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PREFACE 

In this treatise an attempt has bee:n made to present a 
careful and exhaustive study of the chronicles of Ceylon in a 
spirit of scientific research. In 1908 Geiger made a critical 
study of this subject for the first time in his work on The 
Dipava'l(l,8a and, M ahava'l(l,8a and their H istori(Jal development of 
Ceylon. In 1928 G. P. Malalasekera published a book on the 
Pali Literature of Ceylon (J.R . .A.S. publication, Prize Publica­
tion Fund, Vol. X) and in 1933 I, in my History of Pali 
Literature, dealt with the same topic. In the present book 
my treatment is different from that of t~e previous writers. 
In three chapters I have discussed the chronological, literary, 
and historical position of the chronicles in Pali and Sinhalese. 
I have tried to utilize all the available materials, which may 
be gathered from ancient and modern literature on the subject. 
This work is, I believe, new in its treatment, and will remove 
a long-felt want. I shall consider my labour amply rewarded, 
if it be of some use 1,to scholars interested iii. the Ceylonese 
chronicles. 

Calcutta, I 
43 Kallas Bose Street, 

February, 1947. 
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CHAPTER I 

CHRONOLOGICAL POSITION 

It is not unreasonably claimed that so far as the Buddhist 
world is concerned, the Theras of Ceylon stand unrivalled in 
the field of Chronicles narrating not only the political history 
of their island but also the ecclesiastical history of their faith. 
If the Dipava'lfl,Sa is the oldest known Pali chronicle produced 
in Ceylon, the Sasanava'lfl,Sadipa by Thera Vimalasara is 
certainly the latest one (1929). In between the two we have 
first of a.II general introductions to the Sumangalaviliisini 
and a few other commentaries written by Buddhaghosa, the 
pioneer Pali commentator, and after that the general introduc­
tfon to the Samanmpasadika, the M akiiva'lfl,Sa by Mahanama 
in its two recensions, the Mahabodhiva'lfl,Sa, the Dipava'lfl,Sa/tha­
katha, the Varp,satthappakasini, the Dathiiva'lfl,Sa, the Thupa­
va'lfl,Sa, the Cetiyavarp,satt,hakatha, the N ala!,adhatuva'lfl,Sa, and 
the Saddhammasangaha, all written in Pali, and, above all~ 
the Oufava'lfl,Sa representing the continuation of the Mahii­
va'lfl,Sa through its · 1ater supplements. In the list one must 
include also such Sinhalese writings as the Pujavali, the 
N ikayasangraha, the Dhatuva'lfl,Sa, the Rajavali, the Rajaratna-

, kara and Vutmmala. Although we have a masterly disserta­
tion on the chronological position of these works from the pen 
of Geiger, it is necessary to reconsider it before dealing with 
their literary position. 

I. Dipava'lfl,Sa,1-The main-reason advanced for .regard­
ing this Pali Chronicle of Ceylon as a work of antiquity is that 
it stands, as distinguished from the rest which are chrono­
logically later, as the literary production of a school or com­
munity, and not as tp,e composition of an individual author. 
It is considered to be"the last of the literary works of Ceylon 
which had no special authors. 2 Olden berg places the closing 
date of the Dipava'lfl,Sa in its extant form between the beginning 

1 Vide Oldenberg Ed. and Tr. (1879); Geiger Ed. and Tr. (P.T.S., 1908 and 
1912); Geiger, Dipava1{1,Ba und Mahiivq,1risa und die geschichtliche iiberlieferung 
in Ceylon Leipzig 1905; Tr. by E. M. Coomaraswamy, Colombo, 1908; Z.D.M.G., 
63, 1909,' 540ff.; Indian Antiquary, XXXV, p. 443; Wiener Zeitschrift fur die 
Kunde des Morgenl,andes, Vol. XXI, pp. 203 and 307. The Dipava1{1,Ba puts 
together some well-known traditions hanged down among the Buddhists of 
Ceylon sometimes in a clumsy manner. -for historical and geographical data 
from this chronicle (Vide B. C. Law, History of Pali Literature, II, Chap. VI, 
pp. 555ff.). · 

2 Malalasekera, Thl!- Pali Literature of Oeylon, p, 132. 
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of the fourth and the first thirg. of the fifth century A.D.1 

MalalaseJ.fera_ while discussing the question of its closing date 
significantly observes: 'It could not have been closed before 
the beginning of the fourth century, because its narrative 
extends till about A.D. 302. Buddhaghosa quotes several 
times from the Dipavarµ,sa, but his quotations differ in some 
details from our version. In the Mahiivamsa we are told that 

I Dhatusena (459-77) ordered the Dipavarrisa to be recited in 
public at the annual Mahinda festival, so that by that time 
the Dipavarµ,sa had been completed. After that date it fell 
into disuse, its glory outdone by the more brilliant work of 
Mahana.ma; but it seems to have been studied till much later, 
because Dhammakitti III of the .A.ral).yakavasi sect quotes 
it in his Saddhammasangaha (p. 47, v. 7; p. 49, vv·; 8 foll.) 
with great respect as a work of much merit and immense 
importance.' 2 

The important question which arises at the outset is-. 
what was the exact form of this chronicle, when king 
Dhatusena caused it to be recited in public year after year 
during the Mahinda festival? To put it .in other words, did 
the narrative of the Dipavarµ,sa, as it was then known, extend 
beyond the advent of Mahinda in the island and the establish­
ment of the Good Faith through his efforts ? Evidently it did 
not extend beyond this great event in the early history of 
Ceylon. It is also not quite correct to say that this chronicle 
is not the work of any individual author. Let us see what 
light its opening verses throw on its contents and author. 

Dipiigamanarri Buddhassa dhiitu ca s bodhiyagamarri 
sangahiicariyavadan 4 ca diparrihi sasaniigamarri 
narindiigamanarri, varrisarri 5 kittayissarri, surjiitha me. 

· pitipiimojjajananarri pasadeyyarri manoramarri 
anekiikiirasampannarri, cittikatvii surJ,iitha me. 
udai)gacittii sumanii pahatthii tutthamiinasii 
niddosarri bhadravacanarri sakkaccarri sampaticchatha. 
surJ,iitha sabbe parJ,idhiiya miinasarri, varrisarri pavakkhiimi 
, parampariigatarri 6 · 

t(iutippasattharri, 7 bahuniibhiva1J,1J,itarri etarrihi niinii,kusu-
mam va ganthitam, :/ . 

I 

! Dipd,:a1~fi. -. edited and translated by Oldenberg, p. 9. 
; The_Pr,li !,iterature of Ceylon, p. 138. · 
_1 Variants m !•h: Varµsatthappak<isini, p. 36-dhatunaf?i, dhatuii ca. 
, " " ibid., P· 36, sangaha therav<idaii. 
a -

" " ,, vaaam. 
,. " ,, iibhatam. 
" " · " atippa8attharp,. 

6 

" 7 

" 
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anilpamarri varrisavaraggavasinarri 1 apubbarri anannarri 
· tathasuppakasitarp, 2 

ariyagatarri 3 uttamasabbhi varp;iitarri surµitha 4 <lipatthuti 
siidhusakkatarp,. 

'The chronicle of Buddha's coming to the island, the 
arrival of the relic and the Bo (tree), the collection of the 
Teacher's words (made at the Councils), the rise of the schools 
of teachers, the propagation of the religion in the island and 
the coming of (Vijaya), the chief of men, I am going to narrate, 
listen to me. Listen l.l,ttentively to me, (the chronicle which is 
capable of) generating joy and gladness, (and which is) pleasing 
and delightful and endowed with various forms. With an 
elated mind, well pleased, extremely glad (and) with heart's 
content respectfully accept the faultless (and) good words. 
Listen all with rapt attention (when) I narrate the chronicle 
handed down from generation to generation, highly praised, 
described by many-this being like a garland woven of 
many kinds of flowers. Listen (when I describe) the eulogy 
of the island which is honoured by. good meh-the excellent . 
chronicle of the best and foremost ( among the teachers), 
(which is) new, unrivalled and well set forth, handed down by 
the elect and prajsed by those described as the best of the 
holy ones.' 

Here the expression, surJ,atu me,' Listen to me', is significant 
as a form of supplication made by an individual who was in 
the role of the narrator or author of the chronicle. Such is 
precisely the way in which Mahana.ma, the author of the 
M ahiivarrisa, exhorts the interested hearers, i.e. readers, to 
hear the chronicle he was going to narrate well. Behind the 
Pali Canonical expressions, su1J,{J;tu me bhante, su7J,antu bhonto 
mama ekavakyarri, the speaker is a single individual. Thus 
looked at from this point of view, the Dipavarrisa is as much 
the composition of a single author as the Mahiivarp,sa, in spite 
of the fact that the qame of the author of the former is yet 
unknown. 
_ . The enu~eration of the themes of the Dipavarp,sa in its 
earlier form 1s equally important for the reason that it does 
not take us beyond the establishment of the Buddhist Order 
in the island by Mahinda and Sailghamitta. This chronicle in 
its present form closes, like Mahanama's great work, with the 
reign of Mahasena. The subject matters of its earlier form 

1 Variants in the Vamsatthappakiisini, p. 36, vadina1f1,. 
2 ,, ,, ,, ·,, kata1'fl, suppakasita'1fl,. 
3 ,, ,, ,. . ,, ariyagata'1fl, or ariyabhata'r(I,, 
• n ,, !l ,, suti,antu. 
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go only to suggest that the c~ onicle grew into its present 
form by _stages. Even it seems possible that the Dipava'Y{UJa 
in its first stage closed with Chapter VIII of which the con­
cluding verse reads: 

Lankad,ipavarMfl, gantva M ahin<lo attapancamo 1 
sasanarri thavararri katva mocesi bandhana bahu n 

This verse would seem sufficient for the subject of 
sasanapati!{ha dealt with in the chronicle in its first stage, the 
description being quite in keeping with those of other Buddhist 
missions. That which follows and fills as many as nine 
bharJ,avaras (Chapters IX-XVII) is just a later elaboration 
of the matter. The recitation of the chronicle concluded 
with an account of the· death of Mahiii.da and its sequel would 
be enough and appropriate for the Mahinda festival in 
Dhatusena's time: 

Katarri sariranikkheparri M aliindarri dipajotakarri I 
Isibhumiti tarri namarri samanna pathamarri ahu n 

The themes mentioned in the prologue leave out of 
account the Maharajavarrisa contained in Chapter III. This 
at once appears to have been a separate entity, the absence of 
which would not cause any break in the historical narration 
of the events; rather its presence interferes with the continuity. 

A version of the Dipava'Y{UJa as known to the Theras of 
the Mahavihara is presupposed by the general introduction to 
the Vinaya-Commentary known as the Samantapasadika. It 
is interesting to find that the history of Buddhism given in it 
is ended precisely with the account of the foundation of the 
Buddhist Holy Order in the island by Mahinda and his sister 
Sanghamitt'a . 

. There are two other lines of argument by which one may 
arrive at the conclusion that the Dipava'Y{UJa history had not ex­
tended beyond the reign of Asoka and his Ceylon contemporary 
Devana:rµpiya Tissa even in the second stage of its growth. 
They are as follows:-

1. That the Dipava'Y{UJa account of the Buddhist sects 
is completely silent on the rise of the later sects 
i1y Ceylon.1 

~~, Thlt_ there is a great disparity between the 
. \ / J?ipava7fl,Sa and the M ahiilva'Y{UJa as regards the 

· rivalry between the monks of the Mahavihara 
and the Abhayagiri monastery, especially the 

l Dipava1f1,8a, V, 54; B. C. Law, Debates Commentary, P· 6, 
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mischievous activity of the wicked So:i;i.a and the 
wicked Mitta.1 

.. 
Another important fact which has bearing upon the 

question of the date of the Dipa?fa'ffl,Sa is its account of the 
early Buddhist sects. It is said that each sect with its rise 
made certain textual changes and adopted certain new rules 
of discipline. Particularly in connection with the Maha­
saiighikas it says: 'Tlie Bhikkhus of the Great Council settled 
a doctrine contrary (to the true Faith). Altering the original 
redaction they made another redaction. They transposed 
Suttas which belonged to one place (of the collection) to 
another place; they destroyed the (true) meaning and the 
Faith in the Vinaya and in the five Collections (of Suttas). 
Those Bhikkhus, who understood neither what had been taught 
in • long expositions nor without exposition, neither the 
natural meaning nor the recondite meaning, settled a false 
meaning in connection with spurious speeches of Buddha; 
these Bhiltlilius destroyed a great deal of (true) meaning under 
the colour of t~ letter. Rejecting single passages of the 
Suttas and of the profound Vinaya, they composed other 
Suttas and another Vinaya which had (only) the appearance 
(of the genuine ~mes). Rejecting the following texts, viz. 
the Parivara which is an abstract of the contents ( of the 
Vina ya), the six sections of the Abhidhamma, the PaJisam­
bhidii, the N iddesa, and some portions of the J iitaka, they 
composed new ones.' i 

All these details about the various Buddhist sects go to 
connect even the earlier form of the Dipava'ffl,Sa with an j 
age which is posterior to the Pariviira written by Dipa who : 
was evidently a Thera of Ceylon. The date of composition 
of the Pariviira itself cannot be placed earlier than the reign of 
Vattagama:i;ti during which the Pali canonical texts as handed 
down by an oral tradition were first caused to be committed 
to writing.8 The ~p,rivara embodies a tradition in verse 
regarding the succession of the Vinaya teachers in Ceylon 
from the days of Mahinda and his Indian companions. The 
succ~ssion of the leading theras in Ceylon from the time of 
Mahinda and that of the leading Theris from the time of 
Sa:righamitta given in the Dipava'ffl,Sa must have been based 
upon a cherished tradition. This fact may lead us to think 
that in an earlier stage the Dipava'ffl,Sa was closed with the 

~ Barua, Ceylon Lectures, pp. 77ff. 

3 
DipavaH[UJa, Ol~enberg's Trans., vv. 32-37, pp. 140-141. 
B. C. Law, History of Pali Literature, I, pp. 11 and 13. 
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· first half of the Chapter XVIII ~d with the verse 44 which 
reads: 

'I dani atthi aii:iiayo therikii majjhima nava 
vibkajjavadi vinayadhara siisane paverJ,ipalaka 
bahussutii silasampanna obhiisenti mahi7fl, iman ti.' 

Here the word·idani 'now', which occurs also as the first 
wor~ of the first verse in the Chapter, XVIII is significant. 
By it the author must have referred to a contemporary state of 
things. -

The mention of the six later Buddhist sects, viz. Hema­
vatika, Rajagirika, Siddhattha, Pubbaseliya, Aparaseliya and 
A para Rajagirika, 1 is also important from the chronological 
point of view. The Pubbaseliyas and Aparaseliyas .. do not 
find mention in any Indian inscription earlier than those of 
Amaravati and NagarjunikoI).9-a.. The earlier eighteen and 
these· later sects and schools of thought existed also in the 
time of Buddhaghosa, the author of the Kathiivatthu Aptha­
kathii. 2 

The author of the Samantapiisiidikii qdotes verbatim the 
traditional verses from the Pariviira concerning the succession 
of the Vina ya teachers from Mahinda's time. These are sadly 
missed in the· Dipava7[l,Sa edited by Oldenberg. But the 
occurrence of such verses regarding the succession of the 
Vinaya teachers among the Theris from Saiighamitta's time 
suggests that there were similar verses also regarding the 
succession of Vinaya teachers among the Theras from 
Mahinda's time, and it seems quite probable that the verses 
were quoted in the Pariviira from the Dipava7[l,Sa itself, in 
which case we have to assume that these were later inter­
polations in the Vinaya text. If it be so, the Dipava7[l,Sa­
as presupposed by the general introduction to the V inaya 
Commentary must have been concluded with the first half of 
tlte_Chapter XVIII. This fact may be made clear by a com­
p~r1son of the succ_ession-of the Vina ya Theris in the Dipava7[l,Sa 
with that of the Vmaya Theris).ncorporated into the Parivara. 

T~e Dipava7[l,Sa contains'three slightly different traditions 
regarruJ:?-g Saiighamitta and the Theris who accompanied her. 
Accordmg to op.e 8 Sanghamitta, Rucananda, Kanakadatta 
and Su~amrn! were the nuns, each of whom carried a branch 
of the B~-t~1 to the island of Ceylon:, ~ · 

1 Dipava1[Ula, V, 54. 
2 KathavCf!thuppakara?J,a·atthakathc"i, J.P.T.S., 1889, pp. 2ff,· B C L 

Debatea Commentary (P.T.S.), pp. 2ff. • • aw, 
a Dipava1[Ula, XVIT, vv. 21-22. 
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Ruciinarula Kanakadattii Sudhammii ca mahi<l,dhikii 
bahussuta Sanghamittii cha"ta,bhiiinii vicakkharJ,ii 
catasso hi bhikkhurJ,iyo sabbii ca bodhi'f!I, iiharurft,. 

7 

According to another 1 the Theri Saiighamitta was 
accompanied by ten other young nuns, viz. Uttara, Hema, 
Pasadapala, AggiJ!!-itta, Dasika, Pheggu, Pabbata, Matta, 
Malla and Dhammadasiya.2 

According to the third 3 the leading Theris, Mahadevi, 
Paduma, Hemasa, Unnala, Anjali and Suma, accompanied 
Sanghamitta, together with sixteen thousand nuns. 

It would seem that the third tradition was really about 
the nuns who flourished not during the reign of king Deva­
narµpiya Tissa, the Ceylon contemporary of Asoka, but during 
that of some other king of Ceylon who came into power after 
king DutthagamaI)i Abhaya and before Kutika1:u;ia Tissa. 

The three traditions may be reconciled only on the ground 
that the first of them is concerned with the five 'Fheris including 
Sanghamitta, who were placed in charge of the five Bo­
branches, the second with the eleven young nuns of importance 
including Sa:righamitta, and the third with the six leading 
Theris among the many companions of Sanghamitta. 

The Dipava1{1,8a while giving an account of the Theris, 
first of all, speaks of the well-known Theris headed by 
Mahapajapati Gotami who became well versed in Vinaya 
(Vinayafifiii) in the Master's lifetime. In the second stage it 
mentions the Theris, headed by Sanghamitta, who went to the 
island of Ceylon in Devanayµpiya Tissa 's time and recited the 
five Vinaya books and the seven Abhidhamma treatises in 
Anuradhapura.4 Immediately after this, it offers a list of the 
eminent Theris of the island who,were ordained by the Theris 
from India . and who became noted for their · special attain­
ments. The Theris of Ceylon are connected with the reign of 
Kakavanna Tissa and those of the next stage with that of his 
son and ·s~ccessor DutthagamaI)i · Abhaya. The Theris of the 
next stage are assignid to a period which elapsed after the 
death of Dutthagama:r,-tl, while t~ose of the six~h stage are 
referred to the time ofVattagamal).l Abhaya. It lists the lead­
ing Vina ya Theris of the island, those connected with the reign 
of Kutika:i;i.:i;i.a Abhaya and those with the reign of his son and 

1 Dipavarrisa, XVIII, vv. 11-12. _ _ _ _ _ 
2 Again, the list in Dipava'T{tSa, XV, vv. 77-78, has Masagalla for Pasadapala., 

Tapl!ii. for Pheggu and Mitii.vadii. for Dii.sikii.. 
Dipavamsa, XVIII, 24-25. 

4 Ibid., XVIII, vv. 11-13. 
V inayarri viicayi'f!l,BU pitakarti A nuriidhapuravhaye 
Vinaye panca vacesurti satta c'eva pakara~e. (v. 13.) 
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successor Bhatiya Abhaya. It-jhould be noted that the last 
mentioned king finds a respectful .mention in the Saman'ta,­
piiscidi'kii in connection with a meeting of the monks called by 
him for the decision of a Vinaya point then in dispute.1 

The succession of the Vinaya teachers in the island is 
traced in the general introduction to the Saman'ta,piiscidika 
from Mahinda and Arittha to the date of composition of the 
Vinaya Commentary, while that cited from the Parivara, and 
presumably also from the Dipavar(l,Sa, leads us to think of 
nineteen eminent successors of Mahinda. The latter may be 
taken to bring us as far down as the first or second century A.D. 

Thus there is an earlier form of the Dipavar(l,Sa which was 
concluded with the reign of Bhatika Abhaya. · 

It is evident from the prose ~ccount in the general intro­
duction to the Saman'ta,piiscidikii that the Dipavar(l,Sa pre­
supposed by it contained Chapter XVII giving us an account 
of the visits of Kakusandha and other previous Buddhas to 
the island when it was known by other names in succession. 

, The Mahiiriijava'f{l,Sa giving a genealogy of the Ikfi!vttku 
rulers of the Solar race of Khattiyas from Mahasammata to 
Suddhodana, which is now contained in Chapter III, appears 
to have been~ separate chronicle by itself, bodily incorporated 
into the Dipavar(l,Sa. The canonical basis of the chronicle 
may be traced in the legends occurring in the Pali Nikayas 
and the Mahiivastu. In what stage of the growth of the 
Dipava'lfl,Sa it came to be included in it we cannot say. The 
introduction to the Samantapiiscidika throws no light on 
this point. 

The traditional succession of the Vinaya teachers in the 
island of . Ceylon, as presented in the Pariviira, speaks of 
twenty-nine generations traced from Mahinda. Unfor­
tunately the later teachers are not connected with the reign of 
a:ny king. , Allowing twenty years for the interval between any 
tw_o sucC'essive generations, it is possible to think that the list 
brmgs us down to the first quarter of the fourth century of the 
Christian era. The kings of Ceylon who find incidental 
mention in the writings of the great Buddhaghosa and in the 
Sa'rr!:at1r'ta,pfiscidikii are none later than Mahanaga or Coranaga, 
Bhatika, Vas~ha and Sirinaga. The career of an eminent 
T~era ·pallecJ/Deva is connected in the Dipavar(l,Sa with the 
reign o~ Ti§Sa, the second son of Sirina.ga I. If this Thera be 
no other than the leading Vinaya teacher who figures as the 

. last but one in the above list, it may be concluded that the 
I Dipava~a as known to Buddhaghosa closed with the re~gn 

1 Samanta;pasiidika, III, 682-3; cf. Indian Culture, Vol. XII, No. 3, 
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of Sirinaga I and his two successors. Its final form, concluded 
with the reign of Mahasena, was probably reached in the reign 
of Dhatusena during which it was caused to be publicly 
recited. 

Let us now see what becomes of the position of the 
Dipava7[1,Sa when it is judged by the introductory verses of the 
M ahava'l[l,Sa which read: 

N amassitvana sambuddharp, susuddharp, suddhavarp,-
saja'Yfl, I 

M ahava'lfl,Sarp, pavakkhami niiniinuniiclhikarikarp, 1 
PorarJ,ehi kato p'eso ativittMrito kvaci 1 
ativa kvaci sa'Y{l,khitto, anekapunaruttako n 
V ajjitarp, tehi dosehi sukhaggaharJ,adhararJ,arp, t 
pasadasarrivegakararp, sutito ca upiigatarp, n 

'Saluting the Supremely Enlightened One, the Pure One, 
and the Pure-born one, I am narrating the great Chronicle 
which is not deficient in its many and various themes. This, as 
composed by the ancients, is in some places very elaborate, in 
some plac~s very concise, and contains many repetitions. I 
am ~1:1-rratmg the great Chronicle, which is come down by 
tradition, free from these faults, easy of grasping and under­
standing, and 'Y"hich generates faith and inspires joy.' 

Here the _important question is-Does it or does it not 
mean the Pali Dipava7[1,Sa by the previous Mahava7[1,Sa com­
posed by the ancients and presupposed by Mahana.ma's 
Mahavamsa? The author of the MaMvamsa-Tika has been 
at pains· to clear up the allusion. -He maintains that here 
Mahana.ma refers to the Atthakatha M ahiivamsa written in 
Sinhalese and cherished in the school of MahAvihara.1 But 
the verses which he quotes in' -support of his thesis are all 
from the prologue to the Pali Dipava7[1,Sa as we now have it.2 

The defects pointed out are all applicable to the same work. 
Whenever the traditional sayings are quoted in the writings of 
Buddhaghosa and other Pali commentaries they are all found 
to be in Pali verse. 3 From the language of the introductory 
verses of the Mahciva7[1,Sa, it is not at all clear that the allusion 
is to an earlier form of the Chronicle in a Sinhalese com­
mentary. The work is not claimed to have been a translation 
from a Sinhalese original. 

