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INTRODUCTION

LoNG before Buddhist days the fecund imaginative genius of
India, that land of great, indeed unsurpassed story-tellers, had
developed both in verse and prose a whole mass of fables, parables,
heroic stories of endurance and adventure, comic tales and what
we should call fairy-stories. What more natural than that the
Buddhists, who fully shared India’s belief in the long round of
rebirth, should have seized on these folk-stories and adapted
them to their own purposes ? There was the Hero, human or
animal, who, although not invariably appearing in a good light
(e.g. Ja. Nos. 318, 531) was given the role of the Bodhisatta.
His presence is an essential feature of each Jataka tale in some
of which he is shown as consciously striving, in one way or
another, steadily to adhere to the vow he made eons ago under
the Buddha Dipankara one day himself to become a Buddha
(see e.g. Ja. Nos 313, 340). He it was who in this birth, his
last, won enlightenment under the Tree of Awakening at Budh-
Gaya and became the Buddha Gotama. And there were in
thgs_e ancient folk-tales the people: kings, brahmans, ascetics,
women, traders, mierchants, hunters and so on besides the
birds and animals that the Hero helped, cherished, slew, feared
or outwitted, or who helped, cherished, slew, frightened and
occasionally outwitted him. As, in the tales adapted to Buddhist
uses, the Hero becomes the Bodhisatta or Mahasatta, so to the
human beings, the animals and birds could be assigned tl}e
names of people well known to the Buddha, the story-teller in
the present drawing on his enormous stores of memory, and
equally well known to his contemporaries, to whom names such
as Sariputta, Moggallina, Ananda, Rahula, Uppalavanna and
Devadatta could hardly have failed to be familiar. These t:ales
became known as Jatakas, stories of previous or anterior lives
of the Buddha, and form in the words of Rhys Davids® “ the

! Buddhist Birth Stories, 1878 ; new and revised edition, no date, Broadway
Translations.

vii



viii INTRODUCTION

oldest, most complete, and most important collection of folk-
lore extant”.

Although this monumental collection consists of 547 Jatakas,
there are not necessarily 547 stories as sometimes the same tale
reappears in a different version or several are included in one
birth. The whole was edited in Pali in roman script by Victor
Fausboll in 6 volumes, London, 1877-1896, with an Index
compiled by Dines Andersen, 1897. For about half a century
moreover it has been possible to read these 547 Jatakas in
English, for a translation was made by various hands under the
editorship of Professor E. B. Cowell, and published by the
Cambridge University Press in 6 volumes, 18g95-1907, with an
Index in 1913. This Cambridge translation was reprinted by
the Pali Text Society, complete in 3 volumes, in 1956.

In offering this present English version of ten of the Jataka
Stories, I am not however repeating ‘ Cowell’s”’ translations,
admirable though I find them and well loved though 1 know
them to be. I have re-translated direct from Fausboll’s edition,
following, as does ““ Cowell "', both his page numbering and the
numbering of the Stories. I have done this largely because I
think it important to keep the work of translation alive since

it is one of the ways of gradually approximating to the mean-
ings the thoughts and ideas, the words and phrases were intended

to contain in the Pali and so be understood by the people who
heard these old tales recounted.

Each of the 547 Pali Jataka Stories is composed according
to a definite and uniform plan, clearly summarised by Fausbit.
“As is well known a ‘ Jataka’' in the Jataka Atthavanpanz
consists of four parts, viz. (a) a Paccuppanna-vatthu, an incident
from the time of Gotama Buddha, that frames, as it were, ang
gives rise to Gotama Buddha telling an event of olden times,
(b) an Atitavatthu which latter has originally been in verse, but
afterwards was retold by Gotama Buddha partly in prose and
partly in verse, with moral teaching in view, (c) a Veyyakarana
or Commentary which elucidates both the tale and certain
words in the metrical pieces, and ultimately (d) a Samodhana,
a winding up of the story. The last two belong properly to

1 The Jataka, vol. vii, p. ii.
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the Paccuppanna-vatthu.” The Samodhana includes the identi-
fication, attributed to the Buddha, of personages in the present
with the characters who appear in the story from the. past.
In the following selection only Fausbsll’s points (b) and (2) have
been given. Although the Jataka is now contained in the Pali
Canon, the verses alone are canonical.

The Stories seek to inculcate good manners, good sense and
good behaviour, all of which usually reap an appropriate reward
owing to the working of kamma by which the result of a volitional
act, of body, speech or thought, is suited to the nature of that
act. They contain much of cruelty and savagery, treachery
and ingratitude, much of courtesy and chivalry, love and friend-
ship, loyalty and devotion, quick-wittedness and ingenuity,
self-sacrifice, endurance, patience, and care and affection for
others : wife and husband, children, parents and friends. Many
gain an added interest if the symbolism of Buddhism is already
understood, for example the story of the monkey-king who, not
recking of his own life, made of himself a bridge so that his
troupe could pass safely over his back to the security of the
Beyond (Ja. No. 407), a notion reflected again, but without the
bridge motif, in the story of the desert-pilot who took the
caravan safely across the waterless desert, likewise arriving
Beyond, all perils past (Ji. No. 2). And others prove to be
specially interesting for their similarities to fables or legends
from other lands, for example ‘“ The Ass in the Lion’s Skin "’
(Ja. No. 189), ““ The Talkative Tortoise” (Ja. No. 215) and
“The Jackal and the Crow” (Ja. No. 294; cf. *“ The Fox and
the Crow ”’). As tales, the Jatakas are delightful and charming,
and without having recourse to a multitude of difficult technical
terms, admirably convey and emphasize many a leading Buddhist
concept.

Considering the appeal these half-moral, half-comic and
sometimes dreadfully ““ tough’ stories have made down t'he
centuries, and considering many are so short they may easily
be given in their entirety, it is not surprising that Selections in
English translation have been made from time to time.

In this Selection that I now add, the Pali version appears

on the page facing the English. Limiting myself to a inere ten
B
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Stories, I have chosen some of those designed to illustrate how,
in various of his anterior lives, the Great Being practised each
of the ten *‘ perfections”, excellences or ‘‘ goings beyond ”,
paramitd,* recognised in the Pali tradition, though hardly in the
Pali Canon, until he had gained the complete supremacy in
them all necessary for the attainment of Buddhahood. This
was the substance of the Bodhisatta’s quest and of the vow
he had made an incalculable time ago under the Buddha
Dipankara, the Buddha who prophesied of the youth Sumedha
that one day he too would become a Buddha. This was the
Being who, for innumerable lives, was set on the winning of
enlightenment and who eventually achieved it, without another’s
help, by sheer steadfastness of purpose and in spite of the utmost
temptations, trials and tortures, as may be read of in the Jataka
Stories. Unlike the Mahayana in which countless Bodhisattvas
are recognised, in the Pali tradition there is but the one Bodhisatta
although many were the varieties of his anterior forms and
lives : the Being who at last and in his final birth became the
Buddha Gotama.

By no means however does every Jataka Story illustrate a
paramita, the heroic self-conquest manifested by bringing to
completion each of the ten perfections. But, besides those
given here, there are also other Stories concerned with one or
other of the paramitas or even with more than one, with the
possible exception of the Lomahamsajataka (No. 94 and my
No. X). For this is perhaps the only birth-story dealing with
the perfection of equanimity. My choice of the Stories to form
this volume -was largely determined by considerations of the
unity to be gained if they were limited to a single theme, ang
then by the length or the brevity of such stories as illustrate it.
Moreover the theme of the pdramitas forms a recognised class
as is shown by the Cariyapitaka, a Pali work containing 35
stories all of which are occupied with the perfections.

My main object in preparing these ten stories has been to
provide those learning Pali with reading material that, if not
canonical, is palatable and comparatively easy but which at the
same time, since it lacks the repetition characterising much of

1 See Table of Contents.
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the Pali canonical literature, uses a large number of words.
It is not to be expected however that Pali-ists, even though
Fausbéll’s Jataka has been so long out of print, can find much
consolation in this small Selection. Since a further object
has been to make accessible to the general reader, a minute
fraction of the huge Jataka collection in the hope that he will
want to know more of these ancient tales, I have not burdened
this little book with a glossary or vocabulary; and the serious
student of Pali, though he needs a new Grammar, has at his
disposal both a Pali-English Dictionary! and an English-Pali
Dictionary?. I have moreover attempted to make my trans-
lation fairly literal so as not to puzzle, but on the contrary to
help the student, though at the same time I have tried, without
confining myself rigorously to ‘“ the idiom of to-day ”, to keep
the spirit and the flavour, the attha and vyaidijana, of the original
and present it in a readable form.

But although I have tried to be reasonably literal, often
translating word by word rather than sentence by sentence,
I have been at no special pains to use the same English word
consistently for the same Pali one. I think this would have
been a mistake in particular for the non-technical terms where
there is no need for strict rigidity. Thus, sometimes ‘ to
reflect on” seemed to suit the English better, sometimes ‘‘ to
ponder ” for the one Pali word avajjati. To take another
example, it was extremely difficult to find an English word that
would not sound too far-fetched for the six appearances in
Story No. V of viriyan ossajati, to slacken in or relax in energy.
Making a freer translation than has been my general plan
throughout, I have rendered this expression variously : s}acken
in energy, give up hope, do your utmost, give in. Consistency
carried too far may end in detriment to the translation, although
it is highly advisable for technical terms if they are to carry
their proper weight. ' )

I have made no omissions except in the very long M’fé’a‘
pakkhajataka. All are shown by omission marks. In addition,
there are in this same Jataka one or two occasions where I have

1 Pajj Text Society’s Pali-English Dictionary, T. W. Rhys Davids and W. Stede.

* English-Pali Dictionary, compiled by A. P. Buddhadatta Mahathera, and
.published by the Pali Text Saciety, 1955.
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compressed lengthy arguments into a few words, enclosing them
in brackets. The paging, however, given throughout in heavy
type in square brackets and following Fausboll's pagination, is
but an inexact guide to the amount omitted since both the
length of his footnotes and the length of the commentary, the
veyyakarana, on the verses naturally vary from page to page.

In the absence of a glossary, I give instead a few notes for
each of the ten Stories which may be of some interest to Palj
students and others. But before coming to the Stories them-
selves, one or two general remarks may be made.

In the first place, for ‘ being reborn’ there are such ex-
pressions as -kule, -yoniyam, -loke nibbaititvd (being reborn in
such and such a family, womb or world), -niraye, -bhavane
ntbbaito (reborn in such and such a hell, such and such an abode
No. VIII), and patisandhini gahetva or ganhi (having taken on,
or he took on relinking: consciousness probably to be under:
stood, as in Nos. V and VIII). And for “ dying  there are such
expressions as yathakammarn gato (fared on or was faring op
according to kamma, Nos. I, V, VII), Brahmalokapariyan,
ahost (was a farer beyond to the Brahma-world, Nos. II, VIII)
Brahmalokiapago ahosi (was one who reached the Brahma.’
world, No. III), devapurars piresi (reached a deva-city, No IV)
kalam akasi (did, finished his karmic time, No. VI) and dez;alok,
nibbatti (was reborn in a deva-world, No. X). In No. IX the
Bodhisatta does not die but leaves the park in order t.o see h'e
parents. ®

Secondly, I have translated the word azite with which all th
Stories begin as “ Once upon a time *, since this is the traditio ai
opening of the world’s folk-tales. More properly, howe o
atite is *“ in the past ", while *“ once upon a time *’ is bh;Itaj)ubbve'r’
“ what had come to be, had happened earljer . Still, th o i
canonical justification for this slight licence as etasion
when Jatakas are incorporated into the Pali Ca
apt to be introduced by this latter word
i, 161).

Thirdly, attention must be drawn to
not infrequent, that the Jaitaka Storiest}:zf;:afé (:)I:lethe o
suggesting th i another,

gg g that the compilers had a good grasp of their material

on occasions
non they are
(e.g. at Vinaya i, 342,
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and drew on it largely to avoid repetition. There are two
ways of managing this: sometimes a Story may say “as told
elsewhere ”’, “as told earlier” or use some such expression,
but in any case referring to the Jataka collection ; or oné Story

(as our No. IX, also e.g., Ja. No. 378) may refer to some other
story by its name.

Story No. I. This contains a certain number of words mean-
ing places where in general jungle-animals live or spend part of
their time: (r) mivasa-gumba, compounded of mivisa (from
wivasati, to live, dwell, inhabit, stay), a dwelling, rest-place,
abode, shelter, habitation (cf. pubbe-nivasam anussaratt, to
recollect a former habitation, i.e., birth or life), and of gumba,
a thicket, bush, jungle; the lair of an animal in a thicket. or
jungle ; (2) vasana-gumba, i.e., vasana (from vasati, to live,
abide, dwell, stay), a dwelling-place, abode, with gumba ;
(3) sayana-guinba, i.e., sayana (from seti and sayatt, to lie down,
to sleep, to dwell), lying down, sleeping, with gumba ; (4) gumba
alone, which I have translated as “ form” as it is here used
specially of the hare; vasanatthana which may be translated
literally as dwelling-place; (6) vana-gumba, ie., vana, 2 forest,
with gumba. I have mot been able to discriminate between
these words for the haunts of animals and have fallen back on
“lair ”’ which however I believe is more correctly asay?, & word
not found in this Jataka. It may not be impossible that the
different words denote distinctions among the abodes of the
animals or the kind of places they frequent which further resear;h
might show to tally with their species or habits. Not only tl e
richness of the Pali language should be borne in mind, but als0
its precision. . i

The reference to not making onslaught on (atipata, Lit. fa111n§
on) creatures (pand, lit. breathers) because “ you are v1rtuoust0
(ftvam pana silavd) or of ethically right behaviour, s eemil is
indicate that this particular virtue is Pre'Buddl.uSt’ Fnd to
indeed one of the five Jain precepts besidf:s being al.lel nce
the teaching on ahimsd, harmlessness, non-injury; an-w{lo ¢ re:
of immemorial antiquity—considerations supporting ltlf pur-
Buddhist origin. It may be supposed that the Buddha, the pt 1
ported narrator of these Jataka Stories, was SO much preoccupie
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with his own teaching and outlook, no matter whether the
point under discussion were traditional, derived or original,
that he did not always wish to draw a sharp line between his-
torical accuracy and general interest. The former probably
would have made no great appeal to his listeners, whereas the
latter would bring home to them, as was part of the purpose of
telling these Stories, important points in the Dhamma to be
insisted upon over and over again, and taken to heart and
practised with ever-increasing consistency.

The Bodhisatta appears as Sakka, the lord of devas, twenty
times in the Jataka Stories.! He is not so identified here how-
ever. Sakka is here shown as testing the Bodhisatta almost
to the ultimate end of the perfection of giving, the giving of
his own life,? and then as commemorating for all time the supreme
gift the Bodhisatta had ungrudgingly intended. In the Pa);
Canon there are occasions when Sakka appears and himself ajds
the Buddha and confounds his enemies.

Story No. II. There are five Sllavimansa(na) Jatakas, all of
them short : Nos. 86, 290, 305, 330, 362. Very similar to No, 290
is No. 362, and to the same ‘‘ cycle ”’ belong Nos. 86 and 330.
Only No. 305 differs and appears to be independent of the other
four. In order to make as connected a story as possible out
of Nos. 86, 330 and 362, which apparently refer to one another
and contain material that should be read together, I have used
part of the introductory matter, the present incident or paccup-
pannavatthu, of No. 362, and only the words beginning with
idant me sutato silassa mahantabhdvo #iato (Now I know that
moral conduct is loftier than learning) to the end of the two
verses quoted occur in the story from the past.

Sila may be translated as moral or ethical conduct or behaviour
or as the (five) moral precepts, or as virtue, rightness. [t refers’,
in the main to right conduct of body and speech, ang as such
constitutes the first and initial branch of Buddhist training and
discipline. Unless the aspirant tests sila so as to establish its
validity and cogency for himself, it might not be possible for

1 T. W. Rhys Davids, Buddhist Birth Stories, op. cit., Table VII.

2 The absolute perfection of giving, and its most '‘ classical *’ expression
is to be found in the Vessantara-jataka (No. 547) wherc the Bodhisatta
gave away his children and his wife. '
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him to practise moral conduct in its fullness and so advance
to the further stages of samadhi, mental and meditational training,
and paitiid, the culminating wisdom transcending sense-experience
in which phenomenal things are apprehended and known as
they really are, yaihabhiitant.

There are in this Story four words for ““ snake " : ahi, sappa,
astvisa and naga. The first three are probably synonymous,
but the last, when used of a snake, should very likely be taken
as ‘“cobra”. It can also denote a fine bull-elephant; and as
an epithet of the Buddha or his chief disciples (as at Majjhima,
Suttas Nos. 5 and 24), especially if preceded by mahd-, means
something like a great or supreme being.

There is also a resemblance to the Parable of the Water-snake,
alagaddiipama, of Majjhima Sutta No. 22: to grasp a snake
wrongly may lead to death or terrible pain; even so, Dhamma
grasped badly and for the wrong reasons, may conduce to a
long term of suffering and sorrow—to mental and spiritual death.

The five super-knowledges are : iddhi, the psychic powers of
the spirit; hearing with the deva-ear; knowing the minds of
others ; recollecting one’s former habitations: and compre-
hending that beings pass hence and come to be elsewhere with
this or that characteristic according to kamma. A sixth, and
presumably ““ Buddhist ” abhififia or super-knowing, was added
later : the realisation of freedom of mind because the cankers or
asava have been destroyed and rooted out entirely.

The eight attainments belong to meditation, of such great
Importance in the Teaching. They are mastery of the four
jhana, of the plane of infinite dkdsa (space), of infinite conscigus-
ness, of no-thing, and of neither-perception-nor-non-perception.
The ninth attainment, the stopping (in meditation) of perception
and feeling, not mentioned in this Story, is the highest medl.tatlve
stage possible to achieve according to the view taken In the
Pali Canon.

For “ These sense-pleasures are likened to a piece (o, !‘"PP)
of meat (or, flesh) '’ cf. Majjhima i. 364 where, after a s.1m}lar
description of birds attacking one another, the ariyan disciple
is said to reflect that pleasures of the senses have been likengd
to a lump of flesh by the Lord (cf. Vinaya iii. 105, Samyutta i,
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255, Majjhama i. 145, etc.). Our Jataka cannot of course
ascribe these words to the Lord ; instead they are attributed to
the Bodhisatta and give us, as in Story No. I, an intimation of
some aspect of the Teaching that was to be much emphasised,
here the casting away and renunciation of sense-pleasures, of
the craving for them and wrong enjoyment of them.

“ Him that has naught, "’ akificana, is the usual word for the
man-of-naught, that is, the one who wishes to call nothing his
own and who not only has no material possessions, but no mental
obstructions or defilements holding him back, tying him to this
hither shore. He is the sage at peace, not beset by grasping
or by cares and ills of body or mind.

In the last line of the last verse the words ‘ harms neither
himself nor another ” put one in mind of the last of the four
““ tormentors "', really a non-tormentor, who, as is repeatedly
said in various of the Majjhima’s Middle Fifty Suttas, *“ torment-
ing neither himself nor others is here-now allayed, quenched,
become cool, an experiencer of bliss that lives with self Brahma-
become ”* (brahmabhiitena attana viharatl). To become Brahma
may be regarded as one way of expressing the goal to be attained
by the brahmacarin, the Brahma-farer, the walker or goer to
Brahma. When he has come to the end of his walk along the
Way he has become Brahma.

Story No. III. This may be compared both with the Makhg-
devasutta (Magjhima Sutta No. 83) which is longer and fyller
than this Jataka, and also with the Nimi-jataka (Ja. No. 541).
In the Majjhima, Nimi was the last of Makhadeva’s descendants
to give up the throne and go forth from home into homelessness.
In our Jataka, Makhadeva, after coming to birth in a Brahma-
world and deceasing from there, again becomes a king,

o A one
called Nimi. Both Jataka and Majjhima insist that the lovely
custom of leaving home and developing the four brahmavihara

(of friendliness, compassion, sympathetic joy and even-minded-
ness) conduces only (Majjhima ii. 82, yavadeva) to reaching the
Brahma-world and not to arahantship, for achieving which
there is the practice of the ariyan Eightfold Way. In view of
Nimi’s being the last king who was dhammika, dhamma-ish,
belonging to Dhamma, observingitand therefore a Dhamma-man,
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I have translated the difficult word osakkamana as ‘ falter-
ing . The Pali-English Dictionary gives osakkati as ““ to draw
back, move back”. It can also mean more specifically “to
ebb ’ as of the tides. The Critical Pali Dictionary' s.v. anosak-
kana gives ‘“ not drawing back, not giving way, not hesitating
(or faltering) . Cf. Ja. vol. iv, p. 311, anosakkamana.

Story No. IV. Two out of several words for * elephant ”
appear here : hatthin, lit. possessed of a hand, i.e. trunk, and
varana, strong one, not to be confused with vanara, a monkey,
lit., a forester, from vana a forest. A mother-elephant, helped
by an ‘ aunt ", supports a new-born calf by its shoulders.

Nahapita is a formation from the causative nahdpetr of the
verb nahayati, to wash, give a bath to, to bathe. The naha-
pita (or, -a?) is the barber, the kappaka, in his function of
bath-attendant, in either case ranking as a low-class individual.

Upava is means, device, expedient, stratagem, a word that
developed great significance under Mahayana.

At ““ sixteen years of age "’ one is supposed to leave adolescence
and come to years of discretion.

Supparaka was the colour of gold, and not seldom in these
Stories is there reference to this traditional colour for immortality.

Saccakiriya, ** asseveration of Truth” or a truthful declara-
tion, appears to be a kind of charm or spell uttered for gaining
some desired end. There is another ‘“Asseveration of Truth”
at the beginning of Story No. VIII, there based on the non-
infringement of the moral virtues and made for the purpose of
bearing a son. It is interesting to compare the Asseveration
in Story No. IV with Majjhima Sutta No. 86 where the bandit
Angulimila, now a reformed character, was dismayed at the
sight of a woman in difficult Jabour. On the Buddha’s advice
he returned to her side and said: yato aham bhagini ariyaya
Jatiya jato nabhijanami saficicca panam jivitda voropeld ) tena
saccena sotthi te hotu sotthi gabbhassa ti, ‘‘since I, sister,
was born of the ariyan birth, I am not aware of having inten-
tionally deprived a living creature of life. By this Truth may

en and Helmer Smith,

! Begun by V. Trenck i ines Anders
4 y renckner, continued by Dines An ¢ the letter ‘A’, has

Copenhagen, 1924-1948. To date vol. I, comprisin
appeared.
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there be safety for you, safety for the unborn child.” Childers
in his Dictionary of the Pali Language gives ‘‘ truth-act, assevera-
tion ”’ and quotes E. Spence Hardy, Eastern Monachisit, p. 273:
“A recitation is made of acts of merit done in this or some
former birth, and by the power of this merit, when the recita-
tion is truthfully made, the effect intended to be produced
takes place, however wonderful its character may be.” Here
then, as Hardy notices, merit and truth approximate one another.
Various other occasions when saccakiriyd were made are to be
found in the Jatakas and also at Mahdvamsa, 18. 40. Geiger,
the translator of the latter, in his note on p. 125 gives as the
literal meaning of saccakiriya ‘‘ effect of truth "—hardly, as he
adds, ““ to be rendered in a translation .

