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Introduction

A vast literature available in the form of Puranas, stands
next to Vedas, in importance and popularity. It envisages to
popularise the precepts, morals and values, propounded in the
Vedas, the Upanisads, the Epics, and the Dharmasitras. It
succceded not only in its mission, but also in completely revitalising
and revolutionising and modernising the Vedic religion. Later and
modcrn Hindu religion is an offshoot of the Puranic religion. The
path of devotion and worship propounded in the Vedic literature
as against the path of ritualistic exercises was followed more
vigorously in the Puranas. Thus, the Puranas freed Hinduism from
the clutches of the chosen few and spilled it over to masses who
were unable to understand the complexities of the Vedic doctrines.
The simple and lucid language of these works made more easier the
attainment of the desired objective of instruction to the masses in
moral and mental education.

Though the Brahma Purana (BP.) takes its name after
Brahmai, it is because Brahma is one of the main narrators of the
BP. and not because Brahma is eulogised in it. On the contrary
the BP. provides some uncomplimentary stories about Brahmj.
In the Siva-rahasya-khanda of Samkara-Samhita a classification of
similar nature is given. Itis added, however, that the Visnuite
Puranas teach the identity of Visnu and Siva, and the BP. establi-
shes the identity of Brahma, Siva and Visnu and this holds trye ip
the case of BP. which states that Brahma, Visnu and Siva are ope

(130.10).

It is to be noted that the Brahma-purana or Purana of Brahms
is the first of eighteen Puranas. It has been rightly said that adyari
sarvapuranandit puranai brahmam ucyate. The BP may be re.
garded as the earliest of the scries, at least in the estimation of the
writers of the Puranas. According to Bilambhatta, it is conse.
quently known by the name of Adi or First Pur@na. As it treats of
the worship of Sirya, the sun, it is also sometimes called the Surya,
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Purana. It contains 245 adhydyas and approximately 14000 verses.
The Agni Purana makes it twentyfive thousand stanzas. Dr. Wilson
opines that the actual number is about seven thousand five
hundred.

The classical definition of the Purana mentions the following
five characteristics, viz : sarga (creation), pratisarga (dissolution
and recreation), vamsa (divine genealogies), manvantara (ages of
Manu) and vaméganucarita (gencalogies of kings). None of the
existing Puianas completely answers to the definition. Some con-
tain much more than these while others scarcely touch these and
deal with other topics, though one is happy to note that the BP.
fulfils all the five characteristics, viz. sarga (chapter 103) prati-
sarga (chapters 231-233), vaiiSa and vaméanucarita (chapters 4,
6-17), and manvantara (chapter 5) still it must be admitted that
the Pparicalakgapa occupies only a short part of the present BP. But
the later additions such as dana (gifts), vratas (rcligious obser-
ances), tirthas (sacred places), sraddha (rites in honour of the
manes), etc. forming the bulk of the contents of the present BP
were not covered by the above definition and in order to get over
this difficulty, the Puranas themselves stated that the paficalaksana
defiaition was intended merely for the upa-purana (minor Purana)
flnd the mahapurana has to satisfy the dusalaksana defition, which)
Includes these additional topics, viz. vptti (means of livelihood),
raksa (incarnations of gods),mukti (final emancipation), hetu( jiva,
unmanifest) and apaéraya (Brahman). It should be noted that the
BP. also treats these topics but even this definitions does not fully
cover all the aspects of the Purana. The Matsya Purana provides a
definition approaching nearer to the description of the extant
Puranas. It states that besides the ten characteristics the Puranas
deal with the glorification of Brahma, Visnu, Siirya and Rudra as
alfo With the dissolution and preservation of the world and also
Z’;’l: dlmn.na (righteous conduc.t), fzrtha (econox.nics and polity),

@ (erotics) and mokga (emancipation). Even this comprehensive
definition does not cover the topics like tirthayatra and others
treated in the Brahma and other Purdnas. The Purana tradition
has all along been floating and dynamic and with the changes in
m°d_°s of behaviour, ways of living, customs and belicfs, the
Puranas introduced various other subjects to give a picture of life
that was liveq by people.
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The well-known dictum of Puranic lore is contained in the line
‘itihasapuranabhyam vedamm samupabprithayet.’ It gives us the key
to understanding the intimate relationship between the Puranas
on the one hand and their sources, the Vedas, on the other. The BP.
parrates many Vedic stories and genealogies. The BP. elaborates
many upakhyanas contained in the RgVeda, Aitareys Brahmana
Sankhayana Brahmana, S’ampatha Brahmana and Brhaddevata.
The stories of Bali and Vamana, Ahalya, Puriiravah-Urvasi episode
Hariscandra and Sunahdepa, Katha, Arstisena, Devapi, Vrsakapi,
Saram3, Saryati, Kavagailusa, Atreya and Atreyi, Ajigarta,
Angirasa, Sakalya and Abhistuta are narrated in the BP.

The story of Hari§candra, Rohita and S'unalgé.epa given in the
Aitareya Brahmana (7.3) and ﬁﬁﬁkhﬁyana Brabmana (15-17) is
narrated with more details in the BP. In fact, the similarity which
we find in the versions of the Aitareya Brahmana and the BP.
cannot be found to such an extent in other works.

The verses of the BP. forming an address to Hari and
Purusottama, clearly declare its sectarian character and indicate it
to be a Vaisnava work. It does not figure in the list of Vaisnava
Puranas as given by the Padma Purana, but is referred to ‘the
dakta class, in which the worship of Sakti, the personified female
principle, is more particularly inculcated, and in which Rajas
(passion) is predominant’.

In the introduction it is related that the rsis in the Naimisa
forest are visited by Lomaharsana, the sita, and they iavite him
to tell them the origin and the end of the world. Thereupon the
siita declares himself prepared to impart to them the Purdna which
the creator Brahma once revealed to Daksa, one of the primal
ancestors of the human race. Then follow the legends, more or
less common to all the Puranas, of the creation of the world, the
birth of the primal man Manu and his descendants, the origin of
the gods, demigods and other beings, about the kings of the solar
and lunar dynasties, as well as a description of the earth with its
various divisions, of the hells and heavens. By far the mnjor
portion of this Purana is devoted to glorifications (mahatmyas) of
sacred places (tirthas). Odradesa or Utkala (the present-day
Orissa) with its sacred places and temples is described in very great
detail. As Utkala owes its sanctity to sun-worship, we find here

3



4 THE DEITIES AND DRIFICATION IN BRAHMAPURANA

also myths of the origin of the Adityas (the gods of light) anfi tlfc
Sun-god Siurya. The description of a forest sacred to Siva in
Utkala gives rise to stories of the birth of Uma, the daughter of
Himalaya, and her marriage with éiva, as well as other Siva myths.
A hymn to Siva (chapter 37) is also inserted here. Nevertheless
the Purana is by no means Sivaite, for the Markandeyakhyana

contains numerous Visnu legends, and rituals and sfotras of the
Visnu cult,.

Here, too, (chapter 178) the charming legend of the ascetic
Kandu is related, who spends many hundred years in sweet love
dalliance with a beautiful Apsarah, and finally awaking from the
intoxication of love, thinks that only a few hours of a single day
have passed. A large section (chapters 180-212) is devoted to
Krsna. The well-known legends of Krsna’s childhood, adventures
and heroic deeds are told in exact, often literal agreement with
the Visnu-Purana. The introduction to this passage mentions the
incarnations of Visnu, which are then described in detail in chapter
213. The last chapters contain rules for the éraddhas, for a moral
life, the duties of the castes and asramas, the rewards of heaven
and the punishments of hell, and the merit of Visnu worship. Then
come a few chapters on the periods of the world (yugas) and the
periodical destruction of the world, and in conclusion explanations
on Samkhya and Yoga and the path leading to salvation.

The Gautamimahatmya, the glorification of the sacred places
on the Godavari (chapters 70-175), frequently appears in manuscripts
asan independent text. The Uttarakhanda (i. e. last section) of
the Brahma-purana, which occurs in some manuscripts, is nothing
but a maharmya of a sacred river Balaja.

Surely only a small portion of what has come down to us as
the Brahma~Pur§ga can lay claim to be an ancient and genuine
P‘frﬁ‘la- About the middle of the 7th century A. D. Huan-Tsang
still found over 5 hundred Buddhist monasteries with myriad
of monks, but he a5 already found 50 Deva temples in Orissa.

Sivaism was introduced in Orissa in the 6th century and
Visnuism still later, As the sun temple of Konarka, which is
mentioned in oyr Purana, was not built until 1241 A.D. at least
the large section on the sacred places of Orissa cannot be earlier
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than the 13th century. It is probable, however, that the mahatmyas
do not belong to the original Purana.

The Saura-Purina (Purina of the sun-god) which is mentioned
in the lists of the Upapuranas is of great valuc as regards our
knowledge of Sivaism, especially of the Linga cult. Its main
purpose is to glorify god Siva. In many places, however, Siva is
identified with the Sun-ghd who reveals the Purana, or else the
Sun god recommends Siva worship. The advantages of Siva
worship are praised in the most extravagant terms, instructions
are given for the worship of the god and the lifiga and many Siva
legends are told. A few chapters also deal with the genealogies;
in chapter 31 on the descent of Yadu thereis a version of the
the Urvasi legend. In the philosophical sections the work takes
up an intermediate position between the orthodox systems.
On the one hand Siva is explained as the arman, in accordance
with the Vedanta, and, on the other hand, the creation from the
primal matter (prakrei) is explained, as in the Samkhya. Three
chapters (38-40) are devoted to polemics against the system of
Madhva (1197-1276) which is important from the point of view
of chronology.

The formal study of the BP. leads us to two opposite pos-
sibilities : (1) of its being so bulky that it appzars to be a
conglomeration of the mahapurapna and upapurapa, and (2) of
its being so small as to become only a handbook dealing with
religion in its original form and later becoming a collection of
various chapters borrowed from different sources.

The contents of the BP. can be divided into the fol]owmg
six units : (i) Paficalaksanas, (ii) Geography (iii) Holy places in
Orissa, (iv) Gautamimahatmya, (v) Krsnacarita and (vi) religion
and philosophy.

(i) Pafcalaksanas

This unit consists of twenty chapters, i. e. 1-17, and 231-233.
[ts main topic is to treat the five main characteristics of the
Purana, viz. sarga, pratisarga, vaméa, vamsanucarita, and
manvantara. The chapters 1-3 treat of sarga, the chapters 231-
233 of pratisarga, the chapters 4, 6-17 of vaméa and vamsanucarita.
Both these characteristics are not treated separately but are
joined together; and the chapter 5 treats of the manavantaray.
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These chapters are borrowed from Harivamsa and Visnu
Purana. Only the first twenty verses of the first chapter and the
chapter 231 belong to the BP. itsclf. As rcgards the first chap}er
the first twenty introductory verses arec added by the compiler
himself, the verses 21-30 are similar to those of Visnu 1. 2.1-8 and
the verses 31 to the end are similar to Harivamsa 1.1.19 to the end.

It seems more likely that all the three, viz., Brahma, Harivammsa
and Visnu have borrowed from one source.

Tt seems that the five main characteristics which originally
constituted the entire contents of a Purana are not given much im-
portance in the BP., j. e., the BP. does not possess the nature of
the Puranas it was originally believed 1o be but it furnishes a later
phase in ag much as the topics other than these five luksanas, viz.
firthamaha,mya, worship of gods, §raddha, etc., are dealt with at
a greater length, Whereas the paiicalaksapas are dealt with very
briefly. As regards repetitions, the story of Daksa having many
daughters is given in the chapters 2 and 3 but in the chapter 2.46-
49, the exact Dumber of the daughters is not given whereas in chapter
3.25, Daksa is saiqg to have sixty daughters. Morcover, the story
of Prthu Which is given in short in the chapter 2.20-25 is given at
ength in the chapter 4, thus making the chapter completely inde-
pc“d,e"‘- It gives all the details about Prthu and adds the story
?f l"nllkl'n.g the carth. Moreover, the chapter 4 contains chrono-
v?:;c:sls.chsorder too. Thus it begins with the story of hoy Prthu
verse l;gned the kingdom of the world by PrajaPati but io the
know m’orethi Sages unnecessarily raise a question and want to
raising oc adout Prthu’s birth and how he milked the earth thus
chapter 20: 51on for the narration of the cha;?ter. Again in the
which are. 1'53" the sages raise some questions the answers to
Which f0];‘°t 8lven anywhere and the reply of Lomaharsana
questiong, OWs these questions does not at all pertain to the

(ii) Geography
This unje
Cription of th cons
Palalas’ hel
Sval:ly Of Ja

ists of ten adhyayas, viz, 18-27. 1In it the des-
¢ world together with its oceans and continents, of the
Is and the other three worlds, viz. Bhih, Bhuvah, and

5 mbﬁd"ipa, Bharatavarsa and its tirthas is given. The
Puranas Serve

informat: d ag important function in providing geographical
mation by describing the greatness of various holy places. The
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BP. describes the bhuvanakosa but does not follow the kiarmavi-
bhaga system as is given by the Markandeya Purana and others.

These chapters are mainly borrowed from Visnu and Markandeya
as stated above.

The chapter 19 in this unit describes the Jambidvipa and
seems to interrupt the lengthy description of geography by its bre-
vity. Moreover, the chapter 25 gives a long list of the names of
holy places and is wholly unconnected with those preceding and
following it. Chapter 26 is meant for serving as introduction to
chapter 27 dealing with the geography of India. It, therefore,
seems to have been written at the time when chapter 27 was torrow-
ed from the Markandeya Purana. In short, the chapters 18-27
do not contain any story clement but only describe the geographi-
cal aspect in the general style of the Puranas.

(iii) Holy places in Orissa

This unit consists of thirtysix adhyayas, viz. 28-70 and 176-
178 and describes the holy places in Orissa. According to Dr.
Hazra it should be divided into four groups : (i) chapters 28 (1-8),
42 (35 to the end), 44-69, 70 (1-11) and 176-178 on Purusottama.
ksetra or Puri sacred to Visnu, (ii) chapters 28 (9 ff.)-33 on
Konarka sacred to the Sun-god, (i1i) Chapters 34-41 on Ekamra-
ksetra or Bhuvanesvara sacred to Siva and (iv) chapter 42 (1-34)
on Virajaksetra or Jajpore sacred to Devi.

(iv) Gautamimahatmya

This unit consists of one hundred and five chapters, viz. 70.
175 all of them eulogizing various holy places situated on the bank
of the river Godavari. It forms an independent book by itself
Its style also differs from the general style of the BP. In each
of its chapters, it takes up one tirtha and relates the story of the
origin of the name given to the tirtha, after its importance g
described and the merit of visiting it is given at the end. Thjg is
the general style of this unit though there are variations.

(v) Krsnacaritra
Thé BP. refers to Kgsna’s birth in the genealogical chapters

and the Syamantaka jewel story is also referred to but the regular
Krsnacaritra describing his life from birth to death is given iy the
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chapters 180-212. From the position which the Krsnacaritra
occupies in the BP., it seems that it is somewhat superfluous. But
it seems that the Krsnacarit-a was introduced in the Purana, when
Krsna worship was widely prevalent.

The story of Krsna is given in detail in Harivar$a, Brahma
and Visnu Puranas, Bhagavata and Brahmavaivarta and in others
it is given in short. Some of the portions of Kgsnacaritra are also
narrated in the Mahabharata. The Harivamsa, Brahma and Visnu
Purana, are very similar and it is difficult to decide as to which
version is earlier in the absence of a complete collation of all the
adhyayas of Krsnacaritra in all the three Puranas.

(vi) Religion and Philosophy

This unit consists of 30 chapters, viz, 213-230 and 234-245
dealing with topics of religious and philosophical nature.

After the Krsnacaritra nothing remains to be said and there-
fore the BP. starts at random to describe various matters. Thus it
describes the incarnation of Visnu (chapter 213), Yama and his
hells (chapters 214-215) dharma (chapter 216), evolutionary rebirth
(chapter 217), Dana of food (chapter 219), §raddha (chapter 220),
sadacara (chapter 221), Varpasramadharma (chapter 222), karma-
vipaka (chapters 223-225), worship of Visnu (chapters 226-229),
bhavisyakathana (chapters 229, 230), philosophy (chapters 234-
244) and importance of the BP. (chapter 245).

But the vital life-line of the BP. consists in its vast canopy of
deification and ostentation of various categories of the deities.
M?st of the vedic gods failed to maintain their significance —some
quietly made their way unooticed and some underwent partial or
¢ven complete metamorphic transformation in this purana. Such
stalwart vedic deities as Agni, and Indra lost their footing. while
Da?tﬁt“’ya- Ganesa and Karttikeya attained distinct deification.
the a large number of new images evoked renewed personifica-
tions. Demigods and demi-divine beings like yakga. siddha,
gafldlzarva and kinnara had been elevated to the same rank of the
Primary distinguished deities. Much attention had been given to
fe{“a'e deities also. Parvati, Aditi. Laksmi and Sarasvati had been
deified with proper care and brought to limelight. Holy rivers
and shrine; g been eulogised; worship had been extended even to



INTRODUCTION 9

the Nyagrodha (Fig) tree. Besides this, the extant BP. deals with
sages, demons, saints and kings who are remembered with solemn
reverence and idolized with adoration.

Here an attempt has been made on depicting the deities and
the process of deification as observed in the BP. Their origin
where possible has been traced in the vedic days. This gradual
change in the conception of the deities and deification shows the
importance of such type of study so far as the history of the ancient
religious thoughts of India is concerned.

For long forty years 1 have been earnestly engaged in the
study of the Puranas. At present | have been given the tough
responsibilities of the project of bringing out all the Puranas in
their lucid Bengali rendering with a detailed introduction on each
of those. Since my tenure of professorship in Purana and Itihasa
in the Sanskrit University (now Sampurnanand Sanskrit Vishwa-
vidyalaya), Varanasi [ had the privilege to come in contact with
His Highness Maharaja Vibhuti Narayana Singh of Banaras and the
All-India Kashiraja Trust established by him for the furtherance
of the Puranic research. It is gratifying to note that my work on
the Svargakhanda of the Padma-purana has been published from
the Trust. Dr. R. S. Bhattacharya, the present ebullient editor of
the “Purana”’, has gone through the present treatise and hce has
been kind enough to include it in the valuable series of the Trust.
My language is too poor to express my sincere gatitude and heart-
felt thanks to them.

I am also indebted to my wife Sm. Jharna Chatterjee who js
ever alert 1n secing my work published with as much perfection as
possible. My only granddaughter Km. Toya Chatterjee is the
fountain-head of my strenuous activity and rational sagacity. To
her love and affection I am deeply obliged.

I would like to draw the attention of the orientalists who are
cordially invited to express their opinion with regard to the merit
or otherwise of the present publication.

Department of Sanskrit Asoke Chatterjee Sastrj
Calcutta University

Makarasarnkranti

14. 1. 1989
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BRAHMA PURANA

i e god was
Vedic religion was based upon nature-WOI‘Shl_g‘usTt'veg see the
hardly differentiated from physical phenomf\na&eities of the storm;
Dyauh as the broad bright sky; the Maruts, the became the mighty
lndra., the god of the rain-cloud, who Iatf:r - individual and
warrior; and Agni the god of fire, IateI: gt?ttmg a spicuous feature
concrete existence. Lack of individuality is a con pmmon features
in the Vedic gods. Thus dawn, sun, fire, have the f?((),m e
of being luminous and dispelling darkness. Apart fr amii)uted ‘o
essential traits |ike brilliance, power, beneficence trid T
all gods in common and these common features te Cusion of o
what is distinctive ip each god and lead to ll}e con eatites
god with another. Thus praying to lord Agni, the scchhis oses
him with Varupa, Mitra, 1ndra and others (Ry- 5.3‘?;1'1mes” were
a linguistic problem as to whether these various :vcre o fact
used as terms for describing attributes of nature orThe tendency
names for concrete personified natural phenome'na. later hymns
towards PCrsoniﬁcations, however, can be seen l.rz 1he. a § e of,'
as in the nature of Aditi, the immensity; in Prajapati, the

creatures; in Hirar}yagarbha. the golden germ.

In the period of the

Was developed and a gro
observance of ni

Br’dhamanas, a ceremonial type.o.f wcTrshlp
wing insis.tence or rigorous precision in tllle
ceties of rites and sacrifices marked the epoch. In
the Aranyakas, the hermits believed themselves capable of super-
"eding the gogs and of obtaining from them any gift at \V{ll by'the
Practice of intense meditation and prolonged Self-mortlﬁca.tlon.
The line of thought op nature and being, of god in thf: Upanisads
a8 opposed tq the Brahmar}as is speculative and mystical and the
great systems

of Indiap philosophy carry forward and develop it.
The importapce of the great epic poems and thf’. Puranasﬂ(]):
India for the history of religious thought and its bearing up;mu]ar
Hindu conception of 80d is very great as they are the p g iy
possessions of tpe inhabitants of every village and town, an
centres of Pilgrima

ines are
8. The names of their heroes and heroine
on the tongue of ever

Y Indian. The trend of this literature is
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towards a rich polytheism, but by the time of the Epics and the
Puranas, the phenomenal side of the gods was greatly obscured.
Anthropomorphism was carried to such length that even the sun
and the moon were clothed in human dress, speech and action.

In the pantheon of the Brahmapurana (BP.) there are various
categories of gods such as Visnu and Siva are of primary impor-
tance. The god Siirya occupies an independent section. Brahma
is the narrator of the Purana and the Purana takes its name after
him. The gods Indra, Yama, Agni are of secondary importance
and the gods Dattatreya, Ganesa, Soma, Varuna, and Karttikeya
occupy a lower position.

There can be no limit to the pantheon when constantly new
images evoke new personifications. Thus Manyu is anger personi-
field and Kamadeva is the fecling of love incarnate. Sometimes
small gods were created by greater gods, through a purely physio-
logical process. Thus vara was created out of the perspiration of
Ganesa’s body, and the marps were the creation of lord Siva’s
perspiration. Semi-divine beings like the yakgas, the siddhas, the
gandharvas, the kinnaras and other are always mentionod in
connection with some primary deity. Among the goddesses,
Parvati is described at length in association with Lord Siva, and
there are stray references to Aditi, Laksmi and Sarasvati. The
BP. lays special crmphasis on the worship of Subhadra with Lord
Krsna and Balarama. It does not mention Radha. The outstanding
feature of the mythology of this Purana is that it presents a long
eulogy of the river Godavari, deifics it and describes its miraculous
powers. Worship is cxtended to the nyagrodha tree and it is
identified with Visnu. The pitrs are also deified and worshipped.
On the whole, it scems that while some Vedic gods are mentioned
and eulogized as required by convention, the BP. like other Puranas
bas extended its pantheon to include the non-brahmanic (or non-
aryan) forms ascribed to the Vedic pantheistic forms of worship.

