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PREFACE 

In this treatise an attempt has been made to presel?-t a 
careful and exhaustive study of the chronicles of Ceylon_ 1!1 a 
spirit of scientific research. In 1908 Geiger made a cr1t1cal 
study of this subject for the first time in his work on The 
Dipava'Y{l,Sa and Mahiivartz fl,,J:nt tneir Historical development of 
Ceylon. In 1928 G. P. MalHJasekera pµblished a book on _the 
Pali Literature of Ceylon (J.R.A.S". puqlication, Prize Publica: 
tion Fund, Vol. X) and in 1933 I, in my History of Pali 
Literature, dealt with the same topic. In the. present book 
my treatment is different from that of the previous writers. 
In three chapters I have discussed the chronological, literary, 
and historical position of the chronicles in Pali and Sinhalese. 
I have tried to utilize all the available materials, which may 
be gathered from ancient and modern literature on the subject. 
This work 1s, I believe, new in its treatment, and will remove 
a long-felt want. I shall consider my labour amply rewarded, 
if it be of some use to scholars interested in the Ceylonese 
chronicles. 

Calcutta, ~ 
43 Kailas Bose Street, 

February, 1947. 
BIMALA CHURN LA w. 
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CHAPTER I 

CHRONOLOGICAL POSITION 

It is not unreasonably claimed that so far as the Buddhist 
world is concerned, the Theras of Ceylon stand unrivalled in 
the field of Chronicles narrating not only the political history 
of their island but also the ecclesiastical history of their faith. 
If the Dipa.vanisa is the oldest known Pali chronicle produced 
in Ceylon, the Siisanava1]7,sadipa by Thera Vimalasara is 
certainly the latest one (1929). In between the two we have 
first of all general introductions to the Sumangalaviliisini 
and a few other commentaries written by Buddhaghosa, the 
pioneer Pali commentator, and after that the general introduc­
tion to the Samantapiisiidikii, the M ahiiva1]1,Sa by Mahanama 
in its two recensions, the Ma1iiibodhiva1]1,sa, the Dipavar,isattha­
kathii, the V a.1]7,.satthappakasini, the Diithiiva1]1,sa, the TMlpa­
·va1]1,Sa, the Oetiyavarrisatthakathii, the N aliitadhiituvar[l..sa, and 
the Saddhammasangaha, all written in Pali, and, above all, 
the Cii?ava1]1,sa representing the continuation of the Mahii­
va1]7,sa through its later supplements. In the list one must 
include also such Sinhalese writings as the Piijiivali, the 
N ikc"'iya.sangraha, the Dhiititva1]1,sa, the Rajiivali, the Riija,ratnii­
ka.ra and V uttamiilii. Although we have a masterly disserta­
tion on the chronological position of these works from the pen 
of Geiger, it is necessary to reconsider it before dealing with 
their literary position. 

I. Dipavanisa.1-The main reason advanced for regard­
ing this Pali Chronicle of Ceylon as a work of antiquity is that 
it stands, as distinguished from the rest which are chrono­
logically later, as the literary production of a school or com­
munity, and not as the composition of an individual author. 
It is considered to be the last of the literary works of Ceylon 
which had no special authors.2 Oldenberg places the closing 
date of the Dipava1]1,sa in its extant form between the beginning 

1 Vide Oldenbcrg Ed. and Tr. (1879); Geiger Ed. and Tr. (P.T.S., 1908 and 
1012); Geiger, Dipa,varp,sr1, und Mahriva7!isa und die geschichtlirhe iiberlieferung 
in Ceylon, Leipzig 1906; Tr. by E. M. Coomara8wamy, Colombo, 1908; Z.D.M.G., 
fi3, 1909, 540ff.; Indian Antiquary, XXXV, p. 443: Wiener Zeitschrift fur die 
l(unrle des Morgenlr.1,ndes, Vol. XXI, pp. 203 and 307. The Dipavarp,sa puts 
together some well-known traditions handed down among the Buddhists of 
Coylon sometimes in a clumsy manner. For historical and geographical data. 
from this chronicle (Vide B. C. Law, Hi8tory o.f Pali Literature, II, Chap. VI, 
pp. 655ff.). 

2 Malo.lasekera., The Pali Literature of Ceylon, p. 132, 
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of the fourth and the first third of the fifth century A.D.1 

Malalasekera while discussing the question of its closing date 
significantly observes: 'It could not have been closed before 
the beginning of the fourth century, because its narrative 
extends till about A.D. 302. Buddhaghosa quotes several 
times from the Dipavarrzsa, but his quotations differ in some 
Jetails from our version. In the Mahava'Y(l,Sa we are told that 
Dhatusena (459-77) ordered the Dipavarrisa to be recited in 
public at the annual Mahinda festival, so that by that time 
the Dipava'f{lsa had been completed. After that date it fell 
into disuse, its glory outdone by the more brilliant work of 
Mahanama; but it seems to have been studied till much later, 
because Dhammakitti III of the .Ara1:i-yakavasi sect quotes 
it in his· Saddhammasangaha (p. 47, v. 7; p. 49, vv. 8 foll.) 
with great respect as a work of much merit and immense 
importance.' 2 ' 

The important question which arises at the outset is­
what was the exact form of this chronicle, when king 
Dhatusena caused it to be recited in public year after year 
during the Mahinda festival? To put it in other words, did 
the narrative of the Dipava'f{lsa, as it was then known, extend 
beyond the advent of Mahinda in-the'island and the establish­
ment of the Good Faith through his efforts ? Evidently it did 
not extend ?eyond this great event in the early history of 
9eylon. It 1s also not quite correct to say that this chronicle 
1~ no~ the w~rk of any individual author. Let us see what 
light its openmg verses throw on its contents and author. 

Di:paga!_flan_a'f{l Buddhassa dhatu ca 3 bodhiyagamarri 
san~ah°:.cariyavadan 4 ca dipar(lhi sasanagamarri 
n~~in:},ag°::nc:,narrz, va'f(l,Sar(l 5 kittayissarrz,, SU1J,atha me. 
pitipr::m_oJJa,7ananarrz, pasadeyyarrz, manoramarrz, 
anekakara.sa,mpannam cittikatva sunatha me. 
u1aggacitta sumana pahattha tutthamanasa 
nid~o.sarrz, bhadravacanarrz, sakkaccar(l sampaticchatha. 
8U1J,atha sabbe pary,idhaya manasarrz,, va'f(l,Sar(l pavakkhami 

_paramparagatarrz, 6 

thutippasattham 7 bahunabhivannitam etamhi nanakusu-
marrz, va g~nthitarri,, • • • • 

: Dipai:a'Yf1_sa'. edited and translated by Oldenberg, p. 9. 
3 The_Prili !,iterature of Ceylon, p. 138. -

4 Variants m :-h:' Va1[1,8atthappakiisini, p. 36-dhiituna?]i, dhiitun ca. 
,, ,, ibid., p. 36, sangahii theraviidan. 

5 

6 

7 

" 

" " ,, viisam. 
'' ,, ,, iibhatam. 
" ,, ,, atippMattha?]i, 
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aniipnma,1!1, varp,savaraggavasinarri 1 apubbarri anannarri 
tatliasuppakiisitarri 2 

ar·iyagatarri 3 utta1nasabbhi va?J,?J,itarri su?J,atha 4 dipatthuti 
sii.dh usakkatm1i. 

'The chronicle of Buddha's coming to the island, the 
arrival of the relic and the Bo (tree), the collection of the 
Teacher's words (made at the Councils), the rise of the schools 
of teachers, the propagation of the religion in the island and 
the coming of (Vijaya ), the chief of men, I am going to narrate, 
listen to me. Listen attentively to me, (the chronicle which is 
0apable of) generating joy and gladness, (and which is) pleasing 
a,nd delightful and endowed with various forms. With an 
eln.ted mind, well plaased, extremely glad (and) with heart's 
content respectfully accept the faultless (and) good words. 
Listen all with rapt attention (when) I narrate the chronicle 
handed down from goneration to generation, highly praised, 
described by many-this being like a garland woven of 
many kinds of flowers. Listen (when I describe) the eulogy 
of the island which is honoured by good men-the excellent 
chronicle of the best and foremost ( among the teachers), 
(which is) new, unrivaJled a,nd well set forth, handed down by 
the elect and praised by those described as the best of the 
holy ones.' 

Here the expression, 8U?J,iitu me,-' Listen to me', is significant 
as a form of supplication made by an individual who was in 
the role of the narrator or author of the chronicle. Such is 
precisely the way in which Mahana.ma, the author of the 
M ahiivarrisa, exhorts the interested hearers, i.e. readers, to 
hear the ch~onicle he was going to narrate well. Behind the 
Pali Canonica.I expressions, su?J,iitu me bhante, su?J,antu bhonto 
mama ekaviikparri, the speaker is a singl~ individual. Thus 
looked at fr01'1 this point of view, the Dipavarrisa is as much 
the composition of a single author as the Mahiivarp,sa, in spite 
of the fact that the name of the author of the former is yet 
unknown. 

The el).umeration of the themes of the Dipavarrisa in its 
earlier form is equally important for the reason that it does 
not take us beyond the establishment of the Buddhist Order 
in the island by Mahind~ and Saii.ghamitta. This chronicle in 
its present form closes, like Mahana.ma's great work, with the 
reign of Mahasena. The subject matters of its earlier form 

' 
1 Variants in the Varp,satthappakasini, p. 36, vadinarJi. 
2 ,, ,, ,, ,. katarp, suppakii8itarp,. 
3 ,, ,. ,. ,, ariyii.gatarp, or ariyabhatarp,. 
' ,, ., ,, ,, sutiantu. 
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go only to suggest that the chronicle grew into its present 
form by stages. Even it seems possible that the Dipavarp,sa 
in its first stage closed with Chapter VIII of which the con­
cluding verse reads: 

Lankii.dipavararp, g'J,ntvii M ahindo attapancamo 1 
siisanam thiivaram katvii mocesi bandhanii bahu 11 . . 

This verse would seem sufficient for the subject of 
siisanapatitthii dealt with in the chronicle in its first stage, the 
description being quite in keeping with those of other Buddhist 
missions. That which follows and fills as many as nine 
bhiirJ,aviiras (Chapters IX-XVII) is just a later elaboration 
of the matter. The recitation of the chronicle concluded 
with an account of the death of Mahinda and its sequel would 
be enough and appropriate for the Mahinda festival m 
Dhatusena's time: 

Katarµ, sariranikkheparµ, M ahindam dipajotakarµ, I 
I sibhumiti tarµ, niimarµ, samannii pathamam ahu 11 

The themes mentioned in the prologue leave out of 
account the Mahiiriijavarµ,sa contained in Chapter III. This 
at once appears to have been a separate entity, the absence of 
which would not cause any break in the historical narration 
of the events; rather its presence interferes with ~he continuity. 

A version of the Dipavarµ,sa as known to the Theras of 
the Mahavihara is presupposed by the general introduction to 
the Vinaya-Commentary known as the Samantapasii.dika. It 
is interesting to find that the history of Buddhism given in it 
is ended precisely with the account of the foundailion of the 
Buddhist Holy Order in the island by Mahinda and 1.i.6 sister 
Sailghamitta. 

There are two other lines of argument by which one may 
arrive at the conclusion that the Dipavarµ,sa history had not ex­
tended beyond the reign of Asoka and his Ceylon contemporary 
Devana:rp.piya Tissa even in the second stage of its growth. 
They are as follows:-

1. That the Dipavarµ,sa account of the Buddhist sects 
is completely silent on the rise of the later sects 
in Ceylon.1 

2. That there is a great disparity between the 
Dipavarµ,sa and the M ahiivarµ,sa as regards the 
rivalry between the monks of the Mahavihara 
and the Abhayagiri monastery, especially the 

1 Di,pava'Tfl,Ba, V, 54; B. C. Law, Debates Oomment,a,ry, p. 5. 



CHRONOLOGICAL POSITION 5 

mischievous activity of the wicked S01:ia and the 
wicked Mitta.1 

Another important fact which has bearing upon the 
question of the date of the Dipava'lfl,Sa is its account of the 
early Buddhist sects. It is said that each sect with its rise 
made certain textual changes and adopted certain new rules 
of discipline. Particularly in connection with the Maha­
sanghikas it says: 'The Bhikkhus of the Great Council settled 
a doctrine contrary (to the true Faith). Altering the original 
redaction they made another redaction. They transposed 
Suttas which belonged to one place ( of the collection) to 
another place; they destroyed the (true) meaning and the 
Faith in the Vinaya and in the five Collections (of Suttas). 
Those Bhikkhus, who understood neither what had been taught 
in long expositions nor without exposition, neither the 
natural meaning nor the recondite meaning, settled a false 
meaning in connection with spurious speeches of Buddha; 
these Bhikkhus destroyed a great deal of (true) meaning under 
the colour of the letter. Rejecting single passages of the 
Suttas and of the profound Vinaya, they composed other 
Suttas and another Vinaya which had (only) the appearance. 
(of the genuine ones). Rejecting the following texts, viz. 
the Parivara which is an abstract of the contents (of the 
Vinaya), the six sections of the Abhidhamma, the Patisam­
bhida, the N iddesa, and some portions of the J iitaka: they 
composed new ones.' z 

All these details about the various Buddhist sects go to 
connect even the earlier form of the Dipavarp,sa with an 
age w~ch is posterior to the Pariviira written by Dipa who 
was evidently a Thera of Ceylon. The date of composition 
of the Parivtira itself cannot be placed earlier than the reign of 
VaHagama]).i during which the Pali canonical texts as handed 
down by an oral tradition were first caused to be committed 
to writing.3 The Parivtira embodies a tradition in verse 
regarding the succession of the Vinaya teachers in Ceylon 
from the days of Mahinda and his Indian companions. TJ:ie 
succession of the leading theras in Ceylon from the time of 
Mahinda and that of the leading Theris from the time of 
Sanghamitta given in the Dipavarp,sa must have been based 
upon a cherished tradition. This fact may lead us to think 
that in an earlier stage the Dipavarp,sa was closed with the 

1 Barua, Oey"lon Lecture11, pp. 77ff. 
2 Dipava'Tfl,Sa, Oldenberg's Trans., vv. 32-37, pp. 140-141. 
8 B. C. Law, Hiatory of Pali Literature, I, pp. 11 and 13. 
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first half of the .Chapter XVIII and with the verse 44 which 
reads: 

'Jdani atthi aiiiiayo therikii majjhimii n~v~ _ 
vibhajjaviidi vinayadhm~ii siis!!ne 1:nve~i~pal~tka . , 
bahussuta silasampanna obhasenti mah1?[1, ima,n ti. 

Here the word idiini 'now', which occurs also as the first 
word of the first verse in the Chapter XVHI is significant. 
By it the author must have referred to a contemporary state of 
things. . . 

The mention of the six later Buddhist sects, viz. Hema-
vatikii, Rajagirika, Siddhat~ha, Pnbbaseliya, Aparaseliya ~nd 
Apara Rajagirika,1 is also 1mp_ortant from the c~H"?nolog1cal 
point of ~iew: The Pu1:>bas_ehya~ ~nd Ap~rasehyas do not 
find ment10n m any Indian mscnpt10n earlier tha,n those of 
Amaravati and Nagarjunikol).<;la. The earlier eighteen and 
these later sects and schools of thought existed also in the 
time of Buddhaghosa, the author of the Kathii:vatthu A!!lw­
kathil.2 

The author of the Samanta.pasiidikii quotes verbatim the 
traditional verses from the Parivara concerning the succession 
of the Vinaya teacht1rs from Mahinda's time. These are sadly 
missed in the Dipavarrisa, edited by Oltlenoerg. But the 
occurrence of such verses regardi1ig the succession of the 
Vina ya teachers among the Theris from Sa1ighamitta's • time 
suggests that there were similar verses also regarding the 
succession of Vinaya teachers among the Theras from 
Mahinda's time, and it seems quite probable that the verses 
we~e quoted in the Parivara from the Dipavarµsrt itself, in 
which case we have to1 assume that these were later inter­
polations in the Vinaya text. If it be so, the Dipavarrtsct 
as presupposed by the general introduction to the Vinaya 
Commentary must havo been concluded with the first half of 
the. Chapter XVIII. This fact may be made clear by a com­
p~r1son ofth_e succession of the Vinaya Theris in the Dipavarrisa 
with that of the Vina ya Theris incorporated into the Parivara. 

T~e Dip~Va'f{l,Sa contains three slightly different traditions 
regard1~g Sanghamitta and the Theris who accompanied her. 
Accordmg to one 3 Sanghamitta, Rucananda, Kanakadatta 
and Sudhamma were the nuns, each of whom carried a branch 
of the Bo-tree to the island of Ceylon: 

1 Dipava'T(Ula, V, 54. 
2 Kathavatthuppakara'l).a-atthakatha, J.P.T.S., 1889, pp. 2ff; E. C. Law, 

Debates Commentary (P.T.S.), pp. 2ff. 
3 Dipava'f{Ula, XVII, vv. 21-22. 
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Ruciinandii Kanakadattii Sudhammii ca mahiddhikii 
bahussutii Sanghamittii chatabhiiinii vicakkha?J,ii 
catasso hi bhikkhu?J,iyo sabbii ca bodhi'Yfl, iihar·u'Yfl,. 

7 

According to another 1 the Theri _Sailgha~tta w~s 
accompanied by ten other young nuns, v1z. Utta:,a, Hem~, 
Pasadapala, Aggimitta, Dasika, Pheggu, Pabbata, Matta, 
Malla and Dhammadasiya. 2 

According to the third 3 the leading Theris, Mahade_vi, 
Paduma, Hemasa, Unnala, Afijali and Suma, accompamed 
Sailghamitta, together with sixteen thousand nuns. 

It would seem that the third tradition was really about 
the nuns who flourished not during the reign of king Deva­
narp.piya Tissa, the Ceylon contemporary of Asoka, but during 
that of some other king of Ceylon who came into power after 
king Dntthagamai;ii Abhaya and before Kutika1~i:ia Tissa. 

The three traditions may be reconciled only on the ground 
that the first of them is concerned with the five Theris including 
Sailghamitta, who were placed in charge of the five Bo­
branches, the second with the eleven young nuns of importance 
including Sailghamitta, and the third with the six leading 
Theris among the many companions of Sailghamitta. 

The Dipava'Y{l,8a while giving an account of the Theris, 
first of all, speaks of the well-known Theris headed by 
Mahapajapati Gotami who became well versed in Vinaya 
(Vinayafifiu) in the Master's lifetime. In the second stage it 
mentions the The:i:iij., headed by SaiJ,ghamitta, who. went to the 
island of Ceylon 1ft. ·Devanarp.piya Tissa's time and recited the 
five Vinaya books and the seven Abhidhamma treatises in 
Anuradhapura.4 Immediately after this, it offers a list of the 
eminent Theris of the island who were ordained by the Theris 
from India and who became noted for their special attain­
ments. The Theris of Ceylon are connected with the reign of 
KakavaI).I).a Tissa and those of .the next stage with that of his 
son and successor DutthagamaI).i Abhaya. The Theris of the 
next stage are assigned to a period which elapsed after the 
death of Dutthagamai;ii, while those of the sixth stage are 
referred to the time ofVattagamaI).i Abhaya. It lists the lead­
ing Vir~.aya Theris of the island, those connected with the reign 
of Kut1kaI).I).a Abhaya and those with the reign of his son and 

1 Dipava7'{1,sa, XVIII, vv. 11-12. 
2 Again, the list in Dipava1fU!a, XV, vv. 77-78, has Mii.sagallii. for Pasii.dapii.lii., 

Tappii. for Pheggu and Mitii.vadii. for Dii.sikii.. 
3 Dipava1fU!a, XVIII, 24-25. 
4 Ibid., XVIII, vv. 11-13. 

Vinaya111- vacayi7'fl,BU pilaka'T{& Anuradhapuravhaye 
Vinaye panca vacesu111- Batta c'eva pakara?J,e. (v. 13.) 
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successor Bhatiya Abhaya. It should be noted that the last 
mentioned king finds a respectful mention in the Sarnanta­
piisiidikii in connection with a meeting of the monks called by 
him for the decision of a Vinaya point then in dispute.1 

The succession of the Vinaya teachers in the island is 
traced in the general introduction to the Samanta,pasadika 
from Mahinda and Aritthit to the date of composition of the 
Yinaya Commentary, while that cited from the Pari'.vara, and 
presumably also from the Dipavar11,sa, leads us to think of 
nineteen eminent successors of Mahinda. The latter may be 
taken to bring us as far down as the first or second century A.D. 

Thus there is an earlier form of the Dipavarµsa, which was 
concluded with the reign of Bhatika Abhaya. 

It is evident from the prose accpiunt in the general intro­
duction to the Samantapiisiidika that the Dipavarrisa pre­
supposed by it contained Chapter XVII giving us an account 
of the visits of Kakusandha and other previous Buddhas to 
the island when it was known by other names in succession. 

The .Jltfahiiriijavarrisa giving a genealogy of the Ikitivaku 
rulers of the Solar race of Khattiyas from Mahasammata to 
Suddhodana, which is now contained in Chapter III, appears 
to have been a separate chronicle by itself, bodily incorporated 
into the Dipavarrisa. The canonical basis of the chronicle 
may be traced in the legends occurring in the Pali N ikiiyas 
and the Mahiivastu. In what stage of the growth of the 
Dipavarrisa it came to be included in it we cannot say. The 
introduction to the Samantapiisiidikii throws no light on 
this point. 
. The traditional succession of the Vinaya teachers in the 
island of Ceylon, as presented in the Parivara, speaks of 
twenty-nine generations traced from Mahinda. Unfor­
tunately the later teachers are not connected with the reign of 
any king. Allowing twenty years for the interval between any 
tw:o successiv:e generations, it is possible to think that the list 
brmgs us down to the first quarter of the fourth century of the 
Christian era. The kings of Ceylon who find incidental 
mention in the writings of the great Buddhaghosa and in the 
Samantapasadika are none later than Mahanaga or Coranaga, 
Bhatika, Vasabha and Sirinaga. The career of an eminent 
Thera called Deva is connected in the Dipava'l(l,Sa with the 
reign of Tissa, the second son of Sirinaga I. If this Thera be 
no other than the leading Vinaya teacher who figures as the 
last but one in the above list, it may be concluded that the 
Dipava1{1,Sa as known to Buddhaghosa closed with the reign 

1 SamantapaBadika, III, 582-3; cf. Indian Culture, Vol. XII, No. 3. 
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of Sirinaga I and his two successors. Its final form, concluded 
with the reign of Mahasena, was probably reached in the reign 
of Dhatusena during which it was caused to be publicly 
recited. 

Let us now see what becomes of the position of the 
Dipava'Yfl,Sa when it is judged by the introductory verses of the 
Mahava'Yfl,Sa which read: 

N amassitvana sambuddha'Yfl, susuddha'Yfl, suddhavarµ-
saJa1!1. 1 

M ahaVCl-'trisa'Yfl, pavakkhami nananunadhikarika'Yfl, R 
Pora1J,eh-i kato p'eso ativittharito kvaci 1 
ativa kvaci sa'Yfl,khitto, anekapunaruttako 11 

Vajjita'Yfl, tehi dosehi sukhaggaha1J,adhara1J,a'Yfl, 1 
pasiidasa'Yfl,vegakara'Yfl, sutito ca upagata'Yfl, 11 

'Saluting the Supremely Enlightened One, the Pure One, 
and the Pure-born one, I am narrating the great Chronicle 
which is not deficient in its many and various themes. This, as 
composed by the ancients, is in some places very elaborate, in 
some places very concise, and contains many repetitions. I 
am narrating the great Chronicle, which is come down by 
traditiori, free from these faults, easy of grasping and under­
standing, and which generates faith and inspires joy.' 

Here the important question is-Does it or does it not 
mean the Pali Dipava'Yfl,sa by the previous M ahava'Yfl,sa com­
posed by the ancients and presupposed by Mahanama's 
Mahavamsa 1 The author of the Mahavamsa-Tika has been 
at pains· to ·clear up the allusion. He maintains that here 
Mahanama refers to the Atthakatha Mahavamsa written in 
Sinhalese and cherished in the school of Mah~vihara.1 But 
the verses which he quotes in support of his thesis are all 
from the prologue to the Pali Dipava'Yfl,sa as we now have it.2 
The defects pointed out are all applicable to the same work. 
Whenever the traditional sayings are quoted in the writings of 
Buddhaghosa and other Pali commentaries they are all found 
to be in Pali verse.3 From the language of the introductory 
verses of the M ahava'Yfl,sa, it is not at all clear that the allusion 
is to an earlier form of the Chronicle in a Sinhalese com­
mentary. The work is not claimed to have been a translation 
from a Sinhalese original. 

