
Iauer advocated a conciliatory stance 
towards them. 

10. The terms 'Nation' and ' fragments ' 
have been used in the sense in wh ich 
Ch a tte rj ee has used them . See 
Chatterjee, Pan ha (1994), The Nation 
and i ts Fragments , De lhi: Oxfo rd 
U n iversi ry Press. 

11. It is probably for his continuous an ti
Aryan stance that he does not find a 
place among the SafJtrisis (seve n stages) 
the mythological great bear. 

12. In sha rp contrast to this Brihaspali , the 
preceptor of the AI)'ans, was a person 
of such weak morals that he seduced 
Mamta, the wife of his bro ther , 
Ucha thaya. though she pro tested and 
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poin ted ou t that it was vio la tion of 
Dhanna (moral code). 

13. There is a Pumnic legend that when Vali 
was performing the srmkalfJ (the r itua l 
of giving) by pouring water o n Vi~ J)u 's 

palm , Sukra assumed a m inute fo rm 
and entered the spou t of the po t to 
prevent water from !lowing out. Vi~nu 

could see through Sukra' s game and 
pricked the spout with a straw of g rass 
in which process Sukra lost one of his 
eyes. 

14. The inheri tence of Yayati's ki ngdom by 
h is younges t son , Pu r u , an d d is
inheri tence of all his four e lder sons was 
justifi ed o n tk e plea of the ir be ing 
d isobedie n t. I,t is a d ifferent matter 

though, that later on Puru apportioned 
a share of hi s kingdom to all o f them. 

15. ~gueda, l , 36. 18, 47.7. 54.6, 174.9; IV, 
30. 17; V, 3 1.8; Vl , 20. 12, 45.1; VII , 19.8; 
VIII , 1. 3 1, 4.7, 7.18, 9 .1 4, 45.27; IX, 
61.2; and X, 49.8, 62. 10. See particularly 
I. 108.8 and VII , 10.5. 

16. In recen t tim es this view h as been 
articula ted by Miche l Fo uiault in his 
ce le b ra ted work, Po1uer/knowledge, 
Seleclerl h itenJiews and Other Writings, 
1972-82 (eel.) Coll in Gordon (New 
York, Pantheon, 1980) . 

17. The great stage Vishvamitra was a libera l 
and pleaded fo r the acceptance of some 
of the non-AI)'an cu ltural practi ces. 

Defending Pure Experience 

This paper is a critical exposition an d 
clarification of Wi lli am J a m es' 
concept o f pure experience and a 
statement of the relation of that 
concept to the larger one of radical 
empiric ism. We will begin by 
following James' termin o logy and 
tactics closely _and will only gradually 
work James mto a more modern 
fra mework. 

James upholds the th esis that 
'there is on ly one primal stuff or 
material in the world , a stuff of which 
everything is composed · . .' 1 In itself, 
thi s primal stuff, that is , pure 
experience, is not intr in sica ll y 
subjec tive o r objec tive. Pure 
ex per ience is neith e r m in d nor 
matte r, hut is the ultimate ground of 
both th e m(' ntal and thP ph ysical 
world. It is devoid of any intrinsic 
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du a lity o f knowe r and known , 
consciousness and con ten t, though t 
a nd thing. Expe rien ce does no t 
come to u s as n ea tly m arked 
'physical ' and 'mental '. Traditional 
phi loso phy has operated with an 
e ither / o r divisio n in an exclusive 
se n se, name ly, th a t an y reality is 
e ithe r ph ysica l or menta l. J am es, 
h oweve r , found qu es t ions like 
whether this insta nt fie ld is physical 
o r me ntal to be mi slead ing o n es 
insofar as they presuppose an e ither I 
or divisio n. 

J ames argues th at if th e present 
ex perie n ce of th e reader or th e 
writer be sto pped sh o rt, it will be 
fou nd on o bservation to be innocent 
or the ' inte ri or' o r 'oute r ' quality. 
T h ought-sturr and thing-stu ff a re 
here indistinguishably the same. The 
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'paper seen ' and 'see ing th e paper' 
a re o nl y two names for o n e 
ind ivisib le. fact , whi c h p ro p e rl y 
na m e d , is th e 'da tum ', ' ph e n o
menon' o r 'pu re experience ' . 

