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The Fusul al-Madani of Al-Farabi

Edited by D. M. DuNLOP

Lecturer in Islamic History in the
University of Cambridge

Dr Dunlop has edited, introduced, translated
and annotated a collection of aphorisms on
political thought by the medieval philo-
sopher Al-Farabi, the founder of Arab
political philosophy. The work had an
influence on subsequent Muslim thinkers;
it is also one which clearly shows the

influence of Greek philosophy.

The text is printed in English and Arabic.
There are notes to the translation, and an
apparatus criticus to the Arabic. Dr Dunlop’s
introduction places the text in its historical
and intellectual setting.
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INTRODUCTION

1. PHILOSOPHY AMONG THE ARABS

IN spite of important recent contributions, the study of the rise
and development of philosophy among the Arabs remains fraught
with a thousand difficulties. In broad outline the facts are fairly
clear. After the promulgation of Islam the Arabs were exposed,
partly owing to the transforming influence of the new religion
and still more perhaps through contact with higher cultures in
the conquered lands, to a civilizing process which according to
Ibn Khaldin had already begun by the time of the Caliph
‘Abd al-Malik (685-705).

We may assume that the Arabs were at first impressed by the
material aspects of the older civilizations to which they had
served themselves heirs. Where the sciences are concerned, it was
the more practical branches of which they first saw the value.
Medicine was represented from the early days of Islam by men
like Ibn Kaladah, who had studied at the Sasinid medical school
of Jundishapur,* and the Christian Tayidhiaq (? Theodokos),
physician of al-Hajjij.3 Alchemy is mentioned in connection with
the Umayyad princes Khalid b. Y azid4 (a minor in A.D. 683) at
Damascus and Bishr b. Marwin$ (before 694) in Iraq.

t Ibn Khaldiin, Mugaddimab, ed. Cairo, 244=translation of F. Rosenthal

(London, 1958), 11, p. 22.
* See Ibn Juljul, Tabaqgat al-Atibbd’ wa’l-Hukama’, ed. Fu’ad Sayyid (Textes

et Traductions d’ Autenrs Orientaux, X, Cairo, 1955), p- 54, and the literature
there cited.

3 Ibn abi Usaibi‘ah, ‘Uyin al-Anbd’, ed. A. Miiller, 1, 121-3.

4 The historian of science Julius Ruska in Arabische Alchemisten (Heidel-
berg, 1924), 1, was unduly sceptical about Khalid b. Yazid, though he had a
predecessor in Ibn Khaldin, who finds the attainments ascribed to Khilid b.
Yazid impossible in that age (Mugaddimab, sos=transl. F. Rosenthal, 1,
Pp. 229-30). Yet Khilid was contemporary with the celebrated scholar St
John of Damascus, who in early life had been his father’s intimate friend
(Philip K. Hitti, History of Syria (London, 1951), P- 499), and the case of Bishr
b. Marwin (see next note) shows alchemy in Iraq about the same time.

5 See Ibn Qutaibah, Kitab al-Ma‘arif, ed. Wistenfeld, 180; a/-Imamah wa’
s-Siydsab (Cairo, n.d.), 11, §5.
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THE FUSUL AL-MADANI OF AL-FARABI

The intellectual traditions of both Persia and Byzantium con-
tained also philosophical elements, to which, at first no doubt
along the line of theological enquiry, since the new circumstances
raised all kinds of questions in regard to the Qur’anic revelation,?
some of the Arabs began to turn their attention. Practical and
theoretical interests combined to make desirable the translation
of foreign books into Arabic, and the production of such trans-
lations was not long delayed. Misarjawaih, a Jew of Basrah,
translated the medical Pandects (Kunnish) of a certain Aaron of
Alexandria from Syriac, apparently as early as the time of Marwin
(Caliph 683-5).* If a relatively late traditions may be relied on,
the.tran‘slatlon Wzts found in the Umayyad archives by the pious
Caliph ‘Umar b. ‘Abd al-‘A i, (717-20), and published by him

only after he had exercised himself in
i : prayer for forty days, as to
;\}/}e lifolzrleg zf mzkll'ig known a Possibly heretical work to the
usiims.  Under the later Umayyad 1 €A Ll
especially al-Ma’miin (81 yyads and the carly ‘Abbasids,

3-33), the intellectual movement
athered momentum, By ¢, ual n
,ign which al-Farabi lived}: € tenth century of oy era, the century

hy at Baghdad had reached a

2. BEGINNINGS OF POLITIC

AL PHILOSOPHY
- .
Mas‘adi, writing in 956, mentiong 4

t Ist . $ 2 singulay he had
seen ?led'f::ci{rirl (PelrsePOhS) a large worl %n Ar'ila(?t that arently
E?Tllje Persians O;t;ource.s, COntaining an exposé (j(f:"tlig I::cicm:es

tatecraft (ﬂ)’iﬂ;‘z‘) ich Loty of the ersian kj and their
;—Ii bim b. “Abg il\\vdhlch had beep translateq nﬁs e ayyad
sham D. al-Malik in Oor the Um
731.4 ThC WO = 17
1 At least as €atly a5 Mysawigh 17 o tk seen by Masadi was
z ;bn abi gflbl ah, op. c¢it, 1 163—4 - 683). Ct. Hitti, foc. cir
3 Reported by the S . ? —4. 4 : :
A.flbbli’ wa,l'H”/éal)ja", 6Pamatd Ibrl al‘Qﬁﬁyah t

2,

o] il it al-
s Mas‘odi, Tantzy, o bn J uljul; seec Tabagat al



INTRODUCTION

different, he tells us, from the Kbwdai Ndamabh and A’in Namab,
Pehlevi books on Persian history and administration, which
about this time were translated into Arabic by the celebrated
Ibn al-Mugqafta® (executed by al-Mansir in 759). It is doubtless in
such works as these that we have to see the beginnings of what
came to be political philosophy in Arabic. The Greek contribu-
tion was, it seems, made only later, though eventually it was the
more important.

The Republic of Plato and other Greek works were put into
Arabic by the famous translator Hunain b. Ishaq (ninth century),
and al-Kindi (¢. 800-66) wrote a dozen short treatises (risdldt),
described as political.* The titles are as follows: “On Govern-
ment’’; “On Facilitating the Paths to the Virtues”; “On the
Warding off of Griefs”; “On the Government of the Common
People”; “On Morals”; “On Direction to the Virtues™;
“ Account of the Virtue of Socrates’; “On the Words (a/fag) of
Socrates””; “On the Conference between Socrates and Archi-
genes;? ““ Account of the Death of Socrates”; “On what passed
between Socrates and the Harrinians”;3 ““Account of the
Intellect”. The Greek inspiration of most of these is obvious.*

The so-called political works of al-Kindi, of which two have
now been publisheds from the Aya Sophia MS. discovered by
Professor Ritter, might, it seems, equally well be described as

* By Ibn an-Nadim in the Fibrist, where he gives the titles (ed. Fligel,
P 226Icf)');his is the physician of Apamea, the work evidently rests on a serious
anachronism. Archigenes of Apamea (cf. Hitti, Hisfory of Syria, p. 321)

flourished in the time of Trajan.

3 Again evidently an anachronism. A connection between the historical
Socrates and the people of Harrin (Carrhae) in Mesopotamia is not credible.

4 As-Sarakhsi, a pupil of al-Kindi, also wrote a Kitdb as-Siyasah al-Kabir
and a Kitab as-Siyasab as-Saghir (F. Rosenthal, Apmad b. at-Tayyib as-Sarabsi,
American Oriental Series, xxv1 (1943), p- 56)-

5 H. Ritter and R. Walzer, “Uno scritto morale inedito di al-Kindi
(Temistio Trepl &AuTrias)”, R. Accademia nagionale dei Lincei, Memorie della
Classe di Scienze morali, storiche e filologiche, ser. V1, vol. vt (1938-9), fasc. 1,
Pp. 1-63 (=““On the Warding off of Griefs”); and Muhammad Aba Ridah,
Risalat al-Kinds f’1- Aql, in Rasa’il al-Kindi al-Falsafiyah (Cairo, 1369/1950),
PP- 353—58 (= Account of the Intellect™).

3
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ethical.’ The same applies to another work of genecral siyasab type,
the Kitab as-Sa‘ddab wa’l-Is'6d (“Book of Happiness and Making
Happy™) of Ab®l-Hasan b. abi Dharr, recently studied by
Professor Arberry, which cites al-Kindi and refers apparently to
al-Farabi as a contemporary.2 Apart from this book, which sur-
vives in a single MS., now in the possession of Sir Chester Beatty,
nothing hitherto was known of the author. He has now been
identified by Professor M. Minovis as Abt
b. abi Dharr Yasuf al-*Amiri of
Ahmad b. Sahl al-Balk

age in 381/992.4 Al-

’l Hasan Muhammad
Nishapiir, who was a pupil of
hi (0b. 322[/934) and died at an advanced

: ‘Amiri displays an extensive knowledge of
Greek.phllosophy, especially Plato. Inter alia he gives a long
quotation fro.rn an epitome of the Republic which is remarkable
for its cetention of the original dialogue form.5 At the same
time al-‘Amiri cites fumerous Persian authorities principally, it
would seem, from . ,

. . the case «
is that in Arabic at a] ¢ of the “ Account of the Intellect”. The fact

mes the . - .
to what we call politics vsage of siydsal fluctuates and is not confined

the Introduction, §; Cfi the Risdla) f; 5-Siydsab of al-Farabi mentioned in
Maghribi, rendered %J’yairtls etr_?‘e Kiray ﬁh{bﬁm,’ of al-Husain b. “Alf al-
Frangais de Damas, 1949). itor, Dr Samj Dahan, D. P Eithigue (Institut
* A, J. Arberry, «p . .
(z 9555)’ pll?;i 9-22. 0 Arabic Treatise on Politics ”
3 See his transcripe
University of Tebran PFz’fb/z‘(:fche Chester Beatty MS., As-Sa‘adab wa’l-Is‘ad,
baden, 1957-8, Introductg:m’ No. 435 (Mahdavi Fund Series, No. 5), Wies-
Part I1’, Bulletin of 1, Tebra;,’ 113 IV, and the earlier ¢ Az Khaziyin-i Turkiyah,
offprint). L aculty of Letters, Year 4, No. 3 (pp. 9 ff. of the
4 For al-"Amiri ¢f, 5y, .
67b-68b); Miskawaih, 120 Sivin al-Hikmah (MS. Mugad Mullah 1408,
Badawi (Cairo, 1952), Pp. n Khirad (Sapientia Perennis), ed. < Abdurrahmin
Hasan as-Sandabi, p”, n3:7 (;T, Abi Haiyan at-Tauhidi, Mungabasat ed.
to in the previous note; anci 0d indices; M. Minovi’s long article referred
Abul-Hasan al"Amir?”’ Loy Rosenthal, State and Religion according to
5 A. J. Atberry, g amic Qrarterly, 111 (1956), pp. 42-52.

e Pl .
(1955) PP 86-99. A0 in an Arabic Epitome”, Is/amic Qmarterly, 11

> Islamic Quarterly, 11

(o)



INTRODUCTION

unnamed “modern philosophaster”* with al-Farabi) on the sub-
ject of the ideal ruler, which are shortly to concern us since they
come in the Iusil/ al-Madani, al-* Amiri professes not to under-
stand. There is no reason to suppose that the Kitib as-Sa‘adab
wa’l-Is‘dd, evidently written after al-Farabi’s characteristic ideas
had been made public, had any effect on his development.
The case is somewhat different, as already indicated, for the
“political” writings of al-Kindi.

. AL-FARABI’S WORKS ON POLITICAL PHILOSOPHY
3

It has become increasingly plain within recent years that the real
founder of political philosophy among the Arabs was al-Farabi.
His debt to the Greeks and to their Arabic translators is indeed
such that without them his work would have been impossible,
but gna political philosopher he appears to have had no imme-
diate predecessors. Al-Kindi’s influence on al-Faribi seems to
have been limited. To judge by the titles of his books already
given, al-Kindi was interested in the figure of Socrates, but his
appreciation of political and kindred problems and the questions
and solutions put forward by the Greek thinkers does not appear,
though a final decision on this will have to wait for further MS.
discoveries. (Al-Kind’s real flair was probably for natural
science.) It is unlikely that al-Farabi was not familiar with
al-Kindi’s works, which ‘“were in every hand, and to be found in
every place”,? but his obligations to them in his own political
writings seem to have been restricted to externals, such as the use
of the risdlab form.3 We may also note that there is a coincidence
of title in the case of the Risalab f7* s-Siyasab of the two authors,
and that al-Kindi like al-Farabi has also a Tanbib.* There is no

! Arberry, “ Arabic Treatise”, pp. 15, 16; cf. Minovi, {fl.r-Sa‘a'da/), p- 194.

* Muntakbab Siwan al-Hikmah (of Abd Sulaiman as-S}]azi), MS.' Murad
Mullah, 1408, fol. 59a. Cf. D. M. Dunlop, “Biographical Material frorn
the Siwdn al-Hikmah™, Proceedings of the 23rd International Congress of Orienta-
lists, pp. 352—3; Jonrnal of the Royal Asiatic Society (1957), Pp- 82-9.

3 According to the Muntakhab Siwin al-Hikmabh (see previous note),
al-Kindi introduced the scientific risd/ah.

4 For these works of al-Farabi see below. Al-Kindt’s Tanbih ‘ald’l-Fada’sl
has already been mentioned as “Direction to the Virtues™.

)



THE FUSUL AL-MADANI OF AL-FARABI

possibility that al-Faribi was preceded by Ibn ar-Rabi‘, author
of the Kitib Suliik al-Mailik Ji Tadbir al-Mamalik, though this has
been stated by Brockelmann to be the oldest surviving work on
political philosophy in Arabic.! It was convincingly demonstrated
by Jurji Zaidin that the Kitab Sulitk al-Malik fi Tadbir al-
Mamdlik, which bears on the title page and in the course of the
work that it was written for the Caliph Mu‘tasim (833—42), a
contemporary of al-Kindj and long anterior to al-Farabi, cannot
belong to this early time.2 Jurji Zaidin pointed out that the
honorific ““ Shihib ad-Dip» applied to Ibn ar-Rabi‘ is impossible

for the ninth century, since thig style of nomenclature was intro-

duced rnu.ch later, and concluded that there is confusion between

al-Mu'tasim and al-Musta‘sim, the last Abbasid Caliph (1242-58).

Other COPSIdCIationS were raised by Martin Plessner against the

early d,a ting,* and Brockelmany’s later volumes embodied the

correction. The matter o again put in doubt by Professor H. K.

. attempted to meet Juzji Zaidan’s arguments and

restore the ninth-century dage 4 1, what has alrecady been said

ag-a{ns:t this it may be added simply that Ibn ar-Rabi¢ quotes al-

Farabi, mentlonmg an idea] ruler, and then giving almost verbatin
tﬁe ‘E\grel:eh;)rf ”thlrt.een qQualities which according to al-Farabi
oo s S et it s Tk Lo
favagant flattery to the reigning Caliph.®

can b : | Ll
Th';i apoc:yn;acllu;s.tl? 1 on which side the originality lies.
P Hab as-Siygsa), li-Aflatin of Ibn ad-Dayah?
! Brockelmann, Gegp; .
1 p- 209 o Schichte gy arabischen Litteratur, 1st ed. (Weimar, 1898),
2 JurjiZaidan, Tg'ys -
3 %lc;sner, Der 5,-:0/;’0’ ;Z:f ;l—Lt/g/m})a/_‘ Arabiyah (Cairo, Tor2), 11, p. 214.
p. 311 es Netlj?)’t/)agord‘er: Bryson (Heidelberg, 1928),
4 Sharwani, “A

Mus)j ..
(sic) AT t-Rabi¢”, Ig), ™ Politicy]

i
5 See below, note o % Cultyre,
6 Ibn arRabit, Kipgyo g,
1329), Pp: 84

7 This has been edited 1, i
op- ¢its Supp- L P. 229, givg;JJamll Bek al-
<Abd al-Rahman Bady 7

Thinker of the Ninth Century a.c.; Ibni
Xv (1941), PP- 143—56.

ak-Malif Ji Tadbir al-Mamalik (Cairo, A.H.

- ‘Azm (Beirut, n.d.) (Brockelmann,
AL 817311 Bek al-‘Aziz, apparently in error) and by

¥ al-Y inaniyal J ‘n-Nagariyat as-Siyasiyab fo'/-
6



INTRODUCTION

(died 951) points to contemporary interest, apart from al-Farabi,
in siyasah, which we have already noticed in the case of al-*Amirl.
Ibn ad-Dayah, a meritorious writer upon many subjects,’ scarcely
made a very important or influential contribution to political
philosophy, and he appears to remain unquoted by later writers.?

The works of al-Farabi on politics were esteemed by later
generations,’ and, as we can now see, he had a stimulating eftect
on the Spanish school of philosophy centuries after his death.* As
to the works themselves, some of them seem to be of little
account, in particular, if they are really his, the Tanbih,5 in eftect
a plea for the study of logic, and the Risdlab fi’ s-Siyasab
(““Treatise on Government”)® which deals, in spite of the title,
with a man’s conduct towards superiors, equals, etc., after a more
or less familiar pattern. In the more important works, the
Tahsil]1 the Kitdb as-Siyisah al-Madaniyal® and the Madinah

Isiam (Cairo, 1954), 1, pp- 3-64, under the title Kitab a/-‘Ubid al-Yiininiyah
al-Mustakbrajah min Rumiz, Kitab as-Siyasab li-Afiatun.

' Yiqut, Mu'jam al-Udabd’, ed. D. S. Margoliouth (Gibb Meniorial Series), 11,

. 157-6o.

PPZ \‘5(/7ith the exception of Ibn al-Khatib of Granada, in the 8th/14th century.
See D. M. Dunlop, “A little-known work on politics by Lisin ad-Din b. al-
Khatib”, in Misceldnea de Estudios Arabesy Hebrdicos, Universidad de Granada,
1960.

93 Cf. Sa‘id b. Sa‘id, Tabagat al-Umam, ed. Cheikho, s4=R. Blacheére’s
French translation, Livre des Catégories des Nations, 109. The original work was
written in 460/1068, and is quoted on al-Farabi by Ibn abi Usaibi‘ah (‘Uysn
al-Anba’, ed. Miiller, 11, 136). 4 Cf. Introduction, 4(c).

5 In full, Kitab at-Tanbib ‘alc Sabil as-Sa‘ddah (*“ Direction to the Way to
Happiness”), (Hyderabad, 1346/1927)-

6 Ed. Cheikho, a/-Mashrig, v (1901), pp. 648-53, 689.—7°°-

7 Infull, Kitdb Tahsilas-Sa‘adah (“ Attainment of Happiness ™), (Hyderabad,
1345/1926). A new edition of this important text Is a desideratum. The
Hyderabad editions, in spite of their merit in makmg. avallable.works other-
wise only to be found in widely scattered libraries, fail to provide the reader
with information about the MSS. used, variant readings, etc., and this

greatly reduces their scientific value. ) o
8 Translation by Dieterici-Bronnle, Die Staatsleitung von Alfarabi (Leiden,

1904); text, Kitab as-Siyasat (sic) al-Madaniyah (Hyderabad, 1346/1927). ‘This
is apparently an old mistake. Ibn abi Usaibi‘ah (op. ¢i#. 11, 1 39) already lists a
Kitab as-Siyasit al-Madaniyah wa-yu‘rafu bi-Mabadi® al-Mayjadit, but it is a
duplicate entry. The work is conveniently referred to as the Siydsah.

7
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Fadilah* we find him dealing with a real and for al-Faribi
evidently central philosophical problem, since he returns to it
repeatedly: that is, the end of political association. In these
works, under Platonic inspiration, he lays down that the aim is
the good, i.e. virtuous or happy, life, these terms being in eftect
the same, and that it is to be attained under the acgis of a ruler
who is himself good, and therefore alone capable of providing
virtue and happiness for his subjects. Combined with this is an
aPpreciable amount of Aristotle, e.g. al-Faribi’s analysis of the
virtues, which are rational (intellectual) as well as cthical and are
means between opposite extremes, together with (especially in
:ihc'last-named two works) an elaborate metaphysical structure
irfcrll;’;dnérfhf:‘}jeqpla;omsm, intended to show that all things,
intellect and rocdtlve thlleCt' whlch.oper.atcs directly on man’s
the Deity Whpo < ‘tll:esﬁthe objects of intelligence, emanate fr(?m
volved b,ear on ehrst mover and cause of all. The Jdcas in-
metaphysics, an dPiSyc f?lOgY, theory Qf knO\.Vledge, ethics and
ingredients ’appearn effect fom} a philosophical system. If Fh(:
may have been gy zorrgzghat | Icong wous (the.lr cox.nbmatu.)n
though rather rnogrg steb by laFer Greek t_e.\_;ts. ’avallable in Arabic,
he was able to produgro ably it was al-Fa’rabl s own), from them
action in Society whi 1 an account of man’s place in thc' world and
can scarcely be qou th ;tﬂ}ll possesses a good deal ‘?f mtcrfsf' -}t
principal works o, e - that the ideas expressed in a!-Farab{s

politics had never before appeared in Arabic

together, It :
- 1tisfo : . .
the founder t this reason in the long run that his claim to be

solidly bageq Og political philosophy among the Arabs seems
first and er}; I we are not indeed entitled to regard him as the
Pethaps the only system-builder in Islam.

' In f\.lll, 113, -3
the Ideal Cing,ab Ara A})/ al-Madinah al-Fadilah (“Opinions of the People of
short treatjse b:lte - Dieterici (Leiden, 1895), (there described as a risalah=
Musterstaqs (i‘eide elsewhere as a book, kitdb); translation by Dieterici, Der
Karam and J, Ch]a?’ 18?5), and more recently by R. P. Jaussen, Youssef
tions d’ Auteyyg 0 2, Idées des Habitants de la Cité Vertuense (Textes ct Traduc-

; rie : , .
times marked]y betterrltaux’ 1X, Cairo, 1949). This French translation is some-



INTRODUCTION

4. THE “FUSUL AL-MADANI”
(@) Nature and date of the work

The Fusil al-Madani, to call the book by a convenient title,:
represents on the face of it yet another attempt of al-Farabi to
formulate his ideas on politics and what he considered to be
allied matters, on the lines especially of the Kitdb as-Siydsah and
the Madinah Fadilah. The range of ideas is the same as in the other
works. The definition of happiness, its pursuit and realization on
earth, at least in part, under the rule of a virtuous king, the
characterization of the states and rulers which fall short of the
ideal, and the same metaphysical structure, recur again here, at
greater or less length and with more or less emphasis. If we
knew for certain the relation between the other works, it would
evidently be easier to place the Fusi/. One difference in the latter
seems to be a wider application to the art of government of the
metaphor of medicine, which is worked out in considerable detail
and appears throughout the whole book; also the metaphysical
matter comes in the second half, not the first. The most striking
external feature of the new work are the sections (fus/#/), from
which it derives its name.

Works in the fusa/ form are to be found in Arabic literature

' Soin MS. B only. MS. A has (fol. 1 a) a’-Fugil al-Hikmiyah. Neither of
these titles comes in the enumerations of al-Farabi’s works in al-Qifti, Ta’r7kh
al-Hukama (ed. Lippert, 279-80) and Ibn abi Usaibi‘ah, ‘Uydn a/ Anba’ (ed.
Miiller, 11, 138-40), nor in the comparatively meagre lists in the Fibrist (ed.
Fligel, 263) and Tatimmab Siwin al-Hikmwah (ed. Muhammad Shafi‘, 17).
MS. A has the further title (fol. 1 b) Fugd/ muntaga‘ab min agiwil al-qudama,

i tadbir al-mudun wa-ma taslibu bibi, which may be brought into connection
with one or other of those mentioned by Ibn abi Usaibi‘ah: Mukbtasar fusil
Salsafiyah muntaza‘ah min  kutub al-falasifah; Kitab JPfusil al-muntaza‘ab
I’ Lijtima‘t; Fusil labu mimma jama‘abu min kalam al-qudama’. .Thcsc may
possibly refer to a single work, viz. our Fugil al-Madant, to wlych also the
last item in al-Qifti’s list could apply: a/-Fusil al-muntaga‘ah nin a/—ak{)bdr,
which Dieterici appears to mistranslate as Einzelne geschichtliche Abschmfte i
(Alfarabi’s philosophische . Abbandlungen (Leiden, 1892), p. 192). The Fugil
al-Madant passed into Hebrew in an existing version, entitled in MS. X Peragim
li-Abii Nagr, etc. and in MS. 3 Pirgé Abi Nayr, etc., i.e. simply Sections—
or Aphorisms—by/of Aba Nasr, etc. Cf. the Hebrew variants.
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THE FUSUL AL-MADANI OF AL-FARABI

before the time of al-Faribi, as well as later. Thus we l;a\brc :hs
medical Fusi/ of Ibn Miasawaih (died 857),-of t}le cele ratﬁe
Rhazes (ar-Razi, died 925) and of Ibn al-Jazzir Sdlcd I?O/c].),. the
original of all of which is doubtless the Fusa/ or .- phoris /{)
ascribed to Hippocrates, which had been translatfd by ];}una:? O;
Ishaq. The Arabic word is rendered correct}y apho.rlsms O

m‘{xioms”. Maimonides (1139-1204) in the mtroductlpn tc? bns
own medical Fusa/ explains the meaning of the term in Arabic

: : arabi i llowin
literature and makes direct reference to al-Farabi in the foll g
passage.’

. . ; ter
It is plain to anyone who gives the slightest attention to the mat

7 i ¢ so
that all those who have composed fus#/ in any science have not don
on the assum

ption that these fusi/are sufficient in that sciencc_, or mcluldi(;
all its principles (#si/). Every one who has composed fusi/ ﬂftefllt llac
method has done so on meanings (wa‘ani) which he saw must ; -
present to the mind but are disregarded, or afford most of what

needed, and in general the aim which all who have written fusril have had

in mind is not to include everything needed in the particu].ar SCICHCCL—C
neither Hippocrates in his Fusii/, nor Aba Nasr al-Farabi in all that
wrote in the form of fugs/2

nor anyone else.
It is clear from this that to write
convenient way of treatin
of knowledge. In the case
of his other works mentio
been written,

In subject-

JSusdil on a subject is in theory a
g the salient points of an existing body
of al-Farabi’s political Fus/,some or all
ned above had in all probability already

matter, as already mentioned, the Fus/ a/-]\/[at{a’_/;
bears a close resemblance to the Madinab Fidilah and the Kita
as-Siydsah, and also the Tapsil, which in at least one instance it

actually quotes.3 We may expect some light on the relationship of
these work

s from an important passage in Ibn abi Usaibi‘ah, as
follows 4

! Maimonides, Fusu

sul, ed. P. Kahle, in Galeni in Platonis Timaeum Com-
mentarii Fragment, (Corpus Medicorum Graecorum Supplementum (1934), 1, 94').}1
-Faribi wrote Jusal on logic, which I published with an Englis

translation a5 «A) Farabi’s Introductory Sections on Logic”, Islamic
Qunarterly, 1y (1955), pp. 264-82. Cf.alson, 1, p- 9.
e 10tes on §§ 8, go.

10 Uyin al. b, d. Misller, 1, 1 38-9.
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The Book of the Ideal City, the Ignorant City, the Unrighteous City,
the Altered City and the Deluded City.! He (se. al-Farabi) began the
composition of this book in Baghdad and took it with him to Syria at
the end of the year 330 A.H.[941-2 A.D. He completed it in Damascus
in the year 331/942—3, and wrotc it out fair, after which he examined the
MS. and divided it into chapters (abuab). Then someone asked him to
give it scctions (fusil), which would show the division of its subject-
matter, so he made the scections in Egypt in the year 337/948-9. They
are six in number.

The “Book of the Ideal City, the Ignorant City, the Unrighteous
City, the Altered City and the Deluded City” is apparently the
Madinah Fadilah—or perhaps strictly, if the view which has
recently been maintained by Dr ‘Umar Farrikh, that the Madinah
Fadilah is composite, is right>—the second, political half of that
work. This is virtually certain, since “the Ignorant City, the
Unrighteous City, the Altered City and the Deluded City ™ are the
main types of divergence from the Ideal City only in the Madinah
Fidilah.3 The natural assumption is that the fus#/ of which Ibn abi
Usaibi‘ah is here speaking are those of the Fugs/ al-Madani which,
since it deals with the same subject as the AMadinah Fadilah in
schematic form, may reasonably be supposed to have been written
later, and on other grounds appears to have been a late work of
al-Faribi.4

There are, however, serious objections to this view. In the
first place, the number of fus#/ in the present Arabic text is
ninety-five, not six as in the notice of Ibn abi Usaibi‘ah. The
disparity is insuperable. Not all of the ninety-five appear in any
one MS. and some may be additional, but in round figures ninety
or so is the total. We could indeed suppose that “ninety” has
somehow slipped out from Ibn abi Usaibi‘ah’s text—though there
is no MS. record of this—and that ninety-six was intended, but
the suggestion is not very plausible. No MS. of the Fusil
al-Madani, Arabic or Hebrew, contains that number of sections.
There is no evidence that the original number was ninety-six.

! For these terms see note to § 25.

* U, Farrakh, A/-Farabiyan (Beirut, 1369/1950), p. 13.
3 Cf. note on § 25. 4+ See below, pp. 13ff.
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THE FUSUL AL-MADANI OF AL-FARABI

But further, in Ibn Khallikin we find the following: ‘Aba
Nasr (se. al-Farabi) mentioned in his book entitled as-Siydsab
al-Madaniyah that he began its composition in Baghdad and com-
pleted it in Egypt.”* The sentence is not found in Dicterici’s
translation of the Siydsah, nor in the Hyderabad text. Like the
passage just quoted from Ibn abi Usaibi‘ah, it appears to be taken
from the colophon of an ancient MS. which has not been re-
copied subsequently.

