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FOREWORD 

ABOUT THE SERIES 

Anthropology has been, since the turn of the century, a significant influence 
shaping Western thought. It has brought into proper perspective the position of our 
culture as one of many and has challenged universalistic and absolutistic assump­
tions and beliefs about the proper condition of man. Anthropology has been able 
to make this contribution mainly through its descriptive analyses of non-Western 
ways of life. Only in the last decades of its comparatively shor~existence as a 
science have anthropologists developed systematic theories about hutnan behavior 
in its transcultural dimensions, and only very recently have anthropological tech­
niques of data collection and analysis become explicit and in some instances 
replicable. 

Teachers of anthropology have been handicapped by the Jack of clear, 
authoritative statements of how anthropologists collect and analyze relevant data. 
The results of fieldwork are available in the ethnographies and they can be used to 

demonstrate cultural diversity and integration, social control, religious behavior, 
marriage customs, and the Jik~, but clear, systematic statements about how the facts 
are gathered and interpreted are rare in the literat~re readily available tO students. 
Without this information the alert reader of anthropological literature is left un­
informed about the process of our science, knowing only the results. This is an 
unsatisfying state of affairs for both the student and the instructOr. 

This series is designed to help solve this problem. Each study in the series 
focuses upon manageable dimensions of modern anthropological methodology. Each 
one demonstrates significant aspens of the processes of gathering, ordering, and 
interpreting data. Some are highly selected dimensions of methodology. Others are 
concerned with the whole range of experience involved in studying a rota! sociery. 
These studies are written by professional anthropologists who have done fieldwork 
and have made significant contributions to the science of man and his works. In 
them the authors explain how they go about this work, and to what end. We think 
they will be helpful to students who want co know what processes of inquiry and 
ordering stand behind the formal, published results of amhropology. 

v 
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ABOUT THE AUTHOR 

Francis L. K. Hsu received his B.A. in sociology from the University of 
Shanghai in 1933 and his Ph.D. in anthropology from the University of London 
in 1941. He taught anthropology at National Yunnan University from 1941-1944, 
at Columbia University from 1944-1945, and at Cornell University from 1945-
1947. He joined the faculty of Northwestern University in 1947, where he is now 
professor of anthropology and chairman of the Department of Anthropology. He 
has carried out fieldwork in Southwestern China, India, and Japan and has traveled 
and leetured extensively throughout the United States and the Far East. His main 
interests are: comparative studies of literate civilizations, such as China, India, 
Japan, and the United States; psychological anthropology, especially as it bears on 
the interlinkage between different aspects of each culture; and kinship (the ele­
mentary social grouping in which nearly every human being is raised) as a 
microcosm linking the individual with the patterns of behavior and culture of his 
society as a whole. He is the author of a number of books, including Under the 
Ancestors' Shadow (1948; revised edition, 1967), Americans and Chi1zese: Two 
UV ays of Life ( 1955; revised edition, 1968), and Clmz, Caste and Cl11b (1963). 

ABOUT THE BOOK 

Studies of literate civilizations have not been a part of the main stream of 
anthropological literature. In a rapidly modernizing world, the need for such studies 
is apparent. This book is an attempt to provide working models, with appropriate 
illustrations, for the study of literate civilizations. Less than one-third of the book 
is, however, devoted to the models themselves, since the author has a broader 
purpose. He assesses the present anthropological concern with the study of literate 
civilizations-its problems and its proper place in our discipline. 

In the first section the author critiques various types of works on literate 
civilizations, ranging through those which deal with some single aspect of a society, 
others which deal with generalizable personality characteristics, some of which are 
confined to life in a single village or community, and, those which attempt to 
understand the underlying unitary characteristics of a society (often labeled 
"national character studies"). 

The remainder of the book is devoted to a discussion of problems encoun­
tered in the study of literate civilizations and an explication of two approaches 
which may serve as models. Dr. Hsu discusses the difficult problem of dealing with 
class, caste, and regional differences, pointing to the importance of identifying the 
unifying features of a civilization even though recognizing the differences. Another 
difficulty discussed by the authors, which workers in this area of study face, is the 
sampling problem. He points out that the matter of coverage is strictly relative. 
Students of literate societies often have the advantage in that they have records 

and reports on which to rely. 
Under the heading "Some Guiding Principles" Dr. Hsu considers the matter 

of providing social and cultural context for the village study. He states that we 
may, in this case, ignore time differences existing between the written materials 
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and the contemporary sociological faces collected at present and concentrate on the 
f'elationships between the structural patterns in the two kinds of data. In chis same 
section Dr. Hsu discusses the merits of the comparative approach for the study of 
literate civilizations. He contrasts the comparative approach with the cross-cultural 
approach and also distinguishes between the pseudocomparative approach and the 
controlled comparison. 

The final resolution of the problem discussed is in the form of models for 
the study of literate civilizations. They consist of ( 1) the postulates of a society 
(ethnographically derived) used as a basis for comparison and contrast, and ( 2) 
kinship used as a base for comparisons of societies. The two models are interrelated, 
since kinship patterns suggest "the basic mechanism through which each society 
manufactures the appropriate psychological responses vis-a-vis its over-all postulates 
in its new members from generation to generation." 

The book contains a useful bibliography of studies of literate civilizations 
and communities within them, plus some annotated references offered as an aid 
to students. 

Guidelines are needed as an aid in the training of future anthropologists, 
most of whom will be working in literate or rapidly modernizing areas of the 
world. This volume provides a timely orientation to this type of study. Hopefully, 
it will stimulate others to develop methods and concepts appropriate to the chang­
ing environment and objectives of anthropological research. 

GEORGE AND LOUISE SPINDLER 

General Editors 
Phlox, 117 isconsin, October 1968 
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Introduction 

THOUGH GENERALLY KNOWN as students of primitive society, all anthro­
pologists have, in one way or another, a great deal to do with literate 
civilizations. They live most of their lives in them; their discipline is part 

of at least one such civilization; and an increasing number are actually making 
formal studies of them. Nevertheless, the question of the place of the study of 
literate civilizations in anthropology is still widely debated. 

This book assumes such studies to be not only legitimate but actually 
necessary if anthropology is to advance and continue to be relevant to the study 
of man. I will attempt here to assess in irs present state the anthropological con­
cern with the study of literate civilizations, irs problems, and irs proper place in 
our discipline. I shall also discuss the achievements, theoretical perspectives, and 
methodological procedures, some of which may make future endeavors more 
intellectually fruitful for the science of man as a whole. 

To begin, by literate I mean just what most people mean-the ability to 
write a spoken language. I assume that when enough people in a given society 
have this ability so that a literature is developed, the society can be called literate. 
Today in our shrinking world there are very few societies which are not literate or 
rapidly becoming so according to my definition. In the last few decades, for example, 
there has been a wonderful outpouring of literature from Africa, a continent until 
recently regarded as nonliterare. I have chosen to use the word civilization because, 
in contrast to society or culture, it implies an extra increment of scope and elabora­
tion. In this regard the literate civilizations of the world are those which have been 
literate long enough to have accumulated a wealth of written documents of all sorts 
and a set of rich intellectual traditions-religious, historical, legal, scientific, and 
the like. While perhaps all societies are self-conscious, only the literate civilizations 
have recorded the history of their internal discussions of the questions which 
absorb them. Ancient Egypt, Rome, and Greece, China, India, Islam, Europe, and 
the United States of America are examples of literate civilizations, while the 
societies of the Pacific islands of most of Africa and the American Indians , , 
are not, though many of them are rapidly developing literate traditions. 
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What, one might ask, distinguish the studies of India or the United 
States made by anthropologists from studies by members of other disciplines? 
Undoubtedly in some cases there are no differences; however, on the whole, 
anthropologists take with them to the study of any society certain peculiar attitudes. 
They generally spend an extended period living with the people they study 
(participant observation), whereas members of other disciplines are much more 
oriented toward library, statistical material, or questionnaire kinds of approach. 
In terms of theory, anthropologists are more interested in clarifying the integral 
nature of diverse aspects of social life and less likely to be narrowly specialized 
than scholars in other fields. Thirdly, anthropologists concern themselves primarily 
with factors which are revealed by cross-cultural studies-those which are most 
significant in explaining intercultural differences, rather than in those factors 
which serve only to distinguish intracultural variations. These differences between 
the anthropologist and the sociologist may be illustrated by their respective 
approaches to divorce in, say, the United States. The sociologist would probably 
explain our divorce rate in terms of its correlation with incompatability-religious, 
educational, sexual, or other-between spouses, or with economic prosperity or 
war conditions; the anthropologist would consider the same phenomenon in the 
context of different ideologies and institutional patterns among many whole socie­
ties. The sociologist with his single society sample might quite successfully predict 
the rhythm of divorce under conditions which he assumes to be constant within 
our society, such as the meaning of marriage. However, the anthropologist, with his 
cross-cultural sample and his concern for the different "givens" assumed by each 
society (for example, marriage is based initially on love in the United States, but 
not in Japan), is in a better position to explain why our divorce rate is high or 
low in comparison with others. Both approaches are certainly valid and are, in 
fact, complementary. I suggest that the reader keep these distinctions in mind 
while he follows what I have to say in the rest of the book. 

Anthropology as a discipline began in the middle of the nineteenth century. 
During its first half century, the questions it faced dealt for the most part with 
theories of social and cultural evolution. Anthropology's domain was specifically 
those societies, archaic or existent, which were said tO represent the stages of 
human existence that preceded civilization (particularly Western civilization). 
The interest in European life by early anthropologists was restricted to what they 
regarded as the cultural debris of much earlier periods of European history­
such as myths, superstitions, and children's games. At the same time that 
anthropologists were seeking the "primitive," a tremendous expansion of Western 
contact with the non-Western world stimulated the study of non-Western literate 
civilizations (such as India, China, Indonesia, and Japan) by missionaries, traders, 
colonial officers, and an occasional traveling scholar. Their investigations were 
admirably thorough and remain even today quite influential. The empirical ground­
work for the study of literate civilizations was thus begun not by formally trained 
social scientists, but rather by enthusiastic amateurs who might have read some 
anthropology, but who were certainly not anthropologists. 

By the second decade of this century things started tO change. Men like 
Edward Sapir began to suggest that anthropology had something to say, not only 
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about "primitive" life but about civilized society as well (Sapir 1924, 1927). A 
sociology professor in a missionary university in China, Daniel H. Kulp, produced 
what appears to be the first community study in a literate civilization ( 1925). Con­
currently, community studies, influenced by anthropological research methods, 
began to find a place in American sociology. Robert and Helen Lynd's classic 
study of Middletown in the late 1920s was followed by the works of Lloyd Warner 
and associates, which led, on much later dates, to his well-known Yankee City 
series (and other books). Robert Redfield's study of a Mexican village (1930) 
must be regarded as the first anthropological effort to deal with a literate civili­
zation. Later he was to be the chief architect of a theory of peasant communities 
and leading sponsor of community studies in literate civilizations. 

The now very famous works of Margaret Mead, Ruth Benedict, and James 
West began in the 1930s as they combined (some with the cooperation of Linton 
and Kardiner) psychological insights with anthropological perspectives. West's 
study was of a local American community in the mid-West. Mead's and Benedict's 
writings illuminated problems in contemporary American culture by analyzing 
forces at work among nonliterate ways of life. However, although anthropological 
interest in literate civilizations has grown since then, most anthropologists have 
remained shy of full-scale treatment of American life. 

There are a few important points we should note about the history of 
the study of literate civilizations. When anthropologists finally turned to literate 
civilizations, their research usually assumed one of thtee forms: ( 1) investigation 
of a single aspect of a literate civilization, ( 2) investigation of a single community 
within a literate civilization, or ( 3) a broadly psychological approach to the literate 
civilization as a whole. 

The first group concerned itself with religion, politics, art and literature, 
economics, and the like. Often this kind of study by anthropolegists is not dis­
tinguishable from those by practitioners of other social sciences and the humani­
ties, especially when the latter work on societies other than their own, and have 
adopted the anthropologist's interest in cultural factors. The. second group chose 
to turn away from the often voluminous traditional literature and dealt with 
what the people of the local community said and did. They attempted to explicate 
how the basic elements of the civilization are integrated in the small community. 
Even though the villagers studied may be illiterate, the effects of the literate 
tradition are, nonetheless, in part observable. 

The third group emphasized the shared patterns between the written litera­
ture, novels, movies, myths, folkrales, the sacred books, traditional philosophies, 
and such, and the values, feelings, and preoccupations of the common people 
as expressed through their activities, problems, and utterances. Since these anthro­
pologists are most often psychologically oriented, they attempt to assess common 
psychological patterns which underlie and unite the disparate aspects of each 
civilization. They look for personality traits, value orientations, or rules of cond~ct 
shared by a majority of the people. They try to draw over-all and comprehensive 
(sometimes considered sweeping) generalizations on the characteristics of larger 
societal wholes, and are known as national character studies. 

For a long time past, and still to a great extent today, the latter two kinds 
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of investigations are closely allied with the anthropological approach to literate 
civilizations. Obviously the existence of a great body of traditional literature 
complicates the problem of making conclusions about such societies. The varia­
tions and contradictions involved emerge with greater clarity when a wealth of 
details are present. Anthropologists, accustomed to dealing with little-studied 
cultures about which they could make facile conclusions, were forced, when they 
began to work in literate civilizations, co develop new strategies to deal with such 
complications. The second and third approaches may be regarded as anthropological 
responses to such complications. 

It is interesting to note that, as our discipline progresses, the first approach 
has also gained momentum in anthropology. This is related in part co the fact 
that as more economists, historians, political scientists, psychologists, :tnd others 
have begun co work abroad, they have today adopted much of the anthropologists' 
interest in cultural facrors. 

In thinking about the various anthropological approaches to literate civili­
zations and to facilitate the reading of the rest of this book, it is suggested that 
the reader consider the simple diagram below: 

Local National 

Specific topics 

Integrative approach 

A study, for example, of Japanese literature would be national in scope, but specific 
to one aspect of Japanese civilization, while one of_ a J~panese village m~rket 
would be both specific and local. A study of an Ind1an v11lage and the nanonal 
character of Germany are both integrative in intent, but one of the latter is broader 
than the former in scope. Obviously, as we move fro~ the sp:cific_ and local to 

· · d national the amount of relevant mformat1on mcreases, the the Jntegranve an . . . . 
. f · d data changes and the ground each generalization IS des1gned vanety o reqwre • • . . . 

d A cew examples from each category wlll be d1scussed 10 the to cover expan s. 1 ' • 

h h f the book Since the maJor part of my career has been spent first t ree c apters o · . . . . 
· h h. d or national character type of mvesugat1on, I wlll have more attempung t e t 1r 
b · h n about the other approaches. I shall devote the remainder of to say a out It t a . 

b k d o "on of several problems in the study of each literate civiliza-the OO to a ISCUSSI . . . . . . 
. h 1 nd explicate two kinds of mqUJry whiCh prom1se to Improve Jt. non as a w o e a . 

Three major problems are dealt with in Chapter 7, two havmg to do with 

h · d mplex1·ry of most literate civilizations: class, caste, and regional t e SIZe an CO 

differences and the sampling problem. The third involves what seems to be a 
reluctance on the part of many anthropologists to stud~ their own cult~res. The 
latter is a shackle which has vitiated our understandmg of many Widespread 
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phenomena such as witch hunting, religious persecution, and culture change. 
Chapter 7 provides the reader with some guiding principles for the study of 
literate civilizations. How does one delineate the total culture of each complex 
society? How does one contextualize the small village community in terms of 
its wider cultural milieu? Why do we need the comparative approach, and what 
makes for scientifically acceptable comparisons? 

In the next two chapters ( 8 and 9) I set forth two lines along which 
the study of literate civilizations will become most fruitful: ( 1) through the 
use of the concept of postulates as developed by Hoebel ( 1954) we shall be able 
to ascertain most or all of the important points of reference of a literate civiliza­
tion, especially if we make general use of the comparative approach (Chapter 8) ; 
(2) by concentrating on a new way of looking at kinship we may have found a 
key to the interconnections among diverse aspects of a civilization, ranging 
from its definition of maturity to its house and habitation patterns (Chapter 9). 

Both lines of inquiry proposed here have their roots in the traditional 
anthropological concern with nonliterate societies. The first, Hoebel's, developed 
out of his study of law among Eskimo, Ifugao, American Indians such as the 
Cheyenne, the Trobriand Islanders, and the Ashanti. The second, the study of 
kinship, has been such a sustained .and central pan of traditional anthropology 
that to point out its connection with our work on nonliterate societies is sheer 
redundance. As the reader will find in the following pages, both can be used to 
form an effective bridge between the study of nonliterate and literate civilizations. 

This is not a manual of field techniques. [For that purpose the reader 
should consult works such as Beardsley's Field Gttide to Japan (1959) .] Although 
intended for undergraduate students in anthropology, this statement of new lines 
of inquiry and methodological considerations may nevertheless be of interest to 

more advanced scholars. 



The Microscopic and the Wholistic 

THE ANTHROPOLOGICAL TRADITION has always centered on the Out-of-the 
way and especially small societies of the world. At first the rationale for 
this concentration was the discoverey of early stages of cultural evolution. 

When this rationale became less and less tenable, anthropologists continued 
studies in these societies explaining that because they are small and relatively 
simple they allow the fieldworker to approach them microscopically and yet see 
the whole. 

I remember visiting with Melford Spiro in 1948 when he had just 
returned from Haluk, a South Seas atoll with a population of about 240. He 
displayed in his small living room less than fifty items, including utensils and 
coconut-fiber mats. He assured me that I was looking at the Haluk material culture 
in its entirety. I also remember a conversation with Herskovits in which he told 
me that he had everything that was ever written about the Dahomey. Spiro was 
not being facetious, and Herskovits was not given to exaggeration. Although 
Herskovits could not duplicate Spiro's feat by displaying all Dahomey material 
culture in one small living room (since the technology of Dahomey is much 
more complex than that of Haluk), he and Spiro dealt either with an extremely 
small society or a society without a written history. They could be quite confident 
about "complete" coverage. 

Not always, however, have the "tribes" studied been as small and homo­
geneous as their students would imply. Contrast, for example, the following 

. ties all treated in generally the same manner by our profession: Yoruba ( 4 
socte ' d (2 "II. ) T"k · 
million), Ibo ( 4--8 million~, Ruan a mt JOn , 1 opt a (1400), A lor ( 600), 

and Kaska Indians ( 175) · .. . . .. 
It is probably true that the commu~ltles actually studied by all anthro-

pologists in all tribes are about the same stze, say, roughly 600 people or less. 

1 There are large discrepancies in the popularion esrimates for various African rribes. For 
I M !dock ( 1959) esrimates the Yoruba ar 1,600,000 and rhe lbo ar 1 000 000 but 

examp e, u 1 · ' ' ' 
t estl·mates for these and other groups are genera ly much h1gher. more recen 

6 
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Intensive contact with more people during less than rwo years (and most field 
jobs even yet are nor much over one) is simply nor physically possible. However, 
the resulrs from the similar-sized samples are assumed ro be equally applicable 
ro both the larger social and culrural universes and the smaller. 

We simply do nor have satisfacrory methodological distinctions which 
would enable us ro see now the cultural relationship between, say, the 600 people 
of an Ibo community and the large population of lbo is different from that 
between the same-sized group and the mU<;h smaller population of Tikopia. 

Even though the methodological difficulries in dealing with large, nonlir­
erare societies are considerable, they are dwarfed by chose confronting sn1dents 
of most literate societies. These enormous, literate, and hisrorical societies have 
each been studied and written about by native and foreign specialists in diverse 
fields for many generations, and the anthropologist is at once confronted with 
mountains of material, the study of a small part of which tends ro be a lifetime 
work.:! 

It is true, of course, as Friedl pointed out ( 1962), that students of old 
national cultures enjoy certain advantages. Here the anthropologist "need not act 
as his own historian, economist, political scientist," and the like, bur "can consult 
the works of other specialists." Nor does he "have ro discover the structure of 
the language for himself," or limit his vocabulary "ro what he can learn directly 
from the people he studies" (Friedl 1962: 4-5). However, there is nor only 
the problem of quantitative coverage bur also the difficulty of agreement among 
different specialists, on the one hand, in considering rhe same aspect of a culrure 
and, on the other hand, in considering the interrelationships between different 
aspects of that culture.a 

An example will illustrate some of these difficulties. The caste system of 
India has been a subject of much writing, from Sanskrit scholars, English colonial 
officials, and Indian philosophers to modern and non-Indian sociologists and 
anthropologists. However, ro dare we still find no agreement on the number of 
cas res (or subcastes), or the criteria for caste ranking, nor ro mention such wider 
problems as caste evolution and the significance of caste for social and cultural 
development. 

The anthropologist's difficulties are even more compounded when he tries 
to make some scientific statements about the culture or culrures of the United 
States. For one thing he is so unconsciously involved in it that he may be unwilling 
or unable to see the culture with any except certain biased perceptions that accord 
with his upbringing. For another, he is likely ro meet with objections from 
individuals whose direct experiences do not agree with his findings, from special 
interest groups which regard them as offensive, and from academicians who h.ave 
long marked out certain areas for their private preserves and resent his intruston. 

Yet the inclusion of large, literate societies within the coral arena of 

2 To some extent this is already true of societies such as that of the Kanuri ?f ~ornu 
(Cohen 1967), which Cohen calls a semiliterate sociery since a great deal of their h•story 
is recorded. 

3 Consider, for example, the fact that there are approximately 500 specialists on south 
Asia (India, Pakistan, and Ceylon) in the Association of Asian Studies. 
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study for the anthropologist is imperative. There is no scientific justification for 
confining ourselves to one arbitrarily defined kind of society. Physical anthropolo­
gists deal with the physical characteristics of all branches of mankind, just as 
linguists deal with all rypes of languages. This is, of course, as it should be. 
Zoology cannot confine its deliberations to horses and cows or lizards and fish. 
Any science of sociery and culture must be based on the data found in all types 
of human societies, wherever they occur. We face a dilemma. We need tO cover 
all forms of sociery and culture for a sound science of man, but our microscopic 
methods and desire for integration come into direct opposition one to the other 
when we undertake the study of literate civilizations. 



Studies of Specific Topics 

MANY ANTHROPOLOGISTS have sought to answer a set of questions about 
the nature of some specific aspect of a literate civilization. The variety 
of topics is considerable. For example, besides the community and 

national character studies, the following topics are a fair but brief sample of 
the books and articles on Japan: the history of landowning patterns and village 
social structure, customs relating to household ancestor shrines, labor immigration 
and industrialization, inheritance and descent, factory management, achievement 
motivation, language use and the social class of speaker and addressee, Zen 
Buddhism, patient-nurse relations in a psychiatric hospital, the organization of 
flower-arranging schools, and interpersonal relations among gangsters. A complete 
list of the subjects engaging anthropological attention in literate civilizations 
would, however, cover most of the questions they are asking elsewhere, with the 
obvious exception of problems specifically related to nomads, hunting and gather­
ing societies, and the like. On the other hand, many studies of specific aspects 
of literate civilizations by nonanthropologists arc not always different from work 
anthropologists have done in Africa and elsewhere. For example, Takahito Iwai's 
The Outline of TeMikyo (1932), William A. Aston's Shinto, the Way of the 
Gods ( 1905), and Serge Elisseeff's The Mythology of Japan ( 1963) combined 
are comparable in scope to Herskovits and Herskovits An Otttli11e of Dahomean 
Religiores Beliefs ( 1933). William Hugh Erskine's book on Japanese Festival 
and Calendar Lore (1933) and Wolfram Eberhard's Chinese Festivals (1952) are 
similar to George Eaton Simpson's work on The Vadttn Service in Northern Haiti 
0940) or descriptions of the yearly festival cycle by many an anthropologist. 

No simple categorization of these specific studies does justice to the 
variety and ingenuity of research now being undertaken. However, we can discuss 
some of the essential elements common among them. Before conducting research 
into a specific problem, an anthropologist must decide to limit himself in certain 
ways. He must ask himself: whether he will concentrate on answering some 
theoretical question provided by his discipline or give greatest emphasis to 

9 
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describing a set of related phenomena; whether he will work in urban, or rural, 
or suburban areas; whether he will include historical materials; whether he will 
stay in only one community or try to encompass a larger area; what techniques 
of information gathering he wilJ use; whether he will emphasize his subjects' 
explanations or his own; whether he will try to devise experimental procedures; 
whether he wilJ coordinate his research with other scholars; and to what extent 
he is willing to complicate his interpretation by considering the multitude of less 
immediate factors which impinge on his problem. These considerations are rele­
vant whether he is interested in psychological, economic, sociological, religious, 
or other questions. The decisions the anthropologist makes regarding them must 
correspond both to the theories he will apply and to the goals he has set for 
himself. Many an anthropologist has not always been so clear about his field enter­
prise before he set out, but research in literate civilizations succeeds most fully 
when the strategies adopted make the two requirements of microscopic investi­
gation and integrative generalization mutually supportive. 

One good example of this is Clifford Geerrz's study of Javanese religion 
(1960). As he writes in the introduction of his study, 

Java-which has been civilized longer than England; which in over a period of 
more than fifteen hundred years has seen Indians, Arabs, Chinese, Portuguese, and 
Dutch come and go; and which has today one of the world's densest populations 
highest development of the arts, and most intensive agricultures-is not easil; 
characterized under a single label or easily pictured in terms of a dominant theme. 
It is particularly true that in describing the religion of such a complex civilization 
as the Javanese any simple unitary view is certain to be inadequate ( 1960:7). 

Geerrz was faced with a twofold problem-not only was the diversity in Javanese 
religion geographical but there was also great religious diversity in the town in 
which he chose to Jive and study. How was he to describe the numerous varieties 
of practice and belief and still communicate the essential, common elements which 
tied them together and made them Javanese? 

His solution was first to frankly acknowledge the differences he found. 
There were popular cults of many kinds, conservative and modern versions of 
Islam mysticism, and varieties of pseudo-religious political activity. His period 
of fieldwork was spent in a moderately large market and administrative center 
where a wide range of religious practices was represented. Using interviews, local 
records, some psychological projective techniques, and a great deal of direct obser­
vation, he gathered a rich body of detailed material. Geertz's efforts to integrate 
his material led him to show how variations in Javanese beliefs and practices 
correspond to social, educational, occupational, and other differences within the 
fabric of Javanese life. He illustrated how the various colors and hues of religion 
parallel and cross the other social contrasts within the society. Conflict and unit y, 
whether of political action or religious belief, were shown to follow definite pat-
terns and to be comprehensible to Western readers totally unfamiliar with Java. 
Geerrz's primary concerns were to describe in detail and then to explain the place 

of religion in Javanese society. While he was no doubt very familiar with and 
interested in the specific questions about religious phenomena discussed within 
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the social sciences, he did nor tailor his research problem ro answer any one 
of them. 

Some anthropologists working in literate civilizations do precisely the 
opposite. They select a certain theoretical problem and urilize the materials avail­
able ro formulate an answer. Take, for example, a study by Paul Friedrich (1964) 
of nineteenth-century Russian (European) kinship terminology. His primary aim, 
as he explains it, was "to examine interrelationships berween patterns of social 
behavior and patterns of terminology" ( 1964:616). To do this he drew from 
the historical records and social histories whatever he felt was relevant to his 
problem and analyzed the material to discover semantic and behavioral patterns, 
which he then compared. He did not attempt a broad study of Russian kinship 
or the Russian language, bur stayed very close to the theoretical problem before 
him. Unlike Geertz, Friedrich depended solely on written historical materials and 
did nor go to Russia ro do fieldwork-participant observation being, of course, 
our of the question in this case. The existence of a literate tradition, we should 
note, allows historical and "from-a-distance" studies, such as Friedrich's, which 
would be impossible for societies without written records. 

Presuming sufficient uniformity across the hereditary occupationally based 
caste lines, Friedrich nevertheless confined himself to the central and especially 
the northern type of Russian dialects and cultures. Even here he found enormous 
variation in family size and composition: 

At one extreme, a separate hut might be occupied by one nuclear family of 
parents and children, particularly in the geographically peripheral western, southern 
and ex tremc northern regions. The middle range included many expanded families, 
especially stem families with a father and at least one married son. The other pole 
often presented the equivalent of large lineages, such as arc found in patrilineal 
Tanala society. A great number of households had between twenty and thirty mem­
bers; wealthy Cossak aggregates on the lower Don sometimes exceeded thirty; and 
Great Russian maxima in the forties arc on record. The present study is not pri­
marily concerned with the nuclear type or with the household corporations of over 
twenty-five ( 1964:13 8). 

He concluded that the Russian kinship system conditioned the individual 
and his relatives in terms of household. Many relatives were emotionally and 
juridically differentiated and this differentiation was symbolized in kinship ter­
minology. For example, "the component of the 'sex of linking relative' was related 
by implication to the household of birth and of post-marital identification, and 
the power of the household component was demonstrated by the way it overrode 
the component of generation" (Friedrich 1964:161). In reaching this conclusion 
Friedrich finds theoretic support in the work of W. H. R. Rivers (1914:78-~1), 
who long ago postulated the "kindred" type of social organization e~pec~all_Y 
typical of northeast European peasantry such as the Lithuanians .. If_ Fnednch s 
idea that the Russian system as he has studied it resembles Rivers kl_ndre~ ty~e 
of social organization is correct, we will then be able tO link the Rus~tan kmsht? 
system with all or most of those among northeast European peasanmes. In addt­
tion Friedrich was able, on the basis of the kinship terminology, ro compare and 
contrast the great Russian system with those of south India, Burma, the Coast 
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Salish, and the Huichol Indians. The need for the comparative perspective will 
be dealt with later. Other studies similar in scope and methods, though not done 
at a distance, are those on American kinship by Talcott Parsons ( 1943), Codcre 
( 1955 ), Schneider and Homans ( 1955), and Goodenough ( 1965). 

Let us consider a very different kind of study from either of the preceding 
examples. Within anthropology there are numerous persons who have attempted 
or are attempting to test Western theories of psychology in non-\Xlestern societies. 
Theirs is a highly specialized kind of fieldwork often involving the application 
of personality tests or the use of depth personal interviews. Carstairs' psycho­
analytic study ( 1957) of the three high castes (Brahmins, Rajputs, and Banias) 
m India's Rajasthan was confined to a single village with a secondary look, for 
comparative purposes, at another community of the Bhil tribe, living in the 
jungle valleys to the west. His main instrument was the depth interview, through 
which he obtained case histories from a total of 45 individuals. He also admin­
istered to each of his subjects the Rorschach test, a nonverbal intelligence test, 
and a word-association test. Without negating the shared historical, geographical, 
social, and economic influences which formed the "reality setting" of his subjects, 
Carsrairs placed central emphasis on the role of infantile nuclear fantasies in the 
shaping of adult personality. He demonstrated that a number of Hindu personality 
traits would confound the Freudian psychologist. In Freudian psychology insistence 
upon fecal cleanliness is linked with obsessional characteristics such as punctuality, 
nearness conscientiousness and so on but the Hindu in Carsrairs' village exhib­
ited con,tradictory characte~istics with 'reference to Freud's "anal character,"-some 

directly in support of it, others directly opposed to it. 
In making his study Carstairs chose not to emphasize the written material 

expressive of Hindu personality, but rather to concentrate on a small number of 
people in a single locality. Though his conclusions may have broad relevance 
to Indian society, he emphasized that what he described might nor apply to Hindus 
elsewhere in India. In either case however he succeeded, as was his intention 
in raising some theoretical questi~ns about 'Freudian psychology by testing it i~ 
a culture very different from the one Freud and his patients knew in Vienna. 

Some anthropologists have used a combination G>f sampling, questionnaire, 
intensive interviews, and tests ro study a small segment of a large population or 
a particular aspect of the life of rhar segment of population. The anthropo~ogical 
interest in aging has expressed itself along such lines. A good example ts that 
of Clark and Anderson, Cttltttre and Aging ( 1967). They conce~t~ated on 600 
San Francisco people sixty years old and over, nearly evenly dtvtded between 
the sexes, about half of whom were in the hospital at the time of study. They 
divided their data into two parts. The first consisted of questionnaire data and 

"scales, indices, ratings and scores derived from the examiner's observation of 

the subject, the subject's performance on certain tests and measurements, or his 

responses to a set of questions designed to measure some aspect of his cognitive, 

perceptual or emotional life" (Clark and Anderson 1967: :s). The second parr 

consisted of data derived from intensive study of the subjeCts three years later. 

In this part the two scholars attempted a "higher order of conceptualization" than 

in the first part (Clark and Anderson 1967:76). 
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Some of their results may come as a surprise to most Americans. For 
example, these anthropologists find a curious affinity in mental attitude between 
peasant society and the aged in San Francisco. This attitude is with reference 
to what Foster terms rhe "Image of Limited Good" (Foster 1965). By this "Image" 
Foster refers to a view on the part of peasants that all of the desired things in 
life-from land, wealth, health, and friendship to honor, respect, power, and 
influence-"exist in finite quantity and are always in short supply" as far as they 
are concerned. In addition, peasants feel that "there is no way directly within 
peasant power to increase the available quantities" (Foster 1965:296). Clark and 
Anderson feel that this peasant "Image" fits that of their "American aged" (Clark 
and Anderson 1967:430). 

