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GENERAL REMARKS

Vmaya. is that portion of Buddhist literature which contains the
regulatlons. for the behaviour of the members of the samgha.! Chiefly
preserved in the Tibetan and Chinese languages, several types of
literature are distinguished within the vnaya:

1. Pratimok - ; i ;
o ratimoksa — rules to be recited during the meeting of monks
n . ;
e uns_) h-el'd at the new and full moon. Bhiksupratimoksa and
Wksiipratimoksa are somewhat different from each other.

2. Karmavicas — collections of proposals and motions pro-
claimed by monks (or nuns) at different occasions. Motions are in
the form of demands made by an appointed monk (or nun), to which
the monks (or nuns) assent by silence or oppose by voice.

1 .
text?fa ﬁ]f)feif]l;‘tsen schools of Buddhists, at least five had their own vinaya
in Sll{)stance bll(.tl Czlu;? preserved in Chinese. f he various versions are similar
i'1€0r1)()rated, ‘tl ) 1 er from one an_othgr with respect to arrangement and
found o oo Isones.. l‘a-'hsten at Pataliputra, in a Mahayana monqstery,
of which 4] I,) ete copy with the fqllest explanation of Mahasamghikavinaya,
Buddha -he Ol‘fgllla} copy was in the Jetavanavihara. With the help of

1ayasas, Iia-hsien translated this winaya into Chinese in the years
416-8. He’also acquired a copy of the Mahi$asakavinaya in Ceylon, which was
rendered into Chinese by Buddhajiva, Chu Tao-sheng, and others in the
iyears 423—4. Dadadhyaya, of the Sarvastivadins, was translated into Chinese
I the years 404-5 by Kumarajiva under the instruction of Punyatara, a
n)m"k from Kashmir. However, after having finished two-thirds of the text,
,1 Uyatara died. The work of translation was resumed after Dharmaruci was
mvited to China; and later, the translated text was supplemented by Vima-
l'f‘kf."a, another monk from IKashmir. Kumarajiva, the famous Sanskrit and
Chinese scholar, had his education in Kashmir and lived in Kucha, both
Places the homes of early Sarvastivadins. Dharmaguptavinaya was intro-
duced by Buddhayadas, who, with the assistance of Chu Fo-nien, translated
the text into Chinese in the years 410-2, and returned to Kashmir. It was not
until the beginning of the sixth century that Dharmaguptavinaya gained
Popularity in China. During the T’ang dynasty, Dharmagupta excelled all
Other schools, and many still preserved commentaries were composed by
f:llillese on Dharmaguptavinaya. The Milasarvastivadavinaya was translated
mto Chinese by I-ching about the year 703. A brief survey of the Chinese
Yaya texts has been made by Anukul Chandra Banerjee in 7HQ, 1949,
87-94. Tibetan vinaya texts arc mainly of the Milasarvastivadins.
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3. Sittravibhanga — analyscs or classifications of the rules or
classes of the pratimoksa. Each rule is accompanied by an account
of the incident which led to its promulgation, and by special cases
and exceptions.

4. Vastu — detailed and connected accounts of various aspects
of life within the samgha.

5. Prcchd and prasna — a series of questions relating to the
discipline of the monks, chiefly posed by Upilin and answered by
the Buddha.

6. Karika and stotra — versified texts on vinaya.

7. Uddana and mdtrkd — synopses and summaries of parts of
vinaya texts.

8. Later commentaries on vinaya.

The kathinavasti, one of the vastu in the Buddhist vinaya litera-
ture, deals in elaborate fashion with the preparation of new robes
for the monks from cloth donated by laymen. This wvasfi is found
in the Pali vinaya, to which there exists an ancient commentary
made by Buddhaghosa, as well as two English translations? of the
vastit. The only northern Buddhist account so far known in Buddhist
Hybrid Sanskrit is that of the Milasarvastivadins.® Of this vastu,

2 The Pali version is found in Hermann Oldenberg’s The Vinaya Pitakam
(London, 1879-1883), 1.253-67 (The Mahavagga, chapter 7). There is a Pali
commentary, Samantapasadikd made by Buddhaghosa, cdited by J. Takakusu
and Makoto Nagai, with the assistance of Kogen Mizuno (London), I-VII
(1927-1947). A special passage of commentary on this vastie  occupies
5.1105-14. The first translation was made by T. W. Rhys Davids together
with Hermann Oldenberg, under the title of, The Vinaya Texts, in three
volumes, SBE 13, 17, 20 (Oxford, 1882-1885) (Patimokkha, Mahavagga,
Cullavagga only). Another English translation was made by I. B. Horner,
under the title of, Book of Discipline, in five volumes (London, 1938-52).
This vastu appears in 2.146—70 of the earlier translation, and in 4.351-78 of
the later translation. ] )

s The BHS text is in Nalinaksa Dutt’s Gilgit Manuscripts, 3.2.149-170
(Srinagar-Kashmir, 1942). The Gilgit manuscri'pts were found in Gilgi!: in
Kashmir in 1931. The announcement of the discovery of the manuscripts
was made by Sylvain Lévi, J4, 1932, I, 1—45, and_ by N. TDu'tt, IHQ, 1'938,
400-24. A portion of the manuscripts are preserved in the National Archives,
New Delhi, India (kindly informed by N. Dutt in a let.tef dated I'ebruary
2nd, 1953). A short treatise of Bhiksukarmavakya desc_rlb'm_g ’Flle procedure
of ordination of a monk, presumably of the Mﬁ.lasarvzlstlvadms, was ?ul?-
lished in THQ, 1949, 19-30. Some fragments of vinaya texts of the Sarvasti-
vadins appear in J4, 1911, 620-5; 1913, 465-558; 1938, 2I-64. I'ragments
of Bhiksunikarmavakya of the Sarvastivadins appear in BSOS, 1920,
1.3.123—43. For fragments of the Kathinavasti, scc also Herbert Hirtel,
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there is a Tibetan translation in the Kanjur,® and a Tibetan
commentary in the Tanjur.® Besides a Chinese translation of this
MSV rkathinavasti, there arc four other Chinese versions (DH, SV.
MA, and MI) of this vastu. The kathina rite is also discussed in
some other Chinese works.® Because many of the passages arc
obscure, none of these texts make perfect sense.

]\"qrmavdcand, Sanskrittexte aus Turfanfunden 111, Deutsche Akademie der
Wissenschaften zu Berlin, Institut fiir Orientforschung no. 3o (Berlin, 19506),
Pp- 135-57. .l?ragmcnts nos. 91-92 (reproduced in Hirtel, §§ 108-9), and
Nos. 102-3 (111 § 111), are similar to the text of Sarvastivadins. IFragments
nos. 104-5 (In § 112) correspond to the MSV text (in my edition §§ 3, 4, 35)
\‘\'1't1} ‘only t\\'o.variations: (1) MSV § 3 yavad aptam vikalpacivaradharanam
ii; llurfar}, avikalpa-. (2) MS\ § 5. samghasya kathinam abhirucitam; Turfan,
ka{hman{ is missing. Hirtel’s work also contains discussions (1) on outlines
of the {\a[hinavastu of the Pali, SV, and MSV versions (in § 105), (2) the
expressions of kathinastarana and kathinoddhara (in §§ 106—7), and (3) on the
elgh’t‘ grounds for the suspension of thec kathina privileges (in § 110).

4_ The Tibetan version of this vasti is found in >Dul ba section, volume 3,
folios 171a.5—183b.7 (Lhasa edition abbr. L); 1112.8-119Db.S (0on folio 118b,
a repetitious passage should be omitted) (Peking cdition, P); 115a.5-124a.6
(Sde dge edition, D); 134b.2-164a.2 (Coni edition, C); 185b.6-200b.6 (Nar-
thai}g edition, N, quoted by N. Dutt). The Tibetan translation of this vastu
section was made by Sarvajiadeva and Dharmakara with the assistance of
’\':fdyikaraprabha, a scholar from Central India, and Dpal gyi lhun po, a
Tibetan translator in the ninth century A. D.

% The Tibetan commentary on the vasti section is under the title of
Vinayavastutika (Tib. 'Dul ba gzhi vgya cher ’grel pa), and is reported to have
been written by Kalyanamitra (Tib. Dge legs bshes gnyen). It is included in
77-177a-326a (both Sde dge and Coni editions). There are 13 sections in this
work; section 6 (238b.5-251a.7) has a short passage on robes. I have carefully
cxamined this work and found it of little use with regard to the clarification
of difficult passages in the Tibetan kathinavast.

8 The Chinesc version of MSV Kathinavastu is found in TS 24.97b-992;
SV in TS 23.206c-14a; DH in TS 22.877c—9b; MA in TS 22.452a-3b; MI in
Ts 22.153a—c. There is a section on kathina (TS 24.795c—6b) in the Chinese
translation of Samantapasadikd Vinayavannana (abbr. SW). Another pas-
sage on kathina (TS 24.552a—3a) is found in I-Ching’s Chinese translation of
Jinamitra’s Sumimary of the Vinayavibharga of the ﬂlz’;lasarvﬁstivddz.ns (abb'r.
MSV]). The Chinese texts in the TS edition, though with serious mllstakes in
punctuation, are available in almost every library. I divide the various te?:ts
into sections for the convenience of reference in my comparison. The following
table is an indication of my divisions of these Chinese texts:

MSV: (1) Vol. 24, p. 97-b.5-10; (2) L 10-16; (3) L 16-c.2; (4) L 2-8;
(5) L 9-—1(6;) (No co‘*rregpongding Chinese text for BHS § 6); (7) L 16-18;
8) L 18-21; (9) L 21-25; (9b) L 25-P- 98.a.3; (10) L 3-8; (11) L 9-14;
12) L 14-10; (13) L 19-25; (14) L-25-29; (15) L 29-b.3; (16) L. 3-6; (17) L 6-11;
(18) L 11-14; (19) L 14-17; (20) L 18-24; (21) L 24-28; (22) L 29-c.1;
(23) L 1—4; (24) L 5-7; (25) L 7-10; (No corresponding Chinese text for
BHS §§ 25, 26); (27) L 11-13; (28) L 14-17; (29) L 17-21; (30) L 22-25;
(31) L'26-28; (32) L 29-p. 99-a.3; (33) I- 3-6; (34) L 6-9; (35) L 10-12.
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A composite outline has been made with the view of (a), com-
paring similar passages in all the different texts; and (b), on this
basis, reconstructing the ancient Buddhist kathina rite. However,
there are discrepancies and even contradictions in and between the

different texts, thus rendering a full understanding of the rite an
impossibility.

The material is presented under different headings. Under each
heading is first presented a summary from the MSV kathinavastit,

MSV]: (1) Vol. 24, p. 552.a.29-b.2; (2) L 2-3; (3) L 3-4; (4) L 4-9;
(5) L 9-12; (6) L 12-21; (7) L 21-23; (8) L 23-25; (9) L 25-26; (10) L 27-¢.5;
(11) L 6-7; (12) L 7-11; (13) L 11-12; (14) L 12-14; (15) L 14-19; (16) L
19-20; (17) L 21-23; (18) L 23-25; (19) L 25-29; (20) p. 553.2.1-2; (21) L. 2-6;
(22) L 6-7; (23) L 8-9; (24) L 9-10; (25) L 10-12; (26) L 12-13; (27) L 13-15;
(28) L 16; (29) L 16-18; (30) L 18-21.

SV: (1) Vol. 23, p. 206c.4-8; (2) L 8-12; (3) L 12-16; (4) L 16-20; (5) L
20-22; (6) L 23-25; (7) L 25-27; (8) L 27-p. 207.a2.3; (9) L 3-6; (10) L 6-11;
(11) L 12-13; (12) L 13-17; (13) L 17-23; (14) L 24-28; (15) L 28-b.3;
(16) L 3-6; (17) L 7-15; (18) L 15-19; (19) L 19-22; (20) L 22—¢.9; (21) L
10-12; (22) L 12-22; (23) L 22-24; (24) L 25-29; Exemplification (L 29-P-
214.a.14).

DH: (1) Vol. 22, p. 877¢.6-10; (2) L 10-11; (3) L 12-15; (4) L 16-19;
(5) L 20-21; (6) L 21-25; (7) L 25-28; (8) L 29-p. 878.a.5; (9) L 5-13:
(10) L 13-21; (11) L 21-29; (12) L 29-b.2; (13) L 2-3; (14) L 3-4; (15) L 4-8:
(16) L 9-12; (17) L 13-17; (18) L 17-21; (19) L 21-20; (20) L 29-¢.6; (21) L
6-9; (22) L 9-13; (23) L 13-15; (24) L 15-18; (25) L 18-24; (26) L 24-27;
(27) L 27-29; (28) L 29-p. 879.a.1; (29) L 1-3; (30) L 3-4; (31) L 4-0;
(32) L6-9; (33) Lo-11; (34) L 11-13; (35) L 13-16; Exemplification (L 17-b-22)

MA: (1a) Vol. 22, p. 452.a.7-13; (1b) L 13-15; (2) L 15-b.2; (3) L 2-9;
(4) L 9-18; (5) L 18-27; (6) L 27-c.4; (7) L 4-8; (8) L 8-14; (9) L 14; (10) L
15-24; (11) L 25-p. 453.2.0; (12) L 7-11; (13) L 11~14; (14) L 14-16; (15) L
16-18; (16) L 18-19; (17) L 19-22; (18) L 22-24; (19) L 24—26; (20) L 26-27;
(21) L 27-29; (22) L 29-b.2; (23) L 2-5. )

MI: (1) Vol. 22, p. 153a.19-22; (2) L 22-25; (3) L 25-29; (4) L 29-D-4;
(5) L 4-5; (6) L 5-7; (7) L 7-10; (8) L 10-13; (9) L 13-15; (10) L 15-18;
(11) L 18-23; (12) L 23-26; (13) L 26-c.1; (14) L 1—4; (15) L 4-7; (16) L 7710;
(17) L 10-11; (18) L 11-16; (19) L 16-18; (20) L 18-20. .

SW: (1) Vol. 24, p. 795¢.3—5; (2) L 5-10; (3) L 10-13; (4) L 13-14; (5) L 15
(6) L 15-17; (7) L 17-20; (8) L 20-23; (9) L 23-26; (10) L 26-27; (11) L. 27-P-
706a.2; (12) L 2-6; (13) L 6-15; (14) L 15-17; (15) L 17-19; (16) L 19-21:
(17) L 21; (18) L 21—22; (19) L 22; (20) L 22-26; (21) L 26-28; (22) L 28-29;
(23) L 29; (24) L 29-b.3. h

The Chinese text (SW) is generally identified as a translation of Budd 89-‘
ghosa’s Samantapasadika Vinayavannana (cf. T'oung Pao, vol. XL, P- 2 9
Makoto Nagai, Nanpd Shoden Butten no Kenkyu [Tokyo, 1936]; and Kogen
Mizuno, in Okurayama Gakuin Kiyo [Yokohama, 1954], vol. 1, pp: 17_’21'1):
A careful comparison of the Chinese text (in 24 sections) and the Pali t:i‘(e
(Pp. 1105.31-1114.7) of the Kathinakhandhakavannana reveals thats 1
Chinese text is much shorter than the Pali text, and that §§ 1-16 and 16-24

. > 2E— .20
roughly correspond to the sections on pp. 1107.11-1110.5 and 1112.25 1113
respectively.



GENERAL REMARKS I7

followed by variations in the first Nihsargika rule of the Chinese
MSVJ text, in the Chinese (SV, DH, MA, MI) and Pali versions
of this wasti, and in the section on kathina in the Chinese Samanta-
pasadika Vinayavannanﬁ. New topics are sometimes discussed in
other texts, but not in the MSV. These new topics are inserted in
the proper places in this outline. Arabic numerals in parentheses
afte.r the name of the text indicate the sequence of sections in the
various texts, e.g., SV, 1: the first section in the Chinese version
of this vastu in the Sarvﬁstividavinaya text. A full table of reference
to the Chinese texts is given in footnote 6.

The BHS text is based on Dutt’s edition. Expressions in paren-
theses are Dutt’s Testorations or emendations. Passages in italics
represent my additions, based on the Tibetan translation and the
pa}'@el bassages in the BHS text itself. Page numbers in Dutt’s
edition are given in parentheses. An English translation is attached.
A.t the beginning and before each section of the BHS text and its
Tl.betan translation (not in the Chinese translation), the compilor
tried to give a Synopsis (#ddana) of the contents for mnemonic pur-
poses. However, these brief uddana do not, in each case, represent
the entire contents of the text which they precede. Furthermore,
}\fl‘itten in a very condensed manner, it is difficult to render them
mnto good English.” As a result, I have omitted these «ddana in my
English translation. In the Palj vinaya, this udddana, in a more
elaborate form, appears at the end of the chapter. At the end of
the BHS text and its Tibetan translation (not in the Chinese trans-
lation) as well as the Pali and Chinese SV and DH versions is
appended a section of exemplifications of the eight grounds for the

7 FFor instance, the Uddianam A is composed of disconnected expressions
taken from B, C, D, L, F 27, G. H:

saketena gnas beas pa

vitanitam rdol ba

marditam blangs pa

kalikam capi dus dang )

pudgalal (I pavdgalikam) gang zag (F gang zag gi)
matrkapadani ma mo’i gzhi

akrtena hi viméatil nyi shu dag tu byas pa

(G -m) (G ma byas pa ni nyi s'lm dag)
karaniyena tu dvadasika dgos pa dag ni br.'u gnyis te

(H karaniyena dvadasikah) (H bya ba dag ni beie gnyis dang)

The Uddanam B precedes §§ 1-22. Its translation runs as follo“{s: (_Monks)
entered the residence for the rains at Saketa. In order to see their Teacher,
they were weary with heat (while they were travelling) in mud. For these
(monks), robes were then formally approved.

2
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suspension of kathina and removal of kathina privileges. This section
is an unimportant and repetitious addendum, and represents a
later compilation incorporated into the text. I have simplified it in
a summary in my English translation.

The Tibetan text is a literal translation of the BHS text except
in §§ 23-4, where the Tibetan text differs from the BHS text con-
siderably. The Chinese translation is very brief. The essence of the
Pali, as well as the different Chinese texts dealing with kathina, is
given in the composite outline. The Pali text and its English trans-
lation, which are easily accessible, are not reproduced here.

In the glossary under each entry, BHS expressions and their
corresponding Tibetan and Chinese translations (if there are any)
together with their respective precise English translations are given.
If an entry has more than one occurrence and is treated differently
in translations, section numbers are given in parentheses. In some
cases, the Tibetan or the Chinese translations deviate considerably

from the original BHS expressions. Under some difficult expressions,
discussions are appended.
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COMPOSITE OUTLINE OF THE KATHINA RITE
A. INTRODUCTION

Monks, having spent three months during the rainy season and
made up robes at Saketa, took along with them their outer robes
and bowls, and arrived at Srivasti in the Jeta grove in Anatha-
pindada’s park. While they were travelling in abundant grass and
mud, they were weary with heat, and their bodies were bathed in
sweat. (MSV 1-2)

Monks who had spent three months during the rainy
season performed pravarana ceremony and made up
robes. They took along with them robes and bowls, and
came to Sravasti. On their way they were weary because
of rains, water, mud, and heat. (SV 1-3)

Two groups of monks came to Sravasti in the Jeta
grove. One group had spent their rain-retreat and had
performed pravarana ceremony in the country of Kosala;
the other in the Cold Snowy Country. The former group
took along with them robes and bowls; the latter group,
clad in rags, took along with them both new and old
robes that they had obtained. These monks were weary
because of rainy weather and the heavy drenched outer-
robes that they carried on their way. (DH 1-6)

After the monks had kept extra-robes for ten day§,
they took their robes and went to tell the Lord that their
robes had already been kept for ten days. The B.uddha
said that from hence on they were allowed to receive the
kathina robes. (MA 1 b)

If a monk needed any of the three robes,! he could get
them from the samgha. Aniruddha’s robe was worn-out

! The diagrams of the three robes: antarvasa ‘‘inner ro}')e (see I:)- 68)712{
uttarasamga ‘‘upper robe’’ (see p. 220), samghati ‘‘outer robe (Sge p- gtat hed
the Buddhist Dictionary by Shinko Mochizuki [Tokyo, 1944]). (See a
diagrams, pp. 49— 50.)

2‘



20 COMPOSITE OUTLINE OF THE RITE

at that time; but, he refused to get material from the
samgha, because he was afraid that he could not finish
making it into a robe in one day, so that he would
commit the offense of keeping an extra robe. A group
of monks who were acquaintances of the people of the
city of Pari intended to come to Sravasti and to spend
their rain-retreat there. But, as they were one day short
of reaching Sradvasti, they spent their rain-retreat at
Saketa. After this, they finally arrived at Srivasti on
the 16th. They were weary because of rain, mud, and
their heavy robes. (MI 1-3)

Thirty monks of Pava (v. 1. Patheyya), all forest-
dwellers, all almsmen, all wearers of rag-robes, all
wearers of three robes, intended to go to Savatthi and
to spend their rain-retreat there. But they were stopped
by the rain at Saketa, six yojanas away from Savatthi.
After they had spent their rain-retreat and performed
the pravarana ceremony at Saketa, they came to Sa-
vatthi in a state of weariness because of rain, water,
swamps, and drenched robes. (Pali 1-2)

After the rain-retreat, there were four things to be
done: (1) pravarana ceremony was to be performed,
(2) the old boundary was to be dissolved, (3) a new
boundary was to be constituted, (4) and kathina was to
be spread. (DH 7)

B. KATHINA PRIVILEGES

After the Buddha had learned of the monks’ weariness, the Buddha
authorized the kathina-cloth and the ten privileges connected with
it for the comfort of the monks as well as the enjoyment of the
meritorious gifts of the donors: (1) there would be no offense, if
monks retained an extra robe over ten days, (2) there would be no
offense, if needy monks accepted and kept for more than one month
the offered robe-material which was not sufficient, and expected
to get more in order to make up a set of three robes, (3) there would
be no offense, if monks parted for one night with any one of their
three robes allowed, (4) monks could travel abroad with only the
inner and the upper robes, (5) monks could keep as many extra



COMPOSITE OUTLINE OF THE RITE 21

robes as they could obtain, (6) there would be no offense, if monks
went to receive a meal in a group consisting of four or more mem-
bers, (7) there would be no offense, if monks went to receive a meal
in sequence by chosen turn, (8) there would be no offense, if monks
went to a house of the laity for a meal without being invited,
(9) there would be no offense, if monks went to seek as many robes
as they could obtain, and (10) the kathina to be spread could be
acquired from the month of Kartika to the month of Phalguna.

(1) to (8) are the same as those in MSV. (9) one could
enter villages at an unauthorized time without informing
other monks,? (10) one could accept with his own hand,
eat, or partake of the food from the families that had
been accepted as learners, even if he was not invited
beforehand and not ill.3 (MSV]J 15)

After the Buddha had learned of the monks’ weariness,
he authorized the kathina to be received by the samgha
who had spent the rains and performed the praviraia
ceremony. The samgha should be in harmony. (SV 4)

After kathina was received, (x) monks could keep
extra robes, (2) they could part with their robes and
stay over-night in other places, (3) they could separate
from the group and eat, (4) they could eat at one place
after another, (5) they could enter villages around meal-
time without informing other monks. (DH 8)

The five advantages were: (1) one could separate from
the group and eat, (2) one could eat at one place after
another, (3) one could (enter villages) before and after
meal-time without informing (other monks), (4) one
could keep extra-robes, (5) one could part with his robe
and stay over-night in another place. (MA 2 c)

When the Buddha went to the Park of Ghosira at
Kausambi to accept the worship of the people, the queen
of Kauéambi presented five hundred pieces of cott‘:on
cloth to the Lord. The Buddha asked Ananda to give
the cotton cloth to the monks; but, the monks wouldn’t
accept, because they were not allowed to keep extra

2 A relaxation of patayantika rules (MSV 8o, 81; SV 8o, 81; DH 82, 42;
MA 8o, 81; MI 8o, 81; Pali 85, 46). .

3 A relaxation of the 3rd rule in the pratidesaniya section (MSV, sV, DH,
MI, MA, Pali).
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robe-material. Ananda told the Lord of the entire in-
cident, and the Buddha told Ananda that henceforth,
extra robe-material may be kept for ten days. (MA 1 a)

On account of the previous two incidents (see Scc-
tion A), Buddha praised the virtues of reducing desires
and knowing satisfaction. After he praised the keeping
of commandments, he authorized the samgha to receive
kathina. 1f one had received kathina, he could be ex-
empted from committing the five offenses: (1) to sepa-
rate from the group and to eat, (2) to eat again and
again, (3) to go to villages without informing other
monks, (4) to keep extra robes, (5) to part with one’s
robe and stay over-night in other places. (MI 4)

On this occasion, the Buddha, having given dhamma-
talk, authorized the monks to spread kathina. When the
kathina had been spread, (1) monks could go to families
for alms without having asked for permission, (2) they
could walk for alms, not taking the three robes, (3) they
could have a group-meal, (4) they could have as many
robes as they required, (5) whatever robe-material ac-
crued there, that would be for them. (Pali 3)

Kathina privileges are also discussed in the 32nd patayantika rule
of MA (TS 22, 353c), and in the 1st nilisargika rule of MI (TS 22,
23b). All the other versions except MSV have only five items. The
five advantages in Pali seem to correspond as follow: Pali 1 corre-
sponds to BHS 8 (but with a notable difference); Pali 2 = BHS 4;
Pali 3 = BHS 6; Pali 4 and 5 seem to correspond, somehow, to
BHS 5 and 9, but the meaning is insufficiently clear to make it

certain.

C. SPREADING OF KATHINA-MATERIAL

First, monks were informed about the spreading of kathina-material.
On the next day, the samgha was assembled, and a monk made a
proposal, together with a motion, saying t.hat kathina was to be
spread for the samgha who had spent the rains. When monks went
outside the monastery, they would not be considered to be separated
from their old and new robes. The samgha was to approve the
proposal and the motion. (MSV 4-6)
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On the 14th day of the 8th month, monks were in-
formed about the spreading of robes; on the next day
they were assembled, and made a proposal, together
with a motion. (MSV ] 1)

Those monks who had received kathina would lose
neither their old or new robes. (SV 4)

The samgha should be in harmony and at one place.
A monk announced in a loud voice that kathina was to
be received. (SV 6)

Monks who had stayed in another place and come
here obtained valuable kathina. A proposal, together
with a motion, was made, saying that today, monks
were to receive kathina. This proposal, together with the
motion, had to be approved by the samgha. (DH 15)

If any stranger donated the kathina material to the
samgha, this material should not be received silently. The
monk who received this material should declare that he
was receiving the kathina material. When the material
was received by the mogk and taken before the body of
the samgha, this material was raised by the monk so
that the vertical length was displayed. A proposal,
together with a motion, was to be approved by the
samgha. (MA 3)

When a donation of robe-material was obtained and
there was a needy monk, a monk announced in a loud
voice that the samgha was to give kathina-material to
the monk so-and-so. This proposal, together with the
motion, was to be approved by the whole samgha.
(MI 5-7) _

The samgha should be informed by an experienced
and competent monk, saying that the material for
kathina-cloth had accrued to the samgha, and it was to
be given to the monk so-and-so for making kathina-
cloth. This proposal, together with the motion, was to
be approved by the samgha. (Pali 4)

On the morning of the 16th, the donor brought the robe-material
and presented it to the samgha. A monk should tell the donor the
amount of needles, thread, dye, and working monks that was needed.
The donor, having heard this, should provide food and drink for
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the working monks. Kathina should be rcceived for the samgha.
(SW7)

A monk who had obtained more robes during the rain-retreat
took one as kathina for himself, and distributed the others to other
monks. (MSV ] 10)

If there were several donors presenting kafhina robes, only onc
kathina robe was to be received by this monk; the rest should be
distributed among other monks. (SW 8)

If a donor specified that the three robes that he had donated
should belong to the monk who held the kathina, then other monks
could not receive them. (SW 14)

If within the same area where sabbath (posadha) was kept there
were several dwelling-places, the monks could not receive kathina
separately. They should reach an agreement and stay in one place
to receive kathina. They should observe the same rules of receiving
kathina. (SW 16)

D. SELECTING A KATHINA-SPREADER

Disqualified monks should not be selected as kathina-spreaders.
That is, (1) one who had not spent the rains, (2) one who had
interrupted his rain-retreat, (3) one who had entered the residence
for the rains behind schedule, (4) one who had spent the rains in
other monasteries, (5) one who had been given a penance for serious
offense according to the rules, (6) one who was on parivdasa penance,
(7) one who was on millaparivdsa penance, (8) one who was on
mandapya penance, (9) one who was on milamandapya penance, (10)
one who had been suspended, (11) one who acted through desire,
(12) one who acted through hatred, (x3) one who acted through
infatuation, (14) one who acted through fear, (15) one who did
not know the difference between kathina properly and improperly
spread. The kathina-spreader should be tested as to his capacity

and be approved by the samgha. (MSV 7-9)

By making a proposal, together with a motion, the
samgha appointed a monk who was endowed with the
five virtues to be the kathina-spreader. (MSV ] 2)

Monks were to be tested as to their capacity, and a
monk was to be appointed to receive the kathina. The
following five qualities were to be considered: (1) whether
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or not he followed a (wrong) course because of passion,
(2) whether or not because of hatred, (3) whether or not
because of fear, (4) whether or not because of ignorance,
(5) whether or not he knew the difference between the
kathina properly received or not properly received. A
qualified monk was to be appointed by a proposal and
a motion by the samgha. (SV 7-10)

An able monk was to be appointed by a proposal and
a motion to take kathina for the samgha. (DH 16-17%)

An experienced and competent monk was to make the
announcement, cf. Section C (Pali 4)

If in a place no monk understood how to receive kathina, they could
invite a monk from another monastery who knew the rules of
receiving kathina and ask him to make a motion and to receive
the kathina. This monk could only make the motion; he himself
could not receive the kathina, nor share the robe-material. (S\W 3)

The monk who had spent the rains at other places and
come here could be invited as the robe-spreader to
spread kathina. (MSV] 5)

If an unfinished robe was obtained, the samgha, by making a
motion, appointed a monk to finish it ; if a finished robe was obtained,
1t was to be received according to rules. (DH 23)

E. MAKING ROBES

After the robe-material had been approved as kathina-cloth by the
samgha and a monk had been approved as kathina-spreader by the
samgha, this robe-material would be handed over to this monk by
the samgha, and this material would be spread by this kathina-
spreader. The kathina-spreader should at all times in all respects
keep the kathina in the foreground (i.e., devote himself comPIeteEly
to it), while washing, stretching, cutting, sewing, and dyeing it;
when as little as two or three stitches were to be made, he must
make a resolution two or three times (i.e., the slightest act must be
thoughtfully considered). (MSV 10-11)

