Bulhe Shah (1680-1758), is considered to be one of the greatest

Punjabi Sufi Poets.
Although he composed numerous Dohiras, Siharfis, Barama-

has, Athvaras and Dohas, it is for his Kafis that he has carved a
permanent niche for himself in the history of Indian literature.
Poems mainly of spiritual love, his Kafis depict the various
moods of the lover in limpid simplicity. His adoption of the
projection of the human soul as a teminine form pining for
communion with God lends a certain sharpness and dramatic
quality to his verses. But unlike others of the safpe school he did

not use the conventional similes and verse forms.
One cannot, however, help notice the impact of Buddhism,

neo-platonism and Sikhism on his lyrics. His poetic composition
speaks of his great scholarship, humanistic outlook and catholici-
ty of faith. Itis for his eminence as a popular poet that even
200 years after his death he continues to be remembered with
love by the common reader of Punjabi poetry.

Prof. Surindar Singh Kohli (b. 1920) the author of this monograph
served as Prof. & Head of the Department, Punjabi, at Punjab
University, Chandigarh. A prolific writer, P56f. Kohli has more

- than 70 books to his credit. These include boéoks on comparative
religion, literary criticism and research, crt{ative literature and
books for children, both in Punjabi and English. In the present
monograph Prof. Kohli has ably brought out the essence of
Bulhe Shah’s poetry for the non-Punjabi reader.
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The sculpture reproduced on the end paper depicts a scene where
three soothsayers are interpreting to King Suddhodana the
dream of Queen Maya, mother of Lord Buddha. Below them is
secated a scribe recording the interpretation. This is perhaps the
carliest available pictorial record of the art of writing in India.

From Nagarjunakonda, 2nd century A.D.

Courtesy : National Museum, New Delhi.
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Bulhe Shah—The Sufi Mystic

His heritage and life

A Brief Account of Sufism

Islamic mysticism is called Sufism. The word ‘sifi’ has been
associated with the Arabic word safd meaning pure, the word
saf meaning rank and with sif meaning wool. In the early
history of Islam, the Muslim ascetics (dervishes), who wore sif
(woollen garments) and led pure lives, were known as Sufis.
They engaged themselves in the study of the Quran and Hadith
and led a life of renunciation and poverty. The word ‘Sufi’
came into use at the end of the second century, after Hijra.

The origin of Sufism has been traced back to the Prophet
himself, I/m-i-Safind of the Prophet is the knowledge conveyed
through scriptures and [//m-i-Sina is the knowledge conveyed
through _heart and is represented by the Sufis. Some passages
in the Quran contain the germ of Sufism. The lives of the
Prophet and his companions served asa model for the early
Sufis, The earliest form of Sufism consists in asceticism and
withdrawal from. worldly pleasures. There was an intense fear
of Allah and his judgements. The early Sufis were pious peo-
ple wedded to self-mortification and extreme quietism.

By the end of the eighth century, a new development in
Sufism became apparent. Greek, Persian, Vedantic and
Buddhistic influences brought about this change. The ascetic
became the gnostic. Quietism was subordinated to gnostic
speculation. The orthodox Muslims regarded these Sufis as
heretics.

Then followed the Classical period of Sufism in the thirte-
enth century A. D. with three great mystical poets of Persia,
pamely, Farid-ud-Din Attdr, Jalil-ud-Din Rimi and Sheikh
Sidi. The other prominent Sufi poets Hifiz and Jami flouri-
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shed in the fourteenth and the fifteenth centuries respectively.

The Sufi gnostics speculating about God are divided
into three schools, namely, Ijadiyyd, Shuhidiyya and Wujadiyya.
The first school believes that God created the world out of
nothing. The second school believes that the world is like a
mirror, in which divine attributes are reflected. The third
school is monistic and believes that everything is God. The
goal of the seeker is union with God. The path leading tow-
ards God consists of several stages including ubidiyyat (state
of repentance for purification), ishg (love), zuhd (renunciation),
marifat (knowledge) wajd (ecstasy), hagiqat (reality) and was!
(union). The ascent of the soul is gr}adual and is marked by
four main states, namely, nisir (humanity) shariat malakir
(nature of angels), jabariit (possession of. power) and /lahat
(Divinity). In the first state, the seeker observes shariat (law),
in the second, he traverses the path of the spiritual journey, i.e.
larigatr; in the third, there is madrifar; and in the fourth, the
seeker attains reality, i. e. hagigat.

Throughout the spiritual journey, the seeker is guided by
the preceptor called pir or murshid. The acts of devotion during
the journey are namaz (prayer), rilawat (recitation of the Quran),
awrdd (set forms of prayer), mujdhada (self-mortification), dhikr
(remembering the Lord) and muraqaba (contemplation).

Introduction of Sufism into India

With the Muslim conquest, a large number of Sufis came to
India. Their main aim was the propagation of Islam and in this
way, they consolidated the Muslim power in India. Undoubtedly,
the original conversions were because of the impact of the
sword, but much larger numbers became converts because of
the preachings of the Sufi saints like Farid-ud-Din, Ganj-i-Shakar
and Ali Hujwirl Data Ganj Bakhsh. The later Sufis, however,
devoted themselves to the study of various réligions and philo-
sophies of India,

The first Muslim settlement in India was on the Malabar
coast, which came into being through the influence of Muslim
tradefs and saints. Though Muhammad bin Qisim invaded
Sind in A. D, 712, no Muslim colony had resulted in that area.
It was through the Khybe? Pass that with the Turk, Mongol
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and Afghan armies, Sufis and other Muslim saints and ascetics
entered India. Indian thought had influenced Sufi thought
long before the Muslim conquest, but it was only after the
establishment of th: Muslim rule in India that there wasa
powerful impact of Islam on Hindu thought.

The Sufis who came and settled in India, belong to all the
four main orders of the Sufis, viz. the Chishti order, the Qadirl
order, the Suhriwardi « rder and the Nagshbandi-order. Out
of these four orders, the Chishti order was the first to be

established in India. These played a very important role in
the Punjab, which had been the gateway to India.

Besides the four main Sufi orders, there were two other
important Sufi orders namely the Firdausis and the Shattar’s.
Though these orders were recognised as distinct ones, the
practice of disciples getting spiritual guidance from the pirs of
séveral orders had become gradually very common. The pirs
also owed spiritual allegiance to more than one order. In that
case the disciple was also known to have adopted those orders,
as in the case of Bulhe Shah and his pir Inayat Shah. They
were known as Qadiri Shattart saints.

Towards the end of the seventeenth century, considerable
change is visible in Sufism in India. Aurangzeb wanted to
convert the whole of the Indian sub-continent into Islam. He
adopted violent and ruthless methods for this purpose. The
radical Sufis did not like this Islamic fanaticism and advocated
religious tolerance and freedom of religious beliefs. They no
longer remained preachers of Islam. They were drawn more
towards the study of other religious systems. We know about
the impact of Hindu Vedantic thought on Prince Dara Shikoh.

Punjab, theland of the five rivers, had virtually become the
stronghold of Islam. The main Sufi orders had a strong base
in this part of northern India. The spiritual-minded amongst
them were influenced to a pgreat extent by the Hindu Bhakti
movement and Vedantic thought. Even the doctrines of
transmigration, reincarnation and Karma made their impact on
them. For them, Allah was considered the only reality and
everything else an illusion. Because of the new trends in
Sufism, the Punjabi Sufis could be classified into two main
schools. The first school may be called the orthodox school
of Quranic Sufis. The second school may be called the philos-
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ophic school or pantheistic Sufism. Bulhe Shah was an exponent
of the latter.

Life of Bulhe Shah

No biography of Bulhe Shah is available. The oldest record
about him is contained in Khazind-tul-Asfia, aPersnan_prose
work, completed by Mufti Ghulam Sarwar Lahori in Hijri 1281
and published in Hijri 1284. This work contains valuable

information about prominent Muslim mystics. The information
about Bulhe Shah is as follows:

Mir Bulhe Shah Qadiri Shattari Kasdri was one of the
eminent disciples of Hadrith Shah Inayat Qadiri of L*}hO‘:e'
He lived in the town of Kasir. The chronology of his pirs
goes far back to Shah Muhammad Ghaus Gwalior'i. . . Bulhe
Shah was a man of devotion, austerity, attraction, ard_ent
passion, love and God-intoxication. He has uttered beautiful
and high thoughts about Unity. The common peoPle
recite by heart his verses of Divine knowledge and Unity.
The Qawaals sing his kafis in Sufi gatherings and augment
the passions of the listeners. People narrate many miracles
of Mir Sahib. He passed away in Hijri 1171-

Another important source of information about Bull.le Shah
is Bagh-i-Aulidye Hind, a book in Punijabi verse, wntten.by
Maulvi Muhammad Din Shahpuri. The following information
about Bulhe Shah is avajlable jn this book:

This divine personality lived at Kasar, a town inhabited by
Pathans. He received spiritual grace from Hadrith Shah
Inayat whose geneology goes far back to lhe'Prophct of the
Lord and Pir Gilani whose mausoleum exists in the southern
part of Lahore. Bulhe Shah ruminated in his mind about
the best sclection of the preceptor. One should act in such
a way that the heart feels satisfied. Because of the internal
urge when Bulhe Shah went in search of the Murshid, he
scanned the city of Lahore in the very beginning. At
Lahore, he stayed in the garden of Shah Inayat. He sawa
ripc mango ON ODE of the trees. On seeing it, he uttered
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the Name of the Lord and there and then came down the
mango. Shah Inayat called him and said, “Listen, O
traveller, give back the mango which you have stolen™.
Bulhe Shah replied, *‘I have not climbed the tree. Because
of wind, it has fallen down in my lap”. But the owner
retorted, “You recited the Name of the Lord and the mango
fell. You have committed an act of theft”. Bulhe Shah
realised that Shah Inayat had the spiritual powers, therefore
this saint fell at his feet. Thus Bulha became a disciple of
Shah Inayat and realised spiritual mysteries. He passed
away in Hijri 1171 and a fine mausoleum was built in his
memory at Kasir.

The above-mentioned book of Maulvi Shahpuri from which
the above account about Bulhe Shah is taken, gives very brief
information about various Muslim saints. 1t was published at
Lahore in 1928.

Another work, which gives an anecdote about Bulhe Shah
like the above book, is Qunoon-i-Ishq (The law of love). This
work of Anwar Ali Shah Rohtak! in two parts was published at
Lahore. The following information about Bulhe Shah is con-
tained in the first part:

The fire of the passion of love for the Prophet was doubly
kindled in the heart of the faithful seeker Bulha. He wanted
to fly to the sacred Medina and visit the holy mausoleum
of the Prophet. When he became higly restless and anxious,
he narrated his state of mind to his murshid. The preceptor
said, “‘why do you want to go there?” The disciple said,
“The passion of having a sight of the mausoleum of the
Prophet draws me towards it.”” “Why?" said the preceptor.
Bulha said, ‘“‘Because the Prophect himself has said that the
person who visits his mausoleum, sees him in person.”
When the preceptor heard this, he said, “l shall give youa
reply after three days. Bulha had to stay. On the third night
he dreamt the arrival of the Prophet in person. Bulha fell
at the holy feet of the Prophet. The Prophet said, ‘‘Call
your murshid®. The preceptor was calledin the presence
of the Prophet. The Prophet beckoned the’ preceptor to
sit on his right side. Bulha stood before them with greaf
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reverence. When raising ,his eyes he looked towards the
Prophet and the preceptor, he could not differentiate
between their forms. With great amazement and fear,
Bulha woke up.

The above legend in also recorded by C. F. Usborne in his
pamphlet entitled Bulhe Shah.

Several legends about Bulhe Shah are found scattered here
and there and even remembered orally by gawaals and minstrels.

One thing is clear from these legends that Shah Inayat Qadiri
Shattari was the murshid of Bulhe Shah.

Shah Inayar Qadirf Shattari— Pir of Bulhe Shah

Before giving an account of Shah Inayat from available sources,
a brief explanation of Qadiri Shattari is necessary. We have
seen that the Qadiri order is one of the four main orders of
Sufism. Its founder was Sheikh Abdul 'Qidir Gilani. There are
two sections of this order, viz. the Hussain Shahi section and
the Miyan Khel section. The Shattiri order is an offshoot of
the Tayfasi Khanwida which was founded by Bayazid of Bistam.
Its founder was Sheikh Abdullah Shattir1 who was a descen-
dant of Sheikh Shihab-ud-Din Suhriwardi. Because of certain
mystical praclices, the Shattiris are said to achieve in the shor-
test possible time the states of fand (annihilation) and bagq
(subsistence). On the completion of such practices, Abdullah
was the first to receive the title of Shatféri. He was sent to
India by his pir Sheikh Muhammad Arif. Shah Muhammad
Ghawth of Gwalior was the fourth in the line of succession
from Abdullah Shattari. He was the author of several books.
He passed away in A.D. 1562-63 and was buried in Gwalior.

Shah I[nayat, the preceptor of Bulhe Shah, though a Qidiri
saint, was introduced into mystical heights by a Shattari saint
Hazrat Razi Shah Shattiri. Therefore he came to be known as
Qadirt Shattari. His disciple Bulhe Shal is also called Qagif]
Shatlari.

Shah Inayat, according to Khazinat-ul-Asfia and Bagh-;-
Aulidye Hind, being a resident of Lahore, was known as Lahori.
For the propagation of his faith, for some time he stayed at
Kasar. Therc he married the daughter of a courtesan. Her
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relatives raised a hue and cry over this and presented a petition
before the ruler Nawab Hussain Khan Pathan. When the Nawab
made cnquiries from the saint, the saint resented it and instead
questioned the ruler about the propricty of his action. Because
of the inimical attitude of the ruler, the saint left Kasir along
with his relatives. He also invoked a curse on the ruler, who
was killed shortly afterwards. Shah Inayat passed away in Hijri
1141 (A.D. 1728) and buried in Lahore. -

Shah Inayat was an ordi or gardener. There is an oral
tradition, that.one day thc saint was working in his garden,
when Bulhe Shah, who was in search of a real spiritual teacher,
dropped in. He had heard about the spiritual greatness of Shah
Inayat. The saint asked Bulha the purpose of his visit. Bulha
requested thc saint to accept him as his disciple and teach him
the esoteric doctrine about God. [n reply the saint is said to
have spoken the following couplet:

Bulhid Rabb da ki Pauna,

Edharon Putna te odhar launa.
(O Bulha, the secret of the realisation of God is this: Uproot
from this side and plant on the other side.)

Bulha is’said to have been greatly impressed by this reply
and became the disciple of the saint. Another tradition of the
meeting of Bulhe Shah with the saint has been given above in
the beginning of the chapter.

Bulhe Shah has named his mrshid in a few of his kifTs, viz.

1. Bulhe Shah di Suno hakait,
Had1 pakria hog hadait,
Mera murshid Shah Inayat,
. uh langhae par.
(Listen to the story of Bulhe Shah. He has caught hold of his
murshid from whom he will reccive the instruction. My mirshid
18 Shah Indyat, he will make me cross)

2. Indyat Sabh hoa tan haj,
Phir Bulhd nim dhariia hai.
(My body has taken the form of Inayat and then it has been
pamed Bulha.)
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3. Bulha Shah di zat na kai,
Main Shoh Iniyat payi hai.
(The Beloved is without any caste and 1 have met my Beloved
Indyat.)

4.  Bulha Shah sang preet lagai
J1 Jame di ditti sai
Murshid Shih Inayat Sain,
Jis dil barmayo re. .
(Bulha is in love with the Lord and has surrendered his self for
this. My murshid is Shah Inayat, who has captured my heart.)

5. Bulhia dheh pau Inayat de bithe
Jis pehnae taind sawe te sthe
(O Bulha, fall down at the door of Inayat, who has clothed you
in various hues.) ‘

6. Mape chor laq! lar tere

Shah inayat Siin mere

La1a di laj pal ve, vehre aa var mere

Main tere qurban ve vehre aa var mere.
(O my Lord Shah Ipayat, 1 have left my parents and taken
refuge in thee. Respond (o my love and enter my courtyard. 1
am a sacrifice to thee, kindly enter my courtyard.) .
Other verses depicting the grace of the preceptor Shah Inayat
are also available.

