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AUTHOR'S NOTE 

I HAPPENED to broadcast from Athlone recently 
some lectures on " Things that 1fatter," about the 
time that an article of mine, entitled " Human 
Happiness and H. G. \v'e~s," app_eared in the 
S1mday Dispatch. I have s111ce realised that the 
broadcasts cons1itute an antidote to the main 
errors of lvfr. \Wells rehashed in "The Shape of 
Things to Come," concerning which the article was 
written. Hence their combination in these pages
with a slight alteration and adaptation of the 
broadcasts. 

Mr. \v'ells' Utopian future for humanity is erected 
mainly on his own hypoth€ses concerning human 
nature, religion, social life, morals and suffering. 
Hypotheses are guesswork. The hypotheses of 
Mr. Wells happen to be bad guesswork, however 
brilliantly expounded. 

The following is offered. as containing, not 
hypo~hes_es, "but facts destructive of the underlying 
fallacies 1n The Shape of Things to Come." 

OWEN FRANCIS DUDLEY. 
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HUMAN HAPPINESS AND H. G. \VELLS 

AN immense amount of literary imagination is 
being expended in vision~ of an U~opian future in 
store for humanity. I think Mr. \Velis started the 
vogue with" :TYien like Gods." . 

He is at it again in "The Shape of Things to 
Come" the film of which is now on the screen. 

In 'the former book Mr. \X1ells envisaged a 
\YI onderland of gods and goddesses strutting 
solemnly and nudely about their tremendous work of 
keeping everything and everybody :6.t and beautiful. 
These stark Apollos, the final product of " the 
Great Revolution that is afoot on earth ", had taken 
hold, soul and body, of the life and destiny of the 
human race-marvels of physical splendour, who 
could " laugh at the things they had feared and lift 
their daring to the stars." 

In" The Shape of Things to Come" :Mr. \Vells 
gives an amplified vision of this comirig world, and 
by means of a fictional character who acts as his 
;oudspeaker, describes the new order ahead replac
~ng the ?rde~ of Christian civilisation and represent
mg th~ 1mag1ned fulfilment of Humanitarian hopes. 
A_ terrific rev?lt of ~~~ has c<?me ~bout, against 
his owl"l: p~st, its_ s~p1dit1es an~ ~nsamties including 
the C:hnst1an re~g1on a~d Chnsuan morality. The 
m~rnage-bond 1s a t~rng of the past. Free-love 
reigns_ supreme. Theu creator takes his Utopians 
as seriously as they take themselves. They are all 
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10 HUMAN HAPPINESS AND H. G. WELLS 

that _is noble and pure, now that morality has been 
abolished (it must be very wonderful to be like 
that). And, above all, everybody is happy. Now 
my trouble is this : ' 

I cannot quite discover what they are happy about. 
Apparently about everybody else being happy. 
But, ~ cannot see why at?)'bocfy is happy in the 
Wellsian Wonderworld. I may be dull, but 
Mr. Wells seems to me to have left nothing to live 
for, and nothing to die for. Everybody is fright
~ully busy ; but I cannot see what all the hubbub 
is about-except that it's all going on and on and on. 
We are left gaping into an objectiveless future 
veiled in a smoke-screen of rhetoric. In the film of 
the book we are left staring at the stars, with the 
injunction to conquer the universe ; although 
nobody quite knows how. 

I don't wish to be irreverent, but the whole 
thing strikes me as irresistibly funny-and tragic. 

I can discover no reason for being happy in the 
ideal materialistic world of his imagination. It 
appe;rs to me to be little more than a glorification 
of what in human experience has alwa}:s st~od for 
unhappiness. The very methods by which his New 
World is to attain being, are refined meth?ds of 
terrorism and compulsion. It is true that he pictures 
a globe freed from unpleasantnesses, discomfo~s, 
inconveniences, diseases, money-troubles, social 
problems and wars. He fails to per~eive, however, 
that he has emptied out the baby with the bat?, by 
removing everything that could bring real happu~ess. 

Had I to live in his uniform world o~ beings 
uniformly modelled by his \'<lorld Council, com
pelled into the uniform " happiness " of a mutual 
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admiration Society, my reactio~, ~ a week, would b_e 
claustrophobia, suicide or hom1cide._ Hu~an happi
ness is not so simple as Mr. \Veils irnagmes. I am 
a Catholic priest, and, as such, I have been pro
fessionally trained in human _nature. That pro
fessional training, together with my own reason 
and horse sense, tells me, directly I read Mr. Wells, 
that, though he is an acute. observer of human 
habits, yet· he has never studied human nature as 
such. His whole estimate of human happiness is 
guesswork, and bad guesswork at that ; as is even 
more manifest in the screen version of" The Shape 
of Things to Come." 

There never has been, and never could be, even 
such a thing as a collective human happiness in a 
merely materialistic world; for happiness in material 
things varies. The happiness of one person is not 
the happiness of another. 

Neither co~d there be a collective human happi
ness of that higher form, produced by the pursuit 
of truth, kindness and love, were that pursuit 
divo~ce~ f~om religion, and so robbed of all reality. 
The mdividual demands incessantly an answer to • 
" Why should I be good ? \X'hy should I be true ? 
Why should I love?" Mr. \Velis answers "For 
the sa~e of ~umanity," and thereby proclaims a 
!-11oral imperative which, put to the test, reduces 
itself to an empty vaunt. What obligatory al 
an H . . th v ue 

c umarury- giv~ to at morality necessary to 
human happmess, 1Solated from its Author ? Th 
!-11an-made moral order (with immoralities thr e 
m) _of Mr. \'veils' conception is a sheer ph own 
which only unthinking dupes could acce t. antasy, 

I refuse to be good for the sake of a sinctionl 
ess, 
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qodless Humanity, which forfeits every vestige of 
right to my moral allegiance by its very denial of 
the Author of all morality and moral law. 

I refuse to act irrationally. 
In his Wonderwotld, wherein the Pax 1'.I1111di has 

ousted the Pax Christi, the material the spiritual, 
Mr. \Xlells has succeeded in advancing irrationality 
to its logical conclusion-the replacement of the 
rational by the irrational, of God by '.Man, of 
morality by licence. For the climax of irrationality 
is man's clisGl{¼:i.mer of his first rational act-the 
acknowledgment of his Creator and the recognition 
of His moral laws. In a world wherein all men 
disclaimed their first rational act, with which human 
happiness is inextricably bound up, the most 
magnificent Apollo could but , be magnificently 
unhappy. 

The material and finite cannot, and never could, 
satisfy the soul of man. The whole of the \Xlellsian, 
Utopian edifice is erected on the conception of a 
soulless humanity, and on the supposition that 
human happiness can be attained here on earth, 
once ·we are all physically fit and all physical dis
comforts and disturbances to social life are removed. 
It cannot, and it never will be. 

j\11 the things of this world and all their vanishing 
glory could never satisfy one single human ~ei?g ; 
a truth Mr. \Xlells seems incapable of appreciatl~g. 
The soul of man tends inevitably to the possessro_n 
of that Perfect Good, which can alone fulfil all hrs 
aspirations and desires. To p_ossess that Perfect 
Good is to possess perfect happ111ess. The Perfect 
Good has no ending. 

