


MARRIAGE OF HINDU 
WIDOWS 

lsvarachandra Vidyasagara 

With an introduot?:on by 

Dr. Arabinda Podder 

'K. P. BAGCHI & COMPANY 



January 1976 

. ,·· __ ....... -

s-s~,4:/, 
s. \I 1G ~·• . .'.· 

.Library IIAS. Shirnla 

111111 1111 Ill! II~ 11111111 ~11111 1111 Ill 
00055364 

Published by !(.anak Kumar Bagchi for K- P. Bagchi' 

& Company, 286 Bepin Behari Ganguly Street, 

Calcutta : 700 012 

and Printed in INDIA from Allied Printing Works,-

209 A Bidhan Sarani, Calcutta: 100 006. 



INTRODUCTION 

·The present work is a summary of Iswarchandra Vidya• 
sagara's two tracts in Bengali on the much-debated question 
of the marriage of Hindu widows. The first of these tracts 
was published in January, 1855, and the second in October of 
the same year, the latter being-a well-documented, fervently 
argued reply to his academic adversaries who sought to ridicule 
him into silence. 

For a full realization of the impact of these tracts on 
Bengali society a peep into history is needed. It will help to 
have a view of the milieu that brought the problem to surface 
and necessiated governmental action for its solution. All 
innovations and changes arise, as the social scientists point out, 
from a shift in the collective situation, or from a change in 
relationships between groups or between individuals and 
groups. The commercial invasion of India by European trading 
companies and its ultimate conquest by England saw the 
tradition-bound, closed, and usually introvert Indian society 
terribly shaken in its foundations. This caused a great stir 
and an irresistible shift in the collective situation, leading to 
new assimitative efforts, to a new mode of perception. The 
Europeans who came to India in the 18th and early 19th 
·centuries had the heritage of the Renaissance behind them and 
also of two centuries of scientific progress. People who came 
in their contact, as agents, interpreters, assistants or servants, 
could not but be impressed by their way of life and secularized 
thinking. Imperceptible radiation of ideas was bound to 
occur, even when there was no intentional tutoring. And 
tutoring began with the start and spread of English education, 
which brought into existence a large number of colonial 
intellectuals. mostly converts to westernism. The colonial 
economic system which tied the Indian plough to the wheels of 
capitalist development in England, broke the isolated character 
of the Indian village, and the spell of introvert world outlook 
was definitely lost. In course of time, the gradual dawning of 
-the cosmopolitan sense of human reality became perceptible. 
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One noticeable trait of an introvert society is that it often· 
internalizes its dormant energies for outward action, and that, 
thus internalized, it finds expression in cruel aggressiveness 
towards a section of its members or towards individuals. In 
India this found outlet in aggression towards married women, 
for whom the choice lay between burning at the funeral pyre 
of their dead husbands or living in a state of coerced celibacy· 
on the demise of their husbands. Denial of human dignity to­
countless human beings either lowly placed in the social 
hierarchy or debarred entry within it was another easy outlet 
for this aggressiveness. Now, the shift in the collective 
situation following the impact of the West helped sensitive 
young men to achieve a sort of emotional revolution, which 
liberated them from accepted modes of thinking and at the 
same time released a great amount of creative energy. The 
twenties of the last century were convulsed with such loud­
mouthed declarations as "nothing can surpass Hinduism in its 
incentive to evil-doing and in its power to deny peace and 
happiness to people ; and nothing can desist us from our 
determination to destroy such an irrational religion" (saying of 
Madhab Chandra Mullik, one of the fisrt students of the Hindu 
School). The practice of Sati or burning wives alive with the 
corpses of their husbands was decried, Jong ago, by Akbar as 
revolting, by the Europeans as irrational and inhuman. Angry 
vioces were raised by the newly emerged intellectuals against it 
and urging for its abolition, which was done through govern­
mental intervention by Act XVII of 1829. This law saved 
married women from a compulsive death, but did not grant 
them the right of fruitful entrance into life. The question of 
their remarriage. therefore, began to assume importance and 
demand acceptance by society. History, silently, was preparing. 
the soil for that too. 

• • * 
Sporadic efforts for the marriage of widows had formerly 

been made by influential people at individual levels, but with­
out success. One such attempt was made by Raja Rajballav of 
Vikrampur (Dacca) as far back as in the middle of the 18th, 

~ 
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century. He, contemplating the marriage of his widowed 
early teen-aged daughter, enlisted the support of a good. 
number of scholars considered authorities on Hindu scriptures 
and law, and afterwards sent a delegation of pundits to the· 
Court of Raja Krishna Chandra of Nabadwip for his support 
and, through his instrumentality, for that of the pundits 
enjoying bis patronage. But the delegation had to return 
empty-handed, mocked and abused. The Nabadwip_punuits 
conceded the point that there was nothing prohibitory in the 
shastras against such marriages, but yet these could not be 
approved since they militate against time-honoured custom. 
lt has to be noted that as the pundits had to depend on the 
aristocracy of wealth for their sustenance they could hardly act 
contrary to the wishes of their benefactors, and that many of 
them were only too willing to sacrifice academic honesty to 
practical consideration. One or two instances would be just 
in point. One Shyamacharan Das, a blacksmith of Calcutta, 
approached reputed pundits for permission to give his widowed 
daughter in marriage. All the distinguished pundits inclu­
ding Muktaram Vidyabagis, Bhabasankar Vidyaratna, Kasi­
nath Tarkalankar and Ramtanu Tarkasiddhanta declared 
unequivocally that it was permissible according to shastric 
provisions ; but all of them, subsequently, stood firmly against 
it. The conduct of Bhabasankar Vidyaratna was disgraceful 
to the extreme. In an intellectual disputation he; arguing 
in favour of widow-marriage, defeated Brajanath Vidyaratna 
of Nabadwip and was rewarded with a pair of costly· 
shawls by the zamindars of Shovabazar (Calcutta). But he 
opposed it vehemently when Vidyasagar launched his 
movement for marriage of widows. 

Raja Srischandra of Krishnanagar organized a debate on 
the subject. The pundits, in a bid to flatter the Raja, declared 
that marriage of widows was not contrary to Hindu law, but • 
refused to come out with an open avowal for fear of loss of 
academic prestige and public affront. In about 1845 a group 
of wealthy men of Bowbazar (Calcutta) made a vain attempt to 
celebrate the marriage of a widow. But in 1851-52 Sambad 
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Prabhakar, of which the poet lswarchandra Gupta was the 
·editor, printed an amusing letter form a correspondent to the 
effect that a clerk had eloped with a widow and married her. 
The young Bengal radicals, mostly disciples of H. V. Derozio, 
a teacher of the Hindu School, strongly advocated such 
marriage in their journal, Bengal Spectator. So did the 
Brahmas in their journal, Tattwabodhini Patrika. These debates, 
speculati~ns, daring advocacies, etc.. like seismographic 
records registered the pulse of the fluid collective situation. 

The East India Company Government also devoted much 
, -anxious thoughts to the subject. Indian Law Commission, ol 

which J. P. Grant ( afterwards Sir } was the Secretary, sounded 
in I 837 the Courts at Calcutta, Allahabad and Madras regard­
ing the advisability and judiciousness of a legal enactment to 
legalize marriage of widows. The three Courts, in a sort of 
consensus. cautioned the Government against such enactment, 
since, they feared, it would be viewed as an infringement on 
the religions rights of Hindus and would certainly alienate 
them further. The Government, for the moment, drew its line 
there. Leadership should therefore emerge from amongst the 
people most concerned. 

* * * 

Vidyasagar provided that leadership. Keenly aware of the 
challenge of the time as well as of the human condition, he 
tackled the problem from the perspective of humanistic rationa­
lism. His early career as a reformer and organizer of education , 
particularly female education, had already developed his 
social personality, in which intellectual attainments united 
happily with practical action. Although not a product of 
English education in the sense the Hindu School boys were, he 
embodied in himself, perhaps unconsciously, the intellectual 
and humanistic seeds of European enlightenment, while his 
personal-social experience told him to the immensity of a 
widow's ordeal. With his mother's benedictions and father's 
approval, Vidyasagar determined to put and end to the in­
humanity to which the women in India in general and widows 
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in particular were subjected. They were to be endowed with 
rights whiclt they, as individuals, were entitled to enjoy. And 
rightly could he declare afterwards, "Widow marriage is the 
highest thing of all that I have accomplished, and there is no 
likelihood of my ever doing anything higher than that.'' 

For its accomplishment he adopted very cautious tactics. 
First, he knew fully well that for the conviction of the people 
shastric sanction in its favour has to be found out and the 
approval of the community of pundits obtained. With that 
end in view he ransacked the unimaginably vast range of Hindu 
seriptures, commentaries, literary texts, etc., and found 
irrefutable sanction in Parasara Samhita. Secondly, to make 
it socially acceptible the support of the nobility, the newly 
wealthy as well as of the English-educated community has to 
be enlisted, which the shift in the collective situation made 
readily available. Thirdly, success in these two spheres led 
logically to the third step, the government wasto be moved and 
urged to legalize widow-marriage by an act of law. 

Of course, it was not roses, roses all the way. His first 
tract was published in January, 1855, causing an instant and 
unprecedented stir: Two thousand copies were sold out within 
a week, another three thousand were reprinted ; but these 
having proved inadequate, further reprints were ordered, and 
the figure ultimately reached a record number of 15,000 copies. 
The arbiters of Hindu society could never be expected to 
swallow without protest this sour pill, and they harnessed the 
tallest of their pundits to action to controvert the arguments 
of Vidyasagar. Calcutta, in the next few months, witnessed a 
veritable battle of the books, as many as nine were written 
by pundits, within the traditional fold. Pundits from Beaares 
even contributed a pamphlet. To these are to be added hosts 
of essays, satirical sketches, limericks that jingled pungently 
in derision. Vidyasagar replied to his critics in the second 
tract with calm and patience characteristic of a dispassionate 
investigator, and with additional proofs and documentation. 
It is futile today to enter into the intricate maze of shastric 
prescriptions and their bewildering commentaries. Suffice 
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it is to remember that Vidyasagar succeeded in beating 
orthodoxy with its own weapon, and specifica!Jy quoted such 
verses from various sources which sanctioned either remarriage 
of married women under certain conditions, or dissolution of 
marital ties under certain other conditions. The orthodox 
school was pulpably at a disadvantage when its sheet-anchor 
in authority, Madhavacharya, was exposed by Vidyasagar as 
not infallible, since he had based his argument on verses 
spurious in nature, as these could not be traced in the orginal. 
The second tract ended with an impassioned appeal addressed 
to bis countrymen not to a11ow themselves to be misguided 
by illusions, to awake to the reaJities of life, to follow shac,tric 
injunctions with a free mind so that all evils, whatever their 
shape or form, could be eliminated from the sphere of 
life. 

* • 
The battle of the books completed the polarization of social 

forces. Friend and foe stood apart. Vidyasagar, now assured 
of the support of the enlightened section of the comminity, 
moved into the third phase of his campaign, and on October 41 

' 1855, an appeal bearing signatures of 987 persons was sent to 
Government to legalize widow-marriage. The appeal, inter­
alia, pointed out-

'' 2. That, in the opinion and firm belief of your petitioners , 
this custom ( i. e., prohibition of marriage of widows). 
cruel and unnatural in itself, is highly prejudical to the, 
interests of morality, and is otherwise fraught with the 
most mischievous consequence to society". 

"5. That your petitioners and many other Hindus have 
no objection of conscience to the marriage of widows, and 
are prepared to disregard all objections to such marriages, 
founded on social habit or on any scruple resulting from an 
erroneoaus interpretation of religion''. 

•• IO. That such marriages are neither contrary to nature· 
nor prohibited by law or custom in any other country or· 
by any other people in the world"· 
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The dawning of the cosmopolitan sense of reality is clear. 
Within the next six months more than a dozen other petitions 
were submitted by eminent people from different parts of 
Bengal with the same prayer. The notabie among these were 
petitions signed (1) by Maharaja Srischandra of Krishnanagar 
and other dignitaries (26 signatures), (2) by Rajnarayan Basu, 
the esteemed Brahmo leader from Midnapore and other 
distinguished citizens. (3) by young Bengal radicals of Calcutta 
l375 signatures), ( 4) by prominent liberal leaders of Calcutta 
including Sibacbandra Deb, Pearicharan Sarkar, Digambar 
Mitra Bhabanath Sen, Ramnarayan Tarkaratna and others 
(685 signatures), (5) by the zaminder of Santipur and local 
pundits and gentry (531 signatures), (6) by the citizens of 
Bankura and Burd wan, (7 J by the Hindu citizens of Chittagong, 
(8) by Madan Mohan Tarkalankar, Suresh Chandra Vidyaratna 
and others from Murshedabad, t9) by the inhabitants 
of Barasat and its neighbourhood (316 signatures:, ect. The 
Maharaja of Burdwan, then regarded as the number one man 
in Bengal, also Jent the weight of his support to the cause. 

The then Government of India acted quickly. In 
November, 1855, a Bill to legalize widow-marriage was 
introduced in the Legislative Council, and in January 1856, it 
was placed before the Select Committee. In consequence of 
these Governmental steps the issue assumed a sort of national 
dimension. Submissions, pro and con, began to flow in ; and 
these came from Poona, Vinchoor. Satara, Secunderabad, 
Surat, Dharwar, Bombay, Ahmedabad, Uttar Pradesh, and 
many other places. From Bengal itself a mass-petition headed 
by Raja Radhakanta Dev of Shovab&zar ( Calcutta) and bearing 
the signatures of 36,763 persons was submitted strongly urging 
the Govrnment not to interfere with Hindu.social io~titutions by 
any form of Jegislation, since such legif)]ation would be calami­
tous to the petitioners' familial relations, social life and 
religious beliefs. Identical appeals were also sent from 
Nadia, Tribeni, Bbatpara, Bansberia, and on behalf of the 
professional interpreters of the dharmashastras. Such appeals 
were, however destined by history to prove to be inconsequen-
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tial. And the desired enactment was made in July, 1856. 
The legislation validating marriage of widows, the Government 
proclaimed, "will interfere with the tenets of no human being ; 
but it will prevent the tenets of one set of men from inflicting 
misery and vice upon the families of their neighbours, who 
are of a different and more human persuation". 

* * * 

But a legislation, however well-intentioned, is in itself 
neither adequate nor forceful enough to act as social lever, 
unless put to immediate practice. Vidyasagara's campaign 
scaled a new height when his friend Srischandra Vidyaratna 
consented to become the hero of the first widow-marriage in 
Calcutta, solemnized on December 7, 1856, with all the 
paraphema1ia and ritual usually observed in a Hindu marriage. 
Within a very short period a few other widows also were given 
.to new husbands. Some liberal-minded literary men used 
their pen and talent to popularize the cause, a couple of plays 
were written and produced, none of which, excepting Umesb 
Chandra Mitra's Bidhava-Bibaha, bad any pretentious claim 
to dramatic excellence. It has, however, to be admitted that 
although social resistance to widow-marriage, with the lapse 
of time, showed signs of decline, the idea did not receive 
that diffused acceptance which was expected of it. And it 
was perhaps not against the current of prevalent social mood 
that Bankim Chandra, in the early seventies, wrote his famous 
novel The Poison Tree to demonstrate the evil that accrued 
from widow-marriage, and found occasion to throw many an 
ill-conceived jibe at Vidyasagar. 

Vidyasagar was, let it be repeated, a man of a sterner 
mettle. Success in this campaign was to him the greatest 
achievement of his career. His recklessness in a matter like 
this knew no bounds, and he was prepared even to lay down 
his life should circumstances demanded it. He ran into high 
debts in organizing and financing such marriages, and was 
virtuaUy excomunicated by relatives and even friends (for 
which he cared not a straw) ; and while his single-minded 
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courage gained the gratitude of millions and of posterity, his 
immediate reward was the filthy slander and constant threats . 
to life from the enemies of widow- marriage. But yet never for 
a day did he vacillate, never did he feel tired and exhausted 
in his fight against whatever was inert and dead and ossified. 

Viewed in retrospect, however, it appears that the Young 
Bengal intellectuals, Jike Kishori Chand Mitra, Pearychand 
Mitra, Rasbik Krishna Mullik and Radhanath Sikdar, bad a 
clearer grasp of the issue in question than Vidyasagar. For 
one thing, they argued, widow-marriage would be something 
novel and absolutely a new factor in the Hindu social system. 
Persons of different aptitudes and testes would be seen 
employing different modes for its solemnization ; and its 
validity might even be contested in a court of law. Hence a 
legislation on it should specifically define what would constitute 
the validity of a widow- marriage. Further, to prevent its being 
contested in a court of justice, they suggested a contractual 
agreement'between the parties concerned to be registered within 
six months from the date of solemnization before public 
officials appointed by the Government for the purpose. 
Another point, also articulated by them, was that no widow 
should be given in marriage who had not attained puberty. 
(Both of these points have been reiterated and advocated . for 
acceptance in the essay from the Calcutta Review reprinted in 
this book.) Then, there was the intricate and vexed problem 
of inheritance. 

Vidyasagar's petition was silent on these points. Perhaps. 
his multiple preoccupations did not aJlow him much time to· 
ponder these problems. The Young Bengal intellectuals, on 
the other hand, by focussing attention on them did not 
only anticipate the Civil Marriage Act of 1872, but indirectly 
pleaded for legislation to abolish the superstitious practice of 
child-marriage. It, however, did not take long for Vidyasagar 
to learn from experience, when he was deceived by the knavery 
of lechers, who took both money and widows from Vidyasagar 
and practised polygamy. To prevent such deceptions he 
afterwards insisted that parties to such marriages should enter 
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into an agreement, in which the husband expressed his 
willingness to pay adequate alimony to his wife in case she 
decided to live separately from him on the ground of his 
taking another wife, and also agreed that she and her children 
would not be barred from inheriting his property 

This is how Vidyasagar, in the absence of an explicit code, 
sought to cross rough hurdles presented by reality . 

• * • 
That he was conscience of the society of his day admits of 

no contradiction. But when his campaign for widow­
marriage is put into a wider perspective, some intriguing 
questions immediately crop up. The challenge inherent in the 
confrontation with the West and the consolidation of the 
colonial political system necessitated re-formulation of the 
goals and objectives of India's social and political life. Now, 
in a shifting collective situation this act of re-formulation 
could be done only in its own terms, i.e , through moderniza­
tion in both its material and ideational connotations. In the 
ideational field modernization implied a release from all kinds 
of obscurantist thinking and an acceptance of the principles 
of truth and rationalism. It further implied a dawning of the 
individual's consciousness of himself as a person, involved in 
the affairs of life with specific rights and obligations. 
Moreover, there was the question of national liberation, and 
along with it the end of overlordis:n. of the zaminders in the 
economic and social life of the land. 

Viewed in the background of these larger issues, the 
marriage of widows appears to be a problem of only 
peripheral importance. It was not a national question, since 
it did not concern the Indian people as a whole, but affected 
only the Hindus, and of the Hindus only the upper castes, the 
Brahmans, Kayasthas, etc, Among the inferior castes widow­
marriages were a common practice. The Hindu upper castes 
formed only a fraction of the population, and hence a problem 
touching their lot was only a minority problem. Hindu lower 
castes and the non-Hindus were not at all bothered with it. 
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It, therefore, appears perplexing why Vidyasagar, with his 
uncommon drive for action, should exhaust himself on a minor 
issue, His campaign loses edge when one remembers that it 
did not aim at removing the drawbacks inherent in Hindu 

- marriages as a social institution, since no guarantee was held 
out for women to opt out of the marital ties or pray for its 
dissolution should circumstances so demand. Nor does his 
writing exhibit any awareness of the growing political aspiration 
of the people. 

Yet,- the qualitative intent of his campaign should not be 
missed. It reveals a new attitude towards women, which was 
alien to medieval obscurantism and is a product of modernism. 
It is the re•discovery and recognition of human dignity in 
India's womenfolk, in whom the spark of human personality 
was long extinguished. Indeed, Indian societal structure did 
never recognize an independent statu'i for the humanity of man 
or woman as an end in themselves. Vidyasagar, in whose 
personality masculine aggressiveness combined fruitfully with 
feminine tenderness, assessed every social problem in the 
light of human values and aspirations. From that angle it 
may be affirmed that he, through his social reform and 
education campaigns, was striving to rebuild the tradition of 
humanism in India. While orthodox Hindus were desperately 
trying to protect their obsolete customs from the _tyranny of 
English laws, Vidyasagar was invoking those very laws for 
taking men away from the clutches of obscurantism and into 
the field of concrete social reations. Seen thus, his work 
assumes tremendous social significance ; indeed, Bengali social 
history does not provide any other record of a struggle against 
orthodoxy.so spiritedly launched and won. And Madhusudan 
Dutt, Bengal ·s epic Poet, did not err in poetic exaggeration 
when described Vidyasagar as ''one of nature's noble men,, 
and as the "greatest Bengali'•. 

* * * 
The·article from the Calcutta Review, included in this 

volume, throws penetrating light on the intellectual climate as 
it obtained at the time of the genesis and spreadof Vidyasagar's 
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campaign, Academically, it does not see eye to eye with him. 
and stands by sbastras that disfavoured widow-marriage. 

But, the article continued, human evolution did not end 
with the shastras. These, written by men themselves products 
of a particular culture-context, could not claim to have 
legislated for all humanity, or to have enjoined principles 
eternal and immutable in themselves. A different culture­
context demanded a new social legislation. Dynamics of social 
evolution, while insisting on the formulation of new code to 
guide human behaviour at a given period, discarded many a 
code that had served its purpose and was dead and forgotten. 
The shastric conception of a man's or woman's right could no 
longer be taken as infallible, since it ill served the aspiration 
of an individual of the 19th century, who had absorbed, 
professed and stood by the humanist ideology of the West 

But for a movement like Vidyasagar's to succeed and cut 
deep into the roots of prejudices, argues the journal, it was 
necessary to set the minds of men and women free from 
adherence to obscurantist notions by means of education and 
diffusion of sound moral influence and ideas. Elevation of 
women in general and of widows in particular demanded 
simultaneous elevation of men too ; for until and unless a 
liberal education broadened the minds of men and liberated 
them from bondage to custom, no real fructification of the 
movement could be expected, nor resistance from orthodoxy 
successfuJly combated. The journal, arguing from the logical 
structure of rationalism and individual freedom, advocated 
the widow's right .to marry, and urged the English-educated 
class to create proper familial and social situation, which, 
with the individual's rights and privileges gladly sanctioned, 
might turn the rather gloomy Bengali homes into bright spots 
of happiness. 

A hope well cherished, but yet to be fulfilJed 

Arabinda Podder 



MARRIAGE OF HINDU WIDOWS 

PREFACE 

In January 1855, I published a small pamphlet in Bengali 
on the marriage of Hindu Widows, with the view to prove that 
it was sanctioned by the Sastras. To this pamplet, replies 
were given by many of my conntrymen. Instead of a rejoinder 
to each of them I published, in October last. a second pamphlet 
in the sam~_ language, in which I noticed the material objec­
tions of all my Replicants. 

The subject under discussion being of a nature which con­
cerned my countrymen only, I had, as stated, published my 
pamphlets in Bengali and had no intention to issue an English 
version of them. But I was obliged to change my mind. Beacuse 
I found that since the publication of my pamphlets, several 
parties attempted to misrepresent thing to the English 
public in Reviews and Journals. To these I was pressed by 
my friends to reply, but as it appeared to me that my pam• 
phlets met all the objections that might be urged against the 
legality of the marriage of Hindu widows, I thought it best to­
publish an English version of them, which I now lay respect­
fully before the English Public. 

Other parties have again gone so far as to assert that in my 
treatment of the subject, I have been influenced more by com .. 
passion towards the unfortunate widows of my country than by 
a firm belief in their remarriage being consonant to the Sastras. 
They have also said that to prove such consonance is an im­
possibility. It is true that I do feel compassion for our miser­
able widows but at the same time I may be permitted to state, 
that I did not take up my pen before I was fully convinced 
that the Sastras explicitly sanction their remarriage. This con~ 



ii 

viction I have come to, after a diligent, dispa&sionate and 
careful examination of the subject and I can now safely affirm, 
that in the whole range of our orginal Smritis there is not one 
single Text which can establish any thing to the contrary. 

The translation is neither entire nor literal. The original 
having been intended for the mass of the native population, 
was written in a manner which would best suit their under­
standings. But as the English version has been prepared for a 
different class of Readers, I have been obliged to omit several 
passages in the second pamphlet to avoid repetition and occa­
sionally to add or alter other passages. to make the translation 
suitable to them. For the same reason, several Chapters which 
treat of comparatively unimportant points and may not be 
interesting to the English Public, have been altogether omitted. 



MARRIAGE 

OF 

HINDU WIDOWS 

Many Hindus are now thoroughly convinced of the pernici­
ous consequences arising from the practice of prohi_biting the 
Marriage of widows. Many are already prepared to give their 
widowed daughters. sisters, and other relations, in Marriage, 
and those, who dare not go so far, acknowledge it to be most 
desirable that this should be done. 

Whether the marraige of widows is consonant to our Sastras, 
is a question which. a short while ago, wa;; discussed by some 
of the principal Pandits of our country. But, unfortunately, our 
modern Pandits, carried away in the heat of controversy, by a 
passion for victory, become so eager to maintain their respective 
dogmas that they entirely lose sight of the subject they are in­
vestig~ting ; and hence there is no hope of arriving at that truth 
of any question by convening an assembly of Pandits and sett• 
ing them to debate on it. At the discussion above alluded to, 
each party considered itself victorious and its antagonist foiled. 
It is easy, therefore. to conceive how the question was decided. 
In fact, nothing was settled as to the point at issue. one great 
object, however, has been gained, and that is that most people, 
since that period, have been extremely anxious to ascertain the 
truth of this matter. Perceiving this eagerness I have been led 
to enquire into the subject ~ and, in order to lay before the 
public at large the result of my enquiries, I published this treat­
ise in the vernacular language of the country : so that after an 
impartial examination the Hindu public may judge whether the 
marriage of widows ought to be practised or not. 



2 MARRIAGE OF HINDU WIDOWS 

In entering upon this enquiry we should, first of all, consider 
that, since the marriage of widows is a custom which has not 
Prevailed among Hindus for many ages. in seeking to give our 
widows in marraige we propose an innovation and are bound 
to show that the custom is a proper one ; for if it be otherwise. 
no man, having any regard for religion, would consent to its 
introduction. It is, therefore, highly necessary to establish first 
the propriety of this custom. But how is this to be done ? By 
reasoning along ? No. For it will not be admitted by our 
countrymen that MERE reasoning is applicable to such subjects. 
The custom must have the sanction of the Sastras ; fer in 
matters like this, the Sastras are the paramount authority among 
Hindus, and such acts only as are conformable to them arc 
deemed proper. It must, therefore, first be settled, whether the 
marriage of widows is a custom consonant or opposed to the 
Sastras. 

At the very outset of the enquiry as to whether the marrial!e 
of widows is consonant or opposed to our Sastras. we find it 
necessary to decide what are those Sastras, the sanction or pro­
hibition of which will determine the propriety or impropriety of 
the practice. Certainly, Vyakarana (Grammar), Kavya (Poetry). 
Alankara (Rhetoric ),Darsana (Philosophy), and the like, are not 
Sastras of this kind. It is only the works known as Dharma 
Sastras, that is to say. the works comprising the whole body of 
ceremonial and religious observances, moral duties, and muni­
cipal law, that are every where regarded as the Sastras to be 
referred to in deciding such questions. 

In the first chapter of the Yajnavalkya-Sanhita there is an 
enumeration of what are called the Dharma Sastras ; namely, 

ij~fcflsm..:.~@lJT~cf~cti'.l)~.,)S~ u: I 

lj'~~sJijc@V: CfiT~ll'llJrf~Qfqffi 11 

qu~r~0lfm~~fijff@cn G:~rira+i1 1 

~rcr@q) ,rf~r6~ ~~Sfll~Cfir: 11 

,'Manu. Atri, Vishnu, Harite, Yajnavalkya, Usana, Angira, Ynma. 
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.4p;i.stam·,a, f:ambarta, Katyayana, Vrihnspati, Para,ua, Vyasa, 
Sankha, Likhita, Daksh!l, Gotoma, Satatapa, and Vasishlha. are the 
auth:,rs of the Dharma Sastras." 

The Sastras Promulgated by these Rishis ( Sages ) are the 
Dharma Sastras. * The peaple of India (Hindus) observe those 
Dharmas (duties) which are enjoined in these Sastras ; and acts 
are considerd proper or improper according as they are conso­
nant or opposed to these Dharma Sastras. Hence the marriage 
of widows will be countenanced, if conformable, and repudiat­
ed if repugnant, to the Dharma Sastras. 

Now it is to be considered whether aJI the Dharmas inculca­
ted in all the Daarm1 Sas,ras are to be observed in all the 
Yugas (Ages). There is a solution of this question in the first 
chapter of the .Dharma Sastra of Manu: 

' 
~;=ij ~az:rit 'i:l+lft=~atirt e:rCRsq~ 1 

~ 

"J.:i:f cfi~it ~ ~~Hllii~(tcf: II 

'' Human power decreasing accordi.:g to the Yugae, the Dharmas 
of the Satya Yuga are one thing, those of the Treta another ; the 
Uharmas of tlle Dvapara are one thing, those of the Kali another." 

That is to say, the Dharmas, which the people of prior 
Yugas practised cannot now be observed by the people of 1he 
Kali Yuga, because human power decreases in every successive 
Yuga. Men of the Treta Yuga had not the power of observing 
the Dharm:1-s- of the S.1tya Yuga, those of the Dvapara could 
not ob;erve the Dharmas of either the Satya or Treta Yuga, 
and those of tb.c K1li Yuga lack strength to follow the Dharma 
of the Satya, Treata, or Dvapara Yuga. 

It clerly appears, then that tile people of Kali Yuga arc 
unable to practise the Dharmas of the past Yugas ; and the 
que~tion arises what are those Dharma-s which the people of the 
Kali Yuga are to observe. In the Dharma Sastra of Manu it is 

,i, Besides these, the Sastras Promulg;lted by Narada, Baudhsyana, 
and fourteen other Rishis, are also reckoned as Dharma Sastras, 
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merely stated that there are different Dharmas for the different 
Yugas; but the Dharmas peculiar to the different Yugas have 
not been specified. Neither in the Dharma Sastras of Atri, 
Vishnu, Harita, and others, mention is made of these different 
Dharmas. Certain Dharmas are indeed inculcated in these 
Dharma Sastras ; but it is dif!icult to determine the Dharmas 
which, owing to the decrease of human power in successive 
Yugas, are appropriate to each Yuga. It is in the Parasara 
Sanhita only that there is an assignment of the Dharmas pecu­
liar to the different Yugas. Thus it is mentioned in the first 
chapter of the Parasara Sanhita : 

~ ~ +:iRe[T tTG~~a1llt i1ta+11: ~~en: 1 

e:T9'~ q11~fijifo1a1: cfiffi qr~1q1~: ~~en: 11 

"The Dharmas enjoined by Manu a,e assigned to the Satn1 Yuo-,1 
• ~ E 

those by Gotama, to the Trela; these by ~ankba nnd 1-ikliita to th~ 
Dvapara; and those by Parasara, to the Kali Yu!!a.·• 

That is, the people of the Satya, Treta and Dvapara, prac­
tised the Dharmas prescribed by Manu, Gotama, and Sankha 
and Likhita. respectively ; and the people of the Kali Yuga are 
to observe the Dharmas Prescribed by Parasara*. It is clear 
therefore, that as Parasara has prescribed the Dharmas of th; 
Kali Yuga, the people of the Kali Yuga ought to follow the 
Dharmas prescribed by him. 

On observing how Parasara Sanhita opens there will not 

* It may be asked if the Dha.rma Sastras promulgated by Man tt 
Rlone were to be followed in the Satya Yuga, th!lt of Gotama alone in 
the Treta, tha.t of San"kha and Likhita alone in the Dvapara, and th,n 
of Parasara alone in the Ka.Ii Yuga, when are the Dhar111a Sastras 
composed by the other sages to be observed? But this question admits 
of an easy solution. The Dharma Sastras of Manu of Gotama of Sankh,i 
and Likhita, and of Parasara, are peculiar to the Satya, Treta, 
Dvapara, and Kall respectively ; and such parts of the other 1Jharm 11 

Sastras as are not at va.riance with these prominent Sastras are to be 
followe:i in those Yuga.s. 
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remain the shadow of a doubt that its sole object is to promul 
gate the Dharmas of the Kali Yuga. 

