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INTRODUCTION

‘The present work is a summary of Iswarchandra Vidya-
sagara’s two tracts in Bengali on the much-debated question
of the marriage of Hindu widows. The first of these tracts
was published in January, 1855, and the second in October of
the same year, the latter being-a well-documented, fervently
argued reply to his academic adversaries who sought to ridicule
him into silence.

For a full realization of the impact of these tracts on
Bengali society a peep into history is needed. It will help to
have a view of the milieu that brought the problem to surface
-and necessiated governmental action for its solution. All
innovations and changes arise, as the social scientists point out,
from a shift in the collective situation, or from a change in
relationships between groups or between individuals and
groups. The commercial invasion of India by European trading
-companies and its ultimate conquest by England saw the
tradition-bound, closed, and usually introvert Indian society
terribly shaken in its foundations. This caused a great stir
-and an irresistible shift in the collective situation, leading to
new assimitative efforts, to a new mode of perception. The
Europeans who came to India in the 18th and early 19th
«centuries had the heritage of the Renaissance behind them and
also of two centuries of scientific progress. People who came
in their contact, as agents, interpreters, assistants or servants,
-could not but be impressed by their way of life and secularized
thinking. Imperceptible radiation of ideas was bound to
occur, even when there was no intentional tutoring. And
tutoring began with the start and spread of English education,
which brought into existence a large number of colonial
intellectuals. mostly converts to westernism. The colonial
economic system which tied the Indian plough to the wheels of
capitalist development in England, broke the isolated character
of the Indian village, and the spell of introvert world outlook
'was definitely lost. In course of time, the gradual dawning of
the cosmopolitan sense of human reality became perceptible.

«
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One noticeable trait of an introvert society is that it often:
internalizes its dormant energies for outward action, and that,
thus internalized, it finds expression in cruel aggressiveness-
towards a section of its members or towards individuals. In
India this found outlet in aggression towards married women,
for whom the choice lay beiween burning at the funeral pyre
of their dead husbands or living in a state of coerced celibacy-
on the demise of their husbands. Denial of human dignity to:
countless human beings either lowly placed in the social
hierarchy or debarred entry within it was another easy outlet
for this aggressiveness. Now, the shift in the collective
situation following the impact of the West helped sensitive
young men to achieve a sort of emotional revolution, which
liberated them from accepted modes of thinking and at the
same time released a great amount of creative energy. The
twenties of the last century were convulsed with such loud-
mouthed declarations as “nothing can surpass Hinduism in its.
incentive to evil-doing and in its power to deny peace and
bappiness to people ; and nothing can desist us from our
determination to destroy such an irrational religion” (Saying of
Madhab Chandra Mullik, one of the fisrt students of the Hindy
School;. The practice of Sati or burning wives alive with tpe.
corpses of their husbands was decried, long ago, by Akbar g
revolting, by the Europeans as irrational and inhuman. Angry
vioces were raised by the newly emerged intellectuals against jt
and urging for its abolition, which was done through goverp-
mental intervention by Act XVII of 1829. This law saved
married women from a compulsive death, but did not grant
them the right of fruitful entrance into life. The question of
their remarriage. therefore, began to assume importance and

demand acceptance by society. History, silently, was preparing.
the soil for that too.

[ 3 * *

Sporadic efforts for the marriage of widows had formerly
been made by influential people at individual levels, but with-
out success. One such attempt was made by Raja Rajballav of
Vikrampur (Dac::a) as far back asin the middle of the 18th.
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century. He, contemplating the marriage of his widowed
early teen-aged daughter, enlisted the support of a good
number of scholars considered authorities on Hindu scriptures.
and law, and afterwards sent a delegation of pundits to the
Court of Raja Krishna Chandra of Nabadwip for his support
and, through his instrumentality, for that of the pundits
enjoying his patronage. But the delegation had to return
empty-handed, mocked and abused. The Nabadwip, pundits.
conceded the point that there was nothing prohibitory in the
shastras against such marriages, but yet these could not be
approved since they militate against time-honoured custom.
It has to be noted that as the pundits had to depend on the
aristocracy of wealth for their sustenance they could hardly act
contrary to the wishes of their benefactors, and that many of
them were only too willing to sacrifice academic honesty to
practical consideration. One or two instances would be just.
in point. One Shyamacharan Das, a blacksmith of Calcutta,
approached reputed pundits for permission to give his widowed:
daughter in marriage. All the distinguished pundits inclu-
ding Muktaram Vidyabagis, Bhabasankar Vidyaratna, Kasi-
nath Tarkalankar and Ramtanu Tarkasiddhanta declared
unequivocally that it was permissible according to shastric
provisions ; but all of them, subsequently, stood firmly against
it. The conduct of Bhabasankar Vidyaratna was disgraceful
to the extreme. In an intellectual disputation he, arguing
in favour of widow-marriage, defeated Brajanath Vidyaratna
of Nabadwip and was rewarded with a pair of costly
shawls by the zamindars of Shovabazar (Calcutta). But he
opposed it vehemently when Vidyasagar launched his
movement for marriage of widows.

Raja Srischandra of Krishnanagar organized a debate on
the subject. The pundits, in a bid to flatter the Raja, declared
that marriage of widows was not contrary to Hindu law, but
refused to come out with an open avowal for fear of loss of
academic prestige and public affront. In about 1845 a group
of wealthy men of Bowbazar (Calcutta) made a vain attempt to
celebrate the marriage of a widow. But in 1851-52 Sambad
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Prabhakar, of which the poet Iswarchandra Gupta was the
editor, printed an amusing letter form a correspondent to the
effect that a clerk had eloped with a widow and married her.
The young Bengal radicals, mostly disciples of H. V. Derozio,
a teacher of the Hindu School, strongly advocated such
marriage in their journal, Bengal Spectator. So did the
Brahmos in their journal, Tattwabodhini Patrika. These debates,
speculations, daring advocacies, etc., like seismographic
records registered the pulse of the fluid collective situation.
The East India Company Government also devoted much
anxious thoughts to the subject. Indian Law Commission, of
which J. P. Grant ( afterwards Sir ) was the Secretary, sounded
in 1837 the Courts at Calcutta, Allahabad and Madras regard-
ing the advisability and judiciousness of a legal enactment to
legalize marriage of widows. The three Courts, in a sort of
consensus. cautioned the Government against such enactment,
since, they feared, it would be viewed as an infringement on
the religions rights of Hindus and would certainly alienate
them further. The Government, for the moment, drew its lipne
there. Leadership should therefore emerge from amongst the
people most concerned.

* * *

Vidyasagar provided that leadership. Keenly aware of the
challenge of the time as well as of the human condition, he
tackled the problem from the perspective of humanistic rationa-
lism. His early career as a reformer and organizer of education,
particularly female education, had already developed his
social personality, in which intellectual attainments united
happily with practical action, Although not a product of
English education in the sense the Hindu School boys were, he
embodied in himself, perhaps unconsciously, the intellectual
and humanistic seeds of European enlightenment, while his
personal-social experience told him to the immensity of a
widow’s ordeal. With his mother’s benedictions and father’s
approval, Vidyasagar determined to put and end to the in-
humanity to which the women in India in general and widows
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in particular were subjected. They were to be endowed with
rights which they, as individuals, were entitled to enjoy. And
rightly could he declare afterwards, “Widow marriage is the
highest thing of all that I have accomplished, and there is no
likelihood of my ever doing anything higher than that.”

For its accomplishment he adopted very cautious tactics.
First, he knew fully well that for the conviction of the people
shastric sanction in its favour has to be found out and the
approval of the community of pundits obtained. With that
end in view he ransacked the unimaginably vast range of Hindu
seriptures, commentaries, literary texts, etc., and found
irrefutable sanction in Parasara Samhijta. Secondly, to make
it socially acceptible the support of the nobility, the newly
wealthy as well as of the English-educated community has to
be enlisted, which the shift in the collective situation made
readily available. Thirdly, success in these two spheres led
logically to the third step, the government wasto be moved and
urged to legalize widow-marriage by an act of law.

Of course, it was not roses, roses all the way. His first
tract was published in January, 1855, causing an instant and
unprecedented stir. Two thousand copies were sold out within
a week, another three thousand were reprinted ; but these
having proved inadequate, further reprints were ordered, and
the figure ultimately reached a record number of 15,000 copies.
The arbiters of Hindu society could never be expected to
swallow without protest this sour pill, and they harnessed the
tallest of their pundits to action to controvert the arguments
of Vidyasagar. Calcutta, in the next few months, witnessed a
veritable battle of the books, as many as nine were written
by pundits, within the traditional fold, Pundits from Benares
even contributed a pamphlet. To these are to be added hosts
of essays, satirical sketches, limericks that jingled pungently
in derision, Vidyasagar replied to his critics in the second
tract with calm and patience characteristic of a dispassionate
investigator, and with additional proofs and documentation.
It is futile today to enter into the intricate maze of shastric
prescriptions and their bewildering commentaries. Suffice
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it is to remember that Vidyasagar succeeded in beating
orthodoxy with its own weapon, and specifica!ly quoted such
verses from various sources which sanctioned either remarriage
of married women under certain conditions, or dissolution of
marital ties under certain other conditions. The orthodox
school was pulpably at a disadvantage when its sheet-anchor
in authority, Madhavacharya, was exposed by Vidyasagar as
not infallible, since he had based his argument on verses
spurious in nature, as these could not be traced in the orginal.
The second tract ended with an impassioned appeal addressed
to his countrymen not to allow themselves to be misguided
by illusions, to awake to the realities of life, to follow shastric
injunctions with a free mind so that all evils, whatever their

shape or form, could be eliminated from the sphere of
life.

* » *

The battle of the books completed the polarization of social
forces. Friend and foe stood apart. Vidyasagar, now assured
of the support of the enlightened section of the comminity,
moved into the third phase of his campaign, and on October 4 |
1855, an appeal bearing signatures of 987 persons was sent t;
Government to legalize widow-marriage. The appeal, intep-
alia, pointed out— )

2. That, in the opinion and firm belief of your petitioners,
this custom (i. e., prohibition of marriage of widows ) -
cruel and unnatural in itself, is highly prejudical to the,
interests of morality, and is otherwise fraught with the
most mischievous consequence to society’’.

5. That your petitioners and many other Hindus have
no objection of conscience to the marriage of widows, and
are prepared to disregard all objections to such marriages,
founded on social habit or on any scruple resulting from an
erroneoaus interpretation of religion’’,

#10. That such marriages are neither contrary to nature
nor prohibited by law or custom in any other country or-
by any other people in the world»,
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The dawning of the cosmopolitan sense of reality is clear.
Within the next six months more than a dozen other petitions
were submitted by eminent people from different parts of
Bengal with the same prayer. The notable among these were
petitions signed (1) by Maharaja Srischandra of Krishnanagar
and other dignitaries (26 signatures), (2) by Rajnarayan Basu,
the esteemed Brahmo leader from Midnapore and other
distinguished citizens. (3) by young Bengal radicals of Calcutta
(375 signatures), (4) by prominent liberal leaders of Calcuita
including Sibachandra Deb, Pearicharan Sarkar, Digambar
Mitra Bhabanath Sen, Ramnarayan Tarkaratna and others
(685 signatures), (5) by the zaminder of Santipur and local
pundits and gentry (531 signatures), (6) by the citizens of
Bankura and Burdwan, (7) by the Hindu citizens of Chittagong,
(8) by Madan Mohan Tarkalankar, Suresh Chandra Vidyaratna
und others from Murshedabad, (9) by the inhabitants
of Barasat and its neighbourhood (316 signatures:, ect. The
Mabharaja of Burdwan, then regarded as the number one man
in Bengal, also lent the weight of his support to the cause.

The then Government of India acted quickly. In
November, 1855, a Bill to legalize widow-marriage was
introduced in the Legislative Council, and in January 1856, it
was placed before the Select Committee. In consequence of
these Governmental steps the issue assumed a sort of national
dimension. Submissions, pro and con, began to flow in ; and
these came from Poona, Vinchoor. Satara, Secunderabad,
Surat, Dharwar, Bombay, Ahmedabad, Uttar Pradesh, and
many other places. From Bengal itself a mass-petition headed
by Raja Radhakanta Dev of Shovabazar (Calcutta) and bearing
the signatures of 36,763 persons was submitted strongly urging
the Govrnment not to interfere with Hindu social institutions by
any form of legislation, since such legislation would be calami-
tous to the petitioners’ familial relations, social life and
religious beliefs. Identical appeals were also sent from
Nadia, Tribeni, Bhatpara, Bansberia, and on behalf of the
professional interpreters of the dharmashastras. Such appeals
were, however destined by history to prove to be inconsequen-
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tial. And the desired enactment was made in July, 1856.
The legislation validating marriage of widows, the Government
proclaimed, “will interfere with the tenets of no human being ;
but it will prevent the tenets of one set of men from inflicting
misery and vice upon the families of their neighbours, who
-are of a different and more human persuation”.

* * *

But a legislation, however well-intentioned, is in itself
neither adequate nor forceful enough to act as social lever,
unless put to immediate practice. Vidyasagara’s campaign
scaled a new height when his friend Srischandra Vidyaratna
consented to become the hero of the first widow-marriage in
Calcutta, solemnized on December 7, 1856, with all the
paraphernalia and ritual usually observed in a Hindu marriage.
Within a very short period a few other widows also were given
to new husbands. Some liberal-minded literary men used
their pen and talent to popularize the cause, a couple of plays
were written and produced, none of which, excepting Umesh
Chandra Mitra’s Bidhava-Bibaha, had any pretentious claim
to dramatic excellence. It has, however, to be admitted that
although social resistance to widow-marriage, with the lapge
of time, showed signs of decline, the idea did not recejye
that diffused acceptance which was expected of it. Apqg it
was perhaps not against the current of prevalent social mggog
that Bankim Chandra, in the early seventies, wrote his famoys
novel The Poison Tree to demonstrate the evil that accryed
from widow-marriage, and found occasion to throw many ap
ill-conceived jibe at Vidyasagar.

Vidyasagar was, let it be repeated, a man of a sterner
mettle, Success in this campaign was to him the greatest
achievement of his career. His recklessness in a matter like
this knew no bounds, and he was prepared even to lay down
his life should circumstances demanded it. He ran into high
debts in organizing and financing such marriages, and was
virtually excomunicated by relatives and even friends (for
which he cared not a straw); and while his single-minded
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courage gained the gratitude of millions and of posterity, his
immediate reward was the filthy slander and constant threats.
to life from the enemies of widow-marriage. But yet never for
a day did he vacillate, never did be feel tired and exhausted
in his fight against whatever was inert and dead and ossified.

Viewed in retrospect, however, it appears that the Young
Bengal intellectuals, like Kishori Chand Mitra, Pearychand
Mitra, Rashik Krishna Mullik and Radhanath Sikdar, had a
clearer grasp of the issue in question than Vidyasagar. For
one thing, they argued, widow-marriage would be something
novel and absolutely a new facter in the Hindu social system.
Persons of different aptitudes and testes would be seen
employing different modes for its solemnization ; and its
validity might even be contested in a court of law. Hence a
legislation on it should specifically define what would constitute
the validity of a widow-marriage. Further, to prevent its being
contested in a court of justice, they suggested a contractual
agreement between the parties concerned to be registered within
six months from the date of solemnization before public
officials appointed by the Government for the purpose.
Another point, also articvlated by them, was that no widow
should be given in marriage who had not attained puberty.
(Both of these points have been reiterated and advocated for
acceptance in the essay from the Calcutta Review reprinted in
this book.) Then, there was the intricate and vexed problem
of inheritance.

Vidyasagar’s petition was silent on these points. Perhaps.
his multiple preoccupations did not allow him much time to-
ponder these problems. The Young Bengal intellectuals, on
the other hand, by focussing attention on them did not
only anticipate the Civil Marriage Act of 1872, but indirectly
pleaded for legislation to abolish the superstitious practice of
child-marriage. It, however, did not take long for Vidyasagar
to learn from experience, when he was deceived by the knavery
of lechers, who took both money and widows from Vidyasagar
and practised polygamy. To prevent such deceptions he
afterwards insisted that parties to such marriages should enter
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into an agreement, in which the husband expressed his
willingness to pay adequate alimony to his wife in case she
decided to live separately from him on the ground of his
taking another wife, and also agreed that she and her children
would not be barred from inheriting his property

This is how Vidyasagar, in the absence of an explicit code,
‘sought to cross rough hurdles presented by reality.

L * L4

That he was conscience of the society of his day admits of
no contradiction. But when his campaign for widow-
marriage is put into a wider perspective, some intriguing
questions immediately crop up. The challenge inherent in the
confrontation with the West and the consolidation of the
colonial political system necessitated re-formulation of the
goals and objectives of India’s social and political life. Now,
in a shifting collective situation this act of re-formulation
could be done only in its own terms, i.e , through moderniza~
tion in both its material and ideational connotations. In the
ideational field modernization implied a release from all kinds
of obscurantist thinking and an acceptance of the principles
of truth and rationalism. It further implied a dawning of the
individual’s consciousness of himself as a person, involved in
the affairs of life with specific rights and obligations,
Moreover, there was the question of national liberation, and
along with it the end of overlordism of the zaminders in the
economic and social life of the land.

Viewed in the background of these larger issues, the
marriage of widows appears to be a problem of only
peripheral importance. It was not a national question, since
it did not concern the Indian people as a whole, but affected
only the Hindus, and of the Hindus only the upper castes, the
Brahmans, Kayasthas, etc, Among the inferior castes widow-
marriages wcre a common practice. The Hindu upper castes
formed only a fraction of the population, and hence a problem
touching their lot was only a minority problem. Hindu lower
castes and the non-Hindus were not at all bothered with it.
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It, therefore, appears perplexing why Vidyasagar, with his
uncommon drive for action, should exhaust himself on a minor
issue, His campaign loses edge when one remembers that it
did not aim at removing the drawbacks inherent in Hindu

- marriages as a social institution, since no guarantee was held
out for women to opt out of the marital ties or pray for its
dissolution should circumstances so demand. Nor does his
writing exhibit any awareness of the growing political aspiration
of the people.

Yet, the qualitative intent of his campaign should not be
missed. It reveals a new attitude towards women, which was
alien to medieval obscurantism and is a product of modernism,
It is the re-discovery and recognition of human dignity in
India’s womenfolk, in whom the spark of human personality
was long extinguished. Indeed, Indian societal structure did
never recognize an independent status for the humanity of man
or woman as an end in themselves. Vidyasagar, in whose
personality masculine aggressiveness combined fruitfully with
feminine tenderness, assessed every social problem in the
light of human values and aspirations. From that angle it
may be affirmed that he, through his social reform and
education campaigns, was striving to rebuild the tradition of
humanism in India. While orthodox Hindus were desperately
trying to protect their obsolete customs from the tyranny of
English laws, Vidyasagar was invoking those very Jaws for
taking men away from the clutches of obscurantism and into
the field of concrete social reations. Seen thus, his work
assumes tremendous social significance ; indeed, Bengali social
history does not provide any other record of a struggle against
orthodoxy.so spiritedly launched and won. And Madhusudan
Dutt, Bengal's epic Poet, did not err in poetic exaggeration
when described Vidyasagar as ‘“one of nature’s noble men”
and as the ‘““greatest Bengali’™.

* * *

The article from the Calcutta Review, included in this

volume, throws penetrating light on the intellectual climate as
it obtained at the time of the genesis and spreadof Vidyasagar’s
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campaign, Academically, it does not see eye to eye with him.
and stands by shastras that disfavoured widow-marriage.

But, the article continued, human evolution did not end
with the shastras. These, written by men themselves products
of a particular culture-context, could not claim to have
legislated for all humanity, or to have enjoined principles
eterpal and immutable in themselves. A different culture-
context demanded a new social legislation. Dynamics of social
evolution, while insisting on the formulation of new code to
guide human behaviour at a given period, discarded many a
code that had served its purposc and was dead and forgotten.
The shastric conception of a man’s or woman’s right could no
longer be taken as infallible, since it ill served the aspiration
of an individual of the 19th century, who had absorbed,
professed and stood by the humanist ideology of the West

But for a movement like Vidyasagar’s to succeed and cut
deep into the roots of prejudices, argues the journal, it was
pecessary to set the minds of men and women free from
adherence to obscurantist notions by means of education and
diffusion of sound moral influence and ideas. Elevation of
women in general and of widows in particular demangeq
simultaneous elevation of men too; for until and unless g
liberal education broadened the minds of men and liberated
them from bondage to custom, no real fructification of the
movement could be expected, nor resistance from orthodoxy
successfully combated. The journal, arguing from the logical
structure of rationalism and individual freedom, advocated
the widow’s right to marry, and urged the English-educated
class to create proper familial and social situation, which,
with the individual’s rights and privileges gladly sanctioned,
might turn the rather gloomy Bengali homes into bright spots
of happiness.

A hope well cherished, but yet to be fulfilled

Arabinda Podder



MARRTAGE OF HINDU WIDOWS

PREFACE

In January 1855, T published a small pamphlet in Bengali
on the marriage of Hindu Widows, with the view to prove that
it was sanctioned by the Sastras, To this pamplet, replies
were given by many of my conntrymen. Instead of a rejoinder
to each of them I published, in October last. a second pamphlet
in the sams: language, in which I noticed the material objec-
tions of all my Replicants.

The subject under discussion being of a nature which con-
cerned my countrymen only, I had, as stated, published my
pamphlets in Bengali and had no intention to issue an English
version of them. But I was obliged to change my mind. Beacuse
I found that since the publication of my pamphlets, several
parties attempted to misrepresent thing to the English
public in Reviews and Journals. To these I was pressed by
my friends to reply, but as it appeared to me that my pam-
phlets met all the objections that might be urged against the
legality of the marriage of Hindu widows, I thought it best to
publish an English version of them, which I now lay respect-
fully before the English Public.

Other parties have again gone so far as to assert that in my
treatment of the subject, I have been influenced more by coms
passion towards the unfortunate widows of my country than by
a firm belief in their remarriage being consonant to the Sastras.
They have also said that to prove such consonance is an im-
possibility. It is true that I do feel compassion for our miser-
able widows but at the same time 1 may be permitted to state,
that I did not take up my pen before I was fully convinced
that the Sastras explicitly sanction their remarriage. This con-



ii

viction I have come to, after a diligent, dispassionate and
careful examination of the subject and I can now safely affirm,
that in the whole range of our orginal Smritis there is not one
single Text which can establish any thing to the contrary.

The translation is neither entire nor literal. The original
having been intended for the mass of the native population,
was written in a manner which would best suit their under-
standings. But as the English version has been prepared for a
different class of Readers, I have been obliged to omit several
passages in the second pamphlet to avoid repetition and occa-
sionally to add or alter other passages. to make the translation
suitable to them. For the same reason, several Chapters which
treat of comparatively unimportant points and may not be
interesting to the English Public, have been altogether omitted.
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HINDU WIDOWS

Many Hindus are now thoroughly convinced of the pernici-
ous consequences arising from the practice of prohibiting the
Marriage of widows, Many are already prepared to give their
widowed daughters. sisters, and other relations, in Marriage,
and thosc, who dare not go so far, acknowledge it to be most
desirable that this should be done.

Whether the marraige of widows is consonant to our Sastras,
is a question which. a short while ago, was discussed by some
of the principal Pandits of our country. But, unfortunately, our
modern Pandits, carried away in the heat of controversy, by a
passion for victory, become so eager to maintain their respective
dogmas that they entirely lose sight of the subject they are in-
vestigating ; and hence there is no hope of arriving at that truth
of any question by convening an assembly of Pandits and sett-
ing them to debate on it. At the discussion above alluded to,
each party considered itself victorious and its antagonist foiled.
It is easy, therefore, to conceive how the question was decided.
In fact, nothing was settled as to the point at issue. One great
object, however, has been gained, and that is that most people,
since that period, have been extremely anxious to ascertain the
truth of this matter. Perceiving this eagerness I have been led
to enquire into the subject ; and, in order to lay before the
public at large the result of my enquiries, I published this treat-
ise in the vernacular language of the country : so that after an
impartial examination the Hindu public may judge whether the
marriage of widows ought to be practised or not.



2 MARRIAGE OF HINDU WIDOWS

In entering upon this enquiry we should, first of all, consider
that, since the marriage of widows is a custom which has not
Prevailed among Hindus for many ages. in seeking to give our
widows in marraige we propose an innovation and are bound
to show that the custom is a proper one ; for if it be otherwise.
no man, having any regard for religion, would conscnt to its
introduction. It is, therefore, highly necessary to establish first
the propriety of this custom. But how is this to be done ? By
reasoning along ? No. For it will not be admitted by our
countrymen that MERE reasoning is applicable to such subjects.
The custom must have the sanction of the Sastras; for in
matters like this, the Sastras are the paramount authority among
Hindus, and such acts only as are conformable to them are
deemed proper. It must, therefore, first be settled, whether the

marriage of widows is a custom consonant or opposed to the
Sastras.

At the very outset of the enquiry as to whether the marriage
of widows is consonant or opposed to our Sastras. we find it
necessary to decide what are those Sastras, the sanction or pro-
hibition of which will determine the propriety or impropriety of
the practice. Certainly, Vyakarana (Grammar), Kavya (Poetry).
Alankara (Rhetoric),Darsana (Philosophy), and the like, are p¢
Sastras of this kind. It is only the works known as Dharma
Sastras, that is to say. the works comprising the whole body of
ceremonial and religious observances, moral duties, and munj.
cipal law, that are every where regarded as the Sastras to be
referred to in deciding such questions.

In the first chapter of the Yajnavalkya-Sanhita there is an
enumeration of what are called the Dharma Sastras ; namely,
gratifrsT grigamaer Al |
gAEEGFaE ATt FIeAIEAgIEaar 1|
quanRsAIaaE ffaar sgmant |
AN afass aFmETEEH: |

Manu. Atri, Vighnu, Harita, VYajnavalkya, Usana, Angira, Yama,
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Apastamha, Sambarta, Katyayana, Vrihaspati, Parasara, Vyasa,
Sankha, Likhita, Daksha, Gotoma, Satatapa, and Vasishtha, are the
authors of the Dharma Sastras.”

The Sastras Promulgated by these Rishis ( Sages ) are the
Dharma Sastras.* The peaple of India (Hindus) observe those
Dharmas (duties) which are enjoined in these Sastras ; and acts
are considerd proper or improper according as they are conso-
nant or opposed to these Dharma Sastras. Hence the marriage
of widows will be countenanced, if conformable, and repudiat-
ed if repugnant, to the Dharma Sastras.

Now it is to be considered whether all the Dharmas inculca-
ted in all the Dharm1i Sasiras are to be observed in all the
Yugas (Ages). There is a solution of this question in the first
chapter of the Dharma Sastra of Manu :

IR FIGN gAfeATIar FIRR |
el et A |

‘““Human power decreasing accordi.g to the Yugas, the Dharmas
of the Satya Yuga are one thing, those of the Treta another;the
Dhermas of the Dvapara are one thing, those of the Kali another.”

That is to say, the Dharmas, which the people of prior
Yugas practised cannot now be observed by the people of ihe
Kali Yuga, because human power decreases in every successive
Yuga. Men of the Treta Yuga had not the power of observing
the Dharmas of the Satya Yuga, those of the Dvapara could
not observe the Dharmas of either the Satya or Treta Yuga,
and those of the K1li Yuga lack strength to follow the Dharma
of the Satya, Treata, or Dvapara Yuga,

It clerly appears, then that the people of Kali Yuga are
unable to practise the Dharmas of the past Yugas; and the
question arises what are those Dharmas which the people of the
Kali Yuga are o observe. In the Dharma Sastra of Manu it is

* Besides these, the Sastcas Promulgated by Narada, Baudhayana,

and fourteen other Rislifs, are also reckoned as Dharma Sastras.
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merely stated that there are different Dharmas for tke different
Yugas ; but the Dharmas peculiar to the different Yugas have
not been specified. Neither in the Dharma Sastras of Atri,
Vishnu, Harita, and others, mention is made of these different
Dharmas. Certain Dharmas are indeed inculcated in these
Dharma Sastras ; but it is dificult to determine the Dharmas
which, owing to the decrease of human power in successive
Yugas, are appropriate to each Yuga. Itisin the Parasara
Sanhita only that there is an assignment of the Dharmas pecu-
liar to the differeat Yugas. Thus it is mentioned in the first
chapter of the Parasara Sanhita :

F g "RAl yntedEt Maar: &gdr: |
g1 argfafean ar armm: T3 |
‘““The Dharmas enjoined by Manu aie assigned to the Saty

those by Gotama, to the Treta ; thcse by Sankha and 1%
Dvapara; and those by Parasara, to the Kali Yuga.”

aYuvuga

hita to tte

That is, the people of the Satya, Treta and Dvapara, prac-
tised the Dharmas prescribed by Manu, Gotama, and Sankha
and Likhita, respectively ; and the people of the Kalj Yuga are
to observe the Dharmas Prescribed by Parasara*. It jg clear,
therefore, that as Parasara has prescribed the Dharmas of the

Kali Yuga, the people of the Kali Yuga ought to follow the
Dharmas prescribed by him.

On observing how Parasara Sanhita opens there will not

* It may be asked if the Dharma Sastras promulgated by Many
alone were to be followed in the Satya Yuga, that of Gotama alone in
the Treta, that of Sankha and Likhita alone in the Dvapara, and thay
of Parasara alone in the Kali VYuga, when are the Dharna Sastras
composed by the other eages to be observed ? But this question sdmits
of an easy solution. The Dharma Sastras of Manu of Gotama of Sankhgq
and Likhita, and of Parasara, are peculiar to the Satya, Treta,
Dvapara, and Kall respectively ; and such parts of the other Dharmag

Sastras as are not at variance with these prominent Sastras are to be
followed in those Yugas.
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remain the shadow of a doubt that its sole object is to promul

gate the Dharmas of the Kali Yuga.