In his a rticle on 'The T h ing an d 
its Rela tion', James has referred to 
pure experience as 'anoth er name 
for fee ling o r sensation .' ~This ' pure 
sensation' is not experienced ini tially 
as either part of th e menta l o r 
ph ysical world. All th e processes of 
id e n tifica tion a n d d iscrim inatio n 
come o nly late r in life. In h is Semina1y 
of 1895-96 , J ames reso rted to the 
metaphor o f ' fi e lds', hoping thereby 
to make more concrete h is concept 
o f n e utra l ph e n o m ena. Unfortu
n a te ly, he did not d eve lo p his 
m e taphor adequate ly, and j o h n 
McDermo tt laments this fact: 



This is a real loss, for it should not be 
overlooked th at in conte mpora ry 
th ought, 'field' is a highly valuable 
metaphor in all the major disciplines, 
precisely because of its ability to convey 
process .... ~ 

In his article on 'The Notio n of 
ConsciousnP.ss', James offered the 
following arguments to prove the 
non-ex is tence of a clear-cut 
distinc tion between subject and 
object, between thought and thing 
in experience. 

l . ARGUMENT FROM PERCEPTION 

James argues that in the perception , 
say of the walls of a room there are 
no intrinsic differe nces of ' interior' 
and 'exterior', 'inner' and 'outer ', 
'my sensation of the wall' and 'the 
wall'; and so on, that o ne is aware 
of. According to him, in the common 
se nse p o int o f view we can not 
distin guish be tween what is se nsible 
reality and sensation itself. In our 
direct sen sations of the wall of this 
room 'th e content of the physical is 
none othe r tha t the p syc hica l. 
Subject an d object are confused , as 
it we re.' 1 

Not only in outer perception but 
a lso. in dream s, reve ri es and 
imagination , J ames argues that the 
physical and psychical realiti es are 
h omogeneous and iden tical. If we 
dream of a particular thing, a golden 
mountain, for example, the mount
a in does not have any extra-mental 
existence but within the d ream it 
a ppears as p hysical. 

2. ARGUMENT FROM SIMILAR 

CONSTITUTIONS 

The 'object' and its 'representations' 
are made o f the same s tuff, viz., 
sensations. So they are 'generically 
homogeneous. '5 
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3. ARGUMENT FROM THE CONTINUITY 

OF AN ABSENT OBJECT 

Again th e re a r e no intrin s ic 
differentia between and object seen 
and an obj ect remembered or 
im ag in e d that o n e is aware o f. 
According to James, 

If at this moment I think of my hat 
which a while ago I left in the cloak
room, where is th e dualism, th e 
discontinuity between tile hat of my 
thoughts and the real hat? My mind 
is thinking of a truly absent h at. I 
reckon with it practically as with a 
reality. If it were present on this table, 
the hat would occasion a movement 
of my hand: I would pick it up. In 
the sam~ way, this h at as a concept, 
this idea-ha t, will presently d e te r
mine th e direction of my steps.6 

In order to make his point clear 
h ere J ames draws our a tte ntion to 
Locke 's ambigu ous use of the term 
'id ea' . Sometimes Locke uses ' idea' 
to refer to our immediate o bjects of 
senso r y awareness, i. e ., sens ibl e 
qualities, while a t other times o ur 
ideas of sensible qualities are spoken 
of as ideas. J ames made it a point to 
sh ow that there is no fundamental 
diffe ren ce be tween what we perceive 
and the idea of it. In fact, the idea of 
the h a t and the ha t are the sam e 
'primal stuff. 

4 . .ARGUMENT FROM THE 'USE OF 

ADJECTIVES' 

James argues that his thesis gets 
furthe r support from the linguistic 
expression of our thought. He refers 
to a whole group of adjectives which 
are 'neither exclusively oqjective nor 
subjective in nature' and can be used 
in various d ifferent contexts, e.g., 
'su llen sky' , 'frightful storm •, 
'arduous road' .7 James a lso finds 
Santayana describing beauty as 
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' pleasu re obj ec tifi e d ' . All these 
interpretations point to the fact of 
indisso luble communi ty between 
subject and o bject. 

5. ARGUMENT FROM THE EXISTENCE 

OF CONTROVERSY REGARDING THE 

EXACT NAT URE OF PRIMARY AND 

SECONDARY QUALIT IES. 