By making a proposal, together with a motion, the
samgha took a robe and gave it to the kathina-spreader.
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When the monk had received the robe, he should co-
operate with other monks engaging in the work of
washing, dyeing, etc. Even those who could sew two or
three stitches were all to help this monk to make this
robe. The monk who was making this robe should think,
two or three times, that he was to spread, he was now
spreading, and he had spread this robe as kathina. If he
made only the last two resolutions, he was still con-
sidered to have complied with the rules of making robes.
If he did not make these resolutions at all, he was guilty
of wrong-doing. (MSV ] 3-4)

A donated robe was to be formally given to the
kathina-spreading monk. When the robe had been given
to this monk, this monk should wash, dye, cut, baste,
sew, and measure it. While this monk was doing these,
he should make the resolutions that he was to make this
robe into kathina, and to receive it; that he was making
this robe into kathina, and was receiving it; and that he
had made this robe into kathina, and had received it.
(SV 11-19)

Among the samgha, there might be one, two, or three
monks who could handle the making of the katlina
robe. However, these monks should be approved, with
a motion, by the whole samgha. (MA 4) One monk would
act as the master (of ceremony) to receive the robe-
material, and this monk should declare three times that
this kathina material should be received by the samgha.
(MA 5 a) While the material was being washed, a state-
ment should be made that this kathina-material was
being washed, and it should be received by the samgha.
A similar statement should be made during the time of
being cut, sewn, dyed, patched, and made proper. (MA
5b) When the first cut was made by a knife at a place
four finger-widths from the corner, a statement should
be made that this kathina-robe should be received by the
samgha. The same statement should be made when the
second and the third cuts were made. (MA 5c) If the
robe was made proper, but these statements were not
made, this robe could still be called the kathina-robe;
but, (the monk) would commit an offense against mo-
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nastic rules. If these statements were made, but the robe
was not made proper, this robe could not be called the
kathina-robe, and (the monk) would commit an offense
against monastic rules. If (the monk) had thought of all
these, and the robe was made proper, this robe could be
called the kathina-robe, and there would be no offense.
(MA 5d) If among ten or twenty thousand monks,
agreement could hardly be reached, a group of monks
may make the kathina-robe separately. All (procedures)
should be still the same, except using ‘‘a group of monks”’
instead of ““the samgha’ (in their proposal and motions).
A group of more than four monks was not allowed to
make the kaghina-robe separately. If only one monk was
making (the kathina-robe), after getting the material,
he should declare three times that he was receiving the
robe-material. This monk should say that he should
receive this kathina-material during the time of cutting,
sewing, dyeing, patching, and making proper by cutting
with a knife (three times at a place four finger-widths
from the corner). (MA 8) Having finished (the kathina
robe), this monk should remind himself and declare for
threetimes that he, the monk so-and-so, was receiving this
kathina robe. (MA 9) A kathina robe, made by the samgha,
should not be given to a group of monks, nor to an indivi-
dual monk. A kathina robe, made by a group of monks,
should not be given to an individual monk. (MA 2 D)

When the monk had obtained the kathina-material,
he should wash, dye, pound (4T), and sew on the same
day. If this monk could not manage by himself, one
or more than one monk could be appointed by the
samgha to help him. A proposal, together with a motion,
was to be made and approved by the samgha. (MI 8-10)

If there was any robe-material, it should be first
washed, and then cut, basted, and sewn by several
monks. After it was dyed and made proper, it should be
received on the same day. (SW 8)

If the kathina was not finished, all monks were to be
called to help to finish it. They should not talk about
virtues (?) and make delay. But, sick monks were

excepted. (SW 11)
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The kathina-robes should not be sewn in ordinary
stitches; they should be sewn in back-stitches. (SW 17)

It was not allowable to receive a kathina-robe which
had not been finished. (SV 20)

There were two reasons for which kathiina could not
be received: (1) the robe had not been made up, (2) the
monk had parted with his monastery and gone away.
(MI 17)

If a finished robe was obtaincd on the 15th (of Asva-
yuja ?), it could also be made into kathina. (MSV J 10)

I©. SPREADING OF KATHINA-ROBE

On the 15th day of the month of Advayuja, an announcement was
made to ask the monks to give back their old robes. On the next day,
a monk again announced that with the approval of the samgha, he
would spread kathina for the samgha. He repeated this first to the
senior monks, and then to the younger monks. All monks individu-

ally expressed their approval. (MS 12-14)

On the 15th of the 8th month, an announcement was
made to ask monks to give up any one of their three
robes and to take them to the assembly. On the next day,
a monk again announced that with the approval of the
samgha, he would spread kathina for the samgha. He
repeated this first to the senior monks and then to the

younger ones. All the monks expressed their approval.

(MSV] 5-6) )
The robe was given, by a motion, to the monk who had

been appointed to take kathina for th? samgha. This
monk said that the samgha had obtained robes for
distribution, that the samgha who was present was en-
titled to have a share, that the samgha had taken this
robe and given it to him, and he was to take this robe,
to receive it as kathina for the samgha, and that he was
to take this robe in this place. After an approval was
obtained from the samgha, this. monk stood up and
repeated the statement that this robe. was the robe
received, and was to be made into kathina; that it was
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being received, and made into kathina; and that it had
been received, and made into kathina. The other monks
expressed their approval. Then Buddha explained to
Upali that it was because of the declaration — the robe
was being received, and made into kathina — that
kathina was to be received. (DH 18-22)

The samgha had obtained robe-material and made it
into the kathina-robe. If everything was agreeable, a
monk should ask for approval from the samgha. (MA 0)
All the members of the samgha, both elder and young,
should express three times their approval (of the ac-
ceptance of the kafhina robe) and their willingness of
giving up (their kathina privileges). (MA 7) (1) The
kathina-robe could be formally received at the time when
it was being made, (2) it could be formally received at
the time when it was (presumably already made) being
received, (3) it could be formally received at the time
when it was being made and received, (4) it could be
formally received not at the time when it was being
made and received. (When the kathina-robe was formally
received,) the members of the samgha should express
their approval (of the acceptance of the kathina-robe)
and their willingness to give up (their kathina privileges).
(MA 10)

After the material had been made into a robe, the
monk took this robe to show all the monks and to ask
the samgha to receive it as kathina. The other monks
should express their willingness to share this property
with this monk. By making a proposal and a motion,
kathina was received. A monk announced in a loud voice
that the samgha had obtained this kathina-material, that
this material had been washed, dyed, pounded (4T) and
sewn, and that this material had been made into a robe
and was ready to be received. After an approval had
been received from the samgha, the monk, taking this
robe-material, walked around, and repeated the an-
nouncement to the samgha. The other monks then in-
dividually expressed their approval. (MI 11-14)

When the kathina had been finished, the kathina-
holding monk discarded the outer robe that he himself
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had received and held before. This monk spoke three
times that he was holding the kathina. After he had
spoken this three times, he put on the kathina, and said
repeatedly to both senior and younger monks that he
was holding the kathina according to the rules, asking
approval from the other monks. When the other monks
approved this, this kathina would be considered as having
been properly held. This kathina was held not by the
samgha, nor by the monks; it was held by one monk.

(SW 13)

The kathina should be formally received on the same day as it was
obtained; and it should be made into a robe on the same day as it

was formally received. (SW 8)

It was not allowable to spread kathina with a robe that
had been stored (or kept too long). (BHS MSV 23)
The kathina should be formally received on the same

day as it was obtained. (SV 5)
When the monk had obtained the Zathina-material,

he should wash, dye, pound (4T) and sew on the same
day. (MI 8)

A robe was not proper when it was not spread on the
same day as it was donated, or when it was not made
into kathina on the same day as it was spread. (Pali 1.5)
A robe was proper when it was spread on the same
day as it was donated, or when it was made into
kathina on the same day as it was spread. (Pali 1.6)

G. THE RULES OF CUSTOMARY BEHAVIOR FOR THE
KATHINA -SPREADER

While the kathina-spreader held the kathina, he should not go into
urinals or privies, or into the house where there vs./as smoke; he
should not stay in open fields, nor should he 80 outside his monas-
tery. If he did go, he should not stay over-night. (MSV 15)
The same is stated in MSV ] 7, and in the Tibetan and Chinese
translations of MSV, but not in the other Chinese accounts, nor

in Pali.
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H. QUALIFICATIONS FOR PARTICIPATING IN THEL.
KATHINA CEREMOXNY

While no kathina-privileges were to be enjoyed by the monks of the
following categories, still, they could receive material-property
(i.c., seemingly, they could share in the robe-distribution, but not
in the religious privileges mentioned in Section B; the text seems
confused and repetitious here): (1) one who had not spent the rains,
(2) one who had interrupted the rain-retreat, (3) one who had
entered the residence for the rains behind schedule, (4) one who had
spent the rains at other places (Chin. novices), (5) one who was not
present when kathina was spread, (6) one who was on parivasa
penance, (7) one who had undergone parivasa penance, (8) one who
was on mandapya penance, (9) one who had undergone manapya
penance, (10) one who had been given a penance for serious offense
under the rules. For five other groups of monks there was no
material-property nor the privileges: (1) one who had been sus-
pended for the sin of non-insight regarding the true doctrine, (2) one
who had been suspended for the sin of non-atonement for an
offense, (3) one who had been suspended because he had not dis-
carded an evil heresy, (4) one who had spent the rains at other
places, (5) one who favored the faction of unrighteousness when
there was a schism in the samgha (cf. MSV ] g)4. (MSV 17-19)

Well-behaved monks who lived in the same monastery
were entitled to participate in the spreading of kafhina.
Those who could not come but had expressed their in-
tention to come were also entitled to share kathina and
its privileges. A list similar to MSV is given here.
(MSV]J 11-14)

The following monks could not receive kathina:
(1) those who had spent their rain-retreat behind
schedule, (2) those who had interrupted their rain-
retreat, (3) those who lived in other places. (SW 1)

The minimum number of monks to hold the kathina ceremony was
five. If in a place there were fewer than five monks, they could call
monks from other monasteries in order to reach the minimum
number and to receive kathina. If there were a sufficient number of

4 11 there is a schism in the samgha, the righteous faction is to perform the
kathina ceremony. If both factions make and spread robes, the righteous
faction is to reccive the robe-property (MSV] 9).
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monksin a place, guest-monks could not receive kathina from this
place. If in a place there were four monks and one novice, this novice
could be ordained as a monk when the rain-retreat was ended. They
could complete the minimum number and receive kathina. The
newly ordained monk could also receive kathina. If there were one
monk and four novices, these four novices were to be ordained as
monks in a similar manner. (SW 1-2) (cf. DH 25, MI 4 on com-
mandments).5

The kathina ceremony could be participated in by proxy.
(MSV] 11, DH 25)

The kathina should be taken and presented to the monk whose
robe was worn-out. If there were many such monks, the kathina was
to be taken and presented to the older monks. If none of them was
old, the kathina was to be taken and presented to the older one.

(SW9)

I. IMPROPER ROBES IFOR KATHINA

(1) a robe merely stretched (for measurement), (2) a robe merely
scratched (with fingernails to mark it), (3) a bath-garment robe (or,
if bandhani be read with Dutt in the «ddina C, a robe merely bound,
hemmed, or braided on the edges; perhaps this treatment was
characteristic of a bath-garment), (4) a robe merely with small
cloth-patches put on it (as marks), (5) a robe merely provided with
long strips of cloth (VA on Pali No. 6, sewn on following the basting
threads), (6) a robe merely strengthened by adding patches, (7) a
robe merely provided with binding (VA on Pali no. 10, inside), (8) an
old robe (perhaps one already used as kathina, with Chin. SV No. 8),
(9) a robe stored or kept too long, (10) a worn-out robe, (11) a robe
merely pounded (pressed, dyed, or washed), (12) a robe offered at
a wrong time, (13) some individual monk’s three robes, (14) an
improper robe (i.e., one not made proper by disfiguration), (15) a
robe made of a whole (uncut) piece of cloth, (16) a robe of less than
five (parts, columns, or cubits), (17) a kathina that had not been
approved, (18) a robe spread by a kathina-spreader that had not
been formally approved (appointed), (19) a robe spread by a

¢ Monks who have not received the complete commandments are to be

excluded (DH 25). After the Buddha praised the keeping of comlnanqmeﬂtﬁ:
he told the monks: “IFrom now on, T allow you, monks, to reccive kathina. . .

(MT ).
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kathina-spreader outside the limits of the monastery, (20) a robe
spread by a kathina-spreader who was approved (appointed) outside
the limits of the monastery. (MSV 23-24)

(1) pailottakactvara, (2) a robe eaten by worms (srog
chags kyis ’tshal ba), (3) a robe (merely) hemmed, (4) a
robe (merely) with patches (/o bos, obscure), (5) a robe
(merely) with long patches, (6) a robe made of thin
hempen fabric, (7) a robe (zegs pa, obscure), (8) an old
robe, (9) a robe to be abandoned, (10) a worn-out robe
(dengs pa), (11) a robe held before (blangs pa), (12) a robe
not offered on time, (13) some individual’s outer, upper,
and lower robes, (14) an improper robe, (15) a robe made
of uncut cloth, (16) a robe less than five cubits (khru
Inga), (17) a robe on which no agreement had been made,
(x8) a kathina spread by a monk who had not been
formally appointed, (19) a kathina made of a robe on
which an agreement had been made outside the boundary,
(20) a kathina spread by a monk appointed outside the
boundary. (Tib. MSV 23-24)

(1) a robe made of loose-woven and thin material,
(2) a bad or evil robe (?), (3) a robe with many knots,
(4) a robe made of hempen material, (5) a robe merely
with turned hem, (6) a worn-out robe, (7) an abandoned
robe, (8) a robe of a deceased person, (9) a robe (merely)
pressed with a stone, (10) a robe of an individual monk,
(11) a robe less than 3 X 5 cubits in size (cubits sup-
ported by Tib.), (12) a robe made of uncut cloth, (13) an
improper robe, (14) when no monk was appointed to
spread the kathina, (15) a kathina spread outside the
monastery. (Chin. MSV 23-24)

(1) not made properly (#£7T ?) ,see Section J, (2) of
loose-woven or thin material, (3) used to cover a corpse
and brought back from the cemetery, (4) (merely)
patched with seam-bindings and hemmed, (5) worn
before, and to be abandoned, (6) worn-out, torn into
pieces, or softened, (7) mended. (MSV ] 10)

(1) only measured, (2) only dyed, (3) only the hem
laid on, (4) only four corners patched with small pieces
of cloth, (5) only with seam-bindings, (6) only pieced
together and basted with long stitches (a tentative trans-
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lation), (7) made of old and worn-out material, (8) received
as kathina once before, (9) made of material obtained
not at a proper time, (10) made of material dyed with a
saffron-color, (11) made of material that had been kept
over-night, (12) received by a monk with a doubtful
mind, (13) made of improper material, (14) smaller than
normal size, (15) three robes smaller than normal sizes,
(16) made of uncut material, (17) three robes made of
uncut material, (18) not finished, (19) kathina that be-
longs to some individuals other than (?) monks, nuns,
probationers, and novices, (20) when a monk who had
spent the rains went out and then returned on the same
day. When he heard that kathina had been received, he
was not pleased. This monk was not entitled to receive
kathina. (SV 20-21)

(1) only washed, (2) only pressed, (3) only the hem laid
on,% (4) only cut out, (5) only the edges strengthened by
braiding, (6) only with button-knots,” (7) only with seam-
bindings,? (8) only with button-loops,® (g) obtained not
in a proper way, (10) obtained by flattery and fawning,
(11) obtained by dropping a hint, (12) obtained by
threatening or agitating, (13) kept over-night, (14) to be
abandoned, and not made proper, (15) if a monk does
not come on the same day, (16) not properly receiyed,
(17) without hem attached on four sides, (18) not received
in front of the samgha, (19) 3% 47 i 4 (& fim & (gb-
scure), (20) while the whole samgha was receiving kathina
inside the monastery the monk was outside thf: monas-
tery, (21) made of fancy material, (22) dyed in bright
colors, (23) in white color. (DH 10, 12, I3, 14)

{} (1) dukiila, a fine cloth made of the inner baljc of a
certain kind of plant, (2) §3§ or ¥f ?) karsipa (Tib. ras
¢ Hem was around the four sides, it should be a little narrower than the

seam-bindings. o
7 Button-knot was attached to the edge to be la'ld in front of thfe chest. It
was in the shape of the seeds (or fruits) of m g!'l; (a kind of wild grape),
or 3% (?), or 3¢ &L (a kind of wild pear). al
8 Seam-bindings should be right along the seams and cover’.zzlhzqu"
distance from both sides of the seams. It was of four to two ﬁngefr-f“l . ﬁn'ger-
9 A small square piece of cloth was patched at a dlstaﬂcfs. od ou making
widths from the hem. A small string was put through anc_l ;e 13:» d
two button-loops. Button-loops were of two finger-widths in fengeh.
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gos), (3) small Pieces, (4) old stuff, (5) kambala, made of
(4¥) sheep-wool, (6) kambala, made of hair, (7) material
made of grass, (8) material made of leather, (9) material
made of treebark, (10) 4% #% (?), (11) a robe not made
d}“'ing the proper time, (12) not made proper by cutting
(into) strips, (13) not made proper by dyeing, (14) not
made proper by putting a dot (%), (x5) not made proper
by cutting with a knife three times at a place four
finger-widths from the corner. (MA 11)

(1) not properly washed, (2) not properly dyed, (3) not
properly pounded (4T), (4) not properly sewn, (5) too
big or too small, (6) made of fancy material, (7) received
be'fore the pravirana ceremony was performed, (8) re-
ceived because the monk was greedy for material,
(9) received because the monk intended to enjoy the
five relaxations of the monastic rules. (MI 15)

(1) only marked (with fingernails for the purpose of
measurement), (2) only washed, (3) only calculated,
(4) only cut out, (5) only pieced together and basted
temporarily with false thread, (6) only sewn in lengths,
(7) only marked with a small piece of cloth as a sign,
(8) only strengthened in seams, (9) only strengthened by
a braid, (10) only strengthened by a binding along the
back, (x1) only strengthened by being doubled in parts,
(12) only put into the dye and kneaded, (13) when a hint
or suggestion had been designed to extract donations,
(14) when there had been talk about the merit acquired
by presenting the samgha with cloth, and the donor had
been induced thereby to show his liberality, (15) when
the gift was only a temporary one, (16) not spread on the
same day as the robe was donated, or not made up on
the same day as the robe was spread, (17) to be aban-
doned, (18) not made legal by disfigurement or by
assignment, (19) unless the three robes were of proper
sizes, (20) unless the robes were made of five or more
than five columns, and the robes were cut and sewn
properly on the same day, (21) unless the robe was spread
for the monk who was in need, (22) the spreading of
kathina had not been ratified by the whole of the samgha
within the monastery. (Pali, 1.5)
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BHS MSV

. vitanita
. vilikhita

. dakasatika

(bandhant)

4. gandiisa

wn

. pattika

6. plotika

O© 00 N

I0.
IT.

12.
13.
14.
15.
16.

17.

18.

19.

(upadhih)

. parisanda
. purana

. samnihita

phupphusa
mardita
akala

paudgalika
(three robes)

akalpika
acchinnaka

anapamcaka

asammata
(kathina robe)

asammata
(kathina-spreader)

bahihstmasammata
(kathina robe)

20. bahihsimasammata

(kathina-spreader)

3.
I.

II.

I0.

16.

I2.

18.

20.

22.

Pali

vicarana

wllikhita

. kandiisakarana

. ovattikakarana

ovaddheyyakarana

paribhandakarana
sannidhikata

kambalamaddana

akappakata

afifiatra  pamcaka
atirekapamcaka

The spreading

va

of

kathina must be rati-
fied by the samgha
within the monastery.
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(I. BHS MSV, II. Pali, III. Tib. MSV, IV. Chin. MSV, V. MSV],
VI. SV, VII. DH, VIII. MA, IS. MI)
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J. PROPER ROBES FOR KATHIN A

(1) a robe offered at the proper time, (2) whatever amount of robe-
material acquired for the samgha during the three months of rain-
retreat, (3) a new (never-washed) robe, (4) a practically new robe,
(5) an emergency robe, (6) a robe patched with strips of cloth, (7) an
outer robe patched with strips of cloth, (8) some individual monk’s
three robes, provided with the approval of the samgha, (9) a house-
holder’s robe, provided with the approval of the samgha, (10) a robe
of five or more than five parts (columns, or cubits), (11) when both
the robe-material and the kathina-spreader were approved within

the limits of the monastery. (MSV 25-26)

(1) a robe offered on time, (2) robe property of the
samgha during the three months of the summer-lent,
(3) anew robe, (4) a practically new robe, (5) an emergen-
cy-robe, (6) some individual’s outer, upper, and lower
robes, if they were given to the samgha, (7) some indi-
vidual’s robes, if they were given to the samgha,
(8) clothes of the laity, if they were given to the samgha,
(9) a robe of five or more than five cubits, (10) a kathina
or a robe that had been made into kathina with an
agreement of the samgha within the boundary, (11) a
kathina spread by a monk appointed within the bounda-
ry. (Tib. MSV 25-26)

Robe-material that had been obtained during the
three months of the rains was made into robes; what had
been obtained after the three months of the rains was
made into kathina-robes. (Chin. MSV 25)

(x) whether the robe was new, whether it had been
washed and dyed, whether it had never been worn
before, whether it was not emergency robe, or whether
it be any one of the three robes, any one of these was to
be properly made, (2) a robe of five or more than five
cubits was proper. (MSV J 10)

(1) made of an emergency robe, (z) made of material
obtained at the proper time, (3) made of a new robe,
(4) made of rags, (5) made of a proper robe, (6) made of
pieces of cloth, (7) made of a patched robe, (8) made of
someindividual monk’s, nun’s, probationer’s and novice’s
robes, (9) a monk who had entered the residence for the
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rains went beyond the boundary of his monastery and
then returned on the same day. When he heard that
kathina had been spread, he was accordingly pleased.
This monk was entitled to receive kathina. (SV 22-23)

(1) either new robes, or donated robes, or rags should
be made proper, (2) obtained in proper way, (3) obtained
not by flattery and fawning, (4) obtained not by drop-
ping a hint, (5) obtained not by threatening and agi-
tating, (6) not kept over-night, (7) not to be abandoned,
and made proper, (8) a monk came on the same day,
(9) received according to the prescribed rules, (10) hem
laid on four sides, (11) made of ten pieces in five columns
(If a robe made of more than these was to be received,
the monk had to wash, stretch, press, cut into ten pieces
and sew them in five columns), (12) received in front of
the samgha, (13) the monk should stay inside the bounda-
ry of the monastery, and receive it properly, (14) dyed
in the usual color of kasaya. (DH 9, 11, 14)

(1) received from the 16th of the #th month to the
15th of the 8th month, (2) new stuff, (3) not yet received,
(4) B 55 & ¥ B (?), (5) three robes, (6) robes used for
covering wounds, (7) bath-garments, (8) half-made (?)
(52 #)) and not yet received, (9) made proper by
cutting, (10) made proper by dyeing, (11) made proper
by putting a dot (), (12) made proper by putting
a dot on the corners (% 4§), (13) made proper by cutting
three times with a knife at a place four finger-widths
from the corner. (MA 2 a, d-k)

(1) properly washed, (2) properly dyed, (3) properly
pounded (4T), (4) properly sewn, (5) not too big nor too
small, (6) not made of fancy material, (7) received after
pravirana ceremony, (8) received not because the monk
was greedy for material, (9) received not because the
monk intended to enjoy the five relaxations of monastic
rules. (MI 15)

(1) made of new material, (2) made of practically new
material, (3) made of rags, (4) made of rags taken from
the dust heap, (5) made of rags picked up near a shop,
(6) when no hint or suggestion had been made to extract
donations, (7) when no talk about the merit acquired
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by presenting samgha with cloth was made in order to
induce donors, (8) when the gift was not a temporary
one, (9) spread on the same day as the kathina was
donated, or made on the same day as the kathina was
spread, (10) not to be abandoned because not over limit
of time, (11) made legal by disfigurement or assignment,
(x2) three robes of proper size, (13) made of five or more
than five columns, and cut and sewn on the same day,
(14) spread for an individual who was in need, (15) when
the spreading had been ratified by the whole samgha

within the monastery. (Pali 1.6)
Robes of the seven classes of disciples and those of
gods and men (?) could be received as kathina. (SW 4)

BHS MSV Pali

1. kalika

2. robe-material acquired
during the three months

of the rains
. ahata 1. ahala

3
4. ahatakalpita 2. ahatakappa
5. atyayika
6. pailotika (not for the 3, 4, 5. pilotika
outer robe)
7. paudgalika (three robes,
if the samgha approved)
8. paudgalika (robes, if the
samgha approved)
9. grhapati (if the samgha

approved)
10. pamcaka 13. pamcaka

sadhika pamcaka ativekapamcaka
11. antahstmasaminata 15. The spreading of

kathina must be rati-
fied by the samgha
within the monastery.

(kathina robe and
kathina spreader)
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(I. BHS MSV, II. Pali, III. Tib. MSV, VI. Chin. MSV, V. MSV],
VI. SV, VII. DH, VIII. MA)

I II 111 v A% VI VII VIII
I 1 2 I
2 2 I
3 I 3 I 3 2
4 2 4
5 5 1
6 345 7? 11, 12
7 6 8 5
8 12 7 8
9 8
I0 I3 9 2 II
1I 10

15 13
II II

Pali MSV] Sv DH

6. animittakata

7. aparikathakata

9. asannidhikata
10. anissaggiya
11. kappakata 1 5

NN W A

There is a considerable diversity among the various lists in the
different versions. The Chinese and the Tibetan translations of the
MSV text do not match very well with that in the BHS text. The
list in DH shows more resemblance to the list in the Pali version.

On the basis of the previous lists, a general description can be
made with regard to the kathina-robe.

(1) The material should be new or practically new. Loose-woven
and thin stuff (or hempen fabrics) are not fit. The stuff used to cover
a corpse and brought back from the cemetery should be rejected.
Fancy silk material cannot be accepted. Theoretically, robes should
be made and spread on the same day as that on which donated.
Robes should be made proper by disfigurement and assignment.
Robes of individual monks and of house-holders may be spread as
kathina if the samgha approves.
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(2) The kathina should be offered at the proper time and in the
proper way. It should not be obtained by flattery and fawning, nor
by dropping hints, nor by threatening and agitating. The gift should
not be a temporary one.

(3) The robes should be properly washed, stretched, measured,
hemmed, patched, strengthened, pounded, dyed, cut, and sewn.
They should be of proper size and style with proper button-knots
and button-loops.

(4) The robes should be approved as kathina by the samgha. They
are spread in front of the samgha by a formally appointed spreader
inside the monastery. The monks should first perform pravarana
ceremony. They should be present at the spreading ceremony and
approve it. Only the monk in need should accept the kathina, not
the greedy ones.

K. TIME SCHEDULIL10

This topic is omitted in MSV. However, MSV has mentioned the
15th of the month of Advayuja and the 15th of the month of

10

India China
of gradual cailra 16th, 1st —15th, 2nd
hot heat vaisakha 16th, 2nd — 15th, 3rd | Spring
of full heat jyestha 16th, 3rd — 15th, 4th
asadha 16th, 4th — 15th, 5th
of rain $ravana 16th, s5th — 15th, 6th | Summer
wet bhadrapada 16th, 6th — 15th, 7th
of growth asvayuja 16th, 7th — 15th, 8th
(vegetation)| 1z,1ipq 16th, 8th — 15th, oth | Autumn
of gradual margadivsa 16th, 9th — 15th, 10th
cold cold pusya 16th, 1oth — 15th, 11th
of great magha 16th, 11th — 15th, 12th | Winter
cold phalguna 16th, 12th — 15th, 15t

This chart is made on the basis of Hsiian-Chuang’s Hsi-Yi Chi (Beal, I,
pp- 71—3). Hsiian-Chuang says (Beal, I, p. 73): “In old times in India the
priestly fraternity, relying on the holy teaching of Buddha, had a double
resting-time (during the rains), viz., either the former three months or the
latter three months; these periods were either from the 16th day of the
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Phalguna. The former date was the latest date to receive kathina
for those monks who had entered the residence for the rains ac-
cording to the earlier schedule, and the latter date was the latest
date to suspend kathina for those monks who had entered the
residence for the rains according to the later schedule.

MSV] 8 states the monks could ignore the king’s additional
intercalary month, and receive their kathina according to their
own schedule.

The period of receiving kathina and the period of suspending
kathina were respectively thirty days. From the date of receiving
of kathina to that of giving up of kathina, there were four months
(xzo days).

The period of receiving kathina was thirty days — from
the 16th of the 7th month to the 15th of the Sth month.
(SV3)

There were thirty days for monks to receive kathina-
robe; there were also thirty days for monks to give up
kathina-robe. The monks who had entered the residence
for the rains according to the early schedule could receive
kathina on the 16th of the 7th month and give up kathina
on the 15th of the r1th month. This group of monks
could receive kathina as late as on the 15th of the 8th
month, and give up their kathina as late as on the 14th of
the 12th month. Those monks who had entered the
residence for the rains according to the late schedule

5th month to the 15th day of the 8th month, or from the 16th day of the
6th month to the 15th day of the gth month.”” (Beal, II, p. 136): ‘The priests
of India, according to the holy instruction of Buddha, on the first day of the
first half of the month S$ravana enters on Wass. With us this is the 16th day
of the 5th month; they give up their retreat on the 15th day of the second
half of the month Aévayuja, which is with us the 15th day of the 8th month.
In India the names of the months depend on the stars, and from ancient days
till now there has been no change in this. But as the different schools have
translated the accounts according to the dialects of the countries without
distinguishing one from the other, mistakes have arisen, and as a consequence
contradictions are apparent in the division of the seasons. Hence it is in some
places they enter on Wass on the 16th day of the 4th month, and break up
on the 15th day of the 7th month.” (Beal, I, p. 38): “‘(In the country of Chieh-
Shuang-Na) At the end of winter and the beginning of spring rain falls with-
out intermission; ... Hence the priests retire to their rest (rain-rest) on the
16th day of the 12th month, and give up their retirement on the 15th day
of the 3rd month. This is in consequence of the quantity of rain, and they

arrange their instruction accordingly.”
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could receive kathina on the 16th of the 8th and give up
kathina on the 15th of the 12th month. This group of
monks could receive kathina as late as on the 15th of
the gth month, and give up kathina as late as on the
14th of the 1st month of the next year. (MI 18)

From the 16th of the 8th month to the 15th of the
1st month of the next year was the time for the taking
out of kathina. (MSV J 106)

The proper time to receive kathina was the month
before and the four months after thespreading of kathina.
The robe-season may last as long as five months. During
the three months of the rain-retreat monks were allowed
to get robe-material. In the Chinese version of the MSV
kathinavastu it is clearly stated that the material ob-
tained during the three months of rain-retreat could be
made into robes, and the material obtained after the
three months could be made into kathina-robes. (DH 24,
MSV ] zg)11

L. SUSPENDING OF KATHINA

On the 15th of the month of Phalguna, the kathina-spreader
announced that the next day kathina was to be suspended, that
monks should take formal possession of their own robes, and that
whatever property was accumulated there was to be distributed

by the samgha. (MSV 106)

On the 15th of the 1st month, t

the announcement that the next
kathina-robe, and that monks should guard and keep

their own individual robes. On the 16th, kathina was
taken out by making a proposal, together with a r1.10't10n.
If there was any material, it would also be divided.

