, iii, 2. 3. 3 Perhaps 'vowels.' 
' Sicyeta seems most probable, as sic_11ct is very irregular. Sicy,it, 

a precati,·e form, is just po~siblc, lmt not likely. 
• I_t would probably Le a mistnkc to press this word for nuy very 

clcfimte sense. 
• Trayas!!a. llltL~t he supplic•l i11 H011Ho, prol»\hly also textually ; iii is 

hero sunmung np; cf. Riiht.lingk, /)ict., i, 202 ; ii, l; vi, HI; viii, 1 and 9. 
' Vii rA:alino is, l think, irregular Sn11dhi for v,i( i) arJ:alino cf. "' cber, Ind. 

Stud., xvii, 380. It is, of course, curious thnt there is the ~-I. v,ifl.·alina[,. 
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of the) day. This is the self, commensurate with the day, 
composed of the eye, the ear, the metres, the mind, speech. He 
who knows thus this self, commensurate with the day, composed 
of the eye, the ear, the metres, the mind, speech, wins union 
and communion with the days, residence in the same world, and 
similarity of form. He becomes rich in cows and cattle; He 
lives all his days. (2.) 

'There are four persons,' says Viitsyu, 1 'the person of the 
body, the person of the metres, the person of the Vedas, the 
great person.' What we have called the person of the body 
is the corporeal self. 0£ it the essence is this incorporeal 
intelligent self. What we have called the person of the metres 
is the alphabet. Of it the letter a is the essence.2 What we 
have culled the person of the Vedas is that by which one 
knows the Vedas, the l;tgvedu, the Yaj urveda, the Siimaveda. 
Of it the Brahman(n.) is the essence. Therefore one should 
take as priest a Brahman priest fullest of Brahman, who can 
know the unusual 3 in the sacrifice. What we have called 
the great person is the year. 0£ it yonder sun is the 
essence. The incorporeal intelligent self here and yonder 
sun are the same, so one should know. This 1s declared lll 

a ]:!,c.-~ (3.) 

'The brilliant presence of the gods has risen, the eye of 
Mitra, Vurui:ia, and Agni. 

The soul of all that moveth not or moveth, the sun lmth 
filled the air and earth and heaven.' 

'Thus do I deem the union duly made,' says Viitsya. Him 
the Bahvrcas seek in the l\Iahad Uktha, him the Adhvaryus 
in the fire, him the Chandogas in the )Iahiivrata, him on 
earth, him in the atmosphere, him in the heaven, him in the 
fire, him in the wind, him in the moon, him in the N uk~atras, 

1 Cf. Aitareya Ara1_1yaku, iii, 2, 3 ; Ind. Stud., xvii, 197. The Berlin 
MS. has vlitaal,. 

2 This is ur;parently the earliest occurrence of ak,arasiam,im1uiya as 
'alphabet.' 

3 So probal,ly ·ulbanam, in nccorcla11cc with the real clutics of tho 
Brahrnnu pricHt; S. 11.'K, xiii, pp. !ix seq. The Sndusy,i is nccurclecl this 
function by Paii1gya, Kau~ito.ki llr[1brua11a, xxvi, 4. 

• RV., i, II5, l. 
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him in the waters, him in the plants, him in all beings, him in 
the letters, 1 him they worship as Brahman. This is declared 
ina].tc.- 2 (4.) 

• Looking upon the loftier light above the darkness we 
have come 

To Siirya, god among the gods, the light that is most 
excellent.' 

This is the self, commensurate with the letters, composed 
of the eye, the ear, the metres, the mind, speech. He who 
thus this self, commensurate with the letters, composed of the 
eye, the ear, the metres, the mind, speech, recites to another, 
his Vedas lose their savour, he has no part in speech, no part 
in what is studied.3 This is declared in a J.tc.- 4 (5.) 

'No part in speech hath he who hath abandoned his own dear 
friend who knows the truth of friendship. 

Even if he hears him, still in vain he listens; naught knows 
he of the path of righteous action.' 

In his study there is no part of speech, so he says. Therefore 
one should not recite (the litany of) that day £or another, nor 
pile up the fire, nor celebrate the M:ahavrata,5 lest he be torn 
away from his self. 

'This incorporeal self here and yonder sun are one,' we have '· 
said. When these two are seen apart,6 (6.) 

The sun appears like the moon, its mys do not shine forth, 
the sky is lcnclcn like mncldl!l·, the unus is gaping, 'the self 
in on the point of death, it will not live long,' so one should 

1 This sentence the Berlin llfS. omits, and it is not in the parallel 
version, Aitarcya Arnnyaka, iii, 2, 3. 

' RY., i, 50, 10. 
" Rend 1111,ktc for the meaningless n<ikc of the ll[SS. 
• RV., x, 71, 6. , 

_ • The Saman as opposed to the Sa.stras. Cf. i, 1, and note on Aitareya 
Aranyaka, v, 3, 3. _ 

• For 6 and 7, cf. Aitareya Aranyaka, iii, 2, 4 ; 5, and notes · infra 
xi, 3 ; . 4. Some of the prcdi?tions, if not all, can be paralleled° to-day: 
even m Europe. In llfbh., v1, 112, 12, we have the moon av,ik.<iraa as 
a. portent, but it is, I think, significant of the early <l,itc of 'the Upani;n<l 
that ~he Gr:1.has do l!ot _appear hc.;c ; in th_? epic they are prominent,, 
Hopkms, ,T.A.O.S., xxiv, .38 seq. Seo also \\-cbcr Omina und Porten/a · 
Konow, Srimavidlu111a Brrihmai1a ; Au§ane.~adbhutani, J.A.0.S., xv'. 
207-20; Z.D . .AlG., xx.xii, 573 seq. 
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know. Whatever he considers should be done, he should do . 
.Again, if he sees himself in a mirror or water with a crooked 
head or without a head, or cannot see himself, he should 
know that it is so. Again, if his shadow is pierced, or he 
throws no shadow, he should know that it is so. Again, 
if the sun appears pierced like the nllve of ll chariot wheel, 
he should know that it is so. Again, if the fire appears 
black like the neck of a peacock, or if amid a large cloud 
he should see as it were brightness, or when there is no 
cloud see lightning, or m cloudy weather see it not, he 
should know that it 1s so. Again, if closing his eyes he 
does not see motes, as it were, he should know that it 
is so. Again, if he shut his ears and listen, and does not 
then hear a noise us of burning fire or the sound of a chariot, 
he should know that it is so. Again, if the pupils of the 
eyes appear inverted or doubly crooked, or cannot be seen, 
he should know that it is so. ' The unheard, unthought, 
unknown, unseen, undirected, soundless hearer, thinker, 
knower, seer, director, sounder, the inner self of all beings, 
he is my soul,' so should one know. He departing enters 
into this incorporeal intelligent self, and abandons the other 
corporeal self. This is the Upani~ad of speech as a whole. 
All these, indeed, are Upuni~ads of speech as a whole, but 
this one they call so especially. (7.) 

The mutes I are the form of Cllrth, the sibilants of the 
atmosphere, the vowels of the heiiven. The mutes arc the 
form of Agni, the sibilants of Viiyu, and the vowels of A.ditya. 
The mutes are the form of the ];tgveda, the sibilants of the 
Yajurveda, the vowels of the Siimavcda. The mutes are 
the form of the Rathuntara, the sibilants of the Viimadevya, 
the vowels of the Brhat. The mutes are the form of expiration, 
the sibilants of inspiration, the vowels of Vyiina.2 The 
mutes aro the form of expiration, the sibilants of inspiration, 
the vowels of mind. 'The mutes are the form of expiration, 
the sibilants of inspiration, the vowels of U danu,' says 

1 For Band 9, cf. Aitareya Ar111)yaka, iii, 2, 5. 
• For these Prii1_1o.s, cf. Jacob, Concordance, s.vv. ; Deussen, Phil. of the 

Upani.shads, pp. 264 seq. ; Z.JJ.M.G., !vi, 556. 
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Punardatta. He, indeed, knows speech as a whole who knows 
this. (8.) 

Again, there is this divine lute. That human lute is an 
imitation of it. As this has a sounding-board I and is tightly 
strung, so has that n sounding-board and is tightly strung. 
As this has a head, so that has a head. As this has a spine,2 

so that has a bridge. As this has a belly, so that has u cavity. 
As this has mouth, nose, and eyes, so that has holes. As this 
has joints,3 so that has finger-catches and covers. As this has 
fingers, so that has strings. As this has a tongue, so that 
has a sounder. As this has sounds, so that has sounds. As 
this is covered with a hairy skin, so that iR covered with 
a hairy skin. For with a haii-y skin they used of old to cover 
lutes. This is the divine ·lute. He who knows thus this 
divine lute becomes exceedingly fomous; his renown fills the 
earth; men hearken to him when he speaks in the assemblies, 
(saying), 'Let this be done which he desires.' "\Vhere Aryan 
speech is uttered they know him there. (9.) 

Then follows the saying of Tiii:i~avinduva. As a lute struck 
by an unskilled player fulfils not the full purpose of a lute, 
so speech set in motion by an unskilled speaker fulfils not the 
full purpose of speech. As a lute struck by a skilled player 
fulfils the full purpose of a lute, so speech set in motion by 
a skilled speaker fulfils the full purpose of speech. ' 0£ this 
lute the splendour is the union,' says the son of Kiityaynni, 
Jatiikarl)yu. • 

Now Krtsna Harita sets forth a BrahrnaI_Ja.~ (10.) 
Prajiipati having created creatures fell to pieces. He united 

himself by means of the metres. Because he united himself by 
means of the metres, there is the union. Of this union the 
letter tuz is strength, the letter ~a breath, the self the union. 

1 l,·abdavali in Ait,ireya. ::IIy rendering is guesswork. 
2 l'a1J1.fo!1 is Home hone or ot.hcr, 1u11\ t.hiH sense occul'li later, Sl.'{J Pct. Lex. 
' Herc ng1ti11 I here 11111st. he n l.r1\IIH(HlHit.ion in the text, n8 there is of 

'~ngers' an:I 'st.rings' in the corrcspo1uling sentence to the next in the 
A1tareya. Cf. Oldenbcrg, Z.D .• 1/.G.,)xi, 824, 82ri. 