~

it fgmeny 2acreaAted |
sqIgRFIMEARTEEe: 9 ||
AT fzd aed acAm wat i |
AR aq1a" a8 geaadgd ||
gegeal EfuaFacy afmgmanataa: |
gegara wgra: Afegfataara: )

q 91 geaacan: HY GFH IIFAZA_|
yenfeqaa wwsa i samE: gaisT=a_ ||
aGEd FAa: A5 EHATAHI AT |
=wlq o QEEFea nar aaRarand_||
ATAIGATAIAT  FAENAN |
ANIATWAT  FANIRAE, T
grafeRsry [ATATAGIA_ |
aeFeasA g 3 JeamiaanigEn_|
Jfen~afaqummed afeg e
gaiA AgeAA Afaneanamean_ |
FAFI e sageg wh: ag |
safaunfaais egfafa: angema_|
A GEQEAAGT GAWGEI: |

g GEAN FgIcardiar qiagga: |
s019: @WK 4 9 FasT gHaa: |

FaS FAACYTHI 3a18: 95 A2 9 _|
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G

afz smIfa & ufs Sger I<eacas |

9F U A QI TN OE 7@ ||
qar & wAar weAf arfien: swRaaar |

M fearsa aun Samar: St |

== facaias afaat: aer migaeaan
AT AT AFITHFAFAIRA 2 ||
FRAFAFARTS MATEHARS o
aEdFagal aral: agea fafaasa =
A1 A waei<en: Aanated T fawgarn:
HqeRq_wegeal geal: Fad ared g ||
gs7 geaf: &3 San gsa Au Fal g9 |
TEWgaR Friga ey &g |
sAIEAIFNA q qAged: IR |
seren fawd wig ged Tgay foeqad ||

‘In times of yore some Rishis thus addressed Vyasadeva : Declare to
us oh son of Satyavati, what are the Dharmas and Acharas ( practices)
beneficial to men in the Kali Yuga. Vyasadeva, on hearing these words
of the Rishis, said, as I know not the truth of all thinrgs, how shall 1
declare the Dharmas ? My father should be consulted on the subject.
Then the Richis, accompanying Vyasadeva, arrived at the retreat of
Parasara, Vyasadeva and the Rishis, with joined palms, circumamulated
saluted, and glorified Paragara, The great Rishi Parasara having wel-
cf)med them with a joyous heart and made enquiries, they informed
him of their own welfare, Afler which Vyasadeva said Oh Sire | I have
heard from you, the Dharmas peculiar to the Satys, Treta,and Dvapara
as prescribed by Manu and others ; what I have heard, I have not
forgotten. All the Dharmag originated in the Satya Yuga, all ¢f them
have expired in the Kalj Yuga. Declare, therefore, some of the
common Dharmas of the fonr Varnas ( castes), On the conclusion of

Vyasa’s speech, the great Rishi Parasara began to declare the Dharmas
in detail,’
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At the commencement of the 2nd chapter also of the Para-
sara Sanhita, there plainly appears a resolution to speak the
Dharmas peculiar to the Kali Yuga Thus ;—

TG TEEAEd SeRTa A g0 |
FE GIERT T8 AFAC@TAAREE_ 1|
d9agaeag qed GRS 497 )

‘“Now, I shall declare the I.harmas and Acharas to be practised by a
Grihastha ( Householder ) in the Kali Yuga, I shall first declare the
parcticable Dharmas common to the four Varnas (castes) and Asramas
(orders) as taught by Parasara.”

After all this, it can neither be denied nor questioned that
the Parasara Sanhita is the Dharma Sastra of the Kali Yuga.

Now, it should be enquired. what Dharmas have been
epjoined in the Parasara Sanhita for widows, We find in the
4th chapter of this work the following passage ;: —

As2 91 gafwa 13 9 afqd adt
paEEaeq A afiwen fdiad |
T3 wef a1 ARy sEe suattaar |

. 81 9aT |9 T A J Sl |
faa: MearsaF 7 arf shwrfa ama |
arq FIe I8 @ WK AT |

“*On ieceiving no tidings of a husband, on his demise,on his turning
an ascetle, on his being found impotent or on his degradation—under
any one of these five calamities, it is canonical for women to take
another husband, That woman, who on the decease of her husband
observes the Brahmacharya ( leads the life of austerities and priva-
tions ), attains heaven after death. She, who bu ns herself with her
deceased, husband, resldes in heaven for ¢s many Kalas or thousands
of years as there are hairs on the human body or thirty-five millions.”

Thus it appears that Parasara prescribes three rules for the
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conduct of a widow ; marriage, the observance of the Brahma-
charya and burning with the deceased husband. Among these,
the custom of concremation has been abolished by order of the
ruling authorities ; only two ways, therefore, have now been .
left for the widows ; they have the option of marrying or of
observeing the Brahmacharya, But in the Kali Yuga, it has
become extremely dithcult for widows to pass their lives in the
observance of the Brahmacharya, and itis for this reason,
that the Philanthropic Parasara has, in the first instance,
prescribed marriage. Be that as it may, what I wish to be
clearly understood is this—that as Parasara plainly prescribes
marriage as one of the duties of women in the Kali Yuga under
any one of the five above enumerated calamities, the marriage
of widows in the Kali Yuga is consonant to the Sastras.

It being seitled that the marriage ¢f widows in the Kali
Yuga is consonant to the Sastras we should now consider whe-
ther the son born of a widow on her remarriage, should be
called a Paunarbhava*. ‘| here is a solution of this question in
the Parasara Sanhita itself, Twelve different sorts of sons
were sanctioned by the Sastras in the former Yugas, but

Parasara has reduced their number to three for the Kali vuga
Thus s — '

=Ra: Fasrag o FHEAD: 4@ |

‘The Aurasa

(‘s0n of the bog birth ), th
adopted), ody or som by birth), the Dattay

of a ( son
and the Kritrima ( son made )t

" ]?;rasara, then, ordains three different sorts of sons in the
adl ugaé the son by birth, the son adopted. and {he son
made ; and makes no mention of the Paunarbhava, Byt as he

* A son born of a wq
man mariied a gsecond time. In the p jor ¥V
the Paunarbhav S p ior Yugas

A W8S considered ag an inferior sort of son.

T In the Text there appeays oy enumeration of four different sorts
of syns, but Nanda Pangis, in his Dattata Mimansa, has, by his
interpretation of th's passage, established that there are '

; ; only three
different sorts of sons in the Kalj Yuga, the son of the bo "y, the son
adopted, and the son made

I have followed his interpretation.
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has prescribed the marriage of widows, he has, in effect,
legalized the son born of a widow in lawful wedlock.

Now, the question to be decided is, whether this son should
be called Aurasa ( son of the body ), Dattaka ( son adopted ),
or Kritrima (son made). He can neither be called Dattaka nor
Kritrima for the son of another man, adopted agreeably to the
injunctions of the Sastras, is called Dattaka or Kritrima accord-
ing to the difference of the ritual observed during the adoption
But since the son, begotten by a man himself on the widow to
whom he is married is not another’s son, he can be designated.
by neither of those appellations. The definitions of Dattaka
(son adopted ) and Kritrima ( son made ), as given in the
Sastras, cannot be applied to the son begotten by a man
himself oa the widow married to him, but he falls under the
description of the Aurasa (son by birth). Thus ;—

arar faar & g=nat anfy: gEmfE
geal fadaw @ [ afom: ga =
*“I'he son given, according to the injunctions of the Sastras, by

either of his parents, with a contented mind, to a person of the same

caste, who has no male jssue, isthe Dattaka (son adopted) of the
donee ' ’

Qearq 93A1E o TuRNEEaTa_|
95 g <6 9 faRaeg w6 ) -

‘"He, who is endowed with filialvirtues and well acquainted with
merits and demerits, wheun affiilated by a person of the same class. is
ealled Kritrima (son made ).

€ g Hearary FaTcaRdfy an_|
ARG fAsATAI 9 Somateqan_i =

“'Whom a man himself has begotten on a wonian of the same class,
to whom he is married know him to be the Aurasa ( san of the body)
aud the first in rank.”

* Manu Ch. IX
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The INDICIA of an Aurasa ( son by birth ) as above set
forth, apply therefore, with full force to the son begotten by a

man himself on a widow of the same class to whom he is
wedded.

Since the Parasara Sanhita prescribes the marriage of
widows and out of twelve legalizes only three sorts of sons in
the Kali Yuga ; sinee INDICIA of the Dattaka ( son adopt-
ed ), and of the Kritrima ( son made ), do not apply to the son
born of a widow in lawful wedlock, while those of the Aurasa
( son by birth), apply to him with full force, we are authorized
to recognize him as the Aurasa or the son of the body. It can
by no means be established that Parasara intended to reckon
the son of a wedded widow in the Kali Yuga as a Paunorbhava
by which name such a son was designated in the former Yugas
and had it been necessary to give him the same designation in
the Kali Yuga, Parasara would certainly have included the
Paunarbhava in his enumeration of the different sorts of sons
in the Kali Yuga. But far from this. The term Paunarbhava is
not to be found in the Parasara Sanhita. There can be no
doubt, therefore, that in the Kali Yuga, the son begotten by a
person himself on the widow to whom he is wedded, instead
of being called Paunarbhava, will be reskoned as the Aurasa.

It being settled by the arguments above cited, that the
marriage of widows in the Kali Yuga is consonant to the
Sasiras, we should now enquire wheher in any Sastras, other
than the Parasara Sanhita, there is a prohibition of this
marriage in the Kali Yuga. For it is argued by many that the
marriage of widows was in vogue in the former Yugas, but has
been forbidden in the Kali Yuga. It should be remembered,
however, that in the'Parasara Sanhita the Dharmas appropria -
ted to the Kali Yuga only, have heen assigned ; and among
those Dharmas the marriage of widows has been prescribed in
the clearest manner. It can, therefore, never be maintained
that widows have been forbidden to marry in the Kali Yuga.
Under what authority this prohibitory dogma is upheld, is a
secret known only to the prohibitionists.
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Some people consider the texts of the Vrihannaradiya and
Aditya Puranas, quoted by the Smartta Bhattaaharya Raghu-
nandana ia his article on marriage, as prohibitory of the marri-
age of widows in the Kali Yuga. Those texts are therefore
cited here with an explanation of their meaning and purport.

Vrihannaradiya Purana,

QEEAETEA F13: 7 AYEH FAERAA
FaAmaaty Fragaaaeas |
3R gar=afadyged A

TiEIET a9l A1 AATHAPTHIA |
gamIEa Fear: gAafE awe = -
ATFHIS AGTST TRAZFAIFY |
HRISEATAIRA MAGoS Qa1 AGH_
A =i _Flagh asatmgaaiea: |

e
‘Sea-voyage ; turning an ascetic ; the marriage of twiceborn men
with damsels not of the same clsss ; procreation on a brother’s wife or
widow : the slaughter of cattle in the entertainment of a guest; the
repast on flesh-meat at funeral obsequios ; the entrance into the order
of a Vansprastha (hermit) ; the giving away of a damsel, a second time,
to a bridegroom, after she has been given to another ; Brahmacharya
continued for a long time; the sacrifice of a man, horse, or bull ;
walking on a pilgrimage till the pilgrim die are the Dharmas the
obsarvance of which has been foibidden by the Munis (sages) in the
Kali Yuga,

Now here in these texts can any passage be found forbid-
ding the marriage of widows. Those, who try to establish this
forbiddance on the strength of the prohibition of ¢the gi-ing
away of a damsel, a second time, to a bridegroom, after she
has been given to anoter’” have misunderstood the real parport
of this passage. In former times, there prevailed a custom of
marrying a damsel, who has been betrothed to a suitor, to
another bridegroom when found to be endued with superior
qualities, Thus :—
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gFd_TEAT FeaT gEdl SIEnSHIE |
MY 837 Peata HaiRAET FAsy 1

‘‘A damsel can be given away but once ; and he, who tales her back
after having given away, incurs the penalty of theft; but evena
damsel given may be taken back from the prior bridegroom, if a
worthier suitor offer himself."”

The Vrihannaradiya Purana alludes only to the prohibition
of the custom, prevailing in the formar Yugas and sanctioned
by the Sastras of marrying a girl betrothed to one person, to
a worther suitor. Itis absurd, therefore, to construe the
prohibition into a forbiddance of the marriage of w:dows in
the Kali Yuga. Noris it reasonable to understand this text
of the Vrihannaradiya Purana, by a forced construciion, as
prohibitory of such marriage, while the plainest and the most
direct injunction for it is to be found in the Parasara Sanhita.

Aditya Purana.

e et agFEd GRS FAWSHAL: |
daw garenfagar wear 9arad |
Fearamaauiar faazes fganfaf:
aafafeammt av agg’w fgaa_
FrAgearawEaq saqy fafeRta: |
JEAIEAAHAARTIZNAT a4 |
gARgafaaFe fama awafasa |
SEUCICEE G R R S B
FARAIRAFY gAcaA aRkgg: |

& 9 T AEArasg AR |

*Yajnavalkya Sanhita. Cn. L.
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HAareAan Teeaen NEaafaga: |
AFWEY FE<a AR iHaT = |
waftaaageda gaifmzw aut |
valfs SiFuead” FRUal ageaty |
frafqarfy seuif suaaqeas gd:

‘‘Long continued Brahmacharya ; turning an ascetic ; procreation
on a brother’s wife o: widow ; the gift of a girl already given; the
marriage of the twice-born men with damsels not of the same class ;
the killing of Brahmanas, intent upon destruction, ina fair combat ;
entrance into the order of a Vanaprastha (hermit) ; the diminuticn of
the period of Asaucha ( impurity ), in proportion to the purity of
character and the extent of erudition in the Vedas ¢ the rule of
expiation for Brahmanas extending to death ; the sin of holding
intercourse with sinners ; the slaughter of cattle in the entertsinment
of a guest ; the filiation of sons other than the Dattaka ( son adopted)
and the Aurasa ( son by birth ) ; the eating of edibles by a Grihastha
(Touseholder ) of “the twiceborn class, offered to him by a Dasa.
Gopala, Kulamitra, and Ardhasirl, of the Sudra caste ; the undertaking
of a distant pilgrimage; the cooking of a Brahmana’s meat by a
Sudra ; falling from a precipice ; entrance into fire ; the self dis-
solution of old and other men—these have been legally abrogated, in

the beginning of the Kali Yuga, by the wise and magnanimous, for
the protection of men,

Nowhere also in this texts can any passage be found pro~
hibiting the marriage of widows. That the interdict of the
“gift of a girl already given” cannot be construed into such a
prohibition, has already been shewn in examining a similar
interdictory passage in the Vrihannaradiya Purana.

Some people say, that the prohibition of the filiation of
sons other than the Aurasa ( sonby birth ) and the Dattaka
( son adopted ) in the Aditya Purana, leads to the forbiddance
of the marriage of widows. They argue in the following manner,
—In the former Yugas, the sons of widows, born in wedlock,
were called Paunarbhavas ; now, as there is a probhition to
filate any other sons in the Kali Yuga expect the Aurasa (son by
birth ) and the Dattaka (son adopted ) this prohibition extends
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to the filiation of the Paunarbhava the cbject of marriage is
to have male issue , but if the filiation of the Paunarbhava
begotten on a wedded widow be interdicted, the marriage of
widows is necessarily interdicted —This objection appears at
first sight, rather strong and in the absence of Parasara Sanhita
would have succeeded in establishing the probhition of a the
marriage of widows. But they, who raise this objection, have
not, I believe, seen the Parasira Sanhita. It istrue, indeed
that in the former Yugas, the son of a wedded widow was
called Paunarbhava ; but from what I have argued above in
respect of the appilication of the term Paunarbhava to the son
of a wedded widow in the Kali Yuga, it has been already
decided that the distinction between a Paunarbhava and an
Aurasa has been done away with. If then the son, born of a
widow in lawful wedlock instead of being colled a Paunarbhava.
be reckoned as Aurasa in the Kali Yuga, how can the prohibi-
tion., in ihe Kali Yuga, of the filiation of sons other than the
Aurasa and Dattak lead to the interdiction of the marriage of
widows in the Kali Yuga ?

it will now appear from the manner, in which 1 havye ex
pounded the spirit of the above quoted Texts of the Vrlhanna-
diya and Aditya Puranas, that they do not prohibit the marri-
age of widows in the Kali Yuga. But if the prohibitionists,
not satisfied with the explantion, contend against the consonan-
cy of this marriage to the Sastras. by citing the above Texts as
prohibitory of the marriage of widows we have then to cosider
the following question : The marriage of widows is enforced in
the Parasara Sanhita, but interdicted in Vrihannaradiya and
Aditya Puranas ; which of them is the stronger authority ?
That is, whether according to the injunction of Parasara, the
marriage of widows is to be considered legal. or, according to
the interdiction of the Vrihannaradiya and Aditya Puranas, it
is to bz held illegal.

To settle this point, we should enquire what decision the
authors of our Sastras havs come to in judging of the cogency
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of two classes of authorities, when they differ from each other,

The auspicious Vedavyasa has, in his own institutes, settled
this point. Thus :—

sfyegRiguumi s 2% @ |
a7+ g a8 e e |

‘“Where variance is observed between the Veda, the Smriti, and the-
Purana, there the Veda is the supreme authority : when the Smriti and
the Purana contradict each other, the Smriti is the superior authority.

That is, when the Veda inculcates ome thing, the Smriti
another, and the Purana a third, what is then to be done ?
Which Sastra is to be followed ? Men ought to regard all the
three as Sastras, and if they follow only one of the they
disregard the other two, and by a disrespect of the Sastras
they incur sin. The auspicious Vedavyasa, therefore, has
settled the point, by declaring that when the veda, the Smriti,
and the Purana, are at variance with one another, then we
should, inttead of following the injunctions of the latter two,
act up to those of the former ; and in the event of a contra-
diction between the Smriti and the Purana, we should, instead
of following the ordinances of the latter, act up to those of
the former.

Mark now, in the first place, that from the above exposition
of the Vrihannaradiya and Aditya Puranas, they do, by no
means, appear to prohibit the marriage of widows ; Secondly,
if by any forced construction, they can be made to imply
such a prohibition, then there arises a palpable contradiction
between the Vrihannaradiya and Aditya Puranas; and the
Parasara Sanhita. The Parasara Sanhita prescribes, and the
Vrihannaradiya and Aditya Puranas interdict, the marriage of
widows in the Kali Yuga. The Parasara Sanhita is one of the
smritis, while the Vrihannaradiya and Aditya Puranas are
Puranas, The author of the Puranas himself ordians, that
when the smriti and the Purana differ from each other, the
former is to be followed in preference to the latter. Hence,

even if the Texts of the Vrihannaradiya and Aditya Puranas
2
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‘were made to imply a prohibition of the marriage of widows in
the Kali Yuga, we should, in spite of it, follow the positive
injunction for the marriage of widows in the Parasara Sanhita.
It can now be safely concluded that the consonancy of the
marriage of widows to our Sastras has been indisputably
settled. A fresh objection, however may now arise that though
the marriage of widows be sanctioned by our Sastras, yet being
opposed to approved custom, it should not be practised. To
.answer this objection, it should be enquired in what case is
approved custom to be followed as an authority. The Auspici-
ous Vasishtha has settled this point in his institutes. Thus :

i dea ar fafgar av:
Feem fargEe g

""Whether in matters connected with this or the next world, in both
-cases, the Dharmas inculcated by the Sastrasareto be ¢bserved ;
where there is an omission in the Sastras, there approved custom
‘is the authority.”

That is, men should observe those duties which have been
inculcated by the Sastras ; and in cases where the Sastras
prescribe no rule or make no prohibition, but at the same time
a practice, followed by a succession of virtuous ancestors, pre
vails, then such practice is to be deemed equal in authority to
an ordinance of the Sastras. Now, as there is in the Parasara
‘'sanhita a plain injunction for the marriage of widows in the
Kali Yuga, it is neither reasonable nor consonant to the Sastras
to consider it an illicit act, merely because it js opposed to
approved usage ; for it is ordained by Vasishtha that approved
custom is to be followed only in cases where there isan
omission in the Sastras. It is, therefore, indisputably proved
that the marriage of widows in the Kali Yuga is, in all respects,
a proper act.

An adequate idea of the intolerable hardships of early
widowhood can be formed by those only whose daughters,
sisters, daughters-in-law, and other female relatives, have been

deprived of their husbands during their infancy; How many



MARRIAGE OF HINDU WIDOWS 17

hundreds of widows, unable to observe the austerities of a
Brahmacharya life, betake themselves to prostituton and
foeticide and thus bring disgrace upon the families of their
fathers, mothers, and husbands. If the marriage of widows be
-allowed, it will remove the insupportible torments of life-long
widowhood, diminish the crimes of prostitution and foeticide,
and secure all families from disgrace and infamy. As long as
this salutary practice will be deferred, so long will the crimes
of prostitution adultery, incest, aad foeticide, flow on in an
-ever-increasing current—so long will family stains be multiplied
—so long will a widow's agony blaze on in fiercer flames.

In conclusion, I humbly beseech the public to attend to
‘these circumstances, and after having duly weighed all that
have been said respecting the consonancy of the marriage of

widows to the Sastras, to decide whether the marriage of
~wyidows should or should not prevail.
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THE REJOINDER

When the question of introducing the practice of the
Marriage of Widows was first laid before the Community, I had
strong apprehensions that it would be regarded with contempt ;
that the very title and purport of the work, whiah I published
on the subject, would be a drawback to its attentive perusale,
and that consequently my labour would be thrown away. But
I was agreeably disappointed to find the public so eager to
obtain the work, that, shortly after its publication, and in less
than a week, its first impression, consisting of two thousand
copies, was entirely exhausted, I was encouraged to make a.
second impression of three thousand copies, which also was
nearly exhausted in a very short time. I consider myself amply:
rewarded for all my labours and pains by this manifestation.
of eagerness on the part of the public.

Itisa great satisfaction to me that many persons, both
mere man of the world as well as professors of Sastras, have-
not only condescended to publish replies to my work, but have-
spared no labour and expense on a subject which, I feared,
would meet with their contempt and derision. It adds no
little to my satisfaction to find that, among the replicants
there are many, who are distinguished in this country for their
rank, fortune, and learning. What a piece of good fortune to
me and to my little work, that such personages have deemed
it worth their perusal, worth their discussion, and worth being,

replied to.
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But it is much to be regretted that, most of my replicants
are not well acquainted with the manuoer in which such ques-
‘tions should be discussed. Some have been so infuriated at
the very sound of the marriage of Widows, that they have lost
all control over themselves ; and their replies furnish instances
of want of proper attention to the investigation of truth,
-arising from loss of temper during a controversy. Others, again,
have wilfully avoided all discussion asto the merits of the
question, and raised a number of false and futile objections.
Their object, however, in so doing, has, in some measure, been
gained. The generality of our countrymen, being ignorant of
‘the Satras, are incapable of arriving at the truth in any subject
by weighing the arguments and authorities adduced and cited
by two parties engaged in a Sastric controversy. The appear-
ance of any objection, however futile, is apt to cast them into
doubt and ‘uncertainty. Many, who on perusal of my work
came to the conclusion that the question agitated by me was
_consonant to the Sastras, soon after, jumped to the opposite
conclusion, on finding a few objections started against it. The
great majority of my countrymen, moreover, being ignorant
of the Sanskrit language, cannot of themselves understand
‘the meaning and spirit of Sanskrit Texts, which can only be
made intelligible to them by vernacular translations, upon
which they entirely depend, in order to ascertain the truth in
an enquiry of this nature. Many of the replicants have availed
themselves of this circumstance to subserve their purpose, by
distorting the meaning of the Texts, cited by them in their
respective works, and such readers, as are ignorant of the
Sanskrit, have taken their interpretation to be the genuine
version. For this, however, the readers are not to blame
for,no ome can easily bring himself to believe, that any
person, engaged in a religious controversy, would, by
ingenious artifices and subterfuges, give wrong interpretation
to the sayings of the sages, and, readily and without
scruple or hesitation, publish them for the information of the
public.

It is much more to be regretted that many among the
replicants delight in ridicule and are fond of abuse. I was not
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aware that, ridicule and abuse form the chief elements of a
religious controversy in this country. Instead, however, of
having recourse to abuse and ridicule, the replicants should
have adopted the course which suits the importance of the
subject. 1t is surprising that, with many, the reception of
these antagonistic pamphlets has been in exact proportion tc:
the railing, and personalities they contain. I was at first much
aggrieved at the course, adopted by many of the replicants ;
but the perusal of a certain pamphlet has relieved me from all
painful sensations. The reply is an anonymous one, under the
signature of Vara ( Bridegroom ) who, though striken in years
and everywhere reputed to be the wisest man in this part of
the country, has in several parts of his work, betrayed 3
fondness for scoffing and scurrilous jests I have, therefore,
come to the conclusion that, in a religious controversy, the
use of ridicule and abusive language toward an adversary is the
criterion of a wise man in this country. Had this been other-
wise, the worthy and revered old man, whom the whole

country unanimously pronounces to be the wisest, would not
have adopted that course,

But whatever might be the character of the replies. I ack-
nowledge my great obligations to their authors, and loudly
offer them a thousand thanks. Had they not taken the trouble
to reply to my work, it would have appeared that the learned
and the influential portion of the community considered it
beneath their notice. But it is, at least, clear from the replies
that the subject, I have proposed, is notsuch as could be
passed over with contempt and disregard. Their silence would,
indeed, have been most mortifying to me. They have employed
considerable labour and research in citing, in their respcctive
works, all available arguments and authorities that would be
adduced to prove, as they supposed, the nonconformity of the
question to the Sastras, When, therefore, different persons
have, in different ways, done their best to raise various
objections against the marriage of widows, it may be inferred
that all that could be said against it has been exhausted,
When these objections are weighed and examined all doubts.
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as to the consonance or otherwise of the practice of the
marriage of widows to the Sastras, in the Kali yuga, might be
removed.

My adversaries have, in their respective works, written a
great many things, but all of them are not relevant to the ques-
tion at issue. I have, therefore, engaged myself to answer such
of them as have appeared to me to have any bearing on the
subject. As I have spared no pains and care in the framing of
this answer, I humbly beseech my readers, that they would
condescend to peruse this work once at least, from the begining

to the end., and I would consider all my labours amply
rewarded.

55364
3 Mg



THE TEXT OF PARASARA APPLIES TO FEMALES
ACTUALLY MARRIED, NOT TO VIRGINS
MERELY BETROTHED.

‘Some have decided that the Text of Parasara, relative to
‘marriage, purports to enjoin the marriage of a betrothed girl
and not of a wedded woman, in the event of “No tidings
being received of her husband &c. &c.” It is necessary to

<onsider, whether the decision of my opponents is correct.
Parasara says,

62 93 AR 1 7 ofd o
THEARY ATQAT aftwear Fhad |

“"On receiving mno tidings of a husband, on his demise, on his
turning an ascetic, on his being found impotent, or on his degradation,

under any one of these five calamities, it is canonical for women to
take another husband.”

The Text, understood according to the true meaning of the
words used by Parasara, would naturally lead to the conclusion
that a woman can remarry under any one of the five calamities
enumerated. No other conclusion cau be arrived at, except by
a forced interpretation of those words. Such interpretation is
not however admissible, unless there be strong reasons for it.
But no such reasons exist in this case, and therefore Madhava-
charya the Commentator, though antagonistic to the
remarrying of females, has distinctly admitted that the Text of

Parasara authoriszes such remarriage, under the calamities
aforesaid, Thus ;:—

AftgezaETn e e greggeaf
SaEd F et agata

¢ -
‘‘Parasara, having treated of Parivedana, * and of raryadana, t

show that under certain circumstances the remarriage of women is
lawful Thus:— ‘

* If the younger brother marries before the elder brother is
married, that marriage is called Porivedana.

t If the younger brather consecrates fire before tbe elder Wbrother
does so0, that act is called Paryadhana,
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52 9y sEfad @ = afdd qat
aqgEageg At afarear fasad

““On receiving no tidings of husband, on his demise, on his turning
€n uscetic, on his being found impotent. or on his degragation, uuder
any one of these five calamities, it is canonical for wowmen to take
another hugband.'’

qRegleRaETal Agasdaqsn Hasfad
Al

‘‘He next shows that is more merritorious for women to observe
the Brahmacharya than to marry again.”” Thus :—

7Y AR ar A agEey saafaan |
a1 9a1 F9Y T A J s

‘“That women, who, on the decease of her husband, observes the
Brahmacharya, attains heaven after her death.”

FaizeaieE sangrAy @k

‘“He then shows that concremation is attaineded with a greater
degree of merit than that attained from the observance of the
Brahmacharya;"” Thus :—

fier: Masg Ay 7 arfa dmfa wwad )
TG Filel F8I_THT AAR ARG

‘“She, who burns herself with her deceased husband, resides in
heaven for as many Kalas or thousands of years, as ihere are hairs on
the human body, or thirty five miliious of years.”

“On referring to the Narada Sanhita, it will be perefectly
clear, that the injunction for remarriage as expressed in the
Text, ‘On receiving no tidings of a husband, &c., &c., can by
no means be applied to the case of a betrothed virgin.

Thus :—
A2 g3 st #ia 7 afid adt
qgeaTeyg At afaweay faeaq |
e} aufeadaa aEr Nfvd afqa_ )
TIFAT J TR WA FRIZAT_)
aifcar sz guiftacsasear am=ad_ )
dea srgar wcalR g a9 Raqa ada_
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RN T F g0 feqafaan )
shafa samw g eady it
TGl  Jami efeRe swieds |
HASFANAA WA DAY 7 B 1=

‘‘On receiving no tidings of a husband, on his demise, on his turr-
ing ascetic, on his being found impotent, or his degradation, under
any one of these five calamities, it is canonical for women to take
another husband. A Brahmana woman should wait eight years for her
absent lord, and four years only, 1f she be childless ; then let her
marry again. A Kshatriya woman should wait six years. and, in case
she has 10 issue, three years only. A Vaisya women, if she has borne a
child, four years, otherwise only two. For a Sudra woman no period
is mentioned for which ghe is to wait for her husband. If it be heard
that he is living, the rule isthe aforesaid periods are to be doubled
when 1idings are not received, forementioned periods are enjolned,
8uch is the oriniou of Brahama, the lord of men. In such cases, there-
fore, there is no harm in women marrying again.”

