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Introduction 

A vast literature available in the form of PuriiQas, stands 
next to Vedas, in importance and popularity. It envisages to 
popularise the precepts, morals and values, propounded in the 
Vedas, the Upani~ads, the Epics, and the Dharmasutras. It 
succeeded not only in its mission, but also in completely revitalising 
and revolutionising and modernising the Vedic religion. Later and 
modern Hindu religion is an offshoot of the PuriiQic religion. The 

path of devotion and worship propounded in the Vedic literature 
as against the path of ritualistic exercises was followed more 
vigorously in the PuraQas. Thus, the PuriiQas freed Hinduism from 
the clutches of the chosen few and spilled it over to masses who 
were unable to understand the complexities of the Vedic doctrines. 
The simple and lucid language of these works made more easier the 
attainment of the desired objective of instruction to the masses in 
moral and mental education. 

Though the Brahma PuraQa (BP.) takes its name after 
Brahmii, it is because Brahma. is one of the main narrators of the 
BP. and not because Brahmii is eulogised in it. On the contrary 
the BP. provides some uncomplimentary stories about Brahma. 
In the Siva-rahasya-khaQga of Sarhkara-Sarhhitii a classification of 
similar nature is given. It is added, however, that the Visnuite 
Puranas teach the identity of Vi~QU and Siva, and the BP. est~bli
shes ihe identity of Brahma, Siva and Vi~QU and this holds true in 
the case of BP. which states that Brahmii, Vi~Qu and Siva are one 

(130.10). 

It is to be noted that the Brahma-puriiQa or PuriiQa of Brahma 
is the first of eighteen Puriil}as. It has been rightly said that adyariJ 

sarvapuravcma1ir pural}arir brallmam ucyate. The BP may be re. 
garded as the earliest of the series, at least in the estimation of the 
writers of the PuriiQas. According to Bii.lambhatta, it is conse. 
quently known by the name of Adi or First PuriQa. As it treats of 
the worship of Surya, the sun, it is also sometimes called the surya. 
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PuraQa. It contains 245 adhyayas and approximately 14000 verses. 
The Agni Pural}a makes it twentyfive thousand stanzas. Dr. Wilson 
opines that the actual number is about seven thousand five 
hundred. 

The classical definition of the PUial}a mentions the following 
five characteristics, viz • sarga (creation), pratisarga (dissolution 
and recreation), varitia (divine genealogies), manvantara (ages of 
Manu) and variticmucarita (genealogies of kings). None of the 
existing PuJal}as completely answers to the definition. Some con
tain much more than these while others scarcely touch these and 
deal with other topics, though one is happy to note that the BP. 
fulfils all the five characteristics, viz. sarga (chapter 103) prati
sarga (chapters 231-233), vmitSa and varit6fmucarita (chapters 4, 
6-17), and manvantara (chapter 5) still it must be admitted that 
the panca/ak~al}a occupies only a short part of the present BP. But 
the later additions such as dana (gifts), vratas (religious obser
ances), tlrthas (sacred places), 6raddlza (rites in honour of the 
manes), etc. forming the bulk of the contents of the present BP 
were not covered by the above definition and in order to get over 
this difficulty, the Pural).as themselves stated that the paiica/ak~al}a 
definition was intended merely for the upa-pural).a (minor PuraQa) 
and the mahapural).a has to satisfy the da6alak.,al}a defition, which) 
includes these additional topics. viz. vrtti (means of livelihood), 
rak:ia (inearnations of gods),mukti (final emancipation), lzetu(jlva, 
unmanifest) and apairaya (Brahman). It should be noted that the 
BP. also treats these topics but even this definitions does not fully 
cover all the aspects of the Pural)a. The Matsya Puriil)a provides a 
definition approaching nearer to the description of the extant 
Pural)as. It states that besides the ten characteristics the Puranas 
deal With the glorification of Brahma, Vi~Qu, SUrya and Rudra. as 
also with the dissolution and preservation of the world and also 
w~th dharma (righteous conduct), artha (economics and polity), 
kama (erotics) and mok.,a (emancipation). Even this comprehensive 
definition does not cover the topics like tirtlzayatra and others 
treated in the Brahma and other Pural)as. The Purana tradition 
has all along been floating and dynamic and with th~ changes in 
modes of behaviour, ways of living, customs and beliefs, the 
PuraQas introduced various other subjects to give a picture of life 
that Was lived by people. 
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The well-known dictum of PuriiQic lore is contained in the line 
'itihasopur'il'Jahhyarit vedam samupahrmtzayet.' It gives us the key 
to understanding the intimate relationship between the PuraQas 
on the one hand and their sources, the Vcd<ts, on the other. The BP. 
narratrs many Vedic stories and genealogies. The BP. elaborates 
many upakhya11as contained in the ~gVeda, Aitareya Briihmana 
Siiilkhayana BrahmaQa, Sat'lpatha BriihmaQa and Brhaddevatft. 
The stories of Bali and Vamana, Ahalya, Pururavai)-Urvasi episode 
Hariscandra and Sunal,lsepa, Katha, Ar~ti~eQa, Devapi, Vr~akapi, 
Sarama, Sarya ti, Kavasailu~a. Atreya and Atreyi, Ajigarta, 
Angirasa, Sakalya and Abhi~tuta are narrated in the BP. 

The story of Hariscandra, Rohita and Sunal].Sepa given in the 
Aitareya BrahmaQa (7.3) and Sailkbayana BrabmaQa (15-17) is 
narrated with more details in the BP. In fact, the similarity which 
we find in the versions of the Aitareya BrahmaQa and the BP. 
cannot be found to such an extent in other works. 

The verses of the BP. forming an address to Hari and 

Puru~ottama, clearly declare its sectarian character and indicate it 
to be a Vai~Qava work. It does not figure in the list of Vai~Qava 
PuraQas as given by the Padma PuraQa, but is referred to 'the 
Sakta class, in which the worship of Sakti, the personified female 
principle, is more particularly inculcated, and in which Rojas 
(passion) is pr~dominlnt'. 

In the introduction it is related that the uis in the Naimi~a 
forest are visited by Lomahar~rtQ:t, the suta, and th.:y mvite him 
to tell them the origin and the end of the world. Thereupon the 
suta declnres himself prepared to impart to them the Purar~:t which 
the creator Brahmii. once revealed to Dak~a, one of the primal 
ancestors of the human race. Then follow the legends. more or 
less common to all the Purii.Qas, of the creation of the world, the 
birth of the primal man Manu and his descendants, the origin of 
the gods, demigods and other beings, about the kings of the solar • 
and lunar dynasties, as well as a description of the edrth with its 
various divisions, of the hells and heavens. By far the m1jor 
portion of this PuraQa is devoted to glorifications (mahatmyr1s) of 
sacred places (tlrtlws). Oqradesa or Utkala (the pres~nt-day 
Orissa) with its sacred places and temples is described in very great 
detail. As Utkala owes its sanctity to sun-worship, we find here 

~ 
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also myths of the origin of the Adityas (the gods of light) and tht 
Sun-god SUrya. The description of a forest sacred to Siva in 
Utkala gives rise to stories of the birth of Uma, the daughter of 
Himalaya, and her marriage with Siva, as well as other Siva inyths. 
A hymn to Siva (chapter 37) is also Inserted here. Nevertheless 
the PuraJ].a is by no means Sivaite, for the Markal)qeyakhyana 
contains numerous Vi~I).U legends, and rituals and stotra3 of the 
Vi~Qu cult. 

Here, too, (chapter 178) the charming legend of the ascetic 
Kal).qu is related, who spends many hundred years in sweet Jove 
dalliance with a beautiful Apsaraf:\, and finally awaking from the 
intoxication of love, thinks that only a few hours of a single day 
have passed. A large section (chapters 180-212) is devoted to 
Kr~Qa. The well-known legends of Kr~Q.a's childhood, adventures 
and heroic deeds are told in exact, often literal agreement with 
the Vi~Qu-Purai].a. The introduction to this passage mentions the 
incarnations of Vi~Qu, which are then described in detail in chapter 
213. The last chapters contain rules for the sr'addlzas, for a moral 
life, the duties of the castes and asramas, the rewards of heaven 
and the punishments of hell, and the merit of Vi~QU worship. Then 
come a few chapters on the periods of the world (yugas) and the 
periodical destruction of the world, and in conclusion explanations 
on Samkbya and Yoga and the path leading to salvation. 

The Gau tamimahatmya, the glorification of the sacred places 
on the Godavari (chapters 70-175}, frequently appears in manuscripts 
as an Independent text. The Uttarakhal).qa (i. e. last section) of 
the Brahma-pural).a, which occurs in some manuscripts, is nothing 
but a mahatmya of a sacred river Balaja. 

Surely only a small portion of what has come down to us as 
the Brahma-Puraq.a can lay claim to be an ancient and genuine 
Pu-

raQa. About the middle of the 7th century A. D. Huan-Tsang 
still found over a hundred Buddhist monasteries with myriad 
of monks, but he also already found 50 Deva temples in Orissa. 

Sivaism Was introduced in Orissa in the 6th century and 
Vi~r:tuism still later. As the sun temple of Konarka, which is 
mentioned in our Purana was not built until 1241 A. D. at least 
the large section on the. ;acred places of Orissa cannot be earlier 
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than the 13th century. It is probable. however, that the mahatmyas 
do not belong to the original Purat).a. 

The Saura-Pural}.a (Purat).a of the sun-god) which is mentioned 
in the lists of the Upapural}.as is of great value as regards our 
knowledge of Sivaism, espcciaUy of the Liilga cult. Its main 
purpose is to glorify god Siva. In many places, however, Siva is 
identified with the Sun-g'>d who reveals the Pural}.a, or else the 
Sun god recommends Siva worship. The advantages of Siva 
worship are praised in the most extravagant terms, instructions 
arc given for the worship of the god and the linga and many Siva 
legends are told. A few chapters also deal with the genealogies; 
in chapter 31 on the descent of Yadu there is a version of the 
the Urvasi legend. In the philosophical sections the work takes 
up an intermediate position between the orthodox systems. 
On the one hand Siva is explained as the 'iitmmz, in accordance 
with the Vedanta, and, on the other hand, the creation from the 
primal matter (prakrti) is explained, as in the Samkhya. Three 
chapters (38-40) are devoted to polemics against the system of 
Madhva (1197-1276) which is important from the point of view 
of chronology. 

The formal study of the BP. leads us to two opposite pos
sibilities: (I) of its being so bulky that it app!ars to be a 
conglomeration of the malzapur'iiT)a and upapuraT)~. and (2) of 
its being so sma11 as to become only a handbook dealing with 
religion in its original form and later becoming a collection of 
various chapters borrowed from different sources. 

The contents of the BP. can be divided into the fo1lowing 
six units : (i) Paiicalak~al}.as, (ii) Geography (iii) Holy places in 
Orissa, (iv) Gautamimahatmya, (v) KnQacarita and (vi) religion 

and philosophy. 

( i ) Paiic8l8k ~8988 

This unit consists of twenty chapters, i.e. 1-17, and 231-233. 
Its main topic is to treat the five main characteristics of the 
Puriil}.a, viz. sarga, pratisarga, vamh, vam6lmucarita, and 
manvantara. The chapters 1-3 treat of sarga, the chapters 231-
233 of pratisarga, the chapters 4, 6-17 of vamia and vamsanucarita. 
Both these characteristics are not treated separately but are 
joined together; and the chapter !! treats of the manavantara~. 
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These chapters are borrowed from Harivari1:ia and Vi~QU 
Pural)a. Only the first twenty verses of the first chapter and the 
chapter 231 belong to the BP. itself. As regards the first chapter 
the first twenty introductory verses arc added by the compiler 
himself, the verses 21-30 are similar to those of Vi~QU I. 2.1-8 and 
the verses 31 to the end are similar to Harivamsa 1.1.19 to the end. 
It seems more likely that all the three, viz., Brahma, Harivamsa 
and Vi~Qu have borrowed from one source. 

It seems that the five main characteristics which originally 
constituted the entire contents of a PuraQa are not given much im
portance in the BP., i. e., the BP. does not possess the nature of 
the PuraQas it was originally believed to be but it furnishes a later 
phase in as much as the topics other than these five lak~at}as, viz. 
tirtham_h_ · · h 

a atmya, worship of gods, 6raddlza, etc., are dealt w1t at 
a ~reater length, whereas the pancalak~at}as are dealt with very 
bnefly · As regards repetitions the story of Dak~a having many 
daughters is given in the chap;ers 2 and 3 but in the chapter 2.46· 
49• the exact number of the daughters is not given whereas in chapter 
3·25 • Dak~a is said to have sixty daught::rs. Moreover, the story 
of Prthu Which is given in short in the chapter 2.20-25 is given at 
length · 

1D the chapter 4 thus making the chapter completely inde-pend ' · 
ent. It gives all the details about Prthu and adds the story 

of milki h . 
I . ng t e earth. Moreover the chapter 4 contams cbrono-ogJcal d" ' 
w . lsorder too. Thus it begins with the story of how Prthu 

as ass1gned th k" · · b · I e mgdom of the world by PraJapatl ut 10 t 1c verse 19 h 
kn ' t e sages unnecessarily raise a question and want to 

ow lllore b 
ra. . a out Prthu's birth and how he milked the earth thus ISing oce · 
ch aston for the narration of the chapter. Again in the 

apter 2.51-53 th · t' h t wh· h • e sages ra1se some ques 1ons t e answers o 
lC are n t . 

Which ~ 1 ° gtven anywhere and the reply of Lomahar~al)a 
q uest' 0 lows these questions does not at all pertain to the •ons. 

( ii) 
Geography 

This u0 ·1 . . 
cription f 1 consists often adhyayas, v1z, 18-27. In it the des-

PO.ta/a 0h the World together with its oceans and continents, of the 
s, ells a d . 

Svah of 1 n the other three worlds, VIZ. BhUJ:t, BhuvaJ:t, and 
· ' arnbudvip Bh- d · - ' · · Tb Pu _ a, aratavarsa an 1ts IJrt,ws JS g1ven. e ranas served . · 

inti · . an Important function in providing geographical 
ormatwn by describing the greatness of various holy places. The 
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BP. describes the bhzn•mtako~a but does not fo11ow the kzlrma1·i
hhaga system as is given by the Markal)geya Pural)a and others. 
These chapters arc mainly borrowed from Vi!jl)U and Markal).geya 
as stated above. 

The chapter 19 in this unit describes the Jambudvipa and 
seems to interrupt the lengthy description of geography by its bre· 
vity. Moreover, the chapter 25 gives a long list of the names of 
holy places and is wholly unconnected with those preceding and 
following it. Chapter 26 is meant for serving as introduction to 
chapter 27 dealing with the geography of India. It, therefore, 
seems to have been written at the time when chapter 27 was borrow
ed from the MarkaQgeya PuriiQ a. In short, the chapters 18-27 
do not contain any story clement but only describe the geographi
cal aspect in the general style of the Purai].as. 

(iii) Holy places in Orissa 

This unit consists of thirtysix adhyayas, viz. 28-70 and 176-
178 and describes the holy places in Orissa. According to Dr. 
Hazra it should be divided into four groups : (i) chapters 28 (1-8), 
42 (35 to the end), 44-69, 70 (1-11) and 176-178 on Puru~ottama

k!jetra or Puri sacred to Vi!jQU, (ii) chapters 28 (9 ff.)-33 on 
Konarka sacred to the Sun-god, (iai) Chapters 34-41 on Ekamra
k!jetra or Bhuvanesvara sacred to Siva and (iv) chapter 42 ( 1-34) 
on Virajiik~etra or Jajpore sacred to Devi. 

(iv) Gautamimiihiitmya 

This unit consists of one hundred and five chapters, viz. 70-
175 all of them eulogizing various holy places situated on the bank 
of the river Godavari. It forms an independent book by itself. 
Its style also differs from the general style of the BP. In each 
of its chapters, it take(up one tirtha and relates the story of the 
origin of the name given to the tirtlza, after its importance is 

described and the merit of visiting it is given at the end. This is 
the general style of this unit though there are variations. 

(v) Knl}acaritra 

The BP. refers to KriiJ.a's birth in the genealogical chapters 
and the Syamantaka jewel story is also referred to but the regular 
KnQacaritra describing his life from birth to death is given in the 
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chapters 180-212. From the position which the Kr~Qacaritra 
occupies in the BP., it seems that it is somewhat superfluous. But 
it seems that the Kr~Qacaritra was introduced in the PurliQa, when 

Kr~t:~a worship was widely prevalent. 

The story of Kr~t:~a is given in detail in Harivarilsa, Brahma 
and Vi~t:~u PuraQas, Bbagavata and Brahmavaivarta and in others 
it is given in short. Some of the portions of Kr~Qacaritra are also 

narrated in the Mahabharata. The Harivarilsa, Brahma and Vi~QU 

Purar:ta, are very similar and it is difficult to decide as to which 
version is earlier in the absence of a complete collation of all the 
adhyayas of Kr~Qacaritra in all the three Pural).as. 

(vi) Religion and Philosophy 

This unit consists of 30 chapters, viz, 213-230 and 234-245 
dealing with topics of religious and phi Iosophical nature. 

After the Kr~!].acaritra nothing remains to be said and there
fore the BP. starts at random to describe various matters. Thus it 

describes the incarnation of Vi~t:~u (chapter 213), Yama and his 
hells (chapters 214-215) dharma (chapter 216), evolutionary rebirth 

(chapter 217), Dlma of food (chapter 219), 8raddlza (chapter 220). 
sadacara (chapter 221), Var~Jasramadharma (chapter 222), karma
vipaka (chapters 223-225), worship of Vi~Qu (chapters 226-229), 
bhm·i~yakathana (chapters 229, 230), philosophy (chapters 23~-
244) and importance of the BP. (chapter 245). 

But the vital life-line of the BP. consists in its vast canopy of 
deification and ostentation of various categories of the deities. 
Most of the vedic gods failed to maintain their significance-some 
quietly made their way unnoticed and some underwent partial or 
even complete metamorphic transformation in this purli!].a. Such 

stalwart vedic deities as Agni, and Indra lost their footing. while 

Dattatreya, GaQ.esa and Karttikeya attained distinct deification. 
Quite a large number of new images evoked renewed personifica
tions. Demigods and demi-divine beings like yak~a. siddha, 
gandharva and kinnara had been elevated to the same rank of the 
primary disringuished deities. Much attention had been given to 

fe~ale deities also. Parvati, Aditi. Lak~mi and Sarasvati had been 
detfied With proper care and brought to limelight. Holy rivers 

and shriner, had been eulogised; worship bad been extended even to 



INTRODUCTION 9 

the Nyagrodha (Fig) tree. Besides this, the extant BP. deals with 
sages, demons, saints and kings who are remembered with solemn 
reverence and idolized with adoration. 

Here an attempt has been made on depicting the deities and 
the process of deification as observed in the BP. Their origin 

where possible has been traced in the vedic days. TillS Nradual 
change in the conception of the deities and deification shows the 
importance of such type of study so f-u as the history of the ancient 
religious thoughts of India is concerned. 

For long forty years I have been earnestly engaged in the 

study of the Purat)as. At present I have been given the tough 
responsibilities of the project of bringing out all the Puraryas in 
their lucid Bengali rendering with a detailed introduction on each 
of those. Since my tenure of professorship in Pura9a and Itibasa 
in the Sanskrit University (now Sampurnanand Sanskrit Vishwa

vidyalaya), Varanasi I had the privilege to come in contact with 
His Highness Maharaja Vibhuti Narayana Singh of Banaras and the 
All-India Kashiraja Trust established by him for the furtherance 
of the PuriiQic research. It is gratifying to note that my work on 
the Svargakbaryqa of the Padma-purarya has been published from 
the Trust. Dr. R. S. Bhattacharya, the present ebullient editor of 
the "Purat)a", has gone through the present treatise and he has 
been kind enough to include it in the valuable series of the Trust. 
My language is too poor to express my sincere gatitudc and heart

felt thanks to them. 

I am also indebted to my wife Sm. Jharna Chatterjee who is 
ever alert m seeing my work published with as much perfection as 

possible. My only grandJaughter Km. Toya Chatterjee is the 
fountain-head of my strenuous activity and rational sagacity. To 

her Jove and affection I am deeply obliged. 

I would like to draw the attention of the orientalists who are 

cordially invited to express their opinion with regard to the merit 
or otherwise of the present publication. 

Department of Sanskrit 
Calcutta Univer!lity 
Makarasaihkranti 

14. I. 1989 

Asoke Chatterjee Sastri 



THE DEITIES AND DEIFICATION IN THE 

BRAHMA PURA~A 

Vedic religion was based upon nature-worship. The god was 
hardly differentiated from physical phenomena. Thus we see the 
Dyau}:l as the broad bright sky; the Maruts, the deities of the storm; 
Jndra, the god of the rain-cloud, who later became the mighty 
warrior; and Agni the god of fire, later getting an individual and 
concrete existence. Lack of individuality is a conspicuous feature 

in the Vedic gods. Thus dawn, sun, fire, have the common features 
of being luminous and dispelling darkness. Apart from this, certain 
essential traits like brilliance power beneficence are attributed to 

' ' 
all gods in common and these common features tend to obscure 
what is distinctive in each god and lead to the confusion of one 
god with another. Thus praying to lord Agni, the seer identifies 
him with Varul)a, Mitra, lndra and others (~V. 5.3). This poses 
a linguistic problem as to whether these various "names" were 
used as terms for describing attributes of nature or were in fact 
names for concrete personified natural phenomena. The tendency 
to\:ards personifications, however, can be seen in the later hymns, 
as 10 the nature of Aditi, the immensity; in Pmjapati, the lord of 
creatures· in H" 

• 1ral)yagarbha. the golden germ. 

In the period of the Brahamanas a ceremonial type of worship 
was developed and a . . . . ' . . . . th 

b grow1ng tnststence or ngorous preclSion m e o servance of · · . 
h - nJcettcs of ntes and sacrifices marked the epoch. In t e Aranyaka h 

sedin h s, t e hermits believed themselves capable of super-
p t~ t e gods and of obtaining from them any gift at will by the rae 1ce of · 
Th I. Intense meditation and prolonged self-mortification. 

e tne of thou h . . 
g t on nature and being, of god 10 the Upam~ads as opposed to th B - . . 

t e rahmanas is speculattve and mystical and the grea systems f 1 . · 
0 ndtan philosophy carry forward and develop it. 

The impo t 
I d . f r ancc of the great epic poems and the Pural)as of n ta or the h" . . . 
H . d •story of reltgious thought and tts beanog upon the 1n u concept" 

. ton of god is very great as they are the popular possessiOns of tb · h 
e JDhabitants of every village and town, and t e centres of pilg · · 

rtmage. The names of their heroes and heromes are 
on the tongue of every Indian. The trend of tbis literature is 
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towards a rich polytheism, but by the time of the Epics and the 
Pural)as, the phenomenal side of the gods was greatly obs..:ured. 
Anthropomorphism was carried to such length that even the sun 
and the moon were clothed in human dress, speech and action. 

In the pantheon of the Brahmapuriil)a (BP.) there are various 
categories of gods such as Vi~I)U and Siva are of primary impor
tance. The god SUrya occupies an independent section. Brahma 
is the narrator of the PuraQa and the Pur3.1)a takes its name after 
him. The gods Jndra, Yama, Agni are of secondary importance 
and the gods DatHitreya, Gal)esa, Soma, Varul)a, and Karttikeya 
occupy a lower position. 

There can be no limit to the pantheon when constantly new 
images evoke new personifications. Thus Manyu is anger personi
field and Kamadeva is the feeling of love incarnate. Sometimes 
small gods were created by greater gods, through a purely physio
logical process. Thus vara was created out of the perspiration of 
Gai].esa's body, and the matrs were the creation of lord Siva's 
perspiration. Semi-divine beings like the yak:jas, the siddhas, the 
gandharvas, the kinnaras and other are always mentionod in 
connection with some primary deity. Among the goddesses, 
Parvati is described at length in association with Lord Siva, and 
there are stray references to Aditi, Lak~mi and Sarasvati. The 
BP. lays special emphasis on the worship of Subbadra with Lord 
Kr~IJa and Balarama. It does not mention Radha. The outstanding 
feature of the mythology of this Pural).a is that it presents a long 
eulogy of the river Godavari, deifies it and describes its miraculous 
powers. Worship is extended to the nyagrodha tree and it is 
identified with Vi~l).u. The pitrs are also deified and worshipped. 
On the whole, it seems that while some Vedic gods are mentioned 
and eulogized as required by convention, the BP. like other Pural).as 
has extended its pantheon to incll.lde the non-brahmanic (or non
aryan) forms ascribed to the Vedic pantheistic forms of worship. 