Is the work which was begun in Baghdad and completed in
Egypt the same as the work begun in Baghdad and afterwards
divided into six sections in Egypt? If so, we get the results that
the process described by Ibn abi Usaibi‘ah has nothing dircctly
to do with the Fusa/ al-Madani as such, and that the Aladinah
Fadilah and the Siydsab Madaniyah represent different forms of the
same work. The Madinah Fadilah as we have it (i.c. including the
met.aphysical and political parts, in view of a passage in Mas‘adi,’
Wh}Ch appears to give a synopsis of both taken together and was
Wiitten in 956) was completed in Damascus in or after 942-3, and
the Siyisa) Madaniyah was apparently made from it in Egypt in
948-9. There is at least no doubt that the general content and

arrar}gement of these two works is very similar, and that the
affinities of the Siyasah Madaniyah with the Aladinal Iadilah are
much closer than, for instance, with the Tapsil, which a[;pcars to
belong to another stage of al-Farabi’s thinking. It has also to be
adde:i that the Hebrew version of the § iydsah Madaniyal is called
the “Six Principles™ (Shésh Hathhaloth),3 from an expression

1
) l;:/{d. ‘cif A-H. 1275, 11, 113=translation of De Slane, 11, 308.
of Con:: l;dl’ Tanbih, 117-119. The passage should be compared with a table
DiCtericiI; s at the begmnmg. cff the Arabic text of the Madinah Faidilah (ed.
121 b N headed: Ikbtisir al-abwib allati fi kitah al-Madinah al-Fadila
Turks al d ar Mubammad b M”'b‘f”m’”d b. Tarkhin b. Uzlagh al-Farabi at-
the ha’ c[ll appar_exjtly f'ormmg. an integral part of the work. If this is from
abwib nh of al'F?mbi himself, it would follow that the division into nineteen
there envisaged (not marked in Dieterici’s text) is that recorded by

;3;' abi Usaibi‘ah as having been made by al-Farabi some time after 942 or

3 M. Stcinsc

Sciences de Sz, hneider, A/ Farabi, Mémoires de I’ Académie Impériale des

~Pétershourg, Vile série, tome xrrr, 4 (1869), p. 64.
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which occurs at the beginning of the work. Though the S/ydsab
Madaniyal) in Dieterici’s translation is in eleven sections, not
casily reducible to six, there may be some relation, not necessarily
the obvious one, between these “six principles” and the six fus#/
mentioned by Ibn abi Usaibi‘ah.

As to the Fugil al-Madani we have as yet, on this view, no
satisfactory dating. Apart from close resemblance to the
Madinah Vadilah and the Siydsah Nadaniyab already noted, there are
indications of late date in the allusive character of its references to
the states or cities opposed to the ideal (§§ 25, 28, 88). (The
quotations from the Tahyi/, especially that in § 9o, which is found
in all the MSS., are also to be noted, though they may be later
additions.) Further, al-Farabi in the Fuga/ al-Madani introduces
two important terms, which apparently occur nowhere else in his
political writings and seem to be new. In § 54 he says of the
““first chief”, or ideal ruler, that he is to have “power to fight the
holy war (jihad) in person”, and also, with some tautology
apparently,  that there should be nothing in his body to prevent
his attending to the matters which belong to the holy war”. The
“qualities” and “ conditions” of the “first chief” are given in the
Madinah Fadilah, but there his functions are not envisaged as
specifically military, though he must be sound of limb and have
the physical strength necessary to carry out his task (Madinab
Faidilab, 59). Also in § 54 a “king according to the law” (walik
as-sunmnah), who is to rule in default of the ideal king and the true
aristocracy, is given characteristics similar to those which are
involved in the “six conditions” of the “second chief” in the
Madinah Fadilah (6o-1), one of which is that he is able to go on
the holy war. In the Madinah Fadilah the *“second chief” should
have bodily strength to attend to the duties of war simpliciter
(barb). That the jibad was distinctly in al-Farabi’s mind in the
Fusiil al-Madani is clear from a long passage in Part II, where he
speaks about the mujahid (warrior for the faith). These striking
references to jihid are surely not due to mere inadvertence, but
rather correspond to a substantially different point of view.
We naturally enquire what may be supposed to be meant by

13



THE FUSUL AL-MADANI OF AL-FARABI
Jihad, in its ordinary sense, in al-Farabi’s lifetime. Similarly
We may ask if the other term “king according to the law?™,
Wwhich al-Farabi seems to have derived from study of the ams
ot the Po/iticus of Plato (see below), has also a contemporary
reference.

These questions can only be answered by considering the
Course of events., If they can be answered satisfactorily, we shall
8¢t a dating for the Fus#/ al-Madani, which has so far cscaped us.

t has already been assumed that the work is late, post the Talsil
and probably also post the Madinah Fadilah. Al-Taribi left
ag.h‘_l‘ad and went to Syria in 3 30/942, according to Ibn abi
thsi:ltb'l ah, The're was great confusion in the Muslim cmpire at
0 2 1r;1e, and in the same year tl}e Caliph al-Muttaqi was forced
the PI-I; y fO_r help to the Hamdanids of Mosul. Nasir ad-Daulah,
Cali -hagldamd, and his brother Saif ad-Daulah cscorted the
titles e ack fIQm Mos.ul to Baghdad and received their honorific
occy ;)rdso domg: Saif ad-Daulah, for a time governor of Wasit,
arnlzse successwel.y Aleppo and Homs in 333/944—5 and
POlitic;ué the fqllowmg year, agd by so doing became the leading
againss thgure in northern Syria. Already he had been engaged
raided G e Greek§, and aft.er a check in 337/948-9 in 339/950 he
in the g I‘IF‘S tetritory. This aggressive campaign, most unusual
rthey eclining state of the Muslim empire, was the prelude to
icephsevere fighting, and eventually in 962 the Greeks under
aula}, tms’ a future Em_Pf_‘—fO_r, took Aleppo and forced Saif ad-
aving diodﬂ.lght-I Al-Farabi dlq not live to see this disastet,
is eathz In Dece_mber 950 (Ra]?b 339).2 The circumstances of
f€ given in one source in the following terms:3

Al‘Fir‘ : .
a cOmpa:n Was journeying from Damascus to Ascalon, and was met by
ther <« Dy of the thieves callefi “the Lads” (fitydn). Al-Farabi said to

> “2ake what T have of riding animals, arms and clothing, and let

‘Syriel,\lilazi)us.canard’ Histoire de la Dynastie des P gmdanides de Jagira et de
Dauly), arinfs’ 1953), pp. 809-817. The other dates in the career of Saif ad-
* Tbn 41 fom Tbn al-Athir (ed. Tornberg), vz,
3 Tayi 1 Usaibi‘ah, op. cit. 11, 134.
"mab Siway al-Hikmah, ed. Muhammad Shafi‘, 19.
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me go”’. But they refused and determined to kill him. Seeing that there
was no escape, Ab@i Nasr (al-Farabi) dismounted and fought till he
was slain, with his fricnds. This greatly displeased the rulers of Syria
(s¢. the Hamdanids), who pursued the thieves and buried Aba Nasr,
and crucified them on tree-trunks close by his grave.

Another account says that Saif ad-Daulah and fifteen of his
courtiers performed the funeral prayers for al-Farabi.!

These events form a framework into which various matters
mentioned in the Fusr/ al-Madani may easily be fitted. At the end
of § 88 al-Faribi, after speaking of the disasters brought on the
world by misrule, of which he must certainly have seen sufhicient
in Baghdad under al-Muttaqi and his immediate predecessors,
goes on to say: ““Therefore it is wrong for the virtuous man to
remain in the corrupt polities, and he must emigrate to the ideal
cities, if such exist in fact in his time. If they do not exist, then
the virtuous man is a stranger in the present world and wretched
in life, and to die is preferable for him than to live.” Similar ideas
are expressed in the Madinah Fadilah and the De Platonis Philo-
sophia® by al Faribi, but here in the Fusiil he speaks emphatically
of the duty of emigration (bijrab). The word has important
religious associations for every Muslim. It may well be that
al-Farabi regarded his departure from Baghdad as his personal
hijrah3 Tt certainly looks also as if the enemies of the faith, whose
existence seems to be implied in the Fusa/ al-Madani, and among
al-Farabi’s extant political writings only there, were the Byzan-
tine Greeks, against whom under the vigorous rule of Saif ad-
Daulah the Muslims were again taking the offensive, as we have
seen, in the last years of al-Farabi’s life. When he first made the
acquaintance of Saif ad-Daulah is uncertain (perhaps already in
Baghdad after the Hamdanid entry),* but it is evident that at the

! Tbn abi Usaibi‘ah, ‘Uyin al-Anbd’, 11, 134-

2 Ed. F. Rosenthal and R. Walzer, Corpus Platonicum Medii Aevi, Plato
Arabus, 11 (London, 1943).

3 Avempace (Ibn Bijjah) speaks in one place (Tadbir al-Mutawahhid, ed.
Asin Palacios, 78) of the obligation upon his solitary sage to emigrate

(ynhdjir), evidently under the influence of al-Farabi. Cf. below, 4(¢).
4 Referred to above.
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THE FUSUL AL-MADANI OF AL-FARABI

time of his death al-Faribi enjoyed that ruler’s high cstcem. It is
not at all unlikely that the “king according to the law” who in the
Fugiil al-Madan is in certain circumstances to take the place of the
“first chief” is Saif ad-Daulah himself, especially if the “king
according to the law” may be equated with the autocrat in the
Arabic summary of the Laws who forcibly establishes the divine
law in the state with the philosopher’s approval.! How as a
Shi‘ite presumably, like the rest of the Hamdinids, he qualifies
for the title walik as-sunnal) may not be perfectly clear, but, apart
from this, Saif ad-Daulah who assumed in Syria the power which
the Ca.ﬁPh was incapable of exercising and becamec the active
iharnplon of Islam, is extraordinarily well adapted to the role of
second chief”,
These and the foregoing considerations seem to be sufficient to
allow us to place the Fugil al-Madan at the end of al-Faribi’s
t‘;ﬁ;aiiy career, when the Madinah Fadilah and the Siydsah had been
Saifi:{tgi and the first engagements of the long war between
Cannotij aulah and the Gre?ks were already being fought. It
in the 1 e (_:onceded tl_nat the Tahysil was later. The I'ahysi/, quoted
subse uu;u/ a/'Mf’d"’” (§§ 89, 90) l?ut rarely if ever referred to by
a’dz’/,?/; en;Amblc writers, was evidently eclipsed by the Aladinab
de’;relo and seems to belong to an eatlier period of al-Farabi’s
s eparatlzajnent. I.n the Tapsi/ al-Farabi promises to descr.ibe
e after y the Phﬂo*}ophy Of.Plato and of Aristotle.z This intentlgn
Companiw ards Ci?.rrled out in the De Platonis Philosophia and its
is certaincl) " treatise on AnStO_ﬂe,‘ both of which are extant. There
337/043.. ¥ 00 room for all this l.lt_erary activity in the period after
most nat9, 1n which the Compqsmon of the Fuss/ al-Madani secms
main c)l.u.rally to 'fall. _Tentatlvely, we may arrange al-Faribi’s
in f hiltlcal writings in the following order: the Tapsi/, written
treatisgl 2d (the De Platonis P hilosophia and its companion
© fater, probably in Baghdad); the Madina) Fadilah, begun
Arab(i:(t;: tl;{ tGil:rieli, Alfarabins: Compendinm Leg‘z‘m Platonis, Plato Af'”b{”’ 111,
P hﬂosophy, (quoted by E. I. J. Rosenthal, “The Place of Politics in the

2 of Al-Farabi”, Islamic Culture, xx1x 8 n. 1).
Ed. HYderabad, 47. (1955), p. 178, n. 1)
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in Baghdad and completed in Damascus, as Ibn abi Usaibi‘ah
tells us, in 331/942-3; the S/ydsalh completed in Egypt in 337/948—
9; the I'ngal al-Madani, before al-Faribi’s death in Rajab 339
(December g50). If this scheme is correct, the Fusa/ al-NMadant is
to be regarded as the last of al-Farabi’s extant political works, and
perhaps the last he ever wrote, before his career was abruptly and
unexpectedly terminated.

(b) Relation to the Politicus of Plato

Al-Farabi certainly knew the general contents of the Po/iticus,
which he describes as follows in the De Platonis Philosophia:*

Then (Plato) investigated afterwards the practical art which gives the
desired way of life, disposes actions aright and leads men’s souls to
happiness. He showed that it is the art of the king and the statesman,
and showed the meaning of king and statesman. Then he showed that
the philosopher and king arc one, that both are perfected by a single
craft and faculty, that both have a single craft which gives the know-
ledge desired from the first and the way of life desired from the first,
and that it is that which effects, in those who acquire it and in all the
rest of mankind, the happiness which in truth is happiness.

It is noticeable that the name of the dialogue is not mentioned
here. Perhaps al-Firibi did not know it. The name Po/iticus,
however, occurs in Arabic earlier than al-Farabi in a passage of
Hunain b. Ishiq relative to Galen’s Sywopses of the Platonic
Dialognes, which he translated.* No Arabic translation of the
Politicns itself seems to be recorded.

We can hardly expect to find in the Fuss/ al-Madani anything
like a systematic exposition of the Politicus, yet evidently al-
Firabi had a wider acquaintance with its contents than is shown
in his work just quoted. That the ‘statesman and king’ of the
Fugil al-Madani (§§ 3, 4, cf. 11) is Tov TOMTIKOV Kai PaciAikov of
the Politicus (266E, cf. 311C) is beyond doubt. The De Platonis

! Ed. F. Rosenthal and R. Walzer, §18.
* G. Bergstrasser, Hunain b. Ishaq iiber die syrischen und arabischen Galen-

Ubersetzungen, Abbandlungen fiir die Kunde des Morgenlandes, xv11 (1925), Arabic
text, p. 5o.
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Philosophia has a similar expression, but nothing like the famous
sentiment of Po/iticus 2598 is found there. This comes in § 29 of
the Fusal al-Madani, where it is said that the king is king by virtue
of the kingly art ‘“whether he rules over people or not, whether
he is honoured or not, whether he is rich or poor™.

The idea of measurement as applied to the ruler, directly or by
implication (cf. §§ 17, 89, etc.), and with refercnce to one of the
subordinate classes in the ideal city in § 53, where the unusual
term “measurers’” or ‘‘assessors’ (mmugaddiriin) covers the
“accountants, geometers, doctors, astrologers and the like”,
seems traceable to the “art of measurement”, as expounded by
Plato in Po/iticus 283 B—287B. Again, the collocation of sccretaries
and priests, which catches the eye in § 62, may derive from a
similar collocation in Po/iticus 290 A—E.

The expression “king of, i.e. according to, the law™ (walik
as-sunnah) in § 54, which is difficult to explain as it stands and, as
already mentioned, seems to occut nowhere else in al-Faribi’s
political works, ptobably derives from Politicus 301 A—n: ““But
when one man rules according to the laws, imitating him who
possesses knowledge (s¢- the ideal. king), we call him king, not
distinguishing in name between him who rules alone by know-
ledge and him who rules alone by opinionaccording to thelaws.”
The same idea of obedience to lav./ as a second-best, when the
ideal has been set aside, comes again in Po/iticus 297 .

From the instances where the Fusal al-Madani shows points of
contact with the Platonic dialogut’t we may infer that al-Farabi
knew it, not directly, but perhaps in some such compendium as
that of Galen mentioned above.

@) S ubsequent influence
S omething has already been said about later knowledpe of
al-Faribps political works. As far as the Fusal/ al~-Madani is
concerned, there is nOt great deal to add. It does not appear to
have been at any time 25 highly regarded as some of the others,

* This seems nearer than the passage from the Arabic summary of Plato’s
aws, referred to in n. 1 on P 16.
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yet it was undoubtedly read and transcribed. It is cited by Joseph
b. ‘Aqnin, the pupil of Maimonides,* and referred to inclusively
by Maimonides himself in his ~1phorisms.?

The Fusil al-Madani appears also among the sources of
Averroes in his Paraphrase of Plato’s Republic, as has already been
pointed out by Dr E. I. J. Rosenthal.3 It may have been known
to Avempace (Ibn Bijjah), though this is scarcely demonstrable.
Two passages of the Fusil al-Madani are relevant here. The first
of these is in §11: “The ancients named this man (sc. the
possessor of all the virtues) divine (#747), while his opposite. . .
they sometimes named wild beast (sab#).” The same antithesis
comes in the Tadbir al-Mutawaphid (“Rule of the Solitary ™).+ It
is perhaps due to a common source, cf. Aristotle, E#h. Nic. viI, 1
(11452). The second passage, at the end of § 88 of the Fuya/
al-Madani, has already been referred to (4 (@)). Here al-Faribi
speaks emphatically of the duty of the virtuous man to leave the
corrupt polities and of the unenviable condition to which he may
be reduced if there is nowhere for him to go. The Tadbir al-
Mutawahhid may be said to offer a solution of the predicament in
which such a man finds himself, by recommending withdrawal
from all society as a means to the good life, even in existing
conditions. In one place Avempace envisages ““ewigration to the
polities (siyar) in which are the sciences”,5 making use of the
same striking expression as here (§ 88).

The work continued to be read long afterwards. Not to speak
of the MSS. listed below, the Hebrew translation is cited by
Joseph b. Shém Tab as late as the fifteenth century.®

1 Steinschneider, A/ Farabi, p. 70.

2 In the passage quoted above.

3 «The Place of Politics ”, pp. 174fF., with reference to jihad (§ s4) and the
“king of, according to, the law” (#bid.). See also Dr Rosenthal’s Averroes’
Commentary on Plato’s * Republic> (Cambridge, 1956), 208, 283.

4 Ed. Asin Palacios, 16-17, Spanish translation, 47-9, also D. M. Dunlop,
“Ibn Bajjah’s Tadbiru’l-Mutawahhid (Rule of the Solitary)”, Journal of the
Royal Asiatic Society (1945), pp. 71-2, English transl., 8o-1.

S Tadbir al-Mutawahhid, 78, cited above, p. 15 n. 3.
6 Steinschneider, Hebraische Ubersetzungen, 292.
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5. THE MANUSCRIPTS

In preparing this edition the following MSS. have been used:

B=Bodleian MS. Hunt. 307=Uri 102, fols. 91 b—xo9ﬂa. 'l:hls MS. was
collated by Margoliouth for Dicterici’s edition (p. vii) of the 1\«[:1(/1;1{1(/;
Fagilah. Used in Bodleian photostats. Professor Beeston of Oxfor
kindly supplied the information that the MS. is without date or namcc]
of scribe or place of copying, but from the appcarance of the paper an
ink it can hardly be later than the seventh/thirteenth century. T hlfﬁ MS.
contains only the first part of the work, i.c. to the end of Sas/ 6'1 in the
present text. From it a translation was made, which appeared 1’13 195 2.
See D. M. Dunlop, “ Al-Farabi’s Aphorisms of the Statesman™, {'l'r{q,
X1V, 93-117. (The translation is there given from MS. B only and is in
consequence very defective.) .

A= Chester Beatty MS. 3714. Identified by Professor Arberry in tl?e
Chester Beatty collection. This MS. appears to have been complcfcd in
the first Rabi* 704, corresponding to October 1304, by lbrahfm b
Muhammad b. Yahyi at Damanhiir in the district of Buhairah, ic.in
the north-west of the Nile delta. It contains Part I of the text (omitting
§§ 26, 27 and 47 and running together §§ 25 and 28) and Part II,‘com-
plete as here, i.c. a tota] of ninety-one fus#i/, twenty-nine folios in all.
The MS. has no other contents. Parts I and II have separate headings
and colophons. Used in original MS.

These are the only known Arabic MSS. _

R=Bodleian MS, Mich. 370=Neubauer, Catalogne of Hebrew MSS. in

the Bodleian Library, No. 1424, fols. 102 b-1202a. Undated, butapparently
older than

3=Bodleian M

S. Poc. 280=Neubauer, No. 1270, fols. 69b-91a.
Dated on fol,

912 AM. 5223=A.D. 1463.

The two last-mention
mad

MS.
phot

and

ed MSS. contain the same Hebrew version,
e by an unknown translator, which is better preserved iﬂ. R.
® has been collated throughout, MS. 2 in part, from Bodleian
ostats. X contains Part I (omitting with A §§ 26, 27 and 47)
Part 11 (omitting §§ 89 and 92), ninety Susai/. 1t has no
separate colophon for Part I or heading for Part II. 2 also
contains both Parts (omitting §§ 89 and 92), eighty-nine fus/.
(The other data mentioned for & have not been checked.)

The procedure adopted has been to adhere to A, as the better
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of the two Arabic MSS., wherever possible, but to admit readings
from B occasionally, where they seem clearly better. In Part IT of
course A is the basis of the text. The Hebrew version, principally
in R, has been helpful in two directions, for computing the
original number of fusi/ and for controlling A in Part II. The
number of additions from the Hebrew, some of them of con-
siderable importance, practically all in Part II, calls for special
remark. It may be noted here that while the Hebrew version is
evidently nearer to A, which it repeatedly follows in major
omissions, as well as in many readings, it occasionally ofters the
readings of B. The prevailing fault of all the MSS. is gratuitous
omission owing to homoioteleuton. B and 3, to judge from the
few folios of the latter which have been collated, are the worst
offenders, but the others are by no means exempt from blame on
this head, as may readily be seen in the case of x by glancing at
the table of Hebrew variants. A itself is little better. It is clear

that each of these MSS. offers a widely different text. In the

attempt to recover what al-Farabi wrote eclecticism has seemed

the only recourse.
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THE APHORISMS OF THE
STATESMAN

PART I
The asterisks refer to the notes starting on p. 79

These are detached aphorisms* which include many basic con-
siderations from the sayings of the ancients on how cities must
be ruled and rendered prosperous and the lives of their people
reformed, and how they must be directed towards happiness.

[1] To the soul as to the body belong health and sickness. The
health of the soul is that its states and the states of its parts are
those by which it always does good and noble deeds and fair
actions. Its sickness is that its states and the states of its parts are
those by which it always does wicked and evil deeds and ugly
actions. The health of the body is that its states and the states of
its parts are those by which the soul does its actions in the most
complete and petfect manner, whether the actions done by the
body or its parts are good or wicked actions. Its sickness is that
its states and the states of its parts are those by which the soul
does not do its actions, which are by the body or its parts, or does
them defectively or otherwise improperly.

[2] The states of the soul by which a man does good deeds and
fair actions are the virtues, and those by which he does wicked
deeds and ugly actions are the vices, defects and base qualities.

[3] He who treats bodies is the doctor, and he who treats souls
is the statesman, who is also called the king. But the doctor’s
aim in treating bodies is not to make their states those by which
the soul does good or evil deeds. He aims merely at making their
states those by which the actions of the soul performed by the
body and its patts are the most perfect, whether these actions are
evil or good. For the doctor who treats the hands does so simply
that the man’s power of grasping by their means may be excellent,
whether he employs the excellent power of grasping in good or

27



THE FUSUL AL-MADANI OF AL-FARABI
evil deeds, and the aim of him who treats the cyc is that by its
means the sight may be excellent, whether it is employed in what
is right and good, or in what is wrong and bad. Thercfore it is not
the business of the doctor gua doctor to consider the health or
sickness of the soul in this way, but of the statesman and king.
For the statesman by the political art and the king by the royal art
estimates* where it is necessary to employ his art, and upon whom
and upon whom not, and what kind of health it is neccessary to
provide for bodies and what kind it is necessary not to provide.
Therefore the situation of the royal art and the political art
among the other arts in the cities is that of the master-builder
among the builders, because the other arts in the cities only
Operate and are employed that thereby the aim of the political
art* and the royal art may be completely attained, just as the arts
of the builders are employed to complete the purposc of the art
of the master-builder.

[4] Just as the doctor who treats bodies needs to know the
body as a whole, the parts of the body and their relation to the
Whole, the diseases which are liable to affect the whole body and
each of its parts, whence they occur and from what amounts of
2 thing, the method of their removal and the states which when
they appear in the body and its parts, the actions existing through
the body are petfect and complete, so the statesman and king
Who treats souls needs knowledge of the soul as a whole, the parts
of the soul, the defects and vices which are liable to affect it and
eVFfY part of it, whence they occur and from what amounts of a
thing, what are the states of the soul by which a man does good
fr?ris,tﬁ:d how many they are, how thc.: vices are to 'be .removed

people of the cities, the device for establishing them

(se. the virtues)* in the souls of the citizens* and the method of

Proceeding for their preservation among them, so that they do

:;);fs::le. But it is n'aqui'site fqr him to know about t.he soul only

as he needs in his att, just as the doctor requires to know

iarboonutotnfie body, the carpenter §b0u.t wood and the smith about
» 0nly as much as he needs in his art,

[5] Physical objects are either attificial or natural. Examples of
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the artificial are a couch, a sword, glass, and the like. Examples of
the natural are man and the other animals. Each is made up of
two things, matter and form. The matter is, for example, the
wood of a chair, and the form is, for example, the shape of the
chair, i.e. its squareness, roundness, etc. The matter is potentially
a chair, and by the form it becomes a chair actually.

[6] The main parts and faculties of the soul are five:* the nutri-
tive, the sensory, the imaginative, the appetitive and the rational.

A. The nutritive, in general, operates in, with, or from the
nutriment. Nutriment is of three types, first, intermediate, and
last. The first type is such as bread, flesh-meat, and all that has
not yet begun to be digested. The last is that which has been
digested completely, so that it has become like the member which
is nourished by it. If the member is flesh, it is by this nutriment
becoming flesh;* if bone, it is by its becoming bone. The inter-
mediate type is subdivided into two, viz. that which has been
concocted* in the stomach and intestines till it is ready to pro-
duce blood, and the blood itself. To the nutritive belong the
various sub-faculties: the digestive, the growing, the generative,
the attractive, the retentive, the distinguishing and the expulsive.
Strictly, the nutritive process is that which breaks down the
blood accruing in the separate members till it becomes like
that member, and the digestive process (z) is that which breaks
down the first kind of nutriment in the stomach and intestines
till it is ready to produce blood. Then it concocts* this pre-
paration in the liver, for example, till it becomes blood. (4) The
faculty of growth is that which through nutriment increases the
size of the member in all its parts, as it develops, till it reaches
the maximum size possible for each member. (¢) The generative
faculty is that which produces from the excess of the nutri-
ment which is near to the last type, viz. the blood, another
body alike in species to the body from whose nutriment the
excess appeared. This faculty is of two kinds, the female, which
gives the matter of the new birth, and the male, which gives its
form. From these two an animal comes into existence from
another alike in species. (4) The attractive faculty is that which
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draws the nutriment from place to place, till it reaches the body
which is nourished,* so that it may be in contact with it and
mingle with it. (¢) The retentive faculty is that which preserves
the nutriment in the vessel of the body into which it has accrued.
(f) The distinguishing faculty is that which distinguishes exces-
sive amounts of the nutriment and the kinds of nutriment, in
order to transmit to each member what is suitable to it. (g) The
expulsive faculty is that which expels the different kinds of
excessive nutriment from one place to another.

B. The sensory faculty is that which perceives by one of the
five senses known to all.

C. The imaginative faculty is that which preserves the traces
of the objects of sense after they have passed from the operation
of the senses upon them. It combines some of them with others
in various combinations and separates them from each other in
many different ways, some true, some false, in waking and
dreaming both. This faculty and the nutritive may be active in
sleep, unlike the rest of the faculties.

D. The appetitive faculty is that by which the animal is
drawn to 2 thing, and in consequence there come into existence
desire for the thing and dislike of it, seeking and fleeing, prefer-
€nce and avoidance, anger and pleasure, fear, boldness and
cowardice, cruelty and mercy, love and hate, passion, lust and the
other accidents of the soul. The instruments of this faculty are all
theAfaculties by which are facilitated the movements of all the
members and the body as a whole, e.g. the faculty of the hands to
8rasp, of the legs to walk, etc.

E. The rational faculty is that by which a man intellects. By it
.COmes. deliberation, by it he acquires the sciences and arts, and by
ithe c.hstinguishes between the fair and ugly in actions. It is pattly

bractical and partly theoretical.* The practical is partly a mattet
of skill and partly reflective. The theoretical is that by which man

OWws the existents which are not such that we can make them
and alter them from one condition to another, e.g. three is an
f)dd and four an even number. For we cannot alter three so that
it becomes even, while still remaining three, nor four so that it
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becomes odd, while still four, as we can alter a piece of wood so
that it becomes round after being square, remaining wood in both
cases. The practical is that by which are distinguished the things
which are such that »e can make them and alter them from one
condition to another. What is a matter of skill and art is that by
which the skills are acquired, e.g. carpentry, agriculture, medi-
cine, navigation. The reflective is that by which we deliberate on
the thing which we wish to do, when we wish to know whether
to do it is possible or not, and if it is possible, how we must do
the action.

[7] The virtues are of two kinds, ethical and rational.* The
rational virtues are the virtues of the rational part, such as
wisdom, intellect, cleverness, readiness of wit, excellence of
understanding. The ethical virtues are the virtues of the appeti-
tive part, such as temperance, bravery, generosity, justice. The
vices are similarly divided into two classes.

[8] The ethical virtues and vices result and are established in
the soul, simply by repeating the actions which proceed from a
particular disposition many times over a certain period and
becoming accustomed thereto. If these actions are good deeds,
what results to the soul is a virtue, but if they are wicked, what
results to it is a vice, just as in the case of the arts, e.g. writing.
For by our repeating the actions of writing many times and
becoming accustomed to them, there results to us and is estab-
lished in us the art of writing. If the actions of writing which we
repeat and accustom ourselves to are bad actions, bad writing is
established in us, but if good actions, good writing is established
in us.