It will now appear that, the aforesaid nuptial text can, by
1o means, apply to a betrothed girl. In the case of an absent
lord, different periods are assigned for which the wife is to wait
for him, according as she has not any children. If this ordi-
nance referred to a plighted virgin. the mention of the:
circumstance of her having or not having issue would be
absurd. Tt may be urged that the Narada sanhita was good
only for the Satya-yuga. and therefore the Text quoted above
cannot be construed to sanction the remarriage of women in
the Kali-yuga, even if it were admitted that it enjoined such
remarriage. It is true that the Narada-sanhita was good for the
Satya-yuga, but the Text alluded to is indentical with that of
Parasara, both being composed of the same word. When both
the Texts are indentical, the meaning they convey cannot but be
identical also. It would be absured to assume that a particluar
set of words would mean one thing in one Yuga, and another:
thing in another Yuga. It js clear, therefore, that the Text can,
on no account, have reference to the case of betrothed girls.

* Narada Sahhita Ch. XII,
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Those, who attempt to interpret the above Text of Parasara.
as applying to the case of a betrothed girl and not to a married
woman, do so for the following reason : There are some Texts
which prohibit the marriage of wedded women, and if
Parasara's Text be admitted to apply to married women, a
discrepancy arises between the Texts. There are other Texts
again which prescribe marriage for betrothed virgins, and if
Parasara’s Text be interpreted to apply to them, no discre-
pancy would occur. They therefore contend that Parasara's Text
should be interpreted as having reference to betrothed girls
only. But I must remark, that as there are Texts prohibitory
of the marriage of wedded women, so the Text of Kasyapa
prohibits the nuptials of a betrothed girl. Thus :—

QY qrRar: Fear aetan FEIEAr; |
3T 3TN ANTEAT FARIIFAGH |
gawEatear ar 7 ar 7 afandfae
=7 aRkwar ar 3 gasyswan = ar
geaqn Freadde sgfea ganfiEa_)

‘‘In forming a matrimonial connexion, seven Paunarbhava damsels,
despised of their families. are to be shunned. The Vagdatta, she who
has been plighted by words of trolh ; the Manodatta, she whom he-
parent or guardian has dispcsed of in his mind ; the Krita-kautuka-
mangala, she on whose band the nuptial string has been tied ; the
Udaka- sparsita, she who has been given away by the sprinkling of
water ; the Panigrihita, she in respect of whom the ceremony of
taking the hand has been performed ; the Agnim-parigata, she in
respect of whom the marriage ceremonies have been completed ; the
Punarbhu-prabhava, she whois born of a Punarbhu ; these seven
damsels, described by Kaeyspa, when married, consume, like fire, the
family of their husbands.”

Mark now, as Kasyapa includes the betrothed girl among
those, who are to be shuuned in marriage, and gives her the
designation of Punarbhu ( remarried), her marriage is necessa-
rily interdicted. Kasyapa enjoins, that the betrothed girl and
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‘the married woman are equally to be rejccted. If, therefore,
the circumstance of some Texts prohibiting the marriage of a
wedded woman be made to operate against the interpretation
of the aforesaid Text of Parasara, as enjoining her remarriage ;
then, by parity of reasoning that Text cannot be interpreted
“to apply to the case of a betrothed girl, when there is a pro-
hibition in the Text of Kasyapa against it. Hence, the
construction of the Texts of Parasara. as applying to the case
of a betrothed girl. does not establish its consonancy with all
“the Texts of our Sastras on the subject. This is not, however,
the way to reconcile all the Texts. If such reconciliation be
necessary it can be done in the following manner :

There is no mention in the Texts of Kasyapa and others,
containing prohibition or injunction regarding the marriage of
wedded women, of the specific Yugas to which they refer ;
hence, they should be considered applicable to all the Yugas.
But when, in respect of the present question, there are certain
ordinances or interdictions expressly laid down for the Kali-
yuga, they may be said to be special rules approprate to that
Yuga only. And as distinct specific rules for the Kali-yuga,
touching the present subject, are found, it is quite unnecessary
to attempt to reconcile them with general rules regarding it.
For, it is patent to all undtrstandings, that a specfie rule
supersedes a general rule. It is therefore necessary that, all
special rules relative to the Kali-yuga should be reconciled
with each other, and upon such reconciliation depends the
legality or otherwise of the marriage of widows in that Yuga.

With this view, I here quote first such Texts, as prohibit the
remarriage of women in the Kali-yuga :

Adi Purana.

ST JARFIE SABA st qar |
Fell 0 A Featq Fgsal FATTHH |1+

* Quoted by Madhavacharyain his commnientary on the Parasara
Sunhita,
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“‘The 1emarriage of a married woman, the giving of tte best share
to the eldest brother, the slaughter of a cow, procreation on a

brother’s wife, turning an ascetic, these five.acts are not to be
performed in the Kali-Yuga."”

Kratu.

U= gacafeagcar wear 7 ad |
7 a7 M Fod: FA T T FAET: |

*‘In the Kali-yuga, the brother is not to beget a child on a brother’s .
wife, a girl already given is not to be given away, a cow is not to be -
slaughtered in religious ceremonies, and no one is to turn an ascetic.

Vrihannaradiya Purana.

A .
TeamsY 9 FFMAL TR 9Ed 7 ||

“In the Kall-yuga,a damsel is not to be given to a bridegroom a
seccnd time—?'

Aditya Purana.
geal 4T I |

*‘In the Kali-yuga, the gift of a girl already givea is forbidden.’

Thus there is, in general terms, a prohibition of the
remarriage of women in the Adi Purana, the Kratu Sanhita,

and the Aditya and Vrihannaradiya Puranas. But in the
Parasara Sanhita we find,

A2 93 safed @a = afad aqt
qoaEaacg AT afdzed fFsay |

“On receiving no tidings of a husband, on his demise, on his

{urning an ascetic, on his being found impotent, or on his degradation
under any one of these five calamities, it is canonical for women to
take another husband,”

That is, under any of these five contingencies, the re-
marriage of a weman is permitted.
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Thus, we have now before us Texts both for and against
‘the remarriage os women in the Kali-yuga. If we attempt ;o
reconcile these apparently contradictory Texts, We should do
so in the following manner :

In the Adi Purana and the other works, quoted abov.e, the
prohibition against the marriage of wedded women 1o the
Kali-yuga is a general one ; but Parasara makes Spec‘?l, cases
under five different contingencise, in which such marr.lage 1S
Permitted. Where there are both a general and special rule
regarding a particular subject, the usual course is to aPPl}' the
latter to the exceptional cases, and to adopt the former in all
other cases. Hence it follows that the precept of Pafasara
should be observed in the five special contingencies mentioned,
the prohibition in the Abi Purana, &c., being strictly adhered
to in all other cases. This interpretation reconciles the two
apparently contradictory classes of Texts, and affords room for
the application of both the precept and the prohibition. Let
us enter into a detailed examination of the subject.

Katyayana says—

9 g ageasnda: afad: #a gF an )
faeea: g ar qEy detadsd at |
F3iTA Ra Arened FFIRWEN | #*

“If after wedding, the husband be found to be of a gifferent FlaSte
degraded, impotent, unprincipled, of the same Gotra ©Of fom y';
slave, or a valitudinarian, then a married woman should b2 bestowe

1pon another decked with proper apparel and oraaments,’’

Vasishtha Says—

FNwfadaea queifzafaaea =1 1
e RiFaedea Qft Jmenfm_
Teamiy Ra_awat anst qga = || ¢

* Katyayana, quoted in the parasara Bhashya and Nirnaya Sinihu.
t Vasishtha quoted in the Udvahatattwa,
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‘A girl, married to a person who is of a low family and condnct,
impotent, degraded, epileptic. unprincipled, sickiy, a devotee, or of
the same family, is to be taken away from him. that 1s, married to
another."’

Narada Says—

72 93 sEfo @ = afad adt |
oAy AR qafqway e )

“On receiving no tidings of a husband, on hls demise. on his
turning as ascetic, his being found impotent, or on his degradation,
under any one of these five calamities, it is canonical for women to
take another husband.”

Thus Katyayana, Vasishtha, and Narada, without alluding
to any particular Yuga, have generally enjoined the remarriage
of a women when her husband is unprincipled, degraded,
impotent, sickly, epileptic, of low family and conduct, an
ascetic, a slave, of the same family of a different caste, when
no tidings are received of him, or when dead.

Adi Purana Says—

I[N JAREIE SABIRT M qar |
Fal 9 7 FoAid FFTA FHEGA_
‘‘The remarriage of,a married woman, the giving of the best share

to the eldest brother, the slaughter of a cow, procreation on a
brother’s wife, or turning an ascetic, these five actsare not to be

performed in the Kali-yuga.”

Kratu Says—

g gdcafcageal = 4 93 |
A 9% MaE: FEd: w6 A 9 FAET: |

“In the Kali-yuga, the brother is not to beget a child on a brother’s
wife, a girl already given is not to be given away, a cow is not to be
slaughtered in religious ceremonies, and no one is to turn an aseetic.”
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Vrihannaradiya Purana Says—

EAMAA FAMN: T OET A |

‘‘In the Kali-yuga, a damsel is to be given to a bridegroom a second
time.”’

Aditya Purana Says—
TTA1 FFAT T |

-

“In the Kali-yuga, the gift of a girl aiready given a forbidden.”

But the Parasara Sanhita Says—

A M wafad g =7 afad ot
qgEamcy AT gftirear faEaa |

**On receiving no tiding of a husband, on his demise, on his turn-
ing an ascetic, on his being found impotent, or'on his degradation,-

under any one of these five calamities is canonical for women to take
another husbhaud,"”

Thus, the Adi Purana and other works, in general terms,
prohibit the remarriage of wedded women in the Kali-yuga,
while Parasara specially anjoins such marriage in the Kali-yuga ;
under the five circumstance specified by him.

Now, let my readers consider that Katyayana and other
Sages, without alluding to any particular Yuga, enumerate
certain eases, in which they enjoin the remarriage of a wedded
woman. Such a rule would have answered for all the Yugas :
but as in the Adi Purana and other works such marriage has
been forbidden in the Kali-yuga, the prohibition is special to-
that Yuga : hence the ordinances of Katyayana and others.
apply to the three Yugas other than Kali.

Again, in the Adi Purana and other works, the remarriage
of women in the Kali-Yuga has been generally prohibited,
without the specification of any exceptional cases; but
Parasara points out particular conditions under which he
declares such marriage in that Yuga to be canonical.- The
injucction of Parasara, therefore, is special rule ; and the
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and the general prohibition in the Adi Purana and other works.
applies to all but the five cases specified by Parasara,.

Such is always the case, when there are both general and
special injunctions or prohibitions on the same subject.
Thus :—

HERG: TEAIIE |
“Day by day the Sandbya (a ceremony) is to be performed.”

This is a clear general rule for the performance of the
Sandhya laid down in the Vedas, But,

geeaf go g dad SgRee =
qeRsd gradel e g B |

“The Sandhya, the five great sacrifices, and the daily necessary
rites, enjoined by the Smritis, are not to be performed during the
pericd of Asaucha (impurity) ; after the expiration of that period, they
are to be performed again.”

Here, Javali prohibits the performance of the Sandhya,
during the period of Asaucha. Now mark, though there is a
general ordinance inthe Vedas for the daily performance of
the Sandhya, yetit is not performed during the period of
Asaucha, by the special prohibition of Javali. Again.

et greai sqRaeq, mdmmaa’E,
afoantrg anma: aragafaamEaE, ) 101

7 faefa g a: gsat Nared a5 afoamm_

q o ZagfyeFicn: asdeagfgaFia: | 103. ¢

“At the morning twilight, let him (s twice-born) stand repeating:
the Gayatri, until he sees the sun ; and the evening twilight, let him
repeat it sitting, until the stars distinctly appear. But he, who stands.
not repeating in the morning twilight, and sits not repeating in the
evening, must be precluded, like a Sudra, from every sacred obser~
vance of the twice-born classes,’” But,

# Javali, quoted in the Suddhitattwa,
¥ Manu, Ch, II,
3
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gFal Saa g AR |
qd geeat 9 gadia o focegt waa_ ||«

‘On the day of the passage of the sun to a new zodiacal sigm, on
‘the last day of either half of the lunar month, on the twelfth as well
as twenty-seventh day of the moon., and on the day of the
celebration of a Shraddha, the Sandhya is not to be performed in the
-evening ; by doing so the sin of parricide is incurred.”

Observe now, in spite of the general injunction in the
institutes of Manu for the performance of the Sandhya in the
morning and evening and the penalty attached to its violation,
itis not performed on certain specified days by the special
prohibition of Vyasa ; that is, the general injunction for the
performance of the Sandhya obtains on days other than those

specified by that Sage. In the Vedasis the following prohi-
bition—

wr feeaa_geat At o

‘ Kill no living thing.”

But in other places of the Vedas there are such injunctions
:as the following—

~
TR I |

“Thie sacrifice is to be performed by the slaughter of a horse.”
Al T A |

“The sacrifice, called the Rudra-yaga, is to be performed by the
slaughter of cattle.”

et aticecl

*The sacrifice in honor of Agni and Shoma is to be perfoimed by
‘the slaughter of cattle.”

* Vyasa. quoted in the Tithjtattwa.



MARRIAGE OF HINDU WIDOWS 33

ey ZaquIaNa |

“The sacrifice in honor of Vayu is to be performed by the slaughter
of a white goat’.

Now mark, despite the most clear and positive general
prohibition in one part of the Vedas, against killing . animals,
their slaughter, in certain sacrifices, is considered a meritorious
act by the special injunctions in other parts of the Vedas ; that
is, owing to the special injunction, the general prohibition
against the slaughter of animals, is applicable to all cases
except those of the equine sacrifice, the Rudra-yaga, and like.
‘On this account the illustrious Manu has said—

~0 ~ N\ <
agad F A9+ fgRaasaid
=Aq qxa) fgem ammEcasaeAT: | 5. 41.

“On a solemn offering to a guest, at a sacrifice, and in holy rites to
the manes or to the gods, on these occasions only and not in others,
may cattle be slain ; this law Manu has enacted.”

It should be observed, that in the above cited cases, our
acts are guided by special rules in spite of general ones to the
contrary ; the latter obtaining force only in cases not compre-
hended in the former. In spite, then, of the general prohibition
against the remarriage of women in the Kali-yuga, the special
ordinance of Parasara, directing their remarriage under the five
.conditions specified by him, is to be observed ; the general
prohibition in the Adi Purana and other works obtaining force
in all cases except those five. This I consider to be the plain

.and rational way of reconciling apparently contradictory Texts
.on the subject under.



THE MARITAL TEXT OF PARASARA
REFERS TO THE KALI-YUGA,
NOT TO THE OTHER YUGAS.

Madhavacharya, after giving an interpretation of the Text
of Parasara respecting the remarriage of females, thus con-
cludes, —

T4 JRgTET gMeaRfaua: | AR,
SgM: REIE Susia” Mas gar |
FA 0oF A FoaAld WFAAT FACSHA_ I

\ “"This injunction of Parasara, for the remarriage of females, is to be-
understood to apply to Yugas other than the Kali; because it is
declared, in the Adi Purana, that the remarriage of a female once
wedded, the allotment of the best share to the eldest brother, the
Bovine sacrifice, procreation on .a brother’s wife, and lurning ang.
ascetic; are the five acts not to be practised in the Kali-yuga.”

It should now be considered, whether this remark of Ma-
dhavacharya is correct and reasonable, It is necessary, in the
first place, to ascertain the object of Parasara from the
spirit his Sanhita and its interpretation by Madhavacharya
himself.

The Text of the Sanhita,

A fFadieny ey |
SAGAFRMIENAATETTAT: g0 |
At fd we aciam wet g )
AR aa= ag FEAFNGT ||

“Therefore, in times of yore, the Rishis, thereafter, addressed Vyaga—
who was seated, with his attention fixed oy ome object, in his retreat
in the pine forests on the top of tne pymglayas. —Declare to us,
Oh gon of Satyavati, ‘What are the ppa;p0¢ (duties) and Acharas
(practies) beneficial to men in thig Kall-yuga."
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Commentary of Madhavacharya.
aaam Ferifafy v gnraeraaRasad. |

Thereafter, that is, the Rishis, after having been informed of the
‘Dharmas of the Satya, Treta, and Dwapara Yugas, enquired about the
Dharmas of the Kali-yuga.”’

IR Foal: ACARFAASATEA ARTFHA
AEA=H FAFAREIFAWTCA 7 Hiwsraian feaearii |

Therefore, that is, whereas the study cf a part canmot make one
acquainted with the whole of the Dharmas, and whereas the Kali
Dharmas cannot be known from an acquaintance with the Dharmas
-of other Yugas, therefore the Rishis enqguired."”

From this it clearly appears, that at the commencement of
the Kali-yuga, the Rishis, who knew the Dharmas of the Satya,
Treta, and Dwapara Yugas, wishing to obtain a knowledge of
those for the Kali-yuga, repaired to Vyasa and questioned him
.on the subject.

Text.

qegEdl FfGarrarg aRisa e |

wegata wErast ey faaa: ¢

A9IE gedaTan: H4 UFR QA

§
seafcaqa gwsa gfa sara: egdisasd |l
‘‘Hearing these words of the Rishis, he (the great Vyasa), surroun-

ded by hie pupils, raciant as the sun and fire, and versed in the Vedas
and the Smritis, replied, I donot know the truth of all things, how

shall I declare the Dharmas ? My father only should be consulted on
¢he subject. This was said by the son of Parasara.”

Commentary.

Aarffl s smacmaAEE: gl Ffaeal: gsgF
a% 4 ddag €aq: wiwarRasd srif wena, fagla @x
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ST HAgE FE RiER; gar i g afk foce-
sarRFaH azfaa afg @ ua fuar seew: afg geaoR o
sanfet geaa 3f )

‘I do not kncw, &c., by this, Vyasa means to say that you are now
enquirirg of me the Kall Dharmas ; but I have learnt them from my
father ; he only is master of them; and as I have obtained a2
knowledge of them through my father’s favour, he should be consulted
on the subject ; when the original instructor is living, it is not meet
to receive knowledge at second hand,”

TEFRUGEAR samEcded | a9 F_ES Siugenify-
siegaifa quareafern_ fed aRfEmRea ZTHuRT:  #iim-
Radl ZEsw | 9 FIEAEAREATIET RO NAARareTg
FEEAIRAERATE AgT1T Aeaean_| Faaarauiaen(y

qURRYREA A g aFRgEArtaey UFE a1 FY awwey-
wRAwAf |

‘*From the expression my father only should be consulted on the
subject it is to be inferred, that the authors of the other Smritis are
excluded ( as referees on this subject). Although Many and others,
are versed in the Kali Dharmas, yet Parasara, by virtue of particular
penances, has become the supreme authority as regards the Kali
Dharmas. As among the Kanwa, Madhyandina, Kathaka, Kauthuma,
Taittiriya, and other Sakhas or branches of the Vedas the Kanwa and
some others are distinguished, so, inrespect of the Kalj Dharmas,

Paracara stands pre-eminent
among all the authors of the itis.
When Vyasa, who is himself ag Smritis

. mitted to be the instructor of the Kall
Dharmas, hesitates to deciare them while Parasara is liviing what
shall we say of the other Rishjs.”

We thus see that a5 regards the Kali Dharmas, the authori-
ty of Parasara weighs more than that of Manu and other

writers of Smritis and that his Text is supreme on the subject
of the Kali Dharmas,
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Text.

afe srifen @ Wi SgE whacenw |
ae F9d ] A T O |l

**Oh Sir | affectionate to thy votaries, if thou knowest me to be
thy votary and bearest any affection towards me, instruct me in the
Dharmas. I am an object of they favour."”

Vyasa thus addressed his father.

Commentary.

g afea sgd Ararfaf i wwal: @ @ wval wEd
Tafcad sreTa Fifcad aRAafgaraamf |

‘‘“There are various Dharmas promulgaled by Manu and others, and
Vyasa, fearing as if Parasara asked him which of them he wished to
learn first, mentions the Dharmas in which he has bzen already

edified, that he may conclude with specifying the Dharmas, he wishes
to learn.””

Text,

7l & AFAl geRt Tt Sraaea |
awtar Martaes qarstaaan: Tgar )
Tafactsr gaaizenaifearcaan
AT ZIATT AAITHSIETES H ||
HaegeEaFar g AL agea fafeas 91
FlcAGATAIA o TIqgFaAT A |

AT @A A1 At A9 faegm |
Zfena_wrasar 9eAl: FaAarad i,

**] have hea:ed from you the Dharmas declared by Manu, Vasishtha,
Kasyapa, Gaiga, Gotoma, Usana, Atri, Vishnu, Sanvartta, Daksha,
Avglra, Satatapa, Harita, Yajoavalkya, Apastamba, Sankhas, Lik hita,
Katyayana, and Prachetasa. 1 have not torgotten what I learnt ; they
were the Dhaimas of the Satya, Treta, and Dwapara Yugas.”
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Commentary.
gart e gafcan’ gegfa
“And now he erquires abont the Dharmas he wishes to learn.”

Text.

~
ge3 gFat: 3 Sl 53 A Fer gn |
AN@EETER FHoua_awa a1 |

“"All the Dharmas originated in the Satya-yuga, all of them have

expired inthe Ka'i-yuga : declare tberefore some of the commox
Dharmas of the four Varnas (castes).”

Commentary.
TAEEA T30 Fat AT
IR s
Teg FIAIR TFET 7 Fed: FA g1 |
ATTAHEY T2 FAl ST AAEIAT ||

T Fe WfUAl swEed ord SICATERAE g
gratss oifiaa: |

‘It is said in the Vishnu Purana that ‘the specified Dharmss of the
four Varnas ( castes ) and of the four Asramas { orders), are not
observed ip the Kali-yuga. It is also declared in the Adi Purana that
‘the Dharmas of the Satya-Yuga canuot be practised in the Kali-yuga
because both menand women, all, are addicted to sin.” Men inthe
Kali-yuga cannot bz expected to have any predilection for Dharmas,
which are difficult to be practised : the inculcation of the easily
practicable Dharmas, therefore, is the object of the Parasara Sanhita.”

By all this it is manifest that the Dharmas, inculcated by
Manu and others, are appropriate to the Satya, Treta, and
Dwapara Yugas. and that the observance of all of them in the
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“Kali-yuga is inpracticable. Vyasa, therefore, asks of Parasara
for such Dharmas as are easily performable in the Kali-yuga.

Text.

sTrRAIFNaan g qfed: aER: |
gewien frufa s g waeg faeqaa_ |

*'On the conclusion of Vyasa's speech, Parasara, the chief of Sages,
began to propound, in detail, the general principles and subtle points
of the Dharmas.”

Thus it appears, that, at the request of Vyasa, Parasara,
who tenderly loved his son, began to declare the Dharmas of
“the.Kali-yuga.

Now let my readers calmly think, whether or not, the
above citations of the Texts of Parasara and of the commentary
of Madhavacharya himself clearly and unquestionably prove
that the sole object of the Parasara Sanhita is the inclucation
of the Dharmas of the Kali-yuga. When it is understood that
such is the object of the work, it must be acknowledged that

" the whole work, from beginning to end, has reference to the
Kali-yuga only. It would, therefore, be absurd to suppose
that the Text relative to the marriage of widows and other
women applies to the other Yugas. How can it be reasonably

- supposed that when Vyasa and other Sages, at the commence-
ment of the Kali-yuga, distinctly declare their having acquired
a knowledge of the Dharmas of the preceding Yugas, and
therefore ask Parasara to edify them in the Dharmas of the
Kali-yuga, he would, in inculcating the Dharmas of that Yuga
throughout his work, prescribe only a single Dharma which
applies to Yugas other than the Kali. There can be no doubt,
therefore, that Parasara has prescribed the remarriage of
women as a Dharma appropriate to the Kali-yuga.

It has been shewn above that Madhavacharya has, in his
own interpretation, decided that the object of the Parasara
Sanhita is the propounding of the Kali Dharmas. Any conclu-
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sion therefore arrived at by the commentator, which is contrary

to the scope of the Sanhita and opposed to his own interpreta-
tion, can never be accepted as rational.

Madhavacharya’s gloss, to the following effect, on the three-
Texts of Parasara relative to remarriage, Brahmacharya, and
concremetion, becomes incoherent, if the Text relative to re-
marriage be supposed to refer to Yugas other than the Kali :

“Under certain contingencies the remarriage of a woman is legal."”

“It is more meritorious for a woman who, instead of marrying
again, observes the Brahmacharya.’

“Concremation is attended with a greater degree of merlt that
what is attained from the observance of Brahmacharya,”

In the opinion of Madhavacharya, remarriage refers to the
prior Yugas : Brahmacharya and concremation to the Kali-
yuga. There can be therefore no connexion between the Text
which speaks of remarriage and those which direct
Brahmacharya and concremation. Now, when Madhbavacharya,
by deciding that the marital Text refers to the former Yuga,
leaves not to the widows of the Kali-yuga, any right to re-
marriage, the idea of comparison, expressed in the Text which
promises higher rewards to the widow- of the Kali-yuga who,.
instead of marrying, observes the Brahmacharya, would be
quite absurd. The obvious connexion subsisting between the
three Texts which declare in the first place, remarriage of
women to be canonical : secondly, the observances of the
Brahmacharya to be instrumental in procuring greater merit ;
and thirdly, concremation to be the passport to still higher
rewards ; inevitably leads to the conclusion. that these three
injunctions apply to one and the same Yuga ; If remarriage
be considered to refer to the preceding Yugas. Brahmacharya
and concremation must necessarily be deemed appropriate to
those Yugas : and ifthe latter two be viewed as assigned for
the Kali yuga, the former must also apply to this Yuga. Want
of mutual connexion would destroy the sense. It must be
confessed, in short, that Madhavacharya, in his zeal to reckon
the marriage of widows among the Dharmas of the former
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Yugas has not only strayed from the obvious purport of the:

author of the Sanhita. but has neglected to see, whether this
dictum would tally with his own interpretation of the
passage.

Madhavacharya has himself declared that as it is not ex-
pected that men in the Kali-Yuga would have any predilection
for the Dharmas which are difficult to be observed it is the
object of Parasara to assign such Dharmas for the Kali-yuga
as are easily practicable. Considering remarriage to be a
Dharma easily practicable, Parasara has, in the first place,
laid it down as a Dharma for the widows in general. Secondly,
the observance of the Brahmacharya being a difficult task, he
has epjoined it for those women who feel their strength equal
to it, declaring that its observance would be a passport to
heaven. Thirdly, concremation being the severest duty, he
has ordained it for those women whose courage is commen-
surate with the task, by encouraging them with the hope of eter-
nal residence in heaven. Madhavacharya has however reckoned
the easily practicable duty of remarriage as a Dharma of the
past Yugas, and assigned the remaining two most arduous
duties only ( Brahmacharya and concremation ) as appropriate
to the Kali-Yuga. Now, let my readers consider, whether this
allotment of Madhavacharya squares with his former expos-
ition that men in the Kali yuga not being disposed to observe
the Dharmas which are difficult of performance, the avowed
object of Parasara is the assignment of the easily practicable
Dharmas for men of the Kali yuga. It is certainly a strange
hypothesis that a most easily practicable Dharma, which the
strong minded men of the byegone ages were privileged to
perform, should have been interdicted to a feeble and
degenerate race. In fact when it is considered that the people
of the Kali-yuga have immeasurably fallen off, in their physical
and moral strength. from their ancestors of the prior, Yugas,
and are therefore incapable of practising the difficult Dharmas ;
when Parasara, having commenced declaring the Dharmas of
the Kali-yuga has, in respect of widows in general, ordained,
in the first instance, remarriage, the most easily practicable
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Dharma, we come to the irresistible conclusion that
Madhavacharya’s supposition of remarriage not being intended
for the widows of the Kali-yuga can never be reconciled
“with reason or the avowed object of the author of the Sanhita.

That the above interpretation of Madhavacharya is opposed
to the intention of Parasara is clearly evident also from the
‘writings of Bhattojidikshita, who thus declares his opinion :—

19 s gueadaaradda a€ @ seafRw-
AT Sfanastfy ared aEEAB AR aAE agm
TR ST TTIATE |+

“It can not be contended that the Marital Text of Parasara applies
to Yugas other than the Kali, for Parasara has compliled his Sanhita,

‘with the avowed odject of declaring the Dharmas to be obseved in the
‘Kali-yuga alone.*’

From the arguments and citations above set forth, the non-
-consonancy of the interpretation of Madhavacharya to the
scope of the Parasara-sanhita and to his own exposition of
three Texts relating to remarriage, Brahmacharya, and
concremation, has been sufficiently established. We should
Dow examine the weight of the authority, on the strength of
which he founds his supposition that remarriage was not
intended for the Kali-yuga.

Madhavacharya, in attempting to refer the remarriage of
‘females to Yugas other than the Kali, has not been able to
derive any support either from the general scope of the Sanhita
or from the obvious meaning and construction of the Text in
question but has suffered himself to be guided by a single
Text of the Adi Purana. His meaning seems to be this :
although the Parasara Sanhita is appropriate to the Kali-yuga
only and although it enjoins the remarriage of females, yet as
there appears 2 prohibition in the Adi Purana against the

* Chaturvinsati Smriti Vyakhya. Section on marriage.
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remarriage of women once wedded, in the Kali-yuga, the
injunction of Parasara should be considered not to refer to the-
Kali-Yuga but to the preceding Yugas.

