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PREFACE 

Dr. B. R. Ambedkar, though e,,gro~sed in politics 
throughout bis life, Was essentially a religious man. He had 
immense faith in the spiritual values and the cultural 
heritage of Indi:1. The religion had influenced his life in 
many ways. Speaking about religion, he once said, "What 
good things I have in me or whatever have been the 
benefit,; of my education to society, tow~ them to the 
religious feelings in me. I want religion but t do ricit want 
hypocricy in the name of religion". His conversfnn to 
Buddhism in 1956 was, therefore, the climax of the religious 
evolution which was progressing_in him slowly but steadily 
ever since he declared his intention in 19~5 to J!ive up his 
parent religion. Clarifying the motive behind his move 

• for the change of religion he had then declared as foJlows, 
"My religious conversion is not inspired by any 
material motive. There is hardly anything which T cannot 
achieve even while remaining an untouchable. There is 
no other feeling than that of spiritual feeling underlying 
my religious conversion''. If in 1935 his move to change 
his religion was not motivated by any material gain, it was 
much less so in 1956. It has to be conceded that if he and 
his followers had gone over to Sikhism, 1slam or 
Christianity in 1935 they would have certainly derived some 
sort of material advantage as the leaders of those creeds 
were not only anxious to have them in their fold but were 
also willing to help them in every respect. Dr. Ambed~~r, 
however,· unmindful of any such advantage· sought refi1~e 
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in the religion of the Buddha by accepting which his 

followers stand to lose even those rights and privileges 
which they had enjoyed hitherto. 

The rnain. theme of this short treatise about one of the 
· greatest national leader~·or_~oderri )ncli~ is to prove that 

Dr. Ambedkar was essentially. a religious man; he lived 
his -life i·n accordance with the tenets or the Dhamma and 
had those qualities and virtues which are necessary for the 

, career of a Bodhisattva. It also brings out in bold relief 
• his place in ~uddhism.', I ~~pe this insigniilcant contri­
bu~io_n of mine will enable_ the readers. to have better 

Jlppre1::i;,i_ti~H'L of. Dr. Ambedkar's pilgrimage to Buddhism . . ' ', '. -.- -- ,- • . 

Coming tc, personal contacts ... t might mention , that I 
had the.good fortune of knowing Dr. Ambedkar for: over 
ten ye~rs. It was in-February,-1946 that I had his first 
'darshan• at his· residence at 22. Prithvi Raj Road, New 

-Delhi; After that, I kept on :going of and on· to him ·?,s 

• he, being a symbol of self-elevation, self-help and 
•· salf-respect, was an immense source of inspiration to me . 
. The last time lmet Babasaheb was on the 8th October, 
• J956 •at 26, Alipur Road, DelhL Whenever I bowed 
before that saint-scholar and ·giant j~tetiectual I felt some 
. kind of inner-joy wh_ic~ is: beyond d!!,~cription 

I am grateful • to . Dr. R. L. Soni who . took .. patns 
• t~- write an·intei:~sting, impressive· and befitting Introduc­
:~ion and also suggested certain very useful improvements. 
-: I an'i' aISo thankful to· the Publishers due to whose co .. opera­
·:_tiort this book has seeiHhe light of the-day~·-•· 

. ~ .• 

".)4_ ,AprH 196i. ·' ,; • • .- ., D C Ab· • 
. • .... , • . • . 1r 
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INTRODUCTION 

. . . It ba1 been ~y •• pha~~ie' .• to go through thii bci:~k 
. n~ the life and ;,,ork . of my dea/ and . es_teemed friend, 
• Dr. Bhimrao Ramji:Ambed_kar, ·l,y Sbri0 D. C. Ahir. 

. . . . 

•• bi:. -Ambedkar was. certainly· one •of: the. most 
•· remarkable personalities of modern. times. :B:orn amid.st.the 
·~ Untouchables. a .class of.people kn.own by their ,lltter 
:poverty, social· backwardness;. and illiteracy and besides 
even. denied of .elenient~ry·rights -as human beings, he 

• rose to be not only one of th.e best .. educated persons: but 
:·also one of the. greatest national lead~rs of- _cq_me_mporary 
::India. His.· life- brings home to us the .previous lesson tnat 
given determination,··patience,. perseverance,:apd p-ptlD1-ism, 

--·all ,obstacles bc:ci:>me $tepping:-stones:. to success. Such 
an 'inspiration is certainly_ the need of the hour, w~~_n 

, millipns of hi_s .devoted foll~wer_s: 1,1r~ facing hardships and 
,.:obstacles in the rel:llisa~ion ~f their .. sublime dreamS: :~f 
their: happy integration int,o the ma~s of }~dian.lif~ ·--a;1ct 

. of en~obling iphrough · th~ ethka:I and spiritual v~iu~s 
:t:cl.ught _by.the·.1;3uddht1_'a1Hi retold ~nd_ upheld by·o~ . 

. c,Ambedkar in recent times. . •• • • • •• • 
.. ;••·.. . .. . .. . ... - . .. ... .... . - ..... 

Though I knew'l>r: AmbedkM for '·over· two decades , 
part!cu~~rJy more. inti111a,~elyfor six years (1_950 ~o 1956), 
we, ·however, _·d¢ve}oped· -a: • pecuHar fascination' Jor each 

-.?)~et j11_ bec_en:ibet ,i_9~-~. wh~n he· ~a~· ~y g~est" for just 
'6Vet a Week at Man~aJay·tBurma)' and· when he distussed 
_:;; :':'~~i~·-- _:·:-.;.:,; ;""'1_._l.? .'J.~ :It•.~:::; .. • ~-l- ·::---.~.-.~·.: ,_.,:._::~:/:· .. ·.::.-· .. ~ 
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hot and cold over his formal conversion to Buddhism 
I made out that he was really an ardent Buddhist since 
1935, if not earlier, and that it ·was to iron out certain. 
social, political, and constitutional difficulties in his way 
and also to mature his plans of action that he bad delayed 
tii_s formal ·acceptancifof the Buddha and His Dharma. 
The fact was that he was very much • worried • over the 
wellbeing of his followers running into millions-a fear, 
the truth of which was vividly understood shortly after 
hi,- passing away when they began to suffer in diverse 
ways. ·However, as a result of our ~ontinued discussion 
he came to the happy decision of publicly acknowledging 
-Buddhism as his religion along with his followers in the 
Mahajayanti Year 1956. No sooner he spoke of it, we 
embraced each other as real brothers-in-the-Dharma. The 
grace and warmth of that precious embrace are a,ch.!rished 
sacred memory with me. It is a perpetual reminder for 

the implementation of the spirit behind it. We also bad 
a Conference with eminent Buddhist leaders from fifteen 
countries in our Hall under his chairmanship in the course 
of which momentous decisions were made for the return 
of Buddhism to India. Also, he and I discussed several 
'Buddhist schemes and projects for India. His sudden 
·passing away, not long after his formal acceptance of the 
Buddha-Dharma, was therefore, not without reason, a 
_terribl_e personal shock and loss to me. 

. When I think of Dr, Ambedkar. he appeals to nie 
as a gentleman of distinction, a great scholar, a brilliant 
a~tb.oi, an able statesman, an OU\Standing social. l'~form~r • 
• • • , •• ,/·. ··• . . . .' ..• : ..... :.- .••. :. ·• •. • •..• :.. . .. •. ':·.. ·- - • •• ••• J 

a remarkable law-giver, a patnot in th~ true sense, a 
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lovable friend, and a Dharmaduta par excellence_. Multi­
talented, this devoted son of Mother India, laboured hard 
to remove the blot of 'Untouchability' from her face. 
A man of practical sense, this intellectual luminary was, 
above all, a far-sighted religious leader. He was certainly 
the hero of the contemporary Buddhist renaissance in 
India. Moreover, in the annals of the world-wide revival 
of Buddhism in the mid-twentieth century, he stands out 
as a beacon-light for all times and climes. Besides, his 
wisdom and vision have made a lasting contribution • to 
the social consciousness of humanity. That he was with 
political ambitions is obvious. However, these. unlike 
in others, were conditioned not by selfish motives but by 
an irresistible urge to serve and -uplift bis follower~ 
.through the Dharma of the Buddha. 

Over quarter of a century ha~ • rolled by sine~ 
Buddhist values started pressing themsefves to the attentiq~ 
of Dr. Ambedkar. That these values were earnestly 
accepted and carried on by him is amply. ·borne. out by 
the narrative in this book, · which besides. mentions: some 
elements of Buddhism not- orthodoxioally but on a broader 
basis. Also are explained certain personal views of Dr~ 
Ambedkar leaning towards deviation from the usually 
accepted standards. It is, nevertheless, certain • that this 
publicatiQn shall find a happy reception not only with his 
followers but also with others. Certainly, it fills a long.;.felt 
need. It shall enable them to understand the psychological 
evolu_tion tmdergoing within him in favour of Buddhism 
since his childhood. It were his- painful experiences as a 
member of the outcastes that obliged him to discover ari 
eirectiv~ cure: f~r the_ s9cjat b1justjces .. and ·other woes 
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·suffered by-lfis-:-peopfe. 'At last he reached the shrine ()f 

the Buddha~ "in Whose teachings alone he found the righ_t 
directive for a complete break-off from the caste-system. 
lt: is ·,:time that' -tlie • Hindu world awoke t~ the stern 
·reality ·of the- situation and repented for its· sins: :of 
commission and omission. in • the past. Also the Hindus 
mu·st realise that they themselves were to be blamed for 
the bitter feelings··of Dt. Ambedkar -against Hinduism, 
which had denied for centuries even human rights to what 
they·characterised as· 'Untouchables'. • • 

: .· _ ,The principal- :~heme of this book, is that of 
~~tabli~h~qg _ Dr. Am_b_edkar. as- a Bodhisattva: : To this 
end the.author bas ~arshalled'- cQnsider.able e\lidence:, His 
~~t-hocl bas.been that of ~e_sti_ng:t,he: life of his illu~trious 
hero by sta_ndards of q~~lity by whi_ch a Bod'1isattva was 
to. be known:- Certairtly,' _ no better cr_iterion • c~uld qe 

• r..,- :· ~,.. • ~ 

epvisaged·. • 
-: . .., .. .\. ' •• . : '._ ~., 

·:-: · The·truth:·1s•·tbat :a ·Bodhisattva gen~raHy' pas;;cs 
thr9.ug~ -life _without befng conscious of- his eminent status: 
Hi_s,being, nevertheless, because of- his Initiation by s6m·c 
Budd~a ,-i~<·the di$tant past,- :is: 'so--·conditioned· that ·be 
~an~! b11t·ma.rch on·towards the Goal of Bodhi, p·eifecting­
hjm~ff life after life in one way or C another; ih : terms 
~f the sublime _v,~rtµes, the.Pa_ramitas .. till he :beGOJl'les -the 
S~m~a~sambuddha, the-Supremely Enlightened-One> Of 
eo_ur,se,._3.:·:Bodhjsattva:,,-on the attainment :of _-Buddhabootl; 
would .be. vividly aware of his --eritire past. Before this 
~riai_ Attain~ent, ·however,. the supreme -interes( of a 
B9dh~sat~y~ is_ p.ejther Jo- know- of :bis spiritual status rior 
f~--C!lre .. <>f prQclaiming jt~ if awat~: of--it, • bu t 0 to ;go: -ahc~d 
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~ith thej_oq _?f ~is Supreme· P~rfectio11 along -a direction, 
which has ~ut one outs~anding ._ featu_r~, namely tha-_t ·:Qf 
self-sacrificing deeds for,. t_h~ wellbeing of.others, and which 
has but one Goal, namely that of Buddhahood. While it 
may be beyond ·us :w -locate- the 'times and··ihi:·Buddha 
when·: and--mider whom- a person was marked· ouf-.rsi 
Bodhisattva or-- a Buddha-to-be, it is riot as· difficult· ·iti 
discern the spiritual:direction in which the life-curr.i·nt 
of .a being flowed. fhis vital motion,· -how-ever, :.is iri 
evidence even before the Initiation as a Bodhisattva, for; 
to be. formally. Initiated b}'. a . Buddha -into the career of 
the. Buddha-to,.be, there is, certainly;· need of 11 protracted 
spiritual preparation, qualifying one of almost Arbatsbij,. 
Therefore, it is not without reason __ that this stage of 
Preparation is regarded as ari integral Parr of the -career 
of a Bodhisattva~ -In the hght or-this view; Dr-. Ainbedl<ar, 
conspicuous by tile spirit of se1f-s.1crificc:, noble se/vi~c 
in the cause of the depn:sst:d and tile oppn:ssed, heroic 
determination, and sustamed action rn lhe right direction, 
could well be accepted as the one coursing along a Path 
that unmista~dbty ·led to Buddhahood. 
·.~ ... -.-~.:-.~ .. :.,.:·:. -- ~,:,-~_ .. _._-_·..:·.::.. _..;~----~---•. \·-~·-.• • 

·._ • To~~y~ •,fu!iir&ri~.· 'b( Indians who , 'bW~ .. ::hltti·., .:.tfai;; 
liberation "iddi'~ hitii-i'i·iJ:ieir &reatest saviour for centuries. 
I was, certainly, impressed beyond measure by their 
devotion to him when I adciressed some half a million 
of them at Naapur in October, 1957. His unique qualities 
c,f head and heart, dignified personality, selfless activities, 
,enerous nature, and above all his devotion to the Buddha, 
have made an eternal home in the hearts of his entire 
community. Then I vividly understood the import of 
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the salutation ·•Namo Bheemai'. with which his followers 
greeted his nam! in appreciation and gratitude of hii, 
sterling services for their upliftment. 

lhe passing away of Dr. Ambedkar has cert1inly 
increased the personal and socialresponsibilities of his 
followers. The glorious_ vision of social equality and 
a. casteless society bequeathed by the great leader still 
awaits to be universally realised. This is a standing 
challenge to every sensible and patriotic Iod:an, who, far 
from putting obstacles in the path of the ideal, . must 
endeavour to do his best to glorify India through the 
practical realisation of it. 

The author, Shri Ahir, has done well in writing 
this book. He needs be congratulated for the pioneering 
effon he has put in. 

The Soni BuildinSSs 
\fanda]ay (Burma). 

R. L. Soni 
Founder Director-in-Chief 

The World Institute of 
Buddhist Culture. 



() Exalted One I I trust mysei/ whole-heartedly. 

To 1/ze Talltagata whose li6/;t pervades, 

Without any impediment, tlze regions in the ten quarterr,! 

And l!xpre~s my earn~st desire to be born in Thy land. 

F;om The Buddha And His Dhamma 



Dr. B. R. Ambedk.ar 
Taki11g the Three Refuges and Fii-e Precepl.l' f rom the 

!vfn J1n r,;;:,l,nvi, ;, n t ,Vrif't- . .. ,_ -· - ,1 ,. ,u.J...o r 14. , ,,,.,. e £ 



CHAPTER I 

THE GREAT VOW 

Hard to find is the Man Supreme, such a ont 
does not take birth every where. But where 
such a wise man is born, that family thrives 
happily. 

Dhammapada, 193. 

i!ft t }~ said that much before the birth of Dr. Am. hedkaJ 
~ a prophecy was made that be would ~ _a great .i:n~n. 

It so happened that one of the uncles of RamjL Sakpal, 
his father, who had turned a Sanyasi, per chance.came to 
Mhow where Ramji and his family were residing. Ramji 
Sakpal entreated him to bless his house with a visit. 
As, however, the Sanyasi had renounced the world, he 
declined. But, he conferred on Ramji Sakpal a boon1 

that a boy would be born in the family who would 
leave his mark on history. Ibis boon took effect at 
Mhow on Tuesday, the 14th April, 1891. 

. Mhow, in Madhya Pradesh, the birth place of our 
hero, was lucky to be associated with bis name.· The 

1. P. 9, Dr. Ambedkar, Life & Missioii-Dliananjay Keei. 
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ancestral village of Dr. Ambedkar was Ambavade, five 
miles off Ma~dangad, a small town in Ratnagiri District 
of Maharashtra. But bis father, being headmaster in the 
military school at Mhow, resided with his family in 
military quarters there. Though Mhow has the honour 
of being the Lumbini of our hero but Ambavade, his 
ancestral village, also stands immortalised as it is 
associated with his surname 'Ambedkar' :which was 
originally spelt as 'Ambavedkar'. 

Bhim, our hero, was the youngest.son of his parents 
and the darling of the family. He was, besides, handsome 
and lovely. Perhaps this led his kind-hearted mother 
Bhima Bai to name him after her own name. However, 
like Lord Buddha, Bhim was deprived of this 
motherly love and care at an early age as Bhima Bai 
passed away when he was hardly 7 years of age. 

Bhim's father tried his best to make Bhim's lifo 
happy and comfortabh: in every way, but poor Bhim 
could not escape the hardships due to his lot on account 

of the stigma of untouchabit'ity and other social handicaps 
suffered by his community. Not only during bis 
childhood but throughout his life he was harassed and 
embarrassed by these disconcerting notions and practices 
of the Hindu Society. lf we look back into the closing 
yeari; of the nineteenth century and the conditions -then 
prevailing in India, it will be seen that in the name of 
religion tile Hindus were treating about one-fifth of the 
Indian population as under-dogs. These unfortunate 
people were called Pariahs, l'anchamas, A varnas, 
Ati-Shudras and above all Untouchables whose mere 
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touch and even shadow would pollute the Caste-Hindus. 
~hey suffered from numerous social disabilities. Not 
only they were denied the use of public wells and other 
public places but also they had no right to acquire 
property even if they could afford to. pay for it. Their 
children were not admitted into schools_ and the door 
of the Hindu temples were closed to them. They were 
forbidden to wear golden ornaments, to u,se c~rtain .. 
delicious dishes and to make pacca houses fo.r themselvcs .. :­
As a rule they lived in dirty and dingy dungeons outside 
the villages. They could take up only the lower and 
degrading occupations as the more clean and paying 
Jobs were not open to them on account of untouchability: 
practised by the Caste Hindus. All public services 
were also not open to them as they, being illiterate and 
untouchable, were declared unsuitable for these jobs. In the 
villages they were the victims of forced labour. In short, 
they were slaves and their children too were doomed for 
slavery as they had no choice but to serve the so-called 
high castes for no reward whatsoever. Thus, they were 
at the lower rung of the social ladder a!ld were denied 
every opportunity of uplifting themselves. 

Such were the deplorable conditions when Bhim Rao 
was born. So he faced and experienced the same 
humiliations, difficulties which every Untouchable had to 
face in those days. He some how managed to go to school 
but there he was treared indifferently and insulted not 
unoften. Many a tiine he had to go without water, not 
because there was no water nearby but because he, 
being an Untouchable, had no right to drink from the 
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common source. In illustration of the kind of treatment 
which Bhim received at the hands of his co-students, 
we might mention that one day when the class teacher 
called upon Bhim to solve an arthimetical problem on the 
black board, there was uproar in the class and the caste 
Hindu children cried out against Bhim, saying that his 
touch would pollute their tiffins kept behind the board. 
Ultimately, Bhim was allowed to solve the problem only 
when the tiffin boxes had been removed. During his High 
School days Bhim was not allowed • to study Sanskrit 
by his teachers who thought that Sanskrit was a key to 
the Vedas which were neither to be heard nor to be 
read by the untouchables like Bhim. So he was obliged to 
study Persian. In his later life, however, Dr. Ambedkar 
studied Sanskrit and became a scholar of the forbidden 
language. 

That he suffered much at the hands of the Caste 
Hindus is further supported by the following incidents. 
Once be alongwith his elder brother, took up a journey 
to see their father, who was employed at Goregaon. 
In the course of it they hired a bullock cart, the driver 
of which learning of their indentity threw them out on 
t_he road, denouncing them for having polluted his 
wooden cart by their touch. Some how they won over 
the cartman by paying double the fare ; however Bhim's 
elder brother had to drive the cart, the driver following 
it on foot. On the way .to their destination they could 
not get even water to drink, for, whenever they asked for 
it, they were pointed out to filthy water in the ponds 
o{ asked to· go away. Thus they reached · G0regaon 

humiliated and exhausted. 
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Such demonstrations of hatred and abhorrence 
continued to injure the feelings of our hero even in his later 
life. Recalling one such experience he once said, "As 
a man in the Accountant General's office at Baroda, 
papers had to be flung at me instead of handed to me, 
and the carpet bad to be rolled back lest the higher 
castes stood on the same material as I stood on'. At 
Baroda again he could not get any accommodation 
because no body was willing to rent out accommodation 
to an Untouchable. Later be managed to hire a room in 
the local Parsi Dharmshala. But when the neighbo~rs 
came to know his identity, there was hue and cry and 
they attacked him with lathis and spears. Thus he 
had to leave Dbarmsbala in disgust. He appealed to the 
Maharaja of Baroda to arrange for his accommodation but 
the Maharaja could not do the needful. So he resigned. 
Like this, examples are many but this much seems 
sufficient for our purpose here. 

Continued harassment and ill treatment • at the 
bands of the caste-ridden society touched Bhim to the 
core. He pondered over the situation and came to know 
that this humiliation of his kith and kin was b~cause of 
the Hindu religion which had given birth to • the curse of 
untouchability. He was deeply moved and took a solemn 
vow2 that 'he would try his utmost to free millions of his 
unfortunate brethern from the yoke of social slav~ry, and 
if he failed, be would put an end to his life with a 
bullet'. 
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Witb a resolve as above, Bhim now devoted himself 
more seriously to his studies considering these as a 
necessary pre-requiste for the fulfilment of his vow. At last 
fully equipped with the d_egrees of Master of Arts, Master 
of Science, Doctor of Philosophy, Doctor of Science and 

·:Bar-at-Law• acquired in the United States of America 
and ·England and his studies in Germany; he jumped into 
\he battle-field to fight for the rights of the down-trodden. 
In this noble battle for human rights he did not commission 
any guns but he used his pen as a gun; his brain as 
ammunition and his simple and poor people as army. 

We all know how Mara tried in vain to dissuade 
Lord Buddha from the 'thought of enlightenment'. 
Similar was the case with Dr. Ambedkar. This sterling 
-~aviour of suffering humanity in the 20th century was 
despised and condemned by not a few. Sometimes efforts 
were even made to keep him away from his ideal by 
throwing out to him the baits of social position and political 

. power, ,and. on occasions endeavours were set afoot to 
crush his resolve by means fair as well as foul. But 
nothing daunted Babasaheb who had taken a Bodhi,attva­
like vow in his childhood. He marched ahead regardless 
of the obstacles thwarting his progress as he had come to 
fulfil a mission. According to Zodiac3, his horoscope 
showed Jupiter in Aries and it is said that a person born 
under this sign usually entertains some vision or ideal 
towards which he directs the full intensity of his thought 

and action. 

3. Article titled •Jupiter in Aries-Marks Man of Action' b_y 
Zodiac. The Sunday Standard, dated 3)4/ 1949. 

(Please see appendix also pp. 24-26) 
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That Babasaheb was able to live upto his vow, is a 
historical truth. It is an acknowledged fact that the 
progress made by the Depressed Classes of India under 
his able guidance and leadership during the short span 
of about 35 years (from 1921 to 1956) was much more than 
the progress made by these classes during the la&t •. I 000 
years. Who can deny the patent facts? At one time 
these classes were not allowed to study the religious 
books; rather it was sin for them to look at these. But 
now they are free in religion, qualified to ~ tudy and 
preach it to others. , Also, at one tim~ these people were 

ignorant of the means to prosperity, the way of salvation 
and the path to liberation, but now they are in a position 
to guide even others. In short, the Depressed Classes 
have achieved tremendous progress. But due to whom? 
Certainly, the credit goes to Dr. Ambedkar who earnestly 
and sincerely worked throughout his life for the welfare 
of the down-trodden. Though few other reformers may 
have contributed a bit towards their emancipation but 
shining like a star, above all of them, is Babasaheb. He 
was their real saviour, liberator and inspirer, and initiator 
of a New Awakening amongst them. 

-o-

Glory to those who would keep on their struggle for 
the liberation of the enslaved inspite of heavy odds, carping 
humiliations, storms and dangers till the down-trodden secure 
their human rights. 



APPENDIX 

Jupiter in Aries Marks Man of Action 

by Zodiac 

The trail of ambition associated with Jupiter is 
manifested clearly in the sign Aries for the later planet also 
aspires to ever-widening horizons. This an excellent 

' position for Jupiter. 

The person born under this aspect usually entertains 
some vision or ideal towards which he directs the full 
intensity of his thought and action. His fortune lies in 

, action, positive accomplishment and progressive 
psychological attainmc:nts. 

TRAITS 

This position lends the person a forward-looking 
capacity and optimism as well as the gift of foresight. 

Kindness, generosity and understanding are inherent 
in his nature. Wit and humour are natural traits that 
contribute to his success. 

His ambitions can be achieved through determination, 
since success is generally within his reach once he 
makes up his mind to go after it. He . possesses the 
practical power to put his visions into expression and can 
find glory in the attempt. 
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He will be intense about his work and enthusiastic 
about the achievement of his ideals, and can draw others 
to share his enthusiasm. 

His judgement is good, although he may tend to 
recklessness and impatience at times, and the balancing 
of these extremes is very necessary for him, to further 
worth-while aims. 

He is sddom dismayed by troubles which would 
depress others. Ordinarily, he accepts constructive 
criticism with good grace, and is willing to change his 
mind when he realizes that he has been mistaken. 

Direct Action. 

In any controversial affairs he prefers direct action, 
since he cannot tolerate anything that is underhand. After 
the issue is forced into the open, he is willing to take 
the consequences good or bad. 

If any one tries to block his way to his ideal he gets 
stubborn and makes herculean efforts to eliminate 
obstructions. 

He may be an eager defender of controversial 
affairs-social or religious-or he may just as eagerly atrack 
its weakness motivated as he is by a driving necessity 
to develop what seems a higher concept. 

This is because the position of Jupiter in Aries 
implies an activation of the philosophical side of the 
person's consciousness as well as the urge and ability to 
manifest philosophy in action. 
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Good reputation and forthrightness are very 
important to him. His social standing can be the means 
to his success. 

He is capable of holding responsible positions and 
has the ability to assume leadership of any group, because 
he has the knack of giving orders without being bos~y. 

Possible Jobs. 

The vocational possibilities under this aspect are 
0teaching, writing, research and exploration in science, 
participation in scientific expeditions, statesmanship, 
army career, humanitarian work, public speaking, 
industry, politics, prospecting in distant places. 

Among the prominent persons born under this aspect 
are Dr. B. R Ambedkar, J. R. T. D. Tata and Miss Hellen 
·Keller. 

-o-

Nothing valuable in this world 
is achieved except by great efforts. 



CHAPTER 11 

IN THE FD □ T-STEPS- □ F THE 
BUDDHA 

f,'). pril 14' is real:y an auspicious day for the Buddhists 
.C-,£. as on this day in 1891 was born Dr. B. R. 

Ambedkar, who has been hailed as a modern Bodhisattva. 
Again, the Buddha was also born1 on the '14th April' as it 
happened to be a Vaisakha Purnima d;:,y in 623 B. C. This 
is not an ordinary coincidence. It is meaningful: obviously, 
Babasaheb's connection with the Buddha and Buddhism 
goes back to the distant past. Verily. from early childhood 
Dr. Ambedkar was following in the footsteps of the 
Buddha 

Dr. Ambedkar was not a born Buddhist but his mind 
was inclined towards the Buddha-Dhamma from his very 
childhood. His first initiation into Buddhism goes back 
to as early as 1907 when he was just 16 years old. This 
happened in B011bay when a meeting was held by his kith 
and kin and other admirers to felicitate him on hi~ success 
in the Matriculation. In this meeting a booklet in Marathi 
titled 'Buddh Chariter' (Life of Gautama Buddha) was 
presentd to him as a token of love and appreciation by 

I. Article titled 'Stars of Destiny that turned a royal prince 
into a Great Slinr_ by Rajjyotis.hi Pandit lfarish Cha-ncfra in Blitz, 
May 18th-25th, 1956. (Please see Appendix pp. 36-38). - ·• 
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Shri Krishnaji Arjun Keluskar, a well known Marathi 
author and social reformer. This little gift aw..1kencd the 

mind of our hero. After this event Bbim Rao was so 

much fascinated by Buddhism that he made deep study or 
its vast literature. In December, 1927, after the 
conculsion of a Conference at Mahad, Dr. Ambedkar and 
bis party visited the e,.,cavations in the neighbourhood 
supposed to belong to the earliest phase of Buddhism. 
There, he vividly described to his colleagues how the 
disciples of Lord Buddha in His days rema~ned celibates, 
embraced poverty and served society selfle~sty. He was so 

much inspired by these ancient remains that, as a mark of 
respect and reverence, he asked his colleagues not to 
occupy any of the seats as they might have been the seats 
of the Buddhist monks. 

By the time Dr. Ambedkar became prominent in 
public life, he was full with love for Buddhism and was 
always inspired by its ideals. The conclusive proof of this 
trend can be seen in the episode of 1935 when he made 
known his intention of leaving Hinduism in a Conference 
held at Yeola2 on October, 13. The Sikhs, Muslims and 
Christians promptly tried to induce him to embrace their 
religions. They offered enormous funds and 01her 
amenities not only for himself but for his followers as well. 
But he flatly refused all these tempting offers as his 
attachment to Buddhism was so deep that no other religion 
could win him to any extent. 

2. P. 19, Dr. Ambedkar, Life and Mission-D. Keer, 1954, 
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To say that Babasaheb was inclined to embrace 
Sikhism in 1935 is not correct. Of Course, Jikt! a 

genuine seeker of truth, he tried to study and scrutinize 
the other religions. In his se~rch for truth he even under­
took a journey to Amritsar where he attended the Sikh 
Missions Conference on the 13th and 14th April, 1935. 
From this visit perhaps the people formed the impre'ision 
that he was inclined towards Sikhism. But, how could a 
Bodhisattva embrace any other religion ? However, there 
seems nothing wrong in what he did. Even Lord Buddha 
had tried to understand and learn the religious practices 
prevalent in His days. 