[9] A man cannot be created from the beginning naturally
endowed with a virtue or defect, just as he cannot be created
naturally a weaver or a secretary. But it is possible that he should
be naturally disposed to the conditions of a virtue or vice,* by its
actions being easier for him than the actions of anything else, just
as it is possible that he should be naturally disposed to the actions
of writing or another art by these being easier for him than the
actions of anything else, so that he is moved from the first
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towards doing what is naturally easier for him, when there is no
outside force working in the opposite direction. ‘I'his natural
disposition is not spoken of as a virtue, just as the natural dis-
position towards the actions of weaving is not spoken of as
weaving. But when a natural disposition is towards the actions
of a virtue and those actions are repeated, become habitual and
are established by habit, till there appears in the soul a state from
which precisely those actions proceed, the state cstablished from
the habit is said to be a virtue. The natural state is called neither
a virtue nor a vice, even if there proceed from it actions of the
single type only. The natural state has no name, and if anyone
calls it a virtue or a vice, this is simply because of homonymy,
not that the meaning of the one is the meaning of the other. Itis
for the state which is due to habit that 2 man is blamed or praised.
He is neither praised nor blamed for the other.

[1o] Itis unlikely and improbable that anyonec exists who is by
nature completely disposed to all the virtues,* cthical and
rgtional, just as it is unlikely that anyone exists who is by nature
disposed to all the arts. Similarly it is unlikely and improbable
thaF anyone exists who is by nature disposed to all wicked
actions. Yet both cases are not impossible. Most commonly,
each man ig disposed towards a certain virtue or a certain definite
nqmber of virtues, or a certain art or certain definite arts, so that
this man ig disposed towards a first virtue or art, another to
another, and a third to a third.

[11] When to the natural states and dispositions towards
ftue and vice there are annexed the ethical qualities resembling

them and they become established by habit, the man is perfected

there: .
erein, and the disappearance of such states as have once been
established ip him
b

any time 1, whether good ot bad, is difficult. When at

€re exists someone who is by nature completely dis-
posed towards al] the virtues and they become established in him
by habit, this mqap is superior in virtue to the virtues found in the
mmost of Mankind, 5o that he almost passes beyond the human
Vl{:tucs t0 what s 5 higher class than man. The ancients named
this man divine, while his opposite, the man disposed to all
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wicked actions, in whom the states of those wicked acts have
become established by habit, they almost removed from human
wickedness to what is yet worse than it. He had no name among
them because of the excess of his wickedness, though sometimes
they named him “wild beast”,* and the like. These two extremes
are found but rarely among mankind. When the first type existed
he was in their opinion of higher rank than to be a statesman,
serving the cities, but should rule all cities as the true king. As
for the second type, if it happened that he existed, he neither
ruled any city at all nor served it, but was driven out from all
cities.*

[12] Of the states and natural dispositions towards a virtue or
vice some may be made to disappear and be altered by habit
completely, being replaced by states contrary to them. Others
may be broken down and weakened and impaired in force with-
out disappearing completely. Others again cannot be made to
disappear and be altered, nor to have their strength impaired, but
may be opposed by resisting and by restraining the soul from their
actions and by contending and striving, so that the man always
does the opposite of their actions. Similarly when the qualities
are bad and are established in the soul by habit, they also are
subject to the same division.

[13]* Between the man who restrains himself and the virtuous
man is a difference, viz., that the man who restrains himself,
though as doing good deeds he does virtuous actions, likes and
desires wicked actions and contends with his liking. In his action
he does the opposite of what his state and desire prompt him to.
He does good deeds, yet suffers in doing them.* The virtuous
man* in his action follows what his state and desire prompt him
to, and does good deeds, liking them and desiring them, not
feeling pain but finding pleasure in them. It is like the difference
between enduring a violent pain from which one suffers and not
being pained or feeling pain at all. And similarly the temperate
man and the man who restrains himself. The temperate man
simply does what the law (suzmab) lays down in matters of food,
drink and sex, without desire or longing for anything else, other
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than what the law lays down. The man who restrains himsclf has
a desire for these things which is excessive and contrary to what
the law lays down. He does the actions of the law, but his desire
is opposed to it, except that in many things the man who restrains
himself is similatly situated to the virtuous man.

[14] Wicked acts disappear from the cities either by the virtues
which are established in the souls of the people, or by the latter
being made subject to self-imposed restraint. When the evil
coming from any man cannot be removed either by virtue being
established in his soul or by self-imposed restraint, he is driven
out from the cities.

[15] It is unlikely, or rather impossible, that a man exists
created with a disposition towards certain actions, and is then
unable to do the opposite of those actions. Rather any man
Created with a state and disposition towards the actions of a virtue
or vice' is able to resist and do an action issuing from the opposite
dlsRosuion. But that is difficult for him, until it is facilitated by
habit and becomes easy, just as in the case of what is established
by .habit. For leaving off what he has become accustomed to and
deg the opposite is possible, though difficult till he accustoms

self to it, as we have said.

[_16]* Actions which are good deeds are the moderate, mean
aCtions between two extremes, both of which are bad, the one
€Xcess and the other defect. And similarly the virtues, for they
:::ter:elin states agd qualit.ies of the soul between two other

» both of which are vices, the one excessive and the other
ni;fgleze. Fpr example, temperance is a mean betwce.n greed fmd
and oo ztzﬁtlon of Pleasure, WhCFe one, viz. greed, is excessive,
and ey et defective. Gener.osuy Is 2 mean between parsimony
Cowardiceva\%;nc.c. Courage is a mean between rashness and
impudenc. it is 2 mean in jesting, p}ay and so foth betxyeen

~éence and folly, and dullness. Being respectful is a middle
qclcl)al‘llizs thween pride, and baS§ behaviou.r and far}uiliarity.
nd l}i 1S 2 mean between haughtl.ness, boasting and vam-glo'ry,
self-abasement, Forbearance is a mean between excessive
anger and the state in which one never becomes angry at any-
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thing. Modesty is a mean between shamelessness, and bashfulness
and confusion. Friendliness is a mean between surliness and
flattery. And so on.

[17] The expressions “mean” and “moderate” are applied in
two ways: (@) the mean in itself; and (J) the mean compared and
related to something else. Of (4) an example is six being 2 mean
between ten and two, for the excess of ten over six is like the
excess of six over two. This is a mean in itself between two
extremes, and similarly for every number resembling this. It is
the mean without increase or decrease, for what is 2 mean between
ten and two is not at any time other than six. () The relative
mean increases and decreases at different times and with re-
ference to the difference of the things to which it is related,
e.g. moderate food for a boy, and moderate food for an adult,
labouring man, which differs with reference to the difference of
condition of their two bodies. The mean in one of them is
different from the mean in the other in amount and number, in
roughness and smoothness, in heaviness and lightness, and, in
general, in quantity and quality. Similarly moderate temperature
is relative to the bodies. That is also the case of the moderate and
mean in foods and medicines,* for they increase and decrease
in quantity and quality according to the bodies which are treated
with them, according to the patient’s previous custom, ac-
cording to the time of year and according to the strength of the
actual remedy, so that in the case of one sick man one remedy
differs in its quantity according to the difference of the time of
the year.

It is this latter mean which is employed in actions and in
morals. For the quantity of actions must be measured by
number and amount and their quality by strength and weakness,
according to the relation to the agent and the object* and cause
of the action and according to the time and place, e.g. anger, in
which the moderate has reference to the condition of him against
whom one is angry, the cause of the anger and the time and place
involved. Similarly beating and punishments are measured in
quantity and quality with reference to the beater and the beaten,
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the crime for which the beating takes place and the instrument
which is used. And so in other actions. The mcan in every action
is what is measured with reference to the circumstances of the
action.* The things with which the different actions arc compared
in order to be measured are not the same in amount in every
action. On the contrary, this action, for examplc, is mcasured in
relation to five things, and another action in relation to things
fewer, or more, than five.

[18] Just as the mean in foods and medicines is a mean and
moderate for most men most of the time, is sometimes moderate
for one group to the exclusion of another at a particular time, and
sometimes moderate for individual bodies at individual times,
long or short, similarly the mean and moderate in actions is
sometimes moderate for all or most men most or all of the time,
sometimes moderate for one group to the exclusion of another at
a particular time and sometimes moderate for a2 man at one time
and not at another. ‘

[19] He who brings out and produces the mean and moderate
of whatever kind in foods and medicines is the doctor. The art by
which he brings it out is medicine. He who produces the mean
af}d moderate in morals and actions is the ruler of the city and the
k{ng, The art by which he brings it out is the political art and the
kingly craf.

[20] By “city” and “household” the ancients did not mean
gll: i‘;’glliélg s}irnply,h bué thi'dwclling \x.fhich contains peoplc and
dWellinP whom the dwellings contain, of whatever kind the

gs, of whatever material and wherever they are—under
t:ll:eeg?:,}c;ir ;)lndit, ofj wood 1fl)jlc }(ilay or yool and hair,* or anything
et TC wellings w ch contain men are made.

J oa he hous§hold con51st§ of and is rendered prosperous
@ Iilufiaar(lid deﬁmFe partnerships. These are four in number:
child; ( )n and wife; (2) mastefr End servant; (3) parent and
Pattn’e rs‘L i property and' owner. fe ruler of these parts a}ld
each indivlzz’ Wlho combn;fs some }(1) t?ern with others and joins
come pasty ua ‘to. the Qt er, so that from them together there

ership in actions and mutual help towards the perfec-
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tion of a single aim and towards the complete establishment of
the household with good things and their preservation to them,
is the lord and ruler of the household. He is called the house-
holder, and in the household he is like the ruler of the city in the
city.

[22] The city and the household may be compared with the
body of a man. Just as the body is composed of difterent parts
of a dcterminate number, some more, some less excellent,
adjacent to each other and graded, each doing a certain work, and
there is combined from all their actions mutual help towards the
perfection of the aim in the man’s body, so the city and the
household are each composed of different parts of a determinate
number, some less, some more excellent, adjacent to each other
and graded in different grades, each doing a certain work inde-
pendently, and there is combined from their actions mutual help
towards the perfection of the aim in the city or household, except
that the household is part of a city and the households are in the
city, so the aims are different. Yet there is combined from these
different aims, when they are perfected and combined, mutual
help towards the perfection of the aim of the city. This again
may be compared with the body, since the head, breast, belly,
back, arms and legs are related to the body as the households of
the city to the city. The work of each of the principal members is
different from the work of the other, and the parts of each one of
these principal members help one another by their different actions
towards the perfection of the aim in that principal member. Then
there is combined from the different aims of the principal
members, when they are perfected, and from their different
actions, mutual help towards the perfection of the aim of the
whole body. And similarly the situation of the parts of the
households with respect to the households and the situation of
the households with respect to the city, so that all the parts of the
city by their combination are useful to the city and useful for the
continued existence of the one through the other, like the
members of the body.

[23] As the doctor treats any sick member only in accordance
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with its relation to the whole body and the members adjacent to
it and connected with it, since he treats it with a cure by which
he affords it health whereby the whole body benetits, and the
members adjacent to it and connected with it benefit, so the ruler
of the city must necessarily rule the affair of each part of the city,
small, like one man, or great, like a household, and treat it and
afford it good in relation to the whole city and each of the other
parts of the city, by seeking to do what affords that part a good
which does not harm the whole city nor any of its parts, but a
good from which the city as a whole benefits, and each of its
parts according to its degree of usefulness to the city. And just
as when the doctor does not observe this, aims at providing
health to a particular member and treats it without regard to the
condition of the other members near it, or treats it with what is
bad for all the other members, and affords it health but thereby
does something which does not benefit the body as a whole nor
Fhe. members adjacent to it and connected with it, that member
1s Impaired, as well as the connected members, and the evil
permeates the other members, till the whole body is corrupted,
so the city also.

[24] Itis not disallowed that there is 2 man who has power to
produce the mean in actions and morals as far as he himself is
concerned, just as it is not disallowed that a man has power to
produce t.he mean and moderate as regards the food with which
he alone is Nourished. The latter is a medical action, and he has
POWEL Over a part of the art of medicine. So he who produces
?he moderate 55 regards morals and actions, as far as he himself
1S concerned, does so because he has power over a part of
the politica] art, except that he who has power to produce the
moderate for 5 particular one of his members, when he is not
careful that why e is producing is not prejudicial to the other
parts ij the body and it is not made useful to the whole body
a1:1d.to ItS Patts, operates with a patt of a corrupt medical art.
Similazly the man whe has power to produce the moderate for
himself in Patticular | with reference to morals and actions, if in
what he produces he does not seek the advantage of the city
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nor of the rest of its parts, not perceiving it, or perceiving it and
not minding the disadvantage to them, operates with a part of a
corrupt political art.

[25] The city is sometimes “indispensable” and sometimes
ideal.* The indispensable (or “minimum”) city is that in which
the mutual help of its members is restricted to attaining merely
what is indispensable for the continuance of man, his livelihood
and the preservation of his life. The ideal city is that in which the
inhabitants help each other towards the attainment of the most
excellent of things by which are the true existence of man, his
continuance, his livelihood and the preservation of his life. Some
think that this most excellent thing is the enjoyment of pleasures.
Others think that it is riches. Yet others think that it is the
combination of both.* But Socrates, Plato and Aristotle thought
that man has two lives. The continuance of the first is due to
nourishment and the other external things which we need today
for our continued existence. It is our first life. The other is that
of which the continuance is in its essence without its requiring
for the continuance of its essence things external to it, but it is
sufficient in itself for its continued preservation. It is the after-
life. Man, according to them, has a first and a last perfection. The
last results to us not in this life but in the after-life, when there
has preceded it the first perfection in this life of ours.

The first perfection is that 2 man does the actions of all the
virtues, not that he is merely endowed with a virtue without
performing its actions, and the perfection consists in his acting,
not in his acquiring the qualities by which the actions come, as
the perfection of the secretary is that he performs the actions of
writing, not that he acquires the art of writing, and the perfection
of the doctor, that he performs the actions of medicine, not that
he acquires the art of medicine merely, and similatly every art.
This perfection affords us the last perfection,* which is ultimate
happiness, i.e. the absolute good. It is that which is chosen and
desired for itself and is not chosen, at any time whatever, for the
sake of anything else. All else is chosen for its use in the attain-
ment of happiness. Everything is good when it is useful for the
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attainment of happiness, and whatever interferes with happiness
in any way is bad. The ideal city according to them is that whose
inhabitants help one another towards the attainment of the last
perfection, i.e. ultimate happiness. Therefore its inhabitants in
particular are endowed with virtues above the other cities,
because in the city whose inhabitants aim at helping each other
to attain riches and enjoy pleasures they do not need for the
attainment of their end all the virtues, or rather perhaps do not
need even a single one. That is because the harmony and justice
which they may employ among themselves is not truly justice,
but only something resembling justice, not being so,* and simi-
larly the other pseudo-virtues which they employ among them-
selves.

[26] Moderate, mean actions, measured in relation to the
circumstances which attach to them must be, among other
conditions, useful in attaining happiness, and he who produces
them must make happiness the mark for his eyes.* Then he must
consider how he is to measure the actions so that they may be
useful either to ‘the people of the city as a whole or to single
persons among them, in the attainment of happiness, just as the
doctor makes health the mark for his eyes when he tries to pro-
duce the moderate in the foods and medicines with which he
treats the body.

[27] The true king is he whose aim and purpose in the art by
which he rules the cities are that he should afford himself and the
rest of the people of the city true happiness, which is the end and
?.im of the kingly craft. It is quite necessary that the king of the
ideal cities should be the most petfect of them in happiness, since
he is the cause of the happiness of the people of the city.

[28] Some think that the end and purpose in kingship and the
tule of cities is greatness and honour and domination and com-
manding and forbidding and being obeyed and made much of
and praised,* and they choose honour for its own sake, not for
anything else which they obtain by it. They make the actions by
\x‘rhich they rule the cities actions by which they may attain this
alm, and they make the laws of the city laws by which they may
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attain this aim from the people of the city. Some of them attain
it by employing virtue towards the people of the city, doing good
to them, bringing them to the good things which in the opinion
of the people of the city are goods, preserving the good things
for them and preferring themabove themselves therein. They thus
obtain great honour. These are chiefs of honour and the most
excellent of chiefs.* Others of them think that they merit honour
on account of riches. They aim at being the richest of the people
of the city and at being unique in wealth that they may obtain
honour. Some of them think that honour is given for descent
alone.* Others seek to obtain it by forcing the peaple of the city,
dominating over them, humiliating and frightening them.*

Yet others of the rulers of cities think that the aim in the rule
of cities is riches.* They make their actions by which they rule
the cities actions by which they may attain riches, and they make
the laws of the people of the city,* laws by which they may attain
riches from the people of the city, and if they choose a good or
do anything of that kind, they choose and do it that riches may
accrue to them. It is well known that between the man who
chooses riches that he may be honoured for them and the man
who chooses honour and the obedience of others that he may be
wealthy and attain riches there is a great difference. The latter are
called people of base headship.*

Others of the rulers of cities think that the end in the rule of
cities is the enjoyment of pleasures.* Others again think that it is
all these three, honour, riches and pleasures, and they monopolize
them and make the people of the city as it were their tools to
obtain pleasures and riches. Not one of these was called king by
the ancients.

[29] The king is king by the kingly craft,* by the art of ruling
cities and by the power to employ the kingly art, at whatever time
he has come to be chief over a city, whether he is known for his
art or is not known for it, whether he has found implements to
use or not, whether he has found people to receive from him or
not, whether he is obeyed or not, just as the doctor is doctor by
the medical craft, whether men know him for it or not, whether
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artificial implements are ready for him or not, whether he has
found people to serve him in carrying out his orders or not,
whether he has met with sick persons to receive his words or not,
and his medicine is not deficient if he has none of these things.
Similarly the king is king by the craft and the power to employ
the art, whether he rules over people or not, whether he is
honoured or not, whether he is rich or poor.

Some people think that they should not apply the name of
king to him who possesses the kingly craft without his being
obeyed and honoured in a city. Others add to that riches, while
others think to add rule by force, subjection, terrorizing and fear.
None of these belong to the essential conditions of kingship, but
are things which may be useful to the kingly craft, and are thought
on that account to be kingship.

[30]* The rational speculative part (s¢. of the soul) and the
rational reflective part have each a corresponding virtue.* The
virtue of the speculative part is speculative intellect, knowledge
and wisdom. The virtue of the reflective part is practical intellect,
practical wisdom*, discernment, excellence of idea and correctness
of opinion.

[31] Speculative intellect is a faculty to which comes by nature,
not by search and not by analogy, the certain knowledge of the
uqxversal necessary premisses which are the principles of the
sciences, e.g. our knowledge that the whole is greater than the
part, that quantities equal to the same quantity are equal to one
anther, and the like premisses. It is from these that a man
begms, and he goes on to the knowledge of the rest of the specu-
1at1ve. existents, which are such that they exist without man’s
contnv?.nce. This intellect is sometimes in potency, when these
first principles do not occur to it, but when they do occuy, it
becomes intellect in act, and its disposition is strong enough to
produce what is prepared for it. This faculty cannot be in error in
regarq to what occurs to it, but all the species of knowledge which
reach it are true and certain and cannot be otherwise.

[32] The word “knowledge” is applied to many things, but
the knowledge which is a virtue of the speculative part is that
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there comes to the soul certainty of the existence of the existents
whose existence and continuance do not depend on the contri-
vance of man at all, what each of these is and how, from proofs
composed of true premisses, necessary and universal—first prin-
ciples* in which is certainty and which occur known to the
intellect naturally. This knowledge is of two kinds: (4) where
there is certainty of the existence of the thing, the reason for its
existence, and the fact that neither it nor its cause can by any
means be different; and (b)) where there is certainty of its existence
and the fact that it cannot be different, without attending to the
cause of its existence.

[33] Real knowledge is what is true and certain at all times,
not at some time rather than another, and (not) what exists at a
particular time and may not exist afterwards, for in that case we
should know something existing now, but when some time has
passed, it has possibly ceased to exist, so that we do not know
whether it exists or not and our certainty turns to doubt and
falsehood. And what may be so is not knowledge and certainty.
On that account the ancients did not make perception of what
may alter from one state to another knowledge, e.g. our “know-
ledge” that this man is now sitting down. For it may be that he
will change and come to be standing up after he was sitting.
Rather they made knowledge certainty of the existence of a thing
which cannot change, e.g. that three is an odd number. For the
oddness of the number three does not change. Three cannot in
any case become even, nor four odd. If the example cited is called
knowledge or certainty, it is by a metaphor.

[34]* Wisdom is knowledge of the remote causes by which
exist all the rest of the existents and the proximate causes of the
things which are caused, i.e. there is certainty of their existence,*
and we know what and how they are, and that, however many
they ate, they ascend in order to one Existence which is the
cause of the existence of those remote causes and the proximate
causes below them; that that One is the First in truth, and its
continued existence is not due to the existence of anything else,
but it is sufficient in itself, not deriving existence from another;
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that it can by no means derive existence from another and can by
no means be body or in body; that its existence is a different
existence, outside the existence of the other existents, sharing not
at all with any of them in meaning, but if it shares, this is in name
only, not in the meaning understood from the name; that it can
only be one; that it is the One in truth and that which affords to
the rest of the existents the unity by which we come to say of any
existent that it is one; that it is the First Truth, affording truth to
other things and self-sufficient in respect of its truth, not deriving
%t from another; that it is impossible for greater perfection to be
Imagined, much less exist, and no existence is more complete
than its existence, no truth more (true) than its truth, no unity
more complete than its unity. And we know (s¢. by wisdom) at
the same time how the rest of the existents have derived existence,
tn}th and unity from it, what is the share of each of them in
cXxistence, truth and unity, and how other things have derived
ffqm it their significance.’* We know all the classes of the
existents, that among them are first, intermediate and last, and
Fhe last have causes but are not causes of anything lower, while the
Intermediate have a cause above them and are causes of the things
Ezlfgast}rllzm,t ind that tge First 12 tlclle cause of what is below it
how e 1as? er c:;usei1 ove it. dI'l we know at th.e same time
ascend yque ljsllscen. to the interme 1§1te and how the 1r1terrnedli:1tc
sly till they reach the First, then how the rule begins

rom the First and is transmitted through each individual of the
::Z;Ei:gz f?);,is'tznts H'lr %rder, till. it reachf:s the last.. This is the true
50 that Ty, 1sdom. The name 1s sometimes applied by metaph.or,
who excel and are perfect in the arts are called wise.

exl[ase 5r ge Practica) .intellect is a faculty by \.vhich a man from much
attain. rclse qf thlngs: and long <.)bsejrv'at10n 9f the data of sense
accoun otftalrli premisses by }\:’hlch it (113 pos's1b1e. for h1.rn t.o.take
things With}v at should b: chosen and avoided in the individual
n our power.* Some of these premisses tutn out to

suming things which should be chosen and

€ bniversal, sy
1 OI' 13 . R .
and how other causes have derived from it their causality . Cf. the
tiants,

Hebrew v,
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avoided, while others are isolated and partial, to be used as
examples for what the man has not seen and wishes to take ac-
count of. This intellect is only intellect in potency, so long as the
experience has not come. When the experience has come and is
remembered, it becomes intellect in act. This intellect in act
increases with the increase of the experiences in all the occasions
of a man’s life.

[36] Practical wisdom* is the power of excellence of delibera-
tion* and production of the things which are most excellent and
best in what is done to procure for a man a really great good and
an excellent and noble end, whether that is happiness or some-
thing which is indispensable for obtaining happiness. Cleverness
is the power of excellent production of what is finest and best for
attaining certain minor goods. Astuteness is the power of
correct deliberation in the production of what is most excellent
and best for a large amount to be realized of the riches, pleasure
ot honour regarded as good. Deceit, slyness and dissimulation is
excellence of production of what is most effective and best for a
paltry amount to be realized of the base gain or base pleasure
regarded as good. All these things merely lead to the end but are
not the end, and similarly all deliberation. For a man merely sets
up the end which he desires and longs for as the object of his
thought, then after that he deliberates on the number, nature and
quality of the things by which he may attain that end.

[37] Just as the sick in body are led to imagine by the derange-
ment of their sense that what is sweet is bitter, and what is bitter,
sweet, and they conceive a thing to be wholesome when it is
not* and unwholesome when it is wholesome, so wicked and
vicious men, being sick in their souls, are led to imagine that
wicked deeds are good and good deeds wicked. The man virtuous
with the ethical virtues desires and longs always for the ends that
are good in reality and makes them his aim and purpose. The
wicked man desires always the ends that are wicked in reality,
but imagines them good, on account of the sickness of his soul.
Therefore the man of practical wisdom must be virtuous with the
ethical virtues* (and so the clever man, the astute and the deceitful
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man being wicked and vicious),* in order that the man qf
practical wisdom may get the end right by the virtue which 1s
in him, and get right what leads to the end by excellence of
deliberation.

[38] Practical wisdom is of many types, including cxcellence of
deliberation on that by which the household is ruled, which is
domestic practical wisdom. Also it includes excellence of de-
liberation on the most effective method of ruling citics, which
is political practical wisdom. Or again it includes excellence of
deliberation on what is best and finest for the attainment of excel-
lence of livelihood through acquiring human goods, such as
riches, greatness, etc., after its being good and being indispen-
sable for obtaining happiness. Another type is consultative, viz.
what is produced not to be employed by the man for himself, but
to give advice thereby to another, either in the rule of a house-
hold or a city or otherwise. Another type is special, viz. the
power to produce 2 true and excellent idea with which to resist
the enemy and the opponent in general, or ward him off thereby.
It is likely that a man needs some practical wisdom in all that he is
concerned with, either little or much. This depends on the busi-
ness he handles, for if it is much or important, he needs stronget
f_md more complete practical wisdom, while if it is little or un-
Important, he has enough with little practical wisdom. Practical
Wwisdom is also that which the common people call intelligence.
When this faculty is in a man, he is called intelligent.

[3?] True opinion is that whenever a man sees a thing, his
Opinion a}Ways finds the truth of how the thing seen must be.
regzsc]l tIzlslflemment 1:s the power to find the true judgemc;nt in
20 the fat at on wh}ch the custoqlary opmlon:s are at va'rmnce,
Opinionwfll'ﬂtx ij being rlght. It is excellence in pr.oduc1.ng the

ichis right, and is therefore a kind of practical wisdom.

[41] E}:cellence of idea is that 2 man should have ideas ot
exc.ellent ideas, i,e, that 2 man should be good and virtuous in his
actions, then that he should have ideas, and his words, ideas, and
Cf)unsel S.hOUId have been tested many times and found sound and
right, bfmging the man, when he employs them, to approved
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results, and that his words should therefore have come to be
\Velcomed, I mean, because of the truth which is commonly wit-
nessed in him, so that his well known virtue, sound judgement
and counsel can dispense him from having to say or point out
anything by way of argument or proof. Evidently when a man
gets the idea right and takes account of the truth of it, he does so
only by practical wisdom. This then is a kind of practical wisdom.

[42] The principles used by the person deliberating in pro-
ducing the thing which he deliberates on, are twofold: () the
well-known presuppositions taken from all or most people, and
(4) the facts which come by experience and personal observation.

[43] The simple man is he whose imagining of the common
form of what should be chosen and avoided is sound, except that
he has no experience of the practical things which should be
known by experience. A man is sometimes simple in one class of
things and not simple in another class.

[44] The confused man is he whose imagination is always, in
what should be chosen and avoided, the opposite of the well-
known things and the opposite of what the custom is. Sometimes
it happens to him besides that he imagines the opposite of what is
well known in the other existents, in many of the sense-
petceptions.

[45] Foolishness is that his imagination of the well-known
things is sound, he has stored experience, his imagination of the
ends which he desires and longs for is sound, and he possesses
deliberation, but it is deliberation which always causes him to
imagine in what does not lead to the end that it leads to it, or
causes him to imagine in what leads to the end that it does not
lead to it, so that his action and counsel are always according to
what his impaired deliberation causes him to imagine. For that
reason the fool at first sight has the form of the intelligent man.
His purpose is sound, but often his deliberation brings him into
trouble, when he did not intend to fall into it.

[46]* Readiness of wit is excellence of conjecture about a
thing quickly, without any time, or in a short time.

[47] Practical wisdom and cleverness both need a natural
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employment for which a man is created. When a man is created
disposed to complete practical wisdom, and then becomes
habituated to the vices, he is changed and altered and there come
into existence, instead of practical wisdom, astuteness, dissimula-
tion and trickery.*

[48]* Certain people call the practically wisc of mankind wise.
But wisdom is the most excellent knowledge of the most excellent
existents.* Since practical wisdom merely attains things human,
it need not be wisdom, unless indeed man is the most excellent
thing in the world* and the most excellent of existents. But since
man is not so, then practical wisdom is not wisdom, except by
metaphor and simile.

[49] Since wisdom is particularly knowledge of the ultimate
causes of every last existent,* and the ultimate end on account of
which man exists is happiness,* and the end is one of the causes,*
then wisdom is that which acquaints one with what is true
happiness. Also, since wisdom alone possesses knowledge of the
One, the First, from which the rest of the existents derive virtue
and perfection, and knows how each one derives these from it and
how much each takes as its shate of petfection, and man is one of
the existents which derive perfection from the One, the First,
then (wisdom) knows the greatest perfection which man derives
from the First, viz. happiness. Wisdom then acquaints one with
true happiness, and practical wisdom acquaints one with what
must be done to attain happiness. These two then are the two
iqgredients in the perfecting of man, so that wisdom is that which
gtves the ultimate end, and practical wisdom gives that by which
the end is attained.

[50] Rhetoric is the power of address by which comes excel-
lence of Petsuasion in regard to each of the possible things which
are to be chosen and avoided, except that the virtuous man who
possesses this faculty employs it for good deeds, and so the man
of practical wisdom in good [and evil] deeds, while astute men
employ it for evil deeds.

