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FOREWORD

The present brochure incorporates the two lectures
delivered by Dr. R. C. Majumdar, the doyen of Indian his-
torians, on the study of Sanskrit in South-East Asia, com-
prising Indo-China and Indonesia, at the Sanskrit College
Research Seminar in March, 1972. Dr. Majumdar is one of
the acknowledged authorities on the political and cultural
history of the region under discussion and his voluminous
pioneering researches in this field are indispensable source
books for all future investigations relating to this particular
aspect of Indian culture. In these two lectures, however,
Dr. Majumdar gives us a further glimpse into a hitherto
neglected side of India’s cultural expansion in South-East
Asia. The extent of spread of Sanskrit language and litera-
ture as the vehicle of Indian culture in South-East Asia is
an alluring field of study to which Dr. Majumdar has tried
to invite the attention of scholars. He has arranged the
evidence bearing on this interesting topic mainly under the
following classes-viz., Original Sanskrit Texts, Sanskrit
Inscriptions, and Literary texts and inscriptions composed
in local dialects, and in so doing has given us a unique
opportunity to follow the stages of the gradual migration of
India’s rich and varied cultural heritage from the mainland
into far off regions and its ultimate absorption and meta-
morphosis into a novel cultural pattern.

It is fervently hoped that serious students of Sanskrit
literature and of Indian oulture will find these lectures
extremely stimulating and derive from them the necessary
inspiration to carry on further and more extensive and
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fruitful researches in a comparatively neglected but promis-

ing domain of investigation in respect of India’s Cultural
history.

SANSKRIT COLLEGE
CALCUTTA

BisaNUPADA BHATTACHARYA
February 11, 1975

Principal



PREFACE

At the invitation of the authorities of the Sanskrit
College, Calcutta, I delivered two lectures on the Study
of Sanskrit in South-East Asia on 21 and 23 March,
1972, under the auspices of the Sanskrit College Research
Seminar. The text of these lectures, including some passages
which had to be omitted for limitation of time, are published
with a short bibliography of some improtant books on the
subject written in English and Bengali. There is, however,
an extensive literature on the subject in Dutch and French
to which reference will be found in the books mentioned in
the bibliography.

The subject-matter of these lectures, though of great
importance from the point of view of Indian culture, has not
vet received the attention it deserves from Indian scholars.
The wvast Sanskrit litcrature and the local literatures
developing out of it in South-East Asia, which I have
discussed in these lectures, are still practically unknown to
the Sanskrit scholars of India who alone can do full justice
to this important suject. I hope the publication of these
lectures will arouse the interest of the learned Sanskrit
scholars whom I had the honour of addressing in the Hall of
the Sanskrit College, Calcutta. It I have succeeded in
inducing at least some of them to devote their attention to
this fascinating subject I shall consider my labour succesful.

I take this opportunity to place on record my sincere
thanks to the authorities of the Sanskrit College, Calcutta,
for the honour they have done me by inviting me to dcliver
these lectures.

15 March, 1973
4 Bepin Pal Road, R, C. Majumdar

Calcutta-26
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INDO-CHINA

I'IRST LECTURE

It is a trite saying, but none the less very true, that he
does not know India who knows India alone. For one of
the most interesting aspects of Indian culture is the deep
impact it made upon the growth and development of culture
in a Jarge part of the great continent of Asia which may not
be unfairly compared with the civilising influence of ancient
Greece over the rest of Europe.

The main agent of the influence was the vast Sanskrit
literature which was carried into various regions of South-
East Asia by the Indians who visited or permanently settled
there as traders, adventurers, missionaries, fortune-seekers,
etc. I propose to deal with this subject in respect of Indo-
China and Indonesia.

We have positive evidence that there was a very high
degree of Sanskrit scholarship all over this vast region
consisting, mainly, of Malay Peninsula, Siam or Thailand,
Kambuja or Cambodia, Laos and Campi (now called
Vietnam) in Indo-China, and the various islands of the
Indian Archipelago, also called East Indies and Indonesia,
specially Sumatra, Java, Bali and Borneo.

But before discussing theso evidences it is necessary to
state very briefly the circumstances which led to the inter-
course between India and these remote lands beyond the
sea.

As in all ages and countries, the prospect of acquiring
wealth first tempted the Indian traders and merchants to
explore unkown territories beyond their own frontiers. The
lands and Islands beyond the sea and the hills on the east
werc reputed to possess fabulous quantities of gold and
precious minerals and were called by them Suvarnabhimi or
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Suvarnadvipa, the land of gold. The spices of the east were
also as great an attraction to the Indians as they were to
the Europeans fifteen centuries later. In short the Indians
were attracted to the east by the same allurements which
proved so irresistible to the Arabs in the ninth and tenth
and to the Europeans in the fifteenth and sixteenth centuries
A.D.

No doubt other forces were at work to speced up the
pace of emigration. The missionary zeal of the Brahmans
and Buddhists, pressure caused by increasing population,
invasion of foreign hordes, and the spirit of adventure of
the Kshatriya princes and nobles were added to the commer-
cial enterprise of the merchants and caused a steady flow of
Indian emigrants to various parts of the Indo-Chinese
Peninsula and the East Indies. Many of these emigrants
settled premanently in these foreign lands. They married
women of the localities and the influence of their superior
culture gradully Hinduised the society. This imperceptible
but gradual penetration, often aided by active missionary
propaganda, gradually spread Hindu religion, art, literature
and social ideas in all directions. Sometimes a military
adventurer seized the political power and establiseed a
Hindu Kingdom. The fusion between the Indian settlers
and the Hinduised local people was so complete that it is
not always possible to distinguish between the two. The
latter assumed Hindu names and adopted Sanskrit or Pali
language and Hindu religion, manners and customs, while
the Indians imbibed local habits and social usages and
merged themselves into the local communities. Thus grew
up the Indian colonial kingdoms which were constantly
strengthened by fresh streams of immigration from the
motherland.

A contemporary account of a small State in Malay
Peninsula by an eye-witness shows such a colony in the
making and throws interesting light upon the whole process,.
It is namcd Tuen-suin by the Chinese. “Its market wasa
meeting ground btween the east and the west, frequented
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every day by more than ten uhousaud men, including
merchants from India, Parthia, and more distant kingdoms
who come in large number to carry on trade and commerce
in rare objects and precious merchandises. It containg five
hundred merchant families, two hundred Buddhists and
more than thousand Brahmans of India. The people of
Tuen-suin iollow their religion and give them their daughters
in marriage, as most of these Bramans scttle in the country
and do not go away. Day and night they read sacred scrip-
tures and wmake offerings of white vases, perfumes and
flowers to the gods.”

Archaeological discoveries prove beyond doubt that
most of the peoples in South-East Asia, mentioned above,
had the neolithic culture when they first came under the
influence of Hinduism. It was the case in Sumatra and
Java in Indonesia, and Annam, Combadia and Malay Penin-
sulo in Indo-China. Xven in distant Celebes, a bronze image
of Buddha of the Amaravati school was found at Sempaga
just above the neolithic strata.

It seems slmost to be a universal law that when an
inferior civilisation cemes into contact with a superior one,
it gradually tends to be merged into the latter, the rate and
the extent of the process being determined solely by the
capacity of the one to assimilaie, and of the other to absorb.
When then Hindus first settled in Suvarnabhimi and came
into close association with her peoples, this process imme-
diately set in, and produced the inevitable result.

The rulers of most of the States that flourished in
South-East Asia during the first fifteen centuries of the
Christian Era bore Indian names derived from Sanskrit, and
must have been either Indian Settlers and their descendants,
or Indianised local people most of whom were probably
born of mixed marriages between them and the Indians.
In any case the Court language was Sanskrit which thus
becamo the language of the elite. This was undoubtedly the
chief cause of the extensive cultivation of Sanskrit language
and literature, at least among the higher classes of people.
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This was further promoted by the periodical visits of dis-
tinguished Indian scholars to South-East Asia and of her
gcholars to India of which we have got many specific
instances, to which reference will be made later.

I may now proceed to discuss the actual evidence of
the study of Sanskrit in South-East Asia.

The evidence may be classified as follows :

1. Original Sanskrit texts.

2. Sanskrit inscriptions.

3. Literary texts and inscriptions composed in local
dialects, showing an intimte acquaintance with different
branches of Sanskrit literature.

4. Literary texts in local dialects based on the theme
furnished by the Sanskrit Epics and other Sanskrit books of
different categories.

5. Sanskrit loan words used in inscriptions and texts
written in various local dialects.

T shall now discuss the evidences of these different
categories, separately for Indo-China and Indoncsia,

A. INDO-CHIN A
1. OgrigiNaL SaNskriT TEXTs

A text, called the Purdnartha is referred to in the dMyson
Stelae Inscription of Jaya Harivarman, king of Campa,
dated 1079 Saka. It says that the identity of king
Sivinandana with Uroja is confirmed by the Purapartha
‘““which is looked upon as a mine (lit. mountain) of useful
information in this world.” The Dong Duong Stelao inscrip-
tion of Indravarman 11, date 797 Saka, describes how Uroja,
apparently the first king of Camp3a, was sent to the earth by
Siva himself. Evidently the Purdpartha was a text of the
Purana type written in Campa.

Similarly we know from the inscriptions in Indo-China,
notably in Cambodia, that there were quite a large number
of Sanskrit texts also in this region. Apart from well-known
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works to be mentioned later, scholars have been able to
identify some texts bearing slightly, different names.
Reference is, for example, made to the Paramesvara in Saivite
contexts in several inscriptions in Cambodia and it has been
identified with the Pdramesvaragama which the Lingayats
(of India) mention as one of the fundamental texts on
which the founder of the sect, Visava of the 12th century,
relied. The text was probably composed in the 8th century.