Tn the BP. the gods are described as human beings who have 
attained highest virtue and glory. They are versed in the 6astras 
and know the way to attain mok!Ja and meditate on the highest 
principle. They are parivrats, who practise yoga and meditate on 
the Veda. Their abode is the golden peak of the mountain Meru 

4 ' 
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which is also inhabited by the siddhas, vidyadharas, yak1as, gatras 
of gods, sages, guhyakas, suparT}as, maruts, sadhus, kaiyapa.r, 
prajeivaras, valakhilyas and others (AS. 5-7). The function of 
these semi-divine beings is either that of praying to the lord or of 
shov.ering flowers, blowing the conch, serving the lord and protecting 
the sacrifice. When not directly interested in the human affairs to 
the point of descending to the earth, either to partake of a sacrifice 
or to intervene in worldly matters, the gods reside in sky in courts 
of their own 'on top of the sky', in the third heaven or gather at 
the halls of their colleagues. 

Besides gods, the BP. deals with demons, powerful characters 
who are regarded as enemies of gods and men. It also narrates 
the stories of sages who helped kings and gods in the performace of 
sacrifice and various other matters, and thereby attained godhead. 

Vi~J}U: 

In the ~gveda, Vi~I).U occupies a subordinate position and his 
only anthropomorphic traits are the strides, which, as a solar god, 
be takes across the heavens. He traverses the three worlds in 
three strides referring probably to the sun in the heavens through 
the three st::~ges of arising, culminating and setting, or the three 
steps With which he encompasses the universe. This trait of Vedic 
Vi~l)u was later on symbolized in his incarnation as Vamana, who 
asked for land from Bali to be covered in these strides. In the 
Brahmal)as, the position of Vi~I).U remains much the same; he is 
rega~ded as equal to the other gods, not their superior. In the older 
portwns of the Mahabhii.rata, Vi~I)U is little more than a hero; in 
othe~s he is represented as paying homage to Siva. In the latest 
ihortt~ns of the poem, he is regarded as the most exalted deity. In 

e RamayaiJ.a and the Vai~l).ava Pural).as, he is exalted to be the 

Vsu.preme spirit. The BP. is chiefly a Vaisnava Purana and exaltw 
lS . • • s· .I)U las the supreme deity, though it assigns a high rank to Lord 
IVa a so At . . k h . 

th . · one pomt 1t ta es t c VIew that strickly speaking 
ere Is no d' r . ' 

the Is mct10n between Lord Vi~IJ.U and Lord Siva and that 
Yare two aspects of one and the sam~ divinity (56. 64-72). In 

any case the · . 
. h. ' most mterestmg fact about the· Visnu of the Puranas, 
Is Is identification with Krsna who probably. represented . the 
asce d · · · ' 

n ence of the non-Vedic and non-Aryan gods in the Hindq 
pantheoil. ' 



Vi~Qu in the BP. is described as having a thousand heads 
(45.40; 213.12) and a thousand eyes (45.41, 128.155, 213.12). The 
eyes are compared to the lotus (68.28, I 78.29). They are wide 
like the lotus-leaf (178.123) and perhaps as a result he shines like 
the linghting (68.53). He has thousand mouths (213.12), thousand 
tongues (213.13) and thousand hands (213.12). He is also said 
to have four hands (45.65, 68.30). He has a sign of irivatsa on 
his chest (45.41; 64; 68.31; 178.24). Srivatsa is a particular curl 
of hair on the breast indicating the status of a cakravarti, the 
•universal soverign', or malzapuru~a. This sign is generally asso
ciated with Kr~Qa, which is ascribed to Vi~Qu, as the former is 
considered an incarnation of the latter. · The explanation of the 
sign is given as 'Sri's favourite abode'. His complexion is blue 
like the petal of' a blue lotus ( 45 .62). He is also called Syama 
(68.44). His majesty is like that of a cloud full of water (45.41) 
and he is compared to an atasi flower (178.121). Thus, again, it 
seems, Vi~QU in BP. has taken on the complexion and characteris
tics of KnQa. 

He wears yellow clothes ( 45.65, 68.44, 178.124) and decorates 
himself with vanamala, hara, keyura, mukuta and arigada (45.65; 
68.301; 178. 123-124). He applies divine candana to his body 
(178.125). All these are the favourite vastrabhii~aT)as of Kr~!Ja. 

He wields the 6ariklza, the cakra and the gada ( 45.65). His 
sudarinna cakra is very powerful and is his main weapon. Its 
whiteness is like that of the kunda flower, the moon, the milk of 
the cow (68.45-46). His 6arriga bow bas the lustre of the sun 
and the arrows are like its rays (68.49,50). He is well-versed in 
all the 6astras (68.21) and bears Sarasvati on his tongue (122.71). 

Attributes : Elsewhere it is said that agni is his mouth, 
k~iti his feet, the sun and the moon are his eyes, the sky together 
with its directions is his ears and body, heaven is his head, the 
directions are his eyes, vayu is his mind, the waters are his perspi· 
ration (56.16-17), stars, the pores of his skin; the oceans abound in 
the jewels his clothes, bed and abode (56.27,29). Again it is said 
that the briihmaQas are his mouth, the k~atriyas his hands, the 
vaisyas his thighs and the sudras arc his feet (56.22-23). He is 
also called llahubahu, Drupada, Bahukarl].a and Ak~isiraska (122. 
72). He is frequently called Niirii.yal].a (56.12,60.25), because 
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water is his abode. NarayaQa is an ancient and dignified epithet 
which has been used for various Hindu gods. It is not the name 
of any distinct Hindu divinity. The word is believed to be a 
patronymic, derived from 'nara' (man), so that it means 'son of 
man', but it is not known for whom it was originally used. The 
RV. (X. 90), the Satapatha-brahmaQa, (XII.IIL 4.1), (XI. II. VI. 
I. I.) (2.12); the Katyayana Srautasutra, (XXIV. VIL 36) and the 
Mahanarayary.a Upani~ad (II. JX. I) relate the word narayary.a 
with puru~a and at a much later date, in the Taittiriya Samhita of 
the Black Yajurveda (vii. 1.5.1) it was suggested that the word 
was derived from nara (the waters for they are sprung from nara) 
and ayana (moving). As in Greek thought, that the world has 
arisen from waters is one of the earliest theories of the Hindus as 
well, and therefore most Hindu writers preferred this secondary 
derivation of the word (cf. Manu. 1.8- 10), and the BP. also 
follows the same line of thought. He resides in the K~irasagara 
~45 -60, 126.24) and sleeps on the serpent Se~a (45.60). Lord Vi~l].u 
IS al~o called Hari, Sankara, Vasudeva, Deva, and Kr~ry.a (8.65), 
Govmda, Madhusudana, Sridhara, Kesava, Madhava, Vaman:t, 
Varaha and Trivikrama (60.39-41; 61.14-15, 39, 40) . 

. Phiiosopfzica/ Epithets : Some philosophical epithets are 
ascnbed to v· ~ . 
d .k _ 1 ~I].u, Thus he is calJed Avyakta, ~uddha, N1tya, Sa-

ai arupa s .. 
subtle . ' arvaJI~Qu, Paramatma, Hirai)yagarbha, gross as well as 
(1.21 _2_7GJara, amara, ak~aya, avyaya, one as well as many, sarvaj1ia 
(45. 61 _~3sat a~ well as asat (23.42), nirg111:za, 6anta, sanatana 
pervadin ), kutastha, acala, devoid of bhava and abha1•a, all
sent e dg1, beyond prakrti (45.66-67), the atma of all, omnipre-

, n ess b , . 
wheel or f • rat~~narupa, urukrama, and the one controllmg the 
He ish" Jme (56.43-44). He is known from the Vedas (126.25). 
avyak Ighe~ than pradlz(ma, buddlzi and the senses ( 181.22). He is 

rta-mu/ k 
( 122. 70) a-~ra rti and the vyakrta world (23.43). He is acyuta 
blzutabl- and Is called bhutapavyakta, blzutakrt, bhutabhrt and 

lavana ( 178 . · 
bllrt k .133, 135). He IS also called ksetraina ksetra-, set - · 'J ' • 

ksetras · ' 1• k~etraha, ksetrakrd, ksetratma, ksetrarohita • ra>~r : . . . ' 
guvasraya, a ~ 178.135). He Is a1s~ called_ ~w:zalaya, gu']avasa, 
( 178_136). H! '~avaha, g_nr;ablzokt a .. _ gu']arama, and gur,zatyagi 

· ht IS rk, ya;uh, and sama (178.143). He is day 
n1g , vatsara k-l _ _. ' 

• a a. kanha, mulzurta, kfar,za, lava (178.145-146) 



etc. He is called jagadbija, jagaddhcmza, jagatiak~i ( 178.128) and 
jagatpati (68.28). The historically important f<lCt here is that he is 
lauded with the Vedanta epithets, as in the Bhagavadgita. 

Various forms : In different continents, he is worshipped 
in different forms. Thus it is said that in the Plak~advipa, he 
is worshipped in the form of Soma (20.19) in Salmaladvipa in the 
form of Vayu (20. 32), in the Kusadvipa in the form of Brahma 
(20. 40), in Krauiicadvipa in the form of Rudra (20.57) and in 
the Sakadvipa in the form of Sun (20. 72). So too his dharma is 
said to possess different colours in the different yugas. Thus it is 
said that his dlzarm.l becomes white in the Krtayuga, iyama in 
the Tretayuga, red in the Dvaparayuga and kuiJa in the Kaliyuga 
(56.40-41). Desire, anger, joy, fear and attachment are his other 
forms (56.29-30). He has a sacrificial form which is lauded at 
great length. It consists of sm•ana pots, lzavya, pavitraka, vedi, 
dik1a, samidh, sruva, sruk, soma, siipa, mu~ala, prokfa'}i, 
dak~i~zayana, adln•aryu, a brahmin knowing the recitation of 
scmzas, sadasya, sadana, sabha, yiipa, cakra, dlzruva, darvi. caru, 
ulflklzala, pragvamsa, yajiiabhumi, sthal}tfila, kuia, mantra, sacri
ficial share, somabhokta, lmtarcilz and he is called agrasanabhoji. 
The constant identification of Vi~QU with the sacrifices is a special 
feature of the brahmaQas. Elsewhere it is said that Lord Vi~u 
has four forms. The first is known by the name Vasudeva. It is 
near as well as far and has a white complexion. It is always pure. 
Its nature is indescribable. The second form is called Se~a which 
is the tamasa form of Lord Vi~Qu holding the earth upon his head. 
The third form arising out of the 6attva quality of Lord Vi~Qu, 

maintains the world, establishes dharma, destroys the demons and 
protects the gods. The fourth form lies in the ocean on a big 
serpent and remains engrossed in creating the world. Raja~ is his 
main quality (180.18-24), 

Functions : The primary function of Lord Vi~Qu is the 
maintenance of the world but it is said that he created Brahma 
whose primary function is the creation of the world. Thus it is 
said that when at the beginning of a ka/pa, all the moving and 
non-moving beings were destroyed, when the gods, gandharvas, 
daityas, vidyadharas and uragas were absorbed in darkness, when 
nothing was distinguishable on account of all-pervading darkness 

J 
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Lord Vi~Qu created Lord Brahma from his naval-lotus at the end 
of his yoganidra (45.26-30, 213.28-29). It is again said that 
Vi~Qu created water from which a golden egg came out and out of 

it, Brahma emerged (I. 38-40). This conception seems to have 
arisen from the ancient belief of the one primordial being resting 
?0 or emanating from the primeval waters, where Hiral).yagarbha, 
Identified with Prajapati and, in later times, with Brahma, is said 

to have arisen in the beginning from the great water which perva
ded the universe (RV. 10.121, 129, 826). According to the popular 
Indian belief the god Vi~l).u goes to sleep for a period of four 
months on the eleventh day of the bright half of Asadha but the BP . . 

· states that Lord Vi~I}U goes to sleep for a thousand years and 
at the end of that he manifests himself in order to perform his 
fu r _nc Ions (213.24-25). At the end of the kalpa, all beings together 
Wtth Lord Brahma merge in Lord Vi~Qu (1. 60, 62). Lord Vi~l).u 
helps Prakrti and puru!Ju in retaining their relationship. The 
Power of Lord Vi~QU forms the pradhana and the punqa, the 
source of their equilibrium which is disturbed at the time of 
creation. (23.29, 32). 

Vi~J].u and other Gods 

1 . After having been Indra's assistant and younger brother and 
~ aytng a secondary role to the mighty god who fights Vrtra in the 
b ~das, Vi§Qu emerges as the most powerful god of the epic period, 

etng called the god who is above lndra-Atindra. The BP. provides 
~any references when Indra being afraid of his enemies approaches 

d ord Vi~l).u for protection (19. 71, 73). Visnu also killed the 
em • ·· s· 00 SardUia, and brought back Suvarl).a, the daughter of Lord 

S tva, Whom the demon had carried away (129.64-69). The demon 

b ambara, ~sort ofreplica of Vrtra, who in the RV. is vanquished 

1 y lndra, 1s said to be killed by Vi~QU in the BP. (134. 10-13). 

dndra Worships Visnu and Siva prays to him when confronted by 
oub · · ' 

y· ts regarding his frequent dethronement ( 122.68, 88). Lord 
1 ~1)u kills the demon Mahasani when Indra requests him to do so 

