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Apart from uncertain legends, there is no full or satisfactory
account of Gopala Bhatta, who is regarded by the Caitanya sect of
Bengal as one of their six revered Gosvamins, in the earlier authorita-
tive records of the sect. He is said to have been an immediate
disciple of Caitanya and a man of great learning and piety, who settled
down, along with the other five Gosviamins, to the celibate life of
an ascetic devotee and co-operated with them in producing in
Sanskrit the dogmatic religious literature of the sect. Nothing,
however, is recorded of him by Krsnadasa Kavirdja, Caitanya’s well-
known biographer, who must have known Gopila Bhatta quite well
at Vrndavana during the last phase of the latter’s life; for in his
Caitanya-caritamyta (Adi, i. 37), Krsnadasa refers to Gopala Bhatta
as one of his Siksa-Gurus.! Narahari-cakravartin, in the first half
of the 18th century, explains ? this extraordinary silence as due to
an express prohibition, befitting his Vaisnava humility, by Gopala
Bhatta himself, and undertakes to remedy this deficiency by a curious
account in his own Bhakti-ratnakara.® ‘The tradition recorded by
Narahari informs us that Gopala Bhatta was the son of Venkata
Bhatta, a learned Brahmin of Southern India, at whose house
Caitanya was a guest for four months during his South Indian
pilgrimage; but no information is given regarding the place where
Venkata lived. Venkata’s elder brother was Trimalla and younger
Prabodhananda; they were worshippers of Laksmi and .Nariyana
and belonged to the Srivaisnava sect, but through the grace of
Caitanya, they, as well as young Gopala Bhatta, were inspired with a
devotion for Radha-Krsna worship, Gopila Bhatta receiving in a
dream Caitanya’s direction to leave for Vindavana and meet Riipa
and Sanidtana Gosvamins there. Narahari tells us that of all this

1 Other references to Gopala Bhatta occur at Adi, xi. 4; x. 105; Madhya, xviii.
49. For a brief account of the six Gosvamins and their work, as well as of the
Caitanya movement generally, see the present writer’s edition of Riipa Gosvamin’s
. Padyavali (Dacca University, 1934). b
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8 Ed. Radharaman Press, Berhampur-Murshidabad, 1926, ch. i, pp. 6-16.
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there is a special account in the Caitanya-caritamyta,' meaning
Krsnadisa’s biography; but he acknowledges that Gopala Bhatta’s
name does not appear there in this connexion.? But, as an explana-
tion, he further states that ‘elsewhere’ it is found that Gopéila was
the son of Venkata.®

What is actually found in the Caitanya-caritamyia and ‘else-
where’ about Gopila Bhatta can be summarized as follows. In his
Sanskrit Kavya, entitled also Castanya-caritamria,* Kavikarnapira,
whose father Sivananda-sena was a direct disciple of Caitanya, states
that Caitanya spent four months in the house of Trimalla Bhatta
at Srirangam during his South Indian pilgrimage, but no mention is
made of Verkata or Gopala Bhatta in this connexion. Nor is the
incident referred to in Kavikarnapura’s better-known Sanskrit drama,
Caitanya-candrodaya. Another Sanskrit Caitanya-caritamyta,® which
goes by the name of Mulzéri Gupta, an elder contemporary and dis-
ciple of Caitanya, mentions the hospitality of Trimalla (and not
Venkata) during the rainy season, and describes Gopala Bhatta, a
young lad already turned into a Bhakta by the touch of Caitanya,
as the son of Trimalla. Krsnadasa Kaviraja, in his Bengali biography
mentioned above, speaks separately (at Madhya i, 108-10 and ix,
82-166) of the hospitality of Trimalla and Venkata, at Srirangam,
respectively for six and four months; both of them are described as
Srivaisnavas, but their connexion is not stated; and, as Narahari
says, the name of Gopala Bhatta does not appear. In other Bengali
biographies of Caitanya there is no reference to this incident at

all.

By ‘elsewhere’, therefore, Narahari is probably referring to
some such work as the Prema-vildsa of Nitydnanda-dasa ® where a
similar but much briefer account is found ; while the Anwuraga-valli of
Manohara-ddsa’ records in some detail a somewhat similar tradition.
According to Nityananda-disa, Caitanya spent four months in the
house of Trimalla Bhatta at Srirangam and directed Trimalla’s

1 Sawafcara?d fady agw |
2 AATPWEL WTH W™ YT |

8 WA W NE Igeany |
¢« Ed. Radharaman Press, Berhampur-Murshidabad, 1885 (in Bengali characters),

xiii, # Ed. Amrita Bazar Patrika Office, Calcutta, 2nd Ed., 1911 (in engali
characters), iii. I5. 14-16. B
¢ Ed. Radharaman Press, Berhampur-Murshidabad, 2nd Ed., 1911, in the 18
vilasa. The work is said to have been composed in Saka 1522 = 1600 > th
7 Ed. Amrita Bazar Patrika Office, Calcutta, 1898, pp. 8-12. TheA.Dor.k < said
to have been composed at Vindavana in Saka 1618 = 1696 A.D. w
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younger brother Prabodhdnanda to educate the young Gopila
Bhatta (apparently Trimalla’s son, for Venkata is not mentioned),
who would in time become a very learned man, and commanded
Gopala Bhatta to go to Vrnddvana after his parents’ death.
Manohara-dasa accepts this view but he agrees with Narahari in
believing that Gopila was Venkata'’s son, and that T'rimalla was the
eldest and Prabodhananda the youngest of the three brothers. In
his opinion, Gopala was already a grown-up young man at the
time of Caitanya’s visit; Caitanya commanded him to stay at home
and tend his father and uncles but directed him to join Riipa and
Sanitana later at Vrndavana. ,

