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A

A Vaishnava Philosopher who flourished in
in the last and first quarters respectively of the
fifteenth and sizteenth centuries, wrote comment-
aries on the sgr@Ss and the WRTad, and preached
the doctrine of selfless service and ultimate
reliance on the Saving Grace of God.



Introduction

frasuaisg and georers, the two small
works of aﬁagwﬁl‘t&, one consisting of 17 stanzas
and the other of 11, form but one unit. The
idea contained in the last line of the first work
is taken up in the second and expanded. The
line concerned is ‘®I wFafzaEt fx Z: AT
gfa ¥ wfa: i e. in this ®f® age the various
spiritual paths.are, very: difficult’ to follow;’ and
the second work comm'ences with the line
‘@¥anig Auy wA T WIAfAfr i e. when all the
spiritual paths have lost theu‘ efficacy espemally
in this ®f% age which lS full of rogueryy ahd
then proceeds to describe at length the inefficacy
of the various spmtual Qaths Nevertheless there
is profound optimism "in the™ midst’ of this
apparent pessimism. A person should never get
disheartened, The Saving Grace of God is always
there ready at anybody’s beck and call. sfiagwr-
@3 concludes his first work with the words
‘gEAINAs M @99 @aqr fgaw 1’ Herein he
speaks of AIMY or the doctrine of sole reliance
on God and His consequent Saving Grace as
open to all at all times. And the refrain of
his second work is *‘ geor ug nFaIQ:I'H" wherein it
is stated that though none of the spiritual paths
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can lead a person anywhere, God is always there-
to extend His helping hand. Herein shagwa
simply reiterates the ideas contained in the
following well-known stanzas of aﬁqanaqrﬁar
and sAFZWET :—

"qaty aftasy wids oot G99 |
g A @aqEvay APt ar ga: |

(. fi. 18.66)
O aAgA, leave every other thing and rely

solely on me. I myself will absolve you from all
sins. Don’t worry.

At fz m& samifarea asfa =3: qraaras:
faray Jzareaan gEedsfy anfea g afag o
(w. sft. 2.32)
o, ﬂgﬂ by solely relymg on me even low-
born persons like females, argus, and s attain
to the highest spiritual state.
And .
fraaguragfarggeren anficsss
: AL, WG |
Is* A T quar. AgaTAATHAL: geatea
aew qufay A
(W, 2.4, 18)
My obeisance to that mighty Lord, by mere
reliance on whose devotees even, -even such low-
born persons as the f&wuias, gurs, @wws, gfeegs,
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geR™s, AL, ®FEs, TATS, ®WHs, and others,
and even other sinful persons get purified,

Coming to the point, it will thus be quite
clear that AT is mere continuation of
fadsiai=a.

fa¥saataa as its Dame- suggests treats of
fad=® or true wisdom, ST or true patience,, and
g or sole reliance on God. *“ Ours is an age .
where knowledge accumulates and wisdom decays ”
says Aldous Hpxley. What is the difference be-
tween knowledge and wisdom ? Albert Einstein
has said that science is lame without religion and
religion is blind without science. Wisdom and
knowledge are like Einstein’s science and religion.
Wisdom is lame without knowledge and know-
ledge is blind without wisdom. Knowledge enables
a person how to do a thing but never enables
him to know whether he should or should not do
that thing. The story of the three foolish pundits
well illustrates, this point. Once they were travelling
through a forest, where they happened to see the
bones of some dead wild animal. One joined
them; the second supplied flesh, blood, and skin;
and the third endowed it with life. The resulting
tiger devoured them. They had knowledge but no
commonsense or wisdom. Science has equipped
man- with -the most- powerful weapons, but has in
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-no way made him wise. For. learning wisdom he
has to go to a different’ science, the science of
Spirit. @A of sAgFnagsitar was knowledge in-
‘carnate. He was the perfect master of the science
of war. But did he know what to do? He was
merely groping in darkness. It was only when
sfiHe, wisdom incarnate, came to his help that
he could do anything. In short, it is through the
co-operation of knowledge and wisdom that
something substantial can be achieved. That is
why ‘at the end of this sﬁumlﬂm it 1s asserted
that ‘gx AEET: amft g% qEt 9geT: | &%
shigeray syfasan Hfifeafa®a 1 °(18. 78) i. e. ‘Where
Lord sew, the fountain-head of all wisdom, and
ﬂéﬂ, the master of scientific technique, cooperate, *
there alone are there a fized policy, prosperity,
true success, and consequent perfect peace.’
a”(qgﬂmﬁ in this small work teaches us wisdom.

