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PREFACE

The present work is an attempt at filling up a gap in the
study of Vedic literature.

The Nivid mantras which we are in possession of appear
“in prose form. They are applied in the Soma sacrifices by

the Hotr priest whose duty is connected with the Rgveda
mantras.

Like many Rgvedic stanzas they also consist of prayers
to the various divinities along with their praises,

The Nivids have been handed down to us from the early
Rgvedic period and have been preserved in the khilas or
appendices to the Rgveda Samhita.

The high antiquity of these prose mantras attracted the
notice of scholars like Hillebrandt (Ritual litteratur page 102),
Haug (Translation of the Aitareya Brahmana), Scheftelowitz
{Die Apokryphen des Rgveda, Breslau 1906) and B. G. Tiiak
(**Orion” page 206).

Their importance for the reconstruction of the history
of early Vedic rituals and Vedic language, specially the prose
of the Brahmanas cannot be gainsaid.

But Weber, Oldenberg and others while admitting the high
antiquity of the Nivids have expressed doubts as to the
authenticity of the text under consideration.

The various Anukramanis (indexes of seers, deities and
metres of the Rgveda mantras), the Pada-patha of Sakalya
(the word analyses of Rv.) and the Rgveda-Pratisakhya of
Saunaka have not taken any notice of the Nividadhyaya. '

Under the circumstances, it is not unnatural that some
scholars should have doubt as to the autheaticity of the
text. )
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Haug, Keith (Aitareya Brahmpa) and Caland ($ankhayana
Srauta Sitra) have partially translated the Nivids into
English without adequate observations on the various aspects
of these mantras.

It appears that no systematic study on the subject has yet
been undertaken by any Vedic scholar without which the
value of this text cannot be assessed.

It is obvious that the ancient Sanskrit works relating to
to Rgveda referred to above cannot go beyond the scope of
their enquiry.

These treatises have taken under consideration the metri-
cal portions of the Rgveda or the Rgveda Samhita.

So the prose Nivid mantras do not form a subject of their
consideration.

The present attempt at a systematic treatment of the

various aspects of these mantras has been made to have
a clear idea of their position in the Vedic language and

literature.
The Nivids are mantras of the old Rgvedic period well-

known to the inspired sages of high antiquity. Their position
is in no way inferior to that of Rgvedic formulas,

As they are constructed in prose, they have been preserved
among the appendices to the metrical Rgveda Samhita,

Like other Vedic mantras they have passed from the
teacher to the pupil—generation after generation preserving
the verbal Vedic tradition alive up to the present day.

They form a part of the daily recitation (svadhyaya) of
the Sakala recension of the Rgveda. So the Nivids as we
now find them cannot but be authentic texts.

The very simple nature of Vedic rituals as envisaged by
the Nivid mantras is helpful in determining the earliest

stage of its development.
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The history of the origin and development of the Vedic
mythology depends also on the study of the Nivids,

The language and style of the mantras of the Nividadhyaya
reveals its earlier character in the development of the Vedic
prose.

Its simplicity of forms and style and avoidance of long
compounds, limited uses of tenses and moods are interesting
materials for reconstructing the history of Vedic dialects.

In the present work a full English translation of the
Nividadhyaya is given,

Grammatical notes on important words of the text are
appended together with a word-index.

The grammatical analyses of the words are mainly based
on the Astadhyayi of Panini. Occasional aid from the works
of Whitney and Macdonell has however been taken.

In preparing the word notes, only those words of the text
whose meaning and grammatical analysis are essentially
necessary for the understanding of the textual matter have
been taken up.

An alphabetical list of all the clauses of the Nividadhyaya
has been prepared and appended to the work along with a list
of passages analogous to Rgvedic mantras.

A Dbibliography of the important works (ancient and
modern) consulted has also been attached to the work.

In connection with the preparation of the present
work I take this opportunity of expressing my deep debt
of gratitude to my revered teacher Pandit Ksetresacandra
Chattopadhyaya, Director of the Research Institute, Banaras
Sanskrit University, for his helpful suggestions and for lending
me his personal copies of “Die Apokryphen des Rgveda”
(Scheftelowitz) and “Panini and the Veda’’ (Paul Thieme).

My heartfelt thanks are due to Sri Kanai Lal Mukho-
padhyaya of Firma K. L. Mukhopadhyaya for readily
accepting the manuscript and for expediting its publication.
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The manager and the workers of the Calcutta Oriental Press
deserve my thanks for the prompt printing of the book,

Last of all I must mention here the enthusiasm shown and
the active interest taken by my eldest son Sriman Sures$prasad
in supervising the book through the press and for making
other arrangements in connection with the publication of the
work. The general index has been prepared by him.

N

Banaras Hindu University, )

College of Indology - Surendraprasad Niyogi
14th July, 1961 S
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GENERAL OBSERVATIONS






CHAPTER 1

Introduction

The text of the Nividadhyaya attached to the Rgveda
Samhita is published in Devanagar and Roman scripts
together with English translation, word-notes, and word-index
for the first time.

The Nividadhyaya finds no place in the main body of
the Rgveda Samhita, and it is regarded as one of the Khilas
or appendices to the Rgveda,

The Chapter on the Nivids consists of eleven sets of short
prose mantras addressed to different deities or different
aspects of the same deity. Each of these eleven sets of
mantras again consists of clauses (pada) ranging from
twelve to thirty in number independent of or syntactically
connected with one another. The total number of such
clauses is one hundred and seventy-five. Unlike the Rgvedic
mantras the Nivids bear no accent marks and are without the
names of seers (rsis) attached to them. The names of deities
to whom the mantras are addressed are however directly
mentioned at the beginning of each set of the Nivids,?

All of these mantras except those addressed to Agni with-
out any epithet at the beginning (Nivid No. 1) invite the divi-
nities to come and intoxicate themselves with the Soma-sap.

Agni has a function peculiar of his own of working as
the intermediary between the gods and men. He is the
inviter? of the divinities and the® leader of the sacrifice.

| C.F. “Prfiat frmerr % o fia mar?— Brhaddevata
viii. 104. “The deities of the Nivids and of the Nigadas (can be ascer-
tained) by their respective characteristic names”. (Macdonell).

2 ar. 3 sufrEETaT.
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co the characteristics and functions of this dfaity in th'e
form of the Nivids lead all such maniras. Nivid No. 1 1S’
therefore designated by the Aitareya Brahmana® as ‘puroruk
(that which shines in front), These short formulas afe
applied in three Soma-pressings and are homogenous 1n
character.

The meaning of the word Nivid

The word nivid is derived from ni+/ vid (to know—causa-
tive sense)+ kvip>—that which communicates something to
another person—a vehicle of verbal communication or speech.
So according to Nighantu (on which the Nirukta of Yaska is
based) nivid is a synonym of vdc. It is enumerated there as
one of the fifty-seven names of vac or speech (Nighantu 1. 11),

Yaska the author of the Nirukta (7th century B.C.) means
by nivid not only speech in general but also takes it in its
technical sense—the Nivid mantras (Nirukta vii. 24).

It is interesting to note that the author of the Nighantu
deals in his work with the synonyms of speech and not with
that of a formula or mantra.

So he enumerates the general names of speech such as
svarah, rc, anustup, though these words are well-known in
their particular senses in the Rgvedic stanzas.

3

Nivid is speech in general but by a semantic change of
meaning “speech par excellence” or the Nivid mantra,

In the Rgveda Samhita the word is used in the sense of a
hymn or prayer. But in the body of the eleven sets of
Nivids the expression for prayer is ‘brahmani’.

The term Nivid as we have said has been known to the
author of Nirukta in its technical sense.

1 A.B. Chapter X. 7.
2 See Bhattoji’s ‘Siddhanta Kaumud?’ under Panini IIL. 2. 61,
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Before him it has been used by the Aitareya Brahmana
in the above sense.

It is being shown hereafter that, the term is used in

the sense of particular sacrificial formulas by the Rsis of the
Regveda first of all.

In the sacrificial terminology Nivid means short sentences
containing the characteristic names of deities with epithets
and short invocations as found in the Nividadhyaya. These

are inserted in liturgy in the three libations at the Soma
sacrifice.

The word Nivid in the Rgveda

The word Nivid is used several times in the Rgveda
Sambhita!. It appears from a study of this word that the Rsis
of the Rgveda were well acquainted with its general as well as
technical senses.

In Rv. 1. 96.2, “sa pirvaya nivida kavyata@’ etc.—he (Agni)
offering prayers by means, of the ancient Nivid (or the first
nivid® etc.) the word nivid has been uséd by the seer Kutsa to
declare the special efficacy of the nivid mantra in the matter
of creation and propagation of Manu’s people. This purpose
would not have been served by taking the word in its general
sense (speech). Nivid No. I lends support to the view of the
sage Kutsa. Here Agni is described as having been kindled
by Manu and he is a Hotr chosen by the Father of the human
race.

Again in Rv. I, 175.6 ‘tamu tva nividam johavimi'—'we
will recite the Nivids again and again’ no other meaning
except the technical sense of the word under consideration
suits the context.

In Rv. 1. 176.6. the word may be explained in both the
senses,

1 Rv. L 89.3, L 9.2, 1. 175.6., 1. 176. 6, I1. 36. 6., IV. 18. 7, VL,
67. 10.
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In Rv. 1V. 67.10. no sense other than the technical one of
the word suits the context.

But in Rv. 1I. 36. 6. the word ‘parvyah’ nividah’ Sig“if‘ies
‘speech eternal’. The context here suits this meaning
alone.

In Rv. VI. 67, 10—both ‘vacal’ and nividah are used. ‘T.he
meanings of these two -are different. Here vacah sigmﬁ.es
‘speech’ and nividah can not be ‘speech’ alone but a special
kind of speech—the niy;g mantra. The application of the two

words simultaneously admits of the technical sense of the
word ‘nividap,

The cult of yajsig hag its origin even in the I.E. period and

the Rgveda betrays knowlege of the cult in its various
features,

The three fires, three libations of Soma, the names of
most of the priegtg officiating in the Soma sacrifice, the
sacrificial utencijg such as darvi, sruc and sacrificer (yajamana)
are to be met with in the Rgveda. So there is no reason to
believe that the Rgvedic seers were not acquainted with the
technical sense of the word nivid in its sacrificial sense as a
particular type of mantraqs.

In the texts of the Vajasaneyi Samhita XIX. 25, XXV, 16,
in the Atharvaved, (V. 264, XI1. 9.19) and from the Aitareya*
and Satapatha-Btﬁhma[las“ down to the Upanisads and Srauta
Sutras the term Njyiq Signifies its technical sense only. There

1S nO controversy op this point among scholars.

‘_\S to to the questiops whether the Nivids preserved in the
Nividadhyaya are ype same as referred to in the Rgvedic

A.B,, II 33, 34, 111. 10, 11,

S. B. III. 9,3, 28, XI11. 51,9,

“Of course the Nivids which Saokhayana ‘Srauta Sutra’ VIIL
16-25, gives cannot be those to Which the poets of the Rgveda several
times allude—Maxmyjje, S.B.E.Vol. XLVL. On Rv. L 9, 2.

1
2
3
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mantras or not, the reply is this that the pres ervation of the
Nivids of one hundred seventyfive clauses in a manner
different from that of the Rgveda Samhita will prove their
genuineness, In India Vedic tradition has been unbroken
for centuries from time immemorial. The yajiikas (officiating
priests) cherished in their heart of hearts the Vedic mantras
and transmitted them verbally to the later generation without
recording them on the leaves of books. The Nividadhyaya
forms a part of daily recitation of the sacred texts? (svadhyaya)
which is incumbent on the twice-born castes and the
expression ‘adhyaya’® signifies recitation and the Rgveda

Samhita itself is termed as ‘adhyaya’ in the Nirukta of
Yaska,

The perservation of the Nivids outside the main collec-
tion of Rgvedic mantras has got its special reasons which
will be stated later on.

Position of the Nivids in the three libations

The Nivids are short invocations of gods in prose with the
epithets and functions of the particular deities. Their position
varies in the liturgy according to different libations.®

In the morning libation the Nivids are placed at the
beginning of the litany (Sastra), in the midday libation they
are inserted in the middle of the hymn concerned and in the
third libation their position is just before the last verse.

From a study of the epithets and functions of various
deities contained in the Rgveda Samhita one is naturally
inclined to feel that the Nivids were constructed later on

1 Asvaliyana S$rauta Sitra VI. 2. The commentator Gargya
Narayana in explaining the Siitra says <<@reqTIFTASCHAT: NTETAT
o= fafag: afsqer gfa

2 Nirukta I. I.8.
3 A.B. Il 10 (Chapter XI, 10).
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on the basis of the material available in the Rgveda.
These were used as a sort of introduction to the Sastra to be
recited by the Hotr and his assistants.

But the case is just the opposite. Had these Nivids been
employed as introductions to the Sastras their position would
have remained the same everywhere and they would have
introduced the S$astras always and they would not have
changed their positions according to different libations. They
are found at the beginning, in the middle and as occupying
penultimate position in the liturgy. The position is this—
when new mantras were composed by the Rsis they could
not dispense with the simpler old ones in the form of Nivids.
Nivids touch the mantras of the three libations but never
stand after the last verse of the Sastra. Mantras started
functioning with the Nivids—the Samhita mantras were added
to them by way of addition and elaboration.

Where the tradition is unbroken the ingridients of the
earlier ritual is not given up, but preserved along with the later
elaborate process to connect the past with the present.