TIn the BP. the gods are described as human beings who have
attained highest virtue and glory. They are versed in the #astras
and know the way to attain moksa and meditate on the highest
principle. They are parivrats, who practise yoga and meditate on
the Veda. Their abode is the golden peak of the mountain Meru,

4



12 THE DEITIES AND DEIFICATION IN BRAHMAPURANA

which is also inhabited by the siddhas, vidyadharas, yakgas, ganas
of gods, sages, guhyakas, suparpas, maruts, sadhus, kasyapas,
prajeévaras, valakhilyas and others (45.5-7). The function of
these semi-divine beings is either that of praying to the lord or of
showering fiowers, blowing the conch, serving the lord and protecting
the sacrifice. When not directly interested in the human affairs to
the point of descending to the earth, either to partake of a sacrifice
or to intervene in worldly matters, the gods reside in sky in courts

of their own ‘on top of the sky’, in the third heaven or gather at
the halls of their colleagues.

Besides gods, the BP. deals with demons, powerful characters
who are regarded as enemies of gods and men. It also narrates
the stories of sages who helped kings and gods in the performace of
sacrifice and various other matters, and thereby attained godhead.

Visnu :

In the Rgveda, Visnu occupies a subordinate position and his
only anthropomorphic traits are the strides, which, as a solar god,
he takes across the heavens. He traverses the three worlds in
three strides referring probably to the sun in the heavens through
the three stages of arising, culminating and setting, or the three
Steps with which he encompasses the universe. This trait of Vedic
Visnu was later on symbolized in his incarnation as Vamana, who
aSlit!d for land from Bali to be covered in these strides. In the
Brahmanas, the position of Visnu remains much the same; he is
regaded as equal to the other gods, not their superior. In the older
g?}:’;onhs 0f’ the Mahabharata, Visnuis little more than a hero; in
portizn: 1; represented as paying homage to Siva. In the latest
the Ram—o the poem, he is regarded as the most exalted deity. In
Supreme Zyi‘il\'a and the Vngr.lav.a Purar,las., he is exalted to be the
Visnu ac t1131“'”- The BP.. is chiefly a Vaisnava Purana and exalts
S'i\:a' also eAstUpremc d.ext).', though it zfssigns a higl} rank to L9rd
there i n.o dist'one' point it takes the view that stncl::!y speaking
they ape e s Inction between Lord Visnu a.m.i Lord Siva and that

Spects of one and the same divinity (56. 64-72). In
is his ident:ieﬁmo'St intcx:esting fact about the Visnu of the Puranas,
ascendence ofcta}:;on with ?(gsna, who probably rcp.rcscnted. the
pantheon non-Vedic and non-Aryan gods, in the Hindy

any case, t
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Visnu in the BP. is described as having a thousand heads
(45.40; 213.12) and a thousand eyes (45.41, 128.155, 213.12). The
eyes are compared to the lotus (68.28, 178.29). They are wide
like the lotus-leaf (178.123) and perhaps as a result he shines like
the linghting (68.53). He has thousand mouths (213.12), thousand
tongues (213.13) and thousand hands (213.12). He is also said
to have four hands (45.65, 68.30). He has a sign of érivatsa on
his chest (45.41; 64; 68.31; 178.24). Srivatsa is a particular curl
of hair on the breast indicating the status of a cakravarti, the
‘universal soverign’, or mahapurusa. This sign is generally asso-
ciated with Krsna, which is ascribed to Visnu, as the former is
considered an incarnation of the latter. - The explanation of the
sign is given as ‘Sri’s favourite abode’. His complexion is blue
like the petal of a blue lotus (45.62). He is also called Syama
(68.44). His majesty is like that of a cloud full of water (45.41)
and he is compared to an atasi flower (178.121). Thus, again, it
seems, Visnu in BP. has taken on the complexion and characteris-
tics of Krsna.

He wears yellow clothes (45.65, 68.44, 178.124) and decorates
himself with vanamala, hara, keyura, mukuta and arigada (45.65;
68.301; 178. 123-124). He applies divine candana to his body
(178.125). All these are the favourite vastrabhiisanas of Kgsna.

He wiclds the éanikha, the cakra and the gada (45.65). His
sudaréana cakra is very powerful and is his main weapon. Its
whiteness is like that of the kunda flower, the moon, the milk of
the cow (68.45-46). His sarniga bow has the lustre of the sun
and the arrows are like its rays (68.49,50). He is well-versed in
all the éastras (68.21) and bears Sarasvati on his tongue (122.71).

Attributes : Elsewhere it is said that agni is his mouth,
ksiti his feet, the sun and the moon are his eyes, the sky together
with its directions is his ears and body, heaven is his head, the
directions are his eyes, vayu is his mind, the waters are his perspi-
ration (56.16-17), stars, the pores of his skin; the oceans abound in
the jewels his clothes, bed and abode (56.27,29). Again it is said
that the brahmanas are his mouth, the ksatriyas his hands, the
vaisyas his thighs and the §udras arc his feet (56.22-23). He is
also called Bahubahu, Urupada, Bahukarna and Aksigiraska (122.
72). He is frequently called Narayana (56.12,60.25), because
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water is his abode. Narayana is an ancient and di.gmﬁ':d cpithet
which has been used for various Hindu gods. It ls.not the name
of any distinct Hindu divinity. The word is believed to be a
patronymic, derived from ‘nara’ (man), so that it means ‘son of
man’, but it is not known for whom it was originally used. The
RV. (X. 90), the Satapatha-brahmana, (XILIIL 4.1), (XI. II. VI
L. 1) (2.12); the Katyayana Srautasitra, (XXIV. VIL. 36) and the
Mahanarayana Upanisad (II. 1X. 1) relate the word narayana
With purusa and at a much later date, in the Taittiriya Samhita of
the Black Yajurveda (vii. 1.5.1) it was suggested that the word
was derived from nara (the waters for they are sprung from nara)
and ayang (moving). As in Greek thought, that the world has
arisen from waters is one of the earlicst theories of the Hindus as
well, and therefore most Hindu writers preferred this secondary
derivation of the word (cf. Manu. 1.8-10), and the BP. also
follows the same 1ige of thought. He resides in the Ksirasagara
(45.60, 126.24) and sleeps on the serpent Sesa (45.60). Lord Visny
is also calleq Hari, Sankara, Vasudeva, Deva, and Krsna (8.65),
Govinda, Madhusudana, Sridhara, Kesava, Madhava, Vamana,
Varaha apd Trivikrama (60.39-41; 61.14-15, 39, 40).

Philosophicqar Epithets : Some philosophical epithets are
asc;ibed o Visnu, Thus he is called Avyakta, éuddha, Nitya, Sa-
daikaripa, Sarvajisnu, Paramatma, Hiranyagarbha, gross as well as
subtle, gjap, ama,";’ aksaya, avyaya, one as well as many, sarvajiia
(1.21-27), 54, as wel] as as(’,; (23.42), nirgupa, $anta, sanatana
(45. 61.‘63), kﬁ;astha, acala, devoid of bhava and abhava, all-
f:;:’aglng, beyond prakrti (45.66-67), the atma of all, Om.lliPl'e-
wbeél 2?1?55. brahmarc‘:pa, urukrama, and the one controlling the

time (56.43-44). He is known from the Vedas (126.25).

avyak _than pradhana, buddhi and the senses (181.22). He is
1 2” rta“mula-praktti and the vyakrta world (23.43). He is acyuta
zltﬁzt:b(i?- and is cajleq bhitapavyakta, bhiitakrt, bhatabhrt and
bigt Zvana_ (178.133,135). He is also called ksetrajiia, kgetra-
kset;asm?e‘_’h ksetraha, ksetrakrd, ksetratma, ksetrarohita,
T Sta (178.135). He is also called gunalaya, gunavasa,
gluzzasr aya, 8unavaha, gnpabhokta, gumarama, and gunpatyagi
(§78.136). He is pi yajub, and sama (178.143), He is day,
night, vatsara, kglq. kastha, muhirta, ksapa, laya (178.145-146)
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etc. He is called jagadbija, jagaddhama, jagatsaksi (178.128) and
jagatpati (68.28). The historically important fact here is that he is
lauded with the Vedanta epithets, as in the Bhagavadgita.

Various forms : In different continents, he is worshipped
in different forms. Thus it is said that in the Plaksadvipa, he
is worshipped in the form of Soma (20.19) in S'ﬁlmaladvipa in the
form of Vayu (20. 32), in the Kusadvipa in the form of Brahma
(20. 40), in Krauiicadvipa in the form of Rudra (20.57) and in
the Sakadvipa in the form of Sun (20.72). So too his dharma is
said to possess different colours in the different yugas. Thus it is
said that his diarma becomes white in the Krtayuga, syama in
the Tretayuga, red in the Dviparayuga and Arspa in the Kaliyuga
(56.40-41). Desire, anger, joy, fear and attachment are his other
forms (56.29-30). He has a sacrificial form which is lauded at
great length. It consists of savana pots, havya, pavitraka, vedi,
diksa, samidh, sruva, sruk, soma, siupa, musala, proksani,
daksinayana, adhvaryu, a brahmin knowing the recitation of
samas, sadasya, sadana, sabha, yipa, cakra, dhruva, darvi, caru,
ulikhala, pragvamsa, yajiiabhumi, sthapdila, kusa, mantra, sacri-
ficial share, somabhokta, hutarcih and he is called agrasanabhoji.
The constant identification of Visnu with the sacrifices is a special
feature of the brahmanas. Elsewhere it is said that Lord Visnu
has four forms. The first is known by the name Vasudeva. It is
near as well as far and has a white complexion. It is always pure.
Its nature is indescribable, The sccond form is called Sesa which
is the tamasa form of Lord Visnu holding the earth upon his head.
The third form arising out of the sattva quality of Lord Vispu,
maintains the world, establishes dharma, destroys the demons and
protects the gods. The fourth form lies in the ocean on a big
serpent and remains engrossed in creating the world. Rajah is his
main quality (180.18-24).

Functions : The primary function of Lord Visnu is the
maintenance of the world but it is said that he created Brahmg
whose primary function is the creation of the world. Thus it g
said that when at the beginning of a kalpa, all the moving and
non-moving beings were destroyed, when the gods, gandharvas,
daityas, vidyadharas and uragas were absorbed in darkness, when
nothing was distinguishable on account of all-pervading darkness,
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Lord Visnu created Lord Brahma from his naval-lotu.s at .the end
of his yoganidra (45.26-30, 213.28-29). It is again said that
Visnu created water from which a golden egg came out and out of
it, Brahms emerged (I. 38-40). This conception seems to hz}ve
arisen from the ancient belief of the one primordial being resting
on or emanating from the primeval waters, where Hirar.lyagf"bhfl:
identified with Prajapati and, in later times, with Brahma, is said
to have arisen in the beginning from the great water which perva-
ded the universe (RV. 10.121, 129, 826). According to the popular
lndian belief the god Visnu goes to sleep for a period of four
Months on the cleventh day of the bright half of Asadha but the
- States that Lord Visnu goes to sleep for a thousand years and
3t the end of that he manifests himself in order to perform his
functiopg (213.24-25). At the end of the kalpa, all beings together
With Lord Brahma merge in Lord Visnu (I 60, 62). Lord Visnu
¢lps prakypti and puruga in retaining their relationship. The
POWer of Lord Visnu forms the pradhana and the puruga, the

S0UTCe of their equilibrium which is disturbed at the time of
Cfeation. (23.29, 32),

Visnu apq other Gods

After having been Indra’s assistant and younger brother and
Playing 5 secondary role to the mighty god who fights Vrtra in the
Ve.das, Visnu emerges as the most powerful god of the epic period,
being cajjeq the god who is above Indra-Atindra. The BP. provides
Many Teferences when Indra being afraid of his enemies approaches
ord Visnu for protection (19.71, 73). Visnu also killed the
C!f‘-mox: ardila, and brought back Suvarna, the daughter of Lord
§“’a, Whom the demon had carried away (129.64-69). The demon
ambara, a gor¢ of replica of Vgtra, who in the RV. is vanquished
5 Indra, is said 1o be killed by Visnu in thc BP. (134.10-13).
ships Visnu, and Siva prays to him when confronted by
d9ubts regarding his frequent dethronement (122.68, 88). Lord
MU kills the demon Mahasani when Indra requests him to do so
(129, 94-100). Again it is said that Indra obtained the kingdom of
the three worlds by praying to Lord Visnu, and thercfore. Lord
isnu wag called Govinda according to the etymology : indrant gam
avindayat (122, 95-97).

The relation of Lord Visnu with Siva is very signiﬁc‘:ant.
Though Visnu is considered to be the supreme god, he is said to

lndfa wor
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worship Lord Siva, Thus Visnu is said to have received back his
cakra which was swallowed by Virabhadra, an attendant of Lord
Siva, by praying to Lord Siva (122.95-97).

The BP. relates an interesting anecdote about the quarrel
between Brahma and Visnu regarding their relative superiority. Tt
states when they were quarrelling a Siva-litiga rose between the two
and the divine speech declared that whosoever finds out its end
would be considered superior to the other. Both of them weré
unable to find out the end, and thereupon Visnu declared his igno-
rance, but Brahma spoke a lie with his fifth head and he was cursed
by Lord Siva (chapter 135). Once it is said that Lord Indra and
others practise penance out of fear for him (109.41-42),

Incarnations

The theory of incarnation presupposes the recognition of
Visnu as a Supreme God, the creator and the ruler of the universe,
the upholder not only of the cosmic, but also of the moral order of
the world. When the enemies of this rule endanger the order of
the world, the God incarnates himself for the purpose of defending
it. Thus the BP. says : ‘Whenever there is a decline of law and
an increase of inequity, I put forth myself in a new birth.”

Originally, thercfore, the number of these appearances was
regarded indefinite and the BP. goes to the extent of saying that
there were 1000 incarnations of Lord Visnu (213.20), but theolo-
gical speculation tended to fix the number of incarnations and also
to define more clearly their relation to the laws of natural evoly-
tion. Thus after making the statement regarding the 1000 jncar-
nations, the BP. starts with Lord Brahma as a manifestation of
Lord Visnu (213.31) and continues to mention Varaha, Narasirmha,
Vamana, Dattatreya, Jamadagnya, Rama, Kedava and Kalki which
is now to come, as incarnations (chapter 213). It is noteworthy
that in this place the incarnations are called pradurbhava or ‘manj-
festation’ and not avatara, though elsewhere (180.39), they are
called the avarara, which has become the current term.

The BP. also mentions the following incarnations : Matsya
Kirma, Varaha, Narasimha, Vamana. Dattatreya (180.27-32t
203.106-112), Parasurama, (180.27, 312; 213.113-122), ’

Rima,
Krsna (180.213), Kalki and some others like Siva, (56.20),

Haya.
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&irah, Puskara, (213-31), and Buddha (122.65, 69). Further ft
state‘s that in the different verses, Visnu is worshipped in different
forms, Thusin the Bhadrasvavarsa, he is worshipped as Haya-
$irah, in Ketumala as Varaha, in Bharata as Kiirma, in Kurupra-

deda as Matsya, and in the form Visvariipa, he is worshipped
everywhere (18.57-58).

The BP. deals at length with some of the incarnations, and
the descriptions are worth noting :

Matsya : The fish which in the Satapatha Brahmana (I. 8.
L. 1) delivers Manu from the flood appears in the Mahabharata
(II1. 187) as a form of Prajapati, and becomes in the Purinas an
incarnation of Visnu. The BP. states that Matsya was the first
incarnation of Lord Visnu, and when he took this incarnati on, he
was known as Matsyamadhava (60.1-2).

Kiirma : 1In the Satapatha Brahmana (7.51.5 cf. Tait. Ar.
1.23.3), Prajapati about to create offspring turns into a tortoise
moving in primeval waters and, in the Puranas, this tortoise is an
avatara of Visnu who assumes this form to recover various objects

lost in a deluge. The BP. does not provide a detailed description
of this incarnatjon,

Varaha -

The myth of the Varaha incarnation can be
traced to Vedic |

and on th ite'rature. It says that Visr_l'u having drunk Soma
loes and Csuggesnor} of Indra having carried off a hundred buffa-
across th: rew of:mulk belonging to the boar, left Indra flying
Thi mountain to slay the fierce boar (RV. 1.61-7; 8.66.10).
, 13 StOl'y is d

eveloped j arahita
Satapatha By ped in the Taittiriya Sambhita (TS, 6.2.4.23),

13.5) hmana (1. 4.1.2.4) and the Taittiriya Brahmana (IL.

135 In the post-Vedic mythology of the Ramayana and the
uranas, the boar which r

_ aises the earth has become one of the
avataras of Visnu, In the Ramayana, Brahmi, not Visnu, is repre-
sented as taking the form of the boar.

The BP. states that this incarnation of Lord Visqu is veda-
pradhana and is ig the nature of a sacrifice. The Varaha form
having a thousang hands entered the ocean. and held the whole
earth in his jaws apg saved it from disaster (213.32-43; 180.27-32;
56.20). Narakasura was born to Prthivi when Lord Visnu touched
her in the Varaha incarnation, Narakasura was afterwards killed
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by Lord Visnu in his incarnation as Lord Krsna (202.23-25). Else-
where it is stated that Visnu brought out the pitps from the river
Koka in his Varaha incarnation (chapter 219). When the demon
Sindhusena carried away the sacrifice to Rasatala, Lord Visnu took
the form of Varaha and brought back the sacrifice to the earth
(79.8-16). The reason for Visnu’s forms as a tortoise and a boar
seems to be that his primitive worship had been of a therianthropic
character, at least with some class of people.

Narasimha : The incarnation of Narasimmha, or the man-
lion, stands by itself. It refers to a popular legend of Visnu killing
in the form of a man-lion, the demon Hiranyakasipu—a legend
which is alluded to once in the Vedic literature, i.e. Taittiriya
Aranyvaka (X. 1-6).

The BP. states that after the Varaha incarnation, Lord Visnu
assumed the shape of a creature half-man, half-lion, to deliver the
world from the tyranny of a demon called Hiranyakasipu. His
colour, roar and lustre are like those of a dark cloud. When the
demon Hiranyakasipu became invincible, lord Narasimha emerged
from the pillars of his assembly-hall and killed him and all his
retinue with his claws. He killed the daityas living in the rasatala,
sky, forests and at other places. His nails were stronger than the
thunderbolt and there were long hair on his neck and face (56.20,
213.80-106).

Vamana : The Vamana incarnation’s origin lies in a legend

developed from a mythical feat of Visnu, frequently mentioned in
the RV., regarding the three strides with which he measured the
three worlds (RV. 1.65.6). In the Aitareya Brahmana (6.15) it is
stated that Visnu and Indra, engaged in conflict with the Asuras,
agreed with the latter that as much as Visnu could stride over in
three steps should belong to the two deities. The éatapatha Brah-
mana (1.2.5) refers to the dwarf form of Visnu. This Brahmana
story forms the transition to the myth of Visnu’s dwarf incarnation
in the post-Vedic literature.

Dattatreya : The reference to Dattatreya as an incar.
nation comes down from the epic period. The BP. states that
Lord Visnu took the Dattatreya incarnation as a son of the sage
Atri (180.31), at a time when the Vedas were destroyed, sacrifices

5
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were neglected, the four castes were intermingled, righteousness
waned and truth disappeared. He brought the atmosphere of
righteousness together with the Vedas, religious rites and sacrifices
and he brought the four castes in their proper order. On Karta-
virya Arjuna he conferred the rule of the whole earth (213.106-112).

In some parts of India, a saint Dattatreya is worshipped as
uniting the Hindu Trinijy in himself.

Parasurama : The story of Parasurama, as told in the
Mahabharata (TI1. 115; XI1-49) has no reference to Visnu, but the
first book of the Ramayana, which is a later addition to the epic,
contains a continuation of his story. According to it the hero was
in possession of Visnu’s bow and met the young Rama, son of
Dasaratha. expressly to subdue him; but the latter, who had already
broken Siva’s bow, now bent Visnu’s bow and deprived Paragurama
of his victory. This legend, apparently a late invention, would be
absurd on the supposition that both are incarnations of Visnu. The
BP. clearly distinguishes the incarnation of Visnu as Parasurama
from that of Dagarathi Rama. Tt states that in this incarnation,
Lord Visnu was born as the son of the sage Jamadagni and was a
descendant of Bhrgu. He cut off the thousand hands of Kartavirya
Arjuna and cleared to the earth twenty-one times of the ksatriya
class. Tn order to expiate his sins, he performed a horse-sacrifice
and gave much daksina and he gave the whole earth together with
elephants. horses and chariots to the sage Kasyapa. Even at pre-
sent. he practises severe penance on the mountain Mahendra for
the welfare of the whole world. It seems proper to conclude that
the origin of this incarnation lies in the idea of restraining the ksa-

triyas, from their ambition or attempts at overpowering the
Brahmanical caste.

R@ma : Rama as an incarnation of Visnu seems to be a later
addition. TIn the original parts of Riamaidyana (viz. Kandas II to
VI) the poet regards his hero as essentially human and seems enti-
rely to ignore his divine character. But later his divinity is fully
acknowledged in Kandas. I and VII which by common agreement
are later additions. The BP. distinctly eulogizes Rama as an incar-
nation of Visnu. It states that in the twenty-fourth yuga Lord
Visnu divided himself into four parts. In order to grace the world, to
establish righteousness and to control the demons, Lord Visnu was
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born in the form of the four sons of Dasaratha. Rama is described
as §yama, young, having red eyes, brilliant, long-armed, strong,
having a back as strong as that of a lion and mirabhasi. His wife
is Sitd who was Laksmi before her incarnation as Sita. Riama,
Sita and Laksmana went to the forest and practised penance for
fourteen ycars. Residing in the Janasthana, he worked for the gods
and killed Ravana and his army. He also killed the demons Vailj,
Lavana, Marica, Subidhu, Viradha, Kabandha, and others. Rama
ruled the world for 10,000 years and the BP. gives a peaceful acco-
unt of his reign, popularly known as Ramarajya. After completing
a hundred sacrifices, Rima went to heaven. He was the jewel of
Iksvaku family (213.124-158).