It is God. 



FIVE BROADCASTS 

I 

THE TRAGEDY OF HUMAN NATURE 

" ... that weedy, tragic, pat~etic, cr_ucl, fantastic, _absurd 
and sometimes sheerly horrible being who _chr:~tened 
himself in a mood of oafish arrogance 1-JoflJo sapmu. 

The Shape of Things to Co11Je, p. 3 30. 

MR. \~ELLS considers that what is wrong with the 
world is h~n stu_pj_dity. My purpose h~re is to 
present in popular form another explanat.lon. It 
happens to be the historical as well as the only 
adequate explanation, even if dismissed by the 
" modern lT'ind " as a medireval myth. 

One day, many thousands of years ago, an angel 
hovered in his course over a garden. It was the 
Garden of Eden. And in the garden a man and 
woman were walking. The angel descended into 
the garden and looked at the man and woman. 
They w~re very- beautiful. And the angel looked 
at the arumals rn the garden, and they were beautiful 
too ; but not in the same way as the man and the 
W?man. And the angel saw the difference. " God" 
said the angel, " has breathed on the man and the 
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1 4 HUMAN HAPPINESS AND H. G. WELLS 

woman and ma_de them living souls ; and in th(!ir 
souls_ thq are like God." And the angersaw--that 
tlie_ir souls were pure and white and there was no 
sta1n of sin upon them. The angel noticed a 
golden radiance in the souls of the man and the 
w?man, that never ceased from shining: "That," 
said the angel, "is God's gift to them-sa_o.ftifuJ;i_g 
gr~e. It is the secret of their beauty and holiness. 
~t 1s the secret of their friendship_ with God." 
1• And the angel noticed that, though they had 
passions, yet those passions were completely under 
the control of their reason. He noticed, too, how 
God had enlightened their reason with great 
knowledge ; how nothing hurt or harmed them ; 
how they had power over all the animals in the 
garden. No ~suffering_~uc:h~d _ t_b~_!ll- No shadow 
of death lay across their pailiway. For they ate 
of the Tree of Life. " Yes," said the angel, "they 
are very beautiful. There is nothing in the whole 
world like them." And the angel passed out of the 
garden and upwards, and gave glory to God. 

But in the garden below there was anoth_er tree, 
the Tree of the Knowledge of Good and Evil ; and 
in its shadow a dark form stood. Satan was 
watching the man and the woman I 

One night, thousands of years later, 0e same 
angel hovered in his course over a great ~1ty .. And 
he looked upon the city and descended into it. 

Instead of one man and one woman there were 
multitudes of men and women. And everywhere 
·were-- giaring lights an1 places of a?1-usement, 
cinemas, theatres, variety-houses, rught-clubs. 
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People were rushing ab9ut feverishly i~ ~earch_pf 
2le~urc. Pa~tc_d __ w~1~c~ __ ,vere b~rga1rung _'Y).th 
men for_ tJ:ie_ -pn~~ _qLtlie1r __ b.o.d.ies. Newspaper 
plaqr__ds_boQ111ecLtl~J_a_!~_st_~e__ns~!J..o!1~--a.~9- _s_can_dals, 
the latest divorces, swindles and robberies. 

The angel passed down a side street. From out of 
a drinking saloon came two men. They were 
drunk and quarrelling about some woman. They 
lurched down the street hu.PJ.ng_filthy abuse at_ each 
qtheJ. They entered a house together. Inside th_ey 
grew more violent. One of them drew out a knife 
and struck at the other ; and in a f~nzy of hatred 
he _s!~bbed.hi~ 3-:gain __ ans;l_~g~n and cut at his throat, 
until the other fell down dead. Then he kicked 
the dead body and spat on it. He went out and 
locked the door and st~ggered J~~ 

The angel came to a large building. It was a 
chemical works. Inside one of the rooms a man was 
working. His head was bent over some glass tubes. 
He was inventing a new form of poison-gas. And 
as he worke? he mutt~red: "If_I can get this right, 
my fortune 1s made; 1t would kill off a whole city." 

The ang~l passed into an open space. A man 
was addressmg a large crowd. He was telling them 
that men who believed in God were fools. From 
time t_o _time he broke into blasJiliem~ He sneered 
E_reli~lO!?-- He suddenly held up a crucilix--i.oo 
spat at 1t. ----

The ange~ passed down more streets. He noticed 
so many evil faces, selfish faces, faces of animals . 
h_ow the cr_owA~-~<::re __ ~P.SQrb_ecLin_ th~ __ p-gr~uit of 
-~m_; how ~he _tlungs_o[¢~. ~v.9rlim~_ner~d so mu~h 
:ind the things of _Go~_ se:> li!1:!~- · · --------' 
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And the angel passed out of the city and upwards . 
.And he thought of the man and the woman in the 

Garden of Eden, and then of the men and women 
in the city he had left. 

He looked on the glittering lights below, and he 
said : "Yes, they have fallen as low as that." ----------

Now supposing you and I were to look at this 
world from that angel's point of view, from outside. 
Don't you think that we should come to the 
conclusion that SO!!!..e tragedy had befallen the 
hy,man_.xacr: ? 

\Ve are so accustomed t.Q__livi_gg in a world of 
~ig_that we almost accept the fact or sin a_L~ __ 1_na_tte,: 
of_cQ~- But surely we human beings cannot be 
as God originally intended we should be. The 
J\.11--Holy God could not have created us as we are
al!_~!Jl~~fc;_cLw~, The human race 
must have gone wrong somehow. The Wellsian 
notion of human stupidity is inadequate to account 
for the facts. 

\\'lrnt is it that is wrong ? 
.A modern materialist would tell us that all that is 

wrong is_ t_!1_~Y-._n Js not yet sufficiently evolved; 
that what -the Catnofic Church calls " sin " can be 
quite easily explained if we accept the evolution of 
man from the ape ; that human nature is working 
its way upwards from a brute origin ; that " sin " 
is me_!.f!Y-_a_n_Qutbreak of our old monkey--h~~~ts~ 
Jt may be unfortunate when a man, whose rtch 
aunt has made her will in his favour, proceeds to 
hit aunty on the head with a ~amm~r ; but after 
all, it's only an old monkey-habit cotrung out. 
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If the materialist's theory were true, we should 
be no more than glorified affie~, and not responsible 
for our moral co:1~uct. ortun~tely, judges_ s@ 
act qn_ the_ s_uppo_s!t1011 __ ~~~~~n ts resE~!:l~ible. 

Apart from the t:i-:t of rea~onruone pro:'ing that 
man possesses _?:_~mtual ratiop_aL~ul which by its 
nature coulcl not hav:e been evolved from an ape, 
and by virtue of _whic~ he is a human be~g and 
responsible for 1:-is actlo~s-apart ~rom this, both 
hi_s_!g_zy and e(ene~ce of life co_ntradict the material
ist's theory o man and his conduct being due to an 
animal origin. History shows us that there is 
something just as wrong with human nature to-day 
as ever there was ; experience-of7ife reveals 
civilised men, with full use of their reason and will, 
acting contrary to the right ends of animal nature. 
9~_lisa!J.o~ may .r.rog;~~~ human nature, 11:ft _.!!? 
itself, does not. And yet, on the supposition that 1 t 
does, the whole of Mr. Wells' Utopian future for 
humanity is based. 

