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INTRODUCTION

Onc moist, warm _]uly morning in Calcutta, just
before the coming of the monsoon, I was scarching—
book after book and shelf after shelf—through the fabu-
lous private library of Raja Radhakanta Deb, when 1
came across an ancient, worm-holed pamphlet on
‘whose paper cover was printed :

A TRACT
AGAINST
THE PREVAILING SYSTEM
OF
HINDOO IDOLATRY

Pricc One Rupee

The title arrested my attention because I had known
that the Raja had been the chief orthodox opponent
of Rammohun Roy, a most vigorous crusader
against Hindu idolatry. There was therefore good
tcason to hope that his library might contain some
hitherto unknown material relating to Rammohun.
Perhaps because I was secking such material, the
contents of the pamphlet struck me at once as similar
in style and argumentation to Rammohun’s English
writings. The work bore no place of publication,
but on the last page, below the last line was this
brief note:

“In the year 1742, the 7th of Joisthya according to
the Hindoo chronology, or the 19th of May 1820,
according to the Christian &ra”.
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BRAJAMOHAN DEBASHYA?

Who could this Brajamohan have been: From the
power of rhetoric and the vast erudition displayed in
the tract, one senses that its author must have been an
outstanding scholar and an ardent proponent of social
and religious reform. This impression also conveyed
itself to the English Baptist missionaries of Serampore
(ten miles up the Hooghly River from Calcutta),
whose contemporary comments on the tract are almost
the only ones to have survived the ravages of time.
They were so enthusiastic about it that they translated
large portions of the Bengali original in their quarterly
journal The Friend of India, and commented:

“It is a masterly exposure, by a Native, of the absur-
dities of the present Hindoo system.”

“While the work is argumentative in a high degree,
it is interspersed with observations, which for keen-
ness of satire would scarcely have disgraced the pen
of Lucian.”

1. [Brajamohan Majumdar?], 4 Tract against the Prevailing
System of Hindoo Idolatry [Calcutta, 1821], p. 63. The Raja
Radhakanta Deb’s library is also known as The Shobhabazar
Raj Library. This copy, unlike the copy mentioned below
in n. 17, contains no introductory ‘‘Advertisement.”” The
Shobhabazar Raj Library copy }ms been used as the model for
the reprinting included in this volume, the type being set
from a photographic reproduction of that copy. Brajamohan,.
an epitge[ of Krishna, was a nol uncommon name among
Hindu men in the early nineteenth century. ‘‘Deb’ is a title
sometimes assumed by learned brahmins; like many other Sans-
krit or Persian titles, it was often adopted as a surname. Braja-
mohan’s family name, however, was Majumdar (sec below,
p. 1p); “‘asya” (““ashya’ in the Bengali pronunciation) is a
Sanskrit possessive case ending appended to an author's name
at the end of his work according to a literary convention no-

longer in use.
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““What European could have written a work equally
delicate and equally severe in its application?”

“And who that has read these extracts will not say
that our author, though unassisted by the advantages
which we possess, has not exhibited such force of
reasoning, such strength of intellect, as with them
would have placed him in the foremost rank of the
defenders of truth: We appeal to those who have
accompanied us through this work, whether a
native equal to such a production, would find him-
self unequal to the comprehension of Bacon, or
Locke, or Butler, or Howe:”

‘... a native of India has been capable of producing
so masterly a treatise by the pure force of unassisted

genius....”

““The rich vein of oriental intellect is no longer hidden
from our view....”?

In addition to these ecstatic remarks, the missionaries
reported that the book, ... has now been in circula-
tion for more than eight months, and been read by the
main supporters of the system it attempts to invalidate.”
Despite the tract’s popularity, however, they had to
confess that, “of its author we have been able to dis-
cover no trace beyond his name, which he has modestly
furnished us in the last line of the book.”® This seems

2. [Joshua Marshman], reviewing *‘Strictures on the pre-
sent System of Hindoo Polytheism, a work in the Bengalee
language, by Bruja-mohun,” The Friend of India (Seram-
pore: Quarterly Series), I, ‘No. 2z (December, 1820), 249,
291-93.

3. Ibid., pp. 204, 249.
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a strange admission in view of the fact that the principal
missionaries then residing at Serampore, William Carey
and Joshua Marshman, had lived some twenty vears
in the Calcutta arca, knew the Bengali language, and
were in contact with numerous learned pandits.4 And
yet they could not identify the author of this learned
tract, even cight months after its publication. We arc
entitled to wonder whether the author was not deli-
berately trying to keep his identity a secret. Could
“Brajamohan” be a pseudonym adopted by a well-
known writer—possibly Rammohun Roy—for reasons
of prudence or policy?

Some light is shed on this question by the writings of
another missionary admirer of the Bengali tract.
Deocar Schmid, a German by birth, was educated at
the University of Jena and ordained as a Lutheran pastor
before he offered his services to the Church Missionary
Society of London, which had sent out to India in the
period of the Napoleonic Wars more German than
English missionarics.®* While in London during 1816
and 1817 preparing himself for his work in India,
Schmid happened to read some writings of Ram-
mohun Roy—most probably his Translation of an
Abridgement of the Vedant, first published in Calcutta

4. See John Clark Marshman, The Life and Times of
Carey, Marshman, and Ward, Embracing the History of the
Serampore Mission, 2 vols.; London: Longman, Green, Long-
mans and Roberts, 1859, passim. ) .

Church Missionary ~Society, Register of Missionaries
(Clerical, Native and Female), and Native Clergy, from 1804
to 1904, London: Church Missionary Society, n.d., p. r;
The Missionary Register, 1816, London: Church ]\flSSlOnary
Society, 1817, P- 230; The Missionary Register, 1817, London:
Church Missionary Society, 1818, p. 157. Deocar Schmid and
his brother Bernard sailed from London for India on Aprit
11, 1814,
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in 1816 and reprinted in London in the following year
in the Monthly Magazine, as well as in pamphlet
form.® Schmid must have been excited to find
Rammohun writing, in a private letter to an English
friend which was quoted in the introduction to the
London pamphlet:

“The consequence of my long and uninterrupted
researches into religious truth has been, that I have
found the doctrines of Christ more conducive to
religious principles, and better adapred for the use of
rational beings, than any others which have come to
my knowledge; and have also found Hindoos in
general more superstitious and miserable, both in
performance of their religious rites, and in their
domestic concerns, than the rest of the known nations

6. " Kalidas Nag and Debajvoti Burman, eds., The English
Works of Raja Rammohun Roy, 7 parts; Calcutta: Sadharan
Brahmo Samaj, 1945-58, Part 2, pp. 57-72. The text given
here scems to be taken from Jogendra Chunder Ghose, ed.,
The English Works of Raja Ram Mohun Roy, 2 vols.; Cal-
cutta: Bhowanipore, Oriental Press, 1885, I, 1-19; The
Monthly Magazine (London), XLIII, No. 5 (June 1, 181%),
391-08;, Rammohun Roy, Translation of an Abridgement of
the T'edant, London, 1817. A good indication that Schmid
saw this pamphlet in one of the three versions mentioned is
the fact that a German translation of it (perhaps made by
Schmid_ himsclf) was published anonymously in Jena in 1817,
and printed by August Schmid, who seems from a reference
made in Deocar Schmid’s letter of December 1, 1819, cited
below, to be his relation. The title of this translation is
Auflosung der Wedant, oder der Auflosung aller Weds . .
A copy is in the library of the British Museum. On p. 2
of this work the translator writes: ‘‘Der Absicht des Verfas-
sers scheint gewesen zu seyn, die Uebereinstimmung der
Grundlagen des Brahmathums mit dem Christenthume zu
zeigen . . . . "’ (““The author's intention seems to have been
to show the agreement with Christianity of the foundations
of Brahmanism.”’) This sentiment is additional evidence- that
the translator was none other than the hopeful young mis-
sionary, Deocar Schmid. :
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on the Earth: I, therefore, with a view of making
them happy and comfortable both here and hereafter,
not only employed verbal arguments against the
absurdities of the idolatry practised by them, but also
translated their most revered theological work,
namely Vedant, into Bengalee and Hindoostanee,
and also several chapters of the Ved, in order to con-
vince them, that the unity of God, and absurdity of
idolatry, are evidently pointed out by their own
scriptures.”’?

Rammohun’s admiration for “the doctrines of
Christ” (by which he meant the ethical teachings of
Jesus, as is clearly shown in his 1820 publication, The
Precepts of Jesus, the Guide to Peace and Happiness) must
have encouraged Schmid to hope that one of India’s
most learned Brahmins was on the point of embracing
the Christian faith. In this hope he wrote personally
to Rammohun from Madras on May 4, 1818 :

“Even when I resided in London. it was a matter
of great joy to me, that I should probably find an
opportunity of forming an acquaintance with you,
and of conversing with you on the most important
subjects that canenter intothe consideration of men.”’8

. Rammohun Roy, Translation of an Abridgement of
the Vedant, pp. iv-v. The recipient of the letter, and
anonymous author of the introduction to the London edition
of the tract, was John Digby, Rammohun’s former pmploger.
The letter is reproduced in full, and its recipient identified
in Sophia Dobson Collet, The Life and Letters of Raja Ram-
mohun Roy, London: Harold Collet, 1900, pF. 22-23. Miss
Collet’s book was later edited, with additional footnotes and
an introduction, by Hem Chandra Sarkar, Calcutta: H. C.
Sarkar, 1913. .. .

8. Deocar Schmid, Do the Christian Scriptures or the
Vedas Contain a Divine Revelation? The Question Briefly
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Schmid’s long-standing desire to meet Rammohun
was fulfilled in 1819, when he was transferred from
Madras to Calcutta and took charge of the European
Female Orphan Asylum on the outskirts of the city.?
Schmid apparently tried from the very first to bring
about Rammohun’s conversion, for we find him writing
to his London headquarters on December 1, 1819:

“As I know, how much interest you take in what
concerns Rammohun Roy, I cannot be altogether
silent about him, altho’ I have not any joyful news
to report. His state of mind is still quite the same,
as I found it when I wrote you last. He is as it were
kept in bondage by some European Socinians with
whom he associates. It happens sometimes that I
extort from him concessions which are very much in
favour of the Gospel, and I imagine them to have
shaken him a little in his proud self-sufficiency;
but when I see him the next time, he retracts often
what he granted before, and seems more to be tied
in his theoretical and practical Socinianism, probably
in consequence of having received new instructions
from his Socinian friends. He attends now, with
several of his Hindoo friends, divine service in the
Scottish church, where he does not hear a strain of
preaching which could be offensive to him.”1?

Discussed in a Letter to Rammohun Roy, Calcutta: Baptist
Mission Press, 1819, p. 1. Copies of this work are in the
library of the British Museum and in Widener Library of
Harvard University.

9. The Missionary Register, 1819, pp. 418-14.

10. The Rev. Deocar Schmid to the Secretary, Church
Missionary Society, London, December 1, 181g. This and
other letters from Schmid to various holders of the Office of
Secretary are in the archives of the Church Missionary
Society, London, catalogued as: ‘‘North India Mission. C. I.
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On April 18, 1820, Schmid again wrote to the London
office:

“As 1 have hitherto mentioned Rammohun Roy
in all my letters to you, I cannot altogether pass him
over with silence, tho’ I cannot say more than that
he seems to be in the same state of mind, in which
I always found him. Since I last wrote you, he has
published two new Pamphlets of cach of which I
have the pleasure to send you herewith a Copy.1?

One of the pamphlets was Rammohun’s Precepts of Jesus.
Schmid reported that he had written .. .some remarks
on that publication which Dr. Marshman inserted in the
Friend of India and to which he added some judicious
observations of his own....” These observations
were to lead Rammohun into a prolonged controversy
with Marshman, the beginnings of which are noted in
the remainder of Schmid’s letter:

“R. Roy wrote to me, after havingread that Article,
that he found the Observations of the Editor highly
offensive, especially the application, to him, of the
term ‘Heathen,” and that he found himself under the
necessity of vindicating his character as a belicver
in one true and living God. I am glad, that he

1/0224. Rev. Deocar Schmid. Letters. Papers. 1820-28." 1Ip
this particular letter Schmid also mentions that he has alread
sent to Dr. Steinkopff, who was also connected with the
Society, a complete collection of Rammohun’s  writings,
together with, ‘“‘a preface, remarks and postscript composed

by me. . . ." ‘“The postseript,” Schmid continues, ‘‘contains
an account of R. Roy's real sentiments and the substance of
my conversations with him. .., .” N

one of these writings
are now traceable in the Society’s London archives.

11. Schmid to the Secretary, April 18, 1820.
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will do so, for such discussions camnot but be pro-
ductive of good. R. Roy is, it seems, firmly resolved
to enter in the beginning of next year upon his long
projected voyage to England, and from thence to
visit France and perhaps Germany also. I fear
he will be so much flattered in Europe that he will
return to India prouder and more self-sufficient than
heleftit.  God grant that my fear may be unfounded,
and that he may still become a living document of
the power of divine grace in humbling even the
proudest sinner.”**

Ten months later Schimid wrote to the Secretary of
his missionary socicty to tell him of the next stage
in this controversy:

“In conclusion I must mention that Rommohun
Roy—who is alas! still in the same state of mind as
he has always been as long as I have known him—
has found himself called upon to publish an
Appeal to the christian [sic] public in reply to
my remarks on his publication of the moral
sayings of Christ and Dr. Marshman’s additional
observations.”1?

Schmid’s next letter, however, was in a more hopeful
vein. He began:

“My dear Sir,

“As I have but a few days ago sent off a letter to
you by the [ship] James Sibbald, I cannot have much

12, Ibid.
13. Schmid to the Secretary, February 1, 1821.
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to write at the present. My only object in addressing
to you these few lines is, therefore, to inform you
that of the work against Hindoo Polytheism, stric-
tures on which have been published in the 2nd
Number of the Friend of India (Quarterly Series)
and which has excited much attention in Calcutta,
a complete translation made by me and revised by
Rammohun Roy, furnished with some explanatory
remarks, will soon be published. I had translated the
work...for it contains a very faithful and striking
picture of the present system of Hindoo idolatry, and
a very able collection of the strongest arguments
which can be brought against it from their own
sacred books, as they consider them.”’14

Schmid then entered a mild complaint against his
collaborator and patron in this enterprise:

“Rammohun Roy will get the translation printed
at his own expense; and it would have been
published a month ago, if Rammohun Roy had not
been so very slow in revising it.”’18

A full three months elapsed before Schmid was able to

write:
“Reverend and dear Sir,

“It affords me much pleasure that it is now in my
power to send you some Copies of the Tract against
idolatry of which I wrote to you. . . .Several circum-
stanées have concurred to delay the publication till

14. Schmid to the Secretary, February 27, 1821.
15. Ibid.
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now; but I hope that...you will not find the perusal
of the present publication useless and uninteresting,
because you will be able to form a more correct idea
of the whole work from this complete translation than
from those abstracts [given in The Friend of India), and
because you will find several passages more literally,
and, according to Rammohun Roy’s judgment who
revised with me my translation, more faithfully
translated.””1¢

Rammohun’s keen interest in this publication was
mentioned again by Schmid in his “Advertisement”
introducing their perfected translation. Signing him-
self simply as “THE TRANSLATOR,” Schmid
noted that Rammohun “greatly encouraged” him
to carry the project into execution, “more especially
‘as he [Rammohun] generously engaged, agreeably to his
‘well-known zeal and liberality in promoting the aboli-
‘tion of the senseless system of idolatry prevailing among
his countrymen, to defray the expences of publication.”
‘Schmid also felt it necessary to point out that his transla-
‘tion “was ready for the press” before The Friend of India
in December, 1820, brought out its partial translation.
Rammohun’s slowness in revising their translation
may have been partly responsible for keeping Schmid
from publishing it sooner, but Schmid’s introduction
merely states that the delay was “in consequence of
-some circumstances which it would be unsuitable
to detail here.”??

16. Schmid to the Secretary, May 29, 1821.

17. Brajamohan Débashya [sic], 4 Tract against the Pre-
ivailing System of Hindoo Idolatry, Calcutta: Baptist Mission
Press, 1821, pp. vii-viii. “THE TRANSLATOR’S” intro-
«ductory ‘‘Advertisement’’ was dated May 17, 1821. A copy
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Rammohun compensated Schinid for this cmbarrass—
ment by furnishing him with more biographical infor-
mation about the presumed author of the Bengali
tract than was available to the Serampore group.
Because of the importance of this information in
establishing the true identity of the tract’s author, it is.
given here in full, together with Schmid’s prefatory
and concluding remarks on Brajamohan:

“The author of the treatisc, of which an English
translation is herewith submitted to the Public, was
Brajamohan Majoomdar [sic], a Native of Bengal,
belonging to the fourth class of the Hindoos. Ram--
mohun Roy, his intimate friend, has communicated
to the translator the following particulars concerning.

him:—

“Brajamohan’s father wasa person of respectability,
and was once employed as Dewan by Mr. Middleton,.
one of the late Residents at the Court of Lucknow..
Brajamohan was a good Bengalce scholar, and had
some knowledge of Sungscrit. He had madc con--
siderable progress in the study of the English language-
and was also well versed in Astronomy, and at the
time of his death was engaged in translating Fer--
gusson’s Astronomy into Bengalee for the School--
Book Socicty. He was a follower of the Vedanta,.
in so far as to believe God to be a pure spirit; but he
denied that the human soul was an emanation from
God: and he admired very much the morality of the-
New Testament. Being suddenly taken ill of a.

of this work, apparently from William Carey’s own collec-
tion, is in the Seramf)ore College Library, bound as item '
in vol. XI of ‘‘Pamphlets Relating to India, Etc. First Series.’”
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bilious fever on the 6th of April last, he begged his
fricnd Rammohan Roy to procure him the aid of a
European Physician, which request was immediately
.complied with; but it was too late: —the medicine
administered did not produce the desired effect, and
he died the very same night, aged thirty-seven
years.’

“While all who are engaged in promoting the true
welfare of India must deplore the apparently prema-
ture death of this valuable labourer in the same cause,
we cannot but be thankful to Divine Providence that
he was spared to publish this tract, which is so admi-
rably calculated to subserve the interests of truth.”18

Our only other reference to Brajamohan’s death

-occurs in The Friend of India for June, 1821, where we
read:

¢ .

“We arc decply concerned to state, that Bruja-
mohuna, the Author of that excellent treatise against
Idolatry latcly reviewed by us, died about two months
ago. This information we obtain from the preface
to a Translation of this valuable work, by our es-
teemed friend the Rev. Deocar Smith [sic], which

. - ”

we lay before our readers in his own words.”’19

The Serampore missionaries, then, obtained what
little they knew about Brajamohan from Schmid, and
Schmid obtained all of his information (as far as we are
.able to judge from his letters and his own introductory

18, Ibid., . ifi-iv. .
19. The F'r‘x?fnd of India (Serampore: Monthly Series), IV,
.No. 36 (June, 1821), 192.
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remarks) from Rammohun Roy. Here again we arc
struck by the fact that an author capable of writing
so powerful a tract should have remained so com pletely
unknown to the missionaries who hailed his work
with such enthusiasm. It seems especially strange that.
Deocar Schmid did not, as far as we are able to tell,
come to know Brajamohan personally, even though
he was living in the same city and cultivating the ac-
quaintance of such intellectuals as Rammohun Roy,
who also “admired very much the morality of the
New Testament.” Surely, in the normal course of
events, Schmid would have sought out the author of
the work he was so anxious to translate accurately,
in order to discuss with him the meanings of words.
and phrases in the difficult Bengali original, and
Rammohun, as the common friend of both, would

easily have been able to bring the two men together:
if he had wished to do so.

A thorough—going sceptic might even be inclined to-
doubt Brajamohan’s very existence, and to supposc:
that it was Rammohun himself who wrote the Bengali.
tract, affixed to it a fictitious name, and when its transla-.
tion into English was about to attract increasing.
attention to the question of its real authorship, concocted:
the story of “Brajamohan’s” sudden illness and death,.

to which event Rammohun was suspiciously the sole-
witness.

But this ingenious hypothesis of Brajamohan’s non--
existence is controverted by several notices published
in the years 1819 and 1820. The weekly newspaper
Samachar Darpan (“the mirror of the news’’), published.
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in Bengali by the Serampore missionaries, recorded on.
May 22, 1819, that:

“On Sunday, the oth of May, at the house of Sri.
Krishnamohan and Sri Brajamohan Majumdar, the:
sons of Sri Radhacharan Majumdar, the Vedantists.
assembled and discussed their views. We have heard
that at this meeting they discussed regulations and
prohibitions concerning caste and the prohibitions.
concerning food. There was also much discussion.
about whether young widows should be cremated
with their deceased husbands, or whether they should
pass their days in celibacy, as well as about Vedic
rituals. At that point they read from the Upanishad.
of the Vedas in support of their opinions, and ex--
pounded their meaning, and sang hymns according.
to their ideas of the Vedanta.”20

This unusual event was evidently a meeting of Ram--
mohun’s discussion group, the Atmiya Sabha (“the-
spiritual society”), of which Brajamohan was a member.
Brajamohan also appears in the Calcutta School-Book
Society’s second and third annual reports as the transla-
tor with two other Hindus of Fergusson’s Astrononty.
In 1819 ninety-six pages of the book were reported.
finished, and in 1820 the handsome sum of 168 rupees.
was appropriated for the translators, despite the fact:
that their work remained unpublished.?!

20. Brajendranath Bandyopadhyay }Bancrji], ‘‘Brajamohan
Majumdir,”” Sahitya-sadhak caritmala, 4th ed.; g vols.;
Calcutta: Bangiya-sihitya-parishat, B. E. 1346-65 [1939-40 to
1958-59], I, Part 17, p. 28. (My translation.)

21. Bandyopadhyay, p. 32 n.
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Rammohun’s biographical note, the account in the
-Samachar Darpan, and the entries in the Calcutta School-
Book Society’s reportsare, therefore, sufficient evidence
“that a person by the name of Brajamohan Majumdar was
living in Calcutta in 1820, We also have his name,
“modestly furnished us in the last line of the book.”
Taking Brajamohan’s existence as proven, can we then
-accept it as beyond doubt that he did in fact write the
work to which his name was appended: For a num-
-ber of reasons we cannot exorcise this doubt.

The first objection, that the author of such a powerful
“work would have enjoyed a sufficiently wide reputation
“to have made him personally known to the missionaries,
-is 2 minor one. We have only to assume that Braja-

mohan was ap extremely retiring person who shunned
-direct contact with those whose views differed from

IS own. This assumption, however, lands us in a

further difficulty: if Brajamohan were such a shy person,

would he have been capable of writing this vigorous
-and sustained polemic, using arguments which scemn to
.be drawn from long experience in conducting man-
to-man controversies:  Our doubt increases when
we consider that this tract against idolatry is the only
-original work with which Brajamohan’s name is known
“to have been connected. 1s it likely that this “masterly
cxposure,” produced “by the pure force of unassisted
-genius,” and exhibiting a “keenness of satire [which]
would scarcely haye disgraced the pen of Lucian,”
~could have been the work of a young man with no
| previous eXperience jn writing such polemics?

When we look more closely into the contents of the
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tract, we discover other grounds for doubting Braja--
mohan’s authorship. The work bristles with references-
—cighty-five in all—to the sacred texts of Hinduism.

In addition, it contains twenty-seven direct quotations-
from these texts: five from the Puranas, four from the-
Vedas, three from the Tantras, two from the Mundakya

Upanishad, one each from Vyasa, Manu and the Maha-
bharata, and ten from “the Shastras” in general®
These are all Sanskrit works; yet we are told by

Rammohun Roy only that Brajamohan was “a good

Bengalee scholar, and had some knowledge of”
Sungscrit.” It is questionable ~whether “some

knowledge” of Sanskrit would have enabled any author

to cull these onc hundred and twelve relevant allusions.
and citations from the vast sea of hundreds of thousands-
of verses preserved in the Sanskrit language.

If we abandon for a moment the assumption that-
only Brajamohan could have written the tract, and.
look for a contemporary figure better qualified by ex--
perience and by knowledge of Sanskrit to have been its.
author, one candidate springs immediately to mind:.
Brajamohan’s friend and mentor, Rammohun Roy..
Rammohun possessed a good deal more than “some-
knowledge” of Sanskrit; he was one of the greatest,.
and certainly the most independent, of Sanskrit scholars.
in his day. By 1820 he had acquired the reputation
(and the conscquent unpopularity) of being the fiercest:
Hindu opponent of the prevailing custom of idolatry..

22, These figures arc valid for the English text only.
The Bengali text contains thirty-nine quotations in Sanskrit.
The twelve additional ones are included in the count of
eighty-five references in the English text, where they appear
in” translated form, but are not set off by quotation marks.
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‘He had also by this time accumulated unrivalled ex-
‘perience in conducting theological controversies, as a
review of his published writings up to this time will
~show.

Significantly, the very first original composition by
Rammohun of which we have any record was “‘a
manuscript calling in question the validity of the idol-
-atrous system of the Hindoos,”” which he composed at
the age of sixteen.”  When he was twice this age
he published a book for the first time, a tract in Persian
with an Arabic preface, entitled Tuhfat-ul-muwahhidin
(“a gift to monotheists”), a closely-reasoned attack on
superstitious beliefs and practices, and a plea for the
‘rational “inquiry into the truth and falsehood of the
-different principles of religion held by different people,
unbiased in favour of any one.”?*’ Another decade
‘passed before in 1815 he was able to retire from
‘government service and begin a sustained campaign
-along these same lines. As he explained his purpose
in an autobiographical sketch:

“...I opposed the advocates of idolatry with still
greater boldness. Availing myself of the art of
printing, now established in India, I published various

23. Rammohun Roy, ‘‘Autobiographical Sketch,’’ Ghose,
I, 480. Miss Collet thought this sketch, which was originally
in the form of a letter, to be spurious, but did not give any
rcasons for her conviction. From the similarity of various
phrasces with the known writing of Rammohun, it seems to
me to be genuine. Hem Chandra Sarkar, who reproduces
it on pp. 249-52 of his edition of Miss Collet’s biography,
-seems inclined to accept it also. L

24. Rammohun Roy, Tuhfatul Muwahhiddin, tr. Obai-
dullah El Obaide, Calcutta: Sadharan Brahmo Samaj, 194g,
-p. vi. The original Persian and Arabic text was republished
Ey this same society in 1950 as Tuhfatuw’l-Muwahhidin.
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works and pamphlets against their errors, in the native
and foreign languages. This raised such a feeling
against me, that I was at last deserted by every person
except two or three Scotch friends, to whom, and’
the nation to which they belong, Ialways feel grateful.

