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THE MEDAPATAS AS KNOWN FROM THE BHATTAHARACARITA
By ASORE CHATTERJEE

The Bhattaharacarita,! of which a manuscript No. G. 8165 has been
preserved: in the Asiatic Society, Calcutta, should be considered to be a
WO.I'k of immense importance. The varied information contained in this
unique work is really valuable, and it may encourage some interested
scholars to carry on further investigation on the lines suggested by it.
Tl.le source and accuracy of its information may be questioned, but consid-
ering the thing as it is, it remains open to scholars to accept or reject it
or to reshuffle it and put it in a proper way so that it may help them to
develop or modify their own views. As none has revealed the new materials
of this work or discussed their importance as yet, an attempt has been
made in the following pages to put them before the scholarly world for
proper estimation. ‘

It is to be noted that this work claims to be a part of the Patala-khanda
of the Padma-purana. At the end of the last chapter it has the following
colophons—

iti éripadma-purane patala-khande
bhattaharacarite caturvidha-purusartha prasangato
nirfipane paficaviméati (ta) mo’dhyayah?

Such readings as ‘iti éri-padma-purine patala-khande bhattaharacarite
ete.’ are found to occur in many of its chapter-colophons, and DOWh_ere_doeS
it claim to be a part of any other work or say anything about its inde-
pendent character. But how far its claim to be a part of the Patala-
khanda can be called legitimate, is a matter of serious consideration,
because the printed editions of the Padma-purana3 do not incorporate the
Bhattaharacarita, or g, part thereof anywhere in their texts. Moreover, in
chapter 92 of the Naradiya-purana, which gives an analysis of the Padma-
purana including an outiine of the topics dealt with in the Patala-khanda,
there is no indication that the author of the said chapter of the Naradiya-
purdna saw or utilized the Bhattaharacarita. So, it scems that the Bhatta-
haracarita did not originally belong to the Padma-purina and this poss-
l'zhltfy 18 supported by the comparatively late date of the Bhattaharacarita
itself.

If by relying on the claim of the Bhattaharacarita, we take this work
to be & genuine part of the Patala-khanda, then we are to assume that it
was excluded from the text of the Patala-khanda long before the period of
composition of the said chapter of the Naradiya-purdna and also before the
time when the oldest existing manuscripts of the Patala-khanda was copied.
It is needless to say that this assumption would require to presume that

1 Qur analysis of this work is based on the said manuscript ¢f the Asiatic Society,
Calcutta, for a description of which see Haraprasad Shastri, Descriptive Catalogue of
Sanskrit Manuscripts in the Government Collection under the care of the Asiatic
Society of Bengal, Vol. 5, p. 212. (Here the name has been entered as Bhattaharae
caritram.) )

2 See Bhut.tnhumcari‘g;, fol. 2086.

8 Published by the andasrama Press, Venkateévara P 0 asi
and by Kedamath Bhaktivinoda. ’ ress and Vangavisi Press
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the Bhattaharacarita is an old work coming from a time prior to that of the
-rise of the present text of the Padma-purina.

That the Bhattaharacarita never belonged to the Patila-khapda is
also indirectly proved by Gopalabhatta’s Haribhaktivilisa which quotes a
large number of verses from the Patala-khanda of the Padma-purana but
rot a single line from the Bhattaharacarita.

Though a spurious and comparatively late work the Bhattaharacarita
has very judiciously tried to take the shape of a Purana. We know that
the first topic to be dealt with in a Purana is creation (sarga).4 Likewise
this wopk also, after a few benedictory verses, goes on describing, although
very briefly, the creations and gradual development of the world—from the
origin of Brahmi to that of the Gandharvas and Kinnaras. Thus it leaves
nt(_)'z,t,one unturned to prove its own self to be a genuine or at least a part
O1 1.

Although the chief object of the writer of this work is to give a pen-

picture of the Medapatas of Ajmir (Rajputana), he was clever enough to
introduce some stories from the Mahabharata in order to give this work
the character of a part of a Purdna. He was aware of the fact that none
would pay attention to his work if it dealt only with the Medapatas in
whom the people at large were hardly interested. So, on fols. 124ff. he
introduced a Mahabharata story, viz. that of Pariksit and Janamejaya,
which tells us that once Pariksit tied a dead snake round the neck of a sage
and for this act he was cursed by the son of the latter. In consequence
of that curse, the king was killed by the formidable serpent Taksaka. Being
furious, Janamejaya, son of Pariksit, made arrangements for the destruction
of the whole race of the snakes by performing a sacrifice. The race of the
snakes was going out of existence but at last it was saved by Astika.

It is obvious that the famous story of the Mahabharata has got no
bearing on the first half of the work which exclusively deals with the Meda-
patas. The Mahabharata story has been very cleverly introduced with
numerous references to the worship of Krsna,® although in other part,
which also deals with the Medapéatas, such references to Krsna are hardly
observable.