The one important difference between Clark and Anderson's study of the 
aged in San Francisco and the usual anthropological fieldwork in a village or tribe 
is that they did not live among the subjects nor interview the people forming 
part of the social milieu of the aged. Aging is another area of converging interest 
between anthropology and other disciplines, for the work of Anderson and Clark 
is nor dissimilar to some studies carried out under the auspices of the Institute 
of Community Studies in London, for example, Townsend ( 1957 and 1963). 

Evidently just as there are many ways of slicing the cultural pie, so there 
are numerous techniques among which anthropologists might choose for studying 
whatever aspect they select. My intention in this chapter has nor been to provide 
complete coverage, bur rather to exemplify by way of specific topics what has been 
and is being done. In the next two chapters we shall turn to the study of the 
small community as a whole or the national character as a whole. 



Community Studies 

G REAT CITIES, where the complex activities of government, religion, com­
mer~e, and ~r~ ~re _centered, constitute ~n.e of the_ essential characteristics 
of hterate CIVIhzauons. Most of the wntmgs which constitute the tradi­

tions of literate civilizations have been made by citizens of these metropolises 
and a class o:. urban intellectuals is usuall~ most respo~s~ble for the continui~ 
of these tradmons. Consequently scholars m the humamtles and social sciences 
turn most often to the cities and the literate traditions sponsored by them when 
they investigate literate civilizations. These metropolises, however, could not sur­
vive if it were not for the support they receive from the agricultural hinterland 
which surround them. It is to the study of the people of the latter that man; 
anthropologists have devoted themselves. 

In agricultural areas the populations are relatively stable and the almost 
universal form of settlement is the small, local community from which the farmers 
daily may visit their fields, returning at night to the company of their fellow 
villagers. Studies of such setde~ents constitute the major portion of the community 
studies made by anthropologists. Today there are numerous extensions of the 
concept of community to a variety of groups (neighborhood, religious, ethnic, 
and so on) which exist within the confines of cities. Anthropologists occasionally 
study urban communities, but the term community study usually refers to the 
investigation of small, geographically discrete, rural settlements. This is the 
meaning to which we shaH restriCt our use here. 

There is a very dose relationship between the participant-observer method 
of research and the field of community studies~ for if one is to observe closely 
the activities of a people (over an extended penod), the group under observation 
will by necessity be a small one. The difference, then, between community studies 
and other kinds of participant research is that in a community study the goal is 
to describe how all of the various elements of the life of the people living in the 
community are integrated. Obviously a community study of a rural village can 
tel1 us only so much about the social and cultural life of the city dwel1ers of the 

14 
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same civilization, yec co che extent chat life in che villages and cities of a society 
are che same, village community scudies often provide exceptionally clear illustra­
tions of how the various elements of life fit together in the society. Even in 
instances in which community studies can tell us nothing of urban life, chey do 
illuminate peasant society, which in mosc literate civilizations continues co con­
cain the largest segment of che population. 

Alan Beals scares the case in another way in the introduction co his book 
on an Indian village: 

India contains not less than five hundred thousand villages. In these villages live 
approximately seven out of ten citizens of India, perhaps one out of every six or 
seven human beings in the world. The people who live in villages in India are inven­
tive and conservative, tall and short, friendly and quarrelsome, handsome and ugly, 
wise and foolish, radical and reactionary. There arc no typical rural Indians; there 
arc no typical Indian villages. There arc only human beings living in some relation­
ship to the complex pattern of forces and ideas which constitute the civilization of 
India. To understand a single village and the people in it is to reach the beginning 
of an understanding of India-but it can be no more than a beginning. (Beals 1962) 

Beals' point is well taken. lc is a sound caucion for students of community 
studies who claim "typicality" for their particular villages. The cerm typical often 
has been used roo loosely by anthropologists and ocher social scientists. At che 
same cime we must realize that there are physical limitations co what field investi­
gators can cover with reference to hundreds of thousands of villages spread over 
a subcontinent (as distinguished from laboratory scientists dealing with hundreds 
or millions of specimens in a single room). Besides, there are urgent reasons (as 
we shall see Iacer) why we muse accempc co relate what we find in a single 
village co the larger national srace and, in so doing, we must look for independent 
criteria upon which co judge che "typicality" of certain kinds of data uncovered 
in che local areas. 

For example, I examined che kinship organization and the practices of 
and philosophy underlining ancestor worship in one locality in southwestern China. 
My conclusion was that in spice of a social and cultural paccern which would 
seem to protect the continuation of the social status of prominent families, chis 
very system had built in ic forces which favor the reverse trend. This mechanism 
for downward mobility was then seen as instrumental in the remarkable social 
mobility of traditional China as a whole ( 1948). The latter conclusion has since 
been confirmed in a number of studies by sociologists and historians ( Hsu 1967b). 

Robert Redfield was one of the first anthropologists co recognize the 
significance community studies might have to anthropology and co our under­
standing of literate civilizations. The questions with which he was concerned 
will serve to illustrate che place of community studies in the general context of 
che study of literate civilizations. Redfield went co the Mexican village of Tepozc­
lan in 1926 in order co investigate the effects of urban culture on rural society. 

He noted: 

The disorganization and perhaps the reorganization of the culture here considered 
under the slowly growing influence of the city is a process-a dilfusiuiZ process­
which can and will be studied. It is, the writer assumes, an example, within con-
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venient limits, of the general type of change whereby primitive man becomes civilized 
man, the t:ustic becomes the urbanite" ( 1930:13-14). 

He chose co look at Mexican culture from the perspective of an average village 
where modernization and social change were measured primarily in the acquisi­
tion of urban characceriscics.1 Redfield recognized that the village perspective was 
important for ocher reasons as well. First, community studies of peasants would 
fill a striking (when one thinks about it) void in our understanding of literate 
societies-the absence of any thorough knowledge of the lives being led by the 
masses of people living within the civilization's tradition, but, because they are 
either illiterate or inarticulate, not directly represented by it. In Mexico, for 
example, Mexico City is more European than Indian, yet the majority of villages 
represent traditions more Indian chan European. Indian traditions make village 
life quite distinct from chat of the city and they profoundly influence the peasants' 
understanding of whatever the city offers them. Without the village perspective 
we would be likely to conclude either chat all of Mexico was similar to Mexico 
City or that the peasants maintained a way of life totally different from the urban 
one. Detailed community studies have made it possible to appreciate the actual 
interrelationships between rural and urban modes of life and between Indian and 
European influences. 

Second, Redfield also wished to emphasize the contemporary in rural society. 
Anthropologists before him had often been interested in peasant life because in 
it were preserved .many ancient "folk" traditions, bur for Redfield, just as for ~he 
villagers themselves, everything that went on was important for it was all pare 
of the experience of living in Tepoztlan. 

Third, he was to stress in his later writings on community studies--one 
which we have already mentioned several times-the necessity of studying the 
village in its totality. He recognized chat there are many ways of conceiving of 
the whole entity chat is a community; and he was aware that many forms for 
expressing the way the various parts fie together could be used. He wrote of the 
different kinds of models of integration one might introduce, depending on what 
elements were given central importance in the analysis. The small community, 
for him, was the ideal place to scientifically explore the functional interrelation­
ships between the different aspects of human society. 

Since Redfield, a number of anthropologists dealing with literate civiliza­
tions have greatly amplified and extended our views of localized studies or made 
them more precise. Leach, in connection with his work on a village in Ceylon 
(1961), stressed the distinction between cwo distinct classes of social facts "which 
call for fundamentally different techniques of investigation" because they are not 
of the same order of significance. The essentially statistical facts such as birch­
rates, production rates, living standards, and so forth, are of local significance. 
These particulars, however detailed, cannot be the basis for generalization on 
"an entire region," but in the field of law "particular instances, actual precedents," 

1 If we were co measure change in Tepoztlan today, we would be inclined to emphasize 
things other than city traits, such as technological progress, social mobility, and labor mi­
gration. 
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are even more crucial than the general principles (Leach 1961:4). Wolf expli­
cated the differences between local informal groups which are relevant to the 
larger societal organization and others which are not. Speaking of ''kinship friend­
ship and patron-client relationships" in Middle America, Wolf noted that, "Some­
times such informal groupings cling to the formal structure like barnacles to a 
rusty ship. At other times informal social relations are responsible for the meta­
bolic processes required to keep the formal institution operating, as in the case 
of armies locked in combat" (Wolf 1966: 2) . 

The problem of relating the details from a single community to the larger 
civilization of which it is a part will engage our attention later (Chapter 7). In 
the meantime we shall turn to studies of national character. 



National Character Studies 

T HE NEED FOR RELATING the village to its larger social and cultural context 
is inevitable. The practical side of this need is in keeping with the theoretical 
side of it. The need remains whether we take the older view of culture as 

the "historically created designs for living, explicit and implicit, rational, irra­
tional and non-rational, which exist at any given time as potential guides for the 
behavior of men," each "historically derived system of . . . designs" tending "to 
be shared by all or specifically designated members of a group" ( Kluckhohn and 
Kelly 1945:97-98), or the more recent view of culture as the "organization of 
diversity," "as "policy, tacitly and gradually concocted by groups of people for the 
furtherance of their interests; also contract, established by practice, between and 
among individuals to organize their strivings into mutually facilitating equivalence 
structures" (Wallace 1961:28). The anthropological significance of the patterns 
of life in a village must be understood in some perspective of the larger society as 
a whole. 

To have spelled out the need for relating the microscosm to the macrocosm 
is one thing; to do it satisfactorily is quite another. National character studies 
constitute one answer to this need. It is not generally appreciated that the first 
attempt at characterizing whole peoples other than on the basis of their physical 
characteristics was by Pitt-Rivers in a book entitled Clash of Cttlture and Contact 
of Races ( 1927). He described the Australian aborigines as "introvert," as con­
trasted to native Africans, who were "extrovert." He then sought in this dichot­
omy to explain why the former were dying out while the latter were physically 
prospering. Benedict's Patterns of Ctdtttre ( 1934) was the book which dearly 
ushered in the trend of national character studies more definitively, even though 
the book does not concern itself with literate societies.1 In this work Benedict con­
trasted the Zuiii Indians with the Kwakiud Indians and the Dobuans of the South 

1 Nonanthropologists de Tocqueville (The American Democracy, 1862, 1945) and de 
Madariaga (Englishmen, Frenchmet~, Spat1iards: At~ Essay in Comparative Psychology, 1928) 
both came before this. 
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Seas. The former she called "Apollonian" because of rhe resrrainr in their 
inrerpersonal relations, the submergence of the individual in the group, their slow­
ness ro anger, and the absence of "hysteria" in their religious rites, and the like. 
The latter two she called "Dionysian." The extravagant and wasteful rites that 
characterized the Kwakiutl potlatch, their need for "avenging" any death in the 
kinship group by rhe wanton ki11ing of a victim outside of their group on the 
assumption that any death in "my" family is an act of malice on rhe part of 
someone else, the Dobuans' use of garden magic and other acts to extend rhe 
personality and establish rhe ego--these and many other patterns of cusromary 
behavior were seen as Dionysian. Margaret Mead's Coming of Age in Samoa 
( 1928) was probably the first anthropological work that made specific compari­
sons between a tribal society and a large literate society (the United Stares) in 
terms of their differing experiences in adolescence.2 However, it was Mead's And 
Keep Your Powder Dry ( 1942, 1965) on America ancJ Benedict's The Chrys­
antheumm (/1ld the Sword ( 1946) on Japan rhar truly set in full swing rhe 
anthropological study of national character of literate societies. 

Mead is of the opinion that, "although the national-character approach 
utilizes the premises and methods of the personality and culture field, hisrorica11y 
it has had two distinguishing features: the group of persons with shared social 
tradition is selected for study because they are the citizens or subjects-the 
"nationals"--of a sovereign political state, and the society may be so inaccessible 
to direct field observation that less direct methods of research have to be used" 
(Mead 1962:396). Benedict's work on Japan i11ustrates both of these features, 
but Mead's own work on America fits only the first of the two. 

The central attempt of rhe national character approach is ro relate as 
many institutions of any culture with some over-a11 pattern, according ro the 
Apollonian-Dionysian or introvert-extrovert contrasts, or some other scheme. In 
the case of Benedict's study of rhe Japanese a major point rhar concerned her was 
why the Japanese could be so cruel toward prisoners of war, but also be so 
cooperative and respectful toward the conquerors after Japan's rotal defeat. 
Judging by Japanese behavior before and during World War II, many Ameri­
cans feared that the Japanese would be "sullen and hostile, a nation of watchful 
avengers who might sabotage any peaceful program," but their fears were proven 
to be unfounded. The Japanese after defeat seemed to turn into a nation of new 
men with complete individual acceptance of the defeat and pledged good faith 

under a new democratic national policy. 
Benedict describes Japan's strength as the tendency to proceed single-

mindedly and with her full power in one direction, but, when that course of 
action fails, ro proceed with equal determination in the opposite direction. "The 
Japanese have an ethic of alternatives. They tried ro achieve their 'proper place' 
in war and they lost. That course, now, they can discard, because their whole 
training has conditioned them ro possible changes of direction" (1946: 304). This 
ability ro turn about face without remorse is, according to Benedict, rooted in the 
growing up experiences of the Japanese individual. 

2 Her comparisons were later on greatly amplified in her book Male and Female ( 1949) m 
which she drew on data from seven sea tribes and US society. 
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The contradictions which all westerners have described in Japanese character arc 
intelligible from their child rearing. It produces a duality in their outlook on life 
neither side of which can be ignored. From their experiences of privilege and psy­
chological case in babyhood they retain through all the disciplines in later life the 
memory of an easier life when they "did not know shame" .... Gradually, after they 
arc six or seven, responsibility for circumspection and "knowing shame" is put upon 
them and upheld by the most drastic of sanctions; their own family will turn against 
them if they default (Benedict 1946:286-287). 

Mead's And Keep Yottr Powder Dry ( 1942, 1965) delineated the Amer­

ican character as one that 

is geared to success and to movement, invigorated by obsracks and diflicultics, but 
plunged into guilt and despair by catastrophic failure or a wholesale alter:trion in the 
upward and onward pace; a character in which aggressiveness is uncertain and unde­
fined, to which readiness to fight anyone who starts a fight and unreadincss to engage 
in violence have both been held up as virtues; a character which measures irs suc­
cesses and failures only against ncar contemporaries and engages in various quantita­
tive devices for reducing every contemporary to its own stature; a character which 
sees success as the reward of virtue and failure as the stigma for not being good 
enough; a character which is uninterested in the past, except when ancestry can be 
used to make points against other people in the success game; a character oriented 
towards an unknown future, ambivalent towards other cultures, which arc regarded 
with a sense of inferiority as more coherent than our own and with a sense of 
superiority because newcomers in America display the strongest mark of other cultural 
membership in the form of. foreignness (1965:193-194). 

This American character is, according to Mead, generated in a family constel­
lation in which the "third generation" psychology prevails, in which parents ex­
pect their children's achievements to be different from their own, and siblrng 
rivalry is high. This same American character propelled the American way of 
prosecuting the war (World War II) with a peculiar American expectation 
of building the world anew after the conclusion of the war (Mead 1965: 193-
250). 

Some other works which deal with various national characters with vary­
ing scope (some being mission oriented and some nor dealing with childhood 
experiences) but more or less the same methodology are as follows: Brickner, 
Is Germany Incurable? ( 1943); Lowie, The Germmz People, A Socittl Portrait to 
1914 (1945); Gorer, The American People (1948); Gorer and Rickman, The 
People of Great Rtmia ( 1962); Riesman The Lonely Crowd ( 1950); Wolfen­
stein and Leites, Alovies, A Psychological Stttdy ( 1950); Mead, Sot;iet Attitudes 
Toward Authority (1951); Hsu, Americans and Chinese (1955); Lowie To­
ward Undentanding Germmzy ( 1954); Gorer, Explori1zg English Cha:·acter 
( 195 5); and Haring, Penonal Character ,md CttltMal Miliett ( 1956) .:1 

p . . 
r~vwusly, we menuoned that the central attempt of the national character 

approach IS to rei . . . f ate as many JOStltutlons o any culture as possible with some 
over-ail pattern W dd . 

· e now must a that most national character studies are often 

3 Though Harin 's . . . . . 
character of J g IS a .~ollecuon of essays, a m~mber of the essays deal with the national 

apan.. · ·._ 
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predicated on the assumption that childhood experiences, or at least the early 
family constellations in which the individual finds himself, have a great deal to do 
with the formation of a personality orientation which then is congruent with the 
over-all pattern of the culture. This linkage which is assumed may be roughly 
schematized as follows: 

(A) Childhood experiences ~ (B) Personality formation~ 
(C) Over-all culture pattern of the suciety 

Some anthropologists are more extreme than others. For example, Bateson 
suggests that British and American colonial attitudes are extensions of their respec­
tive parent-child relationships. The American parents encourage their children 
to "certain sorts of boastful and exhibitionistic behavior while still in a position 
somewhat subordinate tO and dependent upon the parents," while in England the 
parent-child relationship is characterized by "dominance and succoring." The 
American parent-child relationship "'contains within itself faccors for psychologi­
cally weaning the child, while in England, among the upper classes, the analogous 
breaking of the succoring-dependence link has co be performed by . · · the 
boarding school. .. Since "colonies cannot be sent to a boarding school," therefore 
"England has very great difliculty in weaning her non-Anglo-Saxon colonies, 
while these colonies have had corresponding difficulty in attaining maturity-in 
sharp contrast with the history of the Philippines" (Bateson 1942:76-82) · 

Geoffrey Gorer gives an equally daring analysis when he maintains that 
the sibling relationship in the American family is of no great importance with 
only one "important exception." This occurs: 

... when two children of the same sex, particularly two boys arc born within 
a short interval of each other .... The elder brother is likely to introduce the 
younger brother into his play groups, and later his gang .... The younger brother 
is a member of a group in the majority older than he is, and with standards of 
daring and accomplishment beyond the level of his years. Fired by the standard he 
is set, the younger brother becomes extravagantly rash in his words and actions, 
confident that he will be saved from the dangerous results of his behavior by his 
older brother's protections, by his superior strength and wisdom. 

He concludes, 

This situation is common enough to have several analogues in adult life. The most 
striking is to be seen in Congress, where the House of Representatives often acts 
most irresponsibly, in the confidence that its elder brother, the Senate, will save it 
from the worst aspects of its folly ( 1948:96). 

An observation of this sort is of very little scientific worth. It is almost in 
the same class as the kind of argument which attempts to link the appearance a_nd 
disappearance of sunspots with the business cycle. There is an enormously wide 
gulf between the two phenomena in the supposed linkage which Gorer has not 
bothered ro bridge. 

What needs co be seen is that, alt ~l:_e growing up experiences of 

the individual indubitably hav~::..~~~l,ip;~ t((;l~="_~4>nW}~~~~~ social and cultural 

""·· . - -/~ ' . 
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behavior of the adult world, the relationship is not a simple one. Any artempt to 
seize upon a single item in the former to explain most or all of the larter will lead to 
little more than wild speculation. The "Swaddling hypothesis," first propounded by 
Gorer and Rickman in their portrait of the Russian character ( 1962), is another 
such example. In this regard what Mead says about the swaddling hypothesis is 
more scientifically acceptable than expressions given it by its original authors: 

The statement is not swaddling makes Russians. It is: From , 11 a1111 /ysi.< of tbe wt~y 
Russia11s swaddle infants, it is possible to build a model of Russia// cbt~rt~cler forma­
lion wbicb enables us to relate wbat 111e know about IJ11111a 11 bebaz'ior and wbat we 
k110111 about Russian culture in mcb a way /bat Russim1 bcbal'ior becomes more 
u11derstalldab/e (Mead I 9 5 4:40 I -402) (italics Mead's). 

From this point of view the relationships among childhood experiences, personal­
ity characteristics, and pattern of the society's culture are better represented as 
follows: 

Personality Characteristics 

/" Childhood Experiences Patterns of Culture 

We must eschew extreme simplification and see the growing-up experi­
ences of the individual and the patterns of adult behavior in broader relation­
ships. Specific mechanisms such as swaddling or discominui~ i~ discipline 
( · b f · d 1 or vice versa) are part of a larger kmsh1p constella-seventy e ore 111 u gence . . . . 
· h" h b d the same basic pnnCiples upon wh1ch the entue society 

non, w 1c may em o Y -11 1 
d 1 b .1 The same principles w1 not mere y be seen as linking some 

an _cultur~ are . uJ ht .. !dhood experience with another particular corresponding one 
parucu ar Jtem 111 c J · · b 
in adult behavior in a one ro one relauonshlp, ut may be seen as manifesting 

h I . d" ways in all three clusters although in each new generation t emse ves 1n 1verse . ' , 
the childhood experiences reintroduce, remforce, or even escalate the same prin-

ciples. . h. h M d 
This was the general sense 111 w JC ea ( 1942, 1965) related the broader 

American family constellation to the American character in general; Spindler 
related it to the American attitude toward military requirements and restrictions 
( 1948) ; and I related the differences between the American and Chinese family 
constellations to the differences berween the contrasting ways in which the rwo 
peoples have reacted to men, gods, and things ( 195 5). 

There is a particular group of students who approach the study of literate 
(and nonliterate) civilizations very differently. They are bent on identifying the 
universal elements in the human psyche and, in the process, generally make what 
may be termed psychoanalyses of entire societies. Geza R6heim was one of the 
most important instigators of this approach and he has not a few followers. 
These are persons well steeped in psychoanalysis but much less versed in the social 
sciences. Furthermore, as Schneider put it, "social phenomena appear to be a 
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kind of plaything to exercise their art without responsibility" ( 1956:953). 
R6heim's own work in this regard was best exemplified in his book Psychotmalysis 
and A1zthropolog')' ( 1950) in which he rook imo accoum the Aranda culture of 
cemral Australia (where he resided for fourteen momhs), the Dobuan culture of 
Normanby Island in the South seas (where he resided for nine momhs), the Alor 
of Timor, the Yurok and Navaho Indians of North America, the Kaingang of the 
highlands of Brazil, the Marquesan culture in the Pacific Ocean, and contempor­
ary Hungary (both peasants and their overlords). 

Though his results definitely came within the scope of the national char­
acter approach (in that he attempted to ascertain the relationship between the 
parts and the whole in literate as well as nonlirerare societies), R6heim was antago­
nistic to it. He was interested in demonstrating that the Oedipus Complex exists 
everywhere with some minor variation in derail. He was primarily imerested in 
the universal psychic foundations especially that of the unconscious which, ac­
cording to him, are similar in all societies. He objected to national character 
studies by amhropologists on two grounds. First, anthropological attempts to 
ascertain culturally or socially determined differences in national character sprang 
from their "ethnocentrism,'" and they often used the concept of "cultural relativ­
ity" to cover up their real attitude coward other societies-"you are completely 
different but I forgive you" ( 1950:362). Second, he thought it was nor only 
wrong to study the differences between societies bur also that when it comes to 
modern nations the facts are so complex that no over-all patterns can be arrived 
at. As evidence for the latter he cited the example of peasant Hungary where every 
region seems to differ from every other region in child rearing, in sex mores, in the 
position of the old vis-a-vis rhe young, and so on ( 1950:369-386). 

However, his sources of information even about Hungarian culture and 
society were open to serious question. For example, he asked himself the following 
question: "Is there a common childhood situation in Hungary?" He then answered 
himself: "Luckily we have a booklet written on the basis of questionnaires by an 
obstetrician long before psychoanalysis was invented" (1950: 369). (The booklet 
was published in 1911.) Or again: "'Tard, a palock (subgroup of the Hungar­
ians, probably of Kumanian origin) village in northern Hungary, although they 
too have their troubles, shows a much healthier situation. I happen to k1zow some­
thing abortt this ZJi/lage became I mzalyzed a man who httd groum tip there" 

(1950:376) (italics mine). 
Followers of R6heim have published a large number of books ~nd a:ric~es 

among which are Psychoanalysis ttnd Culture: Essays in H01zor of Geza Ro~etm 
(edited by Wilbur and Muensterberger 1951), a series of volu~es ennt~ed 
Psychomzalysis mzd the Social Sciences founded by R6heim, conrmued With 
Muensrerberger and Axelrad as its editors ( 1947-1958; and superseded by The 
Psychoa1lalytic Study of Society, 1960 to present). While R6heim went on from 
one region of Hungary to another noting the wide differences, Muensterberger 
seems ro regard an impressionistic reaction to a large population like. that of 
China as imporranr evidence for the psychoanalysis of the Chinese sooety and 
culture as a whole. The following is a good illustration of how some of these 
people go about their tasks. In a piece on "Orality and Dependence Among the 
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Chinese," Muensterberger says that "the oral-sadistic tendencies'' among Chinese 
women "are maintained and reinforced by the complementary emotions of the 
Chinese male. They are often prompted by the projections of men who fear or 
try to avoid genital contact with the mother substitute." His c:ntire evidence for 
these "projections" rests on the following: 

In a personal conversation, the Sinologist Dr. Karl A. \XIittfogcl wittily commented 
upon this trait: "If he (the Chinese) cannot cat, he sublimates by fornicating" 
(1951:65). 

One cannot imagine any scholar using such a supposed wittiCism as serious evi­
dence for any aspect of American character, such as a notion that the American 
males "fear or try to avoid genital contaCt with the mother substitute." Yet 
Muensterberger apparently regards this as such a very important datum about the 
Chinese that, five years later, he used it again, this time in support of his thesis that 
the Chinese social organization demands solidarity among the family members 
and that such demands create tension which is relieved by close mother-son ties 
and unlimited feeding (1955:18). The manner in which Muensterbergcr uses the 
same datum on these two different occasions is probably also significant. On the 
fuse occasion, Dr. Wittfogel was simply designated a "Sinologist," and the datum 
was given in a footnote, but on the later occasion he was a "well known 
Sinologisc" and the same words are part of the main cext. 

Fortunately for the science of man, this free-for-all way of approaching 
national character is not generally too influential. It is quire overshadowed by the 
intcllecrually more sophisticated approach represented b~ Kardiner a~~ Linton. 
Two major publications have resulted from this collaboratiOn: The bzdtvtdttal and 
H' Society (Kardiner in association with Ralph Linton 1939) and Psychological 
p1~:ntiers of Society (Kardiner in collaboration with Lim_on, Du~ois, and _West 

1945). Though the major parts of these two v.:or~s deal Wit~. nonl!terate SOCieties, 
che second publication also deals with "Piamvdle, U.S.A. (pseudonym of a 

.11 ge in Missouri), as presented by James West (whom we have mentioned 
v1 a 1 1 · 
before). The Kardiner-Limon central conc~pcua too ~~ the basic personality 

which "for any society is rhac personality configuration which is shared by 
cype • . . . 
he bulk of che society s members as a result of the early expenences which they 
~ave in common" (Limon, Foreword, Psychological Fro12tiers of Society 1945: 

· ··) As Linton explained it: 
Vlll · 

!. 

z. 

3. 

4. 

That. the individual's early experiences exert. a !~sting affect upon his personality, 
espeCially upon the development of his proJCCtiVC systems. 
That s~mi~a~ experiences will tend to produce similar personality configurations 
in the md•v•duals who arc subjected to them. 
That the techniques which the members of any society employ in the care and 
rcarin~ of ~hildrcn arc culturally patterned and will tend to be similar, although 
never .dcnt•cal, for various families within the society. 
T.hat the culturally patterned techniques for the care and rearing of children 
d.ffcr from one society to another. 

If these postulates arc correct, and they seem to be supported by a wealth of 
evidence, it follows: 
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I. That the members of any given society will have many clements of early ex­
perience in common .. 

2. That as a result of this they will have many clements of personality in common. 
3. That since the early experience of individuals differs from one society to another, 

the personality norms for various societies will also differ. (Kardiner and associncs 
194 5 :vii-viii). 

Equipped with the concept of basic personality type or structure, Kardi­
ner describes the childhood experiences which enter into it as primary institutions, 
while religion and folklore are secondary institutions. The central idea is that the 
former creates something in the individual which forms the basis for the projective 
systems subsequently used to create folklore and religion ( Kardiner and associates 
1945:23-24). 

On this basis Kardiner analyzes the culture of Plainville, U.S.A., and from 
that goes on to the United States culture as a whole. He finds in Plainville child 
experiences a good maternal care which leads to "strong attachment to and ideal­
ization of the mother as guardian and helper in distress, an attitude easily ex­
tended to the father when the child is able to recognize his importance." "This 
lays a strong foundation for strong social cohesion, and for cooperation." But this 
favorable situation in infancy is considerably distorted by later disciplines "which 
help the process of growth in some respects but introduce painful factors in 
others .... The painful factors are introduced chiefly in the sexual development." 
Kardiner summarizes: 

Some of the socially relevant outcomes of the basic personality structure must be 
stressed. Though the emerging individual has a high emotional potential, too many 
blocked-action systems arc created. The capacity for idealization, and hence worship, 
of "great men" is created, as well as the foundation for a religion with an idealized 
deity with great power for both good and harm. On the other hand, from the 
blocked systems we derive (a) serious sexual disturbances, both on the affective and 
executive side (potency) ; (b) great variations in aggression patterns, with psychoso­
matic accompaniments; (c) marked variations in the attitude to authority, excessive 
submission and passivity (even to the extent of dragging in the sexual organization in 
the form of homosexuality, asceticism, or perversion); or excessive and premature 
independence (paranoid personalities) ( 194 5:3 7 6). 

Kardiner regards this type of basic personality orientation as contammg the seeds 
for social instability in which, on the one hand, the struggle for success becomes a 
most powerful force because it is the equivalent of self-preservation and self­
esteem, but, on the other, failing that, and even while struggling for that, the 
individual is isolated "because he is prevented from building friendly relation­
ships" due to "mutual hostilities" as a matter of self-defense, which in turn per­
petuates a "class" system "in which everyone is obliged to safeguard his self­
esteem by having social relations only with those who can act as mirrors to his 
affective self." This is the basic motive for "exclusiveness, snobbishness, cliques, 
clubs, neighborhoods, race hatred, and the like." ( 1945:411-412). 

From this analysis of culture and personality of Plainville, U.S.A., and 
then America, Kardiner enters into a brief exploration of the history of the West. 
The rwo basic factors underlying the Western basic personality are: good maternal 
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care and the repression of sexual impulses. The interplay of these two found 
expression in Calvinism, which solved this problem by ''giving free rein to those 
forms of aggression that were compatible to the new goal of social well-being and 
at the same time retained the strictest control over the pleasure drive." This 
"inordinate control of pleasure drives was unconsciously interpreted as a form of 
cruelty, which in turn has to lead to either masochistic or externalized form of 
cruelty." Consequently, success was interpreted as reward, but, by the same token, 
failure could be seen as punishment. However, "if the individual interprets his 
failure as an evidence of inadequacy or of not being loved then he may feel him­
self absolved of the necessity for all impulse control. ... Then "the internalized 
conscience fails and the social control passes from the internalized discipline to 
dominance-submission polarity weighed on a plane of coercion, forcible elimina­
tion of competition, or even annihilation." ( 1945:451-453). 

It will be noted that nearly all of these national character studies were done 
in the 1950s or earlier. Is this approach no longer in vogue and, if so, why? I 
think the answer to the first part of the question is yes, and the reasons are not too 
obscure. Anthropological research, like other activi~ies, has ten_ded to w~x ~nd 
wane around different themes or areas at different umes. Evoluuon and diffusiOn 

h . nother the primary concern of anthropology but were eac , at one ume or a ' . . . ' 
1 · d d · lari·ty for a long ume, and diffuswn has become no evo uuon roppe m popu 

more than a commonplace minor issue coday. . . 
National character studies received their greatest Impetus from World War 

II. "Anthropologists found them~e~ves persona~ly ~nd" directly involved in the 
international situation, both as cmzens and SCientiSts (Hunt 1965: 138) . The 
need in general for knowing what kind of pe~ple _the Japanese, the Germans, and, 
later, the Russians were led many anthropologists mto the attempt to ascertain the 
behavior of these and other large national groups as wholes. As the war ended and 
as Americans poured into Japan and Germany as reformers, teachers, and re­
searchers without the psychological pressures and urgency of the war, but with 
much greater opportunities for individual contacts with some of these peoples, 
some of the pictures of the wholes were punctured by details which seemingly 
contradicted them. At least the wholes were no longer such neat entities as before. 
The desire to study the parts prevailed over the need to understand the wholes. 

The latter fact also meshed well with the greater emphasis on methodology 
culminating in the postwar emphasis on cross-cultural correlation on a wide scale 
and computerization. 

A temporary drop of enthusiasm for national character studies among 
anthropologists is no reason to presume their total demise. Evolution as an issue 
has more recently been revived (White 1959; Sahlins 1960) and, in my view, will 
again occupy a more prominent place in anthropological researches for some 
time to come. A more spectacular new development is the relationship between 
physical anthropology and social anthropology. A few years back physical 
anthropology was nearly synonymous with the study of racial characteristics or 
human body types-at best, blood types. When anthropologists found race (how­
ever sophisticated its definition) could not be scientifically linked with such 
things as cultural vicissitudes or somatotype to adolescent delinquency, they lost 
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interest. Now physical anthropology has a new link with social (maybe also 
psychological) anthropology by way of primate studies. 

