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In fro cl-nation 

The History of t.he Ajivikas can broadly be divided 
into three periods in conformity with the three main 
stages of development through which their doctrines had 
passed. The general facts about these periods are 
summed up below "rith a view to indicate the precise 
nature of the p1·oblems that confront us in the study of 
·each. '.rhe periods and problems are as follows:-

1. PRE-nfAKKHALI PERron. 

P1·oblerns.-The rise of a religious orJer of wander­
ing mendicants called the Ajivika from a 
Vanaprnstha or Vaikhanasa order of the 
hermits, hostile alike in att.itucle towards the 
religion of the Brahmans and the Vaikhanasas, 
bearing yet some indelible marks of the parent 
aArama; a higher synthesis in the new Bhik~u 
order of the three or four a~ranias of the 
Brahmans. 

2. }\l[AKKHALI PERIOD. 

Pro1Jlems.-Elevation of Ajivika religion into a 
philosophy of life at the hands of ~l[akkhali-
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Gosafa ,· his indebte.ch1ess to 11· l 1s prec ecessors, 
1·elations with the e011temporary Sophists, and 
originality of conception. 

3. PosT-lHAKKHALI PERIOD. 

Pmblems-The furtlwr clevelopment of Xj'1vika 
religion, the process of Aryan colonisation in 
India, the spread or Aryan culture, the final 
extinction of the sect resulting rrom gradual 
transfo1·mation or absorption of the Ajivika 
into the Digam bara Jaina, the Sllivaite and 
others; other causes of the decline of the 
faith ; the influence of Ajivika religion and 
philosophJ on ,Tainism,Bucldhism and Hinduism; 
determination of the gPneral character of a 
hii..tory of Indian religion . . 

l. p,;E-l\fAKKHAU PEIUOD. 

The History of the .Aj1vikas commenced, as the 
Buddhist records indicatc-, 1 with Nancla Vaccha. who 
was succeeded in leadership of the sect hy Kisa Sarhkicca.· 
'fhe third leader of the Ajivikas and the greatest 
exponent of their religio-philosophy in the time of Buddha 
Gotama was Makkhali Gosa.Ia who is often mentioned as 
the second in the Buddhist list of six heretical teachers.2 

In the first four Nikffyas and in the most of the Pali 
texts and commentaries Nanda Vaccha and Kisa Sarhkicca 
are hardly more than mere names/ since these Buddhist 
sacred hooks keep us entirely in the dark regarding the 
personal history of the t.wo teachers. It is only in the 
Canonical • ,Jataka Book and its commentary that we 
find the mention of a Kisa. Vacchn among the sevm1 

1 Majjhima, I, p. 238; I, p. 524,; Ai1gnttar>1, Pnrt IIT, p. 884, 

• 1'J.g., Digha. I, p. 48; 1\lajjhimn. IT, p. 2. 
1 Papafl.casiidani (Ceylonese <'<lit.ion), p. 46;{: Tattha N11nilo 'ti tnl!Ba nitmo.11i, 

Vaccho'ti gottam; Kiso'ti tassa nitrnnm, S11mkicco'ti gottnm. 

' 
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chief pupils of a renowned Brahma11 hermit ancl teacher 
0 named Snral>hmiga. 1 rrhe hermit, known as Jotipala 

t.o hiR parents, is addressed in one of the Jataka verses 
by his family name as K01:i.lJaftfia (Sk. Kam:i.clii:i.ya 2). 
His hermitage was built on the hanks of Godhavari, 
in the Kavittlrn forest. Seeing that his hermitage 
l>ecame crowded, and there was no room for the 
multitude of ascetics to dwell there he ordered most 
of his chief pupils to go elsewhere, taking with them 
many thorniands of' ascetics. But Kisa Vaccha was one 
of those who, following the im.-truction of their teacher, 
went away alone. He came to live in the city of 
Kum hhavati, in the dominion of King· Dai:i.cJakL It is 
related in the .Tataka that this king having sinned against 
Kisa Vaccha, the guileless hermit, was destroyed with his 
realm, excludi11g, it.s three subordinate kino•doms, of which 

~~ 0 

the Kings Ku.lhig•a, Atthaka and Bhrmaratha were among 
the la? followers of Sarahhall.ga .. :i 'rhe Jataka literature 
of the Buddhists also preserves a brief account of another 
Brahman hermit called Smhkicca, "·ho like Sarabhanga 
is honoured as a Bodhisatta.·1 It is to be judged from 
Sa1hkicca's allusion to Kisa Vaccha's humiliat.ion in 
the past that he was a successor of the latter.5 But ,. 

neither Kisa Vaccha nor Sa1hkicca is represented in 
the Jatalm as a leader of the ..-\jivika sect. :Further, 
in view of the discrepancy that exists between the 
two names, by no stretch of imaq-ination can Kisa 
Vaccha be transformed iuto Nanda Vaccha. The same 
difficulty arises in connection with the two names Sam­
kicca, and Kisa Sarhkicca, since the epithet Kisa (lean), 
applied to the second name, was apparently meant to 

1 Jiitaka No. 522. 
• .lfausboll's Jlitako, \", p. 140. 
, Fau8biill's Jataka, V, p. 135: 

• ibid, V, p. 151; V, p. 277. 

• Ibid, V, p. 267. 
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distinguish the Ajivilrn leader from all his namesakes, 
Samkicca and the rest. In point of fact, then, there is " 
no other ground to justify the identification of Kisa 
Vaccha with Nanda Vaccha, or of Sarhkicca with Kisa 
Samkicca, than the fact that the views of Sarabhailga, 
the teacher of Kisa Vaccha, bear (t p1 iori, like those of 
the hermit Sarhkicca, a close resemblance to the etl1ical 
teaching of Makkhali Gosa.la at whose hands the Ajivika 
religion attained a philosophical character. Without 
being dogmatic on such a disputable point as this, I 
cannot but strongly feel that all possible enquiries con­
cerning Nanda Vaccha and Kisa Sarh.kicca are sure to 
lead the historian back to a typical representative of the 
Vanaprastha or Vaikhanasa order of Indian hermits, 
such as Sarabhanga. The same, I believe, will be the 
inevitable result, if we enquire into the Jaina history of 
Gosala Mankhaliputta. The 15th section of the 5th 
J aina Anga, commonly known as the BhagavatI Sutra, 
contains a quaint story of six past reanimations of Gosa.la, 
consummated by his present reanimation as Jfa1ikhali­
putta.1 It is stated that Gosa.Ia in his first human 
existence was born as U clai Km~uJiyaya1:i.a who left his 
home early in youth for religious life, and that after 
having acquired Sarnkhai;i.aril (higher knowledge), he 
underwent the seven changes of body by means of re­
animation. The seven reanimations were undergone 
successively by Gosala since his U dai-birth in the bodies of 

(1) EQ.ejjaga (Sk. ~iJJ.aiijaya), outside Rayagiha, for 
21 years; 

(2) Mallarama, outside U ddaiJclapura, for 21 years ; 

(3) Ma1:i.q.iya, outside Campa, for 20 years ; 

( 4) Roh a, outside VaQ.arasi, for 19 years ; 

1 See extracts from the Bl111gnvati iu Rockhill's Lifo of the Buddha, Appendix 
II, p. 252. 
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(l>) Bhn-raddai (Sk. Bharadva,ja), outside 1\.labhiya, 
c- for 18 years ; 

(6) Ajjm).a Gomuyuputta, out:side ·vesuli, for 17 
Years• , 

(7) Gosa.la l\lankhaliputta, at Savatthi in Hu.Iabala's 
}lottery bazar, for 16 years. 

One need not be surprised ii' in this fanciful enu­
meration and chrouolog·y of the seven reanimations under­
gone by Gosala since his U dai-birth during a period of 
l 17 years there is preserved a genealogical sucq_ession of 
seven Ajivika leaders, together with a list of such suc­
cessive geographical centres of their activities as Haya­
giha, U dcla1J.clapura, Cam pa, Va.1).arasi, Alabhiya, Ve&tli 
and Savatthi. 'l'his is at any rate the only legitimate 
inference to be clra,,'n from the manner in which Gosala 
l\faukhali1mtta is made to enumerate and describe his 
reanimations in the Bhaga vatI. It is not difficult to 
ascertain that Gosala used the word ' reanimation ' rather 
figuratively, in a secondary sense. He did not mean 
thereby that one teacher having died, was reborn as 
another, but that one leader having passed away, the 
8pirit of his teaching was continued in a reanimated or 
rejuvenated form in the teaching of his successo1·. Let 
me cite a, 1mssage from Professor Leumann's translation 
of the extracts from the Bhagavati, Section XV, in 
illustration of the point at issue. Gosala is represented, 
in the 16th year of his career as an Ajivika teacher, 
as declaring : 

" With the seventh change, I left in Savatthi in 
Halahala's pottery bazar the body of Ajjui;i.aga and 
entered that of Gosala l\Iankhaliputta for_ the space of 
16 years." 1 Here by the 'space of 16 years' he referred, 
as is evident from his history in the BhagavatI, only to 

1 Leumaun':,; Extracts frum the Blrngavati, XV. See Rockhill's Life uf the 

lluddba, App1mdix II, p. 25,1,, 
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the in-terval of time reckoned from the year of his succes­
sion as an IjH•ika Ieade1·, and certainly not to the period 
which had elapsed since his real birth-day. 'I'his suspicion 
is forced upon us ns we rememher that SaYatthi, where 
he is said to have been reanimated in his seventh change, 
is the very city whe1·e he became first recognis<>d as a 
teacher (Jina), and found shelter in the premise~ of a 
rich potter woman 11amed Halahala. 1 

The Bhagavati account doc~ not m1-mtion the place 
where Uclai KuD-diya,rn1Ja (Sk. U da~'i ~(aui;i.lii1Jya) lived, 
nor does it state the reason why the Udai-hirth was not 
counted among the past reauimntions of Gosa.la. But it 
is clearlJ' stated that U dai, too, was a homeless recluse 
who had obtained higher knowledge. Can we not reason­
ably suppose, e-rnn iu the midst of' such trncertainty, that 
Uclai KrnJcJiyaya1)a of the ,Taina Sutra was, like Sarabhai:1ga 
KowJanfia of the Buddhist .Jataka, j11st a typical represen­
tative of an ancient religious onler of the hP-rmits? 
Are we ilot justified in presuming· that the Ajrvika sect 
sprang originally from a Vamtprastlrn or Vaikhanasa 
order of tlw hermits and gained an indepeudent foot­
hold as the result of its gradual differentiation from 
the parent a~rama ? I would sH.J' yes, hecailse accepting 
this as a working l1ypothesis the historian can well 
explain why the Ajrvikas representing as they did a 
religious order of wandel'ing mendicants, antagonistic in 

\r 'v ·i·\'S to the 1·eli!rion of Brahmans and Hermits man. • '·· ~ ' 
h 1• d and' did 1·etain some clear traces of t1ie austere s OU 
ode of discipline followed generally hy the hermits 

~ ti ,,ood austere enough to he classed promiscuously 
in ie , ' . . . 
. t ·n Buddhist JJassag;es 2 with the practrnes of m oorru . ~ 

the Vanaprastha order. The BhagavatI account of 

' Rockhill's Lih• of lite Buddha, Appon,lix II. p. 2ii2. Cf. Hoernle's tl'nU11la­
rion of the Uv,1s11gndnslio, Appendix 1. p. 4_ 

• .A.nguttnrn, Pert 1, p. 295 
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the }last r1'animatio11:-- of tiosala, ·quaint ancl fanciful 
,. though it is, enables the historian to carry hack the hist01·~­

of the .Ajivikas for 1J i ~·ears conutecl backwards from 
Gosala, and to suppose that a new Bhikf?u or<ler, having 
kinship wit.h the ,Tainas and the Buddhists, .. completely 
different.iated itself, within a centur~' or more, from a 
Vanaprastha order l'rom which it. nrosP. It is, at all 
events, cel'tain that the Ajirikas had a histor~' lJefore 
Gosala, and whetlwr that histor~' commenced with Nanda 
Vaccha or with E1;e.ijaga, Loth the Buddhist and .faina 
records lead us back tn a Sara bhailga K01.1da11fi.a or to a 
Udai Km).q.iya~'ai).a who mig·ht he regardPd as a distin­
O'Uished re1n·esentative of the ancient hermits. To deny ::, . 
this, I am al raid to say, will lJe. just to record the names 
of a few predecessors of Gosa.la, a. procedure hitherto fol­
lowed hy the Indianists, e.g., Professor D. R. Bhandarkar 
and Dr. Hoemle. I have to premise, tl1erefore~ tliat the 
pre-1\'Iakklrnli history of tl1e Aj1Yika1-s is t.he histor~' of a 
formative period during which they brought about. a 
radical change in the religions life of ancient Inclia hr 
the modification of certain rules and views of the hermits 
and hy the grn,clual (lil'fel'entiatiou of their standpoint 
from that of others. 

2. 1[AKKHALT PERIOD. 

'l'he central tigurt' in the historr of the Ajivikas if4 

l\tlakklrn1i Gosa.la whose teaching; served to supply a 

philosophic hiu,is to Aj1vilm relig-ion. Flis career as a 
recluse covers, according to hh~ histor~r in t.he Bhagavati, 
a short period of 2 I• yt-ars, of which the first six ·were 
profitably 1-spent. in Pal).iyabhumi, in the compan~- of 
·Mahavira whom he had met for the first time, in Nalarhda 
near Rayagiha. Aft.Ar a close association for six years 
the two ascetic1-s separaterl in Siddhatthagama on account 
of a doctrinal difference that arose between them, and 
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never met aftenvards but once in Sa;rntthi shortly hefore 
the ignominious death of Gosala, which took place 16 years · 
before the Nirvai;ia of :Mahavira. The bone of contention 
was a theory of reanimation which Gosala forn1ulated from 
his observation of periodical reanimations of plant-life, and 
generalised it to such an extent as to apply it indiscrimi­
nately to all forms of life. 1 'Gosala for his part, after the 
separation, went to Savatthi, where in Hala.hala's potter-shop 
after a six months' course of severe asceticism, he attairn~d 
,Jinahood.' There he became the leader of a sect, called the 
.Ajiviya. In the 24th year of his mendicancy he was visited 
by six Disacaras or Wanderers with whom he discussed 
their respective theories. rrhese Disacaras, convinced by 
his theory of ' the change through reanimation ' (bautta­
parihara ), placed themselves uhcler his guidance. It is 
stated in the BhagavatI that Gosala had a severe attack 
of fever a few weeks before his death and that his words 
and actions in a state of delirium gave rise to some new 
tenets ancl practices of the Aj1viyas, notably the doctrine 
of eight finalities (attha caramai111) an.cl the use of four 
things as drinks and four substitutes. In spite of his 
last instruction that his body should be disposed of 
with every mark of dishonour, his disciples 'gave his 
body a public burial wit.h all honours according to hii-; 
oriO'inal instructions.' His death was coincident with 

0 

an important political event: n::.mely, the wa1~ ~Jetween 
King Km).iya of .A.1!1ga_ and Kmg CecJa~a of Vesah. 

There is indicat10n m the Bhag~vati account of Gosnla 
that he vinved the grotesqu~ practices _of _the Brahman 

. 'th contempt. It 1s related, for mstance, that 
ascetics w1 t· y • - , ·tt· ·ti 
at the sight of the asce ic ~s1ya.yaQ.a s1 mg w1 -1 up-

. d turned face m the glare of the sun 
ra.1sed arms an up . ,· . , . , 

h .1 h' 1 1 ,,,.,o 8warnung- "1th hce, he qmetlv 
W l e lS JO( Y 0 "' ' • • 

d1•on d 1 h' 1 cl derisiYelY enqmred of the ascetic 1_-:pe oc inc , an • • 

' "Ernrh khaln saTvajidlvi pariH,nparihiira1n pal'iharamti." 
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whether he was a sage 01· a bed of lice. His conduct 
provoked the Brahman ascetic so much that he attempted 
to strike Gosa.la with his magic powel'. This unpleasant 
incident happened while l\fahavira and Gosa.la were travel­
ling together, a few months before their separation, from 
the town Siddhatthaga.ma to Kummagama and back. 1 

With regard to his early years, it is related in the 
BhagavatI that he was born in the settlement SaravaI_la, 
in the vicinity apparently of the city of Savatthi. He 
came of low parentage. His father was a Mankhali, 
i.e., a mendicant who earned his livelihood by showing a 
picture which he carried in his hand. Once on his wan­
derings Ma1ikhali came to Sarava1J.a and failing to obtain 
any other shelter, he took refuge for the rainy season in 
the cowshed (Gosala) of a·wealthy Brahman Gobahula, 
where his wife Bhadda. brought forth a son who became 
famous as Gosala Mankha.liputta. When grown up, he 
adopted the profession of his father; that is, of a 
Mankhali. In his wanderings, Gosa.la happened to meet 
the young ascetic Mahavira in Nalarhcla, near Rayagiha, 
and observing that the latter, although yet a mere 
learner, was received with great · honour by a rich house­
hold er of Rayagiha, he approached Mahavira with the 
request to accept him as a disciple. 

It goes without saying that quaint humour and bitter 
irony runs through the Bhagavati-account of Mankhali­
putta Gosala. There is an attempt throughout., a conscious 
effort on the part of the Jaina author, to represent the 
O'reatest .A.jivika teacher as a person of most contemptible t, 

character, a man of low parentage, of low profession, 
who was induced to adopt the ascetic life by a prospect 
of material gain, an apostate disciple of Mahavira, of a 
more heinous character than another disciple, Jama.Ii, 
the son-in-law of Mahavira. He is represented as an 

1 Hoernle's translation of tho Uviisagadasiio, Appendix I, p. 3. 

2 
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ungrateful wretch who deserted the company of his teacher 
on account of a doctrinal difference, and shamelessly 
declared himself to he a Jina, denying his deep indebted­
ness to his teacher. Even as a teacher and leader of the 
Ajivika sect, he is said to have taught all false doctrines 
and el'l'oneous views which did more harm than good to 
mankind. He is made to appear as a craze before his 
death in his words and actions, and confess his shame 
even to his own followers. But complete and full of 
historical truth though it is, the Bhagavati account must 
be considered as production of a later self-conscious age, 
and cannot therefore be accepted en blot. As a canonical 
commentary (Viyahapa1watti, Vyakhya-prajiiapti), the 
Bhagavat'i-sutra must be taken as later in point of date 
than some of the An.gas, e.g., .A.yaramga, Suyagac}a1hga 
and Uvasagadasao, which are wanting in detail about 
the personal history of Gosala, and where the account of 
his views is more sober. 

The historian is apt to commit a great mistake and do 
injustice to Gosala, if he accepts without proper examina­
tion the Jaina account in the Bhagavati as a piece of 
genuine historical record. In view of other records 
coming from the Buddhists and tµe Brahmans which 
contradict in many points the statements in the 
BhagavatI, no implicit reliance can surely be placed 
on all that the Jaina would have us believe. On closely 
examining the literature of the Buddhists, we notice 
that in all the later accounts there is a similar 
conscious attempt to reconstruct the early history of 
Gosa.la in such a manner as to make him appear as a 
person of low parentage and vicious character. In these 
respects the later J aina and Buddhist traditions agree. 
For instance, Buddhaghosa in his commenta,ries, speaks 
of Gosala as a servant in the household of a ric-h man, 
who walking on a muddy piece of ground, with an 
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oil-pot in his hand, stumbled from carelessness and began 
~ to run away through the fe·ar of his master. The latte1· 

ran up and caught the edge of his garment, and he letting 
go his cloth, fled away naked (acelako hutva). 1 • 

I leave it to the sober critic to judge if the above 
story of Gosa.la was not a fiction invented by the Bud­
dhist commentator in order to account for the fact that 
Makkhali was a naked ascetic as all the Ajivikas were. 
Buddhaghosa agrees with the J aina historian in the 
Bhagavatr in relating that M.akkhali came to be called 
Gosa.la from the circumstance of his being born in a 
cowshed, although he does not expressly mention, like 
the Jaina, that the 11ame was given by his parents. But 
the Buddhist commentator differs entirely from the Jaina 
with regard to the etymology of the name Makkhali, 
just as PaQ.ini, the most celebrated Sanskrit grammarian, 
differed in : this respect from the J ainas and Buddhists 
as well as from his own commentators. While the Jaina 
compiler of the Bhagava.ti derived the name ·.M:ankhali 
from Mankha, i.e., a picture carried by a mendicant in 
his hand ( or better, as Dr. Hoernle suggests, the picture 
of a deity which a beggar carried about him and tried to 
~xtract alms from the charitable hy showing it, just as 
in the present clay in Bengal such begga1·s usually carry 
crude pictures or representations of S1tala or Olabibi, and 
in Puri they ca1·ry pictures of Jagannath), the Buddhist 
commentator Bucldlmghosa had recourse to a more fanci­
ful etymology, viz., that the name .1\{akkhali was derived 
from the warning of his employer expressed in the words 
'' Tata, ma khaliti," i.e., "1\iy clear man, take care lest 
you stumble !"2 

1 Sumai1gala Viliisini, I, p. 144. 
• Sumai1gala Viliisini, I, p. 144. See Hoernle's Translation of the Uvasagadusiio, 

App. II, p. 29; Spence Hardy's lllnnnal of Buddhism, p. 301. OJ. Mnnorathapiirai:ii, 
the commentary 011 the Ai1guttaranikiiya (Ceylonese edition), p. 287. !llakkhaUti 
ma khaltti vacanam upadaya evam laddhanamo titthakaro. 
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Against these ingenious ety~o~ogie~ of Mank~1a:i 
d :M:akkhali we obtain from Pa1:i.m1 an important sutia 

an ' k ·t setting forth the real import of J\ilaskarii:i.a, the Sans -r1 

form of the name. Pa~i.ni in the sutra VI. 1. 154, de­
scribes the 111:askari~as as a class of wanderer:;; who carried 
a maskara or bamboo staff about them. 

