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INTRODUCTION

1. PHILOSOPHY AMONG THE ARABS

IN spite of important recent contributions, the study of the rise
and development of philosophy among the Arabs remains fraught
with a thousand difficulties. In broad outline the facts are fairly
clear. After the promulgation of Islam the Arabs were exposed,
partly owing to the transforming influence of the new religion
and still more perhaps through contact with higher cultures in
the conquered lands, to a civilizing process which according to
Ibn Khaldin had already begun by the time of the Caliph
“‘Abd al-Malik (685—705).!

We may assume that the Arabs were at first impressed by the
material aspects of the older civilizations to which they had
served themselves heirs. Where the sciences are concerned, it was
the more practical branches of which they first saw the value.
I\"ICdicine was represented from the early days of Islam by men
like Ibn Kaladah, who had studied at the Sasanid medical school
of Jundishapir,? and the Christian Tayadhiq (? Theodokos),
Physician of al-Hajjaj.3 Alchemy is mentioned in connection with
the Umayyad princes Khilid b. Yazid4 (a minor in A.D. 683) at
Damascus and Bishr b. Marwins (before 694) in Iraq.

' Ibn Khaldan, Mwgaddimah, ed. Cairo, 244=translation of F. Rosenthal
S“don, 1958), 11, p. 22.
ot TSCC Ibp Juljul, Tabagat al-Atibba® wa’l-Hukama’, ed. Fu’ad Sayyid (Textes
" ra:{ﬂ:t/mu d’ Autenrs Orientanx, X, Cairo, 1955), p. 54, and the literature
€re cited.
3 ITbn ab.i Usz‘libi‘ah, ‘Uysin al-Anba’, ed. A. Miller, 1, 121-3.
ber he historian of science _]u.lius Ruska in Arabische Alchemisten (Heidel-
preg,e 1924), 1, was unduly sceptical about Khalid b. Yazid, though he had a
aZIdCc‘tssor in Ibn Khaldin, who finds the attainments ascribed to Khilid b.
PP. zzlmposmble in Ehgt age (Mugaddimah, s05=transl. F. Rosenthal, 111,
Joha o9{—30). Yet Khilid was contemporary with the celebrated scholar St
(Phil; KDar.na'scus', who in garly life had been his father’s intimate friend
b. M f . Hitti, History of Syria (London, 1951), p- 499), and the case of Bishr
; Stwan (see next nots) _shows alchemy in Iraq about the same time.
5-8; See Ibn.Qutalbah, Kitab al-Ma‘irif, ed. Wiistenfeld, 180; al-Imamab wa’
Yasah (Cairo, n.d.), 11, 55.
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THE FUSUL AL-MADANI OF AL-FARAB

The intellectual traditions of both Persia and Byzantium con-
tained also philosophical elements, to which, at first no doubt
along the line of theological enquiry, since the new C/Feumstances
raised all kinds of questions in regard to the Qﬁf’ﬁmc) revclation,
some of the Arabs began to turn their attention- Practical "f“d
theoretical interests combined to make desirable the translation
of foreign books into Arabic, and the production of such trans-
lations was not long delayed. Masarjawaih, 2 Jew of Basrah,
translated the medical Pandects (Kunnish) of a ccrtaiil Aaron of
Alexandria from Syriac, apparently as early as the tim¢ of L\:.Iarwﬁn
(Caliph 683-5).2 If a relatively late tradition3 may be relied on,
the translation was found in the Umayyad archi"cs.by the pious
Caliph ‘Umar b. ‘Abd al-‘Aziz (717-20), and published by him
only after he had exercised himself in prayer for forty days, as to
the Propriety of making known a possibly heretical work to the

uslims. Under the later Umayyads and the carly “Abbasids,
€pecially al-Ma’miin  (813-33), the intellectual movement
gathered momentum. By the tenth century of ouf €2, the century
1 which al-Farbi lived, philosophy at Baghdad had reached a
ofgh level and at this time or later was cultivated in Ot‘her parts
whthe Muslim world. A philosophical school arose in Spain,

bose leading representatives in the twelfth century, AVCmPaCC
Witrkll Bijjah) and Averroes (Ibn Rushd), may stand comparison
the greatest names in the East earlier.

2. BEGINNINGS OF POLITICAL PHILOSOPHY

€= 1=

i\g:i l;cil’l“’fiting in 956, rpentions as a singular fac't that he had
comp;] dstakhr (Persepolis) a largf-: .work in Ara’blc, appa‘rently
of the eP fIQm 1oca-l sources, containing an e‘\.:pose.Of the sciences
Statecrafetsl.ar_ls’_ with a history of the Persian kings and their

-shﬁmtb({lya.rat), Whlch.had been translated for the Ur_nayyad

' Ay - ‘Abd al-Malik in 731.4 The work seen by Mas‘Gdi was

2 Ibnﬁ:;)sit EJS catly as Mu‘awiah II (A.D. 683). Cf. Hitti, loc. cit.

saibi‘ah, gp. cit. 1, 163-4-

Report . - _—
Atibbg M,z%;zﬂ;t; SGPZamard Ibn al-Qutiyah to Ibn ]ul}ul, see Tabaq(it al-

as‘adi, Tanbih, 106.



INTRODUCTION

different, he tells us, from the Khudai Namah and A’in Nansal,
Pehlevi books on Persian history and administration, which
about this time were translated into Arabic by the celebrated
Ibn al-Muqaffa‘ (executed by al-Mansir in 759). It is doubtless in
such works as these that we have to see the beginnings of what
came to be political philosophy in Arabic. The Greek contribu-
tion was, it seems, made only later, though eventually it was the
more important.

The Republic of Plato and other Greek works were put into
Arabic by the famous translator Hunain b. Ishiq (ninth century),
and al-Kindi (¢. 800-66) wrote a dozen short treatises (risalat),
described as political.! The titles are as follows: “On Govern-
ment”; “On Facilitating the Paths to the Virtues™; “On the
Warding off of Griefs”; “On the Government of the Common
People”; “On Morals”; “On Direction to the Virtues”;
“Account of the Virtue of Socrates”; “On the Words (a/fa3) of
Socrates”; “On the Conference between Socrates and Archi-
genes;? “ Account of the Death of Socrates”; “On what passed
between Socrates and the Harrinians”;3 ““Account of the
Intellect”. The Greek inspiration of most of these is obvious.+

The so-called political works of al-Kindi, of which two have
now been published$ from the Aya Sophia MS. discovered by
Professor Ritter, might, it seems, equally well be described as

' By Ibn an-Nadim in the Fibrist, where he gives the titles (ed. Fligel,
p. 260).

* If this is the physician of Apamea, the work evidently rests on a serious
anachronism. Archigenes of Apamea (cf. Hitti, History of Syria, p. 321)
flourished in the time of Trajan.

3 Again evidently an anachronism. A connection between the historical
Socrates and the people of Harran (Carrhae) in Mesopotamia is not credible.

4 As-Sarakhsi, a pupil of al-Kindji, also wrote a Kitib as-Siyisah al-Kabir
and a Kitab as-Siyasabh as-Saghir (F. Rosenthal, Abmad b. at-Tayyib as-Sarabsi,
American Oriental Series, xxvI (1943), p. 56).

5 H. Ritter and R. Walzer, “Uno scritto morale inedito di al-Kindi
(Temistio mepl &Autrias)”, R. Accademia nagionale dei Lincei, Memorie della
Classe di Scienge morali, storiche e filologiche, ser. vi, vol. viir (1938-9), fasc. 1,
pp. 1-63 (=‘“On the Warding off of Griefs”); and Muhammad Abta Ridah,
Risdlat al-Kindi fi’l~Aql, in Rasd’il al-Kindi al-Falsafiyah (Cairo, 1369/1950),
Pp- 353—58 (= Account of the Intellect”).

3



THE FUSOL AL-MADANI OF AL-FARABI

ethical.” The same applies to another work of gc':ncml siyasab type,
the Kitab as-Sa‘adab wa'l-Isad (“ Book of Happiness and Making
Happy™) of Abd’l-Hasan b. abl Dharr, recently studied by
Professor Arberry, which cites al-Kindi and refers apparcntly to
al-Farabi as a contemporary.® Apatt from this book, which sur-
vives in a single MS., now in the possession of Sir Chester Beatty,
nothing hitherto was known of the author. He has now been
identified by Professor M. Minovi? as Ab@’l Hasan Muhammad
b. abi Dharr Yisuf al-Amiri of Nishapiir, who was a pupil of
Ahmad b. Sahl al-Balkhi (cb. 322/934) and died at an advanced
age in 381/992.4 Al-‘Amirl displays an extensive knowledge of
Greek philosophy, especially Plato. Inter alia he gives a long
quotation from an epitome of the Republic which is remarkable
for its retention of the original dialogue form.5 At the same
time al-*Amirf cites numerous Persian authorities, principally, it
would seem, from translations made by Ibn al-Muqaffa® (see
above). All this indicates a different line of development from
that represented by Hunain b. Ishaq—al-Kindi—al-Faribi, the
theoties of the last of whom (assuming the identification of the

" Or psychological in the case of the “ Account of the Intellect”. The fact
Is that in Arabic at all times the usage of siydsab fluctuates and is not confined
to what we call politics. Cf. the Risalab fi’s-Siydsab of al-Faribi mentioned in
the Introduction, § 3, and the Kitab fr’s-Siyasah of al-Husain b. ‘Ali al-
Maghr%bi, rendered by its editor, Dr Sami Dahan, De PEthique (Institut
Frangais de Damas, 1949).

AL Arberry, “An Arabic Treatisc on Politics”, Islamic Quarterly, 11
(1955), pp. 9-22,

U3' S€§ his transcript of the Chester Beatty MS., As-Sa‘adab wa’l-Is‘ad,
bncllver.rz{y of Tebran Publications, No. 435 (Mabdavi Fund Series, No. 5), \Wies-
Pa en, [1957-8, Introduction, p. iv, and the earlier ¢ Az Khaziyin-i Turkiyah,
O;grgts Bulletin of the Tehran Faculty of Letters, Year 4, No. 3 (pp. 9 ff. of the

§ ‘L—For al-‘Amiri cf. Muntakbab Siwan al-Hikmah (MS. Murad Mullah 1408,
B7 d 68_b); Miskawaih, Jawidan Khirad (Sapientia Perennis), ed. © Abdurrahmin
Ha awl (Cairo, 1952), pp. 347 ff.; Abi Haiyan at-Tauhidi, Mugabasat ed:
foaisan aS-Sanc}ﬁbI, p. 202 n. and indices; M. Minovi’s long article referred
el ‘nl the Previous note; and F. Rosenthal, ““State and Religion according t0

W-Rasan al-‘Amirt”, Islamic Quarterly, 111 (1956), pp. 42-52.

> ALY Atbcrry, “Some Plato in an Arabic Epitome™, Islamic Quarterly, 11
(1955, Pp. 86-90.
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INTRODUCTION

unnamed “modern philosophaster ™ with al-Farabi) on the sub-
ject of the ideal ruler, which are shortly to concern us since they
come in the lugil al-Madani, al-Amiri professes not to under-
stand. There is no reason to suppose that the Kitdb as-Sa‘ddal
wa’l-Is‘dd, evidently written after al-Farabr’s characteristic ideas
had been made public, had any effect on his development.
The case is somewhat different, as already indicated, for the
“political” writings of al-Kindi.

3. AL-FARABI’S WORKS ON POLITICAL PHILOSOPHY

It has become increasingly plain within recent years that the real
founder of political philosophy among the Arabs was al-Farabi.
His debt to the Greeks and to their Arabic translators is indeed
such that without them his work would have been impossible,
but gua political philosopher he appears to have had no imme-
diate predecessors. Al-Kindi’s influence on al-Faribi seems to
have been limited. To judge by the titles of his books already
given, al-Kindi was interested in the figure of Socrates, but his
appreciation of political and kindred problems and the questions
and solutions put forward by the Greek thinkers does not appear,
though a final decision on this will have to wait for further MS.
discoveries. (Al-Kindi’s real flair was probably for natural
science.) It is unlikely that al-Faribi was not familiar with
al-Kindr’s works, which ‘“were in every hand, and to be found in
every place”,* but his obligations to them in his own political
writings seem to have been restricted to externals, such as the use
of the risalal) form.3 We may also note that there is a coincidence
of title in the case of the Risdlah fi* s-Sivasah of the two authors,
and that al-Kindi like al-Faribi has also a Tanbih.* There is no

! Arberry, ““ Arabic Treatise”, pp. 15, 16; cf. Minovi, As-Sa‘ddab, p. 194.

* Muntakbab Siwin al-Hikmah (of Abu Sulaiman as-Sijazi), MS. Murad
Mullah, 1408, fol. s9a. Cf. D. M. Dunlop, “Biographical Material from
the Siwan al-Hikmah”, Proceedings of the 23rd International Congress of Orienta-
lists, pp. 352—3; Jonrnal of the Royal Asiatic Society (1957), pp- 82—9.

3 According to the Muntakhab Siwan al-Hikmah (see previous note),
al-Kindi introduced the scientific risalah.

4 For these works of al-Faribi see below. Al-Kindi’s Tanbih ‘ald’l-Fada’il
has already been mentioned as ““Direction to the Virtues”.

)



THE FUSUL AL-MADANI OF AL-FARABI

possibility that al-Farabi was preceded by Ibn ar-Rabi’, agthor
of the Kitab Sulsik al-Mailik fi Tadbir al-NMamalik, tho.u gh this has
been stated by Brockelmann to be the oldest surviving work on
political philosdphy in Arabic.! It was convincin gly dcn’u')nst.mtcd
by Jurji Zaidan that the Kitih Sulik al-Milik fi Tadbir al-
Mamalik, which bears on the title page and in the course of the
work that it was written for the Caliph Mu‘tasim (833-42), 2
contemporary of al-Kindj and long anterior to al-IFarabi, cannot

belong to this early time.2 Jurji Zaidan pointed out that .thC
honorific “Shihab ad-Dig” applied to Ibn ar-Rabi¢ is imPQSSlb le
for the ninth century, since this style of nomenclature was intro-
duced much later, and concluded that there is confusion between

al-Mu‘tasim and al-Musta‘sim, the last Abbasid Caliph (1242-5 8).
Other considerations were raised by Martin Plessner against the

early dating3 and Brockelmann’s later volumes embodied the

correction. The matter wag again put in doubt by Professor H. K.

Sharwani, who attempted to meet Jurji Zaidan’s arguments and
restore the ninth-

« . . reentury dated To what has alrcady been said
against this it may be addeq simply that Ibn ar-Rabi‘ quotcs al-
Farabi, mention

Ing an ideal ruler, and then giving almost verbatim
the twelve or thj

! tteen qualities which according to al’Fﬁrﬁbf

1 2 . -
the “first chief” or ideal ruler must possess.5 These Ibn ar-Rablé
of Extravagant flattery to the reigning Caliph.

question on which side the originality lief.
The apocryphal Kijzz as-Siydsah li-Aflatin of Ibn ad-Dayah?
I ; Bgc;ckelmann, Geschichte der arabischen Litteratur, 1st ed. (Weimar, 1898),
, P- 209.

% Jurji Zaidan Tarikh Adsp al-Ly ¢ 7 ; 214.

» la ‘ ~Lughab al-* Arabiyah (Cairo, 1912), 1L, P-

3 Plessner, Der Oikonomikos des Neupythagoriers Bryson (Heidelberg, 1928),
( .4) f{h;l;waﬁi’l:é I\}ILIISIim Political Thinker of the Ninth Century A.C.; Ibni
sic U 1-Rabi®” | Isjamic Culture, x -

5 See below, note on § 54. v (1941), PP- 143-56.

¢ Ibn ar-Rabi,

Kitab Sulike al-Malike i Tty al-Mamalik (Cairo, A.H.
1329), pp- 8.
7 This has been editeq by Jamil Bek al-

2p- ¢it.; SUPP- 1, P- 229, gives Jamy] Bek 4]
‘Abd al-Rahman Badawj, AUl af.

‘Azm (Beirut, n.d.) (Brockelmann,
-‘Aziz, apparently in error) and Ey
Yiinaniyah li ‘n-Nagariyit as-Siyasiyab fi’l-

6



INTRODUCTION

(died 951) points to contemporary interest, apart from al-Farabi,
in s7ydsah, which we have already noticed in the case of al-‘Amiri.
Ibn ad-Diyah, a meritorious writer upon many subjects,* scarcely
made a very important or influential contribution to political
philosophy, and he appears to remain unquoted by later writers.*

The works of al-Farabi on politics were esteemed by later
generations,3 and, as we can now see, he had a stimulating effect
on the Spanish school of philosophy centuries after his death.* As
to the works themselves, some of them seem to be of little
account, in particular, if they are really his, the Tanbib,’ in eftect
a plea for the study of logic, and the Risdlab fi* s-Siydsab
(“Treatise on Government”)® which deals, in spite of the title,
with a man’s conduct towards superiors, equals, etc., after a more
or less familiar pattern. In the more important works, the
Tahsil,7 the Kitdb as-Siydsal) al-Madaniyal® and the MNadinah

Isiam (Cairo, 1954), 1, pp. 3-64, under the title Kitab al-‘Ubid al-Yisinaniyah
al-Mustakhrajabh min Rumi Kitab as-Siyasab li- Aflatun.

' Yaqut, MuSjam al-Udabd’, ed. D. S. Margoliouth (Gibb Memorial Series), 11,
pp- 157-6o.

* With the exception of Ibn al-Khatib of Granada, in the 8th/14th century.
See D. M. Dunlop, “A little-known work on politics by Lisan ad-Din b. al-
Khatib >, in Misceldnea de Estudios Arabes y Hebrdicos, Universidad de Granada,
1960.

3 Cf. Sa‘id b. Sa‘id, Tabagat al-Umam, ed. Cheikho, s4=R. Blachere’s
French translation, Livre des Catégories des Nations, 109. The original work was
written in 460/1068, and is quoted on al-Farabi by Ibn abi Usaibi‘ah (‘Uysn
al-Anb@’, ed. Miiller, 11, 136). 4 Cf. Introduction, 4(¢).

5 In full, Kitab at-Tanbibh ‘ala Sabil as-Sa‘ddab (“Direction to the Way to
Happiness ™), (Hyderabad, 1346/1927).

¢ Ed. Cheikho, a/-Mashrig, 1v (1901), pp. 648—53, 689—700.

7 In full, Kitab Tahsil as-Sa‘ddab (“‘ Attainment of Happiness ), (Hyderabad,
1345/1926). A new edition of this important text is a desideratum. The
Hyderabad editions, in spite of their merit in making available works other-
wise only to be found in widely scattered libraries, fail to provide the reader
with information about the MSS. used, variant readings, etc., and this
greatly reduces their scientific value.

8 Translation by Dieterici-Bronnle, Die S taatsleitung von Alfarabi (Leiden,
1904); text, Kitab as-Siyasat (sic) al-Madaniyah (Hyderabad, 1346/1927). This
is apparently an old mistake. Ibn abi Usaibi‘ah (op. ¢/t 11, 139) already lists a
Kitab as-Siyasit al-Madaniyah wa-yu‘rafu bi-Mabadi® al-Manjnidat, but it is a
duplicate entry. The work is conveniently referred to as the Siydsab.

7



THE FUSUL AL-MADANI OF AL-FARABI

Fadilah® we find him dealing with a real and for al-Farabi
evidently central philosophical problem, since hc. returns to 1t
repeatedly: that is, the end of political association. In t.hCS.C
works, under Platonic inspiration, he lays down tlmF th§ aim s
the good, i.e. virtuous or happy, life, these terms being in cffect
the same, and that it is to be attained under the acgis of a .ru.lcr
who is himself good, and therefore alone capable of pfq\’lflmg
virtue and happiness for his subjects. Combined with t}ns is an
appreciable amount of Aristotle, e.g. al-Farabr’s analysis of the
virtues, which are rational (intellectual) as well as ethical :.md arc
means between opposite extremes, together with (especially 10
the last-named two works) an elaborate metaphysical struc;turc
'derived from Neoplatonism, intended to show that all thmgf,
l'ncluding the “active intellect” which operates directly on man's
Intellect and produces the objects of intelligence, emanate ftgm
the Deity, who is the first mover and causec of all. The idcas 1n-

volved bear on psychology, theory of knowledge, ethics and
metaphysics, and in effect form a philosophical system. If ic
Ingredients appear somewhat incongruous (theit cornbinatlc}n
may have been suggested by later Greek texts available in Arabic,
though rathe, more probably it was al-Firabi’s own), from them

€ Was able to produce an account of man’s place in the world and

action i . ) : :
ction in Soctety which still possesses a good deal of interest. It
can Scﬂtcely

. be doubted that the ideas expressed in al-Farabi’s
prmClpal wWo

togeth tks on politics had never before appeared in Arabic
thg £ ®t. Itis for this reason in the long run that his claim to be
SOhdlounder gf political philosophy among the Ambs seems
first Y based, if we ate not indeed entitled to regard him as the

#nd perhaps the only system-builder in Islam.

1
the Iléleglfll,.Kif:ib Ara® Abl al-Madinah al-Fa'di/a/J (“ Opinions of the Pe'ople of
short ¢ c-lty )> ed. Dieterici (Leiden, 1895), (there described as a ;‘{:{i/ﬂb=
mter;te atise, b.ut elsewhere as a book, £itab); translation by Dieterici, Der
aram : iy (Le‘deﬂ: 1895), and more recently by R. P. Jaussen, Youssef
tions ¢’ 1{1 dJ. Chlala, Idées des Habitants de la Cité Vertuense (Textes et Traduc-
times Uteurs Qrie

ntaux, 1%, Cairo, 1949). This French translation is some-

markedly better.
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<

4. THE “FUSUL AL-MADANI”
(@) Nature and date of the work

The Fusiil al-Madani, to call the book by a convenient title,!
ICpresents on the face of it yet another attempt of al-Farabi to
for.mulate his ideas on politics and what he considered to be
allied matters, on the lines especially of the Kitab as-Siydsah and
the Aladinal Fadilah. The range of ideas is the same as in the other
Works. The definition of happiness, its pursuit and realization on
carth, at least in part, under the rule of a virtuous king, the
Fharacterization of the states and rulers which fall short of the
ideal, and the same metaphysical structure, recur again here, at
greater or less length and with more or less emphasis. If we
knew for certain the relation between the other works, it would
evidently be easier to place the Fug/. One difference in the latter
Seems to be a wider application to the art of government of the
metaphor of medicine, which is worked out in considerable detail
and appears throughout the whole book; also the metaphysical
matter comes in the second half, not the first. The most striking
external feature of the new work are the sections (fus#l), from
which it derives its name.
Works in the fusi/ form ate to be found in Arabic literature
' Soin MS. B only. MS. A has (fol. 1 a) a/-Fugil al-Hikmiyah. Neither of
these titles comes in the enumerations of al-Faribi’s works in al-Qifti, Ta’rikh
al-Hukama’ (ed. Lippert, 279-80) and Ibn abi Usaibi‘ah, ‘Uyin a/ Anba’ (ed.
Miiller, 11, 138-40), nor in the comparatively meagre lists in the Fibrist (ed.
Fligel, 263) and Tatimmah Siwan al-Hikmah (ed. Muhammad Shafi’, 17).
MS. A has the further title (fol. 1 b) Fugil muntaga‘ah min agawil al-qudana,
J% tadbir al-muydun wa-mé taslibn bibi, which may be brought into connection
with one or other of those mentioned by Ibn abi Usaibi‘ah: Mukbtasar fusil
Jalsafiyah muntaza‘ah min kutwb al-falasifab; Kitab filfusil al-muntaza‘ah
I°L-ijtima‘t; Fugil labu mimma jama‘abu min kalim al-qudama’. These may
possibly refer to a single work, viz. our Fusi/ al-Madani, to which also the
last item in al-Qifti’s list could apply: ai-Fusil al-muntaza‘ah min al-akbbar,
which Dieterici appears to mistranslate as ““ Einzelne geschichtliche Abschnitte”
(Alfarabi’s philosophische Abbandlungen (Leiden, 1892), p. 192). The Fugil
al-Madani passed into Hebrew in an existing version, entitled in MS. X Peragin
li-Absi Nayr, etc. and in MS. 2 Pirgé Absi Nagr, etc., i.e. simply Sections—
or Aphorisms—by/of Abi Nasr, etc. Cf. the Hebrew variants.
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THE FUSUL AL-MADANI OF AL-FARABI

. - tl
before the time of al-Farabi, as well as later. Thus wc k;azta:;:l
medical Fiusil of Tbn Masawaih (died 857), of the ccle he
Rhazes (at-Razi, died 925) and of Ibn al-Jazzar (died x004),

original of all of which is doubtless the Fusiil ox Aphorisnis
ascribed to Hi

Ppocrates, which had been translated by k.iunaif b;
Ishdq. The Arabic word is rendered correctly “aphorisms ™ ©

b - . . . cS
“axioms”, Maimonides (1139-1204) in the introduction to hi
own medical Fygy;

/ explains the meaning of the term in Ara_blc
literature and makeg direct reference to al-Farabi in the following
passage.!

It is plain to anyone who gives the slightest attention to the mattcr
that all thoge Wwho have composed fusi/ in any science have not done so
o the assumptiop that these fuss/are sufficient in that science, or include
all s Principleg (usil). Every one who has composcd fussl after this
method hyg done so on meanings (ma‘ani) which he saw must all bf:
Irszzsdeerg ;(r)lcfbe mind but are disregarded, or aﬁ‘orq most c_)fl wha}t1 qlcsl
in ming is "0 general the aim which all who have written fugil 1f1vccc;
neither Hi;;:, éo mcl}lde everything necd::d in the pzirtjgt.al.ar Slc]_l:}?qt "
WIote in the f, fates in his Fysi/, nor Aba Nasr al-Faribi in a

. ™M of fusil2 nor anyone clse.

: M this that to write fusiil on a subject is in theory a
con . n

of :lzriflnt Wway of treating the salient points of an existing body

edge. 1 the case of al-Farabi’s political Fss#/,some or all

°f Works mentioned above had in all probability already

“Matter, a5 already mentioned, the Fusa/ al—Maz{af-If

a5-Siyasap :d‘:eSemblance to the Madinah Fidilah and the Kitdb

450 the Tapyi/, which in at least one instance it
uotes 3 ol
the5e W .

or € may expect some light on the relationship of
1 . - . b4
fOHOWSA * from an important passage in Ibn abi Usaibi‘ah, as
I Mai

mentarii B, - 5 F"r"’"’, ed. P. Kahle, in Galeni in Platonis Timaeum Com-
z ALFﬁrigIenta (COrpu.r Medicorum Graecorum S upplemenlur/{ (1934), 1, 94)-
translatiop, as ‘Y‘mte Jusil on logic, which I published with an English
Qnartery |, L AlFirzhps Introductory Sections on Logic”, Islamic
j Isee [l}otes 905115)§’ pé" 264-82. Cf. also n. 1, p. 9.
n ¢ 7 9 90.
- QLA”Z"?, ed. Miiller, 11, 138-9.
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The Book of the Ideal City, the Ignorant City, the Unrighteous City,
the Altered City and the Deluded City.' He (se. al-Farabi) began the
composition of this hook in Baghdad and took it with him to Syria at
the end of the year 330 A.H.[941-2 A.D. He completed it in Damascus
in the year 331/942-3, and wrote it out fair, after which he examined the
MS. and divided it into chapters (abwdb). Then somcone asked him to
give it sections (fussl), which would show the division of its subject-
matter, so he made the scctions in Egypt in the year 537/948-9. They

arc six in number.

The “Book of the Ideal City, the Ignorant City, the Unrighteous
City, the Altered City and the Deluded City™ is apparently the
Madinalh Fidilab—or perhaps strictly, if the view which has
recently been maintained by Dr ‘Umar Farrakh, that the Aladinal
Fadilah is composite, is right*—the second, political half of that
work. This is virtually certain, since “the Ignorant City, the
Unrighteous City, the Altered City and the Deluded City > are the
main types of divergence from the Ideal City only in the Madinal
Fdilah.3 The natural assumption is that the fssi/ of which Ibn abi
Usaibi‘ah is here speaking are those of the Fusi#/ al-Madani which,
since it deals with the same subject as the Madinah Fadilah in
schematic form, may reasonably be supposed to have been written
later, and on other grounds appears to have been a late work of
al-Farabi.4
There are, however, serious objections to this view. In the
first place, the number of Sfusil in the present Arabic text is
ninety-five, not six as in the notice of .Ibn abl Usaibi‘ah. The
disparity is insuperable. Not all of the ninety-five appear in any
one MS. and some may be additional, but in round figures ninety
or so is the total. We could indeed suppose that “ninety» 1,
somehow slipped out from Ibn abi Usz}lbl‘ah"s text—though there
is no MS. record of this—and that DINEtY-SIX Was intendeq 1y, X
the suggestion is not very plausﬂ?le- No MS. of the l’jmﬁ .
al-Madani, Arabic or Hebrew, contains that number of sectios
There is no evidence that the original number wag ninety-sixns.
1 For these terms see note to § 25.
2 <U. Farrikh, .4/ Farabiyin (Beirut, 1369/1950), P 13
3 Cf. note on § 25. * See below, Pp. IS;T'.
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THE FUSUL AL-MADANI OF AL-FARABI

But further, in Ibn Khallikin we find the following: ‘Aba
Nasr (se. al-Farabi) mentioned in his book entitled as-Siyasab
al-Madaniyah that he began its composition in Baghdad and com-
pleted it in Egypt.”* The sentence is not found in Dicterici’s
translation of the Siydsah, nor in the Hyderabad text. Like the
passage just quoted from Ibn abi Usaibi‘ah, it appears to be taken
from the colophon of an ancient MS. which has not been re-
copied subsequently.

Is the work which was begun in Baghdad and completed in
Egypt the same as the work begun in Baghdad and afterwards
divided into six sections in Egypt? If so, we get the results that
the process described by Ibn abi Usaibi‘ah has nothing directly
to do with the Fusa/ al-Madani as such, and that the Aladinah
Fadilah and the Siydsah Madaniyah represent different forms of the
same work. The Madinah Fadilah as we have it (i.c. including the
metaphysical and political parts, in view of a passage in Mas‘adi,*
WmCh appears to give a synopsis of both taken together and was
Wwrltten in 956) was completed in Damascus in or after 942—3, and
the Siydsah Madaniyah was apparently made from it in Egypt in
948-9. There is at least no doubt that the general content and
atrangement of these two works is very similar, and that the
anities of the Siydsah Madaniyah with the Madinah Fidilah are
much closer than, for instance, with the Tahsi/, which appears to
belong to another stage of al-Farab?’s thinking. It has also to be
added that the Hebrew version of the Siydsah Madaniyah is called
the “Six Principles” (Skash Hathhaloth),3 from an expression

1
2 Ed. ‘Of A-H. 1275, 11, 113=translation of De Slane, 111, 308.
Mas‘adi, T,

of cont nbih, 117-119. The passage should be compared with a table
Dicpn :.nts at the beginning of the Arabic text of the Madinah Fadilab (ed.
whf o b})}\}—‘t, headed: I&btisar al-abwib allati fi kitdb al-Madinah al-Fadilab
Turks at 1 asr Mubammad b. Mubammad b. Tarkhin b. Uglagh al-Farabi at-
the ha’nc? ;Ppa{c:}tly f.orming an integral part of the work. If this is from
il theor al-Fgrabi himself, it woulid fol}ow th?t the diyision into nineteen
Tbn abi U e_Cfl‘wsaged (not marked in Dieterici’s text) is that recorded by
043 1 Usaibi‘ah g5 having been made by al-Farabi some time after 942 oOf

.3 M. StelnSChneider, Al Farabi, Mémoires de I Académie Impériale des
Seiences de St"Péte”b””"g, Vlle série, tome X111, 4 (1869), p. 64.
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which occurs at the beginning of the work. Though the S/ydsal
Madaniyah in Dieterici’s translation is in eleven sections, not
easily reducible to six, there may be some relation, not necessarily
the obvious one, between these ““six principles” and the six fus#/
mentioned by Ibn abi Usaibi‘ah.

As to the Fussil al-Madani we have as yet, on this view, no
satisfactory dating. Apart from close resemblance to the
Madinah Fadilah and the Siydsah Madaniyah already noted, there are
indications of late date in the allusive character of its references to
the states or cities opposed to the ideal (§§ 25, 28, 88). (The
quotations from the Tahyi/, especially that in § 9o, which is found
in all the MSS., are also to be noted, though they may be later
additions.) Further, al-Farabi in the Fusa/ a/-Madani introduces
two important terms, which apparently occur nowhere else in his
political writings and seem to be new. In § 54 he says of the
“first chief””, or ideal ruler, that he is to have “power to fight the
holy war (jibad) in person”, and also, with some tautology
apparently, ““that there should be nothing in his body to prevent
his attending to the matters which belong to the holy war”. The
“qualities” and ““conditions” of the “first chief” are given in the
Madiabh Fadilah, but there his functions are not envisaged as
specifically military, though he must be sound of limb and have
the physical strength necessary to carry out his task (Madinal
Fadilah, 59). Also in § 54 a “king according to the law” (walik
as-sunnah), who is to rule in default of the ideal king and the true
aristocracy, is given characteristics similar to those which are
involved in the “six conditions” of the “second chief” in the
Madinah Fadilah (6o-1), one of which is that he is able to go on
the holy war. In the Madinah Fadilah the ““second chief” should
have bodily strength to attend to the duties of war simpliciter
(barb). That the jibid was distinctly in al-Farabi’s mind in the
Fussil al-Madani is clear from a long passage in Part II, where he
speaks about the mujdhid (wartior for the faith). These striking
references to jihad are surely not due to mere inadvertence, but
rather correspond to a substantially different point of view.
We naturally enquire what may be supposed to be meant by

13



THE FUSUL AL-MADANI OF AL-FARABI

jihdd, in its ordinary sense, in al-FarabI's li.fctime. Similar,l’y
we may ask if the other term “king according to the law?”,
which al-Faribi seems to have derived from study of the [aws
or the Politicus of Plato (see below), has also a contemporary
reference. o
These questions can only be answered l?y cons‘ldcrmg the
course of events. If they can be answered satisfactorily, we shall
get a dating for the Fuga/ al-Madani, which bas so far cscap'ch us..
It has already been assumed that the work is late, post ‘t_luf 1 ahsil
and probably also post the Madinah Ladilah. Al-I'arabi lefE
Baghdad and went to Syria in 3 30[942, accqrdmg to Ib1'1 abi
Usaibi‘ah. There was great confusion in the Muslim empire at
this time, and in the same year the Caliph al-Muttacﬂ was forced
to apply for help to the Hamdanids of Mosul. Nasir ad-Daulah,
the Hamdanid, and his brother Saif ad-Daulah escorted the
Caliph back from Mosul to Baghdad and received their honorific
titles for so doing. Saif ad-Daulah, for a time governor of Wisit,
Occupied successively Aleppo and Homs in 333/944—5 and
Damascus the following year, and by so doing became the leading
political figure in northern Syria. Already he had been cngaged
against the Greeks, and after a check in 337/948-9 in 339/950 he
raided Greek territory. This aggressive campaign, most unusual
in the declining state of the Muslim empire, was the prelude to
further severe fighting, and eventually in 962 the Grecks under
Nicephorus, a future Emperor, took Aleppo and forced Saif ad-
Daulah to flight.r Al-Farabi did not live to see this disaster,
hfwing died in December 950 (Rajab 339).* The circumstances of
s death are given in one source in the following terms:3
Al-

Faribi wag joutneying from Damascus to Ascalon, and was met by
2 company of the thieves called the Lads” (fitydn). Al-Farabi said to
them, “Tyke what I have of riding animals, arms and clothing, and let

' Marius Canard, Histoire de la Dynastie des H’amdanides de Jagira et de
Syrie, 1 (Paris, 1953), pp. 8og-817. The other dates in the career of Saif ad-
Daulah are from 15y al-Athir (ed. Tornberg), VIIL.

* Ibn abj Usaibi‘ah, op. cit. 11, 134

3 Tatimma) Stwan al-Hikmah, ed. Muhammad Shafi‘, 19.
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me go”’. But they refused and determined to kill him. Seeing that there
was no escape, Aba Nasr (al-Farabi) dismounted and fought till he
was slain, with his friends. This greatly displeased the rulers of Syria
(se. the Hamdanids), who pursued the thieves and buried Abtu Nasr,
and crucified them on tree-trunks close by his grave.

Another account says that Saif ad-Daulah and fifteen of his
courtiers performed the funeral prayers for al-Farabi.”

These events form a framework into which various matters
mentioned in the Fusii/ al-Nadani may easily be fitted. At the end
of § 88 al-Farabi, after speaking of the disasters brought on the
world by misrule, of which he must certainly have seen sufficient
in Baghdad under al-Muttaqi and his immediate predecessors,
goes on to say: “Therefore it is wrong for the virtuous man to
remain in the corrupt polities, and he must emigrate to the ideal
cities, if such exist in fact in his time. If they do not exist, then
the virtuous man is a stranger in the present world and wretched
in life, and to die is preferable for him than to live.” Similar ideas
are expressed in the Madinah Fadilah and the De Platonis Philo-
sophia® by al Farabi, but here in the Fug/ he speaks emphatically
of the duty of emigration (birah). The word has important
religious associations for every Muslim. It may well be that
al-Farabi regarded his departure from Baghdad as his personal
hijrah.3 Tt certainly looks also as if the enemies of the faith, whose
existence seems to be implied in the Fusi/ al-Madani, and among
al-Faribi’s extant political writings only there, were the Byzan-
tine Greeks, against whom under the vigorous rule of Saif ad-
Daulah the Muslims were again taking the offensive, as we have
seen, in the last years of al-Farabi’s life. When he first made the
acquaintance of Saif ad-Daulah is uncertain (perhaps already in
Baghdad after the Flamdanid entry),* but it is evident that at the

! Tbn abi Usaibi‘ah, ‘Uyin al-Anba’, 11, 134.

: Ed. F. Rosenthal and R. Walzer, Corpus Platonicum Medii Aevi, Plato

Arabus, 11 (London, 1943).

3 Avempace (Ibn Bijjah) speaks in one place (Tadbir al-Mutawahhid, ed.
Asin Palacios, 78) of the obligation upon his solitary sage to emigrate
(yubdjir), evidently under the influence of al-Farabi. Cf. below, 4(¢).

4 Referred to above.
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time of his death al-Farabi enjoyed that ruler’s high esteem. It is
not at all unlikely that the “king according to thelaw” who in the
Fusdl al-Madani is in certain circumstances to take the place of the
“first chief” is Saif ad-Daulah himself, e.SpCCiﬂ“Y if the ‘.‘king
according to the law” may be equated with the.autocmt in ic
Arabic summary of the Laws who forcibly establishes the divine
law in the state with the philosopher’s approval." How as a
Shi‘ite presumably, like the rest of the Hamdanids, he qualifies
for the title malik as-sunnah may not be Perfecfly clear, but, apart
from this, Saif ad-Daulah who assumed in Syria the power which
the Caliph was incapable of exercising and became the active
champion of Islam, is extraordinarily well adapted to the role of
“second chief”. . .
These and the foregoing consideratl?ns seem to be sufficient to
allow us to place the Fusil a/-z\'fada{iz at the enc‘I. of al-Farabi’s
literary career, when the Madinah I'adilab and the Siydsal had been
completed and the first engagements of the long war between
Saif ad-Daulah and the Greeks were already being fought. It
cannot be conceded that the Tahs#/ was latcr_. The Tahyil, quoted
in the Fugal al-Madani (§§ 89, 9°) but rarely if ever referred to by
subsequent Arabic writers, was ev1dent1¥ echps?d by the AMadina)
Fadilah and seems to belong to an catlier peniod of al-Farabys
development. In the Tahsi/ al-Farabi promuses to describe
separately the philosophy of Plato and OfAnSt.Otle'j This intention
he afterwards carried out in the De P/atozz{.r P/Jz/o.rop/}ia and its
companion treatise on Aristotle, both of Vf/h.JCh‘ are extant. There
is certainly no room for all this literary activity in the period after
337/948-9, in which the composition of the Fusitl al- Madan; seems
MOst naturally to fall, Tentatively, W& may arrange al-Farzbps
main political writings in the following order: the Ta)si/, written
in Baghdad (the De Platonis Philosophia and its companion
treatise later, probably in Baghdad); the Madinah Fagila), begun

1 Cf F. Gabrieli, 4 lfarabins: Compendinm Legum Platonis, Plato Arabus, 11,
Arabic text, 2, (quoted by E, 1. J. Rosenthal, “The Place of Politics in the

Philosophy of Al-Farabi”, Islamic Culture, XXIX (1953), p. 178, n. 1).
2 Ed. Hyderabad’ 47.
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in Baghdad and completed in Damascus, as Ibn abi Usaibi‘ah
tells us, in 331/942-3; the S/ydsah completed in Egypt in 337/948—
9; the Fusil al-Madani, before al-Farabi’s death in Rajab 339
(December 950). If this scheme is correct, the Fusi/ al-Madani is
to be regarded as the last of al-Firabi’s extant political works, and
perhaps the last he ever wrote, before his career was abruptly and
unexpectedly terminated.