What is it that is wrong ? 

The Catholic Church has a clear, definite answer 
to that question-an answer which meets the facts 
of human nature. The answer God has given her 
to give to men. 

_She tells us that a tragedy has taken place. That 
~_wQtld_is_a._fallen world ; that the human race 
repres7nted by its first parents, Adam and Eve, has 
fallen Into sin. 

Do you remember how we saw Satan watching the 
han and the woman in the Garden ? He tempted 
t em. Seduced them. They disobeyed the Com-

B 



18 HUMAN HAPPINESS AND H. G. WELLS 

m~ndment of God and fell into the abyss of sin. 
They lost the supernatural gifts of God.:..:..:·s_incti(:i.fug 
grace, kno:wkp1se, control of the passions, dominion 
over the animals,- freedon.1. from siiffering-and death. 

And all that they lost, we have lost too. They 
represented the human family and the human family 
fell with them. \Xie have inherited their sin-a 
faraj!J.j.DJ-ierj__~ance caITedO~in:;'! Sin. ---· 
--Not their personal, actual sin ; but the stain of it. 

T~at Is why we coJ.Ee into this ,voi:1~t-:a~p.riY..e..d..of 
S?,~c~i[ying_ggs:_e ag_cl those . ..othe.r..s.upern.atu:i;al .gifts. 
~'e liave lost, not rights which belong to our human 
na~re a~ such, but pri~ileg~~- free _ _gifts __ of -~..Q.d, 
w~ch might have lieen ours. Not only that, but, 
owing to the Fall, our human nature is out of 
control, disgrdex_ep., reoellious, with a terrible 
tendency to evil. ------ ---

Modernists and unbelievers regard all this as an 
incr~dible faifJ'."-tale. It _happens, h9ye~~ ___ t_o_be 
God_ s_~xplapat10n. And 1t does answer the question 
-\X'hat is wrong ? 

I would remind you that God is willing to give 
back to us all that we have lost, and more, in this 
world and the next, provided that we accept His 
remedy-the Redemption of this fallen world by 
His only-begotten Son-Our Lord and Saviour 
Jesus Christ. 

I would also remind you that we cannot accept 
the Redemption unless we accept the Fall-and that 
it is c~~I JJJ).!ff to tell men that sin i~_ mer~ 11:1-<?.?k~y
tricks, and that they are no~ ~3:!k_g. F?r it men ao 
not believe· ·•they are · fallen they __ -wi!-1 _ not seek 
Redemption._ 
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God has placed the Catholic Church in this worl_d 
to remind men that they are fallen, to apply to their 
souls the graces of Redemption, to lift them out of 
the mire in which they ~r~truggligg, to bid them 
in the-Name of Jesus Cluist-Arise I And through 
her lips there comes the solemn promise of God 
that the beauty of the man and woman who once 
walked in the Garden shall one day be perfectly 
re~!<:>!_e_~ _to_ 1:1-_sj,QJ-k~y_en. Mr. \'veils prefers his 
plja_~~a~ of t_nat~!.l~li~tic __ p~_rfem.9n qn_earth. 

May I finish by saying : 
If ever you find the great mystery of the Fall of 

Man-for _it _is a_revealed_Il!.Yst~of the..5lltli-if 
ever you find it difficult to understand ; or 1f ever 
you are tempted to murmur against God for allow
ing such a tragedy to take place as the downfall of 
our human nature-well, remember this : 

It was the same Eternal God of Love, who, 
looking down in pity on us, came down from His 
throne in Heaven, took our human nature upon 
Himself, and was made Man. 

And, as Man, He suffered under the Fall, as not 
one of His human creatures ever has suffered or 
ever will suffer. ' 

The curse of Adam rested on the sinless· Son of 
God. -

And He never murmured. 



II 

ON PUTTING THE \XIORLD RIGHT 

" One hung on a cross . . . but what did he think he 
was doing ? "-The Shape of Things to Co111e, p. 2.12.. 

"' 8 ,1 - - -f._. I:'. ric._ - I) -. :r.. -
C/>·t.~'V"""!, ~~'-- ~vw~u~ ~ 

THE !!!Plif- running throughout " The Shape of 
Things to Come," is Mr. Wells' belief that Man 
with a big M can be his own saviour. My purpose 
here is to indicate the futility of that belief. 

You may remember that after the Great War 
men began to say : " A r:ew :World is coming: 
This has been a War to end Wat- The Brothe-rhood 
ofNillons 1s at hand I" The \Xlorld was going to 
put itself right. 

To-day we are painfully aware that the new \Xlorld 
has not come ; t.lttrtnenafuns are anything but a 
brotherhood ; that within them there are endless 
troubles in social life. We seem to be h9~ 
flo~ndering.ab.mrt. The \Xlorld seems almost unable 
to put itself right. . . 

I would like to suggest that tI:e World 1s trying 
to put itself :right without Alnughty God. "X ou 
may remember what the present Pope ha~ said : 
that since the Statesmen of Europe m their con-

2.0 
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ferences on Disarmament and other matters, have 
left Almighty God alone, -perhaps Almighty God-is 
l~avTri--fbem alone. --·· ---- ----- -

-Wh~ther-the ;-orld could put itself right without 
Almighty God as far as mere worldly peace and 
social life are concerned, I don't know. Even if 
it could would the \\'lorld be really right? Even 
if the \\'lellsian Vision pf an UtQQ.Jan future of 
~atei!~ __ pro-~12..erjij were:~~-~N,~ed, -~~~~ .. t_he 
" -~ri_d be really_riggt? 

No, 'it would not. Because something would still 
be really wrong. I have shown you already what 
that something is ; something we call sin. And 
though modern materialistic social reformers and 
world reformers may -~o_t !ec_og_gi~e _l!, sin, as a 
matter _of_ plain fact, · is th~ root_ ca)l.s_~ _ oj _1_!!QSt q_f 
the evils in the modern social world order. And sin" Ts in man~ -- -- ---- ---- ---- ------- -- -

~As-iTtfie-world could be put_ right_ without men 
b_eing__put right I As if men couia put iliemselves 
nght \vithout God ! 

\'{/hat is God's way of putting men right ? 
God's way is to put men right with Himself. 
\\'le call God's way the Redemption. 
\'(/hat do we mean by the Redemption ? 
\~hen,. as I _h~ve shown you, the human race 

fell into sin, an InJury was done to God-an infinite 
wrong, because the Infinite Majes!J of God was 
ojfundesl. And an infuiife· satisfaction - had ·to. be 
n_iyie t~ GQ?, before man couid once more-be put 
rig _t w1~h lus Sreator. ~o finite being could offi 
a~_ infinite satisfaction. Onl ·· · ·· ··1· - -.----~,-fr 
couJd"cfo that: ~d oriiy Godyis Y:1fini~te Berng 

. . 
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\'v'nat did God do ? 
He became man. He who knows human nature 

in all the nakedness of its sins, yet found it so 
lovable as to assume it :Himself. 