With a view to consider the question of conversion 
further, Dr. Ambedkar summoned a special Conference of 
his people on May 30 and 31, 1936. Addressing the special 
Conference, he exhorted his followers to remember the 
last words of Tathagata 'Be Ye lamps unto yourself' and 
asked them to take refuge in reason. This was a clear 
indication of his love for thc: Buddha and his Dbamma. So, 
taking cue from this, the Italian Bhikshu, Venerable 
Lokanatha, who bad in early May, 1936, addressed an 
open letter to the people of India appealing for the 
revival of the Dhamma in the land of its birth, met him 
on June 10, 1936, and tried to persuade him to embrace 
Buddhism as early as possible. Babasabl.!b promiscd8 to 
consider his suggestion favourably. 

After this, the love for Buddhism became stronger in 
him and came to be reflected in various ways. In 

3. P. 243 Dr. Anbedkar, Life & Mission-D. Keer. 
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November, 1945, a C_onferenc~ was h~ld at Ahmedabad 
on the banks ,of Sabramati and its spacious panda) was 
callect 'Buddhanagar'. Symbols as these indicated the 
trend of his mind and were a writing on the wall for his 
follo_wers. So they sought advice from him as to how 
bes1 to understand aod follow the marvellous Dhamma. 
In response to their persistent requests, in 1948 Dr. 
Ambedkar got,. reprinted Lakshmi Narasu's book 'The 
Essence of Buddhism' and recommended it fur study to 
the -would-be Buddhists. In the preface4 to this book . 
Babasaheb also mentioned that be was himself writing a 
book on Buddhism. This book, came out as a posthumous 
publication in 1957, under the title 'The Buddha and His 
Dhamrna', though the author had seen and corrected its 

final proofs himself_ 

In 1950, it became perfectly clear that embracing of 
Buddhism by Dr. Ambedkar was a matter of time only. 
in that ye~r tie asked his followers to celebrate the Bu_ddha 
Jayanti. In the celebrations at Oefhi he himself participated. 
-Thus, on May· 3, .. ,9so: :Delhi witnessed· a Buddhist 
_ procession for the first time some thousand years after the 
disappearance of Buddhism from India. Same year he 
contributed an article to the May number·or the Mahabodhi 
Journaf of Calcutta under the title 'Buddha and the Future 
at'. His Religion' in which, summarising his thoughts about 
Buddhism, he said tha·t Buddhism was the only religion 
which the world could have, because of its reason, 

-·morality, · liberty, equality and fraternity. Also in May, 

4. P, ix. Preface to third edition. The Essence of 
Buddhism,·-1!'48. 
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1950, Dr. Ambedkar visited Ceylon with a view to 
participate in the first Conference of the World Fellowship 
of Buddhists. While in Ceylon his main object was· to 
observe the Buddhist ceremonies and rituals; to see how 
the Bhikkhus preach and to find out how the Ceylonese 
have kept the light of the Dhamma burning. After 
his visit to Ceylon, wh,reever Babasaheb went, he talked 

about Buddhbm, its past glory and its future prospects. 
In one of the meetings held on September 29, 1950, he 
declared5 that he would devote the rest of his life 
to the revival and spread of Buddhism in India. On 
knowing this declaration, Sankar's Weekly of Delhi, a 
periodical devoted to cartoons, humorously called him 
'Bhikkhu Bhimrao': How could a poor Journalist judge 

. at that time that he was in fact 'Bodhisattva Bhimrao'. 

Dr. Ambedkar's love for and devotion • to Lord 
Buddha and His Dhamma were too deep. This is evident 
from the Constitution of India also, of which he was the 
main architect. It was due to his efforts that the Buddhist 
Wheel of Law (Asoka Chakra) was incorporated in the 
Indian National Flag and that the 'Lions from an Asokar:1 
Pillar' at Sarnath were adopted as National Emblem by 
the Constituent Assembly. 

Babasaheb had great fascination for the Buddhist 
method of meditation also. He wanted ilis followers' to 
follow the Buddhist way of meditation as diligently as 
possible. For their benefit and guidance ht: published • in 
1951 'Baudh Upsana Path'-a collection of Buddhist 
Suttas, which are gems of wisdom. 

5. P. 403, Dr. Ambedkar, Life and Mission-D: Keer. 
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In 1954 Dr. Ambedkar went to Burma to particip~te 
in the Conference of the World Fellowship of Buddhists 
which was held at Rangoon. While in Burma he visited 
Mandalay also, where he was the guest for a week of Dr. 
R. L. Soni, Director-in-Chief of the World Institute of 
Buddhist Culture. There, while with Dr. Soni, he finally 
decided to formally embrace Buddhism in 1956. 

Now turning to his Philosophy we find that though Dr. 
Ambedkar bad his own phi1osophy oflife but in bis thoughts, 
feelings and volitions was always flowing the under-current 
of Tatbagata's Teachings. In many aspects, therefore, 
bis philosophy of life is identical with that of Lord 
Buddha. In matters like education, self-elevation, caste, 
freedom of thought, idolatry, and rites and rituals etc., 
the views of the historic Buddha and the modern 
Bodhisattva are strikingly indentical. 

In a child's career, Educ~tion is number one because 
without the knowledge of three R's (reading, writing and 
arithmetic) a child is not only imperfect but he cannot 
even aspire for a successful life. Education helps to 
develop the physique powers of thinking, feeling and 
violition which are basic characteristics of a human being. 
Another aim of Education is culture; and, culture • 
according to Dr. Ambedkar, divides man from brute. He 
says 'culture is not possible for brute but it is essential 
for man'. Now culture means cultivation of mind with a 
view to raise it to the level of receiving what is desirable 
and this object can be achieved only through education. 
Therefore, better education ensures more success for the 
man in life, It was for this reason that Lord Buddha advised 
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parents to give education to their children. In Sigala 
Sutta, Tathagata says that parents should show affection to 
their children, by 'keeping them away from evil, puttin_g 
them on the right path, getting them educated, providing 
them with suitable wives/husbands and in time handing • 
over their fortune to them'. Babasaheb also attached 
great importance to education. In fact he considered. it 

the b.1sis for a child's destiny and opined that parents 
could change the destiny of their child1en by getting them 
educated. This is what he said in a Iettter written to a 
friend of his father from New York in 1913, "We must 
now entirely give up the idea that parents give birth-
' Janma' to the child and not destiny 'Karma'. They can 
mould the destiny of their children; and if we but follow 
this principle, be sure that we shall soon see better days 
and our progr~ss will be greatly accelerated if male 
education is pursued side by side with the female education". 
Again in the historic Conference at Mahad on March 19, 
1927, concluding his presidential address, the modern 
Bodhisattva said, 'There will be no difference between 
parents and animals, if they will not desire to see their 
own children in a better position than thdr own 
position.' Education being so important, the very first 
step of Dr. Ambedkar's slogan of action was Education 

(Wisdom), the second and third being Agitation (Struggle) 
and Organisation (Unity). And this trio-slogan had its 
roots in the Triple Gem of the Buddha, the Dhamma, and 
the Sangha i. e. the Buddha (Symbol of Wisdom), the 

Dhamma (Symbol of Struggle) and the Sangha (Symbol of 
Unity). 
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. S~lf help_ was the slpgan of Lord Buddha. He always 
e~hoi'ted Anarida and others to depend upon themselves. 
He said,.'Apply yourself to effort. Strive for your own 
welfare; apply yourself to your own welfare; dwe11 heedful, 
ardent aud resolute' and Be ye lamps unto yourself.'. The 
advice given by Tathagata to mitigate suffering was 'Get,, 
yourself rfd of this vast suffering by becoming possessed of , 
perfect knowledge, by acts of faith, good conduct, exertion,. 
meditation, investigation into the truth, and enlightened 
consciousness''. Similarly Dr. Ambedkar also laid. great 
emphasis on,selfhelp. In 1929 while addressing a gathering 
of his followers he said, 'You· must abolish your slavery 
yourself. It is disgraceful to live .at the cost of one's self- , 
respect. Self respect is the most vital factor in life. Without 
it man is a mere cipher. To live worthily with self respect . 
one bas to overcome difficulties. It is out of ha,d and _: 
cease1ess str~ggle alone that one derives strength, ; 
confidence and recognition'. Again in a Conference in 1933 ' 
he.said, 'Abolish your slavery yourself. Do not depend , 
for its abolition on God or Superman'. Dr. Ambedkar : 
believed that 'lost rights are never regain.ed by begging and 
by· appeals to the conscience of the usurpers~ ·but by 
relentless struggle'. So he more than once said, like Lord 
Buddha, to his followers 'Believe in self-help which is the 
best help'. 

Lord Buddha did not believe in rites and rituals. 
Rather,. He de_c~ared them_ unnecessary and superflous i 

fQr :leading a spmtual and ~ugher life. Babasaheb was too 
again~t t~is _unnecessar1 b1:1rden on hum~nity. He wanted 
people to utilise • their time and energy more gainf~Uy 
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instead of wasting it in performing rites and rituals. In a • 
Conference at Bombay in 1933 he said to his followers, 
'Devotion to (Hindu) Scriptures would not free you from 
your bondage, want and poverty ........ Divert your) 
attention from fasts, worship, penance and pilgrimage and ' 
apply it to capturing law-making power as law·,;s the ab',de : 
of all wo~ldl.y happiness'. 

As is is well known, ther~ is no place for 'fate' in 
Buddhism. Lord Buddha did not believe that Stars call 
chang·e the course of life and he said 'self effort' not 'stars' , 
can mould the destiny. He says, 'rhe fool may watch 1 

for lucky days, yet luck he shall always miss. Luck itself.; 
is luck's own star, what can m~r~ stars achieve'. Again 
the Masrer says, 'Toil on, my brother; still in hope stand 
fast, nor let the courage flag and tire. Myself I see, who, 
all my woes past am master of my heart's • desire'. •. Dr. 
Ambedkar also had the same view. He says; 'Do not· 
believe in fate. Believe in your strength'. 

Rational outlook and freedom of thought are two 
important principles of Buddhism Lord Buddha always 
acclaimed reason as the basis of faith. The Buddhist 
Scriptures are full of discourses on this subject. In Kalama 
Sutta; ,Tath,agata says "Do not believe in rumours, noc in 
anything merely because it is accepted by many or because 
it is bJsed upon some seemingly br1lliant authority or 
some ancient and venerable tradition or some grand 
wishful thinking or, because it seeins extra-ordinary or 
because it has commendable connection; only when after 
proper observation, analysis and reflection, it is'found in ) 
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accord with reason and experience and is also conducive to 
general good, then, accept it and live upto it". 

Being a true follower of the Master, Dr. Ambedkar 
too did not force bis views on any one. He always asked his · 
followers ·to think and decide themselves before accepting • 
bis advice. .At the time of Mahad Satyagraha, while • 
addressing them, he said, 'Mind you, do not leap into the 
fire because I tell you to do so. Do it, if you are fully 
cqnvinced of the justness of your cause'. tt.gain in October, 
19J6 he frankly to!d his people that 'he does not need 
blind followers; those who want to embrace Buddhism • 
m_ust come only after considering all pros and cons of , 
their step so that they remain firm in the sacred religion of' 
b~~~- , 

The above observations make it amply clear that 
long before his formal conversion on the 14th October, 
1956, Dr. Ambedkar was a true Buddhist and that 
Buddhism had completely captivated his mind and i 

conditioned his actions. 
-o-

APPENDJX 

Buddhas' Horoscope Annalised 
Stars of Destiny that turned a royal prince 

into a Great Saint. 
by Raj Jyotishi Pandit Barish Chandra Shastri 

. Twenty five hundred years ago when society was 
passing through a religious . turmoil, Lord Buddha 
descended on earth ~s an incarnation of God. In the 
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: nativity of Lord Buddha, the Planetary Combination 
' creating a divine configuration will be taken up here for 

brief discussion. Sun and Moon powe: fully placed in 
angle have created a Raj-Yoga. 

There are different views about his birth year and date 
but according to the latest finding by eminent scholars the 
following birth date has been accepted. He was • born 
on April 14, 623 B. C. i. e. 2579 years ago on Baishakhi 
full moon day Gautam Buddha was born. Ayanamsa 
14" 15"-Born in the Vinsattariya Jupiter's Dasa, 11 months 
24 days of Jupiter's Das,a had e_lapsed before his birth. 

According to different views, there is a difference of 
I or 2 degrees in the birth chart. Mr. F. C. Dutta, Mr. 
Civil Fagam, Mr. Narayan Rao, Mr. B.N. Raman and other 
reputed scholars have accepted the chart printed on this 

• page* and • according to this chart, we wiJI discuss Lord 
. Buddha's life. Mars, the Lord of 10th is strongly pla~ed 

in 11th being fully eyed by Lord of Lagna. This is why 
. the Native under went stern and rigorous austerities. Sun 

on the meridions is in full mutual aspect with Moon; this 
is why Buddha descended on earth as a "Nara Narayana;'. 

The Lord of Lagoa Moon· has occupied the sign of 
Venus being fully aspected by five planets. So Moon is 

. well guarded. Lagoa and Lagnahipati are both fully 
aspected by Mars; Lord of Lagoa Moon being in Mesha 

. in Naramsa his body was charming and well built. Sun, 
the Lord of Wealth is exalted in 10th; Moon, the Lord 
of body and physical attributes is in 4th angle fully 
aspected by her dispositer venus. Sun and Moon bein& in 

*Not Printed here 
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, "Visamsaptak'' he came of a i:oyal family and was endowed 
with unending virtues; his virtues and ideal will reign 
supreme tlill the_ last day of creation. 

The exalted Rahu is ln the 9th of Moon and 12th of 
'. lagna, this· made him rich in spiritual wealth ignoring 
: material wealth. In 10th place of occupation there being 
:. a cluster of 5 ,planets, he preached a new message to the 

world and became the professor of untold hnd unknown 
spirttual wealth, renounced the world and realised the 
ultimate truth. His fame and honour were unbounded. 

The horoscope clearly indicates the life of a mighty 
• saint. So we do not hesitate to accept this horoscope. 

Being born-in the 1st pada of Visakha Star, he had to accept 
• life of a m~ndiciint though born as a prince. 

Sun is l:Xhalted. Moon i, aspected by 5 plan<:'ts in the 
Mid-heaven; Mars and Saturn in fall being in conjunction; 

._ he appe<1rcd: As the Lord of 9th is in 11th, the. Lord of 
10th is in 10th a "Mitrnsinhasan Yoga" that made him a 
towering superman; in later days half the world bowed 
to him. 

Rahu was in "Mokshasthan"-so the call of renunci­
ation came just after the birth of his only son, Rahul. 

For the attainment of his goal and realisation of 
ultimate reality he wandered through forests and hills for 

. years, but only in vain No school of philosophy· or 
·Hata Joga could satisfy him. At last he decided to sit 
under Bodhi Tree, near Gaya, and take to meditation. 
In his 35th year he realised the ultimate truth and 
attained i'Illightenment. 



CHAPTER HI 

' ' i' 
WAS AMBEDKAR A BODHISATTVA? 

~Tir)lhe Bodhisattva is a Bodhi-being, a heroic being, 
J.t_ a spiritual warrior and an asi1irant for Bodhi. In 

other words, a Bodhisattva is a future Buddha. The word 
'Bodhisatta' or 'Bodhisattva' is as old as Buddhism,itself 
though .its meaning and scope have been developed and 

• enlarged to a considerable extent by the Mahayana tea6hers. 
• In early Buddhist literature,· which is considered to be the 
oldest and authentic version of the Buddha's Teachings 

'the Blessed One refers to Himse.1f as a Bodhisattva before 
the attainment of Enlightenment. The Buddha says:-

"Before my'enlightenemt monks, when I was unenlightened 
and still a Bodhisattva, I thought, 'Into wretchedness, 
alas, has this world/al/en, it is b~rn, grows old, dies, passes 
away, and is reborn. But /rvm this pain it knows no escape, 
from old age and d-ath ...... '' • Samywa Nikaya II, JO; 

Similarly in the Jataka Tales, which give account of 
-~he previous lives of the Sakya Sage,. Siddhartba is sp0ken 
,of as a Bodhisattva. Since Bodhisattva is a person who is 
destined to be a Buddha, the conception of the Bobhisattva 
is common to all branches of Buddhism, be it Hinayana, 
•Mahayana or Tantaryana. 
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As the Sacred Scriputres reveal, during the life time of 
the Buddha and for about three centuries after him, the 
attainment of Nirvana through Arhatship was the ideal 
before every Buddhist, lay folk, Bhikkhus and 13hikkhunis. 
This ideal, being_ the fourth in the ladder of the spiritual 
or transcendental stages, was the highest. These stages were: 

(i) The Stream Enterer (Sotapanna); 

(ii) ·The Once-Returner (Sakadagami); 

(iii) The Non-Returner (Anagami); and 

(iv) The Arahat (Arhat). 

Another ideal which came into vogue and became 
. popular -during this period was of Pratyeka Buddha or 
Pacceka Buddha (Pali). A Pratyeka Buddha (Private 
Buddha) is a being who attains the supreme and perfect 
insight b~t dies without proclaiming truth to others. As 
these id.:als more or less meant personal salvation and 

individual gain, many Bhikkhus became self-centred and 
contemplative and neglected their primary duty of preach­
ing the glorious doctrine of the J)uddha and of helping 
the suffering humanity which is enshrined in the following 
Teaching of the Master : • 

"Go ye, 0 Bhikkhus, and wander forth for the gain of th~ 
many, for the welfare of the many, in compassion for the 
world, for lhe good, for the gain, for the welfare of gods 
and men. Proclaim, 0 Bhikkhus, the Doctrine glorious, 
preach ye a life of holiness, perfect and pure.'' 

Mahavagga, Vinaya Pitaka 



WAS AMBEDKAR A BODHISATTVA 41 

With a view to check this tendency of self-culture and 
1elf-development, obviously not much beneficial to the 
society, the Buddhi!it thinkers and philosopherl"i p,,ndered 
over "the situation and declared in about 2nd century B.C. 
that the ideals of Arhatship and Pratyeka-Buddha were 
inadequate so far as the common good of the society was 
conc~rned They protested against the limited scope of 
these ideals. They also protested against the conception 
of Nirvana as understood and p·eached by the early 
Buddhists This resulted in the discovery of the new 
Bodhisattva ideal. This development has been well 
explained by Dr. Har Dayal1 : 

"The arhat's ideal of nirvana did not include intellectual 
Perfection and supreme Wisdom. • The arhats also 
believed that a monk, who attained nirvana i~ his life, 
could not remain in touch with this world of conditioned 
phenomena after his death, whatever his state of existence 
might be. He was not reborn on earth or in the heavens : 
that much was certain. He ceased to exist, or he existed 
in an undefinable, inconceivable sphere somewhere or 
nowhere (asamskrta), or nothing could be predicted about 
him. At any rate, he was lost to the world of men and 
devas as. a friend and helper, as there was nothing that 
bridged the gulf between the samskrta (c'.lnditioned) and 
the asamskrta e!ements (unconditioned). Nirvana was, of 
course, regarded as an asamskrta dhatu. Thus the arhat, 
once deceased' was dead and gone, as far as his relations 
with the world of living beings were concerned, whatever 

I. P. 3-4, The Bodhisattva Dotrrine in Sanskrit Literaturs 
Dr. Har Dayal, 1932. 
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his destiny, positive or negative, might be. The bodhisattva 
doctrine was promulgated also as a protest against this 
theory of arhatship, which was regarded as doubly defective. 
Jt dis-regarded the higher duty of acquiring the perfect 
Wisdom of Buddha; and it deprived the world of the 
services of the holy men and women who had at.ained 

·nirvana and passed away. A bodhisattva was defined as 
one who strove to gain bodhi and scorned such nirvana, 
as I1e wished to help and succour his fellow creatures in 
the world of sorrow, sin and impermanence," 

Unlike the Arhatship, the essence of the BJdhisattva 
Ideal lies in the vow to attain Enlightenment not for his 
own sake but for the sake of liberating all sentient be.ings. 
Commenting on this aspect of the Bodhisattva ideal, Or. 
D. T. Suzuki. the famous Japanese Sc:1olar say.s2, "The 
essence of Bodhisattva-hood is an unequivocal affirmation 
of the social, altruistic nature of human mind. Whatever 
enlightenment one gains, it must be shared by one's fellow 
beings. The Bodhisattva is a man of 'inexhaustible vows. 
Without these he is not himself. To save the world, to 
brjng all his beings up to the same level of thought 
and feeling where he himself is, and not to rest, not to 
enter into Nirvana until this is accomplished, how infinitely 
long and inexpressively arduous the task may be. This is 
the Bodhisattva". 

, In the words of P. Lakshmi Narasu, though the ways of 
a'.n Arhat, a Pratyekabu~ha and a Bodhisattva are slig.htly 
higher in ascending order than each other, but they all 

2. P. XVI. The Lankavatara Sutra-Dr. D . .T. Suzuki, 1956. 
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. lead to the same goal and are thus a proof of the universality 
of Buddhism. He says3, "Apparently many are the 
ways shown by the Lord to the Summum Bonum but 
truly- sp~aking t.here is only one way (ekayana) and that 
is the way of reason (tatvayanaJ. From practical point 
of view one may distinguish three means. Three means 
are piety, philosophy and striving for the welfare of _one'-s 

.fellow beings. These are respectively designated by the 
term Sravakayana, Pratyekabuddhayana & Bodhisattvayana 
Higher than the simple piety of the ~ravaka or 
Upasaka who under the guidance of a Buddha becomes an 
Arhat is the seif acquired enlightenment of the Pratyeka­
buddha; higher than this enlightenment for one's own 

. salvation is the unselfish (selfless) devotion of the 
. Bodhisattva, who out of infinite love (maha karuna) desires 
:mpreme happiness (bliss) for others and t'1t:refore <ievotes 
himself to_ their spiritual e_levation, desisting from enterin_g 

,into Nirvana.'' 

Now we come to the pertinent question, was Dr. 
Ambedkar in the lineage ~f the Bodhisattvas? All sources 
combined the essential conditions for the career of a 
.Bodhisattva turn out to be as follows :--

{I) He occasionally takes birth amongst the lowly; 

(2) Ht: makes a vow in his early career to serve ·the 
suff reing humanity; 

(3) He interprets the teachings of the Master in 

• -3, P.- :<O, The Essence of Buddhism P. Lakshmi Narasu, 1948. -
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accordance with the spiritual and social conscious­
ness of humanity in his age; 

( 4) He practises the Bodhipakkhiya Dhamma ; and 

(5) He perfects himself in the Paramitas. 

According to the Buddhist Philosophy, a Bodhisatta 
or Bodhisattva can also take birth in the non-Buddhist 
countries. The only difference is that the Bodbisattvas in the 
Buddhist landi serve the humanity from their very childhood 
in • accordance with the Buddhist values whereas the 
Bodl1isattvas in th.! non-Buddhist lands serve the people 
'according to their own metnods but generally in accord­
ance with the Buddhist principles. Since India was not 
• a Buddhist country for the last few centuries, the 
circumstances of the birth of a Bodhisattva amongst the 
non-Buddhist countries are also applicable in the case of Dr. 
Ambedkar. Keeping this background in mind, let us 
examine the conditions stipulated above :-

(1) Birth amongst the lowly. 

A Bodhisattva's birth amongst the lowly is occasionally 
necessary because a would-be Bodhisattva must be fully 
aware of the sorrows and sufferings of the poor and 
neglected masses for ~hose welfare he is to attain 
perfection. Such a knowledge can only come from practical 
experience which is gained by sharing the troubles, 
tribulations and turmoils of the lower strata of society. As 
already mentioned, Dr. Ambedkar was born amongst suc.:h 
people who were not only poor but were also treated 
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indifferently by the so called high-horns. It is a fact that 
~hey were not only repressed, oppressed, suppressed and 

epressed but were also treated as untouc-hables , 
unapproachables and unseeables. Reforring to -his 
father's poverty, he once said that he inherited only two 
things from his father, 'one was the robust and healthy 
body and the other debts4 .' 

Further, he once said in Parliament that "he had lived 
in Improvement Trust Cbawls for several years who 
charged him rupees three as rent5.'' • 

Dr. Ambedkar's birth amongst the down trodden is, 
th~refore, a sign presumptive of his being in the lineage 
of the Bodbisattvas. 

(2) The Vows of a Bodhisattva. 

The career of a Bodhisattva is said to commence with 
the ''rising of the Thought of Enlightenment (bodhi-citta­
uppada)". The Thought of bodhi is followed by his vow 
to work for the welfare, happiness and liberation of his 
fellowbeings. Since the Thought of Enlightenment fs a 
private and personal experience it is rather difficult to 
trace its origin-it may have arisen in the present life 
or in the past, nay distant past life. The making of vow 
is, however, a public declaration and is the real start of a 
Bodhisa.ttva's career. The vows of a Bodhisattva are 

4. P. 7, Ambedkar's Life Struggle (in Hindi) R. C, Banodba, 
1947. 

5. Constituent Assembly Debates, Part II, Dated 25. 2. 1949. 
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innumerable and differ in number as well as in nomenclature 
in various Buddhis_t worh but the following four 
v.ows are mm~t important and as such they are regard-:d 
as "Great Vows"" : 

1. To save all beings; 

2. To destory all evil passions; 

3. To learn the Truth and teach others; and 

4. To lead all beings towards Buddhahood. 

Amongst these Great Vows, the first vow of saving 
all beings from suffering is the supreme one as from it 
follow the subsequent vows. 

As already stated in Chapter I, Dr, Ambedkar had 
taken a vow iii. his childhood to devote his; life to the 
cause of the suffering masses. In fact his vows were many as 
is ev~dent from the following lines7 in the Buddha and His 
Dh;imma: 

• ·There are beings without limit, 
Let us take the vow to convey them all across. 
There are depravities in us without number, 
Let us take the vow to extinguish them all. 
TheJ!e are truths without end, 
tet us take the vow to comprehend them all. 

_, -There is the way of Buddha without comparison, 
:Let us take the vo.v to accomplish it perfectly. 

6. P. 465, A Survey pf .Quddhism-Bhiksti...u Sangharakhshita, 
1957. 

• 7; P. 598, The Buddha_ arul His Dhamma-Dr.:Ambedkar. 
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In consequent of his vow. Dr. Ambedkar did try to 
destroy all evils, to teach Truth to others, and to lead all his 
fellow-beings towards Buddhahood by impressing ~-pon t'hem 
and making them understand the inherent qualities of the 
Buddha-Dhamma. For their &ake he wandered throughout 
India and preached the Trutfi like a true disciple of 'the 
Lord. He also made ceaseless efforts to mitigate . the,ir 
troubles and turmoils. 

(3) The interpretation of the Teachings of the Mastei::. 

Even though the teachings of the Buddha are ever tr,u~ 
and ever-lasting, but still they need re-interpretation in 
each age, in accordance with the growing spiritual and 
social consciousness of humanity. • This duty falls upon 
the Bodhisattvas who take birth mainly to give impetus 
to the propagation of the Dliamma. Dr. Ambedkar • 
fulfilled this assignment a 1so successfully through his • 
monumental wor:c 'The Buddha and His Dhamma'. As the 
titte suggests 'The ~ude1ha and His Dhamma' is the 
compendium of the life" & teachings of the Master. Hence on 
this count also he is qualified to be hailed as a Bodhisattva. 
(For critical study of 'the Buddha and His Dhamma' please 
see Chapter IV). 

( 4) The Bodhipakkhiya Dhamma or Principles of 
Enlightenment. 

The Bodhipakkhiya Dhamma -includes the following 
thirty. seven practices and principles of Enlightenment 
which have been divided into seven groups8 : 

-8. P. 31. Buddhist Dictionary Nyanatilioka, 1~56; and· 
P. 82, The Bod!J.isattva Doctrine~Har Dayal. : . J 
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(i) The Four Fields of Mindfulness (Satipatthana). 

(ii)· The Four Right Efforts (Samma-Padhana). 

(iii) The Four Roads to Power (Inddhipada). 

(iv) The Five Spiritual Faculties (lndriyas). 

(v) The Five Mental rowers (Balas). 

(vi) The Seven Elements of Enlightenment 
(Bojjhanga). 

_ (vii) The Noble Eight-fold Path 
( Ari ya-a tthangika-magga). 

These practices and principles are regarded as most 
beneficial for the career of a Bodhisattva as th~y lead to 
the attainment of Perfect Knowledge and have been termed 
as the sum-total of His Teachings by the Buddha in the 
Mahaparinibbana sutta. Such being the importance of the 
thirty seven Principles of Enlightenment, Jet us consider 
them one by on~, though we are told, it is not necessary 
for an adept to fulfil all of them and it is enough if, for 
the attainment of emancipation, one or two groups are 
fully developed. 

{i) The Four Fields of Mindful ess (Satipatthana) 

Mindfulness plays a major role in Buddhism. Lord 
Buddha has time & again emphasized the value and necessity 
of it. He says, "Control your mind, control your body, be 
watchful and vigilant constantly, lest your mind, may fall 
prey to unworthy things." • In t~e Dhammapada, the Lord 
says, "Neither mother, nor father, nor any other.relative 
can do a man such good as is wrought by a rightly directed 
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mind,'' Asvaghosha praises Mindfulness like this : (1) "He 
who had established Mindfulness as doorkeeper at the gate 
cannot be menaced (overpowered) by sins, even as one 
cannot (conquer) a well guarded ( or concealed) town. 
(2_1 Sin does not arise for him who applies Mindfulness 
to the body : he guards his mind under all circumstances, 
as a nurse protects a child." 

The Four Fundamentals of Mindfulness are :~ 
(a) Cootemplation of the body (Kaya-satipatthana); 

(b) Contemplation of the feelings 
(Vedana-satipa tthana); 

(c) Contemplation of the mind (Citta-satipatthana); 

(d) Contemplation of the mind-objects 
(Dhamma-satipatthana}. 

Dr. Ambedkar was fully conscious of the need, necessity 
and value of Mindfulness and he practised the same 
as the following evidence shows : 

(a) Kaya satipatthana : 

The mindfulness about the body has two aspects. A 
Bodhisattva, knowing fully well that the body is transient, 
unsubstantial and subject to disease, old age and death, 
has no attachment to his body but at the same time he 
endeavours to keep it fit because it is the instrument 
of altruistic service and final perfection. Further, by 
knowing the true nature of the body a Bodhisattva abandons 
the sins of sensual passion and does not commit any 
sins for the sake of the body. As for Dr. Ambedkar he 
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took extra care for maintaining his physical strength. 
Even during his study days in the United States of America 
he used to take exercise according to the Yoga0 in order to 
maintain sound health because he knew that only a sound 
body can have a sound mind, He never indulged in 
bodily pleasures for the sake of pleasure. 