~~Tell ~+r.irq[t~' ~~fqq~ I 

01:Jrnil~mmij1r1+1Cf1~~: ~u 11 

m~!ltmr ~er ~i:4· cRf +1R cfiffl qit , 
~)=qt'ql~ lJ~Ti:l'il' q~ ijflfqITT~cl II 

a;;;~c=c1r ?[Ri.;ncfll.=~ ij~;e:nr~i~fa~: 1 

51c~~T.:l ll~@~T: si~~)af~fafcr~m:G:: II 

• r • "• 
., =qy~ ~ 0 cfclti:I~: cfi~ ~l=f cf~!:J~'i, I 

qfi:tffClcfcl 5fll.:oll ~@ olfm: ~a)s~a.._ 11 

ctcffff ?[<S{ll:. q~ ~ltcftclT~cfilfu;e.lm: I 

?[f~ 0 :qru IJ,~fffll ital <il~Rcp1si;rirlf .,_ II 

i=lTrlT~e.=tBi:Jtctnm'· ~~q)q~tf+reir.._ I 

.,~,.~~crm,~tm'· i,p::rcil~~.:~--- 11 

~qqf&trim~ ~clTlfarfl~ll--- I 

Qe,:tf!.= .. ~0 =1"fui ?J -=Jfl:lmcJBllT~ll.,_ 11 

cfffff"!~lllllllb~ ~ffi~;f tRT~.._; 

~~'ajl;:f ll~~llirr i:tf<t+l~ll~~clll 11 
~ ~ "' 

rt,cfl~fur~ WcfT 0 l1Rff1 ?[~fit: B~ I 

~fe1mrfitqy~~ ~g@fu: B+1i~a, 11 

~~ ~.=i!'['frfijJ q~y~~+l~it f<i; I 
'0 

~t~ ~@TilcT ~fcITTll.=tT 11Pi~: 11 

ollt~: ~@TilcT ~ -=q :ift(!{ll~ ijij.-acf: I 

~~~ ~~c'9;"ffiT 0 1:1m: ~=i7~:'lfct: q~if.,_ 11 
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ll~ '51r.=ttm q ~fffi ~~,at ~'fficlcijij[ 

'cl~ cfi~ ~ a@ <ttrHII~ ~ clef 11 
"' 

~m it i\'F\ctr tTRtf crrf~: cfil~9R=cf~l 
"' 

iflii¼T q@~cf crm 'ql~~T: ~t: II 

~fcl~zj't~=q ijfct~i: ~,~1 m~~ijtf~~r 

~alal~'q ~1€lal lll~cl~collW'ctt~'q lt II 

cfirc:lltlFf~T~~q Sll~ij~cflq'q lf 

m~ct-=af<liat e1~qh ~~ reRcJaflf =q 11 

Sl..Tctr =t"'a ~cR=sr1"ffi1: ?;(clTl!l1fa "' fc1~ar: -.:, '-::' '° 

~i:r-i :i:i-=cri=flt en:1=11: 'lict?f "'arfu:Et. ~if II ... 
""(I • ""(I ;\ ~ 

~6cf 't:l~J:Jf: 'li~ -iftaT: ~ocf i'l'[f: cfi~• ~•• 

'q[;:r~~l'qlt Ft>f~a .._ BlclR~J° cl~ II 

ollHJcflcfil:ficfijlif n iJf.=rit~: q~1~: I 
'\!, "' '° 

'el~~ f,=r(!{zt 5H~ ~~ff f~~~ ma,mr..._ 11 

'In times of yore some Rishis thus addressed Vyesadeva : Declare to 
us oh son of Satyevati, what are the Dbarmas and Acbaras ( practices) 
beneficial to men in the Kali Yuga. Vyasadeva, on ht'arlng these words 
of the Rishis, said, as I know not the truth of all things, how shall I 
declare the Dharmas ? 11:Iy father should be consulted on the subject. 
Then the Riehis, accompanying Vyasadeve, arrived at the retreat of 
Parasara, Vyasadeva and the Rishie, with joined palms, circumamulated 
saluted, and glorified Parasara, The great Rishi Parasara having ,vel­
comed them with a joyous heart and made enquiries, they informed 
him of their o,vn welfare. After which Vyasadeva said Oh Sire I I have 
heard from you, the Dharmas peculiar to the Satys, Treta, and Dvapara 
as prescribed by Menu and others ; what I have beard, I have not 
forgotten. All the Dharmas originated in the Satya Yuga, ell c•f them 
have expired in the Kali Yega. Declare, therefore, some of the 
common Dharmas of the four Varnes ( castes), On the conclusion of 
Vyasa 's speech, the great Rlshi Parasara began to declare the Dbarmes 
in detaiJ,' 



MARRIAGE OF HINDU WIDOWS 7 

At the commencement of the 2nd chapter also of the Para­
sara Sanhita, there plainly appears a resolution to speak the 
Dharmas peculiar to the Kali Yuga Thus :-

~cj:q~ ~~ ~i:l=!r-.w: cf1m ~ , 

cli=ir' ttt~,m:m • ~cf1tt =qt~cr~r ~.;p::nilall .._ , , 

usrcf~1:ni:1:1~ ~er· q"{1~=q1 ll~ 1, 

''Now, I shall declare the J..hnrmas and Achnrns to be practised by a 
Gnhastha ( Householder ) in the Kali Yuga, I shall firet declare the 
parcticable Dharmas common to the four Varnes (castes) and .·\.sramas 
(orden) as taught by P,uasara.'' 

After all this, it can neither be denied nor questioned that 
the Parasara Sanhita is the Dharma Sastra of the Kali Yuga. 

Now, it should be enquired. what Dharmas have been 
enjoined in the Parasara Sanhita for widows, We find in the 
4th chapter of this work the following passage:-

.,~ ~a sr~~a wt~ 'q qfcfa- qm 1 

'qa:c(~;qfe- ;:cm.,mt qfa~i=ll1 fcl~qa , , 
-.:, 

~ft ~~R lit -,RT c;i~=,,iir' ol!crR:~crr 1 

, tll ~at 'ijPl8 P31rf ~~l 8" ~qtfl:m: 11 

faf..f: cfiTcfi~l§;'r.[cfil2.l 'q ~I~ ~ill~ l=!Fl~ 

ancr cf.T~ cfijcl' tc!ir' +ffiR ~,rrri~fu 11 - ..,_ -.:, 

·•.111: eceidng no tidings of a husband, on his demise,on his turning 

:in ascetic, on his being •found impotent or on his degradation-under 
;,ny one of these five calamities, it is canonical for women to take 
another husband, That w.iman, who on the decease of her husband 
observes the Brahmacharya ( leads the life of austerities and priva­
tions ), attains heaven after death, She, who bu ns herself with her 
deceased, husband, resides in heaven for rs many Kalas or thousands 
of years as there are h'lirs on the human body or thirty-five millions." 

Thus it appears that Parasara prescribes three rules for the 
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conduct of a. widow ; marriage, the observance of the Brabma­
charya and burning with the deceased husband. Among these, 
the custom of concremation has been abolished by order of the 
ruling authorities ; only two ways, therefore, have now been . 
left for the widows ; they have the option of marrying or of 
observeing the Brahmacharya. But in the Kali Yuga, it has 
become extremely dithcult for widows to pass their lives in the 
observance of the Brahmacbarya, and it is for this reason, 
that the Philanthropic Parasara has, in the first instance, 
prescribed marriage. Be that as it may, what I wish to be 
clearly understood is this-that as Parasara plainly prescribes 
marriage as one of the duties of women in the Kali Yuga under 
any one of the five above enumerated calamities, the marriage 
of widows in the Kali Yuga is consonant to the Sastras. 

It being settled that the marriage cf widows in the Kali 
Yuga is consonant to the Sastras we should now consider whe­
ther the son born of a widow on her remarriage, should be 
called a Pauoarbhava*. ·1 here is a solution of this question in 
the Parasara Sanhita itself. Twelve different sorts of sons 
were sanctioned by the Sastras in the former Yugas, but 
Parasara has reduced their number to three for the Kali Yuga. 
Thus:-

'The Aurasa ( son of the body or son by birth), the Dattaka ( sou 
afopted), and the Kritrinia ( son made )'t 

Parasara, then, ordains three different sorts of sons in the 
Kali Yuga, the son by birth, the son adopted_ and the son 
made ; and makes no mention of the Paunarbhava, But as he 

* A son born of a woma . d · I 1 . r n niar11erl a secon ti n:e. n t 1e p 1or "\: ugas 
the Paunarbhava was considered as an inferhr sort of aon. 

t Tn the Text there appe • f f . · ars l!n Enumeration o our d1ffere11t sorts 
of S)OS, but Nanda Pandita in his Dattal·a Mima11sa, has, by his 
interp~etatio □ of lh's passage, established thd.t there are only tl1ree 

different sorts of sous in the Kali Yuga, the son cf t!Je bo 'y, the son 
adopted, and the son made I have follo\\'ed his interpretation. 
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has prescribed the marriage of widows, he has, in effect, 
legalized the son born of a widow in lawful wedlock. 

Now, the question to be decided is, whether this son should 
be called Aurasa ( son of the body ), Dattaka ( son adopted ), 
or Kritrima ( son made). He can neither be called Dc1ttaka nor 
Kritrima for the son of another man, adopted agreeably to the 
injunctions of the Sastras, is called Dattaka or Kritrima accord­
ing to the difference of the ritual observed during tbe adoption 
But since the son, begot ten by a man himself on the widow to 
whom he is married is not another's son, be can be designated. 
by neither of those appellations. The definitions of Dattaka 
( son adopted ) and Kritrima ( son made), as given in the 
Sastras, cannot be applied to the son begotten by a man 
himself on the widow married to him, but he falls under the 
description of the Aura~a (son by birth). Thus :-

i:rrar fcrar q[ ~,c1t lli:r~: ~im~ 1 

ij~t itfo~,~rf ~ ~lit a:ff:;f 11: ij'c(: 11,:~ _,, 

''The son given, according to the injunctions of the Sastras, by 
either of his parents, with a contented mind, to a person of the eame-, 
caste, who has no male jssue, is the Dattaka (son adopted) of the 
donee '' 

ij~~;:~ 51~ll% lf ~(!J~fq=q~~i:r .... I 

i?f S?!~(!flq. ~- ij fcrn-l!"~ 'li~ll: 11 * 

"He, who is endowed with filialvirtues and well acquainted with 
merits and demerits, when affiilated by a person of the same class, is. 
ealled Kritrima ( son m,.de ). 

~~ ITT ~~ar~:n~ F.flfm:=qte:~~ ll-i:i 1 
-0 .... 

cfBT'{~ fcJJIJijllJlcf ~~ 5f~BcfiWtrctll II * -- .... 

''\Vhom a ruan himself has begotten on a woman of the same class. 
lo whom he is married know him to be the Aurasa ( son of the body) 
and the first in rank," 

* Manu Ch. IX 
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The INDICIA of an Aurasa ( son by birth ) as above set 
forth, apply therefore, with full force to the son begotten by a 
man himself on a widow of the same class to whom he is 
wedded, 

Since the Parasara Sanhita prescribes the marriage of 
widows and out of twelve legalizes only three sorts of sons in 
the Kali Yuga ; sinee INDICIA of the Dattaka ( son adopt­
ed ), and of the Kritrima ( son made), do not apply to the son 
born of a widow in lawful wedlock, while those of the Aurasa 
( son by birth), apply to him with full force, we are authorized 
to recognize him as the Aurasa or the son of the body. It . can 
by no means be established that Parasara intended to reckon 
the son of a wedded widow in the Kali Yuga as a Paunorbhava 
by which name such a son was designated in the former Yugas 
.and had it been necessary to give him the same designation in 
the Kali Yuga, Parasara would certainly have included the 
Paunarbhava in his enumeration of the different sorts of sons 
in the Kali Yuga. But far from this. The term Paunarbhava is 
not to be found in the Parasara Sanhita. There can be no 
doubt, therefore, that in the Kali Yuga, the son begotten by a 
person himself on the widow to whom he is wedded, instead 
-of being called Paunarbhava, will be reskoned as the Aurasa. 

It being settled by the arguments above cited, that the 
marriage of widows in the Kali Yuga is consonant to the 
Sastras, we should now enquire wheher in any Sastras, other 
than the Parasara Sanhita, there is a prohibition of this 
marriage in the Kali Yuga. For it is argued by many that the 
marriage of widows was in vogue in the former Yugas, but has 
been forbidden in the Kali Yuga. It should be remembered, 
however, that in the '.Parasara Sanhita the Dharmas appropria. 
ted to the Ka1i Yuga only, have been assigned ; and among 
those Dharmas the marriage of widows has been prescribed in 
the clearest manner. It can, therefore, never be maintained 
that widows have been forbidden to marry in the Kali Yug:1. 
Under what authority this prohibitory dogma is upheld, is a 
.secret known only to the prohibitionists. 
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Some people consider the texts of . the Vrihannaradiya and 
Aditya Puranas, quoted by the Smartta Bhattaaharya Raghu­
nandana in his article on marriage, as prohibitory of the marri­
age of widows in the Kali Yuga. Those texts are therefore­
cited here with an explanation of their meaning and purport. 

Vrihannaradiya Purana. 

~:p:rs{T.11:;m:,ft'tiH: 0:Pl(!srnfq"q"R~Jll ' 
~ ~ -

~:ifli'IT'!:p:p=1(!Tl~ efirllJ~_q~J:tHll!:iT II 

~crt(!T ~at~f=n-if:!q~ q~)~{ er: , 
. . ' 

l'.imTGrf a~r IQ'T~ q[i'[~(IQ'J:Hcl~ II 

~~TllT~q cfi.=inm: i;:iGTri cr~~i-r ""' i 

cncfcfitB ~~ll'· .=t~iqe11Qcm~cfi1 11 

+J~l~cfli'[ill={i'f <(Tij'eJot:J a~T +J~+f I 
"' 

7il=llr[_ 'i:1111;,, :fifq{qil 9~tr1r~;q;,1f1S£(!1': 11 

' 
'Sea-voyage ; turning an ascetic ; the marriage of twiceborn men 

with damsels not _of the same clsss ; procreation on a brother's wife or 
,vidow ; the slaughter of cattle in the entertainment of a guest ; the 
repast on flesh-meat at funeral obsequios; the entrance into the order 
of a Vansprastha (hermit) ; the giving away of a damsel, a second time, 
to a bridegroom, after she has been given to another ; Brahmacharya 
continued for a long time ; the sacrifice of a man, horse, or bull ; 
,valking on a pilgrimage till the pilgrim die are the Dharmas the 
obsarvance of ,vhich has been fo1 bidden by the Munis (sages) in the 

Kali Yuga, 

Now here in these texts can any passage be found forbid• 
ding the marriage of widows. Those, who try to establish this 
forbiddance on the strength of the prohibition of 'the gi-ing 
away of a damsel, a second time, to a bridegroom, after she 
has been given to anoter" have misunderstood the real purport 
of this passage. In former times, there prevailed a custom of 
marrying a damsel, who has been betrothed to a suitor, to 
another bridegroom when found to be endued with superior 
qualities, Thus:-
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~~ .._ srcftt@'' o/cff ~~ffi "'l~~l~ I 

cffitltN ~ tJ.omI~ ~~~ ;q1~ I!~.:= 

"A damsel can be given away bnt once; and he. who taJ.. es her back 
·after having given awRy, incurs the penalty of theft ; but even a 
damsel given may be taken back from the prior bridegroom, if a 
worthier suitor offer himself." 

The Vrihannaradiya Purana alludes only to the prohibition 
--of the custom, prevailing in the formar Yugas and sanc1ioned 
by the Sastras of marrying a girl betrothed to one person, to 
a worther suitor. It is absurd, therefore, to con .. true the 
prohibition into a forbiddance of the marriage of w,dows in 
the Kali Yuga. Nor is it reasonable to understand this text 
of the Vrihannaradiya Purana, by a forced construc1ion, as 
prohibitory of such marriage, while the plainest and the most 
-direct injunction for it is to be found in the Parasara Sanhita. 

Aditya Purana. 

<fte{cpt~ ~~=q~~- '1-HH!T~:if cfi1H!f56fl: 

~l~t ~1/IT~fufat ~;::1:11 ~Jij~ II 

cfii=qJrll1lijq~-lT fclcfT~~=q fG:;:jj'J@n:f ! I 

mc1cnn:1~-imm~t 'cl'Rl~-~~.a'<l f~ijrf1l, 11 

cflrl51"f~P~~!lfiq 51'~~) fcl~f~a: I 

~c111c;~r~~nct&1BEJ1:1~r=q;:f a~, 11 

m1:1~~D°fc1~tr1o=q fct51"t~ +R~IFcF'nil 

~ijq~1~: q1q~ ;i~qcff q~fcf'cl': 11 

~ci}\~cl~~~ i?Jc'"cTrf qfo;:rQ: I 

~sfg; ~tijiftqr ~~~f+r';{l {l)ft:~rnq 1 

*Yajnavalkya Sanhlla. C:n. I. 
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+rT'5fllr-=r1m ~~ cn~~cflfu~cr: 1 

<;fl~~r<ft~ ~Jl"ll q~fc{fst;iitftt =q 1 

WcITi~cre<to~rc:f ~m~~~f i:fm 11 

Q;aTfrr €roP~all~· °Mf~TGl +l~c'llfil: I 

frrcffucnfrr ;:µ:llrfur 0 ~~<J.~ ,c1: II 
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"Long continued Brahmacharya; turning an ascetic; procreation 
on a brother's wife o: widow; the gift of a girl already given; the 
marriage of the twice•b.:>rn men with damsels not of the same class ; 
the killing of Brahruanas, intent upon destruction, in a fair combat ; 
entrance into the order of a Van3.prastha (hermit); the diminutir-n of 
the period of Asaucha ( impurity ), in proportion to tl!e purity of 
character and the extent of erudition in the Vedas I the rule of 
expiation for Brahmanas extending to death ; the sin of holding 
intercourse with sinners ; the slaughter of cattle iu_ the entertainment 
of a guest ; the filiatioa of sons other than the Dattaka ( son adopted) 
and the Aurasa ( son by birth ) ; the eatiag of edibles by a Grihastha 
(1Iouseholt1er ) of "the twiceborn class, offered to him by a Dasa. 

Gopala, Kulamitra, and Ardhasiri, of the Sudra caste; the undertaking 
of a distant pilgrimage; the cooking of a Brahmana's meat by a 

S11dra ; hlling from a precipice ; entrance into fire ; the self dis• 
solution of old and other men-these have been legally abrogated, {n 
the beginning of the K 11li Yuga, by the wise and magnanimous, for 
the protection of men. 

Nowhere also in this texts can any pass:ige be found pro..,_ 
hibiting the marriage of widows. That the interdict of the 
'' gift of a girl already given" cannot be construed into such a 
prohibition, has already been shewn in examining a similar 
interdictory passage in the Vrihannarl:'.diya Purana. 

Some people say, that the prohibition of the filiation of 
sons other than the Aurasa ( son by birth ) and the Dattaka 
( son adopted ) in the Aditya Purana, leads to the forbiddance 
of the marriage of widows. They argue in the following manner, 
-In the former Yugas, the sons of widows, born in wedlock, 
were called Paunarbhavas ; now, as there is a probhit_ion to 
filate any other sons in the Kali Yuga expect the Aurasa (son by 
birth) and the Dattaka (son adopted ) this prohibition extends 
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to the filiation of the Paunarbhava the object of marriage is 
to have male issue ; but if the filiation of the Paunarbhava 
begotten on a wedded widow be interdicted, the marriage of 
widows is necessarily interdicted --This o'bjection appears at 
first sight, rather strong and in the absence of Parasarn Sanhita 
would have succeeded in establishing the probhition of a the 
marriage of widows. But they, wbo raise this objection, have 
not, I believe, seen the Paras 1ra Sanhita. It is true, indeed 
that in the former Yugas, the son of a wedded widow was 
called Paunarbhava ; but from what I have argued above in 
respect of the appilication of the term Paunarbhava to the son 
of a wedded widow in the Kali Yuga, it has been already 
decided that the distinction between a Paunarbhava and an 
Aurasa has been done away with. If then the son, born of a 

widow in lawful wedlock instead of being c:,lled a Paunarbhava, 
be reckoned as Aurasa in the Kali Yuga, how can the prohibi­
tion., in ihe Kali Yuga, of the filiation of sons other than the 
Aurasa and Dattak lead to the interdiction of the marriage of 
widows in the Kali Yuga ? 

It will now appear from the manner, in which 1 have ex 
pounded the spirit of the above quoted Texts of the Vrlhanna­
diya and Aditya Puranas, that they do not prohibit the marri­
age of widows in the Kali Yuga. But if the prohibitionists, 
not satisfied with the explantion, contend against the consonan­
cy of this marriage to the Sastras. by citing the above Texts as 
prohibitory of the marriage of widows we have then to cosider 
t11e following question : The marriage of widows is enforced in 
the Parasara Sanhita, but interdicted in Vrlhannaradiya and 
Aditya Puranas ; which of them is the stronger authority '! 

That is, whether according to the injunction of Parasara the 
' marriage of widows is to be considered legal, or, according to 

the interdiction of the Vrihannaradiya and Aditya Puranas, it 
is to be held illegal. 

To settle this point, we should enquire what decision the 
authors of our Sastras have come to in judging of the cogency 
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of two classes of authorities, when they differ from each other. 
Tbe auspicious Vedavyasa has, in his own institutes, settled· 
this point. Thus :-

~@~@~tmr.:ii fcro'tlt ~ ~a I 
a~ ii..i')ct Slltl~ ~li'~ ~l;I@cRT II 

"Where variance is observed between the Veda, the Smriti, end the­
Purena, there the Veda is the supreme authority : when the Smriti end 
the Purena contradict each other, the Smrlti is the superior authority. 

That is, when the Veda inculcates one thing, the Smriti 
another, and the Purana a third, what is then to be done? 
Which Sastra is to be followed ? Men ought to regard all the 
three as Sastras, and if they follow only one of the they 
disregard the other two, and by a disrespect of the Sastras 
they incur sin. The auspicious Vedavyasa, therefore, has 
settled the point, by declaring that when the Veda, the Smriti, 
and the Purana, are at variance with one another, then we 
should, inttead of following the injunctions of the latter two. 
act up to those of the former; and in the event of a contra­
diction between the Smriti and the Purana, we should, instead 
of following the ordinances of the latter. act up to those of 
the former. 

Mark now, in the first place, that from the above exposition 
of the Vrihannaradiya and Aditya Puranas, they do, by no 
means, appear to prohibit the marriage of widows ; Secondly, 
if by any forced construction, they can be made to imply 
such a prohibition, then there a:rises a palpable contradiction 
between the Vrihannaradiya and Aditya Puranas; and the 
Parasara Sanhita. The Parasara Sanhita prescribes, and the 
Vrihannaradiya and Aditya Puranas interdict, the marriage of 
widows in the Kali Yuga. The Parasara Sanhita is one of the 
smritis. while the Vrihannaradiya and Aditya Puranas are 
Puranas. The author of the Puranas himself ordians, that 
when the smriti and the Purana differ from each other, the 
former is to be followed in preference to the latter. Hence, 
even if the Texts of the Vrihannaradiya and Aditya Puranas 

2 
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·were made to imply a prohibition of the marriage of widows in 
the Kali Yuga, we should, in spite of it, follow the positive 
-injunction for the marriage of widows in the Parasara Sanhita. 

It can now be safely concluded that the consonancy of Jhe 
marriage of widows to our Sastras has been indisputably 
settled. A fresh object.ion, however may now arise that though 
the marriage of widows be sanctioned by our Sastras, yet being 
opposed to approved custom, it should not be practised. To 
.answer this objection, it should be enquired in what case is 
approved custom to be followed as an authority. The Auspici­
ous Vasishtha has settled this point in his institutes. Thus : 

ijfl~ ~ cf( fcl~clT eTRr: I 

~ fffl!:r=.:t1~: srimITii, n 

"Whether in matters connected with this or the next world, in both 
-cases, the Dbarmaa inculcated by the Sastras are to be c,bsen:ed ; 
wliere there is an omission in the Sastras, there approved custom 
·is the authority." 

That is, men should observe those duties which have been 
inculcated by the Sastras ; and in cases where the Sastras 
·prescribe no rule or make no prohibition, but at the same time 
a practice, followed by a succession of virtuous ancestors, pre 
·vails, then such practice is to be deemed equal in authority to 
an ordinance of the Sastras. Now, as there is in the Parasara 
sanhita a plain injunction for the marriage of widows in the 
Kali Yuga. it is neither reasonable nor consonant to the Sastras 
to conside~ it an illicit act, merely because it is opposed to 
approved usage; for it is ordained by Vasishtha that approved 
custom is to be followed only in cases where there is an 
omission in the Sastras. It is, therefore, indisputably proved 
that the marriage of widows in the Kali Yuga is, in all respects, 
a proper act. 

An adequate idea of the intolerable hardships of early 
widowhood can be formed by those only whose daughters, 
-sisters, daughters-in-law, and other female relatives, have been 
<leprived of their husbands during their infancy. How· many 

I 
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hundreds of widows, unable to observe the austerities of a 
Brahmacharya life, betake themselves to prostituton and 
foeticide and thus bring disgrace upon the families of their 
fathers, mothers, and husbands. If the marriage of widows be 
allowed, it will remove the insupportible torments of life-long 
widowhood, diminish the crimes of prostitution and foeticide, 
and secure all families from disgrace and infamy. As long as 
this salutary practice will be deferred, so long will the crimes 
of prostitution adultery, incest, a ad foeticide, flow on in an 
-ever-increasing current-so long will family stains be multiplied 
-so long will a widow's agony blaze on in fiercer flames. 

In conclusion. I humbly beseech the public to attend to 
0these circumstances, and after having duly weighed all that 
have been said respecting the consonancy of the marriage of 
widows to the Sastras, to decide whether the marriage of 
·widows should or should not prevaiJ. 



MARRIAGE 

OF 

HINDU WIDOWS 

THE REJOINDER 

When the question of introducing the practice of the· 
Marriage of Widows was first laid before the Community, I had 
strong apprehensions that it would be regarded with contempt ; 
that the very title and purport of the work, whiah I published 
on the subject, would be a drawback to its attentive perusale, 
and that consequently my labour would be thrown away. But 
I was agreeably disappointed to find the public so eager to 
obtain the work, that, shortly after its publication, and in less 
than a week. its first impression, consisting of two thousand 
copies, was entirely exhausted, I was encouraged to make a. 

second impression of three thousand copies, which also was 
nearly exhausted in a very short time. I consider myself amply· 
rewarded for all my labours and pains by this manifestation, 
of eagerness on the part of the public. 

It is a great satisfaction to me that many persons, both 
mere man of the world as well as professors of Sastras, have· 
not only condescended to publish replies to my work, but have· 
spared no labour and expense on a subject which, I feared, 
would meet with their contempt and derision. It adds no 
little to my satisfaction to find that, among the replicants 
there are many, who are distinguished in this country for their 
rank, fortune, and learning. What a piece of good fortune to 
me and to my little work, that such personages have deemed 
it worth their perusal, worth their discussion, and worth being_ 
replied to. 
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But it is much to be regretted that, most of my replicants 
are not well acquainted with the manner in which such ques-

-1ions should be discussed. Some have been so infuriated at 
the very sound of the marriage of Widows, that they have lost 
all control over themselves ; and their replies furnish instances 
of want of proper attention to the investigation of truth, 
arising from loss of temper during a controversy. others, again, 
have wilfully avoided all discussion as to the merits of the 
question, and raised a number of false and futile objections. 
Their object, however, in so doing, has, in some measure, been 
gained. The generality of our countrymen, being ignorant of 

·the Satras, are incapable of arriving at the truth in any subject 
by weighing the arguments and authorities adduced and cited 
by two parties engaged in a Sastric controversy. The appear­
ance of any objection, however futile, is apt to cast them into 
doubt and ·uncertainty. Many, who on perusal of my work 
came to the conclusion that the question agitated by me was 

. consonant to the Sastras, soon after, jumped to the opposite 
conclusion, on finding a few objections started against it. The 
great majority of my countrymen, moreover, being ignorant 
of the Sanskrit language, cannot of themselves understand 
the meaning and spirit of Sanskrit Texts, which can only be 
made intelligible to them by vernacular translations, upon 
which they entirely depend, in order to ascertain the truth in 
an enquiry of this nature. Many of the replicants have availed 
themselves of this circumstance to subserve their purpose, by 
distorting the meaning of the Texts, cited by them in their 
respective works, and such readers, as are ignorant of the 
Sanskrit, have taken their interpretation to be the genuine 
version. For this, however, the readers are not to blame; 
for, no one can easily bring himself to believe, that any 
person, engaged in a religious controversy, would, by 
ingenious artifices and subterfuges, give wrong interpretation 

·to the sayings of the sages, and, readily and without 
scruple or hesitation, publish them for the information of the 
public. 

It is much more to be regretted that many among the 
,replicants delight in ridicule and are fond of abuse. I was not 
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aware that ridicule and abuse form the chief elements of a, 
' reJigious controversy in this country. Instead, however, of 

having recourse to abuse and ridicule, the replicants should 
have adopted the course which suits the importance of the 
subject. lt is surprising that, with many, the reception of 
these antagonistic pamphlets has been in exact proportion tc 
the railing, and personalities they contain. I was at first much 
aggrieved at the course, adopted by many of the replicants ; 
but the perusal of a certain pamphlet has relieved me from all 
painful sensations, The reply is an anonymous one, under the 
signature of Vara ( Bridegroom ) who, though striken in years 
and everywhere reputed to be the wisest man in this part of 
the country, has in several parts of his work, betrayed a 
fondness for scoffing and scurrilous jests I have, therefore, 
come to the conclusion that, in a religious controversy, the 
use of ridicule and abusive language toward an adversary is the 
criterion of a wise man in this country. Had this been other­
wise, the worthy and revered old man, whom the whole 
country unanimously pronounces to be the wisest, would not 
have adopted that course, 

But whatever might be the character of the replies. I ack­
nowledge my great obligations to their authors, and loudly 
offer them a thousand thanks. Had they not taken the trouble 
to reply to my work, it would have appeared that the learned 
and the influential portion of the community considered it 
beneath their notice. But it is, at least, clear from the replies 
that the subject, I have proposed, is not such as could be 
passed over with contempt and disregard. Their silence would , 
indeed, have been most mortifying to me. They have employed 
considerable labour and research in citing, in their respective 
works, all available arguments and authorities that would be 
adduced to prove, as they supposed, the nonconformity of the 
question to the Sastras. When, therefore, different persons 
have, in different ways, done their best to raise various 
objections against the marriage of widows, it may be inferred 
that all that could be said against it has been exhausted .. 
When these objections are weighed and examined all doubts 
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as to the consonance or otherwise of the practice of the· 
marriage of widows to the Sastras, in the Kali-yuga, might be 
removed. 

My adversaries have, in their respective works, written a 
great many things, but all of them are not relevant to the ques­
tion at issue. I have, therefore, engaged myself to answer such 
of them as have appeared to me to have any bearing on the 
subject. As I have spared no pains and care in the framing of 
this answer, I humbly beseech my readers, that they would 
condescend to peruse this work once at least, from the begining 
to the end, and I would consider all my labours amply 
rewarded. 



THE TEXT OF PARASARA APPLIES TO FEMALES 
ACTUALLY MARRIED, NOT TO VIRGINS 

MERELY BETROTHED. 

·some have decided that the Text of Parasara, relative to 
marriage, purports to enjoin the marriage of a betrothed girl 
and not of a wedded woman, in the event of "No tidings 
being received of her husband &c. &c." It is necessary to 
~onsider, whether the decision of my opponents is correct. 

Parasara says, 

~ iia- 51's{~ ~ =q- qfcla- C@l' I 

~~ itT~mt qfct(rl(I fclc11lla- 11 

"On receiving no tidings of a husband, on his demise, on his 
turning an ascetic, on his being found impotent, or on his degradation, 
under any one of these five calamities, it is canonical for women to 
take another husband.'' 

The Text, understood according to the true meaning of the 
words used by Parasara, would naturally lead to the conclusion 
that a woman can remarry under any one of the five calamities 
enumerated. No other conclusion can be arrived at, except by 
a forced interpretation of those words. Such interpretation is 
not however admissible, unless there be strong reasons for it. 
But no such reasons exist in this case, and therefore Madhava­
charya the Commentator, though antagonistic to the 
remarrying of females, has distinctly admitted that the Text of 
Parasara authoriszes such remarriage, under the calamities 
-aforesaid. Thus :-

q~q~ljTE{Tijlf{ftq ~')mf iit~T~~lltfcr 

sm~cr cfiRG'.';lf;:mt G'.~fcr ... "' 

"Parasara, having treated of Parivedana, * and of J:aryadana, t 
show that under certain circumstances the remarriage of women is 
lawful Thus:- • 

* If the younger brother marries before the elder brother is 
married, that marriage le called Porivedana., 

t If the younger brather consecrates fire before tbe elder lnother 
does so, that act is called Paryadhana, 
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;:J6~ ~ff srsrf\1\'ff ~~ =q- qfc@ qa) I 

q~q!fc"~ ;,rftW qfcR;:q) fci'cl)tia II 

23 

"On receiving no tidings of hu~bend, on his demise, on his turning 
sn uscetic, on his being found impotent. or on his degragation, nuder 
any one of these five calamities, it is canonical for women to take 
another husband.'' 

~i=f~eJ.:=ijil~cfT ~~ll;;(aJ~~R l'.lti'r~fcmlf 
iffillffi 

"He next show,; that is m lre merritorious for ,vomen to ob;erve 
the Brahmacharya than to marry again," Thus :-

~el' +ffiR l:IT ;,J~T ~~~; ol(q~ffi I 

ijJ ~m ~ijff ~- ll~ a ~'i:frR~: I! 
''That women, who, on the decease of her husb3nd, observes the 

Brahmacharya, attains heaven nfter her death." 

sr~~i:ifo:c-zi1fefcfi ~~rrii;:t G:ill'@ 
"' 

"He then shows that concremntion is attaineded with a greeter 
degree of merit than that attain el from the ob9ervance of the 
Brahmacharya;'' Thus:-

@~: cfi)q)s;g:° cfiTit =q- znfrl (lftiJI~ i:rt'i=f~ 1 

cflcfa .... cfil'ijf q~cf_ ~qrf • ~i tl~~fa 11 
''She, who burns h<!rself with her deceased husband, resides in 

heaven for as many Kalas or thousands of years, as ihere are hairs on 
the human body, or thirty five millions of years." 

''On referring to the Narada Sanhita, it will be perefectly 
clear, that the injunction for remarriage as expre)sed in the 
Text, ·On receiving no tidings of a husband, &c., &c., can by 
no means be applied to the case of a betrothed virgin. 
Thus:-

rl~ ~et SJ;;(~ff m~ =q- q@ff qa) I 

ct?Jecflqc~ i=IRlW qfa~) fq'cl)tI~ 11 

~1 cJ~f(!t1q~c1 ~r sr)~ qfcri:r .... 1 

~sr~at ~ =i:ff21rft q'{a)s;:ti' ij1u~cr .... 11 

&lffijJ ~c ijilJffa~~511='efclT iji:rJ')fl:j'i:f I 
.... "' "' 

ciw sr~ITT =qc=cftR if ~· fc:qq~ c1~cr .... 11 
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i'f pr: ~a: ~ Q;~ si'tft:tallrR!"ar~ ... 1 
;jJTcITTJ 9t~r~r"' ~ ~llT~~ m:~ fqfcr: 11 

~st~T ~ ,aAt ~f~!TI' sr;:;rrqa-: 1 

'IJ61SrlJi\t,;:t ffl~I~ ~q) if fcroa- II"' 

"On receiving no tidings of a husband, on his demise, on his tun:.• 
ing ascetic, on his being found impotent, or his degradation, under 
any one of these five calamities, it is canonical for women to take 
another hu~band, A BrehmeDB women should wait eight years for her 
absent lord, end four years c,nly, If she be childless ; then let her 
merry again. A Kshetriya woman should wait six years. end, in case 
she has no issue, three years only, A Vaisya women, if she hes borne a 
child, four years, otherwise only two. For a Sud re women no period 
ls mentioned for which she is to wait for her husband, If it be heard 
that he is living, the rule is the aforesaid periods ere to be doubled 
when I idings ere not received, ~orementioned periods are enjoined, 
Such is the OJ: inion of Brahama, the lord of men. In such cases, the1e­
fore, there is no harm in women marrying again," 

It will now appear that, the aforesaid nuptial text can, by 
no means, apply to a betrothed girl. In the case of an absent 
lord, different periods are assigned for which the wife is to wait 
for him, according as she has not any children. If this ordi­
nance referred to a plighted virgin. the mention of the 
circumstance of her having or not having issue would be 
absurd. It may be urged that the Narada sanhita was good 
only for the Satya-yuga. and therefore the Text quoted above 
cannot be construed to sanction the remarriage of women in 
the Kali-yuga, even if it were admitted that it enjoined such 
remarriage. It is true that the Narada-sanhita was good for the 
Satya-yuga, but the Text alluded to is indentical with that of 
Parasara, both being composed of the same word. When both 
the Texts are indentical, the meaning they convey cannot but be 
identical also. It would be absured to assume that a particluar 
set of words would mean one thing in one Yuga, and another 
thing in another Yuga. It is clear, therefore, that the Text can, 
on no account, have reference to the case of betrothed girls. 

* Nareda Sehhite Ch. XII, 
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Those, who attempt to interpret the above Text of Parasara, 
as applying to the case of a betrothed girl and not to a married 
woman, do so for the following reason : There are some Texts 
which prohibit the marriage of wedded women, and if 
Parasara·s Text be admitted to apply to married women, a 
discrepancy arises between the Texts. There are other Texts 
again which prescribe marriage for betrothed virgins, and if 
Parasara's Text be interpreted to apply to them, no discre­
pancy would occur. They therefore contend that Parasara s Text 
should be interpreted as having reference to betrothed girls 
only. But I must remark, that as there are Texts prohibitory 
of the marriage of wedded women, so the Text of Kasyapa. 
prohibits the nuptials of a betrothed girl. Thus :-

~Hf qlil~J: cfirlJJ ffiTllJ: ~~'efi:rT: I 

qftn ~c=ar i:ir11~ar ~atfiT~cfii:iWffl , 

'3"~cfi~qf ~t lit =q- llr =q- q1fm~@fuEfir 1 

~fil qftrrat ll'T "" ~•nf sr~~H =q- llT 

~i@r: cti~cl;:i1:wr ~~fra ~~fircra, 11 

'!In forming a matrimonial connexion, seven Paunarbhava damsels, 
despised of their families. are to be shunned. The Vagdatta, she who 
has been plighted by words of trolh; the l\Ianodatta, she whom he:: 
parent or guardian has dispc-sed of in his mind; the Krita-kautuka­
mangala, she on whose hand the nuptial string has been tied ; the 
Udaka- eparslta, she who has been given away by the sprinkling of 
water ; the Panigrihita, she in respect of whom the ceremony of 
taking the hand has been performed ; the A.gnim•parigata, she in 
respect of whom the marriage ceremonies have been completed ; the 
Punarbhu•prahhava, she who is born of a Punarbhu ; these seven 
damsels, described by Kaeyspa, when married, consume, like fire, the 
family of their husbands.'' 

Mark now, as Kasyapa includes the betrothed girl among 
those, who are to be shuuned in marridge, and gives her the 
designation of Punarbhu ( remarried), her marriage is necessa­
rily interdicted. Kasyapa enjoins, that the betrothed girl and 
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-the married woman are equally to be rejected. If, therefore, 
the circumstance of some Texts prohibiting the marriage of a 
wedded woman be made to operate against the interpretation 
of the aforesaid Text of Parasara, as enjoining her remarriage ; 
then, by parity of reasoning that Text cannot be interpreted 

• to apply to the case of a betrothed girl, when there is a pro­
hibition in the Tc:xt of Kasyapa against it. Hence, the 
construction of the Texts of Parasara. as applying to the case 
of a betrothed girl. does not establish its consonancy with all 

·the Texts of our Sastras on the subject. This is not, however, 
the way to reconcile all the Texts. If such reconciliation be 
necessary it can be done in the following manner : 

There is no mention in the Texts of Kasyapa and others, 
cJntaining prohibition or injunction regarding the marriage of 
wedded women, of the specific Yugas to which they refer ; 
hence, they should be considered applicable to all the Yugas. 
But when, in respect of the present question, there are certain 
ordinances or interdictions expressly laid down for the Kali­
yuga, they may be said to be special rules approprate to that 
Yuga only. And as distinct specific rules for the Kali-yuga, 
touching the present subject, are found, it is quite unnecessary 
to attempt to reconcile them with general rules regarding it. 
For, it is patent to all undtrstandings, that a specfie rule 
supersedr.s a general rule. It is therefore necessary that, all 
special rules relative to the Kali-yuga should be reconciled 
with each other, and upon such reconciliation depends the 
legality or otherwise of the marriage of widows in that Yuga. 
With this view, I here quoie first such Texts, as prohibit the 
remarriage of women in the Kali-yuga : 

Adi Purana. 

~~p:n: 1~~T~ ira"\3~ llf~q cMT I 

if.(r{T q~ .:t ~ci'f ij ~m~1~t Efilf~~lT 11 • 
'-,J C. ~" 

* Quoted by Madbavacharya in his corumenlary on the J>arasara 

s~nhita, 
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''The 1emarriage of a married woman, the giving of tl:.e best share 
to the eldest brother, the slaughter of a c.;iw, procreation on a 
brother's wife, turning an ascetic, these five , acts are not to be· 
performed in the Kali-Yuga." 

Kratu. 

~\ffi' ~a)c:qfc:crcic'clt cfiri:n rt cfiqa 1 

ij l@' ~el: cfitl;lf: cf.~) if '9 cfii:J"&~: 11 
-0 

•'In the Kali-yuga, the brother is not to beget a child on a brother•s. 
wife, a girl already given is not to be given away, a cow is not to be . 
slaughtered In religious ceremonies, and no one is to turn an ascetic, 

Vrihannaradiya Purana. 

''In the Kali-yuga, a damsel is not to be given to a bridegroom a 

seccnd time-'' 

Aditya Purana. 

•'In the Kali,yuga, the gift of a girl already giveil is forbidden," 

Thus there is, in general terms, a prohibition of the 
remarriage of women in the Adi Purana, the Kratu Sanhita~ 
and the Aditya and Vribannaradiya Puranas. But in the 
Parasara Sanhita we find, 

i=f~ ~et 51~~€\' ~~ '9 qfa~ qc11 I 

'Wqfc(Jq"e~ i=!Rl~T qfu·<:"rlll fcleftlla- II 

"On receiving no tidings of a husband, on his demise, on his 

turning an ascetic, on his being found impotent, or on his degradation 
under any one of these five calamities, it is canonical for women to 

take another husband," 

That is, under any of these five contingencies, the re­
marriage of a wcman is permitted. 
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Thus, we have now before us Texts both for and again5l 

the remarriage os women in the Kali-yuga. If we attempt to 
reconcile these apparently contradictory Texts, we should do 

so in the following manner : 
In the Adi Purana and the other works, quoted above, the 

prohibition against the marriage of wedded women in the 
Kali-yuga is a general one ; but Parasara makes special cases 
under five different contingencise, in which such marriage is 
Permitted. Where there are both a general and special rule 
regarding a particular subject, the mual course is to apply the 
latter to the exceptional cases, and to adopt the farmer in all 
other cases. Hence it follows that the precept of Parasara 
should be observed in the five special contingencies mentioned, 
the prohibition in the Abi Purana, &c., being strictly adhered 
to in all other cases. This interpretation reconciles the two 
apparently contradictory classes of Texts, and affords room for 
the application of both the precept and the prohibition. Let 
us enter into a detailed examination of the subject. 

Katyayana says-

ij ~ ll?Irll:i:llffill: qfcra: ~Tei Q;cl ell 1 

~~l{: ij~,. c1r ~,m ~'cflr:rirrsfcl cft 

3i~lfq ~t ijt.=~ ij~l~~~~~n II >i~ 

"If after wedding, the husband be found to be of a different ~aste 
degrnded, impotent, unprincipled, of the same Gotra or family, a 
slave, or a valitudinarian, then a married woman should be bestowed 

upon another decked with proper apparel and or,1aments," 

Vasishtha Says-

~Qim~fcr@.=t~ll q~~qfc(cR=lf =q I 

~tllTM~llt=ll trffR!IT ~~'cllfr~TTlt II 
"' 

~dq ~~er ... cfi<'llT Brrl~~t a~c:f =q II t 

* Katyayana, quoted in the para.sara Bhaahya an:l Nirnaya Slnihu, 
t Vaslshtha quoted in the Udvahatattwa. 
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•• A girl, married to a person who is of a low family and conduct, 
:impotent, degraded, epileptic, unprincipled, sickly, a devotee, or of 
the same family. is to be taken a,vay from him. that Is, married to 
another.'' 

Narada Says-

~ ifff mrf~ ~ "' qfaer qa) 1 

q'Q'q~q~~ .:JRlW qfcl~rl.11 ~'clTijij II 

''On receiving no tidings of a husband, on hls demise. on his 
turning RS ascetic, his being found impotent, or on his degradation, 
under any one of these five calamities, it is canonical for women to 
take another husband." 

Thus Katyayana, Vasishtha, and Narada, without alluding 
to any particular Yuga, have generally enjoined the remarriage 
of a women when her husband is unprincipled, degraded, 
impotent, sickly, epileptic, of low family and conduct, an 
ascetic, a slave, of the same family of a different caste, when 
no tidings are received of him, or when dead. 

Adi Purana Says-

~(lit: 2i.f~~J~ ~m iflcfcl a~J I 

9)~ q"?J .::r ~ocl'Tcl ;rt~mllt ~(!~i:r ... II 

"The remuriage of.a married woman, the giving of the best share 
to the eldest brother, the slaughter of a cow, procreation on a 
brother's wife, or turning an ascetic, these five acts are not to be 

performed in the Kali-yuga. '' 

Kratu Says-

~~r« ~atftl~~ar cfi;:llt ii cITllel' 1 

.:t lffl' ;i\"cilEJ: ~: ~r ii :q ~sijf: II ..., 

"In the Kali-yuga, the brother is not to beget a child on a brother's 
-wife, a girl already given is not to be given away, a cow is not to be 
slaughtered in religious ceremonies, and no one is to turn an aseetic, •• 
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Vrihannaradiya Purana Says-

~1-a~c( cnrz:n~: ~~ (R~lf 'q I 

''In the Kali•yuga, a damsel is to be given to a bridegroom a second· 
time." 

Aditya Purana Says-

~l. cfii=!:(l srcCTl@ I 

"In the Kali-yuga, the gift of a girl already given a forbidden," 

But the Parasara Sanhita Says-

it~ ~ Sl'it~a ffl 'q qfua ctfil I 

~~JC!~ ijl~lW qfcR;:q) fqmlffl 11 

"'On receiving no tiding of a husband, on his demise, on his turn•· 
ing an ascetic, on his being found impotent, or·on his degradation,• 
under any one of these five calamities is canonical for women to take 
another husbaud." 

Thus, the Adi Purana and other works, in general terms, 
prohibit the remarriage of wedded women in the Kali-yuga, 
while Parasara specially anjoins such marriage in the Kali-yuga ; 
under the five circumstance specified by him. 

Now, let my readers consider that Katyayana and other 
Sages, without alluding to any particular Yuga, enumerate 
certain eases, in which they enjoin the remarriage of a wedded 
woman. Such a rule would have answered for all the Yugas : 
but as in the Adi Purana and other works such marriage has 
been forbidden in the Kali-yuga, the prohibition is special to­
that Yuga : hence the ordinances of Katyayana and others 
apply to the three Yugas other than Kali. 

Again, in the Adi Purana and other works, the remarriage 
of women in the Kali-Yuga has been generally prohibited, 
without the specification of any exceptional cases ; but 
Parasara points out particular conditions under which he 
declares such marriage in thall Yuga to be canonical.· The 
injunction of Parasara, therefore, is special rule ; and the: 
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and the general prohibition in the Adi Purana and other works. 
applies to all but the five 1:ases specified by Parasara. 

Such is always the case, when there are both general and 
special mJunctions or prohibitions on the same subject~ 
Thus:-

"Day by day the Sandhya (a ceremony) is to be performed.'' 

This is a clear general rule for the performance of the 
Sandhya laid down in the Vedaf! But, 

iji=b-z{f qs:~ ~Jij~Ff .... .f~ct f~~ =q I 

a.=i:reij ~if =cm a:~~;:a ~,: ~qr 11 * 
"The Sandhya, the five great sacrifices, and the daily necessarv 

rites, enjointd by the 8mritis, are not to be performed during the 
pericd of Aeaucha (impurity) ; after the expiration of that period, they 
are to be performed again." 

Here, Java Ii prohibits the performance of the Sandbya, 
during the period of Asaucha. Now mark, though there is a 
general ordinance in the Vedas for the daily performance of 
the Sandbya, yet it is not performed during the period of 
Asaucha, by the special prohibition of Javali. Again. 

~;if iji='i::tlJ iilttftqt~, ijtfcl~i:{fcli~~';:m1 .... I 

qfa:=qiu.=~ ijitrn1r1: tr+r1i;r~fc1~rq;:i@_ n 101. 

it Rl'6fa ~ ~= ~~, ij}qffff ~=er- qfi;'qltllJ .... I 

~ ~"r{cfa~<iit~q: ij~~ij~~(!T~ 11 103. 1' 

''At the morning twilight, let him (11 twice-born) stand rep~ating· 
the Gayatri, until he sees the sun ; and the evening twilight, let him 
repeat it sitting, until the stars distinctly appear. But he, who stands. 
not repeating in the morniDg twilight, and sits not rtpeating in the 
evening, must be precluded, like a Sudra, from every sacred obser­
-vance of the twice-born classes," But, 

* Javali, quoted in the Suddhitattwa, 

·t Manu, Ch. II, 

3 
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ij:fii"C"llf qs::qq\'~ ID~ S5fl;:c11m: I 

mli' ~ .:r '.8oc11a 'i:I' fqfc:ijT ~er~. 11 * 

''On the day of the passage of the sun to a new zodiacal sign, on 
·the last day of either half of the lunar month, on the twelfth as well 
as twenty-seventh day of the moon, and on the day of the 
celebration of a Shraddha, the Sandbya is not to be performed in the 
evening ; by doing so the sin of parrlcide is incurred.'' 

Observe now, in spite of the general injunction in the 
institutes of Manu for the performance of the Sandhya in the 
morning and evening and the penalty attached to its violation, 
it is not performed on certain specified days by the special 
prohibition of Vyasa ; that is, the general injunction for the 
_performance of the Sandhya obtains on days other than those 
specified by that Sage. In the Vedas is the following prohi­
bition-

' Kill no living thing." 

But in other places of the Vedas there are such injunctions 
=as the following-

"Thia sacrifice is to be performed by the slaughter of a horse.,. 

"1-he ·sacrifice, called the Rudra-yaga, is to be performed by the 
$langhter of cattle." 

"The sacrifice in honor of Agni and Shoma is to be perfo1 med by 
·the slaughter of cattle," 

* Vyasa, quoted In the Titbjtaltwa. 
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''The sacrifice in honor of Vayn is to be performed by the slaughter 
-of a white goat". 

Now mark, despite the most clear and positive general 
prohibition in one part of the Vedas, against killing, animals, 
their slaughter, in certain sacrifices, is considered a meritorious 
act by the special injunctions in other parts of the Vedas ; that 
is, owing to the special injunction, the general prohibition 
against the slaughter of animals, is applicable to all cases 
except those of the equine sacrifice, the Rudra-yaga, and like. 
-On this account the illustrious Manu has said-

i:r~~ !q l@ 'q" fqcJ{ ctcrcpiirf~ I 

