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PREFACE

TaE design of the present volume is to offer to the Repders,
in a compact form, an outline of the Vedas, or more properly of
the Ancient Sanskrit Liter atufé which modern Investightions
hsve made known to us. The work makes no pretensions to be con-
sidered a complete treatise on the subject, but is intended merely
1o serve as an introduction to the larger ahd more systematic works
in the English and other European languages ; and especially to
prepare the student for the perusal of original works.

Though tife researches of occldental savants into the Vedas
are alike profound andraccurate, they carry us into a labyrinth of
‘heterogeneous materials which to digest and at last present in a
readable shape is altogether a hard task. The opinions strongly
affirmed by one Sanskritist in the West, as well as his general
deductions, are seldom found to tally with those of his brother
Sanskritist. They, far from helping us to attain the truth, often
throw great doubts and rconfusion on many an important and
salient point. T have, thezefore, eneral]y avoided raising issues
with them whenever I happened to find myself to differ widely from
any of them on such controverted points, wishing to arrive at a
definite conclusion, whenever we can. To claim to have certainly
arrived ata literary truth is highly presumptuous in a country
such as we live in, whege the spirit of Niebuhr has not as yet beerd
attained.

However at all events their contributions towards ancient
Sanskrit literature have elucidated many knotty problems which
could never have been solved by the Indian Pandits who hardly
possess a scientific turn of mind, and have at last brought to’
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our knowledge an immense store of information of prime g
tance wiich had been so long hid from us by the sacriligious
hocus-pocus of the Brahmans, who scornfully debarr'ed us from
reading the Vedas. It is, however, a curious reflection on the
visissitudes of human affairs that the proud descendants of the
holy Rishis should consume their midnight oil on the banks. of
the Ganges, over their sacred books, published for the first time
on the banks of the Neckar and the Thames, by those, whom
they look upon as Mlechhas.
‘ R. G.
JHAMAPUEAR, CALCUTTA :
March, 1874. '
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A MEMOIR

ON

ANCIENT SANSKRIT LITERATURE.

CHAPTER.—I. *
°

§1. GENERAL CHARAUTER OF THE VEDAS.

SIR‘ WirLiam Joxes said that the student of Hindu
literature and religion found himself in the presence of
infinity.  With the four Vedas along with the other
branch of hte1 ature closely connected with them, solitehi
are so incr cdlbly vast and of such enormous importance,
that not the whole-Body of sacred literature of any one
ancient nation as the Iindus can compeer. To the Vedas
must be attached an undying interest and an ever in-
creasing value not only for their great antiquity, but
also for  the immense flood of light which they throw on
the primitive state of thé Aryan society and Aryan
speech and general niythology. We do not find in the

Vedas any traces of a gronnO‘ religion or a growing lan-
guage. Nevertheless from them we gain a real insight
into the thoughts, the fears, the hopes, the doubts, the
faith of our ancestors. .The \ aidik religion has become,
tln ough the, co1rupt1°ons and prejudices, of a most revolt--
ing type, of successive ages, a heterogeneous medley of
theology, philosophy, and science.

We find no resemblance between modern Hinduism
and the Vaidik religion. It is a pleasure to study the
primitive form which religion at first assumed in our
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2 CHARACTER OF THE VEDAS.

own native land. Beyond doubt, India lays claim to a
very high antiquity as well as to a distinguished rank,
among the civilized countries of the ancient world. But
unfortunately, there is no history* to record the heroic ex-
ploits of our forefathers, the word HisTory being itself
unknown in the language. In order to get an insight
into the religion of the Vaidik age, it is necessary that we
should refer to the pages of the Vedas?® themselves,
The Vedas are the ancient Sistra of the Hindus. * They

1 See Prof. Burnouf's History of Indian Buddhism, p. iii.

2 The word Veda is derived from the Sanskrit root vid to know, and is the
same word as appears in the Greek, oida, Latin video and wido and in the
English wit; and may be translated knowing or knowledge.

Tt is interesting to enquire into the origin of the term. Hindw. Tt
occurs with all the other Sanskrit words in the Sabda-kalpa-druma, and
therefore it may seem to many that it is of Sanskritic origin. But the authori.
ty which has been cited in it from the Merutantra, xxiii. to prove that it ig
such, shows, on the contrary, that it is a modern word. In fact, the Tantras
arc wanting'in the halo of antiquity. The oldest among them, says Baby
Rijendraldla Mitra, one of the most distinguished Sanskrit scholars in India,
was not composed before the 3rd century of Christ, and the majority of
them probably between the 6th and the 12th century. There is a word
equivalent to our national name inthe Zend. And it also re.ppears ag
Hoddfi (for Hondt) in & portion of the Hebrew Scriptures called Esther,
The term Hindu is not found to appear in any of the ancient Sanskrit
authors. Indeed, this word was never employed in the Sanskrit languago.
But nevertheless it is not of very modern origin. Herodotus, in his celebra-
ted accounts of India, has noticed the Hiudus under the general appellation
of wvdot. The word Hindu ig derived from Sindhu; and the ancient Persiang
must have at first used the term, as it is established and it cannot be gainsaid,
that according to Zend grammar the term Hindu traces its origin from Sindhy_
The Avestic Hendu is nothing more than a transformation of the Sanskrit
Sindhu. In the Cuneiform writings of the ancient Persians Hidfis is used
for Hindu, and it mnst be so understood. Hindu is a Persiaa word, and it
significs a slave, The Mahometans, after having conquered India, indulged
themselves in extreme antagonism and hostility towards the Aryan inhabi-
tants, and designated them scornfully by ‘that name. In numerous places
in various Persian authors the word Hindu is found to be used in the
sense of disrespect and also slave. The illustrious Persian writer Nez&mt
in,his Sekandarnamah, refers to two Persian poets, ridiculing them by the
term  Hindu. In the end of the same work the word Hindu is
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consist, with a few exceptions, of nothing else tlLan dg-
tached prayers addressed to divinities no longer worship-
ped ‘and some are entirely unknown. The Vedas are four
in number, viz., the Rig-veda, the SAma-veda, the Yajur-
veda, and the Atharva. veda. Manu, in his law book, often
speaks ofthe three Vedas calling them trayam brahma sand-
tanam.* The Atharvan is not exactly a Veda, although
many of the hyrmns or incantations of whichit is composed
appear to be of great antiquity. ® It is more like a, his-
torical than a hturglcal collection. Much of the Athar-
van is in the Rig-veda; ® but the variations that occur
in it are so prominent that alearned writer calls them
¢ capricious inversions and alterations.” * Its Sanhitd
consists of 20 Kéndas, of these, the first 18 are subdivided
into 34 Prapathakas with, altogether, 94 Anuvakas, each
contammg a number of \Iantras This Veda, peﬂnps
on account of the mystery which shrouds its songs,
ained amongst ceftain schools, a degree of sanctity,
which not a little surpassed that of the older Vedas.
From the Atharvanarahasya it appears that the three
other Vedas enable a man tofulfil the dharma, or religious

law, but that the Atharvan helps him to attain moLska,

employed as an equivalent to the term slave. In the commentary
(Shariya) also it is explained as uged in the, same sense. The Arabs style
the infidel and °the wicked, Hindu. The merits of the Sabda- kalpa-
druma of the late Patrmch of Hindu society qua Sir RAidhikinta
Deva, are not so much founded on the lexicographical as on the
encyclopaidiacal portion.

+ @4 See Manu ii. 77 and 118. :

s See, on he subjectyof this Veda, Miiller's Ancient Sanskrit Litera--
ture, pp. 38, 446 ff., Weber's History of Indian Literature, p. 10., and Prof.
Whitney's papers in the Journal of the American Oriental Society, iii. 305
ff., and iv. 254 ff.

¢ “By the followers of the Atharvnn, the Riks, or stanzas of the Rig-
veda, are numerously included in their own Sanhit4 (or collection)” —~88yans-
chﬁrya, Introduction, Miiller's edition, p. 2.

* Dr. Roth on the Literature and History of the Vedas.



4 “ CHARACTER OF TIE VEDAS.

or ctebnal beatitude. The Atharvan contains sentences
supposed to have the influence of guarding against inju-
rious operations of the divine powers, with imprecations
on enemies, prayers against sickness and noxious animals,
as well as for the efficacy of healing herbs, for protection
in travelling, luck in play, and such like things. The
first eighteen books of the Atharvan, of which it was
originally composed, are arranged upon one system
throughout. A sixth of the bulk not metrical, but con-
sighs of longer or shorter prose pieces, which ‘are similar
in point of language and style to passages of the Brih-
manas. Of the metrical portion, about one-sixth is found
among the hymns of the Rig-veda—chiefly in the tenth
book of the latter ; the rest is peculiar to the Atharvan.
As respects the question of their authorship tradition does
not afford any valuable information: they are with
very few exceptions ascribed to fictitious personages. This
collection consists of complete hymns ‘and not single un-
connected verses ; and itsinternal arrangement is authentic.
- In this respect it is akin to the Rik, and can be called a
complement of the first Veda, a complement considered
as eml.)racing the hymmnologic productions of its 'time, or
at a.tlme when the Mantra was no longer a manifestation
;)f dm;ct rfailigious feeling ; but had at last become a
t‘;}i‘:‘n‘;g‘?efs 1;(:;113:;81:2.\ Pfsiagfzs of thfa Hir.du scriptures
i oaiiger a};pic;rist e mfere.nce th.at the Athar-
) not mentioned in the passage

cited from the White Ya; : :
4 . JuSh b Mr. COlebr k .'
Essay on Religious Ceremonies. ¥ : ooke in his

differzgf glg-Ygda consists of metr.ical hymns addressed to
¢ Teront 0‘\1(1111t.1es. Ar}d there is no doubt that this
s con ,F sed in the infancy of the human race. The
Pr‘zf P‘ (;f)ntams. some really historical elements, and
- hoth very justly calls it the historical Veda.’ Dr.

" .
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Aufrcht remarks that possibly only a small portion of
the Vaidik hymns may have been preserved to us in the
Rik-sanhitd. ®* The Rig-veda is evidently composed of
heterogeneous materials. Its first seven books bear a
similar character, arranged upon a like plan, according
to their authors, and to the divinities addressed. They
may be certainly considered to comprehend the oldest,
most genuine and most sacred hymns; to have been
retained, as far as the tradition goes, as an entegral *and
not incongruous whole; and evidently remains as it
was originally. collected and arranged. The eighth and
ninth books present quite a different system of internal
arrangement without however any plan. In various
instances, the tradition is very unreliable with reference
to their authorship, and attributes them to mythical
| personages. . The tepth__bgok corresponds with the .
| arrangement of two of its predecessors, and copiously
supphes us with the most >distinct ev1dences of a later
“origin.
~ Wefindin the Rig-veda some few hymns known by
 the name of Khilas, which were added at the end of a
~chapter after the whole collection of the ten Mandalas
was completed. The Khllas, as the Vaidik apocrypha,
must be looked upon as a link closely connecting the
Vaidik hymns with the Iafer, parts of Indian literature.
We can only call them successful imitations of the real
and genuine songs, but as such they have acquired a
cextain reputation. They crept into the Sanhitd of the
other Vedas ; they are referred to in the Brihmanas,
although they are not counted in the Anukramanis. There
18 another class of hymns called ddnastutis or praises of
certain kings for their gifts to the priests. These hymns

AN

* Bee Weber's Indische Studien, iv. p. 8.
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bear, on the whole, a modern character, and they belong
to the Mantra period. :

The Rig-veda is certainly a wonderful work, and
attests the existence of a scientific development of mind
among the Hindus in a time long before the age of the
poems of Homer or Hesiod. It must not be assumed
that the hymns of this Veda are altogether religious.
A hymn in the seventh Mandala recounts in a singularly
jocwlar manner the revival of the frogs at the com-
mencement of the rains and likens their croaking to
the singing of the Brahmans in ceremonious worship. In
the tenth Mandala we have the lamentation of a games-
ter over his ruinous devotion\ﬁl@f-mﬁiérous other
instances might be easily adduced. In all probability
Ithose portions, which must be regarded as non-religious,
belong to a later period. " ,

The hymns of the Rig-veda themselves are clearly
of different periods, some being o}ég;jwal_l_dx__son_l’e/ more
@‘Ltj but we have no data to determine their™ relative
antiquity. Max Miiller designates very aptly the most
ancient portion of slokasin the Rig-veda by the term
Chhandas, and those that are comparatively modern,
Mantra.® But it is to be observed that Miiller is al-
togcther singular in the use of these two words in the
above sense, as it no where obtains in Samskrit books.
Beside the Brahmana portion all the rest is called Mantra.
In the Purusha Sfikta of the Rig-veda the metrical
portion of the Yajush is characterized as Chhandas, and
this is substantiated by a text of the Atbarvan itself
(xi,7,24), Paniniin his Sftras, repeatedly speaks of the
Vedas. Chhandas is a term indicating sometimes the Man-

tra portion and sometimes even the Bréhmana® In

~ * Mistory of Ancient Sanskrit Literature, p. 70,525 ff,
1 Goldstiicker, PAnini: 1lis Place in Ssxskrit Literature, p. 71.
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the entire collection of ancient and modern works in
Sanskrit, Chhandas is exclusively applied to the whole
body of the Vedas. But Chhandas is no where employed
for the ancient portionof the Vedas, nor Mantra for those
that are comparatively modern. Miiller considers that
Sanskrit Chhandas and Avestic Zend are both equivalent
terms. Although they resem ble in sound and letter, yet
there is nothing of affinity in signification. Zend means
language or translation ; while Chhandas means - the
original Vedas.

It is, beyond doubt, that such a large national collec-
tion as the Rig-veda Sanhitd could never have been com-
posed by the men of one or even two generations. But
itis to be especially observed that the Mantras them-
selves frequently refer to older Rishis and to.older
hymns  As for the authiorship of the hymns, the second
Mandala Belongs chiefly to that of Gritsamada, the
third chiefly to that of Visvimitra, and the fourth chiefly
to that of V&ma-Deva. “The fifth was composed chiefly
bys Atri and members of his family ; the sixth by
BharadvAja and members of his family ; the .seventh by
Vasishtha and his ken ; the first, eighth, ninth, and tenth
b)? “various Rishis. The worship ‘which we find in
many of the hymns of the Rig-veda must have consisted
more of isolated sacrificial offerings than of a series of
acts constituting an elaborate sacrifice. There are
other hymns, which indicate the existence, at their
time, of @ ritudl, already became highly complex
and ar@i_@},; bute thoughthese hymns, as well g
the ~Former, present sufficient evidence as to the
existence, at that early period, of acts of ritual, it does
not therefore follow that the Rig-veda, as such, Jyag

11 See Muir's Safiskrit Texts, ii p. 206ff, and iii. pp. 1164
v
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strung together for the purpose of being intoned when
they were performed.
The Yajur-vedais a collection of sacrificial formulas
N prose, as well as in verse, extracted from the Rik. Most
of the p parts of this_Veda give the plainest evidence of a
more advanced development of religious ideas and
observances than the Rig-veda itself. The Yajur-veda
consmts vrincipally of prayers and invocations, applicable
the consecration of utensils and m'ltermls of sacri-
ﬁcm.l worship. Prof. Weber is of opinion that it belongs to
a period when the Brahmanical element had already
become predominant, although it was exposed to frequent
and strenous oppositions ; and When on the face of all
events, the Brahmanical hierarchy and that most pregnant
of all “evils, the system of cast ' had been completely
"formed.®  The origin of the Yajur-veda is precisely
like that of the SAma-veda ; but the paraphernalia of the
equally complicated and systematised ritual for which the
compilation of this Veda became necessary is more ela-
‘\borate and more attractive than that of the SAma-veda.
Our fathers looked with special preference on the Yajur-
veda, for it could better satisfy their sacrificial wants
)than the SAman or the Rix. “The Yajur-veda”, says
SAyana, in his Introduction to the Taittiriya-sanhitd,
) “is like a wall, the two other Vedas like paintings (on
[ it).” The history of the Yajur-vedadiffers from that of
the other Vedas, in that it is characterized by a disagree-
ment between its own schools far more weighty than the
- dissensions which widened the gulf between the schools
of each other Veda. These schools are founded on a
division of the Yajur-veda, the one party adhermg to

'* We have followed Mr. Elphinstone (Hist. of India, c. i.) in the ortho-
graphy of this word: it is from the Portuguese casta, breed, race. '
'# See Weber's Iistory of Indian Literatnre, p. 10.
L ]
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what is called the Black Yajush, and another to the White
Yajush. There is strong reason to suppose that the divi-
sion must have happened even after the time of Panini. *
The Black Yajush is the older of the two ; the White
embraces texts which are not found in the Black ; and
viewed in reference to the motley character of the former, it
looks ‘white,” or orderly. The defect, that the distinction
between a Mantra and Brihmana portion is not s6 clearly |
established im the Black as in the other Vedas (and hence its \
motley character) is counteracted in the White ; and there-
fore hints at a period when the material of the old Yajush
was systematized in consonance with prevalent theories,
literary and ritual. The contents of both divisions of the
Yajush are similar in many respects. Some commenta-
tors explain Sukla or White by Suddha. **  The White
is attributed to. Y4jnavalkya, and the Black to Tittiri.
~"The SAma-veda is nothing more than a recast of the
Rik, being composed, with a “few exceptions, of the very
same hymns, broken into parts, and arranged anew, with
the primory object of being chanted on different ceremonial ¥
occasions. The Sima-veda consists of two _parts;.-the
A'rchika and Staubhika. The A'rchika, as adapted to the
é@fl’é‘f’:ﬁ'ﬁﬁ?requent use-of the priests, exists in two forms,
called Ganas, the Veyaghna and A'ranyaghna. The Stau-
bhika exists in the same manner as Uhagina and Uhya-
ghna. The inference thatthe modern origin of some of
the hymns of the Rig-veda, can be proven by their not
occuring in the Siman, has been well and ably refuted
by Dr. Pertsch. °

Prof. Benfey has shown in the preface (p. xix.)
to his valuable edition of the Sfma-veda that there are

1¢ Goldstiicker’s PAnini, p. 130ff. . .

18 Drivedaganga explains Sukléni yajlnshi by suddhini
yadbabrihmanen Amisritamantritmakani.

B
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in it some verses, the absence of which in the Rig-veda
is conspicuous. The total absence of 71 verses found
in the recension of the Séman, edited by Prof. Benfey,
from the recension in which we now possess the Rig-veda,
must be accounted for by the circumstance, that these verses
belonged to oneor the other of the recensions of the
Rig-veda, which are altogether lost. The relation be-
tween the Sima-veda and the Rik is to a certain degree
analogous to that between the White and the Black
Yajush. ** The Yajush and SAman were the attendants
of the Rik. ¥  The hymns in the SAman and Yajush
were composed for sacrificial purposes. The Siman
exhibits not a single sign of having been enlarged from
the original size : the Yajush, however, has considerably
extended. Both show many readings varying in greater
or lesser degree, from those of the Rig-veda. Some of
the Stitras.of the SAman are little more than lists, such
as we find in the Anukrainanis, appended to the other
Vedas. Their style, however, very nearly approaches
the style of the Sfitra works. <
Most of the hymns of thke Rig-veda are found in
the other Vedas, but none of their verses are to be found
in the Rik. The fact that the hymns of the Siman
and Yajush form part of the Rik, does not show that
the contents of the Rik were first brought together.
Probably, those that were used in worship, viz., those
of the Siman and Yajush were first collected. The
collecting together of the Riks had to depend on other
and more scientific causes. We may even be justified
in supposing that science as usual, may have overdone
her work ; and instead of subjecting the ancient hymns

19 See Weber’s Indische Studien, i. p. 63f.
17 Kaushitaki-brilmana, vi, 11: Tatparicharand bitarau vedau.



CHARACTER OF THE VEDAS. 11

to a considerable alteration, may have improved.upon
them and so transmitted to us a rifacamento.

