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THE P ARAIY AN. 

BY THE REV. A. C. CLAY'rON, 

Wesleyan Mi'ssio1~ary. 

1. It is the aim of this essR.y to put in order somE~ facts 
about the Paraiyans, which I have learnP.d in n.lmost d::~.ily 
intercourse with them since 1892. If the meagreness of 
these notes is c1·iticiseu, I can only plead that, so far as I 
know, this is the first attempt to give a general account of 
this people, and that it has been very difficult to gather a.ny 
but partial information from them or about them. 

I am indebted to mauy missionaries and missionary 
workers for occasional information, and also to tho following 
books:-

Baines: General Report on the Census of India, 1891. 
Francis: Report on the Census of India, 1901 (Madras 

Presidency). 
Jensen : Tamil Proverbs. 
Oppert :· On the Original Inhabitants of Bhn.ratnvarsa. 
Po.dfi.l'ld : The Hindu o.t HomA. 
Stuart: Report on the Census of India, 1891 (Mndras 

Presidency) 

For the statements enclosed in square brackets I am 
indebted to Mr. K. Rangachari of the Madras Museum. 

2, Plan.-The general outline of this paper is the same 
aR that of the series of questions prepared by Mr. 
Thurston in connection with the Ethnographic Survey of 
the Mo.dras Presidency, part of the Ethnographic SurvPy of 
India. The table of contents will show the more important 
headings, under which the facts given are arrangt•d. The 
index will enable readers to find such matters as are not 
clearly iudicated by the headings of tl1e sections. 

3. Tl1e naml! Paraiyan.-The anglicised term 'Pariah' 
is ordinarily applied to all tl1e lowest classes of field
labourers, and indeed to most c;ln.y labourers in the Madrc1s 
Presidency. Leather-workers, cobblers, weavers of grass
mats, the hunting castes, and nll the miscellaneous folk who 
are neither Musalmans, nor included in the reguhLr social 
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system of Hinduism, are often carelessly referred to by thiB 
name. But Hindus do not speak in this indiscriminate 
fashion; by c Pariah' they mean only the;special Dravidian 
tribes called, in Tamil, Paraiyan (uDID,tDUJfiff) and, in Tolugu, 
Mala (~v). To avoid n.ny confusion, the word 'Paraiyan' 
will be used throughout this paper, to designate the Tamil 
section of tho ' Pariah ' class that C!tlls itself, and is called 
in Tamil, Paraiyan; and my statements will refer to them 
only. The late Dr. Caldwell, an acknowledged authority 
on all subjects connected with Tamil antiquities, derived 
tht~ na.me Po.raiyan from the Tamil word pam,i (u6ll>,tD) 
a drum, as certain Paraiyans net as drummers at funerals, 
marriages, village festivals, and on all occasions when gov
ernment or communal announcements are proclaimed. 
(Census of India Report, 1891, vol. xiii, p. 244.) Mr. 
H. A. Stuart, in his Report on the Madras Census of 1891, 
seems to question this derivation, remarking that it seems 
in the highest degree improbable that a large community 
should owe its name to an occasional occupation ; adding 
that the word Paraiyan is not found in an ancient Tamil 
vocabulary, the Divakaram which dates from the eleventh 
century of the Christian Era, whilst the word Pulayan, now 
used in Malayii.la.m, the language of Trava.ncore, was then 
used to denote those who are now called Paraiyans. (Ibid., 
p. 244.) Some confirmation of thiR is found in the legend 
of the Saivite saint Nandan. He is called a Pulayan in the 
prose version of the Periya Puranam, though a native of the 
Sholamandala,.m (C18'1T!;PLDsRvL6Ut.b), which was n distinctly 
Tamil kingdom. But, on the other hand, an inscription 
mentioned by Mr. Francis in the Census Report for 1901 
shows that Paraiyans were known as Paraiyrms in the 
eleventh cen1mry A.D. (see section 10). 

Dr. Gustav Oppert (Original Inhabitants of Bharata
varsa) contends that the names of many Dravidian tribes 
come from ~wo Dravidian roots, mal and l•u, both meaning 
mountain; and that the names of the Telugu Millas, of the 
Tamil Malayalis (of the west coast a.nd of the Shevaroy 
hills), of the Tamil Maravans, and, by a very bold phonetic 
equation, of the Tamil Pallans, Pallia, Paraiyans, all mean 
' the men of the hill-country ' or 'the men from the hill
country.' Even the word Valluvan is treated in the same 
way. This derivation has received some attention, a.nd is 
certainly not without some probability. But it is not clear 
to me that Dr. Oppert's equation is justifiable; and even 
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if it is admitted, it is not obvious what it. indicates, for most 
of the tribes referred to ure not connected with the hills, 
do not make pilgrimages to the hill-country, or worship in 
the temples of the modem hill-tribes. 

It is 6f course conceivable that the Paraiyans, and 
the other very distinct tribes in the list discussed by 
Dr. Oppert, may have been originally mountaineers, but, at 
present, the conjecture cannot be regarded as even a. 
working hypothesis. While there can be no doubt of the 
antiquity of the Paraiyan11-as I shall show in section 10 
-I am driven to confess that their origin is one of tho 
unsolved problems of Dravidian ethnology ; and that their 
na.me gives no practical guidance in the matter. 

T~e following very interesting extract from Sonnera.t's 
Voyages is supplied by Mr. Thurston. It will be noted that 
this account is a hundred and twenty years old:-

Pariahs. " They are prohibited from drawing water 
from the wells of other castes : but have particular wells of 
their own near their habitations, round which they place the 
bones of animals that they may be known and avoided. 
When an Indian of any other cast permits a. Pa.ria. to speak 
to him, this unfortunate being is obliged to hold his hand 
before his mouth, lest the Indian may be contaminated with 
his breath; and, if he is met on the highway, he must turn 
on one side to let the other pass. If any Indian wha.tever, 
even a Ohoutre, by accident touches a. Paria, he is obliged 
to purify himself in a bath. The Brahmins cannot behold 
them, and they are obliged to fly when they appear . . . 

Great care is taken not to eat anything dressed by a. 
Pa.ria., nor even to drink out of the vessel he has used ; 
they dare not enter the house of an Indian of a.nothel' 
caste; or, if they are employed in any work, a. door is 
purposely made for th~m ; but they must work with their 
eyes on tho ground ; for if it is perceived they have glanced 
at the kitchen, all the utenslls must be broke. . . . . 
The infa.ma.cy of the Paria.s is reflected on the Europeans : 
last are held in more detestation, because, setting aside the 
little respect they have for the cow, whose flesh they eat, the 
Indians reproach them with spitting in thell- houses, and 
even their temples: that when drinking they put the cup to 
their lips, and their fingers to their mouths in such a. manner 
that they are defiled with the spittle.• " 

• Bonnera.t: 'Voyage to the E11.11t Indies,' 1774 and 1781, 
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4. Numbers.-According to the Census of 1891 there 
were 2,059,466 persons of the Paraiyan caste in the :Madras 
Presidency. According· to the Census of 1901, tl1e tot.al 
number of Paraiyans amounted to 2,152,840. Of these 
1,048,274 were males, and 1,104,566 were females. The 
number of Vs.lluvans was 54,i60. 

5. Distribution.-Paraiyans are to be found throughout 
the Tamil districts from North Arcot to Tinnevelly, and in 
the southern extremity of tl1e Native State of Travancore. 
In the districts of the :Madras Presidency to the north of 
Madras and North Arcot, and in the Nizam's Dominions, 
Telugu Malas take the plac~ of the Paraiyans. The follow
ing table gives the numbers of Paraiyans according to 
sex in t.he dist.ricts where they aro most numerous. Tl1e 
figures are taken from the Census Report of 1901. 

District. I Males. I Females. I Total. 

Madras ... . .. ... 30,R77 31,827 62,704 
Chingleput ... ... . .. 162,656 158,770 321,326 
North A.1'cot ... ... ... 94,450 98,193 192,64-3 
Salem ... ... ... 90,092 94,355 184,947 
South Arcot ... ... ... 273,287 282,962 556,249 
Tanjore ... ... .. . 146,.W7 163,984 310,331 
Trichinopoly ... ... .. . 65,54-:.i 70,234 136,777 
Madura ... ... . .. 66,937 73,H7 140,084 
Tinnevelly ... ... .. . 48,372 65,058 103,430 

6. Language.-Though the Paraiyan speaks. Tamil with 
many vulgarisms and abbreviations of inflexional suffixes, 
and is oft.en exceedingly slovenly in his articulation, 1 have 
not found that his spee()h differs materially from ordinary 
Tamil. Local variants from more usual terms may occur, or 
some particular agricultural term may be used to the ex
clusion of other synonyms, and of course the use of <IF for s, 
and of 6U for tp, which distinguishes the Tamil of the south
ern districts from that of the districts near Madras, holds 
good for Paraiya Tamil as well as Vellii.Ja. Tamil. But I 
know no reason to distinguish between the T-amil of the 
Paraiyan and that of the other Tamil speaking castes. 
Paraiya Tamil is Tamil, in spite of the saying Uftu(Ju#er 
.a(6TD.uuCJu.i:«, parappecchu arci'ppecchu, "Paraiya speech is 
but half-speech.'' 
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7. Lz"teracy.-Tho number of Pnraiynns who can read 
and write i& extremely small. In lt\91 the- percentage of 
illiterates was for the whole caste 98·54-. Among males 
the illiterates amounted to 1:17·25, nnd among females to 
99·84. According to the more careful enumeration of HJOl, 
the illiterates are 9U·5 of the Paraiyan population. .Among 
males, 99 out of one hundred persons can neither read nor 
write. Arr.ong females, not one in a hundred Lab even the 
rudiments of knowledge. I have no l1esitatiou in endorsing 
the accuracy of tlw later figures. 

Very few Paraiyan children attend school, and of those 
who do only a small proportion attend regularly. 

On the other hand, it must he remembered that a 
very large number of Native Christians are by race Pariahs, 
though they now avoid the designation. Had it been 
possible to include them in the statistics of literucy, there 
can be little doubt that the percentage of illiterates 
would have been lowered. 

8. Names and nick-names.-It would be very difficult to 
prepare a list of the names common among Par11iyans, for 
they have an inexhaustible stock from which to draw. 
Some of the most common names of males are :-

Kanni or K anniyappan. 
Raman or Ramaswami. 
Haju. 
Velu. 
Muttsn. 
Mari. 
Kanagan. 

Snbban. 
Nondi. 
Tambiran. 
Pernmal. 
Vi ran. 
Sellan. 
Amavasi. 

In one village where the Paraiyans were almost all 
Vaishnavas, by profession not by practice, the people were 
all named after the multitudinous heroes of the M'lllJabha
rata, and dirty naked Paraiya cl1ildren answered to the 
names of Ikshvakan, Karnan, Bhiman and Draupadi! 

Tl:Je regular names of Tamil wom~n are not distinctive 
of their caste. Tai, Parpathi, .Ammai, Katmi, Muttammal, 
Haja.mmal, Ammani, Selli, Gangammal are among the 
most common. 

It is usual to give the father's name when di~>tinguish
ing one Paraiyan from another, e.g., Tamburan, son of 
Kannan. There is no termination, prefix or agnomen to 
mark the Paraiyan caste. In legal documents the prefix 
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para (utD) denotes the Pa.raiyan, e.g., Para Kanni the Parai
yan Kanni, but -this is u purely clerical formula. 

The Paraiyan delights in nick.names. I have somtimes 
found men who had grown so accustomed to tl1eir nick
names that they had almost forgotten their less striking 
pen~•mal names. The following are very common:-

Nondi,.Ia.me man or woman. 
Kallan, thief. 
Kullan, dwarf. 
V ellei, w bite, light complexioned. 
Kannan, man " with eyes." 
Mutha.li, crocodile. 
Kndiyan, drunkard. 

No special practice is observed in giving names to 
children; except, of course, no name !s given dechn·ing 
virtue or merit, lest the wrath of malevolent. spirits should 
be aroused. The name given soon after birth is retained 
tht·ough life, and is used for all purposes ; no second or 
secret name being given and reserved for religious or 
ceremonial purposes. 

9. Sttb-divisions.-I am not aware that among Paraiyans 
thore are any exogamons sub-divisions, i.e., sub-divisions in 
which the males must seek their wives from other sub
divisions. There are said to be some endogamous sub
divisions, i.e., sub-divisions in which the males must marry 
females of the same sub-division to which they themselves 
belong. Valluva.ns are said only to marry Valluva women, 
a.nd washermen are said to marry girls of their own 
Pa.raiya wasberman caste. It is doubtful whether either 
Va.lluva.ns orwashermen are very particularin the observa
tion of this custom. Tungalan Paraiyans do not marry 
outside t.heir own section, nor do the Sozhia Paraiyans. 
[All sections interdine.J 

'!'here are many other sub-divisions among Paraiyans. 
The Census of 1891 enumerates 348. Among these the 
chief were Tanga.lan (to which many domestics belon·g) 
V alangamattu, Katti, Sam ban, Sozhia Tamil, K ongan, 
Koleiga, Amma, Kottai, Morasu, Kizhakkatti,. Pucchai. 
The Konga. Paraiyans beat the drums (melam) at festivals. 
In the Coimbatore district the Sozhia Paraiyans are said to be 
lowest of all. The term Samban seems to me not to be the 
name· of a sub-division, but rather a term of respectability 
equivalent to Panakkaran or Muppan. At least it is 
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commonly used in this sense in the Coimbatore district. 
The report of the Census of 1901 more cautiously states that 
the sub-divisions are humorous. 'l'he vast majority are 
nominal. A few may be due to differences in occupation. 
(See section 07 .) How slight they are is evident from the 
fact that they do not prevent marriage between members 
of different sections. 

It should be noted that, while some Paraiyans eat 
carrion, many do not. Those who do are regarded with 
much contempt by those who do. (See section 38.) 

10. Antiquity.-In the section discussing tl1e name of 
the Po.ra.iya caste, the uncertainty of any inference as to the 
original habitat of the Pnraiyan was pointed out. I know 
of no legend or popular belief among these people, indicating 
that they think themselves to have come from any other 
part of the country than that where they now find them
selves. There is, however, some evidence that the race has 
had a long past, and one in which they had independence 
and possibly great importance in the Peninsula. 