Elsewhere he is glorified as a powerful hero but no mention
is made of his being an incarnation of Visnu. Thus it is said that
Rama built a great bridge over the ocean, killed Ravana, brought
back Sita and purified her with fire but owing to the slanders of some
anaryas, he abandoned her near the hermitage of Valmiki. Later
when Rama performed a horse-sacrifice, Lava and Kusa, the son of
Rama appeared there and sang the whole of the Ramayana. Rima
blessed and embraced them. The monkeys, Sugriva, Hanuman,
Angada and the bear Jambavan came there and all of them went to
the river Godavari and worshipped Siva (chapter 154). Elsewher:
it is said that after reigning over the world for a long time, Rama
attained the status of Lord Visnu (176.50).

Krsna : During the Brahmana period, prajapati, the creator
was believed to assume various forms like those of a boar and a
tortoise in order to rescue creation in times of danger. After him
came Nirayana and he was identified with Visnu, the slayer of
demons. About the end of the Vedic period a popular deity, Vasu-
deva, came to be acknowledged as a form of Visnu. Now the race
of the Yadavas, whose clans were settled both in the north and the
in the west of India revered as their tribal hero, Krsna, the
son of Devaki, who had the reputation of having been an earnest
seeker of religious truth. It may be assumed that about this time
the worship of Vasudeva as a form of Visnu had become the popu.
lar religion of these tribal people and the worship of Visnu and
Krsna intermingled in such a way that Krsna came to be believed
as a manifestation of Visnu—a human incarnation of the Supreme
God. Jacobi states that the widespread worship of Krsna as a
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tribal hero and demi-god, and his subequent indentification with
Narayana gave birth to the theory of incarnation and therefore, the

incarnation of Visnu as Krsna is the most significant to the theory
of incarnation as such.

The BP. provides a2 myth which connects his incarnation
bodily with Lord Visnu. When Lord Visnu was implored by the
g0ods to save the earth from the oppression of her enemies, Nara-
yana plucked out two of his own hairs, a black one and a white one.
Descending to the earth and entering the womb of Devaki, the
black hair was born as Krsna, and the white hair as Baladeva. It
is to be noted that this myth makes Baladeva too an incarnation

of Visnu, whereas he is said to be an incarnation of Sesa, the snake-
god (chapter 181).

Buddha : The Brahma {Purana does not provide us with a

description of Buddha as an incarnation but just mentions his name
In the list of incarnations.

Kalki : This incarnation is yet to appear for the welfare

of the world. He is to be born as Kalki by the name Visnuyasah
in the village Sambhala.

Monier Williams has rightly concluded, ‘loking more closely’
at the ten incarnations, we may observe that in the first three Visnu
present in the body of animals, and in the fourth
of being half-animal half-human; this last may be
nd of link, the object of which is to prevent too
great abruptness in connecting the deity with the higher forms of
worldly existence. From the mixed manifestation of half a lion,
'hﬁ]’: :.m.an, the transition is natural to that ofa complete man,

1Vine egsepce passing into human forms commences with the
Smallest type of humanity, represented by a dwarf. Thence it rises
to powerful sages ang mighty heroes who deliver the world from
th_e OPPression of evil demons and tyrants whose power increases
With the deterioration of mankind during the four ages. We see in
all this the working of the Hindu idea of transmigration. Even in
Manu’s time, it was an accepted dogma that the souls of men popu-
larly regardeqd as emanations from deity, might descend into the
bodies of animals, or rise to those of higher beings. It was there-

fore an easy expansion of such a doctrine to imagine the divine soul

is Supposed to be
to take the form
regarded as g ki
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itself as passing through various stages of incarnation for the deli-
very of the world from the effects of evil and sin and for the main-
tenance of order in the whole cycle of creation’.

THE KRSNA LEGEND : The Krsna legened is central to the
theogony of the BP. We shall, therefore, describe at some length
the place of Krsna in the mythology of BP.

According to traditional history as given in the Puranas,
Krsna belonged to the Satvata sect of the Yadavas, who formed the
lunar dynasty, and was 94th in descent from Manu. However,
some Puranas represent Krsna as coming from the solar dynasty
(cf. Harivamsa II. 38.31). The BP. states that Kgsna belonged
to the lunar race of the Vysni family of the Yadavas (12.50, 196.23-
24). Thus both the solar and the lunar dynasties claimed Krsna
as their own.

In the RV. (VIII. 85.3-4) Kausitaki Brahmana (XXX. 9) and
Chandogya upanisad (III. 17.6) Krsna is referred to asa Vedic
seer, as @ human personality. Panini (IV. 3.98) indicates that
Vasudeva and Arjuna, originally ksatriya heroes, were raised to
the ranks of gods before his time and Pataiijali shows that they
had attained divinity by his time. In the oldest nucleus of the
Mahabharata there are clear references to the human character of
Krsna. In the later portions, he is represented as a semi-divine
being, whereas the parts of the epic that come still later, regard
Krsna as the Supreme God (Mahabharata V. 79.5-6). The
Puranas also present various stages in the development of the
Kpsna legend. Thus the BP. states that when Krsna performed
wonderful deeds like kaliyadamana, govardhanadharama and the
killing of Pralamba, in the form of a cowherd boy, the simple-
minded villagers were perturbed and began to doubt about his
human personality and said that such deeds were difficult to be
performed even by the gods. He cannot merely be a simple
mighty human being and that surely Krsna was either a god or a
danava or a yakga or a gandharva; and Krsna, though representing
an incarnation of Visnu, assures them that he was neither a god,
nor a gandharva, nor a yaksa, nor a danava, but their brother
(89.2-12).

Among the Puranas, the Harivamsa, Brahma, Visnu, Bhaga-
vata and Brahmavaivarta deal exhaustively with the life of Kgsna
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and the accounts in the different Puranas are not only inconsistent
but mutually contradictory.

As regards the problem of identifying Vasudeva Krsna with
the Gopala Krsna, it should be stated that the BP. represents a
stage when the legend about the cowherd Kfsna must have already
bzen current and his identification with Viasudeva-Krsna been
effected. In the Narayaniya section of the Mahabhiarata, the
avatara of Vasudeva is mentioned for the destruction of Kamsa
but for none of the demons whom the cow-herd Krsna killed in
the cow-settlement, whereas in the statement of the BP. (181.8-12)
the avatara of Krsna is meant to destroy all the demons that
appeared in the cow-settlement as well as that of Kamsa. In
this respect, the BP.is at par with the Harivamsa ( VV. 58.76-

58.78) the Vayu Purana (98. 100-102), and the Bhagavata
Purana (II. n.

As Krsna’s life in Gokula is not given in the Mahabharata
and in some earlier texts, some scholars take them to be
late additions, Dhruva thinks the Puranic and Mahabharata
stories of Krsna to be a blending of poetic fancy and historical
fact and seeks philosophical and symbolical explanations for most
of the exploits of Krsna in his childhood. Some stories like the
approach of Earth to the god and the promise of god to be born for
hc,r relief (chapter 181), exaggerated accounts of some of the
miraculous feats of the child Krsna (chapter 184-192), the fight
between Indra and Krsna for the Parijata tree (chapters 203-204)
etc. were evidently added after the deification of Kpgsna was
?Omplete, Thus the accounts given in the Puranas constitute
'mportant landmarks for the development of the Krsna myth and
the evolution of the Vaisnava religion.

Balarima

. Balarama, legendary hero of the BP. only next to Krsna in
his exploits ang power, is considered to be an incarnation of

$a Naga, the mythical serpent who bears the earth on his
head.

The serpent-cult s very ancient and is referred toin the
Taittiriya Samhita (1V. 2.8.3) Kathaka Samhita (16.15) and
Vajasaneyi Samhita (13.6-8). Fergusson traces serpent worship
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in the nations of antiquity, such as Egypt, Judea, Greece etc. It
occurs very frequently in the Mahabharata. The Puranas are full
of the descriptions of shrines of serpents and the BP. states that
snakes are the sons of Kasyapa and Surasi and Kadra. Surasa
gave birth to a thousand serpents—sarpas, and Kadri gave birth
toa thousand nagas, the chief of whom were Sesa, Vasuki,
Taksaka, Airavata, Mah@apadma, Kambala, Agvatara, Elapatra,
Sankha, Karkotaka, Dhanafijaya, Mahanila, Mahakarna, Dhrta-
rastra. Balahaka, Kuhara, Puspadamstra, Durmukha, Sumukha,
Sahkhapala, Kapila, Vamana, Nahusa, Sax‘zkharoma, Mani and a
thousand others (3.96-101). Garuda is their enemy (chapter 90)
and devours them whence it has been interpreted that the Nagas
represent darkness which is dispelled by Sun. When Brahma
divided the kingdom, he made Vasuki, the king of Nazgas and
Taksaka, the king of serpents (4.7). Serpent worship continues
to this day particularly in south India, and serpents are worshipped
on the fifth of the bright half of Sravana called Nagapaficami.
India possesses many more varieties of serpents and the toll of
life taken by snake bites is very heavy.

Bhandarkar quotes a passage which mentions the religions
prevailing in the fourth century B. C. Among these there isa
mention of the worship of Balarama along with Krsna. That sect
became coterminous with the race of the Satvatas. The BP.
describes the importance of his worship with Krsna and Subhadra
at Konarka. Even at present, Balarama is worshipped at Mathura
and there is a celebrated temple in his honour where he is worship-
ped by the name of Dauji. The idol of Balarama bears a cup
meant for wine to which his addiction is well known. Behind him
there is a shrine of serpent Sesa of whom he is considered to be an
incarnation. Even at present he is worshipped as Vrajardja in
northern India.

He is considered to be an incarnation of Sesa (181.39) as wel]
as of Visnu. It issaid that after the incarnation of Rama, Visnu
snatched out two hairs—one black and another white—from his
body, According to him, from these, two incarnations will spring
up and save the earth from torment and disaster. Thus Balarama
too, like Krsna, is considered to be an amsavatiara of Visnu. He
was the seventh child of Vasudeva and Devaki but on account of
the feat of Kamsa he was dragged from Devaki’s foetus and was



26 THE DEITIES AND DEIFICATION IN BRAHMAPURANA

afterwards transferred to the womb of Rohini. Therefore, he is
known as Samkarsana (181.39-42). This story was apparently
invented in order to make him a brother of Krsna. Probably the
two popular gods Govinda-Vasudeva and Baladeva were closely
connected, and, after the former was identified with the Rajput
hero Krsna, the latter came to be regarded as his brother.

The following anecdotes are told about Balarama. Satadhanva
had the jewel Syamantaka. 4ri Krsna killed him for it but found
that Satadhanva did not have it then in his possession. When $ri
Krsna related this to Balarama, Balarama refused to believe his
story. He broke all relations with Krsna and entered Mithila.
Duryodhana went to Mithila and learnt the gadavidya from
Balarama. Krsna then appeased him and brought him back to
Dvaraka (17.20-28). Balarama killed the donkey-faced demon
Dhenuka (186). 1n a game called harinakridapa, a demon called
Pralamba disguised himself as one of the playmates, carried
Balarama on his back and began to fly. Realizing the trick,
Balarama pressed him down with all his weight and force so that
the demon unable to bear it abandoned the disguise whereupon
Balarama killed him with his fist (187.1-30). Balarama and Krsna
killed the elephant Kuvalayapida (193.30). Balarama killed the

demon-wrestle Mustika (193.65). He also killed Sunama, the
brother of Karisa (193.65).

Balarﬁma is famous for his addiction to wine. Varuna sent
the wine Varuni to Balarama for a drink. Balarima drank to his
lc‘:;‘:]:t’s de§ire and being intoxicated ordered the river Yamuna to
oot : to him as he wanted to take bath. As the river Yamuna did

Ome, he dragged her with his plough (chapter 198).

Sigu —}ll © defe_ated the kings Paundraka, Dantavaktra, Vidaratha,
WhilLzaha, Jarasandl}a, Salva and othf-:rs when they followed Krsna
the mac vas carrylng away Rukn?ir.u (199.7). On the occasion of
Balars Iriage of Anirudhha with his grand-daughter, Rukmi invited
much ::m o gamble: Rukmi was an expert and Balarama lost
Balaramealth. At this, king of Kalinga mocked him. Annoyed,
Balarama Slaked one crore mudras, Rukmi played his turn and
to the a Won but Rukmi protested saying that he had not agreed
tho fame. i Upon this the divine speech declared that even

Ugh Rukmi had not said anything about the betting, his act of
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playing his turn amounted to agreeing to the bet; therefore
Balarama had won the bet. But even then Rukmi did not accept
the ruling. So Balarama got angry and killed Rukmi by throwing
at him the astapada (board of dice). He also broke the teeth of
the king of Kalinga and killed all the kings who were partisans of
Rukmi (202-11-25).

Balarama killed the army of Banasura when there was a
terrible fight between Krsna and Banasura (206.30). Samba when
attempting to kidnap Laksnana the daughter of Duryodhana was
caught. Balarama went to Hastinapura and requested the release
of Samba. When they did not comply with, he shook the city
with his plough and compelled the release of Samba (chapter 208).
Once when Balaraima was in the company of his wife Revati, a
monkey nemed Dvivida threw a slab of stone on him and Balarama
smashed him with his fist (chdpter 209). At the time of death,
Balarama went into samadhi whercupon a serpent emerged from
his mouth and entered the occean and the serpent was worshipped
by the siddhas and the uragas (210.50-53). The BP. deals at length
with the worship of Balarama along with Krsna and Subhadra.
Elsewhere it said that one who worships Balarama gets the desired
rewards and becoming free from all sins, goes to Vispuloka (58.21-
26). Balarama is probably more closely associated with Rudra or
Siva as their characteristics agree in many respects. Rudra is re-
garded as a god of agriculture in the Vedas and so does Sarkarsa-
na’s emblem ‘hala’ indicate. Balarama is associated with naga
z.md so is Siva. Both Rudra and Balarama are known to have been
great drunkards. Sarkarsana was thus a god of the Rudra-Siva
cult who was later incorparated into the Vasudevea cult by identi-
fying him with Krsna’s brother, Balarama. Balarama-worship is
referred to in the benedictory stanza of Bhasa’s famous drama
Svapnavasavadatta.

Siva
The history of Siva has undergone many vicissitudes, He
was the Supreme God of the proto-Indians and was worshipped
by them. The early Vrtyas in the proto-Indian period worshipped
the trio consisting of Siva. Murugan and Amma corresponding to
Siva, Subramanya or Kirttikeya and Parvati respectively. He
6
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was held by the proto-Indians both as a philosophical entity, and
as a god to be meditated upon. However, with the advent of the
Vedic period, the Vedic bards tried to present a new personality by
introducing the character of Rudra. As Rudra, he is a minor god
in the Rgvedic pantheon. He is describcid there as a malignant as
well as a beneficent deity. The epithet Siva, i.e., auspicious, whic'h
begins to be applied to him in the Rgveda, grows more frequent in
the later Vedas, and finally become his regular name in post-Vedic
mythology. Thus the next effort of the Aryans was mainly to-
wards causing an amalgamation of the two gods, Siva and Rudra.
In the later Sarmhitas along with Visnu he becomes one of the two
great gods of the brahmanas. The Vajasaneyi Samhita mentions
such epithets of god as Girisa, Pasupati, Kapardi. Sarva, Bhava,
iva and also as wearing hide-skin garments, and in the AV. he is
elevated to a higher position. In the period of the Brahmanas,
the power of Rudra was at its height. The gods were afraid of
him lest he should kill them. It is, however, in the Svetagvatara
Ubpanisad that Siva stands alone in the ficld as the Supreme God
and the hhakti which manifested itself at that time was mostly
directed towards him. But this upanisad is not a sectarian work
and there is no evidence in it of the cxistence of a Saivite sect
Which worshipped Siva as its favourite god. The Grhyasitras
also do not provide evidence of the existence of a Saivite sect.
From the days of Patafijali onwards, the existence of some Sajva
Sects can be taken for granted. In the earlier portions of the Ma-
habharata, both sects, viz. Saivites and Vaisnavites, exist without
much antagonism between them but in the later part of the epic
such antagonism s clearly visible. The history of Siva during
the epic and Puranic periods is of deep interest. 1In the epics, the
f:(?rmation of the basis of the future mythology takes place and
Siva is pot brought into direct contact with the other brahmanic
80ds. The olg characteristics of Siva during the Indus Valley

f:riod are attributed to the new personality of Rudra-Siva. Thus
€ epic and Puranic Rudrais a combination of the Vedic and
Don-Vedie notions.

a Hence the early concepts of Siva asa dancer,
0’; ascetic and 5 yogin, a god of the Himalayas, and one possessed
three eyes ar q1) associated with the Siva-Rudra of the Vedic

a 5 . . . .

e]nd br"hm?f.llc period. It should be borne in mind that all these
¢ments are not ap innovation but they are introduced only as a

matter o

f revision of the past.
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Though the BP. is considered mainly to be a Vaisnava
Purana, still it does not aim at the exclusive worship of Visnu.
On the contrary, it deals at great length with Siva and considers

him at par with Visnu. The following is the picture of Siva as
obtained from the BP.

Siva is called Vikrtariipa (34.100), Dhirjati (35.1), Nilalo-
hita (35.1), Vilohita (40.13), Suciroma (40.61), and Sikhandi
(40.79). He is said to have three heads (40.11) or thousand heads.
The moon rests on his head and hencs the epithets S’aéikhacha-
mauli (110.104), Candrardhakrtasekhara (34.1), Balendumauli
(78.58, 59.15) etc., are applied to him. The crescent on the fore-
head of Siva isa mere development of the early representative of
the so called ‘trisiila-horn’ placed on the head of Siva during the
proto-Indian period. His head is either fully shaved or half-
shaved (37.14). He keeps matted hair. He is said to have threc
jatas (40.11). He has a blue braid ora golden braid (40.16).
Elsewhere it is said that he keeps his hair loose and they are set
with the water of the river Ganges that rests on Siva’s head (40.33,
39). His hair is yellow in colour (40.37). The epithet Urdhva-
kesa is also applied to him (40.61).

He is said to have three eyes of which one is in the forehead.,
The third eye and the crescent moon on it mark the measuring of
time by months. According to Father Heras, the idea of three
cyes was so well-known that its mention in the inscriptions, revea-
led to those people the idea of the supreme being. As already
noted Siva is also said to have thousand eyes (374, 40.31). His
eyes are said to be deformed (40.3). The colour of his eyes is said
to be white, yellow, black or red (40.35). He has big ears (40.4)
justifying the use of epithets like sanikukarpa, kumbhakarna, gaje-
ndrakarpa, gokarpa and éatakarpa (40.4-5).

When Lord Siva presented his ugly aspect to Parvati, he
appeared with a broken nose (35.5). He had a big and fearful
mouth in which Kalagni resides (40.65). Siva has thousand
tongues (40.5). His tongue is said to be sharp like a sword (40.23),
He is called Damstri (43-23). He has fearful teeth (40.23), alth-
ough again it is said that his face is pleasant like a moon (40.74).
His throat is said to be blue and he is called nilakenmgha (109.31)
and nilagriva (40.13). His beard is ycllow (40.61); his shoulders
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are as strong as that of a bull (40.15); he has ten hands (40.2!),
and a big belly (40.61). He is also said to have a hundrcd bellies
(40.5). He has a thousand feet (40.30).

His complexion is red like that of the rising sun (49.31,).
Elsewhere he is said to be Saratkundenduvarcah (59.14-15). é.wa S
white complexion may be due to the fact that the.brahmms of
Kashmir, who are very fair were the first to worship hm_x. Then. as
his cult moved southwards his complexion turned more in keeping
with that of his worshippers. Siva's wife Parvatils often called

Gauri. The pale-coloured Siva wears no clothes (38.36-37) or.if
he does, it is the skin of a lion (chapter 124). He uses white
bhasma

(40.22, 59.14,15) and saffron (chapter 108). He is called
YYalayajiiopaviri (40.37) A serpent adorns his neck. He also
Wwears a necklace of bells; hence the cpithets ghaptaki and ghanti
are applied to him (40.66). He likes the garland of skulls and a
sfftra of kapalas (37.7). The practice of offering human vict.irns to
Siva was long in vogue since the proto-Indian period. This may
be the reasop why Siva and Kali are always represented as wearing

a necklace of skulls. The Kapalikas are the Kalamukhas known
as the Wearers of skulls.

Siva rides a pyly (40.15, 73), the Nandi, lord of the cows
(1_27..59). In the Epics and the Puranas, storics regarding the
OTigin of the bull as a vehicle for Siva are given. The study of
1OmOgraphy proyes that the ideas of the association of the buyj
Z;tglf“’a m_ust have arisen in or somewhere around thf: territory
Fathe, Hahav_rgas, situated in the north-west of India. And as
in Indi; Cras Observes, the idea must have travelled far and wide
Eventugy dl{rlng the regime of the Kusana and Pallava rulers,
Dhar Y 1t must have been introduced in the Mahabhirata

™2 which constitutes the nature of the bull (40.81).

Siva’s
Weapong i
69) ang the T p consis

t of a bow called Pinaka (34.5, 129.68-
is also said

ridiila (40.11,14.5) or the three-pronged trident. He
(4051 to have a thousand &iilas (40.31). He wields the ga.d&

» dandy (40.12, 65, 79), arrows (40.51). a non-descriptive
Wt.:apon called Khatvﬁhga (40.51), consisting of a kind of staff
With transvers, Pieces surmounted by a skull, the mudgara (40.51)
and the sworg (40.10). His banner is white (40.18) and has the
emblem of a bull (34.6, 75.25). The sign of the sun also constitutes
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the emblem on his banner (40.14). showing his connection with
Sun. He produces the sound ‘hum hum’ (40.27). He plays the
musical instrument by mouth (40.20). The tumbi and vipa are dear
to him (40.23). He also possesses a ghanta (40.26).

He is called Tryambaka (40.11), one who has three mothers
in allusion to the three-fold division of the universe. This epithet
which is commonly applied to Siva in the post-Vedic literature is
already applied to Rudra in Vedic texts (VS. 3.58; 50.2.6; 2.9),
and once also in the RV. (7.59.12). The simplest explanation of
Tryambaka may be not that Siva has three mothers but three
mother-goddesses—Uma, Gauri, Kali, who are called Ambikas,
each originally an amba or a mother. Among other meanings
suggested one is amba in the sense of pupil to agree with the
traditional meaning of the god having three eyes.