2. Atthakatha Mahavamsa.-We have seen that an 
earlier M ahavarr,,sa composed° by the ancients is presupposed 

1 Varµ,satthappakasini, I, pp. 35-36. 
2 Ibid., I, p. 48: 'eso Siha/afthakatlui-Mahiivmµso porciI1chi Silialriya 

niruttiya kato.' 
8 B. C. Law, Buddhaghosa, pp. 45ff. 
2 
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by the Mahavarr,,sa composed in verse by Mahana.ma, and 
that the allusion is evidently to a chronicle of the Dipavarµ,sa 
type. Mahanama does not refer to any commentary version 
of the M ahavarµ,sa written in Sinhalese, nor does he say that 
his work was a translation from Sinhalese into Magadhi 
meaning Pali. The author of the V mrisatthappakasini has 
taken a lot of pains to explain the significance of the title 
of M ahiivarµ,s_a meaning 'The great Chronicle' as well as to 
enlighten us on the allusion to an earlier chronicle made in the 
words-pora'?),ehi kato p'eso, 'this as composed by tho ancients'. 
The l(J ahavarµ,sa is the title adopted by Mahanama for his 
own work. There was nothing to prevent him from loosely 
applying the same title to the earlier chronicle Dipava'f{taa. 
He might easily have got the idea of such a title from a 
sectional caption, viz., Maharajavarµ,sa, used in the Dipavarµ,sa, 
Chapter III. Let us see what the author of .the JJf ahavarµ,sa 
Commentary himself has got to say.1 

The scholiast has tried with his great erudition to exhaust 
all probable explanations of the introductory verses of the 
text. The work is called M ahavarµ,sa or' Great Chronicle' not 
only due to the fact that it is the chronicle of the great kings 
an~ teachers but also because it deals with great themes. 
This twofold significance of the title is explained in the light of 
t~e verses from the prologue to the Dipavarµ,sa. The word 
dipatthuti, literally meaning 'an eulogy of the isla.nd ', which 
occurs in these verses, is similarly sought to be explained in 
the light of other verses from the prologue to the same earlier 
chronicle. Here these are quoted in the name of 'the 
Ancients': Ten'ahu PorarJ,ii. But it is not certainly true 
t~at these verses testify to the great number of topics dealt 
with (sankhyamahattarµ,). In explaining the significance of 
t~e verbal expression pavakkhami, which literally means 'I 
will narrate well', the scholiast arbitrarily suggests that by it 
the author means to say that he was going to narrate the 
?hronicle in the blameless Magadhi or Pali language, abandon­
mg the Sinhalese diction of the chronicle contained in the 
PorarJ,atthakatha as taught in the school of Mahavihara. In 
the sequel, again, two authoritative verses are quoted from 
the Dipavarµ,sa, although in the name of the ancients. 
Evidently the scholiast has made the confusion between the 
traditional sayings of the PorarJ,as in verse and the Sinhalese 
PorarJ,atthakatha. It seems rather strange why he, instead of 
quoting the verses from the Dipavarµ,sa, quotes them in the 
name of the PorarJ,as. Are we to understand that when the 

1 Va1(1,8atthappakii.sini, I, pp. 35-36. 
2ll 
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Attha.ka,thii was first written, it was written in Sinhalese? 
Il ·so, from whom did the inspiration come to writ~ the com­
mentary in Sinhalese in preference t_o Magadhi (Pa!1)? 

The Dipavarrisa presupposes mdeed the Pitaka com­
mentaries when it says that king Vattagamal).i caused the 
Three Pi!akas to be committed to writing along with the 
Atthakathas: 

Pifakattayapalin ca tassii Atthakatham pi ca ... 
draJthitattha1ri, dhamma,ssa potthakesu likhiipayu'Y(l,. 1 

This very statement occurs also in the Mahavmri,sa.2 

But the question still remains--Were these Atthakathas 
the commenta,ries written in Sinhalese? As shown else­
where,3 there is a commentary process to be noticed through­
out the Three P.itakas, in which case the statement, if at all 
correct, may be "taken to mean that the first incentive to 
producing the commentaries in Sinhalese came from the 
direction given by Vattagamal).i. Whatever it may be, the 
traditional sayings of the ancients were all in Pali verses, 
and nono in Sinhalese. The lvlahiiva'Y{l,Sa-'fikii speaks, on the 
other hand, of a Porii?J,atthakathii written in Sinhalese prose, in 
which evidently the Pali sayings of the ancients in verse 
were quoted. If so; the J.lf ahava'Y{l,Sa itself might be a later 
metrical version of an earlier prose chronicle in Sinhalese 
prose, but as regards the Dipava'Y{l,Sa, it was composed or 
compiled on the basis of the traditional sayings of the ancients 
in Pali verse. In such circumstances the Dipava'f{l,Sa must 
have to be treated as chronologically earlier than the Attha­
katha M ahiiva'Y{l,sa or the Smhalese prose chronicle in·· the 
Porii?J,atthakathii with the traditional Pali verses quoted here 
and there in the name of the Poranas. 

In support of the statement of the Mahavamsa-Tika 
regarding the earlier Atfhakatha JJ1 ahava'Y{l,Sa one may cite the 
evidence of the Pali commentari~s ascribed to Buddhaghosa. 
One may even go so far as to premise that the general introduc­
tion to the Samantapiisiidika is only a verbatim reproduction in 
Pali of such an earlier chronicle in a Sinhalese Attliakathii. 
We have similar reproductions also in the general inti:oduction 
to the Sumangalavilasini, the commentary on the D'f gha 
N ikaya, and in those to the Atthasalini and the Kathiivatthu 
Atthakatha. Those reprod1~ctions presuppose the Dipava'Y{l,Sa 
and Sinhalese commentaries but nowhere Mahana.ma's great 
work. 

1 Di,pava7JUJa, XX, 20-21. 
2 Mahiivat{l,Ba, XXXIII, 100-101. 
8 B. C. Law, Buddhaghosa, pp. 55ff. 
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3. M ahiivar{l,Sa and Ou!ava'Yfl,sa.-The M ahiiva'Yfl,sa proper 
which is known as the great work of Mahanama is to be 
distinguished from its later supplements edited by Geiger 
under a common title, namely, Culava'Yfl,sa. The authors of 
the supplements applied the title of Mahiivar{l,Sa to their own 
compositions. Under this very title George Turnour published 
his edition and translation of the entire work. The relative 
chronological positions of the chronicle and its supplements 
may be stated thus: 'The Mahiivar_nsa proper with Duttha­
gama:r).i as its hero was composed by Mahanama, the Oulava'Yfl,Sa 
with Parakkamabahu the great as its hero was composed by 
Dhammakitti, the second portion of the Culava'Yfl,sa with Kitti­
Siri as its hero was composed by Tibbotuvave Siddhattha and 
concluded with a chapter added by Hikka<;luve Siri Suma:Iigala. 
A laudable attempt has been made by the Venerable Yagirala 
Pafifiananda to bring it down to modern times'.' 1 

. (A) Mahiiva'Yfl,Sa :2 The Sinhalese equivalent of the Pali 
title of Mahanama's great work is Pajjapadoruva'Yfl,Sa (Padya­
padoru vaiµsa). 3 It means, according to the M ahiiva'Yfl,sa-'J'ikii, 
that Mahanama composed this Pali chronicle in verse (padya­
pada~athabandhena) on the basis of the Sihalatthakathii­
M ahava'Yfl,Sa of old.4 The author of the 'J'ika really means 
that _the Mahanama's composition was an earlier prose 
~hromcle in the PorarJatthakatha in Sinhalese, 6 which had 
ormed also the basis of the Abhidhamma commentaries . 
. h Mahan_ama's chronicle is closed, like the Dipava'Yfl,Sa, 

wit the reign of Mahasena. R. Siddhartha (I.H.Q., VIII, 3, f :li" 4~6!f.) is not right in holding that the Pali M ahava'Yfl,sa 
37t~h~ama's work) stops abruptly· in the middle of the 

1 £apter without concluding it in the usual ~ay. The 
cone u ng chapters of the Dipavamsa and Mahavamsa 
composed by Mahanama ended in th~ same way with the 
sa.: two reflective verses, if both the works were concluded 
WI a~ ac~ount of the reign of Mahasena: 

kAsa~husa'Yfl,gamen' eva'Yfl, yavajiva'Yfl, subhasu.bha'Yfl, 
Tatva ¥_ato_yathakamma'Yf1, so Mahasenabhupati. 

a~ma _a~al!,husa'Yfl,sagga'Yfl, iiraka parivajjiya 
ahi'Yfl, vasivisa'Yfl, khippa'Yfl, kareyy' attahita'Yfl, budho.' 

(Ou[ava'f!l,Sa, Chap. 37, vv. 51-52.) 

~ ~- ~ Barua, Ceylon Lectures, p. 99. 
Batu a • t trnour's ~d. and Eng. Tr., Ceylon, 1837; H. Sumangala and 
Tr· bw ~- m (webl~ahava??t8a, Colombo, 1883; Geiger, Mahava??t8a (P.T.S.) and 
JP• Ty O im(l 9P02u 1~'i03ecl by P.T.S.); Kambodian Mahavarp.sa in J.R.A.S., 1902; 

• • .I.J. - " )· I HQ V I VIII N 3 w·· • h s· T (; I b 1889 . r ' · ·. ·• o . , o. ; IJesm a, mhalese r., 
0 0 1;1 °, , <..ng. Tr. by L. C. Wijosinha, published in 1909. 

Va1[1,8at{happakii8ini, II, p. 687. , Ibid., I, pp. 4lf. 6 Ibid., I, p. 36. 
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When Mahana.ma's work was continued. by a ~ater 
chronicler, Dham.makitti, these two verses occur m th? nud<'.lle 
of the Chapter 37 instead of at the end. The ess~nt1al pomt 
is that each chapter is expected to conclude with cne or 
more reflective verses. In Chapter 37 of Mahana.ma's wo;k 
the concluding verses were evidently taken fro1:13- the earlier 
chronicle. It is justly claimed to have been an improvement 
on an earlier work. The drawbacks of the earlier work, as 
pointed out in the introductory verses, are all applicable to the 
Dipavarp,sa.1 Comparing the two ch:ronicles, we cannot but 
come to the conclusion that one 1s the later remodelled 
version of the other. A typical example may suffice here to 
indicate the relation between the two works: 

Pit,akattayapiiliii ca tassii atthakatharp, pi ca I 
mukhapiithena iinesurp, pubbe bhikkhu mahamati n 
hiini'rfl, disviina sattiina'rfl, tadii bhikkhu samagata 1 
ciratthitatt~(!,'rfl, dhammassa potthakesu likhapayu'f!l, n 

·- Dipava'f!l,Sa, XX, 21-22. 

Pit,akattayapiili'Yfl, ca tassii atthakatham pi ca I 
mukhapiithena anesurp, pubbe bhikkhu mahamati n 
hiini'rfl, disviina sattiinarp, tada bhikkhu samiigata I 
ciratthitattharp, dhammassa potthakesu likhapayu'f!l, n 

Mahava'f!l,Sa, XXXIII, 100-101. 

In the instance cited above, the same tradition is narra,ted 
in two identical Pali verses. But there are certain traditions 
in the M ahava'f!l,Sa which differ from those in the earlier 
chronicle, e.g. the legend of Tissarakkha and last days of 
Asoka; that of conversion of Asoka to Buddhism by Nigrodha 
the ~osthumous s~m of Asoka's elder stepbrother Sumana: 
described a! a ;11ov10e of seven years of age; the description of 
Suval).1).abhunn as a country on a sea-shore, which was under 
the sway of a terrible riikkhasi. These are all conspicuous by 
their absence in the earlier chronicle. 

The six later Indian Buddhist sects which find mention in 
t~e Dipava'f!l,Sa (v. 54) are also found in the general introduc­
tion _to the Kathavatthu Commentary. They are referred to 
also m the body of the latter work. The earlier Pali Chronicle 
is unaware of the two Sinhalese sects, the Dhammaruci and 
Saga~ya, occurring in the Mahiiva'f!l,Sa (v. 13). They are 
conspicuous by their absence also in the Kathiivatthu Attha­
katha and other works of Buddhaghosa: 

1 Geiger, Dipava'lpBa and Mahava'lpBa, pp. 17:ff. 
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H emavatika Rajagirika Siddhattha Pubbaparaselika 1 
aparo Rajagiriko chat,ha uppanna ctparapara 11 

Dipavarrisa, v. 54. 

H emavata Raja.giriya ta.tlza Siddhatthaka pi ca 1 
Pubbaseliyabhikkhu ca tatha Apa.raseliya 11 

Vajiriya, cha ete pi J ambudipamhi bhinnaka , 
Dhammaruci Sagaliya Lankadipamhi bhinnaka 11 

Mahavarrisa, vv. 12-13. 

The Mahavamsa nowhere says how they had originated 
and when. It speaks indeed of the first development' of tho 
Mahavihara and the Abhayagirivihara into two rival schools.1 

The account of their origin is given in the Maliavar(l,sa-'f'ika 
and the N ikayasarrigraha. Both the Pali Chronicles connect 
the mischievous activities of Mitta, So:i;i.a and other injudicious 
persons with the reign ofMahasena.2 Judged by the tradition 
in the earlier Pali Chronicle, tho rise of the two Sinhalese 
sects, called Dhammaruci and Sagaliya, occurred in post­
Mahasena times. 

. The Mahavarrisa must have obtained the legend of 
T1ssarak.kha and Asoka's last days from an Indian source 
presupposed by the Divyavadana narrative of Asoka. We say 
'presupposed', because the narrative in the Pali great 
Chronicle is lacking in the legend of Ku:i;i.ala.3 

We have so far differed from Oldenberg as to the relative 
chro~ological positions of the Dipavarrisa and the Sihala,tha­
ka_tha M ahavarrtsa. In his opinion, the two works, viz. the 
!)ipavarrtsa and the M ahavarrisa, were based on the historical 
mtroduction to the great commentary of the Mahavihara, 
each of them representing their common subject in its own 
way, the first work following step by step and almost word for 
W?rd tho traces of the original, the second work proceeding 
with much greater independence and perfect literary mastery.4 

Th? position hitherto taken up by us is that the Dipavarrisa, 
wh1~1l is a compilfl,tion of the traditional sayings of the 
anc1_?nts in verse, is an earlier work presupposed by the 
Poraf_VJ,t/hakatha in Sinhalese, and both of these formed the 
basis of tho Mahavarrtsa. The points of difference between 
the two Pali Chronicles were due to the reliance placed by the 
latter work on the traditions recorded in the historical 
introduction to the Sinhalese commentary. 

1 Malt,11](1,m,~a, XXXIII, 90-98. 
2 lJt7J(l?}fl1fUJ(J,, XXII, 67-74. 
:i M,,l,.,11/f1,msr1,, XX, 2-6. 
4 Oldcribo~g, lJipava'f{l,Ba, Jntrocluction, p. 7. 
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The .11:' ahava??isa-'fika speaks of two recensions of the 
text, namely one belonging to the Mahavihara and the other 
to the Uttaravihara or Abhayagiri school. It is from this 
work that we come to know that Thera Mahanama who 
resided in a monastery built for him by the commander-in­
chief named Dighasanda, better DighasandanJ., was the author 
of the Maluivmp,sa. 1 The gifted author himself keeps us 
entirely in tho dark as to his personality and whereabouts. 
Dighasandana is traditionally known as a commander-in-chief 
of Devana111piya Tissa -who built a little pasada on eight 
pillars for Mahinda, named Dighasandasenar,ati-pariverJ,a 
after him. 2 Tho connection of Mahanama with this monastery 
does not, however, enable us to fix the time of the author or 
the date of the work ascribed to him. 

Seeing that both the Mahiiva'fll,sa and the Dipava'fl1,Sa, as 
we now have them, are concluded alike with an account of the 
reign of Mahasena, it may be presumed that the author of the 
first-named chronicle and that of the concluding portion of the 
Dipavarr,,sa flourished almost in the same .age. In the midst of 
uncertainty, the only traditional basis of chronology is the 
fact that king Dhatusena (A.D. 460-78) evinced a keen 
interest in the popularization of the Dipavarr,,sa. Dhatusena 
is the only king of Ceylon after Mahasena who finds an 
incidental mention in the Mahiivarr,,sa. We are told that king 
Mahasena caused a monastery, called Dhiit1.isenapabbata, to 
be built in the west of Ceylon.3 The christening of this 
Buddhist foundation as Dhiit1.isenapabbata in Mahanama's 
time is palpably an instance of anachronism but this can 
surely be construed as a fact, which brings us down to the 
reign of Dhatusena, who caused the monastery originally 
built by Maha.sena to be restored in his time and named after 
him. It is equally important to note that the annual Mahinda 
festival was chosen by the king as the fittest occasion for the 
edification of the chronicle of the island of Ceylon. 

The Thera Mahanama of the Dighasandana or Dighasana 
monastery, to whom the M ahavarr,,sa 'f ika ascribes the 
M ahiivarr,,sa, appears to have been no other person than the 
Thera Mahana.ma to whom king Moggallana I (A.D. 496-513), 
the younger son of Dhatusena, dedicated the Pabbatavihara 

1 Va'lp,Satthappakiisini, II, p. 687: 
Dighasandasenapatina lcarapitamahaparive?J.avasina Mtihiinamo ti 

guruhi gahitanamadheyyena therena ... katassa Padyapadoruva'f!M(UBtt, 
2 Mahava'lp,Sa, XV, 212f.; Gufava'lp,Sa,, XXXVIII, 16. 
3 Mahavarr,sa, XXXVII, 42: pacchimayarr, Dhatusenapabbata'ffl, ca akdrayi. 
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built by him.1 On reading between the lines, it boeom<is 
apparent that the Thera was a resident of the Dighasanclana 
monastery previous to this dedication and was, thorcforo, 
connected more with the reign of Dhatnsena. 2 l\Iahanama 
is described as the maternal uncle of Dhatusena aecorcling to 
the Cii{avar(l,Sa. Dhatusc.ma in his early lifo was initiated as a 
11ovice by his maternal uncle who was then a Tlwrn, in t,hc 
Dighasandana monastery. 3 

The encouragement given by king Dhatusena for the 
edification of the Dipa-var(l,Sa must havo snrv0d as a great 
impetus to the composition of the J11aha1·nrt1-Wt or P((clyri­
padoruvar(l,Sa in Pali. The writing of a Diporr1111so-A/!lwkathil 
may have resulted from the same literary pro<·ci-;s. At all 
events the mention in the Jvlahiivmnsa of a Pnhl)((tru·ihiir((, 
named after Dhatusena, its restorer; is a fact, which m11i-;t 
have an important bearing on the question of the date of its 
composition. 

The date of composition of l\faha.nama's chroniele _thus 
arrived at from an internal evidence gives riso to an important 
question whether Mithanama's work was concluded with the 
reign of Mahasena or it included the whole of the Chapter 37 
which now occurs partly in the JJJ aha1;r:1w,n proper arnl partly 
in the Cii{avarrisa. To assume that l\fohanama's work had 
e~ded ·as_ in Geiger's edition is to admit that it ended abruptly 
without its usual reflective verses. It is tnw that tho text of 
Mahanama's work as in Geiger's edition was procisoly hcfore 
the author_ of the Varrisatthappakasin-i. If the later composer 
Dhammak1tti continued the chronicle in his own way, there is 
apparently ~o reason why he should have extended. the 
Chapter 37 mstead of beginning with a new chapter. The 
date suggested in Mahanama's work itself leads us to think 
that it was concluded with an account of the reign of 
Dhatusena. In other words Mahanama's chronicle consisted 
not of 37 chapters but of 38. 

(B) Cii{q,va?'(l,sa: The Thera Dhammakitti is traditionally 
known as the author of the first portion of the C?°i[ava111sa 

1 Cu!,ava1{1,8a, XXXIX, 42: 

Pabbr:_ta_rri, tu vi~ararr,, so katva therassa dapayi 1 
M ahiinamasanarna<3sa Digho.sanavihiimke II 

2 ~his jmportant point is missed by both E.W. Adikaram (Early History of 
Buddh1sm in Ceylon, P· 9) and G. C. Menclis (The Pali Chronicles of Ceylon, 
University of Ceylon Review, Vol. IV, No. 2, pp. 20ff.). 

a Cu/ava1{1,8a, XXXVIII, pp. 16-17: 
M atu sodariyo tesarri, saddho pabbajja vattati 1 
Dighallandakatavase, DhatUBeno pi rniinavo 11 
santike msa pabbajja rukkhamularri,hi ·ekada 1 
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representi•1g a continuation of the .111ahava1!1-Sc1, proper. 
A<'corcling to Sinhalese tradition, Dhammakitti was a Burmese 
monk ,vl10 came to Ceylon during the reign of king Parakkama­
hahn II in the thirteenth century A.D. 1 

Geiger notices a turning point in the chronicle of the 
lator kings of Ceylon immediately after the description of the 
reign of Parakkamabahu I. Thus the first supplement to 
lVlahananrn's great work may be taken to have comprised 
fort,y-throe clrn11tcrs (XXXVII-LXXIX). 

In the C1t{,avm!1sa itself we have no mention of any 
Burmese Thora known by the name of Dhammakitti and 
<'onncf'ted ,vith the reign of Parakkamabahu I. We have, on 
tho other hand, the mention in it (LXXVI, 32) of a Ceylonese 
Thera, called Dhammakitti, who was deputed by Parakkama­
hahu I as one of the envoys to the then king of Ramafifia, 
Lower Burma. The Ci"i}avanisa (LXXXIV, 11) eloquently 
speaks of the great qualities of a leading Colian Thera known 
hy the same name who came across to Ceylon on an invitation 
from king Parakkamabahu II to effect a thorongh reform of 
the Sangha. It is difficult to say if he was the author of the 
first supplement. The consensus of opinion, however, is in 
favour of regarding him as the monk who wrote the account 
in the M ahiivanisa from the reign of Mahasena to that of 
Parakkamabahu II.2 

The second portion of the Cujavanisa may be taken 
to comprise eleven chapters (LXXX-XC). It presents a 
chronicle of kings from the reign of Vijayabahu II to that of 
Parakkamabahu IV (circa A.D. 1300).3 The identity of the 
author of this supplement is still unknown. It would seem 
possible that this was the composition of the erudite Colian 
Maha.thera, a master of different languages, who came to 
Ceylon on an invitation from king Parakkamabahu IV 
(A.D. 1325-134 7 ?). 

The third portion ( Ohs. 91 to 100) brings the chronicle 
down to the reign of Kitti-Siri-Rajasiha (A.D. 1767-1782), the 
last independent king of Ceylon. The Thera Tibbotuvave 
Suma:Iigala is traditionally known as its author, while the 
concluding chapter bringing the history of Ceylon down to 
A.D. 1815 was added by Hikka9-uve Siri-Sumarigala.4 

In adopting the title of Culavanisa for the continua­
tion of Mahanama's work Geiger seeks to justify it on two 
authorities: (1) a statement in the Cujavanisa, Chapter 99, 

i Cu{ava?p,Sa, edited by Geiger, Introduction, p. iii. 
2 J.R.A.S., 1896, pp. 202ff. 
8 Geiger, Cufavarrisa, Introduction, p. iv. 
4 Malalasekera, Dictionary, sub voce Cu!ava?p,Sa, I, p. 901. 
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v. 76, and (2) a statement in the Sinhalese _Raj_avaliya. 1 

The two statements are found on a proper _e~ammat10~ to be 
of the same import. Both propose to divide the kmgs of 
Ceylon into those of the M ahiivaT(l,Sa meaning the great 
dynasty and those of the Oiilavarri:sa, i.e. the _lesser dynasty. 
According to the Rajavaliya the lme of t~e kings of tl:e first 
dynasty ended with Mahasena, and the lme of the kmgs of 
the later dynasty began with Kitti-Siri-Meghava:r:n:ia, the son 
of Mahasena. The later dynasty is called Cu!a _or lesse: ~r 
lower because the pedigree of the kings belongmg to 1t 1s 
heterogeneous, being an intermingling between the descend­
ants of those monarchs who brought to the island the sacre?­
Bo-Branch, and those who brought the tooth relic. But this 
division of the kings of Ceylon cannot be taken as an evidence 
to prove that the chronicle composed by Mahanama ha:d 
ended with the reign of Mahasena. Here we must bear m 
mind also the fact that the Dipavarrisa applies the name of 
M ahiiriijavaT(l,Sa only to the Indian kings of the solar race 
descended from Mahasammata and Okkaka. 