(1) Mr. H. A. Stuart, in the Census Report for 1891, 
mentions that the V allu vans were p:riests to the Palln.va 
Kings, before the introduction of the Brahmans, and even 
for some time after it. He quotes" an unpublished Vatte
luttu inscription, believed to be of the 9th century" in 
which the following sentence occurs:-· 

®%% 6Tfl ~ 6l1 8: JF firr t!ff 6l1 6u 8VJ 6l1 w ~ 6l1 ~ 6l1fisr ;fJ UJ 15 w 
-$ (o/ 6Tfl L...<b> 'lL 6JJ 8: e= u u c;wA Q e= uJ u 6JJ 6irr • 

This may be translated-
" Sri Va.lluvamPuvanavan, the Uvaccha.n(ortcmple

ministrant) will employ six men daily, and do the temple 
service." 

The inference is that the Valluvan was a man of 
recognised priestly rank, and of great influence. 'rhe 
prefix t!ff (sri) is a notable honorific. (For the meaning of 
Valluvan see section 30.) 

(2) By itself the above inRcription would prove Httle, 
hut the whole legendary history of the greatest of all Tamil 
poets, and one of the greatest didactic poets in the world, 
Tiruvalluvar, "1')1e Holy Valluvan," confirms all that can 
be deduced fmm it. His date can only be fixed approxi
mately, but it is probable that be flourished not la~er than 
the tenth century A.D. It is safe to say that this extra
ordinary sage could not hn.ve uttained t}lP fame he did, or 
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have received the honours that were bestowed upon him, 
had not the Valluvans, and therp,fore the Paraiyans, been 
in the circle of respectable society in hts day. 1'his 
conjecture is strengthened by the legend that he married 
a. V ellala girl. 

The same hypothesis is the only one that will account 
for the education, and the vogue of the sister of the poet, 
the aphoristic poetess A vvei. 

(3) In the Census Report, 1901, Mr. Francis mentions 
an inscription of the Chola King Rajariija, dated about the 
eleventh century A.D., in which the Paraiynn caste is 
called by its own name. It had then two sub-divisions, 
the nesnvu or weavers, and the ujavu ( .Q..tplllj) or ploughmen. 
The caste had even then its own hamlets, wells, and burning 
grounds. 

There are certain pt·ivileges. possassed by Paraiyans, 
which they could never have gamed for themselves from 
orthodox Hinduism. These seem to be survivals of a past 
in which Paraiyans heH a much higher position than they 
do now ; or at any rate ahow that they are as aneient in 
the land as any other Dravidians (Mudaliars, Pillais, &e.) 
whom the Paraiyau calls 'Tamils' (.6...&y..i), a name which 
he does not apply to himself. It has been impossible to 
do more than gather a few of these; but those mentioned 
are typical. 

An extract from the Indian Antiquary, vol. iii, p. 191 
quoted in the Ma~ras Gens~ Rf'port, 18~1, mentions that 
at Melkotta and m the A1yangar ~mshnava temple at 
Bailur, the Holeyars or Kanarese Paratyans have the right 
of entering the temple three days in the year, specially set 
apart for them; and that in the great Saiva festival at 
Tiruvaliir in the Tunjore district, the headman of the 
Paraiyans is mounted on the elephant with the god, and 
carries his chowri (or yak-tail fly fan). 

At Rriperumbudur in the Chingleput district the 
Parlriyans enjoy a similar privilege, for having sheltered 
an image of the locally worshipped incarnation of Vishnu 
during a Musalman raid. 

To thi!'l day a Para.iyan annually becomes hu~:;Land of 
Egattal, the tutelary deity of the Black Town in Madras, 
and actually ties the tali or marriage-token round the neck 
of the image. 
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Paraiyans are allowed to take part in pulling the oars 
o£ the idoli:! in the great festivals at Conjeeveram, Kumba
konam and Srivilliputtur. 'rheir touch i'l not reckoned ~o 
defile the ropes uEed, so that other Hindus will also pull 
with them. With this may be compat·ed the fact that the 
Telugu Malus are custodians of the goddess Gauri, the bull 
Nandi and Ganesa, the chief gods of the Saiva Xapus a.nd 
Bo.lijas. It may also be noted that Komati Chettis, who 
claim to be V aisyas, are bound to invite Madigsa to their 
marriages, though they take care tl1at the latter do not 
hear the invitation. 

Another fact which points to the ancient position of 
the Paraiyan in the land is the universally admitted fact 
that he is more intimate, so to speak, with local gods, 
goddesses, demons and the like, than the high caste man is 
or can be. I have heard well authenticated instances of 
Brahman women worshipping at Paraiya shrines in order 
to procure children. Near Palappattfir, in the Chinglepnt 
district, I once saw a Paraiyn. exorciser treating a Brahniao 
by uttering mantrams (consecrated formulm) and waving a 
sickle up and down the sufferer's back, as he stood in a 
threshing floor. 

To this may be added the very general belief that the 
Pat·R.iyans know the village boundaries better than any 
one also. They nre indeed wonderfully expert in this 
matter, and unerringly point out where boundaries should 
run, even when the Government demarcation stones are 
completely ovet·grown by prickly-pear, or have been re
moved. Mr. H. A. Stuart records a custom ''which 
prevails in some parts of making a Paraiyan walk the 
boundaries of a field with a pot of water on his head, when 
there is any dispute about their exact position.'' He thinks 
that the only satisfactory explanation of this is that the con
nection of the Paraiyo.ns with the soil is "of much longer 
standing than that of other castes.'' 

The admitted proprietary right whicl1 Paraiyans have 
in the Hite, known as cheri-nattam, on which their huts 
stand is a confirmation of this. 'J'hese sites are entered 
as such on the official village maps. They cannot be 
taken from the Paraiyans, and date from time immemorial. 
Throughout the whole of the Tamil country it is usual to find 
that the land allotted for house-site (nattam) is in two 
portions in every village (fir). One part is known by the 
Sanskrit name gramam (Jff1t the village), the inhabited 

• 
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place). The other is called by the Dravidian name, cheri 
(Tam. ao!Ftfl, the gathering, or the gathering place). Some
times the latter is called by the fuller title parcl1eri, i.e., the 
gathering place of the Para.iya.ns (Anglice parcheri, par
cherry). In the griimam live the Brahmans, who !lome
times dwell in a. quarter by themselves known as the agrahii?·a, 
and also the Komati Chettis, Sndra. Mudaliyars, Pillais, and 
other Hindus. In the paraehert' live the Paraiyans. The 
paracheri and the griimam are always separated, at. least 
by a road or June, often by several fields. 

And not only is it usual thus to find that in every 
village the Paraiyans as a. communit-y possess a. house-site. 
There are many cases in which more than one cheri is 
attached to a. griimam. 'fhis seems to repudiate the sugges
tion that at some period or periods the higher castes rele
gated the Paraiyans to these cheris. Indeed in some cases 
the very names of the cheris suggest, what appears to be 
the more correct view, viz., that the cheris had a. distinct 
ortgm. For instance the whole revenue village (iir) o£ 
Teiyur near Chingleput., consists of one Sudra. griimam 
and seven Para.iyn cheris, each with a name o£ its own: 
Periyapilleri, Komanchcri, &c. In other cases, e.g., Idei
palaya.m to the north of th~ district, and V, aradarajal-'';lram 
near Vandalur, only Para1ya hamlets ex1st; there 1s no 
grdmam. 

In South Arcot there ~re at least two villages 
(Govindanalhir in the Chidambaram taluq and Andapet in 
the Tiruvanama.lo.i talnq) inhabited only by Paraiyans 
where even the mo.niyakkaran (munsiff, village headman) i~ 
a. Pa.1·a.iya.n. 

Other instances might be quoted in proof of the same 
opinion. And, when the ceremoni~l antipathy between 
Brahman and Para.iyan is examined, it points in tho same 
direction. It is well known that a. Brahman considers 
himself polluted by the touch, the presence, or the shadow 
of a. Pa.t·aiyan, and will not allow him to enter his house 
or even the street in which he lives, if it is an agrahiira~ 
But it is not so well known that the Para.iya.ns will not 
aliow a Brahman to enter the cheri. There is more in this 
than the aversion of a ceremonially strict vegetarian for 
a. degraded flesh-eating serf. Many Sudras eat mutton 
but their presence does not pollute the Brahman. Th~ 
gipsy mat-ma.kert~, called Korava.ns and Kuruvikkarans in 
Tamil, and Y6;lruka.las in Telugu, eat cats, rats, and even 
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the village }Jig, but they are allowed to draw water from 
the caste wells that .a Paraiyan may not look into. Mr. 
Padfield (Hindu at Home, p. 265) says that this is because 
the Paraiyan eats carrion. But all Paraiyans do not do so. 
The separation of the Paraiyan from the casto Hindu is 
based on a more ancient distinction than that occasional 
and local habit would account for. 

[Should a Brahman \'enture into a paracheri, water with 
which cowdung has been mixed is thrown on his head, and 
he is driven out. Some Brahmans consider a forsaken 
paraclzeri an auspicious site .for au agrahara.J 

'faken together, these facts seem to show that the 
Paraiya priests (Valluvans), and therefore the Paraiyans 
as a race, are very ancient, that ten centuries ago they were 
respectable, and that many were weavers. The privileges 
they enjoy are relics of an exceedingly long association with 
tho land. The institution of the paraclleri points to original 
independence, and even to possession of much of the land. 

If the account of tho colonisation of Tondeimandalam 
by V ellalans in the eighth century A.D. is historic, then it i~ 
possible that at that date the Paraiyans lost the land, and 
that about that time t.heir degradation as a race began. 

I do not venture to assert for this hypothesis tl1at it 
does more than fit in with such facts as are known. At 
any rate it bears out Dr. Oppert's conclusion that the 
Paraiyan is ' the representative o£ an ancient Dravidian 
population.' 

N.B.-It need r,carcely be said that many Paraiya. 
hamlets are not ancient, and have come into existence 
through groups of Para.iyans settling on waste land. A 
very peculiar case is that of the gn'imnm founded for, and 
occupied by the clerks o£ the earliest Collectors (district 
Magistrates) o£ the J agi1· of Karunguli from 1795 A.D. to 
1825 A.D. These clerks were Brahmans, and it was called 
the agralliiram. It was deserted when the head-quarters 
of the Collector were removed to Conjeveram. It is now 
occupied by Paraiyans, but is still called the agraluiram. 

11. .A settled race.-From this it will be clear that 
the Paraiyans have long been a settled race in the land. 
And, though a. number of them emigrate to Ceylon, 
Mauritius, South Africa, the West Indies, the Straits 
Settlements, and even to Fiji, the vast majority live and 
die within a mile or two of t.he spot where they were born 
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12. Their houses.-The houses in which Paraiya.ns live 
are not tempora·ry erections, nor intended for use during 
certain seasons of the year only. The rudest form is a 
hut made by tying a. few leaves of the palmyra palm on to 
a frame work of poles or bamboos. The better class of houses 
are a series of rooms with low mud walls and tl11ttched roof, 
but goner~~olly without doors, sur1·ounding a small court-yard, 
in which the family goats, buffaloes and fowls have theit· 
home. The cooking is done anywhere where it is convenient 
either in-doors or out, as there is no fear of pollution from the 
gla.nce or shadow of any passer-by. Very occasiouully the 
walls of the house, especially those facing the street, are white
washed, or decorated with variegated patterns or figures in 
rod and white. Paraiya women, like higher caste women, 
are much given to tracing exceedingly intricate symmetrical 
designs (Tamil k6lam, (ja;tr6Util) with rice flour on the smooth 
space or pathway immediately before the doors of their 
houses, for the purpose of preventing tl1e entrance of evil 
spirits. 

13. Admissions to tile casle.-Admissions to thfl Paraiya 
caste from higher castes do occur. I met an Aiyangar 
Brahman who was working as a cooly with some Pa.raiya 
labourers at Kodaikanal on the Palni bills. He bad become 
infatuated with a Paraiy1L woman, aud bad cons~quently 
been excommunicated from his own caste. He had then 
become a Paraiyan. '!'he children of Mudaliyar (Sudra) 
men and Paraiya women are considered to be Paraiyans. 
In Madras city many low Eurasians are supposed to have 
been absorbed in the ranks of the Christian, especially the 
Roman Catholic Paraiya population in Black Town. There 
are no ceremonies to bo undergone before admission to the 
ranks of the Paraiyans. 

14. Panoltayats, Pa'l}akkiira, Desayi Oltettis.-In every 
Paraiya village (parclliJrt") a small number of the more 
important men are known as pa'l}akkarar (Tamil u~ti;a;tro-fifr 
money-man). 'l'he application of the term may be due to 
their comparative opulence among their miserable neigh
bours, or it may have arisen from the custom of paying 
them a small sum {for panam means a Rmall copper coin of 
varying value, worth nominally eighty cowries) for various 
services to the commune. They form a sort of committee or 
?ouncil to decide ordinary quarrels, to amerce the damages 
In case of assault, seduction, rape and adultery. They have 
power to dissolve marriages on account of the adultery of 
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the wife, or if the husband has deserted his wife. In these 
cases their authority is really based on the 1mblic opinion 
of the paraelieri, and goes no further than that public opinion 
will enforce it. A meeting of these par_!akkiirar is called 
a panc!tiiyat, i.e., a meeting of a committee of five persons, 
Lut the number of par}akkiirar in a panchiiyat varies. There 
is no headman in a Paraiya ham let corresponding to the 
muusiff (Tamil maniyakkiiran L£~UJ$e;tr JTQ-r) or village 
magistrate of the Hindu ,·illage (griima). In modern 
practice the Pamiyans are, for police purposes, undet· the 
authority of the munsiff of the griima, and t.bet·e is a grow
ing tendency on their part to refer all disputes and assaults 
to the munsiff, or even directly to the police. On the othet· 
Land, cases of a more domestic nature, such as disputes 
about betrothals, seduction, &c., are still rlealt with, gen
erally acutely and fairly, by the Par.aiya panchayat. It 
should be added that the rank of pa1,1akkiiran is hereditary, 
•.md is regarded as honourable. (See also section 25.) 

Tho Paraiyans like all the other ' ~ight-hand' ( valarakei) 
castes-a phrase which marks a distinction among the 
Dravidian castes now quite meaningless-also come .under 
the jurisdiction of the Desayi Chettis, who have held a sort 
of censorship since the days of the Nawabs of Arcot over 
some twenty-four of these ' right-hand' castes, chiefJy in 
North Arcot. The Desayi Chetti has nominal power to deal 
with all moral offences, and is supposed to have a repre
sentative in ev~ry village, who reports every offence. But, 
though his authority is great in North Arcot, and the fines 
levied there bring in an income of hundreds of rupees yearly, 
it is not so much dreaded in other districts. 'l'he punish
ment usually inflicted is a fine; but sometimes a delinquent 
Paraiyan will be made to crawl on his hands and knees on 
the ground, between the legs of a Paraiya woman, as a final 
humiliation. The nunishment of excommunication, t".e., 
cutting off from fit:e and wa.t-e.r: is sometimes the fate of 
the recalcitrant, either before the pariehayat or the Des~yi 
Chetti ; but it is seldom effective for more than n short 
time. 