Story No. V. A ""league’, yojana, is a distance of about
seven miles. Note the precision: the desert was sixty yojana
in extent. By the time it came to the last night of the caravan’s

journey, there was only one more yojana to traverse, fifty-nine
having been covered.

Unlike our preceding story in which the travellers returned
home, here the caravan went on to its desired destination ; it
crossed the desert and went safely beyond. This is a supremely
Buddhist concept : of leaving the hither shore, crossing a river
of death or alternately a difficult terrain, and so reaching the
Farther Shore in safety, the Shore which is free from danger
and free from fear. It is a symbol for nibbana; whereas the
hither shore, with its danger and illusions, is Mara's province
where he tempts one with things appealing to the senses, and
where are unhappiness and disappointment, greed and rapacity.
On the Farther Shore there is security from these bonds,
also freedom from them and hence freedom to develop meditative
powers. This is expressed by the merchants going on ‘“ each
to his own home ".

Story No. VI. Vayappaita (also in No. 1X) is the regular
word for to come of age, at sixteen.
It is not uncommon in the Pali Canon to meet with the idea

of the necessity entailed by dying of leaving one’s wealth behind
(cf. e.g. Majjhima ii, 70f).
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The Bodhisatta’s part in this Story is a putting into practice
of the Parable of the Saw (Majjhima i, 129). Avici (maha-
niraya) is described at Majjhima iii, 183 f.

I do not know why the king jumped to the conclusion that
the Bodhisatta was a jatila, a matted hair ascetic. Notice
that the king addresses the ascetic, tdpasa, as samana, recluse,
striver, zealot ; as biikkhu, monk, almsman ; not as anything ;
and again as kiifajatila, rascally matted hair ascetic.

The jatilas, who were fire-worshippers, are well known to the
Pali Canon, and the three brothers Kassapa belonging to this
““sect ”’ were among the first to become followers of the Buddha
(Vinaya, i. 32f). That they were not bereft of human affection
is shown by the anxiety felt by the two younger of these brothers
when they thought the eldest was in difficulties. But this
point does not arise here. The king thought the ascetic was
a false (duttha, bad, wicked, corrupt) ascetic and a thief, cora,
because of whom the ascetic life was spoiled, duttha, in that he
unjustifiably assumed the dress and signs or marks of an ascetic,
thus being, as it were, and as any renegade monk was regarded
in the Vinaya (e.g. vol. i, p. 86) “ one living in communion by
‘theft ’ ’, theyya-samvasaka. This point should not be over-
looked by anyone writing a full and authoritative note on cora,
a word by which moreover the Commentaries (e.g., Digha Com-
mentary, p. 36) are apt to describe mdanava, a youth (taruna)
and especially, as is apparent from relevant contexts, a brahman
youth. ‘

Story No. VII. By sacca, truth, is to be understood the keep-
ing of one’s word and promise rather than actual truth-speaking.
Nevertheless the animals spoke the truth when they made and
later redeemed their promises. In the Hiri-jataka (which
consists simply of five verses), the Bodhisatta counsels his
listeners : ““ What you can do that you can say, what you
cannot do that you should not say . Is the Bodhisatta then
like the Tathagata: one who speaks as he acts, acts as he
speaks (Digha, iii, 135) ?

This Story gives a hint of the working of kamma (Sanskrit
karma), an Indian notion of great antiquity, denoting not only
a volitional action but the sum-total of these done in each
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lifetime ; and in Buddhism specifically allied to a justice cosmic
in its nature and working. For example: yadisam vappate bijans
tadisam harate phalam, ‘‘As is the seed that is sown so is the
fruit that is reaped ” (Samyutta i, 227). And this Story gives
more than a hint of the Bodhisatta’s compassion for animals,
weaker than man but fulfilling their pledges. This is a note-
worthy point when it is remembered that during the Buddha-
hood compassion assumed a position of primacy, coming to a
grand efflorescence in Mahayana. As a ‘“ fable’ this Story
incorporates features of life as we all know it : base ingratitude,
and the fact that a kindness done not seldom lands the doer
of it in more troubles and difficulties than he had thought possible.

In the name of the Prince who became King, Dutthakumara,
Duttharaja, we find the same word duftha as we met in Story
No. VI as part of the compound duithatipasa.

Story No. VIII. Two mothers of the Bodhisatta are men-
tioned : Canda, his mother in the Jataka birth that is being
narrated ; and the devatd who had been his mother in some
former individuality : atha nam ekasmim attabhdve matabhita-
pubba . . . devatd, as later, before his Enlightenment, Gotama
the Buddha had two mothers : Mahamaya, his physical mother,
and Mahapajapati, his foster-mother.

There is an interesting reference towards the end to the citizens
leaving their houses with the doors open. According to various
Commentaries (e.g., Samyutta Commentary, i, 144ff., Itivutiaka
Commentary, i. 93) this was a practice in the olden days before
harmless rites had degenerated into bloody sacrifices and when
people were so pleasant they could all live with the doors to
their houses open and unbolted : ‘* this was an ancient custom *,
ayam poranikd pavent.

The eight attainments have already been enumerated in the
notes to Story No. II.

Story No. IX. This stresses the respect due to parents, an
Indian concept; it stresses gratitude, the need not to be in
debt (cf. No. VIII), and the need to be heedful or diligent,
appamattia hotha, appamatto hohi, thus reflecting the last words
ascribed to the Buddha: appamadena sampadetha. Diligence,
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zeal, energy, are among the characteristics most valued, most
extolled in the Teaching. This Story also contains a charming
example of the potency of metta, friendliness, loving-kindness,
by which, as shown in the pariftd verses or protective runes or
spells beginning : Virapakkhehi me mettam, mettam Erapatheht
me (Vinaya, ii. 110, Anguttara, ii. 72) and elsewhere in the Pali
Canon, the wielder of this power of nefta, having first aroused
it in his own mind, can then transfer it to his enemies, actual
and potential, and render them harmless because they no longer
wish to harm. In the Introduction to her translation of the
Atanatiya Suttanta (Dialogues of the Buddha, iii, 186) Mrs.
Rhys Davids says: ‘‘ The belief in the effective power to heal,
or protect, of the saccakiriya, or asseveration of something
quite true, is but another aspect of the work ascribed to the
pariita’. In the Buddhist Teaching there is no external pro-
tector or saviour to invoke in times of peril; self-guarding is a
matter that must be left to oneself to effect by the application
of a mind of loving-kindness: wmellena citiena pharitum atta-
guitiya attarakkhaya attaparittams katum, to suffuse (oneself and
one’s enemies) with a mind of love (so as) to make a charm for
oneself for protecting oneself, for guarding oneself (Vinaya,
ii, 110).

Story No. X. This short Story contains a point of great
interest although but scant justice can be done to it here. For,
by not leaving entirely vague the opening word afife but, on
the contrary, giving it a rough precision by assigning it to a

eriod ninety-one eons ago and by then speaking of an djivika,
a Naked Ascetic, who was living then, this Story can now be used
to throw some light on a problem in the Majjhima-Ntkaya that
has so far proved rather baffling. In the Temjy'avacchflgotta-sutta
(Magjhima No. 71) the wanderer called Vacchagotta is recorded
to ask the Buddha Gotama whether there is any Naked Ascetic
who, on the dissolution of the body, attained heaven. The
Buddha’s reply is definite: “Although I recollect ninety-one
eons, I know of only one Naked Ascetic to have done so, and
he was a kammavadin, a kiriyavadin’’, one who professed
kamma and its efficacy or operativeness in bearing results or
effects, points on which the Teaching lays considerable emphasis
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and where it is taken as a reason for making certain exceptions
to a general rule (e.g., Vinaya i, p. 71). For long it has been
a puzzle who this one Naked Ascetic was. In view of the curious
correspondence between Sutta and Jataka in referring to an
djivika alive ninety-one eons ago—at the time incidentally when
Vipassin was the Buddha!—I now suggest it was the Buddha
Gotama who, as the Bodhisatta, was this ‘“ one Naked Ascetic ”’
of the Majjhima. The Majjhima Commentary (iii. 196f) sup-
ports this view: ‘“He (the Buddha) spoke referring precisely
to himself ninety-one eons ago when indeed the Great Being,
having gone forth to investigate an heretical sect but discovering
its sterility, yet did not diminish his energy and, being a kiri-
yavadin, was reborn in heaven. Therefore he spoke thus.”
In the Jataka Story too it is said, with apparently deliberate
care, not that the Bodhisatta was born a Naked Ascetic, but
that he went forth so as to test a sectarian way of life and chose
that of the Naked Ascetics. Since both the Majjhima Com-
mentary and the Jataka Story speak of “ investigating” or
‘“ testing ’, another point of correspondence comes to light.
I therefore think, especially as there appears to be no other
occasion in the Jatakas when the Bodhisatta was an djivika,
that the djivika in the Lomahawmsa-jataka who lived ninety-one -
eons ago was the same djivika that the Buddha (in the A ajjhima)
remembered in the ninety-one eons he could recollect, and that
therefore, because the Buddha openly declares at the end of
the Lomahamsa-jataka that *“ I myself was the Naked Ascetic ”,
he was also the Naked Ascetic he refers to in his conversation
with  Vacchagotta, and that these two djivikas are really one
and the same.

The question of the Buddha’s power of recollecting his former
habitations cannot be gone into here. It can only be mentioned
since the narration of the Collection of Jataka Stories, and so
their very existence as Buddhist literature, is based on the
assumption that it was long and accurate, and as seen from the
Lomahanisa-Jataka and the Tevijjavacchagotta-sutta (and from
other passages) covers ninety-one eons at least, thus going
back to the time when Vipassin was the Buddha. We are

! Digha, ii, 2 (Mahapadana Sultania).
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hence led on to the question of the numbering of the Buddhas
preceding the Buddha Gotama as six, Vipassin being the first
of these, rather than the numbering of them as twenty-four
which is considered to be of later growth.

Another interesting connection this Story has is with the
Mahasthanada-sutta (Majjhima No. 12), an alternative title
for which is Lomahamsana-pariyaya (Majjhima i. 83, and cf.
Milindapaiiha, p. 398). The same verse appears in both, and
the Majjhima Discourse, narrated by the Buddha, also describes
the severe physical sufferings and mortifications undergone
by the Bodhisatta before ““ the sage intent on his quest ” won
nibbana, the uttermost security from the bonds of impermanence,
anguish and insubstantiality (anicca dukkha anatta), the unborn,
undecaying, undying, unsorrowing and stainless (Majjhima
No. 26). Again, according to the Majjhima Commentary (ii. 48),
when the Buddha said ‘“sage” in recounting such fruitless
austerities, the reference was to himself (as the Bodhisatta) :
tadia attanay muni ti katv@ katheli, he spoke making the sage
at that time himself.

But the complicated question of the appearance of similar
or identical verses in this context or that, suggesting perhaps
some far-off origin besides the wide circulation of a stock to
be drawn on and utilised as occasion demanded, is beyond
the scope of this book. I mention it merely to indicate the
almost unlimited ramifications of the Pali Canon in which
however, when and if we have the key to it, consistency and
coalescence will be found to predominate and many apparent
divergencies and puzzles made to yield up their secrets.

I. B. HORNER.
London, 1956.






TEN JATAKA STORIES



I. DANA (GIVING)
Sasajataka : Jataka No. 316 (Volume III, p. 51)

Atite Baranasiyarn Brahmadatte rajjamn karente Bodhisatto
sasayoniyarn nibbattitva arafifie vasati. Tassa pana arafifiassa
ekato pabbatapado ekato nadi ekato paccantagamako. Apare
pi ’ssa tayo sahaya ahesurn: makkato sigilo uddo ti. Te
cattaro pi pandita ekato vasantd attano [52] attano gocaratthane
gocaramh gahetva sayanhasamaye ekato sannipatanti. Sasa-
pandito ‘‘danam databbarh silarn rakkhitabbar uposatha-
kammarn katabban ” ti tinnarh jananar ovadavasena dhammarn
deseti. Te tassa ovadam sampaticchitva attano attano niva-
sagumbarh pavisitva vasanti. Evam kale gacchante ekadi-
vasath Bodhisatto akasam oloketva candarmh disva “‘sve upo-
sathadivaso ”’ ti flatva itare tayo dha: ‘ sve uposatho, tumhe
tayo pi jand silarh samadiyitva uposathika hotha, sile patitthaya
dinnadanath mahapphalarh hoti, tasma yacake sampatte tum-
hehi khaditabbaharato datva khadeyyatha” ti. Te ‘“ sadhd ”
ti sampaticchitvd attano vasanatthinesu vasitva punadivase
tesu uddo pato va “ gocararh pariyesissami’’ ti nikkhamitva
Gangatirath gato. Ath’ eko balisiko satta rohitamacche
uddharitva valliya avunitva netva Gangatire valikiya pati-
cchadetva macche ganhanto adho Gangarn bhassi. Uddo



I. GIVING (DANA)
Birth-Story of the Hare : Jataka No. 316 (Volume III, p. 51)

Once upon a time when Brahmadatta was reigning in Benares
the Bodhisatta came to birth as a hare and lived in a forest.
On one side of this forest there was the foot of a mountain, on
one side a river and on another a border village.! His friends
were three other (zinimals): a monkey, a jackal, an otter.
These four wise (animals), living together [52] and each getting
food in his own feeding-place, used to gather together in the
evenings. The wise hare, by way of exhorting these three
creatures, taught them Dhamma, saying : ‘‘ Gifts should be
given, moral conduct guarded and the formal act of Observance?
carried out.” Accepting his exhortation, each entered his own
lair and remained there. In the course of time when the
Bodhisatta was one day looking at the sky he saw the moon
and, on realising that the morrow would be an Observance
day, he said to the other three: ‘ To-morrow is Observance,
$0 you three creatures, undertaking moral conduct, must keep
the Observance. A gift that is given by one standing fast in
moral conduct is of great fruit. Therefore, if any beggars
arrive, give them to eat of the food that would have been eaten
by you.” These assented by saying, ‘“ It is good ”, and each
remained in his own abode.

Early the next day the otter thought he would look for food
so he issued forth and went to the banks of the Ganges.® And
a fisherman had hauled in seven red fish, strung them together on
a rush-rope, buried them in the sand on the river-bank and had
then dropped down the river catching (more) fish. The otter

! A village in a district bordering the Middle Country. .

* In Buddhism monks have to con%ess any offences they may have Comml!llﬁed
on Uposatha days, held on the nights of the full and new moons. he
pious laity also observe these days. At Vinaya i, 87, a serpent was told

, by Gotama to observe the Observance. e

¥ Ganga, besides meaning the great river Ganges, can also mean * river
in general.

3
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macchagandham ghayitva valikath viyihitva macche disva
niharitva “ atthi nu kho imesarh samiko " ti tikkhatturn ghosetva
samikarh apassanto valliyarh dasitva attano vasanagumbe
thapetva “ velayam eva khadissami " ti attano silarh avajjanto
nipajji.

Sigalo pi nikkhamitva gocaram pariyesanto ekassa khetta-
gopakassa kutiyarh dve marsastilani ekarh godharh ekaii ca
dadhivarakarh disva ‘“ atthi nu kho etassa samiko " ti tikkhatturn
ghosetva samikarh adisva dadhivarakassa uggahanarajjukarn
giviya pavesetvdi mamsasiile ca godhafi ca mukhena dasitva
netva attano sayanagumbe thapetva ‘‘ velayarm eva khadis-
simi” ti attano [53] silam avajjanto nipajji.

Makkato pi vanasandarm pavisitva ambapindarm aharitva
vasanagumbe thapetva ‘‘ velayam eva khadissami” ti attano
silarh avajjanto nipajji.

Bodhisatto pana velayarn eva nikkhamitvd ‘ dabbatinani
khadissami”’ ti attano gumbe yeva nipanno cintesi: ‘‘ mama
santikarh agatanam yacakanam tinani daturh na sakkoti,
tilatanduladayo pi mayharh n’ atthi, sace me santikarh yacako
agacchissati attano sariramarhsarn dassami’’ ti. Tassa silatejena
Sakkassa pandukambalasilasanarh unhakaram dassesi. So dvaj-
jamano imarn karanarh disva ‘‘ sasarajarh vimarnsissami’’ ti
pathamarn uddassa vasanatthanam gantvi bramanavesena
atthasi, *“ brahmana kimattharm thito si’’ ti ca vutte ‘“ pandita,
sace kifici aharam labheyyarn uposathiko hutva samana-
dhammarh kareyyan’ ti. So ‘‘sadhii, dassimi te aharan” ti
tena saddhirn sallapanto pathamarh githam aha:
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smelt the fish and, on removing the sand, saw them, pulled
them out, and then called aloud three times: ‘‘ Have these
an owner ? "’ Not seeing an owner, he bit through the rush-
rope and after he had deposited (the fish) in his own lair, he
thought: ““I will eat them later ”’, and lay down reflecting on
his own moral conduct.

And when the jackal on issuing forth to look for food saw
two spits for meat in a field-watcher’s hut, also a lizard and a
jar of curds, he called aloud three times: ‘ Have these an
owner ? "’ As he did not see an owner, he put his neck through
the rope for raising the jar of curds, bit off the spits for meat
and the lizard with his mouth and, having made off with them
and deposited them in his own lair, he thought: I will eat
them later ", [53] and lay down reflecting on his own moral
conduct.

The monkey too, having entered a forest-thicket, fetched
down a bunch of mangoes, deposited it in his lair and thought :
“ I will eat the fruit later ”’, and lay down reflecting on his own
moral conduct.

But the Bodhisatta, issuing forth at that time, thought he
would eat some shrubs and grass. But as he was lying down
in his own form he considered : “ It's not possible to give grass
to beggars who come to me, and I have no sesamum or husked
rice or anything of that kind. If any beggar comes to me I
must give the flesh of my own body.” At the incandescence
of his moral conduct Sakka’s ornamental stone throne showed
signs of heat. Reflecting on this and seeing the reason for it,
he thought he would test the kingly hare, but went first to the
otter’s dwelling-place and stood in the guise of a brahman.
When the otter had said, “ Brahman, what are you standing
for ? ”, he said, ““ Wise one, if I could get some nutriment, then,
after keeping the Observance, I could carry out the Dhamfna
of recluses.” He (the otter), saying: “ Very well, I will give
you nutriment ”, in conversing with him spoke the first verse :
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Satta me rohita maccha udaka thalarn ubbhata,
idarh brahmana me atthi, etarh bhutva vane vasa ti.

Brihmano ‘“ pato va tdva hotu, paccha janissami” ti sigdlassa

santikarh gato, tenapi ‘‘ kimattharh thito si” ti vutte tath’
evaha. Sigalo ““sadhu dassami” ti tena saddhirm sallapanto
dutiyarh gatham 3aha:

[64] Dussa®! me khettapalassa rattibhattarh apabhatam
marhsasiila ca dve godha ekaii ca dadhivarakarm,
idarh brahmana me atthi, etarh bhutva vane vasa ti.

Brahmano “ pato va tava hotu, paccha janissami ”’ ti makkatassa

santikarh gato, tenapi ‘ kimattharh thito si’”’ ti vutte tath’

evaha. Makkato ““ saidhu dammi” ti tena saddhirh sallapanto
tatiyarn gatham ada:

Ambapakk’, odakarh sitarh sitacchayar manoramarh,
idarh brahmana me atthi, etarh bhutva vane vasa ti.

Brahamno “ pato va tiva hotu, paccha janissami ” ti sasapandi-
tas_sa. santikam gato, tendpi *“ kimattharh thito s ti vutte tath’
evaha. Tam sutvd Bodhisatto somanassappatto ‘‘ brahmana,
Sl'l.t_thu . te katam aharatthiya mama santikam agacchantena,
zsxi]l]aham maya nadinnapubbarh danarh dassimi, tvarm pana

‘ava panatipatarh na karissasi, gaccha tita dariini sarmmkaddhitva
angare katvd mayham drocehi, aharm [65] attanarm pariccajitva
angaljagilbbhe patissami, mama sarire pakke tvam marhsam
khaditva samanadhammarn kareyyast” ti tena saddhim sallapanto
catutthar gatham aha :

Na sasassa tila atthi na muees nae; a
Imina aggina pakkarnh St Thate .

mamarh? bhutva vane vasa ti.

1 Usually taken as amussa. The Commentar i i
A vy explains as avidsire, near,
close. Andersen, Pali Reader, 11, p. 124, prefers the reading dussam,
corruptible, easily spoiled, Sanskrit diisya.
? A variant reading is mamsasn, flesh.
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‘“ Seven are my red fish, hauled from the water to the dry land—
This is mine, brahman ; having enjoyed it, stay in the forest.”

The brahman said: ““ Let that be until to-morrow, I will find
(them) later ”, and went on to the jackal; when he had said:
‘“ What are you standing for ? ”’ he spoke as before. The jackal,
saying : ““ Very well, I will give ”’, in conversing with him spoke
the second verse :

(54] “I took away that field-watcher’s evening meal—

Two spits for meat, a lizard and jar of curds. .,
This is mine, brahman ; having enjoyed it, stay in the forest.

The brahman said: “ Let that be until to-morrow, I will find
(them) later ”’, and went on to the monkey ; when he had said :
‘“ What are you standing for ? *’ he spoke as before. The monkey,
saying : “‘ Very well, I must give ”*, in conversing with him spoke
the third verse :

““ A ripe mango, cool water, delightful cool shade— .
This is mine, brahman ; having enjoyed it, stay in the forest.

The brahman said : “ Let that be until to-morrow, I will find
(them) later ’, and went on to the wise hare ; when he had said :
“ What are you standing for ? ” he spoke as before.

When he had heard him, the Bodhisatta was delighted, and
said : ““ Brahman, you have done well in coming to me for nutri-
ment. To-day I will give you a gift never given by me before,
but because you are virtuous you shall not make onslaught on
Creatures. Go, friend, and when you have collected sticks and
have got some burning embers, tell me. I, [55] sacrificing myself,
will fall into the womb of the burning embers. When my body is
roasted and you have eaten the flesh, you can carry out the
Dhamma of recluses¥ While conversing with him, he spoke the
fourth verse :

“ The hare has no sesamum or beans or even husked rice.
Having eaten me roasted in this fire, stay in the forest.
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Sakko tassa katharh sutva attano dnubhavena ekam angara-
rasih mapetva Bodhisattassa arocesi. So dabbatinasayanato
utthaya tattha gantva ‘“ sace me lomantaresu panaki atthi te
ma marirhstd "’ ti vatva tikkhatturh sariramh vidhinitva sakala-
sarirath danamukhe datva lamghitva padumapufije rajaharnso
viya pamuditacitto angirarasimhi pati. So pana aggi Bodhi-
sattassa sarire lomakiipamattarh pi unham katurn nasakkhi,
himagabbharh pavittho viya ahosi. Atha Sakkam Zmantetva
“ brahmana, taya kato aggi atisitalo mama sarire lomakiipam-
attam pi unharh kitur na sakkoti, kin nam’ etan "’ti aha.

‘“ Pandita, nahara brahmano, Sakko aham asmi tava vimari-
sanatthaya sgato " ti.

