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Introduction

Diwan Chand Institute of National Affairs, under
the aegis of Lala Diwan Chand Trust, organized
its second symposium on “Communal Harmony:
An Imperative for Prosperity” on 30 August 2003
at India International Centre, New Delhi. The first
one on “Living in Peace with Pakistan as Good
Neighbours” was held in August 2002.

This well-attended symposium was chaired by
Shri T. N. Chaturvedi, Hon'ble Governor of
Karnataka, and addressed by distinguished
speakers. Dr. P. C. Alexander, M.P., former
Governor of Tamil Nadu and Maharashtra, gave
the keynote address. Shri Rajendra Kumar Gupta,
Secretary of the Trust, proposed a vote of thanks.

Jan. 1, 2004 —Vishwa Nath
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Chairman's Address

T. N. Chaturvedi,
Hon'ble Governor of Karnataka

[Shri T. N. Chaturvedi started his career as an
IAS officer in 1950 and has been one of the most
distinguished civil servants. He has held one
of the highest positions at the Union/state levels,
such as Union Home Secretary; Secretary
Education & Culture; Secretary Department of
Justice, Ministry of Law; Chief Secretary, Delhi
Administration; and Constitutional position of
Comptroller & Auditor General of India. He
served as Member of Rajya Sabha from 1992 to
2002, when he was appointed as Governor of
Karnataka. He also served as Honorary
Chancellor of Lal Bahadur Shastri Sanskrit
Vidyapeeth (a deemed university). He has been
honoured with several awards, both national aqd
international, including Padma Vibhushan 1n

1990.]

join Shri Vishwa Nath in extending all of you
a warm welcome. [ happen to be one of the trustges
for more than one year now. I will start by saying
a few words about Diwan Chand Institute of National
Affairs.
When [ came as a young probationer to Delhi
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at Metcalfe House, I would see the name Diwan Chand
Institute of National Affairs, whenever I had to pass
Ferozshah Road. Later on, I saw some of the
pamphlets, monographs and documents that were
brought by the Institute. A small journal used to be
issued at that time which I saw in some of the libraries.
These documents aroused my interest and after a few
years, when I was in Jaipur, I subscribed to the journal
for a year or two. Later on, the board of the institute
disappeared and 1 did not know what happened to
it, though very often Diwan Chand Institute’s activities
were reported in the Press.

Lala Diwan Chand was quite a unique personality,
as was mentioned by Shri Vishwa Nath. He had hardly
any benefit of education. I saw a small biography
of his in Hindi, which said that the total amount spent
on his education was Rs. 10 or so. And such a man
should earn after joining business lakhs of rupees! You
can very well calculate what that would mean in
today's terms. Even more remarkable is the foresight
that he displayed, as was mentioned. At that time,
when India was at the threshold of independence, he
observed that it was absolutely necessary that public
opinion makers and representatives of people should
also educate themselves on various issues that concern
the people. This also finds a specific mention in his
will.

The Trust has been active in many spheres, helping
certain institutions, running several other institutions
working in the fields of education, culture, health, etc.
Really, the Trust has been doing excellent work.
Unfortunately, Diwan Chand Institute of National
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Affairs faded away since many other institutions came
into being. And after the departure of Shri Natarajan—
I am not aware, I can only surmise—the Institute could
not find a dynamic person who could guide its affairs.

Shri Vishwa Nath took the initiative about two
years back and the matter was discusssed with the
trustees. Everybody was very enthusiastic, including
Shri Arun Kumar. He did a fair amount of spadework
and then we tried to revive this Institute. The main
season behind our effort, we felt, was that in our
country, and even in Delhi, which happens to be a
centre of political and other kind of activities, we lack
a place like an Institute or a small organization where
eminent people, people with proper education and
experience, can meet from time to time and discuss,
dispassionately and with objectivity, issues that bother
us for which solutions are not easy to attain. This
forum will also provide some kind of a voice to the
civil society which can interact with the government.
It was with this objective that this Institute was revived.
Sustained with the interest that the trustees have taken,
the day-to-day work of the institute has been carried
on with enthusiasm by Arun Kumar, who happens
to be our Director.

We were sure that revival of the Institute will re-
evoke a good deal of interest among people, who knew
about this Institute earlier. This became evident when
we had our first symposium on our relationship with
our neighbour, Pakistan. It turned out to be an
extremely fruitful symposium. Unfortunately, I could
not attend it due to a pressing engagement and at
my request Shri Jethmalani was kind enough to
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inaugurate it and he gave a scintillating address since
he was engaged in the Track II discussion on Indo-
Pak relations in the country. Very distinguished people
participated in the symposium. It was decided to
publish the papers presented in the symposium and
its proceedings as a monograph, which was very well
received. Some copies of it are still with Shri Arun
Kumar. Those interested can leave their addresses
and we will send them its copy. In continuation we
felt, why not have another symposium. The subject
chosen was communal harmony which has brought
us together in the symposium this morning.

It is indeed very kind of Dr. P. C. Alexander, my
distinguished senicr colleague, who has agreed to give
the Keynote Address. I don't think, as Arun Kumar
rightly said, he needs any introduction in the formal
sense. Instead, he deserves a very elaborate
introduction. As I said, I had the opportunity to know
him and work with him from early 60s in different
capacities. I have enjoyed his guidance, his support,
friendship, even in very difficult situations in which
we have worked. Incidentally, I was referred to as
‘Dr. T.N. Chaturvedi’. Although it is technically correct,
but since I have done only honorary doctorate work,
I normally don't use it. But Dr. P. C. Alexander is
a genuine doctor in literature. His work is on
Buddhism and many other aspects of history, which
I have been requesting him to republish. Fortunately,
I have the copies of some of those books. Incidentally,
today people will not realize that he was also the
University Union President in his time. He travelled all
the way from Trivandrum, now Thiruvananthapuram,

. H £ . N
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to Allahabad to persuade Dr. Amarnath Jha—the then
Vice-Chancellor there, whom some of us, in this hall,
had the opportunity to know—to come and inaugurate
the Union. He also worked as a Lecturer for a short
time. He had taken a number of initiatives for
industrial development. Some of us are fully aware
of those and I do not want to go into the details. He
even wrote on those particular subjects. He worked
with many international organizations; was our High
Commissioner in UK and Governor of two very major
States of the country. He is also writing his memoirs
which will be interesting to us today not only from
the angle of facts, but also from the angle of expression
as he has a deep understanding of the issues and he
tries to express them with absolute objectivity and
fairness, and at the same time, fearlessness.

I would only relate a small incident, which the
present Prime Minister, Shri Vajpeyi, mentioned once
earlier and then, again, when he was releasing a b(?ok
by Dr. Alexander subsequently. Normally, there is 2
procedure that when the PM goes to a state,-lts
Governor is supposed to receive him. After receiving
the PM at the airport, Dr. Alexander mentior}ed to
the PM that the function that the PM was going to
attend was a very important event, and he had all
the respect for the prophet and seer in whose honour
the function was held. However, since he unfortunately
has not been approached to attend it, he will be sitting
in a different car as he would not be going to the
furction. But the PM insisted that this could not
happen: "You have to come with me”. He then naturally
agreed to accompany the PM. After his welcome, PM
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gave quite a bit of his mind to the organizers of this
very august organization. Later, after Dr. Alexander’s
speech, the PM said, that it was surprising to listen
to Dr. Alexander without any preparation, without any
notes, on Jainism and founder of Jainism, Mahavira.
The PM then told Dr. Alexander that the organizers
will apologize to him, but before that I, as PM, will
apologize to you. We sometimes see Dr. Alexander’s
articles appearings in print after his coming over to
Rajya Sabha as a Member of Parliament. He is a very
active participant in the House and anybody who has
listened to the debates recently would know it.
Although many of his colleagues in parliament
disagreed, yet he did oppose imposition of restrictions
on Joint Secretaries onwards, in the Government. He
didn't favour it. I don't want to go into its details.

It is a matter of great honour for us and for me
here, as a former colleague of yours and a recipient
of your kindness and also as one of the trustees, to
welcome you to this symposium. I also extend a very
warm welcome to Dr. Massey and others who will
follow him.

I do not want to take more of your time except
to say that communal harmony, as an imperative to
peace and prosperity, is self-speaking. The word
imperative itself expresses its necessity, the need, etc.
The problem really is that this issue is not only topical
and timely but it has been with us for fairly long.
We have discussed sociological, political, historical, and
economical reasons for its genesis, growth, etc., but
unfortunately, the solutions have still eluded us. A
psychological analysis or dissection of the problem
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has yet to be done. It is a problem which, frankly,
continues with us and is bothering us. How a
congenial climate can be created, the public opinion
mobilized, the administrative and legal set up
strengthened, and how all of them can be reconciled
and harmonized so as to cope with this problem—
all these questions continue to haunt us. It is not
a question of negative measures, of containing what
we consider as harmful, but how to prevent it and
then create an atmosphere in a positive manner so
that this evil doesn't raise its head-again. That is very
important for us and I have no doubt that the kind
of experience that I see represented here, these will
get reflected in the interaction and discussion that will
follow, and in the issues that might be raised by the
distinguished speakers.
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Keynote Address

Dr. P. C. Alexander, M.P.