Three strong objections may be raised against this reason«
ing—1st, The Text, which Madhavacharya declares to have:
cited from the Adi Purana, is not to be found in that Purana ;
moreover, when regard is had to the scheme of the work, the
improbability of any such Text being found in it would be
manifest : the citation of Madhavacharya, therefore, appears.
to be unfounded, and any conclusion, which it supports,
should be considered as unauthorized. Secondly, should the
Text in question be admitted to be genuine, it is not reasona-
ble ; to qualify, on its strength, the Text of Parasara ; for
Parasara Sanhita is one of the Smritis and the Adi Purana is a
Puranic work ; and it has been clearly shewn* that in the
event of a contradiction between the Smriti and the purana,
the former would be the stronger authority ; that is, we:
should, in that case instead of following the injunctions of
the Purana, act up to those of the Smriti. By this rule there-
fore no Text of a Smriti can be qualified by any puranic Text,
when they seem to jar with each other. In the third place,
from what has been said in the preceding chapter respecting
the cogency of special rules, we should, instead of suffering
the Text of the Adi Purana to qualify that of the Parasara
Sanhita, rather reverse the process : The prohibition in the Adi
Purana is a general rule, while Parasara’s ordinance is a special
one : the general rule, instead of barring the operation of a
special rule, should be superseded by the latter. Mark now, the -
interpretation of Madhavacharya referring the injunction of
Parasara for remarriage of females to Yagas other than the Kali,
is—Firstly, opposed to the spirit and scope of the Sanhita ;
secondly, inconsistent with his own expositions ; thirdly,
founded on an authority, the geuuineness of which is quest-
jonable ; fourthly, ( the genuinaness of the authority being
granted ) contrary to therule laid down by Vyasa which.

* See page 15.
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-declares the authority of the Smriti to be superior to that of
the Purana, when they are at variance with each other ; and
fifthly, contradictive to the universal doctrine that a spccial rule
supersedes a general one. In fact the supposition that the
marital Text of Parasara refers to Yugas other than the Kali is
untenable,

A fresh objection may start up Madhavacharya was a great
scholar ; we should accept his doctrine without questioning
its reasonableness. To this, I have only to observe, that
Madhavacharya was a great scholar ; we shoud accept his
-doctrine without questioning its reasonableness. To this, I have
only to observe, that Madhavacharya was, Indeed, a learned
man and, in all respects, highly venerated ; but he was not
infallible nor are his opinions always accepted as infallible.
Whenever his conclusions were unsound, succeeding writers
have not scrupled to refute and criticize them. Thus :—

aq WA geq aweRdr ead wed A afufErg
q wcrafafe feq osw efaf T @ @R @
FEATS AR aFa Tsgdarea gAY
SRNAEAT_| *

““What Madhavacharya has sald here canmnot he accepted gag
authoritative, because it is opposed to the Karkabhashya, Devajani, Sri

Anantabhashya and all other writers on the Vajasaneya Sakha, and
disregarded by many.”

qrEeq QAR 4 Foad WA @@

‘‘Madhavacharya in attempting to settle the point, according to the
common acceptation of the form, has entangted himself in the meshes
-of fallacy.”

FSUN oAl el el sqafRaafa A Fegaeg

* Nirpayasindhu. Ch. I.
1 Nirnayasindhu, Ch, II.
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qar Aafigda JEn| @A g Sededr agmt fesaad-
TAIEFNTE ¢ | *

““Madhavacharya lays down this rule, but we mast follow a
different course.”

A ARagS g @ R |
QST AEgITy o FEAd_ IR |
AR FF 0 ATraatas Tgaa_|

T AFUAGIEHIE_AEh o9 Awhia yamfafa
Jq_T TAREANAET: TARTAR: | +
“If you say that the rule if valid, because it has been declared by

Madhavacharya and is to be found in the Skanda Purana, then the
.other Sastras are falsified,’’

T JEAAEE RN G qES M ARy
gaRamea waft gmikaeaan spaendtg: g fosae
ANIELICONE B CCUBIE B I 1 1 R
f§ W eafRamiaadta sqacaifag emfaaradasaen
geRgeean_| %

“Hemadri, Madhavacharya, and others, have settled this rule, but it

-should not be received ; for then the conclusion would be irresistible,
that both the dicta are useless.’’

79 AR gefRERseRETeal  seRaatRaEAr-
feammuERragEaEEi JWEN aed A W TRA
Feaied 3 afyaiaar_ fanal o) Foats_astfien agfrrf
Fgacmadqeded A W TRUFeAted  §  Afgwaam_

* Nirnayasindhu, Ch. I

t Nirnayasindhu. Ch. IIL
3% Nirnayasindhu. Ch, II.
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7 faft qo, Fed asifacar sgfanfafy aanedeer
9 fafsagaeams: | *

‘‘If you say that the conclusion arrived at by Ananta Bhatta and
Madhavacharya are valid, then the quotation in the Snnvatsara

Pradipa, and the Text of the Brahmanda Purana will have no sphere -
of application.”

Thus Kamalakarabhatta and Rughunandana have not failed
to refute his doctrines when they appeared open to objection-
wherefore it cleary appears, that the dictum of Madhavacharya
right or wrong, is not to be received as an infallible authority..

% Tithitattwa



THE MARITAL INJUNCTION OF PARASARA IS NOT
OPPOSED TO MANU

Almost all the oppositionists have come to the conclusion.
that the marriage of widows is against the law of Manu ;
whereby they mean to establish that the Text of Parasara
though it authorizes the marriage of widows in the Kali-yuga.
being opposed to Manu. should be rejectcd on the strength
of the followiag Text of Vrihaspati.

FaEiafargaa_ s i wan wgaa_
weaafaadar ar ar sufad smem ) *

“Manu has, in his own Sanhita compiled the spirit of the Vedas

he is, therefore, the chief authority ; and Smritis at variance with him
are not proper guides.”

This conclusion does not appear to be rational. Vrihaspati
directs that the Manu Sanhita is the chief authority, and the

Smritis at variance with it are to be rejected ; but he does not
specify any particular Yuga or Yugas in which that Sanhita is
to be so regarded On the other hand, Parasara., an equally
wise and infallible Sage, distinctly affirms that the Sanhita of
Manu was appropriate for the Satya-yuga only and not for all
the Yugas. The directions of Vrihaspati, in general terms,
might have applied to all the Yugas as advanced by the opposi-
tionists, if Parasara did not particularize the Satya-yuga. It
must accordingly be admitted that the Sanhita of Manu was
supreme authority in that Yuga only, and not in any other
yuga. That it is not so in the Kali-yuga, is also evident from
the fact that, in many instances, the prevailing practices are

founded on Smritis plainly at variance with that Sanhita.
Thus :—

Manu has said—

traget aga_ Feat gan grEREtEE_
ssaadisseant a1 oF GIef geac: || 9. 94.

* Quoted by Rulluka Bhatta,
4
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*A man, aged thirty years, is to marry a girl of twelve; or a man
of twenty-four years, a damsel of eight; a breach of this rule .makes a
man sinful.”

But Angira declares—

It FEAAA Faani g Afr

TR FFIF NH A S @l |
TGRSR aqR el g4 |
J3de T 7 Q9 HAAGA: ||

“Damsels of eight, nine, and ten years are respectively named
‘Gauri, Rohini, and Kanya ; and all girlsabove ten are called Rajaswala
or women in their catamenia : when therefore a girl has reached her
tenth year, she is to be immediately disposed of in marriage, and such

marriage, even though celebrated in an interdicted nuptial season, will
not be held culpable,”

It thus appears, that Angira has fixed the eighth, ninth,
and tenth years as the proper marriageable age of a girl; and
so great is his apprehension, lest she should continue unmarried
after her tenth year, that he enjoins the marriage of a decen
narian damsel even in times when weddings are forbidden :
but with respect to males, he assigns neither twenty-four nor
thirty years, nor any period for their marriageable age. Now
it should be observed, whether or not, the above Texts of
Manu and Angira contradict each other : Manu fixes either the
eighth or twelfth year as the marriageable age of a girl, any
deviation from which is declared by him to be sinful ; while
Angira directs that a damsel should be married In her eighth,
ninth, or tenth year, the last of which is declared to be the
farthest limit, at which her marriage is indispensable and not
to be deferred : hence, according to his opinion the twelfth
year is by no means the proper marriageable age. The actual
practice now a-days is founded cn the ordinance of Angira
and opposed to the law of Manu. If the injunction of Manu
in this respect were to be followed, girls of eight and twelve
years whould be bestowed upon suitors aged twenty-four and

* Quoted in the Udvahatattawa,
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thirty years respectively ; otherwise the sacred law is violated.
We nowhere see, in the present age, the operation of such a
rule. The ordinance of Angira, on the contrary, that the
cighth, ninth, and tenth years are the proper wedding periods
of a damsel, is almost universally observed. Hence then, as
tegards the determination of the marriageable age, the rule of
Manu is at present discoutenanced, while that of Angira, which
is opposed to it, is respected.

Again, Manu has declared —

TF TAIE: Oo: fomwea aga: o |
QWA & g2y S, || 9. 163,
S&RY AATEAT T IGHST. |

TR fogA_ant foit qosmia an ) 9. 164.

g G g gea wfa
MR  HART MARS Afafia: || 9. 165.

““The son of his own body is the sole heir to a man's estate, He is
to allow a maintenance to the rest, out of kindness only.”

“But when the son of the body divides the paternal inhzritance,
he is to glve a sixth or fifth part of it to the son, of the wife begotten
by a kinsman.”

“The son of the body,and son of the wife should succeed to the
paternal estate but the ten other kinds of sons succeed, in order, to
the family duties and to their share of inheritance.”

Thus, according to Manu, if a man have many kinds of
sons, a son of the body, a son of the wife, an adopted son,
-and the like, then the son of the body shall inherit his paternal
property, after having allotted to the son of the wife a fifth or
-sixth part of it ; and shall allow a maintenance to the adopted
-and other sons as a mere act of kindness ; on failure of a son
-of the body, the son of the wife shall succeed to the whole
property, and failling him, the adopted son and so on ; the last
named succeeding in default of the preceding.
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But Katyayana says—

SEA cAR@ gF qANARIgI: AL |
qaqT HFaTeq MASFRANCR: || =

“On the birth of a son of the body, the other sons of the same-
caste with the father. take a third of his heritage ; but if they be of a
different caste, they are entitled only to maintenance,”

According to Katyayana, therefore, the son of the wife, the
adopted and other sons, of the same caste with the father,
succeed to a third of their paternal estate, and if of a different
caste, can claim a mere maintenance. Mark now whether or
not Manu and Katyayana are at variance with each other..
Manu allows a sixth or a fifth of the heritage to son of the
wife and mere maintenance to the other kinds of sons; while
Katyayana enjoins the allotment of a third part of the estate
to the son of the wife as well as to all the rest, who are of the-
same class with the father. Aecording to Manu when there-
is a son of the body, the Dattaka ( adopted son) is entitled
only to maintenance ; + but according to Katyayana, he
has a claim to a third of the heritage. If we observe the actual
Practice, we shall find, that in this case, the injunction of
Manu is disregarded, while that of Katyayana, who holds a.
contrary opinion, is followed : that is, in the present age whep
a son of the body is living, an adopted son, instead of getting
mere maintenance, partakes of a third of the heritage, Hagd
Vrihaspati meant to say that all Smritis, opposed to Manuy.

* Quoted in the Dayabhaga.

1 “But if the Dattaka be endued with excellent qualities, he-
inherits the property with the son of the body. Thus :—

IO T : o4 IRA gy g afeAn: |
a gida afes 9 aesdsegeaiEE: |

*Of the man who has adopted a son adorned with every virtue,.
that son shall take the heritage though from a different family,”
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are to be rejected even in the Kali-yuga, how comes it that
Katyayana’s rule, in the case above cited, is now held valid in
practice ?

A third instance :

Manu says—

aear f5Aa weanan ar=n 9ed &q af |

qmaa fFadm fash fGela dawe | 9. 69.
snfeafiraat gaaat gFEam_ |

fae wslaTwam a5a_ggeaEa || 9 70.

7 Fear Feafaa_Fal I aIgEeT: |

e ga: swegA_ g amfa gewg@ ) 9. 71

‘“The damsel, whose husband dies after troth verbally plighted but
‘before consummation, his brother shall take for the purpose of
‘begetting 8 son on her according to this rule.”

“Having taken such a girl for the abave purpose in due form of
law, sh2 being clad in a white robe and pure in her moral conduct,
let him approach her once in due season, and until issue be had.”

"'Let no sensible man, who has once given his daughter to a suitor,
-give her again (in the event of his death before censummation ) to
another ; for he who gives away his daunghter, whom he had before
given, incurs the guilt of stealing a girl.”

We thus find that Manu prohibits the marriage of a betro-
thed girl, on the death of the suitor to whom she had been
plighted, directs the procreation of a son on her by his brother
in due form of law, aad, after the birth of such issue, enjoins
the life-long observance of the rules of widowhood. According
to his opinion, therefore, a betrothed girl is unmarriageable
after the death of her suitor, and for the perpetuation of his
line, she, having, by his brother given birth to a son, must
continue a widow through her whole life.

But Vasishtha pronounces—

migatar 9 sani faar ad afz |
9 FEH AT @ _FAiT fagia arny)
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qra= gl A1 AR AR q FEgat |
e ffdag a1 g %=1 ada a1 )| Ch. 17.

«'The damsel, whose suitor happens to die after she had been given
to him by the sprinkling of water, or by troth verbally plighted; but
before the utterance of the nuptial Texts, continues her father’s.”

*If a damsel has been given only by pledge of words without the
consummation of the marital act by the utterance of the nuptial Texts..
she shomnld be bestowed upcn anotker in due from ;

her state of
celibacy is not destroyed by mere verbal plight.”

Thus Vasishtha, considering the virgin state of a betrothed
girl unaffected by the death of the suitor before consummation-
enjoins the bestowal of her to another in due form of law,

Observe now whether or not there is a broad contradiction
between Manu and Vasishtha. Manu prohibits the marriage
of a betrothed damsel after the death of the suitor before
consummation, and directs her to bear a single son by her late
suitor’s brother, aud then to continue a widow for life ; while
Vasistha plainly enjoins her wedding under the same
predicament. On turning to the custom now prevailing in our
country, we see it founded on the ordinance of Vasishtha ;
that is, on the death of the suitor before consummation, a
damsel is bestowed upon another according to the injunction
of Vasishtha, but she is not, in conformity with the law
of Manu, obliged to continue a widow for life.

When therefore, on referring to practice we find, that in
many particulars, Smritis opposed to Manu are everywhere
respected and followed in the Kali-yuga, and when Parasara
assigns the Dharmas propounded by Manu to be appropriate
only to the Satya-yuga, the superiority of the authority of
Manu, and the invalidity of Smritis opposed to him as declared
by Vrihaspati, must necessarily be considered to allude to the
Satya-yuga. Otherwise the Text of Vrihaspati, that Manu has
complied the spirit of the Vedas, and therefore Manu is
preeminent, becomes incongruous ;:—Has Manu alone digested
in his Sanhita the purport of the Vedas, and bave Yajnavalkya
and Parasara and the other Rishis failed to do so ? Have they,
in their respective institutes, delivered their self-invented
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ordinances opposed to the Vedas? Certainly, it cannot be
supposed that they know not the Vedas, or that they did not
propound, in their respective works, the sprit of the Vedas:
the fact is, they have, in their respective Smritis, exhibited the
scope of the Vedas in the same manner, as Manu has done in
his own Sanbhita.

If, then what Vrihaspati has predicated of the institutes of
Manu with a view to the establishment of his preeminence can
be qually predicated of the other institutes, how can the
conclusion be rational that Manu is the supreme authority and
‘the other Smriti writers are inferior to him. The same cause,
which operates to render one work pre-eminent, must, while
it exists in another, serve to render it equally excellent. In
fact, when people regard all the Rishis equally wise and
infallible, and when all of them have, in their respective works.
propounded the spirit of the Vedas, all of them must, nc
doubt, be equally esteemed.

That are to accord equal respect to ail the Rishis is a
conclusion arrived at not by myself alone ; Madhavacharya,
in his commentary on the Parasara Sanhita comes to the same
decision,

Thus—

HEY Al FACTRRER: TWIAE g SFEAr qRIERER:
A 07 9 i ke qugwa afgmd sfgs sweamaf
TEATNTERE AR TR _|

“Well : if the pre-eminence of the institutes of Manu be. in some
such n anner, establisked, what does it matter with reference to the
Psrasara danhita ? Nowhere the Vedas chant the gieatness of Parasara
as of Manu. It would theretore be ditficult to determine the author-
itativeness of the institutes of Parasara.”

Madhavacharya, having proposed this question, preceeds
to solve it :

Thus—

A9 qoIRAfgrsiacd ggtara sumg: qwEd gfa A
RIGRGEATARINT  SAG¥  TGICAIT_ | A ssAaT -
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gAY Jzsaraeafq egad snageacaAeay axr fra<eea—
nfecanfem ovae gfa | aeaE_oweds® wgamm oos ) O
Uq = A fasimmaesaty awda:

‘It is not true that Parasara’s greatness has not been chanted in the
Vedas ; by the expresssion in tl.e Vedas ‘'Vyasa, the son of Parasara,
has said, *Vyasa has been extolled as the son of Parasara. The eminence
of Vyasa is universally admitted : when, therefore, he has been
complimented in the Vedas for his being the son of Parasara. It
needs no mention, that Parasara’s greatness is beyoned all question.
Now; there remains no doubt, that Parasara is, equally illustrious
with Manu. Similar reasoning should be applied to Vacishtha, Atri,

Yajnavalkya, and others ; that is their greatness also being sung in the
Vedas, they are as exalted as Manu."

It is therefore indubitably established, that when all the
'sage authors of the Sanhijtas are acknowledged to be equally
wise and infallible ; when all of them have, in their respective
works, given an exposition of the spirit of the Vedas, and
when they are all unlogized in the Vedas ; all of them ought to
receive from us an equal tribute of respect. The only
distinction consists in this, that one special Text of Smriti
obtains precedence in a particular Yuga ; the institutes of Manu
was the paramount authority in the Satya-yuga, those of
Gotama in the Treta, those of Sankha and Likhita in the
Dwapara, and those of Parasara is the cardinal Smriti in the
Kali-yuga, Thus, the Smritis of Manu and Parasara being
appropriate to two differeut Yugas, there is not such relation
between them that any contradication could be possible.

Form all that have been urged above, we come to the
following conclusions—

The institutes of Manu and Parasara, being the leading
Sastras of two different Yugas, can never be at variance with
each other ; the superiority of Manu and the invalidity of
Smritis opposed to him, as advanced by Vrihaspati, refer to
the Satya-yuga ; in the Kali-yuga, the Smritis, which are even
at variance with Manu, are received as authorities. Hence,
there can be no objection to the validity of the marriage of
widows in the Kali-yuga as ordained by Parasara, even though
it were opposed to the institutes of Manu.
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Let us now inquire whether the nuptial ordinance of
‘Parasara, in respect of widows and other women, is at all at
variance with Manu or other Smritis.

Manu says—

a1 gedn at afksaret fuat @1 Taa=Ean |
SralEdd_gaq car @ qiaRa I=ad 1| 9 175.

““If a woman, after becoming a widow, or being divorced by her
husband, mariies again, the son born of her of this marrisge is called
a Paunarbhava.”

Vishnu says—

a3y gegar gy : 1 Ch. 15.
‘*She, who continues a virgin and uudergoes the ceremony of
marriage for a second time, is called a Punarbhu.”

Yajnavalkya declares—

THAT T & 7 G - GEgal I | 1. 67

‘‘She, who coutinues a virgin or otherwise, is called a Punarbhbu,
if ehe undergoes the ceremony of marriage for a second time.”

Vasishtha pronounce—

a1 = P TG a1 afgegsa el aft e @ A
a1 g Hafi 1 Ch. 17.

‘*She, who having forsaken her lord for his impotence, degradation,
or insanity, or on his death, takes another husband, iscalled a
Punarbhu.”

Thus, it appears, that Manu, Vishou, Yajnavalkya, and
Vasishtha, have admitted the remarriage of a woman, on
the degradation, impotence, insanity, or the death, of her
husband.

Some of the oppositionists have asserted that Manu and
other lawgivers, in making mention of the Paunarbhava ( son
born in the second wedlock of woman ), did not mean to
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legalize them, but only wanted to give a designation to such
sons, should they happen to be born, This assumption,.
however, is gratuitous. No authorities warrant such a
conclusion. For, those authors, who have declared the law

with respect to sons, have one and all, regarded the Paunar-
bhava as a legal son.

Manu, after having defined the son of the body and the
rest of the twelve kinds of sons, concludes with saying.

S _gamandEa gafEar_)
g fateiarg: fraaeanfmm: | 9. 80.

“‘These eleven klnds of eons, the son of the wife and the rest as
enumerated, are ailowed by Rishis to be substitutes, in order, fora
son of the bcdy, for the sake of preventing the failure of obsequise.”

And,
AqF DTS NANAF F9E 71 9. 185.

“On fsilure of tlLe superior classes of sons, in succession, let the:
irferior in order take the heritage.”

Yajnavalkya, also, after describing the son of the body and
the other kinds of sons, saya,

fagsRs’ agzadai grafmd aw: w1 2. 102,

““Among these twelve kinds of sons, when there js a failure of

those named first they, who are named next in order, become the heir
and the oiferer of the funeral cake.”

Thus, when Manu and Yajnavalkya have declared the
Paunarbhava to have legal right to the heritage and to the
performance of the Sraddha, the assertion of such son’s being.
illegal should be utterly disregarded.

When, therefore, Manu, Yajnavalkya, Vishnu, and
Vasishtha, admit the remarriage of women under certain
contigencies, the conclusion that the marriage of widows is
against the opinion of Manu and other Smriti writers must be
quite unfounded. It would seem that this conclusion has been.
advanced by persons, who have not thoroughly studied Manu.
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and other Jurists. It would be uncharitable to suppose, that
with a full knowledge of the subject they have brought forward
such an unfounded and a false statement.

The fact is, that the marriage of widows is not contrary to
the opinion of Manu and other Jurists, The only thing to be
marked is, that they designated the remarried females
Punarbhus, and the sons, born in such second wedlock,.
Paunarbhavas ; while, according to Parasara, such females and
such sons are not to bear those designations in the Kali-yuga.
This much is the extent of the difference of opinion between
Parasara and the other Smriti writers. Had Parasara intended
to continue those designations in the Kali-yuga, he would
certainly have assigned the term Punarbhu to such females and
reckoued the Paunarbhava in his enumeration of the several
kinds of soms, That, in the Kali-yuga, such females are not to
be called Punarbhus and such sons, instead of being designated
Paunarbhavas, are to be reckoned sons of the body, is borne
out by the prevailing practice. Mark, if after troth verbally
plighted, the suitor happens to die, or the match is broken by
some cause or other, before consummation of the marital rite,
the marriage of the damsel takes place with another person.
In the proceding ages, such females were called Punarbhus and.
their issues Paunarbhavas,

Thus—

Qg dAWal: el Feian FEraarn

=l =1 AANIHAT FAFIGHASHT )

Seweafar ar 9 a1 7 afugiast

=iy afwar ar 5 ga a9aT 9 a1

geaal: FRadai sgffa ganfmaa_ |

“Seven Punarbhu (remarried ) damsels, who are the despised of

their families, are tobe shunned ; the Vagdatta, she who has bern
plighted by word of troth ; the Manodatia, she whom one has disposed

of in his mind ; the Krita-kautuka-mangala, she on whose hand the
nupiial string has been tied ; the udaka-sparsita, she who has beer
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given away by the sprinkling of water; the Panigrihita; she in respect
of who the ceremony of taking the hand has been performed ; Agnim-
parigata, she in respect of who the marriage ceremonies have been
completed ; and the Punarbhu-prabhava she who is born of a
Punarbhu ; these seven kinds of damsels described by Xasyapa,
when married, consume like fire the family of their husbands.”

Now-a-days the marriage of four kinds of Punarbhus, out
-of the seven enumerated above, namely the Vagdatta, the
Manodatta, the Krita-kautuka-mangala, and the Punarbhu-
prabhava, has become current. Such females have no distinc-
tive appellation, and are regarded, in all respects, equal to the
wives married for the first time, though in former Yugas were
designated Punarbhus, and the sons born of them, instead of
being called Paunarbhavas, are to all intents and purposes.
considered the same as the sons of the body. They offer
funeral cakes to their parents, succeeed to their estate, and
perform all other stated duties just like a son of the body;
never even by mistake, are they called Paunarbhavas.

It should now be observed, that, as the marriage of four
out of the seven kinds of Punarbhus of byegone ages, is now
current, and they are deemed as reputable as women married
for the first time, bearing even no distinctive appellation, and
their issues undistinguished from the Aurasa putra ( son of the
body) ; if the second wedding of the remaining three Punarbhus
were to come in vogue, by parity of reasoning, there would be
no bar to their being regarded in the same light as wives
married for the first time, and theirs sons being acknowledged
-as Aurasa putras ( sons of the body ).

Hence, then, as Parasara accords to the Punarbhu of the
Yormer ages the seme right which is assigned to a once married
woman, and to the paunarbhavas of the past Yugas the same
cliams which are inherent in the Aurasa putra (son of the body),
and as the prevailing custom upholds this this opinion as
regards the four kinds of Paunarbhus and Paunarbhavas of
the prior Yugas, there can be no doubt that remarried widows
and their issue, though they might have been named Punarbhus
and Paunarbhavas in the former Yugas, would now, in the

Kali-yuga, be undistinguished from the flrst married wives and
Aurasa putras ( sons of the body ) respectively.
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The conclusion that sons of remarried widows are to be
regarded as Aurasa putras (sons of the body) in the Kali-yuga,
is also fully supported by the authority of the Mahabharata
wherein it is related, that there was a king of the Nagas,
named Airavata, who married his widowed daughter to Arjuna,
and the son born unto her by Arjuna, named Iravan, was
reckoned as the Aurasa putra (son of the body) of Arjuna.

FACATCHS: AT zda_ |
galai AFRISER SI: 91”9 wat
AT |1 AT FATCAT AZRHAL |

qeaY g GOU F FIW QTGN || %

“By Arjuna was begottenon the daughter of the king of the,
Nagas, 8 handsome and powerful son named Iravan: when her
husband was killed by Suparna, Airavata, the magnanimous king of
the Nagas, gave that dejected sorrowstricken childless daughter in
marriage to Arjuna, the third pandava,”

EEIEECRIL R titGE
S AR 3RIT_ e femiEa: |

‘‘Arjuna, not knowing this his Aurasa putra ( son of the body) to
have been killed, continued smiting the mighty kings who defended

Bhishma,™

Thus it appears that with the setting in of the Kali-yuga,i
the Paunarbha of the former Yugas, began to be recknoned
and accepted as Aurasa putra (the son of the body).

We should now examine the spirit and real import of the
Texts quoted by the oppositionists from Manu with the view of

* Bhishma Parva, Ch. 91.

t wg S g agy AR 7 qa |
FRIAY aTOHAEA_ FRAEA: |

t Six hundred and fifty three years after the Kali-yuga had

commenced, the Kurus and Pandavas flourished—Rajatarangini by
Kalhana, Taranga 1. '



60 MARRIAGE OF HINDU WIDOWS

‘shewing that his opinion is adverse to the marriage of widows.
The following half of one of the Texts of Manu has been cited
by them to gain their object.

a fedhag aredr sagafafazaa v 5. 162.

“And a stranger has not, in respect of a virtuous woman, been
ever called her husband in any Sastras.”

But when its meaning and the purport of the context is
. considered, my adversaries will fail to attain their end.

Thus—

W wR @ed oY sgrasy saatkaat |

Tl TogrageAt a1 § sgrafa: | 5. 160
TRIAAE F A FRERET |

Az faramatmfy aewsa Q| 5. 161,
AR TEG 7 Ae-aa g |

A faciasr qediar sfagafatma 1 5. 162.

“That virtuous woman, who after the decease of her husband,

- obseerves the Brahmacharya, ascends to heaven though she have no
child ; like those Brahmacharis ( abstemious men ) who had no issue”
‘‘That woman who from a wish to bear children prostitutes herself,

incurs opprobrium, and shall be excluded from the seat of her
husband (in another world ).”

‘‘Issue begotten on a woman by a strager, is8 no progeny of hers,
and the child begotten on the wife of anothar mcn is no offspring of

the begetter ; and a stranger has not, in respect of a virtuous woman,
been ever called her husband in Sastras,”

Vasistha says—

ZAe: 3RAT A Ageaen Adsedfi a1 Ch. 17.

“Men having sons enjoy heaven to eternity ; itis declared in the
‘Vedas, that heaven is not decreed for him, who has no son.”
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If a childless widow, keeping this authority in view, fears
her exclusion from heaven and longing to gain it, receives the
-embraces 0os a stranger with the view of bearing a son, she
brings disgrace upon herself and finds no place in heaven ; for
issue illegually begotten by a stranger, is not to be reckoned her
rightful child. If it be questioned, why not regard the begetter
-as her husband, Manu answers no, “such a stranger has not, in
respect of a virtuous woman, been ever called her husband in
any Sastras ; that is, he, whom a woman, solely guided by her
will, and in the hope of heaven, illegally betakes herself to,
with the view of having a son procreated on her, can, according
‘to no Sastras, be regarded her husband. Since, all the Sastras
have applied the term husband to that man only, with whom a
‘woman has been married in due form established by law.

