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T purpose to give an exposition of the leading doctrines of
Brahmoism in a series of discourses later on. In the short
space of anhour that you have kindly allotted to me, all T
cen do is to try to clear, as best as Ican, certain misconcep-
tions about our faith. '

There is a good deal of misrepresentation about the re-
ligion of the Brahmo Samaj. And for this, I confess, we our-
selves are mainly responsible. As a matter of fact we
have not yet mnade any persistent effort to propagate onr faith.
‘We have not more than half a dozen centres of Brahmo activity
in the whole of this province. Our number, though it has
been steadily increasing in recent years, is still very small,
and, with one or two exceptions, all our members are laymen
mostly -engaged in secular work and having but very little’
time to devote to the mission work of the Brahmo Samaj. We
have two or three fortnightly papars but their circulation
is very limited. Not to speak of the masses of illiterate
population, “even the educated classes have a very im-
perfect knowledge of what Brahmoism really is. It is, there-
fore, a matter oflittle or no surprise, if those among our en-
lightened countrymen whose minds are unbiassed, and who
. bear mno ill-will towards us, should form their own notions

of Brahmoism on the basis of the very meagre information they
possess about it.

There is, however, a well-known class of our critics, who
are well acquainted with the religious literature of the
Brahmo Samaj, and who read our papers and attend our
lectures and addresses, but would not deal fairly with us.
They misinterpret and misrepresent our doctrines and vilify
the best of our leaders, very often out of spite and sectariuu
bigotry and sometimes for the sake of mere fun. They are
taking every available meauns to lower the Brahmo Sawmaj in
the estimation of the public, and, if possible, to demolish what
tliey believe to be a serious obstacle in the way of their move-
ment, acting on the principle that any institution which is not
distinctly their own has no justification to exist. The wish is
father to the thought and no wonder they often think as if
the Brahmo Samaj] is actually dead. And out of pity or per-
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haps as an act of piety, they never fail to perform the last
sacred rites. 'The fact is that it is the ghost of the Brahmo
Samaj, a phantom, a creature of their own fertile brains, that
trcubles them so often.” Tn be serions, the Brahmo Samaj
is a community of five thousand men, wometl and children,
at the lowest estimate, of which each adult or elderly member,
as a practical reformer in his own limited sphere, has the
courage of his convictions and has burne the lgitterest; persecution,
oven ex-communication, for the sake of his faith at onc time
or other of his life,

I remember long ago they started the idea that Brahnioism
meanit simply the abolition of caste and that the Brahmo Samaj
was virtually a new sect of Chamars and Churas, Not that
i.l;ey Thad any real faith in caste or that they themselves ob-
served in practical life any of its false distinctions as the
most orthodox Hindus did. But it was a most capital idea
to make us unpopular. The caste rules in those days were
rigidly enforced. Aund 1 can cite several instances in which
they not only excited the orthodox Hindus against us, but ac-
tually took part in persecuting us in various ways and in
spreading all sorts of evil reports about us, simply because
we did what we thought to be absolutely right and which they
themselves find so very convenient to do in these days, when
practically lictle or no caste prejudice exists. I am often
1empted to note down some day all those painful incidents.
But I seeno good in parading our little acts of sacrifice. The
point. I wish to emphasize i1s that this particular form of
1aisrepresentation of the Brahmo Samaj of which we used to hear
so much in former days, viz, that we Brahmos are mere casto
breakers, is quite meaningless now-a-days, and for obviounsrea-
sons, does us little or no harm. Moreover, the gamzis not worth
the candle, now that our friends have found out their mistake and
circumstances have made it so very easy for them to admit
intu their brotherhood, though nowminally, even that subsec-
tion of Chamars, the down trodden, out-caste Ralitias ! Well,
gentlemen, if Brahmos are Chamars, they are, thank God, in
very good company, and since tley are now in a safer boat, and
the tide too is so favorable, they have absolutely no fear
of+being thrown overboard and lost. :

Aftorall there is nothing like leather, but the most wonder-
ful thing is that this beautiful idea ef entering into such close
fellow-ship with the unfortunate “ Churas and-Chamars’’ struck
them so late. Surely it does not reflect much credit on people
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who, while proclaiming themrelves religions and social re-
formers of the truest type, call Brahmos all sorts of names
for initiating a reform at a timoc when it entailed a good
deal of persecution, and take ealmly and quietly to it when
it is all smooth sailing. Buat the charge that we Bralhmos
are oweepers, “ gentlemen of the brcom fraternity ” as they
used to call us, seems to have some.truth in it. The broom,

you know, is one of the three great symbols of faith in

that marvellously progressive Land of the Rising Sun. . We do
not see any meaning in the worship of the broom, still the broom
is a useful thing 1ndeed. Andin a certain sense we need it
very badly. Just imagine the magnitude of India’s social,
moral and religious evils—a veritable Augean stable. Well,
gentlemen, we have made a good use of the broom,
and whether people give us any praise or not, the work
itself that we have dome is fairly satisfactory. We care
for the work and mnot for the credit which it may bring.
I'ne Brahmo. Samaj has done a good deal of its sweeping
work in cleansing and purifying the extremely conservative
Hindu Society of many of the evils that are eating into its
vitals. :

