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oarimad OaZZa'bhacMga,
His Life, Philosophy and Teachings.

Your IlicHNEss AND BROTHER DELEGATES,—I pro-
pose to put together before you a few stray notes
on the life, philosophy and teachings of Shrimad

Vallabhichirya, who was one of the greatest Indian

philosophers, and in o sense co-worker ot the devout

Lord Gaurang, whom millions still worship in Bengal

and the neighbouring provinces. He was advocate
of the Shuddhidwait (Pure nondualistic ) philosophy

and the divine Apostle of the sublime Pushti (Nirgun)
\ Bhaktimirga. 1 propose to deal with the subject
‘ in three Sections, the first dealing with his life, the

second with his philosophy and teachings, and the
third with concluding remarks,

SECTION 1.
LIFE OF SHRI VALLABHACHARYA.

Vallabhdchdrya, who was a high caste Brahmin

was born in Champdranya near Rijam of the Rdipur
Disriet in the Central Provinces in A. D. 1479

He studied the Vedas including Upanishads, the
Smritis, the Purdns, Itiliisas, the Darshanas and other

important works on philosophy and theology at a
very early age. During the course of his studies
this gifted Achdirya was able to perceive the defects

and weak :points of every philosophic

system and
religion. ‘While ut school

he pointed out to his
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co-students and others the weak points of Shankar’s
doctrine of Miydvid, which had then as at present
great hold on the mind of the intelligent world. He
critically studied all the Bhidshyas on the Brabhma-
sutras, and found that none of the commentators
had done sufficient justice to the author of the
Brahmasutras. Not only Shankar’s doctrine of Mdy4
but even Rdiminuja’s qualified Adwaitism, and
Madhwa’s Dwaitism appeared to him to be untena-
ble. In his school debates he showed that the only
doctrine consistent with the Vedas, the Upnishads,
and the Geetd was the Brahmvid as distinguished
from the Mdydivid and other doctrines. From his
early age he begsn fearlessly to place his conclu-
sions before learned men, whenever he found an
opportunity to do so.

Vallabha finished his studies at the very early
age of cleven. In this year his father, who was
himself a great scholar, breathed his last. He then
began freely to preach his dootrine of Brahmavid
in the city of Bendres which was then the greatest
geat of learning, and the citadel of Shankar’s doctrine
of Miyd. Soon after the funeral ceremonies of his
father were over, he resolved to visit all other
centres of learning in India, and to preach his
doctrine to the world at large,

He than left Kdshi and went to the Vyankatesh
Hill, and stayed at Laxman Biilsji, otherwise called
Govind4, for a few days. There he exumined the
library of the temple, and closely studied the Bhakti
Shéstras. It was here thut he heard of a great reli-
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gious congress having been held by Krishna Dev,
who was then the de facto ruler of the most power-
ful Kingdom of Vijaynagar or Vidyinagar on the
banks of the Tungbhadrd. Krishna Dev was himself
a great scholar and a poet.* When Vyis Tirtha, a
follower of Shankara preached to him the superi-
ority of the doctrine of Mdy:, Krishna Dev thought
il proper to examine the merits and demerits of the
several doctrines and religious systems. With a view
to do this he imvited to his court the learned
Achdryas aud Pandits of all India, and asked them
to confer together and decide which system and
which school were the best. Thereupon the Sessions
of a Controversial Congress were held, which lasted
for several months, and the followers of Shankar
were on the eve of being victorious, At this critical
time Vallabha came to Vidydinagar, and took a promi-
nent part in the controversy. He most successfully
exploded Shankar's doctrine of Midy4, pointed out
the defects of the other doctrines, and proved to
the hilt the superiority of the Brahmavdd or the
doctrine of Shuddhddwait, which has its basis on the
Vedas, the Upanishads, the Geetd and the Brahm-

sutras. Advocates of the other schools were con-
vinced of the higher claims of Vallabha’s dcetrine

of Brahmavdd. They then upanimously conferred
upon him, through Krishna Dev, the title of
Achdrya and the appellation of Mihd—Prabhu. The
King then performed his Kanakibhishel (®asriaris)

* Vide Sewell’s Higtory of the Forgotten Empire, and
B. Suryanarayanrao's History of The Never To Be Forgotben
Empire of Vijayanagar.
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and became his disciple.