Among the various names attributed to him some indicate
his following among the non-aryan and tribal population. These
are Vighnesvara (also a name of Ganesa), Nandinatha, Bhitanatha
(109.29-37). He is identified with various feelings like desire,
dvesa, raga, moha, sama, ksama, vyavasaya, dhairya, lobha, kama,
krodha and jaya. It is also said that the colours green, red,
yellow, blue, white, kapila, brown and black belong to him (40.
48-50, 55). He is danapara (100.19-21), remover of poverty and
unhappiness (122, 195-206), and annadata (40.40). He is called
Kilakila, Kubja, Kutila, Canda, killer of enemies and Ugra (40.
6.21). He is Kimada as well as Kamayana (40.38) and Bhairava,

Siva is styled as a yogin par excellence. On some of the
proto-Indian seals he is represented seated in a yogic posture. Ip
the BP. he is called the lord of yogins and destroyer of the yoga of
the daityas (40.36, 37.12). He practises penance in the water. He
keeps his mind in tranqunhty and bestows prosperity as a resul¢ of
practising yoga (37.15-16). Siva’s connection with water is interes-
ting. The place of Varuna asa water- god was, at a later period,
to some extent assumed by Krsna and Siva. During the 5th and
6th centuries A.D., on the arrival of the white Hunas in Gujarat
and Kathiawad, the sea began to influence these newcomers as g
shown by the fame which grew round Siva in his form as Soma-
natha with a shrine to him at a place with the same name. $jy,
is worshipped at river junctions. Siva’s connection with water
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might have been made in direct opposition to that of{\f:@ﬂ“ ?S
Visnu too is directly connccted with water, the ocean b.m'g.hls
abo.dc. Siva is said to perform sandhya and other five religious
practises daily (40.33). He also performs the six karmas and the
three karmas (40.33).

Cemeteries and burning grounds are hIS. favount‘e hz'ltl:'?'ts;
imps and demons are his servants, and ferocity and irascibility

on the slightest provocation constitute his normal condition of
mind.

Siva is the best architect and the progenitor of al.l Fhe arti-
Sans (chapter 40). In order to regulate the world, he divided the
Vedas angd Propagated gathas, Smrtis, and the Puranas, and a!l of
them have tpe nature of abda (75.8-13). Though Lord Sijva
creates protects and destroys the world by his maya, he is not
attached to it (| 19.68-69). Though living the life of a s.('zdlm, he js
a grhastha, who gives gifts (37.14). Those who ar'e a.mlctcc.l by the
the troubles of the world get peace by worshipping Siva and
Parvati. He is considered to be so liberal that when pleased,
(107.55) he grants things which one does not even deserve. Hence
the epithet ayuktadata is applied to him (110.101-106).

The BP. gives 2 detailed description of Parvati’s marriage
with Siva (36.70).

The BP. narrates how Parvati formad conspi.-
Tacy with Vinayaka and Jaya to bring down Gaiga from the heag
of Lord $iva (chapter 74). He is called Umapriyakara and Ambika.
pona (34.1,37.3.40.38). Ambiks, a post-vedic name of Sivars wife,
' mentioned for 16 first time in Vajasaneyi-samhita (3.5) appea-
riog here, however, not as Rudra’s wife, but as his sister Ung,
f'md Parvatj, the regular name of Siva’s wife, seems first to occyr
1n the Taittiriya Krar,lyaka and the Kena-Upanisad.

Siva makes his abode on the mountain. He is called Girisa
and Giritra ‘lying on a mountain’, probably because the thunder.
bolt he purls, Springs from a club, which is often compared to a
mountain apq o Which he is believed to dwell. He is said to reside
on the' Iyotisthal, peak of the mountain Meru which was studdeq
Wl'tl_l' Jewels, urther the Satarudriya refers to Rudra-Siva as
.Gmsa, Giritra, etc. This idea must have developed later on, And
it is thus that ¢

iva is endowed with the Kailasa as his abode,
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Siva lives among the Adityas, Vasus, Asvinikumiras, Kubera,
guhyakas, Sukraciarya, Sanatkumdra and others (39.4-8). The
raksasas, pisacas and parsadas sit ncar him. The Mahabharata
and the Puranas give a detailed description of the gapas of Siva.
Parvati sits by his side and Ganga serves him (39.4-8). He is
surrounded by the naked ganas (38.36.37). He is the destroyer of
pramathas (40.15). He lives in the beings residing in ocean, river,
mountains, cancs, unapproachable places, cow-settlements, cross-
roads, old houses, in rasarala and in the places where elephants,
horses and chariots are kept (40.93, 96). He also carned a repu-
tation for destroying sacrifices : once when the sacrifice was fleeing
in the form of a deer, he destroyed it by becoming a hunter (39.35-
36; 37.9). He also destroyed the sacrifice of Daksa (chapter 109).

Rudras : Siva is represented with eleven armlets in the
Indus valley period. The BP. states that Rudra was created out of
anger of Brahma (1.45) and that Rudras are the sons of Kasyapa
and Surabhi. The names given are Ajaikap'zid'a, Ahirbudhnya,
Tvasta, Hara, Bahuriipa, Tryambaka, Vysakapi, Sambhu, Raivata,
Kapardi, Sarva and Kapali. They were born by the grace of Lord
Mahadeva (3.46-48). The expressions Ajaikapada and Ahirbudhnya
occur in the Rgveda. In thc opinion of Karmarkar ekapad is
indicative of the image standing on one leg in the Indus valley
period. The expression Ahirbhudhnya throws light on the close
association of Siva and the Niga, which was supposed to be in the
depths of the world, the later Patala.

Virabhadra : Virabhadra is said to have been born from
the anger of Siva to destroy the sacrifice of Daksa in the form
of a lion (39.75-77). From his pores he created so many Rudras
that darkness prevailed on all the sides and the lustre of sun and
moon became dim (39.40-58). Virabhadra is a favourite deity of
the Kurumbhas, a tribc of hunters and shepherds in southern India.
virabhadra destroycd the sacrifice of Daksa with the help of
Bhadrakali, who too was created out of Parvati’s wrath (39.72).

Jvara : He is said to have been created out of the perspira-
tion of Siva’s forehead. When Siva was angry with Daksa, he
wanted to destroy his sacrifice which grew a'fraid, took the form of
a deer and began running away in the sky. Siva followed him with
bows and arrows. At that time Jvara arose from his perspiration
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and he is described as short, red-eyed, yellow-bearded, terrible,
heir raised upwards, awe-inspiring, having red cars and a terrible
or bad colour and wearing red clothes. He burnt the sacrifice an'd
the gods were so afraid of him that they fled from him in
different directions. The earth began to tremble und Lord Brahma
then declared that he would be known in the world by the name
of Jvara (39.77-87), which literally means fever.

Manyu : In the Rgveda, Manyu, wrath, is a personification
Suggested chiefly by the fierce anger of Indra, and is invoked in two
hymns (RV. 10.83. £4). In the BP. he is believed to have emerged
from the third eye of Siva. He is the purusa in men, the ahamkara
in all beings and the anger of all. He is within all but no one knows
him. The gods conquered the demons with his help. He is a repre-
sentative of Lord Siva and burns everything with his brilliance at
the time of destruction and at that fierce time, he holds all the
Weapons, increascs joy and conquers everything (162.20-29).

Karttikeya

Among the post-Vedic gods, Kumara or Karttikeya is a
deity of high rank. Heis sometimes called Skanda and Maha-
sena also. The popularization of the cult of Siva involved a
process of synchronization, the adoption of various local gods
as his manifestations. Skanda, a deity of the same class, who
Was the family god of some west Indian dynastics, now under the
name of Subramanya, is most popular in South India, where his
association with the mother-goddess shows that he is connected
With the non-Aryan cult. Itisa cult special to the Tamil and
Malayalam peoples. He is first mentioned in the Chandogya
Upanisad (vii. 26.2), where he seems to be identified with
Sanatkumara. Hopkins surmises that Skanda is not a later
addition to the epic but a god rapidly increasing in importance
as the epic expanded, or more particularly, as the Siva-cult
expanded. Jacobj jpfers that Kumara as thc lord of the army
was introduced ag a new god probably duc toa change in the
form of government in the country where instcad of the king
holding both the offices of ruler in peace and leader in war, the
office of a general became separate and distinct.

The myth of the birth of Kumara is variously related, his

father being given as Siva (81,2) and Agni (82.10, 3.40), his
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mother as Uma (81.2), Ganga (82.10) and various other minor
deities like the wives of the sages (42.6) and others. These rival
claims to parentage had to be settled and this was effected by the
assumption of a sort of joint parentage, and by making some of
the female deities his nurscs or adoptive mothers. The strange
myth about the birth of Kumara appears to be best interpreted
on the assumption that in different parts of India there were
several popular representives of the war-god and that these were
combined into one, Kumara, the war god common to all Indjans,
For there are three variants or altar egos of Kumara,—Visakha,
$akha and Naigami—and the BP. identifies Visakha (81.4) with
Karttikeya who is known to have received popular worship.

The following is the story related in the BP. about Kartti-
keya’s birth. When the gods werec oppressed by the danger of
the demon Taraka, they requestzd Agni to bring it to the notice
of Siva. Thereupon Agni took the form of a parrot and with
great hesitation went to the place where Lord Siva was in privacy
with Parvati. Lord Siva released his semen into Agai who
unable to bear it transmitted it into Krttikas on the bank of
the divine river. The child that was thus born to them was
known as Karttikeya (128.1-25; 3.41). Elsewhere it is said
that Agni drank up the virile semen of Lord Siva and
preservcd it in six of the wives of the seven sages, i.e. all
excepting Arundhati. These wives released their foetuses in the
Ganges where they were mixed together by the wind and out
of them a child with six-faces destined to kill the demon
Taraka was born (82.1-12). Therefore, heis called Karttikeya,
the son of the six Krttikas, the wives of the sages, and
Sanmukha, because he was born with six faces. Also Gangeya,
;13 the foetuses were released into the Ganga, the son of Siva as
the semen originally belonged to Siva and Agniputra as Agni
drank the semen.

Among the feats of Karttikeya the most important is the
destruction of the demon Taraka (81.2). In this connection agp
interesting story is told about Karttikeya’s lust for women. After
the destruction of Taraka, Lord Siva and Parvati were so pleased
with Karttikeya that they permitted him to enjoy himself as much
as he pleased. Karttikeya took under advantage of the permission

7
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and began to sleep with the wives of gods. Th.e g.ods com?lainid
to Parvati about her son’s misdeeds. When, inspite of Parvat} s
insistence to check himself, Karttikeya was unable to_res.tram
himself, Parvati took the form of every god-wife so that Karttikeya
saw the form of his mother in every woman and took an oath to
look upon every female as his mother (82.1-15).

The BP. further states that the holy place, Kirttikeyatirtha
or Kumaratirtha on the bank of the river Godavari is dedicated
to Karttikeya. By visiting it one attains grace and beauty and
even great sins like sexual relations with the wife of one’s teacher
are expiated (81.20-21).

A Lingayata tradition reports that Karttikeya was the
er of a gotra and was a form of Lord Siva himself. On the
Teverse of the coins of the Kusana prince Kaniska. there are
figures  with names of Greek letters of Skando, Mahaseno,
Kumaro and Bizago. Several observances and vows in the name
of Kumara and Karttikeya are mentioned in Hemadri’s Vrata-
kbanda. His Wworship has not become obsolete even to this day.

found

Tn Thailand, a great festival was celebrated in honour of
Karttikeya and the Piciades who fostered him. Tt took place at
the time of the moon’s conjunction with this star-cluster, i. e.
shortly before full-moon. It was a fire-festival in agreement
with Karttikeya’s legendary birth from fire. Similarly a worship
is offered jn honour of Karttikeya in southern India on the full-
woon day. The Bp, also states that one who takes a bath at
Kﬁrttikatirtha in the Karttikayoga of the Karttika month gets the
merit of a]] the sacrifices and becomes a religious king (82.15-16).

Ganapati

Originally known as Vighneivara, a trouble-maker for the
T¥an gods apg 4 leader of the ‘ganas’—the indigenous tribal

Broups—was Aryanized and transformed into the god of success, in

In the Atharvagirah Upanisad, Rudra is identified with many
gods, aMong whom ope is called Vinayaka, another name for
Ganapatj, 1, the Mahabharata (Anuiasana 151, 26, 57) many
G_af.lcs"varas and Vinayakas are mentioned. In the Manavagrhya-
Sutra (2.14) 4nq the Yajhavalkyasmrti ( 1.271 ff, ) an account



GANAPATI 37

of Vinayakas is given but the difference between the two shows
that during the period that had elapsed between the composition of
the Satra and that of Smrti, the four Vindyakas had become one
Ganapati-Vinayaka, with Ambika for his mother. The ceremony
occurring in the Grhyasiitra mentioned above suggests that the
Vinayakas were objects of faith before the Christian era, but the
one Ganapati-Vinayaka, the son of Ambika, was introduced in the
Hindu pantheon much later.

There are groups of images of Kala, Kali and seven mothers
or Saktis, and Ganapati in the caves at Ellora which are referred
to the later part of the eighth centnry. Thus it seems that the reha-
bilitation of Ganapati as a Hindu god must have taken place
between the end of the fifth and the end of the eighth century. In
another inscription dated Vikrama Samvat 918 corresponding to
A.D. 862, found at a place called Ghatiyala, 22 miles north-west of
Jodhpur, an obeisance is made to Vinayaka.

About his birth, the BP. states that Parvati created him by
meditation. Many gods came to see the newborn child Ganesa.
Ignoring his mother’s advice, he grasped the moon in his father’s
forehead. Because he sucked the milk in large gulps out of a
childish feat that his brother Karttikeya might get more of it,
Parvati called him Lambodara (114.4-18). Interestingly enough
it is also stated that he was created out of dirt (97.22).

In one hand he holds the Vighnapasa and on the other
shoulder he rests an axe and when he does not receive homage he
crcates obstructions. He is said to have thrown obstructions in
the deeds of his mother. He is very proud of his abilities. His
vehicle is a rat. It is probably more than a coincidence that the
rat is a totem of at least one Dravidian tribe, the Oraons. He is
called Ambikanandana, Adideva and Ganesvara. In all the rites,
all the deities, Brahma, Visnu and Mahesa worship him, mediate
on him and bow down before him. None can equal him in best-
owing the desired fruits. Thinking thus, did Lord Siva worship
him before killing Tripura. In the works dealing with dharma,
artha and kama, he should be worshipped first. The merit of hijs
worship never decreases. The gods and the deities worship him
daily (114.4-18). Ganesa obstructs the path of anyone who goes
on a pilgrimage to the Ganges. The rcason given in BP. is that
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he does not like Siva’s affection for his mother’s co-wife, the

Gangd (A. 176). These and other myths are also referred to in
other works.

He is called Gajavaktra (175.37). It is difficult to det?rmine
how the god came to have the elephant’s head. The images in the
cave-temples at Ellora show him with it and Bhavabhiiti in tl.nc
beginning of the eighth century describes him with 'that head i1n
Malatimadhava. Bhandarkar infers that as Rudra-Siva and other
80ds allied with him were found, it perhaps suited the fancy of
S0me men to place the head of that animal over the body of a
g0d originally mischievous.

His symbols, the rat and the elephant, the description of his
Prowess, the stories about his origin all connect him with the non-
Aryan indigenous population although subsequently he emerged as
the most popular god of the Hindus. The Puranas contribute a
great deal to his adoption in the Hindu pantheon.

Six varieties of the Ganapatya sect are mentioned by Ananda-
giri in his éafnkaradigvi_jaya and by Dhanapati in his commentary
on the corresponding work of Madhava.

Bl’ahm§

Brahma, known as Prajapati, in Vedic times, is celebrated
in RV, (X. 121) as the creator of heaven and earth, of the waters
and ajl that lives,—He is one who was born as the one lord of ali
that, js the one king of all that breathes and moves, the one god
above aj) the gods, whose ordinances all the gods and beings
follow, who embraces with his arms the whole world with all

°features. In the Vajasaneyi and Artharvaveda Sarmhitas quite
:;g‘"aﬂy in the Brahmanas, he is recognized as the chief god. In
e S

Utras (Advalayana-grhya 5.3-4) Prajapati is identified with
lorahmﬁ. In the place of this chief god of the later Vedic mytho-
8. the philosophy of the Upanisads puts in the impersonal
fahma, (pe universal soul or the absolute.
el .There are reasons to believe that in the pre-Vedic days w.hen
8ion ang magic were inseparably connected, there were various
e‘;r?s Of Ratra cults in which the gods worshipped were water,
) rth, fire, air and ether. Some worshipped any one or two, and
O all of thege came to be regarded as creators of the world.
he Worshippers of earth gave rise to the worship of the mother
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goddess and later on to the Sakta or Tantric religion. Gradually
these religions gave rise to the idea of a single creator-Brahma.
The old god of the water-worshippers was perhaps known as
Narayana and he was now identified with Brahma. The worship
of Dharma, Swa Surya and other minor gods was also gradually
assimilated by the Brahma cult. The Sraddha cult was' also thus
amalgamated.

It is probable that the worship of the gods known to the
early Vedas also existed in the pre-Vedic period. Besides the god
or goddess of earth, a water-god, a firegod (pre-Vedic Agni), a
wind-god, and Vyoma were worshipped. They were the Ratra
gods. But, for reasons, now lost, the cult of sacrifices gradually
across in India, many of the old gods were incorporated in the
Vedas, and their worship was to be performed with sacrifice.
Hence followed a great religious schism, the Vedic people forming
one group and the worshippers of the old Brahma (Ratra gods)
another. The Vedic gods were called Diva (from which came the
word ‘deva’) and the gods of the Brahma cult were known as
‘Ratra’ gods. Symbolic representation of the Schism was the
struggle between the devas and the asuras. The Brahma or Ratra
cults were for a long time regarded as asura or non-orthodox
chiefly followed by the lower class people in some parts of India,
The older religions gradually changed the characser of the Vedic
religion. In the eastern parts of India (from Brahmavarta and
Kuruksetra to Orissa), where the Vedic cult spread slowly, the
majority of the people followed the Brahma cult. In the north-
west the great personality of Krsna-Vasudeva gave rise to the
Vaisnava-Vasudeva-paiicaratra cult. Later arose Jainism and
Buddhism which gave a death blow to both the Vedic and the Non-
Vedic cults, including that of Brahma. But Buddhism fell a prey to
the old religions and Vaisnavism became the predommant religion,
Along with that arose the worship of Siva, Sakti goddesses,
Sun and other gods, which gave rise to the modern form of
Hinduism. The Vaisnava religion assumed the form of the Bhaga-
vata-paiicaratra religion, and religious sects arose out of the five
gods of the old Brahma cult. But Brahma disappeared altogether.
Thus we find Krsna being called ‘Bhagavan’ himself or Nariyana
or Siva. The Vedic sacrifices were forgotten. But the old beliefs ip
image- worshlp, ancestor worship, tree worship, sanctity of water,
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the old exclusiveness among the pre-historic sects ir']‘ the fcln'm v(i)f
the caste system, the sacred places of Brahmi and Sn—va—all Sul:wc
ved in the Indian religions. The philosophy of the Ratra cult gl(l d
rise to the Samkhya. The Vedic sacrifice, whose.POWCl' was Za_ eta
Brahman (after Brahma), gave rise to the Upanisads a.nc.l Ve ::ts
philosophy. But the Samkhya was followed by all religious s[hus.
Many problems of Indian philosophy, religions and art may

. : e Brahma
be solved if further investigation is carried out about th
cult.

= o tor. It
The BP. takes its name after Brahma who is |:s narriz:,en o
does not give as high a position to Brahma as it has g
Visnu and Siva. 1t describes him as follows :

He is called the sclf-created Svayambhi (I. 37,40). At the
Same time he is also said to have emerged from the navcl:lotu.s (?f
Lord Visny at the end of his yoganidra (45.29-39). Again, itis
oaid tha-t' the cause which is avyakta, nitya and sadasad and
Which is calleg Pradhana, created Purusa and Purusa created the
world.  The Purusa is Brahma. He is then- called Adya,
Sustiksma and Lord of the world (1.27). From him he created
first the waters and from them the virya was created, from. th'e
Waters an egg emerged which was of golden colour a-md. it
Brahma created himself. After living there, Lord Brahma divideq
the egg into two parts, sky and earth, and in between them he
Created the atmospheric region. The whole earth was surroundeqd
by water, Then he created kala, manal, vak, kama, krodha and
rati. He thep created the seven manasa-sons, Marici, Atri,
Aﬁgirih, Pulastya, Pulaha, Kratu and Vasistha. Out of hijs anger
he then Created Rudra; then Sanatkumara and Skanda. After aj
these he created lightning, clouds, rainbow and birds, followed
by Rks, Yajul, Samas, and Sadhyas. Then Brahma divided his
body into tWo parts, one-half constituting the female form. Tpe
tWo together created all the beings (I. 33-52) and from that time
Onwards, Sexual intercourse between man and woman began
.(45.2?-39, chapter 161). Mythological and theosophic notions
Inheriteq from the vegjc period have thus been combined with

of later origin—geneaologic legends, the evolutionary
System of Sﬁr’nkhya and the scheme of the ages of the world—if
order to give a Tational theory of the origin and development of
the world jp, 'armony with the teaching of the Vedas.

Dotiong
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He is called Hiranyavarna (1.40). He is always surrounded
by gods, danavas, gandharvas, yaksas, vidyadharas, uragas,
munis, siddhas and nymphs (26.31), His lustre is insupportable
(1.24). He is also called Padmakegdarasarkaga (45.29). Besides
the seven manasa-sons he had five daughters, Savitri, Gayatri
Sraddha, Medhi and Sarasvati (102.1-2). As regards his rising
from the navel-lotus, there is a myth in the Taittiriya Aranyaka
(I. XXTIL.1) which says that when the universe was still fluid,
Prajapati alone was produced on a lotus-leaf.

He is called Adideva (9.24), Jagannatha, Jagadyoni, Jagat-
pati, Jagadvandya, Jagadadhara and I§vara (25.31). He is Sanatana
(9.24-25), Avyaya, lord of the worlds and Paificabhiutasamayukta
(45.30). He is the knower of past, present and future (122.53,

cf. Ram. 7.54.32).