But national character studies have not suffered from total anthropological 
eclipse. Some anthropologists may not agree with me, but I think a most recent 
example of such a study is that by Jules Henry ( Ctt!ttlre Against Man, 1963). In 
the national character studies mentioned so far childhood experiences (if dealt 
with at all) figure largely. They are seen as the arena in which the individual 
receives messages which then enable him to play his part as an adult adequately 
in accordance with the larger patterns of culture of his society. The emphasis is on 
the similarity between childhood experiences and adult behavior. Henry's work is 
within this broad scope, but he gives special emphasis, as did Fromm before him 
( 1941), to what the American culture pattern, with its economic strucrure 
centered in material greatness and conflicting values, has done to the American 
national character, parent-child relations, teen-age problems, the schools, emo­
tional well-being, and old age. Henry says that his "is not an objective description 
of America, bur rather a passionate ethnography" ( 1963: 3). His central con­
cern is with the American "national character in a culture increasingly feeling the 
effects of almost 150 years of lopsided preoccupation with amassing wealth and 
raising its standard of living" (1963:4-5). And his data are those from the usual 
anthropological observation, participation, and interview, but perhaps rather 
more than the usual amount of biographical sources. 

What Henry sees is a culture which drives relentlessly toward more de­
sire, planned obsolescence, forced separation between the job and the self on the 
parr of the majority;' a spreading fear of "competition, of failure, of loss of 
markets, of humiliation, of becoming obsolete . . ., of the boss" all the way to 
"fear of the Soviet Union" ( 1963:41). Hard pressed by so harsh a cultural reality, 
Americans old or young, sick or healthy, engage in "fun" with a vengeance, as a 
matter of "adaptive radiation" ( 1963: 13-44). 

Henry then examines the relations between American parents and children 
and among children, and, finally, the mental and social world of the aged, and 
finds that all of these reflect the consequences of the particular American in­
stitutional dynamics-a society so vigorously engaged in surviving physically may 
also be dying emotionally. 

·t What Henry speaks of as "separation between the job and the self" may be really a 
lack of focus that could integrate the different aspects of peoples' lives. 



Some Problems 

W E HAVE ROUGHLY DIFFERENTIATED four kinds of works on literate 
civilizations: those which deal with some aspects of each, such as an or 
mythology; those which concentrate on_ th~ personality characteristics 

of a limited number of individuals, for which generalizations abour the enrire group 
are made; those which confine themselves to a single village or community; and 
those which attempt to cover each civilization as a whole by unraveling the underly­
ing unitary characteristics. Some of these studies link literate civilizations wirh non­
literate societies because their methodology or conceptual tools derived from the 

latter. But many of them do not. 

Class, Caste, and Regional Differences 

Now we must deal with some of the general problems. One of rhese con­
cerns class, caste, and regional differences which may be obvious in many literate 
societies. How can conclusions based on data gathered from one segment be 
relevant to other segmems of the society? The Hindu Brahman can accept food or 
water from very few fellow men, bur a Hindu belonging to a subcaste designated 
as some sort of Sudra can accept nourishment from a much wider circle of man­
kind. A member of the Chinese literati usually has separate tablets for many more 
generations of lineal ancestors in his household shrine, in comrast to a Chinese 
coolie, who usualiy posts no more than a sheet of red paper with an inscription 
representing in composite form only three lineal forebears and their spouses.l The 

1 Since the Chinese Communist Revol~tion of 19tl9 an_d the wide publicity given its 
many spectacular and often brutal techmques for promonng change, there is a popular 
notion that the Chinese society and culture have been entirely changed from their traditional 
condition into something different. Consequently, the reader may question the validity of 
speaking of any aspect of Chinese traditional patterns of life in the present tense. What we 
need to realize is that all non-Western societies have been under more or less pressure for 
changes of Western origin of one vanety or another. Some of them have changed more than 
others. The Chinese have been undergoing this process since 1840. The process of change 
was more accelerated after each political change from the Sun Yat-Sen led 1912 Republican 

28 
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branch houses ( bmzke) are much more tied and subordinated co the main houses 
(honke) in northern and central Japan chan in western and southwestern Japan. 
We can go on enumerating these differences indefinitely. 

I chink these differences are important, bur still do nor prevent the stu­
dent from identifying the unifying features of each civilization in spite of rhem. 
For example, it is a well-established face char while the Chinese have traditionally 
given much social fanfare co rhe "big family" ideal, field investigations showed the 
actual number of families with several generations under the same roof to be very 
small. Furthermore, it was also unmistakable that the big families with several 
generations under rhe same roof were much more likely to be found among the 
affluent and the socially prominent than among the poor and the common men. 
Bur the poor did not have a different culture. On the contrary, ir can be demon­
strated that size of household rose directly with the increase of social status. That 
chis is not merely due to the higher infant survival rate among the rich was at­
tested to by the fact that the bigger families were bigger not because of the 
number of surviving children bur because of the presence of a larger number of 
collateral relatives ( Hsu 194 3). In other words, the cultural model of higher and 
lower classes was the same, but the latter could only move coward chat model 
when economic conditions permitted. 

The differences in custom between the higher and lower caste Hindus 
rend to be more striking chan between the classes in China. Because of this fact, 
we must especially guard against failure co see the forest for the trees. The dif­
ferential behavior patterns of the low-caste Chamars and the high-caste Thakurs 
of the village of Senapur in Uttar Pradesh, northern India, will serve to illustrate 
an important point. Under modern impact the Chamars are observed to be mov­
ing toward greater traditionalization, while the Thakurs tend toward greater 
Westernization (Cohn 1961). 

On the surface, there are contradictory patterns of behavior here, bur the 
incompatibilities are more superficial chan real. They can easily be reconciled if 
we examine them in a wider perspective and introduce the concepts of status 
seeking and rime lag. 

The low-caste Chamars of Senapur move toward greater rraditionalization 
as a result of modernizing forces such as literacy and urban experience because 
they, like their low-caste brethren elsewhere, wish to raise their status wherever 
and whenever they feel they can do something about it. The means to which they 
resort in this status-raising effort are strongly determined by their model of high 
status. They will move toward greater traditionalization as a means (whether ir is 
forbidding widow remarriage or creation of a fictitious Brahmanic past) as long as 
rhe modernizing forces have stimulated their aspirations, but have not made any 
inroads on their model of high status. 

---------------------------------
revolution onwards. The 1949 communist revolution was but a more extreme successor of 
those movements which preceded it. However, on the one hand, the communist regime has 
not completely changed the traditional panerns of life even in mainland China. Otherwise, 
it would have no need for the many continuing antilandlord antientrepreneur, anti-intellectual 
movements of which the latest was exemplified by the Red Guards. On the other hand, the 
kind of panern described here is clearly visible in Taiwan today and, I am sure, still to be 
found in mainland China for years to come if we had the opportunity for direct observation. 
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. The Thakurs also wish to raise their status, or at least to maintain it, but 
bemg way above the Chamars on the caste hierarchy, economically better off and 
more powerful, the Thakurs have had more opportunity for contact with modern­
izing forces, and their model of high status has already been affected by some of 
the modernizing forces, including those originating from Western missionaries 
and Hindus who have had Western education. 

Yet a group can no more complecely abandon irs past chan can an indi­
vidual. In seeking a modernized model of high status the Thakurs have co use che 
old as well as the new. As cime rolls on and as modernizing forces expand cheir 
spheres of influence, the attainable model of high status for the low-caste 
Chamars may well merge inro some of the modernized features currently associ­
ated with the Thakur model. When that happens, we can expect the Chamars, too, 
to move coward status symbols which are mixtures of modernization and cradi­
tionalizacion. This seems already to have occurred in the village of Rampur on 
the outskirts of Delhi. Here the high-caste Jars, like their Thakur counterparts in 
Senapur, have become more Westernized in. their outlook a~d ~ehavior. The 
Chamars of Rampur have sought to raise r~:lr status by movmg m two direc-
. O h d h have adopted tradmonal status symbols by abandonin 

nons. n one an , c ey 1 k" · h"d g . · ng dead anima s, s mnmg 1 es and · 
such polluting pracnces as removl . . ' eanng 

0 h h h d they have uulized modern avenues of status mobi11·ty b 
meat. n t e or er an , . y 

· 1 Congress party and demandmg modern d . 
participating in the nauona e ucarwn 
for their children (Lewis 1958:62-79). . 

These processes have been ~~d are bemg r~~eaced, with more or less 
. . . . societies in transmon (see also Snmvas 195 5-1956:492-496 ) 
1ntens1ty, 111 vanous 
but will be difficult to perceive until we raise our sights from the localized 
particulars. The Senapur situation just described is n~ more than another instance 
in which the higher and the lower strata of a population share the same model of 
social advancement, the only difference ~eing t~lat the lower. gro~p is resorting to 
status symbols which the higher group IS partially abandonmg m favor of some 
newer symbols, but the basic aspiration of upward movement in a caste hierarchy 

is the same. 
The class and Negro-white differences in the United States have been the 

object of much sociological and some anthropological literature. They have dif­
ferential access to power and the good life. There are men and women who have 
inherited great wealth and others who have had to start from scratch. The latter 
distinction is very interesting in light of the revelation by Warner and associates 
that inherited money is rated above earned money (Warner 1949:39-42). There 
are class differences in child rearing; the middle class young are enjoined to defer 
gratification much more than their peers situated in the lower strata of . . SOCiety 
(Honigmann 1954:316-320). The Kmsey reports (1948, 1953) reveal class dif-
ferences in sex behavior. However, the importance of these differences must nor 
be overestimated or in any case allowed to obscure our views of the u d 1 . . n er ymg 
tendency coward uniformity. For example, accordmg to a Fortttne poll in 1940 
most Americans regard themselves as belonging to the "middle class." (Th" ·' 
. "fi IS IS 

s1gm cane even though the outcome depended in part on the way th . e survey 
quesuon was worded.) It is a well-known fact that, as Negro-Americans become 
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more affluent, many rend ro adopt American "middle class" mores (though some 
will expressly reject rhem). The more recent civil rights movements and disturb­
ances show rhar a majoriry of unprivileged Americans are no longer content to be 
forced to live differently. In a society where mail-order houses reach rhe most 
remote villages, where movies and other public communication media are com­
mon in all regions, where public education is universal, and where freedom and 
equality are its founding ideals, different strata of the population are much more 
likely to share the same cultural model for advancement than those areas where 
such conditions do not exist. 

In this situation there could well be (and often are) more than one or 
two models for advancement within any sociery at any given point of time (no 
society is completely homogeneous), but the processes and the over-all direction 
or directions are ascertainable. Once we have adequate knowledge of how the elite 
group or groups function, we are fairly sure of being able ro understand the 
aspirational direction or directions of the villagers and others situated below them. 
Variations in any organized sociery are not random. All their significant varieties 
are not irrelevant to the central cultural system exemplified in the patterns of 
conduct on the part of the elite. Even when a literate sociery is pulled asunder by 
internal revolution, it is usually some section of the elite that provides the masses 
with new direction. For example, there is ample evidence that the leaders of 
both the Nationalist and the Communist movements in modern Chinese history 
"have been drawn most frequently from a relatively thin upper layer of the 
Chinese population. In both parries these men were often the sons of land­
lords, merchants, scholars, or officials, and they usually came from parts of China 
where Western influence had first penetrated and where the penetration itself 
was most vigorous" (North 1952:46-47). 

"Sampling" Problem 

A second problem is size of sample. This is the most common of all 
criticisms leveled against studies of literate civilizations, but especially against 
national character studies. How can one obtain enough adequate samples tO 

generalize about large nations like the United States, Russia, or China? How can 
we talk about a U.S. culture when we know that there are Americans of diverse 
ethnic backgrounds and religious persuasions? In connection with village or com­
munity studies in large literate civilizations, some scholars have even plead:d ~hat 
we must wait for more such works before making any over-all generahzauons 
about any sociery, region, or people. They dwell on the complexity of ~ach sociery, 
on the variations in details, and, in the case of India, seem to thmk that all 
generalizations about Hindu India are a long way off. These scholars have n?t re­
flected on two facts. First, there are about 500,000 villages in India. Even If we 
can expect 50 village studies a year, it would take 10 centuries ro complete 10 per­
cent of the Indian villages, by which time the earlier monographs ":oul~ most 
likely need a great deal of revision before they could be used for synthesiS wHh the 
later products. The task is simply impossible. 
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The matter of coverage, however, is strictly relative. Previously, we noted 
that nonliterate societies vary enormously in size from a few hundred to many 
millions and that most of them are not as homogeneous as the anthropologist's ap­
proach has appeared ro make them out to be. Yet even in the smaller ones, rhe 
question of adequate coverage is always problematic. For example, Honigmann 
( 1949) obtained among the Kaska Indians nor more than 6 brief life histories 
and only 28 Rorschach protocols among a population of 175. Oscar Lewis' 
( 1951) refutation of Redfield's characterization of Teporzlan in Mexico was 
primarily based upon usable Rorschach protocols of 100 individuals and in­
tensive data on 7 families in a population of 4000. DuBois ( 1944) obtained life 
histories of 8 Alorese and 3 7 Rorschach protocols of others in a population of 
less than 160 in a larger cluster of villages including about 600. 

What DuBois says of her 8 autobiographies of so small a population is 
very interesting: 

The persons from whom autobiographies were secured do not represent the ideal 
or "type" person of Atimelang. The most successful men. said thc.y were too busy 
with their financial and ceremonial affairs to spend the tunc rcqu•rcd for telling a 
life history Actually they probably did not need either the fcc or the prestige that 

k . .' h · valved The " 1'deal" women of Atimelang, of whom there wer wor mg Wit me m . . . e a 
few, were either too unassertive or too engrossed 10 work t~ come .dady to my house. 
I am under the impression that inability to sc.curc autob~ographlcal material from 
the successful type of individuals of a culture IS an exper.Jence n~any ethnographers 
have had in functioning societies. However, the autobwgraphJCs given here d 
represent, on the whole, average Atimelang adu~ts. Of the eight, Fantan, Malelaka~ 
and Lomani arc farthest from the norm ( DuBo1s 1944: 191). 

We do not dispute that these 8 "represent, on the. whole, average Atimelang 
adults," but if successful Alorese men "did nor need euher the fee or the prestige 
that working with" an anthropologist involved, how much less would the success­
ful American men need "the fee or the prestige" in a similar situation? 

These facts are pointed out not to justify the present scare of affairs, but 
to underscore the lack of any clearly agreed upon criterion for judging the inten­
sity of anthropological field studies. Lacking such a criterion, the one that we 
presently employ to evaluate the worth of a given field study is primarily 
qualitative: the fullness of the descripi:ive material, the extent of internal con­
sistency, rhe training of rhe fieldworker, the conditions under which his fieldwork 
was carried our, and, in general, how his results compare with other results from a 
similar area. Some reports may provide more derails than others, bur there is no 
reason to suppose that derails as such are equivalent to intensity. 

Besides, those interested in literate societies are likely to enjoy certain 
distinct advantages over those dealin~ wit~ nonliterate societies. Instead of having 
to count the houses and numbers of mhabuants, many students of literate societies 
can rely on published census reports or other records. Instead of having to sit for 
many sessions for one autobiography they are able to use ready-made autobiog­
raphies of notable men and women. Over and above all they are more likel to 
~ave available native social scientists for collaboration and their works for ~di­
uonal data and insights. Some linguists have already espressed the view that the 
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quality of linguistic and semantic analyses can be greatly improved if native 
speakers are trained in the working techniques (Werner 1965:8-9). The works 
of many of our distinguished scholars on Japan, such as DeVos and Caudill, were 
done in collaboration with their Japanese counterparts. In other words, the possibly 
greater obstacles presented by the vastness or complexity of the literate societies 
than by nonliterate societies are at least compensated for by the possibly greater 
availability of published materials and indigenous assistance in the former than in 
the latter. 

If, as we demonstrated before, there is an intrinsic relationship between 
the high and low traditions, between the center and the periphery, between the 
elite and the masses of literate societies, it seems that working on the high tradi­
tion, the center and the elite first-before we go to the low tradition, the periph­
ery and the masses-will provide the anthropologist with great advantage in 
understanding the over-all design of the culture. The published material and the 
indigenous assistance may do just this. 

The Reluctance To Study One's Own Culture 

A third problem is the aversion on the part of some Western anthropolo­
gists to study their own cultures. As we noted previously, a few of them have 
tried their hands in this with good effect, but a majority have not touched it. Per­
haps this aversion is related to what Kroeber once said: 

Quite likely our civilzation has its share of counterparts, which we cannot segregate 
off from the more practical remainder of the business of living because we arc en­
gulfed in this civilization of ours as we arc in the air we breathe. Some centuries 
may be needed before the full recognition of our own non-rational couvadcs and 
totems and taboos become possible ( I 94 8:3 07) . 

The obvious answer to this is that if the Western anthropologists are too "engulfed" 
in their own particular civilizations to achieve relatively objective views of them, 
we should obviously train more non-Western anthropologists to scrutinize the 
"non-rational couvades and totems and taboos" in the Western ways of life 
rather than waiting for some centuries to come. In fact, the study of Western 
cultures by non-Western anthropologists is a methodological necessity. 

More recently, the same aversion has been expressed in another way. In 
the latest edition of their book An lntroducti01z to Anthropology, Beals and 
Hoijer make only the most brief mention of studies of literate societies under the 
subtitle "Modern Extensions of Anthropology" (1965:731-732) and they add 
this comment: 

Today the anthropologist, often in cooperation with other social scientists, has 
expanded his field to include the modern civilizations of Asia, Europe, and the 
Americas-cultures that in the anthropological sense arc less well known than those 
of th~ American Indians or Stone Age man .... 

This extension of anthropological research, tbottgb it bas added little fa tbl'ory, 
has brought about a closer relationship between anthropology and sociology (I 96 S: 
73 I-732) (italics mine). 
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Our review thus far invalidates Beals and Hoijer's position that the many studies 
of literate societies have "added little to theory." Redfield's hypothesis of a link 
between the "Great Tradition" and the "Little Tradition," to be discussed later 
and Foster's theory of the "Image of the Limited Good," which the Anderson~ 
find to be relevant to the aged in San Francisco, noted before, both emerged out 
of their studies of peasant villages in Latin America. 

Beals and Hoijer have suffered on the theoretical level from their refusal 
to deal with studies of literate civilizations. This can be demonstrated with some 
precision. For example, in connection with religion they conclude: 

Religion functions importantly in reinforcing and maintaining cultural values. 
Though few religions apparmtly are as e:o:plicilly li11ked lo ethics a11d morality as, 
for example, Christia11ity ami judaism, it is probably true ~hat all or most religions 
tend, implicitly at least, to support and emphasize part•cular culturally defined 
standards of behavior (1965:599). (Italics mine.) 

The last part of this quotation seems to be an obvious generality. To state "that aU 
or mo t 1" . d to emphasize culturally defined standards of behavior" s re 1g10ns ten . . . h" f 11 h 
is n h h t "food tends to do somet mg or a uman bodies .. 
T o ~ore t an to say t a d because the students have goo b - . 

he sctence of nutrition has progresse e eyond 
that kind of generality and demonstrated wh~~ food does what to what aspect of 
the human body. Yet when Beals and Ho~Jer a~tempt t? be somewhat more 
specific about what religions do for culture, m their more Important pan of the 
quotation, they are not very successful_. Their stat~m~nt su~ers from unnecessary 
ethnocentrism, for there are religions m other ~Ocletles quae as explicitly linked 
to ethics and morality as Christianity and Judaism. Far Eastern literate religions 
all fit that description, as does the Handsome Lake religion of the Iroquois 
(Wallace 1966a). It at once shows how the anthropological theory of religion 
can be defective because of the anthropologist's lack of concern with literate 
societies. 

Patterns of Witch-Hunting: An Anthropological 
Misunderstanding 

This defect may be documented in a variety of ways. Even confining our­
selves to the field of religion, we can demonstrate how the anthropologist can well 
benefit in dealing with many problems by comparing data from nonliterate 
societies with those from literate societies. Only one of these can be considered 
here. This concerns the sharply contrasting ways . of per~ecution and violence 
(even more than the theological ideas) connected With (or 10 the name of) some 
form of religion to be found in various societies. Take witchcraft and witch 
persecution, for example, which have been the subject of many papers, mono­
graph~, and books in general. To date there are at least three intensive anthro­
;ologlcal inquiries (Evans-Pritchard 1937; Kluckhohn 1944; Af,-ica 1935) and 

number of shorter works (Cannon 1942; Nadel 1952; Krige 1947; LeVine 
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1962). The usual conclusions on witchcraft and witch hunting are that they are 
related to law and order, that witchcraft can have serious effect among people who 
believe in it, and that witch hunting is an outlet for psychological tensions. But 
such works remain partial analyses because none has highlighted the absolutistic 
attitude of the West toward witchcraft and witch hunting, as contrasted with the 
relativistic attitude of the rest of the world in this regard. 

Witch hunting, as it occurred in Western countries, whether it be England, 
France, or Italy, had one outcome. Occasionally, the lives of some witches, con­
fessed or alleged, might be spared, but more usually such persons were burned, 
hanged, drowned, or orherwise executed, because of their public offense. The 
estimates of scholars on the number of witches put to death in Europe vary enor­
mously, from 30,000 to several million (Summers 1956:viii). Even if we take 
the lowest possible figure given here, however, there is no match for ir among the 
more populous Asia or the rest of mankind. There was no way in Western 
societies for such persons to redeem themselves or to compensate their victims for 
their alleged wrongdoing as could be done elsewhere (Middleton and Winter 
1963). Except for priests, who are parr of the orthodoxy, no one could safely and 
openly resort to counterwitchcraft, for to possess counterwitchcraft would be 
maintaining traffic with devils and, hence, the victims themselves would be sub­
ject to accusation and persecution as witches (Kittredge 1929). 

In contrast, witch hunting as it occurs in most or all non-Western 
societies usually has the following characteristics unknown in the West: 

1. The lives of witches or sorcerers,2 even after conviction, can be spared 
if the guilty ones or their kinsmen make compensation to the victims. Somerimes 
public confession of guilt on rhe parr of the witches is enough. In other instances, 
the victims rake acrion with only the intention of getting retribution payments. 
After confession and/ or retribution, the guilty one will return to his or her former 
place in society without further difficulty. 

2. There are always counterwirchcrafr measures or white magic which 
are essentially the same sort of acts as those employed by the witches (alleged) or 
sorcerers (actual), bur which are greatly valued by the people (Wolfe 1954) · 
Possessors of such counterwirchcrafr measures may even achieve positions of in­

fluence (Browne 1929; Firth 1954; and Hogbin 1934). 
3. Where witches or sorcerers are reportedly "executed," they are more 

commonly pur to death by angry private avengers related to rhe "vicrim" or by 
mob action. Even where rhere is a proper chieftainship wirh regular trial­
conviction procedures, rhe penalty more usually befalls only rhose sorcerers who 

have killed by resorting to plain poison to aid their sorcery. 

2 In the Western world a difference has sometimes been made between witchcraft_ ~nd 
sor~ery. Th_e former was generally associated with the intention of overthrowing the Chnsuan 
behef, while the latter aimed at practices for personal ends only. There wa~, therefore, 
greater condemnation against the former than against the latter. An anthropologist made ~he 
d. · · h · h lie ~suncuon t ~t sorcery consists of acts consciously practiced by the sorcerers Wit speC! 
alms, whde Witchcraft results from actions of witches who may not even be aware. of the_m 
~Na?el 1935) · An examination of the pertinent literature fails to reveal any consistent d•s­
nncuon berween these two terms (see Hsu 1960 for details). 
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It seems that in this absolutist-relativist difference lies a most fundamental 
aspect of the witch phenomena which is yet to be explored (Alben 1963a). A 
possible reply to the suggestion that we compare the witch phenomena in non­
Western and Western societies is that witch hunting and witch belief are historical 
matters in the West, while in nonlicerate societies they exist today; and that, in any 
case, such phenomena were "perversions" of true Christianity. 

To this we must point out that, first, perversion should, by definition, 
occur only occasionally, but witch hunting and burning, like religious wars, oc­
curred in the West with high frequency and over many centuries, with the full 
powers of the government behind them. When we speak of perversion of Chris­
tianity it is necessary to bear in mind that, from the Catholic point of view, the 
Protestant churches have long been regarded as perversion of the faith. In turn, 
from the Protestant point of view, the Mormon movement, the Amish faith, and 

even the Unitarian development are probably all pe:versions. 
Furthermore, though not entirely clear, Jt does nm seem un~ealisric to 

link scapegoaring, which remains a recurrent phenomenon, p~ychologJcally with 
· h b 1· f Th b h c11anged the form has nor. Wnchcrafr per sc h 

Wltc e 1e . e su stance as ' . 1 . "f lk" as 
I e and 1t on y exists as a o bel' f . 

receded from the top of Western cu cur • . . Je 1n 
th · h B . 1 wJ"tchlike fear expresses ltself 10 the West openly d 

e penp ery. ut WJtC 1 or W I . h G an 
"d . · 0 ·ng World ar 1t was t e erman m· . 

Wl ely during many a CriSIS. un ' Inonry 
. "H " In most of the post-World War I who were designated the uns. .. , era the 

bearded, bomb-throwing Bolshevik cook the plac~ of the Huns. In World War 
II it was the Japanese minority. Du~ing the penod _of the _cold-war tensions rhe 
inrellecrual "Red" has been the objeCt of persecution which only the Russian 
sputniks have helped ro rone down. More recently, some sort of Chinese Com­
munist agents have begun ro replace the "Huns" of World War I, the Japanese of 
World War II, and the "Reds" of the United Stares-Russian cold-war days. 

Kittredge is on the right track when he says: 

That the belief in witchcraft is still pervasive among the peasantry of Europe, and 
to a considerable extent among the foreign-born population in this country, is a 
matter of common knowledge. Besides, spiritualism and kindred delusiom have taken 
over, under changed names, many of the phenomena teal or pretended, which would 
have been explained as due to witchcraft in days.gone by · · · · The belief in witch­
craft is the common heritage of humanity. It IS not chargeable to any particular 
time, or race or form of religion (K:irrredge 1929:370). 

But he errs in not having perceived the basic .difference in which the witch 
phenomenon is treated: the aii-or-none, absolutist Western approach and h 

hI . . . t e 
more-or-less relativist approach among the overw e mmg maJoruy of non-Western 

societies to witchcraft and witch hunting. 
One can hardly blame Kittredge for this failure. As a traditional hist . 

he h . . . . onan, 
ad no comparative tools nor rhe mreilecrual mreresr, for delvmg 1·nro r ' non-

Iterate and Asian societies He was merely dealing with the recurrence of the h · same 
P .e~omena in, as it were, rwo parts of the same cultural system, bur it is _ 
Pnsm h . f sur g t at no anthropological work on w1tchcra t thus far makes any expl" · 
and s . . . . IC!t 

ystemanc comparison. Th1s JS why a contrast of this magnitude has not 
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figured in any anthropological theory on witch phenomena. The absolucisc-relaci­
visc contrast is, in my view, fundamental to a sound understanding of religion in 
general, because in it we shall be able to find the root of why religion in the West 
has been linked with so much persecution, so many wars, separatist movements, 
and migrations (all of which are relevant to social and cultural development) as 
distinguished from the nonliterace and East Asian worlds. 

Patterns of Religious Persecution and 
Cultural Development 

How will the study of contrast between the West and the nonlicerate and 
East Asian areas help in furthering our knowledge of human social and cultural 
development? The first thing to note is that the extent to which peoples persecute, or 
are willing to be persecuted, for religious reasons differs tremendously. The usual 
"scholarly" view is that religious persecution is universal. This view can be main­
tained by poinring, for example, to the Chinese persecution of Buddhists in the 
T'ang Dynasty and equating that uncritically with religious persecution in Europe 
(Yang 1961:122). This violates a fundamental rule of comparison which Boas 
enunciated more chan half a century ago ( 1896). Briefly, his posicion was that 
the occurrence of the same phenomenon is not always due co the same causes 
(antecedental occurrences), and chat legitimate comparison must be restricted to 

those phenomena which have been proved to be effects of the same causes. He 
went on to say: 

In researches on tribal soctettes those which have developed through association 
must be treated separately from those that have developed through disintegration. Geo­
metrical designs which have arisen from conventionalized representations of natural 
objects must be treated separately from those that have arisen from technical motives. 
In short, before comparisons arc made, the comparability of the material must be 
proved (Boas 1896:904). 

We shall return to the problem of comparison later. In che present instance 
it should be noted once and for all chat Chinese opposition to Buddhism in the 
T'ang Dynasty was very different from religious antagonisms in the West­
Christians against Jews, Catholics against Protestants, and various kinds of 
Christians against diverse Fundamentalists, and such. The T'ang emperors did not 
regard Buddhism as an unmitigated evil so they did not attempt to eliminate it as 
a faith; they merely wished to make sure that the temples would not serve as 

hide-outs for rebels disguised as monks and nuns. 
The T'ang government's "persecutory" actions were in accord with these 

ideas. First, it required all monks and nuns to be registered and regulated co make 
sure they were bona-fide religious functionaries. Second, it stipulated that "only 
two temples with thirty monks each were permitted to stand in each of the twO 
capitals, Changan and Loyang. Of che 228 prefectures in the Empire, only the 
capital cities of the 'first grade' prefectures were permitted co retain one temple 
each with ten monks" ( Hu 195 3: 17). Third, temples in excess of the authorized 
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number were destroyed, while monks and nuns in excess of the authorized number 
were forced to revert to civilian life. As a result, thousands of temples were de­
stroyed and nearly a quarter of a million monks and nuns left the temples. 

Several points of Chinese-Western contrast in these acts of Chinese reli­
gious persecution are worth noting. For one thing, in contrast ro the West, the 
Tang authorities did not attempt to scamp our Buddhism by executing rhe 
Buddhists or by inquisition to root our lingering Buddhist faith or practices among 
those who had publicly repudiated it. For anorher, in contrast to the \X'esr, there 
were no Chinese mob attacks against Buddhists or mass revivals of other faiths to 
compete for the stray souls. Finally, in contrast to the West, Chinese persecution 
of Buddhism was short-lived, limited to four occurrences between about 700 and 
95 5 A.D. and completely disappeared after the latter dare. 

The significance of these contrasts for the respective Western and Chinese 
social and cultural developments remains to be clearly ascertained by future 
researches, bur is not hard ro perceive even without massive documentation. For 
example, the relativistic approach of the Tang emperors in religious persecution 
was matched by a similar response on the part of the monks. and nuns forced to 
leave the temples and monasteries, for none of the latter re~Isted t~e order. The 
authorities got their wishes without having to resort to execu_twn or Imprisonment. 
It is difficult to find or envisage a similar course of events 10 the entire religious 
history of the West, where men have gone co the stake for much less than was re-

quired of chese T'ang monks and nuns. 
The usual emphasis in any modern-day study of religious persecution ( es­

pecially that of the past) is on the persecutors-chat there were bad people 
bent on victimizing believers. It is not generally realized that, except in a situa­
tion like that of Nazi Germany where all Jews were to be eliminated, in order ro 
have a good religious persecution there must nor only exist would-be persecutors 
but also people who regard their religion as more important than their lives. The 
Chinese emperors did not entertain the extreme position of co~plere extermina­
tion; and rhe Chinese Buddhist Jacked rhe commitment to resist at any price. 

The consequence of this Chinese approach was not o~ly that religious 
persecution was short-lived but that there arose no need for Chmese Buddhists to 
go underground, to form protestant or reformist movements, to emigrate en 
masse, or to ally themselves with some non-Chinese invaders. Above all, the re­
maining monks and nuns came to a sort of rapprochement with the political power 
and adjusted themselves to Chinese cultural demands without further struggle. 
For example, the hallmark of monkhood was the severance of all kinship rela­
tions and obligations, including the worship of ancestors. One major complaint of 
the Chinese literati against monkhood was that, since they did nor marry they 
would not have descendants to look after their needs and therefore their souls 
were liable to become vagabond ghosts giving trouble to other normal anc 1 . . estra 
spmts. So most Chinese Buddhist monasteries in contrast to their count 

1 ' erparrs 
e sewhere, each had as a rule an "ancestral" altar for all of its deceased 1·n mates . 

• 3 Which understandably may be derogatorily called the wishy-washy approach by th h 
Wtll not accept anything short of complete victory. ose w 0 
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This "moderation" approach to religion=1 was not only incompatible \Vith 
that of early Christians in Europe but is also not palatable to their modern 
descendants in the United States. It was certainly unacceptable ro Western 
missionaries, who went to convert the Middle Kingdom to the Lord, but the 
Chinese approach ro Christianity could not significantly differ from their ap­
proach to Buddhism. Finding their approach to religion incompatible with that of 
Christian missionaries, only less than 1 percent of the Chinese ever embraced 
Christianity. It is due to this fact and ro the fact that the Chinese approach is 
shared by a majority of Asians, including the Japanese, and by most Africans, 
and not to the true geographical origin of Christianity, that Christianity came 
to be known in the world today as a Western religion. For not only nearly all 
Western men became Christian, but practically all the Christian missionaries of 
the world are still of Western origin. One cannot expect nonliterate societies with 
relatively low levels of organization and little social stratification to send out mis­
sionaries. One could certainly have expected the Chinese to do so, but they did 
not. 

