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INTRODUCTION 

LoNG before Buddhist days the fecund imaginative genius of 
India, that land of great, indeed unsurpassed story-tellers, had 
developed both in verse and prose a whole mass of fables, parables, 
heroic stories of endurance and adventure, comic tales and what 
we should call fairy-stories. What more natural than that the 
Buddhists, who fully shared India's belief in the long round of 
rebirth, should have seized on these folk-stories and adapted 
them to their own purposes? There was the Hero, human or 
animal, who, although not invariably appearing in a good light 
(e.g. Ja. Nos. 318, 531) was given the role of the Bodhisatta. 
His presence is an essential feature of each Jataka tale in some 
of which he is shown as consciously striving, in one way or 
another, steadily to adhere to the vow he made eons ago under 
the Buddha Dipankara one day himself to become a Buddha 
(see e.g. Ja. Nos 313, 340). He it was who in this birth, his 
last, won enlightenment under the Tree of Awakening at Budh­
Gaya and became the Buddha Gotama. And there were in 
these ancient folk-tales the people: kings, brahmans, ascetics, 
women, traders, merchants, hunters and so on besides the 
birds and animals that the Hero helped, cherished, slew, feared 
or outwitted, or who helped, cherished, slew, frightened and 
occasionally outwitted him. As, in the tales adapted to Buddhist 
uses, the Hero becomes the Bodhisatta or Mahasatta, so to the 
human beings, the animals and birds could be assigned the 
names of people well known to the Buddha, the story-teller in 
the present drawing on his enormous stores of memory, and 
equally well known to his contemporaries, to whom names such 
as Sariputta, Moggallana, Ananda, Ra.hula, Uppalava:r:iIJ.a and 
Devadatta could hardly have failed to be familiar. These tales 
became known as Jatakas, stories of previous or anterior lives 
of the Buddha, and form in the words of Rhys Davids1 " the 

1 Buddhist Birth Slol'il's, 1878 ; new and revised edition, no date, Broadway 
Translations. 
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viii INTRODUCTION 

oldest, most complete, and most important collection of folk­
lore extant". 

Although this monumental collection consists of 547 Jatakas, 
there are not necessarily 547 stories as sometimes the same tale 
reappears in a different version or several are included in one 
birth. The whole was edited in Pali in roman script by Victor 
Fausboll in 6 volumes, London, 1877-1896, with an Index 
compiled by Dines Andersen, 1897. For about half a century 
moreover it has been possible to read these 547 Jatakas • in 
English, for a translation was made by various hands under the 
editorship of Professor E. B. Cowell, and published by the 
Cambridge University Press in 6 volumes, 1895-1907, with an 
Index in 1913. This Cambridge translation was reprinted by 
the Pali Text Society, complete in 3 volumes, in 1956. 

In offering this present English version of ten of the Jataka 
Stories, I am not however repeating " Cowell's " translations, 
admirable though I find them and well loved though I know 
them to be. I have re-translated direct from Fausboll's edition, 
following, as does " Cowell ", both his page numbering and the 
numbering of the Stories. I have done this largely because I 
think it important to keep the work of translation alive since 
it is one of the ways of gradually approximating to the mean­
ings the thoughts and ideas, the words and phrases were intended 
to contain in the Pali and so be understood by the people who 
heard these old tales recounted. 

Each of the 547 Pali Jataka Stories is composed according 
to a definite and uniform plan, clearly summarised by Fausboll 1: 

"As is well known a 'Jataka' in the Jataka Atthava1p;iana 
consists of four parts, viz. (a) a Paccuppanna-vattlm, an incident 
from the time of Gotama Buddha that frames, as it were, and 
gives rise to Gotama Buddha teliing an event of olden times, 
(b) an At'itavatthu which latter has originally been in verse, but 
afterwards was retold by Gotama Buddha partly in prose and 
partly in verse, with moral teaching in view, (c) a Veyyakara~ia 
or Commentary which elucidates both the tale and certain 
words in the metrical pieces, and ultimately (d) a Samodhana, 
a winding up of the story. The last two belong properly to 

1 The J ii/aka, vol. vii, p. ii. 
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the Paccuppanna-va.ttlm." The Samodhana includes the identi­
fi~ation, attributed to the Buddha, of personages in the present 
with the ch~racters ':ho appear in the story from the past. 
In the _followmg selection only Fausboll's points (b) and (d) have 
been given. Although the J iitaka is now contained in the Pali 
Canon, the verses alone are canonical. 

The Stories seek to inculcate good manners, good sense and 
good behaviour, all of which usually reap an appropriate reward 
owing to the working of kamma by which the result of a volitional 
act, of body, speech or thought, is suited to the nature of that 
act. They contain much of cruelty and savagery, treachery 
and ingratitude, much of courtesy and chivalry, love and friend­
ship, loyalty and devotion, quick-wittedness and ingenuity, 
self-sacrifice, endurance, patience, and care and affection for 
others : wife and husband, children, parents and friends. Many 
gain an added interest if the symbolism of Buddhism is already 
understood, for example the story of the monkey-king who, not 
recking of his own life, made of himself a bridge so that his 
troupe could pass safely over his back to the security of the 
Beyond (Ja. No. 407), a notion reflected again, but without the 
bridge motif, in the story of the desert-pilot who took_ !he 
caravan safely across the waterless desert, likewise arnvmg 
Beyond, all perils past (Ja. No. 2). And others prove to be 
specially interesting for their similarities to fables_ o~ lege_n~~ 
from other lands, for example " The Ass in the L10n s Skm 
(Ja. No. 189), "The Talkative Tortoise" (Ja. No. 215) and 
"The Jackal and the Crow" (Ja. No. 294; cf. "The Fox ~nd 
the Crow "). As tales, the Jatakas are delightful and charmi_ng, 
and without having recourse to a multitude of difficult techm~al 
terms, admirably convey and emphasize many a leading Buddhist 

concept. . 
Considering the appeal these half-moral, half-comic and 

sometimes dreadfully "tough" stories have made down t?e 
centuries, and considering many are so short they may_ easi~y 
be given in their entirety, it is not surprising that. Selections m 
English translation have been made from time to time. 

In this Selection that I now add, the Pali version appears 
on the page facing the English. Limiting myself to a mere ten 
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X INTRODUCTION 

Stories, I have chosen some of those designed to illustrate how, 
in various of his anterior lives, the Great Being practised each 
of the ten " perfections ", excellences or " goings beyond ", 
paramita, 1 recognised in the Pali tradition, though hardly in the 
Pali Canon, until he had gained the complete supremacy in 
them all necessary for the attainment of Buddhahood. This 
was the substance of the Bodhisatta's quest and of the vow 
he had made an incalculable time ago under the Buddha 
Dipankara, the Buddha who prophesied of the youth Sumedha 
that one day he too would become a Buddha. This was the 
Being who, for innumerable lives, \Vas set on the winning of 
enlightenment and who eventually achieved it, without another's 
help, by sheer steadfastness of purpose and in spite of the utmost 
temptations, trials and tortures, as may be read of in the Jataka 
Stories. Unlike the Mahayana in which countless Bodhisattvas 
are recognised, in the Pali tradition there is but the one Bodhisatta 
although many were the varieties of his anterior forms and 
lives : the Being who at last and in his final birth became the 
Buddha Gotama. 

By no means however does every Jataka Story illustrate a 
paramita, the heroic self-conquest manifested by bringing to 
completion each of the ten perfections. But, besides those 
given here, there are also other Stories concerned with one or 
other of the paramitas or even with more than one, with the 
possible exception of the Lomalzamsaja:aka (No. 94 and my 
No. X). For this is perhaps the only birth-story dealing with 
the perfection of equanimity. My choice of the Stories to form 
this volume was largely determined by considerations of the 
unity to be gained if they were limited to a single theme, and 
then by the length or the brevity of such stories as illustrate it. 
Moreover the theme of the piiramitas forms a recognised class 
as is shown by the Cariyapital?a, a Pali work containing 35 
stories all of which are occupied with the perfections. 

My main object in preparing these ten stories has been to 
provide those learning Pali with reading material that, if not 
canonical, is palatable and comparatively easy but which at the 
.same time, since it lacks the repetition characterising much of 

1 See Table of Contents. 
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the Pali canonical literature, uses a large numberof words. 
It is not to be expected however that Pali-ists, even though 
Fausboll's J ataka has been so long out of print, can find much 
consolation in this small Selection. Since a further object 
has been to make accessible to the general reader, a minute 
fraction of the huge Jataka collection in the hope that he will 
want to know more of these ancient tales, I have not burdened 
this little book with a glossary or vocabulary ; and the serious 
student of Pali, though he needs a new Grammar, has at his 
disposal both a Pali-English Dictionary1 and an English-Pali 
Dictionary 2 . I have moreover attempted to make my trans­
lation fairly literal so as not to puzzle, but on the contrary to 
help the student, though at the same time I have tried, without 
confining myself rigorously to "the idiom of to-day", to keep 
the spirit and the flavour, the attlza and vyaiijana, of the original 
and present it in a readable form. 

But although I have tried to be reasonably literal, often 
translating word by word rather than sentence by sentence, 
I have been at no special pains to use the same English word 
consistently for the same Pali one. I think this would have 
been a mistake in particular for the non-technical terms where 
there is no need for strict rigidity. Thus, sometimes " to 
reflect on " seemed to suit the English better, sometimes " to 
ponder" for the one Pali word avaJjati. To take another 
example, it was extremely difficult to find an English word that 
would not sound too far-fetched for the six appearances in 
Story No. V of viriyarh ossaja#, to slacken in or relax in energy. 
Making a freer translation than has been my general plan 
throughout, I have rendered this expression variously: slacken 
in energy, give up hope, do your utmost, give in. Consistency 
carried too far may end in detriment to the translation, although 
it is highly advisable for technical terms if they are to carry 
their proper weight. • 

I have made no omissions except in the very long klii.ga­
pakkhajataka. All are shown by omission marks. In addition, 
there are in this same Jataka one or two occasions where I have 

1 Pali Text Society's Pali-English Dictionary, T. \V. Rhys Davids and \V. Stede. 
a English-Pali Dictionary, compiled by A. P. Buddhadatta l\fahathera, and 

published by the Pali Text Society, 1955. 
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compressed lengthy arguments into a few words, enclosing them 
in brackets. The paging, however, given throughout in heavy 
type in square brackets and following Fausboll's pagination, is 
but an inexact guide to the amount omitted since both the 
length of his footnotes and the length of the commentary, the 
veyyakara1_ia, on the verses naturally vary from page to page. 

In the absence of a glossary, I give instead a few notes for 
each of the ten Stories which may be of some interest to Pali 
students and others. But before coming to the Stories them­
selves, one or two general remarks may be made. 

In the first place, for " being reborn " there are such ex­
pressions as -kule, -yoniyam, -lake nibbattitva (being reborn in 
such and such a family, womb or world), -niraye, -bhavane 
nibbatto (reborn in such and such a hell, such and such an abode, 
No. VIII), and pafisandhim gahetva or ga1J,hi (having taken on, 
or he took on relinking : consciousness probably to be under­
stood, as in Nos. V and VIII). And for " dying " there are such 
expressions as yathakammam gato (fared on or was faring on 
according to kamma, Nos. I, V, VII), Brahmalokaparayano 
ahosi (was a farer beyond to the Brahma-world, Nos. II, VIII), 
Brahmalokupago ahosi (was one who reached the Brahma­
world, No. III), devapuram pi"tresi (reached a deva-city, No. IV), 
kiilam akiisi (did, finished his karmic time, No. VI) and devaloke 
nibbatti (was reborn in a deva-world, No. X). In No. IX th~ 
Bodhisatta does not die but leaves the park in order to see his 
parents. 

Secondly, I have translated the word atite with which all the 
Stories begin as " Once upon a time ", since this is the traditional 
opening of the world's folk-tales. More properly, however, 
at'ite is " in the past ", while " once upon a time " is bhutapubbam, 
" what had come to be, had happened earlier ". Still, there is 
canonical justification for this slight licence as on occasions 
when Jatakas are incorporated into the Pali Canon they are 
apt to be introduced by this latter word (e.g. at Vinaya i, 342, 
ii, r6r). 

Thirdly, attention must be drawn to the way, on the whole 
not infrequent, that the Jataka Stories refer to one another, 
suggesting that the compilers had a good grasp of their material 
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and drew on it largely to avoid repetition. There are two 
ways of managing this: sometimes a Story may say "as told 
elsewhere ", " as told earlier " or use some such expression, 
but in any case referring to the Jataka collection ; or one Story 
(as our No. IX, also e.g., Ja. No. 378) may refer to some other 
story by its name. 

Story No. I. This contains a certain number of words mean­
ing places where in general jungle-animals live or spend part of 
their time : (r) niviisa-gumba, compounded of niviisa (from 
nivasati, to live, dwell, inhabit, stay), a dwelling, rest-place, 
abode, shelter, habitation (cf. pubbe-nivasam anussarati, to 
recollect a former habitation, i.e., birth or life), and of gumba, 
a thicket, bush, jungle ; the lair of an animal in a thicket or 
jungle ; (2) vasana-gumba, i.e., vasana (from vasa#, to live, 
abide, dwell, stay), a dwelling-place, abode, with gumba ; 
(3) sayana-gumba, i.e., sayana (from seti and sayati, to lie down, 
to sleep, to dwell), lying down, sleeping, with gmnba ; (4) gumba 
alone, which I have translated as " form" as it is here used 
specially of the hare; vasanatPzana which may be translated 
literally as dwelling-place; (6) vana-gumba, i.e., vana, a forest, 
with gumba. I have not been able to discriminate between 
these words for the haunts of animals and have fallen back on 
" lair" which however I believe is more correctly iisaya, a word 
not found in this Jataka. It may not be impossible that the 
different words denote distinctions among the abodes of the 
animals or the kind of places they frequent which further research 
might show to tally with their species or habits. Not only the 
richness of the Pali language should be borne in mind, but also 
its precision. 

The reference to not making onslaught on (atipata, lit. falling 
on) creatures (Pa1Ja, lit. breathers) because "you are virtuous" 
(tvam pana szlavii) or of ethically right behaviour, seems to 
indicate that this particular virtue is pre-Buddhist ; and is 
indeed one of the five Jain precepts besides being allied to 
the teaching on ahimsii, harmlessness, non-injury, non-violence, 
of immemorial antiquity-considerations supporting its pre­
Buddhist origin. It may be supposed that the Buddha, the pur­
ported narrator of these Jataka Stories, was so much preoccupied 
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with his own teaching and outlook, no matter whether the 
point under discussion were traditional, derived or original, 
that he did not always wish to draw a sharp line between his­
torical accuracy and general interest. The former probably 
would have made no great appeal to his listeners, whereas the 
latter would bring home to them, as was part of the purpose of 
telling these Stories, important points in the Dhamma to be 
insisted upon over and over again, and taken to heart and 
practised with ever-increasing consistency. 

The Bodhisatta appears as Sakka, the lord of devas, twenty 
times in the Jataka Stories. 1 He is not so identified here how­
ever. Sakka is here shown as testing the Bodhisatta almost 
to the ultimate end of the perfection of giving, the giving of 
his own life, 2 and then as commemorating for all time the supreme 
gift the Bodhisatta had ungrudgingly intended. In the Pali 
Canon there are occasions when Sakka appears and himself aids 
the Buddha and confounds his enemies. 

Story No. II. There are five Silavima:ti.sa(na) Jatakas, all of 
them short: Nos. 86, 29o, 305, 330, 362. Very similar to No. 290 
is No. 362, and to the same "cycle" belong Nos. 86 and 330. 
Only No. 305 differs and appears to be independent of the other 
four. In order to make as connected a story as possible out 
of Nos. 86, 330 and 362, which apparently refer to one another 
and contain material that should be read together, I have used 
part of the introductory matter, the present incident or paccup­
pannavatthu, of No. 362, and only the words beginning with 
idani me sutato silassa mahantabhavo iiiito (Now I know that 
moral conduct is loftier than learning) to the end of the two 
verses quoted occur in the story from the past. 

Sita may be translated as moral or ethical conduct or behaviour, 
or as the (five) moral precepts, or as virtue, rightness. It refers 
in the main to right conduct of body and speech, and as such 
constitutes the first and initial branch of Buddhist training and 
discipline. Unless the aspirant tests sila so as to establish its 
validity and cogency for himself, it might not be possible for 

1 T. W. Rhys Davids, Buddhist Birth Stories, op. cit., Table VII. 
2 '_The absolute perfection of giving, and its most " classical " expre~sion, 

is to be found in the Vessantara-jataka (No. 547) where the Bodh1satta 
gave away his children and his wife. 
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him to practise moral conduct in its fullness and so advance 
to the further stages of samiidhi, mental and meditational training, 
and pMifia, the culminating wisdom transcending sense-experience 
in which phenomenal things are apprehended and known as 
they really are, yathabhitta1h. 

There are in this Story four words for "snake" : alzi, sappa, 
asivisa and naga. The first three are probably synonymous, 
but the last, when used of a snake, should very likely be taken 
as " cobra". It can also denote a fine bull-elephant ; and as 
an epithet of the Buddha or his chief disciples (as at JJ1aJjhima, 
Suttas Nos. 5 and 24), especially if preceded by malza-, means 
something like a great or supreme being. 

There is also a resemblance to the Parable of the Water-snake, 
alagadd-iipa111a, of 1lf a}i'1£ma Sutta No. 22: to grasp a snake 
wrongly may lead to death or terrible pain; even so, Dhamma 
grasped badly and for the wrong reasons, may conduce to a 
long term of suffering and sorrow-to mental and spiritual death. 

The five super-knowledges are: iddhi, the psychic powers of 
the spirit; hearing with the deva-ear; knowing the minds of 
others ; recollecting one's former habitations : and compre­
hending that beings pass hence and come to be elsewhere with 
this or that characteristic according to kamma. A sixth, and 
presumably " Buddhist " ablzififia or super-knowing, was added 
later : the realisation of freedom of mind because the cankers or 
asavii have been destroyed and rooted out entirely. 

The eight attainments belong to meditation, of such great 
importance in the Teaching. They are mastery of the four 
jhana, of the plane of infinite akasa (space), of infinite conscious­
ness, of no-thing, and of neither-perception-nor-non-perception. 
The ninth attainment, the stopping (in meditation) of perception 
and feeling, not mentioned in this Story, is the highest meditative 
stage possible to achieve according to the view taken in the 
Pali Canon. 

For " These sense-pleasures are likened to a piece (or, lump) 
of meat (or, flesh) " cf. 1lf ajjhima i. 364 where, after a similar 
description of birds attacking one another, the ariyan disciple 
is said to reflect that pleasures of the senses have been likened 
to a lump of flesh by the Lord (cf. Vinaya iii. 105, Sa1nyutta ii, 
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255, Maifha1na i. 145, etc.). Our Jataka cannot of course 
ascribe these words to the Lord ; instead they are attributed to 
the Bodhisatta and give us, as in Story No. I, an intimation of 
some aspect of the Teaching that was to be much emphasised, 
here the casting away and renunciation of sense-pleasures, of 
the craving for them and wrong enjoyment of them. 

"Him that has naught, 11 akii'icana, is the usual word for the 
man-of-naught, that is, the one who wishes to call nothing his 
own and who not only has no material possessions, but no mental 
obstructions or defilements holding him back, tying him to this 
hither shore. He is the sage at peace, not beset by grasping 
or by cares and ills of body or mind. 

In the last line of the last verse the words '' harms neither 
himself nor another II put one in mind of the last of the four 
" tormentors 11 , really a non-tormentor, who, as is repeatedly 
said in various of the A1aijhima's Middle Fifty Suttas, "torment­
ing neither himself nor others is here-now allayed, quenched, 
become cool, an experiencer of bliss that lives with self Brahma­
become 11 (brahmabhutena attana viharati). To become Brahma 
may be regarded as one way of expressing the goal to be attained 
by the brahmacarin, the Brahma-farer, the walker or goer to 
Brahma. When he has come to the end of his walk along the 
Way he has become Brahma. 

Story No. III. This may be compared both with the Jlf akha­
devasutta (Majjhima Sutta No. 83) which is longer and fuller 
than this Jataka, and also with the Nimi-jataka (Ja. No. 541). 
In the Maijhima, Nimi was the last of Makhadeva's descendants 
to give up the throne and go forth from home into homelessness. 
In ou,r Jataka, Makhadeva, after coming to birth in a Brahma­
world and deceasing from there, again becomes a king, one 
called Nimi. Both Jataka and JlllaJjhima insist that the lovely 
custom of leaving home and developing the four brahmavihara 
(of friendliness, compassion, sympathetic joy and even-minded­
ness) conduces only (Majjhima ii. 82, yiivadeva) to reaching the 
Brahma-world and not to arahantship, for achieving which 
there is the practice of the ariyan Eightfold Way. In view of 
Nimi's being the last king who was dhamniika, dhamma-ish, 
belonging to Dhamma, observing it and therefore a Dhamma-man, 
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I have translated the difficult word osakkamiina as "falter­
ing". The Pali-English Dictionary gives osakkati as "to draw 
back, move back ". It can also mean more specifically " to 
ebb" as of the tides. The Critical Pali Dictionary 1 s.v. anosak­
kana gives " not drawing back, not giving way, not hesitating 
(or faltering) ". Cf. J a. vol. iv, p. 3rr, anosakkamana. 

St.01y No. IV. Two out of several words for "elephant" 
appear here : hatthin, lit. possessed of a hand, i.e. trunk, and 
vara~za. strong one, not to be confused with vanara, a monkey, 
lit., a forester, from vana a forest. A mother-elephant, helped 
by an " aunt ", supports a new-born calf by its shoulders. 

N ahiipita is a formation from the causative nahapeti of the 
verb nahiiyati, to wash, give a bath to, to bathe. The nahii­
pita (or, -ii?) is the barber, the kappaka, in his function of 
bath-attendant, in either case ranking as a low-class individual. 

Upiiya is means, device, expedient, stratagem, a word that 
developed great significance under Mahayana. 

At " sixteen years of age " one is supposed to leave adolescence 
and come to years of discretion. 

Supparaka was the colour of gold, and not seldom in these 
Stories is there reference to this traditional colour for immortality. 

Saccakir1yii, " asseveration of Truth " or a truthful declara­
tion, appears to be a kind of charm or spell uttered for gaining 
some desired end. There is another "Asseveration of Truth " 
at the beginning of Story No. VIII, there based on the non­
infringement of the moral virtues and made for the purpose of 
bearing a son. It is interesting to compare the Asseveration 
in Story No. IV with Majjhim,a Sutta No. 86 where the bandit 
Angulimala, now a reformed character, was dismayed at the 
sight of a woman in difficult Jabour. On the Buddha's advice 
he returned to her side and said : yato aha1ii bhagini ariyaya 
jatiyii jato nabhijiinami saiicicca pii~iam fivitii voropetii ; tena 
saccena sotthi te hotit sotthi gabbhassa ti, " since I, sister, 
was born of the ariyan birth, I am not aware of having inten­
tionally deprived a living creature of life. By this Truth may 

1 Begun by V. Trenckner, continued by Dines Andersen and Helmer Smith. 
Copenhagen, 1924-1948. To date vol. I, comprising the letter • A', has 
appeared. 
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there be safety for you, safety for the unborn child." Childers 
in his Dictionary of tlze Pali Language gives "truth-act, assevera­
tion" and quotes E. Spence Hardy, Eastern 11Ionaclzism, p. 273: 
"A recitation is made of acts of merit done in this or some 
former birth, and by the power of this merit, when the recita­
tion is truthfully made, the effect intended to be produced 
takes place, however wonderful its character may be." Here 
then, as Hardy notices, merit and truth approximate one another. 
Various other occasions when saccakiriya were made are to be 
found in the Jatakas and also at ilf alzavarhsa, 18. 40. Geiger, 
the translator of the latter, in his note on p. 125 gives as the 
literal meaning of saccakiriya "effect of truth "-hardly, as he 
adds, "to be rendered in a translation ". 