Mr. K. Rangachari adds that in certain placl!s, the 
Deaayi Chetti appoints the Pannakkaran, and that in this 
case the latter is subordinate to the Desayi, and that a man 
called the Variyan or Chalavathi is Rometim~s appointed as 
assistant to the Panakkaran. He also mentions some other 
punishments. Tho. fine for adultery is from 7 pagodas 14 
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fanams to 11 pagodas, when the wrong~d woman is unmar
ried. I£ she is married, the amount ranges from 12 pagodas 
14 fa.nams to 16 pagodas. The fine is said to be divided 
between the woman, her husband, the members o.f the 
panchayat and the pannakkiirans. Formerly an offender 
against the Paraiyan community was tied to a post at the 
beginning of the trial, anu, if found guilty, was beaten. 
He might escape the flogging Ly paying a fine of 2 fana.ms 
(one fanam=2l o.nnas) per stripe. 

Sometimes a delinquent is paraded through the hamlet 
carrying a rubbish basket: or is ordered to make a heap of 
rubbish at a certain spot. Sometimes a cord is passed from 
one big toe over the bowed neck of the culprit, and tied to 
his other big toe and then a stone is placed on his bent 
back. 

In some places, when an unmarried woman is convicted 
of adultery, she is publicly given a new cloth and a bit of 
straw or a twig, apparently in mockery. It is said that 
formerly, if the chastity of a bride was suspected, ehe had 
to pick some cakes out of boiling oil. Tltis she had to do 
just after the tali had ~een ~~ed in the wedding ceremony, 
after bathing. Her ha1r, naus, and clothes were examined, 
to see that she had no charm concealed. After lifting the 
cakes from the oil, she had to husk some rice· with her bare 
hand. 1£ she could do this, her virtue was established. 

[Excommnnica.ted Pa.raiyans are said to go to a mythical 
place called Vinnamanga.lam. It is an utter insult to tell 
a Paraiya to go to Vinnama.ngalam. In some documents 
signed by Paraiyans the words " I.f I fail to fulfil the 
conditions of our agreement, I shall go to Vinnamangalam" 
are inserted. J 

15. Oaths.-ln all inquiries ~y the Police, the panchiiyat, 
or the Desayi Chetti, the Parmyan only tells w!mt in his 
opinion it is expedient to tell. But evidence given after 
burning a piece of camphor is said to be reliable. I know 
no instenoe of trial by ordeal. (See para. 14 ad fin. and 
para. 18.) 

16. Marriage.-As in most Eastern races, all matters 
relating to sex have an unhealthy yrominence among 
Paraiyans, and no account of the Paratyans can omit men
tion of the fact. 'l'l1e attainment of pub7rty by boys is not 
~~de a matter of mucl1 com~e.nt i but, m tl1e case of girls, 
1t Is a subject of greedy cur10s1ty to most of the women in 
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the village. The child at once begins to wear a covering 
of some sort, even if it be the most pathetic rag, over her 
left shoulder and breast. Till this time a bit of cotton 
cloth round her waist has been considered sufficient. 

[Among the 'l'angalan Paraiyans, when a girl attains 
puberty, she is kept apart either in the house or in a 
separate hut. Pollution is supposed to last eight days. On 
the ninth day, the girl is bathed and seated in the court
yard of the house. Flowers and betel-leaves are placed 
before her. Ten small lamps of flour paste (called drishti 
mavu vilakku.), to avert the evil eye, are put on a sieve, and 
waved before her three times. Then coloured water (arati 
or iiliim) and burning camphor are waved before her. Some 
near female relatives then stand bAhind her, and strike her 
waist and sides with puttu (flour eake) tied in a cloth. 
Tnis is believed to maks her strong. At the same time 
other women strike the ground behind the gh·l with a rice
pestle. 'l'hen presents are given to the girl. 

In some places the girl is beaten with the puttu within 
the house by her mother-in-law or paternal aunt. The 
latter repeatedly asks the girl to promise tba.t her daughter 
shall marry her paternal aunt's son.] 

17. Prohibz"Uons to mm·riage.-1 am not aware of any 
prohibitions to marriage based on social status, geographical 
or local differences in the places of rPsidence, or on 
differences of, or changes in occupation. A village Paraiyan 
may marry a Paraiya woman from a town. .An agricultural 
labourer may marry the daughter of a clomestic servant. 
Difference in religion is also of little moment. A Christian 
Faraiyan will marry a heathen girl; though it should be 
said that she is usually bapt.ised at or about the time of the 
marriage. A Christian girl is sometimes married to a 
heathen Paraiyan. I do not think that the fnct, that certain 
Paraiyans paint the niimam 0f Vishnu on thei1· foreheads, 
while oth.Ars smear theiJ· forpheads with the ashes of Siva, 
prevents marriages between them. It. is said the Paraiya 
priests (Valluvans) marry among themselves only; but I 
doubt if this is so. Of course 'rnmil Pnraiyans do not 
marry Telugu Pariahs (Malas). 

The man must be older than his bride. Subject to this 
condition, it is usual for a youth to marry.his father's sister's 
daughter, or his mother's brother's dan ghter. A girl should 
be married to her mother's brother's son, if he is old enough, 
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but_not, a~ atnong the Konga Vellalas and some Reddis, if 
he IS a ch1ld. In short, Paraiyans follow the usual Tamil 
custom, but it is ofLen neglected. 

18. Marriage contracts.-Marriage contracts are some
times made by parents while the parties most concerned are 
stil! i~fants; often while they are still chil_dreu ; _in the 
maJOrity of cases about the time when the gtrl attams the 
marriageable age. The bridegroom may be many years 
older than t.l1e bride, especially when custom, as detailed 
above, settles who shall be his bride. '!'he bride has abso
lutely uo choice in the matter; but, if the bridegroom is n. 
man of some years or position, his preferences are consulted. 
The older sister should be given in marriage before her 
younger sisters are married. 'rhe arrangements are moro 
or less a bargain. Pt·esents of clothes, paltry jewels, rice, 
vegetable!l, and perhaps a few rupees are exchanged between 
the families of the bride and of the bridegroom. 'i'be house
hold that seeks the marriage naturally gives the lo.rger 
gifts. 

The actmrl marriage ceremony is very simple. The 
essential part is the tying of a small token or ornament 
(Tamil tali, ,;srrtiB), varying in value from a. few a.nnas to 
four or five rupees, by a turmeric-stained string, round the 
neck of the bride. This is done by the bridegroom in the 
presen()e of a Valluvan (see section 30), who mntters some 
kind or blessing ou the marl'iage. A series of feasts 
lasting over two or three days, is given to all the relative~ 
of both parties by the parents of newly married couple. 

The bride and bridegroom do not live together imme
diately, even if the girl is old enou~h. The exact date at 
which their life together may begin lS settled by the bride's 
mother. The occasion, called in Ta.milst.ppana-1nuhurttam 
(lde:rru· IQIT (!Jl8i..rf Ji .stiJ ), is celebrated by another feast and 
much merry-making, not always seemly. 

Pa.raiyans rlo not prostitute either unmarried or married 
women for gain as a tribal custom. Even among the most 
degraded, immorality is considered terribly disgraceful in n 
girl. In a married woman it is a matter for the husband 
t.o attend to. A Paraiya man is not expected to be chaste. 

The following detailed account of the marriage cere
monies among the 'rangalan Paraiyans WI\S furnished by 
Mr. K. Ra.ngaohari. The parents or near relations of the 
contracting parties meet, and talk over the match. If an 
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agreement is arrived at, an adjournment is made to the nearest 
liquor shop, and a day fixed for the formal exchange of 
betel leaves, which is the. sign of a. binding engagement. 
A Paraiyan, when he goP.s to seek the hand of a gu·l in 
marriage, will not eat at her house if her family refuse to 
consider the alliance, to which the consent of the girl's 
maternal uncle is essential. The Paraiyan is particular in 
the observation of omens, and, if a cnt or a Valiyan crosses 
his path when he sets out in quest of a bride, he will give 
her up. The betrothal ceremony, or pariyam, is binding as 
long_ as the contracting couple are alive. They may live 
together as man and wife without performing the marriage 
ceremonial, and children born to them are considered as 
legitimatP.. Rut, when their offspring marry, the parents must 
first go through the marriage rites, and the children are 
then married in the same pandal on the same day. At the 
betrothal ceremony, the headman, father, maternal unnle, 
and two near relations of the bridegroom-elect, proceed to 
the girl's house, where they are received, and sit on seats or 
mats. Drink and plantain fruits are offered to them. Some 
conversation takes place between.the headmen of the two 
parties, such as" Have yon seen the girl? Have you seen 
her house and relations? Are you disposed to recommend 
and arrange the match? " If he assents, thE> girl's headman 
says "As long as stones and the Kaveri river exist, so that 
the sky goddess Akasavani and the earth goddess Bhumi
devi may know it; so that the water-pot (used at the 
marriage ceremony) and the sun and moon may know it; so 
that this assembly may know it; I . . . . give tl1is girl." 
The headman of the bridegroom then says " 'rhe girl shall be 
received into the house by m!trriage. 'rhese thirty-six: pieces 
of gold are yours, and the girl mine." He then hands over 
betel-leaves and nuts to the other headman, who returns 
them. 'J.lhe exchange of betel· is carried out three times. 
Near the headmen is placed a. tray containing betel-nuts; 
a rupee, a turmeric-dyed cloth in which a fanam (2~ annas) 
is tied, a cocoanut, flowers, and the bride's money varying in 
amount from seveu to twenty rupees. 'l'he fana.m and bride's 
money are handed to the headman of the girl, and the 
rupee is divided between the two headmen. On the 
betrothal day the relations of the gid offer flowers~ cocoanuts, 
etc., to their ancestors, who are. supposed to be Without food 
or drink. The Para.iyans b~liev., that their ancestors will 
be ill-disposed towards them if they are not propitiated with 
offerings of rice, and other things. For the purpose of 

lt 
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worship, the ancestors are represented by a number of cloths 
kept in a box made of bamboo or other material, to 
which the offerings are made. On the conclusion of the 
ancestor worship, the two headmen go to the liquor shop, 
and exchange drinks of toddy. This exchange is called 
mel sambandham kural, or proclaiming relationship. After 
the lapse of a few days, the girl's family is expected to pay 
a return visit, and the party should include at least seven 
men. Betel is again exchanged, and the guests are fed, 
or presented with a small gift of money. When marriage 
follows close on betrothal, the girl is taken to the houses 
of her relatimis, and goes through the nalagu ceremony, 
whioh consists of smearing her with turmeric paste, an 
oil-bath, and presentation of betel and sweets. The aus
picious day and hour for the marriage are fixed by the 
V a.llnvan, or priest of the Paraiyans. The ceremonial is 
generally carried through in a single aay. On the morning 
of the wedding day, three male and two married female 
relations of the bridegroom go to the potter's house, to 
fetch the pots, which have already been ordered. The 
potter's fee is a fowl, pumpkin, paddy, betel, and a few 
anna.s. The bride, accompanied by the hec.dman and her 
Telations, goes to the bridegroom's village, bringing with 
her a number of articles called petti varisai or box presents. 
These consist of a lamp, cup, brass vessel, ear-ornament 
called kalappu, twenty-five betel leaves and nuts, onions, 
and cakes, a'lump of ja.ggery (palm sugar), grass mat, silver 
toe-ring, rice, a bundle of betel leaves, and five cocoanuts 
which are placed inside a ba~boo box. The next item i~ 
the proceedings is the erection of the milk-post, which is 
made of a pestle of tamarind or Soymida jebrijuga. wood, 
or a green bamboo. To the post leafy twigs of tbe mango or 
pi:pal (Ficus relt'giosa) tree are tied. Near the marriage dais 
a pit is dug, into which are tlll.'own nine kinds of grain, and. 
milk is poured in. The milk-post is supported on a 
grindin(p st0ne painted with turmeric stripes, washed with 
milk and cow's urine, and worshipped, with the Valluvun as 
the celtbrant priest. The post is then lifted by three men 
and two women, and set up in the pit. A string with a bit 
of turmeric (kankanam) is tied to the milk-post, and to it 
and the dais boiled rice is offered. Kankanams are also tied 
round the wrists of the brid~ and bridegroom. The bride
groom's party go to the temple or house where the bride is 
awaiting thetn, bringing with them a -brass lamp, vessel and 
cup, castor and gingelly oil, combs, oonfectionary, tnrmericf 
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and betel leaves. The procession is headed by Paraiyans 
beating tom-toms, and blowing on trumpets. When their 
destination is reached, all take their seats on mats, and the 
various articles which they have brought are handed over to 
the headman, who returns them. The bride is then taken 
in procession to the marriage house, which she is the first 
to enter. She is then told to touch with her right hand 
some paddy, salt, and rice, placed in three pots inside the 
house. Touching them with the left hand would be an evil 
omen, and every mishap which might occur in the family 
would be traced to tho new daughter-in-law. The brida 
and bridegroom next go through the nalagu ceremony, and 
some of the r0lations proceed with the ceremony of bringing 
sand (manal vii.1·i sodangu). A cousin of the bridegroom 
and his wife take three pots, called basakaragam and kursul, 
and repair to a river, tank (pond), or well, accompanied by 
a. few men and women. The pots are set on the ground, 
and close to them ore placed a lamp, and a lea£ with cakes, 
betel leaves and nuts, spread on it. Puja is made to the 
p_ots by burnmg camphor·, and breaking c0coanuts. The 
Vettiyan then says "The sun, the moon, the pots, and the 
owner o£ the girl have come to the pandal. So make haste, 
and fill the pot with water." The woman dips a small pot 
in water, and, after putting some sand or mud into a big 
pot, pours the water therein. 'l'he pots are then again 
worshipped. After the performance of the nala,r1u, the 
bridal couph) go through a ceremony for removing the evil 
eye, called sz'ge kazldpptt. A )ea.£ o£ .Ft'cus relt'giosa, with its 
tail downwards, is held over their foreheads, and all the close 
relations pour milk over it, so that it trickles over their faces, 
or seven cakes are placed by each of the relations on the head, 
shoulders, knees, feet, and other parts of the body o£ the 
bridegroom. The cakes are subsequently given to a 
washerman. The parents of the bridal pair, accompunied by 
some o£ their relations, next proceed to an open field, taking 
with them the cloths, tali, jewels, and other things which 
have been purchased for the wedding. A cloth is laid on 
the ground, and on it seven leaves are placed, and cooked 
rice, vegetables, etc., heaped up thereon. Puja is done, and 
a goat is sacrificed to the Tangalammas (ancestors). By 
some the offerings are made to the village goddess, Pidari, 
instead o£ to the ancestors. Meanwhile the bridegroom has 
been taken in procession round the village on horse-back, 
and the headmen have been exchanging betel in the 
pandal. On the bridegroom's return, he and the btide seat 
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themselves on planks placed on the dais, and are garlanded 
by their maternal uncles with wreaths of Nl'rz·um oleander 
flowers. The maternal uncle of the bride presents her with 
a ring. In some places, the bride ia carried to the dais on 
the sho'ulders, or in the arms of her maternal uncle. While 
the couple are seated on tl1e dais, the Valluvan priest lights 
the sacred fire (homam), and, repeating some words in 
corrupt Sanskrit, pours gingelly oil on to the fire. He then 
does pu.fa to the taU, and passes it round, to be touched· and 
blessed by those assembled. 'l'he bridegroom, taking up 
the tali, shows it through a hole in the pandal to the sky or 
sun, and, on receipt of permission from ·those present, ties 
it round the neck of the bride. 'l'hin plates of gold or 
silver, called pattam, a.re then tied on the foreheads 
of the contracting couple, first by the mother-in-law and 
sister-in-law. "With Brahman and non-Brahman castes it 
is customary for the bride and bridegroom to fast until the 
tali has been tied. With Paraiyans, on the contrary, the 
rite is llerformed after a good meal. Towards the close of 
the marriage day, fruit, flowers, and betel are placed on a 
tray before the couple, and all the kankanams, seven in 
number, are removed, and put on the tray. After burning 
camphor, the bridegroom hands the tray to his wife, and it 
is exchanged between them three times. It is then given 
to a washerman. 'l'he proceedings terminate by the two 
going with linked hands three times round the pandal. On 
the following day, the bride's relations purchase some good 
curds, a number of plantains, sugar and pepper, which are 
mixed together. All assemble at the pandal, and somo of 
the mixture is giYen to the headman, the newly-married 
couple, and all who are present. All the articles which 
constitute the bride's dowry are then placed in the pandal, 
and examined by the headman. I£ they are found to be 
correct, he proclaims the union of the couple, and more of 
the curd mixture is doled out. This ceremony is known as 
sambandlzam karal or sammandham pt"ritldhal, (proclaiming 
relationship). Two or three days after the maniage, ·the 
bridegroom goes to the house of the bride, and remains 
there for three days. He is stopped at the entrance by his 
brother-in-law, who washes his feet, puts rings on the 
second toe, and keeps on pinching his feet until he has ex
tracted a promise that the bridegroom will give his daughter, 
if one is born to him, in marriage to the son of his brother
in-law. The ring is put on the foot of the bride by her 
maternal uncle at the time of the marriage ceremony, after 
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the wrist threads have been removed. In some places it is 
done by the mother-in-law or sister-in-law, before the tali is 
tied, behind a screen. 