(b) Relation to the Politicus of Plato

Al-Farabi certainly knew the general contents of the Politicus,
which he describes as follows in the De Platonis Philosophia:*

Then (Plato) investigated afterwards the practical art which gives the
desired way of life, disposes actions aright and leads men’s souls to
happiness. He showed that it is the art of the king and the statesman,
and showed the meaning of king and statesman. Then he showed that
the philosopher and king are one, that both are perfected by a single
craft and faculty, that both have a single craft which gives the know-
ledge desired from the first and the way of life desired from the first,
and that it is that which effects, in those who acquire it and in all the
rest of mankind, the happiness which in truth is happiness.

It is noticeable that the name of the dialogue is not mentioned
here. Perhaps al-Faribi did not know it. The name Politicus,
however, occurs in Arabic eatlier than al-Firibi in a passage of
Hunain b. Ishiq relative to Galen’s Sywopses of the Platonic
Dialognes, which he translated.> No Arabic translation of the
Politicns itself seems to be recorded.

We can hardly expect to find in the Fuss/ a/-Nadani anything
like a systematic exposition of the Politicus, yet evidently al-
Faribi had a wider acquaintance with its contents than is shown
in his work just quoted. That the ‘statesman and king’ of the
Fusal al-Madani (§§ 3, 4, cf. 11) is Tov ToAITIKOV Kai BaciAikéy Of
the Politicus (266E, cf. 311C) is beyond doubt. The De Platonis

' Ed. F. Rosenthal and R. Walzer, §18.
* G. Bergstrasser, Hunain b. Ishaq riber die syrischen und arabischen Galen-

Ubersetzungen, Abbandlungen fiir die Kunde des Morgenlandes, xvi1 (1925), Arabic
text, p. so.
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Philosophia has a similar expression, but nothing like the famous
sentiment of Po/iticus 2598 is found there. This comes in § 29 of
the Fussi/ al-Madani, where it is said that the king is king by virtue
of the kingly art “whether he rules over people or not, whether
he is honoured or not, whether he is rich or poor™.

The idea of measurement as applied to the ruler, dircctly or by
implication (cf. §§ 17, 89, etc.), and with reference to one of the
subordinate classes in the ideal city in § 53, where the unusual
term “measurers” or ‘‘assessors’’ (muqaddirin) covers the
‘“accountants, geometers, doctors, astrologers and the like”,
seems traceable to the “art of measurcment”, as cxpounded by
Plato in Po/iticus 285 B-2878. Again, the collocation of sccretaries
and priests, which catches the eye in § 62, may derive from a
similar collocation in Politicus 290 A—E.

The expression “king of, i.e. according to, the law” (walik
as-sunnah) in § 54, which is difficult to explain as it stands and, as
already mentioned, seems to occur nowhere else in al-Faribi’s
political works, probably derives from Politicus 301a-n: “But
when one man rules according to the laws, imitating him who
possesses knowledge (se. the ideal king), we call him king, not
distinguishing in name between him who rules alone by know-
ledge and him who rules alone by opinionaccording to thelaws,” 1
The same idea of obedience to law as a second-best, when the
ideal has been set aside, comes again in Po/iticus 297x.

From the instances where the Fus#/ al-Madani shows points of
contact with the Platonic dialogue we may infer that al-Firibj
knew it, not directly, but perhaps in some such compendium as
that of Galen mentioned above.

(c) Subsequent infiuence
Something has already been said about later knowledge of
al-Farabi’s political works. As far as the Fusd/ al-Madan; is
concerned, there is not a great deal to add. It does not appear to
have been at any time as highly regarded as some of the others,

* This seems nearer than the passage from the Arabic summary of Plato’s
Laws, referred to in n. 1 on p. 16.
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yet it was undoubtedly read and transcribed. It is cited by Joseph
b. ‘Aqnin, the pupil of Maimonides,* and referred to inclusively
by Maimonides himself in his ~1phorisms.?

The Fusil al-Madani appears also among the sources of
Averroes in his Paraphrase of Plato’s Republic, as has already been
pointed out by Dr E. I. J. Rosenthal.3 It may have been known
to Avempace (Ibn Bijjah), though this is scarcely demonstrable.
Two passages of the Fussi/ al-Madani are relevant here. The first
of these is in §11: “The ancients named this man (s the
possessor of all the virtues) divine (#4/7), while his opposite. . .
they sometimes named wild beast (sab#).” The same antithesis
comes in the Tadbir al-Mutawappid (“‘Rule of the Solitary”).+ It
is perhaps due to a common source, cf. Aristotle, E#h. Nic. vir, 1
(11452). The second passage, at the end of § 88 of the Fus/
al-Madani, has already been referred to (4 (¢)). Here al-Faribi
speaks emphatically of the duty of the virtuous man to leave the
corrupt polities and of the unenviable condition to which he may
be reduced if there is nowhere for him to go. The Tadbir al-
Mutawappid may be said to offer a solution of the predicament in
which such a man finds himself, by recommending withdrawal
from all society as a means to the good life, even in existing
conditions. In one place Avempace envisages “emigration to the
polities (s7yar) in which are the sciences”,5 making use of the
same striking expression as here (§ 88).

The work continued to be read long afterwards. Not to speak
of the MSS. listed below, the Hebrew translation is cited by
Joseph b. Shém T6b as late as the fifteenth century.®

! Steinschneider, A/ Farabi, p. 70.

* In the passage quoted above.

3 “The Place of Politics”, pp. 174 ff., with reference to jibad (§ 54) and the
“king of, according to, the law” (7bid.). See also Dr Rosenthal’s Averroes’
Commentary on Plato’s ‘ Republic’ (Cambridge, 1956), 208, 283.

4 Ed. Asin Palacios, 16-17, Spanish translation, 47-9, also D. M. Dunlop,
“Ibn Bajjah’s Tadbiru’l-Mutawahhid (Rule of the Solitary)”, Journal of the
Royal Asiatic Society (1945), pp. 71—2, English transl., 8o-I.

5 Tadbir al-Mutawaphid, 78, cited above, p. 15 n. 3.

¢ Steinschneider, Hebraische Ubersetgungen, 292.
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5. THE MANUSCRIPTS

In preparing this edition the following MSS. have been used:

B=Bodleian MS. Hunt. 307=Uri 102, fols. 91 b-109a. This MS. was
collated by Margoliouth for Dieterici’s cdition (p. vii) of the Madinah
Fadilah. Used in Bodleian photostats. Professor Beeston of Oxford
kindly supplied the information that the MS. is without date or name
of scribe or place of copying, but from the appearance of the paper and
ink it can hardly be later than the seventh/thirtcenth century. This MS.
contains only the first part of the work, i.c. to the end of fus/ 61 in the
present text. From it a translation was made, which appeared in 1952.
See D. M. Dunlop, “Al-Faribi’s Aphorisms of the Statesman™, Irag,
X1V, 93-117. (The translation is there given from MS. B only and is in
conscquence very defective.)

A=Chester Beatty MS. 3714. Identificd by Profcssor Arberry in the
Chester Beatty collection. This MS. appears to have been completed in
the first Rabj* 704, corresponding to October 1304, by Ibrahim b.
Muhammad b. Yahya at Damanhir in the district of Buhairah, i.c. in
the north-west of the Nile delta. It contains Part I of the text (omitting
§§ 26, 27 and 47 and running together §§ 25 and 28) and Part II, com-
Plete as here, i.c. a total of ninety-one fusi/, twenty-ninc folios in all.
The MS. has no other contents. Parts 1 and 11 have scparate headings
and colophons. Used in original MS.

These are the only known Arabic MSS.
®=Bodleian MS. Mich. 370=Necubauer, Catalogne of Hebrew MSS. in

the Bodleiay Library, No. 1424, fols. 102 b-120a. Undated, but apparently
older than

3=Bodleian MS. Poc. 280=Neubauer, No. 1270, fols. 69b-g1a.
ated on fol, 912 AM. §223=A.D. 1403.

The two last-mentioned MSS. contain the same Hebrew version,
made by an unknown translator, which is better preserved in X.
MS. x has been collated throughout, MS. 2 in part, from Bodleian
Photostats. % contains Part I (omitting with A §§ 26, 27 and 47)
and Part IT (omitting §§ 89 and 92), ninety fusi#/. It has no
S€patate colophon for Part I or heading for Part II. 1 also
contains both Parts (omitting §§ 89 and 92), eighty-nine fuss.
(The other data mentioned for X have not been checked.)

The Procedure adopted has been to adhere to A, as the better
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of the two Arabic MSS., wherever possible, but to admit readings
from B occasionally, where they seem clearly better. In Part IT of
course A\ is the basis of the text. The Hebrew version, principally
in X, has been helpful in two directions, for computing the
original number of fusi/ and for controlling A in Part II. The
number of additions from the Hebrew, some of them of con-
siderable importance, practically all in Part II, calls for special
remark. It may be noted here that while the Hebrew version is
evidently nearer to A, which it repeatedly follows in major
omissions, as well as in many readings, it occasionally offers the
readings of B. The prevailing fault of all the MSS. is gratuitous
omission owing to homoioteleuton. B and 3, to judge from the
few folios of the latter which have been collated, are the worst
offenders, but the others are by no means exempt from blame on
this head, as may readily be seen in the case of & by glancing at
the table of Hebrew variants. A itself is little better. It is clear
that each of these MSS. offers a widely different text. In the
attempt to recover what al-Faribi wrote eclecticism has seemed
the only recourse.
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THE APHORISMS OF THE
STATESMAN

PART I

The asterisks refer to the notes starting on p. 79

These are detached aphorisms* which include many basic con-
siderations from the sayings of the ancients on how cities must
be ruled and rendered prosperous and the lives of their people
reformed, and how they must be directed towards happiness.
[1] To the soul as to the body belong health and sickness. The
health of the soul is that its states and the states of its parts are
those by which it always does good and noble deeds and fair
actions. Its sickness is that its states and the states of its parts are
those by which it always does wicked and evil deeds and ugly
actions. The health of the body is that its states and the states of
its parts are those by which the soul does its actions in the most
complete and perfect manner, whether the actions done by the
body or its parts are good or wicked actions. Its sickness is that
its states and the states of its parts are those by which the soul
does not do its actions, which are by the body or its parts, or does

them defectively or otherwise impropetly.
[2] The states of the soul by which a man does good deeds and

fair actions are the virtues, and those by which he does wicked
deeds and ugly actions are the vices, defects and base qualities.
[3] He who treats bodies is the doctor, and he who treats souls
is the statesman, who is also called the king. But the doctor’s
aim in treating bodies is not to make their states those by which
the soul does good or evil deeds. He aims merely at making their
states those by which the actions of the soul performed by the
body and its parts are the most perfect, whether these actions are
evil or good. For the doctor who treats the hands does so simply
that the man’s power of grasping by their means may be excellent,
whether he employs the excellent power of grasping in good ot
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evil deeds, and the aim of him who treats the eye is that by its
means the sight may be excellent, whether it is employed in what
is right and good, or in what is wrong and bad. Therefore it is not
the business of the doctor g#a doctor to consider the health or
sickness of the soul in this way, but of the statesman and king.
For the statesman by the political art and the king by the royal art
estimates* where it is necessary to employ his art, and upon whom
and upon whom not, and what kind of health it is nccessary to
provide for bodies and what kind it is necessary not to provide.
Therefore the situation of the royal art and the political art
among the other arts in the cities is that of the master-builder
among the builders, because the other arts in the cities only
operate and are employed that thereby the aim of the political
art* and the royal art may be completely attained, just as the arts
of the builders are employed to complete the purpose of the art
of the master-builder.

[4] Just as the doctor who treats bodies needs to know the
body as a whole, the parts of the body and their relation to the
whole, the diseases which are liable to affect the whole body and
each of its parts, whence they occur and from what amounts of
a thing, the method of their removal and the states which when
they appear in the body and its patts, the actions existing through
the body are petfect and complete, so the statesman and kigg
who treats souls needs knowledge of the soul as a whole, the parts
of the soul, the defects and vices which are liable to affect it and
every part’of it, whence they occur and from what amounts of 2
thing, what are the states of the soul by which a man does good
deeds, and how many they are, how the vices are to be removed
from the.people of the cities, the device for establishing them
(sc. the Virtues)* in the souls of the citizens* and the method of
proceeding for their preservation among them, so that they do
not cease. But it is requisite for him to know about the soul only
as much as he needs in his art, just as the doctor requires to know
.about the body, the carpenter about wood and the smith about
1ron, only as much as he needs in his att.

[5] Physical objects are either artificial or natural. Examples of
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the artificial are a couch, a sword, glass, and the like. Examples of
the natural are man and the other animals. Each is made up of
two things, matter and form. The matter is, for example, the
wood of a chair, and the form is, for example, the shape of the
chair, i.e. its squareness, roundness, etc. The matter is potentially
a chair, and by the form it becomes a chair actually.

[6] The main parts and faculties of the soul are five:* the nutri-
tive, the sensory, the imaginative, the appetitive and the rational.

A. The nutritive, in general, operates in, with, or from the
nutriment. Nutriment is of three types, first, intermediate, and
last. The first type is such as bread, flesh-meat, and all that has
not yet begun to be digested. The last is that which has been
digested completely, so that it has become like the member which
is nourished by it. If the member is flesh, it is by this nutriment
becoming flesh;* if bone, it is by its becoming bone. The inter-
mediate type is subdivided into two, viz. that which has been
concocted* in the stomach and intestines till it is ready to pro-
duce blood, and the blood itself. To the nutritive belong the
various sub-faculties: the digestive, the growing, the generative,
the attractive, the retentive, the distinguishing and the expulsive.
Strictly, the nutritive process is that which breaks down the
blood accruing in the separate members till it becomes like
that member, and the digestive process (2) is that which breaks
down the first kind of nutriment in the stomach and intestines
till it is ready to produce blood. Then it concocts* this pre-
paration in the liver, for example, till it becomes blood. () The
faculty of growth is that which through nutriment increases the
size of the member in all its parts, as it develops, till it reaches
the maximum size possible for each member. (¢) The generative
faculty is that which produces from the excess of the nutri-
ment which is near to the last type, viz. the blood, another
body alike in species to the body from whose nutriment the
excess appeared. This faculty is of two kinds, the female, which
gives the matter of the new birth, and the male, which gives its
form. From these two an animal comes into existence from
another alike in species. (4) The attractive faculty is that which
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draws the nutriment from place to place, .till it reachcs_ thc. body
which is nourished,* so that it may be In contact with it and
mingle with it. (¢) The retentive facult.y is thaF wl.uch preserves
the nutriment in the vessel of the body into which it has accrued.
(f) The distinguishing faculty is that \vhlch dlStlngUISh‘CS exces-
sive amounts of the nutriment and the'klnc'ls of nutriment, in
order to transmit to each member what is Sulta\.Jl.c to it. ( ) The
expulsive faculty is that which expels the different kinds of
excessive nutriment from one place tp anotth.

B. The sensory faculty is that which perccives by one of the
five senses known to all. .

C. The imaginative faculty is that which preserves the traces
of the objects of sense after they have passed from the operation
of the senses upon them. It combines some of them with others
in various combinations and separates them from each other in
many different ways, some true, some .fa.lse, in waking and
dreaming both. This faculty and _the nutritive may be active in
sleep, unlike the rest of the facgltlcs. | |

D. The appetitive faculty is that by which the anjmal is
drawn to a thing, and in consequence t11§re come into existence
desire for the thing and dislike of it, seeking and fleeing, prefer-
ence and avoidance, anger and pleasure, fear, boldpess and
cowardice, cruelty and mercy, love and hate, passion, lust and the
other accidents of the soul. The instruments of this faculty are all
the faculties by which are facilitated the movements of al] the
members and the body as 2 whole, e.g. the faculty of the hands to
g1asp, of the legs to walk, etc. . .

E. The rational faculty is that by which a man intellects, By it
comes deliberation, by it he acquires the sciences and arts, and by
ithe distinguishes between the fait and ugly in actions. Tt is partly
Practical and partly theoretical.* The practical is pattly a matter

of skill ang partly reflective. The theoretical is that by which man
knows the existents which are not such that e can make them
and alter them from one condition to another, e.g. three is an
odd and four an even number. For we cannot alter three so that
it becomes even, while still remaining three, nor four so that it
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becomes odd, while still four, as we can alter a piece of wood so
that it becomes round after being square, remaining wood in both
cases. The practical is that by which are distinguished the things
which are such that we can make them and alter them from one
condition to another. What is a matter of skill and art is that by
which the skills are acquired, e.g. carpentry, agriculture, medi-
cine, navigation. The reflective is that by which we deliberate on
the thing which we wish to do, when we wish to know whether
to do it is possible or not, and if it is possible, how we must do
the action.

[7] The virtues are of two kinds, ethical and rational.* The
rational virtues are the virtues of the rational part, such as
wisdom, intellect, cleverness, readiness of wit, excellence of
understanding. The ethical virtues are the virtues of the appeti-
tive part, such as temperance, bravery, generosity, justice. The
vices are similarly divided into two classes.

[8] The ethical virtues and vices result and are established in
the soul, simply by repeating the actions which proceed from a
particular disposition many times over a certain period and
becoming accustomed thereto. If these actions are good deeds,
what results to the soul is a virtue, but if they are wicked, what
results to it is a vice, just as in the case of the arts, e.g. writing.
For by our repeating the actions of writing many times and
becoming accustomed to them, there results to us and is estab-
lished in us the art of writing. If the actions of writing which we
repeat and accustom ourselves to are bad actions, bad writing is
established in us, but if good actions, good writing is established
in us.

[9] A man cannot be created from the beginning naturally
endowed with a virtue or defect, just as he cannot be created
naturally a weaver or a secretary. But it is possible that he should
be naturally disposed to the conditions of a virtue or vice,* by its
actions being easier for him than the actions of anything else, just
as it is possible that he should be naturally disposed to the actions
of writing or another art by these being easier for him than the
actions of anything else, so that he is moved from the first
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towards doing what is naturally easier for him,. whc’n. t1.1crc is no
outside force working in the opposite direction. This nﬂtuffﬂ
disposition is not spoken of as a virtue, just as the natural dis-
position towards the actions of weaving is not spoken O.f as
weaving. But when a natural disposition is towards the actions
of a virtue and those actions are repeated, become habitual and
are established by habit, till there appears in the soul a state from
which precisely those actions proceed, the state established from
the habit is said to be a virtue. The natural statc is called neither
a virtue nor a vice, even if there proceed from it actions of the
single type only. The natural state has no name, and if anyone
calls it a virtue or 2 vice, this is simply because of homonym)",
not that the meaning of the one is the meaning of the other. It is
for the state which is due to habit that 2 man is blamed or praiscd‘
He is neither praised nor blamed for the other.

[10] It is unlikely and improbable that anyonc exists who is by
nature completely disposed to all the virtues,* cthical and
rational, just as it is unlikely that anyone exists who is by natuf€
disposed to a]] the arts. Similarly it is unlikely and improbablc
t at anyone exists who is by nature disposed to all wicked
actions. Yet both cases are not impossible. Most commonly>
each man js disposed towards a certain virtue or a certain definit€
number of vittues, o a certain att or certain definite arts, so that

S man is disposed towards a first virtue or art, another t©
another, and 3 third to 2 third.

) [11] When to the natural states and dispositions towards
:’ﬁ’:;ea’;?id Eice there are anngxed the ethicjal qualities .resembliﬂg
therein atdey becprne established by habit, the man is pcrfcctcn
eStablis’h eg .the.dlsappearance of such state.s as have once bee

in him, whether good or bad, is difficult. When 2t

Ay ¢ : : )
Y time there exists someone who is by nature completely dis-
posed towards 4

by habis o1 11 the virtu‘es z.md Fhey become established in him

> s man is superior in virtue to the virtues found in the
oSt of mankind, s that he almost passes beyond the huma?
VILTUES to whyt ig 4 higher class than man. The ancients named
this man divine, while his opposite, the man disposed to 4!l
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wicked actions, in whom the states of those wicked acts have
become established by habit, they almost removed from human
wickedness to what is yet worse than it. He had no name among
them because of the excess of his wickedness, though sometimes
they named him “wild beast” * and the like. These two extremes
are found but rarely among mankind. When the first type existed
he was in their opinion of higher rank than to be a statesman,
serving the cities, but should rule all cities as the true king. As
for the second type, if it happened that he existed, he neither
ruled any city at all nor served it, but was driven out from all
cities.*

[12] Of the states and natural dispositions towards a virtue or
vice some may be made to disappear and be altered by habijt
completely, being replaced by states contrary to them. Others
may be broken down and weakened and impaired in force with-
out disappearing completely. Others again cannot be made to
disappear and be altered, nor to have their strength impaired, but
may be opposed by resisting and by restraining the soul from theijr
actions and by contending and striving, so that the man always
does the opposite of their actions. Similarly when the qualities
are bad and are established in the soul by habit, they also are
subject to the same division.

[13]* Between the man who restrains himself and the virtuoug
man is a difference, viz., that the man who restrains himself,
though as doing good deeds he does virtuous actions, likes and
desires wicked actions and contends with his liking. In his actiogn
he does the opposite of what his state and desire prompt him to,
He does good deeds, yet suffers in doing them.* The virtuoyg
man* in his action follows what his state and desire prompt hij,
to, and does good deeds, liking them and desiring them, ne¢
feeling pain but finding pleasure in them. It is like the difference
between enduring a violent pain from which one suffers and o
being pained or feeling pain at all. And similatly the temperate

man and the man who restrains himself. The temperate mjyp,
simply does what the law (smmah) lays down in matters of food,
drink and sex, without desire or longing for anything else, Other
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than what the law lays down. The man who restrains himsclf has
a desire for these things which is excessive and contrary .to \vl?at
the law lays down. He does the actions of the law, but his dCS.er
is opposed to it, except that in many things the man who restrains
himself is similarly situated to the virtuous man. .

[14] Wicked acts disappear from the cities cither by the virtues
which are established in the souls of the people, or by the latter
being made subject to self-imposed restraint. When the evil
coming from any man cannot be removed cither by virtue being
established in his soul or by self-imposcd restraing, he is driven
out from the cities,

[15] It is unlikely, or rather impossible, that a man exists
created with a disposition towards certain actions, and is then
unable to do the opposite of those actions. Rather any man
Created with a state and disposition towards the actions of a virtue
Ot vice is able to resist and do an action issuing from the opposite
disposition. But that is difficult for him, until it is facilitated by
habit and becomes easy, just as in the case of what is established
by habit. For leaving off what he has become accustomed to and
inng the opposite is possible, though difficult till he accustoms
himself ¢q it, as we have said.

[16]* Actions which are good deeds are the moderate, mean
actions between two extremes, both of which are bad, the on¢
“Xcess and the other defect. And similatly the virtues, for they
¢ mean states and qualities of the soul between two othef
States, both of which are vices, the one excessive and the othef

Clective, For example, temperance is 2 mean between greed ’flﬂd
POn-perception of pleasure, where one, viz. greed, is excessive
and the g, defective. Generosity is a mean between parsimony
cow eXt.l‘aVagance_ Courage is a mean between rashness an
impzzdxce. Wit is a mean in jesting, play and so foth bet\.vcelr;

.cce and folly, and dullness. Being respectful is 2 rnld-d
qualicy between pride, and base behaviour and familiarity"
CoutteSY i a mean between haughtiness, boasting and vain-glofys
and Self‘abasement. Forbearance is a mean between excessiVe
A08CT and the grate in which one never becomes angry at any-
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thing. Modesty is 2 mean between shamelessness, and bashfulness
and confusion. Friendliness is a mean between surliness and
flattery. And so on.

[17] The expressions “mean” and “moderate” are applied in
two ways: (@) the mean in itself; and () the mean compared and
related to something else. Of (@) an example is six being a mean
between ten and two, for the excess of ten over six is like the
excess of six over two. This is a mean in itself between two
extremes, and similarly for every number resembling this. It is
the mean without increase or decrease, for what is a mean between
ten and two is not at any time other than six. (b) The relative
mean increases and decreases at different times and with re-
ference to the difference of the things to which it is related,
e.g. moderate food for a boy, and moderate food for an adult,
labouring man, which differs with reference to the difference of
condition of their two bodies. The mean in one of them is
different from the mean in the other in amount and number, in
roughness and smoothness, in heaviness and lightness, and, in
general, in quantity and quality. Similarly moderate temperature
is relative to the bodies. That is also the case of the moderate and
mean in foods and medicines,* for they increase and decrease
in quantity and quality according to the bodies which are treated
with them, according to the patient’s previous custom, ac-
cording to the time of year and according to the strength of the
actual remedy, so that in the case of one sick man one remedy
differs in its quantity according to the difference of the time of
the year.

It is this latter mean which is employed in actions and in
morals. For the quantity of actions must be measured by
number and amount and their quality by strength and weakness,
according to the relation to the agent and the object* and cause
of the action and according to the time and place, e.g. anger, in
which the moderate has reference to the condition of him against
whom one is angry, the cause of the anger and the time and place
involved. Similarly beating and punishments are measured in
quantity and quality with reference to the beater and the beaten,
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the crime for which the beating takes place and the instrument
which is used. And so in other actions. The mean in every action
is what is measured with reference to the circumstances of the
action.* The things with which the different actions are compared
in order to be measured are not the same in amount in every
action. On the contrary, this action, for example, is measured in
relation to five things, and another action in relation to things
fewer, or more, than five.

[18] Just as the mean in foods and medicines is a mean and
moderate for most men most of the time, is sometimes moderat€
for one group to the exclusion of another at a particular time, and
sometimes moderate for individual bodies at individual times,
long or short, similatly the mean and moderate in actions is
sometimes moderate for all or most men most or all of the timé,
sometimes moderate for one group to the exclusion of anothet at
a particular time and sometimes moderate for a man at one time
and not at another.

[19] He who brings out and produces the mean and moderate
of whatever kind in foods and medicines is the doctor. The art by
which he brings it out is medicine. He who produce.s the mean
i{ld moderate in morals and actions is the ruler of the city and the
kiﬁginiz ?trt by which he brings it out is the political art and the

-
the people gwhoi }ic’he dwellin o \Yhmh corains peoPle g
dwellings of whatever materigf Coél fain, of whatever kind 1
the earth c’>r on it, of wood or :11 " herever tl}ey are—-—unfief
else of v»rhichnd1 , of wood ot clay or wool and hair,* or anything
wellings which contain men are made.

[21]* The houscf,hold consist§ of and is rendered prosperous

Iy izllltst:mir;daiilﬁr\l;;;e%m(rzt)nzz};i:. These are four in numberc:1
child; () t and owner Tind servant; (3) patent 7
Pattn’er:{l : PIOPEr y  bines s - lhe ruler .Of these parts ’{ﬂd
ach indivp'il’ ot C(; th e o them with others and jof
come i ual. to the other, so that from them together there

Partnership in actions and mutual help towards the perfec-
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tion of a single aim and towards the complete establishment of
the household with good things and their preservation to them,
is the lord and ruler of the household. He is called the house-
holder, and in the household he is like the ruler of the city in the
City.
[22] The city and the household may be compared with the
body of a man. Just as the body is composed of different parts
of a determinate number, some more, some less excellent,
adjacent to cach other and graded, each doing a certain work, and
there is combined from all their actions mutual help towards the
perfection of the aim in the man’s body, so the city and the
houschold are each composed of different parts of a determinate
number, some less, some more excellent, adjacent to each other
and graded in different grades, each doing a certain work inde-
Pendently, and there is combined from their actions mutual help
towards the perfection of the aim in the city or household, except
that the household is part of a city and the households are in the
city, so the aims are different. Yet there is combined from these
different aims, when they are perfected and combined, mutual
help towards the perfection of the aim of the city. This again
may be compared with the body, since the head, breast, belly,
back, arms and legs are related to the body as the households of
the city to the city. The work of each of the principal members is
different from the work of the other, and the parts of each one of
these principal members help one another by their different actions
towards the perfection of the aim in that principal member. Then
there is combined from the different aims of the principal
members, when they are perfected, and from their different
actions, mutual help towards the perfection of the aim of the
whole body. And similarly the situation of the parts of the
households with respect to the households and the situation of
the households with respect to the city, so that all the parts of the
city by their combination are useful to the city and useful for the
continued existence of the one through the other, like the

members of the body.
[23] As the doctor treats any sick member only in accordance
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with its relation to the whole body and the members adjacent to
it and connected with it, since he treats it with a cure by which
he affords it health whereby the whole body benefits, and the
members adjacent to it and connected with it benefit, so the ruler
of the city must necessarily rule the affair of each part of the city,
small, like one man, or great, like a household, and treat it and
afford it good in relation to the whole city and each of the other
parts of the city, by seeking to do what affords that part a good
which does not harm the whole city nor any of its parts, but a
good from which the city as a whole benefits, aqd each of its
parts according to its degree of usefulness to the city. And just
as when the doctor does not observe this, aims at providing
health to a particular member and treats it without regard to the
condition of the other members near it, or treats it with what g
bad for all the other members, and affords it health but thereby
does something which does not benefit the body as a whole nor
the members adjacent to it and connected with it, that member
is impaired, as well as the connected members, and the evil
permeates the other members, till the whole body is corrupted,
so the city also. :

[24] It is not disallowed that there is 2 man who has power to
produce the mean in actions and morals as far as he himself is
concerned, just as it is not disallowed that 2 man has power to
produce the mean and moderate as regards the food with which
he alone is nourished. The latter is 2 medical action, and he has
power over a part of the art of medicine. So he who produces
the moderate as regards morals and actions, as far as he himself
is concerned, does so because he has power over a part of
the political art, except that he who has power to produce the
moderate for a particular one of his members, when he is not
careful that what he is producing is not prejudicial to the other
parts of the body and it is not made useful to the whole body
and to its parts, operates with a part of a corrupt medical art.
Similarly the man who has power to produce the moderate for
himself in particular, with reference to morals and actions, if in
What he produces he does not seek the advantage of the city
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nor of the rest of its parts, not perceiving it, or perceiving it and
not minding the disadvantage to them, operates with a part of a
corrupt political art.

[25] The city is sometimes “indispensable’ and sometimes
ideal.* The indispensable (or “minimum?™) city is that in which
the mutual help of its members is restricted to attaining merely
what is indispensable for the continuance of man, his livelihood
and the preservation of his life. The ideal city is that in which the
inhabitants help each other towards the attainment of the most
excellent of things by which are the true existence of man, his
continuance, his livelihood and the preservation of his life. Some
think that this most excellent thing is the enjoyment of pleasures.
Others think that it is riches. Yet others think that it is the
combination of both.* But Socrates, Plato and Aristotle thought
that man has two lives. The continuance of the first is due to
nourishment and the other external things which we need today
for our continued existence. It is our first life. The other is that
of which the continuance is in its essence without its requiring
for the continuance of its essence things external to it, but it is
sufficient in itself for its continued preservation. It is the after-
life. Man, according to them, has a first and a last perfection. The
last results to us not in this life but in the after-life, when there
has preceded it the first perfection in this life of ours.

The first perfection is that a man does the actions of all the
virtues, not that he is merely endowed with a virtue without
performing its actions, and the perfection consists in his acting,
not in his acquiring the qualities by which the actions come, as
the perfection of the secretary is that he performs the actions of
writing, not that he acquires the art of writing, and the perfection
of the doctor, that he performs the actions of medicine, not that
he acquires the art of medicine merely, and similatly every art.
This perfection affords us the last perfection,* which is ultimate
happiness, i.e. the absolute good. It is that which is chosen and
desired for itself and is not chosen, at any time whatever, for the
sake of anything else. All else is chosen for its use in the attain-
ment of happiness. Everything is good when it is useful for the
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attainment of happiness, and whatever interferes with happiness
in any way is bad. The ideal city according to them is that whose
inhabitants help one another towards the attainment of the last
perfection, i.e. ultimate happiness. Therefore its inhabitants in
particular are endowed with virtues above the other cities,
because in the city whose inhabitants aim at helping each other
to attain riches and enjoy pleasures they do not nced for the
attainment of their end all the virtues, or rather perhaps do not
need even a single one. That is because the harmony and justice
which they may employ among themselves is not truly justice,
but only something resembling justice, not being so,* and simi-
larly the other pseudo-virtues which they employ among them-
selves.

[26] Moderate, mean actions, measured in rclation to the
citcumstances which attach to them must be, among other
conditions, useful in attaining happiness, and he who produces
them must make happiness the mark for his eyes.* Then he must
consider how he is to measure the actions so that they may be
useful either to the people of the city as a whole or to single
persons among them, in the attainment of happiness, just as the
doctor makes health the mark for his eyes when he tries to pro-
duce the moderate in the foods and medicines with which he
treats the body.

[27] The true king is he whose aim and purpose in the art by
which he rules the cities are that he should afford himself and the
rest of the people of the city true happiness, which is the end and
aim of the kingly craft. It is quite necessary that the king of the
ideal cities should be the most perfect of them in happiness, since
he is the cause of the happiness of the people of the city.

[28] Some think that the end and purpose in kingship and the
rule of cities is greatness and honour and domination and com-
manding and forbidding and being obeyed and made much of
and praised,* and they choose honour for its own sake, not for
anything else which they obtain by it. They make the actions by
which they rule the cities actions by which they may attain this
aim, and they make the laws of the city laws by which they may

40



ENGLISH TRANSLATION

attain this aim from the people of the city. Some of them attain
it by employing virtue towards the people of the city, doing good
to them, bringing them to the good things which in the opinion
of the people of the city are goods, preserving the good things
for them and preferring themabove themselves therein. They thus
obtain great honour. These are chiefs of honour and the most
excellent of chiefs.* Others of them think that they merit honour
on account of riches. They aim at being the richest of the people
of the city and at being unique in wealth that they may obtain
honour. Some of them think that honour is given for descent
alone.* Others seek to obtain it by forcing the people of the city,
dominating over them, humiliating and frightening them.*

Yet others of the rulers of cities think that the aim in the rule
of cities is riches.* They make their actions by which they rule
the cities actions by which they may attain riches, and they make
the laws of the people of the city,* laws by which they may attain
riches from the people of the city, and if they choose a good or
do anything of that kind, they choose and do it that riches may
accrue to them. It is well known that between the man who
chooses riches that he may be honoured for them and the man
who chooses honour and the obedience of others that he may be
wealthy and attain riches there is a great difference. The latter are
called people of base headship.*

Others of the rulers of cities think that the end in the rule of
cities is the enjoyment of pleasures.* Others again think that it is
all these three, honour, riches and pleasures, and they monopolize
them and make the people of the city as it were their tools to
obtain pleasures and riches. Not one of these was called king by
the ancients.

[29] The king is king by the kingly craft,* by the art of ruling
cities and by the power to employ the kingly art, at whatever time
he has come to be chief over a city, whether he is known for his
art or is not known for it, whether he has found implements to
use or not, whether he has found people to receive from him or
not, whether he is obeyed or not, just as the doctor is doctor by
the medical craft, whether men know him for it or not, whether
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artificial implements are ready for him or not, whether he has
found people to serve him in carrying out his orders or not,
whether he has met with sick persons to receive his words or not,
and his medicine is not deficient if he has none of thesc things.
Similarly the king is king by the craft and the power to employ
the art, whether he rules over people or not, whether he is
honoured or not, whether he is rich or poor.

Some people think that they should not apply the name of
king to him who possesses the kingly craft without his being
obeyed and honoured in a city. Others add to that riches, while
others think to add rule by force, subjection, terrorizing and fear.
None of these belong to the essential conditions of kingship, but
are things which may be useful to the kingly craft, and are thought
on that account to be kingship.

[30]* The rational speculative part (sc. of the soul) and the
rational reflective part have each a corresponding virtue.* The
virtue of the speculative part is speculative intellect, knowledge
and wisdom. The virtue of the reflective part is practical intellect,
practical wisdom*, discernment, excellence of idea and correctness
of opinion.

[31] Speculative intellect is a faculty to which comes by nature,
not by search and not by analogy, the certain knowledge of the
universal necessary premisses which are the principles of the
sciences, e.g. our knowledge that the whole is greater than the
patt, that quantities equal to the same quantity are equal to one
another, and the like premisses. It is from these that a man
begins, and he goes on to the knowledge of the rest of the specu-
lative existents, which are such that they exist without man’s
contrivance. This intellect is sometimes in potency, when these
first principles do not occur to it, but when they do occur, it
becomes intellect in act, and its disposition is strong enough to
produce what is prepared for it. This faculty cannot be in error in
regard to what occurs to it, but all the species of knowledge which
reach it are true and certain and cannot be otherwise.

[32] The word “knowledge” is applied to many things, but
the knowledge which is a virtue of the speculative part is that
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there comes to the soul certainty of the existence of the existents
whose existence and continuance do not depend on the contri-
vance of man at all, what each of these is and how, from proofs
composed of true premisses, necessary and universal—first prin-
ciples* in which is certainty and which occur known to the
intellect naturally. This knowledge is of two kinds: (¢) where
there is certainty of the existence of the thing, the reason for its
existence, and the fact that neither it nor its cause can by any
means be different; and () where there is certainty of its existence
and the fact that it cannot be different, without attending to the
cause of its existence.

[33] Real knowledge is what is true and certain at all times,
not at some time rather than another, and (not) what exists at a
particular time and may not exist afterwards, for in that case we
should know something existing now, but when some time has
passed, it has possibly ceased to exist, so that we do not know
whether it exists or not and our certainty turns to doubt and
falsehood. And what may be so is not knowledge and certainty.
On that account the ancients did not make perception of what
may alter from one state to another knowledge, e.g. our “know-
ledge” that this man is now sitting down. For it may be that he
will change and come to be standing up after he was sitting.
Rather they made knowledge certainty of the existence of a thing
which cannot change, e.g. that three is an odd number. For the
oddness of the number three does not change. Three cannot in
any case become even, nor four odd. If the example cited is called
knowledge or certainty, it is by a metaphor.

[34]* Wisdom is knowledge of the remote causes by which
exist all the rest of the existents and the proximate causes of the
things which are caused, i.e. there is certainty of their existence,*
and we know what and how they are, and that, however many
they are, they ascend in order to one Existence which is the
cause of the existence of those remote causes and the proximate
causes below them; that that One is the First in truth, and its
continued existence is not due to the existence of anything else,
but it is sufficient in itself, not deriving existence from another;
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that it can by no means derive existence from another and can by
no means be body or in body; that its existence is a different
existence, outside the existence of the other existents, sharing not
at all with any of them in meaning, but if it shares, this is in name
only, not in the meaning understood from the name; that it can
only be one; that it is the One in truth and that which affords to
the rest of the existents the unity by which we come to say of any
existent that it is one; that it is the First Truth, affording truth to
other things and self-sufficient in respect of its truth, not deriving
it from another; that it is impossible for greater perfection to be
imagined, much less exist, and no existence is morc complete
than its existence, no truth more (true) than its truth, no unity
more complete than its unity. And we know (sz. by wisdom) at
the same time how the rest of the existents have derived cxistence,
truth and unity from it, what is the share of cach of them in
existence, truth and unity, and how other things have derived
from it their significance.’* We know all the classes of the
existents, that among them are first, intermediate and last, and
the last have causes but are not causes of anything lower, while the
intermediate have a cause above them and are causes of the things
below them, and that the First is the cause of what is below it
but has no other cause above it. And we know at the same time
how the last ascend to the intermediate and how the intermediate
ascend variously till they reach the First, then how the rule begins
from the First and is transmitted through each individual of the
rest of the existents in order, till it reaches the last. This is the true
meaning of wisdom. The name is sometimes applied by metaphor,
so that those who excel and are perfect in the arts are called wise.

[35] Practical intellect is a faculty by which a man from much
experience of things and long observation of the data of sense
attains certain premisses by which it is possible for him to take
account of what should be chosen and avoided in the individual
things within our power.* Some of these premisses turn out to
be universal, subsuming things which should be chosen and

< H 1 1 i
* Or “and how other causes have derived from it their causality . Cf. the
Hebrew variants,

44



ENGLISH TRANSLATION

avoided, while others are isolated and partial, to be used as
examples for what the man has not seen and wishes to take ac-
count of. This intellect is only intellect in potency, so long as the
experience has not come. When the experience has come and is
remembered, it becomes intellect in act. This intellect in act
increases with the increase of the experiences in all the occasions
of 2 man’s life.