(C) Uttaravihiira MahiivaT(l,Sa: The MahiivaT(l,Sa 'fikii 
expressly refers to an Uttaravihara or Abhayagiri version of 
the MahiivaT(l,Sa which differed in some respects from the 
Mahavihara recension. Just one instance of difference 
between the two recensions is cited in the 'f-ikii,2 but there 
might have been other instances as well, which may be 
detected in the light of the difference between tlie two com­
mentaries produced in the two schools, both in Sinhalese. 
The ii:i-stance cited in the 'fikii is concerned apparently with 
what 1s called M ahiiriijavaT(l,Sa in the Dipavarrisa. 

4. Dipava'f{l,Sa Atthakathii.-In two contexts 3 the 
M ahiivaT(l,Sa Tik~ has quoted the views of a Dipavarrisa 
commentary, written probably in Sinhalese. When this was 
written and by whom-all these are not known. None need 
be surprised if the writing of this commentary resulted from 
the encourag~ment given by king Dhatusena for the improve­
ment of the Dipava'f{l,Sa. 

5. M ahiiva'f{l,Sa Atthakat]iiis.-The M ahavamsa Tikii has 
cited the authority of the Sinhalese comment.aries on the 
Mahiivarrisa, one belonging to the Mahavihara and the other 
to the Uttaravihara or Abhayagiri. The latter contained 

1 Cu~va'Y(UJa (Geiger's Ed.), Introduction, pp. lff. 
2 Va'Y(UJatthappakasini, I, p. 134: Uttaraviharavasinarp, pana Mahiivamse: Si­

hassararanno puttapaputtaka dvasiti-sahassani rajano ahesum tesam kanitfhako 
Bhagusakko nama raja, ta~sa puttapaputtaka dvasiti-sahw;sii~i rajiino ~hesurp,, 
tesam ka1J,itthako Jayaseno ti vuttam. 

·a Ibid., II, pp. 411, 683. • 
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certain legends, however few, which were not to be found in 
the former. 1 Some of the additional matters supplied in the 
Uttaravihara commentary have been utilized in the Mahii­
bodhivanisa, the 1."J!Iahava'f!lsa Tika and the Extended 
M aliiiva:msa. 

The· lYiahavanisa Tikii presupposes two other earlier 
commentaries, namely, one by Pasal).adipavasi Upatissa Thera 
and the other known as the Ga?J,/hipadava?J,?J,anii. 

6. Mahabodhivamsakathii.-Tbis is another older work 
which is quoted by name in the Mahiiva'f!lsa 'fikii. The Pali 
verse which is cited from this work cannot, however, be 
traced in tho lit ahiibodhivarµ,sa edited by Arthur Strong for the 
Pali Text Society: 

.Llfa,habodhi'f!l pujissanti Lanke'tasmirµ, nariidhipii 
paccatthika na hi1]iseyyu'f!l-esii sc1,mbodliidhammatii. 2 

By the title, .J.lf ahabodhiva'ffl,Sakatha, Malalasekera rightly 
understands a M a.habodhiva'f!lsa Atfhakathii. 3 The question 
is-is the older work presupposed by the Mahavarrisa Tikii 
to be identified with the Pali version of the M ahabodhivamsa 
now extnnt or should it be identified with its earlier Sinhaiese 
form ? There is no consensus of opinion as yet on this point. 
Geiger admits the possibility of the work being 'identical with 
the ll!J ahabodhiva.'ffl,Sa, still in existence', 4 while Malalasekera 
doubts it. The latter is inclined to think that careful perusal 
of both the Mahabodhivamsa and the Ma.havarnsa Tika 
shows that the llf ahabodhiva1ri,sa, at least from the poi~t of 
viow of it~ language, is later than the Mahii"Ja'f!lSa 'J'ikii. 5 

It is certain that although the Pali version is distinctly 
given the name of M ahii.bodhiva'f!lsa, it is, in fact, written in the 
style of a commentary, with the usual introductory verse: 

Ken'atthena rnahabodhi, kassa sambandhini ca sii? 
kirJ1, siidhini abhitthutii, kena kattha-ppatitthita ? 6 

The Pali version is claimed to have been a composition of. 
the author on .the basis. of an older form written by the 
previous teachers in the Sinhalese idiom for the benefit of the 
people of Ceylon. 7 

Geiger right]y points out that the verses in the Pali 
Mahabodhiva'f!lsa are all taken from the Mahiivarµ,sa. Its 

1 Varp.satthappakiisini, I, pp. 125, 155, 177, 187, 247, 249, 289, 290. 
2 Ibid., II, p. 412. 3 Ibid., II, p. 412. 
4 Gei~cr, The Dipava1f1sa and !1Iahiiva1f1Sa, p. 49. 
6 Vmµ,satthappa.kiisini, I, Introduction, p. cvii. 0 Maliabodhi~a1f1,Sa-, p. J. 
7 Pubbii.cari11akc.sarihi Lail kiiviisina'l[I, atthuya Sihalabliiisiiya tliapita'l[I, _Mah~-

bodhivamsam aliam idrini ava.scsa.-desaviisinam subodham karonto ..• Mugadlia­
bhidhii:niiya • ... vucaya racayanto . .. Mahabodiiiva1f1.8a, p: I. 
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direct dependence on the Samantapasiidika cannot be doubted. 
The Jatakatthakatha in its present form is clearly presupposed. 1 

It mPay be important, while discussing the date of com­
position of the Mahabodhivamsa in its Pali form, to note that 
the work was indebted to the Mahavihara version of the older 
ffl ahai-amsa Atthakatha in Sinhalese for the names of 
Ka.Iasoka's ten ·sons,2 and to the Uttaravihara or Abhayagiri 
version of the same for the names of the nine Nanda brothers, 3 

but not to the Sinhalese M ahabodhivamsakatha. 
It does not seem possible that the~e was a text known by 

the name of M ahabodhivamsa other than the M ahabodhi­
varrisakatha which, when first written, was written in the style 
of a commentary. 

The Gandhavarµsa mentions the Bodhivarµsa along with 
the . Dipavarµsa, the Cu!lavarrisa, the M ahavarrisa and the 
Pa.tisr:mblzidamagga Af!hakathii, and includes Upatissa among 
bhe Smhalese teachers. In the Siisanavarµsadipa, on the other 
Band~ Upatissa is definitely mentioned as the author of the 
thodhivarµ,.sa. It is said that Upatissa undertook to compose 

!1 Work at the instance of the Thera Dathanaga. One Thera 
Dathanaga finds respectful mention in the Cu?avarµsa (LIV, 36) 
:s a co~temporary of king Mahinda IV (A.D. 9_56-72), but ~he 
a~~~ection of Upatissa, to w:hom the Sr:sanavarµsadipa 

nbes the Bodhivamsa, remarns hypothetwal. One may 
:!r:e with Geiger if the Sinhalese M ahiibodhivarrisakatha be 
ce~t rded as ~ work written in the last quarter o~ ~he tenth 
Pal" ury, leavmg the question of the date of compos1t10n of the 

I Work still open. 
conn!~t· Mah_acetiyavarrisa Atthakatha.-It is particularly in 
Dutth 1~n wi~h the Mahathiipa or Great Dagoba built by king 
irnp~r:!arna:i:u ~hat the M ahiivarµsa 'f ika refers us for certain 
by th nt details to an _older work, mentioned in one con~ext 
8econJ cnarne of the ff] ahacetiyavarrisa A,thakatha, 4 and m a 
as by th~n;xt ?Y that of the Cetiyavarµsa Atthakatha.5 Just 
same chro _odhi~arµsa and Mahabodhivarµsa the one and th~ 
and Mah_ llJ.C_le 1s meant, so by the Cetiyavarµsa Atthakatlia 
and the 8 acetiyavarµ_sa Atthakatha ~as presumably mean~ one 
rightly bme chromcle-the chromcle of the thupas. Geiger 0 

~ves that the Cetiyavarµsa Af!hakatha was clearly 
1 Gei,, . 
2 M gh<:r, op. cit., pp. 75ff. 

• ri ribodhi 
' 1lr1JJ"Puua dCUJ 1/'!:1!1,8~, P· 98; Va1'(1,8atthappakasini, I, p. 177: Kaliisokassa 

_ :i Ibid., a~ U:tulcu ahesurp,. Te~arp, pa'na namarp, At?hakathii1,arp, vuttarp,. 
mrm ca Dtta!!' }~• Va1'(1,8atthappukasini, I, p. 177: tesam navannarp, uppattikka-

,i V avi,UJ,ratthakathayam vuttam. • 
o n~r,eattlu.1,ppa/ciisini, II, p. 509 .• 

·, II, p. u48. o Goigor, op. cit., p. 49. 
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a work on th~ da~oba~ of Ceylon .. It is to be expected 
therefore that 1t stands 111 closer relat10n to the Thiipavamsa. 
The .iVla~iavarµ,sa '/'ikii admits at the place where it spealis of 
the Cetiyava1?1,sa Afthakatliii that the description of the 
Vessantara J iitaka and the AbhinikkhamarJ,a in the Dhatn­
gabbha of the Mahathiipa is here given in detail. The 
pictorial decoration of the relic cell in the Ruvanaveli Dagoba 
is in fact fully described in the Thiipava1?1,sa. The llfahacetiya­
vanzsa Atthakatha seems to treat especially of the history of 
the Mahathiipa built by Dutthagamal).i. 

Here, precisely as in t_he case of the llf ahiibodhiva1?1,sakatha, 
we are not to suppose that the work, in spite of its being 
given the name of a commentary, was preceded by a text 
called Cetiyava1?1,sa or Mahacetiyavarµsa. It probably served 
as a commentary to the .ivl ahavanisa description of the dagobas 
built in India and Ceylon. This was written in Sinhalese 
and served as the authoritative basis of the Pali Thiipava1?1,sa. 

8. Va'l{l,satthappakiisin'i. 1-This title is employed in 
Burmese manuscripts for the Pali commentary on the 
Mahava1?1,sa, while its author himself suggests the double title 
of Va1?1,satthappakiisini and Padyapadoruvaiµsassa attha­
varJ,rJ,ana. 2 In the K.ambodian MSS., however, the work 
bears the name of Atthakathii M ahiiva'l{l,sa, meaning an 
Exegetical Chronicle. According to a tradition current in 
Cevlon,-the author of the commentary, too, was a Thera named 
Mahana.ma. Turnour who recorded this tradition was 
wrongly led to think that probably the author of the text and 
the author of the commentary were one and the same person. 
That they were two different persons separated by a con­
siderable interval of time may now be taken for granted. 

The scholiast, Mahana.ma or whoever else he might have 
been, often respectfully refers to the ~uthor of the tex~ as 
acariya. He is acquainted not only with the tw~ :ecens10ns 
of the text viz. the Mahavihara and the Abhayag1r1, but also 
with two different Sinhalese commentaries produce<l in• the 
two rival schools. He is aware of the variants in the texts 
presented before him. Among other older works in_ Sinhalese 
availed of by him include a Dipavani_sa Attha~at~a, an Exe­
getical M ahabodhivanisa and an Exegeticq,l M ahacetiya,vanisa. _ 

Malalasekera has drawn our attention to the Bodhgaya 
inscription of the Thera l\tiahanama in which the succes~ion of 
six Theras of Ceylon is traced through Bhar~, _ Rahula, 
Upasena (I), Mahana.ma (I), Upasena (II) and Mahana.ma (II), 
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the last-named Thera being the author of the epigraph, 
Apart from other cogent details, this is nothing but a. string 
of names without any bearing on the author of the 1.lfa,hiiva1!1,8ci 

Tikii or his time.1 

• The compliment paid to Dhatusena for certain pious 
constructions may be interesting as suggesting that the work 
could not have been written previous to the reign of this 
king.2 This does not, however, lead us very far towards 
the solution of the problem, the name of Dhatusena occnnincr 
as well in the M ahavamsa itself. 3 0 

The change of ce~tain place-names noticed in the com. 
mentary, e.g. that of the Issarasamal),arama into Kassapa,giri­
vihara, with Kassagiri, Kal),<;lagiri, Kandara.giri,, Kassakacriri 
or Vessagiri as its variants, or that of Samagalla into Moragaila 
is not a decisive fact at all. ' 

There is no better way of fixing the date of compilation of 
the Mahiiva1{1,sa 'fikii than one suggest~d- by Geiger. In the 
first place the reference made to Bhagmeyya-Dathopatissa 
who is no other than Dathopatissa II (A.D. 664-73) helps us 
to fix the upper limit. As for the lower limit, one may take 
these two facts into consideration: (I) that the author of the 
commentary is unaware of the Extended Mahiivarµ,sa and the 
first supplement to the Mahava'Yfl,sa by Dham~akitti; (2) that 
it is utilized in the Pali Thilpava'Yfl,C"' composed m the middle of 
the thirteenth century and must therefore have been earlier 
than the latter. These facts have led Geiger to place the date 
of compilation of the Tika between A.D. 1000 and 1250. 

9. Diithavamsa.4-This is the abbreviated title for the 
Pali chronicle which was known to Dhammakitti, the author 
of the first part of the Ou1ava1f1,sa by the name of Diifhadhatu­
va'l'fl,8a 6 and which was intended by its author to be called 
Jinadantadhatuva'Yfl,sa.6 The shorter title, Dafhava1{1,sa, is 
adopted in the Gandhava'Yfl,Sa and Siisanava1{1,sa. The Thera 
Dhammakitti is rightly credited with the authorship of the 
Pali chronicle in its present form in the last-named two Pali 
works written in Burma. The name of Dhammakitti is 
fittingly mentioned in the closing verses of the work as its 
illustrious author. In them, he is described as a pupil of tho 

1 Va'f{l,Satthappalcii,aini, I, Introduction, pp. civff. , 
2 Ibid., II, p. 626. 3 Mahuvamsa, XXXVII, 42. 
4 Viuo J.P.T.S., 1886; Devanagari Etl. and Tr. by B. C. Law, 1925; 

J.B.B.R.A.S., XI, 1875; J.A.S.B., 1837; English Tr. by Voomaruswumy, 18U; 
Academy, Sept. 1874; C. Swumy's Ed. in Sinhalcso churucter; 'Le /Jii{hiivan~: 
On Hiatoire de la dent relique du Buddha Uotarnr1, ', 1884. 

6 Cufavarp,.-,a, XXXVII, 93: Dilthadlultussa vu:mscimhi. 
6 Du/havarp,sa, I, 10; colophon 4. • 
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worthy pupil of the Thera Sariputta and as the well-known 
author of a 'J'ika (Siiratthadipani) on the Vinaya C01nm,entary 
called Samantapasadika, a 'J'ikii on the A1iguttara Com,m.entary 
(Manorathapf1,ra1J,i), a 'J'ika on the Canclra-vyakara~ia called the 
Candrapaiicikii, a Pa1Jinian treatise on Sanskrit grammar by 
Candragomin, and a Vinaya compendium known by the name 
of the Vinayasa1i.gralw. He is praised as one of the most 
erudite scholars who was well-versed in the Tarkasastra 
(systems of Logic) and a master of the doctrine of the Buddha. 
He was appointed to the coveted office--of a Riijaguru (Royal 
Preceptor) by the reigning king Parakkamabahu, evidently 
through the influence of his queen Lilavati. The chronicle 
was written at the instance of Parakkama, then the com­
mander-in-chief of Ceylon, who placed Lilavati on the vacant 
throne of the island.1 Parakkamabahu, the husband of 
Lilavati III, was no other than king Parakkamabahu I 
(A.D. 1197-1200). Geiger rightly opines that the Pali 
Dathavaiµsa must have been ·written shortly after Lilavati 
was raised to the throne in A.D. 1211.2 

Going by Dhammakitti's own statement, we cannot but 
admit. that his metrical history of the Buddha's tooth-relic 
was based on an older work in Sinhalese. • When this older 
work was writt.en and by whom is still a matter of speculation. 
That the Sinhalese original too, was a metrical composition, 
may be easily inferred from the following description which 
occurs in Chapter I, verse 10: 

Sadesabhiisaya kavihi Sihale katarn pi va'Jtisa'J1i J,inadanta­
dhii,tuya. 

According to tradition, the Sinhalese original known as 
Daladavamsa was written in 845 B.E. and during the reign of 
K.itti-Siri--Meghaval).I}.a (A.D. 344-362). Kern wrongly cal­
culated this tra<;litional date of composition to be about 
310 A.D.a • he could have made out 362 A.D. to be the 
required d~te by deducting 483, which was the initial year of 
the Buddha Era current il). Ceylon up till the fifteenth century. 
But the question arises, is this authentic at all ? . 

The case may be argued thus:, We canno~ • thmk of_ a 
Sinhalese chronicle of the Buddhas t_oo~h-~r~lw before its 
arrival in the island during the reign of K1!t1-~1r1-Meg~aval}.l)a. 
Secondly the Dafhiidhiituva'f[l,sa finds ment1~:m_ m _t~e Ou/ava'f[l,sa 
(37, 93) in connection with the reign of K1tti-S1r1-Megaval)I).a. 

1 Diithavamsa, I, 4-10. 
11 Geiger, Dipava'f!l,Sa and Mahiiva'f!l,Sa, p. 79. 
a Manual of Indian Buddhism, p. 80, f.n. I. 
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Dfithiidhiitussa vamsamhi vuttas.sa vidhinci 8rt tam , 
gahetv{i bahumiinena ka.tv{i sammiinOJJI uttammri ·11 

which may be rendered: 
'Receiving it (the tooth-relic) with great hononr and 

doing it '\jhe "best kind of honour in accordarn·c with the 
prescribed rule as described in the Da/hctdluttuva11isa.' 

But reading between the lines, one cannot fail to notice 
that the statement does not prove at all the date of composition 
of the Sinhalese original. The Pali chronicle was well-known 
in Ceylon in the time of Dhammakitti, the author of the 
first part of the Gu:iava1µ,sa. All that he wants to sn,y is tlrn.t 
the mode of worship of the tooth-relic followed Ly Kitti-Siri­
Meghava:r:n:ia was similar to the description in tho Du/havmµ,.sa 
then known to him. 

Geiger points out that the Sinhalese Dalctdiipiijuvali is a 
later compilation, which closely follows the narrative of the 
Pali Dathiivamsa. 

Lastly, if the Pali version were a faithful reproduction of 
the older Sinhalese work, its artificial kavya style alone would 
have sufficed to place its date of composition after the 
1.11 ahavamsa. 

10. • Thilpava'f(l,8ct.-This is the imp~oved ~ali version of 
th~ traditional history of the Thiipas ln In_dia a~1cl Ceylon 
bmlt up till the reign of king Dutth~gama_1:i:r of C~ylon,. the 
ter1:1 thiipa meaning a dagoba or r~hc-shrme (dhat·u-~etiyu). 
Strictly speaking, the description given was meant for the 
Mahathiipa caused to be built by king Dntthagama1.1i at 
~nuradhapura, the traditional account of other tMiprts being 
given hy the way: 

Y a.smi'Yfl, sayi'f(l,su jina-dltiituvara samanta, 
chabbary,ry,a-ra'Y(l,si visarehi samujjalanta; 
nimmiiya loka-hita-hetu janassa riipa'lfl,, 
ta'Y(I, thilpa'lfl, abuhiltatama'f(I, sirasa ndrnitva. 1 

In the colophon, too, the chronicle is described as Thilpa­
varas.sa Vct'Y(l,SO, 'The histn.ry of the Great Thiipa '. 
. The author of this version of the Pali :Pkiipava'f(l,Sa is 
mtro~lueed in tho colophon as the Thora Vacissara who was 
aJ?pornted by king Parakkamahah11 to the office of tho 
L1br3:rian of the Royal Library (Dhammagara). He is also 
<loscr1bcd as tho author of the Linatthadipani 'fika, a sub­
eommcntary on the Pafi.sambhidamagga, the Saccasankhepa­
attltadipanii and the V isuddhimagga8a/nlchepa-atthappalcasini. 

1 'l'lt.,-qimJrt'Y(Wl, «:c1iti-d by B. C. Law, p. 1. 
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In the Cii"ta,va'f{l,sa, the same Thera Vacissara finds mention as 
the leading Thera of the island of Lanka of his time, who 
lived in the time of king Vijayabahu III, father of Parakkama­
bahu II. Vacissara led the deputation of the Theras of 
Ceylon sent to the kingdoms of Pal).9-ya and Co!a for the 
search of the Buddha's tooth-relic and bowl.1 

According to the colophon, Vacissara undertook to 
compile the Dhcituvanisa at the instance of a Venerable Thera 
who n1ade the request to him while he was staying at the 
Mahindasena monastery. The name of the supplicant is not, 
however, given. 

The Pali Thfipava1?isa 2 in its present form presupposes 
an older Pali version and a still older Sinhalese version. 
There are a few minor points of disagreement between the 
Sinhalese Thupava1risa and Vacissara's chronicle. Unfor­
tunately the names of the authors of the Sinhalese Thiipava'ffl,sa 
and the older Pali version are unknown. The Extended 
M ahava'f{l,sa expressly mentions the Buddhavanisa, the 
111 ahavanisa, the Linattha and the Thupavanisa as previous 
authorities on which its history was based.3 This Thiipa­
va'f{l,Sa must have been an older work, inasmuch as the 
Linattha (Linatthadipani) is evidently a sub-commentary on 
the Pa#sambhidamagga. 

I I. H atthavanagallaviharava'f(l,sa.-This, as its name im­
plies, is a Pali traditional history of the Hatthavanagalla 
monastery erected by Gothabhaya-Meghaval).I).a and repaired 
by Parakkamabahu II. The monastery is said to have been 
built on the spot where king Siri-Sanghabodhi gave away his 
head to a poor man. The chronicle which was written in the 
middle of the thirteenth century 4 offers us a, full account of 
the life of Sirisanghabodhi. 

12. Nalatadhatuvanisa.-This is the Pali original of the 
Sinhalese Dhdtuvarnsa written by the Thera Kakusandha. 
The name and age· of the author of this chronicle are as yet 
unknown. 5 

13. Later Sinhalese· Chronicles.-Now turning to the 
later chronicles written in Sinhalese, we have got to consider 
the chronological position of the Thiipavanisa, Pujavali, 

1 Gulavamsr.,,, LXXXI, 20-23. 
2 Viele P:T.,5'. Ed. by B. C. Law (1935); Sinhalese Ed. by Dhammara~ana, 

1890; J.R.A.S., 1898; English Tr. by R. C. Law (Legend of the :1. opes, 
R-ibliotheca lndica Series, 1945). . . . -, . 

3 G. P. l.\lnlulusekl'ra, E.l'tended J.l:Iahcivarrisa (Royal Asiatic Society, Ce~·lon 
llranch), XXX\'III, 15. 

4 \•Vickremnsinghe, Catalogue of Sinhalese ~Manuscripts, pp. 70-71. 
5 Geiger, 1Jipava1]1sa and .llfahciva111sa, p. 91. 
:, 
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Daladapujavali, Dhatuvarrisa, Nikayasangralw, Rajaratnc7.karct 
and Rajavali. 

(a) Thupava'Yfl,Sa: As compared ,vith the Pali version. of 
this chronicle, its Sinhalese version contains more details, 
and may, in many respects, be regarded as an extended 
paraphrase of the former. But it seems that the author of 
the Sinhalese work made also use of the older Sinhalese history 
of the dagoba on which the Pali version was based. 'The' 
J ataka N idiinakathii is here also used as tho basis for the 
introduction, the Samantapiisadikii for the history of Asqka 
and. the missions sent out under him, especially ~ha~· of 
Mahmda and the Mahiivamsa for the rest. Unquest10nably 
the M ahiivarrisa 'J'ikii was also made use of occasionally.: 
These facts have led Geiger to conclude that if the Pali 
Thupavarrisa were written in about 1250, the later Sinhalese 
version of the chronicle must have been produced shortly 
after that, -~~d shortly before 1260 A.D. . 

(b) PuJavali: The Thera Mayiirapada 1s knmvn as the 
author of the Pujiivali, who was a contemporary of the Thera 
Dhammakitti, the author of the first supplement to the 
Mahiivarrisa. Mayiirapada may accordingly be assigned to 
the second half of the thirteenth century.1 . 

. (c) Daladii Piijiival·i: This is the Sinhalese vers10n of the 
~siiory ~f t_he tooth-relic which closely follows the text of t~e 

a _Dathava'Yfl,8a. The name of Parakkamabahu IV 1s 
mention~d among the princes noted for the homage paid to the 
~ooth-relic. This Parakkamabahu who ascended the throne 
1~ ~bout 1325 A.D. is said to have written the Dathadhatu-
1:ntta, a Sinhalese work on the ceremonial of the tooth-relic.2 

. ~1:ms ~ost probable that the Dafadii Piijavali was written 
~n e r~1&n of this king who is referred to in the work as 
apage Siri-!'ariikramabiihu ', our (king) Siri-Parakramabahu. 3 

th ±~ Dhatiwarrisa : The Sinhalese Dhatuvarrisct written by 
the p liaNKa_!{usandha is evidently a faithful paraphrase of 
abe t \h alata:dhiituvarrisa. There is no certainty as yet 

ouk e age m which Kakusandha lived and wrote his wor . 