We sometimes hear people saying that Bralimoism is
nothing in itself. Tt is a mere collection of certain truths
borrowed from different religious books, a mere cutting
aud clipping of scriptural texts. Gentlemen, ours is,
doubtless, an eclectic faith. DBnt it is no patehwork, or an
ill-assorted combination of moral or religious precepts, or any
eclectic theory maunipnlated by Brahmo leaders. It is not a

mere verbal acknowledgment or acceptance of the good points -

of the great religions of the world, though even an intel-
lectual Dbelief of this - kind is by no means a thing to be des-
pised or-scoffed at, inasmuch as it is an assent given to truth
and mnot to falsehood. o see good in every creed is a sign
of open-mindedness. But the eclecticism of the Bralhmo Samaj
13 not a  matter of theological speenlation. Tt goes
into the heart' and affects the entire life of a Brabhmo. Itis
not simply mental recognition, but the realization of truth. It
means the spiritual assimilation of the dominant ideas exempli-
fied by the great religious leaders of humanity. Brahmoism
is the conversion of the eclectic principleinto life and character.

Herein lies its great strength, but alas, its weakuess too, if

it fails to stand the crucial test. It is a charge preferred
against the -Brahmo Samaj over and over again, not by
thonghtless critics, but by those who are in earnest sympathy
with our aspirations, that our eclecticisn, though broad, is

deep.
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very shallow or superficial. A profuse admiration for the
great religious teachers and their sublime teachings is cer-
tainly not sufficient to convince people of the catholicity of
our faith. True liberal thought is something different from
latitudinarianism It do2s nob mean the flight,,in every pos-
sible direction, of the human intellect in the realms of imagina- .
tion.. The best way to refute the charge isto verify by ex-
perience the unity of trath, and thus to prove the d_epth of our
catholicity in onr personal conduct. True eclectlcnsrp,’_’ says
Keshub Chunder Sen, “ assimilates, and not merely admires and
approves. It means unity of character in which all the elements
6'?’ truth and goodness as represented in different creeds and
nationalities are blended together and harmonized. The great
secret of pure eclecticism is the reduction of many types and
schools of thought to one truth and apparent diversities.gf senti-
inent into harmony of character.”

One principal reason why Bralimoism is greatly misunder-
stood is that it has a many-sided character, and people very
often mistake a part for the whole. The eclectic faith of the
Brahmo Samaj, for instance, is neither exclusively Hindu nor
Christian. Itisall-inclusive. Its great mission is to Christianize
Hinduism and Hinduize Christianity, that is, to harmonize
the truths of these two great systems of religion. The
misfortune, however, is that when Bralimoism represents cer-*
tain higher phases of the Christian faith, our Hindu brethren
at once jump to the conclusion that it is only a liberal form
of Christianity, and as such, it is like an exotic plant which
will never take root in the religious soil of India. - On the
other hand, when our Christian friends see us sticking most
tenaciously to the national or Windu side. of our universal
religion, they feel greatly disappointed, and give it up in
utter despair, thinking that it isone of those off-shoots of Hindu-
ism that have sprung up in this country from time to time
to purify or purge the ancient faith of superstitions.or er-
roneous religious beliefs, and that it will, in due course,share
their fate, that is to say, it will cither die out, or be  completely;
absorbed into Hinduism. .

