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14. Indian Logic as preserved in Tibet,

By MAHEMAHOéEDHYzm Sartis CEANDRA VIDYABHOUSANA,
‘M.A, MRAS.

On an examination of some volumes of the Tibetan Block
Prints brought down to Calcutta by the late Tibet Mission, and of
two volumes of the Hodgson collection, graciously lent to me
by Mr. F. W. Thomas of the India Office, London, I have come
across twenty-five Indian Buddhist works on Logic in faithful
Tibetan translations, The following pages give a short account
of these twenty-five works that were composed in India between
400—1200 A.D. With the exception of Nos. 11 and 13, the
Sanskrit originals of which were, under unique circumstances,
discovered among the palm.leaf manuscripts preserved in the
Jain temple of Santinath, Cambay, these works are no longer
available in India or Nepal and were probably destroyed
on the decline of Buddhism here. But they have been care-
fully preserved in Tibet in literal translations. These transla-
tions, of which I have appended a brief notice, are most valuable,
as they will throw a flood of light on the development of Logic in
India and will serve as connecting links between the ancient
Nyaya of Gotama about 500 B.c. and the modern Nyaya of
Gangesa Upadhyaya in 1400 a.p. They, moreover, show that
Logic was cultivated not in Mithilg and Nadia alone, but also as
far as in Kas$mira in the north, in Andhra in the south and
Nalanda in Madhyadeéa.

1. Pramapa-samuccaya ! (Tibetan: Tshad-ma-kun-lag-btus-pa
meaning “a collection of proofs” in verse) by Dignaga,_('l‘ib.;
Phyogs-kyi-glan-po).

The work which consists of 13 leaves (leaf 1—13) of the
Tangyur, mdo, ce, begins with an invocation to Buddha and is
divided into six chapters which are named, respectively, as
follows :—(1) pratyaksa, Tib.: mfon-sum, or seuse-perce{)t,i(m 5
(2) svarthanumana, Tib.: ran-don-gyi-rje-dpag, or inference
for one’s own self.; (3) pararthanumana, Tib.: gshan-gyi-don-
gm-ge-dpag, or inference for the sake of others; (4) tri-ripa-
he_tu, Tib.: tshul-sum-gtan-tshigs, or three phases of the
mld_dle term, and upamana-khandana, Tib.: C_llie-d&ﬁ-(ipe-ltar-
snan-pa, or “ comparison, that is, recognition of a thing from the
perception of a similar thing, is no separate proof”; (5) dabda-
numana-nirdsa, Tib.: sgra-rje-dpag-min, that is, “ word ov testi-
mony is no separate proof”; and (6) nyayavayava, Tib.: rigs.
pahi-yan-lag, or parts of a syllogism. -

T S o —_—

1 Probably the same as “The Sastra on the grouped i -
Vide I-tsing edited by Tukakusu p. 187. EFUNRES. e
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Dignaga, who compiled this work named samuccaya, is de-
scribed in the concluding lines to be the vanquisher of opponents in
all quarters and to be as strong as an elephant.!

The work was translated into Tibetan by an Indian sage named
Svarpayudha, Tib, : (j'rser~gy1'-g0-cha., of the monastery of Ses-pahi-
dge-gnas (place of knowledge and virtue) and a Tibetan interpret-
er named Dad-pahi-ses-rab (of faithful wisdom).

2. Pramana-samuccaya-vrtti (Tib. : Tsha(_l-ma-kun-la,g-btus
pahi-hgrel-wa)—a commentary in prose on work No. 1 by Dig-
naga himself. It extends over 83 leaves (leaf 13—96) of the Tan-

r, mdo, ce, and is divided into six chapters corresponding to
those of the original text. Led on by the command of Maiiju-
natha (the god of learning) Dignaga, the great disputant of
sharp intellect, wrote this commentary. His éastra is as deep as
the ocean.? )

" The commentary was translated into Tibetan, at the com-
mand of the king Rigs-ldan-rgyal-po, by the famous Indian sage
Vasudhara-raksita, who was, as it were, the crest-gem of logicians,
and the Tibetan interpreter Sha-ma-dge-bsfien-sen-rgyal.®
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3. Pramana-samuccaya-vrtte (Tib. : Tshad-ma-kun-las-btus-
pahi-hgrel-wa)—a commentary in prose on No.1 by Dignaga
himself. It seems that the Sanskrit originals of Nos. 2 and 3 were
identical though the Tibetan versions are different. It extends
.over 84 leaves of the Tangyur, mdo, ce (leaf 96—180) and begins
with an invocation to Buddha. At the end of the 6th chapter it
is stated that the commentary was translated into Tibetan by the
Indian sage Svarnayudha, Tib: Gser-gyi-go-cha (in the monastery
of Si-wahi-dge-gnag) and the Tibetan interpreter Dad -pa-Ses-
rab. )

