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PREFACE. 

THE design of the present. volume is to offer to tne Re.iiders, 
ip !1 compact"form, an o_utline ~f the Vedas, or more properly of 
the Ancient Sanskrit Literatuie' which modern lnvestightions 
hs.ve matle known to us. The work makes no pretensions to be con­
sidered a complete treatise on the subject, but is intended merely 
to serye·as an introduction to the larger and more systematic works 
in the Engllsh a.nd other European languages; and especially to 
prepare the student for the perusal of ~riginal works. 

Thou uh tl:6l ·researches of occidental savants into the Vedas 
0 • 

are alike profound a!ld,. accurat~, they carry us into a labyrinth of 
· heterogeneous materiru.s which to digest and at last present in a 
readable shape is altogether a hard task. The opinions strongly 
affirmeq, by one Sanskritist in the West, as well as his general 
deductions, are seldom found to tally with those of his brother 
Sanskritist.. They, far from bdping us to attain the truth, often 
throw gr.eat doubts and .confusion on many an important and 
salient point. I have, therefore, generally a,oided raising issues 
with them whooeve; I happen:d to find myself to differ widely from 
any of them on such controverted points, wishing to 

0

arrive at. a. 
definite conclusion, wheneYer we can. To claim to have certainly 
ar~h-ed at a literary tr1!th is highly presumpt~ous in a country 

. ~uch as we liv.e in, whe;e the spirit of l~iebuhr has· not as )'.et been 
attained. · 

Howev:er at all events their contributions towards ancient 
Sanskrit literature have elucidated many knotty problems which 
could never have been solved by the Indian Pandits who hardly 
possess a scientific turn -of mind7 an<l h:we' at lust brought' to · 



Vl 

our kno1'·1edge an immense store of information of prime impor­
tance wiiich had been so · long bid from us by the sacriligious 
hocus-pocus of the Brahmans, -who scornfully debarred us from 
reading the Vedas: It is, however, a curious reflection on the 
visissitudes of human affairs that the proud descendants of the 
holy Rishis should consume their 1J1idnigbt oil on the banks of 
the Ganges, over their sacred books, p·ublished for the first time 
on the banks of the Neckar and the Thames, by those, ,yhom 
they look upon as Mlechhas. 

R. ·o: 
JHAMAPUKAR, CALCUTTA : 

March, 1874. 
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ANCIENT ·sANSI(RIT LITERATURE. 

CHAPTER.-!. • 
0 

§1. GENERAL CllAilAbTim <;)F THE VEDAS. 

SrR ,vn,LIAl\1 ,TONES said that the student of Hindu 
literature and religion · found himself in the presence of 
infinity. With the four Vedas along with the other 
branch of literature closely connected with them, which 
are so incredibly vast and of such enormous importance, 
that not the whole,Wody of e,acred literature of any one 
ancient nation as the Hindus can compeer. To the Vedas 
must be attached an undying interest and an ever in­
c;~asing value not onlx; for their great antiquity, but 
also for the immense flood of light which they throw on 
the primitive · state of the· Aryan society and Aryan 
speech and general ,mythology. vV e do not find in the 
Vedas any tr.i,ces 'bf a gro,~ing re'i.igion or a growing lan­
guage. Nevertheless from them we gain a real insight 
into the thoughts, the fears, the hopes, the doubts, the 
faith of our ance~tors. .The Yaidik religion has become, .. 
through the. corrupt~ons and prejudices, of a most revolt- ·· 
ing type, of successive ages, a heterogeneous m~dley of 
theology, philosophy, and science. 

We find no resemblance between modern Hinduism 
and the Vaidik religion. It is a plea~q.re to study the 
primitive.form which religion at first assumed in o·ur 
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own n~ttive land. Beyond doubt, India lays claim to a 
very high antiquity as well as to a distinguished rank, 
among the civilized countries of the ancient world. But 
unfortunately, there is no history i to record the heroic e:x:­
ploits of our forefathers, the word HrsTORY being itself 
unknown in the language. In order to get an insight 
into the religion of the Vaidik age, it is necessary that we 
should refer to the pages of the Vedas 2 themselves. 
The Vedas are the ancient S:l.stra of the Hindus. 8 They 

1 See Prof. Bumouf's History of Indian Buddhism, p. iii. 
' The word Veda is derived from the Sanskrit root vid to know, and is tho 

enme word ns appears in the Greek, ofSa, Latin video and viclo and in the 
English wit ; and may be translated knowing or knowledge. 

, • It is interesting to enquire iqto t
0

he origin of the tenn . Hindu. It 
occurs with all the other Sanskrit words in the Sabda-kalpa-druma, and 
therefore it may seem to many that it is of Sanskritic origin. But the authori_ 
ty which has beeu cited in it from the Merutantrn, xxiii. to prove thr.t it ia 
such, shows, on the contrary, that it is a modern word. In fact, the Tantras 
arc wanting"in the halo of antiquity. The oldeot among them, says Babu 
Rlljendralaln Mitra, one 'of the most distinguished Sanskrit scholars in India, 
was not composed before the 3rd century of Christ, and the mnjority of 
them probably between tho Gth and the 12th _century. There is a word 
equivalent to our national name in the Zcnd. And it also rc~ppoars as 
HoddO. (for HondO.) in a portion of the Hebrew Scriptures called Esther. 
The term Hindu is not found to appear in any of the ancient Sanskrit 
authors. Indeed, this word was never employed in the Sansis-rit language. 
But nevertheless it is not of very modern origin. Herodotus, in liie celebra­
ted 11ccour;ts of Jndin, has noti<'ed the H;IJdus under the general appollntion 
of ,v8ot. The word Hindu ie derived from Sindhu; and the ancient Persians 
must have at first used the term, as it is established and it cannot be gainsaid, 
that according to Zcnd grammar the term Hindu traces its odgin from Sindhu. 
The Avcstic Bendu is nothing more than a transforl)lation of the Sanskrit 
Sindhu. In the Cuneiform ,vritings of the ancient Persians HidO.s is used 
for Hindu, and it mnst be so understood. Hindu is a Pereia.1 word, and it 
signifies a slave. Tho Mahometans, after having conquered India, indulged 
themselves in extreme antagonism and hostility tow&rds tho Aryan inhabi~ 
tnnts, and designated them scornfully by · that name. In numerous places 
in variom1 Persian authors tho word Hindu is found to be used in the 
sense of disrespect and also slave. The illustrious Persian writer Nezdmi 
in, 11is Sekandarnamnh, refers to two Persian poets, ridiculing them by the 
term Hindu. In tho end of tho same work the word Hindu is 
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consist, with a few exceptions, of nothing else tµan d.e,-
I tuched prayers addres~ed to divinities no longer worship~ 
peel, and some are entirely unknown. The Vedas are four 
in number, viz., the Rig-veda, the Sama-veda, the Y ajur­
vecla, and the Atharva-veda. Manu, in his law book, often 
speaks of the three Vedas calling them tray am brahma sand­
tanarn. 4 The Atharvan is not exactly a Y eda, although 
many of the hymns or incantations of which it is somposed, 
appear to ~e of great antiquity. 11 It is Il;-01'.~ik_e a. J:iis­
torical than a liturgical collection. Much of the Athar­
van i~ in the Rig-vecla; 6 bt1t the variations that occur 
in it are so prominent that a learned writer calls them 
,. capricious inversions and alterations." 7 Its Sanhita 
consists of 20 Kandas, of these, the first 18 are subdivided 
into 34 ~1:apathakas~ with, altogether, 9 .. fliu~v~a~, --iach 
con.faining a··,,number of Mantras. This Veda, perhaps 
on-account -of the mystery which shrouds its songs, 
gained amongst ~rtain schools, a degree of sanctity, · 
which not a little surpassed that of the older Vedas. 
rrom the Atharvanarahasya it appears that the three 
other Vedas enable a m~n to fulfil the dhanna, or religious 
law but that the Atharvan helps him to attain mokslta, ' ,. 

employ1Jd as an equivalen~ to the term slave. In the commentary 
(Sharaya) also it is expJaincd as i:.lAed in the, same sense. The Arabs style 
the infidel and '-'the wicked, Hindu. The merits of . the Sabdn- kalpa­
dnuna of the late Patrinch of Hindu society Rllja Sir Radh!l.k:111la 
Deva, nrc not so much founded_ on the lexicographical ns on tho 

cncyclopnidiacnl portio!-1, • 
• <'> 4 Sec Manu ii. 77 and 118. 

• See, on :.he subject9 of . this Veda, 1;u.ner's Ancient Sanskrit Litera • ., 
ture, pp. 38, 446 ff., Weber's History of Indian Literature, p. 10., nnd Prof. 
Whitney's papers in the Journal of the American Oriental Society, iii. 305 
ff,, and iv. 254 ff. 

• "By the followers of the Athnrvan, the Rike, or stanzas of the Rig­
vedn, are numerously included in their own Sanhitil ( or colleetiot})" .-Bdyant-
chiirya, Introduction, Miiller's edition, p. 2. , , 

' Dr, Roth on the. Literature and History of the Ved~ • 

• 
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or ete!·nal beatitude. The Atharvan contains sentences 
supposed to have the influ~~ce of guardin? ~gainst ~1ju­
rious · operations of the d1vme powers, with 1mprecat1ons 
on enemies, prayers against sickness and noxious anim~ls, 
as well as for the efficacy of healing herbs, for protection 
in travelling, luck in play, and such like things. The 
:first eicrhteen books of the Atharvan, of which it was 

0 

originally composed, are arranged upon one system 
thro~ghout. A sixth of the bu~ not !!?-~tr~~~' .l?~t-?on­
sists· of longer or shorter prose pieces, which are similar 
in point of language and style to passages of the Brah­
manas. Of the metrical portion, about one-sixth is f01md 
among the hymns of the Rig-veda-chieflym ·1;1ie . tenth 
book · ·of the latter ; the rest is peculiar to the Atharvan • 
As respects _the question of their authorship tradition do~s 
not afford any valuable information: they are with 
very few exceptions ascribed to fictitious personages. This 
collection coi.1sists of complete hymns '' and not single un­
connected verses ; and its internal arrangement is authentic . 

. In this respect it is akin to the Rik, and can be called a 
complement of the first Veda, a~ complement considered 
as embracing the hymnologic productions of its · time, or 
at a time when the Mantra was no longer a manifestation 
of direct religious feeling ; bqt had at last become a 
formuia of incantation. , ' Passages of the Hir..du scriptures 
themselves seem to support the inference that the Athar­
v_an is_ not a Veda, as it is not mentioned in the passage 
cited from the White Y ajush by Mr. · Colebrooke in his 
Essay on Religious Ceremonies. ,, · ) 

. The Rig-veda consists of metrical hymns addressed to 
drfferent divinities. And there is no doubt that this 
w~s composed in the infancy of the human race. The 
Ri_g-veda contain~ some really historical elements, and 
Prof. Roth very Justly calls it the historical Veda. Dr . 

• 
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Aufrcht rema~·ks that possibly only a small portion of 
the· V aidik hymns may have been preserved to us in the 
Rik-sanhita. 8 The Rig-veda is evidently composed of 
heterogeneous materials. Its firsi.§..~..Y~I! __ l?,_~oks bear a 
similar character, arranged upon a like plan, according 
to their authors, ~nd to the divinities addressed. They 
may be certainly considered to comprehend the oldest, 
most genuine and most sacred hymns; to have been 
retained, as.Jar as the tradition goes, as an entegral 8 and 
not incongruous whole ; a,µ,d evidently remains as it 
was originally. collected and arranged. The eight}upJ.d 
ninth books present quite a different system of internal 
arrangement, without however . any plan. In various 
instances, the tradition is very unreliable with reference 
to their authorship, and attributes them to mythical 

I 
personages. ~ The te~b .... Jiqok corresponds with the 
arrangement of two_ of its predecessors, and copiously ' 
I supplies us with ih~ most :idistinct evidences of _a later 
! ~gin. . . 

I " We find in the Rig-veda some few hymns known by 
i, the nai"ne of Khilas, which were added at the . end of a 
'. chapter_ after · the .whole cpllection of the ten Mandalas 

was completed. The Khilas, as the V aidik apocrypha, 

l
must be looked upo~ as a link closely connecting the 
V aidik hymns with the later, pa;ts of Indian literature. 
vV e can only call them successful imitations of the real 
and genuine songs, but as such they have acquired a 
ce1:tain reputation. They crept into the Sanbita of the 
other V eclas ; they oce referred to iil the Brahmanas, · 
~lthough they are not counted in the Anukrmnanis. There 
is another class of hymns called ddnastutis or praises of 
certain kings for their gifts to the priesti;;. These hymns 

~ See Weber's Imlischc Studieu·, iv. p. 8 . ... 
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bear, on the whole, a modern character, and they belong 
to the l\lantra period. . 

The· Rig-veda is certainly a wonderful work, anu 
attests the existence of a, scientific development of mind 
among the Hindus in a time long before the age of the 
poemf:i of Homer or Hesiod. It must not be assumed 
that the hymns of this Veda are altogether religious. 
A hymn in the seve1~th Mand_a,ll! rg2_o_unts i~1 a __ singufarly -------·· · - - . . . ·-· 
jo~~~~~~e~- -~~ie_ re_vival of the frogs ~~ r~li~_ ~om-
rnen~ei~en.!__of tli.e rains i1'~1d likens their croaki11g to 
the singing of the Brahnums in ceremonious worship. In 
the tenth Mandala we have t~3-.nta~i()11 o_f __a,~nes­
ter over his ruinous devotion to play. Nurrierous other 
instances might be easily adduced. In all probability 

'

those portions, which must be regarded as non-religious, 
belong to a later period. · , . 

The hymns of the Rig-veda th~mselves are clearly 
of different periods, some 1:Jei:i1g o~J~•!!Q___ so~re 
~; but l\!e have no dat~ to determine thefr- relative 
antiquity. Max :i.\IUller designates very · aptly t~e mnst 
ancient portion of slokas in the .Rig-veda by · the term 
C/dtandas, and those that are comparatively modern, 
llfanh·a. 0 But it is to be observed that Mtiller · is nl­
toge:ther singular in the use of these two words in the 
above sense, as it no where obtains iri' Samskrit books. 
Beside the Bra.hmanu portion all the rest is called Mantra. 
In the Purusba Stlktu of the Rig-veda the metrical 
portion of the Y ajush is characterized as C!tltandas, lJ,nd 
this is substantiated by a text of the Atharvan itself 
( xi, 7 ,24), Panini in his Sutras, repeatedly speaks of the 

\
y cdas. Cliltan_r!,as is ~ term indic..ating somethnes the Man­
tr~ portion and sometimes even the Bri\.hmana.10

• In 

~ • History of Ancient Snnskrit Litcrnlurc, p. 70,525 ff, 
'

0 U ol1bti.ickt.:r, P/l11i11i: _m~ Place iu ~skrit Literature, p. 71. 
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the entire collection of ancient and modern wo.--·ks in 
Sanskrit, Cl~aµ<;l~ is ._ ex?h_isiyeJy appJ.ied to the whole 
body of the V eda;s. But Chhandas is no where employed 
fortlie~ncient portionof the Vedas, nor :Mantra for those 
that are comparatively modern. Mtiller considers that 
Sttnskrit Chhandas and Avestic Zend are both equivalent 
terms. Although they resemble in sound and letter, yet 
there is nothing of affinity in signification. Z,£!Jp. mea.~ 
l;E.gu~e or ~:~~ation ; while Cliliandas means • the 
original \Tedas. • ., 

It is, beyond doubt, that such a large national collec­
tion as the Rig-veda Sanhita could never have been com­
posed by the men of one or even two generations. But 
it is to be especially observed that the Mantras them­
sei ves frequ~iJL_!!~r to old,:_: __ _Bi__~~is _ ~11.Q.. __ to._ older 
bymns1~ As for the authorsnip of the hymns, the second 
lrmi'aala b"l!longs ~hiefly to th~t of__Gtit.saUijtJla, the 
thiJ:i chiefly to tha'i of Visv!i.'mitra, and the fourth chiefly 
to that of ~~~a. "'rne~fth wa~ composed chiefly 
by., Atri and members of his family ; the si..-..cth by 
Bharaclvt\ja and _membeu.s of his fa~ily ; t~1~-~~~~th ~y 
Vasishtha a_nd _hi~. k~n ; the µrst, eighth, mnth, and tenth 
byva:rious Rishis. TJ.:ie worship -which we find in 
many of the hy~s of the Rig-v:eda must have ·consisted 
more of isol::rted sacrificial offerings than of a series of 
acts constituting an elaborate sacrifice. There are 
other hymns, which indicate the existence, at their 
tim.e, 0 ~ -__r~tua!z_ alre~dy_ --~~~me higlily __ s:cnnn}ex 
and artifi~ ; but, thoughthese hymns, as well as 
t~r, present sufficient evidence as to the 
existence, n.t that early period, of ac~_?r !·.i~u~~_, __ it does 
not therefore follow that the Rig-veda, as sucli:was 

11 Seo Muir's Sanskrit Tex.ts, ii p. 206ff, nml iii. pp. 11GJI . 

• 
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strung together for the purpose of being intoned when 
they were performed. 

The Y ajur-veda is a collection of sacrificial formulas 
in . Pl~ as well as in verse, extracted fro;n the Rik. Most 
of the parts of tl~_y_~da giye the plainest evidence of a 
more advanced development of relio-ious ideas and 

- 0 

'!_bseryauces than ~he Rig-veda itself. The Y ajur-veda 
consists !)l'in~ipally of prayers ~nd invocati?ns, applicable 
to ihe consecration of 1u tens11s and materials of sacri­
ficial worship. Prof. Weber is of opinion that it belongs to 
a period when the Brali'manical . eler~ient had already 
become predominant, although it was exposed to frequent. 
nml strenous oppositions ; and when on tl~e face <?_f all 
events, the .Brahm::micn.l hierarchy and that most pregnant 
ofall' -evils, the system of cas.~ 12 ha<l been completely 

' fi;rmccl. 13 The origin of the Y ajur-vedu. · is precisely 
like that of the Sama-veda ; but the paraphernalia of t11e 
equa1ly c01iiplicatcd and systr,matised. ritual for which the 
compilation of this Veda became necessary is more ela-

\ 
borate and more attractive than that of the Sarna-veda. 
Our fathers looked with special preference on the Y afur­
veda, for it could better satisfy' their sacrificial wants 

I than the Stiman or the Ri~c "The Y ajur-ved_~", says 

I 
Sn.yn.nn., in his Introduction to the Taittiriya-sanhitl1, 
"is like a wn.ll, the two other ·v edas Eke :r;>aintings ( on 
it)." The history of the Yajur-vedadiffers from that of 
the other Vedas, in that it is characterized by a disagree-
ment between its own schools far mor~ weighty than the 
dissensions which widene<l the gulf betwee~ the schools 
of each other Veda. These schools are ,founded on a 
di~'ision of the Yajur-veda, the . one party adhering to 

" We have followed Mr. Elphinstone (Hist. of India, c. i.) in the ortho­
g·~1phy of this wore!: it is from the Portuguese casta, breed, race. 

1 ~ l::lcc W1:Lcr's llislory of Indian Literature, p. 10 . 
• 
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what is called the Black Y ajush, and another to the 'White 
Yajush. There is strong reason to suppose that the divi­
sion must have happened even after the time of Panini. 14 

The Black Y ajush is the older of the two ; the White 
embraces texts which are not found in the Black ; and 
viewed in reference to ·the motley character of the former, it 
looks 'white,' or orderly. The defect, that the distinction 
between a ~antra and Br~hmana portion is not s6 cle3;·ly ,· 
established 1th the Black as m the other Vedas ( and hence its 
niotley character) is counteracted. in the White ; and there:­
fore hints at ·a period when the material of the old Y ajush 
was systematized in consonance with prevalent theories, 
literary and ritual. The contents of both divisions of the 
Yajush are similar in many respects. Some commenta­
tors explain Sukla or White by Sudclha. 16 The WIµte 
is attributed tp:Yajnav.al~ya, __ an.._d , tp.~ Black to Tittiri. _.._..,,.,., •- . - - ·~ -... ---.,. ____ __.~ .. 

· --The Sflma-veda j~ nothing more than a recast of the 
~ 0 

Rik, being composed, with a few exceptions, of the very 
same hymns, broken into parts, and arranged anew, with 
the prim,...,.ryobject of being chanted on different ceremonial ✓ 
occasions. 'rhe Sama-ve'tla.~~~ts .~w.q__p.arts..;-the 
A'rchika and t~ bhika:,. The'' A'rclnka, as adapted t~ the 
genera an frequent use.of the priests, exists in two forms, 
called Ganas, the V ~yagana· titnd A'ranyagana. The Stau­
bhika exists in the same manner as ll_hagana and Uh_y_a­
gana. The inference that the )ll.odern origin of some of 
the· hymns of the B,ig-veda, can be proven by their not 
occyl'ing in the Sa.man, has been well and ably refuted 
by Dr. Pertsch. ~ · 

Prof. Benfey has shown in the preface (p. xix.) 
to his valuable edition of the Sflma-veda that ther~ are 

u Goldstiicker's PAuini, p. 130ft. , 
1 6 Drivedngnngn explains · Suklllni ynjftnshi by suuuhllui 

yadbiilirahmanen um isritamautratmak/lni. 