Bishop John A. Subhan in his book S:fﬁsm: Its saints and
Shrines, has given the list of Indian Sufi saints .arranged chro_no-
logically in Appendix A, wherein he has {neqtloned 116 saints .
of the Qadiri order. Among these Q.ﬁdl.l‘l samts., Shah Inayat is
the eighty-fourth saint, whose shrine Is situated in Lahorc‘ and
who passed away in A.D. 1728 In the same list at the nme'ty-
eighth place appears the name of Mir Bahli Shah, whose shrine
is at kasir and who passed away in A.D. 1757.

Various Names of Bulhe Shah

It appears that Mir Bahli Shah is another name for Bulhe
Shah. Dr. Fagir Muhammad Fagqir in his introduction to his
collection of the poetry of Bulhe Shah cntitled Kuliyar Bulhe
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Shah has made a mention of an addenda of the Oriental College
Magazine (of Punjab University, Lahore) May, 1939, wherein
the name of Bulhe Shah occurs as Mir Bahli Shah Qadiri
Shattiri Kasiiri. According to Tarikh Nafe-ul-Salkin, his father
named him Abdulla Shah, but after his fame as a Sufi saint-poet,
he came to be known as Bulhe Shah.

Birth-place

Bulhe Shah was born in village Pandoke, situated about
fourteen miles south-east of Kasiir. But there is a tradition that
he was born at Uch Gilanian. The author of Tarikh Nafe-ul-
Salkin writes that Bulhe Shah was the son of Sakhi Shah
Muhammad Darwesh, who lived in village Uch Gilanian in
Sind. This village was inhabited by Gilani Sayyid. Shah
Muhammad was also a Gilan1 Sayyid. Bulhe Shah was born in
this village. Lajwanti Ramakrishna in her book Punjabi Suft
Poets and Mian Maula Bakhsh Kushta in his book Punjabi
Shairan da Tuzkard mention Bulhe Shah's birth place at village
Pandoke of Kastr in Lahore district.

Family Background

There is some iaformation regarding the family background of
Bulhe Shah in Turikh Nafe-ul-Salkin. It is mentioned that Sakhi
Shah Muhammad Darwesh, forced by domestic circumstances
left village Uch Gilanian for good, when Bulhe Shah was about
six-years old. He settled in the new settlement of Malakwal in
Sahiwal area. After a few days, Chaudhari Pindo Bhatti came
to Talwandi near Malakwal on a private errand. His friends and
relatives were pleased to see him. When they sat together after
dinner, one of the relatives asked the guest about the welfare of
the new settlement of Pandoke Bhatti. The guest replied that
everything was alright. The land was fertile and yielded good
crops throughout the year. Even the menials were well off and
wished for greater prosperity (or the chief. But there was one’
shortcoming. A good maulvi (priest) was being searched for the
splendid mosque built for the settlement. When Pando said that,
the friends and relatives suggested that the maudvi who had
recently come to Malakwal might like to go to the new settle-
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ment of Pando. Next day the elders of Talwandi accompanied
Pando Bhatti to Malakwal and met Shah Muhammad Darwesh
who responded to their appeal and shifted with all his bag and
baggage to Pandoke. Shah Muhammad Darwesh took up the
management of the mosque and Bulhe Shah was engaged in
acquiring elementary education. He was also given the task of
grazing the village cattle.

Itis not known, where the elders of Shah Muhammad
Darwesh settled in the beginning in India and also where from
they migrated. The author of Sat Sitdre (quoted by Faqir
Muhammad Faqir), a Sikh Tehsildar, says in his book that
Pandoke, a new settlement on the banks of Bari Doab canal is
situated at a distance of twenty miles towards the south of
Lahore. Bulhe Shah was born here in the family of Bukhari
Sayyids.

The grave of Sakhi Muhammad Darwesh is in village
Pandoke, where an urs is celebrated every year on the death
anniversary of Bulhe Shah. On that day gawaals come from far
and near and sing the kdfis of Bulhe Shah.

Bulhe Shah and Shah Inayat

No incidents about the life of Bulhe Shah are available
except those connected with his murshid or his kafis. Regarding
the education of Bulhe Shah, we know this much that he was
tutored by a renowned Persian and Arabic scholar of Kasir,
Hadrith Ghulam Murtaza. He is said to have been the class
fellow of Sayyid Waris Shah, famous for his kissa Heer- Ranjha.
It is said that Bulha remained a bachelor. throughout his life
like Shah Hussain. He is said to have one sister, who also did
-oot marry and passed her life in meditation.

Though Bulhe Shah was born in a Sayyid family, he could
not find a Sayyid as his preceptor. Inayat was an ardi, which
was considered a low caste in Muslim society. Therefore, when
Bulhe Shah became a disciple of Shah Inayat, his relatives
became unhappy over this relationship. Bulhe Shah has himself
mentioned this incident in one of his kdfis.

The sisters ana sisters-in-law came to
reprimand Bulha,
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Why have you, being a Sayyid,

brought a bad name to the family?
Accept our advice, O Bulha,

and leave the skirt ol an ardi.

Bulhe Shah rctorted to the above advice in the following
manner : .

Whosoever calls me a Sayyid,

he will be punished in hell;
Whosoever calls me an ardi,

he may have swings in heaven;
If you want, O Bulha, the real pleasures,

become a disciple of the arat.

It is said that once the murshid became angry with Bulhe Shah
because of his open violation of Shariat (formal religion) as
enunciated by the holy scripture. He had said :

Burn the prayer-mat, break the jug (for ablution},

Do not hold the rosary, cup and staff,

Forsake the right path and adopt the opposite,

Love’s domain is ever afresh.

When I read the lesson of love,

The self was fearful of the mosque,
It entered the temple yatd,
Where sound a thousand horns,
Love’s domain is ever afresh,
We were tired of reciting the Vedas and the Quran,
The foreheads were rubbed and wasted in prayer,
God neither resides in holy places nor in Mecca,
Whosocver realised Him, got steeped in resplendent

light,

Love's domain is ever afresh.

He also uttered the same ideas in another hymn ;

People advise Bulha to go and sit in the mosque,
Of what avail is the visit to the mosque, if
the heart has not prayed?
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Of what avail is the outer bath, if the dirt
has not been washed from inside?
O Bulha, your prayers are of no avail,
if you bave not met a perfect murshid.
Cast the prayers in fire and fasts in mud,
the Kalma (primary formula) has been
blackened,

The Lord met me from inside, says Bulha,
the people are busy in futile search.

Shah Inayat, who wanted his disciple to remain under disci-
pline, got annoyed with him for his rebellious utterances. Bulha
had not heeded the counsels of his preceptor, therefore he was
debarred from coming to the place of his murshid. Within a very
short time, the condition of Bulha became like a fish out of
water. He felt a spiritual decline on being separated from his
murshid. Such an experience was intolerable for him. The
poet ie him sang thus in agony :

Comc back immediately, O physician, I am languishing

Your love has made me dance in varied steps,

The sun has set, but still there is redness,

I shall be a sacrifice to you if you come back in my
sight again,

I have committed a blunder in not remaining with you,

Your love has made me dance in varied steps.

Bulhe shah devised a plan for regaining the grace of his
murshid. He learnt music and dance in order to be able to please
Shah Inayat by arranging a sama or a musical festival. In India
samd is popularly known as gawwdli. In Islam music is forbidden.
But sufis of the Chishti order allowed it and celebrated musical
festivals. The practice of holding samd or musical festival is
said to have been introduced in the Qadisi orderin A.D. 1170
by Shah Shams-ud-Din, the immediate successor of Abdul Qadir
Gilanl,

Bulha, according to his plan, began to sing and dance on the
way which led to the mosque, where shah Inayat used to go for
his daily prayers. He sang in a very melodious voice:
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[ am a sacrifice to you, come into my yard,

You may recognise me or not, come into my yard.
For me none is like you.

I have searched the forests and wildernesses,

I have searched all the world, come into my yard.

He also sang thus:

I shall never be proud of my beloved friend Ranjha,

Stay in my house this very night, O beloved,

Share with me the secrets of your heart with
smiles, O beloved.

Such a strain drew the attention of Shah Inayat, while he was
returning from the mosque. He asked the singer, recognising
the tone of his voice, ‘Are you Bulha?". The disciple who was
impatiently awaiting for a word from his preceptor immediately
said, “My Lord, I am not Bulha, but bAulla’. The word ‘bhulla’
means ‘repentent’. The disciple was there and than forgiven for
his lapse and brought again into the fold of his Master. He fell
at the feet of the Master, who clasped him with love and grace.
In this moment of ecstasy, Bulha sang:

Come, O friends and congratulate me,

I have realised my Lord Ranjha.

The sacred day has dawned,

‘When Ranjha has entered my yard.

A stick in his hand and  blanket on his shoulder,
He his appeared as a herdsman.

It is said in a tradition that once Bulhe Shah visited Haji
Hans and a ‘sama was arranged in his honour. A good number
of Sufi faqirs gathered on the occasion. Several Kafis of Bulhe
Shah were recited. In a fit of ecstasy, the Faqirs began to move
their heads. Next day Haji Hans called mimics and minstrels to
imitate the ecstatic mood undergone by the faqirs in the previous
pight. When Bulhe Shah came to know of this, he became very
angry. Hc cursed the town for this act and as a result of his
curse, the place turned into a wilderness. The town was situated
near Pak Patan and its name was Kabir,
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Dates of Birth and Death of Bulhe Shah

There is no authentic source for the date of birth of Bulhe
Shah. It was C.F. Usborne, who in his pamphlet entitled Bullhe
Shah mentioned his year of birth as A.D. 1680, which has been
generally accepted by the scholars. Dr. Faqir Muhammad Faqtr,
in his book Kuliydt Bulhe Shah, has referred to Tarikh Sat Sitire
in which thc author has given Hijri 1148 as the year of the birth
of Bulhe Shah. The year of death of the saint, given in Khaz1-
natul Asfia as Hijri 1171 has been considered authentic by most
of the scholars. But Dr. Fagir Muhammad Faqir has made a
mention of a research article by Principal Maulvi Muhammad
Shafi read in the annual function of Arabic-Persian Society of
Panjab University on April 22, 1939 in which the learned scholar
says that the saint was still alive in Hijri 1181. Therefore, we
cannot be sure about both the years of birth and death. How-
ever, as most of the scholars believe, the years of birth and

death of the saint may be considered as A.D. 1680 and A.D.
1758 (Hijri 1171).
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Times of Bulhe Shah

The span of life of Bulhe Shah from A.D. 1680 to A.D. 1758
falls partly in the reign of the Mughal Emperor Aurangzeb and
partly in the time of his successors Bahadur Shah (1707-1712)
Jahandar Shah (1712-1713), Farrukh Siyar (1713-1718), Moham-
mad Shah (1720-1747), Ahmed Shah (1748-1754) and Alamgir
(1754-1759). Aurangzeb ruled from A.D. 1658 to A.D. 1707
Bulhe Shah was born in the twenty-first year of the reign of
Aurangzeb. When the emperor passed away, Bulhe Shah was
twenty-seven years old. The remaining fifty-one years of his life
he lived in the times of the successors of Aurangzeb.

Bulhe Shah was born in the Punjab and spent his whole life
there. Therefore itis necessary to get a glimpse about the
conditions in the Punjab at that time. Bulhe Sbah was born five
years after the martyrdom of Guru Tegh Bahaduar, the ninth
Guru of the Sikhs, on the orders of Aurangzeb. The Emperor,
a staunch Sunni and a disciple of Ahmed Sirhindi, wanted the
whole of India to be made purely an Islamic State. He wanted
total conversions of Hindus to Islam. In order to fulfil this
mission at first there were peaceful overtures. This was followed
by the offers of money, if the peaceful methods failed. If this
failed, then there was threat of punishment. If all the measures
failed, then recourse to forcible conversion was taken up. Orders
were given for the destruction of Hindu temples. Cows
were killed and their flesh was thrown into the wells of drinking
water in order to defile them. Several other coercive measures
were taken to intimidate Hindus. They were removed from high
positions, and high taxes were levied upon them. There had
been several attempts to stifle the Sikh movement in the Punjab.
The freedom of religion was greatly hampered. 1t was for the
protection of the freedom of religion that Guru Teg Bahadur
suffered martyrdom. It was a momentous event in the history
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of India. All the Sufis except the Nagshbandis abhorred such a
tyrannical act. The Chishti and Qadiri Sufi saints were very
much appreciative of the Sikh movement. Guru Arjan Dev, the
fifth Guru of the Sikhs, had included the verses of Farid Shakar-
ganj in the Adi Granth, the scripture of the Sikhs. Farid was a
most prominent Sufi of the Chishti Order. Mian Mir, the great
Qadiri saint, had condemned the martyrdom of Guru Arjan
Dev, which took place on the orders of Jehangir, He is said to
have laid the foundation stone of Har Mandir (Golden Temple).
Bulhe Shah, like his predecessor, was of witness to the rising of
the Sikh movement after the martyrdom of Guru Tegh Bahadur.
In one of his kdfis, he has pointed out with great reverence the
martyrdom of the Guru. He says:

Kite chor bane kite gizi ho,

Kite mimbar te beh vaazi ho

Kite Tegh Bahadur ghdzi ho

Ape apna katak banai da,

Hun kis t5 aap lukar da.
(Somewhere you are a thief, somewhere you are a gadr (judge),
somewhere you are a preacher on the platform, somewhere you
are Tegh Bahadur, the martyr. You prepare yourself your own
forces. From whom are you hiding yoursell now?)

There is a popular saying in the name of Bulhe Shah, which
brings forth his immense homage for Guru Gobind Singh:

Na kaha jab ki, na kahi tab ki,

Bit kah@l main ab ki,

Agar ni hote Guru Gobind Singh,

Sunnat hoti sabh ki.
(I do not say anything about any time in the past, 1 talk about
the present. If Guru Gobind Singh had not been there, cvery
one would have been converted to Islam.)

This shows that the Qadirl saints were very liberal in their
views and did not like the policy of conversions followed by
Aurangzeb. They were also appreciative of the Indian saints,
who preached fatherhood of God and brotherhood of man.

Guru Gobind Singh passed away at Nanded in South India
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in A.D. 1708. Bulhe Shah lived half a century after the tenth
Guru. This period of the eighteenth century was a period of
turmoil and restlessness in the Panjab. Banda Singh Bahadur, a
new convert to Sikhism, was sent on a mission from the south by
the Guru himself. He came to chastise the depraved rulers and
tyrants. Several cities and towns fell before his forces before
the sack of Sirhind. Then the Jalandhar Doab was occupied.
The Muslims raised a green banner, called the Haidri Flag and
proclaimed a crusade against the Sikhs. A heavy defeat was in-
flicted on the crusaders. At this juncture, Emperor Bahadur
Shah moved a mammoth army against the Sikhs, but Banda
Bahadur retired to the hills alongwith his forces. He made short
excursions off and on. Bahadur Shah died in Februvary, 1712
and was succeeded by his son Jahandar Shah, who was ousted
by Farrukh Siyar in the beginning of 1713. The new ruler was
ultimately successful in capturing Banda alongwith his troops.
They were first taken to Lahore and then to Delhi, where Banda
Singh was mercilessly beheaded on June 9, 1716.