It will be seen at once that there is a great deal of discrepancy
and uncertainty in the accounts given of Gopala Bhatta in the
orthodox records of the sect. Narahari is not unaware of this fact,
but he exhorts the faithful not to indulge in vain argument.? It is
clear, however, that those writers who have at all recorded anything
about Gopala Bhatta agree about his South Indian origin, but they
do not agree about his ancestry and personal history. The account
of his meeting with Caitanya is also enveloped in the uncertainty of
legends; and it is curious that at the time when Caitanya is alleged
to have directed Gopala Bhatta to meet Riipa and Sanitana at
Vmdavana, he himself had not yet met them and there was as yet
no question of a Vrndavana settlement. The fact is that none of
Caitanya’s well-known disciples accompanied him during his South
Indian pilgrimage; it is, therefore, not strange that the accounts of it,
written in much later times and based more upon hearsay than direct
knowledge, should be meagre and conflicting.

Some modern writers ® add to the confusion by proposing to
identify Gopila Bhatta’s alleged father, Venikata Bhatta, with
Venkataniatha of Velagundi, whom Dharmarajadhvarin mentions as
his Guru in his Vedanta-paribhasa; but of this there is not the slightest
evidence. Gopala Bhatta’s native place, again, is given by some as
Bhattamari; but in Krspnadisa’s description of Caitanya’s South
Indian pilgrimage, Bhattamari occurs not as the name of a place
but as the name of a gang of false ascetics whom Caitanya met in
Mallara land (Malabar?).

The mention of Prabodhiananda as the uncle of Gopila Bhatta
is also curious; but it occurs nowhere else but in the three works of

X Firarewec T 99 faaca | Fw fare a7 e w1 W AT g
wr afier W X gE 3 W) WAy Eer Wi eek

2 Ramnarayan Vidyaratna, Introd. to the Berthampur ed. of Hari-bhakti-vildsa;
Dinesh Chandra Sen, Vaisnava Literature of Bengal (Cal. Univ., 1917), p. 57, etc.



60 - INDIAN CULTURE

Nityananda, Narahari and Manohara cited above. At commence-
ment of the Hari-bhakti-vildsa, Gopala Bhatta, no doubt, describes
himself as the Sisya of Prabodhananda, but he is silent regarding his
own parentage and makes no mention of the alleged relationship to
Prabodhananda. He describes Prabodhananda as bhagavat-priya,
an epithet of which the commentary gives alternative explanations as
a Bahuvrihi and as a Tatpurusa compound. The latter sense would
imply that Prabodhdnanda was a disciple of Caitanya; and if this
is a fact, then Gopala Bhatta would ‘pecome, not a direct disciple,
but the disciple of a disciple of Caitanya. But it is somewhat
strange that the Bengali biographies of Caitanya preserve no account
of Probodhananda and his connexion with Caitanya and the sect.?
Some Stotra-Kavyas exist bearing the name; they testify to their
author’s Vaisnavite inclination and devotion to Caitanya. = Of these,
the more well known is the Caitanya-candramyta. The printed text 2
of this work conmsists of 143 devotional verses in various metres,
distributed over twelve Vibhagas. They are panegyrics of Caitanya;
and the names of the Vibhagas, such as Stuti, Pranama, Aéirvada,
Avatira, Mahiman, Abhakta-ninda, etc., would indicate their content.
The verse 38 suggests that the author must have seen Caitanya and
had been in close contact with him, which would support the inference
of his having been a disciple. This is one of the earliest works which
explicitly inculcate Caitanya-worship, to which the Gosvimins,
however, do not appear to have lent any direct theoretical support.®
The theory that all the Ganas of Krsna became incarnated at
Navadvipa along with Caitanya (such as is described in Kavikarna-
pira’s Gaura-ganoddesa-dipika) is mentioned in verse 118, while the
belief that Caitanya was an incarnation of both Krsna and Radha
finds expression in verse 13. In verse 132 there is a reference to
Caitanya as Gaura-nagara-vara, which apparently subscribes to the
Nagara-bhava doctrine of Narahari-sarakara and Locana-disa, but
which hardly found favour in the orthodox eircles. The commentator
Anandin gives the name and description of his author as Parivrajaraja
Prabodhananda Sarasvati, which is often found in the colophons of

! The omission is sometimes explained as due to Prabodhdnanda’s alleged
defection from the orthodox views of the Gosvamins, but this is unconvincing in
view of Gopila Bhatta’s mention of him as his Guru. )

2 Ed. Radharaman Press, Berhampur-Murshidabad, 1926, in Bengali characters,
with the Sanskrit Rasikdsvadini commentary of Anandin. MSS. of this work, with
or without the commentary, are not rare; for references see Aufrecht, Catalogus
Catalogorum, and Descriptive Cat. of the Skt. MSS. in the Vangiya Sahitya Parisad,