“ The true reason why the three first Vedas are
often mentioned without any mnotice of the fourth,
must be sought, not in their different origin and anti-
quity, but in the difference of their use and purport”.’
The Rig-veda affords some insight into the state
of society in Vaidik India. The Vedas do not appear
to be the productions of one and the same author’or
even of the same age.  ‘ At whatever time the work
of collection may have been performed, it was decidedly
an era in the history of Indian Literature : from this
time the texts became the chief object of the science
and indusfry of the nation; as they ‘Had always been
?6f its highest reverence and admiration ; and so thorough
(and religious was the care bestowed upon their pre-
servation that, notywithstanding their mass and the
thousands of years which have elapsed since their collec-

tion, not a single various reading, so far as is yet known,

18 See Colebrooke’s Essays, p. 3-4.

19 Jt scems strange that one so well informed as Max Miiller should
have published the following sentences: “ In the most ancient Sanskrit
literature, the idea even of authorship is excluded. Works are spoken of
as revealed to and communiCated by certain sages, but not as composed
by them.” History of Ancient Senskrit Literature, p. 523. The Rishis
did notin any cafe lay claim to inspiration; but they knew and believed
themselves to be simply the authors of the Vedas, and not to be writing
by inspiration from God, as it hasbeen alleged. Here I may cite with
advantage one single authority of very great weight on the opinion as to
the oligin of the four Vedas, held by the Rishis of that age. *“From that
universal sacrifice (of the wictim Purusha) sprang the Rik and Sfman
verses :ihe metres sprang fromit : from it the Yajusharose™. See Rig-veda, x. 9.
In like manner many other authorities might be produced to the samo
effect, but how those opinions are puerile and contradictory in themselves.
The' Rishis designated their hymns by various names as arka, uktha, rik, gir,
dhi, nitha, nivid, mantra, mati, sitkta, stoma, vach, vachas, etc.ctc ; and t‘,hey
also often applied to them the title of brakma which has the sense of hyms:
or praycr.
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has been suffered to make its way into them. The
influence which they have exerted upon the whole li-

l terary development of after ages is not easily to be
rated too high.” ¥ :

All that is not found of the oldest Veda in the SAman
and Yajush, is a Rigveda piecemeal ; its hymns dispersed ;
verses from different hymns united, and even the compo-
sition of numerous poets brought into the same hymns, as
if they had the same author. Thatunder suclh treatment,

the Yajush should have lost all worth as far as poetry is
concerned, was only to the expected ; it must be, how-
ever, a curious fact, that the SAman should have preserved
so much, as it even now contains, of that beauty which
marks so peculiarly the Rig-veda poetry. The Atharvan,
too, is composed in a like way as the Yajush, with only
this variation, that the additions in it to the mutilated
extracts from the Rik are more considerable than those
in the Yajush.

There exists no record that carries us back to a
more primitive state of the human family than the
Rig-veda. And so the few relics that have been
preserved to us, are of most intense interest. Max
Miiller has very justly said that there is one oasis in
the vast desert of ancient Asiatic history, and it is the
only real Veda, the Rig-veda, the oldest book in
the Aryan world. The priority of the Rig-veda to
all the other Vedas is throughly éstablished from the
fact that its numerous hymns ,are found in them,
and that its Rishis are refered to in the Atharva-veda,
In the Atharvan the names so mentioned, are princi-
pally of the more recent Rishis, and in the Rik are of

¢ Sce Journal of the American Oricntal Socicty, iii. p. 309.
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those of a more ancient time? In the Atharvan a
more developed state of the Indian institutions together
with the cast system, appears than in the Rik. In the
former we observe the ' people bound hands and foet by
the fetters of the hierarchy and of superstition, and
in the latter we see the people quite free, imbued with
a warm love for nature. Judging from the language
and internal character of the Atharvan, we -arrive at
the conclusion that the main body of this Veda wis in
existance at a time when .the Rik was compiled. In
the SAman we encounter more ancient grammatical forms
than those in the Rik ; and it is very doubtful whether
the compilation of the Sﬁ.ma collection or the Rik collec-
tion was first made. In the Yajur-veda an enumeration,
is made of the different classes of men who are to be
consecrated at the Purusha-medha, and of the names
of most of the mixed casts. )
Different parts of the Vedas were composed by
different Rishis. Each hymn is said to have had its Rishi,
ard these Rishis comprise a variety of secularas Wellas
rehgmus individuals, who are celebrated at different eras
in Hindu tradition. The pristine traditions, though few,
are yet sufficient to prove that in the Vaidik age the
capacity formetrical compos1t10n and the highest preroga-
tive, of officiating at the service of the gods, was not
regarded as excluswely confined to individuals of priestly
cast. Visvabird, a female of the Atri family, is said to
Thave composed an entire Stkta (xxviii) of the fifth
Mandala of the Rigeveda. The epithets applied by the
authors of the hymns to themselves and to the sages who
in earlier times had appointed, as well as to their contem-
poraries who followed them in conducting, the different

#1 Roth, Literaturc and History of the Vedas, p. 13.



14 LANGUAGE OF THE VEDAS.

rites at the services of the gods, are the following : rishi,
kavi, medhdvin, vipra, wvipaschit, wvedhas, muni,, etc.
The Chérvakas called the authors of the Vedas fools,
knaves, and buffoons. ® The ‘Vedas are said to have
been perpetuated by tradition, until they were arranged
into their present order by Krishna Dvaipdyana Vyésa,
the Hindu Pisistratus. # Vylsa, who flourished in
the-early part of the twelfth century B. c., * having
compiled and arranged the so-called revealed scriptures
of the Hindus, taught them to several. of his disciples,
viz., the Rik to Paila, the Yajush to Vaisampiyana, the
{ Shman to Jaimini, and the Atharvan to SAmanta.

§2. THE LANGUAGE OF THE VEDAS.

The Vedas are written in an ancient form of Sanskrit
which is to the later what Chaucer’s writings are to
modern English. The Vedas abourdd: in obsolete and
peculiar formations, made up with the more recent
grammatical forms with somuch irregularity as lead to
the inference that the language was too unsettled and vari-
able to be brought under subjection to a system of rigid
grammatical rules. '

.“ The Language of the Vedas is an oldexi dialect,
varying very considerably both in its grammatical and
lexical character, from the classical Sanskrit, Its gram-
matical peculiarities run through all departments: eupho-
nic. rule.s, word formation and composition, declension,
conjugation, syntax......[These peculiarities] are partly

22
See Sarvadarsana Sangraha, p. 6. sc. 10.. '

*% Bee Prof. Lassen’s Ind. Aunt. i
bhérata, i. 2417, and 4236 e O ety and o ses e
24 " 2 0 )
D OESff‘lzrrchdcu.mn Pratt’s Letter on Colebrooke’s Determination of the
'";d : l(i cdas, in th(? Journal Asiatic Society of Bengal, 1862, p. 52;
g ournal of the Amorican Oriental Seciety, viii., pp. 83, 84. ’
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such as characterize an older langunage, consisting in a
greater originality of forms and the like, and partly
such as characterize a language which is still in the bloom
and vigour of life, its freedom untrammelled by other
rules than those of common usage, and which has not like
the (modern)Sanskrit, passed into oblivion as a native
spoken dialect, become merely a conventional medium
of communication among the learned, being forced, as it
were, into «a mould of regularity by long and exhausting
grammatical treatment. ...i.peceiceiiiinnnns The dissimi-
larity existing between the two, in respect of the stock
of words of which each is made up, is, to say the
least, not less marked. Net single words alone, but whole
classes of derivations and roots, with the families
that are formed from them, which the Veda exhibits in
frequent and familiar use, are waolly wanting, or have
lleft but faint traces, in the classical dialect ; and this,
tosuch an extent as seenis to demand, if the two be
actually related to one another directly as mother and
deughter, a longer interval between them than we should
be inclined to assume, from the character and degree
|of the grammatical and more especially the phonetic,
differences’. * :

A

)
L]

§3. THE CHRONOLOGY OF THE VAIDIK AGE.

The chronology of the Vaidik age'is indicated in
the different stylés of composition of the different Vedas
and Vedingas. Mag Miiller divides the Vaidik age into ’
four distinct periods : namely the Chhandas period, the

antra period, the Brihmana period, and the Sttra
Period, The respective styles of composition of these four

* Ses Journal of the American Oriental Seciety, iii., 296, 297 .
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periods differ very much from each other. The Chhandas
period furnishes us with a fair picture of the infant society
of India at a time when no particular system of religion
was prevalent. Sacrifices were not then in vogue. But in
the Mantra period, sacrifices were held in great estimation.
The Brihmana period gave birth to the Brahmans. ‘In
this period, theological speculations were much indulged
in. Lastly in the Sfitra period, commentaries on the
Vedss and Upanishads were prepared. About this
time the Sanskrit language underwent important altera-
tions. We can place the Sitra period in the middle
ofthe Vaidik and Paurénika ages, forming a period in
which occured one of the most remarkable changes in
the Hindu religion and society. ,
The Chhandas period may be supposed, says Max
Miiller, to: have lasted from 1200 to 1000 B. c.; the
Mantra period from 1000 to 800 B. c.; the Brihmana
period from 800 to 600 s. c. ;add the Shtra period extend-
ing from 600 to 200 B. ¢. To decide the question with
absolute certainty as to the dates of these four periods
of ancient Sanskrit literature, would be impossible, for
Hindu literature itself is almost without known dates,
owing cither to the peculiar organisation of the Hindu
mind, or to the convulsions of Indiansociety. The present
condition of Sanskrit philelogy does not” afford the scho-
lar the requisite data for embarking with any chance
of success in such chronological speculations. Uncertainty
hangs over these periods ; and to assign ‘an approximate
length to each of these periods is altogether hazardous.
It sho’qld be well understood that these dates are only
approximately accurate, and notwithstanding the apparent
accuracy of the figures, it is clear that one cannot in this
;‘i"s.‘;larrwe at any precise determination. Moreover Max
uller would  perhaps have done better, if he had not
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sought to fix such precise limits and to write down the
result of his investigations so accurately. As there is
necessarily always much vagueness in calculations of this
nature, itis well that the form given to hypotheses be
justas vague as our data; and as thereis nothing so
certdin as a number once pronounced, I think it
would have been better to remain partly in the dark,
which in fact, is quite excusable in such matters. Besides
every body yill see that the chronological limits assigaed
by Max Miiller to the four periods of Vaidik literature
are too narrow rather than too wide. The same convic-
tion has been expressed by Prof. Wilson, M. Barthé-
lemy Saint-Hilaire, and Prof. Whitney. If Max Miiller
has been wanting in any thing it is chiefly through an
excess of reserve. The period of the Sanhitis, such
as we now possess, is dated at least 1000 years before the
Christian era. One may, without the slightest hesitation,
place the period of Chhandlas far beyond that. Then
one again alights upon the calculations of Sir William
Joues,.and of Colebrooke, who assigned to the com-
position of the Rig-veda.a period 14 or 15 hundred years
before Christ. ‘

In another point of view, this uniform length of two
centuries assigned. to the period of the Brihmanas, as well
as to that of the Mantras and of Chhandas, is equally liable
to criticism. If the period of the Sttras comprised fc.)ur
entire centuries, it seems scarcely probable that the period
of ~the Brahmanas which are just as long and perhaps
€qually numerous, sheuld not have extended over a long-
ger time, including the Aranyakas and the Upanishads.
Moreover there is certainly a far smaller interval be-
tween the Brahmanas and the Sftras, than there is be-
tween the Mantras and the Brihmanas. Nevertheless

ax Miiller reckons only two centuries between each df

c
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these two classes. Analogy would seem to authorise
the assumption of a far longer interval between the
latter than between the former. There is an immense
difference between the period assigned to the collection
of sacred poetry, and the period in which they are com-
mented upon ; there is a smaller difference between this
latter epoch and the one in which these manifold and
obscure, commentaries are reduced to clear and orderly
rules. As for the period of the Mantras, it seems in its
turn too extensive, if that of the Brfhmanas is not
sufficiently so. Granted that two centuries had been neces-
sary for the composition of the Brihmanas, the simple
collection of the Sanhitds did not require so much
time. Thus, without contesting the absolute length
of the united periods, their relative length does not
seem to be very acteptable, and their proportions
might be settled in a totally different manner, which
could be justified equally awell. As for the period of
.the Chhandas, the first of all, and the most fertile, since
1t !las rendered all the rest comparatively worthless h
1t s o be presumed that it was the longest ; and this
inspiration, which, during ,more than three thousand
years has enlivened the entire religious creed of a great

people, cannot have heen of so short a duration, since
1ts effects are so durable, ’ R

1 Max Miiller divides the Vaidik hymns into two
E asses, the Mantras, which in his -opinion, may have
€en  composed between 1000 and €00 B. c.; and the

Chhandas which may have been produced between

1200 and 1000 B. ¢, I must hazard my opinion fixing

;l: age of the composition of the mass of the Brihmanas
ween 1500-1200 B. ¢.; for the Sanhitd we must

take a space at least 600-700 years, with an interval

of
about two hundred years between the termination
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of the Brihmana period. In this manner we obtain
for the majority of the Sanhit4 the period from 1700-2300.
The oldest hymns as well as sacrificial formulas
may be more ancient still, taking a few hundred years
more ; so that I would assign the very commencement
of Vaidik literature to the years 2300-2700 B. c.
Howéver there are no mile-stones in Vaidik literature.
The classification of ancient Sanskrit literatare by
Max Miillez has now become a theme for discussion
by every Sanskrit scholar. < But where it is to end
is not easy to surmise. .It has been questioned
whether the basis of that clasification is scientific
or ritual or theological. But whatever may be
advanced by his opponents against such an arrange-
ment, I have every reason to place my faith in Miil-
lers distribution of Vaidik literature into four distinct
periods. 9

* )
.

§ 4. THE EARLIEST HISTORY OF THE ARYAN FAMILY.

Q?I‘Tle plateau of Iran was the earliest centre of ethnic
radiation, the homestead of the human family, the ances-
tral abode of those races which have hitherto guided
the van of civilization. The languages and mytholo-
gies of almost all' the gréat historic races, however now
widely separated, beckon to the mountain outlooks
of Iran. Amidst the recesses of that focus of move-
ment and cradle "of historic races, lie the materials of
forty centuries of human history. When such 'c.lu-.
bious half-blind guides as mythology and tradition
fail to penetrate into what lie in the prehistoric
deeps the languages can only with scientific certainty
point out. So Comparative Philology has been very
Justly called linguistic Palacontology. It is not how-
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ever yet decided at what period the Aryas (in Zend,
Airyas) * descended into the plains of India whe-
ther guided by an impulse or coerced by some catas-
trophe or natural volition. ¥ When the Aryans
first entered India, it was covered with immense forests.
They made their way by setting fire to these. When, -
in the natural course of events, this branch of the
Indo—European race began to multiply, the countrieg
which they at first adopted as their home, either as
agriculturists or as shephgrds, became more and more
insufficient for the supply of their growing wants. *
The Aryans were originally a wandering tribe like the
modern Arabs ; but they probably did not lead the life
of agricultural nomads, such as, according to Tacitus, the
ancient Germans did. To tend sheep was then their only
vocation and means of livelihood. They = were at
the head of Jarge families and took a leading part in all
the sacrifices. And they were also the writers of the
Vedas. In times of war they were commanders of the
army. It was long after their advent to India that
t}}"jy engaged in agricultural pupsuits, and in building
cities. . .

_ Some eminent scholars hold that the Aryans, at the
pem(?d of the composition of the Vaidik hymns, were a no-
madic a1'1d pastoral people. That favorite notion cannot be
Substantiated, as must be evident, from the numerous allu-
sions to Permanent dwellings, villages, and towns; and we
:}ﬂgls hm‘?y 1concen'ze our Aryan fathers tp have been in
) dpm' ic“ W pomnt far behind fheir savage enemies,
the demolition of whose numerous cities is o repeatedly

¢ Compare Groek &pirs .
*7 See Lassen’s Ind. Ant. . M . ) .
of> History, i. p. 129. "-1P-515; Miller in Bunsen's Philosophy

© "#¢ See Pictet's Origines Indo-Européennes p. 2
. p- 2.
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spoken of. A nomadic people they might have been,
in some respect, butthey were perhaps to a certain
extent an agricultural people. They were a manufac-
turing people; and what is more remarkable they
were a maritime and mercantile people. The - Vedas
furhish us with various descriptions of the fine arts.

Thewr also prove that the Aryans were not only familiar -

with the oceans, but sometimes must have engaged in
naval expeditions. The Aryans lived in permanent
habitations, and their houses were roofed, had windows and
doors. They kept herds, and tilled the soil. They had do-
mesticated the cow, the sheep, the goat, the horse, and
the dog. They fabricated yokes, axles and ploughs ;

bl
/(vrouﬂht in various metals ; spun and wove ; made

vessels of wood and metal ; had musical instruments
of shells and reeds. They counted beyond a hundred.
They navigated riyers in oared boats; fought in battle
chariots, Wlth swords, lances, bows, clubs a,nd bucklers.
They also employed spies. The Aryans are described as
kicvring how to ¢ measure the land with a rod,”
% plough earth for barley,” and * bring home the produce
of their fields in carts,” as having been acquainted
with the use of iron and the art of making steel, for
a singer praises Indra as eagerly “as a carpenter
bends the pliant metal round the wheel” ; and when
V1spa15, wife of Khela, had her foot cut off “like the
wing of a bird jn an engagement by night,” the Asvins

give her angiron leg that she might walk Mention is

made of the needle and sewing in the Rig-veda. Thereare
some scholars who go the length of a.ﬂirmmg that the
ancient Hindus knew not the art of preparing needle-made
garments. It would be strange enough to suppose that
the Aryans of the Vaidik age, “Who were able to for ge and
were in the habit” of using armour, 'tn;I coaR gf ’%VM

/'% - ‘\“’

</ Acc No..

\2, )
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never had the idea of fashioning cloth into garments.
Another sign of social progress we gain from their know-
{ ledge of herbs and modes of medical treatment. * Am-
\brosia,” says a son of Kanva, “is in the waters;” “all
/medicaments are in the waters,” thus anticipating in so
remote antiquity the hydropathic doctrine of the presént
century. Thereis to be found a curious hymn, which
shows that even the complicated law of inheritance, which
is one of the peculiarities of the existing Hindu law, was
tocertain extent in vogue in those days. The Aryans had
conceptions of the rights of property and definite guaran-
tees for their preservation, knew formalities for transac-
tions of exchange and sale, for payment of wages and for
the administration of oath. There is also mention of
money. Their riches the Aryans “hid in a chest, a hill,
or a well” Earrings and finger-rings and wheels and
yokes of chariots, were made of gold.