Given the Chinese (and in this regard the East Asian and African as 
well) approach, changes in religion tend to be small and mild, for new creeds 
and cults are likely to be simply added to the old; but given the Western approach, 
changes in religion tend to be large and explosive, for even minor revisions of the 
old are likely to be claimed as totally new and, therefore, the upholders of that 
claim will seem to force a complete replacement of the old. Even if they do not 
actually back up their claims by acts, such claims cannot but arouse anxiety on 
the part of others. It encourages those in support of the new to be militant and 
those for the old to be extremely defensive. The tremendous consequences that 
this differential approach to religion has made in the world of man can never be 
reflected in anthropological theory concerning religion so long as we sweep aside 
anthropological studies of literate societies.4 

4 The differences between Western and Chinese approaches to religion are more fully 
treated in Hsu (1955:235-277). The unfortunate theoretical consequences of the anthro­
pologist's failure to study his own culture have been discussed in Hsu ( 1967a). 



Some Guiding Principles 

So FAR WE HAVE DEALT with the more negative aspects of the problems in 

th d f I. ocl"etl·es Now we must see what can be done ro . e stu y o Iterate s · lffi. 
prove the art and science of studying literate civilizations. 

Cultural Similarities versus Cultural Differences 

First, there is a need ro settle the unnecessary quarrel between those who 
emphasize universals among cultures and others who concentrate on their differ­
ences. The study of universals is legitimate and it can be done on many levels. 
If Geza Roheim's followers wish ro concentrate on the uniry of mankind through 
asc~r.raining rhe similarity in their patterns of the unconscious, this is a perfectly 
legitimate scientific pursuit provided rhar they follow some basic rules of science 
and do nor engage in free' association. Similarly, if Murdock wants to emphasize 
the "common denominator of cultures" ( 1945) and students of Kluckhohn wish 
to refine his "universal categories of culture" ( 1962), these are also scientifically 
laudable tasks. 

. In a more restricted sense we can attempt ro establish universals in reli-
giOn (Wallace 1966b), in the maintenance of law and order, in art, and such, but 
the study of universals should not negate and certainly is nor in conflict with the 
sru~y. of differences among sociecies and culmres. Peoples reared in different 
soc~etles with different cultural traditions do as a whole behave differently in many 
~a)or and minor ways, and such differences in behavior are ascertainable con-
Sistent d · · · · bl fi d ' , an 1mporranr. American busmessmen mevlta Y n that their Japane 
count . . . se 

. erparrs negotiate with them d1fferently. Englishmen frequently find the 
Hmdu way · 1 .. 111 re 1g10n exasperating. 

I We can fully agree with Roheim's observation that peasant families the 
word over h"b· ex 1 It many similarities: 

40 
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The family is a working unit, children arc not educated according to pedagogical 
principles. There is hardly any difference between what adults cat and what children 
cat after they arc weaned. A child of five is not a human being who is different 
from an adult, he is just a small adult. Education docs not take place systematically, 
the child gradually "grows into" (bcleno) the behavior pattern of the adult. He 
takes care of small domestic animals while the parents take care of the larger ones. 
Children's play is an imitation of adult work ( 19 50:391). 

We cannot, however, agree with him that "it is rather the nature of the peasant to 
run away from absolutely unbearable circumstances, that is, to emigrate as in the 
past, to Poland or Moldavia, and recently to America" ( 1950:391). This may be 
true of Polish peasants or New England Yankees (Homans 1950:454), but not 
of their Chinese brethren. Chinese peasants have been known to be noticeably 
reluctant to emigrate even from one region of the country to another, and if they 
were forced to emigrate, they maintained a very strong tie with their home area 
and would generally want to be buried there if they should die elsewhere ( Hsu 
1963: 145-147). 

The study of cultural universals and that of cultural differences are two 
separate undertakings on different levels of abstraction. They should not be con­
founded with each other. Over and above their cultural universals (or in spite of 
them), different peoples do react to similar problems (whether they originate in 
human relationships or environmental conditions) in very dissimilar ways and 
seek widely different solutions to them. 

Without denigrating the importance of cultural universals, I am of the 
opinion that the systematic exploration of cultural differences must occupy a 
central place in anthropology for years to come. These differences are the 
foundation on which our science is built and grows, whether we hope to tackle 
the problem of culture change or evolution, interaction between cultures, trans­
mission and diffusion of cultures, the relationship between culture and human 
development, or taxonomy of cultures. 

Delineating the Culture Pattern 

One approach unique to anthropology is the study of societies and 
cultures as wholes. Can we expect to achieve this goal when we deal with large 
literate societies and cultures? I believe that we can and must strive to arrive at an 
over-all culture pattern of each literate society, in spite of its size and complexity, 
just as we try to achieve overviews of many a nonliterate society, but to do this 
effectively we need hypotheses about cultures, literate as well as nonliterate, at a 
structural level, not crude predictions at a phenomenal level. 

It is not that we must caricature any culture; the need to arrive at an over­
all picture is based on the fundamental assumption in modern anthropology of 
social and cultural integration. Previously, we already noted that all societies, 
literate and nonliterate, tend to present internal variability to a degree, and that 
insufficient attention has been paid to this fact by most anthropologists. But even 
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if the heterogeneity of a society is so pronounced that it may be designated a 
"plural" society, there will still be unity on some leveJ.l Each society is a more or 
less organized whole unless there is an active revolution which threatens to pull 
it asunder. The way of life of each society tends more or less to be coherent, 
continuous, and distinctive when contrasted with that of another. 

This concept of integration was rooted in functionalism, usually attributed 
to Malinowski, which was a principal antidote against diffusionism, the anthro­
~ological fashion of his day. Diffusionists, because they were not interested in 
Integration saw cultural traits and artifacts flowing from one society to another 
whenever human groups came into contact. But functionalism and its later con­
cept of integration added a dimension by stipulating that societies and cultures 
w~li accept only those elements or artifacts which fit or in some way articulate 

wuh a previously existing pattern. . . 
The · and complexity of some literate societies would of enormous stze ' . , 

course, make the task of arriving at over-all structural patt~rns difficult, but not 
impossible. The obvious difference between literate and nonhterate societies is the 
presence or absence of written languages. What has not been generally realized is, 
however, the true bearing of written languages on the development of cultures 

and societies. 
b) . ·on ( 1961 b) I pointed out the fact that no native In an earlier pu tcatl 

African t ·b h f he Sahara had a written language, even though at one n es sour o t ' . ' 
time or another they came intO conr~ct with ei~her the Egyptta~ hieroglyphics or 
the Indo E 1 h bets:! My mference ts that the creatwn of a written - uropean a p a · --1 Desp~ f ct a methodology which will enable us to distinguish homo.. 

g attempts to per e "fi 1 1 d 1· istic cliff eneous soc· . h · 1·ng no sign1 cant cu tura an mgu erences; hetero-
g 1et1es eac contam 1 · ·· h" h rc not fl ed eneous 0 ' . . "local culrura secuons, w JC a re ecr on the 
national le ne:, ~ach contammg ·nstitutional structures; and pluralistic .o~es, each containing 
national inve_ t _rough separate !which maintain the cultural differenu~uons of the various 
lOcally . Stltuuonal srrucrures 1966) bur 1 think these categones muse be seen as 
form in Integrated groups (Despres h United States is more heterogeneous than Japan 
becauseg. a continuum. For example, the · groups than rhe latter, bur less pluralistic than 
t>- It co · )o-al et mc 1 1 · 1 .uelgium ntams many more ~ hes are used in the nationa egts atures and where 
schOols ' where Flemish and French speec Belgium and Canada, however, is not so clear 
Both ~are separate. The contrast b~~leenl .. though they are different in obvious ways· s· •uay ha b "d red p ura' . . . . 

ll11ilarl ve to e cons! e "ff es between the ways of rhe mJnonttes in the United 
St Y, there "d ble dl erenc b h b ares and are cons! era h Bretons in France, though ot must e considered 
111ore h those of, for example, t e 

q ererogen h 1 ral 1 · . - J\mha · eous t an P u · of a Berber tribe are the on Y two wntten languages 
In >-T nc of Eth" · nd Tanarec, ' I d b 

·~orth J\f,. 10P1a a · hieroglyphics. The latter was rep ace y Arabic with 
~he coming r~ca besides the Ef~~;i~ Mereoitic-speaking people in nor~he~n Sudan (border­
~ng_ Egypt) 0 Islam. The pre t m of Egyptian hieroglyphics, but this 1s nor yet entirely 
,_..ec1Phered Tphroba~ly used ah 0~anuri of Nigeria is known through documents written b., 
"'-anu · · e history of t c k d d A b · h · h · h ' Ia r1 religio Mallams, who new a_n use . ra 1c, w 1c 1s t e language Of T: and wa us l_eaders or the language of d1plomacy 1n the Sudan and North Africa 
p e oLdest ~ untt~ 1900 A.D., xrant is written in Arabic by a Kanuri named Ahmed ib · 
( ~r;ua: 1-Iist anun/ dhocur;:~ntt Twelve Years o/ the Reig11 o/ Mai Idris Alooma of Born n 
( 1971-1 sa3 o)ry 0 1 e d tfrs ~ the Arabic with Introduction and Notes by H R Palm:~ 

26) , translate ro.,. b b h . · · r 
to ., . The I< . d"d . ent an alpha et, ut some ow th1s was not used. 1 am indebted 

~on 1 anun 1 tnv . 
Th a d Cohe f h Kanuri informatiOn. 

e V · n or t e b · 1 d II b f h · nio. at Peopl f hwest Li ena a so create a sy a ary o t e1r own in the earl" etee h e o nort · 1 · ' 
O.t century, but it never gained c1rcu atwn and is not known at presenr. Probably 
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language (with borrowed clements or otherwise) and its continued use depends 
upon the presence of a strong need for a wide circle of communication and for a 
lasting preservation of the relationships with the past, besides requiring a con­
certed and continuous group exercion (Hsu 196lb:444). 

I now wish to observe that the consequences in social and cultural develop­
ment of the use of written languages must also have been considerable for many 
peoples. With written languages came longer histories, greater accumulations 
from the past in the ideational as well as material level, greater specialization, 
more periods of effiorescence in which those who had more leisure than others 
could reflect on fancy problems and views of man, his world, and his destiny. 

All of these tend to culminate in one fundamental characteristic, on the 
structural level, of literate civilizations as contrasted with nonliterate cultures: 
the possibility of greater abstraction. For evidence of this fact we do not even 
have to go to historical China or India or Europe and point to their high philoso­
phies or theologies. The contemporary United States can serve as an equally good 
example. 

There is, for example, the present-day American tendency to stress the 
desirability of the natural and the direct in many things: miniskirts, handmade 
wares, LSD,a modern art, naturalistic modern dancing, beatniks, sex education,4 

Dr. Spack, nudist colonies, church rituals in English, and a house in the woods. 
The inventory is endless. In other and more fundamental aspects, however, life 
has become less natural, less direct, and, therefore, more complicated as well as 
more abstract, as apparent in national aims and behavior, economic vicissitudes, 
personaliry trends, theological developments, legislative and judicial tendencies, 
computerization of life symbolized by zip codes and social securiry numbers, and 
changes in the relationship between organization and the individual. The inven­
tory is equally endless. 

The trend toward greater abstraction is not due simply to the greater com­
plexiry of literate civilizations compared to their nonliterate counterparts. The 
fact is that many aspects of the American civilization do stress the "natural" 
(and, in fact, become more "natural" and cater more to the individual needs and 
whims) in spite of the growing complexiry of the sociery as a whole. In contrast, 
in spite of the search for the "natural," many aspects of the American civiliza­
tion become not only less clear and understandable to the individual but also 
seem to be more and more out of his control. The latter trend is not recent. Its 
central place in American civilization is still encapsulated in such mysteries as the 

----------------------------------
such an invention occurred several times through the efforts of enterprising individuals in 
sub-Sahara, but was lost because of the lack of general support. 

In the New World Afaka, a Djuka (Aucan Bush Negro) in Dutch Giana invented a 
syllabary around 1900 which was used by Catholic missionaries to produce a series of 
booklet~ containing the major Catholic prayers and dogma. The script contains fifty-six 
syllabanes. It never became popular among the Bush Negroes and is possibly not used at all 
today. I am indebted to Dirk van der Elst for the information on Afaka's script. 

3 Defended by its users and promoters as "a kind of lens through which they see more 
clearly, more beautifully", for "it makes things look like they really are" (Life 1967) · 

4 In a rec~nt TV program ( 1968) an M.D. proposed that children s~ould be gi:ven 
the opportumty to witness the sexual act between their parents as part of thelf sex education. 
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~reation and the Immaculate Conception which, despite paleontological discover­
Ies and sex education, have not been touched. Other literate civilizations possess, 
of course, different kinds of mysteries and characteristic abstractions. 

To understand literate civilizations of such magnitude we must aim at 
more abstraction on a higher level rather than rely on the head-counting, down­
to-earth type of study that we usc with nonliteratc cultures. For this reason I 
cannot agree with those who maintain that, by introducing such a label as "plural 
society" and insisting on more elaborate techniques of field investigation, they 
will successfully and simply extend more traditional, small-scale studies to much 

more complex phenomena (Despres 1966) . 
A striking illustration of the pitfalls of attempting to study a large literate 

civilization with myopic rools is found in the sharp contrast between Ruth 
Benedict's study of Japan at a distance and Jean Stoetzel's later work on the same 
country with more research money, more assistants.' .~ore tests, and more on­
the-spot observation and interview. A host of cnnclsms, both Japanese and 
Western, have been leveled against Rut~l. Bendedi~t's The Cl~?sa~ltb~:num and 
the Sword ( 1946). While American crmcs, especially. those agamst patterns 
often regarded Benedict's work as being overly sweepmg ~nd, tl~erefore, over~ 
simplified, her Japanese critics have concentrated on SIX maJor issues of 

methodology. 

1. Her use of the term "Japanese" needs more precise definition. Did she 
refer to the man in the street, to all Japanese, to the military and fascist cliques 

during World War II, or to che ideal typical Japenese? 
2. The meaning of the word "culture" pos~esses. certain ambiguities. 

How does chis "design for living" of a society fir 10 With the "institutional 

heterogeneity" of Japanese society? . . 
3. She used ''empirical data" from one penod ~f n.me (for example, the 

Tok . d) d neralizarions about behaviOr Ill another (for exam-
ugawa peno to raw ge 

pie, the present time). . . . 
4. There is a "need for an 'inswutwnal approach" to supplement 

Benedict's "whole-cultural approach." . .. . 
5. There is the necessity to recogmze that the pro~lem of htstorical 

change" through which some features of Japanese v~lues. may appear archaic to 
the Outsider, and may, indeed, have a consid~rable !llston~al dept~l, but they may 
be in actuality existing in form only, and quite changed 10 function. The culture 
may thus sometimes resemble, in formal aspect, a patchwork of elements of many 
different ages, and one cannot predict or understand the whole merely from a 

knowledge of one of the pieces." . . . . 
6. Benedict did not have an mterdtsctplmary team which could make 

her understanding of Japanese society more comprehensive.5 

. However, though some of these cri~icis~s are valid, they do nor necessarily 
msure a better way of doing what Benedtct dtd. Jean Stoetzel met many of the 

r. A comprehensive summary of these Japanese criticisms is found in Bennett and Nagar· 
1953. 
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methodological structures by going into the field with a ream and fancy investiga­
tory devices. Unfortunately, he was without insight or theoretical preparation for 
the necessary abstraction. The result is his much inferior book W"itboltt tbe 
Cbrysambemum and Sword ( 1955). The conditions under which the latter piece 
of research was done could not be more different than those under which Benedict 
did hers. Benedict never went to Japan and her sources of data were published 
materials and Japanese informants in the United Stares. Stoetzel, a French 
sociologist, assisted by a Dutch scholar named Vas, who knew the Japanese 
language well, went to Japan for three or four months in 1951-1952. Stoetzel 
made use of a battery of rests administered in five geographical locations as 
disparate as Kagoshima in southern Kyushu, Kyoto and Tokyo, Sapporo and 
Nemuro in Hokkaido. The tests used included a modified version of that TAT by 
Sofue and the Allport-Gillespie test. Several different questionnaires were adminis­
tered in different areas, and eight autobiographies were collected. In addition, 
Stoetzel and Vas had the help of public opinion polls taken by the National Public 
Opinion Research Institute of Japan and an intensive seminar under the auspices 
of the Japanese Association of Cultural Science. 

What Stoetzel has given us is rich in sociological meandering, but ex­
tremely poor as an aid in understanding Japan and her way of life, even restricted 
to the attitudes of youth in postwar Japan, on which he and his assistant Vos 
concentrated. Their conclusions are no more than a summary of what their ques­
tionnaires or test results appeared to reveal. They see that the "behavior patterns 
of young Japanese exhibit not only a fair amount of inexperience but also much 
vacillation." They find that the Japanese youth exhibits utilitarian tendencies more 
than any other. They also find evidence for an "unmistakable interest" in "cul­
tural values" because a considerable percentage of them say that "if they un­
expectedly received a large sum of money" they would spend it on study or 
buying books. The Japanese youth appears to be ambitious and optimistic, which is 
said to be in accord with the two previous findings, but the Japanese youth also 
gives evidence of "passiveness, insecurity, and escapism," which is in contradic­
tion to what had been seen before. Finally, the Japanese youth also desires de­
pendence on others. From this conglomeration of evidence, Stoetzel says that "the 
most obvious conclusion to be drawn from this attempted analysis of the personal­

ity of young Japanese is their immaturity" (1955:201-237). 
Quite apart from the fact that we cannot easily agree that the Japanese 

youth's need for personal dependence or passiveness is a sign of immaturity, 
Stoetzel has given us no real interpretation of either the conflicting data coming 
from the actual investigation or the meaning of what he finds about Japanese 
youth in terms of the Japanese pattern of life as a whole. When one has finished 
the book, one is face to face with the inevitable conclusion that many investiga­
tory devices have been used and certain results have been produced by those 
efforts, bur these devices and results provide us with no clear delineation of the 
patterns of Japanese society and culture in support, refutation, or revision of what 
Benedict has given us. Benedict's work remains the masterpiece on Japanese 
national character, yet to be challenged. 
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We are in need of over-all patterns for given societies to serve as points of 
reference against which the different aspects or elements of that culture may be 
examined, but we cannot find a pattern in Stoetzel's book in spite of his team of 
collaborators and his battery of methodological devices. Stoetzel's failure either to 
remedy the alleged deficiencies of Benedict's work or to match its scientific 
brilliance highlights the fact that attempts at coverage by greater accumulation of 
data from different regions and different sections of the population do nor 
necessarily carry us far. An anthropological study is different from a sociological 
survey. In this regard Margaret Mead correctly expresses the anthropological 
position: 

Anthropological sampling is not a poor and inadequate version of sociological or socio­
psychological sampling, a version where 11 equals too few cases. II is simj1/y a diffcrmt 
ki11d of sampli11g, in which the validity of the sample depends not so much upon the 
number of cases as upon the proper specification of the; informant, so that he or she 
can be accurately placed, in terms of a very large number of variables-age, sex, 
order of birth, family background, life-experience, temperamental tendencies (such 
as optimism, habit of exaggeration, etc.), political and religious position, exact 
situational relationship to the investigator, configurational relationship to every other 
informant, and so forth. Within this very extensive degree of specification, each 
informant is studied as a perfect example, an organic representation of his complete 
cultural experience. This ... is comparable to the elaboration with which the trained 
historian specifics the place of a crucial document among the few and valuable docu­
ments available for a particular period, or experiments in medicine in which a large 
number of measurements arc made on a small number of cases. 

The second misunderstanding centers around a differential interest in pattern. The 
sociologist or social psychologist who questions the anthropologist by saying, "But 
you don't know what the distribution of resistance to paternal authority is," is 
interested in bow mucb of measurable quantities of an entity called "resistance to 
paternal authority" can be found to be distributed in the total population. But the 
anthropologist is interested in the /Jatfcm of resistances and respect, neutralities and 
int~nsitic~, in regard to parents and grandparents and siblings, and the way in 
which this pattern can be found in other sets of relationships between employer and 
employee, writer and reader, and so on. The difference in emphasis may be illustrated 
from_ linguistics: if one wants to know the grammatical structure of a language, it is 
sufficlCnt to usc very few informants about whom the necessary specified information 
has bc~n collected;_ if one wants to know how many people usc a certain locution or 
a particular word m preference to another, then sampling of the wider type is neces­
sary, _although probably not sufficient .... In dealing with culture, the anthro­
pologist makes the same assumptions about the rest of a culture that the linguist makes 
about . the language-that he is dealing with a system which can be delineated by 
analys~s of a small number of very highly specified samples. The decision as to bow 
ma11y mformants arc needed is primarily a structural decision .... The transformation 
of th~ st~tcment, "In American culture the dwelling house has oplque walls," into 
quant1tat1vc statements about how many Americans live in such houses-about how 

many members of a society act directly in terms of a cultural stereotype-actually 
makes it a statement of a different order. All the members of a society may recognize 
that the correct form of marriage is for a man to marry his mother's father's 
mother's father's sister's son's daughter's son's daughter, but actually no such 

marriage may exist at the moment of observation. The determination of the 
prevalence and incidence of any piece of behavior requires detailed observation of a 
large sample of individuals, in primitive societies by studying the entire community, 
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m large complex soctcttcs by using elaborate sampling methods of the sociological 
sort (Mead 1962:408-410).0 

If ~orne anthropologists (and other social scientists as well) prefer merely 
to determme rhe prevalence and incidence of any item of behavior, that is their 
privilege. However, we must note that, in that case, even detailed observation of a 
large sample of the separate items will not give us an adequate idea of the whole. 
I would go one step further than Mead in this regard. In my view the anthropolo­
gist must not stop at the statement: "In American culture the dwelling house has 
opaque walls."' (Mead's example.) He must also attempt to ascertain the bearing 
of the opaque walls of the dwelling house on the American pattern of family re­
lationship, on American class status symbolism, and so forth-in other words, the 
place of the opaque walls of the American dwelling house in the larger context of 
American society and culture. 

Some anthropologists may, of course, argue that an over-all pattern is not 
always possible because not all aspects in every sociery, especially at the ideational 
level, are perfectly integrated. Some mature American anthropologists may find, 
for example, the "teenys" on Sunset Boulevard much more alien to their belief 
system and way of life than the Blood Indians. Others may find Pop and Op arts 
difficult to reconcile with classical Western art history, or see militants and 
pacifists or racists and believers of equality as total opposites in the same sociery. 
Such facts have led some observers to the conclusion that American culture is 
characterized by irreconcilables, but even these are not so alien to each other 
when we raise our level of abstraction and view them in terms of the larger 
Western social and cultural context, a context in which protests against orthodoxy 
or tradition and separatist movements have always been part and parcel of its 
nature (Hsu I961a, 1963:192-231; Albert 1963a:28). These are characteristics 
of a sociery and civilization in which change enjoys a high premium (though 
the idea of change is constant), as disringuished from orhers in which the tradi­
tional ways hold strong and attacks on them spring chiefly from srrong external 

pressure or threat. 

Providing Social and Cultural Context 
for the Village Study 

Third, having said that we need higher levels of abstraction in de~ling 
with literate civilizations than with nonliterate ones, we must then find relatively 
specific methodological procedures for relating localized det~ils to their lar~e 
social and cultural contexts. Earlier in this book I already pomted out the basiC 
difference between a nonliterate tribe and a village in a literate sociery, but even 
apart from the fact that a village in a literate society is less likely to be i.sola~ed, 
there are other imperative reasons for this need. Whether the anthropologtst ltkes 
it or not, he will, even if he has done only as much as one village study in India or 

6 Quoted from Anthropology Today: Selections edited by Sol Tax. By permission of 
Margaret Mead and The University of Chicago Press. 
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Japan or Indonesia, be called upon to teach courses on "Indian Culture," 
"Japanese Family," "Indonesian Village Life," "Japanese Political Insticutions," 
and so forth, or, from time ro time, either for scientific or pracrical reasons, be 
forced to react tO any of these civilizations as a whole. Is it not a macter of sciencific 
and pedagogic necessity for such scholars ro become a little better prepared by 
looking into the connections between their own villages and the wider civiliza­
tion as a whole? 

In fact, there will be strong temptations at all times for any scholar investi­
gating a single village to extend his generalizations co the larger literate society, 
for the simple reason that many of the facts pertaining to the larger literate society 
cannot help but come to his actention even when he tries to avoid them. For ex­
ample, any scholar working on China or India is likely to have known something 
about Chinese history or Indian art through writings by nonanthropologiscs. The 
anthropologist himself, or some other scholar, will see obvious congruences, but 
especially divergences, between what he has found in one village and what is al­
ready known about the larger society. The anthropologist himself will feel the 
need to explain these, or other people will force him to do so. The anthropologist 
dealing with literate civilizations simply cannot confine himself to one village. He 
may surely do fieldwork in one village, but he must look for ways to relate his 
village to the larger national whole. 

One way of relating the village scudy ro the over-all literate civilization of 
which it forms a part is to employ the idea of continuous interaction between a 
"great tradition," as abstracted and systematized by the specialist literati, mainly 
in urban centers, and the "little traditions" of village communities, as first ex­
pressly stated by Redfield (Redfield and Singer 1952; Redfield 1955). This idea 
has been considerably refined and operationalized in connection with the study 
of India by Marriott, Singer, and associates (Marriott 1955). In the Hindu 
society three main processes in the interaction between the great tradition and the 
little tradition are distinguishable: sanskritization, parochialization, and univer­
salization. Sanskritization is the process whereby a low caste has adopted the 
customs, rices, and beliefs of the higher caste Brahmans in order to rise to a 
higher position. Parochialization supplements the process of Sanskritization. It 
refers to the fact that in its downward spread, the great tradition is obstructed or 
transformed by the indigenous little tradition. Universalization is the process 
whereby the materials of a little tradition are carried forward to form a relatively 
more articulate and refined indigenous civilization ( Srinivas 195 2: 30, 195 5-
1956:492-496; Marriott 1955:197-201 ). 

The works of Redfield, Singer, and Marriott are aimed at clarifying the 
processes according to which elements from the local areas and the larger civiliza­

tion flow or influence each other. A different way of getting at the relationship be­

tween the village and the larger society is to be found in Hoebel's idea of postu­
lates formulated in connection with his study of "primitive" law. 

Once a culture gets under way (and all the cultures with which social science has to 
deal are under way) there arc always some criteria of choice that govern or influence 
selection. These criteria arc the broadly generalized propositions held by the members 
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of a society as to the nature of things and as to what is qualitatively desirable and 
undesirable. \'<' c prefer to call these basic propositions "postulates." (Hoe bel I 9 54: 
13). 

Although Hoc bel is dealing only with law in nonliterate societies (Eskimo, 
Ifugao, Comanche, Kiowa, Cheyenne, Trobriand Islander, Ashanti) ,7 his concept 
of postulates can be applied with great profit to linking villages with their larger 
society. If we find the assumptions and choices behind the custOms in the smaller 
community to be commensurate with, or converging in the direction of, those 
underlying the law of the larger society, we then shall have reasonable ground to 
suppose a close cultural link between the two. We shall return to Hoebel's postu­
lates later. 

Smith and Reyes speak of the importance of similar links between a 
Japanese agricultural community and the larger Japanese social and cultural 
context. Their conclusions are worth quoting: 

Oplcr has suggested that the unity and identity of a community arc a part of the 
same process as its extensions. Our material sustains this view and suggests that if we 
arc to understand those "areas and periods of common life of more or less intensity" 
which we call communities, systematic attention must be given the nature and 
pattern of the interrelations of such units with the world around them. The data 
further suggest that community contacts do not necessarily result in deculturation 
or even significant acculturation for rural or other types of relatively isolated com­
munities. On the other hand, it is clear that change at the community level cannot 
be understood without an understanding of the role of agencies outside the community, 
for it is our impression that purely internal change unrelated to outside factors is a 
relatively rare phenomenon. How meaningless, then, to discuss community change as 
though outside forces only incidentally impinge. Only after we have mapped out 
the network of interrelations within which it operates can we begin to understand 
the internal functioning of a given community (Smith and Reyes 1957:471). 

My work on India, China, the United States, and Japan (Hsu 1955, 1963, 
1968b) is especially predicated on the general notion that in studying literate 
civilizations one can no more confine oneself to a village or local phenomenon 
than to the high scriptures and philosophies. The investigation is concentrated 
neither exclusively on the high ideal nor exclusively on the localized reality of 
any particular time and place, but on the interaction between local and national 
(as well as between reality and ideal) and on the significance of both in terms of 
the whole. The sacred books and most of the literary creations such as myths, 
folktales, dramas, novels, and the like, probably express aspects of the ideal of 
each society more than its reality. The contemporary facts garnered in different 

parts of the country, either by the sociological technique of topical inqu~ry or ~y 
the anthropological technique of community study, naturally approximate 1ts 
reality more than its ideal. It has also been my deliberate procedure to ignore the 
time differences between the literary, artistic, folkloristic, and other written time 
materials and the sociological faces observed by my colleagues and myself, and to 

concentrate on the relationship between the two. 

-7 In his book Tbe Cbeyemzes: I11dians of tbe Great Plaim Hoebel applied the postulate 
method to the entire Cheyenne culture in general ( 1960:98-99) · 



50 ' THE STUDY 0 F LITER ATE CIVIL I Z AT I 0 N S 

. Some students of folklore or history may be interested, for example, in 
wh1ch ~ods or g~ddesses worshipped today are survivals of which gods or god­
desses m the ancient !ores, or in the marriage of Draupadi to the five Pandava 
brothers reported in the epic Mahabharata, as origin of tribal polyandry in India. 
Some students of caste are interested in tracing how the Gujara group, through a 
continuous process of spread and absorption, came to include diverse castes of 
different statuses (from Kshatriyas to near Untouchables) and in diverse locali­
ties (from Maharashtra to Delhi to Punjab), none of which may be aware of any or 
all of the others (Karve 1961:62-65 ), but the student of the science of culture 
must be primarily oriented toward the comparison of data, wherever they are 
found, in terms of the similarity or differences in underlying patterns or ideas. In 
their summary of and comment on Bougle"s and Hocart's theories on caste, 
Dumont and Pocock define the posicion succinctly: "Here [meaning their studies] 
texts are used not as historical evidence with which it is presumed that the 
present muse accord but rather as offering certain systems of ideas with which the 
present may be compared" (Dumont and Pocock 1958:49) · 

It is the relationship between the structural patterns revealed by the texts 
or historical data and those discernible in the present events which will help us co 
understand every society, unless we assume little or no integrative pr~cess in each 
social system. For example, before che reader succumbs to the feelmg chat the 
Hindu sacred books have little connection with the life of the common people, he 
should reflect for a moment on the following fact in Western society. The actual 
behavior of the nominally Christian peoples may not be very "Christian," but 
there are few scholars or laymen who will insist that the Bible and other reli­
gious writings emanating from it have no bearing to the common people born in 
Christianity. Illiteracy on the part of the common people of India has been no 
bar to knowledge of the ancient heritage. The Vedas and other sacred literature 
are constantly recited and explained by traveling kathaks (storytellers) and holy 
men all over India, while the epics are dramatized and told in a thousand ways to 
all types of audiences. Of course, neither set of data is co be considered primary in 

the ultimate sense, but each influences the ocher. 
I.ikewisc, the Confucian precepts in China were certainly not all original 

creations of the sage himself. Some of the mores and customs he endorsed and 
propounded must have existed long before him in some parts of China, but after 
his teachings were widely known they, in turn, affected and reshaped the mores 
and customs of the Chinese as a whole. This process is essentially similar to 
-:'hac folklorists describe as "circular flow," which requires "time to simmer," "to 
Integrate," "to rework" (Foster 195 3: 164). 

Ahistorical Treatment of Historical Data 

From the same methodological standpoint, sequences of facts and events­
from historical to modern--can also be compared in an ahistorical but analytic 
frame of reference based on the facts of development. The numerous characteristics 



SOME GUIDING PRINCIPLES 51 

which distinguish one biological organism from another are usually absent in 
early life. In fact, the embryos of frogs and human beings in their earliest stages 
look remarkably similar. At birth the differences between a human being and a 
chimpanzee also appear negligible. The emergence of physical or behavioral 
characteristics which distinguish some biological organisms from others requires, 
in some instances, a few months and, in other instances, many years. Hence, a 
science of living things must be based on the characteristics of adults, although 
those of infants are also of interest. The characteristics which distinguish one 
society from another develop as a result of interaction among forces within the 
same society or as a result of mutual pressures between different societies. Some­
times these characteristics emerge quickly, but more often they do not do so for a 
long time-not infrequently centuries. The French Revolution cannot be under­
srood sociologically if we study only the facts pertaining to the reign of Louis XVI, 
for the simple reason that it was not only related to a wider European development 
which sprang from seeds sown in the reign of Louis XIV and earlier, but also to 
the Magna Carra, the Enlightenment philosophies, the industrial revolution, and 
so forth. In turn, the forces underlying the French Revolution had a great deal 
ro do with the American Revolution, the Chinese revolutions, the Meiji Resrora­
tion of Japan, and so on. 