' For JO nnd 11, cf. Aitm-eya Ara.nynkn, iii, 2, 6; for Kr~11a, who 
a..ppeurs Ll1crc fur the Krt.'illl\. of the Hru·1klifL,Ylllln,, cf. \\'l•ber, /,t(/. Stud., i, 
190, n., 391, n.; for ''.IJ"sra111sata, Eggeling, S.B.B., xii, 112, n.; Delbriick, 
Synt. Forscl,., v, 38[J. 
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A.s for this modification 1 (in which gross are) combined with 
minute (elements), they are nails, hairs, consonants. I£ he 
should be in doubt whether to say it with a ~ia or without a tza, 
let him say it with a tza, So if he should be in doubt whether 
to say it with a l}rl or without a .,a, let him say it with the l}ll, 

Knowing these two letters ~za and ,Ja one should study the 
~c verses according to the Saiµhitii text. Let him know that 
it is lifegiving. A.gain, speech is the Itihiisapuriii;ia,2 and 
whatever else there is of holy work; this should one study ; 
let him know this also (to be lifegiving). 'In that we 
study the :i_:!,c verses according to the Saiµhitii and speak forth 
the recitation of Miii;irJ.iikeya, so we secure the letters tza and 
1a,' says Hrasva MiiQ.9-iikeya. A.gain, 'In that we study the 
J:lc verses according to the Sarp.hitii and learn the recitation, 
so we secure the letters ~ia and IJ",' suys Sthaviru Sakalya. 
Knowing that the Kava~eyas say, 'For what purpose shall we 
sacrifice, for what purpose shall we study ? For in speech 
we offer breath, in breath speech. The source is also the scene 
of disappearance.' ' These Sarphitas one should not proclaim 
to one who is not a pupil, who is not a pupil for a year, 
who is not a student, who is not a knower of the Vedas, who is 
not to be a teacher,' so say the teachers. 3 ( 1 l.) 

Om. 
Ad/1yaya IX. 

,vc crave of Savitr the god this treasure much to be 
enjoyed. 

The best, all-yielding, conquering gift of Bhnga gladly 
we would win. 4 

May we attain the excellent glory of Savitr the god: 
So may he stimulate our pruyers. 5 

1\Iind undeceived, living eye, sun best of lights. Consecration 

1 Cf. vii, 21, and Aitarcya, ii, 6. T'yaiijanuni should perhaps be taken 
of the body. 

2 A definite hook, Geidner, Fed. Stud., i, 290. Hardly so, cf. Oertel, 
Am. Journ. P/,il., xx, 447; Jackso11'>< nttcmpt (J.R.A.S., 1908, p. 630) to 
fi11d Mahiihhiirata 11.rnl J-farirnmfo is hnrdly lucky. 

" Possibly a. pluru.l majeslati~, 1md 'tcu.chcr' ,;1u.y be intc11dod. 
' RV., v, 82, 1. 
6 RV., iii, 62, 10. 
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harm me not. 1 He 2 who knows the highest and best becomes 
highest and best among his own (people). Breath indeed is the 
hio-hest and best. He who knows the most excellent becomes 
th~ most excellent among his own (people). Speech indeed is 
the most excellent. He who knows the support finds support 
both in this world and in that. The eye indeed is support. He 
who knows obtainment, his desires are obtained together £or 
him. The ear indeed is obtainment. He who knows the resort 
becomes the resort 0£ his own (people). Mind indeed is the 
resort. These deities approached Prajiipati and said, 'Wb.o 
indeed is the best 0£ us? ' Prajiipati said, ' He is the best on 
whose departure the body considers itself worst as it were.' (2.) 

Speech departed. They were like dumb men, speechless, 
breathing with breath, seeing with the eye, hearing with the 
ear, thinking with the mind. (3.) 

Sight departed. They were like blind men, sightless, 
breathing with breath, speaking with speech, hearing with the 
ear, thinking with the mind. (4.) 

Hearing departed. They were like deaf men, devoid of 
hearing, breathing with breath, speaking with speech, seeing 
with the eye, thinking with the mind. (5.) 

Mind departed. They were like infants, without mind, 
breathing with breath, speaking with speech, seeing with the 
eye, hearing with the cur. (6.) 

Breath departed. Then just us a fine steed from the Indus 
strains the pin of his hobbieR,3 so he strained the breaths. 
They assembled and said, 'Lord, depart not.' Breath said, 
' ·what will be my food? ' ' All there is up to dogs, up to 
birds.' ' What will be my clothing?' 'The waters,' they 
replied. Therefore a man about to eat purifies himsel£ before 

1 See vii, I. 
' Cf. Chiindogya Up:mi~ad, v, 1; 2; Brhadiirai:i111k11 Upani~ad, vi, 2 

( = K. 3) ; .T.H.
1
Afi., Hl08, _PP· 37:3, 374; ~born, ii, 14_; iii, 3. In the 

?lose p:imllels, '?hand?gya, \, 1, and Brhadarai:iyaka, n, 2, the evam ?°ti 
1s mot_1ved by its bemg a reply to a question by breath. Here it i;i 
a surnvnl. 

3 See l_'ischel, Ved. Stud., i, 234, 235, not ' foot ropes' as u.~ually 
rendered m the parallel pns:-iages. The ,isvabltyal, is uneertnin • I follow 
Buhtling~':-1 vm·Hion. _l\lax l\liiller (S.IJ.E., xv, 204, n. ] ) Hllggdst.~ ovcry 
kmd, of food, such a.s 1s eaten by dogs, etc._, and Deu,•-iscn, Secl,zig Upa11i
shad s, p. 135, n. I, takes that as the sense m Chiindogyn, v, 2, l. 
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and after with water. He is eager to take his clothing, for 
he is not naked. This Satyakiima Jabala declared to Gosruta 
V aiyiighrapadya and said, 'If one declared this to a dry stump, 
there would arise from it branches, there would spring up 
blossoms.' 'Spring forth, tree, with a hundred blossoms. Hurm 
not the sky, harm not the atmosphere,' snys Yajiio.valkyu.1 (7.) 

Now if one desires to obtain something important, after 
consecrating himself for three nights, on the night of new 
moon, having mixed with curds and honey a mess of all sorts 
of herbs, having built up the fire, having swept (the plnce 
of sacrifice), having scattered (grass) about, having sprinkled 
water, bending the right knee, he places the mess in a vessel 
to the north of the fire, sacrifices, and pours into the mess 
the remainder of the oblation. ' Sviilui to the highest and 
best,' (with these words) having sacrificed in the fire, he 
should pour the rest into the mess. ' Svriliii to the most 
excellent,' (with these words) having sacrificed in the fire, 
he should pour the rest into the mess. 'Svalui to support,' 
(with these words) having sacrificed in the fire, he should 
pour the rest into the mess. 'Sviiltci to obtainment,' (with 
these words) having sacrificed in the fire, he should pour 
the rest into the mess. 'Svcil1ii to resort,' (with these words) 
having sacrificed in the fire, he should pour the rest into 
the mess.' Having eaten, (repeating) by quo.rter-verses 'We 
crave of Suvitr,' he sips, (repenting) by quarter-verses 'The 
excellent (glory) of Snvitr,' tho fourth (sip) being ueeom
panied by the Vyiihrtis.2 Then he washes the vessel and goes 
to rest on a skin or on the bare ground. If he sees a woman,3 
he should know that his rite is successful. (8.) 

Aclli,11aya X. 

Then follows the internal Agnihotra 4 relating to the self. 
So they describe it. These deities, indeed, a.re established m 

1 Vajru;aneyi Snl]lhitr,, v, 4:3; cf. J.ll.A.S., 1908, p. 374. 
2 Ilccn.mtc H.V., iii, (i2, 10, }111.~ only three Piiclns. 
a i.e. he sloops 1111d dre.n.mH. 'fhe efficacy of Hleoping on en.rth for m1111tic 

purposes is recoguised nil over the world. For the ritual, cf. iv, 3; llii, 8. 
• See J.R.A..S., 1908, pp. 374, 375. 
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mun ; fire in speech, wind in breath, sun in the eye, moon 
in the mind, the quarters in the ear, the waters in the seed. 
In all 0£ these is offering made by him who knowing this 
eats and drinks and makes to eut and drink. He eats, he 
drinks, he delights, he c1mses delight. (1.) 

He delighted delights speech, speech delighted delights fire, 
fire delighted delights earth, earth delighted whatever is 
covered by earth. Present, future, past, all that he delights, 
who knowing this eats and drinks and makes to eat and drink. 
He eats, he drinks, he delights, he causes delight. (2.) 

He delighted delights breath, breath delighted delights wind, 
wind delighted delights ether, ether delighted all that is 
covered by ether. Present, future, past, all that he delights, 
who knowing this eats and drinks and makes to eat and drink. 
He cats, he drinks, he delights, he causes delight. (3.) 

He delighted delights the eye, the eye delighted delights 
the sun, the sun delighted delights the sky, the sky delighted 
whatever is covered by the sky. Present, future, past, all that 
he delights, who knowing this eats and drinks and makes to 
eat and drink. He eats, he drinks, he delights, he causes 
delight. ( 4.) 

He delighted delights the mind, the mind delighted delights 
the moon, the moon delight€d delights the Nak~atras, the 
Nak~atms delighted delight the months, the months delighted 
delight the half-months, the half-months delighted delight the 
duys and nights, the days and· nights delighted delight the 
seasons, the seasons delighted delight the y£!ur, the year 
delighted whatever is covered by the year. Present, future, 
past, all that he delights, who knowing this cuts and drinks 
and makes to eat and drink. He eats, he drinks, he delights, 
he causes delight. (5.) 

He delighted delights the ear, the car delighted delights 
the quarters, the quarters delighted delight the intermediate 
quarters, the intermediate quarters what is covered by the 
intermediate quarters. Present, future, past, all that he 
delights, who knowing this eats 1md drinks and makes to eat 
and drink. He cuts, he drinks, he delights, he causes 
delight. (6.) 
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He delighted delights seed, seed delighted delights the 
waters, the waters delighted delight the rivers, the rivers 
delighted delight the ocean, the ocean delighted whatever is 
covered by the ocean. Present, future, past, all that he delights, 
who knowing this eats and drinks and makes to eat and drink. 
He eats, he drinks, he delights, he causes delight. (7.) 

He delighted is the tenfold, Viraj-like, Agnihotrn. His 
expiration is the .A.havaniya (fire), his inspiration the Garha
patya, his Vyana the Anvaharyapacana, his mind the smoke, 
his anger the flame, his teeth the coals, his £aith the milk, 
his speech the brand, his truth the oblation, his intelligent self 
the essence. That Viraj-like, tenfold, Agnihotra is offered. 
Him it sends to the world of heaven, which is mounted by 
these two ascents,1 who knowing this eats and drinks and 
makes to eat and drink. Now if one, knowing not this 
Agnihotra, sacrifices, it is with him as though he pushed 
aside the coals and made oblation in the ashes. (8.) 

.Ad!1yaya XI. 

Prajiipati 2 elevated this person. In him he made these 
deities to dwell, in his speech fire, in his expiration wind, in 
his inspiration the lightning, in his Udana Pnrjanya, in his 
eye the sun, in his mind the moon, in his ear the quarters, 
in his body the earth, in his seed the waters, in his strength 
Indra, in his anger ls.inn, in his head the ether, in his self 
Brahman(n.). As a great jar of ambrosia stnnds swelling, so 
he stood. Then these deities considered, 'What shall this 
person do with us, or what we with him? Come, let us depart 
from the body.' They departed. Then this body was, as it 
were empty, and perforated on all sides.3 Prajiipati reflected, 

1 i.e. the real and the ,intara Agnihotras, but the real one, even if 
performed without knowledge, is ineffoctive. The p11.~S11.ge looks like 
a fragment of a ver,ie. 