After the execution of Banda Singh Dahadur, an edict was
issued by Farrukh Siyar, which directed the authorities to
capture the Sikhs and put them to death if they did not embrace
Islam. A reward was offered for the head of every Sikh.
Hundreds of Sikhs were killed in this way. Gradually the royal
decree was confined to those sikhs, who had taken part in Banda’s
campaign. The Sikhs who had been hiding in the hills, came
down in the plains to lead a peaccful life. But this was a tempor-
ary phase. In 1726, Abdus Samad Khan, the governor of Lahore
was transferred to Multan and his son Zakrya Khan, also known
as Khan Bahadur, took over from him as Governor of Lahore.
He adopted strong measures for climination of this valiant
community. The sikhs were hunted again and a price was fixed
on their heads. As a result they went into hiding again. Their
persecution continued [or several years until the authorities felt
tired of this. They now tried to placate the Sikhs. The title
of Nawab was offered with a jdgir, which was conferred on
Kapur Singh of Faizullapur in 1733. This gave a breathing time
to the Sikhs and they began to move to their original homes.
But this was also a temporary phase. Two Dals named Budha
Dal and Taruna Dal became active under the supervision of
Nawab Kapur Singh. The energetic moves of the Taruna Dal
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alarmed the Government and the jigir given to thc Nawab
earlier was confiscated in 1735. There were clashes with the
Government, which was again roused to action. There was per-
secution of the Sikhs again. Bhai Mani Singh, Bhai Taru Singh
and Mchtab Singh of Mirankot were martyred. In 1745 Zakrya
Khan died and his son Yahiya Khan succeeded him, who conti-
nued the executions with added vigour. His Hindu minister
Diwan Lakhpat Rai was also maddened with rage against the
Sikhs on the death of his brother Jaspat Rai, the Faujdar of
Aminabad. A huge army under the personal command of
Yahiya Khan and Lakhpat Rai marched against the Sikhs, who
were about fifteen thousand in number. The Sikhs suffered a
huge loss in this single campaign, which is known as the first
ghaliighara or holocaust.

In March 1747 Yahiya Khan was ousted by his younger
brother Shah Nawaz Khan. The Delhi Government did not
accept him as the Governor, therefore he invited the Kabul ruler
Ahmed Shah Durrani to invade India. Because of his rough
attitude towards the envoys, he fled away from Lahore. The
Afghan chief of Kasiir named Jalhe Khan was appointed
as Governor of Lahore by Ahmed Shah Durrani, when he came
to Lahore. Momin Khan was appointed the Deputy Governor
and Lakhpat Rai as the Diwan. But this arrangement made in
January 1748 proved very short-lived, because of the defeat of
Durrani near Sirhind in March 1748. Wazir Qamar-ud-Din ¢
Delhi Government, who was the father-in-law of Yahiya Khat
appointed his son Mir Mannu as the Governor of Lahore.
Mir Mannu made Diwan Kaura Mal his minister, who was
sympathetic towards the Sikhs. Though Mir Mannu was inimi-
cal towards the Sikhs, who had been gaining power in several
areas of the Punjab, he sought their assistance in odd circums-
tances on the advice of Diwan Kaura Mal. In a battle with the
Durranis in March 1752, the Diwan was killed by stratagem of
rivals, by Bayazid Khan, a Pathan of Kasiir. Mir Mannu became
an ally of Durrani and feeling more secure on the change of
his master, he resorted to vigorous measures against the Sikhs,
from whom he did not require any assistance.

Giani Gian Singh has made a mention of two punitive
expeditions led by two Kasur Afghans, Mir momin Khan and
Hussain Khan., But the severest action against the Sikhs was
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taken by Mir Mannu himself in the central districts of the
Punjab. Hundreds of Sikhs were killled and their womenfolk
assaulted. Hunting of the Sikhs began with full force. There is
a famous saying of those days, which shows the atrocities commit-
ted by Mannu:

Mannu asadi datri, asi Mannu de soe,

Jio jid Mannu wadhda, asi din sawde hoe
(Mannu is our sickle, and we are his crop; the more he cuts,
the more we grow.)

In November, 1753 Mannu fell off from his horse, while hunfing
down Sikhs and died. With the death of Mir Mannu the Lahore
Government was weakcned further. The Sikhs took advan-
tage of thc confusion caused by the weakness of the Lahore
Government and the continued invasions of Ahmed Shah Dur-
rani. They continued their expeditions and way laid the incom-
ing and outgoing invaders. During the fourth invasion of Dur-
ranpi in 1757, a detachment was sent to chastise the Sikhs at

Amritsar. The sacred tank was demolished at that time. Ahmed
Shah installed his son Taimur as the Viceroy of all his Indian

possessions. The Sikhs were the main target of Taimur, but he
could not cope with them because of their increasing powers. In
April 1758, the Sikhs entered Lahore along with Marathas and
killed or captured all the soldiers left by Taimur. Adeena Beg,
a Faujdar of Jalandhar under the Kabul Government, who
wanted to become the Governor of Lahore, had sought the help
of the Sikhs and Marathas both. He was duly instailed as
Governor, but he could enjoy this position only for four months.
During this period he tried to strengthen his position, but he
could not do so because of the growing strength of the Sikhs.
The Marathas had earlier Ielt Punjab, for good. On account of

his bitterness due to failure, he turned against the Sikhs and sent
-a couple of expeditions against them. His repression of the Sikhs
ended with his death in September 1758.

Ahmed Shah invaded India for the fifth time in October 1759,
The Sikhs resisted the advance of the invader but the Shah conti-
nued his march up to Delhi and spent a year in its neighbour-
hood. He fought some battles with the Marathas on the way.
The historic battle of Panipat was fought in January 1761,
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Ahmed Shah was victorious in this battle. But when he was
returning home, he was relieved of much of his booty in the way
by the Sikhs. During the sixth invasion of Ahmed Shah Dur-
rani, there was a great onslaught against the Sikhs. A fearful
carnage occurred in February 1762 which is known as wadda
ghalaghdra or the second great holocaust. About ten thousand
Sikhs are said to have been killed in this holocaust. On this occa-
sion, the Durrani blew up the sacred temple at Amritsar with
guopowder. During his seventh invasion, in October 1764,
Ahmed Shah was determined to exterminate the Sikhs. There-
fore he ransacked the entire country, which was known as the
homeland of the Sikhs. People werc massacred without any
distinction. But the valiant Sikhs had been on the move. There
had been a few skirmishes with the forces of Durrani. When the
Shah departed, the Sikhs gathered at Amritsar on Baisakhi day
in April 1765, where they decided to take possession of Lahore.
Bulhe Shah had watched closely the political developments

in the Punjab. He knew about the state of affairs at Lahore and
the growing power of the Sikhs, in spite of their persecution by
the Muslim authority, Mughal or Afghan He had seen the
forces of Nadir Shah and Ahmed Shah devastating the whole
country. He knew about the tyrannical policies followed by
Aurangzeb and his successors He was a very conscientious saint.
That is why we find references to his contemporary conditions
in his kafis:

Ulte hor zamane aae

K4 laggar nu maran lagge chirid jurre khae

Arakia nu pai chibak paundi gaddhe khiid pawie

Bulha hukam haziro aya tis ni kaun hatae

Ulte hor zamane aae.
(Other adverse times have come. The crows have beaten the
hawks and falcons have been eaten by sparrows. The horses are
being whipped and the asses are being fed on green wheat plants.

Who can change the orders of the highest authority? says
Bulha.)

Sanl aa mil Yir pidraya
Jad apni apni pai gai

Dhi min na lut ke lai gat
Mih bahravii sadi pasarid
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Sant aa mil Yar piaraya

Dar Khulhia hashar azib da

Bura hal hoya Punjab da

Vich havid dozakh maria

Sani aa mil Yar piarayi

Bulha Shah mere ghar avasi

Merl baldi bhah bujhédvasi

Inayat dam dam nal chitaraya

Santu aa mil Yar piaraya.
(Come and meet us, O Beloved. When every one was interested
in self, the daughter robbed away the mother. The twelfth
century [of Hijri era] has dawned. Come and meet us, O Belov-
ed. The gate of suffering and resurrection has opened and the
condition of the Punjab has worsened. Itis languishing in sighs
and hell. Come and meet us, O Beloved. The Lord will enter
my home and extinguish the burning fire [of sufferingj. I remem-
ber Inayat with every breath. Come and meet us, O Beloved.)

Mughla zahr piale pite,

Bhoorid wile raje kite,

Sabh ashraf phiran chup kite,

Bhala uhni nii jharid ce

Raho raho ve ishqa maryi ee

Kaho kis na pir utarya ee.
(The Mughals have drunk the cups of poison. The Jats with
blankets have becn made the kings. All the gentle persons walk
silently, and they have been slighted by you. O love, you may
stay away, you have put me to grief. Tell me whom you have
ferried across?)

In the last quotation given above, there is a clear reference
to the tyranny of the Mughals and the victory for the people of
Punjab wearing coarse sheets. This is a pointer towards the
Sikhs. The worsening situation of the Punjab in the second quo-
tation refers to the exceutions by the invaders like Nadir Shah,
Ahmed Shah and Taimur and the expeditions of extermination
of the Sikhs by the Governors of the Punjab. It also points
indircctly to the barbaric exccutions of the martyrs like Hagiqat
Rai and Bhdi Mani Singh (A.D. 1735) Bhai Tari Singh (A.D.
1745) and Shahbaz Singh and Shahbeg Singh (A.D. 1746).
The small and great holocausts might also have attracted the
attention ot Bulhe Shah.
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Poetical Works of Bulhe Shah

No manuscript containing complete works of Bulhe Shah
either in Gurmukhi or Persian script is available. Bhai Prem
Sidgh Zargar Kasiiri, who published a collection of poems of
Bulhe Shah in A.D. 1896, has given the following introductory
note in the beginning :

For a long time | had a strong desire that the kifis of Bulhe
Shah, who was illiterate, were not found in one collection
and had been committed to memory by the qawwals, should
be duly compiled. It was a very difficult task and required
very hard work. In pursuance of my desirc, I worked hard
and met various qawwials who remembered the kafis. After
spending a good deal of time and money, 1 have prepared
this collection. . . .

This shows that in this earliest collection, the kifis of Bulhe
Shah were collected {rom various sources. But the assertion of
Prem Singh about Bulhe Shah does not hold good because he
had remained a student of Khwaja Hafiz Ghulim Murtaza
Kasiri and knew Persian and Arabic both. He could have
written his Kafis himself in Persian characters. It is possible
that the saint might have penned down his Kafis himself, which
had been lost because of the disturbed conditions in the Punjab.
The Kafis had become very popular and were sung by the Sufis
and the qawwals in musical festivals. Since they were composed
in popular idiom, it was not difficult to remember them by
beart. But all the material collected by Prem Singh cannot be
passed on as as work of Bulhe Shah. Dr. Faqir Muhammad
Fagir feels on the basis of the language and style of Bulhe Shah
that some work in the collection is of doubtful nature.

Dr. Mohan Singh published fifty Kafis of Bulhe Shah in
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1930 with [ntroduction, notes, biography, index, etc. In this
edition, the sources of his selection include the above-mentioned
collection of Prem Singh Zargar. His other sources include
Shabad Shiok Bhagtin de published by Rai Sahib Munshi
Gulab Singh & Sons in 1900 and 1904. The other sources men-
tioned by him are the manuscript nos. 374 and 4684 in Punjab
University library and a manuscript in Hifzul Uloom, Lahore.
The compiler has taken 7 kafis from Ms No. 374,8 from the
manuscript of Hifzul Uloom, 16 from the Ms No. 4684 and the
remaining 19 from Shabad Shlok Bhagtin de. The last 19 Kafis
include 17 whick also occur in the collection of Prem Singh or
in Kanoon-i-ishg, compiled by Maulvi Anwar Ali Rohtaki. The
collection of Prem Singh contains 139 Kaifis, 45 Dohiras, 40
Gandha, 3 Siharfis, onc Baramaha and one Athvara. The collec-
tion cntitled Kanoon-i-Isq contains 116 kafis, The collection of
Prem Singh was published in Samvat 1953 (A.D. 1896) under
the title Kafian Hazrat Bullhe Shah Sahib Kasiiri and printed at
Sewak Machine Press, Lahore. Kanoon-i-Ishq was published in
Hijri 1309 (A.D. 1959) and printed at Alam press, Lahore. The
first publisher was Chanan Din Allah Vale Ki Kaumi Dukin,
Kashmir1 Biazar, Lahore.

The other collections of poems of Bulhe Shah, significant
enough to be mentioned, are detailed below :

1. Kdfidn Bulhe Shah (undated) published by Hafiz
Muhammad Din, Kashmiri Bazar, Lahore. It contains
thirty nine Kafis,

2. Kafian Bulhe Shah (1901/1925), published by Charigh
Din Sardj Din, Kashmiri Bazar, Lahore. It contains 38
Kiifis.

3. Sar Bulhe Shah by Sundar Singh Nirula (1931-32),

" published by Bhai Partip Singh Sundar Singh, Bazir
Mail Sewian, Amritsar. It contains 116 Kaifis, one
Bdaramdhd and one Athvara.

4. Kafidn Bulhe Shah (undated), published by Labhii Rim
& Sons, Naulakhi Bazar, Lahore.

5. Kuliyat Bulhe Shah by Dr. Faqir Muhammad Faqtr
(1960}, published by Punjibi Adabi Academy. Lahore.
This collection contains 156 Kifis, one Athvara, one
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Baramiba, 49 Dohare, three Siharfis and 40 Gandha.
This is all available in the name of Bulhe Shah.
6. Dr. Faqir Muhammad Faqir has referred to the follow-

ing collections also :

(a) Kdfian Mian Bulhe Shah, (Hijri 1328), published at
Lahore.

(b) Kafiagn Bulhe Shah (A.D. 1950), published at
Lahore.

(c) *'Kafis of Bulhe Shah”, unpublished manuscript,
with Miin Ahmad Din of Lorai, District Gujrat.

The collection mentioned at (a) contains 58 Kafis and 8 Dohi-
ras. The collection mentioned at (b) contains 70 Kafis. Itisa
copy of the collection published by Labhi Ram of Naulakhi
Bazar, Lahore.

It will not be out of place here to give a brief description of
the forms of poetry used by Bulhe Shah. He wrote kafis,
Siharfis, Doharas, Bairamiha, Athvaras and Gandhs.

Kafi, as some scholars believe, is a distortion of the word
qafiydh meaning rhyme. But that does not Scem appropriate,
because the rhyme occurs in many verse forms. For some it
means ‘‘several times” connoting the repetition of a verse, which
is very often done when the burden of kaf7 is repeated in the
style of a qawwaii. Generally the two words k@fT and gawwadli
are combined together. It seems that the word kafi is related to
the word ka’fi, which means ‘‘intoxicated person”. Kifis have
generally been written by mystics, who are God-intoxicated
persons, But kdfi is also a ragini, a musical modc. -Since Bulhe
Shah wrote his kafis in several musical modes, it is doubtful
whether the Kafi can be considercd in this scnse. It may be
taken in the scuse of Kdfi guwwali, sung by God-intoxicated
persons, not only Muslims, but belonging to other religions
also. Kafi is essentially a lyric which is meant to sung. In Punjabi
literature, the practice of writing Kifisis as old as the Bhakti
movement. Kifis have been composed by the Sikh Gurus, which
are included in the 1di Granth. Several Sufi poets and Hindu
saints have also written Kafis The kafi has remained a popular
medium of poetry in western Punjab. Prior to Bulhe Shah, the
Sufi poet who wrote Kifis was Shah Hussain, whose K dfis are as
popular in the Punjab as the Kafis of Bulhe Shah.
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Siharf1 is an alphabetical poem like Bawan Akhri and Painti
Akhri. Whereas Bawan Akhri is based on the Devanagari alpha-
bet and Paintl Akhri on the Gurmukhi alphabet, Siharfi is based
on the Persian alphabet. Each stanza of the poem begins with a
letter of the alphabet. The stanzas are in alphabetical order.
The Sufi poet who wrote Siharfis before Bulhe Shah, was
Sultan Bahi. Three Siharfis are available in the name of Bulhe
Shah. Qadir Yar, a Qissa poet of the nineteenth century, wrote
his Qissa of Puran Bhagat in Siharfis. The Siharfis of the above-
mentioned Sufi poets have a mystical theme. Each stanza of
their Stharfis contains an independent thought, but the repeti-
tion of ideas is there. Qut of the three Stharfis of Bulhe Shah
two are complete and the third is incomplete. Siharfi also a
lyrical poem like Kafi and is subjective in content, keeping in
view the Siharfis of the Sufi poets.