~~~ q~cil f~fltt "11.4.f~,4~~ 11 5. 41. 

"On a solemn offering to a guest, at a sacrifice, and in holy rites to 
the manes or to the gods, on these occasions only and not in others, 
•may cattle be slain ; this law Manu has enacted." 

It should be observed, that in the above cited cases, our 
acts are guided by special rules in spite of general ones to the 
contrary ; the latter obtaining force only in cases not compre­
hended in the former. In spite, then, of the general prohibition 
against the remarriage of women in the Kali-yuga, the special 
ordinance of Parasara, directing their remarriage under the five 
-conditions specified by him, is to be observed ; the general 
·prohibition in the Adi Purana and other works obtaining force 
in all cases except those five. This I consider to be the plain 
.and rational way of reconciling apparently contradictory Texts 
,on the subject under. 



THE MARITAL TEXT OF PARASARA 
REFERS TO THE KALI-YUGA, 
NOT TO THB OTHER YUGAS. 

Madhavacharya, after giving an interpretation of the Text 
of Parasara respecting the remarriage of females, thus con­
cludes, -

~~ i~ ~'1Toef~~q: I ct~Tffl'.!~lmif, 

~rm: ~~ITT~ ~m~r° mc1et a~1 1 

cfiqff" ~ ri 2J0 1TTcf ~lcJ .ifll:IT cfi~~q--- II 

, "This injunction of Parasara, for the 1·emarriage of females, is to be· 
understood to apply to -Yugas other than the Kali ; because it is 
declared, in the Adi PurRna, that the rem1;1.rriage of a female once 
wedded, the allotment of the best share to the eldest brother, the 
Bovine sacrifice, procreation on. a brother's wife, and turning and. 
ascetic; are the five acts not to be practised in the Kali-yuga," 

It should now be considered, whether this remark of Ma­
dhavacharya is correct and reasonable. It is necessary, in the 
first place, to ascertain the object of Parasara from the· 
spirit his Sanhita and its interpretation by Madhavacharya. 
himself. 

The Text of the Sanhita. 

~~,. ~~1qfr~ ~cro~.=it~it 1 

0 QJtlijcfirn+fTt!Trlfl~;:~: ~l 11 

in~'U@ ~ 'el~· q~JIA cfiij!f zm I 
'"' 

~RNt{ ll~qvq ~ ~~~cl~Wf II 

''Therefore, in tim~s of_yore, the Rishis, lherea/tet', addressed Vyasa­
who was seated, w1lh his attention fixed on one object, in his retreat 
in the pine forests on the top of the Himalayas. -Declare to us, 
Oh eon of Satyavati, 'wha~ are the Dharmas (duties) and Achara&­
( practies) beneficial to men in this X:all-yuga," 
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Commentary of Madhavacharya. 

35 

Thereafter, that is, the Rish:s, aftt!r having been informed of the 
'Dharmas of tlle Satya, Treta, and Dwapara Yugas, enquired about the 
Dharmas of the Kali-yuga." 

~a:~ ~: llt=m~~m~~ .:t~ 

lffq(~'q 1Ifll.=a~ .:t ~cl+-+-1fc:111~infcml t 

'J!hcrefore, that is, whereas the study of a part cannot make one 
acquainted with the whole of the Dharmas, and whereas the Kali 
Dharmas cannot be known from an acquaintance with the Dharmaa 

--of other Yugas, therefore the Rishis enquired." 

From this it clearly appears, that at the commencement of 
the Kali-yuga, the Rishis, who knew the Dharmas of the Satya, 
Treta, and Dwapara Yugas, wishing to obtain a knowledge of 
those for the Kali-yuga, repaired to Vyasa and questioned him 
-on the subject. 

Text. 

ct~T ~fqqJefll.=~ trro&fts..=n~lf~+r: I 

~'q ~a-;:;n: ~~~@fcl~lt~G'.: II 
. ( . . (. 

-=!=.:fl~ ~ocffl~~: cfiq 'cl+-1i cl~t+-ll~:it ... I 

~~Cfficl Sl~olt ~ 0 l1Ttr: fijcll~cl .. 11 

••Hearing these words of the H.ishis, he (the gre1&t Vyasa), surroun­
ded by his pupils, rariant as the sun and fire, and versed in the Vedas 
and the Smritis, replied, I do not know the trnfh, of all things, how 
shall I declare the Db.armas ? ],fy father only sho11lcl be consulted on 
the s11bject. This was said by the son of Parasara.'' 

Commentary . 

.=t"=l~f:qfu ~ o!:IRl~llffT~lf! ij+:st@ cflfq{e[+:ffl: 'l~~tc=e\' 
u=;f il cl1cf~~ t=cfct: cflfQ{e(i=J:fcf-ocf GlfilJfq ~t=ifcl, fct~ftct cl~ 
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SIJcn~~la.._ =qa~ of.~ ~~~T: ~~1 ~ cl~l@ I lf~ ftrc:e­

S(ij'fGTi=l:iil oG.~ ffl.=i a~ ~ Q,ct:, fqar si~: .=i~ ii~~ft ~~ 
Sl~~~ffll 

"I do not 'knew, &c., by this, Vyasa means to say that you are now 

enquirh,g of me the Kall Dharmns; but I have learnt them from my 
father ; he only is master of them : and as I have obtained a 
knowledge of them through my father's favour, he should be consulted 
on the subject ; when the original instructor is living, it Is not meet 
to receive knowledge at second hand," 

~cfilt~.=ll~fflU ot(1cfflfra' I ~~fq ~~ll: cfire'c:li:i{inT­

ffl~~tfq q~rm:~~, fcil!lit c1q1fci~~q1m ... m:it'i:1Rm: i:fif~­

fcf~1:1r ~~= I ij~ cfil~qi{J'6ij~cfilo<fi cfil~itaf:a~zn~tm~ 

cfiTT!clror!Tllm'c:lR~ arotcr 1Jr6olli:J ... I cfif~ij+SRfl11qa~fq 

CRtm:w,~tr llG.t a~ ... c1i=,h~~ciTTllclG.;:r ~,~;:q: aG.T ffi'l c1~zr­

i:r;:a~~fu I 

"From the expression my father only should be consulted on thrt 
subject it is to be inferred, that the authors of the other Smritis are 
excluded ( as referees on this subject). Although Manu and others, 
are versed in the Kali Dharmas, yet Psrasara, by virtue of particular 
penances,- has become the supreme authority as regards the Kali 
Dharmas. As among the Kanwa, Madhyandina, K11lhaka, Kauthuma, 
Taittiriya, and other Sakhas or branches of the Vedas the Kamva and 
some others are distinguished, so, inrespect of the Kali Dharmaa, 
Paraeara stands pre-eminent among all the authors of the Smritis. 
When Vyasa, ~ho is himself admitted to be the instructor of the Kali 
Dbarmas, hesitates to deciare them while Parasara is liviing what 
shall we say of the other Risbis." 

We thus see that as regards the Kali Dharmas, the authori­
ty of Parasara weighs more than that of Manu and other 
writers of Smritis and that his Text is supreme on the subject 
of the Kali Dharmas. 
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Text. 

ll~ GIFflk+i ij ~f~ ~ ~=et,qc-ffl~ I 

eF=lt cfi~ll ij ffiel ~m~"' ~ ijq 11 

37" 

"Oh Sir I effectbnate to thy votaries, if thou kno,vest me to be­
thy votary end hearest any affection towards me, instruct me in the 
Dharmas. I am an object of they favour.'' 

Vyasa thus addressed his father. 

Commentary. 

i=I~ ~~a ~~ Wcl'rRfir: 'Sfl=et,T ~i: cl?f cfi) ~f lfclaT 

iJ,llfc=aa ~~s-cfll ~fc:ijcf qfi.~~fll~~ll@ I 

"There are various Dhermas promulgated by Manu and others, and 
Vyas a, fearing as If Parasara asked him \'l'hicb of them he wished to 
learn first, mentions the Dhermas in which he bes b~en already 
edified, that be may conclude with specifyiug the Dharmas, he wishes 
to learn." 

Text. 

~ ij i:Jr-=IcfT ~ffT q1f~m: ~~, I 

flTll~T iliamllT~=il cl~T"'!l~r{ijf: ~ay: n 

~~f-;1ism,~ ~21'DT~~r~%~ijJfa~u , 

~maq1~ ii:l~clT llT&lcl~ST~clclcJ =q 11 

~lq•Hl;:ijicfT ~;:i:rr: ~p~ fc:{f~~ =q I 

cfil~l!Tarlicll~ "'\c.l' 'Sfl~clUlclT~ ~ 11 

~T ~'a +raic=srt=a,r: ~~n~i ij;:i fci~if!T: I 

~~-i:r.=r..,. ~;:c1°c1~ ~;:iti: ~~arfo:~ ~it N 

''I have hea:ed from you the Dbarm!ls declared by Menu, Vesishtha, 
Kasyepe, Ga,ga, Gotome, UEana, Atri, Vishnu, fenva1tta, Daksha, 
Anglra, Seteteva, Harite, Yujuevalkya, ApestHmba, Sankbe, Likbita, 
Kalyeyane, end Prschetase. I have not forgotten what I learnt ; they 
were the Dha1 mes of the fetya, Trete. end Dwepare Yuges.'' 
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Commentary . 

.. And now he er quires about the Dharmas he wishes to learn." 

Text. 

~~ 'i:lTilt: ~ :mat: ti0Ef r1a: ~T ~it I 

=qy~~~RIR f~'i:la, tllcll~~- cf~ 11 

"All the Dharmas originated iu the S;.tya-yaga, all of them have 
~xpired in the Ka1i-yuga : declare therefore some of lbe commoa 
Dharmas of the four V drnas {castes)," 