Brahmoism is not a sectarian faith. The Bralimo Samajiis
not a new Hindn, or Christion or any other religious. sect or
denomination., We are neither Hindus nor Clristians in the
popular sense of these .terms. We do not believe jin the
"Trinity of Gods,. in ‘the Divinity of Christ or in his miraculous
birth "or bodily . resurrection, or in any other supernatural
event recorded about him, if they constitute the fundamenta]
articles ‘of the Christian creed. No Brahmo has ever scught
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or will ever seek admission into the Christian fold on such
terms. But if we do not believe in Christ as the very God and
Creator of the Universe, a human incarnation of the Heavenly
Father like any of the Hindu Avatars, as the Christians do,
we have full faith in his exalted humanity, in his divine son-
ship. We take him not as Man-God, or one equal to God,
but a God-man or godly man. We believe in “ him crucified ”
and not in the deified Christ of Christianity. We look: upon
his Cross as the embodiment of divine love and sympathy, a
most potent factor in the regeneration of mankind. And we
want to have more and more of his spirit of great sacrifice
and holy life. But while the Brahmo.Samaj is' fearless: in.
aciknowledging its great debt to Christ, it s, most “uncom-
promising in its attitude towards popular Christianity which
exalts him to the position of the one true God. . It protests, in
the strongest language agairst Clristian man-worship. = With-
out meaning any offence, but in vindication of our. theistic
faith; I will quote here the words of Keshub Chunder Sen in
which he denounces Christolatry, while giving _'all,hono'u_l" to.
Christian missionaries for preaching Christ as the Son of God. ...

Speaking of Christ’s mission he says :—“ What did Christ
come to teach?- Did-he come to preach the dogmas of a new "
theology er the principles of anew"éysteni of morality ? .. No.
Neither did le inculeate. He did not set'his heart on’creed -
m:}klng. He spurned the ambition of manufacturing new doc-
trines:  His sole ambition was to make humanity divine. He
sought in lhis DLrief career on earth, by words and example, to
lead all mankind into Divinity. His only object on earth was
to raise mankind upward, and make them share the light and
glory of heaven, Yes, like so many birds he threw up the souls
of men and women into the azure sky, there to bathe their
wings in the transiucent rays of heaven’s sunbeams and mingle
t]l.Oll.' Joyous notes with seraph voices above. That was Christ’s
mission. £e found the earth earthy, he wanted to make it

g?a}'e‘:})'. He found. man human, he wanted to make him
ivine ,

Keshub warns  Christian missionaries of the danger of
worshipping Clirist as God, thus :—*“India is sick of idolatry.
Add mot.to tke already overerowded pantheon of Hindu gods’
and godesses a. fresh divinity in'the name of Jesus. Tell our
people distinetly that Christ is not an incarnation like the my-
iad deities worshipped in this land. If you do not, you incur
the tremendous risk of poisoning a whole nation with new forms
of idulatry. Beware. Remember you accept a terrible res-
Pponsibility in preaching to the Hindu people. Here is a nation
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that has, for ages, believed that the Father Hlimself becomes
man, and is incarnated in saints and prophets, and that the in-
carnation or Avatar isto be worshipped ot as the son of God
but as the Supreme Father Himself. If to this ngtion you offer
Christ as a new Avatar, yon plunge a country alveady darkened
with suparstition into an abyss of deeper darkness. Tngland
has saved ‘the upper classes of our people froin Hindu idolatry
and superstition by giving them the benefits of linglish eda-
cation, and will Eagland horl onr educated younz men into an
enlightened and novel form of idolatry. God forbid. Uere I
stand a sworn defender of the banner of Christ in India. I will
see, God help me, that the pure banuer of the Son of God is not
polluted by any form of idolatry, and that it does not fall into
the hands of the enemy throngh any remissness on the part of
those commissioned to gunard it. HHere I am, standing at the
gate of India, with its key in my hand, and I say to all our en-
emies,—Awuy, India is locked up. Ye shall have no entrance by
force or strategem. So long as I live, I will guard my
country’s gate, with all the zeal of a patriotic soldier, against
the cmissaries of idolatry. I say to the -missionaries of
Christ in India—Do you bring nnto us the Son? India
gives you a hearty welcome. But if you conceal the truth that
Christ is the Son, ouv divine brother, and present him to our
people, as an incarnation of the Father, appearing on earth as
the Father in human shape, like the Avatars of Hindusim, we
call upon you to quit the land forthwith, for ve are enemies of
India, enemies of Christ and enemies of God. Let it be
known throughout the length and breadth of the land
that he who directly or indirectly preaches Christ as God
the Father in human shape, preaches not Christ but anti-
Christ and deserves, therefore, to be treated as our bitterest
foe. Hail sweet Christ. Hail Son of God. Bagone idolatry.
Preachers of idol worship adieu. !”