. 223.
P % K. De, Caitanya-worship as a Cult in Indian Culture, vol. i, pp. 173-189,
at p. 183. .
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the MSS. of the work. The other work ascribed to Prabodhananda
is entitled Samgita-madhava.® It gives in fifteen cantos a treatment
of the Vrndavana-lila of Radha and Krsna; and, in imitation of
Jayadeva’s Gita-govinda which is its obvious model, it includes
melodious Padavalis or songs. A third work, called Vrndavana-
mahimamyta,® is also ascribed to him; it describes with elaborate
devotional fancy the glories of Vindavana as the abode of Krsna. A
Sanskrit commentary * on the Gopala-tapani Upanisad by Parama-
hamsa Parivrajakacarya Sri-Prabodha Sarasvati also exists, while a
Viveka-$ataka * on dispassion or indifference to worldly attraction is
found ascribed to Prabodhinanda Sarasvati.® Whether this ascetic
devotee and stotra-writer with the title Sarasvati is identical with
Gopala Bhatta’s Guru Prabodhinanda is not yet proved; and the

! Printed from the Bhakti-prabha Office, Hugli, 1936, in Bengali characters.
There is a MS. of this work in the Dacca University Library (No. 1402) in Bengali
script, with 17 folios. One of the opening (verse no. 6) and one of the concluding
(verse no. 138) verses pay homage to Caitanya as Gaura and Saci-nandana
respectively. ‘The MS. contains 15 cantos and a total of 141 verses, excluding songs.

2 A. B. Kathvate, Report on the Search of Skt. MSS., 1891-95 (Bombay, 1901),
p. 38, no. 577. The number of verses contained in the work is not mentioned, but
since the MS. has only II folios (with II lines on a page) it cannot be a very con-
siderable work. " It is, however, said that Prabodhananda composed it in one hundred
Satakas, of which sixteen Satakas have been printed in Bengali characters at
Vrnd#vana (1933-37) by Harendra Kumar Chakravarti and others. Some of the
Satakas in this collection contain more than a hundred verses. A Vyndavana-Sataka
(ed. Haeberlin's Kavya-samgraha, 1847, p. 430f ; reprinted in Jivananda Vidyasagara’s
Kavya-samgraha, pt. ii, 3rd ed., Calcutta, 1888, pp. 333-84; 126 verses) is often
ascribed to Prabodhinanda; but the name of the author is missing in the printed
text. There are, however, two opening verses in this work (nos. 2, 3) containing
references to Caitanya, which raise the presumption that it was written by a Bengali
Vaisnava. In most of the catalogues and reports of Sanskrit MSS., where MSS. of
the Vyndavana-$ataka are noticed, it is assigned to Prabodhinanda Sarasvati (e.g.
R. L. Mitra, Notices, vi, p. 188, no. 2122; Peterson, Third Report, p. 396, no. 351;
Catalogue of Skt. MSS. in the Vangiya Sahitya Parisad, p. 205; but no name of the
author is found in MSS. noticed in Stein’s Jammu Catalogue, p. 74, no. 816 and in
R. G. Bhandarkar’s Report, 1887-91, p. 32, no. 468).

3 Descriptive Cat. of Skt. MSS. in the Calcutta Sanskrit College Library, vol. x,
pp. 158-59.

¢ R. L. Mitra, Notices, vii, p. 261, no. 2510.

5 The Stotra-kdvya, named Radha-rasa-sudhanidhi, printed in two parts from
the Bhakti-prabha Office, Hugli (1924, 1935), is wrongly ascribed to Prabodhananda.
The first and last verses of the printed text pay homage to Caitanya, but these verses
are missing in the MSS. noticed by Eggeling (India Office Catalogue, vii, pp. 1464-65),
Aufrecht (Bodleian Catalogue, p. I3I, no. 239), Haraprasad Shastri (Descriptive
Cat. of ASB. collection, vii, p. 230; Notices, 2nd Series, i, p. 384), while the work is
uniformly assigned in these-and other manuscripts to Hitaharivamsa, son of Vyasa,
It is obviously a case of appropriation by the Caitanya sect of a work composed by

Hitaharivaméa of the Radhavallabhi sect.
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allegation that he was Gopala Bhatta’s uncle is found only in the
legend narrated by Nityananda, Narahari and Manohara.

The proposed identification® of Parabodhinanda with
Prakasananda whom Caitanya met at Benares is still more unfounded
and unjustifiable. There is no evidence for the statement ? that
Caitanya changed the name of Prakasananda into Prabodhananda.
Caitanya is alleged to have met and converted Prabodhinanda in
Southern India long before he came across the scoffing unbeliever of
Benares, but nothing is said of any change of name there. This
Prakadananda is supposed to have been the well-known author of
the Vedanta-siddhanta-muktavali, a pupil of Paramahamsa Parivraja-
kacarya Jfiandnanda; but this appears to be pure imagination, for
there is no evidence for the identification except their common
interest in Vedanta. The conversion of Prakid$ananda at Benares is
given as a proof of Caitanya’s successful missionary effort; but even
from this point of view, judging from Krsnadasa’s account, Caitanya’s
abandon of Bhakti does not appear to have made much effective
impression in a city like Benares where rationalistic and rigoristic
views prevailed.® The fact of the conversion is rendered suspicious
by the want of explicit mention by the biographers, as well as by the
denunciation, in fairly immoderate language, of Praka$ananda, put
more than once in the mouth of Caitanya himself, by Vmdavana-
diasa (Madhya iii and xx). This biographer is scarcely amiable to the
Vedintic ascetic and appears to assume a singularly un-vaisnava
attitude to an alleged Vaisnava convert.