The maya form of Brahma is gja and is red and black in
colour. She keeps her hair loose. Kama constitutes her nature,
She infatuates three worlds. She is called Mahesvari and Maha-
maya and is very proud of her greatness (134.6,10).

The main function of Brahma is creation. By the powers
of his mind, he created Marici and other great sages, Sthiilabhiitas,
Siksmabhitas, all the four types of beginnings, Maricas, sages,
gods, pitrs, yaksas, vidhyadharas, rivers, men, monkeys, lions,
birds, jarayujas, andajas, svedajas, udbhijjas, brahmapas,
ksatriyas, vaisyas, stidras, antyajas, mlecchas, trpa, gulm and
ants (45.29-30).

The BP. describes Brahma in the capacity of a bestower of
boons. Thus Brahma granted a boon to Bali that he would be a
great yogin and that no one would equal him in strength (13.32-
34). When Parvati practised penance, Brahma granted her the
husband of her desire (34.98). At the same time, Brahma would
not tolerate injustice. Thus when Sarasvati loved Puriiravah for
many years without Brahmd’s knowledge, he cursed that she
would be a river in the Mrtyuloka seen at some places and not

seen at other places (chapter 101).
Many a time, has Brahma helped the other gods and the

sages. Thusin;the svayarmvara of Uma, Brahmd came with a
retinue of yogis and siddhas and performed the rites of marriage
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of Siva with Uma (36.4, 134, 135). Again, when the Moon refused
to give back Tara to Brhaspati, Brahma intervened and brought
about a reconciliation (9.24-25). Elsewhere it is said that Brahma
took the form of a maiden and infatuated the demons who
obstructed a religious sacrifice (134.5). The relation of Brahma
with Visnu is to be noted. At the beginning of a kalpa, when
many demons wanted to kill Brahma, He prayed to Lord Visnu
and killed the demons (chapter 156). Elsewhere it is said that
Brahmj js dependent on Visnu (1.24) and that at the end of a

f;’lé’la). all the gods along with Brahma cnter into Nardyana

. The BP. relates some suggestive stories about Brahma.
lle Performing the marriage rites of Lord Siva, the virile-semen
Brahma spilled on seeing Lord Siva touch the thumb of Parvati
F the performance of the marriage rite and from it the Valakhi-
aya::a“tvefe Created. Brahma was abashed but Lord Siva gave him
AnOther~pot consisting of holy waters for expiation (f:hapter 72?.
eldest ;r story relates how Brahma developed a passion for his
attemp;l;ghter and followed her in the form of a deer when she

iva took tt}:) escape in the form of a female deer. Then Lox-'_d

hereupq ¢ form of a hunter and threatened to kill Brahmz}.
told ip '1){\111 Srahma desisted (chapter 102). A similar_myth is
The bagsis -fX. .6 and is referred to several times in the Brahmanas.
5;10.61. 5.07 tl.us m).'th scems to be two passages of ‘the RV. (l.7!.
Teferred ¢ ), in which the incest of a father with his daughter is

© and an archer is also mentioned.

of
fo

and Vﬁ?::,thg myth relates how in the dispute between Brahn.fa

mayy l'ix":g; ‘;‘ahmﬁl@d that he had seen the end of the Jyotir-

epic Period °h.L0rd s.lva (chapter 135). However, dunpg the lg.tcr

and g, tem’ IS superiority is set aside in favour of Visnu or Siva

being the Oup les of Brahma are now very few, the most wc-ll-l.mowg

Idar g¢,, © at Puskara. There is a templc of Brahma in the
and another at Sadhi near Baroda in Gujarat.

The Sy,
Th
in Veda: Sun wag worshipped as Siarya, Mitra, Savita, and Pasa
Phenome;] Though, all of them represented basically the same
©D, yet they were considered to be distinct deities as
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their concepts revealed different powers of the Sun. As Savita,
he is the giver and sustainer of life, who each morning awakes
the universe and men from sleep; as Mitra, perhaps the most
ancient cult of all he is associated as a member of an early triad,
Symbolized by the sacred syllable Om, the triad being Agni, Vayu
and Mitra. He is invoked also as Pasa, the guardian and preserver
of the cattle, the companion of travellers, and guide of the soul
on its perilous way to the lower world. In later times these several
sun-gods were merged in one and he continued to be worship-
ped as a Sun-god cven after the rise of the supreme gods. In the
seventh century, Mayira prayed to Lord Sun in one hundred
verses and in the eighth century, Bhavabhuti eulogized Lord Sun
in his Malatimadhava. Thus the Sun has been adored since the
Vedic times for the removal of sins and as the bestower of riches,
food, fame, health and other blessings.

In mythology Surya is the son of Dyaul, the wide spreading
sky but according to the BP. he is the son of Aditi, and the myth
regarding his birth and how he came to possess the name Martanda
is related. Aditi gave birth to gods but the daityas, danavas, the
sons of her co-wives Diti and Danu, troubled them. Therefore,
she prayed to Lord Sun and requested him to be her son. During
her pregnancy she observed several vratas. Her husband scoldeq
her saying that she was Kkilling the child by observing fasts. A¢
that very time, she gave birth to a child and the divine speech
declared that as Kasyapa had charged Aditi with the words “tyqy5
maritam apdam” the child would be known as Mirtanda (32.9_45).
In the fight with the daityas, the daityas were scorched by the
Sun’s rays and the gods obtained their sacrificial share and Sgry,
is also said to have restored Sampati :fmd Jatayuh, the sons of
Aruna and Garuda. when they burnt their wings while going near
the Sun (chapter 166).

Another myth is related about the family of the Sun
Visvakarma, who is regarded as Prajapati, gave his daugpte,
Samjna to the Sun for wife. She bore him two sons Manuy Vaiya.
svata and Yama and one daughter Yamuna. As meationed earljer
Samjfia unable to bear the splendour of the Sun, substituteq fO:.
herself ‘Chaya’ her shadow, and thus deceiving her husband, she
went away to her father’s house but as Visvakarma was determined

8
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to send her back to her husband, she fled in the shape of a mare to
the Uttarakurus. Meanwhile Chaya bore to the Sun two sons,
Savarni and the planet Saturn, and a daughter, the river goddess
Tapti also called Visti. Chaya preferred her own children to those
of Sarhjiia, and this displecased the Sun. He went to Visvakarmi
and asked him to reduce his splendour so that Samjfia (also called
Usa) might bear his light. Visvakarma, therefore, put him on hls
lathe and pared down the body of the Sun. The sun learning from
Vidvakarma, the shelter of his wife, went in the shape of a horse
to the land of the Uttarakurus. There he met Samjia and from
their nostrils were produced the two Asvis (chapter 5, 32. 49-81,
chapter 89). There are other myths described in other works also.

In the BP. Lord Surya shines on a white lotus (28.30). The
association of the Sun with the lotus seems to rest upon the natural
observation that the flower opened when the Sun rose and closed
at sunset. Hijs eyes are yellow (28.30) and he is decorated with
Ornaments, and is very beautiful (28.31) and he has two hands and
his complexion is red. His clothes are like a red lotus (28.30).

Further it is said that he is worshipped with one hundred ang
eight names. Some of them are Sirya, Aryama, Bhaga, Tvasts.
Pusa, Arka, Savita, Ravi, Gabhastiman, Aja, Kaila, Mrtyu, Dhata,
Prabhakara, Prthvi, Apah, Tejah, Kha, Vayu, Soma, Brhaspati,
,ukra, Budha, Angaraka, Indra, Vivasvan, Diptamsu, ﬁuci, Sauri,
Sanaicara, Brahma, Visnu, Rudra, Skanda, Vaidravana, Yama,
Vaidyuta, Agni. Jatharagni, Aindhana Tejahpati, Dharmadbvaja,
Vedakarta, Vedanga, Vedavahana, Krta, Treta, Dvapara, Kali,

the resort of aj the Gods. Kala, Kastha, Mahirt

K , Ksapa, Yama,
\$ana. Samva

& rtakakara, Asvattha, Kalacakra, Vibhavasu, Purusa,
Pl SVata. Yogi, Vyakta, as well as Avyakta.Sanatana, Kaladhyaksa

rajadhyaksa, Visvakarma, Tamonuda (the remover of darkaess),
Varuna, g3

Pati. boy gara, Amsa, Jimata, Jivana, Ariha, Bhitasraya, Bhita-
thin;;s Aled down by all the worlds, creaFor, des‘trc?yer of.all the
§iva a' ].Olupa—one who has no t?mptatlons (this is an epithet of
mukhappjled to Sun), Ananta, Kapila, Bh::mu: Kamada, Sarvato-
Bhﬁtz‘td" ayfl, Visala, Varada. Sarvabhitanisevita, Manah, Suparna,
Kdidevl‘ Slghraga, Pranadharana, Dhanvantari, Dhimaketu,

a4, Aditiputra, Dvadagatma. Daksa, Pita. Mata, Pitamaha,
8etting heaven, progeny and liberation, Trivistapa, Deva-
Praéﬁntﬁtma, Vi§vatma, Visvatomukha, Caracaratma,

means of
karta,



THE SUN 45

Siksmatma, Maitreya, and merciful (33.34-45). One who recites
these names gets the desired results (33.48-49).

There are twelve general namesof the Lord Sun : Aditya,
Savita, Stirya, Mihira, Arka, Prabhakara, Mairtanda, Bhaskara,
Bhanu, Citrabhénu, Divakara, and Ravi (31.15-16). Siirya posse-
sses twelve names for each of the months of the year, viz., Visnu,
Dhata, Bhaga, Pasa, Mitra, Indra, Varuna, Aryama Vlvasvan
Amsuman, Tvasta, and Parjanya (31.17) and it is said that Visnu
shines in Caitra, Aryama in Vaisakha, Vivasvan in Jyestha,
Améuman in Asadha. Parjanya in érz’wana, Varuna in Praustha,
Indra in Asvayuja, Dhata in Karttika, Mitra in Margasirsa,
Pisa in Pausa, Bhaga in Magha and Tvasta in Phalguna (31.19-21).
Another list of twenty-one names is given. The recitation of these
gives one freedom from sins and bestows health, wealth and pros-
perity (31.34-35). Thec names are Vikartana, Vivasvan, Mairtanda
Bhaskara, Ravi, Lokaprakagaka, Sriman, Lokacaksulh, Mahesvara,

Lokasaksi, Trilokesa, Karta, Harta, Tamisraha, Tapana, Sucn,
Saptasvavahana, Gabhastihasta, Brahma and one who is bowed
down by all the gods (31. 31-33). The derivation of the word
Vivasvan is given in thc Satapatha-Brahmana where it is said that
Aditya Vivasvan illumines (vivaste) night and day. Vivasvan goes
back of the Indo-Iranian period being identified with Vivanhvant,
the father of Yama.

After creating the Prajapatis and other beings, the Sun divided
himself into the forms of twelve Adityas. The form known as
Indra destroys the enemies of gods. Dhata is a Prajapati and
creates various beings. Parjanya resides in clouds and showers
rain. Tvasta resides in vegetables and herbs. Pasan stays in food,
Aryama in all the deities, Bhaga in all the beings. Vivasyan
resides in fire and helps the digestion of food. Visnu too destroys
the enemies of gods. Armsuman gives happiness to all by residing
in Vayu. Varuna resides in waters and maintains all the beings,
Mitra practises penance for the welfare of all. The Sun pervades
the whole earth by his twelve forms (30. 24-39).

Functions : He pours down the rain, maintains al] beings,
gives light to the world, measures time and divides the reasons
(31.4-9). In different seasons, the Sun shines in different colours,
In spring, it is kapila (twany), in summer it is golden, in rainy
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season, it is white, in autumn, it is yellow; in Hemanta, it is red
like copper; in winter it is red (31.12-13).

The different forms of the Sun have different numbers of rays.
Thus it is said that Visnu shines with 1,200 rays, Aryama with
1,300 rays, Vivasvan with 1,400 rays, Am$uman with 1,500 rays,
Parjanya with 1,400 rays, Varuna with 1,300 rays, Tvasta with
1,100 rays, Indra with 1,200 rays, Dhata with 1,100 rays, Mitra
with 1,000 rays and Piiga with 900 rays (31. 22-26).

He is higher than the gods Brahma, Visnu and Siva, since
they are known through the Vedas whereas the Lord Sun is directly
perceptible (30. 19). Rk and Yajuh and Samas constitute his
form and he is also known by the name Om (32.15-16). He is the

life of all beings, gods, gandharvas, raksasas, sages, kinnaras,
siddhas, uragas and birds (33.10).

It is said that the form of the Sun known as Mitra is indes-
tructible, unmodified, manifested as well as unmanifested, and
eternal. It is the upholder of the world and the highest abode,
It is birthless. The past, the present and the future are established
init. Itis the father and mother of all thc beings (30.41-43),
Mihira Is the Sanskritized form of the Persian Mihr, which is a
corruption of Mitra, the Avestic form of the Vedic Mitra. The
cult of Mihira had originated in Persia and it spread up to Asia
Minor angd even Rome, and the proselytizing energy which charac-
terised its first adherents must have led to its extension towards

the east also, and of this extension the figure of Mihira on a coin
of Kaniska is an evidence.

Bhandarkar is of the view that there were six classes of the
devotees of Strya who interpreted the Vedic hymns as setting forth
the greatness and the supremacy of the Lord Sun. These sects
were devoid of any trace of foreign influence but from the early
centuries of the Christian cra such an outside influence contributed
to the growtp of Sun-worship in northern India. In the Brhat.
samhitg (60.19), Varahamihira expressly tells that the installation
and Consecration of the images and temples of the Sun should be
caused to be made by the Magas and this shows that the Magas
were the Special priests of the Sun-god. There is a legend in the
Bha"i§ya Purana (chapter 139) which relates how Samba brought
Magas from $akadvipa and installed them as priests of the temple
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he had built in honour of the Sun. A reference to Samba and
Magas is found in an inscription at Govindapur in the Gaya
district dated Saka 1509 (1137-38 A.D. ) and in Rajasthan and other
countries the brahmanas of that name are found. These Magas are
the Magi of ancient Persia and Alberuni speaks of the Priests
Magas existing in India. As the Indians had been familiar with
the foreigners, the Sakas, since the 2nd or the 3rd century B.C., the
idea of assocxatmg Magas with Sakadv:pa must have arisen as
they too were foreigners like the Sakas. Thus the worship of the
Sun was brought into India by the old Persian priests Magi but
at whose instance and under what circumstances it is difficult to
say. The story of Samba was prevalent in the first half of the 12th
century.

Bhandarkar makes a survey of all the records available on
Sun-worship and suggests that the Mihira cult was introduced into
India from Persia and the construction of temples is also a foreign
influence and this cult is entirely different from the Saura systems.
Gradually, the Magas were assimilated and Hinduized by the new
cult and became indistinguishable from the other Hindus and
formed only a separate class.

The evidence of the copper plate grant of Harsavardhana
styling his father, grand-father and great grand-father as the great
devotees of Aditya proves that the Sun-cult, probably made up of
a mixture of the indigenous and foreign forms prevailed in the
beginning of the sixth century and was professed by great princes.
The BP. mentions Mihira (30.41-43) in the names of the Sun and
emphasises the Mitra form of the Sun (31.15).

Not many temples dedicated to the Sun have survived. The
onc at Konarka in Orissa is the best known and is architecturally
of great interest. The BP. culogizes the worship of Konaditya in
the holy temple of Konaraka situated in the Audradesa on the
northern shore of the Lavana ocean (chapter 28). There is another
temple at Gaya and a small but much frequented shrine at
Banaras where the fire sacrifice is performed in honour of the

Sun.
The BP. deals with Sun-worship in chapters 28-38, Hazra

has made a comparative study of the Saura upapuranas and states
that many verses are common to Brahma Purana, Samba Purana
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and Bhavisya Purana and there is reason to say that the BP.
borrowed these common verses from the Samba Purana. Some
other source, however, is shown by the fact that though in chapter
28 of BP. Brahma begins to describe the place of Konarka or
Konaditya situated in Utkala on the northern shore of the salt-
ocean at the request of sages, in chapters 29-33 he is found descri-
bing Mitravana situated on the bank of the Candrasarit almost in
the same verses as those in the Samba Purana and the Bhavisya

Purana with no reference to Konaditya, of Utkala, or to the
ocean.

Indra

Indra is the favourite national god of the Vedic Indians. He
is celebrated in 250 hymns. As the name, which dates from the
Indo-Iranian period and is of uncertain meaning. does not designate
any phenomenon of nature, the figure of Indra has become very
anthropomorphic and surrounded much by mythological imagery,
more so than that of any other god in the Veda. He is primarily
the thunder-god, the consequent liberation of the waters or the
winning of light forming its mythologicl essence.

_ The importancc of Indra, the Vedic hero, had waned by the
time of the Puranas, and in the BP. heis nothing but a deity of
sef:onda'ry importance, constantly seeking the help of either Lord
Visnu, Siva, Brahm3a or some great sage in order to ensure safety
from the demons and other forces. In Puranic literature, he is

de;cribed more as a mighty king, a ksatriya ruler, than as a cosmic
god.

He has thousand eyes and a beautiful form. He wears a
necklace and mounts the famous elephant Airavata (36.8-10). Saci
Sits by his side and Jayanta adorns his lap (140.4-6). In the
SVayalhvara of Uma, he comes with great pomp (36.8-10). He js
Jurrounded by gods and is praised by siddhas and sadhyas.,
Wil::l‘:jphs sing and dance and wave fans round him (140.6-8) He
e ws the thunderbolt in his hand (124..5) and thg thunderbolt js
(10 Oe)apon exclusively of Indra. He is called Sakra, Maghava

“Y), Mahepdra and Varada, Jispu (140.6-8, 1245),

Puramdar, (10.26), Vrtraha, Namucihanta, Purambhetta and
Gotrabhiq (124.5).
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The court or hall of Indra is the rendezvous of the other
gods and is called the Sudharma and by Lord Krsna’s order Vayu
carried it to Dwaraka when Ugrasena was coronated. When the
Yadava family came to an end, it was given back to Indra (115.14-
15; 212.7). According to Hopkins the *hall’ is a late description
in the epics (a supposition favoured by other evidence of the
same nature regarding their inhabitants)—perhaps a loan from the
Jains, who have a hecaven with gods called the Saudharma.

Many anecdotes about Indra are related in the BP. He
killed the demon Namuci with the foam of the ocean (chapter 124).
He was deprived of his throne three times, once on account of the
sin of killing Vrtra, again for the sin of killing Sindhusena and the
third time when he seduced Ahalya in the guise of the sage
Gautama. When he discovered the deception the sage Gautama
cured Indra with thousand signs of the female organ to erupt
on his body but on being prayed by Indra, the thousand signs
were turned into the form of eyes. Hence he is called Sahasraksa
(chapter 87). Indra asked Lord Krsna to protect Arjuna who was
a part of himself (chapter 188). He pierced the foetus of Diti into
49 pieces on the advice of the demon Maya and the Maruts were
born from them. Thereupon Diti cursed him that he would be
dethroned and would be defeated by a woman and the sage Agastya
cursed him that he will turn and run in battle (chapter 124). Indra
deceived Raji by flattering him and thus deprived him of becoming
the king of gods (chapter 11). There was a terrible fight between
Indra and Lord Krsna for the Parijata tree and Indra had to give
up the tree to Lord Krsna (chapter 188). By the Kkilling of Vrtra,
Indra was polluted with the heinous sin of Brahmana murder(harya)
and he fled in great terror to the end of the world. There he
entered waters and concealed himself in the figure of a lotus. After
many years, he was purified by the water of the river Gautami
(chapter 96). In the Mahabharata (V. 11. ff.) it is stated that
Brhaspati cleansed him by a horse-sacrifice from the sin of

brahmahatya.

In the Rgveda and the Brahmanas there are innumerable
stories which relate the intrigues of the gods with married women,
e.g., of Indra with the wife of Vrsnadva, with Apala Atreyi, etc.
The conduct of the gods here is not made a matter of reproach and
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according to Panini (IV. 3.98) he was worshipped just as Vasudeva
was. But Arjuna is one of the principal heroes of the Mahabharata
(3.41 ff) and is intimately connected with Iodra.

Further, itis related that before Lord Krsna passed away
from the world he instructed Arjuna to take care of his wives and
to install his grandson Vajranabha on the throne (211.2). Arjuna
performed the funeral rites and installed Vajranabha on the throne.
He took the widows of Krsna with him and was passing with them
through Paficanada when he was confronted by the Abhiras. They
fought and defeated him. To his great dismay, Arjuna found that
he had lost his prowess and the skill of using his favourite bow
Gandiva. He found himself unable to save the widows of Krsna
whom the Abhiras successfully kidnapped. Deeply distressed
Arjuna resorted to Vyasa for consolation (212.1-12, 14.33).

Maruts : In the RV., they are said to be storm-gods, the
sons of Rudra and Prsni, also often called Rudras, a group of ejther
three times seven or three times sixty deities, the constant alljeg of
Indra in his conflicts.

In the BP. an anecdote is told about their birth. In the war
between the gods and daityas, when many of the sons of Diti haq
been slain, she asked her husband Kasyapa for a son who would
kill Indra, and Kasyapa granted her request on the condition that
she would observe strict purity during the term of her Pregnancy,
Once, however, when she slept without washing her feet (elsewhere
it is said that sheslept facing the north at the time of twilight), Indra
availed himself of this opportunity, and entered Diti’s womb, ¢y
into seven pieces the child with which she was pregnant. When the
seven parts began to weep, Indra told them not to do so With the
words ‘ma rodili (elsewhere ‘ma ruta’), and again cut each Piece
into seven picces. Hence they were called Maruts and became a
troop of fortynine gods. On sceing this Diti and the sage Agastya
cursed Indra, and Kasyapa prayed to Siva who granted the
that wherever Indra gets a share, the Maruts would be (h,
partakers and that they would be the constant helpers of Indy,
no one would be able to vanquish Indra when he was helpea
the Maruts. (3.110-123, 124.17-26). This and other anecdo
regarding the Maruts aie given in other works.
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Yama : Yama in the RV. is a deified hero and is consi-
dered to be the chief of the dead. In the RV., it is implied that.he
is a god, though expressly he is not called a god but only a lflﬂg
who rules over the dead. (RV. 9.1.3; 10.14). In brahmanical
mythology he has become the dreaded god of the nether world
and the sovereign of the demons, and the regent of the south
(24.4). He is the son of the Sun-god Vaivasvata, brother of Manu
and Yamuna (6.8). In the RV. it is said that his father is Viva-
svan (10.14.5) with whom Saranyu is mentioned as his mother
(10.17.1). Tn the BP. it is said that Samjia or Usa was his mother
(6.7, 89. 3.5). Yama is often called by his patronymic Vaivasvata
(7.22,89.5). The trait of Yama being called by his patronymic
Vaivasvata is 1ndo-Iranian for in the Avesta Vivanhavant, as the

first man who pressed Soma, is said to have received Yama as a
SOm in reward.