The Seers of the Nivids

In the Khilanukramani' the eleven sets of Nivids are

cl:assed as Yajus mantras, but their seers are not mentioned
there,

According to the authority quoted by Durgacarya in his
C<.>mmentary on Nirukta VII. 24.7 “Nivit purorucah praisa
Visvamitrasya sarvasah’—Nivid, purorucas and praisas all
belong to the sage Visvamitra.

Like all other Vedic mantras Prajapati the creator is the
promulgator of the Nivids also (A.B. Chap X. I).
Rsi Visvamitra visualised these mantras with His grace.

1 IFEATTAT usf\ﬁsr Scheftelowitz—Die Apokryphen des Rgveda
(page 53) 1906,
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But these mantras do not find their place in Book III of
the Rgveda which is a family book of the Vi§vamitras.

The Rgvedic mantrus were not collected in the form of
the Samhita according as they were used in the Vedic rituals,
but according to the families of seers, The Rgveda isa
collection of verses (rcas) and the followers of this Veda are
called ‘bahvrcas’ (having many rcas or all the rcas)

The Vedic mantras are divided into three classes—Rcas,
Saman and Yajus according to their composition.  The verses
are called Rcas (padavan mantra), those with melody are
Samans and the prose formulas are called Yajus.

The Nivid mantras are neither Rcas nor Samans but are
in prose. But they are used by the Bahvrcas or followers of
the Rgveda. Under such a circumstance the Nivids can find
their place neither in the Rgveda Samhita nor in the Yajurveda.
1t is for this reason that they have been kept outside the main
body of the Rcas when the Samhita texts were edited.
Before the collection and editiorial work they might have
been mixed up with the Rcas. When the rcas were separa-
ted the nivids were appended to the Rgveda Samhita for
facilitating the work of the Hotr priest.

The Nivids play an important role in the Soma sacrifice
and their recitation is an ingredient of the Soma ritual apd a
special fee is paid to the Hotr priest for his execution of the
task.

The Nivids are regarded as decorations of the Sastras’—
they make them colourful —they are the symbols of union of
the sacerdotal and the military and an ascent to heaven
according to the Aitareya Brahmana.

The position of the Nivids in the three libations are
similar to the course of the sun—its rising, reaching the
meridian and going down,

1 A. B. Chapter XI, 10.
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So their movement has been compared to the ordinance
(vrata) followed by the Sun.

Accentuation and recital of the Nivids

The pitch accent is one of the distinguishing features
of the Vedic dialect from the classical Sanskrit. So no trace
of the complicated system of Vedic accentuation is found
in the classical Sanskrit, Kasika Vrtti the Commentary
on the Astadhyayi of Panini records that in classical Sanskrit
pitch accent is optional. This shows that some people
were still in the habit of using pitch accent there even
upto 700 A. D.

Purusottama the author of the Paniniya Bhasavrtti
(12th century A.D.) says on Panini I.2.40 that the rules
on Vedic accents may be applied in the case of classical
Sapskrit, but it is not in vogue here and not desired by
the people. But in the case of the Vedic the application
of the rules of accent is essential, So the sacred dialect of
the Veda should not be pronounced without proper accents.
In ancient India students were taught the Vedic scriptures
with proper accents—the mode of pronunciation passed from
the teacher to pupil generation after generation. This
system is still current among the Vedic students who follow
the traditional method of Vedic studies. The reciters and
teachers of Veda do not require nor they did ever require
the aid of texts marked with accents.! The system of
marking the texts with accents came at a later period even
after Panini and so the system was not uniform in the case
of all Vedic texts. This is a device to preserve the correct
accent of the texts from mispronunciation. When the tradi-
tion is living no accent mark is required for the pronunciation
of texts.

1 The Vedic student must learn the recitation of scriptures with
proper accents from the teacher. Here no private study of them is
allowed.
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Speakers of living languages never require the aid of
phonetic readers for the pronunciation of their mother
tounge. Similarly people born in Vedic tradition and following
the same have never required the help of accented texts.

All the khilas with the exception of Nividadhyaya
and a portion of the Praisadhyaya are accented texts.

The question is how to account for the absence of
accent marks in the Nivids.

There might have been several reasons for this absence.

It has been stated before that the Nividadhyaya could not
have been included in the main body of the Rgveda and
Yayurveda. Then this text must have been added to the
Rgveda later and the system of accentuation of the Rgveda
could not have been adopted. The mantras moved from the
lips of priests to their disciples officiating in the Soma
sacrifices and were recorded afterwards.

The second and the most important reason for the absence
of accents has been the mode of recitation of the nivids.

In their recitation instead of three pitches of acute
grave and circumflex only® monotony (ekasruti), is pres-
cribed, Then there is no need of accentuating a text where
monotony prevails.2 Moreover they are recited aloud,
It appears that the priests are very practical in this respect.
Nividadhyaya is a manual for the guidance of the later
generations of priests who would be officiating in Soma-
sacrifices. So here a practical course has been adopted in
not marking the accents in the texts.

In Vedic literature most of the texts specially the Samhitas
and some Brahmanas are found with accent marks. A text
without any accent marks need not be regarded as unimport-

1 Panini I 2. 34.
2 ‘gz gﬁ'b_‘l" zigfg’® A.B. Chapter X. 7. Being prose mantras

they are not recited in a very low voice with three accents like the
Yajus mantras.
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ant on that account, because Vedic tradition of recitation is
verbal. The system of accentuation is a device adopted after
the time of the great grammarian Panini. Paul Thieme! has
proved beyond doubt that Panini’s Astadhydyi betrays no
knowlege of Vedic accent marks. These were introduced
after Panini,

So it is not strange that the Nividadhyaya which has
no place in the main body of the Rgveda Sambhita should
be without accent marks though it is earlier than most of
the hymns of the Rgveda.

It is true that there have been differences in the readings
of the texts of N. A. But these are minor differences due to
the use of priests of different generations and of different
quarters of India. This is unavoidable.

If we admit the different Sakhas of the same Veda ags
authenticated texts, there is no reason why the same attitude
should not be adopted in the case of N. A, also.

The Nivids are recited sentence by sentence.!” No
clause should be passed over. The order of the clauses
should not be inverted. No two sentences should be united,
but the sentences ‘predam brahma predam ksatram’ should,
be united to effect the union of the sacerdotal and the
military, These are the injunctions in the A.B. for the
preservation of the Nivids in their order.

The Application of the Nivids

The Nivids are inserted in the litanies®> of the Soma-
sacrifice.

Nivid No. 1 is applied in at the morning pressing of Soma
at the AjyaSastra.

1 Panini and the Veda—Paul Thieme, Globe Press, Allahabad 1935,
Pages—121—22
la A. B. Chapter XI. 11, 2. 2 349,



INTRODUCTION 13

It is found 1in the Aitareya Brahmana' and is not
mentioned in the Kausitaki Brahmana.

Nivid No. 2 ‘Indro marutvan’ etc. is applied in the
Marutvatiya Sastra recited by the Hotr in the midday service.

Nivid No. 3 *Indro deval?’ etc. is inserted in the Niskevalya
Sastra of midday service,

This service consists of one Marutvatiya Sastra and four
Niskevalya Sastras.

Nivid No. 4 ‘Savita deval’—is employed in the Vaisvadeva
Sastra in the third libation recited by the Hotr. The third
libation again consists of two Sastras—Vaisvadeva and the
Agnimaruta Sastra, Both of them are recited by the Horr.
Similarly Nivids Nos. 5, 6, 7 are all recited in the VaiSvadeva
Sastra.

In the Agnimaruta Sastra—the second litany of third
pressing nivids 8, 9, 10 are used.

Nivid No, 11 or the last Nivid of the text has its position
in the Sodasin. This is one of the modifications of Agnistoma.

The reciter of the Nivids is offered a horse as fee (daksina)
according to the Aitareya Brahmana.?

The horse was regarded as the best fee.®

Nivids and the old Rgvedic yajhia

A study of the Nividadhyaya furnishes us with the picture
of the cult of sacrifice of the old Rgvedic period.

The ritual of the period was very simple and free from
complications and elaborations of the cult of the later period.

1 A.B.IL.24, Asv$§ L. 2. and V. 9, 12.
2 A.B.chapter XI. Section 11.
3 Jq @G o =g A.B. Theimportance of the horse among

the Aryan people was very early recognised. Here as .the fee to reciter
of the Nivids (‘asvam nividam S$amstre dadyar’) the importance of this

animal in sacrifice is considered.
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No other priest except the Hotr is mentioned here. Importance
of the sacred fire with the presiding Fire god (Agni) is
admitted. Here three fires of the later cult of yajfia are not
to be met with. Two other aspects of Fire—Jatavedas and
Vaisvanara play their role here in the cult along with Agni
proper. Agni is here the leader of the sacrifice, carrier of
oblations to the divinities and a protector of sacrifice from
harm. He is an inviter of the gods to the place of sacrifice
and is the intermediary between the gods and men. He is
the Hotr chosen by men' and the idea of human hotr having
the Divine Hotr within him comes from here.

The terms yajfia, adhvara, yajamana, devahiiti, vedi (altar)
varhih (kusa grass), yajiiyabhaga (share in the oblation),
samidh (sacrificial fuel) but without the mention of sacrificial
utensils and implements indicate the simple nature of the
sacrifice at that remote age.

As to the idea of Soma cult ‘the pressing sacrificer’
(sunvantam yajamanam), the three libations (trirahan
satyasavanah) Soma (the juice of Soma creeper), the drinking
of Soma—all these speak of the very simple nature of Soma
sacrifice. Here Soma has not yet been deified. The general
terms of sacrifice such as oblation (havya), cooked food
(in pacatavahasah) are sigpificant. The expression atirtg
hota (hotr unhurt) indicates the existence of reactionary
agents of the cult of yajia.

In the Nivids we find the original picture of the simple
cult of yajfia performed by only one priest the Hotr in one fire
with oblations of clarified butier or Soma juice extracted
from the creeper by the yajamana?®.

1 C.F. “gfy 3=t tar agfufyaeg arget tar did #af —

Skanda Swamion Rv. L. I. L.
2 Caru and purodasa were not unknown. The expression ‘pacata-
vahasal’ is significant (Nivid No. 7.)
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The worship must have been individual as the word
yajamana is used in the texts in the singular (sunvantam

yajamanam). Protection of the sacrificer, the priest and the
military are sought from the deity for the continuity of the
sacrifice.

The Divinities and their worshipper

The Nivids are employed for the worship of the various
divinities—Agni, Indra, Savitr, Dyava-Prthivi, Rbhus,
Visvedevah and the Maruts. Their characteristics and func-
tions are enumerated in each set of the mantras and they are
invited to partake of the Soma-sap. Here the worshipper
offers the gift of the oblation to the divinity and in return
prays for his personal safety and the protection of the
sacerdotal and the ruling power.

Here the gift theory of sacrifice is at work. Gift to the
divinity is based upon the most primitive intention of man
to please the powers who preside over the whole world and
to gain things of happiness in return from them.

It may be the first step towards establishing relationship
with the powerful which leads to self abnegation in the long

run.
¢



CHAPTER 11

The Language of the Nivids

The language of the Nivids reveals its earlier character.
The language is older than the language of the oldest parts
of the Rgveda,

From a study of the language and style of the Rgveda, it is
very difficult to accept the theory that the Rgveda is the
first poetry of the world. Conscious efforts for poetry for

many centuries can produce such brilliant poetry as that
of the Rgveda,

Phonetic

The Sandhis are all Rgvedic. marutvan-+iha=marutvari=
iha Panini VIILI. 2. 3, VIII, 2. 9 devan+upa=devam upa

sah+ adhvara=soadhvara—Panini VI 1, 115. yah+im=ya
im — hiatus.

The rules of Rgvedic euphony depending on metre have
been adopted here for editing the texts. According to Rgveda
Pratisakhya I.57 the ritual summonses (praisah) are treated
just like metrical feet. Here there is no mention of the similar
treatment of the clauses (pada) of the Nivids. Under the
circumstance the editor of the Nivids must have depended on
the authority of the Aitareya Brahmana' where each of
the clauses making up one set of Nivids is regarded as a
pada (a metrical quarter—completing some Sense—a sensc
groups of words).

Nominal formations

The Suffix—m,—man form nouns here like other I. E.
languages.

1 A. B.(Chapter XI) 11,
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Soma—+/ Su+ man (m), karman — 4 Kr+ man, brahman—
+ brh+ man (prayer)—haviman=call, saviman—4/ si+man
(act of inspiration).

Compound words

The compound formations are very simple. Here no com-
pound consists of more than two members, All the varieties
of compounds are to be met with here.

Declension

Nominative plural is formed here both by—ah and—
asah in the case of thematic declensions—visve devah (ah),
pacata-vahasah (masculine).

The dual is formed by—a—dhanya, dhisana (N1v1d no. 6),
the dual (Nom.), of feminine bases ending in—i has the
suffix (termination) dropped—dyavaprthivi. Instead of
elliptical dvandva, the component words are used separately
e. g. ‘pita ca mata ca’ but in the case of the adjectives in
concord, both have—a to signify dual.

Neuter nom. plural is formed by—a of the words ending in
—a vrtra (classical vrerani). Nom, plural of the feminine bases
ending in—i is th (s) ‘tavatih patnih’ (Nivid no. 7).
Instrumental sing of stems ending in-a are formed by -a
(instead of-ena as in classical Sanskrit)—guhya pada.

Cases

The Accusative is represented both by the accusative
and partitive genitive eg. Somasya pibatu and somam
pibatu.

Sociative instrumental with ‘saha’ is found; ‘marudbhih
sakhibhih saha’.

Final dative is used only once—“Krnvan devebhyo
duvah.”?