Commentary. 
~ 'V 

,o~ 

~~'('qlv:tffi' 'Sf~@~ cfiijtl' rfmti:t I 
e e • 

~~~sfq 

lf~ cfi@Tt ~ r{ cfiti0 1t: EpBT Tl I 

Gt'i5f'it'ffilfq lfa: ~ r1p:;1:11 ritlHi~ 11 

~a: ~ sr1fuT.;t sri:tHFtt6i:t 'cl~· 

·'clTIIT~ ~~ijij! I 

"It is said in the Vishnu Purana tbat 'l11e ,;pecified DhRrmns of the 
four Varnas (castes) and of the four Asrama<> ( orders), are not 
observed in the Kali-ynga, It is 11lso deCIRred in the Ar1i Purana tliat 
'the Dhllrmas of the Satya-Yuga cann.)t be pt actised in the KRli-yuga , 

because both men and wom~n. all, are addicterl. to sin.' Men in the 
Kali-yuga cannot b~ expected to have any pren ilection for Dhar mas, 

which are difficult to be practise:! : the !nculcation of the easily 
practicable Dhannas, therefore, is the object of the Parasara Sanhita.'' 

By all this it is manifest that the Dharmas, inculcated by 
Manu and others, are appropriate to the Satya, Treta, and 
Dwapara Yugas. and that the observance of all of them in the 
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Kali-yuga is inpracticable. Vyasa, therefore, asks of Parasara 
for such Dharmas as are easily performable in the Kali-}uga. 

Text. 

olffirql~clijl~ ~ ~~: q-uqR: I 

~ f.:i~fil ~ W,+r Pt~ fcl~tro.,_ II 

"On the conclusion of Vyasa's speech, Parasara, the chief of Sages, 
began to propound, in detail, the general principles and subtle points 
of the Dharmas.'' 

Thus it appears, that, at the request of Vyasa, Parasara, 
who tenderly loved his son, began to declare the Dharmas of 
the-Kali-yuga. 

Now let my readers calmly think, whether or not, the 
above citations of the Texts of Parasara and of the commentary 
of Madhavacharya himself clearly and unquestionably prove 
that the sole object of the Parasara Sanhita is the inclucation 
of the Dharmas of the Kali-yuga. When it is understood that 
such is the object of the work, it must be acknowledged that 
the whole work, from beginning to end, has reference to the 
Kali-yuga only. It would, therefore, be absurd to suppose 
that the Text relative to the marriage of widows and other 
women applies to the other Yugas. How can it be reasonably 

• supposed that when Vyasa and other Sages, at the commence­
ment of the Kali-yuga, distinctly declare their having acquired 
a knowledge of the Dharmas of the preceding Yugas, and 
therefore ask Parasara to edify them in the Dharmas of the 
Kali-yuga, he would, in inculcating the Dharmas of that Yuga 
throughout his work, prescribe only a single Dharma which 
applies to Yugas other than the Kali, There can be no doubt, 
therefore, that Parasara has prescribed the reinarriage of 
women as a Dharma appropriate to the Kali-yuga. 

It has been shewn above that Madhavacharya has, in his 
own interpretation, decided that the object of the Parasara 
Sanhita is the propounding of the Kali Dharmas. Any conclu-
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sion therefore arrived at by the commentator, which is contrary­
to the scope of the Sanhita and opposed to his own interpreta­
tion, can never be accepted as rational. 

Madhavacharya's gloss, to the folJowing effect, on the three· 
Texts of Parasara relative to remarriage, Brahmacbarya, and 
concremetion, becomes incoherent, if the Text relative to re­
marriage be supposed to refer to Yugas other than the Kali : 

"Under certain contingencies the remarriRge of a woman is legal ... 
"It is more meritorious for a woman who, instead of marrying 

again, observes the Brahmacharya." 
••concremation is attended with a greater degree of merit that 

what is attained from the observance of Brahmacharya." 

In the opinion of Madhavacharya, remarriage refers to the 
prior Yugas: Brahmacharya and concremation to the Kali­
yuga. There can be therefore no connexion between the Text 
which speaks of remarriage and those which direct 
Brahmacharya and concremation. Now, when Madbavacharya, 
by deciding that the marital Text refers to the former Yuga, 
leaves not to the widows of the Kali-yuga, any right to re­
marriage, the idea of comparison, expressed in the Text which 
promises higher rewards to the widow. of the Kali-yuga who,. 
instead of marrying, observes the Brahmacharya, would be· 
quite absurd. The obvious connexion subsisting between the 
three Texts which declare in the first place, remarriage of 
women to be canonical : secondly, the observances of the­
Brahmacharya to be instrumental in procuring greater merit ; 
and thirdly, concremation to be the passport to still higher 
rewards ; inevitably leads to the conclusion. that these three 
injunctions apply to one and the same Yuga ; If remarriage 
be considered to refer to the preceding Yugas. Brahmacharya 
and concremation must necessarily be deemed appropriate to 
those Yugas: and if the latter two be viewed as assigned for 
the Kali yuga, the former must also apply to this Yuga. Want 
of mutual connexion would destroy the sense. It must be 
confessed, in short, that Madhavacharya, in his zeal to reckon 
the marriage of widows among the Dharmas of the former 
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Yu gas bas not only strayed from the obvious purport of the· 
author of the Sanhita. but bas neglected to see, whether this 
dictum would tally with his own interpretation of the 
passage. 

Madhavacharya has himself declared that as it is not ex­
pected that men in the Kali-Yuga would have any predilection 
for the Dharmas which are difficult to be observed it is the 
object of Parasara to assign such Dharmas for the Kali-yuga 
as are easily practicable. Considering remarriage to be a 
Dharma easily practicable. Parasara bas, in the first place, 
laid it down as a Dharma for the widows in general. Secondly, 
the observance of the Brahmacharya being a difficult task, he 
has enjoined it for those women who feel their strength equal 
to it, declaring that its observance would be a passport to 
heaven. Thirdly, concremation being the severest duty, he 
bas ordained it for those women whose courage is commen­
surate with the task, by encouraging them with the hope of eter­
nal residence in heaven. Madhavacbarya bas however reckoned 
the easily practicable duty of remarriage as a Dharma of the 
past Yugas, and assigned the remaining two most arduous 
duties only ( Brahmacbarya and concremation ) as appropriate 
to the Kali-Yuga. Now, let my readers consider, whether this 
allotment of Madhavacharya squares with his former expos­
ition that men in the Kali yuga not being disposed to observe 
the Dharmas which are difficult of performance, the avowed 
object of Parasara is the assignment of the easily practicable 
Dharmas for men of the Kali yuga. It is certainly a strange 
hypothesis that a most easily practicable Dharma, which the 
strong minded men of the byegone ages were privileged to 
perform, should have been interdicted to a feeble and 
degenerate race. In fact when it is considered that the people 
of the Kali-yuga have immeasurably fallen off, in their physical 
and moral strength. from their ancestors of the prior, Yugas, 
and are therefore incapable of practising the difficult Dharmas ; 
when Parasara, having commenced declaring the Dharmas of 
the Kali-yuga has, in respect of widows in general, ordained, 
in the first instance, remarriage, the most easily practicable 



-42 MARRIAGE OF HINDU WIDOWS 

Dharma, we come to the irresistible conclusion that 
Madhavacharya's supposition of remarriage not being intended 

·for the widows of the Kali-yuga can never be reconciled 
with reason or the avowed object of the author of the Sanhita. 

That the above interpretation of Madhavacharya is opposed 
10 the intention of Parasara is clearly evident also from the 
writings of Bhattojidiksbita, who thus declares his opinion :-

;, 'q cfiffl"RTq~ cf8l'Tfq l:flJTi=aul:ft:1i:~ ,=rf ~a- ~fllrf¾:qu-
" "' 

• ~~cfT~ srfacmfcfip:Jffi clT=olf ~'6lllii ett:lf:~q' q~"1Wfl@ 
..::, " 

''It can not be contended that the Marital Text of Parasara applies 
to Yugas other than the Kali, for Parasara has compliled his Sanhita, 
with the avowed odject of declaring the Dharmas to be obseved in the 
·Kall-yuga alone." 

From the argumentg and citations above set forth, the non-
• consonancy of the interpretation of Madhavacharya to the 
scope of the Parasara-sanhita and to his own exposition of 
three Texts relating to remarriage, Brahmacharya, and 
concremation, has been sufficiently established. We should 
now examine the weight of the authority, on the strength of 
which be founds his supposition that remarriage was not 
intended for the Kali-yuga. 

Madhavacharya, in attempting to refer the remarriage of 
·females to Yugas other than the Kali, has not been able to 
derive any support either from the general scope of the Sanhita 
or from the obvious meaning and construction of the Text in 
question but has suffered himself to be guided by a single 
Text of the Adi Purana. His meaning seems to be this : 
although the Parasara Sanhita is appropriate to the Kali-yuga 
only and although it enjoins the remarriage of females, yet as 
there appears a prohibition in the Adi Purana against the 

"' Chaturvinsati Stnriti Vyakhya. Section on marriage. 
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remarriage of women once wedded, in the Kali-yuga, the 
injunction of Parasara should be considered not to refer to the· 
Kali-Yuga but to the preceding Yugas. 

Three strong objections may be raised against this reason­
ing- I st, The Text, which Madhavacharya declares to have­
cited from the Adi Purana, is not to be found in that Purana ; 
moreover, when regard is had to the scheme of the work, the 
improbability of any such Text being found in it would be 
manifest : the citation of Madhavacbarya, therefore, appears­
to be unfounded, and any conclusion, which it supports, 
should be considered as unauthorized. Secondly, should the 
Text in question be admitted to be genuine, it is not reasona­
ble ; to qualify, on its strength, the Text of Parasara ; for 
Parasara Sanhita is one of the Smritis and the Adi Purana is a 
Puranic work ; and it has been clearly shewn* that in the 
event of a contradiction between the Smriti and the purana, 
the former would be the stronger authority ; that is, we· 
should, in that case instead of following the injunctions of 
the Purana, act up to those of the Smriti. By this rule there­
fore no Text of a Smriti can be qualified by any puranic Text, 
when they seem to jar with each other. In the third place, 
from what has been said in the preceding chapter respecting 
the cogency of special rules, we should, instead of suffering 
the Text of the Adi Purana to qualify that of the Parasara 
Sanhita, rather reverse the process : The prohibition in the Adi 
Purana is a general rule, while Parasara's ordinance is a special 
one : the general rule, instead of barring the operation of a 
special rule, should be superseded by the latter. Mark now, the· 
interpretation of Madhavacharya referring the injunction of 
Parasara for remarriage of females to Yugas other than the Kali, 
is-Firstly, opposed to the spirit and scope of the Sanhita ~ 
secondly, inconsistent with his own expositions ; thirdly, 
founded on an authority, the geuuineness of which is quest­
ionable ; fourthly, ( the genuinaness of the authority being 
granted ) contrary to the rule laid down by Vyasa which . 

•Seepage 15. 
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declares the authority of the Smriti to be superior to that of 
the Purana, when they are at variance with each other ; and 
fifthly, contradictive to the universal doctrine that a special rule 
supersedes a general one. In fact the supposition that the 
marital Text of Parasara refers to Yugas other than the Kali is 
untenable. 

A fresh objection may start up Madhavacharya was a great 
11cholar ; we should accept his doctrine without questioning 
its reasonableness. To this, I have only to observe, that 
Madhavacharya was a great scholar; we shoud accept his 

· doctrine without questioning its reasonableness. To this, I have 
only to observe, that Madhavacharya was. Indeed, a learned 
man and, in all respects, highly venerated ; but he was not 
infallible nor are his opinions always accepted as infallible. 
Whenever his conclusions were unsound, succeeding writers 
have not scrupled to refute and criticize them. Thus :-

tt~ ilt'i:1~: ~ qt,ifij;\lft ~zna.... afEf if ~~-'IR~ 1 

if i:fil'Clf-=~fa: f ~ ij'~f ij'~e{~;:f f~ ijJ ij;~lllij ~R, .... 

~~lSlf~ -q;;JJ.ft~ ¥cHTTISllT~ a~ :l~C€11tt«.=21fclUEITe:~itT~~T 

~qlqe;llff I * 
"' 

"What Madhavacharya he.a eaid here cannot he accepted as 
authoritative, because it is opposed to the Karkabbasbya, Devajani, Sri 
Anantabhasbya and all other writers on the Vajasaneya Sakba, and 
disregarded by many," 

"Madhavacharya in attempting to settle the point, according to the 
common acceptation of the form, has entangted himself in the meshes 

·of fallacy.'' 

* Nirnayasindhu. Ch, I. 

t Nirnayaslndhu, Ch. II. 
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:~ il~~cf ~ I ~ ~ 5fcfi~ ~ ij~-

c'ltTq~i:q~ ': I * 

''Madhavacharya lays down this rule, but we mast follow a 
,different course." 

fflffi :qr~~ ~ .=[c(~ ~~: I 

~'1\J'q ~lll?J ~ ~Tel._ uinf~: I 

rlcRf;tlf11~ Epi:it "!~elf~ t-~i:r ... p 

~~i:ij "lcfU';f@c=q-y~i=~@, ;rre1q),w"'~ "l~c{ 5f'cll"ITT1ffi 

~cl ;:J iJcRT?JJqcfiijcf: ~~q~: I 'i' 
"' ~ 

"If you say that the rule if valid, because it has been declared by 
Madhavacharya and is to be found in the Skanda Purana, then the 

,other Sastras are falsified," 

~ ~~q1~i~-- ~cimiji:rnft ~ ~G"._ci'rn~ 

·mamTMff6ll Q;Ef@ tmra:qt'cJcll~ltT olfcf~~: a.=.:t fu~i=a" 

fa~ffli=a' cfT qR~r' cl?J :q~aq I ~llPl'lfT:{-infit;::aj" sr@~cf 
"' 

~ qr~'f~«l'llti=lfcf'i:ftft:I 0 lJcJ~~rfo;g:' ~lf~cflfflq~ 

ilSlffi~~fcl'@._ I :f: 

•Hemadri, Madbavacharya, and others, have settled this rule, but it 
-should not be received ; for then the conclusion would be irresistible, 
that both the dicta are useless." 

iJ:q' q~ srq+rFm~~~f(Eij~fq ~~~'if"ll • 

~ro~:~.Tffrlrcf~elciRT~l:w· 13,:wfilfa cil=iilf ii ~1:;n qt~~­

~~d ~ ~~~@._, fijmlrl qyf ~zua._ c14ftlfclr ~tatPt~nfilfcr 
~~sr~m~ ij ~m qr~~y'~oqh:d ct ~~~'trctrcr._ I 

* Nirnayaslndhu, Ch. I 
t Nirnayaeindhu. Cb, II, 
~ Nirnayasindhu, Ch. II. 
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~ f.:J~fq cl'cl'.._ cfilocf0 qiiffir~r ~~Fr~Tnlfrr ~Oi$l'tf)~, 

=i:I' Fifoci~q~: I * 

"If you say that the conclusion arrived at by Ananta Bhatta and 
Madhavacbarya are valid, then the quotation in the Snnvatsara 
Pradipa, and the Text of the Brahmanda Purana will have no sphere· 
of application," 

Thus Kamalakarabhatta and Rughunandana have not failed 
to refute his doctrines when they appeared open to objection• 
wherefore it cleary appears, that the dictum of Madhavacharya 
right or wrong, is not to be received as an infallible authority~. 

* Titbltattwa 



THE MARITAL INJUNCTION OF PARASARA IS NOT 
OPPOSE.D TO MANU 

Almost all the oppositionists have come to the conclusion. 
that the marriage of widows is against the law of Manu ; 
whereby they mean to establish that the Text of Parasara 
though it authorizes the marriage of widows in the Kali-yuga. 
being opposed to Manu. should be rejected on the strength 
of the followiag Text of Vrihaspati. 

~~1ZJlqFrc1~ccfli:l, m~1.=lf 1%: lF!T: F~ai:r ... , 

if.'cll!lfclqfun Zif ~r ~fu;:f Sl~El@' II * 

'':M:anu has, in hla own Sanhila compiled the spirit of the Vedas 
1,e is, therefore, the chief authority I and Smritis at variance with him 
are not proper gutdeB.'' 

This conclusion does not appear to be rational. Vrihaspati 
directs that the Manu Sanhita is the chief authority, and the 
Smritis at variance with 1c are to be rejected ; but he does not 
specify any particular Yuga or Yugas in which that Sanhita is 
to be so regarded On the other hand, Parasara. an equally 
wise and infallible Sage, distinctly affirms that the Sanhita of 
Manu was appropriate for the Satya-yuga only and not for all 
the Yugas. The directions of Vrihaspati, in general terms, 
might have applied to all the Yugas as advanced by the opposi · 
tionists, if Parasara did not particularize the Satya-yuga. It 
must accordingly be admitted that the Sanhita of Manu was 
supreme authority in that Yuga only, and not in any other 
yuga. That it is not so in the Kali-yuga, is also evident from 
the fact that, in many instances, the prevailing practices are 
founded on Smritis plainly at variance with that Sanhita. 
Thus:-

Manu has said-

f;(~iI'iit $, cti~r i;:.n ~c1lffim ... 1 

~~tn5'iccl~ ell ~ ijl~ ~= 11 9. 94. 

* Quoted by Kulluka Bhatta, 

4 
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"A man, aged thirty years, is to marry a girl of twelve; or a man 
of twenty-four years, a dam;el of eight;· a breach of this rule· makes a 

man sinful."' 

But Angira declares-

~~ ~~mu ~i ~ uf~ , 
~ cfii=l:(cfiT 51"1~T 'i@ ~'i. ~~ II 

. ~ "' ~ ~ 
~ ij'i:R~ ~ sm{ ~+1 cfii=l:(cfif ij~: I 

~ 0 

sr~ m.=r .=r ~!5l: ~<i\!5la: 11 ~ 

''Damsels of eight, nine, and ten years are respectively named 
·Gauri, Rohini, and Kanya ; and allgirlsabove ten are called Rajaewala 
-or women in their catamenia : when therefore a girl has reache~ lier 
tenth year, she is to be immediately disposed of in marriage, and such 

marriage, even though celebrated in an interdicted nuptial season, will 
11ot be held culpable," 

It thus appears, that Angira has fixed the eighth, ninth, 
and tenth years as the proper marriageable age of a girl; and 
so great is his apprehension, lest she should continue unmarried 
-after her tenth year, that he enjoins the marriage of a decen 
narian damse] even in times when weddings are forbidden: 
but with respect to males, he assigns neither twenty-four nor 
thirty years, nor any period for their marriageable age. Now 
·it should be observed, whether or not, the above Texts of 
Manu and Angira contradict each other : Manu fixes either the 
eighth or twelfth year as the marriageable age of a girl, any 
-deviation from which is declared by him to be sinful ; while 
Angira directs that a damsel should be married In her eighth, 
ninth, or tenth year, the last of which is declared to be the 
farthest limit, at which her marriage is indispensable and not 
to be deferred : hence, according to his opinion the twelfth 
year is by no means the proper marriageable age. The actual 
practice now a-days is founded en the ordinance of Angira 
and opposed to the law of Manu. If the injunction of Maou 
in this respect were to be followed, girls of eight and twelve 
years whould be bestowed upon suitors aged twenty-four and 

* Quoted in the Udvahatattawa. 
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1hirty years respectively ; otherwise the sacred law is violated. 
We nowhere see, in the present age, the operation of such a 
rule. The ordinance of Angira, on the contrary, that the 
eighth, ninth, and tenth years are the proper wedding periods 
of a damsel, is almost universally observed. Hence then, as 
regards the determination of the marriageable age, the rule of 
Manu is at present discoutenanced, while that of Angira, which 
tls opposed to it, is respected. 

Again, Manu has declared-

Q;cn Q;cil'{~: ~: fct:.tR=lf ~.:t: ~: I 

:U!5ITT!Tr~~ ~~- sr~~ srmcr,,i:r 11 9. 16 3. 
~ "" "' . . ~ 

~~ ~~flfm sr~fflcr"" c;~cfiT~Icr.._ 1 

~ITT ~~;:r--~ ~ qi,'q'+f~2f err 11 9. 164. 

\Jll'{~~ ~ fuJfti:i.~lf mFT<l1 , 
e:mqt er st>i:rm ~Ren ~f~Pnm;,: 11 9. 165. 

'<I ' 

"The son of his o,vn body is the sole heir to a man's estate, He is 
:to allow a maintenance to the rest, out of kindne3s only.•• 

"But when the son of the b:,dy divides the paternal inheritance, 
•he is to give a sixth or fifth part of it to the s1n, of the wife begotten 
by a kinsman."' 

"fhe son of the body, and son of the wife should succeed to the 
paternal estate but the ten other kinds of sons succeed, in order, to 
.the family duties and to their share of inheritance." 

Thus, according to Manu, if a man have many kinds of 
·sons, a son of the body, a son of the wife, an adopted son, 
.and the like, then the son of the body shall inherit his paternal 
property. after having allotted to the son of the wife a fifth or 
-sixth part of it ; and shall allow a maintenance to the adopted 
and other sons as a mere act of kindness ; on failure of a son 
-of the body, the son of the wife shall succeed to the whole 
property, and failling him, the adopted son and so on ; the last 
named succeeding in default of the preceding. 
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But Katyayana says-

~---~)~~ '.!'!I' ~ffillT~~'{J! ~cir: I 

ijqW ~Hr~Wta mm=a~~ijmflr.:r: 11 ,:, ... 

"On the birth of a son of the body, the other sons of the same· 
caste with the father, take a third of his heritage ; but if they be of a 
different caste, they are entitled only to maintenance," 

According to Katyayana, therefore, the son of the wife, the 
adopted and other sons, of the same caste with the father, 
succeed to a third of their paternal estate, and if of a different 
caste, can claim a mere maintenance. Mark now whether or 
not Manu and Katyayana are at variance with each other. 
Manu allows a sixth or a fifth of the heritage to son of the 
wife and mere maintenance to the other kinds of sons ; while· 
Katyayana enjoins the allotment of a third part of the estate 
to the son of the wife as well as to all the rest, who are of the­
same class with the father. Aecording to Manu when there· 
is a son of the body, the Dattaka ( adopted son ) is entitled 
only to maintenance ; t but according to Katyayana, he 
has a claim to a third of the heritage. If we observe the actual 
Practice, we shall find, that in this case, the injunction of 
Manu is disregarded, while that of Katyayana, who holds a­
contrary opinion, is followed : that is, in the present age when 
a son of the body is living, an adopted son, instead of getting 
mere maintenance, partakes of a third of the heritage. Had 
Vrihaspati meant to say that all Smritis, opposed to Manu: 

* Quoted in the Dayabhaga. 

t "But if the Dattaka be endued with excellent qualities, he­
inherits the property with the son of the body. Thus :-

:aqq~) TIT : ijocf! '1~~) ~ ~ ~it: I 

~ ~ cf~cfi .... ~ ~sn:n~q;:-q~a: 11 

'"Of the man who has adopted a son adorned with every virtue,. 
that son shall take the heritage though from a different family,'' 
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are to be rejected even in the Kali-yuga, how comes it that 
Katyayana's rule, in the case above cited, is now held valid in 
practice? 

A third instance : 

Manu says-

llflJT ~cf cfi;:lf(lf( cfT'qf ij~ ~ qfu: I 

-m~.=r fc{~ frr'5t) fct.=~cr ~c1~: 11 9. 69. 

lf~fc{61:1fcl~i=!T ~f ~~it ... I 

firei\' +ri~!iJijclffi._ ~ ... ~ITT~ 11 9. 70 • 

.=f ~cfT tfiflff'qcf._ cfii=llf 2;~~Wf@:'qffi!T: I 

~ ~.,: Sl'lfo~ ... 'f%: 51'mrfu ~~-- 11 9. 71. 

"The damsel, whose husband dies after troth verbally plighted but 
before consummation, his brother shall take for the purpose of 
begetting a s:>n on her according to this rule." 

"'Having taken such a girl for the ab:>ve purpose in due form of 
law, sh;i being clad iu a white robe and pure in her moral conduct, 
let him approach her once in due season, and until issue be had." 

"Let no sensible man, who has once given his daughter to a suitor, 
-give her again ( in the event of his death before censummation ) to 
another ; for he who gives away his daughter, whom he b!ld before 
giveu, incurs the guilt of stealing a girl.'' 

We thus find that Manu prohibits the marriage of a betro• 
thed girl, on the death of the suitor to whom she had been 
,plighted, directs the procreation of a son on her by his brother 
in due form of law, and, after the birth of such issue, enjoins 
·the life-long observance of the rules of widowhood. According 
to his opinion, therefore, a betrothed girl is unmarriageable 
.after the death of her suitor, and for the perpetuation of his 
line, she, having, by his brother given birth to a son, must 
<!:ontinue a widow through her whole life. 

But Vasishtha pronounces-

~i'qJ 'q ~'fl'TQT fuitareil' c1~1 ll~ , 

.=r :q ~)~rcrr ~ ... ~RT f~tcr ijJ 11 
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llfcµf~t[ffl ~lit ~--lf~ rf ~ I 

~~ fclm(lfr ij~ cfi.=itl aiic1 m II Ch. 17, 

• 'The damsel, whose suitor happens to die after she had been given• 
to him by the sprinkling of w11ter, or by troth verbally plighted; bul 
before the utterance of the nuptial Texts, continues her father's." 

"If a damsel has been given only by pledge of words without the 
consummation of the marital act by the utterance of the nuptial Texts,. 
she should be bestowed upcn anotl:er in due from ; her state of 
celibacy is not destroyed by mere verbal plight.'' 

Thus Vasishtha, considering the virgin state of a betrothed 
girl unaffected by the death of the suitor before consummation, 
enjoins the bestowal of her to another in due form of law. 

Observe now whether or not there is a broad contradiction 
between Manu and Vasishtha. Manu prohibits the marriage 
of a betrothed damsel after the death of the suitor before 
consummation, and directs her to bear a single son by her late 
suitor's brother, aud then to continue a widow for life ; while 

Vasistha plainly enjoins her wedding under the same 
predicament. On turning to the custom now prevailing in our 
country, we see it founded on the ordinance of Vasishtha; 
that is, on the death of the suitor before consummation, a 
damsel is bestowed upon another according to the injunction 
of Vasishtha, but she is not, in conformity with the law 
of Manu, obliged to continue a widow for life. 

When therefore, on referring to practice we find, that in 
many particulars, Smritis opposed to Manu are everywhere 
respected and followed in the Kali-yuga, and when Parasara 
assigns the Dharmas propounded by Manu to be appropriate 
only to the Satya-yuga, the superiority of the authority of 
Manu, and the invalidity of Smritis opposed to him as declared 
by Vribaspati, must necessarily be considered to allude to the 
Satya-yuga. Otherwise the Text of Vrihaspati, that Manu has 
complied the spirit of the Vedas, and therefore Manu is 
preeminent, becomes incongruous :-Has Manu alone digested 
in his Sanhita the purport of the Vedas, and have Yajnavalkya 
and Parasara and the other Ri~his failed to do so? Have they, 

in their respective institutes, delivered their self-invented 
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ordinances opposed to the Vedas'? Certainly, it cannot be 
supposed that they know not the Vedas, or that lhey did not 
propound, in their respective works, the sprit of the Vedas ~ 
the fact is, they have, in their respective Smritis, exhibited the 
scope of the Vedas in the same manner, as Manu has done in 
his own Sanhita. 

If, then what Vrihaspati bas predicated of the institutes of 
Manu with a view to the establishment of his preeminence can 
be qually predicated of the other institutes, how can the 
conclusion be rational that Manu is the supreme authority and 
·the otller Smriti writers are inferior to him. The same cause, 
which operates to render one work pre-eminent, must, while 
it exists in another, serve to render it equally excellent. In 
fact, when people regard all the Risbis equally wise and 
infallible, and when all of them have, in their respective works, 
propounded the spirit of the Vedas, all of them must, nc. 
doubt, be equally esteemed. 

That are to accord equal respect to all the Rishis is a 

conclu~ion arrived at not by myself alone ; Madhavacharya, 
in his commentary on the Parasara Sanhita comes to the same 
decision. 

Thus-

~§; qJ <WTT~~~: Sllltl~lf ijinfq ~l(J: CRT~~fja: 

Ffiltllllci a-, ., ~ ltillRq q,(J~~~l( ~~1;:f 1-fqf~: S[~ol(Jql(@. 

clfitm-1.f'tli tfja~• f.:i~ Sfllt~llil, I 

"Well : if the pre-eminence of the institutes of M anu be. in some 
such 11 snner, est11blisl-,ed, what does it matter with rele,ence to the 
Parssa,a ::'>anhita? Nuwhere the Vedas chant 1he g,eat11ess of l'arasara 
as 1.,f Manu. It would the1elore be ditficult to determine the BU\hor· 
itattvtness of the institutes of Parasara." 

Madhavacharya, having proposed this question, preceeds. 
to solve it : 

Thus-

~ 'q q O~T'~Jl~;.:i)SS51Tclc'cf ~~fcll'q oliHt: q~~if efa ~i 
q~,~~~l~c'q~qsiiloli ollltl~lt ~m:cmr.._ 1 li~ ijo~ij;:sifuq~-
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+l~r!T ~~ozn~~•fcl ~~it q~q19l'~c'~~q :ifl0 lf~ a~r fcfilJ.~'ffiolf­

il~rc=tr+1~T q~ro~ ~fo I a~i'f .. q~~~)sfq ~1-=J"'1T"I ~~ 1 ~I:{ 

~ o=lf1:11 cf~13,f'!flfTWi~=litrtf~ m;:jfr11tr: 1 
..;, 

"It is not true that Parasara's greatness has not been chanted in the 
Vedas I by the expresssion in tl.e Vedas ''Vyase, tl:e son of Peresara, 
:has said, "Vyaea hss been extolled as the son of Parasare. The eminence 
of Vyase is universally admitted : when, therefore, he hes been 
complimented in the Vedas for his being the son of Parasara. It 

needs no mention, that Perasara's greatness is beyoned all question. 
Now, there remains no doubt, that Paresera is, equally illustrious 
with Manu, Similar reasoning should be applied to Vadshtha, Atri~ 
Yejnevelkya, and others ; that is their greatness also being sung in the 
Vedas, they are as exalted as Manu.'' 

lt is therefore indubitably established, that when all the 
·sage authors of the Sanhitas are acknowledged to be equally 
wise and infallible ; when all of them have, in their respective 
works, given an exposition of the spirit of the Vedas; and 
when they are all unlogized in the Vedas ; all of them ought to 
receive from us an equal tribute of respect. The only 
distinction consists in this, that one special Text of Smriti 
obtains precedence in a particular Yuga ; the institutes of Manu 
was the paramount authority in the Satya-yuga, those of 
Gotama in the Trera, those of Sankha and Likhita in the 
Owapara, and those of Parasara is the cardinal Smriti in the 
Kali-yuga, Thus, the Smritis of Manu and Parasara being 
-appropriate to two differeut Yugas, there is not such relation 
between them that any contradication could be possible. 

Form all that have been urged above, we come to the 
following conclusions-

The institutes of Manu and Parasara, being the leading 
Sastras of two different Yugas, can never be at variance with 
each other ; the superiority of Manu and the invalidity of 
Smritis opposed to him, as advan.:ed by Vrihaspati, refer to 
the Satya-yuga ; in the Kali-yuga, the Smritis, which are even 
.at variance with Manu, are received as authorities. Hence, 
there can be no objection to the validity of the marriage of 
widows in the Kali-yuga as ordained by Parasara, even though 
it were opposed to the institutes of Manu. 
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Let us now inquire whether the nuptial ordinance of 
·parasara, in respect of widows and other women, is at all at 
variance with Manu or other Smritis. 

Manu says-

lJT ttclll ell qft~lffi fclc1cft c:11 ~cfi:l't>~lll I 

\j~q1G'.itcr .... ~r1ic=qt ij q)i\-i:rcf '3't>lla' 11 9- 175. 

"If a woman, after becoming a widow, or being divorced by her 
husband, man ies again, the son born of her of this marriage is called 
a Paunarbhava.'' 

Vishnu says-

"She, who continues a virgin and uudergoes the ceremony of 

'1Jlarriage for a second time, is called a Panarbhu." 

Yajnavalkya declares-

"She, who continues a virgin or otherwise, is called a Punarbhu, 
if she unrlergoes the ceremony of marriage for a second time." 

Vasishtha pronounce-

l(J ~ ~w qfuclllrfl'.5( cfi qfcr13.c=~~ ;q~ qfcr" f ~a ~a cit 

~, ~;:i~•~c1fa I Ch. 1 7. 

"She, who having forsaken her lord for his impotence, degradation, 
or insanity, or on his death, takes another husband, is calle:1 a 
Panarbhu.'' 

Thus, it appears, that Manu, Vishnu, Yajnavalkya, and 
Vasishtha, have admittec!, the remarriage of a woman, on 
the degradation, impotence, insanity, or the death, of her 
husband. 

Some of the oppositionists have asserted that Manu and 
other lawgivers, in making mention of the Paunarbhava ( son 
born in the second wedlock of woman), did not mean to 
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legalize them, but only wanted to give a designation to such. 
sons, should they happen to be born, This assumption,. 
however, is gratuitous. No authorities warrant such a 
conclusion. For, those authors, who have declared the law 
with respect to sons, have one and all, regarded the Paunar­
bhava as a legal son. 

Manu, after having defined the son of the body and the· 
rest of the twelve kinds of sons, concludes with saying. 

~~;:r .... WIRID;:\'<fit~~ w:it~aFr .._ 1 
~sr@frreftr1r.a: m;z:n~qr;o-q;:i1mr: 11 9. 80. 

"These eleven klnds of eone, the son of the wife and the rest as 
enumerated, are ailowed by Rishis to be substitutes, in order, for a 
son of the b~dy, for the sake of preventing the failure of obsequise.'' 

And, 

"On failure of tle superior classes of sons, in succession, let the· 
ir.ferior in order take the heritage," 

Yajnavalkya, also, after describing the son of the body and 
the other kinds of sons, saya, 

•· Among these twelve kinds of sons, when there is a failure of 
those named first they, who are named next in order, become the heir 
r.nd the olferer of the funeral cake." 

Thus, when Manu and Yajnavalkya have declared the 
Paunarbhava to have legal right to the heritage and to the 
performance of the Sraddha, the assertion of such son's being . 
illegal should be utterly disregarded. 

When, therefore, Manu, Yajnavalkya, Vishnu, and 
Vasishtha, admit the remarriage of women under certain 
contigencies, the conclusion that the marriage of widows is 
agaimt the opinion of Manu and other Smriti writers must be 
quite unfounded. It would seem that this conclusion has been. 
advanced by persons, who have not thoroughly studied Manu. 
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and other Jurists. It would be uncharitable to suppose, that 
with a full knowledge of the subject they have brought forward 
such an unfounded and a false statement. 

The fact is, that the marriage of widows is not contrary to 
the opinion of Manu and other Jurists. The only thing to be 
marked is, that they designated the remarried females 
Punarbhus, and the sons, born in such second wedlock,. 
Paunarbhavas: while, according to Parasara, such females and 
such sons are not to bear those designations in the Kali-yuga. 
This much is the extent of the difference of opinion between 
Parasara and the other Smriti writers. Had Parasara intended 
to continue those designations in the Kali-yuga, he would 
certainly have assigned the term Punarbhu to such females and 
reckoued the Paunarbhava in his enumeration of the several 
kinds of sons, That, in the KaJi-yuga, such females are not to 
be called Punarbhus and such sons .. instead of being designated 
Paunarbhavas, are to be reckoned sons of the body, is borne 
out by the prevailing practice. Mark, if after troth verbally 
plighted, the suitor happens to die, or the match is broken by 
some cause or other, before consummation of the marital rite, 
the marriage of the damsel takes place with another person. 
In the proceding ages, such females were called Punarbhus and. 
their issues Paunarbhavas. 

Thus-

~ra q);ricfl: cfi-=lit ~.=ttltt: ~eiqr: : 

q1:qr G';fl ff;=ft~srr fctcfiT2,i:fiii&ijft 1 

'3°G<ti~9fuclT l!T 'q lit 'q qtf~~t@efiT 1 

~fir qf~ilcfT llf =q" ~.,~f SJ~:il 'cf lil I 

~c=ijaJ: cfil~llqril=ffit G°~~cf ~iji+ff1Jq'fl .._ II 

''Seven Punarbhu ( remarried ) damsels, who are the despised of 
their families, are to be shunned; the Vagdatta, she who has bern 
plighted by word of troth ; the .Menodatta, she whom one has disposed 
of in bis mind ; th.! Krita-kautuka-mangala, she on whose hand the 
nuplial string has been tied ; the udeka-sparsita, she who has bee11 
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given away by the sprin'ding of water; the Panlgrihita; she in respect 
of who the ceremony of taking the hand has been performed ; Agnim• 
parigata, she in respect of who the marriage ceremonies have been 
completed ; and the Punarbhu-prabhava she who is born of 8 

Punarbhu ; these seven kinds of damsels described by Kasyapa, 
when married, consume like fire the family of their husbands." 

Now-a-days the marriage of four kinds of Punarbhus, out 
· of the seven enumerated above, namely the Vagdatta, the 
Manodatta, the Krita-kautuka-mangala, and the Punarbhu­
prabhava, has become current. Such females have no distinc­
tive appellation, and are regarded, in all respects, equal to the 
wives married for the first time, though in former Yugas were 
designated Punarbhus, and the sons born of them, instead of 
being called Paunarbhavas, are to all intents and purposes. 
-considered the same as the sons of the body. They offer 
funeral cakes to their parents, succeeed to their estate, and 
perform all other stated duties just like a son of the body \ 
never even by mistake, are they called Paunarbhavas. 

It should now be observed, that, as the marriage of four 
out of the seven kinds of Punarbhus of byegone ages, is now 
current, and they are deemed as reputable as women married 
for the first time, bearing even no distinctive appellation, and 
their issues undistinguished from the Aurasa putra ( son of the 
body) ; if the second wedding of the remaining three Punarbhus 
were to come in vogue, by parity of reasoning, there would be 
no bar to their being regarded in the same light as wives 
married for the first time, and theirs sons being acknowledged 
as Aurasa putras ( sons of the body ). 

Hence, then, as P.irasara accords to the Punarbhu of the 
former ages the seme right which is assigned to a once married 
woman, and to the paunarbhavas of the past Yugas the same 
:;Iiams which are inherent in the Aurasa putra (son of the body), 
and as the prevailing custom upholds this this opinion as 
regards the four kinds of Paunarbhus and Paunarbhavas of 
the prior Yugas, there can be no doubt that remarried widows 
and their is~ue, though they might have been named Punarbhus 