[51] Excellence in producing an imaginative impzression is not
excellence of persuasion. The difference between them is that
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excellence of persuasion aims at the hearer doing the thing, after
a conviction of truth, while excellence in producing an impression
of this kind aims at the soul of the hearer rising up to seek the
thing imagined or flee from it, and be drawn to it or dislike it,
even without a conviction of truth, just as a man is disgusted
with something which, when he sees it, resembles what really
calls forth disgust, though he is certain that what he sees is not
what calls forth disgust. Excellence in producing an imaginative
impression is employed in what causes anger and pleasure, fear
and trust, in what softens the soul and hardens it, and in all the
passions of the soul.* With excellence in producing an imagina-
tive impression the aim is that the man should be moved to do the
thing and rise up towards it, even though his knowledge of the
thing necessitates the opposite of what is represented to his
imagination. Many people, when they love and hate, and choose
and avoid, do so by the imagination not deliberation, either be-
cause they have not deliberation naturally or have rejected it in
their affairs.

[s2]* All poetry has been invented to produce an excellent
imaginative impression of the object. It is of six kinds, three of
which are praised and three blamed. Of the three which are

raised one is that by which are aimed at the improvement of the
rational faculty, and that its actions and thought should be
directed towards happiness, the production of an imaginative
impression of divine matters and good deeds, excellence in pro-
ducing an imaginative impression of the virtues and approving
them, the reprobating of evil deeds and the vices, and holding
them in scorn. The second kind is that by which are aimed at
the improvement and correction of those accidents of the soul
which are related to strength, and the breaking of them down till
they become moderate and cease to be excessive. Such accidents
are anger, pride, cruelty, effrontety, love of honour and domina-
tion, greed and the like. Those who possess these qualities are led
(s¢. by this kind of poetry) to employ them in good, not evil deeds.
The third kind aims at the improvement and correction of the
accidents of the soul related to weakness and softness, viz.
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desires, base pleasures, falseness and slackness of soul, pity, fear,
anxiety, grief, shame, luxury, softness, and the like, that they may
be broken down and cease to be excessive, till they become
moderate, and (the possessor) is led to employ them in good, not
evil deeds. The three kinds which are blamed are the opposites of
the three which are praised. For the former ruin all that the
latter correct, bringing it from the moderate state to excess. The
different kinds of tunes and songs follow the different kinds of
poetry and have the same divisions.

[53] The parts of the ideal city are five: the most virtuous or
excellent, the interpreters, the assessors or measurers, the fighting
men, and the rich. The most excellent are the wise, the men of
Practical wisdom and those with ideas on great matters. Next
come the bearers of religion* and the interpreters, who are the
Orators, the eloquent, the poets, the musicians, the sccretaries and
the like, belonging to their number. The measurers* arc the
aCCOl'mtants, geometers, doctors, astrologers and the like. The
ﬁghtmg men are the army, watchmen, and the like, reckoned with
them. The rich are the gainers of wealth in the city, such as the
farmers, herdsmen, merchants, and the like.

[54]* The chiefs and rulers of this city are of four descriptions.*

A. The king in reality. He is the first chief,* and it is he in
Whorp are combined six conditions:* (2) wisdom; (b) perfect
Practical wisdom; (¢) excellence of persuasion; () excellence
El Producing an imaginative impression; (¢) power to fight the

oly war (jihad ) in person; (f) that there should be nothing in his
body to Prevent him attending to the matters which belong to the
holy war, e ; & ited i S
to be irp: €1n Whom. all these are un}tcd is the model, the one
words anléated in all his ways and actions, and tbc one whose
accordin counsel§ are to be accepted. It. is for this man to rule

g as he thinks right and as he wishes.
are uniteg SEcond case is when no man is found in Who'm all these
b » but they are found separately in a group,* since one of
them provides the end, a second provides what leads to the end,
a thlrd_ POssesses excellence of persuasion and excellence in
producing ap imaginative impression, another possesses the
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power to fight the holy war. This group then together takes the
place of the king. They are called the best chiefs and the virtuous
men. Their system of rule is called the rule of the most virtuous.

C. The third case is when these are not available either. The
chief of the city is then the man* in whom are united: () that he
should possess knowledge of the ancient laws and traditions
which the first generations of imadms acknowledged and by which
they ruled the city; (b) that he should have excellent discrimina-
tion of the places and conditions in which those traditions must
be employed, according to the purpose of the earlier generations
therein; (¢) that he should have power to produce what is not
found explicit in the old traditions, oral and written, imitating
therein the model of the ancient traditions; (¢) further, that he
should have excellence of idea and practical wisdom in the events
which happen one by one and are not such as to be in the
ancient traditions, in order to preserve the prosperity of the city;
and (¢) that he should possess excellence of rhetoric and persua-
sion and in producing an imaginative impression. At the same
time, (f) he should be able to go on the holy war ( jibad).* Such
a one is called the king according to the law, and his rule is called
lawful kingship.

D. The fourth case is when no man is found in whom all these
are united, but they exist separately among a group, and they
together take the place of the king according to the law. This
group are called the chiefs according to the law.*

[s5] In every patt of the city is a chief, with no chief above
him among the people of that group, and a subject who has no
rule over any men at all, also one who is chief of those below him
and subject to those above him.

[56] The classes in the ideal city take precedence over each
other in different ways.

A. When a man performs an action to attain thereby some end
but employs something which is the end of an action and that end
is 2 good which another man arranges and produces, then the
first is chief and takes precedence over the second in the city,
e.g. the art of horsemanship. Its end is excellence in the use of
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arms. Its exponent is 2 knight, who employs the recins and .thC
horse’s furniture, which are the end of the art of making the reins:
He is therefore chief, taking precedence over the maker of the
reins, and likewise over the trainer of the horse. And so in other
actions and arts. .
B. When two persons have the same end and onc of them 18
better able to produce an imagir}ative impression of that end, and
more perfect in virtue, possessing practical wisdom to produce
all that will bring him to that end and better adapted to employ
another in realizing the end, then he is chief over the second, who
does not have this. Below him is the man who imagines the en
spontaneously, but does not have perfect deliberation to accom-
plish all by which the end is attained. Yet when he is given 2
beginning of deliberation, by there being sketched out to him
something of what he must do, he imitates in what is given him
the pattern of that which has been sketched out to him and pro-
duces the rest. Below him is the man who does not imagine the
end spontaneously and has no deliberation also, but when he i
given the end and it is represented to his imagination, and then he
is given a beginning of deliberation, he is able to imitate in the
temainder the pattern of that which has been sketched out to him,
fmd he goes to work ot sets another to work thercin. Below him
is the man who does not imagine the end and has no deliberation,
Nor even if he is given a beginning of deliberation can he prodl:l<_3e
the rest. But if he is charged with what has to be done to attainl
the end, he remembers the charges and is always humble and
obedient, swift to perform all that he is charged with, even if he
0es not know to what end the action will lead him, and is well
adapted to do the thing as he has been charged. This man is
always 3 servant in the city, not a chief, or rather he is naturally
aslave, while the others ate subjects and chiefs. Everything the
slave and servant is skilled in doing, the chief must be skilled in
“Mploying another therein.
C. The third case is when tWo men are both performing 20
action where a third employs their action in completing some end,
CXCept that of the two one does the thing mortre nobly and more

52



ENGLISH TRANSLATION

indispensably for completing the third man’s end. The man whose
action is nobler and more indispensable takes precedence in rank
over him who is responsible for an action which is baser and less
indispensable in regard to that end.

[57] The parts of the city and the classes of its parts are united
and bound together by love. It is controlled and maintained by
justice and the actions of justice. Now love is sometimes natural,
as the love of the parents for the child, and sometimes willed, by
its beginning being in voluntary things followed by love.
Voluntary love comes in three ways: (¢) by sharing in virtue;
(b)) on account of advantage; and (¢) on account of pleasure.
Justice follows upon love. Love in this city first occurs on
account of («) sharing in virtue. This sharing is connected with
thoughts and actions. The thoughts which they must share in are
threefold: («) in regard to the beginning; (B) in regard to the end;
and (y) in regard to what lies between. Agreement of opinion in
regard to the beginning («) is the agreement of their opinions
about God and spiritual beings,* about the good men who are
the pattern, how the world and its parts began, and how man
came into being, then (about) the classes of the parts of the
world, their mutual relation, their station with reference to God
and spiritual beings, and man’s station with reference to God and
spiritual beings. This is the beginning.* The end is happiness (B).
What lies between are the actions by which happiness is attained
(y). When the opinions of the inhabitants of the city* are agreed
on these things, and that has been completed by the actions by
which happiness is mutually attained, there follows mutual love,
of necessity. Then because they are neighbours of one another in
one dwelling-place, some of them needing others and some being
useful to others, there follows () the love which exists onaccount
of advantage. Then on account of their sharing in the virtues and
because some of them are useful to others, some of them take
pleasure in others, and that again is followed by (¢) the love
which exists on account of pleasure, so that through it they are
united and bound together.

[58] Justice is first of all in the division of the good things
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shared by the people of the city among them all, and next in the
preservation of what is divided among them.* These good things
are security, wealth, honour, dignities, and the other good things
which they can share in. For each one of the people of the city
has a portion of these good things, equivalent to his deserts. His
decrease and increase therein are injustice, his decrease injustice
against him, his increase injustice against the people of the city,
and perhaps his decrease also is injustice against the people of the
city. When the division has been made and each man’s portion
has been fixed, it must next be preserved to him, either by its not
passing from his hand, or, if it does, by safeguards and conditions,
securing that thereby no injury attaches either to him or to the
city. When a man’s portion of the good things passes from his
hand, it is either voluntarily, as in a sale and gift and exchange,
or involuntarily, as when he is robbed or forcibly constrained.
In both cases there must be safeguards by which the good things
in the hands of the people of the city remain preserved to them.
That can only come about by the return of a substitute for what
has passed from his hand voluntarily or involuntarily and an
equivalent to it, either of the same kind as that which has passed
from his hand, or of a different kind, and what returns, returns
either to the individual man or to the people of the city. In
whichever of these two ways the equivalent returns, justice is
that by which the good things, having been once divided

remain preserved to the people of the city, and injustice is tha;
there should pass from a man’s hand his portion of the good
things, without the equivalent returning either to himself or to
the people of the city. Further, the return must, when it is to the
individual, be either beneficial to the city or not hurtful to it. He
who causes to pass from his own hand or from the hand of
another his share in the good things, when it is hurtfu] to the city

is also unjust and is prevented. In many cases of prevention pain;
and penalties are needed. The pains and penalties must be mea-
sured, so that every injustice may be confronted with a commen-
surate punishment. When the doer of the injustice is requited
with an equivalent portion of evil, justice is done. When he is
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requited with more, it is injustice against him as an individual,
when with less, injustice against the people of the city; and
perhaps when with more, it is injustice against the people of the
city.

[59] Some rulers of cities think in the case of all injustice
occurring in the city that it is injustice against the people of the
city. Others think that injustice specially concerns him to whom
the injusticc has been done. Some divide injustice into two
categories, the first, injustice which specially concerns individual
persons, though they make it at the same time injustice against
the people of the city, and the second, injustice regarded as
specially concerning the individual and not passing over him to
the people of the city. Some therefore of the rulers of cities do
not think that the guilty should be pardoned, even if he to whom
the wrong was done has pardoned him. Some think that the
guilty should be pardoned when he to whom the wrong was done
has pardoned him. Others think that part should be pardoned,
and part not pardoned, viz. that the penalty deserved by the
guilty party, when regarded as personally due, to the exclusion
of the people of the city, to him to whom the wrong was done,
and this man pardons him, cannot be required by anyone else;
but when regarded as due to the people of the city and to all
men, the pardon of him to whom the wrong was done is not
considered.

[60] The term <justice” is sometimes applied in a more
general sense, viz. a man’s employment of acts of virtue in
relation to others, whatever the virtue. The justice which con-
sists in making a division and in preserving what has been divided
is a species of the more general justice, and the more special is
called by the name of the more general.

[61] Everyone in the ideal city must have assigned him a single
art with which he busies himself solely and a single work to
which he attends, either in the class of servant or master, nor
must he go beyond it. None of them is Jeft to pursue many
works nor more than a single art, for three reasons. (@) Every
man is not always suitable for every work and art. Rather one
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man is sometimes better than another, for one work rather than
another. (¥) Every man who attends to a work or art do_c§ SO
more perfectly and excellently and becomes more prohcmr}t
therein and skilled in the work, when he devotes hlmsc?lf to it
and from his childhood grows up to it anc.l not to anything clse
besides. (¢) Many works have particular times. When these are
left late, the works are not performed. It sometimes haPpens that
there are two works to be done at the same time and if 2 man ig
ceonmied widh one. of thesn, be bas, te ik for the 0(\\?& QO s it

svenvaken on a second occasion. For this reason there must be

assigned to each one of the works one man, that cach onc of them

may be overtaken at its own time and not fail to be performed.

PART II

[62] The city’s provident fund is the provision made for the
8roups whose business is not that they should acquire wealth.
0se who are such, and for whom first and foremost and in the
Obinion of all the rulers of cities money is to be provided are those
divisions of the city the end of whose crafts in the first place is not
the acquisition of wealth, such as the bearers of religion, the
Secretaries,* and the Jike (for these are among the most important
parts of the city, and have need of money), and further, in the
opinion of some of the rulers of cities, the cripples and those who
have no Strength to acquire wealth. Others think that no cripple
should be left in the city, and no one who is unable in any way to
petform any usefy] function in it. Others of the rulers of cities
think that they shoulg set up in the city two funds, one for those
the end of whose crafts is not in the first place the acquisition of
wealth, the other for cripples and the like. It must be investi-
gated where this money is to come from, and in what ways.

[63] War is either (@) to ward off an enemy who has come
against the city from without; or (4) to acquire a good to which
the city is entitled* from without from those in whose hands it is;
or (¢) to bring and force people to what is best and most fortunate
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for themselves apart from others, when they do not know it of
themselves and do not submit to those who know it and invite
them to it; or (d) war on those who do not submit to slavery and
servitude, of those for whom it is best and most fortunate that
their place in the world should be that of slaves; or (¢) war with
men who are not of the people of the city, and against whom the
city has a prescribed right, and they withhold it from them.*
This is a matter involving two things, one of which is the
acquiring of the city’s good (b), and the other is that they are
brought to render justice and equity (i.e. ¢ or d). As for making
war on them to punish them for some crime which they have
committed lest they repeat the crime, and lest others venture
against the city and hope to overcome them, this combines
acquisition of a good for the people of the city (4), bringing those
people to their own shares and the best for them (¢) and warding
off an enemy by force (2). As for making war on them to destroy
them as a whole and extirpate them because their continued
existence harms the people of the city, that also is acquisition of a
good for the people of the city (4).

The war of the chief with any people merely that they may be
humbled and submit to him and honour him for nothing else
save the running of his writ among them and their obedience to
him, or merely that they may honour him for no other reason
save that they honour him, or that he may be their chief and rule
them as he sees fit and they assent to all his commands in any-
thing he pleases, whatever it may be, is an unjust war. Similarly
if he makes war for nothing else save that conquest is his end,
that too is an unjust war. Similarly if he makes war or kills to
appease rage, or for pleasure which he takes in victory merely,
that likewise is injustice. And similarly if those people have en-
raged him by injustice and what they deserve for that injustice
comes short of war and short of killing, war and killing are un-
doubtedly unjust. Many of those who intend by killing to appease
rage kill not those who have enraged them but others who have
not, because such a man aims at removing the annoyance which
the rage caused him.
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[64] The first divisions are three: (¢) what cannot not exist;
(¥) what cannot at all exist; and (¢) what can exist and not exist.
The first two are the extremes. The third is a mean between
them. It is an aggregate which contradicts the two extremes.
All existents fall into two of these three divisions, for of the
existents some cannot at all not exist, and some can exist and not
exist.

[65] What cannot not exist is so in its essence and nature, and
what can exist and not exist is also so in its essence and nature,
For it is impossible that what cannot not exist should come into
existence and only becomes so because its essence and nature are
otherwise and it is an accident that it becomes so, and similarly
what can exist and not exist. The kinds of existents are three:
(@) the creation from matter; (4) the heavenly bodies; (¢) the
spiritual bodies.* What cannot not exist is of two sorts, one
being such in its nature and essence that it exists at a particulay
time and nothing else is then possible, the second such that j¢
cannot not exist at any time at all. To the spl'ntual (bodies)
belongs the second class of what cannot not exist, and to the
heavenly (bodies) belongs the first class. To the rr.laterlal (bodies)
belongs the division which can exist and not exist. The worlds
are three: a spiritual, a heavenly and a material.

[66]* The first divisions are four: (¢) What cannot at all not
exist; (/) what cannot at all exist; (¢) what cannot not exist at 5
particular time; (4) what can exist and not exist. What canngy
exist at a particular time can have existence at.another, O the
first are two opposite extremes, and what can exist, can not exist
at a particular time. The existents are of these three divisions.
(@) what cannot at all not exist; (¢) what cannot not exist at one
time but can at another; and (¢) what can exist and not exist. The
most excellent, noblest and most perfect of them is what cannot
at all not exist. The basest and most defective of them is what can
exist and not exist. What cannot not exist at one time only is a
mean between them, for it is more defective than the first and
mote perfect than the third. What can exist and not exist does so
in three ways: (4) to the highest degree; (4) to the least degree;
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(¢) to an intermediate degree. Of these the most excellent is what
exists to the highest degree, the basest what exists to the least
degree, and the intermediate degree is a mean between them.

[67] If a thing has a lack, it is a defect in its existence. If in its
existence it needs anything else, it is also a defect in existence.
Everything which has a like in its species is defective in existence,
since that is only possible in what does not have sufficiency for it
to exist in its species alone and in what is insufficient for that
existence to be completed by it alone, so that only a portion of
that existence* is completed by it and there is not sufficiency in it
for a universal to be completed by it, as is the case with man. For,
since it is impossible for the existence of man to be realized by
any individual, there is need for more than one at one time. So
then whatever contains sufficiency for completing a thing, has no
need of a sccond in the case of that thing, and if a thing has sufh-
ciency for the completion of its existence, quiddity and essence,
it is impossible that there should be anything clse of its species,
and if that were the like of its action, nothing else would share its
action.

[68] Everything which has a contrary is defective in existence,
because everything which has a contrary has a lack, the meaning
of contraries being this, that each of them cancels the other, if
they meet or are brought together. Thus it requires for its
existence the cessation of its contrary. Also there is an impedi-
ment to its existence, so that it is not itself alone sufficient in its
existence. What suffers from no lack has no contrary, and what
does not need anything at all save itself has no contrary.

[69] Evil has no absolute existence, nor is it in anything in
these worlds, nor in general in anything of which the existence is
not by man’s will, but all these are good. Evil is of two sorts:
(@) the misery which is the opposite of happiness, and (b) every-
thing by which misery is attained. Misery is evil in the sense of
the end which is reached, beyond which there is no greater evil
to be reached by misery. The second evil is the voluntary acts,
which are such as to lead to misery. Similatly the opposite of
these two evils is two goods, one of which is happiness (), which
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is good in the sense of the end beyond which there is no other
cnd to be sought by happiness. The second good is cvcrythmg
which profits in any way in the attainme.nt of happiqcss (). This
is the good which is the opposite of (evil), and this is the nature
of both. [ivil has no other nature except this which we have
mentioned. ‘The two cvils then are voluntary, and similarly the
goods which arc their opposites. As for the good in the worlds,
it is the First Cause, and cverything which is conscquent on it,
and whose being is consequent on what is conscquent on it, to
the end of the chain of consequents, whatever it is. Tor a]] these
arc according to harmony and justice with merit, and what comes
to pass from merit and justice is altogether good.

Some think that existence of whatever kind is good, and non-
cxistence of whatever kind is bad. They Spontaneously fashion
imaginary existences, which they then make 80od, and pop-
existences which they make bad. Other§ think that Pleasures of
whatever kind arc goods, and that pain of Whatever kind s
evil, especially pain affecting the sense c.>f.tou<?h. All these are i
error, for existence is only gf)Od when itis Wltl.l MEIL, and nop.
existence (bad) when it is without merit, and similarly Pleasures
and pain. What exists and does not cxist w1thqut merit is bad,
None of these things exists anywhere in the spiritual worlds, for
no one thinks that in the spiritual apd heavenly (\yorlds) anything
happens contrary to merit, for possible natural things, by vip,e o
being natural, do not happen CONtrary to merit, when they are pre-
served in them by merit, nOE does one seek in thgm the vo
merits, for the possible natur'al merits are c1.ther with form
matter, What anything merlits, 1t merits either to the highest or
the least or a1 intermediate degree,* and what they receive of it
does not g0 beyond these, so they are all good. Good they js of
tWO sortg. () a sort of which no cv1.l at all is the Opposite, and
(/7)' 2 501t of which evils are the opposites. Similatly every natural
thlng, the beginning of which is a Voluntary action, is Sometimes
good, SOmetimes bad. We have been speaking here of what is
purely Natural, with no shate of the voluntary.

[7°] Some think that all the passions of the soul, viz what
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proceeds from the appetitive part of the soul, are evil. Others
think that the faculties of desire and anger alone are evil, while
others think so of the other faculties in which are the psycho-
logical affects, such as jealousy, cruelty, misetliness, love of
honour, and the like. These also are in error, for that which is
adapted to be employed in good and bad together is neither good
nor bad, for it is not more fit for one than the other, or is good
and bad together or neither. Rather all of these are evil when they
are employed in that by which misery is obtained, but when they
are employed in that by which happiness is attained, they are not
evil but all of them good.

[71] Some indeed say that happiness is not a reward for the
actions which are such that happiness is attained thereby, nor is it
a recompense for actions which have been given up, which are
not such that it is attained thereby, just as the wisdom which is
attained by learning is not a reward for the antecedent learning,
nor is it a recompense for the repose which the man would have
enjoyed if he had not learned and given it up and preferred toil in
its place. Neither if pleasure follows the knowledge which results
from learning is the pleasure a reward for learning, nor a recom-
pense for the toil and trouble and pain which he obtained, when
he chose learning and gave up repose, so that this pleasure
should be a recompense for another pleasure which the man gave
up, to be recompensed for it by this other. Rather happiness is
an end such that it is attained by virtuous actions, as knowledge
results from learning and study, and the arts result from learning
them and persevering in their actions. And misery is not the
penalty for giving up virtuous actions* nor a requital for doing
defective actions.

Therefore if anyone believes this of happiness,* and thinks at
the same time that his recompense for what he gives up is of the
same kind as what he gives up, that man’s virtues will be akin to
defects. For instance, the temperate man who leaves the plea-
sures of sense, all or some of them, simply to be recompensed, in
place of what he has left, by another pleasure of the same kind as
he has left but greater, is led by his greed and desire for increase
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of pleasure to leave what he has left. At the samc time he must
think that the pleasure which he has left was his, and he has only
left it to come to its like and an increase of what he will gain.
Otherwise how is he recompensed for what he did not have?

Similarly in the case of the justice which he employs in leaving
money and not taking it. It too is simply greed and desire for
what he will obtain and be compensated with for leaving it. He
simply does so out of desire for gain and to be recompensed for
what he leaves with something much larger than what he leaves,
It is as if he thinks that all wealth is his, his own and cverybody
else’s, but he lets them retain it when he has the power and
opportunity to deprive them, in order that he may get many
times as much by way of reward. That represents what the rulers
of the cities do. So he does not acquire justice and temperance ag
good in themselves, nor does he leave what he does leave of i)
doing and vice for itself, because it is ugly and he hates it.

Similarly the case of the brave man among them.* He thinks
that he loses the pleasutes for which he desires this transitory life
in order to be recompensed with other pleasures of the same king
far greater than these, and he advances against the evil which hé
detests for fear of an evil greater still. He thinks that to advance
against death is an evil, but bears an evil greater still.

For that reason you find that what they suppose to be Virtueg
are nearer to being vices and base qualities than virtues.* Thay ;
because their essence and nature are not the nature of the real
virtues, nor near it, but are of the kind (genus) of defects and base
qualities,

[72] The virtuous man loses by death simply the ability to
multiply the actions by which his happiness after death is
increased. Therefore his anxiety about death is not the anxiety of
one who thinks that by death a very great evil will overtake him
not the anxiety of one who thinks that by death he wil] lose ;;
great good, which has come to him and will pass from his hand,
Rather he thinks that by death no evil at all will overtake him
and he thinks that the good which has come to him up to thc’:
time of his death is with him and is not separated from him by
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death. Rather his anxiety is the anxiety of one who thinks that
what he loses is a gain which was coming to him, but when it was
added to him, would be like a remainder additional to the good
which had already reached him, and near to the anxiety of one
who thinks that what he loses is not his capital but a gain which
he was measuring and hoping for. So he does not fear at all,
but loves life, in order that he may increasingly do the good by
which he has increased happiness.

[73] The virtuous man must not hasten death. Rather he must
seek means to survive as long as possible, in order that he may
increasingly do what brings him happiness, and in order that the
people of the city may not lose his usefulness to them by his
virtue. He must go forward to death only when his death is more
useful to the people of the city than his survival. When against
his will death comes upon him, he must not be anxious but
virtuous. He is not at all anxious about it, nor does it frighten
him so that he neglects his duty. Only the people of the ignorant
cities and the unrighteous* are anxious about death, the former
for what they will lose of the goods of the present world which
they leave behind—pleasures, wealth, honours or other goods of
the ignorant—and the unrighteous man for two reasons: the loss
of what he leaves behind of his worldly goods, and the thought
that by his death he will lose happiness. The last causes him more
pain than is felt by the ignorant, for the ignorant know nothing
of happiness after death,* so as to think that they will lose it, but
these do know, and at their death are affected, through anxiety
and regret for what they think they are losing, with deep re-
pentance for what they have previously done in their lives,* so
that they die suffering grief of many kinds.

[74] When the virtuous warrior* risks his life, he does so not
with the idea that he will not die through that action of his, for
that is foolish, nor without regard to whether he dies or lives, for
that is rashness. Rather he thinks that perhaps he will not die,
and perhaps he will escape. But he is not anxious about death,
nor anxious when it comes upon him, and he does not risk his
life knowing, or supposing, that what he desires he will obtain
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without danger. Rather he risks his life when he knows that
what he desires he will lose and not obtain, unless he endangers
himself, and he thinks that if he does so perhaps he will obtain it,
or he thinks that the people of the city will without doubt obtain
it from that action of his, whether he dies or lives, and that if he
survives he will share with them, and if he dies, these will obtain
it and he will attain happiness for previous virtue, and because he
has now sacrificed himself.

[75] When the virtuous man dies or is killed, one must not
mourn for him, but rather mourn for the people of the city, in the
measure of his indispensability in the city, and admire him for the
state which he has attained, according to the measure of hig
happiness. At the same time it is the special Privilege of the
warrior killed in battle to be praised for his self-sacrifice on
behalf of the people of the city and for his going forward ¢ death

[76] Some people think that the man who is not wise become s
wise only by the separation of the soul from the body, * t}e bod
remaining devoid of soul, which is .the state of death, anq j¢ he
were previously wise, his wisdom is increased because of thay and
is complete and petfect, or becomes more perfect and excellent.
Therefore they think that death is a perfection, and that the
separation of the soul from the body is a necessity.

Others think that the wicked man is only wicked by reason of
the union of the soul with the body, and by its separatiog he
becomes good. These people would be obliged to kill themselyeg
and kill the soul, * so they afterwards take refuge in saying: “\We
are ruled by God who is exalted, and the angels and by the
walis* of God, and do not of ourselves have power over the
union or the separation of the soul. We must wait for the loosin
of Him who joined them, and not take the loosing upon our-
selves,* for those who rule us best know our affairs.”

Others think that the separation of soul and body is not g
separation in space, nor a separation in idea, nor that the bog
petishes and the soul remains, ot the soul perishes and the body

remains devoid of soul, but rathet the meaning of the separation
of the soul is that it does not need for its continued existence that
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the body should be its matter, and that it does not need in any of
its actions to employ the instrument of the body, nor to employ
any faculty of body whatsoever, for as long as it continues to need
any of these things it is not separated. That only happens to the
soul which is special to man, viz. the speculative intellect. For
when it reaches this condition, it separates from the body,
whether that body belongs to a living creature which takes
nourishment and perceives by the senses, or its faculty for
taking nourishment and perceiving by the senses is already
rendered void. For when it has no longer need in any of its
actions for perception and imagination, it has already reached the
after-life, and then its representation of the essence of the First
Principle is more perfect, since the intellect seizes upon its essence
without the need for its representation by analogy or example,
nor does it reach this condition except by the previous need to
seek the help of the corporeal faculty and its actions to perform
its own actions. This is the after-life, in which a man sees his
Lord and is not defrauded in the seeing Him.*

[77] Everything of which the existence is composition and
combination, in whatever sense, is defective in existence, since it
needs for its continuance the things of which it is combined,
whether the combination is quantitative or the combination of
matter and form or any other type of combination.

[78] If one thing makes another, this means that the other
necessarily follows from the thing, and the making by a thing of
another is the necessitation of that other by the thing. The thing
is maker of the other when the other necessarily follows from it,
and that which makes the thing is that from which the thing
necessarily follows. That by which the other is made is that from
which the other cannot necessarily follow, as long as it is not
moved. And that includes all which by its movement derives a
condition in which it acts alone, or a condition added to what it
possessed before, so that it makes that other by the association of
the second (condition) with the first, and it is the combination of
the two which makes the other. That only happens in something
which at first has what is insufficient to act with without the
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addition of the other, and that which only makes another by being
moved is in a state of need and insufficient in its essence (sub-
stance) for another thing which is such as to be its necessary
consequent, to be its necessary consequent, and for that w.hlch is
such as to come into existence from it, to come into existence
from it and for it to make what is such as to be made. Therefore
all that is sufficient in its essence (substance) and existence to
make another, does not make what it makes, and what necessarily
follows from it does not necessarily follow, by its being moved.

