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Introduction to the Second Edition 

Twenty fi,·e years ago, when 1 was a student at Boston Uni
versity, I first read T/11: Chinese Renaissance by Dr. Hu Shih. I 
can still recall vividly the intellectual excitement roused by the 
book. From its little more than one hundrell pages 1 acquired a 
far richer understanding of the epochal changes then overtaking 
China than had been possible from the study of dozens o[ books 
and literally hundreds of periodical articles. Rereading his lec
tures today, thin y years su bsequem to their delivery at the Uni
versity of Chicago, 1 find that my initial enthusiasm for Dr. Hu's 
scholarship and historical insight has not waned. 

It was characteristic of the late Dr. Hu that, at a time when 
his country was cruelly wracked and torn by civil wars, Com
munist subversion, and foreign invasion, he sought to place these 
tragic events in a broad historical setting. In an era when it was 
so easy for China's leaders to succumb to political despair and 
intellectual cynicism and to wring their hands over their na
tion's plight and prospects who but Dr. Hu could have used 
so optimistic a phrase as the "renaissance in China"? It was 
not that he ·was oblivious to the tides of nationalism that were 
rolling over his age-old country or that he dismissed lightly the 
titanic struggles for political and military power that all too 
often mesmerised the observer seeking rhyme and reason in the 
transient aflairs of the day. On the contrary, he took these phe
nomena as seriously as he believed history itself would take 
them. 

Dr. Hu had a wary regard for the nature and meaning of 
revolution and, insofar as China was concerned, he invoked 
the word sparingly and w 1visedly. He himself strove to grasp 
and transmit understanding of history, as it had been and as it 
was becoming. Revolutions, however defined, were, he knew, not 
without precedent in China nor was cultural renaissance alien 
to the history m his country. If Dr. Hu preferred to categorize 
the mighty transformation in China during modern times as a 



"renai~s<IIH:e·· rather than as a revolution, it wa~ doubtless be· 
cause he himself placed a ,·aluc upon the change~ to which he 
himself was a primary witness. Ren>lution implied metamor
phosis, for better or for worse, while "renaissance" signified re
birth and, hopefully, new life. 

Chronologically Dr. Hu was still a young man when The 
Chi11esc: Re11aissa11cc: was published in l!l~·l. Still, it is dear that 
the basic ideas aml personal experienres which he presented 
reltected a life that was already mature. LonJ!, hdore he was in
vited to present the Haskell Lenures in Comparatin: Religion at 
the University or Chicago, he had made his mark internationally 
as a scholar, philosopher, critic, and edtKator. His many ad· 
dresses and publications had won him unstinting renown in 
Chin:•. anti the West. To single out hut a few of the factor~ 
co.mhuoning his views or the nature and implications of the 
Widespread changes on:urring in modern China would surely 
~eave one open to the charge of o,·ersimplification. 1'\everthclcss. 
~t wo~ald perhaps not be inappropriate to take note of the follow· 
mg carcumst<mces. 

. Dr. Hu was in many ways a prototype of the new Chinese 
mtellecttnl wh · . 1 . . . . . .. · · o msparet and was msptred by the Chmese ren-
.nss.mce Born . I H'J I . . . . . . , . · 111 • 111 a small vtllage 111 .\nhwe1 pronntc 
111 e~a~tern China, it was still not too iate for him to hil\'e a 
tradn10nal 1 b . . . . . . 
· 1 1P nngmg and educauon. Unltke many Clunese 
mte lectanl· 1- 1 . 

' s 0 ater generations it could never he s<aid of hun 
that he w·as · 1 
I . '· •gnorant of or alienated from his own cultura 
lern<~ge H . 
· . . ·. e was, thus, never at a disadvantage in academic 
JOUsts wnh C\' • • . • 1 , 

. en •the most consen·alJ\'e Confunan scholars: lC 

was ever pr~pared to match quotations from the Classics and the 
rommentanes w· h . 

B D · ll the most erudite of pundit~. 
ut r H u al 1 

a sound . ·, . so lnasted, in the narrower sense or the term. 
•Ill( soltd \AT 1 . 

ease · h ·vestern training and el ucat10n. He was at 
• 111 t e realm f 

These t 1' 0 Western history, literature, and thought. 
w~ cu tural traditions the Chinese and the \Vestern. did 

not constitute se . ' . 
h . P••rate and distinct sectors of his mind but 

were rat er 1 ntegr· 1 . . 
I. 1 <ltet mto a philosophical whole. He was, 

accorc mg v, able to · 1 · · · . . ~ new the Chinese Revo utaon m Jls many 
mamlestauons frorn th . f b 1 h · Id . . . .. . . . . e perspectives o ot 1 t e centunes-o 
en JlJZ,tlion of Chma ant! of world history. It becomes immedi-



ately apparent to the reader of his works that he ne,·er suffers 
from cultural parochialism or strident nationalism. 

If Dr. Hu possessed a finely rounded view of history, he also 
had a fa,·ored point of departure in his intellecLUal inquiry, es
pecially as it related to matters of the Chinese Re,·olution. Dur
ing his year~ a~ a graduate student in the United States he 
became intimately invoh·ed in. the pni hun movement, the cam
paign to replace usage of the da~sical with the colloquial lan
guage. Once he became wedded to the premise that the promo
tion of literary among the masses of his countrymen, traditionally 
illiterate and unlettered. would ultimately work a revolution, a 
renaissance of inconceivable dimensions, his orientation towards 
the vast upheaval in China was allected accordingly. He took 
it as axiomatic that the wars and politics, the science and tech
nology. of the modern world would inevitably alter the nature 
of Chinese ci,·ilil.ation but he also believed with equally firm 
com·iuion that acquisition of the instruments of basic literacy 
by China\ millions of people would lastingly shape the char
acter of the ren>hllion in the older way of life. \Vhile his fel
low revolutionaries battled against warlords, subverters, and ag
gressors, Dr. llu sought to arm his countrymen for an all-out 
war against ignorance. 

One last determinant of the thought of Dr. Hu might 
well be stressed, namely. the circumstances of his own life. 
Even during his adolescent years he was not oblivious to the 
erosi,·e ellects of \\'estern ci,·ilization upon the traditional Chi
nese way of life. i.'\ot simply cultural change but, as importantly, 
its unprecedellledly quick tempo captured his attention. In his 
cssa), ".Social Disintegration and Readjustment" (The Chinese 
Renai.urn1u·, page 96), he himself has neatly summed up his 
marvel at the intrusions of modernity into his own familiar 
world. "And the rapidity of it all!," he exclaimed. 

\Vithin my own life, I read all the beloved novels 
by lamp~ of vegetable oil; I saw the Standard Oil in
vading my own village, I saw gas lamps in the Chinese 
shops in .Shanghai; and I saw their elimination by elec
tric lights. In the field of locomotion, I traveled in sedan 
chairs, wheelbarrows, and small river boats rowed by 



men ... I saw the first tramway operated in Shanghai 
in 1909, and wrote a poem protesting against its dangers 
to the ricksha. My first trip on a steamship was when I 
was only two years old, but I never rode in a motor 
car before coming to the United States in 1910, and did 
not travel in the air until 1928. And my people have 
traveled with me from the vegetable oil lamp to elec
tricity, from the wheelbarrow to the Ford car, if not to 
the aeroplane, and this in less than forty years' time. 

Dr. Hu was an indefatigable scholar but he also sought to 
learn the lessons of life. 

Dr. Hu Shih has justly been acclaimed as one of modern 
China's foremost scholars, philosophers, and educators. He was 
revered not only in his native land but also in the United States 
where for years he carried on his work. The republication of 
The Chinese Renaissance, the book by which he is best known 
in this country, thirty years after its first appearance is a fitting 
tribute to this inimitable scholar and man. 

Brooklyn College 
June 18, 1963 

Hyman Kublin 
Professor of History 



FOREWORD 

A long deferred hope was fulfilled when Dr. Hu Shih of 
the National Peking University accepted appointment as 
Haskell lecturer for the summer of 1933. His lectures on 
cultural trends in modern China are here presented under 
a ti tie selected by him express! y to characterize the nature 
of the cui tural transformation described-Tlze Clzinese 
Renaissance. 

The Haskell Foundation was established by Mrs. Caro
line E. Haskell as an aid to mutual understanding among 
the peoples of the world, separated so long by their varied 
heritages of culture and religion. She intended the Bar
rows Foundation to provide a scholarly presentation of 
Christianity to the Orient and completed the circle by the 
Haskell Foundation which brings a sympathetic interpre
tation of the religions of the East to the Christian West. 

During the last decade all religions, in all parts of the 
world, have been awakened from the slow rhythm of past 
ages by new forces compelling startling and revolutionary 
change. Since all cultures are penetrated by the same in
fluences and all religions are of necessity wrestling with the 
same problems, it seemed wise and in line with the inten
tion of the founder to devote the Haskell Lectures during 
this period of transition to an interpretation of the process 
of re-embodiment through which old religions and cultures 
are assuming new and vital forms. 

Both as an interpreter of China's cultural renaissance 
and as an ambassador of interracial and intercultural un
derstanding Professor Hu was an ideal Haskell lecturer. 
Culturally he belongs to both East and West. The vast 
changes in the cultural life of China are so recent as to fall 
within the span of his youthful age and in many of these 
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movements he has been a pioneer and a trusted leader. His 
western education and his work in the field of international 
conciliation have given him the background and the de
tached vision necessary to an evaluation of the processes 
of intercultural penetration at work in his native land. The 
personal note in some of the chapters was retained at the 
urgent request of members of the committee who won in 
the contest with Dr. Hu's self-effacing modesty. 

A. EusTACE HAYDON 

UNIVERSITY or CHICAGo 



PREFACE 

T HESE lectures were delivered in July, 1933, as the 
Haskell Lectures of the Department of Compara
tive Religion in the University of Chicago. The 

original title of the series was "Cultural Trends in Present
day China." With the exception of slight changes in the 
language, the lectures are now published as they were de
livered. My original plan to expand them with greater de
tails and fuller documentation has not been carried out, 
partly because of a lack of time during my very brief visit 
to this con tin en t, and part! y because of a desire expressed 
by several friends who heard the lectures that I should not 
change their familiar and direct form of communication. 

These lectures are primarily historical. They are intend
ed to describe, in the first place, how certain phases of 
Chinese culture have been changed; and, second, to explain 
how those changes have taken the particular course and 
form they have taken. Both the description and the ex
planation are historical. If I have any thesis to present, I 
want my readers to understand that cultural changes of 
tremendous significance have taken place and are taking 
place in China, in spite of the absence of effective leader
ship and centralized control by a ruling class, and in spite 
of the deplorable necessity of much undermining and ero
sion before anything could be changed. Vlhat pessimistic 
observers have lamented as the collapse of Chinese civiliza
tion, is exactly the necessary undermining and erosion 
without which there could not have been the rejuvenation 
of an old civilization. Slowly, quietly, but unmistakably, 
the Chine~e Rer~aissance is becoming a reality. The prod
uct of thrs rebrrth looks suspiciously occidental. But, 
scratch its surface and you will find that the stuff of which 
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it is made is essentially the Chinese bedrock which much 
weathering and corrosion have only made stand out more 
clearly-the humanistic and rationalistic China resurrect
ed by the touch of the scientific and democratic civilization 
of the new world. 

I wish to express here my gratitude to Professor A. Eus
tace Haydon, Head of the Department of Comparative Re
ligion of the University of Chicago, and to the authorities 
of the University, who, in inviting me to give the Haskell 
Lectures, have given me the stimulus to think over the re
cent cultural tendencies in my country, not merely as iso
lated changes, but as individual parts related, consciously 
or unconsciously, to a general historical movement. I am 
deeply indebted to Professor and Mrs. Haydon for their 
constant encouragement throughout these lectures. I am 
grateful to Mr. Bruno Lasker of the Institute of Pacific Re
lations, who has been kind enough to read through the 
whole manuscript, revise its English, and give me ten pages 
of very frank criticism. I am also grateful to Mrs. Florence 
Lowden Miller and Miss E. Clifford Williams, both of 
whom have had the kindness to read and correct these 
no~es in manuscript. I wish also to thank the University of 
Chicago Press for publishing the lectures. 