The Brahmic eclecticism is both universal and national.
In its universal aspect, it is the intuitive religious instinct in
man, the basis of all great€aiths, the light of natural re-
Jigion made brighter and more and more resplendent by tle
radiant rays of the Divine Light as it has shone forth in
the great prophets and sages of the world. In its national
aspect, it is essentially Hindu, and bears the distinctive marks
of Hindu spirituality. I think itis a most superficial view of
what I Lelieve to be the real national side of Brahmoism if it
is held to consist merely in certain forms, usages or modes
of life peculiar to our country. Tlese have their attractions,
and their adoption will make our faith popular among our
countrymen to a certain degree. But the Brahmo Samaj] lays
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the foundation of its mational character, mot on these ex-
ternal forms, bub on the permwnent and indastructible elements
of theideal Hindu llfe. We modern Hindus, trained on
lines more Western than Hindu, know little and care much
less of our ancient spirituality. AsI stated elsewhere, I do
not mean that the ancient Avyans were the - possessers of all
that was good and great. No, they had their defects but
with those defects we are mnot at present concerned. .[The
question is simply whether we educated Hindus of the present
day show in our practical lives these peculiar traits which
singled out the ancient Aryan race from other people. We
are sorry we do not possess those qualities. The deterioration in
our case is so great that it appears asif we are a different class of
people. We are not unmindful of the rapid progress we are mak-
ing under the influence of western education. We cannot possibly
underrate the beneficial effects of Iinglish Schools and Colleges,
All this is real gain. We hail every ray of light from
whatever source 1t comes. We welcome every manner of
education, be it physical or intellectual, moral or religious.
Eunglish education has done us immense good. It has made
us morc active and energetic, painstaking and -persevering
than we were a hundred years ago. It has created in us
public - spirit. We. are decidedly less selfish than we were
before thew advent of the British ‘Government. We mnow
feel more for our country than we did before.: There is a
marked increase of patriots, reformers and regenerators in
the land. Idolatry, caste and many other evils arc fast
disappearing. But notwithstanding all this progress, Western
education has failed to unfold tlie real character of the Hindu
in us. It cares more for the body than for the spirit. No
doubt, it - sharpens the intellect, but it does not arouse the
slumbering soul. English education tends to destroy false
beliefs and superstitions. Buat it lacks the power to revive
the real lindu spirit. It is true that we have begun to
resuscitate the old Avyan institutions. But what efforts are
we making to revive the latent spirit that gave rise to those
Ainstitutions ?  We would, if we chose, work day and night
but we have very little patience to sit in a lunely place even
for a few minutes to commune with Nature, with the singleness
'oE'purpo_sg, characteristic of the primitive Aryans. In the
midst of incessant work, we forget the very hfe and soul of
our activities—the Supreme Worker.

The constitution of a typical Hindu mind jis peculiar. It
is pre-eminently contemplative, The Hindxz is by nature more
individualistic than social. He seeks isolation. He retires from
the din and bustle of an active life. He shuns its cares and
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anxieties. His one great ambition is to merge himself in the
all-pervading presence of the Supreme Being. Tle sin which’
he hates most is worldliness. His great desire, the burning
passion of his life, is to kill the very desire itsell that leads
him back to worldly-mindedness. He aspires to be above the-
world, to be other-worldly, and in the inmost reresses -of his
heart to meditate npon things divine, to see the Unseen with
the cye of faith. His highest achievements are not in the
world of matter, but in the illimitable regions of the spirit
which he ceaselessly explores..~He ddores ths God of joy, and
aspires to live in communion with the Over Soul in a state of
perpetual inebridtion, in tho inexpressible ecstasy of Yoga,
-the most pronounced type.of Hindu spirituality in which more
than in anything else is reflected and made visible the glory
and greatness of our primitive forefathers; the world renowned
Aryan Rishis, the whole-learted chanters of the Vedic Mantras,
the divine poets of nature, the saints ‘and seers whose lives and
teachings have inspired countless generations of Hindus and
imbued them with the spirit of enthusiasm to know and see
God. As one iutensely thirsty panteth for water, so yearneth,
for the attainment of that blissful condition, the Hindu spirit
in us, the same old spirit of our Aryan ancestors, whose off-
spring, however unworthy, we still claim to be, the Dbone
of their bone and the flesh of their flesh, and whose very
blood courseth in our veins and arteries. To be un-Hindu in

spirit for me or for any other Brahmo, 1s to be a traitor, an un-’
believer, an infidel. ;

Worship is work is the sublime Hindu ideal of spirituality.
Work is worship is the great ideal of Christian life. The
eclectic faith of the Brahmo Samaj is’ the uniting factor, the
connecting link that binds the two apparently conflicting
ideals into one undivided whole, and thus deepens the twofold
relation of man with his Maker and man with his brother
man. It is the spiritual bond that hacmonizes the service
rendered unto God in heartfelt devotions and loving worship,
alone to the Alone, so characteristic of Higher Hinduismn,
with ‘that form of divine service which is pre-eminently
Christian, the cosmopolitan philanthropic work, the censeless
service of humanity, the sacrifice of self, not for individual
regeneration or personal salvation but for the reformation
and redemption of all mankind, and the establishment of
universal brotherhood, the kingdom of peace and good-will
on earth, unto the everlasting glory of the Heaven!, Father.