We have no knowledge of the political condition of
the Aryans, beyond the specification of a number of names
of princes. These names are, as might be supposed, r2zu-
liar to the Vedas. We have particular intimation, not
only of Réjas, but of envoys, und heralds, of travellers and
of houses provided for their accommodation and refresh-
n.lent. It is worthy of note here that in so ancient a
time tl_le matriage system was included among the other
'Socla.l Institutions, It is exceedingly difficult to determine
in what manner the nuptial ceremonies were performed
and what were the rules observed in sucly ceremonics.
There are no signs of polygamy. “Nor were they un-
acquainted with the vices of civilization, for we read in the
V?das of common women, of secret births, of gamblers and

\t.hlevesi. However women among the Aryans enjoyed far
gresier Ir)l‘iVileges than were accorded to them in later
times.  They were quite at liberty to walk and ride
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abroad, and were, without any reserve, present at public
feasts and games. From numerous passages we learn
that a virtuous maiden who grows old in her father’s house,
claims from him her support. But Prof. Weber advances
some astounding proofs of the little confidence entertained
in gncient times by the Aryans in the chastity of their
women. ® Notwithstanding all this women were held
by the authors of the BrAhmanas in high estimation ; but
still there ware other places in which they are spoken of
disparagingly. * Adultery was no uncommon occurence.
a1 Tt is stated that the wife of the person offering Varuna
praghdsa must have. one or more paramours. ¥ Remar-
riage of women was customary among the Aryans of those
days. ¥ From a text of the Atharva-veda (ix. 5, 27f)
we learn that a woman who had one husband, could get
another, and they were not separated. If a woman could
marry apother while her husband was living, that
ghe could also marry when she became widow, is altoge-
ther probable. It is to be stated, however, that there is
no+aantion of Sfidras as a class with which Brahmans
intermarried. Althouglr marriages between these two
were disapproved of, yet we can hardly believe that they
were prohibited. %  And there is no text to establish or
countenance laws which allow the marriage of children. e
. » -

§5. VAIDIK THEOGONY AND MYTHOLOGY

The Vaidik Hindus never worshipped idols. ® The

Vedas inculcate, on the contrary, the worship of the
9 See Nidfna Sttra, iii. 8., and also Satapatha-brébmana, iii. 2,1, 40.
20 e Taittiriya-Sanhits, vi.5, 8, 2. ** Ibid, v.6,8,3.
s3 Sgo Satapatha-Brihmans, ii. 5, 2, 20.
ss See Taittirlya-4ranyaka, vi. 1, 14. ** See V4jasaneyi-Sanhitd, 23,30.
48 ‘Seo Max Miiller's Chips from a German Workshop, ii. p. 313.

3 « The Vedas hold out precautions against framing a Diety after human

imagination, aud recommend mankind to direct all researches towards the
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great powers of Nature personified and the elements.

Indra, Agni, and Varuna are there spoken of as the

principal gods. There are other inferior gods. In one

hymn the division of the gods into young and old is sug-

gested. ¥ In the-Rig-veda we first witness the homage

paid to Agni. He was worshipped in three forms. Agni
(the name is identical with the Latin dgnis) is inileed

called the lowest of the gods, but notwithstanding this

he is greatly revered. ® Agniis first invoked in all the
sacrifices. He is said to bg the tutelary god. The attri-
butes of Agni, in his various characters, are very con-
fused. As the sacrificial fire, he is the.servant of both
men and gods, carrying the invocations and the offerings
of the former to the latter ; he is the Hotri, who invites
the gods to the ceremony ; the Purohita, who performs
the rite‘on behalf of the lord of the house. Represented
as a divinity, his -is immortality, his is never-failing
youth, invested with infinite power, and glory ; the gran-
ter of victory, of wealth, of cattle, of food, of health, of life ;
he sojourns in a car drawn by red horses; he isthe
source of effulgent light, and the destroyer of all things.
Agni 1s the “ golden haired, ¥ and regarded as an emblem
of purity. He is known under various appellations ;.and
many dieties inferior to him are purely his manifestations.
The_aCtS and attributes of other dieties are often imputed
to him. He is identified with Yama, Varuna, Mitra ;
with the Stirya, and with the cternal Vedbas. There.are
some of the Vaidik hymns which might &asily lead one. to
Suppose that to kinghififg on the altar was the duty to

surrounding objects, viewed, either collectivly or individually, bearing in

;r:::gdtf:; retgu]tz};r, X}ise:] and wonderful combinations and arrangements.”-—
n to the Abridgement of the Vedant by Rai ii
f7 See Rig-veda, i. 27, 13. P TR e B e

** Schol. ad. Pind. Nem. x. 59.
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which man first awoke ; but there are also other pa.ssages
which speak of fire as constantly kindled ” in the house
of a pious worshipper, and hence it is most probable that
he only gave “ fresh vital air” to the flames at sunrise, and
then presented his offering of butter to whichever god he
wishied to invoke ; but when the Soma-juice was offered, a
cerentonial called a Soma-yAga appears to have been held
onsuchoccasions, and additional fire was kindled, by means
of a species of churn made of acacig, called arani wood.
Sfirya is regarded as a distinct god. And he is

known under many and various appellations. Sirya occu-
pies a place in Vaidik worship which is not so conspicuous
as we should naturally anticipate from the magnificence
and splendour of that luminous body. Like Agni and
Indra Sfrya is the granter of temporal blessings, the
source of light. Heissaid to be the healer of leprosy.
Only three Suktas in the first Book of the Rig-veda are
addressed to him individually, and these * convey no
very strikingly expressive acknowledgement of his
supremacy.” But although Sun-worship was not promi-
nent, the Hindus loved light and even warmth, and the
Sun, the “ray diffuser.” The expressions of the Rishis
in their hymns to this deity exhibit a careful and loving
observation of Nature. The Sfrya is spoken of as com-
ing “fromadistante, ”” “ removing all sins” ; or the divine
Sun is entreated to'take away the ¢sickness of the
heart,”’ and the “yellowness of the body. "

~ In that class of the Rig-veda hymns looked upon as
the oldest portion of Vaidik poetry, the character of Indra
is that of a powerful ruler of the bright firmament , and
his chief feat is that of conquering the demon, Vritra, a
symbolical personification of the cloud which obscures
the clearness of the sky, and restrains the fructifying rain
from the earth. Inhis contests with Vritra, he is, there-

D
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fore, spoken of as opening the reservoirs of the waters, as
clearing the cloud with - his_far-whirling thunder-bolt,
as casting the waters down to earth, and restoring the
sun to the sky. Heis, in consequence, the upholder of
heaven, earth, and firmament, and the god who has
generated the sun and the dawn. And since the atmos-
pherical phenomena personified in these conceptioys are
ever recurring, he is undying and ever youthful. He is
the lord of the virtuous and the discomfiter qf those who
contemn religious rites angd ceremonies. )
No particular account of Varuna (oseavég) is given. *
Varuna occupies a rather more prominent place in the
hymns ; he presides over the light and it is suppos-
cc.l that in one passage the constellations are called
his holy acts, and the moon moves by his com-
mand. He is called the source of light : he grants wealth
averts evil, and protects cattle. In one passage, he is
said to abide in the ocean, he is acquainted with the course
of Shl?si but he is also represented, in the same place, as
acquainted with the flight of birds, and the peripdical
succession of the months. The character of Varuna does
not appear to have heen thz same throughout the whole
period represented by the Vaidik hymus, but, to have
Chfngd according as new imaginations were connected
with the idea out of which he arose; . ¥
& lThe details of Ushis excite admiration for the
;‘Sphay of poetical genius therein made. The connexion
?tsthngi;o:l?ed Dagvn or Ushﬁ.'s, with the Sfirya makes
flse e add:rm 3 solar z}doratmn. The language -of
Vigortin esse to.her, involves.no mystery. The in-
gorating influence which the dawn exercises on both body

and mind, and the luminous and other pleasant pheno-

** See Oxford Essays for 1866, p.41.
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-mena connected with day break, constitute the subject of
some of the best portions of Vaidik poetry ; and.out of
them the conceptions of Ushés arise.  She is invoked as
the affluent, as the giver of food, and bringer of
opulence ; she is asked to lavish on the pious riches, with
‘horses and cattle, posterity and troops of slaves; and
she i¢ panegyrized for the numerous and various boons
she has bestowed on the worshippers who wers liberal
to her. She is the goddess indued with an exceltent
intellect, and the truthful, .or fulfiller of her promises.
She invigorates the diligent ; when she appears, bipeds
and quadrupeds “are in motion,” the winged birds hover
jn the air, and men who have to earn their bread quit
their homes. She rides, in a golden chariot, which is
Jarge and beautiful. The relation of Ushads to other
Vaidik deities is of a two-fold, a physical and a ritual,
character, in as much as the phenomena of Dawn are
associated with other phenomena of Nature, and as
certain religious cerexionies are enacted- at the begining
of +he day. For this, she is frequently addressed as
the daughter of heaven; and when her parénts are
gpoken of, the commentator explains this word as signifying
heaven and earth. She is further called the daughter
of the night.; but,‘ on other grounds, she is also described
as having Night for her sister. She is, besides, the sister
of Bhaga and Varuna. and the faithful wife of Strya.
The Asvins are the gods of the healing art. The
two cosmical Asvins are often represented as perpetually
_ young, handsome, travelling in a three wheeled triangular
car, drawn by asses. They ever occupy themselves with
multifarious earthly transactions ; they bestow benefits
upon their worshippers, enable them to baffle their
enemies, .assist them in their need, and "éxtricate them
from difficulty. Their business is more carthly than
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id to be precursors of the Dawm.
heavﬁfﬁﬁl di:hi{ea;iosgg;sr on pa journey, Qal:ticularl}l"
of robbers : he is said to be the diwmty. Pr?f:iif;g. 0;31-,
the earth. The -character of R:udra. lshSI iness’ and
he is the source of fertility and ghver of taPI:I a rel’nuval
he evidently presides over medicinal plants a ¢ tnioor-
of desease. Mitra and Varuna are the mi-OSWit;h'pthe
tant, frqm the identification of the forﬂ;e with the
Mit/}’lra of the Zendavesta and the latter. ted with
o of the Greeks.* Mijra seems more -y etci: more
the day and Varuna with the night ; and 1tha . bound
remarkable, the hymns addressed to the latter oune
with the r,noral element. The Maruts areI X(flery e
monly represented as the attendants of In m.called
invocations of the Visvedevas® asg ‘they are Py é
represent a later phase of thought than invocations o
single deities. e

¢ Dyaus and Prithivi ares invited’ to attend rel\lfgl'?ilillz
rites, and supplicated for different boons. In 1:;18 ) i:unst
hymns Heaven and Tarth are characterized as bz:l h
broad, profound, productive ; and as innocuot}s. Olt‘; ?[‘ o

ficient, promoters of righteoysness and omnicient. -
eaven is styled father and the Earth mother.d. legf
are 1ot only the parents of men but of the gods also.
Heaven and Earth are spoken ‘of as cfeated. Indra 13
described as their creator, The creation of AHt?zwen and
Earth is also imputed to Soma, Pfishan, Dhatri and to
Hiranyagarbha, They received their siape from Tvash-
¢ Herodotug confounds Mj

to observe is, that Mitra was
passages in the Vandidiq

tra with Mylitha but the important thing
a Persian god. But there are evu.iently many
which prove that among the ancient Persians
Mithra wag sometimes represented pg the Sun. The modern Phrsis under-
stand by it Meher Izad, in contradistinction to Khurbeshid, the Sun. )

*1 Visve Devih, though treated as g plural, bas sometimes the meaning
of a pluralis majestaticus. See Ewald, Ausfiihrliches Lehrbuch, § 1786.
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tri, they sprung from the head and feet of Purusha, and
they are supported by Mitra, Savitri, Varuna, Indra
Agni, Soma, and Hiranyagarbha. Aditi is the only
goddess spoken of in the Rig-veda. She is an.object
of celebration in the Veda, when she is invoked for
physical blessings, for preservation and for forgiveness.
She s the mother of Varuna and some of the principal
deities. In the SAma-veda Aditi is represented with her
sons and brothers. The A'dityas are seven in number,
but their names are not specified. They are characterized
as bright, sinless, pure, blameless, holy, golden, strong,
vast, sleepless, many-eyed far-observing, unwinking,
kings, and resistless. Viyu is frequently associated
with Indra, does not appear to occupy a prominent place
in the Rig-veda. He is spoken of as beautiful, most
handsome in form, and conspicuous. Savitri is the golden
deity, the yellow-haired, golden-handed, golden-tongued.
He is the bestower of all desirable things, and confers
Dblessings from the sky, from the atmosphere, and from the
earth. Tvastri, as represented in the Rig-veda, is the
divine artizan. Sarasvati is a goddess of some impor-
tance in the Rig-veda. She is represented as ariver and
as a deity. Sarasvati attends the sgerifices along with
other goddesses, 14, Bhérati, Mahi, Hotra, Vérutri, Dhis-
hanA. Aranyni is 'mentioned as the goddess of forest
solitude. RAk4 Sinivali and Gungl are three other
goddesses representec.l in the Rig-veda. 'Sraddhi is am
object of adoration in the morning, at noon, and at
sunset. She prospers the liberal worshippers of the
gods, and imparts faith. Lakshmi and Sri do nof.; occur
in the Rig-veda in the sense as they appear in the
Jater mythology. Sri is mentioned as iss.umg. forth
from Prajapati when he was wrapped up in  intense

austerity. -
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These gods are merely poetical names, which gradu-
ally assumed a divine personality never thought of by
the original authors. In the Rig-veda the gods, though
frequently spoken of as immortal, are' no way regard-
ed as without begining or as self-existent beings.
According to the Taittiriya-brihmana they attained
their divine rank by austerity. ** The gods are’said
to possess to an eminent degree the qualities of Rishis
or ‘Kavis. This possibly implies, e converso, that
the Rishis believed ir their affinity with the
divine nature, and thought to .possess  superior
wisdom and particular knowledge of the deities.
“ Indeed, the relations between the Vaidik Aryans
and their deities appear to have been of a childlike
and filial character ;. the evils which they suffered
they ascribed to some offence of omission or com-
mission which - had been glven to a deity ; whilst the
good which they received was in like* manner ascribed
to his kindness and favor.” ® Prof. Roth is singu-
lar in believing that the highest deities of the.pri-
mitive Aryan times represented, chiefly, not the con-
spicuous processes of external nature, but the higher
relations of moral and social life. The strain in whlch
the Aryan of thal period invokes his gods clearly
convinces us that he sought them, not fors his spiritual
but for his material welfare. Ethical considerations
are therefore extranecous to these instinctive ‘outbursts
of the pious mind. Sin and evil, indeed, are often
adverted to, and the gods are extolled because they
destroy sinners and evil-doers, There are to be found
hymns in the Rig-veda which depart materially from

** See Mnir’s Ori 1 S \
@ oo W iginal Sanskrit Texts, iii. p. 276.

Leeler's History of India, i. p. 13.
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the simplicity of the conceptions we allude to.
In these, this instinctive utterance ,of feeling gives way
to the language of speculation ; the allegories of poetry
surrender to the mysticism of the thoughtful mind ;
and the mysteries of nature becoming more vehemently

felt, the circle of beings which awe the popular mind,
becomes wider.

§ 6. PROGRESS OF THE VAIDIK RELIGION TOWARDS ABSTRACT
CONCEPTIONS O¥ THE DEIY.

The religion of the Vedas consists mostly of the
worship of the elements. The Sabaism of the Hindus
differs entirely from that of the Chaldeans. It would be
absurd to maintain that the Vedas inculeate a pure
system of religion, when they wuphold every kind of
superstition. The Vedas contain no real system ; they
never classify nor " define tile objects of worship. This
was, however, done at last by commentators, who seem
to have generally misunderstood the religion taught
in them. There are nvmerous passagesin the Rig-veda
in many of which a monotheistic and in many others
a pantheistic tendency. is very clearly manifested. The
Vedas cannot contain monotheism, polytheism and pan-
theism. They contain but the common principle of all the
three. This prehistoric star dust of all the systems may
properly be called pantheism, not in exclusive sense, it is «
pkilosophical abstraction but intense realisation. Polytheism |
like pantheism is in the free plastic age. The complicated
polythetsm which we find in the hymns of the Rig-
veda is but the full development of polytheism of anterior
centuries. It is evident that monotheism was never
the étm‘ting point of the Vaidik system. The idens
of entity and nonentity were very familiar to the Vaidik
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Rishis. * In the 90th hymn of the tenth Mandala
of the Rig-veda the unity of the Godhead, is recognised, al-
though in a clearly pantheistic sense. Somescholars had gone
so far as to assert that theidea of one God breaks through
the mist of a polytheistic and an idolatrous phraseology.
This is a mistake. The Vaidik hymns are both dhy-
siolatrous and polytheistic. The age when they were
composed, as' appears clearly from the Brihmanas or
Diréctories for their use in the Brahma saevifices, wag
followed by a palpable deterjoration in the thought and
feeling of the ancient Indians. At first the poi)ytheism
was simple.  “ The polytheistic idea, however, when once
it had began to work, would tend constantly to multi-
ply the uumber of divinities, as we see it has already done
in the Vaidik age.* There never was nor could be
a pure polytheism or a pure monotheism. It is beyond
doubt, that the hiiman mind, as in the degree it observes
and reflects, advances more vapidly towards monotheism
But it is to be confessed that such movement is very
slow and often obstructed by tradition and habit. ..-We
must not place at the commencemsnt that which ought
to be placed at the very ende However it is clear and
fully admitted that, our ancestors were polytheists be-
fore their separation ; and they could never completely
forget what they once learnt and brought with them as
a heritage from their original home. Such teaching which
again they had left as a legacy had acted most forcibly
on the- mind of their descendants from generations -to
generations, until the proper philozophical age dawned
and the.Upanishads were written. But the influence of
such Phl}osophica} books is in no way complete nor per-
manent ; and their attempts towards obliteration at once

“: See R.ig~veda, x. 72
=% See Pictet's Origines Indo- Européennes, ii, pp. T08ff.
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from the mind, of the polytheistic principles, were far
from being successful,

The Vaidik Rishis had not attained to a clear and
logical comprehension of the characterstics which they
themselves ascribed to the objects of their worship. The
conéeptions of the Godhead indicated in the Vaidik texts
are of a fluctuating and undecided character. The remark-
able ‘representations of a host of subordinate cbjects of
worship, exhibit to us a conception of the universe by
the Hindus of the Vaidik age which was mythical, sa-
cramental, polytheistic, and even pantheistic. There is
a hymn in the tenth Mandala of a long antecedent period,
of philosophical thought in which we find the concept of a
beginning of all things, and of a state, before all things
were created. In the beginning there was nothing, no
sky, no firmament. No space there was, no life, no time,
no difference between day and night.  Darkness there
whas, and all at fir§t was veiled in gloom profound, as
ocean without light.”” There was only the deep abyss, a
chaotic mass, which swallowed every thing. “That one,”
the poet says, ‘“breathed, and lived ; it enjoyed more than
mere existence ; yet its life was not dependent on any
thing else, as our life depends on . the air which we
breathe. It breathed breathless.” Max Miiller says
“language blishes at such expressmns, but her blush is
a blush of triumph.” The creation is but the manifesta-
tion of His will ; and a mere evolution of one substance.
The Rishis had the 1dea of the universe having sprung out
of darkness and out of a pre-existing chaos ; and this
doctrine is enunciated in one of the later hymns of the
Rig-veda (x.129). In the Vaidik period we find that the
difference between mind and matter was as yet but
imperfectly conceived.