2. Atphakatha MaMva7[1,Sa.-We ~ave ~een that an 
earlier M ahiivarp,sa composed by the ancients 1s presupposed 

1 V anpsatthappakiisini, I, pp. 35-36. 
2 Ibid., I, p. 48: 'eso Siha"f,a,tthakatlui-Mahava1µso pordtiehi Silwliiya 

niruttiya lcato.' . 
a B. C. Law, Buddhaghosa, pp. 46ft'. 

. 2 
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by the Mahava'Y(l,Sa composed .j.n verse by Mahana:_ma, and 
that the allusion is evidently to a chronicle of the Dipava1!!'8a 
type. Mahanama does not refer to any commentary vers10n 
of the Mahiivamsa written in Sinhalese, nor does he say that 
bis work was · a translation from Sinhalese into Magadhi 
meaning Pali. The author of the Va'Y(l,Satthappakasini has 
taken a. lot of pains to explain the significance of the title 
of M ahava'Y(l,Sa meaning 'The great Chronicle' as well as to 
enlighten us on the allusion to an earlier chronicle made in the 
words--porii7J,ehi kato p' eso, 'this as composed by the ancients:. 
The M ahava'f(l,Sa is the title adopted by Mahanama for his 
own work. There was nothing to prevent him from loosely 
applying the same title to the earlier chronicle Dipav<i'Y(l,Sa. 
He might easily have got the idea of such a title from a 

. sectional caption, viz., Mahiiriijava_'Y(l,Sa, used in the Dipava'Y(l,Sa, 
Chapter III. Let us see what the author of the Mahavarp,sa 
Commentary himself has got to say.1 

The scholiast has tried with his great erudition to exhaust 
all probable explanations of the introductory verses of -the · 
text. The work is called Mahiivamsa or 'Great Chronicle' not 
only due to the fact that it is the ·chronicle of the great kings 
and teachers. but also because it deals with great themes. 
This twofold significance of the title is explained in the light of 
the verses from the prologue to the Dipavarnsa. The word 
dipatthuti, literally meaning 'an eulogy of the island', which 
occurs in these verses, is similarly sought to be explained in 
the light of other verses from the prologue to the same earlier 
chronicle. Here these are quoted in the name of 'the 
Ancients': Ten'iihu Poriirµi. But it is not certainly true 
that these, verses testify to the great number of topics dealt 
with ( sankhyiimahatta'Y{l, ). In explaining the significance of 
the verbal expression pavakkhami, which: literally means 'I 
will narra,te well', the scholiast arbitrarily suggests that by it 
the author means to say that he was going to narrate the 
?hronicle in the blameless Magadhi or Pali language, abandon­
mg the Sinhalese diction of the chronicle contained in the 
Porii'fl,Ufthakathii as taught in the school of Mahavihara. In 
the ~~quel, again, two authoritative verses are quoted from 
\the_ Dipava~. a, although in the name of the ancients. 
Evidently t . scholiast has made the confusion between the 
traditiqnal ,; yings of the PorfirJ,as in :verse and the Sinhalese 
Porfi!,lattluikatha. It seems rather strange why he, instead of 
quoting the vers~s from the Dipava'Y(l,Sa, quotes them in the , 
name of the PorarJ,as. Are we to understand that when the - -

1 Va?p.,9atthappak<isini, I, pp. 35-36. 
2B 
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Atthakathii was first written, it was written in Sinhalese ? 
Ifso, from whom did the inspiration come to write the com-
mentary in Sinhalese in preference t_o Magadhi (Pa~, ? · 

The Dipava'f{l,Sa presupposes mdeed the Pi"taka com­
mentaries when it says that king V a.-t,t,agamal)i caused the 
Three Pitakas to be committed to writing along with the 
AJJhakathas: 

Pitakattayapalin ca tassa Atthakatham pi ca ... 
ciratthitattham dhammassa potthakesu likhiipayu'Tfl,. 1 .. . . 

This very statement occurs also in the Mahava'Y{l,Sa,2 
• 

But the question still remains-Were these Atthakathiis 
the commentaries written in Sinhalese ? As shown else­
where, 8 there is a commentary process to be noticed through­
out the Three Pitakas, in which case the statement, if at all 
correct, may be 'taken to mean that the first incentive to 
producing . the commentaries in Sinhalese came from the 
direction given by Vat,tagama1p.. Whatever it may be, the 
traditional sayings of the ancients were all in Pali verses, 
and none in Sinhalese. The Mahava'f{l,Sa-'fikii speaks, on the 
other hand, of a Porii?J,atphakatha written in Sinhalese prose, in 
which evidently the Pali sayings of the ancients in verse 
were quoted. If so, the Mahava'Y{l,Sa itself might be a later 
metrical version of an earlier prose chronicle in Sinhalese 
prose, but as regards the Dipava'f{l,Sa, it was composed or 
compiled on the basis of the traditional sayings of the ancients 
in Pali verse. In such circumstances the Dipava'Y{l,Sa must 
have to be treated as chronologically earlier than. the .Appha­
katha M ahava'f{l,Sa or the Sinhalese prose chronicle in the 
PoriirJ,atthakatha with the traditional Pali verses quoted here· 
and there in the name of the Pwanas. 

In support of the statement of the Mahiiva'Yfl,Sa-:fikii 
regarding the earlier Atthakathii Mahiiva'f{l,Sa one may cite the 
evidence of the Pali commentaries ascribed to Buddhaghosa. 
One may even go so f~r as to premise that the general introduc- · 
tion to the Samantapasadika is only a verbatim reproduction in 
Pali of such an earlier chronicle in a Sinhalese Atthakathii. 
We have similar reproductions also in the general intr

0

oduction 
to the Sumangalaviliisini, the commentary on the Digha 
Nikaya, and in those to the Atthasiilini and the Kathiivatthu 
Attha~atha. These reproductions presuppose the Dipava'Y{l,Sa 
and Sinhalese commentaries but nowhere Mahana.ma's great 
work. 

1 Dipavat}1,8a, XX, 20-21. 
2 Mahava'T[Ula, XXXIII, 100-101. 
8 B. C. Law, Buddhaghosa, pp. 55ff. 
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3. M ahavarp,sa and Cul av1rp,sa.-The M ahavarp,s~ proper 
which is known as the great -work of Mahanama 1s to be 
distingui~hed from its later supplements edited by Geiger 
under a common title, namely, Ou1avarp,sa. The authors of 
.the supplements applied the title of Mahavarp,sa to their own 
compositions. Under this very title George Tumour published 
his edition and translation of the entire work. The relative 
chronological positions of the chronicle and its supplements 
may be stated thus: 'The Mahavarp,sa proper with Duttha­
gamaI_li as its hero was composed. by Mahanama, the Ouiavarp,sa 
with Parakkamabahu the great as its hero was composed by 
Dhammakitti, the second portion of the Ou1avarp,sa with Kitti­
Siri as its hero was composed by Tibbotuvave Siddhattha and 
concluded with a chapter added by Hikka<;"luve Siri Sumaiigala . 

. A laudable attempt has been made by the Venerable Yagirala 
Paimananda to bring· it down to modern times.' 1 

(A) Mahavarp,sa :2 The Sinhalese equivalent of the· Pali 
title of Mahanama 's great work is Pajjapadoruvarp,sa (Padya­
padoruvarµsa ). 3 It means, according to the Mahavar{l,Sa-'J}ika, 
that Mahanama composed this Pali chronicle in verse (padya­
padagathabandhena) on the basis of the Sihalatthakatha­
M ahavarp,sa 5>f old.4 The author of the 'fika really means 
that the Mahanama's _composition was an earlier prose 
chronicle in the PorarJatthakatha in Sinhalese, 5 which had 
formed also the basis of the Abhidhamma commentaries. 

Mahanama's chronicle is closed, like the Dipavar{l,Sa, 
with the reign of Mahasena. R. Siddhartha (l.H.Q., VIII, 3, . 
pp. 426ff.)-is not right in holding that the Pali Mahavar{l,Sa 
(Mahana.ma's _ work) stops abruptly in the middle of the 
37th Chapter without concluding it in the usual way. The 
concluding chapters of the Dipavarp,sa and Mahavarp,sa 
composed by Mahanama ended in the same way with the 
same tw9 reflective verses, if both the works were concluded 
'with an· account of the reign of Mahasena: 

', Asadhusa'Yfl,{Jamen' evarri yavajivarri subhasubharri 
katva gato yathakammarri so M ahasenabhupati. 
Tasma asadhusar{l,Saggarri araka parivajjiya 

, , ahirri vasivisarri khipparri kareyy'attahitarri bi«iho.' 

,,l (Oufavarp,sa, Chap. 37, vv. 51-52.) 
1 B:• M.,J1arua, Ceylon Lectures, p. 99. 
2 G. Turnour's ~d. and Eng. Tr., Ceylon, 1837; H. Sumangala and 

Batuwan~u~lawe, -!1-fahava1fl-8a, Colombo, 1883; Geiger, Mahava1fl-8a (P.T.S.) and 
Tr._ by him (pubhshe~ by P.T.S.); Kambodian Mahii.valpsa in J.R.A.S., 1902; 
J.P.T.S. U902-1903), I.H.Q., Vol. VIII, No. 3· Wijesinha S"nh I . Tr 
Colo~bo, 1889; Eng. '-!'r: ~y L. C. Wijesinha, publi;hed in 1909~ 

1 
a ese ·• 

Va1fl-8aUhappakasim, II, p. 687. 4 Ibid., I, pp. 4lf. 6 Ibid., I, p. 36_ 
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When Mahana.ma's work was continued by a later 
chronicler, Dhammakitti, these two verses occur in the middle 
of the Chapter 37 instead of at the end. The essential point 
is that each chapter is expected to conclude with one or 
more reflective verses. In Chapter 37 of Mahana.ma's work 
the concluding verses were evidently taken from the earlier 
chronicle. It is justly claimed to have been an improvement 
on an earlier work. The drawbacks of the earlier work, as 
pointed out in the mtroductory verses, are all applicable to the 
Dipavarr,,sa.1 Comparing the two chronicles, we cannot but 
come to the conclusion that one is the later remodelled 
version of the other. A typical example may suffice here to 
indicate the relation between the two works: 

Pifakattayapuliii ca tassa atphakatharri pi ca I 
mukhapathena anesurri pubbe bhikkhu mahiimati n 
hanirri disvana sattanarri tada bhikkhu samagata 1 
ciratthitattha'l'fl, dhammassa potthakesu likhapayu'l'fl, n 

Dipavarr,,sa, XX, 21-22. 

Pitakattayapali'l'fl, ca tassa atthakatham pi ca 1 
mukhapathena anesurri pubbe bhikkhu mahamati n 
hanirri disvana sattiinarri tada bhikkhu samagata 1 
cirafthitattlui'lfl, dhammassa potthakesu likhapayurri n 

Mahavarr,,sa, XXXIII, 100-101. 

In the instance cited above, the same tradition is narrated 
in two identical Pali verses. But there are certain traditions 
in the M ahavamsa which differ from those in the earlier 
chronicle, e.g. the legend of Tiasarakkha and last days of 
Asoka; that of conversion of Asoka to Buddhism by Nigrodha, 
the posthumous son of Asoka's elder stepbrother Sumana, 
described as a novice of seven years of age; the description. of 
Suva:Q.I).abhiimi as a country on a sea-shore, which was under 
the sway of a terribl~, .. .rakkhasi. These are all conspicuous by 
their absence in the earlier chronicle. 

The six later Indian Buddhist sects which find mention in 
t~e Dipavarr,,sa (v. 54) are also found in the general introduc­
tion to the Kathiivatthu Commentary. They are referred to 
also in the body of the latter work. The earlier Pali Chronicle 
is unaware of the two Sinhalese sects, the Dhammaruci and 
Sagal~ya, occurring in the Mahavarrisa (v. 13). They are 
conspicuous by their absence also in the Kathavatthu Attha-
katha and other works of Buddhaghosa: · · 

1 Geiger, Dipava7?U1a and Mahiiva'f!l,8a, pp. l 7ff. 



14 ON THE CHRONICLES OF CEYLON 

H emavatikii Riijagirikii .§irldhatthii Pubbiiparaselikii I 
aparo Riijagiriko cha,tha,' uppannii apariiparii n 

• Dipavarrisa, v. 54. 

demavatii Riijagiriyii tathii Siddhatthakii pi ca 1 

Pubbaseliyabhikkhu ca tatha Aparaseliyii n 
.V ajiriya, cha ete pi J arnhudipamhi bhinnaka 1 
Dhammaruci Sagaliyii Lankiidipamhi bhinnaka 11 

Maliavarrisa, vv. 12-13. 

The Mahiivarrisa nowhere says how they had originated 
and when. It speaks indeed of the first development of the 
Mahaviharaand the Abhayagirivihara into two rival schools.1 

The account of their origin is given in the Mahavarrisa.-'J'ika 
and the N ikiiyasarrigraha. Both the Pali Chronicles connect 
the mischievous activities of Mitta, Sm;ia and other injudicious 
persons with the reign of Mahasena. 2 Judged by the tradition 
in the earlier Pali Chronicle, the rise of the two Sinhalese 
sects, called Dhammaruci and Sagaliya, occurred in post- . 
Mahasena times. . 

The Mahavarrisa must have obtained the legend of 
Tissarakkha and Asoka's last days from an Indian source 
presnpposed ·by the Divyavadana narrative of Asoka. We say 
'presupposed', because the narrative in the Pali great 
Chronicle is lacking in the legend 9f Km;iala.3 

We have so far differed from Oldenberg as to the relative 
chronological positions of the Dipavarrisa and the Sihalattha­
katha M ahavarrisa. In his opinion, the two works, viz. the 
Dipavarrisa and the M ahiivarrisa, were based on the historical 
introduction to the great commentary of the Mahavihara, 
each of tn.em repre~enting their common subject in its own 
way, the first work following step by step and almost word for 
word the traces of the original, the second work proceeding 
with mu,~~ gre~ter independence and p~rfect literary mastery,4 
The position hitherto -taken up by us 1s that the Dipavamsa 
which · is a compilation of the traditional sayings of · th~ 
ancients in verse, is an earlier work presupposed by the 
Por~tthakathii ~ Sinh~lese, and _both of these formed the 
bas1s of the M ahavarrisa. The porn ts of difference between 
the tw? Pali ~onicles we~e. due to the reliance placed by the 
latter •worlt on the trad1t1ons recorded in the historical 
introducti~ to the Sinhalese commentary. 

1 Mahavamsa, XXXIU, 96-98. 
2 D'ipa~~a, XX.II, 67-74. 
a Mahavamsa, XX, 2-6. 
4 Oldenberg; Dipava't!l,Sa, Introduction,.p. 7. 
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The Mahiiva1[1,Sa-'!'ikii speaks of two recensions of the 
text, namely one belonging to the Mahavihara and the other 
to the Uttaravihara or Abhayagiri school. It is •from this 
work that we come to know that Thera Mahana.ma who 
resided in a monastery built for him by the commander-in­
chiefnamed Dighasanda, better Dighasandana, was the author 
of the Mahiiva1[1,Sa. 1 The gifted author himself keeps us 
entirely in the dark as to his personality and whereabouts. 
Dighasandana is traditionally known as a commander-in-chief 
of Devanarp.piya Tissa who built a little piisiida on eight 
pillars for Mahinda, named Dighasandaseniir,ati-parive?J,a 
after him.2 The connection ofMahanama with this monastery 
does not, however, enable us to fix the time of the author or 
the date of the wor¼, ascribed to him. 

Seeing that both the M ahiiva1[1,Sa and the Dipava1[1,Sa, as 
we now have them, aro concluded alike with an account of the 
reign of Mahasena, it may be presumed that the author of the 
first-named chronicle and that of the concluding portion of the 
Dipava1[1,Sa flourished almost in the same age. In the midst of 
uncertainty, the only traditional basis of chronology is the 
fact that king Dhatusena ·(A.D. 460-78) evinced a keen 
interest in the popularization of the Dipava7[1,Sa. Dhatusena 
is the only king of Ceylon after Mahasena who finds an 
incidental mention in the Mahiiva7{1,Sa. We are told that king 
Mahasena caused a monastery, called Dhatusenapabbata, to 
be built in the west of Ceylon. 3 The christening of this 
.Buddhist foundation as Dhatusenapabbata in Mahana.ma's 
time is palpably an instance of anachronism but this can 
surely be construed. as a fact, which brings us down to the 
reign of Dhatusena, who caused the monastery originally 
built by Mahasena to be restored in his time and named after 
him. It is equally important to note that the annual Mahinda 
festival was chosen by the king as the fittest occasion for the 
edification of the chronicle of the island of Ceylon. 

The Thera Mahana.ma of the Dighasandana or Dighasana 
monastery, to whom the Mahiivarrisa '!'ikii ascribes the 
Mahava'Yfl,Sa, appears to have been no other ·person than the 
Thera Mahana.ma to whom king Moggallana I (A.D. 496-513), 
the younger son of Dhatusena, dedicated the Pabbatavihara 

1 Va1!1,8atthappakiisini, II, p. 687: 
Dighasandaseniipatina karapitamahiiparive'l).aviisina Miihiiniimo ti 

guruhi gahitanii.madheyyena therena ... kauusa Padyapadoruva'1{lsasiJa. 
2 Mahava1{1,8a, XV, 212f.; Culavamsa, XXXVIIT, 16. -
8 Mahava'1{18a, XX.XVII, 42:

0

-pacchimaya'Tfl, Dhatu~enapabbata'f!I, ca akarayi. 
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built by him.1 On reading between the lines, it becomes 
apparent that the Thera was a: resident of the Dighasandana 
monastery- previous to this dedication and was, therefore, 
connected more with the reign of Dhatusena.2 Mahanama 
is described as the maternal uncle of Dhatusena according to 
the Culava'l(l,Sa. Dhatusena in his early life was initiated as a 
novice by his maternal uncle who was then a Thera in the 
Dighasandana monastery. 3 . 

The encouragement given by king Dhatusena for the 
edification of the Dipava'l{l,Sa must have served as a great 
impetus to the composition of the Mahiiva'l{l,Sa or Padya­
padoruva'l{l,Sa in Pali. The writing of a Dipava'l{l,Sa-Atthakathii 
may have resulted from the same literary process. At all 
events the mention in the Mahiivamsa of a Pabbatavihiira 
named after Dhatusena, its restorer; is ·a fact, .which must 
have an important bearing on the question of the date of its 
composition. 

The date of composition of Mahana.ma's chronicle thus 
arrived at from an internal evidence gives rise to an important · 
question whether Mahanama's work was concluded with the 
reign of Mahasena or it included the whole of the Chapter 37 
which now occurs partly in the M ahiivarp,sa proper and partly 
in the Gul,avamsa. To assume that Mahana.ma's work had 
ended as in Geiger's edition is to admit that it ended abruptly 
without its usual reflective verses. It is true that the text of 
Mahana.ma's work as in Geiger's edition was precisely before 
the author of the Va'l{l,Satthappakiisini. If the later composer 
Dhammakitti continued the chronicle in his own way, there is 
apparently no reason why he should have extended the 
Chapter 37 instead of beginning with a new chapter. The 
date suggested in Mahanama's work itself leads us to think 
that it was concluded with an account of the reign of 
Dhatusena. In other words Mahana.ma's chronicle consisted 
not of 37 _,chapters but of 38. 
· (B) 'Gil~va'l{l,Sa: The Thera Dhammakitti is traditionally 

known as the author of the first portion of the Cillavarp,sa 

1 0¥Java'l]'Ula, XXXIX, 42: 
'Pabbat,a;,p, tu vihara1[1, so katva therassa dapayi I 
Mahanii:r!Jfi-Baniimassa Dighiisanaviharake II 

2 This impo.lant point is missed by both E.W. Aclikaram (Early History of 
Buddhi.em ,in f!Jylon, p. 9) and G. C. Mendia (The Pali Chronicles of Ceylon, 
University of (!feylon Review, Vol. IV, No. 2, pp. 20ff.). 

a Ou/a,va1JU1a, XXXVIII, pp. 16-17: 
M atu sodariyo tesa'ffl, saddho pabbajja vattati I 
Dig[l.a-Bandakatavase, Dltiituseno pi m<itiavo 11 
santike tassa pabbajja rukkhamula111hi ekada I 
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representing a continuation of the Mahava'l{l,Sa proper. 
According to Sinhalese tradition, Dhammakitti was a Burmese 
monk who came to Ceylon during the reign of king Patakkama­
bahu II in the thirteenth century A.D.1 

Geiger notices a turning point in the chronicle of the 
later kings of Ceylon immediately after the description of the 
reign of Parakkamab.ahu I. Thus the first supplement to 
Mahana.ma's great work may be taken to have comprised 
forty~three chapters (XXXVII-LXXIX). · 

In the Cu'{,ava'l{l,Sa itself we have no mention of any 
Burmese Thera known by the name of Dhammakitti and 
connected with the reign of Parakkamabahu I. We have, on 
the other hand, the mention in it (LXXVI, 32) of a Ceylonese 
Thera, called Dhammakitti, who was deputed by Parakkama­
bahu I as one of the envoys to the then king of Ramafifia, 
Lower Burma. The Cu'{,ava'l{l,Sa (LXXXIV, 11) eloquently 
speaks of the great qualities of a leading Colian Thera known 
by the same name who came across to Ceylon on an invitation 
from king Parakkamabahu II to effect a thorough reform of 
the Sangha. It is difficult to say if he was the author of the 
first supplement. The consensus of opinion, however, is in 
favour of regarding him as the monk who wrote the account 
in the Mahava'l{l,Sa from the reign of Mahasena to that of 
Parakkamabahu II.2 

The second portion of the Cu/ava'l{l,Sa may be taken 
to comprise eleven chapters (LXXX-XC). It presents a 
chronicle of kings from the reign of Vijayabahu II to that of 
Parakkamabahu IV (circa A.D. 1300).3 The identity of the 
author of this supplement is still unknown. It would seem 
possible that this was the composition of the erudite Colian 
Mahathera, a master of different languages, who came to 
Ceylon on an invitation from king Parakkamabahu IV 
(A.D. 1325-1347 ?). 

The third portion (Ohs. 91 to 100) brings the chronicle 
down to the reign of Kitti-Siri-Rajasiha (A.D. 1767-1782), the 
last independent king of Ceylon. The Thera Tibbotuvave 
Suman.gala is traditionally known as its author, while the 
concluding chapter bringing the history of Ceylon down to 
A.D. 1815 was added by Hikka<;luve Siri-Sumaiigala.4 

. In adopting the title of Cii1avarJ1,Sa for the continua-
tion of Mahana.ma's work Geiger . seeks to justify it on two 
authorities: (1) a statement in the CiilavarJ1,Sa, Chapter 99, 

1 Cu/ava'1{1,Sa, edited by Geiger, Introduction, p. iii. 
II J.R.A.S., 1896, pp. 202ff. 
s Geiger, Cii/ava'1{1,Sa, Introduction, p. iv. 
4, Malalasekera1 l;>ictionary, sub voce Cu/aV<MpSa, I, p. 901. 
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v. 76 and (2)" a statement · in the Sinhalese Rajavaliya.1 

The t~o statements are found! on a proper examination to be 
of the sa.ine import. Both propose to divide the kings of 
Ceylon into those _ of the M ahavarr,,s_a meaning the great 
dynasty and those of the Cula,varrisa, 1.e. the lesser dynasty. 
According to the Rajavaliya the line of the kings of the first 
dynasty ended with Mahasena, and the line of the kings of 
the later dynasty began with K.itti-Siri-Meghava:r;u;ia, the son 
of Mahasena. The later dynasty is called CiiJa or lesser or 
lower because the pedigree of the kings belonging to it is 
heterogeneous, being an intermingling between the descend­
ants of those monarchs who brought to the island the sacred 
Bo-Branch; and those who brought the tooth relic. But this 
division of the kings of Ceylon cannot be taken as an evidence 
to prove that the chronicle composed by Mahana.ma had 
ended with the reign of Mahasena. Here we must bear in 
mind also the fact that the Dipavarrisa applies the name of 
M aharajavarrisa only to the Indian kings of the solar race 
descended from Mahasammata and Okkaka. . . -

( C) U ttaravihara M ahavarrisa : The M ahavarrisa '.f'ika 
expressly refers to an Uttaravihara or Abhayagiri version of 
the Mahavarrisa which differed in some respects from the 
Mahavihara· recension. Just one instance of difference 
between the two recensions is cited in the 'fika,2 but there 
might have been other instances as well, which may be 
detected in the light of the difference between the two com­
mentaries produced in the two schools, both in Sinhalese. 
The instance cited in the 'fika is concerned apparently with 
what is called M aharajavarrisa in the Dipavarrisa, 

4. Dipavarrisa Atthakatha.-In two contexts 3 the 
M ahavarfisa '.f'ika has quoted the views of a Dipavamsa 
commentary, written probably in Sinhalese. When this ~as 
written and by whom-all these are not known. None need 
be surprised if the writing of this commentary resulted from 
the encouragement given by king Dhatusena for the improve­
ment of the Dipavarrisa. 