“ Sakka, tvarh tava tittha, sakalo pi ce lokasanniviso marh
danena vimamseyya n’ eva me adatukimatam passeyya " ti
Bodhisatto sihanadam nadi. Atha nam Sakko * sasapandita,
tava guno sakalakapparh pakato hotdi” ti pabbatari piletva
pabbatarasarh adaya candamandale sasalakkhanarh alikhitva
Bodhisattam amantetva tasmirh vanasande tasmirh yeva vana-
gumbe tarunadabbatinapitthe nipajjapetva attano devatthinam
[5_56].6“’1_ gato. Te pi cattdro panditi samagga sammodamini
silarh piiretva uposathakammarh katva yathakammarh gata.

Satthi imam desanarh 3ha
samodhanes;j :

makkato Sarip

. n ritvd saccani pakasetvi jatakarn
Tadid uddo Anando ahosi, sigalo Moggallano,
utto, sasapandito aham eva " ti.



GIVING (DANA)
9

When Sakka had heard hi
normal) mi ard his words, by means of hi -
told th)e Bilcgﬁ?;ttmade iy -heap of burning em‘fye}:rlss z‘gneSruzird
the bushes and a. Rising up from where he waspl ing i
there are any syfﬁf? a.nd advancing towards it, he sa.igl' gllr;
they die” and, sh k{Vlng Freatures in my coat, be caref{ﬂ lest
zvr?ot]ﬁ of his bo’dy aas ;ngg if}:ss;):fy three times, he offered the

e hea . ’ ng up and ali
cluster of lftt?:esb ur]r;)lng embers hkel; royal I;g‘:l;g?’ ?(z::rof;flz
hair of the Bodhi‘satt u’t that ﬁr.e could not scorch even a single
a womb of ice. Th 2 bOdy—_'lt was as though he had entered
the fire that you m Sn, addressing Sakka, he said : * Brahman
even a single hai ade was far too cool ; it was unable t };

“Wise one, T of my body. Why was this ? " o seort
you.” ’ am no brahman, I am Sakllta. come to test

“ Sakka, a
the world Wel:}: Ot\églz you yourself are standing here, even if all
no unwillingness to est me for liberality they would find in me
roar. Then Sakka gIve and the Bodhisatta roared the lion’s
quality be renow ,dsaymg to him: ** Wise hare, let your g00d
the mountajn-'u‘ne for an eon ”, squeezed the n”lountain took
orb of the moénlfe i}ld smeared the likeness of a hare on the
lie down in his for.m e then saluted the Bodhisatta, made him
thicket and went b 0r}1{the young shrubs and grass in’that forest-
four wise (animal ack o his own deva-abode. [56] And these
fulfilled the morai)’ ::c friendly term§ and harmonious, having
Observance, fared olil azforsdiilrlgdtgaﬁfr(limzut the formz! act of

and illustrated
«“At that time
1, Sariputta the

The .
g The Teacher, having recited this teaching
Ananda w’ asl f}rlltlﬁed the Birth-Story, saying:

e otter, Moggalla ’ ; '
monkey, I myself the wise hgagre”‘?.ina the jacke

¢ In the East
a hare, rather than the * old man ", is seen in the full moon



II. SILA (VIRTUE)

Silavimarhsa(na)jataka: Jataka No. 86 (Volume I, p. 369)
No. 362 (Volume III, p. 193)
No. 330 (Volume III, p. 100)

No. 86, Vol. 1, p. 370

[370] Atite Baranasiyarh Brahmadatte rajjarh karente Bodhi-
satto tassa purohito ahosi daniadimutto silajjhdasayo akhanda-
paficasilo. R&ja sesabrahmanehi atirekarh tassa sammanarn
karoti ti sabbarh purimasadisam eva.

No. 362, Vol. I11, p. 193

[193] So cintesi: ‘ kin nu kho marh raja ‘silasampanno’ ti
afifiehi atirekarh katva passati udahu °‘sutidharayutto’ ti,
vimarhsissami tava silassa va sutassa va mahantabhavan” ti
so ekadivasarh herafifiikaphalakato kahapanarh ganhi. Herafi-
fiilko garubhavena na kifici aha. Tatiyavare pana tarh “ vilo-
pakhadako " ti gahapetva rafifio dassetva “ kim imina katan ”

ti vutte “ kutumbarh vilumpati” ti aha. ‘‘ Saccarm [194] kira
brahmana ? ” ti.

“ Na mahardja kutumbarh vilumpami, mayham pana silath
nu kho mahantar sutarh nu kho’ ti kukkuccam ahosi, sv-aham
‘etesu kataran nu kho mahantan’ ti vimarisanto tayo vare
kahapanam ganhirh, tath mam esa bandhapetva tumhakar
dassesi . . . idani me sutato silassa mahantabhavo fidto” ti
vatva ima pafica githa abhasi:

I0



II. VIRTUE (SILA)

Birth-Story of Testing Virtue: Jataka No. 86 (Volume I, p. 369)
No. 362 (Volume III, p. 193)
No. 330 (Volume III, p. 100)

No. 86, Vol. I, p. 370

[870] Once upon a time when Brahmadatta was reigning in
Benares the Bodhisatta was his family priest, liberal in gifts
and so on, intent on the moral virtues, faultless as to the five
moral virtues. The king honoured him above the other brahmans,
and all happened as above.!?

No. 362, Vol. 111, . 193

(193] This caused him to wonder whether the king treated
him with respect because he thought him endowed with moral
conduct or because he thought him intent on acquiring learning,
and he thought he would test whether moral conduct or learning
were loftier. So one day he took a coin from a money-lender’s
counter. The money-lender said nothing because of his respected
status. But on the third occasion, thinking him a pilfering
thief, he had him seized and brought before the king. ‘ What
has he done ? ” he asked. ““ He stole my property ”’, he replied.
[194] ‘““Is this really true, brahman?”

‘“ Your majesty, I do not steal property. But I was in doubt
whether moral conduct or learning were greater, so to test
which of these is greater I thrice took a coin. For this they
had me bound and brought before you . . . Now I know that
moral conduct is loftier than learning.” And having spoken
thus he uttered these five verses?:

1 One of the versions referred to is given in the Introduction to Jataka No. 86.
I give however the version found in the Introduction to No. 362 which is
very similar.

2 Only two out of the five are reproduced here.
II



12 SILA (VIRTUE)

Silarh seyyo sutarh seyyo iti me sarhsayo ahi,
Silam eva suta seyyo iti me n’ atthi sarmsayo.

Mogha jati ca vanno ca, silam eva kir’ uttaman,
Silena anupetassa suten’ attho na vijjati.

No. 86, Vol. I, p. 370

[370] . . . Bodhisatte pana bandhitva rafifio santikarh niya-
mane ahigundika antaravifhiyarm sappar kilipentd, narh narn-
gutthe ganhanti giviya ganhanti gale vethenti. Bodhisatto te
disvi: ‘““ma tata etarn sapparn narhgutthe ganhatha, ma
giviya, ma gale vethetha, ayam hi vo dasitva jivitakkhayamn
papeyya ” ti aha.

Ahigundika : ““ brahmana sappo silava acarasampanno, tadiso
dussilo na hoti, tvam pana attano dussilataya anacarena ‘rija-
kutumbavilumpakacoro ’ ti bandhitva niyasi’’ ti aharhsu.

So cintesi: ‘‘sappapi tiva adasanta avihethentd silavanto
ti namarh labhanti, kim anga pana manussabhiita, silam yeva
imasmirh loke uttamarh, [371] n’atthi tato uttaritaran’ ti.
Atha narh netva rafifio dassesurh. Raja: “ kim idarh tata ?
ti pucchi.

“ Rajakutumbavilumpakacoro deva  ti.

“Tena hi ’ssa rdjanam karotha ™ ti.

Brahmano : ‘ naharh maharaja coro’’ ti @ha.

‘“ Atha kasma kahapane aggahesi” ti ca vutto purimanayen’
eva sabbam arocento ‘‘sv-aham imina karanena ‘imasmirm
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“TI had a doubt : Is virtue better ? Is learning better ?
I have no doubt: Virtue is better than learning.

Birth is vain and caste, virtue itself is quite the highest.
No worth exists in learning unless refined by virtue.”

No. 86, Vol. I, p. 370

[370] . . . But when the Bodhisatta had been bound and
was being led into the king’s presence, some snake-charmers
who were on the path were training a snake, taking hold of it
by its tail and its throat and twisting it round their necks.
When he saw them the Bodhisatta said: ‘ Do not, dear sirs,
take hold of this snake by its tail nor by its throat, do not twist
it round your necks for if it bit you it might cost you your life.”’?

The snake-charmers said : ‘‘ Brahman, the snake is virtuous
and well-behaved; he is not of wrong moral conduct like you,
for because of your wrong moral conduct and bad behaviour,
you, called the thief who plundered the royal property’, are
being led off bound.”

He reflected: ‘“ Even snakes, so long as they do not bite
or injure, are called virtuous, how much more then those that
have human status! Indeed, virtue is highest in this world,
[371] there is nothing superior to it.” Then when they had
led him in and brought him before the king, the king asked:
“Who is this, my friends ? ”

‘“ Sire, this is the thief who plundered the royal property.”

“ Well then, inflict the king’s punishment on him.”

The brahman said: “ I, your majesty, am no thief.”

“ Then why did you take the coins?”” And answering all
exactly as before,* (the Bodhisatta) said :

$ Lit. it may cause you to reach (come to, fall on) the destruction of life.
¢ Probably as at vol, III, p. 194, translated above.
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loke silam eva uttamam silarh pamukkhan’ ti sannitthdanarn
gato” ti vatva, ‘ titthatu tdva idarh, asiviso tava adasanto
avihethento silava ti vattabbamattarn labhati, iminapi kiaranena
silam eva uttamarh silath pavaran’ ti silarh vannento imarh
gatham aha:

‘ Silam kir’ eva kalyanam, silamh loke anuttaram,
passa : ghoraviso nago silava ti na haiifiati "’ ti.

Evamm Bodhisatto imaya gathaya rafifio dhammarh desetva
kime pahdya isipabbajjam pabbajitva Himavantarh pavisitva
pafica abhififia attha samapattiyo nibbattetva Brahmaloka-
pariyano ahosi.

No. 330, Vol. III, p. 100

[100] . . . pathamagathaya silamh vannetva rajanarh pabbajjam
anujana petva pabbajitum gacchati. Ath’ ekasmirh slindpane
seno marnsapesim gahetva akasarh pakkhandi. Tam afifiesakuna
parivaretva padanakhatundakadihi paharanti. So tar dukkharn
sahiturh asakkonto marhsapesith chaddesi. Aparo ganhi. So
pi tath’ eva vihethiyamano chaddesi. Ath’ afifio ganhi ti
evam yo yo ganhi tarh tarh sakuna anubandhirmsu, yo yo chad-
desi so so sukhito ahosi. Bodhisatto tarn disva, ‘“ ime kama
nama marhsapesiipama, ete ganhantanam yeva dukkhar vissaj-
jentdnarh sukhan’ ti cintetva dutiyam githam aha:

“ Yavad ev’ ass’ ahi kifici tivad eva sakhadisu?
Sarhgamma kulala loke, na hirhsanti akificanan ”’ ti.

[101] So nagara nikkhamitvi antarimagge ekasmim giame
sayarh ekassa gehe nipajji. Tattha pana Pingala nima dasi “asu-

! Taking this v.l. instead of Fausbdll's akhadisu  among the not-eaters .
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“ This is why I have come to the conclusion that moral con-
duct is the highest in the world, moral conduct is chief ”’, and
then saying : “ Please let this be ; so long as a poisonous snake
is not biting or injuring, it gets called virtuous. For this reason
too moral conduct is indeed the highest, moral conduct the
most excellent ”’, and he spoke this verse in praise of virtue:

‘“ Virtue is indeed lovely, virtue is unsurpassed in the world.

See ! saying, ‘ The deadly poisonous cobra is virtuous’, they kill it
not.”

The Bodhisatta, teaching the king Dhamma by means of this
verse, abandoning pleasures of the senses, went forth under the
going forth of seers. When he had entered a Himalayan region
and had practised the five super-knowledges and the eight
attainments, he was a farer-beyond to the Brahma-world.

No. 330, Vol. III, p. 100

[100] . . . Having praised virtue in the first verse and
obtained the king’s permission for the going forth, he went
away so as to go forth. Now a hawk seized a piece of meat
in a butcher’s shop and shot up into the air. Other birds sur-
rounded it and struck at it with their feet, their claws and beaks.
Unable to bear the pain he let go of the piece of meat. Another
seized it. He too, being harried, likewise let go of it. Then
another seized it. In this way the birds flew after whichever
one had seized it, but whichever let go of it was left in peace.
The Bodhisatta, seeing this and reflecting: * These sense-
pleasures are like unto the piece of meat. There is only sorrow
for those that grasp after them, but happiness for those that

give them up ’, spoke the second verse :

““So long as he has something and while he is eating,’

Birds of prey press the flock ; they harm not him that has naught.”

[101] He left the town and in the evening lay do.van'i_n the
house (of a man®) in a village on the way. Now, Pingala was

:saklfﬁdisu, “among the eaters’ is the probable meaning.
.0 purisassa has to be supplied; or elsec read eksamim for ekassa, to agree
with gehe, *“in a (certain) house .
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kaveliya nama agaccheyyasi’” ti ekena purisena saddhirn sarn-
ketam akasi. S3a samikanam pade dhovitva tesu nipannesu
tassigamanam olokentl ummare nisiditva ‘ idani agamissati
idani agamissati” ti pathamayamam pi majjhimayamam pi
vitinamesi, pacciisasamaye pana ‘‘na so idani agamissati’’ ti
chinnasa hutva nipajjitva niddamh okkami. Bodhisatto idam
karanarm disva ‘“ ayarh ‘dani puriso agamissati’ ti asiya ettakarm
kidlarh nisinnd idani ’ssa andagamanabhavarm fiatva chinndsa
hutva sukharh supati, kilesesu hi asa nama dukkharh nirasa-
bhavo ca sukhan ” ti cintetva tatiyam gatharh 3ha:

““ Sukharh nirasa supati, asa phalavati sukha,
Asarh nirdsar katvana sukham supati Pingald *’ ti.

So punadivase tato gama arafifiarh pavisanto arafifie ekarm
tapasarh jhanam appetva nisinnam disva: ‘‘idhaloke ca
paraloke ca jhinasukhato uttaritararn sukharn n’atthi’” ti
cintetva catuttharh gatham aha:

“ Na samadhiparo atthi asmirh loke parambhi ca,
Na pararh napi attanar vihirhsati samahito ”’ ti.

[102] So araififiarh pavistva isipabbajjarn pabbajitva jhana-
bhififiarh uppadetva Brahmalokaparayano ahosi.

Sattha imarh desanarh 3haritvd jatakam samodhanesi :
“ Tadd purohito aham eva ™ ti. -
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the name of a slave-woman there. She had made a rendezvous
with a man and had said: “ You must come at such and such
a time.” When she had bathed her masters’ feet and they
were lying down, she sat down on the threshold looking out for
his arrival and thinking: ‘“ He will come now, he will come
now.” And so she passed the first watch and the middle watch
(of the night). But at daybreak she thought, ‘“ He cannot
come now ’’ and, her hope disappointed, she lay down and fell
asleep. The Bodhisatta saw this occurrence and thought:
“ She remained seated for as long as she thought the man would
come, but now she knows he is not coming she is sleeping happily,
her hope disappointed. Sorrowful indeed is hope among the
defilements, to be without hope is happiness”. And he spoke
the third verse :
“ Without hope happily one sleeps—
Hope fulfilled is happiness—

Making hope hopelessness,
Happily sleeps Pingala.”

The next day he went from that village into a forest, and
on seeing an ascetic sitting down in the forest applying himself
to meditation, he thought: * In this world or a world beyond
there is no happiness superior to the happiness of meditation, "
and he spoke the fourth verse :

“ In this world, in the world beyond,
There is nothing above concentration.

One who is composed
Harms neither another nor himself.”

[102] When he had entered the forest and had gone forth
under the going forth of seers, after achieving the meditations
and super-knowledge, he was a farer-beyond to the Brahma-
world. i

The Teacher, having recited this teaching, identified t.he
Birth-Story, saying: “At that time I myself was the family
priest.”



III. NEKKHAMMA (RENUNCIATION)
Makhadevajataka : Jataka No. 9 (Volume I, pp. 137-139)

[137] Atite Videharatthe Mithilayarh Makhadevo nama
raja ahosi dhammiko dhammaraja. Se caturasitivassasahassani
kumarakilamh tatha oparajjam tathd maharajjarh katva digham
addhanarh khepetva ekadivasarh kappakarmh amantesi: ‘‘ yada
me samma kappaka sirasmim phalitani passeyyasi atha me
aroceyyasi”’ ti. Kappako pi digham addhanarh khepetva
ekadivasarn [138] rafifio afijanavannanarn kesinam antare
ekam eva phalitarh disva, ‘“ deva ekan te phalitarh dissati”
ti arocesi.

“Tena hi me samma tarm phalitarn uddharitva panimhi
thapehi” ti ca vutto suvannasandasena uddharitva raiifio
panimhi patitthapesi. Tada rafifio caturasitivassasahassani
ayum avasittharh hoti. Evarm sante pi phalitarh disva va
maccurdjanam agantvid samipe thitam viya attanarh aditta-
pannasilam pavittharh viya ca mafifiamino sarmvegarh apajjitva,
“ bala Makhadeva yava phalitass’ uppada va ime kilese jahitul-h
nasakkhi” ti cintesi. Tass’ evam phalitapatubhavam avaj-
jantassa dvajjantassa antodaho uppajji, sarira seda muccimsg,
sitaki piletvdi apanetabbakirappatti ahesurh. So, ajy’
eva mayia nikkhamitva pabbajiturn vattati” ti kappakassa
satasahassutthinarm giamavaram datva jetthaputtam pakko-
sipetvd, ‘ tita, mama sise phalitarn patubhdtarh, mahallako

18



III. RENUNCIATION (NEKKHAMMA)
Birth-Story of Makhadeva: Jataka No. 9 (Volume I, pp. 137-139)

[137] Once upon a time in Mithila in the kingdom of Videha
there was a king named Makhadeva, a dhamma-man, a dhamma-
king. He had spent the immense time of eighty-four thousand
years engaged now in a boy’s amusements, now in vice-royalty,
now in sovereignty. One day he summoned his barber and
said: “ My good barber, when you see grey hairs on my head,
then you must tell me”’. When (another) great stretch of time
had passed, the barber one [138] day saw a single grey hair
among the king’s raven locks, and he announced: ‘ Sire, you
have visible one grey hair.”

“ Well then, good fellow, pull out that grey hair of mine
and put it in my hand.” And when he had spoken, (the barber)
pulled it out with golden tweezers and laid it in the king’s hand.
At that time, although the king had still eighty-four thousand
years to live, when he had seen that grey hair it seemed as
though the King of Death had come and was standing near him,
or as though he himself had entered a leaf-hut that was in flames,
and, a great thrill sweeping through him, he reflected : “Foolish
Makhadeva, a grey hair has appeared before you were able to
get rid of these depravities.” And as he was pondering and
pondering upbn the appearance of that grey hair, a fire arose
within him, drops of sweat poured from his body, his clothes
oppressed him and seemed intolerable.! He thought: “If I
renounce this very day, I shall be able to go forth (into a home-
less state).” And having given the barber the grant of a village
that brought in a hundred thousand (gold pieces), he had his
eldest son sent for and said :

“My dear, a grey hair has appeared on my head, I have

! Lit., had come to a state when they should be taken off.
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20 NEKKHAMMA (RENUNCIATION)

kn_lhl ]ato,.bht.ltta kho pana me ménusakd kama, idani dibba-
ame pan.yes.l.ssémi, nekkhammakilo mayhar, tvam imarm
ra:]]am patipajja, aham pana pabbajitva Makhadevambavanuy-
yane vasanto samanadhammarn karissami’’ ti aha.

"'I‘am ev_arh 'pabbajitukamam amacci upasarkamitva, ‘“ deva
kith tumhakarn pabbajjakaranan’’ ti pucchimsu. Raja phalitamh

hatthena gahetvi amaccinam imarh gatham aha:

Uttamarhgaruhd mayham ime jata vayohara
patubhiita devadita, pabbajjisamayo mama ti.

. .[139] So evarm vatva tam divasam eva rajjam pahayd
isipabbajjam pabbajitva tasmif fieva Makhidevambavaneé viha-
ranto caturasitivassasahassani cattaro brahmavihare bhﬁv?tv?
aparihinajjhane thito kalarh katva Brahmaloke nibbattitvé
puna tato cuto Mithilayarh yeva Nimi nama raja hutva 0ssa™"
gaménam attano varhsarh ghatetva tatth’ eva ambavaneé Pab.ba—
jitva brahmavihire bhavetva puna Brahmalokiipag® V& ahost

_ . ) _ ko
Satthapi . . . jitakarn samodhanesi: Tada kal-jp”ati
mevad "

Anando ahosi, putto Rahulo, Makhadevardja pana aha
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become old. But I have enjoyed human pleasures, now I will
seek deva-like pleasures. It is time for my renunciation. Do
you take on this sovereignty for I, having gone forth, will under-
take the dhamma of recluses while staying in the pleasaunce
called Makhadeva’s Mango Grove.”

Because he wanted to go forth thus, ministers approached
him and asked: ‘“Sire, of what interest to you is this going
forth? " The king held the grey hair in his hand and spoke
this verse to the ministers :

“ Of highest importance are these bringers of age that have come to

me—
Manifest deva-messengers are they ; it is time for my going forth.”

(139] When he had spoken thus, giving up the sovereignty
that very day he went forth under the going forth of seers.
And living for eighty-four thousand years in Makhideva’s
Mango Grove itself, he fostered the four sublime abidings and,
stable in uninterrupted meditation, passed away and came to
birth in the Brahma-world. Deceasing from there, he again
became a king, called Nimi,? in Mithila itself; and collecting
his own faltering family he went forth in that very Mango Grove.
Developing the sublime abidings, again he was one that reached
the Brahma-world.

.The Teacher identified the Birth-Story, saying: ‘At that
time Ananda was the barber, Rahula was the son, and I myself
was King Makhadeva.”

¥ Nimi was the last of Makhideva’s line of dhamma-kings, see M. ii, 82.



IV. PANNA (INTUITIVE KNOWLEDGE or WISDOM)
Supparakajataka : Jataka No. 463 (Volume IV, p. 137)

[137] Atite Bharuratthe Bharurija nama rajjarn Karesi.
Bharukaccharh nama pattanagimo ahosi. Tada Bodhisatto
Bharukacche niyyamajetthassa putto hutva nibbatti pasadiko
suvannavanno. Supparakakumaro ti ’ssa namar Kkarimsu.
So mahantena parivarena vaddhanto solasavassakile yeva
niyyamakasippe nipphattirn patvd aparabhage pitu accayena
niyyamakajetthako hutva niyyamakakammam akasi, pandito
fidnasampanno ahosi, tena arGilhanavaya vyapatti nama n’
atthi. Tassa aparabhige lonajalapahatani dve pi cakkhiini
nassithsu.  So tato patthaya niyyamakajetthako hutvapi niyya-
makakammam akatva ‘‘ r3ijanarh nissiya jivissami’’ ti rajanarn
upasathkami. Atha nam riji agghipaniyakamme thapesi.
Tato patthaya rafifio hatthiratanarh assaratanam muttasa-
ramanisaradini agghapeti.