B 
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in it some verses, the absence of which in the Rig-veda. 
is conspicuous. The total absence of 71 verses fo1md 
~ the Sa.man, edited oyProf. Benfey, 

from the recens10n m which we now possess the Rig-veda, 
must be accounted for by the circumstance, that these verses 
belonged to one or the other of the recensions of the 
Rig-vecla, which are altogether lost. The relation be­
tween the Samni-veda and the Rik is to a certain degree 
analogous to that between the White and the Black 
Yajush. 16 The Y ajush and Sa.man were the attendants 
of the Rik. 17 The hymns in the Sa.man and Y ajush 
were composed for sacrificial purposes. The Stunan 
exhibits not a single sign. of having been enlarged from 
the original size : the Y ajush, -however, has consid~rably 
extended. Both show many readings varying in greater 
or lesser ·degree, from those of the Rig-veda. Some of 
the Sfttras ... of the Sa.man are little more than lists, such 
ns we find in the Anukrafunnis, appended to the other 
Vedas. Their style, however~ very nearly approaches 
the style of the Sutra works. . 

Most of the hymns of tre Rig-veda are found in 
the other Vedas, but none of their verses are to be found 
in the Rik. The fact that the,. hymns of the ~ Saman 
and Y ajush form part of the Rik, does not show that 
the contents of the Rik were first 'bro1.,;.gbt· together. 
Probably: those that were used in worship, viz., those 
of the Sa.man and Y ajush were first collected. The 
collecting together of the Riks had to depend on other 
and more scientific causes. We ~ay even be justified 
in supposing that science as usual, may have overdone 
her work; and instead of subjecting the ancient hymns 

10 See Weber's Indische Studien, i. p. 631f. 
17 Kaushilak1-brlllimann, vi. 11 : Tntparichnrnnll bitarau vednu. 
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to a considerable alteration, may have improved "upon 
them and so transmitted to us a rif acamento. 

" The true reason why the three first Vedas are 
often mentioned without any notice of the fourth, 
must be sought, not in their different origin and anti­
quity, but in the difference of their use and purport" .18 

The Rig-veda affords some insight into the state 
of society in V aidik India. The Vedas do not. appear 
to be the woductions of one and the same au tho~ or 
even of the same age. 19 

" At whatever time the work 
of collection may have been performed, it was decidedly 
an era in the history o-f Indian Literature : from this 
time the texts became the chief object of the science 
a!!-9-. industry o~ the nation; as they ·IiacTalways'been 
of itsliigliesl reverence ailcl admiration ; and so thorough 
and religious was the care bestowed upon their pre­
servation that, not~thstanding their mass and the 
thousands of years which have elapsed since their collec­
tion, not a single various reading, so far as is yet known, 

·~ 8 See Colcbrooke's Essays, p. 3-4. 
• 0 It eeems etro.nge tho.t one eo well informed o.s Max Muller ehould 

have published tho following senten<:'38 : " In the most ancient Sanskrit 
literature, tho idea even of authorship is excluded. Works are spoken of 
as revealed to and communicated by certain sages, but not ns composed 
by them." History of ,Ancient fa,,nskrit Literature, p. 523. The Rishis 
did not in any cale lay claim to inspiration ; but they knew and believed 
themselves to be simply the authors of tho Vedas, and not to be writing 
by inspiration from God, as it has been alleged. Here I may cite with 
ndxantagc one single authority of very great weight on tl10 opinion a.<1 to 
the o7igin of the four Vedas, held by tho Rishis of that age. "From that 
univen;al sacrifice '(of tho "ilictim Purushn) sprang the Rik and Stiman 
vcr~a :Utemetrcs sprnugfromit:from ittheYnjusharose". ScoRig-vcdn, x. 9. 
In like mauuer many other authorities might ·bo produced to tho samo 
effect, but how those opinions are puerile and contradictory in themseh·es. 
Tho· Rishis designated their hymns by vmious names as arlca, ul:tlia, rile, gir, 
did, nitl1a, nivid, mantra, mati, sukta, stoma, vu.ch, vachas, etc. etc ; and they 
also often applied to them the _title of brahma which hhS ~c sense of hym..: 
or prayer. 
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l1as been suffered to make its way into them. The 
influence which they have exerted upon the whole li-

/
terary development of after ages is not easily to be 
rated too high." 20 

. 

All that is not found of the oldest Veda in the Sa.man 
and Y ajush, is a Rigveda pi~cemeal ; its hymns dispersed ; 
verses from different hymns united, and even the compo­
sition of numerous poets brought into the same hymns, as 
if t11ey had the same author.• That under suc!J. treatment, 
the Yajush should have Io~t all worth as far as poetry is 
concerned, was only to the · expected; it must be, how­
ever, a curious fact, that the Sftman should have preserved 
'So much, as it even now contains, of that beauty :which 
marks so peculiarly the Rig-veda poetry. The Atharvan, 
too, is composed in a like way as the Yajush, with only 
this variation, that the additions in it to the mutilated 
extracts ffom the Rik are ~ore coil6Herable than those 
in the Yaju;h. 

There exists no record that carries us back to a. 
more primitive state of the Juman family ·than the 
Rig-veda. And so the ,.few relics that have been 
preserved to us, are of most intense intere_st. Max 
Mtiller has very justly said that there is one oasis in 
the vast desert of ancient Asiatic history, and it is the 
only real Veda, the Rig-veda, the oldest book in 
the Aryan world. The priority of the Rig-veda to 
all the other Vedas is throughly established from the 
fact that its numerous hymns . are found in them 

V J 

and that its Rishis are refered to in the Atharva-veda. 
In the Atharvan the names so mentioned, are princi­
pally of the more recent Rishi:s, and in the Rik are of 

~
0 

Sec Journal of the American Oriental Society, iii. p. 309 . 
• 
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those of a more ancient time.21 In the Atharvan a 
more developed state of the Indian institutions together 
with the cast system, appears than in the Rik. . In the 
forme~ we observe the · people bound hand.t and feet by 
the .fetters of the hierarchy and of superstition, and 
in the latter we see the people quite free, imbued with 
a warm love for nature. J ridging · from the ln.nguage 
and internal character of the· Atharvan, we -arrive at 
the concluaion that the main body of this Veda was in 
existance at a time when . the Rik was compiled. In 
the Sliman we encounter more ancient grammatical forms 
than those in the Rik ; and it is very doubtful whether 
the compilation of the Sama collection or the Rik collec­
tion was first made. In the Y ajur-veda an enumeration. 
is made of the different classes of men who l).l'C to be 
consecrated at the Purusha-medha, and of the names 
of most of the mixe~ casts. 

Different parts of tire Vedas were composed by 
different Rishis. Each hymn is said to have had its Rishi, 
ar.d th.ese Rishis comprise a variety of secularaswellas 
religious individuals, who are celebrated at different eras 
in Hindu tradition. The p:i:istine traditions, though few, 
are yet sufficient to J)l'OVe that in the V aidik age the , 
capacity formetri~alcompo.sition, and the highest preroga­
tive, of officiating at the service of the gods, was not 
regarded as exclusively confined to incij~dual~--~f p~~e_stly 
cast. Visvab~a, a female of the Atri family,· is· s aid to 
---- ~ L fowe composed an entire Stlkta (xxviii) of the fifth 
Mandala of the Rig4Veda. The epithets applied ·by the 
authors of the hymns to themselves and to the sages who 
in earlier times had appointed, as w·en as to their contem­
poraries who followed them in conducting, the different 

21 Iloth, Litcrat.urc nnd History of the Vcdus, p. 13. 
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rites at the services of the god,s, are the following : rislti, 
kavi, __ medltavin, vipra, v_ip_ascMt, . v_edlias, mitni,, etc. 
The c·M,rvakas called the authors of the Vedas fools, 
knaves, and buffoons. 22 The .y edas are said to have 
been perpetuated by tradition, until they were arranged 
into their present order by Krishna Dvaipayana V yltsa, 
the Hindu Pisistratus. 23 Vyftsa, who :flourished in 
the·early . part of the twelfth century n. c., 24 having 
compiled and arranged the so-called revealed scriptures 
of the Hindus, taught thell¼ _to several. of ~ disciples, 

!}
viz., the Rik to Paila, the Y aj~sh to Vaisampayana, the 
Sa.man to J aimini, and the Atharvan to Sa.manta. 

§2. THE LANGUAGE OF THE VEDAS . . 
The Vedas are written in an ancient form of Sanskrit 

which is to ·the later what Chaucer's writings are to 
modern English. The V edti':! abourld- in obsolete and 
peculiar formations, made up with the more recent 
grammatical forms with so much irregularity as lead ~o 
the inference that the language was too unsettled an~ vari­
able to be brought under subjection to a system of rigid 
grammatical rules. ' 

" The Language of the Vedas is an olde~ dialect, 
var;ymg very considerably botn in its grantmatical and 
lex1~al character, from the classical Sanskrit. Its gram­
~atical peculiarities run through all departments: eupho­
mc rules, word formation and composiiion declension . . ' ' conJugat10n, syntax ...•.. [These pe~1,}iarities] are partly 

n Sec Snrvadarsnnn Sangrahn, p. 6. sc. IO~. 
r. 

23 
S:c Prof. Lassen's ln<l. Ant. i. p. 629, note, nncl nlso sec Mnh!l.-

bharnta, 1. 2417, aud 4236. · 

'r) "£Sec Archdeacon Prntt'r; Letter on ColcLrookc's Dctcnni~atiun of tl10 
aw o the V c<l·1s · ti J l A · . . 
l J ' , m · JC onma t!lllhc Sumcty of BcrJO"al 18G·) p u2· 

mit ounrnl of ti c A · 0 . , . "' ' ~, · ' 1 rnoncan ncntnl Sucwt.y, viii., pp. 83, 84. 
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: such as cha.racterize aii. older language, consist~g in a 
greater originality of forms and the like, and partly 
such as characterize a language which is still in the bloom 

\-and vigour of life, its freedom untrammelled by other 
I rules than those of common usage, and which has not like 
the (moclern)Sanskrit, passed into oblivion as a native 
spol,en dialect, become merely a conventional medium 
of communication among the learned, being forced, as it 
were, into .. a mould of regularity by long and exhamiting 
grammatical treatment. . ... ,.,... .. ...... .... The dissimi-
larity existing between the two_,_t~. _respe~~-.<?Ltlie ~toqk 
oL_wo~~s ~ which e~~~ _ ~ -~ad~-- ·up~is, to say the 
least, not lessmarlrect.N ot single words alone, but whole 
classes of derivations _and roots, with the families 
that are formed from them, which the Veda exhibits in 
frequent and familiar use, · are w1olly wanting, or have 

lleft but faint trac~s, in the classical dialect ; and this, 
to such an extent as seen.ls to demand, if the two be 
actually related to one another directly as mother and 
dmigh,ter, a longer interval between them than we should 
be inclined to assume,. from the character and degree 
l of the grammatical and !IlOre especially the phonetic, 
differences'·. 26 

·• 
§3. THE CHRONOLOGY OF THE V AIDlK AGE. 

The· · chronology of the Vaidik age· is indicated in 
t~ different styl~s of composition of the d~e.rent V ~das . 
and V edangas. Mas. Muller divides the V a1.d1k ~ge mto 
four distinct periods : namely the Chhandas per10d, the 
Mantra period, the Brahmana period, and the Sutra 
period. The respective styles of composition of these four 

2 5 Seo J ournnl of the A~crican Oricntnl Society, iii., 296, 297 ff. 
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periods differ very much from each other. The Chha~das 
period furnishes us with a fair pi~ture of the infant so~1~ty 
of India at a time when no particular system of religion 
·was prevalent. Sacrifices were not then in vogue. But in 
the Mantra period, sacrifices were held in great estimatfon. 
The Brahmana period gave birth to the Brahmans. · In 
this period, theological speculations wer~ much indulged 
in. Last~y in the Sutra period, commentaries on the 
Vedt.:s and Upanishads were prepared. 4 .bout this 
time the Sanskrit language 1:1nderwent important altera­
tions. We ca.n place the Sutra period in the . middle 
of the V aidik and Paura.nika ages, forming a period in 
which occured one of the most remarkable changes in 
the Hindu religion and society. - . 

The Chhandas period may be supposed, says Max 
Miiller, to, have lasted from 1200 to 1000 n. c.; the · 
Mantra period from 1000 to 800 n. c. ; -the Brahman::t 
period from 80Q to 600 n. c. ; a'rld the Sfttra period extend­
ing from 600 to 20Q n. c. To decide the question with 
absolute certainty as to the dates of these four perio~s 
of ancient Sanskrit literature, wo11ld be impossible, for 
Hindu 1iteratu.re itself is almost without known dates, 
owing either to the peculiar organisation of the Hindu 
mind, or to the convulsions of Indian.society. The present 
condition of Sanskrit philology cloes not' affo~d the scho­
lar the requisite data for embarking with any chance 
of success in such chronological speculations. Uncertainty 
hangs over these periods ; and to assign .. an approximate 
length to each of these periods is aloogether hazardous. 
It sho~ld be well understood that these dates are only 
approximately accurate, and notwiths.tanding the apparent 
accuracy of the figures, it is clear that one cannot in this 
casP. arrive at any precise determination. Moreover Max 
Muller would perhaps have done better, if he had not 
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sought to fix such precise limits and to write down the 
result of his investigatiqns so accurately. As there is 
necessarily always much vagueness in calculations of this 
nature, it is well that the form given to hypotheses be 
just as vague as our data ; and as there .is nothino- so 

• 0 

certum as a number once pronounced, I think it 
woul~ have been better to remain partly in the dark, 
which in fact, is quite excusable in such matters. Besides 

•, ' 
every body Jvill see that the chronological llinits assig:;ied 
by Max Miiller to the four P,e,riods of Yaidik literature 
are too narrow rather than too wide. The same convic­
~ion has been expressed by Prof. Wilson, M. Barthe­
lemy Saint-Hilaire, and Prof. Whitney. If Max Millier 
has been wanting in any thing it is chiefly through an 
excess of ·reserve. The period of the Sanhitas, such 
as we nqw possess, is dated at least 1000 years before the 
Christian era. One :rpay, without the slightest hesitation, 
place the period of Chhandas far beyond that. Then 
one again alights upon the calculations of Sir William 
Jo-..resp and of Colebrooke, who assigned to the com­
position of the Rig-veda, a period 14 or 15 hundred years 
before Christ. 

In another point of view, this uniform length of two 
centuries assigned, to the period of the Brahmanas, as well 
as to that of the Mantras ai{d of Chhandas, is equally liable 
to criticism. If the period of the Sfttras comprised four 
entire ' centuries it seems scarcely probable that the period 
of .. the Brahma~ai which are just as long and perhaps 
equally numerous sh®uld not have extended over a long-' . ger time includincr the Aranyakas and the Upamshads. 

' 0 
Moreover there is certainly a far smaller interval be-
tween the Brahmanas and the Sfttras, than there is be­
tween the Mantras and the Brahman.as. Nevertheless 
Max Miiller reckons only two centuries between ·each ~f 

C 
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these two classes. Analogy would seem to authorise 
the assumption of a far longer interval between the 
latter than between the former. There is an immense 
difference between the period assigned to the collection 
of sacred poetry, and the period in which they are com-

. mented upon ; there is a smaller difference between'. this 
latter epoch and the one in which these manifold and 
obscure, commentaries are reduced to clear and ·orderly 
rules. -As for the period of the Mantras, it seems in ~~s 
turn too extensive, if ~~at of the BrAihmanas is not 
sufficiently so. Granted that two centuries had been neces• 
sary for the composition of the Br&hmanas, the simple 
collection of the Sanhitb did not require so much 
time. Thus, without contesting the absolute length 
of the united .periods, their relative length does not 
seem to be very acceptable, and their proportions 
might be settled in .a totally different manner, which 
could be justified equally ~ell. !~ for the period of 
the Chhandas, the fir it of all, and the most fer tile, since 
~t ?as rendered all the rest comparatively worthl~ss, 
it 1s to be presumed that it 1tas the longest ; and this 
inspiration, which, durin(J' more than three thousand 
years has enlivened the 

0

e~tire religious creed of a great 
~eople, cannot have been of . so ~hort a duration, since 
its effects are so durable. • · 0 I') 