• "J\ilaskara-maskari1:i.o ve1)u-parivra.jakayolJ." 
On the other lmnd, Patafijali in his comments on the 

allOve sutra of Pa1:i.ini, suggests that the Maskari~a was 
called Maskarh:i.a not so much because this class of 
wanderers carried about them a maskara or bamboo staff 
as because they taught "Ma lqita karmal).i, ma lq-ita 
karmar.ii, etc.,"-" Don't perform actions, don't perform 
actions; quietism (alone) is clesirablc to you.m 

The later glosses on the same sutra in Kaiyata's 
Pradipa and the KMika-v1·itti do not merit any further 
consideration, as these are based upon the authority of 
Pataiijali's Mahabha~ya, and all point to the fact that the 
maskari~as denied the efficacy of action.2 

With regard to the relation of M:akkhali with 'M.aha­
vira, the Buddhist records differ from the Jaina which 
seeks to represent the former as an apostate disciple of 
the latter, who became separatecl from his teacher after 
a close association for six years spent in Pa:Q.iyabhumi. 
This account of Makkhali in the Bhagavati is contra­
dicted by certain statements met with in the same sutra 
and elsewhere.3 First, in the Bhagavati itself it is stated 
that Gosala became recognised as a Jina and a leader of 
the Ajiviyas two years before Mahavira's Jinahood and 

' 
1 Bhandarkar's 'Ajivikas,' Indian Antiquary, Yo]. XLI, Hll2, p. 289; Hoernle's 

'.Ajivikas,' Encyclopedia of Religion nnd Ethics. Patafljali says, "maskaro' syfisttti 
maskari parivrajakal.1. Kirn tar hi ma krita karma9i ma krita karmai;ii santirvah 
sreyasityil.hato maskari parivrajakal1," • 

• See the quotations in Bhandarkar's 'Ajivikas,' Ind. Alit., Vol. XLI, 1912, 
p. 270. 

3 The point is discussed in Hoernle's Translation of the Uviisngaclasao, p. u 1, 
f. u. 255. 
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that he predeceased the latter by sixteen years. Secondly, 
,, the Kalpasutra. rel ates that .l\Jahavira lived one year in 

Pai;i.iyabhumi and six years in i\fithila. 
Both the J aina and Buddhist records agree in speaking 

of Gosala as a leader of the ..:ljrvika sect and the power­
ful exponent of the .i\.jivilm system. 1.'hey also agree in 
calling the .ljrvikas naked ascetics (acelakas), in differen­
tiating their rules of life from those of the hermits of 
t_he Vana,prastha order,' in magnifying their uncleanli­
ness, in emphasizing their corruption of morals, in 
imputing a secular motive to their religious life, and in 
mercilessly criticising their fatalistic creed. In both the 
records, Savatthi is mentioned as the Ajivika head­
quartcrs. 2 In some·of the Buddhist l)assages we meet with 
the form Ajrvaka, and the term in either form is ex­
plained as meaning a mendicant worse than a person with 
household ties.3 In a Dialogue of the ,Taina Sutra 
K:rit£i1'1ga, Ardra,ka, a J aina, teacher, openly accuses Gosala 
of sexual immorality .4 rrhe l\1ahasaccaka sutta of the 
Majjhima Nikaya preserves a Dialogue where Saccaka, the 
Jaina, in reply to Buddha's question whether Ajivikas or 
the followers of Nanda V accha, Kisa Sarhkicca and 
lVIakkhali Gosala, practised the most austere mode of bodily 
discipline, says that they indulged in all sorts of sensual 
pleasures.'; The Buddhist literature contains a love story 

1 The rules of the .Ajiviya~, set forth in the Aupapatika Siitra (Leumann's 
edition, p. 80, sec. 120), are the same as those stated in the lllajjhima Nikaya, I, 

p. 318, and in the Digha, I, p. 165, soc. 14. 
Again, the rules of the Vanaprastha hermits, described in the above Jaina 

Upiiiiga, p. 68, sec. 74, are similar to tl1ose stated in the Digha, I, p. 166, sec. 14. 
, That the Ajivikas were naked ascetics and that Savatthi was their head quar­

ters are clear from two episodes in tho Vinaya l\Iahiivagga VJ. 2; VIII. 15. Of. Ind. 

Ant., Vol. XLI (1912), p. 288. 
a llfajjhima Nikaya, I, p. 483. 
, Siitra KritiH1ga(ed. Dhanapati), II. 6. OJ. Jaina-Siitras, Pt. II,p.411: "those 

who use cold water, eat seeds, accept things especially prepared for them, and have 

intercourse wit!: women, arc (no better thltn) householders, but they are no 

Srama1;ms." 
• Majjhima, I, p. 238. 
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of an Ajivika named Upaka, who married Ca.pa, tbe 
fowler's daughter; and U paka describes himself as having 
been a lat(liilutttlia, i.e., a, wandering mendicant with a 
staff in hand. I have reasoi1 to believe that in the Buddhist 
stories of Ciiica1 and SundarI 2 an evidence is lurking 
of the immorality and lack of principle of the Ajivikas, 
who did not scruple to get the Buddha into trouble by 
spreading damaging rumours about his character and 
getting up a murder case through the instrumentality 
of those two of their womenfolk. Although the stories 
declare indefinitely that all the heretics were allied in this 
conspiracy, it h difficult to conceive that such an alliance 
w~ possible because of the fact that Savatthi, where the 
scene_ is laid, was pt·edomiuantly the l1eadquarters of the 
Ajivikas, and that the Ajivikas were in conflict with other 
heretical sects. But it can be imagined that both 
Ciiica 3 and Sirndari J either belonged to the .A.jivika order, 

• or had, at any rate, very intimate connection with it. 
·suffice it to say that we have positive statement from the 
Buddhist literature·5 that the Ajivika community, like 
the ;r aina or the Buddhist, consisted of recluses and 
householders, both male and female. It is clear that the 
'·corruption of their morals which the Buddhists and the 
Jainas insinuate and exaO'O'erate is not without founda-

t"t t, ' 

tion, and that some individual cases of moral transgression 
have only been g<'meralised by their opponents and applied 
to the whole sect. For it is difficult to imagine that if 
the Ajivikas were as a body so viciously immoral and 
encroached on the decency of the civic society, they 
could retain, as they did, an important position among the 

1 Jataka, I, pp. 280, 437, 440; II, pp. 121, 160; III., p. 208; IV, p. 197 f. 
2 Jiitaka, n, p. 415 f. ; Dhammapacla-Comy. on Verse 306. 
a She is described in the Jataka, I, p. 280, as a female wandering ascetic in 

Savatthi (paribbajika Savatthiyam). 
• Sundari, too, is described similarly, c.!f., in tho Jiitaka, 11, p. 415. 

s E. g., Ai1guttara, Pt. III, p. 304. 



HISTORICAL SUMMARY 15 

rival sects. On the other hand, taking a man as man, 
and a woman as woman, we can well understand how 

~ -
such states of things came to he among the Ajivikas, as 
among all the Orders, the J aina or the Buddhist, the 
Saiva or the Sitkta, the Vai~1:i.ava or the Christian. ~I.1he 
Uvasagadasao and the BlmgavatI Sutra make mention of 
a few rich lay disciple<, of Gosa.la belonging to the Vaisya 
class, e.g., potters and hankers, such as Km:i.c.Jakuliya, a 
citizen of Kampillapura, a hanker 1 ; Saddalaputta, a rich 
potter of Polasapura, 2 ; Halahala, in whose potter-shop in 
Savatthi Gosa.la fouml shelter ancl spent the greater part 
of his ascetic-life 3 ; and Aya1bpula, a citizen of Savatthi.4 

The Majjhima Nik.a.ya mentions a coach-builder who 
belonged to the Ajivika sect.5 .\ ccording to the Dliam­
mapada commenta1·y lfigara, a banker of Savatthi was a 
lay follower of the .A.jivikas.6 

That the Ajivika community consisted of recluses and 
householders, both male and female, is well borne out 
by the Buddhist version of Makkhali's doctrine of chalft­
bhijatiyo-division of mankind into six a.bliijat'ts or mental 
types. Gosa.la is said to have placed the Ajivika house­
holclers 7 in the Yellow class, the Ajivika mendicants and 
the Ajivakinis in the ll'/i.ite class, and the three Ajivika 
leaders inclmling himself in the Snpremely White class.8 

1 !Jvasngndnsfio (ed. Hoernle), Lecture YI. 
• lbi,l, Sec. VII. 
• Leumann's Extra.els from the Bhn.gn.vnti, XV. See Rockhill's Life of the 

Buddha, Appondix IT, p. 252. Hoemle's ti-anslntion of the Uviisagnclasiio, Appendix 

I, p. 4 ff. 
• Hoemle's Appendix, ibid, p. 9. 
• l\fajjhima Nikiiya, I, p. 31. 
o Ohammapada-Comy. on Verse 53. 

• Lit. "the householders who wear white c-lothes and are the adherents (siirnkli) 
of the unclothed one (ace\nka)." Hoernle's Appendix II, 1"bid, p. 22. 

• Ai1guttara Nikaya, part III, p. 384 : "hnliddilbhiji"iti pniiiiatta : gihi odlitava. 
saniL acelakn.s1"ivnkiL ...... sukkabhijiiti paiiiintttt iLjivnkit itjivn.kiniyo ...... paramii sukkii-
bhijitti pniiiin.ttit : Nitndo Vaccho, Kiso Snmkicco, Mnkkhali Gosiiln." Note that the 
doctrine is wrongly at~ributed to Piiral}& Kassapn. OJ. Digha Nikiiya I, p. 68 ; 
Sumailgala Viliisini, I, p. 162, whe1·e the rlootrine is attributed to :Makkhali Goa4la. 
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In the Buddhist texts,1 Makkhali Gosala and other 
five heretical teachers, Purar;i.a Kassapa, Nigai;i.tha Nata­
putta (Mahavira) and the rest, are spoken of in the same 
t'erms as " the head of an order, of a following, the teacher 
of a school, well known and of repute, as a sophist, revered 
by the people, a man of experience, who has long been a 
recluse, old and well-stricken in years."~ In the canonical 
Jataka Book,3 the Heretics are compared in a body to a 
crow, stripped of its gain and fame after the appearance. 
of the crested and sweet-voiced peacock, while the com­
mentator, who identifies the crow of the Jataka story with 
Nigai;i.tha Nathaputta 4 compares the Heretics with the 
fire-flies whose faint light faded before the rising glory 
of the sun, i.e., the Buddha.5 Similarly, the Divyavadana 
contains a curious story of two magic-fights in each of 
which the Buddha overwhelmed the six Heretics by his 
superior JJ;iddlti, once in Rajagriha and the second time 
in Sravasti.0 There are again canonical Discourses where 
the Samal).a Gotama is described as a younger contem­
porary of the six Titthakaras, both younger by birth and 
junior by renunciation.7 This receives confirmation 
from the Jaina tradition recorded in the Bha{J'avati 

' 0 ' 

that Gosa.la predeceased Mahavira by 16 years,8 and from 
the Buddhist tradition, recorded in the Samagama and 

• 
1 Digha Nikiiya, I, pp. 47-49: "Samghi c'cva ga9i ca gnl}il.cariyo ca iiii:to yaaassi 

titthakaro siidhn sammato hnhn-janassa rattn.iiiiu cira-pabb:ljito addlmgato v11yo 
annppatto." CJ. Sntta Nipiita, III, No. G, p. !H ; Milimfopaiiho. p. 4. 

• Dialogues of the Burldh:l, II, p. 66. 
1 See Biivern J11taka in Fnusbiill's .Jilt-ika, No. 3::J!'l, Vol. III, p. 128. 

• Fausboll's Jiitaka, Vol. ITI, p. 128: Tadit k11ko NigarJtho Niithapntto. 

• lbicl, p. 126: Titthiyii hi auuppanne Bndrlhc liibhino aheAtUn, nppanue pn.na 
hataliibhaskkiirii snriyfl.ggamane ldrnjjopn.nakil. viyn. jiltiL. 

• Divyil.vadiina, p. 14::J foll. The Heretics are named Pura9alJ Kii§yn.po, M11skari 

Go811Hi;ipatra1J, Sarnjayi Vnira~FputralJ, Ajitn.lJ Kefutkambalal.1, Knkudnl.1 K1ltyiiyano, 
NirganthalJ 1i'l11tipntral.1. 

' Sutta Nipii:ta, p. 91; Snma9n hi Gotamo dn.haro c'eva jiitiyii, navo ca pabbajjiiyn. 
OJ. Samyntta, J, 70. 

_ • See ante, p, 13. 
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such other Suttas, that Nig~:t;ttha Nataputta, -i.e., 
<Mahavira, predPceased the Buddha by a few years, 1 the 
decease of the former at Pava having been followed by 
a schism dividing his disciples, the Nigai;i.thas, into two 
rival parties.2 'riie l\filindapafiho on the other hand, 
represents the six Heretics as if they were all contem­
poraries of King .Milinda, identified by Dr. Rhys Davids 
with the Greco-Bactrian ruler l\fenander, who reigned, 
ac.cording to the Buddhist tradition, five centttrie~ after 
the Buddha's Parinibbana.3 But remembering that they 
are described in an older canonical discourse, viz., the 
Samafiiiaphala Sutta, exactly in the same way as the 
contemporaries of Ajatasattu, King of Magadha, I have 
reason to suspect that the l\tlilinda-story grew out 
of literary plagiarism involving an anachronism, which 
can by no means be either explained away or harmonized 
with the earlier and more authentic chronology furnished 
by the J aina and Buddhist texts. The Milinda accou,n t 
of six Heretics must accordingly be rejected as spurious 
and false. The deep mystery which hangs like mist over 
the relation of Makkbali with Mahavira cannot fully be 
unravelled in this introduction, the express purpose of 
which is to present, on a traditional basis, an outline of the 
history of the Ajivikas. Suffice it to say, that the evidences 
derived from either the J aina or the Buddhist sources 
of information, do not bear out the J aina pious belief 
that Gosala was one of the two false disciples of l\fahavira, 
and tend rather to prove the contrary. I mean that if 
the historian he called upon to pronounce a definite 
opinion on this disputed question he cannot hut say that 

1 Mnjjhima Nikiiyn, II, p. 143: Eknm samayam Bhagavit Sakkesu viharati 
Siimagame. •reno. kho pana samayena Nigai;i~ho Niitaputto Piiv6ya1ii adhunii 
kiilakato hoti. Tassa Kitlakiriyiiya bhinnii Nign1_1~hii clvedhikajitlit bhai.iclanajiitii 
kalnhajata viviiuapannii. aiifiamnii:ua1n mukhasattihi vitudantii vihnranti. 

• Trenckner's Milinda, p. 4 foll. 
• Digha Nikii:yn, I, p. 47 foll. 

3 
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indebteclness, if any, was more on the side of the teacher 
than on that of one who is branded by the .Jain~ as 
a false disciple. And the critic, before judging one 
way or the other, shall du well to consider the following 
points:-

1. That the priority of Gosala regarding Jinahood 
before Mahavira ca,n be established beyond doubt by 
the history of Manklrn,liputta in the Blrngavat'i, confirmed 
in some in1portant respects by the history of Mahavira ~-n 
the Kalpa S~tra. 

It is expressly stated in the Kalpa Sutra that out of 
the 72 years of Mahavira's life, he lived 30 years as 
householder, and spent 42 years as recluse, viz., 12 as a 
learner (Sekha) and 30 as a Jina or Kevalin. Again _out 
of the 12 years of his Sekhahood, he spent upwards of one 
year as a clothed mendicant, while in the second year be 
became a naked ascetic. 1 That is to say, he spent the 
first year as a memher of the religious order of Parsva­
natha, whose followers, called Nirgranthas, used to wear 
clothes, but in the second vear he left that order and 
joined the Ajivikas. "The latter year," as Dr. Hoernle 
specifies, "coincides with that in which -~1:ahavira, accord­
ing to the Bbagavati, met Gosala and attracted him as 
his (apparently, first) disciple."2 Of the remaining ten 
years, he spent six in association with Gosala. If out of 
the 24 years of his ascetic life, Gosa.la spent 8 years 
as a learner nnd 16 as a Jina, it follows that after their 
separation, Mahavira had to wait four years longer before 
his Jinahood, while Gosala attained this exalted state 
within two years from the date of separation. Dr. Hoernle 
admits that this priority of Gosala in regard to Jinahood, 
before Mahavira is a noteworthy point.'3 But here I 

1 Jacobi's Kalpa-Siitra, Sec. 117. 
• lloemle's translation of the Uvi1sagadasi1o, p. llO, f.n. 253. 

• Ibid, p. 111, f.n. 253. 
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would ask, is it the right conclusion to be drawn.from 
<- this, as Dr. Hoernle has done, that Gosala was originally 
a disciple of l\fahavira, a fact which, according to 
him, 'naturally enough explains the intense hostility 

. towards him~ of Mahavira, who resented the presumption 
of a disciple in taking precedence of his master ? ' 1 How 
can it be imagined that Mahavira received Go~ala as a 
disciple at a time when he himself was a mere learner? 
Are not a learner and a teacher in his case a contra­
diction in terms? And can we not reasonably :understand 
that neither Gosa.la nor Mahavira was technically a 
disciple or a teacher, but two intelligent members of the 
same religious order, two disciples of a common teacher, 
and two comrades under the guidance of an .A.jiviya leader? 

It is clear from the Bhagavati story of the seven re­
animations of Gosa.la that Ajjm).a was the Ajiviya leader 
before their separation, and that Gosala succeeded him 
two yea,1·s after his separation from Mahavira. The 
general history of .Mahavira, so far as it can be gathered 
from the Jaina literature, goes to show that he attained 
Jinahood four years after his separation from Gosala, 
when he founded a new Nirgrantha order with which the 
old order of Parsvanatha was amalgamated afterwards, 
through the inte1cession of Kesi and Gautama into a 
common Jaina school of religio-philosophy.2 The Bhaga­
vati account does not precisely state what sort of relation 
Gosala had with the A.jiviyas befon his separation from 
Mahavira, but it will certainly be going too far away from 
the historical truth to suppose that he had no con­
nexion whatever with them until after he was separated 
from the latter. Apart from this, there are a few 
other facts which go to disprove the J aina tradition. 
These are-

1 Iloernle's translation of the Uvasagadasiio, p. 111, f.n. 
• Uttaradhyayana, Lee. XXIII. 
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2. That in the J aina and Buddhist fragments on the 
Ajivika views and religious observances there are preserved 
certain terms and phrases of Gosa.la which are neither 
.Ardha-Magadhi nor Pali, but represent at once some older 
vehicle of expression or literary medium, more closely allied, 
as will be shown later, to the Dialect, i.e., earlier than the 
more literary forms of 1\Iagadhi Prakrits, i.e., the languages 
of the NigaQ.thas and Sakyaputtiya sama1Jas. 

3. That the Bhagavati account of_ Gosa.la goes to 
prove that he was conversant with the Ajiviya literature 
consisting of eight Mahanimittas and two Maggas, the 
former of which probably formed, as Professor Leumann 
conjectures, part of the original J aina canon, though no 
trace of them can be found in the existing one 1 

4. That both the Jaina and Buddhist interpretation 
and criticism of Gosa.la's views and practices indicate that 
they belonged to an earlier stage of religious evolution, 
older at least than the J aina or the Buddhist system . 
where the .A.j1vika creed is sharply criticized and consider­
ably modified and improved. 

5. That the intense hostility of :Mahavira towards 
Gosa.la cannot reasonably be brought forward as a proof 
of the latter's discipleship and in.sincerity, since there is a 
strong evidence to prove that the Bmldha, though neither 
a teacher nor a disciple of Gosala, openly denounced bim 
as the greatest enemy of mankind.2 and considered his to be 
the. wor_st of all heresies, like· unto· a piece of hafr-garment 
which 18 (}old in cold weather and hot in the heat.3 

1 Rockhill' L"f . 
1 . •. 8 1 e of the Buddha, Appendix II, p. 249, f. n. 1. 

. Anguttai·a Nikaya, Part I, p. 33: Nnham bhikkhave aiiiiam okapuggalam· pi 
samanupassitmi yo • b h • 1 • • t· b • • - b h • . evam a UJ>tnn ntaya pa,1pnnno ahnJanasukha.ya a uno Janassa. 
anatthaya ahitiiya dukkhaya devamanu~siinam yathaytdam bhikkhave lllakkhali 
Moghapnriso. Cf. ibid, p. 287. 