Both genitive and accusative are used for the object of
verbal nouns ending in primary suffixes:—‘apam neta
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‘puram bhetta’ beside ‘Satriin jet@ [Instead of objective
genitive accusative is used]. Genitive is used instead of the
instrumental in connection with mad—somasya matsat,

The locative terminiation of the stems ending in—an
(neuter) is dropped in temporal sense with multiplicative
adverbs ‘trirahan’. 'This is a Vedic characteristic not found in
the prose of the Brahmanas where genitive is used—trirahnab,
=thrice daily. In classical Sanskrit both genitive and
locative are available [trih’ is a multiplicative adverb]

Locative Case

Special use of the locative—locative, of circumstance or!
condition—‘asya made jaritarindra’ (under the influence etc.).
This is also a Rgvedic idiom of asya made ahim indro
jaghana Rv. II. 15, 1

The Verbal System

The verbal prefixes

In the Vedic verbal prefixes (Upasargas) were freely used.2
For classical Sanskrit their position is fixed, They are never
separated from the verbs, nor they are used after them. They
must precede the verbs.>  In the prose of the Brahmanas their
free use is restricted, Their separation from the verbs has
decreased.

But in the Nivids they have free use, Except a few
examples (bhatya a), the upasargas are never used after the
verbs.

It appears that the Nivids served as the model of the
prose of the Brahmanas,

Tenses and moods

Of the tenses Nivids use only present,* past and fuature
(by the subjunctive), Of the moods irdicative, imperative
and subjunctive are used. The subjunctive is of very frequent

1 Whitney “Sanskrit Grammar” 1879 page 90.

2 Paninil, 4. 81-82.

3 Panini L. 4, 80.

4 So adhvara karati (present according to A. B.) and Sayana.
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occurrence, There is one example of the injunctive (ma viksi),
Of the past tenses imperfect is very prominent, The perfect
(lit) is not used here. The narrative tense used here is the
imperfect (lar) and not the perfect.

In the earlier Brahmanas the narrative tense is imperfect
(larn), This is very significant. The earlier Brahmanas must
have followed the idiom of the Nivids. Even in the Rgveda
Sambhita the perfect (lit) is used as a narrative tense. In R. V.
1I. 15, I—*"asya made ahim indro jaghana”—lit is used here
whereas in Nivid No. 11 the narrative tense is imperfect.

The present tense is here represented by the present and
the present participle forms such as karati, krnvan, sravan etc.
In the adjectival clauses verb ‘to be’ is absent throughout
because of their syntactical connection with the finite verbs.

The Verbal root kr is conjugated here in class I, V and II
and later on in class VIII. But at the time of Panini the idiom
was to conjugate itin class VIII. The root was added to
class VIII after Panini’. In the Dhatupatha it is the last root
of class VIII. The Dhatupatha before the great grammarian
did not include 4/ Kr in class VIII, It was added to this
after the injunction of Panini'.

In the Nivids the subjunctive is predominantly employed—
vaksat, gamat, Sravat, karati, matsat, yaksat, yamsat. Similar
infrequency is also the imperative—pibatam, avatu, matsatam.

In the Nivids the senses of the imperative and subjunctive
are the same. The expression of wish is the sense of both
the imperative and the subjunctive.

‘Yaksa’=may he sacrifice, adhvara karati=may he
perform the sacrifices,

Somam pibatu=may he drink the Soma sap. ‘ma viksi®
is the only prohibitive Injunctive form.

The ancient character of the language of the Nivids places
them to the old Rgvedic period if not earlier.

1 garfeseey g:—Panini L1, 79.
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Conclusion

The cult of yagjiia can be located in the Indo-European
period. Every branch of the I. E. people had yajfia in some
form or other. Even the most primitive people—civilised
or uncivilised had some kind of religion and a religion
without any kind of ritual cannot be conceived of. So the
ritual is as old as the religion itself. It is not possible to
trace out the origin of ritual in the present state of our
knowledge.

The Rgveda Samhita is regarded as the first literary
document of the [. E. people. But the conditions of the
cult of sacrifice as presented by this ‘great literary monument’
do not appear to be at all simple but rather well developed
and complicated. The cult of sacrifice had its further
development with its minutest detail as recorded in the
Brahmanas, Aranyakas and the Kal pa-Siitras.

The hymnal poetry of the Rgveda was composed or
visualised by the Rsis in a sacrificial atmosphere and most
of the poetry though having artistic beauty can not be thought
of without any reference to yajia.

The! rsi poets realised the truth within the heart of their
hearts and gave out to the people the treasure they obtained
by divine inspiration.

The rsis were learned men with the knowledge of grammar,
metrics and had full command over the dialects they
employed. .

So the Rgvedic poetry is not folk poetry and not a
collection of ballads. But it (Rgvedic poetry) is the ripe
fruit of the cultivation of poetry for generations of the line
of inspired sages.

1 “H’Tﬁl’ﬁ%ﬂ’qﬁm | 'an{gg—Nirukta.
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Composition or visualisation of Vedic mantras brought
sometimes worldly distinctions upon the younger generations
of poets. Saunaka’s Brhaddevata' tells us in conmnection
with the composition of Rv, V. 61 how Syavasva the grand-
son of the seer Atri* who had studied the Vedas with their
main and subsidiary angas was admitted to the fold of Vedic
seers and was selected as a suitable groom for the daughter
of Rathaviti, Here we find that the seer of Vedic mantras
was regarded as the father of the Veda (Veda-pitaram
manyate) and his wife was considered as the mother of the
Veda (Vedasya amba). The Rgveda grew up in matter in
course of many generations of seers.

There must have been very simple formulas before the
visualisation of the rcas we are in possession of.

The Rgvedic mantras show that the cult of yajiia had
developed much. This development is not pessible without
the existence of simple formulas on which the later poetry of
the Rgveda was built up. The priests officiating in the
elaborate Soma sacrifices are mentioned in Rv. I. 165. The
Purohita with his important position in the royal houses and
in the sacrifices is several times mentioned. The sacrificial
posts (yiipa) are frequently referred to. -The altar, kusa grass,
the whole process of the extraction of Soma juice, its purifica-
tion by straining, the three fires and three Soma-pressings
are well-known from the Rgveda Samhita.

The word yajamana is mentioned throughout the Rgveda
(Rv. I. 24, 1I1. 1. IIL. 3. IV. 17. etc.), the sacrificial utensils
such as darvi, sriic, juhii are found,

Under the circumstances the Rgvedic mantras, do not
mark the beginning of the cult of sacrifice in India.

The cult of Soma, is an Indo-Iranian affair.

1 B. D. chapter V—Verses 50-8.
2 Book V of the Rgveda.
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The Agnistoma and the Haoma ceremony of the Parsis
are similar. The terms stoma, soma, savana, mantra (manthra)
ahuti, atharva, barhis have all their counterparts in the
sacrifice of the Iranians. The ancient cult of sacrifice of
Persia was reformed by the great sage Zarathustra in the
Gathas, Even after him the Pre-Zorastrian cult of Haoma
continued to play its part in the religion of the Parsis.

The complicated system of sacrifice as reflected in the
mantras of the Rgveda must presuppose something very
simple to start with the cult of yajia.

As religion and ritual go hand in hand, the Vedic religion
must have had some simple form of worship at its initial
stage.

The Rgvedic manitras do not serve the purpose of simple
ritual—they are for elaborate performances.

So the Nivid mantras in prose—which are very simple and
forceful did serve the purpose of Yajria at its earliest stage of
development. Iran might not have preserved this tradition, but
India has preserved this in the shape of eleven sets of Nivids,

The Nivids betray the knowledge of sacrifice in orly one
fire with the only priest the Hotr. Agni is the lord of the
house never absent from home. The oblations of caru and
purodasa though not directly named are implied by the
expression carriers of cooked-food (Nivid No. 7). The kusa
and sacrificial altar are referred to but no sacrifical utensil is
noted. The oblation of Soma is mentioned in all the Nivids
except the first one. Three pressings are wellknown here.
The Soma is nowhere in the Nivids deified as is done in the
Book IX of the Rgveda. This indicates the earlier character

of the Nivids.

The deities to whom the Nivids are addressed are (1) Agni
(2) Indra (3) Savitr (4) Rbhus (5) Maruts (6) Dyava Prthivi
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(6) Visve Devalh No abstract deities such as (1)* Sraddha
(2)2 Manyu etc are found here. Exept the twin god and goddess
Div and Prthivi no dual divinity is available here and except
Prthivi no female deity play any part in the Nivids. But the
Vai$vadeva Nivids (No. 7) mention the number of the
divinities in the Vedic pantheon as three thousand and three
which is covered by ‘All gods’ and there are so many consorts.
The idea is panthestic no doubt. All gods and goddesses are
covered by Visvedevah.

From the view point of the development of ideas the
Vaisvadeva Nivids (No. 7) might have come last of all the
other Nivids. Of the divinities Agni occupies a unique position
from the Indo-European period. Greeks and Italians used to
cast their offerings to deities into fire. He is inthe Nivids
a ‘carrier of oblations (havyavat). This is the most ancient
function of this deity. His later function of burning the dead
(kravyada) was not known to the composers of the Nivids.

Indra the most important deity of the Rgveda is both a
weather god and a war god.

The Nivids record his three aspects. He is Indradeva,
Indra marutvan, and intoxicated Indra. All his important
epithets and functions together with his great cosmic acticns
are taken note of. These are also found inthe mantras of
the Rgveda Sambhita 3

The Nivids mention Vrtra and Sambara as the demon
opponents of Indra. But it is interesting to note that they are
silent about the Panis though speaking about the ‘search for
kine’ (gavistau).

The Rgvedic mantras are eloquent on the notorious activi-
ties of the Panis against the cult of Yajfia.*

If appears that the notorious activities
might not have been so prominent at the time of the composi-

of the Panis

1 Rv.X.151. 2 Rv. X. 83-84. 3 Rv.IL 12.
4 Rv.I.32, 11.VI.39,2,VI,53,3,VIL6,3, X. 60, 6, X. 108, etc.
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tion of the Nivids. 1t is probable that the exploitation of the
Aryans in India at the hands of non-Vedic or foreign people
was a great national calamity and Indra acted as the saviour
of his exploited followers. The hostile activities of the
Panis began to increase with the growth of the material
resources of the Aryans and they (the Panis) were put down

at last by Indra. This took a long time to happen after the
composition of the Nivids.

The Maruts possess some .of the important Rgvedic
characteristics and functions and they are allies of Indra.
They are the sons of Prsni. They are rainclothed (varsanir-
nijah). Their sphere is the sky (nabhasyah). There is no
mention of their being the sons of Rudra as found in the

Rgveda?, It appears that their later characteristics as found
in the Rgveda were built upon the Nivids.

The Rbhus with their legends are described in the Nivids.
Originally human beings they, by dint of their labour for
the benefit of the divine beings were raised to the status
of divine beings and were regarded as entitled to have ga
share in the drioking of Soma, Their primitive character is
referred to by the Rgvedic mantras®

In Nivid No. 5 both Div and Prthivi are conjointly
addressed. Div (Greek Zeus—Heaven) has been regarded
from the Indo-European times as the Father of all. But in
the Rgveda he is not addressed without Prthivi (Mother
Earth). Div and Prthivi were first united by the Nivids as the
Father and Mother (pita ca mata ca) and their characteristics
were developed by the Rgveda mantras,’ Dyavaprthivi as
the Universal Father and Mother are praised in six hymns.
Prthivi has only one separate hymn of three stanzas in the
Rgveda.

1 Rv.IL33, L 2 Rv.1V.51,6.
3 Rv.I. 164, 33.



25
CONCLUSION

Mother Earth is an
e land where
the frequent

It is reasonable to think that the
Indian creation with the growth of the 10v€ for t
the Aryans settled and which was purified by
performance of sacrifice.

The god Savitr with his functions and epithets is lauded
in only one Nivid®. He is here described as @ golden deity
with golden hands and golden rings. These indicate that
he is a solar deity. The courses of the Sun s found in the
Rgvedic stanzas have not been mentioned in the Nivids.
But heis the stimulator of all. This stimulation of all is

prominently recognised in that Nivid.

But it is noteworthy to mention that the g¢od’s spiritual
stimulation of the mind as found in the famous Gayatri
mantra? has pot been referred to here. This clearly shows
the earlier character of this Nivid. From 2 study of the
eleven sets of Nivids as preserved in one of the Khilas of the
present Rgveda Samhita of the Sakala Sakha it is reasonable
to conclude that they are the earliest specimen of the Indian
prose—nay they are earlier than most of the Rgveda
mantras and are the earliest specimen of the sacrificial
formulas for the simplest worship of divinities inan age
long long before the time of the most parts of the Rgveda.