This great event happened in the year 1493
A. D., when Vallabhdchirya was but 14 years old.
From this day he was known by the name of Achi-
ryaji Mi4hdiprabhuji.

He then left Vidydinagar and thence pilgrimmed
to all the centres of learning and worship in Southern
Tndia. In these places he had numerous controver-
sies with tha followers of Riminuj, Yogins, Kapd-
Jias, Shaivas, Rimdnandies, Viravaishnavas, Miyi-
vidins, Maheshwaras, Bairigis, and others. After
visiting Pandharpur he went to Gokul. On his way
he had a controversy with Ghat Sarswati of preter--
natufﬂ'lr powers and easily defeated him.

At Gokul the inspired Apostle established the
]_’ushti-Bhaktimz’urga or the pure (Nirguna) path of
devetion, and initiated Ddmodardis, Prabhudis Jalotid
and others into 1t. ;

He then resumed his peregrinations.  On foot
he thrice visited all the important seats of learnine
from Cape Comorin to the Himdlayas, and f1.ollj'
Dywirki 0 Jagannith, and froely taught and pres-
ched Shuddhddwait and Bhalkti, for about 18 years
He then married at the age of 28. Tven &fte;
marriage he continued his divine mission. Most of
his memorable works were written after his umrriaqe..,
Periodically he used- to go on .hls preaching tOuors,
yWhile at home, he cither lived in Charnddri or Ade]
small lovely villages near Gayd and Benares. T, nli;

who came to him he taught the practical side of
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his teachings, for he possessed boundless compassion
for all, and intense love towards God,

Passing a very simple and glorious life, full of
devotion and piety, having preached all that wag
most spiritual in religion, all that was most profound
in philosophy, and all that was most valuable in the
science of devotion, he left this world at the age of
52, Dr. Wilson says:—“Having accomplished hig
mission, he (Vallabhichidrya) is said to have entered
the Ganges at Hanumdn Ghit, when stooping inte
the water, he disappeared; a brilliant flame arogg

from the spot and in the presence of a host of spec-
tators he ascended to heaven, and was lost in t}
firmament. **
SECTION 1I.
PHILOSOPHY AND TEACHINGS OF
SHRI VALLABHACHARYA.

(i) Tue Branyma Svarura AND Brausavap,

Brahmal has a form which is faultless and pe.
plete with all virtues. It is self-dependent, devoiq of
material body and itsattributes. It isali bliss-hangs
feet, mouth, belly ete. It is all pervading and devoig
of the three fold differences respactively e\m-,l,m
between Jada (matter), Jiva and Antarydmin (the
indwelling spirit ) on the one hand and Brahma on

the other.
1 @Fgorgoiase sreAdas |
ASraarersnOTERaaia: |
ATHTHTIRTIF AR |
"9 T ArrgagEgrarEr I
Tattvdrtha Dipa Nibandha I. g4
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The Brahma? has endless forms. It isinvariable
and yet variable. It is a substratum of all opposite
charactoristics. It 1s not accesible to reason.

That® which is termed Brahma in the Upani-
shads and Parmdtmd in the Smritis, is termed Bhag-
win in the Bhigawat.

Brahma* is Satchidinandrup. It is all pervad-
ing and immutable. It is omnipotent and self-depen-
dent. It is omniscient and devoid of the ( three)
Gunas or qualities.

~ All5 this (which is seen) is surely Atmd., The

almighty Lord creates and is created; the soul of
the world protects and is protected. The Iswara de-
stroys and is destroyed.

All® this is Atwi. In the same way, this is

2 HAAYQ qTFH FIET FSAAT |l
{TegadammaTsg gFIM=TH, N
Idem. I. 71
3 AT T TA ARG AT qAT
TR TCAIRE WIGafd a=aq |
fadt fad arsd wRGT AFST &7 N
Idem. I. 6.
4 wfrgETed g a8 AYRATIY, |
AT €FdS T TIF gornAaq N
Idem. 1. 65.
5 areRd aEEEd TSAT FAE s
Frga AN FArsareAr {aq gxatac: |
Idem. II, 183.
6 WRHT Ay 97 aGT qlZF 9T |
T TR QIS FATATAT |
qqANT AW (Y [rary Fsgag N
Idem. IT. 184,
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all Brahma., Having taken this to be the meaning
of the Shrutis, let all achieve it according to their
own Buddhi (intelligence). This alone is Brahmvdd,
All else is intended to create delusion.