[79] Any maker of anything knows that his making that thing
ata particular time is better or best, or it is worse or worst. What
delays his making it is the obstacle to his making it, and the non-
success which he thinks and knows will occur if he makes the
thing at that time is the obstacle which prevents his making it.
He must know what is the cause of the non-success at that time,
and what is the cause of success later. If there is no cause of non-
success, its non-existence is not preferable to its existence,and why
did it not happen? At the same time, has the maker power to stop
the non-success which happens through his making it at that time,
or not? If he has the power, then its happening is not preferable
to its not happening, and (the thing’s) coming into existence at
some time is not impossible for its maker. But if he has not power
to stop the non-success, then the cause of the non-success is
stronger, and the maker has not in himself complete sufficiency
for the thing to be absolutely his, and at the same time there is a
contrary in his action and an obstacle to it. In any case then not
be alone is sufficient to complete the action, but rather the cessa-
tion of the cause of the non-success and the presence of the cause

of success. For if he were personally the sole cause of the success,

the success of the action should not be retarded in titne, but both
should happen together,

: and therefore when the agent is suffi-
cient in himself a]one for something to come into existence from
him, it follows that the existence of the thing is not later than the
existence of the agent,

[80] It is said of a man that he is intelligent and that he uses
telligence (intellects) when two things are united in him:
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(@) that he has excellence of discrimination with reference to the
actions which should be chosen or avoided;* and (4) that he
employs the most excellent of all that he becomes aware of by
excellence of discrimination. For when he has excellence of
discrimination and does in what he examines and observes
that which is worse and inferior, it is said of him that he is a
mocker or deceiver or corrupter. Sometimes we use the expres-
sion “Such a man has intelligence now”, in place of “He has
taken notice of what he was disregarding”, and it is employed
instead of ““He has understood what the allusion of the person
addressing him pointed to” or “He has had an impression made
on his mind”. Sometimes we say that he has used intelligence,
meaning that the objects of intelligence have been represented to
him and impressed on his mind, and we say of him that he is
intelligent, meaning by that that the objects of intelligence have
come to his mind, i.e. that he knows the objects of intelligence.
For there is here no difference between saying “he uses intelli-
gence” and “he knows”, between “the intelligent” and “the
knowing”, and between “the objects of intelligence” and “the
objects of knowledge”.

The man of practical wisdom is he who possesses excellence of
deliberation* in producing what should be done, according to the
opinion of Aristotle, of the actions of virtue, in an emergency,
when he is at the same time excellent with ethical virtue.*

As for what the dialecticians mean by saying that this is
necessitated by intelligence or denied by intelligence, they mean
what is well known at first sight in the opinion of all, for the first
sight which is shared by all or most men they call intelligence.

[81] Some people say in regard to the First Cause that it does
not intellect or know anything but itself. Others assert that all
the universal objects of intelligence are present to it at once, and
that it knows and intellects them together timelessly, and all of
them are assembled together in itself, known to it in act con-
tinually from eternity to eternity.

Others assert that although the objects of intelligence are
present to it, it knows (also) all the partial existences perceived
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by the senses and represents them to itself and they are impressed
upon it, and that it represents to itself and knows what is not
now existing but will exist hereafter, what was in past time and
has ceased to be, and what is now existing. The consequence for
them is that truth and falsehood and contradictory convictions
follow each other in succession in regard to all the objects of its
intelligence, that the objects of its intelligence are infinite, that
the affirmative become negative and likewise the negative become
affirmative at another time, that it knew in the past things with-
out end, so that among them were what it knew would be in
future, what it knew existed now, and what it knew had been,
then was existing in times without end before that present time,
i.e. the hypothetical time, and afterwards in times without end jt
knows these objects of intelligence in ways different to what it
knew of these same things at another time. An example will
show what I mean. Take as the example the time of Hermeg* or
of Alexander.* What it knew in the time of Alexander ag existin
at the present time, which is nearly “now” at that time, it knew
many ages before would come into existence, then it knows
afterwards at another time that it has been. It knows the thing jq
the time which was in the time of Alexander, as existing in three
times in three conditions of knowledge, viz. it knows before the
time of Alexander that it will be, knows in the time of Alexandey
himself that it is now present, and knows thereafter thyt it has
been and is now over and past. Then similatly when the condition
of individual times, or years or months or days is examj
spite of the vast number and the difference of the circum
and similatly the condition of persons and the successjve changes
which happen to each of them, e.g. it knows that Zaid* is 5 5 2l
of God, obedient and useful to his wa/is, then knows him as an
enemy of God, rebellious, and hatmful to his wa/is, And imi.
larly foF the conditions of the various places, the movements of
bodJc?s In space, and the passing of one into another. The holders
of this Yiew resort to ugly, hateful deeds,* and there arise from it
wrong ideas which are the cause of great evils, together with its
ugliness and what necessatily follows from it of the different
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kinds of change and alteration in the soul of the knower, the
succession of events, and the like.

[82]* Different beliefs are held by many people about the care
of the Lord for his creation. Some maintain* that he cares for his
creation as a king cares for his subjects and their welfare, without
conducting personally the affair of any of them, and without
connection between him and partner or wife,* but by appointing
for the task one* who will undertake it and discharge it, and do
in regard to it what right and justice demand.

Others think that it is not sufficient unless he undertakes the
personal management of each one of his creatures in each one of
their actions, and the directing them aright, and leaves none of his
creatures to (the care of) others. (Otherwise these would be his
partners and aids in his ruling the creation, and he is exalted
above the need for partners and helpers.*) It follows that he is
responsible for many actions which are defective, blameworthy,
ugly actions, errors, and abominable words and deeds, and when
any of his creatures aims at attacking one of his wa/is—a reversal
of a truth by way of argument—he is his helper and responsible
for leading him and guiding him, and the man is directed in the
way of unchastity and murder and theft and worse than the
actions of children and drunkards and madmen. And if they deny
that he directs and helps him for some things, they must deny the
whole doctrine. Such principles give rise to wrong ideas, and are
the cause of vicious and abominable ways.

[83] The polity in the absolute sense is not a genus for the
other types of polity, but is a kind of homonym for many things,
in which they agree though differing in their essences and natures.
There is nothing in common between the ideal polity and all the
types of ignorant polities.

[84] The ideal polity is that in which the ruler attains a kind
of virtue which he could not possibly attain except in it—the
highest virtuethat can be attained by man. The ruled attain in their
temporal life and the life of the world to come virtues which
could not possibly be attained except in it. As for their temporal
life, their bodies are of the most excellent form that is possible
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for the individual natures to possess, and their souls are in the
most excellent state that is possible for the nature of individual
souls and for what is in their power to attain among the virtues
which are the cause of happiness in the life to come. Their life
is sweeter and pleasanter than all others.

[85] It is unlikely and improbable that the actions of a chief of
the ignorant people should necessitate a pure type of the ignorant
state without the admixture of other types, since the actions of
cach of them proceed from his opinion and notions and the
impulses of his soul, not from knowledge and acquired art. For
that reason what exist are polities combined from these ignorant
polities, or from most of them.

[86] The ancients laid down only these ignorant polities,
because science includes and fixes only general laws, even though
what exists of the ignorant polities is mostly mixed polities,
because the man who knows the nature of the individual polities
is able to hit the mark and know the existing polity and the
elements from which it is combined, judging it according to what
he finds of its combination and what he already knows of the
nature of every kind of simple polity. The case is similar for o))
scientific and practical matters such as rhetoric, sophisn-y
dialectic and the art of poetry, for the man who occupies himsclg‘
with them without knowledge of them, only thinking ang
supposing that he employs demonstration, is mostly found tq
employ it mixed in different ways.

[87] Each of the types of the ignorant polities includes
different and very divergent types, some extremely bad, and some
whose harm is slight* and whose benefit is great to certain
people. For the condition of the polities and their relation
to souls is like that of the seasons and their relation to bodies
possessing various temperaments. Just as some bodies are well
in temperament and condition in autumn and some are well in
summer, while others find the winter best and most suitable for
them and others again the spring, so is the condition of souls and
their relation to the polities. Yet the principles of which bodies
are composed are apt to be more restricted than the principles of

70



ENGLISH TRANSLATION

the states and ways of life. For the states and ways of life are
made up of things voluntary and natural which are apt to be
endless and some of them fortuitous, and many of the people of the
various ways of life are wretched without knowing it, whereas the
sick and those possessing bad temperaments can scarcely fail to
be aware of it, as well as those who investigate their conditions.

[88] The types of the experiential faculty vary according to the
different places in which it is employed, the arts with which it is
connected and those who employ it, just as the art of writing
varies according to the arts in which it is employed and those who
employ it. What is employed of both kinds in the rule of the ideal
cities* is excellent to the highest degree. As regards the experien-
tial faculty, the man of practical wisdom employs it in his growing
up and activity in the presence of the first chief, while he is being
trained in the ideal polity, so that it emerges a very noble faculty,
useful in the ideal polity, and attains in the end to rule in the
person of him who contains the ideal rule in potency, till it
becomes his rule in act. The noblest kind of writing is that which
is employed in the service of the first chief and the ideal king, but
it is in nobility and excellence below the experiential faculty
which the first chief employs. The absolutely noble of the
experiential faculty is nobler than the noble of the art of writing.

When the experiential faculty is employed in the lowest of the
ignorant polities, the conquest polity,* it is baser and worse than
in the other places. Similarly when writing is employed in the
ways of life of conquest, it is wo1se anfl .baser than the other kinds
of writing employed in the other polities and arts, and what the
lowest people employ is nobler than writing employed in the
service of conquest. Just as the nobl_lltY of writing employed in
the service of the ideal king and the ideal rule js superior to the
other types of writing emplOYCd in the city, so the baseness of
writing employed in the service of conquest, jts hurtfulness and
the increase of its evil and trouble, are greater than the other
types of writing, and as the eXpCfiential faculty when employed
by the man of practical wisdom and the fyst chief is nobler
than the writing he employs, SO when Cl‘nployed by the man of
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conquest it is baser than the writing employed by him. In general,
every nobility which is superior to what is below it of its kind
when employed in the ideal rule, is base and hurtful and increas-
ing in baseness and hurtfulness over the rest of its kind, when
employed in the conquest polity, and similarly all the psycho-
logical faculties by which man is noble, such as discrimination
and the like, which in good men is a cause of all good, and very
noble and excellent, but in a wicked man is a causc of all evil and
corruption. These things in the case of a king of conquest are a
cause of many times the evil which they cause in those who do
not rule. Therefore (the ancients) did not call the reflective
faculty,* by which what is useful towards a bad end may be
produced, a reflective virtue but called it by other names, such as
deceit, artifice and stratagem. Those human things which are the
greatest of voluntary goods, and the arts, are apt in the conquest
state to be evils or disasters and causes of disasters which happen
in thfe \?vorld. Therefore it is wrong for the virtuous man to
remain in the corrupt polities,* and he must emigrate* to the
ideal cities, if such exist in fact in his time. If they do not exist,
then the virtuous man js 4 stranger in the present world and
wretched in life, and to die is preferable for him than to live.

[89]* On the advantages of the speculative part in philosophy,
and .that 1t 1s necessary for the practical part from several points
of view. One is that a deed is only right and a virtue when a man
rightly knows the virtyes which are thought to be virtues, but are
not so,* anf:l has accustomed himself to the actions of the real
virtues, until thete come to him a certain state and merit and he
places them all aright and assigns them their due, which. . .and
their grade in the clagses of existence, and chooses and avoids
what should be chosen and avoided. This is a condition which
does not come and is not perfected except after experience, pet-
fect knowledge of demonstration and petfection in the natural
sciences with what follows them and comes after them in due
order, until he attains lastly to the knowledge of happiness which
is in truth happiness. Tt is that which is sought for itself and not
for anything else, at any time whatever.
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The speculative and reflective virtues* are sometimes a cause
and principle for the coming into existence of the practical
virtues and practical arts. All this does not come into existence
except by contact with speculation and by passing from stage to
stage and from station to station, and can only do so thus. For
he who desires to learn speculative philosophy, begins from
numbers, then ascends to magnitudes, then to the other things to
which numbers and magnitudes essentially belong, like perspec-
tives and moving magnitudes, which are the heavenly bodies,
and music, and to weights and mechanical devices. These things
are understood and represented without matter. He ascends little
by little in the things which need matter to be understood and
represented till he comes to the heavenly bodies.* Afterwards he
reaches the introduction of principles other than the principles
What? and By what? and How?,* to help him to employ the
things which are difficult or impossible to be understood, without
passing into matter, and he comes later into a region midway
between the genus which has no principles of existence except
What? and the genus for whose species exist the four (sic)
principles.* There appear to him the natural principles in order,
and he investigates thoroughly the natural existents and the
principles of mathematics belonging to them, till he comes to the
principles of existence. What he acquires of the principles of
existence becomes for him a ladder and principles of instruction,
and the principles of existence which he has acquired are only
principles of instruction with reference to two things.. ..

Then he passes to the sciences of the causes of existence of the
natural bodies and investigation of their essences, substances and
causes. When he reaches the heavenly bodies, the rational soul
and the active intellect, he passes again to another grade,* and the
observation of the principles of their existence obliges him to
study principles which are not natural. What he has acquired of
the principles of existence in that third grade becomes again peda-
gogic principles for these existences which are more perfect in
existence than the natural. So he passes again to a middle place
between two sciences, the science of natural things and the science
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of metaphysics, in the order of enquiry and instruction. He studies
also their principles, on account of which they were brought into
existence, and the end and perfection on account of which man
was brought into existence, and knows that the natural principles
which are in man and in the world are insufficient for man to come
by them to the perfection, to reach which man was brought into
existence, and that man needs therein intellectual principles by
which he may run towards that perfection.

So the man has by now drawn near to the station and stage of
speculative knowledge where he attains happiness, and specula-
tion brings him on in both directions till he reaches an existent
which cannot have any of these principles, but is the First
Existent and the First Principle of all* the existents which have
previously been mentioned, whose existence is by it and through
1t and for it, in the ways which are without defect, or rather the
most perfect ways in which a thing is a principle to existents.
There results to him knowledge of the existents with the most
remote of their causes, and this is the divine view of the existents.
And at the same time he is continually enquiring into the goal
for which man was brought into existence—the perfection
necessary for man to attain—and into all the things by which man
reaches that perfection. So then he is able to pass to the practical
part, and it is possible for him to reach and do what he must do.

As for the man who is given the practical part by a revelation*
which guides him towards measuring each separate detail of what
should be chosen or avoided, that is a different way, and if they
are both called ‘knowers’, the name of knowledge is 2 homonym
for both of them, just as it is 2 homonym for the possessor of
natural science and the diviner who makes known things to
come from the possibilities. For the diviner has no power to
know all the individual possibilities, because they are without
?nd, and it is unthinkable that knowledge should embrace what
is limitless (he only has the power of uttering the knowledge of
Wbat is possible which happened to occur to his mind, or to the
mind of the man who asked him the question) and because know-
ledge of what is possible is knowledge contrary to the nature of
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the possible. Therefore the diviner does not have knowledge of
the nature of the possible, which belongs only to the possessor of
natural science. Therefore the knowledge of both is not of one
substance, but the two are opposites. Similarly the case of him
who has perfected speculative knowledge and him to whom the
measuring of the actions of the people of one or more cities has
been revealed, without possessing any knowledge of speculative
science. Between him to whom a revelation has been made, being
perfectinspeculative knowledge,and him to whomarevelationhas
been made, being imperfect in speculative knowledge there is in
fact no relation or agreement. The agreement is one in name only.

[90]* Reflective virtue* is that by which a man has the power
of excellent production of what is most useful for a virtuous end,
shared by one or more nations or a city, in case of a shared
emergency. One kind of it produces what changes over short
periods of time, and this is called the faculty for kinds of partial,
temporary rule during the occurrence of the things which come
occasionally on nations and on a single nation or on a city. As
for the reflective faculty which produces what is most useful for
an evil end, it is not reflective virtue.

[91] Just as among bodies there are some in which all kinds
of health are not possible, by reason of their temperament, or
constitution, or custom, or special condition, or the employment
by which the people gain their livelihood, etc.—the case of most
bodies—and there are places where the inhabitants are able to
gain only a little of the kinds of health, so the condition of souls,
because there is in them something which makes it impossible for
the soul to acquire the virtues, or most of them, and it cannot
realize more than a little. It is not the business of the ideal
governor and the first chief to perfect the virtues of one the
nature and substance of whose soul are such that it does not
receive the virtues. His end is simply to bring souls like these
as far as possible for them, and to a point of virtue consistent with
the advantage of the people of that city, just as it is not the duty
of the ideal doctor to bring the bodies whose condition is as we
have described to the most perfect grades and highest levels of
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health. It is his business merely to bring them, as regards health,
as far as possible with their nature and substance, and consistent
with the actions of the soul. For the body is for the sake of the
soul and the soul for the sake of the last perfection, viz. happi-
ness,* which is virtue, hence the soul is for the sake of wisdom
and virtue.

[92]* No man is apt to exist endowed by nature from the first
with perfection,* so that there is no discrepancy in him, and that
all his actions and way of life and ethical qualities arc in accord
with justice and equity, not turning aside to any extreme or pre-
dominance of one contrary over another. That is because the
human disposition is made up of opposites which the combination
forces together, and if its natural characteristics were isolated and
equalized, there would be no harmony, since they are so dissimilar
and so discrepant and different, and, in spite of their forced
cohesion, a slighter or morte considerable tension may easily cause
lack of equilibrium in the constitution. Any disposition where
the tension between the elements is slight is nearer to equilibrium,
and vice versa, 50 that the natural temper depends on equal propot-
tlons of antagonism and equilibrium in the antagonism and
equilibrium of the natures,

[93]* We posit two men, one of whom knows what is in all
the books of Aristotle on natural science, logic, theology,
political philosophy and mathematics, and all his actions or most
Off: tlillem aI€ contrary to what is good at first sight* in the opinion
Oora

) > and the actions of the other are all in accordance with what
Is goo

. d at first sight to all, even though he does not know the
sciences which the first knows. Then this second man is nearer
to being 5 philosopher than the first, all of whose actions ate
cONtrary to what is good at first sight in the opinion of all, and
1S more able to possess what the first man possesses than the first
man is to POssess what the second man possesses. Philosophy at
ﬁr§t sight and in reality is the coming to 2 man of the speculative
sciences and the agreement of all his actions with what is good at
first sight in the common opinion and in reality. If 2 man con-
fines himself to the speculative sciences, without all his actions

76



ENGLISH TRANSLATION

agreeing with what is good at first sight in the common opinion,
his established custom prevents him doing the actions which are
good at first sight in the common opinion of all. Therefore it is
more likely that his custom will prevent his deeds being in
agreement with what is good in reality. He whose customary
deeds are in agreement with what is good at first sight in the
common opinion of all will not be prevented by his custom from
learning the speculative sciences, nor from his deeds coming to
be in agreement with what is good in reality, since first sight
necessitates that he does what is good in reality and obligatory
morte than that he does what is at first sight uncriticized opinion.
What in reality is opinion is opinion which has been criticized and
confirmed after criticism, and first sight necessitates that opinion
which has been criticized is truer than first sight.

[94]* In the association for virtue there occurs no difference
and no disagreement, because the aim of virtue is one, the good
which is wanted for itself and nothing else besides. Since the
desire and intention of the two is simply towards the end, which
is the good in itself, their path to it is one, and their love for the
thing in itself is one. They are never at variance so long as their
aim is one. Disagreement only occurs through difference of
desires and discrepancy of aims. Then there comes the behaviour
which makes association impossible, because each has a difterent
aim and a different way. These with their analogy also* are mis-
chievous and wrong, not good like the first aim and the first
association, to seek for truth, attain happiness, and love know-
ledge and excellent things, and the second association is the
association for gain and mutual support in commerce and busi-
ness affairs—mischievous and wrong, because each of the parti-
cipants and partners wishes to rob the other of his share, in
order to have more than he has, and similarly the other also
wishes the same and believes it of the first, so then difference
begins. The first two associate for nothing outside themselves
and for nothing they need in anyone else, and there is no bond of
union with any other. There arises between them no difference as
long as their aim is one, just as there arises no association between
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the other two as long as their aim is different. Also, since truth
is the aim pursued in everything, and likewise good and virtue,
the seekers after truth understood their aim and knew it and did
not disagree in regard to it. What is not truth and virtuc is a path
which cannot be trodden, and when a man walks on it he goes
astray and is perplexed. The others did not understand their aim
and were at variance because of the diversity of their aim, and
they trod a path which did not lead to their goal, even though
they did not know it, because in the soul the scarch for truth
is natural, even if it comes short of it. Do you not see that if
you asked each one of them to admit the virtue of truth and
knowledge, he would admit it, knowing it even if he did not
employ it on account of his defect and the passions attaching to
him?

[95]* What results to the careless man and to the man who
affects carelessness is the same, because carelessness leads the
carelessi man to non-success, and the affectation of carelessness
leads him who affects it to non-success, so the two agree in the
result, which is non-success. It does not profit the man who
affects carelessness that he knows what he is carcless of, when he
has not employedin it what he ought, nor does it harm the careless
man that he ig forgetful of what he does not know when he has

not acted as he ought, because both of them agree in the annexa-
tion, and differ in knowledge and ignorance.
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NOTES TO THE
ENGLISH TRANSLATION

The figures in square brackets refer to the fasl number
[Heading]

aphorisms, Arabic fusil, literally “sections”, with reference to the subdivisions
of the work (numbered in the English translation), each of which is headed
in the Arabic simply fas/, “section”. The same word is found in the titles
of many Arabic books, especially in the earlier period, e.g. a/-Fusil fi’t-
Tibb of Rhazes (Muhammad b. Zakariya ar-Razi) and a work of the same
title by Maimonides (Miisd b. Maimiin al-Qurtubi). In these two cases the
Aphorisms ascribed to Hippocrates doubtless suggested the title. The latter
was available in Arabic as a/-Fugnl simply (Fibrist, ed. Fligel, 288). The
works of Rhazes and Maimonides passed into Latin as the Aphorismi of
their respective authors (Brockelmann, Geschichte der arabischen Litteratnr, 1, .
232, 234), so that, apart from the consideration of securing an agreeable-
sounding title, we need have no hesitation in rendering here and on the
title-page, “aphorisms”. See also Introd. 4 (a).

PART I
(3]
estimates. Or “measures”. Cf. [17], [89]-
the aim of the political art. Literally “the aim in the political art”. Cf. [22] “the
aim in the city”=“the aim of the city”.

[4]

the device for establishing them (sc. the virtues). According to the text, “them”
should be the vices, which cannot be right. The Hebrew is explicit: “the
device for the settlement and establishment of those good deeds”, etc.

citizens seems the natural translation here of madaniyin (plur. of madani),
rather than “statesmen”, i.e. madani serves for Greek moA{Tng as well as
TrOAITIKAS.

[6]

The main parts and faculties of the soul are five. Cf. Aristotle, Eth. Nic. 1, 13
(11022-b). Al-Farabi follows Aristotle in basing the division of virtue into
intellectual (rational) and ethical (cf. [7] and following) on the division of
the faculties, which he carries further. (Aristotle, /Joc. ¢it., within the
irrational element distinguishes only the nutritive and appetitive.) Cf.
similarly Madinah Fadilah, 34-6; Siyasah, 43. Al-FarabD’s relatively long
account here of the nutritive faculty, which is not called for by the argu-
ment, is no doubt due to his unwillingness to forgo what was of interest
to him.
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If the member is flesh, it is by this nutriment becoming flesh, ctc. The translation
seems necessary (b7” an yasira distinctly in both MSS.), but ““If the member
is flesh, this nutriment becomes flesh” would be more natural in the
context. Al-Farabi has just said that a certain kind of nutriment,
when digested, becomes like the “member” which is nourished by it.
His attention appears to have moved to the “member”, i.c. organ or
part of the body, which he now says is what it is because the nutriment
has been taken. This is no doubt an illustration of the process which

he wishes to mention, but the point of view has altered, somewhat
awkwardly.

bas been concocted, ““ concocts”, or “has been cooked”,; ““cooks”.

2ill it reaches the body which is nourished. So in both MSS., but we would expect
“the member which is nourished”.

It is partly practical and partly theoretical. Cf. Madinah Fadilub, 47. The distinc-
tion is Aristotelian, cf. Ezh. Nic. VI, 1 (11392), where the two subdivisions
of the rational part of the soul are & EmoTnpovikév and T AOYIOTIKOV
(translated by Sir David Ross as ““the scientific” and “the calculative™).
But:. the parallel is closer between al-Farabi here and a passage in the
Politics, which is usually thought not to have been available in Arabic.
There (Pol. vir, 14, 10=1333 ) reason (v Adyov Exov) is divided, as here,
Into practical and theoretical, or speculative (& piv y&p TrporTiKSs E0TL
Adyos & 5 BecwopnTikds). Here the Arabic equivalent of BewopnTikdS (nagar?)
has been rendered “theoretical ”, elsewhere, as may be seen by consulting
the,Af_abiC index, usually “speculative”.—The same distinction comes
again in the Tanbibh ‘ali Sabil as-Sa‘ddabh (for which see Introd. 3), ed.

ﬁHmy}fl‘f;;‘EZ‘f;bTMG A-H., 20: sdrat gind‘at al-falsafab sinfain. . .an-nagariyah. ..
71
The virtues are of two kinds, ethical and rational, Cf. Aristotle, Eth. Nic. 11, 1

Sl:io‘:', ?2;3he following fusa/ (8-1 9) are concerned with the ethical virtues

[30]‘[49]. The intellectual (rational) virtues and vices are dealt with in

[9]

dl:ﬁgﬁi ,t,o the fo'fdit’:o”’ of a virtue or vice. Perhaps “actions” af‘al for ““condi-
or oh _‘;./-’Wa/ 18 right, and should be read. In any case, in the phrase af‘a/
L adlab, fadilab is a dependent genitive, not an adjective.
[10]

It is unlikely and ;,,

? iprobable that anyone exists who is by nature com Jetely disposed to
all the virtues, ec. Ct. [92]. "
[11]

The ancients named this man divine, while his opposite. . . had no name among them. . .
thogh sometimes they na

o med bim “ wild beast”. The antithesis of ““ divine man”’
and “wild beast” occurs later in Avempace (Ibn Bajjah), Tadbir al-
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Mutawahppid, ed. Asin Palacios (Madrid-Granada, 1946), 16-17, cf. D. M.
Dunlop, “Ibn Bijjah’s Rule of the Solitary”, Journal of the Royal Asiatic
Society (1945), 72, where the same Arabic words are used. The probable
source in Aristotle has been referred to already, Introd. 4 (¢). The colloca-
tion of beast and god comes also in Aristotle’s well-known dictum (Po/. 1,
2, 14=1253a) that he who is unable to live in society, or who has no need
because he is sufficient for himself, must be one or the other.

As for the second type, if it happened that he existed, be neither ruled any city at all nor
served it, etc. The reading of B has been followed. Al-Faribi has just
distinguished between the king who rules cities and the statesman who
serves, and it is appropriate that he should retain the distinction. Else-
where he identifies the two, but his point of view varies slightly. Cf. [3]
“the statesman by the political art and the king by the royal art”, where the
identification is not complete.

[13]

The distinction discussed in this fas/ is the same as that between the continent
man of Aristotle (& ¢yKpatiis) and the temperate man (6 cwpwv). See
Eth. Nic. vi1, 2=11464a.

He does good deeds, yet suffers in doing them. The same word for “suffers”
(t@’adhdhi) is used of the virtuous man forced to do the actions of the
ignorant states, Madinah Fadilah, ed. Dieterici, 68.

The virtuous man practically= the temperate man; cf. below. Al-Farabi follows
the Platonic classification of the virtues as temperance, justice and courage,
in addition to wisdom. This is nowhere explicit in the present work, but
cf. [71].

[16]

The doctrine of the mean is of course Aristotelian (cf. especially Ezb. Nic. 11,
6 and 7). Most of the examples in the present section are already in
Aristotle, /oc. ¢ciz. Al-Firabi adopts the doctrine elsewhere; see Kitab
at-Tanbih “ali Sabil as-Sa‘ddah (Hyderabad, 1346 A.H.), 11-12 and 14. In
the latter passage a number of the same examples as here are given.

[17]

That is also the case of the moderate and mean in foods and medicines, etc. Cf. Tanbih
‘ald Sabil as-Sa‘adab, 10, where the medical parallel is drawn.

the object, Arabic alladhi ilaibi al-fi*l, cf. Tanbih, ibid., man ilaibi alfil immediately
tollowing man minhu al-fi‘l, i.e. the agent.

the circumstances of the action, al-ashya’ al-mnfifah bilfi‘l. The same expression
comes in [26]. Cf. Tanbib, 10, al-abwdil al-musifab biba (sc. al-af‘al).

[20]

dwellings. . .(of ) wool and hair. Tt is natural that al-Farabi should think of the
tents of the nomads, though thesc are hardly envisaged by the ancient
authors, as he states.
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21

E’xl-]Fﬁribi elaborates Aristotle’s view (Po/. 1, 3=1253b) of the constituent
relations of the household as master and slave, husband and wife, parent
and child, by adding the “property and owner” relation. The Arabic
version of the Oikonomikos of Bryson mentions wealth (wal) as one of the
essentials of the household, with servants, wife and children (cf. Martin
Plessner, Der Oikonomikos des Neupythagorders Bryson (Hcidelberg, 1928),
p- 214), but we do not know that al-Faribi had access to this work. The
same fourfold analysis as in al-Farabi comes later, in the thirteenth-century
Akbhlag-i Nasiri of Nasir ad-Din Tisi (Plessner, op. cit. p. Go).