19. Secondary wives.-Polyandry does not exist among 
Paraiyans, and polygamy is not common, but I have known 
a few instances in which a Paraiyan had two regularly 
married wives, each wearing a. tiili. On tl1e othet• hand it 
is very common to find that a Paraiyan has, in addition to 
his for:nally married wife, another woman who ocqupies a 
recognised position in his household. The first wears the 
tiili (marriage badge). ·The other woman does not, but she 
is called 'the second wife' [Tamil (vulgar) ~.u-eillrLITW~ 
G'u~e:n-~J. ~;he cannot be dismissed without the sanction 
of the parachcri l'ancltiiyat. The man who maintain<! her is 
called her husband, and her children are recognised as part 
of his family. I believe that. a' second wife' is usually taken 
only when the more formally married wife has no children, 
or when an addit.ioual worker is wanted in the house, 
or to help in the daily work. 'J'hus a horsekeeper will 
often have two wives; one to pt·epare his meals and boil 
the grain for the horse, the o~her to go out day by day 
to collect grass for the horse. 'J'he Tamil proverb {jj).u-silsr® 
Gu@;e=n- ji}ci;tErnrfisr un-® ji}fim'LITLLw, i.e., "The experience 
of a man with two wives is angnish " applies to all these 
double unions. The1·e are constant quarrels between the 
two women, and the man is generally involved, often to his 
own great inconvenience. 

So far as I know, there is no prohibition against a 
Paraiyan marrying two sisters, either formally, or in the 
less regular manner just detailed. But this is not very 
common, unless the elder sister dies. Should Rhe do so, it 
is quite common for a Paraiys:m to marry his deceased wife's 
si9ter, if she is not already married. 

20. Birtlts.-A Paraiya woman usually goes back to her 
mother's house a month or two before she expeuts the 
birth of her first child; and it is usually born there. Its 
successors are generally born in their father's hut.. I know 
of no special customs observed by the father or mother 
when the child is expected, Paraiya women are often veq 
muscular, and eBgage in field-work to withi;'l a day to two, 
sometimes till within an hour or two of the1r confinement. 
The young wife's mother, and the women of the village look 
after her. Sometimes a "medicine-woman" (Tamil marut
tu·11accM, LD(5,<5~w8=fR), who possesses or professes some 
knowledge of drugs and midwifery, is called in, if the case 
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is a bad one. Generally her barbarous treatment Is but 
additional torture to the patient. 

N 0 special ceremonies are performed at the birth of a 
child; nor, so far as I know, is the mothe~ subje~ted to 
an special diet, though for s?me ~ays .she hves chiefly on 
ka~j1: (Tamil a;.i5&A, the water m wlu~h riCe has been '~;>oiled, 
a kind of weak rice-broth). Im;mediately after_ the birth ~£ 
the child, she drinks a. ~oncoctw~ called kashayam (':\am~l 
C56l!J:>ff1Util), in which there IS much ~mge.r. (Hence the 1amil 
proverb or~(§ .!P/;1>7'}-1""15 :s~rrUJLD 'lL~Lff, Is there any 
decoction Without gmger m 1t ?) 

21. &manta.-Among Siidras there is a family ceremony 
to which the Sanskrit name Sz'manta has been assigned, 
though it is not the true Simanta observed by Brahmans. 
It occurs only in connection with a first pregnancy. ThP
expectant mother stands bending over a rice-mortar, and 
water or human milk, is poured on her back by hnr husband's 
elder 'or younger sister. Money is also given to buy jewels 
for the expected child. The ceremony is of no interest to 
any one ~mtside the .fam~y.. (~ence the proyerb fJJiiLilffCJJT' 

GJJff@I5Je;6.T q:f'§® Prr, (§/5SJfQIC56J',, ~o~e ye villagers, pour 
water on this woman s back !) 1his Is used when outsiders 
are called in to de for a member of a family what the 
relatives ought to do. I have known this ceremony to be 
observed among Pl;lraiyans, but not commonly. Among 
Brahmans it is believed to affect the sex of the child. I 
doubt whether it has any ~efinite meaning among Paraiyans. 
About a week after the b1rth of her child, the mother as a 
purificatory ceremony, is rubbed with oil and bathed.' She 
then returns to her regular duties in the house. 

It should be added that it is firmly believed that if n. 
woman dies durin&' pregnan.cy or in childbed, her ~pirit 
beco~nes an exce~dmgly malignant ghost, and haunts the 
precmcts of the village where she dies . 

. I know of no s~~cial belie~s or c~sto~s with regard to 
twms or monstros1t1es. My unpresswn 1s that it is not at 
all common for a Paraiya woman to have twins; but there 
is no possibility of verifying this. 

22. Naming.-There is no special ceremony for naming 
a child among Paraiyans, as £ar as I know. Apparently ib• 
parents choose a name for it, or it receives a name by 
accident. Frequently its only name is a nick-name, which 
serves it all its life. (See section 8.) 
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23. Wz"do10s.-The widow of a Paraiyo.n, if uot too old 
to bear children, generally lives with another man as his 
wife. Sometimes she is ceremonially married to him, and 
then wears the tiili (see section 18). So far as I have 
observed, a widow practically chooses her own second 
husband, and she is not restricted to any particular relative, 
such as her husband's el~er or younger brother. The 
practice of the lJevirate, by which the younger brother takes 
the widow of the elder, is non-existent as a custom among 
Paraiyas, though instances ·of such. unions may be fonnd. 
Inde~d the ~opul_ar opinion of the Tamil castes c.re~its the 
Parmyan w1th httle regard for any of the restnctwns of 
consanguinity, either prohibitive or permissive. '' The 
palmyra palm has no shadow: the Paraiyan bas no regard 
for seemliness." (u&ur .Du;SfSp(!!) ;fil';Priu @6u20\.l, u615JfDUJ§Jii(§ 

(!flGroft'u96il3ov) is a common Tamil proverb. 
During her widowhood a woman does not wear her tali· 

It is removed at a gathering of her relatives some days after 
her husband's death. Paraiya women do not wear any 
distinctive dress when they are widows; nor do they shave 
their heads. But they cease to paint the vermilion mark 
(Tam. kunkwnam) on ·their foreheads, which aU married 
women who are living with their husbands always wear, 
except at times when they are considered ceremonially 
unclean. 

24. Divorce.-Divorce is permitted. Frequently man 
and wife separate without any formality; but, where pro
perty is affected, the matter is ·referred to the panchiiyat 
(see section 14). Both parties or their relatives are present 
at these inquiries, and usually fairly equitable decisions are 
arrived at. Adultery is not treated with tl1e same severity 
by a Paraiya 11anchiiyat as by the Canon Law, and is fre
quently compounded by a small fine. A wife, whose divorce 
has been sanctioned by the panc!liiyat, may be formally 
married again to her new lover, and wear the tali of honour
able married life. 

25. Inl•eriiance.-When a Paraiyan dies, l1is proper~y, i£ 
he has any, descends to his family, as a family, according 
to ordinary Hind11 usage. A mot.her's jewels generally pass 
to her daughter. Sometimes property, especially land, is 
divided on the death of the head of an household. In this 
case, his widow (if he leaves one) and his children, male and 
female, have shares more or lass equal, according to an 
anangeroent agreed upon by them, and settled by the 
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pancluiyat. Inheritance of any petty communal office, such 
as watchman (Talayiiri), digger ( Vettiyan) is through the 
male. If there is more than one son, the sons hold the 
place, anu take its emoluments in rate-free land and gifts 
from the villagers by turns for cert.ain periods. 

26. Religion.-The Report on the Census of 1891 says : 
" The Paraiyans have been but little affected by BriLhma
nical doctrines and customs, though in respect to cer~::
monies they have not escaped their influence. Paraiyans 
are nominal1y Saivites, but in reality they are demon
worshippers." This is a very incomplete account of 
the religion of the Paraiyan, and is not entirely cot•rect. 

Brahman influence has scat·cely affected the Paraiyan 
at all, even in ceremonial. No Paraiyan may enter any 
Vaishnava or Saiva temple even o~ the humbleHt sort, tlwugh 
of course his offerings of money are accepted, if presented 
by the hands of some friendly Sudra, even in such exclusive 
shrines as that of Sri Vira RaghavaC'hiiriar Swami at 
Tiruvalliir. 'J.lhe exceptions mentioned in section 10 confirm 
this by their uniqueness. 

It is true that Paraiyans are often termed Saivites, bu· 
there are many nominal V aishnavas among them, who regu
larly wear the tliimam of Vishnu on t.heir foreheads. The 
truth is t.hat tbP. feminine deities, commonly called devala 
(i.e., spirits, 7Ja0p0o~ta outside the vedic, epic and "puranic 
pantheons) have been identified by Hindns with the feminine 
energy of Siva; and thus the Paraiyans who worship them 
have received the sectarian epithet. (See section 27.) As 
a matter of fact., the wearing of tlie niimam of Vishnu, or tl1e 
smearing of tl1e ash ell of Siva, is of no meaning to a Paraiyan. 
They are neither Saivites nor Vaishnavites. 

One othct· fact also must be allowed to modify the tltate
ment that Paraiyans are demon-worshippers. Like all other 
Dt'!tvidians, th~ Paraiyans acknowledge the existence of a 
supreme, omnipresent, personal spiritual heing, the source 
of all, whom they call Kadavul ( e;L®JW, i.e., He who is). 
Kadavul possesses no temples, and is not worshipped ; bnt 
he is the hig-hest conception of Paraiya, and, I believe, of 
Dravidian tl10a..ght. 

2.7. D~vata.-Parn.iyans worship at least tl!ree classes of 
godhngs or devata (Tamil CBfoiSllCBfo), generally called "the 
mothers," (Tamil amma, .!Pft.ilwfisr, .!Pft.ilwrr, .!Pft.ilwrrw). 
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Sometimes these are worshipped as "the virgins" (Tamil 
I{anm~yamma e;Gi!r611flUJLi:JLDrr.$ -ow) or ''the seven virgins," 
possibly because they have no husband. 

(i) These" mothers" are worshipped collectively, 
in a group. They are then symbolised by seven stones or 
bricks, perhaps within a little enclosure, or on a. little 
platform in the Parn.iy11. hamlet, or under a ma.rgosa tree 
(Hind. ni:m, 'l'um. C861Jti>Lf), or sheltered by a. wattle hut, 
or even by a small brick temple. 'Phis temple is universally 
known as the Am.manlr.oil (Tam. ~Li:JwirrC8e;rr~6u). 

(ii) MorA usually one particular " mot.her " is wm·
shipped at the Paraiya shrine. She is then called the village 
goddess (Tam. €9rrrrLD C8JGG1J6!D.f6, Sanskrit grama-devata) 
of that particular hamlet. She may be identical with the 
grama-devata of the Hindus living in the g,·amam, or she 
may not. In any case she has her own shrine in the Parlli· 
yan's hamlet. These '' mothers " have no individuality. 
·rheir names are legion. "li~ach village -claims that its own 
"mother " is not, the same n.s that of the next village; but 
nll are supposed to be sisters. Each iR supposed to be the 
guardian of the boundaries of the cheri or gramam where 
her temple lies, sometimes of both gramam and cheri. 
She is believed to protect its inhabitants and its live-stock 
from disease, disa.st.er and famine, to promote the fecundity 
of cattle and gonts, and to give children. In a word 
she is the benefa.ctress of the plnce, and of all in it who 
worsl1ip her. 