“The ground which I took in all my controversies-
was, not that of opposition to Brahmanism, but to a
perversion of it; and I endeavoured to show that the-
idolatry of the Brahmins was contrary to the practice-
of their ancestors, and the principles of the ancient
books and authorities which they profess to revere-
and obey.”*

In accordance with this stand, Rammohun published
in the years from 1815 to 1820 so many religious tracts-
that they seemed almost to flow from his pen. In
1815 appeared the Vedanta grantha (“Vedanta book™), a.
Bengali commentary on the Vedanta; in 1816 the Vedanta
sar, also in Bengali, which he rendered into English.
as An Abridgement of the Vedant, and a controversy in
Sanskrit with one Utsabanand Vidyavagis; between
1816 and 1819 his Bengali and English translations of
the Kena, Isha, Katha, Mundaka and Mandukya
Upanishads; in 1817 his Defennce of Hindoo Theism,
a controversy in English with one Sankara Sastri of
Madras, and A Second Defence of the Monotheistical
System of the Veds, a controversy originally in Bengali.
with one Bhattacharya, otherwise known as Mrityunjay
Vidyalankar, a teacher at the Government College in
Calcutta; in 1818 another controversy in Bengali with

25. Rammohun Roy, ‘‘Autobiographical Sketch,”” Ghose, .
I, 480-81. -
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.a certain Goswami; and in 1820 two more controversics
in Bengali with the pandits Kabitakar and Subramanya
Sastri, the second of which he translated as An Apology
for the Pursuit of Final Beatitude, Independent of Brah-
munical Observances. In addition, he published between
1818 and 1820 two satirical attacks on the custom of
suttee, which he translated into English as the
first and second Conference between an Advocate for

and an Opponent of the Practice of Burning Widows
Alive. %

An interesting feature of these two ““Conferences” is
the dialogue form in which they are cast. This
same form is employed in the 1820 tract against idolatry,
which is presented as a debate between two oppo-
‘sing protagonists. Rammohun again resorted to this
very cffective device in the spring of 1823, in his short
Dialogue between a Missionary and Three Chinese Con-
verts.2T  Can one read these works together without
suspecting that all of them came from the same mind,
especially in view of the strong protests against suttee
An two separate passages of the tract against idolatry 2

We must also bear in mind that there were few
'men in 1820 capable of writing Bengali fluently in a
-prose style, for verse was the traditional form used up
amtil the early nineteenth century, at which time Ben-

26. Rammohan Ray, Rammohan granthabali (the collect-
-ed works of Rammohun Roy), ed. Brajendranath Bandyo.
‘padhyay and Sajanikdanta Das, 7 parts; Calcutta: Bangiya.
-sahitya-parishat, n. d., Parts 1-3; Nag and Burman, Part’o;
Nag and Burman, Part g, pp. 87-127. Alt.hough Rammohup
-affixed his name to all of his English translations from the
Upanishads, and to his two defense§ of Hindu theism, he
;pub]ished these controversial tracts against suttee anonymously,
" 27. Nag and Burman, Part 4, pp. 7579-
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gali writers began to be influenced by English prose:
models. Clearly, Rammohun had gained by 1820
a great deal of practice in writing in this new form,
as well as in conducting religious debates with ortho--
dox opponents.  Brajamohan, as far as we are able to-
discover, had neither of these two kinds of experience..

Rammohun may have been better qualified than
Brajamohan to write the tract against idolatry, but the
fact remains that his name docs not appear at the con-
clusion of the work, whereas Brajamohan’s docs. If
Rammohun was actually the author, how is this eva-
sion to be explained? A glance at Rammohun’s publica—
tions after 1820 shows that he several times published
his polcmical writings under fictitious names or the
names of his friends and followers. He chose for
instance to assume the psecudonym of Ram Doss.
(literally, “the servant of God”) in his 1823 controversy
with a Calcutta physician and amateur theologian,
Dr. Tytler, and later published the correspondence-
exchanged between them under the satiric title, A
Vindication of the Incarnation of the Deity, as the Common
Basis of Hindooism and Christianity, against the Schismatic
Attack; of R. Tytler, Esq., M.D. He later affixed the-
pscudonym of Ramchandra Das (which likewise could
be translated as “the servant of God’) to his short
Bengali tract, Kayasther sahit madyapan bishayak bichar:
(“controvesy on the matter of wine-drinking with a
kayastha”).?®

28. Ghose, I, 265-88 (Ghose, in a footnote on p. 266
says: “Ram Doss is the name assumed by Ram Mohun Roy
in’ many of his satirical writings.”” I do not know to what
other satirical writings he refers)y Rammohan Ray, Ram--
mohan granthabali, Part 6, p. 184.
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On four known occasions Rammohun affixed the
names of his personal friends to his own writings.
In 1823, after anonymously publishing three issues of
The Brahmunical Magazine, or the Missionary and the
Brahmun, Being a Vindication of the Hindoo Religion
against the Attacks of Christian Missionaries, he decided
to add the name of his pandit, Shivuprusad Surma,
as the author of his fourth issue.?®  That he
was successful in preserving his own anonymity in
this case is shown by a letter of the Rev. Deocar
‘Schmid to his London colleagues, in which he described

‘the circumstances which occasioned the publication of
his number :

“A Native Christian in Midnapore addressed a ve

sensible letter to Rammohun Roy, which I have got
translated for you by our eldest pupil....Ram-
mohun Roy, after receiving this letter, thought it
below his dignity to reply to it himself; he employed
therefore his friend, Shiva Prusad, to reply to it in the
fourth Number of the Brahmunical Magazine. It

29. Ghose, I, 205-30. Ghose has no footnote here, but
Nag and Burman do at the same point in their collection
{Part 2, p. 189), identifying Shivuprusad Surma as follows:
“The Raja’s Pandit, under whose name he brought out this
Magazine. Rammohun Roy was fond of using pseudonyms,’’
A second edition, reprinting the first three numbers of The
Brahmunicaj Magazme, carried the name of Shivu-Prusad
‘Surma on its title gage, with an unsigned ‘‘Preface” (pp.
1-3), written in the first person. In a note in his own hand.
writing pasted to the cover of this edition in a copy donated
to the Harvard Col]ege Library, Rammohun wrote" “These
pamphlets pubhshed' by a friend.”” The fourth number,
bearing the name Shivuprusad Surma both on the title page
:and the last page, appeared on Nov. 1 5, 1823.
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is cvident, however, that Mr. Adam has supplied
him with a great deal of material.”3®

The Mr. Adam in question was a former missionary
in Calcutta who had collaborated with Rammohun
in attempting to translate the New Testament into
Bengali. As a result of their theological discussions,
Adam had renounced Trinitarian Christianity and
become a Unitarian—or, as the missionaries called him,
a Socinian.®*  Schmid apparently thought that
Adam was behind the Ram Doss’ letters as well as the
Brahmunical Magazine, but Rammohun gently disabu-
sed him of this notion, without, however, revealing
their true authorship:

“Mr. Adam has also been supposed to be the author
of Ram Doss’ letters, occasioned by Dr. Tytler’s
folly; but he has publicly contradicted this rumour.
Rammohun Roy has told me that Ram Doss,
though a fictitious name, is yet really a Hindoo (not a
Christian Socinian as it was supposed) of his way
of thinking.”%2

30. Schmid to the Rev. Messrs. Pratt and Bickensteth, no
date (the letter was received in London on June 7, 1824).

g1. After Faustus Socinius, a sixteenth century religious
reformer who denied the divinity of Jesus Christ.

32. Schmid to Pratt and Bickensteth. In a note in his
own handwriting pasted to the cover of the copy of the Ram
Doss-Tytler controversy donated to the Harvard College
Library, Rammohun wrote: ‘‘Corrcspondence between Dr.
Tytler and a neighbour of mine.’”” In a letter of June 4,
1824, to Dr. T. Recs of London, Rammohun described one
of the pamphlets he sent to that gentleman as ‘‘published
by a neighbour of mine,’”’ and another one as published ‘‘by
a friend.” (Nag and Burman, Part 4, p. 88). ese pamph-
lets may well have been Rammohun’s Dialogue between a Mis-
sionary and Three Chinese Converts and his 4 Few Queries
for the Serious Consideration of Trinitarians. Neither work
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Rammohun cvidently guarded the secret of his.
authorship closely, for in both these cases—and ap-
parently in the case of the Brajamohan tract as well—.
he successfully misled the German missionary.

Also in 1823 Rammohun borrowed the name of his
friend Prusunnu Koomar Thakoor to disguise his
authorship of Humble Suggestions to his Countrymen
Who Believe in the One True God.®®  The first editor
of Rammohun’s English works, Jogendra Chunder
Ghose, remarked of this pamphlet that “...the Raja
was fond of writing anonymously and of giving the
names of others to his own works.”’3* In 1825 Rammo-
hun again followed this practice, using  Shivuprusad
Surma’s name for the sccond time, when he published
his bricf Different Modes of Worship in both Sanskrit and
English.®>  Finally, in 1827 he published his Answer
of a Hindoo to the Question, ‘Why Do You Frequent a
Unitarian Place of Worship instead of the Numerously
Attended Established Churches:® under the name of his
friend Chundru Shekhur Dev 36 '

bears its author's name. The sccond one was published in
two parts dated May g, 1829 and May 12, 1823.  Both tracts
were reprinted in Brajendra Nath Banerji, ‘‘Three Tracts
by Rammohun,” The Modern Review (Calcutta), LIV,
No. 6 (December, 1933), 624-28.

33. Ghose, I, 243-46.

34. Ibid., p. 243n. Ghose's remark reads: ‘‘Of this also,
like the previous treatise, Raja Ram Mohun Roy was the
author, as will be apparent from the most superficial reading
of it. Prusunnu Kumar Thakoor's name was put to this
as the Raja was fond of writing anonymously and of giving
the names of others to his own works.," °

85, Different Modes of Worship was the tract referred to
as “the previous treatise’” in the preceding note, as it is
found on pp. 237-41 of Ghose’s collection.

36. Ghose, I, 229-35. Ghose’s note on p. 295 reads: ‘It
was written by Raja Ram Mohun Roy, though, as he did
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Rammohun’s devoted biographer, Miss Sophia
Dobson Collet, informs us that this 1827 tract,

“_.bears the signature of Chandra Shekar Deb, a
disciple of Rammohun; but, as Mr. Adam informed
Dr. Tuckerman [an English Unitarian| in a letter
dated Jan. 18, 1828, it was entirely Rammohun’s
own composition. Mr. Adam adds, ‘I regret that
he continues to publish these things in the name of
another, but I cannot succeed in dissuading him
fromit. This persistent assumption of other people’s
names is indeed a puzzle. There scems to have
been a secretive strain in Rammohun’s blood, which
made him favour this pscudonymous authorship.””**

“This persistent assumption of other people’s names,”
attested to by two of Rammohun’s closest coadjutors,
and confirmed by both his Indian editor and his English
biographer, scems to give us the simplest explanation
for the fact that Brajamohan’s name appears at the
conclusion of the 1820 tract against idolatry. Although
positive proof is lacking, the circumstantial evidence
makes it seem probable that Rammohun was the real
author of the tract, and that Brajamohan merely allowed
his name to be used on it. If this hypothesis is correct,
then this was the first known occasion on which Ram-~
mohun employed such a subterfuge. His complete
success in concealing his identity as author on this occa-
sion must naturally have encouraged him to resort to

on many other occasions, he put the name of his disciple
Chundru Shckhur Dev as the author. We have the autho-
rity of Babu Chundru Shekhur Dev himself for this
statement.’’

37. Collet, p. 8.
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the same device on at least four subsequent occasions.
Perhaps he also published other tracts under assumed
names; if so, these still remain to be identified. In
any case, we have Adam’s word for it that by 1828
this practice had become so much of a habit with him
that he could not be persuaded to abandon it. It is
also interesting to note that on this first occasion Ram-
mohun chose 2 name rather similar to his own, the
word “mohun” (literally, “bewildered by, infatuated
with”) being common to both, and Ram and Braja-

mohan (an epithet of Krishna) both being Vaishnavite
deities.

We may well ask: What were Rammohun’s motives
in bringing out so many pamphlets in the names of
other men, whether living or imaginary (or, for that
matter, in publishing many of hjs writings with no
author’s name appended at all):  Most probably
he felt that this method would increase the effect of his
propaganda in favour of a monotheistic interpretation
of Hinduism. By 1820 he had already become the
bete noire of the orthodox Hindy community of Cal-
cutta because of his opposition to their traditional
beliefs and customs. If he were to publish his tracts
in his own name, they would be quickly dismissed
as the work of a confessed heretic, and would be
neither sold nor read, except by his own followers.
A passage in the tract of 1820 indicates that ad
hominem arguments against hjs publications had
alrcady become a problem for him by that date 38

38. See the present volume, p.
if any one who sees you given up to
The missionary reviewer of the tract s
the author ‘. . . justly reproves his

141, beginning: “‘Apq
So great a folly. , , »
ays of this passage that
countrymen for thejr
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If, on the other hand, he must have reasoned, his pam-
phlets appeared under a varicty of different names, the
gencral reading public (which of course comprised only
a minority of the Calcutta population at that time)
would gain the impression that a whole host of ardent
advocates of Hindu monotheism had arisen and was
overwhelming the orthodox party by sheer force of
numbers and vigor of argumentation.

The late Sajani Kanta Das, one of the editors of
Rammohun’s collected Bengali works, had suggested
to me an additional hypothesis to explain why Ram-
mohun might have written the tract against idolatry—
it indced he did write it ar all—and published
it under Brajamohan’s name. From 1815 to 1820
he had been engaged in a protracted series of
controversics with various defenders—six in all—of
Hindu polytheism. Then in January, 1820, he
published The Precepts of Jesus, which immediately
aroused the ire of the missionaries, both in Calcutta
and at Serampore. As early as February, 1820, The
Friend of India published an anonymous article, “Some
Remarks on a Publication, Entitled “The Precepts of
Jesus...."” This was the review which Deocar Schmid
acknowledged privately was his and JoshuaMarshman’s
work. Rammohun immediately set about writing his
first Appeal to the Christian Public in Defence of ““The
Precepts of Jesus”, which he published in March of
1820. Characteristically, Rammohun concealed his
identity in this appeal, styling himself “A Friend to
Truth” and writing as though the compiler of The

unworthy treatment of Ram-mohun-Roy.”” The Friend of
India (Serampore: Quarterly Series), I,” No. 2, 277.
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Precepts  of Jesus (who was also unidentified by
name anywhere in that work) were some other
person. Marshman replied with an article of seven
pages in The Friend of India (Monthly Series) for May
1820, and another of thirty-five pages in the September,
1820, number of the new Quarterly Series of this same
publication. Rammohun thereupon set to work
on a book-length Second Appeal, published in 1821,
which he followed with a still longer Final Appeal in
1823.3°

The year 1820 thus marks a clear turning point in
Rammohun’s carcer, a watershed between the years
of his attacks on Hindu orthodoxy, and the years of
his attacks on Christian Trinitarianism. According
to Sri Das’ view, Rammohun was well aware by May,
1820, that he would be facing the danger of war on two
fronts if he were to continue his polemics against Hindu
orthodoxy and at the same time deal with the Christian
controversy as well. By this time he would already
have completed his most devastating onslaught on the

39. Nag and Burman, parts 5-7; [Deocar Schmid and
Joshua Marshman], ‘“‘Some Remarks on a Publication, En-
titled *The Precepts of Jesus' . . . "' The Friend of India
(Monthly Series), IIT, No. 20 (February, 1820), 23-29 and
29-31; [Joshua Marshman], ‘‘Remarks on Certain Obscrvances
in "An Appeal to the Christian Public. . . .»*" The Friend
of India (Monthly Series), III, No. 23 (May, 1820), 133-39.
(this last article begins: “‘Since publishing our last Number
we have been favored with the perusal of a Pamphlet of
thirty-two pages, which has just appeared. . . .””), [Joshua
Marshman], ““Obscrvations on certain ideas contained in the
Introduction to ‘The Precepts of Jesus the Guide to Happi-
ness and Peace,’ '’ The Friend of India (Serampore: Quar-
terly Series), I, No. 1 (September, 1820), ¢6-130. Marshman
wrote two long reviews of Rammohun’s Final Appeal in The
Friend of India (Monthly Series), III, No. g, 89-186, and
The Friend of India (Monthly Series), III, No. 11, 493-592.
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orthodox position, the defiant tract against idolatry.
By publishing it under the name ‘of his disciple,
Rammohun, according to this hypothesis, may have
prudently chosen to pass the titular leadership of his
first campaign to Brajamohan, in order that he might
concentrate his own full cnergies on the controversy
with the missionaries, which was to occupy him for
the next three years.*®

This seems to me a plausible reconstruction of
what may have happened in the spring of 1820, and
it also might help to cxplain Brajamohan’s untimely
death cleven months later. Without doubt the ortho-
dox majority of Calcutta Hindus heaped contumely
upon the poor young man in retaliation for the strictures
on their customary observances printed over his name,
and it is not unlikely that Brajamohan and his family
were to some extent subjected to social ostracism as well.
Hatred by itself cannot kill, but it can wear down a
person’s will to live. Brajamohan’s death of “a bilious.
fever,” like H.L.V. Derozio’s death of cholera ten
years later, may have been the end result of a gradual
process of mental and physical debilitation caused in
some measure by the active hostility and social sanctions
imposed upon these idealistic young reformers by the
intensely conservative society against which they
fought, and lost.

But this is an inessential and perhaps overly specula-
tive digression from the main point, which is simply to
present the evidence now available bearing on the
1820 tract against idolatry and its probable author.

40. Personal conversation with Sajani Kanta Das, Calcutta,.
July 16, 1960.
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The attentive reader will have noticed that up to this
point the tract has not been referred to by title, but
only by its general contents and date of publication,
To be sure, Deocar Schmid has furnished us with
an English title for his translation of the work, but from
other evidence it appears that this was not an accurate
rendering of the Bengali title.

Unfortunately my search in Calcutta’s public and
private librarics has failed to reveal a single copy of
the first Bengali edition; if onc has survived the heat
and moisture of the climate, the appetite of insects,
and the indifference of men, this fact has yet to become
public knowledge.

Three cditions from much later periods still exise,
The carliest of these was printed in Calcutta in the
Bengali year 1349, or A.D. 1842-43, carrics the title,
Tathya prakas (“an cxposition of truth”), and ascribes
the work to Brajamohan Deb.  This edition contains
thirty-seven footnotes (some of them taking issue with
points made in the text) by an unidentified cditor.
There is no preface, nor is the publisher’s name given,
The editor’s identitity is known to us, however, from
an English translation of the work published in Calcytra
in 1843 under the title On the Supreme God or ay
Inguiry into Truth, in the Matter of Spiritual and
Idol-Worship. The retired missionary and schoolmaster,
the Rev. William Morton, acknowledged in his
preface that he had annotated the Bengali text,
newly translated it into English, and added more
copious notes to his translation. Vouching for the
accuracy of the Bengali text, he wrote :
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"“The original has passed through several editions,
but is again become scarce; whilst the English
eranslation has long been out of print. In this edi-
tion, scveral errors of the press, and others of
inadvertence which had crept into the Bengali text
of the former, have been carefully corrected; they
in no case go beyond the removal of grammatical
solecisms, or casy inversions of the members of sen-
tences wanting in accuracy or perspicuity. The
work continues in its original integrity, without
curtailment, addition or alteration of a single
sentiment.”’4?

In 1846, the Tattavabodhini Sabha published a new
edition of the Bengali text, but recast the discussion
into the form of a dialoguc between “the wise man”
and “‘the idolater” and omitted almost one-fourth of
the original text. The title was also changed, perhaps
under thc influence of the title on the Schmid-Roy
translation, to Pauttalik prabodh (*‘a tract against the

41. Brajamohan Deb, Tathya prakas . . . atha bajra such?
. . .. Calcutta, B.E. 1249 [1842-43], 60 pp.; Brajamohan Deb,
On the Supreme God, or an Inquiry into Truth, in the
Matter of Spiritual and Idol-Worship,” Rev. W. Morton, ed.
and tr., Calcutta, 1843, pp- i-ii. Morton’s translation of the
tract is inferior in style and accuracy to the Schmid-Roy
translation, and his footnotes, though sometimes helpful, are
often argumentative. To both volumes is appended a second
work, the Bajra siichi (‘‘diamond-[tipped] needle’’), attribut-
ed to the Buddhist monk Asvaghosha, which Morton also
edited in a Bengali version and translated into English.
Morton scems to have been unaware that Rammohun had
translated this work from Sanskrit into Bengali and had
‘published it in 1827 (Br‘:}jendmnﬁth Bandhopadhyay, ‘‘Ram-
mohan Ray,”’ Sahitya-sa hak-charitmala, 1, Part 16, 88; see
also Collet, p. 8g). Since in all probability the Bengali
version he reprinted was Rammohun’s work, Morton hap-
pened to include in his edition not one but two examples of
Rammohun’s Bengali prose writing.
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idolater”’). This abridged edition, printed for the
second time in 1866, may have been based on the ori-
ginal text, or an carly reprinting of it. Nevertheless,
it has obviously been edited to make it more attractive
to Bengali readers in a generation accustomed to a more
fluent prose style than was current in 1820. For this
reason and because it is the only completce text available,
the 1842-43 edition has been used as a model for the
reprinting included in the present volume.42

Our most reliable source for the original title of
the Bengali tract is the annual report of the Calcutta
School-Book Society for the year 1819-20. One
section of this report lists books printed in the
Bengali language, and among these we find the
following entry:

“38. Bruhma pootlik-sombad, Conference between
a True Believer and Idolator.. -Birjomohon
Mozoomdar.”*3 :

This information was doubtless copied down from the
book itself, so that the title given may be presumed to.
be accurate, even though it differs significantly from
the translated title given by The Friend of India (Strictures.
on the present System of Hindoo Polytheism), and from the
title printed on the Deocar Schmid-Rammohun Roy

42. Brajamohan Deb, Pauttalik prabodh, Calcutta: Tatt-
vabodhini Sabha, Saka 1768 [1846], 48 pp.; Brajamohan Deb,
Pauttalik prabodh, Calcutta: Tattvabocs)hini Sabha, $aka 1788
1866], 87 pp.
[ 43.] Bang;)opﬁdhyﬁy, “Brajamohan Majumdar,” p. 29 n.,
citing The Third Report of the Proceedings of the Calcutta:
School-Book Society.
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translation (A Tract against the Prevailing System of
Hindoo  Idolatry). As the Calcutta School-Book
Socicty’s own translation indicates, the original Bengali
title was more nearly ncutral in tone, much like
Rammohun’s two Conference[s] between an Advocate for
and an Opponent of the Practice of Burning Widows Alive.
Translated word for word, the title would read: “A
worshipper of Brahma (or, in the sense in which Ram-
mohun’s group used the word, “a worshipper of the
one truec God”), (and) an idolater(s) discussion.” In
modern parlance, we might best render the Bengali
as “a dialogue between a theist and an idolater.”

One other mention of the original Bengali title has
come down to us from a considerably later date. In
1855 the Rev. James Long (later tried and imprisoned
by the Government of India for publishing the play
Nil Darpan |“the mirror of indigo”], which exposed
the cvils of the indigo-plantation system), published
A Descriptive Catalogue of Bengali Works, containing
fourteen hundred entries. On page 103 of the ro8-
page catalog begins a section on Vedantic works, and
the first author mentioned is “Ram Mohan Ray,”
also cited as “R. Ray”. In the midst of the list of
Rammohun’s writings we find this amazing entry:

“....Brahma putalika Sambad, 1820, by R. Ray.
. . 2]
Conference between an idolator and true believer.”#*

44. J[ames]. Long, A Descriptive Catalogue of Bengali
Works,” Containing a Classified List of Fourteen Hundred
Bengali Books and Pamphlets Which Have Issued from the
Press during the Last Sixty Years, with Occasional Notices of
the Subjects, the Price and Where Printed, Calcutta: Printed
by Sanders, Cones & Co., 1855, p. 103. The accuracy of
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Comparing this entry with the one cited just above,
we note that the titles agree exactly except for the
romanized spelling chosen, and that the translations of
the titles are also identical except for the inversion of
the two substantives. Even the omission of the inde—
finite article before the second substantive is the same.
There are thus good grounds for believing that Long
took the title and date of the work from the Calcutta
School-Book Society’s report, and on the basis of other
information available to him at the time (but, alas,
no longer available to us now) inserted Rammohun’s.
name as author in place of Brajamohan’s.

Another possibility exists: that the Bengali tract was.
reprinted in various editions, one of which bore Ram-
mohun’s name. Even if this were so, we may rea-
sonably doubt that Long had access to such an cdition,
for he does not give the number of pages, the price and
the publisher for this book as he does for other books.
in his catalog. An item on page 105 will serve as an
example of his more complete entries :

“Pautalik prabodh, or refutation of idolatry, pp. 48,
6 as. [annas] T.P. [Tattvabodhini Patrika], 1846, by
Braja Mohan a friend of Rammohan Ray’s. In a
dialogue form, discusses the question of image wor-
ship with quotations from the Shastras.”’5

Evidently Long, like a good bibliographer, had taken.