October 5, 1933 
I-I u SHIH 
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I 

TYPES OF CULTURAL RESPONSE 

T HE problem of China, however multifarious and 
complicated it may seem at first sight, is in reality 
one of cultural conflict and readjustment. It is the 

problem of how to bring about a satisfactory adjustment in 
a situation where an ancient civilization has· been forced 
against its own will into daily and intimate contact with 
the new civilization of the West; where the old civilization 
has clearly proved itself hopelessly inadequate in solving 
the pressing problems of national existence, economic pres
sure, social and political disorder, and intellectual confu
sion; and where, for reasons hitherto never fully under
stood, the new invading civilization has not yet succeeded 
in either grafting itself upon the traditional culture or being 
extensively adopted in working out a new cultural equilib
rium on a national scale. 

The conflict has reached its most acute stage during the 
last two or three decades when, in the apt words of a keen 
observer from the West, 
.... economic, political and intellectual moven•ents, which else
where made their way by gradual stages and small increments of growth 
are, in the China of to-day, in simultaneous ferment. The Ren.-.issance; 
nationalism; the attempt to create a sovereign, unitary state, and its 
struggle against local particularism and centrifugal ambitions; the be
ginnings, on the eastern seaboard and rivers, of an industrial revolution, 
with the criticisms and aspirations which are its natural accompani
ment; the reform of local government, of education, of the financial 
system, and of the complicated structure of Chinese jurisprudence; the 
partial dissolution of the venerable institution cf the Chinese family, 
with the whole system of personal responsibilities and social relations 
of which it was the centre-all these, and much else, have been crowded 
in to the space of little more than a generation.' 

'R. H. Tawn.::y, Land and Labour in Chinn, pp. J-~. 



2 THE CHINESE RENAISSANCE 

This modern conflict of these diverse civilizations, 
viewed in the light of history, is only one of the last scenes 
of the great drama of world-conquest by the new civiliza
tion which began in Western Europe and spread both east 
and west with ever increasing force and vigor until both 
its eastward and westward movements finally met in the 
great arena of East Asia. As the great drama slowly but 
irresistibly unfolds itself, this new civilization is seen to 
make fresh conquests at every turn of its onward march: 
in its western expansion it subjected two new continents; 
in its eastern sweep it crushed every old culture in Africa 
a.nd Asia, also placing all of Oceania under its domina
~lOn. A subcurrent of this gigantic hurricane, which blew 
m a northeasterly direction from Western Europe, has cap
tured the whole of the land of the Slavs, and swept across 
the vast Steppes, till its head reaches the eastern shores of 
the Pacific. 

~astAsia is the meeting point of all the three routes of 
this aggressive civilization. Thus far it has met with no 
serio~s resistance. It is in East Asia that the grand finale 
of this drama of world-conquest is to be staged. For it is 
here that the civilization of the West is brought into direct 
c?~t.act and conflict with the two principal centers of the 
CIVIlization of the East: the continental empire of China 
~nd. the island empire of Japan. Upon the final ·western
IzatiOn of these two empires depends the completion of the 
world-conquest of this new civilization. 

It has been generally observed by all students of con
te~por~ry history that China's reaction to Western civili
zatlOn I~ radically different from that of Japan. The dif
fer~nce .Is so great that it h~s shaped and conditioned the 
entire history of these two countries during the last seven 
decades. After 250 years of successfully enforced-seclusion, 
Japan suddenly found herself impelled to adopt almost in 
toto the new ways.of the Western invader in order to save 



TYPES OF CULTURAL RESPONSE 3 

herself from the imminent danger of national humiliation 
and, possibly, subjugation. This task of nation-wide West
ernization has been undertaken with such rapidity and 
vehemence that in the brief course of little more than half 
a century Japan not only has become undoubtedly a past
master of all the arts and weapons with which the West 
once threatened to overpower her, but is now actually 
threatening to out-Herod the Herods of the ·western world 
in industrial and commercial expansion as well as in mili
tary and naval rivalry. On the other hand, China has 
wasted fully a century in futile resistance, prolonged hesi
tation, spasmodic but incoherent attempts at reform, and 
disastrous wars of revolution and internal strife, and today 
she is still displaying to the world the most pathetic spec
tacle of a once great nation helplessly struggling to stand 
on its own feet again, and groping desperately to find ways 
and means for the solution of her numerous and pressing 
problems created and complicated by the impact of the 
irresistible civilization of the \Vest. 

This sharp contrast between the responses of China and 
Japan to a more or less similar situation of cultural conflict, 
together with the vastly different outcome in the destinies 
of these nations, is so striking that one is tempted to pause 
and speculate whether a comparative study of such dif
ferences in the cultural responses may not reveal some use
ful clue to a better understanding of the problems of cul
tural control. May we not expect that, from such a com
parative study, some generalization may be reached as to 
the essential factors or conditions which may account for 
successes or failures, rapidity or slowness, in any given 
situation of cultural control? And may we not expect that, 
from such studies, some further light may be thrown on 
these problems by discovering different and distinct types 
of cultural response of which the significance may not be 
fully measured by apparent speed or tardiness, or even ap-



4 THE CHINESE RENAISSANCE 

parent success or failur~? Some s~ch attem~t, I believe, is 
at least worth while for 1ts suggestive value, 1f not actually 
for any permanent scientific value. 

What, then, are the factors or conditions which have 
been responsible for the speedy success in Japan's cultur~l 
adjustment, and the absence of which helps to explam 
China's failures? At the outset, let us first eliminate those 
factors which, like double-edged swords, may be used to 
prove or to disprove a thesis. For instance, we may very 
well ignore the relative size and geographical position of 
China and Japan as decisive factors. For, while a country 
of small size and insular position may be more readily mod
ernized in matters of communication and transportation, 
i~ may be argued with equally convincing logic that a con
tmental empire with vast territory and resources certainly 
has greater advantages than her island neighbor. 

Nex~, we may also rule out the frequently proffered ex
planatlOn that, while China which had never known or 
met any civilization equal t~ her own, was too proud to 
adapt. ~e:sel~ readily to the enforced requirements of the 
new ClvthzatlOn of the foreign invader, Japan was well pre
pared for W~s~ern.ization by her long experience~ in accept
mg an~ asstm~latmg alien ideas and practices mtroduced 
from tl~e. to t1me from her continental neighbors. Such a 
theory lS ~nadequate because, in the first place, it ignores 
the htstoncal fact that China was at one time under the 
cultural domination of Buddhist India, which country was 
revere.~ by the Chinese people as the "Heaven of .the 
West, and from which has come the religion of Buddhtsm 
that has for two thousand years remained one of the t~ree 
national systems of religi belief and moral teachmg. 
Second, it does not explain~~: very strong resistance of the 
Japanese against the early advances of West.er~ cul~ure as 
exemplified in the persecution of the Chnsuans ~~ the 
seventeenth century, in the rigid and successful pohcy of 
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?.SO years of seclusion from the outside world-a seclusion 
by far more successful than any similar attempt by China 
-and in the heroic anti-foreign movements in the middle 
years of the last century when foreign ships were once 
more forcing their way into Japanese ports. And lastly, 
this theory entirely fails to take into account the very im
portant historical fact that all the early Japanese move
ments of reform which heralded the new era in Japan were 
started and fostered under the double war-cry: "Away 
with the Barbarians" and "Down with the Bakufu (i.e., 
the Shogun)!" Indeed, this hostile attitude toward the for
eigner and his civilization has not died away with the dec
ades of apparent rapid Westernization, and is now articu
lately reasserting itself in the acts and utterances of its 
military spokesmen. 

What really needs explanation, therefore, is not the ex
istence of resistance to a foreign civilization-which is uni
versal and natural and without which there would be no 
problem of cultural conflict to necessitate our study and 
speculation--but the more fundamental question: Why 
and how has Japan succeeded, and China failed, to over
come this natural resistance to foreign culture and achieve 
an early and speedy readjustment? 

As far as I can see, there were three factors which con
tributed most substantially to the success of Japan's vVest
ernization. First, the existence of a powerful ruling class 
from which have come all the great leaders of the move
ments for reform and modernization. Second, the fact that 
this ruling class was a specially privileged and highly 
trained military caste, made it possible for Japan to adapt 
herself easily to one particular phase of Western civiliza
tion which the other oriental nations have found most 
difficult to learn, and which is most essential in securing 
national existence against the invading powers of the new 
civilization-namely, the phase of military and naval 
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strength that is behind the scientific, technological, and 
industrial civilization of the West. And third, the peculiar 
political development of Japan for over a thousand years 
has bequeathed to her a suitable and stable basis for a new 
political framework which has served as a solid center of 
gravity for all movements of change and has made steady 
and continuous progress possible in a situation pregnant 
with every possibility of discontinuity and revolution. It 
is these three peculiarly favorable conditions which, I be
lieve, have enabled Japan to achieve what may be de
scribed as the most successful attempt of cultural control 
in any region with which the Western civilization has come 
i~t? int.imate contact. A comparative study of these con
ditiOns m Japan and of their absence in China will bring us 
nearer to a real understanding of the nature of the suc
cess and failure of the respective nations. 

In any situation of conflict and control, the first question 
naturally is: Who is to do the controlling? Whence shall 
~ome the leadership in the work of control? The existence 
111 ! a pan of a very pQwerful ruling class in the person of the 
dazmyo and the samurai, who for centuries past had been 
the real powers in control of the central and local govern
ments, offered a ready answer to this primary question. 
The. leadership in the work of national reform must of ne
cesstty come from this class. It was but natural that all 
the members of that brilliant galaxy of statesmanship of 
the early Meiji era were members of this class: I wakura 
and Sanjo were nobles· Ito Yamagata, Kido, and Inouye 
were samurai of the fe~dal fief of Choshu; Saigo and Oku
bo, samurai of the fief of Satsuma; and Itagaki and Oku
ma,. samurai of Tosa and Hizen.2 It was they who were 
behm,d t~e powers that brought about the end of the 700 

years retgn of the Shogun and restored the governmental 

• K. S. Latourette, Development of Japan, P· 1'27· 
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powers to the long oblivious imperial dynasty. And it was 
they who personally played the most important roles 
in reorganizing the government and the finances, in fram
ing the constitution and organizing the political parties, 
in founding a new army and a new navy and a new edu
cational system, and in directing the national policies of 
war and diplomacy. 

This leadership of the ex-samurai of the feudal age was 
powerful and effective, because they belonged to a govern
ing class which was highly honored by the people and, 
which, with the support of the emperor, had almost un
limited powers to carry their policies into effective execu
tion. It was so effective indeed that it was able to carry 
out all policies of Westernization in the face of a strongly 
anti-foreign res en tmen t among the ignorant populace, and 
to avoid a premature foreign war even at the great cost of 
encountering a powerful rebellion led by the popular leader 
Saigo who favored an immediate war with Korea. For 
twenty years this leadership carried on its work of national 
reorganization with absolute and autocratic powers, and 
dictated a constitution when it saw the time had come for 
a constitutional monarchy. 