The four Sistras, Vinasikha, Nayottara, Sammoha and
Sirascheda are mentioned in a long inscription as the basis of
the cult of Devaridja founded during the reign of Jayavarman
who established an independent kingdom in Kambuja after
it was under foreign rule for a long time. Jayavarman invited
a Brihmana named Hiranyadima, versed in magic, in order
to perform some Tantric rites so that Kambujade$a might
cease to be dependet on Java and have a paramouuot ruler
of its own. This Brahmana performed the Tantrik rites
and instituted the cult of Devaraja which continued to be
the State religion for at least 250 years of which an account
is given in an inscription composed in good Sanskrit con-
taining 130 verses. 'Fhe four texts, mentioncd above, which
formed the basis of this cult have been identified by Dr. P. C.
Bagchi. According to him ‘the Nayottara was probably
the same as thce Naya- and Uttara-sitras which form a part
of Nisvasatativasamnhila, now preserved in a MS. of the 8th
century A. D., and probably composed in the 6th-7th century
A. D. The Sirascheda was in all probability the same as the
original Jayadratha-yamala and the Vindsika seems to have
been a supplement to it. The original Sammoha, on which
the later Tantras of that name were based, still remains to
be discovered. All these texts have a pronounced Saivite
Tiantrik character,

2. SanskriT [NSCRIPTIOXS

By far the best evidence of the high dcgree of Sanskrit
scholarship in Indo China is furnished by the large number
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of Sanskrit inscriptions which have survived the ravages of
time.

1. A Sanskrit inscription of the fourth century A.D.
has been found at Mung Si Tep near Pechaburi in Siam
along with Saiva and Vaisnava images.

2. A large number of Sanskrit inscriptions belonging
to 4th or 6th century A.D. have been discovered in different
parts of Malay Peninsula. Two of them deserve special
mention. One of these, inscribed on a clay tablet, contains
threc Sanskrit stanzas, probably part of a Satra of the
Madhyamika school of Mahayina. Another refers to the
Mahanavika (Captain) Buddhagupta, an inhabitant of Rakta-
mrttikd (the ruins of which have been discovered six miles
south-west of Murshidabad in Bengal).

3. A very intercsting inscription has been found at
Laos describing in verse the sacred character of the holy
place, Kuruksetra, set up in this region.

4. About 125 Sanskrit inscriptions have been found in
the region now called Viet Nam, but which bore the name
of Campi in ancient times, the oldest being at Vo canh, of
probably 3rd cent. A. D.

5. The largest number of inscrptions have been found
in what is now called Cambodia but was know to the Hindus
as Kambujade$a. In 1953 I published the text of about 200
Sanskrit inscriptions which were known till then. But
many have been discovered since. The French scholar
Coedes has published them all.

As the inscriptions of Kambuja furnish the best evidence
of the cultivation of Sanskrit language and literature in
South-East Asia, T now proceed to give a somewhat detailed
account of them mainly from this point of view.

The oldest inscription discovered so far is that issued
by Kulaprabhavati, the chief queen (agramahisi) of Jayavar-
man who ruled from about 475 to 514 A.D. It contains
five Sanskrit verses of which four are in Sardalavikridita
metre. The queen is thus decribed :
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Sakrasyeva Saci nrpasya dayita Svaheva saptarcisal |
Rudraniva Harasya lokaviditd sa Sririva Sripateh |

The motive behind the pious foundation is thus described :

Jiiatva bhogam-anitya- budbudasaman sa...
Araman sa-tatakam-dlayayutan...

Anyone who reads these verses must be convineed that the
poet who composed them was no novice and that the culti-
vation of Sanskrit in this region must have begun centuries
ago. The latest Sanskrit inscription in Kambuja was issued
by a king who had ascended the throne in 1327 A, D. It
may thus be safely concluded that the study of Sanskrit
in Kambuja had a long history of about 1000 years. It
may also be easily imagined that the Sanskrit inscriptions
numbering more than 200, known today, probably represent
only a small part of the total number, as many must have
been lost during this long period.

Generally speaking the Sanskrit inscriptions of Kambuja
are composed in beautiful and almost flawless” kivya style,
and some of them run to great lengths. Four inscriptions
of King Yatovarman contain, respectively, 50, 75, 93, and
108 verses each, and there are many containing more than
twenty. An inscription of Rajendravarman contains 218
and another 298 verses und each of these may bc regarded
as a small kdvya, much bigger than Meghadita, the latter
being much more than double its size and bigger than
Gitagovinda.

Almost all the Sanskrit metres have been sucessfully
used in these verses and they exhibit a thorough acquaintanc
with the most developed rules and conventions of Sanskrit
rhetoric and prosody,

Attention may be drawn to the following characteristic
features of the literary style noticed in these inscriptions :

1. Play on the different meanings of the same word.
This is illustrated in three verses of the Han Chei Temple
Inscription. In verse 8 kara is used in the sense of hand
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and rays of the sun. Similarly the words kala and raga are
used in the two following verses :
Avapya sodasakaldssasanko yaty parpatam |
Asamkhya apt yo labdhva na paryapta kadacana y 15
Ragan dadhati bhipanaicida-ratna-maricayak |
Yasya pada-nakhesvevamandgasi na cetasi i 18

2. There are numerous examples of anuprasa, i.e.
repetition of the same word or letter, in one and the same
verse. The following would serve as examples :

A. Dharmapriya dharmam-iman raksatadharmaraksasat |
B. Smararidevya vijitam smarasya vikrstacapasya Sarais
saharge |
Bhasmikrte ya smakrte ruseva smarabhidheyamn kurute

smararim ||
C. Bhapendro bhapatibhimi-bhiisano bhiribhanubhal |
D. Gupair-aganitair gorair-api Gaurigurum girim |
Yo gauravan nu gamayed gapand kanyasadgune |

3. Stereotyped expressions as used in Indian inscrip-
tions :

A. Jsid asindhubhapala—maulilalitasasanal
. Dvisadvidhvamsino yusya yane valavimarddajain rajo
Jitvarkkatejamsi |
4. Usc of long compounds :
A. Sribharttasanlkhacakrasisaravasumatisakticapankapanir |
B. Vanyadvipendrahatasindhurasthavirendracampadhi-
pardjasimhaf |
Coedes has drawn attention to the fact that the cons-
tant use of very long compounds, atyukti or exaggeration
and anuprise are, according to Sanskrit rhetoricians, the
marks of the Gaudi riti or the style of composition in
Gaudadesa (Bengal), and he thinks that the Vat Thipedi
Inscription of King Isanavarman 1I, dated 832 (Saka) which
shows all these characteristics was probably composed by
one who was trained in Gauda. This view, if accepted
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would prove a very close and continued intercourse between
India and Indo-China. This is also proved, in the opinion
of Coedes, by the presence of the Box-headed and the so-
called Nagari alphabets used in Eastern India in the
Kambuja inscriptions at a time when the alphabets generally
used were local forms developed from the early Brahmi
alphabets of India.

The inscriptions themselves thus offer the best and most
direct evidence of the study and deep knowledge of Sanskrit
in Indo-China. They also contain indirect evidence of the
same to which a brief reference may be made under different
categories.

The inscriptions of Kambuja contain frequent references
to kings, officials and other individuals as highly proficient
in different branches in literature. These include (1) four
Vedas in general and specifically Rg, Yaju, Sama and
Atharvaveda, sometimes referred to as Mantras, Brihmanas
and Sitras of the Taittiriya School; (2) Six Vedangas;
(3) Six systems of philosophy in general and specifically,
Yoga, Vaidesika, Nyaya, Sankhya, and Vedinta; (4) Gram-
mar, with special reference to Panini and Pataiijali;
(5) Dharmafastras, specifically Manu and Yajnavalkya;
(6) Arthasastra; (7) Astronomy; (8) Astrology (Horasistra);
(9) Dhanurveda; (10) Gandharvaveda (Music); (11) Reli-
gious literature of the Buddhist, Pasupata, and Paificaritra
sects, Saiva Tantras.

With reference to Grammar there are allusions to
prakriti, pratyaya, adesa, guna, viddhi, and agama. It is said
of Srinivisakavi, who had served under two kings, that this
“Brahmana had become in his illustrious country the most
celebrated of those who knew the Veda” and he was “full of
zeal for reciting the Veda" and ‘‘the master of the four
Vedas.” Ttis difficult to say whether this Brihmana was a
fresh immigrant from India or a local Brahmana.

Tho lobngest Sanskrit inscription containing 298 verscs
engraved on a stele at Pre Rup, and dated 883 Saka uses the
following metres : Sloka, Vamsastha, Indravajri, Upendra-
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vajra, Upajiti, Vasantatilaka, Malini, Mandakranta, Sardila-
vikridita, Sragdhari, and Arya. Apart from allusion to
Epic and Puranik legends and mythology there are references
to Atharvaveda, Ramayana and the Mahabharata,respectively,
in verses 64, 207 and 83, while Panini is referred to in no less
than six verses. No less than four verses (164, 199, 211, 290)
are distinct echoes of four verses of the Raghuvanmsa,
repeating sometimes the very sords used by poet Kilidasa. A
new kavya named Manohare seems to be referred to in v. 221
and the Yogacara system is mentioned in v. 275, Other
inscriptions refer to Pravarasena and Mayiira as the authors
of Setubandha and Suryasotaka and to Guiiadhya as a writer
in Prakrt with allusion to the legend about him contained
in the Kathasaritsigara. Reference is also made to Vatsya-
yana as the author of Kamasiatra and Visiliksa as the author
of a treatise on niti. The medical treatise of Susruta is also
mentioned. An indirect reference is made to Panini in the
following verse in Phnom Sandak inscription of King
Yadovarma, dated 817 Saka :

Saddharmma-nirater-yasya padain rajyena cakrire |
Upasargah kriyayoge te prig dhator-mmuner-iva |

The two following verses in Prasat Komnap inscription
of Yasovarman are quotations from the Manusmyt; :

dear vyavad grhastho'pi mananiyo bahusruial |
Abhyagatagunananca pard vidyeti Manavam |
Vittar bandhurvoyah karmma vidya bhavats paicami |
Etani manyasthanani gariyo yad yaduttaram

The following verse in the Loley Inscription of King
Yasovarman contains a clever reference to Manusamhita
being the chief source of the Yajfiavalkya (Yogisvara) :

Prajinusasano dharmmar- Y ogisvaraparayanam |

Rijanyabandyacarano yo’bhanmanuriviparah |

Eastern Baray Inscription of Yaovarman refers to the

poet Bharavi and probably also to Vasu (bandhu) (v. 31).
Verse 69 refers, besides Gunadbya and Vi$ilaksa mentioned
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above, to Suara having- triumphed over a rival named
Bhimaka and perhas also to Jina as the author of one of
the Piirvas named Kalyana. If the latter supposition, on
the authority of Barth, is accepted, this would be the only
reference to the prevalence of Jainism outside India.