Long’s Catalogue has been questioned by Sushil Kumar De
in his History of Bengali Literature ‘in the Nineteenth
Century, Calcutta: University of Calcutta, 1919, Pp. viii, go,
123, 128, but the few examples of Long’s inaccuracies De-
mentions are minor ones.

45. Long, Catalogue, p. 105.



INTRODUCTION 35

his information in this case from the book itself,
published only nine years before his catalog appeared.
Had he also seen the 1820 edition with his own eyes,
he would have noted that even though the book’s
title had meanwhile been changed, its contents were
almost identical with the portions retained in the
abridged 1846 cdition, and he would presumably
have given Rammohun credit for the later edition as
well as for the original one.

The twentieth-century bibliographer Brajendranath
Banerji did take note of this discrepancy, however,
and added this remark in his footnote on the Calcutta
School-Book Society’s listing of Bruhma pootlik-sombad:

“This title is also in Padre Long’s catalog of Bengali
books, but he mentions Rammohun Roy as the name
of the book’s author. And it is not strange that
Rammohun be the book’s author; he published
many of his writings under the names of others or
under falsc names.”*°

Banerji, who wrote many articles on Rammohun*’
and co-edited his Bengali works, thus accepts Long’s
statement as a matter of course, but says no more.
Probably he was less sure of this identification than
his casual remark might lead us to believe, for he did
not mention the tract elsewhere in his writings on
Rammohun.

46. Bandyopadhyay, ‘‘Brajamohan Majumdir,” pp. 29-30-
{My translation.)

47. For a list of Banerji's articles in The Modern Review,
The Calcutta Review, Bangasri, and Des$, sce Bandyopadhyay,
“’Rammohan Ray,” pp. 6-9.
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The various transformations through which the tract’s
Bengali title passed are also noted by Rammohun’s
Bengali biographer, Nagendranath Chatterjee, who
volunteers some other relevant information about the
tract:

“A disciple of Rammohun Roy, Babu Brajamohan
Majumdar, published a book from the Dharamtala
Street Unitarian Press by the name of ‘Pauttalik
mukhachapetika’ [literally, ‘a slap in the face of the
idolater’]. In all the literature of the opposition to
idolatry of those days we have never seen a book
so full of sound arguments. In view of the know-
ledge of the Shastras and the keen power of argument
it displays, some learned persons have supposed that
it was written by Rammohun Roy. It was his
practice to publish books anonymously; accordingly,
this supposition cannot be completcly rejected.
At least there can be no doubt that it was written
with his special help. Many years later this book
was published by the Brahmo Samaj and its harsh
title changed to “Pauttalik prabodh.””’#

Brajendranath Banerji, in his biographical sketch of
Brajamohan, dismisses the title Pauttalik mukhachapetika
by saying that the original title ““was later corrupted’”
to this form. Evidently the work was so popular that
it was reprinted a number of times, and each successive
publisher felt himself at liberty to change its title to
suit his own tastes.

48. Nagendranath Chattopadhyay [Chatterjee], Mahatma
Raja Rammohan Ray, 4th rev. ed.; Calcutta: Indiyan Pabligim
Haus, no date [c. 1910?], p. 300. (My translation.)
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The continuing popularity of the tract was stressed
by its editor and translator, the Rev. William
Morton, who wrote in 1843:

“The sterling excellence of the work has been univer-
sally appretiated [sic] forming, as it does, a kind of
textbook in conducting the controversy between the
Monotheists and Polytheists of Bengal; an armoury
from which the advocates of the former have, from
its very first appecarance, drawn their best and
sharpest weapons for the contest with the latter.”

““It contains the sum of all that has been said, or can
be said, by the advocates of the current Pauranic or
idolatrous system, which it answers in a manner the
most complete and triumphant; and is by far the
most powerful, judicious and effective work that has
appeared on the subject; assailing with a mixed
artillery of sound argument, popular illustration,
irresistible irony, cogent appeal, and numerous
other direct proofs from their own Shastras, the
prevalent idolatries of the people, which it wholly
and irreparably demolishes.””4®

And as for the deep impression made by the tract on the
students of Bengal in the seccond quarter of the
nineteenth century, Morton describes its effect in,

«. ..weakening the hold of idolatry upon the minds of
inquiring youth, the alummni of our Colleges and
Schools, now first opening to the investigation of
metaphysical, moral, and religious truth—which this

49. Morton, p. i.
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treatise certainly has far more contributed to do
than any other whatever, or than all others
together. ..."”5°

One other missionary has recorded his personal
recollections of the importance of the tract. John
Clark Marshman, the son of Joshua Marshman, was
hardly as old as the century when it first appeared, but
was a contemporary witness of its influence. Writing
of the controversy between his father and Rammohun
Roy almost forty years after the event he tells us:

“It was during the progress of this controversy that
a pamphlet appeared in Calcutta in the Bengalee
language, which created an extraordinary sensation
in Hindoo society. It was compiled by Brujumohun,
a learned Brahmin, who placed his name in the last
line of the book, in accordance with the ancient
usage of the Hindoo literati. .. . The style of the work
was idiomatic and attractive, combining great simp-
licity and ease with vigour and strength; but its
chief power lay in the pungency of its satire.
Brujumohun was well versed in the shasters, and:
quoted them with great efficacy against the popular
superstition. He was familiar with the mental
habits, thoughts, and feelings of his countrymen,
and was enabled to address them with great effect.
Seldom has the system of Hindoo idolatry been.
subject to so severe and irritating an exposure.
From the elegance of its diction, the pamphlet may be

considered as one of the most valuable of vernacular
classics.”5!

5o. Ibid.
1. John Clark Marshman, II, 289-40.
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Up to this point we have considered only what might
be called cxternal evidence, that is, comments by other
authors on this remarkably successful tract against
idolatry. A second line of investigation would be to
examine the text of the tract for internal evidence that
it was the work of Rammohun Roy. Some attempt
has been made to do this in this volume by adding
an appendix containing passages from Rammohun’s
known writings resembling passages in this text. In
particular a most amazing similarity to the tract can
bc scen in Rammohun’s preface to his Translation of
the Ishopanishad, published in 1816. This preface
contains so many of the arguments found in the 1820
tract that it might well have served as a sort of
first draft of the later work. Further study of
Rammohun’s Bengali and English writings will be
required to discover morc precise parallels with,
or differences from, the style and arguments used in
the tract reprinted here.

We may now sumrmarize the principal evidences and
arguments advanced thus far in support of the hypo-
thesis that Rammohun Roy actually wrote the tract
against idolatry on which Brajamohan’s name appears
as author:

1. The author of such an important work should
have been known, at least by reputation, to the European
missionaries in the Calcutta area who praised it so
highly. Rammohun was well known among the
missionaries, while Brajamohan was not.

2. Rammohun showed a keen personal interest in
helping Schmid with his translation, and even volun-
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teered to pay for the expense of printing it. His
unusually great interest in this work might be explained
by his having written the Bengali original.

3. Rammohun, with his sure command of
Sanskrit, his knowledge of the Sanskrit scriptures,
his long experience in writing tracts against idolatry,
and his unusual fluency in writing Bengali prose,
possessed the requisite qualifications for writing this
particularly masterful work. There is virtually no
evidence that Brajamohan possessed these qualifications.

4. Rammohun was notorious for his practice of
publishing his own writings cither anonymously, or
under pscudonyms, or under the names of various
friends and followers. In four known cases he followed
this last practice. The use of Brajamohan’s name,
so similar etymologically to his own, was probably
another such case, the first and most successful of its

kind.

5. The dateat which the tract appeared, the spring of
1820, coincides with a significant change in the subject-
matter of Rammohun’s known writings, and marks
‘the dividing line between five years of sustained attacks
on Hindu idolatry, and three years of closcly-reasoned
arguments against Christian Trinitarianism. Ram-
mohun evidently wished to terminate the first type of
controversy with one final, resounding blow, in order
to free himself to concentrate only on the second type.

6. An eminent bibliographer, a missionary possess-
ing a fluent knowledge of Bengali, listed the Bengali
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tract in 1855 and identified it as the work of Rammo-
hun Roy. This testimony was later accepted by
Brajendranath Banerji, and corroborated in part by
Nagendranath Chatterjee, according to whom “some
learned persons have supposed that it was written by
Rammohun Roy.”

7. As will be scen in the notes to the English
text, there exist a number of internal evidences in the
tract itself (such as similaritics in style and argument
to Rammohun’s known writings and oblique
references to his own reforming activities), which
indicate his authorship.

Before considering the larger significance of the tract
against idolatry, we should remember that these argu-
ments arc by no mcans conclusive. At most they
show that there is a strong probability that Rammohun
Roy wrotc the tract on which Brajamohan Majumdar’s
name appears. The possibility cannot be excluded that
the two men collaborated in writing the tract, or that
Brajamohan may have begun it and turned it over to
his mentor for amplification and final polishing. Asa
member of Rammohun’s circle, Brajamohan would
have been familiar with many of the passages which
Rammohun had excerpted from the Sanskrit scriptures,
and Rammohun could have supplied more at Braja-
mohan’s request.

Carrying this thought further, we may consider
a different hypothesis : that the arguments used
in the tract were originally suggested by the
members of the Atmiya Sabha—perhaps at the very
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meeting which they held at Brajamohan’s house on
May 23, 1819. As the guiding spirit of the group,
Rammohun naturally would have taken a leading
part in its discussions. Possibly wishing to give his
disciple Brajamohan experience in writing, he may have
asked him to draft a compendium of the arguments put
forth during this and other meetings.  Brajamohan
may then have prepared the basic outline of the work
(which is rather rambling in its sequence of points,
suggesting that it may have originated in notes made
during a lengthy discussion), after which Rammohun
would have put the text into chaste Bengali prose and
added the quotations from the Sanskrit scripturcs.
Although we know of no other case in which Ram.
mohun collaborated as a joint author of an original
work, we do know that he collaborated with Deocar
Schmid in perfecting the translation for which Schmid
did the first draft, and later worked withWilliam Adam

and another missionary in translating the New Testa-
ment into Bengali.

Even by this reckoning, however, Rammohun
should still be credited with a major share in the pre-
paration of the Bengali tract, for the ideas it contained
would have originated in the group of which he was
the acknowledged inspiriter, and the final form in
which it was written would also have owed much to
his handiwork. His assistance to Deocar Schmid, as
already mentioned, entitles him to some credit for the
English translation as well. At the very least, then,
his close association with the preparation of both versions
of the tract deserves to be more widcly known. At
most, he may have written the cntire Bengali work
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himself. Not knowing cxactly at which of these
extremes, or at what distance between them, the truth
may lic, we may content oursclves with saying that
there is a strong presumption in favor of Rammohun’s
authorship of the tract, and that possibly Brajamohan
assisted him in some phases of its preparation.

How docs our finding that Rammohun Roy was
author or part author of the “dialogue between a theist
.and an idolater” add to our understanding of hislife and
work: To be sure, it does not alter the fundamental
.outlines of his known carcer as a vigorous social and
religious reformer. It rather sharpens the picture
we already have by showing him in action at a climactic
point in this career, summoning all his powers of reason,
wit and ecrudition to do battle with his orthodox
.opponents. The tract before us may well be regarded
as one of Rammohun’s masterpieces, and, judging by
the great influence it exerted on the students and intellec-
‘tuals of Bengal from the time of its publication right
‘through the 1840’s, it was probably the most influential
single picce of writing he ever did.

At first glance, the arguments embodied in the tract
.do not seem very rclevant to the problems of India or
of the world in our own times. Attention gradually
shifted from theological to political problems in the
.century which followed Rammohun’s death, and a
further shift is now going on from political to economic
concerns. Belief in the efficacy of the worship of
idols has virtually disappeared among the Indian intel-
ligentsia due to the spread of scientific and scientistic
.attitudes, and contemporary exponents of Hinduism
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tend to construe as merely symbolic the continued
popularity of gods and goddesses among the less edu—
cated majority of the people. Although the tract
is of great interest to the social historian because of the
vivid picture it gives of the religious life of middle-
class Calcutta Hindus in 1820, it might bec asked: Is.
this work merely an historical curiosity, or can we learn.
something from it which is meaningful in our times:

My own conviction is that we can learn most frony
Rammohun’s method of investigation, from the
scientific spirit in which he studied the three major
civilizations confronting each other in India during his.
lifetime—the Hindu, the European, and the Islamic.
In no case did he reject outright, or accept whole-
heartedly, all of the ideas and institutions enshrined in,
these three complex systems of belief and custom. In
cach case he sought to distinguish the useful from the
harmful, the morc true from the less true, from
whatever source it might come.

In looking at the encounter between Hindi
civilization and European civilization that wag just
beginning in his own day, he did not believe that there
was a fundamental opposition between the two, such
as Rabindranath Tagore and M. K. Gandhi—each
in his own way, to be surc—were later to insist upon.
Instead Rammohun scrutinized with a dispassionate eye
the traditions of his own countrymen, decided thas
some were “better adapted for the use of rational
beings” than others, and acted accordingly. He also
discovered that there was support for the more useful
traditions in certain portions of the ancient Hindu
scriptures, and concluded that later texts had departed
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from this carlicr tradition. This is why we find him,
in the tract now before us as well as in many other
works, combatting a popular and debased form of
Hinduism with a long-ncglected and more exalted
form. Rammohun attempts throughout these writings
to show the inconsistency of current ideas and practices
with what he understood to be the fundamental prin-
ciples of Hindu religious life, as set forth in certain
Upanishads, in cpic texts, and in Shankara. He recog-
nizes, in other words, the multiplicity and diversity of
Hindu traditions, and uses some of these traditions as
weapons to overthrow the dominance of others.

It is a common fallacy among both Indian and
Western intellectuals to say that Rammohun borrowed
all hisideas from the English. The absurdity of this belief
should be apparent to anyone who takes the trouble to
rcad Rammohun’s own writings carefully. Certain
aspects of English culture he no doubt admired and
wished his countrymen to adopt—especially the prin-
ciples underlying the British code of law, which guaran-
teed civil libertics and allowed commerce to flourish in
India. He also advocated the introduction of modern
scientific education, not indeced because it was
English (and not nccessarily using English as the
medium of instruction) but because it was more useful
than the Sanskrit system. In the field of religion,
Rammohun championed vigorously the ethical teach-
ings of Jesus of Nazareth, but denounced as incon-
sistent the theological doctrine of the Trinity. In many
other ways it could be shown that Rammohun did not
accept uncritically the whole of European culture,
just as he did not blindly reject it in toto.
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This same eclectic spirit characterized his studies of
Islamic civilization. Here again he refused to make
an all-or-nothing choice between two alternatives,
“Discriminate, analyze, weigh carcfully all claims.
and see which has the greater merit, regardless of its
origin,” might be a fair statement of his method. In
his everyday habits, itis well known that Rammohun
was attracted to the civility of Islamic culture in
the Persian-Mughal form in which it reached India,
and he habitually wore Muslim court dress and
urged his followers to do likewisc on formal
occasions. In other matters of daily life he is
said to have followed the style of the Muslim
aristocracy, and the fact that he was sclected by the
Mughal Emperor of Delhi as his personal emissary
to London was in part a tribute to the extent to which
he had assimilated the best in Islamic culture,

Rammohun probably derived the passion for mono.-.
theism which animates all his religious writings, and
especially the tract against idolatry, from the period
of his boyhood education in Patna, where he learned
Persian and Arabic, read the Qur'an and became
acquainted with the Mu’tazil school of Muslin logic. It
is even possible that he first read the Hindu Upanishads.
in the Persian translation prepared under Dara Shukoh
in the seventcenth century, rather than in Sanskrit
whose study he began later. (In a similar fashion,
Gandhi first read the Bhagavad Gita in an English
translation.)®?

52. The Sanskrit originals of the Upanishads were so little-
known at the time Rammohun published them in Bengali
and English versions that a contemporary Hindu pandit
accused him of having fabricated them himself. Numerous
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In a period when Persian and Arabic education was the-
usual preparation for Hindus entering the administrative:
scrvice of the Mughal Empire and its successor states,
many Hindus in the eighteenth century may have:
developed privately some of the eclecticism which
Rammohun displayed publicly in the nineteenth.
If this was the case, then his selective adoption of Judeo--
Christian and modern European ideas and institutions.
can be regarded as a further extension of that Hindu
receptivity to Islamic influences which he had imbibed
in his vouth.

One of Rammohun’s most important contributions-
to the history of modern India, then, was his pioncering
work as a critical analyst of threc great civilizations-
(or complexes of ideas, customs and learned traditions),
and his attempt to winnow out the most valuable
elements in each. To Muslims it may appear that he
took more from Hindu and Western civilisation than
from their own; to Hindus it may appear that le took
more from Islamic and Western civilization than from
their own; Westerners, on the other hand, may feel
that he has borrowed more from their heritage than.
from either Hindu or Islamic Sources. But these are
superficial views. Rammohun was always seeking to-
outgrow provincial and sectarian prejudices, and to
develop an ever more universal outlook. This was the
larger context within which he diagnosed the ills of his-
countrymen and prescribed remedies for their curc.
In the process he evolved a synthesis which incorporated

copies of the Persian manuscript, on the other hand, were
extant in northern India in the eighteenth century, and at
least one would certainly have been available to Rammohun
when he began his religious studies.
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-elements from all three of the civilizations dominant
in the India of his time.

It was understandable that, as the tide of nationalism
rose to full flood in the twentieth century, Rammohun’s
work and its animating spirit should have been ignored
and misunderstood. In the excitement of the 1920-22
-campaign of non-cooperation with British institutions,
Gandhi himself described Rammohun as “a pygmy
compared to the unknown authors say of the Upani-
shads.” Rabindranath rebuked Gandhi for this slight
-and defended Rammohun, whose international vision
he admired and emulated.?

There is a curious irony in Gandhi’s remark, made
_just a century after the publication of the tract against
idolatry, for in a very real sense the vigorous faith in
Hinduism which sustained his own life and
work (and which led him to rank the auchors
of the Upanishads so far above Rammohun)
would scarcely have been possible if Rammohun
had not first revealed to the view of his countrymen
the lofty philosophy of the Vedanta which in the carly
nineteenth century lay encrusted beneath superstitions
and corrupt practices. It may not be an exaggeration
to say that the synthesis of Hindu, Islamic and European
cultural elements which Rammohun achieved in his

53. Rabindranath Tagore, ““The Cult of the Charkha,”
The Modern Review, XLVI, No. 3 (September, 19235) 27'0.
M. K. Gandhi, “The Poet and the Charkha,” Young India,
VIL. No. 45 (November 5, 1925), 377. Both articles are
reprinted in Jag Parvesh Chander, ed., Tagore and Gandhi
Argue, Lahore: Indian Printing Works, 1945, pp. 65-85. In
‘his editorial, Gandhi says that he originally made the com-
parison in a speech in 1921 on the sands of Cuttack.
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own day cventually became—through the agency of
the Brahmo Samaj and the other reform movements
which sprang up after it (not excepting the Arya Samaj
and the Ramakrishna Mission)—the ideological basis
for the Indian nationalist movement. In the heat of
the struggle Gandhi (who, great as he was, was no
historian) and many of his followers overlooked the-
debt they owed to “the father of modern India.”

Now that their political independence is an acco m--
plished fact, the intelligentsia of India and Pakistan are
able to consider more objectively the continuing rele-
vance of Rammohun’s contribution to the progress of”
their socicties. In doing so, they will find no more
perceptive interpreter than Rabindranath Tagore,
whosc appraisal of his hero provides a fitting conclusion
to this summary of the larger significance of Ram-
mohun’s work :

“Rammohun was the only person in his time,
in the whole world of man, to realize completely the
significance of the Modern Age. He knew that the
ideal of human civilization does not lie in the isolation
of independence, but in the brotherhood of inter-
dependence of individuals as well as of nations in all
spheres of thought and activity. . .His attempt was
to establish our pcoples on the full consciousness of
their own cultural personality, to make them com-
prehend the reality of all that was unique and indes-
tructible in their civilization, and simultaneously,
to make them approach other civilizations in the
spirit of sympathetic co-operation. . .Unsparingly
he devoted himself to the task of rescuing from the
debris of India’s decadence the true products of its
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civilization, and to make our people build on them,
as the basis, the superstructure of an international
culture. Deeply versed in Sanskrit, he revived classi-
cal studies, and while he imbued the Bengali literature
and language with the rich atmosphere of our classical
period, he opened its doors wide to the Spirit of the
Age, offering access to new words from other langu-
ages, and to new ideas. To every sphere of our
national existence he brought the sagacity of a com-
prehensive vision, the spirit of sclf-manifestation of the
unique in the light of the universal.””%4
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A TRACT
Against
The Idolatry commonly practised by the Hindoos.

1 WOULD ask those Pundits, together with their fol-
lowers, who arc averse to the worship of the supreme
- God,* and devoted to the service of images: Why do
you make yourselves the laughing-stock of all sensible
men, by considering miscrable images which are devoid
ofj sense, motion and the power of spcech, as the omni-
scient, omnipresent and almighty God : And why do
you expose yourselves to the scorn and contempt of all
ic world, by considering such absurd practices, as play-
ing with the fingers on the mouth, beating one’s sides,
snapping the fingers and stamping with the foot on the
ground, further clapping with the hands and singing ex-
ceedingly obscene and abominable songs, and finally
bending and moving the body in various disgusting
ways, as spiritual worship2?

If you say: The worship of images is cnjoined in the
Shasters; accordingly we follow only these injunctions
by worshipping images. Thus it is written in the Shas-
ters: “Those who consider the image of a god as mere
stone, will go to hell.” And again: ‘If an image is made
properly, then the god will dwell in it;’

53
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Treply: Asthe worship of imagesis authorized by the
Poorans, thus the same Poorans and similar books con-
tain also passages, in which the worship of images is re-
probated, as fi. ‘All those ignorant persons who
consider an image made of earth, metal, stonc, wood, or
any other similar substance as God, bring upon them-
selves only bodily trouble, but do not obtain salvation.’
Again : ‘A person who out of ignorance forsakes me, the
all-pervading Spirit, and worships images, does nothing
but offer a sacrifice upon ashes.” Accordingly T see
that the Shasters are at variance with cach other. Now
there are two ways of reconciling them, one of which is
this, that these discordant passages arc understood as
referring to persons of different descriptions, viz. the
permission of worshipping images which is to be found
therein, refers only to ignorant people; but thosec who
are duly instructed, arc forbidden to worship images;
and consequently it is evident, that they are commanded
to worship the supreme God only. In the same manner
these contradictory passages have been reconciled in the
Shasters and other ancient writings, as the following
passage proves: ‘Ignorant pcoplc consider wood and
earth as God, but well-instructed men the supreme
Spirit.”? The second way of coming to a decision with
respect to this discordance, is this : In cases where the
Shasters are at variance with cach other, that opinion is
to be adopted which is agreeable to reason. Now it is
said in some passages, that images are possessed of divi-
nity, that in consequence of the Pranpratishtha they
cease to be stone; but in other passagesitis said, that they
are not possessed of divinity. Now which of these
two opinions is correct, may be easily ascertained by
putting the divinity of images to the test; Vviz. if images
have lost the properties of earth, stone and such like
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Ireply: Asthe worship of images is authorized by the
Poorans, thus the same Poorans and similar books con-.
tain also passages, in which the worship of images is re-
probated, as fii. ‘All those ignorant persons who
consider an image made of earth, metal, stone, wood, or
any other similar substance as God, bring upon them-
selves only bodily trouble, but do not obtain salvation.’
Again : ‘A person who out of ignorance forsakes me, the
all-pervading Spirit, and worships images, does nothing
but offer a sacrificc upon ashes.™ Accordingly I see
that the Shasters are at variance with cach other. Now
there are two ways of reconciling them, one of which is
this, that these discordant passages are understood as
referring to persons of different descriptions, viz. the
permission of worshipping images which is to be found
therein, refers only to ignorant people; but those who
are duly instructed, arc forbidden to worship images;
and consequently it is evident, that they are commanded
to worship the supreme God only. In the same manner
these contradictory passages have been reconciled in the
Shasters and other ancient writings, as the following
passage proves: ‘Ignorant peoplc consider wood and
carth as God, but well-instructed men the supreme
Spirit.”? The second way of coming to a decision with
respect to this discordance, is this : In cases where the
Shasters are at variance with cach other, that opinion is
to be adopted which is agreeable to reason. Now it is
said in some passages, that images are possessed of divi-
nity, that in consequence of the Pranpratishtha they
cease to be stone; but in other passages itis said, that they
are not possessed of divinity. Now which of these
two opinions is correct, may be easily ascertained by
putting the divinity of images to the test; viz. if images
have lost the properties of earth, stone and such like
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which they had before, and have through the Pranpra-
tishtha become partakers of the attributes of divinity;
then it may be proved, that they are possessed of divi-
nity: but if on the contrary they are broken to pieces,
by being struck with the hands, or consumed by being
burnt in fire, then those passages in the Shasters must
be considered as completely preponderating in which
the divinity of images is denied.

If you say: We do not approve of the second way
which you mentioned of coming to a decision with
regard to this discordance, viz. by the application of
reasoning; for it might happen that these images, which
we consider as cntitled to the highest respect, would be
actually broken, or consumed by fire. But we approve
entirely the first way which you mentioned of reconcil-
ing these contradictory passages, viz. by considering
them as referring to persons of different descriptions.
We are incapable of fixingour minds upon the supreme
omnipresent God; consequently we worship images,
considering them as God. That the Shasters or that
men call us ignorant, therein is no harm.