4. Vi.s‘ﬁlamaZavatz‘-m’ima-pramﬁqza-samuccaya-_tikﬁ (Tib.: Yans
pa,-da.r‘lv-dri‘-ma-med-pa-da,x'l-ldan-pa-sheg-bya-wal_li-tshac_l- ma - kun-
las-btus-pahi-hgrel-béad )—a comprehensive commentary in prose
on No. 1 by Jinendrabodhi (Tib: Rgyal-dwaa-blo-gros). It ex-
tends over 359 leaves of the Tangyur constituting the volume e
-of section mdo. It begins with an invocation to Buddhba and ends
with stating that Jinendrabodhi, the commentator, was a vener-
able countryman of the Bodhisattva. The commentary was trans-
lated into Tibetan by the Tibetan interpreter Rdo-rje-rgyal-
%msha,n with the assistance of the interpreter Dge-slon-dpal-ldan-
blo-gros.

5. Nyaya-praveso-nma-pramana-prakarapal (Tib.: Tshad-
ma-rigs-par-hjug-pahi-sgo-shes-bya-wahi-rab-tu-byed-pa)—a trea-
tise on proofs in verse named ‘‘ an entrance to logic ” by Dignaga.
1t extends over five leaves of the Tangyur, mdo, ce (leaf 183—188),
and begins with an invocation to Mafiju-éri-kumara-bhiita. It
was translated into Tibetan by the great Kasmirian Pandita Sar-
vajiia-éri-raksita (Tib.: Thams-cad-mkhyen-dpal-bsrua) and the
famous Sdkya Bhiksu Rgyal-mtshan-dpal-bzan, in the great Sa-
skya monastery.

6. Pramana-sastra-pravesa (Chinese: Ga-yen-min-gshah-cin-
lihi-lun, Tib.: Tshad-mahi-bstan-bcos-rig-pa-la-hjug-pa)—* an
entrance to the science of proofs ” in verse by Dignaga. It con-
sists of five leaves (leaf 188—193) of the Tangyur, mdo, ce, and
begins with an invocation to Mafiju-ghosa. The original text,
which had been written in Sanskrit verse by Dignaga, was trans-
lated into Chinese by the Chinese interpreter Tha-sarh-tsan.
The Chinese version was translated into Tibetan by the Chinese
scholar Dge-§es-sin-gyan and the Tibetan monk ston-gshon, in
the Sa-skya monastery.

7. Hetu-cakra-hamaru 3 ( Tib: Gtan-tshigs-kyi-hkhor-lo-
gtan-la-dwab-pa)—* establishment of the wheel of reasons” in
verse by Dignaga. It consists of only one leaf of the Tangyur,
ando, ce (leaf 193—194) and begins with an invocation to Maiiju-
4ri-kumarabhiita, as well as to the Omniscient Buddha, the de-
stroyer of the net of errors. The subject of the treatise is the

L Probably the same as Nyaya-dvara-$astra (Bunyiu Nanjio, Nos. 1223
1224). Vide I-tsing, edited by Takakusu, p. 186. ’