(MSV] 17-18)
Monks should no

relaxations of the mona ; :
their kathina after the 4th month in the winter.

he robe-spreader made
day he would take out

t intend to regularly enjoy the five
stic rules. They should take out
When

s divided into three seasons (spring,

11 DH 24 clearly states that a year i
s four months.

summer, and winter), and each scason ha
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the samgha was assembled, they should reach an agree-
ment. Monks who had not received the complete com-
mandments were to be excluded. Monks who had ex-
pressed their approval by a proxy were also considered
to have taken out their kathina, though they could not
personally participate in the ceremony. (DH 25-20)

When the Buddha was at the city of Srivasti, there
was a monk changing his clothing several times (a day),
and he wore different robes before and after meals. The
Buddha noticed this and purposely asked for the reason.
The monk said that he had many robes, because he had
been receiving the kathina robes. The Buddha said that
from this time on, monks should give up (receiving) the
kathina robe. (MA 12)

When the robe-season was up, the samgha should
make a proposal, together with a motion, and give up
kathina-robes. (MI 19-20)

When kathina had been collected, and the samgha had
received a donation, the light stuff (?) could be dis-
tributed among the monks who had received kathina,
and the heavy stuff (?) should belong to the monks of
other places — of four quarters. (SW 13)

M. EIGHT GROUNDS FOR SUSPENDING OFF KATHINA

If after the kathina had been spread monks had not made nor
finished their robes, they took along with them their robe-material
and went outside their monasteries, either on business or with
expectation. These monks should constantly and firmly think of
coming back and of making up their robes within their own monas-
teries. If they failed to do so, then for them the kathina was sus-
pended. They should not plan to stay in other places because of
comfortable lodging or better companionship. If their hopes were
lost or their unfinished robes were destroyed, then for them the
kathina was suspended. If they personally participated in or heard
of and gave approval to the ceremony of suspending kathina held
by the samgha in their own monastery, then for them the kathina
was also suspended. The eight grounds for suspending kafhina were:
(1) departure, (2) finishing, (3) determination, (4) loss, (5) report-
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hearing, (6) boundary-passing, (7) disappointment of expectation,
(8) suspension of the kathina (MSV 27-35)

(1) to determine to go away, (2) to hesitate, (3) tO
determine not to come back nor to make robe, (4) t0
lose Tobe, (5) to hear the news of taking out kafhina,
(6) to cross the boundary without determinatiol'l of
coming back, (7) to be disappointed because of failure
to obtain robe, (8) to take out kathina. (MSV ] 19-27)
(1) when the robe was finished, (2) when the robe was
almost finished, (3) when the monk went away, (4) when
the monk heard that his fellow-monks had given up_
kathina, (5) when the robe was lost, (6) when the monk
had made up his mind (?), (7) when the mox?k went
beyond the boundary, (8) when the kathina was given up-
(SV 24) de
(1) the monk went away, (2) the robe had been ma ¢
up, (3) the robe had not been made up, (4) the rib}ee‘vl:d
lost, (5) the hope was destroyed, (6) the mon ' ‘thc
that his fellow-monks had taken out the kathina, (7) K
monk was outside of the boundary, (8) the monk too;
out kathina together with his fellow-monks. (DH 137'\3;
(1) when the robe was ﬁnishec}, (2) .when the robe th;:
received, (3) after the time limit which was set r}el -
monk to give up the kathina robe, (4) when ’chel enpthe
of the samgha’s giving-up robes was heard, (5) W lne pad
robe was'presented to another monk, '(6) when o)  ben
declared to give up reccipt of the kathina robe, (Z ) after
the robe was lost, (8) when the monk went awaﬁ, dgeclared
fhe 15th of the 12th month, (10) when one ha® (#2C,
: . of) the kathina Tobe on the 15th ©
to give up (receipt of)

-2
r2th month. (MA 13-23) (2) the robe was lost, (3) the

1 s up,

(1) the tzlm:!h;v iloss,p(d,) the monk went afar, (5) t'he
xlnonk hea; stroyed, (0) the robe had been taken outside
hope was de ’

i boundary,
the monk went outside the
t(g)e h};;)t‘;;iirzlv;y)given up after making a proposal, to-

i jon. (MI 16)
get(}ll;:raw;tm};:kmgootifg away, (2) his robe being settled,

(3) his resolving not t© have it made up and not to come
Te
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back, (4) the robe being lost, (5) his hearing of the general
removal of the privileges in the residence to which he has
gone, () the disappointment of his expectation that a
special gift of robe would be made to him, (7) his having
CI'?SSO(I the boundary, (8) the removal of the kathina
privileges together with those of other monks. (Pali
1.7-12)

There were two impediments to the removal of the
kathina-privileges: (1) the residence-impediment, and
(2) the robe-impediment. (Pali 13)

Eight grounds are also discussed in the following other
Chinese works: Samantapasadika Vinayavapnana (TS
24, 771¢), Buddhatrata’s Vinaya dvavimsati prasanndrtha
sastra (TS 24, 671b), Vinayamatrka (TS 24, S15a, b).
Also see SW 18-24.12

12 (SW 18) The phrase, ‘‘taking the robe that one possesses,’’ means that
the robe has not been made up and has been taken beyond the boundary.
(19) The phrase, ‘‘beyond the boundary,’’ means other monasteries. (20) The
master of the Law asks, ‘““When the kathina has been received, and a monk
goes beyond the boundary because the new place is a comfortable one in
which to stay, this monk will not come back — what sort of a case is this ?”’
It is answered, “‘If the monk goes beyond the boundary and he finds that
the new place has better dwelling places or finds acquaintances, then this
monk will not come back. This monk will first lose his dwelling place, then
lose his kathina.” The rest has already been stated in the vinaya text. (21) If
a monk thinks not to make up his robe nor to return, then he will lose both
his dwelling place and his kathina. (22) If a monk is making his robe, but he
loses what he has made, then he will first lose his dwelling place, and then
his kathina. (23) If a monk hears that the samgha has lost their kathina, this
monk will first lose his kathina, and then his dwelling place. (24) If a monk
loses his hope, he will first lose his dwelling place, then his hope. Whether
he has gotten what he has been expecting to get, or he has gotten what he
has not been expecting to get, a detailed statement will be verbose, with
but slight variation. They are very vague, and have been extensively stated

in the vinaya text.
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MSV] SV DH MI MA
prakramanam I 3 I 4
Pali 1
nisthapanam 2 I 2 I? 9
Pali 2 to hesi- robewas robehad thetime thetime
tate finished been wasup  wasup
made up
samnisthapanant 3 2 3 6°?
Pali 3 to de- robe was robe had robe had
termine almost not been been
not to  finished made up taken out
come back of
nor to boundary
make robe
nasitam 4 5 4 2 7
Pali 4
Sravanam 5 4 6 3 4
Pali 5
simatikrantam 6 7 7 7 8
Pali 4
asacchedakam 7 67 5 5
Pali 6
kathinoddharam 8 8 8 8 Io
N. EMERGENCY SUSPEN SION OFF KATHINA TTOR ROBBED

MONKS

Kathina could be suspended for the sake of the monks wh.o had been
robbed by brigands. After the robe-property had been divided, any
monk who wished to give a share from his own portion to the robbed
monks could do so. (MSV 20-22)
In case there was a danger of being robbed, monks could
take out kathina before the time-limit. (MSVJ 18) This
section is found in the Tib. and Chin. translations of
MSV, but not in the other Chin. accounts, nor in the

Pali.
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BHS TEXT

A (151) (kathinavastuni pindo)ddanam
siketena hi kayascid vitanitam! marditam kalikam capi® pudgalah.
matrkapadiny akrtena (hi) vims$atih karaniyena (tu) dvadasikah
(uddanam)

B. saketena varsopagata $astur daréanakamyaya
kardame usnena klintanam civaram tatra sammatam

1. buddho bhagavan $ravastyam varsd upagato jetavane anatha-
pinda(da)syarame. tena khalu samayena sambahuld bhiksavah
sakete varsa upagatdh. trayanam varsikanam masanam atyayat,
krtyacivara, nisthitacivarah, samadaya3 patracivaram, bahutrne
bahukardame usnena klamyantah, svedaparyakulikrtadarira, yena
$rivastim tena carikam carantah, $ravastim anupraptah. atha
sambahuld bhiksavah patracivaram pratiSéamayya, padau praksalya,
yena bhagavams tenopasamkrintah. upasamkramya, bhagavatah
padau $irasa vanditva, ekantanisannah.

2. dharmata khalu buddha bhagavanta dgantukan bhiksiin anaya
pratisammodanayd pratisammodante: kuto ydyam, bhiksava,
ctarhy agacchatha, kutra va stha? varsa usita iti? pratisammodate
bhagavin agantukan bhiksin anaya pratisammodanaya: sukhas-
pardam varsd neyah, kuto yiiyam, bhiksava, etarhy agacchatha,
kutra vi sthat varsi usitah? te kathayanti®: sdketad vayam,
bhadanta etarhy dgacchamah, sikete va sma® varsa usitah. kaccid
yiiyam, bhiksavah, sikete sukhasparfam (152) varsa usita, na va
sthat klantah pindakena? tathyam, vayam, bhadanta, sakete

1 Edgerton em. vitanitam (BHS Dict. 487), Dutt reports MS vivaritam,

em. vicaritant. ' )
2 Supported by Uddana E and Tibetan translation, Dutt edn. capy
akalena. o
a Dutt reports here and seq. MS samadhaya. .
4 Dutt reads vastha for Skt. vasatha; Edggrton, va s{ha (BHS Dict. 479).
s pratisanunodate . . . kathayanti not in Tibetan nor in Chinese translation.

o Dutt reads vasma for Skt. vas@mah; Edgerton, va sma.

4*
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sukhasparsar_p varsa usitdh, na va sma? klantah pindakena. api tu
]\:fl_yar_n samadaya patracivaram bahutrne bahukardame usnena

amyanta}i, svedaparyakulikrtadarira, janapadacarikam carantah,
krechrenehanupraptih.

3 bhagavan samlaksayati: klamyanti, bata, me $ravakah. sama-
daya patracivaram, bahutrne bahukardame usnena klamyanti,
SV(?daparyﬁkulik,rtaéariri, janapadacarikiam carantah. yan nu® aham
bhiksiindm sparéavihiarartham datrnim® ca deyadharmaparibho-
girtham bhiksGinam kathinam anujaniyim. yasmat pamcanusam-
sah kathinastare: na da§ihaparamam, na mﬁsaparamar}‘.l, na ratri-
pravasah, santarottarena civarena janapadacarikaprakramanant,
yavad aptam vikalpakacivaradhiranam iti. apare 'pi pamcanu-
éar._nséh: na ganabhojanam, na paramparabhojanam, na kulesv
animantritacarika, yavad aptam civaraparyesanam, kartikan masad
yavat phalguno maso ’trantarad astrtakathi(nd)nam labba iti.
viditva, bhikslin amantrayate sma: tasmat tarhi, bhiksavo, ‘nuja-
nami bhiksinam spar$aviharartham datrnam ca deyadharmapari-
bhogartham varsositair bhiksubhih kathinam astartavyam. yasmdt
pamcanusamsah kathine, na da$dhaparamam pirvavad yavad
astrtakathinanam labhal? iti.

4. (153) uktam bhagavata: kathinam astartavyam iti. bhiksavo
na janate katham astartavyam iti. bhagavan aha: yad varsositasya
samghasya civaralibhah sampadyate, tasmad astartavyam. evam
ca punar astartavyam. pirvavat samagryam!! arocayitavyam: idam
civaram varsositasya samghasya civaralabhah sampannah. yadi
samghasyabhirucitam?? anena civarena samghasya kathinam asta-
risyati. tatah pascad aparasmin divase $ayanasanaprajfiaptim krtva,
gandim akotya, prstavicikaya bhiksin samanuyujya, sarvasamghe
samnisanne samnipatite, ekena bhiksuna jiaptim krtvd, karma
kartavyam:

5. érnotu bhadantah samghah. idam civaram varsositasya sam-
ghasya civaralabhah sampannah, samghasya kathinam abhirucitam

7 Dutt reports MS vastha, em. vasma.

8 Dutt yat tu, misreading; cf. BHS_ D_xct_:. 444b.

9 Dutt reports here and seq. MS da;1'zzza7?l-_ _

10 Dutt inscrts labkah, and still retains khyata. Actually, khyata should be
emended to labha.

11 Tib. re zhig thog mar (purvd

12 Dutt reports MS -rucistan;

vat yavat) mthmz-pa‘i (samagryam ).
Tib. bzhed na.
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anena civarena kathinam astaritum,!® yenastirnakathinad avasat
prakramatah puranacivarinam apy avipravaso bhavisyati, prag
eva navakanam. sacet samghasya praptakilah!4 ksametanujaniyat
samgho, yat samghah idam civaram kathinartham sammanyeta,
anena clvarena samghasya kathinam :istarisyati. yenastirnakathinad
dvasit prakramatah Puranacivarinam apy avipraviiso bhavisyati,
prag eva navakinam ity esa jiaptih, evam ca karma kartavyam.

6. $rnotu bhadantah samghah. idam civaram varsositasya sam-
ghasya Civaralabhah Sampannah. samghasya cabhirucitam kathi-
nam startum,?s tat samgha idam civaram kathinartham samman-
yate, anena civarena samghasya kathinam astari(x54)syati, yena-
stirnakathinad avasat prakramatah puranacivarakinim apy avi-
pravaso bhavisyati, Prag eva navakinam. yesim Ayusmatim
ksamate idam civaram kathinartham sammantum, anena civarena
samghasya kathinam astarigyati, yenastirnakathinad aviasat pra-
kramatah puranacivarakanam apy avipravaso bhavisyati, prag eva
navakanam, sa tiisnim; na ksamate, bhasatim. sammatam?® sam-
ghena idam Civaram kathinartham, anena civarena kathinam
astarisyati, yenastirnakathiniad fvisat prakramatah puranacivara-
kanam apy avipravaso bhavisyati, prag eva navakanam. ksintam
anujfidtam samghena, yasmat tiasnim. evam etad dhdarayami.

7. tatah pascat kathinastirako bhiksuh sammantavyah. pam-
cabhir dharmaih Samanvagatah kathinastarako bhiksur asammato
ha sammantavyah, sammatag cavakasayitavyah.l” katamaih pam-
cabhih? avarsiko, varsacchinnakah, pascimakam varsim upagato,
‘nyatral® varsositah, siksidattakah. aparair api pamcabhir na sam-
mantavyah: parivasiko, milaparivasiko, manapya(caro), millama-
napyacara, utksiptakah. apare pamca na sammantavyah: chandad
gacchati,’® dvesan mohad bhayad gacchati, astrtam canastrtam
kathinam na janati. pamcabhis tu dharmaih samanvagatah kathi-

13 Tib. sva brkyang bgyis nas, sva brkyang (kathinam) gding bar (astavitum)
bzhed na (abhivucitam) for Dutt edn. abhirucitam (MS abhibhavitum) anena
civarena kathinam astarvitum.

14 Ci. § ga praptakdla, §§ 10, 21 -m. o

16 Tib. sva brkyang (kathinam) bgyi bay (startum) bzhed na (abhirvucitam)
for Dutt. edn. abhirucitam kathinam startum.

1 Dutt edn. sanunatah. Probably read samsmalan; ‘masc. could only go
with civaralabhak, but it is hard to suppose that supplied here.

17 Dutt ca- and ca(na)- supported by Tib.

18 Dutt reports MS 'nyattu.

19 Before dvesan Dutt edn. has bhayad which seems to be redundant and

should be omitted.
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nastarako bhiksur asammatas ca sammantavyah, sammatas ca
(na)vakasdayitavyah.l” katamaih (155) pamcabhih? na cchandad
gacchati, na dvesan, na mohan, na bhayad gacchati, astrtanastrtma
ca kathinam janati.

8. evam ca punah sammantavyah. Sayanasanaprajiiaptim krtva,
pirvavad yavad utsahayitavyah, utsahase tvam evamnama sam-
ghasya kathinam astartum iti? saced utsahate tena® vaktavyam
utsahed iti. tatah pascad ekena bhiksuna jhaptim krtva, karma
kartavyam.

9a. érnotu bhadantah samghah. ayam evamnami kathinastarako
bhiksur utsahate samghasya kathinam astartum. sacct samghasya
praptakala?! ksametanujaniyat samgho, yat samghah evamnama-
nam kathinastarakam sammanyate,?2samghasya kathinam astarisya-
tity esa jhaptih, evam ca karma kartavyam.

ob. Srpotu bhadantal samghalh. ayam cvamndama kathindstarako
bhiksur utsahate samghasya kathinam dstartum. sacet samghasya
praptakala® ksametanujantyat samgho, yat samghalt cvamnNaManan
kathindstirakam sammanyate, samghasya kathinain astarisyatu.
yesim dyusamatim ksamante evamnimanam kathinastarakam
sammantum, evamnima kathinistarakah samghasya kathinam
astarisyati, te tiisnim; na ksamante, bhasantam. sammatah sam-
ghena evamnama kathindstarakah samghasya kathinam astarisyati.
ksintam anujfidtam samghena, yasmat tasnim, evam etad dhara-
yami.
10. tatah kathinastarakasya bhiksor jiaptya kathinam éstar?tziv-
yam. érnotu bhadantah samghah. idam civaram samghenfx kathinar-
tham sammatam. ayam caivamnama kathinastz’lral::o l-)hfk§uh sam-
matah. sacet samghasya praptakalam® ksamctinU]éFlyat sal}'}gho,.
yat samghah idam civaram kathindartham evamnamno bhiksor

anupradadyad ity, esd jiiaptih.

IT. kathinastarakasyaham bhiksor isan:ludicz'%rikén dharman
Prajﬁapaizisyami. kathinastarakena l)hiksuzja k.athme_n:; SalYaéptEu
piirvamgamena (156) bhavitavyam. dhava’Ea, Ylt_anata,_ cc_lun at ;,
sivati,. ramjayata. antato d’:'au 'trayo_ va siicipadaka datavyah,
dvau trayo va cittotpada utpadayltavyah.

20 Edgerton em. (ha.plogra.phy)ij’cz’.DUtt edn. utsahate na.

a a 10, 2I
= CL. § 5 praplakalal, 8 d out here. So Tib. bskos te.

22 This form has certainly droppe ; > 1b.
23 D:xltst edn. vitavata; Edgerton em. vitanata (BHS Dict. 487).
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12. tatah pascad asvayujamase $uklapakse pamcadasyam aroca-
yitavyam: évo ’ham, dyusmantah, kathinam astarisyami. yusma-
bhih svakasvakini civarani pratyuddhartavyaniti.® tatah kathina-
starakena bhiksuna kathinam gandhapuspanvitam surabhidhi-
padhiipitam krtva, Sayanasanaprajiiaptim krtva, gandim akotya,
prstavacikayd bhiksiin samanuyujya, sarvasamghe samnisanne
samnipatite, vrddhante sthapayitavyam. tato vrddhinte sthitvd,
kathinam grhitva, vaktavyam:

13. srnotu bhadantah samghah. idam civaram samghena kathi-
nam sammatam, aham caivamnama bhiksuh kathinastarakah, so
’ham evamnama kathinastarakas tena civarena samghasya kathi-
nam astarisydmiti.® evam dvir api trir api. tata astirya, sam-
ghasthavirasya purastat sthitva, evam vaktavyam: samanvahara,
sthavira. idam civaram samghena kathinam sammatam, aham
caivamnama kathinastarakal, tan maya anena civarena samghasya
kathinam astrtam iti.

14. tena vaktavyam: sidhv astrtam, susthv astrtam, yo ’tra
labha$ canusamsa$ ca so ’smakam iti. evam dvir api (157) trir api.
yavat samghanavakasya sarvair vaktavyam: sadhv astrtam, susthv
astrtam, yo ’tra labha$ canu$amsa$ ca so 'smakam iti.

15. kathinastarakena bhiksuna kathinam grhitva, na prasrava-
kutih, na varcaskutih, na dhi@ipagaram,?® pravestavyam, nabhya-
vakade sthiatavyam,?” na bahihsimam gantavyam. saced gacchati,
na tasyam vastavyam. kathindstirako bhiksur yathaprajfiaptan
dsamudacarikin dharmin na samadaya vartate, sitisiro bhavati.

16. tatah kathinistirakena bhiksuna phalgunamiase pamcada-
$yam punar arocayitavyam: $va, dyusmantah, kathinam uddha-
risyami, yliyam svakasvakani civarany adhitisthateti. ya$ ca tatra
labhah sampannah, sa samghena bhajayitavyah.

17. dyusman udali buddham bhagavantam prechati: katinam,
bhadanta, kathinam andstrtam? pamcdnam, udalin, avarsikasya,
varsiacchinnakasya, pascimakavarsopagatasyanyatra varsopaga-
tasya, tasmin kathine astiryamane asammukhibhiitasya. aparesam
api pamcanam anastrtam: parivasikasya, paryusitaparivasasya,
manapyacarikasya, caritamanapyasya, $iksadattakasya ca.

(§ 18 is missing in Dutt’s edn.) ’
1 Dutt edn. pratyudvartavyani; Edgerton em. pratyuddhartavyani.

25 Tib. 'dings par 'gyur ro, gding 1go, bti"@ ngo. L
26 Probably dhimagaram ‘‘smoke-house”. 27 Tib. omit naesthae.
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19. katinam, bhadanta, naiva libho nanuamsa? pamcanam,
udalin,?8 adars’aniyotksiptakasyépratikarmaniyotk$i29 ptakasyapra-
tinisrste papake drstigate utksiptakasyinyatra varsositasya, bhinne
ca samghe adharmapaksikasya.

20. (158) sambahula bhiksavo janapadacirikim caranta$ corair?
musitas, te ‘nupiirvena Sravastim anupraptah, bhiksubhir drstah,
svagatam, svdgatam, ayusmantah. kaccit sukhacarya? kidrsy,
ayusmantah, sukhacarya? corair musitih smah. asmikam, ayus-
mantah, prabhiito labhah sampannah. yadi kathinam uddhriyate,
civarair yusmakam samvibhagam kurma iti. etat prakaranam
bhiksavo bhagavata arocayanti. bhagavan aha: tasmad anujz'mz’mli
corair musitakdnam bhikstinam arthaya kathinam uddhartavyam.
evam ca punar uddhartavyam. sgayanasanaprajfiaptim krtva,
gandim akotya, prstavacikaya bhiksiin samanuyujya, sarvasamghe
samnisanne samnipatite, ekena® bhiksuna jfiaptim krtva, karma
kartavyam.

2I1. $érnotu bhadantah samghah. yavad evasminn avase samagrena
samghena kathinam astrtam, sambahuld$ ca bhiksavah corair®
musitd dgatah, sacet samghasya praptakalam?? ksametanujaniyat
samgho, yat samgha$ corair musitakdnam bhiksinam arthiaya
kathinam uddhared ity. esa jfiaptih, evam ca karma kartavyam.

22a. érnotu bhadantah samghah. yavad evasminn avase sama-
grena sar'p'ghena kathinam astrtam, sambahulas ca bhiksavz}é c_or_alr
musitaka agatds, tat samgha$ corair musitakdnam bhiksinam
arthaya kathinam uddharati. yesam?3 ayusmatam ksamante_ cora-
musitakinam? bhiksiinam arthaya kathinam uddharitum, te tu§m_m.
na i{$amanté, bhéga'ntém. uddhrtam samghena coramusitakanam
bhiksiinim arthiya kathinam, ksantam anujfiatam samghena,
yasmit tisnim. evam etad dharayami.
22b. yasmad (159) yo labhah far,npannah’,_ sa bhéjayitla;\_fyz_lh,
bhijite yasya(bhi)pretam tena svakit pratyamgat coramusitakanam
bhiksiinim samvibhagah kartavyah.
o ) uddanam
28 Dutt edn. adasanda- (misprint). adavéandya and apratikarmandya are

instr. sg. fem., cf. BHS Gram. § 9:59- .
20 Dugtt repc;rts MS Eayman@yotksi-, but em. -karmanayutksi-(!)-
30 Dutt edn. cir- (mitsprint)-
31 Dutt reports MS etena. sal
32 Cf. § 5 praptakalah, § 9 praptakala, § 1o -m.
33 Dutt edn. esam; read yesant, as repeatedly above.
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C. vitanitam® vilikhitam bandhani® gandisam pattika
upadhih parisandas ca puranam samnihitam phupphusam

23. ayusman udali buddham bhagavantam prechati: labhyam,
bhadanta, vitanitena®® civarakena kathinam astartum ? na labhyam,
udalin. labhyam, bhadanta, vilikhitena dakagatikacivarena gandi-
sacivarena pattikdcivarena plotikicivarena parisandacivarena pura-
nacivarena samnihita-(160)-civarena phupphusacivarena kathinam
dastartum? na labhyam, udalin.

uddanam
D. marditam capy akalena pudgalasya tricivaram
akalpikam asamchinnam na kuryad tinapamcakam
asammatam anastrtam bahihsime na rohati

24. ayusman udali buddham bhagavantam p;‘cchati: labhyam,
bhadanta, marditena civarena kathinam astartum? na labhyam,
udalin. labhyam, bhadanta, akilacivarena paudgalikaya samghatya
uttarasamgenantarvasenakalpikena civarena, acchinnakena, una-
pamcakena, asammatena kathinacivarena, asammatena kathinasta-
rakena, bahihsimdsammatena kathinacivarena, bahihsimasam-
matena kathinastarakena kathinam dstartum? na labhyam, udalin.

uddanam
E. kilikam capi traimasyam ahatam caiva kalpitam
atyayikam pailotikam pudgalasya tricivaram

25. labhyam, bhadanta, kalikena civarena samghasya kathinam
astartum? labhyam, udalin. yo, bhadanta, traimasyatyayat sam-
ghasya civaralabhah sampadyate (tena) kathinam jstartum?
labhyam, udalin. ahatacivarena (161) labhyam, ahatakalpitena
labhyam, atyayikacivarena labhyam, pailotikacivarena labhyam,‘f7
pailotikaya% samghatya nalabhyam. (labhyam, bhadanta, paudgali-
kaya samghdtya kathinam astartum? na labhyam, udalin, labhyam)
sacet samghena nisrsto bhavati, evam uttarisamgenantarvasena.

uddanam
F. paudgalikam garhapatikam pamcakam sadhikapamcakam
sammatam astrtam caiva antahsime ca3 rohati

34 Dutt edn. vitaritam, with a note saying prasaritam or vicaritan “sj:retf:hed
before marking the cloth by pencilasdone by tailors.”” Edgerton em. vitanitam.

35 Dutt reports MS badhuti. L

36 Dutt reports MS viharitena, em. vitaritena; Edgerton em. vitanitena.

37 Tib. omits patlotikacivarena labhyant.

38 Dutt edn. paulotikaya (misprint).

30 Dutt edn. va; Edgerton em. ca.
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26. labhyam, bhadanta, paudgalikena civarena kathinam astar-
tum? na labhyam, udalin.4® labhyam, sacet samghec(na) nisrsto
bhavati. grhapaticivarena na labhyam; labhyam, sacet samghena
nisrsto bhavati. pamcakena labhyam. siadhikena pamcakena
labhyam. sammatena kathinacivarena kathinastarakena labhyam.
antahsimasammatena kathinacivarena labhyam. antahsimasam-
matena kathinastarakena labhyam.

27. astau matrkapadani kathinoddharaya samvartante, katame
astau? prakramanam, nisthapanam, samnisthdpanam, nasitam,
$ravanam, simatikrantam. a$acchedakam, kathinoddharam cvasta-
mam.4! prakramanantikah kathinoddharo, nisthapanantikah, sam-
nisthapanantiko. nasitantikah, $ravanantikah, simatikrantikal,
adacchedakah, kathinoddhara evastamah.