His vehicle is the buffalo (94.16). He is the guardian of the
world (94.32). All men are afraid of him and practice brahmacarya
Out of fear for him. Fear of him makes people behave better, per-
form Teligious rites, observe fasts, go to the forests, drink soma,

give @nnadana and godana and the mumuksus discuss the brahma-
Yada (125.23.24),

Several myths are related regarding Yama in the BP. It is said
that when Chaya. co-wife of Samjiia, Yama’s mother, perferred
€T Own children to those of Samjiia, Yama raised his foot to kick
3Ya but Chaya cursed that his foot should fall off. Yama’s
Father Mmodified the curse by saying that though the foot might not
5;" OW.’ it would be caten by worms and insects (6.23-29). Once
of t:]ec.mg t,he unhappy condition of a vaidya family over t.hc death
ancezr child, Yama gave up his work of killing and practised pen-
hen, K/tl On the advice of Sun, he resqmcd his work (chapt.er 86).
was kij Ftyu tried to take the life of Sveta, a devotee of Siva, he
terribl]eled. But hearing of his death Yama was very ?rigry andla
the eng ﬁg}“ c.nsued between Yama a}nd Nandi and Vainayaka. g
With & Kam'k'eya killed Yama. Visnu and other godfs -plcade
Yama Y2 and Siva brought him back to life on the condition that
Here onuld have no control over Siva’s devotees (chapte}- 9f1).
of S'ivaama and Mrtyu are identified separately and the superiority
OVer Yama is emphasised. Yama’s messengers fetch the¢
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souls of dying men and lead them to Yama’s court where Citra-
gupta, the record-keeper reads out an account of their deeds, for
the god to give his judgment on. The BP. gives a terrible descrip-
tion of Yama’s court and the way that leads to it (chapter 214,
215). Many details about Yama are given in other works too.

Agni : In the Rgveda, Agni is the personification of the
sacrificial fire. He is therefore the god of the priests of gods. The
Vedic conceptions of Agni are partly retained and occasionally
revived in later mythology.

In the BP. it is said that he is the husband of Svaha. He is
the consumer of all sacrifices, hence the mouth of gods. He is the
first god, for he takes the offerings to the gods and he is their mess-
enger. He is a means of performing the sacrifice and has a visible
form. The deities enjoy the offerings through him. He resides
within the body in the form of the bestower of food (125.15-17,
98.15). With the help of the other gods, Agni gained the power to
go everywhere (49.17). He is called Jatavedah, Brhadbhanu,
Saptarcih, Nilalohita, Jalagarbha, S'amigarbha, Yajiagarbha, Vi-
bhavasu (88, 17-18), Hutasana and Havyavahana (128.16-17), As
already mentioned when the gods were in danger from Taraka, they
sent Agni to Lord Siva and as at that time, Lord Siva was in privacy
with Parvati, he threw the virile-semen into Agni who had come in
the form of a parrot and was unable to bear it. Agni threw it into
Krttika from which Karttikeya was created. Agni threw the rem-
nant of semen into has wife Svaha and from it were created Suva-
1na and Suvarna who were married to Sarkalpa and Dharmaraja
respectively (128.1-28).

Kamadeva : Originally Kama is desire—not of sexual enjoy
ment only, but of good things in general—and as a personifica-
tion of desire he is invoked in AV. (IX.2). But in another hymn,
(111. 25) he is conceived as the god of sexual love, in which func-
tion alone he is known to later mythology.

In the BP. he is described as god of love (71.25). His wife is
Rati, the impersonation of sexual enjoyment (38.6) and his friend
and companion is the spring (71.32). He is also called Madana,
Kandarpa (71.29), Manmatha (28.1) and Kusumakara (71.32). He
carries a bow formed of flowers (71.29). There are five arrows
(71.31) allegorically representing the infatuating powers of love.



54 THE DEITIES AND DEIFICATICN IN BRAHMAPURANA
Some disparaging epithets are also applied to him like crooked,
cruel, ill-behaved, badtempered, a disgrace to his family, trouble-

some to the worlds, obstructive to the sages, an enemy (38.1-4) and
scorching the world (38.7). ‘

In the BP. it is said that when the gods were confronted wi.th
the danger of the demon Taraka, they directed Kamedeva to dis-
turb the penance of Lord $iva. Siva reduced Kama to ashes but
on hearing of the dejection of Rati over husband’s death, Lord
Sivaand Uma granted her the boon that even though Kamadeva
Was deprived of 4 body, he would be able to do his wprk as usual
)the term of the epithet ‘Ananga’ seems to lie in this myth), and
further granted that Kama would be rchorn as Pradyumna (38-413»
71.34.37), Accordingly; Kama was born as Pradyumna, K_,rgna-s
son but as a baby he was stolen by Sambara, whose wife Mayavati,
brought him up. Mayavati however, was Rati, who had assumed
the form of Mayavati in order to deceive the Asura, and thus caused
his destruction by Pradyumna. Eventually, Pradyumna killed
Sambara ang married Mayavati. These and other stories about
Kama are given in the other works too. Apparently, Pradyumna
is but a variant of Kama, or to be more accurate, a god of love
Popular in thoge parts of India where the worship of Krsna prevaj.
led. Kama has also been identified with Mara, the temper and the
devil of Budhhist legend; hence, in later Sanskrit, Mara becomes a

Synonym for Kama. He is still the subject of a mystery play in
South India

: Soma Soma, as an intoxicating plant of north-west India
Which wag Pressed and allowed to ferment (root su, ‘press’, soma
the Prssing’), is supposed to be Asclepias acida of sarcostema vimi-
nale, the jujce of which producesa peculiarity astringent, narcotic,
effect. As such it was regarded as a divine power,
were dej 0 and Peru the octri .and similar igtoxi(_:ating .plants

ified, 50 in Indra and in Persia the Soma, identical with the
Ry st Haoma, was regarded as a god. Before the end of the
RV".the Yellow plant became esoterically identified with the yellow
Svelling ang Water-cleansed moon, and in some of the last hymns of
th? RV, there is no question that Soma means the moon. From
t}.mt time Onwards Soma was thus used in two senses, either as thF
divine Plant o as the moon-god, until as in the epics, unless speci-
fied as the Plant, the word Soma means the moon.

and illtoxicating
and as ip Mexic
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In the BP., Soma is considered as the moon and is the son of
Atri.  An interesting story is told about ijts birth. The sage Atri
practised a penance called anuttara for 3,000 divine years. During
that period, his virile-semen rose upward and came out of his eyes
and began to brighten the ten directions in the form of the moon.
When the Moon was thus falling, Brahma placed him on his chariot
and the sons of Brahma as well as other sages began to worship
him. Being pleased, he spread his lustre in all directions for the
welfare of the world and went round the world 21 times. At that
time from his lustre, corn and such other things as maintained the
world were created. Then the moon practised penance for many
years and Lord Brahma being pleased with him made him the king
of herbs, seeds, water and brahmanas (9.1-12). Elsewhere it is
said that he was made the king of sacrifices and penances (4.2).
Then the moon performed a Rajastuya in which he gave a daksina
of lakhs of things. The nine goddesses Sini, Kuhii, Dyuti, Pusti,
Prabha, Vasu, Kirti, Dhrti and Laksmi attended on him and wor-
shipped all the gods and sages (9.13-17). He was married to the
27 naksatras, daughters of Daksa, i.e., the 27 mansions of the
moon and their children were of immeasurable lustre (3.59). Else-
where it is said that Soma married osadhis (chapter 119).

The BP. relates the following story about Soma. He abducted
Tara, the wife of Brhaspati. USanah, the teacher of the asuras and
the cnemy of Brhaspati, Rudra and Angirah sided with Soma in
his conflict with the gods. Soma was finally compelled to give up
Tara. After some time she gave birth to a boy whose parentage
was doubtful; and she declared, when pressed that he was the son of
Soma. The boy was named Budha (the Planet Mercury), who
afterwards married Ila, the daughter of Manu. Their son was
Puriiravah with whom the lineage of the lunar kings begings (9.18-
36). Brhaspati cursed the moon with a spot and a crooked form

(152.27-29).

Soma is once said to be amrta and the Brahma Purana states
that one who takes a bath and gives dana at Somatirtha goes to
heaven (119.19). The BP. introduces an interesting stotra (chapter
105) which states that Soma originally was in the possession of
gandharvas. The gods wanted it and so gave Sarasvati to the gan-
dharvas and took Soma from them in exchange. Afterwards Sara.
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svati also returned to the gods without the permission of the gan-
dharvas and the BP. lays down a rule that as Sarasvatj-‘speech-had

returned to the gods without the knowledge of the gandharvas,
under the effect of Soma, one would specak slowly losing one's
power of speech to some extent.

The moon plays an important part in ancient belief about life
after death. The souls of the dead are suppossed to go to the moon.
At full moon, the moon sends some spirits to the world of Brahma
(Devayana) and sends the rest as rain down to the earth to be born
again i.e., Pitryana.

Though he was a deity of great holiness, he seems scarcely to

have received popular worship as 4 separate god; at least no temple
Seems to have been dedicated to him.

Visvakarma : Visvakarma, ‘all-creating’, appears as the
name of an independent deity, to whom two hymns of the last book
of the Rgveda (X. 81-82) are addressed. In the Brahmanas (SB.
8.2.1.10; 3.13; AB 422), Vigvakarma is expressly identiﬁ.ed with
the creator Prajapati, while in post-Vedic mythology he appears
doubtless owing to the name, as the artificer of the gods. ’

In the BP. he is called the best among the architects (50.40-
43)) He constructed the idiols of Krsna, Balarima and Subhadra

for the king Indrayumna (50.48). He protected the sacrifice of
Daksa (108.19-20),

Tvasta : Heis one of the obscurest members of the Vedic

Pantheon. He s a skilful workman producing various objects show-
ing t.he skill of an artificer. (RV. 1.85. 9, 3.54, 12). In the BP. he
; said to have constructed the whole city of gods for the sage Atri.
C_lS there called the creator of beings, a]l-pervading and Viévaka-
rma §l40.12,18). In the Rgveda he is also the ancestor of the human
T;Ce 0 50 far as his daughter, Saranya, wife of Vaivasvan, becomes
t¢ mother of the primeval twins Yama and Yami (10.17.1.2; 5.
42'1.3.)' In the BP, too, he assumes the role of a practical father
advising the daughter Samjiia to go back to her husband Sirya (6.
16, 89.10).  Since Tvasta pared the sun on his lathe and lessened
his brilliance, he is called Prajapati (6.39,89.42).

Advis I‘fCXt to Indra, Agni and Soma, the twin deities
pamed the ASvis are the most prominent in the Rgveda. Though
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they hold a distinct position among the deities _of light and their
appellation is Indian, their connection with any definite phenome-
non of light is so obscure, that their original nature has been a
puzzle to Vedic interpreters from the earliest times. This obscurity
makes it probable that the origin of these gods is to be sought in a
pre-Vedic period.

The Agvis have lost, in Brahmanical mythology, whatever
cosmical element they had in the hymns of the Rgveda. They conti-
nue to be rcgarded as beautiful youths (6.45) and physician (6.44).
The anecdote from the BP. (6.41-45) regarding their birth from the
nostrils of Siirya and Samjiia, relates how they have come to be called.
Another epithet applied to them is Dasra (6.44). In the Rgveda
also both epithets Dasra ‘wondrous’ and Nasatya are applied to
them, the latter generally explained as ‘not untrue’ (na asatya) but
other etymologies, such as the ‘savers’ have been proposed. These
two epithets in later times became the separate proper names of the
Asvis. Elsewhere it is stated that they were created in the river
Godavari from the mouths of Siirya and Usa (89.36).

Sanaidcara : Sanaiicara is said to be the son of Stirya
and Chaya (6.20, 89.14), and is said to have obtained the position
of the planet Saturn (6.50). It is said that he killed the demons
Asvattha and Pippala who troubled people in the form of
brahmanas (chapter 118). References to Sani are met with in

other works also.

Varuna : Varuna is the greatest of the Vedic gods besides
Indra. He dates from an early period, for in name he is probably
identical with the Greek ‘Ovpavos’, and in character he is allied to
the Avestic Ahura Mazda. In the Vedas, he is the chief upholder
of the moral and physical order (RV. 8.42.1, 7. 61-4, 5 62-1). With
the coming into prominence of Prajapati as creator and supreme
god in the later Vedas, the importance of Varuna waned, till in the
post Vedic period he retained only the dominion of the waters as

god of the sea.

In the BP. he is said to be the lord of the waters and hjs
daughter was married to king Janaka. He seems to be g great
philosopher for he gave a discourse on the comparative superity of
enjoyment and liberation to king Janaka and sage Yajiiavalkya
(chapter 88). His constant association with Mitra in Rgveda is not
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much alluded to in post-Vedic mythology, but in the BP. itis
stated that Manu performed a sacrifice, with a view to obtaining a
son. He offered an oblation in the name of Mitravaruna and a
maiden, Ila, arose from the sacrifice who married Budha and
propagated the lunar race (6. 3-6). The BP. relates the story of
how on account of the fear of the daitya Mahasani, Indra agrecs
to serve Varuna. The demon Mahasani defeated Indra and went
on to conquer Varuna who gave him his daughter Varanda and
saved himself. Further on Varuna’s request he released Indra on
the condition that thenceforth Indra should be ready to serve
Varuna (chapter 129). Elsewhere Varuniis said to be the goddess
of wine and Varuna advises her to go to Balarama whose favourite
drink was wine and Balarama, itis said, after drinking her dragged
the river Yamuna with his plough. There she is addressed as
Madira or one who is the beloved at all times (198.1-5) Varuna
Possesses  a  miraculous umbrella which pours down rain and
the BP. states that earlier it was in the possession of the demon
Naraka. Krsna killed him and got the umbrella (202.10,34). He is
called a king (88.9), an epithet frequently used in the Rgveda and
it is said that Varuna sent a garland of unfading flowers to Bala-
rama (198.16).
. Vayu : Vayu, the god of wind, is not a prominent deity
10 the Rgveda, and under his more anthropomorphic form, he is
chiefly associated with Indra. Since the invisible element of wind
does fnot lend casily itself to anthropomorphism, scarcely any
myths arce to]d of Vayu; nor did the god reccive popular worship.
In the BP it js said that on being asked by Krsna, he bought the
‘Sudharmg Sabha’ from Indra for the king Ugrasena (194.14-17).

Haniiman :  With the monkey-god, Hanimian, Indra claims

to be the chijer home of the cult of monkeys. It has been
argued that this cult has been borrowed from some tribes. There
are no traces of worship of the monkey in the Veda, except fora

Stray reference to Vrsakapi (Rv. X. 76) which may be regarded as a
c LT
Ommon name given to monkeys.

_ Inthe BP. Haniman is said to be the son of Vayu (157.22).
S'am? calls him his brother and asks him to dispose of the
alifiga established by him (157.11, 22). Elsewhere it is said
that Haniman was the son of Vayu and Aiijani who was the wife
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of the monkey Kesari and who by her best limb also was a monkey
originally. She was a nymph but through the effect of a curse
she was deformed. Hanuman takes her to the river Godavari and
she regained her original form (84.2-3,17). There Hanuman is
called Vrsakapi.

Nandi : Nandi, the divine bull, is the vehicle of Lord
diva and his idol is always placed facing Siva in the temples
constructed in honour of Lord Siva. In the BP. it is stated that he
carried away the divine cow but on being asked by the gods, he
returned them (91.6-9).

Kubera: Kubera is mentioned in the Atharvaveda as
chief of the ‘good people’ (punyajana), or the other people (itara-
jana) and as concerned with acts of concealment. In the éatapatha
Brahmana and in later Vedic texts he is mentioned as king of the
raksasas, and in the Taittiriya Aranyaka (1.316) he is mentioned
as the lord of wishes and as possessor of a wonderful car
(apparently the later Puspaka). In later mythology, he is the king
of the yaksas as well as of the kinnaras and guhyakas, while the
raksasas are the subjects of his half-brother, Ravana.

According to the BP. Dhanada (Kubera) is the son of
Viéravah, grandson of Pulastya, Prajapati’s son (97.2,15). It is said
that Viéravah had two wives and by the former he had one son,
Kubera. The second wife was a Raksasi, and by her he had three
sons,—Ravana, Kumbhakarna and Vibhisana. Kubera was the
lord of Lanka and possessed the aeroplane which was given to him
by Lord Brahma, but being advised by the mother, Ravana fought
with Kubera, defeated and expelled him from Lanka, and made it
his own capital. Kubera, then by the advice of Pulastya, went to
the river Gautami and worshipped Lord Siva and obtained from
him the boon of becoming the lord of treasures (chapter 97), Refe-
rences to Kubera are met with in other works also.

Sagara : Heis the god of the sea, the lord of rivers and
jewels. The mountains, the demons and nectar are held by him.
Lord Visnu resides with Laksmi in the ocean and nothing is
impossible for him (172.6-7, 9-10). It is said in the BP. that the
river Ganges divided herself into seven parts and merz:d in the
oeean (172.18).

10
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GODDESSES

A eulogizes

The BP. does not propagate Saktism asa culth.:ut Matagrah’

Parvati and. refers to Laksmi, Sarasvafl. ‘rosﬁala’ ind othér
Yogamﬁya,Suvan}ﬁ, Aditi, Subhadra, Viraja,

i iver-goddess
goddesses. It deals at great length with the river-g
Godavari,

ttras no female
In Vedic literature down to the t(i};:zg?m;lih names as
goddess of predominant power is mcnthey do not hold a brjef
Rudrani and Bhavani are available but ful goddess. But we see
for the. existence of independent power i in the Mahabharagg
that one whole hymn is addressed to Du:vgs that at the time it wag
(Bhismaparva, chapter 23) WhiCh_ Sh(:l acquired the importance
inserted in the Mahabharata, Durga ?a is ::lid that Sakti is the
of a powerful goddess. 1In the BP., '1t ;31 ).
mother of Brahma, Visnu and Mahesa (131,

Parvat;

5 ani is known by many names
Siva’s consort Rudrani or Mrdani own by N o
as Devi. Uma Gauri, Parvati, Durga, Bhavani, Kali, Kapalinj,

. . sica
Camunda and others, She is a very prominent figure in classical
mythology.

According to the BP. Parvati, in her former b;::]toh‘;n“;zssrl]:
eldest among (he cight daughters of Duksa, and was did not invite
She wag married to Tryambaka and when her father hersel ic
her husbang ¢, his sacrifice, she felt insulted and thr?;d obtained
the fire ang died. Himalaya practised severe pcnanif tried to draw
Sati as his daughter. As she observed fasts, Mfen:ll] :he was Known
her away by (he expression ‘w ma’ and thence ort attain Siva as a
as Uma. She Practised severe penance in order to eared before
husbang, Once Lorq Siva took an ugly fc-)rm and apgd welcomed
her pyt she knew hig identity through yoglc powers aparvaﬁ of a
him (35.1~7). Lord Siva created an illusion t?eforc The alligator
child S“'“ggling to be released from an alllgamfl; d give the
release the child on condition lh_at she s ;uher willing-
Cr penance to him. When parvzfll exp(l;cssgowed her his
3 the alligator released the child an s ith Siva was

(35.35-61). The svayaiivara of Uma wt'. iated in it
With great pomp and all the gods particip

agreed toq
merit of
ness to do
real form
celebrated
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(chapter 36. 1-72). Siva’s wooing and wedding of Parvati and
their conjugal life and conversation are often narrated at great
length, yet always in a wholly human fasion.

In the BP. Siva himself eulogizes Parvati. It is said that
when the evil factors like sin, greediness, poverty, infatuation and
other worldly pains superseded in the world Lord Mahideva was
astonished and asked Parvati to find a solution. At that time, she
was called Lokamatd, the protector of all, the highest successor of
all the essence of prosperity and the upholder of the world. She
was also called Bhoga, Samadhi, Vani and Buddhi. She is begin-
ningless and endless; and in the form of Vidya she protects the
three worlds. On being thus addressed, Parvati smiled and mer-
ged half of her body into that of Siva. Her equality of rank with
her husband is expressed in the d al form of S'iva, viz, the Ardha-
paris§vara, of which one halfis male and another halfis female.
She then sprinkled the ground with tbe perspiration of her fingers
and from it were manifested Dharma, Laksmi, dana, the highest
type of rain, the quality sattva, corn, flowers, fruits, sastras,
weapons, tirthas, forests, and the moving and the non-moving

worlds (129.70-80).

She is the cause of the creation of the three worlds and is
the mother of gods and asuras. She is called Para Prakrti in Pu-
rana (36.24-26). She is of the form of Prakrti and helps lord
Siva, the cause of the world, in creation as his wife (36.41-42).
This has been supplied witl'1 a philosophical justification, being a
populariscd verson of the Sankhya principle of the union of the
soul of the universe-purusa—with the primordial essence—prakrti,
On this theory, the belief is more closely connected with Saivism
than with any other religious system, originates in philosophical
brahmanism, and traces back its history through brahmanism to
the earliest Vedic conceptions. Parvati is called Buddhi, Prajiia,
Dhrti, Medha, Lajja, Pusti and Sarasvati (71.21-23). She is also
called Bhaviani (109.52).

As Siva is the lord of the mountains (Giri¢a), so is hjs spou-
se, the lady of the mountains—Parvati. According to Puranic
mythology she is the daugher of Himalaya, but in the Kena Upa-
nisad, where she is first mentioned, Uma Haimavati appears as a
heavenly woman, conversant with Brahman. Apparently, she was
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originally an independent goddess, or at leas‘t a kind o.f dll'Vlnc
being, perhaps a female mountain-ghost haunting the Himalayas
who was later identified with Rudra’s wife. A similar mountain-
goddess had her home in the Vindhyas, she was of.a cruel charac-
ter, as a goddess of the tribes living in those hills. N H(’ar na.mc
is Vindhyavasini and she too is identified with S$iva s wife,
It can safely be concluded that several goddesses from different
parts of India and worshipped by different classes of people have,
in course of time, been combined into one great goddess, the spouse
of Siva, adored as his Sakti or energy.