5. M ahavarrisa Atthakathiis.-The M ahavamsa Tika has 
cited, the authority of the Sinhalese comment'aries on the 
Mahavarrisa, one belonging to the Mahavihara and the other 
to th~ Ut;,tavihara or Abhayagiri. The latter contained. 

i / . , u 

~ Ou!,a&-?p,Ba (Gei~e(~ Ed.), Introduction, pp. lff. 
Va~atthappaka8tni, ! , p. _I~~: U Uaravihdravasina'l'fl, pana Mahavam8e: ,Si-

ha8sararanno puttapaputtaka dvcunti-saha8siini rii1iino a7i,,.,,,, t k · · h k 
B • kk - -·- ",/ .,.,..,m, esam anitt a o ,iagUBa o nama ra3a, la88a puttapaputtakii dviisiti-sah ·- · - _._ · h. 
tesa'l'fl, kar;i'#thako J ayaseno ti vuttam. assani ra3ano a eBU'l'f1,, 

a Ibid., II, pp. 411, 683. . 
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certain legends, however few, which were not to be found in 
the former.1 · Some of the additional matters supplied in the 
Uttaravibara commentary have been utilized in t'he Maha­
bodhivarrisa, the M ahiiva7(1,Sa 'f ikii and the Extende,d, 
M.ahavamsa. . . 

· The· Mahava7(1,Sa 'fikii presupposes two other earlier 
commentaries, namely, one by Pasa:i;iadipavasi Upatissa Thera 
and the other known as the GarJ,thipadavarJ:11..ana. 

6. M ahabodhivamsakatha.-Tbis is another older work 
which is quoted by name in the Mahava7(1,Sa 'fika. The Pali 
verse which is cited from this work cannot, however, be 
traced in the M ahiibodhiva7(1,Sa edited by Arthur Strong for the 
Pali Text Society: 

M ahabodhi1?1, pujissanti Lanke 't..asmi1?1, nariidhipa 
paccatthika na hi7(1,Seyyu1?1,-esa sambodhidhammatii. 2 

By the titJ.e, M ahabodhiva7(1,Sakatha, Malalasekera rightly 
understands a M ahabodhiva7(1,Sa Atthakatha. 3 The question 
is-is the older work.presupposed by the Mahava7(1,Sa 'J'ika 
to be identified with the Pali version of the Mahabodhivamsa 
now extant or should it be identified with its earlier Sinhaiese 
form? There is no consensus of opinion as yet on this point. 
Geiger admits the possibility of the work being 'identical with 
the M ahiibodhivarµa, still in existence', 4 while Malalasekera 
doubts it. The latter is inclined to think that careful perusal 
of both the Mahabodhivamsa and the Mahavamsa Tika 
shows that the Mahabodhiva7(1,Sa, at least from the ·point of 
view of its language, is later th~n the Mahava7(1,Sa 'fika.5 

It is certain that although the Pali version is distinctly 
given the name of M ahabodhiva7(1,Sa, it is, in fact, written in the 
style of a commentary, with the usual introductory verse: 

Ken'atthena mahabodhi, kassa sambandhini ca sii? 
_ ki1!1, siidkini abhitthutii, kena kattha-ppatitthitii? 6 

The Pali version is claimed to have been a composition of. 
the ·author on the r'basis of an older form written by the 
previous teachers in the Sinhalese idiom for the benefit of the 
people of Ceylon. 7 

Geiger rightly points out that the verses in the Pali 
Mahabodhivamsa are all taken from the Mahavamsa. Its . . 

1 Va1{1,Batthappakiisini, I, pp. ·125, 155, 177, 187, 24 7, 249, 289, 290. 
2 Ibid., II, p. 412. 8 Ibid., II, p. 412 • 
., Geiger, The Dipava1{1,Ba and Mahava1{1,Ba, p. 49. 
6 Va1fl,Batthappakiisini, I, Introduction, p. evil. 6 MahabodhiVOIT{l,Ba, p. l. 
7 Pubbiicariyakeaarihi LankiivaBinarp, atthaya SihalabM~aya thapitarp, Maha-

bodhivarp,sarp, aharp, idani avaseaa-desaviisinarp,. BUbodharp, karonto • •. Miigadha­
bhidhanaya •• , vacaya racayanto ••• Mahiibodhiva1{1,Ba, p. 1, 
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direct dependence on the Samantapasadika cannot be doubted. 
The Jataka#hakatha in its prese'b.t form is clearly presupposed.1 

It may be important, while discussing the date of com­
position of the M ahabodhivar(l,Sa in its Pali form, to note that 
the work was indebted to the Mahavihara version of the older 
· M ahavamsa Atthakatha in Sinhalese for the names of 
Kalasoka's ten ·sons,2 and to the Uttaravihara or Abhayagiri 
version of the same for the names of the nine Nanda brothers, 3 

hut not to the Sinhalese M ahabodhivamsakatha. 
It does not seem possible that the~e was a text known by 

the name of M ahabodhivamsa other than the M ahabodhi­
var(l,Sakatha which, when first written, was written in the style 
of a commentary. · 

The Gandhavar(l,Sa mentions the Bodhivar(l,Sa along with 
the Dipavar(l,Sa, the Oullavar(l,Sa, the M ahavar(l,Sa and the 
Pa#sambhidamagga Atthakatha, and includes Upatissa among 
the Sinhalese teachers. In the Sasanavar(l,Sadipa, on the other 
hand, Upatissa is definitely mentioned as the author of the 
Bodhivar(l,Sa. It is said that Upatissa undertook to compose 
the work at the instance of the Thera Dathanaga. One Thera 
Dathanaga ~ds respectful mention in the Ou"ta,va1]1,Sa (LIV, 36) 
as a contemporary of king Mahinda IV (A.D. 956-72), but the 
connection of Upatissa, to whom the Sasanava1]1,Sadipa 
ascribes the Bodhiva1]1,Sa, remains hypothetical. One may 
agree with Geiger if the Sinhalese M ahabodhiva1]1,Sakatha be 
regarded as a work written in the last quarter of the tenth 
century, leaving the question of the date of composition of the 
Pali work still open. 

7. M ahacetiyava1]1,Sa Atfhakatha.-1 t is particularly in 
connecti~:i;t wi~h the Mahathiipa or Great Dagoba built by king 
Dutthagama:r;u that the Mahava1]1,Sa 'fika refers us for certain 
important details to an older work, mentioned in one context 
by the n~me of the M ahacetiyava1]1,Sa Atthakatha, 4 and in a 
second context ?Y that of the Getiyava1]1,Sa A,thakatha.5 Just 
as by tJie Bodhivar(l,Sa· and M ahabodhivamsa the one and the 
same chr~nic_le is meant, so by the Getiyavarrisa Atthakatha 
and Mahacetiyavar(l,Sa Atthakatha was presumably meant one 
a_nd t~e same chronicle-the chronicle of the thupas. · Geiger 6 

rightly obsen;~s that the GetiyavarJUJa Atthakatha was clearly 
I 

i ae·· .. . , 1ger, t'P· cit., pp. 75ff. -~ 
2 Mahiib'idhiVCUf!1,8a, p. 98; Vamsatthappa 1·=-;ni I p 177· x-1=- ka 

' · tt- d abL=t k- :i.--···· • -• ' ' • • a....,,o .aaa a.,raJapu .a aa ,w u a a,,,.,,,.wr,n. Tesarp, pana namam Atthakathii tta 
- 3 lbuilf::!'· ~h8_; Vttaha1(1,8kaatthth:_lppakiiaini, I, p. 177: teaam'navannI:::iuppvuatt"l!cka-

man ca oow, am ara.. • ayarp, vuttam. · · 
" V011!1,1J'(J,tthappakiisini, II, p. 509. · 
6 Ibid., II, p. 548. o G. . e1ger, op. cit., p. 49, 
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a work on the dagobas of Ceylon. It is to be expected 
therefore that it stands in closer relation to the Thupavarris.a. 
The M ahiiva'f{l,Sa 'f'ika admits at the place where it, speaks of 
the Getiyava'f{l,Sa Atthakathii that the description of the 
V essantara J ataka and the Abhinikkhamana in the Dhatu­
gabbha of the Mahathiipa is here given in detail. The 
pictorial decoration of the relic cell in the Ruvanaveµ Dagoba 
is in fact fully described in the Thupava'f{l,Sa. The M ahiicetiya­
va'f{l,Sa Atthakathii seems to treat especially of the history of 
the Mahathiipa built by Dutthagamal).i. 

Here, precisely as in the case of the M ahabodhiva'f{l,Sakatha, 
we are not to suppose that the work, in spite of its being 
given the name of a commentary, was preceded by a text 
called Getiyava'Yfl,Sa or Mahiicetiyava'f{l,Sa. It probably served 
as a commentary to the Mahava'f{l,Sa description of the dagobas 
built in India and Ceylon. This was written in Sinhalese 
and served as the authoritative basis of the Pali Thupava'f{l,Sa. 

8. V a'f{l,Satthappakasini .1-This title is employed in 
Burmese manuscripts for the Pali commentary on the 
Mahava'f{l,Sa, while its author himself suggests the double title 
of Va'f{l,Satthappakasin'i and Padyapadoruva'f{l,Sassa attha­
vati,~na. 2 In the Kambodian MSS., however, the work 
b~ars the name . of Atthakathii M ahiiva'f{l,Sa, meaning an 
Exegetical Chronicle. According to a tradition current in 
Ceylon, the author of the commentary, too, was a Thera named 
Mahana.ma. Turnour who recorded this tradition was 
wrongly led to think that probably the author of the text and 
the author of the commentary were one and the same person. 
That they were two different persons separated by a con­
siderable interval of time may now be taken for granted. 

The scholiast, Mahana.ma 'Or whoever else he might have 
been, often respectfully refers to the author of the text as 
acariya. He is acquainted not only with the two recensions 
of the text, viz. the Mahavihara and the Abhayagiri, but also 
with two different ,!Sinhalese commentaries produced in the 
two rival schools. He is aware of the variants in the texts 
presented before him. Among other older works in Sinhalese 
availed of by him include a Dipava'f{l,Sa Atthakatha, an Exe­
getical M ahiibodhiva'f{l,Sa and an Exegetical M ahiicetiyava'f!l,Sa. 

Malalasekera has drawn our attention to the Bodhgaya 
inscription of the Thera Mahana.ma in which the succession of 
six Theras of Ceylon is traced through Bhara, Ra.hula, 
Upasena (I), Mahana.ma (I}, Upasena (II) and Mahana.ma (II}, 

1 Malalasekera has edited it for the P.T.S. in two parts. 
2 G. P. Malalasekera, Va'f!l,BatthappakiiBini, I, Introduction, p . . vii . 
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the last-named Thera ·-being · the author of the -epigraph . 
.A,part from other cogent details, this is nothing but a_ string 
of names 'mthout any bearing on the author of the M ahavarrisa 
Tika or his time.1 

· The compliment paid to Dhatusena for certain pious 
· constructions niay be interesting as suggesting that the work 
could not have been written previous to the reign of this 
king.2 · This does not, however, lead us very far towards 
the solution of the problem, the name of Dhatusena occurring 

-as well in the M ahavamsa itself. 3 

The change of cerlain place~names noticed in the com­
mentary, e.g. that of the Issarasamal).arama into Kassapagiri­
vihara, with KasS&giri, Kal).~agiri, Kandaragiri, Kassakagiri 
or Vessagiri ~sits variants, or that of Samagalla into -Moragalla, 
is not a decisive fact at all. 

There is no better way of fixing the date of compilation of 
the Mahavarrisa 'fika than one suggested by Geiger. In the 
first place the reference made to Bhagineyya-Dathopatissa 
who is no other than Dathopatissa II (A.D. 664-73) helfls us 
to fix the upper limit. As for the lower limit, one may take 
these two facts into consideration: (1) that the author of the 
commentary is unaware of the Extendeil, Mahiivarrisa and the 
first supplement to the Mahavarrisa by Dhammakitti; (2) that 
it is utilized in the Pali Thupava1{1,8a composed in too middle of 
the thirteenth century and must therefore have been earlier 
than the latter. These facts have led Geiger to place the date 
of compilation of the 'fika between A.D. 1000 and 1250. 

9. Dathavamsa.4-This is the abbreviated title for the 
Pali chronicle which was known to Dhammakitti, the author 
of the first part of the Ou"ta,va'Yfl,Sa by the name of Diithadhatu­
va_rrisa 5 and _which was intended by its · author to be called 
J inadantf!,dhatuvarrisa. 6 The shorter title, Diithavarrisa, is 
adopted m the Gandhavamsa and Sasanavamsa. The Thera 
·Dh~mma:~tti ~s 1?-ghtly c;edited with the authorship of the 
Pali cbromcle m its present form in the last-named two Pali 
works written in Burma. The name of Dhammakitti is 
~tting~y mentioned in the closing verses of the work as its 
1llusf¥ous author. In them, he is described as a pupil of the 

' t 
~ V<i_1[18attl;Jf,,,ppakiiBini, I, Introduction, pp. civff. · 
4 I~'f<.l-, J,J, P• 026. -~ 8 Mahiiva1{18a, XX.XVII, 42. 

Vtde I .P.T.S., 1886; Devanagari Ed. and Tr. by B. C. Law, 1925; 
J.B.B.R.A.S., XI, 1875; J.A.S.B., 1837; English Tr. by Coomaraswamy 1874• 
Acade~y,_ Sept. 1874; C. Swamy's Ed. in Sinhalese character· 'Le Diitlui~an~ '. 
On Huto_ire de la dent relique du Buddha Gotama • 1884. ' · , · 

6 
Ou_?a,~1[18a, XXXVII, 93: DathiidhiitusBa ;r,t,mBarnhi. . . 

6 Dalhiiva,p8a, I, 10; colophon 4. · 
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worthy pupil of the Thera Sariputta and as the well-known 
author of a 'fika (Saratthadipani) on the Vinaya Commentary 
called Samantapiisadika, a 'J'ika on the Anguttara Gc!mmentary 
(Manorathapura?J,i), a Tika on the Candra-vyakara?J,a called the 
Candrapancitka, a Paviruan treatise on Sanskrit grammar by 
Candragomin, and a Vinaya compendium known by the name 
of the . V inayasangraha. He is praised as one of the most 
erudite scholars who was well-versed in the Tarkasiistra 
(systems of Logic) and a master of the doctrine of the Buddha. 
He was appointed to the coveted office of a Rajaguru (Royal 
Preceptor) by the reigning king Parakkamabahu, evidently 
through the influence of his queen Lilavati. The chronicle 
was written at the instance of Parakkama, then the com­
mander-in-chief of Ceylon, who placed Lilavati on the vacant 
throne of the island.1 Parakkamabahu, the husband of 
Lilavati III, was no other than king Parakkamabahu I 
(A.D. 1197-1200). Geiger rightly opines that the Pali 
Dathavarpsa must have been written shortly after Lilavati 
was raised to the throne in A.D. 1211.2 

.Going by Dhammakitti's own statement, we cannot but 
admit that his metrical history of the Buddha's tooth-relic 
was based on an older work in Sinhalese. When this older 
work was written and by whom is still a matter of speculation. 
That the Sinhalese original too, was a metrical composition, 
may be easily inferred from the following description which 
occurs in Chapter I, verse 10: . 

Sadesabhiisiiya kavihi Sihale katam pi varp,sarp, J inadanta­
dhiituyii. 

According to tradition, the Sinhalese original known as 
D'!'1a(ro~a:rp,sa was written in 846 B.E. and during the reign of 
Kitti-811'1-Meghaval).l).a (A.D. 344-362). · Kern wrongly cal­
culated this traditional date of composition to be about 
310 A.D.3 

; he could have made out 362 A.D. to be the 
required date by deq,ucting 483, which was the initial year of 
the Buddha Era current in Ceylon up till the fifteenth century. 
But the question arises, is this authentic at all ? 

. The case may be argued thus: We cannot think of a 
Smhalese chronicle of the Buddha's tooth-relic before its 
arrival in the island during the reign of Kitti-Siri-Meghavai;il).a. 
Secondly the ,Diithadhiituvarµ,sa finds mention in the Cuµi,varµ,sa 
(37, 93) in connection with the reign of Kitti-Siri-Megaval).l).a. 

1 Diifhava7]UJa, I, 4-10. 
: Geiger, Dipava7]UJa and Mahc7vaff1,Ba, p. 79. 

Manual of Indian Buddhism, p. 89, f.n. I. 
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Diithailhiitussa vamsamhi vuttassa _vidhina sa tam 1 
gah~tvii bahumiinena katvii sammiinarp, uttamarp,." 

r 

which may be rendered: 
'Receiving it (the tooth-relic) with great honour and 

doing it the best kind of honour in accordance with the 
prescribed rule as described in the Dathailhiituvarp,sa.' 

But reading between·the lines, one cannot fail to notice 
that the statement does not prove at all the date of composition 
of the Sinhalese original. The Pali chronicle was well-known 
in Ceylon in the time of Dhammakitti, the author of the 
first part of the Ou~varp,sa. All that he wants to say is that 
the mode of worship of the tooth-relic followed by.K.itti-Siri-

. Meghava:r;u:ia was similar to the description in the Diifhavarp,sa 
then known to him. 

Geiger points out that the Sinhalese Daladapujiivali is a 
later compilation, which closely follows the narrative of the 
Pali Diithiivamsa. 

La~tly, if the Pali version were a faithful reproduction of 
the older Sinhalese work, its artificial kavya style alone would 
have suffice~ to place its date of composition after the 
M ahiivamsa. 

10. · Thupavarp,sa.-This is the improved Pali version of 
the tr~ditional history of the Thiipas in India and Ceylon 
built up till the reign of king Dutthagama]).i of Ceylon, the 
term thupa meaning a dagoba or relic-shrine (dhiitu-cetiya). 
Strictly speaking, the description given was meant for the 
Mahathiipa caused to be built by king Dutthagamai;ii at 
Anuradhapura, the traditional account of other tkiipas being 
given by the way: 

Y asmirp, sayirp,su jina-dhiituvarii samantii, 
ch_abbar.ir.ia-rarp,si visarehi samujjalantii; 
nimmiiya loka-!iita-hetu janassa ruparp,, 

· tarp, thuparp, abbhutatamarp, sirasii namitvii.1 

. In the colophon, too, the chronicle is described as Thupa­
varas1sa varp,so, 'The history of the Great Thiipa '. 
. The a~tpor of this version of the Pali Thupavarp,sa is 
mtro~uced ),fi the colophon as the Thera Vacissara who was 
a~poi.nted,: by king ParakkamabahlJ to the office of the 
Libr3:riall" of the Royal Library (Dhamm.agara ). He is also 
described as the author. of th~ Linatthadipani 'fikii, 13, sub­
commentary on the Patisambhidiimagga, the Saccasankhepa­
atthadipri,nii and the V isuddhimaggasankhepa-atthappakasini. 

1 Thupava1f1-8a, edited by B. C. Law, p.I.1 
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In the Gu'ftavarrisa, the same Thera Vacissara finds mention as 
the leading Thera of the island of Lanka of his .time, who 
lived in the time of king Vijayabahu III, father of Par'.1kkama-. 
bahu II. Vacissara led the deputation of the Theras of 
Ceylon sent to the kingdoms of Pa:Q.<;1.ya and Cola !or the 
search of the Buddha's tooth-relic and bowl.1 

Accord,!.ng to the colophon, Vacissara undertook to 
compile the Dhatuvarrisa at the instance of a Venerable Thera . 
who made the request to him while he was staying at the 
Mahindasena monastery. The name of the supplicant is not, 
however, given. 

The Pali Thupavarrisa 2 in its present form presupposes 
an older Pali version and a still older Sinhalese version. 
There are a few minor points of disagreement between the 
Sinhalese Thupavarrisa and Vacissara's chronicle. Unfor­
tunately the names of the authors of the Sinhalese Thupavarrisa 
and the older Pali version are unknown. The Extended 
M ahavarrisa expressly mentions the Buddhava'f!l,8a, the 
M ahavarrisa, the Linattha and the Thupava'f{l,Sa as previous 
authorities on- which its history was based.3 This Thupa­
Va'f!l,8a must have been an older work, inasmuch as the 
Linattha (Linatthadipani) is evidently a sub-commentary on 
the Patisambhidamagga. 

II. Hatthavanagallavihiiravarrisa.-This, as its name im­
plies, is a Pali traditional history of the Hatthavanagalla 
monastery erected by Gothabhaya-Meghavawa and repaired 
by Parakkamabahu II. The monastery is said to have been 
built on the spot where king Siri-Sa:ri.ghabodhi gave away his 
head to a poor man. The chronicle which was written in the 
middle of the thirteenth century 4 offers us a full account of 
the life of Sirisa:ri.ghabodhi. 
- 12. Nala{adhatuvarrisa.-This is the Pali original of the 
Sinhalese Dhiituvamsa writt·en by the Thera Kakusandha. 
The name and age· of the author of this chronicle are as yet 
unknown.5 

13. Later Sinhalese Ghronicles.-Now turning to the 
later chronicles written in Sinhalese, we have got to consider 
the chronological position of the . Thupavarrisa, Pujiivali, 

1 Oulczva'f!l,sa, LXXXI, 20-23. 
2 Vida P.T.S. Ed. by B. C. Law (1935); Sinhalese Ed. by Dhammaratana, 

1896; J.R.A.S., 1898; Englieh Tr. by B. C . . Law (Legend of the Topes, 
Ribliotheca Indica Series, 1945). 

8 G. P. Malalasekera, Extended Mahiiva'f!l,Sa (Royal Asiatic Society, Ceylon 
Branch), XXXVIII, 15. 

4 Wickremasinghe, Catalogue of Sinhalese Manuscripts, pp. 70-71. 
6 Geiger, Dipava'f!I.Ba and Mahiiva'f!I.Ba, p. 91. 
3 
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Daladapujiiv_ali, Dhiituvarp,sa, N1,kiiyasangraha, Riijaratnakara 
and Riijiivali. 
. (a) Thupavarp,sa: As compared with the Pali version of 
this chronicle, its Sinhalese version contains more details, 
and may, in many respects, be regarded as an extended 
paraphrase of the former. But it seems that the author of 
the Sinhalese work made also use of the older Sinhalese history 
of the dagoba on which the Pali version was based. 'The 
J iitaka N idiinakathii is here also used as the basis for the 
introduction, the Samantapiisiidikii for the history of Asoka 
and the missions sent out under him, especially that of 
Mahinda and the Mahiivarp,sa for the rest. Unquestionably 
the Mahiivarp,sa 'fikii was also made use of occ~sionally.' 