Now, how does wisdom help us? ‘g®a
@A @geq ¥g wwo:’ (wwn 7. 7. 42)
states that human efforts are directed towards
either the removal of pain or acquisition of
positive pleasure. But, in the first place, these
efforts by themselves are seldom pleasant; and,
secondly, who knows what the outcome of these
efforts is ! ‘gaa waifer wAfa Swr 7 & g
FrAgARd a1 | R ; qmead g gwy” (W
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3. 5. 2) says that people try to be happy, but
they, become all the more unhappy on that very
account. Here it is clearly stated that -the out-
come of our efforts is just the opposite of what
we desire. This being the state of things, it is
worthwhile to analyse the situation and to find
out if possible its true cause. The human nature
is full of desires. ‘ HIART WA &Y’ (TEZWUAT
4.4,5). Now, the basic desire of practically all
men is that external condition should conform to
their internal conceptions. But this ir rarely so.
Things are not what we want: Dissatisfied with
the things as they. are, people try to set them
right. But the things remain what they are. If,
at times, the things appear to change, the satis-
faction is only momentary. New conceptions beset
us dragging us in the same vortex. What is the
way of escape ? sflQGWIRIa suggests that persons
should learn to conform their internal conceptions
to external conditionis. If is easier for Mohammed
to go to a mountain than for a mountain to
come to Mobhammed. This is %% or true wis-
dom. °‘Never oppose the storm with your puny
form.’. The Christian dectrine of letting God’s
will be done teaches the same. §X or infinite
patience is a part of this wisdom. ' Bat,. all this
requites & lot of strength. From where arewe-to
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derive this streﬁ;gft!j:? F(Slf“‘:‘ﬁh‘fa:t,""};urn to God, all-
powerful, all—gracious This is amm ot sole
;tehance dn‘the ‘Sa ﬁfg Grie of Gold:

In all this, however, there is one very great
danger Carned to the “extreme such doctrines
tend to disrapt society. And sﬁagmm amP1Y
provides against this. He fells us that a person
shodld® néver slackehl BiE dHoftE foF the bettEfment
of external conditionis, simply he should not make
his mental peace . dependent’ on the ssuccess of
these: efforts! According tochim, further a person
should -look upon. such noble motives as behests
of God. Moreover, he asks us not to follow
blindly -any:.course of action however. reputed it
may be : qatawingmag. First, a person should
look to consequences and then start doingra
thing. This will prevent the dreaded disruption.

Reverting to the; péim;:in?éhort",- have better
‘motives; look upon-them.as behests of God, be
prepared to; face . even death, for the sake: of
principles,; and rely. for all  this on the Saving
‘Grage  of, God,, This s, ‘what sﬁagmalﬁ teaches-
as, in- Fﬁswﬂm and WI%N.

)



‘ N = _Q -
REtieie s B

frres wad tmﬁ% g 0

A person should gyer be on hls guard that
fad=% or true wxsdom *Q or true patience, and
#HATHD or sole reliance on God do not leave him

even for a moment, 1 ,
frweg afc a9 Fadsomsfeafa u L 0
fa¥® or true wisdom lies in' wholehearted

submission to the will of God. 1 !
Note : A .person as an individual - has specific

wishes. But as is everybody’s experience,- alt
things do not happen' as one .wishes.! The wise
course then is not to have specific wishes at all,
but to have delight in whatever happens of ltS
own accord. - S ~

- mfad at @@ & T immﬁmmm v

3w aw w9 X aEmans g 1]