2 Probably the same as Prajiiapti-hetu-samgraha $Estra. Vide I-tsi
edited by Takakusu, p. 187. s A i



98 Journal of the Asiatic Society of Bengal. [February, 1907-

$ i d the major-
ninefold relation that exists between the middle termand _
term.0 It ivaz;s translated into Tibitan by the sage Bodhisattva of
Za-hor and the Bhiksu Dharmaso 8. s
8. Pramana-vartika-karika (Tib.: TShad-.ma-xnam-hg%re], gg’l
tshig)—*“ memorial verses on the explanation of proo s,f th);
Dbarmakirti. It extends over 64 leaves (1945—258b) _of th
Tangyur, mdo, ce, and begins with an invocation to Mal_]lul-§r§::
kumarabhita. ’ Tﬁe four chapters, mtg whl_ch th.e WOI‘k. is (in:
ded, are styled as follows :—(1) svarthanumana, Tib. : ran-gl-(é (l),ar-
rjes-su-dpag-pa, or inference for ome’s own self; (2) pr?nj (3;
;id:ihi, Tib, : t’slmd-ma.-grnb-p&, or esta,bllshrpent of proofs ; ra{f—
pratyaksa, Tib.: maon-sum, or sen_se-pqrceptlon; and (4)| pa ko
thinuména,, Tib: g—sha,n-gyig-don-gyl-tsplg, or w:ords for the s e
of others. The work concludes by stating that_lt was written by
the great sage Sri-Dharmakirti ! who was unrivalled and whose:
fame and renown filled the earth.? It was translated into Tibetan
by the Indian sage Subhiiti-éri-$anti and the Tibetan interpreter-
Dge-wahi-blo-gros. .
¢ 9. PT;mﬁ%LI('w—Ertika-vrttz' (Tib. : Tsha(i-ma-gnaxg-l_lgrgl-g{:-
hgrel-wa)—an’ explanatory commentary on Pramaua,-val")t(l) a
(No. 8) by Dharmakirti. It extends over 115 leaves (leaf 42 ;—-
535) of the Tangyur, mdo, ce, and begins with an invocation to-
the Omniscient Buddha, In the concluding lines 8 Dharmaklrtgj
is described ag g great teacher and dialectician, whose fame fille ‘
all quarters and on the earth who was, as it were, a lion pressing
down the head of elephant-like debaters. .
0. Pramﬁpa-cz’ni.s-’caya (Tib. : Tshad-ma-mam-par-neg-pa)‘
—* determination of proofs” by Dharmakirti. It extends over
88 leaves (leaf 259—347) of the Tangyur, mdo, ce, and begins
with an invocation o Mafiju-éri-kumarabhiita. The three chap-
ters into which it is divided are named respectively as follows: —
(1) Pratyaksa-sthapana, Tib. : wnon-sum-gtan-la-dwab-pa, or

! Dharmakirti is further described in the co

neluding lines of the
Pramanavartikakirika to have been born in Yul-lho-phyogs, or Southern
India.
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o - (Tangyar, wdo, ce, leaf 258).
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(Tangyur, mdo, ce, leaf 535 a).
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establishment of sense-perception ; (2) svirthinqmﬁna,"l‘ib. : ran-
oi-don-gyi-rjes-su-dpag-pa, or inference for one’s: own self; and
2’3) parartha-numana, Tib: gshan-gyi-don-gyi-rjes-su-dpag-pa,
orinference for the sake of .others. In .the concluding lines
Dharmakirti is described as a great sage of unrivalled fame. !
The work was translated into Tibetan by the Kasémirian Pandita
Parahitabhadra (Tib : Gshan-la-phan-pa-bzan-po) and the Tibet-
an interpreter Blo-ldan-ses-rab in the matchless city of Kasmira.

11. Nydyabmdu-nima-prakarana (Tib.: Rigs-pahi-thigs-pa-
shes-bya-wahi-rab-tu-byed-pa)—* a treatise named a drop of
logic” by Dharmakirti. 1t consists-of e:lght le:aves (leaf 34'7'—355)
of the Tangyur, mdo, she, and begins with an invogatxop izo
‘Mafju-éri-kamarabhata. The three chapters into whirh it is
divided are named, respectively, as follows :—(1) pratyaksa, Tib, :
miaon-sum, or sense-perception ; (2) svirthanumana, Tib.: bdag-
gi-don-gyi rjes-su-dpag-pa, or inference for one's own . self; and
(3) pararthanumana, Tib.: gshan-gyi-don-rjes-su-dpag-pa, or
inference for the sake of others. In the concluding lines it is
stated that “ Dharmakirti vanquished the 'l'irthikas without excep-
tion in the manner as Sakyamuni had subdued the large army
of Mara; and as the sun dispels darkness, the Nyayabindu has
exterminated the Atmaka theory (thatis, the Tirthika doctrine)—
‘Wonderful '8

12. Nyayabindu-tik@ (Tib.: Rigs-pahi-thigs-pa-rgya-cher-
hgrel-wa)—* a detailed explanation of Nyayabindu (No.11)” by
Vinitadeva (Tib. : Dul-wahi-lha). It extends over 43 leaves (leaf
1—43a) of the Tangyur, mdo, she, and begizs with an invoca-
tion to Mafju-sri-kumarabhfita. The work was translated into

! Dharmakirti was born in Southern India.
QNFFN IR TIRA]
EkaaanELEl]
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D (Tangyur, wdo, she, leaf 43).