Former Governor of Tamil Nadu and Maharashtra

[Dr. P. C. Alexander has been one of the most
outstanding and highly respected public servants
of post-independence era. His record in civil
service as well as in service to the nation has
few parallels. He has held several high positions
in GOJ, including those of Commerce Secretary
and Secretary to Prime Minister. He worked in
the UN and was Assistant Secretary and Director
of UN ITC, when he decided to accept the
challenging assignment of Principal Secretary. He
was India's High Commissioner in UK for three
years and served for 12 years as Governor in
Tamil Nadu and Maharashtra. He was elected
as member of Rajya Sabha in 2002. He has been
the recipient of Kanchi Paramacharya Award for
National Eminence in Public Administration in
1999. He is a prolific writer and is currently in
the process of completing his Autobiography,

expected to be published early next year.]

f we had been a properly integrated nation or if
we had succeeded in forging our unity as a nation,
communal harmony would not have been a problem.
I would, therefore, speak of communal harmony in
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the wider context of national integration and national
unity. When we speak of communal harmony, we
think of Hindus and Muslims as part of communal
harmony. In the course of my talk, I will be referring
to other aspects of lack of communal harmony, lack
of unity and integration in the nation. For example,
even if we establish harmony among Hindus and
Muslims, we would have equally important problems
that would pose a still greater challenge to unity and
integration of the nation. One of these, which I will
deal with later, i.e., the caste problem, if not tackled
properly in the next one or two years, will pose a
greater threat to our nation than communal harmony.
I am raising a platform, giving warning to those who
speak only of religious or Hindu-Muslim harmony.
They should not forget that new dimensions have
arisen out of older problems and they have to be
handled properly with vision and foresight.

Now, I will speak on communal harmony in the
context of national integration and unity. It is very
important for us to understand the historical growth
of this problem; you cannot deal with it as a problem
of 2003. We have to understand how this problem
arose in our country. It is a problem of more than
a century and a half. Probably no other problem has
such a long history.

In the older days, the sages, saints, civil servants,
etc., belonged to the so-called upper class. There was
no division because they were bound by the common
class. The lower class was represented by the farmers,
who farmed other people’s lands. But instead of these
two classes, they created a class of Hindus and a class
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of Muslims. By these actions, the year 1909 saw the
beginning of Pakistan. The British created so many
more insidious distinctions. In the elections to
legislatures, they decided that a Muslim having an
income of Rs. 3000/- a year would be registered. But
if a Hindu had to get himself registered, he would
have to show an income of Rs. three lakhs per annum.
In other words, they wanted to restrict the electoral
rights of the Hindus. Even at that time, if a Muslim
were a graduate, which was one of the qualifications
to be a voter, it was enough if he was a graduate
for three years, whereas in case of a Hindu he had
to have a standing of 30 years as a graduate to find
his name in voters' list. It was planned and organised
in such a way with minutest details that it was loaded
heavily against communal unity and national
integration. This was in 1909. By the time the Indian
National Congress came to know, the process was over.
Congress people protested against it, but it became
the fait accompli. A major change had taken place.
Just like the Congress which was not a fully
representative body of the people, a body representing
Muslims had been formed in 1907 and was called All
India Muslim League. Then Mahatma Gandhi came
and converted the struggle for freedom into people’s
struggle; but the Muslim League continued to be an
organization mainly of zamindars, the landowners—
leaving the mass of Muslims, i.e., the farmers, the
workmen, and the artisans, who were totally isolated
from the leadership.
The IL:QH now quickly move on to the later events.
Ore resolution for Pakistan was passed. The
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1942 movement was started and there was no division
between Muslims and Hindus. Even though
communal electorates had been introduced and
reservation had been made, in the minds of average
Hindus or average Muslims, no poison had entered.
I will say this happened when Jinnah took over the
leadership of Muslim League; he introduced a new
concept in politics. Till he took over, there was no
element of hatred between the Hindus and Muslims.
A Hindu never hated his Muslim brothers; a Muslim
never hated his Hindu brothers and neighbours.
Hatred now became a factor in politics. Jinnah injected
the poison of hatred deliberately. He was a very clever
man. He knew that unless the mindset of Muslims
was changed and they were made to hate their Hindu
brothers, the hold of Muslim League on Muslims
would not be strong. Partition, migration of people
from one region to other, and all that followed it—
and we are now where we are, watched by Pakistan.
And there is undefined war and we all know from
where the inspiration comes.

Now I want to present to you, what I consider
the myths of national unity and integration. The first
myth is that we are not a nation at all. This myth
was perpetrated by the British, who said that as you
have so many religions and languages, etc., you can
never be a nation on your own. You are a nation
only because we ruled over you so long. This is an
absurd theory, because the concept of Nation State
emerged only after the 19" century. There was no such
thing as Nation State before that. People were known
by their civilization. The identity of a person was
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the civilizational identity, not a national identity. It
is a modern concept.

To be exact, after Govo and Garibaldi united Italy
and Bismark united Germany, only then the concept
of ‘national state’ came forward. Otherwise people
were known by their civilization only—Egyptians,
Mesopotamians, Arabians, Chinese, Hindus or Indian
civilization. They were not known as Germans,
Italians, or English. In England, it was Heptarchy-—
seven states in the tiny England. For them to tell
us that we were never a nation is a myth. True, we
were never a nation, but nobody was a nation at that
time. We were also like that. That was the first myth.

Then they found out the diversity of languages
and diversity of religions. They said you have 14
languages and 257 sub-languages, so you can't be a
nation. Switzerland has only 7 million people, but
three official languages—German, French and [talian.
If one billion people have 14 languages, then that
becomes a disqualification, and what are those
languages? I can speak with authority on Tamil and
say that Tamil had classics long before Homer wrote
his Odyssey.

If they speak about their languages with pride,
it is because their classics date back to 6 or 7*" century
B.C. Marathi, Hindi, Sanskrit—-the language of
languages—existed long before the English people had
a language to be called English. It was what they
call Old English that you can't understand without
two dictionaries. They are now trying to teach us
that because we have so many languages, we can't
be a nation. And then how did some people set an
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identity at that time? It was by conquest. The people
did not know whose flag was flying at the fort and
whose flag was being replaced by some other flag.
Conquerors came with horses behind. They conquered
territories and said, “This 1s my land.” Can that be
a right or basis for nationality?

This is one of the most absurd claims that they
have made. Then they say about the division on the
basis of religion. Remember this, when we talk of
politics of today—forget the hang-ups of history. That
is the first lesson that we have to learn, because we
in India have a habit of judging people, who lived
in the 14", 15", 17" century, with the standards of
morality of 21* century. We should not condemn them,
if they practised intolerance, because those were the
days of intolerance all over the world. You would
have read about Bloody Mary, the queen of England,
who persecuted all the Protestants as soon as she
became the queen. Many of the martyrs in Protestant
theology had their origins in personal vendetta of
Bloody Mary. When Edward, the Second, succeeded
her as the king, he started massacring Catholics,
because he was a Protestant. If we were to look at
the British history on the basis of what happened in
that period, how can we say they were united at one
stage or the other? Intolerance has been there for a
long period of time in the history. We should not
be guided by that legacy. So, what I am trying to
establish is, we have to recover what we lost. We
have to take back what the British had taken out of
us. Go to the time when we differentiated on the basis
of economic status and economic factors, not religion
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only. Only then we can come together and be a united
nation.

But I will still say a word or two of warning here.
You cannot and should not aim at unity, equating it
with uniformity. If we have any sense to draw from
history of countries or if we have any lesson to be
drawn, those who were trying to introduce uniformity
have always failed to have uniformity, and along with
that unity also. One billion people, and as I talk today
we are 1.15 billion already, living in different parts
of the country claiming to have a heritage of their
own, which binds them, but also having a sub-culture
of their own, which makes them different. If you say
that you all become one and forget about your separate
identities, we will lose both—uniformity and unity.
We have to be a mosaic of a nation, not a melting
pot of a nation. That is the first thing that I have
to place before you.

Many people think that Christianity came to India
with the British and the Dutch. Probably, many of
you present here may not know—I belong to a church,
which is older than all the churches in Europe. My
forefathers became Christians at the hands of
St. Thomas, the Apostle, himself. We have heritage
and history of Christianity of 2000 years. If somebody
tells me that you were converted by the British and
therefore you should go back or that missionaries made
you Christians, what will be my attitude towards him?
Utter contempt.

I have pride in my religion because it was part
of my civilizational heritage. My ancestors did not
give up the Vedas or Upanishads. Their culture
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remained despite what they got from the Vedas, the
Upanishads and the Gita. Their religion remained
what they got from the Bible. This is what we have
to understand. We are one people, sub-cultures may
vary, but we are one people with one heritage, in which
we all take pride.

[ will mention now another problem. We all speak
of communal harmony, forgetting that a new demon
has already been born: the demon of casteism. Take
it from me, an old administrator, but an older student
of history—and a good student of history at that. If
there is a danger I find for our country, it is not a
religious danger; it is not a split between the Hindus
and Muslims. They were brothers, but were separated;
they will again become brothers. There is no doubt
about it. With the spread of education and
enlightenment, they will come together. .

But if you try to divide them, as you are doing
now, on the basis of caste; not merely as forwards
and backwards; not merely backwards, the more
backwards and the most backwards but as sub-castes
within castes. If you choose a candidate for election
based on caste considerations, winnability means caste
winnability in our country; and if you apply the ngte
criterion, you will find this great nation of 1.15 b‘llhon
people divided very soon into narrow boundaries qf
castes and sub-castes. You have to take note of this
danger that is facing us. We try to leave that a'51de
as if that is not a problem and talk only of Hindu
and Muslim unity. They will unite because tbey were
united before 1858. Therefore, they can easily unite
again. But if you divide Hindu society on .the basis
of castes and sub-castes and that Hindu society loses
its strength, then it becomes incapable of union within
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itself, and then you find danger to the country's concept
of national integration.