Refrence to caturdasaprakira wvidyé in the Pre Rup
Inscription (v. 135) probably signifies the four Vedas, the
six Vedangas, Purina, Mimarmsi Nyaya, and Dharma.

The two epics were very popular in Indo-China and
exercised profound influence on its literature, art and other
aspects of culture, including social virtues and moral ideas.
The Veal Kantel (Combodia)Inseription of the sixth century
A. D. states that the Brahmana Soma$arman, the foremost
among those who knew the Samaveda, whose wife, the sister
of king Bhavavarmrn, was a second Arundhati, built a
temple of Tribhuvane$vara. He presented (to the temple)
a copy each of the texts of Ramayapa, Purapa and the
complete Mahabhirata and made arrangements for the
daily recitation of them. Another inscription found at
Prasat Prah That (Cambodia) and of the middle of the 7th
century A, D. states that one Bhavajiiina deposited in a
temple a manuscript of the Sawmbhava Adhyiya which
forms a part of the Adiparva of the Mahabharata. The
popularity of the epics is further indicated by frequent and
copious references in inscriptions to the episodes described
in them and the profuse illustration of them in the numerous
sculptures of the famous Angkor Vat and other tcmples.
But the best evidence of the very great estcem in which the
Ramayana was held in Indo-China is furnished Ly the Tra
Kieu Inscription of King Prakasadharma (c. 653-87 A. D.).
It records the foundation of a temple in honour of Valmiki
who is described as an incarnation of Visnu.

The inscriptions also furnish a striking evidence of the
gpread of Sanskrit scholarship in Indo-China by references
to the accomplishments of kings and ministers. Thus we
are told that the great conqueror and powerful Emperor
Yadovarman (889-c. 900 A. D.) himself composed a com-
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mentary on Pataﬁjali’s Mahabhsaya and one of his ministers
was an expert in Horasastra. The inscriptions in Campa
(Viet Nam) refer to & number os learned kings. King
Bhadravarman, who reigned at the beginning of the fifth
century A. D., is said to have been versed in the four Vedas.
Jaya Indravarman I (c. 960-972 A. D.), we are told, was
proficient in the well-known six systems of philosophy, as
well as in Buddhist philosopby, Pinini's Grammar with
Kasika, and the Akhyana and the Uttarakalpa of the Saivas.
King Sri Jaya Indravarman IV (1168-1180 A. D.) was
versed in grammar, astrology, Mahayana philosophy and the
Dharmadastras, notably the Naradiya and the Bhargaviya.
The extent of literary activity may be judged from the fact
that when a Chinese general invaded Campd and sacked the
capital city in 605 A.D. he crrried away 1350 Buddhist

works,

We learn from the inscriptions that the princes reccived
their carly training from emioent religious preceptors
(acaryas) and there are many instances where princes and
other members of the royal family themselves became high
priests and dcaryas.

One of the reasons for the maintenance of a high
:.s,tandard of Sanskrit scholarship in Indo-China is the regular
lntf‘l‘c‘ou.rse of scholars belonging to India and Indo-China.
This is indicated by casual references of visits of high
personages from India to Indo—China and wice versa. We
know from Chinese records that the king of Cambodia sent
an ambassador to India between 240-245 A.D. and he
1'<:ached the mouth of the Ganges at the cnd of a year. A
king of Campa, called Gangaraja, abdicated the throne and
went to India in order to die on the banks of the Ganges.
The inscriptions of Cambodia refer to a number of learned
Pl‘ﬁllmanas who came from India (Aryadesa) and settled
in Indo-China,, some of them having married royal princess.
One of these, Briihmanpa Divikara Bhatta, is said to have
been born op the bank of the river Kalindi sacred by its
association with the hoyhood of Krsna. But by far the
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most important instance of this kind is furnished by that of
Sivasoma, the grandson of a king, maternal uncle of another
king, and the guru of a third king, Indravarman. An inscrip-
tion of this king found at Prasat Kandal Dom contains the
following verse about Sivasoma :

Yendadhitani Sastrani Bhagavacchankarahvayat |

Niffesasirimirddhalimalalidhanghripankajat |
It means that Sivasoma learnt the Sastras from Bhagavat
Sankara whose lotus feet were touched by the heads of all
the sages. The FKrench scholar Coedes, who edited this
inscription, rightly conjectured that the reference is undou-
btedly to the famous Sankardcirya of India and the word
Bhagavat lends strong support to this. But the real
importance of this inscription from Indian point of view was
missed by him. TFor, as I showed more than forty years ago,
this inscription furnishes the only authoritative evidence of
the date of Sankaricarya, so far known to us. As Indra-
varman ruled frem 877 to 889 A. D., his guru Sivasoma may
be assumed to have visited Sankaricarya about the middle
of the ninth century As D. Itis not a little curious that
the only authentic evidence for the date of Sankaracarya,
which has been a matiter of keen controversy for a long
period, would be found in a Sanskrit inscription engraved
thousands of miles away from India. Though the actual
examples of such intercourse between the scholars of India
and Indo-China are very few in number, this alonc may
satisfactorily explain the thoroughness of the literary,
religious and spiritual culture of India imbibed by the people
of Indo-China.

An indication of this thoroughness is furnished by the
fact that Sanskrit scholarship was not confined to men but
also extended to ladies. The best evidence of this is furnished
by the Phimanaka Inscription of Jayavarman VI1I, the
Grand Monarch of Kambujadesa who ruled from 1181 to
c. 1218 A. D. The inscription was composed by his second
Queen Indradevi, who and her younger sister, the first queen

3
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of Jayavarman VII, were daughters of o Brihmana named
Rudravarman and Rijendralakshmi. The first queen had
received her education from her elder sister, but died before
her, and the elder sister was then married by the king.
This queen Indradevi composed this inscription which is
essentially an eulogy of her younger sister. We learn from
the inscription that Tndradevi was a pious Buddhist and
taught the Buddhist nuns of three convents. The inscription
contains 102 Sanskrit verses in different metres including
Indravajra, Upendravajra, Upajati, Vamsastha and Vasanta-
tilaka. It testifies to her scholarship and knowledge of
Sanskrit. The French scholar Coedes, who re-edited the
inserition, remarks that the text is remarkably correct and
the language is much simpler than that of the other inscrip-
tions composed by the princes and the Pandits.

The statement in the above inscription that qucen
Indradevi taught the Buddhist nuns in three convents is of
more than passing interest. For we have’ cpigraphic
evidence of numerous [framas or hermitages for men and
these formed important centres for the propagation of
knowledge. These dframas were homes of pious dcvotees
who conseerated theip lives to study and meditation. These
were founded by kings and private persons with endow-
ments to defray all necessary expenses. King Yasovarman
of Kambuja is said to have founded one hundred Asramas
for Brahinanas, Vaisnavas, Saivas and Buddhists. Tortu-
nately we have got no less than twelveinscriptions engraved
on stelac scattered over the whole of Cambodia laying
down rules and regulations in almost identical terms fop
these Asramas, There is no doubt that these stelac mayk
the sites of these Adframas. These regulations, called
Sasana, ave lajid down in thirtcen verscs.

The neeessary qualifications of inmates of these 4¢ramas
are laid down as follows :

Dralhmang caisnaras saira janas sitasca Silinajy |

Suyiran sarve eraite upadhyanasamanvitdh |
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The endowments are described as follows

Ratnakaicanarapyidigavisva mahisadvipal |
Narandryo dhararama yani canyant kanicit |
T'ans sarvans dattant .frz'yax’ovarmmabhﬁbhujd |
Svasramessminnaharyyant rajiapi imutetarail |

So the gems, gold, silver, cows, horses, elephants, men and
women, land and gardens were granted in perpetuity which
even the king, not to speak of others, could take back.
Other rules were laid down to the effect that no one, except
the king, could enter these Asramas on a vehicle or with
umbrella over his head. Provision was made for all kinds
of guests, but bad characters were to be excluded.

One interesting fact, to which sufficient attention has
not been given, is that in each of the twelve stelac, so far
discovered, these ordinances or regulations are written in
the current secript on one side of cach stele and then
repeated in a North Indian seript on another side. I think
this means that men from North India visited these
Asramas and it is for these peoples that the rules were
written in the script current in North India. Tor though
the seript in which “the inscriptions were usually written
were originally derived from, or were the same as, the Indian
alphabet, in the course of five or six centuries they had
undergone a change such as, for example, happened in the
case of Tamil or Telugu scripts which, though originally
derived from A$okan Brahmi, would not be uunderstood by
a man of North India.

It is therefore a very recasonable inference from thesc
records that there was a regular intellectual intercourse
between India and Indo-China through these learned sages,
and there can be hardly any doubt that these .Isramas
served as an important agency for the spread of Sanskrit
language and literature as well as Indian religious ideas and
other aspects of Indian culture.

In addition to thc;,;—:?mamas- > temples also served as
centres for the Qﬂﬁmun of banxhut nd Tndian culture,
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This will be evident from the following description of the
endowments made by King Jayavarman VII, mentioned
above, to the Ta Prohm Temple alone.

Altogether 66,625 persons were employed in the service
of the deities of the temple and 3,400 villages were given for
defraying its expenses. There were 439 Professors and 970
scholars studying under them, making a total of 1409 whose
daily food and other necessaries of life were supplied. The
details of the articles supplied are given and we are told
that there were 798 temples and 102 hospitals in the whole
kingdom of Kambuja and the quantity of vice aupplied was
LL7,200 kharikas, each kharika being cquivalent to three
maunds and eighf, seers. It means that more than one
thousand maunds of rice were consumed each day by the
inmates of the temple. Needless to say that the other
articles supplied were on the same scale.

We can now easily understand how Sanskrit and Indian
culture obtained o firm footing in these distant lands,
thousands of miles across the sea, and endured for more than
a thousand years.