The author while narrating the story of Pariksit and Janamejaya, did
not forget his chief object, viz. the delineation of the Medapatas, and

4 Cf. Five-fold characteristics of a Puréna.
5 ‘Bhattaharacarita’, fol. 124b: ‘avito visnuna saksit pradaksinyena cakrini’

fol. 124b: ‘kuru-pandu-nrpesanam visr.mrﬁto’bhimz‘mmxjah.’.

fol. Ibid.: ‘krsnam drstva prasannitma babhiva vidhivrttiman’

fol. 129h: ‘sa eve krsno bhagavan brahmanityd niranjana(m)’

fol. Ibid.: ‘krsnarthata.tvavrtti $ri krsna kila nirtipyate’.

fol. 130a: ‘govardham prabhuh’,

fol. 130b: ‘krsnakamalapatraksah svayam brahmasamanvayah’

fol. 131p: ‘avi(vi)dyAvamecitah prani krspdnugrahamantaré |
samsara sigaram tartum na bhavecchaktimin kacit ||

fol. 134b: ‘krsna-kirtana kartiro yatra samti mahasayah’ ,

fol. 1354: ‘krsna-kirtana-samyogam sarvadépyevamiksayet

fol. 136a: ‘prajih Sisati bhiapale krsnadevena PE].(SI_tB’ .,

fol. 136b: ‘sarvesimaparesim tu visnudharmdhivasanit

fol. 156b: ‘saphald visnuratakhya srikrenena vinirmita

fol. 158b: ‘krsna kirttimahatphalam’ .

fol. 165b: ‘mama viévasaranasya krsnasya karul'.‘tek%&’v’?'t s

fol. 167a: ‘tatha krsnena krsnena svena svasya P&“‘.‘S‘“‘hh,

fol. 169a: ‘sampripta krsna kirunyah sahasi jaataniécayal

fol. 171a: Visnurito visnurito’ .

fol. 178b: ‘krsnasye vucnnkb'i.]t gﬁn::ggﬁf?;;;mej&yah’

fol. 190b: ‘krsnakirttana khedes- i Y

fol. 19la: -mﬁmgmum)m nagarim krgpakirttana lalasd’, ote. etc.
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ingi he Mahabharata story to a close, he again gave
ﬂ:%ﬁ;rarﬁ?i'ok rz;{)l%rllllilsgthte Medapatas in fols. 191F. till the end of tlgle work.

Thus we see that the author of the Bhattaharacarita has left no stone
unturned to give his work the air of a genuine Puréna so that it might be
accepted as a part of the Patala khanda of the Padma-purdna; yet the
conclusion seems to be irresistible that it does not at all form a part of the
Padma-purina, although it claims to beso.

That this Bhattaharacarita is a work of immense importance can be
little doubted. It has two-fold importance. Primarily as we have stated
above, it throws a flood of light on the hitherto unknown or slightly
known Bhatas (also called Bhattas) and Medapatas, and secondarily_lt
gives the contents of the Bhiimi-khanda of the Padma-purana in its earlier
form. As we have discussed the latter in our study of the Bhiimi-khanda
of the Padma-purana, we are concerned here chiefly with the Bhatas and
the Medapatas.

There are epigraphic and other references to prove that ‘Medapata’
is the name of modern Mewar.® Our manuscript contains two passages
which seem to suggest the location of Medapata. They are as follows:

‘asti bharate khandesmin pavitrah paramottama(h) |

medapata iti khyato deSardjah su§obhanah || .
aneka-tirtha-nikaraih pusprathaih (i.e. puskaradyaih ?)samanvitah |
citrakiita-trikitadi-giribhih pariraksitah ||

sarit-saro-nadakirnam kamapiiram ripanvayah(?) |
khanoparamavapibhir devakhataih suvistrtah ||

puskaradyaih pavitraméah sarvatati(? to’ti or trati) manoharah |
grama(? mo) yatra na samvéso gopagokulasundarah || 7

and

‘rajannaste trikitadrirekalimgasya sevaya |
girirdjanyatam dhatta nijanandagunodayaih ||
tathd ca puskaram yasmat natidiire pravarttata |
visaye medapatakhye citrakiitadimandite || 8

These clearly point out that Medapata was protected on all sides by the
mountains Citrakita and Trikiita; Puskara was not very far from there and
that there were other sacred places near by. Puskara, as we all know, is
the modern sacred place of the same name, situated in Ajmir. It is not
very difficult to identify the Citrakiita mountain. It is certainly the modern
Citorgadh in the Udayapur state of Rajputana.? There are inscriptional
records which connect the Citrakiita mountain with Medapata. The
following lines may be quoted from the Citorgadh prasasti:

8 See Nundo Lal De, ‘Geographical Dictionary of Ancient and Mediaeval India’,
second edition, 1927, p. 129.
7 Bhattaharacarita, fol. 14a and b.
8 Ibid., fol. 177b.
9 Cf. ‘Sobhabandhyah sa vindhyah suragurua * *
noccakutas-trikutah
kailasaécaviliso himagiriramahén vimanabhah sunabhah |
maindkah pikariipah sakala-vasumati-datta-netra-prasade
praside dyotamine ravi-ratha-turaga-prapta-viérintikesmin Il
J.B.Br.R.A.S., Vol. XXTI, 1908, p. 59.
‘yo dhatte ksiravaram nidhimupari parai rijahamsairagamya-
staddirgam citrakiito jayati vasumati-mandanam bhuribhumih ||
Ep. Ind., Vol. II, p. 408. :
Tn these two inscriptions citrakute has been identified with Citorgadh.
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astyadbhiitah ksitidharah kila citrakiita-stenavani maghavata pari-
_ Palyamanah |
§r1 medapata-dharani-taruni-lalita patte sphutam mukutatamupati-
kate yah | 10 '

. According to kalidasa’s Raghuvamsa, Trikiita is situated in the western
countries of India.ll Sometimes it has been identified with Junnar in
Kathiawad.12 Moreover the distance from Citor to Pugkar may be about
150 miles.!8 Thus we see that taking all the evidences into consideration
1t is difficult to avoid the conclusion that Medapata of the manuscript is the
present-day Mewar in Rajputana.