Budt>. Nil~ayasan_graha: It is a traditional history of 
J bh_i~m m India and Ceylon written by the Mahathera 
Da~a a ~ ~ur~amed Devarakkhita who was famous as 
~ rmakirt1 with special reference to the Buddhist sects. 

His teach_er, Dh~rmakirti, was an illustrious monk who caused 
to be bmlt a v1hara called Saddhammatilaka in the village 

1 Gc,iger, op. cit., pp. 88ff. 
2 Nlululusekeru, Dictionary, II, p. 151. 
3n 

3 Geiger, op. cit., p. 82. 
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known by +,he name of Ga<;lalaclei:iiya when king Bhuvaneka­
bahu was reigning in the city of Gaii.gasiripura. The chronicle 
was written in the reign of Virabahu II. The Nikayasa1igraha 
tells us that in the twentieth year of the reign of Bhuvaneka­
bahu V (A.D. 1396), his cousin, prince Virabahu became king~ 
most probably of the central part of Ceylon, as Virabahu II. 
It places the accession of king Parakramabahu II in 1809 
B.E. or A.D. 1266. It tells us also that Alakeswara, evidently 
a minister to king Bhuvanekabahu V, was the builder of 
the new Jayavarclhanapura on the site of a village called 
Daragamuwa (Dvaragamq,).1 

(j) Saddharrnaratnakara : It is another traditional history 
of Buddhism written in Sinhalese shortly after the period 
represented by the Nilcayasa1igraha. A clear idea of its date 
of composition may be gathered from the fact that in it 
Virabahu is said to have been preceded in his office by his 
broth~r Vira Alakeswara, and earlier by a son of Alakeswara 
the Viceroy. Virabahu was succeeded in his office by two 
others previous to the return of his brother, Vira Alakeswara 
from India. According to the Saddharmaratnakara his 
successor was a prince of the Mehenavarava1µsa and was 
Epal).a, a fact which finds its corroboration in the Chinese 
chronicles stating that Virabahu was succeeded on the throne 
by his son Parakramabahu Epai:ia meaning Parakramabahu 
vr.2 

(g) Attanagaluvarrisa: This is the Sinhalese translation of 
a Pali work, Attanogaruva1risa,, which was dedicated to the 
General Satrusinha Kufijara, brother of Alakeswara, prime 
minister to king Bhuvanekabahu V. The lJ!Jayilrasandesa 
was a contemporary Sinhalese poem in which both king 
Bhuvanekabahu V and his viceroy Alakeswara find an 
incidental mention.3 

(h) Riijaratniikara: It contains a traditional history of 
the kings of ancient India and Ceylon w:itten by Wall?iampoya 
Terunnanse probably in about the middle of the sixteent:11 
century. There are reasons to believe that the author of this 
Sinhalese chronicle made use of both the Pi"ijiivali and the 
N ikiiyasa1igraha. 4 . . • 

(i) Rajiivali: This is the latest lmown tra~1t10nal history 
of the kings of ancient India and Ceylon which as a whole 
may be treated as the work of a single individual. The fact 

1 Nikiiyasaitgralw, translated by C. 1\1. Fernando, PP· xidf. 
2 Ibid., Introduction, p. xviii. 
3 Fernando, op. ci·t., Introduction, p. xvi. 
t Geiger, op. cit., pp. 95ff. 
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that its account closes with the reign of Vimala Dhanuna 
Suriya (A.D. 1679-1701) has led Geiger to take it to be a 
compilation of the beginning of the eighteenth century.1 • 

14. Vuttamiilii.-This is a Pali poem written in the reign 
of Parakkamabahu VI~ in praise of this very king, ,vhose 
'long and glorious reign covering over half a century was the 
brightest period in the national annals nearest to the advent 
of the Portuguese'. 2 

/ 

------------·-------
1 Geiger, op. cit., p. 94. 
2 Fernando, op. cit., Intrnduction, p. xviii. 



CHAPTER II 

LITERARY POSITION 

The history of the V arrisa literature is fairly old in India. 
The word vamisa or i·a1nsc1, itself was taken to mean tanti 
(lineage), whi~h is just • another word for anva.ya,. All the 
three words carry ·with thorn the idea of parampara or lineal 
succession. Among the Brahmanas we have one bearing the 
title of Varrisa-BriiJima?J,a, which ~01;tains the lineal succession 
of the Brahman teachers of old. Such varrisas are appended 
to so~e of the chapters of the Brhad .AraJJ,yaka BrahmaJJ,a 
U pani~ad. So far as the Pali Canon is concerned, the 
Buddhavarri,sa is the only work which -bears the va•Y(l,Sa title. 
Here, too, we have just a lineage of the greatest known 
teachers of mankind. The Buddhavamsa, which offers a 
traditional history of twenty-four Buddh~s, including Gotama 
the historical Buddha, was supplemented later by the 
Anagatava1'!1:sa, an ex-canonical work dealing with the 
legendary life of Metteyya the Future Buddha. Within the 
Pali Ca~1~n, the Buddhava1'(1,sa which is throughout a metrical 
compos1t10n of the chronicle type was preceded by a Buddhii­
padana (Buddhavadana) in the Mahiipadiina Suttanta. The 
Buddhava1risa itself has the Apadana as companion work 
in verse. The Buddhavarp,sa, Apadana and Cariyii Pi"[aka 
are the three companion works which are to be counted 
among the latest additions to the Khuddaka N ikaya. 

As between the Vamsa and the Apadana which havo 
narratives in common, we can do no more than drawing a 
broad distinction, premising that the main inter~s:t of t~e 
former lies in setting forth the lineage or success10n, while 
the latter is primarily concerned with the edification of the 
tradition of meritorious and memorable deeds. 

Corresponding to the lives of the Buddhas and those of 
the Theras in the Buddhavamsa, and the Apadana respect­
ively, ,ve have in the Jaina Kalpa S1.-Ura the lives of the Jinas 
or Tirthankaras and those of the disciples of Mahavira. 

Both the V anisa Briihmana and the V wnsas in the Br had 
.AraJJ,yaka Upaniiad are in p·rose. Whethe~· prose_ had pre­
ceded verse or verse prose is still a disputed quest10n. !he 
alternation of prose and verse or of v-erse and prose 1s a 
phenomenon, which recurs even in the history of the V arrisa 
literature of Ceylon. 
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The earlier Indian prototypes of the Varrisa literature, 
mentioned above, are deficient in so far as they are wanting 
in the rajavarrisa or riijaparampara, while the V mrisa literature 
is mostly built on two paramparas, viz. raja meaning the 
succession of kings and thera meaning the succession of elders. 

The rajavarrisas or rcjanvayas were developing in India 
side by side with the acariyavmrisa or acariyaparampariis. 
The origin of the former must be traced in the ancient ltihiisas 
or royal anecdotes, particularly in the pre-Pa:t:i-inian JVlaha­
bharata. The rajava'l'(l,Sas or dynastic lists came to form a 
distinctive feature as much of the Pauranic recast of the 
Mahabharata as of the Puranas themselves. The traditions 
?-nd lineages of kings in both prose and verse, are met with 
m the Nikayas including the Canonical Jatakas. Out of these 
earlier prototypes emerged the V a1risas of Ceylon as a distinct 
and remarkable type of historical or semi-historical literature. 

I. Dipava'Y(lsa.-By the consensus of opinion this is the 
oldest known chronicle of Ceylon written in Pali. This text 
has been edited and translated by Oldenberg. This is, on the 
wh?le, a metrical composition with two prose passages, ~ne of 
which is based upon a canonical text _such as the Vma:y:a 
account of the Second Buddhist Council,1 and the other 1s 
modelled evidently on the J ataka N idana-katha. 2 Whether 
the~e are later interpolations or remnants of the prose t~xts 
which were versified afterwards is still a disputed quest10n. 
From the i11;clusion of the two prose passag~s· within ~he 
present metrical form of the chronicle3 no defimte conclus10n 
can_ ~e drawn either as to its original form or as to its literary 
position. 
. Ar~uing on the authority of the Mahava'Y(lsa 'fika which 
18 the lit~rary product of a much later age, Oldenberg inclines 
t~ the view that 'the author of the Dipava'Y(l,sa borrowed not 
0 Y t~e materials of his own work, but also the mode of 
express101: ,and even whole lines, word for word, from that 
Atthakatha (Sinhalese A{thakatha Mahava'Y(l,sa).3 The same 

1 Dipavam IV • sa, , bet. verses 46 and 4 7: . 
Tena kl • • "bb te Bhagavati v - • - . !? pana samayena vassa.satamhi parini u . 

e~alika V aJJiputtaka bhikkhil Vesiiliya?p, dasa vatthilni dipcnti, etc. 
Cf. !7inaya Piraka, n, p. 294_ 
2 Dipavamea XII b • • , et. verses 29 and 30: • 

. Maris<_: tvam pi Bhagavata subyakato: anagatamaddha_ne Mah:11!1~ 
~~ilckhu d~pam pasadayissati... Here the reminder, Kalo mahamr 

parp, pa.sadetu?p,, cannot but remind the reader of the stanza: 
Kalo nu kho ..... 

wThih·c~ 2.~c ... urs(PiTn 8the Nidana-k~t~~-.-;~;~~a, I, p. 48. Cf. Paramatthadipani on 
enguuoa . . .), p. l. 

3 Ibul., p. 8. " 
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line of arg:.unent has been followed by Geiger, Ma.lalasekera, 
and others ·who have seriously discussed the chronological and 
literary position of the Dipavarµ,sa in its present form. 
Apparently this is a very convincing argument, but on a 
closer examination it would seem that it moves in a vicious 
circle. 

The Sinhalese Atthakatha M ahiivamsa is mentioned in the 
.ivl ahiiVCl'J?'lSCl 'l''ikii as. the basis of the ]Jf ahavarµ,sa proper 
written by the Thera Mahanama, a con~emporary of 
Dhatusena and his son and successor, while in fact the 
Mahtivarµ,sa was chiefly an improvement on the Dipava1?zsa 
and its narrative was based upon a somewhat different tradi­
tional ·authority in places where it has differed from the 
Dipavarµ,sa.' For this traditional authority Oldenberg has 
rightly drawn our attention to the Atfhakatha version of t!ie 
historical narrative of Mahinda's mission to Ceylon as found 
in the general introduction to the Vinaya commentary. But 
he is still guided or misguided by the author of the M ahavarµ,sa 
'['ika when he observes: 'A considerable number of verses 
ascribed to the Poral).a, i.e. taken from the ancient Sinhalese 
Atthakatha and quoted by Buddhaghosa or in the M ahiivarµ,sa 
'['ika, present the.same close resemblance and almost identity 
with passages of the Dipava'l(l,8a.' 1 

. The fact is different. To Buddhaghosa, the celebrated 
Pali commentator, the Dipavarµ,sa was well known as a Pali 
chronicle. If the traditional verses quoted in the Samanta­
pasadika in the name of the Poral).a or ancient teachers be 
found to be identical with those in the Dipavarµ,sa, we are not 
to suppose that the prose account in the Vinaya A!thakatha 
with the verse-quotations inserted in it had formed the 
Sinhalese basis of the Dipavarµ,sa itself. The conclusion as to 
that would have been sound if it were the fact that the 
Samantapasadika account tallied entirely with the historical 
narrative of the Dipavarµ,sa. As already pointed out in the 
preceding chapter, the prose narrative in the Samantapiisadika 
followed a somewhat different tradition in spite of the verse­
quotations from the Dipava'l(l,Sa. Certain traditions recorded 
by the first-named Bucldhaghosa are in accord with those in 
the Dipavarµ,sa; but these are missed in the narrative of the 
Samantapasadika and in the M ahavarµ,sa itself. 2 

When we say this, we do not mean to create the impression 
that the Dipavarµ,sa as a metrical composition had not for its 

1 Dipavarttsa (Oldenberg), Introduction, p. 5. . 
2 Notably the prediction about the noble part to be played_ by Prmce 

Piyadiisa (i.e. Piyadassana) on his becoming consecrated as kmg Asoka. 
Sumangala-viliu!ini, II, p. 613. 
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basis any earlier legendary accounts in prose then available 
either in Pali c • in Sinhalese. All that we mean to say is that 
the answer to the question regarding the literary position of 
the Dipavarrisa does not lie in the A!!hakatha lvl ahq,var,1.sa as 
m:>0 de out from the Samantapasadika and the 111 ahavwrisa 
Tika; it ~ies elsewhere. 

The Buddhavamsa offers us the Pali canonical model for 
the metrical form ·of the Dipava'Y(l,Sa. Both the works arc 
composed in an Anu§tubh metre and in a simple narrative 
style. The variation in metre is seldom noticed. Anything 
~ PJ.?roa:ching real poetry in the Buddhavarrisa is to be noticed 
m its mtroductory verses and Sumedha-katha, and anything 
approaching real poetry in the D'ipavarrisa lies in its introduc­
tory verses and a few verses which are eom posed in a different 
metre in its first two chapters. 

Buddhavarrisa : 

Obhasita ca pathavi sadevakii _ 
puthu ca lokantarikii asarrivuta 1 

tamo ca tibbo vihato tada ahu 
disviina accherakarri pa#hirarri II 

Sadevagandhahbamanussarakkhase 
. abha u?ara vipulii ajiiyatha 1 . 

imasmirri loke parasmirri cobhaya~mirri 
adho ca uddham tiriyaii ca vitthatarri II 

Dipava'Y(l,Sa : 

Su1J,fitha sabbe pa1J,idhiiya miinasarri, _ . 
_varrisarri pavakkhiimi param_paraga:'.a'Y(l I 

thutippasattham bahuniibhiva1J,1J,itarri 
etamhi niiniikusumam va ganthitarri, 11 

Anupamarµ, vamsavaraggaviisinarri _ . 
. apubbam dnaniiam tatha suppaka3itarri I 

ariyiigatarri uttamasabbhi va1J,1J,itarri 
suiJ,atha dipatthuti siidhusakkatarri 11 

Also: 

Ram1!!a_rri manunnam haritar,i sus'italar,i 
sa _-aramavanr1,rfima1J,eyyakar,i vctrar,i I 

ntidh~ ~phullaphaladharino duma, 
h sunnarµ, vivitta'Y(I,, na ca koci issar? II 

ma a'J1J,?'ve sqgaravarimajjhe sugambhire 
umi sada pabhijjare, 1 

suduggame pabbatajalamussite 
sudukkararri, attha anitthamantar-a'f[t II 
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Here, 111 the stanzas cited above, is a conscious effort 
made towards producing the effect ·of kavya poetry. Their 
composer had before him the canonical model in some of the 
Psalms of the Early Buddhist Brothers and Sisters in the 
Thera-Tliert-giitlui. These, as they stand in the first two 
chapters of the Dipavwqisa, serve to relieve the monotony and 
dulness of the purely historical narrative of the chronicle. 
Had such stanzas been introduced also in the remaining 
chapters, the chronicle might have assumed the form of a 
kavya. As regards some of the remaining chapters, the 
compiler has sought to break the monotony of the metrical 
narration of historical events by introducing certain state­
ments in prose. So far as the narrations in the colourless 
Anu,J[ubh metro arc concerned, they woro modelled evidently 
on the traditional sayings in verso then current in the com­
munity indefinitely in the name of the PoriirJ,as or Ancient 
Teachers. 

With Geiger the Dipava.rµsct represents the first unaided 
struggle to create an epic out of already existing material. 1 

He is inclined also to think tl!_at the Dipavarµsa, closely re­
sembles in form the ancient Akhyci·na poetry of India, the 
characteristic feature of ,vhich lies in this that tho entire 
story is not yet established in a form, but only certain pa.rts 
are metrically fixed and thereby are secured from further 
departure from the tradition. This chronicle was evidently 
the production of an age when with the decline of oral tradi­
tion, the same stories c&.me to show many varia,nts, together 
with many examples of identity of language.2 

The question still remains-can the Dipavarµ.:,u in its 
present form be judg~d at all as an epic? To be an epic, it 
must have a narrative interweaving several episodes into a 
unity, showing the dramatic junctures and conveying a 
central idea or moral; its theme, too, must be lofty and of 
heroic character, and above all, there must be a hero whose 
exploits it must narrate in an effective manner. 

So far as the narrative of the Dipavarµsa is concerned, the 
historical motive predominates over the poetical. The heroes, 
too, are not one but many. Its main theme is Lankii-vijaya, 
the conquest of Lanka, both culturally and politically, first, 
by the Buddha, secondly, by prince Vijaya, and thirdly, 
by the Thera Mahinda. King Devanampiya Tissa and 
Dutthagamai:u were the two great national heroes of Ceylon 
who served to consolidate the territory conquered for the 

1 Geiger, The Dipavw1zsa and J.llahiivartzsa, p. 2. 
2 Ibid., p. 11. 
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religion of Sakyamuni. Viewed in this light, the narrative 
of the Dipava'Y{l,Sa is a combination of as many as five epics. 
The Mahiiva'Y{l,Sa closes each of its chapters with the pathetic 
reflection setting forth the evanescent character of the kingly 
career and dynastic rule and emphasizing the value of the 
meritorious deeds that only endure.1 This kind of reflection 
constituting the central idea or moral of the Afahiivarri,sa is 
met with once at the end of the .L11 ahiiriijavarri,sa section of the 
Dipavarri,sa forming the epic kernel, and next at the end of the 
concluding chapter: 

Aniccii vata sarri,khiirii uppiidavayadhammino 1 
uppajjitvii nirujjhanti, tesarri, vupasamo sukho 11 2 

Asadhusarri,gamen' eva yiivajivarri, subhiisubharri, I 
katvii gato yathiikamma'f{I, so M ahiisenabhfi.pati II 
Tasma asiidhusa'f{l,sagga'f{I, iirakii parivajjiya I 

ahirri viisivisa'f{I, viisi kareyy'atthahita1?i bhave II 3 

It will be seen that the moral at the end of the M aharaja­
Va'Y{l,Sa section is not an original composition but a stanza taken 
over from the Mahiiparinibbiina Suttanta, Chapter VI, and 
that at the end of Chapter XXII, too, it is just an adaptation 
to the traditional moral met with in the Jatakas. • 

The main drawbacks- of the earlier Pali chronicle as 
~tgards its mode of narration of events lie, as pointed out by 

e author of the Mahavamsa in the fact that it is in some 
plhces_ too dif!usive and 0in 'some places too concise, and 
w at IS more, 1t abounds in repetitions. 

Judged ~rom the point of view of poetry, its main defect, f 8 ~~gie~{ed m th~ opening verses of the .Llf ahiivarrisa, consists 11 s (ai ur_e t? kindle faith and to call up emotion in right 
Pac~ pasiid<J:Janake thane tatha sarrivegalciirake). 
fir t ;e1s1e P?mts of criticism should, however, be considered, 
• 8 0 . a ! with reference to the earlier form of the Dipavamsa 
~ which its principal themes were Buddha's visits to Ceylon, 
B ed co~quest of the island by Prince Vijaya, the origin of the 
of\~Bt ~ect_s and schools of thought, and the establishment 

~ u dh1st <;)rders by Mahinda and Sa:righamitta. 
•t O far as ti.us earlier form of the chronicle is concerned, 
i s aut~or openly claims that his performance is capable of 
awakemng emotional interest, pleasing and delighting the 

1 C~. Barua, Ceylon Lectures, p. 280. 
2 Dipav•'f!'l,sc, III, 50. 
8 Ibis., XXII, 75-76. 
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heart of the reader, and what is more, the narrative of his 
epic is replete with various forms and modes: 

piti-piimojja-jananwrµ, pasadeyyarri manoramarri 
anr:,kiikarasampannarri . .......• • • • • • • • • • • • • • • • 

That there is lack of symmetry here and there is 
undeniable. The events are not narrated in one and the 
.same strain. The result produced is, on the whole,· a piece of 
mosaic. But therein exactly lies its rugged beauty and 
grandeur. The repetitions complained of a.re th~re, but 
that is more apparent than real. Let us take, for msta.n?e, 
the account of the First Buddhist Council which occurs twice 
in the Dipavarrisa, first,.in Chapter IV and, again, in Chapter V. 
On looking more closely into the ~atter, however, w~ fi:nd 
that in the first instance the author 1s to offer us a descr1pt10n 
of the Council concerned as an isolated incident, considered 
per se, and in the second context it is presented as an integral 
part of the whole of the historical narrative. The same as to 
the description of the Second Buddhist Council. The so-called 
repetitions are not unjustified. 

The narration of events from the reign of the immediate 
.successor of Devanarµpiya Tissa to that of Mahasena is 
dominated by purely historical motive. The strain of 
continuous narration is nowhere sought to be relieved. The 
thread. of the narrative is loose and the accounts in places are 
too concise to produce a lasting effect. It is not unlikely that 
the four or five concluding chapters were later additions. 

2. A,thakatha M ahavarrisa.-The Sinhalese original of 
this work being irrevocably lost, its literary position depends 
on its Pali versions in the commentaries attributed to 
Buddhaghosa, notably, the Sumangalavilasini, the Atthasalini, 
the Kathiivatthu-a,thakatha and the . Samantapasadikii. The 
historical matters are mostly to be found in the general 
introduction and rarely in the body of the commentaries. 
The accounts are in prose interspersed with traditional verses 
cited either from the Dipavarrisa or current in the name of 
the ancient teachers (Porii1J,ii). Strangely enough, the verses 
traceable in the Dipavarrisa are attributed to the Porii1J,as in the 
M ahavarrisa 'f.'ika, while th<t verse-quotations from the Porii1J,as 
which are met with in the Pali canonical commentaries stand 
altogether on a different footing, and so far as their style of 
composition is concerned, they represent a stage of literary 
development anterior to that of the Dipavarrisa. 

The general introduction to the Katkiivattku-a//hakatkd 
goes to show that the statement in prose is based upon the 
metrical account cited in extenso from the Dipava'ffl,sa. The 
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description of the First Buddhist Council given by Bncldha­
ghosa in the general introduction to his Sum,a1igalaciUisini 
is based partly on the Vinaya account in the Oullavagga, 
Chapter XI, and partly on a later tradition. Hero tho prose 
style of Buddhaghosa is laboured, heavy and pedantic. Tho 
case is somewhat different when we read the general introduc­
tion to the Vinaya At_thakatha where the author writes with 
comparative ease and his mode of presentation of the subject 
is characterized by lucidity and spontaneity. Hero the prose 
style is well suited to a purely historical narrative. Tho 
Legends of Asoka, as narrated in the Divyavadana, show a 
conscious effort for producing a poetical effect. 