1 Ibid, p. 286: Seyyathil,pi bhikkhavo yani kitnici tantavutanam vatthitnam 
kesakambalo tesam pat;ikittho akkhayati. Kesakambalo bhikkhave site sito Ul}he 

ui;tho dubba1;u,10 duggandho dukkhasamphasso, ovam eva kho bhikkhave yitni kiinici 
puthu eamal}appavadana1n Makkhali-vado teeam pat;ikittho akkhiiyati. 
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6. And lastly, that the hostile attitude of l\riahavira 
towards Gosala ought, as in such othe1· historical instances 
as those of Buddha and Mahavira, Aristotle and Plato, 
Ramanuja and Sankara, or of Ka,nt and Hume, to be viewed 
as a positive proof of priority, the logical priority at least, 
of the latter whose views are sharply criticised by the 
former, leaving out of the lJUestion, in this particular 
instance, whether the thinker so criticised was a younger 
or an elder contemporary of the critic himself. 

After a careful consideration of these points along with 
the main theses of Gosa.la's philosophy, I am tempted to hold 
with Prof. Hermann Jacobi, that "the greatest influence 
on the development of Mahavira's doctrine, must ......... be 
ascribed to Gosa.la, the son of M:akkhali," and that " we 
have no reason to doubt the statement of the Jaina, that 
Mahavira and Gosala for some time practised austerities 
together; hut the relation between them probably was 
different from what the J ainas would have us believe."1 

I am tempted, in other words, to believe that Gosa.la 
represents, as a teacher at least, an earlier stage of 
thought-evolution and religious discipline, earlier at any 
rate than the period covered by the early history of 
Jainism and Buddhism as expounded hy ~fahavira and 
Gotama. Gosa.la must be ranked among the five heretical 
teachers who together with Niga1;tha Nataputta (:Maha­
vira) are distinguished as six titt,hi~•as froni the Brahman 
,~anderers 011 the one hand, and from the Brahman hermits 
and legislators on the other. They are distinguished as a 
class of recluses and sophists who differed from the 
Brahmans in character, intelligence, earnestness, purpose 
and method. An analysis of Gosala's tenets goes ,to 
p·rove that he belonged as a thinker to the sophistic age 
when biologi<'al consideration and animistic belief were 

~ Jaina SuLl'as, Pt. 11, lntrntl., p. xxix. 



22 THE AJIVIKAS 

predominant m the realm of religious thought and meta­
physical speculation. The creative ge~1ius of the older 
U panii;;ad period, the period of the Ara1:i.yakas and the 
Brahmana U panii;;ads, was followed hy a new spirit 
.of free-thinking and sophism U:nder the influence of 
which the intuitional philosophy of the U pani~ad itself 
became sectarian at the hands of the Brahman wan­
derers, a chaotic state of conflicting ideas and religious 
sentiments when philosophy failed to provide a correct 
and comprehensive view of the universe, and a souml and . 
·rat.ional the_ory of life, acting as a,n unfailing guide to 
human conduct and affording a general standard for the 
determination of ethical values. In this respect the 
Dogmatists, the Sceptics and the Moralists are put by 
.the Jainas ancl the Buddhists, with certain reservations, 
in the category of Akriyavadins-the upholders of the 
doctrine of non-action. It also may be inferred from the 
J aina or the Buddhist description of these three classes 

. of thinkers that thev all aO'reed in recoO'nising in diverse • J O 0 

way~ that quietism was after all the smnmum bonmn of 
spiritual life. 

Now, in the absence of any records from Gosa.la 
himself or from his followers, it is an extremely difficult 
.task to· endeavour with success to render a complete 
-and faithful a,ccount of Gosa.la's views and practices. 
:A few isolated fragments have survived, no doubt, in the 
existing literatures of the Jainas, the Buddhists and the 
Brahmans, but these too are so much coloured by 

.. sectarian bias and so very contradictory in places that it 
is well nigh impossible to bring them all into a focui!i. 
Before anyway can he made, evidences must be collected 
from all the possible sources of information, and the 
evidences .thus collected must he sifted with the minutest 

·· care. Over and abov~. this, a. tremendous effort. of imagi­
nation and genial intellectual sympathy are essential at 
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every step. So far as the sources of information are con­
cerned, I may here remain content with mentioning the 
following :-

1. Jaina Sources-(a) SuyagacJa1hga (I. 1.2.1-14; 
I. 1.4.7-9; II. 1.29; II. 6) with S1lM1.ka's 
'fika. 

(b) Bhagavati Sutra (Sa.ya XV, Fddesa I) with 
l\ hhayadent's Commentary, 

(c) Leumann's Das .Aupapatika Sutra (Secs. 118 
and 120). 

2. Buddhist Sources-(a) Samaiifiaphala Sutta 
(Digha I, pp. 53-5J,) with Buddhaghosa's 
commentary. 

(b) Sa1hyutta Nikaya, III, p. 69, ascribes the first 
}Jortion of the Sama:iiiiaphala account of 
Gosala's views, N'atthi hetu, n'atthi paccayo, 
etc., to Pura1Ja Kassapa. 

(c) Ailguttarn, Nikaya (Pt. I, p. 286) with the 
Manorathapilra1:ii confounds Makkbali Gosa.la 
apparently with Ajita Kesa-kamhala. 

( cl) Anguttara Nika~1a (Pt. III, pp. 383-84) with 
the l\/[anoratha-Pura1~i represents Kassapa 
as if he were a disciple of Makkhali 
Gosala. 

(e) Mahasaccaka Sutta (Majjhima I, p. 231), of. 
also I, p. 36. 

(f) The Chinese and Tibetan versions of the 
Sama:fifiaphala Sutta, translated in Rockhill's 
Life of the Bmlclha, ,vhere the doctrines of 
the six Heretics are hopelessly mixed up. 

(g) 'Irenckner's Milinda-Panho, p. 5. 

(Ii) :M:ahabodhi-Jataka (No, 528), cf: Aryasu.ra's 
Jataka-Mala, XXIII. 
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Comparing these sources a,ncl noting their points of 
agreement and difference I may mention just a few 
characteristic features of Gosala's philosophy :-

1. Gosala was, to start with, tlw propounder of a 

'doctrine of the change thr011gh re-animation' (prmt(a­
pa1iharm;itclrt ),1 or, hetter, of a theory of natural trans­
formation (parilJ.c'i,mavacla),2 which he came to formulate 
from the generalisation of the periodical re-animations of 
plant life. This is the central idea of his system 
according to the Bhagavati account. 

2. 'I he bas!c idea of this theory as explained and 
illustrated in the Bhagavati ancl in the Samafiiiaphala Sutta 
implies a process of natural and sphitual evolution 
through ceaseless rouncls of births and cleaths,3 i.e., 
sarhsara-sudclhi, as the doctrine is aptly summa1·ised in 
the Majjhima •1 and in the Mahaboclhi Ja_taka. 5 

3. The Pa1·i1J,amavada, seeks to explain the diversity 
of the organic world hy these three principles-

(a,) Fate (niyati=niyai)6 

( h) Species ( sang a ti= sangai 7 = pariyaya )8 

(a) Nature (bhava=sabhava)9 

" Niyati-sangati-hhava-paril}.ata:"10 

1 The term is so renc1cred by Prof. Lenmnnn. See his tmnslntion of the extracts 

from the Bhn.ga-mti, XV, in Rockhill's Life of the Buclclha, Appendix II, p. 251. 
• The term is implied in the adjective pnril}ntn, cf. the Digha J, p. 53. 
• Digba, I, p. 54 : sn.ndhih·itvii sarnsal'itvii: dukhass' an tam knrissanti, rf. the 

Bhagavati text quoted by Prof. Lenmnnn (Rockhill's Life of the Buddha, App. IT, 
p. 253, f. n. 3) :-annpm·vel}RIII khav1tithi pnccha sijjbanti bujjhnnti jii:va a~t-am 
knrenti. 

' llajjhimo., I, p. 31. 
• Fausholl'R Jutnka, Y, p. 228. 

• The Pr1ikrit fnl'm of 11 iyafi occnl's in the Siiyngru;lniign, J, J .2.4. 
• .• The forms Rni1gai u111l pnriyitya are to he fonnd in tl:e Siiynga4align, I, 1.2.3; 

I, 1.4.8. 
9 According- to Bucldhnghosn's comment, bhiivo = eo.bhiivo, Sumnnga.laviliisini, 

I, p. 161. 
10 Dighn, I, 11. 53. Bnrlc1haghosa explains pai·itJafii as meaning diversified 

(nidppakliram patta). 
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• • ,t, The organic world is characterised hJ six constant 
and opposed phenomena, ciz., gain and loss, pleasure :md 
pain, life and death. 

"Savvef,;itil paa;i.a.1;i.aiih savvesiiil bhuya1;ailh 
Savvesi1h j1va1;airil savvesiih sattai;i.aiti1 
imaiih sa1;aikkamai;iai1h vagarai;iai1h 
vagarai-ta1il lahhaih, alahha1il, suha1h 
dukha1i1, jiveya1il, mara:r;uui1.'' 1 

' 5. The Pm,iJ_2amavacfo involves a conception of the 
infinity of time with the recurrent cycles of existenre, 
ancl the same theory convers a great 1i1essage of hope hy 
inculcating that even a dew-drop is so destined as to 
attain in course of natural evolution to the highe:-.t state 
of perfection in humanity. 

6. The longest period or duration fixed for the 
evolution of life from the meanest thing on earth to the 
greatest in man covers 84 hundred thousand l\fahakalpas.2 

7. rrhis necessitates a division of time into l\1aha­
kalpas, Kalpas, Antarakalpas and so forth, during which 
the universe of life progresses onward along the fixed 
path of evolution.3 

8. rrhe theory of progression itself necessitates the 
classification of the living substances on different methods, 
a1Hl groups them on a graduated scale in different types 
of existence which are considered as unalterably fixed. , 

9. The Pa1·i1.ziinictvadct seeks to establish, even by 
its fatalistic creed, a moral government of law in the 
universe where nothing is dead, where nothing happens 
by chance, and where all that i,., and all that happens 
ancl is experienced are unalterably fixed as it were by a 

pre-determined law of nature. 

1 The passage is au extrnet from the Bhng-a'l'"nti, Sayn, XV, Utld<'sil. I. 

• Blmgarnti text quoted by Prof. Lenmann. See Rorkhill's Life of the Bncldha, 

App, IT, p. 25:l, f, n. 3; Digl.R, I, p. 54. 
" Rockhill's Life of the Buddha, App. II, pp. 25:3-54•; Dig-hn, T, p. :j4. 

4, 
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10. It t~aches that as man is pre-clestined in certain 
ways and as he stands highest in the gradations of 
existence, his freedom, to he worth the name, must he 
one within the operation of law, aml that the cluty 
of man as the highest of beings is to concluct himself 
accorcling to law, ancl so to act and behave himself as not 
to trespass on the rights of others, to make the fullest 
use of one's liberties, to he considerate and discreet, to he 
pure in life, to abstain from killing living l1eings, to be 
free from earthly possessions, to recluce the necessaries 
of life to a minimum, and to strive for the best and 
highest, i.e., ,Jinahood, which is within human powers.1 

11. The fata,listic creed which is a logical outcome 
of Pcwi1_1,amiavada confirms the popular Indian belief that 
action has its rewarcl and retribution, ancl that heaven 
and hell are the inevitable consequences hereafter o~ 
merits ancl demerits of this life. 

12. In accordance with the lleterministic theory of 
Gosa.la, man's life has to pass through eight develop­
mental stages or periods (atthapurisabhumiyo),2 at each 
of. which the physical growth proceeds side by side with 
the development of the senses and of mind with its moral 
and spiritual faculties 3; ancl from this underlying theory 
of interaction of bocly and mind it follows tha.t bodilv 
cltscipline (ka,va-bhavana) .i is no less needed for purific~­
tion of soul than mental (citta-bhavana). 

13. The division of mankind, or, better, of living 
beings, into six main types (abhijatis) involves a concep.:. 
tion of mind which is colourless by nature and falls into 
different types-nilaka:IJa, pitakay~, etc.-by the colouring 
of the different habits and actions, ancl hence the supreme 

1 Digha, I, p. 54; Anguttam, III, pp. 383-84; l\lajjhima, I, p. 238; Aupapiitika 
Siitra, Sec. 120. 

• Dighn, I, p. ,34. 

" Sumni1gala-ViliiRini, T, pp. l62-IG3. 
• Hajj hi ma, I, p. 238. 
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spidtual effort of man consists in restoring mind· to its 
original purity, i.e., rendering it colourless or supremely 
white by 1mrging it of all impurities that have stained 
it. 1 

Hy a glance at these features one can easily discerii 
that Gosala's philosophy was not entirely a new growth in 
the country, but one which bore a family likeness to the 
older and existing doctrines and theories in the midst of 
which it arose, with a new synthetic spirit seeking to 
weld together the higher metaphysics of the U pani~ads 
and the civic and moral life of the Aryan people into one 
scheme of religious ethics. Considered in this light, a 
better understanding and fullm· appreciation of the 
theoretic aspect of his philosophy and the practical ~ide 
of his religion are impossible without a comparative 
study of tbe older theories and current beliefs which, as 
I expect to show in the following pages, constituted ·a 

natural environment for his own system. Accordingly, 
the history of :M:akkhali-period is to he conceived as a 
process of continued development of thought whereby the 
rigorous religious discipline and the simpler ethical doc­
trines of the pre-Makkhali teachers of the Aj1vikas were 
firmly established on a deeper scientific theory of 
evolution, side by side with and in the close environment 
of several conflicting theories and mutually contradictory 
dogmas, all interconnected in the organic development 
of Indian thought. 

3. PosT-MAKHALI PERIOD. 

l\faif1khaliputta Gosala died, according to the Jaina 
evidence, at Halahala's potter-shop in Savatthi, in the 
twenty-fourth year of his ascetic life (leaving beh~nd.him 
a glorious record of his career as a leader of the Aj1viyas 
and a teacher of philosophy). He had a severe attack of 

1 Digha, I, 53; Ai1guttara, III, µµ. 383-84; Sumai1gala-Vih1sini, I, p. 162; 

Majjbimu, I, p. 36, 
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typhoid fever of which he died, and died, as may be infer-
1·ed from a prediction of Mahavira's, in seven days; and 
he predeceased, as it is implied in another prediction of 
Mahavira, the latter lJy sixteen years. His death (better 
NirvaQ.a) was coincident with an important political event, 
viz., the war between Kfil;t.iya (Ajatasattu), formerly the 
Viceroy of A11ga and then the King of Magadlm after 
the usurpation of his father's throne, and Ceclaga (Sk. 
Cetaka), the King (better, a powerful citizen) 1 of Vesa,li. 
Some important details are preserved in the Bhagavati 
of the suffering and intense pain that attended Gosa.la's 
fever. 'l'he Jaina historian is fond of looking upon his 
fever with its attendant ailments as the dire consequence 
of a magic duel which he had so foolishly fought with 
Mahavira, his former teacher and then his superior rival. 
These details are important, as I presently expect to 
show, as having a far-reaching effect on the course of 
Ajivika religion. The Bhagavati account 2 mentions, 
among others, the following facts:-

(a) Visit of a company of six Disacaras or Vagabonds 
(better, "\Vanderers) to Savatthi-SaQ.a, Kalanda, Ka1:i.iyara, 
Attheda, Aggivesayai;i.a and Ajja1:i.a Gomayuputta, with 
whom Gosa.la discussed their respective theories in the 
twenty-fourth year of his asceticism. 

(b) Acceptance of Gosa.la's theory of re-animation by 
the Disacaras and their conversion to the Ajiviya faith. 

(c) Extracts made by the Disacaras, according to-their 
own ideas, from the ten canonical • books, viz., the eight 
Mlthanim,ittas contained in the Puvva,s and the two 
--'-"lfagyas. · 

( d) Deduction of six principles, gain and loss, pleasure 
and pain, life and death, from the teaching of the 11!laha­
nimittas. 

1 Jaina-Siltras, Part I, Introd., p. xii. 
1 Hoernle's Appendix I, pp. 4-11. 
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(e) Visit of l\Iaha.Yira to Savatthi, accompanied by 
. his chief disciple Indabhui and by A1_1ari1cla, Savva1Jubhui 

and Sm.1akkhatta among his other disciples. 

(/) Gosa.la's conversation with .A.1;uuhda whom he tried 
to convince hv a storv of some merchants and a fierce . . 
serpent in an ant-hill, that he possessed magic powers of 
destruction which the latter must he ware of. 

(g) ltis interview with :Mrthavira uear Kot,thaga-ceiya 
'and concealment of his former relations with the latter 
by means of his theory of re-animation. 

(It) ~iahavira's denunciation of Gosala who acted 
like a thief in pretending himself to be a Jina. 

(i) OL':--truction h? Gm,ala's magic power of two dis­
ciples of )fahavira,-Saxva1.mhhui and S111Jakkhatta who 
censured Gosa1a for his improper behaviour towards his 
former teacher. 

(i) )lagic duel fought hetwee11 Gosala and )Iahavira, 
which resulted in the deft.at a11cl discomfiture of the 
former. 

( k) Ad vantage taken by the Niggai.1iha ascetics under 
.MahaVira's instruction of this mental state of Gosala and 

' couversion of many AjIYiyas to the ,faimt faith. 

( l) Gosala' s shameless words and actions in the deli­
rium of fever, e.g., holding a mango in his hand, drinking, 
singing, dancing, improperly soliciting the potter-woman 
Halahala, and sprinkling himself ,Yith the cool muddy 
water from a potter's vessel. 

(m) Question of Aya1hpula, an Aj1viya layman, as to, 
the nature of the Halla insect, aml Gosala's foolish reply. 
(made after the attendant theras had taken away the mango 
which he was holding in his hand): "This which you see 
is not a mango, hnt merely the skin of a mango ; you want 
to know what the Halla insect is like; it is like the root 
of the barn boo, 1Jlay the lute, brother, play the lute!" 



30 THE aJlYIKAS 

(1t) · Development of a fe,..,· new doctri11es of the 
A.j1viyas from Gosah's personal acts and from events at 
or about the time of his death, ciz., 

(i) the doctrine of Eight --.Finalities (atl.ha eara­
mairh) ; the last drink, the last song, the last clance, the 
last solicitation, the last tornado, the last :-;prink1ing 
~lephant I the last fi.,-.ht with hi•r stom•s as missiles, and 

I O 0 

the last Titthai1kara who 1s :\:Ia11.khaliputta himself\ 
(ii) the doctrine of }"'our Drinkables arnl .Foui: 

substitutes (cattari pa1Jagaim; cattari apa~agairh/1 : the 
former iudude what is excreted h~, the cow, whitt has hem1 
soiled hy the hand (e.g., the ,Yater in a putter's ves~el), 
what is heated hy the sun, a,nd what drops l'rom a rock; 
atid the latter include-

( l) Holdin~ a dish or a bottle or a pol or a jar which 
is cool or wet with water, instead of·· drinking 
from it; 

(2) squeezing or pressing with one's mouth a, ma,ngo 
or a hog-plum or a jujube fruit or a linclnka, 
fruit wh(•n it is tender or uncooked, i11steacl of 
drinki1w of its J. nice · 

:-, ' 
(~) squeezing or 11ressing with oue's month kalaya 

or mud ya or milsa or .simbal-i heans when these 
arc tender or nncoukecl, instead of u.rinking of 
their juice; and 

(:i) 'the-pure-drink' eousisting in eating }llll'8 

food for six munths lviurr successivelv for two 
' ., 0 J' 

l s 
_eyat)nga=Sk. Secanaka, the Sprinkler. ln the Nirayitndiyii Sulla (Warren'~ 

ed. 17) it is relat •d tl t ti • I I . . _ _ ' e "' ,1~ "ep ,ant used l!J earry the royal ladie8 "r Campit tn 
then· 1,,n-lt and spoi·t • ti , , . . 

• • Ill 10 qauges. s .. u l11Jerult•'s Appendix J. p; 7, I'. n. 
• Hoernle rirr],t lv 11 • t 1 . 

"' • - 011 • H 0111 I. 1at the first four item~ refer to the. last pcrsQllal 
acta of (iosiila allf.1 lh· t f 11 .. . • • a O ie re!llammg fun,· it.ems tl1c tirRt tltreL• rcfoi: to event 8 ~--
wl11ch happe1wd at or •,lout t l • f, • , ' ' • 1c tnne o (,os,1la's death. Appendix I. p. i. f. ll. 

0 The commcHtarv "· -1, • - -·• ". .• _ • _ . . . .. xp ,llns pa.,_1"!1"111i hy .1ahw,spsa n·atayogyal,1, 1.P., ku1ds of 
water that 1u-.. lit to be drunk li,, ti t· l - - · • I ,._ • , . le asce ll'R; :uu rrpa1_1a:,r,int by "vunnka-sn< nsu,111 

sitalab-ena d,11iopasama-heta,·a," i.e., uhjcds that l'PS.Clllhle water, hecause:·oll H('COllllt 

their coolness, tl:Jey ser,e to assunge intenml heat. ApJrnrnli.: J, p. 8, f. n. 
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mont.hs at a time, on tlrn hare earth, on wooden 
planks nn<l on clarhha gTass. 

( o) Gosilla's prophecy that )fahitvira, struck by his 
magic power, would die of typhoid fe,·er in . six months, 
and )Iahu.\'Ira's comiter prophecies th;:it the former having 
heen hit hy his magic powc>1·, woulcl dif' of tlw same fever 
in se,•en clays, while he himself, althoug·h atta<1kerl with 
t.he same malady would li\'e for sixteen Years lono•er the .. •· ~ 
lifo or a. ,Jina. 