Max Miiller divides the V aidik hymns into two 
classes, the Mantras, which in his • opinion, may have 
~~~n compose_d between 1000 and S'oo B. c.; and the 

andas which may have been produced between 
1200 and 1000 B. c. I must hazard my opinion fixing 
the age of the composition of the mass of the Br!hmanas 
between 1500-1200 B c . •£or the S nhi"'A k · · ·, a wi. we must 
ta e a space at leaat 600-700 years, with an interval 
of about two hundred years between the termination 
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of the . BrA.hmana period. In this manner we obtain 
for the majority of the Sanhit! the period from 1700-2300. , 
The oldest hymns as well as sacrificial formulas 
may be more ancient still, taking a few hundred years 
mor~ ; so that I would assign the very commencement 
of V:aidik literature to the years 2300-2700 n. c. 
Howi~er there are no mile-stones in V aidik literature. 
The classification of ancient Sanskrit literature by 
Max Miillet has now become. a theme for discussion 
by every Sanskrit scholar. 0 But where it is to end 
is not easy to surmise. . It has been questioned 
whether the basis of that clasification i~ scientific 
or ritual or theological. But whatever may be 
advanced by his oppoi:ients against. such an arrange­
ment, I have every reason to place my faith in Miil­
lers distribution of V aidik literature int-0 four distinct 
periods. ~ <) 

l 

§ 4. THE EARLIEST HISTORY 0~ THE ARYAN FA~ILY. 

•!-:,?l'lie plateau of Iran_,was the earliest centre of ethnic 
radiation, the homestead of th,e human family, the ances­
tral abode of those races which have hi.thertp guided 
the van of civilizatiQn: The lap.guages ~d mytl>,olo­
gies of ah:nost all' the great historic races, however n.ow 
widely separated, beckon t.o the mountiµn outlooks 
of IraI;l. · · Amiq.st the rec~ss~s of t~t foq~s of move-. 
tn.oot and cradle" of historic races, lie the mat~rtal~ of 
forty centuries of human history. When sJich du~ 
bious hn.lf-blind guides as II1ythology an4 tradition 
fail to· penetrate into what lie in the prehistoric 
deeps the languages can only with scientific certainty 
point out. So Comparative Philology · has been very 
.instly called linguistic _ Palaeontology. It is not how-
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ever yet decided at what period the Aryas (in Zend, 
Airyas) 26 descended into the plains of India whe­
ther guided by an impulse or coerced by some catas­
trophe or natural volition. 27 When the Aryans 
first entered India, it was covered with immense forests. 
They · made their way by setting fire to these. When, · 
in the natural course of events, this bran.ch o:{ -the 
Indo-E,µropean race began to multiply, the countries 
whi-eh they at first adopted as their home.:. either .~s 
a~iculturists or as shephHds, . became more ::md more 
insufficient for the supply of their growing wants. 28 

The Aryans were originally a wandering trioe like the 
modern Arabs; but they probably did not lead the life 
of agricultural nomads, such as, according to Tacitus, the 
ancient Germans did. To tend sheep was then their only 
vocation and means of livelihood. They · were at 
the head of large families and took a leading part in all 
the sacrifices. And they mre also' the -writers of the 
Vedas. In times of war they were commanders of the 
army. It was long after their advent to India .that 
t~~y engaged in agricultural pu.rsuits, and in building 
cities. 

0 • 

. Some emirnmt scholars hold ~hat the Aryans,. at the 
period of the composition of the V aidik hymns were a no­
madic and pastoral people. That . favorite no<ci~n cannot be 
8?bstantiated, as must be evident from the numerous allu­
sions to permanent dwellings, villaues and towns· and we 
can hardl · 0 

' o ' . . Y conceive our Aryan fathers tp have been in 
this particular point far behind their savaO'e ·enemies 
the demolition of who· . . . 0 

' se numerous. cities 1s so repeatedly 

~• Compare Greek .;p!T~ 
27 See Lassen's Ind. Ant. i. p. 515 . Miill . 

of, History, i. p. 129. ' er m Bunsen's Philosophy 

· · ·~·« See Pictet's Origines Indo-Europeenn 
2 es, p .. 
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spoken of. A nomadic people they miglit have been, 
in some respect, but they were perhaps to a certain 
extent an agricultural people. They were a manufac­
turing people; and what is more remarkable they 
were a maritime and mercantile people. The · Vedas 
fud1ish us with various descriptions of the fine arts. 
TheJ also prove that the Aryans were not only familiar 
with the oceans, but sometimes must have engaged in 
naval ex~clitions. The · Aryans lived in permanent 
habitations, and their house~ wore roofed, had windows and 
doors. They kept herds, and tilled 'the soil. They had do­
mesticated the cow, the sheep, the goat, the horse, and 
the dog. They fabricated yokes, axles and ploughs ; 

;\vrought in various metals ; spun and wove ; made 
/Vessels of wood and metal ; had musical . instruments 
of shells and reeds. They counted beyond a hundred. 
They navigated rivers in oared boats; fought in battle 

. ~ ~ 

chariots, with swords, lances, bows, clubs and bucklers. 
They also employed spies. The Aryans are described as 
krI07;.:ng how to " measure the land with a rod," 
"plough earth for bmoy," and "bring home the produce 
of' their fields in ca~·ts,"• as having been acquainted 
with the use of iron and the art of making steel, for 
a singer praise~ Indra, a'S eagerly "~~ _Jl~ _ c~~P.~~~er 
bends the piiant metal round th~. :wheel" ; and when 
Vispala, . wif~ of Kheia,- ·h;a" h'e; -foot. cut off "like the 
wing of · a bird i,n .an engagement by night," the Asvins 
guve her a~ron leg tha~ .. she __ _ ~ight .'!~lk. Mention is . 
made of tne iiee.dle aiid sewing in the· Rig-veda. There are 
some scholars who go the length of affirming that the 
ancient Hindus knew not the art of preparing needle-made 
garments. It would be strange enough to suppose that 
the Aryans of the V aidik age, who were able to forge, a,1.1d 
Were ii}. the habit' of using armour, a~Jl-~-p~ft- ·Qf ~ . r~ ~~,;._ 1;.._'! ~/JJ'_4j1/;;~ 

J..t(, Acc. No .... ........ ' cP 
- 1, . -- \ ....... 
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never had the idea of fashioning cloth into garments. 
Another sign of social progress we gain from their know-

\ ledge of herbs and modes of medical treatment. "Am­
, · " f K " . . th t ·" " 11 
)
brosm, says a son o anva, lS m e wa ers, a 
medicaments are in the waters," thus anticipating in so 
remote antiquity the hydropathic doctrine of the present 
century. There is to be found a curious hymn, w:hich 
shows thc.t even the complicated law of inheritance, which 
isfne of the peculiarities of the existing Hind11 law, was 
to"'certain extent in vogue in t.hose days. The Aryans had 
conceptions of the rights of property and definite guaran­
tees for their preservation, knew formalities for transac­
tions of exchange and sale, for payment of wages and for 
the administration of oath. There is also mention of 
money. Their riches the Aryans "hid in a chest, a hill, 
or a well." Earring~ and finger-rings and wheels and 
yokes of chariots, were made of gold.

11 

We have no knowledge of the political condition of 
the Aryans, beyond the specification of a number of names 
of princes, These names ar'e, as might be supposed~ "!:'-:::u­
liar to the Vedas. We have particular intimation, not 
only of Riljas, but of envoys, t.nd heralds, of travellers and 
I of houses p:ovided for their accommodation and refresh­
ment. It 1s worthy of 11ote ,here th~t in so ancient a 
t~e ~e ~a, ~iage system was included among the other 
~ocial mstitut1ons. It is exceedingly difficult to determine 
m what manner the nuptial ceremonies .. were performed 
and what were the rules observed in suce ceremonibs. 
Ther~ .are no. signs of polygamy. 0 Nor were they un­
acquamted mth the vices of civilization for we read in the 
V ~das of common women, of secret births, of gamblers and 

,J~neve~. ~~wever women among the Aryans enjoyed far 
gi -eater pr1v1leges than were accorded to them in later 
times Th · · · · ey were qmtc at liberty to walk and ride 
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a.broad, and were, without any reserve, present ·at public 
feasts and games. From numerous passages we learn 
that a virtuous maiden who grows old in her father's ho1,1se, 
ciaims from him her support. But Prof. Weber advances 
some astounding proofs of the little confidence entertained 
in ahcient _times by the Aryans in the chastity of their 
wom~n. 29 Notwithstanding all this women were held 
by the authors of the BrA.hmanas in high estimation ; but 
still there "are other places in which they are spoken of 
dispar8.c,cringly. ao Adultery Wf..'S no uncommon occurence. 
31 It is stated that the wife of the person offering Varuna. 
praghdsa must have. one or more paramours. 82 Remar­
riage of women was customary among the Aryans of those 
days. 88 From a text of the Atharva-veda (ix. 5, 27f) 
we learn that a woman who had one husband, could get 
another, and they were not separated. If a woman could 
marry another ~~le .her husband was living, that 
she could also marry when 'she became widow, is altoge­
ther probable. It is to be stated, however, th~e_rus 
no -.:.~tion of Sftdras as a class with which Brahmans 
i~termarried. Although marriages between these two 
·were disapproved of, yet we can hardly believe that they 
were prohibited. -a, A.'ld there is no text to establish or 
countenance laws 'Yhich allqw the marriage of children. 

86 

.. 
·.§5. VAIDIK THEOGONY AND MYTHOLOGY 

The Vaidik ·u:indus never worshipped idols. 86 The 
Vedas inculcat~, on .. the contrary, the worship of the 

u See NidAna S0.tra, iii. 8., and also Satapatba-brfillmana, iii. 2: 1, 40. 
ao See Taittiriya-SanhiUl, vi. 5, 8, 2. n ibid, v. 6, 8, 3. 
11 See Satapatha-Br§.hmana, ii. 5, 2, 20. ' 
.. See Tiiittinya-Aranyaka, vi. 1, 14. •• See VAjasaneyi-Sanhit§., 23,30. 

11 rSee Max Muller's Chips from a ·German W or~ehop, ii. p. 313. 

86 u The Vedns hold out precautions against framilig a Dicty after bumaa 
·magination and reco1nmend mankind to direct all researches towards th~ 
J I , 
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great powers of Na.tu re personified an<l the elements. 
Indra, Agni, and V aruna are there spoken of as the 
principal gods. There are other inferior gods. In one 
hymn the division of the gods into young and old is sug­
gested. a; In the· Rig-veda we first witness the homage 
paid to Agni. He was worshipped in three forms. .Agni 
( the name is identical with the Latin ignis) is inuee.cl 
called the lowest of the gods, but notwithstanding this 
he is greatly revered. 38 Agni is first invoked in all the 
sacrifices. He is said to b@

0
_the tutelary god. The attri­

butes of Agni, in his various characters, are very con­
fused. As the sacrificial fire, he is the . servant of both 
men and gods, carrying the invocations and-the offerings 
of the former to the fatter ; he is ·the Hotri, who invites 
the ~ods to the ceremony; the ~urohita, who performs 
the rite 'on behalf of the lord of the house. Represented 
as a divinity, his •is immortality, his is never-failing 
youth, invested with infinite power, and glory; the gr:m­
ter of victory, of wealth, of cattle, of food, of health, of life ; 
he sojourns in a car drawn by red horses ; he j3,the 
sour~~ of effulgent light, and th~ destroyer of all things. 
Agm 1s the " golden haired, '~ and regarded as an emblem 
of purity. He is known under various appellations ;-- and 
many dieties inferior to him are purely his manifestations. 
The acts and attributes of othe°r dieties are 0ften imputed 
to him. He is identified with Y ama V aruna; Mitra ; 
with the· Sf!!~~ and with the eternaCY~dhas. There .are 
some of the V aidik hymns which mio-ht' easily lead one. to 
suppo~e that to kindle fire C>J!_ the altar was the duty to 

-----..-- ' - - - . . 

811.rround~ng objects, viewed, either collectivly .,or,individually, bearing in 
nuutl thci_r regular, wise, and wonderfi1l combinations and nrrnngemente."-­
In.troductton to the Ahridgemcnt of the Vednnt by Raja Rammohun Roy p.vii. 

' 
07 

See Rig-vetln, i. 27, 13. ' 
"• S('hol. nd. Pintl. Neni. x. 59. 
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which man firs_t_awoke ; but there are also other passages 
willchspeak of fire as " constantly kindled '' in the house 
of a pious worshipper, and ·hence it is most probable tha.t 
he only gave" fresh vital air" to the flames at sunrise, and 
then presented his offering of butter to whichever god he 
wished to invoke ; but when the Soma-juice was o·ffered, a 
cere~~onial called a Soma-yftga appears to have been held 
onsuchoccasions,andadditionalfire was kindled, by means 
of a species-)of churn made of acacia, called amni wood. - ·· .... .. -- .- ... - ) 

Sftrya is regarded as a . distinct god. And he is 
known under many and various appellations. Surya occu­
pies a place in V aidik worship which is not so conspicuous 
as we should naturally anticipate from the magnificence 
and splendour of that luminous body. Like Agni and 
Indra Sfi.rya is the granter of temporal blessings, . the 
source of light. He is said to be the healer of leprosy. 
Only three Suktas ~ the first Book of the Rig-veda are 
addressed to him lndividuaYy, and these " convey no 
very strikingly expressive acknowledge~ent of his 
sup"iP.[l].acy." But although Sun-worship was not promi- , 
nent, the Hindus loved light and even warmth, and the 
Sun, the "ray diffuser." T~e expressions of the Rishis 
in their hymns to this ~eity exhibit a careful and loving 
observation of Nature. The Sftrya is spoken of as com­
ing "from a distance, " " removing all sins" ; <¥' the divine 
Sun is entreated to ' take away the " sickness of the 
heart," and the "yellowness of the body." 

~ In that class of the Rig-veda hymns looked upon 11,s 
the oldest portion of Y aidik poetry, the character of Indra 
is that of a powerful ruler of the bright firmament , and 
his chief feat is that of conquering the demon, V ritra, a 
symbolical personification of the cloud which obscures 
the clearness of the sky, and restrains the 'fructifying rai_n 
from the earth. In: his contests with V ritra, he is, there-

n 
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fore, spoken of as opening the reservoirs of the waters, as 
clearing the cloud with-_his_ far-whirling thund:r-bolt, 
as casting the waters down to earth, and restormg the 
sun to the sky. He is, in consequence, the upholder of 
heaven, earth, and firmament, and the god who has 
generated the sun and the dawn. And since the atmos­
pherical phenomena personified in these conceptio1Js are 
ever recurring, he is undying and ever youthful. He is 
the- lord of the . virtuous and the discomfiter qf those who 
contemn religious rite~ anil

0 
ceremonies. · · 

No particular account of V aruna ( oveavci~) is gi vcn. 39 

V aruna occupies a rather more prominent place in the 
hymns ; he presides over the light and it is suppos­
ed that in one passage the constellations are called 
his holy acts, and the moon moves by his com­
mand. He is called the source of light : he grants wealth 
av_erts evil, ancl protects cattle. Iy. one passage, he is 
said to abide in the ocean, he ·is acquainted with the course 
of ships, but he is also represented, in the same place, as 
acquainted with the flight of birds, and the pe,r_i_wlical 
succession of the months. The character of V aruna does 
not_ appear to have been th~ same throughout the whole 
period represented by the Vaidi~ hymns, but, to have 
changed according as new imam.nations · were connected 
with the idea out of which he :rose; . •) 

The details of U shA.s excite admiration for the 
display of poetical genius therein made. The connexion 
?f the pe~sonified Dawn or U shA.s with the Stiry'a m2.kes 
its worship a form of solar adoration. The language of 
tl~e hy~ns ~ddressed to her, involves. no mystery. The in­
vigora~mg mfluence which the dawn exercises on both body 
and mmd, and the lu·minous and other pleasant pheno-

u See OJ.ford Essays for 1856, p.41. 
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. mena connected with day break, constitute the subject of 
some of the best portions of V aidik poetry ; and ,out of 
them the conceptions of U sh&s a.rise. She is invoked as 
the affluent, as the giver of food, and bringer of 
opulence ; she is asked to fovish on the pious riches, with 

· hors~s and cattle, posterity and troops of slaves; and 
she i~ panegyrized for the numerous and various boons 
she has bestowed on the worshippers who wer~ liberal 
to her. SJ1e is the goddess indued with an excel~ent 
intellect, and the truthful, .er fulfiller of her promises. 
She invigorates the diligent; when she appears, bipeds 
and quadrupeds "are in motion," the winged birds hover 
in the air, and men who have to earn their bread quit 
their homes. She rides, in a golden chariot, which is 
large and beautiful. The relation of Ush~s to other 
Vaidik deities is of a two-fold, a physical and a ritual, 
character, in as much as the phenomena of Dawn ·are 
associated with other phenomena of Nature, and as 
certain religious cere '.'lonies are enacted . at the begining 
of ~hP. day. For this, she is frequently addressed as 
the daughter of heaven ; and when her parents ·are 
spoken of, the commentator e:x;plains this word as signifying 
heaven and earth. Spe is further . called the daughter 
of the night .; but, on othe; grounds, she is also.described 
as having Ni~ht for her s_ister. She is, besides, the sister 
of Bhaga and V aruna. and the faithful wife of Surya. 

The Asvins are the gods of the healing art. The 
t wo cosmical Asvins are often represented as perpetually 
younl.f, hn.ndsome, traivelling in a three wheeled triangular 

· car, dmwn by asses. They ever occupy themselves with 
multifarious earthly transactions ; they bestow benefits 
upon their worshippers, enable them to baffle their 
enemies,. assist them in their need, and ' extricate them 
from cliflkulty. Their business is more _earthly than 
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heavenly, and they are said to be precursors of the Dawn. 
. J!ushan is the protector on a journey, particularly 

of robbers : he is said ~o be the divinity pres~ding over 
the earth. The character of Rudra is similar ; but 
he is the source of fertility and giver of happiness, and 
he evidently presides over medicinal plants and reml)val 
of desease. Mitra and V aruna are the most in1por­
tant, from the identification of the former witn the 
Mithra of the Zendavesta and the latter .. with the 
011eavci5 of the Greeks. 40 Mij;ra seems more connected with 
the day and V aruna with the night ; and what is more 
remarkable, the hymns addressed to the latter abound 
with the moral element. The Maruts are very com.; 
manly represented as the attendants of Indra. ·The 
invocations of the Visvedevas 41 n.s they are called, 
r~present a later phase of thought than invocations of the 
smglc deities. 

. Dyaus a~d Prithivi aree invited° tb attend religious. 
rites, and supplicated for different boons. In the V aidik 
hymns Heaven and Earth are character.ized as· 1r.est, 
br?ad, profound, productive ;. and 

0
as innocuous or bene­

ficient, promoters of righte01Jsness and omnicient. The 
Heaven is styled father and the Earth mother. .They 
are not only the parents of me~ but of the gods also. 
Heaven and Earth are spoken °0£ as created. Indra is 
described as their creator. The creation of Heaven and 
Earth is al · l H' so imputec to Soma, Pushan, Dhatri and to 

iranyagarbha. They received their sliape from Tvash-

•0 Herodotus conf 1 -.1. . 0 
to obecrv . h ounr s u itra with Mylitha: but the important thing 

c 1s t at Mitrn , p . . 
pneeages in 'ti V . vmi a crsian god. Bnt there are evidently many 

10 and1dttd which th . h · p . Mithra waii 60 r · prove at among t e anment ersians 
stand by it M mhc iml cedre?rcscnted ne tho Sun. The modem Pitreis under-

e er zn m cont d' t' t' . u v· • ra is me 10n to Khurbeshid, tho Sun. 
111vc DcvAb though tre t d 1 

of ' a J)[uralis ma• ta'. n ° as a P ural, has sometimes the meaning 
!7ea lieus. See Ewald, Amifiihrlichcs Lchrbuch, § 1786, 
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tri, they sprung from the head and feet of Pur~sha, and 
they are supported by Mitra, Savitri, Varuna, Indra 
Agni, Soma, ·. and Hiranyagarbha. Aditi is the only 
goddess spoken of in the Rig-veda. She is an. object 
of celebration in the Veda, when she is invoked for 
phy.:,ical blessings, for preservation and for forgiveness. 
She ls the mother of V aruna and some of the principal 
deit1~s. In the Smna-veda Aditi is represented with her 
sons arid b>~others. The A'dityas are seven in number, 
but their names are not speci~ed. They are characterized 
as bright, sinless, pure, blameless, holy, golden, strong, 
vast, sleepless, m~y-eyed far-observing, unwinking, 
kings, and resistless. Vayu is frequently associated 
with Indra, does not appear to occupy a prominent place 
in the Rig-veda. He is spoken of as beautiful, most 
handsome in form, and conspicuous. Savitri is the golden 
deity, the yellow-haired, golden-handed, golden-tongued. 
He is the bestower' of all d~sirable things, and confers 
blessings from the sky, from the atmosphere, and from the 
earth. Tvastri, as represented in the Rig-veda, · is the 
divine artizan. Sarasva.ti is a goddess of some impor­
tance in the Rig-veda. She ~s represented as a river and 
as a deity. Sarasvati ~ttends the s1crifices along withi 
other goddesses, Ha, Bhat-ati, Mahi, Hotr&, V6.rutri, Dhis­
bana. · Aranyani 1s ·mentioned as the goddess of forest 
solitude. Raka Sinivftli and Gungft are three other· 
goddesses repres~nte~ in the Rig-_veda. · Sraddha is an 
object of adoration m the mormng, at noon, and at 
sunset. She prosper~ the liberal worshippers of the· 
gods, . and imparts faith. Lakshmi and Sri do not occur 
in the Rig-veda in the sense as they appear in the­
later mythology. Sri is mentioned a_s_ iss~ing_ forth 

. from Prajapati when he was wrapped up m mtensP. 

austerity. · 
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These gods are merely poetical names, which gradu-
ally assumed a divine personality_ neyer thought of by 
the original authors. In the Rig-veda the gods, though 
frequently spoken of as immortal, are· no way re~ard-
ed as without begining or as self-existent bemgs. 
According to the Taittirlya-brahmana they atta~ed 
their divine rank by austerity. •1 Tue gods are~ said 
to possess to an eminent degree the qualities of Rishis 
or '" Kavis. This possibly implies, e C0121''1TSO, that 
the Rishis believed ir . their affinity with the 
divine nature, and thought to :possess superior 
wisdom and particular knowledge · of the deities. 
" Indeed, the relations between the V aidik Aryans 
and their deities appear to have been of a childlike 
and filial character ; . the evils which they suffered 
they ascribed to some offence of omission or com­
