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INTRODUCTORY NOTE

THERE are sixty-four verses or Mantras in this
Upanisad, divided into three chapters each compris-
cing of two Sections or Khandas. The whole book
as well as each chapter is called Mundaka, a word
etymologically denoting a shaving razor and a person
with a shaven hend, namely, a Sannyasin or a monk.
A probable explanation for naming the Upanisad
thus is made out from these two senses of the word
by some who say (1) that para-vidya or the higher
wisdom so lucidly and directly taught herein removes
the superimposed veil of ignorance obscuring the
Atman just as a razor shaves off the hair covering
the head; and (2) that this Upanisad is pre-
eminently intended for the Sannyiasin, emphasizing
as it does the necessity of sannyasa for the attain-
ment of the Eternal and the Imperishable. It
belongs to the Atharva-veda, and presumably to the
S'aunakiyasikhi, since its contents were taught to
Saunaka by Angiras, who in his turn had learned it
from Bhiaradvija Satyavaha, the disciple of Atharvan,
the eldest son and pupil of Brahma. The authori-
tativeness of the instruction imparted is brought
out by this genealogical table.
" By knowing which,” inquires S'aunaka of Angiras,
with due ceremony and reverence, ‘' is all this—
the enlire phenomens experienced through the
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mind and the senses—really understood ?" To this
essential question of all sciences and philosophy
Angiras gives a proper and elaborate reply, covering
the remaining part of the Upanisad, and answering
all possible questions implied in the original inquiry.
At the outset a logical scheme of entire province of
knowledge is drawn up, which subordinates all
practical and theoretical learning available then
(and even now) to the renlization of the Imperi-
shable (pard-vidyd), where all particular items of
knowledge converge—sarva-vidya-pratistha.  The
Upanisadic knowledge that is helpful to this reali-
zation is also called pard-vidya. In the first section
of the first chapter the nature of the Imperishable
is hinted at in an early verse and is fittingly followed
by the description, with the aid of vivid similes, of
how the universe, so different from It, hassprung
into existence ‘‘out of" It-alone. The second
section gives a realistic account of the grand
mechanism of Vedic ritualism in a few quick and
arresting verses. That there is no desire to disparage
Vedic rituals is evident from the special care the
Upanisad takes to emphasize their devout and
flawless performance and the great evil resulting
from carelessness in this regard. The object, on the
other hand, is to bring home to the wise and discri-
minating the fact that the immeasurable universe
with its exanlted heavenly regions accessible and
enjoynble in virtue of the merit acquired by the
scrupulous performance of Vedic sacrifices, is bub
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perishable, and thereby to exhort the true spiritual
aspirant to cultivate knowledge, dispassion, austerity,
coucentration, faith and love of solitude, for the
attainment of the Immortal and the Imperishable.

The first section of the second chapter gives the
Upanisadic cosmology in sublime and picturesque
langunge, the last verse beautifully disclosing that
Purusa, the Supreme Being, is all—the universe,
karma, tapas and immortality—by realizing whom
in one’s henrt one breaks the shaclkles of ignorance.
The second section speaks mainly of the means of
knowing Him in one’'s Self, namely, meditation with
the aid .of the sound symbol Om. To facilitate this
meditntion the Supreme Being is here again des-
cribed as the illuminator of the cosmic luminaries,
and as the blissful, immortal, omnipresent, Brahman
who encompasses all, above, below and arcund, and
reigns with all splendour in the heart of man.
This leads to a statement of the relation between
the Paramatman and the Jivitman ; and the third
chapter therefore opens with the charmingly vivid
and well-known allegory of the two ‘' birds of golden
plumage " seated on the self-same tree. The Upanisad
then proceeds to lay down in clear and trenchant
langunge the ethical virtues and spiritual practices
which enable the spiritual aspirant to know the
Supreme, * by knowing whom one understands the
meaning of all existence'. The discipline needed
for rendering one competent to gain this Knowledge
is given in sufficient detail in this chapter.
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We see that there is thus a logical development
and uniby in this clear-cut, beautiful, short Upanisad.
Along with the Katha and the Svetasvatara it
forms a soul-stirring Mantropanisad (the word
“Mantra” in this context does not denote more
than “a sacred verse”, since the contents clearly
reveal that these Mantras are not intended to be
used as invocations in sacrificial rituals)—varied and
charming in metre and diction, exalted in its
spiritual strain and uniform in its sublimity. It
may be likened also to the Bhagavad-gita, as it forms
in a miniature compass a practical text of jiina,
yoga and bhakti (emphasized here as ' staddha ") in
their pristine purity. These sixty-four stanzas, if
mastered by long and constant meditation upon
their deep significance, would undoubtedly instil into
the student the spirit of holiness, dispassion and
knowledge, which they breathe through every word,
and help him to realize the Supreme Purusa, the
omnipresent and immortal Bliss—Ainandarapam
amrtam yad vibhiti.



NOTE ON TRANSLITERATION

IN this book Devanigari characters are transliterated
according to the scheme adopted by the International
Congress of Orientalists at Athens in 1912 and since
then generally acknowledged to be the only rational
and satisfactory one. In it the inconsistency, ir-
regularity and redundancy of English spelling are
ruled out: f, q, w, x and z are not called to use; one
fixed value is given to each letter. Hence a, e,iand
g always represent 3, @, ¥ and 7] respectively and
never T, T, U and S or other values which they have
in English ; t and 4 are always used for and g only.
One tialde, one accent, four macrons and ten dots
(2 above, 8 below) are used to represent adequately
and correctly nll Sanskrit letters. The letter ¢ alone
represents = . Since the natural function of h will
be to make the aghosa ghosa (e.g. kh, ch, th th, ph, gh,
jhb, dh, dh, bh), it would be an anomaly for a scientific
scheme to use ifi in combinations like ch and sh for
giving 3 and 9 values; hence ch here is @ and sh
¥ €. The vowel % is represented by r because ri,
legitimate for f only, is out of place, and the singular
1i is an altogether objectionable distortion. The
tialde over n represents 3, 4. Accent mark over s
gives Z[, s'; dots above m and n give anusvira (_)
m, and E, 1, respectively. Dots below h and r give
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visarga (:) b, and %, 1, respectively. Dots below s, 0.
tand d give their corresponding cerebrals T, M, % and
g, s,n,tand d; and macrons overa, i, uand r give ®,
%, &, K, 4,1, 1, T respectively. Macrons are not used
to lengthen the quantity of e and o, because they
always have the long quantity in Sanskrit. Sanskrit
words are capitalized only where special distinctive-
ness is called for, as in the opening of a sentence,

title of books, ete. The scheme of transliteration in
full is as follows:

31&.3“5..'sji,%i,au,S?ﬁ,EEI.iEEnQe-@O-
Eai,aﬁ‘au,—'-m,:h.iﬁk.l’{kh.ﬁ g, g gh, &N, T 0
geh, Ti, g 07 6T TLT IS
¥ th, g4, g db, 0, ¢ p, § ph, 7 b, { bh, T m,
Zyvinglavgs1sdagh



1| 3% a9 @ ||

PracE INVOCATION

3 g FOCYe ST 372 G qAAHOT AT |
feeRTgegeaT« aeaafivT =W Fafed agr:
M A FEy TgaT: wika 4 QO &3 |
e Faneat Rk waty: @it ar Fgeafag g |

3 Fprfeqs | mifeas | aleas 0

24r: O gods (or worshipful Ones) Ff¥; with the
ears (of the teacher and the disciple) Ay what is
auspicious (i.e. words of the scripture etc.) 2T
may we hear. ISH; efficient to sacrifice (E]Z{c{ we)
I with eyes ¥gg what is auspicious (sncrifice,
worship, etc.) T%3% may we behold. {&R; perfect (lit.

firm) Cﬂ? limbs and organs E‘F-[ﬁ bodies (EFFT q9q
we having) guana singing (your praise) %ﬂT’Fﬂ{nllotted
by the Lord rg: span of life ST may we obtain
fully. gg«4@; He who is glorified in the scriptures by
ancient preceptors TvE: tho Supreme Lord T: for us
T prosperity (in our study and in the practice of
what is learned) <Ur1g may confer. Faser: all-
knowing T Pasan (lit. he who nourishes the world)
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T @iEr <91 may confer on us prosperity ?Aﬁgﬁﬁ?
he who protects from harm dI&q: the celestial Bird
T @RI TIE may confer on us prosperity. E[R‘TI%:
the Lord of Prayers (ﬂ‘tﬂ?ﬁf?{ qRaT taking care of our

spivitual lustre) &: ®WRT TG may confer on us
prosperity.

Om. O worshipful Ones, may our ears hear
what is auspicious. May we, efficient to wor-
ship, see with our eyes what is auspicious.
May we, who sing your praise, live our allotted
span of life in perfect health and strength.

May Indra, the Lord who is extolled in the
scriptures, Pisan the all-knowing, Tarksya who
saves from all harm, and Brhaspati who pro-
tects our spiritual lustre, vouchsafe us prosperity
in our study of the scriptures and the practice
of the truths contained therein.

Om Peace: Peace: Peace.



MUNDAKOPANISAD
CHAPTER ONE: SECTION ONLE

$ F™T AT 990 AFEYT
{T*9%q Far gaaeg Jr |

a awfyar agfaamiagr-
AUt SAggnT Mg U ¢ N

{97457 Of the universe FdT the maker YT of the
world AT protector 8T Brahma QEHFITF[ of the gods
q2@: first (before) o was. 9: he T E=EErg the
basis of all knowledge El‘({l'ﬁ[?l'ﬂ{ the knowledge of
Brahman @BEF{T’—T to his eldest son B{'J—ﬁh to Atharvan
q1g told.

1. Brahma', the creator and protector of
this universe, arose first, before all the gods.
To his eldest son, Atharvan, he imparted the
science of the Spirit, the basis of all sciences.