We have so far collected evidence of the influence of
Sanskrit in Kambuja from inscriptions written in that
language. But even when the local Khmer dialect develop-
ed into ]itorary form, and it was used side by side with
Sanskrit in epigraphic records, we find abundant evidence
of the influence of Sanskrit in them. Thus several Khmer
records contain the expression “caturvidy(a)’. One inserip-
tion, found at Bantei Srei, which contains 44 verses in
Sanskrit and 11 lines in Khmer, refers in the Khmer portion
to a Professor who recited the Vedas every day without
interruption. Apart fronr proving the popularity of the
Vedas the actual wordings are also of great interest, It
reads as follows: ¢Adhyapaka thve Vrahmasastra len
avicchinna pratidina”. It shows that cven in the tenth
century A, D. when this inscription was composed, the
Klnnm‘- language was ]n'ofoun(ll_y inllAuvn('vd by Sanskrit.
As a matter of fact in the above expression only the words
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thve and len are Khmer, but the word Vrahmasastra is a
slight modification of Brahmasastra, and the remaining
three words, namely adhyapaka, avicchinna and pratidina are
pure Sanskrit. It shows the process of the gradual develop-
ment of Khmer into a fully developed literary form with
the loan-words from Sanskrit. A young scholar, K. K.
Sarkar, has recently made a detailed study of the Sanskrit
loan-words in Khmer and has classified these under the
following categories with numerous instances under each.

1. Geographical names,

A great number of regions, cities, hills, villages, fields,
cte. have Sanskrit names, with name-endings like -pura,
-sthana, -dlaya, -aframa, dvasa, -pattana, -dea, -ayatana,
-niketana, -grama, -tataka, -giri, -parvata, cte. The majo-
rity of the place-names are connected with the names of
divinities, of kings, of dignitaries, and of other persons,
such as Sivapura, Sivapagtana, Visnupura, Visnugrama,
Hariharalaya, Rajendrapura, Yasodharapura, Strya-parvata.
There are many well known Indian names, such as Anga,
Kuruksetra, Madhyadesa, Nagapattana, Kusasthali, Purusa-
pura, Vikramapura, and Aryadeéa which may be equivalent
to Aryavarta. An analysis of these Indian placc-names
shows that most of them are in Northern India. This as
well as the use of North Indian script in some inscriptions
recording rules of Asramas, side by side with the current
Khmer script, go counter to the view held by a scction of
scholars that the emigration to Indo-China was mostly from
South India.

2. The names of kings up to the 14th century A. D.
were parely Sanskritic and so were the posthumous names
applied to them, such as Visnuloka, Sadasivapada, Brahma-
loka, etc. which were intended to denote that the king after
death has reached the abode (loka, pada) of the particular
deity preceding these two suffixes. The Indian name-cnding
Varman was almost universal in the case of Kings of Indo-
China. The names of functionaries, professors, cte. were
also in many cases purely Indian. Women bore names
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ending in pavitre ov tirtha—an unknown thing in India—
though these words are purely Indian., The names of the
priests often ended in Siva, such as Sadasiva, Sikhasiva, etc.
Names of Siva, which are very rarely found in India, were
known in ancient Kambuja such as Utpanne§vara, Acalevara,
Amritakeévara, otc,

3. Admiunistrative Terins.

Reterence may be made to the following administrative
lerms used in the Khmer inseriptions : Kulapati (Chicf of
Temple), Kramapala (guardian of rules and regulations),
Devaparicara, Gunadosadar$i, Rajakulamahamantri, Grama-
pala, Samantagajapati, Vasanapala, Karyyadhipati, Raja-
karya, Dharmadhikarana, Vyavahara, Vyapara, Apavada
(objection, opposition), etc. Somewhat unusual are the terms
Pratyaya, also found in the inscriptions of the Palas of
Bengal, and Paiiji which is explained in the Sanskrit-English
Dictionary of Monier Williams as ‘a book in which receipts
and expenditure are entered.

In addition to the familiar administrative units, grama,
visaya, nagara, rastra and desa, we have ‘pramana’ in the
sense of Province,

4. Terms relating to Calendar,

Al q

The Saka Era was used in the inscriptions, the earliest
example being an epigraph dated 533 Saka. The dates are
expressed as follows: Ya dta sacchata Sakaparigraha

: Yate sadbhiita s parig
navami roc jestha candradivasavara uttarabhadra naksatra.
The Sanskrit names of week days are used, though some
curious forms are noted such as Vrhaspatidinavara, Buddha-
vara in place of Budhavara, Samkranta in the sense of a
New Year, ete.

It Lias been estjmated that in the local language used
in Campi or Viet Nam, there are even now 700 Sanskrit
words, Similarly there are 424 Sanskrit words in Malay
language. .

Before concluding this discussion on the study of
Sanskrit in Indo-China, reference in some detail may be
made to a recently discovered inscription in Laos which
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is not generally known but is of very great interest from
several points of view.

In order to clearly understand its historical importance
it is necessary to offer a few preliminary remarks :

The country known as Laos, lying to tho north of Cam-
hodia, hag come into prominence during recent years as a
battleground between the forces of U. S. A. and North
Viet Nam. But 10 years ago few Indians even heard the
name of this inhospitable region, covered by a tangle of
mountain chains, clothed with dense forests and traversed
by the small tributaries of the Mekong river. Nearly two
thousand years ago the Hindus penetrated into this region
as evidenced by images and temples of Hindu gods and
inscriptions, written in Sanskrit and in Indian script. The
inscription, mentioned above, is engraved on the four sides
of a slone shele in a place called Vat Luong Kau. . The
inscription, which is well preserved except on one side, is not
dated, but may be referred on pelacographic grounds to the
second half of the fifth century A. D. It begins with an
invocation to Brahma, Visnu and Siva and then refers to the
great king (I ahardjadhiraja) Sri Devanika and compares him
with Yudhisthira, Indra, Dhanaiijaya, Indradyumna, Sibi,
Mahapurusa, Kanakapandya(?), the great Ocean and Meru.
After referring to the various sacrifices performed by him,
the inscription states that bearing in mind the great merits
acquired by those who live, take bath, or dic in a Mahatirtha
(a great place of pilgrimage), the king thought of setting up
one, to be known as New Kuruksetra, The reason for this
selection is given in the next fifteen verses (vv. 8 22) eulogiz-
ing the virtues of Kuruksetra,

These verses reminded me of isolated verses in the
Mahabharate and the Puranas containing similar eulogies.
All these are, however, mostly isolated verses containing
brief references to the holiness of Kuruksotra, as a place ol
pilgrimage, but they do not convey any idea ol the pre-
eminence of Kuruksetra over the other tirthas. King Devanika,
however, cites fifteen verses as authority for taking Kuruk-
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setra to be the holy place par excellence. These are culogistic
verses such as are found in the Puranas in respect of many
tirthas, but so for as I know no such long eulogies in regard
to Kuruksetra occur in any Purana or other literature.
Therc is, however, no doubt that Devanika or his Court
Panditas must have come across such eulogies in Indian
literature. This is proved by the fact that several verses

in the inscription of Devanika may be traced in the JMaha-
bharata, and other texts.

Thus the damaged verse XI of the inscripton, metioned
above, has heen read as fallows :

T (trai) vapi Kuruksetre vasund samudirita)y |
Mahaduskriakarmapwin nayants paramam gatim |

This corresponds to the verse 174 of the Aranyaka-
parva_: )

Pamsavopt Kuruksetre vayund samudiritah |
Apt duskrtakarmanam nayanti paramam galim ||

Now, the word which has been read as vdsuna in the inscrip-
tion is clearly vayuna in its estampage. The first two
letters of the verse are very indistinet as the stone is
damaged, and most probably they are pamsa. Besides, the
line in the inscription, as read, gives no sense, while the
verse in the Mahabhdarata offers very good meaning. I have
no doubt therefore that the first )ine of the verse in the
inscrption cxactly corresponded to the first line of the
verse in the Mahabhirata. The difference in the second
line—api in the Mahabhirata and maha in the inscription
—Iis a very minor one, and the letters read as maha are also
very indistinct,

The first line of Verse XII of the inscription exactly
corresponds to the first line of verse 176 of the M ahdbha ita,
while the second line of verse X1I forms the second Jine of
verse 175 of the Mahabharala.

The verse XIIT of the inscription corresponds to the
verse 173 of the Afqhabharata, which also occurs in the
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Matsya-Purana (Chapter 109 verse 3). This verse in the
inscription has been read as follows :

Prithivyan naimisan pupyam-aniarikse iu puskaram |
Nrpanamapi lokanam Kuruksetram visisyate |

The Matsya-Purapa and the Mahabharata have got the
following verse :

Prithivyam naimisam punyamantarikse tu pushkaram )

Trayanamapi lokanam Kuruksetram visisyate

Ag will-be seen, the only difference is the first word in the
second line. But it appears from the estampage of the
record that the word read by the Editor as nrpanam is
really trayanam. The two verses may therefore be regarded
as identical for all practical purposes and proclaim the
superiority of Kuruksctra over all other tirthas. This suits
the context very well in the record of Devanika, for it
justifies and explains the action of the King in creating a
new Kuruksetra.

The verse XI of the inscription occurs not only in the
Mahabharate but also tn several other Indian texts. It seems
to be therefore very likely that the eulogy of Kuruksetra in
the inscription is based upon one or more texts of the type
of ‘Kuruksetra Mahatmya’ which existed before the fourth
century A.D. There is actually one such Mahatmya in the
Nérada Puripa (Venkateswara Edition, 1905), but none of
the verses in the inscription occurs there. If anyone can
tracc the text of such Mahatmya containing some of the
verses cited in the inscription it would be a very important
contribution.