· These facts have led Geiger to conclude that if the Pali 
Thupavarp,sa were written in about 1250, the later Sinhalese 
version of the chronicle must have been produced shortly 
after that, and shortly before 1260 A.D. 

(b) Pujiivali: The Thera Mayiirapada is known as_. the . 
author of the Pujiivali, who was a contemporary of the Thera 
Dhammakitti, the author of the first supplement to the 
Mahavarp,sa • . Mayiirapada may accordingly be assigned to 
the second half of the thirteenth century.1 

( c) Da~ Pujiivali : This is the Sinhalese version of the 
history of the tooth-relic which closely follows the text of the 
Pali Diithiivamsa. The name of Parakkamabahu IV is 
mentioned among the princes noted for the homage paid to the 
tooth-relic. This Parakkamabahu who ascended the throne 
in about 1325 A.D. is said to have written the Dathadhatu­
caritta, a ,Sinhalese work on the ceremonial of the tooth-relic.2 

It seems most probable that the Da"ta,dii Pujiivali was written 
in the reign of this king who is referred to in the work · as 
.' apage Siri-Pariikramabiihu ', our (king) Siri-Parakramabahul 

( d)' Dhiituva1(1,Sa : The Sinha,lese Dhiituvarp,sa written by 
the Thera Kakusandha is evidently a faithful paraphrase ~f 
the Pali . N alii;ta-dhatuvarp,sa. There is no certainty as yet 
about the age in which Kakusandha lived and wrote his 
work. 

( e) N ikjyasangraha : It is a traditional history of 
Buddpism;1n India and Ceylon written by the Mahathera 
Jayabahl)' surnamed Devarakkhita who . was famous as 
Dharma1firti with special reference· to the Buddhist sects. 
His teacher, Dharmakirti, was an illustrious monk who caused 
to be ~uilt a vihara called Saddhammatilaka in the village 

1 Geiger, op. cit., pp. 88ff. 
2 Malalasekera, Dictionary, II, p. 151. 
3B 

a Geiger, op. cit., p. 82. 
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known by the name of Gac;lalade¢ya when king Bhuvaneka­
bahu was reigning in the city of Gaiigasiripura. The.,chronicle 
was written in the reign of Virabahu II. The Nikiiyasangraha 
tells us that in the twentieth year of the reign of Bhuvaneka­
bahu V (A.D. 1396), his cousin, prince Virabahu became king:, 
most probably of the central part of Ceylon, as Virabahu II. 
It places the accession of king Parakramabahu II in 1809 
B.E. or A.D. 1266. It tells us also that Alakeswara, evidently 
a minister to king Bhuvanekabahu V, was the builder of 
the new Jayavardhanapura on the site of a village called 
Daragamuwa (Dvaragama ).1 

(f) Saddharmaratnakara: It is another traditional history 
of Buddhism written in Sinhalese shortly after the period 
represented by the N ikiiyasangraha. A clear idea of its date 
of composition may be gathered from the fact that in it 
Virabahu is said to have been preceded in his office by his 
brother Vira Alakeswara, and earlier by a son of Al,akeswara 
the Viceroy. Virabahu was succeeded in his office by two 
others previous to the return of his brother, Vira Alakeswara 
fro:r;n India. According to the Saddharmaratnakara his 
successor was a prince of the Mehenavaravai:µsa and was 
Epai:;ia, a fact which finds its corroboration in the Chinese 
chronicles stating that Virabahu was succeeded on the throne 
by his son Parakramabahu Epai:;ia meaning Parakramabahu 
v1.2 

(g) .Attanagaluvarrisa: This is the Sinhalese translation of 
a Pali work, Attanogaruvarrisa, which was dedicated to the 
General Satrusinha Kuiijara, brother of Alakeswara, prime 
minister to king Bhuvanekabahu V. The Mayurasandesa 
was a contemporary Sinhalese poem in which both king 
Bhuvanekabahu V and his viceroy · Alakeswara find an 
incidental mention. 3 

(h) Rajaratniikara :. It contains · a ~rad.itional history of 
the kings of ancientJndia and Ceylon written by Walgampoya 
Terunnanse probably in about the middle of the sixteenth 
centl;ll'y. There are reasons to believe that th~ .~ut~or of this 
Sinhalese chronicle made use of both the PuJavali and the 
N ikiiyasangraha. 4 

• • • 

(i) Riijiivali: This is the latest known tra~t10nal history 
of the kings of ancient India and Ceylon which as a whole 
may be treaiied as the work of a single individual. The fact 

1 Nikayasangraha, translated by C. M. Fernando, pp. xivff. 
2 Ibid., Introduction, p. xviii. 
s Fernando, op. cit., Introduction, p. xvi. 
' Geiger, op. cit., pp. 95ft'. 
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that its account closes with the reign of Vim.ala Dhamma 
Suriya (A.D. 1679-17~1) _has led G~iger to take it to be a 
compilat1on of the begmnmg of the eighteenth century.1 

.. 14. V uttamala.-This is a Pali poem written in the reign 
of Parakkamabahu VI, in praise of this very king, whose 
'long and glorious reign covering over half a century was the 
brightest period in the national annals nearest to the advent 
of the Portuguese'. 2 

1 Geiger, op. cit., p. 94. 
2 Fernando, op. cit., Introduction, p. xviii. 



CHAPTER II 

LITERARY POSITION 

The history of the V a1J1,Sa literature is fairly old in India. 
The word vamsa or vamsa itself was taken to mean tanti 
(lineage), whi~h is just · another word for anvaya. All the 
three words carry with them the idea of parampara or lineal 
succession. Among the Brahmai;ias, we have one bearing the 
title of Va'Tflia-Brahmar;ia, which contains the lineal succession 
of the Brahman teachers of old. Such va'Y(l,Sas are appended 
to some of the chapters of the Brhad .Arar,iyaka Briihmar,ia 
U pani~ad. So far as the Pali Canon is concerned, the 
B'I.Ul<lhava1]1,Sa is the only work which bears the va1J1,Sa title. 
Here, too, we have just a lineage of the greatest known 
teachers of mankind. The Buddhava1J1,Sa, which offers a 
traditional history of twenty-four Buddhas, including Gotama 
the historical Buddha, was supplemented later by the 
Anagatava1J1,Sa, an ex-canonical work dealing with the 
legendary life of Metteyya the Future Buddha. Within the 
Pali Canon, the Buddhava'l(l,Sa which is throughout a metrical 
composition of the chronicle type was preceded by a Buddha­
padana (Buddhavadana) in the Mahapadana Suttanta. The 
B'I.Ul<lhava1]1,Sa itself has the Apadana as companion work 
in verse. The Buddhava'f{l,sa, Apadana and Gar1:ya Pita,ka 
are the three companion works which are to be counted 
among the latest additions t9, the Khudrl,aka N ikiiya. 

As between the Va:rp.sa and th~ Apadana which havo 
narratives in common, we can do no more than drawing a 
broad distinction, premising that the main intei:est of the 

~ former lies in setting forth the lineage or succession, while 
the latter is primEl,rily concerned with the edification of the 
tradition of meritorious and memorable deeds. 

Corresponding to the lives of the Buddhas and those of 
the Theras in the Buddhava1J1,Sa and the Apadana respect­
ively, we have in the Jaina Kalpa Siitra the lives of the Jinas 
or Tirthalikaras and those of the disciples of Mahavira. 

Both the V a"';,isa Briihmar;ia and the V ar,,Aas in the Brhad 
A.1ranyaka Upani~ad are in prose. Whether prose had pre­
ceded verse or verse prose is still a disputed question. The 
alternation gf prose and verse or of verse and prose is a 
phenomenon, which recurs even in the history of the V ar[l,Sa 
literature of Ceylon. 
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The earJ.ier Indian prototypes_ of the Va'Y[l,Sa literature, 
mentioned above, are deficient in so far as they are wanting 
in the rajava'Y[l,Sa or rajaparampara, while the V a'Y[l,Sa literature 
is mostly built on two paramparas, viz. raja meaning the 
succession of kings and thera meaning the succession of elders. 

The. riijava'Y[l,Sas or riijiinvayas were developing in India 
side by side with the acariyava'Y[l,Sa or acariyaparamparas. 
The origin of the former must be traced in the ancient Itihasas 
or royal anecdotes, particularly in the pre-Pa1)inian Maha­
bharata. The rajava'Y[l,Sas or dynastic lists came to form a 
distinctive feature as much of the Pauranic recast of the 
Mahabharata · as of the Puranas themselves. The traditions 
and lineages of kings in both prose and verse, are .met with 
in the N ikayas including the Canonical J iitakas. Out of these 
earlier prototypes emerged the V a'Y[l,Sas of Ceylon as a distinct 
and remarkable type of historical or semi-historical literature. 

I. Dipava'Y[l,Sa.-By the consensus of opinion this is the 
oldest known chronicle of Ceylon written in Pali. This t«:}xt 
has been edited and translated by Oldenberg. This is, on the 
whole, a metrical composition with two prose passages, one of 
which is bas~d upon a canonical text such as the Vinaya 
account of the Second Buddhist Council,1 and the other is 

_ modelled evidently on the Jiitaka Nidana-kathii. 2 Whether 
these are later interpolations or remnants of the prose texts 

· which were versified afterwards is still a disputed question. 
From the inclusion of the two prose passages within the 
present metrical form of the chronicle, no definite conclusion 
can be drawn either as to its original form or· as to its literary 
position. , , 

Arguing on the authority of the M ahava'Y[l,Sa 'fika which 
is the literary product of a much later age, Oldenberg inclines 
to the vi~w that 'the author of the Dipava'Y[l,Sa borrowed not 
only the ·D?-aterials of his own w.ork, but also the mode of 
expression and even whole lines, word for word, from that 
Atthakatha' (Sinhalese Atthakatha Mahavarrisa). 8 The same 

1 !(ipavar1u1a, IV, bet. verses 46 and 47: 
_ 1:e~ k~? pa~ aa_mayena vr:ssaaatamhi pari!"ibbute Bhagavati 

Veaalik~V, 'JJiputtaka bhikkhil Vesiiliya1P, daaa vatthilni dipenti, etc. 
Cf. Vinay if,aka, II, p. 294. 
2 Dipava . a, XII, bet. verses 29 and 30: 

. Miiriat: tvam pi Bhagavatii aubyiikato: anag:ea_maddhiine Mahindo 
bhikkhu dipam paaiidayissati. . . Here the reminder, Kiilo mahiivira 
dipa7P, pasiidetu7P,, cannot but remind the reader of the stanza: 

J(.alo nu kho . .............. . 

which occurs in the Nidiina-kathii, Jataka, I, p. 48. Cf. Paramatthadipani on 
'J'herigathii (P.T.S.), p. 1. 

a Ibid., p. 6. 



LITERARY POSITION 31 

line of argument has been followed by Geiger, Malalasekera, 
and others who have seriously discussed the chronoloiical and 
literary position of the Dipava'Y{l,Sa in its present form. 
Apparently this is a very convincing argument, but on a 
closer examination it would seem that it moves in a vicious 
circle. 

The Sinhalese Atthakatha M ahavamsa is mentioned in the 
M ahaVa'Y{l,Sa 'fika as. the basis of the M ahava'Y{l,Sa proper 
written by the Thera Mahana.ma, a contemporary of 
Dhatusena and his son and successor, while in fact the 
M ahava'Y{l,Sa was chiefly an improvement on the Dipava'Y{l,Sa 
and its narrative was based upon a somewhat different tradi­
tional authority in places where it has differed from the 
Dipavarrisa. For this traditional authority Oldenberg has 
rightly drawn our attention to the Atthakatha version of the 
historical narrative of Mahinda's mission to Ceylon as found 
in the general introduction to the Vinaya commentary. But 
he is still guided or misguided by the author of the Mahava'Y{l,Sa 
'fika when he observes: 'A considerable number of verses 
ascribed .to the Porai;ia, i.e. taken from the ancient Sinhalese 
A//hakatha and quoted by Buddhaghosa or in the M ahava1!UJa 
'f ika, present the same close resemblance and almost identity 
with passages of the Dipava'Y{l,Sa,' 1 

The fact is different. To Buddhaghosa, the celebrated 
Pali commentator, the Dipava'Y{l,Sa was well known as a Pali 
chronicle. If the traditional verses quoted in the Samanta­
pasii<Zika in the name of the Porai;ia or ancient teachers be 
found to be identical with those in the Dipava1!UJa, we are not 
to suppose that the prose account in the V inaya Atthakatha 
with the verse-quotations inserted in it had formed the 
Sinhalese basis of the Dipava'Y{l,Sa itself; The conclusion as to 
that would have been sound if it were the fact that the 
Samantapasadikii account tallied entirely with the historical 
narrative of the l)jpavarrisa, As already pointed out in the 
preceding chapter, 'the prose narrative in the Samantapasadika 
followed a somewhat different·tradition in spite of the verse­
quotations from the Dipava'l{l,Sa. Certain traditions recorded 
by the first-named Buddhaghosa are in accord with those in 
the Dipava1!1,8a; but these are missed in the narrative of the 
Samantapiisiidika and in the M ahiivarrisa itself. 2 

When we say this, we do not mean to create the impression 
that the Dipavarp,sa as a metrical composition had not for its 

1 Dipava'7{1,8a (Oldenberg), Introduction, p. 5. , 
2 Notably the prediction about the noble part to be played by Prmce 

Piyadasa (i.e. Piyadassana.) on his becoming consecrated as king Asoka. 
Sumangala-vilasini, Il, p. 613. · 
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' basis any earlier legendary accounts in prose then available 
either in Pali or in Sinhalese. All that we mean to say is that 
the answer to the question regarding the literary position of 
the Dipavarr,,sa does not lie in the Atthakathii M ahiivarr,,sa as 
made -out from the Samantapasiidika and the Mahavarp,sa 
'J'ika; it lies elsewhere. 

· The Buddhavamsa offers us the Pali canonical model for 
the metrical form ·of the Dipavarp,sa. Both the works are 
composed in an .A..n~tubh metre and in a simple narrative 
style. The variation in metre is seldom noticed. Anything 
approaching real poetry in the Buddhavarr,,sa is to be noticed 
in its introductory verses and Sumedha-katha, and anything 
approaching real poetry in the Dipava,rp,sa lies in its .introduc-

. tory verses and a few verses which are composed in a different 
metre in its first two chapters. 

Buddhavarr,,sa : 

Obhasita ca pathavi sadevaka 
' puthu ca lokantarika asarrivutii, 

tamo ca tibbo vihato tada ahu 
disviina accherakarri pa#hirarri n 

Sadevagandhabbamanussarakkhase 
abhii u"to,ra vipula ajayatha , 

imasmirri loke parasmirri cobhayasmirri 
adho ca uddharri tiriyaii ca vitthatarri n 

Dipava'l{l,Sa : 

SU1JJ,O,tha sabbe pa'IJ,idhiiya manasar{I,, 
varr,,sarr,, pavakkhiimi parampariigatarri I 

thutippasattham bahuniibhivannitam 
' etar{l,hi nanakusumar{I, va· ganthitar{I, II 

A nupamar(I, VWY[l,Savaraggavasinar{I, 
· apubbar(I, anaiiiiar{I, tatha suppakasitar{I, I 
ariyagatam uttamasabbhi vannitam . 

su'JJ,iitha dipatthuti sadh°u:sakkatar{I, n 
I 
Also: 

, \ RamJl{n,'Yfl, rnanuiiiiar{I, haritar{I, susitalar{I, 
·, / _tiriimavanariima1J,eyya:ka'Yfl,_'l!arar{I, 1 
santidha phullapkaladharino duma, 

suiiiia'Yfl, vivitta'Yfl,, na ca koci issaro 11 

maha7J,7J,ave siigaraviirimajjhe sugambhire 
* · iimi sada pabhijjare, 1 

suduggame pabbatajalamussite 
sudukkarar(I, attha anittkamantarar{I, n 
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Here, in the stanzas cited above, is a conscious effort 
made towards producing the effect of kavya poetry. Their 
composer had before him the canonical model in some of the 
Psalms of the Early Buddhist Brothers and Sisters in the 
Thera-Theri-gatha~ These, as they stand in the first two 
chapters of the Dipava'T[l,Sa, serve to relieve the monotony and 
dulness of the purely historical narrative ~of the chronicle. 
Had such stanzas been introduced also· in the remaining 
chapters, the chronicle might have assumed the form of a 
kavya. As regards some of the remaining chapters, the 
compiler has sought to break the monotony of the metrical 
narration of historical events by introducing certain state­
ments in prose. So far as the narrations in the colourless 
Anw;tubh metre are concerned, they were modelled evidently 
on the traditional sayings in verse then current in the com­
munity indefinitely in the name of the Pora1),(l,8 or Ancient 
Teachers. 

With Geiger the Dipava'f!l,Sa represents the first unaided 
struggle to create an epic out of already_ existing material. 1 

He is inclined also to think t1!_at the Dipava'f!l,Sa closely re­
sembles in form the ancient Akhyana poetry of India, the 
characteristic feature of which lies in this that the entire 
story is not yet established in a form, but only certain parts 
are metrically fixed and thereby are secured from further 
departure from the tradition. This chronicle was evidently 
the production of an age when with the decline of oral tradi­
tion, the same stories came to show many variants, together 
with many examples of identity of language.2 

The question still remains-can the Dipava'f!l,Sa in its 
present form be judged at all as an epic ? To be an epic, it 
must have a narrative interweaving several episodes into a 
unity, showing the dramatic junctures and conveying a 
central idea or moral; its theme, too, must be lofty and of 
heroic character,., and above all, there must be a hero whose 
exploits it must narrate in an effective manner. 

So far as the narrative of the Dipava'f!l,Sa is concerned, the 
historical motive predominates over the poetical. The heroes, 
too, are not one but many. Its main theme is Lanka-vijaya, 
the conquest of Lanka, both culturally and politically, first, 
by the Buddha, secondly, by prince Vijaya, and thirdly, 
by the Thera Mahinda. King Devanampiya Tissa and 
DutthagamaI_U were the two great national heroes of Ceylon 
who served to consolidate the territory conquered for the 

l Geiger, The Dipava1[1sa-and Mahiiva1µsa, p. 2. 
2 Ibid., p. 11. 
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religion of Sakyamuni. Viewed"~in this light, the narrative 
of the Dipavarrisa is a combination ·of as many as five epics. 
The Mahfrvarrisa closes each of its chapters with the pathetic 
re~ection setting forth the evanescent character. of the kingly 
career and dynastic rule and emphasizing the value of the 
meritorious deeds that only endure.1 This kind of reflection 
constituting the central idea or moral of the M ahava'f[l,Sa is 
met· with once at the end of the Mahiiriijavarrisa section of the 
Dipavarrisa forming the epic kernel, and next at the end of the 
concluding chapter: 

Anicca vata sarp,lchiira 'Uppiidavayadhammino 1 

uppajjitvii nirujjhanti, tesa'f{I, vupasamo sukho 11 2 

Asiidhusa'f{l,{Jamen'eva yiivajiva'f{I, subhiisubha'f{I, 1 

katva gato yathakamma'f{I, so M ahiisenabhupati 11 

Tasma asiidhusarrisagga'f{I, araka parivajjiya 1 
ahi'ffl, viisivisa'f{l, viisi kareyy'atthahita'f{I, bhave n 3 

It will be seen that the moral at the end of the Maharaja­
varrisa section is not an original composition but a stanza taken 
over from the . Mahaparinibbana Suttanta, Chapter VI, and 
that at the end of Chapter XXII, too, it is just an adaptation 
to the traditional moral met with in the J atakas. 

The main drawbacks of the earlier Pali chronicle as 
regards its mode of narration of events lie, as pointed out by 
the author of the Mahavarrisa, in the fact that it is in some 
places too diffusive and in some places too concise, and 
what is more, it abounds in repetitions. 

Judged, from the point of view of poetry, its main defect, 
as suggested in the opening verses of the M ahavarrisa, consists 
in its failure to kindle faith and to call up emotion in right 
pl~ces (pasq,dajanake thane tatha sa'f{l,vegakiirake). 

These points of criticism should, however, be considered, 
first of all, with reference to the earlier form of the DipaVa'f{l,8a 
in which its principal themes were Buddha's visits to Ceylon, 
the co11.quest of the island by Prince Vijaya, the origin of the 
Buddhist sects and schools of thought, and the establishment 
of the Buddhist, Orders by Mahinda and Sarighamitta. . 

So fear as/4his earlier form of the chronicle is concerned, 
its author o_penly claims that his performance is capable of 
awakening emotional interest, pleasing and delighting the 

1 Cf. Bania, Ceylon Lectures, p. 280. 
2 Dipavatp,Sa, III, 50 . 

. a Ibid., XXII, 75-76. 
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heart of the reader, and what is more, the narrative of his . 
-epic is replete with various forms and modes: 

piti-piimojja-janana'lfl, pasiideyya'Yfl, manoram<»rp, 
anekiikiirasampanna'lfl, .................... ... . 

That there is lack of symmetry here and there is 
undeniable. The events are not narrated in one and the 
,same strain. The result produced is, on the whole, a piece of 
mosaic. But therein exactly lies its rugged beauty and 
.grandeur. The repetitions complained of are there, but 
that is more apparent than real. Let us take, for instance, 
the account of the First Buddhist Council which occurs twice 
in the Dipava'Y{l,Sa, first, in Chapter IV and, again, in Chapter·V. 
On looking more closely into the matter, however, we find 
that in the first instance the author is to offer us a description 
•Of the Council concerned as an isolated incident, considered 
per se, and in the second context it is presented as an integral 
part of the whole of the historical narrative. The same as to 
the description of the Second Buddhist Council. The so-called 
.repetitions are not unjustified. 

The narration of events from the reign of the immediate 
.successor of Devanarµpiya Tissa to that of Mahasena is 
•dominated by . purely historical motive. The strain of 
continuous narration is nowhere sought to be relieved. The 
thread of the narrative is loose and the accounts in places are 
too concise to produce a lasting effect. It is not unlikely that 
the four or five concluding chapters were later additions. 

2. Atthakatha M ahalva'Y{l,Sa,-The Sinhalese original of 
this work being irrevocably lost, its literary position depends 
on its Pali versions in the commentaries attributed to 
Buddhaghosa, notably, the S11,mangalaviliisini, the Atthasiilini, 
the Katkiivatthu-atfhakatha and the Samantapiisiidikii. The 
historical matters are mostly to be found in the general 
introduction and rarely in the body of the commentaries. 
'The accounts are in prose interspersed with traditional verses 
cited either from the Dipava'Y{l,Sa or current in the name of 
the ancient teachers (PoriirJ,ii). Strangely enough, the verses 
traceable in the Dipava'Y{l,Sa are attributed to the PoriirJ,as in the 
Mahiiva'Y{l,Sa 'fika, while the verse-quotations from the Porar.w,s 
which are met with in the Pali canonical commentaries stand 
altogether on a different footing, and so far as their style of 
composition is concerned, they represent a stage of literary 
-development anterior to that of the Dipava'Y{l,Sa, 

The general introduction to the Kathiivatthu-ajjhakatha 
goes to slww that the statement in prose is based upon the 
metrical account cited in extenso from the Dipava'Yfl,Sa. The 
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. description of the First Buddhist Council given by Buddha­
ghosa in the· general introduction "to his Sumangalavilasini 
is based partly on the Vinaya account in the Gullavagga, 
Chapter XI, and partly on a later tradition. Here the prose 
style of Buddhaghosa is laboured, heavy and pedantic. The 
case is somewhat different when we read the general introduc­
tio:r;i. to the Vinaya .A.f{kakatka where the author writes with 
comparative ease and his mode of presentation of the subject 
is characterized by lucidity and spontaneity. Here the prose 
style is well suited to a purely historical narrative. The 
Legends of Asoka, as narrated in the Divyavadiina, show a 
conscious effort for producing a poetical effect. . 