The’ slokas printed below, as well as many others
found in Nibandha, give a further description of
Brahma.

That which is called Brahma, Paramdtmi and
Bhagwin is called Shri Krishna by Vallabhichdrya
on the authority of

TR MRS A ATFR: N
TARFT oA T gt |
7. . The Word Krish denotes power, the syll-

able No denotes bliss. The combination of the two
is called Parabrahma.

(11) Jagar Svarur.

When Brahma desires to be many, millions of
atoms flow out of its body which consists of Sat,
Chit and Anand like sparks from fire. (%Eg:f\a?rrr{a')
Idem 1. 28.

Those atoms that flow from Sat ( existence)
become matter, those that flow from Chit bscome
Jivas, and those that flow from Anand become An-
taryimins. As all these atoms have emanated from

7 wadafrsdaeragaatiag |

FARATOETERIHATTAR: 7T N
Idem. 1. 66.

A FIAMAATATTRCGIAY N

MITEFIITatAT QT TS |
Idem. I. 67
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the real, 7. e, Parabrahma, they cannot be unreal,
The world or Jagat is therefore neither illusory,
nor false,
(iii) J1va-Svarupa,
Jiva® is like an atom.
(iv) PARABRAHMA-SHAKTIS.

There are two great powers of Parabrahma wviz.
Avirbhdvi (Evolution) and Tirobhiva (involution). The
world or Jagat comes into being when Parabrahma’s
power of manifestation or evolution is at work.
When the power of Tirobhdva becomes active, there
remains God only.

BHAKTI MARGA.
(1) BEAKTI SVARUPA.

Vallabdichdrya speaks of Bhalkti as follows;—

Most? enduring love (towards God) surpassing
all, based on the knowledge of the greatness of God,
is called Bhakti or devotion. Mukti (salvation) is
attained by it and nowise else. That? uninterrupt-
ed motion of the mind towards God free from tram-
mels (both Laukika and Vedic) like the flow of the
Ganges, which breaks its way through mountains
&c., towards the sea, is cailed Bhakti or devotion.

8 FtFEATTIHAIET (T | Idem. T. 53.
1 AEEATIAGIET I Faaras: |
TN AR AHEaqT v FArseaqr ) Idem. 1.42
2 | EITE A WAty AELIURAT AR TSATAT
AR TIAAITAR(GFAT TAOATAE: I T
AT FCRHAGHRAAGTA, FATA AT AN ARG U
Subodhini p. 745.
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In 3speaking of the Bhakti taught by him and
other Achdryds, Vallabha says that while the Bhakti
preached by the followers of Vishnu Swimi is Tdmas,
that preached by the followers of Madhwichdrya is
Réjas and that preached by the followers of Rimd-
nuj is Sdttwick, that propounded by him is Nirguna
or Pushti.

The word Pushti used by Vallabha means Grace
of God. It docs not mean nourishment of the phy-
sical body, as some people erroneously think it to
be. Vallabhdchidrya defines Pushti as follows: —Thet
shastras say that Mukti (absolution) is attained by
knowledge (gte) and devotion (Wiwk) acquired by means
prescribed therein The uttainment of Mukti by
those means is called Maryddd (limit). But there
are creatures who are destitute of the means. The

granting of Mukti to them by God by virtue of
his own power (gFgEgwqaI) is called Pushti.

According to Vallabha, Brahmd, Vishnu and
Shiva are three manifestations of Parabrahma (Shri
Krishna). Midyd is the Will power of Parabrahma.
The three Gunas, Sattva, Rajas and Tamas are the
three powers of Miiyi. The three Guaas have more
or less influence over Brahmdf, Vishou and Shiva,

3 W wTAd T s gresd Cabnde AT I
T T FAF (APETIAT AT IR A; TATFACRAT
adTw gAAn aeRmtranE anage: )
Subodhini p. 833.
4 FEEET EAA FEAARRET AT | anar
fafzarnat gfEaaizr | agRammy aaseEda @-
o gieflagsad | Anubhdshya.
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but they have uone over the Parabrahma. He is
therefore called Nirguna.