3. 111 ahava1(lsa.-This work certainly stands as a 
masterpiece produced by the poetically gifted Thera 
Mahana.ma in the Vru!2Sa literature of Ceylon. It is 
und~ubtedly the more finished product of the literary and 
poetical art employed in the earlier works of tho same type, 
particularly in the Dzpcu:amsa. It is not unreasonably judged 
as the national epic of Ceylon with DuHhagamai;i as its chief 
hero. Kalhai;ia's Rajatarangi?J,i and the anonymous .1vlulci:kalpct 
are two later Sanskrit chronicles in verse ·which are without 
the epic touch of the Jfahavamsa. Firdausi's 8hc7hnaniah, 
which_ occupies a high place in tiie world of epics, is a similar 
chromcl~ of the ancient kings of Iran. Just a,s Firclausi's 
1aste~p1ece was in one sense the completed form of the 
M~~:1-ic_le l;1ft unfinished by Daqiqi, so in another sense 
£ an~ma s masterpiece may be regarded as the developed 

01rmto the Dipavamsa as regards its four or five concluding 
C iap M 1 • . w t ers. a alasokera says, "lVIahanama was no gcnms, he 
r:~k 00 m~_ch hide-bound by tradition, and his work cannot 
is con~s ~ terary _performance of the first order.' 1 But it 
merit :: 0 V_tha_t ~~. ma I n_?t be an cpi_c of as 1:_igh_ literary 
Firdausi's Sh~~miJn ~ Ramaya?J,a, Saut1's J.11 ahabharata or 
sense of h" ·t . namah._ It is an epic throughout with a keen 
and t1,..e 8i\ 0 ~Y, the simplicity of diction, tho purity of style 

'11 'OJ)l'lety of • d I t 1 ·c1 1 looms larg t th Ju gemcnt. ts cen ra 1 ca or mora 
self-cons,·i·oc ~ 0 end of each chapter. The national mind, 

• " w:mess and ·h .c expression in it.2 c aracter have 1ound a permanent 
In <:laiming the . . f . . . . 

his treatment of 01 supenority o art1strn workmanship m 
111lahiivr1,msa ", _, . 10 and tho same theme, the author of the 
earlior <:hroni\~~- co~t~cll~d. to poi:1t out the drawbacks in ~he 
rerJrm,<•ntat· . \,hepctit10ns, diffuseness and unmethoc.hcal 

• • ., ' ion 1110 t e three main faults in the earlier work 
---

1 l'ril-i J,1/r·rat11rr· r,/ ('r:yfon, p. l'1I. 
2 Ceylon Lectures, p. JOO. 
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,vhich he consciously sought to aYoid in his own composition 
and presentation. ,vhile commenting on this literary position 
of i\Ia,hfmama's work, Geiger rightly observes: 'The .1liahii­
va1tzsa compared with the Dtpavm1zsa has every claim to ho 
regarded as a work of art. The story proceeds in it in a, 
logical manner, without inconvenient breaks or repet,itions. 
It runs parallel with the Dtpa1x1rµsa, at times in sueh a way 
that whole episodes in both epics are evidently two different 
versifications of the same material. But the J.liahavamsa, 
amplifies and supplements the DFpa:vmrisa, or else reprcs~nts 
the subject in a more concise manner. The greater ability is 
shmn1 in the handling of speech and metre in the llfa11iivarµ,sc1, 
in contrast to the Dipavanisa . . . Also the niceties of diction, 
especially the play upo;1 words, is more evident in the 
.1.ll alutvarrisa than in the Dipava1?1,sa. To sum up, we notice 
everywhere ie. the 111 ahavanisa tho hand of a poet, working 
deliberately, lingering over his material, and endeavouring to 
clothe it iri suitable form.' 1 

Notwithstanding this fact, looking more closely into the 
matter, one cannot help saying that the whole foundation of 
tho great national epic of Ceylon was laid in the earlier 
chronicle. The Dipava1Jisa adopted, as we saw, its own 
literary and poetical devices. It had different heroes in 
the successive stages of its narrative, while the .Ll:lahavarnsa 
came to shift its emphasis and lay it on Dutt,hagama1,:i.i. The 
diction of the lliahavanisa was modelled evidently on the 
concluding chapters of the Dipava1tisa. The .Llf ahc7.'vmJisa 
would have been a poem written in high strain and its effect 
would have been monotonous and, tiresome but for the fact 
its author broke the monotony and relieved the tension by his 
indulgence in reflective poetry at the end of each chapter, and 
wisdom in effecting a change in metre. _ . 

4. Extended Jv.l ahavamsa.-The extended Jlf ahavarrisa 1s 

nothing but a later enla:rged version or recension ofthe 
poem of Mahanama. This text has been edited by <?"· P. 
Malalasekera in the Alttvihara series, Vol. III, and pubhshecl 
by the Royal Asiatic Society (Ceylon Branch), 1937. 
Curiously enough, the work is represented in the colop~10n as 
one consisting of thirty-five bhii1J,avii.ras or chapters, wlnle the 
work in its present form contains thirty-seven chapters. 

I maya paiicati1,isamattaya bha1J,avaraya ganthato 
yarn etarµ, niftliapentena puiiiia1ri upacita'lµ maya 

(Colophon). 
---------·----------------

! Dipavu--q1sa and 1JJahiii·mrisa, p. 17. 
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Moggallana introduces himself as the author of this work 
But apart from the fact that for additional matter the autho; 
was indebted to the Buddhava'f!l,sa, L~nattha and Thupavarr,,8a, 
the literary position of the ~ork 1s the same as that Qf 
l\fahanama's epic upon which 1t was based. The reflectiv-e 
stanzas at the end of the chapters are identical in both the 
versions. 

5. Oulavamsa.-If the extended M ahiiva'f!l,Sa is an 
enlarged ve~sion· of the Mahava'f!l,sa written by_Mah~nama, the 
ouiava'f!l,sa certainly represents a lat~r _contmuat1on of the 
same. In other words, the Ou~va'f!l,sa 1s Just a supplement to 
the Mahavamsa. Though it grew up into its present form 
through two or three stages, the poet of eac~ s~age was careful 
to maintain the diction and style of Ma~ana~a. The epic 
character of the work is sought to be mamtamed by means 
of the reflective stanzas with which each chapter is concluded. 
In going to convey the moral in the concluding stanza of 
~h~pter 100, the later poet app~ars ~o h~ve exceeded the 
limits of reflective poetry by his naive mdulgence m an 
admonition: 

Bhoge ca dehe ca asarakatta'Yf', . 
mantvalaya'f!I, duratara'f!I, haran:ti 
tumhe pi vatthuttayam eva seviya 
lokuttaradi'ffl, kusala'f!I, bhajavho. 

6. V a'f!l,Satthappakasini. 1-This is the later convenient 
name applied to the Pali commentary on the JJ1ahavamsa 
alias Padyapadoruvamsa written by the Thora Mahana.ma II 
and known by the name of Padyapadoruva'f{l,savarpJ,ana and 
Va'f!l,Satthappakasini. In the author's own description the 
work was not a mere translation from any earlier Sinhalese 
A!thaka_tha; it was rather a digest (atthasara'ffl,) of earlier 
work_s carefully prepared in the diction of the Pali Canon 
(tant!nayanurupena). The main earli~r work~ utilized by him 
consisted of (1) the text of the Mahava'f{l,sa m its two recen­
.sions, (2) the Atthakatha Mahavamsa, (3) two Sinhalese 
commentaries on the j_}f ahava'f{l,Sa, viz. those belonging to the 
M_a~a~i~ara and Abhayagiri fraternities, (4) the Saml!_nta­
pasadika, (5) the Dipava'f!l,Sa AttJiakatha, (6) the Jataka 
Nidana-kathii, (7) the Sahassavatthu-atthakatha, (8) the Maha­
bodhiva'f{l,sa-at.thakathii, (9) the Gar,,,{hipadatthavarJ/YJ,ana, and 
(IO) the Sihalanamakkiira-vannana. 

The prose style of the coi.rimentary is simple and lucid; it 
is hardly involved or ornate. There are only two or three 

1 Edited for tho OoV<.·rnmont of CPylon by G. P. Malalasekera in two 
volume,i an<l published by tho P.T.S., London (1935). 
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ornament::.i,l passages, as pointed out by Malalasekera, who 
particularly draws our attention to the description of the 
Mahameghavana (72, llff.) and the passage on the scenic 
beauties of Ceylon (321, 3ff.).1 It appears that the graphic 
description of Ceylon is modelled on the J\!Iilinda description of 
the Yona city of Sagala and partly also on Buddhadatta's 
description of the port of I(averipattana: tattha tattha sanni­
vesita - giimanigama - nagara - janapada - riijadhiini - viipi -
taliikapokkhara1J,i - uyyiinabhumippadesehi - pavarangapacccin -
ga - rupissariya - samanniigatiiya sampannasaliliisayasarrivaif, -
if,hapupphaphalapallava - vicittataruvanagahana - racita ... 2 

The following two stanzas composed by the author 
distinctly betray the influence of later artificial kiivya poetry: 

Budhajanapadumaravibhutanuttaro 
V araravikulambarapabhiisituttamo 
Saddhammakira1J,akaravaratejasii yo 
M ohandhakiirahananamhi mahiinubhavo. 3 

7. M ahiibodhivamsa.-The M ahiibodhivamsa 4 has been 
written with freedom and prolixity common to Buddhist 
writers. The author of this work has borrowed largely from 
the sources as well as from the M ahiiva1'(1,sa text. There is 
enough evidence to show that the author has made use of 
other materials as well. The chapters relating to the three 
Councils and the rehearsal of the Law are similar not only to 
the B.iddhist account in the introduction to the Sumangala­
vilasini but also to that in the Saddhammasanga,ha. As 
regards the description of Mahinda's adventures after his 
arrival in Lanka, the .J.11ahiibodhivarrisa and the Samanta­
pasadikii are in agreement. 

The Pali text of the Mahabodhivarrisa is a translation of 
a Sinhalese original. It tells us nothing about its author. 
According to the Sasanavarrisadipa, Upatissa was its author. 

U patissamahiithero .J.v.l agadhaya niruttiya 
Bodhivamsarri aka dhiro dhirehi abhiva1J,1J,iyam. 

The Gandhavarrisa points out that the M ahiibodhivarrisa 
was written independently by its author. The style is easy 
and the language is lucid. 

1 Varrisatthappakiisini, Introd., p. cvii. 
2 Cf. Milinda, pp. 1-2: Atthi Yonakiinam niiniiputabhedanam Siigalarti niima 

na,gararri nadipabbata sobhitam rama1;iiyabhumipadesabho.garJi iiriirni1yyanopm:a1w 
tafiikapokkharar;ii sampannarri nadipabbatavanariimar_ieyyakarti ... 

Also Buddhadatta's Manuals edited by A. P. Buddhadatta, 1915, preface, 
p. xiii. 

3 Varrisatthappakiisini, I, p. 1. 
4 This text has been edited by S. Arthur Strong for the P.T.S. (1891). 
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8. Thilpavamsa.-In the introductory verses the author 
tells us that the w~rk havincr at first been compiled in Sinhalese 
language was not accessiblg to all. Even the earlier l\Iftgn.dhi 
{i.e. Pali) version perparecl for the benefit of all was full of 
defective arrangement and language and it le~t out ma.ny 
things that ought to have been narrated. In order to 
remove these defects in the earlier l\Iagadhi version the 
a.uthC!r undertook to do the work again. 

Valcyena 8ilwlct-bhiivena, 'bhi8ankhatattc"i 1 

attha,p, na 8ii,dhuyati sabbajanassa scunnu7, II 

Y asma cct .1.lf agucllia-niruttikato 'pi Thiipa- 1 
VctrJiso viruddlw-naya-sadda-samakulo 80 11 

vattabban eva ca bahu11i pi yato na vuttmp, I 
tasma aharJi punapi va11isarJ1, imm1i vadami II 

Though the earlier Pali text is no longer extant, it is not 
difficult to estimate the nature of the linguistic improvement 
effected ?Y Vacissara by comparing hi~ vorsiof 1 of the !l~tiJ?ct­
varp,sa With parallel passages as found m the SamantapasclCldca 
or the Sumangalavilasini. 
_ I. (a) DevanarJipiyatisso. ma~araja 'pi klw -~~umana. 

samarJ,erassa vacanena magasiramasassa pajhmnapa{ipadad i­
vasato pabhuti uttaradvarato pattJiaya yii.va J r:mlntkolapat(anu ,1.,, 
maggarJi sodhapetva alamkarapetva nr1garato niklclwmana-divase.1 

_ (b) Devanmtip°iyatissa-maharaja 'pi uttaradvarato 
patthaya yava Jambulcolapattana magga1J1, sodhapetva 
alankarapetva nagarato nikkhamana-divase. 2 

!I. (a) Tena ca samayena rajadhita SarJ?,ghamitta 'pi 
tasmirp, yeva thanethita hoti tassa ca samiko Aggibrahma nama 
kumaro ... Raja tarp, disva aha. 3 

. ~) Tena ca samayena rajadhita Sanghamitta 'pi 
tasmirp, thanethi ta hoti, tam disva aha. 4 

T~e only interesting point to be noticed in the whole 
worl~ IS the setting out of legendary materials having their 
bearmgs upo1;1 the history of the Thiipas. The Tltiipava1r1,s" 
un~ot~btedly IS one of the products of the decadent period of 
Pah literature in Ceylon. It is lacking in originality and the 
atmosphere of life it creates is dull and monotonous. It is a 
specimen of the stereotyped and highly conventionalized prose 
of scholastic writings. 

9. Dathavarp,sa.-The Dathavamsa is a quasi-religious 
historic~! record wrhten with tl;e intention of edifying 
(pasadasa'f(l,vegakara) or rousing (somebody's) religious emo-

1 Samantapasadilca, I, p. 98. 
8 Sarnantapascidika, I, p. 51. 

2 ThupaVU'YflSO, P· 53. 
4 Thupavarr1sa, p. 42. 
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tions. It bears n1any marks of the fafry ta.le. It is re:mark­
ahle because it sbmvs us Pali as a n1ed.iun1 of epic poetry. 
In it the character of cla.ssical Pali is well 1·etained, although 
the Sanslujt education of its author has left its stamp on its 
st,yle. We find the old vocabulary enriched by adapted 
Sanslu·it words; single expressions are tlu-ned intc long com­
pounds 1 after the fashion of the Sanskrit lciivya literature. 
Such words as antarii.la., avadata.. amoda, nilchila, ni"itana, 
d/w.vala, occur in large nmnbers. Some metaphorical ex­
pressions are also found there. It is an excellent piece of 
poetry. Its vocabulary is rich. In the first chapter the 
verses are written in Jagati metre, sixty stanzas in Vmr,Aastha, 
n,ncl the last t,vo in Sra.gdharii. The secona chapter is com-. 
posed of verses in Anu~tubli, Pathya.vaktra and .i11andii­
kranta. The third chapter has verses composed of Tri~tubh, 
U paja.ti, I ndravajrii, U pendra,-vajrii and Sikhari-;:ii. The 
fourth chapter contains verses in Atisarkari and l~ii.rdula­
vikr'i<!,ita. The last chapter en1ploys Sarkar'i, Vasantatilakii 
and Sragdhara metres. 

IO. Saddhammasangaha.-The Saddhammasa1igaha 2 is 
written in an elegant and silnple language. It belongs to the 
clasi:. of manuals and as such it is a mixture of prose and 
poetry. In most cases the prose portion serves only as an 
explanation of the subject matter in verse. This work 
contains many discourses common to the Malzabodhivam,sa, 
the Gandhavam.sa, the Siisanavam.sa and the like. The author 
has borrowed· very largely from the actual t•exts of the 
Dipava'f{l,sa! the M ahavarµ,sa, the Affhakathii and other well­
known Pali works which are simply referred to as Porii1J,a 
or ancient authorities. The author refers to many works 
among which some ma.y be noted here: Siiratthad'ipani or the 
Atthava?J,r_iana of the Samantapasadika, the V inaya Com­
mentary; th@ AUhava,;:i-;:iana of the Suma'ft_galavilasin'i, _the 
Digha N ikiiya Commentary; the Atthava,;:i-;:iana of the Papanca: 
siida,ni, the 111 ajjhim,a N ikaya Commentary? t_!ie Atthava,;:i?J,ana 
of the Saratthappakiisin'i, the Sa'f{l,yutta N ikaya Commentary; 
the Atthavannana of the Manorathapiira,;:ii, the Anguttara 
N ikaya Com;,;,entary, and the Atthava?J,-;:iana of the Atthasiilini, 
the Dhammasanga,;:ii Commentary. 

II. Later Sinhalese Chronicles.-They are either transla­
tions or prose amplifications of the Pali books. They cannot 
be taken to represent the older Sinhalese works presupposed 

1 E.g., IV, 46• p TS 1890 d 
2 TJ~is text has been edited by N. Saddhananda for J. • • :• . , 8:n 

translated into English by B. C. Law entitled' A Manual of Buddhwt HiBtorical 
Traditiona ', published by the University of Calcutta ( 1941 ). 

4 
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by the Pali compilations. The prose style of the Sinhalese 
Dhiituva'Y{l,sa was determined entirely by its Pali original, the 
Nalii"f,a Dhiituva'Y{l,sa. Occasional differences in style, as 
noticed in the Riijiivali, are evidently due to the fact that 
'the author has taken many passages word for word from older 
sources'. Those who are better acquainted with the Sinhalese 
language and literature are competent to judge their styfr of 
composition. These later Sinhalese chronicles appear. to us 
as literary productions of a dull and decadent age. 



CHAPTER III 

HISTORICAL POSITIOK 

The chror.icles of Ceylon were all written or compiled by 
the Elch rs whose prima1·y interf'st natnrally lay jn the history 
of Buddhism and Buddhist foundations. Although the 
religious motive finding its expression in the edification of all 
things connected with Buddhism, predominates over every­
thing else, there is really an interplay throughout of two 
distinct 1notives, devotional and patriotic. The first of them 
n1ay be construed as puritanic and sectarian, and the second 
as national and racial. Just as the religious motive cannot 
be divorced fr01n the cultural advance1nent, so the patriotic 
motive cannot be separated from the promotion of the 
general cause of piety. The belief in miracle and super­
naturalism has had its due role. Proper allowance must have 
to be made also for the inventive pO\ver of imagination behind 
some of the legends that have found their place in sober 
historical narratives. But, in spite of all these, it is now 
admitted on all hands that the chronicles of Ceylon are not full 
of mendacious fictions, their kernel and main bulk being 
history, nothing but history. The modern idea of sober and 
authentic history may be absent, but their permanent value 
as an indispensable source-book of history remains unchal­
lenged. In fact in the absence of inscriptions, archaeological 
finds and foreign accounts, the chronicles only deal with the 
early history of Ceylon. The later history of Ceylon from 
Kittisiri-Meghava:r;n;ia stands on a solid basis of fact as 
presented in the ouiavarrisa, and does not, therefore, :r::ieed 
much comment. The historical position of the chromcles 
needs clarification in so far as they are concerned with the 
early history of the island and it may be worth while to 
examine it, period by period. . 

l. Pre-historic period.-The chromcles speak of a pre-
historic period during which the island of Ceylon had under­
gone changes in its names before it ?ame to be know1~ by the 
name of La:ti.kadipa or Tambapa1ppdipa. These periods are 
conceived in terms of the successive dispensa,tions of the four 
Buddhas, Kakusandha, K01_1agamana, K.assapa, and Gotama, 
the advent of all of whom took place in the present era or 
00011 of cosmic evolution, the development of the earth as the 
abode of men. The island which was known by the name of 
Ojadipa in Kakusandha's time became known by the name of 
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Varadipa during the next dispensation. It . ,~a~ called 
:'.\fa1_1c;ladipa in the time of Kassapa, and Lankachpa and 
Tit,mba,pal).I)iclipa in Gotama's tii~e. . . 

The island had different capitals m succession: Abhaya­
pma,, Va~l~lhamana, Visala, and Anuradhapura. Four ~lif­
forent mo1mtains came into prominence: Devakuta, Sun1ana­
k11tn,, S11hhakf1ta, and Cetiyapabbata. Evidently the 
Bmldhist chroniclers built up these legends on the basis of the 
Indian legends of the Buddhas in such canonical texts as the 
Ji uhc7padc7na Suttanta and the Buddhavarrisa. However pious 
nrny ho their motive, these canno[j but appear. to 11loclern 
Rtmlcnts as incredible a,nd unhist~rical: T~rny will certainly 
b0 reluctant to go so far as to behove m mira_cl~~ and super­
normal powers upon which depends the creclibihty of visits 
and preachings by which the four great 1?nd~has ~f the 
present era sm1ctificcl the island in the pre-lustonc period of 
its history and culture. The chronicles are fa~· from giving 
us a realistic account of the remains of the handicrafts of men 
who lived in the Palceolithic and Neolithic Ages. But they 
intro~~ce us surely to two powerful aboi:iginal races_ofYakkhas 
and Nagas who held sway over the ISland prev10us to the 
establishment of the Aryan rule. They are unaware of the 
Veddas who are taken to be present descendants of the 
Palmolithic dwellers. They have nothing to sa;y: about the 
Sabaras whose name lingers in the name of the village called 
Habaragama. They make mention, on the other hand, 
of the ~ulindas as a mixed race of aborigines who sprang fiom 
the umon of an Indian prince with a Yakkhini. The Yakkhas, 
and. Nagas, too, appear at first sight as semi-mythical and 
semi-human savages who deserved to be tamed, defeated and 
<lestroy~d. That there previously existed an island known by 
a cert~m name with its noted mountain-peaks and hills is 
unde°:iable. But as regards its primitive inhabitants, the 
c~romcles speak very lightly of them, and the accounts they 
give of them are at variance in some important respects with 
those met with elsewhere.1 

The invention of pious legends regarding the inestimable 
favour don: to ~lw country and its inhabitants by tho Buddha 
throu~h 1us miraculous visits and acts of grace wa~ ~10t 
pecuhar _to the chronicles of Ceylon. There we~·e s1m1lar 
legend~ mventecl and cherished in other countries where 
Bucldlrnm1 hoea,mc the livina faith of tho people. But the 
Ceylon chronidcrs far excollid other8 in this art. 

. 1 1·at11h~ssr1, _Jiit11ka, No. l!Hi, .Jri/rt/;:u, II, pp. 127-1:10; its Snuskrit. version 
rn tho Dw_ww1uluna, pp. ii2:.lff.; Br•al, nud,/hi8 t H,·corc/8 of the Wl'stcrn World, 
I, p. lxx11; .Beal, op. cit., II, pp. 2:rnrr.; l\leCrin<lle, Aucicnt India, pp. UOff., l 73ff. 
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The taming of the Y akkhas and Na.gas by the historical 
Bnclclha was in no way new. The Sutta and Vinaya Pitakas 
record 1nauy instances thereof._ The novelty lay only in the 
skilful adaptation of the canorucal exarnples to different local 
conditions with all the ingenuity and the air of lJll:"!,n~ibility 
and truth. The lead given in the Dipa.vm]isa was faithfully 
followed in the later chronicle~ withuut any questioning about 
its reasonableness or soundness. It is interesting neverthe­
less to consider the historical infor1nation which can be 
gathered fr0111 the legendary accounts. . 

A. It js clairned that- the plains of Lanka or Tan1bapal).I).l 
were inhabited by 1nen in the old ages, even when it was 
known as Ojaclipa, Varadipa or Mal).<;ladipa. At the time of 
the rise of Buddhism the land was covered with great forests 
and full of horrors. It came then to be inhabited by the 
Yakkhas and such savage kins1nen as the Rakkhasas and 
Pisacas whc were of various shapes and hideous forms, full of 
fury and wrath, wicked backbiters, pitiless and crue], violent 
and n1eroiless, and harmful. Thus the island stood badly in 
need of being secured against them, so that it might again be 
the peaceful, delightful, and congenial habitat of a large 
nun1ber of men. 

B. 'l'he first wise and effective step to be ta;ken was to 
follow the doctrine of segregation, the. island of Lanka being 
reserved for the higher races of men and Giridipa allotted to 
the predatory savages. The second islan.d stood in close 
proximity to thE first, and in their physical features they were 
almost alike; the latter was in some respects even superior to 
the for1ner. Here the description of the two islands seems 
to be vivid and accurate. They had high and low lands, 
beautifully adorned with rivers, molllltains and lakes, free 
from danger, well protected, surrounded by the ocean, rich in 
food-grain:, and blessed_ ,~·ith a well-tempered climate. T~ey 
were C'harming and dchgntfnl, green and cool, adorned w'l.th 
gardens and forest:-;, fruit and flower trees, provided with 
n.mplo liYing spaecs, a.n<l f:;llhject to HO ma~ter. . 

C. Geiger id011tifies Girirlipa with t,he highlands Ill the 
interior of <.'nylon OJI tho twofold ground: (]) that t]w word 
rti1u1 wn:-; fnrnwrly 1tsccl in n ·wider sensc. and (j) that the 
Yi1,kklms (c•Yidently meaning thP Ved<la:--) n.ro still to he fo_und 
in C'<'.)·l011 i11 latc-r times. 1 Thi:-; is not at all convincing. smce 
the highla,nds i11 the inkrior of Ceylon nre not snparated from 
thf rna.i1ila,ll(l. and :in• nnt. sm·1 omHled by the ocom1. 

----------- -----

1 .\l,1h,i1·r11!1811. C :<>iµ:,•r's translation, p. 4. 
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D. In the next stage we find that ~ithin a few years the 
island of Lanka became a scene of confhct between the Nagas 
,vho are distinguished as those who were dwell~rs ~f thf sea, 
the dwellers of the mountains, and those of a nverme reg-ion 
at the mouth of the river Kalyal).i. They are represented as 
matrimonially connected, while thefr kings are called 
Jfahodara (big-bellied), Oiifodara (small bEllied), and J.liwr;i­
akkhika _(gem-eyed). The name of Nagadipa apparently 
forming a part of Ceylon was deriv~d from the Nag~ settlers. 
The chroniclers were probably gmlty of a confus10n made 
between Naga meaning serpents and Naga standing for 
nagga (naked ones). 

E. In the third stage at about the time of the Buddha's 
demise the chronicles go to depict a scene in which Ceylon is 
divided into two Y akkha principalities, the western one with 
Sirisavatthu as its main city and the eastern one having 
~a:rika for its capital. Strangely enough, Sirisavatthn, which 
1s mentioned in the Pali Va1ahassa Jataka, as the prosperous 
port and main city of Tambapa1:i.I).i division of Ceylon, is 
1lescribed here as the capital of the western Yakkha princi­
pality; situated below Tambapal).I).idipa. 