[1. Brahma—Brahmia (mas.) should be distin-
guished from Brahman (neut.). The first is the
demiurge of Indian cosmology—the creator in the
Hindu trinity—and should be distinguished from
Brahman, the Impersonal Absolute.]
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A4 qF 9939 FA-

T qt TR sy |
¥ R GATEH g

TR SRR quay 1l = 1)

W0 To Atharvan &l Brahmi grg what Teed
told, Ay ARETY that knowledge of Brabman A2E1
Atharvan 4 formerly Cﬂ[%% to Angiras 3919 said. 4:
he (Angiras) WRZSH of the Bhnradvija-gotra (line-
age) J9RM™ to Sabtyaviha qTe told. WREIS: Bharad-
vija the Satyaviha @&y that (knowledge) got from

the elder people by the younger in succession, or the
Supreme Knowledge which is the goal of all learning
AEW@ to Angiras (W1F said).

2. What Brahmia imparted to Atharvan,
even that science of the Spirit, Atharvan im-
parted to Angiras in olden days. And Angiras
passed it on to Bharadvaja Satyaviha, and he
in turn to Angiras. Thus the science descended
from the greatest sages to lesser ones.

MR 7 7 wgrmsgd fAfagoas: m=s|
FRAAF W g a9 iie g waarta s

HIENS; The great houscholder ZH%: the son of
Sunaka ¥ F that famous ﬁrl“qErq properly, in the
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manner laid down by the scriptures Iu@d: having
approached 3TFEA Angiras I3 asked T well, W
Sir FRET what f§¥d being known &9H all T this
(world) f5aq known ¥Wafd becomes ?

3. Saunaka, that famous householder, once
approached Angiras in the manner laid down
by the scriptures, and questioned, * Sir, what
is that, knowing which everything in the world
becomes known 2"’

TN W Eg—3 [y et s s woag
aEfl g, U Jara T 1 ¥

g: He (Angiras) @& to him (Saunaka) ST g said
Z two {43 knowledge AfRTST to be known M T thus
indeed #RIET: the knowers of the Vedas (or Brahman)
FafFd © have said I which 9 = the superior 39
the inferior ¥ TF and.

4. To him Angiras replied : There are two
kinds of knowledge to be acquired, as indeed
the knowers of the Vedas have said—one a
lower and the other a higher.

TG, KRN AFAS: FEAIsARATE ey
FqV AT [%wh TRt sAIfaTfaf | o1y g1,
AT AZWATTFA 11 & |
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I Of them (U the lower Fog: the Rg-veda
ag9<; the Yajur-veda ®WER: the Sama-veda HZHIAL:
the Atharva-veda &R phonetics F=q: the code of
rituals FATFON grammar &R etymology or the
Vedic lexicon & prosody or metrics sIfd9y astro-
nomy Ziq so. % now @ the higher 747 by which T
that 3% the imperishable fEmAg is reached
(attained).

5. Of these, the lower! consists of the study
of Rg-veda, Yajur-veda, Sima-veda, Atharva-
veda, phonetics, the code of rituals, grammar,
etymology, metrics and astronomy. Now the
higher Knowledge is that by which the Imperi-
shable is attained.

[1. The lower etc.—This enumeration does not, of
course, exhaust the field of lower knowledge. It
includes everything that is not directly connected
with the attainment of Self-realization.]

T ATZEATRAIART -
R qgaTreTaTEy |
fred fay wawd gag
aeud ag gaata aftwmafa dww 1&g

I & What @5%% invisible ¥fery ungraspable
WY without origin AT, colourless (without
properties or attributes) mg:aﬂirq without eyes and
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cars (devoid of senses). dq bhat STATMMIEH without
hands and feet {&g eternal F¥H of manifold ex-
pressions HNIGH all-pervading TGEHH, immeasurably
subtle & that 7eg@g imperishable I which R
the wise li\a?ﬂﬁ'l{ the source of creation qﬁqﬂﬁa
behold everywhere.

6. What is invisible, ungraspable,-unorigin-
ated and attributeless; what has neither eyes,
nor ears nor hands, nor feet; what Iis
eternal, all-pervading, immeasurably subtle and
limitless in manifestation ;—that Imperishable
Being is what the wise perceive as the source
of all creation.

AAATT: Y Ig7 T
g1 gisqTRIgga: avqafea |
YT A JEIG FASAI
TR, TFATATE =g 1 9 I

AT As FUiAIRY: the spider (@< threads of silk)
Qﬂ?{ creates (spins) Tgd takes back (contracts with-
in) H and, 77 as gﬁqeqm; in the world =1799: herbs
gRERFT grow, J7 as &d: living (and hence without
effort) YEI from man FTSA hairs on the head
and body (Emarffa grow), 4 so =T here IRV from
the Imperishable fa‘r»aq the universe R grows,
comes out.
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7. As the spider emits and withdraws the
web, as herbs sprout on the earth, as hair grows
on the head and body of man without any
effort,—so from the Imperishable Being the

universe springs out.

[Here three similes are given to illustrate the
spontaneity of creation from the imperishable sub-
stance, Brahman. As a spider spins the cobweb out
of its own abdomen and again draws it into itself
with perfect ease, so also this universe originates
from Brahman and again, dissolves into I, spontane-
ously. This illustration might suggest to some that
Brabman has some purpose and some effort, the
least though it be, in creating the universe, even as
the spider has; so by the second illustration that
doubt is removed. As plants grow on the earth
quite naturally, without the least purpose or effort
on the part of the earth, even so, does creation come
out of Brahman, without any purpose or effort on
Its part. Then, is Brahman an unconscious, inert
substance like the earth? No, says the text. Just
as in the case of man, a conscious being, hair grows
on his body without any effort and without taxing
his body in any way, so from Brahman, which is
Intelligence itself, the inert universe emanates. The
first simile suggests that Brahman is the ground of
the origipation and dissolution of the universe, The
second asserts that even after creation the universe
rests in Brahman alone, being totally dependent on
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It. The third simile states further that creation is
a purposeless, effortless, extraneous projection of a
cerbain Power of Brahman, which does not constitute
Its real essence which is Intelligence. It should be
noted here how the Upanisad by the three similes
indirectly asserts that the creation is not a parinima.
or real transformation of Brahman in the pantheistic
sense, but only a projection of its inscrutable Power.
In this sense Brahman is both the efficient ard the
material cause of the universe.]

AqET Y T qAsAqAATE |
STATY IO 7 6T Fw: FAG NI N

g Brahman duar by tapas d augments. dd:
from That 3TAY food (the primal matter) BTﬁ-lGﬂzra‘ is
born. AN from food HIM: the prana (Energy) &:
the mind &gy the true (the five elements) &FI: the
worlds. (HZIT next) FHYG in works Ay the immortal
(endless) 9 and.

8. I'rom brooding ' thought Brahman swells
(with the joy of creation). Thence Food? is
born and from it Energy,® mind, the True®,
the worlds, and endless® entanglement in
works.

[1. Brooding thought—The word in the originnl
is 'tapas’. It is generally translated as austerity.

It implies both heat and thought, and Max Miiller
2
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translates it therefore as 'brooding’. This tapas of
Brahman, as will be stated in the next verse, is
Knowledge of the whole of creation in the ideal
form before it concretizes.

9. Food—The original word ' annam ' means ' that
which is eaten or enjoyed’. Philosophically it means
the object, which may be described as that which
the Subject, or the Spirit enjoys. Often it stands
in the scheme of creation for Matter. Here we
cannot take it as Matter in the gross sense, as
prina or Energy is said to come out of it. So we
must take it to mean ‘ the pure sense of objectivity’,
which must be regarded as the first step in the
process of the non-dual Brahman manifesting as
creation. The creative will is the stress on the ‘I’,
the subject, and this stress is simultaneously accom-
panied with the sense of the ‘this’, the source of
objectivity. In the cosmological scheme, this pure
sense of objectivity is sometimes described as the
‘avyilrta' or the Undifferentiated, and in other
Upanisads as the priana. The gross Matter too is
referred to by the terms ‘ annam’ and ‘rayi’.

8. Energy—The original word is ‘prana’ which
bas s wide range of meaning in Vedantic literature,
from vital breath to Hiranyagarbha or Brahma
described as the first shoot of creation. Here the
word is used in the sense of Hiranyagarbha, literally
the Golden Egg, who is the intelligent power that
diversifies creation. He is God the Creator of the
Hindu Trinity.
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4. The True—Here the five Great Elements, of
wwhich the worlds are constituted.

5. IDndless entanglement in works—This refers to
sammsara, consisting of karmas (deeds) and the enjoy-
ment of their fruits in an endless chain, until
Knowledge, and through it emancipation, are gained.

It should be remembered that the whole of the
description here and elsewhere in the Upanisads, of
the creative process, refers to Saguna-brahman, the
Deity with attributes. It does not affect the vivarta
or illusory transformation of the Supreme as the
impersonal and attributeless. As soon as the ques-
tion is raised as to the relation between the Supreme
Brahman and creation, the doctrine of maya will
explain the latter, with all its might and mystery,
as only an apparent manifestation of the Supreme.]

T WIF: WAMAG AXT AT T |
qENGAG A AW SR T I N0 R

zfd mmgues gun: ave: |

J; Who &% all-knowing (J: who) &fiq all-wise
I whose I-HYq consisting of EKnowledge du;
austerity (creative thought), J&q from That Taq
this #& Brahmd (Hiranyagarbha) AT name &49
form ¥{g ¥ and nourishment S are produced.

9. Brahma' the Creator, individual beings,
and nourishment for creatures—these spring
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from Him, the all-wise and omniscient, whose *
creative thought is Knowledge itself.

) [1. Brahma—The same Hiranyagarbha referred
to as prana (energy) in the previous verse.

2. Whose creative thought is Knowledge itself—
The idea is that the creative will of the Absolute is
unlike the creative will of limited beings. Limited
beings are affected or modified by creative will,
whether it be in the sense of procreation or of
making anything new. But with regard to Brahman
this transformation of the self does not take place.
For in Its case evers} assertion of the 'this’, the
object, is illuminated with Knowledge, i.e. the
awareness of its own unaffectedness, as a desert is
not affected by the appearance of mirage in it. The
idea is the same as the 'prati-bodhaviditamn matam. ’
(who knows Him in and through every modification
of thought) of the Kenopanisad. Hence Knowledge
accompanying creative thought signifies unaffected-
ness.]



