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PREFACE 

This little piece of research had been guided by the 
late Dr. R. S. Tripathi, I\LA., Ph.D. (London), Professor 
and Head of the Department of History, Benares Hindu 
University, about a decade ago, when I was a student. It 
is unfortunate that he is no more and cannot see this work 
m print. I remember him with the deepest gratitude. 

I am indebted to Sri J agjivan Ram for very kindly 
fmding time from his preoccupying cabinet engagements to 
write an encouraging Foreword to this book. It has added 
greatly to the worth of the work. l\1y thanks arc due also 
to l\1essrs Motilal Banarsidass, the distinguished publishers 
of oriental works, for making this book available to the 
reading public, and to Sri l\1arkandeya Upadhyaya, M. A., 

for doing the Index. 

I trust this little venture will find favour with my 
readers and will prove helpful to those working to better 
the lot of our condemned toilers, the Sudras. The past has 
been too long with us and the memory attaching to the 
destiny of this unfortunate mass of humanity too severe. 
And yet, the intransigence of the privileged castemen not
withstanding, the dawn of integration is not far to break 
over the demoniac dark of distinction. 

CHITRA TIWARI 

Calcutta, 
8. 10. 1963 



FOREWORD 

I readily accepted to write a Foreword to this precious 
little document. But due to my preoccupation with more 
urgent work, I could not go through the manuscript for an 
abnormally long time and hence this Foreword was much de
layed. This piece of research is written by a young stude~t, 
Miss Chitra Upadhyaya. The work deals dipassionately WJ:h 
the origin, types, duties, occupations, status-social, economic 
and legal-of the Sudras, the Mixed Castes and the Untouch
ables as reflected in the Code of l\1anu. All relevant litera
ture seems to have been studied and data relating to the subject 
collected. The Bibliography appended to the composition 
indicates the range and scope of such study. The material 
has been treated with great thoroughness and the conclusions 
are fair. The ease and felicity with which the author handles 
her data would indeed do credit to a scholar of repute. The 
work is fully documented and its method bears the stamp of 
scientific scholarship. 

The subject chosen for study is very proper as the origin 
of the Bahi~krit Sudras or the excluded castes is yet to be autho
ritatively determined. But it incidently reflects the spirit of 
the ti:mcs as also the zeal which is agitating our younger minds 
to undo the wrong done to countless numbers of Indian huma
nity degrading these multitudinous masses to a state of abject 
triviality. And it is in the fitness of things that those same 
should have found a champion of theit· cause in the daughter 
of a community which in many quarters is supposed to have 
accomplished the wrong. The boldness with which the young 
scholar has attacked social inequi t}' at places in course of her 
investigation thus stands justified. 

I am further gratified to learn that lVIiss Upadhyaya is 
the grand-daughter of that brilliant son of Bihar, the late 
Shri Harnandan Pandey of the Archaeological Survey of 
India, whom the cruel hand of death removed from our 
midst in full youth. I hope this dissertation, full of verve, 
when put in print, will find favour with the reading public 
and while commending it, I dare say, it will repay reading. 

4th February, 195·J J agjiwan Ram 
NEW DELHI 



CHAPTER I 

INTRODUCTORY 

The scope and extent of this dissertation is limited to the 
Code of l'vfanu. Stidras and their numerous sub-castes, 
besides the much maligned untouchables, have found mention 
in some form or other in various law-texts both before and 
after Ivianu. The problems relating to them, despite a few 
commendable attempts, arc still a desideratum. 

References to Si"tdras and allied castes in other ancient 
documents are succinct and hazy and they do not tell us in 
any detail about the status, the duties and the rights of those 
castes, and consequently no clear and conclusive estimate of 
their social life can be formed. l\:Ianu is clear and unambi
guous in his expression and although extremely summary, 
partial and even dogmatic in his treatment of them, the great 
law-giver presents a detailed code and marshals their duties 
and penalties in unequivocal terms. His Smrti therefore 
is the best we have on record in way of ancient legislation 
on the subject. 

His Smrti therefore we shall make our main authority, 
not forgetting that despite the Jfmwsmrti's bold and exhaus
tive treatment the source is, nevertheless, to be supplemented 
here and there by unimpeachable documents and texts. But 
certainly they will only be treated as auxiliaries adding to, 
delimiting or elucidating the context and the purport of 
:Manu. No code in ancient times commanded such esteem 
as did the Code of l\Janu and none was fuller or even as full 
as this remarkable piece of legislation despite its inequitous, 
even partial and cruel character in certain circumstances and 
details. 

It will not be out of place here to mention that prior to 
Ivlanu history had known only two codes-those of Hammu
rabi and l\Toses coming respectively from about the twentieth 
and the Sixteenth centuries B.C. Of these the latter is nothing 
but a series of domestic commandments and the former, 
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· d d . d" · brief document howsoever detatle an extlaor 1nary, lS a .. 
· · 1 d · . · of state admtms-contatnlng roya comman s on vanous toptcs 

tration and property rights. 1vlann's Code on the contrary 
towers hicrh over all such documents of antiquity, for in a 

0 "d consummate treatise it orders the life of the indivt ual from 
long before he is born to long after he is dead. So also docs 
it plan out the activities of a settled and ordered humanity 
in all its social patterns. It registers and recounts all that had 
come down to its days in way of social habits, customs 
and usages, positive pieces of legislation as reflected in earlier 
works, and it even endorses, declai1ns and recreates, where 
need be, types of social behaviour considered fLt by the eminent 
law-giver. Being one of the most ancient codes of the Hindu 
society, it has rightly commanded enormous respect and its 
authority has seldom been questioned. 

This is mainly the reason why much of what may be 
considered inequitious, partial or even derogatory to 
the status of certain sections of the community, its authority 
has remained unassaila blc through centuries. And this is 
the reason why we also are making this great document the 
subject of our present study. 

Numerous commentaries and glosses have been written 
to clucid":te the meaning and purport of the passages of the 
.Nlanusmrtz and it will be our endeavour to find and cite all 
such r<:ferenccs that bear upon our subject relcvently so that 
the socml condit" d · · . 1011 un er our rcv1ew n1ay rccetve the necessary 
hght. Our rna· . k f . . . . 1 1n \\·or · o rcltancc, however, bes1des the 
ongma text of l\'Ia "ll 1 l , Kulluk bl • , nu, Wl )C t 1e rcnO\\·ncd commentary of 

a 1atta entitl d 1 '[ A n 1· · e t 1c 11 anwarlhamukliiualisaliwalita 
urn Jcr of d · 

social life a d 1 . mo ern works arc devoted to the study of 
11 a hed sul · t 1 Scnart, The I-r Jjec s, sue 1 as The Origin of Caste by 

zstory of Caste in I 1 r 1 l( k 1; r. · India in the A if 1 1 c za JY et ar, ~z.;e lll Ancient 
ge 0 l te lvfantras 1 A" S · 

Life in Grhyasiitras b . )y 1yangar, OC1al a11d Religious 
History of India 1 S y Aptc, Some AsjJec/s of the Earliest Social 

Jy · arkar S · LL;r. · A · and numerous l ' ocza z_;e?ll nczelllllldia byChakladar 
ot 1crs B 1 -1 ' 

polity as a whole tl . ut w u e they treat of Hindu social 
a discussion rcgardl.ey hardly _to_uch ul?on the Si:"tdra problem: 

• • 111g the ongm of Si:icl · 1 · 
t!t'lt'J'JIJI'af 1011 as a! . . . . . tas, t 1e1r consequent 

I . so an mvcstlgatlOn mto the expansio d 1 , Jcv·t CC( 1 · . . ' n an 
t J1 / ' · J lOilltc, poltltcal and social status of Antyajas, 
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Aspplyas and like others have escaped their notice. As a 
matter of f.:1ct, a fuller treatment of the subject is now impera
tive as the march of time has brought the Sudra and the 
likes of him to the level of other higher castes of the Hindu 
community in at least the legal and political spheres. the 
present setting of things does not only question the propriety 
of ancient caste distinctions but, in addition, discountenances 
them most positively thus levelling down all legal and political 
privileges to an even ground. There is therefore no wonder 
why even such a sacrosaiict authority as Manu will not hold. 
It is therefore again that scholars like Ambedkar have come 
out with bold denunciations of the Dharmasastras in support 
of the rights of the Siidras and the Untouchables. We have 
carefully considered the facts collected by the eminent legis
lator in his books bearing on the Siidras and Untouchables 
but we are afraid that, despite the vigour with which the 
subject has been treated in those admirable volumes, Dr. 
Ambedkar's stand has unfortunately been rendered partisan. 
His conclusions therefore have been coloured with deep
seated prejudices and his findings have taken the form of a 
relentless attack unrelieved by suggestive approach or academic 
investigation. His conclusions in a number of cases are 
acceptable but many besides them are vitiated by a frontal 
attack and are so rendered, at least partially, ineffective. 

Another admirable study of the Siidras has been attempted 
in recent years by Bhupendra Nath Datta in his Studies in • 
Indian Social Polity. But although Siidras have found a 
searching treatment there the discussion regarding them 
carried on from an ethnological point of view covers a long 
range, and yet being a mere part of the whole, is ultimately 
lost in the surrounding bulk of figures and facts. While 
the debt to Bhupendra Nath Datta of scholars of social polity 
investigating mainly into the ethnic field is considerable, 
a readable account of the Siidras, and the Untouchables and 
of their environments is still lacking. 

Hence it calls for a clear marshalling of data on the back
ground of a short canvas reflecting them back in broad contours. 
The A1anusmrti provides that canvas. Manu for the first 
time, and for that matter also perhaps for the last, has treated 
exhaustively of the status, duties and punishments of the 
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Sudras and has enumerated the in-betweens of the castes as 
also the Untouchables. :rvlanu's range being short, the 
Siidras and the Untouchables show in vivid colours and 
their study in their various vicissitudes will certainly be fruit
ful. An attempt here therefore is made to give in one place 
a readable account of the Sftdras and the Untouchables as 
gleaned from Manu. 

In order that the part may not be lost in the whole ligh~ 
has been thrown only on the Stidras and the Untouchables, 
and it is to make their position and circumstances indubitabl_y 
clear that comparison at times has been drawn between then· 

· "l The pnv1 eges and penalties and those of the upper castes. . 
discussion is naturally and to the best possibilities acade~tc 
and to that extent, it hardly need mention, the present ~~s
sertation adds to the existing knowledge of things rcgardulg 
the Siidras and the Untouchables. 

Following a wave of revivalism there has been in recent 
years a tendency to justify the castes. They cannot be defended 
0~ any ground, social, moral or ethical. The Hindu cornmu
mt~ has suffered beyond reparation through long corridors 
of time from tl . Jean le caste system winch has serrrcgated as unc 
and pariah vast multitudes of Indian hum:nity who not onlY 
have not had a · h 1• 0 ut 

f ny ng ts under the sun but have had to tve 
o the town and tl -11 • f ·viii-. leVI age, mdced beyond the pale o Cl 
zatiOn. It is heart . . . vel' 

. emng that the hold oftlus octopus, howe 
slowly, IS after ll I . d the 
d ' a , oosenmg on the community an 

ay may not be far ·h · . · the 
d . < '' en man w1ll take hts due place 111 or er of thmgs. 

The followin 1 . • . · allY · . . g c 1apters of th1s thcsts will acadcmtc 
mvesttgate mto ( 1) 1 . L rer c t d t le vanety of the Siidras and other O\·~ as es an their b ·ve 
fi · su -castes and divisions their progress! ormation and add'f ' . 
duties and .· 1 . 1 tons, (2) their social status, marriage, 
(4 ) I I ug lis, mheritance etc. (3) their religious status, 

ega and polif ' ' d' 
tion TI fi teal status, and (5) their economic con ,. 

. lUs or the fi . pt 
will be made rst ttme and in one place an attern. 
saged in the to\/tucly t~1e Sftdras and allied castes as envt-

• I. 'anusmrtz 
TillS dissertaf . . . 

dents challe IOn poses new problems and in certain inCl-
nges old · 1 tr of the skin or S _ VIews, like Var~m considered as co ot 

uclras niade to represent a stock distinct frorn 



iNTRODUCTORY 5 

the Aryan; and even if the conclusions may not be final they 
will at least register new view-points and provoke fresh investi
gation. 

Relevant literature, both text and derivative, has been 
carefully studied in this regard and references, where necessary, 
have been cited to elucidate the findings and support the 
conclusions. A list of works bearing on the subject and alluded 
to in course of this dissertation is appended to this study. 

The 1l1anusmrti itself undoubtedly is a Brahman document 
probably written during the epoch of Brahman revivalism led 
by Pu~yamitra Sm'1ga, the General and Purohita ofBrhadratha, 
the last of the line of the illustrious ?viauryas whom the 
Brahman usurper killed thus supplanting the rule of the lVIauryas. 
The present redaction was perhaps finalised during the 
rule of the Imperial Guptas but the kernel as also its main 
princi pies and various details were composed without doubt 

- during the Sm1ga epoch of the second century B. C. The 
Code, although it reflects its times, has, nevertheless, remained 
throughout the later centuries down to the present day the 
main authority on social and legal matters and thus it may 
naturally reflect equally the social trends of latt'!r times. 



CHAPTER II 

THE ORIGIN OF THE SUDRAS 

. tions t tl e vanous sec Before we undertake to enumera e 1 . 1 . d down 
and sub-sections of Sudras and the Untouchabl~s as. ai . into 
in the Code of Manu it will be imperative to mvestigat_e ting 

B before tt ea the ethnic environs of these castes. ut even . . hoW 
that aspect of our study it will be natural to enquire as ~~ ated 
and when they arose or found a place in the comp IC ste 

· 1 cc at the ca caste system. As a matter of fact, a passmg g an · d the 
system itself in that case will become important an. the 
antecedents of the Sudra before he comes to b~ trea.ted 1 ~1 the 
pages of Manu a fruitful object of enquiry whtch Will he P 
understanding of his status in the celebrated Code. d 

'·V k 1 · I nds an 
¥ e now t 1at despite the existence 111 many a. the 

communities of stereotyped social sections and sub-sectiOns, be 
caste system, as we know it to-day, is peculiar to India. To to 
Hindu is not quite enough for one has to belong not onlY a 

f "t · d' · · 1 1 vcn to one o 1 s maJor IVISions Jut further to a su J-caste, e to 
section or sub-section of such a sub-caste and to conforrn ·s 
its rigid and peculiar usages and angularities. This 1 t 
why conversion has no place in Hinduism, and although 110 s 
positively always forbidden by mandatory injunctions, it }la 

been rendered totally ineffective by attending circumstance$~ 
fi . . shee or, as pomted out above Hinduism is not one vast 

, of humanity like Christia~ity or Islam where it is enough rne~e 
rtt~ to enter in order to get absorbed· one has to belong to a pa 

. ' . are cular sect10n whose customs and usages, rights and duttes 
not conferred by the mere choice of the convert-initiate but 
1 b . h . · S the 1ave to e m ented, and where, in effect, lnrth becorne . 
d 'd' c: T · · · ston ect mg 1actor. Ius 1s why when 111 recent years conver 
on a large scale was attempted and in great numbers people 
of other persuations entered the fold of Hinduism no place 
could be found for them and, facing great trouble in the sphere 
of intcrdining and intermarriage, they had to go back frorn 
where they had come. 
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The caste system is a huge complex composed of various 
factors. Races and invasions, codes and institutions of 
distinct epochs of Indian history have left their indelible marks 
on the society. The entire complex has got to be analysed 
and its characteristics and components explained. Sociologists • 
assert and correctly that when a class becomes incrusted by 
denying connubium and commensality with other classes, 
the class turns itself into a caste. Indian castes are naturally 
exclusive groups, practJsmg endogamy and interdicting 
interdining with persons of other castes. One has to marry 
within a sub-caste and beyond the forbidden degrees 
while the dining is restricted to special subscctional extents. 
Each caste and sub-caste has got its own rules and regulations 
for the preservation of its integrity. This is the present state 
of the Indian caste system where the S iidras and the Untouch
ables have their inevitable place and all this has been the 
subject of unlimited elaboration in the pages of 1\1anu. But 
the question is, Has it always been so ? In other words, 
\Vhat arc the antecedents and authorities of Manu ? 

The first reference to the caste system and to the Siidra ../ 
occurs in a late hymn of the !Jgvcda in its famous Puru~asiikta 

(X 90, 12) : 

"The Braluna!)a sprang from the mouth, the K~atriya from 
the arms, the Vaisya from the thighs and the Sl"1dra from the 
feet (of the Creator)". 

This passage of the !Jgveda has been declared a fabri
cation and an interpolation, which may or may not have been 
the case, although the fact remains that the context is located 
in a late section of the great document. This circumstance, 
however, docs not discredit the vie\V that after all the text is 
vedic and has at any rate been repeated in the Viijasaneya 
Saril/zitii of the Tajurvcda (31, II) which settles its venerable 
ancient character. The ancestral lives of the great sages and 
of those of their royal benefactors prove the existence of the 
Brahman and the Kshatriya castes in the !Jgvcda from its earliest 
strata; and the reference to the Vi.1!, the vast multitude of com
moners, presents a plea for the existence of the Vaisyas too 
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during the Rigvedic times. The existence of S .-tdras during 
vedic times has been certainly doubted, even challenged, 
by some although their vedic origin can hardly be assailed. 
The passage of the IJ.gveda may be late but is at le~st 
coeval in time with that referred to above of the whtte 
rajurveda. Indeed, occurring as it docs among the hymns 

d fi 1 . · h · lerable borrowe rom t 1e l}gveda, It may wit constc c. 

strength be even asserted that the fact of the Sudra bcmg 
I . . . . tl at we Rigvedic can hardly he doubted althoug 1 1t IS certam 1< 

do not find a trace of untouchability in the sacred rccor~s 
of the vedic texts in the ferro and to the extent it obtains 10 

India to-day. Sen art correctly thinks that in fact the caste 
· 1 fi · d · · · in the system m t 1e orm of socml groupings ha Its mcept10n 

united Aryo-Iranian period of the history of Indo-Europe~ns 
h . 1 . wtth b_rcause t e narr,tes of three Persmn upper. c asses agt e~ 1d 

\Ahose of the Indmn cnes. Only the Siidra IS absent thete at 
he may have thus been a social entity of the Indian castes. 
The question which now we have to answer is -Do the Sudras 
represent a distinct ethnic unit or arc they drawn from an 
extraction independent of the vedic Aryan race ? 

This readily brings us to an allied important enquiry, that 
of the Var(w. Scholars invariably seck to derive the casteS· 
from var(la "colour". There is no doubt about the fact that 
almost throughout the Indian tradition and literature the 
castes have been referred to by the single term V ar(l{l, 

and :tvfanu himself throughout his Code alludes to the castes 
through his terms Sarvavarna Vama Caturvarna and the likC· 
But ~vhethcr the term V ar(z~ , tccl;ni,cally ev~r indicated the 
varymg shades of colour of the people who were ultimatelY 
indicated through those shades is doubtful. We are not 
unaware of the implication of colour howsoever distant, 
implied by the term var(za but whether' that implication has re
mained the guiding principle and the ruling factor of the terJll 
thr?ugh the centuries during which it has been used is yet a 
desideratum. It may be argued that the implication haS 
been ~0 patent that the contrary has never been sought to be 
esta~)ltsh~d nor the basic purport ever questioned; but it can 
be likewtse answered that many a time the misuse rather than 
the use of the implied purport of a tcrrri conditions its usage. 

\ The word var(w does indicate colour or light in several 
'l 
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passages of the ~?gvcda. 1 In a general sense also sometimes 
groups of people have been alluded as having dark or fair 
colour. The Taittirl)•a Briilmw~w refers to Brahmans of divine 
varna and to Stidra as of the astil]'atJzuar~w. 2 Here it can be 
cle;rly seen that status more than colour is the distinction 
sought to be covered by the word var~w. Kane, however, 
in his Hist01y nf DharmaHislra 3 seeks to use the reference of 
the Tai. Br. for explaining the Rigvedic verse IX. 71,2 and 
its phrase asriiJ'flllWar~w to mean the Stidra tribe which, 
however, cannot be accepted. 

The western indologists distinguish the Stidras from the 
Aryans as- the- original inhabitants of India, a dark-skinned 
people conquered and subjugated by their white-skinned 
Aryan masters. This view they seek to corroborate by identify
irig the St1dras with the dark-coloured Dasas and Dasyus 
who find mention in numerous· passages of the }Jgveda.4 

There is no doubt about the fact that the Dasas and Dasyus 
are identical and sometimes they occur in the same verses 
referring to the same enemy. 5 But seldom have the Sudras 
been identified with either the Dasas or Dasyus except perhaps 
where an opprobrious epithet is meant. The various epithets 
characterizing the look, language, and belief of the Dasas and 
Dasyus -e.g. aniisiib (snubnosed), mrdhraviicalt (of harsh and 
indistinct speech), aV/·ata (not conforming to the Aryan ceremo
nies), akratu (not performing sacrifices), Si:hwdeviilt (phallic 
worshippers). And certainly nowhere have the vedic gods been 
sought to hurl their deadly weapons on the St1dras or to protect 
the Aryan from them as in case with the Dasas and Dasyus. 

Indeed it will be dangerous to build the interpretation 
regarding castes on the basis of colour-white (Subhra or 
Arya), the copper (tiimra), and the black kmw)-as instances 
are not wanting where traditionally even the wholly white 
nordic people have been divided on the basis of colour. The 
fundamental factor of the Aryans having been a white race 
itself is not entirely unvulnerable and ethnoloo·ists are not 

b 

......- 1 1. 73· 7; II. 3, :Ji IX. 97, 15; IX. In-t., 4; IX. 105, .J.i X. 124. 7· 
2 I.2.6. 3 p.2:J· 

'1 I. 51. 8; I. 103, 3; I. I •7, 21; II. II, 2, ·h Ifi, If); III. 29, 9; v. 
70, ;~;VII. 5, G; IX.IlB, 4; VI. I!J,3; \'I. 2;j, ,!, 

u 81•. X. 22, ll, X. 99, 6. 
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lacking in number who have questioned the propriety and 
sanity of such a conclusion. But accepting with the 
popular belief the fact of the Indo-Aryans having been fair in 
complexion, we have to accept along with it, on the evidence 
of the vedic texts themselves, that among the Rigveclic nis 
there were those who were positively of a dark colour which 
always was not incidental to mixed breeding. The JJ_gvcda calls 
Kal).va kmra, black, in colour, 1 and consequently the 
entire line of the Kfu:wftyanas may have been dark. Re
garding r~is of questionable birth and even of a dark shade 
of colour who had been accepted as leaders and seers among 
the Aryans mention may be made of Kava~a Ai!U~a 2, Vatsa, 3 

Kak~ivan Ausija'1 and Satyakama jabala.5 Of these Kava~a 
Ailii~a of the AitarC)'a Br. 0 has already been mentioned in the 
JJ_gueda and is the seer of the hymn 30 of that Veda. Besides 
these vedic r~is many of the Hindu heroes and heroines of the 
epics were dark. Again the scanty trace of any blond charac
teristics either in the Indian population or in the ancient 
literature is of debatable origin. 

It is true that the Vedas speak of the 1l1ya-var!w and 
Diisa-uar(W and the Smrtis of the four uar~ws typifying the 
four castes, but that the word 'van;a' means 'skin-colour' 
yet remains hypothetical . For, in that case we shall have to 
accept another very unacceptable principle that the people 
of the Punjab were duri11g the vedic times composed of all the 
four Blumenbach races-the white (Caucasian), the red 
(American aboriginal), the yellow (Mongolian) and the 
black (Negroid). Now the question which naturally occurs 
to the mind is : if the white-skinned Brahman belonged to the 
white Indo-European race and the Siidra to the black negroid 
one, to which races then did the red K!?atriya and the yellow 
Vaisya belong? This interpretation is indeed absurd on the 
very face of it. Hindu scriptures offer a different and more 
logical explanation when they interpret the colours as typify
ing diverse professions. The priest or the Brahmal). is 
described fubhra, white, for as a religious functionary he 
typified purity and the emblem of purity is white. Service 

lX. 31, 11. 

3 PaiicaLiqlsa Br., q, 66. 
6 Cf~tirdogya Upa., VI. 4, 4· 

2 KausitakiBr., 12, 3· 
'/Ju., I. 18, 1. 

8 8, I. 
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is soiled hence the servile Sudra is black. Hence social stratifi
cation based on diflerence of skin-colour is not only untenable 
but has to be dismissed as a pan-Germani~ myth. \.-

- -The p-1:-cJession itself m vedtc ttmes was not- completely 
and strictly a matter of non-transgression. At least the 
Brahman could choose vocations that suited his temper. 
The Rigvedic sage sings : ".Myself am a bard, my father is a 
physician, my mother a stone-grinder. Thus planning in 
various wages, desirous of wealth, we live following (others) 
like cattle, flow Soma, flow for Indra's sake" .1 In this case if 
acquisition of wealth could be planned so as to include even 
the so-called derogatory avocations, where did the stigma 
attach ? The profession of the physician and meanial work 
like stone-grinding which have through centuries been consi
dered low in India could not transfer the parents of the Rigvedic 
bard to the lowly state of the Siidra and even if it were to 
effect this, certainly the stock of the Aryan bard could never 
have changed to that of the aboriginal Dasas and Dasyus. 

After showing that the Sttdras cannot be transferred to the 
aboriginal Dasa and Dasyu stock on the vulnerable interpre
tation of var~za, we can now be positive in asserting that they 

J ' originally beloged to the Aryan group. The most important 
evidence in this regard is the Puru~asiikta itself where the 
entire Aryan body-politic is sought to be divided among voca
tional groups. \Ve must not forget in this connection that 
it is one body -the body of Prajapati -which is sacrificed 
and that it is parts of the self-same body which furnish the 
four strata of the Aryan society. Therefore any attempt to 
transfer the root and origin of any of the constituents of the 
body of the Creator-Brahmal).a representing the mouth, 
K~atriya representing the arms, Vaisya representing the thighs 
and Sf1dra representing the feet-would be non-vedic and would 
militate against the most sacred and unimpeachable authority, 
the }J_gveda, which is the only contemporary document standing 
at the head of our sources of information on the point. 