=



34 FUTURE LIFE.
§ 7. FUTURE LIFE ACCORDING TO THE VEDAS.

In the ninth and tenth Mandalas of the Rig-veda
there are some distinct references made to a future life.
Beside these there are other passages which intimate the
same belief. The enjoyments of such a life are to be
understood as of a sensual kind * In the Vaidik age
even the gods themselves were regarded as subject to the
influence of carnal appetites. Immunity from taxation
is held out as the greatest boon to be reccived in the
next world. ¥ A funeral hymn offered to Agni * also
contains some verses which fully give the views of the
writer on the future life. The pitris, or ancestral fathers
of families, who have gone to their account and passed
into the heavenly state, are represented as objects of
adoration to their descendants. It is said, that there
exist three heavens * of which the pitris occupy the
highest. In certain passages of the Rig -veda the word
manas is found to be used for the soul or the animating
principle which is never annihilated after the termination
of earthly existence. A’tman is also employed in several
portions of the Rig-veda for the living principle, and in
these parts, the sun is addressed as the soul of all things
changeable or unchangeable (i.115,1.). Some texts
however refer indistinctly to the pumshment of the
wicked. * In the Atharva-veda ( xii. 4,"36) ihe adjective
form of the usual word for hell occurs ; and that region
is described as the future abode of the illiberal.

A few indications there are “of g hope of immortali-
ty, hatred of untruth, and abhorrence of sin.” From the

*¢ See Rig-veda, ix. 133, 4.
*7 See Athatva-veda, iii. 29, 3.
¢* See Rig-veda, x. 16,
*® Ibidxviii. 2, 48.
*° 1bid,iv. 5.5; vii. 140, 3; ix. 73, 8.
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Rig-veda we learn that the Rishis had but faintly conceived
the idea of the soul being immortal. #* Tt is scarcely to
be expected that in such primitive times they would
have very clear ideas on this subject ; but it is after all
worthy to be noticed that long before Greece or Rome
becime cultivated communities, and when Europe was the
home of uncivilized barbarians the Rishis had some con-
cept’ of this droctrine. Modern psychologists cannot
teach us more than what was taught by our ancestors
some thousand yearsago. Inthe Brihmanas immortality *
is promised to those who rightly understand and practise
the rites of sacrifice without a miss.

In the Rig-veda Yamais nowhere described in the
same way as he is, in the later mythology * Indeed,
the hymns of that Veda do not represent as far as I am
aware, any such penal retribution. But Yama is still to
a certain extent an object of terror and horror. Andin a
verse of the Atharvan ( xviii:2,27) death is said to be the
messenger of Yama who conveys the spirits of men to the
abode of their forefathers. The body which the deceas-
ed is to assume again in his other existence, cannot be
the same one which is consumed by the flames, or covered
up by the earth ; it may not even be similar to it, because
he is to live henceforth’in the company of divine spirits,

o 9
O

81 Qee Rig-veda, i. 22.

82 Prof. Roth, after extracting several passages from the Rik in which a
beliefin immortality is elearly conveyed, says with great force : ‘We here find,
nof without astonishment, beautiful conceptions on immortality expressed in
unadorned language with childlike conviction. If it were neccssary, we
might here find the most powerful weapons against the view which has late-
ly been revived, and proclaimed as new, that Persia was the only birthplace
of the idea of immortality, and that even the nations of BEurope had derived
it from that quarter. As if the religious spiritof every gifted race was not able
to arrive at it by its own strength.—See Muir's Article on Yama, in the Jour-
nal of the Royal Asiatic Society. p. 10.

&3 See Wilson's Vishnu-purdna, p. 207, note 3.
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and must be clothed similarly to have a right of place
among them. And the ancient Indian religion, in com-
plete harmony with the conceptions of the hIO‘best gods,

and the feeling of an affinity between the human and
the divine spirits, plainly teaches that the deceased,

purged of all imperfections, is invested by the divine
hand with a shining and all glorious spiritual body. *

Nowhere in the Rig-veda is any trace discoverable of
mecempsychosis. * But on the contrary, it is. promised,
as the highest reward, that the pious man shall again be
born in the next world with his identical body. * The
Apotheosis of the sons of Angiras; of the Ribhus, the sons
of Sudhanvan; and afterwards of the seven Rishis, com-
pletely negatives the doctrire of the metempsychosis or
transmigration of the human soul into brute and vegetable

forms, and the notion of the absorption of the soul into the
Godhead.

[
¢4 See Roth’s article on the Morality of the Vedas in the Journal of the
American Oriental Society, iii. p.343.

*® Sce Wilson's Rig-veda, iii. p. xiii; Miiller's Chips, i. p. 45.
t* Ibid, iv. 6. 1. 1. xii. 8. 3. 31. .



CHAPTER I1I.
§ 1. THE OFFICES OF THE FOUR CLASSES OF PRIESTS.

How the Vaidik religion gradually changed, may
be best known from the Vedas. In a hlstory of ancient
Sa,nikmt literature the Chhandas period is the most
interesting and most important in a philosophical ‘point
of view. In the Chhandas period, the state of human
society bejng simple, religion was necessarily so. Now
the Rishis were the priests of different families to whom
they imparted religious instruction. The manner in
which the idea of religion, however childish, entered the
human mind in the infancy of society, is a question too
complicated to be dealt with by generalisations from local
phenomena. But the religion of the Rishis underwent,
in the process of time, a gradual change. As soon as we
enter into the Mantra period, we observe the gross
superstitious character of the Vaidik religion. If we com-
pare the Rik with the other two Vedas, the difference be-
tween the Chhandas and Mantra periods becomes apparent
and quite mtelhglble The religious ideas which began
to take root in the minds of ,the Hindus of the Mantra
period, were sufficiently powerful to make them relin-
quish all regard for the religion of the Rig-veda. A
priesthood avas ‘now systematically created. In the
Chhandas period, the Rishis used to hold divine service
in their families, but now nothing could be done without

a.priest. °
A'svaldyana says that there were four priests, each

having three men under him. And the sixteen priests
are commonly called by the general term of Ritviz, 'and

' See Prof. Roth's Sanskrit and German Dictionary sub woce ritvig,
where the appellations of the sixteen kinds of priests are given. See also the
passage in the Satapatha-Brihmana, xii. 2 et seq., there refered to.
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were chosen by the Yajaména. There were other
priests, who did not rank as Ritviz. The Kaushitakins
admit the so-called Sadasya into the Ritviz who were
to superintend all the sacrifices. These priests had
peculiar duties to perform, which are prescribed in the
Brahmanas. The Adhvaryus had to measure the ground,
to build the vedi, to make the sacrificial vessels, to fetch
wood and water, to light the fire, to bring the animal
and immolate it. And they certainly formed the lowest
class of priests. The Udgétris had to act as the chorus.
The peculiar duty of the Hotris was to recite certain
hymns in praise of the deities in a loud and distinct voice
during the time of sacrifices. The Hotris were by far
the most highly educated class of priests. The most
ancient name of a professional priest was Purohita ; he
was more than a . chaplain. He was the counsellor of a
chief, and the minister of a king, and his companion, too,
in peace and war. The original institution of a Purohita
must not be accepted as the sign of a far advanced hier-
archical system. The office of a Purohita was regarded
as a divine institution. Vasishtha and VisvAmitra were
the Purohitas of king Sudfs.* The chief occupation
of the Purohita was simply to perform the ordinary
sacrifices, but his office also partook of a political charac-
ter. The ancient appellations of the tneologians of the
Rik as Bahvrichas, those of the Simanas Chhandogas, and
of the Yajush as Adhvaryus are to be found in the Sanhita
of the Black Yajush. The Yajush applies the term

* Visvamitra, says Signor de Gubernatis, is fo be understood as one of
tho appellations of the sun, and as both the person who holds the name and
Indra are the sons of Kusika, they must be brothers. Vasishtha is the gre’ntest
of the Vasus, and means Agni, the golar fire, and points out, like VisvAmitra
to the sun. Sudés signifies the horse of the sun, or the sun Limself. Histheorj;
however ig quite-untenable. Ancient Indian tradition speaks of both Visvamitra
and Vasishtha as real personages. Sec the Rivista Orientale, i. pp. 409 ff., 478 ff
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Adhvaryus to its own adherents, whilst their -opponents
are designated Charakédhvaryus. This natural hostility
is also clearly shown in a passage of the Sanhiti of the
White Yajush. * But this spirit of hostility was not
exclusively confined to the different schools of the Yajur-
ve&@, the followers of the Atharva-veda seem to have
evinced similar sectarian jealousies towards the adherents
of the other Vedas. * “

‘The Brahma had to watch over the three classes of
priests and to remédy any defect which might vitiate the
efficiency of the sacrifice. And the Rig-veda itself, though
perhaps in one of its latest portions, recognises the supe-
riority of the Brahma priest. He was, therefore, supposed
to know the whole ceremonial and all the hymns used by
the Hotri, Adhvaryu, and Udghtri. The office of a
Brahma priest wasnot a hirth right, but every priest
could obtain it by ass1du0us and unremitting study, great
ability, and superior ingenuity. The descendants of such
Brahma priests are the Brahmans. The Rishis used to
worship three times datly. The three daily prayers, at
sun-rise, noon, and supset, are called 7ita. The Hotri
-performs his duties with the-Rik, the Udgitri with the
Siman, the Adhvuya with the Yajush and the Brahma
with all the th1 ee ﬁrst Vedas

§ 2. VAIDIK SACRIFICES

In the Rig-veda Darsaplirnaméisa and other sacrifices
are mentioned ; but the modes in which, and the objects for
which, they were performed, wereall forgotten in the times
subsequent to the Vaidik age. They were preserved only

® See Weber's History of Indian Literature, p 84 ; Miiller's History of
Ancient Sanskrit Literature, p. 350.
* See Indische Studien, i. p. 296.
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as relics of ancient times and performed in altogether a
different manner, and with a different object. At the
commencement of the Darsaplrnamasa sacrifice -the
Adhvaryu having placed the cows and calves together, has
to touch the calves with a branch. This sacrifice was
celebrated at the full and change of the moon Besides
this, we have innumerable names of sacrifices ; of which
the Rfjusfiya, Agnihotra, Asvamedha, Somayiga, and
Purushamedha are by far the most remarkable. ~The
Asvamedha sacrifice was possibly adopted by the Hindus
from the Scythians, before they crossed the Indus. For
the festival, a certain number of animals were tied to
posts, but after the customary prayers had been offered
up, they were three times led round the sacrificial fire;
they were immolated by an axe ; and the flesh cut up
into fragments, dressed, partly roasted, and partly boiled,
and made into balls and eaten. This ceremony was after-
wards performed symbollically. ® At the performance of
the sacrifice, six hundred and nine animals of various
descriptions, domestic and wild, sccording to the deity
to whom they were offered, were tied to twenty-one
yfipas, or sacrificial postse Elephants, camels, ° and
buffaloes, birds, porpoises, crocodiles, snakes, and even
mosquitoes and worms are named among the animals.
The Gomedha was celebrated by the ‘Rishis, when
they used to eat beef. © The sacrifice of the cow was
common in the Vaidik ritual, and not typical as many
would imagine. In the BrAhmana of the Black Y ajur-veda,
and in the Asvaldyana-sfitra also, mention is made of
different sacrifices and ceremonies of which the slaughter
of the cattle formed a part. In the Réjasuys and Vija-

¢ See Wilson's Introduction to the Rig-veda.
®  Compare Sanskrit kramela, and Greck rapnhoc.
7 See Rig-veda, i. p. 165 ; iii. pp. 163, 276,416 and 453.
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p2ya ceremonies the sacrifice of this animal also formed.an
iritegral part. It is true, that there was a time when
bovine meat was actually deemed a delightful aliment, a
token of generous hospita.lity in honor of a respected
guest or goghna ;# and it was even considered an
essential accompaniment in the journey from this to the
future world,—so much so that a cow was in all cases
burnt with the dead. The Sautrimani cereniony has
been incorporated in the Taittiriya-brihmana and tlfere
is a wide difference in the treatment which this sacrifice
receives in the Satapatha-brdhmana. The Sarvame-
dhas and Brahmayajna are passed over by the 'Satapatha.
They find place in the A’ranyaka of the Taittiriyas, but
not in their Brihmanas. The Pitrimedha has place in
the BraAhmanas of the Taittiriyas. The Purushamedha
was celebrated by a Brahman or Kshatriya who longed
for pre-eminence abgve all things. It required forty dayq
for its completion, and more th:m hundred victims. In
the Purushamedha men were victims, and prayers
and hymns recited. As soon as the prescribed pray-
ers and hymns were concluded, the victims were set
free, and substitutionary offering of butter thrown upon
the sacrificial fire. Thpugh the human sacrifice was not
really performed, yet still many were eager to offer hu-
man victimse to tvince their piety towards the gods
which the history of Sunahsepha bundantly proves.
Human sacritices were not, however, unknown ; although
infrequent and sdmetimes typical. The Brahmans were,
it is beyond doubt, familiar with the idea of human sacri-
fice.” The story of Suna,hbepha, forms part of the inaugu-
ration of a king.

& Asiatic Rescarches, vii, p. 288.

? See Wilson’s Hssay on Human Sacrifice in the Veda: Roth, in
Weber's Indische Sudien, i. pp. 457-464; and ii. pp. 111-123; Weber's Hist.
of Ind. Literature, p. 84.

]!1
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The principal object for which the S.ﬁma-veda was
composed, is the performance of those sacr.lﬁce.s of wylnch
the juice of the Soma plant forms the chief mgred1ept s
and of such sacrifices the most remarkable is the Jyotish-
toma, which consists of seven stages : but the celebl'zz,tif)n
of the Agnishtoma alone was deemed obligatory, while
other six stages, though adding to the virtue o{ the
sacrificer, were understood as voluntary. Soma 18 the
god who represents and animates the juice of: the S.oma.
plant, an intoxicating beverage which formed a prominent
feature in the sacrifices of the Vaidik age. The high
antiquity of this cultus is attested by the references to
it found occuring in the Persian Avesta. The plants
were gathered by the roots on the hills by moonlight,
and brought home in carts drawn by rams ; the stalks
were bruised and crushed between stones, and placed
with the juice in a sieve of goats’ hair, and were further
pressed and squeezed by the priests® ten fingures orna-
mented by rings of flattened gold. Finally the juice
mixed with barley, wheat, and clarified butter, is brought
into a state of fermentation ; %.md is then drawn off
in a scoop and offered up thrice a day to the gods, and
aladdleful is taken for the priests. The S&ma-veda is
almost entirely composed of §oﬁgs to accompany this
ceremony, and the Rig-veda too dontains numerous
passages which have close reference to it. It was tvith-
out doubt the greatest and the most sacred offering
of the ancient Indian worship.® The earliest Hindu

* settlers were much addicted to the drinking of spirits,

10 Bep Plutarch delcid et Osir. 46, in which the Soma, or asit isinZend,
haoma, appears to be referred to under the appellation §pwpt.

11 See Windischmann's Dissertation on the Soma Worship of the
Arians; Whitney's Main Results of the Later Vedic Researches in Germany ;
Lassen’s Ind. Ant, i. p. 516 ; and Roth’s articles in the Journal of the German
Oriental Socicy, for 1848 (pp. 216££.) and 1850 (pp. 417 ff).
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and indulged excessively both in Soma and other strong
drinks. To their gods the most acceptable offering was
Soma beer ; and wine or spirit was in a public manner
sold in shops solely opened with this view, for the
general use of the community. In the Rig-veda a
hymn occurs which shows beyond all controversy that
wine was keptin leather bottles'” and sold without any
reserve to all comers. .

The 'Lgittiriya,-brﬁhmana, contains mantras from which
we learn about the preparation of the liquor, but no
information is obtained of how the distillation was effected
In the post-Vaidik age the name Soma came to be com-
monly applied to the moon and its regent. Even in the
Rig-veda some traces of this application seem to be
discoverable (x. 85, 3 and 5)."* .

§3. THE DIVI'SI°ON OF THE VEDAS INTO MANTRAS
® AND BRAHMANAS.

The division of the Vedas is two-fold, into Mantras
and Brihmanas.™ Such a division is in fact an indispensable
one, separating two different classes of writings, which are
related to one another as canonized text on the one hand,
and canonized explanation on the other. That part of each
which contains the mantras, is called its Sanhitd.® The

12 Wilson's Rig-veda, ii. p. 204.

13 Compuro “ The transferrence of the name Soma to the moon, which
appears in the later hlsfory of the Indian religion, is hitherto obscure: thg
Vedas do not know it, nor do they scem to prepare the way for it in any
manner” Journal of tho American Oriental Socicty, iii. p. 300.

1¢ Sfiyana says in his Commentary on the Rig-veda, “The definition
(of the Veda) as a book composed of mantra and brihmana, is unobjection-
able. Hence Apastamba says in the Yajnaparibhfsh&, Mantra and Brihma
na have the name of Veda.”

15 See Miiller's History of Ancient Sanskrit Literature, p. 350, ang
Weber's History of Indian Literature, p. 83.
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Bréihmanas presuppose the earlicr existence of the Mantras.
The p‘roof that the Mantras are far older than any other
portion of Indian literature, is to be found in the charac-
ter of their language. Though the Mantras and Brihma-
nas were held at a later period to have existed simul-
taniously, it admits of no question that the Brihmana
portion of each Veda is posterior to some part at least
of its Sanhit, for the former evidently refers to, ana con-
tairs quotations from, the-latter ; and it scarcely needs
to be stated that so large a collection of works as that re-
presented by both portions must have been the gradual
product of a considerable space of time. Indeed, they
reflect various conditions and mutations of society, wvari-
ous phases of religious belief, and even different periods
of language. The difficulty however, accurately to
distinguish these periods, is greatly enhanced by the ap-
parent losses, probably considerable, which these writ-
ings sustained before they,were marshalled together
and preserved in the shape in which we now possess
them. Pénini states that there are old and new Brahma-
nas. The Brihmanas are the Talmud of the Hindus.
The Mantras and Brihmanas had to pass through a
considerable number of Sikhdis, and the curious dissen-
sions which in the process of time sprung up between
these schools, both with respect to the” Vaidik texts and
their interpretation, was very ¢ severe. The Man-
tras arereplete with thanksgivings of the Rishis. The
Sanhitds are in verse, the BrAhmanas in prose. The
~ Mantras were for ages unwritten, and the elliptical
style  of their composition is alone evidence of
their oral transmission. If the Brahmanas could all
be collected, they would become an extraordinarily
volummnious work ; and their perusal would convince any

body  that they are not the work of a few individuals.
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Each Rishi has compsed a different Brihmana to .convey,
what in his opinion constitutes, the real meaning of
the Vaidik rituals. They represent a complete period
through which the whole stream of thought poured in
one channel. The number of the old Brihmanas must
have been very considerable as every Sikhé consisted
of a SanhitA and BrAhmana. It must not, thercfore,
“be considered that they were not all composed indepen-
dently by, different authors. Each Brihmana was-in-
cluded in its own Veda, and was used by its own class
of Brahmans. Hence different Brihmanas obtained their
names from the different classes of Brahmans. For
the Rig-veda the Brihmanas of the Bahvrichas, or the
Aitareya and SinkbAyana; for the Sima-veda, the
Brihmanas of the Chhandogas, or the T4ndya, the Pan-
chavinsa and the Chhﬁndorryﬂ. for the White Yajur-véda
the Brihmanas of the Taittirlyas, for the Black Yajur-
veda the Satmpmth'm-bmhmant and for the Atharva-veda
the Gopatha-brahmana.