(b) Vedana-satipatthana: 

The Vedana generally means 'feeling' and there are 
three kinds of feeling : pleasant, painful and· neutral. 
The practice of mindfulness enables a Budhisattva to 
restrain and control his feelings. Neither pleasant nor 
painful feelings disturb his equilibrium. He is ever calm, 
serene and disciplined. Dr. Ambedkar too had controlled 
his feelings and was far away from the sensual pleasures. 
Instead of going for drinks in the clubs he used to drink 
the nector of knowledge in his study room. He was a 
perfect teetotaller, He never touched wine or even 
cigerattes for that matter. He had no interest in the 
pictures and other tamashas. 

(c) Citta - satipatthana : 

The Citta means 'thought' or 'mind'. By practising 
mindfulness with regard to mind a Bodhisattva under­
stands and comprehends its true nature i. e. keeps it free 
from attachment, hatred or delusion, and controls it both 
internaly and externaly. Since mind is the fore-runner 

of all the mental states Lord Buddha has everywhere 

9. P. 17-18, Ambedkar's life Struggle (Hindi) R. C. Banodha. 
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impressed upon the necessity of keeping watch over it, 
and for directing it towards fruitful channels. 

Dr. Ambedker lived a disciplined life and he had 
complete control over his mind. As laid down in the 
Dbammapada. he was energetic, mindful, pure in conduct, 
s~lf_restrained, righteous ~f life and vigilant. He knew fully 
well the value of mindfulness in practising the Dh~mma. 
As such, he advised the Buddhists to visit the Viharas at least 
once a week and hear the discourses on the Dhamma. 
The Dhamma, he thought, must be dinned constantly into 
the ears of the people if it was to be a moral force for the 
regeneration of society. So he said that, 'they (the people} 
must be made aware, every day and all the time, _that the 
Buddha's Dhamma is there, standing by them like a police .. 
man to guard lest they should go the wrong wayn°. 
According to him, the world cannot be reformed except by 
the reformation of the mind of the man, and the mind of 
the world And mind can be reformed only through 
constant effort and due vigilance. He, therefore, wanted his 
followers to be ever vigilant and zealously guard their new 
faith lest they may again fall prey to false views. 
Addressing them at Nagpur, he said, "It is your bounden 
duty to practise the Dhamma most diligently and sincerely. 
Otherwise you are sure to invite criticism for this change 
of religion". Further, it was oniy for this reason that he 
enjoined upon them to undertake twenty-two vows 
prescribed by him. These vows, inter-alia, implore them to 

leave behind all the traditional rites and ceremonies which 

conflict with the Dhamma. 

10. His speech in Kathmandu in November, 1956, 
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(d) Dhamma-satipatthana : 

The Dhamma here means 'phenomena, outer world, 
universe in general'. The practice of mindfulness by a 
Bodhisattva in this field enables him to be free from all 
delusion and darkness about his capacity to fulfil his 
mission. Dr. Ambei:lkar was fully conscious of his 
limited capacity and the limited time at his disposal for 
ameliorating the condition of the suffering masses. That 
is why he once said that 'the span of human life being 
limited, he will be satisfied, if during his life-time he 
was able to ameliorate the condition of the suppressed 
and oppressed mass of humanity known as Scheau\ed 
Castes'11• 

(ii) The .Four Right Efforts (Samma-Padhana). 

The Four Right Efforts are:-The Effort to Avoid 
(Samvara-Padhana), the Effort to Overcome (Pahana­
Padhana), the 1:.ffort to Develop (Bhavana-Padhana) and the 
Effort to Maintain (Anurakkhana-Padhana). Ihe first 
effort is to avoid evil and ensure that the evil and sinful 
conditions do not arise; the second effort JS to get rid of 
the evil and sinful conditions which have already arisen; 
the third effort is to endeavour for the right and meritorious 
conditions and the fourth effort 1s to ensure per,uanence 
and promotion of such right and meritorious conditions 
which have already arisen. 

Now, turning to Dr. Ambedkar, we find that not only 
he made right efforts but right effort was inherent in 

11. P. 68, Ambedkar's life struggle (Hindi) R. C. Banodha. 
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every action of his. After obtaining the degrees of M.A. 
and Ph. D. from the Columbia University. U.S.A., he 
came to London and commenced studies for the degrees 
of M. Sc., D. Sc. and Bar-at-Law. But just after a year 
when he was half way through, the Maharaja of Baroda 
called him back as duration of the scholarship granted by 

him was over. Bhim Rao obeyed the call given by his 

benefactor and returned to India without accomplishing 
studies. On return to Bombay he tried his level-best to 

earn and save money for pursuing his unfinished studies. 
And when he had saved sufficient money to continue the 
studies of his own Le went back to London and successfully 
completed the job. In this way his efforts to acquire the 
degrees of M.Sc, O.Sc. and Bar-at-Law were fruitful. Surely 
any ordinary man in his place would not have bothered 
to study further after being M.A. Ph. D. and getting a 

nice job of professorship at a salary of Rs. 450/-12 pm. 
which Dr. Ambedkar got in 1918-20 as Professor of Political 
Economy in the S)denham College of Commerce and 
Economics, Bombay. Since, however, our hero had a 
higher mission to fulfil, he resigned, went back to London 
and made sincere efforts to attain the highest level in 
education. 

In bis endeavour to liberate the suppressed and 
oppressed masses, he made consistent efforts and 
resorted to all ways and means at his disposal. He made 
efforts in the social field, in the political field and last of 
all in the religious field. To say in fow words, th.: saviour 

12. P. 43, Babasaheb's life Struggle (Hindi)-Chandrika Prasad 
Jagiasu, 1961. 
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of the down-trodden first made the unfortunate classes 
conscious of their miserable condition and of th~ ways and 
means to elevate themselves. This task he accomplished 
through his effective, inspiring and purposeful speeches and 
writings. Self-help and unity were the key-notes of advice 
to his people whom be used to address every now and then. 
On March, 19, 1927 at Mahad he emphatically exhorted 
them to 'Be lamps upto themselves' and added13, "No 
lasting progress can be achieved unless we put ourselves 
through a three-fold process of purification. We must 
improve the general tone of our demeanour, retone our 
pronunciations and re-vitalise our thoughts. We will attain 
self-elevation only if we learn self-help, regain our self­
respect and gain self-knowledge". Never before such 
inspiring words worthy of instilling self-confidence in the 
dejected and distressed minds, were heard by the suppressed 
masses; the r response to their leader's call for action was, 
therefore. spontaneous. They rallied around Babasaheb 
and gave impetus to the struggle launched by him. 

To achieve his object Dr. Ambedkar organised a militant 
organisation called 'Social Equality Army.' With the 
help and co-operation of this Army he made heroic 
efforts to achieve social equality by launching satyagrahas, 
notable of these being the satyagrahas of Mahad (for the 
right to take water from the public tank) and Nasik (for 
the right of entry into temples) launched in 1927 and 1930 
respectively. This direct action servt!d a double purpose. 
Firstly, it made the Untou~hables rc:alise the strength of 
their united effort, and secondly it brought their goal nearer 

13. P. 67, Dr. Ambedkar, Life and Miss:on D. Keer, 1954. 
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to such an extent in a few days what million days of 
preaching by the reformers would never have done. 

Afler inculcating in the dumb and deaf mass of 
hum.:1nity the spirit of self-confidence and self-respect, the 
apo;tle of liberty moved on to secure political rights for 
th.!m b~cause he saw in political power a better scope for 
realization of his goal. At the Indian Round Table 
Conferences held m London in 1930-32 he, therefore, made 
an all out effort in this direction. His efforts were fruitful 
and the Scheduled Castes got 'political rights' for the fast 

time through the Communal Award announced by the 
British Government. Thence-forth he urged his followers 
to care more for political power than for temple entry. 
Thus addressing a huge gathering in Bombay on the 28th 
September, l 933, he said "The object of the temple entry 
i~ good. But you should care more for your material good 
tha11 for spiritual good. You do not get food to eat, clothes 
to wear, opportunities for educating your children, and 
medical help for want of money. You, should, thert:fore, 
be watchful of the political gains. You should develop your 
strength and struggle for gaining material anvancement 
in life." 

Education being the key to all success in life, Dr. 
Amb.!dker always impressed upon the masses to educate 
their children and himself helped them by organising 
educational socities, schools, co.leges and hostels. And when 
he himself got political power in 1942 in his capaity as 
Labour Member of the Viceroy':. Council, the first thing iie 

did was to persuade the Government to help the deserving 
Scheduled Caste boys to go abroad for higher studies. 
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Also, he secured reservation in the services for those 
classes because he found that the curse of untouchabi li ty 
was blocking their entry into Government service. He also 
safeguarded their interests in the Constituent Assembly and 
incorporated protective clauses in the Constitution. 

After safeguarding all other interests of his pe C'ple Dr. 
Ambedkar turned his eyes towards their spiritual elevation. 
Though in the modern world many people are sceptic about 
spiritualism, rather they neglect it and only hanker after 
material gains, but Babasaheb being in the lineage of the 
Bodhisattvas, gave due importance to the cultivation of 
spiritualism. In his view the only difference between the 
animal kingdom and the mankind is that whereas the animal 
is satisfied with fodder but man needs something more than 
bread. Man has, 1n addition to stomach, a mind which 

• can't be-,satisfied with bread alone. He says14, While 

the ultimate goal of a brute's life is reached once·· his 
• physical appetites are satisfied, the ultimate goal of man's 
existence is not reached unless and until he has fully 
cultivated his mind. In short, what divides the brute from 
man is culture. Culture is not possible for the brute, but it 
is essential for man. That being so, the aim of human 
society must be to enable every person to lead ~ life of 
culture, which means the cultivation of mind as distinguished 
from the satisifaction of mere physicaL wan ts.'' When, 
therefore, he found Governmental work of not much use 
to the well-being of the servile classes he resigned from the 
Cabinet and decided to devote his remaining life to the 

14, P. 204, What Congress and Gandhi have done to the 
Untouchables-Dr. Ambedkar, ll/45. 
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cause of their spiritual elevation. He fulfilled his mission 
when he exhorted his followers to take refuge in the Buddha 
after himself becoming a formal Buddhist at Nagpur on the 
14th October, 1956. s.,eaking on this historic occasion he 
said,15 "Religion instils hope in Man and drives him to 
activity. Hindu religion has watered down the enthusiasm 
of the down-trodde!l. We have found a new way. The way 
in which there is hope. It is the Grand way of happiness 
and prosperity. \Ve have not imported it from somewhere. 
This Noble Path bdongs to this land. It is Indian and 
was prevalent in India about 2000 years ago. We are really 
.sorry that we could not embrace it earlier. The principles 
of the religion of the Buddha are eternal. This religion is 
capable ot change according to the times. No oth-!r religion 
is so rational and reasonable". 

The Deeksha Ceremony at Nagpur was a befitting finale 
to the efforts of Babasaheb for the realization of his goal. 
The way of the Buddha is, doubtless, good for the down­
trodden, good for the country, and good for the whole 
mankind. To follow this path means freedom from slavish 
mentality freedom from caste rigidity, and freedom from 
graded inequality as it enables all its votaries to inter­
mingle freely in all walks of life. 

In view of the aforesaid chronology of events, is it 
not correct to say that Dr. Ambedkar tackled the problems 
at the right moment with right weapons and he, like a 
Bodhisattva, moved forward and forward to achieve his 
goal. 

15. His speech at Nagpur on the 15th O.;toher, 1956. 
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(iii) The Four Roads to Power (lddhi-pada) 
The Iddhi-pada is generally translated as 'wonder working 

power' but it does not mean magical or super natural 
power. The four wonder working powers are achieved by 
a Bodhisattva by uniting his Strong will (Chanda), 
Consciousness (Citta), Energy (Viriya) and Investigation 
(Nimamsa) to the moulding forces of concentration and 

• effort. The practic:! of these enables him to work for his 
own good as well as for the good of others. 

Dr. Ambedkar throughout his earthly existence directed 
his efforts to achieve his ultimate aim, though, as a rule he 
concentrated his mind on the task immediately before him. 
It is said that during his study days in America, when he 
was approached by Lala Lajpat Rai, who had gone to the 
United States to organise a political organisation which 
may help India, Ambedkar politely declined16 to join the 
movement on the plea that he had come there for studies 
and that was his first mission to be fulfilled He eventually 
completed his studies successfully. Again at the Round 

Table Conference in 19 30-3 2 he concentrated his efforts 
to secure necessary safeguards for the Scheduled Castes. 
He pleaded their cause from the core of his heart and the 
result was all success, though there was consideJable 
opposition from the vested interests. The reason for his 
succes1, lay in his wonderful power as a speaker. oratar, 

_debator and argumentator, the qualities which were the fruit 
of his vast learning gained through hard work as a student. 
He bad truly understood the meaning of the principle of 
'first things first'. 

16. P. 30, Dr. Ambedkar, Life and Mission-D. Keer. 
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His towering personality and organising capacity 
enabled Dr. Ambedkar to arouse the conscience of the 
most degraded part of the Indian Society. He took up the 
cause of the Untouchables, who were discarded by others, 
being considered unfit for improvement just as a doctor 
discards a hopeless patient. Further, they themselves were 
not aware even of their rights as human beings. It was 
our hero wJ10 made them conscious of their wretched 
condition and their capacity to change it. He gave them 
new lifo and inspired th::m with the idea of self-dignity and 
self-respect. Uut for him they wuuld have been to-day as 
bad as ever. The changes brought by him in their social 
status are so significant that these could be expected only 
from a Bodhi.,attva with his wonder-working powers. 

(iv) The Five Spiritual Faculties (lndriyas) & 

(v) The Five Mental Powers (Balas) 

Thelndriyas and the Balas are(l) Faith, (Saddha), 
(2) Energy (Viriya), (3) Mindfulness (Sati), (4) Concentra­
tion (Samadhi) (5) Wisdom (Panna) The Tndriyas and 
the Balas are one and the same thing. The only differen~ 
being that the Indriyas are regarded as static and the Balas 
as dynamic. Literally Bala means power; it therefore, 
naturally implies dyn~_micisrn. Another difference is that 
the Balas are unshakable by their opposites and they 
represent the aspect of firmness in the Spiritual Faculties 
(Indriyas) : (I) The power of faith is unshakable by 
faithlessness (unbelief). (2) Energy by laziness (3) Mind­
fulness by forgetfulness. (4) Concentration by distractedness, 
and (5) Wisdom by ignorance. 
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l ady dealt with 'Mindfulness' under the 
We have a re , 

t, l' of Mindfulness and the items of 'Energy , 
four fundamen a :, • d b . , d •Wisdom' will be d1:,cussed un er t e 
'Concentratton an • h) 

. Th here we shall discuss only Saddha (fa1t • 
Param1tas. us, . 
F . h . Buddhism is always accompamed by reason 

a1t Ill . • t 
b f "th becomes superstit10n when 1t par s company 

ecause a1 
. Mere reason is not enough because reason 

with reason. . . 
. h ~ ·th would turn a man into a machme without 

wit out 1a1 . . 
h • fior his ideals. Faith, therefore, conceived as 

ent us1asm 
fid trust is the mother of all virtues required for 

con 1 ence or 
h ]. t·on of an ideal. Accordingly, a Bodhisattva t e rea 1sa 1 

is expected to have faith in the Buddha and His Dhamma. 

Dr. Ambedkar had immense faith in the Tathagata. It 

was his Faith (Saddha), in the Buddha and His Dhamma 

which inspired him to write a monumental work about the 

Master and His Teachings. Further. it was his faith in the 
Tathagata which induced him to name the first educ tional 

institution established by him in 1946 as •Siddharath 
College."· Again, it was his faith in the holy places visited 

by the Tathagata which induced him to name his residence 

in Bombay as 'Raj Graha'. So -again. it wa,; his faith in 

the by-!-gone glory of the Buddhists which induced him to 
name his educational institution in Aurangabad after the 
name of Milinda a Buddhist monarch who flourished in 

Punjab in the l st century B. C. The extensive area in 

which this intitution (Milinda Vidyalaya) is situated has 

been named as Nagsena Vana in honour of the famous monk 
who converted king Milinda to Buddhism. 
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(vi) The leven Elements of Enlightenment 
Bojjhanga. 

The Seven Elements of Enlightenp1ent arc : 

( I) Mindfulness (Sati). 

(2) Investigation of Doctrine (Dhamma-Vicaya). 

(3) Energy (Viriya). 

(4) Rapture ( Piti). 

(5) Tranquility, serenity (Passaddhi). 

(6) Concentration (Samadhi). 

(7) Equanimity (Upekkha). 

61 

We have already discussed Mindfulness. Energy and 

Concentration will be covered under the Paramitas. Here, 

therefore, brief description is being given about the 

remainil'lg Elements of Enlightenment. 

By investigating the Doctrine (Dhamma-vicaya) a 
Bodhisattva dispells all causes of doubt and u,1certainty 

and is thus in a position to preach the Dhamma effectively. 

Dr. Ambedkar thoroughly investigated the lJhamma and 

the result of bis invest,gatron has come to us through his 
book 'The Buddha and His Dhamma.' This perfect and well 

arranged publication is really revolutionary in certain 
aspects as in it the modern Bodhisattva has re-interpreted 
the Dhamma in the light of the experience and knowledge 
gained by humanity during the last 2500 years. This book 

has thrown very valuable light on certain problems of 
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Buddhism which had b:1ffi~d Buddhists and non-Buddhists 
alike for many centruries. 

Rapture (Piti) and Tranquility (Passaddhi) enable a 
Bodhisattva to do his duty without any grudge as their 
cultivation not only makes hi:n calm and serene but also 
saves- hirri from: sloth and languor. Throughout his lifo 
Dr. Ambedkar was criticised by one and all but the only 
reply he gave to his critics was that he was not at all 
disturbed by this criticism and condemmation as he was 
doing bis duty which by chance involved challenge to the 
authority of thos·e who were exploiting the weaker sections 
of society. He was, therefore, never annoyed over their 
criticism but rather pitied them for their Larrow and 
selfish outlook. Dr. Ambedkar always felt satisfied once 
he bad done bis duty. Concluding his historical thesis, 
'Thoughts on Pakistan' he wrote17, "A thick and impervious 
wall of false sentiments and false illusions has prevented 
the Hindu from receiving fresh light. It is because of this 
that I felt the necessity of applying my batteries. I do not 

know how far I have succeeded in making breaches in the 
waII to let in light in the dark places. I am satisified that 
I have done my duty." 

Dr. Ambedkar says that 'the duty must be performed 
let the efforts be successful or not; let the work be 
appreciated by the ignorant or not. When a man's 
sincerity of purpose and capacity are proved even his 
enemies come to respect him.' It is a fact that he 
maintained this approach throughout his life and never 

17. P. 340. Thoughts on Pakistan-Dr. Ambedkar, 1941 
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wavered from the right path. His philosophy of life is well 
summed up in the following lines: -

Let us, then, be up and doing, 

With a heart for any fate, 

Still achieving, still pursuing, 

Learn to labour and to wait. 

Equanimity (Upekkha) is that faculty which enables 
a Bodhisattva to maintain the same attitude in all 
circumstances, favourable or unfavomable, pleasant or 
unpleasant and delightful or sorrowful. Babasaheb had 
bodhisattva-like temperament. By nature he was calm and 
quiet and reacted in a reasonable way even in adverse 
circumstances. When in 1932 Gandhiji started a fast unto 

death to get the Communal Award amended, his followers 
sent all sorts of threatening letters to Dr. Ambedkar and 
threatened to kill hi n if he did not yield and saved the 
life of their Mahatma. His colleagues were very much 
perturbed and they planned to take necessary security 
measures but Babasaheb simply laughed over their 
suggestion and did not reveal any fear of de'.ith. In 1928, 
the Bombay Textile Mills faced a strike which continued 
for about six months. Dr. Ambedkar did not like the 
indefinite suspense. He favoured the resumption of work 
but the other Trade Unions were opposed to this move. 
So there was tense situation. Some workers were openly 
resenting his move. It was not safe for him to move 
freely. And some of his foJlowers fearing the danger 

to Babasaheb's life took upon themselves the duty of safe­
guarding their leader. But he did not like this shadowing 
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e, en by his devotees. One day~ therefore, he said18, like 
Lord Buddha, to the men guarding bis office, 'Stop this 
nonsense. Do not risk your Jives for me. Who would 
avert my death ? There is no necessity for taking such a 
great precaution.' Again Upekkba implies equal affection 
for friends and relations and equal treatment for all living 
beings. Dr. Ambedkar's behaviour was equal towards all. 
He had no extra-ordinary attachment even towards his 
only son. He helped all without giving any preferential 
treatment to the people of his area or his kith and kin. 
His motto was welfare of all without any discrimination 
and he lived upto this ideal. He enjoyed so much power 
and prestige that he could have made his kith and kin 
abundantly rich but Babasaheb showered tbe benefits over 
all without any discrimination and there lies his greatness. 
Thus impartiality, neutrality was a fact with him. 

(vii) The Noble Eightfold Path ; 

(Ariya-atthangika-magga) 

The Noble Eightfold Path is the famous Middle Path 
which is tbe basic Teaching of Lord Buddha. This is a via­
media between two extremes of sensual pleasures and self­
mortification taught by the Tathagata in His First Sermon 
at Sarnath. He said "O Bhikkhus, there are two extremes 
which a monk sbouh.i avoid. Attachment to sensual 
pleasures is low and vulgar; it is fit only for the 
ordinary persons and not at all for the noble 
disciples ; it is associated with evil ; it is not conducive 

18. P. 115, Dr. Ambedkar, Life & Mission-D. Keer, 1954 
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to spiritual life, to disgust with the world, to dispassion-
. ateness, to destruction (of Pain), to insight, to perfect 

wisdom and to final liberation. And this (other) extreme 
course, which consists in the practice of mortifying (tor­
menting) one's body, this is also painful and associated 

: , wittt ~vii, jt causes rain in this present existence and also 
results in; pain in the future. The Tathagata, avoiding 
these two extremes, teaches the Doctrine of the Middle 
Way." The Middle Path (Majjihma-Patipada) has the 
following eight components :-

(I) Right View (Sam ma Ditthi). 
(2) Right Thought (Samma Sankappa) 

l Wisdom 
5 (Panna) 

(3) Right Speech (Samma Vaca) } Morality 
(4) Right Conduct(Samma Kammanta) (Sila) 
(5) Right Livelihood (Samma Ajiva) 

(6) 
(7) 
(8) 

Right Effort (Samma Vayama) 
Right Mindfulness (Samma Sati) 
Right Concentration (Samma 

Samadhi) 

(1) Right View (Samma Ditthi). 

J C?ncentra­
tion 

(Samad hi) 

There is enough evidence to show that Dr. Ambedkar 
followed this Noble Path as diligently as could be expected 
of a Bodhisattva. Right View means giving up of belief 
in the efficacy of rites and rituals, and the abandonment 
of superstition and supernaturalism. Dr. Ambedkar's views 
were not only well balanced on each and every problem 
but were also free from any kind of superstition or delusion. 
He had truly understood the value of the Buddha and His 
Dhamma. He compared the Dhamma with morality, equality 
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liberty, and fraternity and the Sangha he thought was meant 
for the service of the mankind which implied that the role of 
a Bhikkhu was that of a social servant. He saw the things 
around him in the right perspective. What makes a man 
successful in his life is right understanding of the problems. 
Dr. Ambedkar had this quality also. That is why he was 
successful as a lawyer, as a social reformer, as a politician, 
as an administrator, as a constitutionalist and as a preacher 
of the Dhamma. 

Right View also means the understanding of the noble 
truth of the 'existence of suffering' and the ·removal of 
suffering'. It further implies the proper assessment of the 
capacity of the man's mind and the power of his will. 
Bhagwan Buddha says that 'the will of the man, if properly 
directed, can lead him to liberty'. But the will can only 
be awakened and set in motion through mind as 'mind" is 
the instrument through which light can come to man. 
B:10 LS.ih;!b was conscious of the power of the mind and 
he utilised its power fully in removing the ills of the 
sutforing humanity. He first m:1de the oppressed classes 
c0nscious of their plight and degraded position in the 
Hindu society which touched the·core of their minds and 
awakened their wills. He then exhorted them to better 
their economic condition; to get education ; and to fight 
for equal status in society through social, educational 

• • ' 
political and religious means. He said that, "they should 
not depend on others but must fight it out with whatever 
little power and energy they had at their disposal''. This 
clarion call. resulted in blowing to . pieces the shackles 
of their slavery. Further, Dr. Ambedkar's proper 
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understanding of the problem of untoucbablity enabled·him 
to give a death blow to this curse. He thought and proved 
that the Sched11led Castes· could get rid of untoucbability 
only by th.eir own efforts and by being independent of the 
religion which bad given birth to this curse. 

(2) Right Aspiration (Samma Sankappa). 

Right Aspiration or Thought means that it should be 
high and worthy of the great men like Bodhisattvas. 
The fundamental aspiration of a Bodhisattva is. the 
liberation of the masses from their pains and sufferings. 
As already stated Dr. Ambedkar's main ambition was to 
uplift the suppressed humanity which had suffered for 
centuries at the hands of others. Over and above that, he 
aspired for the good of all and for the good of the country. 

(3) Right Speech (Samma Vaca). 
:', 

Right Speech is a moral code which teaches 'that one 
should speak only that which is true and one should not 
speak what is .false. Further, one should not indulge in 
pointless, foolish talk but his speech should be sensible 
and to the point. It should not be inspired by fear or 
favour but should be a true reflection of the facts. 

. .. 
Dr. Ambedkar always spoke without any reservations 

and with clarity of mind. He always adhered to truth, no 
matter whether it pleased or annoyed others. And this 
truthfulness he maintained even during bis academic-career. 
His theses were always full of free and frank opi_njon and 
sometime ended with strong condemnation of the existing 



68 BUDDHISM AND AMBEDKAR 

pr.ocedures and practices; Let us take an instance from his 
thesis the "Evolution of Provincial Finance in British 

' India" which earned him the degree of Phd. in 1916. 
While commenting on the taxation system in vogue in 
those days thus observed19 our hero : 

"On an impartial survey of the revenu'! as prevailed 
under Imperial regime one is constrained to say that justice 
in taxation was conspicious by its absence. It was a cruel 
satire, or at best an idle maxim for the lancet was directed 
not where the blood was thickest but to that part of the body 
politic which on account of its weakness and poverty most 
meekly bore the pang. The landlords who passed their lives 
in cmispicious consumption and vicavious leisure on rile 
earnings of the poor tenants, or the many European Civil 
servants who [aliened themselves on pay and pickings, were 
superme/y exempted from any contribution towards the 
maintenance or the Government whose main activities were 
directed towards the maintenance of pomp and privilege. On 
the other hand, the salt tax and the Maharpha (a tax on 
trades and occupations erri'Jracieg weavers, carpenters, metal 
workers etc.) and other oppressive taxes continued to harass 
the industrious poor''. 

Some people thought that Dr. Ambedkar was pro­
British because he gave first preference to the abolition of 
untouchability and demanded social freedom of the 
Depressed Classes alongwith the political freedom of the 

19. P. I 6-17, Evolution of Provincial Finance in British India, 
Dr. Ambedkar, 1923. 
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country but they were mistaken. Dr. Ambedkar was a 
true patriot and he gave a convincing proof of his 
patriotism in his speech before the Plenary session of the 
Indian Round Table Conference on the 20th November, 
1930. In this speech20 he, no doubt, vehemently criticised 
the Hindus for exploiting the Scheduled Castes, he also 
condemned the British Government for keeping Indians 
as slaves by hook or crook. To quote his own words, this 
is what was said by the modern Bodhisattva : 

"Mr. Chairman: My purpose in rising to address 
this Conference is principally to place before it the point of 
view of the depressed classes, whom 1 and my colleague, Rao 
Bahadur Srinivasan, hove the honour to represent, regarding 
the question of constitutional reform. It is a point of view 
of 43,000.000 people, or one-fifth of the total population of 
British India. The depressed classes, a group by themselves 
which is distinct and separate from the Muhammadans, and, 
although r!tey are included among the Hindus, they in no 
sense form an integral part of rhat community. Not only 
huve they a separate existence, but they have also assig­
ned to them a status which is inl'idiously distinct from the 
status occupied by any other community in India There 
are communities in India which occupy a lower and 
subordinate position; but the position assigned to the 
depressed classes is rota/ly different. It is one which is 
midway between that of the se1J and the slave, and 
which may, for convenience, be called servile-with this 

20. P. 123-129, Indian Round Table Conference. First Session 
12th November, 1930 to 19th January, 1931-Proceedings. 
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difference; that the· serf and· the slave were permitted to 
ha~e _ physical contact, from which the depressed classes 
are -debarred. What is worse is that this enforced servi/11y 
and bar to human intercourse, due :o- their wuouchabi/ity, 
involves not merely the possibility of discrir.iination in public 
life,, but actually works out as a positive denial of all 
equality of opportunity and the denial of those most 
elementary civic rights on which all human exi.,tance 
dep~nds. I am sure that the point of view of such a 
community, as large as the population of England or of 

France, and so· heavily handicapped in the struggle for 
existence, cannot but have some bearing of the right 
sort of solution of the political problem, and I am 
anxious that this Conference should be placed in possession 
of that point of view at the very start. 