[36] Practical wisdom* is the power of excellence of delibera-
tion* and production of the things which are most excellent and
best in what is done to procure for 2 man a really great good and
an excellent and noble end, whether that is happiness or some-
thing which is indispensable for obtaining happiness. Cleverness
is the power of excellent production of what is finest and best for
attaining certain minor goods. Astuteness is the power of
correct deliberation in the production of what is most excellent
and best for a large amount to be realized of the riches, pleasure
or honour regarded as good. Deceit, slyness and dissimulation is
excellence of production of what is most effective and best for a
paltry amount to be realized of the base gain or base pleasure
regarded as good. All these things merely lead to the end but are
not the end, and similarly all deliberation. For a man merely sets
up the end which he desires and longs for as the object of his
thought, then after that he deliberates on the number, nature and
quality of the things by which he may attain that end.

[37] Just as the sick in body are led to imagine by the derange-
ment of their sense that what is sweet is bitter, and what is bitter,
sweet, and they conceive a thing to be wholesome when it is
not* and unwholesome when it is wholesome, so wicked and
vicious men, being sick in their souls, are led to imagine that
wicked deeds are good and good deeds wicked. The man virtuous
with the ethical virtues desires and longs always for the ends that
are good in reality and makes them his aim and purpose. The
wicked man desires always the ends that are wicked in reality,
but imagines them good, on account of the sickness of his soul.
Therefore the man of practical wisdom must be virtuous with the
ethical virtues* (and so the clever man, the astute and the deceitful
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man being wicked and vicious),* in order that the man of
practical wisdom may get the end right by the virtue which is
in him, and get right what leads to the end by cxcellence of
deliberation.

[38] Practical wisdom is of many types, including excellence of
deliberation on that by which the household is ruled, which is
domestic practical wisdom. Also it includes cxcellence of de-
liberation on the most effective method of ruling cities, which
is political practical wisdom. Or again it includes excellence of
deliberation on what is best and finest for the attainment of excel-
lence of livelihood through acquiring human goods, such as
riches, greatness, etc., after its being good and being indispen-
sable for obtaining happiness. Another type is consultative, viz.
what is produced not to be employed by the man for himself, but
to give advice thereby to another, either in the rule of a house-
hold or 2 city or otherwise. Another type is special, viz. the
Power to produce a true and excellent idea with which to resist
th§ enemy and the opponent in general, or ward him off thereby.
Itis likely that a man needs some practical wisdom in all that he is
concerned with, either little or much. This depends on the busi-
ness he handles, for if it is much or important, he needs stronger
and more complete practical wisdom, while if it is little or un-
Important, he has enough with little practical wisdom. Practical
Wisdom is also that which the common pecople call intelligence.

hen this faculty is in a2 man, he is called intelligent.

{3?] True opinion is that whenever a man sees a thing, his
OPInion always finds the truth of how the thing seen must be.

[40] Discernment is the power to find the true judgement in
€gard to that on which the customary opinions are at variance,
an<.i the faculty of being right. It is excellence in producing the
OPinion which is right, and is therefore a kind of practical wisdom.

[41] Excellence of idea is that a man should have ideas or
Cxcellent ideas, i.e. that a man should be good and virtuous in his
Actions, then that he should have ideas, and his words, ideas, and
counsel should have been tested many times and found sound and
right, bringing the man, when he employs them, to approved
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results, and that his words should therefore have come to be
welcomed, I mean, because of the truth which is commonly wit-
nessed in him, so that his well known virtue, sound judgement
and counsel can dispense him from having to say or point out
anything by way of argument or proof. Evidently when a man
gets the idea right and takes account of the truth of it, he does so
only by practical wisdom. This then is a kind of practical wisdom.

[42] The principles used by the person deliberating in pro-
ducing the thing which he deliberates on, are twofold: () the
well-known presuppositions taken from all or most people, and
(b) the facts which come by experience and personal observation.

[43] The simple man is he whose imagining of the common
form of what should be chosen and avoided is sound, except that
he has no experience of the practical things which should be
known by experience. A man is sometimes simple in one class of
things and not simple in another class.

[44] The confused man is he whose imagination is always, in
what should be chosen and avoided, the opposite of the well-
known things and the opposite of what the custom is. Sometimes
it happens to him besides that he imagines the opposite of what is
well known in the other existents, in many of the sense-
perceptions.

[45] Foolishness is that his imagination of the well-known
things is sound, he has stored experience, his imagination of the
ends which he desires and longs for is sound, and he possesses
deliberation, but it is deliberation which always causes him to
imagine in what does not lead to the end that it leads to it, or
causes him to imagine in what leads to the end that it does not
lead to it, so that his action and counsel are always according to
what his impaired deliberation causes him to imagine. For that
reason the fool at first sight has the form of the intelligent man.
His purpose is sound, but often his deliberation brings him into
trouble, when he did not intend to fall into it.

[46]* Readiness of wit is excellence of conjecture about a
thing quickly, without any time, or in a short time.

[47] Practical wisdom and cleverness both need a natural
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employment for which a man is created. When a man is created
disposed to complete practical wisdom, and then becomes
habituated to the vices, he is changed and altered and there come
into existence, instead of practical wisdom, astutcness, dissimula-
tion and trickery.*

[48]* Certain people call the practically wise of mankind wise.
But wisdom is the most excellent knowledge of the most excellent
existents.* Since practical wisdom merely attains things human,
it need not be wisdom, unless indeed man is the most cxcellent
thing in the world* and the most excellent of existents. But since
man is not so, then practical wisdom is not wisdom, except by
metaphor and simile.

[49] Since wisdom is particularly knowledge of the ultimate
Causes of every last existent,* and the ultimate end on account of
which man exists is happiness,* and the end is onc of the causes,*
then wisdom is that which acquaints one with what is true
happiness. Also, since wisdom alone possesses knowledge of the
One, the First, from which the rest of the existents derive virtue
and perfection, and knows how each one derives these from it and
how much each takes as its share of perfection, and man is one of
the existents which derive perfection from the One, the First,
then (Wisdom) knows the greatest perfection which man derives

rom the First, viz. happiness. Wisdom then acquaints one with
true happiness, and practical wisdom acquaints one with what
must be done to attain happiness. These two then are the two
lf}gredients in the perfecting of man, so that wisdom is that which
Bves the ultimate end, and practical wisdom gives that by which
the end ig attained.,

[50] Rhetoric is the power of address by which comes excel-

€nce of persuasion in regard to each of the possible things which
are to be chosen and avoided, except that the virtuous man who
POssesses this faculty employs it for good deeds, and so the man

o practi.cal wisdom in good [and evil] deeds, while astute men
em[Plo]Y 1t for evil deeds.
51

1 Excellence in producing an imaginative impression is not
excelle

0ce of persuasion. The difference between them is that
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excellence of persuasion aims at the hearer doing the thing, after
a conviction of truth, while excellence in producing an impression
of this kind aims at the soul of the hearer rising up to seek the
thing imagined or flee from it, and be drawn to it or dislike it,
even without a conviction of truth, just as a man is disgusted
with something which, when he sees it, resembles what really
calls forth disgust, though he is certain that what he sees is not
what calls forth disgust. Excellence in producing an imaginative
impression is employed in what causes anger and pleasure, fear
and trust, in what softens the soul and hardens it, and in all the
passions of the soul.* With excellence in producing an imagina-
tive impression the aim is that the man should be moved to do the
thing and rise up towards it, even though his knowledge of the
thing necessitates the opposite of what is represented to his
imagination. Many people, when they love and hate, and choose
and avoid, do so by the imagination not deliberation, either be-
cause they have not deliberation naturally or have rejected it in
their affairs.

[s2]* All poetry has been invented to produce an excellent
imaginative impression of the object. It is of six kinds, three of
which are praised and three blamed. Of the three which are
praised one is that by which are aimed at the improvement of the
rational faculty, and that its actions and thought should be
directed towards happiness, the production of an imaginative
impression of divine matters and good deeds, excellence in pro-
ducing an imaginative impression of the virtues and approving
them, the reprobating of evil deeds and the vices, and holding
them in scorn. The second kind is that by which are aimed at
the improvement and correction of those accidents of the soul
which are related to strength, and the breaking of them down till
they become moderate and cease to be excessive. Such accidents
are anger, pride, cruelty, effrontery, love of honour and domina-
tion, greed and the like. Those who possess these qualities are led
(sc. by this kind of poetry) to employ them in good, not evil deeds.
The third kind aims at the improvement and correction of the
accidents of the soul related to weakness and softness, viz.

) 49

DAF



THE FUSUL AL-MADANI OF AL-FARABI

desires, base pleasures, falseness and slackness of soul, pity, fear,
anxiety, grief, shame, luxury, softness, and the like, that they may
be broken down and cease to be excessive, till they become
moderate, and (the possessor) is led to employ them in good, not
evil deeds. The three kinds which are blamed are the opposites of
the three which are praised. For the former ruin all that the
latter correct, bringing it from the moderate state to excess. The
different kinds of tunes and songs follow the different kinds of
poetry and have the same divisions.

[53] The parts of the ideal city are five: the most virtuous or
excellent, the interpreters, the assessors or measurers, the fighting
men, and the rich. The most excellent are the wise, the men of
practical wisdom and those with ideas on great matters. Next
come the bearers of religion* and the interpreters, who are the
orators, the eloquent, the poets, the musicians, the sccretaries and
the like, belonging to their number. The mecasurers* arc the
accountants, geometers, doctors, astrologers and the like. The
fighting men are the army, watchmen, and the like, reckoned with
them. The rich are the gainers of wealth in the city, such as the
farmers, herdsmen, merchants, and the like.

[54]* The chiefs and rulers of this city are of four descriptions.*

A. The king in reality. He is the first chief,* and it is he in
whom are combined six conditions:* (¢) wisdom; (b) perfect
Practical wisdom; (¢) excellence of persuasion; (¢) excellence
n producing an imaginative impression; (¢) power to fight the
holy war (Jibad)) in person; (f) that there should be nothing in his
body to Prevent him attending to the matters which belong to the
holy Wwar. He in whom all these are united is the model, the one
to be imitated ip all his ways and actions, and the one whose
Words and counsels are to be accepted. It is for this man to rule
according as he thinks right and as he wishes.

. The second case is when no man is found in whom all these
are united, byt they are found separately in a group,* since one of
then'% Provides the end, a second provides what leads to the end,
a thlfd_ POssesses excellence of persuasion and excellence in
producing ap imaginative impression, another possesses the
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power to fight the holy war. This group then together takes the
place of the king. They are called the best chiefs and the virtuous
men. Their system of rule is called the rule of the most virtuous.

C. The third case is when these are not available either. The
chief of the city is then the man* in whom are united: () that he
should possess knowledge of the ancient laws and traditions
which the first generations of iwams acknowledged and by which
they ruled the city; () that he should have excellent discrimina-
tion of the places and conditions in which those traditions must
be employed, according to the purpose of the earlier generations
therein; (¢) that he should have power to produce what is not
found explicit in the old traditions, oral and written, imitating
therein the model of the ancient traditions; () further, that he
should have excellence of idea and practical wisdom in the events
which happen one by one and are not such as to be in the
ancient traditions, in order to preserve the prosperity of the city;
and (¢) that he should possess excellence of rhetoric and persua-
sion and in producing an imaginative impression. At the same
time, (f) he should be able to go on the holy war (jibad).* Such
a one is called the king according to the law, and his rule is called
lawful kingship.

D. The fourth case is when no man is found in whom all these
are united, but they exist separately among a group, and they
together take the place of the king according to the law. This
group are called the chiefs according to the law.*

[55] In every part of the city is a chief, with no chief above
him among the people of that group, and a subject who has no
rule over any men at all, also one who is chief of those below him
and subject to those above him.

[56] The classes in the ideal city take precedence over each
other in different ways.

A. When a man performs an action to attain thereby some end
but employs something which is the end of an action and that end
is a good which another man arranges and produces, then the
first is chief and takes precedence over the second in the city,
e.g. the art of horsemanship. Its end is excellence in the use of
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arms. Its exponent is a knight, who employs the rcins and the
horse’s furniture, which are the end of the art of making the reins.
He is therefore chief, taking precedence over the maker of the
reins, and likewise over the trainer of the horse. And so in other
actions and arts.

B. When two persons have the same end and onc of them is
better able to produce an imaginative impression of that end, and
more perfect in virtue, possessing practical wisdom to produce
all that will bring him to that end and better adapted to employ
another in realizing the end, then he is chicf over the second, who
does not have this. Below him is the man who imagines the end
spontaneously, but does not have perfect deliberation to accom-
plish all by which the end is attained. Yet when he is given a
beginning of deliberation, by there being sketched out to him
something of what he must do, he imitates in what is given him
the pattern of that which has been sketched out to him and pro-
duces the rest. Below him is the man who does not imagine the
er.xd spontaneously and has no deliberation also, but when he is
given the end and it is represented to his imagination, and then he
1s given a beginning of deliberation, he is able to imitate in the
remainder the pattern of that which has been sketched out to him,
:.md he goes to work or sets another to work therein. Below him
1s the man who does not imagine the end and has no deliberation,
nor even if he is given a beginning of deliberation can he produce
the rest. But if he is charged with what has to be done to attain
the end, he remembers the charges and is always humble and
Obedient, swift to perform all that he is charged with, even if he

O€s not know to what end the action will lead him, and is well
adapted tq do the thing as he has been charged. This man is
always 5 servant in the city, not a chief, or rather he is naturally
a slave, while the others are subjects and chicfs. Everything the
slave agd servant is skilled in doing, the chief must be skilled in
ernp10ymg another therein.

(_:~ he third case is when two men are both performing an
action where 3 third employs their action in completing some end,
except that of the two one does the thing more nobly and more
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indispensably for completing the third man’s end. The man whose
action is nobler and more indispensable takes precedence in rank
over him who is responsible for an action which is baser and less
indispensable in regard to that end.

[57] The parts of the city and the classes of its parts are united
and bound together by love. It is controlled and maintained by
justice and the actions of justice. Now love is sometimes natural,
as the love of the parents for the child, and sometimes willed, by
its beginning being in voluntary things followed by love.
Voluntary love comes in three ways: () by sharing in virtue;
(b) on account of advantage; and (¢) on account of pleasure.
Justice follows upon love. Love in this city first occurs on
account of (@) sharing in virtue. This sharing is connected with
thoughts and actions. The thoughts which they must share in are
threefold: («) in regard to the beginning; (B) in regard to the end;
and (y) in regard to what lies between. Agreement of opinion in
regard to the beginning (o) is the agreement of their opinions
about God and spiritual beings,* about the good men who are
the pattern, how the world and its parts began, and how man
came into being, then (about) the classes of the parts of the
world, their mutual relation, their station with reference to God
and spiritual beings, and man’s station with reference to God and
spiritual beings. This is the beginning.* The end is happiness (B).
What lies between are the actions by which happiness is attained
(y). When the opinions of the inhabitants of the city* are agreed
on these things, and that has been completed by the actions by
which happiness is mutually attained, there follows mutual love,
of necessity. Then because they are neighbours of one another in
one dwelling-place, some of them needing others and some being
useful to others, there follows (b) the love which exists onaccount
of advantage. Then on account of their sharing in the virtues and
because some of them are useful to others, some of them take
pleasure in others, and that again is followed by (¢) the love
which exists on account of pleasure, so that through it they are
united and bound together.

[58] Justice is first of all in the division of the good things
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shared by the people of the city among them all, and next in the

preservation of what is divided among them.* Thesc good things

are security, wealth, honour, dignities, and the other good things

which they can share in. For each one of the pcople of the city

has a portion of these good things, equivalent to his deserts. His

decrease and increase therein are injustice, his decrease injustice

against him, his increase injustice against the people of the city,

and perhaps his decrease also is injustice against the pcople of the

city. When the division has been made and cach man’s portion
has been fixed, it must next be preserved to him, cither by its not
passing from his hand, or, if it does, by safeguards and conditions,

securing that thereby no injury attaches either to him or to the
city. When a man’s portion of the good things passes from his
hand, it is either voluntarily, as in a sale and gift and exchange,
or involuntarily, as when he is robbed or forcibly constrained.
In both cases there must be safeguards by which the good things
in the hands of the people of the city remain prescrved to them.
That can only come about by the return of a substitute for what
has passed from his hand voluntarily or involuntarily and an
equivalent to it, either of the same kind as that which has passed
from his hand, or of a different kind, and what returns, returns
either to the individual man or to the people of the city. In
whichever of these two ways the equivalent returns, justice is
that by which the good things, having been once divided,
femain preserved to the people of the city, and injustice is that
thf‘—re should pass from a man’s hand his portion of the good
thmgs, without the equivalent returning either to himself or to
t € people of the city. Further, the return must, when it is to the
1ndividual, be either beneficial to the city or not hurtful to it. He
Who cauges tq pass from his own hand or from the hand of
gnother his share in the good things, when it is hurtful to the city,
15 also unjust and js prevented. In many cases of prevention pains
and penalties are needed. The pains and penalties must be mea-
sured, so that every injustice may be confronted with 2 commen-
Sutate punishment. When the doer of the injustice is requited
with an equivalent portion of evil, justice is done. When he is
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requited with more, it is injustice against him as an individual,
when with less, injustice against the people of the city; and
perhaps when with more, it is injustice against the people of the
city.

[s9] Some rulers of cities think in the case of all injustice
occurring in the city that it is injustice against the people of the
city. Others think that injustice specially concerns him to whom
the injustice has been done. Some divide injustice into two
categories, the first, injustice which specially concerns individual
persons, though they make it at the same time injustice against
the people of the city, and the second, injustice regarded as
specially concerning the individual and not passing over him to
the people of the city. Some therefore of the rulers of cities do
not think that the guilty should be pardoned, even if he to whom
the wrong was done has pardoned him. Some think that the
guilty should be pardoned when he to whom the wrong was done
has pardoned him. Others think that part should be pardoned,
and part not pardoned, viz. that the penalty deserved by the
guilty party, when regarded as personally due, to the exclusion
of the people of the city, to him to whom the wrong was done,
and this man pardons him, cannot be required by anyone else;
but when regarded as due to the people of the city and to all
men, the pardon of him to whom the wrong was done is not
considered.

[60] The term “‘justice” is sometimes applied in a more
general sense, viz. 2 man’s employment of acts of virtue in
relation to others, whatever the virtue. The justice which con-
sists in making a division and in preserving what has been divided
is a species of the more general justice, and the more special is
called by the name of the more general.

[61] Everyone in the ideal city must have assigned him a single
art with which he busies himself solely and a single work to
which he attends, either in the class of servant or master, nor
must he go beyond it. None of them is left to pursue many
works nor more than a single art, for three reasons. (¢) Every
man is not always suitable for every work and art. Rather one
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man is sometimes better than another, for onc work rather than
another. (b) Every man who attends to a work or art does so
more perfectly and excellently and becomes more proficient
therein and skilled in the work, when he devotes himself to it
and from his childhood grows up to it and not to anything else
besides. (¢) Many works have particular times. When these are
left late, the works are not performed. It sometimes happens that
there are two works to be done at the same time and if a man is
occupied with one of them, he has no time for thc other, nor is it
overtaken on a second occasion. For this reason there must be
assigned to each one of the works one man, that cach onc of them
may be overtaken at its own time and not fail to be performed.

PART II

[62] The city’s provident fund is the provision made for the
groups whose business is not that they should acquire wealth,
Those who are such, and for whom first and foremost and in the
opinion of all the rulers of cities money is to be provided are those
divisions of the city the end of whose crafts in the first place is not
the acquisition of wealth, such as the bearers of religion, the
Secretaries,* and the like (for these are among the most important
Parts of the city, and have need of money), and further, in the
Opinion of some of the rulers of cities, the cripples and those who
ave no strength to acquire wealth. Others think that no cripple
should be left in the city, and no one who is unable in any way to
pe.rforrn any useful function in it. Others of the rulers of cities
think that they should set up in the city two funds, one for those
the end of whose crafts is not in the first place the acquisition of
wealth, the other for cripples and the like. It must be investi-
gated where this money is to come from, and in what ways,

[63] War is either (@) to ward off an enemy who has come
against the city from without; ot (b) to acquire a good to which
the city is entitled* from without from those in whose hands it is;
o1 (¢) to bring and force people to what is best and most fortunate
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for themselves apart from others, when they do not know it of
themselves and do not submit to those who know it and invite
them to it; or (4) war on those who do not submit to slavery and
servitude, of those for whom it is best and most fortunate that
their place in the world should be that of slaves; or (¢) war with
men who are not of the people of the city, and against whom the
city has a prescribed right, and they withhold it from them.*
This is a matter involving two things, one of which is the
acquiring of the city’s good (4), and the other is that they are
brought to render justice and equity (i.e. ¢ or 4). As for making
war on them to punish them for some crime which they have
committed lest they repeat the crime, and lest others venture
against the city and hope to overcome them, this combines
acquisition of a good for the people of the city (), bringing those
people to their own shares and the best for them (¢) and warding
off an enemy by force (@). As for making war on them to destroy
them as a whole and extirpate them because their continued
existence harms the people of the city, that also is acquisition of a
good for the people of the city ().

The war of the chief with any people merely that they may be
humbled and submit to him and honour him for nothing else
save the running of his writ among them and their obedience to
him, or merely that they may honour him for no other reason
save that they honour him, or that he may be their chief and rule
them as he sees fit and they assent to all his commands in any-
thing he pleases, whatever it may be, is an unjust war. Similarly
if he makes war for nothing else save that conquest is his end,
that too is an unjust war. Similarly if he makes war or kills to
appease rage, or for pleasure which he takes in victory merely,
that likewise is injustice. And similarly if those people have en-
raged him by injustice and what they deserve for that injustice
comes short of war and short of killing, war and killing are un-
doubtedly unjust. Many of those who intend by killing to appease
rage kill not those who have enraged them but others who have
not, because such a man aims at removing the annoyance which
the rage caused him.
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[64] The first divisions are three: (2) what cannot not exist;
(b) what cannot at all exist; and (¢) what can exist and not exist.
The first two are the extremes. The third is a mean between
them. It is an aggregate which contradicts the two extremes.
All existents fall into two of these three divisions, for of the
existents some cannot at all not exist, and some can exist and not
exist.

[65] What cannot not exist is so in its essence and nature, and
what can exist and not exist is also so in its essence and nature.
For it is impossible that what cannot not exist should come into
existence and only becomes so because its essence and nature are
otherwise and it is an accident that it becomes so, and similarly
what can exist and not exist. The kinds of existents are three:
(@) the creation from matter; (b)) the heavenly bodies; (¢) the
spiritual bodies.* What cannot not exist is of two sorts, one
being such in its nature and essence that it exists at a particular
time and nothing else is then possible, the second such that it
cannot not exist at any time at all. To the spiritual (bodies)
belongs the second class of what cannot not exist, and to the
heavenly (bodies) belongs the first class. To the material (bodies)
belongs the division which can exist and not exist. The worlds
are three: a spiritual, a heavenly and a material.

.[66]* The first divisions are four: (@) What cannot at all not
€Xist; (b)) what cannot at all exist; (¢) what cannot not exist at a
PaFticular time; (4) what can exist and not exist. What cannot
CXISt at a particular time can have existence at another, so the
first are two opposite extremes, and what can exist, can not exist
at 2 particular time. The existents are of these three divisions:
(fz) What cannot at all not exist; (b)) what cannot not exist at one
time but cap 4¢ another; and (¢) what can exist and not exist. The
most excellent, noblest and most petfect of them is what cannot
at all not exist. The basest and most defective of them is what can
€Xist and not exist. What cannot not exist at one time only is a
mean between them, for it is more defective than the first and
more perfect than the third. What can exist and not exist does so
In three ways. (a) to the highest degree; (b) to the least degree;
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(¢) to an intermediate degree. Of these the most excellent is what
exists to the highest degree, the basest what exists to the least
degree, and the intermediate degree is a mean between them.

[67] If a thing has a lack, it is a defect in its existence. If in its
existence it needs anything else, it is also a defect in existence.
Everything which has a like in its species is defective in existence,
since that is only possible in what does not have sufficiency for it
to exist in its species alone and in what is insufficient for that
existence to be completed by it alone, so that only a portion of
that existence* is completed by it and there is not sufficiency in it
for a universal to be completed by it, as is the case with man. For,
since it is impossible for the existence of man to be realized by
any individual, there is need for more than one at one time. So
then whatever contains sufficiency for completing a thing, has no
need of a second in the case of that thing, and if a thing has suffi-
ciency for the completion of its existence, quiddity and essence,
it is impossible that there should be anything else of its species,
and if that were the like of its action, nothing else would share its
action.

[68] Everything which has a contrary is defective in existence,
because everything which has a contrary has a lack, the meaning
of contraries being this, that each of them cancels the other, if
they meet or are brought together. Thus it requires for its
existence the cessation of its contrary. Also there is an impedi-
ment to its existence, so that it is not itself alone sufficient in its
existence. What suffers from no lack has no contrary, and what
does not need anything at all save itself has no contrary.

[69] Evil has no absolute existence, nor is it in anything in
these worlds, nor in general in anything of which the existence is
not by man’s will, but all these are good. Evil is of two sorts:
(@) the misery which is the opposite of happiness, and () every-
thing by which misery is attained. Misery is evil in the sense of
the end which is reached, beyond which there is no greater evil
to be reached by misery. The second evil is the voluntary acts,
which are such as to lead to misery. Similarly the opposite of
these two evils is two goods, one of which is happiness (), which
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is good in the sense of the end beyond which there is no other
end to be sought by happiness. The second good is everything
which profits in any way in the attainment of happiness (). This
is the good which is the opposite of (evil), and this is the nature
of both. Evil has no other nature except this which we have
mentioned. The two evils then are voluntary, and similarly the
goods which are their opposites. As for the good in the worlds,
it is the First Cause, and everything which is conscquent on it,
and whose being is consequent on what is conscquent on it, to
the end of the chain of consequents, whatever it is. For all these
are according to harmony and justice with merit, and what comes
to pass from merit and justice is altogether good.

Some think that existence of whatever kind is good, and non-
existence of whatever kind is bad. They spontancously fashion
imaginary existences, which they then make good, and non-
existences which they make bad. Others think that pleasures of
whatever kind are goods, and that pain of whatever kind js
evil, especially pain affecting the sense of touch. All these are in
etror, for existence is only good when it is with merit, and non-
¢xistence (bad) when it is without merit, and similarly pleasures
and pain. What exists and does not exist without merit is bad.
None of these things exists anywhere in the spiritual worlds, for
No one thinks that in the spiritual and heavenly (worlds) anything
happens contrary to merit, for possible natural things, by virtue of

€ing natural, do not happen contrary to merit, when they are pre-
serv.ed in them by merit, nor does one seck in them the voluntary
merits, for the possible natural merits are either with form or with
Eztiz-s tVZilat anything nlerits, it merits either to the highest or
an intermediate degree,™ and what they receive of it
does not 80 beyond these, so they are all good. Good then is of
tWO sorts: (4) a sort of which no evil at all is the opposite, and
(6) a sott of which evils are the opposites. Similarly every natural
thing, the beginning of which is a voluntary action, is sometimes
good, sometimesg bad. We have been speaking here of what is
purely natural, with no share of the voluntary.
[70] Some think that all the passions of the soul, viz, what
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proceeds from the appetitive part of the soul, are evil. Others
think that the faculties of desire and anger alone are evil, while
others think so of the other faculties in which are the psycho-
logical affects, such as jealousy, cruelty, miserliness, love of
honour, and the like. These also are in error, for that which is
adapted to be employed in good and bad together is neither good
nor bad, for it is not more fit for one than the other, or is good
and bad together or neither. Rather all of these are evil when they
are employed in that by which misery is obtained, but when they
are employed in that by which happiness is attained, they are not
evil but all of them good.

[71] Some indeed say that happiness is not a reward for the
actions which are such that happiness is attained thereby, nor is it
a recompense for actions which have been given up, which are
not such that it is attained thereby, just as the wisdom which is
attained by learning is not a reward for the antecedent learning,
nor is it a recompense for the repose which the man would have
enjoyed if he had not learned and given it up and preferred toil in
its place. Neither if pleasure follows the knowledge which results
from learning is the pleasure a reward for learning, nor a recom-
pense for the toil and trouble and pain which he obtained, when
he chose learning and gave up repose, so that this pleasure
should be a recompense for another pleasure which the man gave
up, to be recompensed for it by this other. Rather happiness is
an end such that it is attained by virtuous actions, as knowledge
results from learning and study, and the arts result from learning
them and persevering in their actions. And misery is not the
penalty for giving up virtuous actions* nor a requital for doing
defective actions.

Therefore if anyone believes this of happiness,* and thinks at
the same time that his recompense for what he gives up is of the
same kind as what he gives up, that man’s virtues will be akin to
defects. For instance, the temperate man who leaves the plea-
sures of sense, all or some of them, simply to be recompensed, in
place of what he has left, by another pleasure of the same kind as
he has left but greater, is led by his greed and desire for increase
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of pleasure to leave what he has left. At the same time he must
think that the pleasure which he has left was his, and he has only
left it to come to its like and an increase of what he will gain.
Otherwise how is he recompensed for what he did not have?

Similarly in the case of the justice which he employs in lcaving
money and not taking it. It too is simply greed and desire for
what he will obtain and be compensated with for leaving it. He
simply does so out of desire for gain and to be recompensed for
what he leaves with something much larger than what he leaves.
It is as if he thinks that all wealth is his, his own and cverybody
else’s, but he lets them retain it when he has the power and
opportunity to deprive them, in order that he may get many
times as much by way of reward. That represents what the rulers
of the cities do. So he does not acquire justice and temperance as
good in themselves, nor does he leave what he does leave of ill-
doing and vice for itself, because it is ugly and he hates it.

Similarly the case of the brave man among them.* He thinks
.that he loses the pleasures for which he desires this transitory life
in order to be recompensed with other pleasures of the same kind,
far greater than these, and he advances against the cvil which he
detests for fear of an evil greater still. He thinks that to advance
against death is an evil, but bears an evil greater still.

For that reason you find that what they suppose to be virtues
are nearer to being vices and base qualities than virtues.* That is
bgcause their essence and nature are not the nature of the real
Virtues, nor near it, but are of the kind (genus) of defects and base
qualities.

[72] The virtuous man loses by death simply the ability to
multiply the actions by which his happiness after death is
Increased. Therefore his anxiety about death is not the anxiety of
one who thinks that by death a very great evil will overtake him,
nor the anxiety of one who thinks that by death he will lose 2
great good, which has come to him and will pass from his hand.
Rather he thinks that by death no evil at all will overtake him,
and he thinks that the good which has come to him up to the
time of his death is with him and is not separated from him by
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death. Rather his anxiety is the anxiety of one who thinks that
what he loses is a gain which was coming to him, but when it was
added to him, would be like a remainder additional to the good
which had already reached him, and near to the anxiety of one
who thinks that what he loses is not his capital but a gain which
he was measuring and hoping for. So he does not fear at all,
but loves life, in order that he may increasingly do the good by
which he has increased happiness.

[73] The virtuous man must not hasten death. Rather he must
seek means to survive as long as possible, in order that he may
increasingly do what brings him happiness, and in order that the
people of the city may not lose his usefulness to them by his
virtue. He must go forward to death only when his death is more
useful to the people of the city than his survival. When against
his will death comes upon him, he must not be anxious but
virtuous. He is not at all anxious about it, nor does it frighten
him so that he neglects his duty. Only the people of the ignorant
cities and the unrighteous* are anxious about death, the former
for what they will lose of the goods of the present world which
they leave behind—pleasures, wealth, honours or other goods of
the ignorant—and the unrighteous man for two reasons: the loss
of what he leaves behind of his worldly goods, and the thought
that by his death he will lose happiness. The last causes him more
pain than is felt by the ignorant, for the ignorant know nothing
of happiness after death,* so as to think that they will lose it, but
these do know, and at their death are affected, through anxiety
and regret for what they think they are losing, with deep re-
pentance for what they have previously done in their lives,* so
that they die suffering grief of many kinds.

[74] When the virtuous warrior* risks his life, he does so not
with the idea that he will not die through that action of his, for
that is foolish, nor without regard to whether he dies or lives, for
that is rashness. Rather he thinks that perhaps he will not die,
and perhaps he will escape. But he is not anxious about death,
nor anxious when it comes upon him, and he does not risk his
life knowing, or supposing, that what he desires he will obtain
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without danger. Rather he risks his life when he knows that
what he desires he will lose and not obtain, unless he endangers
himself, and he thinks that if he does so perhaps he will obtain it,
or he thinks that the people of the city will without doubt obtain
it from that action of his, whether he dies or lives, and that if he
survives he will share with them, and if he dies, these will obtain
it and he will attain happiness for previous virtuc, and because he
has now sacrificed himself.

[75] When the virtuous man dies or is killed, one must not
mourn for him, but rather mourn for the people of the city, in the
measure of his indispensability in the city, and admire him for the
state which he has attained, according to the measure of his
happiness. At the same time it is the special privilege of the
warrior killed in battle to be praised for his self-sacrifice on
behalf of the people of the city and for his going forward to death.

[76] Some people think that the man who is not wise becomes
wise pnly by the separation of the soul from the body,* the body
femaining devoid of soul, which is the state of death, and if he
Wwere previously wise, his wisdom is increased because of that and
18 complete and petfect, or becomes more perfect and excellent.
Therefore they think that death is a perfection, and that the
S€paration of the soul from the body is a necessity.

Others think that the wicked man is only wicked by reason of
the union of the soul with the body, and by its separation he

€comes good. These people would be obliged to kill themselves
and kil] the soul,* so they afterwards take refuge in saying: “We
;Zelﬂiulefc_i by God who is exalted, and the angels and by the
uniog of God, and.do not of ourselves have power over Fhe
of HL or the separation of the soul. We must wait for the loosing
Selvesni Wwho joined them, and not take the loc_)s.mg upon out-

»* for those who rule us best know our affairs.”

Sepa;:teirs think that the separatign qf soul and body is not a
perishe O0 in space, nor a separation in idea, nor that the body
remain: gnd t‘he soul remains, or the soul p.erlshes and the bgdy
of th evoid of soul, but rather the meaning of the separation

t ~ ) . . :
€ soul is that it does not need for its continued existence that
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the body should be its matter, and that it does not need in any of
its actions to employ the instrument of the body, nor to employ
any faculty of body whatsoever, for as long as it continues to need
any of these things it is not separated. That only happens to the
soul which is special to man, viz. the speculative intellect. For
when it reaches this condition, it separates from the body,
whether that body belongs to a living creature which takes
nourishment and perceives by the senses, or its faculty for
taking nourishment and perceiving by the senses is already
rendered void. For when it has no longer need in any of its
actions for perception and imagination, it has already reached the
after-life, and then its representation of the essence of the First
Principle is more perfect, since the intellect seizes upon its essence
without the need for its representation by analogy or example,
nor does it reach this condition except by the previous need to
seek the help of the corporeal faculty and its actions to perform
its own actions. This is the after-life, in which a man sees his
Lord and is not defrauded in the seeing Him.*

[77] Everything of which the existence is composition and
combination, in whatever sense, is defective in existence, since it
needs for its continuance the things of which it is combined,
whether the combination is quantitative or the combination of
matter and form or any other type of combination.

[78] If one thing makes another, this means that the other
necessarily follows from the thing, and the making by a thing of
another is the necessitation of that other by the thing. The thing
is maker of the other when the other necessarily follows from it,
and that which makes the thing is that from which the thing
necessarily follows. That by which the other is made is that from
which the other cannot necessarily follow, as long as it is not
moved. And that includes all which by its movement derives a
condition in which it acts alone, or a condition added to what it
possessed before, so that it makes that other by the association of
the second (condition) with the first, and it is the combination of
the two which makes the other. That only happens in something
which at first has what is insufficient to act with without the
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addition of the other, and that which only makes another by being
moved is in a state of need and insufficient in its essence (sub-
stance) for another thing which is such as to be its nccessary
consequent, to be its necessary consequent, and for that which is
such as to come into existence from it, to come into existence
from it and for it to make what is such as to be made. Therefore
all that is sufficient in its essence (substance) and existence to
make another, does not make what it makes, and what nccessarily
follows from it does not necessarily follow, by its being moved.

[79] Any maker of anything knows that his making that thing
at a particular time is better or best, or it is worse or worst. What
delays his making it is the obstacle to his making it, and the non-
success which he thinks and knows will occur if he makes the
thing at that time is the obstacle which prevents his making it.
He must know what is the cause of the non-success at that time,
and what is the cause of success later. If there is no cause of non-
sgcgess, its non-existence is not preferable to its existence, and why
did it not happen? At the same time, has the maker power to stop
the non-success which happens through his making it at that time,
or got? If he has the power, then its happening is not preferable
to its not happening, and (the thing’s) coming into existence at
some time is not impossible for its maker. But if he has not power
to stop the non-success, then the cause of the non-success is
stronger, and the maker has not in himself complete sufficiency
for the thing to be absolutely his, and at the same time there is 2
contrary in his action and an obstacle to it. In any case then not

h

e alone ig sufficient to complete the action, but rather the cessa-
tion of the cause of the non-success and the presence of the cause
of success, For if he were personally the sole cause of the success,
the success of the action should not be retarded in time, but both
sl:xoulfi happen to gether, and therefore when the agent is suffi-
cient in himself algne for something to come into existence from
hu:n, it follows that the existence of the thing is not later than the
existence of the agent,

[80] It is said of 2 man that he is intelligent and that he uses
intelligence (intelle cts) when two things are united in him:
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(@) that he has excellence of discrimination with reference to the
actions which should be chosen or avoided;* and () that he
employs the most excellent of all that he becomes aware of by
excellence of discrimination. For when he has excellence of
discrimination and does in what he examines and observes
that which is worse and inferior, it is said of him that he is 2
mocker or deceiver or corrupter. Sometimes we use the expres-
sion ““Such a man has intelligence now”, in place of “He has
taken notice of what he was disregarding”, and it is employed
instead of ““He has understood what the allusion of the petson
addressing him pointed to™ or ““He has had an impression made
on his mind”. Sometimes we say that he has used intelligence,
meaning that the objects of intelligence have been represented to
him and impressed on his mind, and we say of him that he is
intelligent, meaning by that that the objects of intelligence have
come to his mind, i.e. that he knows the objects of intelligence.
For there is here no difference between saying ‘“he uses intelli-
gence” and “he knows”, between “the intelligent” and ““the
knowing”, and between “the objects of intelligence” and “the
objects of knowledge”.

The man of practical wisdom is he who possesses excellence of
deliberation* in producing what should be done, according to the
opinion of Aristotle, of the actions of virtue, in an emergency,
when he is at the same time excellent with ethical virtue.*

As for what the dialecticians mean by saying that this is
necessitated by intelligence or denied by intelligence, they mean
what is well known at first sight in the opinion of all, for the first
sight which is shared by all or most men they call intelligence.

[81] Some people say in regard to the First Cause that it does
not intellect or know anything but itself. Others assert that all
the universal objects of intelligence are present to it at once, and
that it knows and intellects them together timelessly, and all of
them are assembled together in itself, known to it in act con-
tinually from eternity to eternity. '

Others assert that although the objects of intelligence are
present to it, it knows (also) all the partial existences perceived
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by the senses and represents them to itself and they are impressed
upon it, and that it represents to itself and knows what is not
now existing but will exist hereafter, what was in past time and
has ceased to be, and what is now existing. The conscquence for
them is that truth and falsehood and contradictory convictions
follow each other in succession in regard to all the objects of its
intelligence, that the objects of its intelligence arc infinite, that
the affirmative become negative and likewise the negative become
affirmative at another time, that it knew in the past things with-
out end, so that among them were what it kncw would be in
future, what it knew existed now, and what it knew had been,
then was existing in times without end beforc that present time,
i.e. the hypothetical time, and afterwards in times without end it
knows these objects of intelligence in ways different to what it
knew of these same things at another time. An example will
show what I mean. Take as the example the time of Hermes* or
of Alexander.* What it knew in the time of Alexander as existing
at the present time, which is nearly “now? at that time, it knew
many ages before would come into existence, then it knows
afterwards at another time that it has been. It knows the thing in
the time which was in the time of Alexander, as existing in three
times in three conditions of knowledge, viz. it knows before the
time of Alexander that it will be, knows in the time of Alexander
himself that it is now present, and knows thereafter that jt has
bee.n and is now over and past. Then similarly when the condition
of individual times, or years or months or days is examined, in
Spite .Of the vast number and the difference of the circumstances,
and similarly the condition of persons and the successive changes
Which happen to each of them, e.g. it knows that Zaid* is a wa/i
of God, obedient and useful to his walis, then knows him as an
tnemy of God, rebellious, and harmful to his wa/is. And simi-

larlyl for the conditions of the vari
bodies ip g

of this vie

ous places, the movements of
pace, and the passing of one into another. The holders
W resort to ugly, hateful deeds,* and there arise from it
WIong ideas which are the cause of great evils, together with its
uglness and what necessarily follows from it of the different

68



ENGLISH TRANSLATION

kinds of change and alteration in the soul of the knower, the
succession of events, and the like.