So what do we do? 1 have only two suggestions
to make. One is use of the tool of education, which
we have not done. How did America become one
nation? They were Romans, Hungarians, Englishmen,
French, Germans, etc., who had migrated there and
are now Americans. They have cleverly used the tool
of education for spreading the message that we are
one nation. We come from different streams, we still
belong to different identities, but we are one nation—
that has to be instilled in the minds of the people.
Do not ask them to dress alike, speak alike, eat alike,
and behave alike. Let them have their individual
choices, but instil in them that you have the same
civilizational heritage. Use education as a tool for
this purpose.

The second message is: Don't ever think that
Talibanism can be destroyed or defeated by Talibanism.
Extreme fanaticism can never be fought by more
extreme fanaticism. Why did we survive as a great
civilization? All these years, many people conquered
us, ruled over us, but we survived as a great
civilization—why? Have you asked that question to
yourself? Very simple; because our great ancestors
taught us the virtue of tolerance, respect for others.
Respect even for enemies. That is what the Vedas,
the Upanishads and the Gita taught. Tolerance, and
not passive tolerance, but active tolerance. That is
the only antidote to religious fanaticism or caste
fanaticism. Fight fanaticism not with more
fanaticism, but with our heritage—greater tolerance,
understanding, and respect.

I have tried to put the problem in wider context.
I hope I have done some justice to it.
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An Alternative Approach to Combat
Communalism: Reflections on 'Inter-
Religious Solidarity'

Dr. Habil James Massey

[Dr. Massey is an erudite scholar and a crusader
of Human Rights for the weaker sections and
Dalits. Hailing from a humble family of Punjab,
he has experienced social injustice of growing
up in a marginalised society. Through the trials
and tribulations, he has emerged as a staunch
Christian committed to the Gospel.

He has been a member of National Commission
on Minorities set up by GOI. He is currently
the General Secretary of an all India inter-religious
organization, ‘Dalit Solidarity Peoples’ and
Honorary Director of Centre for Dalit Studies.
For his work on Sikh religion, he was awarded
doctorate of Philosophy and Post-Doctoral
Academic Degree (Habilitation) in the field of
Religious Studies by Goethe University, Frankfurt.
He translated Bible into Punjabi and has authored
and edited over 20 books and papers.]

he need for Inter-Religious Solidarity has been
expressed by a number of thinkers and activists
in recent times. For example, Hans Kung, a leading
world thinker, expressed his views about the need and
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Scope of inter-religious dialogue in these words: “Even
more, we need everyday dialogue of all the people
of different religions, who meet and discuss daily and
hourly all over the world on all possible occasions
- all over the place, where in questions great and
small, the religions constantly interact in quite a
practical way.” Hans Kung also stressed the fact that
there will be “no peace among the nations without
peace among the religions” and “no peace among the
religions without dialogue among the religions”. Hans
Kung has used the expression “inter-religious
dialogue”, synonymous with “inter-religious
solidarity”. Maulana Wahiduddin Khan joins Hans
Kung in stressing on the need of dialogue among
people. His suggestion to the Muslim and Hindu
communities after the demolition of the Babri Mosque
on December 6, 1992 is noteworthy. He said : “It is
high time that Muslims changed their way of thinking.
They must look to the Hindu public... In fact, Hindus
and Muslims must interact at all levels if ever tensions
are to be eased between them and misunderstandings
removed. Only that way, improved relations and
peaceful co-existence become distinct realities.”
The views of Hans Kung and Maulana
Wahiduddin Khan are two representative views
dealing with the problems of religion, which are
created at the top level either by the religious or
political leaders. It is true, in the Indian context, that
such dialogue among people is going on at all the
time, both in villages and cities, specially in celebrating
the festivals of different religions, such as Christmas,
Gurpurabs, Diwali and Eids. These celebrations are
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linked with the major historical religious traditions
of 'great religions' (which include Christian, Hindu,
Muslim and Sikh religions). However, every great
religion has to reach the people's level in order to
become a popular religion. Michael Amaladoss
says : “A popular religion... is primarily concerned with
everyday life and community relationships, is
constantly influenced by the reflection and spiritual
quest of a great religion. A great religion keeps
prophetically opening up popular religion to more
universal perspectives. A popular religion keeps a
great religion down to earth and relevant to life.” Here,
we agree with the views of Fr. Amaladoss that, when
any religion reaches the people's level or takes a
popular form, it actually starts building up a common
and larger human community.

About the ‘inter-religious solidarity’, Daniel
O'Connor says that it takes place when one starts
moving out of the narrow boundaries to “across
frontiers, in order to stand beside, to identify with
the other.” Contrary to this, there is also ‘a primordial
solidarity’ according to which one’s solidarity is with
one's specific origin. Daniel O'Connor quotes from
a document, entitled Sollicitudo Reo Socialis (Concerns
for Social Matters) to make his meaning of the 'inter-
religious solidarity’ clear as “a commitment to the good
of one's neighbour with the readiness ... to lose oneself
for the sake of the other.” “Solidarity, then like
friendship across the religions, can be a religious event
in itself, not the least because it is motivated, as it
almost has to be, by live, by a sense of justice, or by
a vision of human unity.”
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It is interesting to note that the concept of 'inter-
religious solidarity’ has been fully accepted as part
of the Indian democratic polity. The Indian
Constitution has recognized the religious pluralism
with a clear guarantee of religious freedom for peaceful
coexistence of different religious groups and their
active participation for the'.common good and unity
of the country. But the real problem is not the 'diversity
of opinion’, which drags our people into religious
conflicts, but absence of tolerance and understanding.
We hear much discussion on 'tolerance’, but very little
on understanding of one's own 'faith' and the 'faith’
of the other. The latter is more important, since it
can lead different groups with 'diversity of opinion'
into a 'solidarity’. Solidarity does not demand organic
unity or merger at the cost of one group's annihilation
or dissolution. Here, the need is of solidarity with
the meaning of interdependence. Real solidarity rejects
the ‘melting-pot approach’, according to which
different identities have to be banished in order to
give birth to a new identity. Instead, this solidarity
accepts a ‘bouquet approach’, in which each flower
retains its identity, yet 'tied’ together as a single whole.
The Indian Constitution upholds the latter approach.

The Preamble of the Constitution of India declares
India as a secular state. The text of the Constitution
does not define the term ‘'secular’, yet states it clearly
in Article 15, prohibiting discrimination on grounds
of religion, race, caste, sex, or place of birth. It
guarantees freedom of religion to all citizens under
. Article 25. The freedom of religion is, however, subject
to the State's right to intervene on grounds of 'public
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order’ and 'morality and health’, which State can do
by law to restrict any economic, financial, political or
other activity associated with religions.
Notwithstanding constitutional guarantees about the
status of religion, still there have been many questions
and misunderstandings about the meaning of ‘Secular
State' or 'secularism’; which instead of helping us in
leading into solidarity with one another, has led us
more and more into conflicts. These conflicts are still
communal in nature. The country has already paid
a heavy price and continues to do so. Hence, we need
to know what actually is the meaning of a secular
state in the Indian context. In this regard, we need
to remember following three things:

Firstly, the intention of the Indian Constitution is
not to establish a State which is opposed to the
religious welfare of the people, but one that does not
subscribe or favour any one particular religion.
Secondly, in our context, both religion and the State
have recognized that religion is an area of human need,
outside the scope of the State. It has taken an area
of every citizen's voluntary responses, where the State
has no function except to guarantee its autonomy.
Thirdly, the religious freedom offered by the
Constitution does not hold the view either of equal
sufficiency of all religions or the uniqueness of any
particular religion. It is the freedom to profess, practise
and propagate one's own religion.

The above said features spell out the nature of
the State as envisaged by the framers of our
Constitution. Unfortunately, the testimony of the last
decade, which started with the demolition of the Babri
Masjid at Ayodhya in 1992 and ended with the most
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tragic event of Godhra (Gujarat) in 2002, tells a different
story—that of victory of communalism over
secularism. Today, the very foundations of Indian
culture, which the Constitution has described as “our
composite culture” has been shaken. The conflicting
demands of different communities are the main reasons
behind this state of affairs. The conflicting demands
centre on religious fanaticism, which is responsible for
"hundreds of communal conflicts. Therefore, there is
need of 'inter-religious solidarity’. It has been included
as part of the fundamental duties in Article 51A of
our Constitution, which says: "It should be the duty
of every citizen of India... (e) to promote harmony
and the spirit of common brotherhood amongst all
the people of India, transcending religious, linguistic
and regional or sectional diversities."

The above mentioned words of the Constitution
pose a challenge to the citizens of our country to
promote and undertake activities which focus on and
strengthen the bonds of unity and affinity between
different religious groups in the country, since they
are the base or foundation of our country as a Nation.
It is the duty of all those belonging to different living
faiths to enable and encourage them to be part of the
‘inter-religious solidarity’. Here, they have to enter
into the process of respecting the 'differences’ of various
religions. 'Solidarity’ means accepting other person,
as he or she is and 'not’ as he or she ought to be
in another's view. The principle of 'inclusiveness' has
to supersede the principle of 'exclusiveness’, in order
to pave the way to the communal harmony and
national integration and thence to prosperity.
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Peaceful Co-existence in
Multi-Faith Society

Dr. Surjit Kaur Jolly

[Dr. Jolly is an eminent principal of a Delhi
University College. A renowned scholar and an
administrator, she has been doing script writing
for radio and TV programmes. She has
contributed articles in many distinguished
research journals. Recently, she participated in
an international conference at Seoul. Dr.Jolly is
a dynamic person—a scholar, a writer, a social
worker and a deeply religious person—ever
willing to champion the cause of communal

harmony and national integration.]