Ireply: That the images are exceedingly dear to you,
this is very true; else you would not endeavour to esta-
blish the worship of images, even by confessing your-
selves to be ignorant and stupid people; but you must

§ know also with what contempt the Shasters speak of such
ignorant people; those who do not observe the precepts
of the Vedas, ignorant people, such as are afflicted
with very bad diseases, and those who live agreeably
to their own lusts, all these are said to be impure all their
life time. Therefore as you possess enough under-
standing to fix your mind upon the supreme God, why
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do you wilfully cause yourselves to be called stupid
people, merely on account of your attachment to
images? - This is very singular, that if any one were to
call you stupid with respect to the study of the Shasters,
or to the business of the offices under government, or in
any other respect, you would be ready to take away his
life; for you think yourselves wiser than all others in
every other respect: but if you are exhorted to worship
the supreme God, you say, “We are weak, and possess but
little understanding; therefore we are incapable of
worshipping the supreme, omnipresent God; foritis
exceedingly difficult.” But you will find, if you duly
consider it, that there is nothing more difficult than the
worship of images which you practise. For you con-
sider a lifeless block as an animated being; though it
cannot eat, yet you present it food; though it cannot
smell, yet you give it various sweet smelling flowers,
imagining to give it pleasure thereby; and you consider
this block of earth or stone as possessed of divinity.
Nevertheless, lest in the cold season it might suffer cold,
you clothe it in winter clothes; and in the warm season
you fan it, and lest the moskitoes should bite it, you place
it all the night in curtains. Now there is nothing in the
world more difficult, than to consider something at the
same time as God, and as not God. But you do not
find it difficult to believe such contradictions, because
you are accustomed to it from your infancy; as jug-
glers, because they are exercised therein from their
infancy, perform with ease a feat which is very diffi-
cult, viz. catching a great many knives and balls at the
same time.

Ifyousay: It can be proved by facts, which are per-
ceptible by the senses, that, after the Pranpratishtha, the:
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image is animated by God; now that which can be prov-
ed in this manner, cannot be rejected;

Ireply: Both youand we see clearly, that the pro-
perties of stone, earth or wood, which the image had be-
fore the Pranpratishtha, it retains also afterwards; for as
the flies and moskitoes were playing before on the whole
image from the head to the foot, so they do also after-
wards; as, previously to the performance of the Pranpra-
tishtha, the image would break to pieces if it fell on the
ground, thus it would also afterwards; as before it had
not the power of eating, sleeping and moving, thus it is
also destitute of this power afterwards. How can it
therefore be proved that the image is animated by God:
The truth is, that having heard from your infancy vari-
ous stories of such a supposed animation of images, you
imagine at one time you see an image laughing, and at
other times you perceive grief expressed in its counten-
ance;? likethe peoplecalled Garrows, who, because they
have heard so from their infancy, consider the cat as a
godhead, and see many wonderful things in that animal.
It follows from hence, that men entertain such absurd
imaginations, because their understanding is perverted
by what they hear from their infancy. It is singular
that our perceptions should agree with yours in all
other things, but that only with regard to the laughing
of images there should be a disagreement. But what
can be more shameful than that men, endowed with the
faculty of judging what is profitable and unprofitable to
them, should pray for children, riches and deliverance
from sickness, to such as have not the power of sceing
or moving, and are destitute of all feeling, and should
present gifts to such a senseless block, in order to obtain
all this; more especially as you see clearly, that so many
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continually fail in obtaining the design for which they
make such presents: Notwithstanding all this, you
vow again and again to perform with great expence and
trouble such offerings, as an act of worship.

If you say: Many of those who offer up such petitions
to images, obtain the wished-for object, and those who
have dishonoured the principal and most renowned
images have received their due punishment;

I reply: As some by worshipping images obtain the
object of their desire, thus also many who never pray to
images sce sometimes their wishes fulfilled. It depends
therefore upon God whether our wishes are fulfilled or
not. That they are accomplished when the proper
means are used, but that in the absence of such means
they are not fulfilled, what connection have images
therewith: We see clearly that the worshippers of
images are continually afraid, lest their hands or feet
should possibly be broken. If they were perfectly sure,
that the images are animated by the gods which they
respectively represent, they would not till the present
day be so anxious about their preservation. Further,
what you said about the power of the principal images of
inflicting punishment upon others, this we should be-
lieve, if they would punish the mice, cockroaches and
other creatures for spoiling the colour, or making holes
into their body, or if they would prevent the flies from
sitting upon them, after they have been sitting upon
unclean things, and punish them for doing so. But
howsoever this may be, how much power images pos-
sess or do not possess, this may easily be put to the test;
give them only into our hands, and you will soon see,
which of us can inflict a punishment upon the other.
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If you say: If images are not possessed of divinity, nor
of any power, why do the Shasters give even to the
ignorant the permission of worshipping them:

I answer: The authors of the Shasters were afraid
that those ignorant persons, who were unable by the
contemplation of the wonderful and harmonious arran-
gement of the universe, and the curious construction of
the human body, to elevate themselves to the idea of the
omniscient and omnipresent God, who is the author of
the universe, and the governor of the world, and to lead
a holy life, would spend their time as Atheists, and be-
come dangerous to those around them. On this
account they allowed to these ignorant people, in order
to keep them, like children, in a kind of agreeable delu-
sion, to choose for the objects of their worship various
images, and beasts, fowls, trees, rivers and similar things,
which can be perceived by our senses and are easily
obtained, holding out the prospect of deriving benefit®
from this service, as it is for instance to be seen from
the following passage: ‘The Shasters speak of fruits®
with a view to those ignorant persons only who are very
eager to obtain such fruits, and who have not the power
of discriminating spirit from what is not spirit, in order
to excite them to the performance of religious acts.’*
These ignorant persons, as they used to play in their in-
fancy with little images, and offerings of dust and small
vessels, and in this manner to amuse themselves, thus
when they are grown up, they delight themselves all
their life time in playing with great images, and great
offerings of fire and such things,and with large vessels.
That they actually play like children, is clear from their
daily practice, and from the ceremonies which they
perform on their feast days. For like children, they
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fetch flowers and present them to a stone which cannot

smell, in order to make it enjoy the smell of a fine flo-

wer; they make various kinds of music before an image

which cannot hear; further they present various delici-

ous dishes to an object, which has not the power of
tasting any thing, and like foolish children, move their
hands as if they were actually feeding it; and they wave
a stand furnished with lighted lamps before a thing
which is unable to see® and at a certain festival they
throw themselves into the mire, and strike cach other
with their hands and fists before the image. At other
festivals, fathers, sons and brothers and other persons,
who are entitled to respect, assemble before the image,
and engage in a dance, which is accompanied with ex-
ceedingly indecent songs, and various disgusting bend-
ings of the body; and though their own and their
neighbours’ wives are present, yet they do not abstain
from singing such indecent songs, and bending their
body in such a manner. Sometimes they take their
images into a boat, and commit the most abominable
actions. How can such foolish persons be engaged in
the worship of the supreme God: The truth is, if they
had no such amusements, they would not know how to
spend their time.

END OF THE FIRST SECTION
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69
SECTION IIL

IF the advocates for image worship should say: We do
not worship the images, but as all these images are repre-
sentations of peculiar gods—and all these gods are the su-
preme Bramhu, who is not subject to birth and death,
who is everlasting and omniscient—we use them only as
means for worshipping the gods;

I would ask them in answer to this: Are all these pecu-
liar gods the great Bramhu, or do you call only one of
them soz In cither casc your opinion is unfounded.
For if each is to be regarded as the supreme Bramhu,
then the assertions of the Vedas are false, which speak
every where of one Bramhu only. And to admit
many independent Bramhus, would be also contrary to
reason; for if there are five or ten independent Bramhus,
then it must be granted that each of them is possessed of
the power of creating, preserving and destroying, and
of all other almighty power, because one who is not pos-
sessed of almighty power cannot be called Bramhu;
but if the creation, prescrvation and government of the
world is the work of one omnipotent Bramhu, then all
the other Bramhus would be perfectly useless; conse-
quently each of these gods cannot be considered as the
independent supreme Bramhu. Further, to consider
only one of them as Bramhu is contrary to the Shasters
and to reason; for as the Poorans speak of one fictitious
personage which they call Bramhu, thus they speak in
other places of several other fictitious personages which
they likewise call Bramhu; now to consider a fiction
which occurs in one place of a book, as truth, and not to
consider that a fiction which occurs in other places of the
same book, is altogether inconsistent.
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Further if you say: All these gods are not different
beings; they are in reality but one being, which only
appeared in different shapes;—

Lanswer: Ifall these peculiar gods who have different
shapes, dwelling-places, wives and children, pursuits,
lusts, passions, &c. and carried on wars and concluded
peace with each other, can be but one being, why should
not also water-pots, pictures, men, beasts, &c. yea, all
things be but one being? It is, therefore, impossible,
unless you renounce the use of your eyes, cars and all
other senses, to consider many things as one, whilst they
differ from each other in form, colour, dwelling-places,
pursuits and actions. The truth is, all thesc gods were
born and are subject to death; and they, as well as we,
and as beasts, birds and all other things, are of a finite
duration. The only difference is this, that our life lasts
but a short time, and that they continue to exist a little
longer; as it is written: ‘Bramha, Vishnoo, Sheeva and
all other gods, together with all living creatures, will
see destruction; it is therefore necessary to act so, as to
obtain final happiness.” They are subject to anger, co-
vetousness and delusion, and were continally engaged
in wars and quarrels with each other, as also men and
beasts are subject to lust, anger and such like passions.
One of the fictitious Bramhus (Gunesh), which are
revered by the advocates for image worship, had his
head cut off at the time of his birth, and afterwards lost
a tooth in a battle; another Bramhu’s (Sheeva’s) blood
wasshed in a battle, and hebecame senseless; and another
{Krishna) was deprived of his life by the deadly dart of a
hunter; another (Soorjya) lost his teeth by severe blows
on his cheeks, and as they consider him as toothless
even now, they offer to him pounded rice; one (Doorga)
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died in consequence of having been accursed and of
grief. The proofs of this are to be found in the Maha
Bharat, the Poorans and other Shasters. Now we see
that also men arc subject to various calamities of that
kind. Further, as the name Bramhu is applied to gods,
thus it is also applied to men and other things; as it is
written: “This whole world is Bramhu; all things
considered aright, are but one being.” From this pas-
sage it is clear, that the word Bramhu is not only applied
to the gods, but also to men and all other things. Why
do you therefore call the gods only Bramhu: why
-do you not also call men and all other things Bramhu:

If you say: That which is said of the birth, death,
lusts, anger, rage, envy, stupefaction, fascination, &c. of
the gods, is only illusion; in reality they are not subject
to any of these things;

Ireply: The spirit of all men, as well as of the gods,
isnot subject to any of these things; but the birth, death
and operations of the body are only fictitiously ascribed
to the spirit (though the latter is actually without a
concern therein). Now all gods, like other living crea-
‘tures, are possessed of a body, and of all bodily affec-
‘tions; but if nevertheless you declare that which has
been clearly stated of the birth, death, beheading, rage,
-envy, &c. of the gods to be merely an illusion, what
hinders you to declare also the birth, death, lusts,
anger, &c. of men, beasts, fowls, &c. for mere illusion 2
Forif you consider things as they are in reality, the whole
world is merely an illusion effected by the Maya;
it is therefore altogether illogical to consider the desires
and sufferings of one body as illusion, and to regard the
sufferings and affections of other bodies as really existing.
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If you say: The gods performed all sorts of super-
natural works, which are altogether impossible to men.
Therefore the birth and death of the gods only is mere
illusion;

I would state in reply:

1. It appears from the words of Jamadagnee, that as
thename and shapesofall these gods, which are mention-
«ed in the Shasters, are a mere fiction, thus also the vari-
-ous works which are ascribed to them are mere fictions,
invented for the purpose of cstablishing the peculiar rites
and ceremonies to be used in their service, and to make
‘their worship renowned. For if the existence of any
person is a fiction, the works ascribed to that person are
-of course a fiction too.

2. Asthe godsare said to have performed miracles,
thus it is also relaced in the Poorans, that Agastya, Jan-
oo, Bashisht'ha, Janak and others have performed
miracles, like the gods.  Is therefore also what is said of
‘their birth and death untruc: and are they to be con-
sidered as independent Brambhus:

Ifyousay: By worshipping these gods, the Moonees
and kings have attained the highest degree of glory and
‘happiness; on this account we also worship the gods as

‘they did;

Ireply: The gods, Moonees and kings of former ages
‘worshipped and served only the supreme God. The
-gods and Moonees were equal to each other. The latter
assisted the gods by their sacrifices and other offerings,
and the gods in their turn engaged the good will of the
Moonees by worshipping them and making them pre-
sents. At some times they were on good, at other
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times they were on bad terms with the gods.  The facts.
which prove this, as Ganesh’s having his tooth broken,.
Indra’s losing his riches, Vishnoo’s being trampled upon
by Bhreegoo, the destruction of the Jadoos, Krishnoo's-
being killed by a dart, and Sheeva’s fascination; all
these facts are distinctly stated in the Poorans. If the:
Moonees had considered all these as Bramhus, then they
would not have dared on account of little disagreements-
to break their teeth, to trample upon them, to destroy
their families, and to illtreat them in similar other
ways. The truth is, if the Poorans speak of a god or any
other being as Bramhu, then they ascribe to him all the:
attributes of Bramhu; that is, they describe him as the-
Crcator, Preserver and Destroyer of the world, and as.
entitled to the veneration of all gods, kings and Ree-
shees: but in other passages of the Poorans the
same god is represented as the offspring, servant
and subject of another god; and then the attri—
butes of Bramhu are ascribed to that other god. You
see clearly, that Basisht’ha and other Reeshees are
represented as devotees of Sheeva in the works written
in favour of Sheeva, as devotees of the female deities
in the works devoted to these deities, and as devotees of
Vishnoo in the works devoted to Vishnoo; and in the
Tantras they arc said to have been Bamacharees.
The truth is, they, as well as the gods, worshipped only
one supreme God; they treated the gods as their equals,.
and used to reverence one another mutually. When
they were pleased with them, they blessed them; and.
when they were incensed against them, they cursed.
them. This is clear from their writings. Why do you
not perceive this from a matter of fact which occurs in
common life: If, like unto you, these Reeshees and
pious princes had worshipped beings which are subject:
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to birth and death, many of them would, like you, have
been called by the name of a god which is worshipped.
by you. But among all the sirnames you will not find.
one, like Hareecharan, Krishnoocharan, Raycharan,.
Peareemohan, Nitaydas, Choitonyocharan® or any
modern name. For we find in the Bharat and other
similar writings, the name of the Reeshees and kings, as.
Basist’ha, Shaktee, Parashar, Vyasa, Shook, Dhoumya,.
Garga, Gobhil, Doorbasha, Shandeelya, Kashyap,.
Agastya, Poolastya, Kooroo, Pooroo, Jajatee, Mandhgta .
Bharat, Raghoo, Pandoo, Joodhisht’hir, and an im-
mense number of other such names; but none of them
has any connexion with idols.

If yousay: Through the worship of these images and.
the gods which they represent, many are become Saints,
so that they had and still have itin their power to kill, to-
put to confusion, and bring into subjection whom they
please; and that they have imparted and are imparting
by their mere word life unto the dead, children unto the:
childless, and riches unto the poor; how can therefore-
their divinity be called into doubt:

Lreply: How is it to be wondered at, that such stupid
persons as can consider a block of stone, a heap of ecarth
anlil a tree ofl" the forest as God, are persuaded by a fe‘llovx’r.
who wears long matted hai
his forehead, tugrns his eyeljl 11:; ;1:11?11}2:1: bioad o
keeps his hands and feet in ostianmer: and

unnatural positions, to re--
gaf:d such a deceiver as a Saintz These deceivers.
gain among the ignorant the reputation that all things
must come to pass according to their word, and that.
they are endowed with the knowledge of what is past.
and future; and nevertheless these foolish people see:
clearly, that all these deceivers are ignorant of a great.
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deal of what is going on in their own houses, and in
their nearest neighbourhood; or though their friends or
nearest relations are sometimes greatly afflicted by sick--
ness or poverty, yet they are unable to deliver them from.
their sickness and poverty by their words and offerings..
But if such impostors attempt to play their tricks with
enlightened men, then the whole imposture is imme-
diately discovered, and they meet with the treatment
which they have deserved. Do you not see clearly that
in Calcutta, and in all the neighbouring places, where-
there are more well instructed men than in any other
places, such deceits are on that account not very com-
monly practisedz Thus in the neighbourhood of
Calcutta very few persons are to be found, who pretend
to deliver men from the effects of witchcraft, and to
drive out evil spirits; but in the forest of Vishnoopoor,
the eastern parts of Bengal, and in Assam, where ignor--
ance prevails, all these impostors are held in great
reputation, and in all houses wonderful stories of spirits
and witches are told.  The saintship of image worship-
pers may easily be put to the test; viz. tell only one of”
these pretended Saints to shew his saintship in our-
presence; then the matter will be decided at once. You.
yourself say that Bramha, Vishnoo and Sheeva are not
able to alter the order of nature; nevertheless you be--
lieve, that a certain Saint took away the life of a man,.
and did not allow the sun to rise. God has given you
a human nature; therefore think and act also like men.
It is indeed melancholy to see persons believe, that men.
can act contrary to the laws established by God. More
especially why do you not consider, that those among:
you who are still more ignorant than you, are devoted to
the worship of various idols which you do not respect,.
and pray unto them on all occasions for those things.
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which they desire.  Thus the women and men of low
cast worship, in addition to those renowned idols which.
you acknowledge, such idols as Shasht’hee, Makal,
Kalooray, Dakyinray, Olabibee, and others, though.
you deride several of the idols which these people-
worship. In like manner you would also deride all
those images, which you now consider as possessed of
life, if you would but use your understanding a little.

If you say: The Shasters declare Ganesh and the four
other principal gods to be Bramhu; accordingly we-
consider and worship these five as Bramhu;

I reply:—The Shasters declare not only Ganesh and.
the four other principal gods, but also many others, nay
even the whole world, to be Bramhu. Thus the wind is-.
declared to be Bramhu in the following passage of the-
Vedas: “Wind, thou art evidently Bramhu.” Thus the-
mind is said to be Bramhu, and entitled to worship in
the following passage, ‘“The mind is Bramhu, and en--
titled to worship.” Thus food is called Bramhu in the-
following words: ‘Food is Bramhu.’” Thus also.
servants and cunning persons: ‘A servant is Bramhu;’
‘A cunning person is Bramhu.” In the first part of the-
Mahabharat also Garoor is declared to be Bramhu:
‘Garoor is the destroyer of all things, and he is all in all.’
You yourselves read often what is said in praise of
Sharaswatee: ‘Sharaswatee is continually worshipped
by Bramha and the other gods. Accordingly in con-
sideration of Bramhu’s omnipresence, the Shasters give-
to Ganesh and the other four gods which you worship,.
and to fifty others, and even to the whole world, the:
name Bramhu.

END OF THE SECOND SECTION.
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SECTION Il

IF you say: Whether it be agreeable to reason
and the Shasters, or not, we mmst do what our fore-

fathers did;?®

I reply: That is very strange, that you drag forward
the name of your forefathers, in order to defend your

playing with images, whereas in all other matters, whe-
‘ther secular, or spiritual, you pay very little regard to
their manner of life. We know, there are thousands
among you, whose forefathers were devoted to the
practice of meritorious works, and to the study of the
sacred sciences; whereas they themselves, in perfect
opposition to the habits of their forefathers, give them-
selves altogether up to worldly pursuits, and are serving
foreigners;® and if any makes his fortune among them,
he is spoken of as the chief of his family. When did
the forefathers of any, in the Doorgapooja and other fes-
tivals,ever employ Mahomedan dancing girls, and invite
foreigners into their houses and entertain them: which
now-a-days many do, who are held in great reputation.
Some employ dancing girls in the celebration of the fes-
tivals Jhoolna-jatra and Nandatshab. Whose forefathers
ever did so2 The children of some whose forefathers
used to perform religious ceremonies for Soodras, are
now such as have no intercourse whatever with Soodras.
Some whose forefathers were devotees of the female
deities, or Bamacharees, are become devotees of Vish-
noo, or rather followers of Choitanya. On the other
hand, many whose forefathers were devotees of Vish-
noo, are now devoted to the worship of the female
deities. Many whose forefathers did not observe the
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festivals in honour of Doorga, do not fail to observe any
of the festivals and ceremonies relating to her worship.
Many whose forefathers made merchandize with their
daughters, in consequence of their having become rich,
marry now their daughters to Cooleens (Brahmins of
the highest cast), whereby they ennoble their family.
You see accordingly, that in every other respect you
deviate from the customs of your forefathers; only if
you are exhorted to worship the supreme God, you
defend yourselves with the name of your forefathers
as with a shield.6

If you say: If any whose forefathers made mer-
chandize with their daughters, do not act in the same
manner, but marry them to husbands suited for them;
and if any whose forefathers did not observe the festivals
in honour of Doorga, do observe these festivals, then
they are entitled to praise: for if they follow the Shasters,
what harm can be therein, though their forefathers did
not do so:

I'reply: You confess yourselves that the descendants
of such persons, whose forefathers acted contrary to the
Shasters, are entitled to praise, if they do not follow their
example, but obey the precepts of the Shasters. Never-
theless you say: “We must do that which our forefathers
did; not to do so, is wrong.” Now as you yourselves
confess, that we must obey the precepts of the Shasters,
though our forefathers did not do so, therefore we are
authorized to ask you: “Why do you not practise the
worship of Bramhu, which is enforced in all Shasters,
though it has been neglected by your forefathers?
Namely, why do you neglect the worship of Bramhu,
which is commanded every where inthe Vedas, Poorans,
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Shmreettees, and Tantras, and waste your time in wor-
shipping idols?’

If yousay: If the worship of the supreme God is en-
forced in all the Shasters, and if without it no salvation
can be obtained, have then our forefathers, who did not
worship the supreme Bramhu, failed to obtain salvation?

I'reply: They cannot have become liable to eternal
condemnation by playing with images; for self-intercst-
ed Pundits, sceing that they could derive much profit
from inculcating the worship of images, excited them
continually to the practice of such image worship, and
neglecting to make them acquainted with the Oopani-
shads, or any other Shasters in which the way of obtain-
ing salvation is taught, they made them believe that they
could become perfect through the worship of images.
The truth is, many of our forcfathers did not apply to the
study of the Shasters:; consequently they placed their
confidence in the instruction of these Pundits, and were
by no means deficient in practising those precepts which
they inculcated. Accordingly, as they were deceived,
what could be their guilt: But their deceivers, by thus
imposing upon them, committed indeed a very heinous
sin. However, those who by reading the Oopanishads
and similar Shasters, or by translations thereof into the
current languages of the country, and by other argu-
ments derived from reasoning, are perfectly convinced
that there is no other way of obtaining salvation except
by worshipping the supreme God, and that the Shasters
have allowed the worship of images only as an amuse-
ment of fools; and nevertheless wilfully neglect the
worship of the supreme God, and remain their whole
life time engaged in amusing themselves with images;
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these will have greatly to suffer for it in the present and
future world.

If yousay: The worship of images has been handed
down to us by tradition from pious men, and we must
do what such pious men werc used to do;

Ireply: Agambageesh, Biroopakhya, and others are
called pious men by the worshippers of the cruel female
deities; but they despise those who are considered as
pious men by the devotees of Vishnoo, as Haridash,
Gouranggadash, Nitaydash and others. In the same
manner the devotees of Vishnoo, considering Haridash
and such like as pious men, revile Agambageesh and the
rest. Again, the Oodashees and others call the Gooroo
Nanak a pious man. Thus persons of diffcrent sects
consider different men as pious. But the religious senti-
ments of these pious men belonging to different sects
are very much at variance with each other. Now
must we indced consider all these as pious men, and em-
brace their discordant sentiments: Or must we re-
gulate our conduct with respect to religion according to
the Shasters: The truth is, to the name of pious men
the following are entitled: Manoo, Jagyabalkya, Bas-
hisht’ha, Gotam, Vyasa, and similar men; these ap-
proved only the worship of the supreme God, as I have
shewn before. Why do you not consider that, if Vyasa
and the rest had worshipped gods, endued with hands
and fect, &c. they would not have ventured to describe
in several passages in the Poorans these gods as exceed-
ingly insignificant and subordinate, and as such who had
been overcome in wars. They worshipped the supreme
God; therefore the supreme God only ought to be
worshipped. It is with you as with a herd of sheep; if
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cne sheep jump into a stream or a well, then all the rest
jump likewise into that stream or well, and are imme-
diately drowned. Now if these sheep were asked,
why they did so, they would answer (if they could
understand the question and had the power of speech):
‘God has not given us the power of judging what is good
for us and what not; consequently when we saw one
sheep jumping before us into the water, we jumped into
the water likewise, without minding whether we should
hurt ourselves thereby, or even lose our lives.” Thus
also if, seeing a young came making its mouth bleed
very much by eating thorns, we should ask it, why it did
so, it would say (in case it could understand the question
and had the power of speech): ‘Thave seen my ancestors
making their mouths bleed by eating thorns; therefore
I eat thorns likewise; for God has not given me the
power of judging, what is right and wrong.” But what
can be more melancholy than that children of men, to
whom God has given the power of judging what is good
and evil, right and wrong, if they are asked, why they
give themselves up to such a line of conduct, whereby
they make themselves a laughing-stock in this world,
and do to themselves exceedingly great injury in that
which is to come, viz. why they consider as spiritual
worship, and practise accordingly such things as these:
snapping the fingers, dancing, playing with the fingers
on the mouth, beating their sides, striking each other
at certain festivals, and singing exceedingly disgusting
and obscene songs; and why they reproach God by des-
cribing him as guilty of adultery, theft, deceit, volup-
tuousness, anger, covetousness, and similar crimes,
should not be able to assign any reason for their conduct,
but should only answer, like such sheep and camecls
and other unreasonable beasts: ‘Our forefathers
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did so, and therefore we do so likewise;’ I say, what
can be more melancholy than this: For what differ-
ence remains, according to such declarations, between
the children of men, and the young ones of beasts??