Such an eft"ective leadership was totally lacking in China. 
The age of political and militant feudalism had passed 
away more than two thousand years ago. A process of so
cial leveling had been going on for so long that the social 
structure of the nation was almost completely democra
tized. There was no hereditary aristocracy that could last 
long decades without being relegated to the ranks of the 
common people. There was no primogeniture to preserve 
the big estates from being gradually reduced to nothing 
through the process of equal division of property among 
the sons?~ the family. Although there was always a heredi
tary nobtht~ o~ the descendants of the imperial family, it, 
too, was penodtcally swept away by the dynastic wars and 
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by the usual processes of social leveling. The country was 
governed by a civilian bureaucracy recruited from the 
people through a system of fair and competitive examin~
tions through which the sons of the poorest farmer or arti
san could rise systematically to the highest administrative 
offices of the empire. But this bureaucracy was one of civil 
servants and was never born and bred to undertake the 
leadership of the nation. Great leaders there were, who 
~ros.e to national pre-eminence and played important parts 
111 times of national crises. But under an absolute mon
archy, those statesmen had to rely upon the good-will and 
con~dence of their emperors for power and for the oppor
tunity to do their work which might be easily undone by 
the whimsical displeasure of the throne or by the succession 
of a new emperor. And they knew very well that there 
;ou~d not be permanence in any work they might achieve, 
IOr . 1 f h Impena confidence is fickle and the average length o 
~ e reign of an emperor is short. The great statesman 

ang An-shih of the eleventh century had the complete 
confidence of his ruler for sixteen years; but when the em
~~or died, all his reforms were nullified in a single year. 

. e modern reform leader K'ang Yu-wei succeeded in win
~Ing the confidence of the Emperor Kuang-shu who, in the 

aeadr 1898, proclaimed a formidable series of governmental 
11 edu · · d rn· h cational reforms which, if persistently carne out, 

Wig t have greatly accelerated the process of China's 
estern· · f · h" IZat10n. But even the emperor was no ree agent 

In IS \" 
l po Icy of reform! His period of great reforms lasted 

~~ ~ 100 ?ays and was swept away by the reaction led by 
mpenal mother. 

From the middle of the nineteenth century to very re-
cent f · 11· d lmes there were numerous men of mte Igence an 
f?r~~ight who saw clearly that the advance of the Western 
CIVIlization on the Asiatic continent could not be checked, 
and that that civilization was in many aspects superior to 
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our own. These men wrote and taught and tried to in
fluence those who had powers to effect the needed changes. 
But these intellectuals themselves had no power to do 
anything on any large scale. Even Li Hung-chang-who 
was probably the most powerful leader and patron in prac
tically all the early attempts of Westernization, such as the 
organizing of the new navy and army, the building of first 
railways and steamship lines, and the sending of first 
Chinese students to study abroad-even he could not al
ways secure the support and confidence of an ignorant and 
suspicious court. When, in 1877, the Chinese Minister in 
London, Kuo Sung-t'ao, the most farsighted thinker of 
his time, urged him to go beyond the superficial reforms of 
the army and navy and to undertake a more fundamental 
program of national modernization, Li Hung-chang replied 
in these most pathetic words: "My official duty is to com
mand the military; therefore I cannot but confine myself 
to the reorganization of the army and navy. Even if I wish 
to go beyond this and take up the more important and 
fundamental reforms, it is certain that I shall never be al
lowed to carry out my wishes. I can only endeavor to do 
what I can do." And Li Hung-chang lived to see that twen
ty years later (1 898) even his Emperor was not allowed to 
carry out his wishes for reform! 

What a contrast, when we compare this pathetic situa
tion of total absence of effective leadership in China with 
the ease and efficacy with which the ruling class in Japan 
abolished the Shogunate, re-established the Mikado, and 
rejuvenated the whole nation! In the absence of a power
ful ruling class, leadership in China could not be located 
anywhere. There was no enlightened despot, for the Man
chu dynasty was already reaching its lowest ebb of racial 
vitality; no enlightened nobility, for the Manchu nobility 
and the Manchu military caste were long weakened and 
ruined by two and a half centuries of easy and parasitic 
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living; and no powerful intelligentsia, for long centuries of 
despotic domination, enticement of official life, and a pure
ly literary and useless education had made the whole in
tellectual class passive, innocuous, and ineffective. The 
highest ambition of a Chinese scholar of the old times was 
to "gain the confidence of the monarch and secure power 
~o carry out his policy" (teh chun lzsing tao). But as such 
tdeal oi:portunities rarely, if ever, came to him, he could 
only Write books and teach disciples. And when, in a later 
penod, he came to be more emancipated in his ideas, he 
":'auld probably turn to preaching and plotting a revolu
tiOn, as many of his class actually did when every hope for 
a J?;a~eful reformation had disappeared. 

1. hls contrast may be best illustrated by comparing the 
tves of th 1 d . . h h f e ea ers of the Japanese reformation wit t ose 

0g some of their Chinese contemporaries. Ito one of the 
rea test of h . '. 

rnu . t e remakers of Japan, began hts hfe as a sa-
ral of Ch h . forei n . as u and was one of the supporters of the anti-

vin gd pohcy of his feudal chief. He soon became con-
ce of th . . . . 

after h e necessity of reforming Japanese mstttuttons 
Stud t e w.estern models and desired to go to England to 
to Ey. Al gamst governmental prohibition, he secretly went 

ng and · k" h" passage b With his few friends in I 863, war mg ts 
Aft efore the mast. 

to Ja;r one Year's stay in London, Ito had to hurry back 
ing at~ when he heard of the disturbing events happen
the rnos orne. In the subsequent years, he beca.m~ one of 
ing to t Powerful builders of modern Japan. It ts mterest
Chine note that the year after Ito's return to Japan a 

se scholar d c W T'ao (born 1828), also 
went to E 1 an reiOrmer' ang L gge the 

ng and h · · · of James e ' 
translator of th at t ~ mvltatt~n d lived three years 
· E I e Conjuczan Classzcs, an f 
tn ng and and S 1 d Th" Chinese contemporary o 
I , cot an . ts d" 1 
to s was one of th c 1 advocates of a ra tea re-

r • ose 1eW ear Y d 1 f 
rorm of Chmese ·1n . . and laws after the mo e so st1tut1ons 



TYPES OF CULTURAL RESPONSE I I 

the Western nations. In his youth, he tried to influence the 
leaders of the T'ai-p'ing Rebellion and advised them to 
establish better relationships with the vVestern powers. For 
this revolutionary connection he was persecuted by the 
Chinese government and had to flee to Hongkong for his 
life. While in Jiongkong he acquired a better knowledge of 
English life and civilization through his close contact 
with the English people. In 1864, when Ito was studying 
in England, Wang T'ao petitioned Li Hung-chang and 
urged him to bring about reforms which should aim at the 
acquisition of occidental methods for the strengthening of 
national defense and the increase of national wealth. After 
his stay in the British Isles and a tour on the continent of 
Europe, he became all the more ardent in his advocacy of 
Westernization. He devoted his remaining years to writing 
editorials for newspapers in Hongkong and Shanghai and 
exerted great influence over the reading public of his time. 
He predicted that, in less than a century, the Chinese peo
ple would be able to master all the technique and methods 
of the Western world and excel the vVesterner in his own 
inventions. But he also prophesied that the adoption of 
superficial and external things from the West would be 
worthless and unreliable if such adoption were not pre
ceded by the more fundamental changes in the method of 
civil service examinations, the education system, military 
training and equipment, and the whole system of law and 
justice. He also often expressed his warm appreciation of 
the constitutional governments of Europe and mildly 
hoped that the political system of China might be re
modeled after such Western, and especially English, forms. 

When, in I 879, Wang T'ao visited Japan, he was en
thusiastically received by the Japanese intellectuals, for 
his writings were also read by the Japanese scholars who 
could read Chinese. Had he been born as a member of the 
governing class in Japan, he co~ld have easily made him-
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self an Ito, an Okubo, an Okuma, or at least a Saigo. But 
here he was welcomed by his Japanese admirers as a great 
classical scholar, a poet, and an editorial advocate of a 
modernized China! He died an editorial writer, but he 
lived long enough to see his Japanese contemporary, Ito, 
write his laws of financial reform and frame, almost single
h~nded, the Japanese Constitution-when Wang T'ao 
htmself was still writing editorials! 

The intellectual history of China of the last seventy 
years is full of such instances of tragic failures of great in
tellects who wasted their lives and efforts in vain hopes and 
d~eams for a peaceful and orderly reformation of the em
ptre. Kuo Sung-t'ao, the most modern mentality of his age, 
Was banished by the government and persecuted by his 
0 7n people as a traitor. Ma Chien-chung and Yen Fu, two 
~the best informed concerning the cultural heritage of the 
. ~s~, began their careers as young prophets of the new 

ClVthzaf d • • 1: l . ton an d1ed w1th only a 1ew books and trans atwns 
;s their contributions to China's modern civilization, the 
lOrmer h · · h fi · · Ch" nese g avmg wntten t e rst systemattc treatise onf hl-

rammar, the latter having translated some o t e 
~orkbs of Adam Smith, John Stuart Mill, T. H. Huxley, and 

er ert S · h d 
fortune rhe?cer. K'ang Yu-Wel cam~ very neahr t e g~o d 
h" h 0 IS Japanese contemporanes when e reac e 
bts heyday during the "Hundred Days' Reforms" in I8g8; 

Ut e l" · l '1 ' too, had to live many years abroad as a P0 Ittca 
exte and 1 f the d returned to his native country on Y a te~ 

Ynasty, which he had sought to modernize and reJuve-
nate, had 1 move-a ready been overthrown by the newer . 
men t of revolution. Sun y at-sen the founder of the Cht-
nese Revol · ' · · 894 · . Utton and the Chinese Repubhc, too, m 1 ' 
tned to mfl · h" a 1 uence Li Hung-chang by presentmg to 1m 
fong memorandum embodying what he considered the four 
un~amental principles of the Western civilization; but he 

recetved no response from the old viceroy and had to de-
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vote his energies to what he had already conceived as the 
only possible road to a new China, namely, the road of a 
political and social revolution. And historically he was 
quite right, for, in the absence of a powerful and effective 
leadership in any stratum of the social structure, there was 
no short-cut to national modernization except the long and 
arduous path of revolution. 

Let us now return to the second group of facts in our 
comparative study of the history of the cultural readjust
ment in China and Japan-the facts of the presence in 
Japan, and the absence in China, of a highly trained and 
socially respected military caste, and their effect on the 
process of vVesternization in the respective countries, es
pecially in the mastery of the martial phase of the vVestern 
civilization, which is the most coveted and at the same 
time the most ditf.cul t for an oricn tal race to learn. This 
phase of Western culture, including the army, the navy, 
their organization and equipment, and the arts and meth
ods of warfare, is the most coveted because it was pre
cisely this which first forced the non-European races to 
recognize in the Western invader their most dangerous 
enemy with weapons of war far superior to their own. It 
was the thing most easily recognized, most feared, and 
therefore most coveted by all races with whom the \\'estern 
cui ture came in to con tact. It was recognized by the primi
tive savage as well as by the most civilized of the old na
tions. And it was this phase which always served as the 
beginning of the introduction of the other elements of 
Western civilization into these non-European countries. 
The utility and efficacy of vVestern firearms and cannon 
were very early recognized and accepted by the Japanese 
samurai and by the Chinese generals fighting the Manchus 
in the seventeenth century. And it was the same phase 
which forced China and Japan in the nineteenth century 
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to make the first attempts in the direction of Westerniza
tion. 

Unfortunately, this most easily recogniz~ble and most 
eagerly coveted phase of Wes.tern culture ~s .not always 
easily attainable by every natwn. Indeed, It IS probably 
the most difficult aspect .for most older nations to acquire. 
A Chinese scholar once remarked: "It is easy for China to 
acquire the civilization of the West, but it is very difficult 
to master its barbarism. Yet I suppose we must first mas
ter this barbarism before we can feel at home in this new 
civilization." By barbarism, he means the military side of 
the Western culture, which does not consist of mere up-to
date equipment, nor mere efficient organization, nor mere 
resourcefulness in man and money power, but which must 
presuppose the existence of what may be vaguely termed 
"the martial spirit," under which term may be included 
the love for adventure, the almost primitive delight in com
petitive combat, the instinctive love and worship of the 
war~ior, the painstaking cultivation of bodily strength, the 
ha~1ts of obedience, and the readiness to fight and die for 
an Impersonal cause. 