(ii) BraAEMA SAMBANDH,

The expression Brahma-sambandha ( agreay )
means relationship with Brahma. The first step,
which an initiate in the Bhaktimdrga is to take,
is to realize the relation that ever exists between
God and man. At the tim> of the initiation cere-
mony the initiate is required to utter a formula
(Mantra) which means complete self-renunciation or
self-dedicasion to God (biwsd on & TATT UrLeasT
ATRAF [Tor aF. 1. e. abandoning all duties come up
to me alone for shelter; ( Gita 18. 66. )

All worldly possessions and everything, which a
man can call his own, are to be offered up to God
(not to any human bzing including a Guru). This
is othervise called Atma-nivedan or self-surrender.
This self-surrender is to be always remembered and
realized.

(iii) Seva or Survice or Gob.

Yagnas and other ritss can be effectually per-
formed only when Desha, Kila, Dravya, Mantra,
Karti and Karma ( place, time, materials, Mantra,
doer and action ), these six things are pure. As
that is impossible in this Kali age Bhakti alone
is effectual and practicable. In Bhakti, Sevi or ser-
vice of God is necessary. Seve means the engross-
nent of the mind in God. It is three fold, Tanujd
(1. e., that performed by the body), Vittaja (i. e. that
performed by means of money), and Minasi (7. e,
that performed by the mind.) Of thehr toe kinds
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of Sevs that which is mental is the best (ara&lt &t
9 AT, )

Bhakti or devotion is fostered by Shrawan
(hearing), Kirtan ( Singing the glory of God ), and
Smaran (remembering God).

The epithets of God should be uttered with know-
ledge of God and with pure feelings. Just asa heap of
rubblsh is carried away by flood, so are sins destroyed
or carried away by hearing and singing the glory
of God. The flood of the glory of God enters the
heart throgh the ear, and there having churned or

‘agitated the sins, casts them away by way ofmouth.

If this practice is continued for sometime by a
man, his heart becomes purified.

To? instruct another about the Shakti (power)
and significance of the epithets of God

Kirtan or singing the glory of God.

Thoughts® about God are notlikely to enter the
mind which is distracted or vitiated by
thoughts and desires,

is called

worldly

~r Y]
WoRKs OF THE ACHARYA.

(1) lqttv irtha. Dipa Nibandh. It contains three

1FAgAH ga;nwﬁ EI‘EE;EHEIEHET T ALIEAT FTETLATA |
WIOR(TANET AT QT AZGLOT AT | =00
TR FAT A TIA dq@: QAAT (RIS (X G&-
AT 07 FRARTSTATAT XXX JET AT0T 0

Subodhini,
2 :rﬁsama‘afr*xa‘#réaq I Deo.

3 AvTfymSrTEr MoaETEgE ([l | Deo.
frearwreagaEt | rs%;r-a%-w-m %anyae Nirnaya.
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chapters. The first chapter is called Shastrdrtha which
means Geetdrth. It is the finest exposition of the
Bhagwad Geetd. This chapter should necessarily be
read by the students of Geeti. The second chapter
is called Sarva-nirnaya. lt contains the opinion of
the Acharyd on all the principal schools of philo-
sophy and systems of religion. The chapter forms a
most admirable treatise on comparative philosophy.
The third consists of Bhigvatirth, It lucidly explains
the scope and meaning of Shreemad Bhigwat.
For further elucidation the Achirya has made a
commentary on this work.

(2) The Anu-bhishya, It is tae soundest com-
mentary on the Brahmasutras.

(3) Purva-mimdisa-bhashya is a commentary on
Jaimini Sutras. This is not forthcoming at present.

(4) Subodhini or commentaries on the first
three and the tenth cantos of Shrecmad Bhdgvat.
This is a very masterly work. Itconclusively proves
that Bhigvat is nothing but a systematic expositions
of the Science of suprcme Jove towards God.

(5) Of the small works Siddhint-muktavali,
Balbodh, Krishna-shraya, Sanyds-nirnaya &c are
the prominent.