2 For this Adhyf1y1t, cf. ,T.R.A.S., mos, p. 375. Udaficat is read by 
Cowell's MS. B ; for the conftrnion of ud and ad, cf. v, 5. 

" Thi,; Bcems tho most prohahlc sense (pari-R1t$fra) and support.~ the 
emendation to randl,r,i,1;a na k~amam (for na makfrwi of the MHH.) which 
I have mn<lc in the next Hcntence. Otherwise we might read pari,iu$iram, 
and take it as 'dried up,' from £-vas with ira, cf. Lindner, Altind. No111inal
bildung, pp. 100 sq. ; Macdonell, Vedic Grammar, p. 1:30. 
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'The body is not capable of standing these gaps. Come, I will 
vex them with hunger and thirst.' Them he vexed ; they, 
being vexed and finding no joy, again entered this person. (1.) 

(Saying), 'Speech is mine,' fire entered. (Saying), 'Ex
piration is mine,' wind entered. (Saying), 'Inspiration is 
mine,' lightning entered. (Saying), 'The Udiina is mine,' 
Parjunyu entered. (Saying), 'The eye is mine,' the sun 
entered. (Saying), 'The mind is mine,' the moon entered. 
(Saying), 'The ear is ours,' the quarters entered. (Saying), 
'The body is mine,' the earth entered. (Saying), 'The seed 
is ours,' the waters entered. (Saying), 'The strength is mine,' 
Indra entered. (Saying), 'Anger is mine,' lsiina entered. 
(Saying), 'The head is mine,' the ether entered. (Saying), 
'The self is mine,' Brahman entered. As a great green tree 
stands with its roots moistened, so he stood. (2.) 

Now a mun when he is to die before the ycnr's end, secs 
visions of the year.1 His shadow is crooked, or is not seen at 
all. He may see either light, as it were, in a great cloud or 
lightning without a cloud, or not see lightning in a cloud. 
Closing his eyes he does not see motes, as it were. Or closing 
his ears he does not hear a noise, as it were. He has no joy 
in this world; his mind pleases him not.2 These are the 
waking visions. (3.) 

Then follow the dream visions. He sees a black man with 
black teeth. He kills him, a boar kills him, a monkey kills 
him. He demurs stalks; lurving devoured them he spits 
them forth. He carries 11 single lotus. W caring a wreath 
of spikenard, he drives towards the south a cow with its calf. 
I£ he sees any of the following things, a yellow-looking or 
black woman, with loosened hair, or shaved, anointing with 
sesamum oil, a garment dyed with safflower, singing, a buffalo 
carriage, going to the south, etc., having looked at them he 
fasts, cooks milk in a pot, using the milk of a cow which 

1 Cf. viii, 7. 
• Or' it plcusc.s not him, his mind,' an acc. of whole and part, rnrc in 

Vedic and San'!krit, :':ipcycr, Vedi~c/w 1111_d S,rn.•l.:rit S!Jnlax, p. 8, whose 
c1t.atiu11 of A.t.harvn. Veda, v, 8, U, IH 110L 111 po111t, as 11uv·mc(111," is u. fidHe 
reading for marma~1i. · 
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has a cul£ like itself, but on no account of a black I cow, piles 
up the fire, sweeps out (the place of sacrifice), scatters grass, 
sprinkles water around, and, bending the right knee, offers 
oblations of ghee by means of a ladle. (4.) 

' In my speech rests fire, si·iilui.. In my expiration rests 
wind, .miJ11i.. In my inspiration rests the lightning, svdlui .• 
In my Udiina rests Pnrjanya, sniM.. In my eye rests the 
sun, srdlui. In my mind rests the moon, svri.hti. In my ear 
rest the quarters, srri.!1ri.. In my body rests the earth, si-iihri.. 
In my seed rest the waters, srtilui.. In my strength rests 
Indra, srdl1ii. In my anger rests Liana, snilui. In my head 
rests the ether, sriilu'i. In my self rests Brahmcm(n.), sviilid,' 
(he repeats), and then pouring the remainder of the ghee into 
the pot of milk he offers the pot of milk, ladling it out.2 ( 5.) 

' In my speech rests fire, speech in the heart, the heart in 
the self. That is the truth of the deities. I shull not die 
against my will. l\Iny I be rich in food, un cater of food, 
st•iilid. In my expiration rests wind, expiration in the heart, 
the heart in the self. That is the truth of the deities. I shall 
not die against my will. 2\Iay I be rich in food, an cater of 
food, .mi.lid. In my inspiration rests the lightning, inspiration 
in the heart, the heart in the self. That is the truth of the 
deities. I shall not die against my will. l\Iny I be rich in 
food, an eater of food, 8nilHi. In my U diina rests Purjanya, 
U <liina in the heart, the heart in the self. That is the truth 
of the deities. I shull not die agaiust my will. Mu,r I be 
rich in food, an cater of food, srdhd. In my eye rests the 
sun, the eye in the heart, the heart in the self. That is the 
truth of the deities. I shall not die against my will. l\Iay 
I be rich in food, an eater of food, .mi/iti. In my mind rests 
the moon, mind in the heart, the hcnrt in the self. That 
is the trnth of the deities. I shall not die against my will. 
l\Iay I be rich in food, an eater of food, .sriilui.. In my car 
rest the quarters, the ear in the heart, the heart in the self. 

1 Herc the talH.>n is H)'mpatlH1tic 1,cg1•Li,·c magic, cont.ra.~t SiimM·idhi'rna 
Hr,-.h111rum, ii, A, :1. Cf. ;\l1Lrrel1, A nt/11·07,ological Essu!t·• pr,•se11terl lo 
1'!Jlor, pp. 2W-34. 

2 Possihly upugl«itam is here a noun. 
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That is the truth of the deities. I shall not die against my 
will. l\Iay I be rich in food, an eater of food, .miJui. In 
my body rests the earth, the body in the heart, the heart 
in the self. That is the truth of the deities. I r;hall not die 
a"'ainst my will. May I be rich in food, an eater of food, 

0 • 
snllui. In my seed rest the waters, seed m the heart, the 
heart in the self. That is the truth of the deities. I shall 
not die against my will. May I be rich in food, an eater of 
food, sni.lui. In my strength rests Indra, strength in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. l\Iuy I be rich in food, an 
eater of food, .snilui.. In my anger rests lsana, anger in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. l\foy I be rich in food, an eater 
of food, snlhcl. In my head rests the ether, the head in the 
heart, the heart in the self. That is the truth of the deities. 
I shall not die against my will. l\Iay I be rich in food, au 
eater of food, sr<ilia. In my self rests Brahman(n. ), the self 
in the heart, sv<i!ta,' (he repeats), and sacrifices by consuming 
the remains of the pot of milk.1 (11.) 

Stone is of Jagati, iron 2 of Tri~tubh, copper of Ug1ih, lead 
of Kaknbh, silYer of Srnraj, gold of Gayatri, food of Yiraj, 
enjoyment of Anu~tubh, the firmument of Samraj, Brhaspati 
of Brhati, Brnhman(n.) of Pankti, Prajiipati of A tichandas, 
the Siivitri3 of the metre or all the V eclus. (7.) 

' :\lay I be cst11hlishccl firm as u stone 4 by the Jngati metre. 
l\Iun is the jewel, breath the thread, food the knot, that knot 
I tie, desiring food, a holy power 5 against death. l\Iay 
I obtain full length of days, long liYed. I shall not die again;t 
my will. :i\fay I be rich in food, an eater of food, lil'lihci. 

1 i.e. he drinks it. 
z For the meaning of ayas, cf. Zimmer, .lltind. Leben, pp. 51 seq.; 

Schrnccler, Prehist . .Antiq., pp. 187 seq. 
3 The reference is very curious, but presum11bly 11lluclcs to t.he Giiyatri. 
• For the use of the stone, cf. its use in t.he mm-ria"e ritu,il and 

,vestermarck, A.ntl1ropolo.9ical Ess".'fS, pp. 3i4 seq. ; 
0

.Frazer, 
1
ibid., 

pp. 132-4; \Yarde Fowler, Roman Festivals, p. 231. 
' ThiH Heems Lhe best, rendering of mrf:Jave briiltma·iu1111. Tho metaphor 

is from an amulet, which corniiHts of a Jewel mi a string, cf. \\' cber, Ind. 
St11d., xvii, 202; xviii, 182; Bloomfield, J.A.0.S., xiii, p. cn:1:ii. 
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l\Iay I be established firm as iron by the TriHubh metre. 
Man is the jewel, 1 etc. 1\Iay I be established firm as copper by 
the U ~Q.ih metre. Man is the jewel, etc. 1\Iay I be established 
firm as lead by the Kukubh metre. 1\Ia.n is the jewel, etc. 
l\Iay I be established firm as silver by the Svaraj metre. l\Ian 
is the jewel, etc. May I be established firm as gold by the 
Gayatri metre. l\Ian is the jewel, etc. l\Iay I be established 
firm us food by the Viraj metre. l\fon is the jewel, etc. 
}fay I be established firm as enjoyment by the Anu~tubh 
metre. Man is the jewel, etc. May I be established firm 
as the firmament by the Samraj 2 metre. Man is the jewel, 
etc. May I be established firm as Brhaspati by the Brhati 
metre. 1\Ian is the jewel, etc. May I be established firm as 
Brahman(n.) by the Pankti metre. Man is the jewel, etc. 
l\Iay I be established firm as Prajapati by the Atichandas 
metre. l\Ian is the jewel, etc. l\Io.y I be established firm as 
the Savitri by the metre of all the Vedas. l\Ian is the jewel,' 
etc. (he repeats). Either to a dear wife, or a dear pupil, or 
to whomsoever else he favours, he should give the remains 0£ 
the oblation.3 He indeed lives a hundred years, who ever and 
again performs this (rite). (8.) 

A.dhydya XII. 

Om. l\Iuy that splendour of the elephant, of great power, 
manifest itself which was born from Aditi's body. Thut all 
those have given to me, the Adityas in unison with Aditi.4 (1.) 

The great splendour that is deposited in thee, Jatavedns, with 
that splendour do thou make me resplendent.~ (2.) 

1 The text in the Berlin MS. repeats in full, but as sufficient exempli
fication of repetition is given in xi, 6, I have followed the Bodleian in 
curtailing. 

2 In imitation of the Svuriij, no doubt. 
" The gods enter the oblation and hence its sacredness; cf. J.R.A.S., 

l!J07, pp. 938 seq.; Wcstermarck, Antliropolo_gical Essays, p. ;374; Origin 
and lJevelopuwnt of Jforal Ideas, i, 445 seq. ; Farnell, Cults of the Greek 
StateR, iii, 11. 

• Cf. Atharrn Veda, iii, 22, I; Roth, I11d. Stud., xiv, 392; ,vcbcr, il,id., 
xvii, 282 Hcq. 