_God the Son took our human nature upon 
Himself. He became one with us. 

\'v'hy? 
To represent the human race to His Father. 
To restore our human nature by sharing it with 

us, uniting it to His Divine Nature. 
To undo the tragedy of the Fall. 
To offer the Infinite Satisfaction for the wrong 

that had been done. 
The God-Man placed the hand of man in the 

hand of God, linked together Heaven and earth. 
And only the God-Man could do that. 

He rendered the Infinite Satisfaction with His 
life, on the Cross. His Father had so willed it, a_nd 
He obeyed. - --

That, in the simplest form, is the Catholic doctrine 
of the Redemption. Rationalists declare that it is 
a brutal, cruel doctrine ; that, if true, then it was 
dow~right murder for God to ~~1:1and th~_ ~!o~d 
of His own guiltless Son for.our sms. 'fney mis
reprcserifi:ne aoctriiie:--God did not force His Son 
against His Will to die for us-it was equally the 
\vill of the Son, who Himself declared: "I lay 
down my life for My sheep ... I lay it down of 
::Myself." 

It was a free-will offering. 
The will of the Son was one with the will of the 

Father : for the Son, who died on the Cross, was, 
and is, God. -
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TI1e Redemption does not reveal b~tality, or 
cruelty ; it reveals that God lov~s us wit~ a lo':e 
surpassing all human understanding, to give ~s 
only-begotten Son, and for ~he ~on to l;Y down His 
life for us. The Redemption 1s God s answer to 
those who challenge His love. 

And it is by the Redemption that men are saved. 
It is by the Redemption that men are put right. 

How? , 
By accepting and receiving the Grace - which 

Christ won back for the human race, on the Cross. 
The grace of Salvation; the grace of Redemption. 
May I just remind you of what we mean by 

grace? 
1 

Grace is a gift of God, given in response to the 
Sacrifice of Calvary ; a special creation called forth 
by what His Son has done. A supernatural help 
given by God to our souls. Invisible, except in 
its effects, and yet a terrific physical reality. 

\Vith it, we can work out our salvation. 
\Vithout jt, we are as helpless as a bird without 

wings. 
Grace is the gift of gifts from God to man. 
By grace, and grace alone we en~er into that 

friendship with God lost thro'ugh the Fall. 
By grace we become His children. 
By grace we become the heirs of Heaven. 
By grace we enter Heaven. 
By grace we see and possess God eternally in 

Heaven. 
Do you see the unutterable value of the gift of 

grace won back_ for us by the Christ upon the Cross ? 
A beggar in rags who possesses grace 1s 
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imm~asurably greater than a king without it. As 
eterruty is above time, as God is above His creatures, 
so ls grace abov-eall things of this world . 

. By the grace of Redemption men are put right 
with God. 

And put right eternally. 
The world will be put right, in God's way, only 

by the Cross of Christ. Mr. Wells thinks it will be 
put. right in Man's way, without the Cross of 
Christ. 

There are those who do not believe in Christ on 
the Cross. " Come down," they shout at Christ, 
" Come down from the Cross, and we'll believe in 
you. Come and reform the world. Come and 
put social life right. Come and settle between 
Capital and Labour. Come and stop War. Corne 
down from the Cross ! " The world is not saved 
that way. Nor in Mr. Wells' way. 

It is Christ Crucified who saves. 
Men are made better men by the grace of the 

Cross. And it is better men who will make a better 
world. Mr. Wells' Utopians would not be better 
men, but worse-however noble they may be made 
to appear on the screen. 

There are those who shout-" No dogmas 1 
No Creeds I Let's just be nice and good to one 
another." It sounds so well, that parrot-cry. Do 
you know what it means ? " No Incarnation 1 
No Redemption! No God come down from 
Heaven! No Saviour for this world I " 

Poor \Vorld I How desperately it needs its 
Saviour. -------- ·-------- ---------

--1 think, to-day, men are conscious, amidst the 
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strife of nations and social wars, of son:ie terri?le 
burden resting on this world. They feel lt press~ng 
them down. They seem almost unable to perceive 
what that burden is. 

It is the same burden that rested on the God-Man 
in Gethsemane. It is the burden of sin. The burden 
Christ bore to Calvary. There is only one way in 
which men can be released from that burden. 
By taking their sins to Calvary. 

I know it is humiliating, perhaps, to creep to the 
Cross. It is humiliating to kneel at the foot of the 
Cross. But it is more humiliating to hang there. 

And yet the Son of God is well content to hang 
there in humiliation, that by so doing He may save 
men. 

Yes, He hangs there on the Cross. 
And that is the one thing that matters. 
Do you think the Great \'{/ar mattered compared 

with that ? Do you think politics matter ? Do 
you think scientific progress matters ? Do you 
t}:unk the newspapers matter ? Do you think the 
c1nema matters ? 

That's what matters-that Christ hangs on the 
Cross. 

The eternal destiny of e:'"~ry_- Jiyjgg__~ol_!l hangs 
on that _pale, bloodstained Figure I · -
-----rlie~e are th~:msands absorbed in the world, in 
the t_hings of time and sense, to whom it means 
nothing that their God hangs on the Cross. 

Ther have lost sight of the Crucified. They pass 
a Crucifix. . They do not even raise their hats. It 
means nothing to them. The world has blind d 
them to the Cross. Hidden away the Crucified. 
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The Catholic Church will never hide away the 
Crucified. She points to the Crucified. Leads to 
the Crucified. Holds the arms of the Crucified 
outstretched. 

She wields the power of the Cross. She has the 
power to apply to the s~uls of men the graces of 
the Redemption. She Is commissioned by the 
Crucified to do so. 

From the Cross there flow seven streams ; seven 
streams of Life ; seven streams of grace the seven 
Sacraments of the Catholic Church. ' 

Every man, every ,voman, has but to cry to her: 
"Let me in I Set me free fr~rn __ the_dominiOD....Of 
~tn I Give me LifeT'--}\iia-immediately she sets 
them free, and gives th~m Life. 

The Life of their Saviour and Redeemer. 
That is ho,vmen are savect:-Kncl not by fanciful 

Utopi;~-:-------- . 
That is how the world will be put right. 
And that is why God became Man. 
And that is the answer to Mr. Wells' question, 

" One hung on a cross . . . but what did he think 
he was doing ? " 



III 

SOCIAL DISORDER AND SOCIAL ORDER 

« '\Ve have solved the problem of socializing property,,~e 
problem the early twentieth century was unable to solve. -
The Shape of Things lo Come, p. ~ 18. _ . 

"The Council for World Affairs ..• is the only sovereign 
upon this planet." " All other sovereign_ty ... ceased to 
exist during the period of clisorder."-Jb,d., P· 2.49. 

THE Social problem will be solved, according to 
Mr. Wells, by human commons~~-~-S:.9.~.Je~s§.d 
into_ a §_Q:{~~~i_g!_l _'y{/ o~cr-~<i._u~cir,vTth sole_ au,.~49rtty 
onearth to cleanse the sociafsyst~_Qf al!.J.n_~-U
tudes? inefficiencies anAlgj~~!Jces,_b;y:_mrans_o£. the. 
pnnc1 ples ofcITalectical _rn.t:etia) j s ro 
--On paper the scheme reads mag__nificenfu. 