[82]* Different beliefs are held by many people about the care
of the Lord for his creation. Some maintain* that he cares for his
creation as a king cares for his subjects and their welfare, without
conducting personally the affair of any of them, and without
connection between him and partner or wife,* but by appointing
for the task one* who will undertake it and discharge it, and do
in regard to it what right and justice demand.

Others think that it is not sufficient unless he undertakes the
personal management of each one of his creatures in each one of
their actions, and the directing them aright, and leaves none of his
creatures to (the care of) others. (Otherwise these would be his
partners and aids in his ruling the creation, and he is exalted
above the need for partners and helpers.*) It follows that he is
responsible for many actions which are defective, blameworthy,
ugly actions, errors, and abominable words and deeds, and when
any of his creatures aims at attacking one of his wa/is—a reversal
of a truth by way of argument—he is his helper and responsible
for leading him and guiding him, and the man is directed in the
way of unchastity and murder and theft and worse than the
actions of children and drunkards and madmen. And if they deny
that he directs and helps him for some things, they must deny the
whole doctrine. Such principles give rise to wrong ideas, and are
the cause of vicious and abominable ways.

[83] The polity in the absolute sense is not a genus for the
other types of polity, but is a kind of homonym for many things,
in which they agree though differing in their essences and natures.
There is nothing in common between the ideal polity and all the
types of ignorant polities.

[84] The ideal polity is that in which the ruler attains a kind
of virtue which he could not possibly attain except in it—the
highest virtue that can be attained by man. The ruled attain in their
temporal life and the life of the world to come virtues which
could not possibly be attained except in it. As for their temporal
life, their bodies are of the most excellent form that is possible
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for the individual natures to possess, and their souls arc in the
most excellent state that is possible for the nature of individual
souls and for what is in their power to attain among the virtues
which are the cause of happiness in the life to come. Their life
is sweeter and pleasanter than all others.

[85] Itis unlikely and improbable that the actions of a chief of
the ignorant people should necessitate a pure type of the ignorant
state without the admixture of other types, sincc the actions of
each of them proceed from his opinion and notions and the
impulses of his soul, not from knowledge and acquired art. For
that reason what exist are polities combined from these ignorant
polities, or from most of them.

[86] The ancients laid down only these ignorant polities,

€cause science includes and fixes only general laws, even though
what exists of the ignorant polities is mostly mixed polities,
Pecause the man who knows the nature of the individual polities
Is able to hit the mark and know the existing polity and the
elements from which it is combined, judging it according to what
he finds of its combination and what he already knows of the
nature of every kind of simple polity. The case is similar for all
sc'1entiﬁc and practical matters such as rhetoric, sophistry,
dlglectic and the art of poetry, for the man who occupies himself
with them without knowledge of them, only thinking and
Supposing that he employs demonstration, is mostly found to
employ it mixed in different ways.
[87] Bach of the types of the ignorant polities includes
€rent and very divergent types, some extremely bad, and some
whose harm jg slight* and whose benefit is great to certain
people. For the condition of the polities and their relation
to soul§ is like that of the seasons and their relation to bodies
POssessing various temperaments. Just as some bodies are well
1N temperament and condition in autumn and some are well in
summer, while others find the winter best and most suitable for
thefn and others again the spring, so is the condition of souls and
their relation to the polities. Yet the principles of which bodies
are composed are apt to be more restricted than the principles of
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the states and ways of life. For the states and ways of life are
made up of things voluntary and natural which are apt to be
endless and some of them fortuitous, and many of the people of the
various ways of life are wretched without knowing it, whereas the
sick and those possessing bad temperaments can scarcely fail to
be aware of it, as well as those who investigate their conditions.

[88] The types of the experiential faculty vary according to the
different places in which it is employed, the arts with which it is
connected and those who employ it, just as the art of writing
varics according to the arts in which it is employed and those who
employ it. What is employed of both kinds in the rule of the ideal
cities* is excellent to the highest degree. As regards the experien-
tial faculty, the man of practical wisdom employs it in his growing
up and activity in the presence of the first chief, while he is being
trained in the ideal polity, so that it emerges a very noble faculty,
useful in the ideal polity, and attains in the end to rule in the
person of him who contains the ideal rule in potency, till it
becomes his rule in act. The noblest kind of writing is that which
is employed in the service of the first chief and the ideal king, but
it is in nobility and excellence below the experiential faculty
which the first chief employs. The absolutely noble of the
experiential faculty is nobler than the noble of the art of writing.

When the experiential faculty is employed in the lowest of the
ignorant polities, the conquest polity,* it is baser and worse than
in the other places. Similarly when writing is employed in the
ways of life of conquest, it is worse and baser than the other kinds
of writing employed in the other polities and arts, and what the
lowest people employ is nobler than writing employed in the
service of conquest. Just as the nobility of writing employed in
the service of the ideal king and the ideal rule is superior to the
other types of writing employed in the city, so the baseness of
writing employed in the service of conquest, its hurtfulness and
the increase of its evil and trouble, are greater than the other
types of writing, and as the experiential faculty when employed
by the man of practical wisdom and the first chief is nobler
than the writing he employs, so when employed by the man of
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conquest it is baser than the writing employed by him. In general,
every nobility which is superior to what is below it of its kind
when employed in the ideal rule, is base and hurtful and increas-
ing in baseness and hurtfulness over the rest of its kind, when
employed in the conquest polity, and similarly all the psycho-
logical faculties by which man is noble, such as discrimination
and the like, which in good men is a cause of all good, and very
noble and excellent, but in a wicked man is a cause of all evil and
corruption. These things in the case of a king of conquest are a
cause of many times the evil which they cause in those who do
not rule. Therefore (the ancients) did not call the reflective
faculty,* by which what is useful towards a bad end may be
produced, a reflective virtue but called it by other names, such as
deceit, artifice and stratagem. Those human things which are the
greatest of voluntary goods, and the arts, are apt in the conquest
state to be evils or disasters and causes of disasters which happen
In the world. Therefore it is wrong for the virtuous man to
remain in the corrupt polities,* and he must emigrate* to the
ideal cities, if such exist in fact in his time. If they do not exist,
then the virtuous man is a stranger in the present world and
wretched in life, and to die is preferable for him than to live,

[89]* On the advantages of the speculative part in philosophy,
and .that it is necessary for the practical part from several points
Of View. One is that a deed is only right and a virtue when a man
tightly knows the virtues which are thought to be virtues, but are
DOt 50,* and has accustomed himself to the actions of the rea]
Vvirtues, until there come to him a certain state and merit and he
plages them all aright and assigns them their due, which. . .and
their grade in the classes of existence, and chooses and avoids
W:at should be chosen and avoided. This is a condition which

€S not come and i erfected except after experi -
fect k-nowledge of dserrrllztnls?tration and pirfecteif)s{&e tlli:: Cri’xtiizl
sciences with what follows them and comes after them in due
f)rf:ler, until he attains lastly to the knowledge of happiness which
is in truth happiness. It is that which is sought for itself and not
for anything else, 5t any time whatever.
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The speculative and reflective virtues* are sometimes a cause
and principle for the coming into existence of the practical
virtues and practical arts. All this does not come into existence
except by contact with speculation and by passing from stage to
stage and from station to station, and can only do so thus. For
he who desires to learn speculative philosophy, begins from
numbers, then ascends to magnitudes, then to the other things to
which numbers and magnitudes essentially belong, like perspec-
tives and moving magnitudes, which are the heavenly bodies,
and music, and to weights and mechanical devices. These things
are understood and represented without matter. He ascends little
by little in the things which need matter to be understood and
represented till he comes to the heavenly bodies.* Afterwards he
reaches the introduction of principles other than the principles
What? and By what? and How?,* to help him to employ the
things which are difficult or impossible to be understood, without
passing into matter, and he comes later into a region midway
between the genus which has no principles of existence except
What? and the genus for whose species exist the four (si¢)
principles.* There appear to him the natural principles in order,
and he investigates thoroughly the natural existents and the
principles of mathematics belonging to them, till he comes to the
principles of existence. What he acquires of the principles of
existence becomes for him a ladder and principles of instruction,
and the principles of existence which he has acquired are only
principles of instruction with reference to two things.. ..

Then he passes to the sciences of the causes of existence of the
natural bodies and investigation of their essences, substances and
causes. When he reaches the heavenly bodies, the rational soul
and the active intellect, he passes again to another grade,* and the
observation of the principles of their existence obliges him to
study principles which are not natural. What he has acquired of
the principles of existence in that third grade becomes again peda-
gogic principles for these existences which are more perfect in
existence than the natural. So he passes again to a2 middle place
between two sciences, the science of natural things and the science

73



THE FUSUL AL-MADANI OF AL-FARABI

of metaphysics, in the order of enquiry and instruction. He studies
also their principles, on account of which they were brought into
existence, and the end and perfection on account of which man
was brought into existence, and knows that the natural principles
which are in man and in the world are insufficient for man to come
by them to the perfection, to reach which man was brought into
existence, and that man needs therein intellectual principles by
which he may run towards that perfection.

So the man has by now drawn near to the station and stage of
speculative knowledge where he attains happiness, and specula-
tion brings him on in both directions till he reaches an existent
which cannot have any of these principles, but is the First
Existent and the First Principle of all* the existents which have
Previously been mentioned, whose existence is by it and through
1t and for it, in the ways which are without defect, or rather the
most perfect ways in which a thing is a principle to existents.
There results to him knowledge of the existents with the most
remote of their causes, and this is the divine view of the existents.
And at the same time he is continually enquiring into the goal
for which man was brought into existence—the perfection
nhecessary for man to attain—and into all the things by which man
reaches that perfection. So then he is able to pass to the practical
part, and it is possible for him to reach and do what he must do.

As for the man who is given the practical part by a revelation*
which guides him towards measuring each separate detail of what
should be chosen or avoided, that is a different way, and if they
are both cajed ¢ knowers’, the name of knowledge is a homonym
for both of them, just as it is 2 homonym for the possessor of
fataral science and the diviner who makes known things to
come from the possibilities. For the diviner has no power to

OW all the individual possibilities, because they are without
an, and it is unthinkable that knowledge should embrace what
is 11m{tless (he only has the power of uttering the knowledge of
Wbat 18 possible which happened to occur to his mind, ot to the
mind of the man who asked him the question) and because know-
ledge of what is possible is knowledge contrary to the nature of
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the possible. Therefore the diviner does not have knowledge of
the nature of the possible, which belongs only to the possessor of
natural science. Therefore the knowledge of both is not of one
substance, but the two are opposites. Similarly the case of him
who has perfected speculative knowledge and him to whom the
measuring of the actions of the people of one or more cities has
been revealed, without possessing any knowledge of speculative
science. Between him to whom a revelation has been made, being
perfectinspeculative knowledge,and him to whomarevelation has
been made, being imperfect in speculative knowledge there is in
fact no relation or agreement. The agreement is one in name only.

[9o]* Reflective virtue* is that by which a2 man has the power
of excellent production of what is most useful for a virtuous end,
shared by one or more nations or a city, in case of a shared
emergency. One kind of it produces what changes over short
periods of time, and this is called the faculty for kinds of partial,
temporary rule during the occurrence of the things which come
occasionally on nations and on a single nation or on a city. As
for the reflective faculty which produces what is most useful for
an evil end, it is not reflective virtue.

[91] Just as among bodies there are some in which all kinds
of health are not possible, by reason of their temperament, ot
constitution, or custom, or special condition, or the employment
by which the people gain their livelihood, etc.—the case of most
bodies—and there are places where the inhabitants are able to
gain only a little of the kinds of health, so the condition of souls,
because there is in them something which makes it impossible for
the soul to acquire the virtues, or most of them, and it cannot
realize more than a little. It is not the business of the ideal
governor and the first chief to perfect the virtues of one the
nature and substance of whose soul are such that it does not
receive the virtues. His end is simply to bring souls like these
as far as possible for them, and to a point of virtue consistent with
the advantage of the people of that city, just as it is not the duty
of the ideal doctor to bring the bodies whose condition is as we
have described to the most perfect grades and highest levels of
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health. It is his business merely to bring them, as regards health,
as far as possible with their nature and substance, and consistent
with the actions of the soul. For the body is for the sake of the
soul and the soul for the sake of the last perfection, viz. happi-
ness,* which is virtue, hence the soul is for the sake of wisdom
and virtue.

[92]* No man is apt to exist endowed by nature from the first
with petfection,* so that there is no discrepancy in him, and that
all his actions and way of life and ethical qualities are in accord
with justice and equity, not turning aside to any extreme or pre-
dominance of one contrary over another. That is because the
human disposition is made up of opposites which the combination
forces together, and if its natural characteristics were isolated and
equalized, there would be no harmony, since they are so dissimilar
and so discrepant and different, and, in spite of their forced
cohesion, a slighter or more considerable tension may easily cause
lack of equilibrium in the constitution. Any disposition where
the tension between the elements is slight is nearer to equilibrium,
and vice versa, so that the natural temper depends on equal propor-
tions of antagonism and equilibrium in the antagonism and
equilibrium of the natures.

[93]* We posit two men, one of whom knows what is in a]
the. books of Aristotle on natural science, logic, theology,
political philosophy and mathematics, and all his actions or most
of them are contrary to what is good at first sight* in the opinion
pf all, and the actions of the other are all in accordance with what
'S good at first sight to all, even though he does not know the
sc1en§es which the first knows. Then this second man is nearer
to being a philosopher than the first, all of whose actions are
contrary to what is good at first sight in the opinion of all, and
1s mqte able to possess what the first man possesses than the first
man 1S t0 possess what the second man possesses. Philosophy at
ﬁr.St sight and in reality is the coming to 2 man of the speculative
SC1enc.es and the agreement of all his actions with what is good at
first sight in the common opinion and in reality. If a man con-
fines himself to the speculative sciences, without all his actions
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agreeing with what is good at first sight in the common opinion,
his established custom prevents him doing the actions which are
good at first sight in the common opinion of all. Therefore it is
more likely that his custom will prevent his deeds being in
agreement with what is good in reality. He whose customary
deeds are in agreement with what is good at first sight in the
common opinion of all will not be prevented by his custom from
learning the speculative sciences, nor from his deeds coming to
be in agreement with what is good in reality, since first sight
necessitates that he does what is good in reality and obligatory
more than that he does what is at first sight uncriticized opinion.
What in reality is opinion is opinion which has been criticized and
confirmed after criticism, and first sight necessitates that opinion
which has been criticized is truer than first sight.

[94]* In the association for virtue there occurs no difference
and no disagreement, because the aim of virtue is one, the good
which is wanted for itself and nothing else besides. Since the
desire and intention of the two is simply towards the end, which
is the good in itself, their path to it is one, and their love for the
thing in itself is one. They are never at variance so long as their
aim is one. Disagreement only occurs through difference of
desires and discrepancy of aims. Then there comes the behaviour
which makes association impossible, because each has a different
aim and a different way. These with their analogy also* are mis-
chievous and wrong, not good like the first aim and the first
association, to seek for truth, attain happiness, and love know-
ledge and excellent things, and the second association is the
association for gain and mutual support in commerce and busi-
ness affairs—mischievous and wrong, because each of the parti-
cipants and partners wishes to rob the other of his share, in
order to have more than he has, and similarly the other also
wishes the same and believes it of the first, so then difference
begins. The first two associate for nothing outside themselves
and for nothing they need in anyone else, and there is no bond of
union with any other. There arises between them no difference as
long as their aim is one, just as there arises no association between
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the other two as long as their aim is different. Also, since truth
is the aim pursued in everything, and likewise good and virtue,
the seekers after truth understood their aim and knew it and did
not disagree in regard to it. What is not truth and virtue is a path
which cannot be trodden, and when a man walks on it he goes
astray and is perplexed. The others did not understand their aim
and were at variance because of the diversity of their aim, and
they trod a path which did not lead to their goal, even though
they did not know it, because in the soul the secarch for truth
is natural, even if it comes short of it. Do you not see that if
you asked each one of them to admit the virtue of truth and
knowledge, he would admit it, knowing it even if he did not
employ it on account of his defect and the passions attaching to
him?

[95]* What results to the careless man and to the man who
affects carelessness is the same, because carelessness leads the
careless man to non-success, and the affectation of carelessness
leads him who affects it to non-success, so the two agree in the
tesult, which is non-success. It does not profit the man who
affects carelessness that he knows what he is careless of, when he
has not employedin it what he ought, nor does it harm the careless
man that he is forgetful of what he does not know when he hag
not acted as he ought, because both of them agree in the annexa-
tion, and differ in knowledge and ignorance.



NOTES TO THE
ENGLISH TRANSLATION

The figures in square brackets refer to the fasl number
[Heading]

aphorisms, Arabic fusil, literally ““sections”, with reference to the subdivisions
of the work (numbered in the English translation), each of which is headed
in the Arabic simply fas/, “section”. The same word is found in the titles
of many Arabic books, especially in the earlier period, e.g. a/-Fugil fi’t-
Tibb of Rhazes (Muhammad b. Zakariyi ar-Rizi) and a work of the same
title by Maimonides (Masa b. Maimiin al-Qurtubi). In these two cases the
Aphorisms ascribed to Hippocrates doubtless suggested the title. The latter
was available in Arabic as a/-Fussl simply (Fibrist, ed. Fligel, 288). The
works of Rhazes and Maimonides passed into Latin as the Aphorismi of
their respective authors (Brockelmann, Geschichte der arabischen Litteratur, 1,
232, 234), so that, apart from the consideration of securing an agreeable-
sounding title, we necd have no hesitation in rendering here and on the
title-page, “aphorisms”. Sce also Introd. 4 (a).

PART I
(3]
estimates. Or “measures”. Cf. [17], [89].

the aim of the political art. Literally “the aim in the political art”. Cf. [22] “the
aim in the city ”’=‘the aim of the city .

(4]

the device for establishing them (sc. the virtues). According to the text, “them”
should be the vices, which cannot be right. The Hebrew is explicit: “the
device for the settlement and establishment of those good deeds”, etc.

citigens seems the natural translation here of madaniyin (plur. of madani),
rather than “statesmen™, i.e. mwadani serves for Greek moAlTns as well as
TTOAITIKSS.

6]

'[I'be main parts and faculties of the soul are five. Cf. Aristotle, Eth. Nic. 1, 13
(1102a-b). Al-Farabi follows Aristotle in basing the division of virtue into
intellectual (rational) and ethical (cf. [7] and following) on the division of
the faculties, which he carries further. (Aristotle, /Joc. cit., within the
irrational element distinguishes only the nutritive and appetitive.) Cf.
similarly Madinah Fadilah, 34-6; Siydsah, 43. Al-Farabi’s relatively long
account here of the nutritive faculty, which is not called for by the argu-
ment, is no doubt due to his unwillingness to forgo what was of interest
to him.
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If the member is flesh, it is by this nutriment becoming flesh, ctc. The translation
seems necessary (bi’ an yasira distinctly in both MSS.), but “If the member
is flesh, this nutriment becomes flesh” would be more natural in the
context. Al-Farabi has just said that a certain kind of nutriment,
when digested, becomes like the “member” which is nourished by it.
His attention appears to have moved to the “member”, i.c. organ or
part of the body, which he now says is what it is becanse the nutriment
has been taken. This is no doubt an illustration of the process which
he wishes to mention, but the point of view has altered, somewhat
awkwardly.

bas been concocted, *“ concocts”, or ““has been cooked”, ““cooks”.

till it reaches the body which is nourished. So in both MSS., but we would expect
“the member which is nourished .

It is partly Dpractical and partly theoretical. Cf. Madinah Fadilah, 47. The distinc-
tion is Aristotelian, cf. Ezb. Nie. v1, 1 (1139a), where the two subdivisiong
of the rational part of the soul are TO &mioTnpovikéy and T AoyioTikdy
(translated by Sir David Ross as “the scientific” and “the calculative ),
But the parallel is closer between al-Farabi here and a passage in the
Politics, which is usually thought not to have been available in Arabic,
iI'hcrc (Pol. v11, 14, 10=1333a) reason (T Adyov Eyov) is divided, as here
Into practical and theoretical, or speculative (& pév ydp TPAKTIKSS gc-r:
"Adyos & Bt BewpnTikds). Here the Arabic equivalent of BecopnTiKdS (nagari)
has been rendered “theoretical”, elsewhere, as may be scen by consuiting
the Arabic index, usually “speculative”.—The same distinction comes
again in the Tanbih ‘ali Sabil as-Sa‘adab (for which sce Introd. 3), ed.
Hyderabad, i 346 A.H., 20: sdrat sind‘at al-falsafab sinfain. . .an-nagariyal ., . .
wal-‘amaliyah.

[7]

The virtues are of two kinds, ethical and rational. Cf. Aristotle, Eth. Nic, I, 1
(11032). The following fussl (8-19) are concerned with the ethical viryes
"End] vices. The intellectual (rational) virtues and vices are dealt with in

30]~[49)].

[9]

dz.rp.o.red fo the conditions of a virtue or vice. Perhaps “actions” af‘al for “condj-
tions” ghwa/ is right, and should be read. In any case, in the phrase af'al
OF abwi/ faslah, Jadilah is a dependent genitive, not an adjective.

[10]

It is unlier, and improbable that anyone exists who is by nature completely disposed to
all the virtues, etc. Cf. [92].

[11]

The ancients nameg this man divine, while his opposite.. . . had no name among thes, . . .
though somepme they named him * wild beast” . The antithesis of ““divine man”
and “wild beast” occurs later in Avempace (Ibn Bajjah), Tadbir 4.
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Mutawabhid, ed. Asin Palacios (Madrid-Granada, 1946), 16-17, cf. D. M.
Dunlop, “Ibn Bijjah’s Rule of the Solitary”, Journal of the Royal Asiatic
Society (1945), 72, where the same Arabic words are used. The probable
source in Aristotle has been referred to already, Introd. 4 (¢). The colloca-
tion of beast and god comes also in Aristotle’s well-known dictum (Pol. 1,
2, 14=1253a) that he who is unable to live in society, or who has no need
because he is sufficient for himself, must be one or the other.

As for the second type, if it happened that be existed, be neither ruled any city at all nor
served it, etc. The reading of B has be¢n followed. Al-Farabi has just
distinguished between the king who rules cities and the statesman who
serves, and it is appropriate that he should retain the distinction. Else-
where he identifies the two, but his point of view varies slightly. Cf. [3]
“the statesman by the political art and the king by the royal art”, where the
identification is not complete.

[13]

The distinction discussed in this fas/ is the same as that between the continent
man of Aristotle (& ¢ykporfs) and the temperate man (& cw@pPwV). See
Eth. Nic. vi1, 2=11464.

He does good decds, yet suffers in doing them. The same word for “suffers”
(ta’adbdhi) is used of the virtuous man forced to do the actions of the
ignorant states, Madinah Fadilah, ed. Dieterici, 68.

The virtuons man practically= the temperate man; cf. below. Al-Farabi follows
the Platonic classification of the virtues as temperance, justice and courage,
in addition to wisdom. This is nowhere explicit in the present work, but

cf. [71].
[x6]

The doctrine of the mean is of course Aristotelian (cf. especially Eth. Nic. 11,
6 and 7). Most of the examples in the present section are already in
Aristotle, Joc. cit. Al-Farabi adopts the doctrine elsewhere; see Kitab
at-Tanbih ‘ald Sabil as-Sa‘adab (Hyderabad, 1346 A.H.), 11-12 and 14. In
the latter passage a number of the same examples as here are given.

[17]

That is also the case of the moderate and mean in foods and medicines, etc. Cf. Tanbih
‘alid Sabil as-Sa‘ddab, 10, where the medical parallel is drawn.

the object, Arabic alladhi ilaibi al-fi*l,cf. Tanbih, ibid., man ilaibi al-fi‘l immediately
following man minbu al-fi‘l, i.e. the agent.

the circumstances of the action, al-ashyd® al-mutifah bil-fi‘l. The samé expression
comes in [26). Cf. Tanbib, 10, al-abwil al-mutifab biha (sc. al-afal).

[20]

dwellings. . . (of ) wool and hair. 1t is natural that al-Farabi should think of the
tents of the nomads, though these are hardly envisaged by the ancient
authors, as he states.
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21

.E’xl-%.:iribi elaborates Aristotle’s view (Pol. 1, 3=1253b) of the constituent
relations of the household as master and slave, husband and wife, parent
and child, by adding the “property and owner” rclation. The Arabic
version of the Oikonomikos of Bryson mentions wealth (wdl) as one of the
essentials of the household, with servants, wife and children (cf. Martin
Plessner, Der Oikonomikos des Neupythagorders Bryson (Heidelberg, 1928),
p- 214), but we do not know that al-Faribi had access to this work. The
same fourfold analysis as in al-Farabi comes later, in the thirtccnth-ccntury
Akblag-i Nasiri of Nasir ad-Din Tasi (Plessncr, op. cit. p. 6o).

[25]

The city is sometimes ““ indispensable,” etc. Cf. Plato, Republic, 11, 369D: 1y &very -
KouoTéTn TwoAls. Here the “indispensable” city (a/-madinah ad—dar:irgyg/,)
seems to be contrasted absolutely with the ideal (a/-madinab al-fadilah), but
this is in appearance only. Al-Farabi regarded at least three classes of
states as opposed to the ideal (see the Madinah Fidilah, cd. Dieterici, 61-3;
Kitab as-Siyasah al-Madaniyah, ed. Hyderabad, 57-74), viz. the “ignorant
city (al-madinah al-jahiliyah; according to Siydsah, 57, al-madinah al-jahilah,
cf. Madinah Fidilab, 71, al-mudun al-jhilah), the “unrightcous™ city (al-
madinabh al-fisigah), and the “misguided” or “deluded” city (¢/-madingp
ad-dallah; ad-dirrah in Dieterici’s text of Madinah Fadilab, 61 and 6 3, is a
mistake, corrected in his list of variants, p- xiii). Of these, in principal, the
“ignorant” city, not knowing the true good, puts falsc goods in its place;
the “unrighteous” city knows the truc good, but does not follow it; ang
the “misguided” city has a distorted view. It is quite plain from the
relatively large amount of space assigned to it that the “ignorant™ city i
the most important, and, unlike the others, it includes a number of distinct
types (cf. [87]). In Madinah Fadilah (ed. Dieterici, 63) al-Farabi admits 5

ourth class, not very important, al-madinah al-mubaddalab, the “altered >
city, (also, ibid. 61, al-madinab al-mutabaddalab) which formerly held the trye
view but has abandoned it. Of this fourth class and of the third, the
“mlsguided” city, there is no trace in the Fusd/, but the existence of the

urlf{ghteous” city is implied in [73]. On the other hand, several types of
the ‘lgflorant” city are mentioned or clearly indicated (cf. [28], [73], and

[88], with the notes), though the classification is not shown. When there.

fore.al-FiribI here in [25] speaks of the “ indispensable”’ city in contrast with
}bt’-}dzal, he is simply introducing one—the first, cf. Madinah Fidilah, 6., .
1ydsa ’

> 58—of many varieties of city which according to his theory, ex.
Bounded elsewhere, are opposed to the ideal. To all these the general ter
corrupt polities ** (z- siyasat al-fasidah) in [88] may evidently be applied, and
weare doqbtless to see intheallusive character of the remarks on the differen
types of city in the Fusal another indication of late date. Cf. Introd. 4(a).
the enjoyment of pleasyres. .riches. . .the combination of both. CE. [28].
the last perfection. Cf, [o1].

not truly justice, but only something resembling justice, not being so. Cf. [71] end, [89].
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[26]
must make happiness the mark for his eyes. Cf. Madinah Fadilab, 47, and [27] here.

[28]

Some think that the end and purpose in kingship and the rule of cities is greatness and
honour and domination, ctc. This is in effect a characterization of the rulers of
the “honour” city (wadinat al-karamah), one of the types of “ignorant”
city according to al-Firabi, cf. Madinah Fadilah, 62; Siydsah, 59 (there
al-madinab al-kardmiyah), and equivalent to the timocracy of Plato. Though
domination (gha/bah), which is the leading characteristic of another kind of
“ignorant” city, viz. the “conquest” city (wadinat at-taghallub, Madinah
Fadilah, 62; al-madinab at-taghallubiyah, Siydsab, 58; according to Siydsab, 64,
madinah taghallub), is mentioned here, it is only incidentally, and there is no
possibility of confusion. (For the “conquest” city or polity, cf. [88].)

Some of them attain it by. . .bringing them to the good things which in the opinion of
the people of the city are goods....These are...the most excellent of chiefs.
Al-Farabi, following Plato, regarded the “honour” city or timocracy as
the best of the “ignorant” polities (Siydsah, 63), and he here uses for its
leaders an expression similar to that in [54] for the leaders of the aristocracy.
Cf. also Siyasah, 62.

for descent alone. Cf. Siydsah, 61.

Others seek to obtain it by forcing the people of the city, etc. This is conduct proper
to the rulers of the “conquest” city (cf. Siydsab, 64), and the idea is in line
with al-Faribi’s view that the “honour” city passes into the “conquest”
city, when the love of honour is excessive (i.e. the best passes directly into
the worst, cf. last note but one and [88]).

Yet others of the rulers of cities think that the aim in the rule of cities is rickes, etc.
Here al-Faribi characterizes the rulers of the “exchange” city (so Dieterici
renders al-madinah al-baddilah, Mad. Fad. 62 (Verwechslungsstaat); madinat
an-nadhalab, the *“ contemptible” city, Siydsab, 58, 59 seems as likely to be
correct), which according to his theory is another type of the “ignorant”
city and corresponds to the Greek oligarchy.

the laws of the people of the city. So both MSS., but perhaps “the laws of the
city” is right, cf. above.

people of base headship, abl khasisat ar-riyasah. Cf. al-Farabi, Ihsa’al--Uliim ed.
‘Uthmin Amin, Cairo 1350/1931, 65 [=ed. Gonzalez Palencia (2nd ed.),
Madrid-Granada, 1953, 94]: fa'in kinat taltamisu al-yasir summiyat ri’asat
al-khissab. Dr S. Afnan, to whom I owe this reference, tells me that in
the Paris MS. of Aristotle’s Rhetoric dMyapylia is rendered (1365 b3o)
madinat (siyasat) al-khissah. Elsewhere (cf. next note) baseness is ascribed
to another type of city, and this introduces a certain confusion.

Others of the rulers of cities think that the end in the rule of cities is the enjoyment of
pleasures. This is the characteristic of the rulers of the “base and wretched”
city (madinat al-khissah wal-shaqwah, Madinab Fadilab, 62; cf. Siydsah, 589,
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al-mudun, al-madinabh al-khasisah), and al-Firibi’s equivalent of the Greek
democracy, in one of its aspects. According to his thcory, developed
elsewhere, it is a special type of the “ignorant” city.

[29]

The king is king by the kingly craft, etc. As already mentioned in Introd. 4 (b),
this repeats a famous sentiment in the Po/iticus of Plato, 2591: Tarrny (se.
TV PacAwiy émoTAuny) & & kektnpévos olk, &v Te &pywv &v T’
1B1dom™s Qv Tuyxdvn, TaVTws KoT& ye TV TéXVNV oUThv PaoiAikog
6pbdds mpoopnBroeTar; Afkatov yolUv. “The possessor of the kingly
craft or science then, whether he is in fact in power or has only the
status of a private citizen, will properly be called royal, since his knowledge
of the art qualifies him for the title whatever his circumstances? Yes, he is
undoubtedly entitled to that name.” (Translation of J. B. Skemp, Plato’s
Statesman, London, 1952, p. 125, slightly modified.) Cf. Tabsil, 46.

[30]

Al-Farabi has already ([7]) given a provisional list of the rational (intellectual)
virtues, and now within the larger class distinguishes between speculative
and reflective or deliberative virtues (cf. [89], [90]). The following fr/
deal with the rational virtues in detail, first the speculative (31-4), then
the deliberative (35-41), and may be compared with Eth. Nic. vi, 311,

The rational speculative part. . .and the rational reflective part, ctc. Cf. [6), where
the reflective is a subdivision of the practical.

Ppractical wisdom. The Arabic ta‘agqul has to be distinguished from ‘aql, but it
will not serve to render “intelligence” and reserve for ‘gl the translation
“intellect”. As will be seen from the passages where it is used, the meanijn
of ta‘agqul in the Fusil is neither intelligence, nor “act of intellection » as
el§ewhere, but Greek @pévnois rendered by Sir David Ross “pract’ical
wisdom”, which has been adopted here. ‘Ag/, on the other hang has
been rendered “intellect”, occasionally “intelligence”, thtoughout.”rhe
fifth form of this root to render ppovnois is well chosen (literally “¢q make
oneself intclligent, to display intelligence”).

[32]

forst principles (awa’il). These are evidently the same as the “principles

(mabad’) mentioned in the previous fas/, where the identification js in
effect already made.

[34]

The sober lyricism of this description of the hierarchy of existence is strikin
Ct. [89], where the subjective aspect is treated (the ascent through thé
lo.Wel' degrees of knowledge to the highest).

cer t‘f’”tJ’ of their existence, etc. Cf. [32]-

ngmﬁm.me, shai’iyah, an abstract from shai’, “thing”. Cf. A.-M. Goichon
Lexigue de J, langue philosophique d’Ibn Sind (Avicenne), Paris 1938, 172, Bu;

perhaps the reading of the Hebrew is preferable, implying sababiyah
“causality”, ’
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what should be chosen and avoided in the individual things within onur power. Cf. [50],
“The possible things which are to be chosen and avoided”. “ Within our
power” here represents the Arabic fa‘/ubad ilaina, literally “their doing is to
us”, cf. [54] wabadba ilaihi an yudabbira, “it is for this man to rule”. This is
quite different from the expression in [17], a/ladhi ilaihi al-fi‘l, “ he towards
whom, that towards which the action is”, i.e. the object of the action.

6]

Practical wisdom, ta‘aqqul. See note on [30].

excellence of deliberation, jandat ar-rawiyah, cf. Tanbih, 16.

(71 :

they conceive a thing to be wholesome when it is not, etc. Literally, “they conceive
what is wholesome in the form of what is unwholesome”, etc.

the man of practical wisdom must be virtuons with the ethical virtues, cf. [80].

and so the clever man, the astute and the deceitful man being wicked and vicions.
Al-Firabi refers back to the classification of faculties or “powers” in [36].

[46]

Readiness of wit, listed as a rational (intellectual) virtue in [7] but omitted in
[30] seems herc out of place (at the end of the account of intellectual
defects, and before resumption of the discussion of the virtues already
mentioned).

[47]
there come into existence, instead of practical wisdom, astuteness, dissimulation and

trickery. These are the qualities spoken of above, [36] and [37].

[48]

This and the following fas/ are closely connected with Aristotle, Efh. Nie. v1,
7 (=11412 and b).

the most exccellent knowledge of the most exccellent existents. According to Eth. Nic.,
loc. cit., wisdom is not indeed, but includes, “scientific knowledge of the
highest objects which has received as it were its proper completion”
(Ross), doTrep KepoAfv Exouoa EMIOTAKN TV TIMWTETWV.

tinless indeed man is the most exccellent thing in the world. This is Aristotle practically
verbatim: €l uf) TS &pioTov TGV v TEH Kdouw &vBpwtrds totiv (Ezh. Nic.
VL, 7, 3).

[49]
every last existent. Cf. [34] for “last existents”.

the ultimate end on acconnt of which man exists is happiness. Cf. [69].

the end is one of the canses. A reference to the Aristotelian doctrine of the four
causes.

[51]

Excellence in producing an imaginative impression is employed, etc. Al-Farabi’s
account here obscures the fact that the imaginative impulse is from within,
not without.
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[52] , .

For an account of poetry evidently much nearer to Aristotle than what is saxd.
here see A. J. Arberry, “Firibi’s Canons of Poetry”, Rivista degli Studi
Orientali, xvi1 (1937-8), 266—78.

[53]
the bearers of religion, cf. [62].

the measurers, cf. Introd. 4 (b).

[54]

In this important fas/ al-Farabi’s views on the question of the source of
authority in the state seem to have evolved, not only beyond Plato’s, but
beyond his own expressed elsewhere in other, presumably earlier works.
According to Plato, in the Republic, Book 1v, there is onc form of right
government, monarchy or aristocracy, with four degenerate forms,
discussed in Book v, timocracy, oligarchy, democracy and tyranny.
Al-Farabi consistently regards these four as the main types of his ““ignorant”
city or state, and, as we have already scen, this view is implicit in the Fusal
(cf. especially [28] and the notes there). But his conception of the ideal
form of government varies.

The chiefs and rulers of this city are of four descriptions. Tt is to be noted that
al-Farabi js speaking of his ideal state (cf. [53]), in which he admits four
possible sources of authority. In the Madinah Fadilah he had admitted only
three (cf. Introd. 4(a) for the view that the Madinah I'adilab is carlier than

the Fugal), the ideal ruler, a second best ruler, and rule by a group (two
Or more). Cf. below.

the first chief. The ideal ruler is so called Madinah Fadilab, 57, 595 Siydsah, 49.
Ct. [88]’ [91]'

n whom are combined six conditions. In the Madinab Fadilah (ed. Dieterici, Go)
al-Farabi speaks somewhat indistinctly of six, or at least five conditions
(shar&’if) which are fulfilled in the ideal ruler. These are at least different
from twelve qualities (khas/ah) which the “first chief”, or ideal ruler, must
Possess (Madinah Fadilab, 59-60), and they do not simply form part of the
llst .Of the latter given by al-Farabi, since the qualities are innate (gad futira
alaiha, 59), While the conditions do not supervene till after maturity (ba‘d an

Jakburq, 60). The conditions, al-Farabi tells us, have been mentioned already,
and are apparently five, not six, in number, when abstraction is made from
What he caljs « their imaginative counterparts” (al-andid min jibat al-guwwal
”/'_’”f"ﬂ'{’-bty']z'/ab). All this must refer to what is laid down in Madina)
F”d’l‘fb; 37-9, viz. that the ideal ruler must possess an inclusive art (the art
of rulmg); that he must be perfect, in the sense of being at once philosophcr
and p1:0phet (i.e., as al-Farabi explains, both intellect and imagination are
taken intg account); that he must have the power of representing in words
what he knows; that he must have the power of guiding men to happiness;
and that he must have the power of carrying out actions. Unfortunately
al-Farabi does not mention these conditions so clearly as his “twelve
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qualities” (actually thirteen, as was noted by the authors of the French
translation), and there is room for difference of opinion as to what in fact
they arc. Thus at one point he states that to be able to attain happiness is the
first condition of the ideal ruler ([59]). This, however, appears simply to
round off his discussion of the second condition listed above (the attain-
ment of happiness is the prerogative of the perfect man)and ““first” presum-
ably means no more than “most important”. If “first condition” is taken
strictly, we are left with only this and the following three, instead of five or
six. Again, he says ([57]) that the ruler of the ideal city is so in virtue of
fwo things, his being adapted for the rule, first, by natural disposition and
temperament (bi’/-fitrah wa’t-tab*) and, second, by external condition and
the state, or quality, of his will (bi’/-bai’ah wa’l-malkab al-irddiyah). These
two qualifications are taken by Dr Umar Farriikh in his exposition of the
passage (A/-Farabiyan, 2nd ed. (Beirut, 1569/1950), 28) together with the
conditions listed above, i.e. as among the six, or five, conditions which, as
we have seen, are mentioned by al-Firabi later. It would seem, however,
that they arc in the nature of general considerations set out by al-Farabi at
the head of his argument, and developed in the course of the discussion
into his innatc qualities and external or acquired conditions, respectively.
The six conditions in the Madinah Fadilab may thus be taken to be as
given above, perfection of intellect and imagination counting as two, but
the imaginative or prophetic endowment not being indispensable. These
conditions, being unsystematically expressed, are somewhat overshadowed
by the tabular list of natural qualities, though the description of the ideal
ruler which emerges is clearer than in the Siyasah (cf. there on the “first
chief” 49, and on the “ruler of the city, who is the king” 54-55). It
has to be added that in the Madinah Fadilah the innate qualities and condi-
tions are not apparently kept quite separate, and that there and here the six
conditions are somewhat different.