Laksmj

She is the consort of Lord Visnu, but she scems originally to
have been ap independent deity impersonating beauty and wealth,
According to classical mythology, shc rose from the ocean, wheq

the gods ang demons churned it for making nectar and thence she
Was made over to Visnu.

According to BP. a great quarrel took place between Laksmi
and the goddes;s of poverty called Daridra regarding superiority
over each otper, Daridra accuses Laksmi of always being asso-
Ciated witp sinners, wicked men, political personalities, cruel, mis-
chievous, 8reedy, indecent, faithless violators of righteousness and
traitors, Also that Laksn;i is of a fickle nature, popularly known
as fortune, the fickle gocidess who stays long nowhere. At the end
of thjg Quarre] the river Godavari declares the superiority of La-
$i oyer Daridra and states that nothing is possible without her
and that 5 € pervades everything in the world. She pervades all
e'splendoul. like Brahmasri Tapahsri, Yajiasri, Kirti, Dhanagri,
sta?‘éﬁ’ ‘%8, Prajaa, Sarasvati, Bhukti, Mukti, Smrti, Laja,
gs:;‘l;isKs;ma, Siddhi, Tusti, Pusti Santi, Mahi, Ah?mgakﬁ’
Vilﬁpti Mo, Vibhavari, Dyauh, Jyotsna, blessings, ortune,
' Maya, Uga and $iva (chapter 137).
SarasVati

d eing a riyer goddess in the Rgveda, she became the
go ‘dess of wis Om and eloquence and as such she is most frequent-
ly lnvpked the poets of classical Sanskrit literature. She has
been identjjjqq With vak speech’ and as such she is the wife of
Brahmg, P
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The BP. relates that Sarasvati secretly slept with Purdraval,
and had a son Sarasvin by him. When Lord Brahma came to
know about this he cursed her to change into a river but on her
pleading, the cursc was modified so that she would be seen at some
places and would not be seen at others. But the BP. calls her the
daughter of Brahma and the divine river (chapter 101). Once the
gods played a trick on the Gandharvas by taking from them Soma
in exchange for Sarasvati and afterwards taking her away too.
She is regarded as their guardian deity by the people of Kashmir,

Yogamaya

It is related in the BP. that Visnu descended into the
Patala and asked Nidra to keep the six sons of Hiranyakasipu
with the foetus of Devaki so that they would be killed by Karnsa,
After they had been killed the seventh child would be born of Lord
Visnu’s own anisa and would be known in the world as Sankarsana
as he was to be taken to Rohini’s foetus after dragging him out of
Devaki. Lord Visnu would take birth asthe eighth child of
Devaki on the eighth day of the black half of éravar_la and he ips.
tructed Yogamaya to take birth as the daughter of Yasoda on the
ninth day. She would be carried away by Vasudeva and Kamsa
would throw her, on a slab of stone and she would attain per
original place. Lord Indra would consider her as his sister. Theg
she would kill Sumbha and Nisumbha and thousand other daity g
and she would be worshipped at many places (chapters 181.31-48),

She is called Yoganidra, Mahamaya of Lord Viggu,Bhﬁti,
Kirti, $anti, Prthivi, Dhrti, Lajja, Pusti, Arya, Durga, Vedagarbp;
Ambika, Bhadra, Bhadrakali, Ksemya and Ksemamkari. She was
worshipped with wine and meat and she always fulfilled (pe
desires of men (181.37). In the Harivamsa a similar accoyp is
given.

Subhadra

Subhadra is the sister of Vasudeva. She has a rukmgq (801den)
colour, and all good qualities. In the BP. she is worshipped along
with Kfsna and Balarama. The colour of her idol is goldep She
has eyes like the lotus, she wears clothes of variegated coloyrg and
is decorated with ornaments. She goes everywhere. She jg calleg
Katyayani, Jagaddhatri, Varada, Siva and is engrossed in the
welfare of all beings.
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Aditi

She is a purely abstract deity in the Rgveda whose main cha-
racteristic is the power of delivering one from the bonds of physical
suffering and moral guilt. She, however, occupics a unique position
among the abstract deities owing to the peculiar way in which the
personification seems to have come about. She is the mother of

the small group of deities called Adityas, often styled ‘sons of
Aditi’,

In the BP. it is said that she is the daughter of Daksa and
was married to Kasyapa (3.25, 51). But according to the older
myt_hology of the Rgveda (2.27.1) Aditi is the mother of Daksa as
an Aditya, though in a cosmogonic hymn (10.72.4-5) she is said to
be his daughter as well as his mother by the reciprocal generation
which is a notion not unfamiliar in the Rgveda. In the BP. also
she is said to be the mother of the twelve Adityas, viz., Visnu,

akra, Aryama, Dhata, Tvasta, Pasa, Vivasvan, Savita, Mitra,
Varuna, Amsa, Bhaga (4.57, 58). When the demons defeated her
sons she prayed to Lord Sirya and obtained him as her son Marta-
nda after practising severe penance (chapter 32). The demon Nara-
kasura had robbed Aditi of her ear-rings. Lord Krsna defeated
Narakasura and deprived him of the ear-rings. He then went to
the heaven and returned the ear-rings to Aditi. Thereupon Aditi
granted him a boon that he would be invincible in the world and
to Satyabham3 she granted another boon that she would never age

Of 8TOW ugly (203.22-24). These and other myths are found in
other works as well,

Gayatrj

She isIn the BP. it is stated that she is the mother of all the Vedas.
dedicat‘::{ h°llly and she destroys sin (67.17). Gayatri is a mantra

O the § : . . ) ” ¢
the first of the metl:;,and is to be recited in sun-worship. She is

Viraja Matz

I i 3 : . . -
Brahmn the BP. it i said that Viraja Mata is the mother goddess

A03 and she resides j irajaksetra in th a :
One who worghj in the Virajaks e Utkalapradega,

S h . .
Brahmalokq (42.1112). er saves his seven generations and goes to
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Ksudha

The literal meaning of Ksudha is hunger. The BP. states that
this goddess emerged out of the mouth of death. She had a
terrible form. Her nature is constituted of anger and she torments
sinners (85.8-14).

Osadhis

In the BP. it is stated that they are the mothers of the world.
The sacrifice, svadhyaya and religion are established in them. All
diseases are removed by them. They produce food and protect
animals (119.1-4). They have the form of Brahma and Prana
(120.10). Soma is their husband.

Matarah

The BP. states that at the time of war between the gods and
the demons, drops of perspiration fell from Siva’s body and from
them the Miatarah emerged. The place where they emerged was
called Matrtirtha and they were worshipped by gods and men.
They killed all the daityas and they arc worshipped along with

Lord $iva (112.12, 13).

In general it is said that the godde§ses Sraddha, Pusti, Tusti,
Santi, Lajja, Sarasvati, Bhimi, Dyauh, Sarvari, Kanti, Usa, Aga,
Jaya, Mati, and others attended the sacrifice of Daksa and the
goddesses Sini, Kuhi, Dyuti, Pusti, Vasu, Kirti, Dhrti, and Laksmi
attended the Rajasiya sacrifice of Soma (9.16). The goddesses
Kirti, Prajiia, Medha, Sarasvati, Buddhi, Mati, Ksanti, Siddhi,
Marti, Dyuti, Gayatri, Savitri, Mangala, Prabha, Kanti, Narayan;j,
draddha, Kausiki, Vidyuti, Saudamini, Nidra, Ratri, Miya surro-
unded Lord Visnu (68.56-58).

Gautami

The BP. establishes Godavari as the Ganges of the south. It
devotes a long portion consisting of 106 adhyayas (chapters 70-175)
to the glorification of the river Gautam{. In the Vedic literature,
the river Godavari is not referred to. There arc numerous references
to Godavari in the epics and the Puranas but it is in the BP. that
Godavari and the subsidiary tirthas on it have been lauded at
great length. The BP. generally refers to. Godavari as Gautami. 1t
js stated by the BP, that the Ganges to the south of the Vindhya
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mountain is called Gautami and that to its north is Bhagirathi
(78.77). 1t is said to be 200 yojanas long and there are three crores
and a half of tirthas on it. (77.8-9). A bath in the Godavari when
Jupiter enters the sign of Leco has been regarded even up to the
present day as very meritorious. The BP. says that three crores
and a half of tirthas that exist in the three worlds come for a bath
in the Godavari when Jupiter is in Leo and that bathing in the
Bhagirathi every day for sixty thousand years confers the same
boon as a single bath in the river Godavari when Jupiter is ip the
Zodiacal sign of Leo (175.83-84; 152.38-39). Jupiter isin Leo for
one year once in twelve years. Crowds of pilgrims throng at

Nasik in their thousands from all parts of India in the Simhastha
Year.

The BP. eulogizes Gautami in the following way. She is
called Pavani, Paramartiharini, Sreyaskara, Papapratardini,
Santiripg, Sz‘mtikari, Mangala, Subha and Aghanasini (85.8). She
IS Jalobdhuta ang Mahegvara-jalodbhava (85.8). She is called
Da.ridryanﬁéini (85.16) and is also called Brahmi, Maihesvai,
$oMaVI and Tryambaka (85.12-13). She is the beloved of Lord

'8 and is held by him on his head. She is the goddess of rivers,
destroyer of sins, is worshipped by the three worlds, gives the desi-
iy fruits, is Brahmamayi, and emerges out of the feet of Visnu and
grlzs?c S Of the hair of Lord Siva (199.9-12). Sh.:. i's a-boat in
miygng the Meaningless world (131.29). She is VIS-VCSVZII‘L Yoga-

e g,-ean ayadayini (131.30). Sheis Devcfnadn, greater thaP
a andat and lord of the world. She is WOl'Sl‘llpp.ed .by Brahma,
She pur.o €rs and sins are destroyed by remembering her. (72 '3-.6).
Ointme fies the three worlds, has a divine form, ap;il_les dIVlI-'l-e
Vis;vajal:]ts’_a“d is called Sarasvati, Jagaddhatri, Jagajjadyahara,

ani, ang Bhuvanegvari (164.43-45).

Once th‘:ious anecdotes are related to glorif'y the river Gautami.
demon _ 80ds sent Agni to inform Lord Siva' of dang.er o.f the
With Pﬁrvra}(a to himself. At the ti'rr.le Lord Si.va \..Vi.lS in privacy
2ai wat' and in his great wrath, Sl'va th.rcw.h;s vnrlle-ser.nen in-
tWing Suv0 threw it into two parts in his wife from which the
‘a"yonya dMa  and Suvarna were born. As there was the
isangadosa’ in the case of the twins, they took

the forg, . 0"Ya!
rm Various gods and goddesses and enjoyed freely with

So
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them.  On seeing this, the gods approached Agni and all of them
worshipped the river Gautami and the children were cleansed
(chapter 128). Again on praying to the river Gautami, a brahmin
Ajigarta was released from hell when he had sold his son Sunah-
sepa owing to his inability to maintain the family (chapter 150).
A brihmana Sanajjata was enjoying with his mother Mahi, both
being unaware of the identity of each other. When the sage
Galava revealed their relationship, both of them went to the
river Gautami and purified themselves by taking a bath in it
(92.2-48). A bird Ciccika had two mouths on account of the bad
deeds in its past birth and had no happiness in the present birtp.
The king Pavamana took it to the river Gautami and by giving it
a bath in it, enabled the bird to go to heaven (chapter 164). A
brahmana Gautama was freed from the sin of gambling in the
same way (chapter 170). Machucchandah, a purohita of the
king $ary5ti revived king S'arayﬁti by praying to Gautamij (chapter
138). A hunter who had killed a female-pigeon went to heavep
in a flying vehicle after taking a bath in the river (chapter g0),
Even such grave sins as adultery with the wifc of one’s teacher
are expiated by taking a bath in the river Gautami. Lord [pgp,
was freed from the sin of brahmana-murder by the sprinkling of
the water of the river Gangi (chapter 96). Prthusravah, son of
Kaksivan, got freedom from his triple debts by taking a bath i
the river Gautami (chapter 9).

The river Gautami is also said to lessen the effectg of a
curse. The sage Gautama is also said to have cursed hjg Wife
Ahalya to become a dry river as Indra had slept with her by taking
the form of the sage Gautama; but Ahalya regained her Origina]
form on joining the river Gautami (chapter 89). Afjans and
Adrika, the mothers of Hanuman, were deformed on account op
some curse. They got back their original beauty by Praying ¢,
the river Gautami (chapter 84). A Havyaghna. who had become
black on account of some curse, regained his complexion on bejy
sprinkled by the water of the river Gautami (chapter 133)
Kasyapa had cursed his wives Suparni and Kadra to becom.
rivers as they had violated his instructions to be observeq durine
their pregnancy. On praying to the river Gautamj, they re
their original form (chapter 100). Kadra was in additj
with blindness as she laughed at a sage during a sacrifice,

11

8aineq
on Curseq
She too
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regained her eyesight by the grace of the river Gautami (chapter
100).

Gautami is said to fulfil all wishes. Harsana, son of Siurya
and Chaya, worshipped Gautami and made his parents happy.
A brahmana Vrddhagautama married a lady older than
himself. As some sages made fun of them they prayed to the
river Gautami and she became younger (chapter 107). The
osadhis got their desired husband Soma on worshipping the river
Gautami (chapter 119). Once the Angirasas started practising
benance but as they had not taken the permission of their mother
before starting it, their penance was not fruitful. They then
Worshipped the river Gautami and became the Vyasas (chapter
158). By praying to Gautami, Pramati released his father from
prison (chapter 171) and Lord Visnu killed the demoness. Kanka-
lini who was troubling Asandiva (chapter 167). By worshipping
Sarasvati op the bank of the river Gautami, the raksasa Parasu
went to heavep (chapter 163). The river Gautami declarefl the
Superiority of Laksmj over Daridra when there was a dispute
etween them (chapter 137). She also granted a boon to Kanva
that no one will suffer from hunger in his family (chapter 85).
The dang given at Dagagvamedhatirtha on the banks of Gautami
results in endiess merits (chapter 83).

DEMONS
Probably the earliest Sanskrit expression for a ‘demon’ is
asurq apg though this word is used in later literature as a .ge.neral
term for demons for a malignant disposition, it was originally
Testricted ¢o beings of a god-like nature, and even applied to the
gods themselves, 1n the Rgveda, the word asura isused asan

epi : i
Pithet of Rudra ang other deities and is an especial attribute of
the ancient

. . e ; i the
vaul deity Varuna, who is first an impersonation of

vesttof heavcn, and then identified with the supreme bein-g.' -In
Sagipis - MUTais the name of the highest god. In the Taittiniya

n‘hxta} It is said that Prajapati created them with his breath.
In the Satapath, Brahmana the seventh Manu is made to produce
£0ds, asurqg 4pq men. On the other hand, in the Vedas various
orders of eyj) beings are spoken of under the names of dasyus

(RY 3.4.56) raksasas, (RV. 7.104,10.87) yatudhanas, (RV. IV. 87)
pisacas, (RV, 1. 133) and panis.
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The BP. recognises four types of demons, viz. dajtyas, dana-
vas, raksasas and asuras. The sons of Diti were called daityas
and those of Danu were called danavas. Apart from these, other
demons who are not the progeny of either Diti or Danu have also
been given the names of daityas and danavas, e.g., Arista is called a
daitya (189.46-58) and the demon Mitha though not mentioned in
the genealogy of Danu is designated as danava (127.7-8). Sometimes
a demon is called the lord of daityas (134.16) as well as an asura
(199.12).

The gencalogy of daityas and danavas is given in the BP. as
follows : Diti, the daugher of Daksa, was married to Kadyapa
and she had two sons Hiranyakasipu and Hiranyaksa and a
daugher, Simhika, who was married to Vipracitti. Hiranyakasipu
had four sons, Hrada, Anuhradha, Prahrada and Samhrada. Hrada
had two sons Siva and Kala. Prahrada was given the kingdom of
daityas and danavas (4.5). Virocan was born to Prahrada and Bali
was the son of Virocana. Bali had hundred sons of whom Bana
was the eldest. They practised penance and the names of some of
them were Dhrtarastra, Siirya, Candramah, Candratapana, Kumbha-
nabha, Gardabhaksa and Kuksi. The sons of Hiranyaksa were
learned and strong. Their names were Bharbhara, Sakuni, Bhita-
santapana, Mahanabha and Kalanabha. Samhrada gave birth
to Nivatakavacas, aad they had three crores of children and resided
at Manivati. They too were indestructible by the gods and eventu-
ally Arjuna killed them (3.90-92).

Danu gave birth to a hundred sons by Kasyapa. They were
brave, strong and practised penance. The names of some of them
were Dvimiirdha, Sankukarna, Hayasirah, Ayomukha, Sambara,
Kapila, Vamana, Marica, M aghavan; Ilvala, Svasrma, Vnksobhaua,
Ketu, Ketuvirya, Satahrada, Indrajit, Sarvajit, Vajranabha, Eka-
cakra, Taraka, Vaisvanara, Pulomd, Vidravana, Mahasirah,
Svarbhanu, Vrsaparva and Vipracitti. As the progeny of all these
is innumerable it is indescribable. The daughter of Svarbhanu
was Prabha, that of Puloma was Saci; that of Hayasirah was Upa-
diti; that of Vpsaparva was Sarmistha and those of Vaisvanara
were Puloma and Kalika.

The progeny of Mirica consisted of 60,000 danavas and there
were other 1,400 danavas belonging to Hiranyapura. These along
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with Paulomas and Kileyakas were also indestructible and by the
grace of Lord Brahma, Arjuna killed them. Vipracitti, the son of
Danu, married Simhika, the daughter of Diti and by the saniyoga
of daitya and danava clements thirteen best types of danavas were
born. They were very brave and were called Saimhikeyas. They
were called Vamsya, S’alya, Nala, Vatapi, Namuci, llvala, Svasrma
Afijika, Naraka, Kalanabha, Saramana and Surakalpa. They had
hundred thousand grandsons. Though the above-mentioned song
of Diti are called daityas, the maruts whom Diti gave birth to were
called gods, and though originally they were meant to kill Indpy
(3.109-122), eventually they became the greatest helpers of Indra,

Elsewhere it is said that at the time of milking the carth,
Madhu was the milker of asuras, their milk consisted of Maya,
Virocana was their calf and their vessel was que of iron; the
milker of raksasas was Rajatanabha, blood was their milk
Sumali their calf and a skull their vessel (4, 104, 106). There i;
Do clear line of demarcation to distinguish groups of raksasas,
asuras, pisacas, etc. though the pisacas are too mean and low to be
confused with demons of the highest type. The nagas, though

distinct from the asuras, are a group affiliated and usually mentio-
ned alongside.

The meaniug of the terms adityas, danavas, rakgasas and
asuras is as follows., The rakgasas are sometimes regarded as pro-
duced from Brahma’s foot, sometimes with Ravana as descendants
of Pula§tya, elsewhere they are styled children of Khasa or Surasj.
lk\i;cordmg to.some they are distinguished into three classes, one

g of a semi-djvipe benevolent nature and ranking with yakgas,
‘;t:‘-j,s.another Corresponding to titans or relentless encmies of the
> an a third answering more to nocturnal demons, imps, fiends,
igg;gsésgoing about at .nitght, haunt.ing cemefcries, disturbing
most Comand even deyourmg hurr'nan l?elngs. This last class is the
The dgn monly mentioned. Their chlef'placc.: of ab?de was Lanka.
or asumcszva are a class of‘ demons often 1d.ennﬁed with the daityas
dairyms and held to be implacable enemies of gods or devas. The
a5 chitd, re knowju. as the sons of Diti and the asuras are regarded
order iy en of Diti by Kagyapa. As such they are demons of the first
Perpetual hostility with the gods, and must not be con-

fo T . . .
unded witp, rakgasas or imps who animate dead bodies and dis-
turb sacrifices



DEMONS ‘} 1

As regards their general description it could be said that they
were ugly and deformed. The names Sankukarna (chapter 3), Eka-
ksa (213.90) etc., suggest that they were deformed. Many a tlme
they were animal-shaped; the names Kurmakukkutavaktra, Sasolu-
kamukha, Kharostravadana, Varahavadana, Marjarasikhivaktra,
Nakramesanana, Gojavimahisanana, Godhasallakivaktra, Krostu-
vaktra, Akhudarduravaktra, Vrkamukha, Makaravaktra, Kraui-
cavaktra, Asvanana, Kharamukha, Mayiuravadana, etc. suggest
this (213-93-97). They lived in Rasatala, mountains, oceans, rivers,
villages, forests, sky, air and Jyotirloka (149.4-5). They wore vari-
ous types of dresses and decorated themselves with garlands and
used ointments. They wore diadems, carrings, turbans, kiria
and wore the skin of elephants and black deer. They were also
called nilakavasalh They had wide cheeks. They wielded various
weapons like daraghni, cakra, musala, bhindipala, asvayantras,
ayudhas, éiila, ulakhala. pasa, mudgara, parigha and great slab
stones. They had long hair, their necks were like kambu (conch)

and some of them were lustrous (213.90-99).

Some daityas were religious. The BP. states that the great
demon Bali was indestructible and that he protected the kingdom
with righteousness and there were no troubles in his kingdom. He
was a great devotce of Visnu and when the gods approached Visnu
to protect them from Bali, Visnu said that Bali was too dear to him
to be killed and therefore Lord Visnu took the form of Vamana
and made him the king of Rasatala (chapter 73). Some demons
practised severe penance. Hiranyakasipu, the ancestor of the
daityas practised great penance and got the power to remain indes-
tructible by the gods (139.11-12). Meghahasa, the son of Rahu,
practised severe penance in order to avenge the death of his father
who was killed by the gods when he tried to acquire a portion of
the nectar that was obtained from churning the ocean. The gods
pacified him and placed Rahu in the sky and made Meghahasa the
king of Nairpta direction (chapter 142). By the power of penance,
the demon Hiranyakagipu had made himself invincible; Lord
Visnu had to take the form of Nrsimha to kill him (chapter 149).