We will presently show how the manuscript abounds in references to
the worship of Siva. This proves that the inhabitants of Medapita were
generally the devoted worshippers of Siva. The inscriptional evidences
also corroborate this. The object of the Citorgadh inscriptionl4 is to
record the erection of a temple of God Siva at Citrakiita. The object of
the Citorgadh inscription of the Caulukya Kumarapalals also is to record a
visit of the Caulukya king Kumirapila to Mount Citrakita, the modern
Citorgadh, and some donations which on that occasion were made by the
king in favour of a temple of the god Samiddhesvara (Siva) on the summit

- of the mountain. Thus the conclusion is now almost irresistible that Meda-
pata of the manuscript is Medapita of the inscriptions, there being no »
difference between the two. Thus Medapata ( HATUE > WHITE > AATE JB
of the manuscript is the present-day Mewar in Rajputana.

At the very outset, the title of the work recorded in our manuscript
appears confusing. Although its name is Bhattaharacarita, yet, it does not:
deal with the Bhattaharas but with the Medapatas. The questions naturally
arise, ‘Why is this anomaly? Who are these Medapatas? Are they
different from the Bhattaharas?’ We shall have to take the help of the

*manuscript itself to find the answers. It distinctly says that the Bhatta-

he Medapatas.l? So the author has done nothing wrong in

haras are t noth
describing the Medapatas while the name of the manuscript is Bhattahara-

carita. . o )
Trom the evidence furnished by the manuscript itself it appears that
the Bhattas or Bhatas (as has been mentioned in some places in the manu-
seript), though included in the Medapata race, formed the higher section

of people.18 The reason for their superiority is not known; but one thing

10 < Citorgadhprasusti’, ed. by D. R. Bhandsrkar, vs. 21.
See " Cltor8™ o 1 B.Br.R.A.5., Vol. XXII, 1908, p. 51.

11 vaméa IV, 58-59—
Cf.al\}:]%;zlm kilodanvan ramayabhyarthito dadau |
aparanta mahipila vyajena raghave karam |
mattevaradanotkirna vyakta vikrama-laksanan |
trikitameva tatroceair jayastambham cakéra sah ||

12 N, L. De, ‘ Geographicel Dictionary’, p. 205.
18 Imperial Gazetteer of India, Vol. 21, p. 154.

14 Tp. Ind., Vol. II, p. 409. ) )
18 gﬁdI p. 422. In this inseription, the poet, after the benedictory yeres, gllor:iﬁe:_
the pious ;;nd famous family of Prince Guhila. In that family, Arisimba, the lord o;
Medapita, was born. i
° “p:tinn‘if:zzya si(éi)viram prthu tatra trasitasahanabhiipaticakram |
citrakitagiripuskalasobhdm drastumira nrpatih kutukens ||
) " Ep. Ind., Vol 11, p, 493,
17 ‘Bhattaharacarita’, fol. 176.  *
B‘sﬁh‘:t:}ﬁtﬂs te blmt,t,.am(zda,puta pfusxdd.hu.tah.’
18 [bid., ‘iﬁedapﬁtotlurﬁ blmtub , fol. 72b.
‘medapatottard ete’, fol. 192a.
‘medapitottaro bhatto’, fol. 192, ete. ete.
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has definitely been asserted. It is that the Bhatas were regarded as Brah-
manas. There are numerous references to prove their Brahmanhood.1?
But it has also been said in this work that there was prevalence of the
fidra caste also among them.20 Those who did not observe the social and

religious customs prevailing among them?2! were regarded as outcastes and
Stdras, and it has been ordained that the Sidras could attain the respect-
able position of Bhattas by serving the feet of the Brahmanas like servants,
and that by means of service to the Brahmanas, they could become pure
in heart. The following lines of the manuscript are quoted in support of
our statement—

‘dvijapada-sevavan laghvatmagunagauravah ||

gidro’pi bhattajatiyah kim punascet sa vadavam |

dasavat paricaryavan §idro bhavitumarhati ||

parivara prayukto’pi dvijanmakrtasevays

vyavaharavisuddhatma §tdrah sambhavatisvatah ||

mukhyavrttiriyam khyato §idramatmavidamtaya |

paricaryaparadhinyam dvijagranam niramtaram’ | 22

But the most interesting point to note is that the Medapatas (including
the Bhatas) claim themselves to be Niagara Brahmanas. It has been
specially mentioned that they are called by the people as ‘Nagara’.23 While
going to give an explanation of their name ‘Nagara’, the manuscript says
that those Bhattaharas (i.e. Medapatas) should be named Nigaras as they
were protected by the Nagas.2¢ In another place, the explanation of their
name has been given in the following way, ‘These, superior to Medapatas
(i.e. Bhatas), were known as the Nagaras as they were devoted to Siva’.25
But how far their evidence of the racial affinity with the Nagara Brahmanas
would be tolerable is really not known. Only from a few references from
one manuscript, it would be hardly justified to connect the Medapatas
with the Nagara Brahmanas. D. R. Bhandarkar has tried to give the
reason of the name Nagara and suggested that it may be derived from the
place name ‘Nagar or Nagarkot, the old name of Kangda, situated in the