CHAPTER ONE: SECTION TWO

Adaqg G UG FAOT FI
QEGEEHEAT JATqT TG0 Fean |
WY (M99 AT
q9 T: AT GFAE BNH 1| € I

Fq; The wise ﬂ:‘;{\’g in the Mantras (hymns) TRy
which FHIPr sacrificial works AT saw o that T
this gy true. SIAMT in the three Vedas (or in the
Tretd Age), d those TFWT in various ways =Wl
are spread. TR O truth-seekers;, ﬁqaq\ always
A them Sy perform. ghd of good deeds IED
to the world ; for you uq: this g=4[; path.

1. Whatever ritualistic works the sages have
found in the sacred hymns (Mantras), they are
true'. These are treated elaborately in the
three Vedas. Ye lovers? of the true, perform
them constantly; for they are to you the path
to the worlds of meritorious deeds.

[The object of praising ritualistic works here is
this: It is only by their performance to some extent
that men will gain experience of the ephemerality of
worldly as well as of heavenly enjoyments, as will
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be described in the next chapter., And without a
sense of their ephemerality, the higher doctrinee of
renunciation and knowledge cannot have any hold
upon men.

1. True—In the sense that the results promised
are true.

2. Lovers of the True—' The true' here also
refers to the fruits of sacrifices. Hence, those who
love the fruits of ritualistic works.]

Iq1 I Wi At aaqanﬁ.l
AEEIATERTgar: Sfaawgag 1 =

g3y When giae well ignited a?:l?n'aﬁ in the sacri-
ficial fire (lit. the carrier of oblations to the gods)
2 the flame @FA moves, AT then VR the
two portions of fire ST between ang‘cﬁ; oblations

!I'I%Wr?-?:’l?[ pour.

2. When the sacrificial fire has been well-
kindled and the flames begin to move, let obla-
tions be offered with faith, between?! the two
portions of the fire (where melted butter is
to be poured).

[Flame is considered to be the tongue of fire, nnd
hence all oblations are considered to be offered
into the very mouth of Agni (god of fire) as it
were. No oblation should be poured when the fire is
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smouldering. Here reference is made to the Agni-
hotra which is the first of all sacrifices. '

1. Between the two etc.—In the darsa and paurna-
misa sacrifices connected with the agnihotra, two
oblations are offered in the ahavaniya fire in the
northern and southern portions of it, with the in-
vocation 'agnaye svahd' and ‘somiya svaha’'. These
portions are called &jyabhaga, while the middle
portion where the whole remaining oblations are
offered is called avapastbina.]

AR g e
FgaARIAaR a1 |
g RIR (AT ga-
ArAgUIEaTT FH. wika | 3

I Whose REH Agnihotra sacrifice Cﬂﬁt{
devoid of (darsa) rites to be performed on the new-
moon day a%l?fﬂ?uraq devoid of the sacrificial rite to
be done on the full moon day GIHIQ'HT'EFL devoid of the
sacrificial work to be done during the four months of
autumn IFUAMY devoid of the first-fruits offerings
at harvest time AL unattended by guests
HEGH devoid of offerings aﬁ’&i’él‘qwithout the Vais'va-
deva ceremony, (part of which constitutes feeding of
birds and animals) SIERMAT not according to the
scriptural injunctions §daH offered ¥ and T his
IMEAHI_to the seven G?FEFL the worlds {ZiZ& destroys.
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3. If one’s Agnihotra sacrifice is not accom-
panied by the rites to be performed at the
newmoon, the full moon, the four months of
autumn, and the harvest time; if it is with-
out guests, without offerings consisting of
oblations to Visvedevas and feeding of animals
and birds; if it is contrary to injunction,—
then it ruins’® one’s future in the seven worlds.

[1. Ruins one’s future etc.—By such irregular
performance of the Agnihotra, he cannot attain any
of the seven worlds, viz., Bhir, Bhuvar, Svar, Mahar,
Jana, Tapas and Satya.]

FISET FAS T AT T
gaRar a1 9 gIAa |

Tty frasdr = 34t
ST 3t ag e o ¢

F The Black, T the Fierce, AFISET the Mind-
swift, §SRar the Deep-red, E‘:I\WTI? the Smoke-
coloured, THfEfEt the Scintillating, Frae= L the
bright All-shining (these are the seven names) =,
and ITfF these S@FaET: the moving F seven RIFT:
the tongues.

4. The Black, the Fierce, the Mind-
swift, the Deep-red, the Smoke-coloured, the
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Scintillating, the bright - All-shining,—these
are the seven moving tongues of fire.
TdY JAW ATANY
TUTRIE TEAA WETITL |
* Q
d Tg=AaT: gae Al
T 3qTAT GERISHIEATE: U & ||
g; He who Wﬂﬁg shining l'{a’g into these J4I-
FHSY in proper Ginle ARAT: olferings (oblations),
HREA offering =4 performs (agnihotra ete.), T
him UAT; these THEX of the sun T&HE; rays (¥ be-
.coming) I where TH: one iEanIL of the gods afd;

lIord BIPJEITH resides (lit. residence) (a'ﬂ there) AIfa
leud indeed.

5. He who offers oblationsin proper time
into these shining flames,—him, the oblations,
-as sun’s rays, lead to the place where the one
lord of the gods (Indra) resides.

@fif amgaa: gaaa:
gae (EAtrasar g |
Prat qraaiyagasaTd
¥ T 0 gﬁ?ﬁ' FESH: 1 & I

ﬁqﬁi"ﬂ: Effulgent Iq18d9; the offerings T U@ come,
.come, WH; this T your §FHd: earned by good works
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q9; holy sI&f@W: the world of Brahmi, Z¥ thus famg
sweet =¥ words I(PEEA: speaking, 3TH4=4: praising
F and dq that IS the sacrificer §4E of the sun
AR by the rays 9gfd carry.

6. “Welcome! Welcome!” say these bright
offerings, and carry the sacrificer along the
sun’'s rays, addressing to him the pleasant
words of praise, ‘“ This is the world of Brahma.
gained by your good works!”

AT AA T qIEAT
JERAIERAE 1T 7 |
gasgal Ashiraglea ger
SO § gARETY At 1 e

Td These 2 verily SIEET cighteenfold Jg&wr: of
the nature of yajias wAT: rafts SEET: frail, 3 in
which 3T the inferior Fq work IWy is told. ¥
which #@T: the ignorant, the unwise U, this q: as
the supreme good (E'I%I thus) ARF={T acclaim, &
they a: o4 again SWFIGH, old age and death afa
go T certainly.

7. Verily, they are frail rafts—these sacri-
fices with their eighteen' members, on which
such inferior work (devoid of knowledge) rests.
The fools who acclaim this as the highest
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good, certainly fall again and again into the
domain of old age and death.

[In the beginning, the Upanisad praised ritualistic
works in so far as they are useful for securing
heavenly enjoyments, and also in so far as they are
useful for the dawn of disgust for themselves. Now
it points out their utter futility in the attainment of

liberation.

1. FEighteen members—The sixteen priests, and
the sacrificer and his wife, all of whom are necessary
for the performance of a sacrifice.]

SfyaTaTRFaR FaaTET:

wWE i qfved ReumET: |
SEY-qTET: qRatea gar

YT IR qUFAT 1 < )

FIAERY In ignorance =X in the midst FaMT:
existing, @y themselves ¥Rl wise Gfizdy A=HAMT;
puffed up with vain knowledge, S§IRMI: suffering
again and again, qSI: the fools 34 TF by the blind
dgHET: led StP9T: the blind Iar as 9RAfFT wander
about.

8. Steeped in ignorance, yet thinking them-
selves wise and learned, fools wander about,
suffering again and again, like the blind led
by the blind.
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sfFaTat TEaT FauE
T4 Fardl @Rl Tre |
qq FON T 93g3fq WY
JAg: HrESETIT 1 R 1

ETﬁ'élT?IITL In ignorance Erll in multifarious ways
FAAMT: existing AT the foolish 37 we Faml: those
who have gained their ends of life T thus ARG
think. ¥ because FAM; the sacrificers { T owing
to passion T nol NIEHRG Lknow, 3T therefore
ST the enjoymenils of the worlds attained by
good works being over TG dejected =3 come
down.

9. Engrossed in the ways of the ignorant,
these people childishly think that they have
gained the end of life. But being subject to
passions and attachment, they never attain
Knowledge, and therefore they sink' down
wretched, when the fruits of their good deeds
are exhausted.

[1. Sink down—The idea is that Enowledge or
spiritual enlightenment alone can give the imperish-
able state of freedom, and this Knowledge does not
arise until man is rid of attachments and passions
which are born of desires. The heavenly regions
last only as long as one is entitled to. them by the
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merits of one’s deeds, and when these are exhausted,
one is reborn on earth.]

ZOTq AFauT ARy
AT AR AT |
AFE I8 T gEASTIR-. .
% & dwal a1 fgla u 2o 1l

TeTLiq The sacrifices and charitable works like
digging wells and ponds, establishing alm-houses, etc.,
enjoined by the scriptures aﬁm{ supreme AGHME:
thinking XHET: the deluded fools 7= other (than
this) 219: a better (STI'E\H ={J there is) 7 3<g=d do not
know. o they g‘g‘%‘%{ seats of sensual enjoyments ATFET
9% in the highest heavenly vegions ST having
enjoyed (the frnits of their deeds), ’T{E@TE‘J{ this
world +a%y inferior a7 or [Xira enter.

10. These deluded men fancy sacrifices and
charitable! works to be the highest, and know
naught better. Having reaped the fruits of
their virtuous deeds in the highest heavens,
the seats of sensual enjoyments, they fall into
their old human life or into what is lower still.