· 3. Mahava'rfl,Sa.-This work certainly stands as a 
masterpiece produced by the poetically gifted Thera 
Mahana.ma in the Va1!1,Sa literature of Ceylon. It is 
undoubtedly the _more finished product of the literary and 
poetical art employed ii'! the earlier works of the same type, 
particularly in the Dipava1!1,Sa. It is not unreasonably judged 
as the national epic of Ceylon with Dutthagama))i as its chief 
hero. Kalha:i;i.a's Riijatarangi?J,i and the anonymous M ulakalpa 
are two later Sanskrit chronicles in verse which are without 
the epic touch of the Makava'rfl,Sa. Firdausi's Skahnamah, 
which occupies a high place in the world of epics, is a similar 
chronicle of the ancient kings of Iran. Just as Firdausi's 
masterpiece was in one sense the completed form of the 
chronicle left unfinished by Daqiqi, so in another sense 
Mahana.ma's masterpiece may be regarded as the developed 
form of the Dipava1!1,Sa as regards its four or five concluding 
chapters . . Malalasekera says, 'Mahanama was no genius, he 
was too much hide-bound by tradition, and his work cannot 
rank as a literary performance of the first order.' 1 But ·it 
is contended that it may not be an epic of as high literary 
merit at· Valmiki's Ramaya?J,a, Sauti's Mahabharata or 
Firdausfs Skahnamah.- It is an epic throughout with a keen 
sense of history:, the simplicity of diction, the purity of style 
and the sobriety of judgement. Its central idea or moral 
looms large at the end of each chapter. The national mind 
self-consciousness and character have found a permanent 
expre~on ir;lt. 2· · 

I:ri \ claµhing the superiority of artistic workmanship in 
his treatIIJ,(}nt of one and the same tlreme, the author of the 
Makava1!1,Sa was compelled to point out the drawbacks in the 
earlier chronicle. Repetitions, diffuseness and unmethodical 
representa.tion are the three main faults in the earlier work 

1 Pali Literature of Ceylon, p. 141. 2 Ceylon Lectures, p. 100. 
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which he consciously sought to avoid in his own composition 
and presentation. While commenting on this literary position 
of Mahana.ma's work, Geiger rightly observes: 'The Maha­
va'Y{l,sa compared with the Dipava'Y{l,Sa has every claim to be 
regarded as a work of art. The story proceeds in it in a 
logical manner, without inconvenient breaks or repetitions. 
It runs parallel with the Dipava'Y{l,Sa at times in such a way 
that whole episodes in both epics are evidently two different 
versifications of the same material. But the Mahiivamsa 
amplifies and supplements the Dipava'Y{l,Sa, or else represents 
the subject in a more concise manner. The greater ability is 
shown in the handling of speech and metre in the M ahiiva'Y{l,Sa 
in contrast to the Dipava'Y{l,Sa . . . Also the niceties of diction, 
especially the play upon words, is more evident in the 
Mahava'Y{l,Sa than in the Dipava'Y(l,Sa. To sum up, we notice 
everywhere in the MaMva'Y{l,Sa the hand of a poet, working 
deliberateJy, lingering over his material, and endeavouring to 
clothe it in suitable form.' 1 

Notwithstanding' this fact, looking more closely into the 
matter, one cannot help saying that the whole foundation of 
the great national epic of Ceylon was laid in the earlier 
chronicle. The Dipava'Y{l,Sa adopted, as we saw, its own 
literary and poetical devices. It had different heroes in 
the successive stages of its narrative, while the Mahava'Y{l,Sa 
came to shift its emphasis and lay it on Dutthagamai:_ri. The 
diction of the Mahava'f{l,8a was modelled evidently on the 
concluding chapters of the Dipav~'Y(l,Sa. The Mahava'Y{l,sa 
would have been a poem written in high strain and its effect 
would have been monotonous and tiresome but for the fact 
its author broke the monotmzy and relieved the tension by his 
indulgei;ice in reflective poetry at the end of each chapter, and 
wisdom in effecting a change in metre. 

4. Extended M ahiivamsa.-The extended M ahavamsa is 
nothing but a later enlarged version or recension °ofthe 
poem of Mahanafua. This text has been edited by G. P. 
Malalasekera in the .Aluvihiira series, Vol. III, and published 
by the Royal Asiatic Society (Ceylon Branch), 1937. 
Curiously enough, the work is represented in the colophon as 
one consisting of thirty-five bhiirJ,aviiras or chapters, while the 
work in its present form contains thirty-seven chapters. 

I maya paiicati'f!l,8amattaya bharJ,avaraya ganthato 
yam eta'ffl, nitthapentena puiiiia'ffl, upacita'ffl, maya 

(Colophon). 

1 Dipavarrisa and Mahiiva'1]'!8a, p. 17. 
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Moggallana introduces himself as the author of this work. 
But apart from the fact that for additional matter the author 
was indebted to the Buddhavar{l,Sa, Linattha and Thupavar{l,Sa, 
the literary position of the work is the same as that of 
Mahanama's epic upon which it was based. The reflective 
stanzas ·at the end of the chapters are identical in both the 
versions. . 

5. Culavamsa.-If the extended Mahavamsa is an 
enlarged ve~sion of the Mahavar{l,Sa written by Mahanama, the 
Cu"{,avar{l,Sa certainly represents a later continuation of the 
same. In other words, the Cu'ta,var{l,Sa is just a supplement to 
the Mahavar{l,Sa, Though it grew up into its pres.~mt form 
_through two or three stages, the poet of each stage was careful 
to maintain the diction and style of Mahana.ma. The epic 
character of the work is sought to b~ maintained by means 
of the reflective stanzas with which each chapter is concluded. 
In going to convey the moral in the concluding stanz8.! . of 
Chapter 100, the later poet appears to have exceeded the 
limits of reflective poetry by his naive indulgence in an 
admonition: 

Bhoge ca dehe ca asarakatta'Yfl, 
mantvalayd'f!l, duratara'Y{I, haranti 
tumhe pi vatthuttayam eva seviya 
lokuttaradi'Yfl, kusala'Yfl, bhajavho. 

6. Var{l,Satthappakasini. 1-This is the later convenient 
name applied to the Pali commentary on the Mahavamsa 
alias Padyapadoruvarp.sa written by the Thera Mahanama II 
and known by the name of Padyapadoruva'Y(l,SaVarJ,?J,G,na and 
Var{l,Satthappakasini. In the author's own description the 
work was not a mere translation from any earlier Sinhalese 
A!!hakat¥i,; it was rather a digest (atthasara'Yfl,) of earlier 
works carefully prepared in the diction of the Pali Canon 
(tantinayanurupena). The main earlier works utilized by him 
consisted of (1) the text of the Mahavamsa in its two recen­
sions, (2) the A!!hakatha Mahava'T{l,sa; (3) two Sinhalese 
commentaries ori the M ahava'Y(l,Sa, viz. those belonging to the 
Maha-whara iµid Abhayagiri fraternities, (4) the Samanta­
p~afikJa, (;n' the Dipava'Y(l,Sa A!/hakatha, (6) the Jataka 
Nida,_na-%at'fr,a, (7) the Sahassavatthu-a/f}iakathii, (8) the Maha­
bodhiva'Y(l,Sa-a!!hakatha, (9) the Gar,i/hipadatthavarJ,?J,G,na, and 
( 10) the Sihalanamakkara-vanna/nii . 

. The y;rose style of the commentary is simple and lucid· it 
is hardly involved or ornate. There are only two or th;ee 

1 Edited for the Government of Ceylon by G. P. Malalasekera in two 
volumes and published by the P.T.S., London (1935). 
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ornamental passages, as pointed out by Malalasekera, who 
particularly draws our attention to the description of the 
Mahameghavana (72, 11:ff.) and the passage on cthe scenic 
beauties of Ceylon (321, 3:ff.).1 It appears that the graphic 
description of Ceylon is modelled on the Milinda description of 
the Yona city of Sa.gala and partly also on Buddhadatta's 
description of the port of Kaveripattana: tattha tattha sanni­
vesita - giimanigama - nagara - janapada - riijadhani - viipi -
taliikapokkhararJ,i - uyyiinabhumippadesehi - pavarangapaccan .­
ga - rupissariya - samannagatiiya sampannasalilasayasa'Y{l,vaiJ, -
iJ,hapupphaphalapallava - vicittataruvanagahana - racita . . . 2 

The following two stanzas composed by the author 
distinctly betray the influence of later artificial kavya poetry: 

Budhajanapadumaravibkutanuttaro 
Vararavikulambarapabhasituttamo 
SaddhammakirarJ,akaravaratejasii yo 
M ohandhakiirahananamhi mahanubhiivo. 3 

7. M ahiibodhivamsa.-The M ahabodhivamsa 4 has been 
written with freedom and prolixity commoii to Buddhist 
writers. The author of this work has borrowed largely from 
the sources as well as from the M ahavarmsa text. There is 
enough evidence to show that the author has made use of 
other materials as well. The chapters relating to the three 
Councils and the rehearsal of the Law are similar not only to 
the Buddhist account in the introduction to the Sumangala­
vilasini but also to that in the Saddhammasangaha. As 
regards the description of Mahinda's adventures after his 

_arrival in Lanka, the M ahiibodhiva'Yfl,Sa and the Samanta­
piisiidikii are in agreement. ' · 

The Pali text of the Mahiibodhivamsa is a translation of 
a Sinhalese original. It tells us nothing about its author. 
According to the Siisanava'Y{l,sadipa, Upatissa was its author. 

U patissama-i/iiithero M iigadhiiya niruttiyii 
Bodhivamsa'Yfl, aka dhiro dhirehi abhivarJ,rJ,iyam. 

Tp.e Gandhava'Yfl,Sa points out that the Mahiibodhiva'Yfl,Sa 
was written independently by its author. The style is easy 
and the language is lucid. 

1 Va7fl8atthappakiieini, Introd., p. cvii. _ 
2 Cf. Milinda, pp. 1-2: Atthi Y onakiinam niiniiputabhedanam Siigalarp, nama 

nagararp, nadipabbata eobhitam ramar,,,iyabhumipadesabhiigarp, iiriimuyyiinopavana 
tafiikapokkharar,,,i sampannarp, nadipabbatavanariimar,,,eyyakarp, . , • · 

Also Buddhadatta's Manuals edited by A. P. Buddhadatta, 1915, preface, 
p. xiii. 

8 Va7fl8atthappakii8ini, I, p. I. 
4 This text has been edited by S. Arthur Strong for the P.T.S. (1891). 
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t? 
8. Thupava'Yfl,Sa.-In the introductory verses the author 

tells us that the work having at first been compiled in Sinhalese 
language uas not accessible to all. Even the earlier Magadhi 
(i.e. Pali) version perpared for the benefit of all was full of 
defective arrangement and language and it left out many 
things that ought to have been narrated. In order to 
remove these defects in the earlier Ma.gad.hi version the 
author undertook to do the work again. 

V akyena Sihala-bhiivena 'bhisankhatattij, 1 
attha'l{I, na sadhayati sabbajanassa sammii II 
Y a81r!,(i ca M agadha-niruttikato 'pi Thupa- 1 
va'Y{l,So viruddha-naya-sadda-samiikulo so n 
vattabban eva ca bahu'l{I, pi yato na vutta'l{I, 1 -
tasmii aha'l{I, punapi va'Y{l,Sa'ffl, ima'l{I, vadami n 

Though the .earlier Pali text is no longer extant, it is not 
difficult to estimate the nature of the linguistic improvement 
effected by Vacissara by comparing his version of the Thupa­
va'Y{l,Sa with parallel passages as found in the Samantapasiidikii 
or the Sumangalavilasini. 

I. (a) Devana7(1,piyatisso mahiiriijii 'pi kho Sumana­
sama1J,erassa vacanena magasiramasassa pa/hamapiitipadadi­
vasato pabhuti uttaradviirato patthiiya yiiva J amhukolapaf!,ana'lf1, 
magga'l{I, sodhiipetvii ala'l{l,kiiriipetvii nagarato nikkhamana-divase.1 

( b) Deviina'l{l,piyatissa-mahiiriijii 'pi uttaradviirato 
patthiiya yiiva J ambukolapatt,anii magga'l{I, sodhiipetvii 
alankiiriipetvii nagarato nikkhamana-divase. 2 

II. (a) Tena ca samayena riijadhitii Sa'l{l,ghamittii 'pi 
tasmi'l{I, yeva thiinethitii hoti f,{1,ssii ca siimiko Aggibrahmii niima • 
kumiiro ... Riijii ta'ffl, disvii iiha. 3 . 

(b) Tena ca samayena riijadhitii Sangkamittii 'pi 
tasmi'ffl, {hiinethitii hoti, ta'ffl, disvii iika. 4 

The only interesting point to be noticed in the whole 
work is the setting out of legendary materials having their 
bearings upon the history of the Thupas. The Thupava1{1,8a 
undoµbtedly is one of the products of the decadent period of 
Pali literature in Ceylon. It is lacking in originality and the 
atmosphere qi life it creates is dull and monotonous. It is a 
specimen of/the stereotyped and highly conventionalized prose 
of scholastic writings. .• 

9. Diifhiiva'Yfl,Sa.-The Dii/hiiva1{1,8a is a quasi-religious 
historical record written with the intention of edifying 
(pasiidas,(J'f(bvegakara) or rousing (somebody's) religious emo-

1 Samantapiisiidika, I, p. 98. 
8 Samantapiisiidika, I, p. 51. 

2 Thupava7JUJa, p. 53. 
4 Thupava7JUJa, p. 42. 
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tions. It bears many marks of the fairy tale. It is rtmark­
able because it shows us Pali as a medium of epic poetry. 
In it the character of cla.ssical Pali is well retained; although 
the Sanskrit education of its author has left its stamp on its 
style. We find the old vocabulary enriched by adapted 
Sanskrit- words; single expressions are turned intc- long com­
pounds 1 after the fashion of the Sanskrit kavya literature. 
Such words as antarala, avadiita, · arrwda, nikhil,a, nutana, 
dhavala, occur in large numbers. Some metaphorical ex­
pressions are also found there. It is an excellent piece of 
poetry. Its vocabulary is rich. In the first chapter the 
verses are written in J agati metre, sixty stanzas in V a'l{l,Sastha, 
and the last two in Sragdhara. The second chapter is com­
posed of verses in An~tubh, Pathyavaktra and Manda­
kriinta. The third chapter has verses composed of Tri§tubh, 
U pajati, I ndravajrii, U pendra-vajrii and Sikharir.ii. The 
fourth chapter contains verses in Atisarkari and Sardul,a­
vikriiJ,ita. The last chapter employs Barkan, Vasantatil,akii 
and Sragdharii metres. 
· 10. Saddhammasangaha.-The Saddhdmmasangaha 2 is 

written in an elegant and simple language. It belongs to the 
class of manuals and as such it is a mixture of prose and 
poetry. In most cases the prose portion serves only as an 
explan~tion of the subject matter in verse. This work 
contains many discourses common to the M ahiibodhiva1(1,Sa, 
the Gandhavamsa, the Siisanavamsa and the like. The author 
has borrowed very largely from the actual texts of the 
Dipava1(1,Sa, the Mahava1(1,Sa, the Affhakathii and other well­
known Pali works which are simply referred to as Pora'f},ii 
or ancient authorities. The' author · refers to many works 
among which some may be noted here: Siiratthadipani or the 
Atthavar.ir.iana of the Samantapiisiidikii, the V inaya Com­
mentary; the Atthava1J,1J,anii of the Sumangq,laviliisini, the 
Dig ha N ikaya Corwmentary; the Atthavar.i1J,anii oI the Papanca­
siUani, the Majjhima Nikaya Commentary;'the Atthava1J,r.iana 
of the Saratthappakiisini, the Sa'f{l,yutta N ikaya Commentary; 
the Atthavar.ir.iana of the Manorathapurar.ii, the Anguttara 
N ikaya Commentary, and the Atthavar.ir.iana of the AtthaBiilini, 
the Dhammasangar.ii Commentary. 

11. Later Sinhalese Chronicles.-They are either transla­
tions or prose amplifications of the Pali books. They cannot 
be taken to represent the older Sinhalese works presupposed 

1 E.g., IV, 46. 
2 This text has been edited by N. Sacldhananda for J.P.T.S., 1890, and 

translated into English by B. C. Law entitled' A Manual of Buddhist Historical 
Traditions', published by the University of Calcutta (1941). 

4 
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by the Pali compilations. The prose style of the Sinhalese 
Dhatuva'f{l,Sa was detumined entirely by its Pali original, the 
N aliifrl, lJhatuva'f{l,Sa, Occasional differences in style, as 
noticed in the Riijiivali, are evidently due to the fact that 
'the author has taken many passages word for word from older 
s<;mrces '. Those who are better acquainted with the Sinhalese 
language and literature are competent to judge their style of 
composition. These later Sinhalese chronicles appear to us 
as literary productions of a dull and decadent age. 

'' 
' I I 

I 

I 



CHAPTER III 

HISTORICAL POSITION 

The ·chroLicles of Ceylon were all written or compiled by 
the Eldus whose primary interest naturally lay in the hi~tory 
of Buddhism and Buddhist foundations. Although the 
religious motive finding its expression in the edification of all 
things connected with Buddhism, predominates over every­
thing else, there is really an interplay throughout of two 
distinct motives, devotional and patriotic. The first of them 
may be construed as puritanic and sectarian, and the second 
as national and racial. Just as the religious motive cannot 
be divorced from the cultural advancement, so the patriotic 
motive cannot be separated from th«! promotion of the 
general cause of piety. The belief in miracle and super­
naturalism has had its due role. Proper allowance must have 
to be made also for the inventive power of imagination behind 
some of the legends that have found their place in sober 
historical narratives. But, in spite of all these, it is now 
admitted on all hands that the chronicles of Ceylon are not full 
of mendacious fictions, their kernel and main bulk_ being 
history, nothing but history. The modern idea of sober and 
authentic history may be absent, but their permanent value 
as an indispensable source-book of history remains unchal­
lenged. In fact in the absence of inscriptions, archaeological . 
finds and foreign accounts, the chronicles only deal with the 
early his~ory of Ceylon. The later history of Ceylon from 
Kittisiri-Meghava:r;u:ia stands on a solid basis of fact as 
presented in the Gii,'{,avarrisa, and does not, therefore, need . 
much comment. The historical position of the chronicles 
needs clarification '1n so far as they are concerned with the 
early history of the island and it may be worth while to 
examine it, period by period. 

I. Pre-historic period.-The chronicles speak of a pre-
historic period during which the island of Ceylon had under­
gone changes in its names before it came to be known by the 
name of La:rikadipa or Tambapa:r;u:iidipa. These periods are 
conceived in terms of the successive dispensations of the four 
Buddhas, Kakusandha, Ko:i;i.agamana, Kassapa, and Gotama, 
the advent ·of all of J,Vhom took place in the present era or . 
reon of cosmic evolution, the development of the earth as the 
abode of men. · The island which was known by the name of 
Ojadipa in Kakusandha's time became known by the name of 
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Varadipa during the next dispensation. It was called 
l\fai:i<;ladipa in the ti~e of Kassapa, and La:rikadipa and 

· Tambapa1_11:µdipa in Gotama's tim.e. 
The island had different capitals in succession: Abhaya­

pura, Va<;l<;lhamana, Visala, and Anuradhapura. Four dif­
ferent mountains came into prominence: Devakiita, Sumana­
kiita, Subhakiita, and Cetiyapabbata. Evidently the 
Buddhist chroniclers built up these legends on the basis of the 
Indian legends of the Buddhas in such canonical texts as the 
M ahapadana Suttanta and the Buddhavarri,sa. However pious 
may be their motive, these cannot but appear to modern 
students as incredible and unhistorical. They will certainly 
be reluctant to go so far as to believe in miracles and super­
normal powers upon which depends the credibility of visits 
and preachings by which the four great Buddhas of the 
present era sanctified the island in the pre-historic period of 
its history and cult\U'e. The chronicles are far from giving 
us a realistic account of the remains of the handicrafts of men 
who lived in the Palreolithic and Neolithic Ages. But they 
introduce u~ surely to two powerful aboriginal races of Ya~as 
and Nagas who held sway over the island previous to the 
establishment of the Aryan rule. They are unaware __ of the 
Ved~as who are taken to be present descendants of the 
Palreolithic dwellers. They have nothing to say about the 
Sabaras whose name lingers in the name of the village called 
HabarJJ,gama. They make mention, on the other hand, 
of the Pulindas as a mixed race of aborigines who sprang from 
the union of an Indian prince with a Yakkhini. The Yakkhas, 
and Na.gas, too, appear at first sight as semi-mythical and 
semi-human savages who deserved to be tamed, uefeated and 
destroyed. That there previously existed an island known by 
a certain name with its noted. mountain-peaks and hills is 
undeniable. But as regards its primitive inhabitants, the 
c~onicles speak very lightly of them, and the accounts they 
give of them are at variance in some important respects with 
those met with elsewhere.1 

, The i~ention of pious legends regarding the inestimable 
favqur do,,zie to the country and its inhabitants by the Buddha 
throu~h,,--his miraculous visits ans). acts of grace was not 
peculiat _to the chronicles of Ceylon. There were similar 
legends mvented and cherished in other countries where 
Budcipsm b~came the living faith of the people. But the 
Ceylon chroruclers far excelled others in, this art. . .. 

· 1 Valahasaa Jatalca, No. 196, Jatalca, iI, pp. 127-130; its Sanskrit version 
in the ~~vyavadana, PP· 523ff.; Beal, Buddhist Records of the W eatern World, 
I, p. lxxu; Beal, op. cit., II, pp. 239ff.; McCrindle, Ancient India, pp. 60ff., 173:ff. 
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The taming of the Y akkhas ·and Nagas by the historical 
Buddha was in no way new. The Sutta. and Vinaya Pitakas 
record many instances thereof. The novelty lay only in the 
skilful adaptation of the canonical examples to different local 
conditions with all the . ingenuity and the air of plausibility 
and truth. The lead given in the Dipava'f!l,Sa was faithfully 
followed in the later chroniclee without any questioning about 
its reasonableness or soundness. It is interesting neverthe­
less to consider the historical information which can be 
gathered from the legendary accounts. 

A. It is claimed that the plains of La:ri.ka or TambapaI)J).i 
were inhabited by men in the old ages, even when it was 
known as Ojad.ipa, Varadipa or Ma,i:i<;l.ad.ipa. At the time of 
the rise of Buddhism the land was covered with great forests 
and full of horrors. It came then to be inhabited by the 
Yakkhas and such savage kinsmen as the Rakkhasas and 
Pisacas who were of various shapes and hideous forms, full of 
fury and wrath, wicked backbiters, pitiless and cruel, violent 
and merciless, and harmful. Thus the island stood badly in 
need of being secured against them, so that, it might again be 
the peaceful, delightful, and congenial habitat of a large 
number of men. 

B. The first wise and effec1 ive step to be taken was to 
follow the doctrine of segregation, the island of Lanka being 
reserved for the higher races of men and Giridipa allotted to 
the predatory savages. The second island stood in close 
proximity to thE first, and in their physical features they were 
almost alike; the latter was in some respects even superior to 
the former. Here the description of the two islands seems 
to be vivid and accurate. -They had high and low lands, 
beautifully adorned with rivers, mountains and lakes, free 
from dang~r, well protected, surrounded by the ocean, rich in 
food-grains and blessed with a ~ell-tempered climate. They 
were charming and delightful, green and cool, adorned with 
gardens and forests, fruit and flower trees, provided with 
ample living spaces, and subject to no master. 

· C. Geiger identifies Girid.ipa with the highlands in the 
interior of Ceylon on the twofold ground: (1) that the word 
dipa was formerly used in a wider sense, and_ (2) that the 
Y akkhas ( evidently meaning the Veddas) are still to be found 
in C~ylon in later times.1 This is not at all convincing, since 
the highlan~ in the interior of Ceylon are not separated from 
the mainland, and are not surrounded by the ocean. 