F. In these connections the chronicles draw our atten­
tion to the sanctified site of the Subha:rigal).a Thupa on the 
bank of a river near Mahiya Pokkhala, to Gi1idipa (modern 
Karadivo), the riverine region of Kalyal).i (Kaelani), the 
principal river of Ceylon which flows down into the sea to the 
north of Colombo, the sites of the Kalya1:i.i-cetiya, the 
Dighavapi-cetiya, Meghavanarama, Mahabodhi-cetiya, Maha­
thiipa, Thiiparama-cetiya, Ma:hiya:rigana-tbupa, and Mahanaga 
garden on the bank of the river called Ganga or Mahaganga 
( modern Mahawaeliga:riga). 

· As a fitting introduction to the historical drama of 
B~ddhism in Ceylon it is not enough to impress the re-ader 
with thE high antiquity and sanctity of the island forming the 
scene of action. The Maharajavarµsa or great line of 
illustrious rulers in whose family Gotama the Buddha, the 
main actor and hero, was born, is indispensable as a means of 
heightening its antiquity and importance. Gotama's descent 
is traced from Mahasammata, the first elected ruler and 
loader of men through three stages: from Mahasammata to 
Ac;cima, from Ac;cima to Nemiya, and from Nemiya to 
Hud.dho<lana, father of Siddhartha-Gotama-a theological 
device folJowed in the Gospels of Jesus Christ.I The family-

1 St. MatHww, J, 17: 'So nil the, gc,nc,rntiorn, from Abmham to David aro 
fourtr,c,u gr·n•·ru1 iurn;; uml from David until Hw c:nnying away into Babylon nre 
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line 1nay he briefly traced from king Okkak.a (~vaku), the 
pride being taken in having Gotama as a scion of the Solar 
race of K.hattiyas. The illustrious predecessors of Jesus of 
NazarPth were all great pa.triarchs and prophets born in the 
Hebrew race, and their noble traditions are embodied in the 
Old Testament. As regards the illustrious predecessors of 
Gotama of K.apilava.tthu, many of them are passing shadows, 
mere narn.es, and the traditions of a few only are still preserved 
in the Jatakas and other Indian works. The chroniclers of 
Ceylon were not bound to vouchsafe for the authenticity of 
the long string of ornamental names.,_ 

2. Beginning of historical period.-The sequence of 
events which is the essence ot historical narratjves needs a 
framework of chronology. This is sought to be built in the 
ehronicles of Ceylon on a twofold succession, the succession of 
rulers and ruling dynasties (raja-paramparii) and the succession 
of the leading Elders (thera-para.mpara). 2 The comparative 
continuity of tho first being greater, the chronicles naturally 
rely more upon it. The chronology must begin from a 
certain definite date, which, in the case of the Ceylon 
chroniclt>s, is the year of the Buddha's demise, making the 
starth1g point of the Buddha Era (Buddhavassa). 

A happy coincidence is imagined and availed of to build 
up a systematic chronology of the lrings of Ceylon, the 
coinf'idence of the day of the Buddha's demise with that of 
the lai~ding of the exiled prince Vijay~ on the island of La:nka.3 

A prediction is put into the mouth of the Buddha to raise the 
importance of hif= appearance on the i$land as the founder of 
the first Aryan rule. An account is given of the circum­
stances that led to the banishment of the prince which p1oved 
to be a blessing in disguise for the future history of the island 
as a whole. 

The chroniclers who were mad with the idea of the 
Indo-Aryan rule did not foresee thl difficulties to be _met by 
the modern historian. The abruptnesl! of the establ~shm~nt 
of an Indian form of monarchy goes again~t other historical 
traditions that sensibly repre:::;ent it as i he fin~l r~sult ofh:n 
earlier and long process of settlement and colomzat1~n- T Y 
are silent altogether on the previous trade-connection of the 
island with the: mainland of India. The;y are ~aware of the 
tradition narrating how a leader of sea-gomg Indian merchants 

• • t Babylon unto Christ fourteen generations; and from the carrymg away m O . 

are fourteen generations.' . lOff 
1 Dipavamsa, III; Mahliva?]?Ba, II; Geiger's translation, PP· • . 
2 Rhys D0avids, Bu<ldhist Suuas (S.B.E., Vol. XI), Intro., PP· :dvi ff.. 
3 Dipava1]?8a, IX, 21; Mahava1]?8a, VII, 1-3. 
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figured ultimately as the first monarch of Ceylon and t!tv 
founder of th1:; first ruling dynasty. Neither th<" pro1·e:--s of 
colonization nor that of linguistic.: development could lta'.-<! 
taken place so soon. They would hnse us belicn· ~hat lit•· 
conqueror of the island then under the sm.1,y of the "l akkl1as. 
and the founder· of the first monai•c·hv favom·a bin to thP 
propagation of Buddhism, was the ba.;1ishod c.:row11 prin,·1• 
Vijaya, the son of king Silrn.bahn of tlw country of L[t!n,, ,\·itlt 
Sihapura as its eapital, and the gninclson of the king- of 
Vanga- on his maternal side. The location i:-uggcsted lmwr-~ no 
room for doubt that thC' chroniclers kept in vi,-,\· H~t~lha 
(Ardhamaga.dhi Lac;Iha) meaning West Bengal and ~i1plwpum 
on the northern border of the country of Kalinga. The 
legend 1 recorded by Hincn Tsang mentions South India as 
the scene of action of the lion and the princlSS. Presumably 
behind this legend was the history of Sirp.hapnra on the 
southern portion of Kali:riga. The fondness of the people of 
Ceylon for the first-named Sirp.hapura as the homela,ncl of 
Vijaya is clear from the fact that even in later times two 
Indian princes, Nissankamalla and Sahasamalla, from the 
royal house of this place, were successively offered the throne 
of Ceylon.2 But if Sirp.hapura, the homeland of Vijaya, 
were situated in western Bengal or southern India, there is no 
reason why the ship which carried· Vijaya and his councillors 
and officers touched the western coast of India at the ports of 
Bharukaccha (Broach) and Supparaka (Sopara) and pro­
ceeded therefrom to rea·ch the western shore of Ceylon. It is 
equally unintelligible why another ship was carrying Vijaya 's 
wife and her female companions to Mahiladipa, which was 
nndou1:>tedly an island governed by women and situated, 
according to Megasthenes 3 and Hiuen Tsang, 4 below Persia 
and near the mouth of the Indus. The identification of 
La!a by Geiger with Lata on the western coast of India abeve 
Gujarat ~oes not wholly meet the sitmition. The oldest form 
?f t~e _Smlu~le~e langna.go, ui-: fonnd in tho early Brahmi 
mscript10n> appears as an Inclo-Aryan dialect, which is very 
closely, allied to _the Iangnago of tho Mansehra version of 
~sok3: s Rock E<hcts. In ar.r.onnti11g for all tlwse fads the 
lnst~rian cannot bnt think eif Si1pha,pura in the lower ea.stern 
PunJab. • 
. ~h? <~h.a.ngc of the gcniti,-r snffix sya (Pali .r;srf·) i1~to hrt. 
18 a distinctive ehara.etcrj~:ti<' of old Sinhalese, whiC"h 1s wit,hoHt 
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its JH.t-ra.Jk1 in any of the earlier known inscriptions of India. 
Th is goes to eonnect the language with Old Persian in which 
we Im.Ye hyl7. for sya. and the Da.rclin speech oi Dardistan.1 It 
is rwa,r about Darcli~tan that then= still dwell a people called 
Singha.us, i.e. Si1phala,s (Pali SihaJas). 

The chronieles of Ceylon have nothing to say about the 
Uttnn1path.a ba,ckground of the ancient history of Cey]on. 
They will offer us eheap and fantastic explanations for the 
origin of the two na,mes of the island, SihaJa, beca,nse of the 
epithet SihflJa earned by Vijaya's father Sihabahu since> he 
Imel s1a:in the lion,2 and Tambapal).1_1i because of the fact th,;t 
on thmr first landing on the island the hands of Vija,ya :; 
<"ompanions wc>re coloured red with the dust of the red earth. 
\Yhiln playing on the word tambapa1J,i_ 'reel hand', they betray 
thei_1· igncra,nc:e of the fa.ct that Tam bapa1p_1i was just a Pali 
equivalent of the Sanskrit name Tamraparni or Tiimra,va1·1_1i, 
meaning the copper-coloured or red-coloured. 

The matrimonial c.i.llin,nces between the royal house and_ 
nobles of Ceylon and those of the neighbouring country of 
Pa1,1\1ya, are not unexpected. The island may have needed the 
service~ of ~ho traditional eighteen guilds from Pal).<;1.ya for hei: 
tmvn-plannmg and industrial development. The building of 
the t<?~'vns of Tambapa_1:i~1i and Anuradhapnra with it~ suburb:-. 
bf ~1Jaya and the prmces and councillors who accompanied 
him 1s apparently too realistic to be disbelieved, although tlw 
fact may be th& t the ,vork was not accomplished a.11 at onee. 

After setting up Vijaya as the king eponymous of Ceylo1i 
the chroniclers seem interested in building up a raja-parampat'£7 
parallel to that of l\'.Iagadha: from Vijaya to Devanarp.piya 
Tissa, from Ajatasattu t9 Dlrnmmasoka. Thereafter t!w 
thread of synchronism is lost, and it can be rarely establishe, l_ 
in iuclividual cases on the jofot evidence of the chronicles of 
Ceylon and other independent records. 

The year of the B1..1ddha's demise as lrnown nowadays 
in CeyloD, Siam and Burma is 543 B.C. But the Buddha Ern 
of 483 B.C. waF- current in Ceylon up till the fifteenth century, 
at thf close: of which a reform of the calendar was made. 
483 B.C. agrees very nearly with 486 B.C., which is fixed on 
the strength of the Chinese dotted rocord ma.iiitained . at 
Canton till the end of the year A.D. 489 and 487 B.C., which 
may be fixed on the strength of the co~1temporaneity of 
Devanarp.piya Asoka with the five Greek kmgs. 3 In accord-

1 Barua, Ceylon Lectures, p. 45, f.n. 4. 2 lvlohih'n1'[1.8a, Chap. 7, , •. 4_i. 
a .J.R.A.S., 1905, p. 51; ibid., 1906, pp. 984ff.; Epi. Ze11l., III, pp. 4ff._; 

J.R.A.S., Ceylon Branch, XXIII, No. 67, pp. 14lff.; Barna, Asoka and H1.5 

Inscription.s, I, pp. 6ff. 
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ance with the Buddha Era of 483 B.C. G('iger presents the 
chronicle tables of the kingE" of Ceylon and Magaclha as below: 

1. Vijaya .. 
Interregnum 

2. Pm:ic_lu Viisudeva 

3. Abhaya .. 
Interregnum 

4. Pm:ic_luka Abhaya 

5. :.\Iutasiva 
6. Devanarppiya Tissa 

B.C. 
483-445 
445-444 

444-414 

414-394 
394-37i 

37i-307 

307-247 
247-20i 

f 1. 
l 2. 
f 3. 
l 4. 
f 5. 
l. o. t 7. 

8. 
9. 

po. 
l. 11. 

Aiatasattu 
u·dayabha<lda 
Anurn<ldha and ~Im:ic,lu 
Niigadiisaka 
Susuniiga 
Kiiliisoka 
Ten sons of Kiilii.soka 
Nine Nanda brothers 
Candugutta 
Bindm;iira 
Dhmnmiisoka 

B.C. 
491-459 
459-443 
443-435 
435-411 
41)-393 
393-365 
365-343 
343-321 
321-297 
297-269 
269-232 

The immediate successor of king Vijaya is said to have 
been Panduvasa 1 or Panduvasudeva 2 who was the youngest 
brother of Vijaya and reig;1ed for thirty years. The change of 
the Dipavarrisa name Pal).<;iuvasa into Pal).<;l.nvasucleva must 
have been purposely done in the later chronicle 1vlahavarrisa, 
thE- author of which seems to have been somehow acquainted 
with the name of Paundra vasudeva, king of Va:ri.ga and 
Kali:ri.ga, mentioned in the Mahabharata in connection with the 
military campaign ofBhima. 3 But the earlier name Pal).c;].uvasa 
meaning the pale-robed one would seem more appropriate in 
view of the account given in the }1:Iahcivctrrisa of his arrival in 
Ceylo~ with a retinue of thirty-two followers, all in the guise 
of In~1an wandering ascetics (paribbajakali1igava). The later 
chrome!~ supersedes the earlier one in mentioning the mouth 
o~ the river Mahakandara 4 as the landing place of Pa1:ic;l.u­
vasudeva and his retinue. 5 From this place they arc said 
to walk down to Upatissagama a locality in a suburb of 
Anuradhapura. ' 
. Another happy coincidence is devised for a critical 
Juncture ""._hen a suitable princess was nee~ed to be_the queen 
of Pa?<;l.~vasa. The princess supplied it a Sakya m3:1den called 
~accana_ or Bhaddakaccana who arrived on the island pre-
01sel~ wit? ~ r~'timrn of thirty-two maidens. T,~10 story of 
matrimomal alliance of the royal house with a Sakya royal 
house of a kir.gdom founded on the southern bank of the 
Ganges, wa~ thought to be an attractive prelude to a course ?f 
even_ts leadmg to the establishment of the Buddhist faith m 
the island• The foundation of a new Sakya territory on _the 
southern bank of the Ganges needed a plausible explanat10n, 

1 Dipava'i[l,Ba, X, 2. 2 Mahavamsa VIII, 10. 
: Mbh.~ Sabha P., Chap. 34, v. 11 (Vangaviisi Edn.). • ' 

Jv.lahava'i[l,Ba, VIII, 12. According to Geiger, it was probably a small 
stream to the north of l\fannar. 

5 Ibid., VIII, 12. 
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and it ,vas found in the historical tradition of the massacre of 
the Sakyas by Vi<;liic;labha the usurper king of Kosala in the 
last year of the Buddha's life. 1 The sa,me is utilized by the 
ehroniclers of other places for explaining the foundation of 
Sakya territories elsewhere.2 I have shown elsewhere that the 
story of the decimation of the Sakyas in the Buddha's life­
time is falsified by the Pali canonical representation of the 
Sakyas of Kapilavatthu as one of the powerful claimants for 
the bodily remains of the Buddha.3 . 

The earlier chronicle has nothing more to say than this 
that the Sakya princess Kaccana who came to the island 
from Jambudipa (India) became the chief queen of Pa1:ic;luvasa. 
The relationship of Pa1:ic;luvasa with Vijaya iE> not mentioned, 
nor is it said that he came across from India. The D'ipava'f{l,Sa 
is silent about the territory from which Kaccana came and the 
circumstances under which she had to leave her father's 
territoryi. 4 The missing links are ingeniously supplied in the 
J.lf ahava'f(l,sa. We are told that the princess Bhaddakaccana, 
too, came in a. ship with her retinue, all in the guise of female 
wandering ascetics (paribbajika) 5 evidently to evade thf risk 
of being attacked by pirates on the way. The fascination of 
the numbe~ thirty~three for the chronicler lay apparently in 
the theological motive to suggest that the island was converted 
into a heaven <;>f the _thirty-three gods and goddesses . 

. The chromcles di_?- not s~op there. They would bring into 
the island the seven Sakya prmceE, all grandsons of Amitodana, 
a brother of Suddhodana, to figure as seven gama1Jis or village 
heaclmen. 6 The seven settlements of these princes, all 
brothars of Bhaddakaccana, were respectively named after 
them as Ramagama, Tissagama, Anuradhagama, Mahaligama, 
Dighavugama, Rohil).igama. 7 The Mahavaiµsa omits the 
name of Tissa and spells the name of the seventh prince as 
Rohana. It credits Anuradha also with the excavation of a. 
tank to the south of Anuradhagama. 8 

The parallelism between the two ra,ja-paramparas is 
brought out thus in the Dipa,vcirrisa: In the ninth _year of 
Ajatasattu's reign Vijaya came to Ceylon. In the sixteenth 
year of Udaya's reign Pa1J9-uvasa was crowned. In the 

1 1vlahiiuauw1, VIII, 18-19. 
2 \Vattc1·s,' On Yuan Chwr111y, I. p. 238. 
'1 B. C. Law, 8omc J{~atriya '1.'ribe,~ of Ancient l11dia, l'hap. \', 
4 Divavamsa, X, 1-2. · 
5 JlJ ~luivams(l,, VII I, 24: The landing plnrP of t h1. prinePSS is sn.id to havo 

been Gm.111,gam1i appm·pnt.ly at the mouth of th,• sanw rin•r cull<·d Jlahcikandara. 
6 1Jipava111sr1, X, 6-7; 1lfalui.vr1111sa, IX, 15. 
7 1Jipa.vmJ1.sa, ('hap. X. 
8 .Jfaht'iva"f!ISa, Chup. TX, vv. 9-11. 
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interval between the t,:rn kings, Vijaya and Pa1:i~luvasa, the 
island had no king for one year. In the twenty-first yeal' of 
Nagadasa Par_:H;luvasa died and Abhaya was cro-wn~d. In tl~e 
fourteenth year of Candagutta king Pakm)-c;laka died a11d Ins 
son Mutasiva was consecrated. In the eighteenth year of 
Asoka king Mutasiva died to be succeeded by his son Deva. 
narp.piya Tissa.1 Pakundaka of the Dipctva??,isa is the sa,me 
king as Pa:r.H;luka Abba ya of the .1.lf ahavarrisa, father ?f Mutasiva 
and grandfather of Tissa. The identity of the two 1s suggested 
in the Dipavarrisa, itself. 2 

The royal line of Vija.ya, brttcr ~f Pa1;i.c;Iuva:m, . became 
deflected when the rulership of the 1Sland v.ras seized by 
Pakm)-c;laka or Pal)-c;luka Abhaya after slaying seven of his 
~aternal uncles, the younger brothers of Icing Ab~rnya, who 
~ied after a, successful reign of twenty years. On Ins paterna.l 
si~e Pal)-1uka Abhaya is represented as the grandson of the 
S~kya prmce who figured in the island as Dighavu the ulcver 
Gama1Ji.3 It is interesting to note how the chroniulers ava,ileu 
th_emselves of the Indian legend of Devagabbha, Nandagopa, 
Vasudeva and Kamsa as contained in the Ghata Jataka. 4 

. It is certain that Devanarp.piya Tissa ,vho was definikly a 
~e~lon con~emporary of Devana1ppiya Asoka was pre~eclod by 

lme of kings, f.ven if we prefer with Dr. Par:111av1tana to 
reyard them as elected leaders and not as properly conseeratc:tl 
~u :r~. d The royal line which commenced from the reign of 

a 1 ~ll)-. aka or Paw;luka would seem quite hi8torical. Tlw 
far ier framework of the political history of Ceylon is more or 
ess a pgotdup thing. The true significance of the Dipavamsa name an - • • . · 
·t f • • uvasa JS still a matter of speculat10n. I have taken 
Ip 8li? arpto m:an the pale-robed one, but it may as well be a 

a or rakr t • l . • 
the Panel a 1 eq~Iva_ ent of Pal)-c;lyavar~~ mea:1mg _one from 

P• • Yd country, I.e. a Pandva by his nat10nahty. The 
name an uka is • • ., · A c1· 
t M th ' apparently of the same import. ccor mg 
0 • :g_as d enes the. Pal)c;lyas were originaJly a people who 

mamAame . the tradition of a matriarchal form of society." 
tl _ssumfmpg that the political history of Ceylon began from 

ie rc 1gn o anduk ·t . . . . · 
d ·b d · • • a, i IS important to note how his career 18 

escr1 e m the ch • l . d · ce . ronic es. He rose mto power an enunen from the family of -11 ' · ' . 1 d a 
. , _ . , a VI age headman and popular.· ea_ ~r. 

He started his career as a robber with the forest as }us h1dmg 

-----------------
1 IJipw;um.\'(t XI 8-14 ~ ]bid., X, 9; XI, 1-2. 
" 11,,;,1., x·, 8.' ' • _ N 4"4 
- 'I , • . ~ Jutuka, o. o • ., "eCrmdJ,., Ancient lnrliu I l"f 
r ('f i\1 j ' ,. ,JJ. 
, . ; • l_. ,. ii,rg6ini_ Copp,·rplat" J useript io11 of Diunodarack\ II which reeo1:ds 

an Indi,!ll msta11<;r· of tlie m;r, oft IJ,. D,·va d\·r , ·t f '--'· , t·it .. frow the family 
of a griimn1_11. • • i,ts .Y O ,~um<1 ".u 
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place: The _firs~ definite step to ~e~zing the rulership was to 
get rid of his rivals~ After obtaining the rulersbip his first 
duty was to establish peace and order in the country. The 
chronicles credit him with an unusual length of reign for 
seventy years. His son and successor Mutaeiva, too, is said 
to have reigned for sixty years. The earlier chronicle skips 
over a. very important matter relating to Pai:,i<;luka's 1eign, 
which is dealt with in the M ahiiva'f{l,sa. It appears that in 
building up Anuradha,pura into a fine and prosperous city, 
evidently on the site of Anuradhagama, he faithfully followed 
the Indian system of town-planning and town administration. 

The city was provided with four gates, each of which 
opened into a dviiragama or suburb. Four tanks were 
caused to be made, one on each side, all named after Abhaya. 
The city was guarded by the Y akkha shrines on the four 
sides, that of the Yakkha KaJavela on the east side, that of 
the Yakkha Cittaraja on the same side at the lower end of the 
Abhaya-tank, that of a Y akkbini at the south gate, the Banyan 
shrine of the Yakkha Vessavana K.ubera presumably at the 
north gate, and the Palmyra-palm shrine of Vyadhideva 
presumably at the west gate.1 Within the precincts of the 
royal palace was built the central shrine of an Assamukhi 
ya.~i~i. To_ all of these demi-gods and demi-goddesses the 
sacnfic~al offerings wer~ caused to ~e made year by year, while 
on festival days the king sat beside the image of Cittaraja 
on a seat of equal height and having the dolls of gods and 
goddesse1::, and human dancers to dance before them. 
Similarly the charity-halls were put up on the four sides.2 

The city was caused to be guarded by a city-warden 
(nagara-guttika). On its western side were quartered the 
candiilas who did the work of sweepers, cleaners of sewers, 
corpse-bearers and watchers of the cemetery. The ca'l},1,alas 
had a separate cemetery for thei~ use to the north-east of 
their locality. North of the ca7J,i/,ala cemetery and between 
it and tho Pasai;i.a mountain were built the huts for the 
huntsmen (vyadhas). In the space to the 1~orth of tl:ese and 
extending as far as the Giimar:,,i tank was bmlt a hermitage !or 
the hermits (tiipasas). To the east of the same ca7J,i/,ala 
cemetery was built a hou~e for the Nigai:,iJha (Jaina reclu~e~ 
Jotiya, and in that locality dwelt the N1gai:,itha called Gir1 

and the recluses (samar:,,as) of various orders. A temple 

1 Mahavamsa (X, 89-90) wrongly places the shrines of Vessavana and 
Vyadhide. a on the western side. 

2 Mahavamsa (X, 90) places them only on the western side. Geiger and 
others have failed to make out the right word danaBa1f1,bhagavatthu1Jl,; here 
yonasabhagavatthu1Jl,- is meaningless. 
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(devakula) was caused to be built for the Niga:r:itha Kumbha.i:i<;la, 
which was named after him. Westward of these and eastward 
of the huts of huntsmen dwelt five hundred fa:milies of 
heretical faith. Beyond Jotiya's hous1:; _and on this side of 
the GamarJ,i tank were caused to be brnlt a retreat for the 
~andering ascetics (paribbajakarama), and an abode for the 
Ajivikas, and a residence for the Brahma1).as. 

Here the city of Anuradhapura as built b_y P~l).Q.uka 
Abhaya appears as a Ceylon counterpart of an Indian city like 
Rajagaha, Vesali or Pataliputta. Whether all the details 
given in the Mahii/var{l,sa about it, when it was first built, be 
literally true or not, the religious ~onditions and atmosphere 
which prevailed in the island prev10us to the reign of Dev-a,. 
narp.piya Tissa and the propagation of Buddhism are precisely 
the same as those presupposed by the_ 13th Rock ~diet of 
Asoka. The hermits, Brahman wandermg ascetics, Ajiv-ikas 
Jaina and other recluses were the precursots of the Buddhist 
missionaries and preachers as much as in India as in Ceylon. 
They were the pre-Asokan and pre-Tissa evangelists of the 
Indo-Aryan culture who prepared the ground for Bud­
dhism.1 The island had the age-old shrines of the Yakkhas 
Rakkhasas, Pisacas and Na.gas. Mahinda, the king of th; 
gods, had been the guardian deity of Lanka before Mahinda. 
~he propagator of Buddhism, took over the charge of th~ 
1sl~n~. The ascetic god Siva had~ ~ood deal of hold OV<.'\r the 
rehg1ous belief of the people, and 1t 1s manifest even from the 
p~rsonal names of Girikai:ic;lasiva and king Mutasiva, father of 
T1ssa. The god Uppalava:r:i:r:ia or Viit1:r:iu was the intermediary 
between the two Mahindas. 