[25]

The city is sometimes ““ indispensable,” etc. Cf. Plato, Republic, 11, 369D: 1y &vary-
xawotérn woMis. Here the “indispensable” city (al-madinah ad-darsiriyah)
seems to be contrasted absolutely with the ideal (al-madinab al-fadilab), but
this is in appearance only. Al-Farabi regarded at least threc classes of

stgtes as oPposed to the ideal (see the Madinah Fadilah, ed. Dieterici, 61-3;
Kitab as-Siyasah al-Madaniyab, ed. Hyderabad, 57-74), viz. the “ignorant”
city (al-madinah al-jihilsy

ab; according to Siydsab, 57, al-madinab al-jabilab,
cf. Madinah Fadilab, 71, al-mudun al-jahilah), the ““unrighteous” city (a/-
madinah al-fasiqah), and the “misguided” or “deluded” city (al-madinah
ad‘-ddllab; ad-darrah in Dieterici’s text of Madinah Fadilah, 61 and 63, is a
21'1stake, corrected in his list of variants, p- xiii). Of tflcsc, in principal, the

1gr‘1‘oran_t” city, not knowing the true good, puts false goods in its place;
the ‘un'rlgh'teous 7 city knows the true good, but does not follow it; and
the ‘ misguided” city has a distorted view. It is quite plain from the
relatively large amount of space assigned to it that the “ignorant” city is

the most Important, and, unlike the others, it includes a number of distinct

types (cf. [87]). In Madinah Fadilah (ed. Dieterici, 6 3) al-Faribi admits a
ourth class, not very importa

: nt, al-madinah al-mubaddalab, the “altered”
city, (also, 7bid. 61, al-madinah al-mutabaddalah) which formerly held the true
view bl}t has abandoned it. Of this fourth class and of the third, the
“nusgu1ded” city, th(*:rc is no trace in the Fusil, but the existence of the
thl:zr:ljghteous” city is implied in [73]. On the other hand, several types of
gnorant™ city are mentioned or clearly indi and
(58], Soorant” ci e};), o me rly indicated (cf. [28], [73]),

gh the classification is not shown, When there-
foreal-Farabihere in [25] speaks of the

i o . , indispensable city in contrast with
tl?e_ldeal, he is simply mtrpdpcmg one—the first, cf. Madinah Fadilah, 62;
Siydsab, s8—of many varieties of city which according to his theory, ex-

Bounded else.where, are opposed to the ideal. To a]] these the general term
corrupt polities” (a;-.rblzim'tal-_fi:ridab) in [88] may evidently be applied, and
weare doubtless to see in the allusive character of the remarks on the different

types of city in the Fugs/ another indication of late date. CF. Introd. 4(a).
the enjoyment of pleasures. . .rickes. . . the combination of both. Cf. [28].

the last perfection. Cf. [g1].
not truly justice, but only something resembling justice, oy being so. Cf. [71] end, [89].
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[26]
must make happiness the mark for bis eyes. Cf. Madinah Fadilab, 47, and [27] here.

[28]

Some think that the end and purpose in kingship and the rule of cities is greatness and
hononr and domination, etc. This is in effect a characterization of the rulers of
the “honour” city (madinat al-karamab), one of the types of “ignorant”
city according to al-Faribi, cf. Madinah Fadilah, 62; Siyisah, 59 (there
al-madinab al-karamiyah), and equivalent to the timocracy of Plato. Though
domination (gha/bah), which is the leading characteristic of another kind of
“ignorant” city, viz. the “conquest” city (wadinat at-taghallub, Madinabh
Fadilah, 62 ; al-madinah at-taghallubiyab, Siyasah, 58; according to Siydsah, 64,
madinab taghallub), is mentioned here, it is only incidentally, and there is no
possibility of confusion. (For the “conquest” city or polity, cf. [88].)

Some of them attain it by. . .bringing them to the good things which in the opinion of
the people of the city are goods....These are...the most excellent of chiefs.
Al-Firabi, following Plato, regarded the “honour” city or timocracy as
the best of the “ignorant” polities (Siydsab, 63), and he here uses for its
leaders an expression similar to that in [54] for the leaders of the aristocracy.
Cf. also Siyasab, 62.

Jor descent alone. C£. Siydsab, 61.

Others seek to obtain it by forcing the people of the city, etc. This is conduct proper
to the rulers of the “conquest” city (cf. Siydsab, 64), and the idea is in line
with al-Faribi’s view that the “honour” city passes into the “conqugst”
city, when the love of honour is excessive (i.e. the best passes directly into
the worst, cf. last note but one and [88]).

Yet others of the rulers of cities think that the aim in the rule of cities is riches, etc.
Here al-Farabi characterizes the rulers of the ““exchange” city (so Dieterict
renders a/-madinah al-baddilab, Mad. Fid. 62 (Verwechslungsstaat); madinat
a”"”ﬂdbﬂ-/ﬂb, the « contemptible ”» City, Si)'ﬁ;ﬂl), 58’ 59 seems as likCIY to be
correct), which according to his theory is another type of the “ignorant”
city and corresponds to the Greek oligarchy.

the laws of the people of the city. So both MSS., but perhaps “the laws of the
city” is right, cf. above.

people of base headship, abl khasisat ar-riyasah. Cf, al-Farabi, Ihsa’al-Ulim ed.
‘Uthman Amin, Cairo 1350/1931, 65 [=ed. Gonzalez Palencia gznd .ed.),
Madrid-Granada, 1953, 941: fa'in kinat taltawisn al-yasir summiyat ri°sat
al-khissah. Dr S. Afnan, to whom I owe this reference, tells me that in
the Paris MS. of Aristotle’s Rhetori, SAryopxle is rendered (1365 b3o)
madinat (siydsat) al-khissah. Elsewhere (cf. next note) baseness is ascribed
to another type of city, and this introduces 2 certain confusion.

Others of the rulers of cities think that the g4 in the rule of cities is the enjoyment of
Dleasures. This is the characteristic of e rulers of the “base and wretched”
city (madinat al-kbissab wal-shagwah, Nadinah Fadilah, 62; cf. Siyasab, 589,
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al-mudun, al-madinab al-khasisah), and al-Farabi’s equivalent of the Greek
democracy, in one of its aspects. According to his thcory, developed
elsewhere, it is a special type of the “ignorant” city.

[29]

The king is king by the kingly craft, etc. As already mentioned in Introd. 4 (b),
this repeats a famous sentiment in the Politicus of Plato, 259 8: Tatnv (se.
TV Pacidikiv EmoTApny) 8¢ & kexTnuévos olk, &v Te Gpywv &v T
idicotns v TUYyXdvn, TavTws kot YE TV Téxvnv oty PaciAikos
6pBds TpoopnbnoeTan; Afkaiov yolv. “The possessor of the kingly
craft or science then, whether he is in fact in power or has only the
status of a private citizen, will properly be called royal, since his knowledge
of the art qualifies him for the title whatever his circumstances? Yes, he is
undoubtedly entitled to that name.” (Translation of J. B. Skemp, Plato’s
Statesman, London, 1952, p. 123, slightly modified.) Cf. Tahsi/, 46.

[30]

Al-Farabi has already ([7]) given a provisional list of the rational (intellectual)
virtues, ansl now within the larger class distinguishes between speculative
and reflective or deliberative virtues (cf. [89], [90]). The following fusil
deal W{th thg rational virtues in detail, first the speculative (31-4), then
the deliberative (3 5—-41), and may be compared with Eth. Nic. vi, 3-11.

The rational .rf)e:tflaiive bart. . .and the rational reflective part, etc. Cf. [6], where
the reflective is a subdivision of the practical.

practical wisdom. The Arabic ta‘aqqul has to be distinguished from ‘ag/, but it

y}ll not sirve to r.ender “intelligence” and reserve for ‘ag/ the translation
intellect”. As will be seen fro

: m the passages where it is used, the meanin
of ta‘agqul in the Fugil is neith e c .

er intelligence, nor ““act of intellection”, as
elsewhere, but Greek PpévnoIs rendered by Sir David Ross ¢ practical

wisdom”, which has been ado ted h ¢
been rendered “intellect” pted here. ‘Ag/, on the other hand, has

. » Occasionally “intelligence”, throughout. The
fifth fon:n of Fhls root to render gpdunois is well chosen (literally “to make
oneself intelligent, to display intelligence”).

[32]

first P"’f’f{{’/‘” (awd’il). These are evidently the same as the “principles”
(mabadi’) mentioned in the previous fas/, where the identification is in
effect already made.

[34]

The sober lyricism of this description of the hierarchy of existence is striking.

Cf. [89], where the subjective aspect is treated (the ascent through the
lower degrees of knowledge to the highest).

certainty of their existence, etc. Cf. [32].
significance, shai’iyab, an 'f‘bStfaCt from shai’, “thing”. Cf. A.-M. Goichon,
Lexique de la langue philosophigue ’Ibn Sing (

: 1d (Avicenne), Paris 1938, 172. But
perhaps the reading of the Hebrew is preferable, implying sababiyab,
“causality 7.
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what shonld be chosen and avoided in the individual things within onr power. Cf. [50],
“The possible things which are to be chosen and avoided”. “ Within our
power” here represents the Arabic fa‘/uba ilaina, literally “their doing is to
us”, cf. [54] wabadha ilaibi an yudabbira, ‘it is for this man to rule”. This is
quite different from the expression in [17], a/ladbi ilaibi al-fi‘l, “ he towards
whom, that towards which the action is”, i.e. the object of the action.

[36]

Practical wisdom, ta‘aqqul. See note on [30].

excellence of deliberation, jandat ar-rawiyah, cf. Tanbib, 16.

[37] _ ,

they conceive a thing to be wholesome when it is not, etc. Literally, “they conceive
what is wholesome in the form of what is unwholesome”, etc.

the man of practical wisdom must be virtnons with the ethical virtues, cf. [80].

and so the clever man, the astute and the deceitful man being wicked and vicions.
Al-Firabi refers back to the classification of faculties or “powers” in [36].

[46]

Readiness of wit, listed as a rational (intellectual) virtue in [7] but omitted in
[30] scems here out of place (at the end of the account of intellectual
defects, and before resumption of the discussion of the virtues already
mentioned).

[47]

there come into existence, instead of practical wisdom, astuteness, dissimulation and
trickery. These are the qualities spoken of above, [36] and [37].

(48]

This and the following fas/ are closely connected with Aristotle, Ezh. Nic. v1,
7 (=11412 and b).

the most excellent knowledge of the most exccellent existents. According to Erh. Nic.,
loc. cit., wisdom is not indeed, but includes, “scientific knowledge of the
highest objects which has received as it were its proper completion”
(Ross), dotrep KepoATv Exovoa ETIOTAKN TV TIKIWTETWVY.

unless indeed man is the most exccellent thing in the world. This is Aristotle practically
verbatim: el pf) Td &pioTov TGV &v TG KOTHYW &vBpwTéS EoTIv (Eth. Nic.
VL, 7, 3).

[49]

every last existent. Cf. [34] for “last existents”.

the ultimate end on account of which man exists is happiness. Cf. [69].

the end is one of the canses. A reference to the Aristotelian doctrine of the four
causes.

[51]

Excellence in producing an imaginative impression is employed, etc. Al-Farabi’s
account here obscures the fact that the imaginative impulse is from within,
not without,
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[52] ) . .
For an account of poetry evidently much nearer to Aristotle than what is said

here see A. J. Arberry, “Farabi’s Canons of Poctry”, Rivista degli Studi
Orientali, xvir (1937-8), 266-78.

[53]
the bearers of religion, cf. [62].

the measurers, cf. Introd. 4 (b).

[54]

In this important fas/ al-Faribi’s views on the question of the source of
authority in the state scem to have evolved, not only beyond Plato’s, but
beyond his own expressed elsewhere in other, presumably carlicr works.
According to Plato, in the Republic, Book 1v, there is one form of right
government, monarchy or aristocracy,
discussed in Book viir, timocracy, oligarchy, democracy and tyranny.
Al-Farabi consistently regards these four as the main types of his “ignorant”
city or state, and, as we have already seen, this view is implicit in the Fusa/

(cf. especially [28] and the notes there). But his conception of the ideal
form of government varies.

The chiefs and rulers of this city are of four descriptions. Tt is to be noted that
al-Farabi is speaking of h

. is ideal state (cf. [53]), in which he admits four
possible sources of authority. In the Madinah Fadilah he had admitted only
three (cf. Introd. 4(a) for the view that the Madinab Fadilab is earlier than
the Fuysdl), the ideal ruler, a second best ruler, and rule by a group (two
or more). Cf. below.

the first chief. The ideal ruler is so called Madinah Fadilah, 57, 59; Siydsab, 49.
Cf. [88], [91].

with four degenerate forms,

in whom are combined six conditions. In the Madinah Fadilah (ed. Dicterici, 60)
al-Faribi quaks somewhat indistinctly of six, or at least five conditions
(shard’if) which are fulfilled in the ideal ruler. These arc at least different
from twelve qualities (khaslah) which the ““first chicf ”, or ideal ruler, must
possess (Madinah fa‘di/ab, 59~60), and they do not simply form part of the
list of the lattc; given by al-Firabi, since the qualities are innate (qud futira
‘alaika, 59), while the conditions do not supervene till after maturity (ba‘d an

_yakbura, 60). Theconditions, al-Faribi tells us, have been mentioned already,
and are apparently five, not six, in number, when abstraction is made from
what he calls “their imaginative counterparts” (a/-andad min jibat al-quwwab
al-mutakhayyilah). All this must refer to what is laid down in Madinab
Fadilah, 57-9, viz. that the ideal ruler must possess an inclusive art (the art
of ruling); that he must be perfect, in the sense of being at once philosopher
and prophet (i.e., as al-Firabi explains, both intellect and imagination are
taken into account); that he must have the power of representing in words
what he knows; that he must have the power of guiding men to happiness;
and that he must have the power of carrying out actions. Unfortunately
al-Farabi does not mention these conditions so clearly as his “twelve
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qualities” (actually thirtcen, as was noted by the authors of the French
translation), and there is room for difference of opinion as to what in fact
they are. Thus at one point he states that to be able to attain happiness is the
first condition of the ideal ruler ([59]). This, however, appears simply to
round off his discussion of the second condition listed above (the attain-
ment of happiness is the prerogative of the perfect man)and “first” presum-
ably means no more than “most important™. If “first condition” is taken
strictly, we are left with only this and the following three, instead of five or
six. Again, he says ([57]) that the ruler of the ideal city is so in virtue of
fwo things, his being adapted for the rule, first, by natural disposition and
temperament (bi’/-fitrab wa’t-tab®) and, second, by external condition and
the state, or quality, of his will (bi’/-bai’ab wa’l-malkab al-iradiyab). These
two qualifications are taken by Dr Umar Farriikh in his exposition of the
passage (A/-Farabiyin, 2nd ed. (Beirut, 1369/1950), 28) together with the
conditions listed above, i.e. as among the six, or five, conditions which, as
we have seen, are mentioned by al-Farabi later. It would seem, however,
that they are in the nature of general considerations set out by al-Farabi at
the head of his argument, and developed in the course of the discussion
into his innate qualities and external or acquired conditions, respectively.
The six conditions in the Madinah Fadilah may thus be taken to be as
given above, perfection of intellect and imagination counting as two, but
the imaginative or prophetic endowment not being indispensable. These
conditions, being unsystematically expressed, are somewhat overshadowed
by the tabular list of natural qualities, though the description of the ideal
ruler which emerges is clearer than in the Siyasab (cf. there on the “first
chief” 49, and on the “ruler of the city, who is the king” 54-55). It
has to be added that in the Madinah Fadilah the innate qualities and condi-
tions are not apparently kept quite separate, and that there and here the six
conditions are somewhat different.

The second case is when no man is found in whom all these (se. conditions) are united,
but they are found separately in a group, ctc. Al-Farabi in the Madinah Fadilah
distinctly realizes the possibility that no one man will possess all the
requisite conditions for ruling, in which case authority will have to be
shared: “ And if no one man is found in whom are united these conditions,
but two are found, one of whom is wise, and the other possesses the
remaining conditions, they will both be rulers in this (s. the ideal) city. If
these conditions are shared among a group, one possessing wisdom, a
second possessing another of the prerequisites, and so on, and they are in
mutual agreement, they will be the most excellent rulers (Madinah Fadilah,
61). He does not, however, make clear whether rule by a group may be a
substitute for the rule of the ideal king, as is explicitly stated in the Fuysl.
The context rather suggests that it is a substitute for the rule of the “second
chief” (see below), but no doubt the two cases are not differentiated. In
the Siydsah also he envisages the rule of a group of “virtuous, good and
happy people” (an-nis al-fadilin wal-akhyir wal-su‘add’) in the following
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passage (50): “And when it happens that. of these _kings (miniliike) at one
time there is a group (jamd‘ab) either in a city ora nation or several nations,
all their group is like a single king (walik), because Ot,- the agreement qf
their plans and aims, their will and lives”, etc. B}n in neither work is
aristocracy distinctly represented in the same way as in the present passage,
viz. as the next best alternative to the rule of the ideal king and_cal!cd into
existence by his not being available.—Al-Farabi in the Madinab 1 "{7(1//(1/) (62,)’
speaks of the “group” city (al-madinah al-jamdi‘iyah) as onc of “ignorant
cities, and in the Siydsah deals with the type at considerable length (69-71).
He has developed a characteristic of the Platonic democracy into a scparate
state (cf. [28]): the purpose of the inhabitants of the * group™ city is
freedom; and it is of course clear that it has nothing to do with the
aristocracy which he speaks of in the present fas/.

The third case is when these are not available either. The chief of the city is then the man,
etc. This is the “second chief” of the Madinah Fadilah (6o-1), for whom
“after he is of ripe age” (ba‘da kibarihi) six conditions are laid down (ln
addition, apparently, to the twelve qualities, which he secems to share wlt_h
the “first chief”) closely resembling those mentioned here in the Fugil.
The Principal difference is that the “second chief” in the Madinab in(li/d/{,
like the “first chief”, must possess wisdom (cf. above), whereas nothing is
said about wisdom in the Fugil, where the third alternative is concerned.

he circumstance that here Jibad, specifically the holy war against infidels,
replaces war simp.

Jiciter has already been commented on (Introd. 4 (a)). But
Perhaps the most significant feature in the present passage of the Fugil is
the naming of the man who represents the third alternative as malik as-
Sunnah, “the king of, i.e. according to, the law, lawful king”. This naming
apparently comes nowhereelse in al-Farabi, and the explanation of its appear-
ance in the Fyy;, ooked for in the Po/iticus of Plato.

i/seems undoubtedly to be |
In the Republi: it is characteristic of the right government of monarchy
ty are maintained (Book 1v, end).

anFI aristocracy alike that the laws of the ci

- 18 otherwisc in the Po/iticus, where the rule of the philosophic statesman

s above all laws (cf. J. B. Skemp, Plato’s § tatesman, p. 211). In particular,

we read (301 B) “But when one man rules according to the laws, imitating

h{m who knows (sc. the philosophic statesman or ideal king) we call him
8, making no difference in name between him who rules alone by

knowledge an

d him who rules alone by opinion according to the laws”. It
Is the latter who is the original of al

-Farabi’s “lawful king”. The idea is
adumbrated’ Wwe may say, so far as al-Farabi is concerned, already in the
Madingp, Fadilah, accordin

g to which (60), in defect of the ideal ruler, “t}}e

AWs and traditions which this chief (se. the ideal ruler) and his like lill’f1

OWn, if such succeeded one another in the city, are taken and confirmed”,
and the “second chief”

i is appointed, and it evidently had a place in Arabic
phﬂOSOphy afterwards (cf. Introd. 4(c)).

he shonig be able 1o

go on the holy war. Cf, above, a condition of the “king in
reality >

> and Introd. 4 (a).
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This group are called the chiefs according to the law. This seems to be a development
original to al-Farabi. Cf. above, “the king of, according to the law”.

[57]

agreement of their opinions abont God and spiritual beings. Cf. Madinah Fadilah, 69:
“The things in common which all the pcople of the ideal city should know
are, first, knowledge of the First Cause and all its attributes, then the things
separate from matter, and the special attributes and grade of each, till one
comes (sc. in descending order) to the active intellect”, etc. The whole
passage is illustrative of the present fas/. The “spiritual beings” or im-
material things, of which the “active intellect” (a/-‘aq/ al-fa*‘al) is the type,
are called in [65] “spiritual bodies”.

This is the beginning. We have here the reason why al-Firabi treats at length of
metaphysics in his political works. It is necessary for the inhabitants of
the ideal city to have the right views on these metaphysical matters, and
especially for the ideal king, whose first prerequisite is wisdom (cf. [54]),
i.e. knowledge of precisely this kind ([34]). Without such knowledge the
end for which man exists remains unknown ([49]), and the ideal city cannot
be realized.

the opinions of the inhabitants of the city, ara’ ahl al-madinab, cf. the book-title
Ard Abl al-Madinah al-Fadilah (1ntrod., p. 8, n. 1).

[58]

the preservation of what is divided among them. Cf. below. Al-Farabi has already
mentioned the conservation of good things as part of the function of the
ruler of the household ([21]). Even in the “ignorant” city spoken of first
in [28] (i.c. timocracy, the “honour” city) “the good things which in the
opinion of the people of the city are goods” are preserved for them.

PART II

[62]

the bearers of religion, the secretaries, etc. Both categories are mentioned in [53],
as belonging to the second class in the ideal state. A similar collocation
(secretaries and priests) comes in the Politicus, 290 A-E.

[63]

to acquire a good to which the city is entitled. Cf. Aristotle, Politics, 1, 8, 12=
1256b: 816 kai #) ToAepkd PUOEL KTNTIKY WS EoTa.

or (e) war with men, etc. See Hebrew variants.

[65]

the creation from matter; the heavenly bodies; the spiritual bodies. The existents are
here listed in ascending order, cf. note on [57].

[66]

The metaphysical categories have been given in [64] as three. Now in the
light of the discussion in the preceding fas/, where a distinction has been
drawn between what cannot not exist at a particular time and what
cannot not exist at all, they are given as four in number.
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(67]
insufficient for that existence...a portion of that existence, 1.c. reading wwyirid,
“existence” for manjsid, ““ existent”.

6

Eitzler to the highest or the least or an intermediate degree. For the phrasc cf. [66].
1

E;Zi.rgry is not the penalty for giving up virtnous actions, ctc. Like its contrary,
happiness, misery is an end, as al-Faribi has already stated, [69].

Therefore if anyone believes this of happiness, etc. In the following passage the
Platonic virtues of temperance, justice and courage are clearly envisaged,
though al-Farabi here speaks of those who are not truly temperate, ctc.
Cf. Plato, Phaedo, 68 D-E.

the brave man among them, i.e. in the imperfect cities, the rulers of which have
just been mentioned.

what they suppose to be virtues are nearer to beingvices, etc. Cf. [25] end, for pscudo-
virtues.

[73

the ]people of the ignorant cities and the unrighteons. C‘:‘f note to [25]. Al-Farabi’s
“ignorant” city is of several types, l'ncncc \gnorant cities™ here and
elsewhere. “The unrighteous” are evidently the inhabitants of his “un-
righteous™ city.

the thought that by bis death he will lose happiness. T{Je last canses bim more pain than
is felt by the ignorant, for the ignorant know nothing of ‘/‘"fPP’”"-"-" after death, etc.
Cf. Madinah Fadilab, 61, 62 (The people of the “ignorant™ city do not
know happiness, and it has not occurrcd‘ to tf}Cm to direct themselves
towards it, whereas the people of the. unnghteo'us” city have the
opinions of the ideal city and know happiness, the existence of God, and
other matters, but their actions are thos¢ of the people of the “ignorant >
cities), and similarly Siydsab, 73= Dietericl’s tm,?Sl.a tlon., Die .S'taat:/eitng, 88.

what they have previously done (lit. “sent forward”) in their lives. The idea and
expression are Quranic, cf. Sarabs 2, 895 3> 1783 36, 11; 78, 41, etc.

74] oz

%"be virtuous warrior, al-myjahid al-fadil. Cf. jibdd [54] and Tntrod. 4 (@).
6

E‘Zm}e people think that the man who is not wise becomes wise only by {bg separation of
the soul from the body, etc. Al-Farabi or rather Ibn at-Taiyib elsewhere
criticizes the view, based on the Phaedo of Plato, that philosophy is the
study or practice of death (cf. peNeTN eotvét‘TO\:' Pl{ae‘({O, 81A), Arabic mu‘sngs
al-mant, if by that is meant natural death, which is “separation of the form
from the matter, I mean of the soul from the body”. See D. M. Dunlop,
«The Existence and Definition of Philosophy, froman Arabic text ascribed
to al-Farabi”, Iraq, xm (1951), 86, 88-9; S. M. Stern, ‘Ibn al-Tayyib’s
Commentary on the Isagoge’, Bulletin of the School of Oriental and African
Studies, x1x (1957)> 419-425.
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&ill themselves and kil the sonl. The sense seems right, cf. above “the separation
of the soul from the body, the body remaining devoid of soul” with the
expression below ““the soul perishes and the body remains devoid of soul .

the walis (i.e. the friends) of God are in effect the Muslim saints. It is note-
worthy that they are several times mentioned in this work of al-Faribij,
cf. [81], [82].

We must wait for the loosing of Him who joined them, and not take the loosing npon
ourselves. Cf. Dunlop, “The Existence and Definition of Philosophy™,
88-9, ““it is not permitted to us to loosen this bond, I mean the bond
of the soul with the body, but we should trust its loosing to Him who
tied it”.

s not defranded in the seeing Fim. Al-Faribi here makes usc of a tradition
(badith), cf. Lane, Arabic-English Lexicon, 1817a.

[80]

excellence of discrimination with reference to the actions which should be chosen or
avoided. Cf. [35], ctc.

The man of practical wisdom is he who possesses excellence of deliberation, etc. Cf. [36],
[38].

when be is at the same time excellent with ethical virtue. Cf. [37].

[81]

Hermes, i.c. Trismegistus, whom al-Farabi evidently regarded as a historical
character. For views of Hermes Trismegistus among the Arabs cf. Ibn
abi Usaibi‘ah, ‘Uyan a/-Anba’, ed. Miiller, 1, 16f.

Alexander, sc. the Great.

Zaid. Here, as commonly, for “so-and-so”, without specific reference.

The holders of this view resort to ngly, bateful deeds, etc. If the First Cause knows
“the partial existences perceived by the senses’ at all times, all things are in
effect predestinated, e.g. that Zaid becomes rebellious, and if Zaid believes
this, he will make no effort to remain obedient.

[82]

The doctrine of special providence is for al-Farabi even more pernicious than
that of God’s foreknowledge, for it involves his participation in wicked
acts.

Some maintain, etc. This represents more or less the orthodox Muslim view,
and since the only alternative given is decisively rejected, it is probably
al-Farabi’s.

without connection between him and partner or wife. Cf. Qur’an, Stirabs 6, 1635 17.
111; 72, 3, €tC.

by appointing for the task one, etc., i.e. on the orthodox view the Caliph, but as
al-Farabi had presumably by this time broken with the authorities at
Baghdad (cf. Introd. 4(a)), what is meant should rather be any legally
constituted Muslim authority.
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be is exalted above the need for partners and helpers. Cf. Qur’an, Sirabs 6, 100; 7,
190, etc.

[87]

some whose harm is slight, etc. The “honour” city is the best of the “ignorant”
cities according to Siydsah, 63, as mentioned in the note to [28], and in the
“group” city (cf. note on [54]) it is even possible in the course of time
that the ideal type of man should appear (Siydsah, 70-1).

[88]

the rule of the ideal cities. Cf. the end of the fasl. A plurality of ideal cities is also
admitted [27].

the lowest of the ignorant polities, the conquest polity, i.c. tyranny. Cf. the note to
[28]. Aristotle had said the same (E#h. Nic. viir, 10=1160b): kai PaVEPT-
Tépov &ml Tarns (s TS TupowviBos) &1 epioTn, following Plato (e.g.
Republic, 1x, 576E; cf. Politicus, 302E).

the reflective faculty, cf. [9o]. This is not a synonym for the “experiential
faculty” of which al-Farabi has been speaking, but a term covering the
activity of the whole of the reflective part of the soul ([30]).

the corrupt polities, as-siyasat al-fasidab. A general term, cf. note on [25].

he must emigrate. This is the opposite process to the one al-Farabi has already
mentioned, the banishment of the bad man from the cities ([11], [14]). The
expression used is noteworthy (wajabat ‘alaihi al-hijrab). “Hijrab” is of
course the term constantly applied to the flight of Muhammad from
Meccah to Medinah, and could not fail to suggest the religious event to
readers. The effect is doubtless intentional, and the passage serves to mark
some crisis in al-Farabi’s life, of which we are imperfectly informed. Cf.
Introd. 4(c) for the present passage as the starting-point of Ibn Bajjah’s
(Avempace’s) theory of the “rule of the solitary” (fadbir al-mutawappid).