1 Mahiivarp,sa, Geiger's translation, p. 4. 
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D. In the next stage we find that within a few years the 
island of Lanka became a scene of conflict between the Nagas 
who are-distinguished as those who were dwellers of the sea, 
·the dwellers of the mountains, and those of a riverine region 
at the mouth of the river KalyaI)i. They are represented as 
matrimonially connected, while their kings are called 
Mahodara (big-bellied}, Cu"todara (small bellied), and Matii­
akkhika (gem-eyed). The name of Nagadipa apparently 
forming a part of Ceylon was derived from the Naga settlers. 
The chroniclers were probably guilty of a confusion made 
between Naga meaning serpents and Naga standir~g for 
nagga (naked ones). 

E. In the third stage at a.bout the time of the Buddha's 
demise the chronicles go to depict a scene in which Ceylon is 
divided into two Y akkha principalities, the western one with 
Sirisavatthu as its main city and the eastern one having 
Lanka for its capital. Strangely enough, Sirisavatthu, which 
is mentioned in the Pali Valahassa Jataka, as the prospe·rous 
port and main city of TambapaJJ.:r.rl _division of Ceylon, is 
described here as the capital of the western Y akkha princi­
pality: situated below TambapaI)l).idipa. 

F. In these connections the chronicles draw our atten­
tion to the sa.nctified site of the Subhai.Lga:r;ia Thu.pa on the 
bank of a river near Mahiya Pokkhala, to Gi.Iidipa (modern 
Karadivo), the riverine region of KalyaI)i (Kaelani}, the 
principal river of Ceylon which flows down into the sea to the 
north of Colombo, the sites of the KalyaI)i-cetiya, the 
Dighavapi-cetiya, Meghavanarama, Mahabodhi-cetiya, Maha­
thu.pa, Thu.parama-cetiya, Mahiyai.Lgana-thiipa, and Mahanaga 
garden on the bank of the river called Ganga or Mahagai.Lga 
(modern Mahawaeliganga). 

Ai,··. a fitting introduction to the historical drama of 
Buddhism in Ceylon it is not enough to impress the rE>ader 
with the high antiquity and sanctity of the island forming the 
scene of action. The Maharajavai:µsa or great line of 
illustrious rulers in whose family Gotama the Buddha, the 
main actor and hero, was born, is indispensable as a means ·of 
~eig~tening,,its antiquity and importance. Gotama,'s descent 
1s tt~oed / from Mahasammata, the first elected ruler and 
leader of men through three stages-: from Mahasammata to 
Accima,' from Accima to Nemiya, and from Nemjya to 
Sud.dhodana, father of Siddhartha-Gotama-a. theological 
device .followed in the Gospels of Jesus Christ.1 The f~mily-

1 St. Matthew, I, I 7 : 'So all the generat,ions from Abraham to David are 
fourteen generations; and from David unt.il the carrying away into Babylon are 
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line may be briefly traced from king Okkaka. (~vaku), the 
pride being taken in having Gotama as a scion of the Solar 
race of Khattiyas. The illustrious predecessors OP Jesus of 
Nazareth were all great pa.triarchs and prophets born in the 
Hebrew race, and their noble traditions are embodied in the 
Old Testament. As regards the illustrious predecessors of 
Gotama of Kapilava.tthu, many of them are passing shadows, 
mere names, and the traditions of a few only are still preserved 
in the Jatakas and other Indian works. The chroniclers of 
Ceylon were not bound to vouchsafe for the authenticity of 
the long string of ornamental names.1 

2. Beginning of historical period.-The sequence of 
events which is the essence of historical narratives needs a 
framework of chronology. This is sought to be built in the 
chronicles of Ceylon on a twofold succession, the succession of 
rulers and ruling dynasties (raja-paramparii) and the succession 
of the leading Elders (thera-parampara). 2 The comparative 
continuity of the first being greater, the chronicles naturally 
rely more upon it. The chronology must begin from a 
certai~ de~ite date, which, in the case of the Ceylon 
chro1;11cles, _ is the year of the ~uddha 's demise, making the 
startmg pomt of the Buddha Era (Bud,dhavassa). 

A happy coincidence is imagined and availed of to build 
up · a systematic chr011ology of the kings of Ceylon, the 
coincidence of the day of the Buddha's demise with that of 
the landing of the exiled p1-ince Vijaya on the island of La.i:Lka.8 

A predictipn is put into the mouth of the Buddha to raise the 
importance of hi~ appearance on the island as the founder of 
the first Aryan rule. An a,~count is given of the circum­
stances ~hat led to the banishment of t_he prince which p1oved 
to be a blessing in disguise for the future history of the island 
as a whole. 

The chroniclers who were mad with the idea of the 
Indo-Aryen rule did not foresee tht difficulties to be met by 
the modern historian. The abruptnese of the establishment 
of an Indian form of monarchy goes againf)t other historical 
traditions that sensibly represent it as i he final result of an 
earlier and long process of settlement and colonization. They 
are silent altogether on the previous trade-connection of the 
island with the mainland of India. They are unaware of the 
tradition narrating how a leader of sea-going Indian merchants 

fourteen generations; and from the carrying away into Babylon unto Christ 
are fourteen generations.' 

1 .Dipavel7fl8a,-III; M ahiivarp,sa, II; Geiger's translation, pp. lOff. 
2 Rhys Davids, Buddhist Sutta8 (S.B.E., Vol. XI), Intro., pp. xlvi ff. 
a Dipavarp,sa, IX, 21; Mahiivarp,sa, VII, 1-3. 
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figured ultimately as the first monarch of Ceylon and the 
founder of the first ruling dynasty. Neither the process of 
colonizatirin nor that of linguistic development coul~ have 
taken place so soon. They would have us believe that the 
coI_lqueror of the island then lmder the sway of the Y akkhas, 
and the founder of- the first monarchy favourable to the 
propagation of Buddhism, was the banished crown prince 
Vijaya, the son of king Sihabahu of the country of LaJa, with 
Sihapura as its capital, and the grandson of the king of 
Vanga, on his maternal side. The location suggested leaves no 
room for doubt that the chroniclers kept in vi~w Ra<;lha 
.(Ardhamagadhi La<;lha) meaning West Bengal and 'Silµhapura 
on the northern border of the country of Kafuiga. The 
legend 1 recorded by Hiuen Tsang mentions South India as 
the scene of action of the lion and the princess. Presumably 
behind this legend was the history of Shphapura on the 
southern portion of Kalinga. The fondness of the people of 
Ceylon for the first-named SiIµhapura. as the homeland of 
Vijaya is clear from the fact that even in later times two 
Indian princes, Nissankamalla and Sahasamalla, from the 
royal house of this place, were successively offered the throne 
of Ceylon.2 But if Sirp.hapura, the homeland of Vijaya, 
were situated in western Bengal or southern India, there is no 
reason why the ship which carried Vijaya and his councillors 
and officers touched the western coast of India at the ports of 

.,,Bharukaccha (Broach) and Supparaka (Sopara) and pro­
ceeded therefrom to reach the western shore of Ceylon. It is 
equally unintelligible why another ship was carrying Vijaya 's 
wife and her female companions to Mahiladipa, which was 
undoubtedly an island governed by women and situated, 
according to Megasthenes 3 and HiU:en Tsang, 4 below Persia 
and near the mouth of the Indus. The identification of 
La!a by Geiger with La.ta on the western coast of India above 
Gujarat does not wholly meet the situation. The oldest form 
of t4e Sinhalese language, as found in the early Brahmi 
inscriptions, appears as an Indo-Aryan dialect, which is very 
closely aUi<;d' to the language of the Mansehra version of 
Asoka/s R4ck Edicts. In accounting for all these facts the 
historian/cannot but think of Si:qiha.pura in the lower eastern 
Punjab. 

The change of the genitive suffix sya (Pali ssa) into ha 
is a distinctive characteristic of old Sinhalese, which is wiP.hout 

1 Watters, On Yuan Ohwang, II, p. 233. 
2 Oulavamsa, P.T.S., Chap. 80, vv. 18 foll. 
a. McCrindle, Ancient Ind:ia., p . 150. 
4 Watters, On Yuan Chwang, II, p. 257. 
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its parallel in any of the earlier known inscriptions of India. 
This goes to connect the language with Old Persian in which 
we have hyii for sya and the Dard.ic speech of Da;rd:ratan.1 It 
is near about Da.rdi~tan that there still dwell a people called 
Singhans, i.e. Sirphalas (Pali SihaJas). 

The chronicles of Ceylon have nothing to say about the 
Uttarapatha background of the ancient history of Ceylon. 
They will offer us cheap and fantastic explanations for the 
origin of the two names of the island, SihaJa because of the 
epithet SihaJa earned by Vijaya's father Sihabahu since he 
had slain the lion,2 and Tambapai;u:µ because of the fact that 
on their first landing on the island the hands of Vijaya's 
companions were coloured red with the dust of the red earth. 
While playing on the word tambapiirJ,i, 'red hand', they betray 
their ignorance of the fact that Tambapalp).i was just a Pali 
equivalent of the Sanskrit name Tamraparl_li or Tamravar.J)i, 
meaning the copper-coloured or red-coloured. · 

The matrimonial alliances between the royal house and 
nobles of Ceylon and those of the neighbouring country of 
Pa1;:u}-ya are not un~xpected: The island may have needed the 
servrnes of ~he trad1t10nal eighteen guilds from Pa.J)<;).ya for her 
town-planrung and industrial development. The building of 
the towns of Tambapa.J).J)i and Anuradhapura with its suburbs 
by Vijaya and the princes and councillors who accompanied 
him is apparently too_ realistic to be disbelieved, although the 
fact may be that the work was not accomplished all at once. 
. After setting up Vijaya as the king eponymous of Ceylon 
the chroniclers seem interested in building up a raja-paramparii 
parallel to that of Magadha.s from Vijaya to Devanarp.piya 
Tissa, from Ajatasattu to Dhammasoka. Thereafter the 
thread of synchronism is lost, and it can be rarely established 
in individual cases on the joint evidence of the chronicles of 
Ceylon and other j.ndependent records. 

The year of the Buddha's demise as known nowadays 
in Ceylon, Siam and Burma is 543 B.C. But the Buddha Era 
of 483 B.C. wai:- current in Ceylon up till the fifteenth century, 
at thfl closE of which a reform of the calendar was made. 
483 B.C. agrees very nearly with 486 B.C., which is fixed on 
the strength of the Chinese dotted record maintained at 
Canton till the end of the year A.D. 489 and 487 B.C., which 
may be fixed on the strength of the contemporaneity of 
Devana:rp.piya Asoka with the five Greek kings.3 In accord-

1 Barua, Ceylon Lectures, p. 45, f.n. 4. 2 Mahiivar,isa, Chap. 7, v. 42. 
3 J.R.A.S., 1905, p. 51; ibid., 1906, pp. 984ff.; Epi. Zeyl., III, pp. 4ff.; 

J.R.A.S., Ceylon Branch, XXIII, No. 67, pp. 14lff.; Barua, Asoka and His 
Inscriptions, I, pp. 6ff. 
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ance with the Buddha Era of 483 B.C. Geiger presents the 
chronicle tables of the kings of Ceylon and Magadha. as below: 

'• 
B.C. B.C. 

483-445 f 1. A,iii.tasattu . . 491-459 
445-444 l 2. Udayabhadda . . 459-443 

1. Vijaya .. 
. Interregnum 

2. Pai:ic;lu Viisudeva f 3. Anuruddha and Munda 443-435 444-414 l 4. Nagadiisaka · · 435-411 
414--394 f 5. Susunaga 411-393 

. . 394--377 l 6. Kaliisoka 393-365 
3. Abhaya .. 

Interregnum 

t 7. Ten sons of Kii.liisoka 365-343 
377-307 8. Nine Nanda brothers 343-321 

9. Candagutta 321-297 
4. Pai:ic;luka Abhaya 

5. Mut,asiva 307-247 f 10. Bindusara 297-269 
6. Devanmppiya. Tissa 247-207 l II. Dhammiisoka 269-232 

The immediate successor of king Vijaya is said to have 
been Pa1;u;luvasa 1 or Pa1;u;luvasudeva 2 who was the youngest 
. brother of Vijaya and reigned for thirty years. The change of 
tlJ.e Dipava'f!l,Sa name Paw;luvasa into Pai;i9-uvasudeva. must 
have been purposely done in the later chronicle Mahiivarfisa, 
the- author of which seems to have been somehow acquainted 
with the n~me of PaU1_19,ravasudeva, king of Va:riga and 
Kalinga, mentioned in the M ahabhiirata in connection with the 
military campaign of Bhima. 8 But the earlier name Pai;i9-uvasa 
meaning the pale-robed one would seem more appropriate in 
view of the account given in the Mahiiva'f!l,Sa of his arrival in 
Ceylon with a retinue of thirty-two followers, all in the guise 
of Indian wandering ascetics (paribbajakalingava). The later 
chronicle supersedes the earlier one in mentioning the mouth 
of the river Mahakandara 4 as the landing place of Pal).Q.U­
vasudeva and his retinue. 5 From this place they are said 
to walk down to Upatissagama, a locality in a, suburb of 
. Anuradha pura. 

Another happy coincidence is devised for a critical 
juncture when a suitable princess was needed to be the queen 
of Pai;i9-uvasa. The princess supplied iE a Sakya maiden called 
Kae.c~~~ or Bh~ddakaccana who arrived on the island pre­
cisely with a retinue of thirty-two maidens. The story of 
matrimonia!<alliance of the royal house with a Sakya royal 
house. of 8/ kingdom founded OJ) the southern bank of the 
Ganges, yas thought to be an attractive prelude to a course of 
events leading to the establishment·· of the Buddhist faith in 
the island. The foundation of a new Sakya territory on the 
souther!?, bank of the Ganges needed a plausible explanation, 

1 Dipava'T{l,Ba, X, 2. 2 Mahatia'1{1,sa, VIII, 10, 
3 Mbh., Sabha P., Chap. 34, v. 11 (Vangaviisi Edn.). . 
4 Mahava'T{l,Ba, VIII, 12. According to Geiger, it was probably a small 

stream to the north of Manna.r. 
6 Ibid., VIII, 12. 
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and it was found in the historical tradition of the massacre of 
the Sakyas by Vi<;lii<;labha the usurper king of Kosala in the 
last year of the Buddha's life.1 The same is utili2ed by the 
chroniclers of other places for explaining the foundation of 
Sakya territories elsewhere.2 I have shown elsewhere that the 
story of the decimation of the Sakyas in the Buddha's life• 
time is falsified by the Pali canonical representation of the 
Sakyas of Kapilavatthu as one of the powerful claimants for 
the bodily remains of the Buddha. 3 · . 

The earlier chronicle has nothing more to say than this 
that the Sakya princess Kaccana who came to the island 
from Jambudipa (India) became the chief queen of Pal'.}.9-uvasa. 
The relationship of Pal'.}.9-uvasa with Vijaya is not mentioned, 
nor is it said that he came across from India. The Dipava'f{l,Sa 
is silent about the territory from which Kaccana came and the 
circumstances under which she had to leave her father's 
territ_ory.4 The missing links are ingeniously supplied in the 
M ahava'f{l,Sa. We are told that the princess Bhaddakaccana, 
too, oame in a. ship with her retinue, all in the guise of female 
wand_ering ascetics (pa~ibbajika) 5 evidently to evade the risk 
of bemg attac~ed by pn'ates on the way. The fascination of 
the numbe: thitty-_three for the chronicler lay apparently in 
the theological motive to suggest that the island was converted 
into a heaven of the thirty-three gods and goddesses. 

The chronicles did not stop there. They would bring into 
the island the seven Sakya princ~, all grandsons of Amitodana, 
a brother of Suddhodana, to figure as seven gamal'.}.is or village 
headmen. 6 The seven settlements of these princes, all 
brothers of Bhaddakaccan~~ were respectively named ·after 
them as Ramagama, Tissagama, Anuradhagama, Mahaligama, 
Dighavugama, Rohil'.}.igama.7 The Mahavai:psa omits the 
name of Tissa and spells the name of the seventh prince as 
Rohana. It credits Anuradha also with the excavation of a 
tank to the south of Anuradhagama. 8 

The parallelism between the two riija-parampariis is 
brought out thus in the Dipava'f{l,Sa: In the ninth year of 
Ajatasattu's reign Vijaya came to Ceylon. In the sixteenth 
year of Udaya's reign Pal'.}.9-uvasa was crowned. In the 

1 Mahiivam9a, VIII, 18-19. 
2 Watters; On Yuan Chu·ang, I, p. 238. 
a B. C. Law, 8ome K11at1'iya Tribes of Ancient India, Chap:- V, 
4 Dipavamsa, X, l-2. 
o MahiivaWJa VIII, 24: The landing place of the princess is said to have 

been Gm:iagiima_ a~parently at the mouth of the same river called Mahiikandara. 
6 D'ipavarrisa, X, 6-7; Mahciva111sa, IX, 15. 
7 Dipava'T(l,sa, Chap. X. 

· s Mahiiva'T(l,sa, Chap. IX, vv. 9-11. 
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interval between the two kings, Vijaya and Pai:ic;luvasa, the 
island had: no king for one year. In the twenty-first year of 
Nagadasa ·Pai:ic;luvasa died and Abhaya was crowned. In the 
fourteenth year of Candagutta king Pakui:ic;laka died and his 
son. Mutasiva was consecrated. In the eighteenth year of 
Asoka king Mutasiva died to be succeeded by his son Deva­
nai:µpiya Tissa.1 PakUIJ.c;laka of the Dipavarrisa is the same 
king as Pai:ic;luka.~bh_ayaofthe 1J1-aha_varrisa, father ?fMutasiva 
and grandfather of T1ssa. ·The identity of the two 1s suggested 
in the Dipavarp,sa itself. 2 

The royal line of Vijaya, better of Pai:ic;luvasa, bec·ame 
deflected when the rulership of the island was seized by 
Pakui:ic_laka or PaI).c_luka Abhaya after slaying seven of his 
maternal uncles, the younger brothers of king Abhaya, who 
died after a. successful reign of twenty years. On his paternal 
side Pai:ic;luka Abhaya is.. represented as the grandson of the 
Sakya prince who figured in the island as Dighavu the clever 
Gama1).i.3 It is interesting to note how the, chroniclers availed 
themselves of the Indian legend of Devagabbha, Nandagopa, 
Vasudeva and Kamsa as contained in the Ghata Jataka.4 

It is certain that Devanai:µpiya Tissa who was definitely a 
Ceylon contemporary of Devanai:µpiya Asoka was preceded by 
a. line of kings, tven if we prefer wjth Dr. Paranavitana to 
regard them as elected: leaders and not as properly consecrated 
ruler&. The royal line which commenced from the reign of 
Pakui:ic;laka or· Pai:ic;luka would seem quite historical. The 
earlier fra:µiework of the political history of Ceylon is more or 
less a got up thing. The true significance of the Dipavarrisa 
name Pai:ic;luvasa is still a matter of speculation. I have taken 
it so far to mean the pale-robed one, but it may as well be a 
Pali or :Prakrit equivalent of PaI).c;ly~vari:,a meaning one from 
the Pfu).c;lya country, -i.e. a PaI).c_lya ny his nationality. The 
name Pa:r:ic;luka is apparently of the same import. According 
to Megasthenes the PaI).c;lyas were originaJly a people who 
main,tained the tradition of a matriarchal form of society.6 

.Assu~g that the political history of Ceylon began from 
the rE~gn of Pai:ic;luka, it is important to note how his career is 
descriped i.ri the chronicles. He rose into power and eminence 
from the/ f~mily of a village headma,n and popular leader. 6 

He started his career as a robber with the forest as his hiding 

--
1 Dipavm!Ula, XI, 8-14. 2 Ibid., X, 9; XI, 1-2. 
3 Ibid., X, 8. 4 JcUaka, No. 454. 
6 McCrindle, Ancient India, p. 150. 
6 Cf. Mehergram Copperplate Inscription of Damodaradeva which records 

an Indian instance of the rise of the Deva dynasty of Samatat,a from the family 
of a gramar:ii. 
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place. The first definit.e step to seizing the rulership was to 
get rid of his rivals. After obtaining the rulership his first 
duty was to establish peace and order in the country. The 
chronicles credit him with an unusual length of reign for 
seventy years. His son and successor Mutaejva, too, is said 
to have reigned for sixty years. The earlier chronicle skips 
over a. very important matter relating to Pal,.l<;l.uka's reign, 
which is dealt with in the Mahava'f!l,8a. It appears that in 
building up Anuradhapura into a fine and prosperous city, 
evidently on the site of Anuradhagama, he faithfully followed 
the Indian system of town-planning and town administration. 

The city was provided with four gates, each of which 
opened into a dvaragama or suburb. Four tanks were 
caused to be made, one on each _side, all named after Abhaya. 
The city was guarded by the Y akkha shrines on the four 
sides, that of the Yakkha Ka}avela on the east side, that of 
the Yakkha Cittaraja on the same side at the lower end of the 
Abhaya-tank, that of a Yakkhini at the south gate, the Banyan 
shrine of the Yakkha Vessavana Kubera presumably at the 
north gate, and the Palmyra-palm shrine of Vyadhideva 
presumably at the west gate.1 Within the precincts of the 
royal palace was built the central shrine of an Assamukhi 
ya~i~. To_ all of these demi-gods and demi-goddesses the 
sacr1:fic~al offenngs were caused to be made year by year, while 
on festival days the king sat beside the image of Cittaraja 
on a seat of equ~l height and having the dolls of gods and 
goddesses and human dancers to dance before them. 
Similarly the charity-halls were put up on the fo~ sides.2 

The city was caused to be guarded by a city-warden 
(nagara:,;JJuttika). On its western side were quartered the 
car.tefii,las who did the work of sweepers, cleaners of sewers, 
corpse-bearers and watchers of the cemetery. The ca1J,t/,alas 
had a separate c~metery for their usa to the north-east of 
their locality. North of the ca7J,<!,ala cemetery and between 
it and the Pasana mountain were built the huts for the 
huntsmen (vyadhas). In the space to the north of these and 
exteiiaing as far as the Gama'IJ,i tank was built a hermitage for 
the hermits (tapasas). To the east of the same ca?J,<!,ala 
cemetery was built a house for the Nigantha (Jaina recluse) 
Jotiya, and in that locality dwelt the Niga:r:itha called Giri 
and- the recluses (sama?J,as) of various orders. A temple 

1 Mahiiva'f!l,8a (X, 89-90) wrongly places the shrines of Vessavana and 
Vyadhideva on the western side. 

2 Mahiiva'f!l,Ba (X, 90) places them only on the western side. Geiger and 
others have failed to make out the right word diinaBarpbhiigavatthu'1{1,; here 
1JonaBahhiigavatthu'1{1, is meaningless. 
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·( devq,Jf.ul,a,) was caused to be built for th{; NigaQ.tha Kumbha.Q.c;).a, 
which was named after him. Westward of these and eastward 
of the hu."ts of huntsmen dwelt five hundred families of 
heretical faith. Beyond Jotiya's house and on this side of 
the Giimani tank were caused to be built a retreat for the 
wandering· ascetics (paribbiijakiiriima), and an abode for the 
Ajivikas, and a residence for the Brahmal).as. 