If yousay: “We can defend image worship by argu-
ments derived from the Shasters, consequently you can-
not compare us to a herd of sheep;’

Ireply: I have answered this already before, viz. by
proving, that in the Shasters image worship is only
allowed in order to meet the case of ignorant and stupid
people.  Now you shew always a good understanding,
when the study of the Shasters and temporal affairs are
concened; only with regard to image-worship you
declare yourselves to be stupid: you cannot therefore
corrupt the truth by such quibbles.

END OF THE THIRD SECTION.
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SECTION 1V.

IF yousay: We will follow our inclinations. What
reason have you to feel distressed aboutit? And what
necessity is there for saying so much against it2

Ireply: Itis ina manner natural to feel ourselves dis-
tressed, if we see others in distress; consequently our
compassion is excited by seeing into what a miserable
condition you have brought yourselves by your perverse
inclinations; and as we feel compassion for you, it is our
duty to check these evils.® For we often see your aged
and middle-aged men behaving themselves in a childish
manner; viz. as children present food, beds and other
articles to images, thus these aged and middle-aged
persons present food unto idols, which they afterwards,
considering it as having been left by them, enjoy with
the greatest delight; they marry also male and female
idols together. Now whose compassion should not be
excited by seeing aged and middle-aged persons acting
in such a childish manner:

Secondly, we often see a sensible man acting like 2
mad man; we see that, being alone in the room, he will
now stamp with his left foot on the ground, now he will
turn his hand round his head and snap with his fingers,
now he will breathe with the greatest rapidity, now
he will knock with his arms forcibly against his sides,
now _he will beat himself on his cheeks, now he will
bend his fingers and hands and his whole body in various
ways. Now who should not feel compassion, on seeing
men endowed with understanding acting thus the part
of mad men:
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Thirdly, we see often very respectable persons con-
ducting themselves like drunken men, viz. they will set
up 2 goddess whom they call mother, and pronounce
before it Shakar Bakar; and bend their limbs in such
an abominable manner, that if otherwise such things
were donc in the presence even of the most profligate, it
would excite a feeling of shame in them. Moreover,
they employ also others, hired for that purpose, to make
this their own supremely worshipped god and all their
male and female relations hear the most filthy and abo-
minable expressions; and in the presence of their own
and other women, to bend their limbs in various ways,
whereby carnal lusts are cnflamed. Now virtuous
persons will never commit such improper actions.
Whose compassion should not, therefore, be excited on
seeing otherwise sensible men degrading themselves so
as to act like drunken persons:

Fourthly, that men should be capable of bedaubing
their face and hands, and all their limbs, with mud or
Phagoo or even blood, and fighting together or striking
each other with their fists, and committing various such
outrageous actions, and playing such gambols as you do
before the gods at the festivals called Nandotshab,
Doljatra and Mahanayamee, considering these as reli-
gious actions, this is hardly credible.. Who should not
therefore feel compassion on sceing men acting in a
manner so unworthy of men:

Fitthly, when you substitute another person in the
place of your favorite god, which is regarded by you asa
thousand times greater than your father, and make that
person dance before you, and amuse yourselves by
ridiculing and reviling him, through Bashoodeb, Ka-
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shoodeb and other buffoons, arc these works of devo-
tion, or of sportz Why do you not consider this?
Now who should not feel distressed at seeing men
engaging in such sport and buffoonery with the view of
performing a religious action:

Further, in order to obtain the benefit which is
thought to be derived from the Ganges, you dip your
old sick parents at midnight in the month of December
into the water, and thus kill them ; because in that scason
it is so exceedingly cold and there is such a rough wind,
that even in case you should then keep a vigorous
young man in the water for two hours, it would be
no wonder if he died ofit. Morcover, you burn your
sisters, whether young or old, and your mothers, grand-
mothers, daughters, daughters-in-law, &c. enticing
them to consent to it by holding out to them the pro-
spect of entering thereby into heaven, and tying them to
the pile with ropes and bamboos. Now it is surely
the duty of a benevolent man, if he thus sees others
kill their fathers, mothers, wives, &c. to make a stand
against such an abomination.?

What abominable things do not continually happen at
the Ganges, in consequence of the women’s resorting
thither very carly in the morning and in the day time,
under the idea that this river has the power of blotting
outsins? What can be more shameful than that women,
wearing one single cloth, should bathe themselves in the
Ganges in company with a great number of the other
sex, rbbing at the same time their limbs, and worship
the Linga made of earth: Moreover, what crimes are
not occasioned by this, that women under the pretence
of making a pilgrimage, travel to a far country in com-
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pany with thousands of strange men: Morcover,
many images to which various powers arc ascribed,
and which are renowned for having, by their being set
up in a house, made their owner to become rich, and for
having delivered their worshipper from various cala-
mities, are either stolen or sold: or in casc they consist
of metal, molten, and the silver or gold, or any other
metal of which they were made, taken. But the
worshipper of such an image, if it becomes known that
his god has been stolen or molten, is greatly ashamed
thereof: and if he cannot find out the thief, how severely
does he treat the Brahmin or whomsoever else he has
employed for performing the ceremonies requisite for
its worship. Now to punish an innocent person is ex-
ccedingly criminal, both in a worldly and religious
point of view. Accordingly men by worshipping
images do not only make themsclves miserable in the
world to come, but expose themselves, even already in
the present world, to the universal scorn of men.

If you say: The followers of Jesus Christ reject the
worship of images, and are devoted to the adoration' of
God: therefore your religious system is like unto theirs.
We are Hindoos; consequently we adhere to the wor-
ship of images;—

I reply: The professors of the Christian religion are
divided into two sects; to one of them the English and
others belong, who never keep any images in their places
of worship; to the other the Portuguese and others be-
long, who are more numerous than the English and
those of their sect; these have their places of wor5¥l-ip
full of images. Now if by rejecting images our religion
is in your opinion like unto that of the English, then by
making use of images your religion is of course like unto
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that of the Portuguese; and if this is the case, what
cause have you for boasting of your religion2!?

If you say: Whereby can it be proved that Bramhu is
the cause of the universe:

Ireply : Both you and we consider God as the cause of
the world, and this is declared in the Shasters. Besides
the Atheists, no one else disputes the truth, that God is
the cause of the world. Therefore it is unnecessary to
prove anything in which we both are agreed. Thus we
both agree in designating a two-footed reasonable ani-
mal by the name ‘man’—what necessity exists therefore
to prove this:  But in addition to this truth in which we
both are agreed, you contend that Krishnoo, Sheeva or
any other god is the independent God, to whom the
world owes its origin. In this we do not agree; con-
sequently it is your duty to prove this by arguments
derived from the Shasters and from reason. To prove
from reason that a being possessed of hands and feet
and other limbs is the cause of the world, is altogether
impossible; for it can be proved by ocular demonstra-
tion, and by reasoning which is founded thereupon,
that a being which has hands and feet and other limbs is
perishable; but a perishable being cannot be God. If
you wish to prove it by the Shasters, you will probably
say, that in the Shreebhagabat, Krishnoo is called
Bramhu. However to this we may answer, that as in
the Kaleepooran Kalee, in the Sheevapooran Sheeva,
in the Shambapooran the Sun, and in the Tantra the ten
principal sacred goddesses, are called Bramhu. Further,
as we find in the Shreebhagabat great eulogiums on
Krishnoo, thus we find in all these writings great eulo-
giums on all these gods.  As this is the case, what reason
have you to say that Krishnoo is Bramhu, but that al]
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the other gods are not Bramhu: But to consider
«each of them a distinct, independent Deity, is contrary
both to the Shasters and to reason; for there can be
‘but one Lord of all. Further, if you say that all these
are but one, then we have refuted this already before by
saying, that if these gods, though they differ from each
other with regard to their dwelling places, colour,
form and other particulars, are but one being, then
‘water-pots, pictures, horses, elephants &c. &c. may
‘with as much propriety be considered as one.

If you say: The Shasters declare Haree (Vishnoo),
‘Hara (Sheeva), and others to be one being; accordingly
-we also consider them as one being;

I reply: The Shasters declare all things to be one
single being, as f. i. in the words: “Wise men consi-
«der all things but as one single being.”” The meaning
of such declarations is this, that the whole world is
.dependent upon the one supreme God. As various
reflections are produced by and depend upon the one
sun, thus the whole world is said to bc one being,
because it depends upon, and is as it were a reflection
-of the one supreme God.

If yousay: If all the gods arc not one single being,
for what purpose in various Shasters are various gods
.called Bramhu:

I reply: I have already before replied to this at large,
by proving that the name Bramhu is not only applied to
‘the gods, but also to food, to the mind, to beasts, birds
-and to all other things. This proves the omnipresence
of Bramhu, but it does not follow from hence that
«each in particular is Bramhu.
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If you say: The principal books in favour of Krish~
noo are true; the declarations of these books only are
therefore to be believed;

I reply: Asin the chief Shaster in favour of Sheeva.
the principal books devoted to Sheeva are declared to be-
of superior value and importance, thus in the principal
Shaster in favour of Vishnoo those Shasters are said to be-
of superior value and importance which treat principally
of Vishnoo. The same is said in the Poorans respecting:
the Poorans, and in the Tantras respecting the Tantras;.
nay at the end of every Pooran it is said, that this Poor--
an is superior to all the rest. Butall this is mere exagger--
ation; for all the Poorans have but one author; there--
fore all the Poorans are of equal authority. Now if the
declarations of this one author are false in one place, how
can it be proved that they are true in another: And to
consider some Poorans as false, and others as true, gives.
rise to great abuses in religion.

If, following the religious principles of N ityananda
and Choitanya, you say: It is true Shangkaracharjya.
has said, that the supreme God is without form, and that
by knowing and worshipping him salvation is obtained;
but all the devotees of Vishnoo are firmly persuaded that
he has composed false commentaries, in order to lead
men into error;

I reply: It is clear from the Poorans and Tantras,
that Shangkaracharjya with four disciples becoming in--
carnate, composed Commentaries on the Vedas and the
Vedanta, in order to shew to all men the way of ob--
taining salvation. You deny this, and say that Shang-
karacharjya, the universally-respected author of the:
commentaries, is leading men into error; and, in order to-
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A TRACT AGAINST IDOLATRY. 1Yy

prove this you bring forward stories, which you your--
selves have fabricated. It becomes therefore necessary
for us to remind you of what the devotees of the female-
deities say in answer to this; they assert that Shang--
karacharjya had a follower of the name Keshababharatee
whose disciple Choitanya, being guilty of the blackest
crimes against his own gooroo, accused Acharjya of be--
ing an impostor, and led the people into temporal and
cternal misery. For this he was in various ways
punished by Biroopakhya (a celebrated follower of”
Shangkaracharjya), in consequence of which he after-
wards received the truth and obtained salvation. The
devotees of the female deities bring forward a great
number of arguments for this assertion.  Now how can
the declaration of a person, guilty of the blackest crimes.
(Choitanya), be thought worthy of credit, so that there--
by such a stigma should be affixed to the character of the'
divine teacher (Shangkaracharjya): All the sacred
authors and teachers of our country consider Shangkara-:
charjya as a gooroo, and revere him as much as Shankar
(Sheeva). Those who reject him, as weavers, fishers,
and such like persons, are wicked people. But that there
would arise in the Kaleejoog persons who would reject
him, this is clearly predicted in the Tantraratnakar (2
book held sacred by some sects among the Hindoos).
When Dakhya, in consequence of his having reviled
Sheeva, got a goat’s face, he conceived such an impla-
cable hatred against Sheeva, that when the latter became
incarnate in the person of Shankaracharjya, he appeared
in the world in the person of Ramanooj, in order to-
give vent to his wrath, and reviled thereligion of Sheeva,.
and cast likewise the greatest reproaches upon the
doctrine and person of the blessed Shankaracharjya, who:
is an incarnation of Sheeva; on which account he got:
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A TRACT AGAINST IDOLATRY. 113+

a goat’s face when he died. Also Treepoorashoor,.
after having been killed by Sheeva, became incarnate,.
in the following three persons, Nityananda, Choitanya.
and Adwoita, and established a religion in opposition to-
that of Sheeva; and abused him in the grossest manner,
as also his followers do even till the present day. But
these men met with their due punishment through
Biroopakhya, an incarnation of Bhoirob (a companion .
of Sheeva). Accordingly, it is not unlikely that also-
at the present time those who revile Shankaracharjya,
the incarnation of Sheeva, receive goat’s faces, and are-
punished in various other ways.

If you say: All those who believe in the Shasters.
composed by Sheeva will in Kalee joog drink wine and .
other spirituous liquors, and neglect all religious duties;.

Ireply : Itissaid in the Agam and in other Shasters, .
that in the Kalecjoog men shall discharge their social.
duties according to the rules laid down in the Agam.
Now if thosec who regulate their conduct according to -
the rules laid down in the Agam, do commit sin, then:
all those who in the Shatya and the two following-
joogs regulated their conduct according to the Vedas.
and other Shasters, would have committed sin; for it-
appears from the Mahabharat and other, books, that in_
the Shatya, Treta and Dwapar joogs all, whethergods,
Reeshees, incarnations or kings, drank wine and other-
spirituous liquors. But it is determined by the Shasters -
what may be eaten and what not, and in gencral what-
is to be done and what not. Consequently, if a man.
regulates his conduct according to the Shasters, he can--
not commit sin; but those who consider it as sinful,.
they would of course commit sin by doing so.
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A TRACT AGAINST IDOLATRY. 115

If yousay: It is clear from the Poorans that all those
Agams which allow drinking wine, &c. and in which
the slanderous reflections on Ramanooj, Choitanya and
others are contained, have been written only in order to-
lead men into error; therefore all these Shasters ought
not to be received.

I reply : Itissaid, both in the Poorans and Tantras,
that when Vyasa was dishonored in Kashee (Benares), he
was enraged, and endcavoured to build a Kashee to be
called after his name.  From that time he began to write
various falsehoods in the Poorans, in order to deprive the
Shasters of Shecva of their authority, and to injure his
great reputation. All which you mentioned before
belongs to these false representations; therefore it is as.
lictle entitled to regard as the Kashee of Vyasa. More-
over, this also is related in the Poorans and Tantras,
that Vysa asked of Sheeva pardon for the crime which
he had committed by writing thesc falschoods against
him. Therefore that which you say is of no weight;
for it is contrary both to the Shasters and to reason, that
the merciful Sheeva should have written false Shasters,.
in order to lead men into error. It is singular too, that
the devotces of Vishnoo never bring forward proofs
for their religious system from the universally-renown-
ed ten Oopanishads, the Vedas, the Vedanta, the
Nyay and otherfour Darshans, and the celebrated eigh-
teen Shmrectces of Manoo and others, and the very
celebrated Mahabharat, because these contain nothing of
their Joogalbhajan and the two brethren.® Moreover,
in order to establish their system, they bring forward
falsc asscrtions from those Poorans and Tantras, whose:
real design cannot be discovered and which are not
renowned in the world, and which are also without
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A TRACT AGAINST IDOLATRY. 117
commentaries. But learned men will never embrace
a system which does not agree with the celebrated

Shasters.

If you say: How can the worshippers of Bramhu
perform worship without having a visible object before
their cyes:

I reply: By beholding the skilful and  wonderful
construction and disposition of the world and the
human body, we are convinced that an omniscient and
infinitely wise supreme God is the author thereof, and
delight oursclves in hearing concerning him and medi-
tating upon him; for the world and the human body,
which stand in a mutual relation to cach other, and every
part and member of which is intended for a certain use,
could by no means be constructed in such a skilful
mamner, if it did not derive its origin from a wise
creator.  You find in common life cases similar to this,
viz. a watch or any other piece of machinery which is
constructed with extraordinary skill, can never owe its
origin to chance, or to a cause devoid of intelligence.
Therefore sceing the excellency of a perfect work, we
are convinced of the perfection of thegreat author there-
of But we do not, like you, waste our time by moving
our hands and feet, and our whole body, and by dancing,
singing, and jumping in honour of images possessed of
hands and feet and other members, which are either
fancied in the mind or actually formed by hands; nor
do we play like children in order to please such images.

If you say: It is evident from the construction of the
world and of the human body, that there is an author of
the world; but if the manner of his existence is un-
known, how can we firmly believe in him?
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A TRACT AGAINST IDOLATRY. 119

I reply: On account of the motion and exertions of
the body we do firmly believe, that there is a soul which
pervades the same, though it is not known of what
nature that soul is, through which we conceive the idea of
personality, and obtain the knowledge of all things.
In the same manner we are convinced, from a view of
the creation and harmonious arrangement of the world,
that there is an author of the world, who pervades the
same, though we do not know of what nature he is.
Thus we are persuaded of the existence of many things,
as fi. time, space, &c. which you yourselves allow,
though nobody can accurately determine of what nature
they are. Thus it is also in the present instance; viz.
we are persuaded of the existence of the supreme God;
but if we endeavour to find out his nature, we can
only determine so much, that his nature can neither be
comprehended by the mind, nor expressed by language.

If you say: We also grant that the nature of the su-
preme God can neither be comprehended by the mind,
nor expressed by language; but that whichis beyond the
reach of the human mind and language, cannot be wor-
shipped; thercforc we consider gods possessed of a
certain shape as God, and worship them accordingly;

I reply: 1fa person in his early youth should fall into
the hands of robbers and be carried into a foreign coun-
try, and there should wish to perform Shraddha or any
other ceremony in remembrance of his father, he will
by no means, in casc he was unable to ascertain the
shape of his father, perform the ceremony by calling a
beast or bird ‘father’; buthe will accomplish the rite by
using such terms as are applicable only to the male
author of his existence. Thus it is also in the present
instance; though it cannot be ascertained of what nature
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A TRACT AGAINST IDOLATRY. 121

the supreme God is, nevertheless he ought to be wor-
shipped by thinking on him as the cause and the ruler
of the universe. Thus to hear about and to meditate
upon him is to worship him; but to make such sport as
you do when you say: ‘Come, sit down, put on
clothes, rings, &c. smell this lower, eat, and then take
your leave,” which you call worship, this is certainly
image worship, but not worshipping the supreme God.

If you'say: The Vedanta approves of the worship
of the supreme omnipresent God, but this does not
apply to householders:

I reply: This your assertion is quite contrary both to
the Shasters and to rcason; for in the Vedas, and in the
Shmreetees of Manoo, Jagyabalkya and others, andinthe
Tantras and other Shasters, the worship of the supreme
God is by all means inculcateduponhouseholders.’* Why
do you not attend to authentic traditions? Is it not relat-
ed in the Brechadaranyak Oopanishad, that Indra and
Becrochan were instructed in the knowledge of the su-
preme God by Bramhu: And do you not see from the
Moondak Oopanishad that Shounak, who was a great
houscholder, acquired the knowledge of Bramhu from
Angeera; and from the Chhandogya Oopanishad, that
the king Janshrootee and Shwetoo, Ketoo, Gotam,
Janak and others, who were all houscholders, were
devoted to the worship of the supreme God: More-
over, it is a fact, that, as in all other communities, there
are persons of a strong and of a weak understanding,
thus also among houscholders, there are both sensible
men and fools. Now in order to restrain all such fools
from wicked practices, playing with images has been
permitted to them; but upon sensible men the worship
of the supreme God has been made obligatory. Accord-
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A TRACT AGAINST IDOLATRY. 123

ingly, the command of worshipping the supreme God,
refers also strongly to all householders. This is true,
that all persons greedy of lucre arc wont to affirm, that
the command of worshipping the supreme God does
not refer to houscholders. But it is manifest what the
rcason thercof is; viz. mos houscholders are opulent
people; accordingly these Pundits derive much profit
from their worshipping images, whereas they derive
none from the worship of the supreme God; for all the
presents made unto the images, as jewecls, clothes, &c.
the offerings of food, the refreshments presented in the
afternoon, the morning oblations, &c., all these things
arc for the profit of these men.  Moreover on festival
days peculiar presents must be made to the images, and
a great expense must be incurred at the great festivals,
and at the performance of the ceremonies called Shwa-.
styayan, Poorashcharan, &c.; all this becomes the
property of these covetous Pundits. Accordingly, the
greater the number of images is to the worship of which
houscholders are blindly given, the greater is the profit
which these men derive from them. Now men com-
mit robbery, murder and theft for their profits’ sake;
what wonder is it, thercfore, that these covetous Pundits

deccive houscholders in order to derjve advantage
from itz

If you say: Without purity of heart it is impossible to
come to the knowledge of the real nature of the
supreme God. Now are then all those among you who
desire to come to the knowledge of the real nature of
God, possessed of pure hearts:

Ireply: If they were without some purity of heart,
they would not even engage in the worship of the su-
rpeme God; for the Shasters call purity of heart the
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cause of any man’s engaging in the worship of the su-
preme God. If you see therefore any man devoted to
the worship of the supreme God, you may be sure that
such a man is possessed of purity of heart; and a very
high degree of purity of heart is the consequence of con-
stancy in worshipping the supreme God; on this account
we have devoted ourselves to his worship. But it is very
singular to hear from you, that nobody ought to engage
in acts of worship without being possessed of a pure
heart, because your own Tantra Shaster speaks respect-
ing image-worship as follows: ‘He only who has his
senses under his control, who is humble, always pure,
devout, who has a strong memory and good abilities,
who conducts himself with propriety, and who is pos-
sessed of a sound understanding, of a good temper,
of prudence and similar good qualities, he only has a
right to perform religious ceremonies; this is an unal-
terable rule” Now I would ask you: Is there any
of you posscssed of all thesc qualitics, before he engages
in the worship of images:!?

If you say: You do not at all practise the duties
which the worship of Bramhu requires; you call your-
selves falsely the worshippers of Bramhu;

I reply: Our religion consists in this, to consider the
supreme God as one omnipresent and omniscient being,
and to take care not to hurt ourselves or others by giving
way to our sensual inclinations.’® These two duties we
have to fulfil as far as it lies in our power, and we are
gradually enabled through exercise and exertion to fulfil
them perfectly. But of all rites and ceremonies which
your ceremonial law and image worship require, you do
not observe the ten millionth part. You ought to pre=
serve a perpetual fire: but who does this? Of the Balee
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Boishwadeb, the bathing in the morning, the daily
Shraddha, the three daily devotions, the repetition of the
Gaytree, connected with meditation on the meaning
thereof, the appointed fasts, the rules respecting cating
and drinking, &c. the order of abstaining from all in-
tercourse with foreigners and low-cast people, what do
you observe of all these things: Besides these, who
observes the various numberless rites and ceremonies
which are incumbent upon the devotees of the female
deities, and of Shecva, Vishnoo and other deities?
Accordingly, you do not observe the smallest part of
your religious rites; nevertheless out of spite you accuse
and reproach others for being deficient in acting up to
their religious principles.

If you say: You worship the supreme God in a
certain way, and we also worship him in a certain way;
now if both ways of worshipping God are right, we
both obtainthe object which we seek for; and what proof
is there, that one way is right, and the other wrong?

I reply: We worship God as the cause of the uni-
verse; accordingly we worship him, to whom this great
work is justly ascribed. Consequently we must obtain
our objects; even according to your own faith we can-
not suffer any loss. For though Kalee should be the
causc of the universe, or though Vishnoo, Sheeva, or
any other should be the author of the world, yet our
worship would on that account by no means be in vain.
As for instance, if you want to send a letter by post to
the king of Kashee (Benares), and you write on the
cover: ‘This letter is to be delivered to the king of
Kashee,” then it will safely reach the king of Kashce,
whosoever he be. But if you write on the cover the
name of some particular person, and if that person is
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not king of Kashee, then the letter will not be delivered
to the king, but will be returned to you. Thus it is also
in the present instance. According to different sccts
different persons are said to be the authors of the world;
yet notwithstanding the incertitude arising from such a
difference of opinions, you consider one particular
person as the author of the world, and worship him as
such. Now if this person is not the author of the
world, then your worship is without effect; but our
worship can in no case be in vain.

If you say: Whether the god possessed of a shape
whom we worship be the cause of the world, or not;
whomsoever we may worship in faith, we shall obtain
our object thereby; for faith is the foundation of all
things;

I reply: This is altogether wrong; for the faith
which a believer is possessed of cannot alter the nature of
another thing; as if any body should drink milk
mixed with poison, thinking it to be pure milk, it will by
10 means work like pure milk, but it will produce the
effects of posion, viz. it will kill him who drinks it.
Thus also if a child or a grasshopper should touch the
fire, thinking it to be pleasant and beneficial,
it will surely, contrary to their belief, burn them.
There might thousands of such instances be adduced.
Accordingly the nature of a thing can by no means be
altered through that which a man believes respecting it.
Thus if we believe any perishable being to be the cause.
of the world, and worship it as such, this being will not
thereby become the cause of the world, nor will your
worship have on that account any efficacy; all is
mere delusion.

END OF THE FOURTH SECTION.
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SECTION V.

If you say: Whatever a Gooroo teaches his disciple,
that is true; if we act according to his instructions, we
shall obtain the object which we seek for;

Ireply: I call him a Gooroo who gives good in-
structions which agree with the Shasters; for a real
Gooroo is thus defined : ‘He who by the application of
the eyesalve of knowledge dispels the darkness of
ignorance, and enlightens the eyes of the understanding,
he is a Gooroo.” Let one first be a Gooroo according
to the Shasters; then his doctrine will also be productive
of the wished-for consequences. He that will profes-
sedly instruct any body in true wisdom without possess-
ing himself a spark of it, and makes only disciples in
order to enrich himsclf through the presents which are
offered at festival days, and through the warm clothes
which are given him, his instructions produce only
sorrow and misery. Therefore Sheeva has said, “There
is great abundance of such Gooroos as spoil their disci-
ples of their wealth; but a Gooroo who delivers his dis-
ciples out of their troubles, is very rarely to bemet with.’
Accordingly, by placing confidence in the instruction of
a Gooroo, who tcaches the worship of the supreme God
agreeably to the Shasters, cternal beatitude can be ob-
tained; otherwise if one blind man lead another blind
man, both will become miserable, as it is said in the
Moondak Oopanishad: ‘An ignorant Gooroo who
attempts to instruct an ignorant disciple, is like a blind
man who attempts to lead a blind man.” It is said in the
Shasters, that a Gooroo may once receive a fee from his
disciple, i.c. on his taking him under his spiritual care.
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But it is very singular, that Gooroos do repeatedly in
one single year extort money from their disciples, partly
at the various festivals, partly under the pretence of
intending to invest their sons with the brahminical
thread, or to marry them, and under similar pretences.
Nevertheless they tell their disciples, in order to gratify
them, that they love them, as much as their own sons;
but we never saw them give the property of their sons
unto their disciples; on the other hand we see conti-
nually that they take the property of their disciples and

give it to their sons.!?