Ath’ ekadivasarh “‘rafifio mangalahatthi bhavissatl” ti
kilapasinakiitavannarh ekam varanarm anesurn. Tarh disva
raja “ panditassa dassetha ’ ti ha. Atha narh tassa santikarh
nayimsu. So hatthena tassa sarirarh parimadditva ‘‘ nayarn
mangalahatthi bhaviturh anucchaviko, pacchavamanakadhatuko
esa, etarh hi mati vijiyamana armsena paticchiturh nasakkhi,
tasma bhiimiyarh patitva pacchimapadehi vamanakadhatuko
jato” ti aha. Hatthim gahetva Agate pucchimsu. Te ‘“‘saccarn
pandito katheti” ti vadirasu. Tarh karaparh [138] raja sutva
tuttho tassa attha kahapane dapesi.

Pun’ ekadivasarh “ rafifio mangalasso bhavissati” ti ekam
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IV. INTUITIVE KNOWLEDGE or WISDOM (PANNA)
Birth-Story as Supparaka: Jataka No. 463 (Volume IV, p. 137-143)

[137] Once upon a time a king named Bharu was reigning
in the kingdom of Bharu. There was a village seaport called
Bharukaccha. At that time the Bodhisatta was born as
the son of the master mariner at Bharukaccha. He was
pleasing to look upon, the colour of gold. They called him Boy
Supparaka. Growing up with great distinction, even by the
time he was sixteen years old he had gained a complete grasp
of the art of seamanship. When his father died he became the
master mariner and plied a mariner’s calling. Clever he was,
full of knowledge. With him aboard a ship there was never
an accident. But after a time both his eyes, injured by the
salt water, were lost. Although he remained the master mariner
he could no longer ply the mariner’s calling. So, thinking:
“I will live in the king’s service ”’, he approached the king.
The king then appointed him to the office of assessor. From
then on he assessed the worth of the king’s valuable elephants
and horses, his choicest gems and choicest pearls and so on.

Then one day they led in a (sturdy) elephant, the colour of
black rock, and said : ‘‘ Let this be the king’s state elephant .
When he had seen (the elephant), the king said he must be
shown to the wise man (Supparaka), and he was led before him.

Supparaka passed his hand over the elephant’s body, and
said : ““ He is not suitable to be the state elephant. His hind-
quarters are crippled, for when his mother was giving birth to
him she was unable to hold him up by the shoulder ; in conse-
quence, he fell down on the ground and his hind-legs became
crippled.” They questioned those who had brought in the
elephant, and these replied that the wise man spoke the truth.
[138] When the king heard what had happened he was delighted
and ordered eight coins to be given him.

Again one day they led in a horse, saying : “ Let this be the
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assarn anayirhsu. Tam pi raja panditassa santikam }esesi.
So hatthena paramasitva ‘ ayarh mangalasso bhaviturh na yutto,
etassa hi jatadivase yeva matd mari, tasma matu khirarm ala-
bhanto na samma vaddhito’ ti aha. Sapi ’ssa kathd sacca

va ahosi. Tam pi sutva raja tussitva atth’ eva kahdpane dapesi.

Ath’ ckadivasarn ‘‘ mangalaratho bhavissati” ti ratham
dharirhsu, tam pi raja tassa santikam pesesi. So tari hatthena
paramasitva ‘‘ ayam ratho susirarukkhena kato, tasma ranno

nanucchaviko ” ti aha. Sapi ’ssa kathd sacca va ahosi. Raja
tam pi sutva atth’ eva kahapane dapesi.

Ath’ assa kambalaratanam mahaggharm anayirmsu.

Tam pi
tass’

eva pesesi. So hatthena paramasitva ° imassa misi-
kacchinnarh ekarn thinam atthi’’ ti aha. Sodhentd tarn disva

rafifio arocesurn. RA&ja tussitva atth’ eva kahapane dapesi.

So cintesi: ‘“ayarh rdja evarfipani pi acchariyani disva atth’
eva kahapane dapesi, imassa dayo nahapitadiyo, nahapitassa
jatako bhavissati, kim me evariipena rajupatthinena, attano
vasanatthanam eva gamissimi” ti, so Bharukacchapattanam
eva paccigami. Tasmirn tattha vasante vanija navam sajjetva
“karh niyyamakarh karissama” ti mantenta, ‘ Supparaka-
panditena artilhanava na vyapajjati, esa pandito upayakusalo,
andho samano pi Supparakapandito va uttamo” ti tam
upasarnkamitva ““ niyyamako no hohi” ti vatva, “ tati, aham
andho, katharh niyyamakakammarh karissami’ ti vutte, * sami
andhapi tumhe yeva amhakam uttamo ”’ ti.

Punappuna yaciyamino, “sidhu tata, tumhehi &rocita-
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king’s state horse.”” The king sent him also to the wise man.
When he had felt him with his hand, he said: ‘“ He is not fit
to be the state horse. For his mother died the very day he was
born ; therefore, not getting his mother’s milk, he was not
properly nourished.” This saying of his was likewise true.
When the king had heard about it, he was delighted and had
another eight coins given to him (the wise man).

Then one day they brought in a chariot, saying: ‘‘ This
should be the state chariot.” The king sent that too to him
(the wise man). After he had felt it with his hand, he said:
“This chariot was made from a tree that was full of holes,
therefore it is not suitable for the king.” This saying of his
was likewise true. When the king heard about it he again had
eight coins given to him.

Then they carried before him a lovely and very costly woollen
blanket. He had that sent to him (the wise man) as well.
When he had felt it with his hand, he said : ““ There is one place
where it has been gnawn by a mouse.” When they had searched
for this place and had seen it, they reported to the king. The
delighted king had yet another eight coins given to him.

The wise man thought to himself : “ Each time he sees such
wonders as these, the king gives only eight coins. His is a
barber’s gift, he must be a barber’s brat. Why should I serve
a king like this? T’ll go back to my own home.” And he
returned to the seaport of Bharukaccha. While he was living
there some merchants who were fitting up a ship for a voyage
were wondering what they should do for a captain. They said
(to one another) : “A ship never meets with an accident if the
clever Supparaka is aboard ; clever, is he, skilful at all kinds of
expedients, and even though the wise Supparaka is blind, he
is certainly the best person.”” So, having approached him,
they said: “ Do be our captain.” He said: ** Good sirs, I am
blind. How could I ply the mariners’ calling ? "’

. *“ Master, although you are blind, you are absolutely the best
or us.”

Being implored over and over again, and saying: “ Very
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safifidya niyyamako bhavissami ’ ti [189] tesarn navarh abhirihi.
Te nivaya mahasamuddarn pakkhandirmsu. Nava satta divasani
nirupaddava agamasi, tato akalavatarn uppatitamh uppajji,
nava cattaro mase pakatisamuddapitthe vicaritva Khurumala-
samuddamm nama patta, tattha macchi manussasaminasarira
khurunasd udake ummujjanimujjarn karonti. Vanija te disva
Mahasattam tassa samuddassa namarh pucchantd pathamarh
gatham aharhsu:

Ummujjanti nimujjanti manussa khuranasika,
Supparakan tarh pucchama : samuddo katamo ayan ti.

Evarh tehi puttho Mahasatto attano niyyamakasuttena sarhsan-
detva dutiyarh gatham aha:

Bharukaccha payitanarh vanijanarh dhanesinar
navaya vippanatthaya Khurumaliti vuccatiti

Tasmin pana samudde vajiram uppajjati. Mahasatto  sac’
aham ‘ayarh vajirasamuddo’ ti evam etesarn kathessimi lobhena
bahurh vajirarn ganphitvd niavarm osidapessanti” ti tesam
anacikkhitva va navarh laggapetva upayen’ ekam yottarn
gahetva macchagahananiyamena jalath khipapetva vajirasirarm
uddharitvd navaya pakkhipitva afifiath appagghabhandarn
chaddapesi. Nava tarmm samuddarn atikkamitva parato Aggi-
milam nama gatd. So pajjalitaaggikkhandho viya majjhanti-
kasuriyo viya ca obhasarh muficanto atthasi. Vanija:

Yatha aggiva suriyo va samuddo patidissati,
Supparakan tamh pucchama: samuddo katamo ayan ti

gathaya tarh pucchimsu. Mahasatto pi tesam anantaragathaya
kathesi :

[140] Bharukac'chi payatanar vanijanarh dhanesinam
navaya vippanatthiaya Aggimaliti vuccatiti.

Tasmin pana samudde suvannam ussannam ahosi. Mahisatto
purimanayen’ eva tato pi suvannarh gahapetva navaya pakkhipi.
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well, good sirs, seeing that I am asked by you, I w1ll be the
captain ”’, [189] he embarked in their ship. They -sa.lled away
over the great ocean in the ship. For a week the ship proceeded
without mishap. But then a strong, unseasonable wind go.t up,
and after tossing for four months on the surface of the ordinary
sea, the ship reached a sea called Stained with Razors (Khuru-
mala), where fish with bodies like men and snouts sharp as a
razor were plunging in and out. When the merchants saw
them, asking the Great Being the name of this sea, they spoke
the first verse :

“ Men with razor noses plunging out and in—
We ask Supparaka : Which sea is this ? ”’

Asked thus by them, the Great Being, running over his own
mariners’ lore, spoke the seconq verse :

* Merchants come from Bharukaccha, seeking riches to purvey,
This is Khuramali ocean where the ship has gone astray.

Now in that sea there were diamonds. The Great Being reﬂgcffed
that if he told them this was a sea with diamonds in it, sel'Z{ng
many diamonds they would sink the ship in their acquisitive
greed. So, explaining nothing to them, he brought the ship to,
got a rope by an expedient and had a net lowered as if to catgh
fish. Hauling up some glorious diamonds, he placed these in
the ship, and had other wares of little value thrown overboard.

When the ship had passed over this sea it came to one beyond
called Stained with Fire (Aggimala). This sent forth a radiance
like a mass of blazing fire and like the sun at midday. The
merchants asked him in a verse :

““ This sea appears like fire, it is like the sun—
We ask Supparaka: Which sea is this ?

The Great Being spoke to them in the following verse :

[140] ““Merchants come from Bharukaccha, §eeking riches ttoa purvey,
This is Aggimaili ocean where the ship has gone astray.

In this sea was an abundance of gold. The Great Being, havmg
had gold taken from here too by the same means he had use
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Niava tam pi samuddam atikkamitva khiram viya dadhim viya
ca obhasantarn Dadhimialarn nama samuddarh papuni. Vanija

Yatha dadhirh va khiram va samuddo patidissati,
Supparakan tarh pucchdma : samuddo katamo ayan ti

gathaya tassa namarh pucchirnsu. Mahasatto anantaragathaya
acikkhi :

Bharukaccha payatanarh vanijanarh dhanesinam

navaya vippanatthaya Dadhimaliti vuccatiti.

Tasmim pana samudde rajatarn ussannam. So tam pi upayena
gahapetva navaya pakkhipapesi. Niava tam pi samuddam
atikkamitva nilakusatinarh viya sampannasassam iva ca obhasa-
manam Nilavannakusamalamh nama samuddarh papuni. Vanija

Yatha kuso va sasso va samuddo patidissati,
Supparakan tam pucchdma: samuddo katamo ayan ti

githdya tassa pi namam pucchithsu. So anantaragathaya
acikkhi :

Bharukaccha payatanam vanijanarh dhanesinarh

navaya vippanatthiaya Kusamaliti vuccatiti.

Tasmim pana samudde nilamaniratanath ussannam ahos;.
So tam pi upayena gdhdpetva navaya pakkhipapesi. Navi
tam pi samuddam atikkamitva nalavanarh viya ca veluvanam
viya ca khayamanam Nalamalath nama samuddarh Pipuni.
Vanija
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before, placed it in the ship. When the ship had also traversed
this sea it arrived at a sea gleaming like milk and like curds,
called Stained with Curds (Dadhimala). The merchants asked
its name in a verse:

“ The sea appears like curds, it is like milk—
We ask Suppidraka: Which sea is this ? ”

The Great Being explained in the following verse :

“ Me;cl)ants come from Bharukaccha, seeking riches to purvey,
This is Dadhimali ocean where the ship has gone astray.”

In this sea was an abundance of silver. By a stratagem he had
this got hold of too, and had it placed in the ship. Having
traversed this sea, the ship arrived at a sea gleaming like dark
green kusa-grass and like a (field in) full crop, called Stained
with Dark Green-Coloured Grass (Nilavannakusamala). The
merchants also asked its name in a verse:

" The sea appears like kusa, it is like crops—
We ask Supparaka : Which sea is this?

He explained in the following verse :

“ Merchants come from Bharukaccha, seeking riches to purvey,
This is Kusamali ocean where the ship has gone astray.”

In this sea was an abundance of priceless emeralds.! Having
had them got hold of also by a stratagem, he had them placed
in the ship. And when the ship had traversed this sea also it
arrived at a sea looking like a thicket of reeds or a grove of
bamboos, called Stained with Reeds (Nalamala). The merchants
also asked its name in a verse :

! Or perhaps nilamani is a sapphire. But nila means dark green rather
than dark blue.
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[141] Yatha nalo va velur va samuddo patidissati, )
Supparakan tam pucchama : samuddo katamo ayan ti

githdya tassa pi namam pucchimsu. Mahédsatto anantara-
gathiaya kathesi:

Bharukaccha payatanarm vanijanarh dhanesinarn
nivaya vippanatthaya Nalamaliti vuccatiti.

Tasmim pana samudde varhsaragaveluriyarm ussannam. So
tam pi gahapetva navaya pakkhipapesi.

Vanija Nalamalim atikkamanta Valabhimukhasamuddam
nama passirhsu, tattha udakarh kaddhitva kaddhitva sabbato-
bhagena wuggacchati, tasmirh sabbatobhiagena uggatodakar
sabbatobhagena chinnatatamahasobbho viya paiifiayati, Gimiya
uggatiya ekato papatasadisarh hoti, bhayajanano saddo up-
pajjati sotani bhindanto viya hadayarh phalento viya, tarh
disva vanija bhitatasita

Mahabhayo bhirhsanako samuddo suyyat’ amanuso,
yatha sobbho papato ca samuddo patidissati,
Supparakan tam pucchama : samuddo katamo ayan ti

gathaya tassa namarh pucchirsu.
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[141] ““ The sea appears like reeds, it is like ‘t{aml,)’oos—
We ask Supparaka : Which sea is this ?

The Great Being spoke the following verse:

“ Merchants come from Bharukaccha, seeking riches to purvey,
This is Nalamali ocean where the ship has gone astray.

In this sea was an abundance of beryl the colour of bamboos.?
Having had this got hold of too, he had it placed in the ship.

As the merchants were crossing the Stained with Reeds they
saw an ocean called the Mare’s Mouth (Valabhamukha). Here
the water is sucked down and down, but surges up on all sides,
so that on all sides the upsurging water looks like a vast pit wi{h
a sheer precipice all round. A wave surging up on one side 1Is
like a mountain slope, the noise terrific enough to split the
ears and burst the heart. Seeing it, the merchants, scared and
afraid, asked its name in a verse:

“ Listen to this terrifying, horrifying, inhuman sea—

A sea like a pit and a mountain slope.
We ask Supparaka: Which sea is this ?

Having explained its name in this verse :

2 The scholiast here cxplains that if a reed (nala) was a ‘ scorpion-reed for
a ‘crab-reed ’ then it was red in colour, that bamboo (ve,lu).)s a name folli
coral (pavala, mentioned at the end of this story), and that this sea 'bemgb u
of coral was of a red lustre. There is probably a word-play on velw, (‘ bamboo,
= coral) and veluriya (‘ beryl’, given as lapis lazuli or a kind of turq|,101§e
by the Dictionaries). This passage is therefore baffling, since the words
of colour it uses seem at first sight connected with greens or blue-greens.
But with the commentator’s explanations we have to move into the r.ﬁnge
of reds, or the word pavala, ‘ coral’ at thc end of the story would still be
unexplained, and inexplicable.
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Bharukacchd payatanam vanijanam dhanesinarm
naviaya vippanatthaya Valabhamukhiti vuccatiti,

Bodhisatto anantaragithiaya tassa nimam acikkhitva * tata
imarn [142] Valabhamukharh samuddarh pattd nivattitum
samattha nava nama n’ atthi, ayam sampattanivarh nimujja-
petva vinasarh papeti’ ti aha.

Tafi ca navarh satta manussasatini abhirhirhsu, te sabbe
maranabhayabhita ekappaharen’ eva Avicimhi paccamana satta
viya atikarunasaramn muficithsu. Mahasatto ‘ thapetvda mam
afifio etesarh sotthibhivarh kiturh samattho nama n' atthi,
saccakiriyaya tesarn sotthirn karissami ”’ ti cintetva te amantetva,
“.tété mari khipparh gandhodakena nahapetva ahatavatthani
nivasapetva punnapatim sajjetva naviya dhure thapethd” ti.
Te vegena tathd karithsu. Mahasatto ubhohi hatthehi punna-

patim gahetvd nivaya dhure thito saccakiriyarh karonto
osanagatham aha :

Yato sarami attanarh yato patto 'smi vififutath
eg ljanami samcicca ekapanam pi himsitarn
€na saccavajjena sotthirh nava nivattatd ti.

.Catt_ﬁro mase videsarn pakkhanta nava nivattitva iddhima
viya _ld.dhénubhévena ekadivasen’ eva Bharukacchapattanam
agamasi, gantvi Ca pana thale pi atthiisabhamattarn thanar
P?_-kk.l_lanqltvé. navikassa gharadvare atthasi. Mahasatto tesarn
var.ll]afl‘am Suvfﬂ,lr,l&rajatamar_lippavélavajiréni bhajetva adasi,
[143] “ ettakehi vo ratanehi alam, ma puna samuddarh pavi-
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““ Merchants come from Bharukaccha, seeking riches to purvey,
This is Valabhamukhi where the ship has gone astray,”

the Bodhisatta said: “ Good sirs, [142] if a ship reaches this
Mare’s Mouth Sea, no return is possible. If this ship gets there
she will be sucked down and come to destruction.”

Now there were seven hundred men aboard that ship. Scared
at the fear of death, with one voice they all uttered a most
pitiful cry like beings boiling in Avici (Hell). The Great Being
thought : “ Except for me, there is no one capable of bringing
these (men) to safety. I will make them safe by an Asseveration
of Truth.” So he addressed them and said: ‘ Good sirs, have
me washed quickly with scented water and clothed in new
garments, prepare a bowlful of food and place me in the bows
of the ship.” They acted thus with all speed. The Great
Being, having taken the bowlful of food in both hands, and
standing in the bows of the ship, spoke the concluding verse
while making the Asseveration of Truth:

‘" As long as I remember, ever since I've been grown up,

I am not aware of having intentionally hurt even one living creature.
By this Truth, may the ship return to safety.”

For four months the ship had been voyaging to distant parts
but now, as though she had psychic powers, through the might
of psychic power she reached the seaport of Bharukaccha in
one day. When she had arrived she travelled even over the
dry land for the distance of eleven hundred cubits and came
to rest at the door of the sailor's house. The Great Being,
having portioned out the gold and silver, the jewels, the corals?
and diamonds, gave them to those merchants, saying: [143)
“ With so many treasures you will have enough. Never go to

3 Sce note at p. 31.
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sittha ”’ ti ca tesam ovadarh datva yavajivarmn danadini puiiiiani
katva devapurarh piresi.

Sattha . . . jatakarn samodhinesi: ‘‘ Tada parisa Buddha-
parisa, Supparakapandito pana aham eva’ ti.
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sea again.” And when he had given them this advice and
done good: (given) gifts and so on for as long as he lived, he
vanished to? a city of the devas.

The Teacher . . . identified the Birth-Story, saying: At
that time the Buddha-company was the company (of merchants),
and I myself was the clever Suppiaraka.”

¢ Literally, ** filled ".



V. VIRIYA (ENERGY)
Vannupathajataka: Jataka No. 2 (Volume I, p. 100)

Atite Kaisiratthe Baranasiyarn Brahmadatte rajjar karente
Bodhisatto satthavahakule patisandhim gahetvd vayappatto
paficahi sakatasatehi vanijjarn karonto vicarati. So ekada
satthiyojanikarn marukantirarh patipajji. Tasmirh kantare
sukhumavalika mutthind gahita hatthe na titthati, suriyugga-
manato patthiya angirarasi viya unhia hoti, na sakka akka-
miturh, tasma tarh patipajjanta daridakatelatanduladini sakatehi
adaya rattim eva gantvd arunuggamane sakatani parivattarn
katva matthake mandaparn karetva kalass’ eva aharakiccari
nitthapetva chayaya nisinnd divasarh khepetva attharm gate
suriye siyamasarh bhufijitvdi bhiimiya sitalaya jatiya sakatani
yojetva gacchanti, samuddagamanasadisarn eva gamanarm hoti,

thalaniyaimako nima laddhurh vattati, so [108)] tarakasafifiaya
satthamh tareti.

So pi satthavaho tasmirh kale imina va niyamena tarh kan-
taram gacchanto ekiinasatthiyojanani gantva ‘idani ekaratten’
eva marukantara nikkhamanarh bhavissati¥ ti siyamasam
bhunjitva sabbamn dariidakarh khepetva sakatdni yojetva
payasi. Niyamako purimasakate asandirh santharapetva akase
taraka olokento, ‘ ito pajetha ’ ti vadamano nipajji. So digham
addhanarm aniddayanabhivena kilanto niddam okkami, gone

1 Literally, there will be departure from.
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Birth-Siory of the Sandy Desert: Jataka No. 2 (Volume I, p. 106)

Once upon a time when Brahmadatta was reigning in Benares
in the kingdom of Kasi, the Bodhisatta took re-linking in a
caravan leader’s family. When he was grown up he used to
tour about trading with five hundred carts. On one occasion
he entered on a waterless desert sixty leagues in extent. In
this desert the sand was so fine that if taken up in a closed fist
it would not remain in the hand, and from sunrise onwards
was so hot, like a heap of burning embers, one could not tread
on it. In consequence, those entering on (this desert) used to
‘take firewood, water, oil, husked rice and so on in their carts
and, travelling only by night, would arrange the carts in a
circle at dawn and spread an awning overhead. In the morning
they would get ready the food they would need and then spend
the day sitting in the shade. When the sun had set and they
had eaten their evening meal and the ground had become cool,
they harnessed their carts and travelled on. Such travelling
was like voyaging on the sea; a desert-pilot, as he was called,
[108]) would help the caravan across by his knowledge® of the
stars.

At that time and in this manner this caravan-leader was also
travelling over this desert. When he had gone for fifty-nine
leagues he thought : ‘“ Now, after one more night we shall get
out of this waterless desert ”, and having eaten the evening
meal and used up all the firewood and water, he had the carts
harnessed and went on his way. The pilot, having had h‘is
mattress spread in the leading cart, then looked at the stars in
the sky and saying: “ Drive on from here”, lay down and
fell asleep, exhausted from having gone without sleep for a
long time. So he did not realise that the bullocks had turned

! s‘aﬁﬁ@ is more properly perception, sense, recognitio{l than l;nqwledge.
Dut since it can also mean sign, token gesture, mark, it may signify here
by the position’ (of the stars).

37
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nivattitva agatamaggarh eva ganhante na afinasi. Gona sabba-
rattim agamarhsu. Niyamako arunuggamanaveliya pabuddho
nakkhattam oloketva ‘ sakatani nivattetha nivattethd ' ti dha.
Sakatani nivattetva patipatirh karontanam yeva aruno ugga-
mano. Manussa ‘ hiyyo-amhakarh nivitthakhandhavéaratthanam
ev’ etarh, daridakam pi no khinam, idani ’'mha natthd’ ti
sakatani mocetva parivattakena thapetva matthake mandapar
katva attano attano sakatassa hettha anusocanta nipajjirhsu.