mission which - had been given to JI' deity ; whilst the 
good which they received w:?.s in like'· manner ascribed 
to his kindness and favor." 43 Prof. Roth is singu­
lar in believing that the highest deities of th~.pri­
mitivo Aryan times representecl, chiefly, not the con­
spicuous processes of external nature, but the higher 
relations of moral and social life. The strain in which 
the ~ryan of that period . inv~kes his gods clearly 
convmces us that he sought them, not for4 his spiritual 
but for his material welfare. Ethical considerations 
are therefore extraneous to these instinctive ·outbursts 
of the pious mind. Sin and evil, indeed, ·are oft,13n 
adverted _to, a.nd the gods are e.xtollcd because they 
destroy smncrs and evil-doers. There are to be found 
hymns in the Rig-vccla which depart . materially from 

. • • Seo Mnir's Originnl Sanskrit 'l'exts, iii. p. 276. 
•• i:ice Whcclci-'s lli8tory of In<lia, i. p. 13. 
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the simplicity of the conceptions we allude to. 
11}- these, this instinctive utterance .of feelii1g gives way 
to the langnQ.ge ~>f speculation ; the allegories of poetry 
surrender to the mysticism of the thoughtful mind; 
and the mysteries of nature becoming more vehemently 
felt,1.. the circle of beings which awe the popular mind, 
becomes wider. 

., 
~ . 

§ G. PROGRESS OF 'l'llE VAIDIK RELIGION TOWARDS ABSTRACT 
CONCEPTIONS 0~' THE DEIY. 

The religion of the Vedas consists mostly of the 
worship of the elements.. The Saba.ism . of the Hindus 
differs entirely from that of the Chaldeans. It would be 
absurd to maintain that the Vedas inculcate a pure 
system of religion, when they uphold every kind of 
superstition. The, Vedas contain no real system ; they 
never classify nor · define fae objects of worship. This 
was, however, done at last by commentators, who seem 
to hwe generally mi~understood the religion taught 
in them. There are m1merons passages in the Rig-veda 
in many of which a monJtheistic and in many others 
a pantheistic tendency. is very clearjf manifested. The 
Vedas cannot contain monotheism, polytheism and pan­
theism. They contain but the common principle of all the 
three. This prehistoric star dust of all the systems may 
properly be calle~ pantheism, not in exclmive sense, it is,. 
plru.osophicalabstraction butintenserealisation. Polytheism _ 
like pantheism is in tlie free plastic age. The complicated 
polytheism which we find in the hymns of the Rig­
veda is but the full development of polytheism of anterior 
centuries. It is evident that monot~~ism was· never 
the starting point of the V aidik system. The ide~,s 
of entity and nonentity were very fa~1iliar to the Vaidik 
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Rishis. « In the 90th hymn of the tenth Mandala . 
of the Rig-veda the unity of the Godhead, is recognised, al­
though in a clearly pantheistic sense. Some scholars had gone 
so far as to assert that the idea of one God breaks through 
the mist of a polytheistic and an idolatrous phraseology. 
This is a mistake. The Vaidik hymns are both ~hy­
siolatrous and polytheistic. The age when they were 
compose~, as · appears clearly from the Br£\.hmanas or 
Directories for their use in the Brahma sae;:-ifices, wa8 
followed by a palpable deterjoration in the thouiht atld 
feeling of the ancient Indians. At first the polytheism 
was simple. " The ·polytheistic idea, however, when once 
it had began to work, would tend constantly to multi­
ply the number of divinities, as we see it has already done 
in the Vaidik age."46 There never was nor could be 
a pure polytheism or a pure monotheism. It is beyond 
doubt, that the human mind, as in th~. degree it observes 
and reflects, advances more '..'apidly towards monotheism 
But it is to be confessed that such movement is very 
~low and often obstructed by tradition and habit .. J.W e 
must not place at the commencemsnt that which ought 
to be placed at the very endl' However it is clear and 
fully admitted that• our ancestoi:!:I were polytheists be­
fore their separation; and they could never completely 
forget what they once learnt and brought with them as 
a heritage from their original home. Such teaching which 
again they had left as a legacy had acted ~ost forcibly 
on the mind of their descendants from genei·ations ·•to 
generations, until the proper philooophical age · dawned 
and the Upanishads were written. But the infl.uence of 
such philosophica~ books is in no way complete nor per­
manent; and their attempts towards obliteration at once 

• • See Rig-vean, x. 72. 

!!. See Pictet's Origines lndo- Europeenne11, ii. pp. 708ff. 
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from the mind, ot' the polytheistic principle's, were far 
from being snccessful, 

The V aidik Rishis had not attained to a clear and 
logical comprehension of the characterstics which they 
themselves ascribed to the objects of their worslii'p. The 
conceptions of the Godhead indicated in the V aidik texts 
are of a fluctuating and undecided character. The remark­
able ' representations of a host of subordinate objects of 
worship, e..~hibit to us a conception of the universs, by 
the Hindus of the V aidik age which was mythical, sa­
cramental, polytheistic, and even pantheistic. There is 
a hymn in the tenth Mandala of a long antecedent period, 
of philosophical thought in which we find the concept of a 
beginning of all things, . and of a state, before all things 
were created. In the beginning there was no~hing, no 
sky, no firmament. No space there was, no life, no time, 
no difference bet~een day and night. " Darkness there 
was, and all at £.r~t was ,~eiled in gloom profound, as 
ocean without light.'' There was only the deep abyss, a 
chaotic mass, which swallowed every thing. "That one," 
the poet says, "breathed, and lived ; it enjoyed more than 
mere existence; yet its life . was not dependent on any 
thing else, as our lif~ depends on . the air which we 
breathe. It breathed breathless." Max Muller says 
"language blushes·' at such ~xpressions, but her blush is 
a blush of triumph." The creation is but the manifesta­
tion of His will i• and a mere evolution of one substance. 
!he Rishis had the idea of the universe having sprung out 
of darkness and out 

0

of a pre-existing chaos ; and this 
doctrine is enunciated in one of the later hymns of the 
Rig-veda (x. J 29). In the Vaidik period we find that the 
difference between mind and matt.er · was as yet but 
imperfectly conceived. 

E 
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§ 7. FUTURE LIFE ACCORDING TO THE VEDAS. 

In the ninth and tenth :Mandalas of the Rig-veda 
there . are some distinct references made to a future life. 
Beside these there are other passages which intimate the 
same belief. The enjoyments of such a · life are t9 be 
understood as of a sensual kind 46 In the V aidi'k age 
even the gods themselves were regarded as subject to the 
influenc~ of carnal appetites. Immunity from taxation 
is held out as the greatest boon to be rec<-:ved in the 
next world. 47 A funeral • hymn offered to Agni 48 also 
contains some verses which fully give the views of the 
writer on the future life. The pitris, or ancestral fathers 
of families, who have gone to their account and passed 
into the heavenly state, are represented as objects of 
adoration to their descendants. It is said, that there 
exist three heavens ' 0 of which the pib'is occupy the 
highest. In certain .p~ssages of the Rig-veda the word 
manas is found to be used for the soul' or the animatino-

o 
principle which is never annihilated after the termination 
of earthly existence. A' tman is also employed in several 
portions of the Rig-veda for the. living principle, and in 
these parts, the sun is addroosed as the soul of all things 
changeable or unchangeable (i. 115,1.). Some texts 
however refer indistinctly to the punishment of the 
wicked. 60 In the Atharva-veda ( xii. 4,'36) ~he adjective 
form of the usual word for hell occurs : and that region 
is described as the future abode of the illiberal. 

A few indications there are "of a hoi)e of immortali­
ty, hatred of untruth, and abhorrenoo of sin." From the 

0 See Rig-veda, ix. 133, 7ff. 
47 S€:e Athntva-vcda, iii. 29, 3. 
0 See Rig-veda, x. 16 . 
.. Ibid,xviii. 2, 48. 

'
0 lbid, iv. 5.5; Yii. 140, 3; ix. 73, 8. 
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Rig-vecfa we learn that the Rishis had but faintl);-conceived 
the idea of the soul being immortal. 51 It is scarcely to 
be expected that in such primitive times they would 
haYe very clear ideas on this subject ; but it is after all 
worthy to be noticed that long before Greece or Rome 
becUdne cnltivatedcommunities, and when Europe was the 
home of uncivilized barbarians· the Rishis had some con­
cept 

O 

of this droctrine. Modern psychologist~ cannot 
teach us IQ9re than what was taught by our anceswrs 
some thou~and years ago. In the Bd,hm:mas immortality 52 

is promised to those who rightly understand and practise 
the rites of sacrifice without a miss. 

In the Rig-veda Y ama is nowhere described in the 
same wa,y as he is, in the later mythology 63 Indeed, 
the hymns of that Veda do not represent as far as I am 
aware, any sue~ penal retribution. But Y ama is still to 
a certain extent an object of terror and horror. And in a 
verse of the Athar<v:n ( xviiii2,27) death is said to be the 
messenger of Y ama who conveys the spirits of men to the 
abode of their forefathers. The body which the deceas­
ed is to assume again tn his other existence, cannot be 
the same one which is consumAd by the flames, or covered 
up by the earth; it may not even be similar to it, because 
he is to live henceforth~in the company of divine spirits, 

a 1 See Rig-veda, i. 22. 
a~ Prof. Roth, after extracting several passages from the Rik in which a 

belief in immortality is elearly conveyed, says with great force: 'We here find, 
nof without astonishment, beautiful conceptions on immortality expressed in 
una<lorned language with c,bilcllike conviction. If it were necessary, we 
might here find the most powerfnl weapons against the view which hn:; late­
ly been revived, nnd proclaimed as new, that P<!rsia was tho only birthplace 
of the idea of immortality, ancl that evcu the nations of Europe had derived 
it from thnt quarter. As if the religiou:; spirit-of every gifted rare was not able 
to arrive at it by its own strength.-See Muir's Article on Yama, in the J our­
nal of tho Royal Asiatic Society. p. 10. 

63 See Wilson's Vishnu-puntna, p. 207, note 3. 
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and must be clothed similarly to have a right of phce 
among them. And the ancient Indian religion, in com­
plete harmony with the conceptions of the highest gods, 
and the feeling of an affinity between the human and 
the divine spirits, plainly t~aches that the deceased, 
purged of all imperfections, is invested by the d1vine 
han<l with a shining and all glorious spiritual body. li4 

Now here in the Rig-veda is any trace discoverabie of 
metempsychosis. 6

~ But on the contrary, it i':',, promised, 
as the highest reward, thRt the pious man shall again be 
born in the next world with his identical body. 56 The 
Apotheosis of the sops of Angiras; of the Ribhus, the ·sons 
of Sudhanvan; and afterwards of the seven Rishis, com­
pletely negatives the doctrine of the .metempsychosis or 
transmigration of the human soul into' brute and vegetable 
forms, and the notion of the absorption of the soul into the 
Godhead. 

~-
.. See Roth's article on the Morality of the Vedas in the Journal of tho 

Americnn Oriental Society, iii. p.343. 
•• See Wilson' !:I Rig-vedn, iii. p. xiii; Miiller's Chips, i. p. 46. 
• • Ibirl, h•. 6. l. I. xii. 8. 3. 31. . . 



CHAPTER II. 

§ 1. THE OFFICES OF THE FOUR CLASSES OF PRIESTS. 

How the V aidik religion gradually changed, may 
be best known from the Vedas. In a history of ancient 
San~tkrit literature the Chhandas period is the most 
interesting and most important in a philosophical ·point 
of vfow. In the Chhandas period, · the state of human 
society beJ\lg simple, religion was necessarily so. Now 
the Rishis were the priests of different families to whom 
they imparted religioq.s instruction. The manner in 
which the idea of religion, however childish, entered the 
human mind in the infancy of society, is a question too 
complicated to be dealt with by generalisations from local 
phenomena. But the religion of the Rishis underwent, 
in the process of time, a gradual change. As soon as we 
enter into the Mantra period, we observe the gross 
superstitious char"acter of tlw Vaidik religion. If we com­
pare the Rik with the other two Vedas, the difference be­
tween the Chhandas and Mantra periods becomes apparent 
and quite intelligible. ,The' religious ideas which began 
to take root in the minds of~ the Hindus of the Mantra 
period, were sufficiently powerful to make them relin­
quish all regard for the religipn of the Rig-veda. A 
priesthood eWas 0 now· sy,stematically created. In the 
Chhandas period, the Rishis used to hold dfvine service 
in their families, but ·now nothing could be done without 
Do priest. 0 

A'svalayana say~ that there were four priests, each 
having three men under him. Aud the sixteen priests 
are commonly called by the general term of Ritviz, 1 and 

1 See Prof. Roth's Rnnskrit nnd German Dictionary sub voce ritvir., 
where the nppcllntions of the sixteen kiuus of priests nre given. See also the 
passage in the Satapntha-Bruhmann, xii. 2 ct seq., there refereu to. 
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were chosen by the Y ajamana. There were other 
priests, who did not rank as Ritviz. The Kaush1takins 
admit the so-called Sadasya into the Ritviz who were 
to superintend all the sacrifices. These priests had 
peculiar duties to perform, which are prescribed in the 
Brahmanas. The Adhvaryus had to measure the gro~l'nd, 
to build the vedi, to make the sacrificial vessels, to fetch 
wood anti water, to light the fire, to bring the animal 
and immolate it: And they certainly formed t~e lowest 
class of priests. The Udgatris had to act as the ~horus. 
The peculiar duty of the Hotris was to recite certain 
hymns in praise of the deities in a loud and distinct voice 
during the time of sacrifices. The Hotris were by far 
the most highly educated class of priests. The most 
ancient name of a professional priest was Purohita ; he 
was more than a . chaplain. He was the counsellor of a 
chief, and the minist~r of a king, and his companion, too, 
in peace and war. The origh1al institution of a Purohita 
must not be accepted as the sign of a far advanced hier­
archical system. The office of a Purohita was regarded 
as a divine institution. V asishtha and Visvamitra were 
the Purohitas of king Sucla.$. 2 The chief occupation 
of the Purohita was simply to , perform the ordin'ary 
sacrifices, but his office also partook of a political charac­
ter. The ancient appellations of the faeologians of the 
Rik as Bahvrichas, those of the Sa.man as Chhandogas, and 
of the Y ajush as Adhvaryus are to be found in the Sanhita 
of the Black Yajush. The Yajush applies the tel'Ip. 

• Visvamitra, says Signor de Gubernatis, is fo be understood as one of 
tho appellations of the sun, nncl as both the person who holds the name antl 
Indra are the sons of Kusika, they must be brothers. V asishtlrn is the gr;ntest 
of the Vasus, and means Agni, the solar fire, and points out, like Visvarnitra 
to the sun. Sudas signifies the horse of tho sun, or the sun l:imself. His theo; 
however is q11ite.untennble. Ancient !ml.inn tradition speaks of both Visvarnitra 
lllld Vasishtha as real personages. See the Rivista Orientnle, i. pp. 409 ff., 478 ff 



VAIDIK SACUIFICES 3!) 

Adhvaryus to its own adherents, whilst their .. opponents 
are designa,ted Charakadhvaryus. This natm;al hostility 
is also clearly shown in a passage of the Sanhita ot the 
White Y ajush. 3 But this spirit of hostility was not 
exclusively confined to the different schools of the Y ajur­
vect~; the followers of the Atharva.-veda. seem to have 
evinced similar sectarian jealousies towards the adherents 
of the other Vedas. 4 

.. 

·The ~rahma had to watch over the three classes of 
priests and to remedy any defect which might vitiate the 
efficiency of the sacrifice. And the Rig-veda itself, though 
perhaps in one of its latest portions, recognises the supe­
riority of the Brahma priest. He was, therefore, supposed 
to know the whole ceremonial and all the hymns used by 
the Hotri, Adhvaryu, and U dgatri. The office of a 
Brahma priest was not a birth right, but every priest 
could obtain it by assiduous and unremitting study, great 
ability, and super'1oi ingenuity. The descendants of such 
Brahma priests are the Brahmans. The Rishis used to 
worship three times daily. The three daily prayers, at 
sun-rise, noon, and su,µset, are called 1·ita. The Hotri 
-performs his duties with the--Rik, the Udgatri with the 
Saman, the Adhvuya JVith the Yajush and the Brahma 
with all the three first Vedas. . 

c, 

§ 2. V AIDIK SACRIFICES 

In the Rig-'."J'eda Darsapftrnama,sa and other sacrifices 
are mentioned ; but the modes in which, and the objects for 
which, they were performed, were all forgotten in the times 
subsequent to the Vaidik age. They were preserved only 

• See Weber's History of Indinn Literntnre, p. 84; Miiller's History of 
.Ancient Sanskrit Literature, p. 350. 

• See Indieche Studien, i. p. 29G. 
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as relics of ancient times and performed in altogether a 
different manner, and with a different object. At the 
commencement of the Darsapftrnamasa sacrifice ·the 
Adhvaryu having placed the cows and calves together, has 
to touch the calves with a branc11. This sacrifice was 
celebrated at the full and change of the moon Besides 
this, we have innumerable names of sacrifices; of which 
the Rftj~sftya, Agnihotra, Asvamedha, Somay(i.ga, and 
Pm•ushamedha are by far the most remark,,'lble. · The 
Asvamedha sacrifice was possibly adopted by the Hindus 
from the Scythians, before they crossed the Indus. For 
the festival, a certain number of animals were tied to 
posts, but after the customary prayers had been offered 
up, they were three times led round the sacrificial fire ; 
they were immolated by an axe ; and· the flesh cut up 
into frngments, dressed, partly roasted, and partly boilfld, 
and made into balls and eaten. This ceremony was after­
wards performed symbollicaMy. 6 At foe performance of 
the sacrifice, six hundred and nine animals of various 
descriptions, domestic and wild, 'Recording to the deity 
to whom they were offered, were tied to twenty-one 
yilpas, or sacrificial postSo: Elephants, camels, 6 and 
buffaloes, birds, porpoises, crocodiles, snakes, and even 
mosquitoes and worms are named among the animals. 

The Gomedha was celebrated by the · Rishis, when 
they used to eat beef. 7 The sacrifice of the cow was 
common in the V aidik ritual, and not typical as many 
would imagine. In the Brahmana of the Black Yajur-ved3,, 
and in the Asvaltiyana-sutra also, :nention is made of 
different sacrifices and ceremonies of which the slauo-hter . 0 

of the cattle formed a part. In the Rajasuyn. and Vuja-

• Soo Wilson's Introduction to the Rig-vcdn. 
• Compr.rc Sanskrit kmmela, nr;1l Greek raµ'}'X.Ot. 
T See Rig-vcdn, i. p. 1G5 ; iii. pp. 163, 2iG,41G and 453. 
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p:3:ya ceremonies the sacrifice of this animal also formed .. an 
integral part. It is true, that there was a ti.me when 
bovine meat was actually deemed a delightful aliment, a 
token of generous hospitality in honor of a respected 
guest or goglina ;8 and it was even considered an 
essential accompaniment in the journey from this to the 
future world,-so much so that a cow was in all cases 
burnt with the dead. The Sautrimani ceren:.a."Ony has 
been inco~orated in the Taittiriya-brahmann. and tlfere 
is a wide difference in the treatment which this sacrifice 
receives in the Satapatha-brahmana. The Sarvame­
dhas an,d Brahmo,yajna are passed over by the · Sa.tapatha. 
They find place in the A'ranyaka of the Taittiriyas, hut 
not in their Brahmanas. The Pitrimedba has place in 
the Brahm::mas of the Taittiriyas. The _Purushamecllm 
was celebrated by a Brahman or Kshatriya who longed 
for pre-eminence a~qve all things. It required forty days 
for its completion, and m01'-t:l than hundred victims. In 
the Purushamedha men were victims, and prayers 
and hymns 1·eci.ted. As soon as the prescribed pray­
ers ai1d hymns were c.oncluded, the victims were set 
free, and substitutiona°J.•y offe:>i.ng of butter thrown upon 
the sacrificial fire. Thpugh the human sacrifice was not 
really performed, yet still many were eager to offer hu­
man victims• to evince their piety towards the god8 
which the history of Sunahsepha . ttbundantly proves. 
Human sn.crifices were not, however, unknown; although 
infrequent and sometimes typical. The Brahmans wel'e, 
it is beyond doubt, familiar with the idea of human sacri­
fice.0 The story of Sunahsepha forms part of the in:mgu-
ration of :1 king. · 

A Asiatic Researches, vii, ·p. 288. 
0 Sec \Vilson's l~ssay on Human Sacrifice in th~ Veda: Roth, in 

,vchcr'R foclischc Sudicn, i . . pp. 457-464; aUtl ii. pp. 111-12,3; \Vcbcr',; H.i "t. 
of Ind. Literature, p. 84. 

lf 
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The principal object for wb.ich the Sama-veda wns 
composed is the performance of those sacrifices of which 
the juice' of the Soma plant forms the chi?£ ingredie~t ; 
and of such sacrifices the most remarkable 1B the Jyot1sh­
toma which consists of seven stages: but the celebration 
of the Agnishtomn alone was _deemed obli~tory, fohile-­
other six stages, though addmg to the virtue o! the 
sacrificsr, were understood as voluntary. Soma 1s the 
god who represents and animates the juice of-,, the Soma 
plant, an intoxicating beverage which formed a prominent 
feature in the sacrifices of the V aidik age. The high 
antiquity of this cultus is attested by the references to 
it found occuring in the Persian Avesta.10 The plants 
were gathered by the roots on the hills by moonlight, 
and brought home in carts drawn by rams ; the stalks 
were bruised and crushed between stones, and placed 
with the juice in a sieve of goats' p.air, and were further 
pressed .and squeezed by thi priestl ~n fi.ngures orna­
mented by rings of :flattened gold. Finally the juice 
mixed with barley, wheat, and clarified butter, is brought 
into a state of fermentation ; and is then drawn off . . . 
m a scoop and offered up tJir1ce a day to the gods, and 
a laddleful is taken for the priests. The Sama-veda is 
almost entirely composed of ~ongs to accompany this 
ceremony, and the Rig-vecht too <!t>ntams numerous 
passages which hav~ close reference to it. It was with­
out doubt the greatest and the most . sacred offering 
of the ancient "lndiam worship.11 T~e earliest Hindu 