The main work of the demons was to obstruct the sacrificcs
of sages, kings and gods. Thus Sindhusena, a great demon, defea-
ted the gods and carried away the sacrifice to Rasatala. Therepon
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Lord Visrju took the form of Varaha, killed him and brougl?t bac.k
the sacrifice (72.8-15). A demon Hiranyaka obstructed with ]'TI'IS
retinue the sacrifice of king Priyavrata; thereupon the sage Vagi-
stha killed them with his rod (chapter 103). Marica and Subahu
obstructed the sacrifice of brahmanas, so Rama killed them (213.
138).  The rakgasas, Agvattha and Pippala, were the sons of the
raksasa Kaitabha. They obstructed the sacrifice of Agastya, took
the form of Brahmanas and devoured the other brahmanas. Lord

ami fouad out thejr trick and using the same principle at'e them
UP (188.11-12). The danava Mithu obstructed the sacnﬁccf, of
king Arstisena and carried away the king together with his retinue
to Rasatala, Thereupon Devapi, the son of purohita, prayed to
Lord Siva and brought them back (chapter 127). The tendency to
obstruct sacrifices went to such an extent that a demon Wwas named
Havyaghna and he was granted a boon by Brahma to devour any
sacrifice at wij. His whole family was black in colour by the
curse of Lord Brahma. When he obstructed the sacrifice of the
sage Bharadvaja and ate the sacrificial cake, Bharadvaja asked him
about hjs blackness and on learning from him about the curse

SPFinkled the water of river Gautami and gave him back his fajr
skin (chapter 133).

The demons were 1n state of continuous war with the gods
;fhey Were generally very strong and the gods were always defeateq,
Ddra felt helpless before the strength of the demons and had tq

s,';fk the protection of Brahma, Visnu or Siva. Thus the demog
. 2raka obtajpeqg a boon from Lord Brahma that he would remajp
mVincible_

he Even Lord Visnu expressed his inability. to defeat him,
_“Teupon the gods approached Himalaya and thh’.the help of
wi:lldfva f‘ismrbed the penance of Lord Siva and Siva married
Create “TVati, the daughter of Himalaya, and requested them to
ADothea SO0 Who would kill the demon Taraka (chapter 71.),
father I;_Story tells how Mahagdani defeated Indra and asked hig
arupa 'ranya to look after him. Then he attacked’ Varun.a, but
releaSedIO éred him his daughter, and on Varuna’s ac.lche, he
This g}, fdra apq ordered Indra to consider Varupa his Jorg,
agree woitv;;s OW powerful the demons were and how Indra had to
Indra and them (chapter 129). Namuci was a great enemy of
CUt off g ¢ Was a terrible fight between them. Indra eventually
¢ head of Namuci with foam (129.4-6). A daityg,
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Ambarya, was also invincible. He was the lord of Dandaka. He
possessed a strong army and a terrible fight ensued between him
and Lord Npsimmha at the end of which Nrsimha killed him (149.
10-12). As a boon was granted to Ravana, he was unconquerable
by gods, raksasas, yaksas, raksases; he was very brave and was
always surrounded by crores of rakgasas. He was black as collyrium
and brave as a lion (213.129-135).

Disturbing the penance of some sage was also considered the
work of the demons. A great asura took the form of a beautiful
maiden and disturbed the penance of king Dhanvantari (12.8-15).
When Brahma sent his maya to distract the attent'ion of the demons
who were obstructing the sacrifice of the sages, Sambara, the lord
of the daityas, devoured her (134:9-11). There was another raksasa
named Parasu. He had a deep hatred for sacrifices and brah-
manas. He had the capacity to take various forms according to
his liking. Sometimes he took the form of a brahmana, sometimes
a tiger, sometimes a god, an animal, a woman. a deer, or a child.
He took the form of a brahmana and went to the sage Sakalya
and expressed his desire to devour the sage but he saw Lord
Visnu in the form of the sage and rcfrained from killing him
(163.7-10).

Sometimes the gods befriended demons. An interesting
story relates how after killing Namuci, Indra befriended Maya,
the brother of Namuci, by the use of a trick. Maya who wanted to
avenge his brother’s death, now advised Indra to pierce the foetus
of Diti which contained a son who was meant to kill Indra (chapter
124). Rivana was a great devotec of Lord Siva (Chapter 143).
Bana was a great devotee of Siva and when Krsna came to fight
with Bana, Siva and Karttikeya fought on behalf of the asura Bana

(chapter 200).

In his life Krsna had to face many demons. In his chilq.
hood. he killed Pitana, a demoness who killed children (184.7-10),
Again, he killed the demon Arista, sho had come to him ip the
form of a bull (189.46-58). He also killed Kesi (]90.29-37) and
Dhenuka (186.4) the donkey-shaped. The asura Naraka wag born
to Prhvi by Lord Visnu in his Varaha incarnation (220.23). 1opq4
Visnu killed him in his incaraation as Lord Krsna and took awa
all his possessions and married all his 16,000 wives (220'30.35)
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Narakasura was very powerful. He was the king of Pragjyotisa-
pura. He had imprisoned the daughters of the daityas, siddhas
and kings, and had in his possession the chatra of Varuna, the
Maniparvata, the Mandara mountain, and the ear-ornaments of
Aditi (202.8-11). Again, Lord Krsna killed the daitya Mura and
his 7,000 sons, Hayagriva and Paficajana (292.18-19). Lord Krsna
killed another demon by the name of Paficajana who had carried
away the son of sage Sandipani to the occan and after killing him
made a conch, Paficajanya out of his bones (194.27, 28). Pradyu-
mna, the son of Lord Krsna, killed the asura Sambara who had
thrown him in the ocean after the sixth day of his birth (200.2,3.19).

Elsewhere it is said that Visnu in his different forms killed the
various demons, Hiranyakasipu (180-28), Taraka (179.21-24),
Kalanemi (179.25), Vipracitti (180.29), Madhu and Kaitabha who
Wanted to kill Brahma and who had emerged out of his ear (180.37).
Kalanemi was again born as Kamsa, the son of Ugrasena who was
killed by Krsna (chapter 181). In his incarnation as Rama, Lord
Visnu killed the demons Yamahasta, Prahasta, Nikumbha, Kumbha,
Narﬁntaka, Yamantaka, Maladhya, Mailikadhya, Indrajit, Kumbha-
karna and Ravana (176.44-46). As Ravana had become too impu-
dent on account of boon, Rama killed him (213.137). Rama freed
Viradha and Kabandha from their state of being demons as they

had obtained that form due to a curse though originally thay were
gandharyqg

. (213.140). In his Vamana incarnatiou, Lord Visnu
killed the de

Adeos: mons Vipracitti, Siva, Sanku, Ayahianku, Ayabsiras,
Svasiras, Hayagriva, Ketuman, Ugra, Vyaghra, Puskara, Asvapati,
Prahrada, Kumbha, \

Samhrada, éalabha, Kupatha, Krodhana,
Mahajihva, éaﬁkukarr)a, Mahasvana, Dipta-
P amuci, ﬁambara, Vikrasa, Garistha, Varistha,
Pf’illamPa, Naraka, Indratapana, Vatapi, Ketuman, Asiloma,

u ?ma, Baskala, Pramada, Mada, Svamista, Kailavadana, Karala,
Kedi, Ekaksa, Candramah, Rahu, Sambara, and others (213.82-90).

{(ratha, Brhatkirti,
Jihva, Mrgapada, N

Thus it could be sajd that the BP.
of dcmonolo

Mltha, Dhe
Maya, Na
Madhu’
Sindh

gives a fairly broad idea
8Y as it deals extensively with the danavas Hiranyaka,

nuka, Pralamba and Lavana; the daityas Bali, Taraka,
muci, Hiranya, Sambara, Hiranyakasipy, Ambarya,
Kaitabha, Kesi, Paiicajana and Mura; the raksasas
Usena, Agvattha, Pippala, Havyaghna, Ravana, Parasu,
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Viradha, Kabandha; and the asuras Tama, Namuci, Sambara
and Naraka.

Sages

The BP states that there were different groups of sages in diffe-
rent manvantaras. Thus it relates that the seven sons of Brahma,
viz., Marici, Atri, Angirah, Pulaha, Kratu, Pulastya and Vagistha
were the sages of the Svayambhuva manvantara and they resided
in the northern direction (5.8-9). The mahargis of the Svirocisa
manvantara were Aurva, Stamba, Kasyapa, Prana, Brhaspati,
Datta, Atri and Cyavana (5.11-12). In the Uttama manvantara,
the sages were the seven Vasisthas, the sons of Vagistha, and
Urjah, the sons of Hiranyagarbha (5.16-17). The sages of Raivata
manvantara were Devabahu, Yadudhra, Vedasiras, Hiranyaroma,
Parjanya, Urdhvabahu, the son of Soma, Satyanetra, the son of Atri
(5-20-21). The sages of the fourth, i.e., Tamasa manvantara were
Kavya, Prthu, Agni, Jahnu, Dhata, Kapivan, Akapivan (5.25-26).
The sages of the sixth, i.e., Caksusa manvantara were Bhrgu,
Nabha, Vivasvan, Sudhama, Virajah, Atinama and Sahisnu (5.29-
30). The sages of the Vaivasvata manvantara were Atri, Vasistha,
Kasyapa, Gautama, Bharadvaja, Visvamitra, Jamadagai (5.34,35).

The BP. then states that the sages are meant for the mainte-
nance of dharma and protection of the world. At the end of every
manvantara, four sages move to Brahmaloka while four others
take their place (5.39-41). Further it enumerates the future sa-
ges of the future manvantaras. The sages of Savarni manavantara
would be Paradurama, Vyasa, Atreya, Advatthama, the son of
Drona born in the Bharadvaja family; Saradvan born in the family
of Gautama, Galava born in the Kausika family and Aurva, the
son of Kagyapa (5.43-45).

Some sages were very learned, and had studied all the iastras.
Thus Vyasa is highly culogized. About him it is said that he was
well-versed in all the sastras, an expert in the Vedas and Vedangas,
the composer of the Mahabharata, the speaker of Puranas and
Agamas, engrossed in the welfare of all beings, meditating on
adhyatma, and the best among the intelligent (26.6-7). He knew
the past, the present and the future (26.26). Heis also praised
for composing the Brahma Purana (chapter 245). The great sages

12
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(26.9-14) like Kasyapa, Jamadagni, Bharadvaja, Vagistha, Jaimini,
Dhaumya, Markandeya, Valmiki, Vi§vamitra, Satananda, Vatsya,
Gargya, Asuri, Sumantu, Bhargava, Kanva, Medhatithi, Mandavya,
Cyavana, Dhaumya, Asita, Devala, Maudgalya, Trnayajiia, Pippa-
1ada, Sarvarta, Kaugika, Raibhya, Maitreya, Harita, Sandilya,
Vibhanda, Durvasah, Lomasa, Narada, Parvata, Vaisampayana,
Galava, Bhaskari, Purana, Siita, Pulastya, Kapila, Ulika, Pulaha,

Vayu, Dcvasthﬁna, Caturbhuja, Sanatkumira, Paila and Krsna
went to sage Vyasa to solve doubts about worldly troubles.
Elsewhere

(chapter 145) it is said that the sages Markandeya,
Bharadvﬁja, Vagistha, Atri, Gautama Yajfavalkya, Jabali and
e munis were the propagators of §astras and proficient in the
Xt.fdas, Vedahgas, Puranas, Nyaya and Mimarnsa. They di.scussed
'~l-th Lord Brahma, Visnu and Siva whether karma was higher or
17403 Was higher and came to the conclusion that as nothing can

e_attained without performing an action, karma should be g.wen
ll::,r;ev importance. Again it is said tha.t when the munis klllecc:
Vamadena as he had behaved in unrnght?ous way, the sag ;
of the le]\.!a and others approached' sage Kapila who was a knowlfo
Was cry ehest essence, engrossed in penance and vrata and W :
0. ¢l as well as kindhearted and asked him what they shOl.ll
Prthy © Sag.e advised them to cut the arm of Vena out of which
Kpast.a the Tighteous, would be created (chapter 141). The sage
( 13()_51111 2 asked a very interesting questionto the sage—Agaétya
and g;, as to who among the three gods Brahma. Visnu
establisha Was the highest. Sage Agastya’s remarkable answc(rl
thyg ble © the identity and non-difference of the three gods and
and cone] S the theories of many gods with the theory of one god,
diffemnt a‘-‘des by saying that the fox:ms, of }he three go.ds a];e
forfnlcss tnd q?e Vedas are the authority on this but r.cgardmg the
Or the ;a €re is only one. non-dual, and no other. S.tl", hows-ver,
nee jy 1. € of achieving success, one should worship Lord .lVa.
Secret Asserted that the sages Sanaka and others know the inoer
WellwerSe -edﬁ“ta (129.69). Vahlika, the son of Kal_lva,'was
he son ln.. the Vedas and the Vedangas (148.4). éunahsepaé
Dha“Vant ‘f\Jlgarta, was a knower of Brahma (151.3). The god
¢ ]earm in “5‘5 born to Dhanu as a result of severe pena‘m?c an.
into ¢ € Ayurveda from the sage Bharadvaja and divided }t
is said ¢, TS and taught it to his pupils (11.36-38). Elsewhere it
At the sages like Vagistha, Jabali, Yajiavalkya, Angirah,
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Daksa. Marica who were devoted to Visnu, others like Satatapa,
Saunaka, Devavrata, Bhrgu, Agni, Vesya, Atri, Marici, Manu,
Gautama, Kausika, Tumburu, Parvata, Agastya, Markandeya,
Pippala and Galava who were engrossed in the practice of yoga
and the sages Vamadeva, Angirah and Bhargavas who were profici-
ent in the Smrti, the $ruti and the Puranas worshipped the river
Godavari (154.2-4). The sage Sandipani was an expert in Dhanur-
veda and Lord Krsna and Balarama learnt it from him (194.22-25),

The sage Kapila was considered to be a manifestation of Lord
Visnu and the fire emanating from his eyes burnt the progeny of

king Sagara (8.55-56). The sage Narada was considered to be the
best among the Devarsis (69.70).

The performance of sacrifice was one of the main functions
of the sages. Thus many sages had gathered together in the
Naimisa forest for the performance of the sacrifice that was to last
tor twelve years (1.11). The sage Atreya performed sacrifices with
the help of many sages and at the completion of them, he obtained
the power to move everywhere (140.2-4). The sage Bharadvaja
performed a sacrifice and offered the sacrificial cake for the
Agnisomiya and the Aindragna and then he transformed the black
form of the demon Havyaghna by sprinkling the water of the river
Gautami on him. The sage Vasistha and others performed 3
sacrifice on the banks of the river Godavari (134.2).

Another most important function of the sages was to mind
the welfare of the world. When being harassed by Rahu, the sug
was falling to the earth the sage Prabhdkara blessed him and saved
the world from the calamity of darkness (13.8-14). When it did
not rain in the kingdom of Kasi, the sage évaphalka was called
and after his arrival, it began to rain (14.4-8). When the unrj-
ghteous Vena harassed the people, the sages killed him and createq
Pythu out of his right hand (4.42, 49; 2.21). The mountain Vijg.
dhya was rising higher and higher and in order to avert the caj,.
mity, the sage Agastya wentup to him and requested hipy, to
promise not to rise till his return. Ultimately he never returneq
and the mountain remained where it had stopped (118.3-5),

Sometimes the sages helped the gods. In the marriage of
Lord Siva with Parvati, the sages Vasistha, Agastya, Pa‘llastya
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and Lomaga had gone to the Himavan mountain (72.3). The sages
Mindavya, Vasistha, Gautama, Agastya, Atri, Kasyapa and others
freed Indra of the sin of brahmin-murder. Dadhici gave his bones
to gods in order to prepare a weapon out of them (chapter 110).
Dadhici was a great devotee of Lord Siva and was enraged when
Daksa did not invite him to his sacrifice (39.28, 29). When Indra
was dethroned for the third time owing to his undesirable union
with Ahalya, he went to the sage Brhaspati for advice (122.51).
When Sarama lied about the theft of dogs to Indra Brhaspat found
out the truth and held Sarama to be the cause of it all (131.9-13).
The sage Maudgalya was a staunch devotee of Visnu and Visnu
manifested himself to him every day (136.5, 6). When there was
a great famine in the world, the sage Gautama supported the world
and the gods by the power of his penance (7 .27-30). When Siva
concealed the river Ganges in his locks, Parvati, requested Skanda
and Ganesa to find a way out by which Siva could be made to
release her. At that time Ganesa thought that none was capable
of bringing the Ganges down except the sage Gautama (74.39-42).

Finally the sage Gautama prayed to Siva and brought the river
Ganges to the earth (chapter 75).
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and gave them divine weapons (213. 142). By the advice of the
sage Uttanka, the sons of king Kuvalasva killed the Dhundhu and
the sage Uttanka granted them boons (7.74-85). King Indradyumna
performed a sacrifice with great pomp after calling the priests
who were experts in the performance of sacrifice (47.35-36).

The lives of pious sages made a deep impression on the lives
of people. The sages practised severe penance and restrained their
senses. Thus the sage Atri practised acute meditation and fully
controlled his sense organs. Atri practised further penance called
anuttara for 3,000 divine years and his virile-semen manifested
itself in the sky in the form of the moon, and the tears falling from
his eyes brightened the ten directions (9.2-6). Sage Visvamitra, the
son of king Gadhi, was a great ascetic and he became a great brah-
margi (10.55-60). He had many famous sons like Devarata, Katya-
yana, Hiranyaksa, Renu, Renuka, Kacchapa and Harita. They
were the promulgators of the gotras Panini, Babhru, Dhyanajapya,
Parthiva, Devarata, Salankayana, Baskala, Lohitayana, and Harita
(10.58-63). The sage Sakalya practised severe penance on the
mountain Subhra (163.4). The siddhas like Sanandana and others
meditated on Kpsna with concentration on the tip of their nose
(193.42). There is an interesting example of the Angirasas who
though they practised severe penance did not achieve success as
they had not asked the permission of their mother before practising
it (158.8-11).

The sages were unable to bear adharma and cursed those who
stopped the proper path of action. Thus when Samba and his
friends wanted to make fun of the sages Visvamitra, Kanva and
Narada and had dressed Samba in the role of a pregnant woman,
the sages cursed that Simba would give birth toa mugala (club)
which would bring disater to the whole Yadu family (chapter 210).
Another anecdote says that when the nymphs Rambha, Tilottama
and others pleased the sage Astavakra, he granted them a boon that
they would get Lord Purusottama as their husband but when they
laughed at his crooked limbs, he cursed them that they would be
carried away by the dasyus (212.79-84). When Indra cohabited
with Ahalya after taking the form of her husband Gautama, the
sage Gautama cursed him to have 1,000 signs of the female organ
on his body and cursed Ahalya to become a dry river (87.59). King
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Kartavirya gave his whole kingdom in dana to Agni and Agni devo-
ured it. In this disaster, the hermitage of the sage Apava was also
burnt, so he cursed Kartavirya that he would be killed by the asce-
tic brahmana, Parasurama (13.192-197). When Pippala, the sister
of Visvavasu made fun of the sages at a sacrifice, they cursed her to

change into a river (132.3). Kadria was cursed to lose one eye as
she poked fun at the sages (100.28).

Sometimes the gods had to intervene in the affairs of the
sages. Thus when Soma carried away Tara, the wife of sage Brhas-
pati, Lord Brahma brought about a reconciliation (9.19-25).

Many a time the sages grew jealous of each other and great
rivalry arose among them. Thus the rivarly between the sage
Vasistha and the sage Vi§vamitra is well-known (147.5). A sage
Kanva was very envious of the prosperity of sage Gautma and he

prayed to the river-goddess Godavari in order to attain prospe-
rity (chapter 85).

About sages Vasistha, Atri, Pulastya, Angirah, Pulaha, Kratu,
Bhrgu and Marici who were the sons-in-law of Daksa, it is said
that they were great religious yogins, observers of vratas who medi-
tated on Brahma (34.16-17), and about the sages Bhrgu, Atri and
Pulaha that they worshipped sun (33.17).
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{0 him g unested them to be his sons, Later on they wer¢ born

atta, Soma and Durvasih (chapter 144). The sages

Brahma’s semen-viri



SAGES 81

Afigirasas saved people when the earth devoured them (155.4).
Lord Visnu protected the sage Markandeya at the time of the great
deluge (chapter 53). By the grace of Lord S'iva, the dead child of
the sage Kapalagautama was brought back to life (59.8). The sage
Yajiiavalkya had discussions with king Janaka regarding bhukti
and mukti (88.5-15). When Brahma created Ahalya, he had a
problem before him as to who should be given the charge of bring-
ing her up. He selected the sage Gautama and later on married
Ahalya to him (87.5, 6, 29). The sage Galava was well-versed in
the Vedas and the Vedangas and he showed the proper way of
behaviour to Sanajjata and his mother (92.40-41). The sage
Mindavya consecrated Indra in the country of Malava (96.18, 19).
King Hariscandra asked the sage Narada and Parvata about the
importance of a son in one’s life (104,4-14). The sage Veda was a
great devotee of Lord Siva (169.4). The seven sages came with
their wives to sce the merging of the river Ganga into the ocean
(chapter 172) and divided the river Ganga into seven parts and
called the seven parts after their seven names, viz. Vasisthi, Daksi-

neyi, Vaivimitri Vamadevi, Gautami, Bharadvaji, Atreyi and

Jamadagni, (173.3-5). The sage Visvamitra explained the philoso-

phy of karma to Visvartipa (173.10-25). Lord Visnu in his incar-
nation as the sage Dattatreya taught thc astanga yoga to the sage
Alarka {183.32-33). The sage Vasistha drank the semen-virile of
Siva and deposited it in the six wives of the seven sages excluding
Arundhati. Afterwards a child with six faces was born who later
on killed Taraka (82.1-12). When the sage Jahnu did not accept
the river Ganea as his wife, she drowned the sacrificial altar of the

sage. Thereupon, the sage was full of wrath and decided to drink

up the Ganges, but on being requested by other sages, he accepted

her as his daughter and she was thereafter known as Jahnavi (10.14-

21, 13. 82-88).

Thus the gods, the goddesses, the demons and the sages
constituted the belief-system of the Puranic Hindus which repre-
sented their hopes and aspirations, fears and frustrations, and
provided variegatcd sources of norms, values and ethics for the
functioning of highly pluralistic society. A belief system, however,
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acquires its meaning and function through the practices of the
believers. 1Tt can therefore be easily conjectured that the society
as envisaged in the Brahma Purana had actually witnessed such
deity-reverence and subtle deification emitting through all its
excretory organs.
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