(1 29 · 94-lOO). Again it is said that Indra obtained the kingdom of 

~·e three worlds by praying to Lord Vi~l).u, and ther~fore. L~rd 
~~~u \Vas called Govinda according to the etymology : mdram gam 

avindayar (122. 95-97). 

The relation of Lord Vi~QU with Siva is very significant. 

Though Vi~Qu is considered to be the supreme god, he is said to 
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worship Lord Siva. Thus Vi~I].U is said to have received back his 
cakra which was swallowed by Virabhadra, an attendant of Lord 
Siva, by praying to Lord Siva (122.95-97). 

The BP. relates an interesting anecdote about the quarrel 
between Brahma and Vi~I].U regarding their relative superiority. Tt 
states when they were quarrelling a Siva-li1iga rose between the two 
and the divine speech declared that whosoever finds out its end 

' would be considered superior to the other. Both of them were 
unable to find out the end, and thereupon Vi~l)u declared his igno
rance, but Brahma spoke a lie with his fifth head and he was cursed 
by Lord Siva (chapter 135). Once it is said that Lord Indra and 
others practise penance out of fear for him (109.41-42). 

Incarnations 

The theory of incarnation presupposes the recognition of 
Vi~I)U as a Supreme God, the creator and the ruler of the universe. 
the upholder not only of the cosmic, but also of the moral order or 
the world. When the enemies of this rule endanger the order of 
the world, the God incarnates himself for the purpose of defending 
it. Thus the BP. says : 'Whenever there is a decline of law and 
an increase of inequity, I put forth myself in a new birth." 

Originally, therefore, the number of these appearances was 
regarded indefinite and the BP. goes to the extent of saying that 
there were 1000 incarnations of Lord Vi~ryu (213.20), but theolo
gical speculation tended to fix the number of incarnations and also 
to define more clearly their relation to the laws of natural evolu
tion. Thus after making the statement regarding the 1000 incar
nations, the BP. starts with Lord Brahma as a manifestation of 
Lord Vi~l].u (213.31) and continues to mention Varaha, Narasirbha, 
Vamana, Dattatreya, Jamadagnya, Rama, Kesava and Kalki which 
is now to come, as incarnations (chapter 213). It is noteworthy 
that in this place the incarnations are called pradurbhava or 'mani
festation' and not avatara, though elsewhere ( 180.39), they are 
called the avatara, which has become the current term. 

The BP. also mentions the following incarnations : Matsya, 
Kurma, Varaha, Narasimba, Vamana. Dattatreya (180.27-32· 
203.106-112), Parasurama, (180.27, 312; 213.113-122), Rama' 
Kf~Q.a (180.213), Kalk~ ancl som~ <,>thers like Siva, (56.20), Haya~ 
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siral), Pu~kara, (213-31), and Buddha (122.65, 69). Further it 
states that in the different verses, Vi~u is worshipped in different 
forms, Thus in the Bhadrasvavar~a. he is worshipped as Haya
sirah in Ketumala as Varaha in Bharata as Kurma, in Kurupra
des~ ~s Matsya, and in the 'form Visvarupa, he is worshipped 
everywhere (18.57-58). 

The BP. deals at length with some of the incarnations, and 
the descriptions are worth noting : 

M atsya : The fish which in the Satapatha Brahma!J.a (I. 8. 
I. 1) delivers Manu from the flood appears in the Mahabharata 
(III. 187) as a form of Prajapati, and becomes in the PuraQ.as an 
incarnation of Vi~l)u. The BP. states that Matsya was the first 
incarnation of Lord Vi~cyu, and when he took this incarnation, he 
was known as Matsyamadhava (60.1-2). 

Kiirma : In the Satapatha Brahma!J.a (7.51.5 cf. Tait. Ar. 
1.23.3), Prajapati about to create offspring turns into a tortoise 
moving in primeval waters and, in the Pura!].as, this tortoise is an 
avatara of Vi~cyu who assumes this form to recover various objects 
lost in a deluge. The BP. does not provide a detailed description 
of this incarnation. 

Varaha: The myth of the Varaha incarnation can be 
traced to Vedic literature. It says that Vi~cyu having drunk Soma 
al nd on the suggestion of Indrn having carried off a hundred buffa-
oes and a b f . 

rew o m1lk belonging to the boar, left Indra flyin<> 
across the . "' 
Thi ~ountam to slay the fierce boar (RV. 1.61-7; 8.66.10). 
S s story Is developed in the Taittiriya Samhita (TS. 6.2.4.23), 

atapatha Brahm (I 4 . . -
l.J.5 . 1 al).a · .. 1.2.4) and the Taltt!flya Brahrnacya (II. 
p _) 0 the post-Ved1c mythology of the Ramayal).a and the 

ura_?as, the boar which raises the earth has become one of the 
avataras of Vi~!].u. In the Ramayana, Brahm:i, not Vi~Qu, is repre-
liented as tak· h · mg t e form of the boar. 

The BP. states that this incarnation of Lord Vi~Qu is veda

pradhana and is in the nature of a sacrifice. The Varaha form 
having a thousand hands entered the ocean. and held the whole 
earth in his jaws and saved it from disaster (213.32-43; 180.27-32; 
56.20). Narakasura was born to Prthivi when Lord Vi~!].u touched 

her in the Varaha incarnation. Naraka5ura was afterwards killed 
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by Lord Vi~Qu in his incarnation as Lord Krfl)a (202.23-25). Else
where it is stated that Vi~ryu brought out the pitrs from the river 
Kokii in his Varaha incarnation (chapter 219). When the demon 
Sindhusena carried away the sacrifice to Rasatala, Lord Vi~ryu took 
the form of Varaha and brought back the sacrifice to the earth 
(79.8-16). The reason for VJ~l)u's forms as a tortoise and a boar 
seems to be that his primitive worship had been of a therianthropic 
character, at least with some class of people. 

Narasirhlza : The incarnation of Narasirhha, or tha man
lion, stands by itself. It refers to a popular legend of Vi~ryu killing 
in the form of a man· lion, the demon HiraQ.yakasipu-a legend 
which is alluded to once in the Vedic literature, i.e. Taittiriya 
Aral)yaka (X. 1-6). 

The BP. states that after the Varaha incarnation, Lord Vi~Qu 
assumed the shape of a creature half-mao, haJf.Jion, to deliver the 
world from the tyranny of a demon called Hiraryyakasipu. His 
colour, roar and lustre are like those of a dark cloud. When the 
demon Hiral}.yakasipu became invincible, lord Narasimha emerged 
from the pillars of his assembly-hall and killed him and all his 
retinue with his claws. He killed the dailyas living in the rasatala, 
sky, forests and at other places. His nails were stronger than the 
thunderbolt and there were long hair on his neck and face (56.20, 
213.80-106). 

Vamana : The Vamana incarnation's origin lies in a legend 
developed from a mythical feat of Vi~QU, frequently mentioned in 
the RV., regarding the three strides with which he measured the 
three worlds (RV. 1.65.6). In the Aitareya Brahmal}.a (6.15) it is 
stated that Vi~l}U and Indra, engaged in conflict with the Asuras, 
agreed with the latter that as much as Vi~ryu could stride over in 
three steps should belong to the two deities. The ~atapatha Brah
maQa (1.2.5) refers to the dwarf form of Vi~I).U. This BrahmaQa 
story forms the transition to the myth of Vi~ryu's dwarf incarnation 
in the post-Vedic literature. 

Dattatreya : The reference to Dattatreya as an incar
nation comes down from the epic period. The BP. states that 
Lord Vi~ryu took the Dattiitreya incarnation as a son of the sage 
Atri (180.31), at a time when the Vedas were destroyed, sacrifices 

5 
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were neglected, the four castes were intermingled, righteousness 
waned and truth disappeared. He brought the atmosphere of 
righteousness together with the Vedas, religious rites and sacrifices 
and be brought the four castes in their proper order. On Kiirta
virya Arjuna he conferred the rule of the whole earth (213.106-112). 

In some parts of India, a saint Dattatreya is worshipped as 
uniting the Hindu Trinily in himself. 

Paraiurama : The story of Parasurama, as told in the 
Mahiibhiirata {III. t t 5; XII-49) has no reference to Vi!}QU, but the 
first book of the RiimayaQa. which is a later addition to the epic, 
contains a continuation of his story. According to it the hero was 
in possession of Vi!}Qu's bow and met the young Riima, son of 
Dasaratha. expressly to subdue him; but the latter, who had already 
broken ~iva's bow, now bent Vi!1Qu's bow and deprived Parasurama 
or his victory. This legend, apparently a late invention, would be 
absurd on the supposition that both are incarnations of Vi!}QU. The 
BP. clearly distinguishes the incarnation of Vi!}QU as Pardurama 
from that of Dasarathi Rama. Tt states that in this incarnation, 
Lord Vi~Qu was horn as the son of the sage Jamadagni and was a 
descendant of 'Bhrgu. He cut off the thousand hands of Kiirtavirya 
Ariuna and cleared to the earth twenty-one times of the k~atriya 
class. In order to expiate his sins, be performed a horse-sacrifice 
and gave much dak~it}a and he gave the whole earth together with 
elephants. horses and chariots to the sage Kasyapa. Even at pre
sent. he practises severe penance on the mountain Mahendra for 
the welfare of the whole world. It seems proper to conclude that 
tbe origin of this incarnation lies in the idea of restraining the ksa. 
triyas, from their ambition or attem{>ts at overpowering the 
Brahmanical caste. 

Rama : Rama as an incarnation of Vi~QU seems to be a later 
addition. In the original parts of RamayaQa {viz. KiiQcJas II to 
VI) the poet regards his hero as essentially human and seems enti
rely to ignore his divine character. But later his divinity is fully 
acknowledged in Kandas. 1 and VII which by common agreement 
are later additions. The BP. distinctly eulogizes Rama as an incar
nation of Vi~Qu. It states that in the twenty-fourth yuga Lord 
Vi~Qu divided himself into four parts. In order to grace the world, to 
<:stablish righteousness and to control the demons, Lord Vi~Q.U wa~ 
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born in the form of the four sons of Dasaratha. Rama is described 
as syama, young, having red eyes, brilliant, long-armed, strong, 
having a back as strong as that of a lion and mitablza~f. His wife 
is Sitii who was Lak~mi before her incarnation as Sita. Rama, 
Sita and Lak~mal].a went to the forest and practised penance for 
fourteen years. Residing in the Janasthana, he worked for the gods 
and killed Raval).a and his army. He also killed the demons Vali, 
Laval].a, Marica, Subahu, Viradha, Kabandha, and others. Riima 
ruled the world for 10,000 years and the BP. gives a peaceful acco. 
unt of his reign, popularly known as Ramarajya. After completing 
a hundred sacrifices, Riima went to heaven. He was the jewel of 
Il<~vaku family (213.124-158). 

Elsewhere he is glorified as a powerful hero but no mention 
is made of his being an incarnation of Vi~I].U. Thus it is said that 
Rama built a great bridge over the ocean, killed Rava!].a, brought 
back Sita and purified her with fire but owing to the slanders of some 
anaryas, he abandoned her near the hermitage of Valmiki. Later 
when Rama performed a horse-sacrifice, Lava and Kusa, the son of 
Rama appeared there and sang the whole of the Ramayal].a. Rama 
blessed and embraced them. The monkeys, Sugriva, Hanuman, 
Ailgada and the bear Jambavan came there and all of them went to 
the river Godavari and worshipped Siva (chapter 154). Elsewher~ 
it is said that after reigning over the world for a long time, Rama 
attained the status of Lord Vi~I].U (176.50). 

Kt~'l}a : During the Brahmal].a period, prajapati, the creator 
was believed to assume various forms hke those of a boar and a 
tortoise in order to rescue creation in times of danger. After him 
came Narayal).a and he was identified with Vi~l].u, the slayer of 
demons. About the end of the Vedic period a popular deity, Vasu
deva, came to be acknowledged as a form of Vi~Qu. Now the race 
of the Yadavas, whose clans were settled both in the north and the 
in the west of India revered as their tribal hero, Kr-?g.a, the 
son of Devaki, who had the reputation of having been an earnest 
seeker of religious truth. It may be assumed that about this time 
the worship of Vasudeva as a form of Vi~I].U had become the popu
lar religion of these tribal people and the worship of Vi,l)u and 
Knl].a intermingled in such a way that Knna came to be believed 
as a manifestation of Vi~l)u-a human incarnation of the Supreme 
God. Jacobi states that the widespread worship of Knl].a as a 
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tribal hero and demi-god, and his subequcnt indentification with 
Narayal).a gaye birth to the theory of incar~ation and therefore, the 

incarnation of Vi~Q.U as Kr~Q.a is the most significant to the theory 
of incarnation as such. 

The BP. provides a myth which connects his incarnation 
bodily with Lord Vi~Q.U. When Lord Vi~I).u was implored by the 
gods to save the earth from the oppression of her enemies, Nara
yal).a plucked out two of his own hairs, a black one and a white one. 
Descending to the earth and entering the womb of Devaki, the 
black hair was born as Kr~l].a, and the white hair as Baladeva. It 
is to be noted that this myth makes Baladeva too an incarnation 
of Vi~l].u, whereas he is said to be an incarnation of Se~a, the snake
god (chapter 181). 

Buddha : The Brahma tPural).a does not provide us with a 
description of Buddha as an incarnation but just mentions his name 
in the list of incarnations. 

Kalki : This incarnation is yet to appear for the welfare 
of the world. He is to be born as Kalki by the name Vi~Quyasal) 
in the village Sambhala. 

Monier Williams has rightly concluded, 'laking more closely' 
~t the ten incarnations, we may observe that in the first three Vi~Qu 
Is supposed to be present in the body of animals and in the fourth 
to take the form of being half-animal half-hum~n; this last may be 
regarded as a kind of link, the object of which is to prevent too 
great abruptnes . . . . . 

s m connectmg the deity With the higher forms of 
worldly existence. From the mixed manifestation of half a lion 
half a man the t . . . ' 
Th d' . • ransitlon iS natural to that of a complete man. 

e lVlne essence passing into human forms commences with the 
smallest t f h . . 
t ype o umamty, rep!'eseoted by a dwarf. Thence it rises 
0 Powerful sages and mighty heroes who deliver the world from 
t~e oppression of evil demons and tyrants whose power increases 
With the deterioration of mankind during the four ages. We see in 
all this the working of the Hindu idea of transmigration. Even in 
Manu' t' · f s irne, it was an accepted dogma that the souls o men popu-
lar!~ regarded as emanations from deity, might descend into the 
bodies of animals, or rise to those of higher beings. It was there
fore an easy expansion of such a doctrine to imagine the divine soul 
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itself as passing through various stages of incarnation for the deli
very of the wodd from the effects of evil and sin and for the main
tenance of order in the whole cycle of creation'. 

THE ~~'t':lA LEGEND: The Knl}a legened is central to the 
theogony of the BP. We shall, therefore, describe at some length 
the place of Knl}a in the mythology of BP. 

According to traditional history as given in the Pural}as, 
Knl}a belonged to the Satvata sect of the Yadavas, who formed the 
lunar dynasty, and was 94th in descent from Manu. However, 
lilome Pural}as represent Knl}a as coming from the solar dynasty 
(cf. Harivamsa II. 38.31). The BP. states that Knl}a belonged 
to the lunar race of the Vr~I}i family of the Yadavas (12.50, 196.23-
24). Thus both the solar and the lunar dynasties claimed Kr~a 
as their own. 

In the RV. (VIII. 85.3-4) Kau~itaki Brlihmal}a (XXX. 9) and 
Chandogya upani~ad (III. 17 .6) Knl}a is referred to as a Vedic 
seer, as a human personality. Pal}ini (IV. 3.98) indicates that 
Vasudeva and Arjuna, originally k~atriya heroes, were raised to 
the ranks of gods before his time and Pataiijali shows that they 
had attained divinity by his time. In the oldest nucleus of the 
Mababharata there are clear references to the human character of 
Kr~a. In the later portions, he is represented as a semi-divine 
being, whereas the parts of the epic that come still later, regard 
Knl}a as the Supreme God (Mahabhiirata V. 79.5-6). The 
Puriil}as also present various stages in the development of the 
Kr~a legend. Thus the BP. states that when KniJ.a performed 
wonderful deeds like kaliyadamana, govardhanadlzaraf}a and the 
killing of Pralamba, in the form of a cowherd boy, the simple
minded villagers were perturbed and began to doubt about his 
human personality and said that such deeds were difficult to be 
performed even by the gods. He cannot merely be a simple 
mighty human being and that surely Kr~IJ.a was either a god or a 
danava or a yak~a or a gandharva; and KnQ.a, though representing 
an incarnation of Vi~I}u, assures them that he was neither a god, 
nor a gandharva, nor a yak1a, nor a danava, but their brother 
{89.2-12). 

Among the PuraJ].as, the Hariva1hsa, Brahma, Vi~Q.u, Bhaga
vata and Brahmavaivarta deal exhaustively with the life of Kr~Qa 
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and the accounts in the different PuraQas are not only inconsistent 
but mutually contradictory. 

As regards the problem of identifying Vasudeva Kr~Qa with 
the Gopiila Kr~Qa, it should be stated that the BP. represents a 
stage when the legend about the cowherd Kr~Qa must have already 
been current and his identification with Viisudeva-KnQ.a been 
effected. In the NarayaQiya section of the Mahiibhlirata, the 
avatara of Vlsudeva is mentioned for the destruction of Kamsa 
but for none of the demons whom the cow-herd Kr~Qa killed in 
the cow-settlement, whereas in the statement of the BP. (181.8-12) 
the avatiira of KnQa is meant to destroy all the demons that 
appeared in the cow-settlement as well as that of Kamsa. In 
this respect, the BP. is at par with the Harivamsa ( VV. 58.76-
58.78) the Viiyu PuriiQa ( 98. 100-102 ), and the Bhiigavata 
PuriiQa (II. 7). 

As Kr~g.a's life in Gokula is not given in the Mahabhiirata 
and in some earlier texts, some scholars take them to be 
late additions. Dhruva thinks the Puriinic and Mahibharata 
stories of Kr~a to be a blending of poetlc fancy and historical 
fact and seeks philosophical and symbolical explanations for most 
of the exploits of Krsna in his childhood. Some stories like the 
approach of Earth to. the god and the promise of god to be born for 
he_r relief (chapter 181), exaggerated accounts of some of the 
:traculous feats of the child KnQa (chapter 184-192), the fight 

etween Indra and Kr~IJ.a for the Piirijata tree (chapters 203-204) 
etc. were evidently added after the deification of KnQa was 
~omplete. Thus the accounts given in the PuriiQas constitute 
tmportant landmarks for the development of the Kr~Qa myth and 
the evolution of the Vai~Qava religion. 

Balarima 

. Balarama, legendary hero of the BP. only next to Kr~l)a in 
1•s exploits and power, is considered to be an incarnation of 
~~ . · aga, the mythical serpent who bears the earth on h1s 
head. 

. . :he serpent-cult is very ancient and is referred to in the 
T~~ttmya Sarhhitii (IV. 2.8.3) Kiithaka SamhiUi (16.15) and 
Vajasaneyi Sarhbita (13.6-8). Fergusson traces serpent worship 
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in the nations of antiquity, such as Egypt, Judea, Greece etc. It 
occurs very frequently in the Mahabharata. The Puraryas are full 
of the descriptions of shrines of serpents and the BP. states that 
snakes are the sons of Kasyapa and Surasa and Kadru. Surasa 
gave birth to a thousand serpents-sarpas, and Kadru gave birth 
to a thousand nagas, the chief of whom were Se~a, Vasuki, 
Tak~aka, Airavata, Mahiipadma, Kambala, Asvatara, Elapatra, 
Sailkha, Karkotaka, Dhanaiijaya, Mahiinila, MahakarQa, Dhrta
rii~!ra. BaHihaka, Kuhara, Pu~padam~tra, Durmukha, Sumukha, 
Sailkhapala, Kapila, Vamana, Nahu~a. Sankharoma, Maryi and a 
thousand others (3.96-101). Garuqa is their enemy (chapter 90) 
and devours them whence it has been interpreted that the Nagas 
represent darkness which is dispelled by Sun. When Brahma 
divided the kingdom, he made Vasuki, the king of Nagas and 
Tak~aka, the king of serpents ( 4. 7). Serpent worship continues 
to this day particularly in south India, and serpents are worshipped 
on the fifth of the bright half of Sraval].a called Nagapaiicami. 
India possesses many more varieties of serpents and the toll of 
life taken by snake bites is very heavy. 

Bhandarkar quotes a passage which mentions the rel1gions 
prevailing in the fourth century B. C. Among these there is a 
mention of the worship of Balarama along with Kr~rya. That sect 
became coterminous with the race of the Satvatas. The BP. 
describes the importance of his worship with Kr~lJa and Subhadra 
at Kol)iirka. Even at present, Balarama is worshipped at Mathura 
and there is a celebrated temple in his honour where he is worship
ped by the name of Dauji. The idol of Balarama bears a cup 
meant for wirie to which his addiction is well known. Behind him 
there is a shrine of serpent Se~a of whom he is considered to be an 
incarnation. Even at present he is worshipped as Vrajaraja in 
northern India. 

He is considered to be an incarnation ofSe~a (181.39) as well 
as of Vi~!].u. It is said that after the incarnation of Rama, Vi~ryu 
snatched out two hairs-one black and another white-from his 
body, According to him, from these, two incarnations will spring 
up and save the earth from torment and disaster. Thus Balarama 
too, like Kr~!Ja, is considered to be an amsavatara of Vi~l)u. He 
was the seventh child of Vasudeva and Devaki but on account of 
~he feat of Kamsa he was dra~ged from Devaki's foetus and was 
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afterwards transferred to the womb of RohiQi. Therefore, he is 
known as Samkar~aQa ( 181.39-42). This story was apparently 
invented in order to make him a brother of Kr~Qa. Probably the 
two popular gods Govinda-Vasudeva and Baladeva were closely 
connected and after the former was identified with the Rajput • • 
hero Kr~Qa, the latter came to be regarded as his brother. · 

The following anecdotes are told about Balarama. Satadhanva 
had the jewel Syamantaka. Sri Kr~a killed him for it but found 
that Satadhanva did not have it then in his possession. When Sri 
Kr§I].a related this to Balarama, Balarama refused to believe his 
story. He broke all relations with Kr~Qa and entered Mithila. 
Duryodhana went to MithiHi. and learnt the gadavidya from 
Balarama. Kr~Qa then appeased him and brought him back to 
Dvaraka (17 .20-28). Balarama killed the donkey-faced demon 
Dhenuka (186). In a game called harf1)akrit}a1)a, a demon called 
Pralamba disguised himself as one of the playmates, carried 
Balarama on his back and began to fly. Realizing the trick, 
Balarama pressed him down with all his weight and force so that 
the demon unable to bear it abandoned the disguise whereupon 
Balarama killed him with his fist (187.1-30). Balaramaand Kr~Qa 
killed the elephant Kuvalayapiqa (193.30). Balarama killed the 
demon-wrestle Mu~tika ( 193.65). He also killed Sunama, the 
brother of Kamsa (193.65). 

Balarama is famous for his addiction to wine. Varuna sent 
~he wine ViiruQi to Balarama for a drink. Balarama drank to his 

cart's desire and being intoxicated ordered the river Yamuna to 
come to him as he wanted to take bath. As the river Yamuna did 
not come, he dragged her with his plough (chapter 198). 

S•.. He defeated the kings Paundraka, Dantavaktra Viduratha 
ISU lil - • • . ' ' 
h' P a, Jarasandha, Salva and others when they followed Krsna 

~helle he _was carrying away RukmiQi (199.7). On the occasion. ~f 
B l marnage of Anirudhha with his grand-daughter Rukmi invited 

a ar- ' 
h ama to gamble. Rukmi was an expert and Balarama lost 

;~c _wealth. At this, king of Kaliilga mocked him. Annoyed, 

Ba 1ar~rua staked one crore mudras, Rukmi played his turn and 
a arama wo b . R k - . t h n ut u m1 protested saymg that he had not agreed 

t~ t e game. Upon this the divine speech declared that even 
ough Rukmi had not said anything about the bettin~, his ac~ qf 
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playing his turn amounted to agreeing to the bet; therefore. 
Balarama had won the bet. But even then Rukmi did not accept 
the ruling. So Balarama got angry and killed Rukmi by throwing 
at him the a~(apada (board of dice). He also broke the teeth of 
the king of Kalinga and killed all the kings who were partisans of 
Rukmi (202·11-25). 

Balarama killed the army of Bal].asura when there was a 
terrible fight between Kr~Qa and BaQasura (206.30). Samba when 
attempting to kidnap Lak~nal)a the daughter of Duryodhana was 
caught. Balarama went to Hastinapura and requested the release 
of Samba. When they did not comply with, he shook the city 
with his plough and compelled the release of Samba (chapter 208). 
Once when Balarama was in the company of his wife Revati, a 
monkey nemed Dvivida threw a slab of stone on him and Balarama 
smashed him with his fist (chapter 209). At the time of death, 

Balarama went into samadlzi whereupon a serpent emerged from 
his mouth and entered the occean and the serpent was worshipped 
by the siddhas and the uragas (210.50-53). The BP. deals at length 
with the worship of Balarama along with Kr~Qa and Subhadra. 
Elsewhere it said that one who worships Balarama gets the desired 
rewards and becoming free from all sins, goes to Vi~f)uloka (58.21-
26). Balarama is probably more closely associated with Rudra or 
Siva as their characteristics agree in many respects. Rudra is re
garded as a god of agriculture in the Vedas and so does Sari1kar~a

na's emblem 'halo' indicate. Balarama is associated with naga 
;nd so is Siva. Both Rudra and Balarama are known to have been 
great drunkards. S::u:bkar~nl)a was thus a god of the Rudra-Siva 
cult who was later incorparated into the Vasudevea cult by identi
fying him with Kr~l).a's brother, Balarama. Balarama-worship is 
referred to in the benedictory stanza of Bhasa's famous drama 