• This corresponds c:loHcly wiLh the Paippnli,do. version of Athnr,·o. 
Veda, iii, 22, 2 (=parts of 3 ,md 4 of the vulgnte). 
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The splendour that is in man, that is deposited in elephants, 
the splendour in gold and kine, in me be that splendour of 
the elephant.1 (3.) 

The glory that there is in golden dice,2 in cows and horses, 
in the Sura being purified, in me be that splendour of the 
elephant. (4.) 

In me be radiance, in me greatness, in me the glory of the 
sacrifice, in me may Prajapati make that fast as the heaven in 
the sky.3 (5. 1.) 

l'IIay the Asvins anoint me with the honey of bees, with milk, 
that a honey-sweet voice I may utter among the folk. 4 (6.) 

Snatched out of ghee, rich in honey and milk, winning 
wealth, bearing ond supporting, destroying our foes and putting 
them down, mount upon me for great good fortune.5 (7.) 

None other than thou, Prajiipati, doth encircle nil these 
beings. That for which we long in sacI"ificing to thee, be that 
ours. May we be lords of riches.6 (8.) 

l'IIay this ancient (amulet) crush my foes, even as Indra Vrtra, 
enduring in the battles. As Agni a forest, spread widely, so in 
the winds the sharp-toothed one rubs me.7 (9.) 

This ancient one who accords with us in sooth, as Indra 
Vrtra, has rent the burghs asnnder. With this, Indra, 

1 Cf. Atlrnrva Vccla, vi, 69, 1; xiv, 1, 35, for vv. 3 and 4. 
2 This iH 11ot in the Atharva, but there iH no reason to suspect it. 

,ve must therefore n?cept Liidcrn'. doctrine (Das Wiirfdspicl im ulten Indien, 
1'· 21) thnt Lhc ment10u of gold d1co,.uccd not refer to the late prrsaJ:a game. 
E_ven in the yil,hI\lnka gume a rich lllllll might osLcntntiou;;ly have golden 
dice, and tlus notice shows they were actually used, not merely a ritual 
aberration ; J.R.A.S., 1908, p. 827. 

a Cf. Atharva Veda, vi, 6!J, 3. ,ve must pronounce dfram va or 
diveva for the metre, almost certainly the latter, see Olden berg, i.D . .M.G., 
!Ii, 830-2. 

• I read, for samahiin, samai1klci1J1, 1iI-t being misread. l'ayas is= 
p~tyasu on Roth's pr_i_nciple, cf; Wuckernugel, .Alth_id. Gramm., i, p. :,;vii; 
P1schel, Ved. Stud., 11, 331. Sec Athurvn Verla, v1, 69, 2; ix, 1, 19, and 
for madhu and payas the next verse, and S.B.E., xiii, 587 ; RV., ix, 11, 2. 

• Uf. Atharva Veda, v, 28, 14; xix, 3_3, 2; _Schcftel?witz, Die 1lpokrypl,en 
des J.lgi•eclu, p. 118. The Inst parallel 1s ugamst readmg (a)dlu1rayifmtl1. 

0 RV., x, 121, 10. . . 
' I to.kc suno as 'ancient.' The 'shnrp-tootbe<l' is the amulet which 

i11 the wine! ;;trikes against the s1•caker':; body, as Agni on t.he trees of 
t.hc forest. For t.hc theory of wim and fo1·esL fires, Hee HopkinH, ,T.A.0.S., 
xx, 21 ~; xxiv, 390,_ 391 ; Hillchrandt,_ Vedisclw Jf11tlwlogie, ti, (l6, n. I. The 
ren<lerrng and rendmg of the verses wluch occur on)y here are very uncertain. 

F 
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smiting aside the foes, bring us the wealth of the hostile 
ones. 1 (10. 2.) 

Conquer the foes, conquer, hero, the enemy. Slaying Vrtra, 
cleave him with thine axe. Like the flood pieces of wood, let 
him smite away our foes, and lay low our enemies as an axe 
the woods.2 (11.) 

Cleave along from the middle, cleave forward from above, 
cleave from behind, cleave, 0 hero; the foes smitten by thee, 
0 bountiful one, 0 hero, let the Maruts follow thee as thou 
destroyest. (12.) 

Thee swelling with Rudra's darts, deeming thee Indra, 
let the l\faruts gladly choose. Let the vultures and herons 
seize on them (the foes). May the tusker be joyous in the 
increase.3 ( 13.) 

0 bountiful one, may thy blows fall on all sides on the enemy 
smitten by the spell. l\Iay they own no friend, no support. 
Mutually hindering they go to death.4 (14.) 

0 glorious Agni, bring us to glory. Bring hither Indra's 
recompense. May he be the head, the supreme, the splendid, 
of his kinsmen may he have the highest praise.5 (15. 3.) 

With auspicious glances they have sat down. The l;t~is who 
know heaven have come to the consecration. Then were 
heroism, strength, and might born. l\Ia3~ this the gods to him 
make obedient.6 (16.) 

Creator, disposer, highest seer, Prnjaputi, the supreme, the 
splendid. The Stamas, the metres, the Nivids mine they cull. 
To him may they make the kingdom obedient.; (17.) 

1 The reading is doubtful, but /nd,-a must be supplied, I think, and 
puro (apparently in the Berlin MS.) is rather better, though duro is quite 
possible; and then ki{a~, might be read. 

' Ja!iy,it, which must be read, has a somewhat unusual sense here. 
a i.e. eat the bodies. This is fair sense without emendation. The 

meaning of t.:aiika is doubtful, cf. kaiil:aparmn, Bloomfield, S.B.E., 
xiii, 558 ; Zimmer, Altind. Leben, p. 92. 

1 I read ma jnttUiram i.fotn m,i prati~/l1<1111 mit/10 viglin<in,i upay<inti; 
e_f. Athurva Veda, vi, 32, 3; viii, 8, 21; Bloomfield, S.IJ.E., xiii, 475; 
AsvalfLyana Grhya Siitm, iii, 10, l l. 

• For vv. l 5-18, cf. Tn.ittiriya Sari1hita, ,·, 7, 4, 3-5, with a good many 
vn.riantH. The verses here nre absurdly out of_plnec. 

• Cf. Atho.rvn Vedo., xix, 41, l; Taittirlyn. Aml)yn.kn, iii, 11, 0. I ro,,d 
blnulra111. pa.fyanta and k~a/ram. 'l'ato is probably an error for tapo. 

7 The rco.ding appears Lo be stom,i111s, perhaps a correction for the 
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Approach hither, pay him honour. 
and our king. Be ye in accordance 
hereafter do ye all depend.1 (18.) 

Let Agni be our ruler 
with his will. On him 

Thou art born, Alarda by name, before the sun, before the 
dawn. I know thee as destroyer of my enemies, nnd overthrower 
of their supports.2 (19.) 

He will not be cut off in the midst (of life),3 he will overcome 
his foe, he will be skilled in speech, he will be strong against 
buttles, his foe they cnll likely to perish, who bears a comforting 
amulet of Bilva. (20. 4.) 

He eats not accursed food, 4 he commits no sin, the heavenly 
V arui:ia terrifies him not, nor slays him, wrath overcomes him 
not in anger, who bears a comforting amulet of Bilva. (21.) 

Jiitavedas injures not his skin. He eats not flesh• nor harms 
these (creutures). After a hw1dred (years of life), reaching old 
age, in this world, he departs, who bears n comforting amulet of 
Bilva. (22.) 

No offspring of his is harmed in birth, no robber, no evil 
deed is there, nothing else amiss happens in his families, who 
bears n comforting amulet of Bilva. (23.) 

In his house there are no reviling 6 nor scolding women, nor 
those who quarrel. Misfortune comes not to him, nor doed 
she fix her abode in him, who bears a comforting amulet of 
Bilva. (24.) 

Him neither Rak~as nor Pisiiea injures, nor Jumbhuka,7 nor 

8Jomci8 of t)~e Sa1]1hit;1 (where <ilw!1 is parenthetical, cf. note on Aitarey,1 
Aranyaka, u, 3, 8). 

1 This ,·e1-sc is altered to make Agni snqjcct. 
• Alarda is a new word (the nearest word in appearance is alar!.:a, 

Bohtliugk, Diet., i, 2!J4 ; Bloomfield, S. D.B., xiii, 536, n. 2), but there is no 
11pecinl reason to clon],t the rcatli,ng. 

" For the Joe., cf. Apnstambn Smntn Si1t.ra, x,·, 21, 8; p. 5, a. 2. 
•. Saptam for the s1tptain of_ the I\ISS., which hardly makes sense. Spells 

agn111Rt cm-ses are not rare m the Atharrnn, cf. Bloomfield S.B.E. xiii 
285, 556. , ' , 

• Cf. W~bc_r,_l11d. Stud., x\'ii, 2~0, :~14 ; . Hopkins, J.A.O.S., xiii, 119, 120. 
6 Apavad,r. 1s probably an ndJcct1ve hkc prav,idakc"i, which I read for 

pra•·'.itak<i, which, however, migh~ perhaps be rendered • unsteady.' The 
rcndmg 8U1flJ,Jalr111tyo seems certnm, and the last part of the line must be 
construed with tho no:<L line. 

' ::lome sort of demon, cf. V,ija,;aneyi Sai11hit1i, nx 16; Duhtlingk',i 
Diet., sx. ; and cf. jamblia, llloomtield, S.D.B., xiii, 28:J.' 
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Asura, nor Yak~a. In his house there is no lying-in woman, 1 

who bears a comforting amulet of Bilva. (25. 5.) 
Him neither tiger, nor wolf, nor panther, nor beast of prey 

whatsoever hurts. No angry elephant meets he to scare him, 
who bears a comforting amulet of Bilva. (26.) 

No serpent, nor viper, nor scorpion, nor striped one,2 nor bluck 
one injures him, who bears a comforting amulet of Bilva. (27.) 

He sins not so that V arm;ia harms him ; no crocodile, nor 
shark, nor porpoise injures him; on all sides it makes peace for 
him, who bears a comforting amulet of Bilva. (28.) 

They say his foe is likely to perish, like a flower fallen 3 from 
its stalk. Like the flood pieces of wood, he shall overcome his 
foes, who bears a comforting amulet of Bilva. (29.) 

This amulet, the reverter,4 of the J nmba,r, is tied on for the 
sake of life. By it Indra slew Vrtm, uncl by the help of the 
wise ];t~i. (30. o.) 

Overcome, Indra, our foes, overcome our enemies, overcome 
the warriors; like an elephant (?) with its fore-feet, outmatch 
the warriors. (31.) 

Here has come the amulet of Bilva, the strong subduer of 
foes. The B,~is, all heroic, behold it that they may overcome 
their foes in the battle. (:i2.) 

Ambrosia is the thread in this amulet. l\Iay the Allvins 
fasten (the thread). Thou art of the Bilvn, of a thousand 
powers. .Muy I that bear thee never be inj uretl. (33.) 