But whether such texts are ever found in India or not,
the inscription of King Devianika holds out before us a
very interesting cevidence of the spread of Hindu culture
and civilization in {ar distant Laos, a region which never
excited any interest in the heart of modern Indians until
very recent times,
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The verses enlogising Kuruksetra in the inscription
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INDONESIA

SECOND LECTURE

The study of Sanskrit was probably as intense and as
popular among the elites of Indonesia as those of Indo-
China. But the local dialects in this region became suffi-
ciently advanced to become the vehicle of literature much
earlier and in a far greater degree than in Indo-China. As
a consequence of this, while in both these regions, in the
beginning, Sanskrit was the court language and used in
official records, the number of Sanskrit inscriptions in
Indonesia was much less and its place was taken by local
dialects much earlier. The influence of Sanskrit, however,
continued, and is clearly evidenced by the extensive use of
Sanskrit loan-words, rhetoric, prosody, and almost exclusive
use of themes furnished by Sanskrit literature. This process
led to the growth of the vast Indo-Javanese literature to
which there is no parallel in Indo-China. We shall therefore
study the Sanskrit studies in Indonesia under the following
three heads :

1. Sanskrit Inscriptions.

2. Sanskrit texts with or without Javanese translation
accompanying them.

3. Indo-Javanese or Old-Javanese literature.

1. The following Sanskrit Inscriptions have been found
in different islands of Indonesia.

A. Seven Sanskrit, inscriptions, dated about 400 A.D.,
have been found in the District of Kotei at Muara Kaman,
on the Mahakam river, an important sea-port of the island
of Bornco, which has acquired today a great notoricty as a
land of head-hunters. These inscriptions are engraved on
sacrificial stone pillars, seven in number, recording sacrifices
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performed and the gifts made to the Brihmanas in the holy
place named Vaprake§vara. Only one or two epigraphic
records of Brahmanical sacrifice of such an early date are
known in India. The name of the sacrifice is given in the
following verse :

Sri Milavarmma Rajendro yastva Bahusuvarnakam |
Tasya yajiasya yiaposyam Dvijendrais-samprakalpital |

It appears from the above that the name of the sacrifice
was Bahusuvarnaka, though no such sacrifice is known. It
may mean a sacrifice in which much gold was distributed.
But the Dutch scholar Kern pointed out that a particular
type of Soma sacrifice was known as Bahuhiranya and
suggests that Bahusuvarnaka was its synonym. The gift to
the twice-borns, resembling fire, who assembled at the most
sacred place of Vaprake§vara for the purpose of performing
the sacrifice and erected the sacrificial posts yipa), consisted,
among others, of twenty thousand cows. Milavarman, who
donated them as sacrificial fee to the Brihmanas, is described
as the greatest king (nypamukhya) and born of Asvavar-
man “who like unto the Sun was the founder of a race
(vamsakartd), as Bhagiratha was born of Sagara.”

This inscription proves beyond doubt that before, pro-
bably long before, the fifth century A.D. Sanskrit was
studied in the remote island of Borneo and was inhabited by
a large number of Brahmanas well versed in Sanskrit litera-
ture. The inscriptions are all composed in Sanskrit poetry,
the metres used are Aryd and Anusiubh and the language is
fairly correct. The verses are written in well-shaped alpha-
bets of Indian, probably South Indian, origin, and the verses
are so arranged on the stone that each pada occupies a line
unlike Indian inscriptions where lines are arranged without
any reference to the verses.

B. Next in point of date are four rock inscriptions, all
of which are situated within the province of Batavia in
Western Java. The existence of a fifth inscription in the
same area has been reported but it is not deciphered as yet.
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Three of these inscriptions refer to King Parnavarman,
and the fourth also probably belongs to him. All of them
are written in Sanskrit verses and two of them have a pair
of footprints engraved beside them, The verse in one of

these describes them as follows :

Vikrantasyavanipatel srimatah Piarnavarmanal |
Taramanagarendrasya Visporiva padadvayam |

The longest of the inscriptions, engraved on a rock at
Tugu, refers to Piirnavarman’s father as Rajadhirdja who had
dug the Chandrabhaga which, after reaching the famous city,
evidently the capital city, Tariima, joined the sea. Purna-
varman himself dug the charming river Gomati six thousand
one hudred and twenty-two dhanus in length, in twenty-one
days. The last verse refers to his grandfather as a r@jarsi
and the gift of thousand cows to the Brihmanas. - The ins-
cription uses eulogistic expressions with reference to the
king, familiar in Indian inscriptions of a later date, such as
jaya-visala, datd, kritajic and pracurar zpusarabhed yavikhydta--
varmmo.

The oldest inscription in Central Java is a single
Sanskrit verse in Upendravajra metre engraved on a stone
boulder inside the biggest of several watersprings known as
Tuk Mas (Golden spring) issuing out of a stony wallin a
depression. The inscription is a little damaged, but has been
translated as follows : “This (spring ?), sprung from pure
white lotuses, in some parts oozing out of stones and sand
and in others spreading with clear and cool water—is flowing
(? extended) as the Gangd.” Thereisa number of symbols
above the inscription. These are a vajra and four lotuses to
the right and Sankha, cakra and gada to the left of theinscrip-
tion. The date of the inscription may be about 500 A. D.
Evidently it was a Vaisnava place of pilgrimage and the
water was regarded as holy as that of the Ganga.

Far more important is the long Sanskrit inscription
found at Canggal or Jangal in Central Java commemnorating
the consecration of a lisiga in the Saka year 654 (Srutindriya-
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rasa, with all the astronomical details given as in Indian
inscription). It contains 12 verses in 26 lines of writing and
eulogises king Sanna, “who ruled very long with justice like
Manu” and wassucceeded by his son Sanjaya, whose qualities
are described in right traditional style of Indian inscriptions,
as the following verse will show :

Yasmifichasati sagarormmirasananm sailastanim medinim |
Sete rajapathe jano na cakitascorairpacanyair bhayaik
Kirtyad yai ralamajitasce satatan dharmmartha-kama
naraif |
Nanan roditi roditita sa kalirnnasyanga (Seso yatah) |

The next inscription, found in Dinaya in East Java,
commemorates the establishment of an image of Agastya,
made of black stone, by King Gajayina, son of king Deva-
sithha, a devotee of the god Putikeévara in the Saka year
682. There was an image of Agastya, made by the king's
ancestors, of Devaddru wood, but the king, the benefactor of
Brahmanas and the worshipper of Agastya, who is also
referred to as Kumbhayoni, made this stone image. We
know from other records also that the sage Agastya was
worshipped in Java. The God Putike§vara mentioned above
is unknown in Indian mythology. But the werd pati is the
name of Devadaru tree and as the old image of Agastya was
made of this wood, possibly Putikeivara here refers to
Agastya, worshipped by the ancestors of the king. According
to this inscription he also built a temple of the sage.

This inscription is written in characters which represent
a local development of the South Indian Pallava script in
which the earlier inscriptions in Java were written and which
gradually led to the development of the present Javanese
seript.

Another peculiarity of the record is worth noticing. It
concludes with some verses which resemble the stereotyped
verses which we find for the first time shortly before this
period in Indian inscriptions recording similar grants of land
and other articles by a king for pious or religious founda-
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tions made by him. These verses describe the object of the
grant, give a list of the articles granted for the purpose and
curse his successor, who resumes the grant or iu any way
disturbs it, that he would go to hell for this sin, ete., with
the request that the future kings should maintain the grant.
This shows that there was a constant intercourse between
India and these far-off regions and any new literary style in
Tndia readily found its way there.

This conclusion is supported by the Pexeng stonc inscrip-
tion, dated 786 Saka, half of which is in Sanskrit and half in
local dialect. The Sanskrit version contains five verses in
Arya metre. For the first time we find in Javanese records
the invocation of a God at the beginning. It reads as
follows :

Yata utpannan visvam yatra ca jatam vilinamapt yalra |
Tasmai namo bhagavate Sivaya Sivakarane tubhyan |

It ends in a prayer or benediction not met within
Indian inscriptions :

Ati-bhakti-danadharmma bhaz antu namtzmge?yalz I

Two inscriptions found at Ligor in the Malay Peninsula
on two sides of a stele may be included in this list as they
were issued by kings who ruled in Sumatra and extended
their supremacy over Malay Peninsula. Only one of these
inscriptions is important from literary point of view. It is
dated in the Saka year 697 and contains ten verses in six
different metres, viz. Sikharini, Harini, Puspitagrd, Upendra-
vajra, Arya and Sr agdhara. 1t eulogises the king of Srivijaya
(in Sumatra) and refers to the construction of three stipas
by Jayanta, the sthavira of the king, and of two caityas by
Adbimukti, pupil of Jayanta, who became sthavira after
Jayanta's death.

An inscription found at Kalasan in Central Java, con-
taining 12 Sanskrit verses in five different metres, is of
great importance as it is written in a North Indian script.
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It records the construction of a temple of the goddess Tara
in 700 Saka by the preceptor of Sailendra kings of Java who
played a great part in the history of Indonesia and ruled
over a vast empire in this region. The inscription begins
with a salutation to the Bhagavati Aryatara and a verse
in her praise. It concludes with the hope that the merit of
this pious act would accrue to all Buddhists and that the
future kings would protect it. Another inscription, dated
704 of the Saka era and written in the North Indian script
like the preceding one, contains 15 Sanskrit verses. After
the invocation to Loke§vara there is the eulogy of the
King, Gaudidvipa-guru-kramambuja-rajak patottamanga tvan...)
“whose hcad was purified by the dust of the lotuslike feet
of the guru from Gaudidvipa”. The inscription is badly
damaged but it is clear that there is a refernce to the con-
secration of an image of Mafijusri by the Rajaguru in the
next stanza, viz. the eighth. In the eleventh stanza we are
told that Kumaraghosa consecrated the image of Mafijuéri
in 704 Saka. In the 15th or last stanza Mafijusri is identified
with Brahma, Visnu and Maheévara. There is hardly any
douht that Kumaraghosa was tho name of the royal pre-
ceptor who belonged to Gauda (Bengal) and went to Java,
where he occupied the honourable position of the preceptor
of the great Sailennra Emperor.