All these works are published except the third

Vallabha is said fc have written eighty four
works. But some of them are not forthcoming, For
a complete list of works reference may be made to
Vallabha- Charitra (in Gujerati.)
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SECTION III.

CoxcrLupixeg OBSERVATIONS,

Dharma or religion is generally divided in-
to two classes, (i) that which implies action and (ii)
that which implies inaction. The former is called
Pravritti-mirga, and the latter Nivritti-mirga. The
former consists of Yagnas, Ydgas (sacrifices) &e.
It does unot destroy sins but leads to acquisition of
wealth, sons and even Swarga or heaven. But
these fruits are transient. The latter (Nivrittimidrga)
consists of penances. It destroys sies and enables a
-man to see his own Atmi, which 1is but an atom,
in. comparison with Parabrahma. Tor securing
the grace of Almighty, it is but necessary to love
the Almighty, that is to say, to approach him by
the Bhakti mirga or the religion of pure love.

One! who follows the path of knowledge has
the danger of incwrring egotism. Vallabh says that
the Nivritti mdrga implies injury to oneself. The
Pravritti mdrga implies injury to others.

God? is the soul of all creatures. That Dharma
which inculeates love for all creatures in the
universe, is the most efficient. Tt then follows that,
that religion which enjoins unbounded compassion
and love towards all, that which is neither injurious
to oneself nor to others, and that which inculcates

1 FAATHATUIZIFE  RATATRA AT IR
FATS FAAAATACAC AT, Subodhini.

2 Faf ATAT ATATRTAAT FIAT  FACATITET X
qataFRIir aqdT I Subodhini.
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intense love for God, is the highest and the best
Dharma. No other than the Pushti or Nirguna
Bhakti mdrga preached by Vallabha can lay claim

to this.

The Bhakti or devotion preached by Valla-
bha is nothing but love intense towards God, based
on knowledge of his greatness. This requires com-
plete self-renunciation and self-surrender.

Knowledge makes the mind pure and enables
s man to distinguish between right and wrong.
With the assistance of knowledge a man can safely
cross over the ocean of life, but in the absence of
love or Bhakti he cannot reach God, who dwells
far away from the shores of the ocean of life, By
performing Karma the heart may be purified and
acquisition of Swarga may be secured, but the life
in Swarga is as transient as the one on earth. The
path of karma is more or less attended with selfish-
ness and is troublesome to others, In both these
paths one has to depend upon his own strength. In
Bhakti, by means of self surrender one is entitled
to draw upon the infinite powers of the Almighty,
As God is gracious, he guarde his Bhakta on his
way. The Bhakta has therefore no danger of pit-
falls. The path of Bhakti is productive of bliss in
its course and it terminates in final emancipation
and infinite bliss. The Bhakti preached by Vallabha
is thus far superior to knowledge and karma.

It may be observed that the philosophyand
religion propagated and taught by Vallabha were
neither intended for a sect nor a creed, mnor were
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these confined to one age or one place but were intend-
ed for all men in all times and places. His doctrine
of Shuddhddwait is in full consonance with the
dictates of a pure heart, and his religion of love is
the religion dictated by nature. Vallabha did not
attach much importance to the Shastric rituals and
observances, He preached that love, universal love
should be the watchword and the talisman of a
Bhalktain all matters temporal and spiritual. He
lnid stress on Love, Supreme love, love unalloyed
by worldly desires.

The simple rules of conduct preseribed by him
-are:l—

(i) One should follow the Dharma appropriate
to his station in life according to his ability.

(i1) One should refrain from doing that which
is contrary to his duty.

(iii) The steeds of the senses should be disciplined.
Vallabha recommended all to follow these simple
rules of conduct to realize the greatness of God by
means of Shrawan, Kirtan and Smaran and to love
Him intensely as the soul of the world.

If there is ever a possibility of the univer-
sal acceptance of one single religion and one single
philosophy it would be the one based on the founda-
tions laid by Shree Vallabha. It was the cosmopo-
litan nature of his tachings that they found

1 sqasrace gear fraaie P, |
rirzgeatfme: q3ar @ a@qaeas |
Nibaddha IL[. 238.
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favour with Hindu and Mahomedans* alike.