Here the city of Anuradhapura as built by PaQ.c;).uka 
Abhaya appears as a CeyJon counterpart of an Indian city like 
Rajagaha, Vesali or Pataliputta. Whether all the d~tails 
given in the Mahiiva'f!l,Sa about it, when it was first built, be 
literally true or not, the religious conditions and atmosphere 
which prevailed in the island previous to the reign of Deva­
narp.piya Tissa and the propagation of Buddhism are precisely 
the same as those presupposed by the 13th Rock Edict of 
Asoka. The hermits, Brahman wandering ascetics, .Ajivikas, 
J a.ina and other recluses were the precursors of the Buddhist 
missionaries and preachers as much as in India as in Ceylon. 
They were the pre-Asokan and pre-Tissa evangelists of the 
Indo-Aryan ··culture who prepared the ground for Bud­
dhism.1 The island had the age-old shrines of the Yakkhas, 
Rakkhasas, Pisacas and Na.gas. Mahinda, the king of the 
gods, had been the guardian deity of Lanka before Mahinda, 
the propagator of Buddhism, took over the charge of the 
island. The ascetic god Siva had a good deal of hold over the 
religious belief of the people, and it is manifest even from the 
personal names of GirikaQ.c;J.a.siva and king Mutasiva, father of 
Tissa. The god Uppalavawa or Vifi;:t;,1u was the intermediary 
between the two Mahindas. · 

The contemporaneity of Tissa with Asoka, both honoured 
with the·same epithet, is shown to have afforded an important 
junction for the meeting of the · three lines of chronological 
succession, namely, the riijaparampariis of Magadha and 
Ceylon and the theraparamparii of the orthodox Buddhist 
order. Thus the chronicles enjoy a triple importance through 
their ' bearings on the early political histories of India and 
Ceylol) and/ / the early history of Buddhism. As regards 
Ceyloi\, the' political, social and religious background of this 
junction )las already been discussed -a.nd characterized. The 
three main landmarks of the early history of Buddhism from 
the demise of the Buddha are the three orthodox councils 
(sa'lfl{Jititt), each preceded by a general gathering of the ~onks 
(sannipiita), out of which the delegates were selected. In 

1 Law, lndi,a as described in early texts of Buddhism and Jainism, pp. 218ff.; 
McCrindle, Ancient lnd'ia, pp. 69, 106, 120. 
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connection with the councils the three royal patrons are· said 
to have gained in importance, namely, Ajatasattu, Kalasoka 
and Dhammasoka. While judging the success of a r~ign three 
main considerations rest on the. chroniclers' decision: (i) the 
removal of the undesirable elements and the quelling of the 
disturbing factors with a view to making the island a fit 
habitat for the higher races of men, (2) the works of piety and 
public utility, and- (3) the aids to the cause of religion and 
religious foundations and the development of art and architec­
ture. From the Buddhist point of view too, the main grounds 
of consideration are: (1) the patronage to the orthodox order 
in the task of collecting the traditional teachings of the 
Buddha, handing them down by an oral tradition or preserving 
them by means of writing, and promoting the cause of 
Buddhist education and scholarship, (2) the aids to the same 
in maintaining its activity and integrity by getting the help 
of the heretics and schismatics, and (3) the stabilization of 
the position of Buddhism and enhancement of its popularity 
through the erection of magnificent moriasteriei (iiriimas, 
vihiiras) and Budd.hist shrines, particularly the thupas or 
dagobas, .the latter as tangible means of keeping up the 
~e11:1ory of the Buddha and other great personages among his 
d1smples and followers. Judged by all the six considerations 
Devana:rp.piya Asoka of India was sute to be found the best 
monarch on the earth who appeared to the chroniclers as a 
living embodiment of the cakkavatti ideal of the Buddha. 
It was then natural to them to idolize as much Dhammasoka 
of Jambudipa as their_ own Devana:rp.piya Tissa. 

To honour Devanampiya, Tissa as the first great builder 
the Makiiva'l{l,Sa preserves the following traditional list of 
memorable erections: the Mahavihara. and Cetiyavihara, the 
Thu.para.ma and Mahathupa, the shrine of Mahabodhi, a 
stone-pillar before the M~acetiya or Mahathupa. bearing an 
inscription, the Collar-bone shrine at Mahiyaliga:r;ia., the 
Issarasama:r;iaka Vihara on the spot where Mahinda converted 
five hundred votaries of Issara meaning Siva, the Tissa Tank, 
the Pa-thama. Thu.pa at the landing place of Mahinda, the 
Vessagiri Vihara at the place where Mahinda converted five 
hundred men of the Vessa caste, the delightful Upasikavihara, 
HatthaJhaka Vihara and two nunneries, the JambukoJa 
Vihara at the port of Jam buko!a in Nagadipa, and the Tissa 
Mahavihara and Pacinavihara at Anuradhapura..1 

The riijaparampara of Magadha as presented in the 
chronicles shows the succession of four ruling dynasties: the 

1 Mahavarµsa, XX, 17-25. 
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dynasty traced from Bhatiya, father of Bimbisara, and a 
friend and contemporary of Suddhodana; father of Gotama 
the Buddha, the Susunaga (Saisunaga), the Nanda, the 
Moriya (Maurya). They were unaware of the fact that the 
rulers of the first dynasty were known -as Haryg!:pkas.1 The 
Pural).a.S treat the first two dynasties as one and apply to it 
the name of Sisunaga or Saisunaga. The chronicles are not 
concerned with the B:rhadrathas who were the precursor& of 
the Haryaiikas. It is on the whole found that the chrono­
logical succession of the rulers of Magadha from Bhatiya as 
suggested in the chronicles is the most reliable of a.11. The 
Buddhist Sarvastivada tradition is defective for · a two-fold 
reason: (1) that it ignores the history of a century, and 
(2) that it is guilty of a confusion between Kalasoka the 
Susunaga and ·Dhammasoka the Moriyan. The importance 
of Ajatasattu is stressed on two grounds: (1) the collection 
of the bodily remains of the Buddha from all the thwpas in 
which they were at first enshrined for depositing them in one 
thiipa built at Rajagaha, and (2) the facilities offered to the 
five hundred leading Theras when they met at the First Council 
for the collection of the words of the Buddha and the pre­
paration of the first redaction of the Theravada or Pali Canon. 

With regard to the first. wise deed of Ajatasattu for 
facilitating the great work to be done by Dhammasoka the 
chronicles sought to establish an island parallel in a similar 
deed on the part of Devana1p.piya Tissa with reference to the 
great work to be done by Dutthagamal).i Abhaya who was the 
national hero of Ceylon in the e8timatton of Mahana.ma, the 
famous author of the Mahavarrisa. Unexpectedly the account 
given of the Rajagaha Thu.pa of Ajatasattu with all the 
details· of its construction 2 is highly exaggerated. This 
acco-µnt presupposes not only a Buddhist stupa in India, such 
as that of Bharhut completed as _late as 100 B.C., but also 
even those built in Ceylon in the time of Dutthagamal).i . 

. . , As regards the part played by Ajatasattu in connection 
with the First Buddhist Council, the Pali Canonical account 
in the Vµiaya Cullava.gga, Chap. XI, is completely silent. 
The. chrpnicles while giving an account of the First Council 
overs¼f> certain limits set in the -earlier and more authentic 
Vinaya description. The latter, for instance, does not 
associate the place of the Council with the Sattapal).1?.i Cave, 
nor dees it tell us that the three Pitakas were brought; into 
existence by the Theras under the leadership of Mahakassapa. 

1 B. C. Law, AAvagho~a, p. 80. , ' 
2 Sumangala:vila~ni, ii, pp. 611ft'.; Thupa'IJa'l'{Ula, pp. 34-35. 
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The description goes only so far as to state that the nucleus 
of the Buddhist canon was formed by the five Nikayas and 
two Vinaya books, namely, the Bhikkhu-vibhanga 'and the 
Bhikkhuni-vibhanga.1 

It is true that the Vina ya account of the Second Buddhist 
Council, too, clearly points to 100 B.C. as an important 
chronological landmark of the early history of Buddhism, and 
the fact is corroborated by the internal evidence of a few 
other Canonical texts. 2 It may be true that 100 B.E. fell 
within the reign of Kalasoka, identified l.;!y_Dr. _E,aychaudhuri 
with Kakavarl_la of the Pural_las. But the Vinaya description 
is reticent on the part played by Kalasoka in the matter of 
the Council itself. There is another important point of 
difference to which the reader's attention must be drawn. 

All that the Vinaya account offers us is a description of 
the general conference of the Theras which appointed a judicial 
committee of eight representatives to give its considered 
_findings on the ten issues arising from the indulgences of the 

·· vajjiputtaka monks of Vesali in contravention of Vinaya 
rules. _ 

It has not1:1-ing to say regarding the Second Council 
convened ~o recite and canonize the authoritative Buddhist 
te~~ and the Great Council (Mahasangiti) convened by the 
VaJJlpu~taka mo~ for vindicating their position as against 
the arbitrary action of the orthodox Theras. It is reticent 
also on the rise of the eighteen Buddhist sects and schools of 
thought previous to the reign 0£ Asoka as a sequel to the first 
rupture brought about in the Sangha by the Vajjiputta.ka 
seceders. , , _ _ 

These three deficiencies are made good in the chronicles. 
That the Vina.ya description is incomplete without the account 
of the Second Council proper may be taken for granted, 
otherwise the incorporation of some texts and compilations 
into the growing corpus of the -Buddhist Canon, even such 
texts as the Vinaya Mahiivagga and Oullavagga, the Serissa­
kavatthu and several discourses with referenc€ to Pataliputta, 
is inexplicable. It seems very likely that the high-handed 
action on the part of the orthodox section of the Buddhist 
brotherhood of the age was bound to be followed by a schis­
matic reaction. This eventuality is equally borne out by the 
Sarvastivada tradition as embodied in the writings of 
Vasumitra, Bhavya and Vinitadeva. The Chinese pilgrim 

1 Vinaya Pitaka, edited by Oldenberg, II, p. 287. -
2 The Serissaka story forming the canon basis of the Vimdna and Peta­

vatthus professes to be a composition of 100 B.E. B. C. Law, Hist<mJ of Pali 
Literat·ure, Vol. I, p. 36. 
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Hiuen Tsang, too, was well aware of the tradition about the 
eighteen sects. Unfortunately even Vasumitra, the earliest 

· among the Sarvastivada writers, cannot be supposed to have 
· flourished in an age anterior to the reign of the K~a:r;ia. king 
Ka~ka. The reliability of the Ceylon tradition about the 
rise of the eighteen sects prior to Asoka's time is doubted for 
the first time by Dr. D.R. Bhanda.rkar on the strength of the 
evidence of the three versions of Asoka's Schism Pillar Edicts 
at Sarna.th, Kausambi and Safici 1 and subsequently dis­
cussed at length by Dr. Barua,2 and in the opinion of both the 
history of the rise of these earlier Buddhist sects must have to 
be relegated to a post-Asokan period. The utmost concession 
which could be made to the Ceylon tradition is that the 
unorthodox views discussed in the Kathavatthu which is 
traditionally a compilation of the eighteenth year of Asoka's 
reign, were the views of individual members and their 
adherents within one and the same Sangha and not those of 

· separate sects and schools of thought whose names figure 
prominently in Indian inscriptions, none of which can be 
dated earlier than the first century B.C. and later t:q.an the 
third century after Christ. Buddhaghosa, the author of the 
Kathavatthu Commentary, clearly distinguishes between the 
views as upheld by the individual teachers and their supporters 
in Asoka's time, and the same as upheld in his days by the 
different Buddhist sects and schools. The author of the 
N ikiiya-sangraha suggests an ingenious way out of the difficu)ty 
by stating that the Tirthakas who had been expelled from the 
Sangha in Asoka's time on account of their non-conformity 
with the rules . of the Canon grew angry and assembled at 
Nalanda .. They deliberated together with a view to causing 
a breach among the Sakya monks. Determined to become 
monk;s again, they .returned, and failing to gain admission 
into the Theriya order, they went to the fraternities of the 
seventeen schismatic sects, the Mahasanghika and the rest. 
Even these orders they left afterwards, and after two hundred 
and thirty-five years from the Buddha's demise they separated 
into:.six dirisions and resided in sjx places giving rise to nine 
latei . seots: Hemavata, Rajagiri, Siddhartba, Piirvasaili, 
A paras~, Vajiri, V a.itulya, Andhaka and Anya-maha­
sanghika. s 

Thus the author of a Sinhalese chronicle of the fourteenth 
cent~ tried to reconcile the earlier available Ceylon .. tradi-

1 Asoka, revised Ed., p. 100. . 
2 Barna, Asoka and His Inscriptions, Pt. I, pp. 333ff. 
a Nikiiya-sangraha, p. 9. 
5B 
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tions regarding the rise of the Buddhist schismatics as several 
sects both before and after _Asoka. They are a~parently 
guilty of an anachronism. The Schism PHla.r Edict of Asoka 
promulgates an ordinance, meaning to penalize those who will 
cause a division in the Sangha (ye bhakhati, future tense), 
while the Ceylon traditions tell us that Asoka actually 
penalized the schismatics. Here is a glaring instance of 
confusion between the future on the one hand and present and 
past on the other. 

The Dipava'T!1,Sa says nothing about . the Nanda.s. Inci­
dentally it refers· 'to . the reign of Canda.gutta of the Mori ya 
family (Moriya-kula). 1 The gap between the Susunagas and 
the Moriya.s is filled up by the· Mahava:rp.sa 2 with the reign of 
the Nine Nandas. In the latter work Candagutta is sa.id to 
have killed Dhanananda, the last Nanda king, and secured 
the sovereignty over the whole of J ambudipa under the 
guidance of the wrathful Brahman Cal).akka (Cal).akya). The 
MahiivarJ1,sa-'f'ikii goes still further to avail itself of a fantastic 
story to account for the name of Candagutta and of other 
legends to connect Candagutta and his descendants with the 
Moriyas, undoubtedly the Moriyas of Pipphalivana, and 
ultimately with the Sakyas of Kapilavatthu. It narrates the 
early life and training of Candagutta under CaI).akka. 8 

Evidently there grew up in later times a Ceylon Buddhist 
version of the legend of Candagutta and Cal).akka, as a counter­
part of the Brahmanical and Ja,ina versions. 

With the chroniclers of Ceylon 'Bindusara, the son and 
successor of Candagutta, is just a passing shadow. They are 
lmaware of the legend of Bindusara in the Manjusri 
Mulakalpa. 

· The historical value of the Pali legendary materials for 
the life and career of Asoka has been carefully discussed and 
assessed by competent scholars. 4 But it may not be out of 
place to state below some of the main results hitherto obtained. 
It is opined that these legends are not altogether fictitious. 
They are of great value only in so far as they supplement the 
information which can be-gathered from the inscriptions and 
Greek writings. They are certainly one-sided and inconclu­
sive. There was distinctly a Budq.hist theological m~tive 
behind the connection which is sought to be . established 
between the Moriyas of Magadha with the Moriya clan of 
warriors and ultimately with the Sakyas. In many respects 

1 Dipa'l)(1,1fl,8a, -VI, 19. 2 Maha'l)(1,1fl,8a, V, 66. 
3 Varp,satthappakiiBini, I, pp. 183ft'. 
4 Rhys Davids, Buddhist India, pp. 274ff.; Radhakumud Mookerji, Asoka, 

p. 2; Barua; Asoka and His Inscriptions, Pt. I, pp. 7ft'. 
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the legends are irreconcilable with Asoka's own records. On 
the whole the tradition preserved in the Dipavarrisa is most 
_helpful to the modern historian, particularly with regard to 
the double conversion and coronation of Asoka. 
. The main concern of the Ceylon chroniclers a bout Asoka 
is to repre~nt him as the greatest known Buddhist emperor 
of Jambudipa, as the greatest buHder of Buddhist viharas 
and religious monuments, and as the greatest supporter of the 
Buddhist faith and missionary activities. The vital point 
in which the inscriptions are apt to disappoint them_ is the 
lack of corroboration of the truth in the legend claiming 
Mahinda and Sru:ighamitta to be beloved children of Asoka 
by his Vaisya wife Devi of Vidisa. Until the thirteenth or 
fourteenth year of Asoka his children were completely out of 
the picture (R.E. V). None can think of Asoka having 
grown up sons before his 27th regnal year (P.E. VII). Some 
amount of suspicion is sure to -arise in connection wiiih the 
chronicle story of Mahinda's coming to the island through the 
air, and this is enhanced by the i:p.ore probable story narrated 
by Hiuen Tsang that Mahinda's missionary work had· been 
directed to the country of Mala.yakiita which is no other than 
Tamraparl)i of the Great Epio, situated in the extreme south 
of the Deccan, below Pal}.gya or Draviga and Tamba.paJ}.J}.1 
of Asokan edicts (R.E. II and XIII). It is from the country 
of Malaya.kiita that Mahinda went across to Ceylon_, the island 
of Tambapal}-1}.i. 

Th~ Pali traditional account oft.he rise of the eighteen 
Buddhist sects or schools of thought during the century which 
elapsed between the reigns of Kalasoka and Asoka and· that 
of the _heterodox views upheld by others, the Brahmans, the 
Pal}.garanga Parivrajakas, .Ajivikas, and Nirgranthas, who, 
led by the greed of gain, assumed the garb of monks and 
stealthily entered the Asokarama at Pataliputta, are irre­
oop.cilable. It is said that on account of the heresies advocated 
by, 1them the orthodox monks declined to hold the uposatha 
or perform_ other ecclesiastical functions with them for a 
peri~d of µ{ne years. Asoka deputed a high official to request 
the~ to ,,resume the uposatha and other duties, and when they 
declined to do so, he misunderstai:iding the intention of the 
king's order, .beheaded some of them, an action deeply 
regretted by the king. To make amends for the blunder 
commttted by his officer, Asok~ caused a conference .. of the 
monks to be held at Pataliputta for examining the inmates 
of the local monastery who were maintaining those views. 
They were examined by the leading Thera called Moggaliputta 
Tissa, group by group, and batch by batch, in the king's 
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presence, and those · whose views did not tally with the 
Vibhajjavada, known as the genuine doctrine of the Buddha, 
were disrobed and expelled. Thus the undesirable~elements 
were got rid of. Thereafter the Theras who were the true 
followers of the Buddha could be persuaded to resume and 
carry on the uposatha and other ecclesiastical duties as usual. 
They convened a council, the third orthodox l3uddhist Council 
at Pataliputta under the presidency of Moggaliputta Tissa. 
The compilation and canonization of the Kathavatthu, em­
bodying accounts of the controversies which took place at the 
preceding conference and their resu]ts, formed the outstanding 
work of this Council, besides the usual rehearsal of the texts 
of the Bud,d,havacana as then known to the Buddhist com­
munity. The Council was followed by the despatch of 
Buddhist missions to different countries, situated mostly, if 
not all, within India. The missions were despatched on the 
initiative of Moggaliputta Tissa. 

In the Kathavatthu itself the points at issue are not 
referred to any person or sect. Each of them is discussed on 
its merit. Buddhaghosa, too, does not suggest that the 
points discussed arose from the views of any or all of the pre­
Asokan eighteen sects. The sects which existed in his time 
are brought in only as distinct schools of thought who main­
tained the views that were advocated in Asoka's time by the 
outsiders who entered the Asokarama in the garb of Buddhist 
monks. The eighteen sects and their later offshoots came to 
figure prominently in the Indian inscriptions which cannot be 
dated earlier than the first century B.C~ and later than the 
beginning_ of the fourth ?entury A.D. The author o~ the 
Nikayasdngraha saw the difficulty and ·as a way out of 1t he 
came to suggest that the outsiders gained admission into the 
seventeen unorthodox sectE after they had failed to enter the 
Orthodox order of the Theras. This does not solve the 
problem regarding the rise. of the eighteen sects in pre-Asokan 
time~. The chronology suggested in the Pali tradition of 
Ceylon is not identical with that offered by Vasumitra in his 
account of the sects.1 The light which may be obtained from 
the Schism Pillar Edict of Asoka is that there arose in his 
time certain causes threatening the unity and integrity of the 
Sangha, but these were not of a formidable nature. The king 
was in a position to state that those causes could be easily 
removed and the Sangha could be rendered 'whole and entire' 
for all times to come. 

1 Journal of the Department of Letters, Calcutta. University, Vol. I, Masudti, 
Early Indian Buddhist Schools. 
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The tradition concerning the despatch of Buddhist 
missions to different places in India and to two places outside 
India de~rves more than a pa.ssing notice. Unfortunately a 
similar tradition is not traced in the works of other sects . 
.. Hiuen T~ang knew certainly of a tradition that the Thera 
Mahinda, a brother of Asoka, did his missionary work in the 
country of Malayakiita below . Dravi<;la before he went across 
to the island of SiIµh.a.la. Although the missionaries were sent 
on the authority of Moggaliputta Tissa, it is found that the 
places within India to which they are said to have gone are 
places where Asoka set up his edicts and inscriptions: 

1. Kasmira-Gandhara Asoka's Rock Edicts at Man­

2. Yona. 

3. Ma~ama]).9-ala 

4. · Maharattha 

5. Vanavasa 
6. Aparanta 
7. Himavanta 

sehra. 
Rock Edicts at Shahbazgarhi 

in the district of Peshawar. 
Rock and Minor Rock-Edicts 

at Y erragu<;li in the Karnool 
district. 

Minor Rock Edict at Gavi-
ma.th and PalkigUJ)Q.a. 

Minor Rock Edict at Isila. 
Rock Edicts at Sopara. 
Rock Edicts at Kalsi in the 

district of Dehra Dun. 

The two places or countriE s which Jay according to the 
chronicles outside India are Suva:1).1).abhiimi and the island of 
Lanka or Tambapa:rµµ. It is shown that the country of 
Tambapa:rµµ which finds mention in Asoka's Rock Edicts II 
and XIII is not necessariJy the island of Tambapa:1).1).i. It is 
apparent]y the co.untry of Tamrapari;u, modern Tinnevelly 
district, placed by the Mahabharata, _ south of Pa]).9-ya or 
:pravi<;la with Mt. Vaidiiryaka as its rocky landmark, in that 
c~e it is no other than Hiuen Tsang's country of Malayakiita. 
There existed a land route, even till the time of Hiuen Tsang, 
co~ect~ Aparanta and Kar]).ata with the lower Kaveri 
V?'~e~): It is -~he:efore poBBible that a traveller starting from 
V1disa and UJ]aymi could reach tbe country of Tambapa:1).1).i 
below Pa]).9-ya by following this land route along the banks 
of the Kaveri via Ma~ama]).9-ala or Mysore. The journey 
futther down to the island of Tambapa:1).1).i was a matter of 
crossing the ferry. 

As regards Suvawabhiimi, it is suggested that probably 
the original place-name was Suvawagiri, which was the seat 
of southern viceroyalty in Asoka's time in view of the fact 
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that the Dipava'lfl,Sa description differs materially from that 
in the .Mahava'lfl,Sa. 1 

The chronicles speak of two coronations of Devro1ai:p.piya 
Tissa., the second taking place six months after the first, in 
honour of the presents from Asoka, his distinguished Indian 
friend and ally. According to Dr. Para.navitana the second 
coronation of Tissa was the proper form of royal co:r;ona.tion 
and the so-called coronations prior to that were simple · 
ceremonies of electing popular leaders. 

· The Dipava'lfl,Sa alone speaks of two consecrations of 
Prince Piyadassana, the first under the title of Asoka, four 
years after his accession to the throne of Bindusara, and the 
second under the title of Piyada.ssi, six years after the first. 2 

Here the Dipava'lfl,Sa tradition representing' Asoka' as a. royal 
title assumed by Asoka must be preferred to the Divyiivadiina 
legend representing the same as a personal name given him 
by his father at the instance of his mother. The truth in the 
Dipava'lfl,Sa tradition is borne out by the evidence of the inscrip­
tions of Asoka. s 

The tradition of the fratricidal war through which Prince 
Piyadassana's way to his father's throne la.y is not clearly 
supported by the evidence of Asoka's R.E. V. The Divyii­
vadiina speaks of the killing of one stepbrother, which is a 
more probable story, while the Ceylon chronicles tell us that 
Asoka. killed all his ninety-nine half-brothers. The story of 
Tissarakkha in the Mahiiva'lfl,Sa blackening the history of the 
closing period of Asoka's reign was derived evidently from a 
later Indian source and it re~ds in some respects like the story 
of Tisyarakf?ita in the Divyiivadiina. The Divyiivadiina story 
of the .Ajivika guru of Asoka's mother, predicting her son's 
accession to the throne of Magadha, could not have its counter­
part in any Pali work of Ceylon earlier than the M akava'lfl,Sa­
'f ika. The Dipava'lfl,Sa agrees with the Divyiiva<lana in giving 

1 ·Dipav., Vill, 11 : 
Suva,:,,rµwhumi'T{I, gantviina So,:,,uttarii mahiddhikii I 
nuldhametvii pisiicaga,:,,e moceai bandhanii balm I 

Mahiiv., XII, 44-45: 
Saddhim U ttaratherena Sonatthero mahiddhiko I 

· Suvati,1,UWhumi'T{I, agamii, uumim tu samaye pana n 
jiite jiite riijagehe diirake ruddarakkhasi I · 
samuddato nikkhamitva bhakhhayitvana gacchati B 

Cf. Samantapasadikii-, I, pp. 68ff., where both the descriptions are given 
without any comment. The earlier chronicle does not place the country on the 
sea-shore and associates it with the Pisacas. 