The reading JRJA] in the third line of the above verse reproduced in
q'l

the excellent Rossian edition of the Tibetan Nyayabinda (by F.J. S8her-
batski) seems to be a mistake for ﬁﬂ] '
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Tibetan by the Indian. inamitra, & : PNy

B, ISt s ettt i
: * \¥Ayubindutcka * (Tib. : Rigs pahi-thigs-pahi-rgya-cher-
o et srlation o Ryasabioa (%o-11) b
(Reaf - 43—!36)("1‘?" 3 -C]‘10§-.xthog). It extends ‘over 63 leaves
invoeation to” 3 the Tangyur, mdo, she, and begins with an
Tibetan ﬁrsi; b aIl]ll-s.I'x-kuma,m_bhuta,. It was translated into
of Shuch by the Indlan.sage Jianavarbha and the interpreter
by th ~ Ieu. Bawmed . Gelong Dharmaloka, and afterwards neatly
G{: 1 6 B?d'&n sage Sumati-kirti and the Tibetan interpreter
th Oﬁg Dlo-ldan-ges-rab, who obtuined a copy of the work from

e Middle Country (that is, Magadha).
thi 14. N yyubindu-puarvapakse-sumksipta  (Tib. : Rigs-pahi-
hJ._gg I?"l-ll’PhyOgg-gha-manlydor-b§dn§-pa)-—a summary of the
objewtions to (or criticisms on) Nyayabindu, by Kamala-Sila of
?I\‘nde fame. It extends over nine leaves (leaf 106—L15) of ithe
Bangyur, Audo, she, and begins with an obeisance to the Supreme

!‘fssed one. It wag translated into Tibetan by the -Indian sage
Visnddha-sin and the interpreter of Shu.chen named Gelong :Dpal-
rtsegs-raksita, ;

15.  Nyayabindu-pindartha® (Tib.: Rigs-pahi-thigs-pahi-don-
bsdug-pa)—* the purport of Nyavabindu ” by Jinamitra, It con-
sists of one leaf only (leaf 115—116) of the Tangyur, mdo, she,
and begins with an invocation to Mafiju-éri-kumarabhata. Tt
was translated into Tibetan by the Indian Teacher Surendra-
bodhi and the internreter of Shu.chen named Vande-ye-Seg-sde.

y 16. "etubindu.nﬁmq.prakamma, (Tib. : Gtan-tshigs-kyi-
thlg§-pa,-sheg-bya-wahi.rab.t,u-by_e(.l-pn)—“ a treatise on a drop of
reason” by Dharmakirti, 1t extends over 20 leaves (leaf
385—375) of the Tangyur, mdo, ce, and begins with an invocation
to Buddha. The three cha,p_ters, into which it i+ divided, treat
l‘es.pectively of the following:—(l) svabhava, Tib.: ran-bshin-
gyi-gtan-1shig-kyi skabs, or the relation of identity between the
reason (that is, middle term) and the major term; (2) karya,
Tib. : hbrag-bubi.gtan-tsl.igg, or the relation of effect and cause
between the middle term and the major term; and (3) anupa-
labdhi, Tib.: mi-dmigs-pahi-gtan-tshigs, or the relation of non-
perception between the middle term and the (heterogeneous)
major term.

17. Hetubindu-tika ('1'ib. : Gtan-tshigs-kyi-thigs pa-rgya-cher-
hgrel-wn)—* a detailed explanation of Hetubindu " by Vinita-

! The Tibetan version of Nydyabindutikd bv Dharmottara, together with
the Nyiyabindu by Dharmakirii has been edired by F. J Sherbateki and
published in the St. Petersburg Bibliotheca Buddhica series. 1904,

The Sunskrit version of ti1e Nyayabindntika by Dharmottara, together
with Nvayahindu, wus edited by Prof. P. Peterson and published in the Bib-
liotheen Indica reries, Calcutta, 1839

2 The original reading is: ** Nyayabindu-pandirthi.” which mayalso be
restored as ‘‘Nyaysbindu-pindartha or Nyayabindu-pinditartha.” The
meaning, according to the Tibetan version, is:—*the abx:iéged menning of
Nyiyabindu.”