The language of the Nivids—their position in the develop-
ment of rituals, development of poetic ideas in the Rgveda
all compared and contrasted warrant the conclusions
araived at,

1 Nivid No. 4.
2 Ruv. IIL 62-10.
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CHAPTER 1V
Nividadhyayah

fafageg:

TfEAs: | wimdfae: =i aafw @ar [T
AT wgIE: | SEmEg L ofemoan | wad @
gz L W I I aTd | aeeEEd 3AE @ WA
FLf SATFEET NN

=l wEATd Ge fugg | AGeElal AGRU: | WEEdl
qEE: | mA, IAT @R | AeqINwE@r @g ) I WA &l
TANEAl WET Al | weaed WSt Weed gan o
LA’ qeEta | WY gEnfy gEeud) FErgSeEeE | I
e g7 | welg: afaf gg | g9 Awdl g€ dafkE qraeq
firag |\ Sat 3R Yaghiaag =T BT 39 oW 98 9@ S
gaed gaaTanag | eatariiefafn: | HEagearEEn T RN

R T @9 frag  wwsAr a1 RETET T |
gl oAty g Far. g war ) gd wwrd T A
W9t ST\ Wi JaT) @Edt dar | SRR eEn | grarfa-
FeQAIETT | 2Rt XA L g 39 g€ ke | g
Sat XN Yaghaag Year frar O7 7@ 89 g0 94 g
FaAmaag | frafrarfrefafn | EgeTETEr WA NN

N.B. The text is prepared with the help of the texts of
(1) Die Apokryphen des Rgveda (khilani)— Scheftelowitz,

1906 (2) Rgveda Samhita—Rajaram §astri, Bombay Saka
1812 (Appendix).
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afar ¥ awer feg o afvg: 1 gaig: @gfv
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argad | QN 9gA | Al gREESARH ) W’
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araTgfudt 58 Hafag aver wear | Sar A gt Y
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AP G FAMEE-A: | GI@ @7 AT T g a7
58 Jafag GAE AeE | 590 37 Agfonaeg =41 faam . 3] ey
9% qEH | 59 graed geATaRasg | faaifrarhveta o T
FETTATGTET, WS 1
frd ¥an dwer a@A) o damE o frd frgwaa:
afg wgreq: | qETET AAfAEEE ) ARE:  gudEe|: | arg
STt AASIAT A af 9 g Aty | wew @ aw g
1 afem IR T I dMgArafER ¥ @ @ wan
a7 faw= | @99 &t 9 [AT | FAA & T FFET | qrFEAIshiETE: )
g ufqqr ) qEdh: 9@ qEdEE 0 g sea )
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wer Y SfafeR Jome)  =e Ay SRafeEIsTt I
sEr aY  afEfcishrgaaisiimagtaa: | &g a aRafex



32 A CRITICAL STUDY OF THE NIVIDS
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W
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Nividadhyayah (Romanised Text)

1. agnir deveddhah/agnir manviddhah/agnis susamit/hota
devavrtah/hota  manuvrtah/ pranir  yajiianam/rathir
adhvaranam/atiirto hota/turnir havyavat/a devo devan
vaksat/yaksad agpir devo devan/so adhvara karati
jatavedah//

2. indro marutvan Somasya pibatu/marutstotro mrudganah/
marutsakha marudvrdhah/ghan vrttra srjad apah/
marutam ojasa saha/ya im enam deva anvamadan/
apturye vritratiirye/$ambarahatye  gavistau/arcantam
guhya pada/paramasyam paravati/ad im brahmani
vardhayan/anadhrstany ojasa/krnvan devebhyo duvah/
marudbhis sakhibhis saha/indro marutvam iha $ravad
iba somasya pibatu/premam devo devahutim avatu
devya dhiyd/predam brahma predam ksattram/premam
Sunvantam yajamanam avatu/citra$ cittrabhir dtibhih/,
Sravad brahmany avasa gamat//

3. indro devas somam pibatu/ekajanam vviratamah/bhiri-
janam tavastamah/haryos sthata/préneh preta/vajrasya
bharta/puram bhetta/puram darma/apam srsta/apam
neta/satvanam neta/nijaghnir diiresravah/upamajikrd
damsanavan/ihosan devo babhivan/indro deva iha
sravad iha somam pibatu/premam devo devahiitim
avatu devya dhiya/predam brahma predam ksattram/
premam Sunvantam yajamanam avatu/cittra§ cittrabhir

utibhih/$ravad brahmany avasa gamat//

4. savita devas somasya pibatu hiranyapanis sujihvah/
subahus svangurih/trir ahan satyasavanah/yat prasuvad
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vasudhiti ubhe jostri savimani/srestham savitram asuvan/,
dogdhrim dhenum/volharam anadvaham/asum saptim/,
jisnum rathestham/purandhim yosam/sabheyam yuva-
nam/paramivam savisat paraghasamsam/savitd deva
iba §ravad iha somasya matsat/premam devo devahiitim
avatu devya dhiya/predam brahma predam ksattram/
premam sunvantam yyajamanam avatu/citras cittrabhir
iitibib /sravad brahmany avasa gamat/ /

dyavaprthivi somasya matsatam/pita ca mata ca/putras
ca prajananam ca/dhenus$ ca rsabha$ ca/dhanya ca
dhisana ca/sureta$ ca sudugha ca/sambhiti§ ca mayobhs
ca/trjasvati ca payasvati ca/retodhas ca retobhrc ca/
dyavaprthivi iha $§rutam iha somasya matsatim/premam
devi devahitim avatam devya dhiya/predam brahma
predam  ksattram/premam sunvantam yajamanam
avatam/cittre cittrabhir Gtibhih/$rutam brahmany avasa

gamatam/ /

rbhavo devas somasya matsan/vistvi svapasah/karmana
suhastah/dhanya dhanisthah/samya $amisthah/$acya
Sacisthah/ye dhenum vvisvajuvam visvariipam araksan
faraksan dhenur abhavad visvariipi/ajufijata hari/
ayur devam wupa/abudhran sam kanina madantah/
samvvatsare svapaso yajiliyam bbagam ayan/rbhavo
deva tha $ravann iha somasya matsan/premam deva
devahiitim avantu devya dhiya/predam brahma predam
ksattram /premam sunvantam yyajamanam avantu/
citra§ cittrabhir  Gtibhih/éravan  brahmany avasa

gaman//
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7. visve devas somasya matsan/visve vaisvanarah/visve
visvamahasah/mahi mahantah/takvanna nemadbhiti-
vanah/ askrah pacatavahasah/vata atmano agnijiitah/ye
dyam ca prthivim catasthuh/apas ca svas ca/brahma ca
ksatram ca/barhi$ ca vedim ca/yajiamcoru cantariksam/,
ye stha traya ekadsah/trayas ca trimsac ca/trayas ca tri
ca Sata/traya$ ca tri ca sahasra/tavantobhisacah/tavanto
ratisacah/tavatih patnih/tavatir goah/tavanta udarane/,
tavanto nivesane/ato va deva bhiyamsas stha/ma vo
dev.ﬁ atiSasa ma pari$asa viksi/visve deva iha S$ravaon
iha somasya matsan/premam deva devahiitim avantu
devya dhiya/predam brahma predam ksattram/,
premam  sunvantam yyajamanam  avantu/citras
cittrabhir Gtibhih/$ravan brahmany avasa gaman// ’

8. agnir vaisvanaras somasya matsat/visvesam devanam
samit/ajasram daivyam jyotih/yo vidbhyo manusibhyo
didet/dyusu purvasu didyutanah/ajara usasam anike/a
yo dyam bhity a prthivim/urv antariksam/jyotisa
yajiidya §arma yamsat/agnir vai§vanara iha S$ravad
iha somasya matsat/premam devo devahiitim avatu
devya dhiya/predam brahma predam ksattram/premam
sunvantam yyajamanam avatu/citra$ cittrabhir utibbih/

sravad brahmany avasa gamat//

9. maruto devas somasya matsan/sustubhas svarkah/arkas-
tubho brhadvayasah/sirda  anadhrstarathah/tvesdsah
prénimatarah/$ubhrda hiranyakhadayah/tavaso bhanda-
distayah/nabhasya varsanirnijah/maruto deva iha
gravann iha somasya matsan/premam deva devahiitim
avantu devya dhiya/predam brahma predam ksatram/,
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premam sunvantam yyajamanam avantu/citras cittrabhir
iitibhih/éravan brahmany avasa gaman//

{0. agnir jatavedas somasya matsat/svanika$ cittrabhanuh/,
aprosivan grhapatis tiras tamamsi dar§atah/ghrtahavana
idyah/bahulavartmastrtayajva/pratitya sattriin jetapara-
jitah/agne jatavedobhi dyumnam abhi saha ayacchasva/,
tuso aptuSah/samiddharam stotaram amhasas pahi/
agnir jataveda iha $ravad iha somasya matsat/premam
devo devahiitim avatu/devya dhiya/predam brahma
predam ksattram/premam sunvantam yyajamanam
avatu/citra$ cittrabhir #tibhih/$ravad brahmany avasa
gamat/ /

11, asya made jaritar indras somasya matsat/asya made
jaritar indrohim ahan/asya made jaritar indro vrttram
ahan/asya made jaritar indropam - vvegam aita)"at /asya
made jaritar indro jinvad ajuvo pinvad ajitah/asya made
jaritar indra ud aryam vvarnam atirad ava dasid viso
astbhnat/asya made jaritar indra ud dyam astabhnad
aprathayat prthivim/asya made jaritar indro divi
siiryam airayad vy antariksam atirat/asya made jaritar
indras samudran prakupitath aramnat/asya made jaritar
indra réyam iva pamphanatah parvatan prakupitam
aramnat/asya made jaritar indra ibha $§ravad iha somasya
matsat/premam devo devahiitim avatu devya dhiya/
predam brahma predam ksattram/premam sunvantam
yyajamanam avatu/citras cittrabhir Gtibhih/$ravad

brahmany avasa gamat/ /



CHAPTER V

English Translation

Agnih

Agni kindled by the divine beings. Agni lighted by
mavkind (or by Manu). Agni (fed by) of good fuel. The
Hotr elected by the gods, The Hotr elected by men (or
Manu.) The conductor of sacrifices. The. charioteer of
sacrifices (oblations). The Hotr unassailed. The quick bearer
of offerings. May the god conduct the divinities hither. May
the divine Agni offer (oblations) to the gods. Let bim, the
knower of all do the sacrifices, (or he performs the sacrifices).

Indro marutvan

2. Let Indra in company with the Maruts partake of the
Soma juice—who is lauded by the Maruts—who is associated
With the troop of the Maruts—who has the Maruts for his
friends—who takes delight in the Maruts—who’ by slaying
the demons of drought released the waters with the might of
the Maruts-——whom the gods praised at his conquest of the
Waters, at the overthrow of Vrrra, at the killing of Sambara,
at the search for kine, at his praising the secret steps in the
farthest distance, whom the prayers invigorated—invincible
by might, doing honour to the divinities with his allies the
Maruts—May Indra hear our (prayers) along with the Maruts
and drink of the Soma-juice. May the god favour this
divine invocation with the godly thought. May he favour
the priesthood and the reigning order. May he the wonderful
protect this Soma-pressing sacrificer with splendid favour.
May he hear the prayers and come with safety.

Indro devah

3. May the divine Indra drink the Soma—the mightiest
of the single ones—the most energetic amongst those that are
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born in great numbers —the driver of the bay steeds'—the
lover of (inspirerer) Préni—the holder of the thunderbolt—the
piercer of the cities—the breaker of the citadels —the releaser
of the waters—the mover of the waters—the leader of living
beings or warriors —the great striker, of wide renown —the
bestower of wealth—of marvellous skill—the god who has
been here of his own accord —May the god listen to my prayer
here—may he drink the Soma—May the god protect the
divine call by his godly thought. May the wonderful favour
the sacerdotal order, the military and this pressing
sacrificer with manifold wonderful protection. May he hear
the prayers and come hither with (protection) safety.

Savita devah

4, May the god Savirr partake of the Somajuice—golden
handed golden tongued—of handsome arms (and) of beautiful
fingers—of true libations thrice in the day—who has inspired
the two holders of treasure—both (of them) finding pleasure
in the act of inspiration—(granting the best) bringing quickly
the best (boon) of Savitr—the milk-yielding cow—the draught
bull—the swift horse—the victorious chariot fighter —the wife
bearing many children—the youth fit for the assembly hall.

May (Savitr) drive the virulent disease away—the most
obstinate, May god Savitr hearken here and delight with the
Soma-sap. May the god protect the divine call with his
divine wisdom. May the wonderful (god) protect the priest-
hood (and) the reigning order and the Soma-pressing
sacrificer by means of (his) wonderful protective measures.
May he come hither with protection at our prayers.

Dyava Prthivi

5. May Heaven and Earth delight with the Soma (sap)—
the father and the mother—the son and the generator—the

1 Or the occupier (of a chariot) drawn by two steeds.
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milch cow and the ox—auspicious and Dhisana (the two
worlds—Dhisana-dual)—one having much semen and the one
having abundant milk—benevolent and causing enjoyment
—the one vigorous and the one full of juice (milk)—one
impregnating and the one bearing the seced—May Heaven and
Earth hearken here and be drunk with the Soma—May the
two divinities protect the divine call with the divine wisdom—
May the two wonderful (beings) favour the priesthcod and
the military and the pressing sacrificer with various kinds
of divine protection, May the two hearken our prayers and
come with protection.

Rbhavo devah

6. May the divine Rbhus be drunk with the Soma juice—
skilful in work—clever with the hands—most fortunate by
their riches—most labourious by labour—the strongest by
strength—who kept the all-impelling and omniform milch
cow—the cow they took care of became omniform—they
yoked the two horses—they went near the gods—they aroused
the maidens enjoying—at the close of a year they of great
skill secured a share of the sacrificial offering. May the
divine Rbhus hearken hither and be drunk with Soma-sap.
May these divine beings protect the holy call with their divine
wisdom—May they who are wondeful, protect the sacerdotal
and the military and also the Soma pressing sacrificer by
means of wonderful proteétion. May they hear the sacred
prayers and come here ensuring security.

Visvedevah

7. May the All-Gods be drunk with Soma-sap—the
universally adored—the all-powerful all—the highly eminent—
having quickmoving food—holding a portion (of it)—united
they carry cooked food—having the nature of the wind and
impelled by fire—they who stand on heaven, the sky and on
the earth on the waters, on the highest heaven, on the
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priesthood on the ruling class—on the straw-—on the altar—
on the sacrifice and on the wide middle region—who are three
and eleven—and three and thirty—three and thrice hundred—
three and three thousand—so many are favourable—so many
are bountiful—so mapy are the spouses—so many are the
heavenly females—so many at the rising—so many at the
setting—Or the divinities are greater in number than these—O
gods may I not be overcome either by underpraise or over-
praise for your sake.