28. (162) prakramanantikah kathinoddharah katamah? yathapi
tad bhiksur astirpakathinad avasad akrtacivaro ’nisthitacivaml,l
samadaya patracivaram bahihsimam prakrimaty apunaragama-
naya. tasya prakramanantikah kathinoddharah. (x)

29. nisthapana(ntikah) kathinoddharah katamah? yathapi tad
bhiksur astirnakathinad avasad akrtacivaro 'nisthitacivaro bahihsi-
mam prakramati. pratyesyami, civaram karisyamiti, tasyaivam
bhavati, na haiva pratyesyami, api tu civaram karisyamiti. tasya
nisthapanantikah kathinoddharah. (2)

30. samnisthapanantikah kathinoddharah katamah ? yathapi t_nd
bhiksur z.isti'rr_lakathinéd avasad akrtacivaro ’nisthitacivaro bahih-

simam prakramati, pratyesyimi, civaram karigyamiti. tasyaivam
. tasya

bhavati, na haiva pratyesyami, napi civaram karisyamiti.
samnisthapanantikah kathinoddharah. (3)

31. naditantikah kathinoddharah katamah.?
dstirnakathinad avasad akrtacivaro 'nisthit
Amati ami, ci karisyamiti. s
prakramati, pratyesyami, civaram Xarsyairi- 5
arabdham tupnaéyati. tasya nasitantikah kathinoddharah. (4)

32. éravanantikah kathinoddharah katamah ? yathapi tad bhiksur
Astirnakathingd avasad akrtacivaro ‘nisthitacivaro bahibsimam
prakra(163)mati, pratyesyami, civaram karisyamiti, samagrena ca
samghena kathinam uddhrtam, se Srnoti samagrena samghena

yathapi tad bhiksur
acivaro bahihsimam
a tad arabhate,

10 Dutt reports MS adding na. Tib. has na labhyam (mi rung ngo), but

lacks labhyam.
41 Dutt reports MS adding 4.
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kathinam uddhrtaan iti, $rutva cabhyanumodate, sadh@iddhrtam,
susthiddhrtam iti. tasya $ravanantikah kathinoddharah. (5)

33. simitikrantikah kathinoddharah katamah? yathapi tad
bhiksur astirnakathinad avisad akrtacivaro ’nisthitacivaro bahih-
simam prakramati, pratyesyami, na pratyesyamiti. simam catikra-
mati. tasya simatikrantikah kathinoddharah. (6)

34. asdacchedakah kathinoddharah katamah ? yathapi tad bhiksur
astirnakathinad avasdd akrtacivaro’ nisthitacivaro bahihsimam
prakramati, pratyesyami, civaram karisyamiti, tasya ya sa civara-
pratyasi sa sarvena sarvam samucchidyate. tasyisacchedakah
(kathinoddharah). (7)

35. kathinoddhara evastamah katamah? yathapi tad bhiksur
astirnakathinad avasad akrtacivaro ’nisthitacivaro bahihsimam
prakramati cigatya kathinoddharam pratyanubhavati, tasya kathi-
noddhara evastamah. (8)

uddanam
G. akrtena hi vimsatim viprakrtena hi viméatim
asaya vimsatim kuryad anasaya caiva vims$ikam

36. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimam prakramati, pratyesyami, civaram
karigyamiti, (164) tasyaivam bhavati, na haiva pratyesyami, api
tu civaram karisyamiti, tasya nisthapanantikah kathinoddharah. (1)

37. yathapi tad bhiksur astirpakathinid avasad akrtacivaro
‘nisthitacivaro bahihsimam prakrimati, pratyesyami, civaram
karisyamiti, tasyaivam bhavati, na haiva pratyesyami, napi
civaram karisyamiti, tasya samnisthapanantikah kathinoddhirah.(2)

38. yathdpi tad bhiksur astirpakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimdm prakramati, pratyesyami, civaram
karisyimiti, sa tad arabhate, arabdham casya nadyati, tasya
nasitantikah kathinoddharah. (3)

39. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimdm prakramati, pratyesyami, civaram?
kafisyémiti. samagrena ca samghena kathinam uddhrtam, sa érnoti
samagrena samghena kathinam uddhrtam iti, $rutva cabhyanumo-

42 Dutt reports MS civarakam. Here and in § 6o the MS form is quite possible
(see BHS Dict.), but since all the parallel passages except these two have
civaram, this should probably be rea d.
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date, siadhiiddhrtam, susthiiddhrtam iti, tasya $ravanintikah
kathinoddhira iti. (4) ' '

.40..yath5.pi tad bhiksur astirnakathinad avasad akrtacivaro

’ms.thltaciv.aro bahihsimam prakramati, pratyesydami, civaram
k?rls.yém'Itl, tasya tatra gatasyaivam bhavati, na haiva pratyes-
yami, api tu civaram karisyamiti. tasya nisthapanantikah kathinod-
dharah. (5) h '
, .41.-yathz'1pi tad bhiksur astirnakathinad avasad akrtacivaro
mslthl(_:aciv.aro bahihsimam prakramati, pratyesyami, civaram
kansyamitl.. tasya tatra (165) gatasyaivam bhavati, na haiva
pratyesyami, napi civaram karisyamiti. tasya samnisthﬁpanz‘mtikah
kathinoddharah. (6) o

42. yathapi tad bhiksur astirnakathinid avasad akrtacivaro
’nis.thitacivaro bahihsimdm prakrimati, pratyesyami civaram
karisyamiti, sa tatra gata arabhate, arabdham cé_sy;l nadyati. tasya
nasitantikah kathinoddharah. (7) .

43. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
’nisthitacivaro bahihsimam prakramati, pratyesyami civaram
karisyamiti. samagrena ca samghena kathinam uddhrtam, sa $rnoti
samagrena samghena kathinam uddhrtam iti. sa $rutva cabhya-
numodate, sidhiiddhrtam, susthiddhrtam iti. tasya éravanantikah
kathinoddharah. (8)

44. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
'nisthitacivarah paligodhasamtatir bahihsimam prakramati, prat-

i civaram karisyamiti. tasyaivam bhavati, na haiva prat-

yesyam
nis‘_chipanintikah

yesyami, api tu civaram karisyamiti. tasya
kathinoddharah. (9)

45. yathapi tad bhiksur astirnakathinad avasad a
‘nisthitacivarah paligodhasamtatir bahihsimam prakrémati,
yesyami, civaram karisyamiti. tasyaivam bhavati, na haiva Prat—
yesyami, napi civaram karisyamiti. tasya (sam)nist_:hipanﬁntlkah
kathinoddharah. (10)

46. yathapi tad bhiksur astirnakathinad avasad akrtgcivaro
‘nisthitacivarah paligodhasamtatir bahihsimam prakramatt, p_rat-
yesyami, civaram karisyamiti. sa tad arabhate, arabdham casya
nasyati. tasya (166) naditantikah kathinoddharah. (1)

47. yathapi tad bhiksur astirnakathinad avasad akrtficivaro
'nisthitacivarah paligodhasamtatir bahihsimam prakramati, prat-

krtacivaro
prat-



BHS TEXT 61

yesyami, civaram karisyamiti. samagrena ca samghena kathinam
uddhrtam. sa $rnoti samagrena samghena kathinam uddhrtam iti.
$rutva cabhyanumodate, sidhiddhrtam, susthiddhrtam iti. tasya
$ravanantikah kathinoddharah. (12)

48. yathapi tad bhiksur astirnakathinid avasid akrtacivaro
‘nisthitacivarah paligodhasamtatir bahihsimam prakramati, prat-
yesyami, civaram karisyamiti. tasya tatra gatasyaivam bhavati, na
haiva pratyesyami, api tu civaram karisyamiti. tasya nisthapanan-
tikah kathinoddharah. (13)

49. yathdpi tad bhiksur astirnakathinid dvasid akrtacivaro
‘nisthitacivarah paligodhasamtatir bahihsimam prakramati, prat-
yesyami, civaram karisyamiti. tasya tatra gatasyaivam bhavati,
na haiva pratyesyami, nipi civaram karisyamiti. tasya (sam)-
nisthapanantikah kathinoddharah. (14)

50. yathdpi tad bhiksur astirnakathinid avisad akrtacivaro
‘nisthitacivarah paligodhasamtatir bahihsimam prakramati, prat-
yesyami, civaram karisyamiti. sa tatra gata arabhate, arabdham
ciasya nasyati. tasya nasitantikah kathinoddharah. (15)

5I. yathapi tad bhiksur astirnakathinid avasad akrtacivaro
‘nisthitacivarah paligodhasamtatir bahihsimam prakramati, prat-
yesyami, civaram karisydmiti. samagrena samghena kathinam
uddhrtam. sa $rnoti samagrena samghena kathinam uddhrtam iti.
Srutva cabhyanumodate, (167) sidhiiddhrtam, susthiiddhrtam iti,
tasya Sravanantikah kathinoddharah. (16)

52. yathdpi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro vicikitsasamtatir bahihsimam prakramati, kim nu
pratyesyami, ahosvin na pratyesyamiti. tasyaivam bhavati, na
haiva pratyesyami, api tu civaram karisyamiti. tasya nistha-
panantikah kathinoddharah. (17)

53. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro vicikitsaisamtatir bahihsimam prakramati, kim nu
pratyesyami, dhosvin na pratyesyamiti. tasyaivam bhavati, na
haiva pratyesyami, nipif® civaram karisyamiti. tasya samnistha-
panantikah kathinoddharah. (18)

54. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro vicikitsisamtatir bahihsimam prakramati, kim nu

43 Dutt edn. api fu.
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pratyesyami, ahosvin na pratyesyamiti. sa tad arabhate,arabdham
casya nadyati. tasya naéitantikah kathinoddharah. (19)

55. yathapi tad bhiksur astirpakathinid avasid akrtacivaro
‘nisthitacivaro vicikitsdsamtatir bahihsimiam prakramati, kim nu
pratyesyami, ahosvin na pratyesyamiti. samagrena samghena
kathinam uddhrtam. sa $rypoti samagrena samghena kathinam
wuddhrtam iti, érutva cibhyanumodate saidhiiddhrtam, susthtddhr-
tam iti. tasya $ravanantikah kathinoddharah. (20)

56. yathapi tad bhiksur astirpnakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimam prakrimati, pratyesyimi, civaram
karisyamiti. (168) tasyaivam bhavati, na haiva pratyesyami, api
tu civaram karisyamiti. tasya nisthapanantikah kathinoddharah.

plirvasyam viméikdyam? akrtacivaro ’nisthitacivara ity, atra-
nisthitacivara ity apaniya, viprakrtacivara iti dattva, nanakarena-
para vims$ika® karya. (1-20)

57. yathdapi tad bhiksur astirnakathinid avasad akrtacivaro
‘nisthitacivaro bahihsimam prakrimati ddaya pratyesyami, civaram
karisyamiti, tasyaivam bhavati, na haiva pratyesyami, api tu
civaram karisyamiti, tasya nisthipanantikah kathinoddhirah.
adayety anena viSesena piirvavad apard viméikass karya. (1-20)

58. yathapi tad bhiksur astirpakathinid avasad akrtacivaro
‘nisthitacivaro bahihsimam prakramati, (a)nigaya pratycsyami,
civaram karisyamiti. tasyaivam bhavati, na haiva pratyesyami,
api tu civaram karisyﬁmiti.:tasya nisthapanantikah kathinoddhdrah.
anadaye(ty ane)na visesenapara vims$ika* karya. (1—20)

uddanam
H. karaniyena dvadasika paryesanat tatha tatha
desena pamcikam krtva avasena ca pamcikam

59. yathapi tad bhiksur astirpakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimam prakramati karaniyena,% pratye$y€'1mi,
civaram karisyamiti. tasyaivam bhavati, na haiva pratyesyami,
api tu civaram karigyamiti, tasya nisthapanantikah kathinod-
dharah. (1)

4 MS visikayam, Dutt em. vicikitsayam; it should be read viméihayam
with uddanam G and Tib.

5 Probably read viméika, see note 46. Dutt cdn. vimsatih.

46 So Dutt reports MS; he em. vimsatij.

47 Dutt reports MS throughout karane yena.
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60. (169) yathdpi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimam prakramti karaniyena, pratyesyami,
civaram karisyamiti. tasyaivam bhavati, na haiva pratyesyami,
naprt® civaram® karisyamiti. tasya samnisthapanantikah kathinod-
dharal. (2)

61. yathdpi tad Dbhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimdm prakramati karaniyena, pratyesyami,
civaram karigyamiti. sa tad arabhate, arabdham casya nasyati.
tasya nasitantikah kathinoddharah. (3)

62. yathapi tad bhiksur astirnakathinid avasad akrtacivaro
‘nsthitacivaro bahihsimdm prakramati karaniyena, pratyesyami,
civaram karisyamiti. samagrena ca samghena kathinam uddhrtam.
sa $rnoti samagrena samghena kathinam uddhrtam iti, $rutva
cabhyanumodate, sidhiiddhrtam, susthiiddhrtam iti. tasya S$ra-
vanantikah kathinoddharah. (4)

63. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro bahihsimam prakramati karaniyena, pratyesyami,
civaram karisyamiti. tasya tatra gatasyaivam bhavati, na haiva
pratyesyami, api tu civaram karisyamiti. tasya nisthapanintikah
kathinoddharah. (s)

yathapi tatra gatasyety anena visesena nisthapanantika uktah,
cvam samnisthapanantikah. (6)

nasitantikah. (7)

$ravanantikah. (8)

04. yathdpi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro vicikitsasamtatir bahihsimam prakramati karani-
yena, kim nu pratyesyami, ahosvin na pratyesyamiti. (170) tasyai-
vam bhavati, na haiva pratyesyami, api tu civaram karisyamiti,
(tasya) nisthapanantikah kathinoddharah. (9)

yathd vicikitsasam(tatir ity anena viSesena) nisthapanantika
uktah, evam samnisthapanintikah. (10)

nasitantikah. (11)

sravanantikaly. (12)

65. yathapi tad bhiksur Astirnakathinad avasad akrtacivaro
(‘nisthitacivaro) bahihsimam prakramati paryesanaya, pratyes-
yami, civaram karisyamiti. tasyaivam bhavati, na haiva pratyes-

¥ Dutt edn. api tu napi. .
4 Dutt reports MS civarakam, sec § 39, note 42.
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yami, api tu civaram karigyamiti. tasya nistha(pa)nantikah kathi-
noddharah. (1)
paryesanayety®? anena pirvavad aparo dvadasikah. (1-12)

66. yathapi tad bhiksur astirnakathinid avasad akrtacivaro
‘nisthitacivaro bahihsimam prakramati de$anupreksi, apunariga-
manaya. tasya prakramanantikah kathinoddharah.(1)

67. yathapi tad bhiksur astirnakathinad avasad akrtacivaro
‘nisthitacivaro vicikitsisamtatir de$anupreksi bahihsimam pra-
kramati, kim nu pratyesyami, ahosvin na pratyesyamiti. tasyaivam
bhavati, na haiva pratyesyami, api tu civaram karisyamiti. tasya
nisthapanantikah kathinoddharah. (2)

evam samnisthapanantikah. (3)

naditantikah. (4)

$ravanantikah. (5)

yatha de$anupreksanapamcika evam avasapreksanapamcika. (1-5)

kathinavastu samaptam

80 Dutt ed n. paryesanety.
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I. Buddha, the Lord, entered the residence for the rains at Sravasti
in the Jeta grove in Anathapindada’s park. Now at that time many
monks entered the residence for the rains at Saketa. After three
months of the rainy season had passed, the monks, being provided
with the robes that had been made up and finished,! took along
with them their bowls and outer robes, and journeyed in the
direction of Sravasti. They were weary with heat, in abundant
grass and mud, and their bodies were bathed with sweat. And
finally they arrived at Srdvasti. Then many monks having put
away their bowls and outer robes, and washed their feet, approached
the place where the Lord was. Having approached the Lord and
saluted the Lord’s feet with their heads, they sat down respectfully
on one side.

2. You are to know that it is the custom of the Buddhas, the
Lords, to greet incoming monks with this greeting: ‘““Monks, from
what placeare you coming hither ? Where have you spent the rains?”’

Buddha, the Lord, greeted the incoming monks with this greeting:
“The rains should be spent in comfortable surroundings. Monks,
from what place are you coming hither? Where have you spent
the rains?”’

They said: “Honored sir, we are coming hither from Saketa, we
have spent the rains at Saketa.”

“T hope that you have spent the rains at Saketa in comfortable
surroundings; that you have not been troubled by lack of alms-
food ?”’

“In truth, honored sir, we have spent the rains at Saketa in
comfortable surroundings, and we have not been troubled by lack
of alms-food. But while taking along with us our bowls and outer
robes, we were weary with heat, in abundant grass and mud, and
our bodies were bathed with sweat, as we wandered through the
country, so that we arrived here with difficulty.”

1 “Being ... finished” not in Chinese version.

b
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3. The Lord perceived: “Alas, my disciples were weary. While
taking along with them their bowls and outer robes, they were
weary with heat, in abundant grass and mud, and their bodies were
bathed with sweat, as they wandered through the country. Suppose
now, for the comfort of the monks as well as the enjoyment of the
meritorious gifts of the donors, that I authorize the kathina-cloth
for the monks. Since there are five (religious) advantages when the
kathina-cloth is spread: (first, there will be) no (offense, if monks
retain an extra robe) over ten days; (second, there will be) no
(offense, if needy monks accept and keep) for more than one month
(the offered robe-material which is not sufficient, and expect to get
more in order to make up a set of three robes); (third, there will be)
no (offense, if monks part) for one night (with any one of their three
robes allowed); (fourth, monks may) travel abroad with only the
inner and the upper robes; (fifth, monks may) keep as many extra
robes as they may obtain. Besides, there are five other advantages:
(first, there will be) no (offense, if monks go to receive) a meal in a
group (consisting of four or more members); (second, there will be)
no (offense, if monks go to receive) a meal in sequence by chosen
turn; (third, there will be) no (offense, if monks) go to a 1101.15e of
the laity (for a meal) without being invited; (fourth, there will t.>e)
no (offense, if monks go to) seek as many robes as they may obtain;
(fifth,) from the month of Kartika? to the month of Phﬁlguna (con-
tinues) the acquisition of spread kathina.” Knowing this, he ad-
dressed the monks: ‘“Therefore, monks, in this case, for .the cquort
of the monks as well as the enjoyment of the meritorious gifts of
the donors, I authorize the kathina-cloth to be spread by 'fhe monks
who have spent the rains. Because there are five (religious) ad-
vantages connected with kathina-cloth: (there will be) no (offense,
if monks retain an extra robe) for ten days ... (a§ far as to) .
(continues) the acquisition of spread kathina as mentioned above.

4. The Lord said: “Let kathina-cloth be spread.” The .monks.chd
not know how it should be spread. The Lord said: ““What is acquired
as property in robe-material for the samgha that has spent the
rains, from that the spreading (of kathina) shall be performed. And
the spreading shall be performed as follows. Everybody .mu.st be
informed in the way (described) above: ““This robe-material is the

2 Tib. version has ston zla 'bring po (Aévayuja). Chinese version has the

8th month.
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property in robe-material acquired for the samgha that has spent
the rains, if it is agreeable to the samgha, (the samgha) shall spread
kathina-cloth for the samgha with this robe-material.”” After this,
on the next day, after making provisions for couches and seats,
striking a gong, and having instructed the monks with a statement
of what is (about to be) asked about, when the whole samgha is
assembled and seated, one monk shall state the proposal, and make
the motion:

5. “Listen, honored samgha! This robe-material is the property
in robe-material acquired for the samgha that has spent the rains.
Is it agreeable to the samgha to spread kathina with this robe
(-material), so that (a monk) who goes outside the monastery where
kathina has been spread shall not be (considered to be) separated
from even his old robes, still less from the new ones (which he will
get by the kathinastara)? If it seems to be a proper time for the
samgha, let the samgha agree and authorize, that the samgha shall
approve this robe-material for the purpose of kathina-cloth, and
that it shall spread kathina-cloth for the samgha with this robe-
material; so that one setting out from the monastery where kathina-
cloth has been spread, shall not be (considered to be) separated
from even his old robes, still less from the new ones.”” This is the
proposal; and thus the motion is to be made.

6. “Listen, honored samgha. This robe-material is the property
in robe-material acquired for the samgha that has spent the rains.
If it is agreeable to the samgha to spread kathina-cloth, then.the
samgha may approve this robe-material for the purpose of kathina-
clo.th, with this robe-material it will spread kathina-cloth for the
samgha; so that one who goes outside the monastery where kathina-
cloth has been spread, shall not be (considered to be) separated
from even his old robes, still less from the new ones. Whoever of
erable sirs, agrees to approve this robe-material for the
that the samgha) shall spread the kathina
for the samgha with the robe-material, so that who goes outside
the monastery where kathina has bf—':en spread sha..ll not be (con-
sidered to be) separated from even his old robes, still less from the
new ones, he is to remain silent. Whoever does not agree is to speak.

Tt has been approved by the samgha that this robe-material is for

the purpose of kathina; it will spread kathina-cloth with this robe-
material, so that 6nc who goes outside the monastery where kathina

you, ven
purpose of kathina-cloth, (

5*
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has been spread shall not be (considered to be) separated from even
his old robes, still less from the new ones. It is agreed and approved
by the samgha since there is silence. This I consider settled.

7. After this, a monk shall be approved as kathina-spreader. A
monk who is characterized by five qualities, who has not been ap-
proved shall not be approved as kathina-spreader, and if he has
been approved, he shall be removed. What are the five? One who
has not spent the rains, one who has interrupted his rain-retreat,
one who has entered the residence for the rains behind schedule, one
who has spent the rains in other monasteries, one who has been
given (a penance for serious offense) according to the rules. Further-
more, one with five other qualities is not to be approved: one who
is on parivasa penance, one who is on milaparivisa penance, one
who is on manapya penance, one who is on miilaminapya penance,
one who has been suspended. Five other sorts should also not be
approved: one who acts through desire, one who acts through
hatred, through infatuation, or through fear, and one who does not
know (the difference between) kathina-cloth (properly) spread and
not (properly) spread. But a monk who is not endowed with five
qualities and who has not been approved should be approved as
kathina-spreader; and when approved should not be removed. What
are the five? One who does not act through desire; nor through
hatred; nor through infatuation; nor through fear; and one who
knows (the difference between) kathina-cloth (properly) spread and

not (properly) spread.?

8. And further, he (the kathina-spreader) shall be approved in
this manner. After making provisions for couches and seats, etc., as
above, he is to be tested as to his capacity: “Are you able to spread
kathina-cloth for the samgha ?”" If he is able, he shall say that he is
able. After this, some monk shall state a proposal and make a motion.

ga. ‘‘Listen, honored samgha. This monk so-and-so, the kathina-
spreader, is able to spread the kathina for the samgha. If it seems

3 Section 7 of the Chinese translation is much shorter than the BHS text.
“Next, a kathina-spreading monk should be appointed. A monk englowed
with the five virtues should be considered and appointed. One who is free
from desire, passion, hatred, ignorance, and one who knows under what
circumstances he should spread and under what circumstances he should not
spread. If a monk is not endowed with the five virtues, he should not be
appointed. 1{ a monk is endowed with the five virtues, he should be appointed.
The same procedure is to be followed as in the previous case.”
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to be the proper time to the samgha, let the samghaa gree and
authorize, that the samgha approves so-and-so as kathina-spreader,
and that he is to spread the kathina for the samgha.” This is the
proposal; and a motion should be made like this.

gb. “Listen, honored samgha. This monk so-and-so, as kathina-
spreader, is able to spread the kathina for the samgha. If this monk
so-and-so is approved by the samgha to spread the kathina, this
monk so-and-so, as kathina-spreader, will spread the kathina for the
samgha. Those of you, venerable sirs, who agree to approve so-and-
so as the kathina-spreader, let them remain silent; those who do
not agree, let them speak.” This so-and-so is approved as kathina-
spreader by the samgha, he will spread kathina for the samgha. The
samgha has agreed and authorized this, since there is silence. This
I consider settled.”

10. Then kathina-cloth shall be spread with a proposal by the
monk who is the kathina-spreader. “‘Listen, honored samgha. This
robe-material has been approved by the samgha as kathina-cloth,
and this monk so-and-so has been approved by the samgha as
kathina-cloth, and this monk so-and-so has been approved as the
kathina-spreader. If it seems to be proper time, let the samgha agree
and authorize, that the samgha hands over this robe-material for
kathina to the monk so-and-so.” This is the proposal.

11. I shall state (later, § 15) the rules of customary behavior for
kathina-spreading monk. The kathina-spreading monk shall at all
times (in all respects) keep the kathina in the foreground (i.e. devote
himself completely to it), while washing, stretching, cutting, sewing,
and dyeing it; when as little as two or three stitches are to be made,
two or three times he must make a resolution (i.e. the slightest act
must be thoughtfully considered).

12. After this, in the light half of the month Agvayuja on the
15th day (the kathina-spreader) shall announce: ““Tomorrow I shall
spread kathina, venerable sirs. You are to give back your several
(old) robes.” Then the kathina-spreading monk shall strew fragrant
flowers on the kathina and perfume it with fragrant incense, provide
couches and seats, have a gong struck, and inform the monks by a
statement of the question (to be) raised. When the whole samgha
is assembled and seated, he shall place the kathina-robes at the
elders’ end. Then standing at the elders’ end and taking hold of the
kathina, he shall say:
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13. “Listen, honored samgha. This robe(-material) has been ap-
proved as kathina by the samgha, and I the monk so-and-so as
kathina-spreader shall spread kathina for the samgha with this
robe(-material).”” Thus twice and thrice. Then after spreading (the
kathina), he shall stand in front of the senior of the samgha, and
speak thus: ‘““Give heed, O senior! This robe(-material).has been
approved as kathina by the samgha, and I so-and-so am the kathina-
spreader. So with this robe(-material) I have spread kathina for

the samgha.”

14. He (the senior) shall say: “Well spread, properly spread.
What profit and (religious) advantage is in it shall be ours.” Thus
twice and thrice. All, even to the youngest monk, shall say: “Well
spread, properly spread. What profit and (religious) advantage is in
it shall be ours.”

15. While the kathina-spreader holds the kathina, he should not
go into the hut for urinating, into the privy of defecation, into the
house where there is smoke, he should not stay in the open air, he
should not go out of the limits of his monastery. If he does go out,
he should not stay overnight. If the kathina-spreader lives without
applying the rules of customary behavior as laid down, he becomes
guilty of a sin.

16. Then on the fifteenth of the month Phalguna the kathina-
spreading monk shall again announce: “Tomorrow, reverend sirs,
I shall suspend the kathina. Do you take formal possession of your
own several robes. And whatever property is accumulated there
is to be distributed by the samgha.”

17. The venerable Upali asked the Lord, Buddha: “Honored sir,
for how many people is kathina not spread ?”’

“For five, Upali: one who has not spent the rains, one who has
interrupted the rain-retreat, one who has entered the residence for
the rains behind schedule, one who has spent the rains at other
places,* and one who is not present when kathina is spread. And
for five others kathina is not spread: one who is on parivasa
penance, one who has undergone parivasa penance, one who is on
manapya penance, one who has undergone manapya penance, and
one who has been given (a penance for serious offense) under the
rules.”

18. “Honored sir, for how many people is there material property
but no (religious) advantages (cf. § 3) ?”
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. “For five, Upili: one who has not spent the rains, onc who has
interrupted the rain-retreat, one who has entered the residence for
the rains behind schedule, one who has spent the rains at other
places,! and one who is not present when kathina is spread. And
for five others: one who is on parivisa penance, one who has
undergone parivasa penance, one who is on manapya penance, one
w.ho has undergone the manipya penance, and one who has been
given (a penance for serious offense) under the rules.”

19. “Honored sir, for how many people is there neither material
property nor (religious) advantages?”’

"Ifor.ﬁve, Upili: one who has been suspended for (the sin of)
non-insight (regarding the true doctrine?), one who has been sus-
pended for (the sin of) non-atonement (for an offense), one who has
been suspended because he has not discarded an evil heresy, one
who has spent the rains in another place, and one who favors the
faction of unrighteousness when there is a schism in the samgha.”

20. Many monks who were wandering through the country were
robbed by brigands. In due course they arrived at Sravasti, and
were seen by the (local) monks: ‘“Welcome, welcome, venerable
sirs. We hope that it goes well with you?”’

“Venerable sirs, how can it go well with us? We have been
robbed by brigands.” A

“Venerable sirs, a great amount of property has been acquired

by u,s: If the kathina is suspended, we will divide the robes with
you.
The monks told this matter to the Lord. The Lord said: “There-
fore I allow you to suspend the kathina ceremony for the sake of
monks that have been robbed by brigands. And furthermore, the
kathina shall be suspended in this way. Having provided couches
and scats, sounded a gong, and instructed the monks with a state-
ment of what is (about to be) asked about, when the whole samgha
is assembled and seated, one monk shall make a proposal and make
a motion:

21. “Listen, honored samgha. It is a plain fact that in this
monastery kathina has been spread by the whole samgha; and
(now) there have arrived many monks who have been robbed by

1 In both cases (§§ 17, 18) Chinese version has “‘novices’’ instead of ‘‘monks
who have spent the rains in other places”. Cf. patayantika rule (MSV 57,
SV 57, MI 50, MA 47, DH 70, Pali 70).
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brigands. If it seems to the samgha to be the proper time, let the
samgha agree and approve, that the samgha shall suspend the
kathina for the sake of the monks that have been robbed by brig-
ands.” This is the proposal, and the motion shall be made thus:

2za. “Listen, honored samgha. It is a plain fact that in this
monastery kathina has been spread by the whole samgha, and
(now) there have arrived many monks who have been robbed by
brigands. So the samgha suspends the kathina for the sake of the
monks that have been robbed by brigands. Those of you, venerable
sirs, who agree to suspend the kathina for the sake of the monks
that have been robbed by brigands, let them remain silent. Those
who do not agree, let them speak. The kathina is suspended for the
sake of the monks that have been robbed by brigands, this is agreed
and approved by the samgha, since there is silence. This I consider

settled.

22b. Since whatever property has been acquired is to be divided,
when it is divided, whoever wishes shall give a share from his own
portion to the monks that have been robbed by brigands.

23. The venerable Upali asked Buddha: “Honored sir, is it
allowable to spread kathina with a robe that has been (merely)s

stretched (for measurement) ?”’
“It is not allowable, Upali.”
“Honored sir, is it allowable to spread kathina with a robe that

has been (merely) scratched (with fingernail to mark it), with a
“bath-garment’’ robe (or, if dandhani be read with Dutt in the
uddana, with a robe that has been merely bound, hemmed, or
braided on the edges; perhaps this treatment was characteristic of
an (u)dakasatika, s.v. BHS Dict.), with one that has (merely) had
small cloth-patches put on it (as marks), with one (merely) provided

5 In the Pali list of improper robes, the first dozen are denoted by terms
ending in -mattena ‘‘merely”’. Two of the threc independent Chinese versions
(SV, DH) use similar terms. It seems that the BHS (MSV) list begins with a
group of this kind. The “‘improper”’ robes (no. 1 to 7 inclusive, at least, and
doubtless some after no. 8) are ‘“‘improper”’ in a negative sense, that the
process of proper preparation has not been finished; not that they have been
improperly treated or selected. They are all right so fa;‘, but need to be
finished. The Tibetan and Chinese translations of MSV failed to understand
this, because the MSV text omits the matrena ."mer_ely". \:\”h{:n it said
vitanitena, for instance, what it meant was vitanita-matrena, with a robe
that has been merely stretched’’; and so on. Tibetan and Chinese renderings
of these terms (where matrena is to be supplied) are worthless.
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with long strips of cloth (VA, sewn on following the basting threads),
with one (merely) strengthened («ddana, upadhi) by added patches,
with one (merely) provided with binding (VA, inside), with an old
robe (perhaps one already used as kathina, with Chin. SV), with
one that has been stored (or kept too long), with one that is worn
out (Tib. dengs pa, s.v. Das)?”’