The proper import, therefore, of half the Text, quoted by
the replicants, is that if a widow, yearning for a son in the
hope of heaven, PROSTITUES hereself by receiving the
embraces of a stranger, that stranger cannot be called her
'HUSBAND ; otherwise, if it imply, that a woman can have no
‘SECOND HUSBAND even though she MARRIES him in due
legal form, it would jar with the injunction of Manu himself
in respect of the Paunarbhavas, whom he allows to offer
funeral cakes to their parents and succeed to their property.

The replicants have made a second attempt to establish the
discordance of the marsriage of widows with Manu, by accepting
an absolutely verbal import of another half of a Text of Manu,
without examining its bearing with the context.

Thus—
A faarefatas faganded g |

**In the nuptial ordinances there is no meuation of the remarriage
-of widows.”

But they have failed to see that if this Text were to be
considered positively prohibitory of the marriage of widows, it
would be at variance with Manu’s own legalization of pau
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narbhava The half of the Text, cited above, taken by itself.
may somehow be construed in the spirit in which they have
interpreted it ; but when viewed in its relation with the context
and the end and scope of the author, this interpretation can
never be maintained.

Thus—

Qe afuweta et aeas Figea |

srotq faanferaear amatea afead 1 9. 59.
fagamt fgwnea gareet awaat ff
TEHEaTRad_ g A fedid Faga ) 9. 60.
fgdlans god wearq &g afga: |

#faga fadvnet azaear sraaEaat | 9. 61.
fawami A (Mg’ g aaifEl

XA EAET a9 A1ai GERA_ || 9. 62.
frg<ht ot fafa fRear aa Taieg wma: |

@it afady @nal sqETEeTT | 9. 63.
A fauen A faatwsan fesnfafy: |
Frafenq_fg Fagonat ovd geg: a@am_ g 9. 64.
Agtfgdy aey e F=a FfEa,)

A fqargaemaes fawaned g o 9. 65.

7w fewife faglg: aguedt fanfza: |
AW N T usq gaEkio) 9. 66.
¥ AEiERT Tg_T@E: 9 |

FqiAl GG =% FE9gadaT: || 9. 67.

ad: sfa At Avgra_ seiaafier R,y
frsacageaE @ fane'feq aism: ) 9. 68.
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“On failure of issue, a wife, duly authorized, may have the desired
son begotten on her by the husband’s bsother or by some other
kinsman.”

“Sprinkled with clarified butter and silent, in the night, let the
man thus aprointed beget one son. but a second by no means, on that
widow."”

‘‘Some sages, versed in the rules of appointment, thinking that
the legal object of the appointment may not be answered, by the
birth of a single son, enjoin the procreation of a second son on the
widow.”

‘“The object of the appointment having, in respect of the widow,
been legally accomplished, they both (the widow and the man
appointed ) are to live like a daughter-in-law and a father-in-law.”

‘““They two, who being appointed for the above purpose, deviate
from the strict rule and act from carnal desire, shall be degraded and
deemed, the one as having defiled the bed of his daughter-in-law, and
the other as having criminally lived with her father-in-law.”

“By men of twice-born clasees no widow must be authorized to
conceive by a strenger; by such an authorization to conceive by a
stranger, chastity is ruined.”’

‘"Nowhere in the nupital Text, has Niyoga ( appointment ) been
mentioned, and in marital ordinances, the Vedana ( acceptance for the
prupose of procreating ) of a widow is not alluded to.”

"This practice, fit only for cattle, isreprehended by the learned
twice-born ; it is said to have been the custom ev

¢ eén amongst men,
while Vena had sovereign power,”’

“That great monarch, having grasped the whole earth, and having

lost sense through lust, gave rise to the Varna-sankara ( mised
classes ).”

‘‘Since that time, the virtuous condemn that man who, through
delusion of mind, appoints a widow to have a son procreated on her.”

Now, on duly considering these Texts, would it appear
that they treat of the marriage of widows or of Kshetraja
putras ( sons born on the wife by another ) ? The first Text.
introduces and the last concludes the subject of kshetraja
putra. When, therefore, the proem and the sequel relate to.
injunctions and prohibitions respecting the Kshetraja putra
and all the intermediate Texts allude to the same subject, there
can be no doubt that this section treats of the procreation of
a son on another’s wife. As regards the Text ( included in
the above cited ones ), on the strength of which the opposi-
tionists urge that the marriage of widows is against the opinion.

5
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of Manu, I have to say that, as in the first half of it the word
Niyoga has been used, which clearly and indisputably signifies
direction for the procreation of ason on another’s wife, the
ambiguous term Vedana in the second half must also be taken,
regard being had to the context, in the sense of acceptance of
another’s wife for the procreation of a son. The verabal radix
Vid ( to accept ), from which the word Vedana is derived,
means to ACCEPT the hand of a woman, either in marriage
or for the purpose of procreating on her a Kshetraja son ;
Vedana, therefore, signifies marriage or taking for the above
purpose according as it is used in a passage relating to nuptial
matters or to the practice of Niyoga or appointment.

Thus—

A gMAr 7 gEETERi WAt &Rl 1«

‘A damsel of the same kin Na vindeta, that is, one should not take
ag a wife.”

Here, the passage relates to nuptial matters, and the

derivative Vindeta from the verb Vid necessarily signifies
taking the hand in marriage.

Again —

aear f5aa weaman arn wed 3 af: |
TR faeRa sy famda 2w )
aqfaeafwiat e gfaaam_t
fat wstarsaaa_ agq_ aggaxqeﬁ\n

. Thus damsel.. whose suitor dies after troth verbally plighted, but
; efore consummation, his brother, according to this rule, Vindeta. that
i9, shall take for purpose of begetting a son on her.”

“Having taken in due form guch a girl, bearing all the marks of
widowhood, for the above purpose,

. let him approach her once in due
season and until issue be had .”

* Vishnu Sanhita, Ch, XX1V,
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Here the Texts obviously treat of Niyoga or direction for
the procreation of a son on another’s wife ; hence, the verb
Vid, through its derivative Vindeta, is acccpted in the sense of
taking for the procreation of a son, &C. It is conclusive,
therefore, that, in the following Text—

7 faargfars FaarRad g

“In the matrimonial ordinances the Vedana of a woman is not
allued to.”

The word Vedana, derived from the verb Vid, being used
in the passage relating to Niyoga, must necessarily mean
acceptance for the procreation of a son ; otherwise, all sense
and consistency would be destroyed. The two interpreations
of the Text in question are here placed in juxta position, to
enable the reader to judge of their respective correctness and
appositeness.

‘“Nowhere in the nuptial Mantras ( specific Texts) has
Niyoga ( direction for the procreation of a son, &c., ) been

mentioned, nor in the matrimonial ordinances '“HAS THE

TAKING OF A WIDOW FOR THE PROCREATIONS OF A SON ON
HER BEEN ALLUDED TO."”

“Nowhere in the nupital Mantras ( specifice Texts ) has
Niyoga ( direction for the procreation of a son, &c.,) been
mentioned, nor in the matrimonial ordinances, HAS THE MAR-
RIAGE OF A WIDOW BEEN ALLUDED TO.”

Manu, in this passage, wishes to interdict Niyoga Dharma
( practice of appintment ) and, therefore, distinctly prohibits
it by saying that among all the Mantras ( specific Texts )
relating to marriage, there are none, which make mention of
Niyoga, nor is there in the injunction relating to marriage
.any allusion to Vedana, (accepting of a woman for the purpose
of procreating a child on her ): thatis, as Niyoga ( direction
for son &c., ) is a means for the generation of progeny, and as
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the great object of marriage is the begetting of a son, Manuw
reckons Niyoga and Vedana as a sort of marriage, and from
the circumstance of their not being mentioned in the nuptial
Mantras or marital ordinances, concludes Niyoga to be illegal.
It is hard to conceive that having, in the first half of a Text
in the section on Niyoga, prohibited the procreation of a
Kshetraja son. he would, in the second half of it, introduce,
the irrelevant and impertinent prohibition of the marriage of
widows. It is quite in keeping with the section on Niyoga to
say, that the Niyoga Dharma is not mentioned in the nuptial
mantras, but it does not accord with the spirit of that sectio
to say that the marriage of widows is not alluded to, in the
marital ordinances. Why would the question of the marriage
of widows be suddenly started, while the author is discussing
the Niyoga Dharma ? In fact, in the Text in question, the
term Vedana has been used and not the term Vivaha (marriage).
The Vedana has the double import of taking the hand in
marriage and acceptance for the procreation of a child
according to the Niyoga Dharma. Here it unquestionably
means, from the context, accepting a woman for the
procreation of a child on her. They, who attempt to make
it here signify formal marriage and thereby to establish the
prohibition of the marriage of widows, betray only their
ignorance of the spirit of the passage.

That this section treats of Niyoga only, and not the
marriage of widows, would be further corroborated by what
Vrihaspati, the preceptor of the Gods has said in refarence
to these Texts of Manu.

Thus—

STl fAavt agan ffag: waada g
FgrREAAS FineA EEa: |
AIAGAITTRN: T AIH A |

SR 9 Fer A aftwarflg Ffemar
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STAFAT Tl g AR qra ¢ |
T FARISIAT Fl, AP (T |

“Manu himself has enjoined Niyoga ( direction for &c.,) and has
himself interdicted it., Human power decreasing accroding to the
Yugas, people are not able strictly to follow the Niyoga rules ; men in
Satya, Treta, and Dwapara Yugas were given to devotion snd austeri-
tles and blessed with higher intellectual power, but in the Kali-yuga,
the human race has degenerated ; the various kinds of sons which

were created by the sages of old, cannot now be created by the weak
mortals of the present age.”

That is, in the section on Niyoga Manu has, in the first

five Texts, clearly ordained the Niyoga, while in the remaining

five, he has as clearly interdicted it. It would be certainly

absurd for the same person enjoining and prohibiting the
same thiog in the same breath. The auspicious Vrihaspati
has solved this difficulty, by declaring that Manu intended to
tefer the injunction for Niyogato the Satya, Treta. and
Dwapara Yugas, and its prohibition to the Kali yuga : hence
it appears undeniable, from Vrihaspati’s exposition of the
section on Niyoga in the institutes of Manu that it treats only
of that subject.

It should also be observed here, that the institutes of
Narada are a portionof the institutes of Manu. Narada
having abridged the larger work of Manu, his compilation
has been styled the Narada Sanhita, just as the work which
now passes under tne name of Manu Sanhita, is sometimes
called the Bhrigu Sanhita, because it has been compiled by
Bhrigu. We find in the beginning of the Narada Sanhita the

following passage.
SUCICAE G IR EICISE aa&gargqgﬁmaﬂﬁqﬁ@q w

IHFR | R ATTIEGEARNT | Jamed a
saafieafrasa 2add ArEm gmsgd | @ o qewieded

AgTATE T RN wIsA awfagfafy grafn agd:

% Quoted by Kulluka Bhatta.
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‘“The auspiciors Manu has prepared his Sastra as a means for
preserving the purity of the Acharas ( practices ) of mortals. Manu
having written that work in a hundred thousand couplets, arranged
in a thousand chapters, delivered the work to Narada, the divine sage,
who studied it under Manu himself, and thinking it difficult for men
to be edified in the Sastra, comprised in a work of so greata
magnitude, abridged it into twelve thousand verses, in order to rendetr
it easy of acquisition. The Epitome he gave to a descendant of
Bhrigu, named Sumati, whe having received instructions in it from
him, and observing the decrease of human power owing to the diminu-
tion of the pericd of human life, further reduced it into four thousand
verses. Mortals read only this abridgment by Sumuti, while Devas
( gods ) and gandharvas ( heavenly choristers ) study the primary great
work consisting of hundred thousand verses, which commences with
the following couplet. ‘This universe was involved in darkness,

nothing was perceptible: then appeared the auspicious and q sdru-
visaged Brahma the uncreated Being.’

After this commencement, the
various sections

follow each other in regular successicn ; among

them the ninth is on the adminstration of justice: thus the divine
Narada has introduced the subject.”

It is manifest, therefore, that the institutes of Narada are
but the essence of the larger ed'tion of the institutes of Manu,
Narada having epitomized the great work of Manu, comprised

in a hundred thousand couplets. Now, as has been shown
elsewhere, that in Narada’s abridgment of the institutes of
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Manu, there is an injuction for the remarriage of women
under five predicaments, namely, when tidings are not received
of a husband and the like, such an injunction is to be
considerd not only as delivered by Parasara but also by Manu
himself ; for this reason, in Madhavacharya’s commentary on
Parasara, the Text beginning with ‘‘On receiving no tidings of
a husband &c.” has been quoted as the Text of Manu.”

Thus—
agefa

€ T FEK @8 T 9 @t
qgearTey AR afRed faa

Manu also has said,

“On receiving no tidings of a husband, on his demise, on his
turning an ascetic, on his being found impotent, or on his degrada-
tion, under any one of these five calamities, it is canonical for
women to take another husband."

We are thus warranted in concluding that the marriage
of widows instead of being opposed to, is perfectly in
accordance with, the opinion of Manu, and when Parasara
cites the above Text of Manu verbatim and literatim, it is a
vain to attempt to prove that the marriage of widows is against
the law of Manu.



THE MARITAL TEXT OF PARASARA IS NOT
OPPOSED TO THE VEDAS.

Some of the replicants have attempted to prove, that the
injunction of Parasara for the remarriage of females is contrary
to the spirit of the Vedas. Their object in so doing is, that as
the Vedas are the paramount authority in this country, the
ordinance of Parasara, if opposed to them, cannot be accepted

as arule of conduct, inasmuch as it has been settled by
Vedavyasa, that

sfsegfigrmat Fde a1 2o
T =i SRy adg | sy )

‘“Where variance is observed bstween the Veda, the Smriti, and the
Purana, there the Veda is the supreme authority ; where the Smriti
and Purana contradict each other, Smriti is the supreme authority,”

The following is the Vaidic Text cited by the oppositionists :

TR 20 g T afteaafy qenradl & w3 fawag
awiat 2al gigaa: aReaafy qerrast g o faa )

‘‘As round a single Yupa ( sacrificial post ) two tethers can be tied,

80 a mah can marry two wives. As one tether cannot be tied round two
Yupas, so # woman cannot marry two husbhands.”

Their assumption, that the marriage of widows is an anti-
vaidic doctrine, rests on this Text alone. My adversaries on
meeting with the passage “a woman cannot marry two hus-
bands,” have jumped to the conclusion that the marriage of
widows is opposed to the Vedas. This is not, however, the
real purport of this Text of the Vedas. The meaning of the
above cited passage is, that as round a single Yupa two tethers
can AT THE SAME TIME be fastened, so one man can AT THE
S.ME TIME have two wives ; and as one tether cannot AT THE
SAME TIME be tied round two Yupas, so one woman cannot AT
THE SAME TIME have two husbands ; not that, on the death
of the first husband, she cannot have a second. The interpre-
tation is not merely the result of my individual cogitation ;
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it is corroborated by a Text of the Vedas themselves, quoted
by Nilakantha, one of the Commentators of the Mahabharata,
-and by his exposition of that Text.

Text—
AwEar aga: 98 99 | %

‘“A woman cannot have many husbands together."

Commentary—

&l gggnfacafras fFafee 7 g amaR’a ) +

‘“The word Saha (#ogether )in this Vedic Test means that 8 woman
s prohibited from having many husbands a# the same time ; butl her
“having many husbands at different times is not reprehensible.’”

Thus, the attempt of my adversaries to prove the marriage
of widows as opposed to the Vedas has failed. They ought to
have cosidered that the Rishis, who are admitted to have
.compiled in their Sanhitas the spirit of the Vedas. would never
have permitted such marriage, nor could the practice have

prevailed in ancient times, had it been interdicted in the
‘Vedas.

* This Text has also been gquoted by Madhavacharya in bis
.commentary on the Parasara Sanhita.
1 Adi Parva Ch, 195.



RESTRICTIONS OF DIRGHATAMA ARE NOT
PROHIBITORY OF THE MARRIAGE OF WIDOWS.

Some of the replicants have asserted upon the authority of
the following Text, quoted from the Adi Parva of the

Mahabharata, that a woman should have only one husband im
this world :

Heaar AT |
Tk asatar Aar a@d fafear
TF Ug qfqaizat argssitd ||
T Shafd ar afeasied geqaERd_ |
Hfynen o A1 afqeafa 7 =00

They have interpreted the Text thus—“Dirghatama says ::
that a woman shall adhere to ONE husband only during her
life. Neither after his death nor during his lifetime, shall she
have intercourse with another man. If she have such
intercourse, she shall surely he degraded,” If this interpretation.
were correct, their objection to the marriage of widows would
certainly be valid. But the Text has a different signification.
altogether. It means that a woman should adhere to her hus-
band ALONE as long as she lives; neither after his death
nor during his lifetime, shall she have intercourse with another
man &c. The passage appears to have reference to criminal
connection which was prevalent in early ages, and not to
marriage.

That adultery did prevail in early ages, is observed im
another part of the Mahabharata,

Thus—
A UG faar wat afdad |
Aifaacsa ead o grafEs) &g |
AGTAY FAY T~ &) FHAgha |
qEdAT JHI: R QU qf=sd )

* Nahabharata, Adi Parva, Ch, 122,
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Pandu Says to Kunti—‘“O Chaste Princess! persons learned in
religlon admit it to be the religious duty of woman not to neglect their
husbands during the menses : at other times, women may; gratify their
own inclinations, and pious men have sung of this ancient Dharma
( practice ).”

That is, during the menses, women, for the sake of the
genuineness of the offspring, should attend their husbands
only, and not have intercourse with other men ; but at other
times, they might live with other men. This practice was
sanctioned in early ages by pious men. Dirghatama issues his
injunction to put a step to this long prevailing practice of
women indulging themselves according to their inclinations,
and his prohibition of intercourse with other men evidently
refers to ADULTERY, not to SECOND MARRIAGE contracted

agreeably to the Sastras. The same will appear from the-
context :
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“Dirghatama’s wife, who had already offspring, no longer gratifying
him, Dirghatama asked her the reason why she slighted him. She
replied ‘a husband maintains his wife and is therefore called Bharta,
(supporter). He takes care of her and is therefore calleq her pati
(lord) ; but you are born blind, and I have been always pat to as much
trouble as possible to support you and your children. I will do so on
more.’ Hearing this from his wife the Rishi, full of anger; asked
his wife and children tn take him to the king whereby they would
gain wealth. His wife rejoined ; 'I do not want wealth acquired
by you; you can do what you like; I will no longer
maintain you.’ Dirghatama said, ‘from this day I ordain for this
world, that a woman ghall adhere to her hasband alone as long as
she lives. Neither after his death nor during his lifetime, shall she
have intercourse with another man. She who does so shall be surely
degraded. From this day, women, neglecting their hasbands and
having intercourse with other men, shall be sinful, shall not be able to
enjoy riches if they are possesed of any, and shall always be infamous.’
Dirghatama’s wife, hearing this, asked her sons to throw him into the
Ganges. Gotama and other sons, blinded by avarice, and thinking it

useless t0 8upPport a blind and an old father, tied him to a float and left
him floating on the river.”

It is evident from the above, that Dirghatama resenting his
wife’s refusal to support him any longer, enjoined that a
woman shall adhere to her husband alone, and that women
neglecting their husbands shall be sinful. Seeing himself
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slighted by his wife, he imagined she was thinking of abandon-
ing him, to have intercourse with another man ; and being
wrathful at this, he issued his injunction to put a stop to the
long prevailing practice of women indulging themselves accord-
ing to their inclinations. This practice was regarded as a
Dharma by pious men in early ages, and they imputed no guilt
to it. Consequently, Dirghatama’s wife would not have been
culpable or sinful by adoptingit; and hence Dirghatama
ordained, that a woman committing adultery shall be degraded
and culpable. If Dirghatama’s injunction be interpreted to
imply that a woman shall not have intercourse with another
main or marry him under any circumstances, even in accordance
to the injunctions of Sastras, how could Dirghatama himself

immediately after procreate a Kshetraja son on Sudeshna the -
queen of King Vali.
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““The blind Brahmana, floating at random in the stream, passed
through many countries. King Vali, superior to all in the knowledge
of religion. was bathing in the Ganges, when he saw the old Brahmana
floating close to him on the stream. The king immediately seized
him, and learning all the particulars, requested him to procreate a
virtuous and able son on his queen. Dirghatama accepted the offer,
and the king sent Sudeshna to him.”

Hence. if Dirghatama’s injunction had condemned as
sinful a women’s intercourse with anothar man than the -
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husband even according to the rules prescribed by the Sastras,
he himself would not have agreed to violate his own iujuction,
by undertaking to procreate a son on the queen of king vali.
He would have certainly prevented'the king from giving his
queen to another man for the procreation of a son. Again,
in another part of the Mahabharata, it will be found that
Arjuna married the widowed daughter of the Naga-raja
Airavata. If Dirghatama’s injunction had been prohibitory
of the marriage of widows, then Naga-raja Airavata, after the
issuing of the injunction, would not have offered his widowed

- daughter in marriage, and Arjuna also would not have married
the widow, In fact, the procreation of sons by another man,

- and remarriage after the death of the husband, are consonant to
the Sastras: and Dirghatama’s condemnation of the long
prevailing practice of adultery, not sanctioned by Sastras,
cannot interfere with these. Hence, it is evident that Dirgha-
tama has prescribed his rule only to prohibit the long existing
evil practice of adultery.

Let us examine the passage in another way. Even admit-
ting that it has reference to the remarriage of women, it cannot
by any means be said to support the oppositionists in their
assertion that the injunction of Dirghatama is prohibitory of

-such marriage. for, as the Text does not mention any particular
Yuga, it is to be considered as a general rule applicable to all
the Yugas. The Text of Parasara applies, as has already been
stated, to the Kali-yuga only, and is therefores special rule
on the subject. As in cases where there are both general and
special rules, the latter always supercede the former, so
in the present instance. Parasara’s rule must supercede that of
Dirghatama. Shouid Dirghatama’s rule be admitted to apply

“to the Kali-yuga only, even then, it cannot be understood to
prohibit the remarriage of women altogether. For this rule

-enjoins general prohibition while Parasara makes five excep-

tions in which remarriage is allowable. The special rule must
-supercede the general one.



THE PARASARA SANHITA TEACHES THE DHARMAS
OF THE KALI-YUGA ALONE AND
NOT OF OTHER YUGAS.

Some have raised an objection, that it is not only the
Dharmas of the Kali-yuga that have been set down in the
Parasara Sanhita, but the Dharmas of the other Yugas have
been set down also. The purport of this objection seems to be,
that if it is proved that the Dharmas of the other Yugas,
besides those of the Kali, had been declared in the Parasara
sanhita, then the rule, which parasara has laid down for the
marriage of widows and other wedded women, would apply to
those Yugas and not to Kali ; and thus the marriage of widows
would not be consonant to the Sastrasin the Kali-yuga. In
the Parasara Sanhita, the sacrifice of the horse ; the eating of
the rise of a Dasa, Napita, Gopala, and some others of the
Sudra caste ; the shortening of the period of Asaucha ( impuri-
'ty ) of a twice-born in case he is a student of the Vedas &c.,
are enjoined. The opponents, supposing these to be the
Dharmas of Satya, Treta, and Dwapara, and not of Kali have
raised the objection under review. But, from what has been
proved before, it is clear that the sole object of the Parasara
sanhita is to enjoin the Dharmas of the Kali-yuga alone. So,
there is not a shade of plausibility to suppose, that the Dharmas
of the other Yugas should be enjoined in that Sanhita The
sacrifice of horse &c., therefore, from the purport and aim of
the Sanhita, cannot be proved to be the Dharmas of the Yugas
alone. The opponents, finding in the Adi, Vrihannaradiya, and
Aditya Puranas the sacrifice of the horse &c., interdicted in
the Kali-yuga, have concluded them to be the Dharmas of the
other Yugas. The line of argument they seem to have adopted
in their minds is this : “In the preceding Yugas the sacrifice of
the horse &c., were permitted and performed. But it is found
that in some Sastras they are prohibited in the Kali-yuga.
‘They, therefore, cannot be the Dharmas of that Yuga. Hence,
when they are enjoined in the Parasara Sanhita, it is evident
that in that Sanhita the Dharmas of the Yugas other than' the
Kali are set down also.”

In order to meet this objection, we should see, in the first
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iastance, whether the interdiction of the Adi, Vrihannaradiya,
and Aditya Puranas have, all allong in the Kali-yuga, been:
observed as such. We have no history of the manners and
customs of our country. Complete success, therefore, in the
inquiry is impossible. But, from as much as can be learned
by a careful investigation it is clearly demonstrated that the-
interdiction of the Puranas mentioned above, has not been
observed as such. We have distinct evidence of some of those
Dharmas having been performed in the Kali-yuga which are-
- interdicted in those three works. When, therefore, in the face
of the interdiction, those Dharmas have been performed, how:
can it be maintained that the interdiction has been properly
observed as such ? The marriage of a wedded woman ; the:
allotment of the best share to the eldest brother ; sea-voyage 5.
turning an ascetic ; the marriage of the twice-born men with
damsels not of the same caste ; procreation on a borther s
widow or wife ; the slaughter of cattle in the entertainment
of a guest ; repast on flesh meat at sacrifices for the satisfaction.:
of departed ancestors ; entrance into the order of Vanaprastha
(hermit) ; the giving of a damsel to bridegroom a second:
time, after she has been given to another ; Brahmacharya.
continued for a long time ; the sacrifice of a man, horse, or
bull : walking on a pilgrimage till the pilgrim die; entrance
into fire ; the rule of expiation for Brahmanas extending to
death ; the filiation of no other sons than the Dattaka ( son
given ) and Aurasa ( son by birth ) ; the diminution of the
period of Asaucha, (impurity ) in proportion to the purity of
character and the extent of erudition in the Vedas ; the eating.
of edibles offered by a Dasa, Napita, Gopala &c., of the Sudra
cas.te ; these Dharmas and some others are stated in the Adi,
Vrihannaradiya, and Aditya Puanas as those, the observance
of which is interdicted in the Kali-yuga. Of these the sacrifice
of horse, entrance into fire, turning an ascetic, Brahmacharya
for a long time, sea voyage, distant pilgrimage, and the
marriage of widows, are the Dharmas, of the observance of
which in the Kali-yuga we have clear evidence.
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a distant pilgrimage. These are facts so well and universally
known, that to adduce proofs there of is superfluous. It has
also been stated before ( P.72) that Arjuna married the
widowed daughter of the Naga-raja Airavata.

A king of the name of Sudraka flourished a few centuries
before the birth of Vikramaditya. We have clear evidence
of his having perfromed the sacrifice of horse and of entering
fire.

Thus :—
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“‘He ( Sudraka ) was well versed in the Rik and Sama Vedas, in the
Mathematical Science, in the sixiy-four elegant arts, and the manage-
ment of elephants : by the f .vor of Siva he enjoyed eyes uninvaded by
darkness, and beheld his sen seated on the throne: after performing
the exalted Aswamedha (the sacrifice of horse) and having attained the
age of an hundred years and ten days, hejentered the fatal fire.,”” t

* Mrichchhakati, Prelude.
1 1o the chapter of propheciesin the Skanda Purana we find a
mention of this Sudraka.

Thus :—
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We have clear evidence of a king of the name of Pravara-
sena having four times performed the sacrifice of Aswamedha.
Distinct mention of this is made in the title deed of the gift of
land, which he made to a Brahmana of the name of Deva-
sarmacharya.

Thus :—

agRaRaniaT: fasq agamen qens: Hifgami "gRE-
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“King Pravarasena the performer of four sacrifices of horse,
-descended from king Visnu-rudra, the sovereign of Kataka &c,”
It is also mentioned in this title deed that the ancestors of
Pravarasena ten times performed the sacrifice of horse.

Thus ;—
FRMERTTRITRIAAH_ | %

“performed ten times the sacrifice of horse.”

We have also evidence of Mihirakula, a king of Kasmira -
having entered fire.

Thus :—

9 aggafa Y1 qd YA |
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‘3290 years after the Kali-yuga has commenced there will be a
King on this earth of the name of Sudraka. He will be a great hero and
one of the principal devotees. He will destroy all the sinful and potent
sovereigns ; and centemplating and worshipping the Divinity at
‘Charvita he will acquire success in Yoga ( devotion ). Twenty years
after that, the descendants of the Nanda family will become
sovereigns. Chanakya will destroy this Nanda family ; and contem-
plating and worshipping the Divinity at Suklatirtha will expiate his
sins, 690 years after that, Vikramaditya will become king."”

* Ses P, 728 Asiatic Society’s Journal, Nov. 1836,
1 Rajatarangini by Kahlana, Taranga I.
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**Of fiery disposition, King Mihirakula, after enjoining sovereignty
for seventy years and being attacked with many diseases, entered
fire.”

King Mihirakula led his army to Singhala (Ceylon) and
deposed the sovereign of the Island from his throne. From
ithis, it is evident, that at his time sea-voyage was not consider-
.ed as a prohibition.

Thus :(—
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‘‘The Queen had worn a bodice manufactured at Singhala. King

‘Mihirakula, seeing foot marks in gold upon her breast, was all
inflamed with ire. On enquiring, the eunuch of the female apartments
replled—'On clothes manufactured in Singhala they imprint the foot
-marks of their sovereign.’ On hearing this, the king marched to invade
Singhala. King Mihirakula fought a battle with the king of Singhala

and thus appeased the anger, which he felt from the circumstance of
‘the foot marks of the latter having touched the breast of his queen.”

There is clear evidence of king Jayapira having sent his
ambassador to Singhala, This, therefore, is an additional
proof, that it was usual then to undertake sea-voyages.

Thus :—

aifFafaafes: disa nsga_ Qiqsgaiseet |
sq qR fafamartatiearsa fam: ) 503. ¢

““The ambassador fell into the sea from the vessel. A whale
-swallowed him up. He burst assunder its stomach and came out.”?