Bodhisatto ‘mayi viriyaih ossajante sabbe vinassissanti’
ti pato sitalavelayam eva ahindanto ekarn dabbatinagaccham
disva ‘ imani tinani hettha udakasinehena utthitini bhavissanti’
ti cintetvd kuddalarn gahapetva tarmn padesarn Kkhanapesi.
Satthihatthatthanam khanithsu. Ettakam thanarm khanitva
paharantanarh kuddalo hetthd pasine patihafifii, pahatamatte
sabbe viriyam ossajirhsu. Bodhisatto pana ‘imassa pasanassa
hetthda udakena bhavitabban ’ ti otaritva pasane thito onamitva
sotam odahitva saddam avajjento hettha udakassa pavattana-
saddarn sutva uttaritva cll@patthikarn 3aha: ‘tata, taya
Yiriye ossatthe sabbe vinassissama, tvam viriyarh anossajitva
Imarmm ayakiitarn gahetva avatam otaritva etasmim pasane
pahdrarh dehi’ ti. So tassa vacanarh sampaticchitva [109]
sabbesu viriyarh ossajitva thitesu pi viriyam anossajanto otaritva
pasane pahararn adasi. Pasano majjhe bhijjitva hettha patitva
sotarh sannirumhitva atthasi. Talakkhandhappamani udaka-

vatti uggafichi. Sabbe paniyarm pivitva nahayimsu. Atirekani
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round and were taking the very way they had come by. All
night the bullocks went on. The pilot woke at dawn and
observing the constellations, shouted out: ‘ Turn the carts
round, turn them round.” By the time they had turned them
round and were forming them into line, the sun was rising.
The men said : “ This is the exact place where we made camp
yesterday, but our firewood and water are exhausted. We are
done for now.” And when they had unyoked the carts and
arranged them in a circle and spread the awning overhead,
each man lay down despairing under his own cart.

The Bodhisatta thought: “ If I slacken in energy they will
all perish ”, and roaming about in the cool of the early morning
he saw a clump of coarse grass. He reasoned that it must be
growing there because there was running water underneath,
and on having had a spade brought he had that ground dug up.
When they had dug to the depth of sixty cubits?, the spade
struck against a rock and was broken. And even as it struck
they all gave up hope. But the Bodhisatta thought the water
must be beneath the rock, so he got down on to it and, standing
there, bent down and applied his ear, listening for a sound.
Catching the sound of water flowing beneath, he came up and
said to his young attendant: My lad, if you don’t do your
utmost we shall all perish, so don’t give in but take this iron
hammer, get down into the hole and strike this rock a (hard)
blow.”  Obedient to his bidding, [109] and not giving in although
the others had done so, he went down into the hole and struc‘k
the rock such a (hard) blow that, splitting down the middlg, it
crashed down and came to rest in the stream it had been damming.
Up surged the gushing water as high as the trunk of a palm-tree.
When everyone had drunk of the water they bathed. Then

? Hattha is forearm as well as hand. A cubit is “ an ancient measure of
land derived from the forearm .
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akkhayugadini phaletva yagubhattarh pacitvd bhuiijitva gone
ca bhojetva suriye attharn gate udakavatasamipe dhajamn
bandhitva icchitatthanarmh agamirsu. Te tattha bhandar vik-
kinitva dvigunam catuggunarh bhogarn labhitva attano vasanat-
thinam eva agamirmsu. Te tattha yavatayukarmn thatva
yathakammarh gati. Bodhisatto pi danadini pufifidni katva
yathakammarh eva gato.

... [110] . . . Sattha jatakarh samodhanetva dassesi: ‘ Tasmirm
samaye viriyarh anossajitvad pasinarn bhinditvd mahijanassa
udakadayako ciilipatthiko ayarn ossatthaviriyo bhikkhu ahosi,
avasesaparisi idani Buddhaparisi jita, satthavahajetthako
pana aham eva ahosin’ ti.
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they chopped up their spare axles and yokes and so on, cooked
conjey and rice, and when they had eaten their meal they fed
the bullocks. After the sun had set they hoisted a flag near
the water-hole and went on to their desired destination. '

There they traded merchandise for twice and four times its
value. Then, taking the proceeds they had acquired, each
man went back to his own home. Remaining there for the
rest of their lives, they fared on according to kamma. The
Bodhisatta too, having done good: (given) gifts and so on,
fared on even according to kamma.

... [110] . . . Identifying the Birth-Story, the Teacher said:
“At that time this monk who relaxed in energy (and about
whom the monks had been telling the Buddha) was the young
attendant who, not relaxing in energy, split the rock and was
the giver of water to the multitude. The rest of the (caravan-)

company are now the Buddha-company; and I myself was the
chief caravan-leader.”



VI. KHANTI (FORBEARANCE)
Khantivadijataka : Jataka No. 313 (Volume III, p. 39)

Atite Baranasiyam Kalabu name Kasiraja rajjarn karesi.
Tada Bodhisatto asitikotivibhave brahmanakule nibbattitva
Kundakakumaro nama manavo hutva vayappatto Takkasila-
yarm sabbasippani ugganhitva kutumbarh santhapetva matapi-
tunnam accayena dhanarasirh oloketva ‘‘imarnh dhanam uppa-
detva mama fiataka agahetva va gatd, maya pan’ etarh gahetva
ganturn vattati” ti sabban tarn dhanarh viceyya danavasena
yo yam arahati tassa tarn datva Himavantarm pavisitva pabba-
jitva phalaphalena yapento cirarh vasitva lonambilasevanatthaya
manussapatharh gantva anupubbena Baranasirh patva rajuyyane
vasitva punadivase nagare bhikkhaya caranto senapatissa
gehadvaramh sampapuni. Senipati ’ssa iriyipathe pasiditva
gharamh pavesetva attano [40] patiyaditabhojanam bhojetva
patififiam gahetva tatth’ eva rajuyyane vasapesi.

Ath’ ekadivasarh Kalaburija suramadamatto natakaparivato
mahantena yasena uyyanar gantva mangalasilapatte sayanam
attharapetva ekissi piyamanipaya itthiya arhke sayi, gitavadi-
tanaccesu cheka natakitthiyo gitadini payojayirmsu, Sakkassa
devarafifio viya mahasampatti ahosi, raja niddarh okkami.
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VI. PATIENCE or FORBEARANCE (KHANTI)

Birth-Story of the Profession of Forbearance: Jataka No. 313
(Volume III, p. 39)

Once upon a time a King of Kasi named Kalabu was reigning
in Benares. At that time the Bodhisatta came to birth as a
brahman youth, called Boy Kundaka, in a brahman family
worth eighty lakhs of treasure. When he had grown up and
learnt all the crafts at Taxila he set up his own establishment.
On looking at a heap of treasure after his parents had died,
he thought : ‘“ My kinsmen who amassed this wealth have gone
on without taking it with them and, although I inherit it, I
too must go on.” So, having carefully given all that wealth
as a gift to whoever was worthy of it, he entered the Himalayan
region and, having gone forth, lived for a long time on various
sorts of fruit. But on regaining frequented paths so as to
obtain salt and sour ingredients, he gradually reached Benares
and stayed in the royal pleasure-grove. Next day as he was
walking in the city for almsfood he arrived at the door of the
commander-in-chief’s house. The commander-in-chief, pleased
at the way in which he comported himself, asked him into
the house, [40] offered him a meal he had himself prepared
and, obtaining his consent, asked him to stay on there in the
royal pleasure-grove.

Then one day King Kalabu, inflamed and intoxicated with
strong drink, had gone to the pleasure-grove with great pomp
and surrounded by dancers. When he had had a couch spread
on an auspicious stone slab, he lay with his head in the.
lap of his favourite lady. But while the nautch-girls who were
skilled in singing, music and dancing were giving an entertain-
ment with songs and so forth like unto the great splendour of
Sakka, the king of devas, the king fell asleep. Then these women
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Atha ta itthiyo “ yass’ atthdya mayarh gitadini payojayama so
niddarh upagato, kin no gitadihi” ti vinadini turiyani tattha
tatth’ eva chaddetvi uyyanarm pakkanta pupphaphalaphal-
lavadihi palobhiyamana uyyane abhiramirhsu.

Tada Bodhisatto tasmirh uyyane sampupphitasilamile pabbaj-
jasukhena vitinamento mattavaravarano viya nisinno hoti.
Atha ta itthiyo caramana tam disvdi “etha ayya™ ti “yo
etasmirm rukkhamiile pabbajito nisinno yava riji pabujjhati
tav’ assa santike kifici kifici sunamana nisidissima > ti gantva
vanditva parivaretva nisinna ‘‘amhédkarh kathetabbayuttakam
kifici kathetha ”’ ti vadirhsu. Bodhisatto tdsarh dhammam
kathesi.

Atha sa itthi arhkarh caletva rdjanam pabodhesi. Raja
pabuddho ta apassanto ‘“ kaharn gata vasaliyo ” ti daha.

“Eta mahiraja gantva ekarh tdpasam parivaretva nisi-
dihsu ”” ti. Raja kupito khaggarh gahetva ‘‘sikkhapessami
nam kitajatilan” ti vegena agamasi. Atha ta itthiyo rajanarn
kuddharh agacchantarn disva tasu vallabhatara gantva raififio
hattha asimm gahetva rajanam vipasamesurn. So &4gantva
Bodhisattassa santike thatva ‘ kimvadi tvam samana” ti
pucchi.

“ Khantivadi maharaja ' ti.

“ Ka esi khanti nama "’ ti.

‘“ Akkosantesu paharantesu paribhasantesu akujjhanabhavo
ti. Raja ‘“ passissami dani te khantiya atthibhavan’ [41] ti
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thought : “ He for whose sake we are giving this entertainment
with songs and so forth has gone to sleep. Why should we
sing or anything ? ” And throwing away their lutes and musical
instruments in this place and that and setting out for the pleasure-
grove, they delighted in it, fascinated by the flowers and fruits
and shrubs.

Then the Bodhisatta, passing the time in the bliss of going
forth, was sitting like an elephant in the pride of his strength
at the root of a flowering sil-tree in that pleasure-grove. As
these women were walking about they saw him, and said to
one another: ‘ Come, ladies, let us sit down until the king
wakes up and hear something from whoever it is that has gone
forth and is sitting at the root of this tree.” So having gone up
and saluted him, they sat in a circle round him and said : “Speak
something to us that is worth speaking.” The Bodhisatta spoke
Dhamma to them.

Then that (favourite) lady, moving her lap, woke the king.
When he was awake and did not see those (women), he said:
“ Where have the wretches gone ? "

" Sire, " she answered, ‘‘ they have gone away and are sitting
down in a circle round some ascetic.” The enraged king seized
his sword and rushed off thinking: I will give this rascally
matted-hair ascetic a lesson.” When those women saw the
furious king advancing, the more favourite among them went
to meet him, took the sword from his hand and pacified him.
He came and stood near the Bodhisatta and asked: ‘ What
do you, recluse, profess ?

“I profess forbearance, Sire.”

“What is this forbearance ? .

“ It is being without anger when people curse or stn!ce or
revile you.” The king, saying: ““ Now I will see the reality of
your forbearance ", [41] had his executioner summoned. In
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coraghatakarn pakkosipesi. So attano carittena pharasuf ca
kantakakasafi ca adaya kasiyanivisano rattamiladharo agantva
rajanam vanditva ‘“ kim karomi’’ ti aha.

“ Imarh corarh dutthatapasam gahetva kaddhitva bhamiyari
patetva kantakakasarn gahetva purato pacchato ubhosu ca
passesii ti catusu pi passesu dve paharasahassam assa dehi’’ ti.
So tatha akasi. Bodhisattassa chavi chijji, cammar chijji,
marnsath chijji, lohitarh paggharati. Puna raja ‘‘ kirhvadi
tvam bhikkh@i ” ti dha. “ Khantivaidi maharaja ti, tvam
pana mayharh cammantare khanti ti mafifiasi, na mayham
.cammantare khanti, taya pana datthum asakkuneyye hadayab-
bhantare mama khanti patitthita, maharaja” ti.

Puna coraghitako ‘‘kirn karomi’ ti pucchi.

““ Imassa kiitajatilassa ubho hatthe chinda ” ti. So pharasum
gahetva gandiya thapetva hatthe chindi. Atha nar * pade
chinda ” ti aha. Pade chinds. Hatthapadakotihi ghatacchid-

dehi lakharaso viya lohitarn paggharati. Puna raja * kimvadi
s1” ti pucchi.

“ Khantivadi maharaja, tvarm pana mayhar hatthapada-
kotisu khanti atthi ti maffiasi, n’ atth’ ess cttha, mayhain hi
khanti gambhiratthine patitthita '’ ¢i.

So ““ kannanisarh assa chinda ”” ti 3ha. Itaro kannanasam
chindi. Sakalasarirarh lohitakar ahosi. Puna nam ‘ kimvadi
nama tvan’’ ti pucchi.

“ Maharaja khantividi nama, ma kho pana tvam kannana-

sakotisu patitthitissa khanti ti mafifiasi, mama khanti gambhfre
hadayabbhantare patitthitz ti.
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virtue of his office he arrived dressed in yellow and wearing
a red garland and carrying an axe and a lash of thorns. When
he had saluted the king, he said, “ What do I do? ”

““ Lay hold of this rogue of a false ascetic and drag him away.
When you have thrown him to the ground, taking your lash of
thorns and saying : ‘ Down the front, down the back, and down
both sides’ give him two thousand stripes even down all four
sides.” He did that. The Bodhisatta’s outer skin was split,
his inner skin, his flesh, and the blood flowed forth. Again
the king said: “ What do you, monk, profess ?

“1 profess forbearance, Sire, but you think my forbearance
is only skin-deep. My forbearance is not skin-deep, but it
could not be seen by you for my forbearance, Sire, is firmly
rooted within my heart.”

Again the executioner asked : “ What do I do? ”

““ Chop off both of this rascally matted-hair ascetic’s hands.”

The executioner took his axe, placed the victim on the execu-
tioner’s block, and chopped off both his hands. Then the king
said to him: ‘“Chop off his feet.” He chopped them off.
The blood flowed forth from the ends of his hands and feet
like juice of lac from a cracked jar. Again the king asked:
“What do you profess ? ”’

“I profess forbearance, Sire. But you think forbearance
is in the ends of my hands and feet. Forbearance is not there,
it is firmly rooted in a deep place within me.”

The king said : ““ Cut off his ears and nose.” The executioner
cut off his ears and nose. His whole body was covered with
blood. Again the king asked : ‘““ What ss it you profess P

“It 4s forbearance that I profess, Sire. But don’t think
forbearance resides in my ears and nose. TForbearance is
firmly rooted in the deeps within my heart.”
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Raja “ kiitajatila, tava khantirh tvam eva ukkhipitva nisida "’
ti Bodhisattarh hadaye padena paharitva pakkami.

Tasmirh gate senapati Bodhisattassa sarirato lohitarmh [42]
pufichitva hatthapadakannanasakotiyo satakakanne katva
Bodhisattarn sanikarh nisidipetva vanditvd ekamantarh nisi-
ditva ‘‘sace bhante tumhe kujjhitukama tumhesu katapara-

dhassa raiifio va kujjheyyatha ma afifiesan’ ti yaicanto pathamari
gatham aha :

Yo te hatthe ca pade ca kannanisaii ca chedayi
tassa kujjha mahavira, ma rattharh vinasa idan ti.

Tarh sutva Bodhisatto dutiyam githam &ha :

Yo 11.le‘~11atthe ca pade ca kannanisafi ca chedayi
ciram jivatu so raja, na hi kujjhanti madisa ti.

“Raﬁﬁo uyyana nikkhamantassa Bodhisattassa cakkhupathaii
vijahanakale yeva ayarh cattilisasahassidhikani dve yojanasa-
tasa!lassini bahala mahapathavi balitthaddhasatako viya phalita,
avicito jala nikkhamitva rajanarh kuladattikena rattakambalena
parupanti viya ganhi. So uyyanadvire yeva pathavim pavisitva
Avicimahdniraye patitthahi. Bodhisatto tarm divasam eva
kdlam akasi. Rajapurisa ca nagara ca gandhamaladhiipahatthd
agantva Bodhisattassa sarirakiccarn karimisu. Keci panahu :
Bodhisatto pana Himavantam eva gato ti, tam abhitar.

... [43] . . . Sattha jatakam samodhanesi;: ‘ Tada Kalabu

Kasirdja Devadatto ahosi, senapati Sariputto, khantivadatapaso
aham eva ' ti.



PATIENCE or FORBEARANCE (KHANTI) 49

The king saying: ‘ Rascally matted-hair ascetic, sit down
and then extol that forbearance’’, kicked the Bodhisatta over
the heart and departed.

When he had gone the commander-in-chief wiped the blood
from the Bodhisatta’s body [42] and after bandaging the ends
of his hands and feet, his ears and nose, he gently made the
Bodhisatta sit down and, having saluted him, he sat down to
one side and said: “ Revered sir, if you would be angry you
should be angry only with the king who has transgressed against
you, not with anyone else.” And so, entreating him, he spoke
the first verse :

" Whoso had your hands and feet and ears and nose cut off— .
With him be angry, Great Hero, but do not ruin this kingdom.

When he had heard him the Bodhisatta spoke the second verse :

““ Whoso had my hands and feet and ears and nose cut off—
Long live that king ; ones like me enanger not.”

As the king was leaving the pleasure-grove and had passed
just beyond the Bodhisatta’s range of vision, this mighty earth,
which is two hundred and forty thousand leagues in thickness,
split like a strong stout cloth and a flame, issuing forth from
Avici (Hell), seized upon the king as though wrapping him
about with a red woollen blanket that had been the gift of his
family. Sinking into the earth at the very gate of the pleasure-
grove, he was established in Avici, the Great Niraya Hell. The
Bodhisatta passed away on that same day. The king's men
and the citizens came with perfumes and garlands and with
incense in their hands and performed the obsequies for the
Bodhisatta’s body. Although some of them said: ‘‘ But the
Bodhisatta has only gone back to the Himalayan region ", this
was not so. .

... [48] . . . Identifying the Birth-Story, the Teacher said :
“At that time Devadatta was Kalibu the king of Kasi, Sariputta
was the commander-in-chief, I myself was the ascetic professing
forbearance.”



VII. SACCA (TRUTH)
Saccarhkirajataka: Jataka No. 73 (Volume I, p. 323)

Atite Baranasiyan Brahmadatto rajjam karesi. Tassa
Dutthakumiaro nima putto ahosi kakkhalo pharuso pahatasi-
visopamo, anakkositvd va apaharitvd va kenaci saddhirh na
katheti, so antojanassa ca bahijanassa ca akkhimhi patitarajam
viya khaditurh agatapisico viya ca amanapo ahosi ubbejaniyo.
So ekadivasarh nadikilath kilitukimo mahantena parivarena
naditirarh agamasi. Tasmirh khane mahamegho utthahi. Disa
andhakara jati. So dasapessajanarn dha: ‘“ etha bhane, mam
gahetvi nadimajjhar netva nahipetva anetha’ ti. Te tarm
tattha netva “ kin no raja karissati, imarh papapurisam etth’
eva marema’’ ti mantayitva “ettha gaccha kalakanni” ti
udake narh opilipetva paccuttaritva tire attharhsu. ““° Kaharn
kumdro’ ti ca vutte na mayarn kumaram passima, megham
utthitarh disva udake nimujjitva purato agato bhavissatl ”
ti amaccd rafifio santikam agamarhsu. Raja, ‘‘ kaham me
putto’ ti pucchi. “ Na janama deva, megho utthito, purato
agato bhavissati ti safifiaya agat’ amha” ti. Raja dvaram
vivarapetva naditirarh gantva “ vicinatha’ ti tattha tattha
vicinapesi. Koci kumiram naddasa. So pi kho meghan-
dhakare deve vassante nadiya vuyhamino ekarn darukkhandhar

disva tattha nisiditvi maranabhayatajjito paridevamano
gacchati.
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VII. TRUTH-SPEAKING (SACCA)
Birth-Story of * The Truth indeed ’ : Jataka No. 73 (Volume I, p. 322)

Once upon a time Brahmadatta was reigning in Benares.
His son, called Prince Wicked, was as fierce and violent as a
wounded poisonous snake. He could not speak to anyone
without cursing and striking him. He was like grit in the
eye, like a ravening demon to all people both inside and outside
(the palace), so hated was he and terrifying. One day he wanted
to disport himself in the river and, with a large retinue, went
to the river-bank. At that moment a great storm came up
and it grew dark everywhere. He said to his attendants:
‘“ Come along, take me and conduct me to the middle of the
river, bathe me and bring me back.” When they had con-
ducted him there, they consulted together as to what the king
would do to them if they then and there put that evil man to
death. And saying: ‘ Get in here, you ill-omened pest!”,
they shoved him into the water and made their way back to the
bank. When they were asked where the prince was, they
said : ““ We do not see him, but when he saw the storm coming
up he must have got out of the water and returned ahead of us.”

The ministers went into the king’s presence and the king
asked : ‘“ Where is my son ? ” “ We do not know, sire. With
the storm coming up we came back in the belief that he must
have returned ahead of us.’” The king had the city-gates
opened and, going down to the river-bank, commanded th'flt
search be made everywhere. No one saw the prince. For, 1n
the darkness of the storm and while the rain was pouring down,
he was being carried away by the river but, perceiving a t_r?e'
trunk, had climbed on to it and gone on (down-stream) wailing
and scared at the fear of death.

1 halakanpi, black ears, a not infrequent expression in the Jatakas ]TO'
have ‘black ears’ is considered inauspicious. See next story, below,
pP. 71 ; also Kalakannijataka, No. 83.
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Tasmirh pana kiale Baranasivasi eko setthi naditire cattali-
sakotidhanarnh nidahitva dhanatanhaya dhanapitthe sappo hutva
nibbatti. Aparo tasmirh yeva padese timsakotiyo nidahitva
dhanatanhaya tatth’ eva unduro hutva nibbatti. Tesam
vasanatthanarh udakarh pavisi. Te udakassa pavitthamaggen’
eva nikkhamitva sotarn chindanta gantva narh rijikumairena
[324] abhinisinnarh rukkhakkhandhamh patva eko ekarn kotirh
itaro itararh aruyha khandhapitthe va nipajjimsu.

Tassa yeva kho pana nadiya tire eko simbalirukkho atthi,
tatth’ eko suvapotako vasati. So pi rukkho udakena dhotamiilo
nadipitthe pati. Suvapotako deve vassante uppatitvd gantum
asakkonto gantva tass’ eva khandhassa ekapasse niliyi. Evarh
te cattaro jana ekato vuyhamina gacchanti.