Snatched out 6 of ghcc, rich in honey and milk, winning 

1 For the tabu of such women, cf. Frazer, Anthropological Esaays, 
pp. 151 seq. ; Taittiriya Sa1J1hitii, ii, 5, 1, 5. 

2 Tirrticfnar,iji should, I thiuk, be read, cf. tfra.frir,iji in Atharva Veda, 
iii, 27, 2; Bloomfield, S.B.E., xiii, 488; Weber, Ind. Stud., xvii, 297; 
tira.foinariiJi in Maitriiyal)i Sa111hita, ii, 13, 21. It would be tempting to 
render timsci na nij<i a.s 'nor beast nor king' (for the king's exactions, 
cf. Hopkins, J.A.0.S., xiii, 89 seq.), but the form tira.foi would be difficult, 
and the joke beyond the writer. For krfua, cf. Atbarrn Veda, xi, 2, 2; 
vii, 56, 2 ; Maitrf1ya1Ji Sa111hitii 1 iii, 14, 1 f · 

" An early instunce of salia with a verb of separation ; \Vhitney, 
Sanskrit Grammar, p. 95. For hiipa, cf. Geidner, Ved. Stud., iii, 184. 

• Cf. Atlmrrn. Veda, iv, ,10; 7nma{tsarii, iv, 17 2; \Veber, Ind. Stud. 
xiii, 1G4; xviii, 74, 7,,, I A2 ; Ludwig, 1/gv,•da, iii, :Hu; Zimmer, Alt ind'. 
Leben, p. 263; llloomfielcl, J.A.0.S., xiii, p. cxxxiii ; S.B.E., xlii, 394, 6i6. 

6 Presumnbly a plant, cf. Bohtlingk's Diet., s.v.jambiila. 
o V. 34 = Y. 7; V, 35 = V. 8. 
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wealth, bearing and supporting, destroying our foes and putting 
them down, mount upon me for great good fortune. (34.) 

None other than thou (Prajapati) doth encircle all these 
beings. That for which we long in sacrificing to thee, be that 
ours. May we be lords of riches. (35.) 

Then come five vcrscs, 1 (beginning), 'Thou art the great 
ruler here.' (7.) 

Then follows the ritual of the amulet. A man who desires 
prosperity should fast on flowers for three nights, then taking 
a piece from a living 2 elephant's tusk, he should pile up the fire, 
sweep out (the place of sacrifice), scatter grass, sprinkle water 
around, and bending his right knee, place the amulet in a vessel 
to the north of the fire, sacrifice, and pour upon the amulet the 
remnant from the oblation, to the accompaniment of the eight 
verses (vv. 1-8), beginning 'Splendour of the elephant,' verse 
by verse. Then for seven nights, or three nights, or one he 
should leave it to stand in honey and ghee and then put it on, 
with the verse (v. 7) 'Snatched out of ghee.' Then next with 
six (vv. 9-14) he should put on, h1iving left it to stand 
for three nights or one in (a mess of) meat and boiled rice, 
an amulet of the point of the heart-spit or the point of the 
goad or the point of the mortar or of the core 3 of the Acacia 
cateclm. Then next with four verses (vv. 15-18) he should 
put on an amulet of the point of a bull's horn, having left 
it to stuncl for three nights gr one in (u mess of) ghee and 
boiled rice. Then next with one verse (v. 19) he should put 
on an amulet of the castor-oil plant, having left it to stand 
for three nights or one in (a mess of) sesamum and boiled rice. 
Then next with sixteen verses (vv. 20-35) he should put on 
an amulet of Bilva, having left it to stand for seven nights 
or three or one in honey and ghee, fastening it with the verse 
(v. 34) ' Snatched out of ghee.' Then with the next five 

, RV., x, 152, l ; also cited in ii, 15. 
• Cf. Bloomfield, S.B.E., xiii, 287, n. I. 
3 Kl,adi,·a..,lira1na~iim, ,,...here s,tra cannot tncan resin (raim). The 

Khadira is chosen IL~ a. specially hard wood, cf. llloomfield, S.B.E., xiii, 
609,610. For the heart-spit, cf. ibid., 506. For the whole rite, cf. Ca.land, 
A ltind. Za1tberritual, p. 11, 11. 8. 
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(vv. 36-40) verses he should bind on a splinter 1 0£ the Ficus 
infecto1·ia which he has le£t to stand for three nights or one in 
a (mess 0£) beans and boiled rice. If possible he should first 
sacrifice in the shadow of an elephant or on a tiger's skin or 2 

sitting. (8.) 

.Adhyciya XIII. 

Then 3 when his body has been made prepared for indifference 
to desire, he should be bent on the Brahman offering. So he 
drives repeated death away. 'The self is to be seen, to be heard, 
to be thought, to be meditated on,'~ 'Him they seek to know 
by repeating the Vedas, by studentship, by asceticism, by 
faith, by sacrifice, by fasting,' 5 says l\IiiJJ.cJukeya. -,~Therefore, 
he who knows this, calm, restrained, still, enduring, becoming 
full of faith, should see the self in the self,' 6 suys l\liiJJ.cJa.vyn. 
'" The person among the breath composed of knowledge is 
incomprehensible, to be distinguished as 'No, no.' 7 This sel£ 
is the warrior-class, this the priesthood, this the gods, this 
the Vedas, this the worlds, this all beings, this is ull.8 This 
is 'That art thou.' The self is to be recognised in 'I nm 
Brahman.' This Brahman, without predecessor, without 
superior, without other, immediate, without an exterior, is 
this self, Brahma.n(n.), all-experiencing," such is the teaching,' 
suys Yiijiiavalkya.9 'Thnt one should not proclaim to one who 
is not a son or u pupil.' ' Were a. man to offer this earth 
surrounded by water and filled with wealth, yet is this more 

1 I read nwluit>aroliasya (0 var,il,asya MSS.), a word hitherto only known 
from Iexico., and udoha 1 regard Ll8 a derivative of iih, cf. udiiha in 
Taittiriya Briihmu!Ja, iii, 8, 4, a (besom 1). Splinters are often used in such 
rites, Bloomfield, S.B.B., xiii, 291, etc. 

2 The viipi distinctly makes this a third alternative, perhaps wrongly. 
3 Cf. J.R.A.S., 1908, p. 382. For punarmrtyu, sec Levi, La Doctrine du 

Sacrifice, pp. 93 seq. 
• Cf. Brhadiiranyaka Upani~ud, iv, 5, G (=ii, 4, 5). 

·· • Cf. Brhnd;1ranyakn, iv, 4, 25. 
• Cf. Brhncl,,ranynku, iv, 4, 28. 
7 Cf. Ilrho.diimnynkn, iv, 4, 27 (with agrl,ya!i) ; Deussen, Phil. of tl,c 

Upan~hads, p. 14!), for Hillcbrumlt'i, theory of 11a ua nffirmntivc (cf. Ved.i8che 
Mytlwlogie, ii, 2:36, n. 2); na grhya!, is possible here. 

• Cf. Brhndarai)yaka, iv, 5, 7. 
• Cf. Brhadiiranyaka, iv, 5, 19. 
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than that, more than that,' is the teaching.1 This Upani~ad 
he should declare to be the head 0£ the Veda 2 in very truth. 
This is declared in a ~c :-

.Adliydya XIV. 

'Head 0£ the ~c verses, highest member of the Yajus verses, 
pinnacle 0£ the Samans, the supreme tonsure 0£ the Atharvans, 
he who studies not the Veda, him they call ignorant. Cleaving 
his head, he makes himself a corpse.3 (1.) 

'He is but a pillar indeed who bears a burden, who repeats 
the Veda without knowing the meaning. Who knows the 
meaning alone wins prosperity. He goes to heaven, shaking 
off sin through knowledge.'~ (2.) 

Adliy<lya XV. 

Om. Then follows the line 0£ teachers.5 Honour to Brahman, 
honour to the teachers ! 

We have learnt it from Gul).iikhya Siinkhiiyana, Gm;iiikhya 
Siinkhiiyana from Kahola Kau~itaki, Kahola Kau~itaki from 
Uddiilaka Arm)i, Uddiilaka Arul).i from Priyavruta Saumiipi, 

1 Cf. Chr111dogy1\ Upani~nd, vii, 11, 6. 
• Cf. tho title, Athnrvasirns, of nn early Athnrrnn Upnni~a<l, Illoomfield, 

S.JJ.B., xiii, p :d\'ii. • 
3 Cf. ,T.ltA.S., HJ08, pp. 383, 38-1. For 11!1t(1<_1am1t(1<!a, apparently an 

intensive Amredita, cf. \\'ackernagel, Altind. Gramm., ii, I, 147, 148; 
Mncdonell, Vedic Gmmmar, p. 155. Cf. the Mundaka Upani~nd; Deussen, 
Sechzig Upanisliad's, pp. 544, 545, which nmy possibly have been known 
to the writer of this late verse just as the Athnrva§irns may have been 
known. 

• Cf. Yaska, Nirukm, i, 18, nnd Roth, Erlii1tter1t11_qe11, p. l!l ; Burnell, 
Sa111hitopanifml llriilm,aya, p. 38; J.JL1.S., 1908, pp. 381, 382. As 
Colonel Jacob hns reminded me, the second \'Orso in Yiiska occurs slightly 
altered in the introduction to the MahaLha~ya. 

• The shortness of the V i:up§a i~ in striking contrast to the lists of 
the Brhadiiranynb and Jaiminiyn Briihmnnn Upani~ads, and shows 
the impossibility of using such list;i for chronology. For Ka.bola, see 
Brhadarn1)ya.k11 Upani~ad, iii, 5, 1 (Knhoda in l\Iiidhyandinn); for Uddiilnko, 
Oldenberg, Buddha, E. T., p. :l!l6; for Priyovmta Somiipi (or Snumapi), 
Aitareyo Rr,lhmnua, vii, 34; for Brhaddin,, l~~i of ~V., x, 120, Aitnreya 
BrrLhmann, iv, 14; for ViS\'ILU1ana;i 1m<l Vyasva, L~1dwig, {lgveda, iii, 106; 
Oldenberg, Z.D.J,f.O., xlii, 217; for Siik11masrn, Ar~eyo Br:lhmano, i, 7; 
for Visvamitra, Ludwig, iii, 121. 
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Priyavrata Saumiipi I from Somapa, Soruapa from Soma 2 Priiti
vesya, Soma Priitivesya from Prativesyu, Prutivesyu from 
Brhaddiva, Brhaddiva from Sumnayu, Sumnayu from Uddiilaka, 
Uddalaka from Visvamanas, Visvaruanas from Vyasva, Vyasva 
from Sakumasvu Devuriitu, Devariita from Visviimitra, Visvii
mitra from Indra, Indra from Prujiipati, Prujiiputi from 
Brahman, Brahman(n.) is self-existent. Honour to Brahman, 
honour to Brahman ! 