Nor is the tradition or chain of this evidence lacking in 
later literature. Both the Blzagavadgilii. and our field of 
investigation the AJmwsmrti trail and confirm the tradition. 

l!Ju., IX. 11:.!, 3· 

I.'! t'. , 
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The former of these make Kr~1.1a (God) create the four 
var~ws according to their nature (gu~za) and actions (karma, 
work). The text reads : ctlturvar(IJ'am ll'a)'ii sr,r fam gwzakarma
vibhiigala{t.1 Here again all the four castes are accepted as of 
one stock and as God Himself (like Prajiipati of the Rigvedic 
Purufaszikta) creating them and ordering the respective spheres 
of their activities. Here we must remember that while the 
divisions are made in consequence of the work of the var!zas 
all the four are simultaneously created out of a common 
original whole to which the Siidra is as much a part as is 
the Brahman. 

Manu likewise asserts that there are Four and Four 
Var!WS alone and never a Fifth- uiisti tu jJa1icama{z~-and he 
reckons Siidra as the Fourth. This clearly distinguishes the 
character of Stidras from that of the numerous other hybrid 
(sa1ikara) inter castes and the Untouchables and unf.:tilingly 

points their place among the Van_1as. Indeed the very next3 

verse of the J1famtsmrti while describing the scope of its dis
cussions broadly divides the humanity whose duties it essays 
to ordain into two broad divisions, th0se of the Var~zas and 
those again of the AntarjJrnblzavas (i.e. of the original Four 
Varnas-Bnlhmal)a, K!jatriya, Vaisya and . SCtdra-and of 
the ~ixed castes which arose from the union of sexes between 
dissimilar castes. This clearly indicates that Manu, like 
the Rgveda and the B/zagavadgitii, places the SL'tdras along with 
the Dvijas in the same stcck and clearly distinguishes them 
from the Untouchables who may or may not have belonged 

, to the original extraction of the Four Varl)as. There is 
'evidence to show that some at least among the Untouchables 

'-.! too came from the original Aryan stock. But of that in due 

context. 
To this positive record we must add that negative evidence 

which we have quoted elsewhere above that the Sudra could 
not have belonged to the stock of the Dasas and Dasyus as the 
epithets used for the latter could never apply to the Sudras. 
Thus the cumulative evidence of the most sacred documents 
-the i.Jgveda, the Blzagavad,~ilii and the A1anusmrti-trebly 

I VIII. 13. 

zx. -1· 
3 J. 2. Also cf. ibid., I. 31 · 
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asserts the racial homogeneity of the Sftdra~ ,~·ith Dvijas and J 
rules out the possibility of their having ongmated from the 

aboriginal stock. 
Here we may add that the attempts of scholars like Rislcy1 

to establish racial types among the castes of India through 
measurement of head and nose have almost totally failed in 
their objective, for the results have shown that more 
often than not the si.cira and the pariah have oflered 
better physic"al features thm1 the Brahman or the Kshatriya 
to the claims of being recognized as representatives of the so-. 
called I nclo-European stock. At least that would prove the 
contrary and would establish the stock-oneness of the Stidras 
with the Dvijas. That. ethnological approach, if nothing else, 
has at least established the fact that there is n? racial basisf 
for the difierence among castes. In consequence the only 
irresistible alternative is the hypothesis that a caste is socio
economic grouping, and the status of a caste is determined 
not by the amount of leptorrhiney representing the supposed., 
Aryan blood present in it, but by the force of class character.' 
To this class character we shall have occasion to return again.1 

• 

Again, who were the sr.clras ? l\fanu of CO\lrse, as 
pointed out above, accepts them as· of the original stock of 
which the Dvijas formed part, although he refers to another 
class of Siiclras that he formed for want of the performance 
of vedic rites. Among those who cine to this reason were 
degraded from the status of the Kshatriya caste to the lowly 
position of the Slldras he enumerates the Pam!<;lrakas, the 
Oc.'ras, Dravi<;las, Kambojas, Yavanas, Sakas, Daradas, Pahlavas, 
Cinas, Kiratas, and Khasas. 2 Here, however, we shall have 
no trouble in distinguishing that the declamation of :tvianu 
has only a moral tone, for rlue to the non-observance of 
rites he condemns distinct ethnic units independent of the 
Aryan stock to the position of the Sftdras. On another 
occasion his code condemns the Sakas and Yavanas also to 
the ~%clra status3 forbidding interdining between them and 
the twice-born. Here it need not be discussed whether the 
Sakas and Yavanas were originally Aryans of the Cossack 

1 Dalla : Studie.r in lnd. So. l'oli~}', pp. IC\.j.-120. 

2 ,\lmm.rmrti, X. 4~··1:-i· 
3 X. 44· 
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or the Ionian Greek type or non-Aryans. It is enough to 
accept with Manu that by his time, and for that matter from 
much earlier ages,1 the Sakas had come to be characterized 
as i\1lecchas and .~iidras. Manu at on(' place distinguishes 
between a free-Sudra and a slave-Sudra who could be bought 
and sold. 2 The common factor in both the cases, however, 
Manu maintains, is service from which the Sudra can never 
gain freedom for it is for "serving the Brahmal).a that he 
was created by Svayambhu (Brahma) ."3 Indeed lVIanu 
asserts that even if his master frees him from slavery the Sf1clra 
has to remain servile and to perform the duties (i.e. service) 
of a Sudra, for that is his natural duty.1 l\{anu brands all 
others that are outside the range of the four varl).as as Dasyus; 
whether they speak the language of the l\1lecchas or of 
Aryas, it does not matter. 

Sudra has been defined to mean one who grieves; he is 
called the 'child of misery'. He is called the child of taj1as 
(sorrow). Biidarayal).a attempts an ingenious derivation of 
,the word by quoting a story. 

King Janasruti when exclaimed at first as a Sudra was 
refused the initiation into brahmauidyii by the Brahmans. 
Then he grieved and from his grief Uocauii) the word 
'Sudra' took its form. 5 The absurdity of this speculation 
warrants little comment to elucidate its emptiness. A better 
and more convincing derivation of the term Sf1clra 
has been advanced by Vidhusekhar Sastri. 0 He says, "It 
seems to me that the word is not a pure Sanskrit one, and 
is derived from Sanskrit kshudra (small) ... Now the inter
change of the three sibilants, ... in vedic language, even 
at the time of the Smil/tilii is found not unfrequently. · · 
Thus we have no difficulty in accounting for 's' in Sfldra 
from kshudra". This is apparently a fair suggestion although 

1 Cf. Pataiijali's 11-Iafuibhii~ya on PiiQ.ini's 

~ ~:i 1 ~~ ~CJlpfif~cr en 
~f@IJ'f~ ~crl~ II VIII. 413. 

3 lbid. 
1 <t ~crrf11 H f.:I~Gilsf'T ~t <m<rrfu:lf:;;<ra- 1 
frr~~ ~ mr~<r ~"ffi:l1n1~'i't~~ 11 

r. V,-dtinta Sritra.r, XI II. :H· 
G Indian Anilqtlaty, Vol. Lx., 1922-Sudra. 

ibid., 414· 
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it might give rise to phonetical difficulties. Anyway, this 
catches at least on one thing, the lowly position of the people 
implied by the term for those who bear it. 

This brings us to our suggestion tha_! Siidras, belonging _to 
the original and the same stock as the twice-born, were degra-

~ dcd to their accepted posi tio~1 ~~.a result of class-war. The 
expression 'class-war' makes many people prick their cars but, 
as a matter of fact, it should not, as every society is based on 
economic factors and political power gives shapes to it. Hence 
economic causes leading to its political expressions, politics 
of all times being a projection of the contemporary or anterior 
economics, have to be discovered in order to find out the roots 
of the caste-system in general and of the Siidras· in particular. 
As said elsewhere, when a class becomes incrusted by deny
ing connubium and commensality with other classes, the class 
forms itself into a caste. The formation of caste and class may 
not everywhere lie in racial difference, it may be suggested with 
regard to the rise of castes in India, they may have evolved 
out of the society itself. The present day Hindu society 
is a congeries of endogamous and independent groups. The 
society is divided into vertical sections. Added to it, the 
present day class distinctions based no money power is playing 
its role. It is clearly the vertical sections again in horizontal 
lines. 

After concluding that the Siidras belonged to the same 
stock as the twice-born it will not be difficult to show that 
the same law operated in the vedic society to give rise to 1.the 

', Siidras. The vast common people in the Rigvedic times 
were called the Visas (ViS). From this vast base arose two 
specialized groups the priests (Brahmans) and nobles (Raja 
and others--Rajanyas=K~atriyas), distinguished by their 
wealth, power and privileges from and above the common_ 
mass of people. The leftovers generally applied themselves to 
agriculture, cattle-breeding and such other domestic and past
oral occupations. But certainly the entire multitude of men 
did not follow agricultural pursuits as all the K~hatriyas never 
functioned as soldiers all the time nor did all the Brahmans 
ever pursue the profession of priesthood. There were those 
among each that sweated and toiled for living and went 
adding to the number of the degraded. The leftovers among 
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the Visas themselves might have created the big mass of the 
Sf1dras in course of time while the lattc1· might have wm·kcd 
along with the Vaisyas and others as mcanial auxiliaries as 
the phrase '.~iidriilyau~ suggests (here the Arya has the ~mpli
cation of the twice-born). lVc find from ~Ianu hunself 
that Vaisya and Siidra arc almost always grouped togethcr.t 

But the formation of this class must have taken time. We 
know, as we have noted clsewhci·c, that the Iranian Aryans 
had only the three upper classes or castes and not the Siidras 
and the I]gveda also mentions the Siich·a only once and that too 
among the last stage hymns, which shows that as agriculture 
expanded and wealth grew and conccnt1·atcd in the hands 
of the three upper propertied classes (it must not be suppose~ 
that the r~i-priests had no wealth of their own for the !Jgueda IS 

full of panegyrical songs and hymns lauding the munificence 
and benefactions of kings who showered on them, besides 
articles of luxury, chariots full of slaves and slave girls, 
cattle and gold) the ranks of the Siidras multiplied. 

,Service soils the Siiclras. They arc identified with the 
very. toil. 2 The 1\fanusmrti affirms that they are created by 
God for serving (diis)'a) the Brahmans.:~ Their profession sinks 
them low for we see that lower is the profession of a group, 
correspondingly lower is its social rank. Among all the upper 
castes perhaps there were these who took to toiling vocations; 
some vocations originally commendable came in course of 
time to be regarded low; some (Siidras), it cannot perhaps 
be wholly denied, were recruited from among the enslaved 
conquered enemies (we have already shown that the ,umm
smrti makes a distinction between slave and free or bought 
and liberated Siidras). From a Rigvedic hymn, quoted 
above, itself it is evident that choice in adopting callings 
could be freely exercised and that while the composer of the 
hymn chose to remain a seer, his father had practised as a 
physician and his mother had applied herself to the profits 
of the grinding stone. "The rathaldiras (chariot-makers), 
in early vedic times, esteemed for their skill, later became 
degraded because of the growth of the feeling that manual 

1 I . 
· 116; III. 2'l; III. 112; VIII. '..!?7; 4rll; IX. 3'.!;); X. !JB; XI. 34·· 

2 S.D. E., Vol. 41: p .. po. Also cf. ibid., p. 4··16 -'Sudm is untruth'. 
3 VIII.4t3. . 
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labour was not dignified ...... Similarly the karmakara, the 
lak~an, the carmal)l!a or tanner, the weaver and others, quite i "·'· 
dignified occupations in the IJ.gveda, are reckoned as Sudras· ''' 
in the Pali texts (Fick, 160, 210)". It is evident that in 
the carl y tribal days some of the classes, that enjoyed a better 
status, became degraded as the tribes were advancing towards 
the feudal stage of development. In feudal society everywhere 
in the world labour is branded as undignified; hence all 
professions connected with manual labour become degraded 
in society. It was in this manner that scme of the vocational 
classes that had enjoyed respectable status during the vedic 
period came to be regarded as Siidras, i.e. servile castes, 
during the post-vedic and smrti periods. 

At places we find that the position of the Sudras is not 
so lowly as in later times. In a few passages of the Satapatha 
Briihma(Ia1 the Sudra is given a place in the Soma-sacrifice. 
The early texts allude to such Siidras and the authority of 
the J\1aitriiyani Smizhitii2 and the Paiicavarizsa Briihma"(la3 rr:ay 
be cited in this regard. The Satapatha Briihama.IJ.a4 mentions 
Sudras as some of kings' ministers. The Taittiriya Samlzitii5 

registers prayers for glory on behalf of Sudra and other 
castes. The desire to be dear to Sudra as well as to the Aryas 
is expressed in the Atharmveda6 and the Viijasa11eya Sarizhitii7• 

Likewise the Siitras8 recognize that Sudras can be merchants, 
or that they can even exercise any trade. 9 

But the later lot of the Siidras is one of progressive 
deterioration, of unrelieved and unmitigated misery. Through
out the succeeding centuries their distinction centres round 
owe. From the Siitras of Gautama, Baudhayana and Apas
tamba down to the commentaries and glosses of Kulluka Bhana 
and Raghunandana one unqualified refrain is that of suppressed 
rights and exacted duties, and the burden wears down to the 
present clay. The Sudra is called the child of misery and 
his name is made synonimous \Vith 'one "·ho grieves', which 
phrase again spells the etymology of his privation. His numbers 
swell-the Sutras and Dharmasastras enumerate them 

1 V.~,4,9; I.1,4, 12. 
4 v. g, 22. 
7 XVI 2. 

2 IV. 2, 7, 10. 

5 v. ,, 6, 4· 
8 Gautama., X. 62. 

3 VI. I, II. 
G XIX, 348, 141· 

9 Vif(lll.' II. I 4· 
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in posrtlve scores and implied hundreds but numbers multi
plied and multiplying fail to assuage the tension of his me
quities and during the centuries that follow it is apparently 
the one endeavour of the Smrtikaras to run down the Siidras, 
to shear them of all physicai and spiritual possessions and 
thus make them lick the dust. :Manu weighs the scale aloft 
to the skies and completes their ruin. The most venerable 
cuts the cruellest and the wrong passes remedy. All Dharma
satstra writers start with the presumption that all the var~zas

Brahmai;a, K~atriya, Vaisya and Siidra-are arranged in a 
descending order and that the last is the downmost. 

The Code of Manu stands at the end of a line and in 
order to understand the implications of its constituents and 
commandments it is essential to trail along that line back to the 
beginnings. The celebrated Code is but the consummation 
of the social genesis and the end of a chain of which the links 
have been forged along the growth of centuries reflected in 
the corresponding literary and scriptural compositions. And 
it will not be only relevant to our purpose to study this social 
completion as embodied in the JManusmrti along its channels 
of growth but the method will in addition seck to answer 
or at least to analyse, the vexed question of the origin of the. 
Siidras and other lower castes. The pan-Germanic myth of 
a nordic invasion (\V e do not question the theory of Aryan 
invasion of India) conquering and enslaving aboriginal 
ethnic units and thus creating castes has assumed such ques
tionable proportions and gained such notoriety that the entire 
problc'm of the origin of the Siidras has to be reopened and 
studied from new angles supported by the wealth of modern 
social sciences as against the defunct and obsolete nineteenth 
century socio-historical dogmas. And hence this discussion 
in certain detail of the origin of the Siidras whiCh incidentally 
affords a clue to the origin of the mixed castes, the pariahs 
and untouchables and the numerous Asprsyas and Antyajas -
who together number in hundreds and with whose declama
tion the pages not only of Manu's Code but of the Dharma
siitras and Smrtis are crowded. We now pass on to the treat
ment of the same mixed castes and untouchables beside the 
Siidras. 



CHAPTER III 

SUDRAS 

Afanu follows the Sruti 

The 1Hanusmrti continues the burden of the IJ.gveda with 
regard to the VarQas and thus establishes its Smrti character of 
following the Sruti. It even partially reproduces the expre
ssion of the IJ.gvcda 1 through its phrase 'mu.kllabiilmrupiidata(z 
Briiluna~ziin K~.1tri,;•iin Vai.fytin Siidriin1ca 2 while enumerating the 
castes. Following the Sruti again it accepts only four castes 
and while doing so unequivocally declares that there is not ./ 
a fifth caste beyond the additional four, 1ziisli tu paiicamal;.3 

The enumeration is in the descending order and the 
caste preceding one takes precedence over it and over those 
following it in every thing. The Sudra comes last of all and 
Manu does not mince matters while declaring that the three 
upper castes among the Varl).as are Dvijatis twice-born, by 
virtue of their second birth through sarrzskiiras and that the 
Sudras are Ekajatis, 4 once-born, due to their want of right 

. to initia~ion. The distinction, however~ is one social and has 
· nothing to do with stock or extraction for the Sudra finds 
his place among the Varl).as, howsoever low, a,nd the stigma 
arises from his lowly position in the order of the castes. 

The Brahman, however, is the pick of the bunch. It is 
for him almost that all creation creates and acts. He 
not only heads the list of castes but is declared 'in all justice 
( dharmatalz) the lord of this entire creation', 6 and lord of the 
Varl).as due to the performance of a special rite6 (sarizskiira). 
He may or may not be 'learned' (avidviinfca vidviin.fca), he 
all the same and veritably is a 'great god' (daivatam-mahat)?. 

1 Briilzm.1!1Casya IIUtklzamiisit, etc., X. £0, 12. 

2 llla11u., I. 3 x. 3 x. 4· 4 Ibid. 
r:: ~... "' ~ Ib"d I 
iJ ijqfli"'I'P'I Wffll" Cl'1Cll ~: 51"f!: II I ., • 93· 

.. ijW>t<W fcttill\11-..'i:l c:ruriifi" ~: 51"l];: II Ibid, X. 

7 Ibid., IX. 317. 
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And thus being parama daivata (great god), the 'Brahmans 
are to be reverenced' 1 (lit. worshipped). 

This avowed declaration of the Var:t:tas being 'four and 
four alone' and refusing to accept a fifth one, :Manu follows 
up by stigmatizing the r<'st of the hu·manity as barbarians living 
beyond the pale of civilization. "'Whoever in this world are 
beside (beyond) those born of the mouth, arms, thighs and 
the feet (of Brahma) ", he avers, "whether they speak the 
Aryan or non-Aryan (mlccc!ta) tongue, they all without 
exception have been termed Dasyus". 2 Sudras thus arc be
yond the range of the Dasyus3 (the mixed castes and the 
Untouchables like the Cat:J.9alas), probably partly and indi
rectly implying even a non-Aryan descent being included 
among the basic four castes. 

Authorities of Ma11u 

In this regard Manu is not alone for all writers on Dharma
sastra start with the proposition that the four Var:t:tas, Brahma:t:ta, 
K~atriya, Vaisya and Sudra are arranged in a descending scale 
of social status. S'mrti-writcrs try to place all their dicta in the 
frame work of the Varnas because the four V arnas and their 
duties and privileges had been more or less cl~arly defined 
during the times of the Vedas and the Brahmanas which too . ' 
according to the authors of the S'mrtis were Sruti, eternal and 
infallible. They tried to approximate the state of society 
existing in their times to the Var:t:tas which they held were of 
hoary antiquity. Manu himself is not" only no exception to 
this rule but is further more concentrated in his like convictions 
and avowals. He, however, many a time finds his authorities 
in the past at least in generality if not in specific cases. 

If in order to understand :Manu better we refer to lite
rature composed prior to him we shall find that l10wsoever 
partisan he might seem with regard to the Sudras, he is by 
no chance solitary in his mode of approach. In fact the compo
ser of the Puru~a hymn himself appears to regard the division 
of society into four 'classes as very ancient and as natural and 
divinely ordained as the sun and the moon. Indeed the idea 

1 mt ~: ~: tro{ ~~~II Ibid., 319. 
2 Ibid., X. 45 . a Cf. Ibid., V. 131. 
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gripped the mind of the early writers so tightly that the 
Samhita,l the Brahma~as2 and the Upanishads3, down to 
the iVIaluiblziirata", carried this division right to the_ realm 
of gods and classified them in accordance with their castes. 
Thus Agni and Brhaspati became Brahmans among gods; 
lndra, VaruJ:!a, Soma and Yama Kshatriyas; Vasus, Rudras, 
the Visvedevas and Ivlaruts became Vaisyas and Pu~an became 
Sudras. The classification in the liialziibhiirata is slightly 
altered where Adityas play the role of the Kshatriyas, Maruts 
of the Vaisyas and Asvins of the Sudras. 5 

Manu's attitude towards the Vaisyas and Sudras, who 
are very often condemned or discrilninated together in his 
Code, has its shape already set in the Taittiriya Sa~hhitii. 6 It 
says : "The Vaisya among men, cow among cattle, therefore 
they are to be enjoyed (to be eaten and subsisted upon) by 
others; they were produced from the receptacle of food, 
therefore they exceed others in numbers". The Sudra finds 
his due place in the summary dispensation of the sage. "The 
Siidra among men and horse among animals; therefore those 
two, the horse and the Sudra, arc the conveyances of beings; 
therefore the Sudra is not fit (ordained) for sacrifice". 7 

:Manu is fanatically hard on Siidras. His hatred for them 
is unbounded. The class hatred of the iV[anusmrti, composed 
most probably as the gospel of the great counter-revolution led 
by Pu~yamitra Sunga (the disciple of Patafijali and the 
supplanter of the heterogenous elements and non-Brahman 
line of rulers), for the lower castes and Untouchables as also 
for heterodox sects is too glaring to rC'main unnoticed. K. P. 
Jayaswal admits in his lvfanu And Yiiji'iavalkya that the "Manava 
Code thus suffers from its political, social and sacredotal 
prejudices", and that "this seems to have been the basis of 
the high authority it soon acquired. This rapidity in its 
acceptance is also due to probable royal recognition ... Very 

1 Maitraya111 Samhita, I. I o. 13. 

2 SatapaLha Br., XIV. 4, 2, 23-25; Kauiilaki Br., IX. 5; Aitarqa Br., 
35· 5· 

3 Brhadara!l)'aka Upa., I. 4, 11-13. 

4 Santi Parva, 208, 23-25. :; Ibid. 
6 VII. I, I, 5- 7 Ibid., I, I, 6, 
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probably the Afiinava Dharma code became the approved code 
of the Sungan regime". 

Types cif S iidras 

Manu's use of the term 'Siidra' is both general and 
specific. Many a time he refers to them disparagingly in a 
general way to include those that belonging normally to the 
three upper castes have deteriorated throuth non-per
formance of duties and rites attaching to their castes,1 those 
who have fallen to that status through marriagc2; those who 
have taken to the professions generally pursued by Siidras3 and 
those again who belong altogether to the mixed and untouch
able classes who are outcastes, even pariahs. The cast of these 
are rather throughout vaguely termed as Siich·as. The specific 
reference to the term is in respect of those who are natural 
Siidras born of Siidra parents and belonging to the fourth and 
lowest main division of the four castes. It is mainly of this 
cast that we shall treat in this chapter. The mixed castes and 
the untouchables we shall take up in the next. Of course 
references to the rest also may sometime become an exegency 
of treatment. 

The Manusmrti makes at one place a sharp division 
between the free and the slave ( dasa) Siidras. 4 In the begin
ning the reference is general where Manu says that the Sudra 
is cr~ated to serve (literally to slave), but it becomes clear 
and pointed when he alludes to the 'bought' (krita) and free6 

(akrita, unbought) kinds of them. Of these the former 
could be freed6 (mim!ah, liberated) by his master. The 
difference between the two was that the saleable kind of the 
Siidra served his master as his chattel and could be sold and 
bought at will and that the act of changing masters or choosing 
of vocations was not of his free will while the free kind of Siidra, 
or for that matter even the 'liberated' kind could opt out in 
accordance with his wish and choice and could not be compelled 
to continue to serve the same master. Of course one thing was 

1 Kriyiiloptidimah, X. 43; (where Brahman ignm·ant of Veda labours 
for livelihood) II. 168; IV. 245; VIII. 16; XI. 24; XI. 97· 

2 III. 15-19. 
3 II. 16tJ; also cf. m:my anulomajas; X. 65, 66, g2, 97• etc. 
4 Diisyam IX. 413; also cf. ibid., 410. 6 Ibid., 413. 6 Ibid., •P4· 
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common to both, the act ofservice1 from which there was no em• 
ancipation. That was ]iitadl!arma, the duty that he had inherited 
and as long as he stayed in the body politic he had to continue 
to perform that part of his implied contract. As pointed out 
elsewhere (above), however, rvianu clearly puts this kind of 
jJrakrt, natural, Siidras apart from the Dasyus among whom 
most of the mixed castes are classed, although he does not 
discountenance the Dasa type of Siidras who could have been 
saleable slaves. This £'let is sought to be particularly noted here 
to show that the Dasas and Dasyus who were once reckoned 
among the local (partly aboriginal) enemies of the Rigvedic 
Aryans do not any more, not at any rate in the llfanusmrti, 
wear that characteristic. Dasyus have come to mean in the · 
11anava connotation some of the various Untouchables, 
the pariahs, some such other tribes also who had taken to 
criminal habits as a class and to some extent even conformed 
to the terms classical acceptation of the nobler, while Dasas had 
broken away from their old association with the Dasyus and 
were now mere servants or slaves of which the latter again 
conform to the classical sense. The racial idea that originally 
embodied the term had now Icing dropped out and had even 
taken in Manu the simple sense of 'service' ( diis;'am) 2 besides 
that of the restricted slave, krl/a or akritcl. 