Suppose a person were to' ask' for something
which God does not want to grant him. 'Then,
what is the use of such asking ¢ Is not the wise
course then mot ‘at all toask for anything? God
in His own right is ‘everywhere' the ‘mastér of
everything and has also unlimited powers over it.
How very insignificagnt is a mortal before so
mighty a Lord ¢ 2
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- afuEe | qRdEe: mﬁwamq‘
fhi’wamm TNFFASLOMET: I 2 N

agr Rty wwd fast g Sfestu 2

A pérson should constantly remind himself
of his otter dependence on God and leave aside
all ‘pride. If, however, there is some specific
-command of God, and this is not unhkely as God
resides in every heart, then a person may say
or do something with"apparent pride. On such
an occasion, a:person should not, however, brood
over it and worry. He should think of.it as due
to ;some outside agency ~ quite distinct from the
pride of his worldly position. 3%

ARG gITaTA A |

g g9 aataalaggag 0 8

But a person should see that this pride
‘never persists to the extent of his voluntarily
courting disaster or ‘of his becoming obstinate.
Moreover, before performing any act reputed to
be ‘pious or otherwise, a person as a rule ought
to think of its: consequences first. 4

" Note : gutgnfagaaq. An act generally reput-

d to be pious becomes impious if its con-
‘sequences are bad; and anact generally reputed to
be impious becomes pious if its consequences are
good aﬁagmm here warns people who go on
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blindly, e rl_f&:r%:pg, acts reputed to-he.weligious
even thquh their . consequengeg; are -digastrous
both to the p_erformers as well as. t.o,,q,tl;e:s
 FATIsd aEraEr ¥9 g ﬁlﬁ&?ﬂ% L
Thus have I fully. described the nature of
faa® or true wisdom. Now I am:going to.do the
same with regard to ﬁu or true patience.
frgegea Saa e @ga: |y
| amAg XEag Wed seag. MoTRE I & I
True patience consists in 'always calmly
bearing the three-fold ‘pain. due to any cause
whatsover. Think of &% or coagulated milk the
butter out of which cannot come out unless itis
churned; of one’s body -which calmly -bears alk
the hardships to which it is’ subjected; of inorganic.
substances like earth, water, and so on; and of
the cowherdess who had to pass through a num-
ber of vicissitudes and as such had becqme
worry—proof. 6

Notes : ﬁtg = 'Ihree-fold pain, i. €., mfa~
afaw, weatRas, and subadtfas: - This is the
rough traditional classification.,GCalamities caused
by invisible forces such as ill stars, angry. gods,.
and sp on are ﬂtf‘ﬂ‘}ﬁlp‘, harm caused by visible
creatures likes beasts, birds, and sg on are
gnfaifom; and the rest such -ag sickaesy, mentap
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worry, ‘and so on' where no definite camse can be’
assigned “ate ;ANaIfR®. -

' &t g = Till death. Patience must be life-
long and not merely occasional. Or, death being’
the worst calamity, one ought not to give up’
patience even in the face ‘of death. By adopting
this second interpretation, the idea of continuity
will be had from the word ‘@g¥, and unnecessary
repetition will be avoided.

awaq. Butter is the most valuable part of
milk. But it cannot be- bfought out without
churning the milk. The same is the true of souls.
Their excellent qualities cam come out: only if
they saffer calamities. * Sweet are the uses of
adversity . says Shakespeare,

%2aq. The body beats all the burdens laid
on it by the-mind. - The: 'mind in pursuing its
pleasures never thinks of the various hardships
the body is sabjected to; but the body never.
objects and. willingly follows the mind even to
the extent of being killed if but the mind wills so.

Freaq. Inorganic substances like earth, water,
and so on. Every sort of rubbish is thrown on
the earth oris washed by means of water. They
nédver object to this. On the contrary, they not
only .purify the rubbish, but they themselves also:
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remain pure and always at the service of human-
ity and animal kingdom. ' Moreover, these
inorganic substances are subjected to the. most
painful processes. They are heated, are cut up,-
are either chewed or gulped down, and are even
completely digested, i. e., their very individuality
is destroyed. But they bear all this very calmly.