• That Point of view I will try to put as briefly as I can. It 
is this that the bureaucratic form of government should be 
replaced by a goverment which will be a government of the 
people and for the people. This statement of the View of the 
depressed classes I am sure will be received with some surprise 
in certain quarters. But the reasons for this change of attitude 
are not far to seek. We huve not taken this decision simply 
becaus·e we whish to throw in our lot with the majority_ 
Indeed, as you know, there is not much love lost between 
tHe majority and the particular minority I represent. 
Ours is an independent decision. We have judged of the 
existing administration solely in the light of our own 
circumstances and we have found it wanting in some 
of the most essential elements of good Government. 
When we compare our present position with the one which 
it was our Toi to bear in Indian society of the pre-British 
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days, we find that "instead of marchfng on, we· are ~nly 
marking time. Before the British, we were in the loathsome 
condition due to our· untouchability. Has. the British 
Government done anything to remove it ? Before the British 
we could not· draw water from the village • well. Has the 
British Goverment secured us "the right to the well? Before 
t/ze British, we were denied entry into the Police Force. Does 
the British Govenin1enradmit"US in that Force_? Before the 
British, we • were not allowed to serve in the Militar~. ls 
that career now open to us ? To none of these questions 
can we giiie an affirmative answer. That the B;itish, who 
have held so large a sway over us for such a long time, have·. 
done some good we ·chee,fully acknowledge. • But there is' : 
certainly no fundamental change in our position. • .Jndeed, so· 
far as we are concerned, the British Government has accepted 
the social arrangements as it found them, and has preserved, 
themfaiti,Jully in the manner of the Chinese tailor who, when • 
given a11 o7d coat as a pattern produced witlf pride an exact_ 
replica, reills, patches and afl. Ow: wrongs lia1;e remained as 
open sores and they have not been righted,.although 150 years 
of British rule have rolled away. 

We must have· a Government in which the men in power 
will give their undivided allegianc~ to the hesi interest of 
the country. We must have a Government in which men in 
power, knowing where obedience will end and resistance will 
begin, will not be afraid to amend the social and economic 
code of life which the dictates of justice and expediency so 
urgently call for. This role, the British Government will 
never be able to play. It is only a Government wh,ich is of 
the people, for the people and by the people that will make 
this possible. 
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I have no quarrel with logic and logicians. But I warn 
them against the disastor that is bound to follow, if they are 
not careful in the selection of the premises they choose to 
adopt for their dedutions_. It is all a matter of temper whether 
you will abide by the_ fall .of your logic, or whether you will 
refute it as Dr. Johnson did the paradoxes of Berkeley by 
trampling them_ umfer his foot. I am afraid it is not suffici­
ently re(!lised that in the present temper of the country, no 
constitl,ltlon· will.be workable which is not acceptable to the 
majority of the people. The time when you were to choose 
and India was to accept is gone, ne1•er to return. Let the 
consent of the people and not the accident of logic be the 
touchstone of your new constitution, if you desire tlzut it 

should be worked." 

Could there be a better challenge and warning to the 
British rulers than this forthright assessment of the situation 
in a statesmanlike manner. No wonder, the British 
delegates ·were stunned by his strong words and they 
whispered that Dr. Ambedkar seems to be an Indian· 
revolutionary. This belief of theirs was further strengthened 
when be time and again spoke against Bridsh policies and 
demanded self-government as early as possible. Mark 

, what he said11 before the Federal Structure Committee on 
the 16th September I 931 : 

•'In my opinion, what is of the utmost importance is that 
the people of India should be impregnated with the sense that 
in the last resort, they are responsible for the good govern-

21. p. 121-122, Indian Round 1 able Conference-Second 
Session, Proceedings of Federal Structure Committee, Volume 

1· 1932. 
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me11t of the cormtry. And I ventw·e to suggest that, unless 
the Indian citizen is made to feel that it is he who can make 
or zmmake the government, we shall never be able to succeed 
in establishing the true foundations of a responsible 
government in India." 

Another instance of Right Speech at the right moment 
we intend to quote is from Dr. Ambedkar's speech in the 
Constituent Assembly on the 23rd November, 1949 
regarding the responsibility of the Indians to safeguard their 
freedom :21 

"l do not wish to weary the House any further. 
J,i1ependence is no doubt a matter of joy. But le.I us not 
forget that this Independence has thrown on us great 
responrihilties. By Independence, we have lost the excuse 
of blaming the British for anything goi11g wrong. If hereafter 
things go wrong, we will have nobody to blame except 
ourselves. There is great danger of things going wro11g. 
Times are fast changing. People i11cludi11g our own are 
being moved by 11ew ideologies. They are l!etting tired of • 
Governmelll by the people. They are prepared to have 
Government for the people and are indifferent whether it is 
Government ,f r/ze people a,,d by the people. If we wish to 
preserve the Constiturion in which we have sought to enshrine 
the printiple of Govm11nent of the people, for the 
people and by the pe-•plt-, let us resolve not to be 
tardy in the recognition of the evils that lie across our path 
and which induce people to prefer Government for the people 
to Govt!rnment by the people, nor to be weak in our initiative 
to remove them. That is the only way to serve the country, 
1 k,w w of no better." 

22. P. 980-981, Constituent Assembly Debates, Vol, X[, 14th• 
26th November, 1949. 
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While winding up the debate on 25. 11. 49 the thrid 
• ct· • • D Ambedkar said:23 rea mg of the draft Const1tut10n r. 

'' Here I could have ended. But my mind is so full of 
the future of our country that I feel I ought to take this 
occasion to give expression tn some qf my reflections therdn. 
O_n 26th January, /950, India will be an independent country 
(c;lzeers). What would happen to her independence? Will 
slz_e maintain her independence or J11i/l she lose it again ? 
This is tfie first thought that comes to my mind. It is not 
that India was nel'el' an independent criuntry. The point is 
that she once lost the independence she had. Will 
she lose it a second time ? It is t'1is thought which makes 
me most anxious for the future. What perturb.~ me greatly 

is the fact that not rnly India has 011ce before lust lzer 
independence, but she lost it by the infidelity and treachery of 
her own people. In the invasion of Sind by Mohammed 
Bin-Kasim, the military Commanders of King Dahar accepted 
bribesfrom the agents of M,,l,ammed- Bin-Kasim and refused 
to fight on the side of their King. ft was Jaichand who 
invited Mohammed Gohri to invade India and fight against 
Prithvi Raj and promised him the help of himself and the 
Solanki Kings. When Shivaji was fighting for the liberation 
of Hindus, the other Maratha noblemen and the Rajput Kings 
were fighting the battle on the side of Moghul Emperors. 
Wizen the British were trying to destroy the Sikh Rulers 
G_ulab Singh, their principal commander sat s,ilent and did 
not help to save the Sikh Kingdom. ln I 857, when a large 

23. P. 977-978, Constituent Assembly Debates, Volume xr, 
14th-26th November, 19-t9. 
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part of India had declared a war of independeJZce against 
the British, the Sikhs stox/ and watched the event as silent 
spectators." 

In this contex_t, another extract from • the same speech 
is also worth quoting. After impressing upon the unity 
of the Indian nation the Chief Architect of the Constitution 
said24: 

''Tl:ese are my rejl, ct ions about the tasks tlrat lie ahead 
'of us. They may not be very pleasant to some. But there 
can be 1;0 gainsaying th.:.t political power in this country has 
too long been the monnp"ly ,fa.few and tire many are n,1t 
only beasts of burden but also beasts ,f prey. This monopoly 
has not merely deprived th,,111 of their chance ,f betterment. 
it has sopped them of what may be called the sig, ijicaliCe rf 
life. Tht.'se down-trodden classes are fli°f-d of being gol'(:rned. 
They are impatient to govPrn themselves. This urge for 
self-realization in th!! down-trodden classes must not be 
allowed to devel,-p into a class struggle or class war. It 
would lead to a division of the House. That would indeed 
be a day of disaster. For, as has been well said by Abraham 
Lincoln, a House divided against itse(f cannot stand 
very long. Therefore, the sooner roo11, is made for the 
realization of their aspiration, the betterfor the few, the 
better for the country, the better for the mainfrnance of ifs 

independence and the better for the c-,ntinuance of its 
democratic structure. This can only be done by the 
establishment of equality andfraternity in all spheres of life. 
That is why I have laid so· much stress on them." 

• ·24• P. 980...:.981, ·const~ Assembly D~bates,. Vol. XI, 
14th-26th November, 1949. 
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. The last example in ·this series wc would like to quote 
18 from his speech before the fourth Conference of the 
World Fellowship of Buddhists held at Kathmandu, Nepal 
in November 1956 This was his first and the ]llst . ' 
important speech as a formal Buddhist before an interna-
tional gathering. The subject of this talk25 was 'Buddhism 
and Communism' and Babasaheb treated this delicate 
subject in a masterly way. Concluding his speech he 
turned towards the Bhikkhus and said : 

"/ advise the younger generation <f the Buddhist 
countries to pay more attention to the actual teachings 
of the Buddha. If I may say so in conclusion if any 
peril arises to the Dhamma, in a Buddhist country the 
blame shall have to be cast upon the Bhikkhus because I 
personally think that they are not wholly discharging the 
duty which del'olves on them. Where is the preaching? 
The Bhikkhu is living in his cloistar taking his meal no 
doubt. and sitting quietly: probably he is reading, and 
most probably I find them sleeping, and in the ei•ening 
having a little music. That is not the way of propaguting 
religion. 

My friends, I want to tell you, I do not want to 
criticise any body; but religion, if it is to be a moral 
force for the regeneration of society, you must constantly 
din it into the ears of the people. How many years has 
a child to spend in school? You do not send the child to 
school on a day and then withdraw the child home and 

25. P. 2-S, December, 1960 issue of the Samyak Drishti 
tRight View), Ajmer. 
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expect the child to grow into learning, to get education. 

The clzild has to go to school every day, sit there /or fi1'e 
hours and study constantly. It is then, and 1hen alone 
that the child gets somewhat saturated with what is 

called learning. Here the monastery is not a state. The 
Bhikkhus do not call the people to the monasteries on 

any single day and deliver sermon to them on some 
subject or moral education. I have nerer seen it." 

On the basis of so much evidence it is perefectly 
correct to say that Dr. Ambedkar never parted company 
with Right Speech in the hope of getting material gains 
or appreciation from the audience. He spoke the truth 
without any fear or favour from any quarter. 

( 4) Right Conduct (Samma Kammaota). 

Right Conduct means that every action of a person 
should be founded on respect for the feelings and rights of 
others. His action should be in harmony with the laws of 
existence. Dr. Amb~dkar's behaviour towards others was 
commendable. He did not hate any body though he disliked 
some for their selfish and narrow-outlook. He had many 
friends in the opponent camps whom he used to criticise 
for their policies and programmes but in their private 
meetings the impression one got was that they had no 
difference of opinion at all. He knew the value of 
friendship. He had equal respect for rich and poor, for 
educated and uneducated. That is why people from 
all walks of life used to go him; some for personal 
favours, some for political or social business, and some 
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for mere 'darsban' only. And Babasabeb entertained all 
and satisified their desires. 

5. Right Livelihood (Samma Ajiva). 

A Bodhisattva is supposed to have a pure and honest 
lllode of gaining his livelihood. Dr. Ambedi ar earned his 
livelihood by working honestly and sincerely. Bdng a 
highly qualified person he was in a position to earn a 
lot of money which he earned and then gave dana for the 
Welfare of the suffering humanity. As an advocate he 
'Was very popular with the poor because either he would 
not charge them any fee or be would charge a very 
rea~onable and nominal fee. Thus, he never fleeced 
People, rather he helped them. 

6. Right Effort (Samma Vayama). 

As already explained under the Four Right Efforts 
Dr. Ambedkar made efforts in the right direction at 

every stage. But for tltis faculty he would not have 

been so successful in bis mission as he was found to be. 

7. Right Mindfulness (Samma Sati). 

Babasaheb cultivated mindfulness in deed, 
body as already stated under the Four 
Mindfulness. 

8. Right Concentration (Samma Samadhi). 

word and 

Fields of 

The practice of Samma . Samadhi trains the mind in 
concentration and enables one to always think of Good 
Deeds. It enables a person to over-come permanently 
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the five hindrances of coveteusness, ill-will,. sloth and 
torpor, doubt and indecision. Dr. Ambedkar always 
concen tra tl!d his mind over these faculties which bring 
good to oneself and to others. In this connection please 
see comments under the Dhyana Paramita also. 

5. The Paramitas. 

Tue summum bonum of a dodhisattva's career is the 
practice of the P,uamitas. These perfect virtues are consi­
dered the c!1ief factors of his career as they distiguish a 
Bodhisattva from an Arahat. In accordance with the 
Mahayana (Sanskrit) tradition a Bodhisattva is supposed to 
h1ve the following six chief and four supplementary 
Paramitas26 (perfections, highest virtues) : 

Chief 

1. Dana (Charity, Generousity, Liberality). 

2. Sila (Virtuous, Conduct~ Morality, Righteousness). 

3. Ksanti (Forebearance, Patience). 

4. Virya (Energy). 

5. Dhyana (Raptmusing, Concentration). 

6. Prajna (Wisdom). 

Supplementary 

1. U paya (Skilfullness in the choice or adaptation 
of means for conversion). 

2. Pranidhana (Aspiration or Resolution). 

26, P. 168, The BodhisattvajDoctrine in Sanskrit Literature, 
Har Dayal, 1932. 
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3. Bala (Strength, Power). 
4. Jnana (Knowledge) . 

. . 
Chief Paramitas 

1. Dana Paramita. 

The Dana Paramita not only means generousity' 
liberality and charity but it means renunciation (tyaga) 
also. A Bodhisattva is expectea not only to show liberali~Y 
in alms-giving but also in being amiable and symp~lhetlc 
to others in !heir joys and sorrows. The practice of 
Dana by a Bodhisattva is to be .judged from two angles 
i. e. (a) to whom Dana is given, and (b) what is given. 
These aspects are briefly dbcussed below : 

(a) To "horn Dana is given. 

A Bodhisattva makes no distinction between his 
friends and foes while giving Dana. He treates all sentient 
beings alike. Howev~r, the poor, the sick, the afflicted 
and the hopeless, and the members of the Sangha are 
the &realer beneficiaries of his gifts. 

In giving Dana, Dr. Ambedkar was very generous, 
Not only for the down-trodden but for the sake of the 
~ntire country he sacrificed his health, wealth, and 
intellect. Dr. Ambedker gave protection to each and 
every person in trouble. The poor and innocent masses 
were always seen around him as they not only got protec­
tion but also got inspiration from the way he treated them, 
He endeavoured to improve the condition of every poor 
house like bis own house. He considered every poor child 
hii own child and tried to educate him and bring him up 



WAS AMBEDKAR A BODHISATTVA 

nicely He tried his utmost to mitigate the pains and\ 
sufforings of every suffering man and woman~ The· 
greatest proof of his generousity he gave in 1932 when' 
he saved the life of Mahatma Gandhi by giv1ng him 
Dana of life at the time of the Poona Pact even though 
the future of the down-trodden was at stake. Commenting 
on this episode the modern Bodhisattva later on wrote 
as under :17 

"Thefast nonethless created a problem, and that problem 
was how to save Mr. Gandhi's life. The only way to save 
his life was to alter the Communal Award which Mr. Gandhi 
said hurt his conscience so much. The Prime Minister had 
made it quite clear that the British Cabinet would not with­
draw it or alter it of its own, but that they ».;ere ready, to: 
substitute for it a formula that may be agreed upon by the 
Caste Hindus and the Untouchables. As I had the privilege 
of representing the Untouclrables at the Round Table 
Conference, it was assumed that the assent of the Untouch­
ables would not be valid unless I was a party to it. All eyes 
naturally turned to me as the man of the moment or rather 
as the vi/lion of the piece. 

As to myself, it is no exaggeration to say that 110 man 
was placed in a greater and graver dilemma than I was then. 
It was a baffling situation. There was before me the duty which 
I owed as a part of common humanity, to save Mr, Gandhi 

from sure death. There was before me the problem of saving 
for the Untouchables the political rights which the Prime 

27 • P. 88, What Congress and Gandhi have done to tlte 
·Untouchables-De. Ambedkar, 1945. 
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Minister had given. I responded to the call of humanity· 
and saved the life of Mr. Gandhi by agreeing to alter the 
Communa_~ Awa,:,d,il1 a mt:mner satisfactory to Mr. Gandhi. 
This agr_eement (s known as the Poona Pact." 

{bJ • What is given.' • • 

The gifts of a Bodhisattva . can be classified under the. 
following six categories; (i) material things; (ii) f~arlessness 
(iii) education; (iv) life and limbs; (v) merits; and (vi) the 
Dhanima. • , • • -

(i} The gift of the material things is essential since 
Buddhism does not offer i~agiQary riches in the heaven 
as an adequate substitute for poverty and degradation 
in this earthly existence. Bapasaheb, like a true Bodhi­
l!attva, endeavoured throughout his life for the material 
advancement· of the suffering and afflicted masses. 
"Woeful in- this world is poverty and debt," so says 
B·uddha. And . to r~mov~ that poverty, the cause of 
sorrow and suffering, Dr. Ambedkar did his -best. He ' 

was certai~ly instrumental in uplifting the· -poorer_ sections· 
of the society and in bringing them to their present status. 
The large number of the Scheduled Caste members in the· 
Indian Parliament and the State Assemblies aa well as in 
the servic_es are enjo_ying the fruits of his labours. 

(ii) The gift off earlessness (abhaya) inspires courage 
and confidence in the victims of exploitation as they 
feel protected. Before the advent of Dr. Ambedkar the· . ' 
Untouchables were living the life of lethargy and ·in-action~ 
In fact they were not living; they were just existing under 
the notion that their pitiab_l~ condition was the res~lt of 
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their past karmas and that there was no escape from it; . 
and no hope of changing it. Dr Ambedkar instilled ;l. 
new life in them. He exhorted them to revolt against 
slavery and serfdom. His maxim 'Tell a slave, he is a 
slave and he will revolt' worked wonders. Through his 
numerous speeches, talks and articles he made these classes 
conscious of their degraded position, its cause and the 
way to improve it: In his books on diverse subjects 
also he highlighted the pitiable condition of the lower 
strata of Indian society. This served the double purpose 
of exposing the designs of the high -ups and of rousing 
the conscience of the sufferers. Thus the low and the 
lowly felt emboldend and they prepared themselves for 
the struggle ahead. 

(iii) Education has an important place in a man's life. 
It is essential as it enables a person to exercise his rights and 
perform his duties correctly as a citizen and as a member 
of the society. Dr. Ambedkar attached great importance 
to education and he always exhorted his followers to give 

. proper education to their sons and daughters. As is 
evident from the slogan 'Educate, Agitate and Organise'. 
education, in his view, was the basic necessity for uplifting 
tbe down-trodden. Not satisfied with mere slogans, he 
himself organised many educational societies. As a result 
of his Dana in this field, we have, to-day, impressive 
Jducational in-5 tit utions like the Sicidharth College, Bombay 

and the Milinda Vidayalaya. Aurangabad. 

, (iv) AJ3odhisattva does nol hestiate even to sacrifice 
his life and limb.) for the sake of the public a~ larg~ .. -
Dr. Ambedkar, too, never faltered whene,•er the occasion 
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arose of sacrificing some-thing. In fact, he sacrificed every 
thing in his possession for the sake of the oppressed and • 
suppressed classes amongst whom he was born. For 
their sake he even sacrificed his children. He did not care 
much for the welfare of his son Yashwant and his nephew 
Mukand, not b;!cause he did not love them but because 
he was too much busy with bis social and other 
activities and had practically no time to think of faniily 
affairs. For the sake of others he sacrified his limbs also. 
He was injured in the Mahad Satyagraha in 1927, which 
he was leading when the fanatic Hindus attacked the 
processionists. Again, on 23rd October, 1929 during hii. 
tour of East Khandesh, the people of Chalisgaon invited 
him to address a meeting. From the station they wanted to 
take their leader in a tonga but all the tonga drivers 
refused to carry the untouchable leader. After some 
persuasion, a tonga-driv.!r agreed on the condition that 
the tonga should be driven by an untouchable. But the 
new driver being unaccustomed to this work, the horse 
bolted and Babasaheb was thrown out on the stone pave­
ment severely injured28• In this accident one of the bones 
of his right foot was fractured and this injury became a 
permanent source of trouble during the remaining part of 
his life. Further, while engaged in drafting the Constitution 
of India he did not at all care for his failing health. 
Thus he sacrificed his life and limbs also for the sake of 
others. 

(v) The transference of merit is practised by a 
Bodhisattva in a most natural manner as he sees no 

28. P. 129, Dr. Ambecjkar, Life & Mission-D, Keer. 
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. difference between himself and others. Whatever merits 
Babasaheb had accumulated as a re'iult of his vast 
learning and hard work, he gladly shared these with hia 
fellow-creatures. 

(vi) Lord Buddha says, 'the gift of Dham,na excells 
all other gifts''. This excellent gift of the Dhamma was 
also given by Dr. Arnbedkar on Sunday, the 14th October, 
1956 at Nagpur, when he himself embraced Buddhism and 
inspired others to do the same With this gift of religious 
instruction he literally fulfilled the task of a Bodhisattva. 

In view of the foreging we can safely say that Dana 
was part and parcel of Dr. Ambedkar's life. He gave, 
gave, and gave, whatever he could, he gave. In giving 
Dana he was not prompted by personal gain. He gave 
for the sake of ensuring enlightenment to all ignorant 

people. 
2. Sila (Morality). 

This Paramita includes all the ordinary virtues of 
hontst, respectable layman and householder. It is moral 
perfection and is attained by completely extinguishing the 
fires of the passions. It constitutes the Buddhist layman's 
definite code of practical ethics. Babasaheb was a man 
of character. Whatever he preached, he practised. He lived 
up to his ideals. His each and every action, whether 
private, political, social or religious was in accordance 
with morality. He treated every human being kindly. His 
doors were open to all irrespective of their status in the 
society. It was his good nature as a man and his respect for 
moral values which prompted Dr. Ambi;:dkar to save the 
life of Gandhiji in 1932. 
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Dr. Ambedkar practised Sila in all walks of life. Some 
- might say· that his speech was harsh on certain occasions. 
',But that was only where he rebelled against something and 

wanted to prick the conscience of the orthodox people. 
Otherwise_ his speech was kindly; his heart was full of 

. love and compassion for the masses. Babasaheb was a 
' ·firm believer in the moral order in this universe. He 
'. ·exhorted his fo1lowers also to follow the moral code of the 
. Buddha because morality has the same status in Buddhism 
~hich God has in other religions. Further, the observance 
of the Five Precepts etc. is the key to moral character. 

1:ch~ract~r, acc~rding to Dr. Ambedkar, is more important 
: tba~ e_ducation. "An educated man without character and 
• humility is ·more dangerous than a beast'', so says the 
·, JD~d~rn Bodhisattv~. 

3. Ksanti (Forebearance). 

This Paramita has three aspects : (i) Forebearance, 

: Patience·; • (ii) Endurance of pain and hardship; and 

'. .(iit) Acceptance of the ideals and doctrines of the Dhamma 

, with faith. 

(i) Fore bearance. 

Patience and fore-bearance was a rare quality in 
:_ Dr. Ambedkar. He was a great idealist and he believed 
. in slow and steady effort for achieving his goal. Haste 

• was foreign to his nature. He used to. speak very seldom 
. but whenever he spoke, he spoke after considering . all pros 
·, and con& of his speech. He was true to his words; whatever 

he promised, he fulfilled. When in 1932 Gandhiji and other 
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'Hindu leaders asked for- a perfod of'.10 years to ·am:eliorate 
the condition ofthe Scheduled Castes, he agreed and then 

. gave them full 10 years to fulfil their promise. Thus, 
it was only in 1942, after the lapse of. the stipulated period 

• when he found that Garidhiji and his followers had failed 
to live up to their promises that he organised the Schedul~d 
Castes Federation. Under the banner of this Federation 
he endeavoured to unite the Scheduled Castes and other 
Backward Classes of India with a view to fight their cause 
more • vigorously. Again his patience for 21 years 
from 1935 to 1956 · over the question of the change of 
religion is a clear proof of deeprooted forebearance in his 

. . . .. . ( ~ 

• nature. Remember, after his historic declartion in . 1935 
when so many Hindu leaders app~oached him and • pres~~d 
him to withdraw· tp.e declaration or at least postpone the 
issue Dr. Ainbedkar said that he would wait for 5 to .10 ' . • ~ . 

years for a change· of heart on the part of the Hindus .. He, 
however, waited not only for 5 or 10,years but for full 21 
years. This shows int~nsity_of his patience. 

With such patience, forebear.ance and sympatl:n1 he used 
to hear woeful stories of the poor and -simple folk that 
even mother cannot hear as attentively the woeful stories 
of her child. His doors were open to all. He never 
disappointed anybody. Young or old, urbanite or villager, 
educated or illiterate, all were respected by him alike. 
That is why every one considered Babasaheb his true 
friend, philosopher and guide .. 

(ii) Endurance. 

The circumstances under which Dr. Ambedkar had to 
fight for the rights of the down-trodden against the Hindu 
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society were far from satisfactory. Anybody with baS1ty 
nature would have certainly lost patience and turned to 

, violent methods, but Dr. Ambedkar, a true Bodhisattva, 
· tried to solve each and every problem peacefully. He 

always exhorted his fo1Iowers to avoid violence and to 
fight against tyranny by following the principle of 
Ahimsa. As for himself he was always calm and quiet 

·and undeterred even by the threats to bis lifo. Referring 
to the abuses which fell to bis lot as a social reformer 
and historian he said as under in the Preface29 of bia 
famous thesis, 'Who were the Sbudras' : 

"The only thing I did not know was how the meek 
and· non-violent looking Hindu can be violent when any 
~ody attacks his sacred books. I became aware of it as 
never before when last year I received a shower of letters 
from angry Hindus, who became quite unbalanced by 

, my speech on the subject delivered in Madras. The letters 
• were full of filthy abuse unmentionable and unprintable 
and full of dire threats to my l(fe. Last time they 
treated me as a first offender and let me off with mere 
threats. 1 don't know what they will do this time. For 
on • reading the book they are sure to find more 
cause for anger at what in their eyes is a repetition 
of the offence in an aggravated form for having brought 

forth· chapter ancl verse to show that what goes by the 
name of Sacred Books contains fabrications which are 
political in their motive, partisian in their composition 

29. P. viii-ix; Who were the Shudras ? -Dr. Ambedkar, 

1946. 
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and fraudulent in their pzu·pose. I do not propose to 
take any notice of their vilifications or their threats. 

For I know l'ery well that they are a base crew who 

professing to defend their religion have made religion a 

matter of trade. They are more selfish than any other set 

of beings in the world, and are prostituting their 
intelligence to support the vested interests of their class." 

(iii) Acceptance of the Dhamma. 

A Bodhisattva investigates the Doctrine thoughtfuJly 
and intelligently, and thus acquires the firm faith in the 
merits of the Buddha, the Dhamma and the Sangha. As 
already mentioned, Dr. Ambedkar was not a haste convert 
to the faith of the Buddha. Even though he was attracted 
by the glorious Doctrine of the Buddha much earlier and 
showed his inclination towards the Dhamrna in 1934-35 
but he accepted it formally only when the light of his life 
was about to extinguish. Thus he took more than 20 
years to investigate the Truth. Not satisfied with his 
theoritical knowledge gained through innumerable works 
on Btiddhism he visited Ceylon and Burma to see and 
find out how the Teachings of the Blessed One had 
moulded the lives of its votaries. After having satisfied 
himst!1f fully that the Dhamma was glorious in the 
beginning; glorious in the middle, and glorious in the end, 

. Babasaheb not or.ly himself took refuge in it but asked 
all his countrymen also to follow suit and thus bring 
back the bye-gone glory to the land of the Buddha. 
Exhorting them at Nagpur, he said. "To-day, all of you 
11houlJ take an oath that through the Dhamma y•u will 
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not· only emancipate yourself but will emancipate your 
mother land, nay the entire world as well.'' 

4. Virya (Energy). 

This Paramita means strength, energy, courage, power 
and vigour. It is. energy in the pursuit . of Good and 
effort for th.e Good. It plays a major role in the career 
◊fa Bodhisa·.tva because it is the chief and paramount 
cause of all the au~picious principles. Further, in order to 
tread the Path it is necessary to be energetic and strenuous, 

• nor to give way to weakness and discouragement, not to 
• become attached to wordly pleasure and to keep one's 
resolutions strong. Rroadly speaking, the Virya Paramita 
has three aspects, viz. (I) Moral Development, (2) Edu­
cation, and (3) Altruistic Activity. 

(1) Moral Development 

Dr Ambedkar's moral development started right from 
his childhood. His father, Subedar Ramji, was a very 

, devout follow~r of Kabir, a famous saint who :flourished 
in the 15th century, and used to sing songs of his praise 

• every morning and evening. In the evening sessions all 
his children · including Bhim, our hero, had to join 'their 

• father and recite the devotional songs of Kabir. This is 
. what Dr. Amhedkar30 once said about his father's devotion 

. ·to religion : 

"Our's ~as a poor family but its atmosphere was 
like th~t of a. progressive educC1ted family. That we 

30. P. 35-36, Dr. Babasaheb Ambedkar (Hindi)-Vijay Kumar 
Pujari, 1958. 
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should take interest in our studies and our future he 
bright was tlze ardent desire of our father and he took 
all possible steps in this respect. Before allowing us to 
take our morning meals he made us to say prayers in the 
family shrine. All of us. especially I, after saying our 
prayers in a haphazard manner used to rush to the kitchen . 

. On seeing this, our father would ask, 'Why have you finished 
recitations to-day so hastily' ? But without replying to his 
question we used to disappear from there. This is what 
happened in the mornings but in the evenings we had· to obey 
our father. He had made it a rule that at eight O clock in 
the night my two sisters, elder brothers and myself. all of 

• us must be present in the family shrine. Absence of any 
one of us was never pardoned ·by him. When -our father 
recited the devotional songs of Kabir and other saints the 
a1mosphere was filled with holiness and seriousness. Fol/ow­
ing him, when my sisters also started singing bhajans in 
their sweet voice, I felt convinced that the religion and the 
religious instructions were essential /or a man's /ffe". 

This regular and continuous practice of devotional 

recitles, recitations and expositions inculcated the spirit 

of moral values in Bhim and broadened his religious out­
look. 

It is truism to say that Dr. Ambedkar; like a Bodhisattva 
was always vigilant to maintain this spiritual instinct which 

- is the ·basis- and the source of moral development. The 
fact that he was a man of character needs no justification. 
His moral character was above board and throughout his 
life he cared.morefor mar.al values than for anything:eJse. 
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(2) Education. 