My contention here is that a merely materi~lJ.§W: 
social order rules out the true end of ·social life ; 
tliaf liuman commonsense is of little avail divorcec;l__ 
from the principles of Christian Justice-andChru:ity, 
by whose application alone will a social order be 
attained in accordance with the code of Divine Law; 
and that a_ Divinely appointed Sovereign Authority 
on earth, 1n charg_e of that code, is preferable to a 
man-made sovereignty that could never be other 
than fictitious. 
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The reigning Pope, in his Encyclical Letter on 
cc The Social Order," lays down certain principles 
for the governing of social life : 

Private property and private ownership are 
?atural rights-and, therefore, God-given rights
m order that the individual may be able to provide 
for his own needs and those of his family. To 
abolish private ownership would not benefit, but 
be gravely harmful to the worker, and against his 
own interests ; for it would at once deprive him 
of the power to increase his own resources. The 
State, as Communism demands, could never law
rully abolish the right of private property, be~ause 
It could never lawfully abolish a natural nght; 
~hough the State certainly has the right to control 
its use, in the interests of public good. ' 

In regard to Socialism, as distinct from Com
munism. \Xie cannot deny that its programme, in 
certain respects, strikingly approaches the just 
demands of Catholic Social Reform. We have to 
~onvince the Socialist, however, that his demands, 
1n so far as they are just, are defended f~r more 
powerfully by the principles of the Catholic Faith 
and Christian Charity. Th~ fundamental mistakP. 
of Socialism is that Social life was institute.clmetcly. 
fot-tlreaavairtages which It brings to mankind, 
Ii.ere on earth. 

thnstiaruty teaches that Social life is related to 
Eternal life, and is to be lived under an authority 
ordained by God ; and that, by the faithful fulfil
ment of social duties, a man may attain not only to 
t~.m;!!l_but to Eternal happmess. 

In a word, Sociil life 1s a means to an end, far 
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greater than any_ temporal end. In his Utopia~ 
Oiae:t- -of 'ilieTuture, Jvlr. \\1ills' \Vorld _Council 
acknowledges 1?:.C>_!)ivine Authority aboy~ its own, 
no Divine sanctions, -an.a no code q_[_Diyg1~.J.a~ 
rela!~~_S_Q~iaf1Ifetq __ g_otfi§_g bcyon~ and_ temporal 
ha_p_piness to nothing eternal. The Utopian (?rder 
tnus Eec-om-es;·as_a_rriereencl in itself, a_gjg~!l.!~~ 
futile _Eb~pJasy_._ 
- 'Socialism in its fundamental ideas cannot be 
brought into harmony with the Catholic Church, 
for the very reason that it conceives of human 
society in a way utterly alien to Christian Truth. 

And that is what the Pope means when he says : 
" No one can be at the same time, a sincere Catholic 
and a true Socialist." 

On the other hand, there are some sharp remarks 
to Capitalists. For instance, of the debt of Capital 
to Labour. Human wealth is made by, and flows 
from the hands of the working-man, and it is by the 
labour of working men that a State grows rich. 
Capital ca~f'lot do w~thout Labour, any more than 
Labour without Capital. It is not Capital in itself 
that is wrong, but the unjust distribution of wealth 
and owncr~hip . under . t~e modem Capitalistic 
system. It hes with Capitalists and with the State to 
promote just distribution of wealth and ownership 
amongst individuals and amongst classes-to put 
an end, once and for all, to the crying scandal of 
wealth and property for the few privileged, and not 
for the masses of wage-earners. The Pope does not 
hes!tate to condemn severely the neglect of their 
plamest dt:tY on the part of_ those in authority, in 
not rernovmg the present evil conditions. I would 
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like to see that word " wage-earner ,, done away 
with, and the word " profit-sharer ,, put in its 
place. I would like to see, in every industry 
and works and trade, the workers made sharers 
in the ownership, the management, and the 
profits. 

'Because that's what the Pope wants to see I 
And because that is Christian and Catholic ! 
Remember that word "Profit-sharer." Say it to 
yourself. Say it to others. " The workers must be 
profit-sharers.,, 

If the class-struggle is to cease, there will have to 
be mutual trust-between employers and employed. 
And that will mean a council set up in every industry 
-a council composed of representatives of the 
employers and representatives of those employed 
in that industry. Co-operation for the discussion 
of everything connected with the industry. Bridge 
over that ugly gulf of mistrust. 

And it seems to me that it might be a very good 
thing if the World's Industrialists were to meet 
together and ask themselves the question : " Is all 
this boosted labour-saving machinery an advantage 
to the Industrial \'vorld as a whole? " 

It is a purely gratuitous assumption !hat labour
saving machinery is essential to industrial progress. 
It may save labour. But it also saves employing 
labour and creates unemployment. A piece of 
machinery which dispenses with manual labour, 
also employs fewer men and dismisses the rest, and 
also cuts out the natural use of hands. Hence the 
notice you see posted up outside a works : " No 
hands need apply I " 
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\Xie want more scrapping, not of men, but of 
machinery. . 

Now there is a very important scheme put 
forward by the Pope-for e~tablishin~ harn~on-y: in 
social life. It is this : The aim cf Social leg1slat10n 
should be· to form what he calls "Vocational 
Groups " in society; that is to S~f, men grouped 
together, not according to the p_os1t1on tl~ey oc~py 
in the labour market, but according to their function 
in society, according to their trade or profession. 
Not competing against each other in the same trade 
or profession, but the whole trade or the whole 
profession working together -a vocation, a group, 
a guild, if _you like. Instead of butche!s all com
peting agamst ~mtche_rs, and bakers against bakers, 
and tailors against tailors, and fishmongers against 
fishmongers, and grocers against grocers -let each 
trade come together. Let's have The Butchers with 
a capital B, _The Fishr:iongers with a capital F, The 
Grocers, with a capital G, The :Miners with a 
capital M, and so on. And instead of lawyers 
agair:ist la,vyers, and_ doctors against doctors, and 
dentists agamst dentists-let each profession come 
together. Let's have The Lawyers, whh a capital L 
The Do~tors _and T~e Dentists with a capital I) 
(and their Patients w1th a capital P). Vocations. 
Groups. 

And (this is only mr own id~a) why shouldn't 
each trade and profession be given its badg 
colours ? . \X'hy not ? \Xlhy on earth should ~Jr 
a group like a football team have its colour { 
for kicking a bladder about ? \X!hy ssh~chi{ 
Butchers and Doctors? Colours are half the battle 
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with a football team. \'v'hy not something similar 
to colours in the trades and professions ? 

The Army, the Navy, the Police Force, the Air 
Force, have all got their colours. Because they're 
groups. Anyway, you see the idea? 