19 ‘ Bhattaharacarita’,
‘medapatadvijanvaya’, fol. 18a. .
‘bhattanvayabhavanetan medapatin dvijanmanah’, fol. 20a.
‘syaddvijo bhattasajiitah’, fol. 52a. )
‘meda.pﬁ.tg&-kulocthita-bhat.mnﬁmn dvijottama’, fol. 52a.
‘bhattanam dvijarainam’, fol. 700b.
‘bhatta brahmanasattamih’, fo’l. 70b.
‘bhattaharakhyanam dvijanam’, fol. 7 lb._ . ,
‘medapitottara bhatdh dvijanméno manisinah’, fol. 72b.
‘caturvimsati bhattadi medapata dvijasisah’, fol. 1915,
‘4r1 bhatamedapatanim brihmandnam niyamakah’, fol. 205b.
‘prayojanamidam tesim bhattdnim dvijajanmanam’, fol. 205b.
20 7bsd., ‘éiidro’pi bhattajatiyah’, fol. 103b. .
‘ime syur-bhatanimanah $idré api mahéadhiysh’, fol. 71b.
‘$idranam sevinam bhattaje kule’, fol. 7la.
‘§adrasya vanijah Silpagunino bhattasamsthitau’, fol. 124a.
21 Ibid., ‘Veda.vihyﬁ.écinicﬁril;, fol.b 100a. tod s th
22 Jhid., fol. 103. The verses have been quoted as they are found in the .
No correction has been made. The word ‘dvija’ here most probably rg:;lsustgngé
Brahmanas. " & el .
23 ¢Bhattaharacarita’, ‘vadisyanti janah samyak nagaraniti nirni R
‘m’;gn'rt‘miti tasmittu vadanti kavayas-timin’, folg. 17a. Fmteitaly’s ol 10,
24 Ibid., ‘ syur bhataharanamino niagari nagaraksanat’, fol. 17b.
‘nagendraganaraksiato nigara manvate’, fol. 39a.
‘bhata nigarakiaryyena naga nigaraksnat’, fol. 1925,
26 Jbid., ‘medapéatottara ete nagaram(nagara) harasamérayat®, fol. 192a.
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Swalakh hills in the Punjab’.26 Thus we see that the explanation of the
name Nagara differs. Not only this, but none of the available inscriptions
also which throw light on the Medapatas even hints at the point that they
were regarded at least to some extent as Nagara Brahmanas. It is a settled
fact that the Nagara Brahmanas belonged to Vaijvapa gotra2? but through-
out the manuseript not even a single reference to this gotra is found. The
name of the tutelary deity of the Nigaras is the Linga called Hatake§vara.28
But no such reference to Hatakegvara Siva is found in the manuscript.
Moreover the surnames?® of the Nagara Brahmanas, which are the most
important signs to recognize them, have not been given in the manuscript.
Thus taking all these points into consideration, it seems difficult to avoid
the conclusion that no great weight should be given on the Medapatas’
claim to be the Nagara Brahmanas as found in the manuscript.

From a scrutinizing analysis of the manuscript much can be said about
the religious inclinations of the Medapatas. They were, as we have noticed
earlier, staunch supporters of Saivism. Quite a good number of times
Siva has been described as the Lord of the Medapatas.3® They are said to
have been prospering under the protection of Siva.31 He was a constant
well-doer of them.32 They offered Him worship with flowers and sandal-
pastes.33 It has also been held that Lord Siva or Ekalinga was worshipped
even by the ancestors of the Medapatas and the Bhatas.3¢

But however strong the supporters of Saivism the Medapatas may be,
it will be a height of folly if we presume that they were satisfied with this
particular sectarian motive of them. The manuscript abounds in refer-
ences to the worship of Katyayani, Ambika, Vindhyavasini, Annapirna,

.26 D. R. Bhandarkar, ‘The Nigar Brahmans and the Bengali Kayasthas’, Ind. Ant.,
Vol. LXT, 1932, p. 46.
27 See J.A.S.B., 1909, p. 167, also M. L. Mathur, ‘Origin of the Guhilots: were they
Négar Brahmanas ?°, I.H.Q., Vol. XXVI, 1950, p. 265.
28 Ind. Ant., Vol. LXI, 1932, p. 45.
29 ‘datta-guptau nanda-ghosau §arma-dédsau ca varma ca |
naga-datta strata-bhiitau mitra-devau bhavastatha’ ||
See D. R. Bhandarkar, ¢ Foreign Elements in the Hindu Population’, Ind. Ant.,
Vol. XL, 1911, p. 32. 5 T
30 ‘Bhattaharacarita’, ‘etat sarvajagat pradasti §ivasya kincit S*,‘mm‘“d;"to !
danuryah sva nisargatah sa bhagavan devadideva prabhu’ | fcl. 26.
‘ekalinga Sivadninah’, fol. 26a. 4
‘pinakapanina proktam dharmo’yam bhavata matah’, fc,!l- 41d.
‘jayati éribhataharayukatritratri(?) sakalamedapatanam , fol. 1b.
‘bhatadi medapaka(ta) saivah’, fol. 124a.
81 Ibid., ‘érimantah &ivasannidhau’,fol. 22a.
32 Jbid., ‘bhatdnim medapatanam videsena hitamkarah |

ata drabhyate mantraih $aivah éreyo vidhayakah’ || fol. 650

8 Ibid.,".....devasya bhairavasya mahitmanah
.. pujaya candanaih puspaih’ || fol. 49.
3% Jbid., ‘ekalinga girijnatam sarvada tirtha nayakam |
: || fol. 197a.

bhattindm medapatanam pirvajaih parisevitam’
In one place there is mention of the procedures of the wor:
has also been stated that once Pulastya and Kasyapa worshippe
Cf. ‘atra plirvam krta yatra kadyapena pulastind |
paulastena videsena samrajyabhirasiddhaye ||
samsmaretrevameviyamekalinga samarcanam’ || fol. 106b. . th and
There are innumecrable referonces which will show th.oir ccmnec(mnt Wl::oss‘::'y
religious inclinations to the devoted Linga-worshippers. It is, we hope, not ne
to pile them up by means of quotations more and more.