The following are a few of the names of these village 
tutelary deities:-

Ellammii: goddoRR of tho bonndo.ry. She is worshipped 
by Tamil and Telugu Paraiyans. 

Mftngilammii: bamboo goddess. 
Padciyattiil or /'adeiyiicchi. 
Parrap?tamma. She is a. Telugn goddess snpposed to cure 

diseases among cattle. 
Pidiiriyam.mii. Sometimes called El.lei-Pidii.ri. 

In this case the symbol of the goddess may he a conical 
stone or a carved idol. 'fhe shrine is the snme as that 
described above. Occasionally o. rnde figurA of the bull 
Nandi, and an iron trident mark the shrine. A lamp is 
often lighted before it at night. 

The ceremonial of worship of all classes of devata is 
very simple. The worsllippAr prost•·atc1:1 hirnsolf before the 

L 
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symbol of the deity (whether seven stones, one stone, or an 
image). He anoints it with oil, smears it with saffron, and 
daubs it with vermilion,· garlands it with flowers (Nerium 
od,()rum, by preference) burns a bit of camphor, and 
circumambulates the shrine, keeping his right side toward it. 

On special occasions he breaks uocoanuts, kills fowls, 
goats or sheep, of which the twQ last must be killed at one 
blow, pours out their blood, perhaps offers a liUle money, 
and goes his way, satisfied that he has done his best to 
propitiate the devrda whom he has honoured 

28. Festival at Periyapiilayam.--Of course special 
shrines attain very great fame. 'l'hus the goddess Bavani
yammal of Pet·iyapalayam, some sixteen miles from Madras 
is well known for many miles round, n.nd crowds com~ 
from Madras city and even more distant places to her 
annual festival. Paraiyans, Pallia, and Chakkiliyans form 
the majority of the worshippers, but of late years Sudras and 
even Bt'ii.hmans are to be found at her shrine. The homage 
rendered to her is two-fold. Her worshippers sacrifice some 
thousands of sheep on the river bank outside her temple; 
and, entirely divesting themselves of their garments, and 
covering themselves with bunches of the leaves of the 
ni:m or margosa (;Melia Asadz"rachta) tree, perambulate the 
temple. Except on the five Sundays, usually in July and 
August, on which the festival is held, the shrine is forsa.ken, 
and the goddess is said to be a vegetarian; but on the five 
festival Sundays she is said to be as greedy for flesh as a 
leather-dresser's (Cha.kkiliyan) wife. A legend is told to 
account for this, which is practically as follows :-

There was once a rishi, who lived on the banks of the 
Periyapalayam river with his wife Bavani. Every morning 
she used to bathe in the river, and bring back water for 
the use of the household. But she never took any vessel 
with her in which to bring the water home, for she was so 
chaste that she had acquired power to form a water-pot 
out of the dry river sand, and carry the water home in it. 
But one day, while bathing, she saw the reflection of the 
face of the sky-god Indra in the water, and could not help 
admiring it. When she returned to the bank of the river 
and tried to form b,er water-pot out of sand, as usual, sh~ 
could not do so, for her admiration of Indra had ruined her 
power, and she went home sadly to fetch a brass water
vessel. Her husband saw her carrying this to the river, 
and at once suspected her of qnchastity. Calling his son1 
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he ordered him to strike off her head with a sword. It was 
in vain that the son tried to avoid matricide. He had to 
obey, but he was so agitated by his feelings that, when at 
lust he struck at his mother, he cut off not only her head, 
but also that of a leather-dresser's wife who was standing 
near. The two bodies. lay side by side. The rz~hi was so 
pleased with his son's obedience that he promised him 
any favour that he should ask, but he was very angry 
when the son at once begged that his mother might be 
restored to life. Being compelled to keep his word, he 
told the son that, if he put his mother's head on her trunk, 
she would again live. The son tried to do so, but in his 
haste took up the head of the leather-dresser's wife by 
mistake, and put that to Bavani's body. Leather-dressers 
are flesh eaters, and so it comes about that on the days 
when her festival is celebrated Bavani-now a goddess
longs for meat, and thousands of sheep, goats, and fowls 
must be slain at her shrine. This legend bears marks of 
Bra.hmanic influence. Curiously enough the priest of this 
l'araiya shrine is himself a. Brahman. 

I am unable to give any explanation of the wearing 
of the margosa leaves. 'fhe people do it in fulfilment of 
a vow made in time of their own sickness, or that of their 
children, or even of their cattle. Thus a woman ill of 
fever will vow " to wear margosa leaves at Periyapalayam" 
if she recover. The vow may be made on behalf ot a. sick 
cow, and the animal will be bathed in the river, clad in 
margosa leaves, and led round the temple like any other 
worshipper. The act i~ thus a thanksgiving for mercies 
received, not an attempt to propitiate the goddess. 

It should be noted that J:>eriyapalayam is one of the 
shrines where hook-swinging was practised. 'rhe apparatus 
still lies beside the tempJe. 

29. Miiriyattiil and Gangammiii.-Two goddesses hold a 
position distinct from the " mothers" as a group, or as 
tutelary goddesses. 'l'hese are Gangamma~ ~nd Mariya:t~al, 
and their peculiarity is that they are 1tmerant de1tles. 
Gangammal is often described as the goddess of cbol9ra, 
and Mariyattal as the goddess of small-pox, thong~ both 
diseases are frequently ascribed to the latter. Manyattal 
is worshipped under the names of Polero.mma. (~e11:5~), 
and Ammavaru (1::9~..?.!a.T"6J) by Tolugus. Sudras as well as 
Paraiyo.na worship these deities. 
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For instance, near Arcotkuppam in the North Arcot 
district, a. festival is held in honour of Gangarumiil in the 
•ramil month. Vaikasi (Me.y-June), in which Siidra.s join. 
The feature of the festival iR the boiling of new rice as at 
Pongal. Men also put on women's clothes, and perform 
grotesque dances. In the same way, in the ten days' 
festival in honour of Mariyattal held at U rtaramalliir during 
the Tamil month Avani (August), the goddess is canied 
about by washermen (V annan), who perform a kind of 
pan~omime (vilas), in her honour. 

There is a curious belief that these goddesses (or 
Gangammii.l, if they are distinguished) must travel along 
roads or paths, and cannot go across country, and that they 
cannot pass over the leaves of the margosa or the stems 
of the cactus called in Tamil perandei. Uonsequently, 
when cholera is about, and ~he goddess is supposed to be 
travelling from village to vill~ge seeking victims, branches 
of margosa. and long strings of perandei are cut and placed 
on ail the paths leading into griimam or c!teri. Sometimes, 
also, leaves of the margosa are strung tpgether, and hung 
across the village street. Tl1ese are called tora·nam. 

Besides the various deities thus enumerated, there 
al"e a. number of ghosts, ghouls and goblins (Tamil pey, 
pisiisu Ciwti.1, 0le=tr.Rr) that Paraiyans propitiate more or 
less regularly. Mathureiviran and Virabadran are two 
well-known demons. Also the ghosts of women who have 
died in child-bed come under thie category. 

30. Paraiya priests or Vallut:ans.-Among Tamil P:,rai
yans and 'l'elugu Malas, there are families in almost every 
village, who hold a kind of sacerdotal rank in the esteem of 
their f(31lows. Among theMalas they are known as the IJasari 
(~?e). Among the Paraiyans they arc called Valluvans 
(6l16ir@§6l16iff); also Valluv11. Pandaram (~6ir@§~ uliillTLtriTG), 
e.e., the priestly Valluvan; also Valluva Paraiyan (6l16ir@ 611u 
uG~J>,anu6iff), z".e., the Paraiya Valluvan. I do not know what 
' V alluvan 'means. It is now userl simply as an a.ppellative. 
Their position and autlwrity depend largpJy on their own 
astuteness. Sometimes they are respected even by Brah
manR for their powers as exorcists. On the otlwr hand it 
is often impossible to see any difference between the 
V a.lluvans a.nd the ordinary Paraiyans, except that their 
houses are usually a little apart from other houses in the 
cheri. They take a leading part in local Paraiya festivals, 
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At marriages they pronounce the formal blessing when 
the tali, or marriage token, is tied round the bride's 
neck (see sect.ion 18). In cases of supposed posuession 
by demons (auriJ, 01" IT!7i) or by the 'mothers' (see section 
27), the Vnllnvan is consulted as to the meaning of the 
portent, and takes part in driving the spirit out of the 
victim, sometimes using violence and blows to compel the 
spirit to delive1· its me:;sagc u.nd be gone. The Census 
Heport for 1901 states that Vallnvans do not cat or inter
marry with other sections of Lho Partl.iyans. I am unable 
to confirm this, r.nd am inclined to doubt whether it is 
generally true. The total numhe1· of Valluvans, acco~ding 
to tl1e Census of 1901, in the Madras Presidency was 
54,760. The greatest of all Tamil poets, known only as 
Tiruvalluvar, i.e., the holy Valluvan: was a Paraiyau of this 
sect (see section 10). 

31. Funvrals.-Amon~ Paraiyans the dead are buried; 
though a few (generally Vaishnavas, I believe), burn the 
corpses. A portion of the village waste land is allotted for 
the purpose. Only Paraiyans arc buried in it. 'l'he funeral
rites are absolutely simple. 'l'he corpse is carried on a 
temporary litter of palm-leaf mats and bamboos, wrapped 
in a cotton cloth, which is new if a new one can be afforded, 
and is intoned or burned immediately. 

N.B.-1 am informed that Mii.las in Bellary and Ano.nta.
pur bury their dead quite naked. 

About the third or fifth day after death, the piilsadangu 
('l'amil, uiTW.!FL'lil@), or' milk ceremony' should take place, 
wl1en some milk is poured qut by the next of kin as an 
offering to the spirit of tJ1o deceased. This spirit is then 
supposed to assume a sort. of corporiety, t1.nd to depart to the 
place of respite, till fate decrees t.hat it be re-born. Of 
course this ceremony is accompanied by a family feast. 

On the fifteenth day after death, anotLer family gathering 
is held, and food is ofl'ored to the spirit of the dead pcr~on. 
'rhis cen•mony is known as the karumiintaram (Tamil 
dlo@UJITr'Fip;tn"n), or' expiatory ce1·emony '. 

Occasionally, for some months after the death·, a few 
flowers are placed on the grave, and a cocoanut is broken 
over it, and some attempt is even made to recognise the 
anniversary of the date. But there is no regular custom, 
and I am inclined to think that such instances as I have 
noticed are imitations of Brahmanical usages. 
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The ordinary Pa.raiyan's conception of life after death 
is merely a vague belie£ that the departed soul continues its 
existence somewhere. He has no ordered eschatology. 

The bodies are placed in the grave iu a horizontal posi
tion. I know of no instance of their being buried in a 
sitting position; though it is very likely that tho corpse of 
a. Paraiyan who has acquired reputation for sanctity-as 
some do-may be buried in a sitting posture, like Sanyasis. 
Valluvans are buried in a sitting position. 

Children are buried in the usual way in the ordinary 
burial-ground. But, if the first-born child is a male, it is 
buried by the house, or even within the house, so thaf its 
corpse may not be carried off by any witch or sorcerer, to 
be used in magic rites (·::!5i>l1tlu;w), as the body of a first-born 
child is supposed to possess special virtues. This practice 
which is known in othet• castes besides the Pat•aiyans, wa~ 
brought to my notice by the H.ev. W. Goudie o£ Tiruvallur 
about three years ago. 

Mr. V. Govindan of the Madras Museum, has supplied 
the following note on the death ceremonies of the Paraiyans at 
Coimbatore. I£ the deceased was a married man, the corpse 
is placed in a sitting posture in ?' booth made of twigs of 
margosa (Melia Azadirachta) and mtlk-hedge (Eupho·rbia Ti·ru
calli), and supported behind by a mortar. The widow puts 
on all her ornaments, and decorates her hair with liowers. 
She seats herself on the loft side o.f the corpse, in whose 
hands some paddy ( unhusked rice) or salt is placed. Taking 
hold of its hands, some one pours the contents thereof into 
the hands o.f the widow, who replaces them in thoso of the 
corpse. This is done thrice, and the widow then ties the 
rice in her cloth. On the way to the burial-ground (sudu
kadu), the son carries a new pot, the barber a pot o£ cooked 
rice and brinjals (fruit o£ Solanum Melongena), and other 
things required for doing puja. The Paraiyan in charge of 
the burial-ground carries a fire-brand. The mats and other 
articles used by tho deceased, and the materials of which 
the booth were made, are carried in .f1·ont by the washerman 
who deposits them at a spot between the house of the de~ 
ceased and the burial-ground called the idukadu which is 
made to represent the shrine of Arichandra. A~ichandra 
was a king, who became a slave of tl1e Paraiyans, and is in 
charge of the burial-ground. At the z'dukadu the corpse is 
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placed on the ground, and the son, going thrice round it, 
breaks the pot of rice near its head. The bai'ber makes a 
mark at the four corners of the bier, and the son places a 
quarter-anna on three of the mn.rks, and some cow-dung on 
the mark at the north-east corner. The widow seats herself 
at the feet of the corpse, and another widowed woman breaks 
her tali string, and throws it on the corpse. Arrived at the 
grave, the guruf.:al (priest) descends into it, does puja, and 
applies 1'ibhulht" (sacred ashes) to its sides. Tlte body is 
lowered into it, and half a yard of cloth from the winding
sheet is given to the Paraiyan, and a quarter of a yard to an 
.A.ndi (religious mendiGant). The grave is filled in np to the 
neck of the corpse, and bael ( .lEgle Marmelos) leaves, salt, and 
vibhutht" are placed on its head by the gurukal. 'fhe grave 
is then filled in, and a stone and thorny branch placed at tl1e 
head end. As the son goes, carrying the water-pot, three 
times round the grave, tl1e barber makes n. hole in the pot, 
which is thrown on the stone. The son and other relations 
bathe, and return to the house, where a vessel containing 
milk is set on a mortar, n.nd another containing water placed 
at the door. They dip twigs of the pipal (Ficus religiosa) 
into the milk, and throw them on the roof. 'rhey also 
worship a lightecllamp. On the third day, cooked rice, and 
other food for which the deceased had a speciul liking, are 
taken to the grave, and placed on plantain leaves. Pfij'a is 
tlone, Rnd the crows are attracted to the spot. If they do 
not turn up, the gurukal prays, and throws up water three 
times. On tl1e seventeenth day, the son and others, accom
panied by the gurukal, carry a new brick, and articles 
required for pilja, to tl1e river. The brick iR placed under 
water, and tho son bathes. The articles for pfija are spread 
on 11. plantain leaf, before which the son places the brick. 
Puja is done to it, and a piece of new cloth tied on it. It is 
t.hen again carried to the river, and immersed therein. The 
ceremonial concludes with the lighting of the sacred fire 
(homam). 