It seems to me that in the Pope's Vocational 
Group Scheme, if the State, by social legislation, 
were to institute it, you would find the solution of 
many evils in the economic system. The State 
would obviously, then, have to legislate for the 
common interests of each group. Each industry 
would fall into its own trade group. The present 
individualist system, which directs capital into the 
hands of directors, into monopolies and corners and 
rings, and which has given rise to all this nnchecked, 
unchristian competition for money-power, would be 
compelled to sign its death-warrant. For in the 
new system Capital, of necessity, would be directed 
into the common good of the group, into a common 
fund, of which directors would become trustees. 
It would ensure an even distribution of wealth. 
It would ensure profit-sharing. 

T~e Pop_e's Vocational Group system w~uld ?e 
one in which Justice could at last come mto its 
own, in which men would be working, not against 
one another, but for one another for mutual benefit. 

That is, roughly, the Pope's s~heme. 
I've no doubt that some of the Magnates of 

Commerce and Finance might retort to the Pope's 
sug_gcstions : " Idealistic and unpractical I " To 
whic_h I could only reply in defence of His Holiness, 
an~ in the words of old Bill : 

\'v'ell, you find a better 'ole." 
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It is a suggestion offered to the modern industrial 
business world, that has failed to establish a sound 
s~cial life. For the Magnates of Commerce and 
Fmance are discovering their system to be in
adequate to cope with the \X/orld's trade and 
financial muddle. 

The whole Encyclical on " Social Order " is an 
amazing diagnosis of the conditions of the social 
world, revealing an economic system as so much 
loose machinery when not held together by the 
principles of Christian Justice and Charity. The 
Pope, who, from his watch-tower in the Vatican, 
can view the machinery as a whole, may be more 
capable of seeing what is wrong than those inside 
the system. 

May the leaders everywhere attend to what the 
Pope has written for their benefit, and take the 
guidance of the one man in the world who has the 
moral right to give it, where moral injustices are 
concerned I 

The one man who is the Father of all men. 
\Xlhose sovereignty is a fact, not a figment. 
And whose sovereignty is of God-not a man-

made pomposity of \X/ellsian :fiction. 



IV 

LUST AND LOVE 

" There had been a revolt against what was called 
'Christian morality.' "-The Shape of Things lo Come, p. 310. 

"\'vc now love as we like."-Ihid., p. 310. 

\"'<?E are living in an age in which we can V:7'itness 
the _beginnings of a great conflict. A conflict ~or 
Christian marriage and the home both of which 
depend upon the maintenance df that Christian 
morality whose abolition is to be achieved by the 
Utopian schemes of J\1r. \"'(!ells. 

On the one hand we have the Catholic Church 
rigiclly maintaining the Christian marriage-bond. 
On the other we have what is usually termed the 
\\'?rld, steadily undermining it. A whole host_ of 
philosophers, writers, and novelists of the material
istic school are openly advocating the abolition of 
permanent unions, and free-love in place. The 
Theatre and Screen are perpetually presenting to 
the public pagan concepts of love, subversive of 
the sanctity of the marriage-bond. Articles appear 
in the Press, or at least a section of it, containing 
veiled attacks upon that very morality without 
which Christian marriage and the Christian home 
would be swept away. Things are seen and read 
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by mere boys and girls low:ring their ·whole c~m
ccption of parenthood. Divorces . ar~ str~arrung 
through the law-courts of the coll1:1t71es 1n ,vluch the 
marriage-bond is not upheld by civil law. 

The world, for the most part, still believes in 
homes and_ in stability in social life ; yet fails to 
perceive that, in undermining t~e m:3-rriage-bond, 
it is undermining the one essential, vital safeguard 
of the home and social life. TI1e whole of Christian 
civilisation has been built up on the sanctity of the 
Christian marriage-bond, and tl;e ~oral teaching of · 
the Catholic Church accompanyrng 1t. Remove that 
bond and the whole structure of Christian civilisa
tion would collapse, and with it would vanish the 
,vhole of that happiness associated by millions 
,vith that magic word-Home. That sanctuary of . 
hun1an love, encircled for 2,000 years by a rampart 
of inviolable vows and the holiest ideals, would be 
no more. The family, the essential unit of social 
life, would be gone. 

The Christian marriage-bond is the first and 
foremost safeguard of the home and social life. 
May I therefore remind you of the teaching of the 
Catholic Church on this point ? 

The Catholic Church declares that the Christian 
marriage-bond is unbreakable-that a marriage 
validly contracte_d, _ben,:ecn 1_,vo baptized persons: 
and consummated, 1.e., rn wl~ch th~ m~rriage right 
has been used-that marriage 1s rndissoluble 
Only death ~an break the bond. A decree of 
nullity, sometimes granted by the Catholic Chur 1 
does not destroy the n1arriage-bond J\ de c 1f' 

11 . . d 1 . · crcc o 
nu 1ty 1s a cc arat1on that there was 

110 
valid 
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contract of marriage in the first instance, and, 
therefore, no valid marriage, and no marriage-bond. 
You cannot destroy what does not exist. The 
amazing clamour in the \X'orld's Press over the 
famous lvfarlborough and l\farconi cases arose 
almost entirely from ignorance of the difference 
between a divorce and a decree of nullity. 

As regards the marriage-bond.-- -It is plainly 
enjoined by Christ Himself in Holy Scripture. 
It is obviously founded on the very nature and 
purpose of matrimony. It determines the right 
relationship of husband and wife to each other, and 
also between parents and children. Above all, it 
is the bond of what has been raised by Christ 
Himself to the rank of a -~a9=ament, and a symbol of 
Christ's union with His Church. 

The marriage-bond is the guarantee of the home. 
The Catholic Church safeguards the home with the 
bond. \""(lherever, in any country, for instance in 
Ireland, or Italy, you find the marriage-bond 
upheld by civil law, you find the home the very 
centre and basis of the nation's life. Ireland's civil 
refusal to surrender on the marriage-bond is her 
civil guarantee that in Catholic Ireland the homes 
shall be Catholic and Irish. If an Englishman may 
say so, from the bottom of his heart-Ireland's 
charm and glory may be found perhaps at its fullest, 
in her Catholic and Irish homes. l\fay those homes 
ever remain, what they have been in the past-a 
pattern to the world. . 

I said that it is the Christian marriage-bond 
which the world of to-day is undermining, and 
would even abolish. P_romiscuous- love-- is being 

I ,' , ', 

1J ', 

.,/. 
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extoUed. " \Xie may now love as we like," says 
j;fr. \X'ells of his Utopian days to come. 

The advocates of free-love use the wrong term. 
Illicit love is not love. Passion, licence, lust, are 
not love. Love is that sacred mutual giving~in . 
married life, the relationship for which the marri~ge_
oond stands. 

There are those who extol promiscuous love as 
something nobler than ~arri~d love; they de~lare 
that the marri~ge-b~nd is a vile bondage, occas10~
ing adultery, infidelity and cruelty-I have s_een it 
described as " one of the most heinous inventions ,, 
ever foisted on mankind. The blame for it all is 
laid upon the Catholic Church; upon what are pre
sented as her inhuman and iniquitous marriage-laws. 

W/e gladly and proudly accept the blame for the 
marriage-bond. . \Y/ e have nothing but contempt, 
though, for the libels levelled against it. 