ship of Ekalinga and it
d Ekalinga.
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Mahe§variss ete. which seem to point to the element of Sakti as connected
with Siva. Thus, although the Saiva element predominates, the Sakti was
nevertheless not so insignificant. It was the custom among them to worship
the golden image of Uma mahe§varl, the omnipotent and omniscient female
entity of Siva.3¢ The image of Katyayani with her four arms carrying the
bow and arrows, the sword, the scimitar, and the thunder-bolt respectively,
was very much respected by them37 and they regarded Her as the Saviour of
the Bhata race and they used to worship her always.38 Tt has been said that
one, coming to Bhattaharapura—the city of the Bhattaharas, should first pay
his respect to Katyayani—the mother of the earth.3% She would often appear
before a devoted disciple and would grant him boon.40 The Vindhya-
vasini aspect of that primeval Sakti was worshipped for good fortune,
happiness, prosperity and welfare of the Medapatas. She could remove
the distress and misfortune of many people.4t Much happiness or welfare
was due to Her.42 She has been regarded as the ‘kalyana-koti janani’,43
i.e. the mother of crores of auspicious deeds.

The Medapitas were conversant with many Vratas.4¢ It has been
said that as Siva is the sole creator of the Bhata race, He should be
worshipped by the people with the observance of the Sivaratri vrata. He
should be given a special worship on each Sunday at noon when the
sun shines very brightly.45 Dhundhiksetrapati should be worshipped in
paficami. In the month of Magha and Caitra also He should be wor-
shipped.46 In autumn one should adhere to Bhava.t? In the Catarthi
of the month of Agrahayana, the Mahapiija of Katyayani and Siva (vara-
de§ituh) should be celebrated. Especially at the time of moon-rise, this
Vrata from its start to finish should be observed by the Medapatas, engaged
in japa and homa. A detailed description of the Nagapaficami Vrata as
observed by the Bhatas is given. It has been remarked, ‘Those who are
great in the Bhattahara clan, should observe naga-paficami as this was
their family-rite. In Naga-paficami, men and women should worship the
Nagas in a manner of great celebration. Images of Sesa and other nine

85 ¢Bhattaharacarits ’,
‘tesamadharadatri syat devi katyayani sada’, fol. 60d.
‘aradhaniya satatam vi§vasya sthitihetave’ |
kiatyayani viSesena parayana pardyanaih’ || fol. 72b.

‘kdtyayani bhagavati tadanugrahadayini’ | fol. 16b.
ambikipiijanam cipi samyak sipi samitrikah | fol. 44b.
dhumdhindm jiidpitas-caisam saksini vindhyavésini, fol. 54a.
annapirnid vidhyavasa devi katydyanis-tatha, fol. 1115,
tatasca jagadanandakirini (nim) vi (vi) §vamataram |
annapirnam parénandaddayinim....... - || fol. 108b.
annapiirna samiyat pajadaivata samyutd, fol. 116b.

36 Ibid., ‘uma maheévari miirtti svarnaja pariptjyate’, fol. 1185,

37 Jbid., ‘yatraste sakalarthasidhanavidhau katyayani devate |
bianam khadgamasim tatha ca kuliéam hastaiScaturbhih kramat || fol. Sa.
dhundhi ksetrapatiéca karmukadhard katydyani tisthati’, fol. 22a.

38 Ibid., ‘kityayani bhagavati namdaji vidhyavisini |
bhatavaméa paritratri sarvadaiva samarcyate || fol. 925,

39 Ibid., ‘érimadbhattaharasthiane prathamam v1.4va1naf:a,ram |
katyayanim bhagavatim nasru(krty)opasarpati || fol. 108a.

40 Ibid., ‘iti samstuvatam pradur-babhiiva jagadiévari |

katydyani ganeSadca varadiniya satvaram’ || fol. 945-95q,

41 Ibid., ‘anekajanasantapana$ini vindhyavasini’ [ fol. 106b.

42 Tbid., ‘2i1;;}l:raui bhata medapata sulé(hadé gx}i; vindhyasamvésini’, fol. 3a
‘6ubho va rati devi §r1 vindhyavasini®, f; e

:i See Ibid . fo1. lb}.’u bhagava yavasini’, fol. 695,

Ibid., vratam medapitottarabhatah’, fol.

:: z b'fd-, :bhin‘_mrkps—cﬁrl<a:xvﬁrsn§upnitymneva. sa pl jyatc:;l '2,3f%l_ 73b.

Ibid., ‘tathd caitre ca mighe ca sampijyetadbadeva sah’, fol. 74a.

7 Ibid., “videsena daratkile bhavaparayanotsavah’, fol. 74q.
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Nsgas should be built; and sandal-paste, incense, flowers and others should
be offered (to them). Life should be infused into those great lords of
the Nagas... In the great festival of the worship of Naga by the
merchants, craftsmen and twice-born, the Brahmanas should be fed and
handsome charity should be made (to them)... In paficami the Bhattas
should churn cow’s milk and give those as offerings and later on should take
themselves those things.48

Sometimes they offered worship to two great gods, viz. Kuvera and
Vigvakarman, also. It has been said that they should worship these two
gods considering them to be their family-deities.#? Having built a golden
image of Kuvera and having the same consecrated by the Brahmanas, the
merc}}ants, who formed a section of the Medapata people, should worship
that image in company with the whole of their family, by offering much
wealth to the deity.60 Visvakarman also should be worshipped with sandal-
paste, fragrant incense and similar other things.5! The worshippers must
be pure in heart while offering worship to Vis§vakarman. Naivedya, fruits
and betel leaves should be given to the god.52 These two gods in return
bestow favour on their worshippers and grant them much wealth.53

Frpm a close study of the manuscript much can be said regarding the
profession and social customs of the Medapatas.