It is, therefore, methodologically sound to find connections between the 
French Revolution and the signing of the Magna Carta, even though the two 
events occurred nearly six centuries apart, and ro relate the American Revolution 
ro the Chinese and Japanese developments, even though they occurred at different 
times and on different continents. It is for this reason that social scientists can 
speak of the repetitive social or cultural process, for processes which are repetitive 
through time are not the specific events and personalities but the patterns and 
ideas behind the events, or the roles and thought patterns molding or motivating 

the individuals. 
The same methodological considerations govern my efforts to relate more 

or less contemporaneous facts from different geographical sections of India, 
China, the United States, or Japan. The repeated emergence of some form of 

rotestant movements in Hinduism, and the repeated incorporation of such move­
~ents inro the same Hinduism through its caste framework, are characteristic 
Indian phenomena of long standing. The examples range from Jainism which 
began nearly two thousand years ago to Bhaktism, j~st ~ fe.w centuries back. I~ 
rnodern times, however, the Vedanta movement, whtch msututed schools, publtc 
forums, and boys' clubs and dispatched missionaries abroad must be seen as at 
least partially due to Western influence. Therefore, it may be profitably studied 
in conjunction with Japanese efforts to spread state Shintoism to Korea, Marianas, 
and, later, Manchuria at the height of Japanese military power before and during 
World War II, which must also be linked with the impact of the West. 

The difference between the Indian Vedanta movement and the spread of 
Japanese Shintoism is no less significant. While ~oth cult~res were reacting to 

Western pressures, the Indian development remamed a pnvate matter, but the 
Japanese development was an arm of the political state. Each culture reacted to 

external influences in characteristic ways of its own. 
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We already noted earlier in this book how Chinese persecution of Bud­
dhism in the sixth and seventh centuries was liable to misinterpretation, expecially 
if we fail to see the fact that it was a short-lived phenomenon in Chinese his­
tory. The pattern of race relations (especially Negro-white relations) in the 
United States, however, cannot be gauged merely from the origin of slavery, 
plantations, the Civil War, and states' rights. It must also be examined in terms of 
the pressures for desegregation of schools and residences and of the civil rights 
movement in general, which since World War II has received special impems from 
America's involvements vis-a-vis Africa. In particular, the fact that some American 
Negroes seek a degree of African identity cannot be understood without knowl­
edge of the rise of native African states in post-World War II years. 

The Comparative Approach (Contrasted with 
Cross-cultural Studies) 

Finally, we need to study all cultures and civilizations in a c~~~arativc 
framework. The comparative approach has often been aired as. a poss1~Iiny, but 
bas so far noc been dearly and comprehensively understood. It IS someomes. con-
< · • • 1· · 1· studies The analys1s of 'u::.c<.1 With cross-cultural stud1cs and mter( ISC!p mary · . . . . 
iuvc.:nilc d<.:\im1uc.:ncy in Chicago by a psychiatrist and a sociologist IS lnterdiSCI­
p\u:ary but not cross-cultural or comparative. Cross-cultural studies are only one 
vanety of comparative studies. They are works involving a few variables in a 
large number of societies employing statistical techniques. Thus, Hobhouse, 
Wheeler, and Ginsberg's The Material Ctdtme mzd Social /mtitutiom of Simpler 
Peoples (1915), Murdock's Social Stmcture (1949), Whiting and Child's Child 
T 1·aining and Personality ( 195 3), Homans and Schneider's i\larrittge, A11tbority 
and Final Cames ( 1955), Cohen's "Food and Its Vicissitudes: A Cross-Cultural 
Study of Sharing and Non-Sharing" ( 1961) are examples of cross-cultural 
studies; but Benedict's Pattems of Cultllre ( 1934), Mead's Competition and Co­
operatio?z Among Primitive Peoples (193 7), Bohannan's African Homicide and 
Suicide (1960), and my books Americans and Chinese: Two Ways of Lif_e 
( 1955) and Clan, Caste tmd Cl11b ( 1963) better serve as examples of com pan­
sons in depth rather than cross-cultural studies. They each deal with a few 
soc~etie~ as wholes or selected aspects of each society in terms of how the aspects 
fit 111 With each whole. If we deal with a large number of societies, the number of 
variables that we can scrutinize is bound ro be small while if we deal with only a 
few societies, we shall be in a position to look' at more of these variables. 

Whether we concern ourselves with many or a few societies, a comparative 
framework is indispensable to the development of anthropology. 

Although the cross-cultural type of comparison was envisaged by one of 
the earliest anthropologists, Tylor, the main body of anthropological works is 
composed of studies each concentrated on one single people. This is the typical 
ethnography. In this way we have developed among anthropologists expressions 
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such as "your tribe," "my tribe," or "this is nor true of my tribe." Ethnographies 
are almost always works on single societies.H 

Quite apart from the fact that the theories making for a science of man 
cannot each be developed out of single instances, there are two basic reasons why 
this single-society approach is inadequate. First, even the works on a single society 
usually imply some sort of "comparison," if nor with other nonlirerare societies, 
at least with the societies from which rhe anthropologists have come. Furthermore, 
even anthropologists who did no work on literate civilization (and expressly 
eschew it) have at one point or another broken their resolve and made cursory or 
implicit comparisons or contrasts between the so-called primitive and "our own·· 
(which can mean American, French, English, Hungarian, or ''Western'' as a 
whole). The Beals and Hoijer contrast between Judaism and Christianity, on the 
one hand, and all other religions, on the other, with reference to morals has been 
noted before. The following are more samples: 

(I) The Chaga child, in East Africa, must first of all learn the difference between 
the usc of his parents' personal names and the terms of address he must usc in speak­
ing to them. This is much the convention of our society, where the child is taught 
that though his mother addresses his father as "John," he must call him "father" 
or "daddy" or by some other appclation (Hcrskovits 1948:320). 

( 2) Magic is no more the exclusive property of nonlitcratc peoples than is mono­
theism the monopoly of certain literate cultures. Goldcnwciscr has given example after 
example of the utilization of magic in our culture, masked by the usc of other terms. 
Even though, as he states, it "is no part of our institutionalized religion," yet the 
sacredness we attribute to holy objects, even the good that is dimly felt accrues 
through attendance at church and contact with its beneficent powers, is not too far 
removed from the psychology that places faith in the efficacy of a carved piece of 
wood, or a rock or a waterfall (Hcrskovits 1948:360). 

( 3) A third type of innovation may be called len/a/ion. Unlike the previous types, 
which merely modify or recombine clements of habit alrcadv in existence, tcntation 
may give rise to clements that show little or no continuity with the past .... Crises 
arc particularly conducive to tcntation. In a famine, for instance, people try out all 
sorts of things that they have never eaten before, and if some of them prove 
nutritious and tasty they may be added to the normal diet. An epidemic similarly 
leads to a search for new medicines, and both primitive and civilized peoples have 
discovered useful remedies in this way. \'V'ar also leads to improvisation, as do economic 
crises. The New Deal in the recent history of the United States, for example, reveals 
numerous instances of tcntation. Scientific experimentation, it should be pointed out, 
is oftcr a form of controlled tcntation, as when a new series of chemical compounds 
arc systematically put to test. The saying that "necessity is the mother of invention" 
applies more forcefully to tcntation than to invention proper (Murdock 19 56:2 52)· 

( 4) Many economics today lie at an intermediate stage between primitive and 
developed. There arc still in Europe rural communities of farmers who mainly 
produce for their own needs, but send their surplus products to markets which 
link them with the world markets of modern capitalism. Through this link they arc 

H Just as sociological works have so far largely been confined to American or British or 
European data, treated as though they are valid for all mankind. 
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able to acquire tools, machinery, clothing, which they do not produce for them­
selves. Such dependent economics arc found, for example, in rural Ireland, in Poland, 
and in the Balkans (Forde and Forde 19 56:342). 

(5) We have thus far been concerned with the matter of whom one may or may 
not marry. The next question is: "How docs a man get a wife)" y f · · . • . • . . cry CW SOCietiCS 
leave It to md1V1duals who arc to be marned to decide for themselves. The ncar-
anarchy of American practice in this respect is most exceptional, although it repre­
sents a discernibly increasing trend in many pans of the world, as the acids of 
"modernity" corrode the old kinship bonds (Hocbcl 1958:344). 

(6) Regarding the customary norms for violating the cultural standards: In these 
examples we sec the existence of "pretend rules": standards that arc honored in 
spoken word, but breached in customary behavior. Dry Oklahoma gives us a con­
temporary American example of what was a nation~) exemplification of a similar 
situation in the days of federal prohibition of alcoholic beverages (Hocbcl 1956:175). 

(7) For the Australian natives, as for most of humanity, the local community con­
tains practically all of his society and his culture. Most of the people he knows and 
cherishes, all the customs, beliefs, and manners which he follows, exist within his 

local community. 
As a matter of fact, it is only in the great new cities of our civilization that the 

local group has lost some of its importance. A city dweller may not know who lives 
in the next house or apartment and so can have little feeling for, or participa­
tion in, a neighborhood. Perhaps for clwt very reason there arc many efforts, in the 
form of community centers, local clubs, regional associations, to re-establish the 
friendly neighborly spirit that was lost in the course of the swift growth of a large 
city. Many people who now live in cities grew up in congenial, long established 
neighborhoods, and they miss the loyalties of the local group. Often they transfer 
their loyalty to the next larger group, the city itself. And they tend to be great 
boosters for the city and fanatically devoted to such a symbol of the city as, for 
example, a baseball team like the Brooklyn Dodgers (Mandelbaum 19 5 6:290-291). 

( 8) Regarding the sexual side of the family life, indeed the limitations may vary 
to a great extent according to the culture under con~ideration. In ancient Russia, 
there was a custom known as mok.atcbesh·o whereby a father was entitled to a 
sexual privilege over his son's young wife; a symmetrical custom has been mentioned 
in some part of southeastern Asia where the persons implied arc the sister's ~on _and 
his mother's brother's wife. We ourselves do not object to a man marrying ~·s wife's 
sister, a practice which English law still considered incestuous in the mid-nmetccnth 
century (Levi-Strauss 19 5 6:276). 

(9) Around puberty may come i11itiatimz, which graduates the child from the 
family circle to more mature status. Such a social and possibl~ supernatural hurdle 
may be marked by elaborate instruction and by dramatic symboh~m even to the point 
of physical torture. This period may involve a sharp shift from ch•ldhood to adulthood 
without any recognized intermediate or transitional zone such ~s is implied in the 
term "adolescence." Or the transition may be very prolongcd-m the Arunta tribe 
of Australia, to take an extreme instance, some twenty years arc required before the 
rituals to make a man from boy arc completed. In modern Western society adolescence 
is interpreted as a kind of social weaning from the family home setting with an 
expectation of religious maturity coming early ("confirmation"), political capacity 
much later ("voting age"), and legal responsibility (no longer being a "minor") 
variously in between. Among the warrior Masai of cast Africa a man is defined as 
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being at the prime of life be h h" h h f . tween t e ages of about eighteen to twentv-six, after 
w •c e trans ers mto the older age ••roup. \Vc may like to be II d h 
when still in the fifties. " ca e "youngis " 

h h It is often said that American society is youth-oriented 
rat er t an age-oriented, as arc so many other societies (Kecsing 1958:248). 

(10) Dowry appears to be a , . J 1 f h b ·d · . rarer cu tura orm t an n e pncc. It was apparently 
very common 111 Europe at 1 h . , cast among t e upper econom1c strata, but is scarcely 
represented at all amon" so II d · · · Th . " -ca e pnm1t1Vcs. e custom has now largely disappeared 
even m Europe thou••h th d f ·d· ·d · h h . ' " e mo ern custom o prov• mg a bn e w1t ouschold 
eqLupment and a stock of new clothing possibly represents a survival of the older 
cultural pattern (Beals and Hoijcr 1965:532). 

Man~ more ~xamples of the same order can easily be found in most 
anrhropological studies, whether they be theoretical or ethnographical. There is 
nothing wrong with such comparisons if we know the purpose for which they are 
inrended: for example, as useful teaching devices (Albert I963b). Such com­
parisons are frequently used by anthropologists who expressly limit themselves to 

nonliterate societies because these comparisons definitely help the author to 

elucidate a point more easily and the reader to understand the exotic facts in 
terms of some familiar context. What is objectionable, from the scienrific poinr 
of view, is that such comparisons are usually made implicitly or in an offhand 
manner, or even with unthinking ethnocenrrism. 

Implicit comparison is far more dangerous than explicit comparison. In 
explicit comparison, the author at least puts himself on record, so that he himself 
can rationally examine the result of his comparison, and others can judge the 
factual or logical bases of his comparison as well as the merits or demerits of his 
comparison. Conscious and systematic comparison is indispensable to anthro­
pology. It also follows that studies of literate civilizations can no more be isolated 
from incursion into nonliterate societies than vice versa. For practical reasons 
an anthropologist may have to limit himself to one society at a time, but he 
should not make a virtue of his limitation, and he has no scientific justification 

for drawing extensive theories from it. 
A less general but even more important reason in favor of the compara-

tive framework is that, unless we can reduce all statements about human behavior 
co quantitative terms (so that we can speak of 32 degrees of oppression ~f the 
Vietnamese government according to Parsons scale, or 105 ounces of affecuon in 
the EskimO marital union according to the Strodtbeck meter, or the like), our 
qualitative statements about human affairs must be comparative to have any 
meaning. There simply are no exact measurements which will enable us to see 
them in absolute terms. For example, how do we measure despotism? How do V:e 
measure sibling (or any other) rivalry? How many fights or quarrels or lawsuits 
must we see for a relationship to be termed rivalrous? And we have to remember 

· 1 · · · h thers such that despotism and rivalry are relauve y easier entitles to gauge t an o 

as religiosiry or prejudice. . 
In order to be more accurate and to make our statements more meanmg-

ful we must consciously compare the ethnographic data from different societies. 
' · f h. · id m co be We can then say that the political oppressiOn ~ t IS society wou see . 

greater than that which exists in that one, because a higher incidence of escapism 
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seems to prevail in the former than in the latter, or that the prosperity of one 
people would seem co have reached a higher level than that of another because the 
relative unemployment is lower in the former than in the latter. Had students of 
man really compared the incidence of religious persecution in China and the way 
Chinese monks and nuns responded co such persecurory efforts with their Western 
counterparts, they would have perceived the basic difference between Chinese and 
Western approaches to religion, and we might have had a greatly sharpened 
scientific understanding of exactly how religion and religious persecution differ 
with differing patterns of culture, instead of being satisfied with such generalities 
as "religious persecution is universal," or "religion functions importantly in rein­
forcing and maintaining cultural values." 

Pseudo-comparison and Controlled Comparison 

In employing the comparative framework we must, however, keep two 
precautions in mind. One of these is the differentiation between true com­
parisons and pseudo-comparisons. A book such as Six Cultttres ( 1963), edited by 
Beatrice B. Whiting, containing accounts of child rearing practices in Kenya, 
India, Okinawa, Mexico, the Philippines, and the United States, is not a com­
parative study. It merely puts the six cultures side by side with each other. 
Erikson's Childhood a1ld Society ( 1950, 1963) is only a comparative study in 
a limited way. He does begin his book with psychoanalytic histories of an Ameri­
can boy and an adult. From these he proceeds co explore the psychoculture of 
two American Indian tribes, the Sioux and the Yurok, finally dealing with Ameri­
cans, Germans, and Russians, but he does not apply his comparative skill to all 
these societies equally. Instead, he is satisfied with slapdash comparisons. In 
trying co show the lack of democratic experiences among Germans through an 

analysis of the childhood of Hitler, Erikson says: 

The other western nations had their democratic revolutions. They, as Max \Veber 
demonstrated, by gradually taking over the privileges of their aristocratic classes, 
had thereby identified with aristocratic ideals. Tbcrc trnd to be something of tbc 
Fu11ciJ cbcvalicr ill n·cry Fr·cncbman, of tbc Anglo-Sax01r grntlt·man ir~ ez·cry 
Englisbma1r and of tbc rebellious aristocrat in ez·cry American. This somethzng was 
fused with revolutionary ideals and created the concept of "free man"-a c~ncept 
which assumes inalienable rights, indispensable self-denial, and unceasing revolutwnary 
watchfulness. For reasons which we shall discuss presently, in connection with the 
problem of Lebe11sraum, the German identity never quite incorporated such imagery 
to the extent necessary to influence the unconscious modes of education ( 196 3:3 3 3) · 

(Italics mine.) 

I have always maintained that Hitler's Naziism was not imposed on the 
Germans, as some post-World War II apologists would have us believe. And I am 
therefore not surprised to see signs of resurgence of that ideology in Germany 
lately, including anti-Semitism. A principal reason is probably that "the concept 
of 'free man' ... which assumes inalienable rights, indispensable self-denial, and 
unceasing revolutionary watchfulness" has not been incorporated into the Ger-
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man educational processes, bur Erikson's statement that there is "something of 
the Frenc~ chevalier in every Frenchman, of rhe Anglo-Saxon genrleman in 
every Englishman and of the rebellious aristocrat in every American" is as absurd 
as another which claims that every Chinese rends to be a Confucian, or every 
Sicilian has something of the gangster in him. Such statements distort reality so 
much that they are harmful even as comparative devices. 

Kroeber's Configmation of Cttft11re Growth ( 1944) employed the com­
parative framework more fully with some resort to quantitative measures. The 
total number of cultures included is modest by cross-cultural standards. They are 
generally early Greek, Roman, Italian, Swiss, French, Dutch, British, German, 
Spanish, Portuguese, Russian, Scandinavian, Polish, and American in the West; 
Arab-Mohammedan, Egyptian, Mesopotamian, Hebraic, and Byzantine in the 
Middle East; Indian, Chinese, and Japanese in the Far East, including, as well, 
the cultures of some countries designated as "marginal nations." His task was to 

investigate one of the forms that culrure takes. "This form is the frequent habit 
of societies to develop their cultures to their highest level spasmodically: especially 
in their intellectual and aesthetic aspects, bur also in more material and practical 
respects." Kroeber was specifically interested in "their growth configurations­
configurations in time, in space, and in degree of achievement" ( 1944:5-6). 

For this purpose Kroeber examined the waves of development in rhe fields 
of philosophy, science, philology, sculprure, painting, drama, literarure, and 
music in these countries. The book gives us many interesting interculrural findings 
about the fluctuations of peaks and declines in the different fields among various 
peoples through their known histories. Although eschewing "explanatory" efforts 
( 1944: 7), Kroeber nevertheless made a number of interpretative comments such 
as "An isolated people will change its culture but is unlikely to produce much 
th~t will pass on to others even when the barriers are removed" ( 1944:676). He 
cited the cases of Japan and Egypt to support this conclusion. 

Kroeber's book is a significant contribution to the comparative approach 
limited ro particular aspects of culture, but it suffers from its avoidance of non­
literate societies. He made no attempt to relate his findings to their possible 
counterparts in nonliterate societies, probably because of insufficiency or lack of 
comparable developmental data for nonliterare societies. Nevertheless, we have an 
. sting example of the onetime dean of American anthropology who, after 
mtere . . . . . 
d ·ng most of Ius life to nonlnerate soCieties, rook rime our to do a sizeable 

evoti . . 
. f work entirely concentrated on lnerate civilizations. Kroeber's separatiSt 

p1ece o . 
h may be interpreted as symptomatiC of a conflict between the fact that 

approac . . . 
I . e c1·v1'Jizations have so far remamed outside of the mamstream of anthro-
Iterar . 

pology and a feeling on the part of at least some anthropologists that somerhmg 

needed to be done about them. 
Another precaution in using the comparative framework is rhe absolutely 

essary distinction between morphological forms and organizational principles nee . 
(Boas 1896). We already noted the importa~ce o.f this .distinc~i~n. in. connew~n 
with the comparability of religious persecution m Chmese civilization and Its 
counterpart in Western civilization. The two phenomena are not comparable be­
cause they were not due to the same causes. The external appearances (morpho-
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logical forms) were similar. In either case the common fact was that the political 
authority persecuted people involved in some particular religious belief or organ­
ization, but because the underlying causes (organizational principles) were so 
different, the two patterns of persecutory behavior and the outcomes of the 
persecution were entirely dissimilar. In addition, the subsequent developments in 
the two literate civilizations0 strongly confirmed the importance of this distinc­
tion. For while religious persecution disappeared in Chinese history altogether 
after the Tang (except for a brief one-year period in 1900), it has continued 
in Western history even to this day. 

The failure to distinguish between morphological forms and organiza­
tional principles is a pitfall to which statistically oriented cross-culturalists are 
especially susceptible, but one from which others who compare less extensively 
and systematically are not always free. The following schematic treatment of the 
subject of comparative studies, based upon one by Bohannan ( 1967:97), is 
helpful in developing our thoughts on the subject. Bohannan begins with what 
he describes as a "genealogy" of the various methods that have been used for 
comparative purposes. 

Comparison across Cultures 

A. Casual B. Controlled 

( 1) Ethnocentric ( 2) Selected 
counterillumi­
native infor­
mation 

( 1) Comparison with 
a standard extrinsic 
to the particular 
cultures in hand 

I 
(a) Deduced criteria 

( x) Cross-cultural 
studies 

( 2 ) Controlled 
variables 

I 
(b) Ethnographi-
cally derived 
criteria 

( y) Comparisons 
in depth 

Previously, we have noted many examples of what Bohannan terms here 
as "casual" and "ethnocentric" (Al) comparison (See pages 79-82). For "casual" 
and "selected counter-illuminative information" (A2) Bohannan used the exam­
ple of a Gluckman book on The Ideas of Barotse ]terispmde1zce ( 1965), where 
the latter deals with political power and treason. Here, Gluckman, in order to 
demonstrate his notion that "general ideas of wrong are again best understood in 
terms of reaction to those wrongs arising in status relations," resorts to sidelights 
on Zulu, Kalinga, Ifugao, European Middle Ages, Wales, Yorok, England, 

9 On this level I am referring to the entire West as being the home of one literate 
civilization. 
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Australian Aborigines, Cheyenne, and others. The difficulty is that the comparison 
is sporadic and diffuse, serving the end not of producing a theory out of the com­
parative materials but merely of using the positive cases to buttress a position in 
which Gluckman has entrenched himself. 

The concept of "controlled comparison" was first advanced by Eggan 
( 1954). By it Bohannan refers to work which is at once systematic and keyed to 
the goal of some general theory specially arriving out of all the materials com­
pared. There are twq kinds of controlled comparison. "Comparison with a 
standard extrinsic to the particular cultures in hand" (Bl in the diagram) is the 
attempt to squeeze the facts of any particular culture into a set of predetermined 
categories (interrelated or otherwise). Marx's theory of labor versus capital has 
often been so used in its "applications." The traditional evolutionists also attempted 
to fit diverse economic facts into a sequence of hunting and gathering, nomadism, 
and so forth. 

The more scientifically legitimate kind of comparison consists of those 
with "controlled variables" ( B2). This can be done by relying on "ethnographi­
cally derived criteria" (B2b) or on "deduced ·criteria" (Bla). The latter come 
from the scholar's view of the facts or their interrelationship, while the former 
arise out of the distinctions that are made in the cultures being compared. 
Bohannan regards the former type of comparison as being less productive than 
the latter. He likens comparison on the basis of "ethnographically derived criteria" 
with "the linguist's mode of determining phonemes in any language: if there is a 
difference in meaning in two sounds, there are two phonemes and hence a legiti­
mate distinction." He believes that this approach enables the investigator "to in­
crease constantly the number of distinctions as more cultures or more intensive 

aterials of known cultures are included." 
rn 1 do not agree with Bohannan that "deduced criteria" are necessarily 
.. 1 s productive" than "ethnographically derived criteria" because, though lan-::ge is part of culture, techniques for studying languages and for studying other 
g ects of culture are not always similar. One obvious difference is that it is 
asp II 1· . . d d . infinitely easier to co ect mgUJsttc ata an to ascertam phonetic and semantic 
differentiations than to collect cultural data and to determine their imerrelation-
h. s The student of cultures must, therefore, have some "view of the facts of 
sht~ ·t.nterrelationship" which make up his "deduced criteria" for comparison. So 
t etr 

s these criteria are not too far removed from the ethnographical base, and 
long a h h · 1· · h "II · f b h revised as they go t roug successtve app tcattons, t ey wt , m act, e t e 
~::t available "ethnographically derived criteria" that a culture comparativist can 

find. (See also Naroll 1962.) .. . . .. . 
However, the importance of deduced cntena goes beyond ethnographtc 

d ·ency Overconcentration on "ethnographically derived criteria" may lead to 
expe 1 · . . • 
intellectually stultifying results mstead of producuve ones. The danger ts two-
fold. On the one hand, distinctions only found in a_ specific c~lt~re _may be so 
particular as to be relevant only to its ~wn bounda:Jes. Such dtstmctJOns ca_nnot 
help us in building more generally applicable theones. Fo: ~xa~ple, the Chmese 
differentiate between two parts in every human soul, a dtstmctton not made by 
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the Japanes:. Were this and other Chinese distinctions our only guide, we may be 
able to achieve a greatly detailed picture of Chinese supernatural beliefs, bur we 
will not advance the cause of comparison. 

On the other hand, some distinctions not made in particular cultures are 
crucial for comparative studies toward the building of more generally applicable 
theories. For example, the Azande of the southern Anglo-Egyptian Sudan, in 
common with many other peoples of the world, do not differentiate between the 
empirical and the magical elements in their view of the causation, or methods of 
treatment, of illness (Evans-Pritchard 193 7:494-498). Once again, were the 
"ethnographically derived criteria"' our only guide, we would not be able to in­
clude the Azande culture in our comparison at all. It is only when we employ the 
"deduced criteria" rooted in cultures other than that of the Azande that we are 
able to place the Azande case in its proper theoretical perspective. 

Therefore, reliance upon "ethnographically derived criteria" may not, as 
Bohannan believes, enable us "to increase constantly the number of distinctions 
as more cultures or more intensive materials of known cultures are included." 
Instead, such an approach may decrease the number of distinctions because some 
cultures do ignore distinctions made in others. Finally, reliance upon a culture 
which makes more distinctions than others may merely help us to paint ourselves 
into a particular corner from which we may find it difficult to emerge. 

For these reasons I consider "deduced criteria" and "ethnographically 
derived criteria" to be equally important. Both can be employed in statistically 
oriented cross-cultural studies dealing with a few variables ( B2bx in diagram) 
and intensive comparisons in depth of a few cultures dealing with many facets 

of each ( B2by in diagram) . 
There remains the problem of how co employ the comparative framework, 

with ethnographically derived criteria, to include both literate societies, with 
extensive histories and large volumes of written materials, and nonliterate socie­
ties, with no written hisrories and much smaller quantities of such accumulated 
data, impressions, and interpretations. 



Postulates as a Solution 

Two KINDS OF SOLUTION to the problem of comparison will be dealt with in 
this book. The first is to ascertain the postulates in each society as a basis for 
comparison and contrast. The postulates are ethnographically derived dis­

tinctions made in each culture. In 1954, Hoebel restricted his use of the concept 
"postulate" to law, but it has a much wider field of application, as he himself 
showed in his book on the Cheyennes ( 1960). The second solution is to find a 
link among different societies (literate and nonliterate) through kinship, the 
importance of which is deduced: The two solutions deal with two different levels of 
data. The first tells us somethmg about the focal points in the over-all cultural 
integration in each society. The second suggests the basic mechanism through 

hich each society manufactures the appropriate psychological responses vis-
w 1 . . b 
a-vis its over-all postu ates m us new mem ers from generation to generation. 

We shall deal with the use of postulates first, resorting to this concept 
for sketching out a comparative picture among two literate civilizations in the 
same way Hoebel has done for his nonliterate societies. The two literate civiliza­
. s we shall use as our examples are the United States (as an outstanding exam-non . . 
le of the West) and pre-Com~umst Chma (as an outstanding example of east 

PA . ) Before proceeding into this task we must briefly digress by explaining the s1a . . 
f postulates and how they are denved. 

nature o . . h h . . h h" .. 
Hoebel begms Wit t e nouon, Wit w 1ch we are in accord, that every 