Among the Kshatriya tribes that had in course of time 
through non-performance of sa!i1skiiras or Dvija-rites succumbed 
to the degraded castes of the Siidras are enumerated the follow- ':. 
ing : Pam)c;lrakas, Dravi<;las, Kambojas, Yavanas, Sakas, Paradas, ·· ·· 
Prabhavas, Cinas, Kiratas, Daradas, and Khasas. 3 With 
regard to these we need hardly say that the condemnation ' 
of these peoples to the Siidra rank from the Kshatriya status 
is arbitrary for we know that they were never Kshatriyas in 
the Smrti sense but without doubt ethnic units independent of 
the Indian caste system. They had certainly been once the 
lords of the various localities of India which they had come to 
own in consequence of their conquest, which aspect although 
it may have lain in distant subconscious memory of Manu, 
is here, nevertheless, completely thrown overboard by the 
eminent law-giver. These enumerated tribes, as would be 

2 Ibid. 3 Ibid., X. 43-45· 
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evident to students of history and ethnology were drawn from 
numerous independent stocks and besides the autochthons 
Dravi<;las and various frontier clans and peoples represented the 
Greeks, Scythians, Persians and the Chinese. Strangely 
enough two among these, the Khasas1 and the Dravi~las, 2 are 
further reckoned among the mixed castes, those born of the 
K~atriya and the Vratya sauan:za3 wedlock. Likewise the 
Abhiras, who once built up a mighty empire like the Sakas 
in the western and central India, have been classed by .rvfanu~ 
among the mixed castes. He says that Abhira is begotten 
by a Brahman father on an Ambaga woman while an Amba~~a 
is himself (or herself) begotten by a Brahman on a Vaisya 
woman. 5 This enumeration, we humbly point out, is not 
scientific. 

A fairly good crop is mentioned of those Sudras who arose 
as a result of moral lapses, as for example where the caste 
Hindus appropriated or married Stidra women. Of course 
there were many methods which contributed to the growth of 
the numbers and sub-castes of the Sudras, one of them being 
these supposed ill-assorted unions. These did not only create 
Sudras incidentally but even redounded in effect on the sinning 
fathers who were degraded by such contacts. 0 :rvranu not only 
does not approve of such unions but is singularly vehement in 
his condemnation of such defaulters. 7 If at all and ever he 
has to accept these it is more or less in the nature of continuing 
a burden descended on him from previous law-givers. It is 
more or less for that reason and for the sake of recounting and 
detailing the numerous and diverse mixed castes and U n
touchables in the contemporaneous society that he lists their 
alarming types and sections, their dutic:; and professions, 
their actions producing reactions and taboos among the caste 
Hindus, and their forbidding even helpless vicissitudes. He 
is honest at least to himself in his uncompromising attitude to 
the caste laxities and he calls upon the king to check such 
lapses and to maintain the keeping of the caste rules m 
society. 8 His condemnation of the Brahman, creating 

I Ibid., 22. 2 Ibid. 3 Ib;cJ. Al>o cf. ibid., 2o. 

4 X. 15. li Ibid., 8. 6 III. 15-19 etc. 
7 Ibid., cf. also the context of penalties and fmi}'afcitla following. 
8 X. 61. 
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such lapses himself is relentless although the main burden 
falls on the wretched and unfortunate Siidra for, since having 
completely identified himself with the interests of the all
powerful and nonetheless materialist Brahman, l'v!anu makes 
the Siidra and his lowly associates to bear the brunt and visits 
them with all the unrelenting privations which in all justice 
should have been the penalty of the erring Brahman. 

Before discussing further the types and professions of the 
Siidras we may return for a moment to the .topic of the slave
Siidra to allude to a few divisions of them mentioned in the 
1Ha11usmrti. The division of Siidra proper is in seven classes1 : 

1 Conquered from enemy in war (DhvajahrtalJ); 2 Bhakta
Dasa, literally, devoted slave or servant, (the commentator 
explains the phrase as the 'servant who has come motivated 
with the greed of gain) ;2 3 Home-born (Grhaja}:!) whom the 
commentator explains as 'Son of a maid-servant or female 
slave' ( Dasiputral) ) ; 4 Bought slave (Krita); 5 One given 
by others (Datpna); 6 Ancestral (PaitrkalJ); and 7 One 
recieved in lieu of compensation (Da1~Q.adasal)). 

This classification will make it clear that all of these 
were not slaves nor mere servants either. But the nature of 
each can easily be determined. Dasa, literally 'slave' in 
classical Sanskrit and in later other Indian vernaculars, has been 
used by l\1anu very often in a general sense to indicate a servant 
as also diiJ)'a to denote service. But despite that basic impli
cation which centres round service it also includes the work of 
those that arc not mere servants but slaves. There can hardly 
be two opinions regarding the first of the seven, Dhvajahrta, 
who positively was a slave taken prisoner in war from his 
master. The commentator is correct when he explains the phrase 
sangriimasvclmisaka.Siijjito, 3 'conquered from master's side in war'. 
Bhaktadasa sounds like a servant who comes to serve his master 
for mere monitary gain and is like the usual modern household 
servant, a wage earner. Dasiputra may have been either a 
simple servant born of a maid-servant or a slave born of a 
female slave. Dasi could be both a maid-servant or a female 
slave. It is not clear, however, if this son is begotten on the 
Dasi (maid-servant or the female slave) by the master, her 

1 VIII. 415. 2 Blzaktaloblzadyupagatadiisyo. 
3 Comment 011 Dlwajalzrta in ibid. (VIII. 415). 
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own husband in case one was permitted, or by one of the many 
domestics. Any way, it is clear that this type of servant was 
raised at home on those already serving the master. There 
cannot be any other interpretation of the fourth kind, the 
Krita, who was a slave bought by money. Slave markets were 
not unknown in India. Not only do the Greeks accompanying 
Alexander allude to them but even Kautilya registers the~ 
in his Arth~fastra, that rare tr.eat.ise on st~tecraft (almost co~1~~~
poraneous m a number of mc1dents w1th the A1mzusnqlt) 111 

which he distinguishes between Arya-Siidra and Anarya
Siidra, servant and slave. Further, within a hundred ye.ars of 
the composition of the code of Manu an uncommon commercial 
document, the PerijJlus of the Er)'thrcan Sea, recounts among its 
items of trade fair slaves that were brought from the west by 
dealers in slaves and sold in India as pieces of merchandise. 
The ·first of Manu's enumeration, Dvajahrtab, may not have 
been isolated example for wars were normal and captives 
taken were quite a few, (an Asokan Rock edict detailing the 
horrors of the Kalinga war only about a hundred years before 
the composition of the Code of 11anu counts the spoils of 
captured men in a hundred and fifty thousand) and all could 
not have been appropriated by the conqueror. 'Sever~l 
might have taken their place in the display of the market unt.Il 
an eye of favour and gold might have put an end to their 
unowned character by winning for them their due place amon.g 
the proverbial 'bipeds and quadrupeds' for whom the ]3.igvedic 
bard had begged of the mighty heaven lasting weal (Mark 
the categorical expression of the rsi with regard to the wrctche~ 
domestic and slave and the august company in which he IS 

referred-W:tr~'<!~cq?.;: ! 
Thus Krita was a slave bought with money as was one follow

ing it in the enumeration of Manu, Datrima, given. This was 
a gift of a friend or relation, even perhaps the part of a sump
tuous dowry; but this last is a mere speculation for at least the 
text does not warrant it. The nature of this kind of employee 
almost settled the fact of his being made an item of gift. 
After all a gift in law can be good only when it was unencumbe
red and when the person making it had full ownership and 
possession over it, This could be so only when the reference 
is interpreted to mean a slave. The ancestral Dasa again seems 
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to have been a slave for to be hereditarily bound to a family 
and to form an item of its ancestral devolution one had to be a 
slave and not a mere domestic because the latter had the right 
to choose his master and calling and, at any rate, could opt 
out to a new and promising opening at will. The last of the 
seven was Da~l(fadiisa, received in lieu of cdmpensation. vVe 
should not wonder if this kind of servant was a victim of mis
fortune and had been reduced to his state incidental to a 
mishap in gambling, usury or to a money penalty in law. All 
these three situations point in effect to a simple one, that of a 
debtor who could pay back his count and thus set off against 
his creditor by serving a tenn with him : Da:t:~<;ladasa was 
therefore only circumstantial servant. 

Thus out of the seven kinds of Siidra servants at least 
four appear to have been slaves who could be bought and sold at 
will. That is why :tvlanu even permits a Brahman master to 
take away all wealth from his slave or servant without the fear 
of state prosecution, for the Siidra (Dasa, slave or servant in 
the: present context) cannot in the very nature of things possess 
anything as his own, na hi tasyiisti kiilcitsvam, and is Bhartr
hiiryadhana(l, capable of being dispossessed of his belongings 
by his mastcr.l Kulliika Bhaga while commenting on this 
rare piece of social justice strengthens the Brahmanic privilege 
by elucidating the passage that 'Thus the Brahman taking 
away the property (or wealth or possessions), of Dasa even 
forcibly in distress cannot be penalized by the king'. 2 The 
verse preceding that under review makes this interpretation 
abundantly clear by theorizing on the context. It says that 
Bharya, wife, Putra, son, and Dasa, servant (slave), all the 
three for certain are decreed (dubbed, legislated-smrtab) 
'property-less' (adhanii(t) and that all that they earn belongs to 
one to whom they belong. 3 The fact of the Siidra servant or 
slave being reckoned in the same line and breath of the wife 
and son does not in flny measure mitigate the rigour of the 
decree for, in fact he is never the recepient ofsirnilar favours. 
The wife has identified herself with the interests of her husband 

1 VIII. 417. 
2 ~ ~ ~q GJijJ'{'ill(pOfl ocR~~~~ ~-1 
3 llfatm., VIII. .p 6. 
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and has a stake in the home and a vested and deferred ( al
though sometimes only a contingent) interest in her husband's 
property and the son is the potential heir to all that his father 
owns, but the wretched slave and the unfortunate servant has 
to toil without redemption, without the possiblities of better
ment, devoid of hope. 

Duties 

Duties are in accordance with the gu~zas, qualities, but 
not qualities in the sense of merits or personal attainments 
but those circumstanced by the actions of former births.l 
These guT}as constitute the nature of beings because they are 
the ruling factors of creation through the original matter 
(prakrti). Prakrti was even and formless in the sense of the 
Siinkhya char~ctcrization when the qualities therein were 
sama, in equipoise, but as they changed in measure prakrti 
deteriorated from her original poise and lost her equillibrium 
thus giving shape to matter and ultimately to creation. These 
guT}as arc three in number, Sattva, Rajas, and Tamas, respecti
vely the bright, the energetic and the dark respectively again 
culminating in created forms of the divine human and lower 
beings like the birds. 2 The nature creating the Sudra is 
desire-merited (kiimapradlzii.na), lamas, and naturally his entire 
outlook is thus constituted with irrepressible components 
engendering his sinful state, next only to the plants and static 
things, worms and insects, fishes, serpents and reptiles, tortoises, 
cattle and beasts, 3 and in the same line as elephants, horses, 
lions, tigers, boars and the sinful l\1lecchas. 4 This tamas nature 
of the Sudra must reflect his status in society and define his 
calling and the celebrated code nowhere slackens in its enthu
siasm to give sacredotal one. 

With respect to the status of the Brahman the act of serv
ing others has been characterized as the 'dogs' living' (Jvavrtti) 6 

and he has therefore been forbidden to adopt that ever as his 
calling.6 But the same has been ordained for the Sii.dra as the 

1 XII. ::19, 52·54· 
3 Ibid., 42. 
5IV. 6; 4· 

2 XII. 4-o., cf. also ibid., g8. 
4 Ibid., 43· 

6 if ~ ~ ibid., 4· 



SODRA<; 29 

natural, normal and only dharma, duty.! \Vhile the Brahman 
receives punishment2 for making Kshatriyas and Vaisyas serve 
him the Sudra has to be compelled by the king to do his duty 
which is to serve others. 3 \Ve have already cited elsewhere 
Manu's dictum that the Sttdra has been created by Svayambhu 
(Brahma, the Creator) to serve the Brahman and other twice
born castes. To serve the learned Brahmans and famed 
householders is the sole duty of the Sudra, producing merit 
and svarga:1 By serving the Brahmans and the rest of the 
t\\'ice-born, in due order, after attaining bodily purity and with 
sweet words and devoid of arrogance the Sildra attains to 
the status of higher castes in the following birth. 5 

vVhile choosing his master a Sildra's first preference 
must be the Brahman and in his absence alone should he 
proceed to serve the Kshatriya and, failing him, a rich Vaisya. 6 

The law-giver declares that the service of the Brahman alone 
is productive of immense merit, all other work is without any 
consequence. 7 Thus for the gains in this world and for mertis 
in the other the Brahman has to be served by the Sildra. 
The very fact that he is under the tutelege of the Brahman 
should reassure him for it~ serving the Brahman he brings his 
actions to exhaustive fruition (krtakrtyatii). 8 Acting in this 
manner does the Sildra attain to lasting fame in this world. 9 

His one work is sevice (diiSJ•am) and whether he is bought or 
unbought (krita or akrita) the Sudra has to perform his duty, 
that of serving the Brahman for which he has been created by 
the creator.l 0 A slave-Sildra could be freed by his master 
if he so chose but the act of liberation could not free the slave 
frqm service, for service is Sildra's nism~~aja, 11 (natural) duty, 
his ordained dharma. :Manu affirms that while the tapas 
(arduous duty) of the Brahman is j1liina, of the K~atriya is 
affording protection to others, of the Vaisya is viirtii ( agricul
ture, trade and cattle-raising), that of the Sudra is sevti7!am, 

1 Manu refers to this any number of times as rcfcrcncc3 following this 
will show. 

2 u:nr <{O;s<:r: ?tRITf;:r l:fc ibi::l., vnr. 412. 

3 Ibid., 41B. ... 4 Ibid., lX. 334· 
5 Ibid., 335· 6 Ibid., X. 121. 

7 Ibid., 123. 8 Ibid., 122. 9 I bid., I 27· 
1o Ibid., VIII. 413. 11 Ibid., 424. 

·-· 
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service.! That is Siidra's natural avocation "·hich determines 
his status. 

This status of the Siidra one of universal service of the 
twice-born, is so patent with the law-givers that l\fanu and 
other Smrtikii.ras following him find easy authority for their 
bias against the .Siidra in anterior literature. The .Aitarqa 
Brahmat;a remarks that the Siidra is at the beck and call of 
others (i.e. the three upper var~ws), he can be made to rise at 
will, he can be beaten at wiJJ.2 The Tiin1J'a JUahiibriihma!Ja 
says that the Siidra docs not go beyond washing the feet (of 
the twice-born), since he was created from the fcet. 3 Streng
thened with such high authorities Ivfanu naturally docs not 
fight shy of the inequities, social injustice and discriminations 
with which he has condemned the Siidra. He even threatens 
him in consequence of def.·mlt in conforming to his ordained 
duty with the after death fate of an incubus that feeds on filthy 
worms. 4 The reference, however, occurs along the penalties 
declared for lapses in performing duties by ether castes also. 

The status of the Siidras as inferred fi·om the duties enjoined 
on them can further be guessed from the professions he practi
sed and the vocations he pursued. This aspect of our dis
cussion will shed further light on the types and varieties of 
the Siidras. Hence we now pass on to the topic of the pro
fessions followed by them. 

Professions 

In modem times gains m particular callings ensure 
J public status. In early times it was more or less the castes 

and duties attaching to them that determined the social status 
of an individual. There is no doubt, -however, and we have 
said that elsewhere in no equivocal terms that ultimately, 
originally and in the last analysis in those ancient days it 
was the profession which conditioned a man's status in society. 
It was because of this that the Siidras and pariahs had come 
to an inglorious and unenviable social condemnation. Ser-

1 ~I@Oiflf crcft ~fi't a-q; ~~ ~~+{I 
~ 2; a-crT cmrT a-q; Wflf ~ II ibid., XI. 23 ~. 

2 Kane : HiJtory if DhmmaJtistra, II. P. 35· 
3 Ibid,, I>. 34· 4 lllanusmrti, XI I. 72 • 
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vice had soiled them and once they had fallen to their 
obnoxious state there was nothing to save them for Hinduism 
keeps only a debit account and seldom credits those back to 
their original status who have for the sins of others or their 
own accepted as their lot even once. 

Several professions, besides the service of the twice-born, 
have been considered in certain cirucumstances fit for the 
Siidras while followers of certain others have been generally 
termed as Siidras. The professions refC'rred to in the Code 
of Manu, and they arc quite a fe\\" in number, reveal not only 
as to what the Sttdras and other castes could or should pursue 
as a vocation but also a state of society which, having broken 
away from its primitive moorings, had, inspitc of the scriptural 
orthodoxy and its static role, chosen to be dynamic and had 
created and recreated patterns of diverse pursuits.1 Social / 
life is generally shaped by political interests which them
selves arc but a projection of the contempraneous economic 
structure. This economic structure is the outcome of the 
multiple economic activities in which professions to keep life 
in tact and to live better play their prominent part. The 
1Umwsmrti in course of discussing its topics refers to a good 
number of them although in the interest of the arrangement of 
our data it will not be possible to enumerate them here. A 
reference to them is bound to be of a limited character for, 
firstly, ·we have circumscribed our discussion to the state of 
the Siidra and other lower castes and the various callings of 
the twice-born are naturally ruled out; secondly, this being 
a treatment restricted to the Siidras alone the vocations of the 
mixed castes, the outcastes, the untouchables and the pariahs 
do not find a place here. This latter aspect of the soicio
economic structure may fmm the subject of discussion of a 
subsequent chapter of this dissertation. 

\Ve have already referred to the fallen caste-men. Those 
that fell from a former enviable status indeed fell to a ground 
where social decorum could not be practised and, instead, 
ways and means had to be found to sustain the body. The 
Brahmans alone, since the subject of legislation was more 
or less, in fact more than less, their concern and privilege, 

1 Silpiini vividhiini, Afmm., X. zoo. 
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could claim their sustenance comparatively easily from the 
community, others had to devise means to procure their liveli
hood. And as conforming to the mere principles of avocations 
of the four castes could never govern the ever-growing poten
tiality of the mass of men they were bound to louk for grub far 
beyond the narrow limits of a priestly sociocraft. 

Besides the Sudras profession as a domestic or errand 
boy (pref)·a), others also find mention in ~Ianu which could be 
pursued by them. A good number of these pursuits may have 
been the exlusive monopoly of the mixed castes and the un
touchables and we shall deal with them in due context. There 
were those followed by the Sudras too although allusions to them 
in the code are rather vague. 

It seems that the Sudra could employ himself as a tailor 
( twmavaya), 1 literally needle-worker, bh1cksmi th ( karmiira) 2 

which the commentator explains with the \vord laulwkara, 3 

goldsmith (suvar~wkiira 1 ;t and maker of baskets (kiiruka 5 = 
siipakiira, which can also mean a cook of soup) which profession 
is permitted to Sudra only as an (LjJaddharma or a calling 
pursued in distress when no course to follow the normal pro
fession has remained open. 6 Allied were the professions of 
workers in bamboo (ve~wkiira), 1 which today has become 
a concern of one of the mixed castes, dealer in arms (Jastra
vikrayi),8 and of the wine brewer (sau~~lika).!l :Nlost of these 
occur in connection with the Sudras or castes whose cooked 
food the Brahman should avoid eating for that contaminates 
him by unsettling his own character as a Brahman as also by 
affecting his nature, fame and age. Some of these may well 
have formed professions of the Vaisyas and some have dege
nerated as callings exclusively pursued by the untouchables 
to-day. There were those others that should have been more 
logically the professions of Vaisyas according to the broad 
principles of the caste system as enunciated by l\'Ianu but 
that are mentioned in connection with the vocations of the 
Sudras. These were the tiller of the soil, the ploughman 
(ardhika J, 10 one who tended the cattle (goj)(lla, 11 gorak!a, )1 2 

1 Alanu, IV. 214. 2 bid., 215. 3 Viele comment on ibid. 
4 Ibid., 215, 210. 5 Ibid., 21~J;VII. 130; VIII. 65; 102; X. 100. 

6 Ibid., X. gg. 7 Ibid., IV. ~!IS· 8 Ibid., 215-220. 

9 Ibid., IX. 225; IV. 216. 10 Ibid., IV •. ~'i~· 11 Ihicl, l.:J. Ibid., 102. 
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ba1·ber (napita) 1, artisans and craftsmen m general that among 
others might have included the silpis2 like the various smiths 
and masons, and dyers (and cleaners, raiijaka). 3 Manual 
labourers (iitmopajivina(r1 whom the commentator explains 
as Sudras-Sudran is mentioned in the original test itself"
deluzklefopajivino bh!irikiidin) 0 were beside the domestic servants 
and they appear to have gainec;l their Iivelighood like now by 
executing the various needs of the householders ,...-ithout being 
all time servants. They might have done job or piece work. 
They along with the silpins or craftsmen have been mentioned 
among them, from whom the king could claim a day's work 
in the month. 7 A few professions have been indirectly hinted 
at by condemning the Brahman pursuing them as being Sudras' 
callings were considered derogatory to his status. These 
were the following : the crafts (Silpa )-various arts of paint
ing, carving, citrakarmiidi, as explained by the commentator, 8 

to which list the work of the potter, wood-carver, musical instru
ment maker, and of the like may be added), commercial rela
tions by use of capital (vyavahiira expalained by conimentator 
as dhanaprayogiilmaka, may be lending business or usury), 
purchase and sale of cows (cattle in general), horses and 
chariots (including perhaps carts or bullock-carts, yiinai(l) 
and agriculture. 9 Obviously since all Vaisyas were not 
agriculturists or landowners and tradesmen, as all Kshatriyas 
were not warriors or all Brahmans priets, many of the Vaisyas' 
duties might in course of time have taken over as pursuits by 
others. Looking after the cattle, which might include even their 
ownership and rearing as also tilling of the land which again 
might have at times become plots in possession, were some of the 
callings that had descended to the Sudras. Man11 a time, 
as alluded elsewhere, the Vaisayas and Sudraslhave ·been 
.Eeferred to together and joi~tly by Manu·. In the prese~t 
context and with regard to the professions just mentioned 
the Brahmans were profiteers although l\1anu enumerates 

1 Ibid., IV. 233. ~Ibid., VII. I38; I I I, 6+. X. Ioo. There were 
numerous iiZI•as (:HljJiini vividhiini ). 

3 Ibid., IV. 216. 4 Ibid., VII. 138. 
5 ~~l'!r"'lcliltf\iflfCR": ibid. 6 Vide comment on ibid. 

7 !:!;~ Cfll '(llct~_4 +rrf~ ~f~ +r~: ibid., VII. 138. 
8 Comment on Afmm., III. 6+. 9 Afanu., ibid. 



34 SDDRAS IN MANU 

them in that connection only to forbid them as pursuits fit for 
a Brahman. 1 In another instance, 2 that of the acceptability 
of evidence in a court of law, :tvlanu expects a Brahman ,vitness 
to be treated as a s udra (S iidrauadiicart:l) who pursued the 
calling of a cowherd (gorak~a), trader or shopkeeper ( va~1ijika), 
cook of soup (kant, perhaps maker of baskets), domestic or 
errand boy (Jmv·a), or of an actor or rope-dancer ( vardlzasika, 
elsewhere failiisa3 or nafa: living by 1za{akarma, i.e., dancing 
and singing, 7l[lyagitiidijivniab, commentator). -t Since the pur
suit of the above named professions compel the law courts to 
treat a Brahman like a Sudra it is obvious that these had become 
natural avocations of the Sudras despite Manu's traditional 
approach to the varTUidlwrma. These were therefore callings 
legitimately pursued by both the Brahman and the Sudra, 
legitimate because the Brahman is not punishable for that in 
law, only his privilege, which in normal course would have 
been considerable is sought to be dropped out of being accorded. 
Elsewhere (quoted a member of times before and after) the 
Brahman is socially chastized for his change of profession. 
This enumeration incidently also adds trade ( vii1JiJJ•a) 6 and 
acting, dancing and singing ( vardlzusika, 0 failii~a and kufilava) 7 

to the number of professions, that the Sudra pursued. \,Y eavers 
(tantuviiya) was another profession to which Manus alludes 
but we are not sure if this was a calling for the Sudras or for 
the untouchables. Just as a distinction has been made bet
ween a slave-servant ( diisa) and domestic or errand boy 
( bhrtaka, preD•a) n so also is a distinction made between the 
printing and dying of cloth. Baths a cloth-printer (railgii
vatarka )1° and dyer (raiijaka) 11 have been mentioned. The 
profession of both may have been the concern of the same man 
as now, as the context in which they have been mentioned 
shows.l 2 N~adal3 catcher of fish,u has found mention as a mixed 
caste but they were untouchables although they are not so to-day. 

1 Ibid., 63-65. 2 Ibid., VIII. 102. 

3 Ibid., IV. 2 1,}. Also kuJilava cf. ibid.;. V~II. 65; 102. 
4 Comment on ibid VIII. 102. •' lb1d. 
6 Ibid., VIII. 1o2 ., 7 Ibid., 397· 
s ~ +rffi err. ibid., vm. 7o. ~ibid., 102. 

9 Ibid., IV. 215· 10 Ib.icl., 216 
ncr. ibid. 21 5 216 l 2 Ib1d., 215. x. 48. 
l3 ) ) • J4 J'· 'd v . +itt4l:ll<:t: ibid., X. 48. OJ ., ~-~· 92. 
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The Brahman has been permitted indirectly to pursue 
trade although the direct injuction is against it. Among the 
articles of trade forbidden for the Brahman to sell are meat, 
lac, salt, tryaha (perhaps lzi11g, but it is not quite clear) and 
milk. The sale of these five items of merchandise, says Manu, 
would presently reduce a Brahman to the state of a Siidra 
thus indicating indirectly that the above named commodities 
could be dealt in by a Siidra. The implication is supported 
by the following verse which suggests that dealing in other 
articles would reduce a Brahmat:t to the caste of a Vaisya 
(Vai.fyabhiivam tziyaccluzti), as against the Siidrabhiiva ( .'~iidro 
bhavati briihmm;a{z). 