• settlers were much addicted to t4e drinking of spirits, 

10 Seo Plutarch de Icid ct Osir. 46, in whiah the Soma or as it is inZend 
luwma, appears to be referred to under the app'cllation o/J,w/J.:, ' 

11 See Windischmnnn's Dissertation on tho Somo. Worship of tho 
A1ians ; Whitney's Main Results of the Later V cdic Researches in Gcnnuny . 
Lassen's Ind, Ant, i. p. 516; and Roth's articles in the Journal of tho Geruuu~ 
Oriental Sociey1 for 1848 (pp. 216.ff.) and 1850 (pp. 417 ff). 
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and indulged excessively both in Soma and other strong 
drinks. To their gods the µiost acceptable offering was 
Soma beer ; and wine or spirit was in a public manner 
sold in shops solely opened with this view, for the 
general use of the community. In the Rig-veda a 
hymn occurs which shows beyond all controversy that 
wine was kept m leather bottles12 an4 sold without any 
reserve to all comers. ., 

The 1R,ittiriya-brahmanacontains mantras from which 
we learn about the preparation of the liquor, but no 
information is obtained of how the distillation was effected 
In the post-V aidik age the name Soma came to be com- · 
monly applied to the moon and its regent. Even in the 
Rig-veda some traces of this application seem to be 
discoverable (x. 85, 3 and 5).13 

§ 3. THE DIVisioN OF THE VEDAS INTO MANTRAS 
" AND BRAHMANAS. 

The division of the Vedas is two-fold, into Mantras 
and Brahmanas.14 Such a division is in fact an indispensable 
one, separating two diffe'rent classes of writings, which are 
related to one another as canonized text on the one hand, 
and canonized explanation on the other. That part of each 
which contains the mantras, · is called .its Sanhita.16 

· The 
• 

12 Wilson's Rig-vedn, ii. p. 204. • 
1 8 Compare " Tho transfcrrenco of tho nnmo Somn to tho moon, which 

aiwears in tho Inter history of tho Indian religion, is hitherto obscure : th0 

Vedas do not know it, nor do they seem to prepare the wny for it in any 
manner" Journal of tho Ame'ricnn Oriental Society, iii. p. 300. 

u Sllyana says in his Commentary on the Rig-veda, "The definition 
(of the Veda) as a book composed of mnntrn and brfihmann, is unobjection­
able. Hence Apastamba says in tho Ynjnnparibhasha, Mantm and Drahma 
na have the nnmo of Veda." 

1G See ~li'lller's History of Ancient Sanskrit Literature, p. 350, and 
W ebcr's History of Indin~ Literature, p. 83. 
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Brtth1rnmas presuppose the earlier existence of the Mantras. 
The proof that the Mantras are far older than any other 
portion of Indian literature, is to be found in the charac­
ter of their language. Though the Mantras and Brahma­
nus were held at a later period to have existed simul­
taniously, it admits of. no question that the Brtthrnana 
portion of each V ccla is posterior to some part at least 
of its S:mhita, for the former evidently refers to, and. con­
tair.s quotations from, the· latter ; and it scamely needs 
to be stated that so large a collection of works as that · 're­
presented by both ·portions must have been the gradual 
product of a considerable space- of time. Indeed, they 
reflect various conditions and mutations of society, vari­
ous phases of religious belief, ..and even different periods 
of language. The difficulty however, accurately to 
distinguish these periods, is greatly enhanced by the , ap­
parent losses, probably considerable, which these writ­
ings sustained before ~hey" were :n1arshalled together 
and prescrvcJ. in the shape in which we now possess 
them. Panini states that there are old and new Brahma­
nas. The llrahmanas are the · Talmud of the Hindus. 
The Mantras q,nd Brtthmanas h;d to pass through a 
considerable number of Su.khfis, and the curious .. dissen­
sions which in the process of time sprung up between 
these schools, both with respect to the" V aicHk texts and 
their interpretation, was very ~ severe. The Man­
t~·as ~re replete with thanksgivings of the Rishis. The 
Sanlnttts arc in verse, the Brihmanas in prose. Tb.e 

· Mantras were for ages unwritten,,, and the elliptical 
sty!c of their composition is alone evidence of 
then· oral transmission. If the Brahm:mas could all 
~e col~ccted, they would become an extraordinarily 
'ohumuous work ; and their perusal would convince any 
body that they are not the work of a few individuals. 
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Each Rishi :1as compsed a different Ilrtihmana to ,.convey, 
what in his opinion constitutes, the ren,l men,ning of 
the V aidik rituals. They represent a complete period 
through which the whole stream of thought poured in 
one channel. The number of the old Brahmanas must 
have been very considerable as every Sakhtl, cons1sted 
of a Sanhiti and Brahmaua. It must not, therefore, 

· be considered that they were not all composed fadepeu­
dently b~ different authors. Each Brahmana was •in­
cluded in its owi1 Veda, and was used by its own class 
of Brahmans. Hence different Br:ihmanas obtained their 
names from the different cfasses of Brahmans. For 
the Rig-veda the Brahmanas . of the Bahvrichas, or the 
Aitareya and Sankhtiyaua; for the Suma-veda, the 
Brahmanas of the Chhan_clogas, or the Tandya, the Pan­
cbavinsa and the Chhllndogya ; for the '\V_hite Y ajm·-veda 
the Brtihmanas of the Taittiriyus, for the Black Yajur-

a 
vecfa the Satapathn.-brahman.i; and for the Atharva-veda 
the Gopatha-brtihmana. 

In the Bra.lnnauas we find a pantheistic system; and 
this system was adapted to the explanation of the V aidik 
deities. " There is throughout the Brahmanas, such a 
complete misunderstanding of . the originnl intention of · 
the Vaidik hymns. that we. can hardly understand how 
such an estrangement .could have taken place, u~ess 
there had been at some time or other a sudden and 
vj,olent break iir the chain of tradition." And again : 
"Every page of · t~ Brtthmanas contains the clearest 
proof that the spirit of the ancient V aidik poetry, and 
the purport of the original V a~dik sacrifices were both 
beyond the comprehension of the authors of the Brfth­
mauas ..•... we thus perceive the . wide chasm between the 
Bdthmana period and that peiiod by which it · is preced-
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ed." 1c In the Brfthmanas, numerous mythical tales occur 
of battles between the Devas and Asura.c,, which are 
to be understood as contests between the .AJ.-yas and 
the ab.origines.17 A Bdhmana was originally a theologi­
cal tract, and it was so designated, not that it treats of 
Brahma,18 .but only because it was composed by 
the Brahmans. The complete body of the Brthmana~ 
was sub:jected in the course of time to glaring alterations. 
And their prevalence constitutes a distinct st,"ge in ~p.e 
progress of the religious history of the Hindus. The 
Bd,hmanas are the dogmatical books of the Brahmans, 
a system of tends scientifically arranged, resulting from 
religious practice. They were not, however, meant to 
afford a thorough explanation .of the principles of belief; 
but they are very useful for sue~ an expositi9n, simply 
because they were written with the view of explaining 
and estab~_~ing the whole customary ceremonial . of 
worship. The Brahmru;rns, O!l the whole, exhibit a phase 
in the intellectual history of the H~dus ; h1:1t in a .literary 
point of view, they are altogether disappointing. They are 
not wanting in sound reasoningl, in striking thoughts, 
in bold expressions and curious traditions. The general 
character of these works is marked by dull and ~t the 
same time high and lofty language, priestly whims, 
and vagaries, and antiquarian <pedantrf. The· Brab.ma­
nas can only claim to be studied as the physician is 
required to study the often repeated caprices of a madman. 

The Gopatha-brahmnna of the Atharva-veda is tl"\13 
0 

Veda of the Bhrigu-angiras ; which does not properly 
belong to the sacred literature of the Brahmans. In the 

10 Sec Miillcr's Ancient Sanskrit Liternture, pp. 432,434 ff. 
17 See Weber's Indisehe Studicn, i. 186 ; and ii. 243. 

, , 
1 

• See Ilaug's Dissertation ou the 01igLml Signi!ication of the word 
bralimu. 
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Gopatha the title of Brahma-veda, another name "of the 
Atharvati, does not occur. 19 The primary object of thi~ 
BrAfimana is to show and establish the necessity and 
efficacy of the four Vedas. The first part of the Goputha 
comprises five Prap&thakas ; and the oth~r part, called 
the U ttarabrahmana, consists of more than five Prapatha- -
kas. The ceremonial in general is discussed in the 
Gopatha in a similar manner as in the other Brahm.anas. 
There is, . .indeed, very little difference to be found 
between the Gopatha and the other Brahmanas ; and it is 
hardly possible to discover any traces of its mor-e recent 
origin. It begins with a theory of the creation of the 
universe as do the other Bra.hmanas. The Gopatha was 
composed after the schism of the Charakas and Vaja­
saneyins. And we must assign to this Brahmana a later 
date than to the Brahipanas of the other Vedas. · The 
number of the Brahmanas relating to the S&ma­
V eda, is eight ; a:rrd ~their names are : Panchavinsa, th~ 
Shadvinsa, the Samavidhi, the Arsheya, the Devata­
dhyaya, the Sanhitopanishad; and the Upanishad, which 
probably is the Chandogya-upanishad, and thus is ranked 
amongst the Brahmanas. A later Brahmana probably 
of modern date, aI).d which is not mentioned by Sayaua,. 
is the Adbhuta-brahmana. 

The CbJiandoga-~rahmana of the Sama-veda, of 
Which the Chha.ndogya-upanishad . constitutes ·a part, 
comprises · · ten Prapathakas ; of these the first two are 
called the Chh&ndogya-mantra-brahmana, and the rest 
fQrms the Chhandogy~-upanishad. The Aitareya consists 
of eight Panchik.as, each of these comprising five Adhya­
yas: and all the Adhyayas together, two hundred and 
eighty five K.handas ; the Aranyaka is also reckoned as 
u. part of the Aitareya, and is simi_l~rly ascribed to 

10 See Ylljnavalkya, i. 22. 
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l\fohidasa, the son!of Itara. The Aitareya is. one of the 
collections of the sayings of ancient Brahma pries:s e~pla­
natory of the sacred duties of the so-called Hotri priests. 
Its style is throughout uniform, The greater part of the 
work appears to have proceeded from one and the s,ame 
pen ; some additions, however, were made afterwards. 
The Aitareya-brfi.hmana contains a number of most remar­
kable ltrgends, highly illustrative of the state of Brah­
manism of the age in which it was composed~· A s~ory 
in the Satapatha-brahmana illustrates the relations 
between the priestly and royal families in the early 
history of India, an_d gives us an insight into the po­
licy which actuated the Brahmans from time to time to 
struggle for political influence. -The Satapatha furnishei:; 
us w:ith the dogmatical, exctical, mystical, and philosophical 
lucubrations of a long succession of early Doctors of Theo­
logy and Philosophy. A partial e~amination of this 
Brtihmana shows it to be st .. unped with a character:quite 
similar to that of the Aitareyri.. Ancl again these two 
works have claims to be very ancient records of 
the religious beliefs and rituo.Is, and of the arcliaic 
institutions of Indian sodety. The Satapatha may 
have been edited by Yajnavalkya, buf its principal 
parts, like those of the other Bralunauas, must have 
been accumulating for some . period ~ before they 
were all collected and arranged to form the sacred code of 
a new Charana. Each collection of ancient Brtihmanas 
1~ust have been the work of individual teachers ; and t!ie 
different texts of one and the same :Brahmana differ from 
one another. "\Ve possess the Brahmanas of the Bahvrichus 
i~

1 
the Sakhas of the Aitareyias and the Kaushitakins. 

Lut even the Brtihmana of the Kaushitakins which 
h~s, been transn1itted to us as a distinct work, 
different from the Brtihmmm of the Aitareya~, must 
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be regarded as a part of the original bulk ofBra:. 
hmana literature, extant among the Bahvrichas. 
Its internal a~rangement differs in a considerable 
degree from that of the Aitareya-brahmana. . Most 
of ~he l3rahmanas are collective works. The Brah­
manas of the Taittiriyas, in the Sakhas both of the 
Apastambiyas and the Aitareyas, consist of some 
portions which bear the name of Katha, and were 
originally., the property of his followers: In the Bra.h­
mana of the Chhandogas it is apparent that after the 
main collection was completed, another Brahmana 
was added which is called Shadvinsa-brahmana. This 
Brahmana .is supposed to be of very modern date. 
It speaks not only of ,temples· but also images of gods. 
The Shadavinsa as well as Adbhuta-brahmana havf been 
considered to be the only Brahmana of the' Chhau­
dogas and they form the most important portion 
of that class of lite'l'alure. Q 

§4. THE PROPER MEANING OF SAIUIA, CHARA.NA 
AND PARISHAD . 

• 
The word Sakha is sometimes applied to the three 

original Sanhitfts, the. Rik, the Yajush and the Sa­
man. A Sakha frequently signifies the various edi­
tions of the Vedas·. There was another class of Sak has, 
though of a confessedly later date, founded on 
SO.tras, which seem to 'have derived their names from. 
hi§torical personages. There was, no doubt, an original 
difference between a .Sakha. and a Charana ; but these 
two words were frequently used synonymously. Panini 
speaks of Charanas as comprising a number of followers.20 

If Sakha is employed in the sense of Charana, this is to 
be_ accounted for only by the fact that in lnqiµ, the Sftkhas 

~ 0 See Paniui, ·iv. 2. 4.6 .' 

G 
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existed not as written books, but really in the tradition 
of the Charanas, each member of a Charana representing 
and possessing a copy of a book. A Sak.ha as always a 
portion of the Sruti, cannot properly include law books. 
But adherents of certain Sakhas might easily adopt a code 
of institutions, which would go by the name of their Cha­
rana. In the Charanavyuha, a work by Saunka, treating 
of these• various schools, five Sakhas are innumerated of 
th; Rig-veda, viz., those of the Saka.las, Bftshkal...s, Asvalt­
yanas, Sfulkhayanas and Mandukayanas. Of the Y ajur­
veda-forty-two or forty-four out of eighty-six are mention­
ed. Fifteen of which belong to the Va.jasaneyins, including 
those of the Kfulvas and Madhyandinas. Twelve out of a 
thous�d are said to ha,· e once existed of the Sam.an : and 
of the ·:A..tharva-veda nine. -.

The At'I!arvanarahasya, a modern treatise on the 
Atharva-veda, attributing t�e same number of Sakhas to 
the Sama-veda and Atharva-veda, speaks of twenty-one of 
the Rig-veda, and a-hundred of the Yajur-veda. Of all 
these Sakh�, however, the Rig-veda is now extant only 
in one ; the Y ajush in thre�, and'we mn.y say in four ; the 
Suman in perhaps two ; and the Atharvan in one. The 
only recension in which the Sanhita of the Rig-veda is 
to be found, is that of the Saka.la school. The text of the 
Black Y ajush is extant in the recensions of two schools, 
that of Apastamba, and that of Charaka ; and the Whita 
Y �jush exists in the recensions of the ;1\Udhyandina and 
�anva schools. The Sn.nhita of the Sa.man is preserv�d 
m two recensions: in that of the R.an&yaniya, aad pro­
bably also the Kauthama school. The text of the Athar­
van is preserved only in the Saunak�- school. Each SakM,
claimed the �ossession of the only true and genuineVeda. The discrepancies between these Sakhas however 
con · t d hi fl · 

' . '
sis e c e Y m numerous variations of their arrange-
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ment of the sacred scriptures ; in their manifest additions 
or total omissions of texts. 

Although the words Sakha and Charana were some­
times used synonymously, yet Sak.ha properly applies to 
the traditional text followed as in the phrase Sakham 
acllt~te ; and Charana are ideal succession of teachers 
and pupils. We should then understand by Sukha a tra­
ditional recension of any of the Vedas, handed down by 
different sOharanas, or different schools or sects, each 
strict! y adhering to its own traditional tex,t and interpre­
tation. The Brahmans themselves were fully aware of 
this differenc between Sakha and Charana. It is highly 
probable about the est~blishmentofnew Chara.nas on sacred 
texts peculiar to themselves, in the event of gross or 
slight discrepancies in the text of the hymns, as well as 
di:ffernces in the Brahmanas, as a Sakha consisted of a 
Sanhita and also a Brf1hmana. 

A Parishad means an as~embly or a Brahmanic settle­
ment ; and the Parshada might be the titlea.of any book 
that belonged to a ;parishad. The law books lay down 
the number, age, and qualifications of the Brahmans 
who must have any claim ton compose such an assem­
bly to give decisive opinions ·on all subjects they 
would be referred to. ~ The members of the same Cha­
rana might becotne fellows of different Parishads and 
vice versa. 'the real ancestors of the Brahmans are 
eight in number ; and eight Gotras are again divided 
into forty-nine different Gotras, and these constitute a 
st ill larger number of families. Gotras were confined 
to Kshatriyas and Vaisyas as well as. among Brahmans ; 
and they depended on a community of blood correspond­
ing to families. Charanas existed among the priestly 
cast only. They depended on · the community of 
sacred texts ; and were merely ideal feUowships. Al 
Brahman families that keep and preserve sacred olr 
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h R• 1 • ~l sacrificial fire claim a descent from t e seven "1s us. 
A Brahman is bound by. law to know to which of the 
forty-nine Gotras his own ~amily belongs, and in conse• 
cratino- his own fire he must mvoke solemnly the q,nce_stors 
who f~unded the Gotra to which he belongs. Such names 
.as gotra, varga, paksha, and gana are all applied in one 
and the same sense. And these genealogies represent 
somethino- real and historical. 

0 

0 

§5. CAST. 

Ancient Roman society was split into two grand 
or<lers, the Patricians and the Plebeians ; early Indian 
society, likewise had two divisions, the Aryas and the 
Dasyus, the cause of which can only be that the former 
were the conquerors and the latter, the conquered. At 
the time when the Aryas left their o~iginal home on the 
north of the Himalaya, and s~t foot on'Indian soil, they 
naturally came into contact with the Dasyus or the abori­
gines of India. These people, forming the Turanian 
branch of the human family, differed widely from the 
Aryas, in their physical a1,pearance and color, language 
and manners. Under _such divergence, there .. was no 
ground for the establishment or conservation of feelings 
of amity and unity between the clarses. Conse­
quently, th~ Aryas and the Dasyus frequently found 
themselves m the bitterest conflict. The Aryas, as they 
':e~~ naturally of fair complexion, of maj'estic appearancg, 
civilized and much more advanced,, in thought, looked 
down upon the aborigines who were of beastly appearance. 
In th: Vedas, the aborigines are frequently called Dasyus 
or Dnsas ;

22 
and the Aryas, with · a certain degree of 

n Bhrigu, Angirnll, Visv!tm,itra, Vasishtha Kasyapa Atri and Agasti. 
22 Sc n· d . l" 4 , , C 1g-ve II, I. ~, . 
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hatred,. called them krislinatvaclt.23 
. From· the Vedas, we 

obtain sufficient evidence of there having been a wide 
difference and natural enmity between them ; the Aryas 
are found scornfolly to apply to the Dasyus the terms of 
avrata, apavrata, ayajva, abraltma, adeva, anindra, etc, 
etc. 21 The main difference consisted only in color and 
feature ; and hence varna gradually ca.me to imply cast. 
The ~ryas conquered the aborigines and occupied the 
northern y.art of India; and they in consequence of their 
defeat expatriated themselves to the southern part. But 
those among the aborigines who, although once conquered, 
came into subjection and. acknowledged loyalty, were 
taken into Aryan society and gradually formed the Sftdra 
class. An Aryan and a Sudra are quite distinct from 
each other.25 In this manner, it can be proved t_hat in the 
earliest times there were in India but two classes 
of peopie, the Aryas and the Dasyus, the bright and the 
dark race, and the1~ was no distinction of cast, as now 
understood. Cast is not a Vaidik, but purely an ethnologi­
cal institution. 

In several places of. the' Rig-veda, five classes are 
generally spoken of, sueh as panchakrishti, p:mchakshi­
tayah, panchacharshani, panchajanah, panchabhumah, 3:nd 
panchajata. There is no clue to be found for the better 
understanding of 'f hat soci!,l.l classification these classes 
implied. Mab.kind, in a collective sense, are s:iid to be 
distinguished into five classes. Sa,yana, according to the 
received trad.itiof\ of his own time, explains these terms 
to denote the four casts, with the Nishadas for a fifth. 
Yft.ska, in, Nirukta, iil. 8, refers to the opinions of older 
schools, and says that these five classes of beings are 
the Gandharvas, Pitris, Devas, Asuras and Rakshases, 

23 Ibid, i. 130, 8. 
u Ibid, v. 1, 8, 9 i x. 86, 19; i. 103, 3; and vi. 25, 2. 
26 See Atharva-veda, iv. 20, 4. 
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and accordino- to some the four casts, and the barbarian
or Nishfi.da. 

0

This meaning seems quite immateria� and is 
merely imaginary. When the _five classes ar� designated 
by 80 many distinct appellat1ves and especially_ by �uch
a one as panchabhtimah, it ap�ears that the�e. class1ficat10ns
arose possibly from the different localities the Aryas
first occupied ·after their advent to India. 

In" the Brfi.hmana period, the Brahmans obtained 
·superiority over all others. But how and at wltut time, the
cast system began to be prevalent in India, cannot be satis­
factorily determined. It is quite certain that no such
distinction existed when the Aryas came, and even long
after they had settled here. 'l'here is no mention in any
part of the first Mandala, of - the denomination Ksha­
triya or Sudra or V aisya. The denomination Brahman
occurs, but in what sense is altogether open to question.
Brahma, in_the neuter, signifies pray�r, preservation, or
sacrificial food ; and Brahm.fl.�· in the masculine, implies the
·particular priest, so called ; in neither of the instances
does it ever mean a distinct cast. Prof. Wilson very
reasonably doubts whether the B.rahmans were regarded
as a cast when the first o1Ashtaka of the Rig-veda was
composed. The subjective theology of the Rishis,·or the
Sanhit&s of the Rik:, Y ajush, Sflman and Atharvan, makes
no mention of the four original orders·; but the Brflh­
manas, or the objective theosophy of the Vedas, are found
to convey definite information about the four casts.

Only in the 90th hymn of the tenth' Mandala of tke
0 Rig-veda, do we find mention made•· of the four different

casts. This hymn is entitled the Purusha Sftkta, 1 and is 