'I'he word ‘communal’ means conflict, specially between
ethnic or religious communities, and ‘communal
harmony’ would mean healthy and peaceful co-
existence without any conflict. In fact, religion governs
the whole gamut of human life. It is personal, private
and still social. It is both a response to man's total
environment and an exploration into its frontiers. It
is both conservative and liberal, even radical. It may
defend the status quo or it may take the initiative
against entrenched interests. Religion may also mean
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fanatic zeal for rituals, customs, and tradition. It may
be sacrificially compassionate, universally inclusive
and humbly redemptive. It may be profoundly inward,
reflective, and mystical or it may be attached to
externals.

Jagatjalanda rakh leh
Apni kirpa dhaar
Jit duare ubre
Titte leh ubaar.

(O God! the world is burning. Please save it,
by whichever portal it can be done.)

Guru Nanak Dev wrote these lines in the 15%
century, but the world is still burning. We can blame
the Britishers, we can blame anybody else, but even
after the Britishers left, six decades have gone by. What
have we done? Are we not answerable? Should we
not do some introspection? Where are we going? Can't
we save ourselves from all these problems?

The problem is much more severe; it is the
problem of disharmony among religions leading to
communal riots, pains, hatred and terrorism. Feeling
of co-existence, unity, happiness, mutual love, trust
and prosperity have vanished. The need of the hour
is to develop mutual understanding, inter-faith and
multi-faith dialogue.

I have seen this. I have visited different parts
of the world, presented papers on such themes.
Recently, I was in South Korea in an inter-religious
international meet. This opened a flood of information
and knowledge for me. While attending, I learnt that
efforts were being made to have an inter-religious body
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at UNO and that the structure of the UNO needs to
be changed because most of our problems are created
there.

Originally, human beings were meant to live with
their mind and body united, responding to the
complete love of God, because they were created like
Him to be His children resembling Him, and that their
mind and body should not fight.

Human beings were supposed to create unity
because God’s mind and power were not in conflict.
Almighty God could never have any conflict within
Himself. The human ideal of unified mind and body
is realised when a person is fully possessed of the
true Love of God.

Har jan aisa chahiye har hi hoye

They were supposed to create unity as God's mind
and power were not in conflict. We should be very
clear on this. All the prophets in the house of God
are His sons. If He is manifested in light or in some
other form, we know that all "avtars” and all prophets
are coming from Him. They do not quarrel. Guru
Gobind Singh and Krishnaji will never quarrel. If a
Sikh celebrates the day of Janmashtami, Dusshera, Ram
Navmi or chants “Harihari Narayan”—Guru Granth
Sahib is full of this—I think they feel very happy that
day. I have felt it myself.

When you read Guru Granth Sahib, and at the
same time give honour to Quran Sahib, 1 think you
get a different type of satisfaction.

Now, the human ideal of unified mind and body
is realised when a person is fully possessed of the
true life of God.
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Bible says, "Blessed are the peace-makers for they
shall be called sons of God.”

X X X

I have just briefly touched a few points on how
communal harmony is an imperative to peace and
prosperity because that is our subject. When one
religion or community wants to dominate, dictate and
tries to convert others to their community, it leads
to disharmony. What happens then? Riots, bloodshed,
burning of houses, loot, arson—all sorts of bad things
follow. Then, it leads to disruption of families and
huge financial and property losses. Children lose their
parents and become orphans. Who is going to take
care of them? It is loss of human resource, of national
resources, resources of the community and society, and
the process of rehabilitation which begins after that,
again weighs heavily on the exchequer of the State.
And then begins a cycle of hatred and vengeance.

Now, we have the example of Kashmir. This
problem, according to me, is more of fanaticism and
fundamentalism. We should go and see how the
Kashmiri migrants are living. We should go and meet
the families of terrorists who have been killed in
encounters. Ask their mothers, they are also like our
mothers. We cannot solve any problem by just
condemning some one as a terrorist and isolating him.
No, it's not over; there is a family behind him. He
has parents, maybe he has a wife and children.
Therefore, the problem has to be taken care of in a
proper way. And what happened to the State of Jammu
& Kashmir? You know it was called the ‘Jannat’ or
paradise. Tourism was the main source of prosperity
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of the state. Its handicrafts, hotels, transport—
everything suffered because it was infested with
terrorism having roots in the communal problem.

I will recall a few other events. You know the
riots in Delhi in 1984. I worked during those riots;
[ used to go to the camps and interacted with the
victims. | pleaded with them not to go back to their
homes with hatred, because hatred begets only hatred.
You have suffered, that's true, but you have to leave
this hatred behind in these camps. I requested them
to go back as happy neighbours. But, today, with the
existence of strong feelings the problem unfortunately
persists at Tilak Vihar, which is a resettlement colony
of the riot-affected people. I would not like to go into
the details about what is happening? Women and
youth are even today used for political purposes. I
won't say for religious purposes, but they are used by
the leaders of the religions having political axe to grind.

Riots in Delhi took place in 1984. But till date,
most of the affected people have not been able to
overcome the shock and trauma.

Take the case of Middle East, where bloody
conflicts persist between Christianity and Islam, and
even between different wings of Islam.

Destruction of World Trade Centre of America is
symbo'ic of communalism in the most hatful form.
A Gurudwara at Gobind Sadan, Syracuse, USA, was
burnt because its manager was a Sikh, who looked
like Laden. Saddam also seemed to them like Laden
only.

Some local Americans thought Saddam and Laden
are quite akin and maybe it is Laden's place. The Sikhs
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in their attire with their beard untied to them appeared
to be more like Talibans. You know this has actually
happened there.

* Now, in contrast to these, look at the prosperous
countries like America, Canada and Australia. People
of all faiths, communities and creeds live there in utter
harmony. Nobody bothers about the personal life or
religion of others.

We can see yellow people, dark-skinned people
and whitish people, in different dresses. But nobody
is bothered about what is happening in the neighbour's
house or what is happening to somebody sitting next
to him in the bus or train. In a multi-faith society,
peaceful and healthy coexistence, unity and love are
definitely essential and urgent needs of the time for
prosperity. Money is spent on arms and armaments;
police and army can instead be used to fight diseases,
and to promote hygiene or electricity. We have all
these problems.

In any muti-faith society, peaceful and healthy co-
existence, unity and love are definitely essential and
urgent needs of the time.

To achieve these, we need:

m Positive role of religious leaders,

s Positive role of Political leaders, and

» Proper understanding of role of religion by the

masses.

Guru Granth Sahib refers to the words “Hari
Hari”, “Ram Ram”, and “Narayan” so often while
“Waheguru” has been uttered only a few times.

Bed, kitab kaho mat jhuta, jhuta jo na bichare
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I don't think any Granthi has ever come out with
this. He will never lay enough stress on whatever
is constructive. I don't know why don't they talk about
it while the Guru Granth Sahib clearly says:

Vedan mein nam utam to sune nahin phiren jo
betalian

Ek noor te sab kuch upjaya kaun bhale ko mande

Aval Allah noor upaya kudrat ke sab bande

Coming to the role of Sikhism, I would like to
take the case of Guru Granth Sahib.

In fact, the very compilation of Guru Granth Sahib,
the variety of its contributors—representing different
religions, castes, creeds, religions and languages of
India—speak about its liberal and pragmatic attitude.
No other revered book of any religion of the world
is so diversified and speaks about religions other than
theirs.

If left to fanatic Sikhs, they would have never
allowed Guru Granth Sahib to come out of Harminder
Sahib, what to speak of Punjab, Delhi and beyond the
boundaries of India. When I speak there, I discuss
these problems with them. This is a Book which is
universal, which needs to be read and understood,
but instead we decorate it with beautiful rumals and
covers, and offer all sorts of incense and puja, but
do not try to go into the true meanings of words that
it contains; word in fact is the spirit, word is power.
There has never been a time when understanding
between religions and reconciliation between religious
people was more urgent than it is today. The precious
teachings of a religion are sources of wisdom that has

Communal Harmony : An Imperative for Prosperity = 37



brightened human history.
Religious people of all faiths tend to have
followings three weaknesses:

e They are not realistic but are oriented towards
the hereafter;

e They can be narrow-minded and sectarian; and

e They can be fanatical.

Religious leaders must be able to embrace all
people with open mind. The real duty of all religious
people is to overcome the lines of division which
cripple the human race. The goal of God is not the
victory of one religion or one ideology: It is the
realization of a world of love in which all people live
in peace, unity and joy. For this reason, leaders and
followers of each religion must reflect on their roots
and their origin. That means return to the founding
ideals expressed in the core teachings and practices
of prophets and founders. Judaism, Christianity and
Islam have their roots in Abraham and are sometimes
known as "Abrahamic faiths".

Moral vision and exemplary life style of religious
leaders can be a lighthouse for human kind, not only
pointing the way to the world beyond this one, but
also teaching the road to genuine happiness, peace
and prosperity on this earth.

Leaders of the society and countries should
become ideal leaders who should inherit and pass on
experiences of clean lives of unselfish service. The
great disqualification of any leader, whether religious
or political, should be selfishness.

To achieve prosperity and happiness of human
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kind, deep-rooted disharmony and communal feeling
need to be eradicated. Challenging injustices and the
sins committed in the name of religion, we should
recognize how critically important it is that the
religions must come together, hold dialogue with one
another, and learn to embrace each other.