In the Brihmanas we find a pantheistic system ; and
this system was adapted to the explanation of the Vaidik
deities. “ There is throughout the BrAhmanas, such a
complete” misunderstanding of the original intention of
the Vaidik hymns, that we, can hardly understand how
such an estrangement .could have taken place, unless
there had been at some time or other a sudden and
violent break i the chain of tradition.” And again :
“Every page of thg Brihmanas contains the clearest
proof that the spirit of the ancient Vaidik poetry, and
the purport of the original Vaidik sacrifices were both
beyond the comprehension of the authors of the Bréh-
manas......we thus perceive the wide chasm between the

Brihmana period and that period by which it is preced-
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ed.” 1 In the Brihmanas, numerous mythical tales occur
of battles between the Devas and Asuras, which are
to be understood as contests between the Aryas and
the aborigines.” A Brfihmana was originally a theologi-
cal tract, and it was so designated, not that it treats of
Brahma,® but only because it was composed by
the Brahmans. The complete body of the Bréhmanas
was subjected in the course of time to glaring alterations.
And their prevalence constitutes a distinct stege in the
progress of the religious history of the Hindus. The
Brahmanas are the dogmatical books of the Brahmans,
a system of tencts scientifically arranged, resulting from
religious practice. They were not, however, meant to
afford a thorough explanation .of the principles of belief’;
but they are very useful for such an exposition, simply
because they were written with the view of explaining
and establishing the whole customary ceremonial .of
worship. The Brihmanas, on the whole, exhibit a phase
in the intellectual history of the Hindus ; butin a literary
point of view, they are altogether disappointing. They are
not wanting in sound reasoning, in striking thoughts,
in bold expressions and curious traditions. The general
character of these works is marked by dull and at the
same time high and lofty language, priestly whims,
and vagaries, and antiquarian ‘pedantry. The Brahma-
nas can only claim to be studied as the physician is
required to study the often repeated caprices of a madman.

The Gopatha-brihmana of the Atharva-veda is the
Veda of the Bhrigu-angiras; whick does not properly
belong to the sacred literature of the Brahmans. In the

Q

10 See Miiller's Ancient Sanskrit Literature, pp. 432,434 fF.
17 See Weber's Indische Studien, i. 186 ; and ii. 243.

. 7“ See Haug’s Dissertation on the On'g{nal Signifcation of the word
rahma.
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Gopatha the title of Brahma-veda, another name -of the
Atharvan, does not occur. The primary object of this
Bréhmana is to show and establish the necessity and
efficacy of the four Vedas. The first part of the Gopatha
comprises five Prapithakas ; and the other part, called
the Uttarabrahmana, consists of more than five Prapétha-
kas. The ceremonial in general is discussed in the
Gopatha in a similar manner as in the other Brihmanas.
There is, sindeed, very little difference to be found
between the Gopatha and the other Brihmanas ; and it is
hardly possible to discover any traces of its more recent
origin. It begins with a theory of the creation of the
universe as do the other BrAhmanas. The Gopatha was
composed after the schism of the Charakas and Véja-
saneyins. And we must assign to this Brihmanaa later
date than to the Brihmanas of the other Vedas. The
number of the Brihmanas relating to the Sima-
Veda, is eight ; and'their names are : Panchavinsa, the
Shadvinsa, the SAmavidhi, the Arsheya, the Devati-
dhyAya, the Sanhitopanishad; and the Upanishad, which
probably is the Chéndogya-upanishad, and thus is ranked
amongst the Brihmanas. A later Brihmana probably
of modern date, and which is not mentioned by Siyana,
1s the Adbhuta-brahmana.

The Cbhandoga-brihmana of the Sima-veda, of
which the ChhAndogya-upanishad constitutes a part,
comprises  ten Prapithakas ; of these the first two are
called the Chhémdogya-mantra-brahmana, and the rest
forms the Chhéndogya-upanishad. The Aitareya consists
of eight PanchikAs, each of these comprising five Adhy4-
yas, and all the AdhyAyas together, two hundred and
eighty five Khandas ; the Aranyaka is also reckqned as
a part of the Aitareya, and is similarly ascribed to

1% See Yé&jnavalkys, i. 22.
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Mahidésa, the son¥of Itar. The Aitareya is one of the
collections of the sayings of ancient Brahma priests expla-
natory of the sacred duties of the so-called Hotri priests.
Its style is throughout uniformi, The greater part of the
work appears to have proceeded from one and the same
pen ; some additions, however, were made afterwards.
The Aitareya-brihmana contains a number of most remar-
kable légends, highly illustrative of the state of Brah-
mahism of the age in which it was composeds: A story
in the Satapatha-brihmana illustrates the relations
between the priestly and royal families in the carly
history of India, and gives us an insight into the po-
licy which actuated the Brahmans from time to time to
struggle for political influence., The Satapatha furnishes
us with the dogmatical, exetical, mystical, and philosophical
lucubrations of a long succession of early Doctors of Theo-
logy and Philosophy. A partial examination of this
Brahmana shows it to be stamped with a characterquite
similar to that of the Aitareya. And again these two
works have claims to be very ancient records of
.the religious beliefs and rituols, and of the archaic
mstitutions of Indian souiety. The Satapatha may
have b(?en edited by Yﬁjnavalkya, buf its principal
parts, like those of the other Brihmanas, must have
been  accumulating for sofne | period ‘before they
were all collected and arranged to form the sacred code of
anew Charana. REach collection of ancient Brihmanasg

e ) y i o o
st have been the work of individual teachers ; and the

different texts of one and the same Brahmana differ from
one another.

. e, We possess the Brahmanas of the Bahvrichag
In the Sikhis of the Aitareyias and the Kaushitakins,
But even the Brilmana of the Kaushitakins whicl
h'ﬂ‘S’ been transmitted to us as a distinet work
different from the Brihmana of the Aitareyas, musé

4
\
i
|
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be regarded as a part of the original bulk of Bra-
hmana literature, extant among the Bahvrichas.
Its internal arrangement differs in a considerable
degree from that of the Aitareya-brihmana.. Most
of the Brihmanas are collective works. The Bréh-
manas of the Taittiriyas, in the Sikhis both of the
Apastambiyas and the Aitareyas, consist of some
portions which bear the name of Katha, and were
originally= the property of his followers. In the Brah-
mana of the Chhandogas it is apparent that after the
main collection was completed, another Brihmana
was added which is called Shadvinsa-brdhmana. This
Brihmana is supposed to be of very modern date.
It speaks not only of temples but also images of gods.
The Shadavinsa as well as Adbhuta-brihmana havg been
considered to be the only Brihmana of the Chhan-
dogas and they form the most important portion
of that class of literature. -

§4. THE PROPER MEANING OF SAKHA, CHARANA
AND PARISHAD.

The word Sakha is sometimes applied to the three
original Sanhitfs, the Rik, the Yajush and the Si-
man. A Sikh frequently signifies the various edi-
tions of the Yedas. Theré was another class of Sakhés,
though of a confessedly later date, founded on
Sttras, which seem to have derived their names from,
higtorical personaes. There was, no doubt, an original
difference between a S4khA and a Charana; but these
two words were frequently used synonymously. Pénini
speaks of Charanas as comprising a number of followers.”
If Sakh4 is employed in the sense of Charana, this is to
be accounted for only by the fact thatin India the Sikhas

29 See PAnini, iv. 2. 46.
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existed not as written books, but really in the tradition
of the Charanas, each member of a Charana representing
and possessing a copy of a book. A Sikhad as always a
portion of the Sruti, cannot properly include law books.
But adherents of certain SAkhfs might easily adopt a code
of institutions, which would go by the name of their Cha-
rana. In the Charanavytha, a work by Saunka, treating
of I:hese' various schools, five SAkhis are innumerated of
the Rig-veda, viz., those of the Sikalas, Bishkalus, Asval4-
yanas, Sinkhéyanas and Mandukéyanas. Of the Yajur-
veda forty-two or forty-four out of eighty-six are mention-
ed. Fifteen of which belong to the V4jasaneyins, including
those of the Kénvas and MAdhyandinas. Twelve out of a

thousgnd are said to have once existed of the Shman : and
of the Atharva-veda nine. ;

The Atharvanarahasya, a modern treatise on the
Atharva-veda, attributing the same aumber of Sfkhis to
the SAma-veda and Atharva-veda, speaks of twenty-one of
the Rig-veda, and a -hundred of the Yajur-veda. Of all
these Sakhis, however, the Rig-veda is now extant only
in one ; the Yajush in threg, and’we may say in four ; the
Saman in perhaps two ; and the Atharvan in one. The
only recension in which the Sanhitd of the Rig-veda is
to be found, is that of the Sakala school. The text of the
Black Yajush is extant in the recensions of two schools,
tha}: of Apastamba, and that of Charaka ; and the Whito
Yf}JUSh exists in the recensions of the MAdhyandina and
!Kanva. schools. The Sanhith of the SAman is preservid
In tWo recensions: in that of the RénAyaniya, and pro-
bably also the Kauthama school. The text of the Athar-
van 1s preserved only in the Saunaka school. Each Stkha,
%:umed the possession of the only true and genuine
coej?“ The discrepancies between these Stkhas, however,

sisted chiefly in numerous variations of their arrange-
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ment of the sacred scriptures ; in their manifest additions
or total omissions of texts. '

Although the words Sakh4 and Charana were some-
times used synonymously, yet Sakh4 properly applies to
the traditional text followed as in the phrase Sdkhdm
adlite; and Charana are ideal succession of teachers
and pupils. We should then understand by Sikha a tra-
ditiohal recension of any of the Vedas, handed down by
different ;Charanas, or different schools or sects, each
strictly adhering to its own traditional text and interpre-
tation. The Brahmans themselves were fully aware of
this differenc between S&khé and Charana. It is highly
probable about the establishment of new Charanas on sacred
texts peculiar to themselves, in the event of gross or
slight discrepancies in the text of the hymns, as well as
differnces in the Brihmanas, as a Sikh& consisted of a
Sanhit4 and also a Bréhmana.

A Parishad medns an asgembly or a Brahmanic settle-
ment ; and the Pirshada might be the titleAiof any book
that belonged to a Parishad. The law books lay down
the number, age, and qualifications of the Brahmans
who must have any cldim to, compose such an assem-
bly to give decisive opinions on all subjects they
would be referred to.© The members of the same Cha-
rana might become fellows of different Parishads and
vice versd. The real ancestors of the Brahmans are
eight in number ; and eight Gotras are again divided
into forty-nine different Gotras, and these constitute a
still larger number of families. Gotras were confined
to Kshatriyas and Vhisyas as well as among Brahmans ;
and they depended ona community of blood correspond-
ing to families. Charanas existed among the priestly
cast only. They depended on 'the community of
sacred texts ; and were merely ideal fellowships. Al
Bralinan families that keep and preserve sacred olr
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sacrificial fire claim a descent from the seven Rishis.™
A Brahman is bound by.law to know to which of the
forty-nine Gotras his own tamily belongs, and in conse-
crating his own fire he must invoke solemnly the ancestors
who founded the Gotra to which he belongs. Such names
as gotra, varga, paksha, and gana are all applied in one
and the same sense. And these genealogies represent
something real and historical.

§5. CAST.

Ancient Roman society was split into two grand
orders, the Patricians and the Plebeians ; early Indian
society, likewise had two divisions, the Aryas and the
Dasyus, the cause of which can only be that the former
were the conquerors and the latter, the conquered. At
the time when the Aryas left their original home on the
north of the Himélaya, and set foot on'Indian soil, they
naturally came into contact with the Dasyus or the abori-
gines of India. These people, forming the Turanian
branch of the human family, differed widely from the
Aryas, in their physical appearance and color, language
and manners. Under such divergence, there . was no
ground for the establishment or conservation of feelings
of amity and unity between the classes. Conse-
quently, the Aryas and the Dasyus frequently found
themselves in the bitterest conflict. The Aryas, as they
were naturally of fair complexion, of majestic appearance,
(cil;l}nlzed and much. more advanced, in thought, looked
In thle u&zgmihizboﬁlglﬁle:‘s who were of beastly appearance.
or Dicas 2 ot ¢ aborigines are frequently called Dasyus

¢ Dises 57 and the Aryas, with a certain degree of

21 Bhrigu, Angiras, Visvimitra, Vasishtha,

Kiasyapa, Atrl and Agasti.
2% See Rig-veda, i. 12, 4. s .
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hatred, called them Zrishnatvach.”® TFrom the Vedas, we
obtain sufficient evidence of there having been a wide
difference and natural enmity between them ; the Aryas
are found scornfully to apply to the Dasyus the terms of
avrata, apavrala, ayajva, abrahma, adeva, anindra, etc,
etc.” The main difference consisted only in color and
feature ; and hence varna gradually came to imply cast.
The Aryas conquered the aborigines and occupied the
northern part of India ; and they in consequence of their
defeat expatriated themselves to the southern part. But
those among the aborigines who, although once conquered,
came into subjection and acknowledged loyalty, were
taken into Aryan society and gradually formed the Stdra
class. An Aryan and a Sfidra are quite distinet from
each other.” In this manner, itcan be proved that in the
earliest times there were in India but two classes
of people, the Aryas and the Dasyus, the bright and the
dark race, and there was no distinction of cast, as now
understood. Cast is not a Vaidik, but purely an ethnologi-
cal institution. ‘

In several places of the Rig-veda, five classes are
generally spoken of, sueh as panchakrishti, panchakshi-
tayah, panchacharshani, panchajanah, panchabhfimah, and
panchajita. There is no clue to be found for the better
understanding of what social classification these classes
implied. Mankind, in a collective sense, are said to be
distinguished into five classes. Sfiyana, according to the
received tradition of his own time, explains these terms
to” denote the four casts, with the Nishidas for a fifth.
Yhska, in Nirukta, iil. 8, refers to the opinions of older
schools, and says that these five classes of beings are
the Gandharvas, Pitris, Devas, Asuras and Rakshases,

23 Jbid, i. 130, 8.
2 Jbid,v.1,8,9; x. 86, 19; i. 103, 3; and vi. 25, 2.
26 See Atharva-veda, iv. 20, 4.
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and according to some the four casts, and the barbarian
or Nishada. This meaning seems quite immaterial and is
merely imaginary. When the five classes are designated
by so many distinct appellatives and especially by s_uch
a one as panchabhfimah, itappears that these classifications
arose possibly from the different localities the Aryas
first occupied after their advent to India.

In°the Brihmana period, the Brahmans obtained
superiority over all others. But how and at whut time.the
cast systembegan to be prevalent in India,cannotbe satis-
factorily determined. It is quite certain that no such
distinction existed when the Aryas came, and even long
after they had settled here. There is no mention in any
part of the first Mandala, of - the denomination Ksha-
triya or Stidra or Vaisya. The denomination Brahman
occurs, but in what sense is altogether open to question.
Brahma, in the neuter, signifies prayer, preservation, or
sacrificial food ; and Brahm4 in the masculine, implies the
‘particular priest, so called ; in neither of the instances
does it ever mean a distinct cast. Prof. Wilson very
reasonably doubts whether the Brahmans were regarded
as a cast when the first®*Ashtaka of the Rig-veda was
composed. The subjective theology of the Rishis; or the
Sanhitis of the Rik, Yajush, Siman and Atharvan, makes
no mention of the four original orders; bwt the Brih-
manas, or the objective theosophy of the Vedas, are found
to convey definite information about the four casts.

~ Only in the 90th hymn of the tenth Mandala of the
Rig-veda, do we find mention made of the four different
casts. This hymn is entitled the Purusha Sfikta, and is
founfl also in the 31st Book of the VAyasaneyi-sanhitd,
and in the 19th Book of the Atharva-veda. The Puru-
sha .Sﬁkta‘, as judged by its contents, is among the latest
Portions of the Rig-veda. The fact that the Sima-veda



CAST. 55

has not any verse extracted from it, is not without mean-
ing, This view, however, is controverted by Dr. Haug.
If it could be proved that this hymn, aswe now possess it,
had existed, as Dr. Haug believes, when at the time, the
Practice of Human sacrifices prevailed, its antiquity would
be established. But if it formed merely a part of the
ceremonial at a subsequent period when Human sacri-
fices had ceased or had become simply formal, and ani-
mals were immolated in their stead, the evidence becomes
far less strong. .The Purusha Sfikta possesses every
mark of modernness both in its diction and in its ideas ;
the ideas appear to be far more advanced than those which
are found in other portions of the Rig-veda, and the
language very nearly approaches to the modern Sanskrit.
On this subject, Mr. Colebrqoke gives his opinion asfollows:
¢ That remarkable hymn is in language, metre, and style,
very different from the rest of the prayers with which
it is associated.” It has -a decidedly modern tone ;
and must have been composed after the Sanskrit language
had been refined, and its grammar and rhythm perfected,
The internal evidence which it furnishes, serves to demon-
strate the important fact that the compilation of the
Vedas, in their present arrangement, took place after the
Sanskrit tongue had advanced from the rustic and irre-
gular dialect-in which the'multitude of hymns and prayer
of the Vedas was composed, to the polished and sonoroug
language in which the mythological poems, sacred and
profane, have been written” * I see no reason why the
Purusha-Stikta must,not have existed before the begin.-
ning of the Brihmana period.

According to Manu, the Stidra is prohibited from read-
ing the Vedas. The Vedas, therefore, have a relation only

3¢ See Colebrooke’s Miscellaneous Essays, 1. p. 309, note.
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to those of the three superior classes, who have reeeived
the investiture. But it is a very remarkable and curious
fact that we find Kavasha AilGsha, of course a Stdra, to
have composed a few of the Stiktas in the tenth Book of
the Rig-veda. Yet the same Kavasha was expelled from
the sacrifice, as an unbeliever, and as the son of a vile
slave. He was, however, readmitted, but only because
the gods,had shown him special favor. This is acknow-
ledged by the BrAhmanas of the Aitareyas and Kaushi-
takins ; and in the Méihabhérata, Kavasha is called a
Nishéda.



CHAPTER III.
§1. THE ARANYAKAS.

Or the Brihmanas we find a part called A'ranyakas.
By the word A'ranyaka Panini understands a forester.!
If the A'ranyakas were extant during his time, he would
have recognized them as parts of the Vedas. T he
Aranyakas are so called, according to SAyana, because
"they were read in the forest, as if they were'the text
books of”the anchorites, whose devotions were purely
spiritual.? Of the A'ranyakas there are four extant, the
Brihad, the Taittiriya, the Aitareya, and the Kaushitaki.
These, no doubt, belong to a class of Sanskrit writings,
the history of which Thas not yet been properly investi-
gated. Their style is full of strange solecisms.? The
A'ranyakas were considered to contain the quintessence
of the Vedas; and they only treat of the science of Brah-
ma. The Aranyakas, as an enlargement upon the Bréih-
manas, presuppose their eXistence. They are anterior
to the Sttras and likewise they are posterior to the
Brihmanas to which they form a kind of appendix.