1 The Berlin l\IS. reads Soma.pi, as does a Bcuares l\IS. dated aa11ivat 
1663, of the existence of which I have just learned through the kindness of 
Dr. F. Otto Schrader, Director of the Adyar Library, llfodrus, who writes 
(July 24, Hl08): "Adhyayas i-v are=Kau~itaki Upani~ad (tho llfahii\Tata 
section being absent), then follows Sal'!lhitopani~ad as Adhyiiya viii, the 
simplified Cliii.ndogya as Adhyii.ya ix, etc. At xii the counting of the 
Adhyayas ceases . . . There seems to be some connection witli the 
Bodleinn MS." From Somo.pn., So.umo.pi would be reguln.r (\Vhitney, 
Sanskrit Grammar, p. 466). 

' The Berlin and Benares MSS. have Soma, the Bodleian Sauma. 



APPENDIX. 

Tlie Malul.Vl'(lla. 

IN the accepted system of the Vedic sacrifices the Mahiivruta 
forms the second last day of the Gavamayana Sattra, which 
lasts a year and is a symbol of the year. There can, however, 
be no doubt that this position of the day is rather artificial, and 
thut the Mahavrata marks the commencement of the year. The 
priestly ingenuity, which has transferred the l\Iahiivrata to 
the second last day of the year, has created a duplicate in the 
Cuturviipsn, the second day of the Gnviimayana, but it is easy 
to sec through so obvious a manipulation. 

Much more obscure is the relation of the l\Iahiivratn and 
the Vi~uvant day, which in the accepted system is reckoned 
as the middle of the Gnviirnayuna. Professor Hillebrandt I has 
expressed the view that the Vi~uvant and the l\Iahiivrata have 
been changed in place by the priests, and that originally the 
l\Iahiivrata fell on the Summer solstice, and the Vi~uvant began 
the year at the Winter solstice. The view is extremely plausible 
and supported by strong arguments, so that it deserves full and 
careful consideration. 

Now it is quite certuin that the accepted rituulistic view 
places the l\Iuhiivratu at the ·winter solstice. The Kau~itaki 
Briihmai:ia,• for example, explicitly says that it occurs at the 
moment when the sun, after going south for six months, stops, 
us it is about to turn for the north. It has, indeed, been 
suggested that the six monthly periods refer to the equinoxes, 
but I consider that Dr. Thibaut 3 has once and for all disposed 
of this argument, which in any case would not affect Professor 
Hillebrandt's position. It remains, therefore, to seek for 

1 See Hillebrnndt, /lom. Forsc/1., v, 2!}!} seq. ; Vedi.Jche Opfer und Zauber, 
pp. 15i, 1_5A; Vedisc!te .Af!Jllwlogie, iii, 21Cl. Olden berg, Religion des Vedu, 
p. 444, reJects the theory of change of da.te, but gives no ren.sons. 

2 xix, 3. • Ind. Ant., niv, 85 seq. 
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evidence showing that another dating 0£ the Mahiivrata was 
possible. 

A sign of this has been seen by Professor Hillebrandt in the 
statement in the Paiicavif!)ea Brah.mar.ta 1 that the l\Iahiivrafa 
should be placed in the middle of the year. But the statement 
is not accepted by the Briihma"Qa as correct, and as it is 
characteristic of the Briihmar.ta style to make every sort of 
vague suggestion before arriving at the facts, it is not even 
possible to say that nny Brahminical school, much less the 
people, ever reckoned the Mahuvrata at the Summer solstice. 

More important is a second argument derived from the 
assignment of Siimans to the l\fohiivruta in the Siinkhiiyana 
Srauta Sutrn. 2 That Siitrn ascribes to thnt day the Brhat, 
Mahiidiviikil·tyo, and Rathuntaru Siimans, and Professor Hille
brandt shows that the Brhat is made up of hymns and verses 
addressed for the most part, though not in all cases, to Indra, 
the l\Inhiidiviikirtya of hymns and verses addressed to Siirya. 
Now both the Maitriiyar.ti Smµhitii 3 and the Taittiriya Briihmar.ta ~ 
connect the Vi~uvant with the Diviikirtya or Mahudiviikirtya 
Suman, and it is therefore suggested that the presence of this 
Suman in the l\Iahiivrata is merely the result of contamination 
of the rites, and that originally to the l\fohiivrnta and the 
Vif?uvant respectively belonged the Brhnt and the Muhiidivii
kirtyu Siimans, connected the one with Indra, the other with 
Surya. Now pruyers to Siirya ure most naturally connected 
with the efforts required at the Winter solstice to rescue the sun 
from destruction and death, while Indra's season is the breaking 
of the monsoon about the Summer solstice, when he overcomes 
Vrtra, the demon of drought, and waxes great.~ A further 
support £or this argument is derived from the third of the 
Siimans assigned to the Mahiivrata by Siixikhiiyana, the 
Rathontara. That Suman was, it is held, originally, in place 
of the Mahiidiviikirtya, the Siiman of the Vi~uvant, nnd as it 
is evidently connected with the sun-its very name 'wheel
impelling' reminding us of the wheels used in Schleswig at 

1 iv, IO, 3 ; cf. Taittirlya Drahmann., i, 2, 6. 
2 xi, 13, 21 ~- 0 iv, 8, 10. • i, 2, 3, l. 
• Aitnreya Arai;iyaka, i, 1, 1, with my note. 



SANKHAYANA ARANYAKA. 75 

the \Vinter solstice ns sun-spells-we have another argument 
for the connection of the Vi~uvant with the Winter sun nnd 
the l\Iahiivrata with the Summer solstice. 

The argument clearly rests on too mnny hypotheses to be 
convincing. In the first pluce, it should be noted that the 
.,\svaliiyana. Srnuta. Si1tra. 1 sets only the Mahiidiviikirtya. Siiman 
in connection with the l\Inhiivrat-0.. Professor Hillebrnndt 
meets this objection by regarding the version of the ritual in 
A.svalayana as later than that in Siinkhiiyana, but Dr. Fried
Hinder 2 and I 3 have adduced a good deal of evidence to prove 
that the Siinkhiiyana ritual generally is of a more elaborate nnd 
artificial type than that of Asvaliiyana, and that the relation 
in time of the two Siitras is the reverse of that accepted by 
Professor Hillebrandt. It is therefore very difficult to 
climinuto from the l\[uhiivrata the Muhiidiviikirtva Siiman, 
which by both Siii1khiiyana and ~~svuliiyuna is assig.ned to the 
l\Iahiivrata. .A.gain, there is no evidence whatever £or the 
connection of the Ratlrnntara and the Vi~uvant beyond the 
improbable and unsupported conjecture that it originally 
occupied the place of the l\fohiidiviikirtya. l\Ioreover, the Brhut 
and Mahiidiviikirtya cannot ;be assigned solely to Indra und 
Siirya respectively, without the arbitrary elimination of portions 
of the received forms of these Siimans as used in this ritual.4 

Secondly, even if we uc~eptecl ns true all these hypotheses, 
and assumed that the lluhii,vrutn wus connected with Indra 
alone und the Vi~uvimt with Sf1ryu alone, nevertheless we 
would not be bound to accept the theory that the former must 
be placed at the Summer solstice. There is no obvious reason 
why Siirya should not be celebrated at the :-;ummer solstice as 
ut the Winter solstice, and the wheel rite of Schleswig at the 
,vinter solstice quoted by Professor Hillebrandt may be balanced 

1 viii, G. The Kau~itaki Bralunal)a, xxv, 4, on the othP.r bnnd, mentions 
tlmt both the Brhnt ul\d lllnh,1divakirtya Sf1mnn~ were by some assigned 
to the Vi~urnnt. The SM,khii.yana nm.I Aitareyn Arnl)yakns recognise both 
Brhnt nnd Rnthantara for the l\Iahii.\'rat.n. 

·• In his edition of the S:tJ"1khiiynnn Arnnynkn, lllnhiivraU\ section, 
pp. !l seq. _ 

3 Aitar<'ya {lra11yaka, pp, 30 seq. . 
• Cf. also Siii1khay11na. Srautn 8f1trn, xi, 14, 8 ; Eggeling, S.B.E., x!t, 

p. XV, ll. 



76 SANKHAYANA ARANYAKA. 

by the similar use of a wheel at the Summer solstice at the 
present day both in France and Germany, a custom which, 
according to a mediroval writer cited by Frazer, 1 was one of the 
three great features of the l\Iidsummer ritual. In the case of 
Indra we can now quote Professor Hillebrandt against himscl r, 
for he has in his Vedi.~c/1e M!ftlt0logie 2 abandoned the idea thaL 
Indra's foe, Vrtra, is a drought demon, and now finds in him 
the Winter, without, however, giving up his theory of the 
Mahavrata. It is not necessary here to discuss in detail how 
far the view, which converts Indra into a sun-god, is an accurate 
representation of the facts of the ],lgveda us they stand.3 It 
is sufficient for our purpose to accept the view of Weber that 
the conflict of the sun and Winter is ludo-European, or at least 
Inda-Iranian, and that this conflict is inseparably confused and 
combined with the later and more specially Indian conception
naturally adopted under the climatic conditions of Hindustan
of a conflict between the drought and the thunderer. 

The further arguments adduced by Professor Hillebrandt 
may be dismissed more briefly. The third ground brought 
forward by him is the fact that the Vi~uvant forms the middle 
of a period of twenty-one days, and this period may be com
pared with a period of like duration, apparently dating from 
the end of November or the beginning of December, of which 
faint traces arc found in German mythology. But no stress 
can be laid on this argument, for no Rpccial significuncc attaches 
to the period of twenty-one days in the V cdic rituul-it is 
merely one of various similar groupings-while the Germanic 
evidence is not merely very scanty and doubtful, but, if it 
shows anything, shows that the period lay just before the 
\Vinter solstice, whereas the Vi~urnnt is preceded by and 
followed by ten days on either side. 

The next argument rests on the fact that according to one theory 
mentioned in the Kau~itaki BriihmaJJ.a, xix, 2, the :Muhiivrata 
would have fallen in the month Tai~u. This month derives 
its name from the astcrism Ti~ya, which is equated with tho 

1 Frll.7.er, Golden llo11,gl,, ii, 260 seq. 2 iii, 162 seq. 
" See Bloomfield, f'edic lleligion, pp. 17!) seq. ; J.ll.A.S., 1908, p. 883. 
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.A. vestnn Tistrya and that again with Sirius. Sirius represents 
the heat of Summer, and hence it is deduced that the l\Iahiivrata 
must fall in the Summer. But even if we accept the equation 
of Tistrya and Sirius,1 which is by no means without phonetic 
difficulties, there remains the fact that there is no evidence 
that Ti~ya was ever to the Vedic Indians a Summer month. 
The nsterism Ti~yu in the Tuittiriya Smµhitii 2 holds the same 
position to the others as Pu~ya in the .A.tharvan 3 list, and the 
commentators on the passages where Tni~n as 11 name of a month 
is found concur in equating it with Pau§a, while Professor 
Hillebrandt himself admits that this was probably already the 
view of the Kau§itaki Briihmm;rn. 