(p) Gosa.la's repP.ntancr and coufe~sion of sha.me, and 
cleclinat.ion that -:\fahavira was the true Jina while he 
himself was Gosa.la, tlH• son of :ir ai'1khali, a wicked man,. 
whos<' hody deserved to he dragged, after his death, by a 
rope for people to spit. at, and buried with PYer~' mark of 
dishonour. 1 • 

(q) His death in the premises of Ha.la-hala's potter­
:,;hop and a puhlic hurial of his hod~, with all honour~, 
according to his original irn~truetions. 

(i·) Synchronism of his death with thP. war between 
Kfii).iya and Cec}aga. 

(s) His rehirth as a Deva in the .1-foc11.,11a worlcl (Accue 
Kappe), being the reward, as some of thP. Jaina11 believe, 
of his t'e}>entance and self-confession, followed by a long 
series of rehirths and redeaths, the first of which is repre­
sent,ecl hy King ::\'Iahapauma of Pm).q.a, at the foot of the 
Vifijhti. mountains. 

(t) Persecution of the Nigga1).tha Samal).as by King 
:;\fahapauma at the instigation of the Ajrviyas whose royal 
pat.ran he was, aml destrnction of the wicked king hy the 
magic potency of the J aina 8aint rntm<'d Sumarhgala. 

(1,) Blind worship of Ma1ikhaliputta Gosala whom 
his Ajiviya followers honoured as the last Titthai1kara. 

1 Hen rt ot' ,Jainism, p. 60, I', n: 
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Those who are inclined to accept th~ BhagavatT 
account of Gosala's last clays as true in the literal sense, 
may find their views beautifully expressed in Mrs. 
Stevenson's "Heart of Jainism" (p. 60), where she makes 
the following observation: " Now lw (i.P., Gosala) 
brought forward another cloct.rin<\ that of re-animatiou, 
by which he explained to Mahav'fra that the old Gosftla 
who had been a disciple of his was dead, and that he 
who now animated the body of Gosala was quite anothe'.' 
person; this theory, however, decPived nobody and 
Gosala, discredited in the eyes of the townspeople, fell 
lower and lower, and at last die<l as a fool dieth." 

I have been at pains to place before the reader almost. 
all the main facts to be gathered from the BhagavatI 
account of Gosala's last days, and that with the single 
object of enabling him to .i udge for himself how brittle 
and insufficient are the materials with which a systematic 
history of the post-:\1lakkhali period of the A.:j1viya religion 
is to be built. Ancl any intelligent student ol' history, 
1 am confident, can easily perceive that many real 
facts about the Ajiviyas lie huried under the clehris of 
myth and sectarian misrepresentation. He may miss ail 
other points, hut not one, which, I believP, is the .Taina 
motive to make Gosala ·who is the greatest Ajiviya teacher 
to appear as a mischievous mad man to })Osterity, to 
.whom he bequeathed the richest treasures of his wisdom 
and erudition, and, above all, an invigorating message 
of hope through his theory of re-animation. I leave it to 
the future historian of the A.jiviyas to decide how far he 
had merited such inhospitahle and impolite treatment fo 
the hands of the ,Taina author of the 11hagavati Sutra. 
But I cannot help making one or two observations in 
passing. 

First, it does not surely speak well either of the ,Taina 
author or of the Jaina order whose glory and powers the 
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former is so anxious to bring out in his account, tl?-at he 
has recorded without any apology the conduct of· the 
Nigga1:i.tha Sama1:ias who had taken ad rnntage of and 
doubly increased the mental worries and discomfiture of 
Gosa.la by going tQ discuss with him some sel'ious IJro­
blems of Jaina religion and theology, and that at the 
opportune suggestion from l\Iahu.vira himself. However, 
in spite of his deliberate attempt to make the best use 
of., Gosula.'s words and actions in the delirium of fever, 
without a word of sym1mthy for the aO'onv under which 

L • V J 

he suffered, he has not been able to conceal a few out-
standing facts of the latter's life. He has mentioned, 
for instance, that the question which Aya1hpula, an 
Aj1viya layman, 1mt to his dying master was about the 
nature of the Jialla insect, just in the same way that 
he has related that the two ascetics, l\fahiivira and Gosala, 
had separated in Sidc.lhatthagama on account of a doc­
trinal difference which arose between them in connexion 
with the lntter's theory of re-animation. 'l'hese two points, 
marking out as they do the beginning and close of his philo­
sophic career, go only to indicate that he was a naturalist, 
one whose life was spent in the study of plants and all 
other fo1·ms of life, and in finding out scientific explana­
tions for their peculiar oharacteristics, habits, experiences 
and destinies. 

Secondly, I do not clearly see as to what spiritual 
advantage the Jainn. author has sought to gain by des­
cribing Gosala's feyer as the dire consequence of a magic 
chwl he had so foolishly fought with l\fahu.vira, though 
not unaware of the fact that a .Taina himself was inclined 
to attribute the typhoid fever from which Mahavira 
himself suffered shortly afterwards to a similar cause.1 

1 Hoornle's Appendix, I, 1'· 10: •; Soon aftc•r his n!'l'i rnl at tJ-.e SillnkoHlrngn 
CPiyn 11ear the town of )Iitll,iy:,g,1urn, Afah,1,·ira _[.(ot a severe ntt1u·k of )Jilious fever, 
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I canjlot, indeed, suggest any other plausihle expla,nation 
for some of the later accounts, whether ,Taina or Buddhis­
tic, which seek to claim the superiority of l'Iahavira 
or of the Buddha, as a teacher, by his superior and over­
whelming magical powers of destruction, tlian that in 
the absence of the master, the spirit of his teaching was 
entirely lost sight of by those of his followers who courted 
only 1Jopularity of their faith among superstitious people 
at large. 

It seems true that the visit of l\fahavira to Savatthi 
with his disciples who resembled in many respects 
the Ajiviyas but who were more exalted withal in 
social 1Josition anJ more refined in manners: a,nc.l whose 
doctrines were more rational and articulate than, 
although similar in many points to, the Ajiviya, provell 
fatal to the reputation of the Ajiviya leader and checkecl 
further progress of the Ajiviya_ creed in the ancient 
city of Savatthi which is so famous also in the history 
of :Buddhism. It may be a fact that some of the 
.A.jiviyas ·were won over to the new faith of the J ainas 
which "·as rapidly spreading its net over the Mid-Land 
like a spider a,t the cost of the mother creed'.-:.· But wi1c 
the victory only one-sided, I would ask, or('clicl M11havira 
gain some only to lose others, despite the fa,ct ·tl1at lie 
gainecl far more than lost? "\Vhat does the J aina, author 
mean when he relates tha,t J\,Iahavira's disciples, Savva1J.u­
bhui and Sm:iakkhatta, were killed by Gosala's magical 
powei.'s of. destruction? I am of opinion that both 
Savvttnuhhui and Sm:iakkhatta were converted to the 
Ajlvika faith. As to Sm:iakkhatta in particular there 
are two versions of an important Buddhist discourse, 
characterised as "horror-striking" (lomaha1hsa),1 in both 

and all the people of the town thought that GosC,)a's prophecy was going to be fulfilled 
, .... This greatly troubled the mind of oue of }.fahitvira's disciples, culled Sihu." 

1 '!'ho discottrse is embollietl in the 1.Iahitsihunitda Suttn, :Majjhima, I, pp. GH-83, 
aml in the Lo1;mlm1i1sa-J,1tuku (Nu. 94). • 
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of which he is introduced as a Licchavi prince who 
·, severed his connexion with the Buddhist order, and in 
both the Ycrsions the Buddha, sets up an enquii·y into 
the tenets of Ajivilrn, religion, which is a circumstantial 
evidence proving that Sm)-akkhatta ha.cl something to clo 
and was in some way connected with the Ajivikas at some· 
later period of his life. All the stories about him, 
whether olcler or later, emphasize certain facts about his 
religious views ancl outlook which manifestly show that 
he was just the sort of man who attachccl greater 
spiritual value to outward asceticism than to the moral 
behaviour of a eecluse, and ·whose standard of judgment 
of n, teacher's greatness consisted in mystical faculties 
and magic rather than in self-culture and ra,tionality. 
He ha.cl joined the Buddhist Orcler apparentl~· in the 
hope of finding in the great Buddha and his religion of 
the llicldle Path all that he wanted to get, and when 
disappointed, he left it to join with a Korakhattira in 
repudiating the Buddha in public as a theorist without 
higher intellectual perception ·and superhuman facult.ies. 1 

According to Gm·rnia Gosvamin's Amavatura, he next 
attH.ched himself to a J aina recluse named Kalara­
matthuka, and again returned to the Buddlrn. only to 
go back a~ain to a self-conceited Jaina named Piitilrn­
putta. It was while the Buddha was staying in the 
Patiki\rama, near Vesali, that he gave his famous 'horror­
striking' discourse by dwelling on the l'cligious views of 
Sm)-akkha.tta which were consonant with the Ajivika. 

1 "N'ntlhi Sanrn1,1nsRn Gnt,uunssa nttnrimnnnssna1lhamnv1 nln.mnriynfi,11:rnrlnssnnn• 

visoso, taklrnpnriy:1hatn1it snmn1,10 Gola mo clhnmm:1111 <loseti." Tho Lomnhamsa ,TM.aka 

rolntes tlmt S111,1akkhntta n•,·orterl to a 1,iy life through tlw inflncnco of Korn tlrn 

K~ntriya. ahont the time when this latter had heen rehorn as the offspring of 

K,1lakai\_jalm Asnrn. The- ]\Tahiisihnno11l11. Snttn rlocs not mPntion Knrn Khnttiya. 

The 8t,ory ot' Sn9,1.kkhattn in till' Sin~hale~e A mii,·atnra see111s to hnn, been l>nse,l 
upon the p,;;t,ika-Snt,t:1 of tho Diglrn Niko1ya, \·01. HL '1'111• ol,ler Yer8irm of thr, 

stm·y is to he rli~1·n~8c<l in Part 11, Chap. l. 
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faith and discipline. 'l'hc ?llahilsilrnniicla Sutta, which 
lays the scene in a, forest-groYe, in the western suburb of 
Vesali; em bodies a more detailed analysis and elaborate 
discussion of the principles and practi0es o[ the .i\.jIYikas, 

-and this older account in the ~1:ajjhima confirms, as will 
be shown anon, the .J aina, :1.ccount in the Bhngavati in 
many important phases ~f Aj1vikisrn as it developed after 
the Nirva1:i.a of Gosa.ht. rnrns with the aicl of c0ntem­
porary and subsequent accounts from the Buddhists I 
can suggest that the trne meaning of the ,Taina state­
ment about the destruction of Sunn,kkhatta1 hv Gosiila's . " 
magical powers is that he passed many a time from one 
order to anothe1·, and that the last order which he joined 
and the last faith in which he died was the Aj'iYiya. 

Next as to :i\lahavira's prophecy tha,t Gosa,la having 
been hit by his magic power must die of bilious (typhoid) 
fever in seven clayic;, I doubt if it can he Yiewed as sohe1· 
history. This prophecy of his is in conflict with his 
statement that eight new practices of the .L\.jiviyas 
emergccl from Gosiila's personal acts. Considering that 
the first seven practices-drinking- what is excreted hv 
the cow, what has heen soiled l)y the hand, etc., ai:~ 
traceable in his·acts in the dclit-inm of fever, a presump­
tion is apt to arise that the eighth practice, called 
the Phrc Drink, aho arose from his personal example, 
and as we kno"·, to practise this hard penance of suicidal 
starvation, the .Ajiviyas had to lie down for six months, 
lying successively for bvo months at a time on the hare 
earth, on wooden planks and on clctrblw grass. If the 
... ljiviyas observed this practice in blind imitation of 
their master, as I belif've they did, l\iahavira's prophecy 
can he reconciled with his statement about Gosa.la's 

1 The story of Snryakkhatbt in the Dhammapaclrt commentary and the Amitvatnra 
goes on to rel,i,le that his dead hocly wa~ dragged JJy a rope to the charnel field 
(amaka-susana). 



l-IIS'l'ORICAL SU:7\Il\L\H."Y 

death only hy the supposition that he did not actually 
clic in seven days, hut survived the attack of fever for 
a period of six months, during which he practised the 
penance of Pure Drink in the manner a.hove described, 
and attained after his death to the immutable world 
(Accue Kappe) . 

. The new ... ljivi~ a doctrine of eight finalitks preserves 
the memorv of a war between KuniYa and Cerla(l'a and 

t, • "' • u ' 
these reminiscences, combined with )Iahavira's second 
prophecy that Gosa.la. would predecease him hJ' sixteen 
years, can serve to furnish a clue to the date of Gosala's 
dea,th, being synchronous with some natural and political 
events such as tornado and war, which left its influence 
on i\..J0 iviva rcli 0 ·ion. An account of this war is em-

f,' t, 

bodied in the Nirayu.valiya. sutta1, hut it "·ould be an 
unpardonable digression here to discuss the complicated 
question of date. It can nevertheless he imagined that 
the strange coincidence of Gosala's death with tornado 
and war made sueh a rlcep impression on the . ..\..jiviyas as 
to lead them to associate these events in their memory, 
to look upon them as the work of some mysterious 
spiritual agencies anrl turn their coincidence into a 
doctrine : the last drink, the last song, the last dance, 
the last solicitation, the last tornado, tlw last sprinkling 
elephant, the last fight with big stones as missiles, and 
the last tittlrnukara who is l\Ia1i.khaliputta. himself.2 

According to the .BhagavatI account Savatthi was the 
main centre of the ..tlj1viya activity during the leadership 
of Gosa.la and subsequently, and this is confirmed by a 
few passages of the Vinaya Pitaka pointing to Savatthi 
as the place where a naked ascetic was invarialJly 

1 Warren's edition, p. 17, foll. 

" Bhnganiti, XV. I. 12:j-!: cnri111e piil.Jl', crnime c-,1re, cnri111e 1.mttc, cnrime 

ari1jnlikn1ilme, cnrinre pokkhaluBsa sa1i1vn(~al' mahii:mehl•, l'arime spyu1.rac guri1rllmhalthi, 
• carime mnhii:si11.1kari1tae ... carime tittharilkarl', 
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siclered to he an J\..jivika. Professor D. R. Bhanclarka11 

clraws attention I to an interesting episode in the 1'/faha­
vagga recording- hYo instances, where a maid in the service 
of lady Visakha mistook the Buddhist hhikkhus for the 
Ajivilms when she saw them '· with their robes thrown off, 
letting themselves be rainecl clown upon"~ and the second 
time, when the bikkhus entered, into their respective 
chambers, taking off thei1· robes after cooling their limbs 
and being refreshed in body.a The ..'\..jiviya lay-disciples 
mentioned in the U vasagadasa.o, the Bhagavati sUtra 
and in the Dhammapacla commentary were all either 
citizens of Savatthi or residents of some outlying districts 
and suburbs of Savatthi, and they arc classed as rich 
potters and lJankers as will appear from the following 
list:-

(1) Kui;t<Jakoliya, resident of Sahassambavana near 
Kampillapura in tlu, dominion of King Jiya­
sattu, alias Pascnadi Kosala. He ma-i·i.-.ied lady 
Pusa and is said to have possessed "a treasure 
of six kror measures of golcl deposited in a safe 
place, a capital of six kror measures of gold, 
put out on interest, a well-stocked estate of the· 
value of six kror measures of gold and six 
herds, each herrl consisting of ten thousand 
heads of cattle." 1 He had a seal inscribed with 
his name (nama-mudcla) and is addressed as the 
lay-disciple of the Sama:r:ia and heloved of the 
gocls.5 Subsequently he is s,a:id-t~ have become 
a Jaina. 

(2) Sadclalaputta, a rich potter of Polasapura, a 
town near Sahassamhavana in the dominion of 

1 Ind. Ant., 1012, Vol. XLI, p. 2SR. 
2 l\lnhi'irnggn, YlII, ln.3. Vi11aya Text~, S. B. K, Part JI, p. 217. 

• )!lihiinigga, VIII, 1;3.4. Yinn~·n. 'l'Pxt~, op. cit, p. 21H. 

' HoernJp',; c•tlition nntl tran~lation nl' tl11• C',·,,~ai,ra Dn~:io, VI, l(i3, 

·, )bid, YI. ((.Hi: 11 Haii1 hho K111_1c_lakoli~·a H/llll>ll_l•)\'llSayii ... ,ltl\·ar:i11ppiyfi." 
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King .Jiyasattu. He maniecl Aggimitta and Yied 
"\Yith Km:i.<Jakoliya in opulence. 1 He ran 500 
potteries where a large number of employees 
receiYed food in lieu of wages, da? by day, 
prepared a large number of bowls, pots, pans, 
pitchers and jars of six different sizes/ and 
used to carry on a trade on the kiug's high­
road with that large number of bo,rls and jars 
of various sizes.a He, too, is said to have become 
a Jaina later on. 

(3) Halahala, a potter-woman in whose premises in 
Savatthi JHa11khaliputta found shelter and lived 
and died. 

(LJj) Aymhpula, a citizen of Sa.vatthi. 
(5) 1Higara,r a banker of Savatthi, who possessed 

40 Kror measures of gold ( cattalisakoti)10 

:rnahasetthi). His son lJmmavalJcJhana manied 
the Buddhist lady Visakha, daughter of 
Dhana:njaya., a hmker of :Magadha, naturalised 
subsequently in Kosala. 'l'he hanker ~Iigara 
got rid of his Ajivika creed and embraced 
the Buddhist fo.ith through the instrumentality 
of his daught.er-in-law. Hence the standing 
l'pithet .Jiigli.ramata, the mother of :Migam, 
applied to the name of Visakhii. 

'rliere are a few Buddhist discourses which bear out 
the fact tha,t the .lj1vika propaganda work was not confined 
to Kosala, but ranged oYer a ,vider area extending as far 
west as Avanti, and as far east as the frontier district of 
Bengal (Vangantajanapada). For instance, in a passage 
of the llajjhima Nikaya, a Brahman wanderer tells the 
Buddha that .A.11.ga and J\iagadha were seething with 

, Jhitl, VII. ]82. 

'-" U'"usnga Dasiio, \'II. lfr3. 

' :Plrn111mup,Hla Co111111e11Lary, p. ;JS-1, l'ull. 
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speculative ferment stined up hy the six titthanlrnras of 
whom Nlakkha1i Gosa.la was one 1 ; and in another 1>assage 
Sariputtainforms Moggallana that he met an.Aj1vika named 
Pal}.(tuputta, the son of a coach-repairer, near Rajagaha..2 

The story of Upaka, of which there are several versions 
in the Buddhist literature,:' relates that the Buddha hacl 
met the .Ajivilm en 1·011te to Benares from Gayff, shortly 
after his enlightenment. Accortling to a, later version of 
the same story in the Suttanipata-commentary, Upa1$a 
having 1xirtcd company with the Buddha proceeded as 
fa,r east as the frontier district of 13enga,l where he was 
entertained by a fO\rler with meat hrolh. He fell in loYe 
·with Capa, the fowler's daughter, and when their love 
affair was disclosed she was given him in marriage. Ile 
became sick of householcl life after Capa had given birth 
to a son nncl went back to the Buddha whom he came 
to look upon as anania-jino, the 1Jeerless Master. 1'he 
District where he had so long lived as householder was 
situated outside the :Middle Countrr, as may he inferred 
from the expression that " he proceeded towards the 
~Iajjhimadesa."·1 Thus, the Buddhist evidences can be 
brought to bear upon the Bhagavati: account which speaks 
of Raya.giha, U dda1~c.la pura, Cam pa, Va1}arasi, .L\.labhiya, 
Vesali and Savatthi as the several successive centres of 
the Ajiviya, activity. 

A number of Gosa.la's disciples survived him and 
amongst them may he included th~:. Disacaras, and 
Sm}akkhatta and others. 'l'he Disacaras formed a group 
of six wandering mendicants before their convel'sion to 
the ,\.j1viya religion, and theJ' a.re 11amecl Sa1_1a, Kalauda, 

• 'Jjjhima-N ikaya, I I, p. 2. 

" 11,id, I, Pl'· 31-32. 
3 Ibid, I, p. 170, foll.; 'l'herigittlu1; Paramattlm-jolikii, JI, Vol. 'i, pp. 2f>8-!!GO. 
• Pammatthnjotikit, IT, Yul. I, p. 200: l\fajjhirna rlcsil.bhimukho pakka111i. The 

boumlaries of the :i\Iidclle Connlry are discussed by Prof. Bhandarknr wit.It his 

eharac-terist,ic I hornng-huesR in his Carmil'hael Lr>ctures, Lee. I I, Jl· 4-2, foll, 
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Ka:i;i.iyara, Atthecla, Aggivesaya1:ia, ~rnl Ajja1:i.a Gomiiyu­
,pntta. 1 Of the~n the last, -i.e., Ajjai;i.a Gornayuputta 
seems to have heen the same person as the Ajivika whom 
the Buddhist '£hera Sa.riputta met outside Ilajagaha., and 
who is named Pa1).1Jtqrntta pura1).a~1anakaraputta in the 
Majjhima (I. p. 31)-Pm).cJu's son, i.e., Ajjmm, the son 
of a repairer of old c;irts. rt'he Disacaras met Gosala 
in the 2°Lth vear of his n1Pndicanev. 'l'he BhaO'avatI . . ~ 

a(]count keeps us in the clark as to who they ,rnre before 
their intervie"· with Gosala. It represents them as if 
they hacl belonged to a separate school of thought ancl 
religious order, the past b-aditions (ptn-vas) whereof they 
collected arnl a1Tang1;d into a canon consisting of eight 
l\iahanimittas and two .1faggas, which ultimatelr becanie 
the sacred literature of the AjIYiyas.~ 'l'he account goes 
so far a.s to indicate that this lit.eratnre sprang out of the 
extracts made by t.110 Disacnras accorcling to their own 
ideas from t.he Pu,·,·as, ancl that Gos:tla deriYed the six 
characteristic features of the organic worlcl therefrom. 