Story No. V. A "league", yojana, is a distance of about 
seven miles. Note the precision : the desert was sixty yojana 
in extent. By the time it came to the last night of the caravan's 
journey, there was only one more yojana to traverse, fifty-nine 
having been covered. 

Unlike our preceding story in which the travellers returned 
home, here the caravan went on to its desired destination ; it 
crossed the desert and went safely beyond. This is a supremely 
Buddhist concept : of leaving the hither shore, crossing a river 
of death or alternately a difficult terrain, and so reaching the 
Farther Shore in safety, the Shore which is free from danger 
and free from fear. It is a symbol for nibbana ; whereas the 
hither shore, with its danger and illusions, is Mara's province 
where he tempts one with things appealing to the senses, and 
where are unhappiness and disappointment, greed and rapacity. 
On the Farther Shore there is security from these u bonds, " 
also freedom from them and hence freedom to develop meditative 
powers. This is expressed by the merchants going on " each 
to his own home ''. 

Story No. VI. Vayappatta (also in No. IX) is the regular 
word for to come of age, at sixteen. 

It is not uncommon in the Pali Canon to meet with the idea 
of the necessity entailed by dying of leaving one's wealth behind 
(cf. e.g. Majjht'm.a ii, 7of). 
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The Bodhisatta's part in this Story is a putting into practice 
of the Parable of the Saw (1\Jajjhima i, 129). Avid (maha­
niraya) is described at 111 ajjhima iii, 183 f. 

I do not know why the king jumped to the conclusion that 
the Bodhisatta was a ja{ila, a matted hair ascetic. Notice 
that the king addresses the ascetic, tapasa, as sama1_ia, recluse, 
striver, zealot ; as blzikkhu, monk, almsman ; not as anything; 
and again as kzt/aja{£la., rascally matted hair ascetic. 

The jatilas, who were fire-worshippers, are well known to the 
Pali Canon, and the three brothers Kassapa belonging to this 
" sect " were among the first to become followers of the Buddha 
(Vinaya, i. 32f). That they were not bereft of human affection 
is shown by the anxiety felt by the two younger of these brothers 
when they thought the eldest was in difficulties. But this 
point does not arise here. The king thought the ascetic was 
a false (dit/!ha, bad, wicked, corrupt) ascetic and a thief, cora, 
because of whom the ascetic life was spoiled, du/Pia, in that he 
unjustifiably assumed the dress and signs or marks of an ascetic, 
thus being, as it were, and as any renegade monk was regarded 
in the Vinaya (e.g. vol. i, p. 86) " one living in communion by 
' theft ' ", tlzeyya-sa1n:viisaka. This point should not be over­
looked by anyone writing a full and authoritative note on cora, 
a word by which moreover the Commentaries (e.g., Dfglza Com­
mentary, p. 36) are apt to describe mii~zava, a youth (tarn~ia) 
and especially, as is apparent from relevant contexts, a brahman 
youth. 

Story 1\l o. VI I. By sacca, truth, is to be understood the keep­
ing of one's word and promise rather than actual truth-speaking. 
Nevertheless the animals spoke the truth when they made and 
later redeemed their promises. In the Hiri-jataka (whic_h 
consists simply of five verses), the Bodhisatta counsels his 
listeners : " What you can do that you can say, what you 
cannot do that you should not say ". Is the Bodhisatta then 
like the Tathagata: one who speaks as he acts, acts as he 
speaks (Dfgha, iii, 135) ? . 

This Story gives a hint of the working of kamma (Sansknt 
karma), an Indian notion of great antiquity, denoting not only 
a volitional action but the sum-total of these done in each 
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lifetime; and in Buddhism specifically allied to a justice cosi:nic 
in its nature and working. For example: yiidisani vappate biJam 
tadisam harate phalam, "As is the seed that is sown so is the 
fruit that is reaped " (Samyutta i, 227). And this Story gives 
more than a hint of the Bodhisatta's compassion for animals, 
weaker than man but fulfilling their pledges. This is a note­
worthy point when it is remembered that during the Buddha­
hood compassion assumed a position of primacy, coming to a 
grand efflorescence in Mahayana. As a " fable" this Story 
incorporates features of life as we all know it : base ingratitude, 
and the fact that a kindness done not seldom lands the doer 
of it in more troubles and difficulties than he had thought possible. 

In the ~ame of the Prince who became King, Dutthakumara, 
DuttharaJa, we find the same word duttha as we met in Story 
No. VI as part of the compound dutth-~tii,pasa . 

. Story No. VIII. Two mothers of the Bodhisatta are men­
honed : Canda, his mother in the Jataka birth that is being 
narrated ; and the devatii who had been his mother in some 
form • d. ·d • · er m 1v1 uahty : atha nam ekasmim attabhave miitabhuta-
pubbii • • • devata, as later, before his Enlightenment, Gotama 
the Buddha had two mothers: Maha.ma.ya, his physical mother, 
and Mahapajfipati, his foster-mother. 

J}iere is an interesting reference towards the end to the citi~ens 
. I 'I I t l l . . o11cn According to vanous /ea viTJf.( then J(JUS{'S WI. l • le ( oms • . ff Itivuttaka 

• . c , -1 ,11ua Commentary, 1, 1 44 ·• 
( ·r111·1nwntarws (1·.g., ,-,an) . • the olden days before 
J • • . • • a practice lll . h 

Commentary' 1. 93) tlus wast d into bloody sacnfices and w en 
. t s had degenera e 11 1· with the doors to 

harmless n e tl y could a ive " 
l">coplc were so plea.santl 1-ite l . ,, this was an ancient custom ' 

. ncl un JO cc • 
thPir houses open ,L 
oyrnh Jwr(l'l_1-i/«1 1,avc,1.11. . . l d been enumerated in the 

The ei~ht altain1nenls have .i rea y 
nutec; to Story No. II. 

Story No. IX. This stresses the respect due to parents, ~n 
Indian concept ; it stresses gratitude, the need not to be m 
debt (cf. No. VIII), and the need to be heedful or diligent, 
appamatta hotha, appamatto hohi, thus reflecting the las:. words 
ascribed to the Buddha : appamadena sampadetha. Diligence, 
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zeal, energy, are among the characteristics most valued, most 
extolled in the Teaching. This Story also contains a charming 
example of the potency of mettii, friendliness, loving-kindness, 
by which, as shown in the paritta verses or protective runes o~ 
spells beginning : V irizpakkhehi me metta1n, 1nettam Erapatheh~ 
me (Vinaya, ii. no, Anguttara, ii. 72) and elsewhere in the Pali 
Canon, the wielder of this power of metta, having first aroused 
it in his own mind, can then transfer it to his enemies, actual 
and potential, and render them harmless because they no longer 
wish to harm. In the Introduction to her translation of the 
Atana#ya Suttanta (Dialogues of the Bieddha, iii, 186) Mrs. 
Rhys Davids says: "The belief in the effective power to heal, 
or protect, of the saccakiriyii, or asseveration of something 
quite true, is but another aspect of the work ascribed to the 
parittii ". In the Buddhist Teaching there is no external pro­
tector or saviour to invoke in times of peril; self-guarding is a 
matter that must be left to oneself to effect by the application 
of a mind of loving-kindness: mettena cittena pharitum atta­
guttiyii attarakkhaya attaparittam katum, to suffuse ( oneself and 
one's enemies) with a mind of love (so as) to make a charm for 
oneself for protecting oneself, for guarding oneself (Vinaya, 
ii, IIO). 

Story No. X. This short Story contains a point of great 
interest although but scant justice can be done to it here. For, 
by not leaving entirely vague the opening word atite but, on 
the contrary, giving it a rough precision by assigning it to a 
period ninety-one eons ago and by then speaking of an ajivika, 
a Naked Ascetic, who was living then, this Story can now be used 
to throw some light on a problem in the Majjhima--Nikaya that 
has so far proved rather baffling. In the Tevijjavacchagotta-sutta 
(Majjhima No. 71) the wanderer called Vacchagotta is recorded 
to ask the Buddha Gotama whether there is any Naked Ascetic 
who, on the dissolution of the body, attained heaven. The 
Buddha's reply is definite: "Although I recollect ninety-one 
eons, I know of only one Naked Ascetic to have done so, and 
he was a kammavadin, a kiriyavii.din ", one who professed 
kamma and its efficacy or operativeness in bearing results ~r 
effects, points on which the Teaching lays considerable emphasis 
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and where it is taken as a reason for making certain exceptions 
to a general rule (e.g., Fina_ya i, p. 71). For long it has been 
a puzzl('. who this one I\"akcd Ascetic \vas. In view of the curious 
correspondence between Sutta and }fttaka in referring to an 
iiffrilw alive ninety-one cons ago-at the time incidentally when 
Vipassin was the Buddha 1-I now suggest it \Vas the Buddha 
Gotama who, as the Bodhisatta, was this "one Naked Ascetic" 
of the JI aJihima. The .11ajjhima Commentary (iii. r96f) sup­
ports this view : " He (the Buddha) spoke referring precisely 
to himself ninety-one eons ago when indeed the Great Being, 
having gone forth to investigate an heretical sect but discovering 
its sterility, yet did not diminish his energy and, being a kiri­
yavcidin, was reborn in heaven. Therefore he spoke thus." 
In the Jataka Story too it is said, with apparently deliberate 
care, not that the Bodhisatta was born a Naked Ascetic, but 
that he \-Vent forth so as to test a sectarian way of life and chose 
that of the Naked Ascetics. Since both the Majjliima Com­
mentary and the Jataka Story speak of " investigating" or 
" testing ", another point of correspondence comes to light. 
I therefore think, especially as there appears to be no other 
occasion in the Jatakas when the Bodhisatta was an cijivika, 
that the iijfvilw in the Lo111alia1izsa-iatalw who lived ninety-one 
eons ago was the same iijfvika that the Buddha (in the MaJihi1na) 
remembered in the ninety-one cons he could recollect, and that 
therefore, because the Buddha openly declares at the end of 
the Lomaharhsa-jatalw that " I myself was the Naked Ascetic", 
he was also the Naked Ascetic he refers to in his conversation 
with Vacchagotta, and that these two iiffrikas are really one 
and the same. 

The question of the Buddha's power of recollecting his former 
habitations cannot be gone into here. It can only be mentioned 
since the narration of the Collection of Jataka Stories, and so 
their very existence as Buddhist literature, is based on the 
assumption that it was long and accurate, and as seen from the 
Lomalzamsa-J atalw and the Tevijjavacclzagotta-sutta (and from 
other passages) covers ninety-one eons at least, thus going 
back to the time when Vipassin was the Buddha. We are 

1 Digha, ii, 2 (M ahiipadcina S11/fa11ta). 
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hence led on to the question of the numbering of the Buddhas 
preceding the Buddha Gotama as six, Vipassin being the first 
of these, rather than the numbering of them as twenty-four 
which is considered to be of later growth. 

Another interesting connection this Story has is with the 
Jlalziisilw;uida-sutta (JlaJjlzima No. 12), an alternative title 
for which is Lo1J1alzruizsana-pariyiiya (11lajjlzima i. 83, and cf. 
111£lindapa izJza, p. 398). The same verse appears in both, and 
the 11Jajjhima Discourse, narrated by the Buddha, also describes 
the severe physical sufferings and mortifications undergone 
by the Bodhisatta before " the sage intent on his quest " won 
nibbana, the uttermost security from the bonds of impermanence, 
anguish and insubstantiality (anicca dukklza anatta), the unborn, 
undecaying, undying, unsorrowing and stainless (111ajjlzima 
No: 26). Again, according to the 1\1 ajjlzi·ma Commentary (ii. 48), 
when the Buddha said " sage " in recounting such fruitless 
austerities, the reference was to himself (as the Bodhisatta) : 
tadii. attiina,h muni ti lwtvii. lwtlzeti, he spoke making the sage 
at that time himself. 

But the complicated question of the appearance of similar 
or identical verses in this context or that, suggesting perhaps 
some far-off origin besides the wide circulation of a stock to 
be drawn on and utilised as occasion demanded, is beyond 
the scope of this book. I mention it merely to indicate the 
almost unlimited ramifications of the Pali Canon in which 
however, when and if we have the key to it, consistency and 
coalescence will be found to predominate and many apparent 
divergencies and puzzles made to yield up their secrets. 

I. B. HORNER. 
London, 1956. 
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I. DANA (GIVING) 

Sasajataka: Jataka No. 316 (Volume III, p. 51) 

Atite Baral)asiyarh Brahmadatte rajjarh karente Bodhisatto 
sasayoniyarh nibbattitva arafifie vasati. Tassa pana arafifiassa 
ekato pabbatapado ekato nadi ekato paccantagamako. Apare 
pi 'ssa tayo sahaya ahesurh: makkato sigalo uddo ti. Te 
cattaro pi pal)<;lita ekato vasanta attano [52] attano gocaratthane 
gocararh gahetva sayal)hasamaye ekato sannipatanti. Sasa­
pal)c;iito " danarh databbarh silarh rakkhitabbarh uposatha­
kammarh katabban" ti til)I)arh jananarh ovadavasena dhammarh 
deseti. Te tassa ovadarh sampaticchitva attano attano niva­
sagumbarh pavisitva vasanti. Evarh kale gacchante ekadi­
vasarh Bodhisatto akasarh oloketva candarh disva " sve upo­
sathadivaso " ti fiatva itare tayo aha: "sve uposatho, tumhe 
tayo pi jana si:larh samadiyitva uposathika hotha, sile patitthaya 
dinnadanarh mahapphalarh hoti, tasma ya.cake sampatte tum­
hehi khaditabbaharato datva khadeyyatha " ti. Te " sadhii " 
ti sampaticchitva attano vasanatthanesu vasitva punadivase 
tesu uddo pa.to va "gocararh pariyesissami" ti nikkhamitva 
Garigatirarh gato. Ath' eko balisiko satta rohitamacche 
uddharitva valliya avul)itva netva Ganga.tire valikaya pati­
cchadetva macche gal)hanto adho Gangarh bhassi. Uddo 

2 
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Birth-Story of the Hare: Jataka No. 316 (Volume III, p. 51) 

Once upon a time when Brahmadatta was reigning in Benares 
the Bodhisatta came to birth as a hare and lived in a forest. 
On one side of this forest there was the foot of a mountain, on 
one side a river and on another a border village. 1 His friends 
were three other (animals) : a monkey, a jackal, an otter. 
These four wise (animals), living together [52] and each getting 
food in his own feeding-place, used to gather together in the 
evenings. The wise hare, by way of exhorting these three 
creatures, taught them Dhamma, saying : " Gifts should be 
given, moral conduct guarded and the formal act of Observance 2 

carried out." Accepting his exhortation, each entered his own 
lair and remained there. In the course of time when the 
Bodhisatta was one day looking at the sky he saw the moon 
and, on realising that the morrow would be an Observance 
day, he said to the other three: " To-morrow is Observance, 
so you three creatures, undertaking moral conduct, must keep 
the Observance. A gift that is given by one standing fast in 
moral conduct is of great fruit. Therefore, if any beggars 
arrive, give them to eat of the food that would have been eaten 
by you." These assented by saying, "It is good", and each 
remained in his own abode. 

Early the next day the otter thought he would look for food 
so he issued forth and went to the banks of the Ganges. 3 And 
a fisherman had hauled in seven red fish, strung them together on 
a rush-rope, buried them in the sand on the river-bank and had 
then dropped down the river catching (more) fish. The otter 

1 A village in a district bordering the iviiddle Country. 
2 In Buddhism monks have to confess any offences they may have committed 

on Uposatha days, held on the nights of the full and new moons. The 
pious laity also observe these days. At Vinaya i, 87, a serpent was told 
by Gotama to observe the Observance. 

a Ganga, besides meaning the great river Ganges, can also mean " river " 
in general. 

3 
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macchagandham ghayitva valikam viyuhitva macche disva 
niharitva " atthi nu kho imesam samiko " ti tikkhattum ghosetva 
samikam apassanto valliyam <;1.asitva attano vasanagumbe 
thapetva "vela.yam eva khadissami" ti attano si:lam avajjanto 
nipajji. 

Sigala pi nikkhamitva gocaram pariyesanto ekassa khetta­
gopakassa kutiyam dve mamsasiilani ekam godham ekafi ca 
dadhivarakam disva " atthi nu kho etassa samiko " ti tikkhattum 
ghosetva samikam adisva dadhivarakassa uggahai:iarajjukam 
givaya pavesetva mamsasiile ca godhafi ca mukhena <;1.asitva. 
netva attano sayanagumbe thapetva " vela.yam eva khadis­
sami " ti attano [53] silam avajjanto nipajji. 

Makkato pi vanasai:ioam pavisitva ambapiry<;].am aharitva 
vasanagumbe thapetva. " vela.yam eva khadissami" ti attano 
si:lam avajjanto nipajji. 

Bodhisatto pana vela.yam eva nikkhamitva " dabbatii:iani 
khadissami " ti attano gumbe yeva nipanno cintesi : " mama 
santikam agatanam yacakanam til).a.ni datum na sakkoti, 
tilatal).<;luladayo pi mayham n' atthi, sace me santikam yacako 
agacchissati attano sariramamsam dassami" ti. Tassa silatejena 
Sakkassa pal).<;lukambalasilasanam UI).ha.karam dassesi. So avaj­
jamano imam kararyam disva "sasarajam vimamsissami" ti 
pathamam uddassa vasanatthanam gantva bramal).avesena 
atthasi, "brahmal).a kimattham thito si" ti ca vutte " pa1_1.9ita, 
sace kifici aha.ram labheyyam uposathiko hutva samal).a­
dhammarh kareyyan" ti. So "sadhu, dassami te aha.ran" ti 
tena saddhirh sallapanto pathamam gatham aha : 
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smelt the fish and, on removing the sand, saw them, pulled 
them out, and then called aloud three times : " Have these 
an owner? " Not seeing an owner, he bit through the rush­
rope and after he had deposited (the fish) in his own lair, he 
thought : " I will eat them later", and lay down reflecting on 
his own moral conduct. 

And when the jackal on issuing forth to look for food saw 
two spits for meat in a field-watcher's hut, also a lizard and a 
jar of curds, he called aloud three times : " Have these an 
owner ? " As he did not see an owner, he put his neck through 
the rope for raising the jar of curds, bit off the spits for meat 
and the lizard with his mouth and, having made off ·with them 
and deposited them in his own lair, he thought: " I will eat 
them later ", [53] and lay down reflecting on his own moral 
conduct. 

The monkey too, having entered a forest-thicket, fetched 
down a bunch of mangoes, deposited it in his lair and thought: 
" I will eat the fruit later '', and lay down reflecting on his own 
moral conduct. 

But the Bodhisatta, issuing forth at that time, thought he 
would eat some shrubs and grass. But as he was lying down 
in his own form he considered : " It's not possible to give grass 
to beggars who come to me, and I have no sesamum or husked 
rice or anything of that kind. If any beggar comes to me I 
must give the flesh of my own body." At the incandescence 
of his moral conduct Sakka's ornamental stone throne showed 
signs of heat. Reflecting on this and seeing the reason for it, 
he thought he would test the kingly hare, but went first to the 
otter's dwelling-place and stood in the guise of a brahman. 
When the otter had said, " Brahman, what are you standing 
for ? ", he said, " Wise one, if I could get some nutriment, then, 
after keeping the Observance, I could carry out the Dhamma 
of recluses." He (the otter), saying: "Very well, I will give 
you nutriment ", in conversing with him spoke the first verse : 
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?atta me rohita maccha udaka thalarh ubbhata, 
1darh brahmai:ia me atthi, etarh bhutva vane vasii. ti. 

_Brahma,i:io "pa.to va tava hotu, paccha janissami " ti sigfilassa 
santikarh gato, tenapi " kimattharh thito si " ti vutte tath' 
evaha. Sigfilo " sadhu dassami " ti tena saddhirh sallapanto 
dutiyarh gatham aha : 

[54] Dussa1 me khettapalassa rattibhattarh apabhatarh 
marhsasfila ca dve godha ekafi ca dadhivarakarh, 
idarh brahmai:ia me atthi, etarh bhutva vane vasa ti. 

Brahmal).o "pa.to va tava hotu, paccha janissami" ti makkatassa 
santikarh gato, tenapi " kimattharh thito si " ti vutte tath' 
evaha. Makkato " sadhu dammi " ti tena saddhirh sallapanto 
tatiyarh gathani ada : 

Ambapakk', odakarh sitarh sitacchayarh manoramarh, 
idarh brahmai:ia me atthi, etarh bhutva vane vasa ti. 

Brahaml).o "pa.to va tava hotu, paccha janissami" ti sasapal).<;1.i­
tassa santikarh gato, tenapi " kimattharh thito si " ti vutte tath' 
evaha. Tam sutva Bodhisatto somanassappatto "brahmar:ia, 
sutthu te katarh aharatthaya mama santikarh agacchantena, 
ajjaharh maya nadinnapubbarh danarh dassami, tvarh pana 
silava pa.I).atipatarh na karissasi, gaccha ta.ta dariini sarhkac;lc;lhitva 
angare katva mayharh arocehi, aharh [55] attanarh pariccajitva 
angaragabbhe patissami, mama sarire pakke tvarh marnsarp 
khaditvasamal).adhammarh kareyyasi" ti tena saddhirh sallapanto 
catuttharh gatham aha: 

~3: s~sass~ tila atthi na mugga napi tai:i<;lula, 
1mma aggma pakkarh mamarh2 bhutva vane vasa ti. 

1 Usually taken as amussa. The Commentarv explains as avidure, near, 
close. _Anderse~. Pali_ Reader, II, p. 124, prefers the reading d1Hsa1n, 

2 corruJ?tible, e~rly. sporled, Sanskrit du~ya. 
A vanant readmg 1s mari1sam, flesh. 
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" Seven are my red fish, hauled from the water to the dry land-

This is mine, brahman ; having enjoyed it, stay in the forest." 

The brahman said: "Let that be until to-morrow, I will find 
(them) later ", and went on to the jackal ; when he had said: 
" What are you standing for ? " he spoke as before. The jackal, 
saying : " Very well, I will give ", in conversing with him spoke 
the second verse : 

[54] " I took away that field-watcher's evening meal­
Two spits for meat, a lizard and jar of curds. 
This is mine, brahman; having enjoyed it, stay in the forest." 

The brahman said: " Let that be until to-morrow, I will find 
(them) later ", and went on to the monkey ; when he had said : 
" What are you standing for ? " he spoke as before. The monkey, 
saying : " Very well, I must give ", in conversing with him spoke 
the third verse : 

"A ~ip~ ma_ngo, cool water, delightful_cool s~ade- . ,, 
This 1s mme, brahman; having en3oyed 1t, stay m the forest. 

The brahman said : " Let that be until to-morrow, I will find 
(them) later ", and went on to the wise hare ; when he had said : 
" What are you standing for ? " he spoke as before. 