[1. Charitable works—Istapurta in the text is a
combination of two words, ista and parta. Accord-
ing to the traditional code ista includes agnihotra
(the .fire-kindling ceremony) incumbent upon s
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Brahmin householder, austerity, truthfulness, learn-
ing and teaching of the Vedas, hospitality, and the
.ceremony called vais'vadeva which consists among
its items the feeding of animals and birds. Piurta
.consists of sinking of wells, constructing of water
tanks and temples, laying out of gardens, supply of
food to the needy and other similar items of un-
:selfish work.]

qUG, F gIIaSod

AT fagiar Asa=at 9ea |
TN A fem: sart

FNgd: @ g geagran 1l 22

J Those who 8 verily Z=: of peaceful mind Fg;
the learned ?:{Eﬂa'éﬁ&{ the vow of mendicancy HGd;
practising 9703 in the forest (solitude) d9:218 penance
-and faith (devout worship) SUTE( live, ¥ they BRa:
purged of all impurities (GFT: being) T{*‘-’hﬁﬂ by the
path of the sun I where ¥: that 3Id: immortal
STEAAT imperishable Y&3: Being (T there) Haria go
i% indeed.

11. Verily, those' wholive in forest (solitude),
leading a life of austerity and devout worship—
peaceful, wise and keeping the mendicant's ?
rule—these stainless men go by the solar?®
‘gate to where * that immortal Being dwells.
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[1. Those etc.—These include men of all the four
orders of life who devote themselves exclusively to
the practice of austerity and devotion.

2. Mendicant's rule—Externally it consists in
‘having no possessions and hence living on alms; its
-essence, however, consists in being truly poor in
spirit.

3. Solar gate—The path leading to gradual libera-
tion (krama-mukti), described as deva-yana or ‘the
path of the gods’.

4. Where that immortal Being diwells—This is in
contradistinction to the highest heavens attainable
by charity and sacrifices. The region referred to is
gatyanloka or the world of Brahma. It is the world
attained by those who are on the path of krama-
mulkti, after they pass away from the earth. Kruma-
mukti or gradual emancipation is attained by those
who are devoted to the Personal God and pass away
without gaining Knowledge. In satyaloka they attain
Knowledge in course of time and are finally liberated
at the end of the cycle. In contrast to this is jivan-
mukti or liberation in this very life, attained by
those who gain Knowledge in the embodied state
itself. There is no going to this place or that for
them ; for they have become the All.]

RI&T SR, FHOTAE, AT
AT Ea: T |

Aleqmry @ RIS
SERULEEER T SREN]
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FHAF Attainable through works @FFF]’\ worlds
&g having examined ZT: a Brihmana (a man of
spiritual inclination) I'T:{%'[a{ indifference or dispassion
ST should get. ?g?l?r by work S{Fd: the uncreated T
$IRT cannot be had. I-FTMIY to know, for the
knowledge of That (Atman, the uncreated) #@; he
giiar; with sacrificial fuel in hand (i.e. in the
attitude of a disciple) zﬁl’%ﬂ'&{ well versed in the Vedas.
d7MZY established in Brahman {®q Guru UF only

TRFT=Sq should go.

12. Having scrutinized the worlds gained
by deeds, 2 man of spiritual inclination should
become indifferent to them ; for deeds, which
are originated, cannot win the Supreme, who
is unoriginated. Therefore to know That, let
him become a pupil under a preceptor who is
both learned in the scripture and established
in the Spirit.

| [AgEgeRaT 9w %
T qAIfe3ang |
YL g% 9T &A
AT a7 qeaar st it 23 )
3 amyTes fadt: @ve: |
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g; {5 That learned Guru HIFIHNE whose mind
has been well pacified I~ who has controlled
his senses % in proper manner IYEAM who has
approached, a&d (ﬁliﬂ'ﬂa) to that (seeker of Truth)
49 by which §F9 true 3R imperishable &4 Being
aﬁ know, drg that ﬂaﬁm the science of Brahman
T in its very essence MATT should tell. (lit. said).

18. To such a seeker, whose mind ! is tranquil
and senses are controlled, and who approaches
him in proper form, let the wise teacher
impart the science of Brahman iun its very
essence—the science by which one knows the
true, imperishable Being.

[1. Mind is tranquil etc.—Tranquillity of mind
and control of senses are the qualifications of a true
seoker after God. Without these the study or
hearing of the truths of Vedanta will have no effect
on one’s mind.]
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T2 A TAT GE, TTFEG
fregfosn: o wEd & |
qaTg fafaam: |e g
IHE 9 0 afq 0 g

dq That Udq this TJE truth: Fur as FEEAN
blazing GEFIq from fire T&WT: of the snme appearance
ﬁ'{g—?{%’;ﬂ': sparks EEI: by thousands Smilr_?\‘ spring
out, (¥) ™ my young friend T4 so [ various
HE[; beings TEq from that Imperishable El'\ﬂﬂ?%l
originate, a3 there ©T verily 31 again IFT go back
= and.

1. 'This is the truth: As from a blazing fire
thousands of sparks, similar to it in nature,
issue forth, so, O my young friend, manifold
beings are produced from the Imperishable,
and they verily go back to It again.

fr=ay g geTe aEEnTEay awt: |
AT AT FAT TF W@ 6 R A

&=, Seclf-resplendent \‘ﬂ'&:ﬁ; formless < unorigi-
nated YH: pure T the all-pervading Being @=T€l-
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=qC; is both within and without f2 indeed. f§ verily
M: without priana (life) SIHAT; without mind. (H:
he) @I Wa: beyond the unmanifested causal state
of the universe & (is) indeed.

2. Self-resplendent, formless, unoriginated
and pure, that all-pervading Being is both
within and without. Anterior both to life and
mind, He transcends even the unmanifested
causal state of the universe.

QAT ATO7 G G feganior = |

@ Frsattan: gimEt e om0 3 0

Tqeq From Him (the Purusa) W the prina
(life), #; the mind, §IFZATIr all the sensory organs,

= ether, g13; air, S fire, AT water, AHET of all
4TRoft supporter Uil the earth ¥ and S¥4d is born.

3. From Him are born life, mind, senses,
ether, air, fire, water, and earth that supports
all.

Sfigut Syt Sggal
fzar: =0 vy fgany 3qm
g VT &g (Tanew
TRTT JRET AT FFYEEETAT U ¢ |
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(3791 ¥ And of this Immortal Purusa) SIf: fire
(the celestial regions called dyuloka) q4f (is) the
head, H-_;R{J:f the moon and the sun Fggft the two
eyes, @3 the directions, quarters of the sky A5 the
two ears, [9Idr: emanated or well-known SaT; the
Vedas 9% speech, aIF: air 97 breath, 399 heart
499 the universe; & His TFAM from feet Tt
the earth (Sl originated). TF: He &&hy=aedr the
indwelling Spirit within all | indeed.

4. Verily, He is the indwelling Spirit within
all. TFire is His head; the sun and moon,
His eyes; the quarters, His ears; the revelation
(the Vedas), His voice; the wind, His breath;
the universe, His heart. And from His feet
the earth has originated.

TR wivdy 957 g9

AT TR T grrEa |
g 3a: fasaf Fiferai

TET: ST JRITY R Ean 1« |

q@ng From Him @ifd: Fire (heaven) (S is origi-
nated), Q\ﬁ: the sun &7 whose @ffy; fuel ; Eﬁﬁl’ﬁ[ from
the moon qﬁ:?:[; rain-cloud (qul% arises) ; Eﬁ]’?q]’q\
on earth Me; herbs (FWEFT grow); AN man
AMAEM, into woman ¥d: semen R casts ; (Tay
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FHT by this process) NEZIG] from the Purusa EIEQI:
many F3T: living beings @Il are born.

5. IFrom Him comes the heaven world, which

is the first Fire, having the sun for its fuel;
from the moon in the heaven world, the rain-
clouds (the second Fire); from the clouds, the
herbs on earth (the third Fire). (And from the
herbs eaten), man (the fourth Fire) casts the
seed in° woman (the fifth Fire). In this
manner many beings are born of Purusa, the
all-pervading Being.

[Here is described the gradual process of the origin
of all beings from the one Purusa. The argument
is simple: From the Purusa has originated the
dyuloka or heaven, and from the moon in the dyuloka,
clouds; rains falling on earth from the clouds, pro-
duce plants and herbs; men live on these plants and
herbs, and secrete semen ; the semen, again, having
fallen into the womb of a female, produces living
beings. Thus Purusa is the final cause of the origin
of beings. This subject is called paiicignividya, or
science of five Fires, and is elaborately treated in
the Chindogya, V, 8-1.]

FEATET: A ISG(T T

qF1g G Fagr AT |
HqRET qAATA SR

AIRE 9 993 T gt 1 &
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e From Him 5F4: the Rk, @M the Saman,
M the Yajus, €T rules e.g. preparatory ceremo-
nies observed by the sacrificer, @I all J=r; 4 the
sacrifices like Agnihotra, #dd; sacrifices which
require a yupa i.e. a sacrificial post, TEM; rewards
(given to the priests), 9 and 9= the year, JSHM:
the sacrificer @FI; the worlds ¥ and (?ECHT; have
originated) ; 7 which &%: the moon FId purifies, I
which &: the sun (W purifies).

6. From Him are the Vedic verses, the
sacred chants, the sacrificial formulas, preli-
minary rites, sacrifices, ceremonies, sacrificial
gifts, the time of the sacrifice, the sacrificer, and
the worlds purified by the sun and the moon
(which come to one as the fruits of sacrifice).

AT AT EIT WEIATE

[T HTSAT: QAT A0 |
qn@Al HfRadt avy

HGT WA away @ 1 o 1l

T8, From Him ¥ and 24T the devas (gods) T
of various orvders (e.g. Vasus, Rudras, etc.) T
were born. @rer: the sidhyas (a group of devas,
celestials), HIW:; men, 939:; beasts, i birds,
HOGTAY prana (in-breath) and apina (out-breath),
ARFSr paddy and barley, d¥: religious austerities
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and ; g faith, gy truth, Er({ﬁsrﬁt{ vow of conti-
nence, ff¥; injunctions = and (GT'—'IKEIT: were born).

7. From Him, the gods of various orders,
the celestials, men, beasts, birds, in-breath, out-
breath, paddy, barley, austerity, faith, truth,
continence and the Law.

|y oI ggtea aEg
agrfa: afeg: |@g g |
qg I Iw Ag WA
qTorT JEITET (ARa @ aqg ¢

T From Him g seven H[T; organs of sense,
g9 seven 39T: flames (powers of cognition),
gd seven @id; fuel (objects), 8¥T: oblations (know-
ledge) ; X these & seven SN lokas (seats of sense
life)  M¥E{*d are born. 9 &d seven and seven 9T
where fAf#dT; seated TN lying in the cave (heart)
qT: the pranas (life-forces) TRfed move.