Thus ASZWIEA, as Shakespeare has put
it, “ finds sermons is stones and books in running
brooks.”

Maaraag = mamaigg.  The shortenihg is
metrical. The incident is briefly related in the
following stanza :—

gear I qfandga  gagas

Trat fafgamy afmfEen smarn

g% ufa @afansa faai afyer

mafa aigafzolt sang awg

Once upon a time a Brahmin and his very

beautiful wife with their young male-child were
testing under a tree by the roadside. The Brahmin
leaving them there had gone to a neighbouring
village for alms. In the meantime some king on
horseback happened to pass along that road.
Being smitten by the beauty of the Brahmin's
wife, the king got down, and forcibly seizing and
placing her on horseback galloped away at full
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speed. Thereafter a caravan happened . to pass
along that very road. Seeing the young beautiful
' male-child, the head of the caravan lifted it up,
and, having no son of his own, adopted it as
one. When the Brahmin returned, he found none;
and being aggrieved he became a wandering
mendicant. Reaching the king’s capital, the
Brahmin’s wife requested the king not to touch
her for some time whereafter, she promised, she
would willingly be his faithful queen. The king
.consented. By chance one day during this period
her husband happened to pass by her palace.
.She recognised him, called him, told him the
whole story, and promised to meet him at a
-certain place after killing the king. After his
departure she invited the king to her palace that
night, killed him, and fled away. Reaching the
appointed place she found her husband dead
having been bitten by a snake. Afraid of being
.caught and subjected to worst tortures she fled
away to another land, where for want of a better
profession she was forced to the life of a pro-
-stitate. By chance, her very son, who by that
time had become a handsome strong . stripling
happened to visit her, had an intercourse with
‘her, and even a heart-to-heart talk with her.
.During this talk it was discovered that they were
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mother and son. To expiate this heinous- sin'they-
decided to' burn ‘themselves  alive.” But before-
their pyre took fire ' she was carried away by a-
sudden ' heavy flood and was rescued by a
cowherd who made her his wife. After so ‘many-
vicissitudes she calmly submitted to the lot of
a cowherdess. ‘Now, once upon a time she was
going to a neighbouring town for selling ¥k or-
waterly remains of coagulated milk after -butter-
is 'taken out of it. Other cowherdesses were’also
with her. While they were moving along the-
road, some rider happened to come ' upon them-
at -full speed. To save themselves they “had to-
move aside helter-skelter with - the result that
their @= got spilt. All the cowherdesses except-
her began to abuse the rider; but this one stood:
calmly as if nothing had happened. On being:
asked by the rider why she did not worry and
remained calm, she narrated to him ‘her whole
story' concluding it with the remark that the
present loss was nothing compared to the pre--
vious ones.

The moral of this story, according to.
WMagAEHE, is:—

One cannot escape one’s fate. The best way-
is to humbly submit to it. It was fated of this
Brahmin woman to get separated from her-
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husband and-ehild :and:to' get’defiled by contact
pith.another. She tried to escape from it, but: could
ngf,, On the iqgntrary, she made her lot worse
by m,akmg efforts. to escape it. Had she accepted
the king who abducted- her, she would have had
§eparatlpp from her, husband and child and even
f]eﬁlmg co,ntaqt with one no doubt, but she
would have at the same time lived the life of a
favounte queen. By not accepting her lot and
makmg sttenuous ‘éfforts to escape it _she had the
worst’ deﬁlmg contact and had to live the life of
a poor- cowherdess And even’ ‘after “this it was
bnfy ‘the’ meek submission that brought about her
mental peace Why not then have it nght from
the very- beginning #" ' -

‘et ae-ata‘f‘aa%m 16 A | w‘ara; nedu

I, however by chance, there is a remedy at
hand to avert: the disaster, a person by ‘all means
should ‘employ it. He should never obstinately
stick’to the attitude of ‘relinquishing all efforts. 6%
-~ Note : %ﬁagmmu does not preach complete
t‘elmquxshmg of efforts. He wants that all reason=
able" efforts ought to be made. And, according
to him, a pefsoh: should Willingly and .completely
submit, -to  his lot -only after all the reasonable
efforts have failed. He is.an esponent of mental
peacs, and not -of mental and physical inertia.
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o qraidiEl daRTmEaRTERRi | i e dend