Svapnavasavadatta. 

, 
Siva 

The history of Siva has undergone many vicissitudes. He 
was the Supreme God of the proto-Indians and was worshipped 
by them. The early Vrtyas in the proto-Indian period worshipped 
the trio consisting of Siva. Murugan and Amma corresponding to 
Siva, Subramanya or Karttikeya and Parvati respectively. He 

6 
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was held by the proto-Indians both as a philosophical entity, and 

as a god to be meditated upon. However, with the advent of the 
Vedic period, the Vedic bards tried to present a new personality by 
introducing the character of Rudra. As Rudra, he is a minor god 
in the ~gvedic pantheon. He is described there as a malignant as 
well as a beneficent deity. The epithet Siva, i.e., auspicious, which 
begins to be applied to him in the ~gveda, grows more frequent in 
the later Vedas, and finally become his regular name in post-Vedic 
mythology. Thus the next effort of the Aryans was mainly to
wards causing an amalgamation of the two gods, Siva and Rudra. 
In the later Sarhhitas along with Vi~I)U he becomes one of the two 
great gods of the brahmal)as. The Vajasaneyi Sarhhita mentions 
such epithets of god as Girisa, Pasupati, Kapardi. Sarva, Bhava, 
~iva and also as wearing hide-skin garments, and in the AV. he is 
elevated to a higher position. In the period of the Brahmm].as, 
the power of Rudra was at its height. The gods were afraid of 
him lest he should kill them. It is, however, in the SvetiiSvatara 
Upani~ad that ~iva stands alone in the field as the Supreme God 
and the Mwkti which manifested itself at that time was mostly 
directed towards him. But this upani~ad is not a sectarian work 
and there is no evidence in it of the existence of a Saivite sect 

which worshipped Siva as its favourite god. The Grhyasutras 
also do not provide evidence of the existence of a Saivite sect. 
From the days of Patafijali onwards, the existence of some Saiva 
sects can be taken for granted. In the enrlier portions of the Ma
habharata, both sects, viz. Saivites and Vai~l)avites, exist without 
much antagonism between them but in the later part of the epic 
such antagonism is clearly visible. The history of Siva during 
the epic and Puraryic periods is of deep interest. In the epic~ the 
fu . ' s· rm~tlon of the b'lsis of the future mythology takes place and 

IVa Is not brought into direct contact with the other brahmanic 
god_s. The old characteristics of Siva during the Indus Vall~y 
penod are tt ·b d · ' th . a n ute to the new personality of Rudra·Siva. Thus 

e epic and Puraryic Rudra is a combination of the Vedic and 
non-Vedic · • 
a not10ns. Hence the early concepts of Siva as a dancer 
n ascetic and . d . ' 

of th ' a yogm, a go of the H1malayas. and one possessed 
a d ~e: eyes arc all associated with the Siva-Rudra of the Vedic 

In rahmal}.ic period. It should be borne in mind that all these 
e ements are not an J·nnovat"Jon but h · d d I t ey are Jntro uce on y as a matter of · . 

rev1s1on of the past. 
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Though the BP. is considered mainly to be a Vai~Q.ava 

Pural].a, still it docs not aim at the exclusive worship of Visnu. 
On the contrary, it deals at great length with Siva and consid~rs 
him at par with Vi~QU. The following is the picture of Siva as 
obtained from the BP. 

Siva is called Vikrtarilpa (34.100), Dhlirjati (35.1), Nilalo
hita (35.1), Vilohita (40.13}, Suciroma (40.61}, and Sikha!].qi 
(40.79). He is said to have three heads (40.11) or thousand heads. 
The moon rests on his head and hence the epithets Sasikha!].ga
rnauli (I 10.1 04), Candrardhakrtasekhara (34.1 ), Balendumauli 
(78.58, 59.15) etc., are applied to him. The crescent on the fore
head of Siva is a mere development of the early representative of 
the so called 'trisilla-horn' placed on the head of Siva during the 
proto-Indian period. His head is either fully shaved or half
shaved (37.14). He keeps matted hair. He is said to have three 
ja(iis (40.11). He has a blue braid or a golden braid (40.16). 
Elsewhere it is said that he keeps his hair loose and they are set 
with the water of the river Ganges that rests on Siva's head (40.33, 
39). His hair is yellow in colour ( 40.37). The epithet Ordhva
kesa is also applied to him (40.61). 

He is said to have three eyes of which one is in the forehead. 
The third eye and the crescent moon on it mark the measuring of 
time by months. According to Father Heras, the idea of three 
eyes was so well-known that its mention in the inscriptions, revea
led to those people the idea of the supreme being. As already 
noted Siva is also said to have thousand eyes (37.4, 40.31). His 
eyes are said to be deformed (40.3). The colour of his eyes is said 
to be white, yellow, black or red (40.35). He has big ears (40.4) 
justifying the use of epithets like 6ankukart}a, kmnblzakart}a, gaje
ndrakarT)a, gokarT)a and 6atakarT)a (40.4-5). 

When Lord Siva presented his ugly aspect to Parvati, he 
appeared with a broken nose (35.5). He had a big and fearful 
mouth in which Kalagni reside-; (40.65). Siva has thousand 
tongues (40.5). His tongue is said to be sharp like a sword (40.23). 
He is called Dam~tri (43-23). He has fearful teeth (40.23), alth
ough again it is said that his face is pleasant like a moon (40.74). 
His throat is said to be blue and he is called ntlaka1Jtha (109.31) 
and ntlagril'a (40.13). His beard is yellow (40.61); his shoulders 
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are as strong as that of a bull (40.15); he has ten hands (40.21), 
and a big belly (40.61). He is also said to have a hundred bellies 
(40.5). He has a thousand feet (40.30!. 

His complexion is red like that of the rising sun (40.31). 
Elsewhere he is said to be Saratkundenduvarcal) (59.14-15). Siva's 
white complexion may be due to the fact that the brahmins of 
Kashmir, who are very fair were the first to worship him. Then as 
his cult moved southwards his complexion turned more in keeping 
with that of his worshippers. Siva's wife Parvati Is often called 
Gauri. The pale-coloured Siva wears no clothes (38.36-37) or if 
he does, it is the skin of a lion (chapter 124). He uses white 
bh~sma (40.22, 59.14,15) and saffron (chapter 108). He is called 
vya/ayajnopaviti (40.37). A serpent adorns his neck. He also 
wears a necklace of bells; hence the epithets gha7)Iaki and glza7}fi 
a~e applied to him (40.66). He likes the garland of skulls and a 
~~tra of kapa/as (37 .7). The practice of offering human victims to 

IVa was long in vogue since the proto-Indian period. This may 
be the reason why Siva and Kali arc always represented as wearing 
a necklace of skulls. The Kapalikas are the Kalamukhas known 
as the wearers of skulls. 

( 127 Siva rides a bull ( 40.15, 73), the Nandi, lord of the cows 
orig: 59 ). In the Epics and the Puranas, stories regarding the 

In of the b II . ~.. . 
ico u as a veh1cle for S1va arc g1ven. The study of nography 
With s'. Proves that the ideas of the association of the bull 

IVa mu t h 
of the 1\1 _ s ave arisen in or somewhere around the territory 
Father llahavr~?as, situated in the north-west of India. And as 
in India e~as .observes, the idea must have travelled far and wide 
Eventually ~rtng the regime of the Ku~aQa and Pallava rulers. 
Dharma Wh ~t must have been introduced in the Mahabharata 

lch constitutes the nature of the bull ( 40.81 ). 
Siva's w 

69) and the T e~-~ons consist of a bow called PiQaka ( 34.5. 129.68-
isa]sosaid nsula(40.11,14.5)or the three-pronged trident. He 
(40 51) i ~0 have a thousand 6iilas (40.31). He wields the gada 

weapod ~ 01; ·a ( 40.12, 65, 79), arrows (40.51 ). a non-c.lescriptive 
with tra a ed Khatvanga (40.51), consisting of a kind of staff 

nsverse · 
and the s Pieces surmounted by a skull, the mudgara (40.51) 

bl ~ord (40.10). His banner is white (40.18) and has the 
em em 0 a bull (34.6, 75.25). The sign of the sun also constitutes 
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the emblem on his banner (40.14). showing his connection with 
Sun. He produces the sound 'hum hum' (40.27). He plays the 
musical instrument by mouth (40.20). The tumbi and vitJa are dear 
to him (40.23). He also possesses a glzatata (40.26). 

He is called Tryambaka (40.11), one who has three mothers 
in allusion to the three-fold division of the universe. This epithet 
which is commonly applied to Siva in the post-Vedic literature is 
already applied to Rudra in Vedic texts (VS. 3.58; 50.2.6; 2.9), 
and.once also in the RV. (7.59.12). The simplest explanation of 
Tryambaka may be not that S1va has three mothers but three 
mother-goddesses-Uma, Gauri, Kali, who are called Ambikas, 
each originally an amba or a mother. Among other meanings 
suggested one is amba in the sense of pupil to agree with the 
traditional meaning of the god having three eyes. 

Among the various names attributed to him some indicate 
his following among the non-aryan and tribal population. These 
are Vighnesvara (also a name or Gal}esa), Nandinatha, Bhutanatha 
( 109.29-37). He is identified with various feelings like desire, 
dve,a, r'iiga, moha, iama, kiama, vyavasaya, dhairya, lobha, kama, 
krodha and jaya. It is also said that the colours green, red, 
yellow, blue, white, kapila, brown and black belong to him (40. 
48-50, 55). He is diinapara (100.19-21), remover of poverty and 
unhappiness (122, 195-206), and 01madiita (40.40). He is called 
Kilakila, Kubja, Kutila, CaJ].qa, killer of enemies and Ugra (40. 
6.21). He is Kiimada as well as Kamayana (40.38) and Bhairava. 

Siva is styled as a yogin par excellence. On some of tho 
proto-Indian seals he is represented seated in a yogic posture. In 
the BP. he is called the lord of yogins and destroyer of the yoga of 
the daityas (40.36, 37.12). He practises penance in the water. He 
keeps his mind in tranquility and bestows prosperity as a result of 
practising yoga (37. 15-16). Siva's connection with water is interes
ting. The place of Varul}a as a water-9od was, at a later period, 
to some extent assumed by KnQa and Siva. During the Sth and 
6th centuries A.D .• on the arrival of the white HuQas in Gujarat 
and Kathiawad, the sea began to infiu~ncc these newcomers as is 
shown by the fame which grew round Siva in his form as Soma
natha with a shrine to him at a place, with the same name. Siva 
is worshipped at river junctions. Siva's connection with water 
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might have been made in direct opposition to that of Vi~IJ.U as 
Vi!]IJ.U too is directly connected with water, the ocean b::ing his 
abode. Siva is said to perform sandlzya and other five religious 
practises daily (40.33). He also performs the six karmas and the 
three karmas (40.33). 

Cemeteril!s and burning grounds arc his favourite haunts; 
imps and demons are his servants, and ferocity and irascibility 
on the slightest provocation constitute his normal condition of 
mind. 

Siva is the best architect and the progenitor of all the arti
sans (chapter 40). In order to regulate the world, he divided the 
Vedas and propagated gath7is, Smrtis, and the PuraQ.as, and all of 
them have the nature of &abda (75.8-13). Though Lord Siva 
creates protects and destroys the world by his maya, h<! is not 
attached to it ( 119.68-69). Though living the life of a s'iidlm, he is 
a grhastha, who gives gifts (37.14). Those wh:> are affiicted by the 
the troubles of the world get peace by worshipping Siva and 
Parvati. He is conside1 ed to be so liberal that when pleased 
( 107.55) he grants things which one does not even deserve. Henc~ 
the epithet ayuktadata is applied to him (110.101-106). 

. !he BP. gives a detailed description of Parvati's marriage 
With S~va (3_6.70). The BP. narrates how Parvati formed conspi
r~ci: Wlt~ Vmayaka and Jaya to bring down Ganga from the head 
0 

_ hord Siva (chapter 74). He is called Umapriyakara and Ambika
~at a <34-1,37.3,40.38). Ambika, a post-vedic name of Siva's wife 
IS mentioned for tll fi . . y-. - . h' - (3 . , 
rin h e rst time m a]asaney1-sam tta .5) appea. 
an: P•ere, _however, not as Rudra's wife, but as his sister Uma, 

in the a;:~h: . the !egular name of Siva's wife, seems first to occur 
ttmya Arat;~yaka and the Kena-Upani~ad. 

Siva mak h' . 
and 0 . . es 1s abode on the mountam. He is called Giri~a Intra 'I · .. 
bolt he h 1 Ytng _on a mountain', probably because the thunder-
mounta. ur s, spnngs from a club, which is often compared to a 
on the Jiyn t~nd on Which he is believed to dwell. He is said to reside 

0 ISthala k · . 
with jew 1 • pea of the moun tam Meru wh1ch was studded 
Girisa G~ ~- Further the Satarudriya refers to Rudra-Siva as 

, Intra et T . . 
it is thus th ~. c. hts 1dea must have developed later on. And 

at Siva is endowed with the Kailasa as his abode. 
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Siva lives among the Adityas, Vasus, Asvinikumaras, Kubera, 
guhyakas, Sukracarya, Sanatkumara and others (39 .4-8). The 
rak~asas, piiacas and par~adas sit ncar him. The 'l'vlahabharata 
and the PuraQas give a detailed description of the gat)as of Siva. 
Parvati .sits by his side and Ganga serves him (39.4-8). He is 
surrounded by the naked gat)as (38.36.37). He is the destroyer of 
pramathas (40.15). He lives in the beings residing in ocean river 

' . 
mountains, canes, unapproachable places, cow-settlements, cross-
roads, old houses, in rasatala and in the places where elephants, 
horses and chariots are kept (4o.93, 96). He also earned a repu
tation for destroying sacrifices : once when the sacrifice was fleeing 
in the form of a deer, he destroyed it by becoming a hunter (39.35-
36; 37.9). He also destroyed the sacrifice of Dak~a (chapter 109). 

Rudras : Siva is represented with eleven armlets in the 
Indus valley period. The BP. states that Rudra was created out of 
anger of Brahm a ( 1.45) and that Rudras are the sons of Kasyapa 
and Surabhi. The names given are Ajaikapad.a, Ahirbudhnya, 
Tva~\a, Hara, Bahurupa, Tryambaka, Vr~akapi, Sambhu, Raivata, 
Kapardi, Sarva and Kapali. They were born by the grace of Lord 
Mahadeva (3.46-48). The expressions Ajaikapada and Ahirbudhnya 
occur in the ~gveda. In the opinion of Karmarkar ekapad is 
indicative of the image standing on one leg in the Indus valley 
period. The expression Ahirbhudhnya throws light on the close 
association of Siva and the Naga, which was supposed to be in the 
depths of the world, the later Piitiila. 

Virabhadra : Virabhadra is said to have been born from 
the anger of Siva to destroy the sacrifice of Dak~a in the form 
of a lion (39.75-77). From his pores he created so many Rudras 
that darkness prevailed on all the sides and the lustre of sun and 
moon became dim (39.40-58). Virabhadra is a favourite deity of 
the Kurumbhas, a tribe of bunters and shepherds in southern India. 
Virabhadra destroyed the sacrifice of Dak~a with the help of 
Bhadrakali, who too was created out of Parvati's wrath (39.72). 

Jvara : He is said to hav':! been created out of the perspira
tion of Siva's forehead. When Siva was angry with Dak~a, he 
wanted to destroy his sacrifice which grew afraid, took the form of 
a deer and began running away in the sky. Siva followed him with 
\)ows and arrows. At that time Jvara arose from his perspiration 
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and he is described as short, red-eyed, yellow-bearded, terrible, 
heir raised upwards, awe-inspiring, having red cars and a terrible 
or bad colour and wearing red clothes. He burnt the sacrifice and 
the gods were so afraid of him that they fled from him in 
different directions. The earth began to tremble and Lord llrahma 
then declared that he would be known in the world by the name 
of Jvara (39.77-87), which literally means fever. 

Manyu : In the ~gveda, Manyu, wrath, is a personification 
suggested chiefly by the fierce anger of Jndra, and is invoked in two 
hymns (RV. 10.83. P.4). In the BP. he is believed to have emerged 
from the third eye of Siva. He is the puru~a in men, the alwrizkar,z 
in all beings and the anger of all. He is within all but no one knows 
him. The gods conquered the demons with his help. He is a repre
sentative of Lord Siva and burns everything with his brilliance at 
the time of destruction and at that fierce time, he holds all the 
weapons, increases joy and conquers everything (162.20-29). 

Kirttikcya 

Among the post-Vedic gods, Kumara or Kiirttikeya is a 
deity of high rank. He is sometimes called Skanda and Mahii
sena also. The popularization of the cui t of Siva involved a 
process of synchronization, the adoption of various local gods 
as his manifestations. Skanda, a deity of the same class, who 
was the family god of some west Indian dynasties, now under the 
name of Subramanya, is most popular in South India, where his 
association with the mother-goddess shows that he is connected 
with the non-Aryan cult. It is a cult special to the Tamil and 
Malayalam peoples. He is first mentioned in the Chandogya 
Upani~ad (vii. 26.2), where he seems to be identified with 
San_a~kumara. Hopkins surmises that Skaoda is not a later 
addition to the epic but a god rapidly increasing in importance 
as th · ~ e epic expanded, or more particularly, as the ;:)iva-cult 
expanded. Jacobi infers that Kumara as the lord of the army 
was introduced as a new god probably due to a change in the 
for~ of government in the country where instead of the king 
holdmg both the offices of ruler in peace and leader in war, the 
office of a general became separate and distinct. 

The myth of the birth of Kumara is variously related, his 
father being given as Siva (81.2) and Agni (82.10, 3.40), hi~ 
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mother as U rna (81.2), Ganga (82. 1 0) and various other minor 
deities like the wives of the sages (42.6) and others. These rival 
claims to parentage had to be settled and this was effected by the 
assumption of a sort of joint parentage, and by making some of 
the female deities his nurses or adoptive mothers. The strange 
myth about the birth of Kumara appears to be best interpreted 
on the assumption that in different parts of India there were 
several popular reprcsenlives of the war-god and that these were 
combined into one, Kumara, the war god common to all Indians. 
For there are three variants or altar egos of Kumara,-Vi:Hikha, 
Sakha and Naigami-and the BP. identifies Visakha (81.4) with 
Karttikeya who is known to have received popular worship. 

The following is the story related in the BP. about Kartti
keya's birth. When the gods were oppressed by the danger of 
the demon Ta.raka, they rcquest!d Agni to bring it to the notice 
of Siva. Thereupon Agni took the form of a parrot and with 
great hesitation went to the place where Lord Siva was in privacy 
with Parvati. Lord Siva released his semen into Agai who 
unable to bear it transmitted it into Krttikas on the bank of 
the divine river. The child that was thus born to them was 
known as Karttikeya (128.1-25; 3.41). Elsewhere it is said 
that Agni drank up the virile semen of Lord Siva and 
preserved it in six of the wives of the seven sages, i. e. all 
excepting Arundhati. These wives released their foetuses in the 
Ganges where they were mixed together by the wind and out 
of them a child with six-faces destined to kill the demon 
Taraka was born (82.1-12). Therefore, he is called Karttikeya, 
the son of the six Krttikas, the wives of the sages, and 
$aQmukha, because he was born with six faces. Also Gangeya, 
as the foetuses were released into the Ganga, the son of Siva as 
the semen originally belonged to Siva and Agniputra as Agni 
drank the semen. 

Among the feats of Karttikeya the most important is the 
destruction of the demon Taraka (81.2). In this connection an 
interesting story is told about Kiirttikeya's lust for women. After 
the destruction of Taraka, Lord Siva and Parvati were so pleased 
with Karttikeya that they permitted him to enjoy himself as much 
as he pleased. Karttikeya took under advantage of the permission 

1 
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and began to sleep with the wives of gods. The gods complained 
to Parvati about her son's misdeeds. When, inspite of Parvati's 
insistence to check himself, Karttikeya was unable to restrain 
himself, Parvati took the form of every god-wife so that Karttikeya 
saw the form of his mother in every woman and took an oath to 
look upon every female as his mother (82.1-15). 

The BP. further states that the holy place, Karttikeyatirtha 
or Kumaratirtha on the bank of the river Godavari is dedicated 
to Karttikeya. By visiting it one attains grace and beauty and 
even great sins like sexual relations with the wife of one's teacher 
are expiated (81.20-21). 

A Liiigayata tradition reports that Karttikeya was the 
founder of a gotra and was a form of Lord Siva himself. On the 
reverse of the coins of the Ku~aQa prince KaQi~ka. there are 
figures with names of Greek letters of Skando, Mahaseno, 
Kumaro and Bizago. Several observances and vows in the name 
of Kumara and Karttikeya are mentioned in Hemadri's Vrata
kbaQqa. His worship has not become obsolete even to this day. 

In Thailand, a great festival was celebrated in honour of 
Karttikeya and the Piciades who fostered him. It took place at 
the time of the moon's conjunction with this star-cluster, i. e. 
sl:ortly before full-moon. It was a fire-festival in agreement 

~Jth Karttikeya 's legendary birth from fire. Similarly a worship 
IS offered in honour of Karttikeya in southern India on the full

~~00. day. The BP. also states that one who takes a bath at 
ar~tJkatirtha in the Karttikayoga of the Karttika month gets the 

ment of all the sacrifices and becomes a religious king (82.15-16). 

Gal)apati 

A Originally known as Vighncsvara, a trouble-maker for the 
ryan gods and a leader of the •gaQas'-the indigenous tribal 

~hroups-was Aryanizcd and transformed into the god of success, in 
e Pural)as. 

d In the 1\tharvasirah Upanisad, Rudra is identified with many 6 s, among whom on.e is called Vinayaka, another name for 
G arya~ati. In the Mahabharata (Anusasana 151. 26, 57) many 

UQ.csvaras a d y· . d 
- 1 n mayakas are mentwne . In the Miinavagrhya-

su ra (2.14) . ·- . · 
<lnd the Yii.Jnavalkyasmrt• ( 1.271 ff.) an accouQt 
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of Vinayakas is ~iven but the difference between the two shows 
that during the period that had elapsed between the composition ol' 
the Sutra and that of Smrti, the four Vinayakas had become one 
Gal)apati-Vinayaka, with Ambika for his mother. The ceremony 
occurring in the Grhyasutra mentioned above suggests that the 
Vinayakas \vere objects of faith before the Christian era, but the 
one Gal)apati-Vinayaka, the son of Ambika, was introduced in the 
Hindu pantheon much later. 

There are groups of images of Kala, Kall and seven mothers 
or saktis, and GaQapati in the caves at Ellora which are referred 
to the later part of the eighth centnry. Thus it seems that the reha
bilitation of GaQapati as a Hindu god must have taken place 
between the end of the fifth and the end of the eighth century. In 
another inscription dated Vikrama Sathvat 918 corresponding to 
A.D. 862, found at a place called Ghatiyala, 22 miles north-west of 
Jodhpur, an obeisance is made to Vinayaka. 

About his birth, the BP. states that Parvati created him by 
meditation. Many gods came to see the newborn child Gal].esa. 
Ignoring his mother's advice, he grasped the moon in his father's 
forehead. Because he sucked the mllk in large gulps out of a 
childish feat that his brother Karttikeya might get more of it, 
Parvati called him Lambodara (114.4-18). Interestingly enough 
it is also stated that he was created out of dirt (97.22). 

In one hand he holds the Vighnapasa and on the other 
shoulder he rests an axe and when he does not receive homage he 
creates obstructions. He is said to have thrown obstructions in 
the deeds of his mother. He is very proud of his abilities. His 
vehicle is a rat. It is probably more than a coincidence that the 
rat is a totem of at least one Dravidian tribe, the Oraons. He is 
called Ambikanandana, Adideva and Gancsvara. In all the rites, 
all the deities, Brahma, Vi~I].U and Mahesa worship him, mediate 
on him and bow down before him. None can equal him in best
owing the desired fruits. Thinking thus, did Lord Siva worship 
him before killing Tripura. In the works dealing with dharma, 
artha and kama, he should be worshipped first. The merit of his 
worship never decreases. The gods and the deities worship him 
daily (114.4-18). GaQda obstructs the path of anyone who goes 
on a pilgrimage to the Ganges. The reason given in BP. is that 
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he does not like Siva's affection for his mother's co-wife, the 
Ganga (A. 176). These and other myths are also referred to in 
other works. 

He is called Gajavaktra (175.37). It is difficult to determine 
how the god came to have the elephant's head. The images in the 
cave-temples at Ellora show him with it and Bhavabhiiti in the 
beginning of the eighth century describes him with that bead in 
Malatimadbava. Bhandarkar infers that as Rudra-Siva and other 
gods allied with him were found, it perhaps suited the fancy of 
some men to place the head of that animal over the body of a 
god originally mischievous. 

His symbols, the rat and the elephant, the description of his 
prowess, the stories about his origin all connect him with the non
Aryan indigenous population although subsequently he emerged as 
the most popular god of the Hindus. The PuraQas contribute a 
great deal to his adoption in the Hindu pantheon. 

Six varieties of the GaQapatya sect are mentioned by A.nanda
giri in his Samkaradigvijaya and by Dhanapati in his commentary 
on the corresponding work of Madhava. 

Brabtni 

. Brabma, known as Prajiipati, in Vedic times, is celebrated 
ln R.V. (X. 121) as the creator of heaven and earth, of the waters 
and all that lives -He is one who was born as the one lord of all 
th . ' 