8. From Him, too, the seven® senses in the
head, their powers of cognition, their objects
and their knowledge, as also the seven seats? '
of sense life traversed by the life-forces centred
in the hearts of all creatures.

[1. Seven senses—The senses meant are the two
eyes, the two ears, the two nostrils and the mouth.
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2. Seats of sense life—These are the nerve
cenfres or the inner principles of the senses, without
which the external senses cannot in themselves
function.]

T TGS (T G-

STATY $FERY faTs mawan |
Ny |l A9V WA

YT YaRagd aracrar 1

3@ From Him & all §9gT; the oceans fi1; the
mountains ¥ and (STl have originated). STRIR
from Him §F&q: of every kind FE; rivers P:ra-_?{
flow. @@ from Him = aod &N all $999; herbs T@;
9 and sap (@RFFA originate), 49 by which (sap) wm:
this 37T the subtle body zfr: by the gross
elements (qﬁ%n'ﬁa being encircled) {83 R exists.

9. From Him, all the oceans and moun-
tains; from Him, the rivers of every descrip-
tion; from Him, too, all herbs and sap by which
the subtle! body exists encircled by the gross
elements of matter.

[1. Subtle body exists ctc.—The iden seems to be
that the physical body which ensheathes the subtle
body is originated and sustained by food derived
from herbs and saps.]
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987 G {4 F§ a9 S 9OAY | 96g
N T R TEr AsRamty G
A 1l 2o I

zfa qamgues fdta: @oe: |

T2y 4 All this & sacrificial works @ (J)
austerity (Knowledge) §&%: W (is) Purusa alone.
{2MEN in the cavity of the heart ﬁ‘l’%ﬁ‘i{se@ted WETH,
supreme, immortal T this s’T Brahman I; who I
knows, @) @7 handsome youth, &: he RN
the knot of ignorance T¥ here in this life F@A cuts
asunder,

10. Verily, that Omnipresent Being is all this
—sacrificial works, Knowledge and all the rest.
O handsome youth, he who knows this supreme,
Immortal Being as seated in the cavity of the
heart, rends asunder the knot of ignorance
even here in this life.
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AT WrAlRE TEEE AW
WEq A Ay |
T AT TR a7-
o g a7 aRg ssuarg 0 1

¥f; Manifest (through all experiences), afriRan,
very close, IE=RH moving in the cavity of the heart
M known as I This (Brahman) #Eq great 9y
the support. 375 here (in that Brahman) TSR moving
A breathing {AfHIq winking ¥ and Taq this
(@, all) @wifqy fixed. TAQ this FH4 know, Iy
that &q gross, ¥16¢q subtle, Eﬁﬂqq the adorable of all,
qREq, the highest, (J2T and) IS of being fFFTRT
Q¥ above the understanding.

1. This Brahman isthe great support—mani-
festing through all experiences, existing® very
close, and moving in the cavity of the heart.
All that move and breathe and wink are esta-
blished in It. Know It—the cause of both the
gross and the subtle, the adorable of all, the
highest of beings, the onc above?® the under-
standing of creatures.
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[1. Ezisting very close—Being our innermost Self,.
there is nothing closer to us than Brahman.

2. Above the wunderstanding of crcatures—This
expression may appear to contradict the first part
of the sentence ‘Know It’. The contradiction is
solved when it is understood that the Knowledge of
Brahman is not an intellectual knowledge, nor the
knowledge of an object, but the intuition of the Seer
above all seeing. It is not knowing a thing, but
being and becoming That.]

TRWE, WIHASY T
giedgwT faitar Sfwag |

AL A & TRAF S T
9399 <A g9 a3 Iged | fafg 1N

Iq What eqFa’FrE[ luminous, q what TRA: tham
the atoms (37 even) A7 subtler ¥ even, J&AT in
what ST; the worlds @ifF: those that live in the
worlds 3 and WRAT; fixed, dq I this well-known
(literally, that and this) eJR¥ imperishable H&
Brahman. & He HM; priina (life), dq that S alone
9r% speech, #:; mind; Tq Tdq this §IY true; Iq
that 7Oy immortal ; qdq that (IF{ET by the mind)
Fg=aq should be penetrated. &% O my friend, (T
that) 8% penetrate.

2. Luminous, subtler than even atoms, that
imperishable Brahman is the abode of the
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world and all its inhabitants. He is life,
speech, mind, reality, immortality. That is the
mark which should be penetrated by the mind.
Penetrate It, O my friend.

RIS kol R

T guEnfaie wwadta |
AR FRIATTAT JA4T

By AgqTaT A Atz no3

ﬁm’ﬁﬂ{q Furnished by the Upanisads Agrq the
‘mighty weapon ¥d: bow gk taking, SUFEINREY R
-sharpened by constant worship 3Ry arrow gflg
must be fixed. ¥ O good-looking youth, TEERRA
-absorbed in His thought JqEr with mind 8T having
-drawn, aq that TF verily S®RY imperishable &Y
the mark (Brahman) &g penetrate (or know).

8. Taking as bow the mighty weapon
furnished by the Upanisads, fix on it the arrow
rendered sharp by constant meditation. And
having! drawn it with the mind absorbed in His
thought, penetrate that mark—the imperishable
Brahman.

[What the bow, arrow, etc., of the analogy are, is
-explained in the next verse.

1. Having drawn it—This refers to the with-
.drawing of the senses from external contact.]
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JUET 99 T AT S TZEIG=AY |
AT Igd TTAY FHAT 734G |1 ¢ 1

qE: The pranava (Om) 4¥q: bow, I arrow ¥
indeed ¥ Atman (Jivitman), #’f Brahman @ that
&I the maork 914 is said to be. 3THFNHA by one:
undistracted in mind (A &Iy that mark) Sg=aq
should be hit; INFT like the arrow TFF: absorbed in
Him (one with It) ﬂﬁ‘r[ must become.

4. Om—the mystic syllable—is® the bow; the:
self? within, the arrow; and Brahman, the-
target®. Omne should hit that mark with an
undistracted * mind, and like the arrow, become-
one with It.

[1. Is the bow—'Om’ is said to be the bow
because as the bow helps the arrow to dart at the
target, the repetition of ‘Om’ helps the Atman to
get fixed in Brahman.

2. Self within—The Jivitman or individual self’
who is in essence identical with Brahman, but ap-
pears to be limited by the physical and mental
adjuncts.

8. Target—Brahman being non-different from the
Atman, the target for the individual self becomes its
own essence. For those who are worshippers of
Personal God, the difference between the self and
the object of worship, however, holds good. Even
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then in the higher stages of meditation, the mind
gets so absorbed in the object of meditation that it
loses its identity in it.

4, Undistracted—By worldly thoughts and at-
tachments.]

aRkqa At geET araRaad
9 | 014 A9 |
qHIF AT ATHTATAT
T GG A N @ U

A9, In whom #I; the heaven IRl the earth
Wﬁem; the interspace ¥ and H:’:f: all mﬁ; the pranas
dZ together with W; the mind ¥ and IGq sewn
(fixed), 7 Him THY the one WY Atman (3T as)
Td only SMA know, 3T all other ar=: talks fgg=a
give up. T; this ITYILT of Immortality %ﬁ: bridge.

5. Hein whom the heaven, the earth and the
interspace are centred, together with the mind
and all life-breaths (pranas),—know Him alone
as the one Self of all, and desist from all other
talk. This is man’s bridge to the shore of
Immortality (across the ocean of life).

JTT 3T TIATAT F7AT qA A=A
| TISAETT TEAT AT |
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SHES RS ICREIRIC]
@it q¢ Qg aw|: wEE & U

THANY In the hub of a chariot-wheel 3RT: spokes
9 like I where A7Sq; channels (arteries) &ar: meet,
T SEAM: becoming manifold, & TH; this (ST the
Atman) q: within that SRd dwells (lit. moves).
ey that Atman 3% I Om Uy thus w@EA
do you meditate upon. : to you (disciples) T¥H: of
the darkness 9U&I beyond I for the other side
R godspeed (may it be well).

6. Where all the arteries meet like the spokes
of a chariot-wheel in the hub,—there within!
the heart He moves, becoming?® manifold.
Meditate® on that Self as Om. Godspeed to
you in crossing to the farther shore beyond
darkness.

[1. Within the heart—The ancient Indian thinkers
believed that the vital, mental, intellectual and
spiritual faculties of man ‘are all in a special sense
centred in the heart, the most important of all
physical organs. Here the heart is described as the
centre where one should meditate on this Atman,
that being the special centre of Its manifestation.
For a fuller account of the concept of ‘heart’ in the
Upanisads, see Notes on Svetasvataropanisad, IV, 17
in this Series:
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2. Becoming manifold—This refers to the ap-
parent modifications that the Atman undergoes in
the ignorant state, when swayed by anger, joy, etc.

8. Meditate ctc.—Om is the sound symbol of
Brahman in the Upanisads. Its significance is
specially discussed in the Mandikyopanisad. The
mention here of the locus and symbol of the Atman
is to facilitate meditation for the beginner.]

T0 Way: SIAG IR@AT afimr gi |
=4 g A9 sqyeegwar sfafgas |
AW SO
glafyatsy g |t |
g fgea aftmafa i
AT a7l 1o 1l

g Who &J#:: omniscient e&ﬁ?[ all-knowing, gfT
in this world 397 whose WT; this ARl glory; TH; this
AT Atman AW of the form of mind HMEHTAAT
the controller of the prinas and the body, & in the
effulgent F@YR the city of Brahman (heart) RfEF in
the sky Hida: & seated. (&: He) g<IH in the heart
YA being seated (A in the food (i,e. in the body
nourished by food) I{dfgq: is established (i.e. subsists).
d; the wise Iq which 3F<EIH of the nature of
bliss, 39 immortal AT shines, FIFET by perfect
knowledge q that IR see, realize.
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7. He is all-wise and all-knowing, and His is.
verily this glory' (manifest on earth). In the
sky of the heart—the luminous? city of Brah-
man—He is established, clothed?® in mind and
guiding life and body. With his seat in the
heart, He lives in the whole* body of man.
By pe1fect knowledge of Him the tise realize
the state of blissful Immortality.