There is positive injunction against the Siidra, and other 
lower castes taking to higher castes' professions and in order to 
keep the status quo of the Code even the king's pressure and 
penalty have been invoked by our eminent authority. Manu 
suggests that the king should reduce to abject poverty (by 
forfeiting everything) a member of the low castes and exile 
him forthwith if he engages due to greed in a livlihood usually 
followed by one of the upper castes. 1 But despite such threats 
there were instances where the Siidra at times attempted a 
break-away from his lowly state by pursuing others' trade and 
as will be shown later, even amassed wealth enough to arouse 
the cupidity of others. Besides others one reference2 counte
nances a situation in which a servant ( hhrtaka · diisa) could 
be both a teacher (adlz)'iipaka) and a pupil (adlryiipita) as also 
a Siidra could be both a pupil (.fi,rya) and teacher (guru) 
and in consequence could talk inagreeably boldly ( viigdzqfa). 
He has been even penalised for preaching to the Brahmans 
arrogantly. 3 This settles the fact that, howsoever sparse, the 
occasions were not entirely unkown when the Siidra could 
make bold and arrogate to himself the act of scriptural study 
so as to be further hated and denounced with decrees. 

The usual openings 'for the Siidra besides his diis,yakarma, 
act of serving, were multiple, like the profession of kiiruka 

1 ziT m~ i3'fl'CliT \ifl~$~~6eCfi4f1f: I 

~ "U\ifT R$t "P~ f~ wmri:Rr 11 ibid., 96. 

2 Ibid., III. 156. 
3 Ibid., IV. 61. 

" 
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and the sphere of various silpas, crafts, (Si/jJiini vividlziini)l to 
which he could be taken himself, but the ruling factor there 
too has to be service of the twice-born, as while choosing these 
consideration was expected to be had of the fact that the choice 
was conducive to the gain of the Dvijiitis (twice-born). 2 The 
Siidra, burdened by wife and children and thus distressed by 
hunger, not normally able to serve the twice-born, is permitted 
to take professions like the kiiruka's.:t This exception could 
give the Siidra a veritable footing and, getting bold by the 
corrupting and desparing inequities, both social and legal, 
he could rebel in desparation against his exploiters and bid for 
power. It is not without reason that even after the fall of the 
Siidra Nandas only over a century prior to the composition 
of the Manusmrti there ruled in India numerous families of 
Siidra extracti~n. Even this celebrated Code of Manu knows 

/ of and alludes to Siidra kings and forbids the twice-born to 
resrcie in -his domain . .s The injunction is scathing and sweep
ing. Nothing could be so derogatory to the Siidras, the un· 
touchables and to the heterodox sects like the Buddhism and 
others than the contents of this verse. 

libid.,X.Ioo. Both Gautama (X. 62) and Vi~J)u (11.14) pem1it 
Sudra to be merchants and the latter gives him the right to pursue 
all trades. 

2 Ibid. 3 Ibid., 99· 
4 or~ f"1CI?i"W'llf+i'fi'*11Cid 1 
if q;~fO~•IOII::fiio:d ~S~~-i{Pt": II ibid., IV. Gr. 



CHAPTER IV 

SOCIAL AND ECONOMIC STATUS 

Social 

From the foregoing pages it will be evident that from 
the days of the /J.gveda down to those of the j\lfanusmrti and later 
the lot of the Stidra like that of woman has gone on worsening. 
The J\llanusmrti gave almost its final seal to the misfortune of 
the Sudras and other lowly castes. 

Sudra is theoretically sprung up from the same purzqa 
and should have the same duties and rights as the rest of the 
four varl}as but his lot has not been only uneven but positively 
wretched and he has stood through the past centuries on the 
lowest rung of the ladder without the advantages of the rung. 
In every field of social activity he is branded as a lesser human 
entity and everywhere he is made to work to the advantage 
of others. 

All kinds of indignities are hurled against him, every kind 
of discrimination is his poor lot. Even in such a common 
place for instance as naming he is to be slighted, for whereas 
the Brahman's name has to sound auspicious ( miirigalyam), 
the Kshatriya's valaint and the Vaisya's has to indicate wealth, 
the Sudra's name has to express slander, Jugupsii1 (nindiiviicakam 
dinaniimiinam 2 , the Commentator). Sudra thus had to bear 
a very name indicating privation and slander and debased 
status. The following verse makes his position still more un
bearable. It suggests discriminatory upapadas, surnames to 
the castes, and as usual the Sudra finds his surname reflecting 
further privation. The Brahman should use 'Sarman' for his 
surname, the Kshatriya 'Varman' indicating his prowess and 
protection, the Vaisya likewise reflecting prosperity but the 
Sudra must bear a surname pronouncing condemnation on 
him. This should be indicative of his status of a prC1ya, 

1 Ibid., II. 31. 
2 Comment on ibid. 
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servant.1 The ramasmrti almost repeats the condemnation. 2 

The Vi,r!IU Purii~1a likewise supports l'vlanu. a The Brahman 
becomes pure during iicamana by water reaching his heart, 
the Kshatriya by water crossing the throat, the Vaisya by 
water reaching that region but the Si:idra immediately as the 
water touches the tongue and the lips. 4 In simple etiquette 
too a marked distinction is maintained.s Besides, he is not 
saluted at all.~ Following Apastamba, 7 Manu prescribes a 
different formula for asking welfare on meeting a Si:idra, that 
of 'health' (iirogya). 8 This also embodies a slur for that indi
rectly brings to the fore his duty to serve for to that most 
conducive would be a strong and healthy body. He could 
be shown some respect only when he grew beyond ninety which 
must have been a rare age even in the days of Manu. 

Siidras and women came in course of time to have similar 
rights and were generally grouped togethero by Hindu law

'givers. Manu has repeatedly done so. Manu does it more 
frequenty than others which shows the constantly deteriorating 
position of both, but, as said above, the more lamentable lot 
of the two was that of the Si:idra because relief never came to 
him, not even in old age, not even through his progeny. Like
wise the Vaisyas too many a time came to be reagarded with 
the same indifference as the Siidras, and were subjected to 
similar indignities. We have quoted apt and ample instances 
elsewhere to show the proximity of the two. Indeed only the 
first two of the four varnas-the Brahman and the Kshatriya
had an agreeable comp;omise between them and they already 
were acting in the manner suggested by the laterly Bhatfikiivyam, 
K~iitradviJatvaiiz ca parasjJariirlham, the Brahman and the Kshatriya 
have to grow their interests and gains through mutual assistance. 

1m;~ ~t;<ffilfd'+l' ibid., 32. 
co. "' ' 

2 ·~ " • ~141 q ~::q 1 Cf5Wi' CflP-ffiiT '<I' <r!\if: I 
+rfct<::'ct~'<l ~ m:r: ~~ ~ira' II 

3 C'\ ~ ' • vfu"' • 
~I"'CIC::~I@Oiflfi<Rl Cf11 ~~I 

' . . .. ~ 
~I~C::I'6lc"'Cfi ill11 ~ Cl~ll~l~lli: II 

4 Marzu., If. 62. 5 IbiJ., 1~5. 6 Ibid., 126. 
7 • (::........; ... 

!j~l\?41<1{<14'6. '6"11'1"14'6 CIT 1q}i !:{~I 
• o.....P:,...,: ... • .. ·.,......;:.,... :s-rcn::r II arnn+r<r '<11'1 <t &iff ~ 011 '1.1'"1 ~l-~ ' 

8 Manu., II. 127. u 223· 
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vVhile the twice-born have to choose between land and 
land for their habitat as stigma attached to their settling down 
in certain localities considered impure but since the Sudra was 
too lowly to be affected by regional impurity, he was permitted 
to live wherever he liked. 1 Oridinarily he was rendered devoid 
of all Dvijakarma. 2 The Sl"1dra's sight had to be avoided 
during the time of oflcring oblations. He should neither see 
nor be seen by the Yajamiin while the !toma ceremony was in 
progress, for his very proximity pollutes the act. 3 In that 
context he has been classed with the lwar, the cock, the lame 
and the one-eyed:1 Contrary to this principle even a begging 
Brahman ~ blzik~ukam viij1i) has to be accorded deep reverence. 5 

During the ob.>equies (the friiddlza ceremony he and the 
like of him ( diisavarga), 6 and in this regard all the domestic 
servants, slaves and manual workers may have been meant, 
were not to be fed even with the left-overs and the food fallen 
on the ground ( ucclze~a~zam biz ilmigatam). As a matter of 
fact the Siidras have· to be co'mpletely avoided at the Sriiddha 
feast and the injunction in this connection is so severe that 
the fate of the feeder of the Sudras thereafter is of one who 
goes with his head downward to the terrible Kalasutra hell. 7 

It is further ordained that whosoever (Brahman) approaches 
a VNali, Sudra woman, after eating sraddha food shall render 
his dead ancestors (pitaras) extremely unhappy.s \Vhile 
observing a vow (vrata) a Sudra must not be contacted or 
talked to. 9 During morning and evening as also at noon 
Sudra's company has to be avoided. 10 

Since he is considered generally apart from the twice
born the Sudra has been given his special pitaras called. 
Sukiilin.11 His pitaras are supposed, however, to have discended 
from VasiHha12 which fact will incidentally strengthen our 
remark made before that the Sudras have not to be taken to 
represent a race different from the Aryans. 

1 I biJ., II. 2-1-. 

2 ~GJ~fi![IS'fll4: ~Bnfe"'lif14o 1 : i~id., 103. 

3 Ibid., III. 239-42. 4 Ibid., 239, 242. 
5 Ibid., 243. 0 Ibid., 246. 
7 Ibid., 249. 8 Ibid., 250. 

9 Ibid., XI. 223. 10 Ibid., lV. 140. 

11 lbid. III. 197 0 
12 Ibid., Ig8. 
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In point of iitithya also Manu makes a distinction in the 
status of the castes. It is clear from a vcrsc1 that only a man 
of a higher class can really be termed an atit!ti, 'venerable 
stranger,' and not the vice versa. For c'Xamplc, a Brahman °~ a 
Kshatriya alone could be an atithi at the house of a Kshatnya 
and not a Vaisya or Sudra. Likewise any of the lower three 
varQas could not be treated as an honoured guest alit/tis in 
the house of a Brahman. But provision has been made, how
ever, for looking after a Vaisya and a Sfldra stranger in case 
he appeared at a Brahman's house. In that case they have to 
be fed along with the servants (blzrtyai{l salla) 2 of the family. 
Thi_s. instance further stimulates our proposition that the Vaisy~'s 
posttton was also deteriorating in society and, although 1.n 
theory they are classed among the twice-born by :Manu, the.tr 
status was positively low and their real and normal rank 111 

practice was with the Siidras. Indcidentally, the Vaisya's 
position too has been treated in Manu and anterior authorities 
with growing contempt. His profession is getting narrower 
and narrower so as to be reduced to the strictly commercial and 
to exclude the ownership of and the proprietary right in land, 
and, although in course of centuries at times his individual 
sta~us. due to his worshipful supplications (in the form of 
bmldmg temples and responding agreeably to the wishes and 
pleasures of the lord of the var;:J.as, varQiintim jJrablm{z) to the 
Brahman gains lustre he is never treated with deference either 
by Manu or by authorities on Dharma prior to hiin. 

Regarding the sarhsktiras, it must be admitted that the 
Siidra was absolutely innocent of them. The entire structure 
of the social and caste status was based on them and it was 
in consequence of the right attaching to the performance of the 
samsktiras that the Dvijatis-the three upper castes, the Brahman, 
Kshatriya and Vaisya-acquired their name. They were 
called the twice-born, for after their natural nativity they had 
to undergo another, second spiritual or social birth which won 
for them their specific name as against one, the Sudra and 
other lower castes, to whdm the samsktiras were denied. The 
attitude of the law-givers in this regard stiffens to such an extent 
that the indifference to the samsktiras and growing slackness 

1 Ibid., I 10. 2 Ibid., 112. 
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in regard to their performance renders even the Kshatriyas 
and Vaisyas low and makes them lose their caste. Even 
the enumeration of the three traditional castes among the 
twice-born is affected in certain localities. And finally after 
the l\1uhammedan invasion we find Nagabhatta of Maha
raHra and Raghunandana of Bengal asserting and propaga
ting the view that there were only two castes, the Brahman 
and the Sudra, there was none third, and they degraded all 
the non-Brahmans to the status of the Sudra. 1\'Iadras and 
Southern India in general including the Deccan, and, as a 
matter of fact, all the regions lying beyond the Madhyadda, 
followed suit. In recent years consideration of the real nature 
of the castes based on the smi1skiiras in relation to the claims 
of inheritance has again and again come up for hearing and 
determination before the High Courts of Judicature mainly 
in Madras and Bengal, and they have had to take decision 
whether there arc only two castes, the Brahman and the 
Sudra, or more. Even accepting the traditional theory of the 
ciiturvar!9'a it cannot be determined whether a man belongs to 
this caste or that for their basic feature, the smilskiiras them
selves, has been absent and naturally the detet<mination regard
ing a man's caste has to be now, as ever if at all, by birth for 
that settles the region of man both in point of time and in the 
circuit of relations. The growing number of the sub-castes 
and their sections and sub-sections were the necessary dialecti
cal negation of the caste structure which spelt its dismember
ment and consequent ruin, for the extent of growth of the 
divisions could not be, as in the nature of things it cannot be, 
conditioned or governed by the processes of the Dharma laws. 
The uncontrolled growth engendered lapses and laxities in 
the performance of the sarhskiiras and that one specific, even 
single, feature of the castes became indeterminative and the 
result at places was a reviewing of the caste position by the 
mediaeva\ jurists and commentators like Nagabhatta and 
Raghunandana and a total distinction of the two intermediate 
castes, the K.shatriyas and the Vaisyas. There could not be 
any doubt regarding the border extremes-the Brahman and 
the Sl"tdras-for the former had stuck like a leech to the system 
of the caste rules and the latter had known no bounds. The 
days of Manu, however, were the days of the sarhskiiras. It 
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was besides the days of foreign barbarian inroads, barbarian 
in the correct juristic sense of the Indian scriptural legislation, 
which compelled the law-givers to clinch the caste rules further 
to save what had remained from alien ethnical infiltration. 
Manu's laws, mainly the smilskiiras, in consequence, in the 
sphere of social legislation, took a determined attitude laying 
emphasis on the caste rules and the smhskiiras. Hence the 
propriety of this discussion as a prelude to our study of sarizs
kiiras, their mandates and denials. 

A verse1 in the .Nfanusmrti boldly denies smizskiiras to the 
Sudra (na sarizskiiramarhati), and in consequence of this funda
mental denial other negative results naturally follow : 'The 
Sudra does not commit a sin (by acting contrary to duijadharma ), 
has no right in Dharma (not now, but under the scriptural law 
the right to perform religious rights and ceremonies) and 
therefore no contrary rulings in Dharma affecting him (na 
asyiidhikiiro dharme asti na dharmiit prati[edhanam). It is a crucial 
fundamental verse denying the Sudra the right to worship 
in the manner of the twice-born, denying his existence, as it 
were, in the righteousness, and since he is given no right of 
performing ceremonies, the law-giver with a bold and mag
nanimous sweep frees him from all possible injunctions and 
debarring prohibitions of a religious character. The verse 
also incidentally brings the importance of the sarilskiiras to 
the fore which make the twice-born, in consequence of them, 
what they are and what the Sudras cannot be. The basic 
distinction is created by the perfm'mance and non-performance 
of the smilskiiras. These endow the twice-born with a right 
to live and prosper, his social dazzle, and economic opulance, 
his ·legal remedies and power, and the absence of these same 
rer:.c:ler the Siidra a more human entity with his sheer right 
to exist and with the unnatural gratification of serving the 
smilskrta (who have undergone the sarhskiira . ceremonies) 
Dvijas and considering through this service the entire pur
pose of his existence realized. A precarious existence indeed 
promising by proxied assertion a hypothetical bliss (krtakrtyata) ! 2 

It is therefore since he is not permitted the right and 
privilege of the sarizskiiras, he cannot perform the morning and 

1 Ibid., X. 1'26. 2 Ibid., 12'2. 
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evening sandh;yii, 1 which act in case of a Brahman would ostra
cise him like a Sudra from the sphere of entire ritualism of 
the twice-born ( .~ adravadbahi,rkiilya[t sarvasmiidvijakannal)a[t). 
The implication attending the smi!skiiras is so deep that it 
almost amounts to : no smilskiiras no sin, no right in Dhat'ma 
no prohibition injunctions. But this hardly frees the Sudra 
from the endless penalization and discrimination he is sub
ject to in law and social justice. Of course, however, since 
he has no privilege in worship he has no charge to the penalties 
attending defaults in religion. 

And since he could not enjoy the right to be initiated he 
could not study the Veda or anything for that matter for other
wise extremely grave consequences would follow (exampled 
later in due context). The negation of this right would further 
deny him all avocation of a noble character and reduce him 
to a state which could never in nol'malcy be the aspiration of 
a twice-born which again would be a patent byword to condemn 
the high-caste Hindu with ( S lldratvam, vnalatvam). 

With great vehemence, therefore, docs Manu enjoin : 
'No counsel must be given to the Siidra (na fiidrasya matim 
dadyiit) , nor the left-over food (in friiddha, the Brahman and 
the relations of the deceased alone being the recepients of 
the. funerary food) either; no Dharma must be preached to 
him (na ciis)'opadifeddharmam) nor mu~t he be initiated into 
ritualistic observances (na ciiS)•avratamiidi.fet). 2 Those that have 
the daring to defy this injunction by instructing the Sudra 
in Dharma and in the observance of a religious vow ~ vrata) 
are visited with the prospect of entering on death the intensely 
clark hell call~:d Asmhvrta. Of course the Sudra himself has 
to share this punishment with him ( tenaiva saha). 3 The feeling 
against the ceremony of initiation for and the wearing of the 
sacred thread by a Sudra was so overpowering that the cele
brated code losing all equitable proportion prescribes the 
penalty of death for him. The idea is, which, however, is true, 
that the Sudra in that case is an imposter ( dviJaliriga) • and that 
he must be visited with an examplary punishment, forfeiting 
his very ltfe. It seems that the profits gained by the Brahman 

1 Ibid., II. 103. 

1 T'JiJ., IV. 81. 

2 Ibid., IV. 8o. 
4 Ibid., IX: ·22-!. 
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in consequence of his being one was such that it almost corrupt
ed the· Siidra, in a few cases, when aroused by the cupidity 
of gain and more perhaps to escape the endless pinpricks in 
life he would adopt the ways and wear the signs of the Brahman. 
This idea has again been reflected in the phrase ( a!Ul!J'iiniirya-
lingina~) .1 "" 

Manu in the instance of satizskiiras makes no distinction 
between a son begotten by a Brahman on an aniiryii ( S iidra) 
and one begotten on an iiryii (Brahman) by an aniirya ( Siidra) 
for in the matter of the sarizskiiras they arc the same. The 
fact ofboth of them (tau ubhou) being 'uninitiable' (asatizskiityau) 
he considers established order ( vyavasthita{l dharma{1). 2 But 
this instance is indeed in respect of a mixed caste and may 
be discussed in its own place. 

The denial of the right of satizskiiras thus cut the ground 
under the feet of the Siidra and he became almost an out
caste although living within the range of the four castes. He 
was as a result ousted fi·om all religious ceremonies and social 
rights, in fact reduced to a mere living creature and there is no 
wonder that he should have been classed with mongooses and 
cats 3 and that even the penalties (/mlyakitta) prescribed for 
killing a Siidra should have been one similar to the priiyafcitta 
for killing the lower beings. '1 

Manu is emphatic in his view regarding the impurity 
attaching to the food prepared or touched by a Siidra. Earlier 
authorities were perhaps less severe for at least Apastamba 
pe1'mits offering to be cooked at the Visvedeva ceremoney by 
a Siidra under the superintendence of the twice-born. He 
lays down : "Siidras may cook food for the master of the higher 
castes under the supervision of the Aryas". 5 Gautama's 
instruction is different. He holds, "If the means for sustain
ing life cannot be procured otherwise (they may be accepted) 
from a Siidra". 6 He adds that "If during his (Brahman's) 
meal a Siidra touches him then he shall leave off eating". 7 

1 Ibicl., 260. 2 Ibid., X. 68. 
3 Ibid., XII. 43- cf. XI. 131. 
4 r ~ . "' 4011"1 '<'1:80 ~ ;:ntf 4iO't<flliGI 'if I 
wftcl~~ ~~ ~ 11 ibicl., XI. 131. 

5 Prasna, II. 6 Gautama., XVII. 
7 S. B. E., Vol. II. p. Gr. 
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He becomes still more fanatical in this regard when he says, 
"What has been brought (be it touched or not) by an impure 
Sudra must not be eaten" .1 Gautama also enjoins a Snataka 
(initiated one) not to sip water offered by a Sudra. 2 

Jvlanu seems to steer more or less a middle course between 
the two although he is nearer Gautama than Apastamba. 
He begins by forbiding the taking of food or left-over by a 
Sudra3 (SridraSJ'a ucchi!{am). Then he proceeds to recount 
the castes and types of men to be avoided while looking for 
food. Among them are the Sudras and men of the locus standi 
of the Sudra. Among them are the Sailu~as·1 or Na~as (actors), 
Tunnavayas, 5 (workers in needle, perhaps tailors), Karmara~6 

(blacksmiths), Ni~ada7 ~catcher of fish, a mixed caste), 
Rangavataraka,8 Ve!)akarta9 ( worker in bamboo perhaps 
connected with the making of musical instruments), Sastra
vikrayi10 (dealer in arms) and Sudras in gcneral.ll Then there 
were others whose food has been forbidden but these may 
have been castes still lower than the Si:idras. They were
the keepers of bounds for the sake of hunting (J'vavatam), 12 

Saul).9ikas-13 (wine-brewers), Cailanirl).ejakasH ( washermen), 
Raiijakas15 (dyers; may have been simple St'1dras), Karukas16 

(soup-cooks) and others. Then the law-giver proceeds to 
give the various ill effects17 attending on eating food given by 
these St'1dras. In one place18 I'vlanu forbids the twice-born 
to take cooked food (Jwkvamza) from a Sudra but adds that 
he could, however, accept uncooked food to serve a single 
night in distress. Again there are certain exceptions in Manu in 
this regard. Food is permitted to be taken from an Ardhika 19 

(one's ploughman), Kulamitra20 (St'1dra friend of the family), 
Gopala21 (one's own herdsman), Dasa22 (servant) and Napita23 

(barbar). These five have been positively called Siidras 
( ete fudrasu). To this list has been added such another Sudra 
as takes shelter with his twice-born master. 24 

1 Ibid., P. 6o. 2 Ibid., p. 220. 

3 .MmiU., IV. 2I I; XL I 52. :af.:cg<SCJJ~<I 
4 ibid., IV. ~14· 
7 Ibid. 

10 Ibid. 
13 Ibid., ~I6. 
16 Ibid. 
19 Ibid., ~~3· 
22 Ibid. 

5 Ibid. 
8 Ibid. 

11 Ibid. 
H Ibid. 
17 Ibid., 2I9. 
20 Ibid., ~53· 
23 Ibid. 

and water, ibid., I48. 
6 1I. ibid., 2I5· 
9 Ibid. 

12 Ibid., ~I8. 
15 Ibid. 
18 Ibid., ~I7-~22. 
21 Ibid. 
24 Ibid. 
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In the purificatory rites and the length of time which 
must elapse before the Siidra gets pure and becomes fit to be 
communicated to also bindings differed. After a death in the 
family the Brahman attained purity after ten clays, Kshatriya 
after twelve days, Vaisya after fifteen days but the Sl"1dra after 
no less than a month.1 After the period of impurity another 
purificatory rite had to be performed to get further purified 
and the law-giver prescribes different articles after touching 
which people attained purity. That for the Siidra was a 
cudgel. 2 The dead bodies of the householders too were to be 
taken out for cremation from different gates of the village or 
town according to their castes in life. The corpse of the Siidra 
was to be taken out from the southern gate. 3 Likewise l\1anu is 
very clear regarding the castes of these carrying the dead body 
of a Brahman to the cremation ground. He says that in case 
of a Brahman dying among his own people his body should 
be touched and carried by men of his own caste and not by 
Siidras, for their touch would contaminate the corpse and the 
resultant impurity would stand in the way of the dead entering 
heaven. 4 The implication is that the contrary could be per
mitted only wheri relations of the deceased and members pf 
other three castes were absent. Of the two ways in which the 
Brahman gets particular censure one is performing sacrifice 
with Siidra's moneys and the other is the drinking of wine. 6 

The latter makes him a veritable Sildra. Thus almost 
in every sphere of activities excepting in domestic service 
Siidras' contact was avoided. Their contact was permitted 
only as a matter of necessity and in way of an exception. 

Jo.1arriage 

Marriage is one of the ba.Sic causes through which social 
relations spring up. From the earliest time literature of the 
Hindus reflects that marriage was a long settled institution and 
that the marital laws were almost inviolable in theory. It was 
through marriage that ultimately the inheritance had to be 
settled and numerous social and religious rites were performed· 

Marriage was considered sacred and unavoiclable in case 

1 iHanu., V. !l3. 
3 Ibid., g2. 
5 Ibid., XI. 42. 