““It is not allowable, Upali.”

24. The venerable Upali asked the Lord Buddha: “Honored sir,
is it allowable to spread kathina with a robe that has (merely) been
pounded (pressed, dyed, or washed) ?”’

““It is not allowable, Upali.”

““Honored sir, is it allowable to spread kathina with a robe offered
at a wrong time, with some individual monk’s outer robe, upper
robe, and inner robe, with an improper robe (i.e. one not made
proper by disfiguration), with a robe made of a whole (uncut) piece
of cloth, with a robe of less than five (parts, columns, or cubits),
with a kathina-robe that has not been formally approved, with a
robe spread by a kathina-spreader that has not been formally ap-
proved (or appointed), with a robe approved outside of the limits
of the monastery, with a robe spread by a kathina-spreader who
was approved (or appointed) outside the limits of the monastery ?"’

“It is not allowakle, Upali.”

25. ‘“‘Honored sir, is it allowable to spread kathina for the samgha
with a robe offered at the proper time?”’

“It is allowable, Upali.”

““Honored sir, is it allowable to spread kathina with whatever
amount of robe-material has been acquired for the samgha after
the three months of rain-retreat ?”’

Tt is allowable, Upali. It is allowable with a new (never-washed)
robe, it is allowable with a practically new robe, it is allowable with
an emergency robe, it is allowable with a robe patched with strips
of cloth, it is allowable with an outer robe patched with strips of
cloth.”

«Honored sir, is it allowable to spread kathina with some indi-
vidual monk’s outer robe ?”’

1t is allowable, if the samgha authorizes it; the same is true with
the upper robe and the inner robe.”’

26. “Honored sir, is it allowable to spread kathina with some

individual monk’s robe?”’
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“It is not allowable, Upali. But it is allowable, if the samgha
authorizes it. It is not allowable with a householder’s robe. But it
is allowable, if the samgha authorizes it. It is allowable with a robe
of five (parts, columns, or cubits); it is allowable with a robe of
more than five. It is allowable with robe-material and a kathina-
spreader that have both been approved; it is allowable with robe-
material approved within the limits of the monastery; it is allow-
able when a kathina-spreader is approved within the limits of the
monastery.”

27. There are eight summary points for the suspension of the
kathina. What are the eight ? The ground of having gone away, the
ground of having finished (making robes), the ground of having
determined (not to have one’s robe made up nor to come back), the
ground of the destruction (of the robes that one has started to
make), the ground of having heard (that the kathina has been sus-
pended by the whole samgha), the ground of having crossed the
limits (of one’s monastery), the ground of having been disappointed
with regard to his expectation (of coming back and making his robe),
the ground of the same suspension of the kathina ceremony (with
the other monks). The kathina is suspended for departure, for
finishing, for determination, for loss, for report-hearing, for bounda-
ry-passing, for disappointment of expectation, and in the eighth
place, for the same suspension of the kathina (with the other monks.)

28. How is the kathina suspended for departure? For instance,
if a monk whose robes have not been made up nor finished® goes
with his bowl and outer robe out of his monastery where kathina-
cloth is spread, not intending to come back; his kathina is suspended

for departure. (1)

29. How is the kathina suspended for finishing ? TFor instance, if
a monk whose robes have not been made up nor finished goes 01.11:
of his monastery where kathina is spread, thinking tl}at he will
come back and make up his robe; later on he takes a IlOtl?n tpat he
will not come back but will make up his robe. His kathina is sus-

pended for finishing. (2)

30. How is the kathina s
stance, if a monk whose robes h

uspended for determination? For in-
ave not been made up nor finished

& Chinese translation has: ‘‘Monks have received kathina in the same
place, and have already made it into robes ....
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goes out of his monastery where kathina is spread, thinking that he
will come back and make up his robe; later on he takes a notion
that he will not come back nor will he make up his robe. His kathina
is suspended for determination. (3)

31. How is the kathina suspended for loss? For instance, if a
monk whose robes have not been made up nor finished goes out of
the monastery where kathina-cloth is spread, thinking that he will
come back and will make up his robe; he starts that, but what he
has started is lost. His kathina is suspended for loss. (4)

32. How is the kathina suspended for report-hearing? For in-
stance, if a monk whose robes have not been made up nor finished
goes out of his monastery where kathina is spread, thinking that he
will come back and will make up his robe; and the kathina is sus-
pended by the whole samgha. He hears that the kathina is suspended
by the whole samgha. And having heard he approves, saying “it is
well and properly suspended.” His kathina is suspended for report-
hearing. (5)

33. How is the kathina suspended for boundary-passing? For
instance, if a monk whose robes have not been made up nor finished
goes out of his monastery where kathina is spread, whether or not

he thinks he will come back, if he passes the boundary, his kathina
is suspended for boundary-crossing. (6)

34. How is the kathina suspended for disappointment of ex-
pectation ? For instance, if a monk whose robes have not been made
up nor finished goes out of the limits of his monastery where kathina
is spread, thinking that he will come back and make up his robe.
The expectation he has of a robe is completely disappointed. His
kathina is suspended for disappointment of expectation. (7)

35. How is the eighth case, the same suspension of kathina (with
the other monks)? For instance, if a monk whose robes have not
been made up nor finished goes out of the limits of his monastery
where kathina is spread. Having come back he participates in the
suspension of the kathina. He has the same suspension of kathina
(with the other monks). (8)

In the rest of the text, the formulas of §§ 29-32 (also, towards the
end, § 28) are repeated with modifications, some of which are
purely verbal and trifling. All this part is found in the Tibetan.
translation, and to it corresponds on the whole the Pali Mahavagga
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7.3-12. Chinese SV and DH have similar sections. But it has no
correspondant in MI, nor even in the Chinese translations of MSV.
Pali has 136 sections in 13 groups. Chinese SV has 166 sections,
DH has 118 sections; both are divided into 12 groups.

To begin with, the MSV text in §§ 36-39 repeats §§ 29-32 practi-
cally verbatim; there is only one variant, in § 38 = § 31, where
§ 31 made a slight accidental change. §§ 40-43 repeat §§ 36-39
with very trifling verbal changes. §§ 44—47 repeat §§ 36-39 with
insertion of paligodhasamtati]s “fixing in his mind”’ (literally “having
mentality characterized by attachment or devotion,” Tib. sems la
bzhag pa) after anisthitacivaral. §§ 48-51 are identical with §§ 44—47
with nearly the same verbal changes as in §§ 40-43. §§ 52—55 are
like §§ 44-47, except that vicikitsasamtatik (‘“with mind in doubt:”’
corresponds to Pali anadhitthitena, Mahavagga 7.6.3) is substituted
for paligodhasamitati}, and instead of pratyesyami civaram karisya-
miti, there is read: kim nu pratyesyami ahosvin na pratyesyamiti,
“shall I return or not ?”’

In § 56 the text summarily directs the repetition of §§ 36-55,
substituting viprakrtacivarah (see BHS Dict.), “(the making of)
whose robe is interrupted”’ (Pali vippakata-, Mahavagga 7.7), for
anisthitactvarak. The section ends: “In the phrase akrtacivaro
‘nisthitacivarak in the preceding twenty (sections), by removing
anisthitacivarah and putting in viprakrtacivaralh, with this vari-

ation (rnanakara = nanakarana, see BHS Dict.) another twenty
(sections) are to be recited.”

In § 57 the text summarily directs repetition of §§ 36-55 with
insertion of asaya after prakramati, ‘‘with the expactation (or hope)”’
(that he will, or will not, come back and make up, or not make up,
his robe) ; “‘with (this) different reading asayd, (otherwise) as above,
another twenty (sections) areto be recited.” And similary § 58 with
andsayad, “with no expectation.” Pali has what is called “‘a non-
expectation dozen” (andsadolasakam) in Mahavagga 7.8 and “an
expectation-dozen’’ in 7.9, but applies these terms differently from
the MSV. .

In §§ 59-64 twelve more variations are prescribed; they differ

from §§ 36-43 and 52-55 by inserting karantyena, ““on business, on
an errand”, after prakramati. Pali Mahavagga 7.10 also has a
“‘business dozen’’ (karaniya-dolasakam); its 1n§ertion is kenacid eva
karaniyena, ‘‘on some business or other.” Afnd in § 65, twel\ze others
with paryesanaya, ‘‘to seek (something)”, instead of karaniyena.
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§ 66 repeats § 28 inserting desanupreksi, “to investigate (other)
regions.” after prakramati; and in § 67 this same insertion is made
in §§ 52-55 after vicikitsasamtatil, thus making a group of five
formulas. Finally, these same five are repeated with dvasapreksi
(read avasanupreksi?), “‘to investigate (other) monasteries,” instead
of desanuprekst. The first of these groups corresponds to the nine
formulas of Pali Mahavagga 7.11, called apacina(na)navakam, in
all of which occurs the term disamgamika, “‘going to (other) regions;”
and the second to the five of Pali Mahavagga 7.12, called phasuwvi-
harapasicakam, in all of which the monk goes to investigate other
monasteries (dvdsa), seeking to find one as pleasant as possible.



V
TIBETAN TRANSLATION IN TRANSCRIPTION

A. sra brkyang gi gzhi’i sdom ni
gnas bcas pa dang kha cig dang
rdol ba! dang ni blangs? pa dang
dus dang gang zag ma mo’i gzhi
nyi shu dag (P 111b) tu byas pa dang
dgos® pa dag ni4 bcu gnyis te

B. gnas bcas dbyar gnas dam bcas pa
ston pa lta’® bar 'dod pa na
‘dam rdzab? kyis ni ngal gyur pa
de la der ni chos gos gnang

1. sangs rgyas bcom ldan ’das rgyal bu rgyal byed kyi tshal mgon
med zas sbyin gyi kun dga ra bar® dbyar bzhugs par zhal gyis bzhes
so.de’i tshe dge slong rab tu mang po dag gnas bcas su dbyar gnas par
(L 71b) dam? bcas te. dbyar gyi zla ba gsum po dag ’das nas, chos
gos byas pa dang ldan,'®chos gos zin pa dang ldan nas, lhung bzed
dang chos gos thogs te, rtswa stug po dang rdzab chen por tsha bas
ngal bar gyur cing, rngul gyis lus yog bzhin,! mnyan y'od gang n’a
ba der!? rgyu zhing song (D 116a) ste, rim gyis rgyu zhing song b‘:
dang, mnyan yod du phyin to. de nas dge slong rab tu mflang po 'd.a{.,
gis chos gos dang lhung bzed mkhos su phab nas, rkang!? pa bkrus
te, bcom ldan ’das gang na ba der dong nas; lhags pa dang, bCf)I::
ldan ’das kyi zhabs gnyis la mgo bos phyag ’tshal te, phyogs gcig
tu ’dug go. , —
2. chos nyid kyis, sangs rgyas bcom ldan 'das rnilms I}ll g (;n . ;d
du lhags pa’i dge slong rnagqs 1;1) Sso sodzzggdil?% é)eazlogg ki :; e
"di dag par dga bar m : )
SZ g(ilj(;g ;Z izzg’onggs,Pgnasggang du dbyar gnas gnas? (C 135a)
2 D, P blings pa; C blings ba; L blangs pa; N (Dutt) blangs ba.

! D, L pa. s L bltabar. ®Lna’ang. 7 P rdzas.
3 D dgospa; P, L, C bgolso %Ldandgpll;z:’;- 11 I lus g-yogs bzhin du. 12 L bdey.
8 Lbana. °Ldang. ! 18 P> da bzod.

13 P tang ba. 138 C cig. 15 12 blo.
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btsun pa, bdag cag ni gnas bcas nas da gzod!® mchis lags te, bdag
cag gnas bcas na dbyar mchis lags so.?

dge slong dag, khyed cag gnas bcas su ci ga bde ba la!® reg par
dbyar gnas sam ? bsod snyoms kyis brel bar ma gyur mod.

btsun pa, mang bar!® gsol te,bdag cag gnas bcas su? bde ba la reg
par ('lbyar gnas shing, bdag cag bsod snyoms kyis kyang brel ba ma
mchis lags so. on kyang bdag cag lhung bzed dang chos gos (L 172a)
tl‘logs te, rtswa stug po dang rdzab chen por tsha bas ngal bar®! gyur
cing, rngul gyis lus yog?®? pas, ljongs rgyu zhing mchis te, rim gyis
rgyu zhing mchi® ba na, tshegs® chen pos 'dir mchis lags so%. ('dul
ba gzhi, bam po drug bcu bdun pa)2

3. bcom ldan ’das kyis dgongs pa: kye ma, (P 112a) nga’i nyan
thos rnams lhung bzed dang chos gos thogs te, rtswa® stug po dang
1’§lzab chen por tsha bas ngal bar gyur cing, lus rngul gyis yog® pas,
Jjongs rgyu zhing 'gro ba ni, nyon mongs kyis?® ma la ngas dge slong
rnams bde ba la® reg par gnas par bya ba’i phyir dang, sbyin pa po
rnams kyi sbyin pa’i chos longs spyad3! par bya ba’i phyir, dge slong
rnams la sra brkyang gnang bar bya’o. 'di ltar, sra brkyang bting®
na, phan yon Inga yod de: zhag bcu las thal na ma yin pa dang, zla
ba las thal na ma yin pa dang, nub mo bral na ma yin pa dang, bla
gos mthang® gos dang bcas pa’i chos gos kyis ljongs rgyur 'gro
(D 116b) ba dang, chos gos rung ba ma yin pa ji tsam ’dod pa
'chang ba na* ma yin pa’o. gzhan yang, phan yon Inga yod de:3
tshogs shing za na ma (C 135b) yin pa dang, yang yang za na ma
yin pa dang, khyim® rnams su mgron®” du ma bos par® ‘gro na® ma
yin pa dang, ji tsam ’dod pa’i chos gos btsal ba dang, ston zla ’bring
po nas dpyid zla ra ba'i bar gyi nang der dra brkyang bting ba
rnams kyi rnyed pa yin no. snyam du dgongs nas,* (L 172b) dge
slong rnams la bka stsal pa: dge slong dag, de lta bas na. ngas rjes
su gnang ste, dge slong rnams bde ba Ja% reg par gnas par bya ba'i
phyir dang, sbyin pa po rnams kyi sbyin pa’i chos longs spyad*®
par bya ba’i phyir, dbyar gnas pa’i dge slong rnams kyis*® sra

17 L anchis mchis lags so. 18D ¢i ga bde ba la; P, C cig bde ba la; Lt
gang zhes la.  1* D, Lmang par; Cmang bar; P Inga bar. 20 Lna. 2 Dpar?
22 L g-y08s. 23 P “chi. 24 D, L tshegs; P, C tshogs. 25 D, P mchis pa
lags so. 26 L ye bdun pa. 27 P risa. 28 D, C yog; L g-yogs, P g-yog.
20 I, pyi. BHS Text (Dutt edn.) has no counterpart for Tib. nyon mongs kyis.
a0 D, C, Pbde ba la missing. % D, L, C longs spyad par; P longs spyodpar.
32 P ting. 33 P thang. 34 P na missing. 35 P do. 36 C khyam?
37 P gron. 38 Phar. 3 P.C'gron? 40 L zhes. 4 P bde ba la missing.

a2 1, T longs spyod par; D, C longs spyad par. 8 P hyi.
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brkyang gding%t bar bya’o. ’di ltar, sra brkyang la phan yon Inga
yod de, zhag bcu thal na ma yin pa dang, zhes bya ba nas, sra
brkyang bting ba rnams kyi rnyed pa yin no, zhes bya ba’i bar,
gong ma bzhin du’0.45

4. bcom Idan ’das kyis, sra brkyang gding bar bya’o zhes bka
stsal na, dge slong rnams kyis sra brkyang ji ltar gding ba ma shes
nas, bcom ldan ’das kyis bka stsal pa: dbyar gnas pa’i dge 'dun gyl
chos gos kyi rnyed pa yod pa gang yin pa de las gding bar bya’o.
gding ba ni ’di ltar bya ste. re zhig® thog mar mthun?’ pa’i go bar®
bya ste:% chos gos 'di ni dbyar gnas pa’i dge *dun gyi chos gos kyi
rnyed pa byung ba lags te. gal te dge ’dun bzhed na, chos gos 'dis
dge ’dun gyi sra brkyang gding bar bgyi’o.®* de nas phyi de nyin
gnas mal bshams nas, gandi brdungs te, dris pa’i (P 112b) tshig gis
dge slong rnams la yang dag par bsgo la, dge ’dun thams cad tshogs
shing, mthun! par gyur pa dang, dge slong gcig gis gsol®? ba byas
te, las bya’o.

5. dge dun btsun pa rnams, gsan du gsol. chos gos 'di ni dbyar
gnas pa'i (C 136a) dge 'dun gyi chos gos kyi rnyed pa byung ba lags
te. dge ’dun gyi chos gos 'dis sra (L 173a) brkyang bgyis®? nas sra
brkyang gding bar bzhed’ na; des na sra brkyang bting ba’i gnas
nas chas pa la, chos gos rnying pa’ rnams dang ’bral ba yang mi
’byung na, (D 1172) gsar pa rnams dang lta smos kyang ci ‘tshal
bar. gal te dge 'dun gyis®’ dus la bab cing bzod na, dge 'dun gyis
gnang bar mdzod cig dang. 'di Itar dge "dun gyis® chos gos ’dj sra
brkyang du mdzad de.® chos gos 'dis dge 'dun gyi sra brkyang
’dings s0.% des na sra brkyang bting ba’i gnas nas chas pa la, chos
gos rnying pa rnams dang ’bral ba yang mi ’byung na, gsar pa
rnams dang lta smos kyang ci ’tshal. *di ni gsol ba’o. las ni ’di ltar
bya ste.0!

6. dge ’dun btsun pa rnams,
gnas pa’i dge 'dun gyi rnyed pa
brkyang bgyi bar bzhed de, dge
du mdzad pas, chos gos 'dis dge 'dun g
des na sra brkyang bting ba’i gnas chas pa la,
rnams dang 'bral ba yang mi 'byung na, gsar

. , 18 L ba.

44 P hting. 4 N (Dutt) bzhin no. 1 P, C shig. 17 P, C 1_]112111.13 C’fllnﬂ-
0 N (Dutt) byaste. % D, P, Cgding bar bgyi'o; L gding b“"bi’fl‘;’b . o7 L gyis;
w2 Pgsal. L bgyid. 5 D gding parbzhadna. °° Pba. ” ’1'0 0 p C
D,P,Cgyi. 68 Pgyi. 5 Pmdzaddo;C mdzad de. 0 L ding 1£0- ,
las *di mi *di ltar bya ste. oz L. 'ding ngo.

gsan du gsol. chos gos *di ni dbyar
byung ba lags la, dge ’dun yang sra
’dun gyis chos gos 'di sra.brkyan‘g
yi sra brkyang ’dmg§ s0.%2
chos gos rnying pa
pa rnams dang lta
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smos kyang ci 'tshal. tshe dang ldan pa% rnams las, gang dag chos
gos “di sra brkyang du bgyi zhing, chos gos 'dis dge 'dun gyi sra
brkyang bting ste, des na sra brkyang bting ba’i gnas nas chas pa
las, chos gos rnying pa® rnams dang ’bral ba yang mi 'byung na,
gsar pa rnams dang lta smos kyang ci ’tshal bar (L 173b) bzod pa
(C 136Db) de dag ni cang ma gsung® shig; gang dag mi bzod pa de
dag ni gsung® shig. dge ’dun gyis chos gos 'di® sra brkyang du
mdzad nas, chos gos ’dis dge ’dun gyi sra brkyang 'dings te,* des
na® sra brkyang bting ba’i gnas nas chas pa las,™ chos gos rnying
pa rnams dang ‘bral ba yang mi 'byung na, gsar pa rnams dang lta
smos kyang ci ’tshal bar™ dge "dun gyis (P 113a) bzod cing gnang
nas, 'di ltar, cang mi gsung bas,’® de de bzhin du ’dzin to.

7. de’i’og tu sra brkyang ’dings pa’i’® dge slong bsko bar bya ste.
chos Inga dang ldan pa’i dge slong ni sra brkyang 'dings par’* ma
bskos pa ni bsko bar mi bya zhing, bskos pa ni dbyung bar bya’o.
Inga gang zhe na? dbyar gyi ma yin pa dang, dbyar ral pa” dang,
dbyar phyi mar gnas par dam bcas pa dang, dbyar tha (D 117Db)
dad par gnas pa dang, bslab pa byin pa’o. gzhan yang, chos Inga
dang 1dan na, bsko bar mi bya ste. spo ba pa’™ dang, gzhi’? nas spo
ba’ pa dang, mgu bar bya ba spyod pa dang, gzhi nas mgu bar’® bya
ba spyod pa dang, gnas nas phyung ba’o. gzhan yang,® chos Inga
dang 1dan na, bsko bar mi bya ste:! 'dun pas ‘gro ba dang, zhe
sdang gis ‘gro ba dang, gti mug gis ’gro ba dang, ’jigs pas 'gro ba
dang, sra brkyang bting ba dang ma bting® ba mi shes pa’o. yang,
chos Inga dang ldan pa’i dge slong®® nj sra brkyang 'dings® par ma
bskos pa ni bsko bar bya zhing, bskos pa ni dbyung bar mi bya’o.
Inga gang zhe na? ’dun pas mj ’gro ba dang, zhe sdang gis mi 'gro
ba dang, gti mug (L 174a) gis mi 'gro ba dang, 'jigs pas mi ‘gro
ba dang, sra brkyang bting ba dang ma bting® ba shes pa’o.

8. bsko ba ni "di ltar bya ste. gnas mal bshams te zhes bya ba
nas dge 'dun thams cad tshogs shing mthun® par (C 137a) gyur pa
dang zhes bya ba’i bar gong ma bzhin du ste. re zhig®¥ thog mar
spro bar bya ste. ming 'di zhes bya ba khyod dge ’dun gyi sra

63 C pa missing. ¢ L ba. & D, P, C gsung shig; L gsungs shig.
e D gsung shig; P, L, C gsungs shig. 9 L, P 'di missing. ¢ L 'ding ste.
o I des nas. " Llas;D,P,Cla. ™Ppar. Cpas. 7 L 'ding pa’i.
74 I, 'ding par. % L ba; P, C, D pa. 76 P, C either ba or pa is missing.
27 P bzhi. 8 P, Ceither ba or pais missing. 70 N (Dutt) par. % P gzhan
yang missing. 81 P sni nus bya ste. 82 Pana ting ba; C mi bting ba; L, D ma
bting ba.  ® P dge’dun. 8 L'ding. s Pting. #C'thun. ® P shig.

[
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brkyang 'dings® par spro’am? gal te spro na, des spro’o zhes brjod
par bya’o. de’i ’og tu dge slong gcig gis gsol ba® byas te, las bya’o.
9a. dge ’'dun btsun pa rnams, gsan du gsol. sra brkyang ’dings®
pa’i dge slong ming ’di zhes bgyi ba ’di dge ’dun gyi sra brkyang
"dings® par spro na, gal te dge 'dun gyis?? dus la bab cing bzod na,
dge "dun gyis gnang bar mdzod cig dang, 'di ltar, dge ’dun gyis dge
slong ming ’dzi zhes bgyi ba sra brkyang ’'dings® par bskos te,%
sra brkyang ’dings pa ming ’di% zhes bgyi ba dge ’dun gyi sra
brkyang ’dings% par "gyur ro. *di ni gsol ba’o. las ni 'di ltar bya ste.
9b. dge 'dun btsun pa rnams, gsan du gsol. sra brkyang 'dings”
pa ming ’di zhes bgyi ba ’di dge 'dun gyi sra brkyang ’dings® par
SPro na, de’i slad du dge 'dun gyis (P 113b) ming 'di zhes bgyi ba
sra brkyang ’dings® par bskos te, sra brkyang ’dings? pa ming ’di
zhes bgyi bas dge ’dun gyi sra brkyang *dings'® par ’gyur na, tshe
dang ldan pa rnams (D 118a) las, gang dag ming ’di zhes bgyi ba
sra brkyang 'dings1°! (L 174b) par bsko par!®2 bzod pa de dag ni cang
ma gsung shig ;19 gang dag mi bzod pa de dag nil® gsung!% shig. dge
‘dun gyis bzod cing gnang nas, dge 'dun gyis!®sra brkyang 'dings!®
Pa ming ’di zhes bgyi ba dge ’dun gyi sra brkyang ’'dings'®’ par
bskos te, ’di Itar, cang mi gsung bas, de de bzhin du ’dzin to.

I0. de nas gsol bas!%8 sra brkyang 'dings'® pa’i dge slong la sra
brkyang (C 137b) sbyin par bya’o. dge ’dun btsun pa rnams, gsan
du gsol, dge ’dun gyis chos gos 'di ni sra brkyang du mdzad!* la,
dge slong ming ’di zhes bgyi ba 'di yang sra brkyang 'dings!!! par
bskos lags te. gal te dge 'dun gyis''? dus l'a bab cing bzod na, dge
‘dun gyis gnang bar13 mdzod cig dang, ’d.1 Itar, dge ’dun'gyis dge
slong ming ’dj zhes bgyi ba la chos gos 'di sra brkyang gi slad du
stsal to. "di ni gsol ba’o. ‘

II. ngas!™ dge slong sra brkyang ’dings'*® pa'i kt,m. tu spyod pa'i
chos dag bca bar bya ste. dge slong sra brkyang ‘dings past'é sra
brkyang la thams cad du thog mar gro }3131' bya ste. bkl'll.l 0,117
brkyang ngo, dra’o, drub bol8, kha sgyur'®® ro, chung ngu!?0 na

ot .D, P, C bar. %07, dmg L 'd}’ﬂg. ~ n2P,C,
b gy}-‘ I:iz;gzs 2:’; II: g);i;zg- 04 P skos le. 95 D dmgﬁ paming 'di; P'dings

YL gyis. @ P 'di. 96 L 'ding. o7 L 'ding. %8 L ding.
npnaLd'tiZzzmg' Lm‘ﬁ’ﬁg’ﬁﬁz;'f“’g w01 L ding. 1P, Cbar. 103D, P gsung;
L gsun sg.;h' 101 P hzod pa’t dag ni. 10 Dgsung; L, Pgsungs. 100 P gy,
WL, ,ds 8. 108 109 L 'ding. ° D, Lmdzad lags la. 111 L ging.
e D 1;ng. N P pas. 13 D par. 114 P des. 15 L *ding ba'i.
e L”dinggy;;;zsL-"(ggg:z; pas. 17 P bkro’o. 18 P dyub po. 119 Pbsgyuy.
20 C, N (Dutt') du.
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khab kyis srubs!®' gnyis sam gsum yang btsem par!?? bya’o. lan
gnyis sam gsum du sems bskyed par bya’o.

12. de nas ston zla ’bring po zla ba yar gyi ngo'i tshes bco Inga
la go bar bya ste. tshe dang ldan pa dag, sang kho bo sra brkyang
‘dings kyis,!*® khyed cag so so’i chos gos sngags phyung zhig.12! de
nas sra brkyang ’dings!?® pa’i dge slong gis sra brkyang dri dang me
tog gis gtor zhing, dri zhim po’i bdug pas (L 175a) bdugs nas,
gnas mal bshams te, gandi brdungs nas, dris pa’i tshig gis dge slong
rnams la yang dag par bsgo la, dge ’dun thams cad tshogs shing,
mthun'*® par gyur pa dang, rgan pa’i mthar gzhag par bya’o. de nas
rgan pa’i mthar 'dug nas, sra brkyang blangs!?? te.

13. dge 'dun btsun pa rnams, gsan du gsol. dge ’dun gyis chos
gos ’di ni sra brkyang du mdzad la, bdag dge slong ming 'di zhes
bgyi ba yang sra brkyang 'dings par12s (P 114a) bskos te, sra brkyang
(D 118b) "dings pa'® bdag ming ’di zhes bgyi bas chos gos ’dis dge
‘dun gyi sra brkyang ’'dings!® par 'gyur ro, gding ngo, (C 138a)
bting ngo. de skad lan gnyis lan gsum du brjod par bya’o. de nas
bting nas, dge 'dun gyi gnas brtan gyi mdun du ’dug ste. 'di skad
ces: gnas brtan, dgongs su gsol. chos gos 'di ni dge ’dun gyis sra
brkyang du mdzad la, bdag ming ’di zhes bgyi ba yang sra brkyang
'dings'! par bskos pa lags te, bdag!32 gis chos gos ’dis dge 'dun gyi
sra brkyang bting lags so. zhes brjod par bya’o.

14. des, legs par bting ngo, shin tu bting ste. 'di la rnyed pa dang
phan yon yod pa gang yin pa de ni bdag cag gi yin no. zhes brjod
par bya zhing. de bzhin du lan gnyis lan gsum du dge ’dun gsar bu’i
bar du thams cad kyis, legs par bting ngo, shin tu bting ste. 'di la
rnyed pa dang phan yon yod pa gang yin pa de ni bdag cag gi yin
(L 175Db) no, zhes brjod par bya’o.

15. sra brkyang ’dings!3® pa’i dge slong gis sra brkyang thogs te,
chab khung sar ma yin, snabs!® phyi sar ma yin te, tshad bang!* du
’jug par mi bya’o, mtshams kyi phyi rol tu® ’gro bar mi bya’o. gal
te song na, der gnas par mibya’o. sra brkyang ’dings'¥ pa’i dge slong
gis kun tu spyod pa’i chos ji ltar bcas pa bzhin yang dag par blangs
te ’jug par mi byed na, 'gal tshabs!® can du ’gyur ro.

121 I, syub; N (Dutt) bsrubs. 122 D bay. 123 L 'ding gi. 124 D, P,C

shig. 125 L 'ding. 126 P, C 'thun. 127 P bslangs te. 128 L 'ding bar.
120 L ’ding ba. wo L 'ding. 11 L ’ding. 132 D, L bdag ; P, C bdag dag.
133 L 'ding. 131 P, C snags; D snams; L snam. 135 D, L tshang bang;

C tshad bar; P tshang nang. 16 L, C du. 137 L "ding. w8 L, C, P gal
tshabs; D 'gal tsha bas.

c*
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16. de nas sra brkyang 'dings'® pa’i dge slong gis dpyid zla ra ba%
yar gyi ngo’i*#! tshes bco? Inga la yang go bar bya ste: tshe dang
ldan pa dag, sang kho bo sra brkyang ’'byin gyis,4® khyed cag so
s0’i chos gos rnams byin gyis rlobs shig. de la rnyed pa byung ba
gang yin pa de ni dge 'dun gyis bgo!# bar bya’o.