We find that Matrigupta, a king of Kasmira, adopted the
Dharma of an ascetic.

* Rajatarangini by Kahlana, Taranga, I.
t Rajatarangini by Kahalana, Tarnga, 1V.
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Thus :—
=Y EUGY’ IIcal FAFITAGIZ: |
ged geOed GEa WgTEaSTEE: || 322, =

“Afterwards the pious and virtuous Matrigupta, giving up every
thing worldly, went to Benares and wearing red clothes adopted the:
Dharma of an ascetic.”t

King Suvastu in the year 1018 of the Samvat, that era of
Vikramaditya, erected a temple to Siva of the name of Harsha--
deva. In the tablet, which was attached to the temple, dis-
tinct mention is made of his having observed a life-long.
Brahmacharya.

Thus :—
TSRS fameaga: goarcar aoed
shgaisHFeIaARpmIEaTHa aRA: |
TG Feaw=aT AFAAGA {TA: gacg-
TaAg urAtad: gafafase mitd gdgma_ | ¢

**That Suvastu, who observed a life-long Brahmacharya, remaineg:
naked, restrained his passions, led the life of a hermit, was
devoted to the worship of Harshadeva, was devoid of all attachment
to the infatvations of the world, had accomplished the object of
human existence, and was a handsome persom, has for pious.
purposes erected the well constructed and the vast temple of
Harshadeva.”

\
N feFEq At Haagaasd: | ¢

‘*He observed a lifeelong Brahmacharya and was a dovoted Sivite."

From all this, it clearly appears that the sacrifice of horse
distant pilgrimage, entrance into fire, the adoption of the life-
of an ascetic, Sea-voyage, Brahmacharya of long duration, and
the marriage of wedded women, are the Dharmas which have-
been observed in the Kali-yuga. There is not the least doubt

* Rajatarangini by Eahlana, Taranga, 111,

1 Even in the present age, it is usual for persons; in all parts of-
India, to become ascetic.

} See P. 378 Asiatic Society’s Journal, July 1835.
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-that the Hindus of the olden times had greater knowledge of
‘Sastras and had entertained a greater veneration for them than
those of the Kali-yuga. They, however without observing the
prohibition of the Adi Purana, &c, used to perform the
sacrifice of horse, entered the fire, and so on. From this, it is
-clearly proved, that the Hindus of those ages did not desist
from the exercise of the actions which had the sanction of the
Smritis, from the mere circumstance of their performance
‘being prohibited in the Puranas. It is stated in the Aditya
Purana, that

Tl ATy AU wgeaf |
feafaart sy suaeangeds ad:

"These (that is Aswamedha, &c..) have been legally abrogated,

in the beginning of the Kali-yuga, by the wise and magnanimous,
for the protection of men.”

and for confirming what the wise and magnanimous have
:said, it is stated at last, that

R Al S Yaagda_ )

“'The decision of the virtuous is authority like the Vedas.”

‘When in the face of this dictum, the Hindus of olden times
used to perform the Asvamedha, without minding the prohibi-
tions of the Puranas, there is not the least doubt, that these
prohibitions were niether considered mor respected as such.
‘Besides, there is a prohibition in the Aditya Purana of the
filiation of any other sons than the Dattaka ( son given ) and
the Aurasa ( son of the body ). But the inhabitants of Benares
and the neighbouring districts are in the practice of taking
Kritrima sons. It is for this, that Nanda Pandita, in his
‘Dattaka Mimansa, has decided, that

TR FHACATIIEATA_ AR SR a SEAE
ga 3fa HfAardsead sumwenE,

“On the failure of the son of the body, like Dattaka we can
‘take also, a Kritrima son; because, Parasara has ordained that in
the Kali-yuga, there should be three sorts of sons, the Aurasa, the
Dattaka, and Kritrima.”
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That is, though according to the prohibition of the Aditya
Purana, there could, in the Kali-yuga, be but two classes of
sons, the Dattaka and the Aurasa, yet when Parasara, in
declaring the Dharmas of Kali, has sanctioned the filiation of
the Kritrima, this latter also becomés canonical. Distant
pilgrimage, we find, is mentioned as a prohibition in the
Aditya Purana. But it is unknown to none that even now many
persons go on distant pilgrimages. The prohibition of the rule
of expiation for Brahmanas extending to death is a prohibition
without having ever been observed ; for the celebrated
Udayanacharya, who defeteated ( in controversy) the Buddhists
and established on a firm basis the Vaidic religion, ended his
life by burning himself to death. Very lately, a distinguished
personages with the view of expiating his sins, observed the
rule of expiation extending to death and starved himself till

his life ended, with the sanction of all the pandits of
Benares.

When, therefore, Parasara has given his sanction to the
performance of the sacrifice of horse with reference to the
Kali-yuga, and when clear evidence is found of kings at
different periods of the Kali-yuga having performed the
sacrifice, it becomes a Dharma which may be observed in the
Kali in common with the other Yugas. The shortening of the

period of Asoucha ( impurity ) similarly, when mentioned in

the Parasara sanhita as a Dharma of the Kali, becomes such

without a shadow of doubt. The reason, however, why we

do not see the Barhmanas of the modern times shorten their
periods of impurity, is that Parasara has given his precept for

the shortening of this impurity with reference to them alone,

who perform every day sacrifices at the alter and who every
day study the Vedas.

Thus :—
TFIgIE_qead T vsfmagantam: |
sagia_Famdaeg TA aafafe:

* The late Samachurn Banerjes,
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“The Brahmana, who, performs every day sacrifices at the alter
and every day studies the Pedas, ehall be cleared of impurity in
one day, and he, who simply stndies the Vedas, in three days. He,
who neither performs the one nor studies the other, shall be cleared
of impurity in ten days.”

Since, now-a-days, every-day sacrifice and the study of the
Vedas have fallen into disuse, the shortening of the period of
impurity has in consequence been disused. And when in the
Parasara Sanhita the eating of the ANNA ( edibles ), offered by
a Dasa, Napita, and Gopala, &c., of the Sudra caste, has been
mentioned as a Dharma of the Kali-yuga, that it is such there
cannot be the least doubt. It might be urged, that if according
to Parasara, the eating of the edibles, of a Dasa, &c., in the
Kali-yuga be allowable, are the three superior castes (the
Brahmanas, Kshatriyas, and Vaisyas ) then allowed to eat the
ANNA of those Sudras ? I think they are allowed to eat and
they do generally eat. A careful consideration of the purport.
of the Text in which Parasara gives this permission and of the
two Texts that precede, shall make even my opponents agree
to this,

Thus ;: —

EFHA N oG AT HOEE,_ |
o fasg 9@ WS qeRREEa_|

“Dried edibles, that is unboiled rice; cowjuice, that is milk;
and oil, when brought from the house of a Sudra and cooked at
the house of a Brahmana, becomes purified and Manu has declared
that anna (edibles) to be acceptable as food.”

This Text states that a Brahmana may, without incurring
guilt, bring to his home unboiled rice, &c., given to him by
a Sudra, and eat them after having them cooked at his own
house. It is inferentially to be understood, therefore, that he
incurs guilt by he sating them, after having them cooked at a
Sudra’s house.

e g fasw o =R aft
AAEAIT eAT gl 1 T Sl
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‘‘At the time of danger, if a Brahmana eats at the house of a Sudra,

he will be cleared of all impurity by repentance, or by repeating the
Drupada Mantra a hundred times.”

That eating at the time of danger at a Sudra’s house, after
cooking the edibles there, is not reprehensible, clearly apears
from this Text. It is inferentially evident, therefore, that
eating at a Sudra’s house after cooking the edibles there, at
other times than those of danger, is reprehensible.

’

Srefan s tEg SR )
TH 2Y ASar aacad faada.

*'Of the Sudra caste, Dasa, Napita, Gopala, Kulamitra, and
Ardhasiri, are the classes, and thise that ccme for help are the
individuls, whose Anna may be eaten ; that is the unboiled rice, &c.»

which they might offer, may be eaten, after being boiled or cooked at
their houses,"

By these three Texts it is clear, that if a Brahmana eates
even the unboiled rice, &c., offered by a Sudra, after cooking
them at his (the Sudra’s) house, he eats the ANNA of a
Sudra ; the unboiled rice, &c., given by a Sudra, do not
become the ANNA of a Sudra, when brought home and
eaten after being cooked. At times of danger however,
these edibles might be eaten at a Sudra’s house after
cooking them there. But the unboiled rice given by a Dasa,
Napita, or a Gopala, and so forth may, without incurring
guilt, be eaten after cooking or boiling it at his house, whether
at times of danger or at other times.

Now let my readers judge what harm is there in accepting
this sort of ANNA of a Sudra. Some have understood the
words Sudranna ( Anna of a Sudra ) to mean the boiled rice
of a Sudra. This, however, cannot be meaning of the word
here. Had it been so, there would not have been in the
Aditya Purana the prohibition of the cooking of the ANNA
of a twiceborn by any one of the Sudra caste, immediately
after the prohibition of the eating of the ANNA of Dasa,
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"Napita, &c., of Svdra’s.# When of the two prohibition,
one after the other, in the one that comes last, the cooking
of the ANNA is distinctly mentioned, the first prohibition, as
a muatter of course, must refer to uncooked ANNA, It must
be coansidered also that even unboiled rice of the Sudras is
treated in the Sastras as Sudranna.

Thus ;—
A HZE I @S ERTAd | o+

‘*The unboiled Anna of a Sudra is to be considered as boiled ; the
boiled Anna of a Sudra as an offal.’

The explanation that has been given above of the word
Sudranna is corroborated by a discussion on the subject by
the Smarta Bhattacharya Raghunandana.

Thus :—
HWAA TG ATAFE dFRlaftad qEeE_ | qarnRe

gEAA U &< ar afy ar afa
frgQa 9 M<wen gae qafy egaa_ )
faga grietfagda | =% ea_grena_gaag «f
g gafEr
o1 gaeadt gne: g af adt )
Rifeangsard afaeeg az gfa |

+ FRY AN AAG T RAE,
wiisaiEaar qgeued Muatafaga: |
TNz qEea waRima =)

“The eating of the Anna by a grihasths, ( householder) of the
twice born classes offered to him by a Dasa, Gopala, Kulamitra, and
Ardhasiri of the Sudra caste; distant pilgrimage ; the cooking of a
Brahmana’s Anna by a Sudra (are prohibited in the Kali-yuga).”

1t Tithitattwa Durgapujatattwa.
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gfaw sfu @FREamME R

aEgaf ga aes sl fase
feenfaavaee’ a9 qgfarsad

Toafd TErfT Feaaw: | Ge9 gehem FrRImg g

aEsieatacar TEaK TR TEArGH_|
=9 MEFRU AR

Tqud a=+ faeacd grat a=af facaat
QAT AT FT &g HEH_ )

Wy g FGEd Jed  agleuaed e
St |

‘‘Even unboiled rice offered by a Sudra and eaten at his house
becomes Sudranna ; for Angira has said, that ‘A Brabhmana, who has
ceased eating Sudranna, should not drink even milk or curd ata
Sudra’s house, for that also is Sudranna.’ On the subject of unbolied
rice, &c., Angira has said again, that ‘As water, coming from any
part, becomes purified the moment it has fallen into the river, so
unboiled rice &c., on their very entrance from a Sudra’s house to a
Brahmana’s becomes purified.’ Parasara has said that Sudranna, even
after it has entered a Brahmana’s house, in order to be purified,
requires his acceptance: thus—‘Solong as a Brahmana doces not
accept it, it remains Sudranna; a touch of his hand purifies it.’ In
the Vishnn Purana, it has been stated that Sudranna should be
accepted after being washed or sprinkled with water : thus—'When.
Sudranna comes to one’s own house, it should be accepted after being
sprinkled.’ Angira has stated that Sudrannais to be received on a
different plate from that on which it is brought: thus—'Tle milk or
curd which a Sudra makes a gift of, on his own plate, when brouht
to one’s own house, should be accepted after being placed on a
different plate.” From these, it is demonstrated that wunboiled
rice, &e¢,, given by a Sudra, lose all impurity when brought
to one’s own house ; when they remain at a Sudra’s, they have the
impurity of Sudranna.”

From all these considerations, therefore, it is evident that
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starting from the preconceived notion that the sacrifice of

horse, &c., are not the Dharmas of the Kali-yuga, it is no

way consistent with reason to come to the conclusion, that

because these Dharmas are sanctioned in the Parasara Sanhita,

Parasara has not only declared the Dharmas of the Kali-yuga,

but has also declared those of others, and that consequently

Parasara Sanhita does not teach the Dharmas of the Kali-yuga.
alone.



THE FATHER CAN MAKE A GIFT OF HIS
WIDOWED DAUGHTER.

"Many have stated the question, in the form of an objection,
““that in marriage, who is to make the gift of a widow ? When
‘the father has once given her away, his right in her has
ceased. When he has no right in her, how can he dispose of
her by giving her again to anothar in marriage ?”

We have at peresnt in our country two sorts of marriage—
“the Brahma” and ¢“Asura” that is by a gift or sale of the
daughter. Here that words “gift” and “sale” do not exactly
mean what they mean elsewhere. In ordinary cases, a man
-can make a gift or sale of a thing, if he has a right in it.
He loses his right in that thing, if he once makes a sale or
gift of it, and consequently cannot make a sale or gift of it
again. From time immemorial, this law prevails with
reference to the gift or sale of land, house, garden, cattle,
&c. There seems, however, to be no analogy between such
sale or gift and sale or gift of a daughter. In the case of land,
cattle &c., no one can make a gift or sale, if he has no right
therein. Should he happen to make such a gift or sale, it
becomes null and void. But this rule does not hold with
reference to the gift of a daughter. Gift in marriage is
not actual but merely nominal., The framers of our Sastras
have enjoined the disposal of the daughter in marriage
under the designation of gift. The marriage is consummated
on any one’s making this gift. The marriage is valid and
complete by the gift of the bride by a person who could have
no right whatsoever in her. equally with her gift by him
who may have an actual right in her, In the case of ordinay
things, no person can make over by gift a thing to another
when he has no right in that thing, while a bride can be made
.over in gift by any person of the same caste.

Thus §~—

faar sam_ead Feai wrar argEarn fag: |
HIAMEY AIJAR TFTAT AFHAETAT ||
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I Ead gedtal swaY afs agad |
gEamuEEaEal e 9 TqARA: || %

'"The father should himself male the gift of the daughter, or the-
brother should do so with the permission of the father. The maternal; .
grand-father, the maternal uncle, Persons descended from the same
paternal ancestor, and persons with whom there are ties of cobsan-
guinity shall make the gift of the bride. In the absence of all these,
the mother, if she is in her sanestate, shall make the gift, if she is not.
the gift shall be made by persons of the same caste.”

Mark now, if it had been the intention of the framers of
our Sastras, that the same rule shall hold with reference to
the gift of a bride as with reference to the gift of land, cattle,
&o., that is, he alone who has a right in her shall be entitled
to make the gift, then how could persons of the same caste
be entitled, to make the gift ? If any one has a right in her,
it is her father and mother alone. The others can have a
right in her by no possibility, If the rule had been, that like
the gift of land, catutle, &c, the gift of a bride shall be
made by him alone who has a right in her, then the framers
of the Sastras would not have stated the maternal grand-
father, &c., as persons entitled to make the gift; or why
would they make the mother the person last entitled to make
the gift 7 She should have been in that case, held second to
the father only. In fact there cannot be the same right in a
daughter as there is in land, cattle, &c, if there had been
the giving away of a bride in marriage without the knowledge
and consent of the father, by any other person, would have
been considered null and void, being a gift by a person who
had no right whatsover. But it is not a rare occurrence, that
sometimes persons give away females in marriage, under such
circumstances. Why are such marriages valid ? Why cannot
the father lay complaints before a court of justice, and make
void the gift of his daughter by a person who had no right
whatsoever in her ? The gift of another’s land. cattle is
never valid. It becomes void when a complaint is lodged

* Narada-sanhita, quoted in the Udvahatattwa.
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before a court of justice. From all these considerations,
therefore, the gift of a bride is merely nominal and is founded
on right whatsoever. If then the gift of a daughter is founded
on no right whatsoever in her, and if it is a gift merely nominal
and is enjoined by the Sastras as only a part of the marriage
-ceremony, there is nothing to prevent the father to give her
away in marriage again, if her husband is dead, or in any
other contingencies specified in the Sastras. As in the Text
- quoted above, sanction is given to the gift of a female, on
her first marriage, so in other Texts like sanction is given in
certain contingencies, to the gift of her on her remarriage.

Thus :—

q g FFaare: A da @ =T
frprriea: g an g afrasty an)
M 31 FreAeH FEEATHIT! |

“If after wedding, the husband be found to be of a different
caste, degraded, impotent, unprincipled, of the same Gotra or
family, a slave, or a valetudinarian, then a married woman should be
bestowed upon another decked with proper apparel and ornaments.”

Mark ! sanction is here given to GIVE away AGAIN
a wedded female in marriage in due form. If the circumstance
of having given away a daughter once in marriage were a
bar to her being made a gift of on the occasion of remarriages,
then the great sage Katyayana would not have given clear
sanction to her being made over to another as a gift, on her
husband being found to be degraded, impotent, valetudinarian,
&c.. Moreover, it is not only that we find a mere sanction,
but clear evidence is found that a father DID MAKE the gift
of a widowed daughter on the occasion of her remarriage.

Thus :(—

TsolaereAs: SRR HeaaE_ |
gawai ARISEA Sa: qrerd S |
QAT 1 T FATAT TEIHAT |

gy g3 gOU A FIA QAT )
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“By Arjuna wae begotten on the daughter of the Nag-raja, a
handsome and powerful son named Iravan. When her husband was
killed by Suparna, Airavata, the magnanimous king of the Nagas,
made a gift of that dejected, sorrow-stricken, childless daughter to
_Arjuna.’”

When, therefore, the gift of a daughter is, as proved above,
not founded on rignt, but only forms a part of the marriage
ceremony, when there is clear sanction in the Sastras to make
the gift of a daughter on the occasion of her remarriage with
all the rites and ceremonies of marriage, and when we have

~clear evidence of a widowed daughter having been made over
as a gift on the occasion of her remarriage ; the objection
that, after the gift of the daughter, the father has lost all his
right in her and therefore cannot give her away a second time
in marriage is altogether unreasonable. The fact is, those
parties, who are entitled, according to the Sastras, to make
.gift of a female on the occasion of her first marriage, can also
.do so on the occasion of her remarriage.



THE MANTRAS ( NUPTIAL TEXTS ) TO BE USED ON
THE OCCASION OF A SECOND MARRIAGE ARE
THE SAME, AS THOSE THAT ARE USED ON
THE OCCASION OF A FIRST MARRIAGE.

Some of the Replicants object to the remarriage of widows-.
on the ground, that there are no Mantras for such marriage.
and that therefore it cannot be contracted. This seems to be
a futile objection. There is nothing in the Mantras used on
occasion of a first marriage to make it valid, which would
‘prevent their being used on the occasion of a second. Those
Mantras, that sanctify the first matrimonial connexion, shall
also sanctify the second.

It has already been indisputable established that Manu‘
Vishnu, Vasistha, Yajoavalkya, Narada, and Katyayana. h.ve:
enjoined the remarriage of women uuder certain contingencies.
But if the Mantras, prescribed for the first marriage, had not
been applicable to remarriages those Rishis would certainly
have prescribed other Mantras for them, as no marriage is
valid without Mantras. When, however, there are no such
separate Mantras, the sanction of the Rishis for remarriage
would be absurd, if the Mantras for the first marriage were
not applicable to the second. The MERE INTERCOURSE of
the sexes can never be called the SANSKARA (rite ) OF
MARRIAGE, which requires the application of proper Mantras.
in due form. If the REMARRIAGE of women were MERE.
INTERCOURSE with men, not duly sanctified by proper
Mantras, the authors of our sanstras aforesaid would not have:
applied the word SANSKARA to it also. Thus,

Manu says :(—
a1 geal a1 aikeawet fquar a1 cad=aAn |
JEURAT_JA Tar g diavda I=ad || 9.175.
a1 Iemadta: wgnaycamaty ar |
QiAW waf a1 g § ememsfi g 9.176.

*‘If a woman after becoming a widow, or being divoreced by~
her husband, marriage again; the son borm of her of this marriage;-
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is called a Paunarbhava. If she be a virgion, or if she leave her
hueband and return to him, she is again entitled to the Sanskara
or ceremony of marriage.”

Vasishtha says :—
qrfg 99 S FaF AeSAEEERr |
a1 Seecanf: TE_ g g ) Ch. 17.

*‘She, who is married but ccntinues 8 viigin, is again entitled to.
the Sanskara, if her husband dies.”

Vishnu says :—

AT 4 gepar §Fg: | Ch. 15. .
‘'She, who, thovgh married, continuesa virgin and undergoes the
Sanskara for a second time, is called Punarbhu.”
Yajnavalkya says :—

QA = a9 G 2 TEIA G | 1.67.

‘S he, who continues a virgin, or otherwise, is called Punarbhu, if
che undergoes the Sanskara for a second time,”

When, therefore, Manu, Vishnu, Vasishiha, Yajnavalkya
Parasara, and other writers of our Sastras, have enjoined thé
remarriage of women under certain contingencies ; when they
bave dencminated such marriage “the Sanskara of marriage” ;
when the word “Sanskara” can by no means be applied to a
MERE INTERCOURSE of the sexes, not sanctified by Mantras ;
when they have legalized the issue of such marriages ; and
when, at the same time, they have not prescribed a diﬁ‘crent
set of Mantras for them, the Mantras, now used in first
marriages, should certainly be used in ihe seeond, especially as.
there is nothing in those Mantras which would make them
inapplicable to remarriage of females.

Some of the oppositionists contend for the inapplicability
of the existing Mantras to remarriage of women on the
strength of the following Text of Manu :—

oifeefust we: Fara sfif: |
Arrearg afsaal qEaefmar i ar ) 8.226.

‘* The nuptial Texts are applied solely to Kanyas or virgins, and
ncw here to Akangas or girls who have lost their virginity ; since they
are excluded from the performance of religious duties.”

7
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Here I have to observe that in the Text, above cited,
Manuy, by the word AKANYA, does not mean WIDOWS but
‘girls who have lost their virginity before marriage by illicit
intercourse with men, as is evident from the last part of the
-clause “SINCE THEY ARE EXCLUDED FROM THE PERFOR-
MANCE OF RELIGIOUS DUTIES.” No Hindu can assert that
‘widows are excluded from those duties. On the contrary, such
‘widows, who would prefer widowhood to remarriage, are

enjoined by the Sastras to pass their lives in the performance
of such duties.



IN MATRIMONIAL ALLIANCES UNMARRIED
DAMSELS ARE PREFERABLE TO MARRIED
ONES IN THE SAME WAY AS UNMARRIED
MEN ARE TO MARRIED ONES.

While dwelling upon the subject of the remarriage of
widows, it should be considered that the folloing Text of
Yajnavalkya enjoins marriage with an unmarried girl :

AR qaaRTTal aeal fEaEea; |
HAFAYfeaHl HrAAATET ATAHH_ | =
“After leading the life of a student in the Vedas, a person should

marry an unmarried, amiable damsel, inferior in age, with auspiciouns
physical signs, and without the pale of consangulnity.’*

From this as well as other Texts upon the subject, the
oppositionists try to establish that a married damsel should
not be married again.

This conclusion is no way consistent with the precept of
Manu, Yajnavalkya, Vasisththa, Vishnu, and others sages, who
have in their Sanhitas given sanction, in certain contingencies,
to the remarriage of married women. For, if the conclusion
of my adversaries be admitted, the sanction of the sages
alluded to becomes absurd. In fact the true purport of the
Text is, that when a person is entering into matrimonial
alliance, he should prefer an unmarried bride to a married
one, just as in the bestowal of a daughter, an unmarried person
should be preferred to a married one. As in the Text of
Yajnavalkya a manis enjoined to marry an unmarried damsel,
so in the following Text of Baudhayana it is laid down that
a daughter should be bestowed on an unmarried man :

Sanfen famm st st ar ) «+

*A daughter should be bestowed on a suitor studied in the Vedas,
virtuous, wise, and unmarried.”

If from this we infer that the bestowal of a daughter on a

person once married is altogother prohibited, the inference

* Yajnavalkya-sanhita, 1.52.
t Quoted in the Udvahatattwa and Vajnavalkya Dipakalika.
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would jar with other Texts in which we find, that on the
demise of a wife, on her barrenness, or under other
contingencies, male persons are permitted to marry again. To-
reconcile this apparent discrepancy, we must conclude that
the Texts refer to different degrees of preference. A similar
conclusion must be arrived at with regard to marrying a
virgin or a married damsel. In fact marrying a damsel once
married is as much a case of second preference on the part
. of a man, as marrying a male person once married is on the-
part of woman.
This is a conclusion which has been arrived at by the:
smartta Bhattacharya Raghunandana also.

Thus :—

dreg: A faaa sgRaska @ sgaifa
TAREEIFAT  ForEaaacFARIoH@R | AR IGETe
feiafiag e rafpwizcdtague sreataifaf csam) -

“Baundhayana has said that a daughter should be bestowed on.
a suitor studied in the Vedas, virtuous, wise, and unmarried..
From a too literal interpretation of this, it would appear that
davgkters thould be bestowed on unmarried persons only, and that
the remarriage cf a man once married does not fall within any
of the eight clsssés of marrisge, We are to understand, therefore,.
that by the use of the adjective ‘unmarried.” Baudhayana has.
meant that the bestowal of a daughter on an' unmarried person is.
a case of first preference.”

In fact, a little observation would show, that the framers.
of the Sastras have on such matters laid down equal rules for
both the sexes. They have ordained that, before betrothment,
inquiry as to the family and character of the bridegroom is as.
much necessary as that of the bride. After the marriage is

* Udvahatatta.

+ Ftace gagrTaf watal Raanged, |
FReagfeasi Frqmalaiel aaaE 1 1.62.
AR MGANAGARNASAE_ |
qyald, GERlEE Age: fagaea || 1.63.
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«contracted, they make it as mich a duty of the husband to
please the wife, as that of the wife to please him.* Want of
-chastity they make as siaful on the part of man as on that of
woman.f As they have ordained man to marry again on the
-demise of his wife or on her proviag barren &:, so they have
ordained woman to marry again on the demise of her husband

wigesfawaram_=NHamt agg@E_)
eRIaRT 7 sgrRameafaaa, i 1.54.
TIRF T < Gad : Sy q@ |
Faa_afefam: gea gar afaa_s4fa: ¢ 1.55.

*'After leading the life of a student in the Vedas, a person
.should marry a damsel, unmarried, amiable, with auspicious
physicial signs, inferior in age, without the pale of con sanguinity,
having no incurable disesse, having a brother, not descended from
the same line of auncestors, and five degrees without the mother's
side and seven without the father's. A bride should not be selected
from the family which has a blemish or is subj:ct to contagious
disease notwithstanding it be very distinguished, celebrated for ten
generations, possessed of riches, corn, &c., and one in which the
"Vedas are every day studied. The bridegroom also should be possessad
of these attributes, should belong to the same caste and should be
.an every-day student of the Vedas, Moreover every care should be
taken to ascertain whether the bridegroom possessed of Potency.
It is necessary also that he shounld be youthful, intelligent, and
.amiable.”” Yajnavalkya,

s GeIEY WizwaAr wat wat woat kg 1 |
aftaea FAMcH Fearw a3 3 LF9_ I 3.60.

‘‘Constant prosperity attends the family in which the wife pleases
-the husband and the husband pleases the wife.”” Manu,

TAREd st @ d ) 1.74,

**The family in which the wife and the husband keep each other
pleased, and behave well towards each other, is one in which virtue
-riches, and enjoyment increase.” Yajnavalkya.

+ sgsazsar: ofd et HANR qaFa_)
¥ Tgear A< Afecageaagy_ |
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or on his proving impotent &c. Marrying a woman oDce
married they have made as much a case of second preference
on the part of man, as marrying a man once married on the
part of woman.—But unfortunately man, the stronger sex,
arrogates to himself rights which he is not willing to accede
to weak woman. He has taken the Sastras into his own hands
and interprets and moulds them in a way whieh best suits his:
convenience ; perfectly 1egardless of the degraded condition
to which wcman has been reduced through his selfishness and.
injustice, A sight of tle worngs of the women of modern:
India is really heart-rending. To respect the female sex.
and to make them happy are things almost unknown in this
country, Nay men, who consider themselves wise and are
esteemed as such by others, take a pleasure in the degraded
state of the females

Manu has declared :—
fagfasfgfieran afafadadenan |
a1 Yufaasale ag Fear@icyht: || 3.55.
7 AIPAEY FAN R T 5L |
FAARY A g5aRq geafeamwa: A ) 3.56.
qefed smaT 37 fFEAcacay a9 F@E_ )
7 a=fea g asar ag 9 afg gsaar ) 3,57,
smar aifa figrf aesasfigia: )
aify gcagaa fazafea ameaa: | 3.58.

wizat qar S MARsERIRGE, )
afasaiiasa afaat g i |

“Henceforward, a woman that will transgress her husband shall
incur the deep guilt of foeticide, And the hucband that will tran-
sgress a wife well-behaved snd chaste. shallincur the same guilt.’”
Mahabharata, Adi Parva, Ch. cxxil.

*'Fathers, brothers, husbands, brothers of husband, &c.. who wish
for happiness and prosrerity, should respect women and keep them
adorned in clothes and ormaments. The gcds remain propitions te
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the family, in which the females are respected. Sacrifices and gifts.
are productive of no fruits in the family,in which women are not
respected. The family soon goes to destruction, in which the femalep.
are not respected. The family, in which the females are happys.
always rises in happiness and wealth, When. not being properly
treated and respected, women curse families, the latter utterly
perish, as if destroyed by Kritya."*

Unfortunately this salutary rule regarding the treatment
of women is scarcely followed ; and the evil consequences.

usually attendant upon a transgression of such a golden rule,
are everywhere visible,

* A female Leily, to whem eacrifices are cffered for Lhe aestruction
of an enemy.