A Baridmaha is a poem based on the months of the year.
Therefore it must contain at least twelve stanzas, if not more.
With each month the description of the surrooundings and the
mental attitude changes. The oldest Baramihis available in
Pupjabi are those of Guru Nanak Dev (in Riga Tukhiri) and
Guru Arjan Dev (in Raga Majh), which are included in the
Adi Granth. Among earclier Sufis Bulhe Shah is the first to
write a Baramaha. In a Biramahi, the months of the Indian
calendar year are mentioned. Whereas ordinarily, the pu. -
begins with Chet as the first month, the Birdmaha of Bulhe 57
begins with the month Asw (Asuj). Biramihas like Sihar
have been written by Qissa pocts also.

Athvira is the poem based on seven days of the week. (i 13
also known as satvard, which should be, the correct name for
this poem. But since Sunday is repealcd again, therefore it has
been called Athvara. There are two Satvaras in the Adi Grant/:,
one by Kabir and the other by Guru Amar Das, third Guru of
the Sikhs. Ordinarily the poem begins with Sunday, but Buihe
Shah begins his poem with Saturday and ends with Friday.
In the last longer stanza Friday is repeated. The namcs
of the days used by Bulhe Shah are those which were used by
the Muslims. Monday is called Som and Pir, Thursday as
Jumarat and Friday as Juma.

Dohare are generally small poems of four verses, all rhyming
together. Doha or Dohira, a form of versification is a couplet.
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But dohare of Bulhe Shah arc either couplets or small poems of
four verses, Qut of 49 Dohare in the name of Bulhe Shah, only
seven are actually poems of four verses, the rest are couplets.

Gandh is a short poem related to the nuptial ceremony.
There are references to the arrangements for marriage, fixing
its date, the reception of the marriage party and the departure
of the wedded couple. Like Kifi, Gandh is. a form of poetry.
Bulhe Shah has composed forty Gandhd. The first and the last
Gandh consist of eight verses each, others are in four verses
each. Gandha of Bulhe Shah contain a description of the
spiritual wedding. In the last verse, the word Abdullah occurs,
which was the real name of Bulhe Shah.

The Kafis of Bulhe Shah are mainly poems of spiritual love,
wherein various moods of the lover are depicted. Though love
is the main theme, still there are Kafis containing advice for the
seeker. They are didactic in character. The love element and the

didactic element both overlap sometimes not only in Kafis, but
other poems also.
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Religious Philosophy of
Bulhe Shah

Concept of God

The main theme of the works of Sufis has been the love of
God.

Bulhe Shah believes in both aspects of God : His Transcen-
dence and His Immanence. He says :

Ahd Ahmad vich farak na Bulhia,
ik ratti bhet marori da.
(There is no difference between Ahd and Ahmad, the only
secret is that of the twist of “M”.)

Ahd is the unmanifested Brahman (nirguna) and Ahmad is
the manifested Brahman (sgguna). The twist of “M” is the
maya. The Lord devoid of all attributes (ahid) appears as the
world of Name and Form. This idea has also been expressed by
Bulhe Shah in another way :

Ain Ghain di hikki sarat,

Vich nukte shor machidya hai
{The lctter of the persian alphabet ‘Ain’ and ‘Ghain’
1+ .ve the same shape. Only a dot above the latter has created the
tumult )

In this case Ain is the unmanifested Brahman and “lain. the
manifested Brahman. In Sufi teaching, this doctrine is known as
Tanazzular or the descent of the Absolute.

Bulhe Shalh belongs to the monistic school of Muslim
thought, which holds that there is only One Essence. Everything
is God and of the Essence of God. This school is known as
Wujidiyyd.
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Bulha says :

1. Tusi sabhani bhekhi thhide ho
Har ja tusi diside ho
(You are there in all guises. You are seen at every place.)

2. Kaht bair para kaht beli hai
Kahii Majnii hai kahi leli hai
Kahi ap Guria Kahi chell hai
(Somewhere He is an enemy, somecwhere a friend; somcwherc
He is Majnu and somewhere Laila; somewhere He is a preceptor
and somewhere a disciple.)

3. Kahii Turk musalmi parhte ho

Kahii Bhagat Hindi jap karte ho

Kahia ghor ghungat main parte ho

Kahi ghar ghar ladladai hai.
(Somewhere you are a Turk reciting Kalimah; somewhere you
are a devoted Hindu absorbed in meditation; somewhere you
hide yourselves in a thick veil and somewhere you indulge in
love in every home.)

4, Kadi ho asmani behnde ho
Kadi is jag te dukh sehnde ho
(Sometimes you take a seat in heavens and sometimes you bear
the sufferings in this world.)

Such examples can be multiplied. Just as many kinds of
ornaments are made out of gold, as depicted in the Vedanta,
Bulhe Shah gives the example of the earth from which numerous
kinds of jivas and other articles are produced. He says :

Vih Vah mati di Gulzar

Mati ghora mati jard mati da asvar

Maitt mati nit dorave mati dia kharkar
{Wonderful is the garden of earth. The horse, the suit of clothes
and the rider are all made of earth. The earth makes the earth
run and the noise thus created is of earth.)

According to Bulhe Shah, whereas the Lord is Omnipresent and
All-Pervading, He appears as Light €¢/or) and is Most Beautiful
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(jamal). He is both Az-Zahir (the Evident) and is A/-Batin (the
Hidden). He is both Al-Awwal (the First) and al-Akhir (the
Last). He is Al-Wahid (the one). He is al-Khdliq (the creator).
He is Ar-Rahman (the merciful), and ar-Rahim (The Compas-
sionate). But above all He is Al-Wadid (the Loving). He is the
Beloved, who responds our love. He "is also Al-Gaffir (The
Forgiver) and A/l-Karim (the Generous). He, the Al-Haqq (the
Truth) is Al-Basir (the Seer) and A/- Ad! (the Just). .

Bulhe Shah had full faith in the Grace of God. Though God
is Just, He is also Gracelul. Bulha says :

Adl Kart ta jaa na kail

Fazlon bakhrapave
(O, God, if you do justice, I cannot stand anywhere, but you
can give me some share because of your bounty).

About the Grace of the Lord, Bulha says :

Vah jis par karam avehad hai

Tehqiq uh bhi tai jeha hai

Sach sahi ravait eha hai

Teri nazar mehar tar jii dd
(It is wonderful that whsoever comes under your Grace, he
undoubtedly becomes one with you. Truly, this is the tradition
that one ferries across (the world-ocean) with vour Grace).

~ God plays a hide and seek with the lovers, who want not
only to have a sight of Him, but dlso to be one with Him eter-

nally. Buiha says :

Tusi chhipade si asi pakare ho

Asi vich jigar de jakare ho

Tusi ajc chhipan ni takare ho
(You are hiding yourself, but I have caught you. | have impri-
soned you in the hecart, but still you are powerful to hide

yourself.)
Concept of Self

About the self Bulhe Shah says :
Na ham khaki, ni ham aitash,
na pani na paun
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Kuppi de vich ror kharakda,
mirakh akhe bole kaun,
Bulha Sai ghat ghat ravii,
jid ite vich laun.
(I am neither physical entity, nor madc of fire; neither I am
water nor air; a clod sounds in the physical frame, the fool
says, who speaks in it? Bulha says that the Lord pervades every
heart, just as salt is mixed in flour.)

According to Bulha, the soul or self is a part and parcel of
God. He sits in every soul and speaks at Will. The soul which
speaks is called ‘“‘an-nafsu “n-natigah™. The word nafs occurs in
the Quranand the Traditions. It mcans Soul or Conscience.
Qalb or heart is the meeting place of subtle rith and the physical
body. The word rih is used for spirit and nafs for soul in
Muslim theology.

The soul is also light, which resides in the heart. Bulha says:

Nil mehboob sire di baazi

Jis ne kul tabak lai saji

Man mere vich Jot biraji

Ape zihir hal batiya.
(I have staked my hcad for thc Beloved, who has created all the
regions, In my heart, there is the light {of the soul|, which ex-
hibits itself through the body.)

This light of the soul is involved in the love for the Beloved,
i.e. God. But it has no independent Will. It moves and speaks
in various moods according to the Will of the Lord. It dances in
the garb of earth under the Will of the Supreme. Bulha says :

Main meri hai na teri hai

Eh ant khik di dheri hai

Eh dhecri hoi kheri hai

Dheri nu nich nachat da

Hur kis (5 aap lukai da.
(This scif is neither mine nor yours. Its cnd appears as a heap of
earth, which spreads here and there. This heap of earth dances

[when infused with self]. From whom you arc now concealing
yourself?)
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Concept of the World

For Bulhe Shah, this world is not a delusion. It is relatively
real. It has been created by God, who himself appears in it in a
myriad forms. It is the manifestation of the unmanifested
Brahman, This world is a world of time and space. Because of
flecting time, cverything is prone to change. The world of yester
day becomes a dream [or to-day. After birth the things grow
and then decay. For a man birth, childhood, youth, old age and
death are a must. Those who are dead and gone are a dream for
us. Bulhe Shah writes :

Main suphna sabh jag vi suphna,
Suphna lok Bibana
Khaki khak sion ral jana
kujh nahi zor dhingina.
(I am a dream, the whole world is a dream; the people and
relatives are also a dream. The one born from the earth will
ultimately mingle with the earth, It will happen without any
force.)

This word is a play of the soul and matter. The mystic Bulha
thinks more of the soul than matter. The soul must move as a
lover towards the Beloved Lord, in order to attain Unity with
Him. The soul appears to Bulha as a seed, which when sown in
the world of matter grows into a large banyan tree. But with
the decay of the tree the seed Temains there in a state of passi-
vity. Bulhe Shah says :

Bulha bi bohar da boya si

Uh birkh vada cha hoya si

Jad birkh uh fani hoya si

Phir reh gaya bi akira hai
(The sced of the banyan was sown and it grew into a huge tree,
When this tree decayed, the seed was left behind with no
activity.)

The pleasures of the world are short-lived. They end in
misery. Bulha says :
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Khidven mas chabaven bird
Ang pushak lagaiya cc
Tedhi pagri aakar challen,
Jutti pab araiya ee
1k din azal da bakrd ho ke
apna aap kuhdveé gi
Hijab karé darveshi kold kab lag hukam chalavé ga.
(You eat meat and chew the betel leaf. You are dressed in a
costly costume. With a crooked turban, you walk with an air of
vanity. You hang you shoe on your foot. One day you will be
made the he-goat of death and slaughtered.)

Keeping this in view one must lead a noble life and not
become ill-disposed and malignant towards others.

All the worldly relatives are sclf-centred. They have their
own axe to grind. Bulha seys:

Eh amma baba beta bet1
Puchh vekhi kib rovan ge
Eh ranni kanji puttar dhia
virse nii an khalovan ge
Eh jo luttan ta kidé nahi
mar ke aap lutavé ga
Hijab kar& darveshi kold
kab lag kukam chalavé ga.
(We may ask these mother, father, son, daughter, why will they
weep ? These wives, sons and daughters will claim for their

inheritance. If they rob, why do you not rob? You will be
robbed, when you die).

For the above reasons Bulha looks towards the Lord as

father, mother sister and brother. He has no relation except
the 1

.ra iudh bin avar na koi,
Amma, babal, bhain na bhal.

(Exécpt you I have no other relative, mother, father, sister or
brother.)

Bulhe Shah is very clear about the ultimate end in this‘
world. The life and pleasures in the world are short-lived and.
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the ultimate home is the grave, where the soul will retmain till
the doomsday.

Ithhe goil vasa vasan na
rahn ni uththe dera hai
(Here [in this world] one has to live like a cowherd on the pas-
ture ground; his dwelling is there [in the grave].)

Religion in Practice

The goal for Bulhe Shak is the realisation of the Lord. For
this purpose, the chief means for him is ishq (Love). Fora
Quranic Sufi love takes the form of performance of the worship
of God and other duties like saying prayers and observing fasts.
Considering  Al-Jabbar (the Repairer) and Al-Qahhir (the
Dominant) as the attributes of God, he remains in constant
fear of the Lord. The fear of death and hell also haunt him.
In consequence, he forsakes all the attachments of the world
and concentrates only on the Lord. According to him the
entity of the human being is separatec from the Lord, there-
fore he cannot claim oneness with him. Hec has to work very
hard for conquering his passions. He practises abstinence in
respect of worldly pleasures. This state is known as zuld.
He becomes a fagr. But still he is prone to the attacks of nafs,
therefore he practises poverty and sabr (Paticnce). He is ever
watchful about his own attitude and always considers himself
in the presence of 'the Lord. He performs Murdqabah (an act
of devotion) and he observes severe practices of meditation and
contemplation. After ;such practices, he experiences the state
of ishq or divine love and also the state of ecstasy. This ishg
is, of course, in accordance with the Tariga/ (the Path).

Religious faqirs are of two kinds: 1. Those who follow
closely the principles of Islam; they are known as ba shar (who
follow Shariat or law); 2. Those who do not follow closely
the principles of Islam, though they call themselves Muham-
medans. These faqirs are called be shar (who do not follow
shariat or law). The former are known as sdlik because they
follow the tarigah (Path) and the latter are called majzizh
(abstracted) faqirs. The latter are totally engrossed in religious
reverie. Bulhe Shah belonged to the latter class of faqirs.
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Bawa Budh Singh in his book entitled Hans Chog has
called Bulhc Shah the Rami of Punjab. Jaldl-ud-Din Romi, a
great mystic Sufi of Persia was also a poct ol Love.  Tis love,
like Bulhe Shah was God's Love. He had said, “Put away
the tale of love that travellers tell; Do thou serve God with
all thy might”. Ile also said, ““It were better that the spirit
which wears not true Love as a garment, had not been: its
being is but shame. Without the dealing of Love there is no
entrance to the Beloved”. Hadland Davis, while writing about
Jalal-ud-Din Rimi, in his book entitled The Persian Mystics, in
the “Wisdom of the Fast Series””, has written about the Divine
Love in the following manner: “‘But Love is a Divine Essence
working through and through innumerable lives for its own
eternal glory. Personality is limited only to the finite world—
perhaps a phase or two beyond the grave. Even that is sum-
total of countless so-called personalities in the past. We love
instinctively. If it was wholly physical, then it dies with the
death of the object. If it was infinitely more than that, if it
was the love of Goodness and Purity and the Beautiful it lives
on for ever. But these things live not eternally in humanity.
They are parts of that all-pervading Essence—the Love Divine.
Love God's light in men and women, and not the ianterns
through which it shines, for human bodies must turn to dust;
human memories, human desires, fade away. DBut the love of
the All-Good, All Beautiful remains, and when such is found in
earthly love, it is God finding Himself in you, and you in Him.
That is the supreme teaching of Sufism, the religion of Love.”

Like Rami, Bulhe Shah preached the religion of Love.
His surrender to the Beloved was total. It was love for love’s
sake and there was no other objective. He looked towards the
Lord in all eventualities. This sort of devotion is known as
anin bhak(i in Tndian literature. Bulha says:

Piya bas kar bahuti hoi

Tera Ishq meri diljo1

Mera tudh bin avar ni koi

Amma babal bhain nia bhai.
(O Beloved, I have suffered much; now end with it. Ishgq is the
prop of my heart. 1 have none other except you, neither
mother nor father nor sister nor brother.)
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The love (ishq) of Bulhe Shah is quite different frOm the
love of the those Sufis who follow rarigah. as has been said
above. According to Bulha shariat (the Law) instructs in adab
addb or the duties of life in this world, but he has nothing to
do with such formalism. He wants to meet the Lord and the
path he adopts is that of ishg. He says:

Karam shara de dharam batawan.
sangal pawan pairi,
Zit mazhab eh Ishq na puchhda
Ishq shara da vairi.
(The duties of Shara constitute the Path, which enchains us.
But the Ishg does not ask for the caste or faith. Jshq is the
enemy of Shard.)