17. sangs rgyas bcom ldan ’das la tshe dang ldan pa nye bar!®
’khor gyis zhus pa: btsun pa, du zhig gi sra brkyang ma bting lags?

nye bar4 ’khor, Inga’i ste: dbyar gyi ma yin pa dang, dbyar ral
bal4” dang, dbyar phyi mar gnas par (C 138b) dam bcas pa dang,
dbyar tha dad par gnas par dam bcas pa dang, sra brkyang de
"dings pal¥8na mngon sum (D 119a) du ma gyur pa’i'0.1#*gzhan yang,
’di Inga’i ma bting ba yin te: spo ba pal® dang, spo ba spyad zin
pa dang, mgu bar (P 114b) bya ba spyod pa dang,s* mgu bar bya
ba spyad zin pa dang, bslab pa byin pa’i ’o.

18. btsun pa, du zhig gi rnyed pa mchis la, phan yon ma mchislags ?
nye barls2 'khor, Inga'i ste: dbyar gyi ma yin pa dang, dbyar ral
bals3 dang, dbyar phyi mar gnas par dam bcas pa dang, dbyar tha
dad par gnas par dam® bcas (L 176a) pa dang, sra brkyang de 'dings
pal® na mngon sum du ma gyur pa’i’o. gzhan yang, Inga po 'di dag
gi ste: spo ba pa® dang, spo ba spyad zin pa dang, mgu bar bya ba
spyod pa dang, mgu bar bya ba spyad zin pa dang, bslab pa byin
pa’i 'o.
I19. btsun pa, du zhig gi rnyed pa yang ma mchis la, phan yon
yang ma mchis lags?
nye bars¢ ’khor, Inga’i ste: ma mthong bas gnas nas phyung ba
dang, phyir mi byed pas'® gnas nas phyung ba dang, sdig pa’i lta
bar song ba ma bor bas gnas nas phyung ba dangs; dbyar tha dad
par gnas pa dang, dge 'dun dbye' na chos ma yin pa’i phygos
pa’i ’o.
20. dge slong rab tu mang po dag ljongs rgyu zhing. dong bal®® na,
chom rkun pa rnams kyis bcom nas, de dag rim gyls mnyarm yod
du phyin pa dang. dge slong rnams kyis mthong nas, tshe dan%
ldan pa dag, 'ongs pa legsso, ‘ongs pa legs so. ji ga bde bar spyad dam:

142 P cwa ?

13 'y id zl ba zla ba. 141 P ngo.
o L 'ding. 1o I, dpyid zla ra W D, C ba. 1 D, C ba. 147 P pa.

143 C, P gyis; L gyi. 144 P go.

148 T, 'diig ba. ke 140 P pa'o,g 150 P spo ba ba ? 161 P mgu bay bya ba
spyod pa dang missing. 152 D, C ba. 163 P pa; D ba. 184 I gnas par
dam missing. 16 [ 'ding ba. %9 D,Cba. 187N (Dutt) bas. 188 Dbye;
P byed. 150 P dad pa.
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tshe dang ldan pa dag, bde bar spyad pa ni, ci 'dra ba zhig. bdag
cag ni chom rkun pa rnams kyis bcom mo.

tshe dang ldan pa dag, bdag cag la rnyed pa mang du byung ste.
gal te sra brkyang phyung na, khyed la chos gos kyi bgo bsha bya
ba zhig.

ces pa’i skabs de bcom ldan 'das la dge slong rnams kyis gsol pa
dang. bcom ldan (C 139a) 'das kyis bka stsal ba:1° de Ita bas na,
ngas'® rjes su gnang ste, chom rkun pa dag gis bcom pa’i dge slong
rnams Kyi phyir sra brkyang dbyung bar bya’o. dbyung ba ni 'di
ltar bya ste. gnas (L 176b) mal bshams la, gandi brdungs te, dris
pa’i'®* tshig gis dge slong rnams la yang dag par bsgo®la, dge ’dun
thams cad tshogs shing, mthun!® par (D 119b) gyur pa dang, dge
slong gcig gis gsol bal% byas te, las bya’o.

21. dge 'dun btsun pa rnams, gsan du gsol. gnas ’dir dge ’dun
mthun'®® pas "di srid du sra brkyang bting ba las, dge slong rab tu
mang po chom rkun pa dag gis bcom nas, lhags na. gal te dge ’dun
gyis'® dus la bab cing bzod na, dge 'dun gyis gnang (P 115a) bar
mdzod cig dang. ’di ltar, dge *dun gyis dge slong chom rkun gyis
bcom pa rnams kyi slad du sra brkyang ’byin par mdzad do. ’di
ni gsol ba’o. las ni ’di ltar bya ste.

22a. dge 'dun btsun pa rnams, gsan du gsol. gnas ’dir dge ’dun
mthun'® pas di srid du sra brkyang bting ba las, dge slong rab tu
mang po chom rkun pa dag gis bcom nas, lhags te, dge ‘dun gyis
dge slong chom rkun pa dag gis bcom pa rnams kyi slad du sra
brkyang 'byin par mdzad na. tshe dang ldan pa dag las gang dag dge
slong chom rkun pa dag gis bcom pa rnams kyi phyir sra brkyang
’byin par bzod pa de dag ni cang ma gsung'®® shig; gang dag mi bzod
pa de dag ni gsung! shig. dge 'dun gyis bzod cing gnang nas, dge
’dun gyis dge slong chom rkun pa dag gis bcom pa rnams kyi slad
du sra brkyang (C 139b) 'byin par mdzad de, gang gi slad du'”?
mi gsung bas,'” de de bzhin du ’dzin to.

22b. de nas rnyed pa byung bal? gang yin pa de bgo bar bya ste,
(L 177a) bgos nas, gang 'dod pa des rang gi skal'® pa'”® las chom
rkun pa dag gis bcom pa’i dge slong rnams la bgo bsha bya’o.

160 Ppa? 161 Lugas missing. 2Lba'i? 18 Lbsge. 184 P, C'thun.
165 P bay. 186 C'thuyn. 187 P,Dgyi;C,Lgyis. 198 P, C'thun. 1L gsungs.
170 D gsung; L, P gsungs. 1 L bar. 172 I, du cang mi gsung bas.
173 D, C pas. 174 P, C byung ba missing. 176 P bskal pa. 176 T, ba.
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sdom la (C)

rdol ba'”? dang ni sril'’® zos dang

mtha skor lhan rlo lhan rings'” dang
gso ma’i seng ras zegs pa dang
rnyings’8 dang spangs dang dengs pa’o

23. sangs rgyas bcom ldan ’das la tshe dang Idan pa nye bar?
’khor gyis zhus pa: btsun pa,f chos gos rdol bas!®2 sra brkyang gding
du rung lags sam?

nye bar®3 ’khor, mi rung ngo.

btsun pa, chos gos srog chags kyis ’tshal ba!8 dang, chos gos cha
ga btab pa dang, chos gos lhan pa rlo bos btab pa!®s dang, chos gos
lhan rings8 can dang, gso ma’i seng ras kyi chos (D 120a) gos dang,
chos gos zegs pa dang, chos gos rnyings'® pa dang, chos gos spangs
pa dang, chos gos dengs™ pas sra brkyang gding du rung lags sam?

nye bar® ’khor, mi rung ngo.

sdom la (D)
blangs?® dang dus ma yin pa dang
gang zag gi ni chos gos gsum
mi rung ba®! dang ma dras!®? dang
khru Ingar ma chog mi bya dang
blo mthun!®® min dang mi gding dang
mtshams kyi phyi rol mi skye’o

24. sangs gyas bcom ldan (P 115b) 'das la tshe dang Idan pa nye
bar® ’khor gyis zhus pa: btsun pa, blangs'® pa’i chos gos kyis sra
brkyang gding du rung lags sam?

nye bar®® ’khor, mi rung ngo.

btsun pa, dus ma lags pa’i chos gos dang, gang zag gi snam sbyar
dang, bla gos dang (L 177b) mthang gos dang, mi rung ba’i chos
gos dang, ma dras®’ pa dang, khru Ingar!® ma mchis pa dang, blo
mthun!®® par ma bgyis pa’i chos gos dang, sra brkyang ’dings pa?0?
ma bskos pa (C 140a) dang, mtshams kyi slad rol tu*? blo mthun?®
par bgyis pa’i chos gos kyi sra brkyang dang, mtshams kyi slad

177 P vdos pa. 178 C svel. 19 L ving. 180 L ynying. 181 D, C ba.
182 L, vdol pas; C dol pas. 183 D, Cha. 18 L and N (Dutt) pa. 18 P pa
missing. 186 L 7ing. 187 L rnying. 188 P dings pas. 189 D, C ba.

100 P blangs dang ; N (Dutt) blangs pa; D, L, Cblingsdang. "M Lpa. 192 Pdyis.
103 P, C "thun. 104 D, C ba. 195 P plangs; D, L, C blings. 196 D, C bda.
197 P dris. 198 L Inga. 199 P, C "thun. 200 D, C ’dings pa, L 'ding ba.
200 D #e; P, L, C du. 202 P, C "thun.
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rol tu2® bskos pa’i sra brkyang?®® *dings pas,2% sra brkyang gding®®
du rung lags sam?
nye bar2%? ’khor, mi rung ngo.

sdom la (E)

dus kyi dang?® ni zla ba gsum
gsar pa dang ni brtags pa nyid
phongs pa dang ni gso ma'i ras
gang zag gi ni chos gos gsum

25. btsun pa, dus kyi chos gos kyis dge 'dun gyi sra brkyang
gding du rung lags sam?

nye bar?® 'khor, rung ngo.

btsun pa, dgung®®® zla gsum ’das nas, dge 'dun gyi chos gos kyi
rnyed pa gang lags pa des sra brkyang gding du rung lags sam?

nye bar?!! ’khor, rung ngo.’

chos gos gsar?!2 pa rung ngo, gsar®!® pa brtags pa rung ngo, phongs
pa’i chos gos rung ngo, gso ma'’i seng ras snam sbyar mi rung ngo.

btsun pa, gang zag gi snam sbyar gyis sra brkyang gding du?!*
rung lags sam?

nye bar?!% ’khor, gal te dge ’dun la phul bar gyur na rung ngo.
bla gos dang, mthang?® gos kyang de bzhin no.

sdom la (F)
gang zag gi dang khyim pa’i dang?"?
khru Inga pa?® dang khru Inga’i lhag?!®
blo mthun?% byas pa’i gding ba dang
mtshams kyi nang nyid skye ba’o

26. btsun pa, gang (D 120Db) zag gi chos gos kyis®! sra brkyang
gding du rung lags sam?

mi rung ngo. gal te dge "dun la (L 178a) phul bar gyur na’o, khyim
pa’i gos kyis mi rung ngo. gal te dge 'dun la phul bar gyur na rung
ngo. khru Inga pas rung ngo. khru Inga las lhag pas??? rung ngo. blo
mthun??® par byas pa’i sra brkyang gi chos gos dang sra brkyang
'dings pas?** rung ngo. mtshams (C 140b) kyi nang du blo mthun22s

208 D ty; P, L, C due. 204 P rkyang. 205 L 'ding bas. 206 P "ding.
207 D ba. 208 [, dang; P nad?; D, C nang. 30 D, C da. 210 P gy,
211 D, Cha. 212 L gsar; D, P, Csar. 23 Lgsar; D, P,Csar. 21N (Dutt)
‘dings si. 215 D, C ba. 18 P thang. a7 L Rkhyim pa dang. 218 P pg ?
219 P ltag. 220 P, C 'thun. 221 P, C kyi. 222 P, D par; C pa; L pas.
228 P, C'thun, 224 P’dings par; D, C'dings pas; L 'ding bas. 235 P, C ' thun.
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par byas pa’i sra brkyang gi chos gos kyis rung ngo. mtshams kyi
nang du sra brkyang ’dings pa??® bskos??’ pas rung ngo.

27. ma mo brgyad kyi gzhis sra brkyang phyung bar?? 'gyur te.
brgyad gang zhe na? song ba dang, (P 116a) rdzogs pa dang, nges
da dang, nyams pa dang, thos pa dang, mtshams 'das pa dang, re
thag chad pa dang, brgyad pa ni,?* sra brkyang phyung ba nyid de.
song ba’i mtha can gyis?¥ sra brkyang phyung ba dang, rdzogs pa’i
mtha can dang, nges pa’i mtha can dang, nyams pa’i mtha can
dang, thos pa’i mtha can dang, mtshams ’'das pa dang, re thag
chad pa dang, brgyad pa ni, sra brkyang phyung zin pa nyid yin no.

28. song ba’i mtha can gyi sra brkyang phyung ba gang zhe na?
*di 1ta ste, dge slong sra brkyang bting ba’i gnas nas chos gos ma
byas chos gos ma zin par lhung bzed dang chos gos blangs te,?3*
phyir mi ’ong bar mtshams kyi rol tu?? song ba de’i ni, song ba’i
mtha can gyi sra brkyang phyung ba yin no. (1)

29. rdzogs pa’i mtha can gyi sra brkyang phyung ba gang zhe na?
’di Ita ste, dge slong sra brkyang bting ba’i gnas nas chos (L 178Db)
gos ma byas chos gos ma zin par mtshams kyi phyi rol tu?33 song nas,
phyir ’ong zhing, chos gos bya’o, snyam pa las, de ’di snyam du
sems te, bdag slar mi 'ong ste, ’on kyang chos gos bya’o snyam pa
de’i ni, rdzogs pa’i mtha can gyi sra brkyang phyung ba yin no. (2)

30. nges pa’i mtha can gyi sra brkyang phyung ba gang zhe na?
*di Ita ste, dge slong sra brkyang bting ba’i gnas nas chos gos ma
byas chos gos ma zin par mtshams kyi phyi rol tu? song nas, slar
‘ong zhing, chos gos bya’o, snyam pa las, de 'di snyam du sems te,
slar mi?®* ’ong zhing, chos gos kyang mi bya’o. (C 141a) snyam pa
de’i ni, nges pa’i (D 121a) mtha can gyi sra brkyang phyung ba
yin no. (3)

31. nyams pa’i mtha can gyi sra brkyang phyung ba gang zhe
na? ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos

ma byas chos gos ma.zin par mtshams kyi phyi rol tu23 song nas,
slar *ong zhing, chos gos bya’o, snyam pa las. de ’di snyam du sems
te, slar yang mi ‘ong la, chos gos kyang mi bya’o. snyam nas.2* des
de rtsom?38 zhing, brtsams pa dang nyams pa de’i ni, nyams pa’i
mtha can gyi sra brkyang phyung bay in no. (4)

226 I ’ding pa. 227 P skos. 228 L par. 220 P na. 230 I gyi
231 D, P, C chos gos dang lhung bzed blangs te. 232 D, C du. 233 D, C du.
234 D, C du. 235 P ma. 236 D, C du. 237 De’ di snyam du . .. snyam

nas has no counterpart in the BHS text edited by Dutt. 238 P brisom.
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32. thos pa’i mtha can gyi sra brkyang phyung ba gang zhe na?
’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos ma
byas chos gos ma zin par mtshams kyi phyi rol tu?? song nas, slar
‘ongs te, chos gos bya’o, snyam pa las. (P 116b) dge ‘dun mthun®
pas sra (L 179a) brkyang phyung la, des dge 'dun mthun®¥ pas sra
brkyang phyung ngo, zhes thos so. thos nas kyang, legs parphyung
ngo, shin tu phyung ngo, zhes rjes su yi rang ba byas pa de'i ni,
thos pa’i mtha can gyi sra brkyang phyung ba yin no. (5)

33. mtshams ’das pa pa’i sra brkyang phyung ba gang zhe na?
"di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos ma
byas chos gos ma zin par phyir 'ong ngam?! mi ‘ong, snyam pa las.
mtshams kyi phyi rol tu song ba de’i ni,242 mtshams ’das pa pa'i sra
brkyang phyung ba yin no. (6)

34. re thag chad pa pa’i sra brkyang phyung ba gang zhe na?
‘di 1ta ste, dge slong sra brkyang bting ba’i gnas nas chos gos ma
byas chos gos ma zin par mtshams kyi phyi rol tu?!® song nas, slar
‘ong zhing, chos gos bya’o, snyam pa las. de’i chos gos re ba gang
yin pa de, thams cad kyi?%* thams cad du chad pa de’i ni, re thag
chad (C 141b) pa pa’i sra brkyang phyung ba yin no. (%)

35. brgyad pa sra brkyang phyung ba nyid gang zhe na? ’di lta
ste, dge slong sra brkyang bting ba’i gnas nas chos gos ma byas
chos gos ma zin par mtshams kyi phyi rol tu? song ba las, de yang
slar ’ongs shing,24sra brkyang phyung ba nyams su myong ba de’ini,
brgyad pa sra brkyang phyung ba nyid yin no. (8)

sdom la (G)
ma byas pa ni nyi shu dang
brtsams pa dag ni nyi shu dang
re ba yod pa nyi shu dang
re ba med pa nyi shu yin?¥? (L 179b)

36. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin (D 121b) par mtshams24 kyi phyi rol tu®?®
song nas, slar ’ong zhing, chos gos bya’o, snyam pa las. de ’di snyam
du sems te, slar mi ong mod kyi, "on kyang chos gos bya’o, snyam
pa de’i ni, rdzogs pa’i mtha can gyi sra brkyang phyung ba yin
no. (1)

230 D, Cdu. 240 P,C’thun. C ’ongs sam. 242 Pdeni. 243D,Cdu.

204 D, P, C thams cad kyi missing. 245 D, C du. 246 N (Dutt) 'ong la zhing.
247 C shu geig; P shu gzhan cig zer. 248 C '¢shams. 249 D, C du.
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37. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu®® song nas,
slar "ong zhing, chos gos bya’o, snyam pa las. de ’di snyam du sems
te, slar mi 'ong zhing, chos gos kyang mi bya’o. snyam pa de’i ni,
nges pa’i mtha can gyi sra brkyang phyung ba yin no. (2)

38. ’di Ita ste, dge slong sra brkyang bting ba’i gnas nas chos
gos ma byas chos gos ma zin par mtshams kyi phyi rol tu?! song nas,
slar ’ong zhing, chos gos bya’o, snyam pa las. des de rtsom zhing,
de’i brtsams pa nyams pa de’i ni, nyams pa’i mtha (P 117a) can
gyi sra brkyang phyung ba yin no. (3)

39. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos
gos ma byas chos gos ma zin par mtshams kyi phyi rol tu®? song
nas, slar ‘ong zhing, chos gos bya’o, snyam pa las. dge ’"dun mthun?33
pas sra brkyang phyung la, des dge '"dun mthun? pas (C 142a) sra
brkyang phyung ngo, zhes thos so. thos nas kyang, legs par phyung
ngo, shin tu phyung ngo, zhes rjes su yi rang ba byas pa?® de’i ni,
thos pa’i mtha can gyisra (L 180a) brkyang phyung ba yin no. (4)

40. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu? song nas,
slar ‘ong zhing, chos gos bya’o, snyam pa las. de der song nas, de27?
’di snyam du sems te, slar mi 'ong zhing, 'on kyang chos gos ni
bya’o, snyam pa de’i ni, rdzogs pa’i mtha can gyi sra brkyang
phyung ba yin no. (5)

41.’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu?® song nas,
slar ‘ong zhing, chos gos bya’o, snyam pa las. de der song nas, de
’di snyam du sems te, slar mi "ong zhing, chos gos kyang mi bya’o.
snyam pa de'i ni, nges pa’i mtha can gyi sra brkyang phyung ba
yin no. (6)

42. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu?? song nas,
slar ’ong zhing, chos gos bya’o, snyam (D 122a) pa las. de der song
nas, rtsom zhing, de’i brtsam pa nyams pa de’i?® ni, nyams pa’i
mtha can gyi sra brkyang phyung ba yin no. (7)

43. ’di Ita ste, dge 510{1g sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu2e! song nas,

250 D, C du. 251 D, C du. %2 D, C du. 253 P, C "thun. 24 P, C
‘thun. 5P pamissing. #0D,Cdu. 27 P, D, Cdemissing. 258 D, Cd.
29 D, C du. 290 P, C de de’i; D, L de missing, 261D, C du.
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slar 'ong zhing, chos gos bya’o, snyam pa las. dge ’"dun mthun®? pas
sra brkyang phyung la. des?? dge ’dun mthun?* pas sra brkyang
phyung ngo, zhes thos so. thos nas kyang, legs (L 180ob) par phyung
ngo, shin tu phyung ngo, zhes rjes su yi rang ba byas pa de’i nj,
thos pa’i mtha can gyi sra brkyang phyung ba yin no. (8)

44.°di lta ste, (C 142b) dge slong gis®® sra brkyang bting?66 ba’i
gnas nas chos gos ma byas chos gos ma zin par mtshams kyi phyi
rol tu®" song nas, slar?® 'ong zhing, chos gos bya’o, zhes sems la
bzhag pa las. de ’di snyam du sems te, slar mi "ong zhing, ’on kyang
chos gos bya’o. snyam pa de’i ni, rdzogs pa’i mtha can gyi sra
brkyang phyung ba (P 117b) yin no. (9)

45. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu?® song nas,
de®® slar "ong zhing, chos gos bya’o, zhes sems la bzhag pa las, de
der song nas, ’di snyam du sems te, slar mi ‘ong zhing, chos gos
kyang mi bya’o. snyam pa de’i*! ni, nges pa’i mtha can gyi sra
brkyang phyung ba yin no. (10)

46. ’di Ita ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu%2 song nas,
slar ’ong zhing, chos gos bya’o, zhes sems la bzhag pa las, des de
rtsom zhing, de’i brtsams pa nyams pa de’i ni, nyams pa’i mtha
can gyi sra brkyang phyung ba yin no. (11)

47. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu®*3 song nas,
slar ’ong zhing, chos gos bya’o, zhes sems la bzhag pa las. dge 'dun
mthun?" pas sra brkyang phyung la, des dge "dun mthun?®> pas sra
brkyang phyung ngo, zhes thos so. thos (L I§I a) nas kyang, legs
par phyung ngo, shin tu phyung ngo, z.hes rjes su yi rang bar?
byas pa de’i ni, thos pa'i mtha can gyi sra brkyang phyung ba
yin no. (12)

48. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos
(D 122b) gos ma byas chos gos ma zin pa’r mtshams kyi phyi rol
tu song nas, slar *ong zhing, chos gos bya’o, (C 143a) zhes sems la
bzhag pa las. de der song nas, ’di snyam du sems te, slar mi ‘ong

262 P, C "thun. 263 Pdes missing. ;GZIP, C '”“‘"0-69 Sﬁsé)‘,iP, Cgis miﬁmg_
6 ; 267 du. 268 ar. % , Cdu. 270 D, P,
2 dl: rll)'ﬁstfzng enD]': 2& R D, C du. 273 D, C dus. 2 P, C "thun.

215 P, C 'thun. 2 Lba. *7D, C du.
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ste, ’on kyang chos gos bya’o. snyam pa de’i ni, rdzogs pa’i mtha
can gyi sra brkyang phyung ba yin no. (13)

49. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu?”® song nas,
slar ’ong zhing, chos gos bya’o, zhes sems la bzhag pa las. de der
song nas, 'di snyam du sems te, slar mi 'ong zhing, chos gos kyang
mi bya’o. snyam pa de’i ni, nges pa’i mtha can gyi sra brkyang
phyung ba yin no. (14)

50. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu?”® song nas,
slar ’ong zhing, chos gos bya’o, zhes sems la bzhag pa las, de der
song nas, rtsom zhing, de’i brtsams pa nyams pa de’i ni, nyams
pa’i mtha can gyi sra brkyang phyung ba yin no. (15)

5I. ’dilta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
(P 1182a) ma byas chos gos ma zin par mtshams kyi phyi rol tu®?
song nas, slar ’ong zhing, chos gos bya’o, zhes sems la bzhag (L 181b)
pa las. dge '"dun mthun®! pas sra brkyang phyung la.282 des dge 'dun
mthun®?3 pas sra brkyang phyung ngo, zhes thos so. thos nas kyang,
legs pa phyung ngo, shin tu phyung ngo, zhes rjes su yi rang ba%*
byas pa de’i ni, thos pa’i mtha can gyi sra brkyang phyung ba yin
no.%5 (16)

52. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par, (P, line 2, par to line 8, ci) ci slar "ong
ngam ‘on te slar mi’ong zhes sems la the tshom?® za bzhin, mtshams
kyi phyi rol tu®” song ba las.®® de 'di snyam du sems te, (C 1442)
slar mi ‘ong ste, on kyang chos gos ni bya’o. snyam pa de’i?? ni,
rdzogs pa’imtha (P 118b) can gyi sra brkyang phyung ba yin no. (17)

53. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par, ci slar ’ong ngam ’on te slar mi ’ong
zhes sems la the tshom?®® za bzhin,®! mtshams kyi phyi rol tu?? song
ba las. de ’di snyam du sems te, slar mi *ong zhing, chos gos kyang
mi bya’o, snyam pa de’i ni, nges pa’i (D 123a) mtha can gyi sra
brkyang phyung ba yin no. (18)

54. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par, ci slar ’ong ngam ’on te slar mi ‘ong

228 D,Cdu. 2 D,P,Cdu. 20D, Cdu. 2P C'thun. 2:D,L,C
la; P ba. 283 P, C "thun. 24 L ba; D, P, L bar. 285 In P, C curiously

the cases 13, 14, 15, E'!;l‘_ld 16 are repeated. 280 P f5oi, 287 C gy, 288 N (Dutt)
song bas.  ®OL’di’i. 20 Pisom. UL brhin dy, 202 D, C du.
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zhes sems la the tshom za bzhin, mtshams kyi phyi rol tu®*? song
ba las.? des de rtsom2 zhing, de’i brtsams pa nyams pa de’i ni,
nyams pa’i mtha can gyi sra brkyang phyung ba yin no. (19)

55. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par, ci slar ’ong ngam ‘on te slar mi ‘ong
(L 182a) zhes sems la the tshom?2% za bzhin, mtshams kyi phyi rol
tu®” song ba las. dge ’dun mthun2® pas sra brkyang phyung la. des
dge 'dun mthun®® pas sra brkyang phyung3® ngo, zhes thos so. thos
nas kyang, legs par phyung ngo, shin tu phyung ngo, zhes rjes su
yi rang ba byas pa de’i ni, thos pa’i mtha can gyi sra brkyang
phyung ba yin no. (20)

56. 'di Ita (C 144Db) ste, dge slong sra brkyang bting ba’i gnas
nas chos gos ma byas chos gos ma zin par mtshams kyi phyi rol
tu3®! song nas, zhes bya ba thams cad brjod par bya’o. 'on kyang
snga ma’i nyi shu la ni, chos gos ma byas chos gos ma zin par, zhes
bya’o. ’dir ni, chos gos ma zin pa,®? zhes bya ba bor te, chos gos

brtsams pa, zhes bya ba bcug ste, rnam pa ’dis nyi shu pa gzhan
bya’o. (1-20)

57.'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par mtshams kyi phyi rol tu’® song nas,
slar "ong zhing, chos gos bya’o, snyam pa’i re ba yod pa®! las. de
'di snyam du sems te, slar mi ’ong ste, *on kyang chos gos ni bya’o,
snyam pa de’i ni, rdzogs pa’i mtha can gyi sra brkyang phyung ba
yin te. re ba yod pa, zhes bya ba’i®% khyad par ’'dis snga ma bzhin
du nyi shu pa gzhan bya’o. (1-20)

58. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par, slar ‘ong zhing, chos gos bya’o,
snyam pa’i re ba med par mtshams kyi phyi rol (P 119a) tu® song
ba las, de ’di snyam du sems te, (L 182b) slar mi 'ong zhing, ‘on
kyang chos gos ni bya’'o, snyam pa de’i ni,*’ rdzogs pa’i mtha can
gyi sra brkyang phyung ba yin te. re ba med pa, zhes bya ba'i
khyad3® par ’dis snga ma bzhin du (C 145 a) nyi shu pa gzhan bya’o.
(1—20)

203 D, C du. 204 P song nas. 2% P rtsol. 208 P tsom. 297 D, C du.
208 P, C "thun. 200 P, C "thun. 300 C byung? 91 D,Cdu. 392 L par.
303 D, C du. 304 P pa missing. 305 P ba. s08 D, C due. 307 P mi

missing. 308 P khyar.
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sdom la (H) (D 123b)
bya ba dag ni bcu gnyis dang
btsal ba dang ni de bzhin gzhan
yul la Ingar ni bya ba ste
gnas 1a%%” yang ni Inga yin no

59. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par bya ba zhig la mtshams kyi phyi rol
tu31 song nas, slar "ong zhing, chos gos bya’o, snyam pa las. de ’di
snyam du sems te, slar mi 'ong ste, ‘on kyang chos gos ni?!1 bya’o,
snyam pa de’i ni, rdzogs pa’i mtha can gyi sra brkyang phyung
ba yin no. (1)

60. 'di Ita ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par bya ba zhig la mtshams kyi phyi
rol tu3!? song nas, slar 'ong zhing, chos gos bya’o, snyam pa las. de
’di snyam du sems te, slar mi ‘ong zhing, chos gos kyang mi bya’o.
snyam pa de’i ni, nges pa’i mtha can gyi sra brkyang phyung ba
yin no. (2)

61. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par bya ba zhig la mtshams kyi phyi rol
tu313 song nas, slar 'ong zhing, chos gos bya’o, snyam pa las. des de
rtsom zhing, de brtsams pa nyams3 pa de’i ni, nyams pa’i*®® mtha
can gyi sra brkyang phyung ba yin no. (3)

62. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par bya ba zhig la mtshams kyi phyi rol
tudl® song nas, slar 'ong zhing, chos (L 183a) gos bya’o, snyam pa
las. dge ’dun mthun®’ pas sra brkyang phyung la. des dge 'dun
mthun®?® pas sra brkyang phyung ngo, zhes thos so. thos nas kyang,
legs par phyung ngo, shin tu phyung ngo, zhes rjes su yi rang ba
byas pa de’i ni, thos pa’i mtha can gyi sra brkyang phyung ba
yin no. (4)

63. ’di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par bya ba zhig la mtshams kyi phyi rol
tu®®® song nas, slar "ong zhing, chos gos (C 145b) bya’o, snyam pa
las. de der song nas, 'di snyam du sems te, slar mi ‘ong ste,3?? 'on