Bodhisatto pi kho tasmirh kale Kasiratthe udiccabrahmana-
kule nibbattitva vuddhippatto isipabbajjarh pabbajitva ekasmirh
nadinivattane pannasilarh mapetva vasati. So addharattasa-
maye carhkamamano tassa rajakumarassa balavaparidevana-
saddam sutva cintesi: “ madise nima mettanuddayasampanne
tapase passante etassa purisassa maranarh ayuttarh, udakato
uddharitva tassa jivitadinarm dassami” ti so tarm “ maj bhayi,
ma bhayi” ti assisetvdi udakasotarn chindanto gantva tam
darukkhandharh ekaya kotiya gahetva akaddhanto nagabalo
thamasampanno ekavegena tirah patvi kumiram ukkhi-
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~ But at that time a merchant, an inhabitant of Benares, who
had buried some treasure worth forty crores in the river-bank,
had come to birth, because of his craving for treasure, as a
snake (who now lived) near the treasure. And another (man),
who had buried thirty crores in the same place, came to birth
as a rat at that very spot because of his craving for treasure.
The water was rushing into their dwelling-place. But, escaping
by the way where the water was rushing in, and going on cutting
across the stream, they reached the tree-trunk to which the
prince [324] was clinging, and, clambering up one at one end
and the other at the other, they lay down on top of it.

Now, on one of the banks of the river was a silk-cotton tree
in which lived a young parrot. This tree, its roots washed
away by the waters, toppled over into the river. The young
parrot, unable to fly in the downpour, alighted at one side of
that same tree-trunk. Thus these four creatures were now
being carried along together.

The Bodhisatta too had come to birth at that time in a brahman
family living to the north-west of the kingdom of Kasi, and
when he had grown up and gone forth in a going forth under
seers he dwelt in a leaf-hut built at a bend in the river. As
he was pacing up and down in the middle of the night, he heard
the anguished wails of the prince. He thought to himself:
“ It is not right for this man to die within sight of ascetics like
myself who are full of friendliness and mercy. Hauling him out
of the water, I will give him the gift of life.”” So he encouraged
the prince, saying: ‘ Don’t be afraid, don’t be afraid ”’, and
cutting across the stream of water and grasping that tree-trunk
by one end, he pulled it along ; and because he had the strength
of an elephant, he gained the bank with one stroke, lifted off
the prince and set him down on the bank. Then, seeing the
snake, the rat and the parrot, he lifted them off and conducted
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i::&a}tgflargasgggpe&' 'T'e-lpi'-sa}‘p padayo disva ukkhipitva
math sappidinar aggm ja et\'ai te dl}bb?}atara " ti patha-

: ppei Inam sariram sedetva pacchd ridjakumiarassa sari-
rarh .sedetva tam pi drogarh katva aharari dento pi pathamarh
saRpadinam yeva datva paccha tassa phaliphalini upanimesi.
Ra]akuméro “ayarh kiitatipaso marh rijakumiram aganetva
tiracchdnagatanam sammanarh karoti” ti Bodhisatte dghitam
bandhi.

Tato katipahaccayena sabbesu pi tesu thimabalappattesu
nadiya oghe pacchinne sappo tapasarh vanditva aha, “ bhante
tumhehi mayhaih maha upakaro kato, na kho panaham daliddo,
asukatthine me cattilisa hirafifiakotiyo nidahita, tumhakar
dhanena kicce sati sabbam etarn dhanam tumhakam dituﬁ}
sakkomi, tam thanam &agantva ‘dighd’ ti pakkoseyyﬁthé” t_l
vatva pakkami. Unduro tath’ eva tapasam nimantetva}
‘“ asukatthine thatvi ‘unduri’ ti pakkoseyyatha ” [325] t1
vatvi pakkimi. Suvo pana tipasarm vanditva ‘ bhante majy-
harh dhanarh n’ atthi, rattasalihi pana vo atthe sati asukan
nama mayharh vasanatthinari, tattha gantva ‘suvd’ ti pakko-
seyyitha, aharn natakdnarh arocetva aneka,saka‘,capl'lfam_att,e
rattasiliyo aharipetvd daturh sakkomi” ti vatva pakkami.
Itaro pana mittadibhidhammesu dhammataya kifici avatva
eva ‘ tam attano santikarh Agatarh maressami’’ ti cintetva
“ bhante mayi rajje patitthite dgaccheyyatha, ahar vo caflﬂf_l
paccayehi upatthahissaimi ” ti vatva pakkami. So gantvé
na cirass’ eva rajje patitthasi.

- = 7] : . sa
Bodhisatto vimarnsissimi tava te’ t1 pai_:h:%mam sappas o
santikam gantva avidiire thatva ‘dighd’” ti 'pa;kl‘{‘ols)ll; \nte
khamitva Bodhisattam vanditva i

i

kavacanen’' eva nik va B : 1 itv:
- lisa hirafifiakotiyo, ta sabbapl n

imasmim thane catta
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them to his hermitage. When he had lit a fire he first of all
warmed the animals as he thought they were the weaker, and
after them the prince. And when he had made them comfort-
able, he gave food first of all to the animals and then brought
out different kinds of fruits for him.

The prince, thinking: ‘‘ This rascally ascetic, not reckoning
me as a prince, is giving precedence to animals’’, conceived a
hatred for the Bodhisatta.

After a few days when they had all regained their strength
and the flooded river had subsided, the snake bid goodbye to
the ascetic and said: “ Revered sir, you have rendered me an
exceedingly great service. Now, I am not poor. I have forty
- crores of gold coins hidden in a certain place. If ever you have
need of wealth I will be able to give you all this treasure provided
you come to this place and call out ‘Long one'’” And so
saying, he departed. The rat likewise invited the ascetic to
call out ‘“ Rat” when he had reached a certain place. [325]
And so saying, departed. But the parrot on bidding goodbyg
to the ascetic said : “ Revered sir, I have no treasure. But if
ever you are in need of red rice come to where I live, and when
you have got there call out: ‘Parrot’, and when I have told
my relations and have had a number of waggon-loads brought
in, I will be able to give you the red rice.” And so saying, he
departed. But the prince was so full of treachery that he could
say nothing for he was thinking: ““If you come near me I
will have you put to death”. Yet in the end he managed
tosay: “ Revered sir, if you should come after I have succeedf:'fi
to the throne, I will bestow the four requisites upon you ".
And so saying, he departed. Soon after he had gone he succeeded
to the throne. d

The Bodhisatta thought he would test these (c'reatures) 3nh .
having gone first of all to the snake and sta-ndlng nearblyt g
called out “ Long one ”. Issuing forth immediately, he salu ef
the Bodhisatta, saying: * Revered sir, the forty crores o
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ganhatha " ti aha. Boddhisatto ‘ evam atthu, uppanne kicce
janissami” ti tamn nivattetva undurassa santikam gantva saddam
akasi. So pi tath’ eva patipajji. Bodhisatto tam pi nivattetva
suvassa santikarm gantva “suva’ ti pakkosi. So pi ekava-
canen’ eva rukkhaggato otaritvi Bodhisattarn vanditva ** kim
bhante mayharh fidtakanarh vatva Himavantapadesato tum-
hikarh sayafijatasalith aharapemi” ti pucchi. Bodhisatto
“atthe sati janissami” ti tam pi nivattetvd ‘“idani rajanam
pariganhissimi” ti gantvd rijuyyane vasitvd punadivase
akappasampattirh katva bhikkhacaravattena nagaram pavisi.
Tasmirh khane so mittadiibhiraja alarnkatahatthikkhandhavara-
gato mahantena parivarena nagararh padakkhinam karoti. So
Bodhisttarmm diirato va disva ‘“ayarmn so kiitatapaso mama
santike bhutva bhutva vasitukimo agato, yava parisamajjhe
attano mayharh katagunarh na-ppakaseti tavad-ev’ assa sisam
chindapessami " ti purise olokesi “kirh karoma deva” ti ca
vutte ““ esa kiitatapaso marm kifici yacitukamo agacchati maifiile,
etassa kalakannikatipasassa marn passitun adatva va etam
gahetva [326] paccha baharh bandhitva catukke catukke paha-
ranta nagara nikkhametva aghatane sisam assa chinditva
sarirarh siile uttisetha " ti aha. Te “ sadhdi ”’ ti sampaticchitva
gantva niraparidharm Mahasattarn bandhitva catukke catukke
paharantd aghatanarm netum arabhirmsu. Bodhisatto pahata-

Pflhatatthane ““amma tata’ ti akandivtai nibbikdro imam
gatham dha:
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gold coins are in this place ; get them out and take them all.”
The Bodhisatta, saying: “ Let it be thus, I will find them if
need arises”, turned away and went to the rat and made the
(appropriate) sound. He behaved as the snake had done.
The Bodhisatta, turning away from him too, went to the parrot
and called out, “ Parrot”. He at once flew down from the
top of a tree and when he had saluted the Bodhisatta he inquired:
“ Revered sir, should I tell my relations and have wild rice
fetched for you from the Himalayan districts’?”’” The Bodhisatta,
saying : ‘‘ I shall find you if there is need ", turning away from
him too, thought: “ Now I will put the king to the test.
So going to the royal pleasure-grove and staying there he dressed
in an appropriate style the next day and entered the city on
a tour for almsfood. At that moment the ungrateful king,
“mounted on the back of a richly caparisoned elephant, was on
solemn procession round the city with a large following. When
he had seen the Bodhisatta in the distance, he thought : * This
rascally ascetic has come to me wanting to live on my hospitality,
but before he proclaims the good turn he did me in the midst
of the assembly I will have his head cut off.”” He looked at
his men. ‘““ What do we do, your majesty ? " And when this
had been said, the king replied : ““ I believe this rascally ascetic
has come wanting to importune me ; but, without letting this
ill-omened pest of an ascetic see me, seize him, [326] bind his
arms behind his back and, flogging him at every cross-roads,
march him out of the city. Then, having cut off his head at
the place of execution, impale his body on a stake.”

The obedient attendants, saying: ‘‘ Very good,” went and
bound the innocent Great Being and began to lead him to the
place of execution while flogging him at every cross-roads.
The Bodhisatta, remaining steadfast, nor crying out, * O mother,
O father ” when struck time and time again, spoke this verse :
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Saccarn kir’ evam aharhsu nara ekacciya idha :
katthavipaldvitarh seyyo na tv’ ev’ ekacciyo naro ti.

Evarh pahatapahatatthane imarh gatham 3ha. Tarh sutva ye
tattha panditapurisi te dharhsu: ‘‘kim pana bho pabbajita
taya amhakarh rafifio atthi, koci guno kato” ti. Bodhisatto tam
pavattim arocetva ‘‘ evam imarh mahoghato uttarento aham eva
attano dukkham akasirh, ‘na vata me poranakapanditanarm
vacanarh katan ' ti anussaritva evarn vadami ' ti dha.

Tarh sutva khattiyabrahmanadayo nagaravasino ‘‘sv-dyam
mittadfibhi riji evam gunasampanassa attano jivitaddyakassa
gunamattam pi na janati, tam nissiya kuto amhdkam vaddhi,
ganhatha nan” ti kupiti samantato utthahitvd ususatti-
pasinamuggaradippahirehi hatthikkhandhagatam eva nam
ghitetvi pade gahetvd kaddhitva parikhapitthe chaddetva
Bodhisattam abhisificitva rajje patitthapesur.

So dhammena rajjarh karento puna ekadivasar [327] sap-
padayo pariganhitukimo mahantena parivirena sappassa vasa-
natthdnam gantva ‘‘dighd ” ti pakkosi. Sappo agantva van-
ditva “idan te sami dhanarh, gapha” ti aha. Raja cattali-
sahirafifiakotidhanarh amacce paticchapetva undurassa santikam
gantva “undura” ti pakkosi. So pi agantva vanditva
timsakotidhanarm niyyadesi. Raja tam pi amacce paticcha-
petva suvassa vasanatthinam gantva ‘“ suva’ ti pakkosi. So
pi agantva pade vanditva ““ kirn simi salirh aharami” ti aha.
Raja ‘“ salihi atthe sati aharissasi, ehi gacchima ” ti sattatiya
hirafifiakotihi saddhim te tayo pi jane gahipetvi nagaram
gantva pasadavare mahatalam aruyha dhanarh sarigopapetva
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“ Some men here spoke the truth indeed when they said :
This particular man is no better than a drifting log of wood.”

He spoke this verse every time he was struck. Wise men who
heard him there said to him: “ But what did you do, good
recluse, for our king? What service did you render him?”
The Bodhisatta, relating the course of events, said: It is
because I dragged him out of the great flood in that way that
I brought this misery on myself. I speak thus recollecting
that I have not done the bidding of the wise men of old.”

When they heard this, some of the citizens—nobles, brahmans
and so on—spoke thus: * This ungrateful king does not even
recognise the excellence of this excellent person who saved his
life. How could there be anything profitable for us if we depend
on him? Seize him.” And, furiously angry, rushing on him
from all sides, with a hail of arrows, javelins, stones and clods
of earth, they killed him even as he was, on the elephant’s back.
And they dragged the corpse along by the heels and flung it
in a ditch. Then they anointed the Bodhisatta and set him
on the throne.

Ruling by Dhamma, he wanted one day (327) to test the
snake and the other animals again. So, with a great company,
he went to the snake’s dwelling-place and called out ‘“ Long
one ”. When the snake had come and had saluted him, he said:
‘“ This treasure is for you, master, take it.”” The king entrusted
the forty crores of gold coins to his ministers and, going to the
rat, called out ““ Rat’””. He came too, saluted, and offered the
thirty crores of treasure. The king entrusted this also to his
ministers and, proceeding to the parrot’s dwelling-place, called
out “ Parrot ”. He came too, saluted his feet, and said : “ Shall
I fetch the paddy, master ? ”” The king replied : ** When there
is need for paddy, you shall fetch it. Come along, let us go.”
And he returned to the city with the seventy crores of gold
coins and with these three creatures as well. Then when he
had ascended to a raised terrace in the state palace he had the
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sappassa vasanatthiya suvannanalim undurassa phalikaguhar
suvassa suvannapafijararn karapetva sappassa ca suvassa ca
bhojanatthaya devasikarn kaficanatattake madhuldje undurassa
gandhasalitandule dapesi, danadini ca puifiiani karoti. Evan
te cattaro pi jana yavajivam samagga sammodamana viharitva
jivitakkhaye yathakammarh agamarisu.

Sattha . . . jatakarh samodhanesi: ‘“ Tadi Duttharija Deva-
datto ahosi, sappo Sariputto, unduro Moggallano, suvo Anando,
paccha rajjarh patto dhammarija pana aham eva ' ti.
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treasure lodged there under a guard. And he had a golden
tube made for the snake to live in, a cavity in some crystal
for the rat? and a golden cage for the parrot. Every day he had
sweet corn served in golden bowls to the snake and the parrot
and scented husked rice to the rat, and he did good, giving
gifts and so on. Thus these four creatures were on friendly
terms and harmonious for as long as they lived. When life
was ended they fared on according to kamma.

Identifying the Birth-Story, the Teacher said : ‘At that time
Devadattawas King Wicked, Sariputta was the snake, Moggallina
the rat, Ananda the parrot, and I myself, after I had ascended
the throne, was the Dhamma-king.”

? Cf. Ja. i, 479 where the Bodhisatta (a stone-cutter) made suddhaphali-
kapdsapena guhasi, a cavity in a rock of pure crystal, for a mouse.



VIII. ADHITTHANA
(RESOLUTION or RESOLUTE DETERMINATION)

Migapakkhajataka : Jataka No. 538 (condensed) (Volume VI, p. 1-30)

[1] Atite Bardnasiyarh Kasiraja nima dhammena rajjam
karesi. Tassa solasasahassa itthiyo ahesurn tdsu ekapi puttam
va dhitararh va na labhi. Nagard ‘‘ amhakarh raffio varsa-
nurakkhako putto n’atthi” ti Kusajatake agatanayena sannipa-
titva rajanam ‘ puttarh patthehi” ti ahamsu. Raja solasasahassa
itthiyo ‘“putte patthetha " ti anapesi. Te candadinarh upattha-
nani katva patthentiyo pi na labhirhsu. Aggamahesi pan’ ssa
Maddarajadhita Candadevi nama silasampanna ahosi, nam pi
“ puttarn patthehi” ti aha. Si punnamadivase uposatharn
samadiyitva cullasayanake nippanna attano silath &avajjitva
““ sac’ aharnh akhandasila imina me [2] saccena putto uppajjati
ti saccakiriyam akasi. Tassa silatejena Sakkabhavanarn
unhakararh dassesi. Sakko avajjitva tarn karanam fatva
‘““ Candadevi puttarh pattheti, dassimi ’ssi puttan’ ti tassd
anucchavikarh puttar upadharento Bodhisattarm addasa. Bodhi-
satto hi tadd visativassani Baranasiyam rajjam karetva tato
cuto Ussadaniraye nibbatto asitivassasahassini tattha pacitva
Tavatimhsabhavane nibbatti, tattha pi yavatiyukam thatva
tato cavitva Uparidevalokarh gantukdmo ahosi. Sakko tassa
santikarh gantva ‘‘ samma tayi manussaloke uppanne paramiyo
ca te pilirissanti mahajanassa ca vaddhi bhavissati, ayarh
Kasirafifio Canda nama aggamahesi puttarh pattheti, tassa
kucchiyamm uppajja ”’ ti aha. So “sadhu” ti patisunitva . . .
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VIII. RESOLUTION or RESOLUTE DETERMINATION
(ADHITTHANA)

Birth-Story of the Dumb Cripple: Jataka No. 538 (condensed)
(Volume VI, pp. 1-30)

' (1] Once upon a time a King of Kasi was reigning by Dhamma
in Benares. But although he had sixteen thousand wives
not one of them had a son or daughter. The citizens, realising
that there was no heir to keep up their king’s lineage, gathered
tc?gether (as handed down in the Kusa Jatakal) and asked the
king to pray for a son. He commanded his sixteen thousand
wives to do so; but though they worshipped the moon and
other (deities) and prayed to them, they obtained none. Now
his chief queen Candadevi, the daughter of the king of the
Maddas, was possessed of moral virtues; he asked her too
to pray for a son. Accordingly one full moon day when she
had undertaken the Observance and was lying on a little bed
pondering on her own moral conduct, she made this Asseveration
of Truth: “If I have not infringed the moral virtues, by this
[2] Truth may a son be born to me.” Through the incandescence
of her moral virtue the abode of Sakka showed signs of heat.
Sakka pondered, and knowing the cause for this, thought:
‘“ Candadevi is praying for a son ; I will grant her a son.” And,
looking out for a suitable son for her, he saw the Bodhisatta.
Now the Bodhisatta, deceasing after a reign of twenty years
in Benares, came to birth in Ussada Hell, and after boiling there
for eighty thousand years, came to birth in the Abode of the
Thirty-Three, and having remained there (the appropriate)
life-span he wanted to go, on deceasing thence, to the world
of the Higher Devas. Sakka went to him and said: *‘ My
dear, if you arise in the world of men, the perfections will be
fulfilled by you and there will be growth for the populace ;
this Canda, chief queen of the king of Kasi, is praying for a
son; do you arise in her womb.” * Very well,” he answered

1 Jataka No. 531.
63
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tassa kucchiyam patisandhim gaphi . . . Deviya kucchi vajira-
punna viya ahosi . . . pufifialakkhanasampannaputtar vijayi
. . . Raja tassa tarh vacanam sutva va puttapemarnh uppajjitva
chaviadini chinditvd atthimifijarh ahacca atthasi, abbhantare
piti uppajji, hadayarh sitalath jatamh. So amacce pucchi:
“ tutthd nu kho tumhe mama putte jate ” ti. * Kirh kathetha
deva mayarh pubbe anatha idani sanatha jata, simiko no laddho
ti ... [3] ... Catusatthidhitiyo datvi mahantarn sakkirar
katva Candideviyapi varam adasi. Si gahitakam katva
thapesi.

Namagahanadivase pi 'ssa lakkhanapathakanarh brahmananam
mahasakkirath  katva antariyabhivam pucchi. Te . . .
““mahardja . . . nassa koci antariyo pafifidyati” ti vadimsu.
Raja . . . jatadivase sakala-Kasiratthe devo vassi yasma ca
so temiyamano jato tasmi Temiyakumiro t’ eva nimam akasi.

Atha narh ekamasikarh alamkaritva rafifio santikarm nayimsu},
raja piyaputtarh . . . arhke nisidipetvi ramayamdno nisidi.
Tasmirm khane cattiro cora anita, tesu ekassa sakantakahi
kasahi paharasahassarh anapesi ekassa sarhkhalikabandhana-
garassa pavesanarh ekassa sarire sattipaharadinarm ekassa
siilaropanarh. Mahasatto . . . bhitatasito hutvd ‘aho mama
pitd rajjarh nissiya bhariyarh nirayagimikammarh karoti’ ti
cintesi. Punadivase pana narh setacchattassa hettha nippajja-
pesurh, so thokarh niddiyitvdi pabuddho akkhini ummiletva
setacchattarh olokento mahantarh siribhavar passi, ath’ assa
pakatiyapi bhitassa atirekatararmh bhayarm uppajji, so ‘‘ kuto
[4] nu kho imarh rdjageharh! dgato’ ti upadhirento jatissara-

1 A vl is coragehant, ““den of thieves’’, as below.
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in assent . . . He took re-linking in her womb . . . which
became as though filled with diamond . . . and she gave birth
to a son who was endowed with auspicious marks . . . When

the king heard the news, affection for his son sprang up in him
and, piercing down through his skin, stood knocking at the
marrow of his bones; rapture arose within him and his heart
was refreshed. He asked his ministers if they were not pleased
that a son had been born to him. ‘“ How can you speak like
that ? ” they said. ‘ Formerly, your majesty, we had no
protector, now we have a protector, a young lord has been
procured for us.” ([3] ... After providing sixty-four nurses
for the Bodhisatta, the king granted a boon to the queen. She
accepted it and kept it in mind.

On his naming-day they paid great honour to the brahmans
who read marks and asked if there was any stumbling-block
for the boy. They said: ‘ Your majesty, . . . none is mani-
fest.”” The king . . . gave him the name of Temiyakumara
(Drenched Boy or Prince) because on the day of his birth it
had been pouring with rain? throughout the whole of the kingdom
of Kasi and as he was born he was drenched.

One day when his loved son was a month old they brought
him deckt out to the king . . . the king placed him on his
knee and sat playing with him. At that moment four thieves
were brought in. The king sentenced the first to a thousand
strokes of a lash of thorns, the second to be bound in chains,
the third to have his body slashed with spears, and the fourth
to be impaled. The Great Being . . . was terrified and alarmed
and thought: “Alas! it is because my father is a king that
he is doing terrible deeds that lead to Niraya Hell.” The next
day they laid him to sleep under a white umbrella® but soon
waking up and opening his eyes he was even more terrified
when he saw it and the great royal pomp, and he thought:
“ Whence [4] have I come into this king’s palace?” And as
he was reflecting he knew by means of the knowledge and

: Considered an auspicious sign in the East.
¢ One of the insignia of royalty.
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fianena devalokato agatabhavarn fiatva tatoparam .o¥okento
niraye pakkabhdvarh passi, tatopararmn olokento tafmn.n yeva
nagare rajabhavarn afifiasi, ath’ assa ‘‘aharn V1s§t.1va.ssz_m}
rajjam karetva asitivassasahassini Ussadaniraye paccin, 1qan1
puna pi imasmirh coragehe nibbatto ’smi, pitdpi me hiyyo
Catlisu coresu anitesu tathar@parm pharusarh nirayagamvat-
tanikarh katharh kathesi, sac’ ahar rajjam karessami puna
niraye nibbattitvi mahadukkharn anubhavissami’’ ti éva]]aq-
tassa mahantarh bhayarh uppajji, tassa kaﬁcanavannasarirarp
hatthaparimadditarh viya padumari milatarh dubbannam ahosi,

so “ kathan nu kho imamhi coragehi muficeyyan  ti cintento
nipajji.