May All-gods hearken here and enjoy the Soma-sap.
May the gods protect the divine call by means of divine
wisdom.

May the wonderful ones protect this Soma-pressing
sacrificer with their wonderful protections.

May they come hither with safety at our prayers.

Agnir Vaisvanarah

8. May Agni Vai§vanara be drunk with the Soma-sap—
the fuel of all gods—the perpetual divine light—who shone
for the community of men—shone for the by gone days—
(who) is unaging in the rank of the dawns—who illumines
the heaven, the earth and the wide middle region—may he
offer protection to sacrifice by his light.

May Agni Vaisvanara hearken here and enjoy the Soma-
sap—may the god protect this divine call by his divine
wisdom. May he the wonderful protect the sacerdotal and
the military and the Soma-pressing sacrificer with his
wondrful protection. May he come at our prayers with
protection.

Maruto devah

9. May the divine Maruts be drunk with the Soma-sap—
uttering a shrile cry—of voluminous roar—singing hymns of
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great -vigour—heroic and of invincible chariot—the im-
petous, the sons of Préni—the bright—wearing golden
rings—(of praiseworthy fortune) strong and of praiseworthy
fortune—baving the sky as their sphere and having rain for
their clothes—May the divine Maruts hearken here and
enjoy the Soma-sap. May the gods protect this divine call
with their divine wisdom. May the wonderful.ones protect
the sacerdotal (and) the military and the Soma-pressing
sacrificer with their wonderful protection. May they come
hither at our prayers.

Agnir Jatavedah -

10. May Agni Jatavedas be drunk with the Soma-sap—
he is of beautiful array and of brilliant light—the lord of
the house never absent from home—who is beyond darkness
and beautiful—with oblations of clarified butter and wor-
shipful—of manifold  path—whose sacrificer is never
(surpassed) over-come—the conqueror of enemies by ascertain-
ment but not himself vanquised—O Agni Jatavedas bestow
(upon us) power and wealth—who is delightful and happy in
work—Protect from ealamity the sacrificer who kindles you—
Agni Jatavedas hearken here and be delighted with the Soma-
sap.—May this god protect the divine call by his godly
thought—May he the wonderful protect the sacerdotal and
the military by his wonderful security measures.—May he
come hither with protection at our prayers.

Asymade jaritar Indrah

11. O invoker, in fury of this may Indra enjoy the Soma-
sap—in fury of this, O invoker, Indra killed the serpent of the
sky—in fury of this Indra slew Vrtra—in fury of this Indra
set the waters in motion—in fury of this Indra—moved the
motionless—he caused (the slender) to swell without being
conquered—in fury of this Indra raised up the Aryan colour
—Ilowered down the common folk to a stand still position—
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in fury of this Indra fixed the heaven high and expanded the
earth—in fury of this, /ndra raised the sun to the heaven—in
fury of this Indra crossed the middle region—in fury of this
Indra set at rest the agitated seas—in fury of this Indra set
at rest the mountains leaping like antelopes—in fury of this
may Indra hearken hither and enjoy the Soma-sap—May the
god with his divine wisdom protect this holy invocation—
May the wonderful god protect with his wonderful safety the
sacerdotal and the military—May he come hither with
protection at our holy prayers.



CHAPTER VI

Word-Notes
Nivid No. |

This set of Nivids is termed as a ‘puroruc’ in the A.B.—
because it leads all the other Nivids.

It consists of twelve clauses (pada). Here Agni is without
any special introductory epithet unlike Agni Vaisvanara
(No. 8) and Agnir Jatavedah. (10)

There are three finite verbs vaksat, yaksat and karati—all
are in the subjunctive mood. But karati according to A.B.
is in the indicative present.

Manviddhah—

cf,, Rv.vii, 2. 3.
Susamit—

cerebralization of the second member of the compound

(Pan viii. 3. 106), Su-sam+ /. indh—root noun— a good

kindler or by Bahuvrihi “of good fuel”.

Hota—
Avesta Zoata—‘invoker’ Rv. L. 1. 1.

Deveddhah—
Rv. X. 64. 3.

Pranih— L
pra+7%, ni (to lead)—kvip—root noun—Pan iii. 2, 61-—
leader or guide.

Y ajranam— i
objective genitive (Pan. ii. 3. 65) yajia—Greek—‘aynos
(holy).

Rathih—
charioteer, driver of the chariot—ratha+1 (relation
suffix) according to Vartika under Pan V. 2. 122, cf,
‘sumangalt’ (Rv. x. 85. 33) ‘rathir adhvaranam’ cf.,
TS.2.5.9. 2
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atiirta—unhurt, unassailed 4/tur (4 Atmanepada+ ta.
(past participle affix). According to A.B. ‘uncrossed’—from.
#/ tr (to cross)—unsurpassed.

Tarnih—
quick, speeding from /tvar+ni (by samprasarana
‘tur’ Pan vi. 4. 20, According to S.K. 4/tur class iv.
Atmanepada (Unadi iv. 52),

Havyavat—
Carrier of ‘oblation>—havya—4/vah (to carry) + nvi
Pan iii. 2. 64—classical form havyavaha.

Adhavara—
base ‘adhvara’ neuter plu—‘sacrifices’ (1) Sayana: from
A/ dhvr to injure—not injuring, (2) adhvan (way)+r—that
which leads to the right path (sacrifice).

Karati—
(1) &/ kr+ present subjunctive *‘May he perform’, (2) Present
indicative according to A.B. ‘karoti’—is a later dévelop-
ment of ‘krnoti’ (cf., Pan iii. 1. 79).

Nivid No. 2

Indra-marutvan—
Indra with his allies—the Maruts.

Somasya—
partitive genitive for the accusative with the verb ‘pibatu’.

But in Nivid 3, the accusative is used.

Pibatu—
Imperative 3 sing of 4/ pa (pib—to drink), Lat ‘bibo’.
Marudganah—
‘having the troop of maruts. Indra is said to be the leader
of the Maruts (indrajyestah marudganah Rv. 1. 23. 8).
Marudvrdhah—
‘the delighter of the maruts’—marutam  vrdhah
(vardhakah)—+/ vrdh+ ka—Pan iii. 1. 135).
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Marutsakha—
One who has the maruts for his friends (Bahuvrihi).
Asrjat—
Imperfect of #/srjto ‘release’.—It is the narrative tense
throughout the whole set of Nivids,
‘Ojasa (saha)—
sociative instrumental with ‘saha’. but ‘anadhrstanyojasa

is a case of ‘hetau trtiya’ Pan ii. 3. 23,

Anvamadan—
Congratulated, cheered. anu+ 4/ mad (to delight to
revel) + Imperfect (narrative tense). The ‘upasarga’ (pre-
verb) is ‘‘used with the verb unlike @ devo devan vaksat”
(Nivid 1) where a is separated from vaksat.

Yah (im)=
Nominative case instead of yam im as the object of
anvamadan.

Im—
an indeclinable word derived from the pronominal
root—; used for affirmation after the relative pronoun
‘yah—almost restricted to the Rv., [The earlier Nivid in
the prose has its use]. It is here followed by ‘enam’. In
this Nivid it is also preceded by at.

Aptiarye—
‘in the conquest of water’ 4/ tur (4 Atmanepada) +ya.

Sambarahatye—
slaughter of $Sambara. $ambara—a/han (to kill 2
Parasmaipada)+kyap (Pan iii. 1. 108 at the end of a
compound neuter (Vedic), but singly feminine in Sanskrit —
‘hatya’.

‘Givistau—
Search of kine but nowhere the Panis are mentioned
in the Nivids.

Guhya pada—
Instrumental with—a.
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Paravati—
Para+vat (suffix—aunadika —to signify a root after the
‘upasarga’)—*staying at a distance’—the farthest distance.
Ad (im)=
at —after (particle), used with 7m.
Brahmani—
Subject, ‘the prayers’ (mantras).
Vardhayan—
participle form of 4/ vrdh (causative) used as a finite
verb (Macdonell—A Vedic Grammar for Students,
page 329). Ve
Devebhyah—
Final dative.
Duvah—
offering, service, honour—{rom 4/du (derived from /da)
+as.
Ksatram-—
the military or ruling power,
Brahma (n)—
priesthood, priest, neuter,—in this sense masculine in the
later Vedic literature. In the sense of Vedic prayer or
mantra it is neuter (plural) ‘brahmani’ in the Nivids,
(@) gamat—
subjunctive of 4/ gam —May he come,
Sravat—
subjunctive of #/$ru ‘May be hear’.

Nivid No. 3
In this set Indra is qualified by the epithet ‘deva’ (god,
divine being).
Somam—
Accusative of the verb ‘pibatu’.
Ekajanam—
eka—+jan+da (Pan. I11.2.98)—born from one (Singular)
Genitive—Pan II. 3-41.
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Viratamah—
most heroic—Superlative with-tama (Lat timo) Vira-hero
Lith—vy’ras. Lat—vir [both nouns and adjectives take
this secondary suffix (—tama) in the Veda]

Tavastamah—

Strongest 4/tav+as+tama. [‘7avas’ strength and strong
(adjective)]

Haryos sthata—
driver of the two bay steeds. According to Sayana T. S.
bhasva—(1.4.28.1)—‘one who takes his seat in a chariot to
which horses are yoked. A portion of Nivid No. 3 ‘haryoh
sthata, vajrasya bharta, prsneh preta—are found- in T.S.
But these are addressed to Soma. This shows the depen-
dence of the later Samhitas on the Nivids.

Pr$neh preta—
préni=the speckled one= (1) Mother Earth, (2) variegated
colour (3)sacrificial food(according to SayanaT.S.Bhasya)
4/ $pré+4ni unadi IV. 52. The maruts are called ‘prsnima-
tarah. preta—(1) # pri (to love)+tr lover (2) pra—+/i(to
go, causative sense)+ tr—inspirerer, instigator, stimulator.

Vajrasya bharta—
‘carrier of the thunderbolt’ objective genitive./ bhr (to
bear) + tr

Puram darma—
‘piercer of the cities.’

Puram bhetta—
one who slips the citadels. objective genitive.

Upamajikrt—
According to $ § s the reading is upamatikrt—the giver or
bestower of wealih’. Upamiajikrt does not give a proper
sense.

Damsanavan—
of wonderful skill. damsana—dams-+ana wonderful skill,
(possesive suffiex)—matup (vat)
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iha—hither
usan—desiring 4/ vas (to desire) + present participle
Babhivan—
»/ bhii+ kvasu perfect participle—Pan I111.2.106—has been
—'who has been here of his own accord (usan).
Apam srasta—
‘apam srsta’ is a corrupt reading.—‘the releaser of water.
Apam neta—
‘the leader of waters’. This means Indra not only released
the waters but also led them to proper spots.
Satvanam (neta)—
the leader of persons with stamina,~—leader of the heroes,
or creatures,
Nijaghnih—
the great striker
Ditresravah—
of wide renown, farfamed. It is Bahuvrihi, the case
termination of the first member is not dropped here.
Sravas—
renown, fame, Gk kleos OSL slovo 4 $ru+ as

Nivid No. 4

This set is addressed to Savitr—the sun-god. He is a
golden deity, He is not here described as a spiritual inspirer
as is done in the famous Gayatri mantra of Book III of the
Rv.

Somasya—
partitive genitive.

Hiranypani—
‘with golden hands’ a famous epithet found throughout
the Rv.1.22,5; 1.35.9, VL. 71.4, VII. 38.2

Sujihvah—
‘with a beautiful tongue’ Rv. III. 54. 11
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Svamgurih—
with beautiful fingers, with beautiful rings Rv.1V.54. 4
Subahuh

—with beautiful hands (=with golden arms—hiranya
hastah) or well-built hands.

Trirahan—

thrice daily (in the day.)trilz=thrice—multip]icative adverb.
ri+suc (=s) Pan V. 4. 18. With multiplicatives genitive
is recommended by Panini in a temporal sense (‘Pan II.
3. 64) instead of locative. In the Veda and Brahmana it is
followed. The loss of the locative termination in ahan
(=ahani, ahni) in the Nivid indicates its earlier character.

Satya savanah—

‘of true libation’—of unfailing libation—‘one whose,
orders are true or valid (Monier Williams. Sans-Eng.
Dictionary p, 1136).

Yat—
=yah—who, the loss of the nominative termination—
Panini VII, I. 39

prasuvat— ‘
inspired or generated, pra-¥/sii (to inspire) 6 Parasmai
imperfect. 3 sing.

Vasudhiti— i
‘the two holders of wealth’ (vasu). 4 vas +u,—#/ dha
(to hold) +ti ("agent suffix) dual feminine.

Jostri—

enjoying, loving, cherishing ¥/ jus (6 A—to enjoy) +tr
+fem suffix, dual

Savimani— _ o m
in the act of inspiration—4/st (to inspire)+ i
(verbal noun suffix), locative. cf. ‘haviman’ (call).

4
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Yat=
yah who

savitram—
belonging to Savitr

Srestham—
the choicest (boon) —adjective used as a noun,

Asuvan—
participle used as verb—‘inspired, brought forth.” The
subject ‘ubhe’ is in the dual, number and the participle
is in the singular number.

Doghdhrim dhenum—
‘the milch cow—was regarded among the Indo-Aryans
as the best boon. Among the Iranians the bull was
regarded as holy (the urine of the bull is held sacred).
¥ duh+tr(c) fem suffix.