The second case is when no man is found in whom all these (sc. conditions) are united,
but they are found separately in a group, etc. Al-Farabi in the Madinah Fadilah
distinctly realizes the possibility that no one man will possess all the
requisite conditions for ruling, in which case authority will have to be
shared: “ And if no one man is found in whom are united these conditions,
but two are found, one of whom is wise, and the other possesses the
remaining conditions, they will both be rulers in this (s. the ideal) city. If
these conditions are shared among a group, one possessing wisdom, a
second possessing another of the prerequisites, and so on, and they are in
mutual agreement, they will be the most excellent rulers (Madinah Fadilab,
61). He does not, however, make clear whether rule by a group may be a
substitute for the rule of the ideal king, as is explicitly stated in the Fugdl.
The context rather suggests that it is a substitute for the rule of the “second
chief” (see below), but no doubt the two cases are not differentiated. In
the Siydsab also he envisages the rule of a group of ““virtuous, good and
happy people” (an-nis al-fadilin wal-akhyir wal-su‘add’) in the following
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passage (50): “And when it happens that of these kings (mn/iik) at one
time there is a group (jama‘ab) either in a city ora nation or scveral nations,
all their group is like a single king (malik), because of the agreement of
their plans and aims, their will and lives”, etc. But in neither work is
aristocracy distinctly represented in the same way as in the present passage,
viz. as the next best alternative to the rule of the ideal king and called into
existence by his not being available.—Al-Farabi in the Madinab Fadilah (62)
speaks of the “group” city (a/-madinah al-jamai‘iyah) as onc of “ignorant”
cities, and in the Siydsah deals with the type at considerable length (69-71).
He has developed a characteristic of the Platonic democracy into a separate
state (cf. [28]): the purpose of the inhabitants of the “group” city is
freedom; and it is of course clear that it has nothing to do with the
aristocracy which he speaks of in the present Jasl.

The third case is when these are not available either. The chief of the city is then the man,
etc. This is the “second chief” of the Madinah Fadilah (60-1), for whom
“after he is of ripe age” (ba‘da kibaribi) six conditions are laid down (in
addition, apparently, to the twelve qualitics, which he scems to share with

the “first chief””) closely resembling those mentioned here in the Fusal,

The principal difference is that the “second chicf” in the Madinab Fadilah
lfe the “first chief”, must possess wisdom (cf. above), whercas nothfng i;
said about wisdom in the Fussil, where the third alternative is concerned,
The circumstance that here Jihad, specifically the holy war against infidels,
teplaces war simpliciter has already been commented on (Introd. 4 (@)). But
Perhaps the most significant feature in the present passage of the Frg/ s
the naming of the man who represents the third alternative as mq/ig as-
Sunnah, “the king of, i.e. according to, the law, lawful king””. This naming
Pparently comes nowhereelse inal-Farabi,and the explanation of its appear-
ance in the Fugi/seems undoubtedly to be looked for in the Politicus of Plato.
0 the Republic it is characteristic of the right government of monarchy
antfl aristocracy alike that the laws of the city are maintained (Book 1v, end).
It is otherwise in the Politicus, where the rule of the philosophic statesman
1S above al] Jays (cf. J. B. Skemp, Plato’s Statesman, p. 211). In particular
Wwe read (301 B) “But when one man rules according to the laws, imitatig ,
Ern Who knows (se. the philosophic statesman or ideal king) we call him
"8, making no difference in name between him who rules alone by
isn&wledgc and him who rules alone by opinion according to the laws”, 1t
o € latter who s the original of al-Farab?’s “lawful king”. The idea is
urflbrated, we may say, so far as al-Farabi is concerned, already in the
aadmab Fadilap, according to which (60), in defect of the ideal ruler, “the
ws and traditions which this chief (s. the ideal ruler) and his like lajd
az?&vtr; lf: Such succeeded one another in the city, are taken and confirmed ”,
bl € “second chief” is appointed, and it evidently had a place in Arabjc
Philosophy afterwards (cf. Introd. 4(¢))-

be should be 4y, %0 g0 on the holy war. Cf. above, a condition of the

) “king in
reality” ang Introd. 4 (a). g
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This group are called the chiefs according to the law. This seems to be a development
original to al-Faribi. Cf. above, “the king of, according to the law”.

[57]

agreement of their opinions about God and spiritual beings. Cf. Madinab Fadilah, 69:
“The things in common which all the people of the ideal city should know
are, first, knowledge of the First Cause and all its attributes, then the things
separate from matter, and the special attributes and grade of each, till one
comes (s¢. in descending order) to the active intellect”, etc. The whole
passage is illustrative of the present fas/. The “spiritual beings” or im-
material things, of which the “active intellect” (a/-‘aq/ al-fa*dl) is the type,
are called in [65] “spiritual bodies”.

This is the beginning. We have here the reason why al-Farabi treats at length of
metaphysics in his political works. It is necessary for the inhabitants of
the ideal city to have the right views on thesc metaphysical matters, and
especially for the ideal king, whose first prerequisite is wisdom (cf. [54]),
i.e. knowledge of precisely this kind ([34]). Without such knowledge the

end for which man exists remains unknown ([49]), and the ideal city cannot
be realized.

the opinions of the inbabitants of the city, dra> abl al-madinab, cf. the book-title
Ard Abl al-Madinah al-Fadilah (Introd., p. 8, n. 1).

[58]

the preservation of what is divided among them. Cf. below. Al-Farabi has already
mentioned the conservation of good things as part of the function of the
ruler of the household ([21]). Even in the “ignorant” city spoken of first
in [28] (i.c. timocracy, the “honour” city) “the good things which in the
opinion of the people of the city are goods™ are preserved for them.

PART II

[62]

the bearers of religion, the secretaries, etc. Both categories are mentioned in [53],
as belonging to the second class in the ideal state. A similar collocation
(secretaries and priests) comes in the Politicus, 290 A-E.

[63]

to acquire a good to which the city is entitled. Cf. Aristotle, Politics, 1, 8, 12=
1256b: 816 kai ) TOAepikh) PUOEL KTNTIKT Treds EoTa.

or () war with men, etc. See Hebrew variants.

[65]

the creation from matter; the heavenly bodies; the spiritual bodies. The existents are
here listed in ascending order, cf. note on [57].

[66]

The metaphysical categories have been given in [64] as three. Now in the
light of the discussion in the preceding fas/, where a distinction has been
drawn between what cannot not exist at a particular time and what
cannot not exist at all, they are given as four in number.
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[67]

; ; i.e. reading nwrjid
insufficient for that existence. ..a portion of that existence, i.e. rceading wujdid,
“existence” for manjid, ““ existent”.
oo ; : 66].
Eitber to the highest or the least or an intermediate degree. For the phrasc cf. [66]
71] . . N
Eﬂi.rery is not the penalty Jfor giving up virtwous actions, ctc. Like 16ta contrary,
happiness, misery is an end, as al-Faribi has already stated, [69]. .
; ; i assa e
Therefore if anyone believes this of happiness, etc. In the f()llowmgl p'ms";g;: ’Z i,
Platonic virtues of temperance, justice and courage arc clear y envisaged,
though al-Faribi here speaks of those who are not truly temperate, etc.
Cf. Plato, Phaedo, 68 p—E.

the brave man among them, i.c. in the imperfect citics, the rulers of which have
just been mentioned.

what they suppose to be virtues are nearer 1o beingvices, ctc. Cf. [25] end, for pscudo-

virtues.
[73] . Al-Farabi’s
the peaple of the ignorant cities and the unrighteons. CE. note to [zs] Al
A < . 4
“ignorant” city is of several types, hence ‘“‘ignorant citics” here and
elsewhere,

“The unrighteous” are evidently the inhabitants of his “un-

righteous” city. ‘

the thought that by his death he will lose happiness. The last causes him more pain than
is felt by the ignorant, for the ignorant know nothing of happiness after death, etc.
Ct. Madinah Fadilah, 61, 6, (The people of the “lgnora.nt” city do not
know happiness, and it has not occurred to them to dlre;t themselves
towards it, whereas the people of the “unrighteo.us” city have the
OPInions of the jdea] city and know happiness, the existence of God, anc}
other Mmatters, but their actions are those of the people of the “1gf10rant’
cities), and similarly Stydsah, 73 = Dieterici’s translation, Dje § taatsleitung, 88.

what they haye Previously done (lit. “sent forward™) in their lives. The idea and

eXpression are Qur'anic, cf. Sirahs 2, 89; 3, 1785 36, 11; 78, 41, etc.
[74]
b irtuons warrior, ot i al-fadil. CE. jibid [54] and Introd. 4(a).
[76] '
Some Deople 3,

ink th ; ise becomes wise only by the separation of
the S04l from tbeaztz')f /);atz W}JX{.%ZZ;I:; or rather Ibn ag-’f‘laiyib clsewhere
criticizes the view {);sed .on the Phaedo of Plato, that philosophy is the
study or Ptactice 0;' death (cf. peréTn Bov&Tou Phaedo, 81 A), Arabic mu‘anat
al-maut, if by ¢ at is meant natural death, which is “separation of the form
from the Matter, T meag of the soul from the body”. See D. M. Dunlop,
“The Existenc, and Definition of Philosophy,froman Arabic text ascribed
to al_Firibi”a ra% XIII (1 51) 86, 88"9; S. M. Stern, ‘Ibn al-Tay}’i.b’S
Commentary o . e Isagog?:’ Bulletin of the School of Oriental and African
Studies, X1X (1959), 419-45. ’
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kill themselves and kill the soul. The sense seems right, cf. above “the separation
of the soul from the body, the body remaining devoid of soul” with the
expression below *“the soul perishes and the body remains devoid of soul ™.

the walis (i.c. the friends) of God are in effect the Muslim saints. It is note-
worthy that they are several times mentioned in this work of al-Farabi,
cf. [81], [82].

We must wait for the loosing of Him who joined them, and not take the loosing upon
onrselves. Cf. Dunlop, “The Existence and Definition of Philosophy”,
88-9, “it is not permitted to us to loosen this bond, I mean the bond
of the soul with the body, but we should trust its loosing to Him who
tied it”’.

is not defranded in the secing Him. Al-Firabi here makes use of a tradition
(badith), cf. Lane, Arabic-English Lexicon, 1817a.

[80]

excellence of discrimination with reference fo the actions which should be chosen or
avoided. Cf. [35], ctc.

The man of practical wisdom is he who possesses excellence of deliberation, etc. Cf. [36],
[38].

when he is at the same time excellent with ethical virtne. Cf. [37].

[81]

Hermes, i.e. Trismegistus, whom al-Faribi evidently regarded as a historical
character. For views of Hermes Trismegistus among the Arabs cf. Ibn
abi Usaibi‘ah, ‘Uysn al-Anba’, ed. Miller, 1, 16ff.

Alexander, sc. the Great.

Zaid. Here, as commonly, for ““so-and-so”, without specific reference.

The holders of this view resort to ngly, hateful deeds, etc. If the First Cause knows
“the partial existences perceived by the senses” at all times, all things are in
effect predestinated, e.g. that Zaid becomes rebellious, and if Zaid believes
this, he will make no effort to remain obedient.

[82]

The doctrine of special providence is for al-Faribi even more pernicious than
that of God’s foreknowledge, for it involves his participation in wicked
acts.

Some maintain, etc. This represents more or less the orthodox Muslim view,
and since the only alternative given is decisively rejected, it is probably
al-Farabi’s.

without connection between him and partner or wife. Cf. Qur’an, Sirabs 6, 163; 17,
111; 72, 3, etc.

by appointing for the task one, etc., i.e. on the orthodox view the Caliph, but as
al-Faribi had presumably by this time broken with the authorities at
Baghdad (cf. Introd. 4(a)), what is meant should rather be any legally
constituted Muslim authority.
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be is exalted above the need Jor partners and helpers. Cf. Qur’an, Sirabs 6, 1003 7»
190, etc.

[87] o . ¢

some whose harm is slight, etc. The “honour” city is the best of the ignoran
cities according to Siydsah, 63, as mentioned in the note to [28], and m'thc
“group” city (cf. note on [54]) it is even possible in the course of time
that the ideal type of man should appear (Siydsab, 70-1).

[88]

the rule of the ideal cities. Cf. the end of the fasl. A plurality of ideal cities is also
admitted [27].

the lowest of the ignorant polities, the conguest polity, i.c. tyranny. Cf. the note to

[28]. Aristotle had said the same (Eth. Nic. vii1, 10=1160b): kai pavepcd-
Tépov &mi Tanrns (se. THs TUpowviSos) &1 yepfon, following Plato (e.g-
Republic, 1x, 576 €; cf. Politicus, 302 E).
the reflective Jaculty, cf. [9o]. This is not a synonym for the “experiential
faculty* of which al-Farabi has been speaking, but a term covering the
activity of the whole of the reflective part of the soul ([30]).
the corrupt polities, as-siydsat al-fasidah. A general term, cf. note on [25]-
be must emiigrate. This is the opposite process to the one al-Farabi has already
mMentioned, the banishment of the bad man from the cities ([11], [14]). The
CXpression used is noteworthy (wajabat ‘alaibi al-bijrah). “Hijrah” is of
course the term constantly applied to the flight of Muhammad from
eccah to Medinah, and could not fail to suggest the religious event to
readers, The effect is doubtless intentional, and the passage serves to mark
Some criss i al-Farabi’s life, of which we are imperfectly informed. Cf.
0trod. 4 (o) for the present passage as the starting-point of Ibn Bajjah’s
I8 (] Vempace’s) theory of the “rule of the solitary” (fadbir al-mutawaphid).
9

The kerne] of this fas/ (from “For he who desires to learn speculative philo-
]saophy’ egins from numbers ”’, in the second paragraph, to “all the things
Y which man reaches that perfection” near the end of the fourth para-
gr??h) is an abbreviation of several pages of al-Farabl’s Kitib Tajsil as-
@ddaly (cf, Introd. 3, p. 7, n. 7), in the Hyderabad edition of A_g. 1345
ﬁf “ 1o~1I5. While this is an advantage for establishing the text of the Fus,
(dlflo far a5 the more complete text provides one or two improvements
Ppri Y noted ip the apparatus) to the readings of MS. A, on which we
ex NCipally depend for the whole of Part II of the Fu.;ﬁ/‘ (cf. Introd. 5)
Pt here and the following fas/ ([90]), the positive gain is not great, for
care] feviation (eked out by paraphrase) appears to have been sgmcwhat
Onoess Y done, and the truncated form of the text is unusually difficult to
formw' is and the following fas/, also based on the Tahsil, scarcely
the vips ed part of the original Fausal. See Introd. 4 (a).
, qyetﬁz:e;i:birb are thought to be virtues, but are not so. Cf. [25], [71].

ues. CE. [go].
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till be comes to the heavenly bodies. Apparently there is repetition, since al-Faribi
has just told us that the enquirer considers the heavenly bodies along with
perspectives, music, etc. In fact, as is clear from intervening lines in the
Tabsil after “‘understood and represented” which have been omitted in
MS. A, hc means that the heavenly bodies are now to be considered in a
different way, viz. along with matter, i.e. not mathematically but physically.

the introduction of principles other than the principles What? and By what? and How?”
This is the reading of the Tahsi/ and is virtually certain. It has been
modified in MS. A to “the introduction of the principles of What? and
By what? and How?”, in order, apparently, to give the semblance of
coherence to the passage. But “the principles of What? and By what? and
How?” correspond to the formal reasoning of mathematics (cf. note
below), which is the first business of the enquirer, and to make sense of the
passage should already have been mentioned. In the complete form of the
text in the Tahsi/ they have in fact so been mentioned (p. 10, line 2), 2 little
before the quotation in the Fusi/ begins (from line 7).

into a region midway between the genus which has no principles of existence except
What? and the genus for whose species exist the four principles. The passage is
taken verbally from the Tahsi/, but in its context in the Fug/ appears
incomprehensible. The “four principles of existence” have not previously
been mentioned. At most three principles have (What? and By what? and
How?). As in the previous case, the difficulty is met by recourse to an
carlier, unquoted passage in the Tahsi/ (ed. Hyderabad, p. 5): wamabadi’
al-wujiid arba‘ab midha wabimadbi wakaif wujiid ash-shai’, fa’inna badhibi yu‘ni
bibi (leg. biba) amr wihid, wa ‘ammdidba wijidubn walimadba wijsidubu: fa’inna
qanland ‘ammadha wujiidubn  rubbama dulla bibi ‘ald al-mabadi’ al-fa‘ilab
warnbbama dulla bibi ‘ali al-mawidd, fatasirn asbab al-wwjiid wamabadi’hi
arba‘ah, i.e. “The principles of existence are four: What and By what and
How is the existence of the thing? (these mean a single thing) and From
what is its existence? and For what is its existence? Our saying From what
is its existence? sometimes signifies the active principles and sometimes
signifies the materials, so that the causes and the principles of existence are
four.” This analysis gives in fact the four causes of Aristotle (formal,
efficient, material and final) and it is these that are the “four principles of
existence” in the Fugi/ passage. Further, “the principles of What? and
By what? and How? are not three principles but one, cf. Tahsil, p. 10, line 2
(referred to in the previous note): wayasta‘milu min mabidi® al-wujiid madha
wabimadha wakaif dba wnjiidubu dina ath-thaldthab, i.e. “ And he employs of the
principles of existence What and By what and How is its existence? to the
exclusion of the (other) three”. This single principle is referred to in the
present Fusiil passage simply as What? It is evidently the formal cause,
and what al-Faribi means is the passage of the enquirer from mathematics,
where the formal cause alone is investigated, to natural phenomena, where
all four causes, material, efficient and final, as well as formal, have to be
taken into account, if they are to be understood.
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and he investigates thoroughly the natural existents. . .be passes again lo another grade.
This passage is not clarified by the Tahsi/ (pp. 11-12) and contains scveral
expressions not found there.

the First Existent and the First Principle of all. Cf. [34] (First Existent), [76]
(First Principle).

As for the man who is given the practical part by a revelation, ctc. The contrast in this
paragraph is between the philosopher whose progress has just been traced
and the non-philosopher who is in receipt of revelation. The other pair,
the natural scientist and the diviner, are introduced to illustrate the
difference. Each of the latter in a sense knows: the diviner has knowledge
of certain possibilities, but only the natural scientist knows the nature of
the possible. So the inspired man knows what to do in guiding the affairs
of 2 community, but the wisdom of the philosopher knows the nature of
the good which is to be aimed at (explicitly, [49]). Though the position of
the inspired legislator, e.g. Muhammad, is thus safeguarded, it cannot be
doubted that the implied superiority, in the field of theory if not of practice,
of the philosopher might easily give offence, and so also the claim brought
forward in the concluding words of the paragraph that the philosopheralso,
no less than the inspired man of religion, reccives a revelation. Cf. in this
connection the last sentence of [76]. The views here expressed do not differ
greatly from what al-Farabi says elsewhere in other, presumably earlier,
Works. In the Madinah Fadilah (52) he tells us that p rophecy of divine things
Is the most perfect stage which the imaginative faculty can attain and the
most perfect stage which man can reach by his imaginative faculty, and again
(58-9) that revelation comes through the agency of the active intellect. By
tht‘: operation of the active upon the passive intellect 2 man becomes wise, a

phllosopher and possessed of practical wisdom in the fullest sensc, while by

Its operation on the imaginative faculty he becomes a prophet, a warner

Ofiwhat is to come and an announcer of the present position of the partial

things (perceived by the senses and distinct from the intelligibles, cf, jbid.

50-1). (In the Siyasah, 49 and again 5o, revclation is said to come through

the agency of the active intellect but its operation is not differentiated, hence

the c}xstmction between philosopher and prophet is not drawn.) In the

'Ijﬂ.b.ﬂ/ (40-1) understanding of a thing (fafhim ash-shai®) is said to come

either by its essence (nature) being intellected, or by a likeness of it being

fepresented to the imagination. The two kinds of knowledge thus gained
irbe ngm. the names Jalsafah, ‘philosophy’, and, apparently, malakab,

b fzbz{u:, (1nducgd) condition”. Both give an account inter alia of the First

tinciple and First Cause, and the ultimate end for which man was created

'(cont‘rast Fausal, [49]). But falsafah alone provides proofs (barbana), and the

inferior statys of malakah in al-Farabl’s view seems clear when we read that

malakah ‘Presents as ends instead of the true good, happiness, “other
goods which are thought to be the ends and ““imitates the happiness which
is truly hap_piness by what is thought to be happiness”, i.c. in effect makes
the same kind of mistake as the rulers of the ignorant cities (cf. [28] and
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notes). The views suggested rather than developed in the present fas/, though
their orthodoxy may have been suspect, remained influential,and determined
asignificant part of the work of the “Spanish school” of Arabicphilosophy—
the hukama’ al-Andalus, as Ibn Khaldtn called them (Mugaddimab, 414 =
transl. F. Rosenthal, 11, 371)—notably Avempace (Ibn Bijjah) and Averroes
(IbnRushd). SccE.I ]. Rosenthal, “The Place of Politicsinthe Philosophy
of Al-Farabi”, Islamic Culture, xx1x (1955), 161, n. 5 for a similar statement.

[90]

This fas/ is found practically entire in al-Farabi’s Tahs#/ (ed. Hyderabad,
21-2), but the arrangement is altered in the Fugil. Cf. [89].

Reflective virtue, etc. This involves practical activity, see [6] end and 30, also
[88], [89].

[o1]

the last perfection, vig. happiness. Cf. [25].

[92]

This fas/ is headed in the MS. “Section by Aba Nasr (s¢. al-Farabi) found
noted down in the handwriting of al-Khattibi on the outside of a book”. It
appears to be additional to the original Fus#/. Hamd (Ahmad) b. Muham-
mad b. Ibrahimal-Khattabi, (Brockelmann, Geschichte der arabischen Litteratur,
1, 165), author of Gharib al-Hadith, al-Bayan fi 15az, al-Qur’an (ed. Dr. ‘Abd
al-‘Alim, Aligarh, 1372/1953) and other works, was a younger contemporary
of al-Firibi who in later life withdrew to a religious community at Bust in
Sijistan, but there is nothing to show that he is intended by the #isbah.

No man is apt to exist endowed by nature from the first with perfection. Cf. [10].

(93]

This fas/ is headed in the MS. “ And of the doctrine of Abi Nasr—may God
be pleased with him”.

first sight. Cf. Tahsil 37, for the phrase (already supra [80]) and for the opinion
that the &hdssah, i.e. the most excellent or virtuous, are not restricted to
what in effect is “common sense”, the “first chief” least of all.

[94]

Headed “And of the doctrine of Abi Nasr also—God’s mercy upon him ™,

These with their analogy also, etc. Le., apparently, the aim and way of one of
the associates with their counterpart, the aim and way of the other, which
are no longer the same. The translation of the rest of the sentence assumes
a parenthesis (“and the second association. . .business affairs”), with the
words “because each of the participants”, etc. depending on “mischievous
and wrong” in the first part of the sentence. This is a little awkward, but the
alternative seems to be more, not less, objectionable: with a full-stop at
“excellent things”” it becomes necessary to assume a lacuna, inboth A and
Heb., after “business affairs”,

l9s]

Headed again simply “ Fas/”, like the great majority of the fore-going fusul,
but it is doubtful if it belongs to the original form of the work.
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The number refers to sections of the translation

Affirmative, 81

After-life, 76

Alexander, 81

Ancients cited as authorities, main
heading, colophons, 11, 20, 28,
33, 86

See also Aristotle, Plato, Socrates
Aristocracy, 54

Aristotle, 25, 8o, 93
Artificial and natural, 5

Classes in the ideal state, 53, 567
Conquest, made the end in one kind

of state (=tyranny), 88
Courage

nNature of, 16, 72—
the pseudo-virtue so called, 71

(Democracy), »8
Dlalecticians, 80
Divine man, 11

Emigration to the ideal states, 88
Evil

has N0 real existence, Gg
1s of two sorts, 69
Existents
belong to two of three meta-
Physica] categories, 64
orm three orders, G
clong g three of four meta-

. Physica] categories, 66
Xistence

defective, 67-8, 77

VIEW that al] existence is good
refuted, 69

Existences, imaginary, 69

Final cause, 49

First Cause, 6o, 81, cf. 34, 49

96

First chief, identified with the ideal
ruler, 54, 88, 91

First Truth, 34

Form and matter, s

Formal cause, 89

Four causes, Aristotelian doctrine of,
89

Good
the absolute, 25
has real existence, Gg
is of two sorts, 69

Habit, 8-15, 89
Happiness
the last perfection, 25, 91
the goal, 26
the end and aim of the kingly craft,
27
the ultimate end, 49
no end beyond it, 69
not a recompense for something
which has been given up, 71
misery the opposite of, 71
an endattained by virtuous actions,
71
after death, 72-3, 75, 84
a reward for virtue, 74
sciences of, 89
is virtue, 91
Hermes, 81
Honour, made the end in one kind

of state (=timocracy), 28
Household, 20-3

Ideal ruler
qualifications of, 54
attains the highest human virtue,
84
trains another in the ideal polity, 88
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duty of, 91, cf. 3
See also King, First chief
Ideal state
contrasted with the “indispens-
able” or minimum city, 25
is for the attainment of what is
most excellent, 25; which is
happiness, 25—7; and neither
honour, riches, pleasures, nor
the combination of these, 28
has five classes or parts, 53
its rule is either true monarchy,
true aristocracy, monarchy ac-
cording to law, or aristocracy
according to law, in that order
of preference, 54
precedence of classes in, 56
mutual love in, 57
justice in, 58
differentiation of function in, 61
ruler attains the highest virtue,
84
ruled attain the virtues of which
they are capable, 84
life in, the pleasantest of all, 84
See also Ideal states
Ideal states, 27, 88
Ignorant states, 73, 86, cf. 28
essentially different from the ideal
state, 83
rarely unmixed, 85
some less bad than others, 87
tyranny the worst type, 88
Imagination, 51
defect of, 44
Imaginative faculty, 6

Imams, 54

Individual, cannot realize man’s
existence, 67

Intellect

speculative, 31, 76
practical, 35
active, 89

Intelligence, objects of, 8o-1

Jibad, 54, cf. 74-5

¢ 97

Justice
in the ideal state, 57-8
general and special, Go
the pseudo-virtue so called, 71
See also Punishment

King
identified with the statesman, 3—4
true king, 11, 27, 54
produces the mean in morals and
actions, 19
cares for his subjects, 82
See also 1deal ruler
Kingship
true view of, 27, 29
wrong views, 28
See also Monarchy
Knowledge
results from learning and study, 71
speculative, 89

Man
perfection of, 25, 89, 91
not the most excellent thing in the
world, 48
derives perfection from the One,
49
Mean
in itself, 17
relative, employed in actions and
morals, 17
Measurement, 17, 89 end, cf. 3, 26
Measurers, §3
Monarchy, 54

Natural and artificial, §
Negative, 81

Orators, 53

Passions
proceed from the appetitive part
of the soul, 6, 70
view refuted that all passions are
evil, 70
Plato, 25
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Platonic classification of defective
states, 28, 88
Platonic virtues of temperance, jus-
tice, courage, 71
Pleasures
made the end in one kind of state
(=democracy), 28, cf. 25
view refuted that all pleasures are
good, 69
Plutocracy (oligarchy), 28
Poetry, six kinds of, 52
Poets, 53
Political art, 3, 19, 24
Possible, nature of the, 89
Potency and act, s, 31, 35, 88
Providence
views on, 82
doctrine of special providence
refuted, 82
Practical wisdom
an intellectual virtue, 30, 36
the man of, possesses the ethical
virtues, 37, 80; is trained under
the ideal ruler, 88
types of, 38
needs a natural employment, 47
differs from wisdom, 48-9
Pseudo-virtues, 25, 71, 89
Punishment
Preventive, 58
retributive, 59

Rational faculty, 6, 52

Revelation, 89

R%Ch, form a class in the state, 53
Riches, made the end in one kind of

State  (=plutocracy or oli-
garchy), 28

Saints, see Wal;s
Self—sacriﬁce, 74~
Self-sufficiency,

maker, 78-9
Social security, 58, 62
Socrates, 25

Soul, patts or faculties of the, 6

in the agent or

98

Soul and body
analogy of, 1—4, 91
separation of, 76

States
mixed, 86
vicious, 88
ideal, see Ideal states

ignorant, see Ignorant states
Statesman, 3, 4, 11

See also King
Sunnah, 13, 54

Temperance
nature of, 13
the pseudo-virtue, 13, 71
Time, 81
(Timocracy), 28
True king, see King
(Tyranny), the worst of the ignorant
polities, 88
Tyrant, 88

Vices, intellectual, 43—
Virtue
- involves knowledge, 89
is happiness, 91
Virtues
ethical, 7, 8, 10, 37, 80
rational (intellectual), 7, 10, 3041,
46
mean states between two extremes,
16
reflective, 89—go
speculative, 89
practical, 89
See also Courage, Justice, Tem-

perance, Wisdom, Pseudo-
virtues

Walis, wali, 76, 81-2
War
when justified, 63
not to be conducted for private
interest, 63
honour to the fallen in, 75
See also Jihad
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Wicked man, 11, 37, 76 acquaints with true happiness, 49
Wisdom alone possesses knowledge of the
one of the rational (intellectual) First Cause, 49
virtues, 30 is partially attainable in this life, 76
scope of, 34 See also Practical wisdom

different from practical wisdom,
48-9 Zaid, 81






ARABIC TEXT






5

10

15

FUSOL AL-MADAN
PART I
IS O | RV | PRV T P el O] Al oy
SO e g8 Gl et 5

s cloddll JoolsT e 5025 Jawol Jo Jazid dejlos Jomab odo
ot 4y ysdigs LalsT au oy (_-fﬁ';,lﬁg Sall &y 53 Of
0555 OF il dome (2ag 32 AN & e 482 i) . Joa$ 1]
JsVl g bty &l 13 g Joi wles S lhal wlaay lele
Il ley Juis wls Wilal cliay Liks 0555 OF Ly cilladH]
Glaay Gla 0,55 O auJl a2y | et JLsVly oliully 5,201
el sy 0, L 2T e Wil il gy Jeis s L1
O asres . lys,d of @t sl of 0ady 0, I Jsl &lls
35S I sl il Ly Joais Y wlis dlsal olay Sl 055
eleis O Wit e L de Y ol ity e sl Lglais o 31520 5T G
¥ty @l adl OLSY! Juis Ly I Giluid) wlizgdl . Joas [2]
I o dom ) SVl 0,200 Jmiy Ly Iy ¢ JSLa o Aad

oy pailadl

2 title in A: l.-d_, QJ.” J:.!-\_; d elaaill J.)Jl_;t ) de m d .
ade all day Ls_,L,l_a_ll dagt o de al u'-" r\_,w e il A elas

4 23 B ] Lew A fr 4y ,enSs B iy B
o <] Ju5 B r L=l A Ledois 5l) Lglaisy A
1y & J~u B

103

A fol. 14
B fol. 914



B fol. 924

A fol. 24

THE FUSUL AL-MADANI OF AL-FARABI

GAU OLSYI o | uginh & lally (el 5o Ol AU WS )

Jrz OF Ol aa ey odiad ol oall OF el LT Lo
oz O day W] s wlin of @l il Ly ‘_}.u.»ul....b s Len
L G571 a8y 0adl 0B Ll Jlsl gy 0,5 wlis il
SR Ll G el B L liam 5l il Sl s 3 60,5
S Gl 3 | st elpe gy Ol ik Spm) Ledleg 6]
Sbar ¥l Loy 52 O enas WlomlE by eVl | il s etd g
U s o Y L sl s o Ws i3 et alpen
Mo de e & Yy il 2 Gy OF ok e Ly by )
I Zelomy elllly LA debally GAll OB L @llly 500 s any)l
2 Sl ot Y iy Jasied gy o O s 0r) 5%
Sk YOl s e G sy 011 oy O iy el e

M & (I eleliall FL o (b dualls Wl el ey lo el
WL oAl g (O eleloall L HY il o ol Ly Jis
O &~ ey, LAl Eeloadly 2301 W &) Jaxiady Jais

Sk U Yl s o] el o et ) deliall

T BN A 2 =] A omits 34 s L e8] A omits
+ @] ed, s 0555 U] B omits s OB Gu¥ ol B
6 == B &3] B omits 7 das A 8 JJSS B
9 “or ds 00l iep o J¢]Bomits Jgal] suu B alll A
m OB g, 1 Ol il B laag,, ouﬂn]
A omits 154 A delip] ieliass B 16 4 )| B
olele] del, A

104

10

15



10

15

ARABIC TEXT

O Uipmy OF ] e Ol Ele oM bl O L Jees [4]
o A=l L‘KJ} J P Ly Oudl e e s Ly 04l ;l)?f_g 0yl
| )l Ly 8 o B 5 s B 13 ALYl e A2
JsYl i Sl Gy Ol G cdian 131 I olegdl Ly WIL] &
gbe iVl fly st ety Gall QIS (LG ALK oudl ¢ 8K
a5 al oty 505 L ua,,u Ly Waelsals ool Leadl Gom OF U
gl Ly P o3 5 o P s SIS0 P31
V5] G angll Sy (o 55 wladl 0LVl Joks L (P Bl
Angy et g G LeS Al Oall Jal e JS13)1
oo Sm | OF s Wl oS5 e days Y o eads Lol § !
Of gl Wil ol 31 7 sl § adl gl Lyl il
Al yldlls cazsbe G Al gl Ll oudl O RN O

ChE ael Al gl Loyl wadd jf e sladly e
o Beloal ¢ b ltus Bl Lz plaa 1 01 | Junis [5]
ASlus Ol Yo dn bl celdd asf Ly gl irdly y ol
5y 90 ):'.m_, a3L Laaal ‘_;:,.“ o r_f.u__\ g Aaly J§} . Olgedd
9yl @ KA Ui Syamadly poudl 8t Jas SaUB e ssUl

2 O dd S Ly B 3 We] oy A 2~ B (omits second
o) 6 O] Bomits Ui B 7 Pt et S lest oo 8 B
8 @ J=2 B 8- O4ll, .. i5s] omit? o i §] Lo B
10 Lé—-h—‘—“] lekiiny ¢lJ3 B d}j B 12—13 Lias, | .)l;cd‘.’]
A omits 13 dled.: B 14 :)|] B omits 15 olils B
16 wUlyd1 B NETE 17 o3I B omits JsXiJ)1 B
2l 6] st B

105

B fol. 925

A fol. 24



THE FUSUL AL-MADANI OF AL-FARABI
Soatlis 5 852y o UL A3 sl oy gas 5T aey
o Db 1y e el
oy 3 R i D1 kil silly ela ¥l | Joas [6]
Al ek Ml ga Wkl @3WE L GbUILy egydly Josally
a6 ¢ iy Lausly Jof copel B il L L e ae ol a4y f
Sl o 3l ¢ caay O aay Guza | L & pls 3 g
Bfol. 930 OK O] ¢ 4y (gdtiy I sraall Lg.w‘)LoLs.:. LG | Llagil pad]
Lus¥ly | Wi Ukic OK Ol Lk elisdl U3 Snmy ol Ll gaal
055 OY Byl 2o cla§ly sunll kil I laaal 0L,
°-\J;-lb iailly diplyll a,m S gy L el Gl ¢l s

o

ot Gl e 3l e L Gty L amil Ul 55mlly XUl 43U
5 F‘LG”J _,-qﬂ-!” ;UJ..\ Lg,...._“, A L?’. gt gt L; d.,al.-l-l r.LH

dadly | L.\MG’.)\“.&.ﬂldA.-il KV C.Ja_-s.ulr; r.uu

Afox.saéauldla,‘d.xﬁ;t@,ghwdﬂ,_uwlwuxjsn
P& I (o o.u}u,,ra,ué,wdswul&:uuwﬂ
uteﬁ..-:f:\w‘ru|ﬁ}‘ﬁy|u‘w).u\;1w|dmw
o WPl Olig winy  Klai)l elas 10 oo Il g3

cL«..\H} oJJ—H d d}y‘ r.‘-Lt.” anm.d (_QJ”

(e ey ‘;r-’v“ﬁ.s g o 2Tl (ST ey sl Bl
p }T] 9 B bis 2 ey B 3 1] A omits 4 J>=U9 B
5 49 A 6 Ji, B o pb A sadl] sl A
IXI "3"—’ B M B 14 ;) JJ..J] rJJ‘ J‘:" B 15 "l'w‘ d B

A é?ﬁB 18 Olday A

106



10

15

ARABIC TEXT

i (e B3 L sl B a A 2T g KN Ol 05
Ky G~ gl et 1 o OF U] O J O o el
o A Jeam U elegll 5 el Bid I s il | aklz
eld Gl 5205 a5dad eliddl e a8 (I o dmally L OaI
ehas Gl w05 (I o BlWly LAl L pae 8 U] di]
L OKs Al O g el

o) i g pall | el sl gl )5 (DI a AL 353
Glsl 5l 58 Leais dny gl f::uj Lig Il a ilsls
NESE VIR W I FESCH IR gy | P g Y
dbaJl § @y (LK Lpamy A3l Lgwam diliz 5 atS wl\mais
LGBl Sl 93 padll dze O I8 3WIs edgs L Lo psily

0552 Ly e B I Ol g1 05 Lar (I (o ool 5s8lg
ety Sl Yl pedly Al A Lal, Sl (A1 ] G
ivaidly Loelly 1oty Ssmilly cadls Y1y Usdls 5y il
S ez o a5l ode YTy L il Blee Ly Spedlls (Ssalls
de ol 555 i couly Ol LK elael e Sk ey 2!
TP R WAV 3 [ PR R P PR N |

T e ol 0555 ey OVl Jan Loy (S o bl 543l

14 A3] dgrt A 2 3] proposed sa—J! Gzl A
s Jad B 7 LB L.l B 8 i B 10 &36.,.05W A
a O] ed.: ON=iy AB & 05 A A1 U] A omits
9] 49 B 13 4] B omits 14 Sstls] A omits -] B
omits 16 ?$2W B

107

B fol. 935

A fol. 35



B fol. 944

THE FUSUL AL-MADANI OF AL-FARABI

gt oday | JWYI oy =3l d—-—4-| o e wlelalls r;l*“
S 5o (5,4 cs,& atg ‘L;e-* e Jodlly GJL-‘ Las ‘J"‘
L _pii 5 U,«. Lg,l.uu o esls UMJ G olssasll OLsY! r_L_._, a

Y G C,) Sas ey 91 55 sde @dal of d= e de dl Je o
o> L)V Y cuay P39 %J)M’Lg—* Al s of sy
3 mad om Kb s Of Sy T iyl oy 15,5 e
4 G e Jadlly | ez ol G dia B3 e oK Of A
| e dl Jla g sy usL@Lu., O Wil 1 el s
hlly Eahadl el Yo gl Lg.u 4 SVl s elually alls
O i OF g5 1 el G Soy 4 G gn &SNy Ml
O A A oK K Oy oY o e Ky o A Oy L
Y VS | IV E R

S Ha o Dl iy S (Ol JSLaBI . g [9]
PR EEIR (el Sagms Ul STl Jadly AL o, bl
AT Wi, ebradly debeitdly Ll Jo Jegs0l o3l ilas
. Al ol f“..u Y EN]

Kty Jad W) S Bladl | Joas [8]

Slael . . s .