The main themec of the poetry of Bulhe Shah is ishg. He
sings again and again of Divine Love, which according to him
isa tiger, who drinks blood and eats meat. Besides ishg, the
words used by Bulhe Shah for Love in his Kafis are: prem, peet
(preet), nehon, lagan, chetak, muhabbat. But the word ishg has
been used many times. The words allied with ishg are Ashiq
(Lover) and mdshizg (Beloved). The Kdfis of Bulhe Shah
abound in thoughts of Love and Lover. About Love (ishq)
Bulhe Shah says:

Bulha ki jane zat Ishq di kaun

Na siinan na kam bakhere vanje jagan saun
(What does Bulha know about the nature of Ishq? No acquaint-
ance, no work and no wrangling; the sense of awaking and
sleeping vanpishes.)

The Love is of two kinds: 1. Ishg-i-majazi, i. e.. the love
of man and woman and 2. ishq haqiqi, the love for God.
Though Bulhe Shah is strongly imbued with love for God, he
has also talked about ishg majazi. He says:

Jichar na Ishq majazi lage
Siiee seeve nid bin dhage
Ishq majazi data hai

Jis pichhe mast bo jata hai
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(As long as /shq majiziis not observed, one is not successful in
his love for God, just as the needle does not sew without the
thread, ishg-i-majizi is benefactor, by the virtue of which one
experiences ecstasy.)

Such igthe view of Bulhe Shah about ishq-i-majizi. He had
adopted the romance of Heer Ranjha. He himself takes the
garb of Heer and goes in search of his beloved Ranjha, i, €.
God. In the words of Reynold Nicholson, *God, as the poets
conceive him, is the cternal Beauty which by the necessity of
its nature desires to be loved, manifests itsell for the sake of
love, and is the real object of all love. [Even earthly love is a
type of spiritual, a bridge leading to reality. The soul, being
divine in its essence, longsfor union with that from which it
separated by the illusion of individuality and this longing
aspiration, which urges it to pass away from self-hood and
rise on the wings of ecstasy, is the only means, whereby, it can
return to its original home. Love transmutes into pure gold
the base Phrenomenal alloy of which every creature partakes.”

Ishq is not an easy affair. It is a field of thorns. Whosoever
entered this field, underwent a great deal of suffering. Butha
has given cxamples of Yusaf Zulaikha, Ishmicl, Younus,
Ibrahim, Suleiman, Sabar, Mansir, Zakarya, Sarmad, Shamas,
Sharaf, Qalandar, Heer, Laili Majniin, Sassi Punni, Sohni
Mahiwal, Mirza Sahiban, Roda Jalili, etc. With every example
he repeats:

Raho raho oay Ishqga marya ee

Kaho kis nu pir utarya ee.
(O Ishq, remain there, you have given me a good thrashing;
tell me whom you have carricd away to the destination?)

The divine love is ever afresh. Thisis tl_u: burden of one
of the Kifls. This love does not discriminate between a
Muslim and a Hindu. Bulha says:

Ishq di navio pavi bahar

Jad main sabak ishq da parhya
masjid Kold jiora daryi.

dere ja Thakur de varya,

Jithe vajde nad hazar.
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(The divine love ever brings a new spring. When I learnt the
lesson of Ishg, I developed the fear of the mosque and entered
the temple, where a thousand of musical instruments resound.)

The ecstatic mood created by love made him a rebel. A
free translation of the other stanzas of this Kdaf7 is being giver.
here:

...When | came to know the secret of this Ishg, all the
mineness and thineness ceased. The interior and exterior
became pure and wherever I look, see the Beloved. Heer
has met Ranjha. She had been led astray, searching in
the wilderness. But Beloved Rinjha was playing in the
enwrapped sheet. On seeing Him I did not remain in
senses. I became tired of reciting Vedas and Puranas. My
forehead was worn away in prostrations. God is neither in
the holy places nor in Mecca. He whoever realised Him,
had the sight of the Supreme Light. Burn the prayer-mat’
and break the jug. Do not catch the rosary and the staff.
The lovers say loudly: leave the path of Law and eat the
forbidden food. 1 have wasted my life in the mosque.
The interior was full of dirt. I never performed the prayer
and rauhid. Why do you raise now the loud cries? The
ishq has led me astray from the path of prostration. Why
do you quarrel with me now? Bulha keeps silent greatly,
when the ishq raises its powerful head.

Bulha has also talked of ishq Haqigi. He says:

Ishq Haqiqi ne muththi kure

mainii dasso pia da des.
(The love of God has captivated my heart. Tell me where 1s
the country of the Beloved?)

In the state of love, Bulhe Shah questions thus:
Kid Ishq asi te aya hai
Tii aya hain main paya hai
(Why Ishq has come to me? O Ishg, you have come and |
have realised thee.)
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For the sake of mecting the Lord, Bulha makes his body a
furnace, the mind an anvil, on which the hammer of love is
struck. In this way the iron-heart melts.

Ishg (Love) and 1lm (Knowledge)

According to Muslim Theology, the religious knowledge is
called ilm. It is of three kinds; 1. Jim-ul-mabadi—1It is eleme-
ntary knowledge and relates to the text of the Quran and
Hadith. 2. flm-ul-magqasid—It is the perfected knowledge
which relates to  the faith 3. Im-ul-makdshafoh—I\t is the
revealed knowledge. It is also called Ilm-ul-haqiqali or the
knowledge of Truth. Bulhe Shah believes only in the last kind of
knowledge. Regarding the first two kinds of ilm, Bulba
says:

Iimon bas kari o yar,

Ikko alif tera darkar.
(O friend, do away with the knowiedge; only the Alif the first
letter of the alphabet is enough.)

Alif has the formation similar to the figure One. It conveys
the idea of One God. Since Bulha wants the knowledge of
Truth or God, he does not like to proceed away from Alif, the
symbol of God. The burden of one of his Kafis is:

lIkko Alif parho chhutkira ay
(If you want to obtain release, then read only Alif.)

In this Kdfi, Bulhe Shah says: “The singlc 4/if became two,
three and four; then a thousand, a lakh and acrore; then it
became innumerable. The dot of the single A/ifis singular.
Why do you read the cartload of books, and thus carry a
bundle of (roubles? You have been transformed into an
executioner. Still you have to traverse a most difficult terrain.
If you want to obtain release, then do not proceed beyond
Alif.”

The bu-shar Sufis, who followed closely the sharidh and
tariqgah considered the knowledge of Sharial, a pre-condition
for becoming a Sufi. But Bulha, who is one of the be-shar sufis
does not think so. He considers the V&das and the Quran, the
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scriptures for the men of the world and not men of God. God
cannot be realised by their study. Only the knowledge gained
through devotion is useful. Bulha says:

Haraf Ishq da ikko nukti

kahe ki ath ladaven ga.
(There is only one dot of letter Ishg; why should you cause the
camels to be loaded?)

The State of Separation:

While undergoing the experience of divine love, Bulha feels
very often the pangs of separation. Therefore he calls his
Beloved cruel and hard-hearted. He says:

Kih bedardi sang yari

Rovan akhid zaro zari

Sanil gaye bedardi chhad ke

Hijre sang secne vich gad ke

Jismo jind nu lai gaye kadh ke

Eh gal kar gaye hainsayari.
(What to say of love with the hard-hearted; my eyes weep
continuously. The cruel Beloved left me after fixing the spear
of separation in my bosom and taking out the vitality from my
body. He did this thing in a cruel manner.)

The lover does not care for the world. He bears all the
reproaches. He experiences great anguish because of separation
from the Lord. Bulha says:

Birhon aa varya vich vehre,

Zoro zor deve tan ghere

Dira dard nd bajhon tere,

Main sz2jni bajh marin? ha.

Mittar piire karan ni main lok alahme laini ha.
(Birhon [separation personified] came into my courtyard and
kept me in swoon with its force. Therc is no other remedy
for pain except thee. Iam dying without the Beloved. For
my Bcloved friend I bear the reproaches from the people.)

The lover gets impatient and crics in anguish:



48 Bulhe Shah

Jagdid main ghar vich muththi,

Kadi pahi sa baithl uththi,

Jis di si main ose kuththi,

Hun ki kar gayi beparvahi,

Mere kib chir laya mahi.
(While waking, I was robbed in my home; I did not move
away from the Lord. But He Himself, to whom I belong, has
given me a blow. What careless attitude He has borne tow-
ards me now? Why my Beloved has not come for a long
time?)

Sometimes the lover in extreme love dreams of the Lord,
who appears for an instant and then disappears. The lover
cries in great agony:

Vekho ni piara maind sufne m& chhal gaya
(Look, my Beloved has played a trick with me in my dream.).

The State of union

A time comes in the life of the lover, when the night of
separation ends and the day of union dawns. The lover dances
-10 ecstasy. He asks the other seekers to congratulate him:

Aao saiyyo ral dio n1 vadhai

Main var payd Ranjha Mahi.
(Come, O friends, and congratulate me collectively; I have met
my Beloved Lord, Ranjha).

As Heer, the mystic had been in search of the Beloved
Ranjha. The Beloved comes in the garb of a Yogi and the
lover calls himself Yogini of Ranjha (Beloved). Bulha says:

Ranjha Jogira ban aya,

Vah sagi sig rachaya

Ranjha Jogi te main Jugiani,

Is di khatar bhars3 panl

Aive pichhli umar vihani,

Is bun maind bharmaya.
(Ranjha (Beloved) has come asa Yogi: a wonderful play has
been enacted by the actor. Ranjhaisa Yogi and Iam bis
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Yoginl. For him 1 am ready to do any service. My previous
life has passed in vain. He has now deluded me.)

The Beloved realised by Bulhe Shah is All-pervading:

Saiyyo hun main sajan payo ni

Har hirde vich samayo ni.
(O friends, I have now realised my Beloved, who resides in
every heart.)

Sometimes the mystic asks in wonder:

Kaun aya pehn libas kure
Tusi puchho nal ikhlas kure.
(Who bas come in this new garb, O girls; Ask him with affec-

tion.)

When in union with the Lord, Bulha wants the removal
of the timekeeper from service, so that he may not disturb the
state of “‘Wasal” (union). He says:

Ghariali deho nikil ni

Aj p1 ghar aya lal ni

Ghart ghari gharial vajave

Rain wasal di pia ghatave

Mere man di bit je pave,

Haththon cha satte ghariil ni.
(Turn out the time-keeper; to-day my Beloved Lord has come
hpme He strikes the hour at intervals and in this way reduces
the night of the union. If he understands me, he should throw
away the gong from his hand.)

A stage comcs in the life of the mystic when he visualises
the Lord in everything in the world. Bulha says:

Main paya hai main paya hai
Tain aap sarup vataya hai

Kahi Turk kitaba parhte ho
Kahii Bhagat Hinda jap karte ho
Kahia ghor ghungat mé parte ho
Har ghar ghar lad ladaya hai.
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(I have realised, 1 have realised. Thou hast changed Thy
form. Somewhere you are a Turk studying scripture. Some-
where you are a Hindu absorbed in devotion. Somewhere you
conceal vyourself in a thick veil. You also fondle in every
home.)

When the Supreme light appears, the mystic becomes dumb.
He cannot divulge the secrets. Bulhe Shah has conveyed this
fact in his verses:

Jad6 zahir hoe nir hori

Jal gaye pahar Koh Tiar hori

Tadon dar charhe Mansir hori

Othe shekhi mehndi na tehndTt ay

Miuih aai bat na rehndi ay

Je zahir kard israr tal

Sabh bhul jiwan takrar tai

Phir méaran Bulhe yaar taj,

Ethe makhfT gal sohendi ay

Miih aai bit na rehindi ay.
(When the Supreme Light became apparent, the Tir mountain
was burnt down. Then Mansir was hanged on the gallows.
None can boast therc. | cannot restrain myself from speaking.
If I divulge the secret, every one will forget his quarrels. They
will give a thrashing to their friend Bulha. It is appropriate
here to keep the secret. I cannot restrain myself from speak-
ing.)

Just as a dumb person cannot explain the taste of sugar, in
a similar manner the mystic cannot relate the ccstatic state of
the union. Bulha says:

Jad wasal wasal bahaiai ga

Ta gunge ka gur khaiai ga

Sir pair nd apna paiai gi
(When the state of union will be realised, then it will be realised
like sugar by a dumb person. The sensc of self (duality) will
ccme to an end.)

The prature of the union has been related by Bulha in the
following few words:
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Gal karde sia
Gal ghutde st
(When I talked about it, my throat was squeezed.)

In this state of union, Bulhe Shah forgets his entity. There
is oneness and unity only, There is complete merger and this
is the state of fand or Lalit. Bulha says:

1. Maini ki hoya maithd gai gaviati main

Jio kamli akhe lokd maind ki hoya

Main vich vekhan te main nahi bandi

Main vich vasna en tit

Sir to pairi teek vi tu hi

Andar bahar tii.
(What has happened to me? ‘Mineness’ has disappeared from
me. Like a mad woman 1 say, “O people, what has happened
to me? when 1 sce within myself, 1 do not see myself, you live
within me. From head (o feet vou are there; you are there in

both interior and cxterior.)

2. Bulha ki jand main kaun.
(Bulha says, “1 do not know, who I am?")

The Lord plays hide and scek with the mystic. In the
words of Bulha:

Tusi chhipade si, asi pakare ho

Tusi aje chhapan ni takare ho.
(You were hiding yourself, but I caught you. But still vou are
powerful to conceal yourself.)

Bulhe Shah realises the Lord both outwardly and inwardly;
outwardly in various forms and inwardly as Supreme Light.
Heer (The seeker) meets Ranjha (The Lord).  Bulha says:

Heer Rinjhe de ho gaye mele

Bhulli Heer dhundhé&di bele,

Ranjha Yar baghal vich khele

Maini sudh budh rahi na kii.
(Heer and Ranjha have met. Heer had gone astray in secking
him, but the Beloved Ranjhii was playing in her own enclosure.
1 had lost all my senses.)
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The part of murshid in the development of a Sufi

Through the guidance of the murshid, the seeker can realise
the final spiritual stage i. e. the realisation of God. It is the
murshid, who gives the primary formula (mantra, Kalimah) and
the Name of the Lord to the Salik. This intoxicates his soul
and his heart is divested of the passions. The Salik is inspired
by the murshid, and he beholds the secret knowledge of God,
with which the heart of the precepeter is filled. The murshid,

is a kalal or the wine-vendor for him, from whom he gets the
wine of the love of God.

The salik rejoicesin thc company of his murshid because
he is endowed with divine qualities. The sdiik under the
guidance of the murshid adopts the godly attributes in his life,
whereby he makes steady progress on the spiritual path.

Bulhe Shah has named his murshid in several of his verses,
about which we have already written earlier. He speaks of
him with great reverence. At one placc he says:

1. Piya hai kichh piya hai
Mere satgur alakh lakhdya hai
(! have realised, I have realised something. My true Guru
(murshid) has enabled me to know the Unknowable.)

2. Bina murshidon kdmil Bulhia
Teri aive gayl ibadat kitl.
(Without the guidance of the perfect mursitid, your worship has
gone waste.)