2 Ibid. 99· 
~ Ibid., 104· 
6 Ibid., 97· 
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of a Dvijati (twice-born and one of the most sacred and i'mport
ant smnskiiras of the castes. It was through this that the so
called purity of blood was sought to be maintained; and although 
in all times and among all communities purity of blood and 
race has been a myth and a fiction, people have, here in this 
country more than anywhere, believed in a kind of chastity of 
marriage conducive to keeping the blood of the progeny pure. 
Lapses there have been and nowhere else the gruesome results 
of these lapses have been so patent and multiple as in India. 
The great number of caste Hindus, the untouchables and 
the pariah, tabooed as unclean and uncommunicable, is in 
the last analysis the outcome of such lapses out of the prescribed 
range. These same lapses many a time became so power
ful and pressing that they had to be countenanced by our law
givers and were incorporated as exceptions in social relations. 
They certainly never governed the ideals but they did register 
the possibilities of uncovered social ground and maintained in 
exceptional cases what they condemned in normalcy. But 
the exceptions became the rule and lapses settled down to 
a normalcy. This might sound as a paradox for the caste 
Hindu even to-day lives normally under :tvianu's injunctions. 
But if we are to account for the endless divisions and subdivision 
of the unclean multitudes of humanity arrayed in the 
closing chapters of the lvfanusmrti and other Dharmasastras 
it will be evident that the exception more than the prescription 
has been covetted and lived. \Vhile reviewing this aspect ·of 
Hinduism which can be shmvn to have been shaped, in the 
last analysis, to a great extent by the lvlanusmrti, we must not 
forget that Hinduism registers only debit numbers, seldom, / 
perhaps never, credits them. The result is a continuous drain 
of its adherants fi·om its fold, not by choice but by the impossi
bility to regain lost social status. So what \Ve see and accept 
as the bulk of caste Hindus, mainly the twice-born three castes, 
is only the residue, the hitherto unaffected 'rump'. 

Hinduism is at once the most tolerant and intolerant of 
creeds. It does not proselytize; you cannot become a Hindu 
as you can become a l'viuhammedan or a Christian, for you 
will have to be born a Hindu to become one, and those within 
the fold arc liable to the most rigid restrictions. And so from 
being the vile, degraded fellow which the caste opinion has 



48 sODRAS IN !'vL\NU 

made him, the outgoing Siidra or untouchable, or say, the 
original caste Hindu in several instances, became viler and more 
degraded from the kinds of occupation left open to him. The 
day to day narrowing of the sphere of marriage, the ever 
growing restrictions on the modes of marriage the unsurmoun
table ban on intermarriage-all combined to create a bul~va:k 
of society where entry was impossible and where even w1thm 
its fC'ld there were the strictest inviolable little frontiers the 
transcending of which resulted in a strangely old penalty, ~or 
in case of an infringement he was not permitted to stay 111 

that fold, not even where the limits infringed were lesser than 
from where he sought entry; he would in that case have to 
completely march out to swell the ranks of the unclean. 

The taboos of interdining and intermarriage have closed 
the castes in general to any possible lover of them and also 
between themselves inter se and this was sought mainly to be 
effected by means of observance of strict marriage laws. It 
was therefore provided for a twice-born that he must not marry 
beyond his caste, or laterly, beyond his subcaste, and must 
marry beyond the prohibited degree even within the caste. 
The most normal and the best marriage advocated by Manu 
is the sajiitlya caste marriage without the prohibited degree 
and in effect, the Siidras must marry among the Siidras. This 
was also a much frequent and normal phase in the caste society 
but wben the lapses had to be recognized and sanctioned and a 
lovely wife (striratnam) even from the lowly castes (du~kuliidapi) 
was permitted to be chosen to give lustre to the house of the 
chooser, there was no end to this choosing. There could 
not be any end to it in the very nature of things. Then there 
were those lapses which in early times had begotten Kak~ivan 
and Kava~a and were even during the age of Manu as power
ful as ever in their frequency. The actual case was that despite 
the injunctions of the Dharma law the Brahman and his 
following castes and a subsequent final third, the Siidra fed 
socially and sexually on the one lesser in the form of hypcrga:mo 
unions, and back again in that which came to be termed as 
pratiloma unions, and the result was what was not desired and 
was tabooed withal. But they could not be overlooked and, 
although many a time not approved, had to be at least regis
tered. Manu uncovers a pattern of society in which although· 
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the caste Hindu had his normal household and his legally 
married wife in accordance with the l'vHinava principles, he 
had, besides, a second state, not sanctioned by law. Because 
the exceptions, taboos, penalties, prii]·afcittas in Manu are so 
many we cannot but infer this view of things. The twice
born normally married a caste w1fe but very often raised a 
crop of children on his mistresses and keeps and these children 
had to be accounted for. The women thus tempered might 
have been lifted, abducted, acquired, bought or married. 
Any way, the fact remains as will be evident from numerous 
instances quoted from the original below and after that inter
caste marriages, or at least unions, were not only known but 
were frequently, perhaps even freely, practised. Here, how
ever, we shall deal only with the Siidra marriages or refer 
in passing to instances of the :Cvijas counting Siidra or low 
caste women in general. The main treatment of the topic 
which in fact centres round and involves mixed marriages and 
mixed castes will have to be transferred to a subsequent 
chapter. 

l'vlanu at the very start ordains that a Brahman, and for 
that matter also the rest two of the Dvijas, must marry a woman 
of his own caste (savar~u1m). 1 He then distinguishes between 
the initial and additional marriages of the twice-born (dvijii
tinam). The initial imperative marriage has to be without 
exception in one's own caste for the purpose of dharmiicarar,za 
and those other kinds of marriages which are besides such one 
a~e motivated by lust (kiimata(l) 2 • These latter ones are also 
sanctioned as legal but their merits are only relative and the 
law-giver recounts later their drawbacks and impropriety. 
Any way, he says 'that asavanJa marriages are commendable 
only in a descending degree. That is, descendingly commend
able, or, better, progressively condemnable, are the marriages 
in order, of Brahman with Kshatriya, Vaisya and Siidr<t women. 
They are only kramafa(l varii(z, 3 and they establish the hyper
gamous marriages, technically called the Amt!oma, wherein 
a man of the upper caste marries a woman of a lower caste. 

Under this scheme, Manu enjoins,4 the Vaisya may 
marry both a Vaisya and a Siidra woman, the Kshatriya, 

1 1vfanu., III. 4· 
3 Ibid., III. 12. 

2 Ibid., 12. 
4 Ibid., 13.-
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a Kshatriya, Vaisya or a Siidra woman, and the Brahman 
a Brahman, a Kshatriya, a Vaisya or a Siidra woman. But 
a Siidra must not marry anywhere except in his own commu
nity for fear evidently of polluting others. His legal wife can 
be a S iidra woman alone ( f iidraiua bhiiryii f adrasJ•a) .1 

Accepting the legality of the Anuloma marriages, lVfanu, 
however, disapproves of them socially and proceeds to condemn 
them as impure and sinful. And in this regard he refers to 
history for he says that never in tradition and history ( vrltiinte 
itihiisiikhyiine, explains the commentator) 2 has a Brahman 
or a Kshatriya taken a Siidra for his wife, never, indeed, even 
in times of distress (iipadyapi hi ti~thata(z). 3 This boldness of 
declaration, however, is questionable for the challenge of history 
is in fact the other way round, and although the exigency 
of our discussion does not permit us the opportunity of a dig
ression to establish the contrary, it may, nevertheless, be 
remarked in passing that to a student of history such instances 
as the possibilities of which have been discounted by Manu 
are patent and that they may be counted by dozens and are 
in fact galore. 

However, Manu discredits marriages of Brahmans and 
other twice-born men with Sudra women. He asserts that 
those of the twice-born castes who through lust marry a woman 
of the low, Siidra, caste thinajiitistriyam) readily descend to the 
Siidra state carrying the family and the children (thus born) 
along. 4 Then the eminent law-giver proceeds to quote 
authorities in support of his condemnation of the Dvija-Siidra 
marriages and cites Atri, Gautama, Saunaka and Bhrgu. 6 

According to him, elucidates Kulliika Bhana, 6 Atri and Uta
thyatanaya (Gautama, the son of Utathya) are.of opinion 
that the Brahman falls on mere marrying a Siidra woman; 
Saunaka thinks that the Kshatriya falls on begetting a son 
on her and likewise does Bhrgu hold with regard to the Vaisya. 
But :Manu's main opposition is to the Brahman marrying a 
Siidra whom he condemns beyond remorse. By making her 
mount his bed, Manu asserts, the Brahman goes to hell and 

1 Ibid. 2 Cnmment on ibid., 14. 
3 Ibid., III. I 4· This is giving the lie to the Artlza!iistra which 

mentions mixed marri<1ges-BK. III. Ch. VII. 164. 
<I Ibid., III. 15. 5 Ibid., 1.6. 6 Vide comment on ibid. 
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by begetting a son on her he loses his caste ( brahmanyiideva 
hiyate) .1 It is not alone that by doing so he is denied the attain
ment of paradise ( svarga) but his entire ritualism fails him 
for his manes (dead ancestors-pitrdevii(l) refuse to partake 
of his offerings on sacrificial occasions. 2 Manu adds that 
the very breath of Sii.dra (vuali) is polluting beyond redemp
tion and so is the begetting of a son on her and that there is 
no purificatory rite priiyascitta (ni!krti(l), counteracting this 
deadly contamination. 3 

As regards marriage between the Dvijas and the Siidras, 
Baudhayana permits marriage between a Brahman and a 
Sii.dra4 but Gautama disfavours it as he says, 'One whose 
only wife is a Sii.dra female is not to be fed on the occasion of 
the funerary feast (Sriiddha) '. Here he is in perfect accord 
with Manu who endorses5 this rule of Gautama. 

Manu refers to both kinds of marriages, vi.z. the Anuloma6, 

descending in order, even as the hair runs downward, and the 
Pratiloma, 7 in the ascending order, as where, contrary to the 
Anuloma method, a male of the lower caste marries a female of 
the upper one. In fact, as pointed out above, all smrtikaras 
start with the presumption (and that is evidenced times beyond 
number in Manu with positive declaration of the comparative 
excellence of the ascending var!Jas) that, firstly, the four var(las 
arc arranged in a descending scale of social status and that 
secondly, marriage is permissible between a male of a higher 
varna and a female of a lower varlJa and that one between a 
fen;ale of a higher van).a and a male of a varl).a lower than 
her own is reprehensible and not permitted. It is significant 
that these two words, anuloma and pratiloma, as applied to 
marriage and progeny, hardly ever occur in the vedic lite-

raturc. 
Panini 8 the rrrcat grammarian, however, knows of them 

. ' 0 

and explains their formation .. Gautama,9 BaudhayanalO and 
Vasighau all know of them and so do the laterly Yajiiavalkya12 
and other smrtikaras. It is further true that most Dharma-

1 Ibid., 17. 

4 XVIII. 8. 
7 Ibid., II. 

10 I. 3, 8. 

2 Ibid., r8, alsJ cf. ibid. 250. 

5 Ma11u., III. 155· 

8 A~ttldlryayi, IV. 4· 28. 
11 XVIII. 7· 

3 !lfatlU., III. 19. 

6 Ibid., X. 5· 
9 IV. 14-15• 

12 I. 95· 
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satra writers like Gautama,1 Vasigha,2 lYlanu,a and Yajii.a
valkya4 prescribe that a person should by preference mat:ry 
a girl of his own var~w but allow the marriage of a person With 
a girl of another varva lower than his own. Pratiloma marriages, 
however, have generally been condemned by them although 
not with the same vehemence or to the same extent. 
Manu prescribed terrible penalty for Sudra living with Dvija-. 
tistri. 5 Commentators like Kulluka BhaHaG on the JHanusmrtt 
assert that as no marriage is legally possible between a wom~n 
of a higher var~za and a male of a lower one, all the jJratilomryrrs 
(born of pratiloma unions) arc born outside lawful wedlock. 

But, as we come to the offsprings of these dis-similar castes, 
we close the subject of the anuloma and jJTatiloma marriages for 
the moment to take up the. discussion again in the chapter 
dealing with the mixed castes. We shall resume here where 
we left off in the context of Siidra marriages and the penalties 
for dissimilar unions. 

Among the eight kinds of marriage enumerated by l\1anu7 

the worst three, namely Asura, Gandharva and Paisaca6 , a~e 
those condemned for the Vaisyas and Siidras. Of these agarn 

- 9 
the Asura type has been declared worthy of them. 
Vaisyas, as indicated at many places in this dissertation, in 
quite a few instances sufTered the privation of and with Sftdras. 
Of these types, the Asura is one in which the bridegroom pays 
wergeld (bridesmoney) to the extent he can to the people 
of the bridc.1° This was prevalent among the ancient Baby
lonians and Assyrians who bought their wives mostly through 
money. Manu while denouncing sulka, 11 bridcsmoncy, refers to 
Sudras ancf asks that when even they do not accept any return _i_:l 
money, 110W then can- the twice-born? 12 This is perhaps o~_l_Y 
a way to emphasize the ugliness of -ti1is money transaction 

- \vith regard to the -sacred act of giving away the daughter in 
- marriage, -otherwise it will be difficult to reconcile this state-
ment with the Asura form of marriage which he has parti
cularly recommended for the Sudra13 and which involves pay-

1 IV. 1. ~ I. 24. 
4 I. 55 and 57· 5 Ma11u., VIII, 374· 
6 Comment on lliarw., X. II. 
6 Ibid., 23. 0 Ibid., 24. 
11 Ibid., IX. 97· 12 Ibid., g8. 

3 III. 12-13. 

7 Ibid., III. 21. 

1° Ibid., 31. 
13 Ibid., III. 24. 
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ment of money Uulka) by the bridegroom to the people of 
the bride. 1 It is obvious that the times were changing and 
perhaps the Stidra also, affecting the manner of his masters, 
was now refusing money for his daughter. 

Economic Status 

Such a degraded caste or class could hardly be expected 
to have a decent economic status. vVhen a man is left free ./ 
to choose his livlihood he finds innumerable hurdles in the 
way of a decent start, how much more difficult would it have 
been for the Sudra to hunt out his grub when almost every 
honourable profession, appropriated by the twice-born, had 
been closed to him. Only the mcanial work, manual 
lal?_()_ur, sweating and sla~i~g (dasJ•am~ atmopaji;itam-) had been 
left to their lot besides a few despicable vocations, 2 all, how
ever, conducive to the good of h!s three cla_sse~ of masters. 3 

· That generally they could not have a saving bec~use as 
domestic servants their wages \vere little and strictly fixed, 
mostly in kind, in the form of left-over food, worn out clothes, 
rotten rice and tattered bed, and salary, if at all (for it is 
very doubtful if it was paid, :Manu, at any rate, docs not 
mention it anywhere), was to have been in accordance with 
the physical strength, the piece of work done and the need 
of the family of the servant. 4 And if we somehow accept 
salary to have been paid partly in cash so as to leave a meagre 
margin of residue cr saving for the servant, we must not 
forget that this aftct· all was a precarious saving, a contingent 
balance retained only when not needed by the master. For 
we read in l\1anu that the ~~ifc, the son and the servant, being 
absolut': property of the DV!Ja, at once the husband, father and 
the master, whatever they earned accrued by right to him. s 
Besides, whenever he needed money, of course the exigency has 
been particluarly mentioned as one of distressG ( apaddlzanna, 

1 Ibid., 31. 2 Quutrd in the context of the Professions. 
3 A1anu., X. 100. 4 Ibid., 124. 

6 -.n<:rT~~~~:~: I 
W ~~<1-.,;gf~ ~ ij- aflf qm II Ibid., VIII. 41. 

~q ~: ~&~lqr<~l<i+tl'<l{~ I 

rr ~ awrf'~ f~'<l"a'~zf +rcf~ f~ B': 11 Ibid., 4'7· 
6 Sec comment on Ibid., 417-'~' I 
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which could any time be turned to look important to suit the 
circumstance), the master could releieve his dutiful servant 
of all the little wealth 1 that the latter might have saved by 
bits. At least the pretext could always be found when the 
corrupting might was there. 

In fact the law-giver's imperative mandate is that the 
/ Siidra shall have no wealth, no property, 2 and this seems to have 

been a prejudice in consequence of a cruel sentiment absolu
tely of a class character that when the Siidra gets rich he seeks 
to victimize the Brahman.3 As a Brahman's son by a Siidra 
he was almost debarred from legal paternal share or, at any 
rate, his share was, as compared to his caste brother's, very 
small. 4 

Since in theory Siidra cou!d have no propertY., for he has 

1/ been particularly forbidden (even if he is in a position) to 
collect and accumulate wealth, 5 he was nat to be taxed. 6 

But that did not mean that he would go scot-free. Instead, 
he, as filpis, craftsmen, would be expected to compensate this 
lack of taxation by physical labour. 7 

Siidra could contract debt and pay interest on his borrow-
' ing. This interest was out of all proportion and forbidding 

and definitely much more than what on similar debt other 
castes were paying. Thus while a Brahman debtor paid 
interest 2 per cent, Kshatriya 3 per cent, a Vaisya 4 per cent, 
a Siidra was co'mpelled to pay 5 (pa~ws) per ccnt.B Any way, 
it is evident that sometimes he had money, he could borrow 
money, pay interest on it, and set it off by putting in manual 
labour in case he could not return the borrowed amount. 

That he had money, and could come to accumulate a 
little amount, is evident from a verse m Manu9 who 
forbids using Siidra's money for the purposes of agnilwtra, 
sacrificial rite. Even penalty or at least evil consequence of 
such act is preseribed.JO This view, however, militates against 
one in which cattle, though not money, could be taken away 
from the Siidra for a sacrificial purpose. 11 This act of taking 

1 Ibid., 416-417, XI. 13. 
3 Ibid., XI. 2g. 4 Ibid., IX. 
II Ibid., 120. 
8 Ibid., VIII. 142. 

10 Ibid., XI. 43, 24. 

2 Ibid., VIII. 416·17; x. 129. 
15~. 6 Ibid., X. 129. 
7 Ibid., 
9 Ibid., XI. 24, 42, 13. 

11 Ibid., XI. 24. 
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away cattle has to be done in a different way from that asking 
or begging from the twice-born, for it was to have been an 
exaction by force from the Siidra (iiharet) and the commentator 
elucidates that from the house of the Siidra the cattle had to 
be taken away by fort:e or stolen (lifted, caw)'e{za va) · for the 
Siidra was never to have any connection with the sacrificial 
rite, and that since a Brahman has been forbidden to beg aim 
for sacrifice from a Siidra the need could be fulfilled not by 
asking but by forcible a p prop ria tion ( baliidgralza{liit) and in this 
way the qualm of conscience could be set at rest1 (nirviia1ikarh). 
This was indeed a queer logic and an excellent way to defeat 
the purpose and spirit of Jaw. The fact of Kulliika Bhatta's 
even suggesting theft for the purpose 0f performing god's work 
is too shamefaced an exposition to need comment. The fact, 
however, establishes one thing, that some Siidras at least were 
affluent enough to own cattle so as to amuse the cupidity of the 
stealing Rtvija and to occasion legislation to justify such an act. 

Again since Manu knows of Sudra kings and forbids the 
twice-born to reside in a Siidra kingdom2 it would not be wrong 
logic to infer from this reference that at least in such a state 
the possibilities of a Siidra's getting rich would not be very 
remote. Then the allusion to and the sorry conclusion follow
ing the accumulation of wealth by the Siidra (which act, it 
is asserted, only distresses Brahmanas) 3 smacks of experience 
and brings out the chances when the forbidden was practised 
and the Siidra grew rich. Why, a verse in Manu even says 
that while the Brahman should get over his calamity through 
religious observances, the Kshatriya through his prowess, 
the Vaisya and the Siidra should end theirs through giving away 
wealth (dlzanena) and charity. 4 Then since the Siidras were 
fined for offences more oppressively than the upper castes, 
and paid interest on debt more than others their basic possession 
of wealth in whatever proportion may be inferred. 

The little accumulation that they came to have and that 
on occasions titillated the greed of the restrained, may have 
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come from a little trade and lowly;professions which were parmi
tted to them. Besides the basic domestic service (dasya) 
Siidras could ply a few trades too which may have been in<:luded 
within the range of the term vr!alavrttil, the living or the occu
pation of the Siidra. \Ve have already elsewhere enumerated 
the few trades which were permitted to the Siidras. Their 
yield may not have been much for the margin of gain does 
not seem to have been ample. The choice of profession itself 
was fairly narrow because all profitable concerns were appro
priated by the twice-born themselves with the assistance of the 
state. The legal danger that a Siidra ran against in choosing 
to live (to raise livlihood) by high-caste callings ( utkr!fakar
mabhi{t) was great for he could then be forthwith (k!ipramcva) 
dispossessed by the king of all his accumulations (literally, 
rendering him poor through forfeiture of property) and be 
banished 2 from his kingdom. 

Thus what under the stress of fines, interests on debts, 
forfeitures of accumulations by both the king and the master, 
what under the eflect of the extremely narrowed professions, 
and what under the danger of the forcible acquisition and theft 
of cattle by the priest, the lord of the castes, for the purposes 
of sacrifice with which he (Sudra) had not only no connection 
but through which he could only earn calumny instead of 
merit here and hereafter, the Sudra kept going an impoveri
shed, precarious and intolerable existence. Nobody in 
normal circumstances and in full possession of his brains would 
ever aspire to be born a Siidra for that would mean courting 
privations, ensuring misery, languishing in want and traffi
cking in exhausting physical labour without reasonable return, 
without chances of betterment, without hope for a 'paradise 
on earth'- or merit in heaven. 

2 Ibid., X- rJi. 



CHAPTER V 

LEGAL STATUS 

The legal system of a country is the index of its justice. 
It reflects the rights of men, their duty to the state, to the society, 
to one another among the individuals constituting that society• 
whims and caprices of great individuals, class prejudices, 
interests and privileges of the legislators and much that is 
upheld or hated in a given society. 

This is the story of legislation from the days of Hammurabi 
to those of our own. All the systems of law have incorporated 
tendencies which as individuals and honest citizens we all 
fight. Drawn up systems are codified interests perpetuated in 
the locality of time. For a time ideas are fought against as 
also their holders because they prejudice an interest of a material 
character, material to some that enjoy it, and its enjoyment 
corrupts the individual and his coparccners who seck to per
petuate that specific enjoyment in their interest. And thus 
it is that legislation springs up to maintain the status quo. 
What is true of the drawn up codes and constitutions is to a great 
extent true also of laws that have grown m course of centuries 
and in the exigency of the needs of their makers. But in every 
country and at all times the same principles of upholding the 

1 
class interest have dictated the incidents of legislation and 
codification. In the codes of Harrunurabi, Draco, Solon, 
Clcisthencs, !Vlanu and other Indian Smrtikiiras, the Roman 
Jus Civil andjusjcntmm reflecting the struggle of the Patricians 
and Plebeians ultimately incorporated in a single body, right 
down to the Code Napoleon the same story, the selfsame central 
feature has been repeated. India was no exception to this 
general rule and she discloses through her excellent legal 
treatises, codes and commentaries on them, as important and 
essential as the original texts themselves on which they are 
based, the same reflexes, indeed the selfsame prejudices. 

To such a system of law-making as we possess to-day 
as inheritors of ancient traditions the common laws prove a 
certain corrective, but without doubt only a certain 
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and qualified corrective, bcacausc these themselves have risen 
in response to very material and well-defined circumstances 
favourable to some prcju9,icial to others. Unfortunately 
India has not had common Jaw in the manner we under
stand it as distinct from the local regional law. She has 
had of course local customs, usages, rights and privileges of 
the castes, territorial divisions, guilds and of the fiunilics1 

incorporated in the most part in the basic codes cut or added 
in accordance with the exigency of the contemporaneous 
attending interests by commentators, gloss writers, bhii~yakiiras. 

From times immemorial instructions of a legal character 
have been handed down in Indian traditions. Formingthe 
seed and nucleus of later treatises, they developed in the great 
syste~ns of Apastamba, Baudhayana, Gautama, Yftjiiavalkya and 
of myriad others and in that of Manu the greatest of them all. 
The world has not seen treatises of this character-a code with
out parliamentary legislation-which arc indeed peculiar to 
India. Peculiar, because they legislated, decreed and 
mandated openly in the interest of some to the detriment of 
others. There the finding of the student of the tables of law 
is not through reflections and inferences but straight through 
decretal declarations where castes and classes arc defined in the 
shape of their composition. The caste or var~zas arc good 
or bad as their natural qualities (gu~as) make them. They 
can be Siittvika, Riijasa or Tiimasa by nature and their acts 
must result in consequence of their immutable qualities which 
are specifically typical of and vary with the various individual 
castes. This hypothetical premis gains the status of siddlliinla 
(that which was sought to be proved), principle, dictum and 
ultimately of a dogma; and the rights and penalties are cast 
out of that precarious mould. Change succeeds to change, 
disaster follows decay, but the mould is maintained and the 
forms of society in India from hoary antiquity to the time of 
mediaeval commentators keep appearing cast out of that 

mould. 
It is not that Hinduism is intolerant; on the contrary it is 

exceedingly 
1 

tolerant; I indeed more· tolerant than any soci~l 
order that :has shapd:l and breathed under the sun. But 1t 
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has been notoriously intolerant within its o\vn campus. 
Caste has been its criterion in the specificatimf~o(hi.ws which 
have been mandatory to all, and the legal system, its pro
nouncement, has become inequitable and harsh and in the last 
but simple analysis uncompromisingly cruel. What we are 
going to discuss now is a legal system which has no parallels 
in its indictments and invectives based on caste interest. 

All decisions are taken on a caste basis; penalties are out 
of proportion for they cannot reflect a uniformity of character, 
and the considerations at law take the form of avenging priciples. 
Wrongs instead of being remedied procreate further wrongs; 
the prosperous prosper and the poor get impoverished. It 
will smack of harshness on the part of the present reviewer 
of Manu's laws in reference to the position of the Sudras to 
point out that the system seen in the light ofto-day which itself 
is not very straight is by no means primitive legal crudities like the 
Code ofHammurabi but contemplated wrongs that have through 
long courses of time injured humanity. \Vhat follows now is 

an evidence in point. 
What grossly stands out in the eye of the reader of the 

Code of Manu, or of almost all the Dharmasastrakaras for that 
matter, is discrimination in law, distinction of caste and creed 
(for the Buddhists and other heretical sects are mentioned) 
in the award of punishments and penalties and difference in 
the measure and extent of the punishments. 