[89]

The kernel of this fas/ (from “For he who desires to learn speculative philo-
sophy, begins from numbers”, in the second paragraph, to “all the things
by which man reaches that petfection” near the end of the fourth para-
graph) is an abbreviation of several pages of al-Farab?’s Kitab Tahsil as-
Sa‘ddab (cf. Introd. 3, p. 7, n. 7), in the Hyderabad edition of a.u. 1345
Pp. 10—15. While this is an advantage for establishing the text of the Fugiil,
in so far as the more complete text provides one or two improvements
(duly noted in the apparatus) to the readings of MS. A, on which we
principally depend for the whole of Part II of the Fausi/ (cf. Introd. 5)
except here and the following fas/ ([90]), the positive gain is not great, for
the abbreviation (eked out by paraphrase) appears to have been somewhat
carelessly done, and the truncated form of the text is unusually difficult to
follow. This and the following fas/, also based on the Tapsil, scarcely
formed part of the original Faugil. See Introd. 4(a).

the virtues which are thought to be virtues, but are not so. Cf. [25], [71].
reflective virtues. Cf. [90].
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#ill be comes to the heavenly bodies. Apparently there is repetition, since al-Farabi
has just told us that the enquirer considers the heavenly bodies along with
perspectives, music, etc. In fact, as is clear from intervening lines in the
Tapsil after “understood and represented” which have been omitted in
MS. A, he means that the heavenly bodies are now to be considered in a
different way, viz. along with matter, i.e. not mathematically but physically.

the introduction of principles other than the principles What? and By what? and How?”
This is the reading of the Tahsi/ and is virtually certain. It has been
modified in MS. A to “the introduction of the principles of What? and
By what? and How?”, in order, apparently, to give the semblance of
coherence to the passage. But “the principles of What? and By what? and
How?” correspond to the formal reasoning of mathematics (cf. note
below), which is the first business of the enquirer, and to make sense of the
passage should alrcady have been mentioned. In the complete form of the
text in the Tuhsi/ they have in fact so been mentioned (p. 10, line 2), a little
before the quotation in the Fugil begins (from line 7).

into a region midway between the genus which bas no principles of existence except
What? and the genus for whose species exist the four principles. The passage is
taken verbally from the Tahsi/, but in its context in the Fusil appears
incomprehensible. The *“four principles of existence’ have not previously
been mentioned. At most three principles have (What? and By what? and
How?). As in the previous case, the difficulty is met by recourse to an
earlier, unquoted passage in the Tabsi! (ed. Hyderabad, p. 5): wamabidi’
al-wujiid arba‘ah madha wabimadha wakaif wnjsiid ash-shai’, J@’inna badhibi yu‘na
bibi (leg. biba) amr wahid, wa ‘ammadha wujiidubu walimadha wnjiidubn: fa’inna
qanland ‘ammidha wujidubu  rubbama dulla bibi ‘ala al-mabadi® al-fa‘ilah
wartbbama dulla bibi ‘ald al-mawadd, fatasirn asbab al-wwjiid wamabadi’hi
arba‘ab, i.e. “The principles of existence are four: What and By what and
How is the existence of the thing? (these mean a single thing) and From
what is its existence? and For what is its existence? Our saying From what
is its existence? sometimes signifies the active principles and sometimes
signifies the materials, so that the causes and the principles of existence are
four.” This analysis gives in fact the four causes of Aristotle (formal,
efficient, material and final) and it is these that are the “four principles of
existence” in the Fugil passage. Further, “the principles of What? and
By what? and How? are not three principles but one, cf. Tahyi/, p. 10, line 2
(referred to in the previous note): wayasta‘milu min mabadi® al-wyjiid madha
wabimadha wakaif dha wujiidubn diina ath-thalithah, i.e. “ And he employs of the
principles of existence What and By what and How is its existence? to the
exclusion of the (other) three”. This single principle is referred to in the
present Fugi/ passage simply as What? It is evidently the formal cause,
and what al-Farabi means is the passage of the enquirer from mathematics,
where the formal cause alone is investigated, to natural phenomena, where
all four causes, material, efficient and final, as well as formal, have to be
taken into account, if they are to be understood.
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and he investigates thoronghly the natural existents. . .he passes again to another grade-
This passage is not clarified by the Tahsi/ (pp. 11-12) and contains several
expressions not found there.

the First Existent and the First Principle of all. Cf. [34] (First Existent), [76]
(First Principle).

As for the man who is given the practical part by a revelation, ctc. The contrastin this
paragraph is between the philosopher whose progress has just been trace
and the non-philosopher who is in receipt of revelation. The other paifs
the natural scientist and the diviner, are introduced to illustrate the
difference. Each of the latter in a sense knows: the diviner has knowledge
of certain possibilities, but only the natural scientist knows the nature of
the possible. So the inspired man knows what to do in guiding the affairs
of a community, but the wisdom of the philosopher knows the nature of
the good which is to be aimed at (explicitly, [49]). Though the position of
the inspired legislator, e.g. Muhammad, is thus safeguarded, it cannot be
doubted that the implied superiority, in the field of theory if not of practice,
of the philosopher might easily give offence, and so also the claim brought
forward in the concluding words of the paragraph that the philosopher also,
10 less than the inspired man of religion, receives a revelation. Cf. in this
connection the last sentence of [76]. The views here expressed do not differ
greatly from what al-Farabi says clsewhere in other, presumably earlier,
works. In the Madinah Fadilah (52) he tells us that prophecy of divine things
Is the most perfect stage which the imaginative faculty can attain and the
most perfect stage which man can reach by his iwaginative faculty, and again
(58-9) that revelation comes through the agency of the active intellect. By
thg operation of the active upon the passive intcllect a man becomes wise, 2
philosopherand possessed of practical wisdom in the fullest sense, while by
1ts operation on the imaginative faculty he becomes a prophet, a warner
Of.What is to come and an announcer of the present position of the partial
things (perceived by the senses and distinct from the intelligibles, cf. ibid.
50-1). (In the Siyasah, 49 and again 50, revelation is said to come through
theagency of the active intellect but its operation is not differcntiated, hence
the distinction between philosopher and prophet is not drawn.) In the

absil (40-1) understanding of a thing (¢afbim ash-shai’) is said to come
either by its essence (nature) being intellected, or by a likeness of it being
Tepresented to the imagination. The two kinds of knowledge thus gained
are 8iven the names falsafab, ‘philosophy’, and, apparently, malakabh,
}’,"b’f"& (induced) condition”. Both giveanaccount /user alia of the First
tinciple and First Cause, and the ultimate end for which man was created
i(comfrast Fusal, [49]). But falsafah alone Provides proofs (barbana), and the
‘;UOI status of malakab in al-Faribi’s view seems clear when we read that

Malakah tepresents as ends instead of the true good, happiness, “other

lgsotc;df which are thought to be the ends’ and “imitates the hgppincss which

A uly happiness by what is thought to be happiness”, i.e. in effect makes
€ same kind of mistake as the rulers of the ignorant cities (cf. [28] and
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notes). The views su ggested rather than developed in the present fas/, though

their Orthodoxy may have been suspect, remained influential,and determined
asignificant part of the work of the “Spanishschool” of Arabicphilosophy—
the hukamas al-Andalus, as Ibn Khaldan called them (Mugaddimab, 414 =
transl. F, Rosenthal, 11, 371)—notably Avempace (Ibn Bajjah) and Averroes
(Ibn Rushd)_ SeeE. 1. ]. Rosenthal, “The Place of Politicsin thc Philosophy

: o]fAl-Farabi», Islamic Culture, xx1x (195 5), 161, n. 5 fora similar statement.

90

This Jas! is found practically entire in al-Farabi’s Tabs?/ (ed. Hyderabad,
21"‘-)’ but the arrangement is altered in the Fugil. Cf. [89)-

Reflective virtue, erc. This involves practical activity, see [6] end and 30, also

[91]

‘Ebe ]1”” Pperfection, vig. happiness. Cf. [z5].

92

This fas/ is headed in the MS. “Section by Ab@ Nast (s¢. al-Farabi) found
noted down in the handwriting of al-Khattabi on the outside of a book™. It
appears to be additional to the original Fagi#/. Hamd (Ahmad) b. Muham-
madb. Ibrahim al-Khattabi, (Brockelmann, Geschichte der arabischen Litteratur,
1, 165), author of Ghirib al-Hadith, al-Bayan fi 15dz al-Qur’dn (ed. Dr. *Abd
al-“‘Alim, Aligarh, 1372 /195 3) and other works, was a younger contemporary
of al-Firabi who in later life withdrew to a religious community at Bust in
Sijistan, but there is nothing to show that he is intended by the nisbabh.

No man is apt to exist endowed by nature from the first with perfection. Cf. [10].

[93]

This fas/ is headed in the MS. “ And of the doctrine of Abi Nasr—may God
be pleased with him”.

first sight. Cf. Tapsil 37, for the phrase (already supra [80)) and for the opinion
that the &bdssab, i.c. the most excellent or virtuous, are not restricted to
what in effect is “common sense”’, the “first chief” least of all.

[94]

Headed “And of the doctrine of Abai Nasr also—God’s mercy upon him™.

These with their analogy also, etc. l.e., apparently, the aim and way of one of
the associates with their counterpart, the aim and way of the other, which
are no longer the same. The translation of the rest of the sentence assumes
a parenthesis (““and the second association. . .business affairs””), with the
words “because each of the participants™, etc. depending on “mischievous
and wrong’’ in the first part of the sentence. This is a little awkward, but the
alternative seems to be more, not less, objectionable: with a full-stop at

€c - . b
excellent things” it becomes necessary to assume a lacuna, in both A and
Heb., after “business affairs .

[95]
Headec.i again simply “ Fas/”, like the great majority of the fore-going fusul,
but it is doubtful if it belongs to the original form of the work.
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The number refers to sections of the translation

Affirmative, 81

After-life, 76

Alexander, 81

Ancients cited as authorities, main
heading, colophons, 11, 20, 28,
33, 86

See also Aristotle, Plato, Socrates

Aristocracy, 54

Aristotle, 25, 80, 93

Artificial and natural, 5

Classes in the ideal state, §3, 56—7.
Conquest, made the end in one kind

of state (=tyranny), 88
Courage

nature of, 16, 72—5
the pseudo-virtue so called, 71

(Democracy), 28
Dialecticians, 80
Divine man, 11

Emigration to the ideal states, 88
Evil

has no real existence, 69

is of two sorts, Gg
Existents

belong to two of three meta-

physical categories, 64
form three orders, 65
belong to three of four meta-

physical categories, 66
Existence

defective, 67-8, 77

view that all existence is good
refuted, 6g

Existences, imaginary, 69

Final cause, 49

First Cause, 69, 81, cf, 34, 49

First chief, identified with the ideal
ruler, 54, 88, 91

First Truth, 34

Form and matter, s

Formal cause, 89

Four causes, Aristotclian doctrine of,
89

Good
the absolute, 25
has real existence, 69
is of two sorts, Gg

Habit, 8-15, 89
Happiness
the last perfection, 25, 91
the goal, 26
the end and aim of the kingly craft,
27
the ultimate end, 49
no end beyond it, 69
not a recompense for something
which has been given up, 71
misery the opposite of, 71
an endattained by virtuousactions,
71
after death, 72-3, 75, 84
a reward for virtue, 74
sciences of, 89
is virtue, 91
Hermes, 81
Honour, made the end in one kind
of state (=timocracy), 28
Household, 203

Ideal ruler
qualifications of, 54
attains the highest human virtue,
84
trains another in the ideal polity, 88
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duty of, 91, cf. 3
See also King, First chief
Ideal state
contrasted with the “indispens-
able” or minimum city, 25
is for the attainment of what is
most excellent, 25; which is
happiness, 25-7; and neither
honour, riches, pleasures, nor
the combination of these, 28
has five classes or parts, 53
its rule is cither true monarchy,
true aristocracy, monarchy ac-
cording to law, or aristocracy
according to law, in that order
of preference, 54
precedence of classes in, 56
mutual love in, 57
justice in, 58
differentiation of function in, 61
ruler attains the highest virtue,
84
ruled attain the virtues of which
they are capable, 84
life in, the pleasantest of all, 84
See also 1deal states
Ideal states, 27, 88
Ignorant states, 73, 86, cf. 28
essentially different from the ideal
state, 83
rarely unmixed, 85
some less bad than others, 87
tyranny the worst type, 88
Imagination, 51
defect of, 44
Imaginative faculty, 6
Imams, 54

Individual, cannot realize man’s
existence, 67
Intellect

speculative, 31, 76
practical, 35
active, 89

Intelligence, objects of, 8o-1

Jibad, 54, cf. 74-5
7

Justice
in the ideal state, 57-8
general and special, 6o
the pseudo-virtue so called, 71
See also Punishment

King
identified with the statesman, ;-4
true king, 11, 27, 54
produces the mean in morals and
actions, 19
cares for his subjects, 82
See also Ideal ruler
Kingship
true view of, 27, 29
wrong views, 28
See also Monarchy
Knowledge
results from learning and study, 71
speculative, 89

Man
perfection of, 25, 89, 91
not the most excellent thing in the
world, 48
derives perfection from the One,
49
Mean
in itself, 17
relative, employed in actions and
morals, 17
Measurement, 17, 89 end, cf. 3, 26
Measurers, §3
Monarchy, 54

Natural and artificial, §
Negative, 81

Orators, §3

Passions
proceed from the appetitive part
of the soul, 6, 70
view refuted that all passions are
evil, 70
Plato, 25
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Platonic classification of defective
states, 28, 88
Platonic virtues of temperance, jus-
tice, courage, 71
Pleasures
made the end in one kind of state
(=democracy), 28, cf. 25
view refuted that all pleasures are
good, 69
Plutocracy (oligarchy), 28
Poetry, six kinds of, 52
Poets, 53
Political art, 3, 19, 24
Possible, nature of the, 89
Potency and act, s, 31, 35, 88
Providence
views on, 82
doctrine of special providence
refuted, 82
Practical wisdom
an intellectual virtue, 30, 36
the man of, possesses the ethical
Virtues, 37, 80; is trained under
the ideal ruler, 88
types of, 38
needs a natural employment, 47
differs from wisdom, 48-9
Pseudo-vittucs, 25, 71, 89
unishment
Preventive, g
tetributive, 59

Revelation, g
}:}Ch, form 5 class in the state, 53
iches, made the end in one kind of

State (=plutocracy or oli-
garchY)’ 28

Rationa] faculty, ¢, 52
9

Saints, see Walis
Self-sacriﬁce, 74~
Self-suﬂiciency,
maker, 78—9
Social security, 58 6,
Socrates, 25§

Soul, parts or faculties of the, 6

)
in the agent or

Soul and body
analogy of, 1—4, 91
separation of, 76

States
mixed, 86
vicious, 88
ideal, see Ideal states
ignorant, see Ignorant states

Statesman, 3, 4, 11
See also King

Sunnab, 13, 54

Temperance
nature of, 13
the pseudo-virtue, 13, 71
Time, 81
(Timocracy), 28
True king, see King
(Tyranny), the worst of the ignorant
polities, 88
Tyrant, 88

Vices, intellectual, 43—5
Virtue
involves knowledge, 89
is happiness, 91
Virtues
ethical, 7, 8, 10, 37, 80
rational (intellectual), 7, 10, 30-41:
46
mean states between two extremes,
16
reflective, 89-90
speculative, 89
practical, 89
See also Courage, Justice, Tem-
perance, Wisdom, Pseudo-
virtues

Walis, wali, 76, 81—2
War
when justified, 63
not to be conducted for private
interest, 63 .
honour to the fallen in, 75
See also Jihad
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scope of, 34

different from

48—9

37, 76 acquaints with true happiness, 49
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ational (intcllectual First Cause, 49 o
( ) is partially attainablf. in this life, 76
See also Practical wisdom
practical wisdom,
Zaid, 81
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ol de 30wt O Jo¥ ils oty dadly 153010 anyle O

2 s A s Olsh A (] proposed rW s LI A
o Lls A bis 1 lisi,m A 2 U A 1o LA after
¢55 some words have dropped out. See Hebrew variants N Lz]
ed.: oo bt les A, but cf. Heb 6 Uls A s bl A
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ARABIC TEXT
05 S M s all g et ol Ll GG Xl
b ol 3L g e e o ey B 3l 4 S L
of s 09,5 O (G et A o 035 ol <5_9~_97 | r.é_:_:.ll:_s
LE G 2 LS Al Lopmns ol b e ol JERUPRUIN PN
5 e e yle O] AWASTs . e o s ¢ OF est Sl olsan
Ol l3STy |y Lm Ll s ¢ Jas il BN oz O (55m
S AT e 2 Y oyl ase Ll ;_‘iﬂ_,il,]g'aé;w(_}:;_giyjh A fol. 18a
L OB jpm ale sl ol 14 Of NAST . osr il 35 cans
s iy bell G ¢ gl Qapns dyybell 5yl 3§ Aslat
o o Oty Y B elid (el daks oo SS9 . A A3 Y jpn
SISV UGty 5] oy &) LI o 5 e o SR Jo abl
EIEL) RS O ex ]
Y Uiy cdmps ¥ of o ¥ L caels D3Y1 LSl L s 64]
L OYSYU | sy Y Oy g OF oo Loy ¢ Yool gy O o5
15 @lasmslly Lokl ik et sas clegin Ligze Wl O,k
O 6 Y L e wlagmsll OU 28 odn oo ondl o Wty oK
VNI PRI IR VO PR VSTPI WA VY
SIS ks omge G sn dam Y Of oK Y L Juad [65]*
A QST by omsn b Lanl gn das Y Ofs s OF oKy L

3 00,52 Ol Gy e 42 né -s] dittography? Cf. Hebrew variants.
G O graphny
4 2 loas A 15 pain] ed. : 2@ A, cf. Hebrew variants.
* The Arabic text of this and the following fas/ is corrupt in several places.
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J2¥ QAT )l Wil halo e Y OF %0 Y L 05 Of o Y
o L @A a3yl o &) 3ey W3 s s opmpe Of
U e Kl 2 @lspmyll peleals s Y Ols ey O
T IR NS IRCVUIL TP S {FPY TR PR S FLVON el
S S Sy Vs b gy OF ooy azngh G Loaal ¢ O3
il g ey ol iy Vs g Y OF o5 Y L Wl
a1 Call W sy gy Y O o5 Y L Gl o W
Hodls L aasy ¥ Oy dagy O Ky I el Led £5Y a9
i:i\f_,..m_g K:JL,..._, A.ll;_,) ¢ &3

A fol. 185 ¢ Nf Ao Y Ol (K Y L ceyf dﬂl ru\!l . s [66]

l"""'%’l‘*byulufa\lw...)\.pl doss OF oK Y Lis
22 O oS s ol 0L Y5 (L e i e3pms e
YUl ity i oo Slasaslly L amey Y Of oK sed
g U'waghﬁﬁulu@ybjfi&'%yyd’ug“
lels™T i,y ol il cdagy Y Ol s OF Ky L e Lonm 8
U'Jhyuluiu LWI}@.&l)(NlJ?ﬁyO'()KHYL‘
Mhymuwdiﬂ__‘vd@ygu, A Y

—_—_

I ?UL"] Supplied from Hebrew lysle] ed., cf. Hebrew variants
e L E Y el A 06 Y Ol O A, cf. Hebrew variants
6,7 “all] Ciny A 11 after Mol some words have fallen out,
cf. Hebrew Variantg 13 two words apparently omitted after 4= Y
cf. Hebrew varians 14 second ¥ O] OV A tas Loon. .. 00
A mg. Proposed (i e 7 Y Oi] Ol A, see Hebrew variants
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YOl dasy O Ko Ly el oo 5 1 D31 o el 6l
hashs c sl Loy Ju§1 Ley AT s PN ETE
Loge 65l Lo il ¢ 591 de o801 Loty ATV e ORI
055 Ols Co3529 (3 Lail sgd ;J\; sl 085 O . e [67]

WO L Ey L spagl § pais Ll sad ont Al bbe o3y &
L L a3 Koy W] 1 5 o ¢ 2amsdl 03U 5e8 Aesl 4 Al
A3 f-u O G UK e OF Lgds odns 4ss5 & s ol & LS A

OS5 ke ssasll el oy bus .b,"r_'; Wl 055 (S ¢ oy A Ssasll

. &
I0

15

O o LU S50 .QLAY\QL&‘&“%;&OTJ%M‘\?
eL‘).d'-’é‘_s o A 1A el ol .f:-!_,.g Ol 5529 Joast
C)idiu r\.bcwukuiébu’fulﬂk\gu J.:.\}
-u.f-) olduu_rgwugb/dl,‘G@leadouu%ﬁ
O Oly cong 2T acys o O Ol R a.o)_b_,_gg tL-:bLa_’ 03 4>9
conl LAl alai (5 aSHLey L alaiST N3
5 3p A | L B OY sms)l ol sad o A LS L i [68]
Jho Lgts daly 055 Of 505 ¢ gmadl 13 il Gan SY ¢ fate
Code gy 1 edsmy i &1 &bl L bzl of Ladl Of 230
Y s L edsms 5 LK edos duis 13] eds Wl 03y d HU Lanls

-2 *=s— Y Ols] A omits, cf. Hebrew variants 5 c—adl A
8 A=yl d] aesi A L g3 A o 3s=3l] proposed >3-,
bis, cf. Hebrew variants 15 s8] Jus A
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N 613 g Hool et dl it o5 L Ly cad s 95 &) pas
U

Moall odn e e Y Mool Spmge e il Joas [69]
O &3y | s gk o ol OLl 53LL L) 035ms Lo el
OF als e 8 Sl st Julaldl clizdl Lo ‘ou,,;,;;:.!'
Of e oo el jlas 1 W1 &1 o o wladl . esdl ay d“
Y1 JLad) Sl celiadl adl jlay run S5 3 el O55
(Ot oy all g BBl QST el U1 63 of Wils s
Lelis 055 OF e oo LI Lgsf de s ms cosledl Weoal
Esh G L aay, o L SWl s | sl AL g2t e
et daly il sy calbUi @Ml Ll e 13gs . 35!
OLesh 1) olials LSS (M ede e ol da b 20 Luds
s Y _uu Headl G A3 UL L g ool ol wnisTs
AN e e il 2T I e a3 B 0spay o) Ly ase o) Lo
oF L dL@-—‘-:-AI 3 dass rl.la_' de BE e U 0K . s
S sl & ry Sy L 4K sei Juacs Jlgzd OF Mg
re"“‘"°l‘1~4 ‘J&Lm(ﬂ}g_ﬁdgu—-r)?}y_,(ﬁjydg
| QasTy 55 gl l3gms Yo a8 La plased b p2e 35
AT OKU{G.\Y| Ols wladl wgu.rqm Of 152ls
of S Y

S UKL?"’ {,_A_, y_, dl!‘* (o qu L» U_}K-‘ Lol b_,aj_”

_—_—

1 ¢ W A adds after first p3)
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ARABIC TEXT

Il ks 35mpn Vs 3pmgll Ul . (6391 colW) 355 Jlgtad
‘1;l“-SJ-J| Hondl n e 8§ 1agmgs oda o0 o5 o L g
POl i e om s L i el e Sslendls isles )l O
ol ‘ﬁ.ﬂﬂl\ eYlgaayl g sy PR P Jlgz=aYL Laoa o
s 8 el Uy 3UL Ly sypmally L] aSdl il @Y lgzY)
o Wl L el e Uiy 391 e Lls A de LB e
Crp cOlys 3] Bl L s GE 131 e ceds oo gos N s
ul{ua“l, u,,dgq,_*_g ‘)}ﬂ A UES oy ‘)\,plﬂe\l.:l_:_x Y
Lale o AT Lily | s sy |ak 0550 &5 &6 ‘b.sbl MNxs 030
10 W ‘.s)b! as,ylsy Y Las L:"-r-L‘ O L

55 L gay ¢ K il oylee O 1pab ;-).33 . Jmas [70]
Tilsa 2l 5531 Of Lol 09T 58 il oo Gradl e oo
let (I 6,2V it el Lsly as,aly eyl WA i a
oy KT Lty Joedly paitly S8l o &5 leit)l @Y laisyl
Is O JM Ol cLa s o 451 W3y  OpbIle Lol eNomy | el
aces ol WPaaly 0 sl Ga ol ax e ez 21 ay
odo e S 050 Wl e leg aaly Vo 05 OF Wls L. 2T

4 0 L cdaazad 13] Uly cclizdl & Jly b | cldaxzal 13] 1)g,2 A fol. 204

B ol 05Ty Loy o5 b esaled)

o 2y L e p Vs oL Esbedl O] Oplsh Ui O] L Joas [71]

3 after Jlg=u! words are omitted, cf. Hebrew variants 17 after
YU words are omitted, cf. Hebrew variants 19 proposed fL’
20 after s5bwd! words are omitted, cf. Hebrew variants os A
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S el ) Cfué;fY_g(,.l_g_gdL'JQ| wils Lt (31 dWd o
& P Wl Yo e 201 ST 575 L o5 |5 e 050 OB
el e el Sl 05 3l Jadl e Judd 1)
Fod WS AT 6N e Lase SN sds 0,55 S dal I 2350
de oWl Jle¥y I of ils Gl asledl Uy 5,21 oda Lazs
BBl lecdss e ol dypams oy Jadl e all Jpuan Js
deela Yo Wolall JWa¥l 8y e G il Yy ¢ Ilel e
O aus o ealys ssledl G e diel o0 F @Uils | pallid] Jod
O o iy 5 alilias o6 aSTR L e e e 4550 & Bm
b gl il 5 Wil @ Gl Of @il . pallis 00555
L i o 6,21 530 4y L 0K ol 0555 W Lgams ol
Loy e dlas 5301 5 de Aoy da i (0,5 U5 L ‘Ja_af
A""”‘-AKLG—TJ’ & sl of auIJ 05 Of gy 456 el o 4
de Py G5y casy 2 53Ljs Lk JI e S5 Lils
L a5 o, g}wdlmwddm IS ¢ ad Ll L 2y
SR A, Glay dly L Je u’)—_v o,.z l,a_.,l s Wil ozl O
Rl PR P 2 de Lom 45T Wil sgi col]
A fol. 206 A Lo onie L '-e:K| db—»i“ of S5 Q‘Ki s L UL& K lis
feoal O Ui..,,).u 13 rG_.Lr. Lngu s ;u.ul__JI C“? o oné

1 after g, Words are omitted, cf. Hebrew variants 3 after r\a.”
Word: ar¢ omitted, cf, Hebrew variants g wlsic A
9 U] A, A 13 ! xful‘] sl A ax.] A omits
14 U%% A, but of. Hebrew variants 7 S5 A
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ARABIC TEXT

I3 i L ey b O i3y Qa1 bl 4 e Lade
o AT L 20 Yo legdid s Lgll e ity Ul
Flril U QST L A b 59 W10 el A Jud
Plad da bl 5L Aoy ) (D) ol as,is Al G Vs o

s A e s ST Ak e el ais L.w_;_s,_-ﬁo\.ijus :
2 ol Lo olasYl Of Gy 538 . am lJa_d)._,u.als? A S el
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O OF Ul e ol bty 3513, 0555 OF J (o JSLa
Vo diadl § J5Lad) dab Winby b,m s ol OY @llds ¢ Jlas
10 coledly Gl e o 2 i le A

3155 L b o iy OF @l aisiy W31 oWl L Joad [72]
o o) call o s O35y ALy € Asms Ao E3lew A
el ashy aSl Gx o0 g5 sl |.\> P.Ja;ﬂ @l by 4l ogy
Ao Y asl gy Je ¢ o.\_‘osc“uk}.‘-_\uol{ (,.B;J«;
15 ASes iy Al A Juam A5 O @M At OF @y (R JU-RCAN
SH Ol 5 o pom 4oim G5 Wil o gl 4yl Vs axs 5a
¢ Aol g N L osmp 0y i OKC_—:% Jr AU oy e Ll A
coolew 4 slap @Ml At b e sl I :,% g

i Wl o @l Jomeiey OF Joltl s pod o Sl [73]
2o Jal ik Kby dy drey L o oo 51350 4T L el 6 Jus o

1 after al=ay two words are omitted, cf. Hebrew variants 3 Aley A
2 .