Who is from outside the world? We are all human
beings; we have same feelings. Whichever society you
go to, emotions are the same, feelings are the same,
gestures are the same.

In the end, I would like to refer to the message
of Baba Virsa singh. I do go there quite often because
that is the only place now in the world, which speaks
about coexistence; may I say, he follows and even
practises it. Once in his talks, he said: "The day we
start celebrating the days of the prophets of others,
like in mosque if a day of Lord Krishna is celebrated
and in a Gurudwara we celebrate Ram Navmi or in
a Mandir Guru Nanak's birthday is celebrated, only
on that day we will be able to achieve real harmony.”
Lip service is not enough.

I think, we have talked enough about it and I
give an open invitation to this august body, if anybody
wants to visit Gobind Sadan and meet its founder Baba
Virsa Singh, I would strongly recommend him to go
there.
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Adedl Redl & 3faer™d @& sdidd
e AR sEne Wt
(NHET EEH 7 36 q6T 9% AT § T & sfaerE @6
srearq foRam &)

o foER 78 & g e A v o @ s g g,
S gaeE § qe-forg ok gHser @ AT Tel § | o
STeHT, AT TA-HEeet T SATEH! HHGA & | ST T & I
Al & d 9% anerdl gaar @ |
ST AN I oat & ¥, N FGAA e al & g ar
TAAwEHAl & a9 F TY & | 9 q% 89 Uh-g@l Hl aug
a1 g4 1 T §, 59 9 o dl BRI TTedwetaa Wl o |
A S A ST I BH W A I T AT | I
T | & T o qi9ohd a6 © 1 &4 arg T aet i
ferar W ¥ ofR gardl aitRg @1 o FE A W E | P A
e off &5 TE garad |
A & A7 S I ga g et 9 W SR A
T T | 3 W A SATedrdl H W E
ot whe gu , s fea@ @ 4,
39 g5g ks @ & 6 @@ g FE ¥
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UG & Fu § AT 669 HT Id T 9 aF el a1 IR
foara & o forar & @9 d@R 1) o oW TE § [ R @
3R & T HIE FOG A JE T AT & 7 | IABT A AT
g1, §aH Ued IABT S GUG o7 df I AT gl & | 3R
BT AT? 3EH! oo dg ff fF aedt ot wdM 7 &, 9 yefe@
Wl & 3R I U AT 94 off &7 OfR F & W AT HUAT
TaTd &1 AR g8l & ST TG A F, I B AT 3R el
I AH A1 HB I AT &, AR IS € I qgET o Al
A9 @lT od &) @S A Bl Ab 3D GTd | al diithe
I &1 TH TR B AT AT, Ueh IEX bl AGT AT | IT6RT Tk
QT SISl § BT & 3R T Al § ST 911 3R ¥ 39 9
B d9d 8 3K g8l & R aet & At 91 eldT a1, 3§ AT M
& SR 91 dER gel I9d T | TR I UST H Q@ @8 qEe
Y RS @I AT | B rfHae & Rawd S e [
I gud fpar | a8 gad 9 IH! 3B Goll § M & g ar
3R wua A€ a8 g % I agi ¥ fawepe Mt fear T
e F TG IS B TG o TAT 3R & AR FTeeh
BT TAIT ST @ 6 Ueh SEATAT I 3R I8H I @
fop THIeTE o get o @ 3R AT T A goerd & & 4
4 UF A GEEe ddd MY @ GAwl & U fhd
T & J qo TE e Webdl, Ao d1 folt S A,
R TgecTs 3 PR @1 IS o & & a1 ot SRl A
¥ | 91T 7% o7 i 9 STY Fed o ST T Y | Y afeqa
8T AT | AT TR GEeh T T8 Fel {h JAG a1 I
ST T, &Y = T, 9 S @ T, 3 3uh T8l T
& Toeia S fery | oTd oMY Fed fo &, A H g {6 g
TRt @ dr Saredt A off, A 7 o 3R I g W
¥ @i 9 Tavad § 3T 99 @ 6 98 Sl W w
frae g ¥ | oot orARaA off &1 &, IO oiferdl S woff &
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&7 TE HAad ¢ {6 qq G gRem ggt g o 1 S
A AT @A &, IAHT @Rl H Ted & fb T Iq Gechal
H o, geai T ¢ fan, 9w G, 99 8a § g T, ot
d ®/E M| YE B TN, 97 & AT W RN B TAT? IFiQ f
QTR gRem 8t o | 3% ora R @ & S A €, F T
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STTYehT Aigarfaes 3 8t fermm | & S &7 ard A oear | S
ST & af wereal @ e el & | R @ wer # ot gEeme
g1 Mg @ Wi F oft feeg &1 TR TR BT THEAT AT
¢ 5 9% 9gq IR QAT F AT 1 IS Sl WER & SAH 52
feg &1 omg wE o F gt @ a T g R g€y s
AT & g EYER 64 &, 3haY § ST | T 35U, SieE™
ufew, 2Ry 6 s @@ &1 EAR WA ST gIMT A AR &
o d uF g ff 6 U sreene! Il B SN i © ar g3
ferr 21 57 SRl @ A &1 goW ST B FEd & | o e
A STERT B SR g 9 B0 oMY OTR Rl dT 7 gatrea
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Tehleh T 3T T fh I8 HT & | AR T FH T& a9 At
i IT T SR, Fi T8 TR T8 G 1 3qh QT shichd 39
O W7 AT AH BT foF 39 &aTS e &l 57 & | 96 %
ThrFel & {6 e @ f% deq @t S8 M

ql 379 T FEl-FEl TgAdT 5, AW T SRIY | FHAHAA 5
3G G eIt T oIl § ST, S ¥ 31T, 7eg TiRrn &t
WH T, SR AT 1 TG gl Il a7 Ry 7 gan | o
oY yaT T8 S&hd JI9 H AR & AT [HA F9H B ARF § |
el af 6 & IHd F 1 399 o R e @z @
3R el T &l gIT @, 3T SWEl B @ TEl 4| gafey
3MIehT foehel QU ST Seoi@ & SaH Y & Iew@ § di @l
TTE’ SR TR | TH qE A9 3@ 98 & ot | fo a
& A AT A Y F R Y ImaN AT g Al
Tl s e @ Rw wew g & fean o ar e
& T | HTeH gE 3T B S A gt R &, SeH R
W A e ol depa § e € @ HRa e
AT 3R GBI @A 8 € | U & @A & E Sl
96 | e @1 wewa & figwar ) s, g F o w=E
4 Freaa & forg ot ¥, ol § arrdi @ fraa & ferg—mant
& & A B BEA AT a1 A @ Fread @ aren | g &
fro wett & a1 o Praaa @ @ & R & mn A
Taaa a8 6 e & a1 R & ar Rig &, & M ol § oy

a3 TE waad q5 e & b fRgett ok gaeHH
AT Faw, oY TET a dar & @, S f6 end
TR WEd B8 W O fF 1858 dd aHl & S IS AR
T N | T8 UH AR A, 9 @ gad g A, 3G Ieh, I
FTed) T AT T, e T, g S ot | SE STUH Wi &
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g weadrdl G1ee ¥ & tw 95 92 any, U d9 A
§Q ¥, St dlean hiweme ¥ o8t gY €1 09 € 4 fF S wed
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FE A1 1 P & @l ar g i 9 @ @ ¥ T dar g
go &1 37 @il A fieeR 3§ g8l AR fear SR ARaR diew
& 1S Iga AT W A BE & | AT S T Fedr o, o
A @ B TE T YIS H A A1 1 A Bl 39 Hed (64T | B
& G qeh HB AN T HH B T I W mw @ wn
fEg ofR@ A, S I § &H & & Qg S @ o, T 6 7
HdT T T UL & | AR fRar @ a1 vsAE ME (IR e
¥ IEd anft 9rese &) fF F o1 9euTE B @y ¥ 1 & g
% OB T Bl AUA UTH @R I W B AT g g ot
! G g fF AETE R AT § | 9d18Y 3 99 THH &l ard
¥ o9 g gRAd AUl & e H &1 | afeh R T 7w 9 R
R STeTE & FeTR GE 9% ST qed W | W HI F Jfer
X f&ar ar 9iE I @l IR BIS ST ARIAE B T W TS
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T e B 29 &1 ST #X I 4 I | T 6 AWH Tehar
qEE & AT ofuT o7 3R aE W IS gaNl o, IR Wet 7 S§
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FIRT FY YHTH, I Hel (AT, T6d F&I dhelh ¢ BT | a
g 9 dod &I & a7 |

1857 § 57q il ¥ I8 <@ fob BE-qae™ = faet i
TH FH & forg, df Sl uAT I8 uifedl 998 6 g
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% A= Hdh YT FY T AMY, 38 <X GHT TaT & A
TMRQ | sfrge SR S I T fawet fRt as fear R S
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Tl U & et e wmee € R 99 amilis ¥ W s
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THEHN § Heh Ul i & fog RIear s9ar @9 o @ & a4
qiaE § ot &9 &g § 78 e 3 en st o) sEd
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feam | < B T=m @A e SaE 3@ @ T S e ¥,
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g, W9 [ qaw &1 I agd Tarar o Y ¥ 1 A ag e
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Communal Harmony : An Imperative for Prosperity : 45