The cases themselves had to be heard in the order of the 
superiority of castes (var~w-krame~1a, 1 i.e. the Brahman should 
find preference over the rest of the twice-born and the Sudra, 
and so also the Kshatriya and the Vaisya should in their turn 
get preference. The Code enjoins on the judge (and care 
had to be taken to avoid appointing Sudra as a judge2) first 
to perform the necessary nonsecular formalities like saluting 
the Lokapalas, divine lords of the directions, and thus giving 
to the act of awarding justice a divine despensation to 
start looking into the cases. 3 And then after properly keeping 
in view the purpose t the aim) and failing of state as also the 
dharma and adlzarma (righteousness and unrighteousness), he 
should proceed to dispose of the work of those assembled in the 

1 J\Ianu., VIII. 24. 2 Ibid., 20; cf. also ibid., 21. 3 Ibid., 23. 
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order of the var{las.l This distinction has been maintained 
throughout in the measure of punishment, mainly as against 
the Siidras, we shall point out the distinction wherever relevant. 
Here only this much may be added in this regard that while 
other castes and chiefly the Siidra arc punishable with death in 
a number of cases, the Brahman, goes scot-free. It is clearly 
said that there is no sin on earth greater than the execution 
of the Brahman, therefore the king must not even mentally 
contemplate (mallasiipi 11a cintayel) it. 2 Where others (i.e. if the 
rest of the castes) receive capital punishment and where ordi
narily even the Brahman is liable to that kind of extreme dis
pensation at law he should be only shamed by shaving his head 
(mauTJ.ifyam) 3 for that is his punishment according to the autho
rities (vidhiyate). Even if he be the pcrpetratcr of all crimes 
(literally, stays in all the sins) a Brahman must not be executed, 
instead, he should be banished from the state with his entire 
wealth and body untouched4 (samagradhalzamak,ratam-absolutely 
undamaged in riches and in body. Compare the commentator's 
gloss-sarvasvayuktamakfala.iariram riiffriimzirviisayet). 5 

The Siidra has no right in law. And the law-giver docs 
not mince matters or fight shy of the declamation when he 
declares that the Siidra commits no sin, deserves no stlrizskiira 
(purificatory rite), enjoys no rights (claims) in law, is not 
handicapped by the prohibitive injunctions of Dharma.6 This 
categorical denial to him is significant for it wrcs1s from him 
all rights of citizenship. The citizen of a state never resents 
penalties and punishments or grudges duties if he is ensure;:d 
corresponding amenities and rights. He would instead resent 
the absence of them. The Siidra's legal and political entity 
in this regard is questioned in effect, not only questioned but 
brushed aside with supreme contempt and callous indifference 
as if he does not even deserve notice on this point. He has no 
right to. perform religious rites, he will not have therefore to 
suffer from their attending correctives; he has not the right 
to the sarhskiiras, he is not therefore to be bothered with sins; 

1 Ibid., 24. 2 Ibid., 381. 
3 Ibid., VIII. 379; cf. tbc comment on it. 

<ili@ 0i't4 ~ttR ftit{lliOsoi ~: ~llf~Oj)qf~~lid 
4 Ibid., 380. 5 Commenl..,on ibid. 6 Ibid , X. 126. 



LEGAL STATUS 61 

he has no right in Law or Dharma, he shall not deserve or be 
handicapped by negative legal or dharmasastric injunctions. 

Noramlly a distinction in the status of the varJ;!as affecting 
law is every\\"here made in the Code of :Nianu but it is nowhere 
so marked as in the sphere of legal remed1es or punishments. 
The system of punishments is ordinarily severe reflecting 
the 1viauryan times and the stand of the Kau!iliya Arthaiastra. 
And in the following paragraphs we propose to give some inci
dents of discriminatory punishment. 

For attacking a Brahman with harsh words while the 
Kshatriya and Vaisya got a penalty in fine the Sf1dra was 
awarded capital punishment (~~lldrastu vadhamarhati).l But 
when the Brahman offends a Kshatriya, a Vaisya or a Sudra 
in the same way he has to pay a fine respectively of fifty, twenty
five and twelve jw~ws. 2 Thus while offending a Sudra the 
Brahman has to pay a small fine, the smallest as compared 
to the rest, the Such·a for the same offence against the Brahman 
has to be executed. For abusing a member of the Dvija 
caste the Sttdra's tongue was mutilated t jihva)•ii chedam).3 And 
in this connection an expression explaining this distinctive 
treatment in law has been added which says that this is because 
the Sudra is jaghml)•a prabhava(l, lowest, being born of the feet 
(of the Puru~a). In case a Svdra abused a Brahman by using 
his name and jiiti, var~za, caste), the former had to be punished 
by inserting-in his mouth to the extent of ten ailgulas (fingers, 
about eight inches)-a red hot iron bar." For preachig to 
a Brahman proudly on the issues of Dharma a Sudra was 
punishable with pouring burning oil down his throat and ears.s 
The following verse elucidates that such an offence on the part 
of a sajatiya or members of the same caste would not be out 
of the normal and the ordinary and so the penalty prescribed 
is for the Sudra alone for his overbearing conduct. As bet
ween Vaisya and Sudra in such circu~stances the harshness 
of the cutting away of the tongue is mitigated by the pres
cription of fines instead. 6 Manu's bold injunction (amdiisana) 
further ordains that with ~vhatever limb a man of a low caste 
(Ant;·ajal; may mean the untouchable) hurts one of the 

1 Ibid., VIII. 267. 
4 Ibid., 271. 

2 Ibid., 268. 
5 Ibid., 272. 

3 Ibid., 270 
6 Ibid., 277. 
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higher castes even that limb shall be cut ofT. 1 Here the word 
Antyaja has been used, and although it has strictly a: specific 
connotation-the commentator explains it for a Sii.dra. 2 Gautama 
has much the same effect and 1vlanu seems to follow him 
in spmt. Gautama says, "A fine of a hundred pa~ws should be 
realized from a Sii.dra striving to be equal to a Brahman in a 
bed or seat, or treating a Brahman on the road as an equal. 
Similarly a fine of equal value should be realised from a 
Kshatriya who might have badly treated a Brahman, whereas 
the fine should be doubled in cases of actual assault. For the 
offence of rudely treating a Brahmal)., a Vaisya should be 
punished with a fine of two hundred and fifty pa(WS, (on the 
other hand) for the offence of rudely handling a Kshatriya, 
a Brahman should be made to pay a money penalty of fifty 
par;as while his punishment for rudely behaving with a Vaisya 
would amount to a fine of half as much. No Brahman 
should be punished for mishandling a Sii.dra. 3 " 

Manu after generalizing on the punishment of a Sitdra re
garding the mutilation of his limb offending Dvijas proceeds 
to specifically elucidate the same. If the Sii.dra has committed 
the offence of assaulting a member of the twice-born castes 
he shall have his hand cut off or the foot in case that has 
committed the dreaded offence with it. 4 If a Sii.dra dares sit 
with a Brahman on the same scat he should be branded and 
banished or punished instead with un tellablc mutilation. 5 

For spitting on a Brahman a Sitdra's lips had to be cut off and 
for throwing urine and filth on him other extremely painful 
mutilations would follow. 6 Of a Sii.dra holding the hair 
or touching the beard or neck with feet of a Brahman the 
two hands shall be cut off irrespective of the thought if the 
act has caused pain to the Brahman or not ( aviciiraymz). 7 

For cirminally assaulting an unprotected Brahman woman 
Sudra is awarded capital punishment, 8 it being immaterial 
whether the woman acquicses in the act or not. 9 Terrible 

1 Ibid., ~i9· 2 Alllyaj,;b s ridro, comment on ibid. 
3 Datta, Studies in Ind. So. Po., pp. Ii·!·I75• 
4 llfanu., VIIT, 28o. 
5 Ibid., 281. cf. Yajnaval~Ja, V. 20 for similar punishment for like 

offence. 6 111anu., VIII. ~132. 7 Ibid., 283; vide comment on same. 

8 Ibid., 359; 366. 9 Scr comment on ibid., 366. 



LEGAL STATUS 

penalty for a Sf1dra is likewise prescribed for approaching a 
woman of higher castes whether protected or unprotected.1 
The Artlza.fastra of Kau~ilya prescribes similar penalty in like 
offence. It says, 'A Kshatriya committing adultary with 
an unguarded Brahman woman shall be punished with the 
highest amercement, a Vaisya doing the same shall be deprived 
of his entire property and the Siidra shall be burnt alive wound 
round in mats." 2 Manu prescribes similar burning of Siidra, 
and in this case also of the Kshatriya and Vaisya, for knowing 
a protected Brahman woman. 3 Vasi~~ha follows the same 
spirit when he prescribes that "If a Sudra knows a Brahman 
woman (the king) shall cause the Sudra to be packed up in 
vira11a grass and thrown into a fire. If a Kshatriya knows a 
Brahman woman (the king) shall cause the Kshatriya to be 
tied up with the blades of sara grass and get him thrown into 
fire. "·l The Brahman going with a protected Brahman woman 
against her will shall pay a fine only of a thousand par;zas while 
for committing the same act with a similar wo·man with her 
will only a fine of five hundred. 5 He, however, cann ever be 
executed for any offence. 6 The members of the upper three 
castes for knowing a Vratya woman get away with a mere 
fine. 7 The Kshatriyas and Vaisyas for kno·wing a protected 
Siidra woman shall pay a fine of a thousand paTJasB and a 
a Brahman that of five hundred for knowing an unprotected 
Kshatriya, Vaisya or Sudra woman, and again a thousand for 
an untouchable woman9 , for she is a pariah. 

The punishment to Siidra for putting on a sacred thread / 
and other signs of the twice-born is extremely severe, death.1o 
The same idea has been reflected in another versen where 
Anarya (Siidra) donning Arya's dress ~nd form has been 
denounced. The impersonation of an imposter is certainly 
objectionable but if circumstances created are such that people 
are constrained to be abnormal matters have then to be treated 

1 Ibid., 373· 
IV. ch. 13). 

2 Tmnslated by Sha~a~astqr, pp. 282-85. (BK. 

3 AfatiU., VIII. 377· 4 Vasii!ha Samhita, XIX. Trans. 
5 Alatzu., VIII. 378. 6 Ibid., 379-81. 7 Ibid., 373· 
8 Ibid., VIII. 3!14. 9 Ibid., 385. 

10 Ibid., IX. 224, lf~l4c:tlijlf~~ftur:-comment on same. 
1.1 Ibid., 260 •. 
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in a different way. Any way, this kind of affectation on the part 
of the Siidra has been taken exception to and sought to be 
remedied by making it punishable with death. It is needless 
to say that the penalty is beyond all equitable proportions and 
can easily be dubbed as unreasonable at law, to say the least. 
And if simple impersonation can be punishable with death, 
capital punishmentl for murdering a Brahman is quite in the 
spirit. Only forfeiture of all possessions of the murderer 
and the utilization of all painful means and third degree methods 
before putting such an offender to death may to some appear 
objectionable although that too may not be out of place in 
the A1anusmrti, a document reproducing in a number of 
ways the system of punisHment of the Imperial 11auryas 
whose laws are the last word on severity. 

The punishment did not end with mere fines, capital 
punishments and application of painful processes and tortures 
before execution, but included among others flogging of the 
culprits. Flogging2 (sijJhii-prahiira) was indeed quite in favour 
and although it does not refer strictly relevantly to our context, 
without doubt this too might have formed an item of those 
tortures and tortuous appliances which sought to correct or 
intimidate or even register a revenge against the unfortunate 
victim of this scriptural law. Some times the world presents 
the strangest paradoxes in life. l\1any a time the unkindest 
cut. comes from the most humane against woman, 
and certainly almost always the cruellest persecutions have 
been perpetrated by religions. No wonder if the i\1anusmrti 
also presented in a good number of places a partisan picture. 

At any rate, we have a reference to the flogging of the 
slave and the servants ( diisa jJreD·n) with a lash of ropes ( m)jvii) 
or bamboo sticks (vc~mdahna). 3 This allusion, however, is not 
wholly unqualified as it is not exclusively used with reference 
to the domestic but seeks to meet out the same treatment to 
the wife, son and direct (obviously younger) brother alike in 
consequence of mistakes or crimes committed by them. In this 
case the state docs not execute the punishment but permits 
the master to do it with respect of his slave or the domestic. 
It is, however, ordained that they must be beaten only on the 
back and never on the upper part of the body on pain of thief's 

1 Ibid., 248. 2 Ibid., VIII. g6g. 3 Ibid., VIII. 2gg. 
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punishment. 1 For negligence also the servilnt (hhrtya) could 
be punished with fines. 2 Fines of various kinds incidental 
to numberous crimes, legal and social, were exacted from the 
Siidra and we have referred to them wherever they have 
occurred. Besides receiving corporeal punishment the Siidra 
paid a good deal of fine, and where he was not able to pay 
the fine he was expected to compensate it through executing 
manual labour. 3 This punishment is also not exclusively for 
the Sftdra because the Kshatriyas and Vaisyas also have been 
particularly left out ·with the remark that he must pay the fine 
slowly and must not be made to work. This was in case the 
recepients of the fine-punishment were poor otherwise 
the realisation of the fines was an imperative course of law. 

Fines are also mentioned regarding damages of broken 
vessels of leather, wood and clay which were to amount to five 
times of the value. 4 But silence is maintained regarding which 
caste was to pay how much. We may infer here perhaps 
that this fine was uniform with respect to the damager. One 
thing is clear that indirectly this occasion refers to the professions 
of the farmer, carpenter and the potter. The first cf these 
naturally was an untouchable but the rest two were very pro
bably Siidras. Likewise in the same context the same amount 
of fine is mentioned regarding damage of flowers, roots and 
fruits. s Here again all those implications mentioned above 
arc present and we can conclude in favour of the existence 
of the callings of flower and fruit sellers. Garland makers 
and vegetable and fruit growers were certainly in abundance 
in the country and the state sought to protect them too and 
to arrange for compensation from those who advertantly or 
inadvertantly damaged these crops either in their live state 
or in the market place. In this case also we are not able to 
ascertain any kind or measure of discrimination. 

·Likewise two olhcr kinds of Siidra ·workers-we only 
conjecture from their station in life and vocation that they may 
have been Siidras mentioned by :Manu in the context of 
damages and fines-are the Pasup~.las6 (cowherds) and Yantas7 
(drivers of various conveyances, charioteers). It may be inferred 
that none of these were Sl'1dras although regarding the latter, 

1 Ibid., 300. 2 Ibid., !:!43· 3 Ibid , IX. 2;29. 
4 Ib" I II B 5 Ib"1cl. 6 Ib'd 1: ., · 2 9· 1 ., 229-44 7 Ibid., 2go-g8. 
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if they can be identified with the Sutas, we may have to return 
in the next chapter while treating of the mixed castes since 
they have been enumerated among the mixed breeds by 1\hnu. 
A long reference has been made to their respective callings, 
their negligence in course of plying their trade, the damages 
arising out of such negligence and the liability of the master 
therein as also their respective shares with their masters in 
consequence of the loss of part of the herds, destruction of the 
crops through them and payments of fines and damages in 
respect ofthem,in the first case, and damage of the conveyance, 
loss of life through accident and the fines and damages arising 
out of them, in the second. The details of these, strictly speaking, 
would be out of our range of discussion for they, more or less, 
refer to the processes of legal procedure and must not detain 
us. A third class of workers mentioned is the boatman1 but 
that topic apart from mentioning a few rates of ferries is silent 
regarding legal implications and so docs not merit a reference 
here except that he was yet another worker of a mean character 
who may be classed along the Sudra. His mention here 
has been necessitated from his occurrence in the context of the 
award of punishments in Manu's Code. 

It will not be out of place to mention here in passing that 
the washcrman and the weavers2 were also fined, the former 
for weakening the fibres of the clothes and giving them over 
to those who did not own them or for wearing them themselves, 
and the latter for not giving back the legitimate return 111 

woven cloth of the yarn supplied to him. The amount of fines 
hired, however, was insignificant. 

Legally interest (vrddhi) on debt contract by Sudra payable 
per month (masasJ•a) was five per cent. 3 Not only that it was 
exorbitant but it was in extreme excess of that paid by any 
other caste. Here also was the caste discrimination maintained, 
for as against Siidras, two per cent per menscm, the Vaisya had 
to pay four per cent, the Kshatriya three per cent and the 
Brahman only two per cent per month:1 The method of pay
ment of.debit money or of fine (dm;ifa) for the Sudra was the 
same as for a poor Kshatriya or Vaisya, for unable to pay 

1 Ibid.; VIII. 404-404. 
3 Ibid., 397· 

2 Ibid. 396. 
4 Ibid., 142. 
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back due to honesty they were all expected to set it off through 
work (manual labour); only the Brahman was exempted from 
this kind of personal service and was expected to pay back 
his debt (annryam) through slow instalments.1 

lVIanu is positively against a Siidra state. He forbids 
the Brahmans to dwell in a Siidra kingdom (na fzidrariijye nivaset) 2 • 

He further says that a kingdom which has plenty of Siidras, 
atheists and is devoid of Brahmans falls a prey to famine and 
diseases and soon gets ruined. 3 In such circumstances there 
can be little political right enjoyed by the Siidra. !vianu can
not countenance Siidras appointed to state offices and that 
is why he vehemently opposes appointment of a Siidra to the 
office of a judge (dlwrmapravaktii). He says that the Brah
man both by birth and actions, at least by birth, alone must 
be appointed to that office, a Siidra never (na tu Siidra{z 
kathaiicana). 4 He warns a king against such an appointment 
and of the consequences which must follow should such an 
appointment be made. \Vhere a king's justice is administered 
by a Siidra there right under the king's nose dces his state sink 
like a cow in the marhses (mud, literally). 6 This is the 
penalty invoked by the law-giver against the king who might 
meditate to employ a Siidra to adjudicate on cases of law. 

The J\1anusmrti abundantly proves that the Siidras' 
evidence was admissbible in law courts. 6 Care, however, was 
taken that he should appear as a witness of Siidras alone 
(Siidrafca smttab Slidrii(liim) as should Antyas of the Antyas 
(pariahs), women witnesses of women and a twice-born of his 
own caste of the twice-born (as far as possible). 7 A slave or 
servant ( diisa, hhrtaka ) 8 could also appear as a witness m 
exceptional circumstances. As every ·witness appearing 
in a court of law had to be administered an oath before 
examination so also was Siidra to be administered one. But 
whereas a Brahman could proceed with his deposition immedia
tely after he is addressed, briihi (speak), a Kshatriya 
after 'speak the truth', a Vaisya had to s·wear by his 'cattle 
herd, a seed stock and gold reserve' and the Siidra 'by all the 

1 Ibid., IX. 229. 

4 Ibid., 20. 

7 Ibid., Gfl. 

2 Ibid., IV. Gt. 
5 Ibid., 21. 

8 Ibid., VIII. 70. 

3 Ibid., VIII. 22. 

6 Ibid., 62. 
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sins'1 likewise, says another reference reproducing the same. 
The Brahman should be sworn by truth, the Kshatriya by con
veyances and arms, the Vaisya by his herds of cattle, stock of 
seeds and reserve of gold, and the Siidra by all the sins. 2 

Besides, the Siidra should be made to touch the head of his 
-wife and children, that is he was further to swear by them. 3 

But this was not all and the most difficult thing was the way 
to ascertain whether the Siidra was telling the truth or a lie. 
It was to be done through an ordeal the dreaded method of the 
Mauryan times. This ordeal was to be in the form of walking 
on burning embers and being drowned in watcr.·1 He who 
walks through fire unscathed ( unburnt) and returns undrown
ed by ·water, is to be considered one whose oath's purity is 
established. 5 For, as it happened in the instance of the sage 
Vatsa, due to the practice of truth fire cannot touch even the 
hair of the man undergoing the order. 6 This instance Manu 
is quoting from antiquity for Vatsa was a Vedic figure and 
his story-establishing the truth against his being the son of 
a Siidra mother through a fire ordeal-is given in the Pailca
vim.ra Briihma~1a. 7 Indeed a most dangerous way of arnvmg 
at truth and practic,able only so far as the officer administering 
the ordeal is not involved in it. 

In another instance the Siidra is included among them for 
saving whose life even untruth, considered greater from the 
effect of its use, could be spoken.8 Then in establishing the 
frontiers of a village the evidence of a lot of people of low origin 
could be admissible. These were the hunters, bird-catchers, 
cowherds, those Jiving by net (kaivartas), and by roots, 
snake-charmers, pickers of fuel, and such other dwellers of 
the forest. 9 Generally moving about they are likely more than 
other people to recognize and remember the spots marking 
the end of a village. After ascertaining the marks from them 
.these have to be re-established.l 0 Of these some at least were 
Siidras, others may have been even untouchables. Only 
among the Siidras (including perhaps the untouchables, for, 
as cited above, Antyas are permitted to be witnesses in the 

1 Ibid., 88. 2 Ibid., II3· 

4 Ibid. 5 Ibid., I IS· 

7 Ibid., XIV. 66. 
9 Ibid., 26o. 

~ Ibid., I I4. 

G Ibid., I IG. 

8 Ibid., VIII. IO-l· 
1o Ibid., 261. 
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cases of Antyas. This by implication might also prove that in 
case of a Dvija's trial perhaps their evidence was not admissible) 
the karukas (cooks of soup) and kugi!avas (rope dancers 
and actors-natas or sailu~as) could not be cited as witnesscs. 1 

The commentator explains that the inadmissibility of their 
evidence was mainly due to the restlessness with which they 
pursued their own professions besides their greed for money. 2 

Along with these exceptions, however, lVIam1 recounts some 
more from among the twice-born about whom no such devia
tions from truth could be possible (although the commentator 
is not at a loss to find explanations and does throw in some 
reason however far from the point). These were the king, 
the srotriya, the ascetic and such others. 

This, in short, is the data regarding the Sudras being 
cited as witnesses in law courts. vVithin its own limits 1\tianu's 
visualization of activities in a court of law with all its compli
cablc technicalities is exceptional. 

vVe read in :Manu of the various taxes like bali, kara and 
Julka, but the Sf1dra seems to have been exempt from their 
payment. A verse in the kfanusmrti makes it abundantly clear 
that the Sf1dras, cooks of soup-Karukas- and various crafts
men (.(ilpina(t) were not expected to pay any taxes; instead they 
had to work for the king or aid in the public work with their 
technical skill for a number of days in the year. But, it may 
be conjectured, where the Sudras were following the callings 
of tradesmen and profits accrued to their commercial under
taking, the state shared their gains. 

Now we shall proceed to sec if Sudras had any share in 
property. 'Vc have seen elsewhere that in theory they could 
not own any property for firstly, they could not gain much 
through the simple act oi serving as a domestic where they got 
only cast off clothes and left over food. Secondly, they were 
positively forbidden to accumulate wealth and wherever they 
did a little bit it lay open to the precarious ' chances of the 
masters' appropriation for he was as much a master of his 
person as of his earning. Thus there could not have been 
much of a chance for devolution of property but since shares in 

1 Ibid. 65. 

2 f"''tdiolhl~:"'I~:SI~~N"',<II""'"mllfffiCI"+{ 1 comment on ibid. 
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Siidra's property have been mentioned they obviate the possibili
ties of a certain amount of accumulation which fact is even 
independently established. The fact that fines could be levied 
and exacted from them, and although money could not be 
begged of them for expenses of a sacrifice, caulc, all the same, 
could be wrested from them forcibly for that sacred act which 
incident alludes to the Siidras' having some property, even 
perhaps negotiable for debts and interests accruing on them 
are mentioned. A few lowly professions which seem to have 
been permitted them might also have yielded a marginal 
profit and a legal share may have been defined and occasioned 
on partition. Then there were Siidra sons of Brahman fathers 
and there claims at law, howsoever feeble, were recognized. 

In simple cases where a Siidra woman married a Sudra 
husband no complications arose. As a matter of fact, it was 
decreed and desired that a Siidra should not have any other 
wife than a Siidra. The partition in that case was simple for 
the legal shares would in the incident of the offsprings of such 
a natural wedlock be as many as the sons, all taking equal 
shares. 

Manu says that the fact that such a Siidra may have a 
hundred sons would not make a difference for each would be 
taking an equal share.! The prejudices appeared only when 
unnatural marriages, as Manu would put it, between 
dissimilar castes, created the problem of sharing property with 
'mixed' sons. :Manu in that case makes a clear distinction 
between a son born of a sajiitiya wife and one born of a Siidra 
wife, married or unmarried. In one arrangement where a 
Brahman father has children from women of all castes the 
Brahman son gets three shares, the son by the K.shatriya wife 
two shares, that by the Vaisya wife a share and a half and lastly 
the son by the Siidra wife gets just one share. 2 This was under 
a specific circumstance. According to a different division, 
of ten shares, the Brahman son takes four shares, son of the 
Kshatriya mother three, that of the Vaisya mother two, and 
that of the Siidra mother only one. 3 In no case, says Manu, 
where both sat and asat sons are living, can the son of the 
Siidra mother legitimately be given more than the tenth share. 4 

1 IbiJ., IX. '5i· 
3 IbiJ., I 33 

2 Ibid., '5'· 
4 IbiJ., 15-~· 
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The simple and categ-orical principle which the law-giver 
enunciates in this regard is the following. The son begotten 
on a Stich·a mother by a Brahman, Kshatriya or Vaisya father 
has no shat·e in the father's property and cannot claim a share 
therein in his own rig-ht. \Vhatcver his father gives him be
comes his share. 1 Since this statement negates the previous 
arrang-ements under the scheme of property division, Kulluka 
Bhatta suggests that this last injunction is perhaps with regard 
to the children of an unmarried Sf1dra 2 mother who is a mere 
keep and mistress to her twice-born man. Another reference 
pet·haps to the children of the married Sf1dra mother is where 
1VIanu says, "\Vhere a Brahman begets a son on a Sf1dra 
wo'man out of sheer lust the offspring is as bad as dead (Java) 
in consequence of which he is termed a para.1'ava 3 .'' Does it 
reflect that like a dead son he cannot claim a share in his father's 
property ? A son begotten by a Siidra on a slave girl (diis"i, 
domestic maid) or on a female relation of a slave, such one 
gets an equal share with the natural sons of the father:1 The 
above thus explains the Siidra's hold on his father's property 
should he be the father of a similar or dissimilar caste. 