It is not necessary to discuss the minor arguments adduced 
by Professor Hillebrandt, 4 as he naturally lays no stress on the 
allegorical plays on the Siimans and on their connection with 
the length of the clay, etc., which he adduces und explains on 
his theory just as little convincingly as on any other. It 
remains, however, to be seen whether the actual rites throw 
any light on the season at which they were held. 

The chief characteristic of the rite is the bird shape 5 ascribed 
to the litany, the lfohud Uktba, as ulso to the altar and to the 
sacred fire. Now the bird is undoubtedly the sun-bird, for it 
is addressed in the ritual 6 by the word gar11t111a11, 'winged,' 
which in the ~gveda itself denotes the sun-bird. 7 Both the 
sun (Aclitya) and the fire (Agni) receive formal won;hip, and 
there can be no doubt of the sun-chnrnctcr of tho swing which 
is set up and pushed from east to west by the priests. Already 
in the JJgvedu 6 the sun is described as the golden swing in 

1 Cf. ·weber, Altiran. Sternnamen, p. lo; Zimmer, Altind. Lebe11, p. 3!i5. 
Professor Mills kimlly informs mo that he thinks the identification 
probable. Cf. also Geigen, Ostiran Crilt., p. 708 ; Hoth, Z. D.11[.G., xxxiv, 713. 

" iv, 4, 10, 1. 3 xix, 7, with Lanman's note. 
• One, from the use of eka.i[aka as the mother of Indra, he h68 with-

drawn ; see J'edisclre ,ll!Jthologie, iii, l!J8, n. 2. , 
• So in the certainly older version of the Aitareya; the S:ii1kharnna. 

presupposes the human form of fire, ultar, and hymn ; cf. Friedli,~der, 
op. c;it., p. 10 ; aL~ve, p. 1, 11. 2. 

6 Siii,kh,,yann. Arunyaka, i, H ; Aitareya Aranyaka, v, 1, 5, with 
Say1rna's uotc. 

7 Cf. Mucdonell, Vedic ll[ythology, p. 39. • vii, 87, 6. 
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heaven, and the direction 0£ the motion is extremely significant. 
Moreover, in one 0£ the £ormulm accompanying the bringing 0£ 
the swing into contact with the ground, occur the words, 'the 
great hath united with the great,' this being explained as 
Agni-here clearly in his celestial form-with the earth.1 Still 
more significant is a struggle between an Aryn, normally a 
Vaisya, and a Siidra for a round white skin, which is won by 
the Arya and used by him to strike down his defeated rival. 
The old tradition, already known to the Kiithaka, equates the 
skin and the sun,2 and, like all the other details mentioned, this 
equation suits admirably the conception 0£ the rite as an 
attempt to stimulate the sun at the ·winter solstice both by 
worship and by magic. The movement 0£ the swing stimulates 
its motion; the Aryn rescues it from the hostile powers which 
threaten to extinguish its light. Neither net is quite so appro
priate at the Summer solstice, when the sun's heat is strong and 
needs no recruiting. 

In this connection can also be explained the use 0£ a drum 
by the priest and of rnrious musical instruments-a long list 
of names 0£ these instruments is given made up of rare popular 
words-by women, whose presence and activity are characteristic 
of the popular character 0£ the ritual. These noises may have 
been designed, like the gong at Dodona, to drive away evil 
demons,3 and to protect at once the sun and the performers of 
the rite from their onslaught, and the sounds of the musicul 
instruments were reinforced by the shout of the priests. Pro
fessor Hillebrandt preferd to regard the use of the drum as an 
imitation of the thunder, designed to evoke real thunder, but 
the simpler explanation is here quite adequate. 

Nor can any support of Professor IIillebrandt's theory be 

1 SM,kh:1yana Aranyaka, i, 5. 
" See Oldenherg, !l,digion des Veda, p. 88, n. 4, and Kiithaka S11111hit:l, 

xxxiv, 5, ciled by Weber, Ind. Stud., iii, 477, which Oldenberg appears to 
have overlooked. This passage shows dearly that the lllllllysis of .f1idrar;;au 
a.~ .viidra and arya_ is incorrect and Htrengt.henH Geidner',; Yiew t.hat aryu 
neYer mc1111R the Aryan ( l'od. Stud., iii, !14-7). 

Cf. 1-'ro.zer, Adonis, Attis, Osiris", pp. 104 Heq.; ,var<lo Fowler, 
Roman Festh-als, pp. 40 seq. ; Crooke, Popular Religion, pp. 60, 108 ; 
Uook, J. lf.S., xxii, 4, 20-8 ; Hillebraudt, Vediache Jfytlwlogie, ii, 32. 
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derived from other parts of the rite. The performance was 
accompanied by u running commentary of praise and criticism 
by two persons selected for that purpose. This is probably 
a priestly refinement, for this feature of the rite is one of the 
least well authenticated.1 On the other hand, all the versions 
agree in mentioning the brn/111111ca1·ip111J1Scalyo/1 smJ1prnvcida, 11 

contest in ritual ala'XPo'>..o-y[a between a hetnera and a Ilruhmin 
scholar vowed to chastity. Various theories ha-ve been advanced 
to explain such instances of aiaxpo'>..ory{a; the simplest 2 perhaps 
is that it is merely another method of demon-scaring, but the 
evidence £or this view is hardly convincing, and it seems best 
to regard the ritual here, as in the Thesmophoria,3 us un
doubtedly calculated to promote the fertility of beings and the 
earth. This view is probably rendered certain by a further 
custom merely referred to in the Aitareyu Arul).yaka 4 in the 
terse words bhfttci11<i1J1 ca 111ait/11mam, and by a singular example 
of priestly or general moral progress repudiated ns p11rci1Jam 

11t,Ya1111am in the Siinkhiiyana Srauta Siitra,~ but referred to in 
the Taittir1ya Surp.hita and described fully in the other Siitra 
accounts. 6 This rite must be compared with the frpo" ryaµa<, 7 

of the Greek and Asiunic ritual and brought into connection 
with the symbolic union of earth and sun, the touching of the 
eurth by the swing. Probably originally the rite was one 
celebrated by two .~ryans, the p111J1scali, like the :i\Iiigadbu of 
Lii~yiiyuna, representing a degrndation of the rite, uncl was 
a solemn ceremony, ut once ·u counterpart of the union of 
sun and earth, whence sprang fertility for the crops, and a 

powerful spell to promote human fertility. All this is perfectly 

1 It is noticed in neither of the ~gvcilic Arai~ynkns, but it occurs iu 
Taittiriya SaIJ1hita, ,·ii, 5, 9, 3. 

" Cf. Cump\Jell, Ind. Ant., xxiv, 263 seq. 
" Farnell, Cults of the Ur,.,./.: States, iii, 104. 
-1 v, I, 5. 
0 xvii, 6, 2. The sense of utsanna is here made clear by the continuation 

na /.:,i,.yam. 
6 The plural in the Aitareya. suggests that the ritual involved the union 

of more pair., than 0110, representing the different sides of animal life. The 
'l',:iUirlyu, ,·ii, 5, !), 4, bus only one pnir. 

' I ussume tho.t the l•pbs -ytl.p.a, is u remnnul or 1L real mnrri,Lgo, not. 
n, m~re syruboli~m, _but intended to promote fertility ns a magic spell. 
Cf. 1'arnell, op. cit., 1, 184 seq. 
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compatible with a. l\Iidwinter rite, when heat is needed for the 
earth and there is every reason to stimulate fertility. 

It is, however, true that an explnnation can be offered of 
the facts if they are regnrded • ns taking place at l\Iidsummer. 
Dr. Frazer I quotes cases both of 1Iay and l\Iidsummer pairs as 
representatives of the spirit of vegetation in its reproductive 
capacity, and the drumming might be a thunder-magic, us at 
Dorpat in Russia.2 A further support for this theory may be 
found in a feature of the ritual which has not yet been 
mentioned. :Maidens with water pitchers dance round a fire 
singing, in one version 3-' The cows smell pleasantly : here 
is sweet drink ! The cows smell with sweet odour : sweet 
drink ! The cows are mothers of butter : sweet drink ! :May 
they increase amongst us : sweet drink ! The cows we 
would have bathe (in water) : sweet drink! ' As they dunce 
they strike their right thighs with their right hands, or, 
according to Hirul).yukesin, beat the ground with their right 
feet, and their dance is pradak,fi~wm,4 following the sun's 
motion. Finally, they cast the contents of their pitchers into 
the l\Iiirjiiliya fire. ·with such a dunce may, of eour1;1e, be 
compared the dance of the ' Sweethearts of St. John ' and 
others on St. John's Eve in Sardinia, or the dance of the Oruons 
and l\Iundas of Bengal (a non-Aryan people) around the Kurmu
tree. 5 Nor can there be any doubt that the rite is essentially 
11 ruin-spell of n common type, uncl it is possible that the cere
monial beating of the thighs is u remnant of u more serious 
effort t-0 expel evil influences and promote fertility.6 But 
granting all this, there is still no cogent reason for transferring 
the time to :Midsummer. The rains which it is sought to invoke 
may, es Professor Olclenberg i has pointed out, quite as well be 

1 .Adonis, Att,:•, Osiris", pp. 208, 209. 
2 Golden Bougl,, i, 13. 
3 Oldenbcrg, Rel,:qion des Veda, p. 445, 
• Sec Cnland & Henry, L'Agnif(oma, p. xxxvii. 
0 Adonis, .A tt is, Osiris2, pp. I 98 seq.; Hille brand t, Vediscl1e .l,f ythologie,ii, l!J0. 
° Cf. tho rite of the Lnpercnlin (Warde Fowler, op. cit., p. 3ll) nnd the 

'l'hcsmophoria (Fnrnell, op. cit., iii, 104) ; Kathnka, xiii, 10, 
1 /l,·ligion des l'<'da, p. 44f> ; cf. Hillchrnndt, Vcdisclw J,fytlwlngie, 

iii, 20:, ; o.nd for the great economic imporluuce of these ruins, Ind. Emp.,. 
i, 140, 141. 
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the Winter rains necessary for the production of the Spring 
crops, which we have independent evidence 1 were already reaped 
in earlv Vedic times, and the connection of the sun with rain
spells ~vould seem a most natural conjunction, the combined 
influence of both heat und ruin being essential for the pro
duction of crops. Professor Hillebrandt uses, however, the fact 
that the water is poured over the fire ns a piece of evidence in 
favour of the l\Iidsummer date. In his view the act symbolises 
the extinction of the burning heat of Summer by the rain of 
the monsoon, and is a spell to bring down the rains. But 
this view seems somewhat for-fetched. For it must be noted 
that de facto there is no hint in any of our texts that the fire 
is extinguished by the water, and, indeed, no one familiar with 
the ritual would expect that a sacred fire should be so summarily 
disposed of, so that (unless we assume that the original practice 
has been obliterutcd by priestly developments) the magic spell 
would hardly be successful as a spell, if in fact it £ails to 
accomplish even its proximate purpose, the quenching of the 
terrestrial fire. I£ a symbolical explanation must be found, it 
would seem preferable to take the union of water with the fire 
as denoting the Kpaui, of the wet nnd warm clements to bring 
forth the harvest. Or, more simply, the rite may be regarded 
as a water-spell in the dashing of the water over the fire, the 
fire being chosen as tho receptacle simply because it is tho 
nntural place in which nll offerings nre mude, and the song 
of the maidens shows that tlie water they boar is regarded as 
more than mere water, ns 111adlt11, and a suitable drink for the 
god .Aditya, who is clearly intended to drink it, as is shown 
conclusively, e.g. in the Aitnreya version. 