Apart from the study of the Scriptures, a Bodhisattva 
1s supposed to acquire a thorough knowledge of general 
education covering atleast logic or didlactics, grammer. 

medicine, and the technological arts and crafts. 

As already stated, Dr. Ambedkar had studied and 
understood the Buddhist Scriptures. In fact Buddhism came 

. to him through books, Scriptures and others, and the result 
of bis vast study, which commenced as back as 1907, is 
before us in the shape of his monumental work "The 
Buddha and His Dhamma''. The standard of his general 
education needs no introduction. The mere fact that Dr. 
Ambedkar, though born amongst the lowly, achieved such 

. academic distinctions, which no other Indian had, is a 
tribute to his energy, diligence and industriousness. He 

. had mastery over arts, philosophy, science, logic, sociology, 
economics, finance and Jaw. He was able to achieve 
all this because of his attentive study and mental concen­
tration. As the scanning of his biography reveals,31 

during his college days he used to get up at two 0' clock 
in the night because he found the early morning hours mo~ t 
suitable for attentive studies, there being calmness and 
quietness all around. In the Columbia University, New York 
and in London he often used to study for eighteen hours 
a day. Thus, as a result of this constant and regular study 
Dr. Ambedkar was able to obtain the highest academic 
degrees within the shortest possible time. 

31. P. 17, Dr. Ambedkar, Life & Mission-D. Keer, 
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His interest in study made Dr. Ambedkar a lover of 
books. He constructed a palacial house 'Raj graha' which 
he filled with thousands of books which were a source of, 
inspiration to him. His personal library was so big and 
enormous that the visitors were taken aback and in their 
bewilderment they used to ask whether hi! had read all 
these books. But Babasaheb, the ocean of knowledge and 
the lover of books was so intimate with his books that from 
a distance he could r;!cognise any book and tell its gist, 
which fact often added to the bewilderment of his guests. 

(3) Altruistic Activity. 

Writing about this aspect of Virya (Viriya), Har Dayal 
says3ll, "A Bodhisattva reflects carefully before he embarks 
on an enterprise; but he carries all his work to a successful 
issue. He does not leave it half-done, and be is not 
da·mt~d and discouraged by difficulties and dangers. He 
maintains the same energy and resolution under all circums­
tances. He devises the proper expedients for attaining bis 
end. He is indefatigable and optimistic. He does not 
loose hope on account of the stupdity and wickedness of 
the people; be does his daily task like a sun. Like a king 
ae has devoted soldiers, whose names are Zeal, Strength, 
Joy, Exclusive Appiication, Self-mastery and Courage." 

Now coming to our hero we find that he was so energetic 
and had such a strong will that he faced every eventuality 
with courage and determination. Like a valiant fighter 
he always went forward and forward and never looked 
backward. He had immense organising capacity, a tribute 

32. P. 219, The Bodhisattva Doctrine-Har Dayal. 
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to his strength as well as will-power. The credit for the 
success of the Untouchables in their first War of 1ndepen­

dence against the Hindu tyranny launched in the shape 

of Satyagraha at Mahad (Maharashtra) in March, 
1927 goes to no one else but to our hero. Remember 
the first War of Independence of the down-trodden 
was fought neither for power, nor for "wealth but i_t was 

fought to claim the right to use the water of a public 
tank (Chowder tank) at Mahad. No doubt, water is 

nature's gift to mankind and is essential for human life but 

the poor and unfortunate low-born were denied its use by 
the so-called Caste Hindus in the name of their religion. 
To raise voice against such a tyranny was natural for the 
saviour, protector and liberator of the down-trodden. 
Again, under his able and energetic leadership the: 
Untouchables launched Satyagraha in March 1930 at 
Nasik. This time the object was to claim the right 
<>f entry into Kalaram Mandir, entry into which 
like all other abodes of Hindu-Gods was prohibited for 
them because the Hindus thought that their touch would 
pollute their Gods of stone and marble. This struggle 
went on for many years and ultimately the organisers 
were successful, but this episode convinced ·the modern' 
Bodhisattva that the salvation of the down-trodden lies 
.in saying good bye for-ever to the Hinqu. religion. 
To sum up, th~ story ~f the Satyagrahas as told_ by 
Dr. Ambeqkar himself runs as follows13 :_. 

33. P. 258, What Congress and Gandhi have done to the . 
Untouchables-Dr. Ambedkar, 19i5. 
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"The Satyagraha . al' the Chowdar Tank situat1?d in 
Ma!zad, a town in · the Kolaba District of the JJombay 
Presidency, was o~ganised to establiJh the right of the 
Umouchables to take water from public watering places. 
The Satyagraha at the Kala Rarn Temple situwed in Nasik, 
a rown in the Nasik District of the Bombay t>iesidency, 
was organised to '?Stablish the right of the Untouchables 
to enter Hindu temples. There were many minor satyagrahas .. 
These were, however, the two principal ones over which the 
efforts of the Untouchables and their opponents, the Caste 
Hindus, were concentrated. The din and noise caused by 
them were heard all over India. Thuusands of men and 
women from the Untouchables took part in these satyagrahas. 
Both men and women belonging to the Untouchah/es were 
insulted and beaten by the Hindus. Many were injured and 
some were imprisoned by Government on the ground of 
causing breach of tlze peace. _ This Satyagraha movement 
went unfor full eight years when it was brought tu a close 
in 1935 at a Cvnference held in Yeo/a in the Nasik District 
in which the Untouchables as a result of the adamantive, 
attitude of the Hindus in refusing to give them equal social 
rights resolved to gu out of the Hindu fold◄" 

It is on record that when, in the historic Kalar'am' 
.Maodir Satyagraha, the life of our hero was in danger: 
as the violent mob of the believers in uotouchability 
was serging ahead and had almost attacked the unarmed 
but disciplined satyagrahis, Dadasahib B. K. Gaikwad 
and some police officials approached Babasaheb and tried 
to persuade him to take shelter in some safe place, but· 
he, thundering like a lion, replied, I appreciate your 
feelings but I cannot leave my people alone at such a 
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Critical junctur<! I must die or live with themw • F ..1rlber, 
his life being fuir of troubles and turmoils, s:ruggles ~nd 
hardships f h had t,J face the entire society . , o ten e d 
single handed but he alw.1.ys faced them with courage an 
confidence. If ther~ be any doubt, mark what Dr. 
A.rnbedka ·ct · ply to his Hindu critics who threatened r sa1 in re . 
hirn With dire consequences if he tried to expose their 
Sacred Books. He says35 : 

'• What is c,utrageous is that they do so because they 
believe that their hgh stations in l!fc would invest their words 
With an amount of terror which 1rould be sufficient enough 
10 cow down any and every opponent of orthodoxy. What_ I 
Jt:ou/d like to tell these ami hie gentlemen is that they wdl 
not be ab/e to stop me by their imprecations. They do not 
see,n to be aware of the profound and telling words of Dr. 
Johnson who when confronted with analogous situation said 
'I am 1Wt going to be deterred from catching a cheat by the. 
menaces of a ruffian.' I do not wish to be rude to these high 
Placed critics, much less do l want to say that they a,e playing 
the Part of a ruffian interested in the escape of a cheat. But 
1 do Want to tell them two things: Firstly that I propose,, 
110 matter what happens to follow the determination of Dr. 
Johnson in the pursuit of historical truth by the exposure of 
the Sacred Books so that the Hindus may know that it is 
the doctrines contained in their Sacred Books which are 
responsible for the decline and fall of their country and their 
society. Secondly, if the Hindus of this generation do not 

34. P. 105, Dr. Babasaheb Ambedkar (Hindi)-Vijay Kumar 
Pujari. 

35. P. ii,:, Who were the Shudras? Dr. Ambedkar, 1946. 
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take notice of what I ltave to say I am sure 'tfze future genera­
tion will. I do not despair of success. For I take consolation 
in the words of the poet Bhm•ablzuti wlzo said ''time is infinite 
and eartlz is vast, some day there will be born a man wlzo 
will appreciate what I have said". 

Again, it was the energetic courage and will power 
of Dr. Ambedkar which took him to each and eyery 
corner, not only of India but of the entire globe~ He had 
many a tim! visited U. S. A., U. K., G.;:rmany and 
Switzerland and had also been to neighbour countries like 
C~ylon, Burma and Nepal. Within the country he had 
s:mctified almost all the States by his visit, and wherever 
he went it was quite an event. 

His capacity to work hard is also evident from the fact 
that when the task of framing the Constitution of India, 
fell to his lot, he took the entire: responsibility. over his 
shoulders and worked day and night, uncareful•~ven - of 
his health. The result of his ceaseless efforts is one of the 
longest written Consitutions in the world. 

To produce this Constitution of 395 Articles and 8 
-Schedules, the Drafting Committee under the Chairman­
ship:of Dr. Ambedkar sat for 141 days. The Constituent 
. Assembly took 114 days spread over 5. sessions to finalise 
this historic document. .How minutely the draft Constitu-

.tio": was_ discussed and clarifications sought from Dr. 
Ambedkar in regard to its various Articles can well be 
judged from the fact that the number of amendments 
tabled was_ appr~ximately 7,635 and out o,f these 2,473' 
were actually moved in the House, the rest b~ing wi:thd.rawn 
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after some discussion. Referring to this herculean 
task accomplished by Dr. Ambedkar, Dr. Rajendra Prasad, 
President of the Constituent Assembly, had observed 
like this in bis concluding speech36 in the Assembly on the 
26th November, 1949, "Sitting in the chair and watching 
the proceedings from day to day, I have realised as no 
body else could have, with what zeal and devotion the 
members of the Drafting Committee and especially its 
chairman, Dr. Ambedkar inspite of his indifferent health, 
have worked. (Cheers). We would nev~r m-1ke a decision 
which was or could be ever so right as when we put him 
on the Drafting Committee and made him its chairman. 
He has not only justified his selection but has added lustre 
to the work which he has done." 

5. Dbyana (Concentration). 

This Paramita means the practice of rapt musing or 
abstraction. It has been defined as concentration and 
stability or fixity of the mind. Meditation enables a 
Bodhisattva to attain the perfection of concentration a:i 
he passes through its various stages from mindfulness and 
self-possession to attainment of super-conscious states and 
developmrnt of the super-normal powers. As a preliminary 
step to the practice of Dhyana a Bodhisattva practises 
(1) Renunciation and Solitude, and (2) the four medi­
tations called Brahma-Viharas (Sublime or Perfect states). 

(1) Renunciation and Solitude. 

Dr. Ambedkar had great love for solitude. Lord 
Buddha in his childhood used to go out and meditate under 

36. Constituent Assembly Debates, Vol, XI. 14th-26th 
November, l !149. 
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the tree11. So did Bhim also. Once, when he war, just a lad 
he slipped away from his home in Bombay and went to 
forests for meditation purposes.17 His parents searched 
every nook and corner of the city but in vain. Next day, 
however, Bhim himself returned home. Apparently he 
thought that he was yet too raw to follow this path, 
Further, it is on record that in 1935 he had actually 
takl!n Sanyas38• Though he was not a Buddhist at that 
time, even then he became a sanyasi with a view to have 
practic:il knowledge of a homeless wanderer and seeker 
after truth. Thus he knew fully well the value of concen, 
tration, meditation and contemplation. 

Venerable L. Ariyawansa of Buddha Vihara, New 
Delhi, tells me that Babasabeb often used to come to that 
Vi hara and ask him about the why and how of the Buddhist 
meditation, with specific relation to the Sacred Suttas of 
the Scriptures. He thus followed the system of the 
Buddhist meditation which is based on faith, mindfulness, 
concentration and wisdom He wanted others also to do it. 
That is why he got printed in 1951 a small booklet 
'Baudh Upasana Path' which was a collection of Suttas 
designed for this purpose. Further, it is said that when 
Babasaheb went to Bodh Gaya on pilgrimage he sat 
silently meditatin~ for hours under the Bodhi-Tree where 
the Blessed One had attained Enlightenment At Sarndth 
also, Dr. Ambedkar sat for hours in Dhyana near tl,e 
venue of Lord Buddha's First Sermon. 

37. P. 13, Ambedkar's Life Struggle (Hindi), R. C, Bao-,dha, 

38. P. 241. Dr. Ambcdkar, Life and Mission, D. Keer. 
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(2) Brahma-Viharas. 

The four Sublime states consist of (i) Metta (Love or 
friendliness); (ii) Karuna (Compassion); (iii) Mudita 
(Sympathetic joyJ; and (iv) Upekkha (Equanimity). 

Metta teaches fellow feeling towards all living beings 
• but Karuna is especially directed towards unhappy and 
afflicted living beings. Dr Ambedkar was truly a messen­
ger of love and he taught the rich to love poor, the stronger 
to love weaker, and, in short, to love all irrespect of 
their creed, co]our or rank. He was; of course, ciritical 
of certain vested • interes.ts which were· responsible for 
1<eeping in bondage a large mass of humanity and this-may 
perhaps be cited as not based on Metta. Buth must be 
remembered that love . can flourish only on the basis 
of eqm11ity and must orginate on both sides. It is 

. rather difficult for a servant to love his unreasonable 
. selfish master. It is, therefore, the duty of a Bodhisattva 
to fill all such gaps in the society by whatever means he 
may have to adopt.· Babasaheb did all this. and that too 
splendidly. • • • 

The zeal, enthusiasm and devotion shown by 
Babasaheb to the cause of the suffering masses, Scheduled 
Castes and Tribes in particular, was prompted by nothing 
else but Karuna, compassion. CoDlpassion that • was 
awakened in him when he saw them without refuge, penrti­
Jess and without merit, pr~ctisfng e~il and being led into 
wicked ways, suffering from incurable diseases and 
pr~~*ally drowning in the ocean of Sansai:a, havfog no 
ambition to do good and going astray from the path of 
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righteousness, the Dhamma. He, as such, had boundless 
compassion and good-will towards the suffering multitude 
as he wanted to see them on the right Path of the Buddha. 
Dr. Ambedkar's sole desire was to give health to the ailing; 
wealth to the poor ; courage to the coward; wisdom to the 
fool; and goodness to the · evil~minded. His loving 
•kindness had thus endeared him to the poorest of the poor 
as well as. to, the highest:of the high. No wonder, whoso­
ever came into contact with this great reformer, and 
religious leader of modern times, whether in the social~ 
political or official capa<_::ity, remembers his qualities of 
Metta and Karuna most. 

Mudita implies the feeling of happiness in the happiness 
of all. Dr. Ambedkar worked throughout his life to 
minimise the suffering of the down-trodden so_ that th~y 

'could also share the ~ 1ppiness enjO) ed by the Qigh-JJpS. 
He wanted t'o see aH the p~op.le happy_as in their happine~~ 
he found his own happin;ss. 

For Upekkha (Equanimity); pJease'see: the description 
under the Seven Elements of Enlightenm..:nt.: 

6. Prajna (Wisdom). 

This Par..1mita is the suinmum bonum of the Buddhist 
philo,ophy, It· m.:!ans perfect wisdom, insight, and 
intution. lt . also implies· the true· knowledge· of the 
doctrine of universal causation and-inter-dependence known 
as Pratitya-Samutpada (Pali: Paticca-samuppada). The 
Dependent-Origination is the doctrine of the conditionality 
of all physical and mental phenomena. 8y understanding the 
truth of the ·Dependent Originatiori' a Bodhisattva frees 
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himself from all delusion and error. Thus he understands 
each and every human problem in right perspective and is 
in a position to remedy them. 

In wisdom, intellect, and insight Dr. Ambedkar had 
no p:.uallel in the modern era. He had so many degrees 

to his credit that people in their bewilderment used to 

wonder how and from where he had acquired these degrees. 

His pilgrimage in search of knowledge to far flung countries 
like America, U. K. and Germany as well as his study of 
thousands of books on all subjects had made him an 
ocean of knowledge and wisdom. He had knack for 
research and whichever subject he touched upon, he 
acquitted himself so well that his works are a constant 
source of help, guidance and inspiration to scholars. 
Posterity will, therefore, be ever grateful to this genious 
of the modern times, whose wisdo.n was so deep and 
whose degrees so m,rny that no,1e ehe c.Juld compete 
with him. No wonder, the Indian Universities felt 
little and shy before him. These Universities shower1 d 
honorary degrees on almost all other Indian leaders but 
when they thought of Dr. Ambedkar they were non-plussed. 
Why ? Because what an ordinary lamp can offer to a 
mighty sun. Dr. Ambedkar was beyond their reach. The 
only Universities which appreciated the services of our 
hero as a scholar and conferred upon him the honorary 
degrees of LLD. and D. Litt. were the Columbia 
University, New York (U. S. A.) and the Osmania 
University, Hyderabad (Andhra Pradesh) respectively. The 
Columbia University, from where our hero had obtained 
the degrees of M.A. and Ph.D. in 1916-20, while awarding 
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the degree of Doctor of Law on the 5th June, 1952 hailed 
him, "As a framer of the Constitution, Member of 
the Cabinet and of the Council of States, one of India's 
l.=ading citizens, a great social reformer and a valiant 
upholder of human rights19.'' 

Babasabeb was a great far-sighted philosopher and 
statesman. In 1935 he declared that even thnugh he had 
taken birth as a Hindu'. But he will not die as a Hindu40'. 

This solemn and meaningful declaration was fulfilled by 
Dr, Ambedkar after 21 years in 1956, and hii. last rites were 
performed according to Buddhism. What a great historical 
truth. Again, in I 940 he wrote bis historical master-piece 
titled 'Thoughts on Pakistan' and gave a clear picture of 
Pakistan tll come. At that time even Muslims \\ere not 
ckar in their minds as to the concept of Pakistan, their 
t:herished slogan. It v:as just a dream for them. And 
Hindus were simply enraged on hearing the name of 
Pakistan which m~ant partition of the Indian Sub-conti­
nent. Under such confused circumstances Dr. Ambedkar 
publis:1ed his thought provoking thesis in which he 
surmised that Pakistan will b :come a reality in the near 
future and its creation will involve partition of some 
provinces which may be accompanied by 'exchange of 
popu)ationn,. 

Hitherto people had heard about partition but the 
idea of exchange of population came to them like a 

3~. P. 420, Dr. Ambedkar, Life and Mi,~ion. D. Keer. 

40. P. 244, Ibid. 

41. P. 106-110, Thoughts on Pakistan, Dr. Ambedkar, 1941. 
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oombashelt. Naturally . they scoffed at this idea but the 
prediction of a giant intellectuil _was there. It was true 
arid became true when in 1947 P.:1kista11 cam-~ into existence 
noL only almost on the same lines as visualised by 
Babasaheb but the pirtition wa~ accom nnie.j by the 
'exchange of population' also. The only difference being 
that this excha~ge was agreed to by the parties concerned 
very late and by that time the situation had becnme 
sufficiently explosive and almost out of control. The 
result was blood-shed on both the sides.· 

Dr. Ambedkar had both theoretical as well as 
practical wisdom. Whatever he said, he said after careful 
considera~ion,' but once he said something, he 
accomplished that notwithstanding the difficulties in 
fuhilling his promise. Certainly his ideas were praecical 
weil bc+la~~ed a~d clear-cut, and there was no difficulty in 
executing them. 

Supplementary Paramitas. 

•• · Upaya or, the virtue· of skilfullness in the choice or 
adaptation of m~ans for conversion is the chief supple­
mentary Paramita. Vimalkirti says, "Prajna is the mother 
of the Bodhisattva and Upaya his father : there is no 
leader of humanity who is born without it." 

It is not difficult to attract people towards political 
revolutions l,ecause politics has the charm of power. But 
social or religious revolutions do not have any thing of 
this kind to offa and to induce people to change their 
religion is the toughest job. Further, since- in modern 
times man has. been affected . to a. great extent by the 
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materialistic ideas he has not only become money-minded. 
but his respect and reverence for religion and moral values 
is also evaporating by and by. Under such circumstances 
conversion of people from one.faith to another has becom; 
realJy a much more difficult task than it was ever before. 
Another problem which confronts a religious propagandist 
in modern times is th! way the people stick to their 
ancestral faith, not because it satisfies. the urge of their 
mind but because their fore-fathers had b~en following it. 

A Bodhisattva employs the following four Elements 
of Conversion. Firstly, he gives Dana of wealth and 
material things; Secondly, he always speaks to them in a 
lovable . manner; Thirdly he does good to them; and 
Fourthly, he himself practises the virtues he recommends 
to others. 

Dr. Ambedkar too employed these methods to achieve 
his enls and he· succeeded in his etf orts as he had the fore­
sight and_ wisdom of a Bodhisattva and also knew the value 
of strategy. He gave Dana of wealth in the shape of human 
rights to the down-trodden who were hitherto treated as 
dumb driven mass without any privileges or rights what­
so~ver. He created and secured for them social, political, and 
even service rights He attracted people towards Bujdhism 
by laying emphasis on its message of social equality and 
scientific outlook so badly needed in the atomic age of 
to-day. First he prepared the ground by hard work for 
more· than 20 ·years- ·and made the masses understand the 
drawbacks inherent in their traditional faith as well as the 
qualities of the Buddha-Dhamma and the advantages that 
would . accrue by _ the suggest~d. change. . And \V~en h~ 
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found the soil fertile he sowed in it the seed of the 
Dhamma which is sure to become one day a flourishing 
tree. The appropriateness of the means adopted by Dr. 
Ambedkar in furthering his cause is also clear from the 
timing of his call for conversions. Had he embraced 
Buddhism in 1935 when he had made known his intention 
of leaving Hindusim, it would not have been so impor­
tant ai very few people would have followed him to the 
refuge of Lord Buddha. But he judged the pulse of 
the time and waited patiently for the right opportunity 
and right time, and formally came to Buddhism only when 
he was cocksure that not thousands but millions of his 
loyal followers would take refuge with him in the sacred 
religion of the Buddha. This happened in l 9 56 in which 
year the 2 500th Buddha Jayan ti was celebrated throughout 
the Buddhist worh.l. The most important event of these 
celebrations took place on the 14th October, 1956 when 
at Nagpur Dr. Ambedkar turned the Wheel of Law and 
asked his followe~s to embrace Buddhism. By now more 
than three millions have responded to the call of the 
modern Bodhisattva and more are likely to do so. 

The Elements of Conversion also include the four 
Analytical knowledges, namely (i) the knowledge of the 
phenomena; {ii) the knowledge of meanings of the various 
categories of the Doctrine; (iii) the knowledge of the subjects 
like linguistic, public sr,eaking and Jiterary composition and 
the knowledge of courage-courage and boldness in speech 
and ready solutions. 

Dr. Ambedkar's wisdom knew no dimensions. He 
was a &iant intellectual and had mastery over numerous 
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branches of knowledge. He had studied the Dbamma well. 
Public speaking was an art with him. His speeches were 
always lucid and to the point. His oratary was so impressive 
that with one speech be could captivate the hearts of the 
audience and change the course of their thinking. One 
such powerful speech, which could be quoted here with 
advantnge, is the speech which he delivered in the Consti­
tuent Assembly on the 16th December, 1946. This was his 
maiden speech in the Constituent Assembly and the occasion 
was provided by Dr. M. R. Jayakar's amendment seeking 
postponement of the passing of the resolution on the the 
Declaration of Objectiv,s moved by Shri Nehru Narrating 
this incident, Dhananjay Keer, his biographer writes:4a 

"And then the President of the Constituent Assembly 
unexpectedly called upon a Member to havt: his say. In 
response to the call a massive figure with a long head, a 
stubborn chin and an oval face rose from his seat to support 
Jayakar's amendment. It was Ambedkar, the avowed 
enemy of the Congress, who had lashed their ideology and 
scoffed at their leader privately and publicly. The House 
was all attention. Ambedkar took a view of the House. 
Every-body thought that Ambedkar by playing such a 
dangerous role, would go under with the mover of the 
amend 1ent. To rise against the will and objectives of the 
Congress bosses, who were the nation's most powerful 
leaders, was to meet one's Waterloo. The Congress 
Mem.bers were ready with their hands raised to cripple 
their avowed enemy and throw him down. 

42. P. 371. Dr. Ambedkar, Life and Mission. D. Keer, 



108 • BUDDHISM AND AMBEDKAR 

Ambedkar saw himsrlf surrounded by great i:;olitica 1 
leaders. Majority of the white clad • elite had never heard 
him, although they had heard big things about him, In a 
grave manner; with an unlimited command of language 
and supr~me courage he began his speech". In this speech43 

he said : 

"Now I come to the first part of the Resolution, which 
includes thefirst four paragraphs. As I said tl,is has become a 
matter of controversary. The controversary seems to be centred 
~n the use of that word' Republic'. It is centred on the 'sentence 
occurring in paragraph 4 "the sovereignty is derived froni the 
people". Thereby it arisesfrorn the point mad(! hy my j,·1.end 
Dr. Jayakar yesterday that in the absence of the· Muslim 
League it would not he prop?r for this Assembly to proceed 
to deal with this Resolution. Now; Sir, I have got not the 
slightest doubt in mv mind as to the future evolution and the 
!,iltimate shape of the social, political and economic structure 
of this great country. I know to-day we are divided politically; 
socially and economically. We are a group of warring can1ps 
and _ I may go even to the extent of confessing that I am 
probably one of the leaders of such a camp. But, Sir, with all 
this, I am quite convinced that given time and circumstance 
nothing in the world will prevent this country from becoming 
one, (Applause). With all our castes and creeds, I have not 
the slightest hesitation that we shall in some form be a 
united people (Cheers). 

Sir, rny friend Dr. Jayakar, yesterday, in arguing his 
case for postponing a decision on this issue put his 

43 P 9:}9-1013, Consci1 uent Assembly Debates; Volume I. 
Dat~d 9th. Decembe~ to 2Jrd Decemb:ir, 1946. 
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case, if I may say so, without offence to him, somewhat in a 
legalistic manner. Tlze b.2sis of his argument was, have you 
the right to do so ? He read out certain portions from the 
Statement o! tlze C~binet Mission wlziclz related to the proce:­
dural part of the Canstituent Assembly and his contention 
was that the proced,,re that this Constituent Assembly was 
adopting in deciding upon this Resolution straightaway was 
inconsistent with tlze procedure that was laid down in that 
Paper. Sir, I like to put the. matter in a somewhat different 
way. The way J like 10 put it, is this. I am not asking you 
to consider whether you have the right to pass this Resolution 
straightaway or not. It may be that you have the right to 
do so. The question I am asking is this. Is it prudent for 
you to do so ? ls it ,vise for you to do so ? Power is one 
thing; wisdom is quite a diffierent thing and I want this Haus~ 
to consider this matter from the point of view, not of what 
authority is vested in this Constituent Assembly, I want this 
House to consider the matter from another point of vieiv, 
namely, whether it would be wise, whether it would be prudent 
to do so at this stage. The answer that I give is that it would 
not be prudent, it would not be wise. I suggest that another 

• attempt may be made to bring aoout a solution of the dispute 
• between the Congress and the Muslim League. This subject 
is so vital, so important that I a,n sure it could never be 
decided on the mere basis o/'the dignity of one or the other 
party. In deciding the destinies of 4 people, the dignity of 
the leaders or men or parties ought to count/or nothing. As 

, Burke said, "It is easy to give power, but difficult to give 
,wisdom." Let us prove by our conduct that we have not only 
the power but al~o the wisdom to carry with us all sections 
of the counfly which is bound to lead us to wiity. (Clieersr·. 
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What was the reaction of the House to this 'call of 
unity' and the 'path ofwisdom'. In the words of D.Keer0 , 

"So forceful was the passionate appeal that it produced an 
excellent impression upon the Constituent Assembly. He 
was frequently cheered by the Congress Members. Dr. 
Jayakar's speech containing the same appeal aroused 
resentment while Ambedkar's fine oration evoked a sense 
of Co-operation in their minds, and the hands that were 
itching to smash him rang with approbation. It was a 
red-letter day in the romantic life of Ambedkar''. This 
speech, which was the ttatural outburst of a sincere and 
patriot Indian, therefore, gave a turn to his life. Shortly 
thereafter, Dr. Ambedkar was nominated as Chairman of 
the Drafting Committee of the Constitution and also 
.appointed as Minister of law in the Nehru Cabinet. 

To judge his capacity as a writer, the readers are 
requested to glance through Chapter VU, where his 
publications have been listed. One thing which is worthy 
of note, whether judging his speeches or writings, is bis 
boldness to call spade a spade. He always showed courage 
and boldness in highlighting the faults in the Indian society. 
He was a social reformer, rather a social revolutionary, and 
faced the protagonists boldly, notwithstanding the dangers 
to his reputation or even life. 

Of the remaining three supplementary Paramita& viz. 
Pranidhana, Bala, and Jnana, the last two are identical 
with Virya and Prajna and we have said already enough 
about them. Thus there is no need to add anything more 

44. P. 372-3, Dr. Ambedkar, Life and Mission, D. Keer. 
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here. As regards Pranidhana (aspiration), Dr. Ambedkar 
had from the very beginning aspired to serve the suffering 
humanity. In fact he had taken a vow to relieve them 
from their pain, misery. serfdom and slavery. What a 
better aspiration or resolution there could be for a 
Bodhisattva than to serve the suffering masses ? 

Theravada tradition 

So far we have been discussing the Paramitas as known 
in the Mahayana (Sanskrit) Buddhist tradition. Accorcdine 
to the Theravada (Pali) tradition the ten Paramitas are:45 

1. Dana(Charity, Liberality) 2. Sila (Morality), 
3. Nekkhamma (Renunciation of the lustful desires), 
4. Panna (Wisdom), 5. Viriya (Energy), 6. Khanti 
(Fore-bearance), 7. Sacca (Truthfulness), 8. Adhitthana 
(Determination), 9. Metta (Universal loving kindness) and 
10. Upekkha (Detachment, Equanimity). 

We have already discussed the virtues of Dana 
(Charity), Sila(Morality), Panna (Wisdom), Viriya (Energy) 
Khanti (Forebearance) and Metta (Loving kindness) under 
the Sanskrit Paramitas. For comments on Sacca (Truth­
fulness) and Adhitthana (Determination) please see notes 
under the Noble Eightfold Path and for comments in 
regard to Upekkha (Equanimity) attention is invited to 
the Seven Elements of Enlightenment. Thus, we are left 
here with Nekkhamma (Renunciation of the lustful desires) 
only on which some comments may he offered. 