[1. Glory (manifest on earth)—Glory in the form
of Law, Beauty, and Power or Energy. In fu.ct.'this
universe ifself is the expression of His glory or
power.

9. Luminous city of Brahman—The ‘lotus’ of
the heart is usually called ‘brabmapuram’ or the city
of Brahman. It is called luminous, because there-
Brahman is meditated upon by the devotees as a.
smokeless, brilliant light. '

8. Clothed in mind etc—' Manomaya’, the word
in the original, literally means ' of the form of mind’.
The Atman is called so,because in the embodied state
It is conditioned by the mind. By this conditioning
alone, It is spoken of as guiding body and life. Mind
is the medivm through which It works on these.

4. Wihole body of man—The word in the original
for body is 'anna’ or ‘food’; for body is derived from
food. Though the Atman is seated in the heart, It
may be described as living in the whole body, as Its.
presence is felt all over the body in the form of life

and perception.)
4
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7 tgmtrateT agdTan |
sae qreq FHIOT AR T AR 1l < 1)

JRA1 That W& in tbe high and the low 8 on
being seen, & his EIUFA; the knot of the heart
f'rra. is broken, G9¢3MT; all doubts f9d are rent
asunder, FAIMI the results of the past actions &g
are destroyed 9 and.

8. When a person realizes Him in both the!
high and the low, the knots? of his heart are
loosened, his doubts® dispelled, and his kar-
mas * exhausted.

[1. The high and the low—It may mean either
*in both cause and effect’, or ‘in what is ordinarily
considered from the worldly point of view as good
and bad, superior and inferior '.

2. Knots of the heart—The group of desires and
tendencies that clings to one's buddhi (intelligence
or higher mind) due to ignorance. They are called
knots, probably because it is they that attach the
encumbrance of body and mind, the resultant of
animal evolution, to the Atman. It is these knots
that constitute the basis of ignorance, and when they
are cut, ignorance is dispelled and the Atman freed
from its encumbrance. .

3. Doubts dispclled—Every man is in doubt re-
garding the ultimate nature of things. This is due
to ignorance, and hence doubt is dispelled only with
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the disappearance of ignorance, which takes place
on the ‘knots of the heart being cut'.

4. The effects of Larma—There are three kinds
of karma, or effects of action, viz., prirabdha, saiicita
and Agimin: prirabdha is the name for the effects
of one's previous works, which bhave already begun
ito germinate and bear fruit in this life. Saincita is
what is stored up for the next life. And all that are
to come to fruition in future lives are classed under
Agamin.

‘When the Atman is realized, only the saiicita and
Agimin are destroyed. But prarabdha still remains.
It exhausts itself only by actual enjoyments and
éufferings in the present life of the realized man.
By virtue of this prarabdha, his body continues to
exist even after the attainment of jiana, and falls
only when the prz‘lrabdhé is worked out. So here, by
karma (i.e. effects of karma), the Upanisad means
only the last two kinds of karma.]

fFont W F st e frswey |
avge saifaet sTfvg a7 wgrafa g

A% Golden 9X the highest (the deepest core)
AR in the sheath FR stainless F¥Fed indivisible,
without parts 8§ Brabman (El?f??[ exists). T that
A, pure; (A that) SR of lights SR light;
AAES: the knowers of Atman Iq, which (whom)

&g: koow.
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9. In the luminous sheath (of intelligence),
the deepest core of man, dwells Brahman—
stainless, indivisible, pure. He is the light of all
that shines. That is what the knowers of the
Self realize.

T 99 G40 Wfd T TFAE

ar fygar aifa arsqaea |
aAT qraagaTa a9

qEq qrEn aatuE i n o n

ds There ﬂ:ﬁ'g the sun 7 ¥d does not shine, -
dRFH_ the moon and the stars (ﬂ' and) T not, TAT:
these gd: the lightnings T Wif*d do not shine, 37
this @if; fire $d: how (qq NFRE would illumine
That), &7 Him WY shining T verily Eﬁ‘qall SR I
shines after. &r His WET by light & this & all
B shine. '

10. There the sun does not shine, nor the
moon and the stars; these lightnings too do
not shine—much less this earthly fire! Verily,
everything shines, reflecting His glory. This
whole world is illumined with His light.

[This need not be taken as applying only to objects.
luminous in a physical sense. It is applicable to the
whole process of komowing. Anything becomes an
object of our knowledge, because the light of the
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Atman reveals it. Without the Atman there can be
no process of knowing in any sense. See Katha., V.
15 and S'vet., VI. 14.]

AAIFAYS GG A
AT, A% ZTAAEI |
qqATT T qgH
see frsafad afgyg b 22
zfi fadtagoes fgdta: e |

T<9 All this IFZdq A/ immortal Brahman ug
verily. g8 Brahman Y{HIq in the front, el Brahman
SE G behind, & Brahman RMd: on the right side,
IR F and also on the left side, 3MT: below Ffy
above ¥ and XYY pervading; IIW, this &y the
universe an'ig:{ the supreme, the highest sIgl Brahman
e verily.

11. Verily, all thisis theimmortal Brahman!
He is everywhere—above, below, in front, at
the back, upon the right, upon the left! All
this world is indeed the supreme Brahman !
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g1 GquTl I qEn

AT g IR |
aqeY: 9 |-

AT SRR 0 ¢ N

g Closely united &EMET in friendship gT two
gl birds GHAY the self-same T&W tree YRmESI
clasp close. @q: of the two ¥[; one THSHA fruit @ rg
with relish I eats. 3 the other (T again) 313
without eating Il looks on.

1. Two! birds, bound? one to another in
close friendship, perch on® the self-same tree.
One* of them eats the fruits of the tree with
relish, while the other looks on without eating.

[1. Two birds—These are the Jivitman, (indi-
vidual soul) and the Paramatman (God). The Jivit-
man, according to Advaita philosopby, is Pure Con-
sciousness limited by 'ignorance”, and therefore
bound by body, 'mind, attachment and action. God
on the other hand is Pure Consciousness conditioned
by mayi or Cosmic Power, but being devoid of
ignorance, is free, intelligent, eternal and omnisecient.
Some take the one bird to mean mind, as it is the
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real factor in action and enjoyment in every being.
The other bird is, of course, that Pure Consciousness
Itself which is absolutely untainted by the passing
phases of life in the forms of enjoyment ete.

2. Bound one to another in close friendship— The
Jivitman is pothing but the image of the Paramat-
man seen through the medium of the mind. Hence
both are described as inseparable, even as is fhe
sun’s image from the sun.

8. On the self-same tree—i.e. the body.

4. One of them ectc.—The Jiva, owing to its
identification with the body and the mind, feels
itself to be the a.genﬁ of all work, and enjoys the
fruits thereof, although it is the mind that rea.ll:y
works and enjoys. Even if the Jiva be taken as a
separate entity, as the Dvaitins and the Visista~
dvaitins believe it to be, still it can never be con-
sidered as the real agent or emjoyer of actions or:
fruits thereof. Because agentship and enjoyment
mean modification and change, and it is accepted
on all hands that chdpge is only possible with matter
and not with Spirit or Pure Consciousness. The
Jiva, being Spirit, cannot undergo any change.
Hence the truth is that the enjoyment and the
agentship of Atman as Jiva, are superimposed on it
by the mind, through false mutual superimposition
(anyonyi’dhyasa). The real Self, Atman, remains
always untainted by such modifications of the mind
and simply witnesses them. See also the Notes om
S'vet., IV, 6, in this Series.]
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qa 3y geuT -
sstgET i gaamE: |

SUR AR RRE LT
afgmAtata framw: 1 R U

‘ gAM The same I on the tree f#; sunken in
ignorance Y& : the individual soul HFHM: being
-deluded 7=/ for its impotence TR & grieves. (&:
he) ¥ when ¥ the other §gy the worshipful
i’iﬂ{ the Lord S7%F of it I thus ARATH glory Al
beholds, (2T &: then he) Sa2NF: free from dejection
(Watd becomes).

2. Seated on the self-same tree, one of them
—the personal self—sunken in ignorance and
deluded, grieves for his impotence. But when
he sees’ the Other—the Lord, the Worshipful
—as also His glory, he becomes free from
-dejection.

[1. Sees the Other etc.—When the individual
‘comes to realize the transcendental reality of his
.own Self, which is the Lord of all beings untouched
by the passing phenomenon of life, even as the sun
is not really tarnished by the dust and dirt of the
materials on which it reflects,—then his dream of
-suffering and enjoyment disappears, and he attains
to the unbroken, eternal bliss of his own Self. See
also the Notes on S'vet., IV, 7. in this Series.]
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3T 759 TIEY IR
FArCAE gt st |
21 g Ay @
g o awagyfa 003 0

<] When 937; the seer, the sage t?maqu of golden
colour (self-effulgent) =AY the progenitor of
Brobmi, the creator FAIGH the malker &ang the Lord
‘e the supreme Being 954d sees, d<] then gmmﬁ
virtue and sin ﬁhE-T shaking off ﬁiﬁbecoming wise
TG, the stainless Y the supreme &Y Unity
JURT attains.

8. When the seer realizes the self-effulgent
Being—ruler, maker and source of the creator
.even—then that wise one, shaking® off merits
.and demerits, becomes stainless, and attains?
supremeo Unity.

[1. Shaking off ctc.—When the Knowledge of the
real Self is attained, one comes to realize that sin,
virtue, etc. are things of the mind and the body, and
that they do not belong to the Spirit.

2. Attains supreme Unity—The vision of all
-duality melts away for the seer, and he comes to
realize his very Self as the Supreme Soul, whom he
was hitherto worshipping as the Universal Lord.]
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O AT T2 AT

faem, Rgr wad wifaadt |
ATAAE IATHI(:

FrTAY amlaet aikg: 0 v |l

q; Who f2 (is) verily 41T; prana UH: this (Being)
&hig: in all beings FRTIT pervades, (IR thus) FSFT
knowing BZ a wise man Wid becomes, ARERE & vain
babbler T does not (mﬁ become). UH: this RS
revelling in the Self SR satisfied with the Self
ﬁﬂﬁ'ﬁ; the performer of devotional pr&cticeé Pt
a1 of the knowers of the Self RY; the foremost..