%9 Lmal. 30D,Cdu. "M P, Cunimissing. M2D, Cdu. 93 D,C.du
4D, C, P pa las nyams; L las missing. 315 C pa. 318 D, C du.
817 P C 'thun. N8P, Clthun. 39D, C dy, 320 P fp,
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kyang chos gos ni bya’o snyam pa (P 119b) de’i ni, rdzogs pa'i
mtha can gyi sra brkyang phyung ba yin no. (5)

der song nas, zhes bya ba’i khyad par ’dis rdzogs pa’i mtha can
gsungs pa ji Ilta ba bzhin nges pa’i mtha can dang,3* (6)

nyams pa’i mtha can dang, (%)

thos pa’i mtha can yang de bzhin (D 124a) no. (8)

64. 'di 1ta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par bya ba zhig gi ched la mtshams kyi
phyi rol tu®?? song nas, ci slar ’ong ngam, 'on te slar mi ‘ong, zhes
sems la the tshom za ba las, de ’di snyam du sems te, slar mi 'ong
ste, ‘on kyang chos gos bya’o. snyam pa de’i ni, rdzogs pa’i mtha
can gyi sra brkyang phyung ba yin no. ()

sems la the tshom3? za bas rdzogs pa’i mtha can gsungs pa’i3®
ji lta bar nges pa’i mtha can dang, (10)

nyams pa’i mtha can dang, (11)

thos pa’i mtha (L 182b) can yang de bzhin no. (12)

05. 'di Ita ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par btsal3? ba zhig la mtshams kyi phyi
rol tu®* song nas, slar 'ong zhing, chos gos bya’o, snyam pa las. de
'di snyam du sems te, slar mi ’ong ste, ‘on kyang chos gos ni bya’o.
snyam pa de’i ni, rdzogs pa’i mtha can gyi sra brkyang phyung
ba yin no. (1)

btsal ba%*” zhes bya ba’i khyad par ’dis snga ma bzhin du bcu
gnyis pa gzhan no. (1-12)

66. ’di 1ta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par slar mi ‘ong bar yul Itar3® mtshams
kyi phyirol tu% song ba de’i ni, song ba’imtha can gyi** sra brkyang
phyung ba yin no. (1)

67. 'di lta ste, dge slong sra brkyang bting ba’i gnas nas chos gos
ma byas chos gos ma zin par yul ltar®® mtshams kyi phyi rol tu®
song nas, ci slar ong ngam, ‘on te slar mi ’ong, zhes sems la the
tshom33! za ba las, de 'di snyam du sems te, slar mi ‘ong ste, "on
kyang chos gos mi®?2 bya’o, (C 1462) snyam pa de’i ni, rdzogs pa’i
mtha can gyi sra brkyang phyung ba yin te. (2)

321 L ntha can gyi gsungs pa ji lta ba bzhin du nges pa’i mtha can dang.
s22 D, C du. :,,_,.fp ;’SOHI.D 924 P, C, D pa. 35 P, L brtsal; D, C bisal.
326 1) dur. 27 [ pa'i. 928 L bltar. 3 L kyi. 0L bltar. 331 P tsom.
332 1) iy 1. missing.
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nges pa’i mtha can dang, (3)
nyams pa’i mtha can dang, (4)
thos pa’i mtha can yang de bzhin no. (5)
yul Ita ba’iInga jilta bar gnas Ita ba’i Inga yang de bzhin no. (1-5)
sra brkyang gi gzhi rdzogs 5032

333 P, C sto.
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akalpika- (D, 24) “unfit; of robes, not made fit for use by dis-
figurement”’ (according to VA 863 this disfigurement is
brought about by putting a kappabindu or small round dot on
one or more corners of the robe); Pali akappiya, akappakata,
see CPD. Tib. mi rung ba “unfit”. Chin. 7 1§ & (24)
“unclean, impure’’. Cf. patayantika rtule, MSV 58, SV 59,
MI 77, MA 48, DH 60, Pali 58. Tibetan has similar translation
rung ba ma yin pa for vikalpaka-.

akala- (D, 24) “not in proper time; of robes, not offered in proper
time”. Tib. dus ma yin pa (D), dits ma lags pa (24) “‘untimely”’.
After the suspension of kathina to the beginning of the rain-
retreat in the next year, monks are not allowed to accept
any robe.

akrta- (A, G, 28, 29, etc.) “not made up”. Tib. byas pa (sic!) (A)
“made up”’; ma byas pa (G), ma byas (28, 29, etc.) “not made
up”. Chin. 4 & B, 5% (28) “having madeup”, & 1k 4 (29 etc.)
“having halfway made up’’.

acchinnaka- (24) “uncut; of robes, made of a whole piece of cloth”.
Tib. ma dras pa “uncut”. Chin. A %] # ‘‘uncut’’. Monks’
robes are made of small pieces of cloth resembling the division
of paddy fields. The inner robes are usually made of ten pieces
of cloth sewn in five columns, the upper robes twenty-one
pieces in seven columns, and the outer robes twenty-seven
Pieces in nine columns. Cf. asamchinnakam, cchindata.

atyayat (1) ““after passage, having passed”, Tib. ’das ‘‘pass over”’.

adarsandya (19) (instr. sg. fem. cf. BHS Gran}. § 9.59) “for (the
sin of) non-insight (into the doctrine?)”". Tib. ma mthong ba(s)

“for not seeing”. Chin. 75 & 3F “‘a sin of not-seeing”. Pali
adassana “not comprehending, blindness, infatuation”, not

used in the kathinavatthi.
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adharmapdiksika- (19) ““one who favors the faction of unrighteous-
ness”’. Tib. chos ma yin pa’i phyogs pa “one who takes the
side of the unrighteous monks”. Chin. JE #: 4t A “unlaw-
ful monks”’.

adhitisthata (16) “you take formal possession’”; see BHS Dict. s. v.
Tib. byin gyis riobs shig ‘‘create, change into”, (Jas.) though
byin rlobs often means “bless”. Chin. 5F “guard” # “keep”’.

anasaya (G, 58) “with no expectation’’.Tib. 7e ba med pa (G),
snyam pa’t re ba med pa (58) “hopeless, despairing’’. Pali
anasaya. Chin. SV, DH “a robe is obtained against ex-
pectation”. Cf. dsaya, asacchedaka.

anastrta- (D, 7, 17, 17) “not (properly spread”. Tib. mi gding (D),
ma bting ba (7, 17), ma bting lags (17) ‘‘not spread’’. Chin.
A~k (7), “‘not spread”, Sk B 4 (17, 17) “robe that may
not be spread”’. Cf. astrta-.

animantritacarika- (3) “‘one goes to a house of the laity for a meal
without being invited”. Tib. mgron du ma bos par 'gro (na)
“one goes to a party without being invited’’. Chin. & % A~
##i £ 5% 4¥ “‘one goes and accepts food without being invited
by the laity’”’. The corresponding expression in SV, MI, DH
versions of this vastz is “without telling other fellow-monks
about his trip’’. The parallel expression in the Pali version
of this vastu is anamantacaro for which BD, 4.352 has “‘going
(to families for alms) without having asked for permission”,
and Vin. Texts, 2.150 has ‘“‘going for alms to the house of
people who have not invited you’’ with a foot-note saying that
this privilege is one of the exceptions allowed to the Pali
46th pdcittiya rule, and that amanteti must be equal to
apucchati ““‘asks leave or permission””. This Pali rule as well as
those in the Chinese Vinaya texts (MSV 81, SV 81, MI 8r,
MA 81, DH 42) is “whatever monk, being invited and being
provided with a meal, not having asked for permission if a
monk being there, should call upon families before or after
meal, except at right time, there is an offense of expiation”.
The right time is the time of giving robes, or that of making
robes. This exceptional rule removes the restriction of the
activities of the monks during the period of the spreading of
kathina, so that a freer intercourse between laity and monks
might be created and more robe-material could be obtained.
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anisthita- (28, 29, etc.) “not finished”’. Tib. ma zin pa(r) “‘not
finished”. Chin. 4E & B 3% (28) “having finished making
robes”, R4 & (29, etc.) “having not made up robes”. Cf.
wisthita, nisthapana.
anijanami (3, 20) “I authorize, I allow you’’. Tib. #jes su gnang ste
“allow, permit”. Chin. %k 4 (3) “‘intend to authorize”, ¥ J
(20) “may”’.
anujantyat (s, 9a, 21) “let (the samgha) authorize or approve”. Tib.
gnang bar mdzad cig “allow, permit’’. Chin. Ji 3F ‘“‘should
approve’’.
anujantyam (3) “'ILauthorize”. Tib. gnang bar bya’o “allow, permit”’.
Chin. J& “allow to spread”’.
anupradadyat (10) “let (the samgha) hand over”. Tib. stsal to “‘give,
bestow”. Chin. 4} ““to give, entrust’”.
amuyiatam (6, gb, 22a) “it is approved”. Tib. gnang (nas) “having
allowed, permitted”. Chin. & (6, gb) “allow, assent””.
anuprapta- (1, 2, 20) “arrive’’. Tib. phyin to (1), mchis lags so (2),
phyin pa dang (20) “‘arrive’’. Chin. E “arrive”.
antatalr (11) “when as little as’’. Tib. chung ngu(na) "as little as”’.
Chin. 75 % “even as to”.
api ti (2) “but”. Tib. ’on kyang “‘but”’.
apratikarmandaya (19) (instr. sg. fem. BHS Gram. §§ 9.59 and 8.42
with 17.22) “for a sin of non-atonement for an offense””. Tib.
phyir ma byed pa(s) “for not paying back”. Chin. 3B
“‘serious offense’” or “for committing offense for the second
time”. Pali appatikamma ‘‘non-atonement’, not used in the
kathinavatthy,.
apratinisyste papake drstigate (19) ‘‘because one has not discarded an
evil heresy”. Tib. sdig pa' lta ba song ba ma b_or ba( s.). Chin.
A % B R, “without giving up heresy”. Cf. patayantika rules
(MSV 55, 56; SV 55, 56; MI 48, 49; MA 45, 46; DH 68, 69;
Pali 68, 69). o )
abhipretam (22b) ““it is wished”. Tib. 'dod btf ”,lesh . Chin. % B3
B & “according to individual’s own wish'’.
abhirucitam (4, 5, 6) “it is agreeable”. Tib. bzhefi‘ (na) (4, 5), ’b'zhed
de (6) “wish, desire; accept’”. Chin. % (4) glad, pleased”.

abhyanumodate (39) ‘“‘he assents, approves”’. Tib. 7jes st yi rang ba
byas pa “‘one rejoices”’.

re
{
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abhyavakase (15) ““in the open air’’. Tib. no translation. Chin. g% i
“open field”.

avakasayitavyah (7) ‘‘he shall be removed”. Tib. dbyung ba bya’o
““to be removed”’.

avarsika- (7, 17) ‘““one who has not spent the rains”. Tib. dbyar gyi
ma yin pa ‘‘one who has not spent the rains” (Mvy. 9426
avarsitka, Tib. dbyar gnas su ma zhugs pa’am lor ma lon pa).
Chin. %€ 32 A (17, 18) “monk who has not spent the rains”’.

avipravasah (5, 6) ‘“‘not to be (considered to be) separated from’.
Tib. ’bral ba ... mi 'byung ‘‘not separate’’. Chin. IE # ;&
“no offense of separating (one’s robes)’’. Pali avippavdsa ‘‘not
parting with one’s robes (physically and mentally)”’, not used
in the kathinavatthu. SV (12 etc.) has ““the monk who makes
and receives the kathina is not to leave his dwelling-place’’;
DH (18 etc.) has ““the monk is to take this robe and to receive
it as kathina for the samgha, and he is to take it in this dwelling-
place’”’; presumably these are the equivalents to this BHS
expression.

asamchinnakam (D) ‘“‘uncut; of robes, made of a whole picce of
cloth”. Tib. ma dras ‘“‘uncut’’. Cf. acchinnaka-, cchindata.

asammata- (C, 24) ‘“‘not (formally) approved’. Tib. bdlo mthun min
(C), blo mthun par ma bgyis pa (24) “‘no agreement has been
reached’’. Cf. sammata.

asammata- (7, 24) ‘“‘not (formally) appointed”. Tib. ma bskos pa
“not (formally) appointed”. Chin. 1% 2 (24) “‘not appointed"’.
Cf. sammata.

ahata- (E, 25) ‘“‘new, never-washed’’. Tib. gsar pa ‘“‘new”’. Pali ahata-
“not beaten (of cloth), not yet washed, unbleached, new”.
VA 1111 explains this by aparibhutta “unused”.

ahatakalpita- (25) ‘“practically new”. Tib. gsar pa briags pa ‘“‘to be
considered as new’’. Pali akatakappa ‘‘nearly, practically new
(clothes)”’, VA 1111 “by washing it once or twice so as to
make it as though unsoiled”. Cf. kalpita-.

akotya (4, 12, 20) “‘having struck”. Tib. brdungs te “‘strike”. Chin. ¥
“sounding’’.

agantuka- (2) “‘incoming”. Tib. glo bur du lhags pa ‘‘those who
happened to come, new-comers””. Chin. % W %3 “‘guest-monk”’.

atyayika- (E, 25) “emergency’’. Tib. phongs pa “needy’’. Pali
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accayitka ‘‘not suffer delay, urgent, pressing’’. Robes are
allowed to be presented by donors who are in an emergency
or unusual circumstances, and want to make their gifts with-
out delay, and so gain merit for their act of giving. Cf. nili-
sargika section, MSV 26, SV 26, NI 18, MA 29, DH 28, and
Pali 28 in which an emergency robe is allowed to be accepted
even ten days before the end of the rain-retreat and excep-
tional circumstances are given.

anusamsa- (3, 19) “‘religious advantage’”. Tib. yon tan “good quality,
valuable property””. Chin. (B) # (3) ‘“victory”, (f) £ (3, 18)
“advantage”, £& (19) ‘““advantage’’.

amantrayate (3) “address to”. Tib. bka stsal pa ‘“‘address to”’. Chin.
B “tell”,

arabhate (31, 38, 42) “he starts”. Tib. rtsom zhing ‘“begin’. Chin.
A (31) “start, begin’.

(imbdhang (31, 38, 42) ““what he has started”’. Tib. brtsam pa “what
one has started’’.

arocayanti (20) “they tell”’. Tib. gsol pa “‘request”’. Chin. & “tell”.

darocayitavyam (4, 12, 16) “to be informed, to be announced”. Tib.
go bar bya ste “‘to be explained”. Chin. Y1 § A & & A 40 (4)
“inform thoroughly all monks with an announcement”,
J 4 K 3% 48 4n 2 @ (12) “should tell all monks by making
this announcement”’, Ji 1% £  1E 40 & A (16) “‘should make
this announcement among the samgha’’.

avasapreksana- (67) “‘to investigate (other) monasteries’’. Tib. gnas
lta ba ‘‘examine (other) places’’. See desanuprekst, desanu-
preksana.

asaya (G, 57) “with the exceptation or hope (that he wi}l, or will
not, come back and make up, or not make up, h1s.robe)”.
Tib. (snyam pa’i) re ba yod (las) ‘“with hope”. Pali asaya.
Chin. SV has “because of hoping to get robes”. DH has “a
robe is obtained in accordance with expectation”. Cf. c7y-
arvapratyasa. .

asacchedaka- (27, etc.) “‘disappointing one:’s expectation (of coglipg
back and making one’s robe)”. le", ve thag chad pa “dis-
appointed””. Chin. ¥ §f ‘hope is lost™. .

asamudacarikan dharman (11, 15) “the n‘l‘les of customary l?ehaV1or”.
Tib. kun tu spyod pa'i chos ( dag) ‘‘the rules concerning all the
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activities”. Chin. 47 # (11) “rules of behavior”, ¥ (15)
“rules”.

astartavyam (3, 4, 4, 10) “‘to be spread”. Tib. gding ba(v bya)
(3, 4, 4) “to be spread”, sbyin pa bya (10) “‘to be given,
bestowed’’. Chin. % (3, 4,4) “‘spread”’, % 4E (10) “should make”.

astartum (23, 25) ‘‘to spread”. Tib. gding (du) ‘‘to spread”. Chin.
1E (23) “make”, B& (25) “‘spread”’.

astaritum (5) ‘‘to spread’”. Tib. gding ba(r) ‘“‘to spread”. Chin.
‘% & 4E “‘should spread as’’.

astarisyati (4, 5, 6, 6, 9) “‘he shall spread”. Tib. gding bar bgyi(4),
*dings so (5, 6), bting ste (6), 'dings par 'gyur (na) (9) ‘“‘spread’’.
Chin. /€ (4) “make”, & 4E (5, 6) “‘should make”, % #& (9)
“should spread”.

astarigyams (12, 13) ‘I shall spread”. Tib. ’dings (kyis) (12), 'dings
par *gyur ro (13) “‘to be spread”’. Chin. ¥ & (12, 13) “‘should
spread”’.

astirna- (5) ‘“‘spread”’. Tib. bting ba ‘“‘spread”. Chin. & ... B
“having spread”’.

astirya (13) ‘“‘having spread”. Tib. bting (nas) ‘“having spread’.
Chin. £F 5k “‘gently spread”.

astiryamane (17) ‘“‘when being spread”. Tib. ’dings pa (na) “when
spreading”’. Chin. #& &% Z IFf “when robe is (being) spread”’.

astrta- (3, 7, 7, 13, 14, 21) “‘spread”. Tib. bting ba (3, 7, 7, 21), bting
lags so (13), bting ngo, bting ste (14) “spread”. Chin. Bk ()
(7, 13, 14, 21) “spread’’. — dstr- means to scatter over, cover,
bestow, spread. Pali aftharatr denotes the simpler act of
spreading, covering, laying out, not in layers, such as cloth
or a bridge. Tibetan 'ding ba (pf. bing, fut. gding, impv.
things) has the meaning of spreading on the ground (a mat,
carpet, etc.), laying out, sprinkling, strewing (grass, hay),
laying upon (ashes on the snow). Chin. #& means to open,
spread ; 3 means to receive, accept. The spreading of kathina
marked the beginning of the kathina rite. After the conclusion
of the rain-retreat, because of the need of the monks whose
robes had been worn-out, kathina was to be spread.

utksiptaka- (7, 19) “‘one who has been suspended”’. Tib. gnas nas
phyung ba “‘one who has been banished”. Chin. A N (19)

“one who has been accused’’.
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utsahate (8, ga) ““one is able”. Tib. spro (9a) ‘“‘to delight in; to be
willing to”. Chin. ¥ 4E (9a) “to be glad to do”.

utsahase (8) ‘““you are able”. Tib. spro “‘delight in, willing to”.
Chin. fig “able”’.

utsahet (8) ““one may be able”. Tib. spro “delight in, willing to”.
Chin. fig “able’’.

utsahayitavyal (8) “one is to be tested as to his capacity”. Tib. spro
bar bya ste “‘one is to be willing to”’. Chin. Ji [§] fi - fit “one
is to be asked about his ability”’.

udalin (23, etc.), Tib. nye 'khor, Chin. §f ¥k & Upalin. Through-
out this text Udalin is used for Upalin. See BHS Dic. s.v.
Upali(n).

uddharati (22a) “(the samgha) suspends (kathina)”’. Tib. 'byin par
mdzad (na) “‘take out’’.

uddharitum (22a) “to suspend”’. Tib. ’byin pa(r) “to take out’.

uddharisyami (16) “I shall suspend (the kathina)”’. Tib. "byin (gyis)
“take out”. Chin. % I “ought to take out’’.

uddhartavyam (20, 20) ““(the kathina) shall be suspended”. Tib.
dbyung ba(r bya) “to be taken out’. Chin. fi§ H “should take
out”, & W[ H “may take out’’.

uddharet (21) “(the samgha) shall suspend (the kathina)”’. Tib. *byin
par mdzad do ‘“take out”. Chin. i “take out”.

uddhrtam (22a, 32) “suspended”. Tib. 'byin par mdzad de (222)
“take out’, phyung, phyung ngo (32) ‘‘taken out’. Chin.
i (32) “take out”.

uddhriyate (20) ““(if the kathina) is suspended”’. Tib. phyung (na)
“(if the kathina) has been taken out”. Chin. i “take out”. —
uddhara- (Pali uddhara- or ubbhara-) is derived from the verbs
ud-dhy or ud-hy-. Tibetan form ’'byin pa (pf. impv. phyung,
fut. dbyung) means taking out, removiflg, causing to c?me
forth, drawing out, pulling out, sending forth., releasing,
casting out, throwing away. Chinese {i means takmg out, and
# means giving up, discarding. It is tr'anslated as “suspend-
ing” in this vastw. The suspending kathina marked the end of
the kathina rite. After the suspension of kathina, the kathina-
robes -were formally possessed by individual monks and
kathina privileges for the monks were removed.

upagata- (1, 1) see varsa upagata-.
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upadhih (C) probably is used in the sense of “‘an addition of cloth
on a robe”’. Tib. gso ma'i seng ras ““hempen fabric”’. Presuma-
bly this is related with Pali ovaddheyya (vv. 11. ovadeyya,
avaddheyya, ovaitheyya) which has been translated in Vin.
Texts, 2.154 as “‘by being doubled in parts’ or in BD, 4.355 as
“by patching”’. See plotika-.

wpasamkramya (1) “having approached’. Tib. lhags pa dang “‘mect
other person’. Chin. % ‘“‘arrived”.

wpasamkrantah (1) “‘approached’. Tib. dong (nas) ‘‘having gone’’.
Chin. % “arrived”’.

inapamcaka- (D, 24) “‘of less than five parts, columns, or cubits”.
Tib. khru Ingar ma chog (D), khrie Ingar ma mchis pa (24) “‘of
less than five cubits”. Chin. AW = F if (24) “less than
3 X 5 cubits”’. Cf. pamcaka.

ekantanisannah (1) “they sat on one side”. Tib. phyogs gcig tu 'dug go
“sat on one side’’. Chin. 7 — T 2 “‘sat on one side’’.

etarhi (2) “hither’’. Tib. da gzod ‘“‘but now, but just, not until now”’.
Chin. % Bt “here”.

kaccid (2) ““I hope that”. Tib. ¢i “what”’.

kathina- (5) “kathina’‘. Tib. sra brkyang “hard and coarse blanket’’.
Chin. #{ %% 3 () “kathina’’. Kathina is a kind of robe or a
kind of robe-material (in the Pali version of this vastu there is
a special term for kathina-cloth — kathinadussam). The
Tibetan translation designates a kind of coarse blanket of g
monk. Tibetan sra ba means hard, solid, and firm; and brkyang
presumably is the perfect form of the verb rkyong ba meaning
stretch. In most Chinese texts transliterations with three
characters of simﬂar'pronunciation are employed; for instance
kigt ¥i né’ or ka t'i nd’ (¥BULIB or M £ I), but some
Chinese texts use the translation ‘“cloth or robe of merit”
(34§ 7%). MSV] also mentions “hard, solid, refined, and
delicate (B F§#% #5)” as an alternative translation for ka-
thina. Kathina usually referred to a kind of hard and coarse
cotton stuff; this kind of material was donated by the laity
after the rain-retreat of the monks. This kind of donation was
considered as of great merit.

kathinastare (3) ‘“‘when the kathina is spread”. Tib. sra brkyang
bting (na) “when spreading kathina”. Chin. gk Bt & IF¥ “when

this robe is spread’’.
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kathinastaraka- (7, 9a, 10, 11, 11, 12, 13, 15, 15, 16) “Rathina-
spreader’’. Tib. sra brkyang ’dings pa ‘‘kathina-spreader’.
Chin. B #H W0 I 4& N or % 3 (7, 9a, 10, 11, 12, 13) “ka-
thina-spreader”, ¥ & A or 3 %3 (15,15, 16) “‘one who holds
the kathina”, fE & Z B (11) “the place where kathina is
made.”’

kathinoddhara- (27, 28) “‘suspending kathina’. Tib. sra brkyang
phyung ba “taking out kathina’. Chin. H} (#§W0 IF) “taking
out kathina’.

karaniyena (A, H, 59, 64) “‘on business, on an errand”. Tib. dgos pa
dag (A), bya ba (H), bya ba zhig (la) (59), bya ba zhig gi ched
(la) (64) “on purpose, on business’’.

karma (4, etc.) “‘motion”. Tib. las “work’’. Chin. #§ % “karma’’.

kalpitam (E) “practically (new)”. Tib. brlags pa “to be considered
(as new)”. See ahatakalpita-.

kalikam (E) “robe offered on time’’. Tib. dus (kyi) “timely”’. The
proper time for receiving robes is the month before and the
four months after the spreading of kathina.

krtyacivarah (1) “‘being provided with robes that have been made
up”. Tib. chos gos byas pa dang ldan “provide with robes that
have been made up”’.

klanta- (B, 2) “weary’’. Tib. ngal gyur pa (B) “‘being tired”, brel
bar ... gyur “to be wanting”’. Chin. # (2) “difficulty”.

klamyantali (2) “being weary”’. Tib. ngal bar gyur cing ‘being tired”.
Chin. #R 3, % Jg % Wi “difficult, and physically tired”.

klamyanti (3) “‘they have been weary”. Tib. ngal bar gyur cing
“being tired””. Chin. £ ¥ 3%, B M IE B “suffering ex-
treme difficulty and being physically tired”’.

ksamate (6) “‘he agrees”. Tib. bzod pa ‘‘endure, tolerate’’. Chin. J&
“allow’’.

ksamante (9b, 22a) “they agree’. Tib. bzod pa ‘‘endure, tolerate”.
Chin. J}# 7 (gb) “allow, assent”.

ksamela (5, 9a, 10, 21) “let (the samgha) agree”’. Tib. bzod (na)
“endure, tolerate’”’. Chin. J# “‘allow””.

ksantam (6, gb, 22a) “it is agreed”. Tib. bzod cing”(6, 9b, 22a)
“endure, tolerate’’. Chin. J# (g9b) “‘allow, assent™.
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gana- (3) “‘a group (of four or more monks)”’. Tib. tshogs shing ““in
small group”. Chin. ) & “separating from group”’. An old
commentary (in Chinese) on Dharmaguptavinaya says that
gana means either four or more monks. Cf. the patayantika
rule (MSV 36, SV 36, MI 36, MA 40, DH 33, Pali 32).

gandusa- (C, 23) (em. kandusa-) “‘a robe that has merely small cloth
patches put on it as marks”. Tib. lhan (pa) rlo (bos btab pa).
According to the Tibetan translation, it is a certain kind of
robes with patches which are described in Tibetan as 7o bo,
which is obscure. Mvy. 9193 has lkan pa klon pa or lhan pa
gon pa. Pali kandiisa- “‘a strip of cloth used to mark kathina
robe”’. VA 1110 “only by putting on a piece of cloth as a sign’’.
VA 1128 ““a mark or sign of disfigurement is called kandii-
saka’’.

gandhapuspanvitam (12) “‘strewn with fragrant flowers (kathina)’.
Tib. dri dang me tog gtor zhing “‘strew fragrance and flowers’’.
Chin. 1 & 45 3£ ‘‘strew famous flowers”’.

garhapatikam (F) ‘‘(robes of) a householder”. Tib. khyim pa(’i)
“(robes) of a householder”.

grhapati- (26) “(robes of) a householder”. Tib. khyim pa(’i) ““(robes)
of a householder”’.

caritamandapya- (17) ‘‘one who has undergone mandpya probation”.
Tib. mgu bar bya ba spyad zin pa “‘one has finished the work
of making others content””. Chin. 47 7S # 3 A “one who has
finished the fixed period of six nights of probation”.

carikam carantal (1) “‘journeying”. Tib. rgyu zhing song ste, rim
gyis rgyu zhing song ba dang ‘‘walking and going, and walking
and going from place to place”’. Chin. #f K # 4T “travelling
from place to place”. See janapadacarikam carantal.

cittotpada utpadayitavyah (11) “a resolution must be made”. Tib.
sems bskyed par bya'o ‘‘a thought has to be produced”.
Chin. 48 € 40 £ 4 “‘one must think this”.

ctvaraparyesanam (3) “seeking robes”. Tib. chos gos btsal ba ‘‘seek
robes’. Chin. 3k & “‘seek robes’. Cf. paryesana. One of the
kathina privileges is that monks may go to seek as many robes
as they may obtain. This perhaps corresponds to Palino. 5 (yo
ca tattha ctvaruppado so nesam bhavissati). VA 1007 says that
this may be the robe of a dead monk, or a gift to the samgha,
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or a robe that accrues to the samgha in any way. This shows
that at the division of robes, not only the robes made out of
the gift of a kathina are to be included, but whatever robes
have not been given as intended specially for some monk.

civarapratyasa (34) ‘“‘expectation of a robe’. Tib. chos gos re ba
“hope for a robe”. Chin. sk % “seek robes”, cf. asaya.

ctvaralabhall (4, 5) “‘the property in robe-material”’. Tib. chos gos
kyi rnyed pa “‘the property of robes”. Chin. i Ji 2 # “the
robe-material that has been obtained”’.

cchindata (11) ““while cutting”’. Tib. dra’o ““cut’. Chin. ¥ #£ “cut”’.

janapadacarikam carantal (2, 3, 20) “‘as they wandered through the
country”. Tib. Ljongs rgyu zhing mchis te, rim gyis rgyu zhing
mchis ba (na) (2), “walking through the country and coming,
walking and coming from place to place”; ongs rgyu zhing
"gro ba (ni ) (3), ljongs rgyu zhing dong ba (na) (20) “‘walking
through the country and going”. Chin. ff $& i B, i % (2)
“‘passing through roads, finally they came’; A I 3 47 (3, 20)
“travelling through the country’’.

janaﬁadacdrikdpmkmmazzam (3) “as they wandered through the
country”. Tib. Ljongs rgyu ’gro (na) ‘“‘walking through the
country and going”. Chin. A [ #47 “travelling through
the country”’.

jitapti- (4, 10) “‘proposal”. Tib. gsol ba “‘request”. Chin. El (ﬁ)
“proposal”’, e B 34 (10) “making a proposal with amotion”.

tasmat (20) ““therefore”. Tib. de lta bas na “‘therefore”’.

tasmat tarhi (3) “therefore, in that case”. Tib. de lta bas na “‘so”.