€
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(0.5 It .extends over 89 1 (leaf

. wahi-lha). .extends over 89 leaves- (lea
gigtz(g;?of t%:]alamé‘yur, ;)Lgdo,;she, and begins with an invo;ca,-
tion to Buddha. It is divided into three chapters, corresponding
to those of the original No. 16. It was translated inte Tibetan
by the Indian teacher Prajfia-varma and the interpreter of Shu-
chen named Gelong Dpal-brisegs-raksita. L )

18. Hetubindu-vivarapa (Tib.:  Gtan ¢shigs-thigs-pahi-
hgrel-wa)—* an exposition of the Hetubindu” by the Brahman
Acita.! It extends over 170 leaves (leaf 205—375) of the Tan-
gyur, mdo, she, and begins with an invocation to Bhagavan
Vajradhara (Tib : Becom-ldan-hdag-rdo-rje-hchan-wa). 1t is divi-
_ded into four chapters treating respectively of :—(1) svabhava,
‘Pib.: ran-bshin, or relation of identity; (2) karya, Tib. :.
hbrag-bu, or relation of effect and cause; (3) anupalabdhi, Tib. :
mi-dmigs-pa, or relation of mnon-perception ; and (4) Sad-laksapa-
vyakhya, Tib : mtshan-fiid drug-bsad-pa, or explanation of six
.characteristics. The work concludes thus: “ In the city of
Kasémira, the pith of Jambudvipa, the commentary of Dharma-
kirti who was the best of sages, was translated. From this trans-
lation of Pramana, the pith of holy doctrines, let the unlearned
-derive wisdom.” % L

19. Turke-nyaya-nama-prakarana® (Tib.: Rtsod-pahi-ries-
pa,-she§.bya,-wa,-rub-tu-byed. pa)—‘“a treatise on logical disputa-
tion ” by Dharmakirti. It extends over 32 leaves (leaf 384—4:1.6)
.of the Tangyur, mdo, ce, and l.)egms with an invocatiox_l to ManJu-
vajra (Tib : I_-]:ja,m-pabi-[do-_ljje). It was translated into Tibetan
first by the great Indian sage Jiana-éri-bhadra ¢ and the Tibetan
interpreter Gelong Qge-wabi-blo—grog: Subsequently, the transla-
tion was retouched by the great Pandita Dipankara and the inter-
preter Gelong Dar-ma-grags.

20. zlumabugza-parikgﬁ 5 (Tib.: Dmigs-pa-brtag-pa)—*an
examination of the objects of thought” in verse by Dignaga. It
consists of one leaf only (leaf 180) of the Tangyur, mdo, ce, and
begins with an invocation to Buddha and all Bodhisa tvas.

1 Written variously as ¢ Acita,’” “ Atsata *’ and ‘ Atsata.”

B IR Pe TR AR TRESE I
SRR §E T EN T I AR R |
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(Tangyur, mdo, she, leaf 875(a)).
8 The original reads : Tsota for Tarka. The Tibetan equivalent is rtsod-
P&, meaning ** divputation »
4 For bhadra the original reads: badha. Probaby same as No. 1173
(Bunyin Nanunjio).
Alambuna = Arambana.
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21. Alambana-pariksa-vrtte  (Tib.: . Dmigs-pa-brtag-pahi-
hgx-e])—a ‘‘commentary ou Alambana-pariksd (No. 20),” by
Dignaga himself. The work consists of two leaves only (leaf
180—152) of the Tangyur, mdo, ce.

22. Trikala-pariksa (Tib.:
amination of three times’

(leaf 182a—183b) of the

Dus-gsum-brtag-pa)—*“an ex-
" by Dignaga. It consists of one leaf
: : Tangyur, mdo, ce, and was translated:
into Tibetan by the great Pandita Santakara-gupta and the inter--
preter Gelo'ng Tshul-khrimg-rgyal mtshan. ‘o
. 23.  Santanantara-siddhi (Tib : Rgyud-gshan-grub-pa)—
'estvab}’lshment of the continuity of succession (of momentary
ideas) ” by Dharmakirti. 1t consists of four leaves (leaf 416—
420_)_0f’t_11e Tangyur, mdo, ce, and begins with an invocation to-
Mafiju-éri-kumarabh@ta.
) '24. b'ambandhupa'rikgﬁ-prakm'azm (Tib.: Hbrel-wa-brtag--
pﬂhl-mb'_t'u'bye(l-pa)—“a treatise on connection (of the sense-
organs with the objects of sense)” by Dharmakirti. It consists-
of two lf;axves pnly (leaf 375b—377a) of the Tangyur, mdo, ce,
and begins with an invocation to Mafiju-éri-Kumarabhiita. It
was translated into Tibetan by the Indian teacher Jianagarbha
and the interpreter Vande-nam-mkhas.

25. Sambandhapariksa-vrtt; (Tib.: Hgrel-wa-brtag-pahi-
hgrel-wa)—*a commentary on Sambandhapariksa (No, 24)” by
Dharmakirti. It extends over seven leaves (leaf 3770¢—384a) of

.

ﬂlle :angyur, Indo, ce, and begins with an invoecation to Mafju-
onosa.
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