at, 1s the one king of all that breathes and moves, the one god 
~hove all the gods, whose ordinances all the gods and beings 
oUow, who embraces with his arms the whole world with all 

creatures. In the Vajasaneyi and Artharvaveda Samhitas quite 
;:guta~ty in ~e Briihmal].as, be is recognized as the chief god. In 
B e Sutras (Asvaliiyana-grhya 5.3-4) Prajapati is identified with 

1 rabma.. In the place of this chief god of the later Vedic mytho

;~h t~e philosophy of the Upani~ads puts in the impersonal 
ma, the universal soul or the absolute. 

re)' . there are reasons to believe that in the pre-Vedic days when 
~ JgJon and magic were inseparably connected, there were various 
orms of Ratra cults in which the ·gods worshipped were water, 

earth fi . d 
S • re, a1r and ether. Some worshipped any one or two, an 
o a]) f 

Th 0 • these came to be regarded as creators of the world. 
e Worshtppers of earth gave rise to the worship of the mother 



BRAHM A 

goddess and later on to the Sakta or Tantric religion. Gradually 
these religions gave rise to the idea of a single creator-Brahma. 
The old god of the water-worshippers was perhaps known as 
NarayaQ.a and be was now identified with Brahma. The worship 
of Dharma, Siva, Surya and other minor gods was also gradually 
assimilated by the Brahma cult. The Sraddha cult was' also thus 
amalgamated. 

It is probable that the worship of the gods known to the 
early Vedas also existed in the pre-Vedic period. Besides the god 
or goddess of earth, a water-god, a firegod (pre-Vedic Agni), a 
wind-god, and Vyoma were worshipped. They were the Ratra 
gods. But, for reasons, now lost, the cult of sacrifices gradually 
across in India, many of the old gods were incorporated in the 
Vedas, and their worship was to be performed with sacrifice. 
Hence followed a great religious schism, the Vedic people forming 
one group and the worshippers of the old Brahma (Ratra gods) 
another. The Vedic gods were called Diva (from which came the 
word 'deva') and the gods of the Brahm a ·cult were known as 
'Ratra' gods. Symbolic representation of the Schism was the 
struggle between the devas and the asuras. The Brahma or Ratra 
cui ts were for a long time regarded as a sura or non-orthodox 
chiefly followed by the lower class people in some parts of India. 
The older religions gradually changed the characser of the Vedic 
religion. In the eastern parts of India (from Brahmavarta and 
Kuruk§etra to Orissa), where the Vedic cult spread slowly, the 
majority of the people followed the Brahma cui t. In the north
west the great personality of KnQ.a-Vasudeva gave rise to the 
Vai§Q.ava-Vasudeva-paiicaratra cult. Later arose Jainism and 
Buddhism which gave a death blow to both the Vedic and the Non
Vedic cults, including that of Brahma. But Buddhism fell a prey to 
the old religions and Vail)Q.avism became th~ predominant religion. 
Along with that arose the worship of Siva, Sakti goddesses, 
Sun and other gods, which gave rise to the modern form of 
Hinduism. The Vai~Q.ava religion assumed the form of the Bhaga
vata-paiicaratra religion, and religious sects arose out of the five 
gods of the old Brahma cult. But Brahmii disappeared altogether. 
Thus we find KnQ.a being called 'Bhagaviin' himself or NariiyaQ.a 
or Siva. The Vedic sacrifices were forgotten. But the old beliefs in 
image-worship: ancestor worship, tree worship, sanctity of water, 
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the old exclusiveness among the pre-historic sects in the form of 
the caste system, th:: sacred places of Brahma anti Siva-all survi
ved in the Indian religions. The philosophy of the Ratra cult gave 
rise to the Samkhya. The Vedic sacrifice. whose power was called 
Brahman (after Drahma), gave rise to the Upani~ads and Vedanta 
philosophy. But the Samkhya was followed by all religious sects. 
Many problems of Indian philosophy, religions and art may thus 
be solved if further investigation is carried out about the Brahma 
cult. 

The BP. takes its name after Brahma who is its narrator. It 
d~es not gi,ve as high a position to Brahma as it has given to 
VJ~l)u and Siva. It describes him as follows : 

He is called the self-created Svayambhu (I. 37,40). At the 
same time be is also said to have emerged from the navel·lotus of 
Lord Vi~?Qu at the end of his yoganidra (45.29-39). Again, it is 
said that the cause which is m•yakta, nitya and sadasad and 
which is called Pradbana, created Puru~a and Puru~a created the 
world. The Puru~a is Brahma. He is then called Adya, 
Su~?ukl?ma and Lord of the world (1.27). From him he created 
first the waters and from them the l'irya was created, from the 
Waters an egg emerged which was of golden colour and in it 
Brahma. created himself. After living there, Lord Brahma divided 
the egg into two parts, sky and earth, and in ~etween them he 
~reated the atmospheric region. The whole earth was surrounded 

Y :Vater. Then he created kala, mana(1, l'ak, kama, krodha and 
'

0
.
11 : He then created the seven manasa-sons, Marici, Atri, 

~n;~rai), Pulastya, Pulaha, Kratu and Vasi~tha. Out of his anger 
th en created Rudra; then Sanatkumara and Skanda. After all 

b eRse he created lightning, clouds, rainbow and birds followed 
Y ks y · 1 ' 

b d .. ' 3Ju .1• Sam as, and Sadhyas. Then Brahma divided his 
0 Y Into tw · · 

t o parts, one-half const1tutmg the female form The wo togetbe · 
onw d r created all the beings (I. 33-52) and from that time 

ar s sex I . 
(45. 29_39 ua Intercourse betw~en man and woman began 
in he .t ' chapter I 61 ). Mythological and theosophic notions 

ro ed from h . . . 
noti t e Ved1c penod have thus been combmed with ons of I t . . . 
system of s- . a er ongm-geneaologic legends, the evolutionary 
order t . amkhya and the scheme of the ages of the world-i6 

o give a rat· I .. 
the world in tonal theory of t te ongm and development of 

harmony with the teaching of the Vedas. 
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He is called HiraqyavarQa ( 1.40). He is always surrounded 
by gods, da!Wl•as, gandharvas, yak~as, ridyadharas, uragas, 
munis, siddlws and nymphs (26.31), His lustre is insupportable 
(!.24). He is also called Padmakesarasamkasa (45.29). Besides 
the seven manasa-sons he had five d:.ntghtcrs, Savitri, Gayatri 
Sraddba, Mcdha and SarasvJti (102.1-2). As regards his rising 
from the navel-lotus, there is a myth in the Taittiriya i\raQyaka 
(1. XXIII. I) which says that when the universe was still fluid 

' Prajapati alone was produced on a I otus-leaf. 

He is called Adideva (9.24), Jagannatha, Jagadyoni, Jagat
pati, Jagadvandya, Jagadadhara and Isvara (25.31 ). He is Sana tan a 

, (9.24-25), Avyaya, lord of the worlds and Paiicabhutasamayukta 
(45.30). He is the knower of past, present and future (122.53, 
cf. Ram. 7.54.32). 

The maya form of Brahma is aja and is red and black in 
colour. She keeps her hair loose. Kama constitutes her nature. 
She infatul.ltes three worlds. She is called Mahesvari and Maha
maya and is very proud of her greatness ( 134.6, I 0), 

The main function of Brahma is creation. By the powers 
of his mind, he created Marici and other great sages, SthUiabhutas, 
Suk~mabhutas, all the four types of beginnings, Maricas, sages, 
gods, pitrs. yak,ms, vidlzyadlzaras, rivers, men, monkeys, lions, 
birds, jarayujas, a7J{lajas, sl•edajas, udblzijjas, bralzma{las, 
k~atriyas, l'aisyas, siidras, antyajas, m/ecclras, I[7JO, gu/m and 
ants (45.29-30). 

The BP. describes Brahmii in the capacity of a bestower of 
boons. Thus Brahma granted a boon to Bali that he would be a 
great yogin and that no one would equal him in strength (13.32-
34). When Parvati practised penance, Brahma granted her the 
husband of her desire (34.98). At the same time, Brahma would 
not tolerate injustice. Thus when Sarasvati loved Pururaval.1 for 
many years without Brahma's knowledge, he cursed that she 
would be a river in the Mrtyuloka seen at some places and not 
seen at other places (chapter 101). 

Many a time, has Brahma helped the other gods and the 
sages. Thus in i the s1•aymin·ara of Uma, Brahma came with a 
retinue of yogis and siddhas and performed the rites of marriage 
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of Siva with Uma (36.4, 134, 135). Again, when the Moon refused 
to give back Tara to Brhaspati, Brahma intervened and brought 
about a reconciliation (9.24-25). Elsewhere it is said that Brahma 
took the form of a maiden and infatuated the demons who 
obstructed a religious sacrifice (134.5). The. relation of Brahma 
with Vi~Q.u is to be noted. At the beginning of a ka!Jla, when 
many demons wanted to kill Brahma, He prayed to Lord Vi~Q.U 
and killed the demons (chapter 156). Elsewhere it is said that 
Brahma is dependent on Visnu ( 1.24) and that at the end of a 
kalpa, all the gods along .. with Brahma enter into NarayaQ.a 
(5.61). 

The BP. relates some suggestive stories about Brahma. 
While performing the marriage rites of Lord Siva, the virile-semen 
~f Brabma. spilled on seeing Lord Siva touch the thumb of Parvati 
or the performance of the marriage rite and from it the Valakhi

lyas were created. Brahma was abashed but Lord Siva gave him 
~Water-pot consisting of holy waters for expiation (chapter 72). 

1 nother story relates how Brahma developed a passion for his 
e dest daughter and followed her in the form of a deer when she 
~~tempted to escape in the form of a female deer. Then Lord 

IVa took the fi r h -Th orm o a hunter and threatened to klll Bra rna. 
tol~r~upon Brahma desisted (chapter 102). A similar myth is 
Th 10 RV. X. 6 and is referred to several times in the BrahmaQ.as. 

e basis of th" V 1 71 5;to.61 . 5_ .•s m~th seems to be two passages of the R . ( . .' 
r fi ?), 1n Which the incest of a father with his daughter 1s 
e erred t d 

0 an an archer is also mentioned. 

and V~nother myth relates how in the dispute between Brahmii 
maya 11~~u, Brahma lied that he had seen the end of the Jyotir
epic 1~ga of Lord Siva (chapter 135). However, during the later 

period his s . . . "d . ~ r v· s'. and the t ' upenonty 1s set as1 e m 1avour o l~J].U or Iva 
being th em pies of Brahma are now very few, the most well-known 
Idar St e one at Pu~kara. There is a temple of Brahma in the 

ate and another at Sadhi near Baroda in Gujarat. 

Tbe Sun 

in Ve!~e Sun Was Worshipped as Surya, Mitra, Savita, and Pii~li. 
pheno · Though, all of them represented basically the same 

menon, Yet they were considered to be distinct deities as 
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their concepts revealed different powers of the Sun. As Savita, 
he is the giver and sustainer of life, who each morning awakes 
the universe and men from sleep; as Mitra, perhaps the most 
ancient cult of all he is associated as a member of an early triad, 
symbolized by the sacred syllable Om, the triad being Agni, Vayu 
and Mitra. He is invoked also as Pu~a. the guard ian and preserver 
of the cattle, the companion of travellers, and guide of the soul 
on its perilous. way to the lower world. In later times these several 

sun·gods were merged in one and he continued to be worship
ped as a Sun·god even after the rise of the supreme gods. In the 
seventh century, Mayura prayed to Lord Sun in one hundred 
verses and in the eighth century, Bhavabhiiti eulogized Lord Sun 
in his Malatimadhava. Thus the Sun has been adored since the 
Vedic times for the removal of sins and as the bestower of riches, 
food, fame. health and other blessings. 

In mythology Surya is the son of Dya ul.l, the wide spreading 

skY but according to the BP. he is the son of Aditi, and the myth 
regarding his birth and how he came to possess the name Martaryqa 
is related. Aditi gave birth to gods but the daityas, danm·as, the 
sons of her co-wives Diti and Danu, troubled them. Therefore, 
she prayed to Lord Sun and requested him to be her son. During 
her pregnancy she observed several l'ratas. Her husband scolded 
her saying that she was killing the child by observing fasts. At 
that very time, she gave birth to a child and the divine speech 
declared that as Kasyapa had charged Aditi with the words "tvaya 
maritam aT){Iam" the child would be known as Martaryqa (32.9.4S). 
In the fight with the daityas, the da ityas were scorched by the 
Sun's rays and the gods obtained their sacrificial share and Surya 

is also said to have restored Sampati ~nd !a!ayu~, the sons or 
Arul).a and Garuqa. when they burnt the1r wmgs wh1le going near 

the Sun (chapter 166). 

Another myth is related about the family of the Su . . n. 
Visvakarma, who is regarded as PraJapatt, gave his daughter 
Sarhjiiii. to the Sun for wife. She bore him two sons Manu Vaiva
svata and Yama and one daughter Yamuna. As mentioned earlier 
Samjna unable to bear the splendour of the Sun, substituted~ ' 
herself 'Chaya' her shadow, and thus deceiving her husband ~r 

I f h ' I b v·' k - ' s le went away to 1er at er s 1ouse ut as 1sva anna was deter..,· 
8 .... ned 
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to send her back to her husband, she fled in the shape of a mare to 
the Uttarakurus. Meanwhile Chaya bore to the Sun two sons, 
SavaTJ).i and the planet Saturn, and a daughter, the river goddess 
Tapti also called Vil?ti. Chaya preferred her own children to those 
of SarhjiHi, and this displeased the Sun. He went to Visvakarma 
and asked him to reduce his splendour so that Samjna (also called 
Dl?a) might bear his light. Visvakarma, therefore, put him on his 
lathe and pared down the body of the Sun. The sun learning from 
Visvakarma, the shelter of his wife, went in the shape of a horse 
to the land of the Uttarakurus. There he met Sari:Jjiia and from 
their nostrils were produced the two Asvis (chapter 5, 32. 49-81, 
chapter 89). There are other myths described in other works also. 

In the BP. Lord Siirya shines on a white lotus (28.30). The 
association of the Sun with the lotus seems to rest upon the natural 
observation that the flower opened when the Sun rose and closed 
at sunset. His eyes are yellow (28.30) and he is decorated with 
ornaments, and is very beautiful (28.31) and he has two hands and 
his complexion is red. His clothes are like a red lotus (28.30). 

Further it is said that he is worshipped with one hundred and 
eight names. Some of them are Surya, Aryama, Bhaga, Tva~ta. 
Pu~a. Arka, Savita, Ravi, Gabhastiman, Aja, Kala, Mrtyu, Dhata 
Prabhakara. Prthvi, Apal), Teja~. Kha, Vayu, Soma, Brhaspati: 
~ukra, Budha, Ailgaraka, Jndra, Vivasvan, Diptamsu, Suci, Sauri 
Sa~aiscara, Brahma. Vi~QU, Rudra, Skanda, Vaisraval].a, Yama', 
Yatdyuta, Agni. Jatharagni, Aindhana Tejal;pati, Dharmadbvaja, 
Vedakarta, Vedanga, Vedavahana, Krta, Treta, Dvapara, Kali, 

the resort of all the Gods. Kala, Ka5~ha. Mahurt , Kl?apa, Yama, 
~~nl)a. S;lmvartakakara, Asvattha, Kalacakra, Vibhavasu, Purusa s-. . . 
p; s~ata. Yogi, Vyakta, as well as Avyakta.Sanatana, Kaladhyaksa 
VraJadhyak~a. Visvakarma, Tamonuda (the remover of darkness), 
a~ul)a, Sagara, Axhsa. Jimuta, Jivana, Ariha, Bhutasraya, Bhiita

P:_h. bowed down by all the worlds, creator, destroyer of all the 
~-tngs, Alolupa-one who has no temptations (this is an epithet of 

tva applie I t s ') h d k ' o un), Ananta, Kapt a, B anu, Kama a, Sarvato-
mBhu ha, Jaya, Visala, Varada. Sarvabhutanisevita, Manah, Suparna, 

uni.dj 8. · . · · 
Adid · ~~~raga, Pratpdharal).a. Dhanvantart, Oh;:imaketu, 

eva, Ad1t1putra, Dva<iasatma Dak~'l, Pita. Mata, Pitiimaha, 

;;:~~~s of ge~~in~ heaven, ~rog:!oy and _I!beration, Trivi~~a~a, ~ev~
' Prasantatma, Vtsvatma, Vtsvatomukha, Cara~aratma 1 
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Suk~miHma, Maitreya, and merciful (33.34-45). One who recites 
these names gets the desired results (33.48-49). 

There are twelve general names of the Lord Sun : Aditya, 
Savita, SUrya, Mihira, Arka, Prabhakara, Martal).ga, Bhaskara, 
Bhanu, Citrabhanu, Divakara, and Ravi (3LI5-16). SUrya posse
sses twelve names for each of the months of the year viz. Visnu 
Dhata, Bhaga, Pu~a, Mitra, Indra, VaruQ.a, A'ryam,a, Vi~as~~n: 
Amsuman, Tva~ta, and Parjanya (31.17) and it is said that Vi~Q.u 
shines in Caitra, Aryama in Vaisakha, Vivasvan in Jye~tha, 

A1i1suman in A~aqha. Parjanya in Sraval).a, VaruQ.a in Prau~tha, 
Indra in Asvayuja, Dhata in Karttika, Mitra in Margasir~a. 
Pii~a in Pau~a. Bhaga in Magha and Tva~ta in Phalguna (31.19-21). 
Another list of twenty-one names is given. The recitation of these 
gives one freedom from sins and bestows health, wealth and pros
perity (31.34-35). The names ar~ Vikartana, Vivasvan, Martal).ga 
Bhaskara, Ravi, Lokaprakasaka, Sriman, Lokacak~ul_1, Mahesvara, 
Lokasak~i, Trilokesa, Karta, Harta, Tamisraha, Tapana, Suci, 
Saptasvavabana, Gabhastihasta, Brahma and one who is bowed 
down by all the gods (31. 31-33). The derivation of the word 
Vivasvan is given in the Satapatha-Brahmal).a where it is said that 
Aditya Vivasvan illumines (l'ivaste) night and day. Vivasvan goes 
back of the Indo-Iranian period being identified with Vivanhvant, 
the father of Yama. 

After creating the Prajapatis and other beings, the Sun divided 
himself into the forms of twelve Adityas. The form known as 
Indra destroys the enemies of gods. Dhata is a Prajapati and 
creates various beings. Parjanya resides in clouds and showers 
rain. Tva~ta resides in vegetables and herbs. PU~an stays in food, 
Aryama in all the deities, Bhaga in all the beings. Vivasvan 
resides in fire and helps the digestion of food. Vi~Q.U too destroys 
the enemies of gods. Ari:Jsuman gives happiness to all by residing 
in Vayu. Varul).a resides in waters and maintains all the beings. 
Mitra practises penance for the welfare of all. The Sun pervades 
the whole earth by his twelve forms (30. 24-39). 

Functions : He pours down the rain, maintains all beings, 
gives light to the world, measures time and divides the reasons 
(31.4-9). In different seasons, the Sun shines in different colours. 
In spring, it is kapila (twany), in summer it is golden, in rainy 
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season, it is white, in autumn, it is yellow; in Hcmanta, it is red 
like copper; in winter it is red (3l.I2-13). 

The different forms of the Sun have different numbers of rays. 
Thus it is said that Vl~J].U shines with I ,200 rays, Aryama with 
1,300 rays, Vivasvan with I ,400 rays, Amsuman with I ,500 rays, 
Parjanya with 1,400 rays, VaruJ].a with 1,300 rays, Tva~ta with 
1,100 rays, Indra with 1 ,200 rays, Dhata with I, 100 rays, Mitra 
with 1,000 rays and Pii~a with 900 rays (3I. 22-26). 

He is higher than the gods Brahma, Vi~J].u and Siva, since 
they are known through the Vedas whereas the Lord Sun is directly 
perceptible (30. 19). ~k and Yajul.1 and Samas constitute his 
form and he is also known by the name Om (32.15-16). He is the 
life of all beings, gods, gandlzarvas, rak~asas, sages, kimzaras, 
siddlzas, uragas and birds (33.10). 

It is said that the form of the Sun known as Mitra is indes
tructible, unmodified, manifested as well as unmanifested, and 
eternal. It is the upholder of the world and the highest abode. 
It is birthless. The past, the present and the future are established 
in it. It is the father and mother of all the beings (30.41-43). 
Mihira Is the Sanskritizcd form ot' the Persian Mihr, which is a 
corruption of Mitra, the Avestic form of the Vedic Mitra. The 
cult of Mihira had originated in Persia and it spread up to Asia 
Minor and e'len Rome and the proselytizing energy which charac
terised its first adher~nts must have led to its extension towards 
the east also, and of this extension the figure of Mihira on a coin 
of Kani~ka is an evidence. 

Bhandarkar is of the view that there were six classes of the 
devotees of Silrya who interpreted the Vedic hymns as setting forth 
the greatness and the supremacy of the Lord Sun. These sects 
were devoid of any trace of foreign influence but from the early 
centuries of the Christian era such an outside influence co~tributed 
to the · · I d. . . growth of Sun-worship m northern n ta. In the Brhat-
samhlta (60.19), Varahamihira expressly tells that the installation 
and consecration of the images and temples of the Sun should be 
caused to be made by the Magas and this shows that the Magas 
Were the special priests of the Sun-god. There is a legend in the 
Bhavi~ya PuraJ].a (chapter 139) which relates how Samba brought 
Magas from Sakadvipa and installed them as priests of the temple 
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he had built in honour of the Sun. A reference to Samba and 
Magas is found in an inscription at Govindapur in the Gaya 
district dated Saka 1509 (I I 37-38 A.D.) and in Rajasthan and other 
countries the brahmal)as of that name are found. These Magas are 
the Magi of ancient Persia and Alberuni speaks of the Priests 
Magas existing in India. As the Indians had been familiar with 
the foreigners, the Sakas, since the 2nd or the 3rd century B.C., the 
idea of associating Magas with Sakadvipa musl have arisen as 
they too \Vere foreigners like the Sakas. Thus the worship of the 
Sun was brought into India by the old Persian priests Magi but 
at whose instance and under what circumstances it is dilficult to 
say. The story of Samba was prevalent in the first half of the 12th 
century. 

Bhandarkar makes a survey of all the records available on 
Sun-worship and suggests that the Mihira cult was introduced into 
India from Persia and the construction of temples is also a foreign 
influence and this cult is entirely different from the Saura systems. 
Gradually, the Magas were assimilated and Hinduized by the new 
cult and became indistinguishable from the other Hindus and 
formed only a separate class. 

The evidence of the copper plate grant of Har~avardhana 
styling his father, grand-father and great grand-father as the great 
devotees of Aditya proves that the Sun-cult, probably made up of 
a mixture of the indigenous and foreign forms prevailed in the 
beginning of the sixth century and was professed by great princes. 
The BP. mentions Mihira (30.41-43) in the names of the Sun and 
emphasises the Mitra form of the Sun (31.15). 

Not many temples dedicated to the Sun have survived. The 
one at Konarka in Orissa is the best known and is architecturally 
of great interest. The BP. eulogizes the worship of KoJ].aditya in 
the holy temple of Konaraka situated in the Auqradesa on the 
northern shore of the Lavana ocean (chapter 28). There is another 
temple at Gaya and a small but much frequented shrine at 
Banaras where the fire sacrifice is performed in honour of the 

Sun. 

The BP. deals with Sun-worship in chapters 28-38. Hazra 
has made a comparative study of the Saura upapural].as and states 
th-at many verses are common to Brahma PuraJ].a, Samba Purana 
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and Bhavi~ya Purii.Qa and there is reason to say that the BP. 
borrowed these common verses from the Samba PuraQa. Some 
other source, however, is shown by the fact that though in chapter 
28 of BP. Brahma begins to describe the place of Konarka or 

KoQaditya situated in Utkala on the northern shore of the salt
ocean at the request of sages, in chapters 29-33 he is found descri

bing Mitravana situated on the bank of the Candrasarit almost in 
the same verses as those in the Samba Pural}.a and the Bhavi~ya 

Purii.Qa with no reference to KoQ.aditya, of Utkala, or to the 
ocean. 

lndra 

Indra is the favourite national god of the Vedic Indians. He 
is celebrated in 250 hymns. As the name, which dates from the 
Indo-Iranian period and is of uncertain meaning. does not designate 
any phenomenon of nature, the figure of Indra has become very 
anthropomorphic and surrounded much by mythological imagery, 
more so than that of any other god in the Veda. He is primarily 
the thunder-god, the consequent liberation of the waters or the 
winning of light forming its mytbologicl essence. 

The importance of Indra, the Vedic hero, had waned by the 
time of the Pural}.as, and in the BP. he is nothing but a deity of 
se~onda~y importance, constantly seeking the help of either Lord 
VJ~l}.u, Siva, Brahmii. or some great sage in order to ensure safety 
from the demons and other forces. In Puranic literature he is 
described more as a mighty king, a k~atriya rul~r, than as a ~osmic 
god. 

He has thousand eyes and a beautiful form. He wears a 
n.ecklace and mounts the famous elephant Airavata (36.8-10). Saci 

~ts b~ his side and Jayanta adorns his lap ( 140.4-6). In the 
vayamvara of. Umii, he comes with great pomp (36.8-10). He is 

~rrounded by gods and is praised by siddhas and sadhyas . 
. Ymphs sing and dance and wave fans round him (140.6-8) He 

WJelds the thunderbolt in his hand (124.5) and the thunderbolt is 
the wea · H · • pon exclusively of Indra. e IS called Sakra, Maghavii 
~10·2?), Mahendra and Varada, Ji~QU (140.6-8, 124.5), 

uramdara (10.26), Vrtraha, Namucihanta, Purambhetta and 
Gotrabhid ( 124.5). 



INDRA 49 

The court or hall of lndra is the rendezvous of the other 
gods and is called the Sudharma and by Lord Kr~Qa's order Vayu 
carried it to Dwaraka when Ugrasena was coronated. When the 
Yadava family came to an end, it was given back to lndra (115.14-
15; 212.7). According to Hopkins the 'hall' is a late description 
in the epics (a supposition favoured by other evidence of the 
same nature regarding their inhabitants)-perhnps a loan from the 
Jains, who have a heaven with gods called the Snudharma. 

Many anecdotes about Indra are related in the BP. He 
killed the demon Namuci with the foam of the ocean (chapter 124). 
He was deprived of his throne three times, once on account of the 
sin of killing Vrtra, again for the sin of killing Sindhusena and the 
third time when he seduced Ahalya in the guise of the sage 
Gautama. When he discovered the deception the sage Gautama 
cured Indra with thousand signs of the female organ to erupt 
on his body but on being prayed by Indra, the thousand signs 
were turned into the form of eyes. Hence he is called Sahasrlik~a 
(chapter 87). Indra asked Lord KniJa to protect Arjuna who was 