Although all these attitudes of the martial spirit are 
natural and universal, they can be dwarfed or even sup
pr.essed by long periods of conscious education and uncon
sct?us social disapproval. Europe has perpetuated these 
tratts from the days of feudalism; and the existence of fully 
armed nations, rivals in conquest and expansion during ~11 
these centuries, has allowed them to be well preserved 111 

the fac~ of counteracting influences arising from i~te~lec~u
al and mdustrial revolutions. But some of the Astattc ciV
ilizations are conspicuous by the absence of these ~r~its. 
One of the outstanding examples is China where pohttcal, 
religious, and social factors have combined to suppress all 
manifestations of the martial spirit. Two thousand years 
of unified empire, the absence of warring nations, the com-
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paratively long periods of peaceful reigns during the inter
vals between dynastic revolutions-all these have tended 
to discourage the cultivation of the martial habits. The 
prevailing systems of moral and ethical teaching of both 
the Confucian and the Taoist schools have also emphasized 
the importance of the habits of peace and order, and dis
approved the cultivation of the arts of war. Buddhism, 
which dominated Chinese religious life for twenty cen
turies, has reinforced the pacifist tendencies of an already 
too peaceful people. Even the most warlike barbarians, 
who from time to time invaded China, could not help 
catching the contagious influence of this pacifist people and 
civilization; and in the course of centuries of racial inter
mixing, all these militant conquerors were rapidly demili
tarized by the conquered people. As a result of early dis
appearance of the Feudal Age and as a result of very long 
processes of social leveling through relegation of aristocrat
ic families to the ranks of the common people, and through 
the rise of sons of the lowly to the status of high officials 
by the method of civil service examination, the whole social 
structure has become so democratized that there has been 
no special class of the military that could maintain itself 
for any length of time. The Manchus did try to maintain 
such a class, but in little more than two centuries it has en
tirely disappeared. The soldier has always been regarded 
as a kind of social outcast, not much better than the ban
dit. "No good iron will be made into a nail, no good son 
will make a soldier." Such a proverb merely reflects the 
universal sentiments of a people molded by long ages of 
pacifist teaching and peaceful living. 

In such an atmosphere it was impossible for China to 
create a new army and navy recuited from, and officered 
by, men of the well-to-do and educated class. The stuff 
that made the soldier and the sailor was the illiterate and 
unruly of the superfluous population of the country. The 
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government had no respect for it; and society in gener~l 
paid no attention to it. There was absol~t~ly no en_t~ust
asm for it. The first schools for the trammg of mthtary 
officers had to recruit their students, not only by free tui
tion and board, but also by paying the students a monthly 
allowance for coming to attend the schools. General T'ien 
Chung-yu, who rose slowly from a cadet school graduate 
to the military governorship of Shantung, told me in 1924 
that when he enrolled in the military academy established 
at Shanhaikuan it was not for any love of the country or 
glory of the army, but merely for the sake of the three and 
a half taels' monthly allowance which he wanted to save up 
for the support of his large family left destitute by the 
death of his father. It was inevitable that the early Chi
nese attempts at military and naval reorganization were 
bound to fail. It had to wait for a revolution and decades 
of nationalistic agitation and education to gradually ele
vate the position of the soldier in society and inculcate a 
little of the martial spirit into the youths of the nation. 

In this particular aspect, Japan was the most favorably 
predisposed nation with which the Western culture has 
~ver come into contact. There the military caste, which 
mcluded 300 daimyo and 26o,ooo families of samurai,3 was 
for centuries the governing class, ranking higher than any 
other class in the country and receiving the highest esteem 
from the whole nation. The education of the samurai was 
:ery thorough, beginning from early childhood and includ
mg not only the arts of war, but also a very rigid system 
of intellectual, moral, and religious teaching. And the pres
tige of this class was so great that the lower classes naturally 
imitated the ways and manners of the samurai. For, as 
Confucius wisely said, the masses follow the upper classes 
just as the grass bows to the wind. This militant fashion 
and spirit of the Feudal Age made it very easy for the 

3 I. :-..rirobe, ]apan, p. 104. 
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Japanese bushi (knight) to transform himself overnight 
into the modern soldier when he was equipped with new 
weapons and taught the new arts of war. The conscription 
law was issued in I 873, and the Japanese accepted it with
out a murmur. The military caste dictates and the whole 
nation accepts its leadership. The fact that the Japanese 
army is to this day still dominated by the former adherents 
of the fief of Choshu, and the navy by those of Satsuma, 
shows how tremendous the influence of the feudal military 
caste has been in the reorganization of this particular phase 
of national life after the models of the \Vest. 

Precisely because the introduction of this military phase 
of \Vestern civilization was invariably motivated by the 
fear of imminent danger and the recognition of the neces
sity of national self-preservation, the success or failure of 
this phase would very often determine the ease or diffi
culty with which the other phases of Westernization could 
be efl.ected. For success in this phase means national secu
rity from external invasion, which will greatly strengthen 
public confidence in the reforms and in their leaders, and 
thereby make orderly controlled modernization possible. 
Japan's great victory in the Sino-Japanese vVar of I8g4-95 
vindicated the leaders of the early Meiji reforms and si
lenced all further opposition to modernization. But, it 
must be remembered, it was the same war that brought 
about the disgrace and banishment of Li Hung-chang, the 
leader of Chinese military reorganization, who did not re
cover his popularity until the peace negotiations after the 
Boxer \Var of Igoo-a war which was the embodiment of 
anti-foreign and anti-modern reaction running wild after 
the early military and naval reforms had failed to insure 
national security against foreign aggression. 

Lastly, we come to the third group of facts for our com
parison-the easy success of Japan in establishing a stable 
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government as the center of control in her work of mod
ernization, and the lamentable failure of China in the same 
direction. 
~uch of Japan's political success, as I have already 

P0 tnted out, has been due to the existence of a powerful 
ruling class. But there were two peculiar circumstances in 
the. historical development of Japan which laid the foun
dattons for an easy success in this political reformation. 
F~r almost I ,2oo years, the imperial dynasty had been de
pnved of actual powers of government, first by the 500 

fears of regency of the powerful house of Fujiwara, and 
Sater by the 700 years of military dictatorship under the 

hoguns. For all these centuries the emperors lived in com
plete oblivion and retirement, retaining the imperial title 
only by the grace of the real rulers, and subsisting on the 
meager income from the imperial allowance, which was 
so . 
h mettmes so small that some emperors were recorded to 
~ve had to carry on small trades in order to make a toler

a le living. 

Meanwhile, there came from China a new factor to give 
moral support to this imperial dynasty in absentia. The 
~oral philosophy of Chu Hsi (died I 2oo) \vas introduced 
tnt~ Japan and soon made itself felt in its political impli
c~ti~ns. The special emphasis on the virtue of loyalty and 
t e tdeal of a unitary empire under the "Son of Heaven" 
~s the ultimate source of political power tended to awaken 
tn th J . f e apanese scholars and samurai a new consciousness 
0 . the pitiful position of the imperial dynasty, and to at-
tnbut . h . . I . d t"t . e to tt all t e spmtua authonty an sane t Y tm-
sotl~d by actual deeds of misrule, of which the emperors, in 
thetr state of oblivion, were incapable. The Tokugawa Sho
gunate Was digging its own grave by its patronage and 
prom · · Otton of the teaching of Chu Hst. . . 

So, When the time came for political reorgantzatwn, all 
thought naturally turned to the long overshadowed dy-
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nasty which had grown into a real source of national devo
tion and worship. What was most fortunate for transition
al Japan is the fact that the imperial dynasty, which had 
for 1,200 years "done no wrong," was best suited to be 
made into a constitutional monarchy after the European 
pattern. Thus the ruling class in Japan was able in the 
sixties of the last century to abolish the Shogunate and the 
feudal system by rallying its support to the imperial dy
nasty; and twenty years later (1889) to establish it as a 
constitutional monarchy. Tracing its divine descent from 
time immemorial, sanctified by a long tradition, and rein
forced by the artificial means of education and the Shinto 
religion, the imperial dynasty has been and probably will 
be able to maintain itself as one of the most firmly imbed
ded monarchies of the world. 

No such good fortune, however, ever graced the political 
development of China. The ruling dynasty there was of an 
alien race which had come into China in the seventeenth 
century, and which, by the nineteenth century, was al
ready greatly weakened by long periods of luxury and in
toxication of unlimited power. The imperial household no 
longer produced such great monarchs as K'ang Hsi, Yung 
Cheng, and Ch'ien Lung; and the occupants of the throne 
were largely ignorr.nt weaklings, often short-lived and in
capable of having heirs. The nobility was as ignorant and 
corrupt as the Imperial Court itself. The Manchu military 
garrisons, intended to keep the Chinese in subjection, were 
corrupt and degenerate and often no longer capable of 
bearing arms. 

All these weaknesses were suddenly exposed to the na
tion in the middle of the last century, when the T'ai-p'ing 
Rebellion (185o-65) arose from the southwest and devas
tated a third of the Empire in the brief space of a few 
years. This rebellion, led by a few peasant converts to 
some form of Protestant Christianity, was a curious mix-
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ture of a peasant revolt, an anti-Manchu revolution, and a 
religious crusade of most terrible Christian iconoclasm. A 
primitive rebellion it was, with primitive weapons, primi
tive ideas, and organization. Yet it was enough to break 
down all resistance put up by the government officials and 
troops. The imperial government was incapable of coping 
with the rebellion which soon captured Nanking and made 
it the capital of the "Heavenly Kingdom of Everlasting 
Peace." The Manchu dynasty seemed to be on the eve of 
a complete collapse. 

Then a group of Chinese scholars came to the rescue of 
the tottering dynasty and organized a kind of volunteer 
army which ultimately suppressed the rebellion and al
lowed the Manchu dynasty to continue in its moribund 
state for another half-century. This they did, not out of any 
great love for the Manchus but because they had been 
greatly alarmed by the acts of wanton devastation and 
especially the savage iconoclastic destruction of the fanatic 
rebels, burning down every Buddhist, Taoist, or Confucian 
temple in their way, reducing all ancestral temples to 
ashes, and threatening to destroy all roots of the old civili
zation. These Chinese scholar-officials were carrying on 
~hat they believed to be a war in defense of the traditional 
ct':ilization against the d.ev~stat~on by rebels seemingly 
Potsoned by outlandish mtssto~anes. . 

The suppression of the rebelhon, however, dtd not much 
~elp the cause of the Manchu dynasty. It only brought 
Into national prominence a group of Chinese statesmen to 
whom the nation now looked for leadership. But the ig
norant court and nobility were jealous of their popularity 
a.nd influence. Although these Chinese leaders were given 
tttle.s of "Prime Ministers," they were not asked to stay in 
Pektng and participate in the work of the central govern
ment. They were usually made viceroys of the provinces. 
But their great prestige soon made the provinces more im-
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portant than the imperial court. The tendency to political 
disintegration had begun with the rebellion and was thus 
shaping itself in the rising political preponderance of the 
provincial governments over the central. 

This political disintegration continued to increase in ir
resistible rapidity until, in 1 9oo-when the imperial court 
and government were patronizing the anti-foreign and 
anti-Christian massacres by the ignorant Boxers-four 
great viceroys of the provinces, including Li Hung-chang 
and Yuan Shih-kai, were able open! y to defy the absurd 
edicts of the throne and declare what amounted to the 
"independence" of their provinces. The imperial dynasty 
completely forfeited the sympathy of the Chinese nation 
by a desperate effort to keep out all influences of enlighten
ment and reform, by the defeat of the reform movement of 
I 898, and, above all, by the shameful madness of the Boxer 
War of 1900 which humiliated the nation to the rank of 
an uncivilized race, and cost the people an indemnity of 
4oo,ooo,ooo taels of silver. The dynasty which had barely 
escaped downfall at the hands of the T'ai-p'ings and which 
the Chinese leaders had more than once tried to revive and 
rejuvenate was beyond hope of resurrection, and wilfully 
headed for self-destruction. When ten years later the revo
lution came, the rotten edifice crumpled to dust without 
the slightest semblance of resistance. 