THE CUSTOM OF THE COUNTRY IS NOT A STRONGER
AUTHORITY THAN THE SASTRAS.

I have, to the best of my ability, explained the true meaning
and purport of the Texts quoted by the Replicants with the
object to prove the nonconformity of the marriage of widows
to the Sastras. I will now endeavour to meet another
objection which they have made with regard to the introduction
of the practice. The opponents have urged that even if the
remarriage of widows be consonant to the Sastras, it should
not prevail, being opposed to the custom of the country.
Anticipating such an objection, I pointed out in my first
pamphlet a Text from Vasishtha, to shew that the Sastra is a
stronger authority than custom. Butas I imagine that only
one Text has not been considered sufficient by my opponents,
I will cite other authorities on the subject,

Thus :—

o fmamE s g g |
fadd sraeary gt e | «
¢Those that wish to know what Dharmas are, for them the Veda is

the highest authority, the Smriti the second, and Custom the third,”

Here we see that custom is held as the weakest authority ;
and the Veda and the Smriti are stronger authorities :

Again :

7 7= arenfzeey 7 fan sd@ e
RUEREAERET S fecad | +

"“When there are no direct sanctions or prohibitions 1aid down in
the Veda or the Smrity, the Dharmas are to be ascertained from an
observation of the custom of the country and of th: family."

Thus it is distinctly stated that custom is to be followed
on those matters only on which there are no precepts in the
Sastras.

-

* Mahabharata, Anusasana Parva.
+ Skauda Purana. \
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Further :
FRAERRAE g AR a9 w3\
aaq st aFd g akeada_y «

“As Smiriti is not to bz accepted when it is opposod to th: Vedas,

50 custom is not to be respected when it is at variance with Smriti."”
So when Smriti and custom are opposed to each other,

custom is not to be followed.
When we see, therefore, that there is distinct sanction in
the Sastras for the marriage of widows, to attempt to establish
-that it should not prevail, because it is opposed to the custom
of the country, is acting in direct opposition to the opinion
and precept of the framers of our Sastras.

* A Smriti quoted in the Prayogaparijata.



CONCLUSION.

Every one, having the senses of sight and hearing, must
acknowledge how intolerable are the hardships of our widows,.
especially of those who bave the misfortune to lose their
husbands at an early age ; and how baneful to society are
the effects of the custom which excludes them from the-
privilege of marrying again. Reader ! I beseechyou to think
seriously for a while upon the subject, and then to say whether
we should continue slaves to such a custom, regardless of the-
precepts of our Sastras or should we throw off the yoke, and
resting on those holy sanctions, introduce among ourselves
the marriage of widows, and thus relieve those unfortunate
creatures from their miseries. While forming your decision, -
you thould bear in mind that the customs of our country are
not immutable in their pature. No one can assert that they
have never undergone any change. On the contrary, the
present inhabitants of India would appear to be altogether a
different race, were you to compare their customs with those
that prevalied in the days of old amongst their ancestors. One
instance will suffice to illustrate the truth of this statement. It.
was considered a heinous offence in a Sudra, if, in ancient
times, he durst be seated on the same carpet or mat with a
Brahmana ; but the Brahmanas of these days, like menial
servants, content themselves with sitting on the carpet or mat,.
while the Sudra occupies a raised seat upon the same.*
Changes in our customs have taken place even within a
recent period. The Vaidyas, from the time of Rajah Raj-

* This custom is opposed to the Sastras. It is not only the Sudras
ard Brahmanss ignorant of the Sastras that follow this custom ; but

those Erarmaras and Sudias who are reputed as versed in them, act
in accordance with it without compunction.

Manu has said 1—
agrEniscyEq FEamses: |
Feal FAIg tafen: fewst arearas o 1 8.28.
*“If a Sudra ceats himself onthe same seat with a Brahmana, his-

loins should be brarded with Yeated iron and he should be banished
or his loine cut asunder,”
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ballabha, have commenced to reduce the period of their
Asaucha (impurity) to fifteen days, and to wear the sacred
thread. Before his time, the period of their Asaucha was a
month, and they did not wear the sacred thread. Even now,.
there are families among the Viadyas who stick to the old
custom. Have these innovators and their descendantsever
been tieated as men degraded and having no claim to the
privileges of their caste ? Again, before the appearance
of the Dattakachandrika, all Hindus in adopting sons were
obliged, in order to make the adoption valid, to take them
before the age of five, and to perform the rite of Churakarana
(ceremony of Tensure) on them Since the publication of that
work, if a son is adopted, in the case of a Brahmana, before
the ceremony of the sacred thread, and in the case of a Sudra,
before the marriageable age, he is still admitted to be
within the proper limits of age, and his adiption considered
as valid.
In these cases, new customs were adopted according to a
new interpretation of the Sastras, not because they were
absolutely needed by the society at large, but merely because
they suited the convenience or caprice of certain individuals.
For, if the Vaidyas did not reduce the period of their Asaucha,
or wear a thread, or if sons were not adopted after five years .
of age, society could mneither gain nor lose. But what an
amount of misery and evil does the country sustain from the
non-prevalence of the marriage of widows! Here you have a
positive evil-evil of a magnitude passing our imagination to-
conceive. Now, if you could adopt customs that at best
suited but your convenience, you should do any thing for the
removal of this awful evil, when you have your Sastras most
explicitly permitting your widows to marry again.

But I am not without my apprehensions that many among
you at the very sound of the word ‘‘custom” will consider it
sinful even to enquire if the change should take place. There-
are others again. who, though in their hearts agree to the-
measure, have not the courage even to say that it should be
adopted, only because it is opposed to the customs of their-
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-country. O ! what a miserable state of things is this ! Custom
is the supreme ruler in this country ; Custom is the supreme
instructor ; The rule of custom is the paramount rule : The
precept of custom is the paramount precept.

What a mighty influence is thine, O custom. Inexpressible
in words ! With what absolute sway dost thou rule over the
votaries ! Thou hast trampled upon the Sastras, triumphed
over virtue, and crushed the power of discriminating right
from wrong and good from evil ! Such is thy influence, that
“what is no way conformable to the Sastras is held in esteem,
and what is consonant to them is set at open defiance.
Through thy influence, men, lost to all sense of religion, and
rockless in their conduct, are everywhere regarded as virtuous
and enjoy all the privileges of society, only because they
adhere to mere forms: while those truly virtuous and of
unblemished conduct, if they disregard those forms and
disobey thy authority, are considered as the most irreligious,
~despised as the most depraved, and cut off from society.

What a sad misfortune has befallen our Sastras! Their
authority is totally disregarded. They, who pass their lives in
the preformance of those acts which the Sastras repeatedly
prohibit as subversive of caste and religion, and everywhere
respected as pious and virtuous : while, the mere MENTION
-of the duties prescribed by the Sastras makes a man looked
upon as the most irreligious and vicious. A total disregard
of the Sastras and a careful observance of mere usages and
-external forms is the source of the irresistible stream of vice
which overflows the country.

How miserable is the present state of India ! It was once
known to nations as the land of virtue. But the blood dries
up to think that it is now looked upon as the land of
‘depravity and that from the conduct .of its present race of

people. From a view of its present degradation it is vain to
-look for a speedy reformation.

Countrymen ! how long will you suffer yourselves to be
led away by illusions ! OQOpen your eyes for once and see,
-that India, once the land of virtue, is being overflooded the
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stream of adultery and foeticide. The degradation to which
you have sunk is sadly low. Dip into the spirit of your -
Sastras, follow its dictates, and you shall be able to remove
the foul blot from the face of your country. But unfortunately
you are so much under the domination of long established
prejudice, so slavishly attached to custom and the usages and
forms of society, that I am afraid you will not soon be able to
assert your dignity and follow the path of rectitude. Habit has
so darkened your intellect and blunted your feelings, that it is
impossible for you to have compassion for your helpless
widows. When led away by the impulse of passion, they violate
the vow of widowhood, you are willing to connive at their
conduct. Losing all sense of honor and religion, and from
apprehensions of mere exposure in society, you are willing to
help in the work of foeticidide. But what a wonder of
wonders 7 You are not willing to follow the dictates of your
Sastras, to give them in marriage again, and thus to relieve
them from their intolerable sufferings, and yourselves from
miseries, crimes, and vices. You perhaps imagine that with the
loss of their husbands your females lose their nature as human
beings and are subject no longer to the influence of passions.
But what instances occur at every step to show, how sadly you -
are mistaken. Alas ! what fruits of poison you are gathering
from the tree of life, from moral torpitade and a sad want of
reflection. How greatly is this to be deplored ! Where MEN
are void of pity and compassion, of a perception of right and
wrong, of good and evil, and where MEN consider the
observance of mere forms as the highest of duties and the
greatest of virtues, in such a country would that women were:
never born.

Woman ! in India thy lot - past in misery !



ADDENDA : 1.



VIDYASAGARA—A SOCIAL REFORMER.*

VIDYASAGARA. as we have already seen, was intense in
all things. His scorn, his grief were as intense as his love.

He was rigorous indeed. “But a man who does not know
rigour cannot pity either,” says Thomas Carlyle. Indeed,
if every pity, tender as a mother’s, was in the heart of any
man, it was in Vidyasagara’s. The impulse, which stirred him.
to move in the direetion of introducing widow-remarriage im
Hindu society, was given by two pathetic events. When he
was a student of the Sanskrit College, one of his professors,.
whom he greatly revered and loved, married a young girl soon
after the death of his first wife, Vidyasagara was very much
opposed to this marriage ; and his sorrow knew no bounds
when the girl wife of the old professor became a widow soon
after her nuptials. This made a very deep and permanent
impression upon his mind. But the moving inspiration was
given by his good mother. Oncea widow girl had been to
Vidyasagara’s house at Birsinha, She was with his mother in
the Zenana, while Vidyasagara sat talkiug to his father in the
outher court of the house. All on a sudden, Vidyasara’s
mother came out and with tears in her eyes, said to her son,—
“Thou have read enough of the Shastras, but have thou found
no sanction of the Shastras for the re-marriage of the mise-
rable intant widows ?”

The great rule of Vidyasagara’s life was to follow his
highest impulse. Whether his stake in the game was a wooden
button or a gold coin he cared not ; but he always played his
part earnestly and simcerely. Like Rammohan Ray who.
worked to abolish the burning of the widows on the funeral
pyre of their husbands, Pandit Isvarchandra Vidyasagara
applied himself to put out the fire of enforced widow-hood in.
which the unforntunate girl widows were burning alive. But
he considered thrice, consulted his dear parents and obtained
their consent before he began to move. He well knew that

——

Reprinted from : Life of Pandit Isvarchandra Vidyssagara by
Sricharan Chakravarti. pp-538-64.
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«derision and sneer, calumny and persecution would be heaped
upon him as well as upon them from the orthodox camp. But
he was quite prepared for all this. For months together he
‘burried himself in works on the Hindu Shastras. He exclaimed,
in rapture, I have found out, I have found out” when he

came across certain passages* of the Parashara Sanhita,
expressly sanctioning the re-marriage of widows.

Like Raja Rammohan Ray, the pioneer of social Reforms
lin India, Pandit Isvarchandra based his arguments on the
Shastras. Vidyasagara’s arguments in favour of the remarriage
of widows according to orthodox Hindu rites, are embodied
in his remarkable book. The Vidhaba-vivaha (Discourse on
'widow re-marriage ). It created a sensation as soon as it came
out of the press and was accepted so favourably by the Bengali
reading public that the first edition exhausted in a week. The
second edition which numbered three thousand was also
exhausted in no time. But he had to meet objections and
fight opposition. Vile calumnies and foul names began to be
poured forth upon his venerable head from certain quarters as
'soon as the famous work appeared. The pandits who were

-at one time much in favour of widow-marriage became all on
-a sudden his fiercest enemies.

The evils of enforced widowhood had received the earnest
-attention of some of the greatest men in Bengal long Lefore
Vidyasagara waged his war against it. And a few days before

# 92 W TR A o 9k @@
Tg@Icag At afqeedr Feed |
T W R A A aras saateemt |
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When a husband is not heard of for many years, when he is dead,
‘has becowe an anchorite, or imbecile or has lost his caste, in these
five calamities, another husband is allowed by law to the woman.

That woman who on the death of ( her ) husband observes

Brahmancharya ( Asceticism and Divine contemplation) gains, after
her dearh, heaven as those Brahmacharies do,
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he declared his mission, Syamacharan Karmakar, a poor
citizen of Calcutta, unable to bear the pitiful condition of his
widowed girl, made sustained efforts to secure the opinions of
the leading Pandits of the times as to whether widow-marriage
‘was sanctioned by the Shastras, and some of the well-known
Pandits, who were looked upon as the recognised interpreters
of the Hindu Law-givers, recorded their views in favour of
widow-marriage among the Sudras ; but they changed their
position when the movement was based on grounds that
.affected the Brahmans and the Sudras alike.

When Vidyasagara saw that the men of light and leading
of the orthodox community stood against him even in the
presence of Shastric arguments and authorities, he expressed
in deep sorrow.—*‘I believed that the people of this country
were led by the Shastras, but I see at last that they do not
obey them and are slaves only to social practices.”” But the
impetus he received from his father and mother was enough
for him. “Proceed on the path thou hast chosen, our dear
boy !”’ said Vidyasagara’s parents to him, ‘“‘and carry on thy
noble mission. Thou shalt always have our warmest sympathy,
help and support ; we are ready to suffer whatever shall befall

s for thy sake. But care not, good lad, even if we forsake
thee.”

There is a contagiousness in every example of noble deeds.
‘The bold and courageous man is an inspiration to the weak ;
the good and great man wins over to his side those who can
feel his influence and appreciate his nobleness. Those that had
not fallen into a pitiable state of moral diseass, whose test of
merit was not the opinions of their fellowmen, whose reward
was not the applause of the multitude, understood Vidya-
sagara and gave him their hearty support. But a great problem
presented itself before the supporters of this progressive
movement, without whose solution they could not, as prudent
amen, proceed any further. They felt that until the marriage
of Hindu widows accordiag to strict Hindu rites were legalised
and the issues of all such marriages were declared legitimate,
they should not proceed with their work. They therefore
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submitted a petition signed by many thousands of men some:
of whom were influential Zamindars like the late Jaykissen
Mukherji of Utterpara, to the Legislative Council of India
and an act known as the Act XV of 1856 was passed in
July, 1856, whereby such marriages contracted between
Hindus were declared valid and the issues of such marriages
legitimate. This removed a social evil of great magnitude and
gave the supporters of the movement more strength to labour
for their cause. But their enthusiasm did not last long, and
one after an other they withdrew from the field. Nevertheless
Pandit Vidyasagara, who was never half-hearted in anything,
remained firm at his post till the last day of his life.

The first widow-marriage under Vidyasagara’s patronage:
was celebrated with great pomp between Pandit Srishchandra
Vidyaratna and Srimati Kalimati Devi. Pandit Srishchandra
was a high caste Kulin Brahmin and was well-knowa for his.
profound scholarship, high character and the respectable
position of Judge-panditship he held under the Goverment.
The girl Kalimati, about ten years old at the time of her
re-marriage, was also descended from a very respectable Kulin
Brahmin family, A great many Hindu gentlemen, of high.
position and respectibility were present at the ceremony. Babu
Ram Gopal Ghose, Justice Dwarkanath Mitter, Justice
Sambhunath Pandit, Babu Hurrochunder Ghose were a few of
them.

Great enthusiasm prevailed, as dense crowds thronged om:
both sides of Sukea’s Street, just in front of the palace:
where the marriage ceremony wasto be celebrated, Pandit
Shivanath Sastri, Minister of the Sadharan Brahma Samaj,
relates that he went to witness the ceremony. He was a mere
boy then and could not make his way through the crowd.
He had, therefore, to mount on the shoulder of a servant who
accompanied him, just to have a look at what was going on..
On Fhe 2:th Agrahayan, 1263 B. S., only a day atter the first
marriage had taken place, another marriage between a high-
caste kayastha girl, aged about 12 years, and a high caste
kayastha young man was celebrated with great eclaz. The:
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third widow-marriage was solemnized two months thence.
Both the bridegroom and the bride came from a very
‘respectable kayastha family ; the bride lost her first husband
when she was ten years old, and remarried when she stepped
into her fourteenth year. The bridgroom was a cousin of Babu
Rajnarian Basu, the president of the adi Brahma Samaj. The
fourth widow-marriage came off a month after and was
-solemnized between a kayastha girl of about fourteen years of
age and the younger brother of Babu Rajnarain Basu. Itis
mneedless to mention, that the venerable gentleman ( Babu
Rajnarain ) helped a good deal in these marriaegs and had to
:suffer social persecution for it.

Within a year, four widow-marriages were thus celebrated
‘between respectable parties according to strict Hindu rites. It
is needless to say that pandit Iswarchandra Vidyasagara bor.
.all the expenses these ceremonies required. He ran into heavy
.debt, for those who promised to help him with money retreated
.one after another. At last his pecuniary difficulties became so
great that he was ready to bend his proud nature and accept
service under the Government again. The danger to his life
«was equally great. He had to engage the services of an expert
dathial who accompanied him as a bodyguard wherever he
went. And his life was actually sought one night when he was
returning home through Cornwallis Street, just close to the
place known by the name of kalitola. But the ruffians finding
‘him well-protected ran away.

Notwithstanding all difficulties and opposition the widow-
marriage movement would- have continued to make steady
progress but for an unforeseen event which occurred about this
time., The sepoy Mutiny broke out in 1857 and the enemies
of Vidyasagara seized this opportunity to fabricate a false story
‘to the effect, that British Government had incurred the
.displeasure of the sepoys simply by passing an act in favour
.of the much denounced wisdow-marriage, But however
unfounded this story might be, it ran abroad and Pandit
Isvarchandra had to postpone his work for some time,
considering the magnitude of the political crisis. But a few



118 MARRIAGE OF HINDU WIDOWS

months afterwards, Sir Cecil Beadon, who was then the
Lieutenant Governor of Bengal, told Vidyasagara that he-
should not have given ear to such a foolish rumour and

stopped his work in connection with such an important social
movement,

Being thus wurged by his friend Sir Cecil Beadon,.
Vidyasagara began his work as speedily again as was possible:
for him. In Agrahayan 1264 B. S., another widow-marriage
was solemnized. The bride was about three years old when
married to her first husband. She became a widow soon after
her marriage and she was not more than eight years old when
her re-marriage took place. Both the bridegroom and the
bride were Brahmin by caste. From 1270 to 1272 B. S. more
than twenty-five widow-marriages were solemnized mostly
among the upper classes of Hindu Society.

But Vidyasagara’s debt on account of the marriages of
widows gradually accumulated. His friend the late Babu
Pearycharn Sircar, then a distinguished professor of English
Literature in the Presidency College, once wrote a paragraph
in the columns of The Education Gazette which was then under
his editorship. making an appeal therein to the friends of
Vidyasagara to contribute to the widow-marriage fund to-
relive him from a heavy burden of debt.

But as soon as it was brought to the notice of Vidyasagara,
he wrote to the editor to say that it would be very painful to-
him, if he were to make his burden light by sharing it with his
friends. Indeed the cause of widow-marriage was so dear to
him, that he could sacrifice all that he had for it ! For it he
became an outcaste and for it he spent all that he had earned..
On the occasion of the marriage of his son, Babu Narayan-
chandra Banerji, with a young widow of a respectable Brah-
man family, Vidyasagara wrote to his brother pandit
Sambhuchandra Vidyaratna as follows :— “You say that
our relatives would excommunicate us, if Narayan should
marry a widow. All that I have to say about it is, that
Narayan has acted of his own accord and not through any
request or desire of mine. By choosing a widow rather than a
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spinster for his wife, Narayan has done me an honor and has.
really done something to deserve being known as my son in
the society in which he moves. Widow marriage is the highest
thing of all that I have achieved ; and there is no likelihood
of my ever doing any thing higher than that. I have sacrificed
for it all thatI had, and, if necessary. I shall not hesitate for
a moment evento lay down my life for it. Compared with
that excommunication by our relatives is nothing.”

If for fear of excommunication from society I had dissuaded
my son from such a commendable action, there would not
have been a greater coward than I. What more shall I write !
I consider myself fortunate enough at this choice of my son.
I am not a slave to custom. I must always do what I think
best for myself and society and shall not care for what other
people say or think of me. In conclusion, I must tell you
that, if for fear of social persecution or the like, any person
is unwilling to have any connection with Narayan, let him
have no communion with him. Neither Narayan nor I should
be the least sorry for it. In a matter like marriage, one should
be allowed to act as he or she thinks best, In such matters no
one should be under any compulsion,’’*

The reformer dies and disappears, but his ideas survive.
His example becomes the common heritage of his race, his.
thoughts become a precious legacy to his nation. The widow--
marriage movement inaugurated by Pandit Isvarchandra
Vidyasagara has been taken up and perpetuated by the Brahma
Samaj, while it must be admitted, that the principle has been:
accepted in theory by other sections of the educated community:
also.

A most sacred duty would be left undone if we closed this.
section without mentioning in connection with this great social
movement the name of the late Hon'ble J. P. Grant, who was
then a Law member of the Governor-General’s Council and
afterwards became the Lieutenant-Governor of Bengal. It
was he who presented the Hindu Widow-Remarriaga Act Bill +

* Translated from ‘‘Life of Pandit Isvarchandta Vidyasagara' by
Pandit Sambhuchandra Vidyaratna,
+ Act XV of 1856,
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before the Council and had it passed in the face of strong
opposition.

An address, signed by the friends of the widow-marriage
movement, was presented to the Hon’ble J. P. Grant by
Maharaja Srishchandra of Krishnagar as a token of their
grateful recognition of the invaluable services the Hon’ble
gentleman had rendered to them and to their country.

We now close this head with a few words recorded by the
late Dr. Rajendra Lala Mittra expressing his views about
widow-marriage. “I yield to none in advocating widow-
marraige, but I advocate it on the board ground of individual
liberty of choice and not on account of immorality, possible
or contingent.** I have no daughter, but if I had the
misfortune to have a young widowed one in my house, I would
have certainly tried my utmost to get her remarried.” *

* Vidyasagara by Chandicharan Banerji.
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TWO PAMPHLETS ON THE MARRIAGE OF
HINDU WIDOWS,
BY ESHWAR CHUNDER VIDYASAGAR, 1855. »

TRULY has a British bard said :

Without the sigh from partial beauty won,
Olh | what were man ! —a world without the sun.

Truly is the influence of women on the progress of civiliza--
tion and the refinement of the stream of life appreciated and
acknowledged. Truly is she looked upon as the beacon—the
eynosure and the developer of the moral man. But one, who
looks through the vista of ages, cannot but lament the loss to
humanity from the position, which she has been allowed to
hold. Go wherever we will, to hoary Egypt, the cradle of’
civilization, to India the land of the Rishis, where Valmic and
Vyas lived and sung, to Greece where philosophy is said to
have been brought down from heaven, or to the countries
where Confucius philosophized, and the Religion of Christ
shed its benign influence, the condition of woman was not,
we will find, what it should have been, Legally, socially and
morally there was no recognition of her individuality. We fail
to see that she inspired the poet, kindled the warrior, or
absorbed the attention of the historian and jurist as being the
predominant element in the diffusion of humanizing influences
on society. Nor do we find that, in the domestic concerns of
life, she commanded that importance which was due to her as.
the evoker, the fashioner and modeller of the inner man. The
restrictions imposed upon her personal freedom, hampered
the evolution of her faculties, which it was intended should be
fully called forth to meet the ends of her creation, and
necessarily prevented her from acting as the moral agent in the-

domestic and social relations of life. This has in no small
degree told on the progressive state of man.

It is not our intention to enter into details, to portray the

* Reprinted from : The Calcntta Review vol-25. (1855) PP 351-36S.



124 MARRIAGE OF HINDU WIDOWS

-condition of woman in different countries, but we will just
advert to a few facts bearing upon this question. It is indeed
a matter of surprize that even Plato thought that ‘‘a woman’s
virtue may be summed up in a few words, for she has only to
‘manage the house well, keeping what there is in it and obeying
her husband,” and that his ‘‘ideal of social existence involved
-a community of wives.” A Greek wife was never brought to
society; and was considered more ‘‘as a necessary helpmate
than as an agreeable companion.’”” With respect to the
Athenian females, ‘‘they seem to have been destitute of all
mental culture and refinement,” and the laws of Lycurgus,
under which the Spartan women lived, ¢‘‘aimed almost
-exclusively at physical results”> In Rome the picture was
cheering. Plutarch states that ‘‘among no people of the world
‘where wives so highly honored as in Rome,” where polygamy
and seclusion were unknown, and it is stated that in Rome
“‘woman occupied a place far more elevated than that since
.assigned to her by Christian Governments.”*

In India a daughter was regarded ‘‘as the highest object
.of tenderness”’. (Menu 1V, 185,) and according to Mahanirban
Tantra she should be maintained and educated with every
‘care. Females were permitted to read all works except the
"Vedas. Dr. Wilson states that Vyas “reflecting that these
works (Vedas) may not be accessible to women and sudras and
mixed castes, composed the Bharat for the purpose of placing
religious knowledge within their reach”, Marriages of females
were contracted generally before they reached the age of
‘puberty, and among the Kattris, the practice of Swayambara
or choosing a husband from among a number invited for the
purpose, prevailed. It is evident from Sanscrit works that
females were jealously guarded, and in no state of Jife were
they independent. But at the same time there was no want
of the feeling that it is the moral and not the physical means,

* Westminster Review, for October, I855. This is a most pariial
statement, made by one utterly ignorant of the true mnature of
Christian Civilisation, and as ignorant of the true position of the |
Roman Matron.—ED,
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that serve as a safeguard against temptation. Menu (IX, 12,)
says “by close confinement at home, even under an affectionate-
and observant guardian, they are mnot secure ; but those:
women are truly secure who are guided by their own good.
inclinations,” Again “no man indecd can wholly restrain
women by violent measures ; but by these expedients they may
be restrained ; Let the husband keep his wife employed in the
collection and expenditure of wealth, in purification and
female duty, in the preparation of daily food and the super-
intendence of household utensils.”

Hindu females were however not so much secluded as is
generally thought, for we find proofs of their ‘“appearance
openly in public at religious and other festivals and at games,
and the admission of men other than their kinsmen their

presence on various occasions.” The description of wives Menu
gives of a good and faithful wife is this, “She who deserts not

her lord but keeps in subjection to him, her heart, her speech,
and her body, shall obtain his mansion in heaven.” In most
of the writings of the Hindus, woman appears to have been
honored. Menu and the Mahabharat state, “Where females
are honored, there the deities are pleased ; but where they
are dishonored, their all religious acts become fruitless.” Dr.
Wilson says that “in no nation of antiquity were women held
in so much esteem as amongst the Hindus,”” The Mahanirban
Tantra (8th Woolash) says, “A wife should never be chastized
but nursed like a mother, and if chaste and loyal, should never
be forsaken even under most triying circumstances.” But love
towards the wife could not be intense or pure when polygamy
was tolerated, and we find it distinctly mentioned in Menu that
in certain cases a man could take another wife.* The present
practice of Coolin Brahmin polygamy is however of modern
origin, and is not authorized in the Shasters,

Another proof of females being held in estimation, is to be

I
% Yagnawalcya says, a wife, who drinks spirituous liquors, is
incurably sick, michievous, barren, makes use of offensive language.

brings forth only female offspring and manifests hatred towards her
husband, and may be superseded by another wife.
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found in the Mahabharat, where it is stated that in default of
.ason, a daughter should be entrusted with the sceptre, and
there are several historical notices of females having reigned in
the different parts of India.

We meet with several legal and historical proofs of the
Hindus having made considerable advancement in civilization,
but a careful examination of the state of society as it prevailed
in ancient times, will lead one to conclude, that it was wanting
in some essential elements of a due appreciation of the respect-
ive duties of man and woman. Their knowlege of human
nature, though just and correct in many points, was far from
being comprehensive, nor do they appear to have understood
well the ends of society. It is for this reason that we notice
with regret, the severity of their laws, especially with reference
to their widows, and the practice of authorizing kinsmen and
others, to beget children on them without marrying them,
indicates an abnormal state of the Hindu mind. A woman be-
coming a widow at once sinks, as it were, into nothingness in
her domestic and social circle, she has to lead an austere life,
and the laws regarding her civil rights are calculated to briag
her down to a low level. more especially if she has no issue,
The repugnancy of the Hindus, however, to the marriage of
their widows. is not entirely peculiar to them. We find it in
no less an original and vigorous writer than in William
Cobbett.*

* Hesays “but though it is as lawful for a woman to take a second
husband as for a man to take a second wife, the cases are different
and widely different in the eye of morality and of reason; for, as
adultery in the wife is a greater cffence than adultery in the husband :
as it is more gross as it includes prostitution, so a second marriage in
the woman is more gross than in the man, and argues great derciency
in that delicacy that innate modesty, which after all is the great
charm, the charm of charms in the female sex.

* * *

The usual apologles that a 1one women wants a protector, that she
cannot manage her estate. that she cannot carry on her businegs, that
she wents a home for her children, all these apologies are not worth
a straw, for what is the amount of them ? Why she surrenders her
person to secure these ends| Advice to Young Men, Do 177,
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The shaster relative to Hindu widows after the death of
“their husbands, refers to three courses :—1st, Brahmacharja,
‘(practice of austerity) 2nd, Sohogomun, (immolation with the
dead body of the husband.) 3rd, Punerbhobun, (re-marriage.)