a part of himself (chapter 188). He pierced the foetus of Diti into 
49 pieces on the advice of the demon Maya and the Maruts were 
born from them. Thereupon Diti cursed him that he would be 
dethroned and would be defeated by a woman and the sage Agastya 
cursed him that he will turn and run in battle (chapter 124). Indra 
deceived Raji by flattering him and thus deprived him of becoming 
the king of gods (chapter II). There was a terrible fight between 
Indra and Lord Kr~Qa for the Parijata tree and Indra had to give 
up the tree to Lord Kr~Qa (chapter 188). By the killing of Vrtra, 
Jndra was polluted with the heinous sin of Brlihmal}a murder(hatya) 
and he fled in great terror to the end of the world. There he 
entered waters and concealed himself in the figure of a lotus. After 
many years. he was purified by the water of the river Gautami 
(chapter 96). In the Mahlibhlirata (V. II. ff.) it is stated that 
Brhaspati cleansed him by a horse-sacrifice from the sin of 

bralzmalwtya. 

In the ~gveda and the BrahmaQ.as there are innumerable 
stories which relate the intrigues of the gods with married women, 
e.g., of Indra with the wife of Vp~Qasva, with Apalli Atreyi, etc. 
The conduct of the gods here is not made a matter of reproach anq 
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adultery and is not much considered from the ethical point of view. 
It is because the brahmin is in possession of the secret knowledge 
whereby he can inflict harm that a man must refrain from illicit 
intercourse With his wife. In the BP. it is said that when the sage 
Gautama entered his hermitage Indra was in the company 
of Ahalya; lndra out of fear of the saoc became a cat and W~lS 
later cu d b o 

rse y the sage (chapter 122). 

Indra in the brahmanical mythology is the ruler of heaven 
and repre t h · d · I f "d 
I sen s t e ksatriya or warrior class. In ra IS a ways a ra1 
est some · · h" f h" samt should by severe austerities wrest IS power rom 
•m, and when there is a danger of his kind, he sends one of the 

apsarases h · fi h" · or eavenly nymphs to seduce the samt rom Is ascetic 
exercises Th ' h p -t d" · us the BP. states that Indra sent the nymp ramloca 
0 •sturb the penance of the sage KaQqu (chapter 178). 

. Indra, in the Puranas thus represents a ksatriya confrontation 
With th - . ' . · 
. e brahmanas as well as with the rulers of foreign and 
Indigenous tribes." 

. There are no temples of Indra. His images and niches 
dedicated to him however are found within temples of other 
gods. ' ' 

Ill Arjuna : When the ancient gods ceased to appeal to the 
asses of th . . . 

· h e people m the form m wh1ch they were represented Jn t e Ved 
in as, a particular aspect of the same god became popular some c 
god ases, and was therefore regarded as a separate god, demi-
With ~r a ~ero connected with the original god. A popular godling, 
kind 0~n~ho~s similar to those of an ancient god, grew up as a 
came Uphcate or when be was not accepted as a god proper, he 
regard ~ the anthropomorphic influence of the epic poety, to be 
explai e as a hero, whose resemblance to the ancient god was 

ned by th . . 
deity. e assumption that he was an mcarnat1on of that 

Thus ArJ·u . . d . . 
lndra a d ' na 10 the BP. IS represente as an mcarnat1on of 

n lnd . 
as he Was ra personally requests Lord Kr~r.ta to protect ArJuna 
courag a Part of himself. He recommends Arjuna for his great e and . 
destroyin ~uggests to Krsna that he should take h1s help in 
Brahm g ev•I factors ( 188.40-46). According to the Satapatha 
- al].a (II. 1.2.11 ), Arjuna ts a mystical nall!e of Indra and 
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according to PaJ)ini (IV. 3.98) he was worshipped just as Vasudeva 
was. But Arjuna is one of the principal heroes of the Mahabharata 
(3.41 ff) and is intimately connected with Iodra. 

Further, it is related that before Lord Kr~l).a passed away 
from the world he instructed Arjuna to take care of his wives and 

to install his grandson Vajranabha on the throne (211.2). Arjuna 
performed the funeral rites and installed Vajranabha on the throne. 
He took the widows of Kr~l).a with him and was passing with them 
through Pancanada when he was confronted by the Abhiras. They 
fought and defeated him. To his great dismay, Arjuna found that 
he had lost his prowess and the skill of using his favourite bow 

GaQdiva. He found himself unable to save the widows of Kr~l).:t 

whom the Abhiras successfully kidnapped. Deeply distressed 
Arjuna resorted to Vyasa for consolation (212.1-12, 14.33). 

Maruts: In the RV., they are said to be storm-gods, the 

sons of Rudra and Pr~l).i, also often called Rudras, a group of either 
three times seven or three times sixty deities, the constant allies of 

Jndra in his conflicts. 

In the BP. an anecdote is told about their birth. In the war 

between the gods and daityas, when many of the sons of Diti had 
been slain, she asked her husband Kasyapa for a son who would 
kill Indra, and Knsyapa granted her request on the condition that 
she would observe strict purity during the term of her pregnancy. 
once, however, when she slept without washing her feet (elsewhere 
it is said that she slept facing the north at the time of twilight), lndr 
availed himself of this opportunity, and entered Diti's womb, cu~ 
into seven pieces the child with which she was pregnant. When the 

seven parts began to weep, Indra told them not to do so with th 
d . e 

words 'ma rodill (elsewhere 'ma ruta'), an agam cut each p· · Ieee 
into seven pieces. Hence they were called Maruts and became 
troop of fortynine gods. On seeing this Diti and the sage Aoast a 

• •. ' "' Ya cursed Indra, and Kasyapa prayed to S1va who granted the boon 
that wherever Indra gets a share, the Maruts would be the first 
partakers and that they would be the constant helpers of Indra 
no one would be able to vanquish Indra when he was helpe:l and 

. ~ by 
the Maruts. (3.1LO-l23, 124.17-26). Tim and other anecct 

. . I k otes regarding the Maruts ate g1ven mot 1er wor s. 

9 
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Yama: Yama in the RV. is a deified hero and is consi
dered to be the chief of the dead. In the RV., it is implied that he 
is a god, though expressly he is not called a god but only a king 
who rules over the dead. (RV. 9.1.3; 10.14). In brahmanical 
mythology he has become the dreaded god of the nether world 
and the sovereign of the demons, and the regent of the south 
(24.4). He is the son of the Sun-god Vaivasvata, brother of Manu 
and Yamuna (6.8). In the RV. it is said that his father is Viva
svan (10. 14.5) with whom Saral})U is mentioned as his mother 
(10.17.1). In the BP. it is said that Samjiia or U~a was his mother 
(6.7, 89. 3-5). Yama is often called by his patronymic Vaivasuta 
(7.22,89.5). The trait of Yama being called by his patronymic 
Vaivasvata is I ndo-lranian for in the Avesta Vivanhavant, as the 
first man who pressed Soma, is said to have received Yama as a 
son in reward. 

His vehicle is the buffalo (94.16). He is the guardian of the 
World (94.32). All men are afraid of him and practice brahmacarya 
out of fear for him. Fear of him makes people behave better, per
f~rm religious rites, observe fasts, go to the forests, drink soma, 
g~ve annadana and godana and the munwk~us discuss the braluna
vada ( 125.23-24 ). 

h Several myths are related regarding Yama in the BP. It is said 
~ at v. hen Chaya. co-wife of Samjiia, Yama's mother, perferred 
Ce~-o~n children to those of Samjiia, Yam a raised his foot to kick 
~ thaya but Chaya cursed that his foot should fall off. Varna's 
Ja er m d'fi ~ 11 ° 1 ed the curse by saying that though the foot might not 
~a off . 
00 se .' 1t would be eaten by worms and insects (6.23-29). Once 
or th ~Ing ~he unhappy condition of a vaisya family over the death 
ance ~r child, Yarna gave up his work of killing and practised pen
Wh ut on the advice of Sun, he resumed his work (chapter 86). 

en Mrt · • ~ wa k. · yu tned to take the life of Sveta, a devotee of ;:siva, he 
s •lied n . . 

terrib] · ut hearmg of h!s death Yama was very angry and a 
the de fight ensued between Yama and Nandi and Vainayaka. In 

en I<.- . 
With s· artt•k,eya killed Varna. Vi~QU and other gods pleaded 
Yarna •va and Siva brought him back to life on the condition that 
Here ~vou)d have no control over Siva's devotees (chapter 94). 
of s'· arna and Mrtyu are identified separately and the superioritY 

IVa ove y 
r ama is emphasised. Yama's messengers fetch tlW 
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souls of dying men and lead them to Yama's court where Citra
gupta, the record-keeper reads out an account of their deeds, for 
the god to give his judgment on. The BP. gives a terrible descrip
tion or Yama's court and the way that leads to it (chapter 214, 
215). Many details about Yama are given in other works too. 

Agni : In the ~gveda, Agni is the personification of the 
sacrificial fire. He is therefore the god of the priests of gods. The 
Vedic conceptions of Agni are partly retained and occasionally 
revived in later mythology. 

In the BP. it is said that he is the husband of Svaha. He is 
the consumer of all sacrifices, hence the mouth of gods. He is the 
first god, for he takes the offerings to the gods and he is their mess
enger. He is a means of performing the sacrifice and has a visible 
form. The deities enjoy the offerings through him. He reside~ 
within the body in the form of the bestower of food (125.15-17, 
98.15). With the help of the other gods, Agni gained the power to 
go everywhere (49.17). He is called Jatavedal;t, Brhadbhiinu, 
Saptarcil), Nilalohita, Jalagarbha, Samigarbha, Yajiiagarbha, Vi
bhavasu (88, 17-18), Hutasana and Havyavahana (128.16-17)• As 
already mentioned when the gods were in danger from Taraka, they 
sent Agni to Lord Siva and as at that time, Lord Siva was in privacy 
with Pirvati, he threw the virile-semen into Agni who had come in 
the form of a parrot and was unable to bear it. Agni threw it into 
Krttika from which Karttikeya was created. Agni threw the rem
nant of semen into has wife Svaha and from it were created Suva
tl}a and Suvarl}ii who were married to Sari.lka1pii and Dharmaraja 
respectively (128.1-28). 

Kamadel'a : Originally Kama is desire-not of sexual enjoy 
ment only, but of good things in general-and as a personifica
tion of desire he is invoked in AV. {IX.2). But in another hymn. 
(lll. 25) he is conceived as the god of sexual love, in which func
tion alone he is known to later mythology. 

In the BP. he is described as god of love (71.25). His wife is 
Rati, the impersonation of sexual enjoyment (38.6) and his friend 
and companion is the spring {71.32). He is also called Madana, 
Kandarpa (71.29), Manmatha (28.1) and Kusumiikara (71.32). He 
carries a bow formed of flowers (71.29). There are five arrows 
{71.31) allegorically representing the infatuating powers of love. 
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Some disparaging epithets are also applied to him like crooked, 
cruel, ill-behaved, badtempered, a disgrace to his family, trouble
some to the worlds, obstructive to the sages, an enemy (38. 1-4) and 
scorching the world (38.7). · 

In the BP. it is said that when the gods were confronted with 
the danger of the demon Taraka, they directed Kamedeva to dis
turb the penance of Lord Siva. Siva reduced Kama to ashes but 
~n hearing of the dejection of Rati over husband's death, Lord 
Siva and Uma granted her the boon that even though Kamadeva 
was deprived of a body, he would be able to do his work as usual 
)the term of the cpi thet • A nanga' seems to lie in this myth), and 
further granted that Kama would be rc1orn as Pradyumna (38.413, 
71 ·34-37). Accordingly; Kama was born as Pradyumna, Kr~Qa's 
son but as a baby he was stolen by Sambara, whose wife Mayavati, 
brought him up. Mayavati however, was Rati, who had assumed 
the form of Mayavati in order to deceive the Asura, and thus caused 
his destruction by Pradyumna. Eventually, Pradyumna killed 
Sa_mbara and married Maya vati. These and other stories about 
Kama are given in the other works too. Apparently, Pradyumna 
is but a variant of Kama or to be more accurate, a god of love 
popular in those parts or' India where the worship of Kr~Qa prevai
led. Kama has also been identified with Mara, the temper and the 
devil of Budhhist legend; hence, in later Sanskrit, Mara become; a 
ssynonym for Kama. He is still the subject of a mystery play in 

outh India. 

h . Soma : Soma, as an intoxicating plant of north-west India 
w 1ch was 
'th . Pressed and allowed to ferment (root su, 'press', soma 

Ie prssmg'), is supposed to be Asclepias acida of sarcosterna vim i-
na e, the J'uic f 1. . . 

d . e o which produces a pecu lartty astringent, narcotiC, 
an •ntoxic t' d . a mg effect. As such it was regarded as a divine power, 
~n as •n Mexico and Peru the octri and similar intoxicating plants 
.-.'ere d 'fi 
Z e1 ed, so in Indra and in Persia the Soma, identical with the 

oroastrain H 
RV aoma, was regarded as a god. Before the end of the 

·1· _the Yellow plant became esoterically identified with the yellow 
swe hng and f 
tl R Water-cleansed moon, and in some of the last hymns o 

le V tl . F 
h. . ·• lere 1s no question that Soma means the moon. rom 
~- 1 ~ hme onwards Soma was thus used in two senses, either as the 

IVJne Plant or as the moon-god, until as in the epics, unless speci
fied as the 1 P ant, the word Soma means the moon. 



SOMA ss 
In the BP., Soma is considered as the moon and is the son of 

Atri. An interesting story is told about its bi rlh. The sage Atri 
practised a penance called mmttara for 3,000 divine years. During 
that period, his virile-semen rose upward and came out of his eyes 
and began to brighten the ten directions in the form of the moon. 
When the Moon was thus falling, Brahma placed him on his chariot 
and the sons of Drahma as well as other sages began to worship 
him. Being pleased, he spread his lustre in all directions for the 
welfare of the world and went round the \Vorld 21 times. At that 
time from his lustre, corn and such other things as maintained the 
world were created. Then the moon practised penance for many 
years and Lord Brahma being pleased with him made him the king 
of herbs, seeds, water and brabmal)as (9. I -12). Elsewhere it is 
said that he was made the king of sacrifices and penances (4.2). 
Then the moon performed a Rajasuya in which he gave a dak~iT)a 
of lakhs of things. The nine goddesses Sini, Kuhu, Dyuti, Pugi, 
Prabha, Vasu, Kirti, Dhrti and Lak~mi attended on him !lnd wor
shipped all the gods and sages (9.13-17). He was married to the 
27 nak~atras, daughters of Dak~a. i.e., the 27 mansions of the 
moon and their children were of immeasurable lustre (3.59). Else
where it is said that Soma married o~adhis (chapter I 19). 

The BP. relates the following story about Soma. He abducted 
Tara, the wife of Brhaspati. Usana~. the teacher of the asuras and 
the enemy of Brhaspati, Rudra and Ailgira~ sided with Soma in 
his conflict with the gods. Soma was finally compelled to give up 
Tara. After some time she gave birth to a boy whose parentage 
was doubtful; and she declared, when pressed that he was the son of 
Soma. The boy was named Budha (the Planet Mercury), who 
afterwards married Ila, the daughter of Manu. Their son was 
Pururavah with whom the lineage of the lunar kings begings (9.18-
36). Brh.aspati cursed the moon with a spot and a crooked form 

(I 52.27-29). 

Soma is once said to be amrta and the Brahma PuraQa states 
that one who takes a bath and gives dana at Somatirtha goes to 
heaven (119.19). The BP. introduces an interesting stotra (chapter 
lOS) which states that Soma originally was in the possession of 
gandharvas. The gods wanted it and so gave Sarasvati to the gan
dlwrvas and took Soma from them in exchange. Afterwards Sara-
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svati also returned to the gods without the permission of the gan
dharvas and the BP. lays down a rule that as Sarasvatj-'specch-had 
returned to the gods without the knowledge of the gand/zarvas, 
under the effect of Soma. one would speak slowly losing one's 
power of speech to some extent. 

The moon plays an important part in ancient belief about life 
after death. The souls of the dead are supposscd to go to the moon. 
At full moon the moon sends some spirits to the world of Brahma 
(Devayana) a~d sends the rest as rain down to the earth to be born 
again i.e., Pitryana. 

Though he was a deity of great holiness, he seems scarcely to 
have received popular worship as a separate god; at least no temple 
seems to have been dedicated to him. 

Visvakarma : Visvakarma, 'all-creating', appears as the· 
name of an independent deity, to whom two hymns of the last book 
of the ~gveda (X. 81-82) are addressed. In the BrahmaQas (SB. 
8.2.I.I0;3.!3;AB422), Visvakarma is expressly identified with 
the creator Prajapati, while in post-Vedic mythology he appears, 
doubtless owing to the name, as the artificer of the gods. 

In the BP. he is called the best among the architects (50.40-
43.) He constructed the idiots of Kr~Qa, Balarama and Subhadrii, 
for the king Indrayurnna (50.48). He protected the sacrifice of 
Dak~a (108.19-20). 

Tva~ta : He is one of the obscurest members of the Vedic 
pantheon. He is a skilful workman producing various objects show
ing the skill of an artificer. (RV. 1.85. 9, 3.54. 12). In the BP. he 
is said to have constructed the whole city of gods for the sage Atri. 
He is there called the creator of beings, all-pervading and Visvaka
rma (140.12,18). In the Rgveda be is also the ancestor of the human 
race in so far as his daughter, SaraQya, wife of Vaivasvao, becomes 
the mother of the primeval twins Yama and Yami (10.17.1.2; 5. 
42.13). In the BP. too, be assumes the role of a practical father 
advising the daughter Samjiia to go back to her husband Surya (6. 
16, 89.10). Since Tva~ta pared the sun on his lathe and lessened 
his brilliance, he is called Prajapati (6.39,89.42). 

Asvis : Next to Indra, Agni and Soma, the twin deities 
named the Asvis arc the most prominent in the ~gveda. Though 
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they hold a distinct position among the deities. of light and their 
appellation is Indian, their connection with any definite phenome
non of light is so obscure, that their original nature has bi!en a 
puzzle to Vedic interpreters from the earliest times. This obscurity 
makes it probable that the origin of these gods is to be sought in a 
pre-Vedic period. 

The Asvis have lost, in Brahmm~ical mythology, whatever 
cosmical clement they had in the hymns of the ~gveda. They conti
nue to be regarded as beautiful youths (6.45) and physician (6.44). 
The anecdote from the BP. (6.41-45) regarding their birth from the 
nostrils of Surya and Samjiia, relates how they have come to be called. 
Another epithet applied to them is Dasra (6.44). In the ~gveda 
also both epithets Dasra 'wondrous' and Nasatya are applied to 
them, the latter generally explained as 'not untrue' (na asatya) but 
other etymologies, such as the 'savers' have been proposed. These 
two epithets in later times became the separate proper names of the 
Asvis. Elsewhere it is stated that they were created in the river 
Godavari from the mouths of Siirya and D~a (89 .36). 

Sanai6cara : Sanaiscara is said to be the son of Surya 
and Chiiyii (6.20, 89.14), and is said to have obtained the position 
of the planet Saturn (6.50). It is said that he killed the demons 
Asvattha and Pippala who troubled people in the form of 
brahmaQas (chapter 118). References to Sani are met with in 
other works also. 

Varu1Ja : Varurya is the greatest of the Vedic gods besides 
Jndra. He dates from an early period, for in name he is probably 
identical with the Greek 'Ovpavos', and in character he is allied to 
the Avestic Ahura Mazda. In the Vedas, he is the chief upholder 
of the moral and physical order (~V. 8.42.1, 7. 61-4,5 62-1). With 
the coming into prominence of Prajapati as creator and supreme 
god in the later Vedas, the importance of Varurya waned, till in the 
post Vedic period he retained only the dominion of the waters as 
god of the sea. 

In the BP. he is said to be the lord of the waters and his 
daughter was married to king Janaka. He seems to be a great 
philosopher for he gave a discourse on the comparative supcrity of 
enjoyment and liberation to king Janaka and sage Yajiiavalkya 
(chapter 88). His constant association with Mitra in ~gveda is not 
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much alluded to in post-Vedic mythology, but in the BP. it is 
stated that Manu performed a sacrifice, with a view to obtaining a 
son. He offered an oblation in the name of Mitravarul}a and a 
maiden, I Ia, arose from the sacrifice who married Budha and 
propagated the lunar race (6. 3-6). The BP. relates the story of 
how on account of the fear of the daitya Mahasani, Indra agrees 
to serve Varul}a. The demon Mahasani defeated Indra and went 
on to conquer Varul}a who gave him his daughter Varal).li and 
saved himself. Further on Varul).a's request he released Indra on 
the condition that thenceforth Indra should be ready to serve 
Varul}a (chapter 129). Elsewhere Varul}i is said to be the goddess 
of wine and Varul}a advises her to go to Balarli.ma whose favourite 
drink was wine and Balarama, it is said, after drinking her dragged 
the river Yamuna with his plough. There she is addressed as 
Madira or one who is the beloved at all times (198.1-5) Varul}a 
possesses a miraculous umbrella which pours down rain and 
the BP. states that earlier it was in the possession of the demon 
Naraka. Kr~lJ.a killed him and got the umbrella (202. 10,34). He is 
called a king (88.9), an epithet frequently used in the ~gveda and 
it is said that Varurya sent a garland of unfading flowers to Bala
rama ( 198.16). 

. Vayu : Vayu, the god of wind, is not a prominent deity 
10 the ~gveda, and under his more anthropomorphic form, he is 
chiefly associated with Indra. Since the invisible element of wind 
does (not lend easily itself to anthropomorphism, scarcely any 
myths are told of Viiyu; nor did the god receive popular worship. 
~n the BP it is said that on being asked by Kr~Q.a, he bought the 
Sudharma. Sabha' from Indra for the king Ugrasena (194.14-17). 

Hanuma11 : With the monkey-god, HanUman, Indra claims 
to be the chief home of the cult of monkeys. It has been 
argued that this cult has been borrowed from some tribes. There 
are no traces of worship of the monkey in the Veda, except for a 
stray reference to Vrsakapi (Rv. X. 76) which may be regarded as a 
com ·· 

mon name given to monkeys. 

_ In the BP. Hanuman is said to be the son of Vayu (157.22). 
~ama calls him his brother and asks him to dispose of the 

lValinga established by him (157.11, 22). Elsewhere it is said 
that 1-Ianuman was the son of Vayu and Aiijani who was the wif~ 
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of the monkey Ke.Sari and who by her best limb also was a monkey 
originally. She was a nymph but through the effect of a curse 
she was deformed. Hanuman takes her to the river Godavari and 
she regained her original form (84.2-3, 17). There Haniimlin is 
called Vr~akapi. 

Nandi: Nandi, the divine bull, is the vehicle of Lord 
Siva and his idol is always placed facing Siva in the temples 
constructed in honour of Lord Siva. In the BP. it is stated that he 
carried away the divine cow but on being asked by the gods, he 
returned them (91.6-9). 

Kubera : Kubera is mentioned in the Atharvaveda as 
chief of the 'good people' (puQ.yajana), or the other people (itara
jana) and as concerned with acts of concealment. In the Satap~tha 
BrahmaQ.a and in later Vedic text!: he is mentioned as king of the 
rak~asas, and in the Taittiriya Ar:.lQyaka ( 1.316) he is mentioned 
as the lord of wishes and as possessor of a wonderful car 
(apparently the later Pu~paka). In later mythology, he is the king 
of the yak~as as well as of the kinnaras and guhyakas, while the 
riik~asas are the subjects of his half-brother, Riival).a. 

According to the BP. Dhanada (Kubera) is the son of 
ViMaval), grandson of Pulastya, Prajapati's son (97.2,15). It is said 
that Visraval:t had two wives and by the former he had one son, 
Kubera. The second wife was a Riik~asi, and by her he had three 
sons,-RavaQa, Kumbhakar•Ja and Vibhi~aQa. Kubera was the 
lord or Lanka and possessed the aeroplane which was given to him 
by Lord Brahma, but being advised by the mother, RavaQa fought 
with Kubera, defeated and expelled him from Lanka, and made it 
his own capital. Kubera, then by the advice of P~lastya, went to 
the river Gautami and worshipped Lord Siva and obtained from 
him the boon of becoming the lord of treasures (chapter 97). Refe
rences to Kubera are met with in other works also. 

Sagara : He is the god of the sea, the lord of rivers and 
jewels. The mountains, the demons and nectar are held by him. 
Lord Vi~QU resides with Lak~mi in the ocean and nothing is 
impossible for him ( 172.6-7, 9-10). It is said in the BP. that the 
river Ganges divided herself into seven parts and mergd in the 

oeean (172.18). 
10 



60 THE DEITIES AND DEIFICATION IN BRAHM.&PURA~A 

GODDESSES 

The BP. does not propagate Saktism as a cult but eulogizes 

Parvati and refers to Lak~mi, Sarasvati, O~adhis, Mii.taral), 
Yogamaya, Suvan:ta, Aditi, Subhadra, Viraja, Mata and other 
goddesses. It deals at great length with the river-goddess 
Godavari. 

In Vedic literature down to the GrhyasUtras no female 
goddess of predominant power is mentioned. Such names as 
RudraJ].i and Dhavani arc available but they do not hold a brief 
for the existence of independent powerful goddess. But we see 
that one whole hymn is addressed to Durga in the Mahabh iirata 
(Bbi~maparva, chapter Z3) which shows that at the time it was 
inserted in the Mahabharata, Durga had acquired the importance 

of a powerful goddess. In the BP., it is said that Sakti is the 