Another important Sanskrit inscription, dated Saka 963,
is inscribed on a stone which was kept in the Indian Museum,
Calcutta, for many years, being probably sent by Sir Sta-
flord Raffles who is known to have sent another stone ins-
cription to Lord Minto when he(Raffles) was the Governor of
Java during the temporary British occupation of that island.
This lattter inscription is composed in Old Javanese with an
opening verse in Sanskrit which is found in the Naginanda
by Harsa. It is dated Saka 876. The calcutta Museum stone
contained two inscriptions written in the Old-Javanese
script on two sides of the stone. Bcing written in the Old-
Javanese script it was not recognized for a long time that
one of these inscriptions was composed in Sanskrit. This has
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proved to bo a very important historical record, being an

account of one of the greatest monarchs of Java, named

Airlangga, who, after an adventurous career ruled over a
vast kingdom from about 1023 to 1042 A.D. The inscription
congists of thirty-four verses and uses the following me-
tres : Arya, Sardilavikridita, Vasantatilaka, Maijubhasini and-
Sragdhara. The inscription on the other side is a version of
the Sanskrit portion in local dialect. The Sanskrit inscrip-

tion begins with the invocation of Brahma, Visnu and Siva

with a pun on each of the divine names; ‘Brahma who is

endowed with the three gunas is aguna at the time of pralaya;

Visnu who is aganita-vikrama-gurw is known in the world as

only trivikrama; Siva who is called sthinu is really atitvara.

It then recounts the various heroic deeds of the fugitive

king ending with the recovery of the lost dominion and its

extension, and finally the construction of a hermitage for the

worship of gods. It concludes with the following prayer :

“May the community of citizens wander along the path of

the virtuous, May the course of the ministers be just. May

tho ascotica strive after the good of all beings. Since

all theso aro possible when the king has a longlife and

governs the earth with justice, therefore, may the king live

long.”

Next we have a Sanskrit inscription of 19 verses recoun-
ting some important historical facts after an invocatian of
Tathagata. Then follows a panegyric of a great king Krta-
nagara who ruled from 1268 to 1292 A.D. The object of the
inscription is to record the establishment of an image of this
king, who was a great follower of Tantric practices, in the
form of Aksobhya, in the Saka year 1211. The inscription is
engraved on ‘the pedestal of a statue of Krtanagara in the
garb of a monk,

2. As regards Sanskrit text, referenco may by made
to the following :

A. Amaramala, the Old-Javanese version of a Sanskrit
work which, like the Amarakosa and other Indian lexicons,
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contains synonyms of different gods, goddesses and other
animate and inanimate objects.

It refers to king Jitendra of the Sailendra Dynasty. No
such king of this famous royal dynasty is otherwise known,
but the composition of the Amaramald may be referred to the
period of Sailendra rule in Central Java, namely 775-850 A.D.

B. 8. Lévihas shown that a Sanskrit Text in Bali,
which is referred to as the Caturveda, is no other than the
Narayanatharvasirsopanisad, particularly its four sections
respectively known as the ‘heads’ (Siras) of the Rg, Yajus,
Sama and Atharva Veda.

C. Another text in Bali is known as Veda-Parikrama-
sara-Swihitd-kirana. 1t gives an account of the daily worship
and contains the Sanskrit Mantras.

D. A regular series of texts containing stotras (hymns)
addressed not only to principal deities, Siva, Visnu, Buddha,
Sirya, Vayu, Varuna and Yama, but alse to various minor
Brahmanical and Buddhist gods such as Uma, Ganga, Gana-
pati, Soma, Prthvi, Rabi, Vasuki, Sri and Sarasvati. There
are also stofras for the Pitrs (manes), the syllable Om, etc.
The original Sanskrit Texts of some of these have been
traced and some of them might have been composed in Java
or Bali. Some of these stotras are very beautiful and, as S.
Lévi remerks, “deserves to be classic even in India.”

E. DBuddhaveda, This is the Buddhist counterpart of
the Brahmanical Veda and contains a full account of the
daily worship by the Buddhist priest. According to Lévi,
“the verses and mantras are cléarly derived from some
Tantra, probably Saiva Tantra.”

F. Scattered verses of moral or semi-religious purport.
Reference may be made to a verse which is very well.known
in India even today: “Om Ahalyd Draupadi Siti Dara (for
Tara) Mandodhari tata | Pancakanyd smarenpityasi”, The subs-
titution of Sita for Kunti is worth notice.

The following verse known as Dususila admirably sums
up the Hindu ideal of life :



INDONESIA 39

Anpsamsyan kshama satyamahinsa dama arjavan |
Pritth prasido madhuryam mardavam ca yama dasa |

Refercnce may also be made Lo some mantras which are still
recited in the ceremony of Sirya-Sevana or worship of the
Sun in Ball
1. For the consecration of water
an gt fary Qe g-ggan |
MG AR FIAY ET |
AR FEAFIIERTEE! S|
W3 Al AgIgEat |
TR 7 Tt ( TaEH) ) |
o U ST 993 §fa gk § agen
2. Tor the consecration of sacred thread ( Isqaia )
(a) ¥t §aea diAfg ( part of the famous s )
(b) =» ( fog gef ) asueta & qfat |
qqYFq Ggsi g |
H[ged Tar afagea g |
TR qTH @A |
(¢) Objects which the worshipper had in view
3 Migafy aviate afg wam gakan
waraAIfes avg ¥ amaga: |
T A fera g a7, g1 A |
TeENET R A1 A qr s
(d) Invocation to Siva to forgive the sins of worshipper
NIISE GIFFFTE TYICAT QAR |
M a1t weAmie: Fig wF 9g |
3 T el wiwddd AR |
AT 95 war § qRgmy aqeg & |
QG. Bhuuanakoﬁz, also called Jiana-Siddhanta-Sastram,

and described as a Purama-rahasya or an esoteric text,
consisting of Sanskrit verses followed by translation in Old-
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Javanese prose. It deals with cosmogony and metaphysics
after the Purianas and Vedanta, and the twelve fattvas after
the Samkhya and Yoga philosophy. A great part of it is
devoted to Tantrik Mysticism.

H. Bhuvana-Sarnkshepa.

It is an Old-Javanese translation of a Sanskrit work
with a number of the original Sanskrit slokas interspersed
in the text. It deals with the Sinyavida or the Docirine of
the Great Void and lays down that the moksha or final
emancipation consists in a negation of all things and ideas.

I. Tattva Sang Hyang Mahi jiana, written in Sanskrit
verses followed by Old-Javanese translation and commen-
tary. Attention may be drawn to the following verse

describing the sphere of religious activitics of different types
of peoples.

Apsu devo dvijatinam rsinam divi devatd |

Silakhandaiica lokanarn, muningic atma eva devatd |

J. Brhaspati-tattva. An Old-Javanes work interspersed
with Sanskrit slokas. Tt enumerates the different religious
sects and then discusses the consequences, after death, of .
the actions in this life. It refers to the Hasti-nydya, the well-
known parable of the blind men's description of the elephant
to illustrate the incomplete nature of the different concep-
tions of God. It also refers to the 24 tattvas, eight Aisvaryas,
and three kinds of pramana, the eight kinds of Siddhi, the
Padica-tanmatrq, the Pasica-mahabhita, the Shad rasa, ete,

K. The Buddhist text Sang hyang Kemahiyanikan, a
Mahayana text, is a gomewhat free Javanese version of a
Sanskrit original interspersed with & number of original
Sanskrit verses composed in the ninth century A. D, It
i3 a big work expounding the fundamental principles of
Mahayana form of Buddhism.

L. Another Mahayana text Kamaheiyi'inan Mantranaya
contains a short preamble, followed by forty-one Sanskrit
verses with Javanese commentaries. Mantranaye has been
identified with the Mantrayane which is a Tantrik develop-
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ment of the Yoga phase of Buddhism. It teaches that one
can attain the Buddhahood by the mysterious knowledge of
kaya, citta and vak.

It is quite clear from the above accounts of literary
texts and Sanskrit inscriptions that a large number of
Sanskrit texts were imported into Java and Bali and were
regularly studied. With the loss of contact with India, the
study of Sanskrit suffered a steady decline and the Sanskrit
texts have also mostly disappeared. But the priests of Bali,
which is now the only region inkabited by the Hindus, still
recite the Sanskrit Mentras though they do not understand
a word of it and cannot pronounce it véry correctly. I
attended the worship of Hindu gods in somo tomples of Bali
and could understand without much difficulty that the
priests or Padandas were repeating well-known mantras with
which we are very familiar in India. They have great
revorence for Indin and showed mo groat respect and honours
simply becauso I went from India which they regard as the
source of their religion and other aspects of culture. I parti-
cularly mention this fact because I understand that inrecent
times a change is gradually growing upon the people, mainly
due to the influence of foreigners, and the people are loth to
admit that India was the fountain source of their culture,
and a scction even feels offendod if they are reminded of the
debt they owe to India.

We may now proceed to give an account of the Old-
Javanese literature as the best evidence of the wonderful
dominance of Sanskrit studies over the whole range of
literary activity in Java.

Generally apeaking, the Old-Javanese literature shows
the followiny characteristics : TIts poetry follows rules of
Sanskrit metre, its subject matter is derived mainly from
Indian literature, and it has a strong predilection for using
Sanskrit words and quoting Sannskrit verses.

There are alniost an equal number of Sanskrit and Old-
Javanese words in a Dictionary of Old-Javanese words.

The Old Javanese translations of the two epies—the



42 STUDY OF SANSKRIT IN SOUTH-EAST ASIA

Ramayanpa and the Mahabhirata—and a large number of
poetical works based on the themes furnished by them,
known as Kakawin from ‘Kavi' meaning Kavya, form the
most important part of this literature.

Though the Old-Javanese Rimayana is one of the best
and most famous works of Indo-Javanese literature, there
is a wide difference of opinion among the scholars about
its date, authorship, and relation to the Ramayane of
Valmiki.