But, from the rise of the T'ai-p'ing Rebellion in I 8 50 to 
the founding of the Republic in 1912, fully 6o years were 
wasted in all those futile attempts at breathing life into a 
dying dynasty, at patching up irreconcilable prejudices be
tween the Chinese and the Manchu, and at seeking to 
build up a reform government on the impossible founda
tions of an ignorant and reactionary court. And in these 6o 
years of gradual breakdown of central authority many new 
forces and impediments had come up, which the leaders 
of the revolution and the Republic were to spend many 



22 THE CHINESE RENAISSANCE 

more years in com bating. One of these new obstacles was 
the wild tendency toward decentralization and provincial 
autonomy; another was the rise of new military command
ers who, in troubled times, have rapidly assumed positions 
of greater importance than the civilian leaders. When the 
Republic was established it soon found itself constantly 
menaced by the danger of domination by reactionary 
forces backed by the military, and by the difficulty of re
establishing authority of the central government against 
the powerful centrifugal forces of provincialism. So 2o 

mo:e years have been wasted in the long political struggles, 
Whtch, though extremely chaotic and confusing to the 
casual observer, are historically intelligible as phases of one 
great movement-that of a new China seeking to build up a . 
. Unttary modern state in the face of strong forces of reac-

tton a d d' · · n tsmtegratton. 
~~us, while Japan succeeded in establishing her new f0°}1ttcal framework 70 years ago, .~hina has sou~ht in vain 