If you say: Since by worshipping God by means of
sensible objects sin is expiated and the heart purified, this
kind of worship is not uscless: we therefore practise it;

Ireply: It is true that the worship of God through
sensible objects, as by considering him resident in the
heart, or in the solar globe, or in the eyes or as signified
by the term Om; is a mean of expiating sin and purifying
the heart; but that kind of worship which you practise,
viz. to form in the mind or with your hands a male and
a female, and to think continually of that connubial
intercourse which you imagine to subsist between them;
and to think how the male, in order to appease the anger
of the female, assumed sometimes the form of a barber,
and sometimes of a Jogee,' how sometimes both entered
into a boat, how sometimes one did chew the betle
which the other had left, and how sometimes
one did bite the other—I say, that kind
of worship which consists in thinking of all
this, does by no means purify the heart; on the
contrary it excites only sinful lusts in the mind,
and pollutes the soul. This is proved by experience,
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and it is also said in the Geeta, that a man is inclined to-
that of which he thinks always. Placing confidence in
such exaggerating passages, in which is it said that
sins which have been committed wilfully, or uninten-
tionally, arc expiated by pronouncing thc name of a
god, or by bathing in sacred places, you commit sin
without fear. But you yourselves say, that after Jood’-
histir had spokcn an indirect lic, he was cast into hell,
in order to receive the punishment duc unto this sin,
although he did not cease after having spoken the lic
to bathe in the Ganges, and to pronounce the name of
the gods, and although he offered up the sacrifice of a
horse and other sacrifices. Accordingly, your system
of worship through sensible objects pollutes the mind,
and cncourages the perpetration of sins.?®

If you say: Although to seek after knowledge is
indeed spiritual worship, yet it is contrary unto the
established system of morals;

Ireply: Itis very singular that you declare it to be
contrary unto the established system of morals, that we
call him God, who is declared in all the Shasters to be the
author of the world, and serve him as far as lies in our
power, by hearing about and meditating upon him:
while you consider as gods, images of earth, which
represent persons in various shockingly obscene
positions; and place in their temples, to which
your women resort, all sorts of figures of
men and women which are not fit to be
looked upon.  Proofs of this are to be found evenin
the temple of Jagannath. There are also various figures
unfit to mect the eye upon the cars of your gods, which
are looked upon by persons of all ages and sexes. And



136 Tr-cfisfa mam

ISl (AN TN e 75 T F5IFT 8 w1y
TS %118 I TRPTMARATF Y8 W32 A= 2 82 wrolg
T AN T T WF 9F qUCE A Bowt FiEm
T2 R A AFT 9FG ATAT AME AR W Az
QI G171 AFE '@ T<[197 F4N AT FACHFT 77 9Thg
R S TS qLARTS Cote I 992 TS A
@rFTe 37w b @ firm Ffics fgs w9z 9
e FfAare cobm fF s 9% s M frs
AT BART FfAce FR0a ©@E 9 Eieles
7 fFacd 7

Tfv J AR @ T SeArTR (7Y fatogy g%
fafirg =t @ BoArT <7 1 a7 1 AAdicdte W @
TFA SAPTIR [{fF frnicew omet Boice safaes
Ffam @ s siRangd we9z T M7 Sifm o
BRCART AT 22CS AfFE? 78 Brie Raimmed oy
orFacd fefiaify |

T I (O TAICF TN T 9 O ColiT
TS 3 SRS feasm 30 791 Beq | Aawide:
qF TA TRG T 7079 S el T=wegT FEm



A TRACT AGAINST IDOLATRY. 137

‘when you have made an image, you consider it as God,
-and sing before it various obscenc and abominable
'songs in the hearing of persons of all descriptions; and
you employ persons to represent your favourite god,
and amuse yourselves thereby. In order to acquirce
religious merit, thousands of males and females bathe
together near a landing-place, so that their bodies
touch each other; and you employ singers to sing the
most obscene songs, and declaimers to use the most
-obscene expressions. Further, you eat in company
with persons of all casts, and you appoint young men
to instruct young women.! Now in doing all this,
.do you not act contrary to the established system of
morals? Nevertheless, if you are exhorted to worship
the supreme Being, you say: ‘How should we act
-contrary to the established system of morals?’

If you say: This kind of worship is commanded in
the Poorans, therefore we practise the same;

I reply: As this kind of worship is commanded in
the Poorans, thus the very same Poorans declare the
same also to be false. Why will you therefore, by taking
falschood for truth, make yourselves miscrable in the
present world, and in that which is to come: On this
subject I have spoken at large in the first section.

If you say: As you consider all things as Bramhu, it
is useless for you to make a difference between what is
to be caten, and what not, and with whom you associate
and with whom not;

Ireply: The subject considered spiritually, there is
indeed but one all-pervading Bramhu, upon whose ex-
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istence the existence of all things depends. Now as
long as we sce things as they appear to us, viz. as long
as we sce a pot as a pot, and a picturc as a picture, and as
long as the office of one sense cannot be performed by
another sense, so long a pot must be used for the purpose
for which pots are used, and a picture for the purpose for
which pictures arc used; and the cars must be employcd
when any thing is to be heard, and the eyes when any
thing is to be seen; and with respect to cating and drink-
ing, and to our whole conduct, we must follow the
directions and fashions of the respective countries in
which we live.  As it is with five shepherd boys belong-
ing to one master, who in a play arc appointed by him,
one to be a king, the seccond to be a minister, the third to
be a police officer, the fourth to be a tenant, and the fifth
to be a priest; and who, as long as the play lasts, conduct
themselves according to their respective characters,
though they arc assured in their minds that they are
-equally the servants of one master, thus it is also in the
present instance; though it is certain, if we consider
the subject in a spiritual point of view, that we all subsist
by the supreme God, yet we conduct ourselves accord-
ing to the cstablished rules of socicty. The worship-
pers of Bramhu have always in all four joogs conducted
themselves in this manner.  Instances of this are Manoo,
Jagyavalkya, Vyasa, Bashisht'ha, Parashar, Atharva,
Angira, and other eminent Reeshees; and Janak, Shou-
nak, Roikka, and other kings, who all wereworshippers
of Bramhu, and nevertheless attended to their household
affairs or governed kingdoms. But this is singular,
that, though you consider all things as Bramhu, yet
placing your gods near a hill or in a forest, you collect
together in large crowds, and cat with persons of all
«casts, without paying any regard to what is to be eaten
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and what not; and neglect to observe, in particular
places and acts of worship, your rules with regard to
intercourse with the other sex; and you say continually,
“The whole world is Vishnoo.” But when do you ever
consider all places as equal: Moreover you say : ‘All
women are Bhagabatee.” Yet when do you ever act
according to this principle: Nevertheless, in order to
turn away men from the worship of the supreme Bram-
hu, you bring forward such arguments as these, that
if one believes Bramhu to be all in all, it is useless to re-
gard the rules respecting diet and intercourse with the
other scx. It is very melancholy that you have pledged
yourselves not to acknowledge that God, who is the
author of the world, as God; and that you arc ready to
call earth, stone, water, trecs, kites and other birds, and
jackals and similar beasts God, and worship them, and
are always busy to excite others to it. And if any who
secs you given up to so great a folly endeavours to per-
suade you by arguments deduced from the Shasters or
from reason to acknowledge God as God, and to serve
him only, you do not feel any obligation to such a per-
son, but rather hate him and speak evil of him.*® Thus
there is now a person who has translated the Vedanta
and other such Shasters into the vernacular language of
this country, in order that you may casily bc able to
understand them.?” Now when any by perusing these
translations comes to understand the meaning of these
Shasters, and finds the principles of the Vedanta excel-
lent, and following them begins to practise a spiritual
way of worship, then you endeavour to turn such a
person away from it by saying, ‘Oh you are become a
follower of such or such a one;” though you know very
well that these principles arc founded on the Vedas, the
Vedanta and other Darshans.* and the Smritees of Ma--
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noo and others, and upon all the Shasters. You say so-
only with the intention that such persons, imagining.
this kind of worship to be a modern invention, may

disbelieve, renounce and despise these principles. But-
those among them who are better instructed, will surely

be aware of this, that if any should translate the Maha-

bharat or Ramayan into the vernacular language, such

a translator would not be on that account the author of '
the principles contained in these books.

If you say: The first step towards the attainment of a
capacity for the worship of Bramhu is the observance of
the rites and ceremonies (prescribed for the worship of
images); if these are neglected, how is it possible to come
to the knowledge of and to worship Bramhu: like as no
man can enter upon the study of the Grammar, without"
having previously learnt the Alphabet.

1 reply:  Those who learn the Alphabet have the
intention to begin the Grammar as soon as they have
learnt it; and when they have learnt the letters and are
qualified for the study of the Grammar, they do not ex--
ercise themsclves any more in transcribing them. Men
continue ascending on the steps of a staircase, but no
body will cver remain standing upon it.  But I sce that
you act in an opposite manner; for you begin to practise
that false kind of worship, which you compare to 2 stair-
case, and to learning the alphabet, in the tenth year of
your age, and do not leave it off till your death, though
you should become 80 years old; and although you have
sufficient abilities for understanding the nature of the
supreme God, yet you do not apply to it; nay if you see
another desirous of applying to it, you hate him.*® By
playing with images from your fifth year till your death,.
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you throw away a human life. You waste your time -
by expecting salvation from images, which cannot keep -
away the flies from their faces, and which cannot pre- -
serve themsclves from being stolen and molten, and

which break to picces, if they receive a blow; and you

arc guilty of exceedingly great folly, by believing that

various and obliquc strokes on your forehcads and

marks on your body, and a burden of wood on your

neck, will save youfrom the punishment which Jama

inflicts upon you. Therefore I beseech you with all

humility again and again: Belicve in the supreme omni- -
present Bramhu, the author of the world; and being

duly sensible that he sces all which you do, abstain from

that which is evil, and begin cven now to take care; that -
by belicving those who on account of their own interest -
excite you to play with images, you do not make your-

selves the laughing-stock of mankind in this present

world, and bring upon yourselves cxceeding great

misery in the world to come.

If you say: That we consider the gods as the su-
preme Bramhu, that is not the case; but we worship
them, because we consider them as a door by which we
come to the supreme Bramhu, as it is requisite to make-
one’s reverence to the porter, in order to come unto the -

ki,ng;19

I reply: Those who make their obeisance unto the-
porter in order to come unto the king, do not consider -
the porter as the king himself. But I see that it is with
you quite the contrary; for you consider those gods-
which you worship, as Bramhu. Further, it is quite-
right to make one’s obeisance to the porter, in order to
come unto the king, because the porter is nearer than
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the king; so that he can bring one unto the king, who-
is not easily accessible. But this simile is quite inappli--
cable in the present case. For the supreme God is an.
omnipresent, all-pervading Spirit; what being therefore-
can be nearer to us than he himself, that we should have-
rcason to consider him as a door by which we may
come to the supreme Being?

If you say: The one supreme God may be found by
all, though some find him by divine knowledge, others.
by the performance of rites, and others by worshipping
the gods, like as people enter in by various ways into-
the house of one and the same king ;

I reply: This is entirely against the Shasters, that the-
supreme God may be found in various ways; for the
Vedas, the Vedanta and all other Shasters declare every-
where quite decisively, that the supreme God can by
no means be found in any other way, except through
knowledge, as fi. in the following passage: ‘Only
by the knowledge of this supreme Spirit salvation of ’
the soul is obtained; there is no other way of obtaining
salvation.” The rules relating to particular rites and’
ceremonics, and to particular modes of worship, which
are laid down in the Shasters, arc certainly necessary
and must certainly be observed, as long as the soul
is not become pure, and divine knowledge together with
a spiritual way of worship is not sought after. But
that kind of worship which you practise, how can this.
contribute any thing towards the purification of the
soulz On the contrary the soul is polluted thereby,
and it proves consequently an impediment in coming
to the supreme God. Thus if a royal palace is in the:
South, and a man would go only towards the East,
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he might go even 10 millions of years, and yct would

never come to it.

If you say: The knowledge and worship of Bramhu
f the mind, and the meditation on gods
possessed of a shape which we practise is also an occupa-
tion of the mind. Now as by the knowledge of Bram-
hu salvation is obtained, why should not also in the
same manner salvation be obtainable by the worship of

gods posscsscd of a shape:

is an occupation o

e world,

Lreply: T hat Bramhu is the author of th ]
in the

this does not at all depend upon our notions;
same manner as a rope will not be a rope, because we
consider it so; for the existence of a thing does not
depend upon men’s considering it as existing. But if a
rope is not considerced as a serpent, but as that which it
rcally is, this cannot be productive of any €rrors an

therefore a person (who employs it for some purp053)
will obtain the object which he has in view. In the
dca productive of fatal mistakes,
¢ God is considered as
But if a person con-
as the author thereof,
in view (viz.
e arc but

same manner it is an 1
if a part of the world which is no
the divine author of the world.
sider the author of the world
he will obtain the object which he has
salvation). But the gods on which you meditat
the fictions of your own mind. For you form in your
mind the head of such and such a god—give him a
mouth, nose, &c.—endow him with hands, feet and
other limbs—deck him with clothes, beads and trinkets
—and prepare in your imind various presents which you
offer to him. When your attention is engrossed by
some worldly affair, some limbs are finished, and other
limbs remain unfinished. In the mean while, if any
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body should enter into a conversation with you, or if
che mind should become engaged in any thing else, then
this whole fancied image is all at once destroyed, and
you are obliged to form it again in your mind. How
often docs it happen in this manner, in the course of
one single day, that you break as it werc an image which
you have thus made in your mind; and that you form
the same image again: It is here just as when you
represent to your mind any man, or lifeless thing which
is not before your cyes, the image whereof is as it were
broken, when your attention is diverted to some other
object. Now what difference is there between form-
ing in your mind the image of such gods, and between
representing to your mind the shape of such a man or
lifeless thing? You form in your mind the image of
such gods, and break it as it were in your mind; and
you form it with your hands and feet, and break it again
with your hands and feet. This mental worship of yours
is only a mental play. You form such an image at
what time and in what manner you wish, and then
you expect salvation and happiness from such a destruc-
tible thing of your own formation. On this account
it is written in the Mahanirban, ‘If an image which is a
fiction of a man’s own mind, becomes the cause of a
man’s salvation; then all those who obtain 2 kingdom
in a dream, can justly call themselves kings.’ This
self-deception knows no bounds. Beings which they
themselves form and break in their mind, they consider
as their gods; and pray to these imaginary beings to
enrich them with holiness, wealth, prosperity and eternal
beatitude. You sec evidently, that beings which they
form sitting sometimes upon their breasts, and some-
times holding them with their feet, and which they
scrape with their tools, and which they carve and polish,
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and upon whose face and body flies and other insects,
when they have been before sitting upon various un-
clean things, deposit such uncleanness, they consider as
the Lords of the world and their own Lords, and pray to
them for what they wish to have. Now who is capable
of bringing such stupid people to their senses: Even
brute beasts consider lifeless substances as lifeless sub-
stances, and stones as stones, and water as water, and
beasts as beasts. But how can such a person call himself
a man and despise the beasts, who considers trees as
gods, stones as supreme gods, the water of some rivers
or tanks as a universally adored god, and jackals, mon-
keys and similar beasts as representatives of gods, and
worship them accordingly:

If you say: Ifall material things are destructible, and
if the supreme God is immaterial, then how could
material things be created by an immaterial being?
For it is impossible that an immaterial being should
produce a material object?

I reply: We have sensible proofs, that the wind,
though it be invisible, moves and lifts up things and pro-
duces other effects; and the mind, when in a state of
wakefulness, produces a great variety of objects; never-
theless the mind is universally acknowledgcd to be
immaterial. And how many elephants, horses and other
things does the soul produce in dreams: What is it
therefore to be wondered at, that the perfect supreme
Spirit should have created the universe: It is also
written in the Vedas: “We see that the soul, which is
immaterial, has the power of creating a variety of
objects.” What wonder is it therefore that the almighty
supreme God, who is altogether free from all pollution
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with matter, by his mere will should have created the
world?

If yousay: Bramhu is almighty, he can do whatso-
ever he will; why should it therefore be thought strange,
that on account of a particular design which he wished to
accomplish, he should have assumed a certain shape:

I reply: Bramhu is almighty in what concerns the
creation, preservation and government of the world;
that is, what is impossible with others, that is possible
with the supreme God. But it is impossible that with
regard to his divine attributes, viz. his eternity, omnis-
cience, omnipresence, freedom from all evil passions,
immateriality, immutability and such like attributes any
change should ever take place. Now if he would
assume a shape, such a change in these attributes would
take place; for though a thing possessed of a shape
should be exceedingly large, yet it is always compre-
hended within the bounds of space, time and the atmos~
phere; consequently it would not comprehend all things
in itself (would not be omnipresent). Further, all
corporeal things which are seen, are subject to destruc-
tion; consequently such a thing could not be eternal
and immutable; and a being of a finite existence and ex-
tent cannot be omniscient. Morcover you yourselves
say, that he can do whatsoever he will; conscquently he
can destroy the Asoors (wicked spirits), and deliver
the carth from her miseries, by his mere will. You
assume therefore more than is necessary and contradict
yourselves, if you say that God could not accomplish
all these things without assuming a shape.

If you say: The Poorans declare that the gods have



156 qE-cATsfme e

SEUCAY LA TA | Te | WEiE w4 Wiy O AIE T
WW\UWWWWW fl?n'cct'qznraﬁ«m
@ Fre4m Tret TiesT 4% GT I 2[1FS 0T GO 1|
“Aemtd a1 g8 Teh e’

“@3rfE it vrmR et s e T e |

i e B AAVITHA (RRTEl FTEA FLHT @
it <tz el ATz | B8d | W uaid
s AGTT THTAT T T T AT T FI6 T Feea
“ieam 7%fs e 30 fF Fridies are = fo Tz
% cottia w417 TP ot 7[fs N eAfrs =
ATy S T T A TH T 7E T A 02
@ﬁma?ﬁwn 3N T ACTG AT [ BT
TfiTs FRATE TIR @ FF Tz orwi SR T
firorare 71 |

afr T “wEAs TEHANS | wdte ‘oI T
Ffaas’ 11 9% R <07 fravces g1 5T 3
W?ﬂswqﬂs ot qu@mm

M I T U AN S oAty AT T oA



A TRACT AGAINST IDOLATRY. 157

no material shape, that they can be seen by their
worshippers only;

I reply: Every shape is material, and consequently
liable to changes; accordingly the Poorans, in ascribing
to the gods an immaterial shape, mean only that their
shape is not so grossly material, as that of other material
objects; asitissaid in the Poorans, ‘A man who supports
five persons is not a material man.’

If you say: The devotees of Vishnoo, who belong to
the sect established by Choitanya, say:  “The light pro-
ceeding from Krishnoo’s and Gouranga’s body is the
supreme Bramhu;’

I reply: All beings, from Bramha down to the
lowest insect, are full of the Deity; therefore the insect
as well as the splendour of its body, and Krishnoo as well
as the light proceeding from his body, are not different
from the Deity. You are therefore culpable according
to your own assertion: for you said that the light
proceeding from Krishnoo’s body is Bramhu, not
Krishnoo himself; therefore your worship of Krishnoo
is in vain. For the Shasters command us to worship
‘God; consequently we ought not to worship any
thing, which is not God.

If you say: Itis commanded in the Shasters to per-
form every day the three regular devotions directed to
the Sun, and also to observe all ceremonies, which are
to be practised daily or on certain occasions. Why do
you, notwithstanding these injunctions, neglect to per=
form these duties?

I reply: We worship Bramhu by rcpcatil}g ic
Pranab and Gaytree,2° or by hcaring and meditating
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on the Oopanishads and other shasters containing the
same doctrines. By doing so, all ceremonies which
must be practised daily or on certain occasions are
virtually performed; As it is said in the Moondak
‘Oopanishad, ¢Strive after the knowledge of one
supreme Spirit, and forsake all other doctrines;” and as
Manoo says: ‘Though you may neglect to perform
the ceremonies prescribed in the Shasters, yet you must
be diligent in worshipping Bramhu, in subduing your
sensuality, in repeating the Pranab, and in studying the
‘Qopanishads and other Shasters of similar contents.’
Moreover, we are not forbidden to perform as much as
lies in our power those daily and occasional ceremonies
which are required by our stations, in order to obtain
purity of heart. But I would ask you: As you are
commanded to worship the supreme Being, why do

you not practise it?

If you say: The system of the worship of Bramhu
gives not the least instruction respecting the perform-
ance of the sixacts,! destroying life, putting to con-
fusion and the rest. How can therefore men embrace

this systemz

that the worship of the supreme

I reply: Thisis true, or with the

Bramhu cannot possibly subsist togeth .
practice of such gross superstitions as Fhe ceremonies
which are used for the purpose of destroying life, putting
to confusion, &c., consequently the system which
teaches the worship of Bramhu, has nothing at all to
do with the rules by which it is imagined that these six
objects may be attained. But those impostors, who
by exciting you to the worship of images extort moncy
from you, and make you miserable in the present world,
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and in that which is to come, will sometimes, in order to
gain still more, make very expensive preparations for
a Shastayan under the pretence of procuring to you the
things which you wish for; at other times, when a
great misfortune has befallen you, these merciless de-
ceivers will deprive you of your property by making
you hope that they will deliver you from your afliction.
If any body’s son is near dying, they will be so far from
feeling any pity for him, that on the contrary they will
consider this as a good opportunity of enriching them-
selves, and will deprive him both of his son’s life and of
his property, under the pretence of offering up a Shasta-
an. If this man’s son dies, some impostors, being
afraid that he may begin to distrust the cfficacy of the
Shastayan, will say that some fault has been committe
in performing the ceremony, and that this is the reason
why he had been not restored : others again will say
that the ccremony will not be useless; the persons V‘{lu
thereby become happy in the next world.™ If the wife
or a child of a poor man who has not even a rupee to
buy medicine with, falls sick, then they will persuade
him to sell his waterpots and cooking vessels, and offer
up for the money thus obtained a sacrifice to the planets,
of a similar sacrifice which may be performed at 3
small expence. But this is very melancholy to sec,
that such ignorant idolaters can believe the pretensions
of a2 man who, though he himself is greatly at a loss
about two single rupees, yet engages to procure tO
others by his incantations a fortune of a 100,000 rupees;
further, that they believe that a person who is unable to
preserve the life of his own children or relations, can
yet preserve from death the children and relations of
others. If persons fall sick, death is by no means always
the consequence of it; sick persons often recover again.
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Now if persons providentially recover, the boldness:
-of these deccivers is increased; they do not even so much
as mention that there might have been committed some
fault in the performance of the ceremony, nor that there
might have been some defect in the faith of the person
for whom the ceremony was performed, and in the
preparation for it.  But if the person should die, then
they know how to maintain their reputation by various
vain cxcuses. You sece moreover, that if two persons.
have a process with each other, both parties get offerings
made for the purpose of gaining the cause. In such
cases he who gains the cause is very much confirmed
in his confidence in these deceivers, but they know to
prevent by various pretences the confidence of him
who loses the cause from being shaken. These ignorant
idolaters neither pay regard to the declarations of the
Shasters, nor do they make use of their reason; for it is
written in the Shasters, ‘The Shasters excite men to the
performance of these ceremonies by ascribing to them
good consequences, and thereby draw them off from
an improper conduct’. And also reason shews that a
man, by sitting in one place and moving his tongue or
his hands and feet, cannot possibly drive the fever out
of the body of a man who lives at a distance, nor deliver
him out of distress, nor procure him success in a process;
for if there be no adequate cause, the proper effect cannot
follow. Though a man, in order to prove his saintship,
should speak a thousand lies under the pretence of religi-
on, will idolaterson that account disregard such a person?
By no means; on the contrary they will esteem him very
highly. Or though one should even, under the pretence-
of religion, commit fornication, which is very contrary
both to the Shasters and to the universally prevailing
principles of morality, yet idolaters will by no means
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disesteem such a person. In the samc manner, though
one should even intoxicate himself under a pretence of
religion—a practice this which has various very perni-
cious consequences—and though in sucha state of intox-
ication he should do a great deal of mischief, yet they
will consider such a person as a holy man. The reason
hereof is this, that idolaters do not know the difference
between moral and immoral actions; for persons of good
morals will never speak lies or commit adultery, or
deprive themselves of the use of their mental faculties
by excess in drinking.

If you say: Why do not the worshippers of Bramhu
cat the food which is offered to Juggernath?, and take
the flowers presented unto the gods, according to the
patticular injunctions to that effect:

I reply: Ihave told you already before, that only in
order not to offend against the cstablished worldly
customs, it is necessary to regard the rules relating to
diet which are laid down in the Smritecs or in the Tan-
tras.?! Accordingly we observe thesc rules, though
there is not the least necessity for making distinctions
between particular sorts of food; for the meat offered in
sacrifice, as well as all other food which you consider
as very holy, as well as that which is forbidden, is
equally, after having been for a few hours in the sto-
mach, changed by digestion into excrement or urine.
If the meat offered in sacrifice, after having been in th.c
stomach, were not ejected in an impure state, then 1t
might be esteemed more highly than other food. For
this reason Sheeva has said concerning food: ‘The
water is full of fishes, frogs, water-insects and similar
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crcatures; and it is evident that the milk proceeds fromx
the flesh of cows; moreover all food grows out of the
earth, which is the dead body of Madhoo and Kitab’h.