There are 1200 different versions of the Ramayana in
Java, the most well- known being that attributed to Yogi-
§vara which seems to be an epithet assumed by the Saiva
Tantriks after they had reached a certain stage in their
siddhi. According to Balinese tradition his personal name
was Mpu Rajakusum and Kusumavicitra. Opinions differ
about the date of the composition of this version, but there
seems to be a general consensus of opinion that it was
composed in the first half of the tenth century A. D., though
some place it before or after this date. The Ramayana
Kakawin is divided into 26 Cantos and consists of 2774
verses. The author seems to have been a Saiva, probably a
Tantrik Saiva. For Dasaratha has been described as a
Saiva, and Ravana carried away Sitain the guise of a Saiva
ascetic. The epithet Yogisvara borne by the author also
supports this theory. It is now generally held that this
Ramayana is mainly based on the Bhatikavya. It has been
shown by a comparative study that two-thirds of the
Ramayane Kakawin of Java follow the Bhattikavye and the
reamaining portion is also not a translation of the Sanskrit
Epic but an adaptaion of it. The Uttardkanda Kakawin
is an independent work but may be regarded as the prose
translation of the Sanskrit Ramayana of Valmiki,

There are several Old-Javanese poetical works-Lakgwins-
basced on the Ramayape. One is Sumanasantaka (killed by
flower), the theme of which is supplied by the story of Indu-
mati's death caused by a flower, immortalised by the great
poet Kailidasa in his Raghvvamse. It was composed in the
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first decade of the twelfth century A, D. The Harisraya
deals with the fight between Visnu and various demons like
Vajramusti, Viriipaksa, Mali, and Sumali. The Arjunavijaye
deals with the fight between Ravana and Arjuna-sahasra-
vihu. It was composed after 1378 A. D.

Special attention may be drawn to the fact that various
Sanskrit metres have been used in the Ramayapa Kalkawin
and it has been suggested that as the Bhattikavya was com-
posed with a view to teaching Grammar, the Qld-Javanese
Ramayana was written for the purpose of teaching the diffe-
rent Sanskrit metres to the Javanese.

The Mahabhirata was no less popular in Java than the
Ramayana.

In the preface of the old manuscripts of the Epic, a
verse composed in the Vasantatilaka metre, a list is given of
the eighteen Parvas. The list agrees with that of the
Calcutta and Bombay Editions, and followed in the Critical
Edition, with this difference that the Anusdsana-parva is not
mentioned as a separate parva but merged in the Santi-parva,
whereas a new parva, the Gada-parva, has been added between
Salya-and Sauptika-patras. In may be mentioned that in
India, too, some recension of the Mahabharata has even
24 Parvas, and the Javanese version may be regarded as one
of the early divisions into parvas current in India.

The Old-Javanese J/ahabharata is not a translation of the
original Sanskrit epic, “but partly an abridged paraphrase
and partly a condensed —very rarely a literal—translation
of the original. Occasionally the original Sanskrit verses are
added. Whether there was ever a complete Javanese tran-
slation of the Mahabharata, it is difficult to say. So far only
the Adi-, Sabha-, Virata-, Udyoga-, Bhisma-, T¢ramarasika-,
Mausala-, and Mahaprasthanika-parvas have been found. The
Sabhé-parva is a very recent discovery, and so it is not un-
likely that all the cighteen parvas were translated, but this
cannot be said with any degree of certainty. All the avila-
ble parras were not translated at one and the same time by a
gingle author. It is, however, difinitely known that some of

L
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the parvas were translated during the reign of a king named
Dharmavathsa at the end of the tenth and the beginning
of the eleventh century A, D. A manuscript of the Virgq-
parva refers to the year 996 A. D. as the date of its composi-
tion. It may be incidentally mentioned here that in some
parts of the M ahabharatas, particularly in the didactic passages
or those dealing with Puranic legends such as Jambu-khanda-
vinirmana, the number of original Sanskrit passages quoted is
much larger than in other parts. This is specially noticeable
in the translation of the Bhagavadgita section, where are
found quite a large number of the oft-quoted verses from the
second canto about the relation between the body and the
soul. Some scholars have suggested that selection and
omission of verses from the @itz in the Old-Javanese version
were deliberately made according to a certain plan by its
author and particular stress has been laid on those parts
which contained sublime philosophical truths, while less
important portions or digressions have bcen omitted, Tt
muy algo be mentionod that in many cases ywheie the veIgy
quoted or franglated  Jiffer frowm tho version goperplly
onrrent In IH(]]Q, “l()_v agree with the 1kashiniri versjon jf
some Gases, Th(l Ol'igl:nn.l Hanskiit verscs Fl””""‘-l in the
Old-Javanese version ineludo the following verses in tho
current Indian edition : Clanto I, vv. 28, 31; 1L, 3, 11, 13,
16, 18, 23, 31, 33, 34, 38, 47, 48, 52, 53, 556, 59, 62, 63, 69,
‘There are also other verses from the subscquent Chapters.
A new verse is added before v. 62 which is not to be found
in any Indian version. It is to the cffect that sexual passion
and satisfaction of tongue are the two great impulscs of
men and these two should be looked upon as enemies. We
found some of the most well known verses from Chapter 1V
including the two (7, 8) beginning .with Yada yada hi
dharmasya glanirbhavati Bharala, verse 13, beginning with
Caturvvarnyai maya srstan, cte. There is a significant change
in tho famous verse 66 of the last Chapter. In current
Indian edition we have “Sarvedharman parityajya mamekan
Saranaiit vraje’, but in the Javanese quotation ihe word
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“karanam is substituted for ‘Sarapam’. Whether it is an error
or a deliberate alteration according to some other version
current in India it is difficult to say, but the change makes
a difference in meaning, not without substantial importance.

The theme of a large number of poetical works, known
in Java as kakawins, has been supplied by the M ahabharata,
and some of these exhibit a high degree of poetic merit, ear-
ning high applause from the Dutch scholars who have made
a special study of them.

Before dealing with them it would be interesting to refer
to the views expressed by the great French Savant Sylvain
Lévi. He has pointed out that in the eulogy of Vyasa in
introductory portion of the prose translation of the Adi-parva
of the Alahabharata, there are three verses, the second of
which is taken, not from the Sanskrit epic, but from the
opening line of the well-knowu Sanskrit drama, the Venisani-
hara of Bhattandrayana. He then comments: “That a
drama, from Indig, particnlarly one based on the J7aka-
aharatsy wAE ROOWH (0 JAVA th Hie beith cvntury 1ends
pregibitlity 10 the Lheory that the Wiyang dhe shadow play
ar daya) owed 18 origin fo indian influence  The Wayang
is o fort of dramatic show where the setors are puppets
made of leather skillully moved hy hand from bLehind a
sereen on which their shadows ave east. Tt is 0 very popular
ontertainment even now and its origin is a matter of dispute.
Some have traced its origin to the Chayanataka referred to
in Sanskrit works, and this view is supported by Levi, who
further points out that we get the first indication of the
existence of Wayang in Java from tiic first original poctical
work based on the A ahabharata, namely Arjunaviviha, which
lLeralded the golden age of Indo-Javanese literature under
the patronage of a sucession of rulers of the dynasty founded
by Airlangga (101942 A. D.) in Kadiri in E. Java. Tt was
written by Mpu Kauva under the patronage of Airlangga.
It deals with an  episode from the Mahabhdrale 1in
which Arjuna helps the gods in their fight against Nivata
Kavaca.
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Two other poetical works may be referred to the begin-
ning of the Kadiri period. The first is Krsnayana by Tri-
guna. It deals with the famous episode of the abduction of
Rukmini by Krsna and his consequent fight with Jara-
sandha.

We next come to the most flourishing period of the old-
Javanese literature, viz, the reign of Jayabhaya (c. 1135-
1157 A. D.) The greatest work of this period, which has all
along enjoyed a very high degree of reputation, is Bhdrala-
yuddha, an independent work based on the Udyoga-parva,
Bhisma-parva, Drona-parva, Karpa-parva, and Salya-parva of
the Sanskrit Mahabharata ; in other words, those parts of
the great epic of India which deal with the great war. It
is written in simple but epic style, and its grandeur, accord-
ing to eminent critics, is comparable to that of the Greek
epics, It was written by Mpu Sedah in 1157 A. D. by order
of the Kadirian king Jayabhaya. According to one tradi-
tion, the poet incurred royal displeasure and the work was
completed by Mpu Panuluh.

Mpu Panuluh, who completed the Bharata-yuddha,
evidently during the reign of Jayabhaya, also composed
another poctical work, Harivarmsa, during the same reign.
This book, like its Indian prototype, deals with the
abduction of Rukmini by Krsna and the consequent war
with Jarasandha and the Pindavas who helped the latter,
This last episode is not in the original Indian work,

Kamesvara II (1185 A. D.) maintained the brilliant
literary tradition of the Kadirian court. The most famous
work written under his patronage was Smaradahana. This
work is based on the well-known episode of the burning
of Smara or the god of Love by Siva, which has been so
masterly dealt with by Kalidasa in his immortal work
Kumara sambhavam.

The famous Bhomakivya is also attributed to the period
of Kameévara IT. It describes the defeat of Indra and other
gods by Bhoma, or Naraka, son of Prthivi, and finally his
death in the hands of Krsna.
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Navaruci, a very popular work in Bali, describes the
exploits of Bhima,

Next tc the Epic literature reference should be made to
the Puranas. The Brakmanda-purana is undoubtedly the
most important of this class of Old-Javanese literature. It
closely follows the model of the Indian Purinas, including
the preamble. We are told that while Adhisimakrsna was
ruling the earth, Romaharsana, a pupil of Vyasa, came to
the Naimisa forest and recited the Purina, composed by
Vyasa. It closely follows an original Sanskrit text some-
what different from the present one and its language and
style resemble those of the Old-Javanese MMahabharata.
Sanskrit words are profusely used and in some pages the
ratio of the Sanskrit and Javanese words is 4 : 9. There is
a Kakawin, divided into 18 cantos, based on the Brakmanda-
purapa. There are, besides, a large number of prose works
belonging to the Purana class, from the point of view of
subject-matter. There is also a vast Old-Javancse literature
besides Puranik and Epic, dealing with miscellaneous topies,
culled from Sanskrit literature. One of the most important
among them is Sarasamuccaya, This text attained a very high
degree of fame as an authoritative treatise on morals and
religious ordinances of the type of Indian Smrii or Dhar-
masastra works. We find in a book named Parvadigama that a
judge in a law-court must have a thorough knowledge of the
Sarasamuccaya. 1t has been recently edited by Raghuvira and
published by the International Academy of Indian Culture
in New Delhi. It contains 517 Sanskrit verses, 321 of which
have been traced by Raghuvira in the Critical Edition of the
Mahabharata published in Poona. Some verses also occur in
the Pajficatantrq— Hitopadesa. The Sanskrit text in each case
is followed by the syntax and translation or explanation in
Javanese, in right Indian fashion of editing old Sanskrit
texts like the Bhagaradgitad in modern times. The commen-
tary on the scventh verse refers to its author as Vararuei
and adds :  ““While saluting the Bhagavan Vyasa Vararuci
said that he would now say whatever is the best in the
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Bharata Mahakarya. The word sire means essence and samu-
ccaya means collection. Hence the pame of the book is
Séara-samuccaya,”