8o years to bring about a pollt!cal reformatwn and as 
~~~has failed to achieve. a strong. a~d st.a~le government. 

h a contrast is as sigmficant as tt ts stnkmg. It does not 
tnerely rnean that China dissipated almost a century's 
energy · · f 1 1' · 1 wh and mtelligence m unsuccess u po 1t1ca reforms 

en h · · f . s e ought to have spent It on more Important and 
rut tful · · · h d h · tio acttvtties. It also means t at, un er sue con di-

re ~~' a steady and orderly progress in the work of cultural 
ex a Justrnent, such as has taken place in Japan, is not to be 
d Pected in China. China's cultural readjustment was 

OOtned t b . . . 
ful F 0 e slow, spasmodic, discontmuous, and waste-
c · . or orderly and continuous reformation must of ne
a esstty rely upon some stable political order as a nucleus, 

d~ ~dcenter of gravity around which all separate and in-
I VI u al 1r ' • 1 b euorts may gravitate, accumu ate, and e per-

petuated · . 1 p · 
. Into a contmuous who e. rogress m any enter-

prise means the continuous accumulation of effort and im-
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provement over past achievements. Such progress is im
possible where there is no political stability to guarantee 
continuity, without which there can be no planning for the 
future and any individual achievement may be undone or 
destroyed by great political upheavals. 

These three groups of sharply contrasting facts, which I 
have presented in detail, are not intended to rob Japan of 
her glory of a rapid modernization, or to justify China's 
many failures in her cultural readjustment. Nor are they 
intended merely to explain why Japan's modernization has 
been more rapid, more orderly, and less wasteful than that 
of China .. My main purpose in drawing these contrasts has 
been to drive home a fact which has not been given suffi
cient attention by scholars treating problems of cultural 
conflict and control. I wish to point out that, when cul
tur::d conflicts take place in such vastly different historical 
backgrounds as we find in Japan and China there neces
sarily arise equally divergent type~ of cu~tural_ readjust
ment; and that these types vary wtth nations just as re
sponses to cultural contacts vary with individuals of dif
ferent heredity and environment. I1:deed, there are so 
many divergent types of cultural adjustment that they 
really baffle enumeration. The cultural transformation in 
the United States is radically different from that of Ger
many during the nineteen_th century. The revolutionary 
experiments in Soviet Russi~ represen~ an~ther type of cul
tural readjustment. What IS happenmg In India, again, 
presents another distinct type. ~n.d the examples may be 
indefinitely multiplied. Wh~t Is n~portant is that each 
type can only be understood 111 the light of its own histori
cal cultural background, and must not be judged by any 
single criterion. 
Wha~ ha~ happened in Japan during_ these 70 years of 

modermzatwn only represents one pecuhar type, which we 
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may call the type of "centralized control." Such orderly 
and efficient progress in a gigantic task of nation-wide ref
ormation is only possible under such exceptional circum
stances as have been described above. Its advantages are 
most apparent, but it is not without very important dis
advantages. The Japanese leaders undertook this rapid 
transformation at so early a time that even the most far
sighted of them could only see and understand certain su
perficial phases of the Western civilization. Many other 
phases have escaped their attention. And, in their anxiety 
to preserve their national heritage and to strengthen the 
hold of the state and the dynasty over the people, they 
h~:e carefully protected a great many elements of the tra
~ltiOnal Japan from the penetration of the new civiliza
tion. One of the most evident examples is the state patron
age and protection of the Shinto religion. The peculiar ex
tra-constitutional powers of the military caste in the gov
e~nment is another example of compromise. The position 
0 women may also be cited. In short, the rapid cultural 
transformation in Japan has been achieved with too great 
:hspeed ~nd at too early a date to allow sufficient time for 

e new td d. . h . · . eas an mfluences to penetrate mto t e nattve tnstttuti d' 
ons and attain a more thorough cultural rea JUSt-

ment Th h f. f. 
1: e w ole affair has assumed the form o mgra tmg 

an a ten c 1 . . M I 
f h u ture on the stock of traditiOnal Japan. uc 1 

0 t e trad' · · · · d 
b ltiOnal medieval culture 1s arttfictally protecte 

y a strong h 11 . . . M h h . 
d . s e of mthtant modermty. uc t at ts pre-serve 1s of b 

1. 1 f. . great beauty and permanent value; ut not a 
Itt e 0 It I · · · f d f 

1 . s Prtmtttve and pregnant o grave angers o 
vo came erupti 

0 on. 
n the other hand, we find in China a different type of 

cultural respo~se which may be called the type of "dif
fused penetration," or "diffused assimilation." In the ab
~ence of a P0 Werful ruling class, no centralized leadership 
m cultural control was possible. Yet, in all these years of 
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cultural contact, there has been undeniably a slow penetra
tion of the influences of the 'Western civilization into al
most every phase of Chinese life and institutions; and in 
some cases there has been a conscious cultural transforma
tion. Whereas cultural control in Japan has been in the 
hands of the ruling class, the cultural changes in China 
have always begun from the people, sometimes from no one 
knows where. Opium is an ancient example; bobbed hair 
is one of most recent origin. Even in those cases of con
scious reform, the leadership has always come from private 
individuals who began as small minority advocates and 
gradually won over a larger following. So even conscious re
forms must also take the form of persuasion and permea
tion. Such changes are necessarily slow; but sometimes 
they can be very rapid. It took less than a year for bobbed 
hair to become a fashion in all the cities; and only a few 
years for the new punctuation marks in writing and print
ing to be generally accepted. Even the use of the spoken 
language (pei hua) in writing both prose and poetry in 
place of the classical literary language, became a fashion 
among all young students in the course of only three or 
four years. 

The disadvantages of such diffused processes of cultural 
penetration are numerous: they are slow, desultory, some
times blind and indiscriminate, and often wasteful because 
much undermining and erosion are necessary before any
thing can be changed. And the most apparent defect is 
that, without centralized control, such big undertakings as 
militarization, political reformation, and industrialization 
on a large scale, cannot be easily achieved. But there are 
also undeniable advantages. They are voluntary; that is, 
a new idea or usage must first convince the people of its 
distinct superiority in utility or convenience before it can 
acquire general acceptance. They are evolutionary and 
gradual: the changes often come about by almost imper-
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ceptible replacement or modification of the old by the ne\~. 
The best example is the change in men's shoes. The Chi
nese shoes of older days were made without following the 
natural shapes of the feet; the housewife found it more con
venient to make the same shoes for both right and left 
feet, and no husband dared to complain that these inter
changeable shoes pinched and deformed his feet. But, in 
the last twenty years, under the influence of the ·western 
leather shoes and rubber soles, Chinese shoes have under
gone a fundamental change which has been adopted, no 
one knows how, throughout the country, and we are happy 
to report that the feet of the present and future generations 
may be_sav~d from the pain and deformity suffered by my 
generatt_on tn our boyhood days. 
. I~ th_1s way practically all of our ideas and beliefs and 
tnstltUtlons have been freely allowed to come under the 
~l.ow ~ontact, contagion, and influence of the \~'estern civ
lltzatton, and undergo sometimes gradual modifications 
an_d s~metimes fairly rapid and radical changes. If any
thmg IS retained of the old, or any of the old things are 
thrown overboard, both the conservation and the change 
have been voluntary and probably practical and reason
able_. We h~ve not concealed anything, nor have we dog
m~tlc~lly Withheld anything from this contact and change. 
It IS, In short, the type of cultural change through "long 
exposure" and slow permeation. In this way China has 
als? succeeded in bringing about a cultural transformation, 
whtC:h, though painfully slow and piecemeal, and often 
lack_mg co-ordination and coherence, may yet culminate in 
solvmg some of our pressing and basic problems of life and 
culture, and achieve a new civilization not incompatible 
with the spirit of the new world. 



II 

RESISTANCE, ENTHUSIASTIC APPRECIATION, 
AND THE NEW DOUBT: CHANGES IN CHI
NESE CONCEPTIONS OF WESTERN CIVILIZA
TION 

I N MY last lecture I tried to show that there are v:ui
ous types of cultural response, of which the Japanese 
type may be called one of "centralized control," and 

the Chinese type one of "diffused penetration and per
meation." In the absence of the exceptionally favorable 
conditions for effective control of cultural adaptations 
such as were found in transitional Japan, the cultural re
adjustment in China has taken the form either of uncon
scious modifications through long contact with \\'estern 
civilization, or of conscious reforms led by private advo
cates and achieved through persuasion and education. In 
some cases it has been necessary to undermine and destroy 
the old obstacles and vested interests in order to accom
plish a change; in such cases, the conscious movement 
amounts to a revolution and often requires long periods of 
persuasion and propaganda. In other cases old ideas and 
institutions are rejuvenated by suggestive influences from 
the West, and reforms are brought about peacefully and 
without serious break with the past. In still other cases 
long association with the new culture has made certain 
new ideas and practices so self-evident and so natural that 
they are quietly adopted and old institutions are modified 
or replaced without much ado. 

In such diffused changes of culture two factors are nec
essary: contact and understanding. Understanding and 
appreciation presuppose contact or association, or at least 
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?riginate from people who have had opportunity to come 
Int · · h 0 Intimate contact with the new culture. A appy con-
~ac.t invariably leads to appreciative understanding and 
Insight. And much of the early resistance of the non-Eu
~ope~n P7oples to the Western civilization is explainable 

Y histoncal experiences of unfortunate first contacts. 
h Where the first contacts are carefully planned and wisely 

1 andled it is quite possible for divers civilizations to fall in 
~\7e at fi~st sight, although such hasty love affairs do not 
a~ay~ ehminate the possibility of later domestic troubles 
Oth dl\7orces when the parties have come to know each 

er better 
The gr . J · · · · Ch" d · th eat success of the esmt m1ss1ons 111 111a ur111g 

pr: ~e\7.enteenth century is a good example of cultural ap
ti\7 ctatton almost at first sight, and will serve as an instruc
an~ c~ntrast to the unfortunate encounters between China 
Jesu·t e Western powers in the nineteenth century. The 
ne\7 lts had learned that a Christian mission to China could 

er succ d . f . . . . h 'Vine ee 1 It were not 111 a posttlon to s ow and con-
Eur e the Chinese intelligentsia of the superiority of the 
to s ~Pean culture. So the Society of Jesus took great pains 
me: ~ct and train the first missionaries for China and these 
late rought with them not only their religion, but also the 
theE mechanical inventions and scientific knowledge of 
in th ur~pe of I6oo. They had learned that China was then 
of the mtdst of a long controversy over the possible reforms 
and e calendar which had been in use for over 2.50 years 
pred_w~s no longer considered sufficiently accurate in the 
the ~ctlon of the eclipses and other stellar phenomena. So 
and ~t Jesuits were all trained in astronomical science; 
rnou t e greatest leader and pioneer of them was the fa
who s Matteo Ricci, the favorite pupil of Father Clavius, 
dar. Was one of the chief authors of the Gregorian Calen-

After learning the language and culture of the Chinese 
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people, these Jesuits began to establish contacts with the 
young intellectuals of the country. Their great learning, 
saintly devotion, and kindly manners soon won for them 
the attention and respect of Chinese scholars, of whom 
some became their friends, pupils, and converts to their 
religion. The Jesuit missionaries, through their influential 
disciples, offered to assist the government in the reform of 
the imperial calendar. There were already three schools of 
astronomers in the country competing for ascendancy; and 
the astronomers of the new school from the \\'est were as
signed a separate office and observatory on the same level 
with the native schools. Their relative merit and accuracy 
in the astronomical predictions and calculations were to be 
the final test on which the government was to select the 
men for the reform of the calendar. From I 629 to I 643, for 
a period of I 5 years, the competitive tests in astronomical 
exactness went on, and the scientists of the four schools 
prepared tables of calculation and prediction, the results 
of which were rigidly compared by the government .. A.ll 
such tests resulted in the absolute superiority of the new 
science from EurO}le. Some of those scientific competitions 
were quite spectacular and were watched by the scholars 
of the whole empire. In the case of a moon eclipse on Feb
ruary 22, I 636, the Jesuit astronomers, fearing that the 
tests might be spoiled by local rain or clouds, prepared 
exact predictions for Peking, Szechuan, Honan, and Shan
si, and requested the government to send observers to all 
these stations to record the time and extent of the eclipse. 
vVhen the eclipse was over, all the three provinces reported 
that the Jesuits predictions were accurate to the second, 
while those of the other three schools \Vere discredited by 
their great inaccuracies. The scientific triumph of the Jes
uits was complete, and the new astronomy was finally rec
ognized by the government, which in I643 promulgated 
the new calendar revised by the Jesuits as the official cal-
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endar of the Ming Empire. Although the Ming Empire 
fell the next year, the new calendar was adopted by t.he 
Manchu Dynasty and remained the calendar of the emptre 
until its abolition in favor of the solar calendar in 1912. 

Such scientific triumphs greatly aided the success of the 
spread of the Christian religion, which won over a number 
of the most brilliant and serious-minded scholars of the 
age. Among them was Hsu Kuang-ch'i (died 1632) who 
arose to be one of the imperial ministers of state and was 
the Director of the Imperial Observatory. He was so deep
ly impressed by the saintly character and profound scien
tific knowledge of these Jesuit teachers that he most ar
dently wished that this Christian religion, which could pro
duce such excellent learning and character, should be 
adopted as the national faith of China for the salvation 
a~d regeneration of the people. In a letter to a friend, he 
satd: "Buddhism has been in China 18oo years; but the 
morals and customs of the nation have continued to de
teriorate, and the Buddhist faith has not been able to pro
duce men of good character. I am convinced that. the 
Christian religion will be able to transform every man into 
a. good and virtuous character, to elevate society to the 
htgh level of the best ages of classical antiquity, and to 
place the government and state upon the solid foundation 
of everlasting peace and order. All this can be easily tested 
upon a small community." 

Two hundred years after this first happy association, and 
over on~ hundred years after the dying out of Jesuit in
fluence m China, China was again in direct contact with 
the \Vest. This time the encounters were most unfortunate 
and sowed the seeds for two wars ( 1 s4o and 1 86o) and, for a 
long period of Chinese resistance to the Western civiliza
tion. In these contacts the Europeans were no longer re
membered as the heralds of a wonderful science and a re-
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ligion of love: they were only recognized as pirate-traders 
and, most conspicuously, as traders of opium. Opium had 
come into China for a long time and, through the processes 
of gradual penetration and permeation, was poisoning a 
very large number of Chinese people. Before the govern
ment began to realize the situation, this drug was draining 
annually a large amount of silver from the country, and 
was fast becoming a curse to the nation. By the first quar
ter of the nineteenth century, the government tried to pro
hibit all import of opium into China. But in a country 
where no cfl"ective leadership could be located either in the 
government or in the social classes, such prohibitions were 
never really carried out in the face of great temptations of 
profit. By 1829 the opium import amounted to ~I0,591,76o 
gold, forming 49 per cent of all British imports to China. 
In I8J..j., it was ;.1 I,J8I,9JO gold, forming 51.4 per cent of 
the British imports. It brought about the Opium War of 
1 R4o and the Nanking Treaty which gave Hongkong to 
England and opened five ports to foreign commerce and 
residence. It was the first Chinese defeat in war with any 
European power. China paid for the defeat, but she never 
could understand why any civilized country would resort 
to war for the sake of keeping trade open and, least of all, 
for the sake of maintaining the commerce in a poisonous 
drug. 

The attitude of suspicion and resentment brought about 
in these unfortunate events of the early contacts took a 
long time to wear ofF. It was only very slowly and gradual
ly that the Chinese came to form a better opinion of the 
·western nations and of their civilization. This change was 
slowly brought about by the new opportunities of contact. 
vVith the traders there had come also the missionaries who 
started schools and hospitals in China, who began to agi