Is it because of the marriage-bond that adultery, 
infidelity and cruelty come about ? Or because of 
treachery to its sacred trust ? Blame the traitors 
to it, not the marriage-bond. Do the faithful to it, 
or the traitors to it, find it cruel and inhuman? 

De facto, the marriage-bond is one of the most 
potent factors for human happiness and intended 
by the God wl~o_ d,e~r~e_d it for the, welfare of the 
world. It carries with it all that ennobles human 
nature-ideals of faithfulness, of unselfishness of 
self-sacrifice, of a love that will not die. , 

May. I 91;-ot_e s~rn1~ wor_ds of our Holy Father, 
Pope Pius XI, mhis Encyclical Letter on " Christian 
:Ma:riage ,, ? These : " The objections brought 
against the firmness of the marriage-bond are 
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easily answered. For, in certain circumstances 
imperfect separation of the parties is allowed, the 
bond not being severed. This separation, which 
the Church herself permits, and expressly mentions 
in her Canon Law ... removes all the alleged 
inconveniences and dangers." 

.Answering those who are in favour of the bond 
- being severed, as against the maintenance of it by 
the Catholic Church, the Pope says, "For all the 
advantages that can be put forward for the former, 
there can be adduced as many disadvantages and 
evils which are a formidable menace to the whole of 
human society." · ~v,~ 

I wish that all opponents of the mari1age-bond 
would read that Encyclical Letter of the Pope ; for 
in it they will find u?assajal;,J~ .irguments proving 
that the evils for which the marriage-bond is 
falsely blamed are the very evils which become 
rampant with.its breakage. If ever there were blind 
leaders of the blind, it is those who frame laws 
destructive of the bond ; for such laws can only 
prove destructive of that very stability in social life 
their makers are supposed to uphold. 

To sum up: 
Christian marriage, its sacramental nature, its 

sacred bond, are God's own- s-tipreme- ifafeguard, 
supernaturalising and spiritualising love_ between 
men and women binding them together m mutual , ,, A 
faithfulness-" until death do us part. way 
from it men and women must inevitably degenerate 
into a welter of lust and licep._s:~..i into a state of 
moral ~mar~hy and chaosfrom which the light of 

11 
---- . .. - --- -----= .. - --------------

a that is Divine is blotted_ out. 
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In regard to the marriage-state itself: 
It seems to me that there are two factors which 

make for harmony in married life-the human and 
the supernatural. The human factor is the principle 
of " Give and take." It is impossible for both 
husband and wife to have their own way in every
thing. There must be-give and take. The. hu_s
band must decide things in his province, the wife 1n 
hers. In matters that concern him as head of the 
home, the husband should have the last word. 
Yes-head of the home. There must be a head ; 
and there cannot be two heads. To the husband as 
head the wife is subject-or should be; although 
that's not popular nowadays. As father and 
mothe~, they are King and Queen of the horn~, and 
the children are their subjects · that, also, 1s not 
popular in these days of " old 'beans " and " she
parents." It works, however. If there are no 
subjects, there is no rule. No rule, and the home 
bedcomes a pandemoni~m of co_i:,,flis#:!1g_ in_~~e~t.s 
an --~gQs .. 
-- Do you know, I can almost tell what their fathers 
and mothers are like when I play games with 
children, by the way they play games-whether 
they have been taught unselfishness at home taught 
to control their tempers, taught respect. In; word, 
wh~ther they are being ruled ; whether they are the 
subJects. of the King and Queen. 

That 1s the_ human factor in the home. 
The other 1s the supernatural factor. 
The Sa<;!3:men~a:l ~race of Holy Marriage is a grace 

not only to be received, but used, together with all 
the other actual graces that are given in married life. 
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Of this I am certain : 
No home can be unhappy ; no husband and wife 

can really falLa.ut, or drift aRart, as long as they are 
both actively co-operating with the Sacramental 
Grace specifically given for their help, keeping in 
view the supernatural sacredness of the marriage
union and the children born of it. 

Into that home no evil thing will enter. Nothing 
to spoil or t~nish. Nothing to bring in shame. 

\X'ith the Everlasting Arms around, and the wings 
of angels guarding. 



V 

THE ROY AL ROAD OF P AlN 

" Under the Second Council the painless dest_ruction 
of ... the more dreadful and pitiful sorts of dcfecuve was 
lcgaliscd."-Tbe Shape of Things to Come, p. 306. 

UNDER the Utopian \'{Todd Council humanity is to 
be freed of encumbrances such as human defectives, 
by a process of painless destruction or " legalised , , 
murder. 

The \'{Tellsian materialistic order recognises no 
Creator in whose hands alone lies the power of life 
and death, and acknowledges no higher values of 
pain and suffering. 

I propose to present those higher values by 
exemplifying from what takes place at Lourdes 
to-day, where the problem of pain and suffering 
is seen in its supernatural setting. 

There is a spell about Lourdes-the exact like 
of which I have never felt elsewhere. It is both 
subtle and intense. It grips you at once on arriving 
there, ev_en as you slow down past the Grotto into 
the. Station. . It come_s at first with the peculiar 
radiance of JOY that 1s not of this world. You 
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grope about trying to fathom its mystery. Is it due 
to the knowledge of Immaculate Mary's appearance 
to Bernadette ? You gradually perceive that it is 
more. It comes not merely from something that has 
happened, but from something that is happening
from something that is being done, something that 
Our Lady is doing, and is doing all the time-a work 
of vast import. 

Our Lady of Lourdes has asked us to come here 
for more than her· own honour, the honour which 
she passes on to her Son. She is watching you all 
the time to make sure that you will do something 
further. She is demanding something of you. 
You cannot escape her. She weaves her spell 
around you, fascinates, compels, until you look 
her in the face and ask : " Mother, what is it you 
want?" And she replies: "Watch, and you 
shall know." 

What is it she wants ? 
You watch that tide of broken humanity flowing 

to her shrine-maimed and twisted, sightless and 
speechless, decrepit, decaying-life's wreckage laid 
at her feet. And you begin to understand. 

It came to me, first, watching my fellow
brancardiers at their work-whose boots I am 
always conscious of not being fit to lick-a work 
that, to the natural man, can be nothing but irksome 
and distasteful ; toiling along with stretchers and 
chairs in the burning sun or drenching rain ; no 
limelight ; a work that may even become loathsome 
and repugnant in the Piscines-bathing battered 
bodies sometimes odiously stenching ; tending 
open sores, lowering and lifting helpless cripples 
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to and from the waters. Could they do it for long 
but· for the love of God ? 

" Now " Our Lady challenges, " Now do you 
understadd ? Have you ever done this for my Son ? 
Have you ever really sacrificed yourself, conse
crated all you don't like and don't want ? Have 
you ever really consecrated yourself to the 
Cross?" 

You leave the Piscines in shame, knowing how 
miserably you have shirked the Cross and shrunk 
from what it involves. You knew before, that, 
without embracing pain and suffering, whether of 
your own or others, you could not enter into the 
Passion of Christ ; at Lourdes you realise it. Our 
Lady asks for heroes and martyrs to be crucified 
with her Son. She asks for the big thing. She 
asks you, by the power of the Cross, to live at the 
service of others for the love of God, of the helpless, 
the suffering, the unattractive, the despised, the 
outcast, of all whom the world does not want. 