Volharam—
the draught (bull), ¥ vah+4tr Acc, Sing—intervocal
1h is a Rgvedic characteristic.

Anadvaham—the bull
ASum (saptim)—
swift, or quick (horse,) asu—swift Gk. okus Lat ocior

Saptim—
steed 4/ sap (to serve, class I parasmaipada)--ti—deriva-
tive sense—°one that serves the human beings’,

Jisnum—
Conquering ¥ ji (to win)+ snu—cerebralization after i

Rathestham—
seated on the chariot (samasa like duresravah)
ratha + #/stha+kvip—accusative sing

Purandhim—
the wife or woman bearing many children, pura (full)

+ 4/ dha (to bear, to hold)+ki (=i) Pan III. 3.93 [or
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purandbri, purandhri] Yaska—“purandhih bahudhih”*
Yosam—
woman 4/ yus (to serve, to love)+ac (=a)+fem a Pan 111
I. 134
Prasuvat—
generated, impelled—pra+4/sii (to generate or impel)
imperfect 3 sing.
Sabheyam—
Fit for the assembly—Vedic form by Pan iv. 4. 106.
from Sabha+ dha (eya). The classical form is ‘sabhya’.
Y uvanam—
Youth—Acc Sing of ‘yuvan’.
Savisat—
May he impel or drive away—remove 4 sii (=impel)
+ Subjunctive (aorist) 3 sing.
Paramivam—
Virulent disease 4/ am (to injure)+va=amiva feminine
that which injures (a person)—disease.

Paraghasamsam—
The most wicked, para—great, most. ‘aghasamsam’—
one who forbodes ill or obstinate—agha (evil) $ams
(to speak)—root noun.

Somasya (matsat)—
Genitive in the sense of instrumental (=somena matsat)
with 4 mad (to rejoice, to intoxicate). Instrumental
and locative are also used [Macdonell, Vedic Gram. for
Students, p. 319]. Butin the Brahmana only genitive is
used with 4 trp. This indicates that the style of Nivid
is of earlier date than that of Brahmana,

* The Nividadhyaya was an important text of authority before the
author of the Brhad-devata (Saunaka). In determining the deity of a
mantra where it is difficult to do so, the actions of the deity will have to
be taken into account just as is in the Savitra nivid q;ﬁ(q- arad. gfasar
ﬁl’fﬁfmlf\a FHqT B.D. II1.50. Here dhanu is called doghdhri yielding

milk,the sapti(horse) is called asu or the bull is called Volhha or carrier.
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Nivid No 5

This set is addressed to the dual divinity Div and Prthivi.
Div is an L.E., divinity—Father Heaven. In the Indo-Aryan
pantheon Div and Prthivi are conjointly addressed—Prthivi
has one hymn to her credit. (Rv. V. 84)

Div becomes dyava in Dvandva (compound) when com-
pounded with Prthivi Pan VI. 3,29. In this type of co-
ordinate compounds both the members are the names of
associated deities. Both retain the dual termination. Accord-
ing to Panini the base of the first member is div. But accord-
ing comparative philology the base is dyu (in Sanskrit)
before consonants and div comes by Samprasarana.

Matsatam—
The verb agrees with the subject in the dual.

Pita ca mata ca—
Elliptical Dvandva (Ekasesa according to Panini) is not
used here.

Putrasca prajananam ca—
The son and the generator, prajananam—pra- jan
(to beget)+ana (active suffix). Pan II1. 1. 134.

Dhenuh—
milch cow—refers to the earth with vegetation.

Rsabhah—
the bull—refers to Div sheding rain upon the earth for
the growth of vegetation.

Dhanya—
bestowing wealth —a termination signifies dual—referring
to ‘dyavaprthivi’. dhana (wealth)+ya secondary suffix
Pan IV. 4. 98.

Dhisana—
intelligent, wise—dual —a. In the Rgveda the word refers
to two Soma-cups. The Heaven and Earth are regarded
figuratively as two bowls. But the figurative use
developed late in the Rgveda.
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Urjasvati—
full of vigour, full of strength—iarjas (vigour)4-mat
(vat) dual fem. Vedic—Pan V. 2, 121, classical—

urjasvini.

Payasvati—
abounding in sap. payah(s)+vat (water, sap, milk) + fem.
dual adj. qualifying dyavaprthivi—classical ‘payasvini’
[Both Div and Prthivi abound in sap—one as the giver,
the other (Earth) as the receiver of sap]. Dyava-prthivi—
fem.—the last member of the co-ordinative compound
being a fem—Pan II. 4, 26. [payasvati=rasavati is

the meaning].
Suretah—
Bahuvrihi with su as the first member (cf. subahuh
and svrangurih).
Sudugha—
yielding abundant milk (Prthivi) or sap. su++ duh
(to milk)+kap (=a)+4fem.—A changes to gh Pan. 1l1L
2. 70.
Srutam—
May the two hear—root aorist, imperative of $ru (to
hear) 3rd pers. dual.

Matsatam—
be exhilarated —'/ mad + aorist imperative 3rd person dual.

Nivid No. 6

Rbhus were human beings (Rv. L. 20 ; III 60. 3) and they
were raised to the status of divine beings for the services they
rendered to the gods and had their share in Soma drinking. So
in the first clause of this Nivid they are addressed as ‘devah’
Vistvi—

having been active—gerund of vis (to be active). vis+ tvi

(=tva in classical Sanskrit),
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(Vistvi) svapasah—
of excellent work (Bahuvrihi)
Vistvi svapasah—
having been active they are of excellent work cf.
dhanya dhanisthal, Sacya Sacisthah, below.
Dhanya dhanisthah—
having been best owners of wealth they are the best
among the possessors of wealth. [the repetitions have
made the clauses very forceful in import]
Sacya Sacisthah—
Saci (fem) instrumental—a — power, strength (most powerful
by strength).
Samya—
$ami (fem) holy work.
Samya Samisthih—
holiest by holy work.
Vis"ifajuvam—
all impelling—Acc. Sing-visva (all) yju+kvip Pan
iii. 2. 76.
Visvarapam—
Omniform—Bahuvrihi compound.
Araksan—
Imperfect of 4/raks (to protect.)
Dhenuh—
subject of ‘abhavavr’, but it is the object of araksan,
[the subject of the clause is more prominent than
the object]
Ajufijata hari—
Yoked the two horses (of Indra).
Ayuh—
Imperfect of 4/ya (to go) 3rd. per. plu.
Upa—
the upasarga is separated from the verb and put after
it (Pan 1. 4. 81).
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Abudhran—

awoke 4/ budh (wake)+root aorist 3rd. person plural.
Kanina —

Kanina-young. kanina - (maiden) + instrumental singular,
sociative instrumental without ‘saha’, This is the only
example of its kind in the Nivids.

Sammadantah—

present participle plural of 4/ mad (to be delighted)}—

in sammadantah--the ‘sam’ has the sense of saha—

delighting together. cf. Classical. Samam (with).
Samvatsara—

at the end of a yeur, temporal locative [to mean that
something has happened at the end of a period—
Macdonell: A Vedic Grammar for Studsnts—page 324]

Nivid No. 7
This set of Nivids addressed to All-gods is recognised by

the Brhadaranyaka Upanisad. These Nivids embrace all the
gods and goddesses of the Vedic pantheon.

Visve—
all—pom. pl. of visva
Vaisvanarah—

belonging to all men, universally worshiphed, embracing
all, omnipresent.

Mahi—
greatly (qualifying mahantah (great)
Mahi mahantah—
Very great, greater than the great.
Takvanna (h)—

of quick moving food (anna) takvan—swift ¥ tak (to
move) +van Pan IIL. 2. 75.) Rv. I. 65.2, Sayana also
derives it from tak. Avestic ‘toku’.
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Nemadhitivanah—
nema—half, Avestic naema—nema when a pronoun
it means ‘the other’—nemadhitivanah—plural of nemadhi-
fivan—nema y/ dha+ti+ vanip (van) by Vartika under
Pan V, 2. 122 “holding half or possessing a portion of it.

Askrah—
jointly, united (Rv. I. 186.2 ; VII. 43.5) in close proximity

Pacata— ,
cooked food ¥ pac (to cook)+ atac

Pacatavahasah—
Carriers of cooked food. pacata+ 'y vah (Carry)+asun
—Unadi 1V. 220 [united they are carriers—of sacrificial
or cooked food] -

Vata atmanah—
having wind as their body. Loose Bahuvrihi compound
with hiatus for sandhi.

Agnijiatah—
impelled by Fire, #¥/ju (impel)+ ta (past participle) nom.
plural,

Atasthuh—
has covered, has spread over, @+ /stha (to stay) + perfect
3rd. plu.

Traya ekadasah—
three-fold eleven.

Tavatih—
Nom. plu. fem.—declension—devi type (classical tavatyah).

Udarane—"
at the rising, 4 udr (to rise) + ana (primary suffix) loc sing.

Nivesane—
at the time of retirement or rest. ni—/ vis (to enter) -+ ana
locative of time.
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Patnih—
Spouses—classical patnyah.
Gnah—
divine females [according to Nighantu I. 11. the word is a
name for speech or voice ].
Ratisacal,—
bountiful—rati (gift) + 4/ sac+ kvip, cerebralisation of the
root after ‘—i’ Pan viii. 3. 98.
Abhisacali—
accompanying, favourable, Rv. vi, 3. 9. Pan viii. 3. 98.
Ma—
particle of prohibition,
Ma viksi—
‘may I not be injured or destroyed’—injunctive passive of
'/ vis (to separate).
Parisasa—
(by) under-praise—for under-praise. pari—¥ sams +
kvip (root noun) instrumental of cause Panini II. 3. 23
[ avoidance of praise |.
Atisasa—
due to over-praise (excess of praise) ati—over—ati+ 4 Sams
(to praise) + kvip—root noun.

Nivid No. 8

Nivid No. 8 is addressed to the Vaisvanara aspect of
Agni. This Agni is omnipresent in the three spheres of
earth, sky and the highest heaven. This light is eternal
heavenly light.

Visvesam devanam samit— .
Sacrificial fuel of the entire divine beings, To the gods

Agni is both fire and fuel—the identity of the two is
established here.
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Ajasram—
eternal, everlasting—ajas (a4 /jas+ra Pan IIIL 2. 167.

Daivyam—
divine, heavenly deva+yanue. (fem. from daiva is daivi but
from daivya is daivya).

Adidet—
shone—,/di (to shine class ii.—root class) + imperfect 3
sing—offered or bestowed by shining to (vidbhyo
manusibhyah + adidet).

Vidbhyo manusibhyh—
vi§ —race or settlement (feminine). manusibhyal—human—
final dative, ‘vidbhyo manusibhyo didet’—Shone wealth
(bestowed) to the human race or settlements.

Purvasu dyusu—
in the eastern regions or former days,

Didyutanah—
Shining y/dyu+(class I. Atmane) + present participle
(—ana).
Ajarah—
unaging,
Usasam anike—
series of Usas.

Bhati (a)—

Shines 4/ bha (to shine II. parasmai), present indicative.
Yajriaya—

for the good of sacrifice.

Sarma (n) -
protection, shelter,

Yamsat =
May he stretch out, may he give 4/ yam (class I—to stretch
out, to offer) +subjunctive 3 sing.
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Nivid No. 9

‘This set is addressed to the Maruts without their chief
ally Indra. Indra is marutvan—has the Maruts for his
friends.

Sustubhal—

uttering shrill cry.
Svarkah—

Of voluminous roar.

Arkastubhaj,—

arka—(hymn) #/stubh (to praise) + kvip—singing hymns.
Brhadvayasah—

of vigorous age (vayaly)—brhat great —youthful and strong.

Anadhystarathah—
having invincible chariots.

Bhandadistayah—
bhanda—praiseworthy, disti —fortune—of praiseworthy
fortune—extremely fortunate,

Tvesasah—
brilliant, glittering. 4/ tvis (to glitter)+ ac (Pan II1. 1, 134)
Nom. plu with—asah.

Nabhasyah—
belonging to the aerial region.

Varsanirnijah—
rain-clothed—having the showers as their garments ; nirnij
—cloth, garment.

Nivid No. 10

This set is addressed to Agni Jatavedas. The epithets say
‘he is the lord of the house, (grhapati) and is never absent
from home (aprosivan). Then he is the Agni installed in the
house—he never forsakes the house-holder. He is worshipful
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(idya) and is gratified with the oblation of clarified butter
(ghrtahavana). Agni Vaisvanara is omnipresent, but Agni
Jatavedas as the title implies is omniscient (jata (born)+ &/ vid
(to know)+asun—knower of all thatis born. (2). Vedas—
wealth or property, master of all created wealth).

Svanikah—
of beautiful appearance (anika) ; with a beautiful troop.

Citrabhanulh—

of wonderful brilliance or light,
Aprosivan —

not absent a(na)+pra— v/ vas (to live) + perfect participle.
Tirah (tamamsi)—

particle works as a verb—tirah—going beyond—removing
tamamsi—darkness, object of tirah.

Darsatal—
beautiful to look at, fit for observation A dr§ (to see)
+atac (cf. Yajatal)

Ghrtahavang—
one whose oblation is clarified butter (ghrta) ahavana—
oblation,

Idyah—
worshipful—7/id +ya (cf. Rv.1.1,2).

Bahulavartma (many—
of manifold path,

Astrtajajva—

one who has spread the sacrifice as a worshipper.
Pratitya—

by his understanding, or intelligence.
Striin (jeta)—

accusative for the objective genitive.
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[In the Nivids accusative and genitive both are used in
<onnection with a verbal noun!.