Besides the various legal penalties pronounced by the state 
there were some social ones equally binding on a perpetrator 
of crimes. For these numerous crimes cor~·esponding prurificatory 
rites are prescribed the performance of which was obligatory. 
But among these jlriiyafcittas too there is ample discrimination 
among the iiciiras 5uggested for the respective castes. The 
Sftdra here too finds little favour. His murder is counted 
among the ujmjJiitakas against the malziipiitaka of murdering 
a Brahman. \Vhile for murdering a Brah'man. a penance 
for twelve years is ordaine9,, that for killing a Siidra only nine& 
or even six months. 6 

What is interesting in this regard is that in the point of 
fniiyafcitta with regard to the murder of a Siidra the same 
purificatory rites are prescribed as for killing a cat, a mongoose, 
a frog, a dog, an owl, a raven, and like aminals, 7 indeed not 
an enviable proximity. 

1 Ibid., XI, 1;:,5. 
2 3f~CJT 3f~if~fert'fllly:j <{~: comment on ibid. 

3 Ibid., 173. ·l Ibid., 179· 5 Ibid., XI. I~G. 
6 Ibid., 130. 7 Ibid., XI. 131. 
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About the Siidra, besides the Vaisya, an important injunc
tion is laid down : that he should be compelled to do his duty 
by the king as the absence of the same would invonvenience the 
world (of the upper two castes).! If the king was dutiful 
to the injunctions of Manu, woe betide the base-born and the 
lowly. For he would in that case bring his rich heritage of 
the system of punishments to bear on his administration. 
\Ve have already described the various methods and measures 
of punishments, but here we may add a line with respect to 
their classification. 

Three main divisions of punishments marking the 
measures for restraining crimes and criminals are mentioned. 
They were: nirod/w (detention in jail-kiiriigiirapraveianena
commentator), bandgha (restraining by fetters-nigarfiidibmzdluz
nena-com.), and vividha c vas/zas (the various kinds of muti
lation of limbs and tortuous executions-karacararJacclzcdaniidinii
niiprakiirahirizsanena-Com.). 2 To these may be added the 
fines of various amounts, ordeals of various descriptions and 
flagging in numerous ways. We have already referred to 
some of these in due context. Manu even advocates a system 
in the method of their application. He suggests the punish
ment first in the form of words of counsel, then of approbation, 
thereafter of fines and last of all a sentence of death. 3 These 
were the methods with which Manu's state was sought to be 
held and prospered. 

1 Ibid., VIII. ·1 JIJ. 
2 Ibid., 31 o. Vide also the comment. 
3 Ibid., 12g. 



CHAPTER VI 

MIXED CASTES AND THE UNTOUCHABLES 

Manu's division of the Indian humanity is not very clear. 
He divides it into three main divisions, i.e. 1. the Vaidikas 
who may roughly have included the entire lot of 
Hindus and those that belonged to the Aryan fold 
and stock without belonging to the Hindu or 
the Vedic religion; 2. the heterogenous sects including the 
Buddhists and the atheists; and 3. the Dasyus who in our 
discussion may also include other distinct ethnic units like 
the Yavana, Saka, K.hasa and the like considered loosely by 
Manu as fallen K.shatriyas. The Vaidikas he further divides 
into four sections. I. The four var~ws or castes; 2. those 
beyond the four var(ws; 3. the Vratyas; and 4. the fallen or 

outcastes. 
That a man be reckoned among the four castes or not 

depended on his parents' caste. If he was born of parents of 
similar castes he 'was certainly one of the four castes (ciitur
vary~a), if he was born of parents c f dissimilar castes, that is, 
was of a mixed parentage, then under J\.fanu's classification he 
was hybrid, a var(zasmiwkara, and belonged to outside of the 
ciiturvan:zya. Those who were out of the range of the four 
castes have been further divided by :tvlanu into two classes
Anulomajas and Pratilomajas. Both of these belonged, 
according to Manu's code, to mixed parentage rising out of the 
four castes. The Anulomajas were those who were 
born of a parentage in which the father was of a higher caste 
and the mother of a lower caste, for example, when a Brahman 
begot a son on a Kshatriya, Vaisya or Sudra mother, a Kshatriya 
on a Vaisya or Siidra mother, a Vaisya on a Sudra mother. 
The Pratilomajas, on the contrary, were such as were born of 
a parentage in which the mother belonged to a higher caste 
and father to a lower one, as for instance, when a Siidra mother 
bore as son to a Vaisya, Kshatriya or Brahman, or a Vaisya 
mother to a Kshatriya or Brahman or a Kshatriya mother to a 
Brahman father. There was then a third class formed by those 



SUDRAS IN MANU 

springing up as a result of the mixed castes, the antrujnablwva.s 1 

or Antaras-under Gautama's computation Ekantaras and 
Dva-antaras (Dva-anantaras also )-getting lower and 
lower in rank and social status as the children of the mixed 
castes go onp ropagating their race. Springing out of the four 
castes the Anulomajas and Pratilomajas should have been 
similar in social implications but :Manu makes a distinction bet
ween them also. He calls the Anulomajas Var{wbiil~ras or 
mere Biilzyas and the Pratilomajas Hinas, the lowly or the base
born. The Hinas are lower in social status than the Bahyas. 
The Hinas, however, were themselves not strictly the Pratilo
majas for they have sometimes included even the Siidras as 
the Bahyas themselves were not wholly the Anulomajas for they 
have sometimes made to include the fallen members of the four 
castes, the outcastes. The terms therefore are vague and 
generally specific and universally uniforin types. 

A discussion regarding the mixed castes is bound to bring 
in the idea of untouchability and consequently a discussion 
regarding the much maligned untouchables. These two 
divisions of the mixed and the untouchables again are vague 
and overlapping for some mixed of at least the Pratilomaja type 
have become untouchables and some untouchables seem to 
represent stocks independent of the mixed kind. It is diffi
cult always to distinguish some of the two types, some of the 
professions of these also being identical or at least keeping chang
ing. A general discussion regarding these preliminaries there
fore becomes imperative. The textual references will follow 
in due context. 

It is Manu2 and Visl).u3 who for the first time dilate upon 
the avocations of the mixed castes. Manu refers to six anuloma, 
six pratiloma and twenty doubly mixed castes and states the 
avocations of about twenty-three. Yajiiavalkya names only 
thirteen castes (other than the four varJ).a£), U sanas names 
about forty and gives their peculiar avocations. All the 
Smrtis taken together hardly mention more than one 
hundred castes. Now these bring us to another allied topic 

1 A1allu., 1. 2. The chief division~, however, in Aianu. arc the var!WS 
(the four castes) and the Antarprabhavas {the mixed castes). Others were 
their vikiiras. 

2 Ch. X. 3 Ch. XVI. 
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strictly connected with this discussion about l\Ianu's 1nixed 
castes or the untouchables, the topic of the contemporary 
untouchables. 

India to-day has numerous communitites of the untouch
ables; These arc hereditary untouchable communities. The ./ 
list of such communities is vast and unmanageable as a classifi-
ed social piece. Fortunately such a list was prepared and 
published by the Government of India in 1935 and is attached 
to the Orders-in-Council issued under he Government of 
India Act l9J::i. To this Orders-in-Council) there is append-
ed a schedule divided into nine parts. Each part refers to 
one province and enmnerates the castes, races or tribes or 
parts or groups within steps which are deemed to be untouch-
ables in that province either in the whole of that province or 
in part thereof. The list may be taken for both exhaustive and 

authentic. 
The list is terrifying and is directly connected with Manu 

and other Sni·tikaras, having arisen from the base found in 
them. The list includes 429 communities. Reduced to v· 
numbers it means that to-day there exist in India fifty to 
sixty million people whose mere touch causes pollution to the 
high caste Hindus. Surely the phenomenon of untouchability 
among primitive and ancient societies falls into insignificance 
before this phenomenon of hereditary untouchability for so 
many millions of people which we find in India to-day. This 
type of untouchability stands as a class by itself without a 
parallel in the history of the world. Vl/e must not forget 
that there arc some striking features of the Hindus system of un
touchability affecting the 429 untouchable co'mmunities which 
are peculiar to India and are absent in the custom of un
touchability as observed by non-Hindu communities, primitive 

or ancient. 
Hindus who by some chance come to touch them become 

polluted thereby and can regain their purity only by observ
ing purificatory rites. But there is nothing which can make 
the untouchables pure. They are born i'rnpue and they bear 
children who are born with the stigma of untouchability affix
ed to them. It is a case of permanent hereditary stain which 
nothing can obliterate. Hindu society insists on segre
gation of the untouchables. Hindus will not live in the 
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quarters of the untouchables and will not allow them 
to live inside or adjacent to their own. Every Hindu 
village has a ghetto. Hindus live in the village, or for 
that matter in the town, and the untouchables in the ghetto. 

1 Nothing like this kind of segregation is known anywhere in the 
I world at any time. The sastras, of which the .Hanusmrti is 
chief, condemn the Antyas or Antyajas to an abuc!c outside the 
village which gives them their class or caste character of being 
the people's end and lving on the outskirts of civilized habitat. 
Manu1 himself provides them an outrageous dwelling bDrdering 
on a Harlem attached to the Indian New York villages. 
Dr. Ambedkar is correct when he says, "There must have 
been in primitive Hindu society settled tribes and Broken 
Men. The settled tribes founded the village and formed the 
village community and the Broken !vicn lived in separate 
quarters outside the village for the reason that they belonged 
to a different tribe and, therefore, to dilTerent blood. To put 
it definitely the untouchables were only Broken 1\:Ien. It 
is because they were Broken Men that they lived outside the 
village. " 2 

Much of this view can be accepted but it is irnpossible to 
warrant by evidence that 'the untouchables were only Broken 
Men. They, however, may have formed with others the 
segregated community of the untouchables living outside the 
village. Here we have to discuss as to who were the Antas, 
Antyajas, Antyavasins, Asprsyas that have come down to us 
from the hoary antiquity and have found mention in the 
smrtis, quite a number of ti'mes in the J\1anusmrti, and as to 
whether they can rightly be termed untouchables. 

Almost all the words quoted above except aspriya are 
derived from anta, the end. Antya has been sought to be 
explained by the Hindu orthodoz scholars as meaning one who 
is born last and as the untouchable according to the Hindu 
notion of divine creation is supposed to h~ve been bo~n last, 
the word Antya means an untouchable. Dr. Ambedkar 
thinks the interpretation absurd, as, he argues, it is not the 
untouchable who is born last but the Sudra and that the 

I x. s•-56. 
2 The Unlou,ftables: p. 3 J. 
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untouchable is out of the range of that divine creation ofwhich 
the Puru~asukta of the !Jgvcda speaks. According to him the 
Sudra is sauar~;a while the untouchable is avar~za, i.e. casteless, 
living at the end of the village, and so called Antyaja.l \Ve, in 
general, support this view of the scholar and while endorsing it 
suggest that a11ta and not mtl)•a was the end of the village. Both 
the edicts of Asoka and the Allahabad Pillar inscription of 
Samudragupta bring in the word Antas meaning the indepen
dent peoples residing beyond the empire but in close proximity 
of it and as neighbours bordering its outskirts. But the question 
is : How was it that the Antyas cr their descendants came to 
reside outside the village and not within it ? That directly 
settles the fact of the Antyas and Antyajas . being out of the 
Hindu range and considered hereditary untouchables who 
could never be purified because by the very nature of things 
they were unclean and their touch polluted and contami
nated the caste Hindus or those who lived in the village. 

Antya as a class is mentioned in IVIanu, 2 who, however, 
does not cmrmcrate them. 1•Iedhatithi in his elucidation 
comments that Antya means a Mleccha, such as Ivleda, etc. 
Buhler translates Antya as a low caste ·man. But according to 
l\1anua the Antyas are the oflSpring of a Cal~c;l5Ja father and a 
Ni~ada mother. In the first place it must be remembered that 
the word Cii~l1iila indicates one single homogeneous class of 
people all dificrent from one another. There are altogether five 
diHcrent classes of Cai;~Ialas who are referred to in the sastras 
including the Code of l\:lanu. Of course all of these are not 
found in each of them. These five are, 1. the offspring of a 
Sudra father and a Brahman mother;·1 2. the offspring of an 
unmarried woman; 5 3. the ofispring of union with a Sagotra 
woman; 6 4. the oflSpring of a person who after becoming 
an ascetic turns back to embrace again the householder's 
life;7 and 5. the offspring of a barbar father and a Brahman 
mother. 8 Despite this classification, and from it it is obvious all 

1 Ibid .. pp. :P-33· 2 IV. 79· 3 Ibid, V., 3g. 
4 According to all Dharmdiistras ami Smpis including the 

,\lanusmrti. 
li Vtdmytisasmrti. 
6 Ibid. 7 Acrording to Yama quoted in Partilara A!iidhar•a. 
8 Anusf1sana l'arva of the J'ialuiblziirata, 29-17. 
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the same that he first definitely is a generic specification while 
the rest have only the locus standi of the Ca ;<;lala clue to their 
degraded state unborne by and in contravention of the injunctions 
of the Sastras. Manu while naming the offsprings of the mixed 
castes as a result of their union mentions this first and basic class 
of the Ca)<;lalas, and others are centainly bec:1.use of them, i.e., 
following lapses of a social forbidding and extremely deroga
tory character they come to assume the status of a Cai_lc.liila. 

But before we co'me to a definite conclusion about the 
origin and initial nature of the formation of the mixed castes, 
the Anantaras and the Untouchables, let us review in brief 
their reference in the law books. There is no doubt about 
the fact that they do describe a class of people whom they 
dub as AsprJyas. There is further uo doubt about 
the meaning of the term asjJtJ'ya which denotes an untouchable. 
And now another problem appears. Arc the Untouchables 
of the Dharmasastras the same as those of othe present day 
enumerated, as referred to above in the Orders-in-Council 
appended to the Government of India Act of 1935 ? This. 
question assumes particular importance when we realize that 
the Dharmasastras use some other words as mllya, allf)'aja, 

antyauasin and biihya also close to the sense of asJlTJ)a, untouch
able. This may be illustrated by a reference to the various 
Dharmasutras and Smrtis. This brings to the fore another 
question, whether all these and aspr.{ya are names or synonyms 
of the same group of men. 

The Dharmasutras do not unfortunately contain conclu-
sive evidence on the point for their reference is rather unspecific 
and vague. The word asPrJ'ya occurs once in the Vi~I_lU 

Dharmasutral and again in a Smrti, the Katyayana-Karikii2, 

but they do not allude to the people implied by the term· 
Likewise is the case with the word antya which has been used 
twice by Dharmasutras3 and four times by Smrtis. 4 They also 
are silent about the people the word indicates. The word 
biih)'a occurs twice in the Dharmasutras6 and about as many 

1 V. IO.t-· 2 ,B3• 783. 
a Vasif!h.1., XVI. 30. iipastamba Ill. 1. 
4 Manu., IV. 75; VIII. 6!3; rtljnaualkya, I. I.J8; I~J7; Atri 26; Likhita 9°· 
6 iifJilslllmbn, I. 2, 3!), 18; Vi.,(lll, XVI. I.J.· 
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times in the Smrtis1 but \\"ith the same limitation. Ant)'aviisin and 
a111)'aja arc indeed exceptions for although the people implied 
by the terms have not been enumerated in the Dharmasiitras 
they, all the same, find mention in the Smrtis. The J\1adlrya
mibigiras2 enumerates the following CaJ;c;lala, Svapaka, 
K~:mnta, Stita, Vaiclehika, lVHigadha and Ayogava; while the 
Atrismrti3 the Na1a, l\Icda, Bhilla, Rajaka, Cm•makara, Buruda 
and Kaivarta; and the VcdavJ•iisasmrti·1 the Ca.'f<;lala, Svapaka, 
Nata, l'vlcda, Bhilla, Rajaka, Carmakara, Virata, Dasa, Bhaga, 
Kolika and Pu~kara. Dr. Ambedkar thinks that here too 
the confusion continues and rules the atmosphere for, he says, 
for instance, Cal)c;lala and Svapaka both have been enumerated 
by Madhyamangims and Vedavyasa respectively among the 
Antyavasins and the Antyajas, but, he adds, when we com
pare the lists of :~vladhyamangiras and Atri then these appear 
to be classified in difterent groups. He thinks the same with 
regard to the Antyajas. For example, says the learned 
scholar, according to V cdavyasa, Ca,:u;lala and Svapaka are 
Antyajas while they arc not so according to Atri. Likewise 
according to Atri, Buruda and Kaivarta are Antyajas while 
Vcdavyasa docs not hold them to be so. Yet again whereas 
according to Vcdavyasa, Virata, Dasa, Bhaqa, Kolika and 
Puskara are Antyajas, according to Atri they are not. It is 
evident here, as elsewhere also in his composition, The Un
louclzables, that Dr. Ambedkar is labom·ing under the stress 
of preconceived prejudices and accepts what he has yet to 
prove. From this classification of the Smrtis one thing at least if 
nothing else is abundantly clear that they do refer to the same 
or almost the same class of people. The fact that some of these 
have been enumerated among the Antyavasins in one Smrti 
and smne among the Antyajas in the other or others hardly 
disprove the fact that both refer to the same category of people. 
Antyavasins mean the same people as the Antyajas. Both 

1 AJ1111u., X. 2B, .ll'ti!ada., I. 115. 

'.! Cit,,d in the Jlittlkprii on Yiijtl walk.Ja, III. 280 also !1/anu., IV. 79· 
X, 39, Alaluibhiirata, Santi Parva, 141, 29-32. 

3 Cited above, lllanu., IV. 61, VIII. 279, 1(ijtla., XII. 73 Brhadyama, 
cited in the .i'llitiik~nrii on 1iijtln., III. 26. ' 

4 I. 12, 13-

The llladhya11uiti~irns mentions th~ Antyavasins and the A:tismrti 
and the Vednvyisasmrti the Antyajas. 
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words arc formed of the same base ante, meaning the end (i.e. 
the end cf the village), and anl)•a, one living on the outskirts 
of the village. Amyavasin thus simply means people living at 
the end of the village and the Antyajas those again who are 
born of the Antyas, residing at the end of the village, practi
cally the same thing. The anology of Antevasin, a pupil 
living with his teacher, with Antyavasin also hardly proves 
the proposition, for although the pupil resides with his guru 
during his studies, the fact stands that he is diJTerent from and 
does not belong to the family of his guru and is thus an accepted 
outsider. Then it must be remembered that there is <J. certain 
subtle distinction made in the spelling of the words. One, 
Antev.lsin, indicates a pupil, the other, Antyavasin, the 
dweller at the end of the village (one Antyaja and by impli
cation, an Untouchable) but in both the acceotations the 
central idea of the incumbents being outsidas is. maintained. 
Such subtle distinctions in the meaning of words by the change 
of a letter or miitrii is not unknown in Samskirt and the words 
devapriya and deviiniim jJri}•a may be cited as a case in point. 
Of these the first means the beloved of the gods while the 
latter a goat, the delicious offering of gods' and by implication, 
a fool. That Asoka used the latter form need net detain us 
for it was either done due to ignorance and linguistic error, 
or, more probably, to keep the form of the opening lines ::>f 
Darius's inscriptions in tact which the l\1auryan Emperor 
copied. Any way, there is absolutely nothing irregular in 
accepting the identity cf the terms Antyavasin and Antyaja, 
and of the 'people' implied by them. The plea that some 
Smrtis are silent regarding some while others add a few other 
names must be dismissed as an incident of argumcntum tXI:

silentio. 
The fact of the dissimilarity between the Antyas, Antya

jas, Asprsyas, etc. of the Dharmasastras and the castes cf the 
Orders-in-Council of the Government of India Act of 1935 
can be adjusted by suggesting that in course of time the narrow
ness of the Hindu social order expanded the number of the 
Untouchables and of the constantly falling men to which the 
alien settlers also must have added their strength. Then just 
as the caste Hindus multiplied in population in course of the 
centuries that followed these also must have multiplied among 
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themselves. The stress of foreign invasions which at least 
in the case of Islam sought converts made some and at least 
polluted some who when they could not go back to their 
original fold joined or were reduced to the status of these U n
touchables. Again, as cited above, the return of the Buddhist 
and other heretical sect-men to Hinduism as also of the ascetic 
order to the married state, directly pointed to the selfsame 
road to ruin called the untouchability. The same citation 
alludes to a few other methods as to how people became Cal:tdalas. 
We must not lastly forget that after all, the Orde.rs-in
Counril reflect other peoples also besides the Untouchables. 
They include the criminal tribes, who may not have always 
been of the type under review, and also perhaps the alien 
ethnic units. Then probably a close scrutiny might show that 
many a time the Antyajas of the Dharmasastras have assumed 
new names under the Order-in-Council's enumeration. 

Before we further discuss the Untouchables it will be 
adviseable to deal here with the .offsprings of the mixed castes 
and of the Anuloma and Pratiloma unions, which indirectly
in the Pratiloma incident mainly and to a great extent
were the cause of untouchability. 

1\fanu gives many names to the mixed castes calling them 
the Antaraprabhavas, Anantaras, Samkin:tas, Sarnkaras, Varl).a
samkaras and the like. Their rise he accounts through 
vyab!ziciira (illicit unions among the castes, marriage between 
sagotras, abandoning of caste duties.l The illicit union 
between an Arya and Siidra or between a St'1dra and 
Arya are referred to in the Vedic literature. The former type 
is known to the Vajasanryi Sarillzitii2 and the latter to both 
the Vajasmu;yi 3 and the Taittiri)'a Smhhitas.'1 

The Dharmastitras of Gautama, Baudhayana and Apas
tamba, the oldest (c. 600-300 B.C.) of this class ofliterature, know 
of the mixed castes and the first two5 of these give a long list of 
them. We have already referred in the last chapter to the stand 
taken by Manu regarding the Siidras and the cross-breeds. He 

1 J\la1111., X. 24. 2 XXXII. 30. 

3 Ibid., XXIII. 31. 4 VII. 4, 196, etc. 

5 Gnutama., IV. 14-17, Baudluiya11a., I. 8, 7• 12. 
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says that after all the colour of the mixed caste is similar 
to that of the Aryas (giving a lie to the colour theory of the 
origin of the Sudras and the Untouchables) and, thus colour 
as a distinctive sign between the Aryas and Anaryas b~ing 
discredited, the only distinction between them is of the actwns 
they perform and the avocations they follow .1 :Manu recounts 
their main traits as alliiT)'alii (ignobility, want of being 
Arya), ni1tlzuratii (hardheartedness), krzl.ratii ( cruelty ) . an~ 
ni1kriyatmakatii (passivity, apathy to performing dutlCS )-• 
They_ cannot, however, despite their oneness of colour w~th 
the Aryas, conceal their true nature which they must acqUire 
either from their father or mother or from both. 3 Even if such 
a mixed caste man comes from an important (Mukhya, great 
or rich) family he must evince traits of his Kula in a small or 
big measure. 4 Wherever these (the reference is mostly in 
respect of the Pratilomaja type of the mixed castes) are born 
the state sinks and is soon destroyed along with its inhabi~ants; 
therefore the king should . discourage intercaste UJllOI1S. 
For the Bahyas (here Manu is clearly identifyinrr them with the 
Unto~chables-the Antas and the Antyajas) the only way of 
salvatron (siddlzikarar_zam) is to lay down their life in the cause 
of the Brahmal).a, cow, the wt man and children.6 

. We have already said before that :Manu divides the 
mrxed castes into two mam divisions-those born of the 
anuloma7 unions (where the father comes from a higher caste 
and the mother from a lower one) and those of the jJratilomas 
(where the mother comes from a higher caste and the 
father fi· 1 1 tl " rom a ower one) ones. Manu further says t 1at 1e 

sons begotten by twice-born men on wives of next lower castes 
t~anantoras), they declare to be similar (sadrfa(t) but not saja
~yas (or sauarr_zas) to their father but blamed on account of fault 
(m~erent) }11 their mother (she being a lower caste woman)".~ 
Thrs is elucidated by the law-giver thus, "The son begotten by 
a Brahman on a K.shatriya, Vaisya and Sudra woman, the 
son begotten by a K.shatriya on a Vaisya and Sudra woman, 
and the son begotten by a Vaisya on a Sf1dra woman, all 

1 Afanu., X. 57. 
4 Ibid., 6o. 
7 Ibid., 5, 2 5. 

2 Ibid., 58. 
s Ibid., 61. 
8 Ibid., '3· I6, 25. 

3 Ibid., 59· 
6 Ibid., 62. 
P Ibid., X. 6. 
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these six sons arc inferior (ajmsada(1) to the savan)a sons". 1 

Manu thus does not give to these mixed caste children the 
status of the pure born. Their status is thus described by him, 
"The sons of the twice-born begotten on women of the next 
lower castes who have been enumerated in due order, they 
call by the name Anantaras (belonging to the next lower caste) 
on account of the blcm.ish attaching to thier mothers". 2 Sons 
of these types retain the privileges of their fathers' caste 
but they are not their s:tvar.').as. "In all castes ( var~zas) those 
children only who are begotten in the direct order on wedded 
wives, equal (in caste) and married as virgins, are to be 
considered as belonging to the same caste (as their fathers)". 3 

This makes it evident that 1\tianu thinks that a man in order 
to be of a pure var~m must have parents of the same caste. 
Thus in accordance with :Manu the Anantaras (Anulomajas) 
get an intermediate status next to their father but superior to 
their mothers'. They arc called Anantaras, belonging to the 
next lower caste, on account of the blemish in the caste oft heir 
mother. Kulluka Bhana, on the other hand, thinks that 
instead they become like their mother and receive the rites 
of the caste of their mother. 4 In that case what would be logical 
is that the Anantaras would get the privileges of the caste 
higher than the mothers but their smizskiiras would be identical 
with those of their mothers' people. 