When he had heard him, the Bodhisatta was delighted, and 
said : " Brahman, you have done well in coming to me for nutri­
ment. To-day I will give you a gift never given by me before, 
but because you are virtuous you shall not make onslaught on 
creatures. Go, friend, and when you have collected sticks and 
have got some burning embers, tell me. I, [55] sacrificing myself, 
will fall into the womb of the burning embers. When my body is 
roasted and you have eaten the flesh, you can carry out the 
Dhamma of recluses." While conversing with him, he spoke the 
fourth verse : 

" The hare has no sesamum or beans or even husked rice. 
Having eaten me roasted in this fire, stay in the forest." 
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Sakko tassa katharh sutva attano anubhavena ekam angara­
rasirh mapetva Bodhisattassa arocesi. So dabbatil).asayanato 
utthaya tattha gantva "sace me lomantaresu pal).aka atthi te 
ma marirhsii" ti vatva tikkhatturh sarirarh vidhunitva sakala­
sariraril danamukhe datva larhghitva padumapufije rajaharilso 
viya pamuditacitto angararasimhi pati. So pana aggi Bodhi­
sattassa sarire lomakiipamattarh pi ul).harh katurh nasakkhi, 
himagabbharh pavittho viya ahosi. Atha Sakkam amantetva 
" brahmal).a, taya kato aggi atisitalo mama sarire lomakupam­
attarh pi Ul).harh katurh na sakkoti, kin nam' etan "ti aha. 

"Pal).c;lita, naharh brahmal).O, Sakko aham asmi tava vimarh­
sanatthaya agato " ti. 

"Sakka, tvarh tava tittha, sakalo pi ce lokasannivaso marh 
danena vimarhseyya n' eva me adatukamatarh passeyya" ti 
Bodhisatto sihanadarh nadi. Atha narh Sakko " sasapal).c;lita, 
tava gul).o sakalakapparh pakato hotii " ti pabbatarh pi!etva 
pabbatarasarh adaya candamal).c;iale sasalakkhal).arh alikhitva 
Bodhisattarh amantetva tasmirh vanasal).c;].e tasmirh yeva vana­
gumbe tarul).adabbati:r;iapitthe nipajjapetva attano devatthanam 
[56] eva gato. Te pi cattaro pal).c;iita samagga sammodamana 
silarh puretva uposathakammarh katva yathakammarh gata. 

Sattha imarh desanarh aharitva saccani pakasetva jatakarh 
samodhanesi: "Tada uddo .Anando ahosi, sigalo Moggallano, 
makkato Sariputto, sasapal).c;lito aham eva " ti. 



GIVING (DANA) 

When Sakka had heard his words, by means of his own (super­
normal) might he made a heap of burning embers appear· and 
told the Bodhisatta. Rising up from where he was lying in 
the bushes and grass and advancing towards it, he said: " If 
there are any small living creatures in my coat, be careful lest 
they die" and, shaking his body three times, he offered the 
whole of his body as a gift, sprang up and alighted rapturously 
on the heap of burning embers like a royal ruddy goose on a 
cluster of lotuses. But that fire could not scorch even a single 
hair of the Bodhisatta's body-it was as though he had entered 
a womb of ice. Then, addressing Sakka, he said: "Brahman, 
the fire that you made was far too cool; it was unable to scorch 
even a single hair of my body. \;Vhy was this? " 

" Wise one, I am no brahman I am Sakka come to test 
' you." 

" Sakka, although you yourself are standing here, even if all 
the world were to test me for liberality they would find in me 
no unwillingness to give ", and the Bodhisatta roared the lion's 
roar. Then Sakka, saying to him : " \Vise hare, let your good 
quality be renowned for an eon ", squeezed the mountain, took 
the mountain-juice and smeared the likeness of a hare on the 
orb of the moon4 • He then saluted the Bodhisatta, made him 
lie down in his form on the young shrubs and grass in that forest­
thicket and went back to his own deva-abode. [56] And these 
four wise (animals), on friendly terms and harmonious, having 
fulfilled the moral precepts and carried out the formal act of 
Observance, fared on according to kamma. 

The Teacher, having recited this teaching and illustrated 
the truths, identified the Birth-Story, saying: "At that time 
Ananda was the otter, Moggallana the jackal, Sariputta the 
monkey, I myself the wise hare". 

• In the East a hare, rather than the " old man ", is seen in the full moon. 



II. 

Silavimarilsa(na)jataka : 

No. 86, Vol. I, p. 370 

SILA (VIRTUE) 

Jataka No. 86 (Volume I, p. 369) 
No. 362 (Volume III, p. r93) 
No. 330 (Volume III, p. roo) 

[370] Atite Barai:iasiyath Brahmadatte rajjarh karente Bodhi­
satto tassa purohito ahosi danadimutto silajjhasayo akhai:i<;la­
paficasilo. Raja sesabrahmai:iehi atirekath tassa sammanath 
karoti ti sabbath purimasadisam eva. 

No. 362, Vol. III, p. r93 

[193] So cintesi: "kin nu kho math raja 'silasampanno ' ti 
afifiehi atirekath katva passati udahu ' sutadharayutto ' ti, 
vimathsissami tava silassa va sutassa va. mahantabhavan" ti 
so ekadivasath herafifiikaphalakato kahapa9arh ga9hi. Herafi­
fiiko garubhavena na kifici aha. Tatiyavare pana tarh " vilo­
pakhadako " ti gahapetva rafifio dassetva. " kim imina katan " 
ti vutte "kutumbarh vilumpati" ti aha. "Saccath [194] kira 
brahmai:ia ? " ti. 

"Na maharaja kutumbath vilumpami, mayham pana 'silath 
nu kho mahantath sutath nu kho' ti kukkuccam ahosi, sv-aham 
' etesu kata:ran nu kho mahantan ' ti vimarhsanto tayo vare 
kahapai:iath ga9hirh, tam marh csa bandhapetva tumhakath 
dassesi ... idani me sutato silassa mahantabhavo fiato " ti 
vatva ima pafica gatha abhasi: 

IO 



II. VIRTUE (SiLA) 

Birth-Story of Testing Virtue: Jataka No. 86 (Volume I, p. 369) 
No. 362 (Volume III, p. 193) 
No. 330 (Volume III, p. 100) 

No. 86, Vol. I, p. 370 
[370] Once upon a time when Brahmadatta was reigning in 

Benares the Bodhisatta was his family priest, liberal in gifts 
and so on, intent on the moral virtues, faultless as to the five 
moral virtues. The king honoured him above the other brahmans, 
and all happened as above. 1 

No. 362, Vol. III, p. 193 
[193] This caused him to wonder whether the king treated 

him with respect because he thought him endowed with moral 
conduct or because he thought him intent on acquiring learning, 
and he thought he would test whether moral conduct or learning 
were loftier. So one day he took a coin from a money-lender's 
counter. The money-lender said nothing because of his- respected 
status. But on the third occasion, thinking him a pilfering 
thief, he had him seized and brought before the king. "What 
has he done ? " he asked. " He stole my property ", he replied. 
[194] " Is this really true, brahman ? " 

"Your majesty, I do not steal property. But I was in doubt 
whether moral conduct or learning were greater, so to test 
which of these is greater I thrice took a coin. For this they 
had me bound and brought before you ... Now I know that 
moral conduct is loftier than learning." And having spoken 
thus he uttered these five verses2 : 

1 One of the versions referred to is given in the Introduction to Jataka N?· 8?· 
I give however the version found in the Introduction to No. 362 which 1s 

very similar. 
2 Only two out of the five are reproduced here. 

II 



I2 SiLA (VIRTUE) 

Silarh seyyo sutarh seyyo iti me sarhsayo ahu, 
Silam eva suta seyyo iti me n' atthi sarhsayo. 

Mogha jati ca va1:u:io ca, silam eva kir' uttamarh, 
Silena anupetassa suten' attho na vijjati. 

No. 86, Vol. I, p. 370 
[370] . . . Bodhisatte pana bandhitva ranno santikarh niya­

mane ahigm:ic;lika antaravithiyarh sapparh ki!apenta, narh narh­
gutthe ga:r:ihanti givaya ga:r:ihanti gale vethenti. Bodhisatto te 
disva: "ma ta.ta etarh sapparh narhgutthe gai:ihatha, ma 
givaya, ma gale vethetha, ayam hi vo <;lasitva jivitakkhayarh 
papeyya." ti a.ha. 

Ahigu:r:ic;lika: "brahma:r:ia sappo silava acarasampanno, tadiso 
dussilo na hoti, tvam pana attano dussilataya anacarena 'raja­
kutumbavilumpakacoro' ti bandhitva niyasi" ti aharhsu. 

So cintesi : " sappapi tava a<;lasanta avihethenta silavanto 
ti namarh labhanti, kim anga pana manussabhuta, silarh yeva 
imasmirh loke uttamarh, [371] n'atthi tato uttaritaran" ti. 
Atha narh netva rafifio dassesurh. Raja : " kim idarh ta.ta? " 
ti pucchi. 

" Rajakutumbavilumpakacoro deva" ti. 
" Tena hi 'ssa raja:r:iarh karotha " ti. 
Brahma:r:io : '' naharh mahara j a coro '' ti aha. 
"Atha kasma kahapai:ie aggahesi" ti ca vutto purimanayen• 

eva sabbam arocento " sv-aham imina karai:iena ' imasmirh 



VIRTUE (SlLA) 

" I had a doubt : Is virtue better ? Is learning better ? 
I have no doubt: Virtue is better than learning. 

Birth is vain and caste, virtue itself is quite the highest. 
~ o worth exists in learning unless refined by virtue." 

13 

No. 86, Vol. I, p. 370 
[370] ... But when the Bodhisatta had been bound and 

was being led into the king's presence, some snake-charme':"s 
who were on the path were training a snake, taking hold of it 
by its tail and its throat and twisting it round their nec~s. 
When he saw them the Bodhisatta said: "Do not, dear sirs, 
take hold of this snake by its tail nor by its throat, do not twist 
it round your necks for if it bit you it might cost you your life."3 

The snake-charmers said : '' Brahman, the snake is virtuous 
and well-behaved; he is not of wrong moral conduct like you, 
for because of your wrong moral conduct and bad behaviour, 
you, called ' the thief who plundered the royal property ', are 
being led off bound.'' 

He reflected : " Even snakes, so long as they do not bite 
or injure, are called virtuous, how much more then those that 
have human status! Indeed, virtue is highest in this world, 
[371] there is nothing superior to it." Then when they had 
led him in and brought him before the king, the king asked: 
" Who is this, my friends ? " 

" Sire, this is the thief who plundered the royal property." 
" Well then, inflict the king's punishment on him." 
The brahman said: " I, your majesty, am no thief." 
" Then why did you take the coins ? " And answering all 

exactly as before, 4 (the Bodhisatta) said : 

3 Lit. it may cause you to reach (come to, fall on) the destruction of life. 
' Probably as at vol. III, p. 194, translated above, 
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loke silam eva uttamam silam pamukkhan' ti sannitthanam 
gato " ti vatva, " titthatu tava idam, asiviso tava ai;l.asanto 
avihethento silava ti vattabbamattam labhati, iminapi karal).ena 
silam eva uttamam silam pavaran" ti silam val).l).ento imam 
gatham aha: 

" Silam kir' eva kalyaI).ariJ., silam loke anuttaram., 
passa : ghoraviso nago silava ti na hafifiati" ti. 

Evam Bodhisatto imaya gathaya rafifio dhammarh desetva 
kame pahaya isipabbajjam pabbajitva Himavantarh pavisitva 
pafica abhififia attha samapattiyo nibbattetva Brahmaloka­
parayano ahosi. 

No. 330, Vol. III, p. mo 
[100] ... pathamagathaya silam Val).I).etva rajanarh pabbajjam 

anujana petva pabbajitum gacchati. Ath' ekasmirh sunapa9e 
seno mamsapesim gahetva akasam pakkhandi. Tam afifiesakul).a 
parivaretva padanakhatm:ic;lakadihi paharanti. So tarh dukkharh 
sahitum asakkonto mamsapesirh chac;lc;lesi. Aparo gal).hi. So 
pi tath' eva vihethiyamano chac;lc;lesi. Ath' afifio gal).hi ti 
evarh yo yo gal).hi tam tam sakul).a anubandhirhsu, yo yo chac;i­
<;lesi so so sukhito ahosi. Bodhisatto tam disva, "ime kama 
nama mamsapesiipama, ete gal).hantanam yeva dukkharh vissaj­
jentanarh sukhan " ti cintetva dutiyam gatham aha : 

"Yavad ev' ass' ahu kifici tavad eva sakhadisu1 

Sam.gamma kulala loke, na himsanti akificanan" ti. 

[101] So nagara nikkhamitva antaramagge ekasmirh game 
sayam ekassa gehe nipajji. Tattha pana Pin.gala nama dasi "asu-

1 Taking this v.l. instead of Fausboll's akltiidisu "among the not-eaters". 
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"This is why I have come to the conclusion that moral con­
duct is the highest in the world, moral conduct is chief ", and 
then saying: " Please let this be; so long as a poisonous snake 
is not biting or injuring, it gets called virtuous. For this reason 
too moral conduct is indeed the highest, moral conduct the 
most excellent '', and he spoke this verse in praise of virtue : 

" Virtue is indeed lovely, virtue is unsurpassed in the world. 
See! saying, 'The deadly poisonous cobra is virtuous', they kill it 

not." 

The Bodhisatta, teaching the king Dhamma by means of this 
verse, abandoning pleasures of the senses, went forth under the 
going forth of seers. \¥hen he had entered a Himalayan region 
and had practised the five super-knowledges and the eight 
attainments, he was a farer-beyond to the Brahma-world. 

No. 330, Vol. III, p. roo 

[100] ... Having praised virtue in the first verse and 
obtained the king's permission for the going forth, he went 
away so as to go forth. Now a hawk seized a piece of meat 
in a butcher's shop and shot up into the air. Other birds sur­
rounded it and struck at it with their feet, their claws and beaks. 
Unable to bear the pain he let go of the piece of meat. Another 
seized it. He too, being harried, likewise let go of it. Then 
another seized it. In this way the birds flew after whichever 
one had seized it, but whichever let go of it was left in peace. 
The Bodhisatta, seeing this and reflecting: "These sense­
pleasures are like unto the piece of meat. There is only sorrow 
for those that grasp after them, but happiness for those that 
give them up '', spoke the second verse : 

" S~ long as he has something and while he is eating, 5 ,. 

Birds of prey press the flock; they harm not him that has naught. 

[101] He left the town and in the evening lay down in the 
house (of a man 6) in a village on the way. Now, Pin.gala was 

6 sakhadisu, " among the caters " is the probable meaning. 
6 purisassa has to be supplied ; or else read eksami1it for ekassa, to agree 

with gehe, " in a (certain) house ". 



SILA (VIRTUE) 

kavelaya nama agaccheyyasi" ti ekena purisena saddhiril saril­
ketam akasi. Sa samikanarh pa.de dhovitva tesu nipannesu 
tassagamanarh olokenti ummare nisiditva "idani agamissati 
idani agamissati" ti pathamayamam pi majjhimayamam pi 
vitinamesi, pacciisasamaye pana "na so idani agamissati" ti 
chinnasa hutva nipajjitva niddarh okkami. Bodhisatto idam 
karar:iarh disva "ayarh 'dani puriso agamissati' ti asaya ettakam 
kalarh nisinna idani 'ssa anagamanabhavam fiatva chinnasa 
hutva sukharh supati, kilesesu hi asa na.ma dukkharil nirasa­
bhavo ca sukhan" ti cintetva tatiyaril gatham aha: 

"Sukharh nirasa supati, asa phalavati sukha, 
Asam nirasarh katvana sukharh supati Pingala" ti. 

So punadivase tato gama arafifiaril pavisanto aranne ekarh 
tapasarh jhanam appetva nisinnarh disva : " idhaloke ca 
paraloke ca jhanasukhato uttaritararh sukharh n'atthi " ti 
cintetva catuttharh gatham aha: 

"Na samadhiparo atthi asmirh lake paramhi ca, 
Na pararh napi attanarh vihirhsati samahito" ti. 

[102] So arafifiarh pavistva isipabbajjarh pabbajitva jhana­
bhififiarh uppadetva Brahmalokaparayano ahosi. 

Sattha imarh desanarh aharitva j atakarh samodhanesi : 
" Tada purohito aham eva " ti. 
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the name of a slave-woman there. She had made a rendezvous 
with a man and had said : " You must come at such and such 
a time." When she had bathed her masters' feet and they 
were lying down, she sat down on the threshold looking out for 
his arrival and thinking : " He will come now, he will come 
now." And so she passed the first watch and the middle watch 
(of the night). But at daybreak she thought, "He cannot 
come now " and, her hope disappointed, she lay down and fell 
asleep. The Bodhisatta saw this occurrence and thought : 
" She remained seated for as long as she thought the man would 
come, but now she knows he is not coming she is sleeping happily, 
her hope disappointed. Sorrowful indeed is hope among the 
defilements, to be without hope is happiness ". And he spoke 
the third verse : 

"Without hope happily one sleeps­
Hope fulfilled is happiness­
Maki~g hope hopelessness, 
Happily sleeps Pingala." 

The next day he went from that village into a forest, and 
on seeing an ascetic sitting down in the forest applying himself 
to meditation, he thought : " In this world or a world beyond 
there is no happiness superior to the happiness of meditation, " 
and he spoke the fourth verse : 

" In this_ world, in the world beyond, 
There 1s nothing above concentration. 
One who is composed 
Harms neither another nor himself." 

[102] When he had entered the forest and had gone forth 
under the going forth of seers, after achieving the meditations 
and super-knowledge, he was a farer-beyond to the Brahma­
world. 

The Teacher, having recited this teaching, identified the 
Birth-Story, saying: "At that time I myself was the family 
priest." 

C 



III. NEKKHAl\V.iA (RENUNCIATION) 

Makhadevajataka: Jataka No. 9 (Volume I, pp. 137-139) 

[137] Ame Videharatthe Mithilayarh Makhadevo nama 
raja ahosi dhammiko dhammaraja. So caturasitivassasahassani 
kumaraki:Jarh tatha oparajjarh tatha maharajjarh katva digham 
addhanarh khepetva ekadivasarh kappakarh amantesi: "yada 
me samma kappaka sirasmirh phalitani passeyyasi atha me 
aroceyyasi" ti. Kappako pi digham addhanarh khepetva 
ekadivasarh [138] rafifio afijanaval).I).anarh kesanam antare 
ekam eva phalitarh disva, " deva ekan te phalitarh dissati " 
ti arocesi. 

"Tena hi me samma tarh phalitarh uddharitva pal).imhi 
thapehi " ti ca vutto suvaI).I).aSaI).c;lasena uddharitva rafifio 
pal).imhi patitthapesi. Tada rafifio caturasitivassasahassani 
a.yum avasittharh hoti. Evarh sante pi phalitarh disva va 
maccurajanarh agantva samipe thitarh viya attanarh aditta­
pa:r:11).asalarh pavittharh viya ca mafifiamano sarhvegarh apajjitva, 
"bala Makhadeva yava phalitass' uppada va ime kilese jahituril 
nasakkhi" ti cintesi. Tass' evarh phalitapatubhavarh avaj­
jantassa avajjantassa antoc;laho uppajji, sarira seda muccirhsu, 
sataka piJetva apanetabbakarappatta ahesurh. So, " ajj' 
eva maya nikkhamitva pabbajiturh vattati " ti kappakassa 
satasahassutthanarh gamavararh datva jetthaputtarh pakko­
sapetva, " ta.ta, mama sise phalitarh patubhiitarh, mahallako 
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III. RENUNCIATION (NEKKHAMMA) 

Birth-Story of Makhadeva: Jataka No. 9 (Volume I, pp. 137-139) 

[137] Once upon a time in Mithila. in the kingdom of Videha 
there was a king named Makha.deva, a dhamma-man, a dhamma­
king. He had spent the immense time of eighty-four thousand 
years engaged now in a boy's amusements, now in vice-royalty, 
now in sovereignty. One day he summoned his barber and 
said: "My good barber, when you see grey hairs on my head, 
then you must tell me ". When (another) great stretch of time 
had passed, the barber one [138] day saw a single grey hair 
among the king's raven locks, and he announced: "Sire, you 
have visible one grey hair." 

"Well then, good fellow, pull out that grey hair of mine 
and put it in my hand." And when he had spoken, (the barber) 
pulled it out ·with golden tweezers and laid it in the king's hand. 
At that time, although the king had still eighty-four thousand 
years to live, when he had seen that grey hair it seemed as 
though the King of Death had come and was standing near him, 
or as though he himself had entered a leaf-hut that was in flames, 
and, a great thrill sweeping through him, he reflected : "Foolish 
Makha.deva, a grey hair has appeared before you were able to 
get rid of these depravities." And as he was pondering and 
pondering upon the appearance of that grey hair, a fire arose 
within him, drops of sweat poured from his body, his clothes 
oppressed him and seemed intolerable. 1 He thought : " If I 
renounce this very day, I shall be able to go forth (into a home­
less state)." And having given the barber the grant of a villa~e 
that brought in a hundred thousand (gold pieces), he had his 
eldest son sent for and said : 

"My dear, a grey hair has appeared on my head, I have 
. 1 Lit., had come to a state when they should be taken off. 
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'mhi jato, bhutta kho pana me manusaka kama, idani dibba­
kame pariyesissami, nekkhammakalo mayham, tvam imam 
rajja:rh patipajja, aham pana pabbajitva Makhadevambavanuy­
yane vasanto samai::iadhammam karissami " ti aha. 

Tam evam pabbajitukamam amacca upasamkamitva, "deva 
kim tumhakam pabbajjakarai::ian" ti pucchimsu. Raja phalitam 
hatthena gahetva amaccanam imam gatham aha: 

Uttamamgaruha mayham ime jata vayohara. 
patubhuta devaduta, pabbajjasamayo mama ti. 

[139] So evam vatva tati1 divasam eva rajjam pahaya 
isipabbajjam pabbajitva tasmifi fieva Makhadevambavane viha­
ranto caturasitivassasahassani cattaro brahmavihare bhavetva 
aparihinajjhane thito kalam katva Brahmaloke nibbattitva 
puna tato cuto Mithilayam yeva Nimi nama raja hutva ossak­
~amanam attano vamsam ghatetva tatth' eva ambavane pabba­
]ltva brahmavihare bhavetva puna Brahmalokiipago va ahosi. 

Satthapi ... jatakam samodhanesi: "Tada kappako 
Anando ahosi, putto Ra.hula, Makhadevaraja pana aham eva" ti. 
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become old. But I have enjoyed human pleasures, now I will 
seek deva-like pleasures. It is time for my renunciation. Do 
you take on this sovereignty for I, having gone forth, will under­
take the dhamma of recluses while staying in the pleasaunc~ 
called Makhadeva's Mango Grove." 

Because he wanted to go forth thus, ministers approached 
him and asked: " Sire, of what interest to you is this going 
forth? " The king held the grey hair in his hand and spoke 
this verse to the ministers : 
" Of highest importance are these bringers of age that have come to 

me-
Manifest deva-messengers are they; it is time for my going forth." 

[139] When he had spoken thus, giving up the sovereignty 
that very day he went forth under the going forth of seers. 
And living for eighty-four thousand years in Makhadeva's 
Mango Grove itself, he fostered the four sublime abidings and, 
stable in uninterrupted meditation, passed away and came to 
birth in the Brahma-world. Deceasing from there, he again 
became a king, called Nimi, 2 in Mithila itself ; and collecting 
his own faltering family he went forth in that very Mango Grove. 
Developing the sublime abidings, again he was one that reached 
the Brahma-world. 