mother of Brahm a Visnu and Mahcsa ( 131.47). ' .. 
Parvati 

Siva's consort RudraQi or Mrqani is known by many names 
a: Devi. Uma. Gauri, Parvati, Durga. Bhavani, Kali, Kapalini, 
CamuiJ.c;ia and others. She is a very prominent figure in classical 
mythology. 

According to the BP. Parvati, in her former birth, was the 
eldest among the eight daughters of Dakl?a, and was known as Sati. 

She was married to Tryambaka and when her father did not invite 

~r husband to his sacrifice, she felt insulted and threw herself in 
~ e _fire and died. Himalaya practi<;ed severe penance and obtained 
h att as his daughter. As she observed fasts, Menaka tried to draw 

eruaway by the expression 'u ma' and thenceforth she was known 
as m- S 
hu b a. he practised severe penance in order to attain Siva as a 

s and 0 L ~ 
her b · nee ord >::~iva took an ugly form and appeared before 
hi ut she knew his identity through yogic powers and welcomed 

m <35-1-7) L 1 s'· ·11 · b " p- t-chilct : ore tva created an 1 uston e1ore arva 1 of a 
ag dstruggiJng to be released from an alligator. The alligator 
, ree to rei 
m . ease the child on condition that she should give the 

entofbc - . .. 
ness t r Penance to him. When Parvatt expressed her wllhng-
re 1 ~ do so the alligator released the child and showed her his 

a •arm (35 35 . - . '· 
celeb . · -61 ). The svayamvara ;of Urn a w1th Stva was 

rated Wtth great pomp and all the gods participated in it 
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(chapter 36. 1-72). Siva's wooing and wedding of Parvati and 
their conjugal life and conversation are often narrated at great 
length, yet always in a wholly human fasion. 

In the BP. Siva himself eulogizes Parvati. It is said that 
when the evil factors like sin. greediness, poverty, infatuation and 
other worldly pains superseded in the world Lord Mahadeva was 
astonished and asked Parvati to find a solution. At that time, she 
was called Lokamatii, the protector of all, the highest successor of 
all the essence of prosperity and the upholder of the world. She 
was also called Bhoga, Samadhj, VaQi and Buddhi. She is begin
ningless and endless; and in the form or Vidya she protects the 
three worlds. On being thus addressed, Parvati smiled and mer
ged half of her body into that of Siva. Her equality of rank with 
her husband is expressed in the d al form of Siva, viz, the Ardha
narisvara, of which one half is male and another half is female. 
She then sprinkled the ground with the perspiration of her fingers 
and from it were manifested Dharma, Lak~mi, dana, the highest 
type of rain, the quality sativa, corn, flowers, fruits, &astras, 
weapons, tirtlzas, forests, and the moving and the non-moving 
worlds (129.70-80). 

She is the cause of the creation of the three worlds and is 
the mother of gods and asuras. She is called Para Prakrti in Pu
raQa (36.24-26). She is of the form of Prakrti and helps lord 
Siva, the cause of the world, in creation as his wife (36.41-42). 
This has been supplied with a philosophical justification, being a 
popularised verson of the Sailkhya principle of the union of the 
soul of the universe-puru~a-with the primordial essence-prakrti. 
On this theory, the belief is more closely connected with Saivism 
than with any other religious system, originates in philosophical 
brahmanism, and traces back its history through brahmanism to 
the earliest Vedic conceptions. Parvati is called Buddhi, Prajiia., 
Dhrti, Medha, Lajja, Pu~ti and Sarasvati (71.21-23). She is also 
called Bhavani (109.52). 

As Siva is the lord of the mountains (GiriSa). so is his spou
se, the lady of the mountains-Parvati. According to Puranic 
mythology she is the daugber of Himalaya, but in the Kena U~a
ni~ad, where she is first mentioned, Uma Haimavati appears as a 
heavenly woman, conversant with Brahman. Apparently, she was 
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originally an independent goddess, or at least a kind of divine 
being, perhaps a female mountain-ghost haunting the Himalayas 
who was later identified with Rudra's wife. A similar mountain
goddess had her home in the Vindhyas, she was of a cruel charac
ter, as a goddess of the tribes living in those hills. Her name 
is Vindhyavasini and she too is identified with Siva's wife. 
It can safely be concluded that several goddesses from different 
parts of India and worshipped by different classes of people have, 
in c,?urse of time, been combined into one great goddess, the spouse 
of Siva, adored as his Sakti or energy. 

Lak~mi 

She is the consort of Lord Vi~J].U, but she seem~ originally to 
have been an independent deity impersonating beauty and wealth. 
According to classical mythology, she rose from the ocean, When 
the gods and demons churned it for making nectar and thence she 
was made over to Visnu ... 

According to BP. a great quarrel took place between Laksmi 
and the godde f 1 d D "d - d · · . · ss o poverty cal e an ra regar mg supenonty 
0 _ver each other. Daridrii accuses Lak~rni of always being asso-
Ciated with . . . . . . 
cb" Sinners, Wicked men, pohttcal personalities, cruel, mis-

tr 
1~1vous, greedy, indecent faithless violators of righteousness and 

at ors AI • 
as t · so that Lak~mi is of a fickle nature, popularly known 

ortune th f" k 
of tb. ' e Ic le goddess who stays long nowhere. At the end 
ksrn· Is quarrel the river Godavari declares the superiority of La
a~d 11bover Daridra and states that nothing is possible without her 

at she · · ld Sb the s 1 Pervades everythmg JD the wor . e pervades all 
p endour l"k B • - y ·- · - K- · Db Yasah ~ - . I e rahmasri, Tapal)srt, 3Jnasrt, trti, anasri, 
.sn, Vtdy- . M k . S . 

Dhrti, I<.sa _a, ~rajiia, Sarasvati, ~hu~tt,. u tl: mrtt, . ~ajjii, 
Osadbt' ·~rna, Stddhi Tus•i Pustt, Santi, Mah1, Ahamsakti . s ~ ' .t' .. ' 
Vyapti ·M;U:i, Vibhavari, Dyaul), Jyotsna, blessings, fortune, 

' Ya, D~a and Siva (chapter 137). 
Sarasvatr 

From be· 
goddess f . tng a river goddess in the ~gveda, she became the 

0 Wtsd . 
Jy invoked om and eloquence and as such she IS most frequent-
been identit ~y the _Poets of classical Sanskrit literature. She has 
Brahma. ted Wtth vak 'speech' and as such she is the wife of 



GODDEIISKS 63 
The BP. relates that Sarasvati secretly slept with Pururaval,:1, 

and had a son Sarasvan by him. When Lord Brahma came to 
know about this he cursed her to change into a river but on her 
pleading, the curse was modified so that she would be seen at some 
places and would not be seen at others. But the BP. calls her the 
daughter of Brahmli and the divine river (chapter 101). Once the 
gods played a trick on the Gandharvas by taking from them Soma 
in exchange for Sarasvati and afterwards taking her away too. 
She is regarded as their guardian deity by the people of Kashmir. 

Yogamiiyii 
It is related in the BP. that Vi~I}U descended into the 

Patiila and asked Nidra to keep the six sons of HiraQyakasipu 
with the foetus of Devaki so that they would be killed by Karhsa. 
After they had been killed the seventh child would be born of Lord 
Vi~Qu's own 01hsa and would be known in the world as Sankar~aQa 
as he was to be taken to RohiQi's foetus after dragging him out of 
Devaki. Lord Vi~I].U would take birth as the eighth child of 
Devaki on the eighth day of the black half of SriivaQa and he ins
tructed Yogamayii to take birth as the daughter of Yasoda on the 
ninth day. She would be carried away by Vasudeva and Kamsa 
would throw her, on a slab of stone and she would attain her 
original place. Lord Indra would consider her as his sister. Th:n 
she would kill Sumbha and Nisumbha and thousand other daityas 
and she would be worshipped at many places (chapters 181.31-48). 

She is called Yoganidra, Mahiimayii of Lord Vi~QU,Bhiiti 
Kirti, Santi, Prthivi, Dhrti, Lajja, Pu~ti, Arya, Durga, Vedagarbhi 
Ambika, Bhadra, Bhadrakali, K~emya and K~emarhkari. She was 
worshipped with wine and meat and she always fulfilled the 
desires of men ( 181.37). In the Harivarbsa a similar account is 
given. 

Subhadrii 

Subhadra is the sister of Vasudeva. She h~s a rukma (golden) 
colour, and all good qualities. In the BP. she IS worshipped alon 
with Knl}a and Balarama. The colour of her. idol is goldrn. Sh! 
has eyes like the lotus, she wears clothes of vanegated colours and 
is decorated with ornaments. She g~es every~here. She is called 
Katyayani, Jagaddhatri, Varada, Siva and 1s engrossed in th 
welfare of all beings. e 
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Aditi 

She is a purely abstract deity in the ~gveda whose main cha
racteristic is the power of delivering one from the bonds of physical 
suffering and moral guilt. She, however, occupies a unique position 
among the abstract deities owing to the peculiar way in which the 
personification seems to have come about. She is the mother of 
the small group of deities called Adityas, often styled 'sons of 
Aditi'. 

In the BP. it is said that she is the daughter of Dak~a and 
was married to Kasyapa (3.25, 51). But according to the older 
mythology of the ~gveda (2.27.1) Aditi is the mother of Dak~a as 
an Aditya, though in a cosmogonic hymn ( 10.72.4-5) she is said to 
be his daughter as well as his mother by the reciprocal generation 
which is a notion not unfamiliar in the ~gveda. In the BP. also 
she is said to be the mother of the twelve Adityas, viz., Vi~Q.u, 
Sakra, Aryama, Dhiitii, Tva~tii, Pu~a.. Vivasvan, Savita, Mitra, 
Varui].a, Amsa, Bhaga (4.57, 58). When the demons defeated her 
sons she prayed to Lord Surya and obtained him as her son Marta
Qqa afler practising severe penance (chapter 32). The demon Nara
kasura had robbed Aditi of her ear-rings. Lord Knt:la defeated 
Narakasura and deprived him of the ear-rings. He then went to 
the heaven and returned the ear-rings to Aditi. Thereupon Aditi 
granted him a boon that he would be invincible in the world and 
to Satyabhama she granted another boon that she would never age 
or grow ugly (203.22-24). These and other myths are found in 
other works as well. 

Giyatri 

Sh . In the BP. it is stated that she is the mother of all the Vedas. 
d ~_IS very holy and she destroys sin (67 .17). Gayatri is a mantra 
t: 1ficated to the Sun and is to be recited in sun-worship. She is 

e rst of the metres. 

Viraji Matii 

B h 1~ t~e BP · it is ~aid that Viraja Mata is the mother goddess 
Ora maryt and she resides in the Virajak~etra in the Utkalaprade:ia. 
B neb who Worships her saves his seven generations and goes to 

ra maloka ( 42. 1•2). 
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K!judhii 

The literal meaning of K~udha is hunger. The BP. states that 
this goddess emerged out of the mouth of death. She had a 
terrible form. Her nature is constituted of anger and she torments 
sinners ( 85.8-14). 

O~adhis 

In the BP. it is stated that they are the mothers of the world. 
The sacrifice, Sl•7idhyaya and religion are established in them. All 
diseases are removed by them. They produce food and protect 
animals (119.1-4). They have the form of Brahma and Priil}a 
( 120.1 0). Soma is their husband. 

Miitarn\J 

The BP. states that at the time of war between the gods and 
the demons, drops of perspiration fell from Siva's body and from 
them the Mataral.1 emerged. The place where they emerged was 
called Matrtirtha and they were worshipped by gods and men. 
They killed all the daityas and they arc worshipped along with 
LordSiva(ll2.12, 13). 

In general it is said that the godde~ses Sraddha, l>u~ti, Tu~ti, 
Santi, Lajja, Sarasvati, Bhumi, Dyaul,1, Sarvari, Kiinti, D~a.. Asii, 
Jaya, Mati, and others attended the sacrifice of Dak~a and the 
goddesses Sini, Kuhu, Dyuti, Pu~ti, Vasu, Kirti. Dhrti, and Lak~mi 
attended the Rajasilya sacrifice of Soma (9.16). The goddesses 
Kirti, Prajiiii, Medhii, Sarasvati, Buddbi, Mati, K~anti, Siddhi, 
Murti, Dyuti, Gayatri, Savitri. Mailgala, Prabha, Kanti, Narayal}i, 
sraddha. Kausiki, Vidyuti, Saudamini, Nidra, Ratri, Maya surro
unded Lord Vi~I}U (68.56-58). 

Gautami 
The BP. establishes Godavari as the Ganges of the south. It 

devotes a tong portion consisting of 106 adhyayas (chapters 70-175) 
to the glorification of the river Gautaml. In the Vedic literature, 
the river Godavari is not referred to. There are numerous references 
to Godavari in the epics and the Pural}as but it is in the BP. that 
Godavari and the subsidiary tirthas on it have been lauded at 
great length. The BP. generally refers to. Godavari as Gautami. It 
is stated by the BP. that the Ganges to the south of the Vindhya 
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mountain is called Gautami and that to its north is Bhagirathi 
(78.77). It is said to be 200 yojanas long and there are three crores 
and a half of tirthas on it. (77.8-9). A bath in the Godavari when 
Jupiter enters the sign of Leo has been regarded even up to the 
present day as very meritorious. The BP. says that three crores 
and a half of tirthas that exist in the three worlds come for a bath 
in the Godavari when Jupiter is in Leo and that bathing in the 
Bhagirathi every day for sixty thousand years confers the same 
boon as a single bath in the river Godavari when Jupiter is in the 
Zodiacal sign of Leo (175.83-84; 152.38-39). Jupiter is in Leo for 
one year once in twelve years. Crowds of pilgrims throng at 
Nasik in their thousands from all parts of India in the Simhastba 
year. 

The BP. eulogizes Gautami in the following way. She is 

~~lle_d _ P_avani, ParamartihariQ.i, Sreyaskara, Papapratardini, 
. antirupa, Santikari, MangaHi., Subha and Aghanasini (85.8). She 
ts Jalobdhuta and Mahcsvara-jalodbhava (85.8). She is called 

VDa.ridryanasini (85.16) and is also called Brahmi, Mahesvai, 
atsn -s· · · av1 and Tryambaka (85.12-13 ). She is the beloved of Lord 

dIVa and is held by him on his head. She is the goddess of rivers, 
edstroyer of sins, is worshipped by the three worlds, gives the desi

re fruit · 
th s, IS Brahmamayi, and emerges out of the feet of Vi~ryu and 

e locks f ' 99 9 J Sl · · b · eros . 0 the hair of Lord Siva (I . - L). 1! ts a oat tn 

rna ~ng the meaningless world (131.29). She is Visvesvari. Yoga
th/a and Abhayadayini ( 131. 30). She is Devanadi, greater than 
lb great and lord of the world. She is worshipped . by Brahma, 

and oth . 
She . ers and sins are destroyed by remcmbermg her (72 3-6). 

PUrtfies th d' · ,. d' · ointrn e three worlds, has a tVtne form, app tes tvme 
Visva·ents, and is called Sarasvati, Jagaddhli.tri, Jagajja~yahara, 

Janani 
' and Bhuvanesvari ( 164.43 · 45). 

Varia . . -
Once th us anecdotes are related to g1onfy the nver Gautam1. 
dern00 ;_gods sent Agni to inform Lord Siva of danger of the 
With p- araka to himself. At the time Lord Siva was in privacy 
t arvati and · h' I s' · h I · · ., · o Agn· tn 1s great wrat 1, tva t rew 11s vm e-semen tn-

twins 1SWho threw it into two parts in his wife from which the 
'anyon uvarl).a and SuvarQa were born. As there was the 
the fo/aretovyatisangado~a· in the case of the twins, they took 

rns of va · · · h rtous gods and goddesses and enJoyed freely Wit 
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them. On seeing this, the gods approached Agni and all of them 
worshipped the river Gautami and the children were cleansed 
(chapter 128). Again on praying to the river Gautami, a brahmin 
Ajigarta was released from hell when he had sold his son Sunah
sepa owing to his inability to maintain the family (chapter ISO). 

A briihmarya Sanajjata was enjoying with his mother Mahi, both 
being unaware of the identity of each other. When the sage 
Galava revealed their relationship, both of them went to the 
river Gautami and purified themselves by taking a bath in it 
(92.2-48). A bird Ciccika had two mouths on account of the bad 
deeds in its past birth and had no happiness in the present birth. 
The king Pavamana took it to the river Gautami and by giving it 
a bath in it, enabled the bird to go to heaven (chapter 164). A 
brahmarya Gautama was freed from the sin of gambling in the 
same way (chapter 170). Macihucchandal.t, a purohita of the 
king Saryati revived king Sarayati by praying to Gautami (chapter 
138). A hunter who had killed a female-pigeon went to heaven 
in a flying vehicle after taking a bath in the river (chapter 80). 
Even such grave sins as adultery with the wife of one's teacher 
are expiated by taking a bath in the river Gautami. Lord Indra 
was freed from the sin of brahmarya-murdcr by the sprinkling of 
the water of the river Ganga (chapter 96). Prthusrava~, son of 
Kak~ivan, got freedom from his triple debts by taking a bath in 
the river Gautami (chapter 9). 

The river Gautami is also said to lessen the effects of a 
curse. The sage Gnutama is also said to have _cursed his Wife 
Ahalya to become a dry river as Indra had slept With her by tak· 

• lOg 
the form of the sage Gautama; but Ahalya regamed her original 
form on joining the river Gautami (chapter 89). Aiijana a d 
Adrika, the mothers of Hanuman, were deformed on account :f 
some curse. They got back their original beauty by praying t 
the river Gautami (chapter 84). A Havyaghna. who had beco 0 

black on account of some curse, regained his complexion on b .me 
. kl . G - Clog sprm ed by the water of the nver autam1 (chapter 13 

Kasyapa had cursed his wives Suparl).a and Kadru to be 3). 
rivers as they bad violated his instructions to be observed d co_me 
b . 0 . . uriog t e1r pregnancy. n praymg to the nver Gautami, they r . 
h · · · 1 · egained t e1r ongmal form (c 1apter 100). Kadru was 10 additio 

with blindness as she laughed at a sage during a sacrifice 0
5 cursed 

11 . he too 
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regained her eyesight by the !!,race of the river Gautami (chapter 
100). 

Gautami is said to fulfil all wishes. Har~al)a, son of Surya 
and Chayii, worshipped Gautami and made his parents happy. 
A briihmaQa Vrddhagautama married a lady older than 
himself. As some sages made fun of them they prayed to the 
river Gautami and she became younger (chapter 107). The 
o~adhis got their desired husband Soma on worshipping the river 
Gautami (chapter 119). Once the Ailgirasas started practising 
penance but as they had not taken the permission of their mother 
before starting it, their penance was not fruitful. They then 
worshipped the river Gautami and became the Vyasas (chapter 
1 S8). By praying to Gautami, Pramati released his father from 
~rison (chapter 171) and Lord Vi~QU killed the demoness. Kankii
hni who was troubling i\sandiva (chapter 167). By worshipping 
Sarasvati on the bank of the river Gautami, the rak~asa Parasu 
went to heaven (chapter 163). The river Gautami declared the 
sup · • d' er1or1ty of Laksmi over Daridra when there was a 1spute 
between them (chapter 137). She also granted a boon to KaQva 
that no one will suffer from hunger in his family (chapter 85). 
The dana given at Dasasvamedhatirtha on the banks of Gautami 
results i dl n en ess merits (chapter 83). 

DEMONS 

'Probably the earliest Sanskrit expression for a 'demon' is 
asura and though this word is used in tater literature as a general 
!:rrn. for demons for a malignant disposition, it was originally 

stncted to beings of a god-like nature, and even applied to the 
go~s themselves. In the Rgveda, the word asura is used as an 
epuhet or n · · I 'b t f th . ~udra and other deities and is an espec1a attn u e o 

e anctent deity Varuna who is first an impersonation of the 
vauttofh · ' · b · I 
A eaven, and then identified w1th the supreme emg. n 

vesta Ah · t" · s ., . ·_ . ura is the name of the highest god. In the Ta1t mya 
an,hua It · · h' b th 

I , ts said that PraJ'apati created them w1th IS rea · 
n the s t . d a apatha Brahmana the seventh Manu 1s made to pro uce 

gods as · · , uras and men. On th~ other hand, in the Vedas vanous 
orders of · f d ev11 beings are spoken of under the names o asyus 
(~~· 3·4·56) rak~asas, (RV. 7.104, 10.87) yatudhanas, (RV. IV. 87) 
P16acas, (RV 1 133) d . · · an paP)IS. 
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The BP. recognises four types of demons, viz. daityas, dana
l•as, rak~asas and asuras. The sons of Diti were called daityas 
and those of Danu were called danavas. Apart from these, other 
demons who are not the progeny of either Diti or Danu h':lVe also 
been given the names of daityas and dana vas, e.g., Ari~ta is called a 
daitya (189.46-58) and the demon Mitha though not mentioned in 
the genealogy ofDanu is designated as danava (127.7-8). Sometimes 
a demon is called the lord of daityas ( 134.16) as well as an a sura 
(199.12). 

The genealogy of daityas and danavas is given in the BP. as 
follows : Diti, the daugher of Dak~a. was married to Kasyapa 
and she had two sons HiraQyakasipu and Hirai).yak~a and a 
daugher, Simhika, who was married to Vipracitti. HiraQyakasipu 
had four sons, Hrada, Anuhradha, Prahrada and Samhrada. Hrada 
had two sons Siva and Kala. Prahrada was given the kingdom of 
daityas and danavas (4.5). Virocan was born to Prahrada and Bali 
was the son of Virocana. Bali had hundred sons of whom Bal}.a 
was the eldest. They practised penance and the names of some of 
them were Dhrtara~tra, Surya, Candramal;l, Candratapana, Kumbha
nabha, Gardabhak~a and Kuk~i. The sons of Hiral}.yak~a were 
learned and strong. Their names were Bharbhara, Sakuni, Bhuta
santapana, Mahanabha and Kalaniibha. Samhrada gave birth 
to Niviitakavacas, aad they had three crores of children and resided 
at Mal}.ivati. They too were indestructible by the gods and eventu
ally Arjuna killed them (3.90-92). 

Danu gave birth to a hundred sons by Kasyapa. They were 
brave, strong and practised penance. The names of some of them 
were Dvimurdhii, Sailkukarl}.a, Hayasiriil;l, Ayomukha, Sambara, 
Kapila, Viimana, Marica, Maghavan; Ilvala, Svasrma, Vik~obhaQa, 
Ketu, Ketuvirya, Satahrada, Indrajit, Sarvajit, Vajranabha, Eka
cakra, Taraka, Vaisvanara, Pulomii, Vidraval}.a, MahasiraQ., 
Svarbhanu, Vnaparvii and Vipracitti. As the progeny of all these 
is innumerable it is indescribable. The daughter of Svarbhanu 
was Prabha, that of Puloma was Saci; that of HayasiriiQ. was Upa
diti; that of Vrsaparva was Sarmi~thii and those of Vaisvanara 
were Puloma and Kiilika. 

The progeny of Marica consisted of 60,000 danavas and there 
were other I ,400 danavas belonging to Hiral}.yapura. These along 
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with Paulomas and Kalcyakas were also indestructible and by the 
grace of Lord Brahma, Arjuna killed them. Vipracitti, the son of 
Danu, married Sirohika, the daughter of Diti and by the smi1yoga 
of daitya and danava clements thirteen best types of danavas were 
born. They were very brave and were called SaiJi1hikeyas. They 
were called Vaihsya, Salya, Nala. Vatapi, Namuci, llvala, Svasrma 
Afijika, Naraka, Kalanabba, Saramana and Surakalpa. They had 
hundred thousand grandsons. Though the above-mentioned sons 
of Diti are called daityas, the maruts whom Diti gave birth to were 
called gods, and though originally they were meant to kill lndra 
(3.109-122), eventually they became the greatest helpers of lndra. 

Elsewhere it is said that at the time of milking the earth 
Madhu was the milker of asuras, their milk consisted of Maya.: 
Virocana was their calf and their vessel was made of iron; the 
milker of rak~asas was Rajatanabba. blood was their milk , 
Sumali their calf and a skull their vessel (4, 104, 106). There is 
no clear line of demarcation to distinguish groups of raksasas . ' asuras, pisacas, etc. though the pi~acas are too mean and low to be 
confused with demons of the highest type. The nagas, though 
distinct from the asuras, are a group affiliated and usually mentio
ned alongside. 

The meaniug of the terms adityas, danavas, rak~asas and 
asuras is as follows. The rak~asas are sometimes regarded as pro
duced from Brahmii's foot, sometimes with Ravarya as descendants 
of Pulastya, elsewhere they are styled children of Khasa or Surasa. 
~ccording to some they are distinguished into three classes, one 
kmg of a semi-divine benevolent nature and ranking with yaksas 
etc., another corresponding to titans or relentless enemies of. th~ 
gods~ an a third answering more to nocturnal demons, imps, fiends, 
gobl.ms, going about at nitght, haunting cemeteries, disturbing 
sacnfices and even devouring human beings. This last class is the 
most commonly mentioned. Their chief place of abode was Lanka. 
The danava are a class of demons often identified with the daityas 
~r ~suras and held to be implacable enemies of gods or devas. The 

aztyas are known as the sons of Diti and the asuras are regarded 
as children of Diti by Kasyapa. As such they are demons of the first 
ord · 

er In perpetual hostility with the gods, and must not be con-
founded With rak~asas or imps who animate dead bodies and dis
turb sacrifices. 
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As regards their general description it could be said that they 
were ugly and deformed. The names Sailkukarl).a (chapter 3), Eka
k~a (213.90) etc., suggest that they were deformed. Many a time 
they were animal-shaped; the names Kurmakukkutavaktra, Sasolu
kamukha, Kharo~travadana, Varahavadana, Marjarasikhivaktra, 
Nakrame~anana, Gojavimahi~anana, Godbasallakivaktra, Kro~tu
vaktra, Akhudarduravaktra, Vrkamukba, Makaravaktra, Krauii
cavaktra, Asvanana, Kbaramukha, Mayuravadana, etc. suggest 
this (213-93-97). They Jived in Rasatala, mountains, oceans, rivers, 
villages, forests, sky, air and Jyotirloka (149.4-5). They wore vari
ous types of dresses and decorated themselves with garlands and 
used ointments. They wore diadems, earrings, turbans, kirita 
and wore the skin of elephants and black deer. They were also 
caiJed ni/akal'asa{z They had wide cheeks. They wielded various 
weapons like itataglmi, cakra' mu~a/a, bhindipala, asvayantra6, 
ayudlzas, liula, u/Uklwla. pasa, mudgara, parigha and great slab 
stones. They had long hair, their necks were like kombu (conch) 
and some of them were lustrous (213.90-99). 

Some daityas were religious. The BP. states that the great 