It seems prinuJ,.fiicie impossible that the six wanderers 
should have paid a. visit to Gosala with a literature of 
their own and that this literature should have been 
accepted by Gosala. and his disciples as canonical. The 
better interpretation would seem to be that the disciples 
of Gosala who surviYecl him a,-;sem bled to collect and 
systematise the t-C'achings of th')il' master and the tradi­
tions of their order after Gosala's death, ancl probably 
they formed a council of six for the purpose, a procedure 
followed later in principle by the ,Tainas and Buddhists 
after the death of their masters. 

The Bhagavati: Sutra does not explain what its 
author understood by the Pu vvas wherein the eight 

1 Some t;c>xt~ rC':ul tho names as S,1J]a, K1u.1a1i1,ln, Ka1Jiy,1ra, Ac·C'hida, Al!gives•1yn1,1a 

and Ajjnya Gomiiyupntta. 
• Roekhill'R Life of the Buclcl11a, Appemlix 11, p. 2,10. 

6 
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Mahanimittas were contained, nor does it state wlrnt his 
idea was of the contents of the Ajiviya canon. rrhe 
commentator says that the Maggas consisted of two 
treatises on music: gitamarga-nrityamarga-lak!j,ai;tarh, 
which is hardly correct. 

It appears from the Bhaclrabahu inscription at Sravai)a 
Belgola 1 that the eight Mahanimittas formed part of the 
original Ja,ina canon, although no trace of them, as 
noticed by Prof. Leumann, can be found in the existing 
one.2 

rrhere seems to be much truth in Leumann's surmise; 
at any rate, the traditional connexion of the Mahanimittas 
and Maggas with the Puvvas can be rendered clear by the 
history of the Jaina canon. According to the Jaina 
traclition, whether Svetftm hara or Digam hara, " besides 
the An.gas, there existed other and probably older works, 
called Puvvas, of ·which there were originally fourteen."3 

The SveHtmbara tradition says that the fourteen Pu1·vas 
were incorporated in the twelfth Anga, the Dri~(ivada, 
which was lost in the 10th _century after Mahavira's 
death. 'fhis tradition is in conflict with the Jaina inter­
pretation of the word Puvva, according to which Mahavira 
himself taught the Puvvas to his disciples called . the 
Gal'.}.adharas and tlrn latter composed afterwards the An.gas. 
That there is some truth in this. traditional interpretation 
none can denv.4 'I1he substance of Prof. Jacobi's views . ~ .... 
on this point is that the fourteen Puvvas ,or oldest sacred 
books of the Jainas were superseded by a new canon, for 
the very name Puvva means "former,''· _i.e., the earlier 
composition. The most natural interpretation of the 
tradition that the An.gas and the Puvvas exi~ted side hy 

1 Bhadra Babu and Srava1}a Belgojil by Lewis Rico, I1}rl. Ant.., Vol. III, p. 153, 

A~te.i1ga111ahit11imitta1i:t =attlrnmganthn ll[ahilnimitta1i1 of the Bhngavuti Siitra. 

• Rockhill'.s Life of the Bml<lhn, Appenrlix JI, p. 2•0, f. 11. L 

• Jacobi's'Jaina-siitms, Pnrt 1, Introd., p. xii\·. 

• Weber, Indische Studien, xvi, p. 353. 
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sicle up till the council of Pataliputra, which was held in 
• the 4th century B.C., is that the first eleven An.gas did 
not derive their authority from the Puvvas, and were m 
a sense later innovations. 

As to the tradition that the 1°.1 Purvas were incorpo­
rated in the 'I.1welfth Anga, the Dri#ivada,, Prof. Jacobi 
justifies it by the contents of the A1iga. itself. The 
IJ1·i[J(.ivacla, as its name implies, dealt chiefly with the 
d1·i~t-is or philosophical views of the J ainas and other 
schools. " It may be thence inferred that the pu1·vas 
related controversies held between M:ahavira and rival 
teachers. The title pravacla, which is added to the name 
of each purva,, seems to affirm this view." The Jaina 
scholars llPaded by Jacobi, vVeber and others tend to hold 
that the JJU1'licts represented the older Jaina -doctrines in 
their traditional form which were later abridged, systema­
tized and partly superseded by the A:u.gas. 1 

1l111e same process of abridgement, systematisation, 
and partial supplementation seems to have taken place 
in the growth of the .Ajrvika canon. i'he eight Maha• 
nimittas did not surely exhaust the pnvvas when it is ex­
pressly stated that they were only contained in them, and 
consisted of extracts made thereof by the Disacaras accord­
ing to their own ideas. Some idea of the contents of 
the ~fahani.mittas can be formed from the Bhadrabalm 
iuscription referred to above and quoted below:-

" Bhadrabahu--svamina Ujjayinyam a~ta . .Jiga-mahani­
mitta-tatvajiiena traikalya-clar.~ina nimittena d vaclasa sarh­
vatasara-kaJa vai1;1amyam upalabhya." 

rrhe extract may be rendered as follows :-
" By Bhadrabahu-svamin, who possesses the knowledge 

of the Eight Mahanimittas, the seer of the past, present 
and future, was foretold by the study of signs a dire 

1 Hoernle's Introduction to his translation of the Uviisuga Dasao, p. x. Seu 
other references mentioned by him in u footnote. 



44 'l'HE AJIVIKAS 

calamity in Ujjayini, lasting for a period of twelve yP.ars. 
It is clear from this that the Eight )iahanimittas con­
sisted chieflv of astroloo•ical ai1d astronomical works. It • 0 

is doubtful if the l\tlaggas were treatises on music, as the 
Jaina commentator suggests. 'fhesc dealt perhaps with 
the rules of the Ajiviya community. It is no wonder 
that these were later additions to the Ajivi]m canon, 
although it is difficult to say when exactly these additions 
were made. '11he puvnts from which the abstracts on 
astrological and astronomical matters were derive~l con­
tained perhaps, like the Ptw1xf.s of the Jainas, the philo­
sophical views and controversies besides the rules of the 
Ajiviya order. 'i.1he separation of the Mahanimittas from 
the general body of Ajrviya tradition was coeval probably 
with a change which came about in the life of the Ajiviyas 

• after their master's death. 'l1he change is nothing else, 
as will be pointed out hereafter, than that • the Ajiviyas 
departing from the line of strict religious discipline and 
purpose ·of their l1asters inclined more and more to make 
astrology and divination their profession. 

The literary traditions of t.he AjiYiyas, like those of 
many other schools of thought, lrn,Ye been lost perhaps for 

, . ever, and no one knows ,vhere to seek for them or ,-vhat 
fruitful: i.·csults they will yield when discovered. At the 
present state of our knowledge, I can only say that the 
Aj1viyas, like the Jainas and the Buddhists, had a 
literature of their own, and it is painful to think that 
it should have been irrevocably lost. From the evidence 
of the Bhadrabuhu inscriptiou of Srava1Ja Belgo)a "the 
historian is tem1)tecl to helievu that il is not lost absolutely, 
but that it has survived in some form or ... other in the 
existing literature ol' the ,Jainas, the Buddhists and the 
Brahmans, and chieiiy in that of the J1:thia,s;' 

A few stereotyped fragments tl{at have survived· in 
the Jaina and :Buddhist literatures seem- to preserve 

,·:' 
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certain turns of expressions which, meagre though they 
, are, hea1' evidence to the fc:tct tlrnt the Aj1vikas had 
clevelopecl a, literary medium 01· vehicle of expression ancl 
scientilic nomenclature of their own, closely allied to 
the Dialect on one side, and t.o Arclhama()'adhi on the 

c'.l 

other, distant from Paili and still more distant from 
Sanskrit. It is clifficult, as in the case of Ardha­
miigadhi and Pitli, to point ont any local dialect on 
,,.rJ1ich the l jivilrn, language was hasecl. Considering 
that S.1Yatthi ,ras the main centre of their religious 
propaganda clming tlH) leadc1·ship of Gosala and subse­
q ucntly, one may he tem ptecl to hold that it was derived 
mainly from the dialect of Kosala, while its scientific 
nomenclature was pa1·tly coined and partly derived from 
the B1·al11mmical lite1·ature then extant. But the objec­
tion will arise tha,t if thc~il' language was of a local 
origin, how coulcl it he spoken and well nnderstood over 
the whole of Lhe :.\Iicldle Country, or why should it be 
different, howeYer slightly, from A rdlrnmagadhi and Pali, 
although Sitvatthi was as much the centre of the Aj1vikas 
as that of the .Jainas and Buddhists? I am far from 
sctying tlrnt tliei1· language was entirely free from all 
local infiuences, but I must say that in the study of the 
gl'Owth of litcra,1·,v languages in the sixth century B.C., 
110 less than in tlrn,t of the rise of different political 
powers and religious orders, the historian and the 
philologist \Vill do well to bear in mi_nd that the tribal, 
caste and communal !'actor~ were far more potept and 
operative than loca,l. To tal<:._e an illustration: suppm,ing 
that the fa,nguages of tlrn .,:\.j1vika canon and Buddhist 
Pitalrn had developed side hy side in Kosala, where the 
local influences were theoretically the same, the 
differences between then1 in matters of phonetics, syntax 
and affinity with Sansk1·it can be best accounted for 
not so much by a grand theory of provincial JJeculiarities 
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as by that of tribal, caste and communal differentiations, 
conscious or unconscious. 'fhe communal differentiation 
is c'1nscious while the tribal and cc:1,sle differentiations 

' are generally unconscious, a,nd conscious only where a 
member of a tribe or caste makes himself conspicuous 
to his fellows by his imitation of the diction and accent 
of some otlrnt· tribe or ca,ste. 'fhe trilml or race influence 
i-, p·tl'tly lo·c·tl in so fat· a,-.; a place is inhahited by a, tribe 
or a race. Pt·oceeding on these lines, the greater 
refinement of Pali and its closer aHlnity with Sanskrit 
can be explained by the fact tha,t it had originated with 
a highly cultured membe1· of an al'istocl'atic clan, and 
was adapted to tlrn lan•l'UcV"es of the nobility and learned ,, .::, 

Brahmans, while the f\.j1vika language having originated 
with a person of lowet· social position, and having been 
adapted to the dialects of the Vaisyas, e.y., the bankers, 
the potters and the coach-huilders, na.turally lacked gram­
matical precision, the purity of clictiou, a,nd refinement 
in tone 'rhis is confirmed by the fact that wherever 
in the Nikayas we come across homelv flialoll'ues and ., 0 

folk-tales, similes and maxims, it is found that the 
language differs invariably from the standard Pali of 
the Buddhist Theras and 'rheris, and approximates more 
or less to the Dialect, i.e., to the language of the 
1'.Hdclle Country with its local, trihal and caste variations. 
A fuller discussion of this intricate lin°·uistic 1>rohlem 
• 0 

18 reservecl for Part II. Here I must remain content 
with citing a few instances in order to illustrate the 
nature of the 1\jivika language under notice. 

1. ( a) rrhe doctrine of Gosala is reproduced in 
Ardhamagadhi: 

" Gosalassa !Ia11.khaliputtassa dhammapaw 
1;i.atti: n'atthi ut1.ha1:i.e i va kainme i va bale i 
va virie i va purisaparakkame i va- niyaya 
sabbabhava" (Uvasaga Dasao, VI, 166). • 
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( lJ) 'fhe same is re prod need in Pali : 

"N'atthi attakare n'atthi parakare n'atthi 
purisakare, n'atthi bala~1 n'atthi viriyaih 
n'at.t.hi purisa-tbamo n'atthi pul'isa­
parak1rnmo. Sahbe satta sabbe paiµt 
sahhe hhuta sn.hbe jiva avasa abala 
aviri~ra niyati-sai1gati-bhava-parh)ata" 
(D1o•ha I p. (j0) ::, ., ' . ,~ . 

(c) rrhe same abridged and more adaptecl to Pali 
reads: 

"N'atthi hala1h n'atthi viriyai1 n'atthi . 
purisatthamo n'atthi purisaparakkamo, 
sabbe sat.ta ............ abala aviriya niyati-
sa1igati-bhava parii;iata (l\fajjhima, I, p. 
407). 

2. (a) Caurttsiti mahakappnsayasahassai1i1, satta-
clfrve, satta saihjUhe, satta sa1;11;iigahbhe, 
satta pautta1)arihare, pafica kammanisaya­
sahassaiih satthirh ca sahassani cha ca 
sati1p;iiya Jmmmmhse a1:i.upuvve:i;i.aih kha­
vaittu. tau paccha sijjhanti hujjhanti java 
a1i.tmh karenti " 1 (BhagavatI, XV. l.j. 

( b) "Cuddasa kho pan' imani yoni-pamukha-sata­
sahnssani satthifi ca satani cha ca satani, 
paftca ca kammani tI1;ii ca kammani kamme 
ca acllJha-kamme ca, clvatthi-patipada ..... . 
satta safifiigabbha. satta asaiiiiigabbha, 
satta nigai;ithigahhha, satta deva satta 
manusi't, satta pesaca,2 • • • • • • • satta 
supina., imtta supina-satani, culH\.siti 

--------·--·-----------------

' In some edition the t<'xt n,ncls: sijjhnnt.i hnjjhnnti muccnmti pnri1,1in·tlimti 

sa.bl-a dukkht11inri1 n1i1tn1i1 knrimsn vll knririiti vii knriss11ri1ti vu. The phrase jiiva 

ariita.m ka.renti frequently occurs in the Bhagavnti, XV. 1. 

• The vnria.ut is pisiicii. This rending id adopted hy the commentator. 
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maha.-kappuno 1 satasahassani yani hale 
ca pa1:uJite en sanclhavitva sarilsarilYa 
dukkhass' anta1h karissanti" (Digha, 
I, p. 54). 

3. (ct) "Se-jje ime gam'-ngiira ja.va sa1:n~ivesesn 
Ajiviya hhavanti, tmh jaha: du..:ghartwta-
1·iya ti-O'harantariva satta- 0 ·harantariva llll-

:-, I.' 0 .,, 

palavei)tiya glmra-sanuuln1)iyi1 Yijjn~·trn­
tari~Ta uttiya-snnrn.1)fii" (AupaJlil.t.ika Snt1:·a, 
Sec. 120). 

(b) "Acelaka muttacara hatthapaleklrnnrr na 

ehihhaclantika na tWhahhadantika na 

ahhihata1i1 na ucldissakata1il na niman­
ta1).a1i:l. sadiyanti, . . . . . . . . Tc ekU:garika 
va honti eJ(alopika, rlvft,garika va honti 
dvalopika, sat.ti\gariku va ho11ti sattalo­
pikft , ..... " ,llajjliima, I, p. 23S ). 

The reacler may notice that in the instances cited above 
the language is not that of the Ajivikas, certain views 
and rules of theirs being reproduced in high}~, cryr.;tnlfo;ecl 
and distorted .forms by the ,Tainas and Buddhists in 
their own languages; i.e., in Ardhamagadhi and Pa.Ii res­
pectively .. In so doing, they have retained just a few 
turns of expressions and grammatical forms which appPar 
to stand nearer to Arclhamagadhi or Jaina Prakrit. ]~or 
instance, in the Jaina extract l(a), the nominative singu­
lars, whether masculine or neuter, have fo1· their case­
ending e, while in Pa.Ji declension the case-e1~ding in 
similar cases ir.; o for masculine stems and a·1h for neukr. 
The Jaina extract reads: "11' att.hi utthane i va ...... . 
purisaparakkame i va." 'l'he Buddhist Pxtract from the 
Dig ha, catalogued as 1 ( b ), contains similar grammatical 
forms in "n' atthi atti1.--ku.re n'atthi para-kare n'atthi 

1 'l'he reading Malu1kapp11110 is acl'epted iu the com111011t.ary. 
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purisaka.re," while these expressions are altogether 
omitted in the ~xtract from the 1\1:ajjhima, marked l(c), 
where the Ajivika language is more adapted to Pali. 
The contrast in view can at once he brought out by con't­
parison of l(ct) ancl l(c). 

l(a): n'atthi bale i vii viriye i vu. purisa-parak­
lrnme i vu.. 

l(c): n'atthi hala1h n'atthi viriymh n'atthi purisa-
thamo n'atthi purisa-parakkamo. 

It may be inferr•~d from this that the 1.\j1vikas did. not 
draw any distinction in their declension between masculine 
and neuter stems ending in a, in so fa1· as the nominative 
singular is concerned. • JJictliakappnno occurs in 2(b) as 
a genitive singular of m,a.liillappa, whereas the genitive 
plural ma,/1,alcappa1ut'lit would have fitted more the context, 
if the language hacl been Pali. Moreover, the genitive 
singular of m.ahakappa, is always maltakappassct m 
Pali. 

The extract 2(b) also contains an Ajivika word supina, 
the meaning of which is confounded by the .Buddhist 
commentator with that of the Pali word supina. "Satta 
supina, satta supina-satani." Professor Rhys Davids 
following the authority of Buddhaghosa's commentary, 
renders these expressions by "seven principal and seven 
hundred minor sorts of dreams."1 Sitpina stands in Pali 
for d1·eam, and Buddhaghosa naturally explains it: '' supi­
nftti mahasupina, supinasataniti khuddaka supina-satani."2 

but as a matter of fact, the word is Ajivika and denotes 
bird, like its analogous forms suviQ.a in Ardhaniagadhi, 
supar;n:ia or suva:i;i:i;iu in l'ali and supar1:i.a in Sanskrit. 
These forms-· supina, sztvi1J,ct, snpct1_1,1_w, and sztpar'IJ,a,, when 
pu~ side by side, can well indicate the relative position of 
the .Ajivika language, Ardhamagadhi, Pali and Sanskrit. 

1 Dial, B, II, p. 72. 
3 Snmni1gnln.-viliisini, I, p. 164, 

7 
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The Buddhist story of U palm preserves an Ajivika 
expression "huveyya ptwuso ,,i with its variants "hupeyya 
pftvuso,"2 "hupeyya avuso,":i which is Sanskritised in the 
Lalita Vistara as "tad bhavi~yasi Gautama,"·1 and may 
be renderecl "perhaps it may be so, my good friend !"5 

H1.eveyya or liu,pe,1Jy{t which is an optative form of the 
verbal root ✓bhu is not a recognised Pali word, the usual 
Pali fo1·m of the verb being bliave.1Jya. It a-ppears more­
over from the variants mentioned above that the sounds 
p and v were interchangeable in the Ajivika language. 
Furthermore, in a later version of the same story,U 
the Buddhist commentator displays humour by repro­
ducing Upaka's actual words: "sace Cavarh labhami, 
jrvami; no ce, maram1ti," i.e., "If I gain Cava, I will 
live; if not, I will die." The Ceylonese edition of Bud­
dhaghosa's Papafica Sudani (p. 388) supplies a variant 
of the above reading, which is "Chava1h lahhami, jivami; 
no ce, maramiti." 7 Here the name Cava or Cliava 
whereby Upaka refers to the fowler's daughter with 
whom he fell in love is not Pali, the usual Pali form 
of the name being Oapa. s It also may be noted that 
the use of the present tense mcwii1ni instead of the 
future form mcwissami is unidiomatic in Pali. The idio­
matic use of the verb can be best illustrated by these 
two sentences : " Y en;.i tena upayena ga:i;iha, sace na 
labhissami marissamiti "9 ; "marissami no gamissami 
n'atthi bale sahayata. " 10 That the general tendency of 

1 l\fajjhimn., I, p. 171; Pare.mattha-jotiklt, IT, Vol. I, p.258. 
e_, l\fohltvnggn, Vol. I, p. 8. 

• Lefmann's Lalita-vistam, p. 406. 

• Po.pafica-Siidani, Ceylonese edition, p. 388: evnm pi niima bh~veyya. 
0 Paramiittha·jotika, II, Vol. I, p. 258. 

• CJ. Po.ramatthn-jotika, II, Vol, r,-p. 259. "Sac~ cl11lv11,1il Iabhiimi, jiviimi, no 
cemo.rilmtti." 

• Paramatthn-jotika, IT, Vol. I, p. 258. 
• Anderson'a Pali Reader, p. ]. 

10 Dhammnpnda-commentnry, J, p. 17. 
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the Pali idiom is to use the future tense in such cases 1s 

eyident also from the extracts 2(a) and 2(b). Instead 
of "java anta1il kare1hti " in the J aina, extract 2( a) we 
meet with " dukkhass' antarh karissanti " in the Buddhist 
extract 2(b). I need not multiply instances here. The 
cases already ci_ted include instances where the masculine 
and neuter stems encling in a, are not distinguished in 
cleclension in so far as the nomina,tive singular is con­
ccrnecl, ancl where the numbers and tenses are not 
properly differentiatecl. _ Are these not sufficient to justify 
the surmise that the Ajivika language may be judged 
from its crude gra,mmatical forms as stancling nearest to 
the Dialect and closely alliecl to Ardhamagadhi ? 