The A'ranyakas elycidate the obscure points of reli-
gion and philosophy, the nature of God, and the creation
of the world, the relation of man to God and siibjects of
like nature. The names of the authors are unknown to
us, because they disclaimed authorship on the ground that
their productions would loose all the authority ; and also
for other reasons that they are merely compilations from
other works. Modes of modern thought are not wholly
wanting in them. The problems d1scuased in the Aranya-
kas, are not however in themselves modern. In one
view the A'ranyakas are old, for they exhibit the very

1 Aranyfn manushye. 4. 2. 129.
2 (Joldstiicker's Panini, p. 129; Weber's Indisehe Studien, v. p. 149,

o See Cowell's Introduction to the Kaushitaki-upanishad, p. viii.
H
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dawn of thought ; in another, they are modern, for they
reflect that dawn with all the experience of dgys that are
past. ~ The Aranyakas abound in passages which are un-
equalled in any language, for grandeur, simplicity and
boldness. '

§2. THE UPANISHADS,

The original Upanishads had their place in the Ara-
nyakas and Brihmanas. The most important of them'are
full of theosophy and philosophy. Max Miiller has sur-
mised that the word “Upanishad meant originally the act of
sitting down near a teacher, of submissively listening to
him,” whence it came to mean ‘ implicit faith, and at last
truth or divine revelation.” If may be supposed with
some reason that these works derived their name from
the mysteriousness of the doctrines contained in them ;
and perhaps also from the mystical and. obscure manner
in which they propound them. It is very probable that,
in the time of PAnini, the works bearing the name of
Upanishads were not then in existence.* Their number is
not very considerable. The Upanishads are for the most
part short. The ordinary enumeration of them is fifty-
one. And besides these there are some others, .but they
are all spurious. The whole fifty-one were translated into
Latin and published by Anquetil du Perron in 1801, un-
der the title of “ Qupnekhat.” His translations were large-
ly from a Persian version prepared at the order of Darh

) Shszoh. The various systems of Hindu philosophy have
f:heu‘ l.)a,sis in the Upanishads, though quite antagonistic
n their character. Most of the modern Upanishads are
really the works of Gaudapida, Sankara, and other
philosophers.  Founders of new sects composed numerous

¢ Goldstiicker's Panini, p. 141.
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other Upa,mshads of their own as the ancient ones did not
suit their purpose.” The Upamshads are commonly in the
form of dialogue ; they are in the main written in prose
Wwith occasional fragments of verse, but sometimes they are
all in verse. They exhibit, on the whole, no system or
method. The authors are merely poets rather than philo-
sophers, who throw out rhapsodies which are altogether
unconnected and often contradictory, and seerh to have
no thought or even care of bringing into arrreement.
to-day’s feelings with those of vesterday or tomorrow.*

l‘he) shadow forth the later Vedinta as the oracular
ebullitions of Heraclitus éoxorewvss shadow forth the com-
plete developed system of Platonic philosophy. The reader
of the Upanishads does not meet with any difficulty in
recognizing familiar ideas in the rigid speculations of the

Phaedrus as well asin Empedocles or Pythagoras, in the
Neo-platonism of the Alexandrian,as well as in the

Gmostics, schools” "The Uvanishads " from beginning to

‘end, consist of texts which systematically teach that
God is the one spirit, which is the substance of the
universe ; that the creation is nothing else than a multi-
plication and development of Himself : and the universe
is to Him what the butter is to the milk, or as vapour
rising from the ocean, condensmg and falhng back to
the source whenée it cathe. They are not the works of
the same author or even productions of the same age.

They inculcate pantheism of one kind or another. The
theory of no two of them can be regarded precisely the
same. Some of them abound in 'speculations, much after
the fashion of development philosophers, on the physical

5 Ward, A View of the History, Literature and Mytholooy, of the
_Hindus, ii. p. 61.

® Sce Rev. Prof. Banerjea's Dialogues on Hindu. Philosophy, pp.
14 42fF,
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primeval element of the universe, and whatever is, on the
impulse of the ‘moment, accepted as a first principle,
is announced to be Brahma or God. The great teachers
of this Pard, or superior knowledge, are Kshatriyas,
and Brahmans are merely represented as becoming
pupils of the great Kshatriya kings. The Kshatriya
mind first followed out these bold speculations, and
we can séarcely escape this conclusion when we add to
sthis the remarkable fact that the GAyatri itself, the most
sacred symbol in the universe, is a hymn by an author,
not a Brahman but a Kshatriya. The Upanishads abound
in descriptions not merely of carnal observances, but also

of obscenities still worse and grosser than Jayadeva’s bat-
tles of love.

Almost all the Upanishads are small books, save
the Brihadfranyaka, which constitutes the last five Prapé-
thakas of the fourteenth book of the Sataptha-brAhmana.
This Upanishad is divided into six chapters, and each
chapter is again sub-divided into different Brahmanas.
The Brihadaranyaka is the conclusion of the Vijasaneyi-
Sanhitd. Tt consists of seven chapters, or eight lectures.
The Taittiriya-upanishad is‘a part of the Taittiriya-ara-
nyaka of the Black Yajush. It is divided into two parts
as SikshA-valli and Brahminanda-valli. We trace in it
the germ of the VedAnta system. The Tuittiriya-dra-
nyaka is older than the Brihadaranyaka. It shows a
strange medley of post-Vaidik ideas and names. The Ai-
tareya-dranyaka forms a work by itself; the second and
th.u'd Parts of which forn the Bahvricha-upanishad. The
Aitareya is more speculative and mystical than legen-
d:u'yk or practical. There is another Aranyaka twithin
a %nzchz‘x of the Rig-veda, which is called the Kaushi-
taki-franyaka in three Adhyayas of which the third

constitutes the Kaushitaki-upanishad. There are no Ara-
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nyakas for the Sima-veda, nor for the Atharva-veda.
The A'ranyakas derive their authority from Sruti. Siyana
states that the Taittiriya-upanishad comprises three parts,
and they go by the names of Sanhiti, Y4jniki, and Véru-
ni; of these the last is the most important, because it
teaches the knowledge of the Divine Self. The Aitareya
is included in the second A'ranyaka of the Aitareya-brih-
mana. It contains three chapters. The Taittidya and
Aitareya resemble each other in a great measure. The
Svetisvatara is comparatively modern. In fact it does
not belong to the series of the more ancient Upanishads.
It was composed after the publication of the Vedanta and
Sinkhya, and is a compound of Vedénta pantheism and
the SAnkhya duality. The VAjasaneyi-upanishad is
very short. It is composed of only eighteen Srutis ;
and forms an index to the Véjasaneyi-sanhitd. The Ta-
lavakira, or Kena,-upanishad, which is one of the short-
est, and one of the “nost pbjlosophical treatises of this
kind, puts in clearer language, perhaps, than any other
Upanishad, the doctrine that the true knowledge of the
Supreme Spirit consists in the consciousness which man ac-
quires of his complete inability, to understand it, since the
human mind being capable only of comprehending finite
objects, cannot have 4 knowledge of what is infinite.
The Kena is included in beth the Atharvan and Siman.
The Katha has always been considered as one of the best
Upanishads, and it must be admitted on the point of its
elevation of thought, elegance of expression, beauty of
imagery, and ingenuous ' fervour, few stand parallel to it.
It consists of two AdhyAyas, each of which contains three
Vallis. The first part is quite independent. ‘But the
Second is composed almost entirely of Vaidik quotations,
Which prove more in detail the doctrine enunciated in the

first. It is-on this account that both parts are with rea-
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son counted as two different Upunishads. There can be
no doubt as to the second part being later than the first,
and this is clear from several other, particularly linguistic,
reasons. But Dr. Weber is of opinion that the Katha
origina,]_]_y closed with the third Valli,” This Upanishad
treats ; first, of the highest object of man ; second, the
First Cause of the world and His attributes ; third, the
connexion of this Cause with the world. These questions
are mooted in the different chapters in a manner which is
quite peculiar to the Upanishads in general. The stand-
point of the Katha is however on the whole that of the
scholastic doctrines of the Vednéta philosophy. We can-
not give the same credit to the philosophy as to the form
of the Katha ; there is scarcely any link connecting the
thoughts, so that they rather show that it is plainly a com-
pilation than the production of an original and devout
thinker. According to the Katha, the knowledge of Brah-
ma hangs upon a process of thinking, i.’e., it is derived
from philosophy and not from revelation. The Prasna,
one of the Upanishads in the Atharva-veda, is divided
into six chapters, each of which attempts to solve a dis-
tinct question. From the first question we arrive at the
knowledge of the relation that exists between Prajapati
fmd the creatures, the period of creation, and the manner
n which Prajépati is to be worshipped. - The description
1s altogether mythological and symbolical, and does not
show any well defined thought. The second recounts his
) relation to individual bodies. ‘By the third question w2
?hou.ld understand that life, when produced from the soul,
15‘1?;“1 to' be composed 'of the five vital airs, by whose re-
%eml“ actions the fun.ctlons o.f the body are upheld. The
Uning part of this question furnishes us with a speci-

" See Indische Studien, ii. pp. 197-200(%.
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men of the anatomical and physiological knowledge of the'
author ; and abold attempt to apply the functions observ-
ed in the microcosm of the human body to the macrocosm
of the world. The fourth question is free from mytholo-
gical embellishments, and gives the substance of the doc-
trines of the entire Upanishad. :

The Mundaka-upanishad contains three Mundakas,
each of which is sub-divided into two Khandas. There
are two sgiences, according to the first Mundaka, the aparj
and the pard. The former is founded on the four Veadas
and the six Vedéngas ; the latter refers to Brahma, that
Being who is incomprehensible to the organs of action
and intellect, and without qualities. We find a mention
of the Vedsnta and Yoga in this Upanishad. “It would
almost be a contradiction in terms, to say that the Mundaka
is a section of the Atharva-veda, which it condemns,
along with the others, as inferior science. And if it must
be referred to a pest-Vaidik age, it would be difficult to
affirm that it was composed before the age of Buddha.””® The
identity between the Katha, Prasna, and Mundaka
appears not merely in the mode of explanation, but also
in the images and in entire passages, and is very remark-
able. More particulary is this the case between the
Mundaka and Katha than between the Mundaka and
Prasna, upanishads. Which of these Upanishads was
the original, or what relation they bear to other sources,
can hardly be decided. This much, however, may be said,
that the Prasna hears every mark of compilation. Mén-
diikya has only twelve slokas. In these slokas the mean-
ing of the mystical syllable Om® is unravelled. This.

8 Rev. Prof. Banerjea’s Dialogues.

9 Its primeval sense is that of emphatic or solemn affixmation or assent. The
Aitareya-brihmana mentioning a religious ceremony at which verses fromthe
Rik, as well as songs called Gathas, were chanted by the ifotri, and. responses.
given by another priest, the Adhvaryy says = “om is the response of the Adh-
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Upanishad is taken from various sources. Irom it, the
contents having been stripped of their abstruse phra-
scoloy, we are to understand that Brahma comprehends
all things, both objects of perception and those which are
beyond the reach of perception, Drahma has four modes
of existence, the waking state, the state of dreaming, the
state of profound sleep, and a fourth state quite different
from any of the former ; this state is indescribable, in
which all manifestations have ceased, it is blissful and
without duality. The MAndfkya is one of the latest
among the Upanishads which shew the pristine notion
of the Infinite Spirit wholly uncontaminated by sectarian

varyu to the Rik verses (chanted by the Hotri), and in like manner tatha is
Lls response to the Gathas, for om is employed by the gods, whereas tatha is
used by men.” Here isthe original sense of the word ; it leaves no doubt that
om is merely an older and curtailed form of the common Sanskrit word evam,
which, proceeding from the pronominal base ‘¢’ in some derivations changed to
‘e¢'—may have at one time existed in the form avam, when, by the elision of the
vowel following v for which there are'sufficient analogies in Sanskrit avam
wonld become aum, and hence keeping pace with the phonetic laws of langu.
age, om. The etymology of the word seemg to have been altogether lost
even at an early stage of Sanskrit literature ; for another is obtained in the
ancient grammars, preparing the way for as to account for the mysticism
which many religious and theologica} works of ancient and medieval India,
suppose to be embodied in it. According to this latter etymology, om would
form from a radical av by means of an affix man, when om would be a gar-
bled form of arman or oman ; and as av signifies the notion of ¢ protect, pre-
serve, save,’ om would be a term implying ¢ protection or salvation’.

Hence om became the auspicious word. Manu ordains: ‘A Brahman,
at the beginning and end (of a lesson on the Veda), must always pronounce
t}.xe syllable om ; for unloss om precede, his learning will slip away from
him; and unless it follow, nothing will be long retaired.” That the mysteri-
ous power which was imputed to this word, must have been the subject-of
early speculation, is obvious enough. A reasmn adduced for it, by Mant
hlm'se]f, is borne out by several Upanishads. That there happens no con
hexion whatever, as has been surmised by some writers to be the case
::t‘l"ee“ om ﬂn(_i apnv., calls for scarcely any remark, after the etymologica
I:ﬂl:i’;nﬂtmns given above; but it may be more satisfactory to compare the

omen with a Sanskrit avman, “protection,” as derived by the gram.

n q . & . i i
Rnnam av (in the Latin ave-0), than to explain it in the fashion of th:
oman cf ymologists,
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views. The order, in which the state of Brahma's exis-
tence is described, exhibits, on the whole, a very profound
mode of thought. In the Chhindogya-upanishad a
number of most curious modes of Upésand is prescribed.
One of these devotions is so grossly obscene and filthy
that I must refrain from translating or reproducing it
here. The Bahvrichas placed A'tman or the Self at the
beginning of all things. The Taittiriyas speak of
Brahma gs true, omnicient and infinite. Calling Bra-
hma as mneuter, they give proofs of their having been
impressed with the idea of a Power. It was decidedly
an era in the history of the human intellect when
the apparent identity of the Self in the masculine,
and Brahma in the neuter, was for the first time clearly
established. The Chhandogas speak of a Sat, or a Being
which had the eagerness to be many. The A'tharvanikas
speak of the Creator as Akshar ; and it is very doubtful
whether they had,with this word any idea of Element or
of the Indestructible. The term used by the VAjasaneyins
is Avyékrita, or the Undeveloped. The Upanishads
are the principal partscf the Vedas. Of all the Vaidik
works, they were the last composed.

§3. THE DISTINCTION BETWEEN SRUTI AND SMRITL

The Vaidik Sanhitds, BrAhmanas and Upanishads are
known by the name of Sruti. Except the Vedas, all the
other works of the Vaidik age, are called Stitra. The
Stitra - period is very important in the Vaidik age ; and
forms no doubt the, connecting link between the Vaidik
and the later Sanskrit. The distinction between Sruti
and Smriti, had been established by the Brahmans prior
to the rise of Buddhism, or prior to the time when the
style of Sttras gained admittance into Indian literature.
The name of Smriti occurs for the first time in the

I
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Taittiriya-ﬁranyaka,“’ though it is used there in the sense
of Sruti. That the Smriti has no claim toan independent
authority, but derives its sanction from its relation to the
Sruti, is to be understood by its very name which means
recollection. In the Sfitras the distinction between Sruti
and Smriti is plainly marked out. We find the distine-
tion as shown in the Anupada-sfitras. And also in the
Nid&na-sfitras ancient tradition is mentioned by the name
of Smriti.” -

§4. THE PECULIARITIES OF THE SUTRAS.

Sfitra is the technical name given to aphoristic
rules, and to works consisting of .such rules. The impor-
tance of the term may be conceived from the fact, that
the groundivorks of the wholé ritual, grammatical, metri-
cal, and philosophical literature of India are indited in
the aphoristic style, which exhibits one of the peculia-
rities of Hindu authorship. Though there is no clear
evidence as to the cause which gave birth to this peculia-
rity in Hindu composition ; the method of instruction
followed in ancient India readers it probable that these,
Sfitras were so composed and were intended to accelerate
’fhe studies of the pupil who had to learn by heart. But
it is-equally probable that this method of schooling it-
self gained ground because of the scarcity or clumsiness
of the materials used for writing purposes, and in conse-
quence of the expediency of economising this material as.
far as would be possible. The Sitra works are all brief and
Systematic, and enigmatical. Conciseness is the prin-
achalll:sl:lt‘:;t:ri‘ya-Am“)'ﬁkn, i.1, 2: Smritih pratyakshamaitihyamanumén-

= See Anu .
pada-sfitrs, ii. 4 : Sruti Smrigi dri .
7 See Nid dnacshitrs, 1. 11 At riti drishtasampannaik.

chlrya Smritindm. YAjnikdh smritau.
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cipal object which guided the authors of the Sttra works.
Even the bare simplicity of the design vanishes in the per-
plexity of the structure. To acquire mastery over the
Sfitra works is next to impossible, without the help of the
key which is found in separate Sfitras called Paribhéasha.
Notwithstanding this key the pupil also must be in poss-
ession of the laws of the so-called Anuvritti and Nirvri-
tti. “It is certainly one of the most curious sorts of lite-
rary com@osition that the human mind ever produced ;
and if altogether worthless in an artistic point of view,
it is remarkable that the Hindus should have fabricated
this most difficult form and adopted it as the most con-
venient vehicle of expression for every branch of learning.

The studied brevity of the Stitras renders them in
a high degree obscure and ambiguous. Notwithstanding
the key to their interpretations, there are to be found
many seeming contradictions. The Sfitras bewilder even a
scholar and puzzle lim at the very threshold in a labyrinth
of symbols and abbreviations. The Stitra works contain
the quintessence of all the knowledge which the Brahman-
a8 had accumulated during many centuries of study and
reflection. The cut and dry style of the Sitrasis so pecu-
liar to India itself that it allows of no comparision
with the style of composition of other countries in the
early times when they were composed.

§5. THE VEDANGAS

=~ We have to search for Vedanga doctrines in all their
originality and autheaticity in the Brihmanas and Sfitras
and not in those barren tracts which are now known by
the name of Vedingas. The VedAngas are not parts of
the Vedas themselves, but supplementary to them, and,
in the form in which we possess them,. are not, wholly
genuine ; and in fact are of little importance. A}l those
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works were indited with an object no less than practical ;
and they exhibit quite a novel phase in the literature of
the ancient Hindus. Their authors were not inspired, and
the style which they employed to subserve their purpose,
was business-like on the whole. . Manu calls them Prava-
chanas, * a title which is usually applied to the Brih-
manas. We find the earliest mention of the six Ve-
dangas ifi one of the Brihmanas of the Siman, but their
names are not given.* Yaska (Nir. i. 20 ) quotes only
the Vedingas generally without particularizing any
of the six Vedangas. The number of the six Vedingas
occurs in the Charanavytiha, and also in Manu (iii. 185 )
and the Chhindogya-upanishad. A very vivid statement
as to the rational character of the Vedéngas is given in
the Brihadaranyaka and its commentary. The Mundaka-
upanishad gives us the entire number of the Vedingas.
The first is called the Siksha which, according to
Syana, who lived in the 14th century A. D.,”® comprises
rules regarding letters, accents, quantity, organs, enumera-
"'ion,delivery, and euphonic combinations. We have another
tract on Siksh4, called the Manafiki-sikshd. But this
also is probably a later production of the Sttra period,
and it is of much importance as it bears the name of an-
other Charana of the Rig-veda, the M#ndukayana. The
rules of the Siksh4 had formerly place in the seventh Book
of the Taittiriya-Aranyaka. Siyana isfound to take the
same view in his commentary on the SAnhiti-upanishad. It
'8 supposed they lost this place by the appearance of the

' Pratisakhyas. But nothing is found. in the Pushpa-sfitra
to prove this. :

1 sse
1: See x\“[anu, 111. 184 : Agryah sarveshu vedeshu sarvapravachaneshu cha,
See Shadaviusa-bréhmana, iv. 7.