foun� also in the 31st Book of the Vftyasaneyi-sanhita.,

· and m the 19th Book of the Atharva-veda. The Puru­�ha �ukta, as judged by its contents, 'is among the latestportions of the Rig-veda. The fact that the St\ma-veda
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has not any verse extracted from it, is not without ,mean­
ing. This view, however, is controverted by Dr. Haug. 
If it could be proved that this hymn, aswe now possess it, 
had existed, as Dr. Haug believes, when at the time, the 
practice of Human sacrifices prevailed, its antiquity would 
be e

0

stablished. But if it formed merely a part of the 
ceremonial at a subs~quent period when Human sacri­
fices had ceased or had become simply formal, and ani­
mals were> immolated in their stead, the evidence becomes 
far less strong. . The Purusha Sukta possesses every 
mark of modernness both in its diction and in its ideas ; 
the ideas appear to be far more advanced than those which 
are found in other portions of the Rig-veda, and the 
language v.ery nearly approaches to the modern Sanskrit. 
On this subject, Mr. Cole brqoke gives his opinion asfollows : 
"That remarkable hymn is in language, metre, and. style, 
very different from the rest of the prayers with which 
it is as€,ociated. • lt, has ~ decidedly modern tone ; 
and must have been composed after the Sanskrit languag'e 
had been refined, and its grammar and rhythm perfected. 
The internal evidence, which it furnishes, serves to demon­
strate the important fact that the compilation of the 
Vedas, in their present arrangement, took place after the 
Sanskrit tongue had advanced from the rustic and irre­
gular dialec~in which the•multitude of hymns and prayer 
of the V e~as was composed, to the polished and sonorous 
language in which the mythological poems, sacred and 
p.rofane, have been written" 26 I see no reason why the 
Purusha-Sftkta must,not have existed before the begin_ 
ning of the Brahmana period. 

According to Manu, the Sftdra is pr.ohibited from read­
ing the Vedas. The Vedas, therefore, have a relatio_n only 

~ 6 ~ee Colebrooke's Miscellaneous Essays, i. p. 309, note. 
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to those of the three superior classes, who have reeeived 
the investiture. But it is a very remarkable and curious 
fact that we :find Kavasha Ailftsha, of course a Stidr'a, to 
have composed a few of the Suktas in the tenth · Book of 
the Rig-veda. Yet the same Kavasha was expelled from 
the sacrifice, as an unbeliever, and as the son of a vile 
slave. He was, however, readmitted, but only because 
the gods.had shown him special favor. This is acknow­
ledged by the Brli.hmanas of the Aitareyfl,S and Kaushi­
takins ; and ID: the Mahabharata, Kavasha is called' a 
Nishada. 



CHAPTER -III. 

§1. THE .ARANYAKAS. 

OF the Brfihmanas we find a part ca11ed A'ranyak1s. 
By the word A'ranyaka Panini understands a forester. 1 

lf the A'ranyakas were extant during his tim_e, he would 
have recognized them as parts of the Vedas. The 
A'raf\yakas are so called, according to Sayana, because 

· they were read in the forest, as if they were' the text 
books or the anchorites, whose devotions were purely 
spiritual.2 Of the A'ranyakas there are four extant, the 
Brihad, the Taittiriya, the Aitareya, and the K:;iushitaki. 
These, no doubt, belong to a class of Sanskrit writings, 
the history of which l{as not yet been properly investi~ 
gaterl. Their style is full of strange solecisms.3 The 
A'ranyalrns were considered to contain the quintes::;cnce 
of the Vedas ; and they only treat of the science of Brah­
ma. The Arany~kl¼s, as an enlargement upon the Brtih­
manas, presuppose their. existence. They are anterior 
to the Sfttru.s and likewise they nre posterior to the 
Brtl.lunanas to which they form a kind of appe!l,dix,. 

The A'ranyakas elqciclate the obscure points of reli­
gion and philosophy, the natril'e of God, and the creation 
of the world, the relat~on of ma1i to God rmd sllbjects of 
like nature. The names of the authors are unknown to 
us, because they disclaimecl authorship on the ground that 
their productions would loose all the authority ; and also 
for other reasons that they are merely cor;npifations from 
other works. l\lodes of modern thought are not wholly 
wanting in them. The problems discussed in the A'rn.nya­
kas1 are not however in themselves modern. In one 
view the A'_rn.nyalrns are old, for they exhibit the Yery 

1 Arnnyfin mnnushyc. 4. 2. 12!J. 
~ Goldstiicker's Panini, p. 129; Weber's IndisC?btl Stnrlirn, v. p. 149. 

a See Cowcll's lntrocluclion to the Knusuitaki-UJJlUlislintl, p. viii. 

H 
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dawn of thought; in another, they are modern, for they 
reflect that dawn with all the experience of dti,ys that ara 
past. · The Aranyakas abound in passages ":hich_ ~re un­
equalle_d in a,iy language, for grandeur, s1mplic1ty and 
boldness. 

§2. THE UPANISHADS, 

Th~ original Upanishads had their place ill the Ara­
nyakas and Brahmanas. . The most important of them · are 
full of theosophy and philosophy. Max Muller has sur­
mised that the word "U panishad meant originally the act of 
sitting down near a teacher, of submissively listening to 
him," whence it camt'l to mean '.' implicit faith, and at last 
truth or divine revelation." It may be supposed with 
some reason that these works derived their name from 
the mysteriousness ·of the doctrines contained in them ; 
and perhaps 11lso from the m;ystical arzicJ. obscure manner 
in which they propound them. It is very probable that, 
in the time of Panini, the works bea~ing the name of 
Upanishads were not then in existence.4 Their number is 
not very considerable. The U pauishads are for the most 

0 

part short. The ordinary enumeration ofthem is :fi£ty-
one. And besides these there are some others, .but. they 
are all spurious. The whole fi:fty-oneweretransl8tted into 
Latin and published by Anquetil du Perron in 1801, un­
der the title of " Oupnekhat." His transla.tions were large­
ly from a Persian version prepared at thP. order. of Dara 

, Sh~koh .. '~he various s1stems of Hindu phil?sophy have 
~heir ?as1s m the U pamshads, though quite antagonistic 
m then· character. ~1ost of the mo_dern Upanishads are 
re~lly the works of Gaudapada, Sankara, and other 
plnlosophers .. Founders of new sects composed numerous 
• I 

• Goldstuckcr's Puniui, p. 141. 
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other Upanishads of their own as the ancient ones did not 
suit their purpose.6 The Upanishads are commonly in the 
form of dialogue ; they are in the main written in prose 
with occasional fragments of v~rse, but sometimes they are 
all in verse. They exhibit, on the whole, no system or 
method. The authors are merely poets rather than philo­
sophers · who throw out rhapsodies which are altogether 

' ' unconnected and often contradictory, and seerh to have 
no thou~ht or even care of bringing into agreement. 
to-day's feelings with those of yesterday or tomorrow. 6 

They shadow forth the later V edinta as the oracular 
ebullitions of Heraclitmi cia-tcoTmci~ shadow forth the com.:. 
plete developed system of Platonic philosophy. The reader 
of the U panish84s does not meet with · any difficulty in 
re~ognizing familiar ideas in the rigid speculations of the 
'Phaedrus as·well as in Empedocles or Pythagoras, in the 
N eo-platonism of the Alexandrian, .. --11.s well as in the 
Gnostics, . schools: 

0

The U on.nishads · from beginning to 
end, consist of texts which systematically teach that 
God is the one spirit, which is the substance of the 
universe ; . that the creation is nothing else than. a multi­
plicat~on and development of Himself : and the universe 
is to Him what ~he ,butter is to the ~ilk, or as vapottt· 
rising . fi:om t~e ocean, condensing and fall~ng back to 
the s9urce whenc'e it came. They are not the works of 
the same , ~uthor or even productions of the same age. 
They inculcate pantheism of one kind or another. The 
t-lieory of no two _of them can be regarded precisely the 
same. Some of them abound in ·speculations, much after 
the fashion of development philosophers, on the physical 

s Wnrd, A View of th~ History, Literature and 'Mythology, of the 
. Hindus, ii. p. 61. 

8 See Rev. Prof. Banerjea's Dialogues oo Hindu. Philosophy, pp. 
14,42ff. 
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primeval element of the ·universe, and whatever is, on the 
impulse of the ·moment, accepted· as a first principle, 
is announced to be Brahma or God. The great teachers 
of this Para, or superior knowledge, are Kshatriyas, 
and Brahmans are merely represented as becoming 
pupils of the great Kshatriya kings. The Kshatriya 
mind first followed out these bold spec~lations, and 
we can searcely escap~ this conclusion when we ncld · to 

.this the remarkable fact that the Gttyatr1 itself, the mo~p 
sacred symbol in the universe, is a hymn by an author, 
not a Brahman but a Kshatriya. The Upanishads abound 
in descriptions not merely of carnal observances, but also 
of obscenities still worse and grosser than J ayadeva' s bat­
tles of love. 

Almost all the Upanishads are small books1 save 
the Brihadaranyalrn, which c9nstitutes the last five Prap~­
t.hakas of the fourteenth book of the ;,a,taptha-hrfthmana. 
This U pm1ishacl is divided into si.'I: chapters, and each 
chapter is again sub-divided into different Bt·ahmanas. 
The Brihatlaranyaka is. the conclusion of the Vajasaneyi­
Sanhita. It consists of seven chapters, or eight lectures. 
The Taittiriya-upanishad iR ''a part of the TaittiriyaAtra­
nyaka of the Black Y ajush. It is q,ivide<l into two "parts 
as Sikshn.-vall1 and Brahmananda-va.111. We trace in it 
the germ of the Vedtinta systeri1. The Tu.ittir1ya-ura­
nyaka is older than the rlrihadaranyalrn. It shows a 
strange meclley of post-V aidik ideas and names. The Ai-

. ta~·eya-aranyaka forms a work by itself; the second am~ 
th_1rd parts of which fotm the Bahvricha-upanishad. The 
Aitareya is more speculative and mystical than legen­
dary or practical. There is another Aranyaka within 
a Sakha of the Rig-veda, which is called the Kansh1-
tak,t -~u·anyaka in three Adhyayas of which the third 
const1tutes the Kaush1tak1-upanishad. There are no Ara· 
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nyakas for the Stuna-Yeda, nor for the Atharva-veda. 
The A'ranyakas derive their authority from Sruti. Sa.yana 
states that the Taittiriya-upanishad comprises three parts, 
and they go by the names of Sanhiti, Yajniki, and Yfi.ru­
ni ; of these the last is the most important, because it 
teaches the knowledge of the Divine Self. The Aitareya 
is included in the second A'ranyaka of the Aitareya-brah­
mana: It contains three chapters. The Taitthliya and 
Aitareya ~esemble each other in a great measure. The 
Svetasvatara is comparatively modern. In fact it does 
not belong to the series of the more ancient Upanishads. 
It was composed after the publication of the Vedanta and 
Sankhya, and is a compound of Vedanta pantheism and 
the Sa~khya duality. The Va.jasaneyi-upauishad is 
very short. It is composed of only eighteen Srutis ; 
and forms an_ index to the Vajasaneyi-sanhita. The Ta­
lavakara, or Kena,-upanishad, which is one of the short­
est, and one of the ·most philosophical treatises of this 
kind, puts in clearer language, perhaps, than any other 
U panishad, the doctrine that the trne knowledge of the 
Supreme Spirit consists in the consciousness which man ac­
quires of his complete in~bility, to understand it, since the 
human mind being capable only of comprehending finite 
objects, cannot have a knowledge of what is infinite. 
The Kena is jncluded in b@th the Atharvan and Sliman. 
The Katha has al ways been considered as one of the best 
Upanishads; a:nd it must be admitted on the point of its 
elevation of thou,o-ht elecrance of exr)ressiou, beauty of 
~ 0 l 0 

irnao-ery and ingenuous · fervour, few stand parallel to it. 
0 l o 

It consists of two Adhyfl.yas, each of which contains three 
V allis. The first part is quite independent. . But the 
second is composed almost entirely of V aidik quotations, 
Which prove more in detail the doctrine enunciated in the 
first. It is ·on this· account that both parts are with rea.-
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son counted as two different Upa.nishads. There can be 
no doubt as to the second part being later than the first, 
and this is clear from several other, particularly linguistic, 
reasons. But Dr. Weber is of opinion that the Katha 
originally closed with the third Valli. 7 This U panishacl 
treats • first of the highest object of man ; second, the 

' ' First Cause of the world and His attributes; third, the 
connexion of this Cause with the world. These questions 
are mooted in the different ch{tpters in a mannet1 which ,\S 
quite peculiar to the Upanishads in general. The stand­
point of the Katha is however on the whole that of the 
scholastic doctrines of the Vednllta philosophy. We can­
not give the same credit to the philosophy as to the form 
of the Katha; there is scarcely any link connecting the 
thoughts, so that they rather show that it is plainly a com­
pilation than the production of an original and devout 
thinker. _ Acc.ording to the Katha, the knowledge_ of Brah­
ma hangs upon a process of thinking, 't "e., it is derived 
from philosophy and not from revelation. The Prasna, 
one of the Upanishads in the Atharva-veda, is divided 
into six chapters, each of which a~tempts to solve a dis­
tinct question. From the :&rst question we arrive at the 
knowledge of the relation that exists between Prajapati 
and the creatures, the period of creation, and the manner 
~ which Prajapati is to be wor'shipped. -. Tho descri_ption 
is altogether mythological and symbolical, and does not 
show any well defined thought. The second recounts his 

(J relation to individual bodies. ·By the third question W:! 

~hou~d understand that life, when pr.oduced from the soul, 
18 said to be composed of the five vital airs, by whose re­
gular_ a:tions the functions of the body are upheld. The 
remauung part of this question furnishes us with a speci-

7 
See lndische Studien, ii. pp. 197-200ff. 
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men of the anatomical and physiological knowleda-e of the' 
. 0 

author; and a bold attempt to apply the functions observ-
ed in the microcosm of the human body to the macrocosm 
of the world. The fourth question is free from mytholo­
gical embellishments, and gives the substance of the doc­
trines of the entire Upanishad. 

'l'he Mundaka-upanishad contains three Mundakas, 
each 'Of which is sub-divided into two Khandas... There 
are two s~iences, ac~ording to the first Mundaka, the apart., 
and the parft. · The former is founded on the four Vedas 
and the six V edangas ; the latter refers to Brahma, that 
Being who is incomprehensible to the organs of action 
and intellect, and without qualities. We find a mention 
of the Vedanta and -Yoga in this U panishad. "It would 
almost be a contradiction in terms, to say that the Mundaka 
is a section of the Atharva-Yeda, which it condemns, 
along with the others, as inferior science. And if it must 
be referred to a p~se-Vaidik p.ge, it would be difficult to 
affirm that it was composed before the age of Buddha."8 The 
identity between the Katha, Prasna, and l\fundaka 
appears not merely in the mode of explanation, but also 
~n the images and in entire pafSsages: and is Yery remark-: 
able. More particulary is this the case between the 
Mundaka and -Katha 'than between the Mundaka and 
Prasna, upa¢shads. Which of these Upanishads was. 
the original,· or what relation they bear to other sources, 
can hardly be decided. This much, however, may be said, 
that the Prasna hears every mark of compilation. l\iin­
dftkya has only twelve slokas. In these slokas the mean­
ing of the mystical .,syllable Om9 is unravelled. This. 

& Rev. Prof. Bnnerjea's Dialogues. 
9 Its primeval sense is that of emphatic or solemn nffinnntion or assent. The­
Aitnreya-brlilunnna mentioning a religious ceremony nt which verses from the­
Rik, ns well ns songs cnlled Gathns, were chnn.ted by the ·Hotri, nnd, responses. 
given by ,anothor priest, the AdhvarJ"\1 snys : '- om is the rcspon::,e of the Adh-
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U p:mishad is taken from various sources., From it, the 
contents having been stripped of their abstruse phra­
scoloy, we are to understand that Brahma comprehends 
all tirings, both objects of perception and those which are 
beyond the reach of perception_. Il_rahma has four modes 
of existence, the waking state, the state of dreaming, the 
state of profound sleep, and a fourth state quite different 
from any of the former ; this state is indescribable, in 
which all manifestations have ceased, it is bVssful nnu 
11;":ithout duali~y. The ~landukya ~s one of the latest 
among the Upanishads whi~h shew the pristine notion 
of the Infinite Spirit wholly uncontaminated by sectarian 

vnryu to the Rik verses (chanted by the Ho~ri), and in like manner tatlur. is 
lils response to the Gathas, for o,n is employed by the gods, whereas tallta is 
med by men.' Here is the original sense of the word; it leaves no doubt 'that 
om is merely lin older nnd curtailed form of the common Sanskrit word evam, 
which, proceeding from the prouominnl b11se •a' in some derivations changed to 
'e'-may have at oue time existed in the form avam._ when, by the elision of the 
vowel following v for which there arel•sufficient analogies in Sanskrit avam 
wonld become aum, and hence keeping paca with the phonetic laws of lnngn_ 
age, om. The etymology of the word seems to have been altogether lost 
even at an early stage of Sanskrit lrternture. for another is obtained in th~ 
ancient grammars, preparing tho way for a~ to account for tho myi,;ticism 
which mnny religious anrl theologicr/. works of ancient and medieval India, 
suppose to be embodied in it. According to this latter etymology, om would 
form from a radical av by means of 1111 affix -m,zn, wl1en om would bo a gar­
bled form of <wman or ouum; and as av signifies the nolion of' protect, pre­
serve, save,' om would be a term impl);n6 ' protectioTJ or salvation'. 

Hence om became the auspicious word. Manu ordains: 'A Brahman, 
at the beginning and end (of a lesson on the Veda), must always pronounce 
t~e syllable mn; for unloss om precede, his learning will slip away frorn 
him i and unless it follow, nothing will be long retaiPecl.' 'l'hat the mysteri­
ous power which was imputed to this word, must have heen the subject· ,)J 
e~rly speculation, is obvious enough. A reaP.1m adduced for it, by l\fam 
him_self, is borne out by several· Upanishads. That there happens no con 
nexion whatever, as has been surmised by some writers to be the cas1 
between om and aµ~v., calls for scarcely any re~ark after the etymologicn 
exp:nnations given abo\•e; but it may be more sa~isfact~ry to compare llH 
Lati_n omen with a 811nskrit r.wman., 'protection,' as derived by the grnm­
r.mnans av (1·n ti L t· · · · J f h. f ti · R - ie a m ave-o ), than to explam 1t m t 10 as 10n o 1, 

omau etymologists. . 



SRUTI A~D :Si\lRl'J'l. 65 

views. The order, in which the state of Brahma· s . exis­
tence is described, exhibits, on the whole, a very profound 
mode of thought. I.n the Chh~ndogya-upanishad a 
number of most curious modes of Upasana is prescribed. 
One of these devotions is so grossly obscene and filthy 
that' I must refrain from translating or reprodu'cing it 
here. The Bahvrichas placed· A'tman or the Self at the 
beginning of all things. The Taittiriyas ipeak of 
Brahma. .~s true, omnicient and· infinite. Calling Bra­
hma as neuter, they give proofs of their having been 
impressed with the idea of a Power. It was decidedly 
an era in the history of the human intellect when 
the apparent identity of the Self in the masculine, 
and Brahma in the neuter, was for the first time clearly 
established. The Chhandogas speak of a Sat; or a Being 
which hnd the eagerness to be many. The A'tharYanikas 
speak of the Creator us Akshar ; and it is very doubtful 
whether they had.,w-~th this word any idea of Element or 
of the Indestructible. The te1..-m used by the V~jasaneyins 
is A vyakrita, or the Undeveloped. The Upanishads 
are the principal parts cf the Vedas. Of all the Vaidik 
works, they were the last composed . .. 

§3. THE DISTINCTION BETWEEN SRUTI .-\SD SMRITI. 

The V nidik Sanbitas, "Brahmnnas and Upanishads are 
known by the name of Sl'llti. Except the V eda.s, all the 
other works of the V aidik age, are called Sutra. The 
Sutra . period is 'very i~portant in the V aidik age ; and 
forms no doubt the,, connecting link between the V aidik 
and the later Sanskrit. The distinction between Sruti 
and Smriti, had been established by the Brahmans prior 
to the rise of Buddhism, or prior to the time when the 
.style of Sutras gained admittance into Indian literature. 
The name of Sm1:iti occurs for the first time in the 

I 
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Taittiriya-aranyaka,10 though it is used there in the sense 
of Sruti. That the Smriti hns no claim to an independent 
authority hut derives its sanction from its relation to the 
Sruti is ~o be understood by its very name which means 
recoll;ction. In the Sfttras the distinction between Sruti 
and Smriti is plainly marked out. We find the distinc­
tion as shown in the Anupada-stitras.11 And also in the 
Nid!\na-sfl.tras ancient tradition is mentioned by the name 
of Smriti.12 

§4. THE PECULIARITIES OF THE SUTRAS. 

Sutra is the technical _name given to aphoristic 
rules, and to works consisting of .such rules. The impor­
tance of the term mu.y be conceived from the fact, that 
the groundworks of the whole ritual, grammatical, metri­
cal, and philo~ophical literature of India are indited in 
the aphoristic style, which ~xhibits one of the peculia­
rities of Hindu authorship. Though there is no clear 
evidence as to the cause which gave birth to this peculia­
rity in Hindu composition ; the method of instruction 
followed in ancient India renders it probable that these , 
Sutras were so composed and were intended to .accelerate 
the studies of the pupil who had to learn by heart. But 
it is · equally probable that this method of s~hooling it­
self gained ground because of the scarcity or clumsiness 
of the materials used for writing purposes, and in conse­
~nence of the expediency of economising this material as,. 
far as would be possible. The Sutra works are all brief and 
systematic, and enigmatical. Conci.seness is the prin-

,ch ,
10 

lTaittirtra-Arunyakn, i . l, 2: Sm1·itih praty~kshamaitibyamanumln~ 
n.us 1tayn. 

, 
11

· See Anu ad _ ~- .. . . . . . . , , S ,. P a llutra, 11 - 4 • Sruti Smr1t1 dr1sbtasampannn1h. 
ee Nidana-s<ltro, ii. 1 ; A'chAryn_ Sinl'itinam. Yajnikdh smritau. 
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cipal object which guided the authors of the Sutra ·works. 