and Paunarbhavas in the former Yugas, would now, in the 
Kali-yuga, be undistinguished from the first married wives and 
Aurasa putras { sons of the body) respectively. 
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The conclusion that sons of remarried widows are to be 
regarded as Aurasa putras (sons of the body) in the Kali-yuga, 
is also fully supported by the authority of the Mahabharata 
wherein it is related, that there was a king of the Nagas, 
named Airavata, who married his widowed daughter to Arjuna, 
and the son born unto her by Arjuna, named lravan, was 
reckoned as the Aurasa putra (son of the body) of Arjuna. 

~i=IP:Jrc=+l\lf: zjtinfrf~clt~ ql~qli=J I 
~ -

WllllT i=IFRT'1!~ \lflcl': q1~fi'f ~i:rat I 

~c@ij ffl cffi'T 'f!J.lqfllT ~ffi=ll I 

qc=llt ~a ~q(!T"'<>i=J '!iq(!Tl ~i=J~r!T 11 ~;, 

"'By Arjuna was begotten on the daughter of the king of the, 
Nagas, a handsome snd powerful son named Iravan : when he1· 
husband was killed by Suparna, Ahn vats, the magnammous king of 
the Nsgag, gave that dejected sorrowstrick~n childless daughter in 
marriage to Arjuna, the third pandava." 

~iilirl~~1fq Fl~ i~Jll~B'JJ.._ 1 

.j[Elli'f ijftl ~;, .... i~ .... +11~1Rf e,m: 11 

"Arjuna, not knowing this his Aurasa putra ( son of the body) to 
have been killed, continued smiting the mighty kings who defended 
Bhishms,'' 

Thus it appears that with the setting in of the Kali-yuga,i' 
the Paunarbha of the former Yugas, began to be recknoned 
and accepted as Aurasa putra (the son of the body). 

We should now examine the spirit and real import of the 
Texts quoted by the oppositionists from Manu with the view of 

* Bhishma Parva, Ch. 91. 

t ~~~ l!fc .... ~ ijfi~ Sfq~~'! 'i:f i6ijf I 

~ifa'! q~~~--~~: 11 

t Six hundred and fifty three years. after the Kali-yuga had 
commenced, the Kurns and Pandavas flourished-Rajatarangini ,by 
Kalhana, Taranga 1. • ' 
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shewing that his opinion is adverse to the marriage of widows. 
The following half of one of the Texts of Manu has been cited 

• by them to gain their object. 

•' And a stranger has not, in respect of a virtuous woman, been 
~ver called her husband in any Sastras." 

But when its meaning and the purport of the context is 
. considered, my adversaries will fail to attain their end. 

Thus-

~ ~ft ffl6~ ~,. ~~it oll~ft:llat 1 

m· ~~q~fq rrq, a iWiflftm: 11 5. 160. 

~ll~?JT cf ~'311 lffiY~@EI~ I 
"' 

~~ ft1;,~;rc1t1:nfu qR(qffcfil'o'q ~a' 11 5. 161. 

-=rr.=im=qm 5fsill~ ., 'qfC'll~~ 1 

ii Tirffi'll~ ijJocf\";,t ef~ffi'qffll@ 11 5. 162. 

"That virtuous woman, who after the decease of her husband, 
• obseerves the Brahmacharya, ascends to heaven though she have no 

child ; like those Brahmacharis ( abstemious men ) who had no iBBne" 

"That woman who from a wish to bear children prostitutes herself, 
incurs opprobrium, and shall be excluded from the seat of her 
husband ( in another world )." 

"Issue begotten on a woman by a strager, is no progeny of hers, 
and the child begotten on the wife of anothar men is no offspring of 
the begetter ; and a stranger has not, in -respect of a virtuous woman, 
been ever called her husband in Sastras,'' 

Vasistha says-

"Men having sons enjoy heaven to eternity ; It is declared in the 
·vedas, that heaven is not decreed for him, who has no son," 
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If a childless widow, keeping thi.s authority in view, fears 
her exclusion from heaven and longing to gain it, receives the 
· ~mbraces os a stranger with the view of bearing a son, she 
brings disgrace upon herself and finds no place in heaven ; for 
issue illegually begotten by a stranger, is not to be reckoned her 
rightful child. If it be questioned, why not regard the begetter 
.as her husband, Mann answers no, "such a stranger has not, in 
respect of a virtuous woman, been ever called her husband in 
any Sastras ; that is, he, whom a woman, solely guided by her 
will, and in the hope of heaven, illegally betakes herself to, 
with the view of having a son procreated on her, can, according 
·to no Sastras, be regarded her husband. Since. an the Sastras 
have applied the term husband to that man only, with whom a 
woman has been married in due form established by law. 

The proper import, therefore, of half the Text, quoted by 
the rep!icants, is that if a widow. yearning for a son in the 
hope of heaven, PROSTITUES hereself by receiving the 
embraces of a stranger, that stranger cannot be called her 
HUSBAND; otherwise, if it imply, that a woman can have no 
·SECOND HUSBAND even though she MARRIES him in due 
legal form, it would jar with the injunction of Manu himself 
in respect of the Paunarbhavas, whom he allows to offer 
funeral cakes to their parents and succeed to their property. 

The repJicants have made a second attempt to establish the 
discordance of the marriage of widows with Manu, by accepting 
an absolutely verbal import of another half of a Text of Manu, 
without examining its bearing with the context. 

Thus-

'•In the nuptial ordinances there is no m~.ition of the remarriage 
-of widows,'' 

But they have failed to see that if this Text were to be 
-considered positively prohibitory of the marriage of widows, it 
would be at va1'iance with Mann's own legalization of pau 
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narbhava The half of the Text, cited above, taken by itself. 
may somehow be construed in the spirit in which they have· 
interpreted it ; but when viewed in its relation with the context 
and the end and scope of the author, this interpretation can. 
never be maintained. 

Thus-

~~Tin ij~le:T f~t ijR!s ... Fr~'ffillt 1 

sr;i[q fficllNif.=clcilJT ijrcilri~lf qR!flir 11 9. 59 . ... 
~elcllllt Fl~t=l:I ~lffi cllillc!T Flfu I 

~IJ,c~~a ... ~ ., n;:a)li" cfi~ 11 9, 60. 

~ffill~:fi ~;:j" ~i=c{;:a' ~){5!' a-rn:G:: I 
'° ~f~t •~=( Fillllllq ~;=a1 e1;:ifaHtii1~ 11 9. 61. 

fctelclll!T Fllltill? Ffi{'\l ~ ll~I~fel I 
"'I• . 

ll~ t='1~1if clu lllciT q,fq,~ 11 9. 62. "' ~ ... 
f~:a;) lll fc=.lfe1 ~c=i:ir clu"'(lma1~ cfima: 1 

cflij~ qfom ~rat frftSfTcflR!cl~CFTI 11 9. 63. 
"' '° "' 

.Ui=lf~lf,={ fclcfcl1 ;:n,) Fll!T'ffi~ ~fafu: I ... 
':!frlffi=lR.,. f~ Fl~~.=il ~;f• ~i=ll: iji'[Tct-=r11 .. n 9. 64 .. 

r!TID'~~-tl it?;{{l Fllllll: EfTT'>lf~ ~cl I 
'° ~ ' 

., fqq[~fc(elliffi' fc(elcl~~rf ~: 11 9. 65. 

'lllt ~f~ fc1ijf~: q~;i1 fcifl~ct: I 

~~l!Ft!114Ttl Sfl'ffil ~~-- ,1;;;:zt sr~rnm 11 9. 66. 

~ ~qf~~T ~rf ... ,~m~: ~ I 
cR!ITr{f ti~ =q56' cfiPW{~cl~a-1: 11 9. 67. 

aa: 5£+!@ ll"t ;i)~a S11:t1aqfclcfii f~ir 1 ... ... 
Tiilll~llfllq'flll~~- ct fclfl~·fi:a ~,~: 11 9. 68. 
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"On failure of issue, a wife, duly authorized, may have the de1.>ired 
fOn begotten on ht:r by the husband's b.-other or by some other 
kinsman." 

''Sprinkled with clarified butter and silent, in the night, let the­
man thus aproiutt:d ht-get one son. but a s~cond by no means, on that 
widow." 

''Some sages, versed in the rules of appointment, thinking that 
the legal object of the appointment may not be answered, by the 
birth of a single son, enjoin the procreation of a second son on the 
widow.'' 

''The object of the appointment having, in respect of the widow. 
been legally accomplished, they both ( the widow and the man 
appointed ) are to Ifve like a daughter-in-law and a father-in-law." 

"They two, who being appointed for the above purpose, deviate 
from the strict rule and act from carnal desire, shall he degraded and 
deemed, the one as having defiled the bed of his daughter-in-law, and 
the other as having criminally lived with her father-in•la,v." 

''By men of twice-born classes no widmv must be authorized to· 
conceive by a stranger ; by such an authorh:ation to conceive by a 
stranger, chastity is ruined." 

"Nowhere in the nupital Text, has Niyoga (appointment) been 
mentionert, and in marital ordinances, the Vcdana ( acceptance for the 
prupose of procreating) of a widow is not alluded to." 

"This practice, fit only for cattle, is reprehended by the learned 
twice-born ; it is said to have been the custom even amongst men, 
while Vena had sovereign power." 

''That great monarch, having grasped the whole earth, and having 
lost sense through lust, gave rise to the Varna-sankara ( mixed 
classes )." 

"Since that time, the virtuous condemn that man who, through 
delusion of mind, appoints a wido,v to have a son procreated on her." 

Now, on duly considering these Texts, would it appear 
that they treat of the marriage of widows or of Kshetraja 
putras ( sons born on the wife by another ) ? The first Text. 
introduces and the last concludes the subject of kshetraja. 
putra. When, therefore, the proem and the sequel relate to. 
injunctions and prohibitions respecting the Kshetraja putra 
and all the intermediate Texts allude to the same subject, there 
can be no doubt that this section treats of the procreation of' 
a son on another's wife. As regards the Text ( included in 
the above cited ones ), on the strength of which the opposi-. 
tionists urge that the marriage of widows is against the opinion. 

5 
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of Manu, I have to say that, as in the first half of it the word 
Niyoga has been used, which clearly and indisputably signifies 
direction for the procreation of a son on another's wife, the 
ambiguous term Vedana in the second half must also be taken, 
regard being had to the context, in the sense of acceptance of 
another's wife for the procreation of a son. The verabal radix 
Vid ( to accept), from which the word Vedana is derived, 
means to ACCEPT the hand of a woman, either in marriage 
or for the purpose of procreating on her a Kshetraja son ; 
Vedana, therefore, signifies marriage or taking for the above 
purpose according as it is used in a passage relating to nuptial 
matters or to the practice of Niyoga or appointment, 

Thus-

"A damsel of the same kin Na vindeta, that is, one should not take 
as a wife." 

Here, the passage relates to nuptial matters, and the 
derivative Vindeta from the verb Vid necessarily signifies 
taking the hand in marriage. 

Again-

ll~l!T f-;rita cfii=lllllf cll"fl ~~ <!ia qfu: 

cllJ!i=f.=J fcl~Ji=f.=J ~'1fl' fq;:~a ~: II 

l{~fcri::q~i]i:qrjj ~~cffli ~R<;{cflll I 
"' "' "' 

~q) ~~<WHJcflcr' ijilicl._ ijili~cll~clT II 

"Thus damsel,_ whose suitor dies after troth ve1bally plighted, but 
before consummation, his brother, according to this rule, Vfodeta. that 
is, shall tak.e for purpose of begetting a son on her.'' 

"Having taken in due form such a girl, bearing all the marks of 
widowhood, for the above purpose, let him approach her once in due 
season and until issue be had." 

• Vishnu Sanhita,Ch, XXIV. 
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Here the Texts obviously treat of Niyoga or direction for 
the procreation of a son on another's wife ; hence, the verb 
Yid, through its derivative Vindeta, is accepted in the sense of 
taking for the procreation of a son, &C. It is conclusive, 
therefore, that, in the following Text-

"In the matrimonial ordinances the Vedana of a woman is not 
.31lued to." 

The word Vedana, derived from the verb Vid, being used 
in the passage relating to Niyoga, must necessarily mean 
acceptance for the procreation of a son ; otherwise, all sense 
and consistency would be destroyed. The two interpreations 
of the Text in question are here placed in juxta position, to 
.enable the reader to judge of their respective correctness and 
.appositeness. 

"Nowhere in the nuptial Mantras ( specific Texts) has 
Niyoga ( direction for the procreation of a son, &:c., ) been 
mentioned, nor in the matrimonial ordinances "HAS THE 

'l'AKING OF A WIDOW FOR THE PROCRF;ATIONS OF A SON UN 
HER BEEN ALLUDED TO." 

"Nowhere in the nupital Mantras ( specifice Texts ) has 
Niyoga ( direction for the procreation of a son, &c.,) been 
-mentioned, nor in the matrimonial ordinances, HAS THE MAR­

RIAGE OF A WIDOW BEEN ALLUDED TO." 

Manu, in this passage, wishes to interdict Niyoga Dharma 
( practice of appintment ) and, therefore, distinctly prohibits 
it by saying that among all the Mantras ( specific Texts ) 
relating to marriage, there are none, which make mention of 
Niyoga, nor is there in the injunction relating to marriage 
.any allusion to Vedana, (accepting of a woman for the purpose 
of procreating a child on her ): that is, as Niyoga ( direction 
.for son &c., ) is a means for the generation of progeny, and as 
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the great object of marriage is the begetting of a son, Manw 
reckons Niyoga and Vedana as a sort of marriage, and fro.n 
the circumstance of their not being mentioned in the nuptiaL 
Mantras or marital ordinances, concludes Niyoga to be illegal. 
It is hard to conceive that having, in the first half of a Text 
in the section on Niyoga, prohibited the procreation of a 
Kshetraja son. he would, in the second half of it, introduce~ 
the irrelevant and impertinent prohibition of the marriage of 
widows. It is quite in keeping with the section on Niyoga to· 
say, that the Niyoga Dharma is not mentioned in the nuptial. 
mantras, but it does not accord with the spirit of that sectio 
to say that the marriage of widows is not alluded to, in the 
marital ordinances. Why would the question of the marriage 
of widows be suddenly started, while the author is discussing 
the Niyoga Dharma ? In fact, in the Text in question, the 
term Vedana has been used and not the term Vivaha (marriage). 
The Vedana has the double import of taking the hand in 
marriage and acceptance for the procreation of a child 
according to the Niyoga Dharma. Here it unquestionably 
means, from the context, accepting a woman for the 
procreation of a child on her. They, who attempt to make 
it here signify formal marriage and thereby to establish the· 
prohibition of the marriage of widows, betray only their 
ignorance of the spirit of the passage. 

That this section treats of Niyoga only, and not the 
marriage of widows, would be further corroborated by what 
Vrihaspati, the preceptor of the Gods has said in refarence, 
to these Texts of Manu. 

Thus-

'1ffi f.:ilftm ili!ill f.:iflSf~: ~qtt~q ~ I 
~'l~Hrr~~cfllTSlt i:fi1+r-=~fq'i:1T.:ta: 11 
c1qrn-r.=m+rTzrffit: iicl=;rar~t il~t: 1 .., 

a1q~ =i:f cfiffl rt~ ~fu~~~ Mf~dT U 
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~cfi~ iiffi: ~t ?[~~• ~ : l 

.:t ~ cf!:ffi=ij~•H ~- ~RPITT"t1ITT.-dif II* 
,0 ~ "-
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"Manu himself hes enjoined Niyoga ( direction for &c.,) and has 
himself interdicted it. Human power decreasing accroding to the 
Yugas, people are not able strictly to follow the Niyoga rules ; men in 
Satya, Treta, and D,vapara YugM were given to dev.:>tion end austerl• 
ties and blessed with higher Intellectual power, but in the Ksli-ynga, 
the human race has degenerated ; the various kinds of sons ,vhich 

-were created by the sages of old, cannot no,v be created by the weak 
mortals of the present age.1' 

That is, in the section on Niyoga Manu has, in the first 
five Texts, clearly ordained the Niyoga, while in the remaining 
five, he has as clearly interdicted it. It would be certainly 
absurd for the same person enjoining and prohibiting the 
same thing in the same breath. The auspicious Vrihaspati 
has solved this difficulty, by declaring that Manu intended to 
refer the injunction for Niyoga to the Satya, Treta. and 
Dwapara Yugas, and its prohibition to the Kati yug1 : hence 
it appears undeniable, from Vrihaspati's exposition of the 
·section on Niyoga in the institutes of Manu that it treats only 
<>f that subject. 

lt should also be ob,erved here, that the institutes of 
Narada are a portion of the institutes of Manu. Narada 
having abridged the larger work of Manu, his compilation 
-has been styled the Narada Sanhita, just as the work which 
·now passes under tne name of Manu Sanhita, is sometimes 
-called the Bhrigu Sanhita, because it has been compiled by 
Bhrigu. We find in the beginning of the Narada Sanhita the 
following passage. 

+fTlc('f<i"' if'l: SJ-iltqPcf: ~0cf~al°!tr~m=.:rRff~f~ ~ Qfm• 
~fl~ 1 c1~c1c1.... ~tcii~a~J:1RTia I a'<iJe:llTlf~ ~: 

sr~rqfcl~qf;::icfb"lt ~~it <iHG'.Tlf SJ(ll~~cf I ~ 'q" ffi=ijf~fll 
"' 

i:r~~crr~ wri{: ~ifiu i:r:I,1S1:nmr 'c(Rfo~fi:lfcr arG:~f~= ij~: 

* Quoted by Kulluka Bhatta. 
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ij~~ a"if w:@it lfFTc!'Tl'f 5rlll~, I ~ =i:I' cl~+TT~lf cl~cl19; • 

wij~~lftlHll +11'6lfl~i ~r~,r~fu fflfc!J =q~m: B~ .. : Bf?Jwt t 

a~aa.... ~fl@<!icf +11~T ~"c:Til!a- I fcl~~~ ~cfijT~~· ~c4~cln 

c1i~l'f: , lf:;J~•nw: •1 +1c1fu 

~rn1f~ cri:i)~cf ~ SJ~r::ra fcfi¥i , 

act: ~ql{;~il~t.=r .... Sll~~m1'll'~;~lc{: 11 

~f~qJ?~c'll ~m~ WP~mrcr .... Wfi~~twi.=a+r.._ 1 a:;r ~ 
.:tc(+f Slcfi~~· 0ljcf~RT ~l+I l{~~+lt ~~r!RG: ~~~ti'\ll!T +rlRci1T" 

'qcfiR I 

''The auspiciors Manu has prepared his Sastre as a means for 
preserving I be purity of the Acharas ( practices ) of mortals. Manu 
having written that work in a hundred thousand couplets, arranged 
in a thousand chapters, delivered the work to Narada, the divine sage, 
who studied it under Menu himself, and thinking it difficult for men 
to be edified in the Sastre, comprised in a work of so great a 
magnitude, abridged it Into twelve thousand verses, in order to render 
it easy of acquisition. The Epitome he gave to a descendant of 
Bhrigu, named Sumeti, who having received instructions in it from 
him, and observing the decrees,, of hnman power owing to the diminu­
tion of the peric-d of human life, further reduced it into four thournnd 
verses. Mortals read only this abridgment by Sumuti, while Devas 
(gods) and gandharvas ( heavenly choristers) study the primary great 
work consisting of hundred thousand verses, which commences with 
the following couplet. 'This universe was Involved In darkness, 
nothing was perceptible: then appeared the auspicious and q edru­
visaged Brahma the uncreated Being.' After this commencement, the 
various sections follow each other in regular surcessi0n ; among 
them the ninth is on the adminstration of justice: thus the divine 
Narada has introduced the subject." 

It is manifest, therefore, that the institutes of Narada are 
but the essence of the larger edition of the institutes of Manu, 
Narada having epitomized the great work of Manu, comprised 
in a hundred thousand couplets. Now, as has been shown­
elsewhere, that in Narada's abridgment of the institutes of 
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Manu, there is an injuction for the remarriage of women 
under five predicaments, namely, when tidings are not received 
of a husband and the like, such an injunction is to be 
considerd not only as delivered by Parasara but also by Manu 
himself ; fer this reason, in Madhavacharya's commentary ()n 
Parasara, the Text beginning with "On receiving no tidings of 
a husband &c." has been quoted as the Text ofManu." 

Thus­

ir,=r~fq 
-.:, 

.=ra ~a' 51s1T;;j@' ~~ 'q qfc@' qcft I 

q~f~lctc~ r!RlW qfct~-=llt fcltTilla' II 

Manu also bas said, 

''On receiving no tidings of a husband, on his demise, on his 
turning an ascetic, on his being found impotent, or on his degrada• 
tion, under any one of these five calamities, it is canonical for 
women to take another husband." 

We are thus warranted in concluding that the marriage 
of widows instead of being opposed to, is perfectly in 
accordance with, the opinion of Manu, and when Parasara 
cites the above Text of Manu verbatim and literatim, it is a 
vain to attempt to prove that the marriage of widows is against 
the law of Manu. 



THB MARITAL TEXT OF PARASARA IS NOT 
OPPOSED TO THE VEDAS . 

.Some of the replicants have attempted to prove, that the 
injunction of Parasara for the remarriage of females is contrary 
to the spirit of the Vedas. Their object in so doing is, that as 
the Vedas are the paramount authority in this country, the 
ordinance of Parasara, if opposed to them, cannot be accepted 
as a rule of conduct, inasmuch as it has been settled by 
Vedavyasa, that 

~fa~fawRITFrt fq~1e1r ~~ ~m , 
t]~ ~ 5fi(l~ c:11.ni"er ~@cf~T II 

"Where variance is observed between the Veda, the Smriti, and the 
Purana, there the Veda is the supreme authority I where the Smrili 
-and Purana contradict each other, Smriti is the supreme authority,'' 

The following is the Vaidic Text cited by the oppositionists: 

''As round a single Yupa ( sacrificial post) two tethers can be tied, 
so a man can marry two wives. As one tether cannot be tied round two 
Yupas, so a woman cannot marry two husbands.'' 

Their assumption, that the marriage of widows is an anti­
vaidic doctrine, rests on this Text alone. My adversaries on 
meeting with the passage "a woman cannot marry two hus­
bands," have jumped to the conclusion that the marriage of 
widows is opposed to the Vedas. This is not, however, the 
real purport of this Text of the Vedas. The meaning of the 
above cited passage is, that as round a single Yupa two tethers 
can AT THE SAME TIME be fastened, so one man can AT THE 
s ... ME TIME have two wives; and as one tether cannot AT THE 
SAME TIME be tied round two Yupas, so one woman cannot AT 
THE SAME TIME have two husbands ; not that, on the death 
of the first husband, she cannot have a second. The interpre­
tation is not merely the result of my individual cogitation ; 
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•1t is corroborated by a Text of the Vedas themselves, quoted 
by Nilakantha, one of the Commentators of the Mahabharata, 
.-and by his exposition of that Text. 

Text-

''A woman c:rnnot have many husbands together," 

Commentary-

"The word Saha ( togetlier ) in this Vedic Test means that a woman 
'ia prohibited from having many husbands at the same time ; bul her 
•·having many husbands at different Cimes ls not reprehensible." 

Thus, the attempt of my adversaries to prove the marriage 
of widows as opposed to the Vedas has failed. They ought to 
have cosidered that the Rishis, who are admitted to have 

.compiled in their Sanhitas the spirit of the Vedas. wou]d never 
have permitted such marriage, nor could the practice have 
prevailed in ancient times, had it been interdicted in the 
Vedas. 

* This Text has also been quoted by Madhavacharya In his 
.commentary on the Parasara Sanhita . 

.t Adi Parva Ch, 195. 



RESTRICTIONS OF DIRGHATAMA ARE NOT 
PROHIBITORY OF THE MARRIAGE OF WIDOWS. 

Some of the replicants have asserted upon the authority of 
the following Text, quoted from the Adi Parva of the· 
Mahabharata, that a woman should have only one husband in­
this world: 

cft~a~T '3'i:U'q' I 

~snffer ~~~ fflTT m~ 5f@IBm I 

{(cfi {(q qfcf r1i~~i llTcF5';jJTcf ~tlR!Ji:r _ 11 

ifa" ~@ err a~imGt ~llf?R+J, 1 

~f~ffP.l q~ rfRT q@lS!:f@' i'J U~l(: II 

They have interpreted the Text thus-"Dirghatama says :: 
tbat a woman shall adhere to ONE husband only during her 
life. Neither after his death nor during his lifetime, shall she 
have intercourse with another man. If she have such 
intercourse, she shall surely he degraded." If this interpretation. 
were correct, their objection to the marriage of widows would 
certainly be valid. But the Text bas a different signification. 
altogether. It means that a woman should adhere to her hus­
band ALONE as long as she lives ; neither after his death 
nor during his lifetime, shall she have intercourse with another 
man &c. The passage appears to have reference to criminal 
connection which was prevalent in early ages, and not to­
marriage. 

That adultery did prevail in early ages, is observed in, 
another part of the Mahabharata. 

Thus-

~cfFJcfT ~T-il''.!~ ftqllJ ~ qfcr~ I 

;=n@c1:ci':)i:r ~ei' 'c:11=r:r· 'c:ll=if'Fcic:ff fcf~: 11 

~~&t;:ij, cfi~, ffia.=c=lf ~r f~~@ , 

~qct iifi'IJ: ~i=cJ: iu~:( qR:q&1a- 11 :1~ 

* Mahabharata, Adi Parva. Ch. 122, 
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Pandu Says to Kunti-"O Chaste Princess! persons learned in 
religion admit it to be the religious duty of woman not to neglect their 
husbands during the menses : at other times, ,vomen may; gratify their 
01vn inclinations, and pious men have sung of this ancient Dharma 
( practice ) . " 

That is, during the menses. women, for the sake of the 
genuineness of the offspring, should attend their husbands 
only, and not have intercourse with other men; but at other 
times, they might live with other men. This practice was 
sanctioned in early ages by pious men. Dirghatama issues his 
injunction to put a step to this long prevailing practice of 
women indulging themselves according to their inclinations, 
and his prohibition of intercourse with other men evidently 
refers to ADULTERY, not to SECOND MARRIAGE contracted 
agreeably to the Sastras. The same will appear from the · 
context: 

~~?f~l+ll~i:f ijJ q~J i'f ~cl~ qfu cfG:T I 

srmt5f.=ar qfcf ijp;ltt f~ +Ii i ~1@ :qrs{c!'ta.._ 11 

sr~f '5lt"qli:f I 
"' 

+fl~ll~T iRW~i q1wn=.rq qfu: ~er: 1 

~~ c'i:lt +I~· i1c'qf iijfc'lt".=cf ~Wf ij~ I 

fric=ltcfitijf" ~w~i -=i +r~lf ;r~raq: 11 

a~IH'l~rf ~c'cf( 5[~: cfi)q~~frc1cr: I 
..:, 

sr~qfi:f aa: qffi srn:"'tff ij~af aGT 1 

i'flltclf &l~?{q~~ eli'IT~&l +I~@ II 

---srn: ~Ti:f I 

fcfltT ~tr e1;:t fcJsr il~rf ~:~cfiT~li 

ll~l!- ~ fclR ij +r~rf ll~T i'{J II 

<n~T '3"<:ll<{ I 

~~@ ~q'i~t ;JllT .tl'~ Sfffiffic!T I 

~cfi Q;q qfcAWlfi llfq'-Nflcf qtfll~if II 
" 
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~ mcl@ ell af~qt 5fll!,, l( ?!"{It.._ I 

~f~ ~ -,TU q~trffi;; ~~l{: II 

~qm;;r;:~ i=lrn~ltr?ISI~@ qtclcfill .._ I 

llmfcf ffl ij'cct"· i=f~lm'f[T +Tcfi=~ at: 

~<ill@: qRc:W{l~ ~c'lt m~t ~a er II 
"' 

~ ~ ~~ell ~T ~~fc@T I 

~ iTTl@l~"t ~ ~cfltWTicf .._ 11 

~~•@ ~~r~ i!Tcl'il'T~ll': 1 

CNTT5:}t qftfelttf ff~T ~~:il.=t.._ II 

cfi~~ ~~ ~iolfl~r:rf~fct ~ ij I 

FrrcrfrR:crr aa: sti~r: ffl;jfnt~~ ~;; 11 
C\ ~ C: " 

"Dirghatama's wife, who had already offspring, no longer gratifying 
him, Dirghatama asked her the reBson why she slighted him. She 
replied 'a husband maintains his wife and is therefore called Bharta, 
(supporter). HP. takes care of her and is therefore called her pati 
(lord); but you are born blind, and I have been alwaya Pat to as much 
trouble as possible to support you and your children, I will do so on 
more.' Hearing this from his wife the Risbi, full of angen asked 
his wife and children t-i take him to the king ,vh~reby they would 
gain wealth. His wife rejoined ; 'I do not ,vant ,vealth acquired 
by you I you can do wb!lt you like ; I will no longer 
maintain you.' Dirghatama said, •from this day I ordain for this 
world, that a woman sb,ill adhere to her basband alone as long as 
she lives, Neither after his death nor during bis lifetime, shall she 
have intercourse with another man. She who does so shall be surely 
degraded. From this day, women, neglecting their hasbands and 
having intercourse with other men, shall be sinful, shall not be able to 
enjoy riches if they are possesed of any, and shall always be infamous.' 
Dirgbatama's wife, hearing this, asked her sons to throw him into the 
Ganges. Gotarna and other eons, blinded by avarice, and thinking it 
useless to support a blind and an old father, tied him to a flont and left 
him floating on the river." 

It is evident from the above, that Dirghatama resenting his 
wife's refusal to support him any longer, enjoined that a 
woman shall adhere to her husband alone, and that women 
neglecting their husbands shall be sinful. Seeing himself 
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slighted by his wife, he imagined she was thinking of abandon­
ing him, to have intercourse with another man; and being 
wrathful at this, he issued his injunction to put a stop to the 
long prevailing practice of women indulging themselves accord­
ing to their inclinations. This practice was regarded as a 
Dharma by pious men in early ages. and they imputed no guilt 
to it. Consequently, Dirghatama's wife would not have been 
culpable or sinful by adopting it ; and hence Dirghatama 
ordained, that a woman committing adultery shall be degraded 
and culpable. If Dirghatama's injunction be interpreted to 
imply that a woman shall not have intercourse with another 
mm or marry him under any circumstances, even in accordance 
to the injunctions of Sastras, how could Dirghatama himself 
immediately after procreate a Kshetraja son on Sudeshna the · 
queen of King Vali. 

~)s;:m1c1~c1~T fcrsr: ~cl+IFIT ll~llf I 
"' 

\JJrit+I Wf~rl'.,. ~~i=~~;; ~ II 

cli=j ~ij(J ~.=tfll ijo~~t cf~: I 

oqq~i-+{i:i;jfr{f(cf: ~lffilTA:Jmitmc1i:r II 
' ... 

\j\iJ~ ~;:t ~lc+IT cJfur: ~IRlffii:J: I 
-"\. ... "'<' < 

~(c=cfcf ij :q' q9('Sq ~T~ ~tSf~ 11 

iji=clAl~• liijt+rFT ~f~ i:J1t i:JT~~ I 

~-- ~irtcl~~~c'~fll~fo 11 

~~: ij' a'~ cf cl~'uScfFI~! I 

cl~ ij ·~:tiift ~qf m~llf ~~~ srr~m~~ 11 

"The blind Brahmana, floating at random in lhe stream, passed 
through manY counliies. King Vall, superior to all in the knowledge 
of religion, was bathing in the Ganges, when he sa,v the old Brabmana 
floating close lo him on the stream. The king immediately seized 
him, and learning all the particulars, requested him to procreate a 
virtuous and able son on his queen. Dirghatama accepted the offer, 
and tl.1e king sent Sudeshna to him," 

Hence. if Dirghatama's injunction had condemned as 
sinful a women's intercourse with anothar man than the • 
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husband even according to the rules prescribed by the Sastras, 
he himself would not have agreed to violate his own i:1juction, 
by undertaking to procreate a son on the queen of king vali. 
He would have certainly prevented· the king from giving his 
queen to another man for the procreation of a son. Again, 
in another part of the Mahabharata, it will be found that 
Arjuna married the widowed daughter of the Naga-raja 
Airavata. If Dirghatama's injunction bad been prohibitory 
of the marriage of widows, then Naga-raja Airavata, after the 
issuing of the injunction, would not have offered his widowed 
daughter in marriage, and Arjuna also would not have married 
the widow, In fact, the procreation of sons by another man, 

• and remarriage after the death of the husband, are consonant to 
the Sastras : and Dirghatama's condemnation of the long 
prevailing practice of adultery, not sanctioned by Sastras, 
cannot interfere with these. Hence, it is evident that Dirgha­
tama has prescribed his rule only to prohibit the long existing 
evil practice of adultery. 

Let us examine the passage in another way. Even admit­
ting that it has reference to the remarriage of women, it cannot 
by any means be said to support the oppositionists in their 
assertion that the injunction of Dirghatama is prohibitory of 
such marriage. for, as the Text does not mention any particular 
Yuga, it is to be considered as a general rule applicable to all 
the Yugas, The Text of Parasara applies, as has already been 
stated, to the Kali-yuga only, and is therefore.I, special rule 
on the subject. As in cases where there are both general and 
special rules, the latter always supercede the former, so 
in the present instance. Parasara's rule must supercede that of 
Dirghatama. Shouid Dirghatama's rule be admitted to apply 
to the Kali-yuga only, even then, it cannot be understood to 
prohibit the remarriage of women altogether. For. this rule 

• enjoins general prohibition while Parasara makes five excep­
tions in which remarriage is allowable. The special rule must 

• supercede the general one. 



THE PARASARA SANHITA TEACHES THE DHARMAS 
OF THE KALI-YUGA ALONE AND 

NOT OF OTHER YUGAS. 

Some have raised an objection, that it is not only the 
Dharmas of the Kali-yuga that have been set down in the 
Pararnra Sanhita, but the Dharmas of the other Yugas have 
been set down also. The purport of this objection seems to be, 
that if it is proved that the Dharmas of the other Yugas, 
besides those of the Kali, had been declared in the Parasara 
sanhita, then the rule, which parasara bas laid down for the 
marriage of widows and other wedded women, would apply to 
those Yugas and not to Kali; and thus the marriage of widows 
would not be consonant to the Sastras in the Kali-yuga. In 
the Parasara Sanhita, the sacrifice of the horse ; the eating of 
-the rise of a Dasa, Napita, Gopala, and some others of the 
Sudra caste ; the shortening of the period of Asaucha ( impuri­
ty ) of a twice-born in case he is a student of the Vedas &c .• 
are enjoined. The opponents, supposing these to be the 
Dharmas of Satya, Treta, and Dwapara, and not of Kali have 
raised the objection under review. But, from what has been 
proved before, it is clear that the sole object of the Parasara 
sanhita is to enjoin the Dharmas of the Kali-yuga alone. So, 
there is not a shade of plausibility to suppose, that the Dharmas 
of the other Yugas should be enjoined in that Sanhita The 
sacrifice of horse &c., therefore, from the purport and aim of 
the Sanhita, cannot be proved to be the Dharmas of the Yugas 
alone. The opponents, finding in the Adi. Vrihannaradiya, and 
Aditya Puranas the sacrifice of the horse ·&c., interdicted in 
the Kali-yuga, have concluded them to be the Dharmas of the 
other Yugas. The line of argument they seem to have adopted 
fa their minds is this : "In the preceding Yugas the sacrifice of 
the horse &c., were permitted and performed. But it is found 
that in some Sastras they are prohibited in the Kali-yuga. 
·They, therefore, cannot be the Dharmas of that Yuga. Hence, 
when they are enjoined in the Parasara Sanhita, it is evident 

that in that Sanhita the Dharmas of the Yugas other than the 
Kali are set down also." 

In order to meet this objection, we should see, in the first 
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instance, whether the interdiction of the Adi, Vrihannaradiya, 
and Aditya Puranas have, all allong in the Kali-yuga, been; 
observed as such. We have no history of the manners and· 
customs of our country. Complete success, therefore, in the 
inquiry is impossible. But, from as much as can be learned 
by a careful investigation it is clearly demonstrated that the· 
interdiction of the Puranas mentioned above, has not been 
observed as such. We have distinct evidence of some of those 
Dharmas having been performed in the Kali-yuga which are· 

• interdicted in those three works. When, therefore, in the face 
of the interdiction, those Dharmas have been performed, how· 
can it be maintained that the interdiction has been properly· 
observed as such ? The marriage of a wedded woman ; the, 
allotment of the best share to the eldest brother ; sea-voyage ;­
turning an ascetic ; the marriage of the twice-born men with· 
damsels not of the same caste ; procreation on a borther S· 

widow or wife ; the slaughter of cattle in the entertainment 
of a guest ; repast on flesh meat at sacrifices for the satisfaction, 
of departed ancestors ; entrance into the order of Vanaprastha 
(hermit) ; the giving of a damsel to bridegroom a second 
time, after she has been given to another ; Brahmacharya 
continued for a long time ; the sacrifice of a man, horse, or 
bull : walking on a pilgrimage till the pilgrim die ; entrance· 
into fire ; the rule of expiation for Brahmanas extending to 
death ; the filiation of no other sons than the Dattaka ( son 
given ) and Aurasa ( son by birth ) ; the diminution of the· 
period of Asaucha, ( impurity ) in proportion to the purity of 
character and the extent of erudition in the Vedas ; the eating. 
of edibles offered by a Dasa, Napita, Gopata &c., of the Sudra 
caste ; these Dharmas and some others are stated in the Adi, 
Vrihannaradiya, and Aditya Puanas as those, the observance 
of which is interdicted in the Kali-yuga. Of these the sacrifice· 
of horse, entrance into fire, turning an ascetic, Brahmacharya 
for a long time, sea voyage, distant pilgrimage, and the 
marriage of widows, are the Dharmas, of the observance o.f. 
which in the Kali-yuga we have clear evidence. 
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a distant pilgrimage. These are facts so well and universally 
known, that to adduce proofs there of is superfluous. It has 
also been stated before ( P. 72 ) that Arjuna married the 
widowed daughter of the Naga-raja Airavata. 

A king of the name uf Sudraka flourished a few centuries 
before the birth of Vikramaditya. We have clear evidence 
of bis having perfromed the sacrifice of horse and of entering 

:fire. 

Thus:-

~~ii ~m~;t ;-rfora;ilf efiijfl ~fucfir" ~RcrfuP.1t· 
'iPHcfT ~0 c£Slijtc!J~qijcffuf;i~ ~~ =qfq~q I 

"' 
~r;;ir;,· cft~q ~· q~qij'!~ll<i~cfitetr1 ~?oq[ 

~rc1r 'qi~: ~a~~ c:~fc{r(a~rt ~~=Ti1ffer1 Slf=i'ol: II* 
''He ( Sudraka) was well versed in the Rik and Sama Vedas, in the 

:MathPmatical Science, in the sixty-four elegant arts, and the manage­
ment of elephants : by the f ,vor of Sivli he enjoyed eyes uninvaded by 
darkness, and beheld his s,,n bested on ~he throne: after performing 
the exalteu Aswamedhe (the sacrifice of horse) and having attained the 
age of an hundred years and ten days, heJentered the fatal fire.'' t 

* :Mrichchhekati, Prelude. 
t ln the chapter of prophecies in the Skanda Purana we find a.. 

mentiun of this Sud1aka. 

Thus:-

f~ ctff~~~'l ofi~m~'3_ _q1fqq I 

Broa =.:r ~~~ ~flit ~fc1 lffq15lJfa' 1 

~ .,,~cfiT ;,t;i- cft~r~rritf'c:"Jq: ~Bu-;i-: 11 

'!qr,;--. ijocfi.:f .... qrq~qtr["' c1faat.=r .... ~ ~f.:{~fcr •· 

=qfoctcftztT ijlll~J6q ij{~!:fff ~it~T~: II 

crcr~ ~~«-~ ~nNcfi~a~, 
lffqlSlf i'l~lG'lf?J 'q'l~cfl{T l{T.:f.._ ~~fa l 

mR!ll!l ~crq1qfri+f r~ l!ts~lfa- 11 
"' "' 
craft:c1~ ij~~ ~ ij~ffl'Rlf61~-'3, 'i:I I 

lffcl6iif fc1st>mf~ro ~[\ilf ij{~ ~a u 
6 
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We have clear evidence of a king of the name of Pravara­
,sena having four times performed the sacrifice of A5wamedha. 
Distinct mention of this is made in the title deed of the gift of 
land, which he made to a Brahmana of the name of Deva­
.sarmacharya. 

Thus:-