Sohogomun, or the rite of cremation, has been happily
abolished in India. Leading an austere life is what every
widow is enjoined to practice, and the marriage of Hindu
widows seems to have ceased from time immemorial. We
scarcely meet with any good historical proof of this custom
having been observed by respectable people. The Ramayan
mentions that, after the death of Balee and Ravana their
younger brothers become the lords of their respective widows.
This only proves that the younger brother, in the event of
the death of the elder, could be wedded to his wodow.

This custom still prevails at Orissa. The Mahabharat
mentions that when Nala was missing, his wife Damawantee

became again Swayambara, but this is explained by saying
that the object of this procedure was to discover where
Nala was, and expedite his return, We also find in the
Mahabharat, that Vyasa was appointed to beget issue on the
widows of Vichritabrija, and the sons so born were Dhritarastra
and Pandu. The marriage of Arjuna with Woolovee (daughter
of one Naga Rajah) is the only instance that we have met
with. There are some who maintain that the marriage of a
‘widow daughter of a Naga Rajah is no proof that the practice
obtained among the twice-born classes. It appears, however,
that among the lower classes, the practice has been in use.
In Western India, the marriage of widows is called Gundharvag
Vivaha, or Natra, It prevailed in the dominions of Peshawar,
«The Mon Baneyahs of Guzerat now settled in Malwa, and
the Maroo or Joadpoor Brahmins have boldly introduced
this happy change in their social’ system.” When Choitunya
appeared, he “taught that widows might marry>’,

We shall now proceed to give a few illustrations of the
laws on the Marriwge of Hindu widows. The word Shastva
means sanction, and the works from which that sanctjon is
derived are, Ist, the Vedas, 2nd, Smrites or Codes of Law,
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and 3rd, Puranna or ancient chronicles. There are chiefly
three descriptions of subjects which the work in question
treat of, viz., Ist, spiritual matters ; 2nd, achar, or ceremonial
and ethical laws; 3rd, vybhara, or jurisprudence. The
exposition of religion which we find in the Vedas, Smrites
and Puranas, is different * and is left to men to adhere
to that creed which they may think will most conduce to
their spiritual welfare. with respect to achar or ceremonial
and ethical laws, what the Vedas, Smrites and Puranas
concurrently enjoin is conclusive, In cases where they all
disagree, the authority of the Vedas is considered sopreme.
If on any point the Smrites and Puranas differ, the injunction
of the former prevails. The vybhara or jurisprudence froms
the principal portion of the contents of Smrites.

It is already well known that the Sanhitas or text works
of smrites vary from eighteen to thirty-six. Next to the
sanhitas, we heve the glosses, commentaries, and digests by a
number of writers, which has led to the creation of five schools
of law, now existing in Bengal, Benares. Mithila, Deccan and
Marhatta. These schools all look up to the original Smrites,
but they ‘‘assign the preference to particular commentators
and scholiasts,” With reference to the Sanhitas, that of meny
is the most comprehensive, and he is highly honored by name
in the Veda itself, where it is declared that whatever Menu
pronounced was a medicine for the soul and the sage
Vrihaspati, now supposed over the planet Jupiter, says in his
own law tract, ‘‘that Menu held the first rank among
legislators, because he had expressed in his own code the.
whole sense of the Veda; and that no code was approved.
which contradicted Menu.”’

The Vedas are four in number, and principally treat of -
“precepts and prayers.’” There are several Upanishads or
branches of the Vedas. The following passage from Taitirya

* In Bengal and Mithala, certain religious matters are regulated:
according to the Tantra,
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sruti, one of the Upanishads, bears on the subject of the
Marriage of Hindu widows :—

a7 FfEwa_ g3 § W aRemafi qenrsy
g sl o=y g~ Al g g9
qafsaafy aearst & aay farda sfa

As a chain is fastened round a sacrificial post, so may one-
man marry two wives, but as one chain cannot be fastened
round two sacrificial posts, so one woman cannot have
two husbands.

There js also another passage in the Vedas, which is—

JEAIFAFET qga: g I

Therefore one woman ought not to have several husbands
at one time.

The above two texts are apparently contradictory, and it is
contended by some that according to the latter text, a woman
may not have more than one husband at one time, but this
does not prevent her from so at different times, or in other
words when the first husband is dead.

Neelkunt the commentator of the Mahabharat, has however
reconciled them. The following passage will be found in that
wcrk, Dhirghatama said to his wife who was to abandon

him ;—
= Sfa wzatar var & afafear )
UF @3 R Afzal amEassie w®Egd_ )
R Safa ar aféwa_amz seqaea_ )
st | A afazafa 7 gz

“From this day I enact that a woman should have only
one husband as long as she lives, and whether he is alive or
dead, if she goes to another man, she will doubtless be
degraded.”

Neelkunt, in explaining the meaning of these verses, has

9



130 MARRIAGE OF HINDU WIDOWS

quoted the above two texts from the Vedas, and argues as
follows :—

SENIRTER FET ST AT ARed aga: 98 99 59 TR
qg oA AW UNRFIRRasS@HAE, W@ SEcarew
fRgeaata: |

Therefore one woman ought not to have several husbands
at one time. The words ‘‘at one time’>’ may imply that she
may have more than one husband at different times, or her
inclination may prompt her to have more than one husband,
which renders the above prohibition necessary (i.e. the precept
of Dhirghatama, founded on the passage from Taitirya
Sruti quoted above.)

Menu, Narenda, Shanka, Lickita, Yagnawalcya and Harita,
(authors of Sanhitas,) have all made mention of panervhus or
twice-married women, Menu says “if she still be a virgin, or
if she left her husband and returns to him, she must again
petform the nuptial ceremony either with her second or her
deserted lord.”’ Narenda divides them into three classes,
Viz :—

1. <A damsel not deflowered, but blem ished by a previous
marriage.’’
2. “She who is given in marriage by her parents, duly

considering the laws of districts and families, but through love
accedes to another man,»

3. “She who is given by her spiritual parents to a sapinda
of equal class on failure of brothers-in-law.”

Yagnawalcya says, “whether a virgin or deflowered, she
who is again espoused with solemn rights is a twice married
woman, but she who slights her lord, and through carnal

desire receives the embraces of another man equal in class, is
an unchaste woman,»

According to Vasishtha, a damsel could be taken back
from her husband if of contemptible birth, a eunuch or the
like, if degraded or afflicted with epilepsy, vicious, tainted with
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shocking diseases and frequenter of harlots ; and Devola was
of opinion thata woman could marry again, if her husband
were an abandoned sinner, a heretical mendicant, impotent,
degraded, or afflicted with phthisis, or long absent in a foreign
country.

Of the twelve kinds of sons enumerated by several of the
writers of Sanhitas, the son of a twice-married woman is one.
He is called Punerbhava, whom Menu, Devola and Boudayana
do not consider an heir (except to his father’s property,) buta
kinsman, while Yagnawalcya, Yama and Harita think that he
is both a kinsman and heir to his father as well as to all the
collaterals. His position with the eleven kinds of sons in the
order of inheritance to paternal property, is a point which
does not appear to be settled, Menu assigns to him number
eleventh, Boudhayana tenth ; Devola eighth, Yama fourth,
Yagnawalcya sixth and Harita third. The foregoing brief
synopsis will show that a twice-married woman and the son of
a twice-married woman were persons not altogether incognion
.on this terra firma, and the very circumstance of there being
legislation on the subject, is of itself a proof of the pracitice
having once prevailed.

Let us now see what the sages enjoin as a rule of conduct
on this subject. Vishna says, ‘‘after the death of her husband,
.a wife must practise the austerities, or ascend the pile after
him,” Catyayana says, ‘“if 4 woman deserting her husband’s
embrace, receive the caresses of another man, She is considered
as despicable in this world.”” “Though her husband die guilty
of many crimes, if she remein ever firm in virtuous conduct,
obsequiously honoring her spiritual parents, and devoting
herself to pious austerity after the death of her husband, that
faithful widow is exalted to heaven as equal in virtue to
Arundhati” ( wife of Bashista ).

Menu says, “but a widow who from a wish to bear children,
slights her deceased husband by marrying again, brings disgrace
on herself here below, and shall be excluded from the seat
of her lord.”> Chapter V., 161. “Issue begotten on a woman
by any other than her husband, is here declared to be no
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progeny of hers : no more than a child begotten on the wife-
of another man belongs to the begetter, nor is a second
husband allowed in any part of this code to a virtuous
woman.” Chapter V., 162. Again, such a commission to a
brother or other near kinsmen, is nowhere mentioned in the
nuptial texts of the Veda ; nor is the marriage of a widow
even named in the laws concerning marriage.” Chapter 1X.,
65. “This practice, fit only for cdttle, is reprehended by
learned Brahmins ; yet it is declared to have been the practice
of men while Vena had sovereign power”. Chapter 1X., 66,

Vrihaspati says “Appointment of kinsmen to beget
children on widows or married women, when the husbands are-
deceased or impotent, are mentioned by the sage Menu, but
forbidden by himself with a view to the order of the four
ages ; no such act can be legally done in this age by any other
than the husband”’—And Cullucbhatta, the commentator of
Menu, states :—“consequently such appointments were
permitted in the ages preceding the fourth, but forbidden in
the present age, and Vena reigned in this period.” According
to the Mahanirvan Tantra, however, the marriage of Hindu
Widows with men of any caste can be done, but the Tantras
are looked upon more as an authority in spiritual than in.
social matters.

We learn from the Bengal Spectator, that in 1756, Rajah
Rajbullub Roy Bahadoor of Dacca, wishing to have his widow
daughter married, consulted a numbar of pundits, who
expressed an opinion that under the following sloke her
marriage could be effected :—

A2 W T @ 7 afad it
agEaINey A1t afazear fEad )

Women are at liberty to marry again, if their husbands be
not heard of, if they die, become ascetics, impotent or
degraded.

The Rajah did not, however, act upon this opinion, and the
question has for a long time been in a state of dormancy.
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‘With the diffusion of English education in and out of the
Presidency towns, there has been a perceptible, though rather
a passive change in the ideas of the natives of subjects
-connected with their social institutions and a growing desire
to effect reforms, has often been mirrored in the different
newspapers, tracts and pamphlets, which have been a
appearing from time to time. In social circles and coteries,
the talk on the marriage of Hindu widows has not been
-altogether wanting, and many a member of Old Bengal who
some years ago used to be horrified and look aghast at such
-conversation, became in time so reconciled and subdued as
to lend a dull and passive hearing, and the only remark which
has of Jate years been made by them is, that “there is no
objection to adopting the practice, if we all be unanimous.”
Rajah Rammohun Ray, to whose exertions weare in some
measure indebted for the suppression of the Sutfee rite, was
constantly spoken of in many a native family, as having gone
to England with the avowed object of bringing about the
marriage of Hindu widows, We do not know exactly how
this impression got abroad, but it was so firm, especially in
the female mind, that the old widows often jocularly talked
of their marriage on the return of Rammohun Roy. We have
heard that the subject of the marriage of Hindu widows
-engaged the attention of Rajah Rammohun Roy, but have
not as yet met with proofs as to whether he earnestly carried
on the discussion, or made any efforts to influence public
-opinion. '

In 1845, the British Indian Society corresponded with the
‘Dhurma Sabha and the Tuttwabodhinee Sabha on the subject
of the marriage of Hindu widows. The latter association
made no reply. The correspondence with the Dhurma Sabha
was carried on for some time, but it led to no practical results.
Last year may be called the great year of discussion and
agitation on the subject of the marriage of Hindu widows.
‘Pundit Eshwar Chunder Vidyasagara, Principal of the Calcutta
Sanscrit College, published a pamphlet, in which he quoted
the very sloke which had been put into Rajah Rajbullub’s
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hands, and maintioned that the code of Parasara, from which
that Sloke was given, was applicalble to the Cali Yug, and
the marriage of Hindu widows was therefore in accordance
with the Shaster.

The publication of this pamphlet created much sensation
in and out of Calcutta, and also roused a great deal of party
spirit. The Vidysagurites sternly contending that the view
expressed there was the correct one, while the Dhurma Sabhites
resolutely reiterated-their conviction that the Shaster had not
been fully examined. This casual conversation merged at last
into settled opioions, and no less than thirty tracts were
published at different times in reply to the pamphlet.

The Principal of the Sanscrit College had now to fight
single handed. He sat down wrapt in intense contemplation,
and bringing all his knowledge of ancient lore and force of
logic to bear upon the subject, he published a rejoinder,
against which omly two tracts have as yet appeared. The
Bhascar (a weekly paper,) and the Tattwabodhinee Patrica haye
supported'the Principal, while the Masic Patrica has taken a
more catholic and comprehensive view of the question, thap
we have as yet met with in any Bengalee work.

We give every writer full credit for the best of intentions..
We appreciate the labors of those who are engaged in the
good work of social reform. We feel sure that posterity wilk
remember with gratitude, those who are directing their efforts
properly to bringabout a consummation so devoutly to be
wished for. We think it however our duty at the same time
to express cur sentiments on the subject.

The code of Parasara from which the sloke ip question is.
quoted, is divided into twelve Chapters. The 1st Chapter:
treats of the convensation between Vysa and Parasara on the
duties in the Cali Yug. The 2nd of the duties and occupations
of a house-holder in the Cali Yug. The 3rd of the rules
relating to mourning. The 4th. 5th and 6th of rules relating
to penance in special cases. The 7th of rules relating to-
to purification of articles. The 8th of rules relationg to
penance sor killing cows, &c. The 9th Chapter, of exceptions.
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and special rules as to penance for Killing cows, &c. The
10th Chapter of rules relating to penmance for incestuous
crimes. The 11th Chapter of rules relating to pemance for
eating forbideen food, also for eating with certain inferior
castes. The 12th Chapter of rules relating to purfication in
miscellaneous cases. The above statement of the contents of
Parasara will show that his code is far from being complete.
There is not a syllable as to the Vybhahara Kunda, nor are the
requirements of the Achar Kunda sufficiently met. If the code
of Parasara be the code for the Cali Yug, how are the different
questions relative to caste, marriage, divorce. funerals, &c, to
be settled ? By what authority are also the question asto
inheritance, adoption, gift, contract, &c, to be adjudged ? It
is contended that the code of Menu is intended for the Satya
Yug, but we find that he (Chapter I, 86,) talks of what should
be done in all the Yugs.

We have already mentioned that there are five schools of
law in India, viz., those at Bengal, Benares, Mithala, Deccan
and Marhatta. For a list of the commentaries and digests
held in estimation by these five schools of law, we refer our
readers to the works, named below.»

“A mere text book, ‘“says Mr. Ellis,” is considered by
Indian jurists as of very little use, or authority for the act.......
‘administration of justice ; it may almost be said that the only
conclusive authorities are held to be the Siddhantas or
conclusions of the authors of the objects and commentaries ;
each school adhering of course to the siddhanta of its own
authors.”

This appears to be the more necessary when we are told
by Mr. ward, that, ¢ with the exception of Menu, the entire

work of no one of these sages has come down to the present
time.”’

* Macnaughten’s Hindu Law, Vol. I,, p, 21. Ellis on the Law
B ooks of the Hindus (Transactions of the Madras Liters1y Scciety,
part 1.) Colebrooke’s Preface to the two Treatises on the Law of
Inheritance, Strange’s Hindu Law, Vol. I., p. 313. A list of the Law
Books of the Bindus will be found in Arthur Steel’s Summary of the
Laws and Customs of Hindu Castes. fol. Bombay, 18%7.
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In Bengal, the digest of Raghunandan and Prayaschitya
Bibaka are considered leading authorities, and the marriage of
Hindu widows is not allowed by them. They as well as
Hemadri, Muddun Parijat, Neernyasindhoo and Vabhahara
Mowooka stand on the authority of the Aditya Puranax
Madhab Acharjea the commentator of Parasara who has
spoken of Menu to the following effect: “no one has
composed the Vedas, the four-headed Brahma is their
rememberer, Menu in like manner remembers Dharma at
every kulpa,” has expressed his opinion that the marriage of

widows mentioned by Parasara is not applicable to the present
age.

7 T YRR guFaefana:

This injunction of Parasara as to the second marriage of
windows must be considered to apply to other Yugs.

All the commentaries are based upon Menu. Rammhoun
Roy in his Rights of Ancestral Property, says, ‘““the natives of
Bengal and those of the Upper Provinces believe alike in the
sacred and authoritative character of the writings of Menu and
of the other legislative saints.”” And it is stated in the *‘Sum-
mary of the Laws nnd Customs of Hindu Castes,” ‘“that the
books chiefly referred to in Wywasthas in the Deccén, are
the text books of Menu and Yagnawalcya ; the Mitakshara or
Vidyaneshara a commentary on the latter; the Myookh,
Niruna Sindhoo, Hemadree, Koustoob and Parasara Madhoo.
This, we believe, means Parasara, as interpreted by Madhaub
Archarjea apparently of the Benares school.”

Having stated our reasons against the reception of Parasara
as the authority for the present age for the rejection of all
Sanhitakars and commentators, we will now give the opinions
of the English learned writers on the subject.

% “What was a duty in the first age must not, in all cases, bs done
in the fourth ;’’ among the things forbidden is ‘‘the second gift of a
married woman whose husband has died before consummation and
procreation on a brother’s widow or wife.” Jones' Moon, p. 364,



MARRIAGE OF HINDU WIDOWS 137

Sir Thomas Strange says, ‘long absence is considered by
sages as equivalent to natural death.” In acase of this kind
indeed, authority exists to justify a wife in taking another
husband, since the natural passion, (says Jagarnath on a
similar occassion) “implanted in the human race by the
divinity is not to be endured.”” But the texts of Devola
referred to are considered as regarding past ages not the
present, and at all events not as legalizing the act. Again,
“‘q second husband being declared to be a thing not allowed to
a virtuous woman in any part of the Hindu code, by which,
when her husband is deceased, she is directed not even to
pronounce the name of another man. That the prohibition is
.a sold at least as Menu appears from the references to his
Institutes ; though from its being included in the enumeration
of things forbibdden to be done in the present age, a time is
implied when it did not exist. That second-marraige by women
is practised in some of the lower castes is according to Hindu
prejudices, no argument in their favor ; these castes being in
many instance’s not within the contemplation of the law.”

Arthur Steel in his Summary of the law and Custom of
Hindu Castes, states, (in page 175) ““among the Brahmins and
higher castes in the case of the husband of the woman dying
after marriage, though before the shanee has occurred, she is
considered a widow and cannot re-marry.” In page 170, he
says, “among the lower castes, widows and wives under
curcumstances, are allowod to form the inferior contract
termed nikah, pat, &c.” Again in page 32, *“the second-
marriage of a wife or widow (called pat by the Marhattas and
Natra in Guzerat) is forbidden in the present age, at least to
twice-born castes ; See Menu, C. Dig., 273. But it is not
forbidden to Sudras B. S.”

Macnaughten also says “second-marriages after the death
of the husband first espoused are wholly unknown to the
Hindu law ; though in practice among the inferior castes
nothing is so common.”

We have endeavoured to show that a fair and candid
exposition of the Shasters, and the already received opinions
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which are looked upon as authorities are opposed to the
mariage of Hindu widows. We have come to this conclusion
from an impartial consideretion of the subject, and if in this
we are mistaken we shall be happy to be corrected.

But it strikes us that if the social evils of this country are

to be removed, the establishment of particular points as to

whether they are allowed by the Shaster or not, cannot be

productive of Substantial service to the cause. The Shaster,

though written at different periods and embodying the results

of considerable knowledge and experience, cannot be looked

upon as the exponent of the eternal and immutable principles

of right and justice in all its parts. It was written by human

beings, and its inculcations, must be with reference to their-
peculiar education, predilections, peculiar views of things and

the state of society in which they lived. It is possible that the
legislation might bave sunited the age when it was made,
but it cannot surely be intended for all the ages to come.
The state of humanity is not stationary it changes—and with
such changes, new features in the social system are discovered—
new wants are created, new evils have to be checked, and the
legislation which suits a nomadic, monastic or military life
cannot well meet requirements of an industrial and social life,
Whatever legislation there may be in reference to the social
institutions of the Hindus should be judged by other texts,
They are themselves well aware that the legislation of their
sages on many subjects is not in accordance with the principles
of right. They must know well that the ligislation as to
punishing the sudras for reading the Vedas or sitting with the
Brahmins in the same bed is wrong, and has been but a dead
letter. They need not be told that the legislation as to the
penance for many acts done is not operative. Which then we
ask is a better ground to stand upon—the authority of ancient
codes which in many parts are at variance with justice, or the
authority of the enternal, immutable, unmistakeable prin-
ciples of natural reason and right, the standard of virtue which
the Shasters profess to represent? It is possible that the
authority of the Shaster, if rendered subservient to the
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determination of a question, may be productive of immediate
good results, but there can be no mistake that it will be on an
insecure basis to be shaken by an ordinary blast, while the
sanction of the moral principles rightly inculcated and applied,
cannot but eventually triumph, They carry with themselves
the seeds which slowly but surely germinate and when they
fructify they weather every storm and stand firm with the
might of an oak.

If our native friends are at all anxious to bring about
social reforms, they must bear in mind that this can be most
efficaciously effected by the diffusion of moral influence, The
ancient writings may be ransacked—authorities collected,
elucidations and illustrations given—the force of logic used,
the subtleties of a dialectician displayed. But as long as the
ground is not manured as long as the preparatory processes
are not gone through as long as the labors of cultivation are
not systematically attended to, the husbandman ought not to
indulge in the expectation of reaping his harvest.

In Bengal there has been a great deal of talk, discussion
and writing, on the subject of Widow Marriage, The argu-
ments used on different occasions are almost the same. They
refer to prostitution and abortion. We have reason to believe
that there is a great deal of chastity among the widows in the
middle class, though we do not deny that the above two evils
prevail, but to what extent it is difficult to state, in the abscence
of statistics. Our native friends are also well aware that the
state of coerced celibacy is an unnatural state whether it refers
to man or woman - that this unnatural state does in no way
promote domestic or social happiness, but is attended.with
unhappy results—that every being living in this unnatural state
is precluded from being useful to society, and to all intents
and purposes dies a social death— nor need we tell them that
no country where women are degraded can socially and
morally advance. We consider the deprivation of Hindu
widows of the freedom to marry, an unjust prohibition, and is
calculated to operate prejudically on their elevation as rational
and moral beings.
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But the question as to the marriage of Hindu widows refers
more to Hindu women than to men, and if Hindu women are
to be freed from restrictions upon their freedom, and elevated,
it is necessary that they should receive in the first instance the
benefits of a good sound education, Now when we institute
an enquiry as to what has been done for the elightenment of
females, we find, that although their education has been
carried on in some parts of Bengal on a limited scale, yet the
results are not likely to be such as to lead to any immediate
substantial reforms. The serious drawbacks on the education
of females are, that if they are sent to a school they are with-
drawn at an early age when they are married, and the elder
females with whom they have to associate, being generally
illiterate, do not at all sympathize with them, but, on the
contrary, discourage them in the acquisition of knowledge.
What may be learned at school or elsewhereis thus in many
instances almost thrown away and lost.

We have recently advocated in the pages of this Review,*
the Zenana education through English Governesses. This
system appears' to us to be well suited to the domestic cons-
titution of the 'natives who are opposed to public education,
on the ground that it is calculated to interefere with the
exercise of “gentler virtues.” One great recommendation in
the Zenana system is that it throws the younger as well as elder
native females upon the society of Christian ladies, which caa-
nof but be improving to the former. We think that the habi-
tual association of native females with good European Gover-
nesses will exercise a more healthy influence on the former,
than a mere smattering of Bengali or English. Interesting
conversations on subjects of practical are calculated to
promote thought and enquiry and thus gradually, though
insensibly, advance the cause of truth. At the same time, we
hope, we will not be considered as in any way depreciating
the utility of knowledge through books, which very often have
to be converted into the staple of the conversation,

* See previous Number.
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It is very much to be regretted that a good series of books
in Bengali, specially intended for females, is still a desideratum.
These books should aim more at things than words—they
should contain iessons so arranged, as gradually to exercise
the difierent faculties which it is necessary to develop, that the
readers may possess a good judgment, right feelings, and
above all, quiet but fervent piety, As yet no efforts of the
kind have been directed. The temptation to imitation is so
great, that before crawlin is practised. runing is thought of—
before the reading book is gone throug, the piano engrosses.
the mind. The change in the female mind is scarcely marked
by any new phases, and if there be any passive change in ideas,
it does not arise in the majority of cases from conviction; but
from a spirit of compromise.

We are by no means surprized at such results, We know
too well that the education of males has been, and is being
still conducted in the Government institutions on erroneous
principles. The principal characteristic of that system is
CRAMMING. In every branch of imstruction, memory is
wonderfully exercised. The exercise of reasoning is not
adequately carried on, and the manner in which the boys are
generally taught does not force them to think. These are the
leading features of the intellectual education. As to moral
and religious education the result is #nil. When the system of
education is such, what influence can it have on those who
receive it, or on the females with whom they associate ? As
an unhealthy effect of such education, we find in our native
friends a want of earnestness in doing their best to secure a
“happy home.” How few there are who habitually spend the
evenings with their family in interesting and instructive
conversation ! Alas, the temptation for the bottle is so
strong, that intellectuality and the play of the gentler emotions
must succumb to sensuality !

Under such circumstances, we entertain serious doubts, as
to whether any gfcat social reform can be immediately
effected. It is possible that the force of the present agitation,
or the pressure of influence, may bring about one or two
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marriages of widows, but when there is no good male edu-
cation, using that word in its only true sense, when the females
are so far behind, when the duty of raising them is no practi-
cally appreciated, where are the elements for sustained and
continuous action ? It remains therefore to be seen whether
the proposed innovation only requires an outlet, whether it
will burst forth and roll on, meandering through fields and
meadows and spreading fertility and verdure, or whether it
will stand still, be checked in its career, and forced to recede.
We shall be ageeably surprized if we are disappointed, but
we judge of probable effects from well known causes.

A petition having been presented to the Legislative Coun-
<il by a portion of the native community, headed by Baboo
Joykissen Mookerjea of Bali, together with a bill for the
removal of legal impediments to the marriage of Hindu
widows, Mr. John Peter Grant introduced that bill in Novem-
ber last. He was supported by Sir James Colville and Mr.
LeGeyt, Member on behalf of the Goverment of Bombay.
The bill has not yet been read for the second time ; one
petition from certain natives of Bombay, and one from the
Rajah and a number of inhabitants of Krishnagore have since
been presented in support of the bill, The orthodox portion
of the community, at the head of which stands Rajah Radha-
kaunt Bahadoor, have and a public Meeting, at which it was
resolved to memorialize the Legislative Council, and Home
Authorities, if necessary against Mr. Grant’s bill, on the
ground of its being a direct interference with the religious

u.sages of the country, It does not appear that matters have
since much progressed,

The bill in question consists of a preamble, and two
sections, which appear to us to be defective. Section L. of the
proposed bill is as follows :—“No marriage contracted
between Hindus shall be deemed invalid, or the issue there of
illegitimate, by reason of the woman having been previously
married or betrothed to another person since deceased, any

custom or interpretation of the Hindu law to the contrary not
withstanding.”’
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We regret to notice several important omissions in this
section.

1. There is no definition of a valid widow marriage.
When the existing law is diametrically opposed to such
marriage, it is quite possible that the facts of the marriage may
be often disputed in a Court of Justice, and the law should
therefore define what would constitute valid widow marriage.
The modes of solemnization may be left to the parties them-
selves, who will act according to their convictions, and with
this the Legislature has nothing to do, but they are bound to
1aw down what procedure would make the marriage valid.

2. Hindu girls are now married at the age of seven or eight
and ther are many who become widows at that age. The
section does not state at what age they to be married. When
the Government is about to legislate on the marriage of Hindu
widows, they have a right to legislate in the best way they can.
We are clearly of opinion that no widow ought to be married,
unless she arrives at her majorsty. as it necessary that she
should have a clear conception. of her new sphere of life, and
be able to act as a consenting or diesenting party in a matter
so deeply affecting her interests.

3. We also fail to notices the absence of information on
the following points, L, Can awidow marry at her own dis-
cretion or is the consent of her parents or guardian necessary ?
1L, Whether a widow can be married to a man who has
already one or more wives living at the time. III.,, Whether
she can be married-to one who is of a different caste,

Sec. 2nd of the proposed bill declares all rights and
interests, which any widow may by law in her deceased
husband’s estate, either by way of maintenance, or by inheri-
tance, shall upon her second marriage, cease and determine
as if she had thed died, and the next heirs of such deceased
husband then living, shall there upon succed to such estate,
provided that pothing in this section shall affect the rights and
interests of any widow in any estate or other property, to which
she may have succeeded or become entitled under the will of -
ner late husband, or in an estate or other property which she
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may have inherited from her own relations, or in any stridhun:
or other property acquired by her, either during the life time-
of her late husband or after his death.”

The objections to this section are—

Ist. That it would punish the widow by entailing on her
the forfeiture of her interest in her deceased husband’s pro-
perty if she married, while she would be protected under the
lex loci Act in the enjoyment of that property if she led an
immoral life*

2nd. If a Hindu widow, renounces her religion and
marries, her civil rights are not affected, because of lex loci
Act, but if continuing a Hindu, she marries. she forfeits her
righrs. This clearly amounts ro a punishment for her
adhering to a religion, which she conscientiously believes to be
true. It affords us pleasure to state that another petition
embodying the above views, and submitting a sketch of
marriage act, is shortly to be submitted by a section of the
native community, and we sincerely hope that it will receive:
that attention which its importance warrants. We really think
that the legislation on the subject of widow marriage ought to
be on sound principles-on principles which may give full justice

to the Hindu woman, and conduce to the establishment of-
her identity.

55364
-3¢

* Doe dem Saummoney Dossee, vs, Nemychurn Doss, Bell and:
Taylor’s Reporta of the Supreme Court, Calcutta, Vol. 2, p. 800,
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