For the union with the Lord, the sdlik has to pass through
several stages. Bulha himself has mentioned these stages in
one of his Kafis:

Shariat meri mai hai,

Tariqat meri dai hai,

Aggon haq haqiqgat ai hai

Te marifatdo kujh paya hai,

Tuk boojh kaun luk aya hai.
(Shariat is my mother, farigat is my nurse, then comes hagigat.
[ have realised something from mdrifat also. Try to understand
a little, who bas come hidden towards me?)
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The above verses are a clear proof that the Sufi has to accept
shariar as the indivisible body of doctrine and practice. Like
Bulhe Shah, though the Sufis claimed that they followed
shariat, they were governed by the requirements of the truly
spiritual life. The discipline of the shariat prepared the salik
for the path, i.e. rarigur. The custodians of shariat were the
mullahs, who sometimes followed the corrupt methods, the
truly spiritual Sufis like Bulhe Shah revoltel against them,
The Sufi imbued with Is/ig could not tolerate formalism e'njoincd
by the priests. That is why Bulhe Shah is dubbed as a rebel.
When a Sufl rises high on the path ol realisation, he feels dist-
urbed at the deviations from discipline and revolts against the
prevalent shariat. Moreover, the higher perch of divine love

makes him say:

Ishq Shard ki nata
(What is the relation of Ishq (love) and Shara (law) ?)

He lives in freedom and rises above bondage of law. Shariar
is the lowest form of spiritual existence. It is called humanity
(nasat). In shariar the disciple lives according tolaw. Then
he cnters the next stage of nature of angels (/malakiit) or the
pathway of purity (Tarigar). The: third stage is the possession
of power (Jabariit), for which there is knowledge (m:drifar). The
fourth and the last stage is fand for which therc is truth
(haqigat). Bulhe Shah experienced all thesc stages by the
grace of his murshid Shih Indyat Qadiri. Various steps towards
the krowledge of God experienced by Bulhe Shah were service
(ubiddiyah), love (ishq), seclusion (zuhd), knowledge (marifah),
cestasy (wajd), truth (Haqgigat), union with God (wasl), and
total absorption into God (funo). Recitations (dhikr) played
an important part in all this development.

The Impact of other Religious Systems

. While studying the lyrics of Bulhe Shah, one notices, the
impact of the following religious and other systems:

Buddhism
Neo-Platonism
Vedantic thought

(D B =
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4, Nathism
5. Vaishnavism and
6. Sikhism.

The saints of the Qadiri order in India extend very far the
process of compromise with Hindu thought and custom. They
studied in depth the philosophy of India. Prince Dara Shikoh
wrote a commentary on some of the Upanishads. Iniyat Shih,
the murshid of Bulhe Shah in one of his hooks Dasrtir-ul- Amal,
has related various methods for the attainnment of salvation.
The most important of these mcthods raises the seeker to status
of param-hamsa. This knowledge has its impact on Greek
mystics, where it was carried by the solidiers of Alexander the
Great. Afterwards this knowledge was borrowed from Grecce
by the mystics of Islam.

Impact of Buddhism: In the time of Bulhe Shah, Buddhism
had not been living force in India. It had cast its influence on
Sufism in its original stages. It had spread in Middle Eastern
countrics and Egypt. The earlier influences of Buddhism on
Sufism can only be traced in the poetry of Bulhc Shah in the
coatext of the following major points:

1. Renunciation
2. Mystical thinking.

They arec fundamentals of Sufism. Besides them the other
clements of Buddhism in Sufism are consideration of this world
as the house of sorrows and the withdrawal from it: realisation
of the state of /gl through introspection; passing the life in a
khangah, the worshipping of the pirs and faqirs. Bulhe Shah
adopted these elements of Buddhism through tradition.

The concept of sorrow in Bulhe's poetry emanates from the

separation from the Lord, and also {rom the prevalent selfi-
shness among all the relatives.

Impact of Neo-Platonism: Neo-Platonists believed that the
Supreme Good was the source of all things. Tt was self-existent
and the creation was the reflection of its own Being. Thus the
whole nature was permeated with God. Matter was a tempo-
rary but cver-moving shadow in which the Divine embodicd
itself. The Neco-Platonists were of the view that man could
merge in the Supreme Good by ecstasy and contemplation. We
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find all these thoughts in Sufi poetry and also in the poetry of
Bulhe Shah. There was however, one important difference
between Neo-Platonists and the Sufis regarding the conception
of God. Whereas God of Neo-Platonists was purely. abstract,
God of Sulis was essentially personal. In short, Neo-Platonism
was the doctrine of ecstasy, which can be easily verified from
the poetry of Bulhe Shah.

Impact of Hindu Thought: There are several simi lal‘lllL> in
Hindu and Sufi thought. Hindu thought, in its climax, is the
Vedantic thought. Bralun Sutra, Upanishads and Gira consti-
tute the Prasthana Treyi in which we have Brahm-Vidya (Learn-
ing about God). We have already seen that thr Wujidiyyd school
of Sufis is monistic. It believes only in one Essence, i. e. God.
For this school cverything is God and its creed is Hama Ost
(All is He). The school of Vedanta is very old. Shankaracharya,
who wrote commentaries on Prasthana Treyi, was a monist.
His philosophy is called Advaita. His creed was ‘“Tar Tvam

si”’ (Thou art That). which connotes that everything is God.
According to Shankaracharya, God is the only Reality. God
is Transcendent as well as Immanent. Thus Waldaiul-Wujadiy ya
is similar to Advaita. Therc is also the Sufi doctrine of Shaha-
diyya very similar to the Vishishta-Advaita of Ramanuja. It
conveys the idea of “Multiplicity within God.” The Hindu
philosophy of the “modifications of Brahman™ hasa close
resemblence to the Sufi doctrine of tanazzuldt. The Sufi fand
can be compared with the Upanishadic moksha.

The Hindu doctrine of transmigration doesnot find a place
in Muslim philosophy. Since Bulhe Shah has used the word
A-wdgaun in one of his Kafis, Lajwanti Rama Krishna, the auihor
of Panjabi Sufi Poets, thought that Bulhe Shah had belicf in
reincarnation. The word Awdgaun only points to the genceral
coming (birth) and going (death) in the world. Dr. Mujecb,
author of The Indian Muslims has also refuted the above claim
on the basis of the examples given in proof of this viewpoint.

In practical life, the Sdlik necds the guidance of a pir-murshid
or a shaikh. It has close correspondence with the practical life
of a Hindu sadiak (practiser), who must work on the spiriiual
plaae under the supervision of a Guru (preceptor).

Impact of Nathism: The Shattirl saint Shaikh Muhammad
Ghawth of Gwalior is said to have studied Sanskrit and wrote
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some books. His work Kalid-i-Makhazin (Key to Treasures)
combines Sufi doctrines with astrological theories. Another
work written by him entitled Ba/ir-al-Hayat (Sea of Life) gives
an insight into the methods of self-discipline and breath-control
as practised by the Yogis. The Shattari practice of Yoga and
breath-control had its impact on the Qadirisalso. The breath-
control aspect of sama had its parallel in .the practices of
individual dhikr techniques. The Aiabic and Persian transla-
tions of Amrit-Kunda, a Sanskrit work dealing with the princi-
ples of Yoga, were also available.

! Bulhe Shah inherited his interest in breath-control of the
Yogis through his Shattari clders. He has written in onc his
" Kafis:

Tain Kéran habsi hoe ha

Nau darwije band kar soe ha

Dar daswé an khaloe hi -

Kade man meri asnal.
(Onaccount of Thee. I have become a habsi (a Yogi pracising
breath-control) I have closed the nine doors (two eves, two ears,
two nostrils, one mouth and the organs of procreation and
climination) and have slept in their context. 1am standing at
the tenh door. Kindly accept my love).

Bulhe Shah also talks of anahat shabda (Unstruck sound).

Imoact of Vaishnavism: Vaishnavism had been a prominent
Bhakti cult in India. The highest stage in love of God in
Vaishnavism, is called prapatri, which is absolute self-surrender.
In this stage the lover wishes for what is agreeable to the
Beloved Lord. He has firm faith that he would be saved by the
Lord. He places himself at the service of the Lord with a feel-
ing of littleness and solicits His protection. We find all these
elements in the verses of Bulhe Shah. The ultimate goal in
Vaishnavism consists in enjoying the presence of Narayana
(Lord), but without His Grace, the goal cannot be achieved.
Bulhe Shah also talks of the Fad! (grace) of the Beloved. In
his Kifis, we find wifely devotion for the Lord. This is known
as kanta bhakii in Vaishnavism. At times, the Vaishnava colour
becomgs very dominant in Bulha's poetry. He talks of Krishna
or Sham Sundar as his Lord. In one of his Kafis, he says:
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Murli baj uththi anghatai,

Sun sun bhul gayyi sabh bati

Sun sun Sham Sundar dia bati

Bulhe Shah main tad birlai

Jad di murlt Kahn bajar

Bauri ho ke tain wal dhai

Kaho ji kit wal dast bariti.
(The Nute is being played suddenly (by Lord Krishna}. Hearing
the flute of (the Beloved) and also the talk about Him, I have
forgotten cverything else. When the Lord played on the flute,
I, Bulhe Shah, cried in agony. 1 became mad and ran towards
the Lord- The lover (gopi) asks, with whom the gift of love is
being shared?)

In another KafT Bulhe Shah addresses His Lord as Kahn
(Krishna:)

Bansi Kihn achraj bajai
(Lord Krishna has played wonderfully on his flute.)

Impact of Sikhism: The Qadiris had great regard for the
Sikh movement. On a request from Guru Arjan Dev, the fifth
Guru of the Sikhs, the great Qiadiri saint Mian N:ir laid the
foundation-stone of the Golden Temple. Bulhe Shah himself
remembers with great reverence Guru Tegh Bahadur, the ninth
Guru of the Sikhs for his unique martyrdom and also Guru
Gobind Singh, the tenth Guru for organising the peasantry
into a militant force against the corrupt rulers. He says:

Kahii Tegh Bahadur Ghazi ho

Kahii apna Panth banaya hai.
(Somewhere you (O God) appear as the Martyr, Tegh Bahadur
and somewhere you have created your own Panth (Path).)

The Panth scems to bce a reference to the Sikh Movement.
The Sikh peasants attired in coarse cloth arc called Bhooria
wdle by Bulha, who rose against the Mughal tyrants.

The Sikhs and Sufis were both lovers of one God, who in
their spiritual endeavours, were guided by their preceptors.
Both held musical festivals and sang the.praises of the Lord
Almighty. The musical modes (Rdgas and Raginis) were dear
to both. Bulhe Shah composed his Kafis in various Rdgas.
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Poetic Style of Bulhe Shah

(in the context of Punjabi Sufi poetry)

A Short Note on Punjabi Sufi Poetry

Punjabi Sufi poetry is generally lyric poetry. The Kafis of
Shah Hussain and Bulhc Shah are melodious songs, which
delve deep into the hearts of scekers. These songs exhibit their
philosophy. Since the time of Baba Farid, the Sufi poets have
adopted the popular forms of versification and poetry. Baba
Farid wrote shiokas (mostly couplets) and pudds (hymns). His
padds and the Kifis of Shah Hussain and Bulhe Shah had been
composed in Rdgas and Raginis (musical modes). The forms of
versification generally used by the Sufi poets are Dolird, Davayyd,
Chaupai and Baint. The forms of poetry used by them are Kafi,
Dohare, Baramahd, Siharfi, Athvara, etc.

The Sufi poetry is also rich in imagéry and symbols. Whereas
the images of Surdhi and Pidld, Tigris and Euphrates were
popular in Persian Sufi poetry, the popular images in Punjabi
Sufi poetry are those of trinjhan (sisters of the spinning-wheel)
and jhana (Chenab, the river of love). Whereas the romance of
Heer and Ranjhd has attracted the Qissa poets, it has given
two symbols of Heer (aashig—lover) and Ranjhd (maashiig—
Beloved) to the Suli poets. The seeker is symbolised as Heer
who pines to meet her Beloved Rinjha. The symbol for the
world is pekd ghar (the house of the parents) and that of the
abode of the Lord {Sahura ghar—the house of in-laws). There
is trinjhan ia pekda ghar, where in the company of her friends,
the virgin has to prepare a suitable gift for the Lord. She has to
work on the Charkha (spinning wheel) of her body and has to
prepare the cotton thread of virtues. In Sufi poetry, the man
of the world has also been symblised as a musdfir (a wayfarer)
and a saudagar (a trader). This world is a sgrdi (an inn) in the
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way, where the stay of the traveller and trader is short-lived.
Bulhe Shah has used the symbols of Krishna and Rama for God.
He says:

Bindrdban mé& gaooi charaé

Lanka charh ke nad vajié

Makke da Haji ban aa&

Viahvi rang vatii da

Hun kistd aap chhapai di
(You graze the cows in Vrindavan and sound the horn in Lanka.
You become the Hiji of Mecca also. You change your colour
(and from) wonderfully. From whom you conceal yourself now?)

The Sufi poets have greatly enriched Punjabi poetry. They
have significantly exhibited Punjabi culture in their verses. They
have contributed a great deal towards the betterment of Indian
life in general like Indian saints and Gurus, because of their
spiritual trend.

Poetic Style of Bullie Shah

Carlyle wrote in Sarror Resartus: *“‘The universe is but one
vast symbol of God, nay, if thou wilt have it, what is man him-
self but a symbol of God.” The Creator has, thus created innu-
merable symbols in the universe. The poet or the artist, who
creates pocsy ora picce of art, creates several symbols in his
work. They are the act of his imagination. The mind of a
mystic or lover of God may visualise God anywhere and every-
where in the vast creation. He may see God in any garb; in
heaven, netherworld or earth. Bulhe Shah is both monotheist
and a monist. Therefore, the One Lord for him is All-pervading.
He is Omnuipresent. In the moment of realisation, Bulha says:

Hun kis thi aap chhapal da
Kite Mulld ho bulende ho
Kite sunnat farz dasende ho
Kite Ram duhiai dende ho
Kite maththe tilak lagii da
Bell Allah wali milik ho
Tusi aape apne silik ho
Aape khalgat aape Kiilig ho
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Aape amar maruf kardi dd

Kidhre chor ho kidhre qazi ho

Kite mimbar te beh waazi ho

Kite Tegh Bahadur ghazi ho

Aape apna katak charhal da

Buiha Shah hun sahi sinjhate ho

Har sirat nél pachhite ho

Kite aate ho kite jaate ho

Hun maithd bhul na jai da

Hun kis t aap chhapai da.
(From whom wilt Thou conceal Thyself now? Somewhere Thou
arta Mullah and call (the faithful for prayers). Somewhere
Thou givest instructions regarding the discipline. Somewhere
Thou criest out for Justice in the name of Rama. Somewhere
Thou putst frontal mark on the forehead. O Lord, Thou art the
Master as well as the sdlik; Thou hast created Thyself; Thou also
makest Thy order cognisable. Somewhere Thou art a thief and
somewhere a Qizi (Juilge). Somewhere Thou art a preacher on
the stage. Somewhere Thou art the Martyr Tegh Bahadur; some-
where Thou sendst Thy own forces for war. | have now rightly
recognised Thee, says Bulha. I have now recognised Thee in
every form. Thou comest somewhere and goest somewhere. Now

do not make me forget Thee. From whom wilt Thou conceal
Thyself now?)

But Bulha also adopts one particular garb for himself and
particular allied garb for God. Since he loves his Lord passion-
ately, he acts as the wile/woman of the Lord, whereby he can
exhibit the intensity of his love. He puts himself in the garb of a
popuar lover Heer, who is in search of her beloved Riinjha.
The Punjabi Sufi adopts the symbol of a woman for himself like
other saints of the Bhakti Movement. This tendency may be
compared with the trend of the Persian Sifis, who adopt the
garb of men (like Majnt and Farhid) and languish in separation
from their beloved women (like Laila and Shiri). The Indian
Sufis have adopted the symbols like Indian saints. They became
the sons of the soil.

The symbols of Heer and Ranjha were carlier used by Shah
Hussain in his Kilis. Bulhe Shah followed him in this respect.
With the dhikr of the Beloved Ranjhi in her heart, Heer attain-
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ed unity with her Lord. The mystic Bulha, on the realisation of
the Lord sings in the following manner:

Rijha Rajha kardi ni main aape Rijha hoil

Saddo nt mainu Dhido Rajhi Heer ni aakho koi)
(Repeating the name of may Lord Ranjha, [ have become Ranjhi
myself. Nobody should call me by name Heer; call me Dhido
Rinjha.)