~~~~!:llfiil<t: fcr~..,, ~srnrt)~~ ffliniil: cfitf~r.u it~tt~­

·~srcr{ij~ ~ I >l< 

"King Pravarasena the performer of four sacrificea of horse, 
·descended from king Visnu•rudra, the sovereign of Kataka &c," 

It is also mentioned in this title 4eed that the ancestors of 
Pravarasena ten times performed the sacrifice of horse. 

Thus:-

"Performed ten times the sacrifice of horse.'' 

We have also evidence of Mihirakula, a king of Kasmira , 

lb.a ving entered fire. 

Thus:-

9 ~fa ~'ffil ~ ~qi~~: I 

~ITT\'~crc(i: srt~:ilfcl~9it.._ 11 1' 

"3290 years after the Kali·ynga has commenced there will be a 
Xlng on this earth of the name of Sudraka. He will be a great hero and 
one of the principal devoteea. He will destroy all the sinful and potent 
sovereigns ; and centemplating and worshipping the Divinity at 

'Charvita he will acq11ire auccess in Yoga ( devotion ). Twenty years 
after that, the descendants of the Nanda family will become 
sovereigns. Chanakya will destroy this l!ilanda family; and contesn· 
plating and worshipping the Divinity at Suklatirtha will expiate his 

:sins, 690 years after that, Vikramaditya will become king." 

* See P. 723 Asiatic Society's Journal, Nov. 1836, 
t Rajataranglni by Kahlana 1 Taranga I. 
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·••of fiery disposition, King Mihirakula, after enjoining sovereignty 
for seventy years and being attackert with many diseases, entered 
::fire." 

King Mihirakula led bis army to Singhala (Ceylon) and 
deposed the sovereign of the Island from his throne. From 
this, it is evident, that at his time sea-voyage was not consider­
,ed as a prohibition. 

Thus:-

ij' Gfli! ~~ ~00~~~. cfil+f, I 

~rrr~~aJ'i:IT ~~ Gf;j[ql"ijf ~r 11 296. 

f~~'i .,~~ Toti:1su-ar.: fst;qa- qo: 1 
~'•~ "" \Qi ill 

ffl ~cfiilr ~ ;,@) llr?Jr 0 q~cr: 11 297. 

ij' f~'{[ @T ffi~~qraiffi" .__ I 

Ff~'{[ -i:t<<(!l~efsp:(l~Cfii:iGtr ~, 11 298 . .-.:: 

"The Queen had worn a bodice manufactured at Singbala. King 
Mihirakula, seeing foot marks in gold upon her breast, was all 
inflamed with ire. On enquiring, the eunuch of the ft:male apartments 
replled-'On clothes manufactured in Singhala they imprint the fool 

•marks of their sovereign.' On bearing this, the king marched to invade 
Singha la. King Mlhirakula fought a battle with the king c,f Singbala 
and thus appeased the anger, which he felt from the circumstance of 
·the foot marks of the latter having touched the breast of his queen." 

There is clear evidence of king Jayapira having sent his 
ambassador to Singhala. This, therefore, is an additional 
:proof, that it was usual then to undertake sea-voyages. 

Thus:-

ij'J~fcfvf~cp: ffi~ fl~rf.., CU~ffi~tll I 

srrq qR'. fafi:mm@~qt0 Q friiffi: 11 503. t 
"'The ambassador fell into the sea from the vessel. A whale 

-swallowed him up. He burst assunder its stomach and came out.' 1 

We find that Matrigupta, a king of Kasmira, adopted the_. 
Dharma of an ascetic. 

* Rajatarangini by Kahlana, Taranga, I. 
t Rajatarangini by Kahelana, Tarnga, IV. 
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Thus:-

'=!l~ cl'Rlm~Y rrc=c!T ~cfillSflllffir~: I 

Wci· u.=~ ~'!icll 111c,:iims~£Sfcr: 11 322. ~ 

''Afterwards the pious and virtuous Matrigupta, giving up every·· 
thing worldly, went to Benares and wearing red clothes adopted the­
Dharma of an ascetic. "t 

King Suvastu in the year 1018 of the Samvat, that era of 
Vikramaditya, erected a temple to Siva of the name of Harsha-­
deva. In the tablet, which was attached to the temple, dis­
tinct mention is made of his having observed a life-long. 
Brahmacharya. 

Thus:-

'=!ll\il.=t=li;l~TU f~il~ij;,: ~llcll~itT cl~ 

m~ucTricfioll'ijrl~Hll'ffidijRi:r1~: , 

'=!TT~ ~;jf;::iir r1c1c1~c1im ~~i:r: it~c1~­

~a~rt 'i:l~'d: ~~afc1cfii cfitRcr ~~11-- 11 * 
'"That Suvastu, who obEerved a lift-long Brahmac!iarya, remained' 

naked, restrained h1s passions, led the life of a hermit, was 
devoted to the worship of Harshadeva, was devoid of all attachment 
to the infatuations of the world, had accomplished the object of 
human existence, and was a handsome person, bas for pious. 
purposes erected the well constructed and the vast temple of 
Harshadeva. '' 

".He observed a life•long Brabmacharya and was a dovoted Sivite."· 

From all this, it clearly appears that the sacrifice of horse 
distant pilgrimage, entrance into fire, the adoption of the life­
of an ascetic, Sea-voyage, Brahmacharya of long duration, and 
the marriage of wedded women, are the Dharmas which have 
been observed in the Kali-yuga. There is not the least doubt 

* Rajatarangini by Xahlana, Taranga, III. 
t Even in the present age, it is usual for persons; in all parts of. 

India, to become ascetic. 
:j: See P. 378 Asiatic Society's Journal, July 1885. 
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-that the Hindus of the olden times had greater knowledge of 
Sastras and had entertained a greater veneration for them than 
those of the Kali-yuga. They, however without observing the 
prohibition of the Adi Purana, &c, used to perform the 
sacrifice of horse, entered the fire, and so on. From this, it is 

-clearly proved, that the Hindus of those ages did not desist 
from the exercise of the actions which had the sanction of the 
Smritis, from the mere circumstance of their performance 
;being prohibited in the Puranas. It is stated in the Aditya 
Porana. that 

~A cfficfi184~-t ~~~ i:i~rc:i:rf;J: I 

~~fflR ~fin" olJ~!J_ocrt ~et: II 

"These (that is Aswamedha, &c.,) have been legally abrogated, 
·in tl1e beginning of the Kali-yuga, by tbe ,vise and magnanimous, 
for the -protection of men.'' 

and for confirming what the wise and magnanimous have 
,said, it is stated at Jast, that 

~~fq ~rff SfiJR)J' ~~~~cf.,. I 

·"The decision of the virtuous is authority like the Vedas," 

When in the face of this dictum. the Hindus of olden times 
used to perform the Asvamedha, without minding the prohibi­
tions of the Puranas, there is not the least doubt, that these 
·prohibitions were niether considered nor respected as such, 
·Besides, there is a prohibition in the Aditya Purana of the 
:filiation of any other sons than the Dattaka ( son given) and 
the Aurasa ( son of the body ). But the inhabitants of Benares 
and the neighbouring districts are in the practice of taking 
Kritrima sons. It is for this. that Nanda Pandita, in his 
Dattaka Mimansa, has decided, that 

Q. :'\- ' ~ C ~ ~1-'lltf~q<n'~~i:r ~1-<JJ: ~~ q (ffi': ~1'?(1=[cfi: 
"" 

--w=i ~ efi@~A:f sr~ qum:~ir~rcr_ , 
"On the failure of the son of the body, like Dattaka we can 

take also, a Kritrima son ; because, Parasara has ordained that in 
the Kali-yuga, there should be tbree sorts of sons, tbe Aurasa, the 
,Dattaka, and Kritrima,'' 
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That is, though according to the prohibition of the Adity~ 
Purana, there could, in the Kali-yuga, be but two classes of 
sons, the Dattaka and the Aurasa, yet when Parasara, in 
declaring the Dharmas of Kali, has sanctioned the filiation of 
the Kritrima, this latter also becomes canonical. Distant 
pilgrimage, we find, is mentioned as a prohibition in the 
Aditya Purana. But it is unknown to none that even now many 
persons go on distant pilgrimages. The prohibition of the rule· 
of expiation for Brahmanas extending to death is a prohibition 
without having ever been observed ; for the celebrated 
Udayanacharya, who def eteated ( in controversy) the Buddhists 
and established on a firm basis the Vaidic religion, ended his 
life by burning himself to death. Very lately. a distinguished 
personage• with the view of expiating his sins, observed the 
rule of expiation extending to death and starved himself till­
his life ended, with the sanction of all the pandits of 
Benares. 

When, therefore, Parasara has given his sanction to the 
performance of the sacrifice of horse with reference to the 
Kali-yuga, and when clear evidence is found of kings at 
different periods of the Kali-yuga having performed the 
sacrifice, it becomes a Dharma which may be observed in the 
Kali in common with the other Yugas. The shortening of the· 
period of Asoucha (impurity) similarly, when mentioned in 
the Parasara- sanhita as a Dharma of the Kali, becomes such­
without a shadow of doubt. The reason, however, why we­
do not see the Barhmanas of the modern times shorten their 
periods of impurity, is that Parasara has given his precept for 
the shortening of this impurity with reference to them alone,­
who perform every day sacrifices at the alter and who every, 
day study the Vedas. 

Thus:-

"IJ;cfi~lcl'.._ ~&la ~ ltrsfv,~~ai:if..c@: 11 

'!>ll~a.._ tc1~~~ f~~) ~~f+1f~: n 

* The late Sawachurn Bauerjea. 
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'''Ihe Brahmans, who, performs every day sacrifices at the alter 
and every day btudies the Eedas, ~hell be cleared of impurity fn 
one day, and he, who simply etndies the Vedas, in three days. He, 

who neither performs the one nor studies the other, shall be cleared 
of impurity in ten days.'' 

Since, now-a-days, every-day sacrifice and the study of the 
Vedas have fallen into disuse, the shortening of the period of 
impurity has in consequence been disused. And when in the 
Parasara Sanhita the eating of the ANNA (edibles), offered by 
a Dasa, Napita, and Gopala, &c., of the Sudra caste, has been 
mentioned as a Dharma of the Kali-yuga, that it is such there 
cannot be the least doubt. It might be urged, that if according 
to Parasara, the eating of the edibles, of a Dasa, &c., in the 
Kali-yuga be allowable, are the three superior castes ( the 
Brahmanas, Kshatriyas, and Vaisyas ) then allowed to eat the 
ANNA of those Sudras ? I think they are allowed to eat and 
they do generally eat. A careful consideration of the purport. 
of the Text in which Parasara gives this permission and of the­
two Texts that precede, shall make even my opponents agree 
to this. 

Thus:-

~cfiT~r' ilTW ~- ~m~ 'IITl'@li.._ 1 

tflfi. fcfsr~ ia • ~1G=q a-=~~,a ... 11 

•'Dried edibles, that is unboiled rice; cowjulce, that is milk, 
and oil, when brought from the house of a Sudra and cooked at­
the house of a Brahmana, becomes purified and Manu has declared 
that anna (edibles) to be acceptable as food.'' 

This Text states that a Brahmana may, without incurring 
guilt, bring to his home unboiled rice, &c., given to him by 
a Sudra, and eat them after having them cooked at his own 
house. It is inf erentialJy to be understood, therefore, that he­
incurs guilt by he sating them, after having them cooked at a 
Sudra 's house. 

;gJTqccfil~ ~ fcmrr ~· ~~ ll~ I 

i:rr1~cnq.:r ~~a ~ <lit ~ GtqcJ._ 11 



S6 MARRIAGE OF HINDU WIDOWS 

''At the time of danger, if a Brahmana eats at the house of a SudTa, 
he will be cleared cf all impurity by repentance, or by repeating the 
Dru pad a Mantra a hundred times." 

That eating at the time of danger at a Sudra's house, after 
-cooking the edibles there, is not reprehensible, clearly apears 
from this Text. It is inferentially evident, therefore, that 
eating at a Sudra·s house after cooking the edibles there, at 
other times than those of danger, is reprehensible. 

qtB,,TfutiIT!ll~~~;i mn:~: I 

~ si;r~q ~1'r1:1r.;r ~~c+rrr fri~~:ikt 11 
C\ '° 

"Of the Sudra caste, Dase, Napita, Gopala, Kulamitra, and 
Ardhasiri, are the classes, and thJse that ccme for help are the 
individuls, whose Anna may be eaten; that is the unboiled rice, &c., 
which they might offer, may be eaten, after being boiled or cooked at 
their houses," 

By these three Texts it is clear, that if a Brahmana eates 
even the unboiled rice, &c., offered by a Sudra, after cooking 
them at his ( the Sudra's) house, he eats the ANNA of a 
Sudra ; the unboiled rice, &c., given by a Sudra, do not 
become the ANNA of a Sudra, when brought home and 
eaten after being cooked. At times of danger however, 
these edibles might be eaten at a Sudra's house after 
-cooking them there. But th~ unboiled rice given by a Dasa, 
Napi1a, or a Gopala, and so forth may,- without incurring 
·guilt, be eaten after cooking or boiling it at his house, whether 
at times of danger or at other times. 

Now let my readers judge what harm is there in accepting 
thi~ sort of ANNA of a Sudra. Some have understood the 
words Sudranna ( Anna of a Sudra ) to mean the boiled rice 
of a Sudra. This, however, cannot be meaning of the word 
here. Had it been so, there would not have been in the 
Aditya Purana the prohibition of the cooking of the ANNA 

of a twiceborn by any one of the Sudra caste, immediately 
after the prohibition of the eating of the ANNA of Dasa, 
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Napita, &c., of Sudra•s.• When of the two prohibition, 
one after the other. in the one that comes last, the cooking 
of the ANNA is distinctly mentioned, the first prohibition, as 
a m.1tter of course, must refer to uncooked ANNA. It must 
be considered also that even unboiled rice of the Sudras is 
treated in the Sastras as Sudranna. 

Thus:-

'iflq ~Sffll qij)J'W' qifill~~{~~lla -I t 

"The unboiled Anna of a Sudra fs to be considered as boiled ; the 
boiled Anna of a Sudra as an offal.•• 

The explanation that has been given above of the word 
:Sudranna is corroborated by a discussion on the subject by 
the Smarta Bhattacharya Raghunandana. 

Thus:-

-~~· ~fq +ITi5fi\~ ~lcffi~cf ~ ... I ~~~T: 

1l~~~R fcfst~ ~w c11 ll~ cl'r ~r~ , 
fri~.=r .=r lfl'ffiolf 1l~~· a~ ~~aff ... 11 

"A~~.=r ~tmfa~~ 1 ~fq ~a ... ~r~m, ~aa~ m~ 1 

~~ria- ~;:i~f:s-u: 
ll~ llcffcl'clT ~q: ~f.e: lllf.:a .,~,. f(cfl: I 

~rfiisr1lt0crni srfuw=~ ij~ ~f=q 11 

• ~~'! ({Hti1)qr~fflilO;Jra·~1ft{!Tti1, 1 

~1~i:n-=r1ar ~fll c11~6cll@~a: 11 

~~mrrfo1 ~fl:f qij)ffi~fw;:nfq =q 1 

"The eath,g of the Anna by a grihastha, (householder) of the 
twice born cle.s;,e_s offered to him by a D.isa, Gopala, Kulamitra, and 
Arrlhasiri of the Sudra caste; distant pilgrimage ; the cooking of a 
Brahmana's Anna by a Sudra ( are prohibited in the Kali-yuga)." 

t Tithitattwa Durgapujatattwa. 
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olc:l~fcr ~~- lJTcl;:rl ~fcr TI['if: l 

~fficfi~~'fl• ij<f' i:r.G:~a 11 

~ ~~1fcr cfi~: 1 cro=q iji:sn&-"!J i~~ ~w~ 

iji=srl&-~ccO' ~ll@"' ~1~· ~~;r"' l 

ci'vq ~r.=~m i~f!T~f~: 

~:a- lJ=;;:q fi:lrllfci" ~~ ~ "Mell~: I 

qi~-=c1~rrci i~· $nt ~ci~ ~nrroi:r ... 11 

~~ ~cl~ ~cl~cl' ~~ ~~ilclfll 

S@Jlla' I 

"Even unboiled rice offered by a Sudra and eaten at his house 
becomes Sudranna; for Angira bas said, that 'A Brahmans, who has 
ceased eating Sudranna, should not drink even milk or curd at a 
Sudra's house, for that also is Sudranna.' On the subject of unbolied 
rice, &c., Angira has said again, that 'As water, coming from any 
part, becomes purified the moment it has hllen into the river, so 
unboiled rice llr;c., on their very entrance from a Sudra's honse to a 
Brahmana's becomes purified.' Parassra bee said that Sudranna, even 
after it has entered a Brahmana's house, in order to be purified, 
requires his acceptance: thus-'So long as a Brahmans does not 
accept it, it remains Sudranna ; a touch of his band purifies it.' In 
the Vishnu Purana, it has been stated that Sudranna should be­
accepted after being washed or sprinkled with water : thus-'When. 
Sudranna comes to one's own house, it should be accepted after being 
sprinkled.' Angira has stated that Sudranna is to be received on a 
different plate from that on which it is brought: thus-'Tl e milk or 
curd which a Sudra makes a g~ft of, on bis own plate, when brouht 
to one's own house, should be accepted after being placed on a 
different plate.' From these, it is demonstrated that unboiled 
rice, &c., given by a Sudra, lose all impurity when brought 
to one's own house ; when they remain at a Sudra'e, they have the 
impurity of Sudranns." 

From all these considerations, therefore, it is evident that 
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starting from the preconceived notion that the sacrifice of 
horse, &c., are not the Dharmas of the Kali-yuga, it is no 
way consistent with reason to come to the conclusion, that 
because these Dharmas are sanctioned in the Parasara Sanhita, 
Parasara has not only declared the Dharmas of the Kali-yuga, 
but has also declared those of others, and that consequently 
Parasara Sanhita does not teach the Dharmas of the Kali-yuga. 
alone. 



THE FATHER CAN MAKE A GIFT OF HIS 

WIDOWED DAUGHTER. 

""Many have stated the question, in the form of an objection, 
"that in marriage, who is to make the gift of a widow ? When 
·the father has once given her away, his right in her has 
ceased. When he has no right in her, how can he dispose of 
her by giving her again to anothar in marriage?" 

We have at peresnt in our country two sorts of marriage­
"the Brahma" and "Asura" that is by a gift or sale of the 
daughter. Here that words "gift" and "sale" do not exactly 
mean what they mean elsewhere. In ordinary cases, a man 

-can make a gift or sale of a thing, if he has a right in it. 
He loses his right in that thing, if he once makes a sale or 
gift of it, and consequently cannot make a sale or gift of it 
again. From time immemorial, this law prevails with 
reference to the gift or sale of land, house, garden, cattle, 
&c. There seems, however, to be no analogy between such 
sale or gift and sale or gift of a daughter. In the case of land, 
cattle &c., no one can make a gift or sale, if he has no right 
therein. Should he happen to make such a gift or sale, it 
becomes null and void. But this rule does not hold with 
reference to the gift of a daughter. Gift in marriage is 
not actual but merely nominal. The framers of our Sastras 
have enjoined the disposal of the daughter in marriage 
under the designation of gift. The marriage is consummated 
on any one's making this gift. The marriage is valid and 
complete by the gift of the bride by a person who could have 
no right whatsoever in her. equally with her gift by him 
who may have an actual right in her. In the case of ordinay 
things, no person can make over by gift a thing to another 
when he has no right in that thing, while a bride can be made 

. over in gift by any person of the same caste. 

Thus:-

NaT ~~@ .... ~c:r.t cfirlft ;rrar crr~+rcm fq~: 1 

+rrcH+r~ +rfg;ij{~ ~~~T clfi=~clfcl'~T II 
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;irm c'qm~ ~~f smmt ll~ c1~~ 1 

cl'Blllt5rii@~qf EfirllT &,: fcl;jj@lf: II * 

91 

''The father should himself make the gift of the daughter, or the­
brother should do so ,vith the permission of the father, The maternal; 
grand-father, the maternal uncle, Persons descended from the same 
paternal ancestor, and persons with whom theie are ties of consan• 
guinity shall make the gift of the bride, In the absence of all these, 
the mother, if she is in her sanestate, shall make the gift, if she is not 
the gift shall be made by persons of the same caste.'' 

Mark now, if it had been the intention of the framers of 
our Sastras, that the same rule shall hold with reference to 
the gift of a bride as with reference to the gift of ]and, cattle, 
&o., that is, he alone who has a right in her shall be entitled 
to make the gift, then how could persons of the same caste 
be entitled, to make the gift ? If any one has a right in her, 
it is her father and mother alone. The others can have a 
right in her by no possibility. If the rule had been, that like 
the gift of land, cattle, &c , the gift of a bride shall be 
made by him alone who has a right in her, then the framers 
of the Sastras would not have stated the maternal grand­
father, &c., as persons entitled to make the gift~ or why 
would they make the mother the person last entitled to make 
the gift? She should have been in that case, held second to 
the father only. In fact there cannot be the same right in a 
daughter as there is in land, cattle, &c, if there had been 
the giving away of a bride in marriage without the knowledge 
and consent of the father, by any other person, would have 
been considered null and void, being a gift by a person who 
had no right whatsover. But it is not a rare occurrence, that 
sometimes persons give away females in marriage, under such 
circumstances, Why are such marriages valid ? Why cannot 
the father lay complaints before a court of justice, and make 
void the gift of his daughter by a person who had no right 
whatsoever in her ? The gift of another's land. cattle is 
never valid. It becomes void when a complaint is lodged 

* Narada-sanhita, quoted in the Udvahatattwa. 
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before a court of justice. From all these considerations, 
therefore, the gift of a bride is merely nominal and is founded 
on right whatsoever. If then the gift of a daughter is founded 
on no right whatsoever in her, and if it is a gift mere]y nominal 
and is enjoined by the Sastras as only a part of the marriage 

· ceremony, there is nothing to prevent the father to give her 
away in marriage again, if her husband is dead, or in any 
other contingencies specified in the Sastras. As in the Text 

· quoted above, sanction is given to the gift of a female, on 
her first marriage, so in other Texts Jike sanction is given in 
certain contingencies, to the gift of her on her remarriage. 

Thus:-

ij' ~ ~.=li~rcfFt: qfc@: ~ Q;i:I' =q- I 

~~: ~ ell~ ~T'i:'JTJF{)sfcr qJ I 

~ ~ ijlol:f~ ~cf~W'~H II 

"If after wedding, the husband be found to be of a different 
caste, degraded, impotent, unprincipled, of the same Gotra or 
family, a slave, or a valetudinarian, then a married woman should be 
bestowed upon another decked with proper apparel and ornaments." 

Mark ! sanction is here given to GIVE away AGAIN 

a wedded female in marriage in due form. If the circumstance 
of having given away a daughter once in marriage were a 
bar to her being made a gift of on the occasion of remarriages, 
then the great sage Katyayana would not have given cJear 
sanction to her being made over to another as a gift. on her 
husband being found to be degraded, impotent, valetudinarian, 
&c .. Moreover, it is not only that we find a mere sanction, 
but clear evidence is found that a father DID MAKE the gift 
of a widowed daughter on the occasion of her remarriage. 