There cannot therefore be any articles of food unconne-

cted with flesh.

If you say: Though you profess to seek divine
knowledge, yet you pursue the things of this world as
well as all others; and are entirely under the power O
desire, anger, and other passions, and eat very costly
food, and drive about in very finc carriages, and enter
into disputes with others.?? If you had indeed attained
divine knowledge, you would consider mud and sandal-

wood as equal;

I reply: Aslong as a created being has a body, wise
men no less than ignorant pcople, as well as beasts, birds
and all other creatures, must act agreeably to the nature
of their bodies and their senses. The difference between
wise men and ignorant people is only this, that ignorant
people ascribe all these actions to the spirit, whereby
they are kept in bondage; whereas wise men know that
all these actions proceed only from the senses, and that
the spirit has no connection therewith. This appears
from the conduct of wise men in all four Joogs (ages)s
the Shatva, Treta, Dwapar and Kalegjoog. The
blessed Shankaracharjya, our highly venerated Gooroo,
who has gained the victory over Bouddha, and disputed
with Mandanmishra, has established the worship of the
supreme Bramhu by publishing his Commentaries and
other works; and thc blessed Veda Vyasa, who has
composed the Vedauta Darshan, performed all the func-
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«ctions of a houscholder and priest and instructor; and
Brigoo, Bashisht'ha, Parashar, and other great Rishees
performed all the offices which those who do not for-
sake the society of men, are obliged to perform. More-
over, Janak and other worshippers of the supreme
Being carried on wars and fought battles for the defence
of their kingdoms. To consider mud and sandal-wood,
and pots and pictures as the same thing, and to regard
earth, stone and such things as God, this is the practice
of infatuated idolaters; but this is by no means done by
wisc men. Wise men consider mud and sandal-wood,
as well as all other things from Bramha downwards
to the insect, as equally produced by the supreme Bram-
hu, and subject to him and the supreme Being, as equally
pervading all things. But this is very singular, that
though you who arc devotees of images, that is, who
consider such playthings as images as God, will eat nice
things and drive about in finc carriages,® and yet will
have that we who consider God as God, should deny to
oursclves all necessarics of life, and live as if we were
destitute of all fecling. But they know for certain, that
thosc who are devoted to the worship of the supreme
God arc more happy both now and hereafter than ido-
laters. It is true, it bechoves wise men to strive to over-
.come their passions; but to overcome them completely,
requires a great deal of exercise. Now if you can find
:some persons among the worshippers of Bramhu, who
-do not earnestly strive to overcome their passions, you
.cannot lay the blame upon the doctrine or the teachers
thereof. Thus both Indra and Beerochan received from
Bramha the same spiritual instruction, and yet Indra
only carried it into practice and obtained salvation;
whercas Beerochan, because he did not carry the prin-
«ciples of true wisdom into practice, retained the nature
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of an Asoor. In like manner ten disciples of the sect
established by Acharjya reccived all the same spiritual
instruction, and yet only three of them became truly
wise, and the other seven did not derive any advantage
from the instruction which they received. Accord-
ingly, though the spiritual instruction is imparted, yet
the effects thereof appear more or less in proportion to
the zeal with which those who receive it act up to it.
Such a difference in the practice of a theory is not only
to be found among those who apply to the acquirement
of spiritual knowledge, but we find it also among those
who study the rules relating to the performance of the
prescribed ceremonies, and to the worship of idols.
Though they receive the same instruction on these sub-
jects, yet some only carry it into practice, whereas others
act contrary to it.

If you say: Why do you not attend unto unlucky
constellations and unlucky days:?

I reply: We fear only the supreme Being, and we
believe that upon him only, and upon nobody else, the
success or failure of an undertaking depends; as it is
written in the Vedas, ‘“Those who know the supreme,
infinitely blessed Bramhu, are not afraid of any other
being." More especially it is impossible that any but
such whose understanding is perverted should believe,
that the sun and the other planets which have
different stations should be the cause of the good or
bad luck of all who live or travel on the terrestrial globe.
If any told you that a mountain in Koorookyetra, or the
motion of the trees which grow upon it, was the cause of
your good or bad luck, then, you would certainly Jaugh
that person to scom. The truth is, as they know that you
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arc ignorant people, they will, by frightening you some--
times with the pretended indignation of images, some-
times with the devil, sometimes with the planets, extort
money from you. Occasionally they will say, that such or
such a planet is become unpropitious to you; therefore
pretending that you must present to him an offering of -
clarified butter, they throw some of it into the fire, and
the rest they put into a jar under the pretence of wiping
their hands, and take it with them; besides this, they
have various other sources of revenue in the clothes and
other fees which they receive. If any body, disbelieving
these absurd fictions, should not expend any thing for
sacrifices to planets, and should say, ‘T am not afraid of '
the planets;’ then they will say, in order to inspire him
with fear, that the planets have no influence upon low-
cast people and bastards. Butif such a personisa sensible
man, he will easily see that this is a false pretence; for if
such deceivers write for a person of low cast anda bastard
a certificate of his birth,® they will mention in it in what
relation all the planets stand to him; and if he becomes -
sick, they will say that such or such a planet is become-
unpropitious to him. And why do you not observe what
is so evident, that if you expose a person of low cast or a
bastard unto the noonday sun in the month of May, the
sun, which is the first of all the plancts, will certainly
make him sick. Now if, though you sec all this evidently,
you allow yourselves nevertheless to be deceived and en-
slaved by them, and putting your neck under their yoke,
subject yourselves unto their blows, how will another
man be able to deliver you:

If you ask: Why is there such a disunion of heart’
between us and the worshippers of images:?

W e answer, in strict accordance with the truth: Itis ut—
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terly impossible that there should be a union of heart be-
tween such as differ from each other, both in a temporal
and spiritual point of view, as East and West; for how
can we feel any affection for you, while you reproach
him, whom we consider as the infinitely holy, omni-
present, indestructible, supreme God, by saying that he
was born or that he dicd, and by accusing him of adul-
tery, theft, revengefulness, voluptuousness, anger and
other sinful passions: This has been said already of old
by the Recshee (Vyasa) in the following passage: ‘In the
Kalec joog wicked persons will ascribe unto the infi-
nitely holy supreme Spirit birth, malice, ics, volup-
tuousness, anger, theft, adultery, death, grief and all
other kinds of imperfection and depravity.” Now if we
see you involved in various kinds of misery, we must of
course pity you; for though you have all necessary
articles of food, yet you do not enjoy them, under the
idea that God will be pleased, if you deny to your-
selves the usc of this food; though you have a
good opportunity and leisure for working, you
abstain from it, because you imagine it is an un-
lucky hour for it, and spend your time in idleness. You
withhold alms from honest poor persons who stand in
need of them, andgive themto self~conceited richdeceiv-
ers. Flowers and other things which have a good smell,
you donot give to those who have the power of smelling,
but you throw them sometimes into a copper plate,
sometimes into the river, sometimes before lifeless
blocks; so that they are of no use. In the cold season you
torment yoursclves on purpose by bathing in cold water,
and in the warm season by sitting between fires which
you kindle. By day and night you are afraid on account
of imaginary evils, as f. i. devils and other such things.
Tmagining that God is in some places, and not in others,
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you travel about in various countries and undergo great:
troubles, and some even die of it. Though you have:
excellent water, yet you drink brackish water mixed
with mirc and dirt, and bathe therein (imeaning the water
of the Hooghly, a branch of the Ganges). Often single-
men among you marry many women, whereby they
make them miserable, lead them into sin, and expose
them to infamy, and bring upon themselves great afflic—
tion.24 You buya block of stone orearth for 20 or 2s.
rupcees, which is less than the price of a horse, and call it
your God. You acknowledge as your Gooroos, proud,
imperious persons, who are full of pride, the worst of all
crimes, and given to lies and deceit. Further, you do not’
get your children instructed in the Soorjya-shiddanta
and similar astronomical Shasters, in whichitis shewn that
the earth is round, and suspended in the air; and that the
eclipses of the moon are produced by the shadow of the:
earth; and that rain, hail, &c. arise from the heat of the-
sun attracting the water:—but you teach them, like
parrots, the fables contained in the Poorans and other
books, in which religious and moral instruction is con~
veyed by means of parables, viz. you say that the earth is.
three-cornered, and rests upon the head of a serpent;
and that Rahoo, being an enemy of the Sun and the
Moon, eats them up; and that the male and female
clouds produce all the rain; and when by the fric—-
tion of the clouds a sound is produced, you say, that the-
gods roar. If by chance any body sneezes or a lizard gives-
a sound, you say, if at that time he is engaged in any
thing, he will not be successful. Now we see you contin-:
ually practising a thousand such foolish customs, and.
teaching them to others ; consequently we are grieved
when we see persons possessed of a human shape acting.
in such a scnseless manner.
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Another reason why there exists such a disunion of
heart between us, is this, that what you consider as duties
of religion, and the acts of worship which you perform,
we consider actually as irreligious actions. The particu-
lars thereof are these: the blocks of earth and stone, the
trees, fowls, beasts, birds and other things which you
consider as God, we do not consider as such; the bend-
ings of the hands and fect and other limbs, the dancing
and playing, and the wearing of wood round about your
neck, and the marks of sandal-wood, &c. which you
consider as productive of religious merit, we do not con-
sider as such. You say that drinking the water of particu--
lar places, and covering the body with the dust and mud
which is found there, is a religious action, which we
deny. Somec among you eat in some particular places
food in impure places and with impure hands, consider-
ing it under such circumstances as entirely pure and pro-
ductive of religious merit, which we do not allow. Fur-
ther, somc sects among you consider the cating and
drinking of intoxicating articles of all sorts, the killing _OF
living creatures and bloody festivals as spiritual worship,
which we do not. Some sccts among you declare the
eating of that which proceeds from the bod)" of a
cow as an action productive of religious merit, which we
do not consider as a religious action. To burn women
to death?s and to murder old parents by drowning them
in water, and dragging them upon stones and bricks,
you consider as religious actions, which we do not.2®"
To gather large companies and to make them presents,
you consider as a religious act, which we do not. The-
clapping together of shells, the ringing of balls, the dan-
cing, the snapping of the fingers, and such like practices,.
which you consideras religious acts, we do not regard so..
Tofast at particular scasons and to make others fast, you
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«consider as a religious duty, which we do not. You de-
clare all kinds of promiscuous sensual intercourse in the
worship of particular deities to be religious acts, which
we deny.  Accordingly we exhort you once more:
‘Believe in God as the all-pervading Spirit, who knows
the deeds, words, and thoughts of all men; and by
walking according to his commandments promote your
own welfare and that of others, and obtain salvation.’
If you do not improve the instructions we have now
given you, but hate and revile us, we shall regard this as
a matter of very littleconscquence ;27 for we cannot suffer
much loss, nor receive much profit from that which such
miscrable ignorant persons say concerning us, whose
gods are earth, stone, wood and metal, and whosc objects
of worship are monkeys, bears, kites, jackals and such
like creatures. Accordingly you are to us objects of pity,
but not of hatred.—We say again: ‘Forsake the playing
with images, and belicve in the supreme God’

END OF THE SIXTH SECTION. 28
In the year 1742, the 7th of Joisthya according to the
Hindoo chronology, or the 19th of May 1820, according

to the Christian Aera.

BRAJAMOHAN DEBASHYA.



NOTES
I

In the English translation of 1821, the original of
which is reprinted on the previous pages, the
following notes by the translator(s) were printed
at the bottom of the pages to which they refer.
Other footnotes in the 1821 translation, identifying
terms, gods, kings, rishis, etc., have been included
in the Glossary and Index.

(a) Which according to the theology of the Hindoos is in-
compatible with the use of images.

(b) L.e., not upon ftire, as oblations must be made.

(¢) The Bengalee word “p’hol,’ ‘fruit,” which is here trans-
lated by ‘benefit.," designates all good consequences of
religious acts both in the present and future world, short of
eternal beatitude.

d) See the preceding note.

Ee) The presenting of a wave offering is usually perforined
among the Hindoos by waving a stand or tripod, furnished
with five lighted lamps. before the idol.

(f) All these namnes 1mply a devotedness of the persons who
bear them to the service of a peculiar god. '

(g). The term here lmuslateg by ‘‘foreigner’ (M]cchtchzg
implies great contempt of the persons so denominated, an
to serve them is strictly forbidden in the Shasters.

(1) Nityananda and Choitanya.

() It is commonly believed among the Hindoos that Krish-
noo, in order to have an opportunity of appeasing the anger
of Radha, his concubine, assumed once the shape of 2
barber, and at another time that of a Jogee, and thus
introduced himself into the presence of his concubine. .

(/) There is a sect among the Hindoos, established by Choi-
tanya, the followers of which eat together on particular
festivals without regard to the difference of the respectivé
casts to which they belong.

(%) There are six Darshans or philosophical systems among
the Hindoos. .

(1) These six acts are: destroying life, putting to confusion,
making subject, benumbing, depriving of understanding, an
dividing.

(m) The reader will observe here the counterpart of the
Popish doctrine of the last unction.

n) Which is considered as very holy by the

o) Which always contains an account of the f

of his life.

Hindoos.
uture cvents
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I

The following notes consist of passages in the
known English writings of Rammohun Roy which
closely resemble, both in ideas and in style, the

Passages in the English translation (begun by
Schmid and completed by Rammohun Roy) to
which they refer.

1. L, as one of their countrymen, and ranked in the most
religious sect, of course participate in the disgrace and ridi-
cule to which they have subjected themselves, in defiance of
their scriptural authority, by the worship of idols, very often
under the most shameful forms, accompanied with the foulest
language, and most indecent hymns and gestures.”

(Second Defence of the Monotheistical System of the Iedas,
Kalidas Nag and Debajyoti Burman, eds., "The English Works
of Raja Rammohun Roy, »

1 7 Parts; Caleutra: Sadharan Brahmo
Samaj, 1945-58. Part e, Pp- 100-10.)

2. "“T'he Purana and Tantra, ¢, are of course to be con-
sidered as Sastra, for they repeatedly declare God to be one
and above the apprehension of extérnal and internal senses;
tl;?' indeed expressly declare the divinity of many gods and
goddesses, and the modes of their worsl'xiP; but they recon-
cile thosc contradictory assertions by affirming frequently, that
the directions to worship any figure( beings are only "appli-
cable to those who are incapable of clevating their minds to
the idea of an invisible Supreme Being, in order that such
persons, by fixing thc.ir attention on those invented figures,
ng' be able to restrain themselves from vicious temptations,
and that those that are competent for the worship of the
invisible God, should disregard the worship of Idols.”

(Preface to Translation of the Ishopanishad, Nag and Bur-
man, Part 2, PP- 41-42.)

3- “'For whatever Hindu Purchases an idol in the market,
or constructs one with his own hands, or has one made under
his own superintendence, it is hjs invariable practice to per-
form certain ceremonies called Prana-Pratistha, or the endow-
ment of animation, by which he believes that its natyure is
changed from that of the mere materials of which it is formed,
and thal it acquires not only life byt Supernatural powers."
Rammohun continues with a description of how the gods
and goddesses are married, fed, fanned, pPut to bed, and how
their ‘‘acts and speeches . . . gravely related by the Brahmans,
and with all the marks of veneration are firmly believed by
their deluded followers.

(Preface to Tramlatiog of the Ishopanishad, Nag and Bur-
man, Part 2, pp. 45, 46.)

184
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4- “The doctrine of a plurality of gods and goddesses laid
down in the [early chapters of the Vedas] . . . is not only
controverted [in the later ones], but reasons assigned for its
introduction; for instance, that the worship of the sun and
fire, together with the whole allegorical system, were only
inculcated for the sake of those whose limited understandings
rendered them incapable of comprehending and adoring the
invisible Supreme Being, so that such persons might not re-
main in a brutified state, destitute of all religious principle."

(Introduction to Translation of the Cena Upantshad, Nag
and Burman, Part o, p- 14.)

5. “The grcater part of Brahmans, as well as of other
sccts of Hindoos, are quite incapable of justifying that idolatry
which they continue to pracuse. When questioned on the
subject, in’ place of adducing reasonable arguments in sup£0}T
of their conduct, they conceive it fully sufficient to quote their
ancestors as positive authorities!”’

(To the Belicvers of the Only True God, which forms a
preface to the Translation of an dbridgement of the Vedant,
Nag and Burman, Part 2, p. 59.)

6. “The last of the principal arguments which are alleged
in favour of idolatry is, that it is established by custom . . -
But it cannot be passed unnoticed that those who practise
idolatry and defend it under the shicld of custom, have been
violating their customs almost every twenty years, for the sake
of [a] liule convenience, Or to promote their worldly
advantage . .,

(Preface to  Translation of the Ishopanishad, Nag and
Burman, Part ,, p- 48.) .

7 “...the advocates of idolatry and their misguided
followers, over whose opinions prejudice and obstinacy prevai
more than good scnse and judgment, prefer custom and gshxon
to the authorities of their scriptures, and therefore continue,
under the form of religious devotion, (o practise a system
which destroys, to the utmost degree, the natural texture of
soctety, and prescribes crimes of the most heinous nature,
which even the most savage nations would blush to commit,
unless compelled by the most urgent necessity. "’

(Preface to Translation of the Kuth-Opunishud, Nag and
Burman, Part 2, p. 23.)

8. "I have now to notice the friendly advice given me by
the learned Brahman [Mritunjay Vidyalankar] (in p. 23
16): ‘But at all events, divest yourself of the uneasy sensations
you profess to experience at witnessing the worship paid to
idols, prepared at the expense and labour of another.’ In
thanking him for his trouble in offering me this counscl,
must, however, beg the learned Brahman to excuse me, Wh']f
I acknowledge myself unable to follow it; and that for severd
reasons. 1st. A feeling for the misery and distress of hﬁ'
fellow-creatures is, to every one not overpowered by selfis
motives, I presume, rather natural thar optional.”
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(Second Defence of the Monotheistical System of the Vedas,
Nag and Buoman, Pat 2, pooioy))

9. ““This work will, I trust. .. correct those exceptionable
prhctit.cs, which not only deprive Hindoos in general of the
common comforts of society, but also lead them frequently to
self-destruction, or o the sacrifice of the lives of their friends
and relations.™ ) ) ) )

(Introduction 1o Translation of the Cena Upanishad, Nag,
and Burman, Part 2, p- 135-)

Sce also Ramumohun's [requent relerences to the sati rite in
his two Conference(s) between an Advocate for and an Oppo-
nent of the Practice of Burning Widows Alive, for example
{in the Sccond Conferencey: ... those who 1ic her down,
and pressing on her with bhamboos, kl_ll her, must, according
to all Sastras, be considered guilty of the heinous crime of
woman-murder.”’

(Nag amnd Buvman, Part 3, p. azy.)

10.  Compare Rammohun’s nllusign to “the discrepancies
existing between the Greek, Annenian, Catholic, Protestant,
and Baptist churches,” in his Lssay on the Rights of Hindoos
wver Ancestral Property (Nag and Burman, Part ), p. 1)

11, “Ncither can it be alleged that the Vedas, Puranas,
«<lc., teach both the adoration of the Supreme Being and that
of celestial gods and goddesses, but that the former is intended
for . . . those that are bound by their professions 10 forsake all
worldly considerations, and the latter for laymen; for, it is
evident . .. that a houscholder also s required to perform
ihe worship of the Supreme Being.””  [n support of this state-
ment Rannnohun then goes on to cite the authority of the
Vedanta, Manu and \’;ljnu\';nlk)u. ’

(Preface o Translation of the Ishopanishad, Nag and Bur-
aman, Part 2, p. gy,

12, “‘Another argument is, that *No man can have, as it
is said by the Sastra, a desire of knowledge respecting the
supreme Being, unless his mind be purified; and as idol-
worship purilies men’s minds, it should be therefore attended
to.” 1 admit the wruth of the first part of this argument, as
a desire of the acquisition of a knowledge of God is an indi.
cation of an improved mind; consequently whenever we sce a
person possessed of that desire, we should attribute it to some
degree of purification; but I must affirm with the Veda, that
purity of mind is the consequence of divine worship, and not
of any superstitious practices.”’

(Preface to  Translation  of  the Ishopanishad, Nag and
Burman, Part 2, pp. 47-48.)

13. See Rammohun’s  brief 4pology for the Pursuit of
Final Beatitude, Indepenglently of Brahmunical Observances
for another statement ol this same viewpoint (Nag and
Burman, Part 2, pp. 121-25). The reply given here is reminis-
cent of the passage in several parts of the New Testament to
the effect that man’s whole duty is to love God and his neigh-
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bor. Rammohun included these passages in his Precepts of
Jesus (Nag and Burman, Part 5, pp. 22, 32, 38), and empha-
sized them in his first A ppeal to the Christian Public (Nag
and Burman, Part 5. p. 60.)

1. UMany learned Brahmans are perfectly aware of the
absurdity of idolatry. and are well informed of the nature of
the purer mode of divine worship. But as in the rites, cere-
monies, and festivals of idolatry, they find the source of their
comforts and fortune, they not only never fail to protect idol-
worship from all attacks, but cven advance and encourage it
to the uutmost of their power, by keeping the knowledge of
their scriptures concealed from the rest of the people.”

(Preface 1o Translation of the Ishopanishad, Nag and Bur-
man Part 2, p. qf.)

15. Sce above, pp. 123-25 and n. 12,

16, "And some of them [the Brahmans] are become very
ill-disposed towards me, because I have forsaken idolatry for
the worship of the true and ecternal God! In order, therefore,
to vindicate my own faith and that of our early forcfathers, I
have been endeavouring, for some time past, to convince my
countrymen of the true meaning of our sacred books; and to
prove, that my aberration deserves not the opprobrium which
some unrcilecting persons have been so ready to throw upon
mece.

(To the Belicvers of the Only True God, which forms an
introduction to the Translation of an Abridgement of the
Vedant, Nag and Burman, Part 2, p. 59.)

17. The “person™ referred o here is obviously Ram-
mohun Roy himsclf. A footnote at this point in Morton’s
edition of the tract reads: ‘‘Rammohun Riayke bhujay”
(““understand this as referring to Rammohun Roy”).

18, “‘Should the Idolater sav, ‘that the acquisition of a
knowledge of God, although it is not impossible, is most
difficult “of comprchension,” I will agree with him in that
point; but infer from it, that we ought, therefore, the more
to cxert ourselves, to acquire that knowledge; but I highly
lament to observe, that so far frem endeavouring to make such
an acquisition, the very proposal frequently excites his anger
and displeasure.”’

(Preface to  Translation «f the Ishopanishad, Nag- and
Burman, Part 2, p. 43.)

19. ‘“The learned Brahman ... thus assimilates the wor-
ship of the Supreme Being to that of an earthly king . ... But
Ly means of this analogy, the learned Brahman and his
brethren have successfully persuaded their followers to make in
imitation of presents and bribes offered to princes, pecuniary
vows to these supposed deities, to which it would seem none
but the learned Brahman and his brethren have exciusive
<laim—and as such analogy has thus become the source of
their comforts and livelihood, I shall say no more upon so
tender a subject.”
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(Second Defence of the Monotheistical System of the Vedas,
Nag and Burman, Part 2, pp. 108-09.)

20. In 1827 Rammohun published a Bengali commentary
on the Gayatri prayer under the title, Gayalrya paramopasana
bidhanam, which he translated into English in the same yecar
as, A Translation of a Sunshrit tract, Inculcating the Divine
Worship.

21, This was Rammohun’s position on the obscrvance of
dictary customs, according to the statements quoted by Collet
in her Life and Lelters of Raja Rammohun Roy, pp. 82, 83.)

22. Rammohun used to drive out daily in his carriage,
and his disputes with orthodox Brahmins were of course well
known by 1820. According 1o the reminiscences of Debendra-
nath Tagore, however, his carriage was “‘a poor, rickety thing’’
which sometimes fell apart while in transit, much to its owner's
embarrassment. (Satis Chandra Clmkravarty, cd., The Father
of Modern India, Calcutta: Rammohun Roy Centenary Com-
mittee, 1935, Part 2, pp. 174-75.)

23. Rammohun’s chicf o
Brahmin camp, was Radhaﬁ
thiest men.

. . -
24. How_ many Kulin Brahmans are there who mairy ten
or fifteen wives for (h

¢ sake of moncy, that never sce the
greater number of them afier the day of marriage, and visit
others only three or four times in the course of their life.
Still_ amongst those women, most, even without seeing  or
receiving any support from thejr husbands, living dcpcl?dcnt
on their fathers or brothers, and suffering much distress, con-

tinuc to preserve their virtue; and when Brahmans, or those
of other tribes, bring their wiy

] ¢s to live with them, what
misery do the women not suffer;™

(Second Confercnce between an Adyocate for and an Oppo-
nent of the Practice of Burning Widows Alive, Nag and
Burman, Part 3, p. 126.) ©

25. Sce above p. 01 anq q. 0.
[ M .

206. 'l;f;Cichl]li’;I:L:. will, 1 hope, be assured that nothing but
the natuF blino loln of the lgnorant towards the worship of
objects resem mT their ownp nature, and to the external
forms of rites palpable o their grosser senses, joined to the
:;clf—mtcres‘l‘?:l tgfol:;;es of their pretended guides, has rendered
[he.gcr}craklsy dcvo[edeinO community (in defiance of their
sacred boo t;z. Cd to l(lOl-worship——l.hc source of prejudice
A, s countenancing e total destruction of moral prin-
cipic, | 5 Criminal intercours 0 e
murder, and human sacrifice." ourse, suicide, fema

(Introduction to Translatioy, of the Moonduk Obunishud o
the Uthurvu-Ved, Nag and f punishud of

‘ Burman, Part 2, p. 1)
27.. "By taking the pag which conscience and sincerity
direct, I, born a Brahman

ect, 4 ch » Nave exposed myself to the com-
plainings and reproaches even of some of my relations, whose

ponent, the leader of the orthodox
anta Deb, one of Calcutta’s weal.
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prejudices are strong, and whose temporal advantage depends
upon the present system. But these, however accumulated, I
can tranquilly bear, trustimﬁ that a day will arrive when my
humble endeavours will be viewed with justice—perhaps
acknowledged with gratitude.”