With regard to two new Ajiviya doctrines which are 
said to have been formulated on the basis of Gosa.la's 
personal acts and inciclents, I find substantial agreement 
between the J aina and Buddhist accounts. The doctrines 
as enumerated in the Bhagavat'i Sutra comprise (1) that of 
eight Finalities, and (2) that of four Drinkables and four 
Substitutes. These are interdependent as the last drink 
which is included in the former s1:;ems to have afforded 
a basis for the latter. It is not easy to understand the 
real siO'nification of the doctrine of eight Finalities: the 
last d~ink, the last song, the last dance, the last solicita-

t ·011 the last tornado, the last sprinkling elephant, the 
1 ' ' last fight with big stones as missiles, ancl the last Titthan-

kara who is Mankhaliputta himself. Of these, the first 
four items refer, as pointed out by Dr. Hoernle, to 
Gosa.la's delirious acts, and of the remaining four, the 
first three items refer to events that happened at or abou~ 
the time of Gosa.la's death. The cm~iunction or coincid­
ence of the death of Gosa.la, the last Ajiviya rritthankara, 
with tornado and war was primd frfrie turned into a 
theological doctrine of which the meaning is obscure. 
The doctl'ine finds no mention in the Buddhist literature, 
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nor is any explanation of it given in t-he Bhagavat'i Sutra. 
:eut the last item which relates to the Aj1viya attitude 
towards Gosala may furnish a clue to its meaning; it go~s 
t9 show that Gosala came to be regarded as the last 
'J,1itthankarn of the Aj1viyas. This is corroborated by the 
evidence of the Buddhist texts which state that the 
Aj1vikas recognised only three persons as their leaders 
or peerless masters (anantajinas) of whom lVIakkhali 
was the last. In a Sutta of the l\fajjhi_ma Nikaya the 
Brahman wanderer Sandaka says, " The Aj1vikas act like 
sons of those whose sons are dead. They exalt them­
selves and disparage others, and recognise three only as 
their leaders, viz., Nanda V accha, K.isa Sa1ilkicca, and 
Makkhali Gosala. " 1 It appears from the Anguttara 
explanation of Gosa.la's doctrine of six abliijatis, wrongly 
ascribed to PuraQ.a Kassapa, that the Aj1vikas placed 
their three leaders in the supremely white class, while 
they placed themselves in just the white class and their 
lay disciples in the yellow. The Jaina expression "last 
Titthankara" also implies that the Aj1viyas recognised 
more titthankaras than one. It is important to note that 
Gosala came to be honoured as the last Aj1vika titthai1-
kara in the life-time of the Buddha. This enables us to 
surmise that he predeceased the Buddha, although it 
is difficult to say by how many years. Seeing that 
the Aj1vikas looked back to Gosala after his death 
as their last Tittha1i.kara or peerless master, one can 
sttggest the following as ~he most natural and probable 
interpretation of the dochine of eight Finalities: the 
synchronism of Gosala's death with such natural and 
political events as tornado and war was quite providential, . 
and that it is to he regarded as a divine testimony of 
Gosala being the last titthaii.kara, whose death was 

---- ·-----------. 
1 Majjhinrn, l. p. 524 : Ajivikit puttanmti1ya putta, attitnailceva ukkamseti parnli1 

vambhenti, tayo ceva niyyataro pafifiapenti, seyyathfclaril Nandaril Vacch:uil, Kisam 
S~mkiccam, l\lakkhalim Gosalam. 
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.rendered doubly significant in human history by its coin!" 
, ciclcnce with many other tragic and fateful occurrences; 

It seems to me that the practices of four Drinkables 
and four Substitutes were all connected with the hard 
penance of suicidal starvation to which the ... ljiviyas 
attached a peculiar religious sanctity and spiritual value, 
and that these appertained to three successive staO'es of ·o 
relig·ious suicide (marai~a indiya) as the Jainas call it. In 
the first stage, the dying Aj1viya saint was permitted to 
drink something, e.g., what is excreted by the cow, what 
has been soiled by the hand, what is heated by the sun, 
and what drops from a rock ; in the second stage, he was 
permitted not to drink anything but to use some substi­
tutes, e.g., to hold in his hand a dish or a bottle or a pot 
or a jar which is cool or wet with water, instead of drink­
ing from it ; to squeeze or press with his mouth a mango 
or a hog-plum or a jujube fruit or a tinduka, fruit when 
it is tendel' or uncooked, instead of chinking of its juice; 
or to squeeze or press with his mouth kalaya or m,itdga, or 
masct or si.m,bali beans whep they are tender or uncooked, 
instead of drinking of th.cir juice; while in the third or Jast 
stage, he had to forego even that. In practising the 
penance of Pure Drink the Ajiviya, had to lie down for 
six months, lying successively for two months at a time 
on the bare earth, on wooden planks and on darblta 
grass. This indicates that the longest period allotte~ 
for the penance was six months, each stage of it having 
been gone through in two months, and therein lay the 
novelty of the Ajiviya method of - attaining salvation by • 
means of religious suicide. 'fhis new method of death 
by starvation seems to have been similar to the 'thrice­
threefold way ' ( tfrllta ticllta) introduced by Nayaputta, 
i.e., Mahavira,1 as an improvement on the older method 

1 Aylirmi1gu Suttu, I, 7.8.12: Aya1i1 sc uvure dhamme Niiyaputtcna sithie, iiyavajjam 
pu<)iyiirmi1 vijuhejja tidha tidhu 
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adopted apparently by the followers of Parsva, e.g., 
by Mahavira's parents. 1 'l'he underlying motives of. 

' this barbarous practice, as describecl in the Ayaramga 
Sutta,2 are the following: 

I . Riddance from kamma. 
2. Endm·ance (titikkha). 
3. Sanctity of animal life. 
4. Freedom from attachment. 
5. Self-control. 
6. Attainment of Nirva1_1a.3 

'fhe grand moral of the doctrine involved is: 

" J1viyaii1 nf.ibhikarhkhejja mara1).alh no vi patthae: 
duhato vi na sajjejja jivite maraiJ.e taha." 

i.e., "He should not long for life, nor wish for death; he 
should yearn after neither, life or death.m 

It appears from Buddha's representation of the Ajrvika 
religion in his Lomahaii1sa Discourse 5 that the 1lj1vikas 
followed the same elaborate method for the attainment of 
the truth as for the atta,inment of the Accuta world. The 
Ajivika religion is described there as "the higher life in 
its four forms" ( caturailgasamannagatarh brahmacariya1h )6 

and its fundamental principles are summed up in the 
:M:ahasihanada Sutta 7 • by these two expre_ssions : purifica­
tion by food (aharena suddhi) and purification by trans­
migration (samsarena suddhi). '11he four-fold brahma­
cariya consisted of-

1. Tapassita-asceticism.8 

2. LUkhacariya-austerity ; 
' lb icl-, II, 15.16. 
• lbi,l, II, 7.8; II. 15.16. 
3 Lit. 11arama titikkh,1, ibicl, I. 7.8.2,j, Of. Dha1111napacla, vorse 184: titilikhii. 

Nibbanam pammam. 

• • Jacobi's Jaina Siitras, part I. p. 75. 
5 The Lomahamsa Discourse in the Jatnka (Jiitaka No. 94), 
• l\lajjhima, I. p. 77; Jataka, I. p. 391. 
1 Ibid, I. pp. 80-82. 

• Ibid, I. p. 77; Jatuku, I. p. 390. 
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3. • J egucchita-comfort-loathing, 
and 4. Pavivittata-solitude. 

55 

Of these, the first point, i.e., Tapassita, exhausts the 
description of the rules of the Ajivika order as met with 
in the Mahasaccalm 1 and a number of other suttas.2 It 
seems to me that the fourfold hrahmacariya was tacitly 
implied in Tapassifa., and was indeed the· outcome of ~ 
fnrther analysis of the older body of .rules. According 
~o the teaching of the caturanga hrahmacaryya, the 
Ajivika had to he an ascetic, the chief of ascetics; ugly 
in his habits beyond all others; comfort-loathing sur­
passing all others ; and lonely. with unsurpassed }lassion 
for solitude. As an ascetic (tapassitu.ya), he had to 
go naked, to he of loose habits, etc.; as ugly in his 
habits (liikhasmim) he had to allow his body to be 
covered with a coating of dust accumulating for many 
years without thinking yet of rubbing it off by his 
own hand, 01· having it ru h bed off by the hand of 
others ; as comfort-loathing (jegucchismi1h), he had to 
move about being mindful so as to bestow his Jove on 
a drop of water, and careful not to hurt small crea­
tures ; and as solitary recluse (pavivittasmiih), he had to 
flee like a deer from the face of men. The great moral 
involved in this mode of holy life is:-

" So tatto, 3 so sito, •1 eko bhiinsanake vane, 
A • - • - t ~f II 5 naggo na cu.gguu asmo, esanapasn .o mum 1 

i.e., " Bescorche<l, befrozen, lone in the fearsome woods, 
Naked, no fire beside, all afire within, 
The hormit is hent on seeking the truth." 6 

As regards his food, the AjiviJm hacl to live on 
jujube fruits, and on nmu,r1as, tilas and trmclitlcts, whole 

1 l'dajjhim11, 10 p. 238; cf. p. 77. 
• Ailgnttara, Part I,p. 295. 
• Of. variant Sntattn, Mnjjhimn, p. 536. 
• Of. variant so sino, ·ibirl, I,p. 530. 
• l\Injjhima, I,p. 79; Jlltakn, I,p. 390. 
• Of. Jittakn. tmnslation, I,p. 230; Dini. B. II. p. 208. 
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or powdered. On this point the account of the Loma-
,. harhsa Jataka differs from that of the Mahasihanada 

Sutta just described. The former describes the .Ajivika 
as the ascetic'' unclothed and covered with dust,· solitary 
and lonely, fleeing like a deer from the face of 
men, whose food was small fish, cowdung, and other· 
refuse." 1 

-It has been shown that Rayagiha, Udc.la1:iclapura, 
Campa, Va1).arasi .Alabhiya, Vesali and Savatthi were the 
successive and princip::tl centres of Aj1vika activity up 
till the Jinahood of Gosa.la. These names indicate that 
Ajivikism which was at first a local movement of Rayagiha 
spread within a century or more over the lVIiddle Country," 
and that the progress of this movement proceeded along 
two paths, one leading to Campa as the most easterly 
point, and the other to Savatthi as the extreme western 
limit. At -this various centres the Ajivikas had to 
e~counter two formidable enemies. the J aina and the 
:Buddhist, besides the Brahman and the Kumaraputta,2 

their common enemies. It appears from Gosala's division 
of t,ime that the Ajivika • movement was confined even 
under his leadership, within the land of the seven rivers 
(satta sara), or more accurately, to the Gangetic valley.3 

The scenes of the early years of Gosa.la's career as a' 
mendicant ar~ laid round Rayagiha and Pai;iiyabhumi. 
The latter was probably the farthest point in the South­
east which lay outside the territorial division of the 

~, Jiitakn, I, p. 390; Ajiviknpnbhajjrui1 pubbajitvil uccluko n ho&i rnjojnlliko, 
pa.!ivitto aliosi ekavihitl'i, mnnusse clis1•1"t mig-o viyn pnh1yi, mnhiivikntnbhojnno- uhosi 

inacr,ba~omayll.dini paribhuiiji. 
, , ' Piil'svn's followers were called K1imarnsm1w71fls. (Uttaril.dhynyunn, lecture 23} 
or Nigga!]-~ha samal)ns, Kumilraputtns 0 (Siiyngn<_lnmga II. 7. 6). 

' 3 Batta sari£ are, according to Bucldhnghosa's commentary, seven great lakes, viz., 

Kal}iiamm;uJa, Rathnkiira, Anotntta, SihnppnpiLta, Tiynggaln, Mucalincln, Km;i,,ladnhn 
(Sumai1gnlaviliisini I. p. 164). This does not seem to he correct, In the Bhag1wati 
Siitra we meet with the names of seven rivers i·iz., Gangi£, S~clinngni1g11, Mnclug-migil 

Lohiyagni1ga, Avatigai1ga, nnd Parnmilvntigni1g1"t_ (Rorkhill's Life of the Bucldhn 

p. 253). 
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Middle Country. Pm:i.iyabhumi seems to have heen a 
'river-port in 1Yestern Bengal.1 Indeed, so far as the 
easterly point is concerned, it can he shown that Western 
Bengal became a scene of the Ajivilrns and the olde1~ 
NiggaJJ.thas (Parsva's followers) even before the ,Jinahood 
of Gosala. According· to the BlrnwwatI account Gosn1a 
ancl Mahavira met each other in Nalaiilda and thence­
forward they lived together for six years in Pa1:i.iyahhumi, 
which was a place according to t1w .Taina commentaries 
in Vajjahhumi, elsewhel'e, described a~ one of the tw·o 
divisions of Laclha.2 'l'lw Ayaraiilga Sntta contains a flue 
Prakrit ballad/ where it is related that l\fahavira wandered 
for some time a.R a na.ked mendicant in LacJha of which 
Vajjahhumi and SulJbhabhumi were apparently two divi­
~1011s. LacJha is clescribecl as a pathless country (duccara). 

The rude natives of the }Jlace generally maltreat~d 
the ascetics. ,vhen they saw the ascetics, they called up 
their dogs by the cry of "Chucchu" •1 and set tl1e~ 
upon the samaJ.J.as. It was difficult to travel in LalJha. 
It is said that manv recluses lived in Vajjabhu.mi whe1·e 
they were bitten ~ hy the dogs nnd cruelly treated in . a 
hundred other ways. Some of the recluses carried 
ham boo staves in ordP-r to keep off the dogs (latthi1h gahaya 
1_1.u.l1ya1i1)." vVe have seen that Fpaka, the Ajivika, des~. 
cribed himself, while he has living in a _frontier district 
of Bengal, as a mendicant canying a staff, his expression_ 
" Iatthihattho pure asiri1 " implying that the Ajivika~ 
halJitually went about with a staff in hand, which was a 
matter of neces&ity with them. These Jaina and Rudd hist 
references can well explain why PaJ.J.ini clesc1:ibecl the 

1 According to the commentary of the> Knlpnsutrn, it is a pince in Vnjrnbhumi. 
• Silii:i1kn's tikii on tho Ayi,r1ui1gnsntta L 8, 3, 2. 

a Ohiii_1nsiiya, the discmu·sc" which is to be listened to. Ay1ir111ilgn, L 8. 

• Ayaru1nga r. s. 3. 4. 
• lb icl, I. 8. 3. 5. 

8 
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MaskariQ.a as a class of wanderers provided with barn boo 
staves (maskara-maskarii;io-ve:i;iuparivrajakayol}.). So far 
as the westerly point is concerned, we have seen that 
towards the close of Gosala's life the Ajiviyas were being 
driven even out of Savatthi. The Buddhist literature 
alse preserves a few episodes where the Ajivikas came 
into conflict with the Buddhists in Savatthi.1 It is 
mentioned in the BhagavatI Sutra that the Ajivika 
centre was shifted not long after Gosala's death to ·puQ.q.a, 
a· country at the foot of the Vh1jha mountains, of 
which the capital was a city provided with a hundred 
gates (Sayaduvara). A king Mahapauma (Mahapadma), 
otherwise known as Devase:Q.<:'t and Vim ala vaha1).a, is said 
to have persecuted the ,J ainas at the instigation of 
the Aj1viyas, whose royal patron he was. The wickecl 
king was destroyed by the magical 1Jowers of a ,J aina 
saint named Suman.gala, the disciple of Arahat Vimala.2 

It is also recorded in the Bhagavat'i that Ambaq.a Daq.ha­
paiwa, a wealthy citizen of the great Videha country, 
sought to bring about a reconciliation between the 
hostile sects by conferring with the Jainas.3 The fifteent}~ 
chapter of the Bhagavat'i l'utra seems to have been the 
record of an age when the Aj1vika and Jaina religions were 
spread over Anga, Vauga, Magaha, 1\'lalaya, Ma.lava, 
Accha, Vaccha, Koccha, Paq.ha, La4ha, Bajji, Moli, Kasi, 
Kosala, Avaha and Sam bhuttara, of which some are 
countries which were Rituated outside the territorial 
division of the M.idclle country, e.g., Vanga, Malaya, 
Malav'a, Accha, Koccha, Pa4ha, Ladha, Avaha and 
Sambhuttara.-4' The same chapter also points to an age 
when many Vedic and non-Aryandeities were affiliated to 

1 Vi■&khavntthu, Dhammn,pada Commentary, IV. No. 8. 
• Hoernle's Appendix, I, pp. II-12. 
• Ibid, p. 14. 

• Ibid, pp. 6-7. 
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the Ajrviya pantheon, e.g., Pm;u:iabhadda, and ~fa1:iibhadda, 
Sohanuna, Sa:i;iakkmnara, Barn bha, l\Iahasukka, AQ.aya and 
Ara:t;1.a. 1 'fhe Ajrvikas believed that tu those who prac­
tised the penance of Pure Drink, two gods Pu:t;ll;labhadda 
and MaQ.ibhadda appeared 011 the last night of six months, 
and held their limbs with their cool and wet hands; 
if they submitted then to their caresses, they furthered 
the work of serpents, a,nd if they dicl not, then a mys­
terious fire arose in their bodies to consume them. 2 

Pui;t:i;iabhadda and ~IaI).ibhadda are represented as if 
they were the local deities of Puncla where the twin . . ' 
gods were looked upon as '"enerals of Kin (l' Devasena 

0 0 • 

Mahapauma.3 We say that some of the non-Aryan and 
Vedic deities were affiliated into the Ajrvika pantheon, 
because in the Buddhist Niclclesas the worshippers of 
Pu:i;i1:iabhadda and l\Iai;tibhadda are described as 1·epre­
senting two distinct groups of worshippers, distinct from 
the 1\.J0 ivikas the Nio•anthas and the rest. The Niddesa 

' t, •• 

list includes the following, apparently under two cate-
gories of disciples (schools) and devotees (sects)-

(1) Disciples: the Ajrvikas, the Nigai;tthas, the 
Jatilas, the Paribbajakas,and the Aviruddhakas. 

(2) Devotees: W01·shippers of elephant, of horse, 
cow, dog, crow, Vasudeva, Baladeva, Pui;u;ia­
bhaddadeva, Ma1;iibhaddadeva, Aggi, Naga, 
Suvai;t))a, Yakkha, Asura, Gandhabba, 1\1:aharaja 
Canela, Suriya, Inda, Brahma, Deva, and .Disa. 

Further, the Nicldesa list points to a time when the 
religious sects starter! deifying, more or less, theh· heroes. 
The .A.nguttara Nikaya contains an older list of ten 

1 Hoornle's Appeudix, I, p. 14. 

• lbicl, p. 11. _ 
• Cullaniddesa, pp. 173-174 :-Ajivika-su.vakii.n!Un Ajivikaclevata, NigaJJtha­

savakiinBJn NigaJJthadevatii. etc., tJ. r.Jnhiiniddesa, pp. 8\J-92. 
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religious orders of which five only aro noticed in the 
Niddesa under the first ca.tegory, while under the second 
category are included the various groups of dev:otees 
which are not to be found in the former. 1 'l'he ano­
~aly thus involved can perhaps be explained away by 
the supposition that some of the orders had died out 
1\Thep. the Nicldesa list was closed, e.g., the Mm:icJasavakas ;_ 
or that the older list was considered al!! redundant, e.g., 
in the case of the Paribbajakas and the Teda1).(Jikas ; or 
that the Niddesa groups of devotees were promiscuously 
comprised under one name, e.g., Deva<lhammika, the 
worshipper of deities in general. In support of the third 
hypothesis I may refer the reader to the commentarial 
fragment on precepts in the Brahmajalasutta, where there 
i~ reference to the worship of the sun, the worship of the 
mother earth, and the invocation of SirI, the go~c~ess 
of Luck2• But the reader can at once judge for himself 
that the deities and forms of worship mentioned in the 
]3rahmajalasutta were not all foreign to the Vedic, and 
further that the worshippers of these deities did not form 
distinc~ groups 01· corporations3• :Moreover, some of the 
deities arid forms of worship mentioned in the Niddesas 
are referred to in Pa1J.ini's Af?tadhyayri and the J aina 
Upanga the Aupapatika Sutra. rl'he former spea.ks 
of devotion to Maharaja, Vasudeva, ArjuI).a, clan and 
country, ..vhile the latter makes mention of Vasudeva, 
Baladeva, and Cakkava.ttr in whose existence the Jainas 

• ' Ai1guttara, pt.·III, Ajivika, Nigal}~ha, MtwcJasavaku, Ja~ilaka, Puribbii.juku, 

l\liigal}-<;lika·, '.i'edatJrJika, Avfruddhaka, Gotamaka, Dovadhammika. Dial. ll. 
II. pp. 220-222. 

' Dighanikitya, I, pp. 

• The following are mentioned in tho l\lilincln, p. Hll, ns gal}ns : Mo.I lit, A ton&, 
Pabbatii, Dhammngiriya, Bmhmagiriyii., Natakii, Naccakit, Lai1ghakii,, Pisiica, 

llfol}ibhacldtl, Pur_11Jabhnddii., Candima-Snriya, Siridevatit, Kali or Kli.li-devo.ta, Siva, 
Viisudevii, Ghanikit, Asipiisil, Bhaddiputtii. 