. must of necessity choose a limited number of behavior possibilities for 
SOCiety d . . . · h 
. oration in its culture, an 1t must perempconly and arbitranly reJeCt t e 1ncorp . . 
d · "biliry for its own members of those lines of behavior which are mcom-

a miSS! . . "ff " 
"ble with its selected lines as well as others wh1ch are merely dt erent 

~~~ebel 1954:12). The criteria gover?ing this ch~~ce ~nd rejection usually ex-
hemselves as "broadly generalized proposltlons (postulates) held by 

F~t . 
members of every ongoing society "as to the nature of things and as co what IS 

qualitatively desirable and undesirable" (Hoebell954: 13-14). 
The postulates of a culture are not always consistent with each other, but 
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the "measure of consistency" among them and between postulates and "specific 
selected behavior patterns" will be "the measure of integration of rhe culture." 
The responses to specific stimuli on the part of members of any society according 
to its postulates (or of subgroups within it) not only exhibit patterns of regularity 
but also carry with them social approval. These are norms or -ways in a society, 
indicating not only what is but also what ought to be.l 

A Note on Method for Deriving Postulates 

Hoebel derives his postulates in his nonliterate cultures from a variety of 
sources, centering in the case method. Primary to his inquiry is the examination of 
concrete cases that have led to social bur especially legal difficulties. After inten­
sive checking for validity of the details, the cases are then "analyzed for what is 
in them, and compared for what they will yield in generalization ( Hoebel 1954: 
36). 

For example, among the Eskimo not only female infanticide bur also 
killing of the aged who can no longer support themselves are common. There 
are cases in which a son kills his father at the latter's request and the action 
incurs 1zo social disappro·val. Even convened Catholics hav~ done the same. 
On the basis of such cases Hoebel constructs a postulate and tts corollary which 

read as foJJows: 

POSTULATE. "Life is hard and the margin of safety small." 

Corollary. "Unproductive members of society cannot be supported" (Hoebel 

1954:69). 

This particular Eskimo postulate and irs corollary fir in well with the 
other postulates in the culture. Eskimo culture seems to present no significant 
internal conflict of postulates, except when some members of the society become 
Catholics and have to adhere ro certain postulates inherent in the Catholic reli­
gious culture. For example, one Catholic postulate maintains that raking a life is 
for God alone. This Catholic postulate is in direct contradiction ro the Eskimo 
postulate and corollary just discussed. Nevertheless, even under such circum­
stances, Eskimo seem to follow the Eskimo postulate, allowing only a minor 
Catholic concession, as illustrated by a case in which an ailing husband hangs 
himself with the help of his wife; both Catholics. "At her husband's request the 
wife stood by with a crucifix while he (the husband) strung himself up, and just 
before he expired ... she released him and held up the cross" ( Hoebel 1954:78). 

According to Hoebel, "postulates and their derived correlates must always 
be statements of assumptions as to the nature of things as they exist in the 
epistemological system of the people whose cultural system is under analysis, 
and they must "not be mere descriptive summaries of what the people do" (Per-

1 Ruth Benedict had expressed substantially the same ideas in her Patterns of Ct~ltttre 
0?34:?2~1), bu~ H~~be! ha~ refined them into more precise form, and greatly amplified 
the1r sc1ennfic apphcabd1ty by mtroducing the concept of postulates and their corollaries. 
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sonal communication) . Therefore, when observable facts contradict each other 
and lead to no clear and culturally sanctioned resolutions, the real possibility is 
that two or more postulates of the culture may be in conflict. 

Such a conflict exists, according to Hoebel, between two Cheyenne postu­
lates. One of them is: "Sexual activity should be held to a minimum," under which 
a wife suspected of being unfaithful could be publicly raped by the husband's 
military society confreres (at her husband's invitation) and then discarded. How­
ever, in all four cases reported, the parties to this punishment did not enjoy 
public sanction. In fact, "outside intervention blocked the undertaking com­
pletely in two cases and by ruse rescued the woman in one other .... In all cases 
the women of the tribe taunted and heckled them for their deed" (Hoebel 1954: 
168). 

These facts, instead of being evidence for the failure of the Cheyenne to 
live according to the particular postulate just noted, enables Hoebel to perceive 
the workings of a conflicting Cheyenne postulate. That latter is: "Women have 
personal value in their own right" (Hoe bel 1954:168). 

The data from which I derive the postulates of the two large literate 
civilizations (the United States and China) include much broader data than case 
histories could afford, though the latter are useful illustrators and indicators. One 
reason is that we do not confine ourselves to law. Another reason is that the 
societies involved are so enormous that I can never hope to collect enough cases 
for adequate sampling purposes. Fortunately and unavoidably, as pointed out 
before (see Chapter 6, "Sampling" Problem), we have extensive published 
materials on both societies by natives and outside observers. The originators of 
these publications include governments, scientists, literary men, journalists, 
travelers, and educators. 

Consequently, although as anthropologists our central orientation is field 
investigation, the data from which we derive postulates for these large literate 
civilizations must come from a variety of sources: 

1. Writings on social, religious, and educational philosophies and ethics; 
2. Laws and legal trends; 
3. Literary works (such as novels) and their most frequent problems 

and solutions; 
4. Advice books and columns; 
5. Sociological and anthropological researches; 
6. Studies on abnormality, crime, and other forms of breakdown. 

In making use of such data it is essential to check one source against another for 
correspondence or disagreement. Postulates flow from the points of convergence 

among the various sources. 
Besides the sources of information just listed, I must finally add another 

-namely, personal experience. In my own case, for example, I have had an 
exceptional opportunity in studying the two literate civilizations under review 
here. I was born, raised, and educated in China, left it to attend graduate school 
in England, and returned to it ro work and to carry our an intensive field study in 
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one of her major regions. I have never done a field study concentrated in a single 
community of the West or the United States comparable to the one I did in China; 
but if we lift our sights and view my activities as a participant observer in the 
best anthropological tradition, I think my experiences are at least equal to, if not 
more than, those which may be garnered in several usual field trips. Besides 
three and a half years in England, I have lived, worked, and raised my children 
in the United States during the last twenty-three years. My familiarity with 
Chinese and American histories is not inconsiderable. My command of both 
languages, written and spoken, is adequate even by rigorous standards. The in­
tensity and extensiveness of my role as a participant-observer of both societies 
must be considered on the high side compared with those of most anthropological 
fieldworkers. These living experiences as an active member first of one and then 
the other of these civilizations not only have provided me with invaluable sources 
of information but also have served as efficient checks on findings by others and 
myself as fieldworkers. 

The beginning student may react by saying that my type of extensive and 
intensive personal experience cannot easily be duplicated by others. How can 
every student be born and educated in one civilization and emigrate and work in 
another? Actually, my experience is not so unique, seen from one point of view. 
A majority of our anthropologists are members of literate societies. Each of them 
has the participant opportunity with his own native society and way of li~e that I 
had with the Chinese society and way of life. And all of them have (or wtll have) 
carried out intensive fieldwork either in their respective native societies or, more 
likely, in other areas. Consequently, every anthropologist has (or will have) the 
opportunity of intensively observing at least cwo ways of life: the one in which 
he was raised, educated, and married, and is earning his living, and the one in 
which he has spent time talking with informants, participating in its ceremonies 
and rites of passage, and administering tests and questionnaires. Even though 
many anthropologists will not find direct exploitation of this experience relevant, 
each one is directly affected by it, and can and should, by attention to the consider­
ations raised in this volume, render use of the experience explicit. This is a very 
unique resource that anthropology has generally neglected, except at the implicit 
level, or as represented in unsystematic generalizations that tend to discredit, 
rather than validate, the significance of the experience. 

One common difficulty in studying the patterns of human behavior is, of 
course, that of differences between ideal and reality. This is especially important 
in connection with large literate civilizations where the histories are long and 
facts are complex. 

With this in mind it becomes clear that there are ideals which are not 
postulates (or their corollaries) just as there are postulates (or their corollaries) 
which are not ideals. "Turn the other cheek" and "Love thy neighbor" are ideals in 
the American civilization, but not its postulates. Polygyny and the need for 
officials to take graft are postulates in the Chinese civilization but not its ideals. 

In dealing with the postulates which follow, the reader should keep in 
mind three things. First, our methods for deriving the postulates do not give us 
direct proof of the postulates. Rather, they are deductions from facts (observed 
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behavior or events as well as verbal and written expressions about what were, are, 
or ought to be). Second, though not directly proven, postulates so derived can 
serve effectively as points of reference for comparative studies and as framework 
for more intensified research in each civilization. Third, these postulates for the 
United States and Chinese civilizations are first approximations. They are, of 
course, subject to improvements and their adequacy must be measured by how 
well they can stand up against other formulations which contradict them, but 
even in their present state, most of them can already serve as guideposts for 
anticipating or even predicting future developments on a probability basis. 

China 

POSTULATE I. An individual's most important duty and responsibility are to­
ward his parents, which take precedence over any other interest, including self­
interest. The essential expression of this is filial piety. Filial piety is the indi­
vidual's way of repaying parents for giving him life and raising him? 

Corollary 1.3 An individual must marry and have sons. That is the highest of 
all filial duties. 
Corollary 1'. If his wife gives birth to no son, an individual is justified in 
marrying a concubine for begetting sons. 
Corollary 1". A sonless man may also fulfill this requirement by adopting a 
patrilateral cousin's son (father's brother's son's son) or by arranging a 
matrilineal and matrilocal marriage"' for one of his daughters. Adoption of 
unrelated persons is not favored. 
Corollary 2. Besides providing heirs, an individual's duty and responsibility 
toward parents include material support and living together, respect and 
obedience, proper mourning and burial, care for their souls through worship 
in the household shrine and clan temple, and glorification of the ancestors 
by his achievements. 
Corollary 3. With reference to their children, parents are always right. 
Corollary 3'. Crime against the persons of father or mother is much more 
heinous than crime against children. 
Corollary 3". By extension, crime against the person of any superior in 
kinship is more severely punished than crime against inferiors. 
Corollary 4. Killing to avenge the murder of a parent is entirely justified. 
Dying in place of a parent is a high example of filial piety. 

2 The reason why we use the present tense for China was explained in Chapter 6, fn. 1. 
a Corollaries are close logical derivatives directly related to the postulate under which they 

are subsumed. They must always be next-level abstraaions of a more particularistic and 
detailed nature than the postulate (or, in the case of subcorollaries, of the corollary preceding 
them) ( Hoebel, personal communication). 

·lIn anthropological usage matrilocal marriage is one in which a married couple settles 
in the domicile of the wife's family (this is also called uxorilocal marriage), and the term 
"matrilineal" usually describes the custom of descent through the mother. The Chinese custom 
here indicated is somewhat of a variant. It means that not only the husband joins his 
wife but he as well as his children assume the last name of his wife's father. 
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Co1"0llary 5. While parents are living, an individual must not go far away 
except with the parents' approval. 

~orollary 6. An individual must not knowingly invite danger to his body or 
life, because to do so means harm to his parents. 
Corollary 6'. An individual should not fear danger if it is necessary for the 
welfare of his parents or approved by them for other purposes (such as 
support of the government). 

Corollary 6". An individual should do nothing to bring about disgrace to his 
parents. 

Corollary 7. An individual owes everything (including his very life) and all 
he achieves to his parents and ancestors on the father's side in general. That 
is why he has to be filial to his parents and never neglect the rites to his 
ancestors. 

Corollary 8. Marriage is the means by which sons continue the family line. A 
wife must please her husband's parents. A wife who pleases her husband 
but not his parents should be divorced. Marriage is arranged by the parents. 
Romantic love is bad. Polygyny for begetting sons is a man's filial duty. 
Corollary 8'. Public signs of intimacy between the sexes is indecent under 
any circumstances. 
Corollary 8". Public demonstration of devotion toward parents (or grief to­
ward their passing or misfortune) is highly meritorious. 
Corollary 9. An individual's conduct toward his parents is an invariable guide 
to his worth in general and for predicting his behavior toward others. (For 
example, a man who is unfilial to his parents is bound to be treacherous 

to his friends, colleagues, and employers.) 
Corollary 10. A joint family with many generations and married couples 
under the same roof (same household compound) is a most desirable ideal. 
Such a joint family is at once an expression of filial piety on the part of the 

·sons and the merit of their ancestors. 
Corollary 10'. Harmony among brothers is necessary co achieve and main­
tain the joint family with many generations and married couples under the 
same roof. An individual should even subordinate his obligations and feel­
ings toward his wife and children in the interest of fraternal harmony, 
especially if his parents are alive. 
Corollary 11. Fathers must provide for sons, including their wives, and see 
their daughters marry well. 
Corollary 11'. An individual's duty and responsibility toward his sisters and 
daughters will be greatly reduced after they are married into other kinship 
groups, but those toward his sons will continue indefinitely, as those toward 
his own parents. 
Corollary 12. Ancestral spirits are dependent upon their descendants for 
offerings and care. 
Corollary 13. The individual's achievements are due to merits of departed 
ancestors. 

Corollary 14. Ancestral spirits will continue to look after the welfare of 
their descendants. 
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Corollary 14'. Ancestral spirits will not punish their descendants for wrong­
doing, but will suffer from them. 
Corollary 14". Ancestral spirits will not take care of the welfare of those 
who arc not their descendants. 
Corollary 15. Rulers' ancestral spirits have nothing to do with the people, 
though rulers have absolute power over the people. 

POSTULATE II. All males who are descendants of one common, known 
ancestor and his spouse and the spouses of these males are members of the same 
permanent kinship group. They enjoy privileges over and have duties and obliga­
tions toward each other in descending degrees of intensity and extent relative to 
parent-child relationship. This is the Chinese clan. It consists of all of the living, 
all of the dead males and their spouses, and all of the males yet unborn. All of 
them, no matter how remote, belong to the same clan temple where rites ro all 
ancestors are periodically performed. 

Corollary I. Within this aggregate of relations, the patrilincage5 of nine 
generations (five ascending generations including Ego and five descend­
ing generations also including Ego) is the primary social and legal 
unit, consisting of the dead, the living, and the yet unborn. This unit in­
cludes the third patrilateral male cousins (father's father's father's brothers' 
son's son's sons) in Ego's generation, and second patrilateral male cousins 
(father's father's father's brothers' son's sons) in grandfather's generation, 
and so forth. The same gradual reduction of collateral kin rule holds for 
the descending generations.6 Figure 8-1 illustrates the Chinese view. 
Corollary 2. An individual's duty and responsibility toward the lineage take 
precedence over those toward the clan, those toward the clan over those tO­

ward matrilineal relatives, and those toward matrilineal relatives over those 
toward nonkin. 
Corollary 3. An individual's duty and responsibility toward parents are ex­
tended in decreasing order of intensity and relevance to ascending genera­
tions of patrilineal ancestors. 
Corollary 4. Kinship ties are an individual's most important possession in 
life, better than wealth. They arc preferable to all other ties. 
Corollary 4'. An individual who has no living kinship tics is in utmost mis­
ery; he is suspect as well. 
Corollary 4". Nonkinsmen are to be treated as kinsmen if business dealings 
or friendship draw them close. Such persons are drawn closer by marriage 
of the child of one with the child of the other. 

~~-;rilineage is an unilateral kinship group that traces descent from a known common 
male ancestor who lived not more than five or six generations back. In the Chinese case 
descent is traced only through males except where a daughter"s husband joins her in her own 
parental household. In that event her husband assumes membership in her kinship group, as 
we noted before. 

r. In imperial times the ultimate crime, treason, was punishable by execution or banishment 
of all members of the lineage plus the parents and brcthers of the criminal's wife. 
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Figure 8-1 

Corollar'Y .5. One should not look for trouble by meddling in other people's 
affairs except when they are the affairs of one's relatives. 

POSTULATE III. All sons are equal, though the eldest has to take the place of 
the father if the latter dies. 
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Corollary 1. All sons share the patrimony equally, though the eldest may 
have a slightly larger share for extra ritual duties (such as tending the 
graveyard, and so forth). 

POSTULATE IV. Women are inferior ro men. 

Corollary 1. Only men need be given formal education. 
Corollary 2. Quarrels among women are unavoidable. Keep them under 
control. 
Corollary 3. A man should not listen to his wife and separate from his 
brothers. 

POSTULATE V. Age means wisdom and deserves respect. 

Corollary 1. Younger brothers should obey and respect older ones. 
Corollary 2. All younger men should obey and respect all older men within 
or without the kinship group. 

POSTULATE VI. Political rulers are superior to their subjects. 

Corollary 1. Rulers make the laws and mete out the punishments. 
Corollary 2. Rulers and the people must be separated by wide social and 
economic gulfs. 
Corollary 3. Rulers must rule wisely, justly, and morally. 
Corollary 3'. Physical coercion is not as good as moral example and benevo­
lence. 
Corollary 4. There are those who naturally can exercise authority over 
others. 

POSTULATE VII. The people are entitled to protection and guidance by the 
rulers, but the rulers must not interfere with the people in their traditional way 
of life. 

Corollary 1. Rulers must deal sternly and efficiently with large problems 
such as natural disasters, internal dissension, and• external invasion. Other­
wise, they will lose their "mandate of heaven" to rule. 
Corollary 2. If rulers are unjust and inefficient, the people have the right 

to revolt. 

pOSTULATE Vlll. Those who work with the brain are superior to those who 

work with their hands. 

Corollary 1. Class distinctions (in wealth, power, intellect, appearance, con­
nections) are necessary and natural. There are bound to be superior and 

inferior human beings. 
Corollary 2. One should help others when they beseech his help, but it is 
not possible to help all who are miserable, poor, or in trouble. 
Corollary 3. Don't fight a man superior by virtue of wealth, power, intellect, 
or connections until you have carefully estimated your chances of winning. 

Corollary 3'. Futile protests are embarrassing and ridiculous. 
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Corollary 4. What one can accomplish by words one does not do by force. 
Co1"0llary 4'. Gentlemen use words but not force. 

P?STULATE IX. Gods and ghosts, just as rulers and their officials, exist in a 
hierarchy and will watch over the people to reward the good and punish the bad. 

Corollary 1 '. Just as rulers and officials are separated from the people, so 
are gods and ghosts. Respect the gods and ghosts, but keep them at a dis­
tance. 
Corollary 1'. Even if you don't believe in gods, you must not be blasphemous. 
Corollary 2. An individuals's own ancestral spirits are different from other 
gods and spirits, though some ancestral spirits, due co meritOrious conduct 
as living beings, may become gods. 
Corollary 3. Gods and ghosts may be good or bad. The good gods and 
ghosts may punish the bad ones. An individual can invoke the good ones to 
punish the bad. 
Corollary 4. Gods are not infallible. They may be fooled. 
Corollary 4'. Gods and ghosts may have desires and weaknesses like human 

beings. 

POSTULATE X. The individual should glorify parents, kinsmen, and ancestors 
by achievements. Parents, kinsmen, and ancestors will all help. It is natural for 

the individual to need and accept such help. 

Corollary 1. Hard work and moral uprightness are necessary for achieve­
ment, but the fact that an individual works hard is evidence of the merit of 
his ancestors (otherwise, they would not have bad such good descendants). 
Co1·ollary 1'. An individual should help his kinsmen according to the degree 
of propinquity. To be able to give and to receive such help is evidence of 

the merit of his ancestors. 
Corollary 2. The nature of the ancestral graveyard and ancestral home may 
be helpful or harmful to the individual's chances for achievement. One 
should do his best to make sure that these are good. If his achievement is 
not impressive, the individual can always live up to his place in the kinship 

group. 
Corollary 2'. Contentment will bring everlasting happiness. An individual 
may not be as good as those whose achievements are above his, but is much 
better than those whose achievements are below his. It depends upon which 
way he looks. 
Corollary 3. Loyalty to ruler, teacher, employer, and other superiors is good. 
It does not take precedence over duties and responsibilities to parents and 
ancestors, but if any good results, it is evidence of ancestral merits. 
Corollary 4. The ways of the past were golden. The individual should 
follow the example of his illustrious ancestors. 

POSTULATE XI. Good and evil are relative and will always coexist. 

Corollary 1. Avoid evil and keep it under control. It can never be stamped 
out. 
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POSTULATE XII. Nonaggression and peaceable ways are better than aggres­
sion and strife. 

Corollary I. If a quarrel can be settled amiably, with give and take on both 
sides, an amiable settlement is infinitely better than a showdown, which al­
ways leads to bad blood and sows seeds of future trouble. 
Corollary I'. One who can serve as middleman to pacify quarrels, patch up 
broken homes, and tie men and women in matrimony is highly meritorious. 
Corollary I". A gentleman is sociable but not partisan. A small man (com­
mon man) is partisan but not sociable. 

POSTULATE XIII. Reciprocity (pao) is the invariable law which operates 
among all gods, men, and things. 

Corollary I. The meritorious will be rewarded with good pao. Those who 
are undutiful, bad, or evil will be punished accordingly with bad pao. 
Corollary 1'. Reward or punishment may come slowly, in roundabout ways, 
in one's future reincarnations or to one's descendants. 
Corolh1ry 2. Filial piety is the sons' (and/or daughters') way of repaying 
their debt to their parents, who gave them life and raised them. Meritorious 
parents will have filial sons. 
Corollary 2'. A similar kind of link between merit and reward or demerit 
and punishment pertains, to varying extent, to all human relationships. 
Corollary 3. The cause-effect relationship between action and pao may be 
changed by additional merit or demerit. Good pao may turn into bad pao if 
the person who is entitled to it misbehaves. Bad pao may likely be turned 
into good pao for the same reason in reverse. 

pOSTULATE XIV. China is the oldest country in the world and the Chinese 
way of life is superior, but there are many Chinese who are ignorant and inferior 
(human beings are not equal), just as there are many non-Chinese peoples who 
do not share the Chinese ways. 

Corollary 1. If non-Chinese p~oples want to learn the Chinese ways they 
are welcome. It will not be easy, but many have done so in the past. 
Corollary 2. There are peoples who will never learn the Chinese ways. It 
is not our business to bother about them. 

The reader who is interested in ample documentation for these postulates 
and corollaries of the Chinese civilization can satisfy his curiosity in three of my 
books: Under the Ancestors' Shadow (1948, 1967), Americam ami Chinese: 

Two Ways of Life (1955),7 and Clan, Caste and Clttb (1963). The data on 

--;-A revlsed version of this book will be published in 1968 under the title A~eri~am ~nd 
Chinese: Passage to Understanding; New York: Natural History Press. For ~ bnef ~~~~uss~on 
of what the Chinese Communist Revolution since 1949 means to the Chmese CIV!hzatlon 
and its postulates, sec discussion, later in this chapter. 
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China were collected from a variety of sources: field and other scholarly reports, 
literature and folklore, historical documents [including District Gazeteers ( Hsien 
Chih) ], and popular media such as newspapers and mass circulating magazines. 
For example, all of these sources massively support our postulate I and its 
corollaries. To begin with, the Chinese not only have a Filial Piety Classic 
(Hsiao Ching) but also at least two series of Twe11ty-Fo11r Examples of Filial 
Piety. The latter are also dramatized on the stage and were serialized as late as 
the 1930s in comic-like strips. Their themes vary from a man who melted the ice 
in a frozen river with his bare body so that fish jumped in response to his step­
mother's wish for some fish, to a girl who sold herself into slavery in order to give 
her father a proper funeral. 

Some of these "examples" (and certainly many of the details) were, of 
course, no more based on facts than Roy Rogers' always immaculate performance 
in American Western movies, but the kind of themes the Chinese have responded 
to for so many centuries are unmistakably consonant with their traditional laws 
and customs, their institutions and kind of heroes' problems as they see them, and 
solutions as their newspaper advice column writers offer. For instance, the 
following is a letter addressed to a North China newspaper counselor, and the 
latter's reply. This was in 1946, two years before the rise of Communism. 

Dear Mr.---: 
The wheel of time marches on. Circumstances change continuously. I, too, am one 

of those who is looking for a way out. Sir, I am a seventeen-year-old school girl. 
Two years ago I made a friend of the opposite sex. In age and education he is 
equal to me. We saw each other frequently during the last two years. While our 
impressions of each other deepened, we remained on the level of platonic friendship. 
We never talked about the word love when we saw each other, therefore I trust him 
deeply and respect him very much. This last summer he proposed to me. I said yes. 
When I returned home I told my parents about it. Now my father is a conservative 
man; he absolutely refused. I have been living in a sea of bitterness for the last 
months. 

Recently this man wrore me a letter in which he said, "You ought to break with 
this conservative family. For our future happiness you ought to be courageous and 
not weaken." Then this man walked back and forth in front of our house. When he 
saw me, he asked me to write an essay on "The Story of My Struggle." But who can 
understand? Physically my father is very weak, he is also bothered by high blood 
pressure. My reverend one cannot stand a big shock. I told this man about it, but 
he is not sympathetic toward this view. He comes around daily and gives me no peace. 

I cannot think of any way out. I know of one way out that will solve all the 
problems, which is suicide. Although I know that suicide is the road of the weak, 
I think I am a weak one. Sir, what do you think of this as a way out? If I do so, 
will that not be bad for the name of the family? If I do so, what will he do? Kindly 
point out to me a road bright and clear. If you can do that, my gratitude to you 
will last forever. 

(Signed)-
Dear---: 

Man is not a plant. He has emotions. Emotion has no limit. Young men and women 
too youthful in their outlook are usually troubled by emotions. However, when you 
talk about marriage as soon as your emotions arc aroused, you are likely to run into 
many dangers. 
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If you really considered the matter rationally, you should realize that although 
your two hearts agree with one another and your emotions are deep, you do not have 
to marry right away so as to complicate matters. Marriage ought to be determined, 
of course, by the two partners concerned, but when you consider your unsatisfactory 
family environment and the high blood pressure of your father, you ought to take 
it easy in order to avoid a possible tragedy. Your thought that suicide will end all 
comes from over-narrowmindedness, for which you will be adversely criticized by 
society. 

My practical advice now is that, if you really love each other, and if you have 
both made up your mind on your common objective, you will do best by being 
engaged to each other secretly just between yourselves. After a period of time you 
can then ask someone to talk the matter over with your parents. You will find that 
then it will only be a matter of form, that the storm will die and the tides will ebb 
and all problems will be solved. I hope you will follow this advice and do not think 
of suicide. 

The basic views of the girl and the counselor agree with each other. The 
crux of the matter is not that her parents were unfavorable tO the marriage, a 
situation not uncommon in the United States and the world over, but from the 
American point of view the Chinese girl lacked the determination of a woman in 
love. Even when she contemplated suicide, she was still concerned with the family 
name. And the counselor, though already Westernized to the extent of admitting 
the desirability of individual choice in marriage, advised her to wait patiently and 
indefinitely. 

In a survey of three major and one minor newspapers in the Tientsin and 
Peking (then Peiping) area between 1945 and 1948 I found scores of other 
replies to letters which suggested and insisted in one way or another that affections 
between the sexes should take second place not only to parental wishes (some 
even dwelled on the importance of the opinion of sisters and in-laws) but also to 
the demands of work and education. 

Illustrative of the latter attitude are the public responses to a letter (in 
the same group of papers surveyed) by a young lady which begins with the 
caption: "Fellow Sisters, Beware of Men." She was nineteen years old and in 
her last year of high school.8 Her tale of woe was this: She was introduced at a ball 
to a handsome, college-educated, young army officer. Thereafter, the two of them 
rnade the rounds of the city. However, when sometime later she hinted at mar­
riage, he made no response at all. Shortly afterward he stopped seeing her alto­
gether. As a result, she felt badly cheated ("Everybody laughed at me"), and 
she advised her female readers to beware of such irresponsible wolves. 

An avalanche of letters came to the newspaper as a result. These came 
from students and the general public. The basic uniformity of their orientation 
was surprising. Some sympathized with her. Some accused her of vanity and of 
forgetting that boyfriends are not for high school girls. Some said she had no 
business dancing when "only nineteen." Some defended army officers in general, 
even though they conceded that this particular one was inconsiderate. But none of 

-s(ip co the Communist triumph there was no compulsory education in China. A nineteen­
year-old in high school was not at all unusual. 
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them questioned her right to expect marriage, and all of them reiterated: Now that 
you _have your medicine, be rational, give up pleasures, and concentrate on your 
studies. Her goal should be to finish school with flying colors, enter college, and 
work toward a great career. Some literally asked her to repent. 

To make the process of deduction more explicit let us examine the facts 
more closely. The first case may be dissected into the following elements: 

A. Seventeen-year-old girl met a boy of suitable age and comparable 
education. 

B. The two dated for two years and she was now 19. 
C. He proposed marriage and she accepted. 
D. Her father refused to accept the match. 
E. The young man became bitter because she would not go against her 

father's wishes. 
F. She spoke of suicide. 
G. She worried about what her suicide would do to the good name of 

her family. 
H. Newspaper columnist advised her to keep engagement secret and to 

wait because of her father's weak heart. 
I. He also advised her that if she did not wait she would be criticized by 

society. 
J. Finally, he advised her to get some peacemaker to smooth her way with 

her parents in the hope that they would agree. 

Items A, B, C, D, and F can occur in any society. Items E and, especially, 
G are expressions of postulates I and its corollaries 3, 5, 6", and 8 in the Chinese 
civilization. Items H and I confirm the postulate and the corollaries named. Item 
J is an expression of postulate XII, especially its corollaries 1 and 1'. 

The elements of the second Chinese case give support to and dovetail 
with the postulates and corollaries derived from those of the first one. Here the 

facts may be itemized as follows: 

K. Nineteen-year-old high school girl met a handsome, college-educated, 

young army officer. 
L. The two dated. 
M. She fell in love with him and hinted at marriage. 

N. He did not reciprocate. 
0. He stopped seeing her. 
P. She was angry and turned sour against all men. 
Q. Other readers advised her that as a high school girl she had no busi­

ness making friends with men, or dancing with them. 
R. Other readers told her to concentrate on study and forget about 

boys, work toward a great career. 
S. Still others told her to repent. 

Once again items K, L, M, N, 0, and even P can occur in any society. But 
items Q, R, and S contain advice that she should not only wait till much older, 
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but perhaps never do any of these (postulate I, corollaries 8 and 8'). Implicit 
in the advice is the idea that her marriage would eventually be taken care of by 
her father (postulate I, corollary 11). 

The small amount of data given here can also serve as an instrument for 
elucidating certain postulates and corollaries in US civilization. Western readers 
will get the best results by putting themselves in the position of the Chinese letter 
writers or respondents, writing out the kind of letters or responses that they would 
have considered rational, logical, or desirable, and then comparing the results 
with what I have taken from the Chinese scene. 

For Westerners items A, B, C, and D are common enough. Even item E 
is not improbable, but for them item G tends to be irrelevant (see US postulate I, 
corollary 5). Item H may or may nor hold for the Westerner. It will be a matter of 
individual adjustment. One can find some American daughters who ruined their 
chances of marriage because of their fathers (or sons because of their mothers). 
However, item I will not hold true for Westerners, and item J will look ridiculous 
to them. A clergyman or a psychiatrist may be asked to intervene on some per­
sonal matters, but an ordinary peacemaker's efforts in the situation presented 
here would only be seen as interference and therefore undesirable. 

To Westerners items K, L, M, N, and 0 in the second Chinese case are 
familiar enough, but they will find items Q, R, and S absolutely unacceptable. 
Furthermore, Western readers are unlikely to write as did their Chinese counter­
parts, not only because they would disagree with the views expressed but also be­
cause they would regard expressing their opinions on such matters as intrusion of 
the original writer's privacy. Postulate I, corollaries 4, 4', 5, and 6 and posrulate 
11 of the US culture are contrary to items Q, R, and S. 

The same process of deduction may be illustrated by an American 
example which we shall scrutinize with an American eye and then with its 
Chinese counterpart. What follows is an episode from an American movie that I 
saw a few years back. I have also included the audience reaction to it. 

A young couple had a quarrel. The wife, in a huff, ran out of the apartment 
carrying a packed suitcase. The husband's mother, who lived on the next floor, then 
appeared on the scene. The elderly woman consoled her son by saying, "You are not 
alone, son; I am here." The audience roared with laughter. The sequence of events 
and the particular remark left no doubt in the minds of the audience that the elder 
woman was the cause of the young couple's quarrel. The mother was commit:ing 
the worst of follies because she did not have sense enough to stay away, especially 

after the trouble had flared into the open. 

The data are: 
A. A young couple had a quarrel. 
B. The wife ran out of the house with her suitcase. 
C. Husband's mother came to the scene to console her son. 
D. Older woman said, "You are not alone, son; I am here." 
E. Audience roared with laughter at older woman's remark. 
F. Film maker showed mother committing the worst of follies and the 

audience agreed with the film maker. 
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Items A and B are not unusual in bath Chinese and US cultures. Item C 
is less common and certainly less acceptable in the US culture than in Chinese 
culture. This signified the strength of the US postulate I, corollary 1" and corol­
lary 5'. The US postulate and corollaries express themselves much more force­
fully in items D, E, and F, which wiiJ have contrary significance for a Chinese 
audience. In the Chinese view, the younger woman, and not the older one, 
would have been the culprit. For whether or nor a man has reached majority, his 
tie with his parents customarily has priority over that of the marital bond 
(Chinese postulate I, corollaries 1, 1", 5, 8, 8', 8", and 10). 

Three critical questions may be directed at the procedure for deriving 
postulates and their corollaries. First, how does a student begin to fix his eyes on 
some fact or cluster of facts in a culture and decide that it can serve as the basis of 
one or more postulates and corollaries? 

My answer is a twofold one: On the one hand, the student must have an 
intensive familiarity with the culture in question by traditional anthropological 
fieldwork. This familiarity may be deepened, as we noted before, by systematic 
comparison between the anthropologist's field culture and his home culture. A 
student not equipped with this familiarity but merely trained in modern sociologi­
cal or psychological techniques will nor be able ro do this. On th~ ot~er hand, 
even though intensively acquainted with the culture, the anthropologiSt snll has to 
go through a process of erial and error very much in the manner that an arithmeti­
cian doing division would go about finding suitable, correct quotients. For 
example, when the arithmetician tries to divide 4515 by 129, he may have to 