Dyumnam—
wealth (shining gems).

Sahah—
strength.

Abhi—
@ jacchasva—bestow on (beptow upon us wealth and

power).

Tusah—
delighted. /tus (to be pleased)+ka Pan IIL I.135.

Aptusali—
delightful in work (ap —work).

Samiddharam—
Kindler—samy/indh (to  kindle)+tr—accusative. sing
qualifying ‘stotaram’ (invoker).

Amhasas (pahi)—
from sin (protect—pahi).

‘Nivid No. Il

It is addressed to Indra who is under the influence
of Soma-sap which produces intoxication. ‘asy made jaritab’
—is a sort of refrain like ‘sa janasah Indrah (Rv. Il 12). It
is possible that asyamade etc. was taken as the model of
Rv.1I. 12. when ata later period doubt arose as to the very
existence of Indra.

In this set of Nivids the invoker (a believer) is addressed
whereas in Rv. II. 12 the sceptics are addressed. In the last
six clauses of the Nivid the refrain is absent. Similarly
in the last stanza of Rv. II, 12 the refrain is not (sa jandasah-
indral) available. In this set of Nivids it is stated that
Indra killed the demon of drought in two forms—in the form
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of Ahi (a serpent) and in the form of Vrtra or obstructor
of the flow of water.

The great cosmic actions attributed to Indra in this set
of Nivids are found throughout the Rgvedic mantras.
Asyamade—

under the influence of this (Soma-sap)—Ilocative of

circumstance— Whitney, Sanskrit Grammar — page 303.
Jarital—

the invoker, vocative of jaritr.

Ahan—

killed, imperfect of y/han (to kill) used as a narrative
tense.

Ajinva(d)t—

quickened—moved Wjinva  (to quicken)+imperfect_

3 sing.

Ajuval,—
motionless.

[Indra moved the motionless a(na)+ 4/ jii +as accusative
of the verb ajinvat.)

[‘ajinvad ajuvah’—antithesis (*virodhabhasa’) is used].
Apinvat—

grew greater, »/ pinv+imperfect 3 sing.
Ajital-—

without having been conquered a(na)+¥/ji+ta (past
participle),

Aryam varnam—
the Aryan Colour.

Udatirat—

rescued —ut+ 4/ ty (to cross class VI)+imperfect 3 sing.
Avadasit—

laid waste, ava—+/ das (das). (to lay waste) + aorist 3 sing.
Visah—

settlement of common people.
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Astabhiiat—

propped, supported & stambh+imperfect 3 sing.

(Indra rescued the Aryan colour, gave a firm support to
it and laid waste the settlement of common people).

Dyam udastabhnat—
fixed the celestial region high up (raised high above).
Prthivim (aprathayat)—
widened the earth, made the earth extensive.
Aramnpat—
set at rest ',/ ram (to set at rest. class IX)+ imperfect
3 sing.
Airayat—
sent 4 ira (to send)+Causative imperfect. 3 sing.
Vyatirat (vi+ atirat)—
vi+1tr (to cross, to go beyond and, put high above the
middle region (antariksam)
Prakupitan—
agitated (adjective).
Rs$yan (iva)—
(like) antelopes In Rv. VIII, 4. 10, the word is used in
the singular.) In later Sanskrit the word is spelt with
cerebral §
Pamphanatah—
leaping 4 phan (to move, to leap) + intensive
(frequentative) present participle, accusative plural,
adjective qualifying parvatan

[R$yar iva pamphanatah etc.—this is the only simile
used in the Nivids]
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agnijitah 7
agne 10
ajarah 8
ajasram 8
ajinvat 11
ajufijata 6
ajuvah 11
atah 7
atirat 11
-atisasa 7
aturtah 1
adidet 8
adhvara 1
adhvarapam 1
anadvaham 4
apadbrstani 2
anadhrstarathah 9
anike 8, 10
antariksam 7, 8, 11
anvamadan 2
apah 2,7
aparajitah 10
apam 2, 3,11
aptusah 10
4apturye 2
aprathayat 11
aprosivan 10
abudhrap ¢ ‘
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(The figures refer to the Number of Nivids)
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abhavat 6
abhi 10
abhisacah 7
amivam 4
ayuh 6
araksan 6
aramnat 11

arkastubhah 9

arcantam 2
avatam 5
avatu 2,3, 4
avadasit 11
avantu 6,7, 9
avasa 2-11
asrjat 2

astabhnat 11

asya—1I11
amhasah 10
ahan (day) 2

ahan (killed) 11

ahim 11

a 1-11

at 2
atasthuh 7
atmanah 7

ayacchasva 10

ayan 6
aryam 11
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askrah 7

astrtayajva 10

idam 2-11

indrah 2, 3, 11

imam 2-11
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iha 2-11

im 2
idyah 10

ut 11
udarane 7
upa 6

upamatikrt 3
(upamajikrt)

ubhe 4
uru 7, 8
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atibhih 2-11
drjasvati 5

rbhavah 6
réyan 11
rsabhah, 6

ekajanam 3
ekadasah 7
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Ai
airayat 11

(@)
Ojasa 2

K
kanina 6
karati 1
krovan 2
karmana 6

ksatram 2-11
G

gamat 2-4, 8, 10, 11
gamatam 5
gaman 6, 7,9
gavistau 2
guhya 2
grhapatih 10
gnah 7
GH

ghrtahavana 10
ghan 2

C
cas7
citrah 2,3,4,8,10,11
citrah 6,7,9
citrabhih 2-11
citre 5

jaritah 11
jatavedah 10
jatavedah 1,10
jisnum 4

jeta 10

josam 4
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jostri 4
jyotih 8
jyotisa 8

T
takvannah 7
tavastamah 3
tamamsi 10
tavasah 9
tavatih 7
tavantah 7
tirah 10
tusah 10
turnih 1
trayah 7
trims$at 7
trih 4
tri 7
tvesasah 9

darma 3
darsatah 10
damsanavan 3
didyutﬁnah 8
divi 11
duresravah 3
duvah 2

devah 1, 3, 4, 8,10, 11
devavrtah 1
devahiitim 2-11
devah 6,7, 9
devanam 8§
devan 1,

devi5
deveddhah 1
devebhyah 2

devya 2-11
dogdhrim 4
daivyam 8
dyam 7,8
dyavaprthivi 5
dyumnam 10
dyusu—8

Dh
dhanisthah 6
dhanya— 5,6
dhiya 2-11
dhisanpa 5
dhenuh 5.6
dhenum 4,6

N

nabhasyah 9
nijaghnih 3
nivesane 7

neta 3
nemadhitivanah 7

P
pacatavahasah 7
patnih 7
pada 2

pamphanatah 11
payasvati 5
paramasyam 2
parvatan 11
paraghasamsam 4
param 4

paravati 2
parvatan 11
parisasa 7

pahi 10



pita 5

pibatu 2,3,4,10
putrah 5
purandhim 4
puram 3
purvasu 8§
prthivim 8,11
prénimatarah 9
préneh 3

pra 2-11
prakupitan 11
prajananam S
pratitya 10
pranih 1
prasuvat 4
preta 3

babhiivan 3
barhih 7
bahulavartma 10
brhadvayasah 9
brahma 2-11
brahmani 2-11

Bh
bahndadistayah 9
bharta 3
bhagam 6
bhati 8
bhuyamsah 7
bhirijanam 3
bhetta 3

M

matsat 8,10,11
matsatam 5
matsan 6,7,9
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madantah 6
made 11
manuvrtah 1
manviddhah 1
mayobhiih £
marutah 9
marutam 2
marutvan 2
marutsakba 2
marutstotrah 2
marudganah 2
marudbhih 2
marudvrdhah 2
mahantah 7
mahi 7

ma 7

mata 5
manusibhyah 8

yah 2,8
yaksat 1
yacchasva 10
yajamanam 2-11
yajianam 1
yajiiiyam 6
yat 4
yamsat 8
yuvanam 4
ye 6,7
yosam 4

R
rathih )

rathestham 4
ratisacah 7
retodhah 5
retobhrt 5
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v samisthal 6
sambarahatye 2
vah 7 éambhith 5
vaksat 1 gamyd 6
vajrasya 3 ¢arma 8
vardhayan 2 $ubhrah 9
varpam 11 étirah 9
varsanirnijah 9 sravat 2-14, 8.10, 11
vasudhiti 4 éravan 6, 7,9
vatadatmanal 7 érutam 5
vill g[estham 4
viksi—7
vidbhyah 8 5
visah 11 sah 1
visvajuvam 6 saf{hibbih 2
viSvamahasah 7 satyasavnah 4
vi§varipam 6 . satvanam 3
v%évan‘jpi 6 saptim 4
visve 7 sabheyam 4
vi§vesam 8 sam 6
Vistvi—6 samit 8
viratamah 3 samiddharam 10
vrtram 11 samudran 11
vItra 2 samvatsare 6
Vriratiirye 2 - savita 4
vegam 11 savimani 4
vedim 7 saha 2
vai§vanarah 8 sahah 10
vai§vanarah 7 sahasra 7
volharam 4 savitram 4
savigat 4
S sujihvah 4
Sacisthzh 6 sudugha 3
$acya 6 sunvantam 2-11
$ata 7 subahuh 4

$atrin 10 suretah 5
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suryam 11
susamit 1
sustubhah 9
suhastah 6
somam 3
somasya 2, 4-7, 8,9, 11
stotaram 10
stha 7
sthata 3
srsta 3
svah 7

svangurih 4
svapasah 6
svarkah 9

hari 6

haryoh 3

havyavat 1
hiral,lyakhz‘ldayalil 9
hiranyapanih 4
hota 1
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Il. Alphabetical List of the Clauses of the Nivid Mantras

(The figures refer to the serial number of the Nivids)

agnir deveddhah
agpir jataveda iha $ravad iha somasya matsat 1
agnir jatavedah somasya matsat 1
agnir manviddhah
agnir vai§vanaras somasya matsat
agnir vai§vanara iha §ravad iha somasya matsat 3
agnih susamit 1
agne jatavedobhi dyumnam abhi saha ayacchasva 10
ajara usasam anike 8
ajasram daivyam jyotih ?
7
2
7

1
0
0
1
3

aturto hota

ato va deva bhiiyamsah stha

anadbrstany ojasa

apasca sva$ca

apam neta

apam srsta

aptirye vrtraturye
. aprosivan grhapatistiras tamamsi darsatah 1
abudhran sam kaninia madantah

ayuifijata hari

ayur devam upa

araksan dhenur abhavad vi§variipi
arkastubho brhadvayasah

arcantam guhya pada

asya made jaritar indro ajinvad ajuvo pinvad .

ajitah 1
asya made jaritar indro apam vegam airayat 111
asya made jaritar indro ahim ahan 1
asya made jaritar Indra iha $ravad iha somasya 1
matsat

3
3
2
0
6
6
6
6
9
2
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asya made jaritar indra ud aryam varnam atirad
avadasid viso astabhnad

asya made jaritar indra ud dyam astabhnad
aprathayat prthivim

asya made jaritar indra r§yarm iva pamphanatah
parvatan prakipitam aramnat

asya made jaritar indro divi siiryam airayad
vy antariksam atirat

asya made jaritar indro vrttram ahan
asya made jaritar indras samudran prakupitam
aramnat

asya made jaritar indras somasya matsat

a
ad im brahmani vardhayan
a devo devan vaksat
askrah pacatavahasah
a yo dyam bhaty a prthivim
asum saptim

1
indro deva iha sravad iha somam pibatu
indro devs somam pibatu )
indro marutvar iha $ravad iha somasya pibatu
indro marutvan somasya pibatu

ihosan devo babhiivan R
u

upamajikrd damsanavan

(upamatikrd damsanavan)

urv antariksam
u

dirjasvati ca payasvati ca
r

rbhavo deva iha $ravann iha somasya matsan

rbhavo deva somasya matsan
e

ekajanam viratamah
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k
karmana suhastah 6
krnvan devebhyo duvah

[RS]

gh
ghan vrtra srjad apah 2

ghrtahavana idyah 10

citras citrabhir ttibhih 2,3.4,3,10,11
citras citrabhir tibhih 6,7.9
citre citrabhir utibhih 5

jispum rathestham
jyotisa yajfiaya sarma yamsat

o<

takvanna nemadhitivanah

tavaso bhandadistayah

tavatih patnih

tavatir gnah

tavanta udarane

tavanto abhisacah

tavanto nivesane

tlrnir havyavat

tuso aptusah 1
trayas$ ca trimsat ca
trayas ca tri ca $ata
trayag ca tri sahasra
trir ahan satyasavanah
tvesdsah prénimatarah

CPNNNORNNN g NY S

d
dogdhrim dhenum
dyava-prthivi iha $rutam iha samasya matsatam ...
dyavi prthivi somasya matsatam
dyusu piirvasu didyutanah
dyam ca prthivim catasthuh