• Piil}_ini, IV. 3. 95-100. 
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were called upon to uelieve. rrhe very fact tha_t Vasudeva, 
Baladeva and Emperor were reco 0 ·nised bv the Jainas 

~ 0 . ... 

among prominent personalities (Salakapuru~as) is an 
uYicleuce that son~e_ sort of synthesis took place among 
the different religious communities, liying in the same 
c_onnu·y and perha,ps under the san:i..e rule. rrhus three 
different records of ,the lfrahmn,ns, the J~inas and the 
Buddhists concur in pointing to a time when.the rival 
religious sects had to make a _co!npromise among the~n 
by accepting the deities of one another, especially to an 
epoch when .lhe BmperoL· Imel to be ,vorshipped as a god. 
'l'he l\Iahabodhijataka also bears testin1ony to the fact 
that politics (Khattavijja) teaching that one should 
seek one's matel'ial ac.lvanta()'e even by killinO' one's 

0 0 . 

parents passed into a religious dogma. 1 All these 
seem to bring out one fact viz. that such changes 
in Indian religion were coentl with the foundation of an 
empire and consequent on the growth of the idea of 
personality in religion and state. Seeing that the 
beginnings of these developments were as olcl as the 
the .Buddha's life-time/ it seems probable that the process_ 
of deification in religion and state ran side by side with 
the making of the l\iagaclha Empire. 

There can be no <Yainsayin °· that the Ajrvikas -::, 0 

retained an important position during the :Maurya rule. 
'l'he K.autilyrt Arthasastra, which may be regarded in 
a sense as a faithful record of Candragupta's administra­
tion. prohibits by penal legislation entertainment of the 
Sakyas (Buddhists) and the-Ajrvikas at the time of fraddlia 

• ,liitaka, Vol. V, p. 228: Klmtt.avijjii.vii:di "illittiipitaropi maretva attano v1, 

attho kiimetabbo" ti gal_llui:pcsi. It is especially to be noted that the doctrine 
referred to is to be found in the verse-quotation from the canonical Jataka Book, 
which is ,lB old as the 4th century B.C., if not older, cf. p. 240. 

" .Aiiguttnra, I. pp. 77 : Tathiigato ca araha1n snmmit sambuddho riijit ~ 

cakknvatti ...... acclrnriynmnnn~sii ...... (yesnm) kiilnkiriyii bahuno jnnnssa anuto.ppi 

...... dvc tltiiparahri.. Cf; Digha _II. P· ~-~2• 
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and facriflce. 1 This is not surelv to be cited as an in-. 
contestable proof of religious persecution in the face of 
other evidences proving that the ascetics in geiieral 
were avoided by Indian peoples on such occassions.~ 'l'he 
very sight of the sa1nnyasins, pa1·ticulary of naked 
mendicants like the ..'.\.jivikas, was repulsive to persons 
of- goocl taste, especially to the womenfolk who were 
the custodia118 of good manners· then as now. It is 
said of the Buddhist ladv Visakha that sh,~ remarked ., 
at the sight of the Ajrvikas : ... Such shameless 
11ersons, complete]y devoid of the sense of decency, 
cannot be Arahauts." 3 'l1he same feeling is expressed 
more emphatically wHh regard to the naked Jaina 
ascetic iu the • Divyavaclaua throu 0 ·h the mouth of a, 

- 0 

courtezau in the following verses :-1. 

"Kathath sa buddhin1iiu bhavati purn~o vyafijaufi\'itaf:i 
1okasya pasyato yo' ayatil grime Cal'ti nagnaka.lJ 
Yasyayam idriso dharmal) puras1.a.l lamhatc <lasa 
tasya vai sraval)au raja k~nraprcIJavakrintatu." 

'rhe real attitutle of a Brithma1J teacher of polit~r and 
minister of state like Vi~Q.ugupta or CaJJ.akya towards the 
1.jrvikas and naked ascetics in general is clearly brought 
oU:t in a story of the Paficatantra,.r. The substance of 
the story is that :M:a1:i.ihhadra, an unfortunate banker of 
Pataliputra,t' was directed hy the angel Paclmanidhi in 
dream to strike him with a laktt({t when he would appear 

1 • Shamaeastry's Arthnsiistrn, 251 : Those who cntertaiuecl the Bacldhists aud 
the .Ajivika& at the time of sriidclha nml sacrilire wero puuishnble by a fine of 

100 par,.,.as. 
, The Paramatthajotikii, lIJ. Vol. L p. 17:3 rocurcls the following Ilmhmo.uic 

lieliof: "mai1gn.ln.kiccesn samu1Jadassn.11a1it amai1gn.l11m." 

s Dhammapn.da Con11nenta1·y, p. 400: "evn.riipn. hirottappuvimhitii arahanU 
nima. nahonti." 

• Divyavaclana, p. 165. 
Ibid, p. 370. 

• Pa.t'1catantra, ed. Kielho1·n, V. I .. 
Pii~liputra ia placed iu the Deccau (Dlik~ii11ttye). 
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ne:xt morning hefore him in the guise of a. K~pal}.R_ka, 
,and strangely enough, carQ'ing out the angel's suggestion 
the hanker was much surprised to find the body of the 
K~apa1:i-aka transmuted into gold. A covetous barber 
who happened to witness thi:-i wonderful feat of miracle 
conceivell a plan of obtaining gold h~' striking tlw K~apa­
•~akas with a lalmta. ""\Vith this end in YiPw, he lost 
no tinrn to go to a K~apa1:i-aka monastet·y where n.ftPr 
showing due honmu· to the ,Tineurfra, he recitNl three 
couplets expressive of t.he religions sentiments of three 
sects-the 1'..jivika, the .• Taina and the Buddhist. The 
second couplet which strikes the ke~rnote of the Aj1vika 
and ,J aina faiths is : 

" ~ii. jihva ya jina1il stanti, taccittarh yat jine ratal: 
'l'iveva ea, karan slig-hyau yan t.at puja lrnrau. " 

"That is the tongue which praises the Lord; 
t.bat the lwart which is devoted to the Lord, 
and those hands are verily praiseworthy whic·h honom Him." 

Thus the C'tmning barber managed to induce the 
K~apm:i.akas to accept imrifation to dinner in his housP, 
and when they came in a body next morning, he struck 
them with a strong· lalm(a as they stepped into his house 
one after another. 'l'he news of the murder and r,a•nic of 
the K~apai;i.alms soon spread through the city. The 
barber was arrested, tried, found guilty and severely 
punishecl. 'rhe K~apai;taka of the story is evicl:ntly a 
mixed character combining the ,Taina with the Aj1vika. 
Jn the story its :-lf the Kl;lapai;i.aka is described as a naked 
mendicant (nagnaka), a J >igamhara worshipper of the Jina.~, 
replete with supreme knowledge (kevala-jiiana-salinam). 
It goes to show that both the Jaina and the Aj1vika, 
in common with other naked ascetics, had pretension to 
supernaturali~m and miracles, and tfo_lt with them 
,Jinahood constituted the highest idPal_ of human perfec­
tion. The name of the lmnker l\ia1;1.ibhadra is itself 
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otgreat importance as -conffrming the Bhagantt1 account 
re.presenting the dil'l!ciples of Gosab as votaries of· tht 
twin angels Pm:ll)abhadda ~rnd l\ia1).ihhadda. Vi~r:i.ugupta•~ 
teaching in the story is that tlw prop<'r treatment by 
n. housf'holcler of the shameless naked ascetics profeRsing 
to possess supernormal facultiPs was to strike them with 
the very staff which some of them carriecl nhont them, 
to apply, in other words, his own D,u).c}aniti to the DmJ<lins. 
But thi~ course wa,; not meant to he adopted litP1·ally, 
~dnce a principle which was valid in theory mighl lead to 
disastrous consequences wJu•n hlindl~T adhered to in 
practice. 'riie disastrom1 consequences here contemplated 
are typified in the story hy the tragic fate of tho R~apa-
1;iakas and the barber. 

Visakhadatta's ilf udrara.k~asa ,rhich is mm of the most 
important historical dramas in S11nskrit, dated her.ween 
the 5th and the 6th centul'V A.U., 1 paint!-1 the character 
of a K~apa:i;i.aka who, like ·the K1:-apa1).aka of the Pafica­
tantra story, is relegated to the same period, anrl is a 
mixed character2 representing' t]w Aj1vika nnd the Digam­
bara ,Taina und~r one name. l\fr. Teht11g i>oints out that 
Cal).akya introllucecl the K!'3apa1).a]rn t.o ·Rak~asa, and· that 
a Brahman minister hecame so close a frie•nd of his as to 
speak of his heart itself having hee1i taken possession of 

• l1y the enemy when he saw him.~ The chief motive or 
the play is not far to seek ; Visakhadatt.a in Pulogising 
the shrewd political principles of the Indian Machiavelli 
sought to show how even a 1rnkeci mendicant, houseless, 
dispassionate, meditating on the reality of the livin()> 
principle (j1vasiddhi ki;;apa1Jaka) could be made a friend 

1 Mr. Telang places the date of the piny het\\'een the 7th ancl the 8th i·cntm',y 

A.D., lllr. Vincent Smith between the Gth niHl 1 he flt.h crntnry A.D., am] Prof. 
Hillebrandt in 400 A.O. 

~ Cf. Telang's introclnction to hiA rclitiou of thP l\Iurh-11riilt~asn, p. 17. Prof. 

Wilson thinks that k~apn1,rnka rlenoieA iu the plny·a ,Jninn, not n Bn<ldhiRt. 

• lb i rl, 1:i. 19. 
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of ferocious ~iammon (l\1udrarak~asa) to serve as a· tool 
or Ca]J.akya (Ca1:i.akya-pra)J.idhi). 1 

The K~apa1:i.aka is introduced in the play as a mendi­
cant with shaved head (muJJ.cJia nnwcJ!:t.),2 speaking Prakrit 
instead of Sanskrit, an exponent of the reality of the 
living principle (:i Ivasiddhi), 3 respecting the teaching 
of the Aral\ants;' irascible or hot-tempered, greedy of 
lucre, adept in palmistt·y, fortune-teller, consulted for 
fixing lucky days, an hypocrite always crying out, "There 
is no iniquity for the followers, " 5 wishing success to 
laymen in their business concerns,6 and proclaiming 
victory of the cause of righteousness/ Hut the K~apa­
JJ.aka in question serving as a spy or 'Ca1:,.akya's tool' 
as it is cailecl, cannot be reasonably taken as a true repre­
sentative of his order except under the supposition t.hat: 
his pretensions were characteristic of the naked mecli-· 
cants whom he was called upon to imitate in his outward 
demeanour. The picture drawn of the K~apaJJ.aka seems 
to have a touoh of reality receiving confirmation from 
two older Sanskl'it tt•eatise.-1, the Kaut.ilya Arthas,'i.stra and· 
the Vatsyftyana Kamasutra, which in their general form, 
style and purpose can he said to belong to the same 
materialistic age. 

Vatsyilyana Kamasu.tra speaks of the houses and estab­
lishments of the female attendn.ntR, bhi]qmi;iis, ]q;apar.iikii's· 
and tl:1.pasis as the fl ttest places for love-intrigues,8 as i1.1 
the much later treatises on poetics we find that the rule 

------------
1 M11clr,1r,1k~a~n, Tolang's etlition, p. 258. Jivnsiclrlhirnpi Ca,;mkyn-prnl}idhi. 

• 11,i,l, p. 222. 
• Ibid, p. 252. Note thnt jii•a is the first of tho Jninn 11a1,atat/1•a~. 

• )bicl, p. 212 : Sasanam alihantiinnin. 
~ 11 N'atthi pitva1i1, n'atthi piivnm siiva.giil}aln." 

• 11 Kajjasiclclhi hocln sa,·agil1Jn1n." 
, 11 Dhammasicldhi hodn s11,•agiLl}111i1." 
• Kitmnsiitrn, V. 4•. 42: Snkhi-bhik~nk'i-k~npru}ik,1-b.1pnsi-bhavnne!ju sukhopiiya!;i 

cf, Ibid, IV. 1.9: Bhik~uki-sramm}ii•k~apal}ii-miilakarikiibhir ua smi1srijyela. .I _am 
indebted to Pandit Biclhu Shekluu· Bhattaclmryya for these references. 

9 
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is laid down to select female attendants, dancing girls 
and female ascetics to play the part of messengers in 
love intrigues/ which • is illustrated in the Malati 
Madhava by the character of the Buddhist sister 
Kamandaki, busy with her disciple A valokita and friend 
Bucldharakkhita arranging for secret marriages.2 One 
may find parallels in the stories of Devasmita in the 
Kathasarit Sagara:i and of Ni tam havatI in the Dasa­
kumaracarita,4 where the Buddhist female ascetics are 
represented as taking an active part in such indefensible 
affairs.5 How far these references represent a real state 
of things this is not the place to discuss. But the Artha­
sastra also bears evidence to the fact that the 1·eligious 
01·clers in the 4th century B.C. were not free from such 
moral corruptions, although the cases of moral trans­
gression were confined to a few individuals. It also goes 
to prove that with the rapid growth of a centralised 
form of government it was possible for Oai;iakya to 
organise a most elaborate system of espionage under 
which the services of all, whether recluses or house­
holders, cultivators or traders, wise or idiot, male or 
female, could be utilised for the promotion of material 
advantages, and under which even a K~apa:r;i.aka medi­
tating on the reality of the living principle could easily 
be induced to serve the 'Purpose of a state, as a tool in the 
hands of Canakva. The Arthasastra devotes two chapters, . . 
XI and XII, to the subjects of training persons in 

-.espionage (guq.hapurrn_;6tpatti) and of employing spies 
in different branches of secret service (gu~hapurufi!a­
pra~idhi). It appears from the 1·ules laid down therein 
that spies were recruited, if possible, from among the 

1 SA;hitya-darpal},n, TIT. 157: Diitynl} sakhi-nn~i pmvmjitii," 
~ JAt11kn, I. p. 257, 

•181 DivyA.vadltn11, p. 427. 

• Ind . .Ant., 1912, p. 90. 
• Jlltakn, I, p. 493. 



HIS'rORICAL SUMMARY 61 

recluses of different orders, mu1:i-clas and jatilas, hermits 
and wanderers, males and females who were seekers of 

' ' 
livelihood (vrittikama) by such cla"Q.destine means. The 
spies in the guise of female ascetics were employed to 
watch movements of persons in the harems (anta};ipure), 
the siddh.a hermits outside a fort, and the Sramans, if 
necessary, in a forest. 'l'he spies disguised as n,,.u~i(las, 

Ja[ilas or hermits had to live together with a large follow-
ing in the suburbs of a city, pretending to subsist on 
pot-herbs and wheat, eating once at the interval of a 
month or two. 'fhus we have sufficient rnasons to accept 
the K!Jlapa:t;1aka of the Mudrarak!jlasa as true to life, but 
the state of moral corr~1ptions in which the Aji'vikas and 
the Jainas were implicated along with various other orders 
of ascetics was in no way peculiar to the age of Ca:t;takya 
and Candragupta Maurya, for, as I ·expect to show in part 
II, these were among the natural adjuncts to the growth 
of the centralised forms of government and to the erection 
of monastic cloisters. Vi~akhadatta's account of the inti­
macy of the K~apa1_1.aka ·with l\'Ialayaketu upholding the 
banner of 1\1:alaya country which, according to the Bhaga­
vati account, became a common stronghold of the Jainas 
and the .A.jivikas, ancl the use of a K!jlapa:t;1aka by Ca:Q.akya 
as a weapon against King Mahapadma Nanda is of some 
historical importance. King Devase:r;i.a l\fahapauma of 
Pu:Q.q.a is described !n the BhagaYatr, as we have seen, 
as a patron of the Aj1vikas, ancl it is not improbable 
that the J aina Sutra has confounded the emperor of 
Magadha with a petty chief of a. country at the foot of 
the Viiijha mountains. 'l'he very name of King 
Maha.pauma's capital Sayaduvara, a city with a hundred 
()'ates reminds one of a magnificient metropolis like 
0 

Pataliputra. 
The Divyi\vaclana mentions 

Ajivika who was employed in 
Pingalavatsa as an 
the service of king 
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Vfodusara as a court-astrologer,1 while a Jatalm story" 
preserves an old tradition to the effect that astrology 
was· almost a professien with the Ajrvikas even in the 
Buddha's life-time.2 'J.lhe Divy£1,vadana testifies to the: 
fact that Pm.}.q.avardhana was a stronghold of the Aji~ikas 
in the time of king Asoka.3 Prince Vitasoka was a 
patron of the .Ajivikas who are confounded, as notiried hy 
Prof. D. R. Bhanclarkar, with the Nirgranthas or Jainas.' 
He was a strong believer in physical torture which the 
Buddhist considered useless (micchatapa).5 The conflict 
of claims involved l1etween the two standpoints is clearly 
brought out in the following ver~es: •• 

1. ·Buddhist thesis-
N a nagnacaryii na jata na pa11ko nanasanath sthandilasiyiki va 
na rajomalam nOtkutukaprahat}am visodhayen moham 

avisirl}akankham. 

Alari1kritarn capi careta dharamam dantfodriya):i santalJ 
sathyato brahmacarI 

sarvef:lu bhute~u nidhaya dal} _'am sa bramal}ali sa sramai:ial] 
sa bhik!}u):i. 6 

2. .Ajivika antithcsis-
Ka.1?te'smin vijane vane nivasatiirh vayavambu-mii1Minam 
rii.go naiva jito yadiha riiina kalapmkarf?ena hi 
Bhuktvll.nnarh sag-hrita1h prabhutapisitarh dadhyf1ttamlllamkrita,il 
~akyesvindriyanigraho yadi bhaved Vindhya]:i plavet sigare. 7 

1.,he Divyavadana also relates that 18,000 Ajivikas 
at PuIJ.clavardhana had to pay a heavy toll of death in 

1 llliLlati M11dhava, Bombay Snus~rit Series, Act ·I, p. 9. 
° Kathitsarit Sitgnra, Tnrai1gn XIII, No. 68. 
' Dasak111niiracarita, ral. edition, p. J 21. 
• Cf. Telnng's introduction to the l\Iudrlirii:kl;lnBa, p. 19. 

• Divyii.vaditua, p. 3:39, Of. Dhammapada, verse 141-142; l\lahii:bharata, III, 
verso 13455 ; Suttauipata, verso 249. 

• Divyavad,"1na, p. -l:20. Cf. Bhattrihnri's oft-qaotocl iiloka ,­

Visvii:mitra-Pariisnra-prabhritayo vatamh11-par1.1nfanii:IJ; te' pi strinii:1i(srimukha­
pankaja1it rlri':'~vilpi mohamgat1"1IJ 

8akilnua1it s:i.gl}!·it,uit payodadhiyutarit ye bhnfijato m~11av~ste~ii:1ii 
. indriynnigraho yadi bhavct pai1gastaret sii:gara1it, 

' The Ajivikas are wrongly described ns Nirgrantha upiisakas. 
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6ii_e 'tla.y in the hamhf of King··Asoka foi· the fault'of"·onc 
Nirgrantha upasalrn.1 who hacl dishonoured the Budil.ha~' 
ini.age. Deeply grieved at similar sacrilege committed 
hy another Nirgrantha upasa1m at Pataliputra, th~· 'kin~: 
burned him alive torrct.l1er - with his kinsmen, ·and-o . . 

announced hy a royn:l .proclamation that the rewa1;d, of_a· 
Dinara, would he given to a person wh<? cou-Jd produce the 
head of a N.irgrantha, with the result that his o,vn brother 
•• 1. 

pr111ce V1ta~oka was found among the victims.2 It i3 i1;1-
conceivable that king Asoka was ever implicated ~n sue~ 
an atrocious crime as the Divy{\.vadana would have· us' 
believe. The tradition just refe.rred to must· be regarded 
as spurious and baseless for the simple reason that the'. 
Buddha is nowhere represented by an image in any 
sculpture which can be elated in Asokan age. We are 
aware, moreover, that King Asoka in his seventh Pillar 
Edict, where he sums up the various measures adopted 
by him towards the propagation of cllwmma, expressly 
states that he Imel employed his Dharmamahamatras for 
dispensing the royal favour to, and exercising supervision 
over, the Brahma.ns, the Ajrvikas and the Jainas, as among 
all other sects.• Furthermore, the king elsewhere3 

declares that he granted two cave-dwellings to the 
Ajivikas when he had been consecrated twelve years. 