Dr. Ambedkar detached himself completely from the 
lustful desires. He never did anything for the sake of 

45. P. 116, Buddhist Dictionary-Nyanatiloka, 1956. 
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ple~sure. i-Ie never wasted even a moment in the pursuit 
of lustful desires. His sole desire was to serve and uplift 
the down-trodden. To fulfil this desire he sacrificed· all 
-other desires. He sacrificed the comfortable and dignified 
-career of professonhip in 1920 and went abroad for further 
studies. There he spent more on books than on his food 
and clothes, what to talk of amusement for which he had 
no inclination. As already stated, he had renounced the 
world in 1935 though its duration was short as his collegues 
.and followers persuaded him to come back. They felt and 
rightly felt that there was none else to guide them in their 
struggle for liberation. This incident shows that Dr. 
Ambedkar was ready-rather keen to be away from all sorts 
:of worldly affairs and lead a simple life. The spirit of 
renunciation also is evident from the episode of 1951 when 
·he sacrificed ministerial power and prestige because he 
preferred simple but purposeful life to useless comfortable 
life. Thus in him there was no streak of selfishness no , 
wavering whenever there arose the need to give. up, to 
renounce, and to sacrifice. 

Ten Positive Precepts 

It may b.: worthwhile to mention here that the self­
-perfection which is revealed through the f'aramitas is 
facilitated through the practice of the followfog Teh 
Positive Precepts : 

1. Charity. 
2., Morality~· 

3. Meditation. 

4. Allowing others to share one's good actions. 
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S. Feeling Joy when others perform meritorious acts. 

6. Serving others. 

7. Paying respect to worthy people. 

8. Expounding Truth to others. 

9. Hearing the exposition of Truth, andj 

IO. Coming under the refuge of Triple-Gem, i.e. the 
Buddha, the Dhamma and the S:rngha. 

After having discussed the Paramitas, there is little to 
be said about the extent to which Dr. Ambedkar practised 
these Precepts. About 'Charity', 'M,1rality' and 'Medita­
tion' su 1i;ient justification has already been given under 
the P<1ramitai' titled 'D.1na', 'Sila' and 'Dhy,rna', As· 
regards the remaining Precepts, it can be said with confidence· 
that Bab:isaheb was following these Precepts also in his day 
to-day life. 

Allowin ~ othen to share one's good actions. 

Starting with Precept No. 4, it is a fact that he not· 
only allJw~d others to share his good actions but he also 
gladly shared with them his fortunes and even his know­
ledge. An illuminative example which can be quoted here 
is the gift of his personal library, which he had nurtured· 
with affection and devotion, to the Siddharath CoUege, 
Bombay. Further, he not only shared the fruits of his 
labours with others but he shared even honours. Though 
he was the undisputed leader of the Scheduled Castes and 
the Buddhists but the Presidentship of their organisations 
was generally assigned to Rao Bahadur N. Shivraj, his . 
worthy colleague and co-w Jrker. 
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Feeling joy when others perform meritorious acts. 

As for Precept No. 5, Dr. Ambedkar used to be certainly 
happy whenever he performed any meritorious deed but 
he was doubly happy when he saw others performing 
meritorious acts. He always induced and inspired others 
to do good deeds and when they accomplished the same 
he showered his blessings upon them. He often wrote 
inspiring and appreciative letters to his lieutenants. ln 
one such letter46, written by him from London in t933 to 
Shri Bhaskara ,tao Kadrekar, he said "1 quite understand 
tht: ditfi~ulties yvu are undergoing and 1 havei always felt, 
and this is no more flattery, that we all, and personally 
myself, owe you a very great debt of gratitude for you arc 
slaving yourself for a paltry pittance''. Like this, he 
acknowledged and appreciated the valuable services of all 
llis coUeagues and co-workers. • 

Serving others, 

Coming to Precept No. 6, there seems little to be said 
abo t • • _ u it. With a view to serve his countrymen he kept 
!~~elf away from Government Service. Referring to this 

Pwct he said 1 h h" . 
1956 at .Na • n is 1stonc address on the 15th October 
comp! t" gpur, that when he returned from abroad after 
Judge e( mg studies he was offered the post of a District 

a great thin . offer a h . g lll those days) but he declined the 
s e did not r k 

Prestige t . 1 e anything, not even power and 
ocomemh·s f .• 

purpose he ha , way o servmg his people for which 
. d taken a vow. Dr. Ambedkar served others 

upto bis laS! breath in whatever capacity or role the 

46, P. 23l, De. Ambedkar. Life and Mission-D, Keer, 1954. 
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circumstances demanded. He served the masses through 
his brain (wisdom), body (physi'Cal struggle), and bank 
(monetary help). His heart was ever filled with sympathy for 
the suffering humanity and he did bis best to liberate them 
from their serfdom. For their sake he faced innumberable 
hardships ,as he had to wage a relentless struggle against the 
exploiters and aggressors, but he never wavered even for a 
moment because of his determination to fulfil his duty as a 
Bodhisattva. 

Paying respect to worthy people. 

Dr ...... mbedkar was one of the greatest national leaders 
of modern India who had made their name and fame not 
only within the country but also in the outside world, yet 
he used to respect and pay homage to worthy people. As 
an instance, we quote here an extract from bis speech47 in 
the Constituent Assembly on the 25th November 1949 : 

"As to the compliments that lzave been showered upon m~ 
both by the members of 1/ze Assembly as well as by my 
colleagues of the Drafting Committee I feel so overwhelmed 
tlzat I cannot find adequate words to express fully my gratitude 
to them. I came into the Constituent Assembly with no 
greater aspiration than to safeguard the interests of the 
Scheduled Castes. I had not the remotest idea that J would 
be called upon to undertake more responsible functions. J 
was, therefore, greatly surprised when the Assembly elected 
me to the Drafting Commit1ee. I was more than surprised 
when the Drafting Commiflee elected me to be its Chairmall. 

47. P. 994, Constituent Assembly Debates, Volume II, 14th 
November to 26th November, 1949. 
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There IV<-'l'e in the Drafting Committee men bigger, better 

and more competent 1/zan myself such as my Jriend Sir A/ladi 
Frishnaswami Ayyar. I am grateful to tlze Consti1uent 

Assembly and the DrLJjting Co111mittee for reposing in me so 
much trust and confidence and to have chusen me as thei,· 
instrument and give me this opportunity of serving tlze 

country''. 

Thus he practised the Precept No. 7 in a manner worthY 
of such great men. 

Expounding Truth to others. 

To expound Truth to others as implied in Precept No, 
8 is !l difficult task and sometimes dangerous too. 
Our hero practised this Precept without any kind of fear 
or favour. His writings were full of such facts of tru th 

which earned nothing but wrath for him at the hands of 
the orthouox people but he gladly accepted their abuse_s 
and did his duty of expounding the truth. Through blS 

bitter pills of truth, truth wl·1ich is seldom sweet, Dr, 
Ambedkar gave a rude jolt to the conscience of the so· 
called high-ups and proved that they were standing 00 

false prestige. 

Hearing the exposition of Truth. 

The Precept No. 9 implies hearing to the advice 0 ~ 

others and also incluJes humility an essential state ot 
~ind for the proper reception of ~he exposi!ion of trUth 

1rom worthy quarters. 

Babasaheb used to listen intently to the exposition of 
Truth by others. Iu his search for the true and real DhaJ11D1a 

< 
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he had long parleys with the Bhikkhus like Venerable U. 
Chandramani, his preceptor, Bhadant Anand Kausalyayan, 
Van. Vira Dhammavara, Ven. L. Ariyawansa and oti-.ers 
whom be considered the custodiaas of the Dhamma. Thus, 
he never swerved from acknowledging the truth whenever 
it was presented to him. 

Even though Dr. Ambedkar was adjudged as one of 
the best brains of the world, still he was completely free 
from any kind of pride. Knmyiedge and humility are a 

rare combination but our hero was an exception. As an 
example of his humility we quote an extract from the 

• preface of his thesis, 'Who were the Shudras'. He says48 : 

''While it may be admitted that a study of the origin of 
the Shudras is welcome, some may question my competence 
to handle the theme. I have already been warned that while 
I may have a right to speak 011 Indian politics, religion and 
religious history of India are not my fi,dd and that I 
must not enter it. I do not know why my critics have 
thought it necessary to give me this warning. If it is an 
an, idote to any ext, al'agant claim made by me as a thinker or 
a writer, then it is unnecessary, For, I am ready to admit 
that I am not competent to speak even on Indian p0litics. If 
the warning is for the reason that I cannot claim mastery 
over rhe Sanskrit language, I admit this deficiency. But I 
do 1101 see why it should disqualify me alrogetlzer from 
operating in this.field. There is very little of literature in 
rhe Sanskrit language 11-hidz is not CJVailable in English. The 
want of knuw!edge of Sanskrit need not therefore be a bar 

48. P. iii-iv, Who were the Shudras l Dr. B. R . .1mbedJcar, 

1946. 
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10 my handling a tlzeme such as the present. For T venture 
to say that a study of the relevant literatnre, albeit in English 
translations,for 15 years ought to be enough to invest even 

fa person endowed with much moderat" iritel/igence like 
myself, with sufficient degree of competence for the task. 
As to the exact measure of my competence to speak on the 
subject, this book will furnish the best testimony. It may 
well turn out that this attempt of mine is only an illustration 
of the proverbial fool rushing in where the angels fear to 
tread. But I take refuge in the belief that even the ji,ol has 
a duty to perform, namely, to do his bit if the angel has gone 
10 sleep or is unwilling to proclaim the truth. This is my 
justification for entering the prohibited.field''. 

Coming under the refuge of Triple-Gem. 

The last Precept needs no comments. As already 
atated Dr. Ambedkar took refuge formally in the Buddha, 
the Dhamma and the Sangha on the 14th October, 19 56. 
This event has made history; it being the last and important 
step in the chain of his religious career. 

Conclusion 

Having marshalled so much evidence, are we not 
justified to infer that Dr. Ambedkar lived his life in 
accordance with the practices and principles prescribed for 
the career of a Bodhisattva. Undoubtedly, be was such a 
great leader of humanity as appear in this world very rarely 
and when they appear they mould the world according to 

their will, instead of being moulded by it. Dr. Ambedkar's 
life-story proves this . beyond doubt. Verily, he was a 

Bodhisattva. 



CHAPTER IV 

BUDDHIST BIBLE 

n r. Ambedkar was a great missionary. He urged 
♦ 

~ the delegates attending the First Conference of the 
World Fellowship of Buddhists held at Kandy, Ceylon in 
1950 to declare that 'they were determined not merely to 
have a Fellowship but that they would propagate the 
Dhamma and make sacrifices for it'. Summing up his 
ideas about the ways and means of spreading the Dhamma 
he wrote in the Maha Bodhi that the only way to realize 
the ideal of spreading Buddhism seems to take these 
three steps1 : 

First : To produce a Buddhist Bible. 

Second : To make changes in the organisation, 

aims and objects of the Bhikshu Sangha. 

Third : To set up a World Buddhist Mission. 

Of the above three steps, the first 
important and difficult too. Such a 
comprehensive work could be the basis 
Buddhism acceptable to all schools 

one is most 
standard and 
of the World 

of thought. 

1. Article titled •the Buddha and the Future of His Religion' 
by Dr. B. R, Ambedkar-The Maha Bodhi, Volume 58, April-May 
1950, Calcutta.-
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Babasaheb was aware of this. With this end in view, 
he, first of all, concentrated all his efforts to produce a 
Buddhist Bible. His monumental work •The Buddlia 
and His Dhamma' fulfils this role splendidly. In thi5 
treatise the modern Bodhisattva has explained in an ample 
measure as to 'what kind of Buddhism will suit the 
modern times. His rmphasis is on the social gospel of 
. the Buddha. Doubtless, the Buddha was concerned with 
. 'this world' rather than the 'other world'. As such 'the 
Buddha and His Dhamma' is a true guide for all 
the Buddhists. It is the best basis for propagating the 

. Dhamma, at least in India. 

The 'Buddha ard His Dharr.ma' is a master-piece. 
In it the Life and Teachings of .the Master have been 
treated in a masterly way. It has 599 pages and is divided 

• into eight books 0r parts. Each chapter of this 
monumental work is studded with short and crisp 
sentences which .have been numbered for facility of 
reference. The field covered by the author is not only vast 
but in some cases he has broken new ground as well. His 
reasoning is logical and in accordance with the scientific 
theories. He has endeavoured to re-interpret the Dharnma 
with a view to prove jthat it can amply meet the needs of 
the modern world. While giving a brief resume of the 

• various chapters we have, wherever considc1 cd necessary, 
offered our comments also. 

Boo" I 

The first book covers the events from Lord Buddha's 
birth to His Enlightenment. Dr. Ambl!dkar, while writing 



BUDDHIST BIBLI! 121 

about the Renunciation~, has opined that the tribal war 
which took place over the waters of the Rohini River 
between the Sakyas and the Koliyas was the main cause 
which drove Siddhartha into the Renunciation. If not 
the main, certainly this seems to be one of the causes. 
The legend of 'messengers' in the guise of a sick, an old 
and dead man, and Sanyasi mentioned so often in the Pali 
Texts might also be true in the sense of contributory causes. 

The next two parts of this book deal with 'the Buddha 
and Hi:. Predecessors tVedic Rishies, Kapila-the Philosopher 

.and the Brahmins), and the Buddha and His Contempo­
raries ( Purna Ka,sapa, Makhal i Ghosal, Ajit Kesakambal, 
Pakudha Kacchyana, Sanjaya Belaputta and Nigantha 
Nathaputta)'. Under the last heading 'Comparison and 
Contrast' Dr. Ambedkar has given in nut-shell, What 
the Buddha Rejected, What He Modified, and What He 
Accepted. This being the essence of Buddhism is worth 

quoting in full here : 

"What He Rejected3. 

1. This survey of the philosophical and religious 
thought shows that at the time when the Buddha 
formulated his Sasana, certain ideas had a firm grip on 
the mind of the people. They were : 

(i) Belief in the infallibility of the Vedas. 

(ii) Belief in Moksha or Salvation of the soul, i.e. 
its ceasing to be born again. 

2. P. 24-28, The Buddha and His Dhamma-Dr. B. R. 
Ambc:dkar, 1957. 

3. P. 103, !bid. ( B. & H. D.) 
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(iii) Belief in the efficacy of rites, ceremonies and 
sacrifices as means of obtaining moksha. 

(iv) Belief in Chaturvarna as the ideal for social 

organisation. 

(v) Belief in Iswara as the creator of and in 
Brahmana as the principle underlying the 
universe. 

(vi) Belief in Atmana. or the sJul. 

(vii) Belief in Sansara, (wandering together), i. e., 
transmigration of the soul. 

(viii) Belief in Karma, i. e., the determination of 
man's position in present life by deeds done 
by him in his past life. 

2. In formulating the principles of his Sasana the 
Buddha dealt with this old stock of ideas in his own way. 

3. The following are the ideas which he rejected. 

(i) He condemned indulging in speculation as to 
the whence, whither and what am I ? 

(ii) He discarded heresies about the soul and 
refrained from identifying it with either the 
body, sensations, volitions and consciousness, 

(iii) He discarded all the Nihilistic views which 
were promulgated • by certain religious teachers. 

(iv) He condemned such views as were held by 
hereiics. 
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(v) He discarded the theory that the cosmic progress 
had a known beginning. 

(vi) He repudiated the theory that a God created 
man or that he came out of the body of some 
Brahma. 

(vii) The existence of the soul he either ignored 6r 
denied. 

2. What He Modified4. 

(i) He accepted the great grand law of cause and 
effect with its corollaries. 

(ii) He repudiated the fatalistic view of life and 
other equally foolish view that a God 
pre-destined as to what should happen for 
man and the world. 

(iii) He discarded the theory thatall deeds committed 
in some former birth have the potency to 
produce suffering, making present activity 
impotent. He denied the fatalistic view of 
Karma. He replaced the view of Karma by a 
much more scientific view of Karma. 

(iv) Transmigration (sansara) was replaced by the 
doctrine of re-birth. 

(v) He replaced the doctrine of moksha or salvation 
of the soul by the doctrine of Nibbana. 

The Buddha Sasana is thus an original piece. The 
little in it which is old is either modified or restated. 

4. P. 104, B. & H. D. 
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3. What He Accepted5 • 

1. The first distinguishing feature of his teachings 
lay· in the recognition of the mind as the centre of 

everything. 

2. Mind precedes things, dominates them, creates 
them. If mind is comprehended, all things are 
comprehended. 

3. Mind is the leader of all its faculties. Mind is 
. chief of all its faculties. The very mind is made up of 
those faculties. 

4. The first thing to attend to is the culture of the 
mind. 

5. The second distingllishing feature of his teachings 
is that mind is the fount of all the good and evil that 
arises within and b.:falls us from without. 

6. Whatsoever there is of evil, connected with evil, 
belonging to evil-foat issues from the mind. Whatsoever 
there is of good, connected with good, belonging to good­
all issues from the mind. 

7. If one speaks or acts with a pounded mind then 
affliction follows him as the wheels of the cart follow 

. the feet of the bullocks who pull the cart. The cleaning 
• of the mind is, therefore, the essence of religion. 

8. The third distinguishing feature of his teaching, 
is the avol<ian.::e of all sinful acts. 

5. P. 104-105, B. & H. D. 
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9. The fourth distin1uishin~ feature of his teachings 
is that real religion lies not in the books of religion but 
in the observance of the tenets of the religion. 

IO. Can anyone say that the Buddha's religion was 
not his own creation ?'' 

Book II 

The second boo•~ opens with the Buddha•~ First 
Sermon at Sarnath a·1d contains a vivid account of the 
Campaign of Conversions such as the Co!lversion of the 
Parivrajakas' (Panchvargiya Bhikkhus), Conversion of the 
High and the Holy ( Yashas, Kassyapai, Sariputta and 
Moggallana, Bimbisara, Anathapindika, Pasenjit, Jeevaka 
and Rattbapal), Conversion of tbe Low and the 
Lowly (U pali, Sunita, Sopaka, Suppiya, ~umangla and 

Suprabuddha), Conversion of Women (Mahaprajapati 
Gotami, Yeshodllara and her companions and Prakrati), 
and Conversion of the Fallen and the Criminals 
(Angulimala and other criminals). 

Book Ill 

The third book has its title 'What the Buddha Taught.' 
In it the Teachings of the Master hav..: b,:en explained 
by the author by giving correct interpr~tation of the 
word 'Dhamma'. The Teachings have been divided into 
three groups8 i.e. (a) Dhamma, (b) Adhamma and 
(c) Saddhamma. In brief, the three categories are as 
follows: 

6. P. 229-302, B. & H, D. 
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(a) What is Dhamma ? 

I. To maintain purity of life is Dhamma. 

2. To reach perfection in life is Dhamma. 

3. To live in Nibbana is Dhamma. 

4. To give up craving is Dhamma. 

5. To believe that all compounded things are 
impermanent is Dhamma. 

6. To believe that Karma is the instrument of Moral 
Order is Dhamma. 

(b) What is Adbamma? 

l. Belief in the Supernatural is Not-Dhamma 
(Adhamma). 

2. Belief in Ishwara (God) is Not Essentially 
a part of Dhamma. 

3. Dhamma based on Union with Brahma is a False 
Dhamma. 

4. Belief in Soul is Not-Dhamma. 

5. Belief in Sacrifices is Not-Dhamma. 

6. Belief based on Speculation is Not-Dhamma. 

(c) What is Saddbamma ? 

1. Dhamma is Saddhamma when it makes Iearnini 
open to all. 

2. Dbamma is Saddhamma when it teaches that mere 
learning is not enough. It may lead to pedantry. 
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3. Dhamma is Saddhamma when it teaches that what 
is needed is Prajna (Pradnya). 

4. Dhamma is Saddhamma only when it teaches that 
mere Prajna is not enough. It must be 
accompanied by Sila. 

5 Dhamma is Saddhamma only when it teaches that 
besides Prajna & Sila what is necessary is Karuna. 

6. Dhamma is Saddhamma only when it teaches, that 
more than Karuna what is necessary is Maitri. 

7. Dhamma to be Saddhamma must break down 
barri1.:rs between man and man. 

8. Dhamma to be Saddhamma must teach that 
'worth' and not 'birth' is the measure of man. 

9. Dhamma to be Saddhamma must promote equality 
between man and man. 

Book IV 

In the fourth book are discussed the relation of Religion 
Dhamma, and Morality; theories of Rebirth, Karma, 
Abimsa and Transmigration; the Buddhist Way of Life and 
Nibbana. 

The other religions of the world and the Buddha­
Dhamma differ from each other in the sense that while 
the former are considered personal and as such to be kept 
to oneself, the Dhamma is social. It is all embracing and 
for the entire humanity. In other religions a person 
leading a secluded life and p~rforming certain rituals is 
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considered to be a religious man but in Buddhism a man's 
behaviour towards his fellow-beings is the test of his heing 
religious. Dhamma teaches righteousness which means 
right relations between man and man in all spheres of life. 
Society, therefore, cannot do without the Dhamma. If 
the Dhamma is not social, and is not for the welfare of 
the people, then it has no value for the suffering humanity. 
Further, the underlying meaning of the Dhamma is a 
message for equality. Where there is equality, there is 
hope for individual initiative, pr-:lgress and attainment of 
Nirvana, the supreme state of Bliss, the ultimate aim of 
every Buddhist. Further, in most religions there i& no 
Place for morality but morality is the essence of the 
Dhamma. Without it, there is no Dhamma. Truly 
speaking, in ·the Dbamma morality7 tak.:s the place of God 
although there is no God in the Dhamma. 

The other two important statements made by Babasah-eb 
in the fourth book are :-

(i) The Buddha's law of Karma applied only to 
Karma and its effect on present Hfe;8 and 

(ii) The Buddha meant to make a distinction between 
will to kil1 and nec.d to kill. 9 

The first statement refers to the theory of Karma. The 
Buddhist theory of Karma certainly differs from the 
Brahmincal theory in which man's present life is destined 

7. P. 322-325, B, & H. D. 
8. P. 337-344, 8. & H. D. 
9. P. 346-347, B. & H. D. 
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hy the actions of his previous life and man can do little 
to change the course of suffering and pain in this lif,c but 
according to Tathagata a man can change his present life 
with the dint of his labour and true efforts. In the 
Buddhist law of Karma; man's environments, and not 
hereditary connections, are important. Generally the law 
of Karma has been taken to be a positive law or law of 
retribution but Lord Buddha was opposed to this view. 
This is quite clear from His discourse reproduced below:-

"0 Rhikkhus, if any one were to say that m~m must reap 

accordti1g to his deeds, in that case O Bhikkhus, there is no 

rel.gious life, nor is any opportwzity affordedfor the entire 
extinction of misery." 

"But if any one says O Bhikkhus, that the reward a 

man reaps accords with his deeds, in that case O Bhikkhus, 
there is a religious life alld opportunity afforded for th~ 

ent:re extinction of misery•'. 

The second statem~nt refers to the doctrine of Ahimsa. 
The Buddhist doctrine of Ahimsa bas unfortunately been 
mingled with the Jain conception of Abimsa which is an 
(" .• treme. The maxim of Ahimsa Parmo Dharma is an 
extreme and is, therefore, a Jain doctrine. It is certainly 
not a Buddhist doctrine as it cannot stand the test of the 
Middle Path which is the basic principle of Buddhism. 
According to Dr. Ambedkar, Ahimsa in Buddhism is a 
principle and not a rule as is the case v.:_ith Jainism. He 
says that the Buddha meant to make a distinction between 
'need to kill' and 'will to kill.' 
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No doubt the Buddha denounced Himsa (vi_olence) and 
advocated ban on killing of animals for the sake of food, 
sacrifice, sport or pleasure but it is wrong to interpret 
that He banned Himsa under all circumstances. It is 
note-worthy that for a prospecting Bhikkhu, Lord Buddha 
has prescribed inter-alia the condition that he should not 
have run away from the Army. This means that the 
Buddha attached great importance to the defence of the 
country and did not like the soldiers deserting the Army 
with a view to join the Sangha. The principle of 'need 
to k l! and ·w11i to kill' therefore, seems to be correct. 
To kid .:, 1.11lin:Jy a matter of necessity and personal moral 
n:spons1bil1ty. Every act has to be guided by man's own 
P, ajna (wisdom) and Karuna (loving kindness). Thus 
Ahimsa in Buddhism teaches non-aggressiveness but in 
self-defence if one ha& to fight, he must fight. 

The last chapter of this book contains a selection of 
the Buddha's Sermons on the following topics : Sermons 
for Householders; Sermons on the need for maintaining 
Character; Sermons on Righteousness; Sermons on 
Nibbana; Sermons on Dhamma; and Sermons on Socio­
Political Questions. The Socio-Politicc:1.J Questions10 reveal 
that, acc,:miing to Buddha, it is not proper to depend on 
the favour of the Government; a righteous king (ruler) is 
the best inducement for the subjects to be righteous; social 
system is the basis of the political and military strength; 
war fa wrong; and the duty of the victor is not to further 
degrade the vanquished but to use his victory for the 
service of the vanquished. 

10. P. 405-410, B. & H. D. 
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Book V 

131 

The fifth book deals with the Sangha and its Organisa­

tion and has also chapters on 'the Buddha's conception of 
the Bhikkhu, the duties of the Bhikkhu, the Jhikkbu and 
the Laity and Vinaya for the Laity.' 

In regard to the role of the Bbikkhu, Dr. Ambedkar 
says11 that the Bhikkhu is for the purpose of self-culture 
and social-service, especially social-service. Some Bbikkhus 
may feel somewhat hesitant to call themselves as social 
servants. But, they should remem er that the Tatbagatta 
bad asked hi~ followors to keep always in mind the principle 
of 'Bahujana Hitaye, Bahujana Sukhaye'. This principle will 
have no meaning if the Bhikkhus are to remain content with 
educational degress and monastic discipline acquired by 
rerraining aloof from the masses. The object of Lord 
Buddha in creating a Bhikkhu was to have a social servant 
devoting his lffe to the service of the people and acting as 
their friend, philosopher and guide. Therefore, a Bbikkhu's 
first quty is to serve the suffering humanity by offering 
practical help and personal guidance. Further, if the 
Bhikkhu is selfish for personal gain, he is of no use for 
propagating the Dhamma. If on the other hand, he is a 
social servant, be may prove to be the hope of Buddhism. 

Book Vf 

The sixth book gives a detailed account of the 'Master's 
Benefactor's (Bimbisara, Anatbapindika, Jeevaka, Ambra­
pali and Vishakha), His Enemies (Jains, Brahmins and 

11. P. 435, B. & H. D. 
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Devadatta, His Cousin) Critics of His Doctrine, and 
Friends and Admirers (Dhananjani, Visakha, Mallika, 
Keniya and Pasendi)'. 

Book VII 

The seventh book gives an account of the B11dciha's 
last journey; His meeting with His near and dear (Maha­
prajapati Gotami, Yeshodhra, Rahula and Sariputta), His 
farewell to Vesali; halt at Pava; and His Mahaparinirvana 
at Kushinara. 

Book VIII 

The last book summarises the qualities of the Lord as 
a man. It has three parts dealing with His Personality, 
His Humanity (His Compassion, Concern for the Sick, 
Tolerence of the Intolerence and Sense of Equality and 
Equal Treatment); and His Likes (Joy at the Beautiful) and 
Love for the Lovely) and Dislikes (Dislike of Poverty and 
Dislike of the Acquisitive Instinct). 

In the Epilogue, Dr. Ambedkar bas includl!d the 
tributes paid to the Buddha by the modern thinkers and 
f>cientists; A Vow to spread His Dhamma; and a Prayer 
for His Return to His Native Land. 

Judged from all angles, "the Buddha and His Dhamma'' 
is an extensive treatment of the subject arid is certain to 
&erve the prupose for which it was designed by the author. 



CHAPTJ!:R V 

TURNING THE WHEEL OF LAW 

~rom the folk tales of Burm! and some palm-leat' 
~ 1 manuscripts discovered in Ceylon we learn that the 

dev.:mt Buddhists of those countries had for long 
nurtured a belief that after 250') years of the Maba­
Paririirvana of the Buddha, Buddhism in general, an~ 
in India, in particular, would take a turn for the better. 
The 2500th Buddha Jayanti Celebrations of t 95.6 
undoubtedly marked the beginning of a New Era; an 
er.1 of hope, peace and prosperity for Buddhism. This 
is particularly true of India as Buddhism has again 
become a living religion in this country. 

The late Prime Minister, Shri Nehru, while laying 
the foundation stone of the commemorative monument 
(Buddha Jayanti Park) in New Delhi, said, "The 2500th 
Buddha Jayanti Celebrations signify the home-coming 
of the Buddha." Not satisfied with mere gesture3 of 
thanks-giving to a great Sage like the Buddha, Dr. 
Amb~dkar went a step further and sanctifkJ the occasion 
by embracing Buddhism, alongwith his half a million 
followers, on the 14th October, 1956. Thus Dr. 
Ambedkar made the 'home-coming of the Buddha' a 
reality by showing the way to the suffering humanity 
who were in search of a democratic and just re.ligion 
like Buddhism. 
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According to a tradition, the Dharmacakra-pravartana 
bas taken place twice in the past after the Turning of 
the Wheel of Law .by Lord Buddha at Sarnatb. The 
first reference is to the resurgence of the Mabaya na aD<l 
the· second to the rise of the Yogacara school of 
Vijnanvada. To this, we can add the fourth awakening 
which began towards the close of the I 9th century 

• and reached its zenith with the clarion call given by 
Dr. Ambedkar at Nagpur on the 14th October 1956. 
This call was no doubt the Turning of the Wheel of 

_ Law. Surely, it was an epoch-making event; it not only 
• changed his destiny but changed the course of history as 
well. _ From that day onward he came to be known as 

·a· Bodhisattva, a religious leader, and his followers 
became Buddhists. Not only that, on this day the 
movement for the revival of Buddhism in India entered 

into an Era of intense activity which can be rightly 
called the 'Ambedkar Era' of Indian Buddhism. The 

• lead given by Dr. Ambedkar also gave a fresh inspiration 

to the Buddhists of other countries to propagate the 

Dhamma with more vigour and vitality. 