** See Prof Wilson's R
vt B ilson’s Ri

"‘Vedﬂ. i-I t . ees | Mi ) s _
cevarches, p. 147, 5 ' ln roduction, p. xlviii ; Miiller's San
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The second is Chhandas which treats of metre. The
work of Pingalaniga on Chhandas, which is frequently
quoted under the title of Vedinga, is not of great anti-
quity, Some suppose Pingala was the same as Patanjali
the author of the MahAbhishya.'* But the identity of
Pingala and Patanjali is far from probable. It is not
Surprising that Pingala does not confine himself to the
metrés of Sanskrit, but gives alsorules bearing on the
metres of Prakrita ; and even Katy ﬁvana-vamruchl the au-
thor of the VArttikas on Pénini, the great Father of S_:mskl it
Gl‘ammar, is said to have written a Prakrita grammar.
It must be admitted that the treatise of Pingala on
Chhandas was one of the last books that were included in
the Sttra period. Prof. Wilson supposes it to be scarce-
ly regarded as belonging to this period. But it is no
valid objection that those rules which refer to the
Chhandas are not observed in the Vedas. However on any
ground, we cannot exclude it from this period altogether.
Pingala is quoted as an authority on metre in the Pari-
sishtas,. We learn from Shadagurusishya that Pingala
was the younger brother or at least the descendant of Pa-
nini. The first Pratishkhya contains a section on metre
which is far more valuable than this utterly unimportant
book known by the name of Chhandas.

Thethird is Vyékarana. The Hindus paid much atten-
tion to the science of grammar. Pinini throws much light
on the Vaidik Sanskrit ; and his grammar consists of eight
Adhy4yas, each Adhy e‘mya, comprising four Padas, and each
Pida a number of Stras. The latter amount on the
whole to 3996 Sitras or aphorisms composed with the
symbolic brevity of the most concise memoria technica ;
but three, perhaps four, of them did not originally be-
long to the work. The arrangement of these rules differs

1¢ See Colebrooke's Miscellaneous Essays, ii. p. 63.
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completely from what a European would expect in a gra-
matical treatise, for it is based on the principle of tra-
cing linguistic phenomena, and not concerned in the taxo-
nomy of the linguistic material, according to the so-called
parts of speech. In a general manner, Pénini's work
may be called a natural history of the Sanskrit language.
The Stras are all made up of the driest technicali-
ties. Panini records such phenomena of the langusge as
are exceedingly interesting and useful from a grammati-
cal point of view. Words which he has treated of ‘are
also of historical and antiquarian interest. The perfect
phonetic system on which Pénini’s grammar is built, is
without a shadow of doubt, borrowed from the Pratisa-
khyas ; but the source of Pénini's purely grammatical
doctrines must be sought for elsewhere. To fix the age
in which Pénini lived, is a task I am incapable of perform-
ing ; as many of the Hindu authors shine, to use the
words of a-well-known Sanskrit sckolar, like fixed stars
in India’s literary ﬁrmameﬁt, but no telescope can dis-
cover any appreciable diameter. However it must be
of some interest to know whether that Patriarch of Sans-

krit Philology is likely to have lived before the death of
Buddha, or after this event. According to the views ex-

pressed by Prof. Goldstiicker, it ic probable that "Panini
lived before Buddha, the founder ofthe Buddhist religion,
whose death took place about 543 B. ¢.’; but that a more
definite date of the great grammarian has but little
chance of being obtained in the actual condition of Sans-
kit philology. It is a matter of great sﬁrprise that Miil-

ler holds Panini to be anterior to' Yaska. But he ought

to have known that Yéska is noticed by Panini, ' and
?sae?(uently we must beleive that Panini is posterior to
ska.,

L Pénini, ij, 4,63 : Yéskidibhyo gotre,
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: The Mah&bhéshya is not a full commentary on
Panini, but, with a few exceptions, only a commentary on
the Varttikas, or critical remarks of KatyAyana on Pénini.
From circumstantial evidence, Prof. Goldstiicker has
proved that Patanjali wrote his Mahibhishya between
140 'and 120 B. c.® KatyAyana, the critic of the great
grammarian is most likely the same with the Kéty4yana
who wrote the grammatical treatise called the Prétisikhya
of the White Yajush.: Prof. Goldstiicker has shown that
he cannot have been a contemporary of Phnini, as is
generally supposed. He has also proved that this Katy4-
yana was a cotemporary of Patanjali, and probably
being the teacher of the latter, therefore lived in the
beginning of the second century before Christ. Katyé4-
yana completed and corrected Panini’s grammar ; and his
Véarttikas show a more wide and profound knowledge of
Sanskrit than the work of Panini himself.

There are two Gifferent books on grammatical sub-
jects written in the period anterior to Panini : the Unédi-
stras and the Phit-sfitras of S&ntanfchirya. As to
when Sintana's Phit-sitras were composed, we are per-
fectly in the dark. Péinini does not presuppose a know-
ledge of them, and the grammatical terms employed
by Sintana are quite different from those adopted by Pa-
nini. Although those Sttras treat simply of the accent,
and the accent used in the Vaidik language only; the
subject of Séntana’s work compels us to suppose that he
was anterior to ,Panini. * The Unadi-sfitras are rules
for deriving, from the acknowledged verbal roots of the
Sanskrit, a number &f appellative nouns, by means of a
species of suffixes, which, though ne'u'ly allied to the
so-called Zrits, are not commonly used for the purposes
of derivation”......... ‘“ A peculiarity of all words derived

18 P4nini : His Place in Sanskrit Literature, p. 235f£.
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by an unédi is, that, whether they be substantives or ad-
jectives, they donot express a general or indefinite agent,
but receive an individual signification, not necessarily
resulting from the combination of the suffix with a verbal
root.””®  The UnAdi-slitras we now possess, are not in
their original from. It was tot the purpose of the au-
thor to give a complete list of all the Unidi words, but
merely to collect the most important of them. In fact
these were originally intended for the Veda only,
and subsequently enlarged by adding rules, on the
formation of mnon-Vaidik words. The Uné&di-sfitras
may have been composed by Sékatiyana, a Stdra and a
follower of Buddha. A very interesting passage in Vi-
rald’s Rupamaila, distinctly ascribes the authorship of the

‘Unédi-sfitras to Vararuchi, and Vararuchi is another name
of KétyAyana.

The fourth Vedanga is the Nirukta of Yaska, which

isa sort of commentary or the Nighdntus. The Niru-
.kta. frequently refers to the Brihmanas, and brings for.
ward various legends, such as those about Devapi ( xi-
10) and Visv&mitra ( ii. 24). Yéaska farnishes us also with
the names of no less than saventeen interpreters who had
preceded him,” and whose explanations of the Veda are
generally in conflict. The Nighantus comprise a vocabu-
lary of obsolete terms. The first three sestions are made up
o‘f lists of synonymous words. The two other sections con-
s1st of mere lists of words of different meanings. The Nig-
hantus, and Nirukta are closely connected ; the former is
older than the latter. If the Nirukta belongs to Yéska,
trj[l‘le nghaptus also could not have proceded from his pen.
. A Nirukta we are inclined to attribute a very high
nhiquity ; it belongs to the oldest part of Sansktit lite-

:: See D'r Aufrecht's Undidi-shtras, p. v,
Roth's Tlustrations, bp. 221f,
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rature excepting the Vaidik writings, and to an alread'y
far advanced period of grammar and interpretation.
Yhaska prefixed the Nighantus to his own work, the
Nirukta,, in which he throws light on the obscurities
of the Vedas. When this work of Yéaska was composed,
and even at a much earlier period, it is obvious that the
sense of most of the Vaidik words had been completely
confounded. This clearly appears from the fact of
such works as the Nighantus and Nirukta being written
at all. The Nirukta together with the Prétisokhyas and
the Grammar of Péinini supplies the most important
information on the growth of grammatical science in
India. Y#ska is wholly uninformed of algebraical
symbols such as are contained in Pinini. The introduc-
tion to the Nirukta, which presents a full sketch of a
grammatical and exegetical system, brings to our
knowledge the v1ews of Yé4ska and his predecessors; and
it is in this manner we are akle to establish a complete
comparision of these older grammarians with PAnini.

The fifth is the Kalpa, or ‘the ceremonial. The ac-
counts of the sacrifices are found in the Kalpa works.
But they are merely extracted from the Brihmanas. The
composition and publication of the Kalpa-sfitras are im--
portant events in the Vaidik history. Though they do
not claim to be Smritis, still they are “enumerated
amongst the SvAdhyiyas. The Kalpa-sttras must have
been drawn up for the easy reference of the priests, who
would otherwise have had to grope in the dark through
the liturgical Sanhit48 and Brihmanas for the dzg;ecta
membra of the sacrificial and other rites. Thus there are
the Kalpa-sitras for the Hotri priests by A'svaliyana and
Sankhayana ; for the Adhvaryus by A’pastamba, Baudhé-
'yana and Kétyayana ; and for the Udgétris by Latydyana
and DrahyAyana. The Kalpa-stitras are divided into three

J .
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classes, as Srauta, Grihya, and Simay#chirika: the first
prescribes the especial Vaidik ceremonials, such as those to
be celebrated on the days of new and full moon. The rites
accordintg to the Srauta-sfitras can be performed by rich
people and no other and therefore, have been made obliga-
tory only under certain restrictions. The second enjoins the
domestic rites practised at various stages of the life of the
Hindu from birth to death. The Grihya-sfitras give general
rules which are to be observed at marriages, at’ the birth
of a child, on the day of naming thechild, at the tonsure
and investiture of a boy &c. Indeed, the Grihya-sfitras
contain all the rules bearing on those principal and puri-
ficatory ceremonies which are included under the general
name of Samskdra.® The rites and ceremonies according
to the Grihya are called Pikayajna. By a Pakayajna we
are to understand a piece of wood placed on the fire in the
hearth, an oblation made to the gods, and gifts bestowed
on the Brahmans. The thixd regulaﬁes the daily obser-
vances of the twice born. The rules of the SAmayAchéri-
ka-slitras are rather based on secular authority than sa-
cred: They describe the duties of a boy as a Brdahma-
charin or catechumen, in tlie house of his preceptor. They
regulate the proper diet of a Brahman ; what food -is al-
lowgble and what not, what days should be allotted for
fasting, and what penance ought to be performed for not
Obs?rvmg duty. They decide, in a great measure, the
duties and rights of kings and magistrates, civil rights,
and even rules of social politeness. :

The Kalpa-sﬂtras mark a new period of literature,
i’:l‘rlng;ey hlgeWise confcributed to the extinction of the
R ous rﬁhmanas.. At any rate, the introduction of

alpa-sfitra was the introduction of a new book of litur-
€Y. The Srauta and Grihya-sfitras are of much greater

21 . . .
Cf. Wilson's Dictionary s. v,
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moment than the Simayachirika. The Grihya and Sima-
yacharika-stitras have generally been confounded, but
the Brahmans drew a line of demarcation between the two,
the Grihya ceremonies, being performed by the marcied
householder with no other purposebut for the benefit of his
family, The Srauta-sfitras mean the whole body of the
sQtras, the source of which can be traced to the Smriti,
while«those of the Smérta-sfitras have no such: source
The main difference between the two lies, not in their
matter, but in their age and their style of composition.
The Kalpa-sitras, composed by A'svaldyana for the Hotri.
priests, were intended both for the SAkala-sikhi and
Béshkala-sakh& and again they occasionally refer to the
other Charanas. Both the Grihya-and SAmayAcharika-
slitras are included under the common title of Smérta
sfitras, in opposition to the Srauta-sfitras. The former
derived their authority from Smriti, and the latter -from
the Sruti. The -S&mayAchiyika sfitras are sometimes
called Dharma-sitras, and seem to have been the .source
of the Dharma-sitras. The Kalpa-siitras are a complete
system of ritualism, which have no other object in
view than to arrange the whole method of the sacred
ceremonial “with all the precisions demanded for acts
done in the presence of the deities and to their honor.
It is not yet, proved that the Kalpa-siitras are part of
the Vedas; and in fact it is impossible to prove it.
The Kalpa-sfitras were composed contemporaneously
with Panini, We are here to observe once for all that
there are ten Sfitras of the S4ma-veda, and these Siitras
do mot all treat of the Kalpa or the ceremonial. The
Kalpa-siitras of the Taittiriya-sanhitd represented or
countenanced, more than other Kalpa-sfitras, the tenets
and decisions of the Mimfnsa philosophers. During the
time of the composition of these Stitra works, the whole



76 VEDANGAS.

system of social organisation was developed, and the dis-
tinction of cast was fully established. On examining the
Sttra works, and the Grihya-sfitras we find that women
have no right to the use of the Vedas. Although women
are debarred from reading the Vedas, yet from the same
source we acquire the information that a husband in
conjunction with his wife may perform sacrifices and other
rites. During the time of sacrifices women are allowed
to recite mantras as told by their husbands; but they are

scrupulously and entirely denied the knowledge of God.
The sixth and last of the Vedingas is Jyotisha.
Works on astronomy were very scanty. The only copy we
possess, is comparatively modern, and its literature is very
meagre. Its main object is to offer such information
about the heavenly" bodies as are useful in fixing the
days and hours of the Vaidik sacrifices, and not to teach
astronomy. The division of the heavens into twenty-seven
Nakshatras, a division which is the scul of the sacred
calendar, and according to which all the Vaidik sacrifices
were performed, is said notto have been indigenous to
India, but borrowed from without. M. Biot published
several articles in the Journal des Savants, in which he
essayed to prove the Chinese origin of the Indian Nakshat-
ras. He muintained that the number of the Nakshatras
was originally 28, and afterwards reduced to 27. There
occurs one allusion to these Nakshatras in' the Veda?
fmd tl}g 27 divisions with their asterismg and presic’l-
ing dc?ltles ave spoken of in the BrAhmanas, But notwith-
el e leavens into 24 was bo-rrowed from
; na.  Lhe originality of the Vedas is certainly destroy-
i L e ol g
[nfluence upon the growth of the

32 See Rig-veda, x.85, 2,
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Hindu mind. M. Biot supported his favorite propositions
with so much learning and skill that so ingenious a scho-
lar as Prof. Lassen took his side and admitted the in-
trodnction of the Chinese siex into northern India before
the 14th century B. ¢.® In accordance with M. Biot’s
- own' statements the number of the Chinese siew was only
24 and was not raised to the number of 28 till' the year
1100.B. c. Astronpmy, at least that portion of it, which
bears relation to' the Nakshatras or the twenty-seven
lunar mansions of the Brahmans is closely connected with
the Vaidik worship.
Vaidik sacrifices could not have been in any case
performed without a knowledge of the lunar mansions.
The Indian names of the months were derived from the
names of the cgnstellations, and the names of ihe cons-
tellations aga,iﬂ were derived, for the most part, from the
names of ancient Vaidik deities.® The exact time of
the lunar festivalg is fixed with such close accuracy, that
the Hindns, at the time when those public sacrifices gained
ground, must have been, in a high degree, proficient in
astronomy. The growth of astronomical knowledge in
India, is closely connected with the intellectual and espe-
cially the religious history of that country. The origin-
al division of the year into lunar months must, have taken
effect prior to the first separation of the great Aryan
family, If ‘we find the same names of the months in
Sanskrit and Chinese, and if these names the Chinese
Dictionary can not explain, surely the conclusion must
be that they were borrowed by the Chinese from the
Hindus, and not by the Hindus from the Chinese. The
three winter months are designated in Chinese Pehoua,
Mokué, and Pholkuna, the names correspond with the

23 Indian Antiquities, p. 747.
24 Whitney's Strya-siddhinta, p. 203.
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three Indian months Paushya, Méigha, and Phéalguna.
These Indian months received their names from the
corresponding Nakshatras, Pushya, Magha, and Phalguni.
Shall we infer, then, that the Hindus borrowed
idea of the lunar Nakshatras from the Chinese, or
that the Chinese borrowed fromthe Hindus ? The Nak-
shatras were indeed suggested to the Hindus by the
moon’s siderial revolution ; and their number was. ori-
ginally 27 and not 28. The Siex were originally 24 in
number, and they were afterwards raised to 28. It
must be observed here that there is no trace found of a
like change in India. The Siew throughout are but single
stars, ® while the 7@4rds are clusters of stars. An In-
dian religion was imported into China ; Indian festivals
were celebrated in that country, and an Ipdian calendar
was adopted by the Chinese. The attempt to identify
the Chinese Siew with the Hindu Nakshatras, or 27 lunar
mansions, is decidedly futile.

”

Most of the Vedingas were composed by Saunaka
an.d by his pupils, KAtyAyana and A’'svaldyana. We ob-
tan.l some information about Kétyfyana from the Katha-
sarit-sdgara, the encyclopedia of legends of Soma-deva
Bhatt-a of Kashmri. But after all ,We are to rejectit as
an episode-in the story ofa ghost. Soma-deva composed
it for the entertainment of the grandmother -of Sriharsa-
deva, Kn}g of Kashmir, who ascended the throne of that
country in 1059, and reigned, according to Abulfazel,
only 12 years ; and consequently it must have been writ-
ten between 1059 and 1071, or afew years earlier. The

Kath&-sarit-sﬁ,gara is supposed by many tobe the sheet-
anchor of Indian chronology. ‘

** Whitney's Strya-Siddhanta, p. 207.
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§6. ORIGIN AND GENERAL CHARACTER OF THE PRATISARHYAS

The Prétisdkhyas were designated under the title of
the Charanas, because they were the property of the readers
of certain Sakhds. They are really a sub-division of the
Parghada books. " The Phrshad is another title fre-
Quently applied to the Pratisikhyas. The existing' re-
Pl‘esen{atives of the Pratisikhyas, in all probability, are
Posterior_to Panini, * and most of their rules are inten-
ded to supply dificiencies in the Stitras of that grammarian.
.The Patisakhyas are nothing else than *theological and
mystical dreams.” There is no doubt that they were
Written for practical purposes, and their style is free
from combrous ornaments and unnecessary subtleties.
Their object iy toteach rather than to entertain. A
great number of authors are referred toin the PrAtisa-
khyas, whose opinions, with general precepts, are found
in them, Though we do not possess the works of these
earlier authors, yet we may fairly assume that their
favorite doctrines were treasured up originally in the
shape of PratisAkhyas. ‘Lhese writings contain rules on
accent, on Sandhi, on the permutation of sounds,
on the lengthening of the vowels in the Vedas, on
pronunciation, on the warious péthas of the Vedas, &c.,
The Xuladharmas could not be called Pratisikhyas,
but they might claim the title of Charana or Parshada.