J ames argues tha t the shifting place 
of secondary qua lities in the h1story 
of philosophy shows that the 
distinction be tween 'subjective ' and 
'obj ective ' is n o t g ive n ~n the 
primitive experie n ce itself. Size and 
sh ape, which are regarded b y 
Descartes , Locke, a nd others as 
primary quali ties have been red~ced 
to 'subj ec ti ve appearanc~s b y 
Kantian thinkers. Thus the existence 
of controversy regarding the status 
of these qualities reveal that they do 
no t come to us aboriginally stamped 
and labelled· as me n tal or physical. 

In his artic le on 'The Place of 
Mfectional Facts in a World of Pure 
Experience' , James writes that the 
existence of our affectio ns 'so far 
from invalidating my general theses, 
these phenomena, when properly 
ana lyzed, afford it powerful 
support' .8 It has been argued by 
James' critics tha t the affectional side 
of our nature-viz., pleasures and 
pains, loves and fears and angers
are peculiarly and exclusively 
spiritual in nature. Thus, according 
to them the existence of affectional 
fact is ~ great stumbling block for 
James ' general theses of the 
' ne utrality' of all experience. James 
however remarks, that the popular 
notion of these experiences as purely 

b . . . r [:acts is ' hasty and su ~ect1ve or 1nne 
• 1 1 the first place , h e erroneous . r • 

h the whole lite rature of argues t at . 
h J L nge Theorv of Emotion t e ames- a 1 • 

h as shown that e mouons are 



'simul taneously affectio ns of the 
body' . Secondly, it is also noted that 
our affectiona l ex periences a n d 
appreciat ive perceptions remain 
equivocal and a mbi g u ous . The 
a mb iguous na tu r e o f these 
experiences show th a t these 
experiences do not b e long e x
clusively to one realm or another. We 
say 'agreeable heat' or 'agreeable 
sensation ' indifferently. James poses 
the question : 'Beauty, for example, 
where d oes it reside? Is it in the 
statue, in the so nata , or in ou r 
mind'.~' James found tha t ' their 
ambiguity illustrates beautifully my 
central th eses that subjectivity and 
objectivity are affairs not of what an 
experience is aboriginally made of, 
but or i lS classification .. ){) 

For J ames, then, the re is n o 
'subjective' a nd 'objective ' split in 
the ultima te datum of knowledge. 
Experiences as pure process-contents 
come unclassified into subjective or 
objective. In pre-renective con
sciousness, experience co mes 
d irectly and has no clear duality in it 
such as that traditionally described 
by the distinction between conscious
ness and content, thought and thing. 
'Pure' in this co ntext means 
experience which is as yet free from 
and predication. Thus it is a ba re 
knowledge of existence of is-n ess, 
without its characterizations . In 
other words, it is knowledge of a th at, 
without any what. It is only in the 
retrospective phase of perception , 
i.e., in reflective consciousness, that 
the d istinction bet.ween subjective 
and objective arises. Thus th e 
distinction between thought a nd 
thing, idea an d object, is not 
cognitionally primitive. To begin 
with, out original field of awareness 
is ' neutral' . It is on lv with the retro
spective phase ofpe;ception that the 
ratPgot ization of pure experience 
starL-;.11 
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In holding that pure experience 
is a p r e-renec ti ve , pre-theoretic 
m o d e o f a wa ren e ss , 12 J a m e s is 
fo llowing Be rgson , and departing 
fr o m Pe ir c e , in holdin g. that 
expe rie nce is no t funda mentally 
pro positional. This also exp la ins 
J a mes ' view tha t 'knowle dge by 
acqua in ta nce' is presupposed by 
descriptive or theoretical knowledge. 
As B Wilshire remarks, 

In the fifth Cartesian M editation, 
Husse r! a lso a rr ive d at a view o f 
expe rie·nce which is ne ither me ntal 
nor physical bu t n eutral. As Husser! 
puts it, ' Phenomenology signifies 
indeed a fundam ental refashioning 
of psychology too . Accordingly, by 
far the greater part of psychological 
research b elongs in an apriori and 
pure inte nti onal psychology. (He re 
the wo rd 'pure ' means: kep t fre e 
fro m every th ing psych o physica l' .) 
Th is sounds ver·y J amesian . But this 
is o nly an apparent similarity, for 
there is a p oint of fund a menta l 
im portance on which J am es would 
not agree with H usser!. With J ames 
'pure experi ence' sig nifi es th e 
'primal stuff, the primordiar d ata 
wh ich has not yet bifurcated into 
mind and matter, subject and object. 
It is only our re fl ective consciousness 
which reads 'pu re ex p e ri e n ce' as 
mental o r physical. With Husser! , 
h oweve r , thi s n eu tra lity o f pure 
experience is not pre-refl ective but 
post-reflective . It is afte r the epoche 
that we can d issociate ourselves fro m 
the 'natu ral attitude' and look a t it 
from the standpoin t o f tra n s
cendental, purifi ed co nsc io usn ess 
and thus ge t to its eidetic structure 
o r esse n ce. Phen omenology as a 
pure ly e idetic sc ie nce gives th e 
reflective description of e:;sences and 
essen tial s tructu re o f pure 
transcend e nta l consc iousness. B 
Wilshire aptly remarks: 