4. Verily, He who is prana,! pervades all
this. Knowing? this, one becomes truly wise,
never a vain babbler. Sporting in the Self,
delighting in the Self, performing pious works,.
he takes the first rank among the knowers
of Brahman.

[1. Prana—Here it is used as an equivalent of
Is'vara or Supreme Being.

2. IKnowing this etc.—The idea is that the realiza-
tion of Brabhman as the one life of all beings, is-
alone true wisdom. Compared to this wisdom, what
we consider wise discourses on worldly topics, is.
only vain babbling.]

WA F¥YEATAT AT ATAT
WG =g Ay |
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FRN sqifaRat & g
q qgfea qqs o Il & I

q Whom- efimeMT: sinless &q4: self-controlled
Sannyasins (nscetics) 93gfPT see, UH: this SAGEA:
resplendent IY: pure W Atman 3FIGX & (is)
indeed within the body (or mind). (8: He) ¥ con-
stantly (cultivated) @39 by truth Jqar by austerity

or concentration TR by true knowledge FEFIT
by continence (3 and) &A: f§ is indeed attainable..

5. The Self is attained through veracity, con-
centration,! wisdom? and continence, all con-
stantly cultivated. When impurities dwindle
(thus), the ascetics behold Him—stainless, res-
plendent—within the very body.

[1. Concentration— Tapas’ is the word in the
original, and it is usually translated as austerity..
The most difficult form of nusterity is to withdraw
the senses and the mind from their natural objects
and concentrate them on the Self. This is the real
austerity involved in spiritual life, and hence the
word is here translated as concentration.

2. Wisdom—The insight and discrimination need-
ed for keeping unswervingly to the spiritual path.]

IJAT AT A1IA
A 9T [aar 2qqWe |
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TATFA-GTET ATHHTAT
T 99 TAE T Framg 0 | 0

gy Truthfulness U alone S wins, J{Idq the
antruth & not. P9 by truthfulness Q'EITIF[: ‘the
.deva-yana or the ‘divine path’ gea; the path {dd: is
laid out. 3 by which {dFMT; having all their desires
satisfied (i.e. free from desires) FI: the seers or
sages WFRART % ascend, I where §I&F of the True
aa; that gy supreme YT abode (3T is)-

6. Only the truthful win, not the untruth-
ful. By truth is laid out the ‘divine path’}
along which the sages, free from desires, ascend
to the supreme abode of the True.

[1. ‘Divine path'— The original word for this,
“deva-yaina’, may be given the general sense of a
* life of spiritual striving’, of which truth is the most
important discipline. Technically, bowever, deva-
yana or the ‘ path of the gods’ is the special path by
which those who are entitled to gradual liberation
or krama-mukti go after death, and it stands in con-
trast to pitr-yana or ‘the path of the manes’ by
which those meritorious souls who will again be
re-born on earth, go after death. For details re-
garding the paths and the two forms of mukti, see
Notes on Isiviisya, verse 18, in this Series.]

T79 97 Feunfwrawd
gERTY a9 gyaat f@af |
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A R ECURE R
waftary s TEEmp o 1

@q That (the truth of Brahman) I vast ey
effulgent, divine 3T~®YH beyond imagination =
and @rd shines. aq That @& than the subtlest
GEAT, subtler ¥ and Tq That i{'l?[ than the farthest
distance ﬂ@ distant ¥Z here (in this body) =1 g
within; Z8 bhere (in this life) T verily ©34cg of the
seer IZEM in the heart A{RAH resides T nnd.

7. Vast, divine, beyond' all imagination,
shines the truth of Brahman. It is subtler
than the subtlest, farther than the farthest.
It is here within?® the body, and the sages
realize it verily in this life as fixed in the heart.

[1. Beyond all imagination—The concept of
truth always stands distinguished from mere imagi-
nations.

2. Within the body etc.—This shows the contrast
between Brahman when It is searched for within,
and when It is looked for as something outside.
‘When one looks for Him outside, one looks upon
Him as the cause of the world, and naturally one
thinks of Him in terms of vastness, inaccessibility,
etc. But He is also very close to every embodied
being as the life of his life, and he is the sage who
finds this out, looking within, in place of indulging in
any vain external quest.]
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q FGIT A AT IET
e

AALIEATET FHOM 4T |

GIEETICE REFITACAC R
Wasd d TEA (SRS SqrEaeE 1 ¢ )

(3 sewag That truth of Abman) ST&fT with the
.eyes T TEIQT is not perceived. A1FT by speech 31 also
‘T not. 31‘-'31’: by other %ﬁ' senses T not. dUEl by
penance FHUT by work or sacrifices a7 or (A not)
:"m:rqm%;:r by refinement and purification of the un-
derstanding AZga<: (WAK) one’s mind becomes puri-
fied; o g and then SAFAM: engaged in meditation
(through meditation) fi%a¥ the Absolute (lit. with-
-out parts) g Him 95d realizes.

8. The Self cannot be described by words,
nor perceived by the eyes and the senses, nor
revealed by rituals and penances. When the
-understanding ! becomes calm and refined, one’s
‘whole being is purified, and then, engaged in
meditation, one realizes Him, the Absolute.

[1. Understanding becomes calm and refined—
‘The original word for it is jiidna-prasida. By jiana
is here meant the buddhi, the understanding or
higher mind, which is at once the light of the
Atman and the faculty that reveals the Atman.
The understanding is in everyone, but being
.directed towards the objects of the world, it is
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at present revealing only these objects to us, and has
besides been contaminated by their contact. This
contamination consists in its sensuality and restless-
mess. The removal of these acquired traits of the
anderstanding is what is called jidna-prasida here.]

U SURTHT JaE sy
i 1oT: 9397 HEIT |
TGN TIHd ST
gftny fAge ATl st 0 < )

UH:; This 3{9]: subtle AT Atman Jq€r by thought
(afma =R within that body) 3f@=: should be
realized ; IRYT in which (body) NIT: the prana (the
life-force) &M in five parts &Fam has entered (is
pervading). HMf; with the prinas (the senses) TN
-of beings Hﬁ'{ all ﬁ?ﬂ; mind Bﬁ’éﬂ{ is interwoven-;
JRAT, in whose @& purification QE{ this STRAT
Atman F¥EIQ appears.

9. By' means of thought one should know
the subtle truth of the Atman within the body,
which is permeated by life-force in.a fivefold
way. Man’s thought is interwoven with the
senses. When that? (thought) is purified, the
Self shines forth.

[1. By means of thought—the word in the original
is 'cetass’. It is identical in import with jhina of
the previous verse, and means the buddhi—the
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higher mind or purified understanding by which the
Atman is intuited. In this and the previous verse
we gebt some suggestions on the nature of the in-
tuitive faculty by which the Atman is realized.

2. That (thought) is purified—Purification con-
sists in withdrawing the buddhi from the senses with
which it is interwoven in the natural man.]

T 4 I a9 G
fAgeea: Twad aid w1 |
d & % S9q qig FN-
WIS @97 gfawm: 1 2o |l
3 gdtagoes A @oe: |

fdmeEaw: One of purified nature I I whichever
S%9 world WEr with the mind &fRIRT desires, I,
which FWF desires FWId wants to have ¥ and,
dq 99 those @FY worlds d those AN enjoy-
ments & and S¥d wins. TEI therefore J@FFM: he
who is desirous of prosperity 3THTH the knower of
Atman Cﬂ?f'%a'\ should worship & verily.

10. Whatever sphere the man of purified
nature desires, whatever object he fixes his
heart upon, he obtains those worlds and
those objects. Therefore he who is desirous of
prosperity should pay honour to the man of
Self-realization.
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@ 3399 T ST 9N

77 fd ffed sl gy |
IqTEd 9&§ § T

W@ geagfaaata dae i ¢ |

g: He (the knower of Atman) Udq this @@y the
Supreme #& Brahman 9 the basis 3§ knows, g5 on
which {f§-qq the universe f4RaH, rests, (4 T which
also) Iy brightly W shines. § (FFT; those devoid
of all desires J¥9q that man (of Self-realization)
3UMET serve, worship, § those Hi: wise men Taq this
I the seed (i.e. human birth) REdf< & verily

transcend.

1. The man of Self-realization knows thé
Supreme Brahman on whom this world is
based, and who shines radiantly. And those
wise men who are devoted to such a person,
without' any worldly desire, go beyond all
chances of rebirth.

[1. Without any worldly desire—This is in
contrast to the type referred to in the previous

verse, who adore the man of realization [or attaining
5
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worldly prosperity. The worship of these great ones
without any worldly desire leads to emancipation.]

FIT T FINAS WA
d FEOAEY ax 49 1.

qaigEmeT FARAAT
@7 |F St sme 0 R0

q: He who TAM: brooding over &M the objects
of desire FHgq wishes, @ he F@ERy; by (those)
desires (i.e. for their satisfaction) g @ here and
there SQ is born. q?ﬁ'ﬁ?tﬂﬁw of one whose longings
‘have found consummation in the Atman FdHT: of
perfected soul g bub g all 7T desires T¥ here, in
this life U itself Hﬁ%"‘l’qﬁ{-\‘ disappear.

2. Whoever longs for objects of desire, brood-
ing over them, they are born here and there for
the satisfaction of those desires. But in the
case of a sage whose longings have found
consummation in the Atman and whose soul
has been perfected, desires' vanish away oven
here in this life.

[1. Desires vanish etc.—That is, he has no further
birth.]

AT AT BT
q AT T TEAT 27T |
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THIY JUA AT -
@Y ear O ag @ o 3 0

999 This AT Atman §g94q by discourses
& cannot be attained ; AT nor by intellect, 7
g1 nor much @'El\?[ by hearing (i.e. learning). I the
Atman TF alone T this (the aspirant) T longs
with the whole heart” a by that’ longing &9 is
attainable ; T&F his TW; this (/T Atman &R its own
dqH form FEUQ reveals.