The Teacher identified the Birth-Story, saying: "At that 
time Ananda was the barber, Ra.hula was the son, and I myself 
was King Makhadeva.'' 

9 Ximi was the last of Makhadeva's line of dhamma-kings, see ,lf._ii,_8_2. 
··.;.-~ --~::::: 
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IV. PA:ftfiiA. (INTUITIVE KNOWLEDGE or WISDOM) 

Supparakajataka: Jataka No. 463 (Volume IV, p. 137) 

[137] Atite Bharuratthe Bharuraja nama rajjarh karesi. 
Bharukaccharh nama pattanagamo ahosi. Tada Bodhisatto 
Bharukacche niyyamajetthassa putto hutva nibbatti pasadiko 
suva.i:n:iaval).1).0. Supparakakumaro ti 'ssa namarh karirhsu. 
So mahantena parivarena va<;Ic;lhanto soJasavassakale yeva 
niyyamakasippe nipphattirh patva aparabhage pitu accayena 
niyyamakajetthako hutva niyyamakakammam akasi, pal).<;lito 
fial).asampanno ahosi, tena aruJhanavaya vyapatti nama n' 
atthi. Tassa aparabhage lol).ajalapahatani dve pi cakkhiini 
nass1msu. So tato patthaya niyyamakajetthako hutvapi niyya­
makakammam akatva "rajanarh nissaya jivissami" ti rajanarh 
upasarhkami. Atha narh raja agghapaniyakamme thapesi. 
Tato patthaya rafifio hatthiratanarh assaratanarh muttasa­
ramal).isaradini agghapeti. 

Ath' ekadivasarh "rafifio mangalahatthi bhavissati" ti 
kaJapasal).akiitaval).1).arh ekam varal).arh anesurh. Tarh disva 
raja "pal).<;litassa dassetha" ti aha. Atha narh tassa santikarh 
nayimsu. So hatthena tassa sarirarh parimadditva "nayarh 
ma.Iigalahatthi bhaviturh anucchaviko, pacchavamanakadhatuko 
esa, etarh hi ma.ta vijayamiinii arhsena paticchiturh nasakkhi, 
tasma bhiimiyarh patitva pacchimapiidehi viimanakadhatuko 
jato" ti aha. Hatthirh gahetva agate pucchirhsu. Te "saccarh 
pal).<;lito katheti" ti vadirhsu. Tarh karal).arh [138] raja sutva 
tuttho tassa attha kahapa:i;ie dapesi. 

Pun' ekadivasarh "rafifio mangalasso bhavissati" ti ekam 
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IV. INTUITIVE KNOvVLEDGE or WISDOM (PANNA) 

Birth-Story as Supparaka: Jataka No. 463 (Volume IV, p. 137-143) 

[137] Once upon a time a king named Bharu was reigning 
in the kingdom of Bharu. There was a village seaport called 
Bharukaccha. At that time the Bodhisatta was born as 
the son of the master mariner at Bharukaccha. He was 
pleasing to look upon, the colour of gold. They called him Boy 
Supparaka. Growing up with great distinction, even by the 
time he was sixteen years old he had gained a complete grasp 
of the art of seamanship. When his father died he became the 
master mariner and plied a mariner's calling. Clever he was, 
full of knowledge. With him aboard a ship there was never 
an accident. But after a time both his eyes, injured by the 
salt water, were lost. Although he remained the master mariner 
he could no longer ply the mariner's calling. So, thinking : 
" I will live in the king's service ", he approached the king. 
The king then appointed him to the office of assessor. From 
then on he assessed the worth of the king's valuable elephants 
and horses, his choicest gems and choicest pearls and so on. • 

Then one day they led in a (sturdy) elephant, the colour of 
black rock, and said: "Let this be the king's state elephant". 
When he had seen (the elephant), the king said he must be 
shown to the wise man (Supparaka), and he was led before him. 

Supparaka passed his hand over the elephant's body, and 
said : " He is not suitable to be the state elephant. His hind­
quarters are crippled, for when his mother was giving birth t9 
him she was unable to hold him up by the shoulder ; in conse­
quence, he fell down on the ground and his hind-legs became 
crippled." They questioned those who had brought in the 
elephant, and these replied that the wise man spoke the truth. 
[138] When the king heard what had happened he was deligh.ted 
and ordered eight coins to be given him. 

Again one day they led in a horse, saying: "Let this be the 
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assam anay1msu. Tam pi raja pa1p;litassa s,1.ntikarh re.;esi. 
So hatthena paramasitva "ayam mangalasso bhavitum na yutto, 
etassa hi jatadivase yeva ma.ta mari, tasma ma.tu khiram ala­
bhanto na samma vac;lc;lhito" ti aha. Sa.pi 'ssa katha sacca 
va ahosi. Tam pi sutva raja tussitva atth' eva kahapai:ie dapesi. 

Ath' ekadivasam "ma11galaratho bhavissati" ti ratham 
aharimsu, tam pi raja tassa santikarh pesesi. So tam hatthena 
paramasitva " ayam ratho susirarukkhena kato, tasma rafifio 
nanucchaviko " ti aha. Sa.pi 'ssa katha sacca va ahosi. Raja 
tam pi sutva atth' eva kahaparye dapesi. 

Ath' assa kambalaratanam mahaggham anayimsu. Tam pi 
tass' eva pesesi. So hatthena paramasitva "imassa miisi­
kacchinnam ekam thanam atthi" ti aha. Sodhenta tam disva 
rafifio arocesum. Raja tussitva atth' eva kahapai:ie dapesi. 

So cintesi: "ayam raja evarupani pi acchariyani disva atth' 
eva kahapai:ie dapesi, imassa dayo nahapitadayo, nahapitassa 
jatako bhavissati, kim me evariipena rajupatthanena, attano 
vasanatthanam eva gamissami " ti, so Bharukacchapattanam 
eva paccagami. Tasmim tattha vasante va9ija navam sajjetva 
"kam niyyamakam karissama" ti mantenta, " Supparaka­
pai:ic;Iitena ariiJhanava na vyapajjati, esa paryc;lito upayakusalo 
andho samano pi Supparakapai:ic;Iito va uttamo " ti taili 
upasamkamitva "niyyamako no hohi" ti vatva, "ta.ta, aham 
andho, katham niyyamakakammam karissami" ti vutte, "sami 
andhapi tumhe yeva amhakam uttamo" ti. 

Punappuna yaciyamano, " sadhu ta.ta, tumhehi arocita-
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king's state horse.'' The king sent him also to the wise man. 
When he had felt him with his hand, he said : " He is not fit 
to be the state horse. For his mother died the very day he was 
born ; therefore, not getting his mother's milk, he was not 
properly nourished." This saying of his was likewise true. 
When the king had heard about it, he was delighted and had 
another eight coins given to him (the wise man). 

Then one day they brought in a chariot, saying: "This 
should be the state chariot." The king sent that too to him 
(the wise man). After he had felt it with his hand, he said: 
" This chariot ,vas made from a tree that was full of holes, 
therefore it is not suitable for the king." This saying of his 
was likewise true. When the king heard about it he again had 
eight coins given to him. 

Then they carried before him a lovely and very costly woollen 
blanket. He had that sent to him (the wise man) as well. 
When he had felt it with his hand, he said : " There is one place 
where it has been gnawn by a mouse." When they had searched 
for this place and had seen it, they reported to the king. The 
delighted king had yet another eight coins given to him. 

The wise man thought to himself: "Each time he sees such 
wonders as these, the king gives only eight coins. His is a 
barber's gift, he must be a barber's brat. Why should I serve 
a king like this? I'll go back to my own home." And he 
returned to the seaport of Bharukaccha. While he was living 
there some merchants who '"·ere fitting up a ship for a voyage 
were wondering what they should do for a captain. They said 
(to one another) : "A ship never meets with an accident if the 
clever Supparaka is aboard; clever, is he, skilful at all kinds of 
expedients, and even though the wise Supparaka is blind, he 
is certainly the best person." So, having approached him, 
they said: "Do be our captain." He said: "Good sirs, I am 
blind. How could I ply the mariners' calling? " 

" Master, although you are blind, you are absolutely the best 
for us." 

Being implored over and over again, and saying: "Very 
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safifiaya niyyamako bhavissa.mi" ti [139] tesarn na.vam abhiriihi. 
Te navaya mahasamuddam pakkhandimsu. Nava satta divasani 
nirupaddava agamasi, tato aka.lava.tam uppatitam uppajji, 
nava cattaro mase pakatisamuddapitthe vicaritva Khurumala­
samuddam nama patta, tattha maccha manussasamanasarira 
khurunasa udake ummujjanimujjam karonti. Val).ija te disva 
Mahasattam tassa samuddassa na.marh pucchanta pathamam 
gatham ahamsu: 

Ummujjanti nimujjanti manussa khuranasika, . 
Supparakan tam pucchama: samuddo katamo ayan tr. 

Evam tehi puttho Mahasatto attano niyyamakasuttena samsan­
detva dutiyam gatham aha: 

Bharukaccha payatanarh va~ijanam dhanesinam 
navaya vippanatthaya Khurumaliti vuccatiti 

Tasmin pana samudde vajiram uppajjati. Mahasatto "sac' 
aham 'ayam vajirasamuddo' ti evam etesam kathessami lobhena 
bahum vajiram gal).hitva navam osidapessanti" ti tesam 
anacikkhitva va navam laggapetva upayen' ekam yottam 
gahetva macchagahal).aniyamena jalam khipapetva vajirasaram 
uddharitva navaya pakkhipitva annam appagghabhal).<;1.am 
cha<;].9-apesi. Nava tam samuddam atikkamitva parato Aggi­
malam nama gata. So pajjalitaaggikkhandho viya majjhanti­
kasuriyo viya ca obhasam muficanto atthasi. Val).ija: 

Yatha aggiva suriyo va samuddo patidissati, 
Supparakan tam pucchama: samuddo katamo ayan ti 

gathaya tam pucchirhsu. Mahasatto pi tesam anantaragathaya 
kathesi: 

[140] Bharukaccha payatanam va~ijanam dhanesinam 
navaya vippanatthaya Aggimaliti vuccatiti. 

Tasmin pana samudde suval).1).am ussannam ahosi. l\fahasatto 
purimanayen' eva tato pi suval).1).am gahapetva navaya pakkhipi. 
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well, good sirs, seeing that I am asked by you, I will be the 
captain ", [139] he embarked in their ship. They sailed away 
over the great ocean in the ship. For a week the ship proceeded 
without mishap. But then a strong, unseasonable wind got up, 
and after tossing for four months on the surface of the ordinary 
sea, the ship reached a sea called Stained with Razors (Khuru­
mala), where fish with bodies like men and snouts sharp as a 
razor were plunging in and out. ~en the merchants saw 
them, asking the Great Being the name of this sea, they spoke 
the first verse : 

"Men with razor noses plunging out and in­
We ask Supparaka : Which sea is this ? " 

Asked thus by them, the Great Being, running over his own 
mariners' lore, spoke the second verse: 

"Merchants come from Bharukaccha, seeking riches to purvey, 
This is Khuramali ocean where the ship has gone astray." 

Now in that sea there were diamonds. The Great Being reflected 
that if he told them this was a sea with diamonds in it, seizing 
many diamonds they would sink the ship in their acquisitive 
greed. So, explaining nothing to them, he brought the ship to; 
got a rope by an expedient and had a net lowered as if to catch 
fish. Hauling up some glorious diamonds, he placed these in 
the ship, and had other wares of little value thrown overboard. 

~en the ship had passed over this sea it came to one beyond 
called Stained with Fire (Aggimala). This sent forth a radiance 
like a mass of blazing fire and like the sun at midday. The 
merchants asked him in a verse : 

"This sea appears like fire, it is like the sun­
We ask Supparaka : Which sea is this ? " 

The Great Being spoke to them in the following verse : 

[140] "Merchants come from Bharukaccha, seeking riches to purvey, 
This is Aggimali ocean where the ship has gone astray." 

In this sea was an abundance of gold. The Great Being, having 
had gold taken from here too by the same means he had used 



28 PANNA (INTUITIVE KNOWLEDGE or WISDOM) 

Nava tam pi samuddam atikkamitva khirarh viya cladhirh viya 
ca obhasantarh Dadhimalarh nama samuddarh papm:ii. Vai:iija 

Yatha dadhirh va khirarh va samuddo patidissati, 
Supparakan tam pucchama: samuddo katamo ayan ti 

gathaya tassa namarh pucchirhsu. Mahasatto anantaragathaya 
acikkhi: 

Bharukaccha payatanarh va.l).ijanarh dhanesinarh 
navaya vippanatthaya Dadhimaliti vuccatiti. 

Tasmim pana samudde rajatarh ussannarh. So tam pi upayena 
gahapetva navaya pakkhipapesi. Nava tam pi samuddam 
atikkamitva nilakusatii:iarh viya sampannasassarh iva ca obhasa­
manarh Nilavai:ii:iakusamalarh nama samuddarh papui:ii. Vai:iija 

Yatha kuso va sasso va samuddo patidissati, 
Supparakan tam pucchama: samuddo katamo ayan ti 

gathaya tassa pi namarh pucchirhsu. So anantaragathaya 
acikkhi: 

Bharukaccha payatanarh val).ijanarh dhanesinarh 
navaya vippanatthaya Kusamaliti vuccatiti. 

Tasmim pana sa.mudde nilamai:iiratanarh ussannarh ahosi. 
So tam pi upayena gahapetva navaya pakkhipapesi. Nava 
tam pi samuddam atikkamitva nalavanarh viya ca ve!uvanarh 
viya ca khayamanarh Nalamalarh nama samuddarh papui:ii. 
Va:t:iija 
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before, placed it in the ship. When the ship had also traversed 
this sea it arrived at a sea gleaming like milk and like curds, 
called Stained with Curds (Dadhimfila). The merchants asked 
its name m a verse: 

" The sea appears like curds, it is like milk­
We ask Supparaka: Which sea is this? " 

The Great Being explained in the following verse: 

"Merchants come from Bharukaccha, seeking riches to purvey, 
This is Dadhimali ocean where the ship has gone astray." 

In this sea was an abundance of silver. By a stratagem he had 
this got hold of too, and had it placed in the ship. Having 
traversed this sea, the ship arrived at a sea gleaming like dark 
green kitsa-grass and like a (field in) full crop, called Stained 
with Dark Green-Coloured Grass (Ni:lava:rp::i,akusamfila). The 
merchants also asked its name in a verse: 

" The sea appears like kusa, it is like crops­
We ask Supparaka: Which sea is this? " 

He explained in the following verse : 

" Merchants come from Bharukaccha, seeking riches to purvey, 
This is Kusamali ocean where the ship has gone astray." 

In this sea was an abundance of priceless emeralds. 1 Having 
had them got hold of also by a stratagem, he had them placed 
in the ship. And when the ship had traversed this sea also it 
arrived at a sea looking like a thicket of reeds or a grove of 
bamboos, called Stained with Reeds (Nalamala). The merchants 
also asked its name in a verse: 

1 Or perhaps nUama~ti is a sapphire. But nila means dark green rather 
than dark blue. 
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[141] Yatha nalo va velum va samuddo patidissati, . 
Supparakan tam pucchama: samuddo katamo ayan ti 

gathaya tassa pi nama:rh pucchirhsu. Mahasatto anantara­
gathaya kathesi : 

Bharukaccha payatanam val).ijanam dhanesinam 
navaya vippanattha.ya Nalamaliti vuccatiti. 

Tasmim pana samudde varhsaragave!uriyarh ussannarh. So 
tam pi gahapetva navaya pakkhipapesi. 

Va.1).ija Nalamalim atikkamanta Va!abhamukhasamuddam 
nama passirhsu, tattha udakarh kac;lc;lhitva kac;lc;lhitva sabbato­
bhagena uggacchati, tasmirh sabbatobhagena uggatodakarh 
sabbatobhagena chinnatatamahasobbho viya pafi.fi.ayati, iimiya 
uggataya ekato papatasadisarh hoti, bhayajanano saddo up­
pajjati sotani bhindanto viya hadayarh phalento viya, tarh 
disva va.1).ija bhitatasita 

Mahabhayo bhimsanako samuddo suyyat' amanuso, 
yatha sobbho papa.to ca samuddo patidissati, 
Supparakan tam puccha.ma : samuddo katamo ayan ti 

gathaya tassa namarh pucchirhsu. 
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[141] "The sea appears like reeds, it is like bamboos-
We ask Supparaka: Which sea is this? " 

The Great Being spoke the following verse : 

"Merchants come from Bharukaccha, seeking riches to purvey, 
This is Nalamali ocean where the ship has gone astray." 

In this sea was an abundance of beryl the colour of bamboos. 2 

Having had this got hold of too, he had it placed in the ship. 
As the merchants were crossing the Stained with Reeds they 

saw an ocean called the Mare's Mouth (Va!abhamukha). Here 
the water is sucked down and down, but surges up on all sides, 
so that on all sides the upsurging water looks like a vast pit with 
a sheer precipice all round. A wave surging up on one side is 
like a mountain slope, the noise terrific enough to split the 
ears and burst the heart. Seeing it, the merchants, scared and 
afraid, asked its name in a verse : 

" Listen to this terrifying, ·horrifying, inhuman sea­
A sea like a pit and a mountain slope. 
We ask Supparaka: Which sea is this? " 

Having explained its name in this verse: 

2 The scholiast here explains that if a reed (11ala) was a 'scorpion-reed' or 
a ' crab-reed ' then it was red in colour, that bamboo (ve!u) is a na_me for 
coral (pavlifa, mentioned at the end of this story), and that this sea bemg full 
of coral was of a red lustre. There is probably a word-play on vefu, (' bamb<;Jo, 
= coral) and vefuriya (' beryl •, given as la pis lazuli or a kind of turquoise 
by the Dictionaries). This passage is therefore baffling, since the words 
of colour it uses seem at first sight connected with greens C?r blue-greens. 
But with the commentator's explanations we have to move mto the ~ange 
of reds, or the word paviifa, • coral ' at the end of the story would still be 
unexplained, and inexplicable. 
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Bharukaccha payatanam va.I).ijanarh dhanesinarh 
navaya vippanatthaya Va!abhamukhiti vuccatiti, 

Bodhisatto anantaragathaya tassa namam acikkhitva " ta.ta 
imam [142] Va!abhamukha:rh samudda:rh patta nivattiturh 
samattha nava nama n' atthi, aya:rh sampattanavam nimujja­
petva vinasam papeti:" ti aha. 

Tan ca navam satta manussasatani abhiruhimsu, te sabbe 
mara:i:iabhayabhita ekappaharen' eva Avicimhi paccamana satta 
viya atikaru:i:iasaram muiicimsu. Mahasatto " thapetva mam 
aiiiio etesa:rh sotthibhavam katum samattho nama n' atthi, 
saccakiriyaya tesam sotthirh karissami" ti cintetva te amantetva, 
"ta.ta mam khippam gandhodakena nahapetva ahatavatthani 
nivasapetva pu:i:i:i:iapatim sajjetva navaya dhure thapetha" ti. 
Te vegena tatha karimsu. Mahasatto ubhohi hatthehi pu:i:i:i:ia­
patim gahetva navaya dhure thito saccakiriyam karonto 
osanagatham aha : 

Yato sarami attanarh yato patto 'smi vififiutarh 
nabhijanami sarhcicca ekapa.I).am pi hirhsitarh 
etena saccavajjena sotthirh nava nivattatu ti. 

Cattaro mase videsam pakkhanta nava nivattitva iddhima 
viya iddhanubhavena ekadivasen' eva Bharukacchapattanam 
agamasi, gantva ca pana thale pi atthusabhamattam thanam 
pakkhanditva navikassa gharadvare atthasi. Mahasatto tesam 
va:i:iijanam suval).:i:iarajatama:i:iippava!avajirani bhajetva adasi, 
[143] " ettakehi vo ratanehi alam, ma puna samuddarh pavi-
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" Merchants come from Bharukaccha, seeking riches to purvey, 
This is Vatabhamukhi where the ship has gone astray," 

the Bodhisatta said : " Good sirs, [142] if a ship reaches this 
Mare's :Mouth Sea, no return is possible. If this ship gets there 
she will be sucked down and come to destruction.'' 

Now there were seven hundred men aboard that ship. Scared 
at the fear of death, with one voice they all uttered a most 
pitiful cry like beings boiling in A vi:ci (Hell). The Great Being 
thought : " Except for me, there is no one capable of bringing 
these (men) to safety. I will make them safe by an Asseveration 
of Truth. " So he addressed them and said: "Good sirs, have 
me washed quickly with scented water and clothed in new 
garments, prepare a bowlful of food and place me in the bows 
of the ship." They acted thus with all speed. The Great 
Being, having taken the bowlful of food in both hands, and 
standing in the bows of the ship, spoke the concluding verse 
while making the Asseveration of Truth : 

"As long as I remember, ever since I've been grown up, 
I am not aware of having intentionally hurt even one living creature. 
By this Truth, may the ship return to safety." 

For four months the ship had been voyaging to distant parts 
but now, as though she had psychic powers, through the might 
of psychic power she reached the seaport of Bharukaccha in 
one day. When she had arrived she travelled even over the 
dry land for the distance of eleven hundred cubits and came 
to rest at the door of the sailor's house. The Great Being, 
having portioned out the gold and silver, the jewels, the corals 3 

and diamonds, gave them to those merchants, saying: [143) 
" With so many treasures you will have enough. Never go to 

" Sec note at p. 31. 

E 
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sittha" ti ca tesam ova.dam datva yavajivarh da.nadini pufifiani 
katva devapurarh pii.resi. 

Sattha ... jatakarh samodhanesi: "Tada parisa Buddha­
parisa, Supparakapai:i(lito pana aham eva " ti. 
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sea again." And when he had given them this advice and 
done good : (given) gifts and so on for as long as he lived, he 
vanished to~ a city of the devas. 

The Teacher ... identified the Birth-Story, saying: "At 
that time the Buddha-company was the company (of merchants}, 
and I myself was the clever Supparaka." 

' Literally, " filled ". 
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Va1Jr:iupathajataka: J~itaka No. z (Volume I, p. 106) 

Atite Kasiratthe Bara1_1asiyarh Brahmadatte rajjarh karente 
Bodhisatto satthavahakule patisandhirh gahetva vayappatto 
pai"'icahi sakatasatehi vai:iijjarh karonto vicarati. So ekada 
satthiyojanikarh marukantararh patipajji. Tasmirh kantare 
sukhumavalika mutthina gahita hatthe na titthati, suriyugga­
manato patthaya a11gararftsi viya m_1ha hoti, na sakka. akka­
miturh, tasma tarn patipajjantft dart1dakatelata1_19uladini sakatehi 
ftdaya rattim eva gantva arm)uggamane sakatani parivattarh 
katva matthake mai)c;laparh karetva kalass' eva aharakiccarh 
11itthapetva cha.ya.ya nisinna divasarh khcpetva attharh gate 
suriye sayamasarh bhunjitva bht1miya sitalaya jataya sakatani 
yojetva gacchanti, samuddagamanasadisarh eva gamanarh hoti, 
thalaniyamako nama laddhmh vattati, so [108] tarakasa:ii.fiaya 
sattharh tareti. 