From what has been said above it will be clear that the account
of Gopala Bhatta found in the records of the Caitanya sect is not only
meagre but also uncertain and unsatisfactory. But here the matter
does not end. Another work is definitely ascribed to Gopila Bhatta
by Narahari-cakravartin and Manohara-dasa, but the ascription is
falsified by what is recorded in the ascribed work itself! And this
is a good commentary on the trustworthiness of the traditions
recorded by them. Narahari informs us* that Gopala Bhatta
composed a Tippani on Lilasuka Bilvamangala’s Krsna-karnamrta,
which became a source of delight to the devout Vaisnavas; while.

! By Dinesh Chandra Sen and others.

2 Jadunath Sarkar, Caitanya’s Life and Teachings, 2nd ed., Calcutta, 1922,
p. xiii, misled by Dinesh Chandra Sen and others.

8 Caitanya is reported by Krsnadasa Kavirija to have himself regretted that
his sentimental wares did not sell at Benares (&ta ¥fga wifw wix@™ wiamifa
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Manohara * not only mentions and characterizes this commentary
but also quotes and comments on its two Mangala-§lokas and declares
Gopila. Bhatta’s authorship of the work. These verses do indeed
occur, as they are quoted, in the Kysna-vallabha commentary of
Gopala Bhatta on the Krsna-karnamyta?® as its first two opening
verses. The first verse is an invocation of Krsna, there being no
Namaskriya to Caitanya, while the second verse ® names the author
and the work and informs us that the commentator was a Dravida
Brahmin. But in one of the closing verses,* which, however, is not
quoted by Manohara, the commentator informs us that he was the
son of Harivam$a Bhatta and grandson of Nrsimha of the Dravida
country ! ® It is needless to add that no such description occurs in
the Hari-bhakti-vilasa. ‘The conclusion, therefore, is inevitable that
either this commentator is a different person, o7, if the two Gopala
Bhattas are (following Narahari and Manohara) to be taken as
identical, then nothing remains of the Trimalla-Venkata-Prabodha-
nanda legend! Of this commentary nothing is said in other Bengal

Vaisnava works. _
Of Gopila Bhatta, son of Harivam$a Bhatta and author of

Kysna-vallabhd commentary, two or three works are known. That he
was also an Alamkarika, interested in erotic Rasa-treatises is clear
from the fact that he also wrote a commentary, entitled Ras:ka-

1 Phrgirgifer awiwac St a9 | Wity faiy g amed fafaw
FTTC TNA WAIfEd gwarC | CEefcerE g1 fygmRc €y
g D wrgraCe X T | fefag g 2fw gt vadw
«rgqT el T IfNd OXqT | gOwfE wF IV g9 AW qw®00

wu1 fiv Wi—geryfEaeTTa S etc.

2 A critical edition of the Bengal recension of this work, along with the Krsna-
vallabha commentary of Gopala Bhatta, as well as with the Subodhani of Caitanya-disa
and the Sararga-rangada of Krsnadasa Kaviraja is being printed and will be shortly
published by the present writer in the Dacca University Oriental Text Publication
Series. Itis based on two complete and one incomplete MSS. of the Krsna-vallabha,
and eight MSS. of the other two commentaries from different sources. In the
introduction there is a discussion of the problems indicated here.

8 vmadaaQat Sat NI | NUIGHE FAQ FTATEATAST |
¢ Rupfredehng: egitvagEarET ARG |
e afafied gt Nereame g3 ATarvrgrciarcR @It |
5 The colophon confirms this by reading as follows: tfa ?{Trﬁ"ﬁ:ﬂ'w?m.

woERhNYrevEfac e Nempataadtar Nesgawvr gaary  (The readings of both of our
complete MSS. agree, one of these MSS. being dated Samvat 1662 =1606 A.D.).
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rafijani, on Bhanudatta’s Rasa-madijari.! The second opening verse
of this commentary informs us that its author Gopala Bhatta was a
Brahmin of the Dravida country ? ; and the first of the two concluding
verses, which is identical with one of the concluding verses, quoted
above, of the Kysna-vallabha ($rimad-dravida®), gives the names of his
father and grandfather respectively as Harivams$a Bhatta and
Nrsimha.® This commentary contains no reference to or citation
from the works on Rasa-$§astra of the Bengal school, as the Kysna-
vallabhd@ does; and, so far, no MSS. in Bengali character of this
commentary have beenfound. Gopala Bhatta appears to have written
another exegetic work of a similar type. The Kavyamala edition of
Rudra’s Srngara-tilaka (Gucchaka iii, p. 11 footnote) mentions an
incomplete commentary on Rudra’s work by Gopala Bhatta which is
called Rasa-tarangini; but no details about the commentary or its
author are given and no other MS. of this work is known to exist.
Gopala Bhatta, son of Harivam$a Bhatta, appears to have
written yet another ritualistic work, called Samaya- or Kala-kaumuds,
which is noticed by Rajendra Lal Mitra.* Here also, the author in
one of the opening verses ° describes himself in almost similar terms
as a Brahmin of the Dravida country, while the colophon to the