. The contemporaneity of Tissa with Asoka, both honoured 
~th ~he same epithet, is shown to have afforded an important 
Junction for the meeting of the three lines of chronological 
succession, namely, the rajaparamparas of Magadha and 
Ceylon and the theraparampara of the orthodox Buddhist 
order. Thm; the chronicles enjoy a triple importance through 
their bearings on the early political histories of India and 
Ceylon and t~e early history of. ~ui:ldhism. As regar~s 
Ceylon, the political social and religious background of tlus 
junction has already been discussed and characterized. The 
three main landmarks of i,he early history of Buddhism from 
the demise of the Buddha are the three orthodox councils 
(sa'f{l,gitis), each preceded by a general gathering of the monks 
(sannipata), out of which the delegates were selected. In 

1 Law, India as described in early texts of Buddhism and Jainism, pp. 218ff.; 
McCrimlle, Ancient India, pp. 09, 100, 120. 
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connection ,vith the councils the three royal patrons an· said 
to have gai1wd in importance, namely, Ajatasattu, Kalasoka 
and Dhammasoka. \Vhile judging the success of a reio-n three 
main considerations rest on the chroniclers' decision~ (i) the 
remova,l of the undesjrable elements and the quellino- of the 
distnrbing factors with a view to making the isla~d a fit 
habitat for the higher races of men, (2) the works of piety and 
public utility, and (3) the aids to the cause of religion and 
religions foundations a,nd the developrn.ent of art and architec­
ture. From the Buddhist point of view too, the main o-rounds 
of consideration a.re: ( 1) the patronage to the orthod;x order 
in the task <?f collecting tl10 traditional teachings of the 
Buddha, hanclmg them down by an oral tradition or preserving 
them by means of writing, and promotino- the cause of 
Buddhist education and scholarship, (2) the ~ds to the same 
in 1naintaini~1g its activ~ty ai~d integrity by getting the help 
of the heretics and scl11smat1es, and (3) the stabilization of 
the position of Buc~dhism and e~1hancement of its popularity 
tluongh the erection of 111agmficent monasterief. (aram,as, 
vihiiras) and Buddhist shrines, particularly the thupas or 
dagobas, the latter as tangible means of keeping up the 
111emory of the Buddha and other great personages among his 
disciples and followers. Judged by all the six considerations 
Devana1µpiya Asoka of India was sure to be found the bes_t 
monarch on the earth who appeared to the chroniclers as a 
living e111bodiment of the cakkavatti ideal of the Buddha. 
It was then natural to the111 to idolize as much Dhammasoka 
of Jambudipa as their own DevanaIµpiya Tissa. 

To honour Devanampiya Tissa as the first great builder 
the M ahiivarrisa preserves the following traditional list of 
1nen:orable erections: the Mahavihara and Cetiyavihara, the 
Thiiparama and Mahathiipa, the shrine of Mahabodhi, a 
stone-pillar before the l\!Iahacetiy3: or lVIahath~pa _bearing an 
inscription, the Collar-bone shrme at Mah1yanga:r;i.a, the 
Issarasamai;iaka Vihara on the spot where Mahinda converted 
five hundred votaries of Issara meaning Siva, the Tissa Tank, 
the Pathama Thiipa at the landing place of Mahinda, the 
Vessagi~i Vihara at the place where M_ahinda conv:erJe?- ~ve 
hundred men of the Vessa caste, the delightful Upas1kav1hara, 
Hatthallialrn, Vihara and two nunneries, the J ambuko!a 
Vihara "at the port of Jam bukoJa i11 Nagadipa, and the Tissa 
Mahavihara and Pacinavihara at Anuradhapura. 1 

The riijaparamparii of. Magadha as yresented. in the 
chronicles shows the successwn of four rulmg dynastH'S: the 

1 Mahiiva111sa, XX, 17-25. 
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dynasty traced from Bhatiya, father of Bimbisara, and a 
friend and contemporary of Suddhodana, father of Gotama 
the Buddha, the Susunaga (Saisunaga), the Nanda, the 
Moriya (Maurya). They were unaware of the fact that the 
rulers of the first dynasty were known as Haryankas.1 The 
Purai:ias treat the first two dynasties as one and apply to it 
the name of Sisunaga or Saisunaga. The chronicles are not 
concerned with the B:rhadrathas who were the precursors of 
the Haryankas. It is on the whole found that the chrono­
logical succession of th€ rulers of Magadha from Bhatiya· as 
suggested in the chronicles is the most reliable of all. The 
Buddhist Sarvastivada tradition is defective for a two-fold 
reason: (1) that it ignores the history of a century, and 
(2) that it is guilty of a confusion between Kalasoka the 
Susunaga and Dhammasoka. the Moriyan. The importance 
of Ajatasattu is stressed on two grounds: (1) the collection 
of the bodily remains of the Buddha from all the thupas in 
which they were at first enshrined for depositing them in one 
thiipa built at Rajagaha, and (2) the facilities offered to the 
five hundred leading Theras when they met at the First Council 
for the collection of the word!3 of the Buddha and the pre­
paration of the first redaction of the Theravada or Pali Canon . 

. :Wi~h regard to the first wise deed of Ajatasattu for 
fac1btatmg the great work to be done by Dhammasoka the 
chronicles sought to establish an island parallel in a simila.r 
deed on the part of Devana:rp.piya Tissa with reference to the 
great work to be done by Dutthagamal).i Abhaya who was the 
national hero of Ceylon in the estim!1tion of Mahanama, the 
f~mous author of the Jvlahiiva'f(l,sa. Unexpectedly the aucount 
given of the Rajagaha Thu.pa of Ajatasattu with all the 
details of its construction 2 is highly e~agg~rated: This 
account presupposes not only a Buddhist stupa m India, such 
as that of Bharhut completed as late as 100 B.~., b~t also 
even those built in Ceylon in the time _of Duttha:gama:~u. . 

As regards the part played by AJatasattu m c0nnect10n 
with the First Buddhist Council, the Pali Canonical account 
in the Vinaya Cullava.gga, Chap. XI, is compl~tely silen~. 
The chronicles while giving an account of the First Counc_Il 
overstep certain limits set in the earlier and more authentic 
Vinaya description. The latter, for instance, does not 
associate the place of the Council with the Sattapa:rµ_tl Cave, 
nor does it tell us that the three Pitakas were brought into 
existence by the Theras under the leadership of Mahakaesapa. 

1 B. C. Law, ABVaghoga, p. 80. 
2 Sumangalavilii8ini, ii, pp. 6llff.; Thupava7fUJa, pp. 34-35. 
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The description goes only so far as to state that the nucleus 
of the Buddhist canon was formed by the five Nikayas and 
two Vinaya books, namely, the Bhikkhu-vibhanga and the 
Bhikkhuni-vibhanga.1 

It is true that the Vina ya account of the Second Buddhist 
Council, too, clearly points to 100 B.C. as an important 
chronological landmark of the early history of Buddhism, and 
the fact is corroborated by the internal evidence of a few 
other Canonical texts. 2 It may be true that 100 B.E. fell 
within the reign of Kalasoka, identified by Dr. Raychaudhuri 
with Kakavar:r:i.a of the Pura:r:i.as. But the Vinaya description 
is reticent on the part played by Kalasoka in the matter of 
the Council itself. There is another important point of 
difference to which the reader's attention must be drawn. 

All that the Vinaya account offers us is a description of 
the general conference of the Theras which appointed a judicial 
committee of eight representatives to give its considered 
findings on the ten issues arising from the indulgences of the 
Vajjiputtaka monks of Vesali in contravention of Vinaya 
rules. 

It has nothing to say regarding the Second Council 
convened to recite and canonize the authoritative Buddhist 
texts and the Great Council (Mahasangiti) convened by the 
Vajjiputtaka monks for vindicating their position as against 
the arbitrary action of the orthodox Theras. It is reticent 
also on the rise of the eighteen Buddhist sects and schools of 
thought previous to the reign of Asoka a.s a sequel to the first 
rupture brought about in the Sangha by the Vajjiputtaka 
seceders. 

These three deficiencies are made good in the chronicles. 
That the Vinaya description is incomplete without the account 
of the Second. Council :proper may be taken for granted, 
otherwise the incorporation of some texts and compilations 
into the growing corpus of the Buddhist Canon, even such 
texts as the Vinaya JJ1ahiivagga and Gullavagga, the Serissa­
kavatthu and several discourses with referenc€ to Pataliputta, 
is inexplicable. It seems very likely that the high-handed 
action on the part of the orthodox section of the Buddhist 
brotherhood of the age was bound to be followed by a schis­
matic reaction. This eventuality is equally borne out by the 
Sarvastivada tradition as embodied in the writings of 
Vasumitra, Bhavya and Vinitadeva. The Chinese pilgrim 

1 Vinaya Pifaka, edited by Oldenberg, II, p. 287. 
2 'fhe Serissaka story forming the canon basis of the Vimana and Peta­

mtthu., professes to be a composition of 100 B.E. B. C. Law, Hiatory of Pali 
Liternt·u1·e, Vol. I, p. 36. 

5 
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Hiuen Tsang, too, was well aware of the tra~:lition about ~he 
eighteen sects. Unfortunately even Vasunutra, the earliest 
among the Sarvastivada writers, cannot be supposed to l1c~ve 
flourished in an age anterior to the reign of the Ku~al).a kmg 
Kal).i~ka. The reliability of the Ceylon tradition about tho 
rise of the eighteen sects prior to Asoka's time is doubted for 
the first ~ime by Dr. D. R. Bhanclarkar on the strength of the 
evidence of the three versions of Asoka's Schism Pillar Edicts 
at Sarna th, Kausambi and Safici 1 and subsequently dis­
cussed at length by Dr. Barna 2 and in the opinion of both the 
history of the rise of these earlier Buddhist sects must ha vo to 
be relegated to a post-Asokan period. The utmost concession 
which could be made to the Ceylon tradition is that the 
unorthodox views discussed in the Kathavatthu which is 
tr~ditionally a compilation of the eighteenth year of Asoka's 
reign, were the views of individual members and their 
adherents within one and the same Sangha and not those of 
separate sects and schools of thought whose names figure 
prominently in Indian inscriptions, none of which can be 
da~ed earlier than the first century B.C. and later than the 
thud century after Christ. Buddhaghosa, the author of the 
K._athavatthu Commentary, clearly distinguishes ~)etween the 
yiews as upheld by the individual teachers and their supporters 
1~ Asoka's time, and the same as upheld in his clays by the 
different Buddhist sects and schools. The author of the 
N ikaya-sangraha suggests an ingenious way out of the difficulty 
by stating that the Tirthakas who had been expelled from the 
S~ngha in Asoka's time on account of their non-conformity 
w~th the rules of the Canon grew angry and assembled at 
Nalanda. They deliberated together with a view to causing 
a breach a~ong the Sakya monks. Determined to become 
!11°nks agam, they returned, and failing to gain admission 
mto the Theriya order, they went to the fraternities of the 
seventeen schismatic sects, the Mahasarighika and the rest. 
Even t_hese orders they left afterwards, and after two hundred 
?-nd t~irtJ:-five years from the Buddha's demise they separated 
mto six divisions and resided in six places giving rise to nine 
~ter ~e_cts: Hemavata, Rajagiri, Siddhartha, Piirvasaili, 

~ara:salli, Vajiri, Vaitulya, Andhaka and Anya-maha­
sangh1ka. a 

Thus the author of a Sinhalese chronicle of the fourteenth 
century tried to reconcile the earlier available Ceylon tradi-

: ~soka, revised Ed., ~- 100. . . 
3 • 3:r~a, Asolca and His Inscriptions, Pt. I, JJP· 33311. 

Nikaya-saiigraha, p. 9. 
5u 
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tions regarding the rise> of the Buddhist schismatics as several 
sec:ts both before and after Asoka. They are apparently 
guilty of an anachronism. The Schism Pillar Edict of Asoka 
promulgates an ordinance, meaning to penalize those who will 
cause a division in the Smiglia (ye bhakhati, future tense), 
while the Ceylon traditions tell us that Asoka actually 
pel'l.alized the schismatics. Here is a glaring instance of 
confusion between the future on the one hand and present and 
past on the other. • 

The Dipa.va1µsa says nothing about the Nandas. Inci­
dentally it refers to the reign of Candagutta of the Moriya 
family (llloriya-kuln). 1 The gap between the Susunagas and 
the l\foriyas is filled up by the l\fahavarp.sa 2 with the reign of 
tho Nine Nan<las. In the latter work Candagutta is said to 
have killed Dhana.nanda, the last Nanda king, and secured 
the sovereignty over the whole of Jambudipa under the 
guidance of the wrathful Bra.I1man Ca1,1.akka (Ca1,1.akya). The 
Maliiiva1?isa-'fikct goes still further to avail itself of a fantastic 
story to accow1t for the name of Candagutta and of other 
legends to connect Candagutta and his descendants with the 
Moriyas, untloubtedry- the Moriyas of Pipphalivana, and 
ultimately with the Sakyas of Kapilavatthu. It narrates the 
early life and training of Candagutta under Ca1,1.akka.3 

Evidently there grew up in later times a Ceylon Buddhist 
version of the legend of Candagutta and Cai:iakka, as a counter­
part of the Brahmanica.l and Ja,ina versions. 

With the chroniclers of Ceylon Bindusara, the son and 
successor of Candagutta, is just a passing shadow. They are 
unaware of the legend of Bindusara in the Manjusri 
M'l-Uakalpa. 

The historical value of the Pali legendary materials for 
the life and career of Asoka has been carefully discussed and 
assessed by competent scholars.4 But it may not be out of 
place to state below some of the main results hitherto obtained. 
It is opined that these legends are not altogether fictitious. 
They are of great value only in so far as they supplement the 
information which can be gathered from the inscriptions and 
Greek writings. They are certainly one-sided and inconclu­
sive. There was distinctly a Buddhist theological motive 
behind the connection which is sought to be established 
between the Moriyas of Magadha with the Moriya clan of 
warriors and ultimately with the Sakyas. In many respects 

1 D'ipava1(1,8a, VI, 19. 2 Mahavamsa, V, 66. 
3 Va1]1,satthappakasin'i, I, pp. 183ff. .. 
4 Rhys Davids, Buddhist India, pp. 27~.; Radhakumud MookerJ1, Asoka, 

p. 2; Barua, Aaoka and His lnscriptiona, Pt. I, pp. 7ff. 
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the legends are irreconcilable with Asoka's own records. On 
the whole the tradition preserved in the Dipavarrisa is most 
helpful to the modern historian, particularly with regard to 
the double conversion and coronation of Asoka. 

The main concern of the Ceylon chroniclers about Asoka 
is to represent him as the greatest known Buddhist emperor 
of Jambudipa, as the greatest builder of Buddhist viharas 
and religious monuments, and as the greatest supporter of the 
~uddhist faith and mis~onary activities. The vital point 
m which the inscriptions are apt to disappoint them is the 
lack of corroboration of the truth in the legend claiming 
Mahinda and Sa:righamitta to be beloved children of Asoka 
by his Vaisya wife Devi of Vidisa. Until th<:> thirteenth or 
fourteenth year of Asoka his children were completely out of 
the picture (R.E. V). None can think of Asoka having 
grown up sons before his 27th regnal year (P.E. VII). Some 
am.ou~t of suspicion is sure to arise in connection with the 
c~rorucle story of Mahinda's coming to the island through the 
all', a:r:i-d this is enhanced by the more probable ·story narrated 
hr Hmen Tsang that Mahinda's missionary work had been 
~ected to the country of Malayakuta which is no other than 
Tam.rapar:r;i.i of the Great Epic, situated in the extreme south 
of the Deccan, below Pa:r;u;lya or Dravi<;la and Tambapa:r;i.:r;i.i 
of Asokan edicts (R.E. II and XIII). It iE- from the country 
of Malayakuta that Mahinda went across to Ceylon, the island 
of Tambapannj. 

The Pali 'traditional account of the rise of the eighteen 
Buddhist sects or schools of thought during the century which 
elapsed between the reigns of Kalasoka and Asoka and that 
of the heterodox views uph~d by others, the Brahmans, the 
Pa:r:u;larariga Parivrajakas, Ajivikas, and Nirgranthas, who, 
led by. the greed of gain, assumed the gar? of monks and 
steal~hlly entered the Asokarama at Patahputta, are irre­
~onc1lable. It is said that on account of the heresies advocated 

Y them the orthodox monks declined to hold the uposatha 
or perform. other ecclesiastical functions with them for a 
P:riod of nine years. Asoka deputed a high official to request 
~ e~ to resume the uposatha and other duties, and when they 
~lined to do so, he misunderstanding the intention of the 

g's order, beheaded some of them, an action deeply 
regret~ed by the king. To make amends for the blunder 
committed by his officer, Asoka caused a conference of the 
monks to be held at Pataliputta for examining the inmates 
of the local monastery who were maintaining those views. 
They were examined by the leading Thera called Moggaliputta 
Tissa, group by group, and batch by batch, in the king's 
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presence, and those whose views did not tally with the 
Vibhajjavada, known as the genuine doctrine of the Buddha, 
were disrobed and expelled. Thus the undesirable elements 
were got rid of. Thereafter the Theras who were the true 
followers of the Buddha could be persuaded to resume and 
carry on the 1.1,posatlia and other ecclesiastical duties as usual. 
They convened a council, the third orthodox Buddhist Council 
at Pataliputta under the presidency of Moggaliputta Tissa. 
The compilation and canonization of the Kathavatthu, em­
bodying accounts of the controversies which took place at the 
preceding conference and their resuJts, formed the outstanding 
work of this Council, besides the usual rehearsal of the texts 
of the Buddhavacana a.s then known to the Buddhist com­
munity. The Council was followed by the despatch of 
Buddhist missions to different countries, situated mostly, if 
not all, within India. The missions were despatched on the 
initiative of Moggaliputta Tissa. 

In the Ka,t/u:ivatthu itself the points at issue are not 
referred to any perrnn or sect. Each of them is discussed on 
its merit. Buddhaghosa, too, does not suggest th~t the 
points discussed arose from the views of any or all of the pre­
Asokan eighteen sects. The sects which existed in his time 
are brought in only as distinct schools of thought who main­
tained the views that were advocated in Asoka's time by the 
outsiders who entered the Asokarama in the garb of Buddhist 
monks. The eighteen sects and their later offshoots· came to 
figure prominently in the Indian inscriptions which cannot be 
dated earlier than the first century B.C. and later than the 
beginning of the fourth century A.D. The author of the 
Nikayasangraha saw the difficulty and as a way out of it he 
came to suggest that the outsiders gained admission into the 
seventeen unorthodox sectE after they had failed to enter the 
Orthodox order of the Theras. This does not solve the 
problem regarding the rise of the eig~teen sects _in pre:~sokan 
timos. The chronology suggested m the Pah tr~d1t1':m '?f 
Ceylon is not identical with that offered by Vasum1tra m his 
account of the sects.1 The light which may be obtaine~ froi:n, 
the Schism Pillar Edict of Asoka is that there arose m his 
time certain causes threatening the ~nity and integrity of ~he 
Sangha, but these were not of a forrrudable nature. The ki!3-g 
was in a position to state that those caus?s oould be ea~il~ 
removed and the Sangha could be rendered whole and entire 
for all times to come. 

1 Journal of the Department of Letters, Calcutta. University, Vol. I, Masuda, 
Early Indian Buddhist Schools. 
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The tradjtion concerning the despatch of Buddhist 
missions to different places in India and to two places outside 
India deserves more than a passing notice. Unfortunately a 
similar tradition is not traced in the works of other sects. 
Hiuen Tsang knew cert~inly of a tradition that the Thora 
Mahinda, a brother of Asoka, did his missionary work in the 
country of Malayakiita below Dravi~la before he went across 
to the island of Siq1hala. Although the missionaries were sent 
on the authority of Moggaliputta Tissa, it is found that the 
places within India to which they are said to have gone are 
places where Asoka set up his edicts and inscriptions: 

1. Kasmira-Gandhara Asoka's Rock Edicts at Man­

2. Yona 

3. Mahisamandala . . . 

4. Maharattha 

5. Vanavasa 
6. Aparanta 
7. Himavanta 

sehra. 
Rock Edicts at Shahbazgarhi 

in the district of Peshawar. 
Rock and Minor Rock Edicts 

at Y erragm]i in the Karnool 
district. 

Minor Rock Edict at Gavi-
math and Palkigm.:i<;la. 

Minor Rock Edict at Isila. 
Rock Edicts at Sopara. 
Rock Edicts at Kalsi in the 

district of Dehra Dun. 

The two places or countriE 8 which lay accerding to the 
chronicles outside India are Suvannabhumi and the island of 
Lanka or Tambapar:ir:ii. It is shown that the coun~ry of 
Tambapaw:u which finds mention in Asoka's Rock Edicts II 
and XIII is not necessari]y the- island of Tambapal).IJi. It is 
a~pa~e~t]y the country of TamraparJ).i, modern Tinnevcl1y 
district, placed by the Mahabharata, south of PaJ).<;lya or 
Drav_i<;l~ with Mt. Vaiduryaka as its rocky landmark, in that 
case 1t 1s _no other than Hiuen Tsang's country of Malayakuta. 
There e~1sted a land route, even till the time of Hiuen Tsang, 
connectmg Aparanta and Karnata with the lower Kaveri 
V ?'l~e:y- It is .~he~efore possible "th.at a traveller starting from 
V1disa a~d UJJaymi could reach the country of Tambapar:ii:ii 
below Pa~<;ly~ b:y follbwing this land route along th~ banks 
of the Kaven via Mahll;!amaJ).~ala or Mysore. The Journey 
further down to the island of Tambapanni was a matter of 
crossing the ferry. • • 

A~ ~egards Suval).l).abhiimi, it is suggested that probably 
the origmal p~ace-name was Suva:t;1l).agiri, which was the seat 
of southern vrneroyalty in Asoka's time in view of the fact 
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that the Dipava?fl,Sa description differs materially from that 
in the M ahavamsa. 1 

The chronicles speak of two coronations of Devanai:p.piya 
Tissa, the second taking place six months after the first, in 
honour of the presents from Asoka, his distinguished Indian 
friend and ally. According to Dr. Paranavitana the second 
coronation of Tissa was the proper form of royal coronation 
and the so-called coronatioas prior to that were simple 
ceremonjes of olecting popular leaders. 

The Dipavarrisa alone speaks of two consecrations of 
Prince Piyadassana, the first under the title of Asoka, four 
years after his accession to the throne of Bind usara, and the 
second under the title of Piyada.ssi, six years after the fi.rst. 2 

Here the Dipavarrisa tradition representing' Asoka' as a. royal 
title assumed by Asoka must be preferred to the Divyavadiina 
legend representing the same as a personal name given him 
by his father ~t the instance of his mother. The truth in the 
Dipavarrisa tradition is borne out by the evidence of the inscrip­
tions of Asoka. 3 

The tradition of the fratricidal war through which Prince 
Piyadassana's way to his father's throne lay is not clearly 
supported by the evidence of Asoka's R.E. V. The Divyii­
vadana speaks of the killing of one stepbrother, which is a 
more probable story, while the Ceylon chronicles tell us that 
Asoka. kilied all his ninety-nine half-brothers. The story of 
Tissaral~kha in the M ahavarrisa blackening the history of the 
closing period of Asoka's reign was derived evidently from a 
later Indian source and it reads in some respects like the story 
of Tisyarak~ita in the Divyiivadana. The Divyavadana story 
of the .A.jivika guru of Asoka's mother, predicting her son's 
accession to the throne of Magadha, could not have its counter­
part in any Pali work of Ceylon earlier than the Mahava'Y{l,8a­
'fika. The Dipavanisa agrees with the Divyiivadana in giving 

1 Dipav., VI I I, I I : 

SuvaTJ,ry1bhumi1?i gantviina Sotiuttara mahiddhika I 
niddhametva piso.cagatie mocesi bandhanii bahu II 

Mahciv., XII, 44-45: 
Saddhirµ, Uttaratherena Sonatthero niahiddhiko I 
~':"va_"tJ:_TJ,ab~~mirfi agama, t~smim tu samaye pana II 
.1r,te Jale ra;1agehe diirake nuldarakkhasi I 
samuddato nikkhamitva bhakkhayitviina gacchati II 

. Cf. Samantapo.siidika, I, pp. 68ff., whero both the descriptions a.re given 
without any comment. The earlier chronicle does not place the country on the 
see.-s~ore and associates it with the Pisacas. 