So pi sattha vaho tasmirh kale imina va niyf1mena tarh kan­
tararh gacchanto ekt1nasatthiyojanani gantva 'idani ekaratten ' 
eva marukantara nikkhamanarh bhavissatF' ti sayamasa1h 
bhunjitvft sabba1i1 darudakarh khepetva sakatani yojetva 
pa yas1. N iyfunako purimasakate asandi1h santharapetva akase 
taraka olokento, ' ito pajetha' ti vadamano nipajji. So digham 
addhanarh aniddayanabhftvena kilanto niddarh okkami, gol).e 

1 Literally, there will be departure from. 
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Birth-Story of the Sandy Desert: Ji.itaka No. z (Volume I, p. 106) 

Once upon a time when Brahmadatta was reigning in Benares 
in the kingdom of Kasi, the Bodhisatta took re-linking in a 
t:aravan leader's family. \,Vhen he was grown up he used to 
tour about trading with five hundred carts. On one occasion 
he entered on a waterless desert sixty leagues in extent. In 
this desert the sand was so fine that if taken up in a closed fist 
it would not remain in the hand, and from sunrise onwards 
was so hot, like a heap of burning embers, one could not tread 
on it. In consequence, those entering on (this desert) used to 
take firewood, water, oil, husked rice and so on in their carts 
and, travelling only by night, would arrange the carts in a 
circle at dawn and spread an awning overhead. In the morning 
they would get ready the food they would need and then spend 
the day sitting in the shade. \\Then the sun had set and they 
had eaten their evening meal and the ground had become cool, 
they harnessed their carts and travelled on. Such travelling 
was like voyaging on the sea; a desert-pilot, as he was called, 
[108] would help the caravan across by his knowledge 1 of the 
stars. 

At that time and in this manner this caravan-leader was also 
travelling over this desert. ·when he had gone for fifty-nine 
leagues he thought : " Now, after one more night we shall get 
out of this waterless desert ", and having eaten the evening 
meal and used up all the firewood and water, he had the carts 
harnessed and went on his way. The pilot, having had his 
mattress spread in the leading cart, then looked at the stars in 
the sky and saying: "Drive on from here", lay down and 
fell asleep, exhausted from having gone without sleep for a 
long time. So he did not realise that the bullocks had turned 

1 saii 1iii is more properly perception, sense, recognition than knowledge. 
Hut since it can also mean sign, token gesture, mark, it may signify here 
• by the position • (of the stars). 
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nivattitva agatamaggarh cva gaQ.hante na aiinasi. Gol).a sabba­
rattirh agamarhsu. ~iyamako arm:iuggamanavelaya pabuddho 
nakkhattarh olokctva ' sakat~ini nivattetha nivattetha ' ti aha. 
Sakatani nivattetva patipati1h karontanarh yeva arm:io ugga­
mano. :Manussa ' hiyyo amhaka.111 nivitthakhandhavaratthanam 
ev ' etarh, dariidakam pi no khi1:i,a1h, icfftni 'mha nattha ' ti 
sakatani mocetva parivattakena thapetva matthake mal).c;lapa1h 
katva attano attano sakatassa hetthft anusocanta nipajjirhsu. 

Bodhisatto ' mayi viriyarh ossajantc sabbe vinassissanti' 
ti pato sitalavelayam cva fthi1:i,c;lanto ekam dabbatil).agaccharh 
disva ' imani ti9ani hettha udakasinehcna utthitani bhavissanti' 
ti cintetva kucldala1h gahapetva tam padesarh khai:i,apesi. 
Satthihatthatthanarh kha1:i,i1hsu. Ettakaih thanarh khal).itva. 
paharantanarh kucldalo hcttha pasa.Q.e patihaiiiii, pahatamatte 
sabbe viriyam ossajirhsu. Bodhisatto pana 'imassa pasal).assa 
hettha udakena bhavitabban ' ti otaritva pftsa.Q.e thito onamitva 
sotam odahitvft saddam avajjento hettha udakassa pavattana­
saddarh sutva uttaritva ciiliipatthakam aha: ' ta.ta, taya 
viriye ossatthe sabbe vinassissama, tvam viriyarh anossajitva 
imam ayakiitarh gahetva avata1i1 otaritva. ctasmirh pasal).e 
pahararh dchi ' ti. So tassa vacanari1 sampaticchitva [109] 
sabbesu viriyarh ossajitva thitesu pi viriyaih anossajanto otaritva 
pasa.9e pahararh adasi. PasaQ.o majjhe bhijjitva hettha patitva 
sotarh sannirumhitva atthasi. Talakkhandhappamal).a udaka­
vatti uggafichi. Sabbe paniyaih pivitva naha.yirhsu. Atirekani 
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round and were taking the very way they had come by. All 
night the bullocks went on. The pilot woke at dawn and 
observing the constellations, shouted out : " Turn the carts 
round, turn them round." By the time they had turned them 
round and were forming them into line, the sun was rising. 
The men said : " This is the exact place where we made camp 
yesterday, but our firewood and water are exhausted. We are 
done for now." And when they had unyoked the carts and 
arranged them in a cir_cle and spread the awning overhead, 
each man lay down despairing under his own cart. 

The Bodhisatta thought : " If I slacken in energy they will 
all perish ", and roaming about in the cool of the early morning 
he saw a clump of coarse grass. He reasoned that it must be 
growing there because there was running water underneath, 
and on having had a spade brought he had that ground dug up. 
When they had dug to the depth of sixty cubits 2, the spade 
struck against a rock and was broken. And even as it struck 
they all gave up hope. But the Bodhisatta thought the water 
must be beneath the rock, so he got down on to it and, standing 
there, bent down and applied his ear, listening for a sound. 
Catching the sound of water flowing beneath, he came up and 
said to his young attendant : " My lad, if you don't do your 
utmost we shall all perish, so don't give in but take this iron 
hammer, get down into the hole and strike this rock a (hard) 
blow." Obedient to his bidding, [109] and not giving in although 
the others had done so, he went down into the hole and struck 
the rock such a (hard) blow that, splitting down the middle, it 
crashed down and came to rest in the stream it had been damming. 
Up surged the gushing water as high as the trunk of a palm-tree. 
When everyone had drunk of the water they bathed. Then 

2 Hattlia is forearm as well as hand. A cubit is "an ancient measure of 
land derived from the forearm ". 
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akkhayugadini phaletva yagubhatta1h pacitva bhufijitva g01:ie 
ca bhojetva suriye attham gate udakavatasamipe dhajam 
bandhitva icchitatthanam agamimsu. Te tattha bhal).<;lam vik­
kii:iitva dvigui:iam catuggul).am bhoga1h labhitva attano vasanat­
thanam eva agam1msu. Te tattha yavatayukam thatva 
yathakammam gata. Bodhisatto pi danadini pufifiani katva 
yathakammam eva gato . 

. . . [110] ... Sattha jatakam samodhanetva dassesi: 'Tasmim 
samaye viriyam anossajitva pasal).am bhinditva mahajanassa 
udakadayako ciiliipatthako ayam ossatthaviriyo bhikkhu ahosi, 
avasesapansa idani Buddhaparisa jata, satthavahajetthako 
pana aham eva ahosin ' ti. 
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they chopped up their spare axles and yokes and so on, cooked 
conjey and rice, and when they had eaten their meal they fed 
the bullocks. After the sun had set they hoisted a flag near 
the water-hole and went on to their desired destination. 

There they traded merchandise for twice and four times its 
value. Then, taking the proceeds they had acquired, each 
man went back to his own home. Remaining there for the 
rest of their lives, they fared on according to kamma. The 
Bodhisatta too, having done good : (given) gifts and so on, 
fared on even according to kamma . 

. . . [110] ... Identifying the Birth-Story, the Teacher said: 
"At that time this monk who relaxed in energy (and about 
whom the monks had been telling the Buddha) was the young 
attendant who, not relaxing in energy, split the rock and was 
the giver of water to the multitude. The rest of the (caravan-) 
company are now the Buddha-company ; and I myself was the 
chief caravan-leader." 



VI. KHANTI (FORBEARANCE) 

Khantivadijataka: Jataka No. 31.3 (Volume III, p. 39) 

Atite Barar;iasiyam Kala.bu name Kasiraja rajjam karesi. 
Tada Bodhisatto asitikotivibhave brahma9akule nibbattitva 
Kur;ic;lakakumaro nama mai::iavo hutva vayappatto Takkasila­
yam sabbasippani uggai::ihitva kutumbari1 saz:ithapetva matapi­
tunnam accayena dhanarasim oloketva "imam dhanam uppa­
detva mama fiataki agahetva va gata, maya pan' etam gahetva 
gantum vattati" ti sabban tam dhanam viceyya danavasena 
yo yam arahati tassa tam datva Himavantaril pavisitva pabba­
jitva phalaphalena yapento cirari1 vasitva loryambilasevanatthaya 
manussapatham gantva anupubbena Bararyasiril patva rajuyyane 
vasitva punadivase nagare bhikkhaya caranto senapatissa 
gehadvaram sampapuryi. Senapati 'ssa iriyapathe pasiditva 
ghararil pavesetva attano [40] patiyaditabhojanarh bhojetva 
patififiam gahetva tatth ' eva rajuyyane vasapesi. 

Ath' ekadivasaril Kalaburaja suramadamatto natakaparivuto 
mahantena yasena uyyanam gantva mangalasilapatte sayanam 
attharapetva ekissa piyamanapaya itthiya amke sayi, gitavadi­
tanaccesu cheka natakitthiyo gitadini payojayimsu, Sakkassa 
devarafifio viya mahasampatti ahosi, raja niddaril okkami. 
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VI. PATIENCE or FORBEARANCE (KHANTI) 

Birth-Story of the Profession of Forbearance : Jataka No. 313 
(Volume III, p. 39) 

Once upon a time a King of Kasi named Kala.bu was reigning 
in Benares. At that time the Bodhisatta came to birth as a 
brahman youth, called Boy Km_ic;laka, in a brahman family 
worth eighty lakhs of treasure. When he had grown up and 
learnt all the crafts at Taxila he set up his own establishment. 
On looking at a heap of treasure after his parents had died, 
he thought: "My kinsmen who amassed this wealth have gone 
on without taking it with them and, although I inherit it, I 
too must go on." So, having carefully given all that wealth 
as a gift to whoever was worthy of it, he entered the Himalayan 
region and, having gone forth, lived for a long time on various 
sorts of fruit. But on regaining frequented paths so as to 
obtain salt and sour ingredients, he gradually reached Benares 
and stayed in the royal pleasure-grove. Next day as he was 
walking in the city for almsfood he arrived at the door of the 
commander-in-chief's house. The commander-in-chief, pleased 
at the way in which he comported himself, asked him into 
the house, [40] offered him a meal he had himself prepared 
and, obtaining his consent, asked him to stay on there in the 
royal pleasure-grove. 

Then one day King Kala.bu, inflamed and intoxicated with 
stron~ drink, had gone to the pleasure-grove with great pomp 
and surrounded by dancers. When he had had a couch spread 
on an auspicious stone slab, he lay with his head in the• 
lap of his favourite lady. But while the nautch-girls who were 
skilled in singing, music and dancing were giving an entertain­
ment with songs and so forth like unto the great splendour of 
Sakka, the king of devas, the king fell asleep. Then these women 
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Atha ta itthiyo "yass' atthaya mayarh gitadini payojayama so 
niddarh upagato, kin no gitadihi " ti vi9adini turiyani tattha 
tatth' eva chac;lc;letva uyyanarh pakkanta pupphaphalaphal­
lavadihi palobhiyamana uyyane abhiramiri1su. 

Tada Bodhisatto tasmirh uyyane sampupphitasalamule pabbaj­
jasukhena vitinamento mattavaravara90 viya nisinno hoti. 
Atha ta itthiyo caramana tarh disva " etha ayya " ti " yo 
etasmirh rukkhamiile pabbajito nisinno yava raja pabujjhati 
tav' assa santike kifici kifici su9amana nisidissama " ti gantva 
vanditva parivaretva nisinna "amhakari1 k:ithetabbayuttakarh 
kifici kathetha " ti vadirhsu. Bodhisatto tasarh dhammarh 
kathesi. 

Atha sa itthi arhkarh caletva rajanarh pabodhesi. Raja 
pabuddho ta apassanto " kaharh gata vasaliyo " ti aha. 

" Eta maharaja gantva ekarh tapasarh parivaretva nisi­
dirhsu" ti. Raja kupito khaggarh gahetva " sikkhapessami 
narh kutajatilan" ti vegena agamasi. Atha ta itthiyo rajanarh 
kuddharh agacchantarh disva tasu vallabhatara gantva rafifio 
hattha asirh gahetva rajanam viipasamesurh. So agantva 
Bodhisattassa santike thatva " kirhvadi tvam sama9a " ti 
pucchi. 

" Khantivadi maharaja " ti. 
" Ka esa khanti nama " ti . 

. "Akkosantesu paharantesu paribhasantesu akujjhanabhavo " 
b. Raja "passissami dani te khantiya atthibhavan " [41] ti 
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thought : " He for whose sake we are giving this entertainment 
with songs and so forth has gone to sleep. Why should we 
sing or anything ? 11 And throwing away their lutes and musical 
instruments in this place and that and setting out for the pleasure­
grove, they delighted in it, fascinated by the flowers and fruits 
and shrubs. 

Then the Bodhisatta, passing the time in the bliss of going 
forth, was sitting like an elephant in the pride of his strength 
at the root of a flowering sal-tree in that pleasure-grove. As 
these women were walking about they saw him, and said to 
one another: " Come, ladies, let us sit down until the king 
wakes up and hear something from whoever it is that has gone 
forth and is sitting at the root of this tree." So having gone up 
and saluted him, they sat in a circle round him and said : "Speak 
something to us that is worth speaking." The Bodhisatta spoke 
Dhamma to them. 

Then that (favourite) lady, moving her lap, woke the king. 
When he was awake and did not see those (women), he said: 
" Where have the wretches gone? " 

" Sire, " she answered, "they have gone away and are sitting 
down in a circle round some ascetic." The enraged king seized 
his sword and rushed off thinking: " I will give this rascally 
matted-hair ascetic a lesson." When those women saw the 
furious king advancing, the more favourite among them went 
to meet him, took the sword from his hand and pacified him. 
He came and stood near the Bodhisatta and asked: "\''hat 
do you, recluse, profess ? 11 

" I profess forbearance, Sire." 
" What is this forbearance ? " 
" It is being without anger when people curse or strike or 

revile you." The king, saying: "Now I will see the reality of 
your forbearance", [41] had his executioner summoned. In 
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coraghatakarh pakkosapesi. So attano carittena pharasun ca 
ka:i:itakakasan ca adaya kasayanivasano rattamaladharo agantva 
rajanarh vanditva " kim karomi " ti aha. 

"Imam corarh dutthatapasarh gahetva kac;l<:lhitva bhiimiyarh 
patetva ka9takakasarh gahetva purato pacchato ubhosu ca 
passesii ti catusu pi passesu dve paharasahassam assa dehi" ti. 
So tatha akasi. Bodhisattassa chavi chijji, cammarh chijji, 
marhsarh chijji, lohitarh paggharati. Puna raja " kirhvadi 
tvarh bhikkhft " ti aha. " Khantivadi maharaja ti, tvam 
pana mayharh cammantare khanti ti mannasi, na mayharh 
cammantare khanti, taya pana datthuri1 asakku9eyye hadayab­
bhantare mama khanti patitthita, maharaja " ti. 

Puna coraghatako " kirh karomi " ti pucchi. 
" Imassa kutajatilassa ubho hatthe chinda" ti. So pharasum 

gahetva ga9c;liya thapetva hatthe chindi. Atha narh "pa.de 
chinda " ti aha. Pa.de chindi. Hatthapadakotihi ghatacchid­
dehi lakharaso viya lohitarh paggharati. Puna raja " kiriwadi 
si " ti pucchi. 

"Khantivadi maharaja, tvarh pana mayharh hatthapada­
kotisu khanti atthi ti mannasi, n' atth' esa ettha, mayham hi 
khan ti gambhiratthane patitthita '' ti. 

So " ka:i:i:i:ianasarh assa chinda " ti aha. Itaro ka99anasari1 
chindi. Sakalasarirarh lohitakarh ahosi. Puna nari1 " kimvadi 
nama tvan " ti pucchi. 

"Maharaja khantivadi nama, ma kho pana tvari1 kar:u:iana­
sakotisu patitthitassa khanti ti mannasi, mama khanti gambhire 
hadayabbhantare patitthita " ti. 
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virtue of his office he arrived dressed in yellow and wearing 
a red garland and carrying an axe and a lash of thorns. When 
he had saluted the king, he said, " What do I do ? " 

"Lay hold of this rogue of a false ascetic and drag him away. 
When you have thrown him to the ground, taking your lash of 
thorns and saying: 'Down the front, dovm the back, and down 
both sides ' give him two thousand stripes even down all four 
sides." He did that. The Bodhisatta's outer skin was split, 
his inner skin, his flesh, and the blood flowed forth. Again 
the king said : " What do you, monk, profess ? " 

" I profess forbearance, Sire, but you think my forbearance 
is only skin-deep. My forbearance is not skin-deep, but it 
could not be seen by you for my forbearance, Sire, is firmly 
rooted within my heart.'' 

Again the executioner asked : " What do I do ? " 
"Chop off both of this rascally matted-hair ascetic's hands." 
The executioner took his axe, placed the victim on the execu-

tioner's block, and chopped off both his hands. Then the king 
said to him : " Chop off his feet." He chopped them off. 
The blood flowed forth from the ends of his hands and feet 

'like juice of lac from a cracked jar. Again the king asked: 
" What do you profess ? " 

" I profess forbearance, Sire. But you think forbearance 
is in the ends of my hands and feet. Forbearance is not there, 
it is firmly rooted in a deep place within me." 

The king said : " Cut off his ears and nose." The executionkr 
cut off his ears and nose. His whole body was covered with 
blood. Again the king asked: "What is it you profess? " 

" It 1'.s forbearance that I profess, Sire. But don't think 
forbearance resides in my ears and nose. Forbearance is 
firmly rooted in the deeps within my heart." 
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Raja " kiitajatila, tava khantirh tvam eva ukkhipitva nisida " 
ti Bodhisattarh hadaye padena paharitva pakkami. 

Tasmirh gate senapati Bodhisattassa sarirato lohitarh [42] 
pufichitva hatthapadaka1:11:ianasakotiyo satakakal).I).e katva 
Bodhisattarh sal).ikarh nisidapetva vanditva ekamantarh nisi­
ditva " sace bhante tumhe kujjhitukama tumhesu katapara­
clhassa rafifio va kujjheyyatha ma afifiesan" ti ya.canto pathama1h 
gatham aha: 

Yo te hatthe ca pa.de ca kai:ii:ianasafi ca chedayi 
tassa kujjha mahavira, ma rattharh vinasa idan ti. 

Taril sutva Bodhisatto dutiyaih gatham aha: 

Yo me hatthe ca pa.de ca kai:ii:ianasaii. ca chedayi 
cirarh jivatu so raja, na hi kujjhanti madisa ti. 

Rafifio uyyana nikkhamantassa Bodhisattassa cakkhupatha111 

vijahanakale yeva ayarh cattalisasahassadhikani dve yojanasa­
tasahassani bahala mahapathavi balitthaddhasatako viya phalita, 
avicito jala nikkhamitva rajanarh kuladattikena rattakambalena 
parupanti viya gal).hi. So uyyanadvare yeva pathavirh pavisitva 
Avicimahaniraye patitthahi. Bodhisatto tam divasarh eva 
kalam akasi. Rajapurisa ca nagara ca gandhamaladhiipahattha 
agantva Bodhisattassa sarirakiccarh karirhsu. Keci panahu: 
Bodhisatto pana Himavantam eva gato ti, tam abhiitarh . 

. . . [43] ... Sattha jatakarh samodhanesi : '· Tada Kala.bu 
Kasiraja Devadatto ahosi, senapati Sariputto, khantivadatapaso 
aham eva " ti. 
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The king saying: " Rascally matted-hair ascetic, sit down 
and then extol that forbearance ", kicked the Bodhisatta over 
the heart and departed. 

vVhen he had gone the commander-in-chief wiped the blood 
from the Bodhisatta's body [42] and after bandaging the ends 
of his hands and feet, his ears and nose, he gently made the 
Bodhisatta sit down and, having saluted him, he sat down to 
one side and said: " Revered sir, if you would be angry you 
should be angry only with the king who has transgressed against 
you, not with anyone else." And so, entreating him, he spoke 
the first verse : 

"'Whoso had your hands and feet and ears and nose cut off­
With him be angry, Great Hero, but do not ruin this kingdom." 

When he had heard him the Bodhisatta spoke the second verse : 

"Whoso had my hands and feet and ears and nose cut off­
Long live that king; ones like me enanger not." 

As the king was leaving the pleasure-grove and had passed 
just beyond the Bodhisatta's range of vision, this mighty earth, 
which is two hundred and forty thousand leagues in thickness, 
split like a strong stout cloth and a flame, issuing forth from 
A vici (Hell), seized upon the king as though wrapping him 
about with a red woollen blanket that had been the gift of his 
family. Sinking into the earth at the very gate of the pleasure­
grove, he was established in Avici, the Great Niraya Hell. The 
Bodhisatta passed away on that same day. The king's men 
and the citizens came with perfumes and garlands and with 
incense in their hands and performed the obsequies for the 
Bodhisatta's body. Although some of them said: "But the 
Bodhisatta has only gone back to the Himalayan region", this 
was not so. 

. . . [43] . . . Identifying the Birth-Story, the Teacher said : 
"At that time Devadatta was Kala.bu the king of Kasi, Sariputta 
was the commander-in-chief, I myself was the ascetic professing 
forbearance.'' 
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VII. SACCA (TRUTH) 

Saccarhkirajataka: Jataka No. 73 (Volume I, p. 323) 

Atite BaraI).asiyan Brahmadatto rajjam karesi. Tassa 
Dutthakumaro nama putto ahosi kakkhaJo pharuso pahatasi­
visopamo, anakkositva va apaharitva va kenaci saddhirh na 
katheti, so antojanassa ca bahijanassa ca akkhimhi patitarajarh 
viya khaditurh agatapisaco viya ca amanapo ahosi ubbejaniyo. 
So ekaclivasarh nadikiJarh kiJitukamo mahantena parivarena 
nadi:tirarh agamasi. Tasmirh khaI).e mahamegho utthahi. Disa 
andhakara jata. So dasapessajanarh aha: "etha bhaI).e, marh 
gahetva nadimajjharh netva nahapetva anetha" ti. Te tam 
tattha netva " kin no raja karissati, imarh papapurisarh etth' 
eva marema " ti mantayitva "ettha gaccha kaJakaI).I).i " ti 
udake narh opilapetva paccuttaritva tire attharhsu. " ' Kaharh 
kumaro' ti ca vutte na mayarh kumararh passama, megharh 
utthitarh clisva udake nimujjitva purato agato bhavissati " 
ti amacca rafifi.o santikam agamarhsu. Raja, "kaharh me 
putto" ti pucchi. "Na janama deva, megho utthito, purato 
agato bhavissati ti safifiaya agat' arnha " ti. Raja dvararh 
vivarapetva naditirarh gantva "vicinatha" ti tattha tattha 
v1cmapesi. Koci kurnararh naddasa. So pi kho meghan­
dhakare deve vassante nadiya vuyhamano ekarh darukkhandharh 
disva tattha nisiditva rnaral).abhayatajjito paridevamano 
gacchati. 
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Birth-Story of' The Truth indeed' : Jataka No. 73 (Volume I, p. 322) 

Once upon a time Brahmadatta was reigning in Benares. 
His son, called Prince Wicked, was as fierce and violent as a 
wounded poisonous snake. He could not speak to anyone 
without cursing and striking him. He was like grit in the 
eye, like a ravening demon to all people both inside and outside 
(the palace), so hated was he and terrifying. One day he wanted 
to disport himself in the river and, with a large retinue, went 
to the river-bank. At that moment a great storm came up 
and it grew dark everywhere. He said to his attendants : 
" Come along, take me and conduct me to the middle of the 
river, bathe me and bring me back." When they had con­
ducted him there, they consulted together as to what the king 
would do to them if they then and there put that evil man to 
death. And saying : " Get in here, you ill-omened pest1 ", 
they shoved him into the water and made their way back to the 
bank. When they were asked where the prince was, they 
said: "\Ve do not see him, but when he saw the storm coming 
up he must have got out of the water and returned ahead of us." 