In the romance of Heer Rinjhd, Ranjha comes in the garb
of a Yogi from his village Takhat Hazara in order to meet Heer
in the house of her in-laws. Heer after a long spell of separa-
tion, is overjoyed to meet her beloved. Bulhe Shah as Heer sings
on the arrival of the Lord in the following manner:

Bulha Shah di e¢h gat pai
Peet purini shor macai
Eh gal kecki chhapiai chhapai
Ni Takhat Hazario dhaya.
Riinjhi jogira ban ayi
Vah sagl siig rachaya.
(Bulha has known this secrct of the Lord: hc has responded
the old love. How can this fact be concealed? He has come from
Takhat Hazira. Ranjha has come in thé garb of a Yogi. What a
wonderful mimicry this mimic has enacted.)

Since Islig (Love) is the ccntral theme of the poetry of Bulhe
Shah, he has created several images in this context. The ishq has
been given the form of a tiger, a butcher, a forest, a trumpet, a
Mullah, etc. As a tiger, it eats mcet and drinks blood. As a
butcher, it has donc away with many God-lovers, whose names
have been mentioned by Bulhe Shah [rom Middle Eastern and
Indian history and mythology.

The ultimate aim of every human being is the realisa-
tion of God, whose abode is the real abode of every soul.
Therefore, the symbol used for every human beingis that of a
virgin, who has to leave the home of her parents and ultimately
go to the abode of her Lord. In this sense, this world, is peka
ghar (the house of the parents) and the abode of the Lord is
suahra ghar (the house of the in-laws). But that virgin will be
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received with respect in the house of the Lord, who in the
house ‘of her parents (i.e. in this world) has preparcd a giftin
order to become worthy of the Lord. Bulhe Shah addresses the
man of the world as a virgin (kuri). The virgin has to prepare
her own dowry (of godly qualities) on her spinning wheel (the
body). While our soul is in the body, we have to inculcate the
godly qualities in order to become dear to the Lord. Bulhe
Shah says :

Kar kattan wal dhian kure

Charkha bania khatir ter?

Khedan di kar hiras thorerd,

Hona pnahis hor vadert

Mat kar koi agyan kure. . ..

Raj peka din char kure

Na khedo khed guzar kure,

Na ho vehli kar kidr kure

Ghar bar ni kar veeran kure. . . ..

Jad ghar begiine jave gi

Mur vat ni othd avé gi

Othe ji ke pachhotavé gi

Kujh agdon kar samiin kure.
(O virgin, pay attention towards spinning. The spinning-wheel
has been made for you. Pay very little attention towards play-
ing; you are already a major one and bc not ignorant about
this. You have to enjoy the parental home for a short period,
which should not be spent in playing. You should work and not
waste time. Do not make your home a waste solitude. When
you will go to another’s home, you will not be able to come
back and then you will repent.)

The main objective before Bulhe Shah is the rcalisation of
God, but that can only be achieved through the guidance of
murshid (preceptor). Therefore love and reverence for the pre-
ceptor is exhibited symbolically in his verses. lnayat Shah, the
murshid, is often addressed as Yar (Beloved), Pidrid (Beloved),
Mahi (Ranjha) Tabib (Doctor), etc. Scme of these epithets are
used by Bulhe Shah for God, because in the higher spiritual
stages, God and Murshid becomes one.

For Bulhe Shah, Chandal or Jhani (river Chenab) is a
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symbol of love because the romance of Heer ‘Rinjhd occured
on its banks. Like Rinjhi, thec word Dlold has been used
for God. The murshid is also called kalal (wine-seller).
One who strikes at the gong (gharidli) symbolises time. The
seeker (Sddhak|salik) is called the bakri (He-goat). The
letter “meem” added with A/d (nirguna/Transcendent Lord)
or a dot placed under Ain are symbols for the Imma-
nent Lord (saguna). A4hd with “meem” becomes Ahmed or
Nar-ul-Muhammadiyyad. The man of the world is called a
Saudagar (trader) and the world itself is a Sardi (a caravan-
sarai or an inn). Death is symbolised as a crow, who may sud-
denly snatch away the cotton or cotton-thread prepared by the
virgin. A deer is also a symbol for death. Whereas the word
Kadhn has been used for God, the word gopi is meant for the
seeker and the sound of nurli for the spark ol love. The wmurshid
is symbolised as weaver, who gives shapc to the cotton thread in
a warp (1ani), which has been preparcd by the virgin (seeker).
Such like images, we find in the poetry of Bullic Shah.
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Piya hai kich Paya hai
Mere Satgur Alakh lakhiyZ hai—Rahao

Kahii bair para kahii beli hai
Kahi Majnu hai kahii Leli hai
Kahil ap Guril kahit cheli bai

Ap ap ka panth batiyi hai 1
Kahi mahjat ki vartara hai
Kahii bania Thakurdwira hai
Kahii Bairagi Jat dhira hai
Kahii Shekban ban ban aya hai 2
Kahti Turk musalma parhte ho
Kahii bhagat Hindu Jap karte ho
Kahii ghor ghungat mé parte ho
Har ghar ghor 1ad ladaya bai 3
Bulha main thi bemohtaj hoa
Maharaj milii mera kaj hoa
Darsan pia ki mujhai ilaj hod
Ap ap main dp samaya hai 4

I

Bas kar ji hun bas kar ji

Kai gal as@ nal has kar ji

Ti moia ndt mar pa mukda sai
Phar khiddo vagi kutda sai
gal karde s3 pal ghutdi sai
Hun tir laioee kas kar ji |
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I have realised, I have reahsed somcthing

My true Guru hath helped me in knowing the Unknowable
—Pause

Somewhere He is inimical, somewhere He is friendly,

Somewhere He is Majnu, somewhere He is Laila,

Somewhere He s preceptor Himself, somewhere He is
disciple,

He himself hath shown the Path leading towards Him. 1

Somewhere He is known to reside in a mosque,

Somewhere He is known to live in a temple,

Somewhere He poses as a recluse with matted hair,

Somewhere He appears as a Shaikh. 2

Somewhere He is a Turk reading holy books,

Somewhere He is a Hindu saint busy in recitations,

Somewhere He conceals Himself in thick veils,

Somewhere He showers affection in every house. 3

1 solely depend upon the Lord, says Bulha,

I realised Him and my wish was fulfilled:

His sight was the remedy for me,

He hath merged Himself in every being. 4

Il

Put an end to it, now put an end to it

Talk something to me smilingly

You did not cease to hurt the afllicted one

You used to catch him and beat him like a ball;
You stifled the throat on every uttering

Now You have shot an arrow violently. 1
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TusT chipade so asi pakre ho
Tusi aje chapan nii takre ho

asi hirde andar jakre ho

Hun kidhar jaso nas kar ji 2
Bulhé Shah tere asi barde si

Tera mukh dekhan nii masde si
Terid arza minti karde sa

Hunq baith pinjar vic kas kar ji 3

I

Hoe nain naini de barde
Darshan Saia koha to karde
Pal pal doran zara na darde 1
Lag gia nehd ta sharam sidhai
(Main vic) haumai rahi na kai
Jab ki tum si6 prit lagal. 2 Rahao—
D3 do ishq nagare vajade
Ashiq dekh use val bhajade

tar tar tarak gae lar lajde

Tain kof lalac ghat bharmai. 3
main jiti ishq sukhala hai
choh nadii vahn ujila hai

Kadi ag bharke kadi pala hai
Nit birho jarat lagai. 4

Pia bas kar bohti hoi

Terd ishq meri diljoi

mera tudh bin avar na koi
Amma babal bhain na bhai. 5
Jab wasal wasal bahaiaiga

Tab gunge ki gur khaiaiga

Sir pair na apni paiaiga

meri sudh budh rahi na kai. 6
Tain karan habsi hoe ha

Naii darwaje band kar soe ha
Dar daswe an kharoe hi

Kade man meri ashnii. 7
Bulhe shah main tain pah vare hi
Tere dekhan ke vanjare ha
Kuch asi bhi tainit piare hi

ki maihio ghol ghumai. 8
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I have caught You in spite of your concealment
But You are strong enough to conceal Yourself
I have imprisoned You in my heart,

Where will You run away now? 2

I was Your slave, says Bulhe Shah,

I was dying to have Your sight,

I requested and supplicated You

Now keep seated firmly in the body. 3

IH

Mine eyes have become the slaves of Thine eyes
Whom they sce from hundreds of miles

They run every moment fearlessly. 1

With the growth of love the shyness ended
Not an iota of ego was left,

When I fell in love with Thee. 2 Pause

The trumpets of love arc resounding,

Hearing them, the lovers run towards the place
All the strings of shyness broke down

Thou hast enticed me. 3

1 thought that love was an easy allair

But it is a high current of four strcams,

At times the firc bursts, at times it is cold

The separation works as conflagration. 4

O Beloved, end with it, 1 have suffered much
Thy love is my prop, -

For me there is nonc other than Thee

Neither mother nor father, nor sister nor brother, 5
When the hour of meeting comes,

Then the bliss will be inexpressible

No sense of self will be lelt

I'shall not be in senses. 6

For Thee I have regularised my breath

I have closed nine doors for sleep

I am standing at the tenth door

Kindly 2ccept my love. 7

Fam a sacrifice to Thee, my Lord, says Bulha,
I wish to have a sight of Thee

Dost Thou respond my love?

Or it is only from my side. 8
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1v

Beli jit ghar terd pher hoa

uh jal bal mat1 dher hod

Tan riakh udi td ser hoa’

Ishqa maithe iya hain

T aya hain main paya hain.—1—Rahso
Jakrie sir kalvatar dittol

Jiisab hato hat vikioi

Ibrahim chikha vic Paiotl

Au maini kia lai aya hain. 2
Ikfia de posh labai de

lk aria nal chivai de

1k sili chae divai de

kar kis gal da sadhraia haip. 3
Bulha shah de karan karan kar
Tan Bhaththi et man ahran kar
vic dil da Joha mavan kar
Lohara kin atkaia hain. 4

Dilbar sambhal ke neh lag
Pichd Pachotavahga

Othai Ishq Zalikbha hai

Othai ashiq tarfan sai

Othai majni kardd hai

Othai ta kia liavah ga. |

Jahi je jana pher

Othai beparvihid dher

Othai dahl khaldde sher

Othai ti1 bhi chalia javehga. 2

Kalald da ghar pase

Othoi dven mast piase

Bhar bhar pin pidle khase

Othai (i bhi jio lalcavah ga, 2

Bulha ghair-shara na hoe

Sukh di nidar bhar kar soe

Analhaq na mukho bugoe

Char sili dholi givah ga. 4
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v

o Friend, the house you entered

Burnt down and became a heap of ashes.

Thou wert satisfied when the ashes blew away

O love, Thou hast come to me

Thou hast come and [ have owned thee.l Pause
Thou didst put the saw over the head of Zakriya,
Thou wert the cause of the sale of Joseph at various shops
Thou didst throw Ibrahim in the funeral pyre

What hast thou in store for me? 2

There are some whose skin was peeled

There are some who were sawed alive

There are some who were hanged

What bast thou in store for me? 3

For the sake of the Lord, says Bulha

The body is made the furnace and the mind the aavil
On which the hammer of love is struck

Then melted the iron in the fire. 4

v

O lover, be cautious in thy love

Otherwise thou wilt repent

There the love is of Zulaikha

There hundreds of lovers writhe in pain

There Majnu sighs aloud

What wilt thou get there? 1

Go, if thou art adamant

There are 'many irregularities there

There the tigers tremble with fear

Thou wilt also be beguiled there. 2

The house of the wine-vendors is aside

Where the addicts and thirsty come

And drink the cups filled to the brim

Thou wilt also feel tempted. 3

Do not over-ride the formal religion

And sleep in com{ort all the time

Do not utter “Anal Haq”’ (I am God)

Otherwise thou wilt bc hanged singing
the song of love. 4
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VI

Hun kis the ap chapaida
Mansir bhi taithe aya hai
Tain sili pakar charhaya hai
Tain khof na kito siida 1
Kahii shekh mashaiq honi hain
Kahi udidni baitha rona hain
Tera ant na kahi pai da. 2
Bulhe Nald chulha changa
Jis te Tam pakal da

Ral Faqira maslat Kiti

Bhora bhora paida 3

v

K1 karda ki karda vo

Pucho to Dilbar ki kardi vo—Pause
Ikse ghar vic vasdia rasdia

Nahi banda vic parda vo 1

Vahdat da darido satrana

Koi dubda koi tardia vo 2

Balha Shah nu an milavo

Mahram hai is ghar da vo. 3

Vil

Meri bukkal de vic cor

Sadho kisni kik suniva

Meri bukkal de vic cor

Kite Rimdas kite Fateh mubammad
lho kadimi shor

Musalmin Sive t5 chirhde’
Hindu chirhde gor

Chuk gaye sabh jhagre jhere
Nikal gaya koi hor

Sadho kisna kiik sunava
Meri bukkal de vic cor 1
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V1

From whom dost thou hide thyself?
Mansur didst come to thee

And thou didst hang him

Why didst thou not fear the Lord? |
Sometime thou dost appear as a Shaikh
Sometime thou dost weep in the solitude
None hath been able to know thee. 2
The hearth is better than Bulha

On which the bread is baked

The Fagqirs together came to a decision
And distributed the small morsels. 3

VII

What does he do, what does he do?
Ask the Beloved what does he do? — Pause
Residing in the same house
the curtain is not desirable. 1
The powerful river of Unity flows
someone is drowned and someone swims. 2
Bring about the meeting of the Lord with Bulha
Who knows the secrets of this house. 3

VHI

There is a thief in the wrappings around me
in the wrappings around me
O hermits, whom should I declare that
there is a thief in the wrappings around me
Somewhere He is Ramdas, somewhere He is Fateh Muhammad
this is the cry from the ancicnt times
The Muslims abhor the practice of burning the dead
and Hindus detest the burials in graves
All the quarrels have now ¢nded
Someone else hath appeared
O hermits, whom should I declare that

there is a thief in the wrappings around me, |
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Jis dhudia tis payo nahi
Jhur jhur hoya mor
Ap Sahib jis nii bhal laye
Mainii use di gat zor
Jehra lekh mathe da likhya
Kaun kare bhan tor
Sadho kis nii kik sunava
Meri bukkal de vic cor: 2
Pir Pira Baghdad asada
Murshid Takhat Lahore
Uh asi sabh ikko koi
Ap guddi ap dor
Tusi pakar laho main dasna ha
Bulha Shah da cughl-khor
Sadho kis nii kiik supava
Meri bukkal de vic cor. 3
IX
Rijha jogira ban aya ni
Vah vih jogira ban aya ni
Is jogi de nain katore
Baza vangu lainde dore
Mukh vekhia dukh javan chore
Inba akhia ne lal lakhaya o1
Rijha Jogira ban aya ni 1
Is jogi di ki ve nishani
kan vic mundri gal vic gani
sarat usdi yusaf sani
Us alifd Ahd banaya ni
Rajhd Jogira ban aya ni. 2
Rijhi jogi te main Jugiant
Usdi khatar bharsi pani
Evé ta pichli umar vihani
Us hun maini barmaya ni
Rijha jogira bap aya ni. 3
Bulha Shah d1 hun gat pai
Pit purdni mur macai
el gal kikar cape capai
hun Takhat Hazaris dhaya ni
Rédjha jogira ban aya ni. 4



Select Kafis of Bulhe Shah 173

The one who sought Him could not attain Him
he pined away like a peacock
Whomsoever the Lord seeks and finds
1 feel stronger because of him
Whatsoever is written there in the forehead
who can cause a change in it?
O nermits, whom should I declare that .
there is a thief in the wrappings around me. 2
My spiritual guide is at Baghdad
and preceptor at Lahore
They are one with me
like the kite and the cord
Catch him fast, I shall tell thee
who is the back-biter of Bulhe Shah?
Q hermits, whom should I declare that
there is a thief in the wrappings around me. 3