So for we have found no truce in the ritual of the most 
characteristic feature of modern ngetntion rituals at l\lidsummer, 
the animal or human representation of the corn or vegetation 
spirit, nor does Professor Hillebrandt seek to find any such 
phenomena in the l\!ahavrata. It is, howcYer, only fair to note 
the evidence which could be alleged in favour ~f this view. 
The l\Iahiivrata is by no means n bloodless sacrifice. There 

1 Taittiriya Sa111hit,i, vii, 2, lil, l seq. ; Kau~ilnki Br,ihma1_m, xix, a, 
where in Cail r:1 the ""·'!la is ready. 
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fell to be offered either one beast to be sacrificed to Indra and 
Agni or a batch of eleven, and in either case there is an 
additional sacrifice of a bull to Indra or to Prajiipati, and 
in the former case of a guut to Prajiipati. 1 Now at least in 
some cases the skin of the sacrificial animal was removed and 
used to form the drum (bhu111id111ulubhi), on which, with the 
tail of the victim, the priest made solemn music. "With this 
usage may, of course, be compared the legends of the skin of 
Marsyas and of other sacred skins, like the rogis, collected by 
Dr. Frazer.2 But it is clear that the skin may equally well be 
regarded as t.he natural means of making a drum, nor need we 
be anxious to deny that the skin may have seemed particularly 
effective for its purpose because it had come from an animal 
which by sacrifice had come into close contact with divinity, 
and in a sense itself was not without a share in the divine. 3 

l\Iore obscure is another rite mentioned in all the sources. 
To the left of the Agniclhra priest were placed two posts on 
which was hung up as a target a completely round skin, or, 
according to Liitriiyana, two skins, one for the chief archer and 
the other for any others who were good shots. At one point 
in the cetemony the king or a Riijput mounted the chariot, 
and driving round the V edi pierced with three arrows the skin, 
leaving the arrows to stick in the skin. 

The exact sense of this rite is by no means clear. It may 
possibly be compared with the Lupp ritual rqlOrtccl by Dr. Frazer.~ 
After slaying u bear with ceremonies intended to deprecate 
the wrath of the ghost and of the bear tribe, they hung its 
skin on a post and women blindfolded shot arrows at it, u 
custom comparable with the myth of the death of Balder and 
the blindness of Ilodur, who slew him. But the parallel is 
hardly clear or cogent. In the l\Jahiivrata there is no hint of 

1 Also, in the Aitnreya, a. bull to Visvnknrman. The dctnils vary; 
cf. Friedlander, op. cit., p. :JO. . 

" Adonis, Attis, Osiris", pp. 2-12 seq. For the rogis cf. Farnell, op. cit., 
i, 100 ; for the peculinr magic potentialities of the tail-as tho home of 
the vcgctnlion spirit or for other reasons -cf. Frazer, Uolden Boug!t, 
i, 40A; ii, :J, 42; ,vardc Fowler, op. cit., pp. 2-16, 2-17. 

" For other cxmnplcs of this idea in V cdie religion, cf. J.R. ti .S., 190i, 
pp. 9:38 seq. ; ~Iaitr-Jyn1.1i Sn111hitii, iii, 7, 8; Aitarcyn Briihma1;1n, ii, 3, 11. 

• Golden Bottgl,, ii, 360, n. 3. 
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blindness ; the archer is the best bowman available, and the 
skin is nowhere stated to have been that of the sacrificial 
animal. On the contrary, it is described by Apastamba I as 
a 'dry' skin, and further there is no trace in the ritual of the 
animal being treated as anything more than a mere sacrificial 
victim on the gift theory of sacrifice, which notoriously is the 
one represented in the Briihmai_1a. texts us the normal one.~ If, 
therefore, there were ever any vegetation spirit in the rite, it 
has departed without leaving a clear trace of its presence. 

The rite, therefore, still remains to be explained. The bow 
and the three arrows remind us of the ritual of the Rajasuya,3 

in which the king shoots three arrows at the princes of his 
family as a token of superiority. The similarity of the picture 
suggests that the act is hostile rather than an act of sympathetic 
magic; otherwise we might have compared the shooting of the 
nrrows with the custom of the Ojibways in firing fire-tipped 
arrows to rekinclle the expiring light of the sun in an eclipse, 
or the practice of throwing blazing discs shaped like suns in 
the air in the Midsummer rites.~ But there is po hint here of 
fire-tipped anows,5 and it is probably simplest and best to 
consider that the arrows arc used to pierce the sky and bring 
down the rain. The round shape of the target can hardly be 
used as an argument against this view, for though round-and, 
therefore, so for like the sun-it is not claimed to have been 
white, nor is even its roundness mentioned in most of tho 
uuthoritics, nor indeed is tho1·e uny difficulty in rcgurding the 
sky as circular, since even in the l,lgveda it is compared to 
a wheel and to u bowl, while the earth itself, its counterpart, 
is described as circular.6 The question, however, still remains 
why the arrows are not allowed to go right through the skin, 
and the most plausible answer is perhaps that it wus desired to 

1 Cite<l in S,iyo.1)a on Aitareya Aral)yaka, v, 1, 5. 
~ Cf. C11land & Henry, L'Agni'~(oma, App. iii. Tho only rival theory is 

that of the magic effoct of the sacrifice, Levi, La Doct1·i11e d1t Sacrijice, 
pp. 122 seq. 

" Hillebrandt, l'ecliscl,e Opfer u11d Zauber, p. 145. 
' Frn.zcr, Golden Bouglt, 1, 22 ; ii, 26H. 
• Cf. for their later use in Epic wnr, Hopkins, J.A.0.S., xiii, 277, 2!18. 
6 l\Iacdonell, op. cit., p. 9 ; Hillebrandt, Vedisc/1e M!jt/10/ogie, ii, H3, n. 2. 
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keep open the rents in order thut the ruin might continue to 
fall; the arrolV might be conceived as allowing enough room 
for the escape of the ruin while still remaining in the wound. 

The rite is therefore merely a ruin-spell, and is perfectly 
compatible with a Midwinter date for the :Mnhiivrata. Other 
parts of the ritual are ulso designed for the snmc end, notably 
the ceremonial washing of the swing,1 while the burning of the 
material whence had been formed the seats of the officiating 
priests is clearly a sun-spell, comparable with the lighting of 
bonfires at Christmas 2 and at Midsummer. As the swing 
symbolises the sun, we may see, if we like, in its bathing 
1mother symbolism of the fertilising union of sun und water. 

It would, of course, be useless to expect the Muhiivrata to 
have survived in modern India, but it is not uninteresting 
to note tlmt in the worship of Kr,~1:111, who unites, it seems most 
probable, in himself the attributes of sun-god (Vigrn) und 
a vegetation spirit (perhaps non-Aryan), are found, on the 
12th end 1:Jth of January, rites including sun and fertility 
magic, und that, later, on the 14th of the light half of 
Phiilguna, takes place a dolliydt,u, in which the image of Krgm 
is swung to und fro.3 l\Ioreo,er, in Southern India,4 long the 
chief home of Bmhmanism, in January, when the sun enters the 
tropic of Capricorn, there is celebmted the feast of Pongol, in 
which bonfires are made in every street and lane, uud young 
people leap over the fire or pile on fresh fuel. The fire is un 
offering to Surya or to Agni (the identification is parallel with 
that of Aditya and Agni in the Vedic rite), and is purposed to 
awaken him to make glud the earth with his heat and light. 
The parallel to the l\fohiivmtn is striking; the solemn dance 
round the fire of the maidens in the Vedic ritual is parallel 
with the less formal leap over the fire, and leaves little doubt 
that we need not see in the Mahiivrata any priestly trans
formation of a l\Iidsummer rite, but a genuine adoption into 
the priestly ritual of a popular festival. Nor, indeed, is it likely 

1 Aitnreyn Arnuynkn, v, 3, 2, with my note. 
" Frazer, Adunis, Attis, Osiris", pp. 25~ :;eq. 
" Cf. Wilson, ll'urks, ii, :!16 seq., 225 seq. 
• Glover, J.H.A.S., 1870, pp. !J6 seq. 
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that a rite so important ns to force its wny into the Brahminical 
ritual, nnd to cause them to nllow women to play so conspicuous 
a part, could have been artificinlly nltered in date. 

We may, therefore, adhere to the view that the Mahavrata 
is a ritual of the ·winter solstice, and that it combines within 
itself the characteristics of a spell to procure the heat of the 
sun and the foll of rain, so as to bring ubout fertility for the 
land, while more directly still it is designed to stimulate human 
and animal productiveness. In view of the early date of the 
rite-and already in the Taittiriya Suyµhita nnd the Kiithnkn 
Su1!1hitii it is clearly recognised and so cannot be dated later 
than the eighth century 11.c.-it is of considerable interest that 
it contains no trace of a vegetation spirit such as can be found 
in ancient Mediterranean rituuls, nnd this foct renders us 
entitled to be cnutious before necessarily assuming that all 
these vegetation and fertility spells involved the conception 
of a vegetation spirit, an idea not readily verified in the other 
Vedic texts. No doubt in the later Hindu religion among its 
strange characteristics are many which depend on the idea of 
a vegetation spirit, but in such cases non-Aryan influence is 
certainly at work, either ndding a new aspect of religious 
thought or bringing into the foreground an aspect which for 
some reason or another was not prominent in the mass of 
conceptions which may be termed V cdic religion. 1 

_ 1 The ori~no.l o.t!~l10riti~s ~re, ,\itareyo. Am1_1ynkn, i nnd v; Siii1khiiyl\lltl 
Ar~nyaka, ~ and 11; _ Ta1tt1r(ya ~m11hitii? vii, 5, 9 and 10; Taittirlya. 
Brahnuu_m,,1, 2, 6; Katlvika Saq1luta, xxx1v, 5; Tamiya l\Iahiibrahmana, 
~-- 5, ~-1 Siii1~h1iyana Srnuta S(1trn, xvii and xvii{;' Latyiiymm Srnuta 
Sutra, 111, 10- n·, 3 ; ICityiiyana Smuta Siitro., xiii, 3. 
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