Our eclectcism, gentlemen, is not any exclusive form of
Unitarianism be it (%hristian, or Hindu, for that would be
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uniformity. As I said elsewhere, it is the unity‘in a variety
of apparently irreconcilable types of truth. What an endless
diversity in Nature. No two objects are alike in the universe
of mind and matter. Man differs from man, each having his
own parsonality, however insignificant, nevertheless a marked
individuality peculiar to himsalf. Who can count the various
spacies of the mineral, the vegetable and the animal king-
doms, their endless divisions aud sub-divisions ? And yet
in the midst of all this variety, there is fomml prévailing
throughout the law of unity to which science bears a’positive
testimony. Aud but for this unity, in the coustant collision
of the mighty forces of Nuature, the whole machinery of
the outward Universe would smash iuto pieces, and the irre-
sistible fury and rage of their blind counflict would reduce it
to chaos. Let us not, therefore, imagine that there is all
dead uniformity and no living unity in the domain of religion.
Say mnot that Truth has only one aspect and there is no
harmony in its various phases and features. Our great God,
the source of all trath, the fountain head of all goodness,
has not. one, but endless attribntes. And yet ail these, even
“the seemingly irreconcilable atbributes of divine justice and
mercy, blend together and form His grand and majestic
Personality. OQur eclectic faith claims to have discovered the
law of unity ‘that binds all dispensations. How eagerly does
muscular Christianity seek the total annihilation of Hinduism.
And if it were only possible, the Hindu vevivalist, in his fanatical
frenzy, would obliterate the very Christian name from the
pages of history. Religious sectarianism has left no stone un-
turned to kill the Liberal Thought. But in spite of its crusades
and jahads, not a tittle of the truthis lost to the worid. Yea,
the times are aguinst it. The age has felt the invincible
power of the great Spiritual Dispensation. Liberal-minded
men are rising in Christendom, who now find, instead of
wholesule falsehood in Hindu scriptures, many precious and
bright gems of truth sparkling 4n them. In short, unless
hlinded by sectarian bigotry, we cannot love and admire the
truths 0% any particular religion to the exclusion of all others.
What wabters it, if there is much error mixed with truth in
the religious scriptures of the world. There is no rose without a
thorn. Bub with all the perplexing and complex doctrines that

divide one religion from another, there is found a close kinship
between them.

But they say, all this eclectic thought is the oittcome of
reason—it is a human creed, a new school of comparative
theology or philosophy founded by man. Gentlemen, it is
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fio such thing. Raja Ram Mohan Roy was the first greubﬁ'
Brahmo, but not the founder or originator of Brahmoism.
1ts: author is God. Its origin is in the Divime Will. It is
God’s work, His own purpose and plan. Raja Ram Mohan
Roy was indeed the sower, but that which L2 sowed and which
has grown into what we see in the Theistic Church of India,
emanated from God alone. Those who say Bralimoism is some
form of Western deism, know little or nothing about it.
Nowhere is the sense of sin decper and the mnecessity for
closer relationship with -the l.iving Personal God, throngh
prayer and penitence, more keenly felt than in the Brahmo
Samaj. Brahmoism ov Bralima Dharma, asits name implies,
is God’s Religion. Itis a Divine Dispensation, and as such,
it must be special and therefore new, else there would be
absolutely no justification to give it a distinctive name, to found
a new community and thus to aggravate the.evil of sectarian-
ism by adding one more sect to thousands of others already in
existence. This does not mean that we Brahmos are above
all party feelings, but the Theistic Dispensation 1is not section-
al. Its chief object, I should say,its one great mission, is
to put down sectarianism. We Brahmos ave frail instruments
in His hands, and if we fail, He will choose others better than
ourselves. We have our mutual differences. But I assure
you they are considerably narrowing down. And in spite
of our personal discord, we Brahmos of all classes have
come to believe that our theism isa mighty Dispensation, and
we hope and trast that, as its spivit grows in us, the straining
at little things, matters purely formal or nominal, will disappear.

Let us, on this auspicious occasion of the anniversary of
our Church, pray to God that the waters of His grace so
moisten the hardness of our hearts that the seed of the eclectic
faith may take a deep root in the life of every one of us, unseen
by the human eye, and that in the fulness of time, it may
fructify and prove to the wotld that its great message of unity,
the harmony of all scriptures and churches, is not an empty

word but a real message from Heaven, a veritable New Dis-
pensation,
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