8. -The Self is not attained through dis-
courses, nor through intellectuality, nor throngh
much learning.: It is gained only by him who
longs for It with the whole heart. For to such
4 one the Self’ reveals Its own nature.

[1. Self reveals Its own nature—The Self is always.
“the nature of one's innermost being ; it has not to be
brought from anywhere else. Ignorance only veils
it. True longing of the.heart dispels that ignorance,
and then the Self, which was always there, reveals
Itself.

The passage, interpreted from the purely religious
point of view, has been made a sanction for the
doctrine of grace. In this sense it may be translated
thus: ' The Deity is not attained through discours-
es, nor through intellectuality, nor through much
learning. He is attained omly by one whom He
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chooses: to such a one He reveals His own person.”
See also Katha., II, 23, in this Series.]

ATAATHT TSEAT I

T I qAETY A9ET TrqfSs |
TAETAAAY qeg fgi-

WY STy s (el

¥H This #RAT Atman Fed@ by one destitute of
strength (weak-spirited) 7 @: is not attainable,
HAEIY by carelessness 5 and 7 d nor, ﬂm
improper (lit. without proper sign) dUd; from tapas
A also (7 not &7 is attainable). J: that FER the
wise Qﬁ; these 3\]]%; by means Idd strives, @7 his
UH; this (AT Atman F&TGH the world of Brahman
(the state of Brahman) &z enters.

4. The Self is not gained by men ' of weal
spirit, nor by the careless, nor by those practis-
ing improper? austerities., But wise men who
strive with vigour, attention and propriety,
attain union with Brahman. :

[1. Men of weak spirit—The original word
‘ balahina ' may indicate also a physically weak man.
While a fair degree of physical strength is absolutely
necessary for success in spiritual life, what is still
more needed is an abundance of faith, self-confidence
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:and inner toughness that keeps one uncowed by
failure and obstacles.

2. Improper austerities—The literal meaning of
the expression in the original is ‘ by tapas devoid of
proper insignia (linga) . According to Sankara, tapas
‘here means not mere austerity, but the disciplines
-of inner cogitation and concentration, leading to the
Knowledge of Atman. He also holds that the linga
or insignia referred to is due entry into sannyisa or
the fourth order of life. Spiritual discipline without
the proper external garb does not lead to the highest
result—so he thinks. In justification of this view
it may be said that the association of hoary sacred
traditions with the life of sannyisa, and the checks
that the garb imposes on conduct, bolh consciously
.and unconsciously, are all factors that safeguard
.an aspirant from going off the track. The expression
may also mean 'false notions of austerity ’ or ' flesh
torturing ascetic practices’ which are condemned
.in the Bhagavad-gita.]

GATCAGTAT AL
FATATAT AT TIATS |

¥ @ q3qs Ay A
WA qIATIERTca I « 1

Ty This (the Self) =1 having attained Jr:
the seers IJA: satisfied with wisdom (and longing
for nothing else) FAIAM: perfected in soul FGREM:
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non-attached NEN=T: tranquil (RaFd become). & they:
g devout souls ¥RI: the wise &y the all-
pervading (Brahman) &id:; everywhere ¥< having.
realized §49 into the All UF verily ST enter.

5. The sages who have attained the Self find!
satisfaction in wisdom (and long for nothing
else); they are perfected in soul, non-attached
and tranquil. Having realized the all-pervading
Spirit everywhere, those wise and devout ones
enter into the All.

AR EIE (R IERIO I
FIHARTE, qq9 JSEATE |

T AESFY TEAETS
AT TRg=ata @ | § |l

%?mﬁm:rgﬁﬁ:mﬁ: Those who are well-established
in the Self that forms the sole quest of all Vedantic
studies H:R’I]'ﬂthﬂl?[ through the yoga of sannyasa (i.e.
by a life of striving and renunciation) Fgg=r; with
their nature purified & & Iq4: all those Sannyasins
(aspirants) UU=#HTS at the time of death (i.e. of
ilumination) &Y in Brahman HEAT: having
attained supreme immortality IRE=AT are absolved
on all sides.

6. Those aspirants whose natures have been:
purified by a life of striving and renunciation,.
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and who are well-established in the Self that
forms the sole quest of all Vedantic studies,—
they attain immortality in Brahman at! the
time of illumination ; they are absolved ? on all
sides.

[1. At the time of illumination—This is the
meaning of the word ‘paranta-kile’, according to
Sankara. Its literal meaning is ‘at the time of
death” or ‘at the end of time’. Sankara justifies
bis interpretation on the ground that just as death
is the end of the body for the ignorant man, so is
the moment of illumination for the knowing one ; for
he understands thenceforth that he is not the body,
and he is therefore dead to the body. This inter-
pretation gives us the extreme Advaitic view which
denies even prirabdha-karma in a jivan-mukta. If
‘we substitute 'at the time of death’, we get the
idea of prarabdha-karma which ends only with the
.death of the body. If we have ‘at the end of time’,
we get the conception of krama-mukti; for one, who
is entitled to krama-mulkti, attains complete union
with Brahman only at the end of the Cycle. This
last meaning is not appropriate here, as it is a clear
reference to a knowing one.

2. Absolved on all sides—Has no more bondage
here or hereafter: he is not re-born also.]

TAT: FI1: GTT qfagr
a3y @y gfadgag |
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FHiToT g vean
QST T qERIata il 9 |l

(1, Their) =X fifteen F2T; parts FiAET: bases
or sources Il (\Zﬁn':‘?-r) go away &9 all 24T; senses T
and AfigEATg in'the corresponding deities (FaT: ¥
enter). (S9Tq their) FAIMT the karmas FAwwa: o7
intellectual self (or personality) & and T all lﬁ the
supreme TN in- the indestructible UFNTRG get
united.

7. Their fifteen' phases resolve into their
sources ; their senses, into the corresponding
_deities; and their deeds and personality, into
the supreme, imperishable Being.

[1. Fifteen phases—Prana etc. See Pragnopanisad,.
VI, 4. 1.]

AT A2 TWEHTATS G-

st TeSleq ATy e |
aq fga EEyH:

Ry QEIEET fZ=ag i ¢ 1l

g As TCAMD: flowing S=: rivers amEd the
names and forms 92 baving relinquished E’ﬂi into
the ocean W&(¥ I=SfFJ disappear, J4T so & the
knower AWENR; from name and form {4y being
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free GXq 9 the highest of the high {354 effulgent
9wy the Purusa Sy attains.

8. As rivers, flowing, disappear in the ocean,
losing name and form, so the wise man, free
from name and form, goes unto the highest
of the high—the Supreme Divinity.

¥ 4 T ¥ a7 W a8 ¥

Ay wafy Ay F T |

AT A AT quowr
TRWl-v D @EgehisEar 93fa | &

g: He who € El verily I that qG supreme =g the
Brahman 3¢ kno‘%s. d; he & Brahman TT very
Wil becomes, 3% his ﬁ in the family STEEIET
ignorant of Brahman T Wi{d is not born. @ he i‘ﬁﬁt{
grief T transcends, QA sins WS crosses, eT-
gierg: from all knots of the heart §¥<h: being free
S79d: immortal ¥&F becomes.

9. Whoever knows the supreme Brahman,
becomes the very Brahman. In his family none
ignorant of Brahman is born. The Lknots?
of his heart being unloosed, he goes beyond
sorrow and sin, and attains immortality.

[1. Knots of his heart being unloosed—' Knots of

the henrt’ is a phrase that occurs frequently in the
6
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Upanisads, and stand for ignorance, desire, passion,
etc., which frustrate the dawn of Knowledge.]

AR —
fragea: sntmar swfagn
wWd Fe4 G wgwa |
Jqridat sl a3
Qe ffage Jg Sag o 2o

aq uaq This very doctrine 4T by one vk (a Vedic
- verse) ¥ is expressed. (a who) FRAE: those
performing the rites, sEAT: well-versed in the Vedas,
#gTgr: having devotion to the Deity, &d~I: possess
faith, THHT the sacrificial fire, called Elkarsi ggd
sacrifice, ‘\2{; by whom g again El'l"\':ﬁ_r[ properly,
according to the injunctions of the Vedas F‘-ZRW
the vow of carrying fire on the head ﬁ%’f'{ has been

performed, ?‘l‘q‘m\ to them UF alone TN this Wﬁ?ﬂ'&{
knowledge of Brahman 329 should be told.

10. This very doctrine has been declared in
the following Vedic verse: Communicate this
knowledge of Brahman only to such as perform
the rites, are well-versed in the Vedas, have
devotion to the Deity, possess faith, and make
. oblations to the fire, called Bkarsi; they must

again have observed sirovrata' according to
injunctions.



CHAPTER THREE: SECTION TWO 75

[1. Sirovrata—Sankara says that this is an
observance mentioned in the Atharva-veda, the chief
feature of which is the carrying of fire on the head.
A modern translator makes an intelligent guess that
it may refer to the Sannyisa ceremony which re-
quires the shaving of the head; for the expression
literally means ‘observance regarding the head’.
He supports this interpretation on the ground that
this Upanisad called Mundaka or ‘of the shaven-
headed’ has special reference to Sannyisins whose
distinguishing feature is shaven head.]

A3aq TR T Fagfomal sy |
A9 AR A9 AR 02 |

gfo gatagues fedia: @ue: |

dq TAq This &g the truth FM: the seer =TfFw:
Angiras g in ancient times 319 told. 3?{330{’5!’6 one
who has not performed any penance or accomplished
any vow Udq this #d should not study. T

obeisance WHFKMA; to the great Rsis.

11. This is the very truth. Rsi Angiras com-
municated it to his discipl’es in ancient times.
No one who has not observed any® vow should
study it.

We bow down to you, great sages ! ﬁ
Bow down to you, great sages !
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[1. Any vow—The idea is that the study of the
Upanisads should be undertaken only by men of
spiritual inclination. Spiritual inclination is always
accompanied by some kind of tendency towards
renunciation of the world. A vrata or vow is always
an act of renunciation. Hence it is mentioned as a
test of man's fitness to study the Upanisads.]
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