AUperson should’ calmly bear 'the verbal
onslaughts of his kith and kin'such as his wife;
and even of others, although these onslaughts be
baseless and unjustified. 7

Note : Verbal onslanghts are the worst
disturbers of mental peace. Hence this special
‘warning. '

 zafatrzawmffon srasEasa Qg e |
" As far as possible a person should avoid in
thought, word, and deed all initiatives. 73
Note : This does not mean that a person
should have no initiative whatsoever.. For
fvadigEr s sOaET (%Y. 3 )  does
permit initiatives. What aﬁagmm& wants to say
bere is that persons should learn to .distinguish
mere whims from deep-seated drives. The latter
are a part of nature’s design. Nature cooperates
with them. Their fulfilment amply contributes to
mental peace. As for mere whims, they are quite
superficial, quite unsteady. They simply disturb
mental peace and achieve nothing substantial. .

AAIfy FISd WEATWALLNGAR, 0 < 1l

These lessons about cultivating patience are
primarily meant for the brave who are'by nature
impatient. ‘This is trie no doubt. Nevertheless;
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they are’equally- meant; for the 'cowardly ones
who though outwardly patient are inwardly much
more impatient. Through constant self-conscious-
ness of their weakness they should remind
themselves of the utter futility of their impatience
and try to cultivate patience. 8

Note : Why this special instruction to
cowardly persons ? As for the brave, they can
easily give - vent to their anger, which leaves their
souls clear, and thus there remains no canker:
eating up their souls. Their loss through im-
patience is only outward. In their case, the patience:
is necessary for cultivating self-control and
developing soul-strength. Bat, when cowardly:
persons .resent anything, they are absolutely
helpless. There is no way to give vent to their:
pent up feelings with the resalt that these pent.
up feelings continue to.corrode their interiors..
This is why s\qgwWra had to issue this special
instruction.

AT - aﬁiat&a qamama‘t w1 |
qag agARsEaArsar fascad 1

God makes even impossible possible. Abso-
late reliance on Him will achieve anything and
everything. Having thus dealt with true patience,
1 now turn to absolute reliance on God. 2
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afeh e T var T gt wedns o

In matters concerning this life or ‘the next
‘God ‘is our absolute guide. 9% ° : '

grEmA aur g A FHEE 0 2o 0

TAHHE AFeaTH maazt?aq:& FX |

FTFY 1 GTFX T @49 weor aFc

When a person wishes that a cértain -cala-
‘mity afflicting him should come to an end, when he
has' committed a sin and finds no way toexzpiate
it, when there is a danger, when he sees noway
how to get his desires fulfilled, when ' he"has
offended a devotee, when he finds himself devoid
-of any devotion to God, or when devotees have
railed at him, let him rely absolately on God>
Let it be very easy to achieve something- or let
it be the most difficult to do so, the sense of
absolute reliance on God' should in no case- leavéi
him even for a moment. 11 -

wggreed S dreqdraaedt o |
Arafamas S aurdaEatasy 0 R o
stferanfagy qafy oo fc
g Ry dgrmst arar s afarag e
- When a person has had the feeling of pride
on account the . fact that it is-he who feeds his§!
dependants who would have-othetwise perished;:
when such'dependants offend him, or' when his!
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-disciples insult him, he should absolately rely on
‘God who is always ready to mend all matters,
Even for attaining to this state of absolute re-
liance on God, a person should absolutely rely
on God. A person shotild constantly revolve this
idea in ‘his mind and even repeat the formula
embodying it. 13

AFAET AFA a9 @AY AHAAY T |

smigar: waarfe aatsay Fasdtdg 1w

A person- should never leave this absolute
faith-in the Almighty God and turn to lesser
gods for the fulfilment of his petty wishes,
runping to their temples and praying every now
and then even on a slight pretext. 14