Even the bare simplicity of the design vanishes in the per­
plexity of the structure. To acquire mastery over the 
Sfttra works is next to impossible, without the help of the 
key which is found in separate Stitras called Paribhasha. 
Not~ith3ta.nding this key the pupil also must be in poss­
ession of the laws of the so-called Anuvritti and Nirvri­
tti. ·, It is certainly one of the most curious sorts of lite­
rary com~osition tha.t the human mind ever produced; 
and if altogether worthless in an artistic point of view, 
it is remarkable that the Hindus should have fabricated 
tp.is most difficult form and adopted it as the most con­
venient vehicle of expression for every branch oflearning. 

The studied brevity of the Sfttras renders them in 
a high degree obscure and ambiguous. Notwithstanding 
the key to their interpretations, there are to be found 
many seeming contradictions. The Sfttras bewilder even a 
scholar and puzzl~ Him at the, very threshold in a labyrinth 
of symbols and abbreviations. The · Stitra works contain 
the quintessence of all the knowledge which the Brahman­
as had accumulated during many centuries of study and 
reflection. The cut and dry st~'le of the Sutras is so pecu­
liar to India itself that it allows of no compar1s10n 
with the style of composition of other countries in the 
early times when ,they wer.e composed. , 

§5. THE VEDANGAS 

" We have to··search for V edft.nga doctrines in all their 
originality and authenticity in the BrAhmanas and Sfttras 
and not in those barren tracts which are now knovn1 by 
the name of V edAngas. The V edft.ngas are not parts of 
the Vedas themselves, but supplementary to them, and, 
in the form in which we possess them, . are not, wholly 
genuine; and· in fact are of little importance. All those 
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works were indited with an object no less than practical ; 
n.nd they exhibit qnite a ~10vel pha~e in the _ Iite~·nture of 
the ancient Hindus. Their authors were not inspired, and 
the style which they employed to subserve their purpose, 
was business-like on the whole . . Manu calls -them Prava­
chanas, 18 a title which is usually n.pplied to the Bra.b­
manas. '\Ve find the earliest mention of the six Ve­
d~ngas in one of the Brahmanas of the Sftman, but their 
names are not given. 14 Yiska ( Nir. i. 20) qr..otes o.uly 
the . V eda.ngas generally without particularizing any 
of the six Vedangos. The number of the six Veda.ngas 
occw·s in the Oharanavyuha, and also in Manu ( iii. 185 ) 
and the Chhindogya-upanishad. A very vivid statement 
as to the rational character of -the V eda.ngas is given in 
the Brihada.ranyaka and its commentary. The :Mundaka­
upanishad gives us the entire number of the Veda.ngas. 

The fii•:5t is called the Siksh€l. which, according to 
Siyana, who lived in the 14th century A. o.,16 comprises 
rules regarding letters, accents; quantity, organs, enumera­
tion,delivery, andeuphonic combinations. We have another 
tract on Siksha., called the 1Unctuki-sikshfl. But this 
also is probably a later praducti~n of the Sutra period, 
and it is of much importance as it bears the name of an­
other Char:ma of the 1:{.ig-veda, the Mft.nduk~yana. The 
rules of the Sikshll. had formerly place in -::he snventb. Book 
of the Taittiriya-~ranyalca. Sayana is found to take the 
~n.me view in his commentary on the Sinhiti-upanishad. It 

. 
13 sup~osed they lost this pb.ce by the appearance of th~ 
Pratis{i.khyas. But nothing is found, . in the Pushpa-sfttra 
to prove this. 

: : ~
11 ~lanu, i_ii. 184 : Agryfl.h snrveshu ,•edesbu enrvapra.v;ioba.neshu cha. 

&c Shadnv1uGa.-brahmnna, iv. 7. 

k . 
1

~ See P,·of Wilson's Rig-ved11., i. Introduction p. xlviii ; ;\liillcr's San-
11 nt ,,ne~ar,·hes, p. 137. , 
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The second is Chhandns which treats of metre. · The 
work of Pingalanaga on Chhandas, which is frequently 
quoted under the title of V edfi.nga, is not of great anti­
quity. Some suppose Pingala was the same as Patanjali 
the. ~uthor of the :Mahabhashya.16 But the identity of 
Ping~la and Pa.tanjali is far from probable. It i's not 
surprising that Pingala does not confine himself to the 
metres of Sanskt·it, but gives also rules bearing· on the 
metres of<Prakrita; and even Katyayana-vararuchi, the au­
thor of the Varttikas on Panini, t}legreat Father ofS;i,nskrit 
G1·ammar, is said to have written a Prakrita grammar. 
It must be admitted that the treatise of Pingala on 
Chhn.ndas was, one of the last books that were included in 
the St1tra period. Prof. · "Wilson supposes it to be scarce-
1 y regarded as belonging to this period. But it is no 
valid objection that those rules which refer to the 
Chhandas are not observed in the Vedas. However on any 
ground, we cannot i?xclude it, from this period altogether. 
Pingala is quoted as an authority on metre in the Pari­
sishtas. We learn from Shadagurusishya that Pingala 
was the younger brother or at least the descendant of Pa­
nini. The first Pratisfi.'khya r-0ntains a section on metre 
which is far more valuable than this utterly unimportant 
book known by the name of Chhandas. 

The thir~ is V yakarana. The Hindus paid much atten­
tion to the science of grammar. :?anini throws much light 
on the V aidik Sanskrit ; and his grammn.r consists of eight 
~ahyayas, each Adhyaya comprising four Padas, and each 
Pad.a n. number of Sutras. The latter amount on the 
whole to 3996 Sutr;s or aphorisms composed with the 
symbolic brevity of ·the most concise memoria tecluiica ; 
but three, perhaps four, of them did not originally be­
long to the work. The arrangement of these rules differs 

1 e Seo Uol<:!brooke1
11 Miscellaneous E:isays, ii. p. 63. 
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completely from wh~t ~ European would e,:rp~ct in a gra­
matical treatise, for 1t lS based on the prmc1ple of tra­
cinO' linO'uistic phenomena, and not concerned in the tn.xo­
no~y of the linO'nistic material, according to the so-called 
parts of speech. In a general manner, Panini's ~ork 
may be called a natural history of the Sanskrit lan~age. 
The Stitras are all made up of the driest technicali­
ties. Panini records such phenomena of the Iangu&.ge as 
are exceedingly interesting and ~seful from a grammati­
cal point of view. Words which he has treated of 'are 
also ofhistorical and antiquarian interest. The perfect 
phonetic system on which Panini's ·grammar is built, is 
without a shadow of doubt, borrowed from the Pratisa .. 
khyas; but the source of Panini's purely grammatical 
doctrines must be sought for elsewhere. To fix the age 
in which Panini lived, is a task I am incapable of perform­
ing ; as many of, the Hindu authors shine, to use the 
words of a -well-known Sanskrit scl:.ohr, like fixed stars 
in India's literary :6.rmamen'.t, but no telescope can dis­
cover any appreciable diameter. However it must be 
of some interest to know whether that Patriarch of Sans­
krit Philology is likely to have lived before the death of 
Buddha, or after this event: AccordinO" to the views ex-o . 
pressed by Prof. Goldstiicker, it ie probable that ·panini 
lived before Buddha, the found.er of the Buddhist religion, 
whose death took place about 543 B. c.··; but that a more 
definite date of the great grammarian has but little 
chance of being obtained in the actual condition of Sans­
krit philology. It is a matter of great s~rprise that Miil­
ler holds Panini to he anterior to·•Yaska. But he ought 
to have known that Yftska is n:>ticed by Panini, 17 and 
cyosequently we must beleive that Panini is posterior to 

~ska. · 

, , Pinini, ii. 4, 63 : YdskG.dibhyo gotre. 
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: The MahA;bh!lshya is not .a full commentary on 
Pat1ini, but, with a few exceptions, only a commentary on 
the Vft.rttikas, or critical remarks of Katyayana on Panini. 
From circumstantial evidence, Prof. Goldstlick~r has 
proved that Patanjali wrote his :Mahabhlishya between 
140 •a~d 120 n. c.18 Katyayana, the criti<~ of the great 
grammarian is most likely the same with the Katyayana 
who 1vrote the grammatical treatise called the Pd,tisakhya 
of the White Y ajush. · Prof. Goldstlicker has shown that 
he cannot have been a contemporary of Panini, as is 
generally supposed. He has also proved that this Katya­
yana was a cotemporary of Patanjali, and probably 
being the teacher of the latter, therefore lived in the 
beginnin~ of the second century before Christ. Katya­
yana completed and corrected Panini's grammar; and his 
Varttikas show a more wide and profound knowledge of 
Sanskrit than the work of Panini himself. 

There are tw9 tluferent J:>ooks on grammati~al sub­
jects written in the period anterior to Panini : the Unadi­
sfttras and the Phit-sfttras of Santanacharya. As to 
when Santana's Phit-sfttras were composed, we are per­
fectly in the dark. Panini doe~ not presuppose a know­
ledge of them, and the grammatical terms employed 
by Santana are quite different from those adopted by Pa­
nini. Although those Sfttr.as treat simply of the accent, 
and the. accent used in the V aidik language only ; the 
subject of Santana's work compels us to suppose that he 
was anterior to .Panini. '' The Unadi-sfttras are rules 
for deriving, from the acknowledged verbal roots of the 
Sanskrit, a number bf appellative nouns, by means of a 
species of suffixes, which, though nearly allied to the 
flO-called k1·its, are not commonly used for the purposes 
of derivation" ......... " A peculiarity of all words derived 

18 Pdtiini : Hie Place in Sanskrit Literatur§, :p. 235ff. 
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by an unil.di is, that, whether they be substanth•es or ad­
jectives, they donot express a general or indefinite agent, 
but receive an individual signification, not necessarily 
resultiiig from the combination of the suffix with a verbal 
root."19 The Unadi-sfttras we now possess, are not in 
their original from. It was not the purpose of the au­
thor to give a complete list of all the U nadi words, but 
merely to colle~t the most important of them. In fact 
these were originally intended for the V ~da only, 
and subsequently enlarged by adding rules, on 'the 
formation of non-Y aidik words. The U nadi-sfttras 
may have been composed by Sakatayana, a Sftdra and a 
follower of Buddha. A very interesting passage in Vi­
rala's Rupamala., distinctly ascribes the authorship of the 
Unadi-sutras to Varn.ruchi, and Vararuchi is another name 
of Katyayana. 

The fourth Veda,nga is the Nir,ukta of Yfu:!ka, which 
is a sort of commentary or. the Nighantus. The Niru­
kta frequently refers to the Brahmanas, and brino·s for. 

. 0 

ward va1·ious legends, such as those about Deva.pi ( xi-
10) and Visv£i.mitra ( ii. 24). Y!lska furnishes us also with 
the names of no less than S:!venteen interpreters who had 
preceded him,20 and whose explanations of the Veda are 
generally in conflict. The Nighantus comprise a vocabu­
lar~ of obsolete terms. The first, three se~tions are made up 
of hsts of synonymous words. The two other sections con­
sist of mere lists of words of different me.anings. The Nig­
hantus, and Nirukta are closely connectEd ; the former is 
older ~han the latter.· If the Niruktn. belongs to Y~ka, 
the N 1gha~tus also could not have preceded from his pen. 
To _the N1rukta we are inclined to. attribute a very high 
antiquity ; it belongs to the oldest part of Sansktit lite-

ie S D 
ee r Aufrecht's U nll<li-sutras p v 

20 R ti I I I • • 
u 1 ,; lluitrations, ~p. 221£. 
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rature excepting the Vaidik writings, and to au already 
far advanced period of grammar and interpretation. 

Ya.ska prefixed the Nighantus to his own work, the 
Nirukta, in which he throws light on the obscurities 
of tb.,e Vedas. When this work of Yuska was composed, 
and even at a much earlier period, it is obvious that the 
sense of most of the V aiclik words had been completely 
confounded. This clearly appears from the fact of 
such works as the Nighautus and Nirukta being written 
at all. The Nirukta toge~her with the PrMisakhyas and 
the Grammar of P~ini supplies the most important 
information on the growth of grammatical science in 
India. Ya.ska is wholly uninformed of algebraical 
symbols such as are contained in PA.nini. The introduc­
tion · to the Nirukta, which presents a full sketch of · a 
grammatical and exegetical system, b_rings to our 
knowledge the view1;1 of Ya.ska and-his predecessors; and 
it is in this manner ~e are atie to establish a complete 
comparision of these older grammarians with Panini. 

The fifth is the Kalpa, or · the ceremonial. The nc­
counts of the sacrifices a.re found in the Kalpa worb . 
But they are merely extracted ":from the Brtthmanas. The 
composition: and publicc.tion of the · Kalpa-sfl.tras are im- · 
portant events in the Vaidik history. Though they do 
not claim to be· Smritis, still they are enumerated 
amongst the Sv{ldhyayas. The Kalpa-sfttras must have 
been drawn up for the easy reference of the priests, who 
wpuld otherwise have had to grope in the dark through 
the liturgical Sanhitas and Brahmanas for the disjecta 
membra of the sacrificial and other rites. Thus there are 
the Kalpa-sfttras for the Hotri priests by A'svn.lfiyana and 
Sankhayana ; for the Adhvaryus by A'pastamba, Baudhl\-

·yana and Katyayana; and for the ~dgatris by Latyfiyana 
and Dd.hya.yana. The Kalpa-sutras are divided into three 

J 
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classes, as Srauta, Grihya, and .Samayacharika: the first 
prescribes the especial V aidik ceremonials, such as those to 
be celebrated on the days of new and full moon. The rites 
µ,ccordintg to the Srauta-sutras can be performed by rich 
people and no other and therefore, have been made obliga­
tory only under certain restrictions. The second enjoins the 
domestic rites practised at various stacres of the life of the 

0 • 

Hindu from birth to death. The Grihya-sutras give ~eneral 
rules which are to be observed at marriages, at·- the bir.th 
of a child, on the day of naming the· child, at the tonsure· 
and investiture of a boy &c. Indeed, the Grihya-sutras 
contain all the rules bearing on those principal and puri­
ficatory ceremonies which are included under the general 
name of Samskara.21 The rites ·and ceremonies according 
to the Grihya are called Pakayajna. By a Pakayajna we 
are to understand a piece of wood placed on the fire in the 
hearth, an oblation made to the gods, and gifts bestowed 
on the Brahmans. The thiid regulates the daily obser­
vances of the twice born. The rules of the Samayachari­
ka-sutras are rather based on secular authority than sa­
cred: They describe the duties of a boy as a Brahma­
charm or catechnmen, in tlie house of his. preceptor. They 
regulate the proper diet of a Brahman; what food -· is al­
low~ble and \\·hat not, what days should be allotted for 
fastmg_, and what penance ought to be performed for not 
obs~rvmg duty. They decide, in a great measure, the 
duties and rights of kings and magistrates, civil rights, 
and ~ven rules of social politeness. ' 

fhe ~alp~-sutras mark a new . period of literature, 
and they likewise contributed to the extinction of the 
numerous Brahmanas.· At any rate the introduction of 
a Kalpa-sutra was the introduction of a new book of litur­
gy. The Srauta and Grihya-sfttras· are of much greater 

21 er ,v·1 . . . · 1 l:lon :s DH:tio11a1y s. , •. 



. VEDANGAS. 75 

moment than the Samayacharika. The Grihya and-Sama­
yA.charika-sutras have generally been confounded, but 
the Brahmans drew a line of demarcation between the two, 
the Grihya ceremonies, being performed by the married 
householder with no other• purpose but for the benefit of his 
family. The Srauta-sutras mean the whole bocly of the 
sutras, the source of which can be traced to tp.e Smriti, 
while~those of the Smarta-sfttras have no such, source 
The main &lifference between the two lies, not in their 
matter, but in their age and their style of composition. 
Th~ Kalpa-sfttras, composed by A·svalayana for the Hotri. 
priests, were intended both for the Sakala-sakba and 
Bftshkala-sakha and again they ·occasionally refer to the 
other Charanafl. Bot~ the Grihya -and Samn.yacharika­
st1tras are included under the comnion title of Smarta 
sfttras, in opposition to the Srauta-sfttras. The former 
derived their a~thority from Smriti, and tho latter ·from 
t~e Sruti. The •Sa'mayacha;i;ika sfttras are sometimes 
called Dharma-sfttras, and seem to have been. the . source 
of the Dharma-satras. The Kalpa-sutras are a complete 
system of ritualism, 'which have no other object in 
view than to arrange the whole method of the sacred 
ceremonial · with all the precisions demanded for acts 
done in the · presence of the deities and to their honor. 
It is not yet, proved that ·the Kalpa-sfttras. are part of 
t:he Vedas ; and in fact it is impossible to prove it. 
The Kalpa-sfttras were composed contemporaneously 
with Panini. W 9, are here to observe once for all that 
there are ten Stttras of the Sa'Qla-veda, and these Sfttras 
do · not all treat of the Kalpa or the ceremonial. The 
Kalpa-sutras of the Taittir1ya-sanbitA. represented or 
coun.tenanced, more than other Kalpa-sfttras, the tenets 
and decisions of the Mim.6.ns~ philosophers. Dm;ing the 
time of the compos.ition of . these Sutra ,vo1·ks1 the whole 
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system of social organisation w~s developed, · and_ ~he dis­
tinction of cast was fully established. On exammmg the 
Sutra works, and the Grihya-sutras we find that women 
have no rio-ht to the use of the Vedas. Although women 

0 

are debarred from reading the Vedas, yet from the same 
source we acquire the information that a husband in 
conjunction with his wife may perform sacrifices and other 
rites. During the time of sacrifices women are allowed 
to recite mantras as told by their husbands ; but they are 
scrupulously and entirely denied the knowledge of God: 

The sixth and last of the V edangas is J yotisha. 
"\Vorks on astronomy were very scanty. The only copy we 
possess, is comparatively modern, and its literature is ,ery 
meagre. Its main object is t_o offer such information 
about the heavenly · bodies as are usefui in fixing the 
days and hours of the V aidik sacrifices, and not to teach 
astronomy. The division of the heavens into twenty-seven 
N akshatras, a division which is the s01.11 of the sacred 

f' 

calendar, and according to which all the Vaidik sacrifices 
were performed, is said not to have been indigenous to 
India, but borrowed from without. M. Biot published 
several articles in the J ou_rnal dts Savants, in which he 
essayed to prove the Chinese origin of the Indian N akshat­
ras. He m1int:1incd that the number of the Nakshatras 
was originally 28, and afterwards reduced_ to 27. There 
occurs one aUusion to these Nakshatras in' · the Veda 22 

and the 27 divisions with their asterisms and presid­
ing deities ::tl'e spoken of in the Brahmanas. But notwith­
standing these facts it has been brouo-ht forward that 
the division of the heavens into 2'l w:s borrowed from 
Chi~a. T~ie _originality of the Veda~ is certainly destroy­
e~,. 1~ c~se 1t 1s pr?ved ~hat even at that early age a foreign 
c1vihzat10n exercised mfluence upon the growth of the 

10 Sec Rig-vct!a, x.86, 2. 
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Hinuu mind. l\f. Biot supported his favorite propositions 
with so much learning and skill ~hat so ingenious a scho­
lar as Prof. Lassen took his side and admitted the in­
trodnction of the Chinese sieu into northern India before 
the 14th century B. c.23 In accordance with M. Biot's 
own statements the number of the Chinese sielt was only 
24 and was not raised to the number of 28 till' the year 
1100..B. c. Astronomy, at least that portion . of it, which 
bears relation to · the N akshatras or the twenty-seven 
lunar mansions of the Brahmans is closely connected with 
the V aidik worship. 

V aidik sacrifices could not have been in any case 
performed without a knowledge of the lunar mansions. 
The Indian names of the months were derived from the 
names of the cpstellations, and the names of the cons­
tellations again were derived, · for the most part, from the 
names of ancient Vaidik deities.2-' The exact time of 
the lunar festival;; if; fixed with such close accuracy, that 
the Hindus, at the time when "those public sacrifices gained 
ground, must have been, in a high degree, proficient in 
astronomy. The growth of astronomical knowledge in 
India, is closely connect.ed with the intellectual and espe­
cially the religious history of that country. The origin­
al division of the year into lunar months must, have taken 
effect prior to the first , separation of the great Aryan 
family. If ·we find the same names of the months in 
Sanskrit and Chinese, and if these names the Chinese 
Dictionary can not explain, surely · the conclusion must 
she ~hat they were borrowed by the Chlnese from the 
Hindus, and not by the Hindus fro~ the Chinese. The 
three winter months are desio-nated in · Chinese Pehoua, 

0 . 

Mokue, and Pholkuna, the names correspond with the 

23 Indian Antiquities, p. 747. 
2 • Whitney's Sftrya-eiddhanta, p. 203. 
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three Indian months Paushya, Magha, and Phalguna. 
These Indian months received their names from the 
corresponding N akshatras, Pus_hya, Magha, and Phalguni. 
Shall we infer, then, that the Hindus borrowed 
idea of the lunar N akshatras from the Chinese, or 
that the Chinese borrowed from the Hindus ? The Nak­
shatras were indeed suggested to the Hindus by the 
moon'.s 

0
siderial revolution; and their number was, ori­

ginally 27 and not 28. The Sicu were originally 24 in 
number, and they were afterwards raised to 28. ft 
must be observed here that there is no trace found of a 
like change in India. The Sicu throughout are but single 
stars, 23 while the Taras are clusters of stars. 4n In­
dian religion was imported into Ch4i,a ;- -Indian festivals 
were celebrated in that country, ·and an :(fidian calendar 
was adopte4 by the Chinese. The attempt to identify 
the Chinese Sieu with the Hindu Nakshatras, or 27 lunar 
mansions, is decidedly futile. 

I 

Most of the . V edangas were composed by Saunaka 
and by his pupils, Katyayana and A'svahi.yana. We ob­
tai~ some information about Katy.ftyana from the Katha.­
sar1t-sil.gara, the encyclopre•Jia of legends of Soma-deva 
Bhat~a of Kashmri. But after all, we a:r:e to reject it as 
~n episode -in the story of a ghost. Soma-deva composed 
it for the entertainment of the grandmother •,)f Sriharsa­
deva, King of Kashmir, who ascended the throne of .that 
country in 10,59, and reigned, according to Abulfazel, 
only 12 years ; and consequently it mu'st have been writ­
ten betwe~m 1059 and 1071, or a few years earlier. The 
Katha.-sar1t-silgara is supposed by many to be the sheet­
anchor of Indian chronology. 

•• Wh·t • 1 ney s S(lrya-Siddh:luta, p. 207. 