FT T AU 3T HI HHT T&T AW | T8 | BT | I
S Tafaat & W 8, SR i WA e 98 |
dql Hic & HiC B AMTA | T BN dd? FE dl BT | W, Th
e HIS AT AR T § 37 T aF Tap SRt A off A
9 T | 31 U | g | 99 & b 7R il 3 @ie fasmd
€ @ AT IqS A ¥ Gt fIBIC | a9 At GE & T 8 S
fh 9E, 78 @ W Hg & Amer 7| FE PR SIS @ 36
SW A HIS T TE e 91 Th Y IR A Eehdl HAT
IR X ge drar &t @ 3 gitedt @ ar o X F€ T
T A fomfeT I wer fh—

S EART T T 8, ger IaH aid &

UgwIY, I g FTeT AR YA

IR TE |a ¥ grar e bl UfeU, HIAT Bl AT
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BAT o1 SA9IR H | 1 S8 U I1d QA e fh 740 ad ga
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 f5 R 39 s & & Soam & @y Tt fear & &
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SHY T A TE G| I A B BN BT, b
T &l BN A | AR T8 T gt e—o19 BoRd ST
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Y graT A ¥ AT AT F Y fopar ¥, @t Rdram A Tt
F & T | Rree agg & wel R @ef, ofe St Rw & &R
9 AT A A F AR AU Higewd & e q S AQW
3R TR 0N d & YgT qehal & S ATl B SrEfead qeb | FEA
% &, W % & 3@ 991 @ Idl Fo g8 A a4 A
B TR AT A i) A e e 39 91a @ § (6 I &
qE | ATaTel, agd & et ofR Rl ar @At # W ©
A 2 T TR Y AT o AT, Teh gat bl a1 |
¥ oue vEA, oY g3 wedr | amua enfis feearat @
ST S By woredt faral @ o | amaeh g bl S, ST
B gt B A | 99 Yeed & wEw A 2w | IR SqRaAR
B WIEIT B, T H AR 8, Al I qeand AT HAl B DS
e T U FehdT | ST e AT € S UT, Wik o
W AR Hepd W, 39 W, Iq W | T T T Ber? TR i |
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319 BT Y HI TS fordr A ? fohg I @ w87 a
SHES T B |

3 B9 39 50-53 9 H foha quft @0d R )| T8
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W@ E| R B U T A? @ S8 Uh TH B T A9 Fawr o
qed Rl § ST Gl § | B 40-50 T & 918 Wb dl Gt
3T ¥ 1 areanE deq @ fF ¥ A 980 R F werm &1 qH @
AN Tad ®el? 3T g¢ 7 hel [ WA AT 7 9 T @ o
§Y 36 & @Q &1 39 H I 98 T & AT, IqD B
W G @A | A S g S 9% @ MU €, Rea wa
I AT T @Y SR SR GOy < |
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Interactions From Audience

Chairman’s Observation

Friends, we had a very scintillating session. We were
given excellent historical background by Dr. P. C.
Alexander. He placed the problem in the context of
history and our heritage and a number of things that
can be said about the divisive tendency after the Minto-
Morley reforms. When the same kind of things
happened in 1918; then the Chelmsford reforms came
and similar things happened. You can find this in the
documents. Even Lord Minto's wife's memoirs bring
out many of these facts. Again, in the Round Table
Conference, the same kind of things took place. Even
in the last phase before India attained Independence,
Jinnah's secret letters—showing how Jinnah
corresponded with Churchill and many other things
allied to it—strengthen the historical context that Dr.
Alexander made. There are many other things that
he discussed and he has given us food for thought.
He has presented the problem in a much wider context
and has suggested particularly two things. One is
the question of education. Education is also the biggest
instrument of empowerment. Empowerment—socially
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and economically—liberates us from obscurantism,
superstition, narrowness and so on.

The second thing, which he said, is that not only
in Pakistan the syndrome of revenge has percolated
the psyche after 1971, but it also creates the reaction
within us, which is another problem. That is why,
I mentioned that it is not by fundamentalism that we
can fight fundamentalism, as he has very rightly put
it, but by tolerance and understanding. Another very
important instrument and powerful vehicle is the inter-
faith dialogue, which Dr. Massey very forcefully
argued. The inter-faith dialogue is an educational
process for all persons and at all levels and it is the
most powerful instrument for creating wider
awareness. It is through such awareness that further
action or the meeting of the minds can follow. A
Christian Centre has brought out a lot of publications
on inter-faith dialogue, where the people of different
faiths have met and have said what the commonality
in understanding of our religion is. Recently, I picked
up a book at the book fair published by Punjab
University on the same kind of subject, where a lot
of people from this country met in a seminar and many
fruitful ideas were thrown up.

It is a very wide subject, and you cannot do justice
to it in a short time. I would like to thank Dr.
Alexander and Dr. Massey. We have learnt a lot from
the books of Dr. Massey, which have been read very
widely.

A point made by Dr. Alexander is that
Vivekananda mentioned that tolerance was much
wider in the sense of acceptance, not exclusiveness.

Another point that Dr. Alexander made, which
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holds the key to unity, was about civilization. You
can see Aurobindo's writings—two or three of his
books deal with the sociological aspect of this country's
evolution. We know that, in this civilization, identity
has been one of the great binding factors, which
unfortunately we tend to ignore at present.

A number of fresh and new points, which we
forget, have been brought out in a refreshing manner
by Dr. Alexander and commented on by Dr. Massey's
exposition, which we will have an opportunity to
discuss.

The Trustees have decided that the next
symposium will be on the menace of casteism and
caste politics. We will be announcing the dates
subsequently.

DISCUSSION

Anil Chandra [IAS (retd.), New Delhi]

Sir, I have two questions. One: Is the parliamentary
form of government the best way to promote
communal harmony and national integration? If the
answer is no, then what should be done to change
the system so that there is better communal and caste
brotherhood and national integration?

Second question is: With Pakistan trying to
promote greater communal divide between Hindus
and Muslims through various methods, what India
can do to contain this mischief?

P C. Alexander

I have absolutely no difficulty in answering your first
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question in the negative. | am one of those who believe
that for a country of our diversity and variety in
cultural practices, linguistic affiliations and all that,
parliamentary system would be better than presidential
system because it allows freedom to each component
of this great nation to operate in an ambit which would
be conducive to growth and at the same time retaining
separate identity of cultural diversity and language.
Also, parliamentary system of government is not by
itself an impediment. Unfortunately, the way
parliamentary system is being implemented in our
country does not augur well for the future of the
system but that is a grave subject upon which I don't
want to comment.

The second question: Pakistan has suffered a
complex since 1971. They have been suffering a great
complex. Somehow the revenge mentality that is
prevalent in history has not been taken out of that
nation’s psyche. So they are coming back over and
over again, year after year. Three wars have been
fought and now a proxy war is being waged to
promote trouble in order to get them the satisfaction
of having avenged the defeat of 1971. The world has
shrunk and the concept of fight against terrorism is
gaining acceptance all over the civilized world and
[ have no doubt in my mind that, given wise political
leadership, we will be able to use that opportunity,
which is available to us to fight this menace that
Pakistan is encouraging.

Rajinder Kumar Sachhar [Formerly Additional DG of Police,
New Delhi]

When we have the good example of unification of
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Germany, why is nobody talking about re-union? If
initially the hatred has led to partition, why can't we
see reversing the whole process of partition? Why
isn't anyone thinking of this? With Pakistan, it is
understandable, but why nobody in India is coming
up with this idea?

P C. Alexander

I earnestly think that India will not come up with
the idea. We don't want a reunion with Pakistan. We
want a prosperous, peaceful democratic Pakistan as
our neighbour. Let them survive in their set up. We
have carved out our territory or we have been forced
to carve out our territory different from what we had
thought we would be having. Let us try to build
up traditions, which will make us feel happy with
our neighbours, without making them merge as one
nation or one entity. Personally, I am against any
further integration with our neighbours; we have to
achieve integration within ourselves.

K. K. Khandelwal [Chairman, Khandelwal Solar Power Ltd.,
Mumbai]

I had the pleasure of hearing Dr. Alexander several
times. But the one that I particularly recall is abouf
communal harmony part, wherein Swami
Ranganathanandaji and a few others participated. T.he
way in which you explained the Gita, the way in VV.h.lCh
you had made important contribution towards writing
the two volumes, I think that is the answer, where
the three religious luminaries came together to answer
some of the questions and that is possibly the answer
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which we might be seeking when we are talking about
communal harmony.

P C. Alexander
I fully agree with you.

K K Khandelwal

I do not agree. I don't think we are going far enough.
Are there some further suggestions from your side
where these could be brought together under a
common forum, where each one is appreciating
religious dignity of their separate religions?

T. N. Chaturvedi

That was really the occasion when the first volume
on commentary of the three volumes of the Gita by
Swami Ranganathananda was released by Dr.
Alexander and reference was made to the inter-faith
dialogue or solidarity, the point that Dr. Massey made
or when Dr. Alexander said that India is a mosaic,
and not a melting point. That addresses the issue

you have very rightly raised.

P C. ALEXANDER

I believe that there is enough in our heritage to bind
us together. 1 am not at all pessimistic about the
widening gulf that we can see through rise of terrorism
here. This will be a passing phase. I believe in it and
I say publicly that Hindus and Muslims are destined
to live together as one nation, one territory, being
proud of our past, anxious to get along to achieve
what is beckoning us in the future. We draw
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inspiration from our heritage and I mention
particularly the Vedas, the Upanishads and the Gita.
Which country in the world can say that their ancestors
6000 years ago said “Vasudhaiva Kutumbakam”?
Which culture, which civilization in the world can say
that 6000 years ago people could conceive of the whole
world as one family? Similarly, Lord Krishna says,
" In whatever way you want to reach me, I will reach
you through that way." Who else could say this thing
3000 years ago? So we draw inspiration from this
great cultural-religious heritage of our nation and we
will continue to be united. But I was flagging new
problems which you are not attending to, like casteism
and sub-casteism, and the thinking that fanaticism can
be fought with greater fanaticism, i.e., going against
our heritage. Certainly, we will overcome this in a
much shorter time than we think. Don't lose your
heart at what presently happens between Hindus and
Muslims; we will get over it. This is my promise.