Atha narh ekasmim attabhive matubhiitapubba chatte
adhivattha devati assisetva * tata Temiya, ma bhayi, sace
pi ito muiicitukamo apithasappi yeva pithasappi viya hOhl:
abadhiro badhiro viya hohi, amigo va miigo viya hohi, imani

tini angani adhitthiya panditabhivarm ma pakasayi’ ti vatva
pathamam gatharn 3ha :

Ma pandicciyarh vibhava

1 ya, balamato bhava sabbapaninam,
sabbo tar jano ocinayat

u, evar tava attho bhavissati ti.

So tassi vacanena assasarn patilabhitva

Karomi te tarh vacan

1 te t amh yarh marh bhanasi devate,
atthakamasi me amm

a hitakamasi devate ti

imarh gatham vatva tani tini angani adhitthahi . . . Mahasatto
Nirayabhayatajjito “ rajjato me sussitva maranam eva seyyo "’
ti na rodati . . . (5] ..

- sesadaraka thafifiarh aladdhavelayarn
eva rodanti, so na rodati na niddayati na hatthapade sammifijati,

na saddarh sundti. Ath’ assa dhatiyo “ pithasappinarn hattha-
pada nama evariipa na- hontj, miiganarn hanupariyosanari
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memory of his (former) births that he had come from a deva-
world. Looking beyond that, he saw that he had boiled in
Niraya Hell ; looking beyond that he realised that he had been
king in this very city. And it occurred to him: ‘“After reigning
for twenty years, I boiled in Ussada Niraya Hell for eighty
thousand years, and now I have again come to birth in this
den of thieves. Moreover, yesterday my father, when four
thieves were brought before him, uttered such savage speech
as conduces to Niraya Hell. If I were to reign, then coming
to birth again in Niraya Hell I would undergo great anguish. ”
A great fear arose within him, his golden coloured body lost its
hue like a faded lotus crushed in the hand, and he lay thinking
how he could get free from this den of thieves.

Then the devata who inhabited the umbrella and who had
been his mother in a previous existence, comforted him, saying :
“Dear Temiya, don’t be afraid. If you are really anxious to
get free from here, pretend to be a cripple although you are
not one, be as though deaf although you are not, be as though
dumb although you are not. Be of resolute determination in
these three respects and show no signs of intelligence.”” And
she spoke the first verse :

‘“ Show no intelligence ; to all creatures be like a fool ;
Let them all pour scorn on you—thus will there be weal for you.’

Gaining comfort from her bidding, he spoke this verse :

“ I will do your bidding as you tell me, devati ;
You wish me weal, mother ; you wish me welfare, devata.”

And he resolved on these three characteristics.

.. . The Great Being, terrified by the fear of Niraya Hell,
thinking it were better to die of thirst than to reign, did not
cry . . . [6] . . . He neither cried (for milk) as other children
do if they do not get it nor slept nor doubled up his hands and
feet nor did he (appear to) hear any sound. His nurses thought :
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nama na evaripam hoti, badhiranarmm kannasotarn nama na
evariparn hoti, bhavitabbam ettha karanena, vimarhsissima
nan”’ ti cintetva ‘‘ khirena narm vimarhsissama’ ti sakala-

divasarh khiram na denti. So sussanto pi khiratthiya saddarm
na karoti . . .

Mahasatto, ‘“ Temiya Nirayarm icchanto piivakhajjakam
iccha ”’ ti Nirayabhayabhito khajjakar na oloketi, evarn piiva-

khajjakendapi samvacchararh vimarhsitvi n’ eva antaram

passirhsu.

Tato . . . nindphaldni &haritvi . . . [6] . . . atha kila-
bhandakarn . . . Mahasatto na olokesi evam kilibhanda-
kenapi sarhvaccharam vimarnsimsu.

Tato . . . nanabhojanarh upatthipesurn . . . Mahasatto pana

“ Temiya‘ aladdhabhojaninarmm te attabhavanam ganani n’
atthi” ti Nirayabhayabhito na olokesi, athassa mati sayam

eva hadayena bhijjamana viya asahantena sahatthena bhojanarn
bhojesi.?

Tato * paficavassika daraki nama aggino bhayanti, tena
nam vimarhsissama *’ ti anekadvararh mahantarn gehar kiretva
talapannehi chadetva . . . tassa majjhe nisidapetva aggim denti
. . . Mahasatto “ Niraye paccanato ijdam eva varataran’ ti

nirodhasamapanno viya niccalo hoti, atha nam aggimhi agac-
chante gahetva apanenti.

Tato ““ chabbassadiraki nima madahatthino bhayanti” ti
hatthirh susikkhitam sikkhdpetva Bodhisattarn . . . muficanti,
so koficanadarh nadanto sondaya bhiimiyarm potthento bhayarh
dassento agacchati . . . Mahisatto Nirayabhayatajjito tatth’

eva nisidati, susikkhito hatthi tam gahetva aparadparam katva
akilametva va gacchati.

! From athassa to bhojesi is a variant reading, and seems to make better
sense than the reading Fausboll gives in the text.
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“ His hands and feet are not like a cripple’s, the structure of
his jaws is not like that of dumb people, his ears are not like
those of deaf people. There must be some reason for all this.
We will test him with milk.” And for a whole day they gave
him no milk, and though he was parched for want of milk he
made no sound.

For the whole of the next year they tested him with cakes
and dainties but, terrified by the fear of Niraya Hell, and not
looking at them, the Great Being thought to himself : “ Temiya,
to wish for cakes and dainties is to wish for Niraya Hell ”’, and
they saw no difference in him.

The following year they brought all kinds of fruits . . . [6]

. . then playthings . . . but the Great Being did not look
at them even though they tested him thus for a year.

When he was four . . . they served him with all kinds of
foods . . . but the Great Being thought to himself: ‘ Temiya,
there is no counting the existences when you obtained no food ”,
and, terrified by the fear of Niraya Hell, he did not look at the
food until his mother, her heart breaking, fed him with her
own hand.

The nurses thought: ‘ Children of five are afraid of fire.
We will test him with that . So they made a large hut with
a number of doors, covered it with palm leaves, put him inside
and set it alight . . . The Great Being thought: ‘ Even this
is better than boiling in Niraya Hell ”’, and he sat motionless
as though attaining “‘ cessation ”, so they led him away as the
fire drew near him.

Then they thought, “ Children of six are afraid of rutting
elephants, ” and they let loose a carefully trained elephant
against the Bodhisatta. Trumpeting aloud and striking the
ground with its trunk, it advanced to spread terror . . . But
the Great Being, terrified by the fear of Niraya Hell, sat still
just where he was and the well-trained elephant took hold of
him, lifted him up and down and went away without hurting him.
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Sattavassikakale . . . uddhatadathe katamukhabandhe sappe
vissajjesurn . . . ath’assa sappa sakalasarirarnh vethetva matthake
phanarn katva acchirhsu, tadapi so niccalo va ahosi, evam
antarantare vimarhsantapi ’ssa antararh na [7] passirhsu. Tato

. natasamajjarh karesurn, sesadiarakda samajjarh disva sadhd
ti vadanti mahdhasitarh hasanti, Mahasatto ‘‘ Niraye nibbat-
takale tava khanamattarh pi haso va somanassarn va n’atthi”
ti, Nirayabhayar avajjitva niccalo va hoti na oloketi . . .

[9] . . . Evarh solasasarnvaccharani solasahi mahavimarnsahi
anekdhi ca khuddakavimarnsahi vimarhsaminapi tarh pari-
ganhiturh nasakkhimsu. Tato raja vippatisari hutva lak-
khanapathake pakkosipetva ‘‘ tumhe kumirassa jatakile
‘dhafnfiapuififialakkhano esa, n’ atth’ assa antarayo’ ti kathayittha,
ayarn so pithasappi miigabadhiro jato, kathd vo na sameti’’ ti.

- Mahé.réja, acariyehi aditthakan nama n’ atthi, api ca kho
I'Ei]akl'llehl patthetva laddhaputto [10] kalakanni ti vutte tum-
hiakarh domanassarh siya ti na kathayimha ” ti.

“Idani kirh katurh vattati’ ti.

X N{ahiraja imasmirh kumiare imasmim gehe vasante tayo
antar_ay a pafifidyanti jivitassa va chattassa va mahesiyd Vi,
tasma avamangale rathe avamangale asse ca yojetva tattha
nam nipajjapetva pacchimadvirena niharipetva amakasusane
tarh nikhaniturn vattati” ti. Raja antarayasavane bhito

“sadhd " ti sampaticchi. Candadevi . . . *“ deva tumhehi may-
h?nf varo _dmng, maya ca gahitakarm katva thapito tam me
dani detha” ti. ‘“Ganha devi” ti. * Puttassa me rajjam

detha ”” ti. ‘‘Na sakka devi, putto te kalakanni” ti.
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When he was seven years old . . . they set free some snakes,
their fangs drawn, their mouths bound . . . which coiled
round his body and remained with their hoods spread over his
head, but even then he was quite motionless and, testing him
thus from time to time, they saw no difference in him.

[7] Then . . . they arranged a dancing festival, and although
other boys applaud such a festival and laugh heartily, the Great
Being thought : “ Never for a moment of time is there laughter
or happiness in Niraya Hell ” and, pondering on the fear of
Niraya Hell, he was quite motionless, he did not look . . .

[9] . . . For sixteen years they tested him in these ways with
sixteen great tests and a variety of small tests but they were
unable to understand him. Then the king, full of regrets, had
those that read marks summoned and said to them * When
the prince was born you said he had a wealth of auspicious
marks and there would be no stumbling-block for him. But
he is a cripple, he is dumb and deaf so your words do not tally
with the facts.”

“ Your majesty,” they answered, ‘ nothing is hidden from
the teachers. But if we had said that after being prayed for
by the royal family the son that was gotten [10] was ‘ black-
eared’, you would have been distraught; so we did not tell
you.”

““ What is to be done now ? ”’

““ Your majesty, if the prince stays in this house three stumbling-
blocks can be discerned : to life or to the royal power or to the
chief queen. Therefore have some inauspicious horses harness.ed
to an inauspicious chariot, make him lie down in it, have him
taken out by the western gateway and buried in a fetid cemetery o
The king agreed for he was terrified when he heard of the
stumbling-blocks. But Queen Canda . . . asked that her boon
might now be given to her and on the king’s assenting Sh.e
requested him to hand over the kingdom to her son. ‘It is
impossible, lady, your son is ‘ black-eared,” ”’ he said.
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“Tena hi deva yavajivam adento sattavassani detha '’ ti.

“ Na sakka devi” ti.

“Tena hi chabbassani pafica cattari tini dve ekarn vassan,
sattamase cha pafica cattaro tayo dve mase ekam masam
addhamasam detha ” ti.

“Na sakka devi” ti.

“ Tena hi satta divasani dethda ” ti.

“ Sadhu ganhahi” ti . . . ..

[11] . . . Chattham pi rattih devi kumaram yacitva * tata
Kasua]a tam sve amakasusine nikhaniturh anapesi, sve maranam
Papunissasi putta ’’ ti dha. Tar sutva Mahasattassa “ Temiya
solasavassani ka.tavayamo te matthakarn patto” ti cintentassa
abbhantare piti uppajji, mitu pan’ assa hadayam bhijjan-
appaminam ahosi. Evamsantepi . . . tarm nalapi . . . kathe-
tukdmo hutvapi ““sace kathessami solasa.vassam kato vayamo
mama mogho bhavissati, akathento panaharh attano ca mata-
Pitunnafi ca paccayo bhavissaimi’’ ti.

Atha narh sarathi . . . pacinadvarabhimukharh pesesi, ratha-
cakkarh ummare pat1hann1 Mahasattot assa saddarn sutva
“ manoratho me matthakarh patto ” ti sutthutaram tutthacitto
ahosi. Ratho nagara nikkhamitva devatanubhivena tiyo-
janatthanam gato tattha vanighato sarathlssa dmakasusinar
Viya upatthahi, so *“idam thanam phasukan”’ ti ratharn ukka-
metva . . . Mahasattassa abharanabhandam omuficitva . . . kud-
dalam adaya avidiire avatam khaniturn arabhi.
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“ Well then, if you can’t give for his life-time, hand it over
for seven years.”

“ It is impossible, lady.”

“ Well then, for six, five, four, three, two years, for one year,
for seven, six, five, four, three, two months, for one month . . .
for a fortnight.”

“ It is impossible, lady.”

“ Well then, hand it over for a week.”

“ Very well, take it,”* he said . . .

(11] . . . And on the sixth day (of this week) the queen
told the prince the king of Kasi had commanded that hg be
buried in a fetid cemetery on the morrow, and said ‘“ To-morrow
you must certainly die, my son.” When the Great Being
heard this, rapture arose within him and he thought to himself:
“ Temiya, the effort made by you for sixteen years is reaching
its climax ”’, but his mother’s heart was at breaking point.
For although he longed to speak to her . . . he did not do so,
but thought: . .. “If I speak the effort I have made for
sixteen years will have been in vain, but if I do not speak I
can be a surety for my parents.” )

Then the charioteer . . . set off facing the eastern gateway®
and a wheel of the chariot struck against the curb. Hearing
the sound the Great Being thought: “ My delight is reaching
its climax ’’, and he was even more satisfied. When the chariot
had left the city, owing to the might of the devas it arrived at
a place three leagues distant. Here was a dense forest that
seemed to the charioteer like the fetid cemetery. He stopped
the chariot at a convenient place . . . stripped the Great Being
of his ornaments, . . . fetched a spade and began to dig a
deep pit near by.

4+ No doubt referring to the boon, but through its agency to the week’s king-
ship for the prince. o
5 The east is considered more auspicious than-the west.
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Tato Bodhisatto ‘“ayam me vayamakalo, aharh hi solasa-
vassani hatthapade na calesirh, kin nu kho me vase vattanti
udahu no” ti utthiya vamahatthena dakkhinahattham dak-
khinahatthena [12] vamahattharh ubhohi hatthehi pade sam-
bahetva ratha otariturn cittarn uppadesi, tivad ev’ assa pada-
patitatthane vitapunnabhastacammarn viya mahépathavi
uggantva rathassa pacchimantam 3hacca atthasi, so otaritva
katipaye vare aparipararm carhkamitva ‘“‘imina nihdrena ekadi-
vasam yojanasatarn pi me gantubalarn atthi’” ti fiatva “ sace
sarathi maya saddhira virujjheyya atthi nu kho me tena
saha pativirujjhiturh balan ” ti upadhareturh ratharn pacchi-
mantam gahetvd kumardnarm kilanayinakarh viya ukkhi-
pitva atthasi, ath’ assa ‘ atthi me pativirujjhiturn balan” ti
sallakkhetva pasadhanatthaya cittarh uppajji. Tam khanarh
yeva Sakkabhavanarm unhakaram dasseti, Sakko tarh karanarn
flatva “ Temiyakumirassa manoratho matthakar patto, pasa-
dhanatthi}’a cittarh uppannam, kim etassa manusakena pasa-
dhaner}é " ti dibbapasidhanarn gahapetva Vissakammam pesesi
‘. dibbehi ca manusakehi ca alamkarehi Sakkarn viya alam-
1_{ar1. So devarajalilhiya sarathissa khanato kasurh gantva
avatatire thatva tatiyarn gatham 3ha :

‘c L4
Klf(lt IIllu santaramano va kasurn khanasi sarathi,
puttho me samma akkhahi, kirh kasuya karissasi *’ ti.

Tarh sutva sarathi avatarh khapanto uddharh anoloketva va
catuttham githam 3ha -

“ Raflﬁo.mf{g?_ca pakkho ca putto jato acetaso,
so 'mhi rafifia samijjhittho puttarn me nikhanarh vane *’ ti.

Atha narh Mahisatto ha -
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The Bodhisatta thought, ‘“ This is a time of effort for me.
For for sixteen years I have not moved hand or foot. Are
they under my control or not ? ”’ Getting up, he rubbed his
right hand with his left, [12] his left hand with his right, his
legs with both hands and decided to alight from the chariot.
Where his foot touched down, the great earth, rising up like an
inflated leather bag, stood knocking against the rear of the chariot.
When he had alighted and had paced up and down a few times,
he knew he had the strength to go even a hundred leagues
in one day; but he wondered whether, if the charioteer were
to contend with him, he would have the strength to contend
against the charioteer. So, seizing the rear of the chariot as
though it were a child’s toy, he stood brandishing it (above
his head). And, realising that he had the strength to contend
against him, he began to think of adorning himself. At that
moment Sakka’s abode showed signs of heat. Knowing the
reason for this, Sakka thought: ‘ Prince Temiya’s delight is
reaching its climax. But of what use to him are human orna-
ments ? '’ So he sent Vissakamma to offer him deva-like orna-
ments . . . and he adorned the King of Kasi’s son with
deva-like and human adornments like Sakka himself. Looking
as graceful as the king of devas, he approached the hole the
charioteer was digging and standing at the edge of the pit spoke
the third verse :

“ Why are you, charioteer, digging a hole with haste ? ,
Answer my question properly, sir : What will you do with the hole?’

Hearing him, the charioteer, digging the pit and without looking

up, spoke the fourth verse :

" The king’s son was born dumb and crippled and mentally defective.
At the king’s command I must bury the boy in the forest.’

Then the Great Being said to him :
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“ Na badhiro na miigo 'smi na pakkho na pi pangulo,

adhammarh sarathi kayira marm ce tvam nikhanarih vane.

[13] Orur bahufi ca me passa, bhasitai ca supohime, .,
adhammarh sarathi kayira marh ce tvar nikhanam van

t1. .. )
(15] Sunando . . . padesu patitva afijalirh paggayha yacanto
imarh gatham aha:

“ Ehi tarh patinessami rajaputta sakarh gharam, = .
rajjam karehi, bhaddan te, kim arafiie karissasi ' tl.

Mahidsatto aha :

“ Alam me tena rajjena fhitakehi dhanena va .
yam me adhammacariyaya rajjarh labbhetha sarathi % B

[18] Tarh sutvd Sunando ‘ ayarh kumaro evaruPajrl'i
rajjasiritn kunaparh viya chaddetva attano adhitthanat 8D%7
ditva ‘ pabbajissami’ ti arafifie pavittho, mama iminﬁ. dut]\]/ )
vitena ko attho, aham pi tena saddhirh pabbajissami ti” cinte
gatham 3ha . .

ami matd
bh avissatly
‘ yakkhff

Mahasatto ‘“sac’ dharh idan’ ev’ etarn pabbajess
pitaro me idha nagacchissanti, atha nesarm parihéni )
ime assa ca ratho ca pasadhanabhandam ca nassissantl ¥ t
so, khadito nu kho tena sarathi’ ti garahapi me uppaj}1s ca
ti cintetva . . . asse ca rathafi ca pas@dh’&néﬂ)hal-1dalkan
tassa inarh katva dassento gatham aha:

‘ Ratharh niyyadayitvana anano ehi sarathi,
ananassa hi pabbajja, etam isihi vannitan "’ ti. .

[20] . . . Tato sdrathi dha:

Na so miigo na so pakkho vissatthavacano ca so,
rajjassa kira so bhito akari dlaye bahi . .

Visatifi ¢’ eva vassani tahirh rajjam akarayi,
asitivassasahassani nirayamhi apacci so . . .
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“ I am not dumb or deaf or crippled, not even lame am I.
You will do a wrong, charioteer, if you bury me in the forest.

[13] See my thighs and arms, and listen when I say :
You will do a wrong, charioteer, if you bury me in the forest.” . . .

[15] (It took a long time for the Bodhisatta to convince
Sunanda, the charioteer, of his identity. But when at length
he succeeded), Sunanda fell at his feet, saluted him with out-
stretched hands and, entreating him, spoke this verse:

*“ Come, king’s son, I will conduct you back to your own house.

Rule the kingdom, good luck to you. What would you do in the
forest ?

The Great Being said :

‘“ Neither that kingdom do I want, nor kin nor wealth.
Only by unrightful faring, charioteer, could I gain that kingdom.”

(The charioteer then tried to tempt him away from the forest
with all manner of pleas and arguments. But he failed. At
last he thought:) [18] ‘‘ This prince, having thrown aside the
pomp of royalty like a corpse, and not having violated his own
resolute determination, has entered the forest because he thinks
that he will go forth. What good is this wretched life to me ?
I too will go forth with him ”.

The Great Being, reasoning that, if he let him go forth now,
his parents could not come to him there and there would be
loss for them since the horses, the chariot and the ornaments
would perish, and he himself would be dubbed a demon who
had devoured the charioteer, . . . pointed out to the latter
the debt he had contracted by reason of the horses, the chariot
and the ornaments and spoke this verse :

‘“ Having restored the chariot, come back debtless, charioteer., '
Going forth is for the debtless ; it is this that is prized by seers.

(The charioteer did as he was told and reported to the queen :)

[20] ... “ He is not dumb, he is not crippled, and his speech is
distinct.
He made many pretences at home, through fear of
royalty . . .

For twenty years he ruled this kingdom
to boil in Hell for eighty thousand years .
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Sace tvarh datthukamasi rajaputtam tav’ atrajarh
ehi tarh passapeyyami yattha sammati Temiyo ” ti . . .

(28] . . . Iti Mahasattassa desani sahinusandhini matthakam
Patta, tam sutvi rajanafl ca Candadeviii ca adirm katva solas.a%~
sahassani orodhi ca pabbajitukimi ahesurh. Raja nagare bherirh
Carapesi : ye mama puttassa santike pabbajiturh icchanti te
Pabbajant » ti . . [29] Nagarapi yathia pasarite va apane
vivatadvarin’ eva gehani pahdya rafifio santikarn agamarhsu.
Raj3 mahajanena saddhim Mahasattassa santike pabbaji . . .
Mahasatto . . | akase nisiditva dhammarn desesi .

Eko samantaraja “ Kasiraja pabbajito  ti sutva ** Barana-
Slyam rajjarm gahessami” ti nagararm pavisitva alar'nkataﬂ?'
aram disvi rajanivesanarn aruyha sattavidham vararatanam
O}Oketvé “imarh dhanarh nissaya ekena bhayena bhavitabban
Y cintetyy surasonde pakkosapetva ‘‘raja kataradvirena nik-
khanto " ti pucchitva “Pacinadvareni ” ti vutte ten’ eva dvirena
nikkhamityz naditirena payisi. Tassigamanarh fiatva Mahasatto
ca ’fa-ttha. agantva akase nisiditvj dhammarh desesi, so saddhiﬁT
Parlsaya tassa santike pabbaji, evam aparo piti tini rajjani
:::}idlténi, hatthi arafifiahatthi jats aseapi arafifinassa jatd,
4 arafifiasmith  yeva vinatthi, bhandagaresu kahapane
ffls)amapade valuka katva vikirithsu, sabbe va attha samapattiyo
1bbattetvs jivitapariyosane Brahmaloka-pariyana ahesuri,
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If you want to see your own royal son
Then come, and I will show you where Temiya dwells.”