" Son of mine, will you consecrate yourself to 
the Cross ? " 

That is the understanding she gives to those who 
are well and strong. So it has seemed to me. 

\'vhat of the sick themselves ? 
You watch them, too, within the Piscines being 

b~thed in th: stre_am, coming forth from the waters 
with a new light m their eyes. You watch them on 
their beds of pain being blessed by the Sacred Host 
the new peace that is manifest. ' 

And again you begin to understand. 
You thought, perhaps, it was the miracles that 

mattered at Lourdes. Oh, yes, they matter, of 
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course. It matters very much that the Creator 
should deign to manifest Himself and strengthen 
our weak faith. But there is more than this. To 
only a few are the miracles given. \'v'hat else 
would you expect ? M:iracles, of their very nature, 
must be rare. Yet all the sick who come in love and 
fajth recejve something. 

They receive a new gift of grace-a grace whereby 
is conveyed the power to rise above pain and the 
humiliating helplessness of maiming disease, a grace 
whereby the crushing burden of it all is transferred 
by Our Lady to her Son. " Come to my shrine, 
be blessed by the Sacred Host, bathe in the stream 
-and I will take the anguish of it all and place it 
with my Son." 

They receive the grace to offer themselves. If 
they are to be healed-Deo gratias; if not-Fiat 
vohmtas t11a. They all receive the grace to carry on ; 
to carry on gloriously, "nntil the day dawn and the 
shadows of earth flee away." 

lt is true perhaps that, for the first day or two of 
the Pilgrimage, expectancy of a cure may run high. 
Then comes resignation. Then the joy of a great 
understanding : They are the chosen ones of God 
for a vast, mysterious work of expiation, a mighty 
volume of pain and prayer sweeping up before the 
Throne in Heaven. Chosen to remind men of the 
folly and futility of the flesh. Chosen to tell the 
world that there is something immeasurably greater 
than the mere physical courage of long-distance 
flights -supernatural fortitude. God remains un
moved before the puny, vaunted achievements of 
scientists, film-stars, athletes, record-breakers, and 
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boxers-the world's heroes. He does not remain 
unmoved before the stretchers at Lourdes. 

The world's heroes do not make God act. The 
world's broken ones, offering themselves, do. 
T1

1
ey plead from Calvary with Eternal Love; ~nd 

down from the heights comes a _vast o~tpourmg 
of grace upon all 0- need, upon lus ~{yst.1cal Body 
below, upon those 1n the darkness w1thou~. . 

They become invested with a new digruty, a 
grandeur, an import, an infinite value, touched by 
the Cross of God which they share with the Cruci
fied. There is a look about the sick who have been 
to Lourdes many times. A supernatural refinement. 
They live near death, conquerors of life, travelling 
the royal road of pain, kings and queens reigning 
from stretchers and chairs. 

For such as these there is no place in the \'v'ellsian 
Utopia. 

It was my privilege once to look after one of them 
-a girl of twenty, from Savoy, stretched on her 
back, worn to a skeleton-great sunken eyes, her 
whole soul looking through them. She would have 
been lovely in health. She was more lovely in the 
spiritual radiance shining through the wreckage 
of her body ; a triumph of grace, telling you of 
God_ and His ways as only such as she could do. 

Kings and Queens of life and death. 
I remember ~oo the little child of eight I used to 

carry about, with her legs in irons ; sometimes she 
would struggle along on her own. She would tell 
you pr?udly :_ "I lead the blind man about." She 
was a little ~rmcess. And the young man powerless 
from the wa1st down, who didn't mind being carried 
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like a sack over my shoulder in order to get to the 
Grotto. He was a young prince. 

The royalty of Lourdes. 
That Gethsemane, that at Mary's touch becomes 

a Garden of Resurrection, whose very trees, the 
birds, the sun, the rain, the river, are alive with her 
beauty. That haven of transformation from which 
the broken can look into Eternity and see themselves 
as one day they will be: 

Their bodies whole and glorified, 
Haloed with Heaven's own light, 

Resplendent with such beauty 
As shines from stars at night. 

Nothing to tarnish their glory, 
Nothing to mar or maim, 

Nothing to hinder or hold them, 
Nothing to hurt or pain. 

Partaking God's own happiness, 
Transfigured after strife, 

Sharing the Royal Sovereignty, 
Crowned with the crown of life. 



UNCONQUERED 1\ND UNCONQUERABLE 

" The new government ... had gripped th_at _vast world 
organization, the Catholic Church, and. told 1t in effect to 
bcLstill for evermorc."-The Shape of Things lo Co,m, p. 260. 

Ma. "\VELLS has made a most unfortunate slip in 
"The Shape of Things t~ Come." He has depicted 
the ending of the Catholic Church. 

He appears to be as assure_d ~f its end.in~ ~s he is 
of his Utopian world cont1nu1ng for m1llions of 
years : Christianity is incompatible with his scheme 
for humanity, and must therefore be suppressed; 
the continuance of the world for millions of years 
is compatible with his scheme, and therefore the 
world must go on. 

That the Catholic Church has been marchino- on 
for twenty_ centu~ies over th<? strewn corpse~ of 
schemes with which she was Incompatible and by 
which sh7 was to be suppressed, seems to have 
escaped him. Or does :Mr. \Vells suppose that his 
"\"'v' orld,, Co\lncil, " the only sovereign upon this 
planet, will succeed where all else has fo.iled? 
The Catho~c ~hurch is a two-thousand-year-old 
fact ; Utopia is not. yet born, and may be still
born. ~aced by history, the \'vellsian scheme 
r~duccs itself to t?e defiance of a schoolboy putting 
his :fingers to his nose. To Napoleon strutting 

47 
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before him and boasting the might of his empire, a 
Pope remarked, " You comedian I ,, 

History is apt to repeat itself. 
The convenient killing-off of a character, for 

artistry's sake, may be allowable on the Screen ; but 
the convenient killing-off of the Catholic Church 
for the purpose of a fanciful future is little less than 
comic pomposity in face of the Archangel's declara
tion, " Of His Kingdom there shall be no end." 

The Archangel happened to know. 1v1r. \X?ells 
does not. · Otherwise the unfortunate slip might 
not have occurred. 

The Catholic Church is no mere human organisa
tion, but a Divine organism made by Christ, W'ho 
is God ; and, as such, imperishable. If the powers 
of hell cannot prevail against her, neither will Man 
with a big 1{-the Utopian big noise. 

\X1ben will Mr. \'v'ells perceive the obvious? 
That there is something about the Kingdom of 

God no kingdom of man can suppress ; that the 
existence of the Catholic Church to-day is a fact 
for which no human or natural causes can account ; 
that every earthly kingdom has crashed beneath 
what she has withstood ; that she survives what 
only a Divine iGngdom could survive ; that her 
continued presence in this world is an abiding 
miracle of God ; and that the Providence which 
keeps her will keep her to the end. 

Unconquered and unconquerable. 

l'rintcd al the Bcm.FIGII P11E>s, Lcu·in', ,Head, BnISTOL 
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