tate against such social evils as foot-binding and even 
opium-smoking, and who were known to have carried on 
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an anti-opium campaign in their home countries. Some ?f 
these missionaries were men of high learning, sympathetic 
understanding, and admirable character; and they, espe
cially the Protestant missionaries, succeeded in making 
contacts with the intellectuals of the nation. The new 
treaty ports, especially Shanghai, Canton, and the leased 
island ofHongkong, which had been intended for foreigners 
to trade and reside in, soon attracted a large Chinese popu
lation, who in those devastating years of the T'ai-p'ing 
Rebellion, began to seek refuge and shelter in the foreign 
settlements. In spite of numerous unpleasant experiences 
common to Chinese residents in these settlements, the 
treaty ports furnished great opportunities for the Chinese 
to observe and know the Western ways and manners of 
life, trade, and government. 

The participation of English, French, and American 
so~diers and commanders in the suppression of the T'ai
p'mg rebels in the lower Yangtze Delta, furnished the first 
occasion for the Chinese and foreigners to work together 
for a common political cause; and some Chinese statesmen, 
like Li Hung-chang, learned through such close contacts to 
appreciate not only the efficacy of \Vestern arms, but also 
the valor and character of the Western soldier. One inci
dent may be cited to show how an old prejudice and con
tempt for the foreigner was broken down by such contacts 
of wor~ing together and fighting together. For a short time 
the Chmese city of Shanghai was in the hands of the rebels 
and the Chinese authorities were unable to collect the cus
toms dues in that port. When the region was recovered by 
the go:ernment troops the foreign authorities remitted to 
the Chmese government a fairly large amount of money as 
the dues they had collected in the absence of the Chinese 
officials. This display of political honesty on the part of 
the foreigners was a great surprise to the Chinese officials 
who had always regarded them as more or less suspicious 
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characters trading in opium and the like. The great leader 
of the age, Tseng Kuo-fang, expressed his surprise in a let
ter to a friend in which he said: "Even they also have some 
of the virtues of a gentleman." 

By this time better ways of contact were being found in 
the sending of Chinese diplomatic representatives to Eu
rope and America and in the occasional visits of Chinese 
scholars and students to the West. Some of the early minis
ters to Europe have left good records of their travels and 
observations; and in some of these records the civilization 
of the West was favorably and sympathetically presented 
to the Chinese public. Kuo Sung-t'ao's report of the West
ern civilization was so eulogistic that it brought forth a 
public outcry of protest, and the book was once placed 
under ban. But others after him continued to interpret to 
the Chinese people what they actually saw and appreciated 
in the social and political life which had come to be re
garded as more important and more fundamental than the 
rifles and cannons, the steamship and the railroad, the 
commercial and industrial enterprises. 

The following quotation from an essay on English gov
ernment by the scholar-editor \Vang T'ao will suffice to 
show the appreciative understanding which Chinese think
ers of the last quarter of the nineteenth century had of the 
civilization of the West. He said: 

The real strength of England lies in the fact that there is no barrier 
between the gove~nment a;d the governed; ar!d that this close relation
ship between the government and the people forms the basis of national 
stability and soli~larity. l\1y observation is that the political life of 
England embodies the best ideals of our classical antiquity. 

Then he went on to praise the system of popular election 
of men to ottice, the majority rule, and the judiciary. He 
was most deeply impressed by the government by law un
der which no governmental official, however powerful, is al
lowed to do an illegal deed or kill an innocent person. He 
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noted the absence of torture for the purpose of forcing a 
confession from the suspected criminal, and was apparent
ly embarrassed by a comparison with the horrors of the 
Chinese law courts. 

When a convicted criminal is confined in a prison, he is supplied with 
food and clothing, and taught to work. He is visited every week by 
preachers and is never maltreated by those in charge of the prison. 
The prison system of this country, I must admit, is what China has 
never had since the days of the Golden Age. 

Then he described the power of Parliament and paid spe
cial tribute to its control over policies of war and peace. 
He noticed that government in England was far more ex
pensive than that in China, and that the fundamental 
principle of governmental finances was not limiting expendi
ture by income, as was the customary practice in China, 
but the contrary idea of devising income to meet the ex
penditures of the annual budget. But, he hastened to add, 
:·all the money comes from the people and is spent in the 
111terest of the people. Therefore the Government is able 
t? tax the people heavily without ever arousing opposi
tion or resentment from them." And he concludes in these 
words of unreserved praise: "From all these, we can see 
th·a·t the English people are not only superior to others in 
mihtary strength, but also superior in the art of govern
~ent. Their political excellence is only comparable to the 
Ide~l reigns of Chinese antiquity. They certainly deserve 
the~r leading position in power and prosperity among the 
nations of the world." 

\:Vang T'ao sometimes indulged in speculation about t~e 
future of the civilizations of the world, and some of hts 
speculations are full of prophetic insight. He said: 

Now that the ingenious inventions of the steamship and the railway 
are enabling the E';:;ropean peoples to reach _ev~ry corner of the ~art_h 
and every strange tribe of mankind, the begmnmg of a world un1ty JS 

here. \Vhen scattered races and nations are brought together, then 
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divers civilizations will also gradually become unified. Our ancient 
sages made a distinction between the lao [the way of life] and the ch'i 
[the tools]. The ways of life cannot be immediately unified; they must 
first be brought together by the tools or implements of human invention. 
The steamship and the railroad are the carriages of the ways of life . 
. . . . Therefore, these great im·cntions, which the western powers are 
using for their encroachment upon China, are the very things which the 
sages of a future age will utilize as the means for the unification of the 
w~ys of life of all t-he nations of the earth. 

In these words, he was prophesying the unification of the 
civilizations through the conquest of distance by the new 
inventions of science. 

\Yang T'ao was the Chinese assistant to James Legge 
in the translation of the Confucian Classics into Eng
lish, and he was also the assistant to many Protestant 
missionaries in translating into Chinese books on the 
life and institutions of the West. During the last quar
ter of the last century there were produced in the 
treaty ports a number of books on the history, government, 
and civilization of the \\'estern nations as well as works 
on the various physical sciences and their applications. 
Through these books a large number of Chinese schol
ars were able to acquire some intelligent understand
ing of the institutions of the \\'estern peoples. And from 
these books there grew up the reform movements which 
were often led by intellectual leaders who had never 
been outside their own country, but who had learned to 
appreciate th~ civilization of the West through diligent 
reading and personal contacts with foreign missionaries 
and teachers. The war with France over :\nnam (I88J-8S) 
and the more crushing defeat in the Sino-Japanese War 
(1894-95) gave fresh impetus and vigor to these move
ments for radical reforms in government and education. 
These movements culminated in the reforms of I 898 which 
ended in tragic failure. But the period of the hundred days 
of reforms under the intellectual leadership of K'ang Yu-
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wei was truly spectacular and aroused the greatest enthusi
asm of the intellectual class throughout the whole country; 
and its equally spectacular failure, together with the sub
sequent years of downright reactionism, convinced the na
tion of the impossibility of peaceful reformation and turned 
the minds of the more radical leaders toward the road of 
revolution. 

After the humiliating defeats in the wars with foreign 
powers had convincingly exposed all the weakness of the 
Chinese political and military organization, and after the 
debacle of 1898 and 1900 had more convincingly revealed 
all the corruption and helplessness of the court, the official
dom, and the literati-after these, there began the period 
of searching self-reproach and glowing appreciation of the 
new civilization of the West. The popular novels of this 
period were chiefly of the muckraking type and full of 
exposures of the corruption and ignorance of Chinese offi
cialdom, and the rottenness of Chinese life in the family 
and in society. The essays in the most influential periodi
cals, on the other hand, were full of enthusiastic apprecia
tion of the life and institutions of the \Vest. 

Even as early as 1894 Dr. Sun Yat-sen, at the age of 28, 
having had his foreign education in a medical school and 
having traveled abroad, was formulating for Li Hung
chang what he had conceived as the four fundamental 
principles of the Western civilization. They are: "to en
~ble man to exert his utmost capability; to utilize land to 
Its utmost fertility; to use nature to her utmost utility; 
and to circulate goods with the utmost fluidity." In these 
concise words the future leader of the Chinese revolution 
was outlining a most enthusiastic idealization of the scien
tific, technological, and democratic culture of the West. 

But the greatest represen~ative of this period of appre
ciative interpretation of \\'estern civilization was L1ang 
Ch'i-ch'ao (died 1929), who was one of the leaders of the 
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reform movement of I 898 and who, after its downfall, 
lived many years in Japan and made an extensive tour in 
the United States. A young man, barely thirty years old, 
but with a very good training in the classical and historical 
tradition of his own people and with the fresh but bitter 
experiences of a defeated reformer, Liang Ch 'i-Ch' ao started 
in I 903 a new magazine which he called TIJC New (Rmovated) 
People, and he signed his articles "One of the Renovated 
People of China." To this magazine he contributed a series 
of I6 essays under the general title "The Renovation of a 
People." 'With one of the most powerful pens ever wielded 
by man, and with his rich store of historical knowledge of 
China, he tried in this series of essays to expound his main 
thesis that in order to rejuvenate the Chinese nation it is 
absolutely necessary to acquire the new virtues and traits 
which have made the v\'estern nations great and progres
sive. Of the new virtues he has attributed to the peoples of 
the \Vest, we may mention: civic morality (as distinct from 
the private morality of the Eastern peoples); nationalism; 
the jealous regard for one's rights and liberties; the sense 
of duty; the love of freedom; self-discipline; self-respect; 
the love of adventure; the martial spirit; perseverance; 
progressiveness; the ability to unite and organize; respect 
for economic independence. 

In his introductory essay he asks the question, "What 
people shall we take as our model in our effort to renovate 
the nation?" And he frankly answered this question thus: 
"Of all the races, the Caucasian race; of all the Caucasian 
peoples, the Teutonic; and of all the Teutonic peoples, the 
Anglo-Saxon." Therefore, all the new virtues he advised 
his people to adopt are those for which the Anglo-Saxon 
people have been most noted. Of every one of these new 
virtues he quotes numerous historical examples both from 
the East and the West, eloquently lauds his occidental 
heroes, and complains of the deplorable absence of such 
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admirable and necessary qualities in our own people. His 
enthusiasm for the \Vestern people and their civilization 
knows no limit; and his powerful style and glowing appeals 
opened the eyes of thousands of readers and captivated 
them and made converts of them. These new virtues, he 
told us, are the foundations of the strength and glory of 
the \iVestern nations; and these are the qualities we must 
learn to admire and emulate. 

But, as you must have noticed, all these new virtues so 
eloquently and vehemently preached by Liang Ch'i-ch'ao 
are almost without exception the individualistic virtues 
most admired in the Victorian Age. Mr. Liang wrote im
mediately after the death of Queen Victoria and was con
spicuously under the magic spell of the glory of that most 
remarkable age. He was totally blind to the new move
ments and tendencies which had already arisen in the midst 
of that age of individualism and liberalism, and which 
were already loudly challenging the economic and social 
structures created by those individualistic virtues most ad
mired by this Chinese convert. Moreover, he was a jour
nalist by training, and received no systematic modern edu
cation. Therefore, he was silent on the scientific and tech
nological phases of the Western civilization. And, in spite 
of his most enthusiastic eulogies of the new culture of the 
West, he was a product of the old classical tradition and 
was never free from a fundamental bias, namely, that, 
while there were all those admirable virtues in the Western 
culture, the old morality as taught by the best teachers of 
the Confucian and neo-Confucian philosophers was still 
the backbone of the Chinese nation and civilization and 
must not be undervalued and discarded. 

The first two decades of the new century brought about 
new facilities for still easier and closer contacts between 
the Chinese and the West. Thousands of young students 
were given opportunities to study in Japan and Europe 
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and America. In particular, the return of a portion of the 
Chinese indemnity to the l'nited States and its exclusive 
use for the education of Chinese students in this country, 
made it possible for our students to spend longer periods in 
the :\mcrican universities and to come into intimate con
tact and association with the life and institutions of Ameri
ca. \\'ith these government students there have come also 
their friends and relatives who are able to pay their uni
vcrsi ty education without govern men tal aid. Numerous 
students have also gone to study in the European univer
sities where living expenses are lower than in the United 
States. \Yith these longer and closer contacts, and the in
crease in linguistic facilities acquired through the new 
schools, a better understanding of \\'estern civilization has 
l1ecn made possible. 

During the first decade of the 1\epublic (19I2-2J), the 
attitude of the Chinese intellectuals toward \\1estern civili
zation continued to be one of appreciation and admiration. 
But the emphasis shifted from those virtues of individual
istic liberalism to the method and results of science and 
technology. The new intellectual leader of the period, Mr. 
Ch'en Tu-shiu, advised the youths of the nation to worship 
only two gods: Science and Democracy. Another veteran 
thinker, l\Jr. \Vu chih-hui, believes that science and tech
nology alone have been responsible for the creation of the 
civilization of the West. 

About the year 1922, Liang Shu-ming, a young scholar 
influenced by Buddhist and Confucian thought, published 
a book under the pretentious title, The Civilizations of tlze 
East and the !Fest and Their Philosophies. In this work he 
propounds the thesis that Western civilization which is 
admirably suited to the needs of the present age will be 
succeeded by the Chinese civilization which emphasizes 
the importance of always maintaining the golden mean; 
and that the age of the Chinese civilization will ultimately 
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be followed and replaced by that of the Indian civilization 
which is characterized by the ideal of negation. 

This pessimistic view brought forth protests from anum
ber of writers who jumped to the defense of the civilization 
o.f the West. Mr. Wu Chih-hui, who was approaching his 
s~xtieth birthday, vigorously attacked the older civiliza
ttons of the East, and in particular that of India. A master 
of historical knowledge, he pointed out that the influence 
of the religion of India has been responsible for the social 
and racial degeneration of the Chinese people; that the 
preponderant influence of Buddhism in the neo-Confucian
tst mo:al philosophy has given to China of the last seven 
centunes a reign of inhumanity, cruelty, and oppression; 
and ~hat there has been in reality very little moral or spirit
ual hfe under such civilizations as shun life and glorify 
P~Verty and sickness. With equal vehemence he defends 
t ~ Western civilization which through science and tech
?0 ogy multiplies the tools of man, provides for his ever
l~creasing needs, seeks to realize all the wildest ideals of 
t e. hurnan imagination, and has thereby brought about a 
~ctety the rnorallevel of which is unknown in past history. 

e says, "I believe that the more material progress is ad-
vanced d h . l" "ll b h ~n t e more goods are mulup ted, the nearer w1 
s el t. e tdeal of human unity and the easier will be the 
o litton f 11 l . . ld ,, 0 a the complicated perp ex1t1es of the war · 

But wh·l · h. 
gr ' 1 e these discussions were gomg on in C ma, 

eat chan · · 1 · · h d tak ges of unprecedented htstonca stgmficance a 
h endplace in the West· and the civilization which was so 
. eathte Wly debated in China was also seriously challenged 
tn e ' . . 

estern world itself. The World War had ratsed m 
' Cf. Bu Shih "T M 

kind, ed. by C ' he Civilization of the East and_ the West," in Whithe': all-

. h harles A. Beard Mr Wu agrees With and supports the 1deas I 
express In t at ess AI . . f W Ch"h h . . "S 1'h" k f h I Th ay. so see my study o u 1 - u1 m orne m er~ o 