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§6. ORIGIN AND GENERAL CHARACTER OF THE PRA.TISaKHYAS 

The Pratis&khyas were designated under the title of 
the Charanas, because they were the property of the readers 
of certain Sakhas. They are really a sub-division of the 
Par~Iiada books. · The Pfi.rshad is another title fre­
quently applied to the Pratisakhyas. The existing;re­
presenbtives of the Pr&tisakhyas, in all probability, are 
posterior to Panini, 26 and most of their rules are inten-

(9 

ded to supply dificiencies in the Sutras of that grammarian . 
. The Patisakhyas are nothing else than " theological and 
mystical dreams." There is no doubt · that they were 
Written for practical purposes, and their style is free 
from combrous ornaments and unnecessary subtleties. 
Their object ~ to teach rather than to entertain. A 
great number of authors are referred to in the Pratisa­
khyas, whose opinions, with general . precepts, are found 
in them. Though '!fle do not possess the works of these 
earlier authors, yet we may fairly assume that their 
favorite doctrines were treasured up original1y in the 
shape of Pratisakhyas. 'ihese writings contain rules on 
accent, on Sandhi, on the permutation of sounds, 
on the lengthening of the vowels in the Vedas, on 
pronunciation, on the ;various p!tthas of the Vedas, &c.; 
The Kuladharmas could, not be called Pr~isakhyas, 
but they might claim the title of Charana or Parshada. 

+he rules of the Pratisakhyas were by no means 
intended for written literature, they were merely a guide 
1n. the instruction of pupils who had to learri the text of 
the Vedas by heart? According to the representation 

· of the Pd,tisakhyas there are three m'odes of writing the 
Vedas, viz., the Sanhitll-patha, the Pada-patha, and the 
_Krama-patha The Sanhita-patha means the mode of 

26 Goldstticker's Panini, p. 183ff. 
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writing with observance of the rules of permutations ; the 
Pada-patha separates single words. And the Krama­
patha is two-fold viz., the Varna-krama and Pada-krama. 
The Y arna-krama always doubles the first consonant of 
a group of consonants, and the Pada-krama takes _two 
words of the sentence together, and always reiterates 
the second of them with a following one. Of a."11 the 
Pratisakbyas of the numerous V aidik Sanhitfts, th-J Frati­
sakhya belonging to the ·sakala-sakha is by far, ;lhe most 
complete. 



CHAPTER IV. 

§1. THE ANUKRAfilNIS. 

There is another class of Sutra works called the 
Anukramanis. The Anukramani tq the Rig-veda is by 
far the most perfect. It is called the Sarvanukraman1 • . ' 
it sp~c¥_es the first words of each hymn, the nl).mber of 
verses~ ~e name and family of the author, the name of 
the deity,to whom it is addressed, and the metre of every 
verse. Before this was completed there had been sepa­
rate indices for each of the subjects. It is said to have 
been composed 'by Katyayana. Shadagurusishya, in his 
Vedarthadipikfi, states that there were five other Anukra­
manis of Saunaka long before the Sarvanukrama.ni was 
composed. We have then, on the whole, seven Anukra­
manis to the Rig-veda. The B~ihaddevata being very vo­
luminous, is not re($oned at all among the body of the 
Anukramanis. The Brihaddevata of Saunaka, composed 
in epic metre, contains an enumeration of the gods 1.n­
voked in the hymns of the Rig-veda ; and it further 
supplies much valuable, mythological information about 
the character of the deities of the Vedas. It is not un­
reasonable to suppose, judging from the style of compo­
sition of the Brihaddevata~ that it was recast by a Ia.ter 
writer. Dr ·Kuhn infers from a passage in Shadagurn­
sishya's commentary, that not Saunaka, but A'.svalayana, 
was the author of the Brihaddevata. This inference, 
1owever, is not established by sufficient evidence. 

The Rig-veda hymns are arranged according to two 
methods, the one considering the material bulk, · the other 
the authorship of the hymns. According to the former the 
whole S1111hita consists of 8 Ashtakas ; these, again, are 

· divided into 64 Adhyayas ; these into 2006 Y argas ; and 
the Vargas into Riks, the actual number of which i:, 

K 
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lU,417 and some say to have amounted to 10,616 or 10, 
622. According to the other method, the Sanhita is 
divided into 10 Mandalas ; the Mandalas into 85 Anuvft.­
kas, these into 1017 hymns, besides eleven spurious ones, 
called V alakhilyas. The n_umber of Padas, or words, in 
this Sanhita is stated as being 153,826. The Nirukta 
mentions the Rig-veda in several places, and alway..s with 
the designation of Dasatyya, the ten parts. ! .. nd the 
same mode of designation is found in the Pratisfrkhya-sft- .. 
tras. Another instance _of the systematic arrangement 
of the Malildalas is contained in the A'pri hymns, and there 
are only ten A'pri-suktas in the Rig-veda. These Suktas 
consist properly of eleven verses, each of which is add­
ressed to a separate deity, and they were evidently, com­
posed for sacrificial purposes. The chief object of the 
A'pri hymns and the motive which guided the priest to 
choose from among themselves according to the family to 
which his client belonged, are not so ~asy to explain. 
It is probable that the A'pri hymns were songs of 
recon~iliation. Saunaka has given different names of me­
tres m an Anukramani. There are three Anukramanis 
to the Y ajush. The Saman has two different Anukrama­
nis .. ~or the Atharvan, there is only one An1?-kraII_!ani, 
and it 1s called the Brihatsarvanukramani. The style of 
composition and the object of the different Anukramanis 
distinctly prove that they were framed at the close of the 
V aidik a(J'e· 0 . 

§2. THE PARISISHTAS . 

. h There is a class of works commonly designated Pari-61\ Jas. They have V a:idik rituals an·d sacrifices for their 
su ~ect matter. It is .said that most of the Parisishtas 
are the productions of Saunaka &c. The Parisishtas re-
present a· • ' a istmct period of Hindu literature, and they are 
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evidentlx lntei: than the St1tras. Such literary works as 
the Parisishtas must be considered the In.st outskirts of 
V aidik literature. But still they are V aidik in character. 
The Parisishtas, on the whole, are indited in simple and 
felicitous diction. They were originally eighteen in num­
ber, but that number has been now_ t:onsiderably exceed­
ed. .~he Charm1vyuha, though itself a Parisishta, sup­
ports• t·1~ · s statement. There are a number of Pli.:risishtas 
to each ' . the Vedas. For the Rig-veda there are. only 
three·; fo1· the Sftma-veda the number is . only SL"'{; and 
according to the Charq.navyuha there exist eighteen Pari­
sishtas of the Y ajur-veda. But Prof. W~ber reckons 
them in round numbers seventy-four. The object of the 
Parisishtas is to supply deficiencies in the Sutras. They 
treat every thing in a popular and superficial manner. 
None of them were written probably before the middle of 
the third century B. c. Though the Parisishtas are not 
held in the same -est1mation ~ other V aidik works, yet 
they contain very interesting indications of _ the progress 
and decay of Hindu thought. 

§3. THE OfiIGIN OF BUDDHlSM. 

In former times ,the Vedas were the only source 
of knowledge and of truth vto the Hindus. No one then 
ventured to carry on any controversy, or hold or spread 
any doctrine unwarranted by them, it being universally 
assumed that all doctrine must be based on, and all con­
~roversy must end in, what was taught by the Vedas. It 
was considered the hc-ight of atheism to speak one word 
against them. Thus it was that the supreme and unerring 
authority of the Vedas having been established, all theologi­
cal controversy was at once nipped in the bud . . On the 
other hand, the study of the Vedas became gradually extinct, 
the understanding ·and the explaining of their meanings 
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became a hard tusk, the aims and objects of the yajnas, 
enjoined in them, were lost, and all religious works came 
to be ·encrusted with external ceremonies. In every 
cou~try where religion ,becomes so dead and lifeless, reli­
gious changes begi~ to creep in. So did it fare with 
Indian society. First of all, Sakya, a man of uncommon 
wisdom and courage, the founder of Buddism, f~l?osecl 
t.hem, exposed the futility and the unreasonab!'.dness of ,,r 
such of their doctrines as the killing of animals, and prov~ · · 
eel the human authorship of the Vedas. Men were sur- . 
prise<l at the first starting of these novel theories of 
Sftkya. They had · long ago relinquished the use of 
reason under the despotic government of the Vedas, but 
now again they entered the field . of r'eligious investiga­
tion, laid open by Sakya with renewed earnestness. 

The doctrines of such a man naturally liegan to 
spread with the rapidity of fire bome by driving winds, 
and India became a spacious field for the waging of 
religious wars. Thus, within a, s~ort period, the Bud­
dhists waxed very strong in this country ; in the reign 
of Asoka, king of Magadha; the greater portion of it was 
converted to the religion of Stikya The Brahmans again 
roused themselves and determined upon putting 
down the victorious heretics. With this vie,v they went 
into every part of the country, stirred up the dormant 
spirit of the Hindu kings, and fell to religious debates 
with the Buddhists. In this momentou:i reliofous · war-

o 
fare, Sankara A'charya, who·flourished in the 8th or 9th 
century,1 played a most conspicuous and glorious part. 
He alone, as a hermit, visited every part of India, defea­
ted the Buddhists, one and _all, with the sharpedged 

1 See Colebrooko's Miscellaneous Ess·ays, i. p. 332. 



DLTDDIIISllf. 85 

acuteness of his intellect, his extraordinary wisdom and 
knowledge of the Vedas, and finally carried the palm of 
universal conquest. Thus, being borne . down in debate 
by the Brahmans, and persecuted by kings, the Buddhists 
left India to spread their religion • in other countries. 2 

But though the Buddhists were themselves expelled from 
the tc)ntry, their doctrines did not all follow ~hem out 
of it ; o\ the contrary, these doctrines began, day by day, 
to strike deep root. And the doctrine of Sakya was a 
refuge ~veh for Brahmans, who were unable to over-come 
the extreme difficulties of their own complicated 
system. 3 The transcendental doctrine of Nirvtma, or 
total annihilation, which Sikya had proclaimed, was care­
fully picked up and nursed by the Hindu philosophers. 
Buddhism if examined by its own . canonical· works, can- · 
not be freed from the charge of Nihilism. Sakya. himself 
not a Nihilist, was ·npparently an atheist. He does not 
ga.insay either the existence of gods or that of God; but 
he denounces the former, and seems to be ignorant of the 
latter. If Nirvana was not complete annihila.tion, it at 
any rate according to him, w~s absorption into a Divine 
essence. · It was a relapse into that Being which is no­
thing but itself. The • original meaning of Nirvana we 
can best know from the etymology of this technical 
term. Even a tyro in Sanskrit knows that Nirvana 
means ' blo·wing out ' and not absorption. The human 
soul when it reaches the- acme of its full perfection, is 

b]own out, 4 to use the phraseology of the Buddhists, 
like a. lamp ; it is not however absorbed, as the Brah­
mans express, like a drop in the ocean. We cannot at 

~ M. Troyer, Rtidjatarangioi, ii. p. 399 
a Burnouf's History of Indian Buddhism, p. 196. 
' Sec Amara-kosha, ll. v. 
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·au events accept the term Nirvana in the sense of au · 
apotheosis of the human soul as it is taught in the V edan­
ta philosophy. It admits of question whether the term 
Nirvana was coined by Sakya. Not merely different 
schools, but one and the same among the Buddhists ap­
pear to propound different theories as to the orthodox 
lexicography of this term. . ~-

The religion of the Vedas is an . absurd r:-ystem : 
Buddhism is equally absurd, but more ph:losophic. ,, 
Buddhism was a revolt against the oppressive domination 
of the Brahmanic hierarchy. The devotion of the Bud­
dhist ascetic was more disinterested. The Brahman 
edea or perfection was of an egotistical character. The meek 
spirit of Buddhism contrasts strongly with the· haughti­
ness and arrogance of Brahmanism. We do not mean, 
however, to write the history of Buddhism, and we must 
therefore be satisfied with having given above "a short 
account of the changes which occured .fus~ after the V aidik 
period. 

§4. TIIE KNOWLEDGE OF WRITING IN ANCIENT INDIA. 

There is one more cir0umstance in connexion. with 
the subject to which I wi.sh to allude, before I close, and it 
has reference to the introduction of writino- into ancient 
India. The greater portion of the vast ancient literature 
of India existed in oral tradition only, and was never re­
~uce~ to writing. -No man of any intelligence can easily 
imagme a civilized people unacquainted with the art of 
writing. If we are to understand tbat Hindu civilization 
could exist without a knowledge of writing, then it is 
needle~s to make reference to the arts;~ sciences, measures, 
and c~rns mentioned by Panini in his St1trits. From n. 
c~rtain rule of Pa.nini's Grammar (iv. 1. 49,) we are con­
vinced of the fact that he knew writing _was practised in 
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Persia in his own time. . Panini was a native of Gandhara. 
Katyayana and Patanjali define Ycwananz as meaning 
"the writing of the Ya vans." The word Y avan occurs in 
Homer as taovfs, which is no doubt connected with the 
Hebrew Ya.van. In later times it denotes especially the 
Arabs, but in earlier times it was E?xclusively .applied to 
the G~ks as is evident from an example quotecl in the 
comm.er aryof Panini's Sutras, '' Yavanalt sayana bbunjate" 
which udes, no doubt, to Greek customs. Both 
Weber G and Muller 6 give a. quite different meaning of 
the word Yavanant M. Reinaud has given cogent rea­
sons to prove that Yavananz means the writing of the 
Greeks. · 

Prof . . Muller says that in tl1e Grammar of Panini 
there is not a single word which shows that the Hindus 
knew the art of writing even when that learned work was 
compose

0

d. This assertion is a most novel and startling 
one, in as much Mi i\\ is hard to conceive that a grammar, 
like that of Panini, could be elaborated as it is now, 
without the advantage of written letters and signs 'in the 
days of the author. KMyayana and Patanjali, not merely 
presuppose a knowledge?of wrtting in Panini, but affirm 
that the use he has made of writing was one of the chief 
tools which assisted kim in building up the technical 
structure of his work. hy person, that has ever looked 
into Pa.nini, must know that written accents were indis~ 
pensable for his terminology. Pa.nini not unfrequently 
refers in his Sutras t~ the Grammarians who preceded 
him, which circumstance strengthens the argument in 
f~vor of the fact that writing was known even before 
Pa.nini' s time. The word lipikara occurs in)he Sutras of 
Pa.nini, which can be adduced, in all fairness, to prove· 

0 Indische Studien, i. p. 144 ; lbw, iv. p. 89. 
• History ·of Ancient Sanskrit Literature, p. 521. 
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that the greatest Grammarian of India was acquainted 
·with the art of writing. The root ' likh' to . write ( aks­
haraviny~e) in his Dhatupatha is also conclusive on the 
point. He moreover teaches the formation of the word 
lipikara (iii. 2,21). Patala, the name of a division in 
Sanskrit works, is a forther proof that writing was kno~ 
in ancient India. 

Tht authors ofthe· Siltra works are found to 31fply the 
·t~rm patala to tht3 short chapters of their work~{ Patala 
means covering, and a kind of creeping plant. It is, how­

. ever, wholly absurd to suppose that chapters can be so 
called in a traditional work. It is only possible in a writ­
ten one. Patala is almost synonymous with liber and 
~itf"-or:. "There is nq word," says Mtiller, "for book, paper, 

ink, writing, &c., in any Sanskrit work of genuine anti­
quity." 7 This assertion of Miiller clearly shows that he 
has overlo'oked -some ·words which might have, on the 
contrary, removed all his doubts. H6 sl:.ould have known 
that t~e object of ~he V aiclik hymns· is not to tell us that 
the Aryans had reed and ink. It is most difficult to sup­
pose that the human mind could ever be capable of com­
pos_ing _in prose, volumes after volumes, on rituals, long 
series of commentaries, and elaborate works on theolqgy, 
grammar, aud lexicography, withoi.1.t any help of written 
letters. According to Wolf, prose composition is an evi­
dent and safe proof of a written literature as poetry wi­
thout being committed to paper, could be easily composed 
n~d transmitted from one generation to~ another tradi- _ 
ti~nally ; but to compose any thing in prose is impossible 
without the help of writing ; and still more impossible to 
tran ·t · f . . s~ru it rom one generation to another and preserve 
it 111 its entirety traditionally .8 There are undoubtedly 

'H' , \~sir~ of Ancient Sanskrit Literature, p. 512: 
0 

' rolegomcna. lxx-1:xxiii. 
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records of astronomic:tl observations which could not 
have been taken without the knowledge o.f numerical 
:figures. We cannot help believing py the exact 
definition of words, which aopear in Panini, such as 
Varna, ka.ra, ka.nda, pat:ra, sz1tra, adhya.ya, grantha <j-c., 
that the use of written letters was not unknown or 
uncuUivated in ancient India.. The meaning of the 
wov.d1 qrantlia is to string together, signifying the old 
metho~ of stringing together a number of palm leaves, 
which formed the chief material of books, just as in Ger­
mana volume is called Band, from its being 'bound' ; Prof. 
Weber holds that' Panini. was perfectly acquainted with 
the art of writing, and the word · grantlia, which is fre­
quently' used by Panini., :tlludes, according to its etymolo­
gy, indisputably to written texts.9 It answers etymolo­
gically to the Latin textus as opposed to a traditional 
work. · But Bohtlingk and Roth say, on the contrary, 
that th~~ntha refers merely to composition. Indeed, 
it may mean a literary composition. Vama applies to a writ­
ten sign and ka.ra to the uttered sound. Alcshara means 
' syllable' ; and may sometimes therefore coincide in value 
withktiraandvarna. Tho co~entary of Katyayana, Patan­
jali and Kaiyyata proves that Pfuiini's manner of defining 
an adhilcdra, or heaili.ng rule, would have been impossi­
ble without writing. He.re I will draw the attention of the 
Readers to two words·; and first to the word ,0,1·dhva. It is 
used adverbially in the sense of' after.'10 It seems to me 
that the metal?horical sense of the word was first applied 
to passages in writ~en books. And udaya is synonymous 
with ,O,rdhva. Panlni speaks of repha. Even Katyayana 
arguing from its root, concludes that it is nothing else than 
ra itself; and the letter repha is found to be used in the 

• lndische Studien, iv, p. 89. 
u See :Manu1 ix. 77. 

L 
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Pratisa-khyns. The use of ;.eplta is alsp a proof of 
that Ptmini was not -ignorant of writing. Grantlia 
occurs four times in the texts of Panini, and it is 
evident, beyond doubt, that grantha must mean a \\'Tit­
ten or bound book. Pllstaka is a S:\nskirit word, and 
the derivation of the word may be traced to the root 
pusta. This root occurs in the Dhtitupatha. In pncicnt 
times barks and leaves of particular trees were (,1soo. as 
writin(J' materials for want of paper. The B!t4{jja-patra 

0 " 
and the palm leaveR were especially preferred. And to 
this day Blifi.1jja-patra and palm leaves are used for writ­
ing purposes. In Egypt this custom· was also ptevalent, 
and the very word paper is derived from 'papyritS" which 
means the bark of a reed. I believe the use of paper was 
first introduced into India by the Mahometans. 

The Srauta-sfttras and the Pratisakhyas of the diffe­
rent Vedas afford numerous statements which cannot be 
explained without admitting a knowl~dg~ of letters in the 
authors of those ancient works. Since • there is not one 
single allusion in the Vaidik hymns to any thing con­
nected with writin(J', there are no snch words as 

• • 0 • ' 

wr1tmg, reading, paper or· pen in them. But this can 
never be a conclusive proof of the ignorance of the art 
of writing in ancient India. H~w were the gigantic 
w?rks of ancient times divided into chapters and sections 
without any help of writing ? How without a know:­
ledge of numerals, were the cattle marked on their ears 
in?ruer to make them recognisable ? Pat1ini has a sfttra 
( vi. 3 115) in which he says . that the owners of cattle 
were at his time in the habit of marking their beasts on 
the. e.ars, with signs of a svastika, or ina.gic figure: of . pros­
P~_1 ty, _ a ladle, a pearl, &c., and also eight and five, 
w ich certainly point to a knowledge of written letters 
or numerals at that period. Similarly the ·use of lopa, 
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to express 'elision',11 as opposed to the visibility of a letter 
points to ln.nguage as existing in a written and not exclu­
sively_ spoken form. It is impossible that an author could 
speak of a thing visible, literally or metaphorically, unless 
it were referable to his sense of s!ght! A letter which has 
undergone the effect of lopa, must, therefore, previously 
to i:·s lopa, have been a visible or written letter to him. 
In· ti?. Grihya-sfttras rules are given to be observed by 
Brahnians from the commencement of their existence to 
the last day of their life ; bnt ~here does not appear a 
single word on the subject of their learning to write. 
There is, however, a sutra' patrai vedam prad{l.ya vfi.chayet ;' 
by which we must understand that here Veda means no­
thing else than Veda in the written form. Every one must 
now understand that P!nini was as proficient in writing as 
the cowherds of his time. It will not be rash to hold that 

J . 

the Vedas were preserved in writing at or before Ptmini' s 
() () 

time. And it could be sl'Own that Pinini must have 
seen written Vaidik texts.12 Now it is obvious that the 
ancient Hindus must have been acquainted with the art 
of writing. No quest}on can be raised against the fact 
that the Hindus were acquainted with the art of writing 
before the time of Alexander, and the expressions of 
likliita and likluipita,? occur in the inscriptions of Priya­
darsi, which are, no doubt, of the third century B. c. 
However, I shall not exceed a reasonable limit by assign­
ing the 13th century B. c., for the origin of writing in 
India.. 

Tl Pa1lini, i. 1, GO : Adarsnnnm lopalt. --:: .... SF~ 
1 ~ Punini. iv. 4. 73 nnd vii. I, 76: Chhandas~·a . ~'(\\~',:_.- /_~~!JCp~ 
u Sec l\fonu, viii. 168. r/ '\~ ' - l76 rr~'\~ I"\~\ 
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