Thus:-

~~i31: ~itTFRfqlntli:f cfit44M._ I 

~t .:tlflU~~ ~: qJ~if ~ell I 

~c@-1 ffl <@'T ~~ ij~ic-fli!T I 

~~~.:r~~ilfll 
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"By Arjuna wae begotten on the daughter of the Neg-raja, a 
handsome and powerful son named Irevan. When her husband was 
killed by Suparna, Airavatd, the magnanimous king of the Nagas, 
made a gift of that dejected, sorrow-stricken, childless daughter to 

.Arjuna." 

Wilen, therefore, the gift of a daughter is, as proved above, 
not founded on rigrtt, but only forms a part of the marriage 
ceremony, when there is clear sanction in the Sastras to make 
the gift of a daughter on the occasion of her remarriage with 
all the rites and ceremonies of marriage, and when we have 
clear evidence of a widowed daughter having been made over 
as a gift on the occasion of her remarriage ; the objection 
that, after the gift of the daughter, the father has lost all his 
right in her and therefore cannot give her away a second time 
in marriage is altogether unreasonable. The fact is, those 
parties, who are entitled, according to the Sastras, to make 

_gift of a female on the occasion of her first marriage, can also 
,tlo so on the occasion of her remarriage. 



THE MANTRAS ( NUPTIAL TEXTS ) TO BE USED ON 
THE OCCASION OF A SECOND MARRIAGE ARE 

THE SAME, AS THOSE THAT ARE USED ON 
THE OCCASION OF A FIRST MARRIAGE, 

Some of the Replicants object to the remarriage of widow£• 
on the ground, that there are no Mantras for &uch marriage. 
and that therefore it cannot be contracted, This seems to be 
a futile objection. There is nothing in the Mantras used on 
occasion of a first marriage to make it valid, which would 
·prevent their being used on the occasion of a second. Those· 
Mantras, that sanctify the first matrimonial connexion, shall 
also sanctify the second. 

It has already been indisputable established that Manu' 
Vishnu, Vasistha, Yajnavalkya, Narada, and Katyayana. h ... ve· 
enjoined the remarriage of women uuder certain CPntingencies. 
But if the Mantras, prescribed for the first marriage, had not 
been applicable to remarriages those Rishis would certainly· 
have prescribed other Mantras for them, as no marriage is 
valid without Mantras. When, however, there are no 5uch 
separate Mantras, the sanction of the Rishis for remarriage 
would be absurd, if the Mantras for the first marriage were 
not applicable to the second. The MERE INTERCOURSE of 
the sexes can never be called the SANSKARA ( rite ) oF 

MARRIAGE, which requires the application of proper Mantras­
in due form. If the REMARRIAGE of women were MERE 

INTERCOURSE with men, not duly sanctified by proper 
Mantras, the authors of our sanstras aforesaid would not have, 
applied the word SANSKARA to it also. Thus, 

Manu says:-

ltl q'c'ijJ ell '1R~T fq~qf cfl ~~lJT I 

:a'c=ti~llcT--. 1J}=rff~IT ij' q\,nfc1 ~a 11 9.175. 

m ~c{~ctli'rt.,~ ~~a51"c'l1Ftcrtfcl ell I 

q)ifi~r~r lffif ijJ irf: ij" ~Efil~@ 11 9.176. 

"If a woman after becoming a widow, or being divoreced by­
her husband, marriage again ; the son born of her of this marriage.-
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is called a Paunerbbeve, If she be a vir~ion, or if she leave her 
hueband and return to him, she is again entitled to the Sanskara· 
or ceremony of-marriage." 

Vasishtha says :-

qrm1t ~ islfij!T ~~'ijf i:r;:~~~clt I 

~T ~~~lftFI: ~ ... ~: ffil'(i:rija II Ch. 17. 
''She, who is married but ccnlinues a vhgin, is agaiu entitled to­

the Sanska.,a, if her husband dies," 

Vishnu says :- , 

':!Tlfffil w:r: ~r fl~: I Ch. 15. 
• 'She, who, though married, continues a virgin and undergoes the· 

Sanska,a for n second time, is called Punarbhu." 

Yajnavalkya says:-
"' ~ 

':!T~ffi' =i:I" ~cit =.:fcl ~;:"\~ : ijticll ~;;: I 1.67. 
•'fhe, who continues a virgin, or 01herwise, ls called Punarbhu, if 

ehe 11Ddergoes the San5kara for a second time." 

When, therefore, Manu, Vishnu, Vasishiha, Yajnavalkya, 
Parasara, and other writers of our Sastras, have enjoined the 
remarriat e of women under certain contingencies ; when they 
bave dencmina1ed rnch marriage "the Sanskara of marriage"; 
when the word "Sanskara" can by no means be applied to a 
MERE INTERCOURSE of the sexes, not sanctified by Mantras ; 
when they have legalized the issue of such marriages ; and 
when, at the same time, they have not prescribed a different 
set of Mantras for them, the Mantras, now used in first 
marriages, should certainly be used in ihe seeond, especiaJJy as. 
there is nothing in those Mantras which would make them. 
inapplicable to remarriage of females. 

Some of the oppositionists contend for the inapplicability 
of the existing Mantras to remarriage of women on the 
strength of the following Text of Manu :-

qJ~f~cfiT i:i.:~: cfirll~cJ srfuracir: 1 

.=tfcfi.=qt~ iif=.:Jc:1~ ~~~fifiqt ~ cit: 11 8.226. 
•• The DupUsl Texts are applied solely to Kanyas or virgins, and! 

nc,w here to Akanyas or girls who ha-ve lost their -virginity; since the3--"' 
are etecludetJ from the performance of religio11s cluties." 

7 



MARRIAGE OF HINDU WIDOWS 

Here I have to observe that in the Text, above cited, 
Manu, by the word AKANYA, does not mean WIDOWS but 
·girls who have lost their virginity before marriage by illicit 
intercourse with men, as is evident from the last part of the 
-clause ''SINCE THEY ARE EXCLUDED FROM THE PERFOR­

MANCE OF RELIGIOUS DUTIES." No Hindu can assert that 
·widows are excluded from those duties. On the contrary, such 
-widows, who would prefer widowhood to remarriage, are 
enjoined by the Sastras to pass their lives in the performance 
-of such duties. 



IN MATRIMONIAL ALLIANCES UNMARRIED 
DAMSELS ARE PREFERABLE TO MARRIED 
ONES IN THE SAME WAY AS UNMARRIED 

MEN ARE TO MARRIED ONES. 

While dwelling upon the subject of the remarriage of 
widows, it should be considered that the folioing Text of 
-Yajnavalkya enjoins marriage with an unmarried girl : 

~fct ... ~dc;i&J-c:(u11 qf!ITT!zli ~~a~ 1 

1!JJ~~ cfili-dl+ieN"&i lfcmnrti:r, II ~ 
''After leading the life of a student in the Vedas, a person should 

marry an unmarried, amiable damsel, inferior in age, with auspicious 
;physical signs, and without the pale of consanguinity,'• 

From this as well as other Texts upon the subject, the 
oppositionists try to establish that a married damsel should 
.not be married again. 

This conclusion is no way consistent with the precept of 
Mano, Yajnavalkya, Vasisththa, Vishnu, and others sages, who 
have in their Sanhitas given sancbion, in certain contingencies, 
to the remarriage of married women. For, if the conclusion 
-0f my adversaries be admitted, the sanction of the sages 
alluded to becomes absurd. In fact the true purport of the 
Text is, that when a person is entering into matrimonial 
alliance, he should prefer an unmarried bride to a married 
one, just as in the bestowal of a daughter, an unmarried person 
-should be preferred to a married one. As in the Text of 
Yajnavalkya a man is enjoined to marry an unmarried damsel, 
so in the following Text of Baudhayana it is ]aid down that 
.a daughter should be bestowed on an unmarried man : 

~awfq1ij mllll ~@¥t1fhu's~ ~r 11 -r 
"'A daughter should be bestowed on a suitor studied in the Vedas, 

virtuous, wise, and 'Unmarried,'' 

If from this we infer that the bestowal of a daughter on a 
person once married is altogother prohibited, the inference 

• Yajnavalkya-eanhita, 1,52. 
t Quoted In the Udvahatattwa and Yajnavalkya Dipakalika. 
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would jar with other Texts in which we find, tbat on the­
demise of a wife, on her barrenness, or under other 
contingencies, male persons are permitted to marry again. To­
reconcile this appaHnt discrepancy, we must conclude that 
the Texts ref er to different degrees of preference. A similar 
conclusion must be arrived at with regard to marrying a 
virgin or a married damsel. Jn fact marrying a damsel once 
married is as much a case of second preference on the part 

. of a man, as manying a male person once married is on the­
part of woman. 

This is a conclu~ion which has been arrived at by the· 
smartta Bhattacharya Raghunanda11a also. 

Thus:-

~rr,,: ~a~tf~ij fq~)ij ~-~:;;nfhrrsftl;:j' ~lll I J~=q1fi~L 

-~Tcf~ijl=qi:fifqfa <f-~a~lll~q~cf.~cf}qi:fifq1t I ~cfffiij;tti~-

f~cii~~cit fclctl~l~cf.ct~~i<f.t.,~Hl$91c{lif Sll~Hllt~ffilfa f,;;q'J~,*-

"llaudheyana hes said that a daughter should be bestowed on. 
a suitor studied in the Vedas, virtuous, wise, and unmarried,. 
From a too literal interpretation of this, it would appear that 
daugl:te1s ~hould be bestowed on unmarried persons only, and that 
the remaniage cf a man once married does not fall within any 
of the eight clsssrs of marriage, We are to understand, therefore,. 

that by the use of the adjective '-unmarried.' Baudhayana bas• 
meant that the bestowal of a daughter on an· unmarried person is. 
a case of first preference.'' 

In fact, a little observation would show, that the framers. 
of the Sastras have on such matters laid down equal rules for­
both the sexes. They have ordained that, before betrothment, 
inquiry as to the family and character of the bridegroom is as. 
much necessary as that of the bride. After the marriage is. 

* Udvahatatta. 

t ;JJ1c1~ a<;l~~f ~~~Qf ft:q~a._ 1 

;q.:(oll~J~cftfii cfilrffiijijfq~Gf ~Q~PJ, 11 1,62_. 

mtfitm'f ;n~cn;ro~11:M1';f\Jl-rit._ , 

~@. ij'Slllai' i:JR16: N~'ff 11 1.63. 
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,contracted, they make it as m1ch a duty of the husband to 
please the wife, as that of the wife to please him.* Want of 
,chastity they make as sinful on the part of man as on that of 
woman.t As they have ordained man to marry again on the 

-demise of his wife or on her proving birren &:: , so they have 
ordained woman to marry again on the demise of her husb1nd 

''After leading the life of a st11dent in the Vedas, a person 
-should marry a damsel, unmarried, amhble, with auspicious 
physicial signs, inferior in age, whhout the pale of con aangulnity, 
having no inc11rable disesae, having a brother, not descended from 
the same line of ancestors, and five degrees without the mother's 
aide and seven without the fathet's. A bride should not be selected 
from the family which has a blemish or is subj ?Ct to contagious 
disease notwithstanding it be very distinguished, celebrated for ten 
generations, possessed of riches, corn, &c., and one in which the 
·vedas are every day studied. The b~idegroom also should be possessed 
of these attributes, should belong to the same caste and should be 
an every-day student of the Vedas, Moreover every care should be 
taken to ascertain ,vhether the brlrlegroom possessed of Potency. 
•It is necessary also that he should be youthful, intelligent, and 
.amiable," Yajnavalkya . 

.:~ ~'W!f "m'lilJlIT ~ +mi ~u1:IT cm'SI ~ I 
lf~i:J~ill ~Acri ~~· cf';{ ~ ~ crir, 11 3,60, 

"Constant prosperity attends the family in which the wife pleases 
·the husband and the husband pleases the wife," Mann, 

"The family in which the wife and the husband keep each other 
•pleased, and behave well towards each other, is one in which virtue 
•riches, and enjoyment increase." Yajnavalkya. 

1' o~~~"?Qf: qfa .=Jllirfi ~~>rlJ@ Cflcl<fii:J .... 1 

~ m~ztrq;f er)t ~f ~rc=zt~f~cr~i:r, 11 
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or on his proving impotent &c. Marrying a woman once­
married they have made as much a case of second preference 
on the part of man, as n:arrying a man once married on the 
part of woman,-:-But unfortunately man, the stronger sex, 
arrogates to himself rights which he is not willing to accede 
to weak woman. He has taken the Sastras into his own hands, 
and interprets and moulds them in a way whieh best suits his­
convenience ; perfectly 1eEardless of the degraded condition 
to which wcman has been reduced through his selfishness and. 
injustice. A sight of ti e worngs of the women of modern, 
India is really heart-rending. To respect the female sex. 
and to make them harpy are things almost unknown in this 
country. Nay men, who consider themselves wise and are· 
esteemed as such by others, take a pleasure in the degraded 
state of the females 

Manu has declared :-

fq~~ll~f~&i\n: qfc1~~~~tclliqT I 

~l(J ~qfilaollt~ q~ <f.~lm!T+ftcef+r: II 3.55, 

lj';I' .:t1~~~ ~lira ~i:rra c1=;r ~c1c11: 1 

li*cl~ if~ ij~ft:ct~~t: fsi;~ 11 3.56. 

m=qfrcr Gllltlil ll';I' 'fcli'!~lRlll~ clef.._ ~~ir ... I 

if ~)=qfi=cr ~ li5fciT c1~•~ afu ijoci~, 11 3.57. 

i;;llltlIT ll'tFI ~TFI ~9'5llSl'@~cfT: I 

c11m f.c=li~6T~lct fcli'!~lif.:cr ~ltic1a: 11 3,58. 

~~ a~r ~~a: i:'fi1i:rtt,~,ft~ir 1 ... 
qffit;icfl~~ ~ell qracfi ~ 11 

"Heiicefoiwud, a woman that will transgress her husband shall 
incur the deep guilt of foeticide, And the huEband that will tran­
sgress a wife well-behaved and chaste. ~hall Incur the same guilt,". 
Mahabharata, Adi Parva, Ch, cx:di. 

"Fathers, brothers, husbands, brothers of husband, &c., who wish 
for happiness and prosrerity, shculd respect women end keep them 
adorned in clothes and ornaments. 'lhe gcds remain i:ropitions to, 
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the family, in which the females are respected, Sacrifices and gifts. 
are productive of no fruits in the family, in which women are not 
respected. The family soon goes to destruction, in which the female~­
are not respected. The family, in which the females are happy,. 
always rises in happiness and wealth. When. not being properly 
treated and respected, women curse families, the latter utterly 
petieh, as if destroyed by Kritya.'"1' 

Unfortunately this salutary rule regarding the treatment 
of women is scarcely followed \ and the evil consequences. 
usually attendant upon a transgression of such a golden rule, 
are everywhere visible. 

• A female reity, to whcm fsCtlficc;s ere cffered for Lhe aestruction 
of an enemy. 



THE CUSTOM OF THE COUNTRY IS NOT A STRONGER 

AUTHORITY THAN THE SASTRAS. 

I have, to the best of my ability, explained the true meaning 
.and purport of the Texts quoted by the Replicants with the 
-object to prove the nonconformity of the marriage of widows 
to the Sastras. I will now endeavour to meet another 
-objection which they have made with regard to the introduction 
of the practice. The opponents have urged that even if the 
remarriage of widows be consonant to the Sastras, it should 
not prevail, being opposed to the custom of the country. 
Anticipating such an objection, I pointed out in my first 
pamphlet a Text from Vasishtha, to shew that the Sastra is a 
stronger authority than custom. But as I imagine that only 
one Text has not been considered sufficient by my opponents, 
I will cite other authorities on the subject. 

Thus:-

~q· ~ij+{'[rftrtf ~· q~if ~@: I 
S:) 

ia'W ~m~~g ~ffill ~ctimtQ: 11 ~ 
•'Those that wish to know what Dharmas are, for them the Veda is 

the highest authority, the Smriti the second, and Custom the third," 

Here we see that custom is held as the weakest authority ; 
.and the Veda and the Smriti are stronger authorities : 

Again: 

if ~ tll~l~T if ~: ~QT ~cl) I 
~ ..:, 

~~{'ql'{-:!j'Yi__.l_-i:f..,.:I(~ 'i:ll='ltl A~tllff II 1' 
"When there are no direct sanctions or prohibitions laid down in 

the Veda or the Smrity, the Oharmas are to be ascertained from an 
observation of the custom of the country and of th~ family.'' 

Thus it is distinctly stated that custom is to be followed 
on those matters only on which there are no precepts in the 
Sastras. 

* Mahabharata, Anuaasana Parva. 
t Skauda Purana. 
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i"urther: 

~~firo~ ~ qR~~TiTI' ij~ ~~6-- I 

~cf ~~cfl:flr ~fc(ct(~ qft:~~cl._ II ~ 

105 

"As Smriti is not to b~ accepted when it is opposod to th~ Vedas, 
-ao custom is not to be respected when it ls at variance with Smriti," 

So when Smriti and custom are opposed to each other, 
custom is not to be followed, 

When we see, therefore, that there is distin~t sanction in 
the Sastras for the marriage of widows, to attempt to e,;tablish 

·that it should not prevail, because it is opposed to the custom 
of the country, is acting in direct opposition to the opinion 
and precept of the framers of our Sastras. 

• A Smriti quoted In the Prayogaparljata, 



CONCLUSION. 

Every one, having the senses of sight and hearing, mustr 
aclmow]edge how intolerable are the hardships of our widows,. 
especially of those who have the misfortune to lose their 
husbands at an early age ; and how baneful to society are 
the effects of the custom which excludes them from the· 
privilege of marrying again. Reader ! I beseech you to think 
seriously for a while upon the subject, and then to say whether 
we should continue slaves to such a custom, regardless of the -
precepts of our Sastras or should we throw off the yoke, and 
resting on those holy sanctions, introduce among ourselves 
the marriage of widows, and thus relieve those unfortunate 
creatures from their miseries. While forming your decision, -
you ~hould bear in mind that the customs of our country are 
not in mutable in their nature. No one can assert that they 
have never undergone any change. On the contrary, the 
present inhabitants of India would appear to be altogether a 
different race, were you to compare their customs with those 
that prevalied in the days of old amongst their ancestors. One 
instance will suffice to illustrate the truth of this statement. It. 
was considered a heinous offence in a Sudra, if, in ancient 
times, he durst be seated on the same carpet or mat with a 
Brahmana ; but the Brahmanas of these days, like menial 
servants, content themselves with sitting on the carpet or mat, 
while the Suclra occupies a raised seat upon the same.• 

Changes in our customs have taken place even within a 
recent period, The Vaid:yas, from the time of Rajah Raj-

* This custom is opposed to the Sestres. It is not only the Sudras -
er.d lltahmanss ignorant of the Eastras that follow this custom I but 
thoi;e Eretma1as a:nd Sudias who are reputed as versed in them, act 
in accordance with it without compunction. 

Menu has said~-

ijijHtititfa~c~a ~i~~Uqi~;:;i: I 

rfii=lli ,~n~"'rfric1kli: ft~ c1~Tc1cfi~(~a II s.2s. 
''If a Sudra Eeets hitt1self on the same seat with a Brabmana, bis• 

loins should be brar.ded with leated iron end he should be banieh~d 
or his loins cut asunder," 



MARRIAGE OF HINDU WIDOWS 101· 

balla bha, have commenced to reduce the period of their 
Asaucha (impurity) to fifteen days, and to wear the sacred 
thread. Before his time, the period of their Asaucha was a 
month, and they did not wear the sacred thread. Even now,. 
there are families among the Viadyas who stick to the old 
custom. Have these innovators and their descendants ever 
been txeated as men degraded and having no claim to the 
privileges of their caste ? Again, before the appearance 
of the Dattakachandrika, all Hindus in adopting sons were 
obliged, in order to make the adoption valid, to take them 
before the age of fhe, and to perform the rite of Churakarana 
(ceremony of Tensure) on them Since the publication of that 
work, if a son is adopted, in the case of a Brahmans, before 
the ceremony of the sacred thread, and in the case of a Sudra, 
before the marriageable age, he is still admitted to be 
within the proper Jimits of age, and his adiption considered 

as valid. 
In theee caseF, new customs were adopted according to a 

new interpretation of the Sastras, not because they were 
absolutely needed by the society at large, but merely because 
they suited the convenience or caprice of certain individuals. 
For, if the Vaidyas did not reduce the period of their Asaucha, 
or wear a thread, or if sons were not adopted after five years 
of age, society could neither gain nor Jose. But what an 
amount of misery and evil does the country sustain from the 
non-prevalence of the marriage of widows ! Here you have a 
positive evil-evil of a magnitude passing our imagination to · 
conceive. Now, if you could adopt customs that at best 
suited but your convenience, you should do any thing for the 
removal of this awful evil, when you have your Sastras most 
explicitly permitting your widows to marry again. 

But I am not without my apprehensions that many among 
you at the very sound of the word ''custom" will consider it 
sinful even to enquire if the change should take place. There 
are others again. who, though in their hearts agree to the· 
measure, have not the courage even to say that it should be 
adopted, only because it is opposed to the customs of their 
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• country. 0 ! what a miserable state of things is this ! Custom 
is the supreme ruler in this country : Custom is the supreme 
instructor : The rule of custom is the paramount rule : The 
precept of custom is the paramount precept, 

What a mighty influence is thine, 0 custom. Inexpressible 
in words ! With what absolute sway dost thou rule over the 
votaries ! Thou hast trampled upon the Sastras, triumphed 
over virtue, and crushed the power of discriminating right 
from wrong and good from evil ! Such is thy influence, that 

• what is no way conformable to the Sastras is held in esteem, 
and what is consonant to them is set at open defiance. 
Through thy influence, men, lost to all sense of religion, and 
rockless in their conduct, are everywhere regarded as virtuous 
and enjoy all the privileges of society, only because they 
adhere to mere forms : while those truly virtuous and of 
unblemished conduct, if they disregard those forms and 
disobey thy authority, are considered as the most irreligious, 
despised as the most depraved, and cut off from society. 

What a sad misfortune has befallen our Sastras ! Their 
authority is totally disregarded. Tney, who pass their lives in 
the preformance of those acts which the Sastras repeatedly 
prohibit as subversive of caste and religion, and everywhere 
respected as pious and virtuous : while, the mere MENTION 

of the duties prescribed by the Sastras makes a man looked 
upon as the most irreligious and vicious. A total disregard 
of the Sastras and a carefu1 ob.iervance of mere usages and 

• external forms is the source of the irresistible stream of vice 
which overflows the country. 

How miserable is the present state of India ! It was once 
known to nations as the land of virtue. But the blood dries 
up to think that it is now looked upon as the land of 
depravity and that from the conduct .of its present race of 
people. From a view of its present degradation it is vain to 
look for a speedy reformation. 

Countrymen ! how long will you suffer yourselves to be 
led away by illusions ! Open your eyes for once and see, 
-that India, once the land of virtue, is being overflooded the 
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stream of adultery and foeticide. The degradation to which 
you have sunk is sadly low. Dip into the spirit of your • 
Sastras, follow its dictates, and you shall be able to remove 
the foul blot from the face of your country. But unfortunately 
you are so much under the domination of long established 
prejudice, so slavishly attached to custom and the usages and 
forms of society, that I am afraid you will not soon be able to 
assert your dignity and follow the path of rectitude. Habit has 
so darkened your intellect and blunted your feelings, that it is 
impossible for you to have compassion for your helpless 
widows. When led away by the impulse of passion, they violate 
the vow of widowhood, you are willing to connive at their 
conduct. Losing all sense of honor and religion, and from 
apprehensions of mere exposure in society, you are willing to 
help in the work of foeticidide. But what a wonder of 
wonders? You are not willing to follow the dictates of your 
Sastras, to give them in marriage again, and thus to relieve 
them from their intolerable sufferings, and yourselves from 
miseries, crimes, and vices. You perhaps imagine that with the 
loss of their husbands your females lose their nature as human 
beings and are subject no longer to the influence of passions. 
But what instances occur at every step to show, how sadly you · 
are mistaken. Alas I what fruits of poison you are gathering 
from the tree of life, from moral torpitade and a sad want of 
reflection. How greatly is this to be deplored I Where MEN 

are void of pity and compassion, of a perception of right and 
wrong, of good and evil, and where MEN consider the 
observance of mere forms as the highest of duties and the 
greatest of virtues, in such a country would that women were:· 

never born. 
Woman ! in India thy lot ·East in misery ! 



ADDENDA: 1. 



VIDY ASAGARA-A SOCIAL REFORMER.* 

VIDYASAGARA. as we have already seen, was intense in 
all things. His scorn, his grief were as intense as his love. 
He was rigorous indeed. "But a man who does not know 
rigour cannot pity either,'' says Thomas Carlyle. Indeed, 
if every pity, tender as a mother's, was in the heart of any 
man, it was in Vidyasagara's. The impulse, which stirred him. 
to move in the direetion of introducing widow-remarriage im 
Hindu society, was given by two pathetic events. When he 
was a student of the Sanskrit College, one of his professors-,. 
whom he greatly revered and loved, married a young girl soon 
after the death of his first wife. Vidyasagara was very much 
opposed to this marriage ; and his sorrow knew no bounds 
when the girl wife of the old professor became a widow soon 
after her nuptials. This made a very deep and permanent 
impression upon his mind. But the moving inspiration was 
given by his good mot'1er. Once a widow girl had been to 
Vidyasagara's house at Birsinha. She was with his mother in 
the Zenana, while Vidyasagara sat talkiug to his father in the 
outher court of the house. All on a sudden, Vidyasara's 
mother came out and with tears in her eyes, said to her son,­
'·Thou have read enough of the Shastras, but have thou found 
no sanction of the Shastras for the re-marriage of the misc~ 
rable intant widows 7'' 

The great rule of Vidyasagara's life was to follow his. 
highest impulse. Whether his stake in the game was a wooden 
button or a gold coin he cared not ; but he always played his 
part earnestly and sincerely. Like Rammohan Ray who 
worked to abolish the burning of the widows on the funeral 
pyre of their husbands~ Pandit Isvarcbandra Vidyasagara 
applied himself to put out the fire of enforced widow-hood in 
which the unforntunate girl widows were burning alive. But 
he considered thrice, consulted his dear parents and obtained 
their consent before he began to move. He well knew that 

Reprinted from : Life of Pandit lsvarchandra Vidyasagara by.• 

Sricharan Chakravarti 0 pp-53·64, 

8 
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•derision and sneer, calumny and persecution would be heaped 
upon him as well as upon them from the orthodox camp. But 
,he was quite prepared for all this. For months together he 
,hurried himself in works on the Hindu Shastras. He exclaimed, 
:in rapture. "I have found out, I have found out" when he 
came across certain passages* of the Parashara Sanlzita, 
expressly sanctioning the re-marriage of widows. 

Like Raja Rammohan Ray, the pioneer of social Reforms 
iin India, Pandit lsvarchandra based his arguments on the 
'Shastras. Vidyasagara's arguments in favour of the remarriage 
of widows according to orthodox Hindu rites, are embodied 

-in his remarkable book. The Vidhaba-vivaha (Discourse on 
·widow re-marriage ). It created a sensation as soon as it came 
out of the press and was accepted so favourably by the Bengali 
reading public that the first edition exhausted in a week. The 
·second edition which numbered three thousand was also 
exhausted in no time. But he had to meet objections and 
fight opposition. Vile calumnies and foul names began to be 
poured forth upon his venerable head from certain quarters as 
soon as the famous work appeared. The pandits who were 
-at one time much in favour of widow-marriage became all on 
-a sudden his fiercest enemies. 

The evils of enforced widowhood had received the earnest 
attention of some of the greatest men in Bengal long before 
Vidyasagara waged his war against it. And a few days before 

~.;, rl~ ~ srnfG@ ~~ 'q q @a 9c!T I 

9?.J~IC'flj .=itn~ qfcRc=l{T fcle11~ 11 

~ ~f~ l{T rilU ~'q~ ollcffi=~I I 

~l t;!cll ~+@ ~;f • l{~ a ~'qffimf: II 

\Vhen II husband is not heard of for many years, when he is dead, 
·bas become an anchorite, or imbecile or bas lost his caste, in the,e 
five calamities, another husband is allowed by law to the woman. 

That woman who on the death of ( her ) husband obsenes 
.Brahmancharya ( Asceticism and Divine contemplation) gains, after 
her dearb, heaven as those Brahmacharies do. 
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-be declared his mission, Syamacharan Karmakar, a poor 
--citizen of Calcutta, unable to bear the pitiful condition of his 
widowed girl, made sustained efforts to secure the opinions of 
the leading Pandits of the times as to whether widow-marriage 
was sanctioned by tile Shastras, and some of the well-known 
Pandits, who were looked upon as the recognised interpreters 
of the Hindu Law-givers, recorded their views in favour of 
widow-marriage among the Sudras ; but they changed their 
position when the movement was based on grounds that 
.affected the Brahmans and the Sudras alike. 

When Vidyasagara saw that the men of light and leading 
of the orthodox community stood against him even in the 
presence of Shastric arguments and authorities, be expressed 
.in deep sorrow,-"! believed that the people of this country 
were led by the Shastras, but I see at last that they do not 
obey them and are slaves only to social practices.'' But the 
impetus be received from his father and mother was enough 
for him. ''Proceed on the path thou ha&t chosen, our dear 
.boy !'' said Vidyasagara's parents to him, "and carry on thy 
noble mission. Thou shalt always have our warmest sympathy, 
help and support ; we are ready to suffer whatever shall befall 
.us for thy sake. But care not, good lad, even if we forsake 
thee.'' 

There is a contagiousness in every example of noble deeds. 
'The bold and courageous man is an inspiration to the weak ; 
the good and great man wins over to his side those who can 
.feel his influence and appreciate his nobleness. Those that had 
not fallen into a pitiable state of moral diseass, whose test of 
merit was not the opinions of their fellowmen, whose reward 
was not the applause of the multitude, understood Vidya• 
sagara and gave him their hearty support. But a great problem 
.presented itself before the supporters of this progressive 
movement, without whose solution they could not, as prudent 
.men, proceed any further. They felt that until the marriage 
of Hindu widows according to strict Hindu rites were legalised 
.and the issues of all such marriages were declared legitimate, 
,they should not proceed with their work. They therefore 
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submitted a petition signed by many thousands of men some· 
of whom were influential Zamindars like the late Jaykissen 
Mukherji of Utterpara, to the Legislative Council of India 
and an act known as the Act XV of 1856 was passed in 
July, 1856, whereby such marriages contracted between 
Hindus were declared valid and the issues of such marriages 
legitimate. This removed a social evil of great magnitude and 
gave the supporters of the movement more strength to labour 
for their cause. But their enthusiasm did not last long, and 
one after an other they withdrew from the field. Nevertheless 
Pandit Vidyasagara, who was never half-hearted in anything, 
remained firm at his post till the last day of his life. 

The firbt widow-marriage under Vidyasagara's patronage.­
was celebrated with great pomp between Pandit Srishchandra 
Vidyaratna and Srimati Kalimati Devi. Pandit Srishchandra 
was a high caste Kulin Brahmin and was well-known for his. 
profound scholarship, high character and the respectable 
position of Judge-panditship he held under the Goverment. 
The girl Kalimati, about ten years old at the time of her 
re-marriage, was also descended from a very respectable Kulin. 
Brahmin family, A great many Hindu gentlemen, of high, 
position and respectibility were present at the ceremony. Babu 
Ram Gopal Ghose, Justice Dwarkanath Mitter, Justice 
Sambhunath Pandit, Babu Hurrochunder Ghose were a few of 
them. 

Great enthusiasm prevailed, as dense crowds thronged oni 
both sides of Sukea's Street, just in front of the palace, 
where the marriage ceremony was to be celebrated, Pandit 
Shivanath Sastri, Minister of the Sadharan Brahma Samaj, 
relates that he went to witness the ceremony. He was a mere· 
boy then and could not make his way through the crowd, 
He had, therefore, to mount on the shoulder of a servant who 
accompanied him, ju~t to have a look at what was going on. 
On the 25th Agrahayan, 1263 B. S., only a day after the first 
marriage had taken place, another marriage between a high­
caste kayastha girl, aged about 12 years, and a high caste 
kayastha young man was celebrated with great eclat. The: 
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third widow-marriage was solemnized two months thence. 
Both the bridegroom and the bride came from a very 
respectable kayastba family ; the bride lost her first husband 
when she was ten years old, and remarried when she stepped 
into her fourteenth year. The bridgroom was a cousin of Babu 
Rajnarian Basu, the president of the adi Brahma Samaj. The 
·fourth widow-marriage came off a month after and was 
·solemnized between a kayastha girl of about fourteen years of 
.age and the younger brother of Babu Rajnarain Basu. It is 
·needless to mention, that the venerable gentleman ( Babu 
Rajnarain ) helped a good deal in these marriaegs and had to 
,suffer social persecution for it. 

Within a year, four widow-marriages were thus celebrated 
•1between respectable parties according to strict Hindu rites. It 
--is needless to say that pandit Iswarchandra Vidyasagara bor . 
. all the expenses these ceremonies required. He ran into heavy 
,debt, for those who promised to help him with money retreated 
-one after another. At last his pecuniary difficulties became so 
great that he was ready to bend his proud nature and accept 
,service under the Government again. The danger to his life 
-,was equally great. He had to engage the services of an expert 
;/athial who accompanied him as a bodyguard wherever he 
,went. And his life was actually sought one night when he was 
•returning home through Cornwallis Street, just close to the 
place known by the name of kalitola. But the ruffians finding 
.him well-protected ran away. 

Notwithstanding all difficulties and opposition the widow­
-marriage movement would · have continued to make steady 
progress but for an unforeseen event which occurred about this 
·time. The sepoy Mutiny broke out in 1857 and the enemies 
of Vidyasagara sejzed this opportunity to fabricate a false story 
to the effect, that British Government had incurred the 

.displeasure of the sepoys simply by passing an act in favour 

.0 f the much denounced wisdow-marriage. But however 
unfounded this story might be, it ran abroad and Pandit 
.Isvarchandra had to postpone his work for some time, 
,considering the magnitude of the political crisis. But a few 
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months afterwards, Sir Cecil Beadon, who was then the­
Lieutenant Governor of Bengal, told Vidyasagara that he 
should not have given ear to such a foolish rumour and 
stopped his work in connection with such an important social 
movement. 

Being thus urged by his friend Sir Cecil Beadon,. 
Vidyasagara began his work as speedily again as was possible 
for him. In Agrahayan 1264 B. S., another widow-marriage 
was solemnized. The bride was about three years old when 
married to her first husband. She became a widow soon after 
her marriage and she was not more than eight years old when 
her re-marriage took place. Both the bridegroom and the 
bride were Brahmin by caste. From 1270 to 1272 B. S. more 
than twenty-five widow-marriages were solemnized mostly 
among the upper classes of Hindu Society. 

But Vidyasagara's debt on account of the marriages of 
widows gradually accumulated. His friend the late Babu 
Pearycharn Sircar, then a distinguished professor of English 
Literature in the Presidency College, once wrote a paragraph 
in the columns of The Education Gazette which was then under 
his editorship. making an appeal therein to the friends of 
Vidyasagara to contribute to the widow-marriage fund to 
relive him from a heavy burden of debt. 

But as soon as it was brought to the notice of Vidyasagara, 
he wrote to the editor to say that it would be very painful to· 
him, if he were to make his burden light by sharing it with his 
friends. Indeed the cause of widow-marriage was so dear to 
him, that be could sacrifice all that be had for it ! For it he 
became an outcaste and for it he spent all that he bad earned. 
On the occasion of the marriage of his son, Babu Narayan­
chandra Banerji, with a young widow of a respectable Brah­
man family, Vidyasagara wrote to his brother pandit 
Sambhucbandra Vidyaratna as follows :- ''You say that 
our relatives would excommunicate us, if Narayan should 
marry a widow. All that I have to say about it is, that 
Narayan has acted of his own accord and not through any 
request or desire of mine. By choosing a widow rather than a 
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spinster for his wife, Narayan bas done me an honor and has. 
really done something to deserve being known as my son in 
the society in which he moves. Widow marriage is the highest 
thing of all that I have achieved ; and there is no likelihood• 
of my ever doing any thing higher than that. I have sacrificed' 
for it all that I had, and, if necessary. I shall not hesitate for­
a moment even to lay down my life for it. Compared with 
that excommunication by our relatives is nothing.'' 

If for fear of excommunication from society I had dissuaded 
my son from such a commendable action, there would not 
have been a greater coward than I. What more shall I write 1" 

I consider myself fortunate enough at this choice of my son. 
I am not a slave to custom. I must always do what I think 
best for myself and society and shall not care for what other 
people say or think of me. In conclusion, I must tell you 
that, if for fear of social persecution or the like, any person 
is unwilling to have any connection with Narayan, let him 
have no communion with him. Neither Narayan nor I should 
be the least sorry for it. In a matter like marriage, one should 
be allowed to act as he or she thinks best. In such matters no 
one should be under any compulsion."* 

The reformer dies and disappears, but his ideas survive. 
His example becomes the common heritage of his race, his. 
thoughts become a precious legacy to his nation. The widow-­
marriage movement inaugurated by Pandit Isvarchandra 
Vidyasagara has been taken up and perpetuated by the Brahma 
Samaj, while it must be admitted, that the principle has been 
accepted in theory by other sections of the educated community 
also. 

A most sacred duty would be left undone if we closed this. 
section without mentioning in connection with this great social 
movement the name of the late Hon'ble J.P. Grant, who was 
then a Law member of the Governor-General's Council and 
afterwards became the Lieutenant-Governor of Bengal. It 
was he who presented the Hindu Widow-Remarriaga Act Bill t 

* Translated from ''Life of Pandit Ie.varchandta Vicly11eagara" by 

Pandit Sambhuchandra Vldyaratna. 
t Act XV of 1856, 
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before the Council and had it passed in the face of strong 
opposition. 

An address, signed by the friends of the widow-marriage 
movement, was presented to the Hon'ble J. P. Grant by 
Maharaja Srishchandra of Krishnagar as a token of their 
grateful recognition of the invaluable services the Hon'ble 
gentleman had rendered to them and to their country. 

We now close this head with a few words recorded by the 
late Dr. Rajendra Lala Mittr.a expressing his views about 
widow-marriage. ''I yield to none in advocating widow­
marraige, but I advocate it on the board ground of individual 
liberty of choice and not on account of immorality, possible 
or contingent.** I have no daughter, but if I bad the 
misfortune to have a young widowed one in my house, I would 
have certainly tried my utmost to get her remarried." * 

* V1dyasagara by Chandicharan Bamrji. 



ADDENDA: 2 



TWO PAMPHLETS ON THE MARRIAGE OF 
HINDU WIDOWS, 

BY ESHWAR CHUNDER VIDYASAGAR, 1855. • 

TRULY has a British bard said: 

Without the sigh from partial beauty won, 
Oh I what were men !-a world without the sun. 

Truly is the influence of women on the progress of civiliza­
tion and the refinement of the stream of life appreciated and 
acknowledged. Truly is she looked upon as the beacon-the 
eynosure and the developer of the moral man. But one, who 
looks through the vista of ages, cannot but lament the loss to 
humanity from the position, which she has been allowed to 
hold. Go wherever we will, to hoary Egypt, the cradle of 
civilization, to India the land of the Rishis, where Valmic and 
Vyas lived and sung, to Greece where philosophy is said to 
have been brought down from heaven, or to the countries 
where Confucius philosophized, and the Religion of Christ 
shed its benign influence, the condition of woman was not, 
we will find, what it should have been, Legally, socially and 
morally there was no recognition of her individuality. We fail 
to see that she inspired the poet, kindled the warrior, or 
absorbed the attention of the historian and jurist as being the 
prt>dominant element in the diffusion of humanizing influences 
on society. Nor do we find that, in the domestic concerns of 
life, she commanded that importance which was due to her as 
the evoker, the fashioner and modeller of the inner man. The 
restrictions imposed upon her personal freedom, hampered 
the evolution of her faculties, which it was intended should be 
fully called forth to meet the ends of her creation, and 
necessarily prevented her from acting as the moral agent in the 
domestic and social relations of life. This bas in no small 
degree told on the progressive state of man. 

It is not our intention to enter into details, to portray the 

* Reprinted from : The Calcntta Review vol-25, ( 1855) PP 351·368, 
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-condition of woman in different countries, but we will just 
advert to a few facts bearing upon this question. It is indeed 
.a matter of surprize that even Plato thought that "a woman's 
virtue may be summed up in a few words, for she has only to 
manage the house well, keeping"what there is in it and obeying 
her husband," and that his "ideal of social existence involved 

-a community of wives." A Greek wife was never brought to 
·society; and was considered more ·•a~ a necessary helpmate 
than as an agreeable companion." With respect to the 
Athenian females, ''they seem to have been destitute of an 
mental culture and refinement,'' and the laws of Lycurgus, 
under which the Spartan women lhed, ''aimed almost 