'l'hat the A.jivikas continued 1o enjoy cert-ain amount: 
of rei,:pect from the people of 1\1.agadha and retained a hold 

' Divyftvudi,ua, p. -!27; P111.1r,la~·arllhano • . . . . . . . . okndivnso a~tiidasasah~ 
wmi.nyitjivikiiruttit pi-aghiitititni. _ 

. • Deviiunril piyo Piyadasi hova1i1 ahil: Uhamma -~lahitmiitnpi mo te bahuvidhesu· 
a~he811 itnugahikosu viy,tpa~it ......... so s111i1gl1atasi pi mo katc imo viyilpa~a hohari:ttiti i 
bomeva bitblmuosn itjivikesu pi me kate imo viyitpatit hoha1ntiti; niga.ri:tthesu 
pi 1116 ·kat;e imo viyitpata holuunti ; nitnitpasarndesn pi rile kate ime viyiipat;s 

hohatittiti. Pa~ivisi~ham pativisitha1n tesu tcsu te te mahiimiitii. dhammamah~miitii 

cu me ctesu ceva viyiipat,ii savcsu ca nrimesu pitsn1iirJesn. 
• s i.e., in his Cave Inscriptions: (I) Liijina Piyadasina clnvfuJasavasiibhi (sitenit) 

iyam uigohaknbh,t dinil ajivikchi: (2) L'ijiuii l'iyadasina duvai.fasavasiibhisitenii-; 

iyaiil kubhii klmlutikaparntasi dinii itjivikohi. 
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on the liberality of the l\Iauryas even after the reign of 
- Asoka is proved by the three cave cleclications in the 

Nagarj uni Hills, made hy King Dasaratha, who perhaps 
succeeded his grandfather A~oka in the throne of 
~Iagadha. No inscription has been found as yet record­
ing gifts to any other sect, particularl~r to Buddhists 
which one might well expect from him, seeing that 
he was the grandson and successor of the greatest 
Buddhist Emperor of India. 'rlrn presumption is that 
whatever his faith may have heen, his mind was 
obsessed with the Aj1vika creed. 'fhe ..lj1vika influence 
continued in Northern India to the end of the l\1:aurya 
rule, to the time of Pataiijali who is placed by modern 
scholars in circa, 150 B.C. For we have noticed that 
Patafijali in his comment on Pa1).ini's Sutra, VI. 1. 154, 
was not content with calling the Maskari1).a a l\{a.skarh).a 
simply because he carried a hamboo staff about him, but 
went a step further in suggesting· that the na1ne 1\IaskarI 
also signified that he taught "mii lqitakarma1).i, ma kt·ita­
karma1).i," i.e., "don't perform actions, don't perform 
actions, &c.," which he could not Jrn ve done in departure 
from the original sutra of Pa1,ini, if he had no personal 
acquaintance with the views of t.he :Uaskarii.ias. 

The l\filindapafiho (circa 1st centu1·y A.D.) takes some 
notice of the fatalistic creed of l\Iakkhali Gosala, who is 
wron,gly 1'epresented as a contemporary of J\:lilinda 
(Menander B.C. 155), the Inclo-Bactriau king of Sagala.1 

The l\Iilinda account is in essence the same as that which 
is to be found in the Samaiifiaphala Sutta, with this im­
portant difference that it interprets Gosala's doctrine of fate 
as being completely adapted to the rigid caste-system of the 
Brahmans.2 - Such an interpretation of his doctrine of fate 

1 ~filincla, p}l, 4-5. 
• Ibid, p. 5: ~•atthi ...... Knsulakusalaui kamm!iui, 1rntthi suka~aclukko.t;ana.m 

kammituo.m phnTam vipako, ...... ye te idhaloke khattiya to pamloka1n g1rntv.t ip puna 

khe.ttiyli va bbndssauti, etc. 



HISTORICAL SFMMARY 71 

as this would seem incompatible with his general_ theory 
of evolution, teaching that eyen a clew-chop is destined 
to attain perfection through transmigration. It would be 
interesting, nevertheless, if the historian could prove that 
the Ajrvika creecl found its, adherents in the cosmopolitan 
city of Sa(]'ala situPtecl not far from A.lasancla clipa (the ,., ' :~ 

island of Alexandria), ennmerntecl in the J{ah~niddesa 
as an imJJortant port. 1 Here I would just call attention 
to two contron1rsies in the 1[ilincla which have refPrence 
to the common Yiem;; and practices of the A.j1Yikas ancl 
the Jainas: 

(1) the controversv as to whether water is a living 
substance-" ]d1h ...... uclakarh jrvati ?"~ 

(2) the controvers~r as to whether suicide is a crime 
-" Na attana:rh patetahhaiil ?"a 

The BhagavatI Sutra also refers to an Ajiviya com­
mitting religious suicide at Vicle}m som·e centuries after 
Gosa]a's death.-1 1Vhen the Chinese pilgrim Fa Hien 
visited India in the 5th OenturJr A.D., he saw 96 different 
sects of Northern India in Savatthi, among whom he 
mentions only the followers of Devacfatta bv name. From 
this it is n~t clear th~t t}~e Ajivikas reta.ined a hold at 
that time on Savatthi proper. Indeed the subsequent 
history of the Ajivikas shows that the Ajrvikas found 
a stronghold outside the l\Iicldle Country. 

Referring to Varahamihira's list of 1·eligious orders 
laying down rules of ordination under different constella­
tions and planets,5 his com1i1entator Ut.pala. says that his 

• enumeration was hased on the authority of the Jaina 

Mnhitnirlrlesa, p. 155. TihyR D:wina is of opinion thnt it wns nn islnml in the 

Indus. 
• l\lilincln p. 2ii8. 

• Ibid, p, 195. 
• Hoemle's .Appendix T, p. 14. 

• Vriho.jjatnkn,· XV. I. 
• Ser rxtrnet from Vtpnln's eomml'ntnry, qnotrrl in Ind. Ant., 19)2, }), 287, 
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teacher Kalakacarya, and substantiates his position by 
citation of actual words of the latter.' Varahamihira's ,. 
list includes : 

(1) Sakya, the wearer of scarlet rohe. 
(2) Ajrvika, the one-staff man. 
(3) Bhik~u, or Sa1hnyasin. 
(4) V:riddhasravaka, thP. skull hearer. 
(5) Caraka, the wheel-hearer. 
(6) Nirgrantha, the naked onr. 
(7) Vanyasana, or hermit. 2 

There are two lists3 of Kalakacaryn. The first list as 
explained by the commentator comprises:-

(1) Tavasia=Tapasik~, hermit. 
(2) Kavalia=Kapalika, skull hearer. 
(8) Rattavaq_a=Raktapata, one of scarlet rohe. 
( 4) EadaI}.q.i=Ekadai;,.cJi, one-staff-man. 
(5) Jai=Yati. 
(6) Caraa=Caraka. 
(7) Kha vai;iai = K~apaI}.aka. 

The second list consists of 
• . 

(1) Jalana=jvaiana, sagnika. _ 
(2) Hara=Isvarabhakta, God-worshipper, i.e., Bhat­

taraka. 

(3) Sugaya=Sugata, ·i.e., Buddhist. 

(4) Kesava=Kesavahhakta, worshipper of Krsava, 
i.e., Bhagavata. 

(5) Sui=Srutirnargarata, one adhering to the rule 
of sruti, i.e., :Mrma1hsaka. 

: . •. 

1 Salryo ral<tapatrth ...... Ajivikns <'rtikn.dnr;irli ...... bhik~nr hhnvnti snmi1yliRi jiieynlJ 
...... Vriddhnsrii.vnkalJ k1tpitli ...... enmko cnkmdhnr11l.1. ..... Nil·grnntho nJ\gnn):i k~n11nr;in• 
ka];i ...... vnnya!iannlJ tnpnsvi. 

I See extract from Utpaln's Commentnry in Incl. Ant., Hll 2, p. 287. 
• Biihler's "Bnrii.bn.r nnrl Nagitrjnni hill-cave inscriptions of Ailokn nnrl Dasn­

ratha,'' J.B.A;S .• Vol. XX, p. 362. Cf. J. R. A. S., -191 I, p. 960. 
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(6) Brahma=Brahmabhakta, worshipper of Brahma 
i.e., Vanaprastha. 

(7) Nagga=Nagna, naked, i.e., K~apai;i.aka. 

Professor D. R. Bhandarkar has rendered a great 
service by rectifying a fatal error in the interp1·etatio~. of 
Utpala's commentary, which led such veteran Sansk~1tists 
as Professors Kern ancl Buhler to suppose that the Ajivi­
kas were the worshippers of Naraya1;1a, ·i.e., Bbagavatas.1 

, But now thanks to Prof. Bhandarka1· no one doubts that 
Utpala's meaning was just the contrary. The Ajivikas 
and the Bhagavatas furnished him with a typical instance 
whereby he could illustrate upalak11a~ia-, a figure • of 
Rhetoric used in characterising what a word does not 
denote. 

"Ajivikagraha:Q.arh ca Na1·ayai;tMritanam," 
i.e., to accept one as an Ajivika is not to denote a wor­
shipper of Narayai;i.a.1 

Thus we see that the Ajivika or Ekadai;iq.in formed a 
distinct element among the religious sects known to 
Vara.hamihira (circa A.D. 525), the celebrated astronomer 
who is said to have been one of the nine gems adorning 
the court of King Vikramaditya of Ujjain, the capital 
of eastern l\falwa and formerly that of Avanti in the 
Deccan. The Har~acarita goes to prove that King Har~a, 
whose reign in the 7th century A.D. was characterised 
by eclecticism in popular religion, 2 brought together the 
different religious sects and adherents of different schools 
in his dominion, where he listened to their respective 
views (svan svan • siddhantani),3 and the Kumbha-mela 
taking place at the interval of twelve years is a modern 
institution which serves the same purpose of bringing 
together the different sects from the various parts of the 

1 Ind. Ant., 1912, p. 288. Early History of the Vaishnava Sect, p. 116. 
• Smith's Early History of India, 3rd edition, p. 345. 
• Harvacarita, Nil'l}aya Sligam Press edition, VIII, p. 265. 

10 
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country. These sects and schools in the Har1?acarita in­
cluded among others : 

(1) Maskaris=parivrajakas as the commentary calls 
them; 

(2) Svetapatas=a sect of the Jainas, distinguished as 
pak~d, i.e., Digambaras; 

(3) PaI).q.us=Bhik1;ms; 
(4) Bhagavatas=the worshippers of Vi~i;i.u, i.e., Vai~-

JJ.avas; 
(5) VarI).is = Brahmacaris ; 
(6) Kesaluiicanas (?) 
(7) ·Kapils=Sa:rhkhyas ; 

. (8) Jainas=Buddhists; 
(9) Lokayatikas=Carvakas ; 

(10) Kal).adas= Vaise1?ikas; 
(11) Aupani~adas= Vedantins; 
(12) AisvarakaraI).ikas = Naiyayikas; 
(13) Karandhas=Hetuvadins ; 
{14) Dharmasastris=Smritijfias ; 
{15) Sabdas = VaiyakaraI).as, grammarians ; 
(16) Pancaratras=a division of the Vai~i;i.avas. 

There are three points about this list which are of the 
greatest historical importance : 

(a) that the name rnaskari is used to denote the 
wanderers in general, a significant fact showing that the 
.A.jivikas did not give up their nomadic habits up ·till 
the 7th century A.D., and that in this 1·espect they were 
not a solitary instance ; 

(b) ·that the commentator uses the term Buddhist as ·a 
synonym of the J aina (J ainair bauddhail;t) ; and 

( o) that the list includes, among others, the schools 
of Hindu philosophy, Kapila, KaI_lada, etc., whose names 
can be tra6ed neither in the texts that are pre-Asokan 
in date, nor in the Brabmanical w01·ks that can be dated 
as pre-Pai;i.inian. 
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As regards the first point, it is imp01·tant to note that 
the Amarako~a counts the MaskarI among the five classes 
of saiimyasins,1 while in VIranandi's .A.carasara (Saka 
1076) the .A.jivaka is distinguished from a Parivra( or 
wandering mendicant practising very severe austerities,2 
and in two later J aina and Buddhist works the ekada~u!.,in 
and the fridandin are enumerated as two divisions of 
Parivrajakas 3 o~ ·Paramahaihsas who aspired to develop 

'· ·~ in them the divine faculties through renunciation of all 
worldly concerns.4 

1Vith regard to the second point, it may be not.iced 
that it is not a solitary instance where the Jaina5 has 
been confounded with the Buddhist, for there are 
other cases, where the .A.jivika has been confounded with 
the Jaina,6 and the Buddhist with the .A.jivika.7 Indeed; 
such confusions of sects as these have no meaning in 
history except as showing that the sects thus confounded 
the one with the other appeared to have a close kinship 
between them to the eye of an outsider. Accordingly 
the meaning of the passage of the Divyavadana con­
founding the Ajivika with the Jaina is that· the two 
sects living side by side at Pm;1q.avardhana differed so 
slightly from each other, whether in their views or in 
their outward appearances, that it was difficult for a 

1 Amn.rako~a, VII. 5. 42. 
• Acltrnstl;ra, XI. J 27 : Parivr1t9 ... ugracaravlinnpi ajivak11l.1. See Pathak's 

• AjivikaA,' Incl. Ant., 19U, p. 89. 
• llladhavncandra's Commentary on the. Triloka-siira, verse 545 : ekadandi-

trirlnl)rli-lak~al)iil} parivrajakii.lJ, Ibid, p. 91. • • 

• Saroja,·ajra's Dohii.ko~a: Eka(m) da7-:u;!i tridai;u;li bhava vesefi vi~mii. hose. 
hai\ea • 1iveeaii. Advayavajra in his comp1ents on the above says : ekadandi­

tridin}i;li bhagavavesam bhavati. ••..• yii.van na p11rnmahamsa-vesam bhavati tiiv~jj­
i'iitnaril na Jabhyate ea_rvasannyiisatvitt. See Shastry's Banddha Gii.n-o-Dohli, 

pp. 82-84. 
• Divyll.vadii.na, p. 42. _ 
a Commentary on the Aciirasiira, XI. 127 : "ajivikal_1 bauddhabhedam ", i.e., 

" the Ajivika, a division of the Buddhists." 

' Kau~ilya, Arthasitstra, P· 3. 
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Buddhist observer to d1•aw any sharp distinction between 
them. Similarly with reference to the passage where th9 
commentator of the Harsacarita identifies the Jaina other 
than the Svetftmbara with the Buddhist, the historian is 
to understand either that his suggestion was based 
upon hearsay or that he had kept in view some parti­
cular sect of the Buddhist faith who closely resembled 
the Jaina, e.g., the sect of Devadatta that existed in 
Savatthi, as appears from Fa-Hien's account, to the end 
of the 4th century A.D., and a remnant of whose practices 
the Chinese pilgrim Hiuen Tsiang found to be in use at 
Karl).asuvari;m in Eastern Bengal 1 in the time of King 
Har~vardhana. The followers of Devadatta were not 
Buddhists in the sense that they did not pay homage to 
Gotama Buddha, but. they must be said to have been 
Buddhists in th_e sense that they showed reverence to 
three previous Buddhas. 

As to the third point relating to the schools of Hindu 
philosophy, the orthodox Hindu who is taught to believe 
that everything was done for him in a finished form by 

tth-e ].l,i;;is of old, long before the appearance of two power­
sort heresies, known as Jainism and Buddhism, will be 
'k:nc-Y to be told that the Kautilya Arthasastra is the oldest 
-p\~wn Sanskrit text of which the date can be definitely 
.. ..1,foed either in the 4th or in the 2nd century B.C., and 

t\\rhich mentions the Samkhya, the Yoga ancl the Lokayata 
among the typical instances of speculative philosophy 
(anvik1?aki).1 So far as the Buddhist literature is con­
cerned, the Milinda-Paflho is the oldest text which 
in~lu~e~ ~he Sa1hkhya, the yoga, the Niti and the 
Visesika m the list of the various sciences and arts 
studied by King Menander in the 2nd century B.C. 

1 Kilindll-Paftho, p. 3. 

• Beal'e Records of the Weatern World, JI. p. 201 ; Smith's Early History of 
India, Brd edition, p. 32. • 
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The subsequent history of the Ajivikas has to be built 
.. up from a few stray references to them in literature 

and epigraphic records, all indicating a process of rapid 
decay of their religious order, which lingered with varied 
fortune in different parts of India, particularly in 
the Deccan proper. Prof. Pathak in his paper on the 
Ajivikas has collected some important references from 
the Digambara ,Taina works extant in the Canarese 
country.1 In the oldest of them, dated Saka 1076, the 
Ajivikas are represented as a Buddhist denomination, and 
are said to have been entitled to existence in the heaven 
called Sahasrara-kalpa, in contradistinction to the Hindu 
Parim•ii(, whose aspiration did not reach beyond the 
Brahma-world.2 In another work belonging to the same 
age, the Ajivikas entitled to the immutable state are dis­
tinguished similarly from the Cm·ayas and the Pari1nhajas.s 
In a third work, the Gcwakas are characterised as naked, 
while the Ekadm_z(lin and the 1'rida1.u:fin are enumerated as 
two main divisions of the Parivrajakas.' In the fourth, the 
Ajivikas are represented as a Budd'hist denomination sub­
sisting on Karhji,5 while in the fifthfbelonging to the 13th 
century they a1·e distinguished from the Buddhists who 
were meat-eaters. 6 From these references Prof. Pathak 
is led to conclude that " the Ajivikas were well-known to 
the Jaina authors of the later Chalukya and Yadava 
periods as a sect of Budclhist Bhikshus who lived solely 
or chiefly on Kaihji.1 " 

1 Ind. Ant., 1912, p. 88 f . 

. 2 Viranandi's Acltr.asiim, XI. 127: Pnrivra9 brahmnkalp{l.!iita1n yatyugmciiravlinapi, 
'.!jiiikal]. sahasriimkalpil.riltam dnrsanojjhitaq. 

•• • Trilokasiira, verse 545: Carayii ya pn.ririlbaja bahmoti, n.rucuda-padom'ti ajivli. 
• Commentary on the Acarasara, XI. 127: Ajivakal) bauddhabhedam appakamji 

lthik~u. Of. Padmnprn.bha's Tmividya (Circa., 14-00 A.D.): Ajiv1i ambila-kiiJan umbaru. 
6 Buddhist argument in favour gf meat-eating iR said to bo :-

Piitre patitam pavitra1n siiktrokta1n idemdu banddhar ada,gam timbarn. S11e 
l\Iaghanandi's Sriivn.kacam. 

' Ind, Ant., 1912, p. 90. 



78 THE AJIVIKAS 

A few inscriptions have been found in· Madras Presi­
dency belonging to the first half of the 13th century, 
which record tha.t a · kind of poll-tax was imposed on the 
Ajivikas.1 The reasons· for. imposition of ·this tax are 
nowhere stated, but the reactionary measure thus adopted 
by the Hindu rulers of South India was certainly not 
without its effect on the career of the Ajivikas; probahly 
it served to check the further progress of thE, Ajivika: 
movement or to compel the A.jivikas by external pressur,-~ 
to. merge their identity in the Shivaite and other orders 
of Hindu ascetics. • 

Thus the post-Makkhali history of the A.jivikas rang­
ing over twenty centuries is to be conceived· as a 
long and intricate process of religious development hi 
the country which led ultimately to the extinction of 
the sect. The foregoing investigation has shown that 
the Ajivika movement • which commenced· in the 7th or 
the 8th century B. 0., somewhere near the Gangetic 
valley~ and was confined at first -to the tract of land bet-· 
ween Campa and Benares, gradually extended to 
Savatthi. Within a few centuries of Gosala's death this 
movement crossed at many points the territorial limits 
of the Middl~ country. Gaya and Pul}.q.avardhana were 
two important centres of the Ajfrika activity in the ·tiin~ 
of King Asoka. At the time when the Jaina Bhagavatr 
Sutra was compiled their influence was diffused over the 
whole of Northern India from the Bay of Bengal to the 
Gulf of Cutch. Towards the close of the Maurya rule 
~h,e. ;Bactri~n city of Sagala in the Punjab became a 
centre of liberal movements, while the kingdom of Av?..nti • 
i~ the·. Deccan in its earlier territorial extension long 
remained an important .scene of the Ajivika propa-. 
ganda. The centre of gravity shifted after Har~a to 
-'-----------------------------

1 Hultzsh's South Indian Inscriptiona, Vol. I, pp; 88, 89, 92 and 108. Cf. Ind. 

Ant., 1912, p. 288. 
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the Deccan· proper, w11ere, especia11y in the Canarese 
, country, they· encountered many reverses of fortune '·tm 
they finally disappeared in the fourteenth century of the 
Christian era. The pathetic story of maltreatment 

• of the Ajivikas and other ascetics in B..acJha by its rude 
inhabitants need not be recounted. Similar experiences 
of the hermits of the Vanaprastha order in other non­
Aryan tracts are recorded in the AranyakaI;1.da 
of the H,amavana and several stories of the Jataka . ., . 
rrhis naturally suggests a most fruitful enquiry 
as to the part they played in the annals of Aryan 
colonisation and propagation of Aryan culture, followed 
everywhere by non-Aryan reaction, and modified by the 
race-cult and national· characteristics which it absorbed. 
1\1:oreover, in carrying on the study of the post-1\fakkhali 
history of the Ajivikas, the historian cannot but set him­
self to analyse the causes of - the decline of the Ajivika 
faith, and it is certain that such an enquiry cannot be 
undertaken apart, from t,he development of various reli­
o-ious movements and schools of philosophy which went to 
0 
rob the Ajivika movement-of its· especiality. The simul-
taneous processes of absorption and assimilation which 
seem so largely accountable for the disappearance of the 
Ajivika,s involve two questions of far-reaching importance, 

which a1·e: 
(1) vVhere are the ..:\.jivikas who maintained· their 

existence among the rival sects up till the fourteenth 
century A. D., if not later ? 

(2) Is it that the Ajivika system dwindled into insigni­
fic'd1:,ce without enriching the systems which supplanted 
and supplemented it ? • 

• Finally, if it be admitted that truth never dies and 
that the Ajivikas had a distinct message for Indian peoples, 
the history of the Ajivikas cannot be concluded without a 
gene1'.al reflection on the course of Indian bistory, nor 
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can the historian discharge his true function as historian 
without determining the place of the Ajivikas in the , 
general scheme of Indian history as a whole. 
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