The rules of the Prétisdkhyas were by no means
intended for written literature, they were merely a guide
in the instruction of pupils who had to learn the text of
the Vedas by heart® According to the representation
of the Prétisikhyas there are three modes of writing the
Vedas, viz., the Sanhiti-patha, the Pada-pétha, and the
Krama-pAtha The Sanhiti-pitha means the mode of

28 Goldstiicker's Panini, p. 183fF.
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writing with observance of the rules of permutations ; the
Pada-pitha separates single words. And the Krama-
pétha is two-fold viz., the Varna-krama and Pada-krama.
The Varna-krama always doubles the first consonant of
a group of consonants, and the Pada-krama takes two
words of the sentence together, and always reiterates
the second of them witha following ome. Of all the
Pratisakhyas of the numerous Vaidik Sanhités, the Frati-
sdkhya belonging to the Sikala-sikh4 is by far che most'
complete.



CHAPTER 1IV.

§1. THE ANUKRAMANIS.

There is another class of Stitra works called the
Anukram;mis. The Anukramani tq the Rig-veda is by
far the most perfect. It is called the SarvAnukramani g
it specfies the first words of each hymn, the number of
verses, the name and family of the author, the name of
the deity to whom it is addressed, and the metre of every
verse. Before this was completed there had been sepa-
rate indices for each of the subjects. It is said to have
been composed by Kéityhyana. Shadagurusishya, in his
Vedarthadipiké, states that there were five other Anukra-
manis of Saunaka long before the SarvAnukramani was
composed. We have then, on the whole, seven Anukra-
manis to the Rig-veda. The Brihaddevati being very vo-
luminous, is not reckoned at all among the body of the
Anukramanis. The Brihaddevatd of Saunaka, composed
in epic metre, contains an enumeration of the gods in-
voked in the hymns of the Rig-veda ; and it further
supplies much valuable, mythological information about
the character of the deities of the Vedas. It is not un-
reasonable to suppose, iudging from the style of compo-
sition of the Brihaddevat, that it was recast by a later
writer. Dr‘Kuhn infers from a passage in Shadaguru-
sishya’s commentary, that not Saunaka, but A’svaliyana,
was the author of the Brihaddevatid. This inference,
however, is not established by sufficient evidence.

The Rig-veda hymns are arranged according to two
methods, the one considering the material bulk, the other
the authorship of the hymns. According to the former the
whole Sanhitd consists of 8 Ashtakas ; these, again, are
‘divided into 64 AdhyAyas ; these into 2006 Vargas ; and
the Vargas into Riks, the actual number of which is

K
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10,417 and some say to have amounted to 10,616 or 10,
622. According to the other method, the Sanhitd is
divided into 10 Mandalas ; the Mandalasinto 85 Anuvé-
kas, these into 1017 hymns, besides eleven spurious ones,
called Vélakhilyas. The number of Padas, or words, in
this Sanhitd is stated as being 153,826. The Nirukta
mentions the Rig-veda in several places, and always with
the designation of Dasatyya, the ten parts. And the
same mode of designation is found in the PratisfiXhya-sfi-
tras. Another instance of the systematic arrangement
of the Mandalas is contained in the A’pri hymns, and there
are only ten A'pri-suktas in the Rig-veda. These Suktas
consist properly of eleven verses, each of which is add-
ressed to a separate deity, and they were evidently, com-
posed for sacrificial purposes. The chief object of the
A'pri hymns and the motive which guided the priest to
choose from ameng themselves according to the family to
Whi'ch his client belonged, are not so casy to explain.
It is probable that the A'pri hymns were songs of
recon_ciliation. Saunaka has given different names of me-
tres in an Anukramani. There are three Anukramanis
to the Yajush. The Saman has two different Anukrama-
nis. .l?or the Atharvan, there is only one Anukramani,
and it is called the BrihatsarvAnukramani. The style of
composition and the object of the different Anukramanis

distcil}ctly prove that they were framed at the close of the
Vaidik age.

§2. THE PARISISHTAS.

sisht:};hersl‘ is a class orf works commonly designated Pari-
5‘11)ject': " hey have. V alfilk rituals and sacrifices fczr. their
are the af;;er.. It is said that most of the .I?anmshtas
presentpro- u.ctmns of Saunaka, &c. The Parisishtas re-

a distinet period of Hindu literature, and they are
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evidently later than the Sttras. Such literary works as
the Parisishtas must be considered the last outskirts of
Vaidik literature. DBut still they are Vaidik in character.
The Parisishtas, on the whole, are indited in simple and
felicitous diction. They were originally eighteen in num-
ber, but that number has been now. tonsiderably exceed-
ed. Khe Charnavytha, though itself a Parisishta, sup-
ports":;%i statement. There are a number of Parisishtas
to each &€ the Vedas. For the Rig-veda there are only
three ; for the SAma-veda the number is. only six; and
according to the Charanavytha there exist eighteen Pari-
sishtas of the Yajur-veda. But Prof. Weber reckons
them in round numbers seventy-four. The object of the
Parisishtas is to supply deficiencies in the Sttras. They
treat every thing in a popular and superficial manner.
None of them were written probably before the middle of
the third century B. c. Though the Parisishtas are not
held in the same <stimation as other Vaidik works, yet
they contain very interesting indications of the progress
and decay of Hindu thought.

§3. THE ORIGIN OF BUDDHISM.

In former times the Vedas were the only source
of knowledge and of truth to the Hindus. No one then
ventured to carry on any controversy, or hold or spread
any doctrine unwarranted by them, it being universally
assumed that all doctrine must be based on, and all con-
‘roversy must end in, what was taught by the Vedas. It
was considered the height of atheism to speak one word
against them. Thus it was that the supreme and unerring
authority of the Vedashaving been established, all theologi-
cal controversy was at once nipped in the bud. .On the
otherhand, the study ofthe Vedasbecame gradually extinct,
the understanding and the explaining of their meanings
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became a hard task, the aims and objects of the yajnas,
enjoined in them, were lost, and all religious works came
to be ‘encrusted with external ceremonies. In every
country where religion becomes so dead and lifeless, reli-
gious changes begin to creep in. So did it fare with
Indian society. First of all, Sikya, a man of uncommon
wisdom and courage, the founder of Buddism, ¢pposed
them, exposed the futility and the unreasonableness of
such of their doctrines as thekilling of animals, and prov-"
ed the human authorship of the Vedas. Men were sur-
prised at the first starting of these novel theories of
Sakya. They had long ago relinquished the use of
reason under the despotic government of the Vedas, but
now again they entered the field of religious investiga-
tion, laid open by Sakya with renewed earnestness.

. The doctrines of such a man naturally began to
spread with the rapidity of fire borne by driving winds,
and India became a spacious field for the waging of
religious wars. Thus, within a short period, the Bud-
dhists waxed very strong in this country ; in the reign
of Asoka, king of Magadha; the greater portion of it was
converted to the religion of Sikya The Brahmans again
roused themselves and determined upon puttiflg
down the victorious heretics. With this view they went
into every part of the country, stirred up the dormant
spirit of the Hindu kings, and fell to religious debates
with the Buddhists. Inthis momentous religious "war-
fare, Sankara A'chéirya, who flourished in the 8th or 9th
century,’ played a most conspicuous and glorious part.
He alone, as a hermit, visited every part of India, defea-
ted the Buddhists, onc and all, with the sharpedged

! See Colebrooke's Miscellancous Iissays, i. p. 332.
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acuteness of his intellect, his extraordinary wisdom and
knowledge of the Vedas, and finally carried the palm of
universal conquest. Thus, being borne down in debate
by the Brahmans, and persecuted by kings, the Buddhists
left India to spread their religion in other countries.?
But though the Buddhists were themselves expelled from
the co\ntry, their doctrines did not all follow them out
of it ; o) the contrary, these doctrines began, day by day,
to strike deep root. And the doctrine of Sikya was a
refuge even for Brahmans, who were unable to over-come
the extreme difficulties of their own complicated
system.® The transcendental doctrine of NirvAna, or
total annihilation, which Sakya had proclaimed, was care-
fully picked up and nursed by the Hindu philosophers.
Buddhism if examined by its own canonical' works, can-
not be freed from the charge of Nihilism. Sfkya himself
not a Nihilist, was wapparently an atheist. Hedoes not
gainsay either the existence of gods or that of God ; but
he denounces the former, and seems to be ignorant of the
latter. If Nirvina was not complete annihilation, it at
any rate according to him, was absorption into a Divine
essence. It wasa relapse into that Being which is no-
thing but itself. Theoriginal meaning of Nirvina we
can best know from the etymology of this technical
term. Even a tyro in Sanskrit knows that Nirvana
means ‘ blowing out’ and not absorption. The human
soul when it reaches the acme of its full perfection, is
‘blown out, * to use the phraseology of the Buddhists, .
like a lamp ; it is not however absorbed, as the Brah-
mans express, like a drop in the ocean. _We cannot at

? M. Troyer, Ridjatarangini, ii. p. 399 ‘
* Burnouf’s History of Indian Buddhism, p. 196.
¢ See Amara-kosha, . v.
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all events accept the term Nirvina in the sense of an -
apotheosis of the human soul as it is taught in the Vedéan-
ta philosophy. It admits of question whether the term
Nirvina was coined by Sikya. Not merely different
schools, but one and the same among the Buddhists ap-
pear to propound different theories as to the orthodox
lexicography of this term. ‘ N

The religion of the Vedas is an absurd fysiem :
Buddhism is equally absurd, but more pkiiosophic.
Buddhism was a revolt against the oppressive domination
of the Brahmanic hierarchy. The devotion of the Bud-
dhist ascetic was more disinterested. The Brahman
edea of perfection was of an egotistical character. The meek
spirit of Buddhism contrasts strongly with the’ haughti-
ness and arrogance of Brahmanism. Wedo not mean,
however, to write the history of Buddhism, and we must
therefore be satistied with having given above a short

account of the changes which occured just after the Vaidik
period.

§4. THE KNOWLEDGE OF WRITING IN ANCIENT INDIA.

There is one more circumstance in connexion. with
the subject to which I wish to allude, before I close, and it
has reference to the introduction of writing into ancient
India. The greater portion of the vast ancient literature
of India existed in oral tradition only, and was never re-
fluce{i to writing. No man of any intelligence can easily
magine a civilized people unacquainted with the art of
writing, If we are to understand that Hindu civilization
could exist without a knowledge of writing, then it is
needless to make reference to the arts, sciences, measures
and coins mentioned by PAnini in his Sttras. :
certain rule of Panini’s Grammar
vinced of the fact that he knew w

From a
(iv. 1. 49,) we are con-
riting was practised in
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Persia in his own time.. PAnini was a native of Gandhéra.
Kétyfiyana and Patanjali define Yavandn? as meaning
“the writing of the Yavans.” The word Yavan occurs in
Homer as toves, which is no doubt connected with the
Hebrew Yavédn. In later times it denotes especially the
Arabs, but in earlier times it was dxclusively .applied to
the Gngeks as is evident from an example quoted in the
comm‘(:%ry of Pénini’s Sttras, “ Yavanal sayina bhunjate”

which #&Hudes, no doubt, to Greek customs, Both
Weber ° and Miiller © give a quite different meaning of

the word Yavandni. M. Reinaud has given cogent rea-
sons to prove that Yavandn? means the writing of the

Greeks.

Prof.. Miiller says that in the Grammar of PAnini
there is not a single word which shows that the Hindus
knew the art of writing even when that learned work was
composed. This assertion is a méstnovel and startling
one, in as much s i¢ is hard to conceive that a grammar,
like that of PAnini, could be elaborated as it is now,
without the advantage of written letters and signsin the
days of the author. KAtyAyana and Patanjali, not merely
presuppose a knowledge’of writing in Pénini, but affirm
that the use he has made of wrxtmur was one of the chief
tools which assisted him in buﬂdmg up the technical
structure of his work. Any person, that has ever looked
into PAnini, must know that written accents were indis-
pensable for his terminology. Pinini not unfrequently
refers in his Stras to the Grammarians who preceded
him, which circumstance strengthens the argument in
favor of the fact thdt writing was known even before
Pénini’s time. The word lpikara occurs inthe Sfitras of
Pénini, which can be adduced, in all fairness, to prove

8 Tndische Studien, i. p. 144 ; Ibid, iv. p. 89.
* History of Ancient Sanskrit Literature, p. 521.
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that the greatest Grammarian of India was acquainted
with the art of writing. The root ‘/Zikh’ to - write (aks-
haravinyase) in his Dhéatupatha is also conclusive on the
point. He moreover teaches the formation of the word
Lpikara (iii. 2,21). Patala, the name of a division in
Sanskrit works, is a farther proof that writing was known
in ancient India. ‘

The authors of the Sitra works are found to ajply the
‘term patala to the short chapters of their worksy' Patala 5
means covering, and a kind of creeping plant. It is, how-
-ever, wholly absurd to suppose that chapters can be so
called in a traditional work. It is only possible in a writ-
ten one. Patala is almost synonymous with /ber and

gighos. “There isno word,” says Miiller, ¢ for book, paper,
ink, writing, &ec., in any Sanskrit work of genuine anti-
quity.” * This assertion of Miiller clearly shows that he
has overlooked -some ‘words which might have, on the
contrary, removed all his doubts. He skLould have known
that the object of the Vaidik hymns is not to tell us that
the Aryans had reed and ink. It is most difficult to sup-
pose that the human mind could ever be capable of com-
pos.ing in prose, volumes after volumes, on rituals, long
series of commentaries, and elaborate works on theology,
grammar, aud lexicography, without any help of written
letters. ~According to Wolf, prose composition is an evi-
dent and safe proof of a written literature as poetry wi-
thout being committed to paper, could be easily composed
and transmitted from one generation to, another tradi-
tl?“any 3 but to compose any thing in prose is impossible
mthouf: the help of writing ; and still more impossible to
transmit it from one generation to another and preserve

1t in itg entirety traditionally.® There are undoubtedly

¥ History

* Wolf of Ancient Sanskrit Literature, p. 512

» Prolegomena, Ixx-Ixxiii.



WRITING IN ANCIENT INDIA. 89

records of astronomical observations which could not
have been taken without the knowledge of numerical
figures. We cannot help believing by the exact
definition of words, which appear in Péanini, such as
Varna, kdra, kdrida, patra, sttra, adhydya, grantha &ec.,
that the use of written letters was not unknown or
uncultlva,ted in ancient India. The meaning of the
word ) ¢ ranthe is to string together, s1gn1fy1no~ the old
methot)of stringing together a number of palm leaves,
which formed the chief material of books, just as in Ger-
man a volumeiscalled Band, from its being ‘bound’ ; Prof.
Weber holds that Pénini was perfectly acquainted with
the art of writing, and the word 'grantha, which is fre-
quently used by Pénini, alludes, according to its etymolo-
gy, indisputably to written texts.® It answers etymolo-
gically to the Latin fewtus as opposed to a traditional
work.  Bup Bohtlingk and Roth say, on the contrary,
that the grantha refers merely to composition. Indeed,
it may meanahtera.ry composmon Varna appliesto a writ-
ten sign and £dra to the uttered sound. Akshare means
syllable ; and may sometimes therefore coincide in value
with kdraandvarna. The commenta.ry of KatyAyana, Patan-
jali and Kaiyyata proves that PAnini’s manner of defining
an adhikdra, or heading rule, would have been impossi-
ble without writing. Here I will draw the attention of the
Readers to two words ; and first to the word 4rdhva. Itis
used adverbially in the sense of ‘after.”® It seems to me
that the metaphorical sense of the word was first applied
to passages in written books. And udaya is synonymous
with frdhva. Pénini speaks of repha. Even KéityAyana
arguing from its root, concludes that it is nothing else than
ra itself ; and the letter repha is found to be used in the

* 1ndische Studien, iv. p. 89
1¢ Sep Manu, ix. 77.
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PratisAkhyas. The use of repha is alsp a proof of
that Panini was not -ignorant of writing. Grantha
occurs four times in the texts of PAnini, and it is
evident, beyond doubt, that grantha must mean a writ-
ten or bound book. Pustaka is a Sinskirit word, and
the derivation of the word may be traced to the root
pusta. This root occursin the Dhitupatha. In ancient
times borks and leaves of particular trees were isad as
writing materials for want of paper. The Bhéjja-patra
and the palm leaves were especially preferred. And to
this day Bhérjja-patra and palm leaves are used for writ-
ing purposes. In Egypt this custom was also prevalent,
and the very word paper is derived from ‘papyrus” which
means the bark of a reed. I believe the use of paper was
first introduced into India by the Mahometans.

The Srauta-sfitras and the Pratisikhyas of the diffe-
rent Yedas afford numerous statements which cannot be
explained without admitting a knowledge of letters in the
a}lthors of those ancient works. Since there is not one
single allusion in the Vaidik hymns to any thing con-
ne(ftfad Wwith writing, there are no snch words as,
writing, reading, paper or pen in them. But this can
never be a conclusive proof of the ignorance of the art
of writing in ancient India. How were the gigantic
xvprks of ancient times divided into chapters and sections
without any help of writing ? How without a know-
ledge of numerals, were the cattle marked on their ears
norder to II}ake them recognisable ? Panini has a sfitra
(vi. 3 11{{) In which he says that the owners of cattle
z‘l’gz ﬂ‘t hls_ tim(? in the habit of marking their beasts on
peritm B Vlwth signs of a svdstika, or magic figure of pros-
\'vhicl);,czrtafne’ a pearl, &c., and also eight and five,
N— ainly point to a knowledge of written letters

erals at that period. Similarly the use of lopa,
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to express ‘elision’," as oppdsed to the visibility of a letter

points to language as existing in a written and not exclu-

sively. spoken form. It is 1mposs1ble that an author could
speak of a thing visible, literally or metaphorically, unless
it were referable to his sense of sight. A letter which has

undergone the effect of lopa, must, therefore, previously

to i's lopa, have been a visible or written letter to him.

Intk= Grihya-sfitras rules are given to be observed by

Brahmans from the commencement of their existence to

the last day of their life ; bnt there does not appear a
single word on the subject of their learning to write.
There is, however, a sfitra‘ patrai vedam pradiya vichayet ;
by which we must understand that here Veda means no-
thing else than Veda in the written form. Every one must
now understand that PAnini was as proficient in writing as
the cowherds of his time. It will not be rash to hold that
the Vedas were preserved in writing at or before Pinini’s
time. And it could be skown thaf Pinini must have
seen written Vaidik texts.”® Now it is obvious that the
ancient Hindus must have been acquainted with the art
of writing. No question can be raised against the fact
that the Hindus were acquainted with the art of wr iting
before the time of Alexander, and the expressions of
likhita and likhdpita,’ occur in the inscriptions of Priya-
darsi, which are, no doubt, of the third century ». c.
However, I shall not exceed a reasonable limit by assign-
ing the 13th century B. c., for the origin of writing in
India.

1 Pinini, i. 1, 60 : Adsrsanam lopah. o
13 Pinini. i i . 3 }}“E OF ADV‘,
Panini. iv. 4. 73 and vii. 1, 76 : Chhandasyapg ‘\g& N1 ;y
13 See Monu, viii. 168. /§\~/‘ ’76 gg'\ ‘?
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