The den.th ceremonies of the Parniyan, as carried out in 
the Chingleput district, are thus deseribed by Mr. K. Ra.n
gachari. The corpse is washed, dressed up, and carried on 
a bier to the burning or burial-ground. Just before it is 
placed on the bier, all the relations who are under pollution 
go round it three times, carrying an iron measure, round 
which straw has been wrapped, and containing a light. On 
the way to the burial-ground, thl' son or grandson scatters 
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paddy (rice) which has been fried by the a.gnat.es (pangiiltiJ). 
A pot of fire is carried by a. Vettiya.n. At. a certain spot 
the bier is placed on the ground, and the son goes round it, 
carrying a. pot of cooked rice, which he breaks near the head 
of the corpse. This rice should not be touched by man or 
bea.st, a.nd it is generally buried. 

When the corpse has been placed on the pyre or laid in 
the grave, rice is thrown over it by the relations. The son, 
carrying o. pot of water, goeR round it thrice, and asks those 
assembled if he may finish the ceremony. On receiving 
their assent, l1e aga,in goes three times round the corpse, and, 
making three holes in the pot, throws it down, and goes 
home without looking back. If the dead person is unmo.r
ried, a. mock marriage ceremony, called kanni kazithtllal 
(removing bachelorhood), is performed before the corpse is 
laid on the bier. A garland of arka ( Oalf,t·ropis gigantea) 
flowers and leaves is placed round its neck, and balls of mud 
from a. gutter a.re lai4 on the head, knees, and other parts of 
the body. In some places a variant of the ceremony consists 
in the. erection of a mimic marriage booth which is covered 
with leaves of the arka plant, flowers of which are also placed 
round the neck as a garland. On the third day after death 
cooked rice, milk, fruits, etc., are offered to the soul of th~ 
departed on two leaves placed one near the head, the other 
near the feet of the corpse. Of these, the former is taken 
by men, and the latter by women, o.nd the food eaten. The 
karmiinthit-um, or final ceremony, takes place on the twelfth 
or sixteenth day. All concerned in it proceed to a tank 
with cooked rice, cakes, etc. A fignre of Gnnesa (Pillayiir) 
is made with mud, and five kalasams (vessels) are placed 
near it. The various articles which have been brought"are 
set out in front of it. Two bricks, on which the figures of 
a. man a.nd woman are drawn, are given to the son, who 
washes them, and does puja to them after an effigy has been 
made a.t the wa.tPrside by a washerman. B.e then says : 
" I gave calves and money. Enter kailasam (the abode of 
Siva.). Find your way to pa.ralokam (the other world). I 
gave you milk and fruit. Go to the world of the dead. I 
gave gingelly (8esamum) and milk. Enter yamaloknm 
(abode of the god of death). Eleven descendants on the 
mother's side and ten on the father's, twenty-one in all, may 
they all enter heaven." He then puts the bricks into the 
water. On t.heir return hom!'!, the sons of the deceased are 
presented with new clothes. 



so 

32, Totemism, ~c.-So far as I am aware, there i~ no 
trace of totemism n.m ong Pariyans. Nor do they make fire 
by friction or flint and steel, though they know how to use 
flints, but borrow glowing ashes from one another's hearths, 
should their own fire have gone out. 

33. Tattooing is practised on women and children of 
both sexes, f>ut not on grown men. With children the 
operation is confined to a simple line drawn down the 
forehead. Among Paraiyans who have become Roman 
Catholics, the device is sometimes a cross. Women fre 
quently have their arms elaborately tattooed, and sometimes 
have a small pattern over the breast bone, between the 
breasts. This tattooing is performed in a primitive fashion. 
'rhe skin is pricked till the blood comes, and a little blue 
pigment is rubbed in. The general effect is not unpleasant. 

S4. Dress.-'rhe male Paraiyan wears the invariable 
loin-cloth, and a strip of white cotton cloth, which he may 
wrap round his waist, roll into a sort of turban, or hang 
over his shoulders. On great occasion he wears a large 
turban, and white cot.ton cloths both round his waist and 
over his shoulders. The use o£ any kind of sandal is rare. 

The Paraiya woman's dress is a cotton cloth about 48 
inches wide, and as long, as gorgeous and as costly as she 
can afford. This she winds round her waist, bringing one 
end up from her waist in front, over her bosom and left 
shoulder, and tucking it in at her waist behind. Small 
ehildren wear no clothes. Boys begin to wear a loin-cloth, 
and girls a ra~ round their waists when they are about five 
years old. As soon as a girl is eleveu or twelve, she 
begins to wear a corner of this rag across her ·bosom (see 
section 16). 

35. Hair.-Paraiya men have their beards and the hair on 
the fore part of the head shaved as often as they can afford 
the luxury. But occasionally they allow their beards and 
hair to grow, and offer it at the shrine of some favourite 
deity. Ordinarily moustaches, and the hair at the back of 
the head are worn. The lat.ter is usually twisted into a 
knot at the back of the head called in 'l'amil kudumi 
(®<b>uSl). 

Women wear their hair parted in the middle of the 
head and gathered into a bundle (Ga;trfD!im"6WL) behind the 
left ear, frequently supplementing it by wisps of false 
hair, which are sold openly in the bazaars. This chignon 
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is always worn more to the left than to the right, and is 
ornamented with flowers on high day~. But ordinarily a 
Paraiya woman allows her hair to remain a frowsy tumbled 
knot, carelessly gathered t,,gether at the back of her l1ead. 

Widows do not have their heads sl1aved. 
Girls wear their hair as nnture allows it to grow, hut the 

heads of boys are shaved \'ery early, and afterwards nt 
irregular intervals. Paraiya women usually have the l1air 
in the arm-pits shaven. 

It is scarcely necessary to add that the barber, himself a 
Paraiyan, wlw shaves Paraiyans, shaves none of t.he higher 
castes. 

36. Oharm.~ and Ol'llam~nts; Scare-crows.-'l'he small or
nament called tali in Tamil, worn round tl1e necks of married 
women, is the only significant. ornament.. It indicates that 
a woman is formally married (see section 1 9), and tlmt her 
husband is alive, for it is removed from the neck of a 
widow. 

Sometimes an arei-mfidi, l:!haped like the leaf of the 
puvaraca tree, (Tizespe.~ia populnea) made of sihret· or of 
silvered brass, is tied round the waist of female infants as 
an ornament. It has no significance. 

Small flat plates of copper called takudu (%®@), about 
one and-a-half inches square, costing a penj;a pan am, 
i.e., two and-a-half annus, are frequently worn by children. 
One side is divided into sixteen squares, in wllich wlmt look 
like the Telugu numerals for nine, ten, eleven and twelve 
are engraved. On tlw other side a circle is drawn, which is 
divided into eight segments, in each of wl1ich a 'l'elugu 
letter is inscribed. The precise meaning of these letters 
was unknown to my informants, but the chat·m is supposed 
to protect the wearer from harm coming from nny of t.he 
eight ca!'dinal points of tl1e Indian compnss. 

Various othet· charms, generally small meta! cyliiJdel·s, 
ar·e worn for· the same purpose by adults and children. 
Tltey are procnred from some exorcist (Taw. mantirakkiimn). 

F3imilar, or the same charms are worn to :lvoirl the 
haneful influence of tlw 'evil eye.' 'l'o pi'Cvent the evil 
eye from affecting their crops, Paraiya11s put. up scare-cr·ows 
in tl1eir fields. 'l'hese at·e usually small ]m)ken earf.J,en 
pots, whitewaslJCd, or covered wit,], spot~ of whitewash, 
or even adorned wit.h lwge clay 11oses am1 ears, arH] made 
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iuto grotesque facos. These are set up on the end of a pole, 
to attract the ere of the passer-by from the crop. For _the 
same reason more elaborate figures made of mud and twigs, 
in human shape, are sometimes set up. 

Before wells are sunk, a charmer (Tam. mantirakkaran) 
is called in to recite spells and find a likely spotJ coco~n.nts 
are broken, and the milk in them ponred out to propitiate 
tLe gods of the place. 

:37. Occupation.-The inscription referred to by Mr. 
Francis (see section 10 (3)) shows that in the eleventh 
century A.D., Paraiyans were divided into weavers and 
ploughmen. To-day Paraiyans are agricnlt.ural labourers, 
mostly meu without laud. Till a score or so of years ago 
some were actual bond-serfs, and there ·are instances on 
record in quite recent years which show that it was no 
infrequent thing for a Paraiyan to mortgage his son as 
security for tl1e repayment of a loan. On the other hand 
some Paraiya fr.milies still own much land. 

Current Tamil speech and custom divide the landless 
labouring Paraiyans into padiyal and killiyal. The padt"yiil 
is definitely and "hereditarily attached to some land-holding 
family in the Hiudu griima; he can work for no one else; 
and cannot change masters. His privilege is that iu times 
of drongl!t and fn.mine his master must support him. The 
kuliyiil is a mere day labourer, only employed, and therefore 
ouly receiving pay (kiili), when req!J.ired. He has no claim 
fot· maintenance in seasons of scarcity; and thu~, though 
no manJs serf. he is far worse off than the padt"ytil. There 
is, I fear, much reason to believe tbat there is a tendency 
on the part. of Hindu land-owners to rid themseh-es of 
padiyals. 

'l'hree communal sen·ants-the digger, i.e., the gra,•e
digger (vettiyan, G~L..l.9-UJrr@r), the watchumu (taleiyari, 
15?a•:urr1A), and the scavenger {tot!iJ a,.s-rrL.£9-)-are all 
Parni,yans. The la~t is regarded as of lower rank than _the 
others. The V ettiyan officiates wheu a corpse is bw-Ied, 
and also when it is burned. Hence the proverb against 
meddling in what ought to be left to some one else: Let th~ 
Vettiyan and the corpse struggle together (G~L~ u;rr #J'LQ 
t.5J ~ (!:P LiJ .s L.. £9-u y ff 6fT L... (b) LiJ) • 
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in and near large towns, many Paraiyans are horse
keepers, grass-cutters, drivers, dom~stic servants, and day 
labourers at all kinds of manual work. 

38. Food.-'rhe staple food of the Paraiyan is rice, eaten 
in the usual South Indian fashion \Vith pepper-water, 
t!:l.ma.rind, garlic, ginger, vegetables, and indeed any 
condiment or curry that he can get. A kind of millet, 
called in Tamil kervaragu, but more generally known as 
riitJi, (EleU8ine Ooracana) is also used by many, especially 
when rice is tlear. All Paraiyans eat mutton, dried fish, 
fresh tank fish, pork, and ordina1·y birds that can be snared 
or shot, and of course fowls. 

Some Paraiyaus eat car1·iou. I lm.ve known them oven 
dig up a buffalo that had been buried for several l10urs 
and devour it (see s~ction l 0). Iti i::; ~>aid thnt even th~ 
lowest Paraiyaus do not eat the flesh of cows, but leave 
that to the leather-dressers (Ghakkiliyans). Paraiyans do 
not eat snakes, lizards, rats, or other vermin. ln times of 
famine I have known them dig into ant-hills to rob the ants 
of their store of grass seeds. Tl1is is called 'grass-1·ice' 
(Tam. pilarisi, t.5J61Jtflfii). All Paraiyans drink fermented 
palm-juice (Tam. Kallu, e;fiu~; anglice, 'toddy.') and also 
arrack when they ca.n afford it. 

39. Proverbs about Paraiyans.-Tbere are many proverbt~ 
in Tamil refe1·ring to Parai~·ans. Some are used by the 
Paraiyans about thernsel ves. All seem to be used by the 
higher castes. The point of most of them lies in tl1eir 
allusion to the Paraiyans' degraded condition. Most of 
them are in Jensen's Tamil Proverbs. 'l,he others are in 
Lazarus' Dictionary of Tamil Proverbs. The translations 
and notes are Mr. Jensen's or my own. 

( 1 ) Ufiim ,tDUJfiirr Q U ff l1iJ 6S 66J L L-ff6.J Ur!O fij}J ff §)1 ti;@ tqJ (!!JIG ff ? 
If a Paraiyan boils rice, will it not reach God? 

i.s., God will notice all piety, even tllat of a 
Paraiyan. 

(2) Lr61DfD#.fR Gfij}J;Dp')&u<1uuL..,_u6.J uj6.§1wo-.fJ/Jiil llrmsr 
@!!!!JUly. 

When a Paraiya woman eats betel, her ten fingers 
('ivill be daubed with) lime. 

The Paraiya woman is a proverbial sloven. 
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U61D JDli= fR t51 &ir&rr<XDIUU r.:I&ir6ff1 6; (§ 6ID ffU /i 15 rr §lJUl au# 
fR a 6U .JPf W a 1U 6T fisr §)/Ill rr W, 

Though a Paraiya woman's child be put to school, it 
will say Agye in its talk . 

.Ayye is vulgar Tamil for A.igar, meaning" Sir." 
u61DfD#ae=rfl ·aUJsrrw e;fl'Qwrr6ISI'% §.$:!!Jib Ga;rrL.<bl&D, 

e;iu 6l<bluy.$®&D Ga;rrL.~&D. 

The drum from tho Para.iya village beats for wedding 
and for funerals. 

Beating the drum for public notices and cere
monies is part of the work of the V ettiyan. 

w '&<IT UJ IT% fR tD (!!) ,10 !P .roltiu 'lsLI , um f!JIU JiJ1J ii; @5 QP iJD fD 
u..96U&o. 

The palmyra palm has no shadow ; the Paraiyan has 
no decency. 

A contemptuous reference to Paraiya morality. 
@J@;i;/5 ,!Brrfirr 6Tou61Jrrw {j>(!5;i;s lii!JL..<bl, S1§!!.rruu61Dp>w 

§JJ.$@5Ji /5fT IT tOJJrrtr JS/5..(!jlawrr61J. 
Like letting something 1·emain for a long time, and 

then pouring water on the village Paraiyan's 
hands (to take it away). 

f5rTIT 6llrr!T.$e; is the ceremony of pouring water 
into the hands of the accepter of IL gift in 
token of donation. 

(7) 8F61DITUk;:J&j.$@jtil UDlDJII!.'rurrL.<bl.$®Lil &~Jrre=&aru9&.t&v. 

Tho gourd flower and the Paraiyn.n's song have no 
savour. 

Paraiyans use this saying about their own 
singing. 