2L OL) G e G a3 e K Jd R
\
3 2] B omits

5 4213 6L 4as B 8 o3 A 4] ¢ B
9- u"'l":-"“-“.’] A omits =i B 10 tSJJ‘] J:"‘-‘ B 4,B
> 4B L, B Aled : 4ds At Aiy B al#] 4l B
2 Je=xs B 14 ] B omits 15 AelaiJls] A omits

N Gy
18 Jls) Ly & B L] A omits 8-1 g slzels] Uolzely B

108

10

15



ARABIC TEXT
Oly dadll g8 L) Joad I OK wlas WYl &l i85 0  L)
olelall ade L Jl Je 8300 pa L) Juaz VI O 15,8 | i A fol. 4a
W Joazt g Galzels s 1 a Ol Jls¥ by S B eI e
LU JWl e 03559 0,55 L OE Ol ¢ L oKay &SIl deloo
5 L eoKr she YWl B Ol ¢ epn ST L e i3y Yl
Wi 15 ool ol 5T e QLI Sl OF oKy Y s ]
o LK Vs Kl kil Ol ki Of Ko Y 7 cilagd 13 Vs
Jbal QeSS ol 4L..>_, of 4.L~,a.9 d‘_,a'_,ﬁ | dxs Cth 35 Ol K
xo_,slmcul_‘u_g-(-\ofuﬁ_alf lo_ad Jsl oo ade Jaud @l
sl e ade Jaud LT 0,5 0L (6,1 el of TN JUasf
}w‘wwitwu,ﬁudaduffd,l s a_pé
JG ) @:.‘L.H R TTEY .;Ju. o I o\ O o¥2 B fol. 94b
i pod SSTH Jll 2 adall slawza¥1 OF U7 cilaas 451 4
1 59 ad Jbdl 52 Cab slaed OF (Lo o5y ¢85l &1 4
yhal il § s el e 5L Ky dzels JWe¥l e

r second ] W B 2 Wi cSE'B s» ) B omits  «SK Ol
sl wlelio A adds after idy3 ]! 3 JLa¥ Gy o] ed

Jsl %5 A ¢ Jlail y, S0 B Jwsd A + 1] B omits
9SS L& OF 06 B s L] g B bis 89 k.. ki Of]
iy OF OlLWSYEA o Jly=l] A omits : proposed Jl=sl
. OL] B omits -1z 4de. . . JWwsl 2] B omits 14 43] B omits
1s 4l 43 B omits 1s5-16 J& ©),55 B 16 = &>] B omits

109



B fol. 952 & 4=y o9

THE FUSUL AL-MADANI OF AL-FARABI
Ji (I o el e &Kl Bl ek ¢ leilel, JLa¥l a ez
s B Ol doack Vs ioad Komlall gl o3 Yy L AL L)
blaw Oy ¢ L) e Y L ddl 0,55 L ilels sualy Jlal lge
o 5% ow‘msrm 1350 e W6 s “L"r“"
r-*—\}' uLa.aYle@,_.L;GH WL p (Jb B S ol
el Yy Ol lede sz S (5,291 Ll

A fol. 4b le.Kd.ﬂqa.n.U C]‘JL’IB"*‘J" O S Qi l:u_’_:\_..w-ﬁ g -t [10]

G S e oty OF s G106 ¢ G 13lae] £aklly £l
g:u“-:buﬁ oo Ams OF doms e Q35T K Sl 52
& O s, conax bz oY1 OF Y Lk s, 80t S
sl L dele, o €83942 Sae wlyd J5Las of Lid i 42 Jew dals
2% e 2Ty 051 b 5% 1 s 0555 ¢ 53902 L =l sas
el ol Woas e SIB o8 o The Uy 2T .
e SNy Woaill s elslunayls Lol @l | i [n]
OLVL &3 O ¢ 53l sy 1) dkLall SR el cslas!
&d‘JjojﬁuL@leucﬂubjujﬁ L Figwnqud

‘Mdﬂjl a.__su..(..s ‘5.U||‘_)K|_,«> ¢ LY
_

1 %].d*" B LB 2 ol A adding i8Sl Eas Y
Aemits un oip 3ickl B 4w B 5 LB
B>l a] A repeats lede sus B F.;j sl] ¢34 5! B without
punctuation 8 1] B omits See 92 e b A o S A
@ el Aomits L) B mg, Omit> 3l et] 15 B 5 =
e s &by A omits 16 o5 B

110

10

15



ARABIC TEXT
f‘: :LS.LB' \3\.:«.1 Lé:gd_,w| e C’HL’ :\,..}.-., . UGy e s
s35msll Plaal Aadl § W6 QLY e OF ¢ asldl 48 eSS
Gl L DL BLaidl oo g 5% (g ol AT
SLally (V1 QLAY s Openy ldidl 08D OLSY! o 32D

5 9 dl A wls 4 u“g&? M L&L/)me JY 2l 39 ¢ A

10

15

i AT go L dl K5l ya,all oo adpms? Q1S ¢ 52l
N3 oLl C..Jl o_,;., L.;), oy 9,5 bl,sY f“l oo J s L le
sy oo oI5 ¢ 35 el G W pms QLRI Oldey . el oo
Ol 5y Of Ji oMl pue G 3% OF oo B0 B ot OF
Byl poy L OF GE113] GWI Ul L daadl el 505 ek
CGE Ol e E e ez Lo R
03y of Wb p2 Kaedall | wlslax¥ls ole)l . Jwad [12]
W il G oKy LB Yy bl s Iy of ofa b lex
Ol A8 oy &5 padiily Uininy =50 L ey ¢lg) sslas wlia
0555 sais OF Yy s Jly OF Ko Y L sy LU Yl dsp
BeslAlly 2030l Wllsl e il landy aadly Ll OF oSy 55

eIl da] ookl B 5 Ol 3\ B o eV ed.
ANIA : aYYIB s Al L SLalls] Jally & sLall Uiy B
6 P Agmpes A 67 ... .d ed.: Aomits : 4n...Jls B
o 4] v B noleadse] Lo Jom A o0 A
13-15 s Yl . . .;,.iﬁ.:.b] A omits : 'C-TI o529 B without
punctuation s s Yy oy A Qg5 yaiS] A9 ads A

IIX

A fol. 54



B fol. 955

THE FUSUL AL-MADANI OF AL-FARABI
SRR ok o @ishy L Wlal slasl 13 GLaYl Jeis PR
Rl ol | L G el i,
Lol OF s ¢ G Jolil s daid baladl o . Joas [13]
Sser 538 ol Jeiy S W JUY Jeiy OF Ol ani

ata aJl 44.4,“ Loalety il olse Odle s Lgipins 5o 20l Jud
agd L alay o JoWly | leleiy Sk sag Gl Juiys ayeds
L;aLJ Vo lgiliiyg blsgy s U|Ja.1 Jming disg8s a4l
odz SN Ll 1Y Lo el on Gl gt @lidy | el s
A Lylally Cinindl 43Sy }ﬁb o2 Vs fl ¥ ity L Sl
o Cjﬂb w,ally JsSUl g dial Aasd L Joiy Wil Ciaal UL.
d..«JI‘L.:._,_‘ Load @S o L I Gaag sead A 0SS QIJ«:_
¢ L)) Ao’ b e Jeg dbyin eLaVl s S Ased awad Lylall,
¢l poin dwi) Lylall O u o A5 g0 L) Jbsi Jads
I e TG el

Ursd 4 UK.J G FLady L] oAl e JI5 29,40 L Jeas [14]
Jdiy of uzu L oLl sl trg.“..uy onkey Lo IJM oL Ll ¢ bl
&CﬁlwwﬂngﬁuMYqulemﬂ

OOJ\-H
1 Islas) B PP Wt T’u_g) GAl B 2 \_G_;u] A omits
4 d-*-“'i...dlﬂim]Aomjts 29 B 5 A B Goley aisin g B
‘e B 6 alxi] daiy B 6-7 4my 4ises Ul 4agy B

7-8 i, .Ys]Aomits 8 yswa)I B 9 L OLI] B omits 1t A
to ianall B oé U3 5] Jo 0 4a B 15 o5 B
112

10

I5



I0

15

ARABIC TEXT

szl e skt Olsl dagy OF oK s aws o Juad [15]

| oLl G oS0 ¥l e stash Jai | OF 4K Y F Jlesl 4 A fol. 55
Al of L}:;ob FHERPUVEY of Az dbji_,s' SMasly L}:)Ja; B fol. 96a

Al A3 ale om0 ¢l a3 35 e GBI Jacidl Juinesg
Cealdl oK L LY ade Ul e ¢ Jaens 53WL e O
s G eemy 45T Y] e odp Jmin Oy Azl a5 L oy GG
ol L e
iassll el JLoYl o @t o (I JWYI | Jas [16]
JLaill iy L oais s Tty bigl Wl (2 Lz U8 i b o
W laa] ¢ Ol 3y ALK crten o Alaigns ollly Gilui @l 14l
poe o oidl o Aaasts U Bl S ¢ paisl 6,2l ajf
by ebeadly ¢ Ganl 2Tl 0,201 5o 5 Waali ¢ sluy peluayl
By Gy condly ypal o At Rebntlly ¢ pdly il oo
CLIG) ons iy Oezll oo Legesila Ly cnlils J3edl &
bigrs ¢Sy ¢ dpydls i)l oy A o Jagne Gl el
L1l o bacss r(,_u, I o ddykly cilally #3000 o
BByl e oyt oLty Kol ez Jo i Y OF cps i)

r 26 Ji B ki B 2 ¢l Aomits 0Ll &1 ;] B repeats
7ol L Je] Lyl B 1o Wial B 2 A3 B Ligl] buydly B
14 bgwil> Ls] A omits 3 Os=ll] A omits Lladl o] ed. :
inladls A : o Ll ons B rs Aty L .ons] eelesdls A
1516 ANy Cilall oy halgra 33 kally WAy S e Jaye 0515 A

8 113 DAF



THE FUSUL AL-MADANI OF AL-FARABI

AT ¢ Farl s il o s 355505 ¢ Jomdkly ikl o
eyl

Al § byt Wl ¢ ypd e Jl daedly bigll | oas [17]
by o adi Lagll | epe JI ELYL oelill bos 21
POl 96b B35 U Bl e 5,201 5345 O ccnsVl oy 5l oy | Bl 5

sde @i (b O A § i Tias ¢ nidVl el
A fol- 6a oy ‘L“‘J‘-‘ﬁ LOG ¢ painy Yo ayy Y | hosll gay | lde anly

bl i e LYl e by 6 O Y oYl oy 5yl

e ba¥l G| s didsll GGVl G iy S wLYL

L Ja Juzlly el Jazall 3 e ¢ Gl (el 1o
bl L 1a ] G baylly clegidy Jla O] et il &6

S s e waty Wil ale s esies oliie § 231G
s Lol L BLYY es ¢ Jusadl clogdl QUISTy | amiSy ass
d U“‘»—u S W G cdueaVls duae 4 Ja«_e—l‘_s Jaadl Jls
J‘“-1| Sl g e & e G OloYl LS Lz~
e dadl S i sl 555 vt g B2l OL ot
tdeiyy, o n

15

Q'L:J\ :-ﬂ-’aﬂ O=3]ed. ¢ Je=Il asedls A el O‘_,_._'\_,B
, w"g“ﬁ’b] A .ormts 4 'u':\?ﬂ-“_s ‘UL’Y.L.‘ B 5 u_wwj A

UL B 9 <NAl] A omits 10 USlan A
n_ 53\_\] A omits  Li,zll] ksl B 2 4NN ed. :
MU:\AB t2r3 AZeS ($9 AiinS § B 14 $] - B
s el w31F) ed.: leRiSs WS paiins Sl At &G pakug olF
%B 1thOut punctuation 15 ] B omits 15-16 ... 450k
] A—u-uuL‘

Y 45 B 16 Awii] duil sty B A2] SJEB 4B
114



I0

15

ARABIC TEXT

oo Lol By | &l o Ol Odhes] s Ay clys> ans &
JRETIRY e LSV G Y1 Gy JWYl § Jene SV
I GLY o Cinally 302l § LgmaSy ylaalls sael § les™
oy i)l ety Jodll AV (3l il aJl sl Jeladl
ade ai O;duwéﬁudu@{s(%w&wm\
35 G OEA ol il sty il Ala Gl il et
LIl st LS lg2d 5y lpidly opall NS L4l
law (I 0T sty oyl Lade DL sy | gl
35 Lose a8 o bl L LYl Sl G iS¢l
Yl lis el (I ela¥ly Juidl ikl cba¥1 JI BLYL
i )3k i Jeb o & Al G sdaly b o) ¢ dins ksl
J5l elal U1 iYL 2T Jais e elal dd U1 B6LYL Jadll

AT Sl E
Yoies Uarugze 055 &93Vls LAV § Lugll OF § , Joas [18]
G ASh Oes i) Yoz OF Wiy oLyl ST @ bt 579
¢ a3 Ll Jask U] el o3y & 0% O] OF Lays <L 0Ly

1 o~ 0L 0L B Lugll B adds after 5o 2 GAYly A
s Lol B 45 Jlmre. oo dl] e OKAL A s o] LA
6 A=Y UA 7 GmiSs. . 5] ed. © 4miSs Axa§§ sdi At
425y axf 4 ,4i B g &5l B 10 4kl B without
punctuation 1 ] A omits HuSI] B il 12-13 ... 29
AT ed: ATl cbal L gu oo 21 Juis Ar @1 BLYL 21 %55 B
14 th..:,:..] L.y B 15-16 L. ..lys] B repeats 6 Lls] ol A

11§ 8-2

B fol. 974

A fol. 65



B fol. 974

THE FUSUL AL-MADANI OF AL-FARABI

o Joze 5o L g 055 0 JWsYt G Jucadly bang el anis™
Juzans 5o Lo lgts 0550 Ay ¢ axar ol Ol ST rajfijiu«ul
Ol Juzes 50 L g (0550 4y ¢ L OL) @ St (9o disla)
R ST E A TR

B3Vl KaY1 G Jandly basyzal bamdly Al | Juas [19]
G 3 L ot I ielally com bl ga (OF 52 sl Je
e sn JLoYls e G Jamalls bigmatl Lcsilly | Ol
Al deloall e ey g Lan (P delially ceylly iyl
LGS gl

0N oty (Sull el e ay s pd 3ills iyl s [20]
[ S5 TLl gy 501 ol L 5y 1 Sl g oy L
s ol Y1 ek il oy 6 e s g oS Ll ik
b o a3 e sl mits o sl b o 2t e i
CLL s I STl L Jans

o WA | s en]

€ 6d9ds C;:KL,‘{&L, r-'j_-.-i o ;0-*;_9

23] 5 B 3 059 B Ol OlsY A 4 039°] A omits
s bl A L93Y19 4,36V B 6 ] B 7 sl A
8 OB (W T A i3I A omits 10 Js]
< B i Ol (== added by B after il ol 4] ed.
Sl A . O B oLy, . .VI] B omits oSl vgr 692 B
5] B Tepeats 12 \giss sl] B omits 13 5. . Ok ]
ed. 1 =z

‘JJ‘*’Jic;:-LJTA: iy S C,—-a_,i&uuloo—ath
s W B

116

5

10

15



ARABIC TEXT
RPS BPR- GRS PRPNPY) Aoy ey dss cdagjy 7o) axyl 2
B Ly Ul an A1 Lgwiny cilylly BT REYLs eyl olg) yalls
eSS e Obeiy JWS1 G 1Rl Lz len 055 G 2T dal
Sy 9n ¢ ke Loy St | AU U gz oy daly (208 A fol. 74
s 6 il pan Jon SR G aas (JAN ey sas ey JA
il

O LS e L daly S s Al dnall | e [22]
saadl s3gag il elpal o ilis OLSYI On OF 6T L LY
LoAes Lo daly 5 Jrs ¢330 Sysbnte il laiiny Joil Lasamy
10 IS Ol Oy oyl JSS e bl LK Wl o pead
lgoimy Sdndl 390t Bl elial o logie daly 8 a5l ALy Al
de daly ok il (S i Gabete ¢ Joail Ly
sl il 2l oSS Je Oslad! r@uf o et L A s
131 G2LeVYG dinall ¢ Jjllly i o5 J5dl OF e Jdl
15 emataly cdST 131 ¢ Lidesdl SLEYE S o mene adl Y] il
| OGOl s Je Wil @ty L dnall (36 JuoSS Je dles
AAST OM1 e el clalls cpdly alilly Gl el o3 B fol. o4

2 252911 J=NB 3 Sa]Aomits LenwB JWIB , e]

Jde A §le] A omits s JAL u:a--_‘} B mg. 56 dnddl 4]

A omits 7 J=] B omits 7-8 OVl 040] O B

9 53\ B lgs A 10 O3\5 B 13 e3¢ B without punctuation

13-4 JAL 5] I3l B re Lasl L slel B 16 =] B omits

before L3 O] O B 7 Ol ol Js B bS] oels B
117



THE FUSUL AL-MADANI OF AL-FARABI
Jonss i LS elae¥l o aaly 8 Jomis dnall o il Jjle
Lalzsell sl Ol LS elae¥l ol oo dnly 8 elsals L2Vl
Gilesdl Aol o oz e Al sl il ol ST e
JoSS e Oolas iilesell Wbl ey 6 13] LS elas)
o S dlas G o JjUE elpad Jla XS (Oucdl W 5,8 s
G AUy dnded 46U gelonly gk dnall clial 0,5 Ja cinall

LM elasl ade L i ¢ Gany loan ol
ot Jrel soae K eIl Ldl Cal O1 7, Joai [23]
OL & i 5 My & 5ysloedl clae¥l Ul Ol e ] auls
Afol 70 ebas¥l lgy insss Oadl Wla gy oy | B A& odiy e adly g
em 8 Al s OF s Buall yan S cay e My 4l 5yslll
O3 o LaS sl daly OLl J hos 1250 O Zipalll elsal oo
ey  Aly inall dle JI LUy il saiyy adlays dals
A e s 3 aky L ez OF ey Ob eyl elial Lo o
t‘-‘*—“J“’* J Lﬁj‘kif‘bo*&riyja—'eﬂ|h3?4—.‘;@ b '-;“-‘ 15
el dnid G T et WLl e daly 8 e yul il 4y

-2 ), . . 2] B omits 2 @3l B s oL Az A QU ]

A omits 6 iil] inli B isls] imbis B § JSIB Jwm B
o claeVis A 9-10 4l OL] A omits 10 4 odiy] odiis A
<-_-5-:—»'-3} ‘ C:‘“'] s Cf"’ B without punctuation 1z A5 B
r2-13 A=ls JA] JA B r3xs sl K Jls] A only, with -
before Ol izl (line 14) 15 5 B ]| o B without
punctuation 16 odeedl, .o, A only dal] ed.: dull A

118



10 4

15

ARABIC TEXT

bl o lpas aiy OF duady lgn Lise | 5o ookl OF LSS
¢4 5obell elae¥l Sl Jla K i ane Jlo Ll adles i
gt Y O ey Jndy o 030y 291 clasl Yl S Ly adle sl
pandl i3 Jhei celae¥l g an hipy osle Lol owb 041 4
G ebas¥l YL J i sall @3l ay itk ll cbaedl etk

il WIS coml OMIl iy
| bt e 505 & Sl 055 Of e Y L Josi [24]
ety Y Ol Ol U oty go dez 3RS0 JLY1 6 L2l
Gy (I ELIEY oo Jusally Langdll blaml Je 508 4 O3 O
e e Ha5 A Oy Lb e &S alad 35K codms oo Las
odos At JLiVly ALY o Jiadl by GG (bl deloo
O e ¢i3all deliall oo eya o 543 & OL &3 Jaiy Ll
um}& Slasl o pan Juzall bl Je 503 ad oV
adad WG d—'—’* Yo Ol c.lf.TjL“JJl,o_,«c. 0555 Of abezzusy
WIS sl b delip oo | o3z el abloal OF ailaYs
‘3’)‘\.5.5!1 O iols al Jacadl bl fe 3505 aJ @l ol

P b A ] @ A 2 JLu B 4] 4ee B without
punctuation 3 y=an] Awaa B Ul B —&=B
o b3 Jhs] 13 i A s wilis] eyl A 7 S ey B
OLSYI B bL=YI B g ,5 Jy B o S A 0 5]
A omits  Lb] t..L A 055s] O3 B 11 SVUG] Ul Wi B
1z «5>] )~ B 13 »2n B 15 <52] 3~ B (=e32) dzb]
el A 16 o+] J= B

119

B fol. 985

A fol. 84



B fol. 994

THE FUSUL AL-MADANI OF AL-FARABI
gSsal Sl Yo duall pid 3 o abiiey Ly Lol Jwsdis
bzl OF dlg) aiie dly Yo @ ey sl @iy iy Y 0K s
L 5l S delis O ey Gl
Kl U6 L il 0555 285 Gy, 055G 45 Kyall | s [25]
P55 & O L @apadl by e Loslial sl 1 g ity mall
Osbexy (I b c oWl Lyl Ll | s a5la Lisg dies OLIYI
il Ol 3pms 3,5 Las a“ el past Eol e lolal
C"”’“‘”-’“ SVt s ol ‘_9') f'-"u cASla Liaag alieg Al
LG | . kg C“-J" sl 1l rJ-U bl 51 10y G9,2Ts ¢l
Ol 4 LYl O Oy r.g_“;u oIkl (LRl bl s,
el o, i o D1 )Wl el YLy 5008V Laulyh L s
G L el 1 o 5,2Vl e oW1 e as ¢ Ll ol
T e e oy elal U1 15 198 G i gy 0550 OF e
OV W O Ol ¢ 5,21 s @23 s a5 o ¢ lguiy
AV G oSy sl wis Y W o W] 290 ¢ nils d,i
=iy OF 5o J3¥1 JLSTLy | ode Bl § U391 UL o oz 2,
Of 8 e lass Ui 15 LY 35 OF pud ¢ L™ J5Lail Juasf

1 e A= B 25]9B  LlLz.B o uall UG] duas A
5 Osla, (¢} ' B 7 o] LessSO B d=2-+1] A omits
8 4<xc9] B omits o Joail po Lgim w1 OIB LI B 10 obNis A
ollbleyls B i Waal B n W] ondl B L5l

B omits 14 L] Bomits ?Y Jl$ B s~V B

W% B Y] Aomits sG] B omits

120

16 ] A illegible

10

15



10

15

ARABIC TEXT

S G 2B Of G Y Ol Jais OF o JLSII Gy s Sy
OF Y LSOl Jubl Jeiy OF 5631 ™ O 6« JWs¥t 055 L
Sl e OF Y ¢ Sl QW | ot OF el U5 ¢ RSN S5k
W3y ¢ iV OLSI W Joase JWSIH gy . delis 5 &NISTy ¢ L
1 gmill Bl ai ¢ GOLYL e bl sas ¢ Ggnedl d3lendl 5a
J=Y S Wl 55 LSl cone Ja¥ 155 ol is d Vs 050 el
Eob G Lk O S as 0p% Wb e Ky ¢ aslend] b G s
S e WS Bl 2 508 Lodny gie Gl L s 3wl
W ¢ Gpmadll 53lnudl po M Y LS g5k Jo aloT Gy
lalaf s I Al OY (Ol Sl O J5Las (695 dmls Lolal | 055
2l Eal G Opalie ) @lll @l jLadl goly e Dislany Of
W39 ¢ sy iz I Yo Opaliz ¥ OF s Jo ¢« JSLaAI o= J
Vae Lzl ) i b oglanzul Loy s3I Jaudls q)\:m ol
ld aslenzy L yla NSy ¢ Jdm s Jad] s o3 98 Ll

. J@I il L R
eLz¥ 1 Gl sy il iewydl Dozl JLsV | Joes [26]*

1 Ol ds» A OLYI] Bomits OVl & A 3 JWOlW s B
I3g:s] 1429 B s 585] 25 A &11] Aomits  Ys] A omits
Iy5+] 3+ B s W] 5 055 WG B 7 second C_,l:] B omits
8 second ] B omits 9 Ssaill] B omits Ol pxly 4 B
n @l des B 1 leabs A 13 st G A o] das B
5 b o A Wladll A

&>

(=)

* This fas/ omitted in A

I21

A fol. 84

B fol. 995



B fol. 1004

A fOl. 9a

THE FUSUL AL-MADANI OF AL-FARABI

gl & 48U lebadlys Flu m 0555 Ol iy Lgmy &I deLll
JUER g Caie o B3l ) gl e OF ity 53l
amly ol JoY L] il aad g SV am of i ST
s ol Jrz ) OF T30l g5k 5 € gl Aaly)
b LoVl iudeYl 6 Jazadl blozmad JI sais L e ace
. Ol L

aelip o 0dgmaieg 45,8 GV sa daadl 3 @l | Joas [27]%
odn s Lait s3leadl dnall Jal ¥l ais ad Of oall Ly 3
O el 05 OF G0 p5las L &S gll o 2,800 LI o
Cinall Jof aeas OF 6 ol 58 OK 31 551eens rg,L.ff FIRAH]

DAL Ol oSy @l 3puailly B O Ogy, o5 . Jomd [28]
Osy5es ¢ dmess Hn'--.u gl Ols | edls 31 3Us) Lty LS
L Oapts (I JWY1 Olatt s Ly sy 2T e 20 Y 510 il S
U iall i Oslagts ¢ 2,30 lia I Lany Ophaas Ylail Ol
Ol &3 Jl Yoo ooind L A1 Hia ] dnall Jol o la Osbomy
S el J relfﬁ, rg.:” ety donall Jal o il Jomta
Jlsd ¢ aigs Lga rhj&_g rg..\.r- lghis g il as dnull d.bf e

celugdl Joasly LSIN elfy oo Vo ¢ i biadl LSO | ety
1 wled : 4B 9 “gll B n Jw3] A omits  Aailly B
1z L300 A omits Yl sy B 1z-13 4,00 559 B without
punctuation 13 Osdsy B 14 LB 18 rﬁ] B omits
J-2il B

* This fas/ omitted in A.
1 This fag/ in A follows on § 25, without a new heading.

122

I0

I5



10

15

ARABIC TEXT

15355 Of Oapmis sLedls TSN sl a5l Oy, e 03,55
ems L LLSIL Bjsid )Ll & lydms s Ofs duall ol e
gl gl ety @3 Oolay 09,275 L bms cdly o5 O 62
A O Oy, O spde v 09,21 C s @3l grles
Osbay Yl Gl g 9y I )l Oslxzt 5 3 lugdl Ol _u i 3
Lodll Jal o Loy Ohay Lo dyall Jal fe Oslaz s Ll JI L
Koy Wil 3 e Ui Tohe of L Ias LoyT Ol oyl I
ade 050 5Ll 5 oo Of pheey bl @ Joared At
L.Ju_ l_ej_e_,L....Jl Al Joeas ‘5.,«.! CU:_‘ Ol @‘ﬂl)’_’d O O
Oy OMl (Spds o O9,ils .l )l dulus Joal QM Yo g
e oo Oy psds L SIML siendl Ol waS G | Ll O
Opbast s Lamy sty ¢ lills jludly Gl,SI1 ay ¢ Lok dale)l
o ey eds oy Ledls @l Iy OF @ @) YT olaf Tl Jaf
bl e K e Vs

5 aly OMl uds deluayy LU diglly ells oo Wl | Juas [20]
elpw B e dlS )l Gslo iy of LU deiadl Jlomsad e

1 03,23 B without punctuation g OMI]ed. : ol A
aadl Jeal B s 5] B omits Ol (first)] elz¥1 B
o)Ll llaz 9 B 6 proposed omit first d.aT, cf.p.122,l. 14 LB
7 1B U] Aomits J«B s-8 Aliys oy s B without
punctuation g &JB 4J<] B omits 1z l¢=] B omits
13 Jol] B omits 4 A 1314 Y 5o A=l Y5 B 14 KL B
s <] 14 B icliay U B 16 .Uy B

123

B fol. 100%



A fol. 9b

B fol. 1014

THE FUSUL AL-MADANI OF AL-FARABI

Liss dos ¢ Y ol lolony VT oy gy Jaxiy |l acclim el
gl b sn ol O 6 (gl o b oY T sk
sy Y ol Lelio VT 0|3 cagipm Lol Ly eldl aipe ciglell
N ol W5 Oy (he Bolo oz ol al B G aipeai U
e oo U IS S e A 05 Y O] Ak iy (s
S b ol p e Ml cleball dlead Je 3085 gl
Jo lywigs ¥ OF Oy, p535 Vi o1 OF g 50 L ]
O5,AT . e LS e ¢ Ll 0,0 OF 0o KU1 dgll & o
Ll @i A1 mimas OF Oy, 05,4 ¢ ladl a3 J1 Opiorny
Lis o ede oo el ey e ngidly o D1y JYIV il
o Wl @il Gl LU gl e Wy bl e o Ks egll
eyl

dnly IS 6,8l bW a5ty (g b1 LWL eydl | Juas [30]
Aty bl el | l) e Alaid (le Je Uoai Lgs
83529 cpdlly Jiacdly Jesdl Jadl 6,000 e d) Alaig ¢ AL
S Slses s

1 ;6: B by AB  ,4iu B 2 gl B 3 <S5
@b B without punctuation ~ ? 4zl B 4 95l 4as] Vsl 4 B
s 3]eda B iy B 7 YB (sl A 0947045 B
8 ] azi L B o &3 JI] Leg=J! B bis Ol 03] A omits
Ll kil B o JY3YIs] A omits a e OS] d N A
Ly cbf] gy Clad B 3 KN igll] o KU1 B -

Aomits 1 Gl kil B x5 JaI] JI B 56 o)I] eI B
124

I0

15



10

15

ARABIC TEXT

Vo ey ¥ mhll @) Joast 355 58 BN Jal L Jed [31]

Lkl Sl (I iyl TEON wlially Gal el o
Sl agslal sl Ol ¢ esdl o dasl JSO1 OF Lule Jo U3y
OLsYl By Lo (I o odmy e bl s olsly ¢ slucs =l
Y 535ms 0555 OF Lesle 180 k1 wlssasll ¥l de Ol s
oda 055G Y Lodie 5,010 050 A5 Jadl liey L Ol miay
o3 1anztd (5535 ¢ Jmidly N Hlo 4 clan 13U ¢ &) dola Ji16YI
W ot o) iy OF S Y 5500 adas Csdee A s L bl
ot e Y Gk Golo bl o | ) B L e ) Jee
5o @Il Al O YT e ST etal Jo oy Jall el L o [32]

gl 3pms Gnidl il G Joast OF g S H1 ol L Aad
ST g dals 8 s Ly ol LY iy Y leolsis agms (3
l oo JSlsl ik Dya e Bale ldis o Ailie cpoly o8 o2
oA OF Wasl « Ol Al ey L el Jand daglas hoans
Vo 5o ¥ Nol one 050 OF (Kaa ¥ ils 0359 oy e 21 D52
Of A oo ond O Ol oK Y dils o3sms i OF GWIs ¢ Ao

.0-5_3?.9&»':—“&9@‘-‘7.

P W Jeef A g pldly bl e A 2Lk YIB 5l

= B s edes]l A ] e A 45 rad S22 B
6 OLSI B 7 first J] B oomits L] OB § sde d) 2] & B
e ~i2 B 9 enf. .. s==2] A omits o @WI] JaJl B
rz Ol B 12-13 35 .. .4l S A repeats 3 o] o= B
Oia B 14 Jo=Ned.: JalA: JadIB 15 3 Y]
» A 17 i) il B

125

A fol. 104



B fol. 1014

A fol. 106

THE FUSUL AL-MADANI OF AL-FARABI
GY F Ol ¢ Gk Bole O L | JAadT Ll . i [33]
So2se A s OF Sls iy 8 135mss O Lis Lo (95 Ul
Sl L OL) ade oas 13] 436 ¢OTN 13gmpn ol e 13] G6 , am s

:l;-:\)/_gl.{.il;::_j._:bﬁ(YrTJ}’.‘J‘}“L}"‘L;)"U)UdL%*GQ)g}OT

bl Jag L UG | oy Yo ey el QWIST O O (ST L
e prle Lale o clle b dY Jo oo i OF oS0y L A1)
dut ¢ Ldla O OF ey 56 o iy OF o5 36 ¢ 01 OLIY)
I oy ¢z of e Y U e L Sgmgy cnidl sa er.H | gl
oluiu\la_._ulul-.ﬂ:_gtjwywl o:.)solsm)sa.\:._}a
We 1 e Ol 15,5 iy Y1 Y5 J1,adl o s G eg) aas
bVl ggs L*,_‘ of
ﬁl—“ Sy ooy (I sl GLLYI FL° LSH | Jeas [34]
el eles ;LM)U o ,adl Gl S4299 ub_,_-._,,ll
6 ; AT ik Oy lesls b i @ by bogay, e
Sl g 2929 & el g2 s dpas Jl 5y Lo gy

3 ‘-‘33“3& dalgll i3 Ol g, il Ol e L L, W]

O Al u._f.._,m JooeaT cist dgmg Y M‘y; dag tl
\_

T EELB LB
4 &4 B

2 13s2s] 3520 B Sl WHYN 3 WLeB
Y] ssii. B Gy B 5 ST 0,50] Gy, B
8 s8] A only o I Ol, . .s] A omits ol 5541 B orx;xits
0 06 A 13 45 B adds after &lssmsll oL A 1 das B
5o CUiviA . Wi B 6 LI WYB o 5L
17 &<] A2 B

126

10

15



I0

15

ARABIC TEXT
K15 ont o5 ool Spmpll dites OF oo ¥ Sls cone o= 2525
DL AT Soms easms By e § Yy ol U 050 O o5z
Ol do ol m 6 e s yLiny Yo lagasll Flu 3529 o=
eVl 3 o pagidl el ¢ Y chis V) 15, L o

s a5ly dEEll § axly)l Gl kis ity V] 05 Of oKer Y 4Sls B fol. 1024

&l 3pmps 9 UsB Uy Lo 1 samgll @lspasll Sl 5T o1
of Asige oS REd] oné Ak My JoVI G sa &l caals
A g a5l I Asn Of oK Y Dl cané oe TR Akt O
B Cr‘u‘:fiw"y3°>ﬁ3¢~;'i S5 Vs s Of e s
13 9o gl }‘L., ace slll a5 el - g-u'_g LAy oy ;.»T s> Yo
i idly 3pmgdl o Lot daly 8 s Ly sdsylly daidly 35a5)!
Sl o Ol cindl eLaYl Sl ace slisd STy sl
Last 5a1s ¢ Latl Loras Lausl Lames Yol et Ols k™ @l gl
e g I o Bhapnlly ¢ Lgss e LU p s ol
U IV PR PR | ST P PRPR VE PR elaN ol 9 < lgigs
llloyll Al Sl 7 G S S o dady L a5y AT o

-2 o5 ¥...0l] B omits 2 3923 1352 A . Lis G A

s Ualy] aals B daly)l] dalydl o B 429 B 6 ] B omits
7 SV B 8 (_glf Jri 5 A 9 <] B omits  3s>3 Ys5] A omits
1 sdsdly digdls] A omits 2 kzt)l cLos¥ed. ¢ oLl
3;;“ (sic) A, cf. Heb. variants :  a-2J| Y1 B 3 sl B L.u_gi]
U A 15-16 . .. la355] A omits 6 5 A adds after <7

127



THE FUSUL AL-MADANI OF AL-FARABI
u_.a.ﬁ/ra(d}Y| J‘u.g....\‘_)l L;Iua.u,_;ll@...a.u "“u.fulh.._,,il,

Wlsgaddl Jlo e et 3 Mg d}\“ s e Al (_g.\:.:‘

A fol. 114 ¢ dazdl g L.f:L\ & 0lgs }‘_9&“ ‘ JI u—g—:-—‘ Ol d Sy g

e 14l5 IJ.;. clall @ s il Lf““’ F.AH e jletay .:\3_,
el s

SRS 58 OGN ot Lgn 595 58 Jard| Juidl | s [35]
3l Lor Ay LR gl <L Bl gy 59 Lyl

B fol. 1025 l.gl.gju;ﬂ)_,_aﬁl u.‘c_u.‘.nuudwﬂéjlj:_;e UT@’*-‘ L*J-f-

25l et daly § o gy 1K i i L3l oday | L)
W eVl Jos Ly @la)is leamy ey 55 of i
il Jal ey sl L 15591 o e iy O OLSYI oy,
Al claa 13U ¢ et bl el LSl e (5,
u35L Joeil o1 Jal s w05 Jeidl Shae Lo ;Ju”
cons & Ol Glal o e S 6 Gy
e LaW bl N .u,)n 5392 e 5 Wl sa JReI| | Jeas [36]
G ki S G Ly Juamd o L el 352t 2 2

— T T T e e e——— —_—

T E (. 127, L. 16) J1] A omits

2 egle sl -Ln....u]
A omits

3 iyl A oda g8 A 4 3B le-d]
A omits 6 Los Jonouy B 7 «La¥1] 591 A Lem)
A omits 8 10 iiss] s sl B u “ids, B
t] A omits 1] A omits 12-13 Bsiz oyl B 3 LysB
14 o —s9 OLSYI Ol O :,“ B 15 8352] 3929 B bl
LY B

16 & Joaxl] Joaxll B

128

10

15



I0

ARABIC TEXT

elid o) Le g o solandl o &l il i s o6 Ll daad
Loblad s35a Lo 500l 58 Sl | S3leadl 4y Jly OF § pbie
de §al oo el L Sae Loolas gob d clels Joail 5o
s 1 pebie et 4 2 OF G ploly paf sn L bl G 5051 s
5352 58 oikly 33,4y iy a0 530 of S5y o s Al
st s K st e o & 253 OF 392l bl o L b
SN kil o Wl K ela¥l sdey L st 30 5T et oy o0
OLY! OB gy § @iy L LU o ey LU JI 355
SS9y N3 dxy r‘ (0SS 55 Lgilitag lsgy I | LW ety WS

L T o Ly e 5 R g Jy (1 eLadl
S a Lﬁ.:jr@:‘.:‘.sur@,Jd.;i_ol.xﬂlwéﬁ:)llf . e [37]
PR A2 s L G SO Ogyass sk a5l o pa lacds S
13 s Ll 9335 41,51 | <837 I pn L By (S s
Sl o leds colad il 08 (o L @) S Y1 o 16

y oG i, s B led L B 2 Ol 4] Ols B & B
¢39>] A omits 3 oA L]ed.: Aomits: ? _awo LB
el lis] LJI B 4 4]ed.: JA: B omits 53::1&] Ias B
395955 A sp,dls A:r ey, dls B 3392] 3429 B g 53 sl
dyws] A omits d A g LUl o e to] ed.
A omits: L § .Js B 9 s%] 4= B without punctuation
o o A 10 o Las] B omits 1 o2— B
s, L L obd] \ar-e—l;-'_are—»-—-_sﬂ_._a_!B 12 09y 8aias B

13 rb\-o. .. rf)\a s=£53] B only, with &3 5 for 5)smaz (cf. line 12)
‘_’3_’ A .>| A 14 Jj}w_}k B

9 129 DAF

A fol. 115

B fol 1034



THE FUSUL AL-MADANI OF AL-FARABI
ol Glzes geee WL Laldl JSLaidly Joladl W L ,s Gl
,ﬁ;;ub Lodgaieg A58 lghas s Laidl § Wt s (I eLW
adi e SN s ya,s iaad] & e (I LW 1G] g
QWIS AL JLail Ro6 Jaell 05 OF o3l Uil | el as
Joll 050 S ¢ paSlis 893 Oyl ly Lalal O5Ses RN
.7':3_3).11 s34 LI I Lg;_,._a L (—:;.4-3_3 4 P dnadly LW C;;‘"-’
b s )l 5352 5o L Lt ¢ 525 pll JEanll | Joai [38]
Lol G %)l 535m Lams ¢« JA Jiadl pmy « JAU oy S,
el 5o Li a0l 535n letey ¢ Al JEel pas cOMl ay o
sl oo W1 @l JL OF G bl B35m 500 6 il
Paadl o ele ady Lk 0 Of e @3 s iUsiy,
Aol OLudYl Alanzed Y bty U1 585 ¢ Sysdie 38 L olia e
-3 e sl iun of U s @ W cand e 4y iy Jo
o U6 s ol blsad de 50301 pos ¢ 2geaiell 4a less
Qs O ass | ay aceson of A 3 g3Lls sadl a1

c ST U ey Wl s ! el LK G b= Olay

A\
1 J-Ul) gl B Ll 45U B 23 LA
3 lednyy B es Jill, . .M56] A omits : B only, with 3
for (593 s Ll JI] Ll B 7 L:b-”] OFPUNE !