Nofe : sffagwI=X strongly deprecates this
cfinging ‘and * cajoling mentality of the worldly-
minded ‘people who have no idea whatsover of
the soul’s grandeur, whose  hearts are set on
transitory wotldly gains, who are completely
selfish, aré constantly worryiag, and:are constantly
at the mercy of the whims of guack-devotees
who in. order to gain their own selfish ends play
with the fancy of these fools either promising
them rich rewards; or inspiring false fears in their
minds. According to him, a person. shenld . have
absolate . faith-in one Supreme GotL ,,aqu siquld
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always be ready featlessly to face the worst of
calamities for the sake of that single-minded
devotion.

afpaiar A w37 Q99 qawEg &« |

AFIETIRT WAt " AAT fFAda: v w

A person should never allow bis faith to
flinch even slightly. Such flinching is always
harmful. Let him remember the mam@&-episode,
wherein all the efficacy of the @& was destroyed
because of want of faith in it on  the part of
some TA@s other than gezfarq . the son of Traw.
Let bim also remember the unflinching faith of
the |ta%x-bird which patiently bears the painful
sensation of thirst, but never touches any water
other than that of the rain falling during the
period when the sun is in the &ift constellation
and as a rule gets it because of its unflinching
faith. He should enjoy pleasure or bear pain in
a spirit of complete detachment. 15

Notes : sgmaIatas!.

SATS—EIATL was sent by T in search of
dtat to S After finding her there, he beganm
to play mischief by uprooting trees, destroying
mansions, and killing Tigg@s. TR sent forth able
TrAds either to kill ggary or seize him- alive
and bind him by means of fetters. The Tigr@s
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-sent forth could do nothing of the sort; on the
contrary they themselves were killed. Then Trauw
ordered his most valiant son g=zfsg, who em-
ployed sgn®r. g3AWT, out of respect for the deity
ST, submitted before it, and did nothing what-
soever. But certain foolish Tigg®s bound, TFAWL
by means of ropes in order to secure him well
thereby. This act of want of faith on their part
destroyed the efficacy of the sEna.

F1a®w— Lhere is a general belief that a SAR-
bird never touches any water other than that of
the rain falling during the period when the sun
appears to occupy the region of the sky marked
by the Taidt constellation.

aursutyg saifo satgamaraiy

fRar Miwa qgar oo aEdgieg 1 R

Go on doing somehow or other, as need
arises, acts either high or low. What more shall
1 say ? Rely absolutely on God. 16

TIUTHAU S QANT @aAFT TEA |

- w3t asenfzawt fg gaenear gfa Frafa: ngen

Thus have I recommended the doctrine of
-absolute reliance on God, whereby all benefit at
all times. For the paths such as Wi and others
are, in my opinion, difficult to follow in this ®f&
age. 17



FSUTSTT

GIARy A%y &St T WSufato

QoA VF FEor 4T afgam U L on

When all spiritual paths have lost their
efficacy; when this ®f& age, replete with roguery,
has full sway; and when people openly violate
the Vedic injunctions, Lord &sur is my sole
shelter. 1

IWSBHEAY INY  wiwerg T

FediersaaAAFY TOr 9 afgda 1 R

When practically the whole of the land is
overrun by foreign fanatics, when it has become
a veritable home of sinners, and when the pious
are everywhere persecuted, Lord & is my sole
shelter. 2

ngifgidady gulargafoag

faQfzafazdy oo aq afeaw 0 3 0

When, the best of sacred places like, the
River Ganges and others are surrounded by the
wicked, and when their divinities have disappeared,
Lord &eur is my sole shelter. 3

sggchgly sg qagaiay

FATAATNG  FO 9T AfFAA 1 8

When the persons reputed to be saintly have
their vision blurred by false pride; when they go
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on committing-sins: without the least idea as to
their consequences;, and when, if such persons do
anything reputed to be. religious, they do so w1th
a ;view . to gain, enther praise or money, and not
otherwnse, Lord & is my sole sbelter. ‘