1 See S. K. De, Sanskrit Poectics, i, p. 252. MSS. of this work are noticed in
Mitra, Notices, iv, p. 294, no. 1712; Mitra, Bikaner Catalogue, p. 709, no. 1573;
Eggeling, op. cit., iii, p. 357; Stein, Jammu Catalogue, p. 63, no. 748; Hultzsch,
Report, iii, p. 48, no. 1251; Peterson, Sixth Report, p. 92, no. 377; R.G. Bhandarkar,
Report, 1887—91, p. 32, no. 453 ; Kathvate, Report, 1891—935, p. 46, no. 705. We nave
seen the last two Devanagari MSS., now deposited in the Bhandarkar Institute
(no. 453 of 1887-91 and no. 705 of 1891—95, the former incomplete), as well as two
other MSS. of work in the same collection (no. 244 of Viérambag i, and no. 207 of
Visrambag i).

aPe@vza Fifasagedur | frgx tgamaierat aacgar |

3 The opening and concluding verses occur, in the form stated, in the India
Office MSS. and in the MSS. noticed by Mitra; in the other catalogues the detail is
not found. They occur also in the two complete MSS. of the Bhandarkar Institute
collection (no. 705 of 189195 and no. 207 of Vidraimbag i); in MS. no. 244 of
Visrambiag i, the beginning is missing, but the concluding verse in question (§r7mad-
dravida®) is found; and in the fragmentary ‘MS. no. 453 of 1887-91 we have the
second opening verse, but the MS. breaks off on fol. 6. In all the MSS. mentioned
above, wherever they are complete, the colophon reads, with minor variations;

tfa SfE R aT TR ETYEWEEdaT CHRE Star <femcmat gwaTy All these MSS are

in Devanagari characters. The commentary is not extensive, being rather a series
of running glosses; and there is hardly any direct quotation or refeience in it
except once to the Kavya-prakisa.

2

4 Notices, vii, p. 254, no. 2501 (with a résumé of its contents).

. Nagoeza s grgeadt | fingd faget NG war gaIRNE |
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work, which is almost similar to those of the works mentioned above,
describes him as ‘one whose refuge is the feet of Harivams$a Bhatta .
The work appears to be written in Sanskrit prose and verse; and
from the enumeration of its content, its chief object appears to be
the determination of auspicious times or Tithis suitable for religious
rites and observances, including the Samskaras, the Diksa, the
varipus Vratas, festivals (e.g. Janmastami), the installation of the
image of the Bhagavat, and so forth. The work has not been printed,
and the MS. is not available; but the notice of the only known MS.
of the work, written in Bengali characters, makes it clear that it was
a fairly extensive compilation (folios 128; g lines on a page) and
dealt with the subject in some detail. From some of the topics
dealt with it may be presumed that it was written by a Vaisnava
author. : ‘

On the other hand, the Hari-bhakti-vil@sa, which goes under the
name of Gopala Bhatta of the Caitanya sect, contains no such
colophon or self-descriptive verse giving his ancestry. In one of
its opening verses? it states that Gopala Bhatta, a disciple of
Prabodhananda, who is dear to Caitanya, is compiling the work for
the satisfaction of Raghunatha-diasa, Riipa and Sanatana. It
contains Namskriyds to Caitanya at the commencement of each
of its twenty sections, called Vildsas. It isa voluminous and almost
exhaustive metrical compendium in Sanskrit of the Vaisnava ritual
of the Bengal school, of the corpus of its social and religious practices.
It aims to cover all the compulsory and occasional rites and
ceiemonies, the rules of everyday service as well as the more
elaborate ritual of temples and higher places of worship. An
enumeration of the principal topics covered by its twenty Vildsas
will give some idea of its fairly comprehensive scope. They
are as follows:—I. Guru, Sisya and Mantra, II. The ceremony
of Initiation (Diksa), ITI. The Sadicara or daily devotional acts of
a Vaisnava, IV-V. The ritual of the temple (Mandira-samskara),
VI. The Mode of Worship of the Sacred Image (Srimiirti-paja), VIL.
The offering of flowers, Tulasi leaves, etc., VIII. The offering of light
(Dipa%rincense (Dhitipa), food (Naivedya), etc., IX. The taking of
the alspicious water of the conchshell (Sankhodaka), ‘foot-nectar’
(Caranamrta), consecrated food (Mahaprasiada), etc., X. The

1 tfa TfamTcanemirevzsar sTeRtgYr garyn
x wafiwTeifead siryrere fa wnafivae |
MurewEr TIATETY GATIATIGNTA T |