Ashok Madhukar

Isn't ignorance the cause of discord which leads to
the problems we are discussing and hasn't prejudice,
without enquiry, also come out of ignorance?
Moreover, what is being done to create awareness first
and then understanding? These are the two stages
that we have to go through, specially interfacing this
with education so that at the early stages of child’s
growth, we have a short-term and long-term solution.
If the new generation is aware of the issues and
understands the issues, probably the discord will drop
down.
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P C. Alexander

I agree with you. I mentioned the historical fact
deliberately as an introduction to my subject because
one-and-a-half century of history has divided us.
Before 1858, we were not divided in the way as we
were divided later. I also said, we did not divide
ourselves; a third party divided us. Unfortunately,
today, we are dividing ourselves. When I speak of
casteism, I would not blame British for it or any third
country. The British divided us, we must have
overcome that, but, unfortunately, today again we are
trying to divide ourselves.

Ashwini Ray [Professor, Centre for Political Studies, JNUJ]

I must confess that I was a little provoked by a couple
of very-very insightful comments that Dr. Alexander
made. I was extremely impressed by his insights into
history, but somewhat distressed by some of the
prescriptive formulations that he made. I am happy
that a question was raised which indicated an attempt
to unscramble the egg as it were and then about
Pakistan-India coming together. I am also happy that
Prof. Faruqi has brought up the point which I think
has been disturbing me, and he has put it in his own
way. It is about reversibility—in other words,
assuming a historical argument on which enough
number of professional historians have tried to argue
in a bid to unscramble the egg. I am not against ideas
of national integration, communal harmony, and
secularism. I am not inherently against it. I share
some of these concerns. But I am not sure that they
can be preached without being counter-productive.
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The reservation I have on Dr. Alexander's suggestion
has been precisely indicated by Prof. Farougqi.
However, let me put it across a little more sharply,
not because Dr. Alexander is absent. I think it has
all the dangers of what is said about communal history.

I had my reservation and it is about the secular
history promoted at a particular phase of Indian
governance, which I think inevitably leads to the
backlash of a communal version of the history. 1
personally think that there is one history, which should
be left to professional historians and not dictated by
any state power. This is no reflection on the present,
political coalition. I think state intervention, whether
by a feudal aristocracy or even in a democratic
structure, in the form of what could be the content
of history, has its own dangers. This can go both ways.
You can write one history, and another political party
would write its own version of history. I think it
should be left to professional historians even on a
normatively attractive goal like communal harmony.

One more question, and that would be the most
important intervention, about Hindu-Muslim identity.
My own guess is Dr. Alexander is right and I am
wrong. But I am not too sure that this can be
unscrambled in the way he is wanting us to do, hoping
that it would. I share that it is not simply Hindu-
Muslim identity. It is an identity of what we call
multiple-ascriptive identities. In a sense, I am happy
that we have these multiple identities according to
some social scientists and I share this view, that one
of the saving graces of this country is that you cannot
divide this country on the basis of any two significant
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ascriptive identities, which includes Hindu-Muslim
identity. The moment you talk of Hindu-Muslim
identity, you know, our V. P. Singh Saheb comes out
with Mandal identity, and someone comes out with
Telugu identity. In other words, there are many
identities based on language, religion, place of
residence, etc. We have multiple-ascriptive identities
and the country cannot be divided and mercifully so,
unlike Pakistan, which was divided on the basis of
Punjabi and Bengali identities which fell apart. This
country cannot be divided on the basis of any single
ascriptive identity. The minority-majority identity is
different when viewed from different places and time.
I can give an example, but I don't want to. You
understand what I am saying. I have multiple
identities, many of them I did not choose. I was born
to Bengali parents, living in Orissa. I didn't choose
either. I hope all of you had better luck. I didn't.
I happen to be upper caste, I didn't choose it. I happen
to be male, I didn't choose it. I chose one identity,
a university teaching job and I would like to have
that identity. I don't deny, when I go to Mandal, I
am an upper caste; in south I am a north Indian; and
at home I am a replica of what I will call partriarchical
creation to my wife and child. Now all these identities,
happily 1 say, keep us together.

I am not particularly any more concerned with
this ideal, normatively, howsoever strongly we desire
of harmony and solidarity. I would be pretty happy—
and 1 am making this as a serious point—if each of
us is allowed to have the democratic rights of asserting
our citizens' rights given by the Constitution and the
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liberal principles. You don't need to bother about one,
just leave me alone to pursue my own identity. This
is the quintessential liberal value. 1 don't want to love
my Muslim neighbour, though normatively it is
desirable, or my lower caste or, you know, sort of
women of all possible identities. I have a set of rights
given to me by my Constitution and I must be allowed
to exercise that right and I must allow every citizen
to exercise that right, independent of any identity—
Hindu, Muslim, Christian, upper caste, lower caste,
south, north, male, female, etc. [ think this is the
quintessential liberal principle. And I think it is time
for us to get away from this caste, language and
communal identities and try to bring them together;
ignore these distinctions and try to bring in liberal
principles of citizens' rights and assert these in a way
that I think these identities could take care of itself.

I am a former practitioner of Indian
administration. I was tackling this problem when Mr.
Gupta was Transport Minister in Delhi. Having retired
from there, now I am a professor in an NGO, Indian
Habitat Centre.

Dr. Alexander rightly put the communal harmony
in the wider perspective of caste, etc. Exactly, in a
similar way, I would like to touch on the other part
of the slogan today, that is the imperative for
prosperity. It is not just prosperity, but the very
survival today, the very existence of the Indians as
a community, as a nation, and as a society. Prosperity
will come only when communal harmony is there.
And, therefore, it is very essential for the very existence
of Indian society.
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Dr. Alexander gave a twin prescription at the end
and that was education and tolerance. Very well said,
and I fully agree that education has an economic value.
Not only from a welfare economy angle, but even from
economic angle it is so important. Tolerance is a must
for civil society, and also at the level when you interact
at person-to-person level. But shall we also extend
the same degree of tolerance to violence? 1 believe
that we probably cannot and should not show tolerance
to violence. The situation here is so very distinct from
freedom of opinion, freedom of expression, freedom
of accepting and exchange of views, and so on violence.
If we fall into the trap, then probably the very existence
of the State, India as a State, will be in serious danger
of collapsing. Prosperity will not be there, if there
is no law and order. And, therefore, we must say
that no tolerance will be extended to terrorism or
violence. I am saying it from my own experience of
30 years. I have seen that most communal problems
are tackled most effectively if the people understand
that the people at the helm of affairs will not spare
them, if they go beyond the Lakshman Rekha. That
means if they indulge in violence, whatever be the
party, the government, the collector or SP will not
relent. I think this is one fear which keeps them within
the limits and that is what is wanted in a democracy.

To find out whether the religious routes should
be this way or that way or whether a Mandir should
be there or a Masjid is in order but all this must, of
course, be within the limits of democratic rights. That
was my first point.

Now, second thing is about having and pursuing
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a national objective or a slogan ardently. I feel strongly
about, it because I belong to the five decades of Gandhi
era, when we found that he was able to give slogans
from a higher pedestal than this divide-and-rule
pedestal. Therefore, people preferred to go for a higher
cause, forgetting the lower cause. Exactly in a similar
way, in the post-independence era, probably to my
mind, we have not been able to inculcate the feeling
of a larger vision, that is of economic development,
or seeing India as a very, very prosperous state. I
am told by those who were visiting China in the last
few years, that when you talk to any Chinese about
their motto in life, they say: "My motto is to beat
Americans."l don't say it is a good thing. But this
is a good mission for economic development and they
have been inculcating it over the last decade with 7
to 10% of economic growth rate.

Now, I come to my last point. It took almost
52 years for the Supreme Court to say that the right
of government servants does not include the right to
strike. Earlier, we thought the right to strike was also
very, very fundamental. Although there is a difference
of opinion, yet the highest court of the land has held
that Government servants will have to probably
circumscribe this right. Similarly, a time will come
when people will have to hold that religion is personal.
Accept any religion, worship anything but within your
personal ambits. Worshipping in your house is not
the same thing as taking a procession on the road,
disturbing others. If it strikes or disturbs others, it
is no longer your fundamental right. So probably,
this concept of personal religion, vis-a-vis public
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manifestation will have to be differentiated by all
thinkers, politicians, administrators and law-makers.

B. L. Singhal [Manager, Diwan Chand Arya Sr. Sec. School,
New Delhi]

My first submission is that we are suffering because
somehow a notion has been given to us to remove
religion from our education system. The result is that
the motive force, the totality of attitude, the resultant
perception for masses has been lost, and we have gone
astray. No ethics is being thought of these days; no
esthetics is being taught these days, so on and so forth.
Through this galaxy of intelligentsia, I want to
approach the government to ensure to give a
foundation course on religions and ethics to students
at an age where it is required the most, that is when
they are in classes IX, X, XI and XII in school. T have
written to Government of NCT, to please have the
quintessence of religions and to expose our children
to this sort of positivity.