begin with 2 or 4 before settling down to 3. Unless the person is very ignorant of 
numbers, he is not likely to start out with 6 or I. This is the kind of beginning 
that all anthropologists familiar with his culture must make. He takes that step by 
a combination of knowledge and insight. 

Once having made rhe beginning, rhe anthropologist is ready to explore 
further. That first finding chen becomes his initial postulate (or hypothesis) with 
which to order other relevant data. As he proceeds to do so, he may have to 
modify the first postulate, add to it, subtract from it, or eliminate it altogether. 
Here we must deal with a second question: How do we know that the data given 
are not misinterpreted or overweighted because of the student's preconceived 
notions on what should have been the postulates and corollaries in the first place? 

My answer to this question is that other sources of informacion (see 
discussion earlier in this chapter) concerning the culture in question must support 
the postulates and corollaries derived. In our present exercise data for our 
Chinese postulates and their corollaries are found not only in newspaper advice 
columns and letters but also in novels, poetry, honored classics, school rexrs, 
district gazeteers, genealogical books, religious precepts, and field research 
results. The US postulates and their corollaries, which we shall outline later, 
were derived from an equally great variety of data. 

Furthermore, once having isolated a number of postulates and their corol­
laries in any culture, the student will continue to discover new facts which bear 
on t~em. For example, when I was preparing Americans and Chinese: Two Ways 
of Ltfe (1953), I did not see the extent to which Chinese and Westerners dif-
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fered in their approach to mythology. I have now done more work in this area 
and have found a great deal of additional evidence relevant to the contrast between 
US self-reliance and independence from parents (US postulate I and corollaries) 
and Chinese stress on mutual dependence and subordination to parents (Chinese 
postulate I and corollaries) . I shall indicate here the differential treatments of the 
primeval Deluge by Western and Chinese myth makers, which strongly support 
this contrast. 

The Western reader is generally familiar with the sequence of events 
after Noah was informed of the impending disaster by God. His solution was to 
pack up his wife, his three sons, and their wives, and pairs of all animals in a ship 
to escape the disaster. When the flood subsided, they landed on Ararat. After 
thanking the Lord by appropriate rituals Noah and his wife apparently lived for 
a while with his sons and their wives together. Then Noah drank the wine he 
made and, while under the influence of liquor, he masturbated in his tent. Ham, 
seeing his father exposed, told his two brothers about it; the sons were all dis­
gusted with Noah. There ensued some kind of quarrel, and Noah then blessed 
Shem and Japheth, cursed Ham, and condemned Ham's son Canaan to be their 
slave. The sons and their wives then dispersed to different parts of the earth. 

The Chinese account is briefly as follows: Emperors Yao and Shun 
(said, respectively, to have reigned 2358-2257 B.C. and 2258-2206 B.C.) were 
great and moral rulers. In Yao's old age a terrible flood devastated the country. 
Yao appointed an official to control the flood, but the official was unsuccessful. 
Yao decided to appoint the able and popular man Shun as his successor to 
the throne. Emperor Shun exiled the official who failed to control the flood and 
appointed the exile's son Yu in his place. Yu worked for many years, going all 
over the country, and succeeded in finally eradicating the flood. During his many 
years of duty he passed by his own house three different times (during the first 
year of his absence his wife gave birth to a son), but he was so mindful of his duty 
chat he did not enter it even once. After his success, Yu was appointed the next 
emperor by a grateful Shun. Thus, Yu not only vindicated his father but also 
brought great honor to his father. 

Throughout the two mythological sequences, the Western one is centered 
upon the individual and his spouse, moving away from the homeland and from 
traditional authority, dispersing into different parts of the world, while the 
Chinese one emphasizes the group and traditional authority, staying in the same 

ea and continuation of the father-son tie. The Chinese approach to the Deluge ar , 
in myth was later to be sharpened, throughout historical times, by Confucius and 
his followers, in their glorification of filial piety. It is equally interesting that the 
Western approach to the Deluge in myth was later translated and specified by 

Jesus when he propounded the following and other similar ideas: 

And the brother shall deliver up the brother to death, and the father the child: and 
the children shall rise up against tbeir parents, and cause them to be put to death 

(Matthew 10:21). 

Think not that I am come to send peace on earth: I came not to send peace, but 

a sword (Matthew 10:34). 
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For I am come to set a man at variance against his father, and the daughter against 
her mother, and the daughter-in-law against her mother-in-law (Matthew 10:3 5). 

The third and final critical question that may be directed toward our 
procedure is, in attempting to derive and substantiate the postulates and their 
corollaries, are we not often guilty of selecting and arranging our data to suit our 
purposes? To this question my answer is, first of all, "'Yes.'" No scientific study can 
u~e all data without discrimination. Even a descriptive monograph of a single 
vtllage must perforce be restricted in irs coverage. A complete coverage of all 
facts about all Hindu India or any other large literate society is an impossibility. 
The only practical criteria for judging the soundness of the selection arc these: 
( 1) Do the selected data make sense in terms of the postulates and corollaries 
they are supposed to support? ( 2) Are there significant or obvious facts of com­
parable order which contradict them but which have been left out? The signifi­
cance of the first criterion is obvious. Upon the second criterion rests the distinc­
tion between demonstrating a point and illustrating it. In demonstrating a point 
the adequacy of the work is measured not only by how well it is supported by 
the data assembled but also by how well it can stand up against other data which 
contradict it. The critics of any such work must do more than merely voice dis­
satisfaction on the general ground that the facts are selected. _They must be able 
to advance other facts, show how their new facts are contradtctory to the postu­
late or corollary demonstrated, or how their new facts can lead to an alternative 
postulate or corollary which is central to the civilization in question. 

We are now ready to state some of the postulates and corollaries of the 
US civilization. Once again, I have to note that extensive documentation for these 
constructs lies elsewhere. The reader should consult not only two of my three books 
listed before ( 1955, 1963, 1968) but also the writings of de Tocqueville ( 1862, 
1945), Riesman (1950), Commager (1950), Lipset (1963), and Henry (1963). 
These students (and a number of others) on American national character and 
civilization are by no means in complete agreement with each other, but the reader 
will have little difficulty in steering an intelligible course for himself if he follows 

our postulates and their logical deductions. 

The United States 

POSTULATE I. An individual's most important concern is his self-interest: self­
expression, self-development, self-gratification, and independence. This takes 

precedence over all group interests. 

Corollary 1. After self-interest the individual's responsibility toward his 
wife and minor children (in that order) takes precedence over all else. 
Corollary 1'. Parents must cultivate the friendship of their children and keep 
communication lines with them open. 
Corollary 1". Parents should assist but not interfere with their children, 
especially when the youngsters have married or reached majority. 



P 0 STU LATE S AS A S 0 L UTI 0 N • 79 

Corollary 2. The individual has little responsibility coward his parents and 
no responsibility coward other kinsmen. 
Corollary 3. Upon reaching majority an individual is free to do anything, 
form or join any group, and go anywhere that is not illegal. 
Corollary 4. An individual should seek the good life and pursue happiness. 
Corollary 4'. The good life and happiness consist primarily of the maximi­
zation of bodily comforts, food, and sexual enjoyment. Pursuit of knowledge 
for its own sake and worship of God through eternal abstention and asceti­
cism are not favored. Health and sexual attractiveness must be defended 
at all costs. 
Corollary 4". Altruism is examined for ulterior motives. 
Corollary 5. Selection of a mate is the concern of the individual partner 
only, for marriage is for individual happiness. 
Corollary 5'. Sex must be based on love. 
Corollary 5". Marital affairs are matters for the marital partners alone. 
Parents should stay out. 
Corollary 6. An individual must decide on his own career or occupation 
and advance on his own. 
Corollary 6'. An individual is responsible for his own actions unless he is a 
minor or insane. 
Corollary 7. Individual initiative, excellence, and creativity are highly de­
sirable. 
Corollary 7'. Individual ambition and competition are highly desirable 
virtues. 
Corollary 7". To be content is to stagnate, to be uncreative, and to be un­
worthy. 

pOSTULATE II. The privacy of the individual is the individual's inalienable 
right. Intrusion into it by others is permitted only by his invitation. 

Corollary 1. An individual's body is inviolate. 
Corollary 2. An individual's property is inviolate. 
Corollary 2'. Violation of property is to be punished severely. 
Corollary 3. An individual's conscience is to be respected. 
CorollarJ' 3'. Conscientious objeccion to serving the country is possible. 
Corollary 4. Sharing one's private life is a costly matter. Since all close rela­
tions contain limitations, it is often better to share one's personal life with 
strangers or paid servants (for example, analysts, psychiatrists, or counselors). 

POSTULATE Ill. Because the government exists for the benefit of the individual 

and not vice versa, all forms of authority, including government, are suspect. But 

the government and its symbols should be respected. Patriotism is good. 

Corollary I. Sacrifice for the government is only justified during a national 

emergency. 
Corollary 1'. An individual may be partially excused from this sacrifice if 

his conscience forbids it. 
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Corollary 2. The government should protect the individual, thereby justify­
ing its existence. 
Corollary 3. The government should not encroach upon the freedom and 
privacy of the individuaL 
Corollary 4. The government should be run by representatives chosen by 
and from among the people. 
Corollary 4'. The people in government are the same as ordinary people. 
Corollary 5. People with great power are likely to have better ways of further­
ing their own self-interests. They are likely to act contrary to the general 
good. 
Corollary 6. The people must watch the government and check it when it 

misbehaves or fails to deliver the goods. 
Corollary 7. Broad charisma (popular appeal) is important for leaders in 
government. This means they must be responsive to the people's needs. 
Even actors, television personalities, and even professional athletes may 

become political "leaders." 

POSTULATE IV. An individual's success in life depends upon his acceptance 

among his peers. 

Corollary 1. An individual must combine with peers to further his self­

interest. 
Corollary 2. An individual must maintain his flexibility for vertical or hori-
zontal mobility by not being involved too much with specific peers at any 

time. 
Corollary 3. Being a member of exclusive clubs is the most important sign of 

the individual's success. 
Corollary 3'. Nothing succeeds like success among one's peers. 

POSTULATE V. An individual should believe or acknowledge God and should 
belong to an organized church or other religious institution. Religion is good. 

Any religion is better than no religion. 

Corollary 1. Individuals who do not belong to churches are socially ab­

normaL 
Corollary 1'. Individuals who deny the existence of God or who think 
churches are bad are suspect. 
Corollary 2. There is only one God. 

POSTULATE VI. Men and women are equaL 

Corollary 1. There are developmental differences between the sexes. 
Corollary 2. There are differing needs between the sexes. 
Corollary 3. Men and women should receive the same formal education 
occupational considerations, etc. 

, 
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POSTULATE VII. All human beings are equal. 

Corollary 1. Differences of race, class, national origin, religion, education, and 
natural attributes make people unequal, but with each generation these 
inequalities are reduced. Social inequality is temporary. 
Corollary 2. Education will serve to make people more equal. 
Corollary 3. Inequalities in occupational prestige and salaries are consistent 
with the value placed on individual initiative, and legitimate as long as 
individual opportunities for achievement are equal. 

POSTULATE VIII. Progress is good and inevitable. An individual must improve 
himself (minimize his efforts and maximize his returns) ; the government must be 
more efficient to tackle new problems; institutions such as churches must mod­
ernize to make themselves more attractive. 

Corollary 1. Education and its elaboration are absolutely good. Education is 
one of the two chief means for all kinds of progress . 
Corollary 2. Wealth and its increase are absolutely good. Wealth is the other 
chief means for all kinds of progress. 
Corollary 2'. Most or all problems can be solved by judicious monetary 
appropriations. 
Corollary 2". A great deal of any appropriation should go to research (phy­
sical, medical, industrial, psychological, and even sociological) which will 
bring about progress. 
Corollary 3. Good and evil each are absolute. They cannot coexist. How­
ever, the world is temporarily divided between good and evil. Progress means 
the systematic extermination of evil by the good. 
Corollary 4. Youth is good. The future is before the young. Old age is bad. 
Old people have no role in the scheme of things. 
Corollary 4'. Opinions and wishes of children are to be taken more seri­
ously than those of the elderly. 
Corolla1·y 4". Crimes against children are more heinous than those against 
adults. 
Corollary 5. The fight against evil requires the active participation of every-

one. 

posTULATE IX. Being American is synonymous with being progressive, and 
America is the utmost symbol of progress. 

Corollary 1. The United States has a mtsston to spread Americanism to all 

peoples of the world. 
Corollary 2. Obstructions to the spread of Americanism are intolerable and 
must be destroyed ( by war, if necessary) until the good prevails. 
Corollary 3. Americans are willing to go a long way to help those who 
acknowledge the superiority of Americans and Americanism, so that they 

will become Americanized. 
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Corollary 3'. Americans have the power and know-how to build the world 
anew, where the weak will be protected. 

As pointed out previously, substantive discussion of the postulates for 
both civilizations may be found in my book Americmu a11d Chinese: Two Ways of 
Life ( 1955). We also noted before that the traditional Chinese way of life has 
not been abruptly and totally changed by the Communist revolution of 1949, as 
popularly imagined. The Communist revolution has attempted to make and has 
made some great dents in the traditional way of life, but it is a successor to 
previous movements in the same direction such as the Nationalist Revolution of 
1928 and the Republican Revolution of 1912. Each of these shook up China to a 
degree and each prepared the way for the succeeding one. The year 1949 merely 
marked the beginning of a new phase of forced changes in the Chinese way of 

life under external pressure. 
The changes attempted or effected were and are basically not of Chinese 

origin, and many of them are commensurate with the postulates of American 
civilization rather than those of the Chinese. At the core of this thrust for change 
is the effort to remove the all-pervasive influence of the kinship group centering in 
one's duties and responsibilities toward one's paren~s (Chinese postulates I and 
VIII) and the unequalness of male and fem~Ie_ ( Chmese po~r~Iare III). In addi­
tion, attempts are also made to reduce or ehmmate the tradttJOnal superiority of 
those who work with the brain vis-a-vis those who work with the hand (Chinese 
postulate VI) and the age-old beliefs in gods and ghosts (Chinese postulate VII). 
Nationalism and industrialization are the two outstanding aims of the revolu­
tionary governments of China. These aims are impossible of fulfillment unless the 
Chinese are pried loose from their kinship ties so that they can freely combine 
with other individuals on economic, technical, and, especially, political and 

ideological bases. 
In steering the Chinese roward the latter course the Chinese leaders have 

found some traditional postulates instrumental. For example, Chinese postulate 
V, "Political rulers are different from their subjects," and irs corollaries have made 
their exercise of authority in the short run much easier than might otherwise have 
been the case. Chinese postulate IV, "Age means wisdom and deserves respect," 
has made it possible for old Chinese leaders to continue their power and influence 
beyond what most of their Western counterparts can enjoy. Chinese postulate X 
"China is the oldest country in the world and the Chinese way of life is superior,': 
provides some foundation and substance for the Chinese Communist claim ro and 
drive for supremacy in the Communist world. 

However, the same Chinese postulate X is also a stumbling block ro easy 
acceptance of many changes of Western origin, as are also the other postulates 
which the revolutionary leaders seek tO reduce or eliminate. In one way or an­
other the traditional Chinese postulates will tend to assert themselves or to re­
appear in disguise. Though the latest and the strongest revolution so far, the 
Communist revolution is far from complete, or it would not have the need for 
indoctrinations, public confessions, forced population movements, and, more re­
cently, the Red Guards. 
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The American reader may appreciate the Chinese situation a little better 
if he will reflect on the history of race relations in the United States. The Civil 
War of 1861-1865 technically abolished slavery in all of the Union, but not only 
did it not abolish the hierarchical gulf between Negroes and whites in the South, 
it only made the de facto racial castelike pattern in the North somewhat Jess 
obvious. One hundred years after that momentous Civil War and official abolition 
of slavery we are still prevented by all sorts of legal, social, educational, and 
economic barriers from realizing a situation anywhere near Negro-white equality. 
Racially motivated murders, riots, demonstrations, and counterdemonstrations 
leading co varying degrees of violence have filled the news throughout the 1960s 
and more promise to come. 

The general public and newspaper reporters in America often rend to 

perceive the world situation in terms of absolutes, reacting to other, especially 
distant lands, by viewing them as either completely unchanging or totally 
changed; however, the student who knows something about the actual processes 
of social and cultural transformation realizes that speed and clean-cut breaks are 
not characteristic of such processes. The American Civil War was preceded by 
many expressions against slavery and is still followed by violence a century after 
complete military victory of the Abolitionists. The Chinese Communist Revolu­
tion of 1949 was similarly preceded by various eruptions, and we have so far 
seen only a fraction of the eruptions which will certainly come after it. 

The only difference between the two situations is this: The American 
Civil War was, and the struggles which followed it that we are witnessing today 

e an intrinsic expression of the American postulate for progress (US postulate 
ar , • 
VIII) indigenous to the American civilization, so that it and the following erup-
tions are in lir:e with most of the other postulates of the American civilization, 
but the Chinese Communist Revolution, like its predecessors the Nationalist and 
Re ublican revolutions, received its impetus from Western pressure and its inspir-

p w h . . d . arion from estern sources, so t at lt, 1ts pre ecessor, and successor erupuons 
are in conflict with most of the other postulates of the Chinese civilization, and, 
therefore, in many ways harder to effect because they necessitate greater changes 

in fundamenrals.u . 
We now turn tO the second solutiOn tO the problem of how tO employ the 

arative approach to best advantage in the study of literate civilizations-that 
comP . 
of the study of kinsh1p. 

-;;p;;;;;~ analysis of the extent of change necessary, and the deep difficulties involved in 
the Chinese revolution, see Hsu (1966c, 1968c). 



Study of Kinship as a Solution 

K INSHIP IS AT THE CORE of all social organization. This universality of kin­
ship links all societies, large and small, litera~e or nonliterate. Yet kinship 
is not a superficial matter or a mere decoratiOn. It plays a central role in 

the upbringing of the human individual in ~very s~ciety. The i~dividual encounters 
kinship at the beginning of his life and. It· conunues. to be Important during a 
considerable period after he is born. Th1s 1s the penod when the individual is 
most helpless and yet when his ability and sp~ed of learning are much higher than 
in later periods. Kinship is the base from wh1ch, or by means of which, the indi­
vidual launches his relations with nankin and either rejects it in favor of othe 
groups or builds other groups on top of it. It provides him especially with th r 
necessary psychosocial tools with which he will deal with the larger worlds 0~ 
man, gods, and things in consonance with the major postulates of his society and 
culture accumulated from the past. 

If we think of a germ cell (a fertilized egg) as providing the basic bio­
logical materials out of which the orga~is~ d.evelops in conjunction with a variety 
of congenital and postnatal forces ongmaung from the environment, we c 
conveniently regard the elementary kinship unit (whether in terms of some for: 
of the nuclear family or the matrilocal household of the mother mother's br h • at er 
and unmarried children) as the core structure which is the "cultural organiz · ' . . .. at1on 
of emouonal and mtellecrual processes (Hunt 1965:7) ana supplier of the ba . 
psychic and social materials out of which the individual personality [or Kardin;1~ 
Linton's "basic person~lity". and . Kaplan·~ "social personality" (Kaplan 195~ 
1961)] develops in conJunCtion with a vanety of economic political and I ' ' • cu tural 
factors particular to his society.1 

The study of kinship dates back almost to the beginning of the h. 
. . . !story of 

anthropology. Kmsh1p studies have produced, or are interrelated w· 1 It 1, many 
high points in methodology and theory. Murdock's landmark b k S . oo octal 

~These and other environmental factors, of course, affect at all times 
umt as well as the personality of the individual as the latter grows. the basic kinship 

84 
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Stmctt1re ( 1949) is one of the best examples. It has enabled us to see a variety 
of links (in the form of correlations) between lines of descent and those of 
inheritance, forms of marriage and rules of incest, and so forth. However, after 
being a focus of anthropological productivity the study of kinship has not been as 
helpful to our understanding of human behavior as its central importance in 
human development necessarily leads us to expect. We have yet to see the social 
and cultural significance of the fact that the Eskimo, the Yankees of New 
England, the peasant Ruthenians of eastern Europe, the agricultural Taos 
Pueblo, and the Andamanese Pygmies, among others, share one kind of kin­
ship structure, while the Fijians, the Tallensi, the Manchus, and the Chinese, 
and others, share another (Murdock 1949: 226-228, 236-238). The striking 
thing is that the diverse peoples so grouped together have few other behavioral 
and cultural characteristics (from religion to politics) in common, despite their 
similarity in kinship structure. In this regard the mathematical models of kinship 
such as those of White ( 1963) have not helped us. 

The reason why kinship has not yielded more results to elucidate our 
understanding of social and cultural patterns is, in my view, due to the concentra­
tion on kinship structure to the neglect of kinship content. To explicate the 
differences between structure and content, however, it is necessary for us to intro­
duce four terms: "dyad," "attribute," "dominant dyad," and "dominant attribute." 
They may be defined as follows: 

A dyad is a minimum unit into which two persons are linked. Thus, a 
father-son relationship, a relationship between two friends, and an employer­
employee relationship are all examples of dyads. In the nuclear family we find a 
number of such dyads as: husband-wife, father-son, mother-son, brother-brother. 
Attribute refers to the characteristic quality of inteaction and attitude intrinsic 
to each dyad. Thus, the characteristic quality of interaction and attitude intrinsic 
to the husband-wife dyad is universally different from that of the father-son. 

An organization of two or more dyads is a structttre, as in the case of a 
nuclear family with parents and unmarried children, or in the case of a small store 
with one employer and several employees. An organization of attributes makes up 
a content. The content of a store and that of a nuclear family are obviously 
different, but even two nuclear families identical in structure may have different 
contents. For example, in one household the parents may act as though they each 

ossess the children and have exclusive control over them, the father in competi­
~ion with the mother for the affection of one or more of the children. This is an 
example of kinship content which is different from another kind in which the 
grandparents, whether they live in the same household with the parents or not, 
have a much greater say in the rearing of the children so that the parents do not 

have exclusive powers over them. 
How are the dyads organized into a structure and attributes into a con-

tent? Here the concepts dominant dyad and dominant attribute come into play. 
Though a nuclear family consists of many dyads, usually one (sometimes two) 
enjoys a commanding position over the others. That dyad in this position is the 
dominant dyad and its requirements then take precedence over those of the 

others. For example, when the husband-wife dyad is dominant, the choice of 
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mate, the residence pattern, divorce, rearing of minor children, and orher deci­
sions are likely to be in the hands of the man and his wife but not in the hands 
of his or her parents. If a man's wife does not get along with his mother, he is 
expected to take the side of his wife. Conversely, in a father-son-dominated 
structure all similar decisions are in the hands of the elders and disharmony be­
tween a man's mother and his wife may even constitute a legitimate ground for 
divorce. 

The intrinsic attributes of a dominant dyad become the dominant attri­

bzttes of the entire content. Thus, when the husband-wife dyad is dominant, the 
attributes of other dyads in that structure will be modified, and redefined, so as to 
conform to those of the dominant dyad, or even eliminated from the scene alto­
gether. One of the universal attributes of the husband-wife dyad is sexuality, but if 
the father-son dyad is dominant, a man and his wife are expected to make no 
public expression of physical intimacy (such as kissing and hugging) at all. 
Conversely, if the husband-wife dyad is dominant, similar public expressions of 
physical intimacy will be required not only between marital partners but also be­
tween father and daughter and mother and son. However, kissing between father 
and son will not be in order because of the exaggerated fear of homosexuality, 
and a brother will be reluctant ro go out with his sister (and vice versa) to avoid 

the suspicion that either is unable to attract anyo_ne else. . 
The interrelationship among the vanous categones just explained are 

roughly represented in the following diagram: 

Kinship system 

Structure _____________ Content 

,..--------.._ ~ 
Dominant relationship Dominant attributes 

t t 
Recessive relationships ________ Recessive attributes 

Having defined the terms, we are ready tO tackle the hypothesis which, in 
skeletal form, is as follows: The dominant attributes of the dominant dyad in a 
given kinship system tend to determine the attitudes and action patterns which th 
individual in such a system develops toward other dyads in this system as well a: 

toward his relationships outside of the system. 
The reader can easily appreciate what this hypothesis attempts to do if h 

reflects on facts he already knows about food and nutrition. That food d e 
I . . k ) . oes 

something for the human body (in hea th or m siC ness ts common know led 
h d . f ge. 

This fact was accepted long before we a any soence o nutrition. W bat 

Precisely food does to what part of the human body, and bow it works 1 
· · Th I ' 00 Y gradually unfolds through research o~ nutnuon. e atter translates food values 

into chemical elements such as protem and carbohydrates, or vitamins such as B 
and Ch and it is by means of this analysis and transformation that nutritionist: 
enable us tO see the links berween specific foods and particular body requiremen ts. 
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If we compare the kinship systems in our present hyporhesis with different 
kinds of food, we can compare the adult attitudes and action patterns of a 
majority of individuals in different societies with body health and sickness. The 
dominant attributes in each kir.ship system are then comparable to the chemical 
elements or vitamins, which enable us to link a particular kind of kinship system 
with a particular variety of attitudes and action patterns in the society where that 
kinship system is found. 

The parallels between the science of nutrition and our use of kinship can 
be made clear in the following diagramatical form: 

Foods 
Vitamins Health 

(green pepper, ~ A. (B, C, etc.) requirements 
beef, etc.) 

Kinship system 
Dominant dyad and 

Probable adult 

B. (patrilocal, neo- ----7 r.ttitudes and action 
dominant attributes 

local,2 etc.) patterns 

Without going into a detailed explication of this hypothesis, which can be 
found elsewhere ( Hsu 1959, 1965, 1966a,b), we shall now briefly demonstrate 
how the hypothesis of dyadic dominance in kinship can help to link kinship with 
social and cultural behavior in the same two literate societies, namely, China 
and the United States, whose respective postulates we examined before. 

According to this hypothesis (Hsu 1965), the Chinese kinship system is 
father-son dominated and its US counterpart is husband-wife dominated (here­
after designated F-S dominated and H-W dominated). The H-W-dominated 
kinship system is characterized by the following interrelated attributes: discontinu­
ity, exclusiveness, sexuality, and volition; that of the F-S-dominated kinship 
system is dominated by the following interrelated attributes: continuity, inclusive­
ness, asexuality, and authority. 

It is not possible to explain fully how the particular attributes flow from 
each of the two dyads. Briefly, the husband-wife dyad possesses the attribute of 
discontinuity because the husband-wife relationship is structurally independent of 
ocher dyads, for every husband is never a wife and every wife is never a hus­
band (in science we sometimes have to elaborate the obvious in order to appreci· 
ace che nor-so-obvious). There is no structural necessity for any husband-wife 
dyad, as such, co be connected with ocher husband-wife dyads as husband-wife 
dyads (this is in sharp contrast co the father-son dyad, shown below). 

The husband-wife dyad exhibits exclusiveness because, while marriage in 
every society requires public recognition, every husband and wife must univer­
sally carry out by themselves alone some activities essential to the marital relation­
ship. This remains true even where the custom is for one man to marry several 

~trilocal residence is the custom whereby the wife lives under the roof of d1e husband's 
parents. Neolocal residence is the case when the newlyweds make a home of their own. 
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wives or one wife to marry several husbands. In the latter events the lone 
partner in the arrangement will fulfill his or her conjugal obligations with each of 
his or her spouses separately. The parties in a marriage everywhere share a 
degree of intimacy more intensive than those inherent in other relationships. 

Sexuality is at the center of marital intimacy, which is the third attribute 
of the husband-wife dyad. And finally, the attribute of sexuality is the central 
reason why volition is another attribute of the husband-wife dyad. But in its 
widest extent, the attribute of volition characterizes the making of all marriages 
everywhere. Americans are generally aware of the fact that marriages in many 
other lands are not based on individual choice, but what needs co be pointed out 
is that even in such instances, there is always the question of choice-except that 
the volition of choice may be exercised by parents or other elders. However, over 
and above the question of choice of mate, sexuality involves a kind of need for 
individual willingness unknown or not required in the other relationships. 

The attributes of the father-son dyad are in sharp contrast tO those of 
the husband-wife dyad. The father-son relationship contains the attribute of 
continuity by virtue of the fact that every father is a son and every son in general 
is a father (or holds the promise of becoming one)· Any father-son dyad is, 
therefore, a small link in a long chain of father-son dyads." The father-son dyad 
exhibits the attribute of inclusiveness because every father ts not structurally tied 
to one son. In fact, every father holds the promise of having . more than one 
child. The father-son relationship is inherently rolerant of other pawes. 

The link berween the attribute of asexuality and the father-son dyad is 
obvious and needs no explanation. The connection . between the attribute of 

h . d the father-son dyad comes from the basiC fact that every father is 
aut onty an . . 
older than the son (again I must ask leave of the reader for pomtJng out the 

b . ) and more powerful and experienced than the son, at least for a long 
0 VJOUS b . d"ff b 
period of time. Furthermore, it is rooted in a a~JC 1 erence . etween men and 
women in every society. The role of men as men ts that of havmg authority over 
women and children, as contrasted to that of women as women, which is responsi-

b .1. for the care of children (Schneider 1961:6) 3 

I Jty . d . bl f Table 1 sets forth the kinds of behaviOr enva e rom these attributes 
under four headings: (A) interpersonal relations, (B) institutional and cultural 
tendencies, (C) social organization, and (D) deviations or problems. 

"Interpersonal relations" refers co the interactional patterns most likely 
to be desired by the individual or judged by him co be the most acceptable way 
of relating to his fellow men. "Institutional and cultural tendencies" consist of 
those behavioral characteristics which are most likely ~o support the relatively 

manent features of the society and culture, or to mfluence them in given 
~~;ections. "Social organization" consists of the w~ys human beings are linked to­
gether intO diff~rent. g~oups, for exa~ple,_ pn~a?' groups versus. secondary 

or kinshtp pnnctple versus nonkmshtp pnnople, and the relanve impo _ 
groups, .. . . bl .. r 
ranee of one or another. Deviations or pro ems are those most likely to be 

3 For a discussion of how the various attributes of each dyad fit with each other see Hsu 

1965: 644--645. 



STUDY 0 F KINSHIP AS A S 0 L UTI 0 N • 89 

peculiar to each social organization. They are not deviations or problems in a 
universal sense, but occurrences which those concerned with the direction and 
maintenance of each society would like co eradicate or reduce. What may be 
considered deviations or problems in some societies may not be in other societies 

and cultures. 
Under "behavior derivable" are given the kinds of probable behavior 

patterns most commensurate with the kinship dominance: H-W type or F-S 
type. For example, in a H-W-dominated kinship system a majority of individuals 
will tend to leave their parental homes and establish homes of their own, each 
containing a married couple and their unmarried children. This means the ef­
fective kinship group will forever remain small for all individuals. The way in 
which parents and children can get along best is as equals, not only after the 
youngster becomes an adult but even before. Yet some parents do not wish co 
grant independence to their children, or do not gram it in time, and this is one of 
the conditions productive of conflict between the generations. Conversely, some 
youngsters are coo tied to the apron strings of their mothers (or unable co be­
come psychological equals of their fathers). In such a society this becomes a 
serious matter of maladjustment. 

Thus, the table will tell us that, for example, in the H-W-dominated 
kinship system the following behavior characteristics are derivable in the kinship 
sphere: The need for independence from parents and stress on equality with them 
are most commensurate behavior patterns in interpersonal relations; a high 
likelihood for rejection of parents is the most commensurate behavior pattern in 
institutional and cultural tendencies; the rule of monogamy and the proliferation 
of nonkinship groupings are most commensurate behavior patterns in social 
organization; conflict between the old and the young and attachment co father or 
mother, and so forth, are most likely to occur as deviations or problems. When 
the kinship system is that of an F-S-dominated one, then the behavior character­
istics derivable will be found in the corresponding lower boxes in all instances. 

The sample analysis given in Table 1, which translates the attributes of 
the contents of the F-S-dominated kinship system as contrasted co the H-W 
system, makes it obvious that some of the associations are testable by relatively 
objective means. For example, the extent to which the cwo peoples insist on 
independence or dependence in interpersonal relationships can easily be tested 
by interviewing sample groups of college students among both. Helen Codere's 
scudy of Vassar girls ( 1955, already cited) can easily be replicated among Chinese 
college girls in Taiwan or Hong Kong to reveal the extent co which the two groups 
differ in rejecting or retaining their kinship affiliation. It also can serve as a basis 
for corresponding and comparable analyses not only of other literate societies, 

such as Hindu India (Hsu 1963) and Japan (Hsu 1966b), but also of nonliterate 

societies.4 Finally, it can also be shown that the behavior patterns derivable from 
the United States and Chinese kinship systems fully support their respective 

postulates, which we shall see below. 

--;;fhcbeginnings of a comparable analysis have been made by Fernandez on Zulu and 
Fang societies (1966) and by Howard on Rotuma and Fiji societies (1966). 



TABLE 1 
KINSHIP TYPE AND BEHAVIOR 

Society Bebavior Derh·ablr 

a11d Kinship 
Ctdture Type I. KillS hip 2. Maturity 

Need for independence; Transformation of parent-
I. H-W stress on equality child relationship to one 

of equals; finding self 
A. Interpersonal 

relations 
Need for dependence; Finding one's place in the 

2. F-S stress on hierarchy existing scheme of things 
and learning the proper 
roles 

Rejection (high) Being different from 

I. H-W parents; high impact of 
either parent or both on 

B. Institutional offspring 

and cultural 
tendencies Continuation (high) Satisfaction with status quo; 

impact of parents mixed 
2. F-S with that of ancestors 

and living kin 

Monogamy; proliferation of Overwhelming importance 
I. H-W nonkinship groupings of peer group 

c. Social 
organization 

Polygyny; clan organization Overwhelming importance 

2. F-S 
of kinship group; of 
performance of proper 
roles 

Conflict between genera- Juvenile delinquency; in-
tions; continued attach- ability to transform 
ment to mother or father; father-son relationship 

I. H-W being orphaned, and so into brother-brother 
forth relationship; lack of 

initiative, dependence, 
and so forth 

D. Deviations or 
problems Unfilialness; failure to keep Unfilialness; inability to 

father's status or family exercise authority; no 
wealth; disharmony be- .mns; ambition beyond 

2. F-S 
tween mother-in-law, custom; leaving home 
daughter-in-law, and so without family reason; 
forth lack of feeling uf 

responsibility to close 
relatives 
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Bebavior Dc:rh·ab/e 

3. Competi!io1l 

Emphasis is on self; more pervasive, and 
so forth 

4. House Patterns 