It is the intent of J ames's theory of 
knowledge to do justice to, and to build 
upon , pre-theoretical experience ... 
James thinks it bootless and misleading 
to construct a theory of truth in 
ignorance of what th e truth is true 
about- being or reality-and the ini tial 
grasp of this is the world experienced 
pre-theoretically.13 

It must not be supposed that the 
concep t of pure e x perience is a 
re ifie d abstrac tion for J ames. He 
identifies pure experience with th e 
instant field of experi ence : It is an 
invitation to re turn to a co nsider
ation of what actually happens in 
everyones experience is a reified 
abstraction, 'never found in the 
concrete life which James claims to 

b e de scribing ... , a spe cu l'ative 
venture on his part, wh ich h e cannot 
assimila te into the main body of his 
radical e mpiricism' .11 With James , 
p~re expe ri en ce is th e immediately 
g1ve n which com es to us in th e fo rm 
of 'biography'. Accord ing to J ames, 
th e concre te form of th e imme
dia tely give n , th e perceptual flux, 'is 
the authe ntic stuff of each of our 
biographers' . 15 

These n e utra l ph e n ome n a do 
eventua lly beco me classified in to 
mental or physical. ButJames found 
n o g round to ch a racte rize as 
esse nti a l th e diffe r e n ce be twee n 
' thing' and 'thought ', 'objec t and 
subject' . They are simply two ways of 
refe rring to the same e nti ty. James 
admits dualism on ly in the practical 
se n se . All di chotomi es a nd dis
tin ctions are to be unde rstood as 
modes o f classification o r ' tra n s
loca ting ' of experience which are 
instant fi eld of experience is ' pure' , 
'me ntality' , o r 'physicality', is our 
attribution to reality which is ne utral 
to any of these. So, in H usse rl 's eyes 
Ja mes would still be in the ' n atural 
a t titude' o f o n e wh o h as n o t 
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' suspended' e!J1pirical associations 
by reflection. 

James' view is basically a monistic 
position, i.e., the belief that ultimate 
reality is made up of one single 
substance. Butjames was careful to 
distinguis h hi s position from the 
'contemporary positivism and 
agnosticism' which are 'monism in 
name on ly'. In sp ite of their pro
fessed monism, they believe in o ne 
reality which presents itself under 
two aspects, these two aspects 
r e maining as irre ducible as the 
funda mental attributes of Spinoza's 
god. With J ames, on the other hand, 
these two aspects are ultimate ly 
reducible to pure experience. These 
two aspects do not h ave any 
philoso phical sign ificance but are 
practical or func tion al in nature. His 
aversion to conte mporary monism 
becomes evide nt as he writes: 
It is true that the positivism or agno
sticism of our own day- which pr~des 
itself as comin g under th e physical 
sciences-freely assum es the name of 
monism. But it is a monism in name only. 
It posits an unknown reality, but then 
te lls us that this reality always presents 
it~e l f'under two 'aspects' , on the one side 
consciousness and on the other matter; 
and these two sides remain as irreducible 
as the fund a men ta l a ttributes of 
Spinoza's God, extension and thought. 
Co ntempora•-y moni sm is, at bottom, 
pure SpinozismY; 