No treatise bearing the name Sarasamuccya is known in
India, though Vararuci is a famous name. The book begins
with the words Om abighnam-astu. In 25 verses it points out
the necessity of making dharma the protective armour of the
body, for after death nothing but dharma accompanies the
man. Then it refers to Sruti and Smyti as the sources of
dharma which cannot be confiscated by the king or stolenby
the thief, and no onec has to leave it behind after death. It
then describes the duties of the Caturvarpa, the essential
duties and virtues of men and the passions to be avoided.
Some of the verses are very beautiful. To illustrate how
different persons entertain different views about the same
thing, the author refers to the brcast of a woman looked at
by the child and the husband, and her dead body by an
ascetic, lover and a dog. The advice to the ndstik or un-
believers recalls a very famous modern saying to the cffect
that wisc men should always guard against evil deeds, for if
there is no paraloka after death, there is no harm, but if
there is one, the nastiks would suffer misery. Another state-
ment of the same nature is that whatever is good to all
mankind that alone is true and good; everything else is
false. Another work of the samc tipe is the Slokantara
consisting of 83 Sanskrit verses cach followed by an Old-
Javanese commentary. Its nature may be indicated by a
few illustrative verses.

Brakmano va manusyanam-adityo vaps tejasim |
Siro v@ sarvagitresu Dharmesu satyam-uttamam |

Commenting on the first half of this verse, namely that
the Brahmana is the best among men, the Javanese com-
mentary refers to three classes of Br'a}’)ma-r_ms, namely Sukla-,
Swvala- and K rsna-Brahmacari. The Sulkla- Brahmacari is one
who has not married and never talked to women; Savala-
Brahmacari is permitted to marry only one wife; and the
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Krsna-Brahmacari, only four. Another verse scems to be
very well-known, but I cannot recall where I have read it.

Artha grhe nivarttante smasine mitra-bandhavah |
Sukrtan duskrian caiva chhayavadanugacchati i

The book refers to five yamabratas, namely, ahinsa, brah-
macarya, asteyd, Suddhi and ahara-laghava. The first three
are well-known but the last two are not usually met with,
though ahara-laghava is mentioned by Kullukabhatta in his
commentary on v. 204 of Chapter IV of the Janu-Samhita.
Regarding the qualifications of a high official it is said—

Simhakrti ranamadhye strimadhye madhuramkatha |
Munimadhye tu tattvajiam sa yuklo nagaramgatak |

Many other well-known maxims are quoted, sometimes
in a slightly altered form. As an instance we may quote the

following :
Rajavat paicavarsesu dasa-varsesu dasavat |
Mitravat sodasavarsa ityelan putra-sasanam |

Another work which belongs to the same class is known
as Nitisara in the Bali Tsland and Nitisastra in Java. It
is also 2 collection of Sanskrit verses inculcating moral
preceptS, maxims, wise sayings, etc., such as we find
in Sanskrit Indian works like Nitisara, Pajicatantra, Capa-
Lyasatram, etc. ; but we do not know of any single Sanskrit
text which may be regarded as its source. It contains 120
verses divided into 15 sections and uses various metres such
as Sarailavikridita, vamsapatrapatita, padmakesara, ragaku-
suma, kusumavicitra, ascalalita, bhramaravilasita, pravirala-
lita and Vasantatilaka. some of its verses have been found
in Indian books, but it has nothing in common with the
Nitisara of Kamandaka which agrees in some respects only
with the Old-Javanese K amandaka.

Another work of this class is Vratisasana consisting of
37 Sanskrit verses followed by Javanese commentary. It
contains the well-known verse ;
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Nastr vidyasamarn mitram nastt krodhasamo ripuft |
Na capatya-samal, sneho na ca daivat param balan |

The extensive cultivation of Sanskrit in Java presuppo-
ses a deep knowledge of the ancillary subjectslike Grammar,
Dictionary, Prosody ete. There is evidence that these
subjects were studied. There are several Indo-Javanese trea-
tise for teaching grammar and the proficiency in grammar
is referred to in inscriptions (nyaya-vyakarana-sastra-parisa-
mapta) which also refers to the Candra Vyakarane and that
of Panini and Katantra.

There is a Sanskrit work called Karaka-samgraha in 45
verses which concludes with the following verse :

Katantram ca mahatantran drstvd tena uvica |
Balavabodhanarthaya krtah Karaka-samgrahal

Sylvain Lévi has pointed out that the definition of the
karakas in this book agrees with that of the Katantra Gra-
mmar of Sarvvavarman. According to the Balinese commen-
tator of this work the word vakabhyam in the first verse of
Karaka-samgrahal refers to Visnu and Brahma and the word
kavindra in the next verse is Panini. The folloing verse
occurs in a grammatical treatise which deals with karaka,
samasa, ete,

Duigult tatpuruso dvandvo karmadhiraya tathaiva ca )
Bahworhyavyayibhaval, samasal Paninestu saf |

There are several lexicons which give synonyms of
different words in the style of Amarakosa. One such dictio-
nary gives 29 synonyms of Indra, 31 of Agni, 27 of Vayu, 29
of Kamadeva, 48 of Chandra, ete., some of which are obvious
derivations of Sanskrit, though the spelling is not always
correct. Thus the sypnonyms of Chandra are Sad, Sitarisu,
Sasangku. But some lexicons give good Sanskrit synonyms
as the following examyple shows :

Amarastridasal proltak girvand bibudhdl surah |

Bradaraka aditijal nirjara (I(inavadni._fa[z I
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Thero are sixteen more synonyms of Deva.
The synonyms of Siva are :

Siva farva birapaksah Mahadevo M ahesvarah |
Srikanthal samkaro Bhargah somadhrnnilalohital |

This is followed by eight more lines.
The prosody is dealt with in many books of which Y7z{a-

sasicaya is very well-known. It is written in the form of

Séitra as in Panini’'s Grammar and refers to Ramasarman,
Pirhgala, and Pirhgaladastra.

Even the very brief account of the Old-Javanese Litera-
ture given above would cenvey a fair idea of the nature,
extent and quality of Sanskrit studies in Java and Bali.
Though we possess no direct evidence of a similar nature in

respect of the rest of Indonesia, indirect evidence is supplied
by the study of loan-words in different parts of Indonesia.

This has been sumnmed up by a recent writer as follows on

the authority of European scholars.
s«sQanskrit loan-words have, however, made deep inroads

not only into the vocabulary of Java, but also into that of
Malacca, Palembang and contiguous areas of Sumatra, a
part of Borneo, scveral céastal regions of Celebes and conti-
guous hinterland. Even remote people like the Papuans
of North Guinea have some Sanskrit words in the voca-
bulary. It has however been recognised that its impact
has been far-reaching in Old-Javanese. Gonda has pointed
out that, in the Old-Javanese-Dutch ]?icti011a1-y of Juynboll
there are 6790 Sanskrit words, while the number of Old-
Javanogse words does not excecd 6925. In the Buginese
vocabulary of South Celebes, tl.le‘l‘c are some Sanskrit words
denoting business, atensils, religion, agama, administration
and social life. In the Bari-language of Central Celebes, in
Bimancse, Rotinese, Mangarai (Flores), Sasak (Dombok)

and Busang (Celebes), we find a number of Sanskrit loan-
words. If we procced further to the Philippines, we shall
detcet in Tagalog about 250 Sanskrit words, of which the
majority refers to trade, commerce ann material objects.

8
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«Jf we now turn our attention to the islands lying to
the West of Java, we shall indeed find many Sanskrit words
in the Achehnese vocabulary. Gonda has stated that there
are 155 Indian words in Karo-Batak and 175 in Toba-Batak
of Sumatra. The names of Indian week days are current
among these people, even as some terms of astronomical
and astrological significance. To the further South, in the
island of Nias, there are at least 60 Sanskrit words. The
neighbouring islands of Mentaway and Simalur have also
received, through Nias, some Sanskrit words. Even such a
. remote island as Madagascar has adopted the names of
Indian months. '

Reference may also be made to the influence of Indian
script in Indonesia as a further evidence of the Sanskrit
studies in this region. ‘“The art of writing in ancient Indo-
nesia and Malaysia was derived, at the initial stage, from

southern India as a study of the inscriptions of these places
would testify. Out of this Pallava-Grantha character was

evolved the Old-Javanese script, of which the oldest peculi-
arities appear in the Dinaya inscription of 760 A.D. The
Pre-Nagari script also appears in the eighth century A.D.
and proto-Bengali script, some centuries later on, but these
were severely limited in time and space, and did not perma-
nently affect the evolution of a national script for the
countries constituting the Malayo-Indonesian world. The
Pallava-Grantha character, as adapted inJava, led to the
development of Sudanese, Madurese and Balinese scripts.
The Sumatran script of the Middle Ages, as we know it, has
also evolved out of this script. The Batak handwriting is
merely a variation of the Indonesian Pallava-script. The
Rejang and Lampong scripts of south Sumatra bear striking
resemblance with the Old-Javanese script which has evolved
out of Pallava-Grantha characters” (Journal of Indian
History, Vol. XLIV, part III, No. 132, December, 1966, pp.
653-656).
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Sarkar, H.B.  Corpus of the Inscriptions of Java,
f 2 Vols., 1972.
Dvipamay Bharater Pracin Sahitya (in
Bengali), 1970. .

Sarkar, Early Indo-Cambodian Contacts, Visva-
Kalyankumar Bharati, Santiniketan, 1968.
Sastri, History of Srivijaya, University of Madras,

K.A. Nilakanta 1949,
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