Privacy important; children separate 
bedrooms when possible, and so forth 

Emphasis on kinship group (for example, on Privacy discouraged; senior persons live in 
help-brothers, and so forth); less best parts, and so forth 
pervasive 

Formation of diverse groups for diverse 
objectives; (Catholic priests' call for 
union, February 23, 1966) 

Formation of large groups among nonkin 
difficult; less diverse objectives; size of 
groups small; and so forth 

Importance of entry or formation of 
nonkinship group as basis for 

Importance of kinship groups as basis for 

Houses with no walks around them; small 
and compact houses by desire, and so 
forth 

Houses with walls or other ways to separate 
them from each other; big houses with 
m:my generations under one roof 
wherever :financially possible; separation 
of house into inner and outer parts. 

Houses with many internal and external 
signs of status; individual designs 
important, and so forth 

External signs of status more important 
than internal ones; nonindividual designs; 
prestige conferred on greater expression 
of the conventional 

Short cut against members in the same club Busting or crashing of neighborhoods 

Accentuation of nepotism; breakup of big 
family due to brother-brother and in-law 
tensions, and the like 

House worth and style incommensurate with 
one's economic and social status 

(COil I illltr:d) 



A 

2 

B 1 

2 

c 1 

2 

D 

2 

TADL~ 1 (contin11cd) 

Beb11£'ior Derit·t~ble 

5. Work. 
(Economics) 

Employer-employee relationship 
impersonal; efficiency main criteria 
for hiring and firing; strikes 
common 

Employer-employee relationship 
many-sided and personal; non­
economic criteria for hiring and 
firing important; strikes uncommon, 
lack of attention to labor saving 

Unions strong; org:~nizing efforts 
relentless 

Unions absent or weak and small; 
perfunctory 

Big-business organizations common; 
tendency to centralization; peddlers 
scarce 

Family business common; impersonal 
share-holding companies lacking 
or rare 

Proliferation and duplication of 
efforts; emphasis on change or 
induced obsolescence 

Lack of innovation; internally 
developed efficiency low 

6. A11tbority 
(Politics) 

Need for justification for obedience; 
authority is resented; need for 
image-building on part of leaders; 
leader-follower relationship 
personal 

No need to justify :~uthority; 
:~uthority not resented; impersonal 
rebtionship with le:~ders 

Prolifention of laws; formation of 
large politic:~! action groups and 
tendency to fission; reduction of 
external signs of power 

Few laws; large or small political 
groups tend to exist without much 
danger of fission; no need to reduce 
external signs of power 

Totalitarianism or democracy; 
objection to women in authority; 
positive involvement (support, 
reject, and so forth) 

Autocratic or local forms of 
government; women more easily 
achieve high place of authority; 
passive acquiescence 

Nonvoting citizens; indifference of 
citizens; subversion and suspicion 
of it; corruption 

Expression of dissatisfaction; 
rebellion; corruption 
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Bebavior Derivable 

7. Supernatural 
(Religion) 

Monotheism, hostility toward other gods, 
priests, and believers, or attempt to 
convert them; God tends to be friendly, 
all good and equal with man 

Polytheism, indifference toward other gods, 
priests, and believers; will ask gods for 
favors when humans fail 

Separatist groups of believers; close relation 
or rivalry between church and state (like 
incest taboo) 

Few or no separatist groups; politics and 
religion have little relation or conflict 

Highly organized "churches"; hierarchy 
of "churches"; proliferation of faiths 

Slightly organized, or unorganized 
"churches"; little hierarchy among 
"churches"; ancestor worship strong 

Division and fission among "churches" 
and believers; intermarriage among 
believers of different faiths; atheism 

Neglect of ancestral rites; overzealousness 
about gods and spirits 

8. Values 
(lt~terpersollal Relatiom) 

Self-reliance; superiority over others 

Mutual dependence; respect for positions 
with emphasis that some are bound to be 
in low and others in high positions (the 
former must respect the latter) 

Proliferation of interest groups; from 
gourmet and nudist to preventing and 
promoting causes 

Lack of enjoyment and cause-oriented 
groups 

Higher degree of organicness in the society 

Lower degree of organicness in the society 

Mistreatment of children; oppression of 
women and others; lack of opportunity 
for same; protest movements, including 
violence 

Lack of food; lack of wise officials with 
integrity; violence 

(continued) 



TABLE 1 (cunlinuetl) 

Bebadur Derh·ablc 

9. Ideals (Sucb as Nalio11al Prono1mceme11ts, 
Great Books) 

10. Approacb to Sex 

A 1 

2 

B 

2 

c 1 

2 

D 1 

2 

Freedom, equality, and individual 
happiness; violence to reach them 
if necessary 

Filial piety; respect for authority, 
age, and place; people should not 
be hungry and frustrated in sex 

Civil-rights movements; WCTU; 
moral rearmament; Black Muslims; 
KKK; violence for goals, and 
so forth 

Public reward for filial piety; rich 
give charity to the poor; Twmty­
four Examples of Filial Piety 

Democracy or totalitarianism in terms 
of freedom and equality 

Autocracy, benevolent despotism, and 
local and clan rule; education for 
the few; rule by the elite 

All obstacles to freedom, equality, 
and individual happiness 

Starvation; corruption; immorality 

Exaggeration and diffusion into most 
spheres of life; problem of 
masculinity versus femininity 
very pronounced 

Relegation into small corner of life; 
little problem of masculinity 
versus femininity 

Pressure for equality of the sexes; 
pressure for naked expression of sex 

Pressure toward reduction of 
expression of sex 

Women seem to dominate; fear of 
women in high places 

Men seem to dominate, but no fear 
for women in high places 

Frigidity in sex; maladjustment; 
fear of male homosexuality 

Open expressions of sexual affection; 
looseness and infidelity in female 
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11. Litcral7tre 
(Novels) 

Personal exploits of great heros in romance, 
adventure, conquest, or fight against 
injustice; romantic themes predominate; 
central focus: self 

Power of social and political structures; 
exploits of great men who arc exceptionally 
moral, physically skillful, or high in 
supernatural accomplishment and who 
straightened out the injustices suffered 
by little men; central focus: man's place 

Protest against inequality and injustice; 
against restriction on sex; against 
inaction; men who explore the unbeaten 
path; triumph of romantic love against 
obstacles; finding self 

Support for existing order; men urged to 
excel over others along the traditional 
path in morality, loyality, and skill 

No novels in support of social 
organization; the glorification of conflict 
and triumph of the underdog; flight 
from reality 

Many novels in support of dynasties and law 
and order under the emperor; rise and 
fall of dynasties and families; satire on 
society through supernatural stories 

Pornography and ncar pornography; novels 
that do not extol individual hearts and 
soul 

Novels that extol individual emotions and 
individual solutions to problems regardless 
of social order 

12. Recreation 

Action; need for active stimuli for 
relaxation; alcohol 

Quietude, mild action; social visit without 
alcohol; action; inactive or active stimuli 
for rdaxation 

Novel or dangerous games welcome; 
proliferation of new games and sports 

Rejection of dangerous games; old games 
and pastimes retain popularity without 
much change 

Team or individual games of victory and 
defeat; violence; gladiators to boxers; 
mountain climbing; collecting 

Individual and occasionally team games, 
generally no absolute victory and defeat; 
cricket and rooster fights; chess; 
kicking feathcrcocks 

Gambling; alcoholism; lack of playgrounds 
and other facilities 

Gambling to excess; excessive zeal for 
games and sports 
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Many more categories of "Behavior derivable" are obtainable besides this 
sample of twelve just given in the table. In attempting to delineate "Behavior 
derivable" it is necessary to keep in mind that most civilizations, literate or non­
literate, are complex and that it will be difficult in the foreseeable future to link 
all its manifestations to its kinship system. In fact, I am not sure that all aspects of 
a civilization are functionally linkable to its kinship system. What I am quite sure 
of, however, is that a substantial part (in fact, the central part) of each civiliza­
tion must be related to irs kinship system. Furthrmore, I am also sure that this 
relationship between the central part of each civilization and its kinship system 
can be effectively and systematically demonstrated as we develop more efficient 
conceptual tools. These tools should enable us more and more to translate the 
forces operating in the kinship sector into meaningful entities for understanding 
what goes on in the larger society and culture. With the new concepts introduced 
here (content, dominant dyad, attribute, and dominant anribure) I have made a 
beginning. What I hope to see is more students raking up the challenge. 

I shall conclude this chapter by outlining what I consider the central part 
of each civilization which may be linked with kinship and which may serve as an 
effective basis for comparison among all kinds of societies, literate and nonliterate. 
The following is an adequate but not exhaustive list: 

I. Attitudes: Toward self, maturity, authority, sex, illness, the supernatural and 
life after death, obligation, honors, competition, conflict (both cognitive and 

evaluative) 
II. Basic relationships: Kinship, gift making, friendship, association, religious 

grouping, local government (including arrangements for the maintenance 
of law and order), bureaucracy, property ownership and trading, inheritance 
(all relationships to be examined in terms of content versus structure) 

III. Material elements: Clothing, house patterns (within each house, and 
relationship between different houses), layout of town or village, special 
features such as wells, level of technology 

IV. Work: Basic ways of making a living; work organization; employment re­
lationship; relationship among producers, middlemen, and consumers, or 

between any two or them 
v. Projective culture: Art, literature, folklore, myths, values, ideals (as reflec­

tions of rhe psychic materials that are shared among a majority of people; 
must have statements as to their popularity or durability) 

VI. Recreational activities: Games, contests, festivals, pageantry, holiday activi-

ties 



Final Observations 

BESIDES THE APPROACHES DISCUSSED in the last twO chapters for studying 
literate civilizations (and for making such studies relevant to those primar­
ily keyed to nonliterate societies), there are obviously other possibilities. 

One approach is that of Whiting and associates, who single out certain variables 
from many different cultures for meaningful correlations. Their work has so far pri­
marily been centered in nonliterate societies but since the variables dealt with 
are few and well-defined, their approach ca~ ea~ily be used to explore literate 
civilizations as well. In an extensive review of the cross-cultural data Whiting 
has supplied us with the following typology of the different ways that "personality 
can serve as a mediator between the maintenance and projective systems of a 
culture." 

The most common type is shown in Figure 1. Here it is assumed that a certain feature 
of maintenance systems determines a child-training practice and that this practice 
determines a feature in the projective systems, but that the given feature of the 
maintenance systems has no directly determining influence with respect to the 
projective system feature. This type can be illustrated by the relation between 
household structure, infant indulgence, and the nature of the gods as described above: 
that is, extended family households predict high infant indulgence, and high infant 
indulgence predicts a low fear of ghosts, but household structure is unrelated to the 
fear of ghosts. 

M p 

~/ 
c 

Figure 1. The mediation type. 

Another important type is shown in Figure 2. Here it is assumed that neither a 
feature of the maintenance system nor a child-rearing practice alone will determine 
a given feature in the projective system but that taken together they will. As an 
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example, the age of weaning predicts guilt in monogamous but not polygynous 
societies. 

M p 

y 
c 

Figure 2. The interaction type. 

It is more likely that many more examples of this type will be discovered as research 
in this area becomes more sophisticated. 

The third type, shown in Figure 3, assumes a direct effect of pressures from the 
maintenance system upon some aspect of the projective system. 

M p 
---~ 

c 

Figure 3. Adult pressure type. 

Although this type was not considered in this review, a recent study showing heavy 
drinking to be associated with bilateral descent, ~ut to none of the child-rearing 
variables discussed above, is a good example of thts type. 

Figure 4 indicates the assumption of causation .between a child-rearing and a projec­
tive feature in a direction opposite to that whtch has usually been assumed in the 

M p 

~/ 
c 

Figure 4. "Reverse" causation. 

studies under review. The only case of thi.s type note.d is from the study by Lambert 
and his group where training in self-rehance and t_nde~endence was interpreted as 
being a consequence rather than the cause of a bcltcf m aggressive gods (Whiting 
1961 :376-377). 

The usual objection tO this and other Whiting exercises is that they involve 
enormous assumptive jumps between the correlates that are not substamiall 
bridged. It seems that this objection can be met by using the correlations obtaine~ 
through his method as leads in more ex~ensiv~ ethnographic exploration (in the 
library or the field) for specific evidence m theu support or refutation in some of 
the behavior categories we gave in Chapter 9. 

For example, Whiting and co-workers postulated, with some justification 
that exclusive mother-infant sleeping arrangements are strongly associated with 
severe male initiation rites at puberty because such sleeping arrangements ( 1) 
increased the Oedipal rivalry between son and father and that initiation rites 
served to prevent open and violent revolt against parental authority at a time 
when physical maturity would make such revolt dangerous and socially disrup-
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rive, ( 2) led to excessively strong dependence upon the mother which initiation 
rites served tO break, and ( 3) produced strong identification with the mother which 
the rites served to counteract(Whiting et al. 1958:359-370). Can we not examine 
the context of each case by searching for evidence in support or refutation of the 
prominence of mother-infant exclusiveness or father-son hostility or mother-son 
attachment not only through the sleeping arrangements (which come under our 
category III material elements) but also in attitudes, basic relationship, and so 
forth? 

In each society with mother-infant exclusive sleeping arrangements we 
must see if the sleeping arrangements are the only area of mother-infant exclusive­
ness and therefore are, in related areas, cotmterbalmzced by nonexclusiveness, 
or are reinforced also by more exclusiveness. Furthermore, even if the mother­
infant exclusiveness is reinforced in related areas by more exclusiveness (in which 
case we may reasonably expect the mother-infant exclusive sleeping arrangements 
to have a more massive imprint than otherwise on the personality of the youth), 
the prevailing attitudes in the civilization toward dependency and toward 
masculinity and femininity in general will obviously have an important bearing 
on the outcome. That is to say, if mother-infant exclusive sleeping arrangement is 
reinforced in other areas of life of the society by more mother-child exclusiveness, 
we shall have good grounds for anticipating the need for severe male initiation 
rites at puberty to break and counteract, respectively, the dependence upon, and 
the identification with, the mother, but if the society has no negative evaluation of 
dependency and of covert or overt femininity in males, then there is no need for 
severe initiation rites to break the dependence upon the mother or to counteract 
the identification with her. 

The latter analysis fits the case of Hindu India, where there is "maximum 
conflict in sex identity, e.g., where a boy initially sleeps exclusively with his 
mother and where the domestic unit is patrilocal and hence controlled by men" 
(Burton and Whiting 1960:90), but where, according to my observations, neither 
dependency nor femininity in males are negative values or problems for the indi­
vidual (Hsu 1963, 1965 ). In such an event we anticipate no need for severe 
initiation rites for males. There are, indeed, no initiation rites in Hindu India 
except the donning of the sacred thread at puberty or before. 

The initiation rites in Whiting's studies predominantly comprise hazing, 
genital mutilation, seclusion from women, and tests of endurance. There is noth­
ing like them connected with puberty in Hindu India. The sacred thread rite has 
no trace of overt sex symbolism and is primarily restricted to Brahmins (or all 
caste Hindus, meaning those who fit some criteria of being Brahmins, Kshatryas, 
and Vaishyas) and is only occasionally extended to lower castes such as. the 
Pancha Brahma of Shamirpet, Hyderabad, Kayastha of Bengal, or (in modified 
form) the Lingayat of Deccan, for caste-raising purposes. Yet observational and 
projective data indicate that Hindu males would seem to exhibit a high degree of 
dependency as well as uncertainty of sex identity. Presuming Whiting's hypoth­
esis to be correct, our inference is that this seeming uncertainty is more of a 
problem to the outside observer than to the Hindu. The fact that a majority of 
Hindu males undergo no initiation rite, and that those who do regard it primarily 
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as a matter of caste status, is an important evidence in support of our inference.l 
So far most psychological anthropologists, including myself, have made 

use of the concept of basic personality, social personality, or just personality in 
our discussion of the interrelationship among individual, society, and culture. 
Some scholars have detected a danger of reification in such concepts and devel­
oped something that might eventually be termed "cognitive anthropology" (at 
present generally known as "ethnoscience") 2 with central emphasis on exhaustive 
sum total of knowledge in any given area. To the extent that they will try to 
achieve some sort of integration of language, culcure, cognition, and behavior 
they may succeed in bypassing any concept of personality. Or by studying th~ 
quantity and, more importantly, the quality and style of application of individual 
knowledges selected from the pool of the sum total of available knowledge in a 
given culture, they may at least give the concept of personality a more precise 
meaning. Some representative works in this direction are found in three collections 
(Romney and D'Andrade 1964; Gumperz and Hymes 1964; Hymes 1964). 

Quite naturally the central focus of these works is the relationship between 
language and culture: ( 1) the universality of a semantic framework underlying 
(a) lexical structure as reflected by folk taxonomies in the broadest sense of the 
term [for example, kinship in the works of Lounsbury ( 1964) and Goodenough 
( 1955); color categories and investigations of taxonomies in the works of Conklin 
(1962), Wallace and Atkins (1960), and Werner (in press); medicine and 
other domains in the work of Frake (1962a and 1962b), Metzger and Williams 
(1963a, 1963b) ; and many others] and (b) certain affective or connotative 
aspects of all languages (for example, in spite of culture '~ifferences all languages 
seem to share the three reactive dimensions of evaluauon, such as good-bad 
potency such as strong-weak, and activity such as _fast-slow (Osgood 1964 ~· 
171-200); ( 2) the cultural differences in mathematical concept learning <for 
example, American and Ghanaian children share the same learning curve with 
reference to identity of sets, though they differ in other respects (Hill 1964:201-
222); or ( 3) the phonological and grammatical similarities of baby talk across 

linguistic barriers (Ferguson 1964:102-114) · 

1 Whiting's hypothesis on initiation rites has recently been c~al~enged by Yehudi Cohen 
(1964), whose grounds for the challenge do not, however, ehmmate th~ possibility th 
initiation rites may be at least partially related to the problem of sex Identity in at 
societies. However the Hindu rite connected with the donning of the sacred thread obv"many . , . eed f h . . I " . IOusly 
1~ consonant with Cohen's 1d_ea of the n . or t e s~CJe?' to n;tampu ate t~e ch1Id in rela-
tiOn to the boundaries of h1s nuclear fam1ly and km group m order to Implant a . 

· h h I · · I · · · soc1al emotional identi"' and values consonant w1t t e cu. ture s amcu atmg pnnc1pies." 1 ., f · d f k d h · · n the 
Hindu case the boundary is that o _caste _ms~ea 0 10 g~oup a~ t e ?r.1 ~C1ple underlyin 
it is hierarchy. For a more thorough mvesngat1on of the ent1re subJect of m1t1ation cere . g . d . . h y 196 monies 
with many new methodological innovations an ms_1g t, see oung . >5. 

2 The essence of what ethnoscience students are. dmng can be ~ound 1n all first-rate eth 
raphies such as those of Malinowski, Evans-Pntchard, and Fmh. The difference . nog. . d d ls that 
whereas the excellent field results before ethnosc1ence were epen ent upon the virt . 

h . d . h . UOSity Of 
individual fieldworkers the group of sc olars mtereste m et nosCJence have made · ' d' d d It more 
possible for the required skill to be more expressly 1scusse an taught to a larger b 

f . h h .. h . " . f II . 'fi num er o prospective students. Thoug t e term et nosc1ence IS not u y JUStl ed and is · . . . m some 
ways a misnomer, and though some may see It as an attenuon-gemng device for a k' d f 
work that ethnographers have always been doing anyway, the positive effect of this d m 1 ° 
ment will be to raise the standard and comparability of ethnography in general. eve op-
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These endeavors hold ar least two basic implications for the srudy of man. 
First, their data are drawn from different societies without reference to the literate 
versus nonliterate barrier and are broadly interdisciplinary. Pure linguistic re­
searches have for long disregarded the distinction between literate and nonlirerare 
languages, bur now it is shown that this can also be effectively done in the srudy of 
languages in relation to cultures. Second, and this is a much more untrodden 
path, they attempt to elucidate perceptual categories by different "levels of con­
trast" (for example, Conklin 1964:189-192 and Frake 1964:193-211). For 
example, Conklin shows that color distinctions in Hanun6o, a tribe in the Philip­
pines, are made "at two levels of contrast, one being more general than the other. 
The first, higher, more general level consists of an all-inclusive, coordinate, 
four-way classification which lies at the core of the color system": 

1. Relative darkness (of shade of color); blackness (black) 
2. Relative lightness (or tint of color); whiteness (white) 
3. Relative presence of red; redness (red) 
4. Relative presence of light greenness; greenness (green) (Conklin 

1964: 190) 

Frake does a similar but more comprehensive analysis of the more difficult 
matter of diagnosis of disease among the Subanun of Mindanao by eliciting and 
analyzing different diagnostic criteria through contrasts and levels (Frake 1964: 
193-205). The details need not occupy us here, bur the importance of the 
methodology they and others engaged in this line of inquiry have initiated 
promises a day when subjects more complicated than color perception or disease 
diagnosis may be similarly treated. We shall have made enormous scientific 
advances when we can with the same precision ascertain the levels of contrast in 
authority, in devotion to the supernatural, in marital harmony, or in kinship 
nearness and distance. 

However, even when we have successfully tackled some of the more 
complex aspects of society and civilization by erhnoscience techniques, we may 
still be a long way from eliminating the term "personality," with or without 
qualifiers, in psychological anthropology. The situation may be compared with 
the present scientific status of the concepts of family, clan, culture, society, and 
even tribe. For example, seeing that the Nuer mean by "family" a very different 
entity from what the Tallensi mean by it, some srudents have questioned the 
wisdom of the continued use of the term. So we have added a whole series of 
qualifiers to the term family: "nuclear family," "biological family," or "matricen­
tric family"; or have avoided the term altogether by such terminological devices 
as "domestic group," "domestic unit," or "patrilocal household." These new 
additions or modifications have not, however, negated the fact that the concept of 
family has continued to serve as a sort of convenient handle to designate a com­
plex of human relationships centered in marriage and parenthood. 

Besides, overreliance on ethnoscience techniques will lead us tO the same 
difficulties as that on ethnographically derived criteria for comparison with 
reference to theory building-a point we discussed before. What these more 
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precise techniques can do for us is to gather more complete and more precise 
knowledge of many a single culture. What they may also do is to prevent us from 
seeing the forest for the trees. Massive factual details can help us to verify or dis­
prove a theory, but theories never emerge out of massive factual details. The re­
lationship between facts is the essence of theory, which can only be deductively 
arrived at in the first place. The concepts of personality, family, clan, and so 
forth, on which our present theories hang may be under attack. The only 
scientifically acceptable rationale for dropping them will be the fact that we have 
found more efficient concepts with which to marshal our factual details, but not 
that we shall have no need for them or other concepts. 

Finally, the attack on all of these terms may have evoked in the minds of 
some readers the idea that perhaps the scientific usefulness of the concept of 
national character is also in doubt. This concept has been under attack from 
diverse quarters, sometimes with good reason. There is no question but that as 
Americans acquire more specific knowledge about Germans (or any people A 
with reference to any people B), they may see many patterns of behavior exhibited 
by the Germans as not peculiar to Germans but common to all men (as against all 
women), ro all teen-agers (as against all adults), tO all employers (as against all 
employees), and the like, across national or cultural boundaries. The classical 
Marxian view that economic interests will unite workers in different societies has 
been severely challenged by modern-day nationalistic divisions among nations 
governed by socialism. Even the more scientific fo~mulation of Alex Inkeles, 
backed by extensive field interviews, does not permit us, now or in the fore­
seeable future, to discard the concept of national character (much less the safer 
concepts of nation or national culture) as indicating an i~portant way of un­
derstanding the psychological basis of interpersonal or mtersocietal behavior. 

Inkeles' study of the relation of industrial man in a variety of countries 
from the United States, the Soviet Union, and Germany to Italy, Mexico, and 
Australia is aimed at demonstrating his proposition 

that men's environment, as expressed in the institutional patterns they adopt 
have introduced to them, shapes their experience, and through this their per. or 

d h . h 'f cep-
tions attitudes and values, in standardize ways w IC arc man1 est from countr 
coun~ry, despite the countervailing randomizing influence of traditional cult:r:~ 
patterns (lnkclcs 1960:2). 

What Inkeles has dealt with are limited aspects of life and opinions: job satisf _ 
k . . ac 

. b cupation quality most desired in a wor s1tuauon, economic superio . non y oc , . . . . . f . rny 
and self-admitted happiness, be!Jef 10 the posslbli!ty o change m human nature 

b nd class and so forth. Even so, the results do not converge in h 
y country a • . f . b . t e 

d . ·on For example while the esumates o JO securny among dl'ff same 1rectt · ' erent 
. I groups are similar from country to country, those of perso I occupauona . . na 
. b tterment exhibit no comparable consistency m pattern (Ink 1 economrc e . . .. .. e es 

1960:25_28 ). In Japan, however, the fam1iles ~f salarymen ~nd "small business-
men" alike sleep in clusters of parents and children. Econom1c status differences 
do not separate them from a basically J~panese arrangement which has many 
implications in Japanese character (Caudill and Plath 1966). Furthermore, it 
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should be noted that all data included in the lnkeles survey, except for a small 
Japanese sample, were obtained from Western societies. They provide us, there­
fore, essentially, with the Western industrial men's views of the issues concerned 
rather than those of industrial men across cultural boundaries.:~ However, this does 
not negate the fact that within a large cultural area common economic structures 
and life experiences may produce similar responses in different subcultures. Here 
Inkeles has merely substituted the factory for particular customs in the household 
(a central concern of Whiting and colleagues) or peculiarities in kinship content 
(by way of my concept of dominant dyads). He does not challenge culture as an 
influence and source of variation. 

We must recognize two things. First, there are scientifically acceptable 
and scientifically unacceptable national character studies. I have examined some 
of these. The interested reader will find a comprehensive survey by Inkeles and 
Levinson ( 1968) most useful. We cannot throw away the baby with the bath 
water. 

Second, it seems that the whole is more than the sum of its parts. We 
have to date achieved a very advanced anatomical and physiological under­
standing of the human body, but we have yet to unlock for certain the secret 
of what makes life or to refute the still-accepted theory of biogenesis-that each 
living organism, however simple, arises by some reproductive process (budding, 
fission, spore formation, or sexual reproduction) from a parent organism. What 
we have today in national character studies, as well as in personality and culture 
studies, are more clearly and minutely identified differences in value orientation, 
in institutions and groupings, and in the way or ways most individuals seem to 

function in them. Such differences are identified through cultural postulates or 
patterns of kinship. We have by no means the assurance that, having perceived 
these differences in value orientation, institutions and grouping, and individual 
functioning, we now know what makes Americans American, or Frenchmen 
French. What we do claim is merely that knowing those differences will enable us 
to understand their respective social and cultural developments better than if we 
did not. 

We must continue to explore the similarities in different societies and 
civilizations, but we will not have served our discipline well by premature re­
placement of one kind of terminology for another kind, especially if, in doing so, 
we run the danger of neglecting the intersocietal and intercivilizational differ-

ences. 

-sLack of comparable materials obviously made the latter type of comparison impractical, 
but the implications of Inkeles' conclusions should not be extended beyond what his data 
warrant. 
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Village and Community Studies by Region 

The beginning student searching for anthropological studies by region will find 
the following list a useful aid. This list is not, however, exhaustive, and is restricted to 
works in English. The reader is urged to develop his own more exhaustive regional bibliog­
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Suggested Readings 

Community Studies 

AMMAR, _HAMED, 1954, Growing Up ill all Egyptian Village. London: Routledge. 
Gzves a general description of social organization and life in a rural village of 

upper Egypt. Ammar's main interest is the pattern of child-training and socialization. 
He contends that the system of social relations and economic activity of the community 
determines the kind of learning that takes place, and that the typical behavior patterns 
and "world view" of the fellaheen can be explained by the childhood experiences of these 
villagers. 
ARENSBERG, CoNRAD, and SoLON T. KIMBALL, 1940, Family and Community ilz Jrela11d. 
Cambridge: Harvard University Press. 

One of the first studies to present a functional analysis of community life in a 
literate Western society. The authors stress the importance of the Irish family system and 
the pattern of local community ties in shaping attitudes and behavior in County Clare, a 
typical Irish rural community. 
BEARDSLEY, RICHARD K., joHN W. HALL, and RoBERT E. WARD, 1959, Village Japan. 
Chicago: University of Chicago Press. 

The most thorough study of a Japanese rural community to date; an inter­
disciplinary research team spent four years recording all aspects of community life in the 
village of Niiki in southwestern Honshu, a village typical of thousands of wet-rice 
growing communities in Japan. It concludes that rural Japanese society is not static; 
Niiki has been able to accommodate the changes of modernization with little apparent 

social disruption. 
DoRE, R. P., 1958, City Life in JaPa1z. Berkeley and Los Angeles: University of California 

Press. 
Study of Japanese urban life based mainly on formal questionnaire interviews of a 

representative sample of 100 individuals from a single ward in Tokyo. Dore suggests that 
the outlook and mode of life of the urban Japanese is becoming much like that of their 
Western counterparts, causing problems of adjustment. Only limited generalizations can 
be made because the ward studied is somewhat atypical and because the research was 
carried out while Japan was still under military occupation rule. 
LYND, RoBERT S., and HELEN M. LYND, 1929, Middlctotv1z. New York: Harcourt. 

A classic anthropological study of a small midwestern city. The Lynds' analytical 
framework and usc of historical materials has been adopted as a model for many 

subsequent studies of contemporary lir.erate civilizations. 
MAYER, ADRIAN C., 1960, Caste mzd Kinship in Central India. Berkeley and Los Angeles: 

University of California Press. 
A thorough analysis of the pivotal position of the caste system in determining 

ritual, economic, political, and social relations in a large village in central India. Mayer 
makes no generalizations about Indian society, but contends that in the Malwa region 
kinship tics are the primary basis for ordering intracaste behavior and relationships 

between villages. 
NAsH, MANNING, 1965, The Golden Road to Modernity: Village Life i11 ContemPorary 

Burma. New York: Wiley. 
Generalizations about social change in Burma are made on the basis of "micro­

structural analysis" of two village communities, an irrigated rice-growing community 
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and a mixed-crop community, which represent the two major ecological adaptations of 
the villagers of upper Burma. Nash found wide divergencies in goals and a lack of com­
munication between the rural villagers and the national elite government. 
WARNER, W. LLOYD, 1963, Yankee City. 1 vol. Abridged ed. New Haven: Yale Uni­
versity Press. 

An excellent introduction to the most thorough study of social class and social 
structure in an American community. This abridged volume contains excerpts of material 
originally presented in the five volume Y ankcc City Series. 
WHITING, BEATRICE B. (cd.), 1963, Six Cultures: Studies of Child Rcariu,;. New York: 
Wiley. 

Detailed descriptions of socialization and child-rearing practices in six con­
temporary cultures, each based on a recent field study of a single community. The six 
fieldwork teams began with the same sets of questions and hypotheses about child rearing, 
thus, their reports contain a large body of comparable data. No explicit comparisons or 
generalizations arc offered by the editor. 

Studies of Whole Cultures 

BENEDICT, RUTH, 1946, The Chrysanthemum aud tbe Sword. Boston: Houghton-Mifflin. 
The best of the efforts to "study culture at a distance." Relying completely on 

"secondary sources," Benedict attempted to reconcile certain apparent contradictions in 
Japanese behavior during World War II. The result is the most comprehensive synthesis 
of Japanese values, culture, and behavior published to da~e. 
DEVos, GEORGE, and HIROSHI \V AC.ATSUMA (cds.), 1966, fajJalz's lnl"isible Race: Caste 
in Culture and Personality. Berkeley and Los Angeles: University of California Press. 

An interdisciplinary study of the Eta outcastes of Japan, including both historical 
data and case studies of several rural and urban outcaste communities. Part Two offers a 
comparative sociology and psychology of caste, drawing on the Japanese data and studies 
of caste in Hindu India and elsewhere. Comparing the position of the Eta to that of the 
Negro in America, the authors conclude that racism and caste have the same psychologi­

cal foundation: status anxiety. 
Hsu, FRANCIS L. K., 1955, Americans and Cbi1zese: Two W'ays of Life. New York: 

Abelard-Schuman. 
A wide variety of data arc analyzed to suppo~t gencrali~at.ions about the ways of 

thinking and patterns of daily life in two c_omplex. htc~atc soctct~cs. '!'he author stresses 
the continuities in each system, and emphasizes basiC differences m kmship organization 
to account for fundamental differences between the Chinese and American approaches 
to life. (Revised edition to be entitled Americans and Chinese: Panage to Understanding, 
New York: Natural History Press, 1969.) 
lNKELES, ALEx, and RAYMOND A. BAUER, 1959, Tbe Sol"iet Citizeu. Cambridge: Harvard 

University Press. . 
An analysis of the daily life, beliefs, values, desires, and frustrations of the Soviet 

citizen based on interviews and questionnaire responses of a large sample of Soviet exiles 
in western Europe and the United States. The authors find that totalitarianism is not 
incompatible with modern industrial society. 
KARDINER, ABRAM, e1 a/., 1945, The Psychological Frontiers of Society. New York: 

Columbia University Press. 
Formulation of a psychoanalytic technique for stud_ring the recipro:al relationship 

between personality and culture. Although much of this book deals With nonliterate 
cultures, the section on Plainville, U.S.A., illustrates the usc of the concept of basic 
personality structure in analyzing a complex literate society. 
KARDINER, ABRA?>i, and LIONEL OvESEY, 1951, 1952, Tbe Mark of OJ111ression: A Psycbo­
logical Study of tbe Americtlll Negro. New York: Norton. 
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Generalizations about Negro basic personality structure and Negro-white rela­
tions in America arc based on 2 5 psychoanalytic case studies of urban Negroes. The data 
suggest that discrimination severely handicaps personality integration and forces psycho­
logical adaptive patterns that result in a distinct Negro personality type. 
MEAD, MARGARET, and MARTHA WoLFENSTEIN (cds.), 1955, Childhood hz Co11temporary 
Cultures. Chicago: University of Chicago Press. 

A collection of essays presenting a variety of techniques for studying child-rearing 
practices in literate civilizations. These range from psychological tests, interviewing tech­
niques, and observation of play activities to the analysis of themes in films, children's 
literature, and child-training manuals, and arc illustrated with data from French, German, 
American, Chinese, Soviet Russian, and east European Jewish cultures. 
REDFIELD, RoBERT, 1941, The Folk Culture of Yucata11. Chicago: University of Chicago 
Press. 

Classic concomitant variation study-comparing and contrasting the cultural pat­
terns and social organization of a city, town, peasant village, and tribal village in Yucatan 
-which served as the empirical basis for Redfield's folk-urban continuum hypothesis, 
and for his analytical framework for describing the patterns of interaction between the 
cultural center of a complex literate society and the folk traditions at its periphery. 
RIESMAN, DAVID, 1950, Tbe L01zdy Crowd. New Haven: Yale University Press. 

Ricsman contends that American national character has changed from that of the 
"inner-directed man," whose values and direction derived from the internalization of adult 
authority, to that of the "other-directed man," who draws his behavioral cues from his 
contemporaries and peers. He suggests causes for this change and considers its possible 
consequences for American culture. 
ZnoROWSKI, MARK, and ELIZABETH HERZOG, 1952, Life is with People: The Cullttre of the 
Shiell. New York: Schockcn Books. 

A unique re-creation of a defunct cultural system-the culture of the small eastern 
European Jewish community or sbtetl. Using written documents and information from 
surviving informants, the authors capture the flavor of Jewish life in eastern Europe 
prior to World War II. 
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