It seems that the majority of them were skilled labourers in the art of
construction of houses. That they were conversant with that science is
proved by numerous references in the manuscript itself6¢ and it is quite
reasonable to hold that they earned their livelihood by means of that. From
some other passages, it is evident that some among them had to protect
the earth, and it is highly probable that they were enrolled in the local

48 ‘ Bhattaharacarita ’,

, ‘4rimadbhata haravams$e ye bhavimti (bhavanti) manisinah |
tesim tu jiiatidharmatvat so(m) sevya nagapaficami ||
striya$-capi puméamsaé-ca samupisiyureva tan |
ndgamstu nagapaficamyam mahotsava vidhénatah ||
tesdm tu pratima karyyd navadesddi bhoginim |
candanaié-cdpi dhiupaiSca puspai * * nivedanaih ||
krta prani(a) pra.isthdndm nagendrandm manasvinam |
vanik §a($i) lpi dvijatindm nagapiija mahotsave |
brahmanan bhojayeyuste dadhyuscéapi sudaks(ksi) na ||
paficamyém bhatta jitiyairgore(na) sasya na(ca) manthanam |
vidheyam naganaivedyamasitavyam nirantaram’ || fol. 73. ,

49 Jbid., ‘tasmadebhirime (mau) sevyau matva sam(sva) kuladaivatam (te)’, fol. 99a.
‘piijayeyuratiprityd svatmanakuladaivatam’, fol. 99b.

50 Ibid., ‘sauvarnam pratimam krtva pratisthipya dvijatmabhih|

krtva timarasam divyam §Gbhitam vasubhih . . . ||
. . . -dhunadam dhanasampadaih |
_ vanijah piijayeyuh sma (sva) parivirasamanvitah’ || fol. 99b.
81 Thid., ‘vi§vakarméanam . . . pijayeyuh . . .|
- .+ samyak puspaprakaravastubhih ||
.. candanaguru’, ete. fol. 99b.

52 Ibid., ‘naivedyaih phalatambiilasat phalaih’, fol. 99b.

53 Ibid., ‘datiram pirnasampadam’, fol. 99b. |
‘pujayitva labheyusma nilkhila api sampadah’, fol. 100a.

N.B.—Here there is only reference to the worship of Narayena (‘s& bhaved bhagya-

nidhimén nérdyana-parayanah’ , fol. 100a). The reason of its occurrence here is not
known.

54 Jbid.,‘visru (stu) vivi (there is an additional vi) jianametesam nirmitam
vigvakarmana |
adistena giriéena svamind hitakamyaya ||
mahefena mahanviya vanijam éa (i) Ipinamapi’, fol. 99a.
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rce as home-guards.’5 It is also noteworthy

2 ioneer fo
troops or in the pione ant with the art of trade56é

that some of them tried their best to be convers

snd ri'?lfia%?é some kuladharma of the Bhatas which had to be observed
by them. They whole-heartedly followed the §ast-as and acaras stated by

the latter. They did not even think of changing their Dharma and would
not mix with the people of other religions. They were satisfied with their
own wives; so, no question of adultery arose. They had to avoid idleness
in times of work. They had to worship their preceptors, celebrate the five
yajiias including the Devayajfia, respect the feet of their parents and per-
form their ahnika with flowers and blades of Ku$a (darbha).6? Much stress
has been laid on ‘atithi-satkarah’. If a near and dear one of ordinary
status arrive (priye simanyabhave’pi samprapte nijadhamani’, see fol. 40a),
he should be treated like a respectable guest. The host should closely
embrace him, make him seated and himself wash his feet. He should
place on the head the water touched by the greatest of the Dvijas with his
feet.58 He should decorate his guest with the sandal-paste, fried rice, and
with similar other things. He should even rub the feet of his guest.5® In
short, he should look after the guest’s snana, paridhana and bhojana.s0 If
-a Medapata arrives, all those things mentioned above should be observed by
the Bhatas, for, this is their compulsory custom.61

There was a system among them that they took money from the bride-
groom by giving away their daughter in marriage.82 But to give away a
daughter to a foreigner belonging to a different clan presumably for earning

money thereby was forbidden.3
A detailed description of the marriage ceremony of the Medapatas

has been given in the manuscript. An interesting feature of it is that the
people who will follow the bridegroom when the latter starts for the bride’s
place should consist of men only and no lady should be allowed to take
part in this procession.®¢ It expressly says ‘The procession with no female
member is an act productive of auspiciousness’.66 The ceremonies which

86 ¢ Bhattaharacarita’,
‘vastu vijiidnino vapi sthitiraksd vidhayinah’, fol. 70a.

86 Ibid., ‘tesdm vanijam Silpindmapi’, fol. 72b.
‘bhajeyuh santati yavat vanijadilpinas-tatha’, fol. 72b.
‘vanije bhattasamyukte medapata punastvami
‘éilpino’pi ca te bhatta medapite gunanvita’, fol. 195.
‘bhattesu medapitesu . . . vanijah . . . Silpinoscapi’, fol. 73a.
‘vanijah sambhavigyanti medapatabhatadayah’, fol. 97a.
‘vanijah $ilpina$cipi nirmitaste kapargilna',_f?l. 99a.
‘bhatédimedapatesu vanigbhih ilpibhistathé’, fol. 100a.
‘uktah svadharmo bhattanam vanijam &ilpind sutah’, fol. 100a.
‘bhatadi medapataste brahman a(i)lpivanikbhavah’, fol. 105a.
‘Sudrasya vanijah gilpagunino bhatta samsthitau’, fol. 124a,

There are & good deal of references to this respect, which are quite unnecessary,
f‘:;' those contain the same ideas and expressions as contained in the verses quoted
-above,