(The king and queen set off to visit Temiya, and at first tried
to get him to go home and rule the kingdom, but at the end
of a discourse the Great Being gave on the vanity and brevity
of life), [28] the king and Queen Canda and the sixteen thousand
consorts wished for the going forth. The king had a drum
sounded throughout the city, proclaiming : ‘“ Whoever wishes
to go forth under my son may do so ™ [29] . . . and the citizens,
leaving their houses with the doors open as though they were
shops, went to the king. So he, together with a great number
of people, went forth under the Great Being who, sitting in
space, taught them Dhamma . . .

A neighbouring king heard that the king of Kasi had gone
forth and he made up his mind to seize the kingdom of Benares.
But when he entered the city and saw that it was adorned,
he went up into the palace. Here, observing the seven kinds
of precious gems, he thought some peril must be connected
with this treasure and asked some drunkards by which way
the king had departed. When they answered, “ By the eastern
gateway ”’, he left by that same gateway and proceeded along
the river’s bank. The Great Being, knowing he was approach-
ing, went there, sat in space and taught Dhamma. The king
with his retinue went forth under him. The same thing happened
with another king, so three kingdoms were cast away. The
elephants became forest elephants, the horses forest horses,
the chariots fell to pieces in the forest, and the money in the
now regarded as mere sand, was scattered about
the hermitage (Sakka had had built for the prince)...All (the
company) reached the eight attainments and at the close of their
lives were farers-beyond to the Brahma-world ; and the

treasuries,
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tiracchanagata hatthiassipi isigane cittarn pasadetva chasu
kamasaggesu nibbattirhsu.

Sattha jatakarn samodhinesi: “ Tada chatte adhivatthd devatd
Uppalavanna [30] ahosi, sarathi Sariputto, matapitaro maha-
rajakulani, parisa Buddhaparisa, Mugapakkhapandito pana
aham eva” ti.
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animals—the elephants and horses—pleased with the company
of seers, came to birth in the six heavens of sense-pleasures.

Identifying the Birth-Story the Teacher said: ‘“At that time
UPPalavanné was the devatd who inhabited the umbrella, [30]
Sariputta was the charioteer, my parents were members of the
royal family, the company was a Buddha-company and I myself
was the clever one who was the dumb cripple”.

U



IX. METTA (FRIENDLINESS)
Nandiyamigajataka: Jataka No. 385 (Volume 111, p. 270)

.. . [270] Atite Kosalaratthe Sakete Kosalaraje rajjar kérer'lte
Bodhisatto migayoniyar nibbattitva vayappatto Nandiyamigo
nama hutva silacarasampanno matapitaro poseti. Tada Kosa:-
laraja migavittako hoti, manussanar kasikammadini k?atun_l
adatva mahaparivaro devasikam migavarh gacchati. Manussa
sannipatitvda “ayya, ayarn raja amhakam kammacchedari
karoti, gharavaso vinassati, yan niina mayam Afijanavanauy-
yanamh parikkhipitva dvaram yojetva pokkharapim khanitva
tinani ropetva dandamuggaradihattha arafifiam pavisitva gur}'lbfi
paharantd mige niharitva parivaretva goripani viy2 vajari
uyyanam pavesetva dvararh pidahitva rafifio arocapetva attano
kammarh kareyyama ” ti mantayirhsu.

sajj?ct\gll aes?~u1?ayo " ti sabbe ekacchanda hutva I}yyén{*{{“
Whiot s Talilam pavisitva [271] yojanamattatthanam parix-

Lpimsu. Tasmirh khane Nandiyo ekasmirn khuddake gumbe
mataplfaro gahetva bhiimiyam nipanno hoti. Manussa nana-
pha}akaygdhahatthé bihuna bahurn piletva tam gumbar
Pan‘k!qllplrhsu. Ath’  ekacce mige olokenta tam gumbam
pavisithsu.  Nandiyo te disva “ ajja maya jivitam pariccajitva
m?ta_tpl.tunnar'n jlvitath daturm vattati” ti cintetva utthaya
matapitai, vanditva “ amma tita, jme manussa imat gumbam

82



IX. FRIENDLINESS or LOVING-KINDNESS (METTA)

Birth-Story of Nandiya the Deer: Jataka No. 385
(Volume III, p. 270)

Once upon a time when a King of Kosala was ruling the
kingdom of Kosala from Siketa the Bodhisatta came to birth
as a deer. When he was grown up he was known as Nandiya
the deer.and, being endowed with virtuous behaviour, he used
to look after his parents. At that time the King of Kosala
was very fond of hunting and every day would go out after
deer with such a large retinue that it allowed the people no
chance to attend to their agriculture and so on. Gathering
together they plotted, saying: ‘' Masters, this King of ours is
destroying our agriculture and our home-life will be ruined.
Suppose we were to enclose the Afijana pleasure grove, provide
a gate, dig a pond and plant grass there ? Then, if we went
into the forest with sticks and clubs and so.on in our hands
and beat the thickets, the deer, driven forth and rounded up,
would go into the pleasure grove like cows into a cow-pen.
Then when we had shut the gate and had had the king informed
we could ply our own trades.”

“ This is indeed a stratagem,  they said, and being united
in their desire, they prepared the pleasure grove, entered the
forest [271] and enclosed a space measuring a league. At that
moment Nandiya, who had taken his parents into a little thicket,
was lying down on the ground. The men, holding various
staves and weapons, pressed tight together, shoulder to shoulder,
and closed round that thicket and on observing the deer, some
went in. When Nandiya saw these men he thought: ‘‘ Re-
nouncing my own life to-day, I must give life to my parents ”’,
so, getting up and saluting them, he said : ““ Mother, and father,



IX. METTA (FRIENDLINESS)
Nandiyamigajataka : Jataka No. 385 (Volume 11, p. 279)

. . . [270] Atite Kosalaratthe Sakete Kosalaraje rajjam .karer.lte
Bodhisatto migayoniyam nibbattitva vayappatto Nandiyamlgo
nima hutva silacirasampanno matapitaro poseti. ’I‘ad.a Ifosa.-
laraja migavittako hoti, manussanam kasikammadini ka'cun_1
adatva mahaparivaro devasikarn migavarm gacchati. Manussa
sannipatitva ‘““ayya, ayarm raja amhdikam kammacchedamm
karoti, gharavaso vinassati, yan niina mayam Afijanavanauy”
y.énar'n parikkhipitva dvararm yojetva pokkharar.lifn khanitva
tinani ropetva dandamuggaradihattha arafifiam pavisitV?'l gur.nb.e
paharantda mige niharitva parivaretva gorﬁpini viya vajam
uyyanam pavesetva dvaram pidahitva rafifio arocapetva attano
kammarh kareyyama ” ti mantayimsu.

.‘ tAttEl ' es0 upayo” ti sabbe ekacchanda hutva uyyanam
Sa].]efu.ra arafifiarh pavisitva [271) yojanamattatth'anar'n parik-
kh_lp_lm.su' Tasmir khane Nandiyo ekasmirn khuddake gumbe
matapitaro gahetva bhiimiyarn nipanno hoti. Manussa nana-
phalakavudhahatthd bahuna bahum piletva tam gumbam
parikkhipihsu. Ath’ ekacce mige olokentda tam gumbarh
pavisimsu. Nandiyo te disva “ ajja maya jivitam pariccajitva
mz_itzj.pl.tunnar'n jivitath  daturh vattati” ti cintetva utthaya
matapitais vanditva “ amma tata, ime manussa imah gumbar
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IX. FRIENDLINESS or LOVING-KINDNESS (METTA)

Birth-Story of Nandiya the Deer: Jataka No. 385
(Volume III, p. 270)

Once upon a time when a King of Kosala was ruling the
kingdom of Kosala from Siketa the Bodhisatta came to birth
as a deer. When he was grown up he was known as Nandiya
the deer and, being endowed with virtuous behaviour, he used
to look after his parents. At that time the King of Kosala
was very fond of hunting and every day would go out after
deer with such a large retinue that it allowed the people no
chance to attend to their agriculture and so on. Gathering
together they plotted, saying: ‘‘ Masters, this King of ours is
destroying our agriculture and our home-life will be ruined.
Suppose we were to enclose the Afijana pleasure grove, provide
a gate, dig a pond and plant grass there? Then, if we went
into the forest with sticks and clubs and so.on in our hands
and beat the thickets, the deer, driven forth and rounded up,
would go into the pleasure grove like cows into a cow-pen.
Then when we had shut the gate and had had the king informed
we could ply our own trades.”

‘“ This is indeed a stratagem,’ they said, and being united
in their desire, they prepared the pleasure grove, entered the
forest [271] and enclosed a space measuring a league. At that
moment Nandiya, who had taken his parents into a little thicket,
was lying down on the ground. The men, holding various
staves and weapons, pressed tight together, shoulder to shoulder,
and closed round that thicket and on observing the deer, some
went in. When Nandiya saw these men he thought: ‘‘ Re-
nouncing my own life to-day, I must give life to my parents ”,
so, getting up and saluting them, he said : ““ Mother, and father,
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pavisitva amhe tayo pi passissanti, tumhe eken’ upayena jivey-
yatha, jivitarh vo seyyo, aharh tumhakarh jivitadinarh datva
manussehi gumbapariyante thatvi gumbe pahatamatte yeva
nikkhamissami, atha te ‘imasmim khuddakagumbe eko yeva
migo bhavissat?’ ti mafifiamidna gumbarnh na pavisissanti, tumhe
appamatta hothd ” ti matapitaro khamapetvai gamanasajjo
atthasi. So manussehi gumbapariyante thatva unnaditva gumbe
pahatamatte yeva tato nikkhami. Te ‘“eko v’ ettha migo bhavis-
sati” ti gumbarh na pavisithsu. Nandiyo gantva miginarm
antaram pavisi. Manussa parivaretva sabbe mige uyyanarh

pavesetva dvararn thaketva rafifio &Arocetva sakatthanani
agamimsu.

Tato patthiya raja sayam eva gantva ekarh migam vijjhitva
gahetva va eti pesetva va ahardpesi. Miga varam thapayirsu.
Pattavaro migo ekamante titthati. Tarh vijjhitva ganhanti.
Nandiyo pokkharaniyain paniyarh pivati, tinani khadati, varo
Pan’ assa na tava papuniati. Atha bahunnarh divasanam
accayena tassa matapitaro tarh datthukima hutva ‘ amhakarm
putto Nandiyamigarijé nagabalo thimasampanno sace jivati
avassam vatirh larighitvi amhakarh dassanatthaya agamis-
sali, sasanarh assa [272] pesessima ” ti cintetva maggasamipe
thatva ekarh brahmanam disva “ ayya kaham gacchasi” ti
rr_1anus1kaya vacdya pucchitva ‘ Saketan’ ti vutte puttassa
Sasanam pahinanti pathamarn gatham aharsu :

(4
‘ Sace brahman

oo D na gacchasi Sakete Afijanarmvanarn
vajjasi Nandiyam nama puttarh asmakam orasarh : ‘
Matapita ca te vuddha, te tarn icchanti passitun "’ ti.
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these men who have come into this thicket will see all three
of us. There is one device by which you may live—and life
is better for you.! I, having given you the gift of life, will
leave the thicket as soon as the men stand at the edge and
begin to beat it. Then they will think there can be but one
deer in this little thicket and will not come (further) in. Do
you be heedful.” And saying goodbye to his parents, he stood
poised for flight. And as soon as the men were standing and
shouting at the edge of the thicket and beginning to beat it
he made off. As they thought there could be only one deer
there they did not enter. When Nandiya had got away he
joined forces with a herd of deer. The men rounded them up
and, having got them all to go into the pleasure grove, shut
the gate, told the king and went off to their own occupations.

From then on, the king went out alone and shot one deer
which he either brought back himself or sent someone to fetch.
The deer arranged turns and each stood to one side when its
turn came. They removed the one he had shot. Nandiya
drank water from the pond and ate the grass, but not yet had
his turn come. After the lapse of many days his parents were
anxious to see him and thought: “ Qur son Nandiya, king of
deer, is as powerful as an elephant and sturdy. If he is alive
he will certainly leap the fence and come to see us. We will
send him a message.” [272] And as they stood near a road
they saw a brahman and asked him in human voices where he
was going.

‘“To Saketa ”, he said. So, sending a message to their son,
they spoke the first verse :

“ If, brahman, you are going to the Afijana Grove in Saketa,
Find Nandiya, our own son, and say to him :

Your parents are growing old, they want to see you.”

1 Does this mean, *‘ It is better for you to live than to die ', or * It is better
that you live rather than me ' ?
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So ‘““ sadhii "’ ti sampaticchitva Saketarh gantva punadivase
uyyanam pavisitva ‘*“ Nandiyamigo nama kataro’ ti _pucchl.
Migo agantva tassa samipe thatva ‘“ ahan ” ti aha. Brahmaqo
tam attharn arocesi. Nandiyo tarn sutvd ““ gaccheyy’ ahaii,
brahmana, vatith lamghitvapi no na gaccheyyam, maya pana
raffio santikd nivipapanabhojanarh bhuttarn, tam me 1na-
tthane thitarh, imesafi cipi miganam majjhe ciravuttho ’smi,
tassa me raffio c’eva etesafi ca sotthibhdavam akatva attano
balarh adassetvd gamanarh nama ayuttarn, attano pana vﬁ're
sampatte aham etesarh sotthibhavam katva sukhito agacchis-
sami’’ ti imam atthan pakisento dve githa abhasi:

Bhuttd maya nivipa rajino panabhojanam,
tarh rajapindarh avabhotturn naharh brahmar_la-m—ussahe.

Odahissam’ aharh passarh khurapanissa rajino,
tadaharn sukhito mutto api passeyya mataran "’ ti.

[273] Tarh sutva brahmano pakkami. Aparabhige tassa
varadivase rdja mahantena parivirena uyyanam égaﬁcm:
Mahasatto ekamante atthasi. Raja ‘ migarh vijjhissami "’ 1
khurappam sannahi. Mahasatto yatha afifie maranabhaya-
tajjita palayanti evar apalayitvi nibbhayo hutvd mettam
purecarikarth  katva mahaphasukapassarn odahitva niccalo
';‘{%hiSi- Raja tassa mettanubhivena sararn vissajjeturn nasak-

i.

Mahasatto “ kirh mahiraja sararn na muficasi, muificd ”’
ti @ha. “ Na sakkomi, migaraja’ ti.

“ Tena hi gunavantinarh gunam jina, maharaja’” ti. Tada
raja Bodhisatte pasiditva dhanurh chaddetva ‘ imam acittam
kalinigarakandam pi tava gunarh janati, sacittako manussabhiito
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He agreed, saying: ‘‘ Very well”. The day after he reached
Siketa he entered the pleasure grove and asked: ‘ Which is
the deer called Nandiya?’ A deer came forward, stood near
him and said: “I”. When Nandiya had heard the message
the brahman gave him, he said: “ I could go, brahman, but
even if I leaped the fence I must not go for, under this king,
I have partaken of food and drink and crops, and for this I
am in his debt. Moreover I have lived long among these deer
and I would not like to go away without having obtained security
both for the king and for them and without showing my own
power. But when my own turn comes and I have obtained
their security I will gladly come’’. Explaining this matter,
he uttered two verses :

“ I have enjoyed the king’s crops, food and drink, )
and I, brahman, cannot batten as a parasite upon the king.

I will expose my side to the king’s arrow,
then I, freed, can happily see my mother.”

[273] On hearing this the brahman went away. Later, on
the day when Nandiya’'s turn came, the king went to the
pleasure grove with a large retinue. The Great Being stood
to one side. The king thought : I will shoot the deer ”’, and
fitted an arrow to his bow. The Great Being did not stampede
as do other (animals) when scared by the threat of death and,
being without fear, made friendliness his theme and stood motion-
less exposing his great ribbed side. Through the might of his
friendliness the king was unable to let fly his arrow. The Great
Being said: “ Why, your majesty, do you not release the
arrow ? Release it.”

“I am unable to do so, king of deer.” .

‘““ Well, then, your majesty, recognise the excellent quaht'les
of those that have them.” Thereupon the king, pleased w1t.h
the Bodhisatta, threw aside his bow and said: *“ Even this
senseless piece of wood recognises your good qualities, yet I, a
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pi aharh na janami, mayham khamatha abhayam te dammi "
ti aha.

“ Maharaja, mayham tava abhayam desi, ayarm uyyane
migagano ki karissati” ti.

“Etassa pi dammi” ti. Evarh Mahasatto Nigrodhajatake
vuttanayen’ eva sabbesarh araifine miganam akasagatasd
kunajalacaramacchanarh abhayarh dapetva rajanam paficast
silesu patitthipetva “ maharaja, rafifia nama agatigamaf}a‘f‘
pahdya dasarajadhamme akopentena dhammena samena Trajjan
kareturn vattati’ ti.

[274] Danam silath pariccagam ajjavarn maddavarh tapari
akkodharh avihirmsa ca khanti ca avirodhanarm,

Icc-cte kusale dhamme thite passami attani,
tato me jayate piti somanassaii c’anapakkan tI.

Evarh vutte rajadhamme gathabandhanen’ €v@ desetv®

katipaharh rafifio santike vasitva nagare sabbasattanam abhg;‘i
dénapp:?,kisanarh suvannabherifi carapetva “ apPamatto
maharaja ” ti vatva matapitunnam dasanatthaya gato:

- . . a-
Sattha . . . jatakar samodhinesi : ¢ Tada matapitaro mal_l,_
jgara)d

rajakulani ahesurh, brahmano Sariputto, raja Anando, ™
aham eva ”’ ti.



FRIENDLINESS or LOVING-KINDNESS (METTA) 8

conscious human being, did not do so. Forgive me. I will
grant you immunity.”

“ Your majesty, though you have granted immunity to me,
what will happen to this herd of deer in the pleasure grove ? ”

‘T will grant it to them also.” So, as is told in the Nigrodha
Birth-Story,® the Great Being, having obtained immunity for
all the beasts?® in the forest, the birds in the air and the fishes
in the water, established the king in the five moral virtues,
saying : ‘‘ Your majesty, if a king abandons going by the wrong
courses,* without offending against the ten royal duties he can
rule by Dhamma and by evenness :

[274] Giving, morality, renunciation, honesty, gentleness, restraint,

Non-anger and non-hurtfulness, forbearance and non-
opposition—

These skilled things stable in myself I see,
Whence there spring joy and greatest bliss for me.”

When he had spoken thus and shown the royal duties by
means of the verses, he stayed with the king for some days.
And after he had had a golden drum beaten in the city to pro-
claim the gift of immunity for all creatures, saying: ‘“ Do you
be diligent, your majesty ”’, he went to see his parents.

Identifying the Birth-Story, the Teacher said: “At that
time my parents were members of the king’s family, Sariputta
was the brahman, Ananda the king, I myself the king of the

deer.”
2 Tataka No. 12, also called Nigrodhamiga-jataka. o
3 }Ii;i;a{;ils possibly to be taken here in its meaning of beast or animal in general,
and thus to include bo}:h thg migﬁ) (deer, in particular) and the sesa catu-
da (remaining four-footed ones) of Jataka No. 12. .
1 %ﬁl;tizs ‘;rgbably refers to the four wrong courses (agati) followed out of partia-
lity or desire (chanda), hatred or aversion (dosa), stupidity or confusion

(moha) and fear (bhaya).



X. UPEKKHA (EQUANIMITY)
Lomaharhsajataka: Jataka No. 94 (Volume I, p. 390)

[390] Atite ekanavutikappamatthake Bodhisatto ‘‘ bahira-
kataparh vimarhsissami”’ ti ajivikapabbajjarh pabbajitva acel.ak?
ahosi rajojalliko, pavivitto ahosi ekavihari, manusse disva
migo viya palayi, mahavikatabhojano ahosi macchakagq-
mayadini paribhuiiji. Appamadaviharatthaya arafifie ekasrfnm
bhirhsanake vanasande vihasi, tasmirn viharanto himapa:ca—
samaye! antaratthake rattirh vanasanda nikkhamitva abbhokr«%s’e
viharitva suriye uggate vanasandarh pavisati, so yatha rattim
abbhokase himodakena tinto tath’ eva diva vanasandato paggha:-
rantehi udakabindihi temayi, evam ahorattam sitadukkhe-lm
anubhoti. Gimhanarmm pana pacchime mase diva abbhokilse
viharitva rattirn vanasandar pavisati, so yatha diva abbhokase
atapena parilahappatto tath’ eva rattirn nivate vanasande
parilahath papunati, sariri sedadhira muccanti. Ath’ assa
pubbe assutapubba ayarn gatha patibhasi :

Sotatto sosito eko bhimsanake vane
naggo na c’aggirm asino €sandapasuto muni ti.

[391] Evara caturaﬁgasamannégatar'n pana brahmacariyarm

1 Critical Pali Dictionary, s.v. antaratthaka, says in this passage this word
should read (as apparently in all known co¥nparab1e passages) himapa-
tasamaye, instead of the text’s himavata-, at the time of icy winds, or at
the time of snow and winds.
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X. EQUANIMITY or EVEN-MINDEDNESS (UPEKKHA)
The Hair-raising Birth-Story : Jataka No. g4 (Volume I, p. 390)

[390] Once upon a time, ninety-one eons ago, the Bodhisatta
thought : I will test the ascetic life of followers of teachers
other than a Buddha’!. After he had gone forth in the going
forth under Naked Ascetics he became one who is unclothed
and covered in dust, he became a solitary and a lone dweller,
he fled like a deer at the sight of men, his food consisted of
filth, small fish and cowdung. So as to abide with diligence
he lived in a terrifying thicket in a forest. Living there, he
used to come out of the thicket by night at the time of snowfall
between the ‘eights’’? and stay in the open air until sunrise
when he would return to the thicket. As, during these nights
in the open air he was soaked by icy rain, so too during the
days he was drenched by the raindrops that dripped down
into the thicket. Even in this way did he suffer torments of
cold day and night alike. But in the last month of the hot
weather he used to spend the days in the open air, entering
the thicket at night. As, during the days he was brought to
fever-heat by the ferocity of the sun, so too during the nights
he remained at fever-heat in the stifling thicket, and sweat
poured from his body. Then this verse, which had never been
heard before, occurred to him :

“ Now scorched, now frozen, alone in terrifying forest,
Naked and sitting fireless, the sage is intent on his quest.”

[391] But when the Bodhisatta had thus fared the Brahma-

1 As, ninety-one eons ago Vipassin was the Buddha (Digha ii, 2) perhaps

*“a Buddha '’ should read ‘‘ the Buddha .
2 On the whole these may be taken to mean four days at the end of the month

of Magha (January) and four at the beginning of Phagguna (February), the
cold weather in India. For fuller note see Book of the Discipline, vol. iv.
P- 41, n. 3.
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caritvai Bodhisatto maranakale wupatthitarh nirayanimittam
disva ‘‘idamm vata samadanarm niratthakan’ ti fiatva tamh
khanarn fieva tarh laddhim bhinditvda sammaditthirh gahetva
devaloke nibbatti.

Sattha jatakam samodhanesi: ‘ aharh tena samayena so
ajiviko ahosin ”’ ti.
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faring under its four aspects® and it was time for him to die,
he saw the signs of Niraya Hell risen up before him and realised:
‘“ Worthless indeed was this undertaking”. At the very
moment that he broke away from that mistaken practice and
grasped perfect view he came to birth in a deva-world.

Identifying the Birth-Story the Teacher said : ‘““At that time
I was that Naked Ascetic.”

3 Asceticism, impoverishment, detestation of comfort, and solitariness.
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