The ministers went into the king's presence and the king 
asked: "\Vhere is my son? " "We do not know, sire. With 
the storm coming up we came back in the belief that he must 
have returned ahead of us." The king had the city-gates 
opened and, going down to the river-bank, commanded that 
search be made everywhere. No one saw the prince. For, in 
the darkness of the storm and while the rain was pouring down, 
he was being carried away by the river but, perceiving a tree­
trunk, had climbed on to it and gone on (down-stream) wailing 
and scared at the fear of death. 

1 k(1/aka1ti1i, black ears, a not infrequent expression in the Jatakas To. 
have ' black ears ' is considered inauspicious. See next story, below, 
p. 71 ; also Ka!aka1:u.1ijii.taka, No. 83. 
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Tasmirh pana kale Baral)asivasi eko setthi naditire cattali­
sakotidhanarh nidahitva dhanatal)haya dhanapitthe sappo hutva 
nibbatti. Aparo tasmirh yeva padese tirhsakotiyo nidahitva 
dhanatal)haya tatth' eva unduro hutva nibbatti. Tesarh 
vasanatthanarh udakarh pavisi. Te udakassa pavitthamaggen' 
eva nikkhamitva sotarh chindanta gantva narh rajakumarena 
[324] abhinisinnarh rukkhakkhandharh patva eko ekarh kotirh 
itaro itararh aruyha khandhapitthe va nipajjiri1su. 

Tassa yeva kho pana nadiya tire eko simbalirukkho atthi, 
tatth' eko suvapotako vasati. . So pi rukkho udakena dhotamii.lo 
nadipitthe pati. Suvapotako deve vassante uppatitva ganturh 
asakkonto gantva tass' eva khandhassa ekapasse niliyi. Evarh 
te cattaro jana ekato vuyhamana gacchanti. 

Bodhisatto pi kho tasmirh kale Kasiratthe udiccabrahmai:ia­
kule nibbattitva vuddhippatto isipabbajjarh pabbajitva ekasmirh 
nadinivattane paQ.Q.asalarh mapetva vasati. So ac;l<;lharattasa­
maye carhkamamano tassa rajakumarassa balavaparidevana­
saddarh sutva cintesi : " madise nama mettanuddayasampanne 
tapase passante etassa purisassa maraQ.arh ayuttarh, udakato 
uddharitva tassa jivitadanarh dassami" ti so tam " ma bhayi, 
ma bhayi" ti assasetva udakasotarh chindanto gantva tari1 
darukkhandharh ekaya kotiya gahetva akac;lc;lhanto nagabalo 
thamasampanno ekavegena tirarh patva kumararh ukkhi-
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But at that time a merchant, an inhabitant of Benares, who 
had buried some treasure worth forty crores in the river-bank, 
had come to birth, because of his craving for treasure, as a 
snake (who now lived) near the treasure. And another (man), 
who had buried thirty crores in the same place, came to birth 
as a rat at that very spot because of his craving for treasure. 
The water was rushing into their dwelling-place. But, escaping 
by the way where the water was rushing in, and going on cutting 
across the stream, they reached the tree-trunk to which the 
prince [324] was clinging, and, clambering up one at one end 
and the other at the other, they lay down on top of it. 

Now, on one of the banks of the river was a silk-cotton tree 
in which lived a young parrot. This tree, its roots washed 
away by the waters, toppled over into the river. The young 
parrot, unable to fly in the downpour, alighted at one side of 
that same tree-trunk. Thus these four creatures were no,v 
being carried along together. 

The Bodhisatta too had come to birth at that time in a brahman 
family living to the north-west of the kingdom of Kasi, and 
when he had grown up and gone forth in a going forth under 
seers he dwelt in a leaf-hut built at a bend in the river. As 
he was pacing up and down in the middle of the night, he heard 
the anguished wails of the prince. He thought to himself: 
" It is not right for this man to die within sight of ascetics like 
myself who are full of friendliness and mercy. Hauling him out 
of the water, I will give him the gift of life." So he encouraged 
the prince, saying : " Don't be afraid, don't be afraid ", and 
cutting across the stream of water and grasping that tree-trunk 
by one end, he pulled it along ; and because he had the strength 
of an elephant, he gained the bank with one stroke, lifted off 
the prince and set him down on the bank. Then, seeing the 
snake, the rat and the parrot, he lifted them off and conducted 
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pitva tire patitthapesi. Te pi sappadayo disv::i ukkhipitva 
assamapadarh netva aggirh jaletva " te dubbalatara " ti patha­
marh sappadinari1 sarirarh sedetva paccha rajakumarassa sari­
rarh sedetva tam pi arogarh katva ahararh <lento pi pathamarh 
sappadinarh yeva datva paccha tassa phalaphalani upanamesi. 
Rajakumaro "ayarh kutatapaso maril rajakumararh agal).etva 
tiracchanagatanarh sammanarh karoti " ti Bodhisatte agha tam 
bandhi. 

Tato katipahaccayena sabbesu pi tesu thamabalappattesu 
nadiya oghe pacchinne sappo tapasarh vanditva aha, "bhante 
tumhehi mayha1h maha upakaro kato, na kho panahari1 da!iddo, 
asukatthane me cattalisa hirafifiakotiyo nidahita, tumhakarh 
dhanena kicce sati sabbam etarh dhanarh tumhakarh daturh 
sakkomi, tarh thanarh agantva ' digha ' ti pakkoseyyatha " ti 
vatva pakkami. Unduro tath' eva tapasari1 nimantetva 
" asukatthane thatva ' undura' ti pakkoseyyatha " [325] ti 
vatva pakkami. Suvo pana tapasarh vanditva "bhante may­
harh dhanarh n' atthi, rattasalihi pana vo atthe sati asukan 
nama mayharh vasanatthanarh, tattha gantva ' suva ' ti pakko­
seyyatha, aharh natakanarh arocetva anekasakatapiiramatte 
rattasaliyo aharapetva daturh sakkomi " ti vatva pakkami. 
Itaro pana mittadii.bhidhammesu dhammataya kifici avatva 
eva " tarh attano santikarh agatarh maressami" ti cintetva 
" bhante mayi rajje patitthite agaccheyyatha, aharh vo catuhi 
paccayehi upatthahissami" ti vatva pakkami. So gantva 
na cirass' eva rajje patitthasi. 

Bodhisatto " vimarhsissami tava te " ti pathamarh sappassa 
santikarh gantva avidiire thatva " digha" ti pakkosi. So 
ekavacanen' eva nikkhamitva Bodhisattarh vanditva "bhante 
imasmirh thane cattalisa hirafifiakotiyo, ta sabbapi niharitva 
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them to his hermitage. ·when he had lit a fire he first of all 
warmed the animals as he thought they were the weaker, and 
after them the prince. And when he had made them comfort­
able, he gave food first of all to the animals and then brought 
out different kinds of fruits for him. 

The prince, thinking: "This rascally ascetic, not reckoning 
me as a prince, is giving precedence to animals ", conceived a 
hatred for the Bodhisatta. 

After a few days when they had all regained their strength 
and the flooded river had subsided, the snake bid goodbye to 
the ascetic and said: "Revered sir, you have rendered me an 
exceedingly great service. Now, I am not poor. I have forty 
crores of gold coins hidden in a certain place. If ever you have 
need of wealth I will be able to give you all this treasure provided 
you come to this place and call out ' Long one '.'' And so 
saying, he departed. The rat likewise invited the ascetic to 
call out " Rat" when he had reached a certain place. [325] 
And so saying, departed. But the parrot on bidding goodbye 
to the ascetic said: " Revered sir, I have no treasure. But if 
ever you are in need of red rice come to where I live, and when 
you have got there call out : ' Parrot ', and when I have told 
my relations and have had a number of waggon-loads brought 
in, I will be able to give you the red rice." And so saying, he 
departed. But the prince was so full of treachery that he could 
say nothing for he was thinking: "If you come near me I 
will have you put to death ". Yet in the end he managed 
to say: " Revered sir, if you should come after I have succeeded 
to the throne, I will bestow the four requisites upon you ". 
And so saying, he departed. Soon after he had gone he succeeded 
to the throne. 

The Bodhisatta thought he would test these (creatures) and, 
having gone first of all to the snake and standing nearby he 
called out " Long one ". Issuing forth immediately, he saluted 
the Bodhisatta, saying : " Revered sir, the forty crores of 
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gal)hatha " ti aha. Boddhisatto " evam atthu, uppanne kicce 
janissami" ti tam nivattetva undurassa santikarh gantva saddam 
akasi. So pi tath' eva patipajji. Bodhisatto tam pi nivattetva 
suvassa santikarh gantva "suva "· ti pakkosi. So pi ekava­
canen' eva rukkhaggato otaritva Bodhisattarh vanditva "kirh 
bhante mayharh fiatakanarh vatva Himavantapadesato tum­
hakarh sayafijatasalirh aharapemi " ti pucchi. Bodhisatto 
"atthe sati janissami" ti tam pi nivattetva "idani rajanarh 
parigal)-hissami" ti gantva rajuyyane vasitva punadivase 
akappasampattirh katva bhikkhacaravattena nagararh pavisi. 
Tasmirh khal)e so mittadiibhiraja alarhkatahatthikkhandhavara­
gato mahantena parivarena nagararh padakkhil)arh karoti. So 
Bodhisttarh diirato va disva "ayarh so kiitatapaso mama 
santike bhutva bhutva vasitukamo agato, yava parisamajjhe 
attano mayharh katagul)-arh na-ppakaseti tavad-ev' assa sisarh 
chindapessami '' ti purise olokesi '' kirh karoma deva '' ti ca 
vutte "esa kiitatapaso marh kifici yacitukamo agacchati mafifie, 
etassa kalakal)I)-ikatapasassa marh passiturh adatva va etarh 
gahetva [326] paccha baharh bandhitva catukke catukke paha­
ranta nagara nikkhametva aghatane sisam assa chinditva 
sarirarh siile uttasetha " ti aha. Te " sadhu " ti sampaticchitva 
gantva niraparadharh Mahasattarh bandhitva catukke catukke 
paharanta aghatanarh netum arabhirhsu. Bodhisatto pahata­
pahatatthane "amma ta.ta" ti akandivta nibbikaro imam 
gatham aha: 
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gold coins are in this place ; get them out and take them all.'' 
The Bodhisatta, saying: " Let it be thus, I will find them if 
need arises", turned away and went to the rat and made the 
(appropriate) sound. He behaved as the snake h_ad dori~. 
The Bodhisatta, turning away from him too, went to the parrot 
and called out, " Parrot ". He at once flew down from the 
top of a tree and when he had saluted the Bodhisatta he inquired: 
" Revered sir, should I tell my relations and have wild rice 
fetched for you from the Himalayan districts'.?" The Bodhisatta, 
saying: " I shall find you if there is need", turning away from 
him too, thought : " Now I will put the king to the test ". 
So going to the royal pleasure-grove and staying there he dressed 
in an appropriate style the next day and entered the city on 
a tour for almsfood. At that moment the ungrateful king, 
mounted on the back of a richly caparisoned elephant, was on 
solemn procession round the city with a large following. When 
he had seen the Bodhisatta in the distance, he thought: "This 
rascally ascetic has come to me wanting to live on my hospitality, 
but before he proclaims the good turn he did me in the midst 
of the assembly I will have his head cut off." He looked at 
his men. "What do we do, your majesty? " And when this 
had been said, the king replied: "I believe this rascally ascetic 
has come wanting to importune me ; but, without letting this 
ill-omened pest of an ascetic see me, seize him, [326] bind his 
arms behind his back and, flogging him at every cross-roads, 
march him out of the city. Then, having cut off his head at 
the place of execution, impale his body on a stake." 

The obedient attendants, saying: "Very good," went and 
bound the innocent Great Being and began to lead him to the 
place of execution while flogging him at every cross-roads. 
The Bodhisatta, remaining steadfast, nor crying out, "0 mother, 
0 father " when struck time and time again, spoke this verse : 
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Saccarh kir' evam aharhsu nara. ekacciya. idha: 
katthavipalavitarh seyyo na tv' ev' ekacciyo naro ti. 

Evarh pahatapahatatthane imam gatham aha. Tam sutva ye 
tattha par:i<:litapurisa tc ahamsu : " kim pana bho pabbajita 
taya amhakarh rafiii.o atthi, koci gm,10 kato" ti. Bodhisatto tam 
pavattim arocctvft "evam imam mahoghato uttarento aham eva 
attano dukkham akasim, • na vata me pora1,1akapar:ic;litanarh 
vacanarn katan ' ti anussaritva evam vadami" ti aha. 

Tam sutvft khattiyabrahma1,1adayo nagaravasino "sv-ayam 
mittadubhi raja cvarn gu1,1asampanassa attano jivitadayakassa 
gur:iamattam pi na janati, tam nissaya kuto amhakarh vac;lc;lhi, 
gai:ihatha nan '' ti kupita samantato utthahitva ususatti­
pasar:iamuggaradippah[irchi hatthikkhandhagatam eva nam 
ghatetva pa.de gahetvii ka9c;lhitva. parikhapitthe chac;l<;letva 
Bodhisattam abhisiii.citva rajje patitthapesurh. 

So dhammena rajjarh karento puna ekadivasam [327] sap­
padayo parigai:ihitukamo mahantena parivarena sappassa vasa­
natthanarh gantva " digha" ti pakkosi. Sappo agantva van­
ditva " idan te sami dhanam, ga1,1ha" ti aha. Raja cattali­
sahirafifiakotidhanarh amacce paticchapetva undurassa santikam 
gantva " undura " ti pakkosi. So pi agantva vanditva 
tirhsakotidhanarh niyyadesi. Raja tam pi amacce paticcha­
petva suvassa vasanatthanam gantva "suva" ti pakkosi. So 
pi agantva pa.de vanditva " kim sami salirh a.hara.mi" ti aha. 
Raja " sa.Hhi atthe sati aharissasi, ehi gacchama" ti sattatiya 
hirafifiakotihi saddhirh te tayo pi jane gahapetva nagaram 
gantva pisadavare mahatalam aruyha dhanarh samgopapetva 
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"Some men here spoke the truth indeed when they said: 

This particular man is no better than a drifting log of wood." 

He spoke this verse every time he was struck. vVise men who 
heard him there said to him: " But what did you do, good 
recluse, for our king? \Vhat service did you render him? " 
The Bodhisatta, relating the course of events, said : " It is 
because I dragged him out of the great flood in that way that 
I brought this misery on myself. I speak thus recollecting 
that I have not done the bidding of the wise men of old." 

When they heard this, some of the citizens-nobles, brahmans 
and so on-spoke thus : " This ungrateful king does not even 
recognise the excellence of this excellent person who saved his 
life. How could there be anything profitable for us if we depend 
on him? Seize him." And, furiously angry, rushing on him 
from all sides, with a hail of arrows, javelins, stones and clods 
of earth, they killed him even as he was, on the elephant's back. 
And they dragged the corpse along by the heels and flung it 
in a ditch. Then they anointed the Bodhisatta and set him 
on the throne. 

Ruling by Dhamma, he wanted one day (327) to test the 
snake and the other animals again. So, with a great company, 
he went to the snake's dwelling-place and called out " Long 
one ". When the snake had come and had saluted him, he said: 
"This treasure is for you, master, take it." The king entrusted 
the forty crores of gold coins to his ministers and, going to the 
rat, called out " Rat ". He came too, saluted, and offered the 
thirty crores of treasure. The king entrusted this also to his 
ministers and, proceeding to the parrot's dwelling-place, called 
out " Parrot ". He came too, saluted his feet, and said : " Shall 
I fetch the paddy, master ? " The king replied : " When there 
is need for paddy, you shall fetch it. Come along, let us go." 
And he returned to the city with the seventy crores of gold 
coins and with these three creatures as well. Then when he 
had ascended to a raised terrace in the state palace he had the 
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sappassa vasanatthaya suval).IJ.ana!irh undurassa phalikaguharh 
suvassa suva:i:il).apaiijarari1 karapetva sappassa ca suvassa ca 
bhojanatthaya devasikarh kaficanatattake madhulaje undurassa 
gandhasalita:i:i<;lule dapesi, danadini ca pufifiani karoti. Evan 
te cattaro pi jana yavajivarh samagga sammodamana viharitva 
jivitakkhaye yathakammarh agamarhsu. 

Sattha ... jatakam samodhanesi: " Tada Duttharaja Deva­
datto ahosi, sappo Sariputto, unduro Moggallano, suvo Anando, 
paccha rajjam patto dhammaraja pana aham eva" ti. 
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treasure lodged there under a guard. And he had a golden 
tube made for the snake to live in, a cavity in some crystal 
for the rat 2 and a golden cage for the parrot. Every day he had 
sweet corn served in golden bowls to the snake and the parrot 
and scented husked rice to the rat, and he did good, giving 
gifts and so on. Thus these four creatures were on friendly 
terms and harmonious for as long as they lived. 'When life 
was ended they fared on according to kamma. 

Identifying the Birth-Story, the Teacher said : "At that time 
Devadatta was King Wicked, Sariputta was the snake, Moggallana 
the rat, Ananda the parrot, and I myself, after I had ascended 
the throne, was the Dhamma-king." 

2 Cf. ]a. i, 479 where the Bodhisatta (a stone-cutter) made suddhaphali­
ka.pastit1ena guhmi1, a cavity in a rock of pure crystal, for a mouse. 



VIII. ADHITTHANA 
(RESOLUTION or RESOLUTE DETERMINATION) 

Miigapakkhajataka: Jataka No. 538 (condensed) (Volume VI, p. r-30) 

[1] Atite BaraQ.asiyarh Kasiraja nama dhammena rajjarh 
karesi. Tassa solasasahassa itthiyo ahesurh tasu ekapi puttarh 
va dhitararh va na labhi. Nagara "amhakarh rafifio varhsa­
nurakkhako putto n'atthi" ti Kusajatake agatanayena sannipa­
titva rajanarh "puttarh patthehi" ti aharhsu. Raja so!asasahassa 
itthiyo "putte patthetha " ti aQ.apesi. Te candadinam upattha­
nani katva patthentiyo pi na labhirhsu. Aggamahesi pan' ssa 
l\faddarajadhita Candadevi nama silasampanna ahosi, nam pi 
" puttarh patthehi " ti aha. Sa pUQ.Q.amadivase uposatharh 
samadiyitva cullasayanake nippanna attano silarh avajji~va 
"sac' aharh akhai;.ic;lasila imina me [2] saccena putto uppajjatu" 
ti saccakiriyam akasi. Tassa silatejena Sakkabhavanarh 
UQ.hakararh dassesi. Sakko avajjitva tam karaQ.arh fiatva 
" Candadevi puttarh pattheti, dassami 'ssa puttan " ti tassa 
anucchavikarh puttarh upadharento Bodhisattarh addasa. Bodhi­
satto hi tada visativassani BariQ.asiyarh rajjam karetva tato 
cuto Ussadaniraye nibbatto asitivassasahassani tattha pacitva 
Tavatirhsabhavane nibbatti, tattha pi yavatayukarh thatva 
tato cavitva Uparidevalokarh gantukamo ahosi. Sakko tassa 
santikarh gantva "samma tayi manussaloke uppanne paramiyo 
ca te piirissanti mahajanassa ca vac;lc;lhi bhavissati, ayarh 
Kasirafifio Canda nama aggamahesi puttarh pattheti, tassa 
kucchiyarh uppajja " ti aha. So " sadhu " ti patisui;.iitva ... 



VIII. RESOLUTION or RESOLUTE DETERMINATION 
(ADHITTHANA) 

Birth-Story of the Dumb Cripple : Jataka No. 538 (condensed) 
(Volume VI, pp. 1-30) 

[1] Once upon a time a King of Kasi was reigning by Dhamma 
in Benares. But although he had sixteen thousand wives 
not one of them had a son or daughter. The citizens, realising 
that there was no heir to keep up their king's lineage, gathered 
together (as handed down in the Kusa Jataka 1) and asked the 
king to pray for a son. He commanded his sixteen thousand 
wives to do so; but though they worshipped the moon and 
other (deities) and prayed to them, they obtained none. Now 
his chief queen Candadevi, the daughter of the king of the 
Maddas, was possessed of moral virtues; he asked her too 
to pray for a son. Accordingly one full moon day when she 
had undertaken the Observance and was lying on a little bed 
pondering on her own moral conduct, she made this Asseveration 
of Truth: " If I have not infringed the moral virtues, by this 
[2] Truth may a son be born to me." Through the incandescence 
of her moral virtue the abode of Sakka showed signs of heat. 
Sakka pondered, and knowing the cause for this, thought : 
" Candadevi is praying for a son ; I will grant her a son." And, 
looking out for a suitable son for her, he saw the Bodhisatta. 
Now the Bodhisatta, deceasing after a reign of twenty years 
in Benares, came to birth in Ussada Hell, and after boiling there 
for eighty thousand years, came to birth in the Abode of the 
Thirty-Three, and having remained there (the appropriate) 
life-span he wanted to go, on deceasing thence, to the world 
of the Higher Devas. Sakka went to him and said : " My 
dear, if you arise in the world of men, the perfections will be 
fulfilled by you and there will be growth for the populace ; 
this Canda, chief queen of the king of Kasi, is praying for a 
son; do you arise in her womb." "Very well," he answered 

l Jataka No. 531. 
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tassa kucchiyam patisandhim ga:r:ihi ... Deviya kucchi vajira­
pm:i:x:ia viya ahosi ... pufiflalakkha:r:iasampannaputtam vijayi 
... Raja tassa tam vacanam sutva va puttapemam uppajjitva 
chaviadini chinditva atthimifljam ahacca atthasi, abbhantare 
piti uppajji, hadayam sitalam jatam. So amacce pucchi : 
"tuttha nu kho tumhe mama putte jate" ti. "Kim kathetha 
deva ma yam pub be anatha idani sanatha jata, samiko no laddho " 
ti ... [3] ... Catusatthidhatiyo datva mahantam sakkaram 
katva Candadeviyapi varam adasi. Sa gahitakam katva 
thapesi. 

Namagahai:iadivase pi 'ssa lakkha:r:iapathakanam brahma:x:ianain 
mahasakkaram katva antarayabhavam pucchi. Te . . . 
"maharaja ... nassa koci antarayo pafifiayati" ti vadimsu. 
Raja ... jatadivase sakala-Kasiratthe devo vassi yasma ca 
so temiyamano jato tasma Temiyakumaro t' eva namam akasi. 