(Ed. Radharaman Press, Berhampur-Murshidabad, 2nd ed. in ¢ rt. e i
in Bengali characters, with the Digdaréani commentary.) wo parts, 1889, 189
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rad-dharma and the characteristics of a Vaisnava devotee, XI.
?}l:: gﬁ:ﬁy duties of a devotee (Nitya-krtya), XII. The fortnightly
observances (Paksa-krtya), XIII. Fasting (Upavasa) and duties
connected with it, XIV-XVI. Monthly observances (Masa-krtya),
vows (Vrata) and festivals, XVII. The use of prayers and formulas
(Japa), offering of oblation (Homa), etc., XVIIL The makl%g
of Images (Mirti-nirmana) and Sacred Stone (Salagrama), XI
The setting up of Images (Mirti-pratistha), XX. Thg constru.cplon'
of temples (Mandira-nirmana). It is a work of extensive erudition;
and each rule is copiously illustrated and supported by quota-
tions from the Puridnas, Samhitas, Tantras and other scriptures.
It is, in brief, a complete guide to Vaidhi Bhakti, in which the
devotional acts proceed from Sistric injunctions. Some omissions,
however, are remarkable. No treatment is accorded to the purifica-
tory rites, known as Samskiras,' although a section is devoted to
initiation or Diksa in which the incorporation of Tantric ideas
is a noteworthy feature. While festivals connected with deities
other than Krsna are excluded, an exception is made in favour
of Siva-ratri; but the most important Vaisnava festival of Rasa-yitra,
which Raghunandana also omits in his Ydatra-tattva, is conspicuous
by the absence of all reference. It is also important to note that
this ritual authority does not recognize the cult of Caitanya-worship
or the worship of Caitanya’s image, which became a remarkable
feature of the later development of the faith. The work departs in
many details from the accepted views of the sect. There are no
directions, for instance, for the construction of the images of Radha
and Krsna, although there are rules for those of Laksmi and Nariyana,

! The deficiency is sought to be remedied in a work called Sat-kriya-sara-dipika,
which is undoubtedly a later fabrication passed off in Gopila Bhatta's name. It
was published in Bengali characters in the Bengali Vaisnava jouinal, Sajjana-
tosani, vol. xv-xvii, by Kedarnath Datta and reprinted by the Gaudiya Madhva
Matha, Calcutta, 1935. MSS. of it are noticed in Haraprasad Shastri, Notices, 2nd
Series, i, p. 397, no. 395; ii, p. 209-10, no. 235. The reprint contains another work,
entitled Samskara-dipikd, meant as its supplement, on the duties of Samnyasa, also
ascribed to Gopala Bhatta; but the authority for this attribution is not known, and
no MS. of this work has yet been noticed. The Sat-kriya-sara-dipika contains no-
account of the author or his family, but the opening passages name Gopila Bhatta
as the author and pay homage to Caitanya. The fourteen Samskiras dealt with in
this work begin with Vivaha, Garbhadhana, etc. and end with Samavartana, following
the order of treatment of Bhavadeva's Karmanusthana-paddhati; but it omits the
important ceremony of Antyecsti or Sraddha as forbidden to a true Vaisnava. The
Bhagavad-dharma being, in the author’s opinion, superior to every other Dharma,
the Smarta rules are excluded fiom application to a Vaisnava (but Tantric ceremonies
and rules are preferred!); and yet the author acknowledges as his source the works of
Bhavadeva Bhatta, Aniruddha Bhatta, Govindananda, Bhima Bhatta, Nardayana
Bhatta, besides the older works of Manu, Harita, etc.
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Krsna and Rukmini, and other forms of the deity. This Krsna is
Cakradhara, and not Dvi-bhuja Muralidhara; and the Radha-cult
does not figure as prominently as it should, Radhi being even
omitted in the Dhyana of Krsna. But the work must have become
an authoritative source of the ritualism and devotional practices of
the sect; and its popularity is indicated by the fact that an abridged
Bengali metrical adaptation was made by Kanai-dasa, a manuscript
of which (No. 1231) exists in the Dacca University Library. As the
Havi-bhakti-vilasa is quoted by name in Riapa Gosvamin'’s Bhakti-
vasamyta-sindhu (ad 1. 2. 40), which is expressly dated in Saka 1463
(=1541 A.D.), itmust have been composed sometime before this
date.
On this work there is a Sanskrit commentary, named Digdarsanz,
which is attributed to Sanitana Gosvamin; but there is also a
tradition that the original work also was composed, not by Gopala
Bhatta, but by Sanatana. The story of its origin, as given by
Narahari relates! that the idea of composing a Vaisnava Smrti
originated in the mind of Gopala Bhatta, but the work was actually
composed by Sanitana in Gopala’s name. Manohara also believes *
that Sanitana wrote the work itself, but Gopila Bhatta was
responsible for the illustrative passages culled from the Puranas and
other scriptures. As the statements of Narahari and Manohara are
not always beyond suspicion, the extraordinary reverence paid to
Sanitana’s learning and piety may be held responsible for this
attribution. But Sanitana’s authorship of both the text and its
commentary is also recorded by no less an authority than his nephew
and associate, Jiva Gosvamin, in the list he gives of Sanitana’s
works at the end of the (Laghu ) Vaisnava-tosani commentary on the
Srimad-bhdgavata. This is also confirmed by Krsnadasa Kavirija,
who was a disciple of the six Gosvamins at Vindavana; for he makes
Caitanya teach a rapid summary (Madhya, xxiv) of the Hari-bhakti-
vildsa to Sanatana with an express command to write a Vaisnava Smrti

1 *f(d Japagyfa wxw vgad | aTAa AR enfireT @Y WX )
AY@C AR @AY gaww | e Arefortmfrare aga )

2 Srgamaa Mgt vw wfcw | g3 wwiw wmhetsc ke r.. ..
HET gATAA CYATY W | X7 9A7Y gw fxd wloufme frere g
u% wfce Mhwareagna | 97 JUIW a1ew &g g™y (pp. 8-9)