8 42 2] epu B 8, o after lgie9 B adds s» L

o 4y
opd B

910 3 loly Jasl B o Jl B 5LV B
m Ul B yeq ;. (e (Poé)A: LB
Y]Aornits 14 Pl B 15 4y A

130

12 Ls_).,)-«w B

Io

15



10

15

ARABIC TEXT

Al gloat Llie 5 Lass™ OF 06 alsly @l Y1 e e Y
B e el ST L sl S o{tom;ﬂ; sl Jass
OY G i 13] 355 o ¢ Jal ypgest] dmay SHI 50 JEcILs
ol o

ol aa L LK Ol 055 O g olymadl S0l L Jomd [39]
I aSstall 9 0, of 5K Y Ly Glsaall b ol Galay
ale

LS L ’_&;u Ol Lisbas Jo 500 4a OAJ_J! . Jeas [40]
oo 38 L bl 53pm 4gi ¢ Amamas Jo 350l S3lall o1 43
B el s 13 e L e o
s ol 6l 15 0L 955 Of o T 535 L S [41]
a5 of 5 catal g U az Oled¥ 055 Of 45 ¢ ST
e 43 ZJg_fi_-,bj Gy gty o5y sl e 25 (sly 13 QLY
ilye JI gharzal 1] OLasYI Lo s Fns s 3o
W5 e Ghadl Ja¥ el ¢ Jsidl Jaa QU jlo 05 0505 535es
r&ll S ooy Bnadll e ae gl Lylo S a7 A day
o iF Al 4 ady sl Al o8 6 gl Of e Lt §sll

1 OK O] O B 2 OB 5 353l liay B s B
6 los iyl 4y B Y] A omits 6y 2 ade YsA: alt VIB
g i A 89 o 45 gjln B g ssbull] ed. @ dolall A :
Lkl B 1 s8] A omits  OLSYI] B omits 12 $89] 32 A
Iaz AL B 13 &ly 13 OLGYI] B omits L. B 14
OLsYL B without punctuation 16 4] 4 B

131 92

B fol. 1054
A fol. 124



THE FUSUL AL-MADANI OF AL-FARABI

w

ey iy Wil A Slpall Je s sy W1 ST O La s
c Bl e 13] e L Jadl
G el bl § @l leexiy (I Jpo¥1 L Josi [42]
o8 ol et oo 53,201 5pgall cLa¥1 WUl (Ol ad Sy
Lsaaladly Gyl Wl cLaYl Wl ST s
ity i O e W yseiedl Al Wl e L1 o [43]
Gy O el 1 oo e L i a0 ) &1 e il

B fol. . . . $ .. S e - w | e e -
Af%l.lxc;4ba wd,&y‘)yw o»wd‘fujﬁ_l.xﬂumw}c@ﬁdlg

el
Fan O it L W1s AlF 00 @Ml pn OLAM | S [44] 10
Wiy . 53l ag com 85 Loslasls dypgall clal slapl na
G 3smsll yp Il Y Lo & psadll 2l ey OF 3 ) 20e
o Slygdl e ST
Gyl ki lobe ol sgdal *L;" 3559 O 8 Gedl L Joas [45]
1-;3) PEINJ) ‘:i_;,) Jy Ll c.'é;l:ej o2 (I Ll 41.&.33 bgaz 15
& S ol gl s &1 B I 6350 ) Lo 10T & g

2 ’CI)ST 13] odgs A 4 &3] B omits 6 —==3] ed. cf. §§ 35,
44: <=2 sl A: a0y B without punctuation 7 4] ede B
LJkB 4. B 8 ys-31 4] A omits ro OlAdl] y5d! B
without punctuation s Ol B 1 >y B without
punctuation 435] A omits a3 B 12 4] A omits
J—= B without punctuation 5y sl B 14 é.J—\ A
14, 15 4erl B 15 &lyy I B 6 JF of] Jozs A

132



ARABIC TEXT
e 4550y alad 005 ¢l G Y S LW S Ul g Lo
L odsl 6 eIl 0 iy | sanlidl acrgy ad Jof b
ax3gl Lo |_aiS g ¢ Leoeo ok sdais 055039 Jik Syv0 A3 g0 o Ly
L il e [ e G 4y
530 OL) N iejum el Je podm 535 5o oKW1 | Juos [46]
R TS | Y RE
Jlszal J] bgis daly 8 gl eesSls Yl | Joas [471*
Spe é PLl Jaall o LY s s ¢ ade OLYI iy Grb
L Kas Gty el Rl Jds ybas asis Jlbed ¢ JI3,)1
1o Sy el I o cnlieall Oyt oW o 5 L Job [48]
sVl w2305 WS OK 13) Qs ¢ eolsamall s de Joasl o
35 Ol 005 Of Y] r@“‘ S 030 Ol (i pedd ¢ ESLSY
ST Ol 5 L I3L , @lssagll Joails LWl G L Joadl
can2idly sl Y] AaKe L) JEdB
15 (1 paidl Ll LS Sl lenz O 13] 2 | L (o 9] B fol, 104
o Ol 0557 o 1 gamatdl 1L LI il St 5pmys K

r 5] ¢l5 35 B Y] B omits 2 =] A omits a2y 4]
g, A ISy A 3 Lallis A liai] B omits
4 el B s o A 6 Joa B o oWl ] A omits
a 3LA WA omits 23] 4,4, B i 4] il B
13 & L] B omits 136] Oty B 16 <k] 5 J&W B KB
WaV]? = ¢ B

»

* This fas/ omitted in A
133



A fol. 134

THE FUSUL AL-MADANI OF AL-FARABI
el Je cads (I3 e iU ol anl Rl ¢ aled)
A5 ooy (o 3] s OB Lals Laazll § ssleadl on SWI
deis JLsOly Uil lasall Fle sl ae g1 | 331 aal gl
Oy Sl bad oo daly K JU Lyl 55 ace slazal inS

o ¢ dol sl e LSO eolizal (I @lspaydl dal OLSYI s

s clids (591 e LY wslinud 631 QLI disf Aoy 1)
o Jadly il § sl e ys I e 131 LG | Sslad]
L 131 Oligs . 83leadl Joaf Sa oo OF oty L e i sl
B s (I o S 055 S Ol JoeaSS § O3l
CRWIAS 4 I L ey JEls ¢ (Ssad

5352 Lo 0555 () &bl e gyuidl o Kladl | Joad [50]*
¢ ndy yies Of lile (DTl 0¥ e e et & gLyl
WISy ¢ oladl ¢ lghamiuy 35l oda Olbepl o Jolidl OF e
il G sl Llentuy g 59,50l @ladl ¢ JEedl b Jghato

lgios Gridls ¢ gVl 3m nd o)l 3352 . Joa [51]

1 o 31 B 2 o B s slz! B s kel] Joail A
7 sl &Sy B '] B omits 9 Olds=sll] A cf. Heb. :
Oldaa=ll B ? for Olaplaxl o-11 8y3idl, . . 0s55] B omits
u JsBYL B adds after &bbell  3352] 03529 B 1z second e 2]
B omits 13 wbeol, . . a2] A omits  eigi A 13 Jesiad A
254 @ A adds after wl_adl 13-14 )30y, . NSy A only
14 )9,-4d13] omit? ,JI B without punctuation 15 J>31 B

«*] B omits
* The heading of this fas/ falls in the lacuna in MS. B.

134

I0

15



Io

15

ARABIC TEXT

¢ Grhadl dmy e bl Jaks OF Loy A gLVl 352 O
el b Ul bl i pages OF Ly dais Jowinndl S30m
el & W L Oy 4 EsSly ! gl sE as el Josll
de Gl OF Al Loazy o) 13] @il e 20l OLsYl Gl 7
L Ol @ e U3 ga L Sl elp | M1 i Oy dasadd
Ly o529 C:“" bdy pops bt Lo d—-—o’u—-” 539> Joriuas
il 3352 iy . L)l Byl Ll s Wiy by el onks
el adde OK Ols a5 Gags e 21 Joid OLSYI 3= OF
Oty Ot Wil oWl e 25 e | ) Jut L OIS omgm
e Koy ¥ @Y ULl 055 Sl Oty Osihes el

a6 sl 050 S el
el Ja® L ] caeral Wil gk sl |, Jaas [52]
Wt 53 panell UG Huguds Bl S3pee Lot 8 ¢ Gl L o
52 oSy Ldlail sis Oy dabledl 5501 2ok JI 4y Aed U1
Loy JELall Juif 53525 Slaly ig V1 5 eedl Juus 530endl
choai OF Ul 4 doals SUI Gy |, Gy (S Ely 55,201 geniis

r Jiu B 12 y2¢5.. ol Bomits  3anodbB esALB
G-dead 4y pia B 4 Ol B @M Aomits 4w B
Je18 B s O B adds after 555 &lelp]ely B Glw U] A omits
S oy il UBylse. L o eis] i) LG s B 5 i B

8 JI] A omits L=y B Ju B 9 & B 4] B omits
0 O] ed.: Os—=2=29AB fg.il B n 855 Ol 41 B

1z J£ B g s=J B without punctuation 13 3B L] A omitg
14-16 d| 4., 7 \] A omits 15 J£B WI}Baddsafterwj

135

B fol. 1054

A fol. 135



B fol. 1054

THE FUSUL AL-MADANI OF AL-FARABI
Al et oSy il Byloe o 8l I ypaill Gyl Jutseis
dioe o olsdl sl LY e B iiy Jlaceel U1 s Of
olily o,idly Wdidly Kl SOI Ly docilly Spuditly Loitd] 3505 omi]]
Il L eyl 395 Slabl G lllxial o= Lasbrol Siuns ¢ &3
cinadl QI gl Bylanll Joiass mlad OF I doaiy I
oo 5855 ] Il @lygidl s ¢ il Bylse oo cnlils
s alsly el 5,005 Ll Sy 5Ll Gl e lls laisleys
2 sdewny ¢ el JI awa OF U1 Lebl,s] o Dy LS
i SsLall Lo Kol XLdly Ly, a0l Ops | @ladl ¢ ledleanad
Al el e as,s &S e L K i oda LS ¢ 55 ganell
lgolunily Hles¥ Sl il GLedls oWl Glwls . blLsYl
lealasY Gl
Y1 993 BV i el oWl Ladl | Juas [53]
5935 Oslndlly LS o JHUYU | Op ULy Ogaca belly g 2alls
eLbdl s cidY a3y oAl s o8 L sl Yl G el T
L eole G OB3 calE m o Bl Opllly el aills Ll

r Jaxss B 2 bowis] Lxdy B 3 %29] by B oa2Jly B
4 Jj«w] ed.: DdewsA: 54uis B s sMJOIB U] B omits
before &I Jaxs B 6 4wt B  H95] 4529 B 8 ] ed. :
oA LI B L=y B JA.is B 9 sl 2 LU B :
4—4— B margin 10 :K] B omits =Yl Gl
=Y B without punctuation 13 AsWIT A omits jlal] B
ot 1y Oslixlly ed. : Qsa=ll AB i5 fWdl B il ]
oz v B 2B 16 O3] 05 ow A
136

I0

15



10

15

ARABIC TEXT
. fb‘f o2 o | Osazedly <L b1y Opuizglls ol O)j—fﬁb
OsJUly | [ e ra‘,et G2 ey akiidly AT e O9a bxll
S o9 AsUly slely o\l Jtn ciinall § Jlgedl seassC &
Sl
ol Gyl Je 05550 gpdus il sds elugy . o [54]
G 4 g S pas U3V e pns i de @l o
By Jodedl 53529 e LY S3gmy pladl Jaedly aSCH ;B3
et sl e ddsnn el aid 3 050 Y Ofy a5y sl e
e & 4 Sxilly sl ggd K ods s camezal god . Aoslad
S sy Ly p OF 4l sy cablogs alysl Jpalls Gk bl
| 555 s s g edn 4 ezl o dagn ¥ OF GWL L el
CRWE AL @35 b e GWL LU Jany waal 055 Ob dsl @
RV VISR A PR Wt | [ S YO EUSYI 532 A 0SS W
Ll Opons Al (Uis 1555 Lgnzl Koladl oha O35 ¢ Slgdd
Y ol edwly | JsbY ity s ey ¢ JiLad) 6959 5LV
OF OF 4 pazal Ml 5o Siee Loall Ly 00K Yon Ll o

1 O93,illy B 2 OsUls B 3 OB 5 dxyyl 2
Ulosl B s po=I B L]dB N OIA ew] A omits
g Jededl B apadly A g 4,23 B 10 Le-5] B omits

Ol ] OLSI A ] GU B xx O] Aomits o] OLSIB B A
1z b B for _k~ after el b ] LA 13 Ol edwiy A
14 deledl] 3531 A 15 Jeadl B 16 Ll eVsa B

137

A fol. 144

B fol. 1064



THE FUSUL AL-MADANI OF AL-FARABI

s sy o9 :L{EY\ o O Ly 5T D1 Ll Rl SLAIL Gyl
Of e (I Ity L1 el B35 U G55 O r" ¢ Lyl
0055 OF 3 ¢l Y1 3pumin e o il A5 b Janid
| oo TapSlly dlsioll Gy bapas oy ) L blosadl fe 505
A fol. 146 Of ol o PE L URPS VO PV NE S VR Nt SR RSN
Lok o) W& o e 50y 1g01 sl § Jinsy sy 335 A 0SS
5392 &) (3555 Oy ¢ dyall HLe @ Lif Lo douall Ll ¢ 0SS O
et 15 L3l S 505 A5 e A 055 JuFs g s il
dals Oluil dags Y O @Il L,.., 60 s aalys Eidl el
el OpisS el B oda 055 0y W e 43 e
Al eldy Opoy Belodl eYsms ¢ il @l plis (papi

oo as ety Y ey A Bl elal uesa JST L Jeas [55]
iy e Rl Ol o Tully &) cod pe9f e iy Sl ol Jo!
CA3g5 an ol 99,00 Ai9s sa ol ) sa

| oan o g pdis ilpldl ol § 3L |, Juad [56]
B fol. 1065 oS5 L igle &y jdd Ko Jusy OF713] 0LV OF Lgr ¢ 5L,

r W illed : WHlA: L UGIB 2 4B OLsYls B
4d0] ol A s Lice B 42w B Lay aale B
7 sl , LB 3_,14.U=_4.]ed.:3~?:\_ha‘-A: B omits
V3B 5 Y]Bomits 1 &S A  x ¢l] Bomits
Ll elugy A 1z duall] L1 B s A 14 second, third
o] B omits 15 FJJ:J] ¢ B without punctuation 16 4] B

omits L] A omits oNs] OKS B
138

10

I5



I0

15

ARABIC TEXT
I3V OU ¢ 2T L oLl Ve L. . L Jodd Gl oo 1 Ll Jonio
5392 Lnle U (il @l &3 Jln L dnall G GWI e pdioy o)
o I ool wlysis Al Joxiy 25 U say ¢ el Jlesid
de AT 2l G o e padiny s sab 6 Rl g el
055G OF gy wlelially JUWEYI Jla § &3Sy « podll yadl
Wwas S5 1 LWL e N2 "f.:l‘ Lo aals lom saaly Lgmle O
Sl peals LD & I tloss U oo &) ey Ji5 s
de gy 5o s OU iUl &5 Juaz OF G oné Jasiws OY
aads el o B S o e Qoo L 3 A Ll | Ul GWI
Sl g (B A Jl b oaea b dem ALK ds) A 0SS Y oK
oy O iy L_aua_..eur“j_oteae};l T.\.,,UL;fmoK
e G9ds |, LI bxwly & £ Losda @13 oo el Loy (glal
O s gy il & 05 Vo ded el o R e Y o
G i OF Jo 55 g Tae sl 800 elsy W01 sl 131
Voo 13s (939 L A ond M,TMMFUL.JJAL;LJ

1 W]LB L] B omits  after L J=i) some words appear to have

fallen out, cf. Heb. 2 WA LUB JuB g, L a]
s ale A 4 ¢4&2] A omits  »] B omits  Jexs A second
J<] B omits 6 423 B WPy B g Jas s] L Jas Oof A
dos] 4 d2s B 78 OY ut-\ Guls] Y Ol yuss B 8 dexies B
dis] A4 B 9 o] (_)M_;'é 1 O5] A omits Fj_b_,ﬁ_A
] Ay B vz bozls] lzly B V]I B % Je B

15 onf Q93 435 B
139

A fol. 15a



THE FUSUL AL-MADANI OF AL-FARABI

e a5 i Ta Jasl 131 Uan Vs a0y 0 ¥y L0l Jobes
A poly & Jom O (o Ly sl 131 OB oKy ¢ U1 bl
Jub dl pyles OY Dalims il T 1] O Llogl Lita ¢ Ty Ll
B fol. 1070 Jaill | &3 & (e ole G Ul o ¥ O8Ol 4y o L
s 1is OB 4y ool L e e @)l Jais OV 0 e 0 05500
ab 2ol Ul e ol o Udy 0550 Yo 130T dall ol
ol i e B3l poUly wdl OF e 5 S L eludyy Opusd
s OW1 0550 OF eIl L 4 ond Jlextaly B3l 31 O
sl OF (L B oa § EIE legha Jarion Hii g Anls 8
O (el QN3 HL o § Il fui, Gyl e 2 i oY
LooAes sy Wl gl Je 3,01 i el fub Gyal A VI
CLW e ¢ eke Jily sl e

vian oo lean U S5al (s Ll clial | Joad [57]
W5 dly | Jandl Jesbils Jandl dbsis Gy elulass doelly Ly
Afol 155 05 OL 53L YL O848y ¢ sl oIl L g o RIL | 05

r gy 4] Lyl & Gy A O B adds after Lal i53,)1] B omits

23 A LGB 3 4LoydI B 1] B omits 15 0K B
+ J! B adds before <3 s oY «li] ¥ oL B 6 sl A
9 4« A adds after loglss 0 e Join]ed r s Jean A
I Jia; B 1 A, phio B NAxs]ed. :  Jrd
A B -1z s+ Ls] A omits 13 c\;,_?.T] =B h;:.L.j A
g JAJi ~dile=3g] A omits 15 a3L)YL] o3lyls B without
punctuation

140

I0

I5



10

15

ARABIC TEXT

CES 5L YG 1 delly | il L dgahy] eledl Lefa
G Jad cdwly cieadl Ja¥ Wl el @ DIV sl
DY Ja¥ 95T 0s il sds G delly | el 25 Jadl
Rt I PN PR [P PRI A [ RO s Azl &8

g Ly el gy fadl @ celal s o e LS AR ol
G omilag)l @y Jbs Al 3 r@b\ SUsl e Tl g bl (U1
055 Taml a7y eslials n] sl STy casdl o ol SR
o s | e dI Lé,u gt 9 raun eload _,ﬂ,F ‘uL.A'I
R YT e AL Al o OlasYI U & conss, )l Al
U I WYl o Lgzo (s ¢ saladl pn azilly ¢ Tl 5o 1S
<A dff celz¥) sl 3 anall d.af el il 136, ssbdl Loy
iy AT = Cuan J.r@,,w s3ledl Jly L@Lgu Jus L
uan dl gl (s daly K 3 09y 9l Fgﬂ F . c)};«a e
Ja¥ gLl Jo¥ 055 (DN LAl 5 15 ¢ pand (U g
CRny ean A pad DU gan 0% Jladl ¢ eI
sk s 0ph e 3TNl g ¥ 0pS (D1 Ll Uil @3 on
Jo¥ I iRl ol i § Y5l 0% Jasl | Jaad [58]

B

1 b~ B ! Adls] JIs B 3 gU B d i) us A
inall] B 4 ¢WsB JILASYLB s o=l A
6 rﬂij A JWi] Jas 3= B 8 4wis B o J3] B omits

10 s» A for second s»  JULi] A omits 1 Ja5] 06 B rz Jbs

@ B o2 B 13 f‘;] B omits 14 C\J] dl; B C;g B d@‘ o~ B

5 UAB  aey] pasd B 16 Laal] A omits 17 0552 Yol B
’ 141

B fol. 1074



THE FUSUL AL-MADANI OF AL-FARABI

Sl s | gde 3 uzﬁi.gas dny S cmm el

O oKas (I @l Fluy 3L LSl JsYls Lol o

@l sda o lews il Jal o sals U 06 ¢ Lo 155 45

A fol. 162 Aais UL chen ade aSslyjs &3 e aamd | L Al Usles
ool B (3550 OF ss canall Jal Lo 508 a3l Uly als g

e aled daly 0 Jixly s 131y L dnall gal de Dse

o0 w2 Y Ol UL s Al el F de Lz Of @3 as,

e bt ol ¥ ol Y s BiLE ok s O Lls oy

R e B LI S N P N e

B fol. 1082 gy aedl J ashly Ll sed Sladd oo | ks 0 OLLSYI
055 OF (g it ol Gres OF o a3 sty Uy (2aalls

@l e doall Jof el Ul (as BSLa orde e aaly 5 d

GohLy sl o oA b oy sm Ob @3 0K Ll ke Uyiz

Lls g5 b gsi om Lok o8 s S AW sl a53h1 aks ol

T o d A 3 OB] Ol B s Ale] LB 6] LI B
s 3L B s-6 duall Jal, . c9] A omits 6 13Ls] Oy B
cwuwilB LGB 8 o il 2 B Jls=ls] A omits
6la¥] Bomits  £9,4] o~ B o 4eui B o L] LB
%:4)15] A omits m Al ZALB ARl MNB s
u;-«:v oA 1z s~ A corrected to (& @ Gy B st L
Jal1 B g 3 bie B LB ] aaal G A A
13-14 *X...53hL] A omits 1 4B 4u B St
B omits

142

10



ARABIC TEXT

Ly e iols § ade sle L] a3 g ole L OsSas 5T g0 o
S Jal 55 oLl ade sl e Ly L Amall Jal o 3t
e O o8 yaly cacyull Jaf e dbgas Loguidl @l 4 (a5
J‘YJ“%—“—Y&JLS}LM.)_,&_‘QTJ@_ wol&lwwo&y
5 Ll L] ks A0l G ads g L 050 Of i § . Aol Jo]
doont ds ool ad ay e ol L L) 5l né Ll Bl
Sy A wa e Lyl OF il s OF (o ¢ aeud ol
i3 Of iy . lyies 4 5 yad dI e G g2 g F
A gl B L g A5l pae 5 O (5> lsiells gt
10 bsm OB 4j 131y ¢ Yoo O 2l o abaudy ol Jolidl Jof BU
O3S O ey gl ol e s oais 150y duii dols § Ade
il Jof Je Dy 83031

Sy Al G | s gsn 8 O sy pam L et [59] A fol 165

A s W 3 ak ya Al ens Al Jol s e

15 ldaly gaz s | 38 Cite coniie sd peid prans ¢ A9 ygl B fol. 1085

1 YU>5e A sa B adds after ale ol A -2 4uull J= LIy B
2sbed: slbA: ouB ¢ %Ll Gl 55 B Y B omits
after J  ale]? 4 )= B s 3] »» B 67 A ol adl 4]
Sladl e abus 0 B 7 Ll] A omits Y= B IS5 B
8 (S B 9 J5=>] e5>= B oydin B adds before _2,=i
4] A omits 10 2 oo aud] ol e kB Ly A o ook A
il L 1315] A omits 13 ool O] i g S i d S
Lull 4 B I Ao (ninai B r“jéré--'ﬂ-“-.u‘"’"‘))_’fl“*-.‘é} 3y
98 isal Cnieal el B adds after s 151ty lials] ualy B

143



THE FUSUL AL-MADANI OF AL-FARABI

aa2 lygm Aaz ity clnall Jal Je hoa &3 o alaz s lasly
Of oy ¥ OMl Sy o a5 SIS inall Jaf U aldez, ¥
G O 6 oams sl o 35 @Ml wie e Oy G oo (o
O QTG}_MJ(J}}‘ 4 @y eVl ace Lie 131 GUWH o0
130 5200 o G gt 31 OF &3 ¢ any oo i Yo Lans
a3 ae Lias gl Jol 093 5ol oy =3 sl ot U oo
god Uim el Joam Bls L dw e oné ¥ o0 4 ¢ 0LV
s & @ o she Al ity | gk ol il

Ol Juoszal o5 ol 3T 52 Je Uiy a5 Jandl L Joas [60]
G @M Jaalls L i Wad ol o opy A b sl Jl
‘“r;gu Jadl oy g5 5o FJH Lbia @ il Jasdls denill
eIl e G2l

aJl oo OF oy Wbl Ll § o2 daly K . Joes [61]
S Uls m_s iSr L] A sk daly Jfs ley k0 sdals delu
O TR T [V NP AR R NI W
0550 Oluil 8 pud 451 Laaal ol 2 ¥ ¢ snals delp o
har 0Ll 033 OLsl dagy 6 oy cislin 05 48 K0 peboay 10

2 Y5 B  Ja! B omits after 4| <X B c;J:.-u ol sx ¢ B
5 s B 5231 4] A omits g 2=9] oY B 135 B
8 5] A4 B 4]aleB o JAJy B 1] =l B Fci] A omits
rshbA B g &3l Jusdl] U B s L] LA
2 e A i Pra] o A 1 32 B s il B
16 o] B omits r6ry 2l 5T 01 8 0555 OV 14T iy B

144

10

15



ARABIC TEXT

055 Wi cdelomy i Jom ps® OLl § OF GWls € J# O3 Jon)
Lass 4 5,80 oo | oy il s Juzily J5T 4y b3 A fol 174
) b«..fgl‘ Wl ..,l_,,..,j_.;_Tf_u‘f;J;_ Lo }_,,L,,_,\,_,iug B fol. 1094

lgis OOV 05 Of (i iy ¢ 3l Lgze @il S eyl L JLedl

s WAL OU iy g gynb}} AU waaly Jelis Ol aal

dals 5 05 o dals Oluil oplendl o Aty K0 2,0 OF (ot

agis Yy 4y & gl odedl

PART II A fol. 174
il ol A1 LR Sl 5 e dall 33, Jeai [67]
2oadl Jos BT o) g1 2iSy @3S o Gy ¢ I 1y O
o i UL Gl dnll oLl o OMl gyt o sy des Y
(85333 ULy ol Wz o ¢ gl olassTT Lud S aedll e
db.,w A1 Gl kfAJa_._u Ladlal oo imall § eYn GG

1 A=lp bK‘_sBaddsafterJJ- iclb, A 4UB 3 o‘r):Ll]OJ}‘:—A
s ©Bsl] 6l B =il B 5 4izso B adds after Jals O B
4t B 6 i) y45 B 7 @HWI i (2 (si0) (Ml el 5T

Ca-T Ay daz Udw Lo disbos [WI o) al 446 colophon in B : s
U-\l‘ a j-’d ‘_)' @...J L»..s nla.L.ﬂ_” ,J._v}l_" O~ LE-JA..H (SIC) U}Y‘ d)..a.a._”
colophon in A 8 Headmg in A w! d.‘a_g Pl u,a-)J| ull e
o del L3 smaddl oyl TN cabidls cpmddly ATy Aot G e
A.JJ‘— ¢LU| 4.3‘) u-\‘)\.ﬂ_” Aosd u‘ -\aﬁ.)..,a.a kf“' rl..B’l r.-...-u el uL_\__’l_Ql
1 wa;] ree;é; A

145 DAF



A fol. 17b

THE FUSUL AL-MADANI OF AL-FARABI
O o oY Ol el Oall ram o s sy e Gl
Ao ¥ gy Bl G gy AR Y PP PR RO R PV
Sy oo o5y e Sl U o i) psiy OF L amy,
GLLE Gl s o ¥l o i all G e OF o, ol
o | elmoll sdes ¢ DYt Ol 531 wmidl e o) e
Sl des 3255 OF i ol oo ki OF oz 0y L o2 gn
. ol
(o Eael 55 30 655 ¥ UL 055 ol L Joas [63]
Lls 3 ody 3 of pyls oo dnall dalod s Cless™ Y L
G e FaIs 2l pn L e bn oy 005 e Jadt OY
1555 L ekl Bl o digim 15555 f (S0 ¢ mnd O3 ]
3L Y o Byle Ll e s Il 1 mpeins a0l Oty
Of JLl § ax3) OS5 Of LaYly & 5pa¥l e daadly iy, ay
W oz 08 SR8, e i Lims L L pgd dyle Ly el 3,5
iiadly Jual ells] e 1l of ,,-SH; ciinall s Glas s
e Ty e Ul lsgny S losir Bolia Je 15l gl Uy
JoY Lt ol G 21 508 ¢ g palias pnd Lpalll o
L35l 5ae g @l el ke Ul ppal dlsY 3y, el
Jal s 5,0 ail O U sl ool Aty 131D eyl Ul

2 Vs, A 4 O _;\J A W] proposed r W s UIA
o Lils A bis u s A 2 Uls A 14 Uls A after
¢35 some words have dropped out. See Hebrew variants leadal 2]
ed.: o e La A but of. Heb 6 Ll A 8 <y A

146

Io

I5



ARABIC TEXT
p5i) et I gy lmad L il Ja¥ s GlusST Lyl eds cdnll
b ol 3L (Ggm e AE (o ope s hais L2ty 4 1l L
o b ope S OF Sgm e e o o3 OF (g of W gslls
L ¢ ~= L Al s oy b e r“)-‘iJ:"*'%3 re*‘i-fi"
5 et el pls O UAST L Sy D IS € O o2 Sl olsan
O &UiSTs . ypm com Ll @3 ¢ b Al LD Jet O S5
S AT e ) Y ol ae Ll 33 ol | L clit) U5 sl yls Afol 184

L OFD ypm cltdsl bl 1567 0] lisTy L jse Lianf ellis s
ity iy badl OB ¢ il Ogsy dyybell s yedl @3 § aisla b
1 o Jiiy Y Bid s Jmill daiy oo S L Ad dki Y s
GV UG1 sy 61 oy & B o g o o R S B
LB e 4 VI

Y Lis camgs ¥ Of oK Y L casls J531 L3l L Joai [64]
L OY_;EYU e Y Ol e OF Ko Lo ¢ ool dogy OF (K
15 @lasaslly L onbbll GaR e say clagty by SJUly OB
O 6% Y L Lot lsgmsll OB ¢ aall edn oo ondl o Asls K
s Y Ol s OF 5K L gty Rl s ¥

ST wnby omse s dam Y Ol (S Y L, Jaad [65]*
S ¢S wrnly ongn o Ll 5o dan Y Ols dep OF K4 Ly

3 os0y52 O Gy e ;-4 né -] dittography? Cf. Hebrew variants.
4 P lmans A 15 paiv] ed.: a2 A, cf. Hebrew variants.
* The Arabic text of this and the following fag/ is corrupt in several places.
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A fol. 18%

THE FUSUL AL-MADANI OF AL-FARABI

Jo¥ @Sl Wils hysle dam Y O Ko Y L OSS of oKan ¥
Sos L lISTy S Hlo Of 4 Bes &l13 pé ameby onse O
s3UL o Bl s i @lagmsll plialy L dass ¥ Ofs dagy O
dom Y OF oK Y Ly L LSl plea Vs Akl plea iy
(N3 i e Vs Lom dogy OF opapmy amcb G LPaal (0L
Cinall L) Dilag I ol i 6 Yo dam Y OF oS0 Y L Gl
¢ a9l el L Bgleadls cdam Y OF oS Y L Glol o GWI
Hosdly L dmse ¥ Ol dope OF oK 31 ) Lo 5%l
Y5 B slews i3 lesy ¢ Al
ol s ¥ OF K Y L iy 5! Pl | Jaas [66]

Unsl 5ad Lam dagmy OF oK Y Ly .. Rl amgy OF o5 Y Ly
Ao OF Koy Ly ¢ ONGES OLLL JoYU Lo & 03525 Koy
Y L cplasl ials oda o @logaglly oL, dagny Y OF oKy sad
dos Oy Lo & dasm ¥ OF oK Y Ly Sl ey ¥ OF o5,
Ll Ty es,als lhasly L das Y Ofy vag OF (Ko L cLocna @
Oy dogs OF oK L gty ewsly ol asy ¥ OF oS Y U
lgia b bis Loonm o doss ¥ OF oK ¥ @idly L dasy ¥

1 ¥ U] supplied from Hebrew lysLe] ed., cf. Hebrew variants

4 a;bjﬂ] ¥l A &6 Y Ol O A, f. Hebrew variants
6, 7 imall] Ciaddl A 11 after Mol some words have fallen out,
cf. Hebrew variants 13 two words apparently omitted after Jas V¥
cf. Hebrew variants 14 second Y O] OV A 145 Lo, L L Ol
A mg.  proposed Of ;SKess 17 ¥ O] Ol A, see Hebrew variants
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ARABIC TEXT

Y Ol dasy OF oKes Ly . el e J5Ts do1 g sl 41U
Llashs ¢ oslatl ey G591 Loy AT e ¢ il 1205 dmpm
basts @bl e s ¢« 31 Je OB ey ATV Je OB
G5 Ols codsms & pald sgh pde e il 330 O] . i [67]
W OE L Es L osmsll & pais Layl sadone JI bl 03529 S
S L L @3 Koy W &1 S5 o ¢ 2gmgll Gall sgd dssi &
3 Ty O G K e OF Ly edmy acsi o dap Of & 2 4
o Lo sl ¢U-’ L‘rLJd-.“r—T L] 05 (5> codmy 42 525l
Of oK b U L6 LOLY G L g i w m of RS
O Aaly o AST I el el dolyy OLsYI 3p2s Joat
c:)id|u ).Lecuu raulgduuful.,‘ﬁlau .\=-|_9
'f“" uldul_n_f e L OK Ol e wagubdoﬁ
O Ols coné LT desi v 3550 OF oKe Loynsas aaleg 03529

cond AT e ALy | alaiST NS
i 2p A | L F OY spmpll pail sei 25 A L . Joes [68]
D gt daly J§ 055 Of pas ¢ gmadl Lin raall guw OY c ke
cod Iy Ul e3sms § ,dmin &l a3y | bzl ol Lal O <71
VWS . e3pms WK el dui 13] Lulss WLl 035ms) OU Lals

1-2 d—=s= Y O] A omits, cf. Hebrew variants 5 e—dl A
8 4ssd 4] assi A Logs A 9 s=41I] proposed 35,
bis, cf. Hebrew variants 15 Ai] Jai A
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A fol. 194

THE FUSUL AL-MADANI OF AL-FARABI
N 4513 e Hool et JI Lol 5 | Ly ad o G5 &) pae
U
(Pl oin (o et G Vs ool 3pmpn xe 5201 L Joad [69]
Ol W3y . i WK Jo ool 0Ll 530 o e3pms Lo Akl
of wils e s 8 GWIs ol Jolall il Loual oL, 2l s
O e o el ey (I RWI &1 e S0 cl2I6 | el ay ol
bYW Gl Rl adl Ly el D s s 005
COlnt Oyl Grde) B ST el I e of ste
behy G5 OF aé o RLII LesT Jo at oy coslend] WAL
B G L dap o LF SW Al Lol S s it g
lagie daly 8 dach 1dmy calyliy I _adl 4o 1igs | 55l
Sl 1) GG L U 1 e e o] T S0
5 J581 U Hsl G A U | L oohlal Ol wyis'
(A i o ol AT Jl ate 050 U a3gms p3) Loy e o) L
O Ly Jlgreadl § dies (Ui e ok oda OB O e 2 (sl 1
S 3a gl O gp-—" b s L s 4K e Jaes Jlatd o Algaan
il U5  1pelad 5 5a O UieS 39ms Vs ¢t s OF
| O9,5Ts | hg,e Wolen @ligas Yo as Lo ghased 48 g2y el
Sl a0 GiS” 6391 Ols el e ST el of 1k
OF &3y cophlle o eVpms . il o GOV (5391 KoLss 20
iy O e dpas Yo Jletnaly OF (5 Ind (3550 Lasil 35m ]l

14 rj—‘ L& A adds after first f}‘
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ARABIC TEXT
ezl iy Spmss Yo a2l Gls L 63915 woliul auisTy cJlge
VS R Y N R  FOURU P P R PR S
edlgmal e g L s oy el sl ilag I O
O ef3h V1 eV geYl s by s L Jlzay Lai L

s sty Lis L a3UL Ly 5y mall L] GGl iondal eYlgeaYl

10

IS5

o Wby L coslaadl Lo Ul 391 e Uls Y1 Je LG e 2
G ¢ Obs |=3I_,«';Ll5 _,«;‘.Léf{l.fsl ; o.m‘_-,cc.ﬁ_)\SulJ.s
OE gl ;u“ﬁgu.x_f_, s LS Gss oSl oa dblin Y
Lala oI\SI Lsly s 355 at 055y 85 4l ¢ Galy) D\ o3des
Sl Byl a5l Y Lae Lk OF Lo

052 L s cleb i)l (3yles O L5 pydy . Joas [70]
ilyetdl 5581 OF ol Q9,aTy c)5,8 o ¢ puitd] o Gl 34 oo
ler (I 21 gl G e oy O5,2Ty 0y, W& a2l
olsly sl Lty Joedly speitly il Jto dsluit) eYlaisyl
o exte OF CL,,, s od 451 @3y ¢ Ophtle Loyl Yoy | ld
s ol Weasly et 5L Gs sl s se bea 201 g A
oda oo 8 0 Wl o g lals Yo 0555 Of L5 L L. 20
4y I g el 13] Ul celaidl &y Jly W | cdanzal 13] 1ys,a
K Sl 055 s hayd oS b e aslenl

B5 W e o Vs L bl O] Oglsh L O] . Joad 1]

3 after Jlg==.! words are omitted, cf. Hebrew variants 17 after
YU words are omitted, cf. Hebrew variants 19 proposed r\s
20 after ssleudl words are omitted, cf. Hebrew variants e A
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A fol. 20%

THE FUSUL AL-MADANI OF AL-FARABI
S A e e Vs L L I Ol ils o (D1 WY
&5 59 Ll Y A 300 5T e85 ey o5 | o) lade 006 OF
FLm de elya 331 &b 055 sk 83 f_L_;n o= Jetd Ll
o Sy 6AT BN e Lose 53 sds 055 S dal ) sy
Je AWl QWL U of Wils L ssbdl g cgm Y1 ode
LIl eedes e Sloall Jpams ol fh-” o gl A Jly
e elya Yo ilolall JWs¥l 8y e dpne il Yy ¢ Ilel o
LS als oo s s3bedl G lin diel o0 8 @035 | ol Jus
Of o B AlBlad e aS A L puin o pn 45TR 10 (B
Lk gl ol 215 Wil @M il OF i3y | Lallis (s
35 U e o AT 830 45 L 0K Bl 055 Wil Ly sl
Lo 85 de ales 501 iy Je aoimg dn 5 0055 25 Lo el
ans il Sy sl Of aly 055 O o AU S g ,.ﬂj"
Jo n iS5 Tl ity 830 el JI aad 655 Ll
YU 45 b Jomies I VIl G U @A ¢ ad Lol L 25
AT Pl Al L e 0y o5 LT e Wil coisly 36
D5 Al ety AT0 W Banlls )l e Lo a5 Wil sgs 0ol
e Ly otze L&) K | Jle¥1 OF gy K6 L a0 L e doke
geat oo XSy a5 13] e WA Sy ol oo o and

1 after g words are omitted, cf. Hebrew variants 3 after ;.-:JI
words are omitted, cf. Hebrew variants 7 lsisc A
o UPaen] Aisin A 3 G B3N] @I A ael] A omits
14 U2~ A, but cf. Hebrew variants 17 85 A
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ARABIC TEXT

13 el L Ly L gt i3y a1 e Lol 4 ned lede
oo AR L 0 YV Lgilid s gl e ety iAWl S5k
gleidl G JUH iSTs | A e SY WG el Sadl e
GPlixgd Wa bl 3L dup L (I el aSyis a5l gy Vs o
S e iy 1S 45k e diel 550 L poia o 0l &3
5o @l Lo oIV OF oy pas L A Jiel 52 o Gos an S M
o ) Osty S oioe a il e diel Do Gl a1 Y] T
G555 O JI e sl (Sl J5135 0555 O JI o JSLad)l
Vo daall § JSLadl deb by bosga L) OF @l ¢ JSUaS
comledly SRl s e o o clae Ay

Sop L e o A OF sl aisiy Wl JoWl |, Jees [72]
L’,; g od sl o A OS5 Uy ¢ aTgs Ay 83bew 4o
Goll aTghy 4l Sy e g Sl I:u ealie i sl Ay sl gy
Al Y Gl g o cody o8 g 4 e 45 OF ¢ elie s
aigs iy Al A Jeam 43 OF 6! Al OF gps ¢ Kol 5 sl
W O Gy o g A 080 Wl gy copll a5yl YV ans o
ol e N L agmns 9db OF iy AL oy ) L Ak
Ceslew 4y 3153 @M Al b o slasd el sy

e Wl o @l Jomy OF QU iy o L e [73]
Jal diiy Rty ay deey L Job o 3150 aGl Leladl § Jls O

1 after A= two words are omitted, cf. Hebrew variants 3 4Gy A
2 -

7 Slx] d= A 17 after 4592 words are omitted, cf. Hebrew

variants
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Afol 2ra axis OF 13] el e oy OF iy Wily ¢ il el x| il