VRV N
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dh
dhanya ca dhisana ca 5
dhanya dhanisthah . 6
dhenus ca rsabhas ca 5
n
nabhasya varsanirnijah 9
nijaghnir diresravah 3
P
paramasyam paravati 2
paramivam savisat paraghasamsam 4
pita ca mata ca o 5
putras ca prajananam ca 5
purandhim josam 4
puram darma 3
puram bhetta X 3
préneh preta 3
pratityd $atrlin jetaparajitah 10
pranir jajiianam 1
predam brahma predam ksatram 2-4,8,10,11
premam sunvantam jajamanam avatu 4
premam sunvantam yajamanam avatam S
premam sunvantan yajamanam avantu 6-7,9
premam deva devahiitim avantu devya dhiya .. 6,7,9
premam devo devahutim avatu devya dhiya 2-4,8,10,11
premam devi devahiitim avatam devya dhiya 5
) b
barhi$ ca vedim ca 7
bahulavartmastrta yajva 10
brahma ca ksatram ca 7
bh
bhirijanam tavastamah 3
m
marutam ojasa saha 2

maruto deva iha $§ravann iha somasya matsan 9
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maruto deva somasya matsan
marudbhih sakhibhih saha
marutsakha marudvrdhah
marutstrotro marudganah

mahi mahantah

ma vo deva ati$asa ma parisasa viksi

PSS IENG I SS T SO T & AN

y
ya im enam deva anvamadan
yaksad agnir devo devan
yajiiam coru cantariksam
yat prasuvad vasudhiti ubhe jostri savimani
ye dyam ca prthivim catasthuh
ye dhenum visvajuvam visvariipam araksan
ye stha traya ekadasah
yo vidbhyo manusibhyo didet

H
[ TS B= WS T SN L

rathir adhvaranam
retodhas ca retobhrcca

[

vajrasya bharta

vahulavartma strtayajva

vata atmano agnijutah

vi$ve deva iha $ravann iha somasya matsan
Visve devah somasya matsan

Vi§ve visvamahasah

Vvidve vai§vanarah

Vi§vesam devanam samit

Vistvi svapasah
volharam anadvaham

AU NNOW

Sacya $acisthah
Sambarhatye gavistau
Sambhii§ ca mayobhls ca
Samya $amisthah

[« VAN S R
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dubhra hiranyakhadayah

sura anadhrstarathah

Sravad brahmany avasa gamat
sravan brahmanya avasa gaman
srutam brahmany avasa gamatam
$restham savitram asuvan

satvapnam neta

sabheyam yuvanam

samiddharam stotaram amhasas pahi

samvatsare svapaso yajiiyam bhagam ayan

savita deva iha Sravad iha somasya matsat

savita devas somasya pibatu hiranyapanih
sujihvah

subahuh svangurih

suretas ca sudugha ca

sustubhah svarkah

so adhvara karati jatavedah

svanikas citrabhanuh

haryoh sthata
hota devavrtah
hota manuvrtah

.

ese

eoe

XX

eee

ese
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1. Words connected with Vedic ritual
used in the Nivids

adhvara—sacrifice.
ghrtahavana—one whose oblation is clarified butter

devahiiti—divine call, )
pacatavahasah—carriers of cooked food (sacriﬁc1a1 food).

barhi(s)—holy kusagrass.

brahma (neuter, plu.)—holy prayers,

brahma (neuter, sing)—priest-hood, priest.
Yajamana—sacrificer,

Yajiia - sacrifice.

varana—(from vrtah)—election of priest.
vedi—sacrificial altar.

savana—opressing (of soma).

sunvantam—one who is extracting Soma-juice.
somapana—drinking of some-sap (Somam pibatu).
havya - oblation.

hota—the Hotr priest.



1V. The deities of the Nivid mantras

(The figures refer to the Number of the Nivids)

Deities: — \

Agnih—N.A. 1.

Agnir jatadevah—N.A. 10.
Agnir vaisvanarah—N.A. 8.
(Asya made jaritar) Indrah—N.A4, 11.
Indro devali—N.A. 3.
Indro marutvan N.A. 2
Dyava-prthivi—N.A. 5.
Marutah—N.A. 9.
Rbhavah—N.A. 6.
Visvedevah—N.A. 7.
Savita—N.A. 4,



V. List of Rgvedic Passages (of the Sakala Sakha) which

are analogous to the clauses of the Nivids.
Nivid No. |

agnir deveddhah—

Rv. vii. 1. 22; x. 64. 3.
agnir manviddhah—

Rv. i. 36, 19. Ruv. vii, 2, 3.
hota devavrtah—

Rv. x. 88, 4. (hotasid devajusta).
agnih susamit—

Rv.i. 13, 1.
pranir jajianam—

Rv. X. 46, 4. (netaram adhvaranam).
rathir adhvaranam—

Rv. 1, 44, 2. (rathir adhvaranam adhvarana). viii. 11, 2
atiirto hota—

(T. S.ii. 5.9.2)
turnih havyavat—

Rv.1,12.6.(T.S.2,5,9, 3).
adevo devan vaksapt—

Rv. vi. 16, 2.

so adhvara karati jatavedah—
Rv. vii. 13. 2.

Nivid No. 2

indro marutvan—

Rv. iii, 4. 6, iii, 47, 12. viii. 76, 7. (also the hymn viii. 76).
indro marutvan somasya pibaty—
RV. iii. 470 47'
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marutstrotro marudganah—
Rv. i, 101. 11, (Rv. iv. 18. 7—bhasya of sayana) Rv.
viii, 89, 2.
marutsakha marudvrdhah—
Rv. viii, 76, 2 (indro marutsakha) ‘marudvrdhal’—in Rv.
iii, 3. 6 is the epithet of Agni also.
ghan vrtra srjadapahi—
Rv. 1ii. 49.5; iv. 18. 7.
aptirye vrtratiirye—
Rv.iii. 51. 9; vi. 18. 6. (vrtra tiirye).
ya im enain devah anvamadam...... gavistau cf.—
Ruv. iii. 47.
Sambarahatye—
Rv.1. 112, 14.
gavistau—
Rv. i. 91. 23 ; iii. 47. 4; vi. 31. 3.

Nivid No. 3

Indro devah ekajanam viratamah—
Rv. iii, 52. 8.
bharijaram tavastamah—
In the Rv. ‘tavastama’ is the epithat of Rudra (ii. 33. 3)
singly. Itis also applied to Indra conjointly with Agni
where it is used in the dual—tavastama).
haryoh sthata—
Rv.i. 7. 2; iii. 45. 2,
puram darma—
Rv. iii, 45. 2. (puram darmah),
apam srsta—
(srasta) Ruv. iii. 45. 2. (apam ajah).
(upamajikrd) damsanavan—
damsana Ruv. iii. 29. 2.
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(nijaghnir) daresravah— : ) i
Indra in Rv. x. 23. 3. is called dirghasravasaspa "_,
‘master of wider fame’. He is also called vrddhasravai

in Rv. 1. 89, 6.
Nivid No. 4

hiranyapanis sujihvah—
.Rv. 1, 35. 9; iii. 54, 11,

Srestham savitram asuvan—
Rv. i. 164. 26.
paramivam savisat—
Rv.i. 35.9.

Nivid No. 5
Dyaya-prthivi—
For the characteristics of the divinities cf. Rv. vi. 70.
Pitd ca mara ca—
Rv. i. 160. 2; i. 180. 10.
Nivid No. 6

Rbhavo devah—
Hymn I. 20 of the Rv. addressed to the Rbhus bears very
close affinity to this set of Nivids,

The following hymns are also -useful for a comparative
Study of this Nivid (with the hymns)—Rv., iv. 31-37.

Sacya sacisthah—

Rv. iv. 20. 9.

Nivid No. 7

\

Visve devah
visve vaisyanarah—
Rv. viii. 30, 4.
mahi mahantah—
Rv. viii, 30. 1.
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visve visvamahasah—
Rv. x. 93. 3.

trayas ca trimsat ca—
Ruv, viii. 30. 2.

Nivid No. 8

Agnir Vaisvanarab

vis§vesam devanam samit—
Rv.i. 59. 2,

ajasram daivyam jyotih—
cf. Rv. i. 59.2; vi, 9. 5. (dhruvam jotih=eternal light;
everlasting light.)

yo vidbhyomanusibhyo etc.—
in Rv. i. 59. 2—this heavenly light was produced by
the gods for the benefit of the Aryan people.

a yo dyambhati etc.—
Rv. x. 88. 3.

Nivid No. 9

Maruto devah

sustubhas svarkah—
the epithet ‘sustubhah relating to the Maruts is found in
Rv. x. 78. 4. and svarkah in vii, 35. 9. (Sam no bhavantu
maruta(h) §varkah. They are separately used in the Rv.

tavaso bhandadistayah—
cf. Rv. v. 87, 1.

(tvesasah) pr$nimatarali—
Rv. i. 23. 10; i. 85. 2; v. 59. 6, These two epithets have
not been used together in the Rv. with reference to the
Maruts.

6
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(nabhasya) varsanirnijh—
The epithet ‘varsanirnjah. (rain clothed) has not been used
in Rv, with ‘nabhasyah’—cf. Rv. iii. 26, 5; v. 57. 4.

Nivid No. 10
Agnir jatavedah
aprosivan grhapatih—
- Rv. vi. 15. 13,
tirastamamsi dar§atah—
Ruv. iii, 27. 13
ghrtahavana idyah—Rv. i. 12. 5; i. 12. 3. (asi hota na idyah).

samiddharam stotaram amhasas pahi—
Rv. vi. 16. 30; vi. 48, 8.

pratitya Satriin etc.—
Rv. x. 116. 5.

Nivid No. 11

Asya made jaritar indrah
asya made etc.—
cf. Rv. ii, 12,
asya made—
Rv, vii. 82. 3.
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A

Adhyaya, 7
Agni, 3, 5, 14, 22, 23, 36, 60.

Agni Vaisvanara, 40, 43, 57,

60.
Agni Jatavedas, 41, 43.
Agnistoma, 21
Ahuti, 22

Aitareya Brahmana, 4, 5, 6,
7, 9, 11, 12, 13, 16, 18,

43, 44,
Altar, 21
Anustup. 4
Asvalayana Srauta, Sitra, 7
Atharva, 22
Atharvaveda, 6
Atri (seer), 21
B

Bahvrcs, 9

Barhis, 22

Bhattoji, 4

Brahmani, 4

Brhadaranyaka Upanisad, 55
Brhaddevata, 3, 21

C
Caru, 22
Cases, 17
Compound words, 17
D
Darvi, 6, 21

Declension, 17

Dhatupatha, 19

Div,—24

Durgacharya, 8

Dyava Prthivi. 22, 24, 38, 52

G

Gavistau, 23

Greeks, 23

Gathas, 22

Gayatri mantra, 25, 48
H

Haoma ceremony, 22
Havyavat, 23

Hota, 1

Horr, 5, 8,9, 13, 14, 22, 36

I

Indo-Aryans, 50, 52

Indo-European, 6, 20, 52

Indo-Iranian, 21

Indra, 22, 23, 14, 36, 41,
42, €2

Indra, intoxicated, 23

Indra marutvan, 23

Iranians, 50

Italians, 23

Juha, 21

K
Kausitaki Brabmana, 13
Kasika Vrtti, 9
Khilas to Rgveda, 3, 11
Kleos (Gk), 48
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Kravyada, 23

Kusa grass, 21

Kutsa, 5 ‘
L

Locative case, 18
M

Macdonell, 3, 46, 51, =5

Manthra, 22

Manu, 5, 36

Manyu, 23

Maruts, 22, 24, 36, 40, 41,
47, 59
N
Nigantu, 4, 57
Nirukta of Yaska, 4, 7, 8, 20
Niskevalya Sastra, 13
Nividah, 6
Nivid
—accentuation apd recital
of, 9
—and the
yajiia, 13
—isn sacrificial terminology,
—in Rgveda, 5
—meaning of, 4
—Pposition  of,
libations, 7
—seers of, §

old  Rgvedic

in  three

P
Panis, 23,24 45
Paul Thieme, 12
Panini, 4,9, 11, 12, 18, 19, 43,
44, 45, 46, 48, 49, 50,51,52,
53, 54,55, 56, 57, 58, 59,61,

Paniniya Bhasavrtti, 9
Parsis, 22

Préni, 24, 38, 41
Prthivi, 24

Purohita, 21
Purodasa, 22
Puroruk, 4,43
Purusottama, 9

R

Rc, 4,19, 21
Rbhus, 22, 24, 39, 53,
Rgveda Pratisakhya, 16
Rgvedic seers, 6
Rgveda Samhita,4, 5, 7,12,18,

20, 21, 22, 23,24, 25
Rudra, 24, 79

S

Sacrificial posts (yipa), 21
Sacrificial utensils, 6,21
Samans, 9

Sambara, 23.45
Sankhayana Srauta Sitra, 47
Sastri Rajaram, 28
Sathapatha Brahmana, 6
Saunaka, 21

Savana, 22

Savitr, 13, 22, 25, 38
Sayana, 18, 47, 56
Scheftelowitz, 29

Seers (vedic), 21
Siddhanta kaumudi, 4, 44
Skanda Swami, 14

Slovo, 48

Soma, 6, 14, 22, 39, 47

— cult of, 14, 21
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— juice, 21, 36, 39
— pressing. 4, 12, 39, 40,
— sacrifice, 6, 11, 21
— sap, 3, 4, 38, 39, 40, 41, 42
— share in the drinking of, 24
Sraddha, 23
Sriic, 6,21
Stoma, 22
Svarah, 4
Syavasva, 21
T
Taittiriya Samhita, 43, 47
Tenses and moods, 18

U
Upasargas, 18

\'%
Vac, 4
Vach, 6

Vajasaneyi Samhita, 6
Varsanirnijah, 24

Vartika, 43

Vedic accents, 9
Verbal system, 18
Visve Devah, 23, 39
Viswamitra, sage, 8
Vrtra, 23, 36, 41

w
Whiteney, 18,62
Y

85

Yajiia (cult of), 6, 14, 20, 21.

22,23
Yajnikas, 7
Yajmana, 6, 14, 15, 21
Yajus, 8,9
Yaska, 51
Yayurveda, 11
Z

Zarathustra, 22
Zeus (Gk), 24
Zoata (Avesta), 43
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