2 Dipav., VI, 22-24. · 
8 Barua, Asoka and His Inscriptions; Pt. I, pp. 16ff. 
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the credit for the conversion of Asoka to the Buddhist faith to 
an Elder, whether the Thera Nigrodha or Sthavira Samudra, 
and not to a novice of seven years of age, who is represented 
in the later chronicle as the posthumous son of Sumana, the 
!'lder stepbrother of Asoka. The interest of the Dipavarp,sa 
lies also in the fact that it settles once for all the interpretation 
of .Asok~'s statement-sa'l[l,fJhe upayite, which occurs in his 
·Minor Rock Edict. 

Though the mystery of the personal relationship of 
Mahinda and Sa:righamitta with Asoka cannot be solved in 
the light of Asoka's own records, there is no vali_g. reason as 
yet to dispute the fact of their going down to Ceylon for the 
propagation of Buddhism during the reign of king Deva­
na:qipiya Tissa. - The real foundation of the history of 
Buddhism in Ceylon may be taken to have been laid through 
the establishment of the order of monks by Mahinda an<), that 
of the order of nuns by Sa:righamitta. The traditional 
succession of the Vinaya teachers is- expressly traced from 
Mahinda in the V inaya Pariviirapatha compiled in Ceylon by a 
Thera named Dipa, and the chronicle account of the Buddhist 
missions despatched to different . countries is corroborated, 
partly at least, as shown by Geiger, by the relic-casket inscrip­
tions in the Stu.pas of Safichi and Sonari, one of which pre­
serves for us also the name of Moggaliputta. The chronicle 
account of the planting of a Bo-graft in the heart of Ceylon 
and that of the enshrinement of certain relics of the Buddha in 
some d~gobas built in the time of Devana:qipiya. Tissa may 
also be taken to be true. 

As shown before the seventeenth chapter of· the 
Dipavarp,sa commences a new chronicle with these words: 

'Battirµ,sa-yojana'f{I, digha'ffl, a,thiirasahi vitthata'ffl, 1 
Y ojanasata-iiva#a,'ffl, siigarena parikkhita'f{I, 11 

LankiidipfllVara'f{I, nama sabbattha rataniikara'f{I, I 
U peta'f{I, nadita'tii,kehi pabbatehi vanehi ca II 

, dipa'ffl, puran ca riijii ca upaddutan ca dhiituyo 1 

thiipo/(1, dipan ca pabbata'f{I, uyyiina'f{I, bodhi bhikkhuni n 
·, bhily/r,hu ca buddhasettho ca terasa honti te tahim 1 
, ; e~f<J,ese caturonama,,;i, surJ,iitha .:mama bhiisato 11' • 

'Thirty-two leagues in length, eighteen leagues in breadth, 
hundred leagues in circumference, surrounded by the ocean is 
the excellent island called Lanka, which is everywhere a ·mine 
of treasure. It possesses rivers and tanks, hills and forests. 
The island, the capita.I, the king, the trouble, the relics, the 
stiipa, the lake, the mountain, the garden, the Bo-tree, the 
bbikkbui;u, the bbikkbn and the most exalted Buddha-
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these are the thirteen themes. Listen when I speak of them, 
each in four names (in relation to four Ages).' 

The Dipava'lfl,Ba presents here only a bare outl1ne of the 
political history of Ceylon from Mutasiva to Mahasena. As 
for the religious history, the whole of Chap. XVII is devoted 
to the career of Mahinda which extended over two reigns, 
namely, that of Devanarµpiya Tissa and that of Uttiya, his 
brother and successor. The Theras of Ceylon were naturally 
interested in having before them a chronological succession of 
the leading Vina.ya teachers from Mahinda onwards and a 
similar succession of the leading nuns from the time of 
Saiighamitta. Though the first is missed in the chronicles 
themselves, it is preserved in the V inaya Pariviira. The 
second is presented in Chap. XVIII of the earlier chronicle. 
Here the earlier chronicle credits Devanarµpiya Tissa with the 
erection of the Tissarama, an excellent monastery named 
after him and the planting of a Bodhi graft at Ma.ha­
meghavana. 
_ For a systematic traditional history of Ceylon from 
Mahasiva, the younger brother and successor of Uttiya, to 
M~h_?,sena, we cannot but depend on the Makiiva'lfl,Ba. The 
'f ika has hardly anything new to add to the information 
supplied in the text. The central figure of this part of the 
_chronicle 'is king Dutthagamai:u, the national hero of Ceylon 
and great builder of Buddhist religious monuments. The 
chronology 'of the kings as found in this and the earli~ 
chronicle is now considered workable and generally correot.1 

Here the historical position Qf the chronicles may be partially 
tested by the evidence of the ancient inscriptions which are 
written in Asokan and later Brahm.i. Unfortunately, how­
ever, none of the names by which the early kings of Ceylon are 
introduced in these inscriptions is identical with that . which 
occurs in the chro,picles. The identifications so fa.r suggested 
a.re just tentative.2 

These inscriptions envisage a political history of Ceylon 
from Uttiya., the brother and successor of Devanarµpiya 
Tissa, to Gajabahuka Gama.I_U (A.D. 173-195), more definitely 
from Saddha Tissa, the younger brother and successor of 
DuHhagamai:u Abhaya, to Gajabahuka Gam.a¢.8 The two 
main heroes, Devanarµpiya Tissa and Dutthagamal).i, are still 
missed in them. The employment of Devanapiya as a royal 
honorific goes certainly to prove that the tradition of Aso~a 
was maintain_ed in Ceylon up till the second century A.D., if 

1 Wickremaainghe, On Ritigala Inscriptions, Epigraphia Zeyl., Vol. I, p. 143. 
2 Ibid., Vol. I, pp. 14lff. 8 Ibid., Vol. I, pp. 14lff. 
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not still later. Although their language, the Elu, bears all 
. the distinctive characteristics of a dialect once current in the 
lower Punjab, on the eastern side of the Indus and near about 
Mansehra, their Brahmi letter-forms go to connect them 
first with Asoka's inscriptions at Isila (Northern Mysore) and 
subsequently with the Buddhist cave inscriptions of Western 
India. It will be highly important and interesting to see if 
they can be connected as well with the old Brahmi inscriptions 
of Amaravati, Jagayyapeta and Nagarjunikol).~a, particularly 
those at the last mentioned place. · · 

So far as -the ancient inscriptions of Ceylon go, they 
point to a much simpler state of things than what appears in 
the chronicles. It is difficult to think that anything of 
architectural importance and beauty was or could be built in 
the time of Devanarµpiya Tissa. The vigorous creative 
activity of the art and archltecture of Ceylon began during 
the reign of Dutthagamal).i and was continued through subse­
quent reigns. The Dipava'Yfl,Sa accounts are scrapy and in_ 
some placei:rclumsy and vague. The Mahavarµ,sa has clarified 
them in many respects. And yet it seems that the later 
chronicle has antedated some of the achievements. 

According to both the chronicles, Dutthagamal).i attained 
the paramount position in the early history of Ceylon by 
giving a crushing defeat to the Tamil hordes led by EJara 
who appeared in the island as a horse-dealer. · A graphic 
descripti,on of the battles fought and won is given in the 
M ahava'Yfl,Sa. The coming of the merchants and traders 
from India is a fact, which is borne out by some of the ancient 
inscript~ons of Ceylon. But no inscription is found until now 

· to confirm the truth of the battles fought by Dutthagamal).i 
with Elara and his lieutenants. 

The Dipavarrisa represents DutthagaDULQi as the builder 
of a magnificent palace of nine storeys in height, while Maha 
Tis~ or Saddha Tissa, his brother and successor, is given the 
credit for tlJ.e erection of the Lohapasada or 'Brazen Palace'. 
Both, of th~ figure equally as the builders of the Mahathiipa. 
In the ~rlier ~escription and estjmatio~ Dutthagamai;u's 
fame was worthily emulated by Saddha Tissa. In the later 
chronicle Dutthagamal}.i alone is highly extolled as the builder 
of the Lohapasada, the Mahathiipa, and the Maricavattivihara. 
The fame of Saddha Tissa fades away before the heightened 
glory of the achievements of his elder brother. The Dipa­
varµ,sa names fourteen Theras who came down from India 
when the foundation of the Mahathiipa was laid by Duttha­
gamai;ti without mentioning the centres of the Theravada 
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Buddhism represented by them.1 The list of places is supplied 
by the Mahiiva'f{l,Sa, and it is to all intents and purposes the 
same as that contained in one of the Nagarjuniko1,1~a inscrip­
tions. 

The disturbed reign of Vattagamal,li, the son and 
successor of Saddha Tissa, rightly engages the attention of the 
chroniclers. He :figures prominently also in some of the 
ancient inscriptions of Ceylon. His fame rests on these three 
facts: (1) as the vanquisher of the T.a,mil usurpers, (2) as the 
king who caused the Pali Canonical texts to be committed to 
writing; and (3) as the builder of the Abhayagiri monastery. 
His seven lieutenants heartily co-operated with him in building 
up a memorable tradition of art and architecture standing as a 
lasting symbol of piety. 

From Vattagamal,li's son down to Mahasena, one notices 
a smooth course of political history. The chief event to be 
noted in the religious history of the period is the rivalry 
between the Fraternity of the Mahavihara and the Abhayagiri 
Vihara which led ultimately to the rise of a few Buddhist 
f.:iects in Ceylon. 

The earlier ·chronicle is unaware of the six later Buddhist 
sects that arose in India, and of the two sects, the Dhammaruci 
.and the Sagaliya, that arose in the island. Buddhaghosa, the 
author of the Kathavatthu-at{hakathii, was acquainted with the 
names and doctrines of the later Buddhist sects but with 
none of the sects in Ceylon. 

Buddhaghosa, the author of the Samantapasiidika, 
speaks of a serious dispute w.bich arose in the Buddhist com­
munity. of Ceylon over the legality of certain Vinaya rules. 
King Bhatika (Bhatu Tissa) heard the two parties in an 
a,ssembly of the monks called for the purpose and decided the 
point at issue by the verdict given by his Brahman minister 
named Dighakarayana.2 The chronicles refer this incident to 
the reign of Abhaya or Voharika Tissa, the son and successor 
of Sirinaga. According to the earlier chronicle, the monks 
against whom Kapila, the minister of Tissa, expressed his 
judgment are described as 'wiclred' (papabhikkhu), 8 while the 
later chronicle calls them u~holders of Vetullaviida,, or V edalla­
vada. 4 The Dipava'f{l,Sa term is definitely V itarJ,ef,avada. 6 

The Mahavamsa tells us that the rival Abhayagiri Vihara 
.became a strongh~ld of the sixty monks preaching the Vetulya 
heresy, all of whom were banished from the island by 

1 Dipavarp,sa, XIX, vv. 5-10. 
2 Cf. Samantwpasadika, III, pp. 582-3. 
• Mahava,,,isa, XX.XVI, 41. 

8 Dipavarp,sa, XXII, 44. 
r; Dipavarp,sa, XX.II, 43. 
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Gothabhaya Megbava1.u;ia, the reigning king. We are also told 
that to avenge their cause a powerful Colian monk named 
Sa.Iighamitta, well versed in sorcery, witchcraft, and the like 
(bhiltavijjiidi-kovido) came across from the Indian shore. It is 
.said that he defeated the Mahavihara defender of the Thera­
vada by his arguments in an assembly of the monks caused 
to be called for the purpose by the king at Thu.para.ma. The 
Thera Sa:righapala was evidently then the head of the 
Mahavihara.1 The crusade against the Mahavihara was 
vigorously · led by this Saiigbamitta during the reign of 
Mahasena, having Sol).a among the royal counci]J.ors as his 
strong lay supporter.2 The Dipava'rfl,Sa makes mention of this 
mischievous activity and refers it in the same way to the 
reign, of Mahasena. · But the heresies mentioned were . not of 
a serious character, and they tended just to relax two Vinaya 
rules.3 

Buddhaghosa in his commentary on the Kathavatthu, 
has ascribed certain special views to the upholders of the 
V etullaviida~ The bearing of the M ahavarµ,sa report of the 
debate held at Thu.para.ma between Saiighamitta and the 
spokesman of the Maha vihara in the presence of king 
Gothabhaya Meghavawa, father of Mahasena, and grand­
father of Kitti-Siri-Meghavawa, on the contemporaneity and 
age of Buddhadatta and Buddhaghosa, the author of the 
Visuddhimagga, has been fully discussed. The authoritative 
works of the Vetullavadins mentioned in the Saratthappa­
kasini a:p.d the Samantapasadika have also been identified. 
They belonged mostly to the Guhyasamaja sect and _ the 
popular form of Mahayana. But the more appropriate name 
of the dreaded doctrine was rather V edallavada than 
V etullaviida. 4 . 

The Mahava'rfl,Sa does nowhere clarify the connection of 
the two Buddhist sects of Ceylon, namely, the Dhammaruci and 
the ,Sagaliya, with the Abhayagiri Vihara and its seceders. 
The,1connection is supplied somewhat ingeniously in the :fika 
and th. e Ni~jyasangraha. These later works trace the history 
of tlJ.~ schji~s in the Saiign.a of Ceylon from the days of 
Vatt~gall}a,:rµ. The author of the .• Dipava'rfl,Sa supplement 
(Chaps. KVII-XXII) had nothing to say regarding the cause 
which arose for the separation of the monks of Abhayagiri 
from the Mahavihara and the formation of the Dhammaruci 
sect under the persuasion of an Indian teacher, Dhammaruci, 
of the Vajjiputtaka community of Pallararama in South India. 

1 Mahavamsa, XXXVI, 110-116. 
2 Ibid., XXXVII, 28-29. 
4 The University of Oey'lon Review, Vol. II. 

8 .Dipava1fU1a, XXII, 67-74. 
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It was during the reign of Vohara Tissa that the Dhamma­
rucikas of Abhayagiri adopted the V etull,a or V edalla Pit,aka. 
The king caused the Vetulla books to be examin~d by his 
learned minister, Kapila, and finding that they were not the 
words of the Buddha, caused them to be burnt and the sinful 
priests to be disgraced. But from the account given by 
Buddhaghosa it appears that the difference hinged on a 
Vinaya point of minor importance. It was apparently a case 
of controversial nicety ( vita1J4,aviida) as the Dipava7Ma 
puts it.1 . 

The ingenuity_ is evidently carried too far by the compiler 
of the Nikayasangraha when it wants us to believe that the 
Vetulla or Vedalla texts mentioned in the Pali commentaries 
were the works produced by the six later Buddhist sects of 
India, which arose in later times: 
.. 'T~e Hemavata heretics fabricated the ~a11W-pitaka, 

g1v11:1-g 1t a semblance of true doctrine and making it appear 
as if preached by the Buddha. The Rajagiri heretics 
composed the Angulimiila-pit,a!ca, the Siddharthaka heretics 
the. (!u<!,ha V essant~rCf', the Purvasaili ~eretics the Ratthapala­
garJif,a,, the Aparasa1li heretics, the A"ta,vaka-garjita, and the 
Wajraparvata heretics the Gu<J,havinaya . .. These last also 
composed the Tantras: Mayiijalat,a,ntra,2 Samiijat,a,ntra, Mahii­
samayatattva, Tattvasangraha, Bhutacamara ('<J,iimara ), 8 Vajra­
mrta, 4 OakM8a'Tfl,vara, 6 Dviidasacakra, Bheruka,dbuda 6 Maha­
miiya, 7 Padani~epa, Cat'W}p'W}f,a, 8 Paramarda, 9 M aricudbhava, 
Sarvabuddhasarvaguhyasam1.wcaya,10 etc., and the Kalpa-

1 Dipava'lfl,Ba, XXII, vv. 43-45; Mahava1f1,8a, XXXVI, v. 41. 
2 Mayiijiilatantra. Cf. Commentary, Miiyiijal,amahii.tantra riijatikii, Rgyud, 

LVI, 2; Panjikii, Rgyud, LVI, 3. Probably the same as Miiyiijiilamahiitantra, 
Nanjio No. 1022, translated by Fa-Hien, A.D. 982-1001. 

8 Bhuta<f,iimara tantra-probably the same as Bhuw4,iimaramahiitantrariija, 
Na.njio, No. 1031, translated by Fa-Hien in A.D. 973-981. Cf. Bhuw4,iimara­
siidhana and Bhutaif,amara-sankhipta-siidhana, P. Cordier, Gaw.logue Du Fonds, 
Tibetan, Rgyud, LXX, 164; LXXI, 337 and LXXXIII, 40. 

4 Vajriimrta. Nanjio (Nos. 372-373) mentions Vajramantra-Dhara?).i. 
6 Oakrasa'lfl,vara Cf. Commentary, Gakrasa'lfl,vara tantrariijasarp,varasanmc­

caya, Cordier, op. cit., Rgyud, VIII, l. 
6 Bherukiidbutatantra. Cf. Commentary Heruka-abhyudaya maMyogini­

tantrarii.ja, Cordier, op. cit., Rgyud, XII, 2. 
1 Mahamaya. Cf. Cordier, op. cit., Rgyud, .XXIIJ, 18. Cf. Mahamiiya sfitra, 

Nanjio 382, translated in A.D. 550-577. 
8 Oat~ta,. Cf. Comment,ary, Gatuhpitha Gu<!,harthanirdesa ekadrtvma­

panjika, Cordier, op. cit., Rgyud, XXIII, 7. 
9 Pariimara. Cf. Paramiidi-tantrabh,iqitii pancadaAapatti, Cordier, op. cit., 

Rgyud, LXXXV, 65. Cf. Paramiirthadharm.amjaya sutra and Paramlirtha­
samvritinirdesa Bfi,tra, Nanjio, Nos. 210-211, 1084, 1089 and 1101. 

• 10 Sarvabuddha-Sarvaguhya samuccaya. Cf. Co~ent.aries Sarvakalpa­
samuccaya nlima Sarvabuddhasamayoga <Jakinijiilasa-mharottarottara tantratikii, 
Cordier, op. cit., Rgyud, XXV, 2; Pradipa, Rgyud, XLV, 24; Sarvaguhya• 
pradipalika., Rgyud, .xxvm, 3. 
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siistras : Miilyamaricikalpa, H eramhakalpa, · Trisamayakalpa, 1 

Rajakalpa, Wajra'gandharakalpa,2 Mariciguhyakalpa, Sud<lha-
samuccaya-kalpa, 3 etc. . 

We are also told that the Vaitulya heretics composed the 
Yaitulya Pitaka, the Andhakas, the Ratnakuta Sutra ·4 and 
other works, and the Anya-mahasaitghikas, the Ak§arasari 6 

and other siittas.6 The Nikayasangraha categorically states 
that despite many divisions that occurred, the religion of the 
Buddha retained its purity for-two hundred and nineteen years 
from the Third Buddhist Council. 7 · · 

The list of Buddhist works belonging to the V etulla or 
V edalla Pita,ka grew up gradually. According to the Nikiiya­
sangraha, the Vaitulya works were brought to Lanka . on three 
succe~ive occasions and burnt to ashes by sincere rulers. 
On the fourth occasion they were introduced by a merchant 
called Piirl).a; 852 years after the establishment of the Buddhist 
faith in the island during the reign of Devanaqipiya Tissa and 
1088 years after the demise of the Buddha.8 On.the fir1;1t three 
occasions it w~s the Dharmarucikas of Abhayagiri w~o 
welcomed those texts which were incompatible with the true 
words of the Buddha. On the fourth occasion, however, the 
Dhammarucikas persuaded the Sagaliyas of the Jetavana 
monastery to welcome them. It is said that during the reign 
of Aggabodhi I (A.D. 625-58) a Mahathera named Jotipala 
came down from India to try an issue with the Vaitulya 
heretics giving them a crushing' defeat. 9 Thereafter there 
were no more converts to the Vetullavada. It was again 
during the reign of Sena I (A.D; 887-907) that a Budd.hist 
priest of the Vajiriya sect came to the island from India 
and dwelt in an abode called Viraitkura. He impressed the 
reigning king with his ' secret discourse', which he called a 

1 Trisamayakal,pa. Cf. Trisamayaraj<UJiidhana, Cordier, ,op. cit., Rgyud• 
LXX!, 5; LXXI, 95-96. . 

2 Wajragt!hiirakalpa. Cf. Vajragandhiirisadhana, Cordier, op. cit., Rgyud, 
LXX, .123; L I, 80. 

a 'Nikay angraha, p. 9. _ . 
4. Nan.ito No. 251-translated by An-shi-kao of the Eastern Han dynasty, 

A.D. 25-220. Nanjio No. ol, translate(l by Jnii.nagupta of the Sui dynasty A.D. 
589-618. · 

6 Akgar<UJiiri SiUra, probably same as Akgaramatinirdesa ~tra, Nanjio 
No. 74. Translated by Dharmarak~a of the Western Tsin dynasty A.D. 265-368. 
Nanjio :r«>. 77-tran.slated in the Earlier Sun dynasty A.D. 422-479. · · 

6 Nikiiya-sangraha, pp. 9fi. 
7 Ibid., p. 10. 8 Ibid., p. 17. 
9 Ou/ava1f!Ba, 42, 35 : 

Tada eko mahiithero J otipalakanamako 
parajesi viviidena dipe Vetullaviidino. Cf. Nikaya-sangraha, p. 17. 
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confidential teaching. It was at this time that the Ratnakuta 
teaching and the like were introduced into La:iik~.1 

It will be seen that the Buddhist works mentioned above 
were ·an texts on ritual and magic. They were far from 
giving the Theras of Ceylon a correct idea of the greatness 
an.d excellence of Mahayana proper, the Bodhisattva-naya or 
Agranaya form of M ahiiyiina. The doctrinal views ascribed 
by Buddhaghosa and Vasumitra to the Purvasailas, the 
Aparasailas, and the rest go only to represent them as advan­
ced thinkers among the Buddhist teachers of the age.2 The 
Theras of Ceylon were forgetful of the fact that their Paritta 
texts were als~ works on ritual and magic. The authenticity 
of the Parittas themselves was in dispute, and we have certain 
:findings on this point from the Thera Nagasena. 3 

As to the Mahathera J otipala the chronicles leave us 
in the dark about his identity with the Bhadanta Jotipala 
at whose instance Buddhaghosa undertook to write his com­
mentaries on' the Sa'f{l,yutta and Anguttara Nikiiyas. 4 As a 
contemporary of king Aggabodhi I he was unquestionably 
a later personality. 

According to the M ahiiva'Tfl,Sa-Tikii the Sagalikas or 
Sagaliyas were seceders from the Dhammarucikas. Their 
separation from the latter took place during the reign of king 
Gothabhaya and the name of the sect was derived from its 
leader, the Tnera Sagala. 6 The J etavana-vihiira became the 
stronghold of this sect. The M ahiiva'Tfl,Sa-Tika leads us t o 
think that the Dhammarucikas and their offshoots, ·the 
Sagalikas, possessed slightly different versions of the Vinaya 
texts. 6 The two. sects belonging to the parent vihara of 
Abhayagiri !fourished side by side along with the Mahavihara, 
and continued to receive royal benefactions 7 until all of them 
were united into one order in the time of Parakkamabahu I 
(A.D. 1153-86).8 .. 

1 Nikaya-sangraha, p . 18. 
2 Points of Controversy, P.T.S. Tr., pp. xx ff. 
3 Milinda, pp. 150ff. 
• B. C. Law, Buddhaghosa, p. 34. 
5 Va?]Ulatthappakiisini, p. 176. 
6 Ibid., pp. 175-6, 676, 
7 Oulavamsa, XXXVIII, 75; XXXIX, 15, 41. 
8 Ibid., LXXVIII, 21-27. 
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