57 See, e.g. ibid., fols. 39a-40b.

58 Ibid., ‘dvijara‘;japadasthé.nét apo mﬁrd}.\ni_ nivedayet’, fol. 40q.
80 Tbid., ‘pada samvahanadibhi(h) cihndni sédhayet’, fol. 40a.
80 Ibid., ‘snanadi paridhanadi kalpayet . . . | o
bhojanadi prakalpadi bhojaye(t) sauhrdih(da) saha’ || fol. 40a.
81 Ibid., ‘pirvavat paricetavyam medapite samagate |
. . .. esaiivadyako dharmo bhattanam jfiatisambhavah’ || fol. 40b.
82 Ibid., ‘anya(nye)ca kanyavarayoh kmjsy_a.nti hi vikrayam’, fol. 56b,
— ‘g;;hltvu. vittam kanydyah prad:_(«_:luh)synnt; varasya tu’, fol. 56b.
8 Thid. ‘varayites . Kevalam parass-tatis samtloriah 2D
e P 1 Sa8- al ah?
85 Ibid., ‘purandhrivarjita ytra kalyanaprasavashali t,,‘rts"ol.' ;‘llil;'ttamah vl a1b.
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have been dealt with at length are almost like those of the present day.6®
A major difference is that it lays down a special ‘vidhi’ that after the
‘nandimukha’ ceremony, the newly-married couple should come near the
‘m.andapavedi’ which is befitted with the images of ‘navagraha’ and wor-
ship Varade§vara (Parvati and Siva), Brahma and other deities and the-
Brahmanas, and the acaryas, with excellent ornaments and with scents,
nuts and betel leaves, etc.67 Another characteristic point is that it has
been said that the time of the feeding of the assembled guests in connection
Wl_th a marriage ceremony is mid-day.68 It is really very difficult to ascer-
tain why such a particular time has been fixed for that purpose.

It is interesting to note that kaulinya guna was known to the Bhattas
as some of them were regarded as ‘kulina’.6® That there were divisions

of Gotra and Pravara amon a i d by th
7 % the Bhattas and Medapatas is proved by the
following lines of the ma.nuscgript. = ?

8ri bhattamedapatanam caturvimsati gotrinam |

gotresu pratigotrasthah pravara vyaktito hi te || fol. 202a.
Syurbhata medapatanam caturviméati gotrindm’, fol. 203a.
caturviméati bhattadi medapatadvijan §2sah’, fol. 191b.

It thrO_WS a flood of light on the 24 main gotras?0 (cf. ¢ Caturaéiti-gotrebhyas
caturvimsati gotrinam”, fol. 34a), the number of which at one period exceeds
8 lea,.st 2,300.71 Among the twenty-four gotras which have been spec1ﬁca.}ly
mentioned by the writer, the following 18 are well known to all and require
e fufther introduction. These are as follows: (1) Atreya, (2) Pa;ra}é_a-l"a,
(3) Katyayana, (4) Gargz, (5) Sandilya, (6) Kavsika, (7) Vatsa, (8) Vatsya,
(9) Bharadvaja, (10) Gargya, (11) Gautama, (12) Kasyapa, (13) Mandavya,
(14) Kaundinya, (15) Atri, (16) Galava, (17) Bhargava, (18) Upamanyu.
The following six names appear to be wrong. They are according to the
text (1) Kusaka, (2) Mubhila, (3) Vispuvardhana, (4) Maunasa, (5) Radhau
and (6) Candratreya. But as the manuscript is full of gross mistakes, we
should do justice if we take for these the following six respectively which
are mentioned in the book named * Principles of Pravara and Gotra 72 They
are (1) Kusika,’8 (2) Mudgala,’* (3) Vispuvpddhi, or Visnuvrddha,
(4) Mautsya,77 (5) Radhavi.”® It is a pity that an authoritative work
like ‘Principles of Pravara and Gotra’ does not contain the last gotra, viz.

66 As an instance, wo may mention the kindling of a sacred fire, before which the
ceremony 1s to be Perfoermed
67 ¢ Bh&%mhamrim 4 .
tato mandaps, vede(di) su navagrahasamarcakah |
gitavaditra nirghosa krta mangalavistarah ||
y&t_h“gl‘h()ktavidhiha pijayed_varadeévaram |
lalam&_vammkamih pu gatambulagandhabhih ||
brahmadikan brahmaniécamaciryyam . ..’ | fol. 44b.
68 Jbid., ‘madhyéhne phojayed vipran® fol. 47a.
69 Ibid., ‘medapatottaribhatah brahmanyavidhivedhasah |
sanmpradayanusirina lkulini sthitayc’bhavat’ || fol. 34b.
70 See Ibid., fols. 34q-37p. °
71 Tor the nuiber of gotrag gee P. Chentsalrao, ‘Principles,
(Government Oriental Library Series, No. 25, Mysore, 1900, 20
gotrarsi. _
72 See f.n. T4.
73 See ‘ Principles of Pravara and Gotra’, pp. 86, 89, 139, 170-
78 Jbid., pp- 63, 81, 166, 168, i
76 Ibid., p- 68.
76 Ibid., pp- 61, 63, 166,
27 Ibid., p- 165.
78 Ibid., p- 139-

of Pravara and Gotra’
4 edition), the index of
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It can be safely concluded that there was a gotra of this

g:;(ira;e{?é know that the Candelas of historic fame be]onged‘ to this

Candratreya Gotra.”®

SUMMARY OF THE CHAPTERS OF THE BHATTAHARACARITA
The first chapter mainly deals with high glorifications of Siva by His
devoted attendant Nandi after giving information about the contents of the
Bhiimi-khanda of the Padma-purana. .
The second chapter also deals with the glorifications of Ekalinga by
Vasuki and Narada. Siva granted boon to Vasuki as He was pleased by

his austere penance. . )
The third chapter contains some information about the Medapata

tribe and it is also concerned with their Smrti rites to some extent. The
Medapatas’ connection with the influence of Siva has repeatedly been
mentioned. ;

In the very beginning of the fourth chapter the sage Saunaka asks
Siita to tell him all about the gotras, and Sita replies accordingly. The
names of twenty-four gotras of the Bhatas and the Medapatas have been
given. It has also been observed that attention to these glorifications of
gotras makes one get the benefit of the result obtained by bath in the
Ganges or such other pious acts. The ‘Kaulinya Guna’ is ascribed to the
Medapatas. Vedadhyayana, Sadacara and other such qualifications make
one highly elevated.