Atha nam ekamasikam alamkaritva rafifio santikam nayimsu, 
raja piyaputtam ... amke nisidapetva ramayamano nisidi. 
Tasmim kha:r:ie cattaro cora anita, tesu ekassa saka:r:itakahi 
kasahi paharasahassam a:r:iapesi ekassa samkhalikabandhana­
garassa pavesanam ekassa sarire sattipaharadanam ekassa 
siilaropanam. Mahasatto . . . bhitatasito hutva " aha mama 
pita rajjam nissaya bhariyam nirayagamikammam karoti" ti 
cintesi. Punadivase pana narh setacchattassa hettha nippajja­
pesum, so thokarh niddayitva pabuddho akkhini ummiletva 
setacchattam olokento mahantarh siribhavarh passi, ath' assa 
pakatiyapi bhitassa atirekataram bhayam uppajji, so " kuto 
[4] nu kho imam rajageham 1 agato" ti upadharento jatissara-

1 A v.l. is coragcham, " den of thieves", as below. 
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in assent . . . He took re-linking in her womb . . . which 
became as though filled with diamond ... and she gave birth 
to a son who was endowed with auspicious marks ... \Vhen 
the king heard the news, affection for his son sprang up in him 
and, piercing down through his skin, stood knocking at the 
marrow of his bones ; rapture arose within him and his heart 
was refreshed. He asked his ministers if they were not pleased 
that a son had been born to him. "How can you speak like 
that ? " they said. " Formerly, your majesty, we had no 
protector, now we have a protector, a young lord has been 
procured for us." [3] ... After providing sixty-four nurses 
for the Bodhisatta, the king granted a boon to the queen. She 
accepted it and kept it in mind. 

On his naming-day they paid great honour to the brahmans 
who read marks and asked if there was any stumbling-block 
for the boy. They said: "Your majesty, ... none is mani­
fest." The king ... gave him the name of Temiyakumara 
(Drenched Boy or Prince) because on the day of his birth it 
had been pouring with rain 2 throughout the whole of the kingdom 
of Kasi and as he was born he was drenched. 

One day when his loved son was a month old they brought 
him deckt out to the king ... the king placed him on his 
knee and sat playing with him. At that moment four thieves 
were brought in. The king sentenced the first to a thousand 
strokes of a lash of thorns, the second to be bound in chains, 
the third to have his body slashed with spears, and the fourth 
to be impaled. The Great Being . . . was terrified and alarmed 
and thought : "Alas ! it is because my father is a king that 
he is doing terrible deeds that lead to Niraya Hell." The next 
day they laid him to sleep under a white umbrella3 but soon 
waking up and opening his eyes he was even more terrified 
when he saw it and the great royal pomp, and he thought : 
"Whence [4] have I come into this king's palace? " And as 
he was reflecting he knew by means of the knowledge and 

~ Considered an auspicious sign in the East. 
• One of the insi~nia. of royalty. 

G 
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fia.9-ena devalokato agatabhavam fiatva tatoparam olokento 
niraye pakkabhavam passi, tatoparam olokento tasmim yeva 
nagare rajabhavam afifiasi, ath' assa " aham visativassani 
rajjam karetva asitivassasahassani Ussadaniraye paccim, idani 
puna pi imasmim coragehe nibbatto 'smi, pita.pi me hiyyo 
catiisu coresu anitesu tathariipam pharusam nirayasamvat­
tanikam katham kathesi, sac' aham rajjam karessami puna 
niraye nibbattitva mahadukkham anubhavissami" ti avajjan­
tassa mahantam bhayarh uppajji, tassa kaficanava9-9-asariram 
hatthaparimadditam viya paduma1h milatam dubbaryryam ahosi, 
so "kathan nu kho imamha corageha muficeyyan" ti cintento 
nipajji. 

Atha nam ekasmim attabhave matubhiitapubba chatte 
adhivattha devata assasetva "ta.ta Temiya, ma bhayi, sace 
pi ito muficitukamo apithasappi yeva pithasappi viya hohi, 
abadhiro badhiro viya hohi, amiigo va miigo viya hohi, imam 
ti9-i ari.gani adhitthaya pa9-<;litabhavam ma pakasayi" ti vatva 
pathamam gatham aha: 

Ma pa1;c;licciyarh vibhavaya, balamato bhava sabbapa1;inarh, 
sabbo tam jano ocinayatu, evarh tava attho bhavissati ti. 

So tassa vacanena assasam patilabhitva 

Karomi te tarh vacanaril yam marh bhai:iasi devate, 
atthakamasi me amma hitakamasi elevate ti 

imam gatham vatva tani tiryi ari.gani adhitthahi ... Mahasatto 
~irayabhayatajjito "rajjato me sussitva mara9-am eva seyyo " 
ti na rodati ... [5] ... sesadaraka thafifiarh aladdhavelayam 
eva rodanti, so na rodati na niddayati na hatthapade sammifijati, 
na saddam SUI).ati. Ath' assa dhatiyo "pithasappinam hattha­
pada nama evariipa na honti, muganam hanupariyosanam 
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memory of his (former) births that he had come from a deva­
world. Looking beyond that, he saw that he had boiled in 
Niraya Hell ; looking beyond that he realised that he had been 
king in this very city. And it occurred to him: "After reigning 
for twenty years, I boiled in Ussada Niraya Hell for eighty 
thousand years, and now I have again come to birth in this 
den of thieves. Moreover, yesterday my father, when four 
thieves were brought before him, uttered such savage speech 
as conduces to Niraya Hell. If I were to reign, then coming 
to birth again in Niraya Hell I would undergo great anguish. " 
A great fear arose within him, his golden coloured body lost its 
hue like a faded lotus crushed in the hand, and he lay thinking 
how he could get free from this den of thieves. 

Then the devata who inhabited the umbrella and who had 
been his mother in a previous existence, comforted him, saying: 
" Dear Temiya, don't be afraid. If you are really anxious to 
get free from here, pretend to be a cripple although you are 
not one, be as though deaf although you are not, be as though 
dumb although you are not. Be of resolute determination in 
these three respects and show no signs of intelligence." And 
she spoke the first verse : 

" Show no intelligence; to all creatures be like a fool; 
Let them all pour scorn on you-thus will there be weal for you.' 

Gaining comfort from her bidding, he spoke this verse : 

" I will do your bidding as you tell me, devata ; 
You wish me weal, mother; you wish me welfare, devata." 

And he resolved on these three characteristics . 
. . . The Great Being, terrified by the fear of Niraya Hell, 

thinking it were better to die of thirst than to reign, did not 
cry . . . [5] . . . He neither cried (for milk) as other children 
do if they do not get it nor slept nor doubled up his hands and 
feet nor did he (appear to) hear any sound. His nurses thought : 
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na.ma na evariipam hoti, badhiranam kal).1).asotam nama na 
evariipam hoti, bhavitabbam ettha karal).ena, vimamsissama 
nan " ti cintetva. " khirena nam vimamsissama " ti sakala­
divasam khiram na denti. So sussanto pi khiratthaya saddam 
na karoti .. 

Mahasatto, " Temiya Nirayam icchanto piivakhajjakam 
iccha" ti Nirayabhayabhito khajjakam na oloketi, evam piiva­
khajjakenapi samvaccharam vimamsitva n' eva antaram 
passimsu. 

Tato ... nanaphalani aharitva ... [6] ... atha ki!a­
bha:r;u;lakam . . . Mahasatto na olokesi evam ki!abhal).c;la­
kenapi samvaccharam vimamsimsu. 

Tato ... na.na.bhojanam upatthapesum .. Mahasatto pana 
"Temiya aladdhabhojananam te attabhavanam ga:r;iana. n' 
atthi " ti Nirayabhayabhito na olokesi, athassa ma.ta sayam 
eva hadayena bhijjamana viya asahantena sahatthena bhojanam 
bhojesi. 1 

Tato "pa:iicavassika. daraka nama aggino bhayanti, tena 
nam vimamsissa.ma" ti anekadvaram mahantam geham karetva 
talapa:r;i:r;iehi chadetva ... tassa majjhe nisidapetva. aggim denti 
. . . Mahasatto " Niraye paccanato idam eva varataran " ti 
nirodhasama.panno viya niccalo hoti, atha nam aggimhi a.gac­
chante gahetva. apanenti. 

Tato "chabbassada.raka nama madahatthino bhayanti" ti 
hatthim susikkhitam sikkha.petva. Bodhisattam ... muiicanti, 
so koiicanadam nadanto so:r;i<;laya bhiimiyam potthento bhayam 
dassento a.gacchati . . . Mahasatto Nirayabhayatajjito tatth' 
eva nisidati, susikkhito hatthi tam gahetva aparaparam katva 
akilametva va gacchati. 

1 From athassa to bhojesi is a variant reading, and seems to make better 
sense than the reading Fausboll gives in the text. 
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" His hands and feet are not like a cripple's, the structure of 
his jaws is not like that of dumb people, his ears are not lik_e 
those of deaf people. There must be some reason for all this. 
\Ve will test him with milk." And for a whole day they gave 
him no milk, and though he was parched for want of milk he 
made no sound. 

For the whole of the next year they tested him with cakes 
and dainties but, terrified by the fear of Niraya Hell, and not 
looking at them, the Great Being thought to himself : " Temiya, 
to wish for cakes and dainties is to wish for Niraya Hell ", and 
they saw no difference in him. 

The following year they brought all kinds of fruits . . . [6] 
... then playthings ... but the Great Being did not look 
at them even though they tested him thus for a year. 

When he was four . . . they served him with all kinds of 
foods ... but the Great Being thought to himself: "Temiya, 
there is no counting the existences when you obtained no food ", 
and, terrified by the fear of Niraya Hell, he did not look at the 
food until his mother, her heart breaking, fed him with her 
own hand. 

The nurses thought : " Children of five are afraid of fire. 
V-le will test him with that". So they made a large hut with 
a number of doors, covered it with palm leaves, put him inside 
and set it alight . . . The Great Being thought : " Even this 
is better than boiling in Niraya Hell ", and he sat motionless 
as though attaining " cessation ", so they led him away as the 
fire drew near him. 

Then they thought, " Children of six are afraid of rutting 
elephants, " and they let loose a carefully trained elephant 
against the Bodhisatta. Trumpeting aloud and striking the 
ground with its trunk, it advanced to spread terror ... But 
the Great Being, terrified by the fear of Niraya Hell, sat still 
just where he was and the well-trained elephant took hold of 
him, lifted him up and down and went away without hurting him. 



70 ADHITTHANA (RESOLCTIO~ OI' RESOLUTE DETERl\lINATIOX) 

Sattavassikakale ... uddhatadathe katamukhabandhe sappe 
vissajjesum ... ath' assa sappa sakalasariram vethetva matthake 
phaz:iam katva acchimsu, tadapi so niccalo va ahosi, evam 
antarantare vimamsantapi 'ssa antararh na [7] passimsu. Tato 
... natasamajjam karesum, sesadaraka samajjari1 disva sadhu 
ti vadanti mahahasitam hasanti, Mahasatto " Niraye nibbat­
takale tava khaz:iamattam pi ha.so va somanassam va n'atthi" 
ti, Nirayabhayam avajjitva niccalo va hoti na oloketi ... 

[9] ... Evam solasasamvaccharani solasahi mahavimarhsahi . . 
anekahi ca khuddakavimamsahi vimamsamanapi tam pari-
gaz:ihitum nasakkhimsu. Tato ra1a vippatisari hutva lak­
khaz:iapathake pakkosapetva " tumhe kumarassa jatakale 
'dhafifiapufifialakkhaz:io esa, n' atth' assa antarayo' ti kathayittha, 
ayam so pithasappi mugabadhiro jato, katha vo na sameti" ti. 

" Maharaja, acariyehi aditthakan nama n' atthi, api ca kho 
rajakulehi patthetva laddhaputto [10] kalakaz:ii:ii ti vutte tum­
hakam domanassam siya ti na kathayimha" ti. 

" Idani kim katum vattaU " ti. 
"Maharaja imasmim kumare imasmiri1 gehe vasante tayo 

antaraya pafifiayanti jivitassa va chattassa va mahesiya va, 
tasma avama:Ii.gale rathe avama:Ii.gale asse ca yojetva tattha 
nam nipajjapetva pacchimadvarena niharapetva amakasusane 
tam nikhanitum vattaU " ti. Raja antarayasavane bhito 
" sadhu " ti sampaticchi. Candadevi . . . " deva tumhehi may­
ham varo dinno, maya ca gahitakam katva thapito tam me 
dani detha" ti. "Gaz:iha devi" ti. " Puttassa me rajjam 
detha " ti. " Na sakka devi, putto te kalakai:iz:ii " ti. 
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\Vhen he was seven years old ... they set free some snakes, 
their fangs drawn, their mouths bound ... which coiled 
round his body and remained with their hoods spread over his 
head, but even then he was quite motionless and, testing him 
thus from time to time, they saw no difference in him. 

[7] Then ... they arranged a dancing festival, and although 
other boys applaud such a festival and laugh heartily, the Great 
Being thought : " Never for a moment of time is there laughter 
or happiness in Niraya Hell" and, pondering on the fear of 
Niraya Hell, he was quite motionless, he did not look . . . 

[9] ... For sixteen years they tested him in these ways with 
sixteen great tests and a variety of small tests but they were 
unable to understand him. Then the king, full of regrets, had 
those that read marks summoned and said to them " When 
the prince was born you said he had a wealth of auspicious 
marks and there would be no stumbling-block for him. But 
he is a cripple, he is dumb and deaf so your words do not tally 
with the facts." 

"Your majesty," they answered, "nothing is hidden from 
the teachers. But if we had said that after being prayed for 
by the royal family the son that was gotten [10] was ' black­
eared ', you would have been distraught; so we did not tell 
you.'' 

" What is to be done now ? " 
" Your majesty, if the prince stays in this house three stumbling­

blocks can be discerned : to life or to the royal power or to the 
chief queen. Therefore have some inauspicious horses harnessed 
to an inauspicious chariot, make him lie down in it, have him 
taken out by the western gateway and buried in a fetid cemetery." 
The king agreed for he was terrified when he heard of the 
stumbling-blocks. But Queen Canda ... asked that h~r boon 
might now be given to her and on the king's assentmg sh_e 
requested him to hand over the kingdom to her son. " It is 
impossible, lady, your son is 'black-eared,' " he said. 
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"Tena h_i deva yavajivam adento sattavassani detha " ti. 

"Na sakka devi" ti. 
"Tena hi chabbassani pan.ca cattari Ui:ii dve ekam vassam, 

sattamase cha pan.ca cattaro tayo dve mase ekaril masam 
addhamasam detha " ti. 

" Na sakka devi " ti. 
"Tena hi satta divasani detha " ti. 
" Sadhu gai:ihahi " ti .. 
[11] ... Chattham pi rattim devi kumaram yacitva "ta.ta 

Kasiraja tam sve amakasusane nikhanitum ai:iapesi, sve marai:iam 
papui:iissasi putta " ti aha. Tam sutva Mahasattassa " Temiya 
soJasavassani katavayamo te matthakam patto" ti cintentassa 
abbhantare piti uppajji, ma.tu pan' assa hadayam bhijjan­
appamai:iam ahosi. Evam sante pi ... tam nalapi ... kathe­
tukamo hutvapi "sace kathessami soJasavassani kato vayamo 
mama mogho bhavissati, akathento panaham attano ca mata­
pitunnaii. ca paccayo bhavissami" ti. 

Atha nam sarathi ... pacinadvarabhimukham pesesi, ratha­
cakkam ummare patihaii.ii.i. Mahasattot assa saddam sutva 
" manoratho me matthakam patto " ti sutthutaram tutthacitto 
ahosi. Ratho nagara nikkhamitva devatanubhavena tiyo­
janatthanam gato tattha vanaghato sarathissa amakasusanam 
viya upatthahi, so "idam thanam phasukan" ti ratham ukka­
metva ... Mahasattassa abharanabhandam omuficitva ... kud­
dalam adaya avidiire avatam khanit~ri:l a.rabbi. 
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"Well then, if you can't give for his life-time, hand it over 
for seven years." 

"It is impossible, lady." 
"Well then, for six, five, four, three, two years, for one year, 

for seven, six, five, four, three, two months, for one month 
for a fortnight." 

" It is impossible, lady." 
"Well then, hand it over for a week." 
"Very well, take it," 4 he said ... 
[11] ... And on the sixth day (of this week) the queen 

told the prince the king of Kasi had commanded that he be 
buried in a fetid cemetery on the morrow, and said "To-morrow 
you must certainly die, my son." When the Great Being 
heard this, rapture arose within him and he thought to himself: 
" Temiya, the effort made by you for sixteen years is reaching 
its climax ", but his mother's heart was at breaking point. 
For although he longed to speak to her ... he did not do so, 
but thought : ... " If I speak the effort I have made for 
sixteen years will have been in vain, but if I do not speak I 
can be a surety for my parents." 

Then the charioteer . . . set off facing the eastern gateway5 

and a wheel of the chariot struck against the curb. Hearing 
the sound the Great Being thought : " My delight is reaching 
its climax ", and he was even more satisfied. When the chariot 
had left the city, owing to the might of the devas it arrived at 
a place three leagues distant. Here was a dense forest that 
seemed to the charioteer like the fetid cemetery. He stopped 
the chariot at a convenient place . . . stripped the Great Being 
of his ornaments, . . . fetched a spade and began to dig a 
deep pit near by. 

6 No doubt referring to the boon, but through its agency to the week's king­
ship for the prince. 

~ The east is considered more auspicious than the west. 
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Tato Bodhisatto "ayam me vayamakalo, aham hi soJasa­
vassani hatthapade na calesim, kin nu kho me vase vattanti 
udahu no" ti utthaya vamahatthena dakkhii:iahattham dak­
khh;iahatthena [12] vamahattham ubhohi hatthehi pa.de sam­
bahetva ratha otaritum cittam uppadesi, tavad ev' assa pada­
patitatthane vatapUI).I).abhastacammam viya mahapathavi 
uggantva rathassa pacchimantam ahacca atthasi, so otaritva 
katipaye vare aparaparam camkamitva "imina niharena ekadi­
vasam yojanasatam pi me gantubalam atthi" ti fiatva "sace 
sarathi maya saddhim virujjheyya atthi nu kho me tena 
saha pativirujjhitum balan" ti upadharetum ratham pacchi­
mantam gahetva kumaranam kiJanayanakam viya ukkhi­
pitva atthasi, ath' assa " atthi me pativirujjhitum balan " ti 
sallakkhetva pasadhanatthaya cittam uppajji. Tam kha1,1arh 
yeva Sakkabhavanarh u1,1hakaram dasseti, Sakko tam kara1,1arh 
fiatva "Temiyakumarassa manoratho matthakam patto, pasa­
dhanatthaya cittarh uppannam, kim etassa manusakena pasa­
dhanena" ti dibbapasadhanam gahapetva Vissakammam pesesi 
... dibbehi ca manusakehi ca alarhkarehi Sakkam viya alarh­
kari. So devarajaliJhaya sarathissa kha1,1ato kasum gantva 
avatatire thatva tatiyarh gatham aha: 

"Kin nu santaramano va kasurh khal).asi sarathi, 
puttho me samma akkhahi, kirh kasuya karissasi" ti. 

Tam sutva sarathi avatarh kha1,1anto uddham anoloketva va 
catuttharh gatham aha: 

"Raiifio mugo ca pakkho ca putto jato acetaso, 
so 'mhi rafiiia samijjhittho puttarh me nikhai:iarh vane" ti. 

Atha nam Mahasatto aha : 
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The Bodhisatta thought, " This is a time of effort for me. 
For for sixteen years I have not moved hand or foot. Are 
they under my control or not ? " Getting up, he rubbed his 
right hand with his left, [12] his left hand with his right, his 
legs with both hands and decided to alight from the chariot. 
Where his foot touched down, the great earth, rising up like an 
inflated leather bag, stood knocking against the rear of the chariot. 
When he had alighted and had paced up and down a few times, 
he knew he had the strength to go even a hundred leagues 
in one day; but he wondered whether, if the charioteer were 
to contend with him, he would have the strength to contend 
against the charioteer. So, seizing the rear of the chariot as 
though it were a child's toy, he stood brandishing it (above 
his head). And, realising that he had the strength to contend 
against him, he began to think of adorning himself. At that 
moment Sakka's abode showed signs of heat. Knowing the 
reason for this, Sakka thought : " Prince Temiya's delight is 
reaching its climax. But of what use to him are human orna­
ments ? " So he sent Vissakamma to offer him deva-like orna­
ments . . . and he adorned the King of Kasi's son with 
deva-like and human adornments like Sakka himself. Looking 
as graceful as the king of devas, he approached the hole the 
charioteer was digging and standing at the edge of the pit spoke 
the third verse : 

"Why are you, charioteer, digging a hole with haste? . ," 
Answer my question properly, sir: What will you do with the hole. 

Hearing him, the charioteer, digging the pit and without looking 
up, spoke the fourth verse: 

"The king's son was born dumb and crippled and mentally defective. 
At the king's command I must bury the boy in the forest." 

Then the Great Being said to him : 
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" Na badhiro na mugo 'smi na pakkho na pi _pangul?, 
adhammarh sarathi kayira marh ce tvarh mkhar:iam Yane. 

[13] Orum bahuii ca me passa, bhasitafi ca sur:iohi ~ne, . 
adhammarh sarathi kayira marh ce t\'arh mkhar:iam \'ane 

ti ... 
[15] Sunando ... padesu patitva ailjaliri1 paggayha ya.canto 

imarh gatham aha: 

" Ehi tarh patinessami rajaputta sakarh ghararh, . 
rajjarh karehi, bhaddan te, kim arafifie karissasi " t1. 

Mahasatto aha : 

" Alam me tena rajjena fiatakehi dhanena va 
yam me adhammacariyaya rajjarh labbhetha sarathi " ti 

[18] Tarh sutva Sunando " ayarh kumaro evariiparh 
rajjasirirh kul).aparh viya chac;lc;letva attano adhitthanarh abhin­
ditva ' pabbajissami ' ti arafifie pavittho, mama imina dujji­
vitena ko attho, aham pi tena saddhirh pabbajissami ti" cintetva 
gatham aha ... 

Mahasatto " sac' aharh idan' ev' etarh pabbajessami mata.­
pitaro me idha nagacchissanti, atha nesari1 parihani bhavissati, 
ime assa ca ratho ca pasadhanabhal).<;larh ca nassissanti ' yakkho 
so, khadito nu kho tena sarathi' ti garahapi me uppajjissati" 
ti cintetva . . . asse ca rathafi ca pasadhanabhai:i<;lakafi ca 
tassa il).arh katva dassento gatham aha : 

" Ratharh niyyadayitvana anano ehi sarathi 
anar:iassa hi pabbajja, etam isihi vai:u:iitan :, ti 

[20] . . . Tato sarathi aha : 

Na so mu.go na so pakkho vissatthavacano ca so 
rajjassa kira so bhito akari alaye bahu . . . ' 

Visatifi c' eva vassani tahirh rajjam akarayi, 
asitivassasahassani nirayamhi apacci so ... 
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" I am not dumb or deaf or crippled, not even lame am I. 
You will do a wrong, charioteer, if you bury me in the forest. 

[13] See my thighs and arms, and listen when I say : 
You will do a wrong, charioteer, if you bury me in the forest." ... 

[15] (It took a long time for the Bodhisatta to convince 
Sunanda, the charioteer, of his identity. But when at length 
he succeeded), Sunanda fell at his feet, saluted him with out­
stretched hands and, entreating him, spoke this verse : 

" Come, king's son, I will conduct you back to your own house. 
Rule the kingdom, good luck to you. What would you do in the 

forest? '' 

The Great Being said : 

"Neither that kingdom do I want, nor kin nor wealth. 
Only by unrightful faring, charioteer, could I gain that kingdom." 