J a mes now a ttempts to show how 
it is possible on his view to explain 
satisfactorily the traditional paradox 
tha t 'wh a t is evidently one r eality 
should be in two places a t once , both 
in o ute r s pace and in a person's 
mind'. The perceived o bject-for 
example , a tree-is 'out the re ' , yet it 
is a lso in some fashion 'in ' the mind. 
James obse rve s that the who le 
phi loso phy of p e r ception fr o m 
Democritus o n is an a tte mpt to solve 
the metaphysical riddle, viz., how an 
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identical th ing can exist in two 
places, both in the external world 
and in the mind. James claims that 
his theory of pure experience can 
show one way out of th is paradox. 
The paradox disappears if we realize 
that the object's being in two places 
is simply a matter of its entering 
simultaneously into two different 
processes or relat;ons. For example, 
the same identical terms of pure 
experience might fun ction subject
ively or objectively d epending on 
how th ey are related. J ames tried to 
explain the perceptual situation as 
an intersection of two processes by a 
metaphor. J ust as the poin t at an 
inte rsection of 1:\vo lines belongs to 
both lines and to neither exclusively, 
so th ese neutra l elements may be 
reckoned as part of 'the stream of 
our internal thinking' or as part of 
' th e system of external real ities' , 
according to the way they are linked 
up e le m e nts o f one o r the other 
' lines'. To illustrate this,James invites 
us to consider th e case of sense 
perception. In the perception of a 
room, for instance, the 'percept' 
enters both in to the biography of the 
p erce iver and th e history of the 
house. Because of the intersection of 
two series, th e room figures in two 
contexts at th e same time with ou t 
ceasing lObe the same room . For the 
p ercept of a room and physical room 
are one and th e sam e bit of pure 
experience taken twice over, once in 
the context of a knower, once in the 
con text of something known . Pure 
experien ce is thus d evoid of a n y 
inner duality. The duali ty of m ental 
idea and object can be explaine d 
with r e ferenc e to the d i ffe r e nt 
re lational context. J ames e xpla ins 
this point with ano ther m etaphor, a 
can or p aint this ti me . H e writes: 

In a po t in a paint-shop, alo ng with 
o ther paints, it serves in its e n tirety 
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as so much saleable matter. Spread 
on a canvas, with other paints around 
it, it represents, on the contrary, a 
feature in a picture and performs a 
spiritual function. Just so, I maintain, 
does a given und ivided portion o f 
experien ce, taken in one con text of 
associates, J!>lay the part of a knower, 
of a state of mind, of consciousness; 
while in a different context the same 
undivided bit of experience plays the 
part o f a thing known , o f and 
objective 'content'. In a word, in one 
gro up it figures as a thought, i n ~ 
another group as thing. And, since 
it can figure in both gro u ps 
simultaneously we have eve ry right 
t o speak of it as subjec tive a nd 
objective both a t once .17 

James' theory of p ure experien ce 
applies not only to percepts but also 
to concepts. Wh at is true of percepts 
is also true of concep ts. Concepts and 
me mor ies ta ke n in th e i r 'first 
inten tio n ' are also mere bits of pure 
exper ie n ce , pure ' that's'. un
cla ssi fi ed experience , 'virtu a l 
so m ewh a ts' . but u nknown as th is 
specific 'wh at' until it is ' taken' . Like 
percepts t h ey are also n eu tral 
e nti tie s , which may turn in to 
subjective o r objective o nes accord
ing to th e context in wh ich th ey 
occur. 

We see by n ow that the con cept of 
pure e x perie n ce is n o t a simple 
concept. It em bodie s at le ast three 
indepen dent claims which are o ften 
blurred together. The three claims 
whic h we will iso late an d discuss 
separate ly a re, as we sh a ll see , 
compatible with the ge1 aal scheme 
of radical empiricism. ·r hey do not 
violate the common sp1rit o f radical 
empiricism, but they are ~oten~led 
by it e ither. We will now s1mply smgle 
out these three claims and show how 
they fit in the wtal con text o fi-adical 

empiricism. 



l. THE METAPHYSICAL CLAJM: 

The doctrine of the neutrality of the 
primal stuff impli es that there is no 
fundamental distinction be tween 
mind and matter. The distincti on 
between mind and matter is not a n 
esse nti a l o r philosoph ical di s
tinction; rather it is a distinction of 
office or use. The me ntal does not 
differ from the physical in substan ce 
of kind. The d istinction be tween 
matter and mind is to be excluded 
from the realm of the given. The 
apparent duality between mind and 
matter is due to different relational 
patterns. The traditional dualism of 
mind and matter receives a 
functional interp retation in the 
philosophy of pure experien ce. 