demon Bali was indestructible and that he protected the kingdom 
with righteousness and there were no troubles in his kingdom. He 
was a great devotee of Vi~QU and when the gods approached Vi~Qu 
to protect them from Bali, Vi~QU said that Bali was too dear to him 
to be killed and therefore Lord Vi~QU took the form of Vamana 
and made him the king of Rasatala (chapter 73). Some demons 
practised severe penance. Hiral).yakasipu, the ancestor of the 
daityas practised great penance and got the power to remain mdes
tructibleby thegods (139.11-12). Meghahasa, theson ofRahu, 
practised severe penance in order to avenge the death of his father 
who was killed by the gods when he tried to acquire a portion of 
the nectar that was obtained from churning the ocean. The gods 
pacified him and placed Rahu in the sky and made Meghahasa the 
king of Nairrta direction (chapter 142). By the power of penance, 
the demon Hiral).yakasipu had made himself invincible; Lord 
Vi~ryu had to take the form of Nrsirhba to kill him (chapter 149). 

The main work of the demons was to obstruct the sacrifices 
of sages, kings and gods. Thus Sindbusena, a great demon, defea
ted the gods and carried away the sacrifice to Rasatala. Therepon 
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Lord Vi~u took the form of Varaha, killed him and brought back 
the sacrifice {72.8-15). A demon Hira•~yaka obstructed with his 
retinue the sacrifice of king Priyavrata; thereupon the sage Vasi
'\ha killed them with his rod {chapter 103). Marica and Subahu 
obstructed the sacrifice of briihma-q.as, so Rama killed them (213. 
138). The rak,asas, Asvattha and Pippala, were the sons of the 
rak~asa Kaitabha. They obstructed the sacrifice of Agastya, took 
the form of Brahmanas and devoured the other brahmaJ].as. Lord 
Sami found out thei~ trick and using the same principle ate them 
up { 188.11-12). The danava Mithu obstructed the sacrifice of 
king Ar~\isena and carried away the king together with his retinue 
to Rasatala. Thereupon Devlipi, the son of purolzita, prayed to 
Lord Siva and brought them back (chapter 127). The tendency to 
obstruct sacrifices went to such an extent that a demon was named 
Havyaghna and he was granted a boon by Brahmli to devour any 
sacrifice at will. His whole family was black in colour by the 
curse of Lord Brahmli. When he obstructed the sacrifice of the 
sage Bbaradvaja and ate the sacrificial cake, Bharadvaja asked him 
ab~ut his blackness and on learning from him about the curse 
sp~mkled the water of river Gautami and gave him back his fair 
sktn (chapter 133). 

Th The demons were m state of continuous war with the gods. 
1 ey Were generally very strong and the gods were always defeated. 
ndkra felt helpless before the strength of the demons and had to 

see the . • 
T- protection of Brahma Visnu or Siva. Thus the demon arak . ' · · 
. . a obtatned a boon from Lord Brahmii that he would remain 
Ttnhvtncible. Even Lord Visnu expressed his inability to defeat him 

ereu · · . · 
I<-a Pon the gods approached Himalaya and Wtth the help or 

tnadeva d' ...c •. 
With p- tsturbed the penance of Lord ;:siva and Stva married 

arv r 
create a a 1• the daughter of Himalaya, and requested them to 
Anothe son Who would kill the demon Taraka {chapter 71). 
father ~i:tory tells how Mahlisani defeated Indra and asked his 
Varun al}.ya to look after him. Then he attacked Varul}.a, but 

... a offered h' · ' d · released 1 tm hts daughter, and on VaruQa s a. vtce, he 
This showndra and ordered Indra to consider Varul}a his lord, 
agree Withs how powerful the demons were and how Indra had to 
lndra and t them (chapter 129). Namuci was a great enemy of 
cut off th here was a terrible fight between them. lndra eventually 

e head of Namuci with foam (129.4-6). A daitya, 
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Ambarya, was also invincible. He was the lord of Dandaka. He 
possessed a strong army and a terrible fight ensued between him 
and Lord Nrsimha at the end of which Nrsimha killed him ( 149. 
10-12). As a boon was granted to Ravarya, he was unconquerable 
by gods, rak~asas, yak~as, rak~asC's; he was very brave and was 
always surrounded by crores of rak~asas. He was black as collyrium 

and brave as a lion (213.129-135). 

Disturbing the penance of some sage was also considered the 
work of the demons. A great asura took the form of a beautiful 
maiden and disturbed the penance of king Dhanvantari ( 12.8-15). 
When Brahm a sent his maya to distract the attention of the demons 
who were obstructing the sacrifice of the sages, Sambara, the lord 
of the daityas, devoured her (134·9-11 ). There was another rak~asa 
named Parasu. He had a deep hatred for sacrifices and brah
maryas. He had the capacity to take various forms according to 
his liking. Sometimes he took the form of a brahmarya, sometimes 
a tiger, sometimes a god, an animal, a woman. a deer, or a, child. 
He took the form of a brahmarya and went to the sage Sakalya 

and expressed his desire to devour the sage but he saw Lord 
Vi~ryu in the form of the sage and refrained from killing him 

(163.7-10). 

Sometimes the gods befriended demons. An interesting 
story relates how after killing Namuci, Indra befriended M~ya, 
the brother of Namuci, by the use of a trick. rvfaya who wanted to 
avenge his brother's death, now advised Jndra to pierce the foetus 
of Diti which contained a son who was meant t~ kill Indra (chapter 
124). Ravarya was a great devotee of Lord Siva (Chapter 143). 
Barya was a,great devotee of Siva and when Kr~Qa came to fight 
with Barya, Siva and Karttikeya fought on behalf of the asura Bana 
(chapter 206). · 

In his life Kr~Qa had to face many demons. In his child
hood. be kille.d Putana, a demoness who killed children (184.7-10). 
Again, he k1lled the demon Ari~ta, sho bad come to him in the 
form of a bull (189.46-58). He also killed Kesi (190.29-37) and 
Dhenuka (186.4) the donkey-shaped. The asura Naraka was b 
to Prhvi by Lord Vi~Qu in his Varaha incarnation (220.23). Lorn 
V . k"ll d h" · h" · ord I~QU 1 e 1m 1n 1s mcaraation as Lord Krsna and to k . . . . o awa 
all h1s possessiOns and married all his 16 000 wives (220 y 

' . . .30.35). 
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Narakasura was very powerful. He was the king of Pragjyoti~a

pura. He had imprisoned the daughters of the daityas, siddlws 
and kings, and bad in his possession the clzatra of VarUJ].a, the 
MaQiparvata, the Mandara mountain, and the ear-ornaments of 

Aditi (202.8-11). Again, Lord Kr~Qa killed the daitya Mura and 

his 7,000 sons, Hayagriva and Paiicajana (292.18-19). Lord Kr~Qa 
killed another demon by the name of Paii.cajana who had earned 
away the son of sage Sandipani to the ocean and aft'!r killing him 
made a conch, Paiicajanya out of his bones (194.27, 28). Pradyu

mna, the son of Lord Kr~rya, killed the asura Sambara who had 

thrown him in the ocean after the sixth day of his birth (200.2,3.19). 

Elsewhere it is said that Vi~QU in his different forms killed the 
various demons, Hiral}.yakasipu (180-28), Taraka (179.21-24), 
Kalanemi (179.25), Vipracitti (180.29), Madhu and Kaitabha who 

wanted to kill Brahma and who had emerged out of his ear (180.37). 
Kalanemi was again born as Kamsa, the son of Ugrasena who was 
killed by Kr~Qa (chapter 181). In his incarnation as Rama, Lord 

Vi~Qu killed the demons Yamahasta, Prahasta, Nikumbha, Kumbha, 

Narantaka, Yamantaka, Malaqhya, Malikaghya, Indrajit, Kumbha
kafl].a and RavaQa (176.44-46). As Ravarya had become too impu
dent on account of boon, Rlima killed him (213.137). Rama freed 
Viradha and Kabandha from their state of being demons as they 
had obtained that form due to a curse though originally thay were 
g~ndlzarvas (213.140). In his Vamanl incarnatiou, Lord Vi~nu 
killed the demons Vipracitti, Siva, Sanku, AyahSanku AyahSiras, A· ,. . , . 
p svas~ras, Hayagriva, Ketuman, Ugra, Vyaghra, Pu~kara, Asvapati, 

rahrada, Kumbha. Sathhrada, Salabha, Kupatha, Krodhana, 
Kratha, Brhatkirti, MahaJ'ihva, Sankukarna Mahasvana Dipta-.. h . ' , 
JI va, Mrgapada, Namuci, Sambara, Vikrasa, Garistha, Vari~tha, 
Pralamba, Naraka, Indratapana, Vatapi, Ketu~~n Asilomli, 

Pul?ma, Baskala, Pramada, Mada, Svami~ta, Kalavadada, Karala, 
I<est, Ekak~a. CandramaJ:!, Rahu, Sambara, and others (213.82-90). 

Thus it could be said that the BP. gives a fairly broad idea 
oMf.demonology as it deals extensively with the danavas Hiranyaka, 

1th D · 
M a, henuka, Pralamba and Lavarya; the d'lityas Bali, Taraka, 
Maya, Narnuci, Hiral)ya, Sambara, Hiral)yakasipu, Ambarya, 

. adhu, Kaitabha, Kesi, Paiicajana and Mura; the rak~asa~ 
Smdhusena, Asvattha, Pippala, Havyaghna, RavaJ].a, Parasu, 
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Viradha, Kabandha; and the asuras Tama, Namuci, Sambara 
and Naraka. 

Snges 

The BP states that there were different groups of sages in diffe
rent manvantaras. Thus it relates that the seven sons of Brahma, 
viz., Marici, Atri, AngiraJ:t, Pulaha, Kratu, Pulastya and Vasi~tha 
were the sages of the Svayari:lbhuva manvantara and they resided 
in the northern direction (5.8-9). The mahar~is of the Svaroci~a 
manvantara were Aurva, Stamba, Kasyapa, PraT).!t, Brhaspati, 
Datta, Atri and Cyavana (5.11-12). In the Uttama mam•antara, 
the sages were the seven Vasi~thas, the sons of Vasi~tha, and 
Drjal.l, the sons of Hiraryyagarbha ( 5.16- I 7). The sages of Raivata 
manvantara were Devabahu, Yadudhra, Vedasiras, Hiraryyaroma, 
Parjanya, Urdhvabiihu, the son of Soma, Satyanetra, the son of Atri 
(5.20-21). The sages of the fourth, i.e., Tamasa monvantara were 
Kavya, Prthu, Agni, Jahnu, DhaHi, Kapivan, Akapivan (5.25·26). 
The sages of the sixth, i. e., Cak~u~a manl'antara were Bhrgu, 
Nabha, Vivasvan, Sudhiima, VirajaJ:t, Atiniima and Sahi~T).u (5.29-
30). The sages of the Vaivasvata manl'antara were Atri, Vasi~tha, 
Kasyapa, Gautama, Bharadvaja, Visvamitra, Jamadagni (5.34,35). 

The BP. then states that the sages are meant for the mainte
nance of dharma and protection of the world. At the end of every 
manvantara, four sages move to Brahmaloka while four others 
take their place (5.39-41). Further it enumerates the future sa
ges of the future manvantaras. The sages of SavarT).i manal'antara 
would be Parasurama, Vyasa, .Atreya, Asvatthama, the son of 
DroT).a born in the Bharadvaja family; Saradvan born in the family 
of Gautama, Gii.lava born in the Kausika family and Aurva, the 
son of Kasyapa (5.43-45). 

Some sages were very learned, and had studied all the UJStras. 
Thus Vyasa is highly eulogized. About him it is said that he was 
well·verscd in all the 6astras, an expert in the Vedas and Vedailgas, 
the composer of the Mahiibharata, the speaker of Pural).as and 
.Agamas, engrossed in the welfare of all beings, meditating on 
adhyatma, and the best among the intelligent (26.6-7). He knew 
the past, the present and the future (26.26). He is also praised 
for composing the Brahma PuraT).a (chapter 245). The grt:at sages 

12 . 
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(26.9-14) like Kasyapa, Jamadagni, Bharadvaja, Vasi~~ha, Jaimini, 
Dhaumya, Markal)qeya, Valmiki, Vtsvamitra, Satananda, Vatsya, 
Gargya, Asuri, Sumantu, Bhii.rgava, Kal)va, Medhatithi, Mal)c}avya, 
<:_yavana, Dhaumya, Asita, Devala, Maudgalya, Tmayajiia, Pippa
la~a. Samvarta, Kausika, Raibhya, Maitreya, Harita, Sal)qilya, 
V~bhal)qa, Durvasal~. Lomasa, Narada, Parvata, Vaisampayana, 
~~lava, Bhaskari, Pural)a, SU.ta, Pulastya, Kapila, UIU.ka, Pulaha, 

ayu, Devasthana, Caturbhuja, Sanatkumara, Paila and Kr~t:La 
Went to 1 E sage Vyasa to solve doubts about worldly troub es. 
B~ewhe~e- (chapter 145) it is said that the sages Markal].qeya, 
otharadvaJa, Vasi~tha, Atri, Gautama Yajiiavalkya, Hibii.li and 
V ;r rnunis Were the propagators of sastras and proficient in the 
w~ has. Vedangas, Pural)as, Nyaya and Mimii.msa. They discussed 

It lord B • · h -~- rahma, Vi~nu and Siva whether karma was htg er or 
Jnana was h' h . . b Ig er and came to the conclusion that as nothmg can 

e attained . · 
Prim . Without performing an action, karma should be gtven 
kin ~Importance. Again it is said that when the munis killed 
v- g ena as he had behaved in unrighteous way, the sages 

amadeva 
or th . and others approached sage Kapila who was a knower 
Was e highest essence, engrossed in penance and vrata and who 

cruel a · · ld do T s Well as kmdhearted and asked h1m what they shou 
Pr~h he sage advised them to cut the arm of Vel].a out of which 

. u th . A past~ e nghteous, would be created (chapter 141 ). The sage 
( 130 5mba asked a very interesting question to the sage Agastya 

. -14 ) 
and 8•. as to who among the three gods Brahm a. Vi~I)U 

IVa 
establi h Was the highest. Sage Agastya's remarkable answer 
thus his es the identity and non-difference of the three gods and 

end 
and con 1 s the theories of many gods with the theory of one god, 
differen~ Udes by saying that the forms. of the three gods are 
formless and the Vedas are the authority on this but regarding the 
l" , ther · !Or the s e 1s only one. non-dual, and no other. Still, however, 
Once it . ake of achieving success, one should worship Lord Siva. 
secret Is asserted that the sages Sanaka and others know the inner 
Weli-v"rof Vedanta (129.69). Vahlika, the son of Kanva, was 

'· sect · • 
the son f tn the Vedas and the Vedangas ( 148.4). Suna}.lsepa, 
Dhanva 0 1\jigarta, was a knower of Brabma (151.3). The god 

nta · 
be learnt rt Was born to Dhanu as a result of severe penance and 
· the A- d" 'd d · t Into eight Yurveda from the sage Bbaradvaja and tVI e ~ 
is said th Parts and taught it to his pupils (1 1.36-38). Elsewhere 1t 

,at the sages like Vas1~tha, Jabali, Yajnavalkya, Angira}.l, 



SAGES 77 

Dak,a. Marica who were devoted to Vi~J).U, others like Satatapa, 
Saunaka, Devavrata, Bhrgu, Agni, Vcsya, Atri, Marici, Manu, 
Gautama, Kausika, Tumburu, Parvata, Agastya, Markal).qeya, 
Pippala and Galava who were engrossed in the practice of yoga 
and the sages Vamadeva, Ai:tgiral) and Bhargavas who were profici
ent in the Smrti, the Sruti and the Pural).as worshipped the river 
Godavari (154.2-4). The sage Sandipani was an expert in Dhanur
veda and Lord Kr~J).a and Balarama learnt it from him ( 194.22-25). 

The sage Kapila was considered to be a manifestation of Lord 
v:~J).U and the fire emanating from his eyes burnt the progeny of 
king Sagara (8.55-56). The sage Narada was considered to be the 
best among the Devar~is (69. 70). 

The performance of sacrifice was one of the main functions 
of the sages. Thus many sages had gathered together in the 
Naimi~a forest for the performance of the sacrifice that was to last 
for twelve years (1.11). The sage Atreya performed sacrifices with 
the help of many sages and at the completion of them, he obtained 
the power to move everywhere (140.2-4). The sage Bharadvaja 
performed a sacrifice and offered the sacrificial cake for the 
Agni~omiya and the Aindragna and then he transformed the black 
form of the demon Havyaghna by sprinkling the water of the river 
Gautami on him. The sage Vasi~!ha and others performed a 

sacrifice on the banks of the river Godavari (134.2). 

Another most important function of the sages was to mind 
the welfare of the world. When being harassed by Rahu, the sun 
was falling to the earth the sage Prabhakara blessed him and saved 
the world from the calamity of darkness (13;8-14). When it did 
not rain in the kingdom of Kasi, the sage Svaphalka was called 
and after his arrival, it began to rain ( 14.4-8). When the unri
ghteous Vel).a harassed the people, the sages killed him and created 
Prthu out of his right hand (4.42, 49; 2.21). The mountain Vin
dhya was rising higher and higher and in order to avert the cala
mity, the sage Agastya went up to him and requested him to 
promise not to rise till his return. Ultimately he never returned 
and the mountain remained where it had stopped ( 118.3-5). 

Sometimes the sages helped the gods. In the marriage of 
Lord Siva with Parvati, the sages Vasi~tha, Agastya, Paulastya 
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and Lomasa had gone to the Himavan mountain (72.3). The sages 
MaJ}.qavya, Vasi~~l].a, Gautama, Agastya, Atri, Kasyapa and others 
freed Indra of the sin of brahmin-murder. Dadhici gave his bones 
to gods in order to prepare a weapon out of them (chapter 110). 
Dadhici was a great devotee of Lord Siva and was enraged when 
Dak~a did not invite him to his sacrifice (39.28, 29). When Indra 
was dethroned for the third time owing to his undesirable union 
with Abalya, be went to the sage Brhaspati for advice ( 122.51). 
When Sarama lied about the theft of dogs to Indra Brhaspatt found 
out the truth and held Sarama to be the cause of it all (131.9-13). 
The sage Maudgalya was a staunch devotee of Vi~'Q.U and Vi~'Q.U 
manifested himself to him every day (136.5, 6). When there was 
a great famine in the world, the sage Gautama supported the w~rld 
and the gods by the power of his penance (7 .27-30). When Siva 
concealed the river Ganges in his locks, Parvati , requested Skanda 
and Ga"Q.esa to find a way out by which Siva could be made to 
release her. At that time Ga"Q.esa thought that none was capable 
of bringing the Ganges down except the sage Gautama (74.39-42). 
Finally the sage Gautama prayed to Siva and brought the river 
Ganges to the earth (chapter 75). 

The sages served as the purohitas or priests of the kings and 
advised them on all important matters. By the grace of the sage v .. . 
ast~tha, ktng Sagara obtained sons (78 10). By the favour of the 

s~ge ~~Yasroga, king Lomapada had a son, Caturaoga (13.88) and 
ktng Da!iara tha had his famous four sons, viz. Rama and the 
others (123.84). All sages acted as purohitas at sacrifices and 
~elped the kings. Thus the sage Kasyapa acted as a purohita 
tn the performance of the ten Asv amedhas of king Bhauvana 
<82·3>· Vasi~tha acted as a purohita in the sacrifice of king 

~ri:avrata (103.3) and Dak~a (109.14) in the reign of the king 
. asaratba (123.5). The sage Madbucchandah was a purohita 
tn the re· f k" • . · tgn o tng Saryatt and be accompanied him when he 
started to . . 
d . conquer the world (138.3, 4). When kmg Atla was 

tstressed . _ V . on account of the separat1on from Urvsst, the sage 
R ~st~tha consoled him ( 15 1.12-16). The sage Visvamitra taught 
• ama and Lak~ma"Q.a the great maheivarividy"Q, dhanurvidya, 
sastravidya t "d - 1 k"k- ·a - , ·a - · ·a -, . , as raw ya, au 1 JVl ya, ratriUVl ya, gaJaVl ya, 
asvawdya, gadavidya and the recitation of mantras (123.97-98) 



SAGES 79 

and gave them divine weapons (213. 142). By the advice of the 
sage Uttailka, the sons of king KuvaHiSva killed the Dhundhu and 
the sage Uttanka granted them boons (7.74-85). King Indradyumna 
performed a sacrifice with great pomp after calling the priests 
who were experts in the performance of sacrifice (47.35-36). 

The lives of pious sages made a deep impression on the lives 
of people. The sages practised severe penance and restrained their 
senses. Thus the sage Atri practised acute meditation and fully 
controlled his sense organs. Atri practised further penance called 
anuttara for 3,000 divine years and his virile-semen manifested 
itself in the sky in the form of the moon, and the tears falling from 
his eyes brightened the ten directions (9.2-6). Sage Visvamitra, the 
son of king Gadhi, was a great ascetic and he became a great brah
mar# (10.55-60). He had many famous sons like Devarata, Katya
yana, HiraQyiik~a, ReQu, ReQuka, Kacchapa and Harita. They 
were the promulgators of the gotras Pal).ini, Babhru, Dhyanajapya, 
Parthiva, Devarata, Salailkayana, Baskala, Lohitayana, and Harita 
(10.58-63). The sage Sakalya practised severe penance on the 
mountain Subhra (163.4). The sidd/zas like Sanandana and others 
meditated on Kr~J].a with concentration on the tip of their nose 
(193.42). There is an interesting example of the Ailgirasas who 
though they practised severe penance did not achieve success as 
they bad not asked the permission of their mother before practising 
it (158.8-11). 

The sages were unable to bear adharma and cursed those who 
stopped the proper path of action. Thus when Samba and his 
friends wanted to make fun of the sages Visvamitra, KaQva and 
Narada and bad dressed Samba in the role of a pregnant woman 
the sages cursed that Samba would give birth to a mu~a/a (club} 
which would bring disater to the whole Yadu family (chapter 210). 
Another anecdote says that when the nymphs Rambha, Tilottama 
and others pleased the sage A~tavakra, he granted them a boon that 
they would get Lord Puru~ottama as their husband but when they 
laughed at his crooked limbs, he cursed them that they would be 
carried away by the dasyus (212.79-84). When Indra cohabited 
with Ahalya after taking the form of her husband Gautama, the 
sage Gautama cursed him to have I ,000 signs of the female organ 
on his body and cursed Ahalya to become a dry river (87.59). King 
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Kartavirya gave his whole kingdom in dana to Agni :nd Agni devo
ured it. In this disaster, the hermitage of the sage Apa va was also 
burnt so he cursed Kartavirya that he would be killed by the asce-, . 
tic brahmana Parasurama (13.192-197). When Pippala, the stster 
of Visvava~u 'made fun of the sages at a sacrifice, they cursed her to 
change into a river (132.3). Kadrii was cursed to lose one eye as 
she poked fun at the sages (100.28). 

Sometimes the gods had to intervene in the affairs of the 
sages. Thus when Soma carried away Tara, the wife of sage Brhas
pati, Lord Brahma brought about a reconciliation (9.19-25). 

Many a time the sages grew jealous of each other and great 
rivalry arose among them. Thus the rivarly between the sage 
Vasi~tha and the sage Visvamitra is well-known (147.5). A sage 
Ka:g.va was very envious of the prosperity of sage Gautma and he 
prayed to the river-goddess Godavari in order to attain prospe
rity (chapter 85). 

About sages Vasi~tha, Atri, Pulastya, Ailgiral), Pulaha, Kratu, 
Bhrgu and l\·1arici who were the sons-in-law of Dak~a. it is said 
that they were great religious yogins, observers of vratas who medi
tated on Brahma (34.16-17}, and about the sages Bhrgu, Atri and 
Pulaba that they worshipped sun (33.17). 

~orne sacred places were ascribed to the r#s. Thus Prabhasa, 
:r~?hasa, Bhargava, Agastya, Nara, NarayaQa, Vasi~t~"l, Bhara

vaJa, Gautama, Ka~yapa and Manu were called the Arsatirthas 
after the name of the sages (70.37, 38). . 

Various anecdotes are given in the BP. regarding different 
sages. Thus it is said that in the marriage of Lord Siva with 
Parvati Brah -• · .1 fi 1 • 

· rna s semen-vm e e I on seeing the beauty of Parvat1 
and from it the sages Valakhilyas were created (72.18 19). The 
sage Atr· b · ' 

1 0 ta10ed the power to move everywhere at will by the 
~erfo:mance of sacrifice, and he went to Indraloka. He then asked 
va~ta to build as imilar Indraloka for himself. He enjoyed his 

pleasures but when he was confronted by the troubles of the danavas 
h~ requested Tva~tii to destory the Indraloka (chapter 140). Else
~ ere it is said that Atri worshipped Brahma Visnu and Mahe-svara d • · · 

an requested them to be his sons Later on they were born to h" • 
tm as Datta, Soma and Durvasal) (chapter 144). The sages 
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Angirasas saved people when the e:trth devoured them ( 155.4). 
Lord Vi~'QU protected the sage Markacyqeya at the time of the great 
deluge (chapter 53). By the grace of Lord Si~a. th~ dead child of 
the sage Kapalagautama was brought back to life (59.8). The sage 
Yajnavalkya had discussions with king Janaka regarding bhukti 

and mukti (88.5-15). When Brahma created Ahalya, he had a 

problem before him as to who should be given the charge of bring
ing her up. He selected the sage Gautama and later on married 

Ahalya to him (~7.5, 6, 29). The sage Galava was well-versed in 

the Vedas and the Vcdangas and he showed the proper way of 
behaviour to Sanajjata and his mother (92.40-41 ). The sage 
Macyqavya consecrated Indra in the country of Malava (96.18, 19). 
King Hariscandra asked the sage Narada and Parvata about the 
importance of a son in one's life (104,4-14). The sage Veda was a 
great devotee of Lord Siva (169.4). The seven sages came with 
their wives to see the merging of the river Ganga into the ocean 
(chapter 172) and divided the river Ganga into seven parts and 

called the seven parts after their seven names, viz. Vasi~thi. Dak~i

cyeyi, Vaisvamitri Vamadevi, Gautami, Bharadvaji, Atreyi and 
Jamadagni, (173.3-5). The sage Visvamitra explained the philoso
phy of karma to Visvariipa (173.10-25). Lord Vi~cyu in his incar

nation as the sage Dattlitreya taught the a~!'f11iga yoga to the sage 
Alarka ( 183.32-33). The sage Vasi~~ha drank the semen-virile of 
Siva and deposited it in the six wives of the seven sages excluding 
Arundhati. Afterwards a child with six faces was born who later 

on killed Taraka (82.1-12). When the sage Jahnu did not accept 
the river Ganga as his wife, she drowned the sacrificial altar of the 

sage. Thereupon, the sage was full of wrath and decided to drink 

up the Ganges, but on being requested by other sages, be accepted 

her as his daughter and she was thereafter known as Jahnavi (10 14-

21, 13. 82-88). 

Thus the gods, the goddesses, the demons and the sages 

constituted the belief-system of the Puracyic Hindus which repre
sented their hopes and aspirations, fears and frustrations, and 
provided variegated sources of norms, values and ethics for the 

functioning of highly pluralistic society. A belief system, however, 
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acquires its meaning and function through the practices of the 
believers. lt can therefore be easily conjectured that the society 

as envisaged in the Brahma Pural).a bad actually witnessed such 
deity-reverence and subtle deification emitting through all its 
excretory organs. 
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