(The charioteer then tried to tempt him away from the forest 
with all manner of pleas and arguments. But he failed. At 
last he thought :) [18] "This prince, having thrown aside the 
pomp of royalty like a corpse, and not having violated his own 
resolute determination, has entered the forest because he thinks 
that he will go forth. What good is this wretched life to me ? 
I too will go forth with him ". 

The Great Being, reasoning that, if he let him go forth now, 
his parents could not come to him there and there would be 
loss for them since the horses, the chariot and the ornaments 
would perish, and he himself would be dubbed a demon who 
had devoured the charioteer, . . . pointed out to the latter 
the debt he had contracted by reason of the horses, the chariot 
and the ornaments and spoke this verse: 

" Having restored the chariot, come back debtless, charioteer. 
Going forth is for the debtless; it is this that is prized by seers." 

(The charioteer did as he was told and reported to the queen : ) 

[20] . . . " He is not dumb, he is not crippled, and his speech is 
distinct. 
He made many pretences at home, through fear of 

royalty ... 

For twenty years he ruled this kingdom 
to boil in Hell for eighty thousand years . 
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Sace tvaril datthukamasi rajaputtaril tav' atrajaril 
ehi tam passapeyyami yattha sammati Temiyo" ti 

[28] ... Iti Mahasattassa desana sahanusandhina matthakarh 
patta, tam sutva rajanafi ca Candadevifi ca a.dim katva soJasa­
sahassani orodha ca pabbajitukama ahesurh. Raja nagare bherirh 
carapesi : " ye mama puttassa santike pabbajiturh icchanti te 
pabbajantu" ti ... [29] Nagarapi yatha pasarite va apai:ie 
vivatadvaran' eva gehani pahaya rafifio santikarh agamari1su. 
Raja mahajanena saddhirh Mahasattassa santike pabbaji 
Mahasatto . . . akase nisiditva dhammarh desesi . . . 

Eko samantaraja " Kasiraja pabbajito " ti sutva " Barai:ia­
siyarh rajjarh gahessamI" ti nagararh pavisitva alarhkatana­
gararh disva rajanivesanarh aruyha sattavidharh vararatanarh 
o~ok_etva "imarh dhanarh nissaya ekena bhayena bhavitabba~ " 
ti cmtetva surasoi:ic;le pakkosapetva "raja kataradvarena mk­
k~anto" ti pucchitva. "pacinadva.rena" ti vutte ten' eva dvarena 
mkkhamitva nadmrena pa.yasi. Tassagamanarh iiatva Mahasatto 
ca tattha agantva akase nisiditva. dhammarh desesi, so saddhirh 
parisaya tassa santike pabbaji, evam aparo piti tiI).i rajjani 
chac;I_c;l1tani, hatthI arafifiahatthI jata assapi arafifiaassa jata, 
ratha arafifiasmirh yeva vinattha, bhaI).<;l.agaresu kahapai:ie 
a~samapade valuka katva vikirirhsu sabbe va attha samapattiyo 
mbbattetva jivitapariyosane Bra.hmaloka-pa;§.yana ahesurh, 
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If you want to see your own royal son 
Then come, and I will show you where Temiya dwells." 

(The king and queen set off to visit Temiya, and at first tried 
to get him to go home and rule the kingdom, but at the end 
of a discourse the Great Being gave on the vanity and brevity 
of life), [28] the king and Queen Canda and the sixteen thousand 
consorts wished for the going forth. The king had a drum 
sounded throughout the city, proclaiming: "Whoever wishes 
to go forth under my son may do so " [29] ... and the citizens, 
leaving their houses with the doors open as though they were 
shops, went to the king. So he, together with a great number 
of people, went forth under the Great Being who, sitting in 
space, taught them Dhamma ... 

A neighbouring king heard that the king of Kasi had gone 
forth and he made up his mind to seize the kingdom of Benares. 
But when he entered the city and saw that it was adorned, 
he went up into the palace. Here, observing the seven kinds 
of precious gems, he thought some peril must be connected 
with this treasure and asked some drunkards by which way 
the king had departed. When they answered, " By the eastern 
gateway ", he left by that same gateway and proceeded along 
the river's bank. The Great Being, knowing he was approach­
ing, went there, sat in space and taught Dhamma. The king 
with his retinue went forth under him. The same thing happened 
with another king, so three kingdoms were cast away. The 
elephants became forest elephants, the horses forest horses, 
the chariots fell to pieces in the forest, and the money in the 
treasuries, now regarded as mere sand, was scattered about 
the hermitage (Sakka had had built. for the prince) ... All (the 
company) reached the eight attainments and at the close of their 
lives were farers-beyond to the Brahma-w_orld; and the 
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tiracchanagata hatthiassapi isiga9e cittarh pasadetva chasu 
kamasaggesu nibbattirhsu. 

Sattha jatakarh samodhanesi: "Tada chatte adhivattha devata 
Uppalava99a [30] ahosi, sarathi Sariputto, matapitaro maha­
rajakulani, parisa Buddhaparisa, Miigapakkhapar:ic;lito pana 
aham eva" ti. 



REsoLunox or RESOLL'TE DETEIUrINATION (ADHITTH . .\.NA) Sr a • 
nimals-the elephants and horses-pleased with the company 

of seers, came to birth in the six heavens of sense-pleasures. 

lJ Identifyin~ the Birth-Story the Teacher said : "At that time 
_P~alaval)l)a was the devata who inhabited the umbrella, [30J 

Sanputta was the charioteer my parents were members of the 
royal family, the company w~s a Buddha-company and I myself 
Was the clever one who was the dumb cripple". 

H 



IX. METTA (FRIENDLINESS) 

Nandiyamigajataka: Jataka No. 385 (Volume III, p. 270) 

... [270] Atite Kosalaratthe Sakete Kosalaraje rajjam karente 
Bodhisatto migayoniyam nibbattitva vayappatto Nandiyamigo 
nama hutva silacarasampanno matapitaro poseti. Tada Kosa­
laraja migavittako hoti, manussanam kasikammadini katum 
adatva mahaparivaro devasikam migavam gacchati. Manussa 
sannipatitva " ayya, ayam raja amhakarh kammacchedam 
karoti, gharavaso vinassati, yan niina mayam Afijanavanauy­
yanam parikkhipitva dvaram yojetva pokkharai:iim kha.I).itva 
tii:iani ropetva dal).c;iamuggaradihattha arafifiam pavisitva gumbe 
paharanta mige niharitva parivaretva goriipani viya vajam 
uyyanam pavesetva dvararh pidahitva rafifio arocapetva attano 
kammarh kareyyama" ti mantayimsu. 

"Atth' eso upayo " ti sabbe ekacchanda hutva uyyanam 
sajjetva arafifiam pavisitva [271] yojanamattatthanam parik­
khipimsu. Tasmim khai:ie Nandiyo ekasmim khuddake gumbe 
matapitaro gahetva bhiimiyam nipanno hoti. Manussa nana­
phalakavudhahattha bahuna bahum piJetva tam gumbam 
parikkhipimsu. Ath' ekacce mige olokenta tam gumbam 
pavisimsu. Nandiyo te disva " ajja maya jivitam pariccajitva 
matapitunnam jivitam datum vattati " ti cintetva utthaya 
matapita1 J vanditva " amma ta.ta, ime manussa imam gumbam 
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IX. FRIENDLINESS or LOVING-KINDNESS (METTA) 

Birth-Story of Nandiya the Deer: Jataka No. 385 
(Volume III, p. 270) 

Once upon a time when a King of Kosala was ruling the 
kingdom of Kosala from Saketa the Bodhisatta came to birth 
as a deer. When he was grown up he was known as N andiya 
the deer and, being endowed with virtuous behaviour, he used 
to look after his parents. At that time the King of Kosala 
was very fond of hunting and every day would go out after 
deer with such a large retinue that it allowed the people no 
chance to attend to their agriculture and so on. Gathering 
together they plotted, saying: " Masters, this King of ours is 
destroying our agriculture and our home-life will be ruined. 
Suppose we were to enclose the Afijana pleasure grove, provide 
a gate, dig a pond and plant grass there ? Then, if we went 
into the forest with sticks and clubs and so on in our hands 
and beat the thickets, the deer, driven forth and rounded up, 
would go into the pleasure grove like cows into a cow-pen. 
Then when we had shut the gate and had had the king informed 
we could ply our own trades." 

" This is indeed a stratagem, " they said, and being united 
in their desire, they prepared the pleasure grove, entered the 
forest [271] and enclosed a space measuring a league. At that 
moment N andiya, who had taken his parents into a little thicket, 
was lying down on the ground. The men, holding various 
staves and weapons, pressed tight together, shoulder to shoulder, 
and closed round that thicket and on observing the deer, some 
went in. When Nandiya saw these men he thought: "Re­
nouncing my own life to-day, I must give life to my parents ", 
so, getting up and saluting them, he said: " Mother, and father, 



METTA (FRIENDLINESS) 

pavisitva amhe tayo pi passissanti, tumhe eken' upayena jivey­
yatha, jivitarh vo seyyo, aharh tumhakarh jivitadanarh datva 
manussehi gumbapariyante thatva gumbe pahatamatte yeva 
nikkhamissami, atha te 'imasmirh khuddakagumbe eko yeva 
migo bhavissati' ti mafifiamana gumbarh na pavisissanti, tumhe 
appamatta hotha" ti matapitaro khamapetva gamanasajjo 
atthasi. So manussehi gumbapariyante thatva unnaditva gumbe 
pahatamatte yeva tato nikkhami. Te" eko v' ettha migo bhavis­
sati" ti gumbarh na pavisirhsu. Nandiyo gantva miganarh 
antararh pavisi. Manussa parivaretva sabbe mige uyyanam 
pavesetva dvarath thaketva rafifio arocetva sakatthanani 
agamirhsu. 

Tato patthaya raja sayam eva gantva ekarh migam vijjhitva 
gahetva va eti pesetva va aharapesi. Miga vararh thapayimsu. 
Pattavaro migo ekamante titthati. Tam vijjhitva gal).hanti. 
Nandiyo pokkharaJ).iyam paniyam pivati, tiJ).ani khadati, varo 
pan' assa na tava papm_iati. Atha bahunnarh divasanam 
accayena tassa matapitaro tam datthukama hutva "amhakam 
putto Nandiyamigaraja nagabalo ·thamasampanno sace jivati 
avassam vatirh lamghitva amhakam dassanatthaya agamis­
sati, sasanam assa [272] pesessama " ti cintetva maggasamipe 
thatva ekarh brahmal).am disva "ayya kahath gacchasi" ti 
manusikaya vacaya pucchitva "Saketan" ti vutte puttassa 
sasanath pahil).anta pathamam gatham ahathsu : 

"Sa~~- ~ra.hma~a gacchasi Sa.kete Afijanarhvanaril 
va11~s1_ ~and1yaril nama puttaril asmakam orasaril: 
matap1ta ca te vuddha, te tam icchanti passitun " ti. 
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these men who have come into this thicket will see all three 
of us. There is one device by which you may live-and life 
is better for you. 1 I, having given you the gift of life, will 
leave the thicket as soon as the men stand at the edge and 
begin to beat it. Then they will think there can be but one 
deer in this little thicket and will not come (further) in. Do 
you be heedful." And saying goodbye to his parents, he stood 
poised for flight. And as soon as the men were standing and 
shouting at the edge of the thicket and beginning to beat it 
he made off. As they thought there could be only one deer 
there they did not enter. When Nandiya had got away he 
joined forces with a herd of deer. The men rounded them up 
and, having got them all to go into the pleasure grove, shut 
the gate, told the king and went off to their own occupations. 

From then on, the king went out alone and shot one deer 
which he either brought back himself or sent someone to fetch. 
The deer arranged turns and each stood to one side when its 
turn came. They removed the one he had shot. Nandiya 
drank water from the pond and ate the grass, but not yet had 
his turn come. After the lapse of many days his parents were 
anxious to see him and thought: "Our son Nandiya, king of 
deer, is as powerful as an elephant and sturdy. If he is alive 
he will certainly leap the fence and come to see us. We will 
send him a message." [272] And as they stood near a road 
they saw a brahman and asked him in human voices where he 
was going. 

" To Saketa ", he said. So, sending a message to their son, 
they spoke the first verse : 

" If! brahma1:1, you are going to the Aiijana_ Grove in Saketa, 
Fmd N and1ya, our own son, and say to hrm : ,, 
Your parents are growing old, they want to see you. 

1 Does this mean, " It is better for you to live than to die ", or " It is better 
that you live rather than me" ? 
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So " sadhii " ti sampaticchitva Saketarh gantva punadivase 
uyyanarh pavisitva " Nandiyamigo nama kataro" ti pucchi. 
Migo agantva tassa samipe thatva " ahan " ti aha. Brahmai:io 
tam attharh arocesi. Nandiyo tarh sutva "gaccheyy' aharh, 
brahmai:ia, vatirh larhghitvapi no na gaccheyyarh, maya pana 
rafifio santika nivapapanabhojanarh bhutta1i1, tam me ii:ia­
tthane thitarh, imesafi ca.pi miganarh majjhe ciravuttho 'smi, 
tassa me rafifio c'eva etesafi ca sotthibhftvarh akatva attano 
balarh adassetva gamanarh nama ayuttarh, attano pana varc 
sampatte aham etesarh sotthibhavam katva sukhito agacchis­
sami " ti imam attharh pakftsento clve gathft abhasi : 

BhutHi maya ni\·apa rajino panabhojanam, 
tam rajapil)9am avabhottum naham brahmal)a-m-ussahe. 

Odahissam' aham passarh khurapal)issa rajino, 
tadaham sukhito mutto api passeyya mataran " ti. 

[273] Tarh sutva brahma1;0 pakkami. Aparabhage tassa 
varadivase raft mahantena parivarena uyyanarh agafichi. 
Mahasatto ekamante atthasi. Raja " migarh vijjhissami " ti 
khurapparh sannahi. Mahasatto yatha afifie marar;abhaya­
tajjita palayanti evarh apalayitva nibbhayo hutva mettarh 
purecarikarh katva mahaphasukapassarh odahitva niccalo 
atthasi. Raja tassa mettanubhavena sararh vissajjeturh nasak­
khi. Mahasatto " kirh maharaja sararh na muficasi, mun.ca " 
ti aha. " Na sakkomi, migaraja" ti. 

" Tena hi gu9-avantanarh gui:iarh jana, mahftraja" ti. Tada 
raja Bodhisatte pasiditva dhanurh chac;I<;Ietva "imarh acittarh 
kaliiigaraka9-c;Iam pi tava gu9-arh janati, sacittako manussabhiito 
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He agreed, saying: "Very well". The day after he reached 
Saketa he entered the pleasure grove and asked : " Which is 
the deer called N andiya ? " A deer came forward, stood near 
him and said : " I ". When N andiya had heard the message 
the brahman gave him, he said: "I could go, brahman, but 
even if I leaped the fence I must not go for, under this king, 
I have partaken of food and drink and crops, and for this I 
am in his debt. Moreover I have lived long among these deer 
and I would not like to go away without having obtained security 
both for the king and for them and without showing my own 
power. But when my own turn comes and I have obtained 
their security I will gladly come ". Explaining this matter, 
he uttered two verses : 

" I have enjoyed the king's crops, food and drink, 
and I, brahman, cannot batten as a parasite upon the king. 

I will expose my side to the king's arrow, 
then I, freed, can happily see my mother." 

[273] On hearing this the brahman went away. Later, on 
the day when Nandiya's turn came, the king went to the 
pleasure grove with a large retinue. The Great Being stood 
to one side. The king thought : " I will shoot the deer ", and 
fitted an arrow to his bow. The Great Being did not stampede 
as do other (animals) when scared by the threat of death and, 
being without fear, made friendliness his theme and stood motion­
less exposing his great ribbed side. Through the might of his 
friendliness the king was unable to let fly his arrow. The Great 
Being said: " Why, your majesty, do you not release the 
arrow ? Release it." 

" I am unable to do so, king of deer." 
"Well, then, your majesty, recognise the excellent qualities 

of those that have them." Thereupon the king, pleased with 
the Bodhisatta, threw aside his bow and said : " Even this 
senseless piece of wood recognises your good qualities, yet I, a 
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pi aharh na janami, mayharh khamatha abhayarh te dammi" 
ti aha. 

" l\faharaja, mayharh tava abhayarh desi, aya1i1 uyyane 
migagai:io kiri1 karissati " ti. 

" Etassa pi dammi " ti. Evarh l\fahasatto Nigrodhajatake 
vuttanayen' eva sabbesarh aranne m1gana1i1 akasagatasa­
ku9ajalacaramacchanari1 abhayarh dapetvft rajanarh paficasu 
silesu patitthapetva "maharaja, rafifia nama agatigamanarh 
pahaya dasarajadhamme akopentena dhammena samena rajjarh 
kareturh vattati " ti. 

[274] Danam silari1 pariccagam ajjavam maddavam tapam 
akkodham avihimsa ca khanti ca avirodhanam, 

Ice-etc kusale dhamme thite passami attani, 
tato me jayate piti somanassaii. c'anapakkan ti. 

Evarh vutte rajadhamme gathabandhanen' eva desetva 
katipaharh rafifio santike vasitva nagare sabbasattanarh abhaya­
danappakasanari1 suva99abherifi carapetva " appamatto hohi 
maharaja " ti vatva matapitunnarh dasanatthaya gato. 

Sattha ... jatakarh samodhanesi: "Tada matapitaro maha­
rajakulani ahesurh, brahmai:io Sariputto, raja .Anando, migaraja 
aham eva " ti. 
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conscious human being, did not do so. Forgive me. 
grant you immunity." 

89 

I will 

" Your majesty, though you have granted immunity to me, 
what will happen to this herd of deer in the pleasure grove? " 

" I will grant it to them also." So_ as is told in the Nigrodha 
Birth-Story, 2 the Great Being, having obtained immunity for 
all the beasts 3 in the forest, the birds in the air and the fishes 
in the water, established the king in the five moral virtues, 
saying: "Your majesty, if a king abandons going by the wrong 
courses, 4 without offending against the ten royal duties he can 
rule by Dhamma and by evenness : 

[274] Giving, morality, renunciation, honesty, gentleness, restraint, 
Non-anger and non-hurtfulness, forbearance and non­

opposition-

These skilled things stable in myself I see,· 
Whence there spring joy and greatest bliss for me." 

When he had spoken thus and shown the royal duties by 
means of the verses, he stayed with the king for some days. 
And after he had had a golden drum beaten in the city to pro­
claim the gift of immunity for all creatures, saying: "Do you 
be diligent, your majesty ", he went to see his parents. 

Identifying the Birth-Story, the Teacher said: "At that 
time my parents were members of the king's family, Sariputta 
was the brahman, Ananda the king, I myself the king of the 
deer." 

2 Ja~ak'.'- No. 12, also called Nigrodhamiga-jataka. . 
3 Miga is possibly to be taken here in its meaning of beast or animal lil g~neral, 

and thus to include both the migii (deer, in particular) and the sesa catu-
PP0;dii (remaining four-footed ones) of Jataka No. 12. . 

' ~his probably refers to the four wrong courses (agati) followed out of par?a­
hty or desire (chanda), hatred or aversion (dosa). stupidity or confusion 
(moha) and fear (bhaya). 



X. UPEKKHA (EQUANIMITY) 

Lomaharilsajataka: Jataka No. 94 (Volume I, p. 390) 

[390] Ati:te ekanavutikappamatthake Bodhisatto "bahira­
kataparil vimarilsissami" ti ajivikapabbajjaril pabbajitva acelako 
ahosi rajojalliko, pavivitto ahosi ekavihari, manusse disva 
migo viya palayi, mahavikatabhojano ahosi macchakago­
mayadini paribhufiji. Appamadaviharatthaya arafifie ekasmim 
bhirilsanake vanasal).c;le vihasi, tasmiril viharanto himapata­
samaye1 antaratthake rattiril vanasal).c;la nikkhamitva abbhokase 
viharitva suriye uggate vanasal).c;lam pavisati, so yatha rattiril 
abbhokase himodakena tinto tath' eva diva vanasal).c;lato paggha­
rantehi udakabindiihi temayi, evam ahorattaril sitadukkham 
anubhoti. Gimhanaril pana pacchime mase diva abbhokase 
viharitva rattiril vanasal).c;lam pavisati, so yatha diva abbhokase 
atapena pari!ahappatto tath' eva rattiril nivate vanasal).c;le 
pari!aham papul).ati, sarira sedadhara muccanti. Ath' assa 
pubbe assutapubba ayam gatha patibhasi : 

Sotatto sosito eko bhimsanake vane 
naggo na c'aggim asino esanapasuto muni ti. 

[391] Evaril caturangasamannagataril pana brahmacariyam 

1 Critical Pali Dictionary, s.v. antaratthaka, says in this passage this word 
should re~d (as apparently in all known comparable passages) himapii­
tasamaye, mstead of the text's himaviita-, at the time of icy winds, or at 
the time of snow and winds. 
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X. EQUANIMITY or EVEN-MINDEDNESS (UPEKKHA) 

The Hair-raising Birth-Story: Jataka No. 94 (Volume I, p. 390) 

[390] Once upon a time, ninety-one eons ago, the Bodhisatta 
thought : " I will test the ascetic life of followers of teachers 
other than a Buddha" 1. After he had gone forth in the going 
forth under Naked Ascetics he became one who is unclothed 
and covered in dust, he became a solitary and a lone dweller, 
he fled like a deer at the sight of men, his food consisted of 
filth, small fish and cowdung. So as to abide with diligence 
he lived in a terrifying thicket in a forest. Living there, he 
used to come out of the thicket by night at the time of snowfall 
between the " eights " 2 and stay in the open air until sunrise 
when he would return to the thicket. As, during these nights 
in the open air he was soaked by icy rain, so too during the 
days he was drenched by the raindrops that dripped down 
into the thicket. Even in this way did he suffer torments of 
cold day and night alike. But in the last month of the hot 
weather he used to spend the days in the open air, entering 
the thicket at night. As, during the days he was brought to 
fever-heat by the ferocity of the sun, so too during the nights 
he remained at fever-heat in the stifling thicket, and sweat 
poured from his body. Then this verse, which had never been 
heard before, occurred to him: 

" Now scorched, now frozen, alone in terrifying forest, 
Naked and sitting fireless, the sage is intent on his quest." 

[391] But when the Bodhisatta had thus fared the Brahma-

1 As, ninety-one eons ago Vipassin was the Buddha (Dfgha ii, 2) perhaps 
" a Buddha " should read " the Buddha ". 

2 On the whole these may be taken to mean four days at the end of the month 
of Magha (January) and four at the beginning of Phagguna_ (J:eb;uary), t~e 
cold weather in India. For fuller note see Book of the Discipline, vol. 1v. 
p. 41, n. 3· 
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caritva Bodhisatto marai:iakale upatthitaril nirayanirnittaril 
disva " idaril vata sama.da.naril niratthakan " ti fiatva tam 
khai:iam fieva tam laddhiril bhinditva samma.ditthiril gahetva 
devaloke nibbatti. 

Sattha ja.takaril samodha.nesi: "aharil tena samayena so 
a.jiviko ahosin " ti. 
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faring under its four aspects 3 and it was time for him to die, 
he saw the signs of Niraya Hell risen up before him and realised: 
" Worthless indeed was this undertaking ". At the very 
moment that he broke away from that mistaken practice and 
grasped perfect view he came to birth in a deva-world. 

Identifying the Birth-Story the Teacher said: "At that time 
I was that Naked Ascetic." 

, Asceticism, impoverishment, detestation of comfort, and solitariness. 
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