(To the Belicvers of the Only True God, which forms an
introduction to the Translation of an Abridgement of the
P'edant, Nag and Burman, Part 2, p. 61.)

28, The author apparently intended to divide this last
section into two parts, the fifth and sixth of the whole, Neither
the 1821 translation nor the 1842-43 nor 1846 Bengali editions
show any such division. The retention of this anomalous
colophon’” in all three texts is evidence of their faithfulness to
the first Bengali edition, from which the division was probably
omitted owing to a printer’s error.



GLOSSARY AND INDEX

Noie that: (1) EFach name or term is followed by
its pronunciation according to modern scholarly con-
ventions. (2) In the descriptive text these conven-
tions have been slightly modified to accommodate
popular spellings. (3) Descriptive matter in italics
and within quotation marks is taken verbatim from
the footnotes printed in the 1821 translation of the
tract.  (4) Page numbers are given within brackets.

A

Achaviva  (Acaryva): Spiritual teacher; Shankara (q.v.). [i1a,
b3

.\(l\\n?na] (Advaita): Literally “‘non-dual.”” The name given to
the monistic doctrines of Shankara (q.v.). [113]

Agam (Agama): Literally *‘that which has come down;" gene-
ral name of Tantvic treatises in the form of a dialogue
hetween Shiva and his consort in which he gives answers
to her questions.  [11g, 115]

Agambageesh (Agamaviagi€a): Contemporary of Chaitanva (q.v.);
author of Tantrasara. [g1] .

Agastva: A rishi (q.v.) reputed 1o be author of several Rig-
Veda hymns. In the Ramivana (q.v.) he is depicted as
friend and counsclor of Rama. [73, 50]

Angeera, Angiva (Angiras): One of the seven great. rishis (q.v.)
and onc of the ten Praja-patis (cosmogonic deities). [121,
130

;\\'oorg (Asura): A demon or enemy of the gods. “‘Wicked
spirit.”” [171]

Atharva (Atharvand: A Vedic priest who is said to have been
(1) the first institutor of ritual firc worship of Agni (god
of fire), making usc of soma (sacred plant used in Vedic
sacrificey and prayers: (2) author of the Atharva Veda;
(8) first learner and teacher of Brahma-Vidya. [150]

B

Balce Boishwadeb (Bali. Vaisvadeva): Two prayers, one an
offering to the spirits of the dead, and the other a prayer
to all the gods. Bali means ‘‘sacrificial offering;’” it is also
the personal name of a demon-chicf. Visvedevah is the
common name of group of Vedic divinities. [125-27]

Bamacharees (Vdmacarin): Literally, ‘‘the left-handed onecs.
“A sect which is devoted to the worship of the cruel
female deitics and considers promiscuous sexual intercourse,
drinking of spiritous liquors, eating all sorts of flesh, as
tending to promote salvation.” |77, 85]

Bashisht'ha (Vasistha): An exemplary sage. “‘One of the

191
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Hindoo legislators, mentioned in the Tedas.”
139, 169)

Bashoodceh (Vasudeva): A name of Krishna derived from thay
of his father Vasudeva. One of the “‘names oy persons
who are employed for the purpose of ridiculing the ropre.
sentative of their favourite god.” [gy)

Beerochan (Virocana): A vaksa or semi-d;
Kuvera. 121, 169}

Bhagabatee (Bhagavathy: ““7'he wife of Sheoia.” fiqr]

Bharat (Bharata): A Vedic king and hero. [79)

Bharat: Sce Maha Bharat,

Bhoirob (Bhairava): Literally “‘the terrible one;” name or
names of eight inferior manifestations of a terrible asveet
of Lord Shiva (4.v.) or his wife Devi. [11g]

Bhreegoo (Bhrgu): A Vedic sage and law-giver. [77

Biroopakhya (Virtipaksa): ‘A~ celebrated  follower | of Shang-
karacharjya” (p- 111). [g1, 11

Bramha (Brahma): Transcription of Bengali pronunciation of
Brahmi, first of the Hindu trinity, who is creator of the
heaven and earth. [71, 81, 83, 137, 169}

Bramhu (Brahman): Transcription of Bengali pronunciation
of Brahman, the supreme world-soul, ““who is not subject
to birth and death, who is everlasting and owmniscient”
(p- 69). [69-77, 83, 87, 89, 105-07, 117, 121, 125, 137-4Q,
155-59, 165, 169, 171]

Brechadaranyak Oopanishad (Brhadaranvaka  Upanisad):
Literally’ *“the great forest book;"* one of the carliest of the
Upanishads (q.v.). The text is devoted to metaphysical
E:xcg]csis of Vedic ritual and speculation about the soul.
121

Brigoo: 'Sce Bhrecgoo.

175779, 01,

vine being, father of

Chaitanya (Caitanya): “Choitanya, who lived 1200 years ago,
is considered by many Hindoos of Bengal as an incarna-
tion of Vishnoo, and as such [is] worshipped by them.
The tenets of this sect are quite opposite to thos: of the
devotees of the female deities.'” Actually, Chaitanya was
a late medieval Bengali Vaishnava saint and teacher (1485-
1538). [85, 109-15, 155

Chhandogya[ Oop;’gisl:)ad s(glhﬁndogya Upanisad): One of the
principal early Upanishads. (See Oopanishad.) [1e1]

Choitanya: See Chaitanya.

Coolen (KﬁlTna): A high-ranking class of Bengali Brahwmins or
Kayasthas, ‘much sought after as hypergamous bridegrcoms
by members of groups of lower social standing. 871

D
Dakhya (Daksa): Father of Shiva's consort, Uma, who failed
to invite Shiva to a great feast, and as a result brought
wrath and destruction on himself. [111 .
Dakyinray (Daksina-raya): Literally “‘the god of the Soll[l'l;
the god of tigers in the Sunderbans (24 Parganas) in Woest
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Bengal, propitiated to ward off tigers. [Sg]

Darshans (Darsana): Literally ‘“‘a secing;’” generic term used
for philosophical systems. [r15, 12

Dhoumya (Dhaumya): Family priest of the Pandavas (descen-

. dents of Piandu) in the Maha-Bharata story. [79)

Doljatra (Dolayitrd): Holi, the festival of spring.  [g9]

Doorbasha (Durviisiy: Name of a rishi (q.v.) known for his
curse on Sakuntala both in the Maha-Bhiarata tale and in
Kalidasa's drama.

Doorga (Durgd): Literally *‘the inaccessible one;’” a Shiva-shakti
(goddcss?E well-known in Tantric Hinduism for the slaying
of a bulfalo demon. [71, 87] N

Doorgapooja (Durga Piija): An annual autumn festival in
which the worship of Durga is celebrated for her slaying
of a buffalo-demon and her consequent triumph over
evil, 35

Dwapar ]o[og)] (Dvapara yuga): Third of the four grcat ages,
which is said to have lasted 864.000 vears. [113, 167]

G

‘Ganesh: Sece Guncsh.

Garga: A sage and writer on astronomy in ancient times. [79

‘Garoor (Garuda): ‘‘The bird.on which Vishnoo rides.” (83

Garrows (Garos): ‘‘A savage tribe inhabiting the hills in the
North of Bengal.”” Assamese tribals. [61]

‘Gaytree (Gayatrl): An cspecially sacred verse from the Rig
- Veda, part of the daily prayer of Brahmins. [127, 157]

Geeta (Gita): The Bhagavad Gita. [135]

Gobhil (Gobhila): An ancient writer said to be the author of
some of the Grihya Siitras and of some grammatical works.

79
~Gooroo] (Guru): Religious tcacher or preceptor. [131-33, 167,

1

Goorgg] Nanak (Guru Nanak): “The founder of a sect of
Hindoos, called Sikhs, which maintains the unity of God.
They inhabit Panchab [Punjab] and Lahor[¢]. The devo-
tees among them are called Oodashees [q.v.]."”" [91]

‘Gotam (Gautama): Clan name of the Buddha. One of the
““Hindoo Legislators mentioned in the Vedas.” Author
of the Niyastitras. [91, 121]

Gouranga (Gawridnga): ‘‘Another name for Choitanya.”” Liter-
ally ‘‘the bright complexioned one,’”” i.e., white skinned.

[257) .
‘Gourangadash (Gaurangadisa): With Haridas and Nitaydas,
three names commonly adopted by Vaishnavas of the Chai-
tanya sect. Literally means ‘‘slave of Gauranga.’” [9}].
‘Gunesh, Ganesh (Gane$a): Literally “‘lord of ganas (divine
troogs or attendants);”” son of Shiva (q.v.), who has an
elephant’s head as a result of Shiva’s replacement of his
son’s head after it had been cut off and stolen. [71, 77, 83]

H =
Haree (Hari): A name of Vishnu (q.v.) common in the Puranas
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(q-v.). when he is regarded as the supreme deity. [1o7]
Haridash (Haridisa): Sce Gourangadash.  [q1]

Indra: The king of hcaven (firmament); the chief of Vedic -
deities, renowned in battle, 77. 121, 169]

Jadoos (Yadu): A Bengali term for lnagip and magician. 77

Jagannath, Juggernath (Jagannathai: Literally “lord of the -
universe.””  The temple of this dceity at Pwni s one of the
principal places of pilgrimage in Eastern India. The Eng.
lish word “‘juggernaut’ is derived from this term.
(135, 165]

Jagvabalkva, Jagyavalkva (Yajiavalkya): A sage
shads” (q.v.)." who ‘was a famous disputant and acquired
many cows by mcans of his forensic ability. g1, yo1, 139)

Jajatee (Yayiitiy: ‘A Puranic king, father of Puru, (

Jama (Yama): 7, god of death, who is also the
of the infernal regions.”  [145]

Jamadagnee (Jamadagni): Namc of a rishi, a descendang of
Bhrigu. According to the Mahd-Bharaia his achicvement
was total mastery of the content and meaning of the
Vedas. [75]

Janak (Janaka): An ancient king of Videha, father of Sia
(heroine of the Ramiyana, q.v.), famous in Sanskrit litera-
ture because of his refusal to acknowled ¢ the necessit
that sacrifices should be performed  only by Brahmin
priests. [75. 121, 139, 169]

Janhoo (Jahnu): An ancient sage, who swallowed all the

" waters of the sacred Ganges rather than have the family
sacrificial arca inundated. [75] .

Janshrootee (Janasgruti): A king, father.in-law of the sage
Raikva (scc Roikka). [121] . o

Jhoolna-jatra  (Jhulana-yitra): ~A Bengali term for a rite in
which the ‘images of Radha and Krishna are swung in a
swing, in commemoration of a similar cpisode in Radha-
Krishna mythology. [85] L

Jogee (Yogiy: Literally “onc who is joined;” a follower of
the classical Yoga system. |133]‘ i

Joodhisht’hir, Jood’histir (Yudhisthira):  Eldest of the five
Pandu princes, who figures prominently in the Maha-
Bharata (q.v.). 79, 135] . .

Joogalbhajan " (Yugalabhajana): **The adoration of Krishnoo

’ and Radha, his concubinc.” [115]

Juggernath: Sce Jagannath.

in the Upani-

governoy

K
Kalee (Kali): Literally “‘the dark one:” the terrifying aspect
of (Shiv_:)l-shakti (sce entries below for Sheeva and Shakti).
105, 127
Kale[éjo?)g (K/z]luliyuga): The last of the four great ages. [u11,
118, 167, 175]
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(&1}

Kaleepooran (Kilipurana): A later adaptation of the Kalika
Puriina, a medicval text in which are narrated stories of
the activitics of Kall and the mecans of propitiating her.
105

]{aln[ora?}]' (Kalu-raya): Literally ““the Black Prince;” a tutelary
deity associated with the Dharma cult in Bengal and also-
with the cult of Dakyvinray (q.v.). [Rg]

Kashoodeb (Kashudeva): One of the ‘‘names of persons who-
are¢ employed for the purpose of ridiculing the representa-
tive of their favourile god.” [g9-101]

Kashvap (Kasyapa): One of the Praja-patis (cosmic progeni-
tors), viz., the primordial tortoise; one of the greatest, il
not the greatest, of rishis (q.v.); mythical father and pat-
riarch of birds, reptiles, and all kinds of living things..

I\cl(r[c:g(]l{etu): With Shwetoo, a misprint for Svetaketu, a house-
holder and student mentioned in the Chandogya Upani-
shad. [121]

Keshababharatee (Kesavabbarat): Teacher of Chaitanya (q.v.)..
111

]{oit:[ﬂ)'h] (Kaitabha): Onec of “two Asoors or wicked spirits
which were killed by Vishnoo, and of whose carcase the
carth was made.” [16

Kooroo (Kuru): Ancestor of hoth Pandu and Dhritarastra of
Maha-Bharata fame. [79] -

Keorookyetra (Kuruksetra): Literally ‘‘ficld of the Kurus;"
site of the great battle described in the Mahi-Bhirata
(q.v.). [171]

Krishna, Krishnoo (Krsna): One of the ten incarnations of
Vishnu (q.v.), especially revered by Vaishnavites, and ex-
pounder of the doctrine in the Bhagavad Gita. [71, 77.-
105, 109, 157]

L
Linga (Linga): Literally “‘a token mark or emblem:’ also the
image of a god, here specifically Shiva (q.v.). The super-
ticial resemblance of a Shiva linga to the male phallus is
an instance  of the polyvalent intentions of Indian
svmbology. [101]

’

M

Madhoo (Madhwy: One of *‘two .dsoors or wicked spirits which
were killed by Vishnoo, and of whose carcase the carth
was made.”” 16

Maha Bharat, Mahabharat (Maha-Bharata): An epic poent
of over 100,000 lincs. The leading subject of the poem
deals with the great war between the Kauravas and Panda--
vas, descendents of Puru (q.v.), through Bharata (q-v-)-
The epic is a source for many later stories. [73, 83, 113
115, 143 I

;\Iuhansayatlnc]c (Mah@navami): Third day of the Durgd Puja
festival of Bengal. [q9] L A .

Muhanirban (Mahanirvana): The AMahamrvana Tanira, an
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encyclopedic work which explains the final aim of
practices. [151] .

Makal (Mahakalizy: Possibly the deity of a popular super-
stitious cult like the culis of Kilu-riya and Daksina-riva.
In Bengali, “*\Makzl’ has two relevane meanings : (a)
another name for Shiva (q-v). and (bh) an equisalent 1o
“Matsya debatii,” the god of fish. [8]

Mandanmishra (Mandanamisra); Originally 3
the Mimamsa school, converted by Shankay
of  non-dualistjc Vedinta.  Also

Tanuic

philosopher of

4 to the «chool

known as Suresvara,
167

Mandhaia (Mandhia) or (Mandhiatr): A famous
king helonging to the solar dynasty. [79]

Manoo (Manu): The prototype of mankind, the father of the
human race, and the most authoritative of the traditional
law-givers of the Hindus.  [q1, 115, 121, 139, 141449, 150]

Maya (Mayd): “Thae illusive operation of the Deity by which
he exhibits to the mind of his creatures a set of percep-
tions, the objects of which do not really exist, Dyt only
in as far as they are perceived.”  [rq

Moondak Oopanishad (Mundaka Upanisad): Ay carly text (see
Oopanishad) which ex vlains by means of parables the rela-
tionship of the indivk‘unl and the cosmic soul, [r21, 131,
159

)
Moonee (Muni): Generic name for saints, sages ang
75

mythical

ascetics.

Nandatshab, Nandotshah
Krishna. [83, 99]
Nitaydas: Sce Gourangadash. [
Nityananda (Nitydnanda): A disciple of Chaitanya
[109, 113

‘Nvay (Nydya): One of the six dar$anas (q.v.) or othod
sophical * systems, concerned  with the
mcthod in the investigation of all subjects. It iy the

science of general types, universal rules, and their mutual
rclanonships, i.e., logic. [115)

(Nandotsava): Birthday festival of

(q.v.).

oX philo-
use of syllogistic

Olabibee (Olabibiy: A folk goddess of Bengal propitiated as
a protector from cholera (worshipped by both Hindus and
Muslims). 83]

“Om (Om): ““The mysterious name of the D('ity," composed
of three elements’(a, u, m) symbolic of the triune character
of the cosmos. [19 X

“Oodashees  (Udasina):~ One who holds himself aloof from
worldly affairs, i.e., an ascetic. In a footnote the trans.
lator, "in discussing  Sikhs, remarks that “‘the devotees
among them are called Oodashees.”  [g1] o

*Oopanishads (Upanisad): Name of a series of Vedic tcxtslqiit:
ing probably from 'c. 600 B.C., which constitute thf philo
sophical basis of Brahmanical belief. [89. 115, 159]
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1)
Pandoo (Pandu): Literally “the pale one;” father of the
Pandavas, princes in the Maha-Bharata epic. [79]
Parashar (Pardsara): Onc of the twenty principal Hindu law-
givers. [79, 139, 169]
Phagoo (Phagu): Bengali term for ‘“‘a kind of red flour,”
used on the occasion of Holi, the spring festival. [g9]
Poolastya (Pulastya): A Praja-pati and rishi (q.v.) who is.
especially vencrated because it was thought that through
him some of the Purinas were made known to man. [79]

Poorans (Purina): Literally ‘““old stories;’’ a series of works,
attributed to Vyadsa (q.v.), late classic and medieval,
dealing with gencalogy of deities and royal dynastics,
histories of mythological groups, cosmology and cosmo-
gony, textual exegesis, incantations, iconography, scientific
observations, ctc. [53, 69, 73, 75, 77, 87, 91, 109, 115, 187,
15557, 177 . . )

Poorashcharan (Purascarana): Literally “an introductory rite."
“The repelition of a term or a phrase which refers to a
certain deity, with the intention of gaining the favour of
that deity.”” The rite is a Tantric one and is supposed to
increase the cffectiveness of mantras or incantations. [123]

Pooroo (Puru): A king of the lunar race. Among his descen-
dants were the Pandavas. [79]

Pranab (Pranava): Sanskrit term for the mystic syllable
“om” (q.v.). [157]

Pranpratishtha (Pranapratistha): ““4 ceremony in consequence
of which a god is imagined to animate an image intended’
to represcnt him.” [g5, 59-61]

Puranas: See Poorans.

Puru: Sec Pooroo.

R

Raghoo (Raghu): A king of the solar race. [7g]

Rahoo (Rahu): A demon who supposedly seizes and swallows:
the sun and moon, thus causing cclipses. [177

Ramanooj (Ramianuja}: South Indian metaphysician of the
twelfth century, exponent of the Visistadvaita school of the
Vedidnta-dardana (q.v.). [111, 113]

Ramayan (Ramidyana): An cpic poem (attributed to the poet
Valmiki) which rvecounts the theft by a demon king and
the rccovery of Ramia's wife S1ta, and symbolically depicts-
the struggle between ‘‘good’ and “‘evil”. [143]

Reeshees: see Rishi.

Rishi (Rsi): (? Inspired personages to whom the Vedic hymns
were r]evca ed; and later (2) any saint orézlnctiﬁ]ed sage 10
eneral, an ascetic. , 79, 113, 139, 169, 175]

Roikgka (Raikva): A gl‘czl[z7sag/3 megtioncd in the Chandogya
Upanishad. [139]

S
Shakar Bakar ($akdr Bakar): ‘Two words which decency does
not allow to translate.”” In Bengali, literally the names
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of the Bengali letters (5) and (b).  ‘The term in (Jull'“l'lln'
Bengali mcans *filthy language.™ In the text it l‘b 'Plll(")(‘l‘?‘}

4 specific obscenity. The ($a) and (ba) are Cf)(.lL’J') "_Ll‘,'-"
tions of 1two words implying an illicit sex-rclationship.
l9u] BRI o
Shaktee (Saktiy: Literally  “the  female '>le§('lll|l(»d“0“ ¢
A name attached 1o female deities and o the

sower of the vods. 79 . -

"sh;mllI);lp(mr:m (Si—l;;ll)zl-l'llll'li—ll_l’;!): One of the minor Pwinas
dealing with details of the Indian sun-cult. {105 N

Shandeela ($apdilvay: Name of 4 number of 1eachers, authors
and sages. Here probably the name of an author of a
law-hook and a cohcclion of devotional aphorisms.  [79]

“Shangkaracharjya, Shankar (Sankardcarya) (Sankara):  Ninth
century metaphvsician of  south  India, founder of the
Vedanta-darsang (q-v)  of the  non-dualistic school.
[109-111, 167)

Shankara: See Shangkaracharjya.

Sharaswatee (Sarasvatl): “The Goddess of Sciences.””  Also, the
goddess of learning. |8y

“Shast’hee (Sasthiy:  Bengali Tolk goddess of vegetation, repro.
duction, and child welfare. [83])

Shastayan, Shwastayan (Svastyayana): *‘4n offering of any iind
presented  for " the purpose of averting evils which are
dreaded, oy gaining wished for objects.”  Also, a rite for

. Seeuring prosperity. [123, 161)

“Shasters (Sasua): A “generic name for scriptures,  manuals
and rule-hooks of all sorts. [35:57. 63, 63, 73, 75, 83-91,
95. |0_.",-().g). ng-1g7, g, 124-25, 181, 135, 1.41-43, L7,

. 15750, 168, 177]

SShanvas joog (Satya’ Yuga): “The first of the four great ages.
the " golden age, said 1o have lasted 1,728,000 years,
[113. 167]

Shcc\':_x (Siva): Literally ““the auspicious one;” the third zod
of the Hindu Trinity whose concern is with destruction

- and (Iissoluli.un. [71. 77, 81, 105-15, 127, 191, 163]

‘5huc\';|!mqram (Siva-Puriina):  Name of once of the cighteen
principal Purinasg (q.v.); the texy is devoted to the praise
ol Shiva (q.v.). [105]

Shiva: Sce Sheeva,

Shmreetees (Smrti): Literally ““whay i remembered;” the body
of traditional dogtrines derived from  he teaching of
ancient sages and saints, law hooks, and other texts deal-
ing with houschold and sacrificial ceremonies and  duties.
[89. 115, 121, 141, 165)

Shook (Suka): Name of a son of Vyasa (q.v.). [79]

‘Shounuk  (Saunaka): A teacher of the Atharva Veda, who
approaches the sage Angiras (q.v.) in scarch of knowledge
in the Mundaka Upanishad. [121, 150]
shraddha (Sraddha): A ][)ost-flllmcg'ar)' rite performed usually
a son. [119, 127 -
'Shr(:(l‘)lzlh:‘ll"almt (.‘[m' thigaVﬂm)} Srimad Bhﬁgavata.]’urﬁr.m, an
cznl\D medieval text dealing with the cxploits of Lord
)
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Krishna (q.v.). [103]

“Shwastayan:  Sce Shastayan.

“shwetoo: The text gives both Shwewoo and Ketoo. It probably
should be a reference to a single individual, Svetaketu.
See Ketoo.

smritee: Sce Shmrectees.

Sovdras (Stidra): The lowest stratum of the classical Hindu
social system of Varnas. 1t is the servile caste whose duty
Is to serve the three higher groups.  [85)

Soorjya (Sarvay: ‘lhe sun and;or the sun god. [71

soorjya-shiddanta (Strva-siddhdnta): A celebrated text-book of
astronomy  said o have been a direct revelation of the
sun. |157]

T

“Lantravatnakar - (Lantravandkaray:  Literally “*the jewel-mine
of the Tanwras.”” Probably the name of a work credited
to Parthasarathi. |111]

Lantras:  “WWorks ascribed to Sheeva.” A class of works
teaching ritwal, magical and mystical formulae. (77, 89,
105, 109, 115, 121, 1235, 105]

‘'reepoorashoor (Iripurdsuray: A wicked spirit posscsscd of
three bodies.” |113)

“Ireta joog (I'retd Yuga): The sccond of the great ages of
world time, lasting approximately  1,296.000 vears. [113,
167]

. U
1,!1);mixh'.u,l: See Qopanishad.

\,’

Veda Vvasa:  See Vyasa.

Vedanti, Vedanta Darshan (Ved@nta-darsuna): One of the six
major philosophical systems of orthodox Hinduism. Liter-
ally ““the entelechy ol the Vedas.” [109, 115, 121, 141,
147, 107]

Vedas: The carliest known Brahmuanical texts of India, dating
perhaps from the early second millennium B.C. They are
four in number: Rig, Yajur, Sama, and Atharva. Toge-
ther with the Brihmanas, Aranyakas, and Upanisads (g.v.),
they are known as Sruti, revealed doctrine. [57, 83, 87,

Lo 0glng, aag, az2i, g1, 147, 133, 171]

Vishnoo (Visnu): The sccond god of the Hindu Trinity, whose
responsibility is the renewal and sustaining of the universe.
Lord Vishnu is said to possess ten incarnations, among
which Krishna (q.v.) is very important. [71, 77, 81, 83
91, 107, 109, 1135, 127, 141, 137 .

\'i.shnoopoc/)r (Z?’i.Sl.ll{)plll‘)? ’i“llcl'eal]zll'e two towns in Bengal
bearing the name Vishnupur (the city of Vishnu). Onc
in Bankura District, is famous as a center of art 2111.(1.
music. The other, in the jungles of the Sunda_rbans, 1s
more likely, to be intended here because of its more
remote location.  [81]
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Vyasa (Vyisa): Litcrally,

“the arranger.” The name is com-
mon to a number of authors

,» compilers and commentators
upon classical texts, Vyasa is credited with authorship of
the Mahi-Bhirata (g-v.), is said to have founded the
Vedanta-darsana (q.vg,

and to have arranged the Puripas
@-v)- 79, 91, 115, 139, 167, 193]
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