dakasatika- (23) “bath-garment”’ (see BHS Dict. S-V. udakasatika).
Tib. cha ga btab pa “hemmed”’. Chin. ¢ #% “with edges turned
in". See bandhant. )

dasahaparamam (3) “(one who retains an extra robe) over te'r} dg’) S
Tib. zhag bew las thal (na) “if ten days are Over-. Lhin.
B+ B M an offense of keeping extra robes over ten lc)l:}’s ’
Ci. the first nihsargika rule in MSV, SV, MI, MA, DH, "

deyadharmaﬁaribhoga‘rtham (3) “for the en]'O}’,Tflent of the me;ztor;;
ous gifts (of the donors)”. Tib. sbyin pa't chos longs sp y'ft ﬁ( ¢
bya ba’s phyir “for making to enjoy the“rnerlt.orlous SIS tl?e
the donors)”. Chin. #i =k jifd 3t & fik “for increasing
merits of the donors”’.
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desanupreksana (67) “‘to investigate other regions’. Tib. yul lta ba
““to examine other country’’. See next item.

desanupreksi (67) “‘to investigate other regions”. Tib. yul blta(r)
“to examine other country”’. In BHS MSV fathinavastis there
are two different cases in which the monk examined desa- and
avasa-. The Chinese SV and DH versions of this vasti have
two different cases. In the former case the monk thought that
if he could get a companion, he would proceed to such-and-
such a place; if he could not, he would return. In the latter
case, the monk thought that he would go to such and such a
residence, and if he found the residence comfortable there, he
would stay there; if he did not, he would return. Pali version
of this wvastu has apacina(na)navakam, in which occurs the
term disamgamika ‘‘going to (other) regions”, and phdsuvi-
harapasicakam in which the monk goes to investigate other
monasteries seeking to find one as pleasant as possible.

dvadasikah (A) “twelve’. Tib. bcu gnyis te “twelve’.

dharmata (2) “(that is) the custom”. Tib. chos nyid (kyis) ““(with)
the dharma-ness’’. Chin. 7 ¥ “custom”.

dharayami (6, 9b, etc.) “I consider settled”. Tib. ‘dzin fo “‘perceive,
understand’’. Chin. ¥ (gb, etc.) “‘take’.

dhavata (11) “while washing”. Tib. khru’o “‘wash”. Chin. ¥ %
“wash”’.

dhiipagaram (15) “incense-house’’ (em. dhitmagaram ‘‘smoke-house,
steam-bath”’). Tib. tshad (heat) bang (storehouse) (di). Chin.
18 & 4% K =z B “kitchen and other places where there are
smoke and fire”’.

navaka- (5, 6, 6,) “new (robes)””. Tib. gsar pa “new (robes)’’. Chin.
f 4% (5) ‘‘the rest robes’".

ndasita- (27, etc.) ““lost, destroyed (the robes that one 'has started
to make)”’. Tib. nyams pa ‘‘damage, destruction”. Chin.
4 3= & “loss of robes”.

nisthitacivarah (1) ‘‘being provided with robes that haYe been
finished””. Tib. chos gos zin pa dang ldan (nas) “having pro-
vided with robes already finished”’. Cf. anisthita-.

nisrsto bhavati (25, 26) ““(if the samgha) authorizes it”". Tib. phul bar
gyur (na) “if it is given to the samgha’’.
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pamcaka- (I, 20) “of five parts, columns, or cubits’’. Tib. khri Inga
pa “‘of five cubits”. Chin. DH says that the inner robes should
be 2 X 4 cubits, upper and outer robes should be 3 X 5 cubits.
SV says that the normal measure of a robe is 3 X 5 cubits,
and the largest size can be as large as 3} X 6 cubits, and the
smallest can be as small as 2} X 4 cubits. MI does not specify
the sizes of robes. MA has three different sizes for each one of
the three robes. But Indic text seems to say columns or pieces
(so Pali khandani). The three robes are sewn in five, seven,
and nine columns respectively. See acchinnaka.

paitika- (C, 23) “(merely) provided with long strips of cloth”. Tib.
lhan rings (can) “‘provided with long strips of cloth’. VA 1110
under ovaftikakaranamattena has “only by sewing a long strip
by following the false threads’’.

parampara- (3) “(a monk goes to receive a meal) in sequence by
chosen turn”. Tib. yang yang ‘“‘again and again”. Chin. 3 3
“repeatedly”. In picking and choosing with regard to food or
to different invitations, the monks are to eat straight on
whatever is given and to accept an invitation in order in
which they are received. But monks may accept an invitation
to a house where robes are going to be given or made, rather
than to a house where only a meal is offered. Cf. patayantika
rule (MSV 36, SV 36, MI 36, MA 40, DH 33, Pali 32).

par i,sazz.da- (C, 23) (em. paribhanda-) ‘‘(merely) provided with
binding”. Tib. zegs pa (obscure). Parisanda probably is a
corruption of Pali paribhanda-, a difficult term in tailoring. It
1s generally interpreted as binding or braiding along the back,
or along the edge, or put inside the cloth for the purpose of
strengthening.

paryusitaparivasa- (17) “‘one who has undergone parivasa probation”
Tib. spo ba spyad zin pa “‘one who has finished the work of
changing the place of residence”. Chin. 47 i £ 3& A\ “one
who has finished changing dwelling places”. See parivasika-.

paryesana- (H, 65) “‘seeking something’’. Tib. btsal ba (zhig la)
“seek’. See civaraparyesanan.

paligodhasamtatily (45, etc.) “‘having a mentality characterized by

attachment or devotion, fixing in his mind”. Tib. sewms la bzhag
(las) “taking to one’s heart”’. There may be some relation in
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the kathina tradition between this paligodha (sce BHS Dict.)
and the Pali palibodha of Mahavagga 7.13, which is shown by
its position (attached to the end of the kathina section) to be
intimately connected with the rules for the kathina-suspension
(uddhara). These connections are intricately described in the
Pali VA 1112-3. But the Pali palibodha is commonly inter-
preted as meaning ‘‘impediment’’, while BHS paligodha seems
certainly to mean “‘attachment, great interest or devotion”’,
a meaning which can hardly be made to fit the Pali word. It
is, however, at least curious that BHS tradition once (KP
111.6) reads in MS bodha (without pali!) in a verse, repeating
paligodha of the preceding prose; the BHS Dict. suggests
emending to godha; Tib. chags confirms the meaning ‘‘at-
tachment’’ in both cases. The Pali palibodha section (Mahav.
7.13) is lacking in MSV, and has a correspondent, among
northern kathina treatises, only in the Chinese MI § 17, which,
while extremely brief, seems to have translated a word
meaning ‘“‘impediment”’, as traditionally accepted for Pali
palibodha; it speaks of two ‘“‘reasons for which the kathina
robe may not be received’’; as in Pali, one concerns the
relation of the monk to his robe, the other to his monastery.
In SW §§ 20-24 the losses of one’s dwelling-place and of one’s
kathina are discussed. (SW 20) When the monk goes out of
the boundary, he finds that the new place has a good house or
some acquaintances; therefore, this monk does not intend to
come back. This monk will first lose his dwelling-place, then
his kathina. The rest has already been said in the vinaya text.
(21) If a monk thinks that he will not make up his robe nor
come back, then he will lose both his dwelling-place and his
kathina. (22) If a monk is making his robe, but he loses what
he has made, then he will first lose his dwelling-place, and then
his kathina. (23) If a monk hears that the samgha have lost
their kathina, this monk will first lose his kahina, and then his
dwelliné—place. (24) If a monk loses his hope, he will first lose

his dwelling-place, then his hope”'.

pascimakavarsa (7, 17) *‘(one who has entered) the residence for the

rains behind the schedule’’. Tib. dbyar phyi ma(r) “behind
the schedule for the rain-retreat’’. Chin. £ & A (17) “one
who has entered the residence for the rains behind schedule”.
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parivasika- (7, 17) “one who is on parivasa probation’. Tib. spo
ba pa ““one who is changing his place of residence’”. Chin.
47 £ N\ (17) “one who is changing his dwelling-place”.
Parivasa was imposed for concealment of a samghavasesa
offense.

pindakena (2) “alms-food’’. Tib. bsod snyoms (kyis) ‘‘gifts, alms”’.
Chin. Z 1t ““begging food”’.

pindoddanam (A) “‘statement of contents, abridged summary”’. Tib.
sdom ‘‘summary, table of contents’’.

pudgala- (A, D, E) “(robes of) some individual’s”. Tib. gang zag
“(robes) of some one’s’’. See pandgalika-.

purana- (5, 6, 6, C, 23) “old”. Tib. rnying(s) pa “old”’. Chin. = &
(5,6, 6) “threerobes”. Pali puranacivara “an old used or soiled
robe”, Pali old commentary says that purana means “‘dressed
in it once (nivdseti), and put on once (parupati)”’. VA 660,
687 ““a robe is considered old, if a monk sits on it, lies on it,
or uses it as pillow’’.

piirvamgamena bhavitavyam (11) “‘(the monk) shall keep in the fore-
ground, i.e. devote himself completely to it”’. See BHS Dict.
S.v. pitrvamgama- end. Tib. thog mas *gro bar bya ste “‘go to the
foreground”. Chin. % %1 1E §ii “‘to be in the foreground””.

piirvavat (4) “‘as above’. Tib. thog ma(r) “at first”’.

pitrvavad yavat (3, 8) ‘‘as mentioned above, as before (as mentioned
elsewhere)’’. Tib. gong ma bzhin diw’o (3, 8) “like the above, as
mentioned above”. Chin. #n B (3) “like above”’, 4E (8) ‘“first”".

pitrvasydam vimsikayam (56) ‘‘in the above twenty cases’’. Tib. snga
ma’t nyi shu (la) ‘‘twenty cases like above”’.

prstavdcikaya samanuyujya (4, 12, 20) “having instructed or in-
formed the monks with a statement of what is about to be
asked about, i.e. a statement of the question raised, the
question to come before the meeting”’. Tib. dris pa’s tshig gis
yang dag par bsgo (la) “‘(monks) are instructed with the state-
ment of what is about to be asked”. Chin. § HE& A (4)
S B L/ (12) “when words have been passed around”.

pailotika- (E, 25) ““(robes) patched with strips of cloth”. Tib. gso
ma’i (seng) ras “hempen fabric”. Cf. plotika.
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paundgalika- (I, 24, 26) “(robes) of some individual’s”. Tib. gang
zag (gi) ‘“‘(robes) of some one’s”. Chin. Ji} J A % (24) “a
robe that belongs to others’”. Pawdgalika- contrasts with
samghika-. Presumably here pandgalika refers to the robes
that are intended particularly for some one monk.

prakaranam (20) ‘“‘this matter’”. Tib. skabs “‘time, case”. Chin. £%
“reason’’.

prakramanam (27) “departure”’. Tib. song ba “going away’’. Chin,
Y& 3 ““determine to go away’’.

prakramatah (5, 6) “‘setting out’’. Tib. chas pa (la) ‘“‘setting out”.
Chin. i & “going outside of the boundary’.

prajiiapayisyami (11) “‘I shall state’. Tib. bca bar bya ste ‘I am to
draw up’’. Dhin. il “prescribe’’.

pratisamayya (1) ‘“‘having put away”. Tib. mkhos s phab (nas)
“having put in order’’. Chin. % i “put aside”’.

(anayd) pratisammodanayid pratisammodante (2) “‘they greet with
this greeting”’. Tib. so so yang dag par dga bar mdzad pa ’dis
so so yang dag par dga ba mdzad de ‘‘they make each other
happy with the words that make each other happy’. Chin,
4k 48 2 B ““they comfort and greet each other”.

pratyanubhavati (35) “he participates in”. Tib. nyams su myong bg
“undergo, experience”’. Chin. FLZ& “together with the
samgha’’.

pratyamsat (22) “fromone’s own portion”. Tib. rang gi skal pa (las)
“from one’s own portion”. Chin. 3L JIf % # “robe that one
has obtained”’.

pratyuddhartavyani (12) “(your several old robes are) to be given
back’. Tib. sngags (obscure) phyung zhig “take out’”’. Chin,
¥ 9% ¥ & “give up the robes that you have originally kept’’.
MSV] (5) “to give up any one of the three robes and to take
it to the assembly”’. SW (15) ““to discard the outer robe that he
himself received and held before”. Pali paccuddharana is in-
terpreted as “‘to discard one’s old set of robes” in Kenneth
Elmer Wells, Thai Buddhism (Bangkok, 1937), p. 117. By
analogy with the meaning assigned to ud-dhr- or -hr- “‘to take
out, give away’’ praty-uddhr- ought to mean the action of
taking out or giving up (uddhr-) and returning back one’s old
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robe to the samgha to which the robe originally belonged
(prati). This kind of analogy is at least supported by the
Tibetan and Chinese translations in which phyung and #,
the standard renderings for BHS uddhr- in this vastu, are
used respectively. However, in other occurences (Mvy. 8493,
9133, 8477) Tibetan translations have phyir for prati-, and
len pa (pf. blongs, fut. blang, impv. lon, longs, blangs) ‘‘to get,
obtain, receive’ or sgyur ba (pf. fut. bsgyur) “to change” for
uddhr-. Another form derived from pratyuddhr- is found in one
of the pdatayantika rules dealing with robes; BHS pratyud-
dharya paribhumjita (SV no. 68, JA, 1913, p. 519.5), Pali
apaccuddharakam paribhumjeyya (no. 59, with a-), Tib. rdeng
med par byed na (rdeng obscure, can it be sdong ba “associate
oneself with’’?) (no. 68, So so thar pa, Calcutta, 1915, p. 91),
Chinese “‘then again use’” (SV no. 68, MI no. 81 in Pratimoksa
section), “‘again take by force’’ (MI in Vibhanga section),
“other does not return (his robe), then he takes by force and
wears it”’ (SV in Vibhanga section), ‘‘afterwards, not talking
to the owner, he again takes the robe and wears it” (DH
no. 59), “afterwards, not talking to the owner, then he him-
sclf wears the robe and uses it” (MSV no. 68), ‘“‘afterwards,
not giving up the robe, he then accepts and uses it”’ (MA
no. 02).

pravestavyam (15) “he should go into’. Tib. ’jug par ... bya'o

““one is to go into”’. Chin. A “‘enter”’.

prasravakutily (15) ‘‘the hut for urinating’’. Tib. snabs phyi sa(r)

““the place to blow nose’’. Chin. /> % ‘““‘the hut for urinating”’.

plotika- (23) ‘‘(merely) strengthened by added patches”. Tib. gso

ma’i seng ras‘‘hempen fabric”’. Chin. £ i 2% “hempen fabric”’.
Plotika and pailotika, Pali pilotikd are equivalent: “strip of
cloth’’. These strips of cloth must be attached to the robe; but
this process does not complete the preparation; when so
treated, the robe is still improper, until other things are done.

See wpadhih, pailotika.

phupphusa- (C, 23) ‘“worn-out”. Tib. dengs pa “old, worn”’. Chin.

T #¢ 4% (23) “worn-out and old robe”.

bandhani (C) ““(merely) bound, hemmed, or braided on the edges”.

Tib. mtha skor “‘edge-circled, i.e. hemmed”. The corresponding
form in § 23 is dakasatika. Probably the treatment of hemming
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the edges is the characteristic of an wudakasatikd ‘‘bath-
garment’’. MS has badhuti. Dutt reads as bandhani in the
light of Pali bandhana. But bandhana, according to VA 1110,
means ‘‘by putting false threads in the material’’ (presumably
this means that material is pieced together and basted to-
gether with false thread).

bahihsima- (24, 28) “‘outside of the boundary’’. Tib. mishams kyi
slad rol (tu) “‘outside of the boundary”’. Chin. S+ 4} “outside
of the boundary”’.

bhajayitavyah (16, 22b) ““it is to be distributed’’. Tib. bgo bar bya’o
“to be divided”’. Chin. f 4 (16) “should divide”, ¥ 3t 5 &
(22b) “evenly divided”’.

bhajite (22b) “‘when it is divided”’. Tib. bgos (nas) ‘‘having divided’".

mardita- (A, D, 24) “‘(merely) pounded, pressed, dyed, or washed”’.
Tib. blangs pa ‘‘robes that have been held before’ (a tentative
translation). Chin. fa B & ‘‘pressed with stone”. Pali has
kambalamaddanamattena. VA 1111 “throwing it once into the
dye, rajana, for the color of ivory, for the color of withered
leaves’’. But no such meaning of any derivation of the root
mard- is otherwise recorded.

matrkapadani (A, 27) “summary points’. Tib. ma mo’i gzhi “‘basic
grounds’ (a tentative translation). Chin. 48 (27) “‘sign, hint”,

manapyacarak (7) “‘one who is on manapya penance”’. Tib. mgu bar
bya ba spyad pa ‘‘one who is making others content””.

mandapyacarika- (17) “one who is on mandapya penance’. Tib. mgu
bar bya ba spyad pa ‘‘one who is making others content”.
Chin. 47 75 % A “‘one who is on the penance for a fixed period
of six nights”’.

masaparamam (3) ““(a needy monk accepts and keeps) for more than
one month (the offered robe-material which is not sufficient,
and expects to get more in order to make up a set of three
robes)”’. Tib. 2la ba las thal (na) “‘if one month is over”’. Chin.
38 — A 30 “the offense of keeping extra robes for more than
one month’’. See the third niksargika rule in MSV, SV, MI,
MA, DH, Pali.

miilaparivasikah (7) “one who is on milaparivisa penance’’. Tib.
gzhi nas spo ba pa “‘one who starts from the foundation (miila)
to change place for residence”’.
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mitlamanapyacaral (7) ‘““one who is on millamanapya penance’.
Tib. gzhi nas mgu bar bya ba spyod pa ‘‘one who starts from
the foundation (miila) to make others content”.

yad ... tasmat (4) “what ... from that”. Tib. gang yin pa de (las)
“from what is there”’.

yan ni (3) “suppose now’’ (cf. BHS Dict. s.v.). Tib. (nyon mongs
kyis) ma la “‘because of misery, well”.

yas ... tena (25) ‘“‘with whatever”. Tib. gang ... des “‘with what-
ever’’.

yas ... sa (16, 2z2b) “whatever”. Tib. gang yin pa de ni ““whatever
it is”’.
yasyabhipretam tena (22b) ‘‘whoever wishes”’. Tib. gang 'dod pa de

““whoever wishes”. Chin. % B B & “according to their own
wills”’.

ya ... sd (34) ‘“the (expectation) that’. Tib. gang yin pa de ‘‘what-
ever it is”’.

yavat (3, 14) “until”’ (with gen. cf. BHS Gram. § 7. 58).

yavad eva (21, 22a) “‘it is plain fact that’’ (cf. BHS Dict. and PTSD
s.v. yava). Tib. ’di srid (du) “‘as long as”’.

yasmat (3, 3, 6, 9b, 22a, 22b) “because, since”. Tib. 'di ltar (3, 3,
6, 9b) ““so, in this manner”’, gang gi slad du (22a) “on account
of that”’, de nas (22b) “‘then”.

yena (5) ““so that’’. Tib. des na ‘‘so”. Chin. 3 “if”.

yena ... lena (1, 1) “there where”. Tib. gang na ba der ‘“‘there
where”’.

ramjayata (11) ‘‘dyeing”’. Tib. kha sgyur ro ‘““change the colour, dye"’.
Chin. #¢ 3§ “‘dyeing”’.

ratripravasak (3) “‘(a monk) parts for one night (with any of his three
robes allowed)’”’. Tib. nub mo bral (na) ‘‘part (with his robe)

for one night”. Chin. i # 18 # & “the offense of parting
with one’s robe for one night”. See the second nihsargika rule

in MSV, SV, MI, MA, DH, Pali. cf. avipravasah.
rohati (D, F) ““it is valid”. Tib. skye (ba)’o ‘‘grow’”.
- c . _ -a-l)n. Tib. 7'ny€dﬁa
labhak (16, 19, 20, 22b) “‘property (in robe-mater1
“I(Jroperty"- Chin. 1§y (16, 22b), i FI (18), F (19), & FI
(z0) “‘property’’.

8%
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varcaskutih (15) “‘the privy of defecation’. Tib. chab khung sa(r)
“the place for privy”. Chin. X ff % ““the hut of defecation’.

vartate (15) “lives”’. Tib.? Chin. 4T ‘“‘behave, act’’.

varsa upagata- (1, 1) “‘entered into the rain(-retreat)’”. Tib. dbyar
bzhugs pa zhal gyis bzhes so “‘one has made the vow of keeping
the rain-retreat”, dbyar gnas par dam becas te “‘one has made
the vow of keeping the rain-retreat’’. Chin. {1t “live”, 24 {j
% J& ‘“‘comfortably spent the rains”.

varsa usita- (2, 2) “having spent the rains”. Tib. dbyar gnas gnas
and dbyar gnas shing “‘one spent the rains”. Chin. % J& “one
has comfortably spent the rains’’.

varsacchinnakah (7) ‘“‘one who has interrupted his rain-retreat’’.
Tib. dbyar ral ba ‘‘one who has interrupted the rain-retreat’’.

varsopagata- (B, 17) “‘entered into the rain(-retreat)”. Tib. dbyar
gnas dam bcas pa (B) ‘“‘one who has made the vow of keeping
the rain-retreat’’. Tib. dbyar tha dad par gnas par dam bcas pa
“one who has independently made the vow of keeping the
rainretreat”’.

vikalpakacivaradharanam (3) ‘‘keeping extra robes’. Tib. chos gos
rung ba ma yin pa ... 'chang “‘keep unfit robes”’. Chin & &
£ & “keep more extra robes”. Pali Patimokkha (Minayeff
edn. 8.11, St. Petersburg 1869) ctvare vikappam dpajjeya is
translated by Dickson as “give direction about the robes”’,
and by Childers as “‘fall into discussion about the robes’”. The
robes which have not been considered, discussed, and assigned
to any particular monk can only be kept as unfit and extra
robes. One of the kathina privileges is that monks may keep
as many extra robes as they obtain. Possibly the correspond-
ing Pali expression is yavadatthactvaramm, on which VA 1007
says ‘‘as many robes as are required will be allowed as long as
they are not allotted and not assigned””. Tib. has mz rung ba
for akalpika.

victkitsasamtatih (52) “‘with mind in doubt’’. Tib. sems la the tshom
za bzhin “‘with mind in doubt”.

vitanati (11) (Dutt edn. witaratd) “‘stretching’”. Tib. brkyang ngo

“having stretched”.
vitanita- (A, C, 23) (Dutt edn. vicdrita-, vitarita-) *‘(merely) stretched
(for measurement)’’. Tib. #dol (or 'dol) ba (Mvy 9445 and Tshe
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ring goa equate it with BHS pailottakam) ‘“‘leaking, having
holes, not being water-tight’’. Chin. B i} 2% “sheer and thin
robe”’. Pali vicarana “‘by calculating (the number of robes that
it will make)”’. VA 1110 says “let it be for five, seven, nine, or
eleven’’.

viditva (3) “knowing”’. Tib. snyam du dgongs (nas) ‘‘having con-
sidered”’.

viprakrta- (G, 56) ““(the making of one’s robe is) interrupted”. Tib.
brtsams pa “‘the making of one’s robe is just commenced”.
Pali vippakata “‘improperly executed, left unfinished, inter-
rupted”. SV has Bt §% & # (transliteration).

vilikhita- (C, 23) ““(merely) scratched with fingernail to mark the
robe”. Tib. s7il zos (C), srog chags kyis tshal ba (23) ‘‘material
eaten by worms”. Pali has ullikhitamattena, ullikhita means
“scratched”. In making robes, monks scratch the material
with their fingernails to show the size of each strip, so that
they can recognize while they are cutting.

vimsati (A) “twenty”. Tib. nyi shu dag (tn) “twenty’.

vimsika (57, 58) “‘twenty”’. Tib. nyi shu pa “twenty’’.

$iksadaitaka- (7, 17) “‘one who has been given (a) penance for serious
offense under the rules”. Tib. bslab pa byin pa ‘‘one who is
under instruction”. Chin. ¥ 8% A (17) “one who is under
instruction”’.

Sravana- (27, etc.) “hearing (that the kathina has been suspended
by the whole samgha)”’. Tib. thos pa ‘“hearing’’. Chin. Bl
“having heard (that the %athina has been) taken out”.

samlaksayati (3) ‘“‘he perceives’. Tib. dgongs pa “‘consider’’. Chin.
Y 4n & A “‘have this thought’’.

samvartante (27) ‘‘there are”. Tib. 'gyur te “‘there will be”’. Chin. 5
“there are’’.

samvibhaga- (20, 22b) ‘“‘dividing”. Tib. bgo bsha ‘‘distribution”.
Chin. 4+ ““divide”’.

samnipatite (4, 20) “‘(the whole samgha) being assembled”. Tib.
mthun par gyuwr pa “‘being all together”, Chin. 3£ (4) “the
samgha are assembled’’.

sammisanne (4, 20) ““(the whole samgha) being seated”. Tib. ishogs
shing ‘‘assemble”’.
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samnigthapana- (27, etc.) ‘““determination (not to have one’s robe
made up nor to come back)”. Tib. nges pa “determination’.
Chin. 3t % “‘determination”.

samnihita- (C, 23) “(robes) stored or kept too long”’. Tib. spangs pa
“to be abandoned”. Chin. € # 4 “to be abandoned because
of offense’. Pali has sannidhikata. VA 1111 says that there
are two kinds of sannidhi (postponement or storing-up): that
of karapa (making) and that of nicaya (accumulation). It
further explains that postponement of making is not making
to-day, putting the making to one side; the postponement of
accumulation means that a samgha, receiving kathina-cloth
to-day, gives it to the monks the next day. This clearly
indicates that the robe-material should be distributed and
made into robes and given to the monks on the same day as
the material is donated to the samgha.

samanvagatah (7) ‘“‘endowed with”. Tib. dang ldan pa’i ‘‘endowed
with”’. Chin. B “endowed with”’.

samanvahara (13) ‘‘give heed”. Tib. dgongs su gsol ‘‘please think
this”. Chin. 4% 4 “keep in your mind”’.

samadaya (MS samadhaya) (1, 2, 3) ‘“‘taking along with”’. Tib. thogs
te “‘taking along with”. Chin. % £ (1) ¥ F¢ (2, 3) “taking
along with”’.

na samadaya vartate (15) ‘“‘lives without applying”’. Tib. yang dag
par blangs te 'jug par mi byed (na) “if one does not accept
and follow”’. Chin. A~ & 47 “‘not behave accordingly’’.

samucchidyate (34) ‘‘is disappointed”. Tib. chad pa “‘cut”. Chin.
B #& ‘“‘cut and terminated’’.

sampadyate (4, 25) ““it is acquired”. Tib. yod pa (4) “there is”, lags
pa (25) “there is”. Chin. # (4), #F (25) “obtain”.

sampannal (4, 5, 6, 16, 20) “acquired”. Tib. byung ba lags te (4, 5),
byung ba lags la (6), byung ba (16), byung ste (20) “turn out,
to be found”’. Chin. % (5) “‘obtain”; H (4, 16, 20) “thereis”".

sammata- (B, 6, 7, 9b, 10, 10, 13, F, 26) ““it has been approved” or
“he has been approved”. Tib. gnang (B) “approved”’, mdzad
(nas) (6), mdzad (lags) la (10, 13) “make’’; bskos pa (7), bskos te
(9b) ““‘appoint’’; lags te (10) “‘to be’’; blo mthun (par) byas pa
(F, 26) “agree”’. Chin. J& {£ (gb) “‘allow to make”, % 4§ (10)
“should make”’, & %8 #E (13) ‘“allow to spread as”’.
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sammantavyal (7, 7) “he is to be approved”’. Tib. bsko bar bya (ste)
““to be appointed’. Chin. # #£ ‘“should appoint”.

sammantum (6, gb) “to approve’. Tib. bgyi zhing (6) ‘““make”’, bsko
pa(r) (9b) “appoint”’. Chin. it ¥ (6) ‘‘should allow”, Z (gb)
“appoint”’.

sammanyate (6, 9a) ‘“(the samgha) approves’’. Tib. mdzad pa(s) (6)
“make’”’.

sammanyeta (5) “‘(the samgha) shall approve”. Tib. mdzad de
“make”’.

sarvam (I1) “at all times, in all respects’. Tib. thams cad (du) “‘in
all respects”’.

sarvena sarvam (34) ‘‘completely’’. Tib. thams cad kyi thams cad (du)
“completely’’.

satisaro bhavati (15) ““he becomes guilty of a sin”. Tib. ’gal tshabs
can du 'gyur ro ‘‘one becomes guilty’’. Chin. % #% 3 5E “one
commits the offense against the law’’.

sadhikapamcaka- (F, 26) ‘“more than five parts, columns, or cubits’’.
Tib. khrw Inga (las) lhags pa(s) ‘“‘more than five cubits”.
Cf. pamcaka-.

samagryam (4) ‘“‘everybody, the totality”. Tib. mthun pa “‘every-
body”’.

stmdtikrantam (27) “having crossed the limits (of one’s monastery)”’.
Tib. mtshams 'das pa ‘“‘crossing the boundary’’. Chin. i 5 5
““crossing the boundary with doubtful mind”’.

stmatikrantikalr (27) ‘‘boundary-crossing’’. Tib. mishams 'das pa
““crossing the boundary”’.

sivatd (11) “‘sewing’’. Tib. drub bo “‘sew”. Chin. £ # “sew”’.

sukhacarya (20) ‘‘going well, comfortable state’’. Tib. bde bar spyad
dam “whether it goes well?”’. Chin. 47 2 % ¥ “are you
comfortable and happy on your way?”.

sukhasparsam (2) ‘‘in comfortable surroundings”. Tib. bde ba la reg
pa(r) “‘feeling happy’. Chin. % & f£ “live with comfort and
happiness’’.

surabhidhipadhiipitam (12) ‘‘(the robe) perfumed wit']} fra‘grant
incense’’. Tib. dri zhim po’t bdug pas bdugs (nas). fumigates
with the fragrance of sweet-scented fragrant objects’’. Chin.
b & # 1 “perfume (the robe) with fragrant incense’’.
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sucipadaka datavyah (11) “‘(two or three) stitches are to be made”’.
Tib. khab kyis ... bisem par bya’o “‘two or three seams are
to be sewn with needle”. Chin. #] = ¥ $ ‘‘making two or
three stitches’.

startum (6) ‘‘to spread”’. Tib. bgy? ba(r) “‘make’’. See astr-.

sparsaviharartham (3) ‘“‘for the comfort (of the monks)”. Tib. bde
ba la reg par gnas par bya ba’i phyir ““for making the monks
live happily”’.

svedaparyakulikrtasarivak (1, 2, 3) ‘‘their bodies were bathed with
sweat’’. Tib. rngul gyis lus yog bzhin (1), rngul gyis lus yog
pas (2), lus rngul gyis yog pa(s) (3) ‘‘their bodies were covered
with sweat”. Chin. 8 % ¥t F ‘‘sweat was all over their
bodies”’. '
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