Owing to the ignorance of the preachings
of Vallabha, some people think that the word Pushti
means nourishment of the body. This is quite wrong.
The word is used by Vallabha in its technicalsense
of the Grace of the Almighty or Kripi or Anugrah
(w9t or argux ). It is by loving the God without
any selfish motives that the grace is acquired, and
the Grace is called Pushti. The way in ‘\vhich this
grace is acquired is called the Pushti Bhakti Mirga.
It is but unfair to deduce from the mere word Pushti,
the inferenco that the Pushti Mdrga established by
Vallabba resembled the course of life followed by
the Epicureans. It is an irony of fate that savants
like Drs. Wilson and Hunter have committed them-
selves to such glaring fallacies. In the Punch-Shloki
Vallabha says:i— The house, the centre of all
worldly desires should be renounced in all ways. If it
is not practicable to do so, one should devote it to the
service of God, for it is He alone, who is able to
emancipate man from all evils.” It simply . ludi-
crous to impute Hidonism to the propagator of
doctrines like this.

* Some of the Mahomedans had become his disciples. Sikan-
der Lodi the Emperer of Delhi had so much regard for him,
that he sent his own painter Honhér to take his (Vallabha's)
portrait, which is now with the Rajah of Kishnghad. Both
Humdyun and Akbar had great regard for him. Researches

in medizval history will demonstrate the magnitude of his
work and the extent of his beneficent influence.

t 78 @atmd @et adaEs T TFd
T ASEATT FTEONSATET Hra®:
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God is incapable of sensuous cognition. He
is only approachable by the heart. As Vallabha's
whole life was a perfect illustration of perfect devotion,
piety and communion with God, he was fit to know
God and his ways and action (Lilas) better thanall
others. This fact is amply proved by his commen-
tarios on the first three and the tenth Cantos of
Shreemad Bhigvat. It is but bare truth to say that
he is the only philosopher who has most lucidly and
rationally explained what an Avtdr is, what relation it
bears to the Almighty ( g¥=&q ), what the aims and
objects of His Lilds are, and what is their transcen-
dental and absolutely spiritual significance. He pro-
ceeds with the maxim “God never does any unworthy
act’ T and most beautifully explains theseveral incidents
of the life of Shri Krishna, which is yet a mystery
to most learned men.

Owing to the strange irony of fate, Val.
labha’s philosophy and preachings have been mis-
represented. This has misled the intelligent world
go much that no one cares to read his works, or to
understand the philosophy and religion preached by
him. One is amazed to find that eminent authors
like Mrs. Annie Besant and others are led away by
such misrepresentations. In the 14th chapter of her
«Esoteric Christianity” on page 369, Mrs. Aunnie
Besant calls Vallubhichdrya ¢«the most illiterate.”
Dr. H. H. Wilson, who for about 40 years and
more lived among the followers of Vallabha stigma-
tizes them by the name of Rudra-Sampraddiy in as

T gatiy S1asd T FUWA- Subodhini.
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(vide Hindu Religions, Calcutta Edition of 1501 p. 79).

One would be naturally induced to interrogate
these and many others like Messrs. Marsden, Barth
&c whether they had ever read the Nibandh, Anu-
bhdsya, the Subodhini and other works of Vallabha
bofore they dared to disfigure the name and fame of
the unblemishable Vallabha. The Vaishnava world
does not find fault with the ignorance of these au-
thors. They simply remain satisfied with thinking
that it is the Mdhdtmya (result) of the present Iron
Age in which the religion and philosophy, which
are sound and unassailable, are consigned to oblivion.

If the 19ih century has done unwarrantable in-
justice to Shrimad Vallabhdchirya, the 20th century
will not be back in making ample amends for the
same, and in doing him full justice by the revival
of the Shuddhgdwait philosophy and the Nirguna
Bhakti Mirga preached by him.

In his Patrivalamban, Vallabhichdrya says that
the intelligent are the preservers of the good path
( WERET TgwT: ).

AP RITAF AL TSN w@rfy |
FGAT WARITIET FIT T TAT FA N
FNHAT AFAT F(SETET ®FA(E

Nibandha I 19,

EKERISHNA BHAVAN. }
NADIAD.
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