. exclusively at physical results.'' In Rome the picture was 
cheering. Plutarch states that ''among no people of the world 

· where wives so highly honored as in Rome,'' where polygamy 
and seclusion were unknown, and it is stated that in Rome 
"woman occupied a place far more elevated than that since 

. assigned to her by Christian Governments.''* 
In India a daughter was regarded "as the highest object 

. of tenderness''. (Menu IV, 185,) and according to Mahanirban 
Tantra she should be maintained and educated with every 

-care. Females were permitted to read aJl works except the 
Vedas. Dr. Wilson states that Vyas "reflecting that these 
works (Vedas) may not be accessible to women and sudras and 
mixed castes, composed the Bharat for the purpose of placing 
religious knowledge within their reach". Marriages of females 
were contracted generally before they reached the age of 

·puberty, and among the Kattris, the practice of Swayambara 
or choosing a husband from among a number invited for the 
purpose, prevailed. It is evident from Sanscrit works that 
females were jealously guarded, and in no state of life were 
they independent. But at the same time there was no want 
of the feeling that it is the moral and not the physical means , 

* Westminster Review, for October. 1855. '£his ls a most partial 
statement, made by one utterly ignorant of the true nature of 
Christian Civilisation, and as ignorant of the true position of the 
Roman Matron.-Ep, 
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that serve as a safeguard against temptation. Menu (IX., 12.) 
says "by close confinement at home, even under an affectionate· 
and observant guardian, they are not secure ; but those· 
women are truly secure who are guided by their own good. 
inclinations.'' Again "no man indeed can wholly restrain 
women by violent measures ; but by these expedients they may 
be restrained ; Let the husband keep his wife employed in the 
collection and expenditure of wealth, in purification and 
female duty, in the preparation of daily food and the super­
intendence of household utensils.'' 

Hindu females were however not so much secluded as is 
generally thought, for we find proofs of their "appearance 
openly in public at religious and other festivals and at games, 
and the admission of men other than their kinsmen their 
presence on various occasions," The description of wives Menu 
gives of a good and faithful wife is this, "She who deserts not 
her Jard but keeps in subjection to him, her heart, her speech, 
and her body, shaJl obtain his mansion in heaven." In most 
of the writings of the Hindus, woman appears to have been 
honored. Menu and the Mahabharat state, "Where females 
are honored, there the deities are pleased ; but where they 
are dishonored, their all religious acts become fruitless." Dr. 
Wilson says that ''in no nation of antiquity were women held 
in so much esteem as amongst the Hindus," The Mahanirban 
Tantra (8th Woolash) says, "A wife should never be chastized 
but nursed like a mother, and if chaste and loyal, should never 
be forsaken even under most triying circumstances." But love 
towards the wife could not be intense or pure when polygamy 
was tolerated, and we find it distinctly mentioned in Menu that 
in certain cases a man could take another wife."' The present 
practice of Coolin Brahmin polygamy is however of modern 
origin, and is not authorized in the Shasters. 

Another proof of females being held in estimation, is to be 

• Yagnawalcya says, a wife, who drinks spirituous liquors, is­
incurably sick, michievous, barren, makes use of offensive language. 
brings forth only female offspring and manifests hatred towards her 
husband, and may be superseded by another wife. 
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found in the Mahabharat, where it is stated that in default of 
a son, a daughter should be entrusted with the sceptre, and 
there are several historical notices of females having reigned in 
the different parts of India. 

We meet with several legal and historical proofs of the 
Hindus having made considerable advancement in civilization, 
but a careful examination of the state of society as it prevaiJed 
in ancient times, will lead one to conclude, that it was wanting 
in some essential elements of a due appreciation of the respect-
ive duties of man and woman. Their knowlege of human 
nature, though just and correct in many points, was far from 
being comprehensive, nor do they appear to have understood 
well the ends of society. It is for this reason that we notice 
with regret, the sev.::rity of their laws, especially with reference 
to their widows, and the practice of authorizing kinsmen and 
others, to beget children on them without marrying them, 
indicates an abnormal state of the Hindu mind. A woman be­
coming a widow at once sinks, as it were, into nothingness in 
her domestic and social circle, she has to lead an austere life 

' and the laws regarding her civil rights are calculated to bring 
her down to a low level. more especially if she has no issue. 
The repugnancy of the Hindus, however, to the marriage of 
their widows. is not entirely peculiar to them. We find it in 
no less an original and vigorous writer than in William 
Cobbett.* 

* He says "but though it is as lawful for a woman to take a ~econd 
husband as for a man to take a second wife, the cases are different 
and widely different in the eye of morality and of reason ; for, as 
adultery in the wife is a greater rffent'e than adultery in the husb!l.nd : 
as it is more gross as it includes prostitution, so a second marriage in 
the woman is more gross then in the men, and argues gre11t denciency 
in that delicacy that innate modesty, which after all is tile great 
charm, the charm of charms in the female sex. 

* * "' 
The usual apologies that e lone women wants a protector, that she 

cannot manage her estate. that she cannot carry on her business, that 
she wen ts a home for her children, all these apologies are not worth 
a straw, for what is the amount of them ? Why she surrenders her 
person to secure these ends I Advice to Young Men, p, 177, 
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The shaster relative to Hindu widows after the death of 
• their husbands, refers to three courses :-1st, Brahmacharja, 
-(practice of austerity) 2nd, Sohogomun, (immolation with the 
dead body of the husband.) 3rd, Punerbhobun, (re-marriage.) 

Sohogomun, or the rite of cremation, has been happily 
abolished in India. Leading an austere life is what every 
widow is enjoined to practice, and the marriage of Hindu 
widows seems to have ceased from time immemorial. We 
scarcely meet with any good historical proof of this custom 
having been observed by respectable people. The Ramayan 
mentions that, after the death of Balee and Ravana their 
younger brothers become the lords of their respective widows. 
This only proves that the younger brother, in the event of 
the death of the elder, could be wedded to his wodow. 
This custom still prevails at Orissa. The Mahabharat 
mentions that when Nala was missing, his wife Damawantee 
became again Swayambara, but this is explained by saying 
that the object of this procedure was to discover where 
Nala was, and expedite his return. We also find in the 
Mahabharat, that Vyasa was appointed to beget issue on the 
widows of Vichritabrija, and the sons so born were Dhritarastra 
and Pandu. The marriage of Arjuna with Woolovee (daughter 
of one Naga Rajah) is the only instance that we have met 
with. There are some who maintain that the marriage of a 
widow daughter of a Naga Rajah is no proof that the practice 
obtained among the twice-born classes. H appears, however, 
that among the lower classes, the practice has been in use. 
In Western India, the marriage of widows is called Gundharva 

Vivaha, or Natra. It prevailed in the dominions of Peshawar. 
"The Mon Baneyahs of Guzerat now settled in Malwa, and 
the Maroo or Joadpoor Brahmins have boldly introduced 
this happy change in their social' system." When Choitunya 
.appeared, he ''taught that widows might marry•'. 

We shall now proceed to give a few illustrations of the 
laws on the Marriwge of Hindu widows. The word Slzastva. 
means sanction, and the works from which that sanction is 
,derived are, 1st, the Vedas, 2nd, Smrites or Codes of Law, 
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and 3rd, Puranna or ancient chronicles. There are chiefly 
three descriptions of subjects which the work in question 
treat of, viz., 1st, spiritual matters ; 2nd, achar, or ceremonial 
and ethical laws ; 3rd, vybhara, or jurisprudence. The 
exposition of religion which we find in the Vedas, Smrites 
and Puranas, is different • and is left to men to adhere 
to that creed which they may think will most conduce to 
their spiritual welfare. with respect to achar or ceremonial 
and ethical laws, what the Vedas, Smrites and Puranas 
concurrently enjoin is conclusive. In cases where they all 
disagree, the authority of the Vedas is considered sopreme. 
If on any point the Smrites and Puranas differ, the injunction 
of the former prevails. The vybhara or jurisprudence froms. 
the principal portion of the contents of Smrites. 

It is already well known that the Sanhitas or text works 
of smrites vary from eighteen to thirty-six. Next to the 
sanhitas, we heve the glosses, commentaries, and digests by a 
number of writers, which has led to the creation of five schools 
of law, now existing in Bengal, Benares. Mith ii a, Deccan and 
Marhatta. These schools all look up to the original Smrites 

' but they ''assign the preference to particular commentators 
and scholiasts." With reference to the Sanhitas, that of menu 
is the most comprehensive, and he is highly honored by name 
in the Veda itself, where it is declared that whatever Menu 
pronounced was a medicine for the soul and the sage 
Vrihaspati, now supposed over the planet Jupiter, says in his 
own law tract, "that Menu held the first rank among 
legif,lators, because he had expressed in bis own code the. 
whole sense of the Veda; and that no code was approved. 
which contradicted Menu." 

The Vedas are four in number, and principally treat of· 
"precepts and prayers.'' There are several Upanishads or 
branches of the Vedas. The following passage from Taitirya 

* In llengal and Mitbala, certain religious matters are regulatedi 
according to the Tantra. 
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sruti, one of the Upanishads, bears on the subject of the 
Marriage of Hindu widows :-

l'f~ ~~rf .... icr ~- ~~ CJRolfll@ cl~lJ~ 

i sillzt ~a' ZJ.=.=lct,f w.=tf iFTT ~): 
"' 

qfioZJZJ@ a~ntcfiT it cm) W~n ffi I 

As a chain is fastened round a sacrificial post, so may one· 
man marry two wives, but as one chain cannot be fastened 

round two sacrificial posts, so one woman cannot have 
two husbands. 

There js also another passage in the Vedas, which is-

Therefore one woman ought not to have several husbands 
at one time. 

The above two texts are apparently contradictory, and it is 
contended by some that according to the latter text, a woman 
may not have more than one husband at one time, but this 
docs not prevent her from so at different times, or in other 
words when the first husband is dead. 

Neelkunt the commentator of the Mahabharat, has however 
reconciled them. The foJiowing passage will be found in that 
wNk. Dhirgbatama said to his wife who was to abandon 
him:-

~ mJ@ i:i~~T 'flit ~ srffrfism I 

ttcfi ~ tt@ i=li~i llTcl~ tRTll~i:J.._ I 

-rd ;mil@ cfT aff'lrf ilm: SIICrf91rrl~ I ~\.I ~ ~ ~ 

~RI ~ i=llit q@~@ rf ~: I 

"From this day I enact that a woman should have only 
one husband as long as she lives, and whether he is alive or 
dead, if she goes to another man, she will doubtless be 
degraded." 

Neelkunt, in explaining the meaning of these verses, has. 

9 
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quoted the above two texts from the Vedas, and argues as 
follows:-

elf~~ er~ iij'(llT ~fi:a ~ c1~c1: ~ tffi~ ~@ ~~ 
~~ ~~a... ~ ~t;:rcfiqfcRc1sr~~ra... ~~a: sr1ac=c1Jvq 

frlq~qirfu: I 

Therefore one woman ought not to have several husbands 
at one time. The words ''at one time" may imply that she 
may have more than one husband at different times, or her 
inclination may prompt her to have more than one husband, 
which renders the above prohibition necessary (i.e. the precept 
of Dhirghatama, founded on the passage from Taitirya 
Sruti quoted above.) 

Menu, Narenda, Shanka, Lickita, Yagnawalcya and Harita, 
(authors of Sanhitas,) have all made mention of panervhus or 
twice-married women, Menu says "if she still be_a virgin, or 
if she left her husband and returns to him, she must again 
perform the nuptial ceremony either with her second or her 
deserted lord.'' Narenda divides them into three classes, 
Viz:-

1. ''A damsel not deflowered, but blemished by a previous 
marriage.'• 

2. "She who is given in marriage by her parents, duly 
considering the laws of districts and families, but through love 
accedes to another man." 

3. "She who is given by her spiritual parents to a sapinda 
of equal class on failure of brothers-in-law." 

Yagnawalcya says, "whether a virgin or deflowered, she 
who is again espoused with solemµ rights is a twice married 
woman, but she who slights her lord, and through carnal 
desire receives the embraces of another man equal in class, is 
an unchaste woman." 

According to Vasishtha, a damsel could be taken back 
from her husband if of contemptible birth, a eunuch or the 
like, if degraded or afflicted with epilepsy, vicious, tainted with 
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~hocking diseases and frequenter of harlots ; and Devola was 
-of opinion that a woman could marry again, if her husband 
were an abandoned sinner, a heretical mendicant, impotent, 
.degraded, or afflicted with phthisis, or long absent in a foreign 
.country. 

Of the twelve kinds of sons enumerated by several of the 
writers of Sanhitas, the son of a twice-married woman is one. 
He is called Punerbhava, whom Menu, Devola and Boudayana 
do not consider an heir (except to his father's property,) but a 
kinsman, while Yagnawalcya, Yama and Harita think that be 
.is both a kinsman and heir to his father as well as to all the 
-collaterals. His position with the eleven kinds of sons in the 
-order of inheritance to paternal property, is a point which 
does not appear to be settled, Menu assigns to him number 
,eleventh, Boudhayana tenth ; Devola eighth, Yama fourth, 
Yagnawalcya sixth and Harita third. The foregoing brief 
-synopsis will show that a twice-married woman and the son of 
.a twice-married woman were persons not altogether incognion 
.on this terra firma, and the very circumstance of there being 
legislation on the subject, is of itself a proof of the pracitice 
.having once prevailed. 

Let us now see what the sages enjoin as a rule of conduct 
-on this subject. Vishna says, "after the death of her husband, 
.a wife must practise the austerities, or ascend the pile after 
him,'' Catyayana says, "if d. woman deserting her husband's 
embrace, receive the caresses of another man, She is considered 
as despicable in this world.'' "Though her husband die guilty 
of many crimes, if she remein ever firm in virtuous conduct, 
obsequiously honoring her spiritual parents, and devoting 
herself to pious austerity after the death of her husband, that 
faithful widow is exalted to heaven as equal in virtue to 
Arundhati" ( wife of Bashista ). 

Menu says, "but a widow who from a wish to bear children, 
slights her deceased husband by marrying again, brings disgrace 
on herself here below, and shall be excluded from the seat 
-0f her lord." Chapter V., 161. "Issue begotten on a woman 
.by any other than her husband, is here declared to be no 
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progeny of hers: no more than a child begotten on the wife 
of another man belongs to the begetter, nor is a second 
husband allowed in any part of this code to a virtuous 
woman." Chapter V., 162. Again, such a commission to a 
brother or other near kinsmen, is nowhere mentioned in the 
nuptial texts of the Veda; nor is the marriage of a widow 
even named in the laws concerning marriage," Chapter IX., 
65. "This practice, fit only for cattle, is reprehended by 
learned Brahmins ; yet it is declared to have been the practice 
of men while Vena had sovereign power". Chapter JX., 66. 

Vrihaspati says "Appointment of kinsmen to beget 
children on widows or married women, when the husbands are· 
deceased or impotent, are mentioned by the sage Menu, but 
forbidden by himself with a view to the order of the four 
ages ; no such act can be legally done in this age by any other 
than the husband"-And Cullucbhatta, the commentator of 
Menu, states :-"consequently such appointments were 
permitted in the ages preceding the fourth, but forbidden in 
the present age, and Vena reigned in this period." According. 
to the Mahanirvan Tantra, however, the marriage of Hindu 
Widows with men of any caste can be done, but the Tantras 
are looked upon more as an authority in spiritual than in. 
social matters. 

We learn from the Bengal Spectator, that in 1756, Rajah 
Rajbullub Roy Bahadoor of Dacca, wishing to have his widow 
daughter married, consulted a numbar of pundits, who 
expressed an opinion that under the following sloke her 
marriage could be effected :-

ift~ -~ ml~ ~ :q q@ff qc11 I 

q?Jolfi~ rtt~~t qfu~-=l!) ~eltlfff 11 

Women are at liberty to marry again, if their husbands be· 
not heard of, if they die, become ascetics, impotent or 
degraded. 

The Rajah did not, however, act upon this opinion, and the 
question has for a long time been in a state of dormancy .. 
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·with the diffusion of English education in and out of the 
Presidency towns, there has been a perceptible, though rather 
a passive change in the ideas of the natives of subjects 
connected with their social institutions and a growing desire 
to effect reforms, has often been mirrored in the different 
newspapers, tracts and pamphlets, which have been a 
appearing from time to time. In social circles and coteries, 
the talk on the marriage of Hindu widows has not been 

,altogether wanting, and many a member of Old Bengal who 
some years ago used to be horrified and look aghast at such 

•conversation, became in time so reconciled and subdued as 
to lend a dull and passive hearing, and the only remark which 
has of late years been made by them is, that "there is no 
objection to adopting the practice, if we all be unanimous.'' 
Rajah Rammohun Ray, to whose exertions weare in some 
measure indebted for the suppression of the Suttee rite, was 
constantly spoken of in many a native family, as having gone 
to England with the avowed object of bringing about the 
marriage of Hindu widows, We do not know exactly how 
this impression got abroad, but it was so firm, especially in 
the female mind, that the old widows often jocularly talked 
of their marriage on the return of Rammohun Roy. We have 
heard that the subject of the marriage of Hindu widows 
-engaged the attention of Rajah Rammohun Roy, but have 
not as yet met with proofs as to whether he earnestly carried 
on the discussion, or made any efforts to influence public 
-opinion. 

In 1845, the British Indian Society corresponded with the 
·Dhurma Sabha and the Tuttwabodhinee Sabha on the subject 
of the marriage of Hindu widows. The latter association 
made no reply. The correspondence with the Dhurma Sabha 
was carried on for some time, but it led to no practical results. 
Last year may be called the great year of discussion and 
agitation on the subject of the marriage of Hindu widows. 

·Pundit Eshwar Chunder Vidyasagara, Principal of the Calcutta 
Sanscrit College, published a pamphlet, in which he quoted 
ithe very sloke which had been put into Rajah Rajbullub's 
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hands, and maintioned that the code of Parasara, from which· 
that Sloke was given, was applicalble to the Cali Yug, and­
the marriage of Hindu widows was therefore in accordance 
with the Shaster. 

The publication of this pamphlet created much sensation 
in and out of Calcutta, and also roused a great deal of party 
spirit. The Vidysagurit es sternly contending that the view 
expressed there was the correct one, while the Dhurma Sabhites 
resolutely reiterated-their conviction that the Shaster had not 
been fully examined. This casual conversation merged at last 
into settled opioions, and no Jess than thirty tracts were­
published at different times in reply to the pamphlet. 

The Principal of the Sanscrit College had now to fight 
single handed. He sat down wrapt in intense contemplation, 
and bringing all his knowledge of ancient lore and force of 
logic to bear upon the subject, he published a rejoinder, 
against which only two tracts have as yet appeared. The 
Bhascar (a weekly paper,) and the Tattwabodhinee Patrica have 
supported'the Principal, while the Masic Patrica has taken a 
more catholic and comprehensive view of the question, than 
we have as yet met with in any Bengalee work. 

We give every writer full credit for the best of intentions .. 
We appreciate the labors of those who are engaged in the­
good work of social reform. We feel sure that posterity wiU 
remtmber with gratitude, those who are directing their efforts 
properly to bring about a consummation so devoutly to be 
wished for. We think it however our duty at the same time· 
to express cur sentiments on the subject, 

The code of Parasara from which the sloke ip question is. 
quoted, is divided into twelve Chapters. The 1st Chapter 
treats of the convensation between Vysa and Parasara on the­
duties in the Cali Yug. The 2nd of the duties and occupations­
of a house-holder in the Cali Yug. The 3rd of the rules 
relating to mourning. The 4th. 5th and 6th of rules relating­
to penance in special cases. The 7th of rules relating to• 
to purification of articles. The 8th of rules relationg to­
penance sor killing cows, &c. The 9th Chapter, of exceptions.-
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and special rules as to penance for killing cows, &c. The 
10th Chapter of rules relating to penance for incestuous 
crimes. The 11th Chapter of rules relating to penance for 
eating forbideen food, also for eating with certain inferior 
castes. The 12th Chapter of rules relating to purfication in 
miscellaneous cases. The above statement of the contents of 
Parasara will show that his code is far from being complete. 
There is not a syllable as to the Vybhahara Kunda, nor are the 
requirements of the Achar Kunda sufficiently met. If the code 
of Parasara be the code for the Cali Yug, how are the different 
questions relative to caste, marriage, divorce. funerals, &c, to 
be settled ? By what authority are also the question as to 
inheritance, adoplion, gift, contract, &c, to be adjudged? It 
is contended that the code of Menu is intended for the Satya 
Yug, but we find that he (Chapter I, 86,) talks of what should 
be done in all the Yugs. 

We have already mentioned that there are five schools of 
law in India, viz., those at Bengal, Benares, Mithala, Deccan 
and Marhatta. For a list of the commentaries and digests 
held in estimation by these five schools of law, we refer our 
readers to the works, named below.• 

"A mere text book, ''says Mr. Ellis," is considered by 
India~ jurists as of very little use, or authority for the act ...... . 
'administration of justice ; it may almost be said that the only 
conclusive authorities are held to be the Siddhantas or 
conclusions of the authors of the objects and commentaries ; 
each school adhering of course to the siddhanta of its own 

authors." 
This appears to be the more necessary when we are told 

by Mr, ward, that, "with the exception of Menu, the entire 
work of no one of these sages has come down to the present 
time.'' 

• Macnaughten's Hindu Law, Vol. I., p. 21. Ellis on the Law 
Books of the Hindus (Transactions of the Msdres 1iten1y Sccie1y, 
part I.) Colebrooke's Preface to the hvo Treatises on the La,v of 
Inheritance, Strange'& Hindu Law, Vol. I., p, 313. A list of the Law 
Books of the Hindus will be found in Arthur Steel's Summary of the 

Laws and Customs of Hfndu Castes. fol. Bombay, 18~7. 
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In Bengal, the digest of Raghunandan and Prayaschitya 
Bibaka are considered leading authorities, and the marriage of 
Hindu widows is not allowed by them. They as well as 
Hemadri. Muddun Parijat, Neernyasindhoo an~ Vabhabara 
Mowooka stand on the authority of the Aditya Purana* 
Madhab Acharjea the commentator of . Parasara who has 
spoken of Menu to the following effect : ''no one has 
composed the Vedas, the four-headed Brahma is their 
rememberer, Menu in like manner remember~ Dharma at 
every kulpa," has expressed his opinion that the marriage of 
widows mentioned by Parasara is not applicable to the present 

age. 

This injunction of Parasara as to the second marriage of 
windows must be considered to apply to other Yugs. 

All the commentaries are based upon Menu. Rammhoun 
Roy in his Rights of Ancestral Property, says, "the natives of 
Bengal and those or the Upper Provinces believe alike in the 
sacred and authoritative character of the writings of Menu and 
of the other legislative saints.'' And it is stated in the •'Sum­
mary of the Laws nnd Customs of Hindu • Castes," ''that the 
books chiefly referred to in Wywasthas in the Decc~n, are 
the text books of Menu and Yagnawalcya; the Mitakshara or 
Vidyaneshara a commentary on the latter ; the Myookh, 
Niruna Sindhoo, Hemadree, Koustoob and Parasara Madhoo. 
This, we believe, means Parasara, as interpreted by Madhaub 
Archarjea apparently of the Benares school." 

Having stated our reasons against the reception of Parasara 
as the authority for the present age for the rejection of all 
Sanhitakars and commentators, we will now give the opinions 
of the English learned writers on the subject. 

* "What wae a duty in the first age must not, in all cases, be done 
in the fourth 1" among the things forbidden is "the second gift of a 
married woman whose husband has died before consummation and 
procreation on a brother's widow or wife." Jones' Moon, p, 864, 
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Sir Thomas Strange says, "long absence is considered by 
sages as equivalent to natural death." In a case of this kind 
indeed, authority exists to justify a wife in taking another 
husband, since the natural passion, (says Jagamath on a 
similar occassion) "implanted in the human race by the 
.divinity is not to be endured.'' But the texts of Devola 
ref erred to are considered as regarding past ages not the 
present, and at all events not as legalizing the act. Again, 
"a second husband being declared to be a thing not allowed to 
a virtuous woman in any part of the Hindu code, by which, 
when her husband is deceased, she is directed not even to 
pronounce the name of another man. That the prohibition is 
a sold at least as Menu appears from the references to his 
Institutes ; though from its being included in the enumeration 
of things forbibdden to be done in the present age, a time is 
implied when it did not exist. That second-marraige by women 
is practised in some of the lower castes is according to Hindu 
prejudices, no argument in their favor ; these castes being in 
many instance's not within the contemplation of the law." 

Arthur Steel in his Summary of the law and Custom of 
Hindu Castes, states, (in page 175) "among the Brahmins and 
higher castes in the case of the husband of the woman dying 
after marriage, though before the shanee has occurred, she is 
considered a widow and cannot re-marry." In page 170, he 
says, '·among the lower castes, widows and wives under 
curcumstances, are allowod to form the inferior contract 
termed nikah, pat, &c.'' Again in page 32, ''the second­
marriage of a wife or widow ( called pat by the Marhattas and 
Natra in Guzerat) is forbidden in the present age, at least to 
twice-born castes : See Menu, C. Dig., 273. But it is not 
forbidden to Sudras B. S." 

Macnaughten also says "second-marriages after the death 
of the husband first espoused are wholly unknown to the 
Hindu law ; though in practice among the inferior castes 
.nothing is so common.'' 

We have endeavoured to show that a fair and candid 
exposition of the Shasters, and the already received opinions 
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which are looked upon as authorities are opposed to the 
mariage of Hindu widows. We have come to this conclusion 
from an impartial consideretion of the subject. and if in this 
we are mistaken we shall be happy to be corrected. 

But it strikes us that if the social evils of this country are 
to be removed, the establishment of particular points as to 
whether they are allowed by the Shaster or not, cannot be 
productive of Substantial service to the cause. The Shaster, 
though written at different periods and embodying the results 
of considerable knowledge and experience, cannot be looked 
upon as the exponent of the eternal and immutable principles 
of right and justice in all its parts. It was written by human 
beings, and its inculcations, must be with reference to their 
peculiar education, predilections, peculiar views of things and 
the state of society in which they lived. It is possible that the 
legislation might have suited the age when it was made, 
but it cannot surely be intended for all the ages to come. 
The state of humanity is not stationary it changes- and with 
such changes, new features in the social system are discovered­
new wants are created, new evils have to be checked, and the 
legislation which suits a nomadic, monastic or military life 
cannot well meet requirements of an industrial and social life. 
Whatever legislation there may be in reference to the social 
institutions of the Hindus should be judged by other texts, 
They are themselves well aware that the legislation of their 
sages on many subjects is not in accordance with the principles 
of right. They must know well that the ligislation as to 
punishing the sudras for reading the Vedas or sitting with the 
Brabmins in the same bed is wrong, and has been but a dead 
letter. They need not be told that the legislation as to the 
penance for many acts done is not operative. Which then we 
ask is a better ground to stand upon-the authority of ancient 
codes which in many parts are at variance with justice, or the 
authority of the enternal, immutable, unmistakeable prin­
ciples of natural reason and right, the standard of virtue which 
the Shasters profess to represent? It is possible that the 
authority of the Shaster, if rendered subservient to the 
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determination of a question, may be productive of immediate 
good results, but there can be no mistake that it will be on an 
insecure basis to be shaken by an ordinary blast, while the­
sanction of the moral principles rightly inculcated and applied, 
cannot but eventually triumph. They carry with themselves 
the seeds which slowly but surely germinate and when they 
fructify they weather every storm and stand firm with the 
might of an oak. 

If our native friends are at all anxious to bring about 
social reforms, they must bear in mind that this can be most 
efficaciously effected by the diffusion of moral influence. The· 
ancient writings may be ransacked-authorities collected, 
elucidations and illustrations given-the force of logic used, 
the subtleties of a dialectician displayed. But as long as the· 
ground is not manured as long as the preparatory processes 
are not gone through as long as the labors of cultivation are 
not systematically attended to, the husbandman ought not to 
indulge in the expectation of reaping his harvest. 

In Bengal there has been a great deal of talk, discussion 
and writing, on the subject of Widow Marriage, The argu­
ments used on different occasions are almost the same. They 
refer to prostitution and abortion. We have reason to believe 
that there is a great deal of chastity among the widows in the 
middle class, though we do not deny that the above two evils 
prevail, but to what extent it is difficult to state, in the abscence 
of statistics. our native friends are also well aware that the 
state of coerced celibacy is an unnatural state whether it refers 
to man or woman - that this unnatural state does in no way· 
promote domestic or social happiness, but is attended- with 
unhappy results-that every being living in this unnatural state 
is precluded from being useful to society, and to all intents 
and purposes dies a social death- nor need we tell them that 
no country where women are degraded can socially and 
morally advance. We consider the deprivation of Hindu 
widows of the freedom to marry, an unjust prohibition, and is 
calculated to operate prejudically on their elevation as rational 
and moral beings. 
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But the question as to the marriage of Hindu widows refers 
more to Hindu women than to men, and if Hindu women are 
to be freed from restrictions upon their freedom, and elevated, 
it is necessary that they should receive in the first instance the 
benefits of a good sound education. Now when we institute 
an enquiry as to what has been done for the elightenment of 
females, we find, that although their education has been 
<:arried on in some parts of Bengal on a limited scale, yet the 
results are not likely to be such as to lead to any immediate 
£ubstantial reforms. The serious drawbacks on the education 
of females are, that if they are sent to a school they are with­
<irawn at an early age when they are married, and the elder 
females with whom they have to associate, being generally 
illiterate, do not at all sympathize with them, but, on the 
contrary, discourage them in the acquisition of knowledge. 
What may be learned at school or elsewhere is thus in many 
instances almost thrown away and lost. 

We have recently advocated in the pages of this Review,* 
the Zenana education through English Governesses. This 
system appears· to us to be well suited to the domestic cons­
titution of the • natives who are opposed to public education, 
on the ground that it is calculated to interef ere with the 
exercise of "gentler virtues." One great recommendation in 
the Zenana system is that it throws the younger as well as elder 
native females upon the society of Christian ladies, which can­
not but be improving to the former. We think that the habi­
tual association of native females with good European Gover­
nesses will exercise a more healthy influence on the former, 
than a mere smattering of Bengali or English. Interesting 
conversations on subjects of practical are calculated to 
promote thought and enquiry and thus gradually, though 
insensibly, advance the cause of truth. At the same time, we 
hope, we will not be considered as in any way depreciating 
the utility of knowledge through books, which very often have 
to be converted into the staple of the conversation. 

* See previous Number. 
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It is very much to be regretted that a good series of books 
in Bengali, specially intended for females, is still a desideratum. 
These books should aim more at things than words-they 
should contain iessons so arranged, as gradually to exercise 
the difierent faculties which it is necessary to develop, that the 
readers may possess a good judgment, right feelings, and 
above all, quiet but fervent piety, As yet no efforts of the 
kind have been_ directed. The temptation to imitation is so 
great, that before crawlin is practised. runing is thought of­
before the reading book is gone throug, the piano engrosses. 
the mind. The change in the female mind is scarcely marked 
by any new phases, and if there be any passive change in ideas~ 
it does not arise in the majority of cases from conviction; but 
from a spirit of compromise. 

We are by no means surprized at such results. We know 
too well that the education of males has been, and is being 
still conducted in the Government institutions on erroneous 
principles. The principal characteristic of that system is 
CRAMMING. In every branch of instruction, memory is 
wonderfully exercised. The exercise of reasoning is not 
adequately carried on, and the manner in which the boys are 
generally taught does not force them to think. These are the 
leading features of the intellectual education. As to moral 
and religious education the result is nil. When the system of 
education is such, what influence can it have on those who 
receive it, or on the females with whom they associate ? As 
an unhealthy effect of such education, we find in our native 
friends a want of earnestness in doing their best to secure a 
"happy home." How few there are who habitually spend the 
evenings with their family in interesting and instructive 
conversation ! Alas, the temptation for the bottle is so 
strong, that intellectuality and the play of the gentler emotions. 
must succumb to sensuality ! 

Under such circumstances, we entertain serious doubts, as. 
to whether any great social reform can be immediately 
effected. It is possible that the force of the present agitation, 
or the pressure of influence, may bring about one or two-
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marriages of widows, but when there is no good male edu­
•Cation, using that word in its only true sense, when the females 
are so far behind, when the duty of raising them is no practi­
cally appreciated, where are the elements for sustained and 
continuous action ? It remains therefore to be seen whether 
the proposed innovation only requires an outlet, whether it 
will burst forth and roll on, meandering through fields and 
meadows and spreading fertility and verdure, or whether it 
will stand still, be checked in its career, and forced to recede. 
We shall be ageeably surprized if we are disappointed, but 
we judge of probable effects from well known causes. 

A petition having been presented to the Legislative Coun­
-cil by a portion of the native community, headed by Baboo 
Joykissen Mookerjea of Bali, together with a bill for the 
removal of legal impediments to the marriage of Hindu 
widows, Mr. John Peter Grant introduced that bill in Novem­
ber last. He was supported by Sir James Colville and Mr. 
LeGeyt, Member on behalf of the Goverment of Bombay. 
The bill has not yet been read for the second time ; one 
petition from certain natives of Bombay, and one from the 
Rajah and a number of inhabitants of Krishnagore have since 
been presented in support of the bill, The orthodox portion 
of the community, at the head of which stands Rajah Radha­
kaunt Bahadoor, have and a public Meeting, at which it was 
resolved to memorialize the Legislative Council, and Home 
Authorities, if necessary against Mr. Grant's bill, on the 
_ground of its being a direct interference with the religious 
usages of the country. It does not appear that matters have 
since much progressed. 

The bill in question consists of a preamble, and two 
sections, which appear to us to be defective. Section I. of the 
proposed bill is as follows :-"No marriage contracted 
between Hindus shall be deemed invalid or the issue there of 

' illegitimate, by reason of the woman having been previously 
married or betrothed to another person since deceased, any 
custom or interpretation of the Hindu law to the contrary not 
withstanding.'' 
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We regret to notice several important omissions in this 

·section. 
I. There is no definition of a valid widow marriage. 

When the existing law is diametrically opposed to such 
marriage, it is quite possible that the facts of the marriage may 
be often disputed in a Court of Justice, and the law should 
therefore define what would constitute valid widow marriage. 
The modes of solemnization may be left to the parties them­
selves, who will act according to their convictions, and with 
this the Legislature has nothing to do, but they are bound to 
law down what procedure would make the marriage valid. 

2. Hindu girls are now married at the age of seven or eight 
and ther are many who become widows at that age. The 
section does not state at what age they to be married. When 
the Government is about to legislate on the marriage of Hindu 
widows, they have a right to legislate in the best way they can. 
We are clearly of opinion that no widow oughb to be married, 
unless she arrives at her majority. as it necessary that she 
should have a clear conception of her new sphere of life, and 
be able to act as a consenting or diesenting party in a matter 
.so deeply affecting her interests. 

3. We also fail to notices the absence of information on 
the following points, I., Can a widow marry at her own dis­
cretion or is the consent of her parents or guardian necessary ? 
II., Whether a widow can be married to a man who has 
.already one or more wives living at the time. III., Whether 
.she can be married-to one who is of a different caste, 

Sec. 2nd of the proposed bill declares all rights and 
interests, which any widow may by law in her deceased 
husband's estate, either by way of maintenance, or by inheri­
tance, shall upon her second marriage, cease and determine 
,as if she had tllen died, and the next heirs of such deceased 
husband then living, shall there upon succed to such estate, 
provided that nothing in this section shall affect the rights and 
interests of any widow in any estate or other property, to which 
she may have succeeded or become entitled under the will of 
her late husband, or in an estate or other property which she 
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may have inherited from her own relations, or in any stridhun· 
or other property acquired by her, either during the life time­
of her late husband or after his death." 

The objections to this section are-
lst. That it would punish the widow by entailing on her 

the forfeiture of her interest in her deceased husband's pro­
perty if she married. while she would be protected under the 
lex loci Act in the enjoyment of that property if she led an 

immoral life.* 
2nd. If a Hindu widow, renounces her religion and 

marries, her civil rights are not affected, because of lex loci 
Act, but if continuing a Hindu, she marries. she forfeits her 
righrs. This clearly amounts ro a punishment for her 
adhering to a religion, which she conscientiously believes to be 
true. It affords us pleasure to state that another petition 
embodying the above views, and submitting a sketch of 
marriage act, is shortly to be submitted by a section of the 
native community, and we sincerely hope that it will receive 
that attention which its importance warrants. We really think 
that the legislation on the subject of widow marriage ought to 
be on sound principles-on principles which may give full justice 
to the Hindu woman, and conduce to the establishment of· 
her identity. 

5S~G,q 
i • n :·1£ .. 

* Doe dem Saummoney ~Dossee, vs, Nemychurn Doss, Bell and: 
Taylor's Reports of the Supreme Court, Calcutta. Vol, 2, P• 800, 
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