• The mass conversion ceremony at Nagpur was bY 
all means a miracle. In fact, it was the greatcs; 
111iracle of modern times. Never before so mtu, 

· • I . f one peop e, at one time and at the instance o • I ,1 
man have changed their religion. It was • a 50. Jl 

true miracle as Dr. Ambedkar had by persuatiobe 
. b h • of t roug t a vast mass of humanity to the retuge 
Buddha. The Blessed One says : f 

· cle v. 
'•There are three miracles. The.first is the ,n,,a ;11 

power, in which extra-ordinary power is 11wn((ested, as 
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wa/k;,,g on water, exercising devils, raising the dead and so 

.fortlr. W/ie11 the helieJ'Cr sees such things his faith may 
become deepened, but it would not comince the 1111belie1,er 
who might think that these things are done by the aid of 
magic. I there/ ore see danger in such miracles and I regard 
them shameful and repulsive. The second is the miracle of 
prophecy, such as thought reading, sooth saying.fortune telling 
etc. Here also there would be disappointment,for those too 
in the eyes of the unbeliever are no better than extra-ordinary 
magic. The last is the miracle of instrw:tion. Wlze11 any of 
my disciple brings round a man by instruction to rightly 
employ his intellectual and ethical powers, that i~ the True 
Miracle". 

The fact that Dr. Ambedkar employed the method of 
instruction in bringing these people to the refuge of 
the B11ddha needs no justification and elaboration here. 
As already explained under the Upaya Paramita in 
Chapter HI, Dr. Ambedkar had employed the same 
means of conversion which a Bodhisattva is expected to 
employ to attract people towards Buddhism. 

The Turning of the Wheel of Law by Dr. Ambedkar 
was not a hasty act. He had planne~ this step for a 
number of years and waited for the opportune time. The 
selection of time, date and place by him for this historic 
event itself shows his far sightedness. He selected the year 
'1956' because that year marked the completion of 
2500 years of the Buddhist Era. He selected '14th 
O.;tober' because it wa~ the auspicious day of Vijaya 
Dashmi, the day on which Asoka the Great had 
embraced Buddhism and bad declared 1haL tl1enceforth 
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he would conquer the people by love and persuation 
instead of by force, thus giving it the title of Dham a 
V1jayd. As for Nagpur, this was selected because of its 
association with the Naga people who were amongst the 

foremost devotees of the Buddha in good olden days. 
Such a careful precision and selection could only be 
expected from a Bodhisattva. No wonder, the light of 
the Dhamma which emanated from Nagpur has since 
spread far and wide in all directions. 

In 1891, Anagarika Dharmapala, the founder of the 
Maha Bodhi Society, had dreamt of revival of Buddhism 
in India in a big way. But after· sixty years labours of the 
Maha Bodhi Society and other organisations, the 

number of Buddhists in India rose to 1.8 lakhs only. 
Then came Dr. Ambedkar. He called upon his 
followers to embrace Buddhism. 'J his opened flood-gates 
for the down-trodden. They responded in a big way and 

the number of Buddhists in India rose from I, 80, 823 in 

, 1951 to 32, 50, 2271 in 1961 .. This means a spectacular 

increase of 1670. 71 % within five y~ars (19 56-196 I). Th us 
Dr. Ambedkar's contribution to the revival of Buddhism 
in India is par excellence. His share in this noble cause 
is far more important and impressive than that of any 
one else. 

Let us now see who were the people who obeyed the 
ca]l of the modern Bodhisattva and sought refuge in the 
Triple-Gem. According to Dr. Ambedkar, their history 

I. P. viii-x, 1!161-Census of India, Paper No. 1 of l!163-
Rcliaioo. 
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goes back to the ear]y ages. He says that the Primitive 
Society was nomadic. Their only wealth was cattle. They 
used to migrate after cattle who went from place to place in 
search of new pastures. But, when a new species of wealth 
i.e. land and the art of farming and cultivating, were dis­
covered, the society became fixed or settled. Since, however. 
all the tribes did not take to settled life at one and the 
same time, some became settled and some remained 
nomadic. Further, the settled tribes became more wealthy 
because now they had both corn and cattle. The nomadic 
tribes coveted their wealth and organised raids on them 
with a view to steal their wealth. The settled tribes being 
engaged in gainful occupation could not always defend 
themselves as neither they could change their ploughs into 
swords nor they could pursue the raiders beyond their 
normal frontiers. This tribal warfare continued for a long 
time and it often resulted in a tribe being defeated and 
routed instead of being completely annihilated. In many 
cases a defeated tribe became broken into bits. These 
smaller groups of 'Broken men' felt the necessity of shelter 
and protection. On the other hand, settled tribes felt the 
necessity of some one who could undertake to look after 
their watch and ward work. So both tllese groups, 'Broken' 
as well as 'Settled' solved their problems by a mutual 
agreement. The former agreed to do the watch and ward 
work and the latter in turn agreed to give them shelter. 
In view of the different blood of the 'Broken men' and 
also.from the strategy point of view, they were made to 

live outside the villages by the settled tribes. 

Dr Ambedk~r believes that similar evolution took place 
in India and the Indian Primitivi: Society too bad 'Settled. 
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tribes' and 'Broken men'. He further adds that these 
'Broken men' later on became Untouchables. His theory 
is supported by two historical facts.2 Firstly in the Hindu 

· Shastras the Untouchables are ref erred to as 'Antayaja' • 
The word 'Antya' means the end of the village. So 
Antayaja means 'who lives outside the village'. As an 
example, Dr. Ambedkar has pointed out that every village 
·in Maharashtra is surrounded by a wall and the quarters 
of the Mahars are outside this wall. The other fact is 

• that the totems of the Mahars (Broken men) of a parti­
cular village differ from the totems of the Hindus of the 
village. After proving that the present day Scheduled 
·Castes were Broken m~n, the learned author goes on to 
prove that they became Buddhists. In his view, in the 

• distant past all the Indians used to eat meat including beef. 
• The advent of Buddhism and Jainism, curbed this tendency 
and the doctrine of Ahimsa became popular. As Buddhism 
had for the first time raised the slogan of liberty, equality 
and fraternity, the people from all walks of life, and 
especially the lower classes, became its votaries in large 
numbers. Since Brahmins were thus relegated to the 
backgrouund, they were feeling jealous. With a view, 
therefore, to win their lost prestige as well as favour of 
the masses, they took certain measures to regain the lost 

• ground. As a part of this strategy they stopped beef eating 
·and declared the cow a sacred animal. The Broken men 
:being poor, h_owever, could not leave beef eating along 
with others. So the Brahmins took advantage of their 
poverty and condemned them as Untouchables. Of 

., ..... 2 -P. 32-33, The Untouchables-Dr, B,R, Ambedkra, 1946. 
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course, another reason for harsh treatment was. that tht>y 
professed Buddhism which was an eye sore to the 
Brahmins because of its gospel of equality. Thus these 
people were made the victims of untouchability in 
about 4th century3 A. C. when cow killing was made a 
capital offence by the Gupta Kings. 

Dr. Ambedkar's theory and his arguments in support 
of it seem irrefutable. Whatever he bas stated in 
respect of Maharash1ra is also true of other States as 
well. For example, in almost every village of the Punjab 
the houses of the Scheduled Castes are just at the end 
in the western side of the village. Again the gotras 
of the Scheduled Castes are different from the gotras 
of the Hindus or Sikhs. Furtha, most of the Punjab 

. villages have names on the basis of the gotras of the 
Hindus or the Sikhs which indicates that they . were 
earlier or superior set tiers. That the Scheduled Castes 
were Buddhists can also be proved on other counts. 
Almost all their customs and manners are essentially 
Buddhistic. They do not bother much for Hindu gods 
and godd.!sses but adore their Gurus like .Ravidass. 
Chokhamela, Kabir, etc. Thus, they are more Gu-bhaju 

• (who worship their Gurus) than Dev-bhaju (who 
worship their gods and goddesses) and this Gu-bhaju 
tendency4 has its roots in Buddhism. 

Another evidence to support this theory is the usage 
of similar terminology. For example, some of the 

3. I'. 155, The Untouchables-Dr.BR. Ambedkar. 
4. P. 24-25, Introductio~ brJ:Iarl! Pr!tsad Shastri to Modern 

• Buddhism and its followers in Orissa-N.N. Vasu, 1.911. 
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Scheduled Castes of Punjab and Himachal Pradesh call 
themselves 'Ad-Dharmis' and some Scheduled Castes of 
Delhi and Rajasthan call themselves 'Adi-Dharmi5'• 

The world 'Ad' means ancient, earlier or origi'nal and 

the Ad-Dharmis believe that they are the followers of 
an ancient faith. Undoubtedly the names like •Ad­
Dharmi' and 'Adi-Dharmi' have Buddhistic seeds as they 
re~emble the Buddhist terms like Adi-Buddha and Adi­
Dharma which,according to a Mahayana tradition represent 
Intelligence or Mind, and Matter respective Jy. Further, 
the Buddhists have all along been calling their religion 
a Dharma or Saddharma. Speaking about the Mahima· 
Dharmis of Orissa, N. N Vasu says, "From a careful 
study of the Buddhistic Scriptures, whether of ancient 
or of much later times, we do learn that the BuddhiStS 

never passed themselves for such nor did they ever 
designate their faith as Buddhism.' In every page of the 
history of their religion they have been found to have calle~ 
it simply Dharma or at most 'Saddharma', or 'Sadharma 
and to have styled themselves as 'Dharmin' or 
'Saddharmin6'. 

In view of the above facts, it can be said witb 
confidence that these people were Buddhists in distant 
past. What happened later seems to be that due to 
persecution and lack of education they forgot the name 
of the Buddha or may be, they abandoned Lord's name 
purposely to avoid hardships as Achyutananda, a 16th 

century poet of Orissa, consobs them bJ saying lbal 

5, P. 150-151, Modern Buddhism and its followres Ori1511' 

-N. N. Va1u. 
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'it is desirable in the Kaliyuga that the followers of 
Buddha should be disguised6.' He further says : 

"Vc:iling themselves in innumerable ways three 
thousand votaries of B'uddha were passing their days. 
Afraid of Kali, they were eagerly and anxiously wa ting 
for the day when their Lord would again come down 
and reveal himself in all his glory7.'' 

The author of Yacomatimalika, an Oria work of the 
19th century, also says: 

"In Kaliyuga the devotees are passing their Jives in 
disguise. Though they have not yet seen the form of 
the Buddha but they ardently believe that the Lord 
will assume the form of a human being for the good of 
His devotees, who will thus attain the emancipation8.'' 

Thus the Buddhist poets of Utka1a (Orissa) have been 
singing far over four hundred years that in the Kaliyuga 
the Indian Buddhists would remain in disguise because 
of their fear of persecution till a Bodhisattva appears to 
encourage, guide and raise them. After taking into 
account all the available data regarding life, mission 
and work of Dr. Ambadkar, it is our considered view 

6. P. 130, Ibid 
7. 134-135, Modern Buddhism and its followers in Orissa­

N.N. Vasu, 1911, 
8. P. 180-181, Ibid, 

'';,nm: ~?11: ~<!m' efro i:lft I 

~ !gJcfi'fl\ ~ W.f ,ff qi{ 11 ~ 1919 

•HIU ~ ~;ir !3JcfaR: ,r~{t 1 

mfi~if ~ ~i'fi ~I~ qll II ~1911.'' 
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that the Superman to wl-om the Utkala Buddhists were 
referring was he and none else. He has no doubt shown 

the right Path to the Indian Buddhists who had been 
hitherto living in disguise. Now they can proclaim 
themselves as Buddhists without fear of any kind as the 
advent of ·Dr. Ambedkar has practically changed the 
shape of India. Verily, he has fulfilled their long• 
cherished desire. 

J', H B W H B E L O F L A W 



CHAPTER VI 

BAHUJANA HITAYA , 
BAHUJANA SUKHAYE 

"'"fi[ 'k I • . 1 et 1e Buddha. Dr. Ambedkar too had great Jove for 
• ..i._ ·dJ his fellow-creatures and also an urge to serve those who 
were in need of help and guidance. Pursuing this path of· 
'gain of the many, welfare of the many' he worked with full 
vigour and zeal for the emancipation of one and all, though . 
the weaker seclions of the society received his special 
attention and care for obvious reasons. 

Dr. Ambedkar's struggle for the rights of the down­
trodden has already been explained. Having elevated them, 
he made concerted efforts to ameliorate the condition of 
women. In his capacity as Law Minister in the Nehru 
Cabinet (1947-51) he did his utmost to improve their lot· 
by means of legislation. With a view to afford them 
eguiility in the matter of property, marital relations and 
adoption etc., he drafted and piloted the Hindu Code Bill. 
While moving consideration of this measure he made a· 
speech1 in the Constituent Assembly ( Legislative) on 
the 24th February, 1949, which for mastery and massive 
cogency was one of the best ever heard in that House. 

1. Constituent Assembly (Legislative)_ !=eba~es'. V«:?l•_!l Part, 

II, dated 24.2.1949. 
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The efforts by our hero to unify the Hindu Code; to 
make it progressive and in tune with the modern thought 
were really laudable. As such handsome tributes were 
paid to him by many progressive Hindu leaders. Speaking 
in support of this measure Shri H. V. Karnath praised Dr. 
Ambedkar and said that the Hindu Code Bill should be 
named as Bhim Smriti2 : 

"As regards the Smritis which are interlinked or inter­
locked with Dharma, my honourable friend Dr. Ambedkar 
said the other day that there are perhaps 13 7 Smritis. If 
I am wrong he will correct me. I believe he has counted 
them. Of the U pnishads it is stated that there are 180 
and so many other unknown and unearthed Upnishads. 
There may also be many more Smritis, unknown and 
unearthed. Of the Smntis known to Dr. Ambedkar there 
are 137. And now we have got the 138th Smriti, He will 
pardon me if I refer to this, not in a light hearted fashion 
because this. is also a measure which, although not revolu­
tionary, has introduced changes in our Hindu social relations· 
So I can apply the same term as has been applied to the 
other Hindu Social Codes and Social Texts that have been 
already written for us. This we may call the 138th Smriti. 
I may call it the Bhim Smriti. I hope Dr. Ambedkar will 
pardon me if I refer to this as the Bhim Smriti." 

Some called Dr. Ambedkar as modern Manu i.e. Law­
giver. But his efforts to codify and liberalise the Hindu 
Law were virtually wrecked by the protagonists of 
orthodoxy. He, therefore, resigned. In his letter of 

2. Ibid. Dated 25.2.1949. 
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resignation qated the 27th_-September, 1951 to the ~rime, 
Minister, he wrote, "For a long time I have been thinking' 
of resigning my seat from the Cabinet. The oniy thing 
that bad held me back from givi~g effect to my intention· 
was the hope that it would be possibl~ to· gi've effect to the: 
Hindu Code Bill before the life of the present Parliament 
came to an end. I even agreed to break up the Bill and 
restricted it to Marriage and Divorce in the fond hope that" 
atleast this much of our labour may bear fruit. But even 
t·hat part of the Bill has been killed.· I see no purpose fo my· 
c~ntinuing to b~ a ·Member ·of}our Cabinet." 

The value of the· hum'lnitarian -woi:k done . by Dr. 
Ambedkar in different fields .is _very_ well described. in 
the. tribute3 paid to him- in .. the . Lok .S<;1bha , on the_ 6th 
December, -- l956 -b.y the .. Prime;: ]\1inister,. Shri )awabat 
Lal Nehru. Paying a glowi,tg tribute he said: 

" .. . - . . ., , 

.. "Dr. Ambed~ar, a~ _ <;v~ry Me_mb~r of tJ}_is _ Hou~e 
knpws __ playeg ~ very important part in the making of 
t_he Contitution of India, subsequently in the Legislati~e 
Part ·of the Constituent Assembly and later in the 
Provisional Pariiament for some time. Then he came 
back to the Rajya Sabha of which he was a sitting 
Member." 

"He is often spoken of as one • of the architects of 
cur C0nstitution. There is no doubt that. no one topk 
greater care and • trouble over Constitution making than 
Dr. Ambedkar. He will be remembered also for the great 
interest he took and the trouble he t-ook over the question 
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of Hindu Law reform. I am happy that he saw tliat • 
reform in· a very large measure- carried out, perhaps 
not in the form of that monumental tonie that he had 
himself drafted, but in separate bits. But [ imagine thaf 
ihe way he will be remembered most will be as a symbol· 
of the revolt against all the oppressive features of Hindu 
society. He u~l!d ·1,.mguage sometiin:.:s which hurt people/ 
He sometimes said things which were perhaps not wholly-: 
JUStified. But let us forget that. The main thing was that 
he rebdled against something against which all ought 
to rebel and we have in fact, rtbelled in various degrees? 

This ·ParHamenr·itself represents in the legislation which 
it has framed, its repudiation of those customs or._ 
legacies from the past- which kept down a large section of• 
our p~oplc from enjoying their normal rights.'' 

"~hen i think of Dr. A'mbedkar, many thing~ come 
to my mind, because be· wa:s a highly controversial figure. 
He was not a person of soft speech. But behind all that' 
was his powerful reaction and ao·act of rebellion againsf 
som~ thing lhat represented our society for so long. 
Fortunately, that rebellion had the support, not perhaps 
in the exact way • he wanted it, but in a large measure~ 
the principle underlying that rebellion had the support 
of Parliam'!nt, -and.I b.!lieve of every group and p.arty 
represented here. Both in . our public activities and in 
our legislative activities, we did our utmost to remove 
that stigma on Hindu society. One cannot remove it 
~ompletely by law, because custom is more. deep-rooted 
and I am afraid, it still continues in _m.!l_DY_Q~rts of th_e 
country even· though ·u may be considered illegal. 
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That is tru •· But, I have no doubt it is something thaf' 
is in its last stages and m.:1y tdke a litlle time to vanish· 
awJy. When both I ·1w and public opinion become more 
and more • d.!t.:rmi,1ed to put an end to slate of affairs.· 
it cannot last long. Anyhow Dr. Ambedkar, as I 
said became prominent in his own way and a most 
prum1nen' symbol of that rLbellion. l have no doubt 
that, whether we agree with him or net in many 
n-atters, · that perseverance, that persistence and that, 
if I m1y use the word sometimes virulence of his· 
oppm,ition to all this did keep the people's mind awake 
and did not. allow tht!m to become ~omplacent about 
matters which could not be forgotten, ·and helped in 
rousing up these groups in our country. which had 
suffered for so long in the.past. It is therefore sad that• 
such a prominent champion of the oppressed in India 
and depressed in India and one who took such an impor• 
tant part in our activities, has passed away." 

Dr. Ambedkar was doubtless a symbol of social revolt. 
He rebelled agamst the orthodoxr; fought bitterly ·against 
the protagonists of inequality and exploitation and made 
consistent efforts to reform the society in the light of the 
Ohamma. In fact, he wa,nted to make the Dhamma an all. 
pervasive force as it teaches liberty, equality an_d fraternity. 
for all ... Had Dr. Ambedkar not revolted against ihe 
c;,rthodox hierarchy and challeng~d their supermacy. th~·. 
shape of modern India would have been quite different. 
J.t is a fact that it_ was Dr. Ambedkar . alone wh<> taught 
tb~ seryil~ classe~;to fight_agains,t iniustic~ ancl to depcnd­
~pon 'their own strength. Under his banner _these people: 
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once for all discarded superstition, ignorance and in• 
action and this resulted in blowing the shackles of their 
sJavery to pieces. But for his courageous lead they would 
not have been able to attain the status they now enjoy in. 
the Indian society. He was essentially a man of action 
and his name has come to be associated with a system or 
r:ather a modi! of thought which is called 'Ambedkarism'. 
Aml:ledkarism, in short; means 'courage, boldness, 
self-dignity and faith in struggle for achieving one's goal 
r.ather than in begging and appealing to the usurper.' 

Whether it was a question of social reform or of social 
revolt Dr. Ambedkar's ultimate aim was the good of every, 
one. In bis multifarious role as a thinker and philosopher, 
as a politician and statesman, as an economist, as an• 
administrator, as a law-giverj and last of all as a mass 
leader he .worked earnestly and sincerely for the welfare 
and welt-being of the society as a whole. He spent 
his whole life in the service of the peopk. Even his 
call for the revival of Buddhism in India was inspird by 
the principle of Bahujana Hitaye, Bahujana Sukhaye. 
What Jndepend.int India needs to-day is, unity and 
integration, and to achieve real unity and integration a 
casteless and classless society is the need of the hour. It is, 
therefore, in the interests of the country that the 
religion of the Buddha should regain its lost heritage in 
ail its glory. - Buddhism knows no • caste. It not only 
teaches equaiity but is also based on reason and is iri' 
accord with science. Lord Buddha did not recognise any 
diitinction between man and man and even man and 
woman. He preached and practised complete equality 
for all. He said : • ., · • • 
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'Just, O brethren, as tlze great rivers-Ganga, Yamuna, 
Aciravati, Saraswati and Mahi-wizen they have fallm 
into rhe great ocean,. lose-.-their .dJfferent names and are 
known as the great ocean::.:.:.-just so, 0 brethern do, these 
castes, wizen they begin to follow the do_ctfine and discipline 
as propounded by the Tathagata, they renounce different 
names of castes and rank, and become members of one 
and the same society'. 

Thus the real unity and integration can_best be ac-hiev-
•• ed through the religion of the Buddha which is ·based on 

the tenets of liberty, equality, and fraternity; teaches respect 
for human dignity and affords equal opportu~ity to all 
men and women as equality is not only its slogan but 
practice too Obviously, Babasaheb has done a great 
service to India by pointing to the right _path which is the 

• only hope at least for the classes which l!ave been exploited 
for centuries in the name :of religion~ • •• -

"A partiot anti a nationalist in India ii one who see~ with 
open eyes· his Jelfow1rien treated: as- being less than rnen . 

. But his humanity does not rise· in protest. He. knows ·th{it 
men and wo11:en for no cause are _denied their human righis. 
But it does not prick his civic sense to helpful oction: • Be 
finds whole classes of people shut oui -from public e,;,pioy­
ment. But it does not rouse his sense of ju Wee a;id fair 
play Hundreds of evil practices that injure mah and society 
are pe ceil'ed by him. But they do· 'not sicken him wlth 
disgust. I am glad I do not belang to that cla_ss of patfiots. 
J belong to that class which takes its stand on democracy and 
,which sfeks to destroy monopoly in every shape a,nd form_.~:' 

Dr. Amqe_d~ar 



CHAPTER VU 

WORDS OF WISCOM 

G cnera11y there are two tendencies amongst the 
. l.t'J41 writers. Some write for the sake of writing while 

-~th~;s ~rite ~ith some purpose. Againy some are genen l)y 
admirers of.Beauty and their writings are based on imagma-

••.••....... I\ • 

Jiops while other~ go after Truth and their writings are based 
·on reason, True literature is that v.-hich is not only creative 
: and instrµ~tive but also distjnctive of certain notior,s and 
. beliefs which humanity comes to regard as true but actuaily 
__ tlley ~re m~t ~o. Si.n~e all Men with some Mission are Truth• 
seekers, they prefer and create thi,; type of literature. D.r. 
Ambedkar tco create~(si~ilar literature as he \\as a-·Man 
with a Mission' and a seeker of Truth. Neither he read for 

;_amusement nor he wrote.for amusement. He once said, 
• "what instructs -me, -· amuses· me' Th-iis he was. interes­

~- tctl-- in· learning-·: and, • dissem,nating. knowle~ge only. 
Accordingly, he used his intellect and. wisdom· to er cate a 
va~t r~nge.of instructive Iiteratu~e which will always be a 

• •~tircc of inspiration .. to scholars. and others alike. In 
: addition to numerous 'Papers and Articles' . he contributed 

• to: fonrnals~ Dr. Ambedkar iri all hasJ8 books to his 
, --~redit. •. The manuscripts of· many more are, however, 
·,_still· Jyfog 'unpublished. His writings covered diverse 
'~4hjects. of human • interest. such as law, .. economics, 
"f.i.r~:rce. administration, sociology, philology, anthropo• 
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logy, politics and so on. With a view• to reach tho 
intellectual class, national as wel(as inter-national, he 
wrote in English but for the· masses, Jike Lord • Buddha, 

-he wrote in their language i. e. Maratq.i, the _la_nguage of 
, Maharashtra, the land of his birth am;l .early achievement-?· 

We owe the following works to Babasalieb, migh~y 
,pen:-

1. Ancient Indian Commerce. 

2. TM Evolution of Provincial Finance in British 
India. "" 

3. Provincial Decentralisation of Imperial Finagec 
-·. in British India. 

4. -The Problem of the Rupee. 

s·. Caste in India. 

6. Small Holdings. i? India. _ 

_ 7, Annihi_lation of Caste. , 
_; 

8. Thoughts-on.Pakistan, . __ _ 

9. What Congress and Gandhi have done to the 
Untouchables? 

· -10. Who·were the Shudras?. 

11. The Untouchables. 

12. Federation V/1 Freedom. 

13. States and Minorities. 

14. Mr. Gandhi and the._ Emanc,ipation of th• 
Untouchables. 

1 S. Ranade, Gandhi and Jinnah. 

16. Parliamentary· De,nocracy ... 



17. • ·fb~tights -~n Linguistic States. 

18 .. The Buddha and His Dhamma. 

Tb'e first. four books were the result of his academic 
pursuits ·irt -U~ S. A. & U. K. (froin 1913-17 and again 

..from ___ 19i0-23) ,,and , _th~se works were responsi_~le for 
-.earning.him 1d-~grees of M~ A.,· Ph D., M;· Sc. an_~ D. _S_c. 
respectively. Subject-wise, we _ find that broadly_ Dr. 
Ambedkar wrote 5 bo~ks. on·· :ecorioinics and: finance, :6 on 

::de-ril~cri1~y -• and "i,oiiticai • "thought,·.- 6 -on· sociology ·_ and 
anthropology with specific reference to the down:.trodden, 

';aiid· :iiie fa:st: -~me on the Dhainma·. :· -

In view of the limited scope of our study, we have 
selected here just 101 qa"9tations • from the writings. and 
speeches of Dr. Ambedkar. These quotations_. we 
hope, will enable the readers to have a gfimpic of 
hia views on important' topics· like Religion, • Dhatnma, 
Culture, Education, Noble Life, Self-Help; Poverty, 
Caste, Democracy, Liberty~ Ahimsa etc .. 

, ,, :'--. , _> ~-di~ioo 

1. The function of a true feligion is to -uplift the 
individual. For that purpose it ·should teach the virtues 
of fellow-feeling, equality and liberty. 

2. Religion must mainly .be. a matter of principles 
only. It cannot be a matter· of rules; T!1e mom~t it 
4egen~rates into rules, it ceases to be religion . as it kills 
'i-e'spo~sibility w'i1ich is th~ essence of ~- truly religious act. 

3. Religion is aii:· 'influence ~f force suffused th;ougb 
the life of each indhtidual moulding .... his . cbafa:Cter, 
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·determining•· -his actions and reactions, his, likes·. and 

dislikes. 

4. -Man cannot live by bread alone .. He has a ~mind 
: which - needs food: for thought~·-. Religion instils • hopcHn 

Man and drives him to activity. ••• •• - • •• 

7 5. <·Religion in the sense of morality must· remain the 
governing- principle in every society;. . ~- ~ ·_ ~ :-

::_· 6, :;- Rerigion, if it is to functio-n must be • in :accord 
with reason which is merely another .naine for Science~:.:, 

7. It is' not enough for :religion :to· consist of" moral 
code,· but its-co<:te must . recognise ·the fundarilen·tal tenets 
.of .. lib~_r_t.y, -~q_1,1ality ~i;id fra~_emity ... . - - .. -·- . ·-· •/• 

8. Religion must not sanctify-or ennob'.e poverty.o:· .. 

-.. : ~- -9 ... Religion must be judged by social standards-. based 
on social ethics. No other standard. would ·have::. :any 
. meaning if religion is held to be _a ~ecessary good fpr t:1e 
-.:Wel~-being_ o~ the people. • 0 

JO. The religion that. coinpells-· -the-ignorant-- to-:·be 
ignorant and the poor t.9 be poor is not religion but a 
vitiation. 

l l. Religion a~d sla~-~ry ar~ incon:ipatibfe .• 
-· --· •• -- . . . - - . . .. ; .. .. -. - . :.-:. ., ":. . . ~ 

12. Rdigion is for man and not man for religion:-.:·: 

Dhamma 

. _ .. ,1,3 ... Religion f it is said, is personal and one m1:1st 

keep it to oneselL ___ .9P:~-~-~~t- ... ~-~! {eqt _p!ay _ _it~_.P~r~_:.in 

' 
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,, public life. Contrary :to this, Dhamma is so:;ial. It is 
fundamentally and essentially so. 

14. The purpose of- religion is to explain the ongm 
of the world. The purpose of Dhamma is to reconstruct 

the world. 

15 .. Dhamma is· righteousness, which means right 
relations between man and mm in all spber~s of life. 

, \' 16. In Dhamma, morality take3 th~ place of God 
_ although there is no God in Dhamma. 

17. It is not to please God that man has to be 
, moral. It is for his own good that man has to love ma~. 

18. Morality in Dhamma ari.,e::. from. the direct 
necessity for man to love man, 

19. In Dhamma, there· is no place for prayers, pilgri­
. mages, rituals. ceremonies or sacrifices. 

20;· • Morality is th·e· essence of human survival. It 
governs a large part of humanity. • It is the most -funda­

. mental element in human life and law. 

Culture • 

21. What divides the brute from man is culture, 
Culture is not possible for brute but it is essential for 
man. 

22. While the ultimate goal of a brute's life is 
" reached once his physical appetites are satisfied, the 
• ultimate goal of a man's existence is not reached unless 

2nd· until he ·has fully cultivated his -life. 
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23 The distinctively human function is reason, the 
L' purpose of which is to enable man to observe, meditate, 

study and discover the beauties of the universe and, enrich 
• ·his life and control the animal elements in his life._ 

24. The aim of human society must be to enable 
every person to lead a life of culture which means the 
cultivation of the mind as distinguished from the 
satisfaction of mere physical wants. 