agfigiAany  wesgaaditng |
Faft&anﬁ%g gwr. aF nfamx n N

When the sacred formalas have lost all them
efficacy because. the. way .in which they have to
be repeated is, not known and because the VOWS
and concentratxon whxch ought to accompany
them are altqgether absent at the time of their
repetmon, and when thelr meanings. and their
demes have_ completely dlsappeared Lord Feur
IS my "sole shelter. 5

o FIAERRAY. aamaatfqg v
] q‘“"%ﬂﬂv?(g T, qF qFam: n § u (1

JAAL

1lois:When [ all; tellglous ;acts iand: (VOWS« ,ha,\,he
gompletely - lost their  efficacy; becauseiof - the
varioys: conflicting ‘views about their true natures
and when, even where such acts:;are performed
or such ,yows - are observed,‘ tl?ere is a dehberate
at;ten;pt to, do Jnst the contrary, Lord, &sa 15[51)’,
sole shelter. 6 voena ! s BRISE T

axsnﬁzm&immr alma‘tsgw% Ftua. ok
& BrgraafasuIEeEa: O OF afqaw. s o o0,
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Lord sear is my sole shelter-Lord &wr, who-
is well-known as the remover: of all taints of the
worst persons like JATAS and others, and who
in such incidents has completely exhibited His
supréme greatness. 7

Note : The story of =@fa® and how he
got libetated is related at length in sfragwErga
6. 1-2. He is there described as follows :—

sragsy faw: shag qeafactae:

A aszaqwt& grean: gangha: 1Ll

grrghaseitamear ghaatfeaa:

faag sgrangfastaame Afea: w0

Here it is related that there was a Brahmin
named &sfw& living in ®EFAEEHA, i.e., the
modern Kanauj. He had married a low-caste
woman, and as such 'he ‘was completely pollated.
He had' transgressed all bounds of character. He
was maintaining himself and his family by such
rotten meatis as plundering, gambling, cheating,
and stealing. Over and above this he was torturing
men and beasts.

Now, it so happened that he had ten sons,
the youngest among whom bore the name atTtAor,
To ®afas this last one was the dearest. He
doted over this ydufigest 'son; and <€very now and
then hensed to tall him by name. When srmfaa’s
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end drew near, the servants of % approached him..
Just at this moment he happened to call his
youngest son R by name. Hearing this word,
the servants of fiwy, thinking that somebody
was calling their master for help, ran to this spot,
and freed him from the clutches of the servants
of 7. '

In this case, we can clearly see how very
great the Almighty is. The four letters constituting
one of the names of His, uttered by the most
wicked person and in no way intended to be
appli_ed to Him, not only freed &rsttas from the:
clutches of the servants of @&, but also brought
about so mighty a change in his life that he
became one of the most pious and ultimately
got liberated. In this ®f& age none but such
Almighty can be of real help.

qIFAL @FST AT ATOrATAEH  TEq !

quiaedY gReqent e o afada || ¢

All lesser gods are subject to birth and death.
Impersonal =@ has its joy limited. Lord vt
alone has His joy unlimited. Hence, He alone is
my sole support. 8

ArsSdasenifacirasa v

qrawmEa fwed g 93 afaEw b %o

I am devoid of true wisdom, true patience,
true devotion, and so on. Aye, more! 1 am bent
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-on doing sinful deeds. Moreover, 1 am penniless.
As such Lord &wr alone is my sole support. 9

aYawdalea: adtafassg )

- TRuEgagEe Fwr fagmamrasg 1 o
gomsafag @S @ 93q Foataa |
gEaraY wAq, wer gfa shagisadig n 2R
Lord Fwwr invariably helps him who uncon-

ditionally surrenders himself. As such the very
omnipctence of that Lord surges within me, the
omnipotence which at any time can accomplish
anything. And I make this humble request to
Him: “Oh Lord %%, be Thou the sole support
of any one who recites this hymn in Thy presence.”
And after making this request, %ﬂﬂaﬁﬁﬂ% pro-
mises that Lord &eor will invariably become so. 11

/M
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