It is evident from l\tlanu's code that six kinds of sons 
begotten by .Dvijas on woman of equal and the next lower 
var~zas (anantaras) have the duties of a twice-born man; but 
all else born in consequence of a violation (of the law) are, 
as regards their duties, equal to the Sudras.5 The latter, 
annotates Kull uka Bhana, 6 do not receive the initiation 
(Upanayana) ceremony. This makes it clear that the Anulo
majas were considered Dvijas. 

Thus the six Anulomajas are entitled to the rites (smizskiiras 

like the Upanayana) performed for Dvijas but none of the 
Pratilomajas for in this regard they are like the Sudras, that is to 
say that even when a Jnatiloma caste springs from a Brahman 

1 Ibid., 10. 

3 Ibid., 5· 
5 'E\'SIIfd\l\l"hl'<\l\1: 
G Comment on ibid. 

2 Ibid., 14. 
<I Comment on ibid., X. 14. 

~ ¥1" ftr\l\"Clfl=j1JT: I ibid. ' 4 I . 
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female and a K.shatriya or Vaisya male they cannot have the 
upanayana and other Dvija rites though both parents may have 
been Dvijas. Commentators like Kulliika Bhatta rule out 
all pratiloma unions· as unlawful and all rites, normally per
formed by Dvijas, irrelevant with regard to the children thus 
horn.1 Manu distinguishes, according to the commentator,2 

berween sadhu-Sudra and asadhu-Sudra. That born of 
the union of a Brahman father and Siidra mother is of the 
former category and that other born of a Brahman mother and 
Siidra father is of the latter. 3 1\tlanu denies the right of 
sarizskiiras to both of these types, the former being a Siidra from 
his mother's side and the latter for the reason of his pratiloma 
birth.4 

Here :Manu enters on a discussion of the comparative 
importance of the seed ( bija) and the field (k~clra), 5 in other 
words of the father and the mother, in the point of the var{W 
of the offspring and his consequent right to the smi1skiiras. He 
establishes that, in fact, the best form is the good seed planted 
in good field (that is savar{W wedlock) which would confer 
all the rights of the smi!skiiras6 on the issues, but he is inclined 
to prefer the importance of seed to the field 7 and adds even if 
an Anarya acts like an Arya and the latter like the former both 
are nevertheless dissimilars due to birth. The only exception 
where a Siidra can become a Brahman (in asavar(w, irregular, 
marriages) and a Brahman Siidra is a continued specialized 
wedlock. It is a strange type of Brahman-Sl'tdra marriage 
to which the law-giver alludes. "Should the family", says Manu, 
"sprung from a Brahman by a Siidra woman produce a 
succession of children by the marriages of its women with 
Bralunans, the low family shall be raised to the highest in the 
seventh generation."D As the son of a Siidra may thus attain 
the rank of a Brahman (in the seventh generation) and as the 
son of a Brahman may sink to a level with Siidras, even so must 
it be with him who spring from Kshatriya, even so with him 
who is born of a Vaisya."lO Thus it follows that in consequence 

1 Comment on AiarlU., X. II. 
3 Ibid., 66-67. 
5 Ibid., 69-72. 
7 Ibid., 72. 
9 1l1a11u., X. 64-65. 

2 Ibid., 66. 
4 Ibid., 68. 
G Ibid., 6g. 
8 Ibid., 73· 

;to Ibid., 6s. 
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of a woman of mixed or Sfidra descent having a Brahm.an 
father marrying a Brahman, the daughter of that union marry
ing again a Brahman in this genertion, the issue in the 
seventh becomes a llrahmau. A similar process of m.arriages 
in the inverse order makes the issue in the seventh generation 
a perfect Sf1dra. And what was tn1e of the Bralunan and the 
Siidra was equally true of the K.shatriya and the Vaisya 
in such circumstances. Thus a change of caste even fi·onl. 
a mixed birth was possible, only the process was painstaking. 

Kinds of J\iixecl Castes 

The Anulomajas (i.e. born of the father of a higher caste 
and mother of a lower one), enwncrated by ~lanu, m·c the 
following : 1. Apasada born of the Brahman father and 
Kshatriya mothc1·; 1 2. Amba~~ha bon1 of the Brahman father 
and Vaisya mother; 2 3. Ni!}ada, born of the Brahman f~lthe•· 
and Siidra mother. 3 He is otherwise called a Parasava;' 
4. born of the Kshatriya father and Vaisya mother;5 5. Ugnl. 
born of the Kshatriya father and Sudra mother ;6 and G. 
born: of the Vaisya father and the Sf1dra mother. 7 Those 
named above, Ambagha, Ni~ada and U gra, arc called 
Ekantaras as their enumeration drops out one born of parents 
of adjacent castes. 11 

The Pratilomajas arc as follows: l. Suta, born of a Kshatriy<t 
father and Brahman mother;9 2. 1\tlagadha, born of a Vaisya 
father and Kshatriya mother, 10 3 Vaideha, born of a Vaisya 
father and Brahman mothcr;11 4·. Ayogava, born of a Such·a 
father and Vaisya mother;12 5. K~atta, born of a Siidra 
father and Kshatriya mother;13 and 6. Cax.H,:lala, born of a 
Sudra father and Brahman mother.u Strangely enough 
Magadha and Vaideha pratiloma castes have corresponding 
ethnic implications \Vith respectively the inhabitants of ancient 
Magaclha (Patna and Gay a districts) and ancient Videha 
(north Behar); for long these tracts along with their inhabitants 
were branded _as Anaryas in post-Vedic literature. Here it 

1 Ibid., 1o. 

6 Ibid., 10. 

U 111Jic.i., 11. 

13 Ibid. 

:! Ibid., 8. 

G Ibid., 9· 
10 Ibid. 

14 lbic..l. 

3 Ibid., X. 
7 Ibid., 10. 

11 lbic..l. 

4 Ibid. 
8 Iuicl., 7, 13. 

12 ruid., 12. 
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has been particularly mentioned by :Manu that the Ekantaras 
among the Pratilomajas (K~atta and Vaideha) too like those 
among the Anulomajas are sprJ'ya t, con tactable (i.e., they 
do not contaminate people by touch). Thus all, except the 
Ca~<;lala,2 whom the sage qualifies with the adjective adhamo,s 

are contactable. 
Manu then proceeds to give another set of names referring 

to another group of castes which take us a step further down 
the line of breed. Avrta is one born of a Brahman father and . d 
Ugra mother;·1 Abhira was born of a Brahman father an 
Amba~tha mother;5 again Dhigvarya was born of a Brahman 
father and Ayogava mother.e Here in the last instance a 
pratiloma element was added as a Ayogavi was a daughter 
born of a Sudra father and Vaisya mother. 

The Suta, Magadha and Vaideha, products of 
pratiloma union, also procreate and thus multiply the hated 
breed of the low tribes7 (apasadii(l). Pukkasa is one bor~ 
of a Ni~ada father and Sudra mother;s likewise Kukkutaka tS 

one born of a Sudra father and Nisada mother. 9 In the same 
manner when a K~atta father beg~ts a son on Ugra mother 
the issue is called Svapaka;1o so also Ve:1a is the issue of a 
Vaidehaka father and Amba5tha moth~r.ll Pe.rhaps both 
Svapika and Ve~a (modern Bansphor) were asppyas
untouchables. 

Next :Manu gives a list of subcastes born of the union of 
the twice-born and the Vratyas whom he explains as pure 
issues begotten by Dvijati fathers on women of like castes 
but fallen due to lack of religious observances.12 Born of a 
Vratya Brahman father and Brahman mother is Bhmja
kataka13 whose other names according to different lands14 are 
Avantya, Vatadhana, Pu~padha and Saikha.l5 From a 
Vratya Kshatriya father and like mother are born Jhallaya 
Malla, Nicchivi, Nata, Karm:~a, Khasa and Dravi<;Ia-all 
names of the same people in different lands. Here the ethnic 

I Sec comment on ibid., 13. 

' Ibid., 15. 
7 Ibid., '7· 

10 Ibid., 19. 

13 Ibid., 21. 

16 Ibid., 21. 

2 Ibid. 3 Ibid., 12. 

5 Ibid. 6 Ibid. 
8 Ibid., 18. 9 Ibid. 

11 Ibid. 12 Ibid., 2o. 

U See comment on Ibid. 
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types of the Khasas and Dravic.Jas like the :\.bhi1·as before, have 
been enumerated axnong sub-castes begotten by indigenous 
castes. The ofispring of the union of a Y1·;l.tya Vaisya father 
with similar mother arc difTercntly calletl Sudhanva, .\earya, 
Karu~a, Vijanma, l\-laitra and Satvata. 1 \'ri:ityas also have 
been declared uar~wsmilkaras or children of mixed castes by 
:Nianu2 as also all the ofTsp1·ings of the P1·atilomajas and 
Anulomajas and others 1narrying intercaste anumg then1. 3 

Suta, Vaidehaka, Cal.l9~da, ~lagadha, K.~alla and Ayoga:va 
beget on women of their own breed children who an.~ sim.ilar 
to father in status but have the privileges of thei1· m.other.·1 

The Pratilomajas of the Dvijatis arc considered better than 
those procreated by Stidras." The breeds thus multiplying 
constantly keep on travelling downwards, i.e. socially frmn a 
higher to a lower level. 6 There they assum.e ahnost a distinct 
class called the llahyas7 ( outcastcs). 

The Bahyas also, in the n1anner of the PratilOinajas, 
produced on a woman of the four castes what Inay be called 
worse than an outcastc,8 fifteen in nmnber and a class by 
themselves, outcastcs among outcastcs, lowlier than the lo\\'ly, 
ever creating downward the status of those thus born.Io Dasvu 
(in Vedas out of the Aryan range, here too has a similar in11;li
cation) begets on an Ayogava woman Sairindhra, a veritable 
slave, expert in matters of toilet and living by means of the 
net (catching the deer and other wild animals) .11 Among 
Dasyas Manu reckons n1os~ 1y foreigners or at any rate n1ostly 

those out of the Aryan stock thus keeping the Vedic character 
of the words meaning and generally including besides the 
so-called 'fallen Kshatriyas'-PauQ.9raka, O.,lra, Dravi~,la, 
Kamboja, Yavana, Saka, Parada, Pahlava, Gina, Kirata, 
Darada and Khasa-sll those who are born outside the four 
castes (mukhabiihiirujJajjiiniim) whether they speak a l\'ileccha 
(non-Aryan) or Aryan tongue (Aianu., X. 4-1--43). Vaideha 
likewise begets on the same kind of woman the honey-tongued 
:rviaitreya (or l\!faitreyaka) who strikes by bell at sunrise and 
awakens the king and his people (with panegyrical songs) 

1 Ibid., 22. 

4 Ibid., 2.J· 
7 Ibid., 29. 

1° Ibid., go· 31. 

\Ibid., 23. 
5 Ibiu., 26-27. 
s Ibid., 29-31. 

11 Ibid., 32. 

3 Ibirl., 24. 

11 Ibid., 28. 

II Ibid., 30· 
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for the sake oflivelihood. 1 The context makes of the I\Jaitrcyas 
the Vaitalikas of the Sanskrit plays. On a woman of the 
same class when a Ni~ada begets the slavish ?\'Iargava living 
by plying boats and known in Ary<-tvarta by the name of 
Kaivarta. 2 Karavara, the worker in leather, is an offspring of 
the Ni~ada father and Vaidehaka woman; in like manner are 
the Andhra and Meda (living outside the village) procreated 
by a Vaidehaka father rcspecitvely on a Karavara and Ni~ad_a 
mother. 3 On a Vaideha mother by a C:ai.l~lala father IS 

begotten Pal).c)usopaka, the worker in bamboo and on the 
same woman by a Ni~ada father i\hii.J~lika:1 Born of the 
Pukkasi mother and a Cai.J~Iala father is Svapaka, the exe
cutioner. 5 Antyavasayi, worse than the Bahyas and living 
in the cremation ground is born of a Cal).~lala father and 
Ni~ada mother. 6 These arc incidentally also the Bahyas, 
the outcastes, besides being specific castes. It will be seen 
that the nucleus of this caste expansion is the supposed original 
four castes and through the process of mating the farther 
offsprings go the lowlier they become so as ultimately to be 
dubbed the Bahyas, literally aliens. 

Manu permits the six kinds of Dvijatis-the pure three 
and their anuloma offsprings of two kinds -to be initiated 
through the necessary rites. 7 

OccujJa :ions 

It is not the purpose of this part by our discussion to 
give an elaborate description of tlte occupations of the 
various low castes. We have already dt"alt with these to some 
extent, firstly, in connection with the Sudras, indic_lting 
where necessary as to which of the avocations belonged to the 
mixed castes, and, secondly, along with the enumeration of 
the names of the various mixed castes in the foregoing 
paragraphs. _Here we expect to give what has been omit~ed 
there re.>tatmg where need be the professions and refernng 
to the habitat and way of living of the low mixed breeds 
and the pariahs. 

1 Ibid., 33· 

6 Ibid., 3!l. 

2 Ibid., 34· 

6 Ibid., 39· 

3 Ibid, 31). 4 Ibid., 37· 

7 Ibid., X. -11 
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The occupation of the Si"tta is the grooming l~f the 
horse and driving the chariot \ a.;;·ast"irati~J'rl/11 , 1 ol ~he 
AmbaHha the practice of medicine,:! of the \"aidehaka workmg 
·n the harem a and of the l\Ii""t~adhas trallc hy land 
1 ' • 1· 1 
(vaT}ikjJalha(l);' Catching of the !ish is the ,·oc~lt~on o t_1c 
Nisii.das 5 wood-carving that of the A yoga vas. ktllmg of w1\d 
animals' again of the l\1cdas, ;\mlhras, t:uncus and t\u~ 
Madgus.o Here l\-Ianu is introducing two other clem~nts 
those of the Cuneus and the l\Iadgus to the caste layer wtth
out enumerating them in their context. These, hm\·e,·cr, as 
explained by Baudhayana, were born of a Brahman father and 
respectively a Vaidehaka and llandi mother. 7 The K~a tJ·as 
(K.~attas), Vggas and the Pukkasas Cllli•loy themselves Ill 

catching the creatures living in the holes while the 
DhigvaQas work in leather 11 and the \"e1.1as make pot-bases 
for musical instruments (bhcmclan/clatwm). 0 These callings 
inc' dentally bring out the items of trade and crafts. 1 t is 
significant that while the Siidra has been enjoined, as far as 
possible, to keep the profession of domestic ~ervice, these 
lowliest of the lowly arc permitted to ply their trade and 
in multiple vccations. Econ:>mically they may sometimes 
have been better than the Sudras, the basest of the four 
var1~as. This was perhaps because either no interference in 
their pursuits could be successful, they ha~•.ing established 
as ancient occupations, or because they were conducive to the 
good of the chief four castes. 

All was not well, however, for the habitat located by 
Manu for the low castes-undoubted untouchables-speaks 
for itself and for its occupiers The above menticined tribes, 
enjoins :tvlanu, shall dwell beyond the village under the trees, 
in cremation grounds, near the hills and the woods-there 
pursuing their respective occupations. 1o He proceeds then to 
specify the same. The Cal.J.<;lalas and the Svapacas must 
dwell outside the village. Their wealth shall be broken (of 
base metal or day) vassels, dogs and donkeys.It Their 

I. Ibid., 47 2 Ibid. 
4 Ibid. 5 Ibid., 48 
7 Vide Kulliika Bha(\:\'s comment on ihi<l. 
u lbiu. w Ibiu. 11 Ibid. so-51. 

3 Ibid. 
6 Ibid. 

R I bid., 4-9· 
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clothing shall be the garments of the dead; they shall eat 
from broken dishes, shall wear black iron for ornament and 
shall keep moving from place to place.• One who observes 
a vow must not seek intercourse with them. They shall 
transact business amonrrst themselves; amongst themselves 
shall be their weddings. 20 Their food shall del;cnd on others 
who shall give it to them in broken pots; and they shall not 
move about in the \illages and towns at night.:! By day they 
may go about their work bearing their distinguishing mar~s 
and signs (Fabien, the Chinese pilgrim who visited India 111 

the beginning of the 5th century A.D., describes _h_ow 
the Ca!)c)alas moved in the town emitting sound by stnkmg 
sticks to warn the caste Hindus that they might not get 
contaminated with their touch) ;,t king's command ; and 
they shall carry and cremate the corpses (of persons) who 
have no relatives. This, says Manu, is the established order- 4 

They shall execute always by the king's order those :entenced 
to death in accordance with the law, and they shall take for 
themselves the clothes, the bed and the ornaments of the 
condemned.5 This state of things is simply distressing for 
any student of socialogy. 

We have now dealt with most of the professions. A few 
more some of which have already found mention in the last 
chapter are the following :Rajaka, the was herman (mir~eja/;a), 6 

Karuka, 7 soapmaker, whose work was sometimes done by the 
Siidra, and Sam:tc)ika, 8 wine-brewer. Besides these there were 
some others who generally wand:.:red in the jungles with their 
hounds fer rating it through and through ( .~vavat ;•, 0 the 
hunters ( vyiidha), 10 fowlers ( .Sa~unika) 11 and snake-charmers 
( vyiilagriiha) 12• The fish, birds and other animals that \\'ere 
caught were not killed for nothing, for there seems to have 
been a good demand of meat which kept a number of 
professions busy and 1\-Ianu enumerates, besides the types of 
butchers, a number of animals whose meat should or should 

1 Ibid., 52. 2 Ibid., 53. 3 Ibid , :a- ·1 Ibid., 55· 

5 Ibid., 56 6 IV. (.!16; VIII. 396. 

7 Ibid., IV. 216; VIII.65 ; 102. s Ibid. IV. 

o Ibid. 10 Ibid. VIII. 26o. ·It 11 Ibid. 26o. I~ Ibid. 
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not be eaten. The work of the butcher, of scllin~ nwat, was 
done by the CawJ~Uas. 1 

U11touchability 

Before closing this chapter we m;1y refer het~c to the 
question of untouchability. lt has been alre:Hly p01ntecl out 
in the beginning of th;~ dissertation and thi~ chapter th:lt 
untouchability is an institution peculiar to ltHlia. l ferc \\'C 

may point out that there were two distinct aspects of the. 
thing-pollution or temporary pollution c.HISell by an act ol 
contaminatiqn and permanent untouch:1.l>i I i ty · J\I tn \l has 
referred to both. 

The first of these refer only to certain eircnm~tancc;; in 
which when once cast a member of the Van.l:l'> w,ts rcnllcrell 
tempcrarily impure anu could obt.tin purity and thereby 
his original normal status after performing pnritl.catory rites 
like bathing, sprinkling with water, taking of the f'. ul•,:gil ::ra, 
giving alms to the Brahman and by various other methods of 
prii)'afcittas detailed in ?vianu. But this ph:1se of pollution ca.1 

attach only temporarily and to a person who nornully i-> 
pure. A man of the twice-born caste or even a S t'tclra can 
be rendered impure by touching a Ca·.1~L'ila, a xnenstrnal 
woman, and outcastc, a woman in childbed a corpse, or one 
who has touched a corpse, and the remedy can instantaneously 
follow a bath. 2 But this is only tetnporary im.puri ty and it 
is not always that these pollute a man. The \\'Oman after 
her confinement or her menstrual period can bccmne her 
old ~elf again, a man performing funerary rites can becoxne 
p)Jre immediately afler the Sraddha is over, but there are 
some who can never become pure for they are pennanently 
impure, being impure from birth. They always cause others 
impure and pollute them with their touch and while these 
others whom they touch can regain theit· purity through 
observance of certain rites, they themselves can never become 
pure. They are described with men who were impure like 
them, who were born and died impure like them. They are 
untouchables. Cai:tc;lalas and many others like them were 
and are untouchable (aJprJ'ya) and it is this kind of untouch-

1 Ib:•l., V. 13 2 IbiJ., V. 85. 
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ability, peculiar to our society, that concerns ourselves for the 
moment. 

The Vedas do not know of any kind of untouchability. 
The stage, however, is set before we reach the age of the 
Dharmasastras and we have already stated how Baudhayana 
and Gautama besides numerous Smrtiki:iras contain a long 
list of these permanently disabled gro~ps called Untouchables. 
Dr. Ambedkar thinks that there was no untouchability 
in the age of the Dharmasastras and that even :Lvianu is 
silent about untouchability.l This view, however, cannot be 
endorsed as the Dharmasastras refer beyond number to people 
who can be termed untouchables, who are permanently 
impure, are segregated to a particular habit tt beyond the 
limits of the village. That some of these remain even to-day 
in the some frightful disability further lends support to this 
conclusion. 

As for Manu's silence on the point, we again affirm 
that this conclusion cannot be defended. All that has been 
said in the foregoing paragraphs and pages will prove beyond 
doubt the authenticity of our stand. But we can refer here 
to a few further points in support of this view. The groups 
alluded to by Manu through terms like Antyas,z Antyajas, 3 

Cal).<;lalas, Svapakas, all belong to the state of permanent 
untouchability. These mostly have been condemned to 
living outside the civilized habitat, to dwell in the vicinity 
of cremation grounds, to do extremely hateful work.'1 They 
could not be touched and at times even their sight polluted 
the clean and was to be shunned. 5 They were expected to 
have social contacts and trade relations amon<Y men like 

0 

themselves. 6 To know their women resulted in grave 
penalties for the pure. 7 

The fact remains, however, to answer as to how and 
when it arose. Professor Rice suggests that the origin of 
untouchability is to be found in two circumstances-Race 
and Occupation. The racial theory has done considerable 

1 Untouchables, pp. LH-5· 2 1\lanu., IV. 79, VIII. GIJ. 

3 Ibiu., VI. 61; VHI. 279; XI 58. 170 1 Ibid., X. 5o-52; 55• 

5 Ibid., III. 239-241. G Ibid., X. 53· 

7 Ibiu.,Xl. 5U; 170 17,. 
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mischief and has to be abandoned for not only the results of 
anthropometry but also studies in thenclogy h~n-c gone 
counter to the idea. Even l\Ianu describes the untouch
ables only as distant descendents of the four castes, originally 
forming the Aryan stock. Racial admixture, hO\\'C\·cr, 
cannot be ruled out and racial hatred and conquest Inay 
have contributed their quota to swell the ranks of the 
untoucha' les. Their filthy occupations may have been an 
important component of their permanent disability as un
touchables. Dr. Ambedkar's theory of the Broken l\ [en of 
other tribes and beef-eating may also be accepted as units 
of this composition but c~rtainly only partly. 

In fact there were may factors that created in a long 
course of time the untouchables and there were nmnerous 
auxiliary feeders that made them what they arc to-day. 
Racial hatred to an extent, conquest, infiltration of alien 
tribes, the disintegration of Hindu society and its cxtt·cmcly 
insular social habits, all these and many others besides 
created the untouchables. But the most important contributor 
to their sorry lot was the class interest. 



CHAPTER VII 

. CONCLUSION 

In the foregoing chapters we have dealt with the Siidras 
and other lower castes as described in :Manu. \Vc have dis
cussed their ~ocial, economic and legal status from the evidence 
available in I\1anu supplemented by auxiliary works and 
relevant references from other texts. 

It will be evident that these castes and classes suffered 
a great deal due to the disabilities created by the social order 
ofwhich theleadership was concentrated among the Brahmans. 
These groups had little almost no rights in society and at 
law. 

They generally arose as a result of the clash class inte· 
rests and the Smrtis perpetuated their state through inequitable 
and discriminating legislation. From the A1anusmrti it is evident 
on every step that that great treatise is a Brahman document 
and it breaths contempt for the lower castes on every page. 
The birth of the Siidras and the Untouchables itself is explained 
as being incidental to sin. They are there indeed to suffer 
for what they have rendered in previous births. 

Such views cannot be entertained to-day and, although 
of late the social tension has stiffened again the caste barriers 
are fast breaking as they should. nut it will take time: it 
will take longer time to see the Untouchables absorbed in the 
society. Legal disabilities of these groups have been liquidated 
but social prejudices are still there mainly against the Un
touchables. Temples arc open to them to-day but that 
alon~ will n~t do.' !hey have been newly denominated as the 
HanJans whtch md1rectly puts them in there old isolated 
position kec.(1ing them segre3ated for their status has not 
changed and their professions, considered by the high castes 
as polluting, have continued to be their exclusive job. The 
worst phase in the. presen~ day reform movement relating to 
the Uutouchables ts the nse of Harijan colonies. They have 
J5 en invariably built out of town ~nd they seek to confine 
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the ancient hated principle of segregation. The Untouchables 
should have quarters interspersed \Vith those of the high caste 
houses in the village and the town. Inter-caste marriages 
and interdining must extend its range to include the Untouch
ables. And the most important cause of their degradation 
their base economic Gondition must be removed and revolu
tion~sed and a vast multitude of humanity be reclaimed. 
Indian societ · d · · 1 1 1 dl · f y, Cieatc a composite piece t uoug 1 t 1e a 1eswn 
0 endless ethnic and cultural units, will then assume a unified 
character a d 1 II f · 

d n c 1a enge both the inclement excesses o time 
an calculat d · . 

c mcqtutics of man. 

TilE END 
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