The fifth chapter goes on describing the detailed celebrations of the
marriage ceremony of the Medapitas. )

The name of the sixth chapter is Sadharana kuladharmaniripana. This
chapter is mainly concerned with the genealogical list of the different gotras.
The eighth chapter is concerned with Rudra mahatmya and confirms the
connection of the Medapatas with the blessing of Siva. .

The ninth chapter deals with many important things. It ascribes an
elevated place to the goddess Vindhyavasini who exists in Dhundhiksetra.
Some place has been given to the goddess Katyayani. The names and
ceremonial functions of some festivals and Vratas (ie. Nagapaficami,
S.ivar‘ﬁtri, etc.) to be observed by the Bhatas and Medapatas have been

iven.
i The tenth chapter primarily deals with the characteristics of the highest
family, i.e. resthakulalaksana. ]

The eleventh chapter lays down thirteen samskaras of the Hindus
and remarks that one who does not perform in accordance with the prescrip-
tions of Sastras becomes a vratya, i.e. outcaste.

The subject-matter of the twelfth chapter will be understood from the
colophon which is as follows: ‘iti ér1 padmapurane patala-khande bhattahara-
caritre §idra-vanik Silpa niriipane dviadaso’dhyayah’, i.e. in connection
with the determination of the craftsmanship of merchants and $udras, here
ends the twelfth chapter of the Bhattaharacarita belenging to the ‘ patala-
khanda of the Padma-purana’.

7® cf. ‘jayatydhlidayanvi§vam vi§ve$varasirodhrtah |
candrirteyanarendranam vamsacandra ivejjvalah’ ||
} Semra Plates of Pavamardideva’, Ep. Ind., Vol. IV, p. 157.
‘Candritreyagotradvi. Jihulaputradvi. Manorathasya padardham,’
Cand Ep. ]szd., Vol. IV, p. 160.
‘Candratreyagotradvi. Somadevaputrapam. Malhukasya ok >
Ep. Ind., IV, p. 162, ste. ot Sl e
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The thirteenth chapter eulogizes Ekalinga by mentioning that even ',
Kaéyapa worshipped Ekalinga. Even the ancestors of the Bhatas and the
Medapatas were devoted worshippers of Ekalinga.

The fourteenth chapter is more or less a mahatmya of Bhatta pura, the
abode of the Medapatas who were always protected by Siva. These glori-
fications have been spoken of even by Brahma, Visnu and Maheévara.

The fifteenth chapter gives a list of the most sacred places and refers.
to a good number of deities (i.e. Visnu, Brahma, Siirya, Ganes$a, Dhundipati,
Katyayani, Vindhyavasini besides (Siva) to be respected by the Medapatas.
We come to know from thig chapter that the Medapatas were conversant.
with Vratas.

. In the sixteenth chapter the story of the five pandavas has been intro-
duced all on a sudden and the names of Rama, Ravana and Devakinandana.
have frequently been mentjoned.

The subject-matter of the seventeenth chapter may be broadly divided
into two parts. The first part deals with the glorification of Devakinandana,
and the second part, to some extent, with the duties of kings.

The detailed description of the duties of the kings is contained in the
eighteenth chapter also where for the first time influence of yoga (i.e. kum-
bhaka, recaka, f. 152a) can be traced. :

The nineteenth chapter contains the well-known story of the serpent-
sacrifice of Janamejaya on account of his wrath created by the death of
his father Pariksit caused by Taksaka. This story includes the narrative of
the test of power between Taksaka and Dhanvantari, the healer.

The twentieth chapter contains the latter part of the story. It narrates
how Pariksit faced his end caused by Taksaka who himself had entered a
fruit which was presented to the king.

The story of the battle of supremacy between Taksaka and Dhan-
vantari has twice been repeated in the twenty-first chapter which brings
this Mahabharata story to an apparent end. . . L

The twenty-second chapter mainly deals with the 1c}ent1ﬁcatlon_ of
Medapatas, i.e. the city of the Medapata. The names of its surrounding
hills have been mentioned. But the so-called main theme, i.e. the Maha-
bharata story, has not been forgotten. Its colophon is as follgws: iti Sri
padma-purdne patala-khande matrvakyam nama dvavimso dhyay. ah_’.

The twenty-third chapter primarily deals with the revival of nagakula
by Astika. A grand glorification of Astika has also been made.

In the twenty-fourth chapter, Siita being asked by the sage Saunaka

narrated at length the details about Jiati and Jati, particularly gotras and
- pravaras.
P The twenty-fifth chapter, i.e. the last chapter, also contains a list of the
gotras which have been already stated elsewhere. Its information is
centred round the twenty-four gotras—their identification with modern
gotras and their implications, The last colophon may be quoted here
‘iti éri padma purdne patala-khande bhattaharacagi uru-
sarthe prasarhgataniriipane Paficavim§atitamo’ @;@\ AL /_\QQF lD Vay ”
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