25. Both for society as well as for the individual 
_ there is always a gulf between merely living and living 
worthily. In order that one may live worthily, one must first 

. liV..!. The ti.ne and energy ~pent upon mere. life, upon gaining 
: of subsistehce detracts from that available for activities of 
a distinctively human nature and which go to make up a 

·- life ofcul tu re. 

i.· • • -26. :·•culture is conserved by language. ·• 

Education 

_ 27. K~<?w,Iedge is the founda~ion of man;s life. 

28 A man;s p'.ower i"s dependent upon, ( I) physical 
heredity, (2 social inheritance ·or endowment i-n the form 
of parental ca~e. education, accumulation <>f scientific 
kn(?.~ledge, exerything which enables him to be m(?rC 
efficient than the savage,. and final_ly (3) on his own 
efforts. 

29. The lack of understanding is the root of all evil. 

• 30. We must entirely give .up the idea that 
; . parents ,give birth 'Janama' to the child and not: d,est~ny 



'Karma'.. They can .mould the destiny of their children 

by giving them education. 

1 • 31. . If bis education is detrimental to the welfare ·or 
the po<ir~· the educated- man is a curse to the society. 

:: 32.': An educated man wit,hotit character and bumil_i~y 
·.- ·is more_dange1ous than a beast. ' 

-
33. Ch .. racter is more important than education. 

Man 

34. A man with an empty mind is like a ship without 
-_ -a baliast and without a rudder. It can have no direction. 
• it may fl.oat but inay also suffet shipwreck against a rock 

:" f?.-~ ~a~t of direct!?" 

35. It is quite wrong to hold that man is not a factor 
in the making qf- history:_ Man_ is _-ne~essary to :i:ub two 
pieces of fl.int to make fire. 

36. M;ore than political or religious, man is a social 
animat He may not~- he need· ~ot have religion, he ~ay not 
·have, he need -not have politics. He must have society; be 
·cannot: do without ·so~iety. 

37. l\:an is a factor-in the making of history and that 
·: en_vi~onment forces whether impersonal or social, if they 
:. aie, ,_ they are· the ·first ·and -not·- the last- things. 

__ 38. 'J:'he w_or_ld cannot be ref~rmed except by the 
reform 1tion of the mind of the world. - • 

39. Man is mor\aL E_very.one is to die some day 
_ -or-ether. But one.must r.esolve to .Jay do)fn. on_e's life ._:in 
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enriching the noble ideals of self-respect aiid iif bJttering 
~m~u~ -~ 

40. Man must eat to live and he should live and work 
for the well-being of the society .. 

Noble Life 
... ·- .. 

41. Dragging on life some-how or to live like a crow 
for a thousand years· is not the only way and worthy "'ay 
in this world. Life can be ennobled by sacrificing it for a'· 
lasting good such as the cause of tru h, a vow, honot1t or, 
country. 

42. Better to die in ~he prime of youth .for a g~eat 
cause than to live like an oak and do nothing. • 

~ ' 

43. Blessed are those who are awakened to th~ir· duty 
to those among whom they are born, 

44. Glory to those who devote their time, talents anci. 
their all to the annihilation of slavery. 

45. Glory to those wh~ would keep on their str~ggle 
for the liberation of the enslaved inspite of heavy odds; 
carping humiliations, s.torms arid dangers till the do·wn­
trodden secure their hum~n rights. 

46 ... A Gr~at man.must be'motivated.by the :dyruimics 
of a social p11rpose. and . must act. -as the. scc;,urirge.and, 
scavenger of society. 

47. There is no honoudn mere survival. What matters 

ts the plan~ ofsurviva(. ·One can survive by· unconditional 
1urrender. One can suc:v.i.ve by beating:a. cowar.dly::.retrea~ 
and one-~'Wrvive.by:fighting:. ·.,v·.~. ·.:. ~- :-.: ~y ••• i: :. , •• 
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;;.~ -_48 .. Learn to Jive in this·. work\__ with r.!spect. You 
Bh?uld ai;~yi cheri.;h som~ ambition to do something in 
t~-~~_World. They alone rise who strive. 

~ ~. :-, .: 

49. It is disgraceful to live at the cost of one's sel( 
~espect Self-respect is a most vital factor in life. Without 
it'.- rn~o is a I?:re cipher. 

SO. Nothing is more disgraceful for a brave man than· 
tq live a life j1;:void oi self.respect and without love for the 
c~untry. 

Self-Help 

SI. Whatever might be one's ideal, either a national 
progress or self-development, one should patiently exert 
oneself to reach it. 

52. One should concentrate one's mind and might on 
one's goal. 

·: 53, Nothing valuable in this world is achieved except 
by great efforts. 

54~ All great things in the world _ were achieved by · 
pa•ient industry and by undergoing toil and tribulations. 

' -SS. It is ou_t of hard and ceaseless struggle alone that 
one d~rives confidence and recognition. 

Povertr 

56. The poor are made to suffer wants. privations,-_ 
and humiliations not because it was pre-ordained by the sins 
comrnitted in their previo111 bii:ths, __ but t;,ecause _of th~ 



over-powering. tyranny an:f treachery ·of- ·those wlio are 
above them. 

57~ The sooner th~ poor remove··· the fooHsh belief 
that their miseries were pre-ordained, the better~ 

58. The thought that pov,erty is an inevitabiifty_,.- .and 
is inborn and inseparable is entirely~ erroneous. 

• Caste ·and Class 

59. .Practically speaking, in a class structµre, the.re is. 
on the one hand, tyrranny, yanity, pride, arrogance," 
greed, selfishness and on the: other, unsecurity, poverty, 
degradation, loss of liberty, self-reliance, independence, 
dignity and self-respect. 

-~60. Without social union, • political unity -is: difficult 
to be achieved. If achieved it would- be as precarious as a 
summer sap piing liable to be uprooted by the gust of any 
hostile wind. 

61. The ca,;tes are anti-natianal. In the first place 
because they bring about separation 10 social Jife. They 
are anti-national al&o because th-ey generate jealousy anJ 
antipathy between caste and caste~ 

62. _ -The outcaste is a .by-prod.uct of the caste-system._ 
There will be oµtcastes as long a_s there are castes. Nothing' 
can emancipate the outcaste e·xcept the ·des'truction of caste­
system. 

·63. ·: Social ·evils can· have ·-no -justifica tiotl"in a ci v"Hized 
so·ciety. - But nothin& ca:n be more· • odious and- -vik than 
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t~at admitted-social e:vHs: should be sought: to• be justified 
on the ground of religion. 

• ·64: •Wherever•there are social evils, the health of the 
b~dy politic r!';quires that they shall be removed before they. 
become the symbols of suffering and injustice For it is 
ttb:e social and economic evils which everywhere are the 
parent of revolution or decay. 

65. A society which rests upon the supermacy of one 
group over another, irrespective of its rational or pr<>por­
ibnate ·cJafms, inevitably leads to conflict. 

66. The group set-up prevents an individual from 
acquiring consistency of mind "'.'hich is possible on.ly when 
society has common ideals, common. m(?del&. _ 

61 • • ~he group-se.t-up leads to stratification of classes. 
Those who are masters remain masters and those who are, 
born in slavery remain slaves. Owners remain owners and 
workers remain workers. The privileged rema!n privileged: 
and serfs remain serfs. 

,, ·68. The existence of caste and caste conscious has 
served to k~ep th_e memory of past feuds between castes 
green and has prevented solidarity, 

.. _69._ i;'he caste_ system is a system which is inve~ted 
witb the spirit of isolation and in fact it makes isolation 
of one caste from another a matter of virtue. 

Democracy 

70.: Democracy is rtot merely a form:of Government. 
Jt is pfjm~Jjly a mod~· of a_s§Q~i~te~ Hying, .. of conjoint 
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communicated experience. It is essentiaTiy an attitude of 
tespect and reverence towards fellowmen. 

71. A democratic society must usure a life of leisure 
and culture to each one of its citizens. 

72 The slogan of dem.1cratic society must be machinery 
and more machinery, civilization and more civilization. 

73. The Democracy is a fonn and a method of govern­
ment whereby revolutionary changes in the economic and 
social life of the people are brought about without blood­
shed. 

74. The first thing required for the successful working 
of Democracy is that there must be no glaring inequalities 
and there must be neither an oppreised cfass nor an 
suppressed class. The second thing required is the existence 
of opposition to show whether the ·Government is going 
wrong. The third thing is equality before law and in adminis­
tration. The fourth is observance of consitutional moralityo 
The fifth point is the functioning of moral order m society, 
for moral is taken for granted in Democracy. 'fhe -si~th 
thing is the requirement of psblic conscience. 

75. The soul of Democracy is the doctrine of one man. 
one value. 

76. Democracy is incompatible and inconsistent With 
isolation and exclusiveness resulting in the distinctior.. 
between privileged and the unprivileged. 

77. The roots of Democracy are to be searched in 
social relationship, in terms of the associated life betweeiD. 
the people who form the society. 
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78. Making the individual a sharer or part_ner. in the 
~ssociated society, so that he feels its success h1~ success, 
its failure as his failure, is the real thing that bmds men 
and makes a society of them. 

Liberty 

79. Liberty cannot be divorced from equality, equality 
cannot be divorced from liberty. Nor can liberty and 
equality be divorced from fraternity. Without fraternity, 
equality and liberty could not become a natural course of 
things. It W.>uld require a" cons:able to enforce them. : 

80. Without fraternity, equality and liberty will be 
no deerer than coats of paint. 

81. Fraternity is nothing but another name for 
brotherhood of men, which is another nam~ for morality:-

82. Thought is rare all over the world and free thought 
is rarer still. The victorfos won • in the battles over freedoQJ 
of thought have not produced free thinking. 

Political Power 

83. Political power is the key to all progress. 

S-4. Po'itics is nothing if not realistid: There is very 
little in it that is academic. 

85. The .executive power could 
than the whole o;der of preaching 
upon to do in a century. • ,. • 

do .. ~or:e)n a yel!r 
fri~rs ·could be ~~lied 

.. J. I 

86.' Political power is the most precious thing· in the 
life or a communiiy,'•especiany ~fits positi_on)s chaHenge4 

• ... • - ..... - ·~' ... .: • ♦ .... • ' . 
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and the community is required to maintain it by me;e:1 ing 
challenge. Political po\\er is the only means by which it can 
sm,tain its position. 

87. Power seldom commits suicide of its own accord. 

Ahimsa 

88. Buddha meant to make a distinction between will 
to kill and need to kill. He did not ban killin~ where 
there was necessity to kill What' he banned was killing 
where there was nothing but the will to kill_. 

89. Buddha made a distinctiop b~tween Principle and 
Rule. He did not make Ahimsa a matter of Rule. He 
enunciated it as a matter of Principle or way of life. A 
principle gives you freedom to act. A rule does not. 
Rule ·either breaks you or you break the rule. 

90. Where virtue is in danger . do not avoid'. fighting, 
do not be mealy-mouthed. 

91. Truly speaking, the law should be non-violence 
whe"rever possible, violence whenever necessary. 

92. Force, it cannot be denied, is the medicine of th~ 
body politic and must be administered when the body 
politic becomes sick. But just because force is the medicine 
of the body politic it cannot be allowed to be its daily 
bread. 

Miscellaneous 

93. Bhakti in religion may be road to salvation of 
the self. But in Politics, bhakti or hero-worship is a sure: 
road to degradation and·to eventual dictatO'rship. 
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94· Sin and immorality cannot become tolerable 
• bcc~use a majority is addicted to them or because the 
IllaJo • nty chooses to practise them. 

b 95• The call of back to nature means, back to nakednes, 
ack to squalor back to poverty and back to ignorance for 

the ' va5t mass of people. 

in~ 96• lndifferentism is the worst kind of disease that can 
ect a people. 

97• They cannot make history who forget history. 

fo 98• lf unity is to be an abiding character, it must 'bCi! 
k" Uotled on a sense of kinship, in the feeling of being 

lndred In h . be • • I • s ort, 1t must sp1r1tua • 

are 99• One language can unite people. Two languages 
sure to d" "d •• 1v1 e people. This 1s an eternal law. 

IO0 Id Ne"th • eals or norms are good and are necessary. 
Bu: er a society nor an individual can do without a norm. 
tanc a norm must change with change in time and circums:-

es. N . alw O norm can be permanently fixed. There musl 
ays be room for revaluation of the values of our norm. 

vie~Ot. ~ No thinking human being can be tied down to a 
on ... e exp d • im resse in the name of consistency. Mor~ 

. portant th . . . . an consistency 1s responsibility. A responsible 
person. Ill th Ust have the courage to re-think and change his 

oughts. Of course, there must be good and sufficient 
r~asons for unlearning what he has learned and for rec.as ting 
his thoughts. There can be no finality ~ Jhiokiog. • 



CHAPTER VIII 

NAMO BHEEMAl 

~,~\;'7'hen Dr. Ambedkar came to the scene, the 
,.f/f// depressed and oppressed classes were not only 

victims of exploitation, wh'ich followed as a result of caste· 
system, but the curse of untouchability had deprived them 
even of their status as human-beings. They had no rights 
of education, equality and liberty and even no choice of 
profession. They were slaves for all practical purposes, and 
were, in fact, treated ·as worse than slaves as their' 'touch'­
rather a 'shadow' was considered enough to pollute the 
so called high caste Hindus. Thus, their condition was· 
even worse than what it was 2500 years ago at the time of 
Lord Buddha. 

The story of the wretched condition of these classes 
wh~n Babasaheb took up their cause and the progress made 
under his able guidance is very well reflected in the 
evolution of the name of the Marathi Weekly Paper 
•Prabuddh Bharat'. Around the s~cond decade of this 
century their condition from economic, social, religious 
or any other angle was really deplorable. They were 
human beings in name only, but actually they had no 
rights, no education, a11d no voice. So Dr. Ambedkar 
christened their first spokesman in print as 'Mook Nayak',­
.ineaning the Leader of.the Dumb .. This was on the 31st 
January,- 1920 .• Later on, when he found that his people 
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had progressed a bit and had realized their worth as human 
beings, he changed the name of the paper on 3rd April, 
1927 to that of 'Bahishkrit Bharat' i. e. Excluded from 
1ndia. This was about~- t·h,nime ofMahad struggle which 
the followers of the modern Bodhisatlva fought with 
grea~ force, courage and bravery-i·n a disciplined mann~r. 
Again, When the mass of humanity following him 
PrPgr~ssc;d furtther and were nearing t!i~ go~l of equa1i ty 
-.Yi:tg. <=>thers. Dr. _--Amb;:dka; changed .. the . name. of the 
~Per to that of'Samta', meaning 'E_q_ualit-)'.~- This proc~ss 
~- ev<?lution· continued and after- the .. 1st Round Tobie 
:;0nferene~ in 1931, -this ·paper 'was .gjven the .name, 
,.-Janat!t'•;• meaning the 'People' because the down-.trodde_n 
had ~Y,th,a-t time realized their worth as human beings and ~ • . • • . . . 
:~?ired • :to inter-mingle with . others on ~he basis . of 

·hhertr,-:::~qua,'.ity !ind frate,;njty ... In 01e end, when these 
._people,: .fu.11.y conscious of their duties, rights and privi-I~ .. . . . . . . . . . 
. ges,, •• bei:.1me capable,of not oply l0Qk1_ng _after their c;>_wn 
interests but al~o cap~ble of protecting Pt.hers from 
exp! "t • 
..... ,,/1 ~-~1011 the na~e of the~r organ was changed to 
1t~?Ud~h· Bharaf i: °e;· 'Enlightened o"t-. Awakened India.' •.• -~. ····· : ·: ... :·. ... . . 

• :;.. . .1, •. !, 

'.":· This is "how the mo"dern Bodhisattva transformed-the: 
~~00ks' (Dumbs) into the . 'Prabuddhas' (Awakened 
bemgs) Within a .short span' of three · decades ; how he 

-e-levl!-ted them: from their •:wretched condition.; and how 
he inspired them ·:to do. wholesome·deeds. It was because 
of tliis· itfa:rve1fous :and ·glorious succ,.ss and also because 
of :his. loving kindnes~,.· that Dr; A~bedkar endeared 
hirriself to his followers to such art extent that they had 
co"iiie to ::venerate him •as· they- would-a living Buddha. 
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For them he ms a symbol of st~ength~ action and hope 
as well as vivid reflection of the Buddhist values. 

. With such rare wisdom, honesty, and sincerety Dr., 
A~bedkar guided and helped the oppressed and suppressed 
mass of humanity that he: in this far excelJed every body 
else. In him, the down-tro:dden for the first time found 
a·. true friend, philosopher, and .. guide. He was truly· an 
erobodim~nt of love and loving kindness. He loved and 
c~red the lower-strata of Indian society like a true disciple 
of the·Compassionate One. It is no exaggeration to say 
that only his kind-heartedness inspired these unfortunate 
and neglected people for struggle, for social freedom, for 
wholesome deeds and for, .secular and.spiritual progres~. 
Surely. it-_was only he who could bring _this vast mass: of 
humanity to the r~fuge o_f: the Buddha. His qualities of 
l~ve and urge t9 serve those in distress, brought solace, 
hope, and encouragement to_ not a. few. No w·onder, 
t\ie ·I?oor_ bu! good;-l~earted masses ado,red him liJct,_any­
thing. They venerated him like a god and were ready to 
s'acrifice any thing at his call. , 

Or. A mbedkar was, undoubtedly~ the uncrowned king 
of the mi11ions of people who now every morning recite 
'Buddham Saranam Gacchami.' They would never have 
come to the fold of Buddhism had they not unabiding 
faith and· confidence in: his leadership and in the 
efficacy of what he did and said. H~ was their· ideal friend, 
philosopher artd guide in an- times· and climes. They ~ere 
alwa,·s anxious to hear his loving; soothing, and inspiring 
adviG.e becaus.e _he hiinself practised. whatever he_ preached. 
For them, he -was a Superma-n- who bad specially come ·to 
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unchain their shackles of slavery. In his words they found 
aohice and in1piratio11 to live worthily. His deeds of 
kindness were numerous and his foHowers owe a great 
Elebt to him. They can never forget his compassion 
as his compassion for them was not abstract but concrete 
and intimate. He had courage to fight for their cause. 
eapacity to organise them into a well-knit unrt and ability 
to give reso]ntions to their minds. Thus he was their 
true saviour and liberator. He was their spiritual guide ahlo. 
As such the grateful followers of s11ch a great benefactor 
just to remember in their hearts the sacred name of their 
tiberator greet each other by saying 'Jai Bhim'. Out of 
3heer respect and reverence for him they also recite ·Namo 
Bheemai' on certain occasions, such as his birthday etc. 
'!his is an ordinary and very reasonable thing for them to 
do. By doing so, they only express their gratefulness to the 
man who raised them from dust to doyens and showed 
them the way of the Buddha. 

There seems nothing wrong in showing such veneration 
fo Dr. Ambedkar. A fundemental difference between 
Buddhism and other religions is that while others worship 
!heir Gods, the Buddhists worship their Gurus. Significantly 
enough, according to Nepalis, there are only two religions 
in the world, namely, Gu-bhaju1 and Dev-bhaju, those 
who worship their Gurus and tho1e who worship their Gods 
and Goddesses. The Buddhists worship Lord Buddha, 
their Greatest Guru, and His worthy sons, Arahats and 
Bodhisattvas, as it is meritorious · to show respect and 
reverence to worthy ones. The Blessed One says : 

• I. P. 24-25, Modern Buddhism and its followers in Oris~a . 
.Naaendra Nath Vasu, 191 I-Introduction by Hara Prasad Shalitci ... 
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"He who reverences those who are .worthy of reverence, . 
whether the Buddhas or their disciples, who have transcended. 
all obstacles, have passed beyond the reach of distress and 
lamentation; who have attained Nibbana and are free from . 
fear, he who pays reverence to such worthy men, lzis merit is. 
immeasur_able." 

Dhammapaila, 195-96. 

Similar instances of demonstrative veneration of the 
pioneer Dharnrna-dutas can also be found In other Buddhist 
lands. For example, in Ceylon, Mahinda, son of Asoka 
the Great. who introduced Buddhism into that country is 
called Arahat in their chronicles and is the most respected 
and revered personality in that Island. 

Some Buddh!ist countries have developed this Gu-bhaju 
tendency to a greater extent than others. The Tibetans, 
after taking refuge iri ,flit: Budaha~ -theDhamma and the 
Sangha, also take refuge in the -vas_t host of their deities 
and deified saints. The case of St. Padmasambha is 
specifically relevant here_. He was an Indian monk who 
went to Tibet in 747 A. D. at the invitation of the Tibetan 
king. Though Buddhism had travelled to that country 
more than 100 years earlier but it was St. Padmasambha 
who put it on the proper footing and made it the living 
religion of Tibet. The Tibetans, therefore, call him Guru 
Rim-poche2, or 'precious Guru' or simply Lo-pon the 
Tibetan equivalent of the Sanskrit 'Guru' or 'Teacher' 
and venerate him almost like th~ Buddha. After taking 
Trisarana (Triple refuge) they take refuge in St. Padmas-

2. P. 26, The Buddhism io Tibet-L. Austine\\ adel. 
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ambha as they believe that the Guru • who shows the Path 
of the Buddha deserves equal respect and reverence from 
his votaries. However. Babasaheb, the modern Bodhi­
sattva, emphasized that the Buddhists have only Three 
Saranas of the Buddha,· the Dhamma and the Sangha, . 
and his follo .vers respect the sanctity of the Triple-Gem . 

. , 



1. 
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ANNEXURE 

Events of Dr. Ambedkar's life in 
Chronological order. 

(1891-1956) 

l 4lh April, 1891 : 

-1898, 

1907: 

1912: 

January, 1913: 

. He was born at Mhow (near 
Indore) in Mad~ya _Pradesh. 
His mother· Bhimtitiai dil!d .•• : 

. ... _He pa-.sed Matric. 

He became a Graduate. 

He was _appoiIJ.ted as a . LieuJQ• 
ilant in. the - Baroiia State 

: .'Forces. 

6, 2nd Febru11ry, 1913.:-.,_ His father Sl.bedar Ramji 
.passed away. 

7. 21st July, 1913': 

8. 1915: 

-9 .. , May, -1916 : 

He rt>ached New York & joined 
the Columbia .University. 

He obtained his M. A degree 
• fr?m the Columbia University 
for his thesis "Ancient Indian 
Commerce.'' 

. • He read a paper "Castes in 
India'' before the Anthropo­
logy Seminar. 
.. . ..... . 
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10. June, 1916 : He became Doctor after earn• 
ing the degree of Ph.D. from 
the Columbia University for 
his thesis 'National Dividend 
of India A Historic and Analy• 
tical Study" which was later 
on published under the title 
'The Evolution of Provincial 
Finance in British India.' 

11. October, 1916: He joined London School of 
Economics and Political 
Science and Grays In~ for 
the degrees of M.Sc., D. Sc. 
and Bar.at-Law. 

12. 21st Au1ust, 1917: He came back to India with• 
out getting these degrees 
because the duration of bis 
scholarship had expired and 
the Mabaraja of Baroda asked 
him to coµie back. 

13-. September, 1917 : He was appointed Military 
Secretary to the Maharaja of 
Baroda. • But he resigned this 
post soon after because of the 
misbehaviour of his subordi­
nates and the Mabaraja's 
inability to arrange. a house 
for him in Baroda. 

14. 11th NovemberJ 1918 : • He was appointed as PtQfessor 



15. January, 1919 : 
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of Political Economy ~n the 
Sydcnham CoJJege, Bombay. 

Pe gave evidence before the 
Southborough Committee deaJ. 
ing with the franchise :in the 
light of the Montagu Chelms• 
ford Reforms. 

16. 31st January, 1920 : He founded the raper 'Mook 
Nayak' (Leader of the Dumb). 
This paper is now called 
•Prabuddh Bharat' (Enligh• 
tened India) having passed 
through the stages of 'Babish. 
krit Bharat' (Excluded· India}, 
•samata' (Equality) and 
'Janata' (People). 

17. Sth Joly, 1920: He resigned the professorship 
and sailed for London to accoe 
mplish his unfinished studies. 

18. June, 1921: He was awarded the degree 

19. October, 1922 : 

20. April, 1923 : 

of Master of Science for his 
thesis "Provincial Decentra­
lization of Imperial Finance 
in British India.'' 

He vas ca;Jed to the Bar. 

He was awarded the degree of 
D. Sc. for his : thejis, "The 
• Problem of the Rupee" 
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2i. 14th April; 19i3 : 

22. June, 1923 : 

23. 20th July, 1924 : 

24.· 1926: 

25. 1927: 

He returned to India after 
equipping himself witn the 
degrees of. _ M. Sc., D.S_c. 
and Bar-at-Law. 

He started practice as a 
Barrister 

He founded the Bahishkrit 
Hitaka1 i'ni Sabha, Botnbay. 
The name of this organisation 
kept on changing. It was also 
called Equality League, and 
Depressed Classes Institute for 
sometime. 

He founded the Samata ~ainik 
Dal (Social Equality Army). 

He was nominated as member 
of the Bombay Legislative 
Council. 

26. 19th-20th March, 1927: He launched at Mahad the 
first War of Independence of 

• 27. August, 1928: 

the down-trodden with a vit:w 
to get for them the right of 
drinking water from the 
Chowdar Tank. He was 
injured in this Satyagra~a 
v. hen the Hindus attacked the 
Satyagrahis. 

He founded the Depressed 
·Classes Education Society. 
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28. 23rd October, 1928: He gave evidence before the 
Simon Commission. 

29. 23rd October, 1929 : While 0n a tour of East 

Khandesh he was injured 
when the horse of the tonga 
bolted. 

30. 2nd March, 1930 : He s•arted • Satyagraha at 
Nasik with a view to get the 

. right for entery into the 
- Kalaram Mandir. 

31. 4th October, 1930 : He sailed for London to parti• 
cipate in the 1st Ro·und Table 
Conf ere nee. He returned from 
London on 27. 2. 1931. 

32, 15th August, 1931 : He sailed again for London 
to participate in the__ 2nd 
Round Table Conference. 
I 

33. 26th Janoa~y, 1932 : He came back to Bombay. 
His efforts in the Round· Table 
Conference were fruitful as the 

down.trodden got political rights 
J., I 

3,. 

through the Communal Award. 

24th September, 1932 : He signed the Poona Pact and 
• .. . s~ved the life of Gandhiji who 

had undertaken a fast unto 
death on the issue of the politi­
c~! rights of the down.trodden 
which B"basaheb_ had secure.ct 

. : . .- ._,,, .fQr them for the first time . 
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• 35. 7th November, 1932 : 

'.36; 30th April 1933. 

• 37. 27th May, 193S: 
• 38. bt June, 1935: 

39.; 13th October, 1935: 

40. 1915: 

.41. May7 1936 : 

.fl. February, 1937: 

• He went to London to partio 
cipate in the Third Round 

Table Conference. 

He went to London to attend 
the session of the Joint 

Committee. 

His wife Ramabai died, 
He was appointed as Principal 
of the Government Law 

College, Bombay. 

In a Conference at Veola he 
declared that though he wa~ 
born a Hindu but he woul 

not die as a Hindu. 

He founded the Independent 

Labour Party. 

. treatise 
He published bis • It 
'Annihilation of Caste· . 

• pres1• 
was proposed to be bis 1 

h Annua 
dential address to t e . pat 
Confer~nce of the Ja: but 
To-dak· Mandal, Labor d 

0ce11e 
the Conference was ca )'ke 
as the organisers did no;d/ss­
certain portions in the a 

He resigned from the 
oovt, 

• Law College, Bombay. 



43. May, -1938 : 

44. 2nd July, 1942: 

45. 19th July, 19.f2 : 

46. 1942: 

47. June, 1945 : 

48. Septcmb~r, 19.fS : 

49. 15th April, 1946 : 

50. 20th June, 1946 : 

51. 1946: 

52. 15th August, 1947 : 
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He was elected to the Bombay 
Le~islative Assembly. His 
party ( I. L. P.) won !5 seats 
out of I 7 it contested. 

He was appointed as Labour 
Member of the Viceroy's 
Executive Council. 

He founded the Scheduled 
Castes Federation. 

He secured reservation in the 
services for the Scheduled 
Castes. 

He· participated m the Simla 
C,1nference on behalf of the 
Scheduled Castes. 

He established the People"s 
Education Society, Bombay. 

He represented the case of the 
down-trodden before the 
Cabinet Mission. 

H~ established Siddharth 

College, Bombay. 

He was elected to the Consti­
tuent Assembly from Bengal. 

He became the 1st Law 
Minister of Independent India. 
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53• 29th August, 1947 : 

54. 1948: 

55• 26th November,,,1949 : 

56. 1950: 

57. 1951 . 

58• September, 1951~: 

59• March, 1952:: 

60- December, 1954 : 

61• 14th October,"1956 : 

He was elected a, Chairman of 
the Constitution Drafting 
Committee. 

He published his bcok, '·The 
Untouchables" in which he 
propounded the theory that 
the Untouchables were 
Buddhists. 

The Constitution drafted by 
him was passed by the Consti­
tuent Assembly. 

He participated m the l st 
World Fellowship of Buddhists 
Conference, Kandy, Ceylo11. 

He established Milinda Vidya­
lya, Aurangabad. 

He resigned as Law Minister 
of the Govt. of liidia. 

He was elected as a Member of 
the Raj ya Sabha. 

He participated in the 3rd 
World Fellowship of Buddhists 
Conference, Rangoon, Burma. 

He embraced Buddhism at 
Nagpur at the hands of Vener­
able Chandramani Map.athera 

of Kushinagar. 
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62. October, 1956: He founded the Bbartiya 
Baudh Mahasabha (Buddhist 
Society of India). 

63. 19Lh•22od Nov., 1956 : He. participated in the 4th 
\Vorld Fellowship of Buddhists 
Conference, Kathmandu, 
Nepa]. 

6 s 30th Nov.:-mber, 1956 : He founded the Republican 
Party of India. 

65 6th December, 1956 : He passed a\vay in sleep at his 
residence, 26 Alipur Road, 
Delhi. He was cremated in 
Bombay (Shivaji Park, Dadar) 
on 7th December, 1956. 

Thus ended Dr. Ambedkar•s eventful earthly existence 
of 65 years, 7 months and 22 days. 
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