G e 13U ,Ugadgwd#uﬁwrhsf&}qig.\ll‘_}&g
a gz Y A6 O 0% OF gz OF it i BT gl
Caldt oall ol ell oo 52 Lils . Juniny o 4 Yo Sl
Al o sz (I G o iyin WS Taldl LT« GLA
oo W5 aé sl LIS UL a1 Ly wlinl L ey coplly
iz e wiyin U aal (s d;)\, Gl Gl ¢ Do el as
il 3 G sad . Asm 55 B3l O gy 4V GWIs colis o
Gl Lo copll iy ool B3l lyaloy L haldt 39l oy U
Oelsy L Je caudls g o s e oinld Loale <Yso s ¢ gisis
Opaiticn 23 Oisnd ¢ @il opedd U Jo dadic ilad By ]
coal Ol o
di dig bl el ded b 3] JSWI d bl s [74]
JTQLQLQQYL;JYJ:JRT o GUS ¢ elld aleiy gey Y a3
O ey crpas ¥ Of s a5l @3 o (1365 Ihn DU ¢ ile
Al Yy ey o Bl ez s all oo g2 Y oKy L palies,
Q|d€‘s}tz>@u@w6ugi;@,ir@uﬂw
bl L IS1 Wl Vs aSpdiy aady @1 OF Jo (5o ddiny bl
Eyall Jal @3 Jlw 4l gy ol ey OF e bls 131 &1 oy
ou‘f@f,u};ol il Gy e Lile sl @l (3 Al oo il Y

s LJUIA UGy A 1 desie LIG A
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ARABIC TEXT

o OV s Wy | dize Aady s3leadl 5o jains dltlsl oJU @l A fol. 21b

Jr ke Loy OF iy N 05 5T Julidl @l 131, Joes [75]
de el I U L;s;j—ta:s aste Hlagey duall Jof e Al
de A3 e OF Gl G U @1 s bl Ga g ¢ aFslaw 15
ceddl Lo 1G] ey duall Jal Qoo awd aldy
il 02 ) SN OV OF B Ll o g . Joad [76]
W35 ¢ i 65 e Ol i Ob OMIl Lukid] 5 liny LS pomy
el culy N anSe wslsjl el s L..i>. OK 0L sl 5a
ol 15 Oy JUT el O Gy @iy | Juzils J5T eylo o
iyl 1y 58 0s5G Wl o)l LYl OF oy Oals o e 0!
Ol il Oslty OF Ysn p3ld L st vy gy limy Ol i
Jdbs «fsu, o;,f,,u o= Ledsm OF Al @3 sy Ogoomds ¢ i 1ol
oI U Y T g 3 s R s A1 eLsls BT
Cala o s Vs Late O o I s OF Latd ¢ eyl Y
iyl O G5z 09Ty L Ldbleny el Ly ol Y ensy
O il Of Yy el 15yl Yy O 18y Ui ) Oa) i
Gylin Goe o 0 ol 65 M iy puiid] IS f il a3
N Oly ) sl ol_._n 3550 OF J] Wby & gl ¥ Of s it
Joied OF Vs (o T Jomins OF I il (0 e &

i 3 A hardly;i‘i cf. Hebrew  &)Gy] &)l A 1z 45)liyg A
s A 9 3] & A 20 second Jesiwi] Jestas A
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ek 0in e o8 Al Al enls L LSl AT o 5
A fol. 224 }"agl‘ﬁj‘éu\”&;a;"}‘ il 065 l.e.;l{u‘_lj_'s_g REATS

W3 O else OAl Uyl Lo JUH oda I Lo 13 SU r@)a...l!
A5 wﬂ Gy oy S 4555 K ‘,s; Sxy 0555 uA- OaJl
JI Y L;u Wil e e G dabir e oyl 13] g6 ¢ el
Tacdl ol oy goas 05 Aty 5,231 L U1 eyle s Josedl
Al 4 il af o 4513 e Jadl g W1 OB 131 08T 580
oL V1 JW aie JI oy s ¢ Dl sl daliny oy 3mmzy O
OF ¢ Wby Gl 5,80 oy OF U1 ad 5K 1 ddal
Vs 4y LVl b sy I 52T s s sdes . bl iy
canly dopla

&3 O g 6l o by oS5 a3pmn OK L K L s [77]
dl 4y & gle a5l 5 oo 3pmll Gails sai cidLly oS50
o Gyses a3l oS sl S Sy s O ¢ S5 e I el
S A Ol e S e

o IS il O pa 1T e 8 Gy OF L Joms [78]
ey co il e 2V @3 byl s 2T e Bl Jondy ce 2l
aN 5o el Jeldly 2 T1 e ool OF 5o L2 hels 0,55
a3 e o3 OF oK Y Lo 2T Jas Ly ceadl @l ase
bny Loy Jorioy Yo w52 iy L 8 ids Lol | L 2Tl
planls 521 &3 i (&3 Jod 4 0K L dI Glass Yis

3 e A 6 J=>=dl A 21 Slay A
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ARABIC TEXT
355 Lasl aldy L 2Tl a3 Jmiy legsgaz 0556 Js91 JI a3l
|l Glan of G5 4 Jui O 6 6 e Vol & dasy OF s
SE A gl s Hmry O );.'nd;sg L] OF s 231 e 2l A fol 225
Loaze @as Oy ae o3l OF als & T e 8 aie o3l OF § o002
s O e L BU L Jady of 6l U Jeiy Ofs aze w2 OF ails
Vo domis b Jonin i S2T i OF 5 smsll (o ) Ly o8
.)skqafﬂ}:eotgwr}guur}g
bdadswlwswblé;u@,:g&u&i . Joas [79]
Ami 23 WSS S sl ol ed el 3 s ol sk sl Lo
10 &l ains oy M1 Sl QU ¢ e 2l QU3 Jui oo &) LI a3
Of iz . & Sl pa gl U3 § s Of el U Bras
b OIS el day Rl e Ly dpll 03§ Ll e b e
T bSO O O o dol 05 Y O i e Sl 50
G Al G el sledll DG e 505 A Slall U3 o &3 m
15 edn YOl o ol acsiy i 505 & 36706 ¢ Y LT eyl et
de 5850 oS LO6 L axibe Jo b @BVl s @ 455 s
gwwwéwwx&“sﬁhtﬂmw(;uﬁlwsum
Asi G A 3 e Wy o) GIBYI e e @S 055 Of 6 G
s ;-—‘ O G admy LK 13] 5o s ams f ey L aze ey
0 OF 0N A6, el e sy SLedll e Jlg pn Jo Sl
055 O ity OF il 0 el oMl e 5o Loy 45130

9 J= A after .Si 21 Proposed o3
157



THE FUSUL AL-MADANI OF AL-FARABI
G dell 05 OF sl il e GBS Jr 0L 6 il e
Afol 230 GU3 pey ily L L e s aie | Gz O G odas dudi § LSS OF
Wl sgas e e 2
d el (e JEn 4Tl Jb W51 OVl G JW | s [80]
o ol g qug:,;ﬂ ) amed 535 A 0550 OF Woual :QL:,Js
el 5352 ade Gids e F oo JoadY Juris OF GWI « JLsd)
Jie 0 Uos &1 LU Jowte A5 . . Sl G35 &) OF 13] £
Lar@,su_,s J% Jaxims ¢ a2 ile OF L Je 45 Wy OIS oF
ie Sl dsE ady Lt G eyl sl cad CLU Gle ale 3
Ble Gl ag Jgiy ¢tk § TS Sypmate @V sinll 4 lan Ay go-
Y & co¥sill dey OF o ki @Yoiall clan Wys a5 s
Y[R Sl oy ¢ le Jl Ol oms Jo= Jliy Of oy Lol G
S ‘U_sj 335 A 055 Of g Jaezlly cbiglall Gue @Y giall oy
S Azt Jusl a LudWglanyl (s de s OF i L bl
LU a1 sy Sl ars o O5 Bl eAle § daiy U ona
rGJlJ‘L}-’-&”WJl Jandl aag 1aa O fGJ” G Qs acs L,
AR 6l sl S e as 6Ll 6ol G seall ay Oyu
s Jal Wy A5 e s
o) STl § Oglpiy ool o L O] L s [81]
N I R WS I A TR el Yo Jixy 4
d@%éb}NL%JMMUZAabgbU%B

15

7 After € a blank in A, cf. Hebrew variants 16 o3 A
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ARABIC TEXT
81 Opes O9ATs LI Vs dp b LS Jadlly &) aghes Lo 4513
) 3azes dperell B @ES dey | ) dlole Yol O L A 0L 230
Lig ey Lod gy 3525 ot OF1 58 Ll sz aly A @y
s O el eVsns L 3smss OT) 5 Lis pioaiy (o Lo OF
5 Ol L@.“KMY}EM Je il saladll elslizeVly il G|
STy Ul my Longe L OF Loy s L gt a5 0555
lgs N eltl o e dny Ofs ¢ Lo 5T 28y o pm AL
Ly OF1 Spmpn 5l do L Loty ol G 0y 81 addny Lo Lgid
32 OV @3 U9 04SNy @l § dag F’ OK 45 5] dekss
10 e e bkl &5 da Dle N @il § sdns ¢ 2l i)
Yl Gapy OF GU3s AT eds @ kel o g ada L) il
OLsj ol pomsrn 0Ly W3 o Sl s o, g iy @l s @)
AU OLI G UK a1 0L ey OF L O ¢SS!
Glab @3 Jo5 aadey OF A5 il @3 G OV oo i I
15 4g5 L OK A5 4l SAT Oliy N3 dmy dedms oo r_;‘ (Q,K,..'dl s
B G Nogmsn )N Ol d OF Gl OLl G el a3 e
U s Oy U5 adey eldy el o lgal aaley &l
W3 ey adny Lol 3K L ani juYI 0Ly G adas 05
Jla 5f 0L 0Ly Jle ez 13) wir;.“ . 2Bl grds OF 4 4l
20 ¢ gl Uty QU3 sae 5557 Je s pa ol o e ol R Eu
Slwl oo pased pass Jo ilazy Ly ola¥l Jls isTy

8 laas] a9 A f=2] proposed 4elx 16 25 OLy s A
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A fol. 24a

THE FUSUL AL-MADANI OF AL-FARABI
o fd il Wl Wb A s ‘J—J) Ol FL..\ Ol Jes :JvL’..Jl
ek Cu.._n Jlsnl e 35T ¢ aS5UY s Lwle 4t | pae
el d})—z Gl has | Gan I lae Dbels LK rL..gA'I
o ke 59,80 Lo 055 e eyl ae g izl dond wleles I
s Pl i G oYl 5 Ll el o aze o3y Ly ased
Ll al Ly sl
elslzel ade Jbs JJM Lle § a5 Gl diel &5, e [82]
F@_-l.LM_\_guj Ml gnn l.fuls‘-LS.-J il =3 u.;r.g,..,s ¢ dilzz
S ammg) ol aK,0 oms At dw_,) Vs rg,.....b.ljﬁy Srila _Ag o
Gl aass Loopl 6 Juis 4 psins oVomy oo AU Jez OL
daly il 5e ) do om G g W3 O oly O5,2Ts L dally
ALl o paus @ oebi-d ladsl 16K Y ope JI . .. s 2l
O OF 3 o pikd L enialadls b2l e Jlay sm ¢ aiglesy
bley mildy wlyds gaflis o (I dWd e O dll s
dodt b wds o aaly Lk..\,aj&:.) il il Eoeis bk
52 OF — gl o o G 5 Jla] — ST Gan e
Gy Jiilly Ul 6 10 3,hs 03Uyl adpied Jpzlls 4 el
OF S pan LE O L olally @)bdls Olmadl JUT o il
) f-yu Y sl odns ¢ dnpan B s ads o opdn Of

...... L-;i,‘g_)) w'ﬂ

1 proposed C'U C‘U’ al) :513 or omit Z)l 4 ollal A 12 after

e 413 some words are omitted, cf. Hebrew variants 20 —aldl A
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bl Gl L Caa GOUYE e Bl cd L S [83]

Cgnilhs | Lgsled § Ay ad i 5 et AN VB (o Jy Afol 24P

e L eleld! Gl Fl ony lslidl duleudl o 4553 0

oo Less Lam Gldl JLS 1 o AWl dulead] , Joed [84]
Ay Of oK b ST ay cLgn Y1 Il OF oS Y i)
el Sl o Oppedl Ly ¢ JSLaH1 oo OLIY
Wil 6 U el Y] 0 of o Y L 531 6 aLds il
Aol ek o oS5 (I elegl Juail Lo @ital 0555 OB FRRRe]
d o5 (I IVl gl e il 0555 ¢ e Of g A=ly
o S B o s Gy el il g i i B
&= o Wy Gie bl PRSP 5,231 sl L;"S;L-.:.J\ o
| Lt GV el Gl Sl

sl ey oo oy Jlal 505 OF Koy pws o Joai [85]
L3 o et Appte Y Lalls oWl el Gl s Gne
=loas aipls wly e Dl jaed Ll e aaly 5 OB 31 ¢ inall
Globaw gn Lasl sgagll Hlo &dls | sluds Zeliny r_l_; o= Y Aud
oS o Tl cluladl dda o G e

Al OY icke W lubadl ods Ogadill G55 WS, Joad [86]
Ada L laladl o 35251l OE OLs 801 onilp i) banan g Lot L]
o O S Tl Tl b G 0 OY 1S5 el U5
A2 bt e F(‘:’ LS 3L s 8292ll bl S

6 Cneosedl A 7 proposed omit ( after 5Ly 10 355 3] cf. Heb.
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el Glo¥1 o it Bk o G bty LS e
Afol 250 oy | Lils La de wb LAl el &7 G JH aisTy
bk | Ualezz alesies dags L s Ola_adl Josmts 451 et g
Sz el elobudl Gl o i K O . Joa [87] s
L g 880301 1aLe G pa L lgia ¢ lhm Gl iliiz Gl e
Js O ands . r—e-—-‘La-f-L o5 st St Axits s 0 b
@led SlaaI dI lzass Ol Jbes™ LuisV1 I lzs s eslulo]
G s anlis § pan lean OV OF Wy ¢ ikl a3
J oVl s leans eall 0L 6 el Ly iyl O o
et 0L 6 e Bl Wl dagd L bl OL5 G (35591
OF 565 011 OF e colaldl I gzais oY1 s enis™
coedls tadl dsel oo jlasit sl ete w35 1 edsl 0,55
O S5 Lonbs 1) elotl o S0 el eliadl OF s
G iy el Joal oo 55 cGLETL lpans e Ay 055
O 36 ey )l iyl 593y o1 GG | el s Y sas clill
,rglﬁi@'@&vjﬁgsiuskfa%y
ol O st il iy 2l 35301 Gl O Joas [88]
ezl sty Loy OAES (1 Sloall sty lod Jamtad I
et 5 L Janiad (I dloall ot BTN delin Sl 5T 6 L) o
A5 d b cpimall o Jases i OF @3y | Led ezl

2 Some words are omitted, see Hebrew variants 3 lenas A
14 J<] proposed (= 20 & all] proposed palsll
162



10

IS

20

ARABIC TEXT
G Loy Jill 36 500 ol 5,81 6 Ul (10 Job il oull
cils Ll bl g uj_u, I s sh o u’;aij 455
el s Aol duldl § \.x.> Ly, 5g8 | WD o e
del el aas OF I 5,0l AW )l 4 ddls Wbl
Sllg d;i’l u..,_SJJl Lt 8 g Jesmas Lo L3l ol dﬁ[’
lghaniy I Ko 2l 35301 Ops Joiidly 2l § 451 Y] ¢ JW!
o il iy el 553l e GABYL e iy, 2ty ¢ 31 ot !
O3 G Kool 358l e e L Ul BUST1 el o iy
Joxis s s o ety il ¢ il el oy a0k
Al G g Jexies L iDL bl Sl & e
Gl S5l 6 Mlexzadl 15Ul Lol Sl o geily o
s 3 LT o Jertey 1 Gpal Ggudl alenzuy Ly colelually
A s § LS G Janien b Gy 95 OF 67 ¢ il
ol Sl e Kl § Jemtas b Sl e dpll bty JoW!
il das RS e Jemtes b il 055 &S ¢ &SI
LGyt ety ¢ ISl Gl Fl Jo o5 0,2 83L0j 5 o9
oo ez e G591 Gl Jhell 20l 8001 e Jarin
Lo e Gl 5yl o il aloas U b 0555 15
O NS gm L‘L}sdq&-&ed,&:}féuwbj cRES e 4y paz
A1 Gy b et s AR Kl 1§ Jaxiad 13] Ay

¢ Jaszll A 2 iS5 A o1 Jsmerdl A s A
9 ‘_;—-L[] proposed :,»AU y3 dads . i)l ed., cf. Heb.

II1-2
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THE FUSUL AL-MADANI OF AL-FARABI

i) bl B Jesmad 13] Ay e OF Le Fle de yimadly

A fol. 262 Ly el Ji c OLSYI | Ly O (I GiLead) g8 Sl ciiss

¢S e iyt 5e8 et N e ol o 5L Y G e ansy
o izl R NP i O e 22 OLYL
gy + s L By & ed ) e 0555 1 58,301 Gl
(LSS W a e R G BU s Ll b, JI i, 5,3l
055G Of 3K5s . 54y il et o =2l elaly Las e
Lpall G o lalls 530 Y1 el_adl rz;i & I isLaY eLad)
b &3 Jal ped P G @k @b Lty @l S 1s,s il
smal ade comay Sl @bl GBI LDl o JUd) e
236 Ol Ul L Jeills 4515 & Ssmms L) 087 Of Aalidl ol
oo A ot sl ¢ Gladl ey WAl e JLIU dgae,
. oL
S G Syars ls Eaill G Bl el Wl § L Joas [80]*
O (5 Wiy Ll 05 LSl Jardl OF Laaal cogmy pn fasll
G IS s S5l 1 Ly ohy (I JLadl Ghe 45 OLSYI
G e P L g P LAl Jll ais e ¢l
e g e s O U3ls oVletnuly oligll o i a ad oyle

(_)T o,'....g_ l.aj"T_g 3-9:.-}” g_,..)\}..» S AL3)9 .y 8D I A..%.a. oL;_g_g

s )] ety A 14 first e3+] repeated in A 19 after s» a
blank in A 19 1,»] A margin

* _Tflig Jasl, not in the Hebrew version, contains an abbreviation of part of the Tabsi/ of
al-Farabi (ed. of Hyderabad, pp. 10-15). Passages of the Tahsil in the text arc overlined.
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15

ARABIC TEXT

s V] eSS Vs Joat Y J ey L OF i b omals S50
lodns Log Lty Loy Konrlall a gl JUeSaly bl 46 ell JU55 2L
Gkl o (D 5aledly ol JI T sy (G plidy oy e
Mot @Yl e ey 5 ol Yy I s | (1 ey Lolee
O8I Ty Lo iy ST JS L2l 10,501 J5Laidl OS5 A3

Al i V] 05 Y el sy Ll dlally dlel JiLa)
SIS g oNe Yo W U R e Kays JI ey g JESY
r‘ 3laeYl b sdny okl Kaulad) F\M Of pay il Of cudy
Pl slae¥l isds (1 ela¥l YL J iy RUBSTINTN-
il placa ¥l Lo O ATl oliely L BUl Jt ¢ ol

&y (SBL.» N\ J_;,a.zi'_g l’"é—': .-.L.wi oda 9 ‘_}.;:‘L!_g dlia‘gl Jlo (_;&,,“j.ll_g
of I 83U JI Yyazis ais O & gl I el2¥l A5 AL
AT Gl Jlsl JI a3 an Jom oF L Esbendl plea$1 I sy
L9l Jlozal e & Gans 0550 13 CiSTs 13 s 13 L g3l né

oraci 3l G ad OF 093 oK ¥ T Upins pead OF jeunsy (I
13 L Y] spmsll 85k o &S e 31 il o sl § D2l
G W ol ey Y1 ol aslY dagy I Gl s 035
©3los Konpdell lagmsll (&, h Il a ity Lgay Lad dox o)l

3 proposed Haﬂ 0 » ] Tahsil : JI r‘?A m Sys A

r2 s\ I Tahsil : A omits 1314 ot 2l 63L]

& 2l sl Tahsil: Aomits 16 132k4] 5 1221 Tahsil : 5 la A with-

out punctuation (? K3) ] cpwsd! Tahsil -] Tahsil : A omits
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THE FUSUL AL-MADANI OF AL-FARABI
o i L e L 35l 3L I e OF U ) @]
Pulpryeyu)] :_;;LJ A Lc.ll:'\_j ¢ r,.bu :5>L,.e_9 Wl o 3o gll :g.slf_‘
Gl kel JU iz J Lot A BLYL el ol e stinad
Lodies L lerbals ba,nloms Lilsd oo comdly Konpladl plaa ¥l 35as
A fol. 272 JGll Jadl Jls | iabll il dly Loslewdl clea¥1 A1 gn
OF Ul Wagms 63l & LB has 6l 43,0 JI Lanl Jas
325 63 oo 03litud L pead donb (2 o) G3Ls e oy
I (I @lspmsll sigd Ladad @3l Layf &Ll £5,01 &l
Eladall ole conale e Bugdl I Ul semd L D)l o 135ms
de Uil s ¢ oty pasmill (7 & bl sy s ol
055 lelal o (1 QLSS LW ey i3S Lol o (D1 sl
B e Pl Gy Ol G (1 Eoreedl @3LU O oy ¢ SLuSY
Ol 055 a2l Ja¥ il QLU U1 e OLsY! ey OF
A3 5% Loy OLdVl ey Klie oln JI a5 gl OLYI O
Pl e daylls WU U1 bl oy a0 Ol 05558 L LS
O Al oz oed! oo il 4 flos sobeadl gy Jliy U1 Gkl
Jat &3 sdn e Kol Tus a0 3555 OF 55 Y 3pmpe Ul o0
(55 il 1 @lsgmsll pond 391 Tl 591 pm 1 L 05
lde Jn Y e Lassay ady acy 4 SVl 4 O

1 L]l A 2 &M A 3 apparently a lacuna after cpt:2
10 C-Uza_s] Tahsil : s A II u,,anI JLsIy wb W Tahsil
12 E-L&”] feL';” Tahsﬂ 13 (P Tahsil : A omits 16 l-G-‘] 4 A

166

I0



ARABIC TEXT

Jats . Slogmsall 1o 8l 050 Lo (I Y Jo5h o e
clamgll G eIV BIl g e ¢ lplad ail @lssasll @ ns o
503 OLSYI 05 alaY Il Bl e pamis WIS 58 3 s
Ao o (D eba¥l oz gey cOLYL aidy OF p5dy @M1 JLsl
S sy el esdtl I Jizy O jady dps |, JUSOT &3 OLSYI
dendl e3d el o0 QU | dlemy OF 40 iy L Jond om O
OU ¢ sl S Of i Lo s e b pAES 42 | odden asm
o L gt clegd A0 Ll S calle Liw U =T 52 i3
LUl e B i s el (redall el ) 21
10 OY @Sl ool paz Al e 505 0 e aBD1 Of el
Lils e iles Y Ly At iblal Jiell s Sl Oy SRl ol
Uy ks O Gl GVl Sl e 05 Loy Al gl Jo 5l @
|3@L1L;¢:4|O4g}gt_qru|5v, cacce Wl o Jlo o
ey ol W31 gy Sl iy e a0 ol S ¢ oSl )
15 dnls smpa ol Lol 5lo U ¢ gl Al bl oSl
o Aoy S Al JaSul 45 o Jls @iy L Ollans Wy
L ad 005 O oo dinds ol O Jol Jlsl yaizy adl o

-0~

FL"” d&wﬁj aJl = O O Y ‘:gjk.-_il r_l.._)l OF e
V5 s (5 il Aol i sl Al (s RONONPRPR]
20 ka1 G e W YT g B G G

13 proposed slas ple 15 gale A 17 O] proposed O & e
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THE FUSUL AL-MADANI OF AL-FARABI

535 e OVl Hul L (I o & Sl daidl | Joas [90]*
mn;ii?;iriuﬂumugugéiﬁuLL,-.:..AH

odms ¢ ylad 3an ¢ Jan b Lo bty L Tgies ¢ D_aw 5)lp s

I elaYl sgys die Ll A wlpadl Sl Je 555l s
SISl sl UGB e e ot B Jes ool e Y5T 5T 55
LSS A o s i 2 B G el e Ll st
Afol 280 SLinl ar Lo K ¥ Uil O G | 31 6, Joas [o1]
ieloall ol lmz il Il of eisle of il of Lgmapnly domall
Al G e Ol AT b edns e et aal Ly Ly Opioan DI
WIS ¢ el Y] o)l Gl o 1y OF Lelal 5 K0 ¥

ol 1o
WAST of Fladl g uu_._soz.ex!u@u}gunu,mm Jla
ot A Joll QSLIL e s L e Y1 L i OF LgaKay Y
CASLAN 4B Y OF bymms aedi b o (L IS of 5V
yoig,g,,_g&:qu;riu@-iu oda Jlnb aby OF anle Wiy
)l e ) ST cinall 5 e Y S dadl
il U1 Ul Lip, S e A oty e Of Jeladl
J'dlmauw@c@uuww\,‘L@JL;J;L;;T,M,J
=l o 0adl Gu ¢ pidl il s W ymsns lnd 5 5y L
Aeaddl oy bl gy Y1 JLSOL oo idly il
Al iy WSS ol on il 20

5 A e _9|] supplied from Tahsil, cf. Hebrew variants

i
8 el A m o (&h A 12 (#255] proposed o
* Most of this fasl (overlined) is also in the Tabsil, pp. 21~22. Cf. fas/ 89.
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ARABIC TEXT

Cols gk e ot B e s e oY el 9217
Y o JLSUL e ol J5l o 1yshin Ol amg 2GS Y 2 U
de 62 Wity aimms Al fle 055 Ols ol sl a3 s
i o Ak ol GLLY usl U1 Joms g o SlaiVly Jas!
Lo l3lans o Gegoms Sl Y a3y |, paon e 2l
2l Ol g & bl gy St 5l gl ke el
e AUl lgde Janiy Loyl ALl o g Lo
| e ol oo 550 52575 e 55l ups D hed geleza
laze¥1 Ul ik bopbe § 550l ols 5ks Sy caddl § JlaeY!
S G Ss2 o ¢ Anl Jlaze¥l e K 550 NS ‘:"Jsf

sty p Ul it JlaeeYls il oo fusbts oo
bl 0% s aze all ) sl pAS ey L b [93]
Liklly Laglall o K pudllplayl a5 ¢ L e 45 Lraal
Jezr se W il i of L Wbl ey oIl alls eV
151y gk~ adlasl sl 231y oo ace AN 6l ol 8
Pl Wle oG L Ol ¢ paztl SN ST @3 § o 5n W)
DI o Bgeks 3555 OF Al st GWI s U ¢ J391 el D1
AR A S PN W R AR P leb™ s I

1 proposed &Lkl r2 Jas] supplied by ed.  J5=5] J35 A,
cf. Hebrew variants 13 oS A 16 LI A (Win L 14)

18 4dlx.] &@lgs corrected to Wiz A mg.
* This fas/ is not found in the Hebrew version.
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A fol. 294

THE FUSUL AL-MADANI OF AL-FARABI
9l 85 L e OF de Jo¥1 o D51 gla 8 L sz OF e 6T OF)
OLsN ooz OF i dl Gy sl 6oL G ity |, Gl
S 63t & Je e W iilps W ALl 055 Ol 5,501 bl
0555 OF Gs3 8 el ppbadl Jo e @y a4 A2
asle odal SR @Dl 3L & Jor e Wil LE Wl
DA I sl & iz o (I JWY gty OF e s iy
Vil 0555 O e aisle ekt Of Sl o G ¢kl e
W BBl stel 5 I Wbl @il L il G Jor e W sl
;*1: OTC,.:AS;Lco:L,a.‘»'YC..J-|A;cﬂj;Ll| il S G o gn
OF 3 ¢ Jomr aadl 3 g0 W @3les Al uay of y,d_‘)u| FN]
o AT e g Jo B 6 o L ey OF awsly sh 1 gt
sl Gadl § ga Ly ey H.L;l)|LglJJ| S G osa L iy O

w 2

S O gy 6,01 0olis ¢ 3l e Emes e A &y o
CSIN 63l gl e el
gVl rale Wil ey eyl e of 007 s L s [od]
a6 2 0 Alas Vs ol S5 s iy Y aLanr e
SSEISG e aTe s Y aid sly il g 3 ¢ daly
A G 501 i s W lgte dallls ) T e
O9hlizy R Gaaly im0 gty daly Al Logiy s ¢ acm
Olis @ligidl Goesl a il c il claaly lgp e els b oo
-*-*‘.9«.5051 ¢ dxs CL....;I Y sl uf.a-”_gib SUIR o ¢ 2,1

1 second j2] j,2 A oozl se e ddadl ¢ gas, of A,
cf. Hebrew varjants 15 J-ad] supplied by ed.
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ARABIC TEXT
Lial Ll oo ooy . azio b ne azi by 231 (2,8 nd aos2
G b e d5Y gl D31 BoIE At ) ¢ iy 5l
gl glals L sl L1y ! Ly sledl pylos
o dals 8 OY cetldly badl G Aslally s Jo gzl
§cade Ty aal Aalo Chay O duy o8l clebesll
Lol da 055 (Al editay Gld s Aoy L aalo SUSTs
et e Vs lgupis o5 s et e Olaazz pud OYY) OWYL
B0 G5 g e N oy J1 iy 04 Vs ant d ! 2
Ps Ll plaat oos Tl da on @ Y 6 imly legié plo L
0 AT e 3 8 G Sl BN sa GH OB Ly L Lale Ladst
oy oleleg | Legisllan o Lads o5 Gt OWLLIL ciloaitly o3 A fol. 295
13 ¢L3,;L:. Sl Y @M Gkl s iladlly Gl Ay cad ol
legise SRty Lylss lagse Jo W b Lady (5 OLSY! S
Y UK Ol legysllas U S3am S Gyl Kl A3 Legsils
is oy L ate juass b Ols Gk G b il G OY ¢ sl
Lot Wle Ly D5l O ol G iy Legia sals F €3 o1
T G| oy lpals anai) Lehaxies ¥ OF O
A 45,5 JSW OY caaly JUlly JsWl Jpet . Joed [95]
G Jgmamell & G a5 ¢ SLaddl J1 alils ayd Joalls sluddl
ro amie | 131 aze U5 Ly a5y JSUEll iy s L 3Ll s

9, 10 g, e A 1213 WS, . . L] sic A
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THE FUSUL AL-MADANI OF AL-FARABI
Gt bods Jom oo Loy aled Jol1 Sy Vs s Lo
el Ll 6 Ll BLYL 1% LY

1 after )- Ly words omitted cf. Hebrew variants 2 colophon in A
il 4 oad Ly Ol el § eladidl JosUl e Be Rl Jpmail] laS
,_t;_c‘_;lka_au.gé_“;“iu?) @HLdl des o de ad o1 ALY
el JUET (o jsgm By die Al s o & dat & et p| At alll
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(ah)
€D

s

(J=f)
(=)

(1s0

@)
@)

o sl
ALY

3 -E
LJ«‘

S0

(J-l)

Okl
()
()
(¢
a%)
(D)

ARABIC INDEX

Numbers refer to sections of the text

3b 6, 29: :f’t; 56

.- 9 S :s
#1 25, 28, 35, 43, 44, 50, 51, 80, 89: jLial 6: s
25

71

J=Y 73

A6 50 79: L5k 40, 70, 89
o)l lssl 56

Lg;i 36, 45, 69, 94; (S:;t: 23
6§t&‘ 13: St 13; L;:li 63, 69
25, 80, 93

81

73

S --0J 30
341 H A ol 83
z o, rw ’ 2 .
Aol 25, 32, 34, 55, 64, 66, 72, 73, 78, 89: Js—e! main
heading, colophons, 42, 83, 87; Jweliul 63
25
; 2 : 0.

JJ‘S 77, 92: e 32; sl 22, 57: G| 25,921 Aigs 22
13; ?t’ 13
AUl 57, 76, 81; :;ei‘ 11, 52, 89; V] reﬂ‘ 48
wi 5-2 - .
4.l 9o, plur. r'l 90; luil 54
,J:t':' 26
) 385 Gludl 48, 88
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THE FUSUL AL-MADANI OF AL-FARABI
main heading, 28, 55: ical Jal 26, 27, 28, 58, 59, 03, 73,
74, 75: C):\“ d-;‘i 41 donan o 9.)..4 J.ai 89: l:lal,-l-l oAl ,_}.af
735 J“‘;‘J 28, 63: Jlge=l 58, 69’ 89
ST 88

e T T L4 t -4

81; UT 17, 76, plu_r. T 6, 28, 29; J=lsl 31, 32: Jsl G4, 66:
JsVl 34, 49: G50V 541 0l Jol e 9, 92
oY 74, 80, 81

70
js::«l 28
lagy! 31, 34> 575 f.», 56, 57, 69, plur. &L 31, 89; J5Y! BT
76, 89; dmlll 5oLl 89
12, 47, 58, 80; d:\—d 6, 90
1, 3, 4, 18, 22, 23, 24, 206, 54, 76, plur. Olal 3, 17, 37, 87, o1
cSL.H 34 8o, 93
16
25 16
+40 74, 75
Sl 57
4y, 65
86, 89, plur. O:"'f: 32
Lews 86
520 82: S 5,20 6
Sl 3
3, 6
33, 76; J.L.'T 68
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ARABIC INDEX

(A%) = 10, 34, 85
oah 515 Laa 6
(@) g o
2 58: el 63,72, 73
56: ’C}l: 36, 56; cUJ.; 53: Jézﬂ\ 38
() ._;L,‘ 74: :.)\e 88

cj\-,v 89
(gb) %=l 53
©U) ol 95i Gl g4 ke 04

(£ &l 94

4y 61
J_U" 76

§ 36: ¢G4, 47, 79: 6l 34, 565 ¥ 21, 56
(%) 7 8

[k}
éf 28; 835 36
(w) Jul 89
%02 C‘
o> 6, 16

(J42)  Osis 80
(whe) O3l 65 3le 131 &3l 12
(IJ’.') LJC:_J 63
(w2) o2 41 uuﬁ 88; ~f= 35, 43, plur. u.ag‘;‘: 35, 42, 45
Sor 53, 69, 92; £ 53, 69
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THE FUSUL AL-MADANI OF AL-FARABI

Ll“; 5> 89 QSJK’ e5> 30! "1’\-‘ ey 7, 30 U_C-Jj e 7, 70:
‘5).&) ey> 30, 32, 89; OA-J! ;IJ:.I 4, 22: rLl_ul ;|.,.| 57 N
il 23, 25, 53, 57 adl elial 4, 6

5 - -

73> 74% £ 52,72 73

e

;".> 7I
6 34, 76 plLlr rL«.-a‘ 55 Mlaj) rl—..-a' 65 4.\_5.‘« r\«:.' 65’ 89
IR~ 28, 38; d» 93
3
25: @»# 64, 78; ;=== 54, 8o: glazal 78, 92, 945 delar gy,
&= 16, 25, 31, 56, 58, 89: 2l 54, 89
u.x.Jl A._L_a- 4, 22 7.5, z4 -l_._‘-LH Ala- 23: 41‘,4, 6, 17, 63, 69:
38
._,.:sf 6: “"“:"‘l 35> 43, 44, 50, 80; 89
71, 83, plur. Ll 655 il 16, 25
63: (dl:l-l) U\a 59; dla 63

sl@» 54 cs-‘«le» 54 -\bl‘ 54, 74, 75

87, 88

5w -

52; do 8, 41: Speal 56 635 Lozl 5550 36, 40 90: 35
CL..\H 50, 51, 54: J.»Jl 5352 51, 52, 541 S| E35m 54, Bo:
sl a-)}" 3o 41, 54: au,JJl 335> 36, 37, 38, 80: r““” $3pm 7
Yo 58: 33m 58, 59, 635 sl 23
65, 67, 71, 78, 89, 91

C
;-*T ST 72; 4:;. 6, 57: &L 4:; 52, 70 I‘L'J‘ a:s: 04
é\?&al 82; a,;;. 41
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(3=)
G
(1)
=)
o
G)

3_0

oo
(&)
-
()

12

ARABIC INDEX
S94L 10, 22
78: &3lem 54, 81
34: L;gl.s 56: &J;T 61
_;L 54, 56; ! §6; a5lie 58

. w2l

4 16
5 9
63, 75: 05> > 635 oyl 63
8y~ 36
71
Noa 51 N2 9, 78: d;.x:., 89; .{r; 6, 78, plur. CJK; 81
88
L;J:J elat. 93; g_s:.s' 23, 24, 28
2 3 5 ]

13, 76: o> 61 o292 6, 35, 44, 71; orlaa] 165 > 37, 69, 76:
ol u{“"‘ 69; ot st 6
86; wolia 69; :»;; 28; u-«:; 23, 24, 86, 87, 88, 91: e e
38, 45, 54

g - - ) o
35 Onwt 525 Oliea 3 u’*“‘ 56
6, 25, 28, 31, 35, 721 Uga> 69, 71: Usag 95; Joa> 56
I~ 79
Lsbia 63
uh".:f (elat. of :,h':-), 63

9
9: 8 9
0, 28, 35, 58:1331-4,21, 58: Laast 25, 45, 57, 58; L=l 23, 24, 69
595 89, 94: UsY G 345 Md 34: daadl 25, 89: dagdl g 27,
34, 36, 37, 49, 71, 89, 93: Liidl L= 51, 54; AeE= 23,
27, 33
ulﬁai 81
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THE FUSUL AL-MADANI OF AL-FARABI
3 0 o v 3 -
63, 86: S 40, 41; LS 7, 30, 34, 48, 49, 54, 76, 91; S~
76, plur. elaS2 34, 48, 53: K=l 61
2 ~
73> 74t J=> 76
16

S0 4

45; &=l 45, 74
CJ:_.LH AJ:.; 53, 62
89

3’ 6: I7a ZZ 23’ 333 7I 75’ 76 78 89’ plur ‘J‘J:“I 33: 58
Jue 89; Jbezul 47: Wbwul 815 il 4, 88, plur. Jo 89; Jla Je
22, 30: D Y 74

s~ 25, 73 5231 5L 25, 76, 84: 591 LA 25: Wall L4
71; S 16, 52

5 .C-
36; % 37

36, 47, 88
16

11, 29: ;AL:L 56; R 61, 63

I1: Ql"‘ 25, 63; cf'J 525 gl 19, 52: C{és..... 19, 26

o 525 G 165 ekt 285 [k 36, 521 s 2 sl
22, 56, 66

75: Pyai 38; Lolt 25, 691 Akl LSlL 58

31

Gt go, 545 &b1 505 eld 535 LBl o2

Aly s 8o dudy Lbls 740 3,002 74

16

ol 85, uaL:" 85



(kL)
(&)
()

g0 -~

(d=)
sl

O&)

=)

(2

(J=>)
(=)
(@°)

g0 -

e
(&)

-

Sy

(=)

ES
Jds

ARABIC INDEX

Dz g6
N\ 16

S . 2 ST .
A 735 I 12, 13, 15, 17 O g1 AR 935 il 1y
3 3
sl 17, 94: Jﬁ‘ 6, 17, 22, 82, 87

uOJ

82; ul-'* 8, 16, 92, plur. u)\s‘ 11, 12, 17, 19, 24, 92; (&= 7,
8, 10, 37, 80; il 82; s 92

Jd= 92
30~

71: ek 6, 52, 715 \—"-’)‘ 29

g0~
o= 11, 23, 28, 36, 41, 69, 70, 72, 76, 94: GALY! Je i 25
ol_,«:- 69: ul_p.«. 1, 2, 5, 4, 8, 13, 16, 28, 36, 38, 50, 52, 58,

g

69, 70, 73: Aol wlat 731 5Lal 54

v 3 oz 55‘.! CI .
Jd=* 37, 45, 51 J== 51, 52, 54, 561 U2 513 JF 37 44, 56:
== 43, 44, 45, 761 S 6

S

)‘;a main heading, 11, 23, 27, 28, 38, 54, 63: _;’3-*3 4, 28, 29,
34, 82, 88: ;‘Ju 21, 54, 59, 76: &yl );-La 19, 21, 23: Ol 9y
28, 62

d.l.uLl 3 d.a..l.) 63: o< ‘_j.a.la 64
u_).b 88
2> 89, 91
71
ysf 48: .‘jl)aj 33
33
ol (5=l 85
6; FRIR 12: Eil':"' 6
39, 803 Js 41
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A

(&3)
(J3)

3o
OB

(93)

(S\_;

(<)

Co

THE FUSOL AL-MADANI OF AL-FARABI
73: é_,LjS 84
ols (1)) 37, plur. slas 50; elas 36, 47
3‘..9-\? 5:)5;.\4 6
76
395 6, 25, 28, 34, 51, 52, 55, 56, 59, 61, 62, 63, 75: O 05
29, 78, 89; Os9>l 88
293 17, plur. 3.3?31 17, 18, 19, 26
E".f 53, 62
3
25, 68, 76, 79, 81, 89: il caslly 25, 34, 79 <1 25, 28,
71: @led 34, 83
K73 7, 46
ﬁ.l.. 56; :\YS! 28, 29
731 Jas g5

30, 40

b1 493 §3: l:«_JiH»S 530 JSLaill 993 54

J

9 . )
22: b oy 72; ) 55, 56, 63, 88, plur. elwgy 28, 54, 56:
AR o)l 54, 88, 91; L) 28, 29, 54, 55, 61, 88: Aol FW ]
885 9,4 55, 56

52 . -

70, 71, 72, 74, 761 S 71, 931 S 63U 80, 931 s )T 81,
82; 43, 76 —
<1 96, 82

50

Ty 71, 72
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()
(&)
(—5))
()

(32))

e
(%)
()
(=)
(4)
()
()
(=)
(D))
h)
eh
()

]

(&)

dJh

sl

ARABIC INDEX

ki)l 23, 57: b3, 23

G 5 g 6

ui:aj' 34, 69, 89: ;::J-o 22; 4-33 56, 63; &3,+ 11, 23, 61, plur.

3m 22, 34, 56, 57, 58

72
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