2. THE EPISTEMOLOGICAL CLAJM: 

On th e episte m ologi ca l side , the 
doctrine of pure experience rejects 
the di stin ctio n s between act and 
object in a cognitive situation. ln the 
perception of a piece of white paper, 
james find s th a t th e re is no 
distin c ti o n betwee n 'see in g th e 
pape r ' and the 'paper seen ' . In o th er 
words, J a mes rejects the view that 
consciousn ess is basicaJiy intentional 
in na ture. With .James, consciousness 
is not always conscious of so mething. 
T his d isti nctio n between 'conscious
ness' and its ' conten t', 'awareness' 
and of 'which we are aware' 1s not 
present in p ure experience. 

3. KNOWLI:.DGE OF THE EXTERNAL 

WoRLD Cr J\JM: 

.James n· marks that h is doctrine h as 
mon· affinitY to 'natural realism ' 
than to the s'uqjective idealism and 
phC'nomena li sm of Berkeley a nd 
.Mill. By ' natura l reali sm ' J a m es 
means ' be l it>f in ex t ra-1n ental 
n·alitics' I k conceives of objects as 

Research Papers 

direc tly presented to consciousn ess 
and knowledge as a direct revela tio n 
o f o bjec ts. Obj ec ts are in reality 
independent of us and of each o th er, 
essentiaJiy as they appear to be. 

Let u s see n ow h ow J ames ' 
complex concept of pure experience 
fits in to th e to tal co n cept of his 
radical empiricism . The crucial point 
is that 'pure experien ce' is n o t simply 
subsumed unde r ' ra di cal empiri
cism' bu t simply tha t it mee ts the 
general crite ria and assumption s of 
the la tter. The ma in doc trin es of 
rad ical emp iric ism, i.e. , t h e 
contin uity of ex perien ce , the given
ness of re latio ns alo ng with te rms, 
and immediacy of apprehension , are 
a ll assum e d in the philosophy of 
pure experience. 

First, the appeal to experience an d 
ave r sio n to admi ttin g a n y tran s
experie n tial agency are com mon to 
both th eo r ies. J a m es was on h is 
guard not to accept any entity that 
does not belong to the do mai n of 
our ex perience. He elim ina tes a JI 
reference to the so-called entities of 
transcenden t types from his doctrine 
of pure experience. Pure experien ce 
is not a m ythica l , m ys terious, 
unknown x. True to his empirical 
p hil osoph y, it is a datum of ex
pe ri e n ce . Noth ing is ad m itte d as 
signifi cant in pure experience which 
is no t ' practically' verifi ab le. The 
rationalistic concepts of mind and 
matte r hav e a lso r e ce ive d an 
e mpiricistic interpretati on. Con
sciousness can no longer be 
regarded as a pecu liar substance or 
entity. Thus everything in this area 
of his philosophy has to pass th e acid 
test of experien ce. No trans-exper
ie ntial connective support has been 
evoke d to facilita te th e cogn iti ve 
situa tio n . In other words, th ere is no 
traffic with the non-empirical world. 
Refe re n ce to an y conce pt wh o ll y 
d evoid o f prac tical co nsequences 
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n owhere occurs in his discussion of 
th e con cept o f pure experie nce. 

Second, the commitme nt to the 
d oc trine of continuity o f rad ical 
e mpi r icism is a lso manifested in 
J a m es ' di sc u ss io n o f ' p u r e ex
perie n ce'. Continuity, for J ames, 
d oes n o t stand fo r a log ica l 
connec tor but is an objec t o f our 
direc t ex p e ri e n ce. The ge n e r a l 
d oc t r ine o f continuity h as b een 
refl ected in the kn owledge situati on, 
as pic tured by the pure ex perien ce 
doc tr ine. T h e idea of continu ity 
h elped J ames to avo id 'an artifi cial 
con ce p tio n of the knowe r a n d 
kn own '. From early days to recent 
Limes, philosophers,J ames says, have 
generally treated th e kn owe r a nd 
known as d isconti nuo us e ntiti es . 
T hus various ph ilosop he rs tri ed to 
fill th is gap between mind and object 
b y in ven tin g var ious so rts of 
intermediaries, viz., 'represen Lation ', 
' image', 'con ten t'. In J ames, know
ing is to be un derstood as contin uous 
process that does n o t requ ire any 
'sa luta tory ac t' o n. the part or th e 
knower. Aj Ayer clearly n o tes that 
J ames' ' principal a im (here ) is to 
e lim inate wh a t he ca ll s th e 
' epistemological gulf wh ich m ight 
be though t to exist be tween sta tes of 
cog n.i t io n and the ir o bj ec ts b y 
showmg that the processes in wh ich 
kn ow le dge co ns ists 'entire ly fa ll 
in s id e the continuities o f exp
erience ' .1RThe idea of co ntinuity has 
been exemplifi ed in J ames ' idea 
of co-co nscious transition-where 
it a ll ows th e su bje ct to be aware 
of th e subjecti ve ph ase or life . As 
J ames rem a rks , ·rr we cling to 
pure expe ri ence, it is in part ex p
cnen ce or a c tivity .. . a kind or 
e xperienced transi Lio n, a part of the 
content. ... " ''' 