IX

Ranjha hath come as a Yogi
It is wonderful, Ranjha hath come as a Yogi.
The eyes of this Yogi, in wide sockets
Plunge over the victims like falcons
All the sorrows end when He comes in sight
My eyes have realised the dearest Lord. 1
What is the sign of this Yogi?
He has rings in his ears and the coloured
string around his neck
In his appearance he is like Joseph
He as alif (Unity) hath created A/d (God with attributes). 2
Ranjha is a Yogi and I am his Yogini,
I shall serve him with all my heart
My past life hath gone fruitlessly,
Now He hath deluded me. 3
Now I have known the Lord, says Bulha,
The old love hath raised its head again
How can this fact b= condealed?
He has swiftly come now from Takhat Hazara, 4
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Ghariili deho nikal n1
Aj Pi ghar aya 1al
Maint apni khabar na kai
Kiya jana main kithai gavai
ch gal kiki chapal chapii
Hun hoya fazal kamal
Ghariali deho nikal. 1
Ghari ghari gharial vajave
Rain wasal di kio ghative
Mere man di bat jo pave
Hatho ca satte gharidl
Ghariali deho nikal. 2
Anhad baja baje shahina
Mutrab sughrii tan tarani
Namaz roza bhul gayd dugina
Mad Piale den kalal
Gharidli deho nikal. 3
Tane kaman karo sawere
Jadugar avan wade wadere
kivé kivEé vas iya mere
Lakh baras rahi hori nal
Ghariali deho nikal. 4
Sai mukh vekhan de ajab nazare
Dukh duhlat gaye jo pis pidre
Cangi rat vadhi kivé kari pasare
Din agge dharo diwil
Gharizli deho nikal., §
Bulha Shah di sej piari
Tari so Taranhare Tar
Kivé kivé hun aid vari
Maina Vichran hoya muhal
Ghariali deho nikal. 6
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X

Turn out the time-keeper
My Lord hath' come home to-day.
I have no knowledge of myself
[ do not know where it hath been lost
How can this fact be concealed?
That now the highest of grace hath been
bestowed upon me. 1
He, strikes the big gong time and again
Why dost he reduce the night of union?
If he considers the wish of my mind
He should throw away the gong from his hand. 2
The unlimited royal music resounds
The wise singers set the tune
The duality of prayer and fast has been forgotten
The wine-vendors present the cups full of wine. 3
Work out the magic and spells immediately
Let the eminent magicians come
With great hardship He hath been won by me
after living with others for lakhs of years. 4
There are queer scenes of the sight of the Lord
Because of the presence of the Lord all the
sorrows have ended
How the advancing good night should be extended
Place a wall before the day. 5
The bed of the beloved Lord is lovely, says Bulha
The ford-carrier hath ferried me across
My turn hath come after a long time
The separation will be most difficult. 6
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XI

K1 karda hun ki karda

Tusi kaho kh3 dilbar ki karda

Ikse ghar vic vasdii rasdid nahi banda hun parda
Vic masit pamaz guzire but-khine ja sajda

Ap ikko kaf lakh ghara de malak hai ghar ghar da
Jit val vekha tit val tii hi har ik da sang karda
Miisa te Phiraun bana ke do ho kid kar larda
Hazar nazar khud navis hai dozakh kis nii kharda
Nazak bat hai ki kahnda na kah sakda na jarda
Vah viah watan kahida eho ik dabida ik sarda
Wahdat da dariio sacava. uthe disse sabh ko tarda
It wal ipe ut wal ape, dpe sihib dpe barda

Bulha Shah da ishq bagheld, rat pida goshat carda.

X1

Mainu ki hoya hun maithd gal gavati main

kid kamli akhe loka maini ki hoya hai

Main vic vekhi te main nahi bandi main vic vasna &tain
Sirte pairi tik bhi tu hi, andar bahar hain

Ik par ik urar sunida ik beri ik nain

Chut paye urvard pard na beri ni nain

Mansir piare kiha Analhaq, kaho kahaia kain

Bulha Shah ose da ashiq, apna ap vanjiyd jain
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XI

What does He do? now what does He do?
Tell me, what does the Beloved do?
Living in the same house, it is not proper to set the curtain
He performs the prayer in the mosque, but also goes to the
house of idols;
He is one, the houses are several lakhs, He is the master
of each house;
Whereever | see, Thou art there, accompanying everyone
Thou has created Moscs and Pharoah; why dost Thou
become two and quarrel?
He, the All-pervading, prepares the writ Himself; whom does
He take to the hell?
It is a delicate affair. why do I not say that? I can
neither say nor bear
This is a wonderful land, where one is interred and the
other is burnt;
In the river of Unity and Truth every one appears swimming;

He is on this side and He is on that side, He Himself is
the Master and the serf;

The Ishq (love) of the Beloved is the tiger, who drinks
blood and eats meat.

X1t

What hath happened-to me? My ego hath now been lost
Why the people call me mad? What hath happened to me?
When [ see inward, there is no mineness, Thou dost reside in me
Thou art there from head to feet, Thou art there inward
and outward,
I hear of the other bank and this bank, the boat is one
and the stream is one
I bave risen above from this bank and tbat bank, there is
no boat and no stream
Dear Mansur sai “Anal Haq" (I am God), who caused him to
say that?
I'am the love of that Lord, says Bulha, 1 have lost my ego.
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X1

Parda kistd riakhi da
kio ohle bah bah jhiki da
Pahle ape sajan sdjt da
Hun dasni & sabak namazi da
Hun aya ap pazare nii

vic Laili ban ban jhakida 1
Shah shamas di khal lahdayo
Maansir na ca sili divayo
Zakrie sir kalvattar dhariyo

ki likhya rah gaya bakida 2
Kun kihi Faikin kahayai
Becuni da cin bassiye
Khitar Terl jogat banaya

Sir par chattar laulikida 3
Hun sadi val dhaya hain
Na rahndi chapyid chapayi hain
Kite Bulha Nim dharaya hain
vic ohld rakhya khikida 4

X1y

Ishq di navio navi bahir
Phik musalld bhan sit loti
Na phar tasbi kasa soti
Alim kahndi de de hoka
Tark halalo khab murdar 1
Umar gavii vic masiti
Andar bharia nal paliti
Kade namaz vahdat nd kiti
Hun kio karna € dharo dhir
Jii main sabak ishq di parhia
Masjid kol6 jivara daria
Bhaj bhaj Thakardwire varia
Ghar vic paya miahram yar,
Ja main ramaz ishq di pai
maini tati mir gaval
Andar bahar hoi safat
Jit val vekha yiro yar, 4
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XIII

From whom dost Thou conceal Thy secret?

Why dost Thou peep from behind the curtain?

At first Thou didst create me, O Lord, )

Why dost Thou, now, point to the lesson of offering prayers
Now Thou hast come on the scene

And peep in the garb of Laili. 1

Thou didst cause the flaying of the skin of Shah Shamas
Thou didst cause the hanging of Mansir

Thou didst cause the sawing the head of Zakriya

What is more to be accomplished according to the writ? 2
Thou didst say “Kun” (let it be) and the world was created
Thou didst cause the expression of the Incxpressible

The world was created for Thyself

With the canopy of the sky over the head. 3

Now Thou hast come to us

And dost not remain hidden

Somewhere Thou hast taken the name of Bulha

Keeping the curtain of the earth in between. 4

XIv

The Isiq (Love) is ever new and fresh

Burn the prayer-mat and break the jug

Do not catch the rosary, qup and staff

The learned says in a loud voice

Forsake the right one and adopt the forbidden, 1
You have wasted the life in the mosque

Your inner self is full of evil

You have never performed the prayer for unity
Why do you lament now? 2

When 1 learnt the lesson of love

My soul feared the mosque

I ran towards the temple

I realised the Beloved in my own home. 3
When I came to know the secret of love
Mineness and Thineness were dectroyed

I became pure inwardly and outwardly

I see the Lord everywhere. 4
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Hir Ri3jha de ho gaye mele

Bhulli Hir dhiidédi bele

Rajhid yar baghal vic khele
Mainii sudh budh rahi na sar. 5

Ved Qurand parh parh thakke

Sijde kardia ghas gaye maththe

Na Rabb tirath na Rabb makke
Jin paya tin nir anwir. 6

Ishq bhuliya sijdé tera

Hun kid alvé aivé pavé jhera

Bulha ho raho cup cupera

Cukki sagli kak pukar, 7

Xv

Mati kudam karédi yar

Vah vah mati di gulzir

méti ghora mati jora mati da asvar

Maiti mau nu dorave mati da kharkar

Matl mati nii maran laggi mati de hathiar

Jis mati par bohti mati, so mati hankar

Mati bagh baghici mati, mati di gulzar

Mati miti nii dekhan ai mati di behar

Has khed phir mati hove paindi pin pasar
Bulha je eh bujharat bujhé ta lah sird bhug mar

XVl

Maini kaun pachine, main kujh ho goi hor mi
Hadi maina sabak parhaia
Othe ghair na aya jaya
Mutlak zat jamal vikhaya
Vahdat paya zor ni. |
Avval ho ke la-makini
Zahir batan disda jani
Rahi na meri nam nishani

__ Mit gaya jhagra shor n1. 2
Piare ap jamal vikhali
Hoe Qalandar hoe mawili
Hansa di hun vekh ke chali

Bhul gat kags tor ni. 3
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Heer and Ranjha have met

Heer led astray searches Him in the wilderness
But Beloved Ranjha is sporting within her

I lost control over the senses. 5

We are tired of studying the Vedas and the Quran,
Our foreheads have been rubbed in prayers .
God is neither in the holy places nor in Mecca
Those who realised, they were filled with light
and beauty. 6
The love hath made me forget the sijda (prostration)
Why do you, now, raise a quarrel,
Keep silent, says Bulha, "
All the hue and cry has ended. 7
XV
O friend, the carth is crcating disturbance
woanderful is the garden of earth
" The horse is of carth, the clothes of earth and the
driver of carth
The earth causes the earth to run, the noise is of earth
Tl-,”c earth gocs to kill the earth. The arms are, of earth
The earth on which more earth is heaped, gets puffedup in ego
The small or big gardens are all of earth
The earth comes to see the earth and its blossoms
The earth after enjoyment become earth and lies prostrate
If you solve this riddle, says Bulha, then throw away all
the cgo from you head on the ground.
XVi

Who will recognise me? 1 have been transformed
The preceptor Bave mc a lesson

No stranger came there or left

The Only One Lord exhibited His Beauty

The Unity expressed its strength, |

The Lord, without any special abode, primarily
Appears outwardly and inwardly

‘My entity vanished away

And all the quarrels and noises ceased. 2
The Lord showed His Beauty Himself

I became an intoxicated Fagir of the Lord
Secing the nature of the swans,

The nature of crows was forgotten. 3
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XVl

Murli bij uththianghata
Mainii bhul, gaid sabh bati
Lag gaye anhad bdn niare
Cuk paye dunia de kir pasare
Asi mukh dekhan de vanjare
Diiya bhul gaia sabh bata. |
Asd hun cancal mirg phahaya
Ose mainid banh bahdya
Harf dugina use parhaya
Rah gaia do car rukatd 2
~ Bulh€ Shah main tad birlai
Jad di murlt Kahn bajai
Bauri hoi te tain val dhat
Kaho ji kit val dast barata.

Xvil

Asa bhet sajan de pie
ulte hor zamine de
Apnia vic ulfat nahi
kia cace kia tae
Pio putra itfak na kai
dhii nal ni mace
Saciad nii hug milde dhakke
Jhithe kol bahie
Irakii pii cabak paunde
gaddd khad khavae
Agle ja Bangile baithe
pichhlii farsh vichae
Bulha jinha Hukam Hazoord dda
tinha na kon hatae

XIX

Kujh kat kure, na vat kure
Challi lah bharote ghat kure
Je pin puni katté gi
Ta nangi mil na vatte gi
Sai varhia de je katte gi
Ta kag mariga jhut kuge, 1
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XVIlL

The flute of the Lord resounded suddenly

And [ forgot all the things

The queer arrows of Anhad (divine music) struck me
I was freed from the false extensions of the world

I trade in having the sight of the face of the Lord

I have forgotten all other things. |

I have now entrapped the playful deer

Who had drawn my whole attention

He taught me the letters of prayer,

Only a small portion of which is left to be recited. 2
I was then deluded, says Bulha,

When the Lord (Krishna) played on the flute

I became mad and ran towards Thee

Tell me which way Thou wilt shower Thy love? 3

Xvii

I have known the secrets of the Lord
The adverse times have come
There is no love in the near relatives
no love in the uncles, younger or elder
There is no unity in lather and son
in daughters and the mother
The truthful ones are given blows
The liars attain neagness
The fine horses are whipped
The asses eat green wheat"
The preceding ones have settled in Bengal
"The last ones have pitched their tents
Those who have brought the orders from the Lord, =
Who has the audacity to remove them?

XIX

O Virgin, spin something, do not wander aimlessly
Spin a hank of yarn and put it in the basket

If you spin the small rolls of cctton,

Then you will not remain naked.

If you spin for a hundred of years

The crow will suatch away the yarn. 1
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Vic ghaflat jo tain din jale
Kat ke kujh na lio sambhale
Bajhd gun shah apge nale

. Teri kid kar hosi gat kure. 2
Je daj vihiini jave gi

Ta bhalh na kise bhavé gi

Kujh lai fakra di mat kure. 3
M3 pio tere gandhi paia
Aje pa tainu khabra 414
Din thore te ca mangaia
Nai ase peke vat kure. 4
Tere nal dia daj rangae ni
unha suhe sali pae ni
Ti ulte pair kid cae n1
Uthe ji€ ta lagge tat kure. 5
Bulhe Shah ghar apne dve
Cura bira sabh subave
Gun hosT ta gal lave
Nabhi, rosé naini rat kure, 6

XX

Hik alaf parho chutkara hai
1s alfé do tin car hoe
phir lakh karor hazir hoe
Phir uth6 beshumar hoe
Hik alaf da nukta niara hai. 1
Kid parhna & gadd kitaba di
Sir cdia pand azaba di
Hun hoia shakal jalada di
Agge paindi mushkal bhara hai, 2
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The days that you wasted in idleness

When you did nothing and preserved nothing
Without attributes, before the Lord,

How will you justify yourself? 2

If you will go without dowry

You will not be liked by anyone

How you will please the Lord there

Take some advice of the Faqirs. 3

Your parents put some knots (Gandhi) for marriage
But you are careless even now

You have been engaged and a few days are left
You will not come to your parental home again. 4
Your fellow friends have got their dowry dyed
They were wearing red thin cloth

Why are you acting adversely?

You will feel sad, when you reach there. 5

When the Lord comes home, says Bulha,

All the nuptial adornments look fine

If you have the qualities, the Lord will embrace you
Otherwise, you will weep with tears of blood. 6

XX

You will get release by reading only alif
From this alif two, three and four were created
Then they grew into thpusands, lakhs and crores
Then they became innumerable
The only dot of alif is very queer. 1
Why do you study the cartload of books
You are carrying the bundle of sorrows
on your head,
You have taken the form of an executioner
You have to travel a very difficult distance. 2
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Ban hafaz hifaz Quran karé&
Parh parh ke saf zaban karé
Phir nemat vic dhian karé
Man phirda jié bhalkira hai, 3
Bulha bi bohar da boya si
Oh birch vada ca hoya si
Jad birch oh fani hoya si
Phir rah gaya bi akara hai. 4
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As a Muliah you remember the Quran by heart
You purify your tongue by reciting it

You absorb your mind in worldly precious things
Your mind wanders like a messenger. 3

The seed of the banyan tree was sown

Which grew into a big tree

When that tree perished,

Then the lonely seed is left behind. 4
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