Nityananda-dasa is not clear on this point; but he says that at the direction ( wrer)
of Riipa and Sanatana, Gopala Bhatta undertook the work. After it was completed
Sanatana gave it to him-and he took it as his own work and put his own Guru’s name

in it (7 YU VIR wnfiy gwmaR | Frerve Wi amer e TeR A fewar fre
T T | )
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on.the basis of the outlines taught. Moreover, Krsnadasa elfpgzstﬁz
ascribes this work to Sanatana in two passages (Madhya, 1, SSt’ £ t3171 '
iv, 221). These testimonies cannot be lightly set aside, lcll 1;1 dC
text itself Gopala Bhatta’s authorship is unambiguously liec agg ;
If Manohara’s proposed solution to the difficulty 1mphes . a
Sanatana wrote an outline of the work, which Gopala Bhatta
elaborated with copious illustrative passages, the presgmptlolial (115
ingenious but is entirely without evidence! That Sanatana had,
besides writing its commentary, a direct connexion W,1th the text,
seems highly probable; at the same time, Gopala Bhatta’s authorship,
expressly declared in it, cannot be easily dismissed. Itis undisputed
that Sanatana, with his equally able brother Riipa, was the acknow-
ledged centre of inspiration of the Bengal Vaisnava group at
Vrndavana; but, if Gopala is presumed to have merely elaborated a
previous work of Sanatana, it is extremely unlikely that he should
have failed to acknowledge this basis of his labours and appropriated
the work to himself, especially as he actually mentions that he wrote

! Equally unfounded and unconvincing is the suggestion of some modern
writers (Dinesh Chandra Sen, Vaispava Literature, Calcutta University, 1922, p. 290;
followed by Kennedy, Castanya Movement, Oxford Univ. Press, 1925, p. 137) that
Sanatana’s name was not officially associated with the work because his defection
from Hinduism to Islam before becoming a Vaisnava had created a prejudice and
stood in the way of the acceptance of this ritualistic work. If this were so, it is
unintelligible why the alleged prejudice did not stand in the way of Sandatana’s name
being associated officially with the works of Riipa, Jiva, Krsnaddsa Kaviraja and
others, or of his own Bhagavatamyta and Vaisnava-tosani being accepted as authorita-
tive. As a matter of fact, we have no satisfactory evidence of Sanatana’s afleged
conversion to Muhammadanism. No doubt, he became, along with his brother
Riipa, a high official at the Muhammadan court at Gauda, and it is said that he
was known by the Muhammadan name or title of Dabir Khas (= Private Secretary)
before Caitanya gave him the devotional name of Sanitana; but there is nothing
unusual in this, and there is no evidence to show that he actually adopted the
Muhammadan faith. On the contrary, the Bhakti-ratnikara tells us (pp. 42-43)
that Sanitana and Riipa, whose descent is traced (after Jiva’s account) to a Karnata
Brahmin family, invited a colony of Karnata Brahmins to settle near Ramakeli,
and kept up with them their inherited social and religious practices, only considering
themselves impure because of their contact with the Mlecchas. We are told that
they kept themselves in touch with the Vaisnava group at Navadvipa, and this
explains their eagerness to meet Caitanya of whom they had heard so much. Sanatana
learnt the Sastras from one Vidyavacaspati of Navadvipa, whom he mentions
reverentially as his Guru in one of the opening verses of his Vaisnava-tosani. Of

Sanatana, Krsnadiasa says (Madhya xix, 17): wererd ufewa faw fawm @)
wrraAfararT &% gwid afgsir ) This surely is not the description of an outcast. The
stupendous Sastric learning and Vaisnava disposition of the two brothers, which
undoubtedly prompted Caitanya to impose on them the fitting task of composing
the entire authoritative devotional literature of the sect, could not have been acquired

in a day; and it undoubtedly points to the retention of their ancestral faith from
the very beginning,
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the work for the satisfaction of Sanitana and others. In a similar
case, Jiva Gosvamin does not fail to express his indebtedness to an
outline prepared by an unnamed Diaksinatya Bhatta (by which
reference he is supposed to mean Gopala Bhatta himself), on which
he based his own elaborate Sa¢-samdarbha. It seems probable, there-
fore, that Gopala Bhatta, as stated in the work itself, was the actual
author of the Hari-bhakti-vildsa, but the attribution to Sanitana
might have arisen from a kind of close collaboration, which will
remain undetermined, between this doyen of the Vaisnava Sastra
and Gopala Bhatta in making this voluminous compilation.