Like radi cal empiricism , another 
si~nifican t factor . in th e philosoph y 
of pure ex pe rie nce is it s clllpliasis on 



the r e ali ty of r e lation . 'Without 
the m' , J Smith writes, ' exp erie nce 
re mains a ba re tha t not ' taken' a t all 
but left me rely as an undifferentiated 
wh o le o f fee ling . 'T aking' m eans 
rela ting an ite m o f pure experien ce 
to its associa tes a nd d escribing it in 
te rms of 'wha ts' o r con ten ts ... '20 
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Khandesh and its Neighbours: Political Relations down to 1526 AD 

I 

In 1398-99 AD, Taimu r's invasio n had 
tota ll y s h a t te r e d the Tug hl a q 
e mpire . The collapse o r th e Tugh laq 
e m pi •·e gave an oppo rtu lli ty to th e 
provin c ia l g ove r n o rs o r Ma lwa , 
Gujarat and Khandesh to assert th eir 
inde pende n ce. Am o ng the Tugh laq 
gove r n ors, se cond to asse rt inde
pe nde nce was Mali k Nasir Faruq i, 
the son o r Malik Raj a Ahmad Faruqi, 
who d e cl a r e d himse·l f a n 
independe nt ru ler in 1400 AD. 1 H is 
r ea lm a t th is t im e a p par e ntly 
comprised the te rrito ries of Thaln er 2 

a 11 cl Karond, h is o rig in al iqta, as well 
as othe r pan s of K.h andesh th a t he 
m ight have succeeded in b1·in ging 
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un d e r h is contro l by 1399 AD. I t 
seems th a t .Py th is time Ma lik Nasir 
Faruqi ' s positio n vis-a-v is Asa Ah ir 
( th e lo ca l c hi e f o r th e te rr itory 
a ro ui1d Asirgarh ) was a lread y tha t of 
a supe r io r c h ie f'. Acco r di n g to 
Ferishta , Asa Ahir had subm itted to 
Nas ir ' s fa th e r Ma l ik Raj a .3 The 
territories ofThaln e r and Karo n d as 
'iqta were con re rrecl on Malik R~ja by 
Firoz Tug hlaq in 1370-71 AD .·1 

Regarding the early life and career 
of Mali k Raj a Ahmad Far u qi , the 
fo und e r of th e Far uqi d yn asty o f 
Kh a nde s h , var io u s sto r ies are 
recorded by th e histo1·ians. Accord
in g to Fe r is h ta, Ma li k Raj a's 
ancestors were in the service of the 
Sulta ns o r De l h i s in ce Alauddi n 
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KhaU i's tim e . His fath er's na m e is 
given as Khan-i-Jahan Faruqi . O n e 
migh t guess that this p erson could 
have been the d escendant o f o n e of 
th e n o bles o f Kh a lji o r T u ghl a q 
p erio d , e n joying th e title K.h a n-i
J ah an. '' O n'e such oerson was Mal ik 
Maqbul , wht.. was e n titled Kh an-i
J a han by Muhammad b in Tughlaq at 
th e tim e of his appoin tmen t as th e 
Waz.iTof Gujara t in 1324-25 AD.'i Afte r 
the d ea th o f Kha n-i-Jahan hi s son 
Malik Raj a Ahmad, for som e ti me , 
could n o t find a suitable means or 
livelihood , and eventually he entered 
Firoz Tughlaq's central an~)' as a 

. After someume he pnvate horseman. 
b Gl •t'- 111_;_K]las of the Sultan ccan1e a ~. "' . . 

db to accompany hun on h1s an egan . . 
7 

hunting expediUons. 