We have heard a very good remark from Dr.
Farouqi that among Hindus, the intelligentsia, the
educated people, are more fanatic. Now, I would like
to know whether he has made this remark on the basis
of any scientific study. If it is so, then I will worship
him. But, otherwise, what we need is science of
religions. Why cannot we study religions on a scientific
basis and whatever is common to all can be preached
as good values.

My submission further is, as an educationist and
as a social engineer, I would say that none of the
politicians should be allowed to fight elections unless
he has got a four-year foundation course of all these
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things. This is not something funny; it is conceptual,
and we must understand it.

Now look at our mass media, what damage it
is doing. We must control it. My point is that proper
awareness and understanding of religious values
always promote harmony. In Patel Nagar, we have
Sanatan Dharma Mandir; we have got gurdwara also,
Baba Jogasingh's Gurdwara; and we have got Arya
Samaj and other such places also. They all came
together. This is an example, an illustration of getting
together.

K. K. Vidyarthi [IRS (retd.), Delhi]

I am formerly from India Revenue Service and attached
to Temple of Understanding, which is an inter-faith
organization. )

I only want to present three stanzas of my own
composition. The first two are on lack of communal
harmony, which will bring out, what I say :

Roko is pagalpan ko, is vahshipan ko,

Varna manav ki saari pragati nasht hogi
Dharmandha manuj ke hathon, dharm ahit hoga
Yug yug ki yeh arjit sabhyata bhrasht hogi

And the prescription is:

Mandir, masjid, girja, sab ishwar ke ghar hain

Inme kaisa bhed, sabhi sabko swikar karo

Sab dharmon se upar manushya hai, yaad rakho

Yadi tumhe dharm se pyar, to manushya se pyar
karo
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And one couplet for my friend Dr. Farugqi :

Toon mazhab ko jahan mein faroge husne bana,
Khayale kham na de, vaham ki deewar na de.

B. K. Sharma [Teacher, Diwan Chand Arya Sr. Sec. School,
New Delhi]

Right from the morning till now, I have come only
to one conclusion—the question that Dr. Alexander
raised in the very beginning—is that there cannot be
any disagreement on what is communal harmony and
why it is required. Tolerance, understanding, inter-
faith dialogue—all these prescriptions are not new.
They are all known to us. The question that you raised,
which is very pertinent, is how to go about it? What
are the solutions? And it is the solutions which are
eluding us. In fact, no religion—whether it is Sikhism
or it is Hinduism or it is Islam—teaches us to be
violent, or intolerant. But how is it that at one stage
we say that there is people-to-people understanding
that the people participate in the festivities of other
religions, and yet how is it that all of a sudden we
become bitter rivals. How is it that we all of a sudden
involve ourselves in killings?

Now the question is, we shall have to find out
those factors which prevent inter-faith dialogue. Inter-
faith dialogue, yes, but how to promote it? That is
the basic question, which I think, so far, has not been
addressed.

Rights, as Prof. Ashwini Ray was talking about,
are good, but how can you enjoy rights in the absence
of communal peace and prosperity. Peace and
prosperity are basic for enjoyment of rights, howsoever
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liberal the Constitution may be, and whatever
protection we may get from the Constitution. Despite
the protection that we have got from the Constitution,
communal harmony and other issues are eluding us
even today.

So, therefore, sir, I would say that 2-3 things are
required to achieve the goals of prosperity and peace.
One is that we must have some course on civilizational
heritage that must be taught, maybe from 6th standard
onwards. Dr. Alexander was talking about pride in
civilizational heritage. Until we know what this
civilizational heritage is all about, diversities not-
withstanding, we can not be proud of that. Therefore,
there must be a curriculum to include civilizational
heritage. Value education must be there, whereag 1
was being told that some religious kind of education
must be there. Sir, what I say is that in civil society,
intervention—effective intervention—is required.

J. S. Badhan [IAS (retd.), Noida]

We are talking of communal harmony in national
context. But now, the world has become a g}obal
village. In fact, we have got the menace of international
terrorism now. And now that it has cropped }Jp, we
have to apply our minds to this aspect. I think the
type of education, which is being imparted to the
younger generation in different countries, is probably
defective or rather dangerous. I had even suggested
that the United Nations should itself study the
education system of various countries and then see
that this poison is not injected into the minds of our
younger generation, so that they do not grow up into
people of biased minds and then create conflicts.
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Anyway, whatever we have talked today, I think, is
more than enough. Let us now act upon it.

Concluding Remarks By Chairman

There are a number of other important things, but
I do not wish to take more of your time on this. I
will say that anybody else also, who has not been
able to speak, but has some ideas or thoughts can
send these on to us as a note. It will be very welcome,
because, as I said, the idea of the Trust is that there
should be really informed-thinking, without any kind
of barriers—intellectual, ideological or otherwise. And,
so, we will welcome them. I have made some notes
on the points that various speakers have made and
so has Arun Kumar and others who were requested
to do so, in order that not only the gist but the spirit
of the discussion gets reflected, without any kind of
discord, or any kind of particularist view-points. As
Dr. Massey said, at least an effort towards
understanding and the need for inter-faith dialogue,
not only dialogue but a little bit more, leading to
solidarity which may merge or converge on the point
of spirituality. That process can also start. We will
take note of the points, which have been made with
some amount of care, when the summing up of the
discussion takes place. If need be, we may have further
discussion on it. Possibly, we will attempt that kind
of a programme. That's why we had the learned
speakers and we requested Dr. Alexander, Dr. Jolly
and Dr. Farugqi to participate. We want more and more
discussion on this because only discussion can lead
to some understanding.
Thank you.
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About Lala Diwan Chand and the Trust

Born on 24th September in the year 1885 to a poor
Khatri family of village Saidpur, district Jhelum, (now
in Pakistan) Lala Diwan Chand was an orphan at eight
and had to venture out at that tender age into the
struggle for existence. His first employment on Rs.
10 per month, while still in his early teens was a
formative stage in his life during which he equipped
himself with knowledge and experience that proved
invaluable in his later life.

Years of struggle followed. Finally, in the year 1911
with less than Rs. 500 as his entire capital he came
to Delhi and started his business. His meteoric rise to
dizzy heights of success is still a matter of living
memory. In the heyday of his prosperity, his pent-up
silent sympathy for the poor, the weak and the helples'&
streamed out into a grand channel of charity His
ungrudging help went to every cause that the Society
sponsored and to numerous schools, orphanages and
widow homes. But before the bud could blossom into
full glory, the cruel hands of death snatched him away
on 4th February, 1930 at the young age of 45.

With his usual foresight Diwan Chand had left
a Will and Lala Diwan Chand Trust was formed. The
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Trust has continued to do the noble work of Lala
Diwan Chand according to his behests. Immediately
after the death of Lala Diwan Chand, a Girls School,
a Hospital and a Community Hall were set up in his
native village and a sum of rupees one lakh was made
over to the Arya Pratinidhi Sabha, Punjab for the
maintenance of these institutions. Lalaji was an ardent
follower of the Arya Samaj and had willed a provision
of rupees one lakh fifty thousand for the erection of
a suitable building at Delhi which might serve as a
centre for the activities of the Samaj and also provide
accommodation to Scholars and sanyasins visiting the
metropolis. Within a few years of his death this wish
was realized with the completion of Diwan Hall—a
magnificent building embodying a beautiful blend of
traditional and modern architecture at the eastern end
of Chandni Chowk, Delhi facing the Red Fort.
Lala Diwan Chand was a great patriot. The
interests of the country were always in his mind. The
need of the members of the Central Legislature were
easily visualised by him and with his rare foresight
he had made provision for an organization in his Will
to be styled as the Political Information Bureau for
providing the members of the Central Legislature with
a specialised library and a forum for intellectual
interaction. A fine building at 30, Ferozeshah Road,
was bought for housing the Bureau which was formally
opened by the Hon'ble Sir Abdur Rahim, K.CS1, Kt.,
in the presence of all the members of the Central
Legislature and other prominent persons on Ist April,
1936. Dr. M.B. Natarajan, M.A., Ph.D., a professor and
a noted journalist, was appointed in July 1936 as its
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first Director.

Incidentally, the offices of the Congress Assembly
Party, the largest opposition party in pre-independence
days, were housed in this premises gratis for nearly
a decade.

Over the years, Lala Diwan Chand Trust has done
pioneering work in the cause of welfare of the society
and for promotion of sundry charitable activities. The
Trust constructed a building to house Diwan Chand
Arya Senior Secondary School, Lodhi Colony, New
Delhi. Apart from making a hefty contribution to the
running of the school, the Trust gives scholarships to
other deserving individuals for pursuing their studies.
Diwan Chand Nursing Home was established 2, Jain
Mandir Road and distinguished well-known doctors
were associated with this Nursing Home to provide
excellent medical service to patients. It was run on
‘no profit no loss’ basis The poor patients were
provided free treatment.

Financial assistance to educational institutions,
scholarships to tribal girls, dissemination of literature,
orphanages, holding of free eye camps, setting up of
a para-medical Science Institute in Yamuna Nagar, a
cardiac centre in Mool Chand Hospital of New Delhi
and immediate relief in times of national distress are
just a few of the many charitable activities of the Trust.
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Lala Diwan Chand Trust

Members Board of Trustees

Shri Vishwa Nath Chairman
Shri Rajendra K. Gupta Secretary
Shri Vineet Virmani Trustee
Shri Anil Kumar Jauhar Trustee
Shri S. P. Puri Trustee

Dr. T. N. Chaturvedi Trustee
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