From the above discussion it will be clear that the various
legends and traditions about Gopala Bhatta should be taken with
extreme caution. Apart from pious belief, the following conclusions
arise inevitably from the available facts:

(1) According to the description given by himself, the Gopala
Bhatta, who composed the ritualistic work Kdla-kaumudz, and the
Kysna-vallabha and Rastka-rafijani commentaries, was the son of
Harivam$a Bhatta and grandson of Nrsimha, and belonged to
Dravida. It is not known what connexion he had with the Caitanya
sect; but if the Trimalla-Venkata-Prabodhananda story is excluded,
there are several facts in favour of his identification with the Gopala
Bhatta of the Caitanya sect. The absence of Namaskriya to Caitanya
in his Krsna-vallabhd and other works, though suspicious, is not
decisive; for the two Diita-kavyas, the Dana-keli-kaumudi and the
Padyavali of Rapa Gosvamin do not also contain such Namaskriya.
The commentary gives ample evidence that the author was a devout
Vaisnava, and there is hardly anything in it which does not subscribe
to the peculiar tenets of Caitanyaism. On the contrary, it refers at the
very commencement to the characteristic doctrine of the Bengal
school that Krsna is not an Avatira but the Avatarin, the supreme
deity himself. It also believes in the other important doctrine of
the Bengal school that the deity possesses a supersensuous and
blissful form, which is adolescent (ki$ora) and quasi-human (narakrts),
always sporting at Vrndavana, and which is the highest object of
adoration. With very minor modifications it comments upon the
Bengal recension of the Krsna-karnamyta, and does not accept the
South Indian text in spite of the author’s declared Dravidian origin.
All this makes it likely that the commentator was a Vaisnava who
accepted the views of the Bengal school; dnd the presumption is
strengthened by the fact that he quotes directly (in both cases citing
by the title of the works) from the two authoritative Rasa-treatises
of Ripa Gosvamin, the Bhakti-vasamrta-sindhu and its supplement
Ujjvala-nilamani, a fact which would also indicate that the com-
mentary could not have been composed before Saka 1463 (=1541
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ich is the date of the composition of the first of these
gtlgd) ’w‘grlizs. Against these argumentls) in favour of the identity Oé
the two Gopala Bhattas, the sqmewhat curious fact may be urge
that Krsnadasg Kaviraja, in spite of his homage to Gopala Bhatt?
L one of his Siksa-gurus, does not anywhere refer to or make use o
the Krszza—vallabhd commentary in his own Saranga-rangadd com-
mentary on the Krsna-karpamyta; on the contrary, he accepts and
expands Caitanya-dasa’s Subodhani commentary on the same. But
this circumstance need not present a serious difficulty. ) )

(2) There is, however, no direct evidence to identify him with
the Gopila Bhatta who was one of the six Vrndavana Gosvamins of
the Caitanya sect. The personal history of this Gosvamin is, at
best meagre and fatuous; his lineage, as given in the records of the
sect-is vague, conflicting and obviously legendary; whether he
pelonged at all to Southern India is not certain. In his Hari-bhakti-
vildsa, the authorship of which also is shrouded in mystery, he
decribes himself as writing for the satisfaction of Riipa, Sanatana and
Raghunitha-dasa, and as the Sisya of Prabodhananda; but he does
not give his own ancestry or place of origin. The history of this
Prabodhananda is not clear, and it is very doubtful if he was (as
alleged by Nityananda, Narahari and Manohara) an uncle of Gopala
Bhatta; for the story of Trimalla-Venkata-Prabodhananda is sus-
piciously legenflary and uncorroborated.

The question is further complicated by the discovery of another
Gopila Bhatta, who wrote another but an entirely different com-
mentary on the Krsna-karnamyta, entitled Sravanahladini, and who
apparently also belonged to Bengal. A MS. of this commentary was
first noticed by S. R. Bhandarkar in his Catalogue of the collections
of MSS. deposited in the Deccan College (Bombay, 1888, p. 135)
under the serial number 178 of 1879-80; the MS. now exists in the
Bhandarkar Research Institute under the same number. The MS
is written in old Devanagari script which uses occasional jwstha;
matrda, and consists of 145 folios. In one of the openin verses | the
author bows to his Guru, named Nirdyana, and in tw% of the
cluding verses supplies some information about himself. The n(;(r):llé
of the author’s father is given in one of these verses as Bhaddat¥
(? Udyat-) phana; ® and w i B

(2 na e are informed that the commentary was
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composed to please the author’s friend Vanamaili-dasa and younger
brother Laksminaridyana.! The Bengal origin of the commentary is
Indicated by the fact that it follows the Bengal recension of the
text, and cites not only Jayadeva’s Gita-govinda (fol. 22b), but
also the Bhakti-ras@myta-sindhu (fol. 16a, 19b) of Riipa Gosvamin,
earlier than which last work (i.e. earlier 1541 A.D.) it could not have
been written. It follows generally the views of the Bengal school of
Vaisnavism. :

. _‘The mention of yet another Gopila Bhatta, belonging to Bengal,
1s found incidentally in a sub-commentary on the Bhagavata,®
entitled Dipika-dipana, It is a commentary on the Bhavartha-
dipika commentary of Sridhara-svamin. The author Radharamana-
dasa speaks of himself in the opening verses as devoted to the service
of Srimad Gopala Bhatta (Srtmad-gopala-bhattanam dasye samsakta-
mansah), as a worshipper of (the image of) Radharamana (radha-
ramana-seving) and as a friend of Krsnagovinda (krsnagovinda-
matrena). Is this Gopala Bhatta different from those mentioned
above ?°®
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2 Chintaharan Chakravarti, Descriptive Catalogue of Skt. MSS. in the Vangiya
Sahitya Parisad, Introd., p. xvii.

8 Thanks are due to my friend, Mr. P. K. Gode, Curator of the Bhandarkar
Oriental Institute, Poona, for loan of the Institute MSS. utilized in this article.
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