Dipav., VI, 22-24. 
3 Be.rua, Asoka and His Inscriptions, Pt. I, pp. 16ff. 
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the credit for the conversion of Asoka to the Buddhist faith to 
an Elder, whether the Thera Nigrodha or Sthavira Samudra, 
~nd not to a novice of seven years of age, who is represented 
m the later chronicle as the posthumous son of Sumana, the 
e_lder st~pbrother of Asoka. The interest of the Dipavarp,sa 
he& also m the fact that it settles once for all the interpretation 
of_ Asoka's statement-sa'f!l,ghe upayite, which occurs in his 
Mmor Rock Edict. 
M h !hough the . mystery of the personal relationship of 

a 1?da and Sanghamitta with Asoka cannot be solved in 
the ligh~ of Asoka's own records, there is no valid reason as 
yet to di~pute the fact of their going down to Ceylon for the 
propa~at10n_ of Buddhism during the reign of king Deva­
nBa:rµ.pira ~issa. The real foundation of the history of 

uddh1sm m Ce 1 . 
the establish Yon may be taken to have b_een laid through 
of the ord men} of the order of monks by Mahinda and that 
succession 08[ t O n~s by Sa:righamitta. The traditional 
Mahinda in th he_ Vinaya teachers is expressly traced from 
Thera named ntinaya Parivarap~tha compiled in Ceylon b~ a 
missions desp t Ph, and the chrorucle account of the Buddhist 
p_artly at least aa~ ed to differ~nt countries _is corrob_orat~d, 
tions in the Stu shown~! Geiger, by t~E-: relic-casket _mscrip­
serves for us 1 pas of Sanchi and Sonari, one of which pre­
account of th: 81 th~ name of Moggaliputta. The chronicle 
and that of th P antmg of a Bo-graft in the heart of Ceylon 

e ensh • • B ddh • some dagobas b . r~nement of certain relics of the _u am 
also be taken t Ulblt in the time of Devanarp.piya. Tu~sa ma.y 

A O e tru • s shown e. 
Dipavamsa c before the seventeenth ohapter of the 

• ommenc • h th d • 'B . es a new chronicle WJt ese wor s. 
attirr,,sa- o • . . 

Y ojanasatt-i~narr,, dig_ha'f!I, attharasah~ vitthata'Y(I, I 
Lankadipav attarri sagarena parikkhita'f!I, II 

u_ petarr,, nad~;ar na1;1,a sabbattha rata~akara'f!I, I 

dil!_arr,, puran a_ ak':.~~ pabbatehi vanehi ca ~I 
thu_parr,, dipafica raJa ca upaddutan ca dha~uyo_ I _ 
bhikkhu ca b ia pabbatam uyyanarri bodhi bhikkhuni 11 

ekadese catur~ ~hasettho c~ terasa honti ~e tahi;ti I 

, Th" namarr,, sunatha mama bhasato 11 
irty-two lea u . • . 

h undretl leagues 1·n g_ es in length eighteen leagues m breadth, 
h ' CU'c £ ' • t o oxcollcnt island 11m erence, surrounded by the ocean 1s 

of treasure. It 08 ca ed Lanka, which is everywhere a mine 
The island the fa' ; 0si5es rivers and tanks, hills and forests. 
stiipa the 'hJre thpi a ' the king, the trouble, the relics, the 

' ' ' "" ' e mount • h d th B t h hhikkhuni the bh"kkh am, t e gar en, e o- ree, t e 
• ' 1 u and the most exalted Buddha-
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these are the thirteen themes. Listen when I speak of them, 
each in four names (in relation to four Ages).' 

The Dipavarp,sa presents here only a bare outline of the 
political history of Ceylon from Mutasiva to Mahasena. As 
for the religious history, the whole of Chap. XVII is devoted 
to the career of Mahinda which extended over two reigns, 
namely, that of Devanarp.piya Tissa and that of Uttiya, his 
brother and successor. The Theras of Ceylon were naturally 
interested in having before them a chronological succession of 
the leading Vinaya teachers from Mahinda onwards and a 
similar succession of the leading nuns from the time of 
Sanghamitta. Though the first is missed in the chronicles 
themselves, it is preserved in the Vinaya Parivara. The 
second is presented in Chap. XVIII of the earlier chronicle. 
Here.the earlier ch~onicle credits Devanarp.piya Tissa with the 
erection_ of the Tissarama, an excellent monastery named 
after him and the planting of a Bodhi graft at Maha­
megha vana. 

For a systematic traditional history of Ceylon from 
Mahasiva, the younger brother and successor of Uttiya, to 
Mahasena, we cannot but depend on the M akavarp,sa. The 
:/'ika has hardly anything new to add to the information 
supplied in the text. The central figure of this part of the 
chronicle is king Dutthagama:Q.i, the national hero of Ceylon 
and great builder of Buddhist religious monuments. The 
chronology of the kings as found in this and the earlier 
chronicle is now considered workable and generally correot.1 

Here the historical position of the chronicles may be partially 
tested by the evidence of the ancient inscriptions which are 
written in Asokan and later Brahmi. Unfortunately, how­
ever, none of the names by which the early kings of Ceylon are 
introduced in these inscriptions is identical with that which 
occurs in the chronicles. The identifications so far suggested 
a.re just tentative.2 

These inscriptions envisage a political history of Ceylon 
from Uttiya, the brother and successor of Devanarp.piya 
Tissa, to Gajabahuka Gama:Q.i (A.D. 173-195), more definitely 
from Saddha Tissa, the younger brother and successor of 
Dutthagama:Q.i Abhaya, to Gajabahuka Gama:Q.i.3 The two 
main heroes, Devanarp.piya Tissa and Dutthagama:Q.i, are still 
missed in them. The employment of Devanapiya as a royal 
honorific goes certainly to prove that the tradition of Asoka 
was maintained in Ceylon up till the:, second century A.D., if 

1 Wickromusinghe, On Rit,igala Insoripticns, Epigraphia Zeyl., Vol. I, p. 143. 
2 Ibid., Vol. I, pp. 14lff. 3 Ibid., Vol. I, pp. 14lff. 
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not still later. Although their language, the Elu, bears all 
the distinctive characteristics of a dialect once current in the 
lower Punjab, on the eastern side of the Indus and near about 
Mansehra, their Brahmi letter-forms go to connect them 
first with Asoka'sinscriptions at Isila (Northern Mysore) and 
sub~equently with the Buddhist cave inscriptions of Western 
India.. It will be highly important and interesting to see if 
they can be connected as well with the old Brahmi inscriptions 
of Amaravati, Jagayyapeta and Nagarjunikol).9-a, particularly 
tho1;e at the last mentioned place . 

. So far as the ancient inscriptions of Ceylon go, they 
pomt to a _much simpler state of things than what appears in 
the _chromcles. It is difficult to think that anything of 
:~chit~ctural importance and beauty was or could be built in 
a ~- ~~me of Devanarµpiya Tissa. The vigorous creative 
t~ ivi .Y of/te art and architecture of Ceylon began during 
que rteign_ 0 utthagamani and was continued through subse-

en reigns Th n- • a · 
some places •1 e ipavarrisa accounts are scra py an m 
them • c umsy and vague. The Mahavamsa has clarified m many • 
chronic! h respects. And yet it seems that the later 

Ace: d~s antedated some of the achievements. 
t~e parai:~~tto b~t~ th~ chronicles, Du_tthagamaI).i attained 
giving a c h" position m the early history of Ceylon by 
who appe::d 1~g defe~t to the Tamil hordes led by Ela~~ 
description of th the island as a horse-dealer .. A g~aph~ 
Mahavamsa e battles fought and won is given m t e 
from Indi : The coming of the merchants and tra~ers 
inscriptio:8

1~; ~act, which is borne out by some of the a~1cient 
to confirm th eylon. But no inscription is found until no": 
with E!ara an~ t~t~ of the battles fought by DutthaganiaI).l 

The Dipava is lieutenants. . . 
o~ a magnificent rrisa represents Dutthagama1:-11 as th~ bmlde: 
T1ssa or Saddh - ¥~lace of nine storeys in height, ~h1le Maha 
credit for the a 1~sa, his brother and successor: is given the 
Both of them firection of the Loha pasada or 'Brazen Palace'. 
In the earlier g~re e9.ually as the builders of the Mahathiipa. 
fame was worthilescription and estimatio1;1 DuHhagamal).i's 
chronicle Duttha { em~lated by Saddha T1ssa. In the ~ater 
of the Lohapasad~ ~ai:n alone is highly extolled_ as the _b?1~der 
The fame of Saddbahe ~ahathiipa, and the MancavaHiv1hara. 
glory cf the ach· Tissa fades away before the heightened 
vamsa names fo~:;ements of his elder brother. The Dipr:,-

• .c . een Theras who came down from India 
when t_he ~oundat10n of the M h-th- as laid by Duttha-- th t . a a u pa w .. 
gamam WI ou mentioning the centres of the Theravada 
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Buddhisn:i represented by them.1 The list of place~ is supplied 
by the 111 ahavarp.,sa, and it is to all intents and purposes the 
same as that contained in one of the Nagarjnnikoi:i.<;la inscrip­
tions. 

The disturbed reign of Vattagamai:i.i, the son and 
successor of Saddha Tissa, rightly engages the attention of the 
chroniclers. He figures prominently also in some of the 
ancient inscriptions of Ceylon. His fame rests on these three 
f~cts: (1) as the vanquisher of the Tamil usurpers, (2) as the 
kmg who caused the Pali Canonical texts to be committed to 
w~iting, a~d (3) as the builder of the Abhayagiri monaste_ry. 
His seven lieutenants heartily co-operated with him in buildmg 
up a memorable tradition of art and architecture standing as a 
lasting symbol of piety. 

From Vattagamai:i.i's son down to Mahasena one notices 
a smooth course of political history. The chief event to be 
noted in the religious history of the period is the rivalry 
between the Fraternity of the Mahavihara and the Abhayagiri 
Vihara which led ultimately to the rise of a few Buddhist 
sects in Ceylon. 

The earlier chronicle is unaware of the six later Buddhist 
sects that arose in India, and of the two sects, the Dhammaruci 
and the Sagaliya, that arose in the island. Buddhaghosa, the 
author of the Kathavatthu-aHhakatlia, was acquainted with the 
names and doctrines of the later Buddhist sects but with 
none of the sects in Ceylon. 

Buddhaghosa, the author of the Samantapasadika, 
~peaks of a serious dispute which arose in the Buddhist com­
mnnity of Ceylon over the legality of certain Vin~ya _rules. 
King Bhatika (Bhatu Tissa) heard the two parties m an 
assembly of the monks called for the purpose and decid?~ the 
point at issue by the verdict given ?Y his BrahJ?B:n 1?imster 
named Dighakarayana.2 The chromcles refer this mc1dent to 
the. reign of Abhaya or Voharika Tis~a, the so_n and successor 
of Sirinaga.. According to the ea,rher chronicle, the mon~s 
i:i,gainst whom Kapila, the minister o_f Tis~a) express?d his 
Judgment are described as 'wicked' (papabhikkhu), 3 while the 
later chronicle caJls them upholders of V etullaviida or Ved,a,Ua­
vada. 4 The Dipavamsa term is definitely V itarp/,a.viida. 5 

The Mahiiva'l{l,sa tells us that the rival Abhayagiri Vihara 
beca.me a stronghold of the sixty monks preaching the Vetulya 
heresy, all of whom were banished from the island by 

1 Dipavarp,sa, XIX, vv. 5-10. 
2 Cf. Sarnantapiisiidika, III, pp. 582-3, 
4 Mahavarp,sa, XXXVI, 41. 

3 Dipnt1artisa, XXII, 44. 
i; Dipava1.nsa., XXII, 43. 
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Gothabhaya Meghaval).1).a, the reigning king. We are also told 
that to avenge their cause a powerful Colian monk na~ed 
Sanghamitta, well versed in sorcery, witchcraft, and the hl~e 
(bhutavijjadi-kov_ido) came across from the Indian shore. It 1s 
said that he defeated the Mahavihara defender of the Thera­
vada. by his arguments in an assembly of the monks caused 
to be called for the purpose by the king at Thu.para.ma. The 
Thera Sa:righapala was evidently then the head of the 
Mahavihara.1 The crusade against the Mahavihara was 
vigorously led by this Sa:righamitta during the reign ~f 
Mahasena, having Sol).a among the royal councillors as h~s 
st~ong lay supporter.2 The Dipavarp,sa makes mention of this 
m~schievous activity and 'refers it in the same way to the 
reign of Mahasena. But the heresies mentioned were not of 
a serious character, and they tended just to relax two Vinaya 
rules.3 

Bud~haghosa in his commentary on the Kathavatthu., 
has ascr~bed certain special views to the upholders of the 
Vetullavada. The bearing of the M ahavarp,sa report of the 
debate held at Thu.para.ma between Sanghamitta and ~he 
spok~sman of the Mahavihara in the presence of kmg 
Gothabhaya Meghaval).1).a, father of Mahasena, and _grand­
father of Kitti-Siri-Meghavanna on the contemporaneity and 
a~e of ~uddhadatta and BU:ddhaghosa, the author ?f ~he 
Visuddhimagga, has been fully discussed. The authoritative 
k?r~~ of the Vetullavadins mentioned in the Sar_aUkappa-

asini and the Samantapiisiidikii have also been identified. 
They belonged mostly to the Guhyasamaja sect_ and the 
popular form of Mahayana. But the more appropriate name 
oVf the dreaded doctrine was rather Vedallavada than 

etullavada,4 

t The M ahavarp,sa does nowhere clarify the connecti~n of 
tf e ~~o B~ddhist sects of Ceylon, namely, the Dhammaruc·i and 

e agaliya! with the Abhayagiri Vihara and its secede!s: 
The conne?t:on is supplied somewhat ingeniously in the_ 'fika 
and the Nikayasangraha. These later works trace the history 
of the_ schis~s in the Sangha of Ceylon from the days of 
Vattagamai:u. The author of the Dipavarrisa supplement 
(~aps. XVII-XXII) had nothing to say regarding the cau_s~ 
which arose for the separation of the monks of Abhayag1r1 
from the Mahavihara and the formation of the Dhammaruci 
!ect under the persuasion of an Indian teacher, Dhammaruci: 
of the Vajjiputtaka community of Pallararama in South India. 

1 Mahavamsa, XXXVI, 110-116. 
2 Ibid., XXXVII, 28-29. 
4 The University of Ceylon Review, Vol. II. 

3 Dipava1fU!a, XXII, 67-74. 
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It was during the reign of Vohara Tissa that the Dhamma­
rucikas of Abhayagiri adopted the V etulla or V edalla Pitaka. 
The king caused the Vetulla books to be examined by his 
learned minister, Kapila, and finding that they were not the 
words of the Buddha, caused them to be burnt and the sinful 
priests to be disgraced. But from the account given by 
Buddhaghosa it appears that the difference hinged on a 
Vinaya point of minor importance. It was apparently a case 
of controversial nicety ( vita?J,i/,avada) as the Dipava11isa 
puts it.1 

The ingenuity is evidently carried too far by the compiler 
of the N ikayasangraha when it wants us to believe that the 
Vetulla or Vedalla texts mentioned in the Pali commentaries 
were the works produced by the six later Buddhist sects of 
India, which arose in later times: 

. . 'T~e Hemavata heretics fabricated the TVar~ia,-pitaka, 
g1v1~g 1t a semblance of true doctrine and making it appear 
as if -preached . by. t~e ~uddha. The Rajagiri heretics 
composed the Angulimala-pitaka, the Siddharthaka heretics 
the _(!ui/,ha Vessant~r~,_ the P~rvasaili geretics the Rat,liapala­
garJ_ita, the Aparasa1h heretics, the Alavaka-ga1jita, and the 
WaJraparvata heretics the Giii/,havinaya. These last also 
composed the Tantras: Mayajalatantra, 2 Samajatantra, .1lfaha­
samayatattva, Tattvasangraha, Bhutacamara ('<!,amara), 3 Vajra­
mrta, 4 Cakrasa'Y(l,vara, 6 Dvadasacakra, Bherukadbuda O .1lf aha­
maya, 7 Padanik~epa, Cat~p~ta, 8 Paramarda, 9 J_J,,J aricudbhava, 
Sarvabuddhasarvaguhyasamuccaya, 10 etc., and the Kalpa-

1 Dipava·rp,sa, XXII, vv. 43-45; 1l1ahiivarp,sa, XXXVI, v. 41. 
2 Mayajalatantra. Cf. Commentary, Miiyiijulamahiitantra riijafi,kii, Rgyud, 

LVI, 2; Pa1ijika, Rgy-ud, LVI, 3. Probably the same as llfuyfijiilamal1iita11tra, 
Nanjio No. 1022, translated by Fa-Hien, A.D. 982-1001. _ _. 

3 Bhiltadiimara tantra-probably the same as Bhuta<J,iimaramalwtantraraJa, 
Nanjio, No. i031, translated by Fa-Hien in A.D. 973-981. Cf. Bh-iUacf,cimara­
siidhana and Bhiltadiimara-sailkhipta-sc"idlwna, P. Cordier, Catalogue Dn Fond.,·, 
Tibetan, Rgyud, LXX, 164; LXXI, 337 and U~:XXIII: 40. _ _ 

4 Vajramrta. Nanjio (Nos. 372-373) ment10ns VaJramant-~f!-Dhara~zi. 
° Cakrasamvara Cf. Commentary, Cakrasarp,vara tantraraJasa?p,varasamuc-

caya, Cordier, op. cit., Rgy-ud, VIII, I. . _ . . 
a Bherukiidbutatantra. Cf. Commentary Hernka-abhyudltya mahayogm-i-

tantrariija, Cordier, op. cit., Rgyud, XII, 2. 
7 Mahiimayii. Cf. Cordier, op. cit., Rgy-ud, XXIII, 18. Cf.111ahc7miiyc7 sutra, 

Nanjio 382, translated in A.D. 550-577. . , 
s CatU§PUl}ta,. Cf. Comment.ary, Catuhpifha Gilcf,hiirtltanirdesa ekadruma-

paiijikii, Cordier, op. cit., Rgyud, XXIII, 7. . . . 
' Pariimara. Cf. Paramadi-tantrabhii~ita pa~cadasii!_Jatti, Cord1;r•. op: _cit., 

Rgyud, LXXXV. 55. Cf. ParamiirthadharmaviJaya sutra aml I wammtha-
aaf'!l,vritinirdesa siltra, Nanjio, Nos. 210-211, 1084, 1089 and llOI_. . , k l 

10 Sarvabuddha-Sarvaguhya sam-uccaya. Cf. Commentaries Sana a pa__­
samuccaya nama Sar1Jabuddhasamayoga <!,ukinijc"ilasambarottarottara tantratika, 
Cordier, op. cit., Rgyud, XXV, 2; P.radipa, Rgyud, XLV, 24; Sarvug-uhya­
pradipatikii, Rgyud, XXVIII, 3. 
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sastras : M ayamaricikalpa, H erambakalpa, Tr isamayakalpa, 1 

Rajakalpa, W ajragandharakalpa,2 M ariciguhyakalpa, Sudclha­
samuccaya-kalpa, 3 etc. 

We are also told tha(j the Vaitulya heretics composed the 
Vaitulya Pitaka, the Andhakas, the Ratnakiita Siitra 4 and 
other works, and the Anya-mahasanghikas, the Akfarasii.ri & 

and other siitras.6 The Nikayasangralw categorically states 
that despite many divisions that occurred, the religion of the 
Buddha retained its purity for two hundred and nineteen years 
from the Third Buddhist Council.7 

The list of Buddhist works belonging to the V etulla or 
Ve~alla Pitaka grew up gradually. According to the Nikaya­
sangra~a, the Vaitulya works were brought to Lanka on three 
succesii1ve occasions and burnt to ashes by sincere rulers. 
On the !ourth occasion they were introduced by a mercha_nt 
ca~led_ Purl).a 852 years after the establishment of the Buddhist 
faith m the island during the reign of Devanarµpiya Tissa and 
1088 ;years after the demise of the Buddha.8 On the first three 
occasrnns it was the Dharmarucikas of Abhayagiri who 
welcomed those texts which were incompatible with the true 
i;0rds of the Buddha. On the fourth occasion, however, the 
m hammarucikas persuaded the Sagaliyas of the Jetav3:na 

£°1astery to welcome them. It is said that during the reign 
0 ggdabodhi I (A.D. 625-58) a Mahathera named J otipala 
came ow f · V • t I h t· ?- . rom India to try an issue with the ai u ya 
w~r: ics g1vmg them a crushing defeat. o Thereafter the~e 
durin no mor~ converts to the Vetullavada. It was ag3:m 

riestg ;he reign_ .?f. Sena I (A.D. 887-907) that a Buddh1~t 
~nd dw ~t t~e VaJil'Iya sect came to the island from Iudrn, 

reigninge ki~n an_ abo~e ,called Virankura. H~ impressi::d th~ 
g WI th his secret discourse', winch he called c 

l T • 
risamayakal R d 

LXX, 5; LXXI, 95 Pa. Cf. Trisamayariijasiidhana, Cordier, op. cit., gyu • 
2 w . . -96. 

aJragandhii.rakal . R ud 
LX~, 12_3;_ LXXI, 80_ pa, Cf. Vajragii.ndhiirisadhana., Cordier, op. cit., gy • 

N ?,kayasangrah 
4 Nanjio No. 2 a, p. 9. 

A.D. 25-220. Nan·~l-translated by An-shi-kao of the Eastern !{an dynasty, 
589-618. Jlo No. 51, translated by Jniinagupta of the Sui dynasty A.D. 

5 Aksarasari s-t .. 
No. 74. ;J.'ranslated u ra, probably same as Ak$aramatinirdesa siltra, NanJ 10 

Nanjio No. 77-trar!f Dha_rmarak5a of the Western Tsin dynasty A.D. 265-368. 
o Nikaya-sc • hated in the Earlier Sun dynasty A.D. 422-479. 
7 . mgra a, pp. 9ff 

Ibid., p. 10. ' a lb ·a 17 
9 Ou/a.va'l(l,8a, 42, 35 : 1 ·• P· • 

T~ e~o ~hfi.thero J otipiilakaniimako 
para;esi vivadena dipe Vetullavadino. Cf. Nikiiya-smigraha, p. 17. 
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confidential teaching. It was at this time that the Ratnakuta 
teaching and the like were introduced into Laiika.1 

It will be seen that the Buddhist works mentioned above 
were all texts on ritual and magic. They were far from 
giving the Theras of Ceylon a correct idea of the greatness 
and excellence of Mahayana proper, the Bodhisattva-naya or 
Agranaya form of .1.vl ahaya1ui. The doctrinal views ascribed 
by Buddhaghosa and Vasumitra to the Purvasailas, the 
Aparasailas, and the rest go only to represent them as advan­
ced thinkers among the Buddhist teachers of the age. 2 The 
Theras of Ceylon wore forgetful of the fact that their Paritta 
texts were also works on ritual and magic. The authenticity 
of the Parittas themselves was in dispute, and we have certain 
findings on this point from the Thera Nagasena.3 

As to the Mahathera Jotipala the chronicles leave us 
in the dark about his identity with the Bhadanta Jotipala 
at whose instance Buddhaghosa undertook to write his com­
mentarios on ihe Sarµ,yutta and Anguttara Nikayas. 4 As a 
contemporary of king Aggabodhi I he was unquestionably 
a later personality. 

According to the M ahavarrisa-1'ika the Sagalikas or 
Sagaliyas were seceders from the Dhammarucikas. Their 
separation from the latter took place during the reign of king 
Gothabhaya and the name of the sect was derived from its 
leader, the Theta Sagala.6 The Jetavana-vihiira became the 
stronghold of this sect. The Mahiiva'Tfl,sa-'!'ika leads us to 
think that the Dhammarucikas and their offshoots, the 
Sagalikas, possessed slightly different versions of the Vinaya 
texts. 6 The two sects belonging to the parent vihara of 
Abhayagiri flourished side by side along with the Mahavihara, 
and continued to receive royal benefactions 7 until all of them 
were united into one order in the time of Parakkamabahu I 
(A.D. 1153-86).8 

1 Nikiiya-sangraha, p. 18. 
2 Po-ints of Controversy, P.T.S. Tr., pp. xx ff. 
a Milinda, pp. 150ff. 
' B. C. Law, Buddhaghosa, p. 34. 
6 Va'Tf1,Batthappakiisini, p. 176. 
6 Ibid., pp. 175-6, 676. 
7 Culavarp,sa, XXXVIII, 75; XXXIX, 15, 41. 
a Ibid., LXXVIII, 21-27. 
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