(R) ,f6·m (b) Ge;rrC!:JIJi/Sif'W 6lJ&1ru9{j6lJ {j).rrrr .§1, u61DfDIUBsr 
Ge;rr(!Jl/iiSrriu urru9a6U {j)urr6isr. 

If the crab gets fat, it will not stay in its hole ; if 
the Pa.raiyan gets fat, he will not stay on his mat. 

This proverb appears in other forms, but this 
is how I have heard it quoted by Paraiyans. 

(9) uL.L-rr® Gf5tii!L.J&D U61DfD:U§P!Iii(§. 

If he suffers, a Paraiyan will get sense. 
(10) 6TC!:f!U.§ Qe=,isr(!!l.§llw U61DfD vue9@)6it!irrfisr GEtiJU./W· 

'!'hough seventy years of age, a Paraiyau will only do 
what he is compelled . 

... V.B. U61J):D is here translated u~p>wfisr. 
It might be translated "a. drum." 
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tJ/i.§fi0/5/i/iJsot.D U6!IJp:>IU&llr /DLDU6\JII'LD 1 Ull'ffUUirflasr 
p;t.Dudi~t.../1' .§. 

You may believe a Paraiyan, even in ten ways; you 
cannot believe a Brahman. 

Almost the only saying iu favour of the Puraiynn. 
6TW U6!IJ fDIU ff 6T fisT fiJ ,tr6!IJ /5 fi} '- , fBlJ fffr @§ <illJU611J fD IU ff 

6T filr fiJ P' .§ (J l.lltiu. 
What better is it to say 'Valluva Paru.iyan' than to 

say ' Paraiyan ' ? 
i.e., Doth are Para1yans, 

See section 30 . 
.fb uS1 a a.L. f!!i ji}6!IJff611liU ..IPf IDG fBlJ L..·~~- 6lff ffluu IIIU 15"" @> @u 

CJu ff .§ U 6!IJ JD ,5: (J o!F rf) ,£!i ff CJ IU II CJ L._ U iiJ BH.ll yS1 fiJ (!J' W . 

Is the sepoy, who massacred a thousand horse, now 
living in disgrace with the dogs of the paracheri ? 

~a: fBlJ CI:Pti QD f51U ""C!:P 15 roUIIU, ®a;® a: 61/I)UJ ti s;uca u ""L._ 

fBll iN@§ fBll uBillr L ff D' t.iJ . 
A Paraiya priest is cook to the vegetarian Muttaiya 

Mudaliyar! 
A reference to thl~ meat-eating habits of tho 

Paraiyans. 
GfBJJL~IUff§JJLD t5161mr(!PLD iliL-_f9-ULJUarL..(i;)t.iJ. 
Let the grave dig·gcr and the corpse struggle together. 

See section 37 . 
.!J>f ji} /6 ff rfl fliEr.:. Lp. (J 611 ji} (!!) '9- If> 'tit,')) IU tr tfl fliE L~ (J D'IJ fj~ 6JJ ti 

16 .§ fJwrtiu. 
Like stealing from the headman's house, and putting 

(the stolen goods) into the house of the watchman! 
See section 3 7. 

~&rflii;e;ufJuffiLJLD js'&vUJfflfJ fiiEL.~6llff ? 
If you Wtmt to hide yo11rself, should you go to tho 

watchman's house? 
See section 37 . 

.!J>I,fSe;trtftU-jt.D JG?.tinJ,urrrflU-jt.D o;,_'II- ii&f.9-1LJWL..(i;)t.D !iJ(!§L 
6llfft.iJ. 

If the headman and the watchman combine they can 
steal till dawn! ' 

See section 37. 
16fisr G uBillr a: ff ~611l1U ti 15 "fisT .8f ~die; ti 15 '&v IU tr tfiaDIU Q: 

r?L.®di a~r.:..fBJD15n-? 

If one wants to beat; his wife, does he ask permission 
from the watchman ? 
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(20) W61Jlftu(JiuQ:ef ~6'roiTu(J!uQ:ef. 

Pnraiynn's talk is half talk. 
A reference to Paraiya vulgarisms of speech. 

See section 6. 

( 21 ) LJ6'ro a> LLJ .&J1)J ill wr rr uu rr .§!ll ill (}! u rr su. 

Like Pariah and Briihman. 
i.e., AR differPnt from ench other ns possible. 
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Namo.m, 17, 26. 
Names, 8, 22. 
Nandan (Paro.iya. So.int.),-3. 
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stops progress of devata, 29. 
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ParachOri, sec ChOri. 
Paraiya.n, 3 ; meaning of term, 3 ; 

washerman, 9; antiquity of, 10; 
weavers, 10; E<pCCia.l privileges, 
10 ; exorcists, 10 ; walking 
boundaries, 10 ; emigration, 11. 
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Pnlayan, 3. 
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Totti, 37. 
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Vallu,•aus, 3, 30; Pandnrarn, 30; 
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Vimbadru.n, 2!J. 
Virgin~, the seven, 27. 
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THE LEGEND OF NANDAN. 

[Translated from the prose version in the PeriyapiJrana Yaaanam by the 
Rev. A.. C. CLAYTON,) 

" 'rhere was a man named Nan dan, a Pulaiyan by caste, 
living in Athanur, in the Melka district on the banks of 
the Kollidam (Coleroon) river in the kingdom of the ChOlas. 
He forget all other things~ and would only think on the 
holy feet of the Supreme Siva (Paramaaivan). Because he 
was a grave-dig~er, he made a living by the crop that grew 
in the portion of land that was the perquisite of the man 
who did the grave-digging in that village, and did the work 
he ought to do. He provided the skin and the sinews for 
stretching the skin on the perikei (a drum made by stretch
ing skin over a large iron bowl) and ot.her drums with one 
skin, and for the· maf.talam and other drums with skin at 
both ends, and strings for veenm~ and yaru (a. kind of vina 
or South Indian guitar), and pigment (gorocluwa) for use in 
worship in the temples. He used to stand outside the 
entrance to temples, and with increasing love (anbu) would 
dance and sing (in honour of the deity-). One day, when 
he was in Tiruppunkiir and was doing reverence to the god 
(svama), desirous of rendering holy homage he thought to 
himself " Oh that I could go and stand in the very ent1-snce 
to the shrine, and see and do homage directly in t.he presence 
of the god ! " Then the god, according to his desire, caused 
the image of the bull (Ulapatevan), which is placed as warden 
before the entrance to temples, and prevents profane glances 
from those who have no right to enter the shrine from fall
ing on the god, to move to one side, and graciously gave 
sight of himself to his worshipper. . . 

[This casual reference to the exclos1?n o~ Para1yans 
from Saivite shrines points to the essentml d1fference of 
cnltus. The out-cll.llt.es were not admitted to the shrines of 
Sivan mentioned in this and other legends, because in origin 
they were the shrines of a higher, perhaps conquering race. 
On the other hand the lower oultus greatly influenced the 
higher, as a study of the modern forms of village devata
worship shows.] 

0 
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Then Nandan, seeing a depression in the ground at that 
holy place, dog a. tank-for the temple, and went to his own 
\-illa.ge. In this way he went to many holy places, and did 
homage. 

One day he felt a desire to go to Sithambaram, and by 
reason of the strength of that desire he could not sleep all 
that night. At dawn he mourned, saying "If I go to 
Sitha.mbaram, my caste has no fitness to entitle me to enter 
the holy temple there." 

Ll5ithambara.m is oue of the most holy, if not the 
holiest, of all Saiva shrines. J 

Then he said "But even this is the grace of the god." 
Then he stayed where he was, but afterwards, by reason 
of the increase of his desire, he said " I will go on the 
holy day." Thus did he delay many days, saying " 1 will 
go on the holy day; I will go on the holy day ; " and so 
he got the name " Tiruniikipoviir " or " He will go ou the 
holy day." 

Then one day, being impelled by tLe desire to see 
l::ilthambara.m, having set out from hi::1 own village, he 
reached the border of Sithambara.m; and, having entered 
the gateway of the wall surrounding that town, he saw 
the sacred fire-sacrifice (omum Sa.nkr. lt6ma) being made 
lD. the houses of the Bra.hmans of the place. Then he was 
afraid to enter the place, and, having done reverence (nama8• 

karam), he made a circuit of tl1e boundary of the holy place. 
[Tamil tJakJm Sankr. pradakshina circumambulation of 

a temple or person, always keeping it or him to the right.] 
Having done this night and day, considering the while 

~~ the ~mpossibil_ity of J~is ente~ing (the holy precincts), 
l_Iruniileipovar sa1d to Jumsel£ '· liow can I ever obtain 
~1ght of Siva, the Lord of the Assembly (i.e., of the holy ones 
1n ~ithambaram) l 'l'his degrading birth of mine {i.e., the 
fact that 1 am a l 1araiyan) is the hindrance, and so with 
sorrow he went to sleep. 1'hen the Lord of the Assembly 
willing to show grace to him and ~rive aw~y his ~orrow; 
appeared to him in a dream and graciously said to him " In 
order to ayert the disgrace of thy birth thou must bathe in 
fire i having risen thou wilt come into our presence even 
along with ..Srahmans." 'l'hen the god also appeared in a 
dream to the Holy Ones at Sithambaram, and commanded 
t~em to prepare the fire for Tirunaleipovar, and then 
disappeared. 
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The whole cbmpany of the Holy Ones at Sithambaram, 
when they awoke and arose and were assembled in the 
entrance to the shrine, said to each other " We will do 
according to the command of the Ijord of the Assembly," 
and then they went to 'l'irunaleipovar and said " "\Ve have 
come to prepare fire for thee now by the command of the 
Lord of the Assembly." Havmg heard that, 'l1irunaleipovar 
said '' 1 thy servant am blessed," and did reverence. Then 
the Brahmans prepared the fire in a pit before the gate 
under the tower (gopuram), outside the south wall, and 
announced it to Tiruniileipovar. Then he came to the place 
where the pit of fire was, and there he meditated in his 
mind on the holy feet of the Lord of the Assembly, and 
made a circuit round it, and worshipped, and entered it. 
Then this saint (Niiyaniir) lost his old body, and obtained 
the form of a meritorious .Brahman sage, and arose wearing 
the sacred thread and his hair in the fashion of an ascetic. 
'.rhe Holy Ones of Sithambaram, and certain other Saivite 
devotees, saw this, and did re,·erence (anjali), being 
very joyful. Then 'l'irunaleipoviir went in tl1eir company, 
approachefl. the towe1· of t.he temple (i,e., oYer the gateway), 
did reverence to it, rose np, entered the shrine, and reached 
the ' Golden Hall.' After that tl1e Brahmans and the rest of 
those who were there saw him no more, and marvelled much 
and p1aised i.Sivan). Thus the Lord of the Assembly allowed 
(Nandan the Pulttiyan called) 'l'iruniileipoviir to approach his 
holy feet (lit. gave his holy feet to 'l'irunaleipovar). 

A. C. CLAYTON. 



98 

SOME AGRICULTURAL CEREMONIES 
IN MALABAR. 

The three great national festivals in Malabar are Onam, 
Vishu and Tiruvatira. 

Of these, Vishn, the feast of the vernal equinox, is cele. 
brat.ed on the first of the Malabar month Medom between 
the lOth and 14th of Apt·il. '!lo the'l'a•oulians it. is the New 
Year's day, but to the pBople of Malabar it marks the 
commeucement of the new agricultural year. A Malabar 
llgricultural proverb says "No hot weather after Vishn.'' 
The first thing seen on the morning of Vi:;hu day is considertHl 
as an omen for tho whole year. Every Ma.lo.iyali takes care 
tl1erefore, to look on an auspicious object. Arrangement~ 
are accordingly madu to have a. knni, whicl1 moans a. sight or 
spectacle. In tho pt·eparation of this t.ho following articles 
are absolutely necessary :-

ClAim ricA. 
A clean newly-WI\Rhod cloth. 
A gro.ndhnm (Hacr"d book of ct.u:ljun). 
Flowers of t.he konna trl-!e (Cassia Fistulrz). 
A cucumber. 
A fruit called kovaka ( C'eplmlrzndra £nd!'ct,). 
A cocoanut cut iu two. 
Mangoes. 
Jiik fruit (A1'loc1rpus ·integrifolia). 
Gold jewelry. 
Coins. 
A ball-motnl mirror (not glaRs\. 

On the evening before tho festival, ali t.heso articles are 
arranged, in II. particular order, inside a UClJ-metal Ve!llse} 
which is covered with konna ilowers. Oil is poured into th~ 
cocoannt cup~, and lamp wicks aro inserted therein. One of 
tho members of the family Bkcps close t.o the vm;sd, and gets 
up about two hours before dawn. A bell-metal lamp with 
five wicks, and tlto cceoanut lamps aro then lighted and 
the other members of the fa111ily called. Bvery one~man, 
woman and child-washes the ltli.nds, feet and fu.ce, Hmea1·s 
sa.ct·ed ashes over the body, and puts on new white cloths 
One by one the members of the fumily are brought in to 
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have a. look into the kani, and the elders may be heard 
warning those who are coming for the " first sight" to keep 
their eyes tightly closed. When near the kani, the subject is 
made to sit on a grass mat spread beside it, facing east. He is 
then t.old to hold the sides of the vessel, and look carefully at 
its contents. After the first sight, the elders make presents of 
money to the junior members of the family and the servants. 
Inauspicious objects for the first sight are similar to those 
ordinarily recognised as bad omens. To see, therefore, a 
single Brahman, a woman with a broom-stick, a buffalo, etc., 
is believed to forebode ill-luck. Among animals, to see a 
jackal is considered very lucky ; so much so that if a man 
has a run of good luck on a particular day, it is common 
to hear people exclaim "Was it a fox that he had as a 
first sight?" To see a cat, on the contrary, is considered 
nnlucky. 

After the distribution of money, the most important 
function on Vishu morning is the laying of the spade-furrow 
as a sign that cultivation operations have commenced. A 
spade, decorated with konna flowers, is brought, and a portion 
of the yard on the north side smeared with cow-dung and 
painted with powdered rice-water. An offering is made on 
the spot to Ganapathi (Ganesa), and a member of the family, 
turning to the east, outs the earth three times. 