7 Sl=] il A 17 after 4552 words are omitted, cf. Hebrew

variants
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Afol 21a axii O 13] woll e puy OF sy Lily ¢ adaiy f) i | iz !
A.‘d..a.lsu bbwgﬁmyrb.slb_,um,\ll‘}“y
wéf-ﬁﬂub D LI UTL}JCJ; O i u,.bu;fu)”
Lol 0l Jal ell o 52 Lily L Joads gm 4y Yo Ol
T P N
o N5 né sl SLLSI UL a9l Ly wlll U sy sl
i b wyiy Ll o Jadh el Uly el ol
Wil QU3 G pgs . ATgey A35i5 S3bdl o Sy &Y GWly colss o
T Lo sl dny Nool 530y Lyalns bl &Y dlaldt o o=
Oekis U Je il g o i e il Lpale Npay ¢ gisB 10
Oyazice 3 Opigecd (e o U e Aokie B e a1
Lol wlgs O
ddi Liey bl b5 awiy ble 13 W1 sabdl | Juas [74]
sl el ol b ¥ Lal Yo e gl e 3G« a3 aleiyy cugey Y 41
Ol s cigay ¥ Ol e 451 5y o ‘3_;_9_» e OU ¢ ile 15
Al Vs cay Ja 131 pm Yo el o ez Y oKy | palke
W1 g ¢ able S by deedy il oi;@,irt.._gﬂ,, Aty
bl LIS Wl Y absiy dedy @I oigﬂ;ﬂ,w,bl%
Dgall Jol @3l 51 gy o ¢ Wy O e Lbls 131 1 sy
OU ¢ @S5 L 0] 4l s o Bl 5l Sl 3 Al e L2 Y

s LIUIA UsJGls A g fehe Ldl A
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ARABIC TEXT
o O Ui Wy | e, dlak salendl 5o Ssis Al )b @l A fol. 21b
J ‘L'L‘.'CL—-J ""u“"“)k’ d"ﬁ' Jslil b 131, Jwed [75]
de el Sl 1 QWL Lals G ase lage daall ol de 2l
5 Jde @l & o OF Gl ¢ s s da b=l a2y ¢ A3l Hlak
el e anlas] Jes Al Jol Q9o auis Ay
Wil 0K ) il Ol Of Oay ol o 055 - el [76]
W35 ¢ i (63 ad G g Ob O ! i3l WS oy
STy Sy W A @slsjl s U5 S OF 0L el 5
10 il A5l Oy JUT el Of sy als . Juasls Jf' @yle sl
Dylaey 1y 8 O SG Wil il OLsYl Of Gap O350 b O
ols fe"““' Q% Of e¥on 3l | Ins v W@ylies O uid]
S ‘U-'L’ O}j—\a oF 1 eh Of Jdl &l am 4..)_51’514 o) | gl
ol 5L Y bl e G Sl N £ 2! cLdshs aToML
15 ¢ gl oF e Yo lge 0,5 oo U b5 OF i ¢ eyl Yo
Ly Lis OF Oay, 05,21y . Wblae (el Liispas 00301 OY sy
O Ll OF Yy aally G55l Vs QWAL &5y L ) OO i)
Byl (goe o ¢ s (83 e O iy il IS il A
Y Ol o) 530 Bl 3550 Of JI elss & g Y Of pa il
OM";TY,F‘.?@UTMJ J\L@Jufouu;zéd:g

i S A hardly:i.i cf. Hebrew  &;lg] &6l A 1z A5yl s A
L A 9 3] & A 20 second Jeriwd] Jesiws A
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e B

C'.««.Léo.:\.ﬁ C)"‘"G:'L;“\%'L:‘w|bl"L-3—;u‘)\"|r

A fol. 224 d_Tu;”_,_a:) ¢ oLyl Jagkgj‘ (y-“kU" L.)_g-—(.g Ll ! Ndy U)La/‘

A3 OF %elpw Oa Gylin jLo JUT sia I Lo 131 45U ¢ (g, 89!
5 pets i o () 5 i S Gty sl 0 (A 0!
I Y5 Gl Wil e i il ne eyl 13] 6 ol
ol @l oy pmad 36 St 5,21 5L U1 eyl s o
Al ol a2 o 513 e il emgn L1 OKTISI JsT gpd!
Lol ) JW aie dI Jums s ¢ U s ielins aypmzy O
O ¢ Wlis Glewdl 5,00 gty Of Q1 4 i 21 !
Vs 4y OLiVl g oy I 52T 5L o wims L Wbl i
L ALY 4 ru“l

W3 O dgr &l Je il CoSF 035ms O L F . Jas [77]
Al § gl Gl g3 oo 35mll (@il sas ¢ dlly oSTY!
Sl Sy 3L oSy ol LT O ¢ Sy lem (I eLsd
S A Ol e 3 _ad

o= I @s prly Of s 1T e 2l Jonin OF L Joms [78]
ey el e 1T @3 a5 sa 2T o2l Jasy ve gl
N sa el Jelidly 2T aie o3y O o 2N el 055
WS e o3l OF Ko Y L oag 231 Joiy L ce il @l aie
bday L Joriy Yo a5 2 iy L 8 s L 5y L L 2T
gl 2Tl Qld Juid a3 Jo5 0 08 L dI Glass Y

3 e A 6 Je=dl A 2t Blay A
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ARABIC TEXT
O Ll sy | o T s ey Legmseg 05 Js¥1 d G0
| 4l Slasy o ij@&uolddb_ﬁ“*yﬁ'ub}"ogu
G A gl s e, ol 2T Jei Led] O Lo A1 e 2l A fol. 228
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9 J= A after 21 Proposed od>3
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7 After 2" a blank in A, cf. Hebrew variants 16 oda A
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B G agmge ;aslYl OL @ OF Ul 0Ll el el ey
5L )N Ol 5 aeley i3y L (Aol o el dalsy al
U3 day dadmys Lola K a0l s a1 0Ly ¢ adey O9Kw
J ol 0L oLy Jle ez 13) gu.\rr, ,waz}i, gz OF 4 &l
el Chatly @3 sae 3257 de pon po ol et et o Riw R
Gl o pasd pased Jo il Loy pUea¥l Js @i

8 lais] 4t A d=:] proposed aslxy 16 )Yl 0Ly ds A
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o edie 9,0 Low 05 =.9- eyl ace {—_;—5—”4'3 i wletis J
Ay Pl i § eVl Ul ol e o3y Ly axed
Ly el Ly el
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s ey eh Y ol oo cann i oy e cpm sl oy OF

Ldial dysy Celdd

1 proposed #U C‘LL Wy ;J} or omit O 4 wlebal A 1z after

- 4=19 some words are omitted, cf. Hebrew variants 20 ol A
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L g 32031 i0Le G s L lgiad ¢ Iom dules dile Lol J*
Js O andy | r.—G—‘L'.'.—;t"‘ 5 st :.ﬂ—r*-u«} e o2
@lsd Ol I gz Ol Y1 Js™ L1 U1 gy coluld!
G Ilas dnlim & s i O O 6y ¢ttt a5 Y1
A oY g Ly Ciall 0L G ey aims iy, OLS
el O G e Al Wl g gaams b2l 0L G 35T
Of 365 Olu¥1 of e ¢ @lbeadl U1 gty pois¥1 Jla a03S
cedls @legdl Jyol oo slasil Xl e 55 1 gyl 0555
ol S Tomky ol elil Jo 570 udly wligdl of eids
6 iyl gol oo 45T CGLSYL laadms lgs S 0555 15
O 365 s )1 s Y1 5035 Lol GG, awdy dos ¥ pay ol
UIP - SO O PR PRUTE RS
el O e A i el 5301 Gl SI, Joas [88]
erbestadl sty Loy OS85 (D loall sty Lo Jaxizad (1
et 3 e Jonzad (I dluall st B delip Cili 57 ¢ Lgd 20
a5 G e el g Jestes 31 OF @3y L Led ophenzadl

2 Some words are omitted, see Hebrew variants 3 Glestay A
14 J<] proposed o= 20 @all] proposed syl
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ARABIC TEXT
8 labemty JEall S5 1l 3,81 G U ¢ e J26 ZWH O
AL Ll 5wy J591 et A o NI IEY
L Ay Wl Gl Al lae i, 858 | N3 e s Afol. 25b
ARl )y ey O ) 5l AW AU ad il AL
s aully Js¥ o) Badd G Jastes Lo FEEC| QU E A Y
lehortuy (N iy ol 5301 O5n Jomidly Syl & S gl
o =il K 501 g ALY Je il s el
dj;i 3 ‘L:—u)z:J\ 359 e Jemts L G | Al dele o iyl
Joris s om o Sss pal ‘H,f;:.‘l il A A olula
o LR e LU e e L 35D L @bl Sl e
Ll 3l § ol LU Glipl Sl o oty S8
B QST oy Jotn byl 85d] alenzen Ly colelually
A Kt G TSIl g Jaries L i 0550 O 7 e izl
Slaol L5l e Byl Jees b Sl Je oWl EuS 3y Sl
s il s G LDl e Jextes b duled 0555 &S ¢ (LI
LGy sty il Gl Sl Je odR0s o3 33Ls55 o,
R P P P [ ICJS | PRy ([ WS 75 RS WS
Lo e S ol 5500l oo il aleniay b dles 0555 115
oo Ass pn L fe Jomk Gpa S OB dladlyy L HUST e 4y pak
20 Ll 6 dh b et s AN U, § Jenid 13] asys

r Jdasll A 2 Anid A o] Jomedl A s o A
9 ;.;J] proposed :;,..:.Lo 13 deads ,..(i‘.i.:..)\] ed., cf. Heb.
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A fol. 264

THE FUSUL AL-MADANI OF AL-FARABI
RO Al G Jammad 3] ey o O L FLe e 5adls
Ly sl Jin ¢ QLY | gy Gy (D1 B5laid] g8l L wyiSTo
CUE 1 iy i ¢kt B e ol UiV G e ¢ ans
S L my s 32 T S0 0L
s b Uy 2l & o o L) L O I e, Gl
S i T e B G G e Ll by D G 559
OS5 O 355, 54Ky iy et sl elealy Laye Joo
iju.-\ll ¢ Slally sl Y1 el el o 31 islaYl elay!
e~ 3 ol o L1 G @ad oY Ly T f 1,0 el
el ade coagy salil wluldl ¢ Pl Lt o Jsladl e
Ol Ul | Jablly 6L d 35 ) O O ALl ol U
Ot lly ¢l e63ys Badl G gy JolidG g
s
< G Gya,0 Bl 1l G MUl et Sl G Joai [89]
OF o iy Ul 0, L1 Joddl OF Loial gy oy gve]
G T ey e G e ol (D) LAl Gle a5 oLsYI
™ R K ) e ) LA QW s ey Lt as
e e 05 Vil Sl its o @y le

"‘ b o7 . . * : u:
O (s Lejl_g Sexoll L3l 3 AW L. s (Al ada oligg

5 4U)] o=y A 14 first 3+ repeated in A 19 after sa a
blank in A 19 L-'A;‘)A] A margin

* Thi .
al-Fﬁ{Ptlﬁf as/, not in the Hcbrew version, contains an abbreviation of part of the Tabsi/ of
abi (ed. of Hydcrabad, pp. 10-15). Passages of the Tajsi/ in the text are overlined.
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ARABIC TEXT
do Y eSS Yy s ¥ e s o Of i b oals S5
lootas Lis Lty Lup ielall psboll JLeils Olally 6,11 JU5 2L
AL a1 sl el JI AT e g plids oS5 de
Mand) @BVl gy iy s Y WS Ay | (D s L83l A fol. 265
5 080 Ty Lo 551 Jlaidly ikl J5taadl OS5 A
Al V] 0,0 Y al sy Ll Slualls el J5Ladl

SIS e oSey Yo WAL AL A ey Ay d dnys o JEYL

r" e olaeVl o oy ikl Eauda)l fl.-.- Of pay, 1 Of €uls
pUie¥ls slaseV sl (I elsl Yl J iy U T
o dfsledl placa¥l o I A5l sy LI i ¢ elidly

Gys ¢ 33U DN ypeatis egk el sdas Jodls JEYL Uls sy
OF I 83U U1 Yoy cais OF G glad (1 oLal SNERWE
A Gl Jlal dl ed an doms of L drsledl plea ¥l U1 aemy
LV Jleazad de & G 05500 13 (a8 13 Lays 13 L (ol né

153 L Y] 5smsdl 65l e 4t Lud @1 ekl o bausdl @ Lale
G A sl ey 1 oLl aslsiY dagy M el Gus e3sas
63Uy Eommhdl lspmpll § Bl mditns lgamy Lod doabell

3 proposed r\--H 0 o 2] Tahsil : JI f“ A n #rs A

z 83\ ] Tahsil : A omits 13o14 gt 1 L]

né L&l 3L, Tahsil: A omits 16 1325.] 5 132t Tahsil : 5 =la A with-

out punctuation (? B3) ] onesdl Tahsil -] Tahsil : A omits
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A fol. 274

THE FUSUL AL-MADANI OF AL-FARABI
o oheitey b vad L35 dl 63U dI vy OF U] L) o]
G 35l ©oks mad Wil ¢ kel S3las Wi 4 35m 01 L
Slaly el Ul i Lot I BLYL e Gl lasliz!
Loses L lgrbals loynlsmy Wilsd oo condly bl pluadl 5529
JGal Jadl Jis | bl puidl dly Gslewd! plaal I gmio
OF A1 bssms 63l Ll sl (6,0 43,0 JI Las| Jan
Spm9 6L oy o3liul bwﬁdwuﬁ ) (63U = (}L-l
ST o D @lasmsll aigd aded @3l Layf B9L) 45,01 @i
Sladall e copale o bl U1 Ul et Eadedl o 135m0
:}: L s ¢ oledly pamdll 5 g Slrelad) dy L )
055 lalal g (1 DLy Wl ey 5557 telal e (1 Lads s
i3 e P s OLsY! G (1 Exedall U O ohays ¢ QLY
OV 355" adoly o @il JLSUI U1 L Ol s OF &
QU3 5% Lgy OVl gru ilie (630 Ul 45 gl OLSYI Ol
Pl g il DU U1 gl a5 0Ll 0, IS
Of I bz e o il 4y il 53l Ly Iy 11 (s,
Jot 3Ll edn o Kol T 4 055 OF K5 Y spmse I o
o575 il (I @lagmpll mad s Tadls J391 5 4ms1 mr,g
ke st ¥ I eEV0 Lasgas ads aey ay il sa 0559

: L] Lo A 2 SAJA 3 apparently a lacuna after ¢nf.2
10 C_—u?--e_s] Tahsil : by A n =Y JLSUly bW Tahsil
12 {WI] gl Tahsil 13 & Tahsil : A omits 16 Ww]la A
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ARABIC TEXT

s L lopapell Tams (11 050 g (I Y JuSTL s o
clapmsll G IV B s ey ¢ lplad ail @lygmll des &)
505 OV &5 ala (31 20 e amiy WSS 5a5 U3 ms
Al (P ey o o OV aily O p3d a1 JLsI
S axCayy Jed! el 1 iy Of jain daes |, JSOT &S Oyl
dandl a3l el o0 GU | alany OF 40 i L Jamd ez O

éuu,,i;-%jl‘j_‘,;&iug,;al:;usgu‘:j.uj_,s‘loalﬁf,_y
o b clegd SR Ll BU olle Lo O ¢ 5T 54 @t
CoUSl e B a2 M aBIly el Al b)) R
o OY sl uau:.-:ic,.ﬁru\ Ao 5505 ad ] GBIl OF @l
Lily ¢ @@&@ﬁu\ bl el s inles Ny oSl ol
Al Jhs OF GEl Ul Sl e 3% ey Bl el e gl o
|il.;=_al:.LcQ§,.llL-,.,Q_,£-uL~__\f\.-J|:bY_9 cacee Ale oL Jlo o
ey ) W51y Sl ey e a0 ) S ¢ SRl )
s :\abi_bﬁwwgw)uum“}xu\ ol alad Sl
o Jls SNl JaSCul 45 o dle @A L Olslam L8 s
e 4 055G OF o dmda sl O Jof Dl yaazy aJl ol
Al JaSs 5o ol (g o on Vs ek Pl o e
Vs S Gkl Al JoSCm g2 s a2 o O S,B1
20 . Lz FAHL;'J» Wil syl g &gt ¢ Gl

13 proposed sbas ol 15 lgale A 17 Oloe] proposed Of _ae -
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THE FUSUL AL-MADANI OF AL-FARABI

5352 e OLYl i gy (I o & SWl doaidl . Joas [90]*

il of 1Y S Y TR WU LLe g il o L bl

odag jlad sds ¢ JAn L g bomas Lo lgaes ¢ 2 Kin Sl e

-
.

I el 29y e L)l LA @l Gl Je 35l b
SN S sl Ul i Je sl B dey o e 56 35T 55
RV WY RS- AT e RV DR U NEe
A fol. 282 Sliol w2 g K Y Blol 0l G | O 6, Joes [o1]

eloall 5l leaz il Jla of Lisle of ale of Lzasuls domall
Al s O T Ol oy caid acsl Ly gy Oplany (3!
IS ¢ el V] ! Gl o Loy OF glal 6 e Y ol
AT ST Jladl 2w of 4 oK Y L s 0,5 ob ¥l J-
oA J LN e ds el V1 Lz s OF oSy Y
CASLRA JE Y O e e gas dui Cl’ oo dSlad g5 of Jed
&5 O ds e oKy LT sl wie Jily fly Of ale Wil
el e ) S cinall s g SO s W2
djL‘:' FT Al iy 21 JWI @b 1 OIG Ay of gl
J’if"dlx.iwwteél.__joiwub Cailays Jely doall
=2l 0w Ol OU ¢ ittt JWil sty oymgmy londs G S Lo
ARl oy bl g e 1 JLSN dal o peidly Lead!
Al LS Jal o il

5 4= e f] supplied from Tahsil, cf. Hebrew variants
8 &b A oo A 12 (25&] proposed (&
* Most of this g/ overlined) is also in the Tabsil, pp. 21-22. Cf. fas/ 89.
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ARABIC TEXT

STk e U L G s e Y e 927

Yom QLS e ol 5 e sk Ol dmg 2B Y 1 U

e S ATy a s Alsl Sl 05T Ol ool s 4 doss

U e Be BT GLLYL aal A e g oo SbesYl ol
5 Leud @ISlan, o, deyen, 3hadl OY aldy . g ds Yl

2l O (g, G b et il el plen¥l e R1S]

&9 AUl ke Jeiy L oeslass Akl o legim LA

| e el e 00 35 S Bl i S el el

eVl Ul s ol G 3ldl el 5,k S Rl G Jlazed) A fol. 280
o de G e s el dlaedl oo o 5 et UKD Ol

el U it JlasYly 5Ll o sl -

Sl A6 sate Al by sad ol NS s L e 93]

Cakailly Lanlall o Gl Gy byl 5™ 6 Lo e a5 Lo

Jezr s W il L 5T LK Wl il @Il Lialls GgYls
15 dlee ol adlasl ik, 291, g a2 Rzl R

el Wile oSG L Ol ¢ el SA2N LI 630 G et 5 W

B o Badis 055 OF Al oyl Gt 13 36« 3591 Lgale 1

ol aze SR G 65 6 Jom e W) AR k™ sl sl

11 proposed o LkJI r2 Jei] supplied by ed.  J35] J5>5 A,
cf. Hebrew variants 3 e A 16 W A (Win L 14)

18 4] d@les corrected to 4z A mg.
* This fas/ is not found in the Hebrew version.

169



THE FUSUL AL-MADANI OF AL-FARABI
5l 6 L2 OF de oW1 o0 391 gl 25 L Spm OF e 06 0D
Ol Joast OF 2 Wil s 6l oL G anadatly |, L]
S @3k G o 5o W il LE Wil 0SS Oy iy Ll pbe)]
OS5 OF 093 1,501 oyl e iy iy cdiadl gy o) 221
asle ohai 780 T 65l g Jez e W il Lk Dl
A L6l G ila o A1 I oty O e 4wl
VT 055 O e aisle o O gl 40 €yl (el Ao
L) dalgy Lo slel B I sl gty | daadl dor o L dalye
e O e wisle Jas Y el a2 Gl el G o oo
O 3¢ Jor daall § pa W 15 4 uwihasow,s;,gq psle!
o»jﬂ‘ahs;;b,d@az?w‘gﬁu(}@ o asly Tl b

A fol. 292 (sly 13:9144‘3'_}@: Loy ‘;:,.Ea:grl.kgl‘_”si))\ Sk 8 e L iy of

w

SO gy 6l o3y ¢ bl s i 5 sy 5o
SISt o ol pa el
el il Wil iy Lyl = N s L Jeas [94]
Lt 2 o9 Llis y, S Sl 4 o Y iladl e
SIEBU e aTe Y ai sl il Ll gy cals
S S 200 e e Ll L il oVl e 5ya2dl
Osdaliy W Sdaly arn e ol L‘@;} dals adl Lagi s ¢ i
Ol @lyg il Gy il o Wiy e laals lgaé ols L 10

U EOY a1 Gl e e 0,55 ¢ 2L Y
T e

1 second =] j42 A el oo L daadl § iy Of A,
cf. Hebrew variants 15 J-a$] supplied by ed.
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ARABIC TEXT
L"""He’“uC‘u-‘U @_Lﬁuj,jj_;?lué,_é_;y’—uj_a
GH b e G31 plan¥ly 591 A8 L o €59 5t
PES] glaVis L il elsYly b)) ey salaudl g5l
oo =l Y ceallly 5l § asballs oS e el
s eade B0 ) uai s e Of e oS8l ol
O e 5K ¢ a edEia g Gld A R Uil 4l @435y
et e Vs ligusis op gl eys Je Oz o OB WYL
G L i N colgu Q1 Ay 0552 Yo ant S 4l gl
¢l Loyl g Ll o 2Tl e o &Y 5 1aals Lgsye N
o LI (g gl 0 e GHIOU Uil Ll lgaz
s °U-:‘-J | gpslles Je Uity 45 Gl OULRIL ity
l;b;Lg,L;qL“y‘_gﬂ\waJI}me&‘ A8 4 Ol
lgbrd Lty Lyl lags,e Je Wiy o Ay Jb Ol P W
Y UK Ols Lgrslls JI 635 @il Ga el né Bl as L
oo VL ae any e Ol bk GH A B GOV cwL
o W Loy Ui o) dalls G Aoty g Jals 5 &35 1 ol
Ta) LI GBylenlly e lebanzay Y 0K 0]

i)l 43555 Q5 OY caaly Jslally JSWN Jsmazt | Joas [o5]
SV Jgmasell G S| am ¢ sleddl Q) alslas ‘ugy Jstadly sttt Ui

20M}|5‘ A;Ld.ﬁlbluﬂ\ﬁ)&ad_suﬂ\é-bw} ,AL«JI_”_,_b

9, 10 legie A 12-13 PN VR de] sic A

A fol. 29%



THE FUSUL AL-MADANI OF AL-FARABI
t%b&.?s&u-,\_ ..,H-l-o_g aa d.sLd‘:,_,a__! 3'_9 :%Lo“':‘-j
Cdedls Ll G Ll BLYL G s g

I
1 after t W words omitted cf. Hebrew variants 2 colophon in A
G4 et Ly Ol i elaaadl sl e e Jomattl daS
e Il sy e e i1 ey Ul ey ae s R
Sl Ul o ) paias Byue aze ayl e o2 O Mg & ponpl i, Al

Tl syl i g9 D S oo e G GVl gy S
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Osbd\s)
()
(1)
(1)
(J-N
(0

ARABIC INDEX

Numbers refer to sections of the text

d.:t‘ 6, 29: :at: 56

S 5 4
ST 25, 28, 35, 43, 44 50, 51, 80, 891 WU 61 S
25
71
J=Y 73

);f 61} ):t) 79: J.';t:-a 49, 79, 89
oAl @lsal 56

31 36, 45, 69, 943 &3 23
&3t 13: St 13; Gif 63, 69
25, 8o, 93—

81

73

341 D0 ;..

Z 0,

Aol 25, 32, 34, 55, 64, 66, 72, 73, 78, 89: el main
heading, colophons, 42, 83, 87; Sl 63

25

‘-E'JU 77, 92: :ESL» 32; =t 22,57 3)\:3\ 25, 92: Jl.‘_‘,_. 22
13, E.L 13

‘u” 57, 76, 81; u&Jl 11, 52, 89; Yl rg,u\ 48

o 90, plur. 'r;\x o; '&.ii 54

(_}"t’ 26

g«al 38; lws] 48, 88
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rom)
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(on)
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THE FUSUL AL-MADANI OF AL-FARABI

main headmg, 28 550 daoaldl ‘_}_M 26, 27, 28, 58, 59, 63, 737
24, 75: OAl Jal 4 s ol u.\.a Jof 8g: sl ol J-°
735 Jalul 28, 63: Jlg=ul 8, 69, 89

ST 88

81; 47 17, 76, plur T 6, 28, 295 JSUsl 31, 32: d,l 64, 66°
51 34, 49: 031 54z ol U1 e 9, 92

OV 74, 80, 81

70
:L.L...‘ 28

lazl 31, 34, 57; '-*-» 56, 57, 69, plur. &>l 31, 89; Jy1 Tt
76, 89; A..-...JaJI 6.3L1| 89

12, 47, 58, 80; d—lq-? 6, 90
I 3, 4, 18, 22, 23, 24, 26, 54, 76, plur. Ol 3, 17, 37, 87, 91
(SL.-” &> 8o, 93

16

i 16

+4 74, 75

Sl s

42, 65

86, 89, plur. cpely 32
Lees 86

20 820 I, 5500 6
Sla 3

3,6

33, 765 Jha 68
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D))

Ju
(e
(ob)

()

- -

Sy
(J%)

300

O
(J42)
(&32)

(tJ?)
(=)

- -

S

ARABIC INDEX

=10, 34, 85
ST5 day 6

3

¢ 81

38: < 63, 72, 73

3 2 2 2 0
561 £k 56, 56; Uik 530 Jl 38

1 5

b o74: oo\ 88
89

el 53

Ol 95t LS g4t Orlae 94

S 94
G1
76

36: ¢ 4, 47, 79: gl 34, 565 o= 21,

g 89

28; 3.9}‘ 36
3
Jal 8o

6, 16

L.)_,:_J-*f 80

9 -
Gl 6; W3l 13 L3212

T2l 63

'-=-:§ 41 :;._\)s" 88; 443;' 35, 43, plur. '-,ag\?‘: 35, 42,

z0-

53, 69, 925 S,= 53, 69
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(i52)

O

S-0 -

OB 5>

THE FUSUL AL-MADANT OF AL-FARABI

w

w o:
L}J— g_,» 89 (S_,.f’ e3> 30: U.Ll_l s> 7, 30: U_g}.u e 7’ 7 '
(5)1” ey 30, 32, 89; O4J! =|)>' 4, 22 rll_-_ll r.|,,.| 57 -7
4yl 23) 25, 53, 57 u"“"” “J"' 4, 6
73, 74 C)-?‘ 52, 72, 73
eba 71
6, 34, 76, plur. rl...al 5 by plal 651 Lpur pleaf 65, 89°
-*D\e 28, 38; s.}'.‘ 93

] 3 ;
257 g8 04, 78; nial 54, Bo: plazal 78, g2 oy delz 54
&% 16, 25, 31, 56, 58, 89: w2l 54, 89
oMl .Ll.a~ 4, 22, 23, 24: Al A.Lu? 23 e\L.:-b 6, 17, 63, 69°
A.L;=L|‘_;38 Ala..-‘—|dd.~.|363 d..?[ 2, 6, 93
38
65 22l 35, 43, 44, 50, 80, 89
71, 83, plur. wh:,f 655 wils 16, 25
63: (uu-') Ol 595 Ll 63
°‘e:~ 54: cs>le> 54: -\ﬁlﬂ 54> 74, 75

05: llalll 73, 85: Llalll o3 731 el @l 83, 85, 86,
87, 88

S w -

52, -‘-—-—ﬁ 8 41: .JJ..:-' 36 63, .LLm«Y' o.)_)-:s 36 40 9o: 83 S
CL»M 50, 51, 54: (MJl 834> 51, 52, 54: A 539> 54, 8o:
LS' ) ob}a 30, 41, 54: du_,)H 539> 306, 37, 38, 80: fe.nﬂ 535> 7
J‘l=~ 58: y5= 58, 59, 63; ysla 23
65, 67, 71, 78, 89, or

C
uA' ST 725 4-.»...6 57: glﬂlup 70: rLAJ|‘\~£94
rl:p.a' 82 l>=. 41
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(13=)
G=)

S0~

o~
G~)
(£2)
o
()

ARABIC INDEX
S94st 1o 22
78: &isles 5y, 81
34: G360 G 6

3o

34> 54, 565 @kl 56; aSlas 58

“-‘:-': 16
63, 75: 19—’* :ﬂ)—* 63; > 63
oy~ 36
71
SRS 513 41, 9, 78: Aozl 89; -\3/; 6, 78, plur. QK:-; 81
88
Sl elat. g3; &5Z 23, 24, 28
13, 76: u?:'la 6: J:_,_...; 6, 35, 44, 715 :wL..a! 16; j.» 37, 69, 76:
ol G 695 uait) sl 6
86; LL‘:; Go; :,...:.; 28; M.:;‘- 23, 24, 86, 87, 88, 91: ._,-;-; Jde
38, 45, 54
33@ 52; '._aL.:.; 3¢ ;...:.f 56
6, 25, 28, 31, 35, 72: Jsam 69, 711 Jsast 955 Joa 56
3aa 79
Lskia 63
BT (elat. of k=), 63
9: E.il:.. 9
6, 28, 35, 58: J:.:;: 4, 21, 58: bsas 25, 45, 57> 58; bz~ 23, 24, 69
50, 80, 9a: o1 G4 545 Gade 34 ALY 25, 89: WA 4 27,
34, 36, 37, 49, 71, 89, 931 adeidl e 51, 545 i 25,
27> 33
wlaal 81
DAF
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-

o o . 3
63, 86: ;—L’» 40, 41; 455 7, 30, 34, 48, 49, 54, 76, 91; L5
76, plur. cleS2 34, 48, 53: rﬁsi 61

73, 74: J= 76
16

455 Gl 45, 74
Ol FINg 53, 62
89

3, 6, 17, 22, 23, 33, 71, 75, 76, 78, 89, plur. Jlsal 33, 58;

di 89; Jlwl 47: Uzl 81; ila 4, 88, plur. J.,_. 89; Jb> =
22, 30t o Wla Y 74

sl 255 73 S)AQ'I 3Ll 25, 76, 84: JsV¥1 sLL 25 daldl s
715 eba 16, 52

. C
36’ 47> 88
16

T, 20: asle 56; Kt 61, 63

I1: o 25, 63; CJ;i 52; gl 19, 52: T 19, 26
O 525 S 165 duleant 285 st 36, 52 ol 25 s
22, 56, 66

755 Pgait 38; ils 25, 691 Awii dolX (4 58
31
R 5o, 54 1D go; clkd 535 pai o,

o Jhs 89; duiy bl 74: 5,bl2 74
16

U 85 el gy
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(E=)

(&)

(d=)
ol
() \z'.)

(=)

(»2)

(J=>)
(=3)

(@)

g0 -~

oY
(£52)

- -

Sy

(=)

ES
Jdos

ARABIC INDEX
B a6
M 16 )
‘3‘;‘ 735 IS 12, 13, 15, 17! s 5T :;._!l's: 93; A=l 173
A 17, 94: sz 6, 17, 22, 82, 87 ae,
82; :i; 8, 16, 92,— plur. sl 11, 12, 17, 19, 24 9% 7
8, 10, 37, 80; iads 82; is o2
o
71 G5 6, 52, 715 Jas¥ 29 -
-:;; 11, 23, 28, 36, 41, 69, 70, 72, 706, 94: SNBY! e = 258:
C)L;}; 69: Slaz 1, 2, 3, 4, 8,915, 16, 28, 36, 38, 50, 525 5%
69, 70, 73: &lald s 73: J P ) .
uf; 37, 45, 515 ek 51, 52, 54 561 o2 5% JF 3T> 44 56:
I 43, 44, 45, 76: J:’w 6

>

s
J"jé main heading, 11, 23, 27, 28, 38, 54 63: mN ‘.1’ 28, 29
34, 82, 88: o 21, 54, 50, 76: duall s 19, 21, 231 O an
28, G2

3‘&‘ S :L:'.I:. 63: =< jiila 64

:-';-b 88

a3 89, o1

71

)57 48: 21,5 33

33

ol elss 85

6; ZS1l 12: gc:l.i. 6

39, 8o; :gb 41

12-2
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(S3)
Js)

Jad
S o.
Obb
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