A ceremony on a grander scale is called the Chal, which 
literally means a furrow, for an account of which we must 
begin with the visit of the astrologer (Kanisan) on Vishu 
eve. Every desam (hamlet) in Malabar has its own astrolog!)r, 
who visits families nnder his jurisdiction on festive occa~ions. 
Accordingly, on the eve of the new agricultural year, every 
Hindu house in the district is visited by the Kanisans of the 
respective desams, who, for a modest present of rice, vege
tables and oils, make a forecast of the season's prospects, 
which is engrossed on a cadjan (palm-lea£). This is caUed the 
Vishu phale.m, which is obtained by comparing the nativity 
with the equinox. Special mention is made therein as to the 
probable rainfall from t.he position of the planets-highly
prized information in a district, where there a!'e no irrigation 
works or large reservoirs for water. But the most import
ant item in the forecast is the day and time at which the 
first ploughing is to take place. 'l'he chal is one of the most 
impressive and solemn of the Malabar agricultural cere
monies, and, in its most orthodox form, is now prevalent only 
in the Palghat taluk. Other visitors on Vishu day are tl1e 

p 
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carpenter with a plongh, the blacksmith with a plough-share 
and a spade, and the basket-maker with .a: ba.sket, to each of 
whom a. present of rice; vegetables, and oils is made. 

At the auspicious hour shown in the forecast, the master 
of the house, the cultivation agent and Cherumars (agrestic 
slaves) assemble in the barn. A portion of the yard in front 
of the bttilding is painted with rice-water, and a lighted bell.,. 
metal lamp is placed near at hand with some paddy ( unhusked 
rice) and rice, and several oups made of the leaves of the 
kannira.m (Stryvlmott Nux vomica), as many cups as there are 
varieties of seed in the barn. Then, placing implicit faith in 
his gods and deceased ancestors, the master of the house opens 
the barn-door, followed by the Cheruman with a new painted 
basket containing the leaf cups. The master then takes a 
handful of seed from 11. seed-basket and fills one of the cups 
and the cultivating agent, head Cheruman, and others wL~ 
are interested in a good harvest, fill the cups till the seeds 
are exhausted. The basket, with the cups, is next taken to 
the decorated portion of the yard. .A. new ploug-h-share is 
fa!:ltened to a new plough and a pair of cattle are brought on 
to t-he scene. Plough, cattle and basket are all painted with 
rice-water. A procession proceeds to the fields, on reaching 
which the head Cheruman lays down the basket, and makes 
a mound of earth with the spade. To this a little manure 
is added. and the master throws a handfnl of seed into it. 
The cattie are then yoked, and one turn is ploughed by the 
head Cheruman. Inside this at least seven furrows are made 
and the plough is dropped to the right. An offering i~ 
made to Ganapathi, and the master throws some seed into a 
furrow. Next the head Cheruman calls out" May the gods 
on high and the deceased ancestors bless the seed which has 
been thrown broadcast, and the cattle which are let loose . 
the mother and children of the house, the master and th~ 
slaves. May they also vouchsafe to us a good crop, good 
sun!'lhine, and a good harvest." A cocoanut is then cut on 
the plough-share, and from the cut portions several deduc
tions are made. If the hinder portion is larger than the 
front one, it augurs an excellent harvest. If the nut is cut 
into two equal portions, the harvest will be moderate. H the 
cut pasHas f.hrough the eyes of the nut, or if no water is left 
in the cut portions, certain misfortune is foreboded. The 
cut fragments are then taken with a little water inside them, 
and a leaf of the tulsi plant ( Oet'mum .sanctum) dropped in .. 
If the leaf turns to the right, a prosperous harvest is assured.; 
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whereas, if it turns to the left., certain calamity will follow. 
This ceremonial concluded, there is much shouting, and the 
names of all the gods may be heard called out in a confused 
prayer. The party then breaks up, and the unused seeds are 
divided among the workmen. 

The actual sowing of the seed takes place towards the 
middle of May. The local deity who is responsible for 
good crops is Cherukunnath Bhagavathi, who is also called 
Annapuraua, and is worshipped in the Chirakkal teluk. 
Before the seed is sowu, a small quantity, according to the 
capacity of th:_e family, is set a1)art as an offering to the goddess 
Annapurua Iswari. By July the crops should be ready for 
harvesting, aud the previous year's stock is running low. 
Accordingly, several ceremonies are crowded into the mouth 
Karkitakam (July-August). When the sun passes fro1~1 the 
sign of Gemini to Cancer, i.e., on the last day of Mithuna 
(June-July), a ceremony called the driving away of Potti 
(evil spirit) is performed in the eveniug. The house is 
cleaned, and the rubbish collected in an old winnowing basket. 
A woman rubs oil on her head, and, taking t.he basket, 
goes three t.imes round the house, while children run after 
her, calling out Potti, phoo (run away, evil spirit). On the 
following morning the good spil'it is invoked, and asked to 
bless every householder and give a good banest. Before 
dawn a handful of veli, a wild yam ( Caladz"wn nymphcrijlorum) 
and turmeric, together with ten herbs called dasapushpam 
(=ten flowers), such as are worn in the head by Nambut.iri 
Brahman ladies after the morning bath, a•·~ brought in. 
They are--

( 1) N ilappaua ( Curculigo orcltioides ). 
(~~ Km·uka ( Cy11odon Dactylon). 
(3) Cheruvoola (./Erua lanata). 
(4) Muyalclltlvi (.Emelia soncltijoUa). 
(5) Puvamkurunthaln (Vernonia cine:e"a). 
(6) Ulinuil ( Cardios-permum Jlalicacabum). 
(7) Mukutti (Biophytum smsitivum ). 
(8) Thiruthali (lpomcea sepiaria). 
(9) Kannnnni (l!.clipta alba). 

(10) Kri~biJakananthi (Et•olt>~dus alsinoides). 

Each of the above is believed to be the special favourite 
of some god or goddess, e.g., Nilappana of the god of riches, 
'fhiruthali of the wife of Kama, the god of love, etc. They 
are stuck in the front eaves of every house with some cow
dung. ThAn, before daybreak, Sri Bhagavathi is formally 
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installed, aud her symbolical presence is continued daily til 
the end of the month Karkitagam. .A plank, such M is 
used by Ma.laiyalis when they sit at meals, is well washed 
and smeared with a~hes. On it are placed a mirror, 11o potful 
of ointment made of sandal, camphor, musk and saffron, a 
small round box contn.ining red paint, a goblet full of 
water, and a grandham (sacred book of cadjan), usually 
Devi-Maha.thmyam, i.e., song in praise of Bhagavathi. By 
its side the ten flowers are set. On the first day of Karkita
gam in some places, an attempt is made to convert the 
malignant Kali into a beneficent deity. From Calicut 
northward this ceremonial is celebrated, for the most part by 
children, on a grand scale. From early morning they may 
be seen collecting ribs of plantain leaves, with which they 
make representations of a ladder, cattle-shed, plough and yoke. 
Representations of cattle are made from the !eaves of the 
jak tree (Artocarpus integrifolia). These are placed in an old 
winnowing basket. The materials for a feast are placed in a 
pot, and the toy agricultural articles and the pot are carried 
round each house simultaneously three times, w:bile the 
children call out'' Kalis., Kalis., Monster, Monster, receive our 
offering and give us plenty of seed and wages, r,rotect our 
cattle and bulls, and support our fences." 'Ihe various 
articles are then placed under a jak tree, on the eastern side 
of the house if possible. 

'l'he next important ceremony is called the Nira or the 
bringing in ef the first-fruits. It is celebrated about the 
middle of Karkitagam. 'l'ho house is cleaned, and the doors 
and windows are cleansed with the rough leaves of a. tree 
oa.lled parakam (Ficus hiBpida) and decorated with white 
rice-paint. The walls are whitewashed, and the yard is 
smeared with cow-dung. The ten flowers (des~pushpam) are 
brought to the gate of the house, together with leaves 
etc., of the following :- ' 

Athi (Ft'cus glomerata). 
Ithi (Fzcus z'nfeotorz'a). 
Arayal (Ji'icuB religioBa). 
P~ral (l!'t:ous bengaler1Bl8). 
llli (Bamboo tende.r leaves). 
Nelli ( Pkyllantkua Embli'oa). 
Jii.k (Artocarpus integnJolia) .. 
Mango (JJfangz'/era indica). 

On the morning of the ceremony, the priest of the local 
temple comes out therefrom, preceded by a man blowing a. 



108 

conoh shell. This is a signal for the whole village, and 
every householder sends out a male member, duly purified 
by a. bath and copiously smeared with sacred ashes: to the 
fields to gather some ears of paddy. Somot.imes the paddy for 
the nira is bruught from the temple, instead of the field. It 
is not necessary to pluck the paddy from one's own fields. Free 
pei·mission is given to gather it from any field in which 
it may be ripe. When the paddy is brought near the house, 
the above said leaves are taken out from the gate-house, 
w he1·e they had been kept overnight, and the ears of paddy laid 
thereon. 'l1he beal'er thereof is met at the gate by a. woman 
of the house with a lighted lamp. The new paddy is then oal
ried to the house in procession, those assembled crying out: 
"Fill, fill ; increase, increase; fill the house ; fill the baskets; 
fill the stomaclts of the children." In a portion of the veran
dah, which is decorated with rice-paint, a. small plank, with a 
plantain leaf on it, is set. Round this the man who bears 
the paddy goes three times, and, turning due east, places the 
burden on the leaf. On the right is set the lighted lamp. 
An offering of cocoanuts and sweets is made to Ganapathi, and 
the above said leaves and ears of paddy are attached to various 
part::~ of the house, the agricultural implements, and even to 
trees. A sumptuous repaet brings the ceremony to a close. 
At Palghat, when the new paddy is carried in procession, the 
people say : " Fill like the Kottaram in Kozhalmanna.m; fill 
like the expansive sands of the Perar." Now this Kottaram 
is eight miles west of Palghat. According to Dr. Gundert, 
the word means a store-house or a place where temple 
affairs are managed. It is a ruined building with crumb
ling walls, lined inside with laterite, and outside with slabs 
of granite. It was the granary of the Maruthur temple 
a~.djoining it. The story goes that the supply in this granary 
was inexhaustible. 

The next ceremony of importance is called Puthari (meal 
of new rice). In some places it takes place on nira day, but, 
as a rule, it is an independent f~stival, which takes place 
before the g1·eat national festival, Onam, in Angnst. When 
the new rice crop has been threshed, a day is fixed for 
putha.ri. Those who have no cultivation simply add some 
grains of the new rice to their meal. An indispen~ible 
curry on this day is made of the leaves of Cassia Tora, peas, 
the fruit of putha.ri chnnda.nga (8wertia Oltirata) brinjals 
(Solanum Melongena) and green pumpkins. The first cr'?p 
is now harvested. There are no special ceremonies connected 
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with the cultivation of'tho second crop, except tho one called 
Chettotaka.m in the· month of 'I'hulam (November) which is 
observed in the Palghat taluk. It is an offering made tO' the 
gods, when the transplantation is _completed, ~o ~ipe o~t the 
sins the labourers rna~ have comm1tt~d by: nnWittmgl:r killing 
the insects and reptil~s concealed m the earth. 'Ihe god: 
whose protection. is inyoked _on thi~ occasion, ~s called 
Mnni. No barn 1s complete Without Its own Mum, who is 
generally represented by a block of granite beneath a tree. 
He is the protector of cattle and field labourers, and 
a-rrack, toddy, and blood form necessary ingredients for 
his worship. In well-to-do families a goat is sacrificed to 
him, but the poorer classes satisfy him with the blood of a 
fowl. The officiating priest is generally the cultivation 
agent of the family, who is a Nayar, or sometimes a. Cheru
man. The goat or fowl is brought before the god, and 
a mixture of turmeric and chun!lm sprinkled over it. I£ 
the goat or fowl shak_es, it is ~ sign that the god is satisfied. 
If it does not, the difficulty IS got over by a very liberal 
interpretation of the smallest movement of the animal and 
a further application of the mixture. The god who en~ures 
sunshine and good weather is Mullan. He is a rural deity 
and is set up on the borders or ridges of the rice fields: 
Like Muni, he is confined to the Palghat taluk, and is propi
tiated by the sacrifice of tt fowl. Other deities responsible 
for the weal cr woe of the cattle are Mundian and Para
kutti. The fo1·mer is an incarnation or sakti of Siva and 
is worshipped in the good or bad form with or without 
arrack, toddy and blood. When a. cow has calved pollu
tion is observed for ten days. She is milked only' on the 
eleventh day. 'l'he whole of t.he milk drawn on that day 
is boiled with rice, and made with sugar into a })ayasam 
which is offered to Mundian in tl1e good form or with 
arrack, toddy and the sacrifice of a fowl 1n the bad form. 
The offering is made by a member or even servant of the 
family in the night, and, when the puja is over, all retire 
leaving the spot free for M undian to come and partake of t.h~ 
offering. Parakutti is a malignant. deity, and he is, as the 
name signifies, the Paraiyan god. Blood, arrack and toddy 
are absolutely necessary in his worship. 

The second crop is harvested in Makaram (end of J anu
a.ry), and a festival, called U charal (corresponding to bhe 
.Februations of the Romans) is observed from the twenty
eighth to the thirtieth in honour of the menstruation of mother 
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earth which is believed to t.akepla.ce on those days, which are 
obse:ved as day of abstinence from all work, except hunting. 
The first day is called the closing of Uoharal. Towards 
evening some thorns, five or six broom-sticks, and ashes are 
taken to the room where the grain is stored. The door is 
closed, and the thorns and sticks are placed against it, or 
fixed to it with cow-dung. The ashes are spread before it, 
and during that and the following day no one will open the 
door. A complete holiday is also given to the Cherumans. 
On the second day cessation from work is scrupulously 
observed. The bouse may not be cleaned, and the daily 
smearing of the floor with cow-dung is avoided. Even 
gardens may not be watered. On the fourth day the 
U charal is opened, and a. basketful of dry leaves is taken 
to the fields, and burnt with a. little manure. The UchD.ra 
days are the quarter days of Malabar, and demands for 
surrender of property may be mn.de only on the day 
following the festival, when all agricultural leases expire. 
By the burning of leaves and manure on his estate, the 
cultivator, it seems to me, proclaims to the world that ~e 
remains in possession of the property. In support of this 
view, we have the pra.ctica of a new lessee asking the lessor 
whether any other person has burnt dry leaves in the field. 
By a liberal interpret.ation of the term " the day after the 
Uchara.l," the Courts have extended the period of demand 
up to the Vishu, i.e., the day of the vernal equinox. The 
U chii.ral festival is also held at Cherupulcherri, and at 
Kanayam near Shoranur. Large crowds assemble with 
representations of cattle in straw, which are taken in 
proc~ssion to the temple of Bagavathi with the usual 
bea.tmg of drums and the shouting of the crowd. 

No books have been consulted in the preparation of 
this paper, and no ceremony has been described, which hat 
not actually been seen by me. 

C. KARUNAKARA MENON; B.A. 
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