t el ~1ast ree Hundred Years" in Hu Shih's Collected Essays, Third Senes, Vo. . , 
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many minds much doubt as to the stability and permanent 
value of the \Vestern civilization. The great revolution in 
Russia was sending forth weighty challenges to many of 
the basic institutions of this civilization. Its scientific 
achievements were attacked by theologians and defenders 
of spiritual values as being too materialistic and leading 
man to the brutal ways of the machine. Its economic and 
industrial system which had been the most important force 
to utilize the new discoveries of science and to help to 
bring them from the laboratory to the market-place and 
the home, was most ruthlessly condemned as capitalistic, 
as the exploiter of the sweat and blood and brain of the 
many for the exclusive benefit and enjoyment of the few. 
Even its political ideal of democracy and parliamentary 
government, which had been accepted as the highest 
embodiment of the political genius and inspiration of the 
race, was severely criticized as the historical accompani
ment of the capitalistic system, as the instrumentality of 
the rich and strong for the government and oppression of 
the poor and the weak, and as a wasteful and inefficient 
system better suited for the division of spoils than for the 
effective ordering of society and the state. 

All these transvaluations of values in the Western civili
zation have had their reverberations in all the non-Euro
pean countries. In China the effect of these criticisms is 
particularly noticeable because here these ideas have the 
strongest appeal to those who have been apologizing for the 
so-called spiritual values of the East, and to those who 
have found it difficult and uncomfortable to be in the age 
of the machine civilization which seems so radically differ
ent from the ideas and habits of the agricultural society. A 
nation which is only on the threshold of political democ
racy and capitalistic industrialism, therefore, begins to 
congratulate itself on not having gone very far in imitating 
blindly a civilization of which the fundamental blunders 
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are being so loudly exposed by a unison of the voices of the 
l\1arxian Communists, sentimental social workers, pious 
religious leaders, anti-religionists, imperialistic junkers, 
and anti-imperialist reformers. Mr. Liang Ch'i-ch'ao, who 
twenty years ago had been the most eloquent champion of 
Westernization, came out in 1919 as the standard-bearer 
to ·sound the warning of "the imminent bankruptcy of the 
scientific civilization." The young men of the country, 
who have never seen what a capitalistic civilization is like, 
are coming out with hundreds of pamphlets condemning 
the imperialistic and capital is tic systems of economics and 
g?vernment, and advocating Marxism, revolution, and 
~Ictatorship of the laborer and the farmer. Even the one
time liberals are wavering from their faith in democracy 
and are being attracted by the newer tendencies of fascism 
and other forms of dictatorship. 

Thus has come the period of the "new doubt." All the 
value~ have been turned upside down, and the nation is 
standing at the parting of the ways, wondering which 
road to take, which prophets to follow. \Vill these new 
d~ubts retard the processes of China's modernization? Or, 
Will these criticisms and challenges help China better to 
u_n~:rstand the real nature and meaning of the Western 
CIVI~IZation which has probably been oversimplified by the 
earhe_r enthusiasts who, in their excessive zeal, saw only 
one Side of the shield? 

I, for one, am of the opinion that this new attitude of 
doubt and criticism is on the whole a healthy improvement 
over the older attitude of uncritical appreciation. Under
nea~h ~11 this apparent criticism and condemnation we are 
begmnmg to see a deeper unanimity in the appreciation of 
those fqndamental values of this new civilization. Are not 
the leaders of Soviet Russia the most ardent champions of 
scien~e and te:hnological progress? . Are ~he~ not ~lso 
workmg out a gigantic program of nat10n-w1de mdustr~al-
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ization by the best aids of science and technology, even 
though the benefits of that industrialization may be in
tended for a different and much larger class of the people? 
And, lastly, are we not tempted or even justified in viewing 
these socialistic and communistic movements not as tend
encies alien and extraneous to the Western civilization, 
but as an integral part of it, as the logical consequence in 
the fulfilment of its democratic ideal, and as merely sup
plementary to the earlier and more individualistic ideas of 
democracy? 



III 

THE CHINESE RENAISSANCE 

T HE RENAISSANCE" was the name given by a 
group of Peking University students to a new 
monthly magazine which they published in 1918. 

They were mature students well trained in the old cultural 
tradition of the country, and they readily recognized in the 
new movement then led by some of their professors a 
striking similarity to the Renaissance in Europe. Three 
prominent features in the movement reminded them of the 
European Renaissance. First, it was a conscious move
ment to promote a new literature in the living language of 
the people to take the place of the classical literature of 
old. Second, it was a movement of conscious protest 
a.gainst many of the ideas and institutions in the tradi
tt.onal culture, and of conscious emancipation of the indi
VIdual man and woman from the bondage of the forces of 
tradition. It was a movement of reason versus tradition, 
freedom versus authority, and glorification of life and hu
man values versus their suppression. And lastly, strange 
enough, this new movement was led by men who knew 
their cultural heritage and tried to study it with the new 
methodology of modern historical criticism and research. 
In that sense it was also a humanist movement. In all 
these directions the new movement which began in 1917 
and which was sometimes called the "New Culture Move
m.ent," the "New Thought" movement or "The New 
Ttde" was capturing the imagination and sympathy of 
the youth of the nation as something which promised and 
pointed to the new birth of an old people and an old civi
lization. 

44 
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Historically, there had been many periods of Chinese 
Renaissance. The rise of the great poets in the T'ang 
Dynasty, the simultaneous movement for a new prose lit
erature modeled after the style of the Classical period, and 
the development of Zen Buddhism as a Chinese reforma
tion of that Indian religion-these represented the First 
Chinese Renaissance. The great reform movements in the 
eleventh century, the subsequent development of a power
ful secular neo-Confucianist philosophy which gradually 
overshadowed and finally replaced the medieval religions 
-all these important developments of the Sung Dynasty 
may be regarded as the Second Renaissance. The rise of 
the dramas in the thirteenth century, and the rise of the 
great novels in a later period, together with their frank 
glorification of love and the joys of life, may be called the 
Third Renaissance. And lastly, the revolt in the seven
teenth century against the rational philosophy of the Sung 
and Ming dynasties, and the development of a new tech
nique in classical scholarship in the last three hundred 
years with its philological and historical approach and its 
strict emphasis on the importance of documentary evidence 
-these, too, may be called the Fourth Renaissance. 

Each of these historical movements had its important 
role to play and contributed to the periodic renewals of 
vitality in an old civilization. But all these great move
ments which rightly deserve the term of "renaissances," 
suffered from one common defect, namely, the absence of a 
conscious recognition of their historical mission. There 
was no conscious effort nor articulate interpretation: all of 
them were natural developments of historical tendencies 
and were easily overpowered or swept away by the con
servative force of tradition against \vhich they had only 
dimly and unconsciously combated. Without this con
scious element, the new movements remained natural proc
esses of revolution, and never achieved the work of revolu-
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tions; they brought in new patterns, but never completely 
dethroned the old, which continued to co-exist with them 
and in time absorbed them. The Zen movement, for in
stance, practically replaced all the other schools of Bud
dhism; and yet, when Zen became the officially recognized 
orthodoxy, it lost its revolutionary character and resumed 
all the features against which its founders had explicitly re
volted. The secular philosophy of nco-Confucianism was to 
replace the medieval religions, but it soon made itself a 
new religion embodying unwittingly many of the features 
of medievalism. The new critical scholarship of the last 
three centuries began as a revolt against, and ended as a 
refuge for, the fruitless philosophizing and the sterile liter
ary education, both of which continued to dominate and 
enslave the vast majority of the literati. The new dramas 
and the new novels came and went, but the Government 
continued to hold the literary examinations on the classics, 
and the men of letters continued to write their poetry and 
prose in the classical language. 

The Renaissance movement of the last two decades 
di~ers from all the early movements in being a fully con
scious and studied movement. Its leaders know what they 
want, and they know what they must destroy in order to 
achieve what they want. They want a new language, a 
new literature, a new outlook on life and society, and a 
new scholarship. They want a new language, not only as 
an effective instrumentality for popular education, but 
~lso as the effecti·ve medium for the development of the 
literature of a new China. They want a literature that 
shall be written in the living tongue of a living people and 
~hal~ be_ capable of expressing the real feelings, thoughts, 
msp1rat10ns, and aspirations of a growing nation. They 
want to instil into the people a new outlook on life which 
shall free them from the shackles of tradition and make 
them feel at home in the new world and its new civiliza-
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tion. They want a new scholarship which shall not only 
enable us to understand intelligently the cultural heritage 
of the past, hut also prepare us for active participation 
in the work of research in the modern sciences. This, as 
I understand it, is the mission of the Chinese Renaissance. 

The conscious element in this movement is the result of 
long contact with the people and civilization of the \Vest. 
It is only through contact and comparison that the rela
tive value or \vorthlessness of the various cultural elements 
can be clearly and critically seen and understood. \Vhat is 
sacred among one people may be ridiculous in another; 
and what is despised or rejected by one cultural group, 
may in a different environment become the cornerstone for 
a great edifice of strange grandeur and beauty. For ten 
long centuries, by a peculiar perversion of aesthetic appre
ciation, the bound feet of Chinese women were regarded 
as beautiful; but it took only a few decades of contact 
with foreign peoples and ideas to make the Chinese people 
see the ugliness and inhumanity of this institution. On 
the other hand, the novels which were read by the millions 
of Chinese but which were always despised by the Chinese 
literati, have in recent decades been elevated to the posi
tion of respectable literature, chiefly through the influence 
of the European literature. Contact with strange civiliza
tions brings new standards of value with which the native 
culture is re-examined and re-evaluated, and conscious 
reformation and regeneration are the natural outcome of 
such transvaluation of values. 'Without the benefit of an 
intimate contact with the civilization of the \Vest, there 
could not be the Chinese Renaissance. 

In this lecture I propose to tell the story of one phase of 
this Renaissance as a case study of the peculiar manner of 
cultural response in which important changes in Chinese 
life and institutions have been brought about. This phase 
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is sometimes known as the Literary Renaissance or Revo

lution. 
Let me first state the problem for which the literary rev-

olution offers the solution. The problem was first seen by 
all early reformers as the problem of ~nding a suitable 
language which could serve as an effectlV~ ~cans of edu
cating the vast millions of children and of dhterate adults. 
They admitted that the classical language which was 
~lifficult to write and to learn, and for thousands of years 
mcapa~le of being spoken or verbally understood-was 
not su1 ted for the education of children and the masses. 
!3ut t~ey never thought of giving up the classical language, 
1 ~ wh1ch was written and preserved all the cultural tradi
tiOn of the race. Moreover the classical language was the 
onl r . . ' . . Y 111gU1st1c medium for written commumcat1on be-
tween th · · · d"ff d" I · . e vanous reg1ons w1th 1 erent 1a ects, Just as 
Lat111 was th . I . f . . e umversa medmm o commumcat10n a11d 

br · pu lCat10n for the whole of medieval Europe. For these 
reasons the language of the classics must be taught and 
was taught · h h ' 

h 
' 111 t e schools throughout t e country. All the 

sc ool texts f h . d h . . , rom t e pnmary gra es to t e umversity 
were wntt . h" . ' . en 111 t 1s dead language; and teachmg in the 
pnmary sch l . d" ·11 h 00 s cons1sted chiefly in rea mg and memoriz-

1g t e text h" h . th ~ 1 1 . s w lc had to be explamed, word for word in 
e oca diale t f h . L" • ' began b c so t e pupils. Vvhen european hterature 

a11 1·1 tit~ el tr~nslated into Chinese, the translations were 
1 11S c "lS I I and . d.' sica anguage; and it was a tremendous task 
excee 1ngl . . nov 1 f Ch Y amusmg to read the comic figures in the 

e so arl n· two thousand es 1ckens talking in the dead language of 
Tl years ago! 

lere was mu h . . . for tra 11 .. ·b· c senous talk about dev1s111g an alphabet 
sen mg Ch" . information for Inese _sounds and for publishing useful 

Ch · t". . . the enlightenment of the masses. The 
riS l.ln 1111SSIOn · fo t I . anes had devised a number of alphabets 

r rans a tmg the B" bl . l 1 d" 1 e mto the oca 1alects for the 
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benefit of illiterate men and women. Some Chinese schol
ars also worked out several alphabetical systems for the 
mandarin dialect, and publicly preached their adoption 
for the education of illiterate adults. Other scholars ad
vocated the use of the pei-lma, that is, the spoken tongue 
of the people, for publishing periodicals and newspapers in 
order to inculcate useful information and patriotic ideas 
in the people who could not read the literary language of 
the scholars. 

But these scholar-reformers all agreed that such ex
pedient measures as the use of the vulgar tongue or the 
adoption of an alphabet were only necessary for those 
adults who had had no chance to go to the regular schools. 
They never for a moment would consider the idea that 
these expedients should be so universally used as to re
place the classical language altogether. The pei-lwa was 
the vulgar jargon of the people, good enough only for the 
cheap novels, but certainly not good enough for the schol
ars. As to the alphabet, it was only intended for the 
illiterates. For, they argued, if the pupils in the schools 
were taught to read and write an alphabetical language, 
how could they ever hope to acquire a knowledge of the 
moral and cultural heritage of the past? 

All such attempts of reform were bound to fail, because 
nobody wanted to learn a language which was despised 
by those who advocated it, which had no more use than the 
reading of a few cheap magazines and pamphlets that the 
reformers were kind enough to condescend to publish for 
the benefit of the ignorant and the lowly. Moreover, it 
was impossible for these reformers to keep up enough en
thusiasm to continue writing and publishing in a language 
which they themselves considered to be beneath their dig
nity and intelligence to employ as their own literary me
dium. So the pei-lzua magazines were always short-lived 
and never reached the people; and the alphabetical sys-
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terns remained the fads of a few reformers. The schools 
continued to teach the language of the classics which had 
been dead over two thousand years; the newspapers con
tinued to be written and printed in it; and the scholars and 
authors continued to produce their books and essays and 
poems in it. The language problem remained unsolved 
and insoluble . 
. The solution of this problem came from the dormitories 
In the American universities. In the year 1915 a series of 
trivial incidents led some Chinese students in Cornell 
University to take up the question of reforming the 
Chinese language. My classmate, Mr. Chao Y uen-ren, 
and I prepared a series of articles on this question. He took 
the position that it was possible to alphabetize the Chinese 
language; and he proposed certain details of procedure and 
answered all possible arguments against alphabetization. 
I ~ook the position that, while an alphabetized language 
~night be the ultimate goal, it was necessary to consider 
mtennediate steps to make the ideographical characters 
more teachable in the elementary schools, and I also pro
posed certain methods of reform. These articles were read 
~~hEnglish and published in the Chinese Studmts' Monthly. 

ey attracted no comment and were soon forgotten. 

f _But other disputes arose among some of my literary 
nends · h · d 1 d · h 111 t e Umted States an e me to give more 
~~ugh_t ~o the problem of Chinese language and literature. 

e ongmal dispute was one of poetic diction; and a great 
2·any letters were exchanged between Ithaca, New York 
F~~y, Ca~bridge,_ Poughkeepsie, and Washin?to~, ~-C. 

m an Interest m the minor problem of poetic diction I 
was _led to see that the problem was really one of a suitable 
~edJUm for all branches of Chinese literature. The ques
tiOn now_ became: In what language shall the New China 
produce Its future literature? My answer was: The classi
cal language, so long dead, can never be the medium of a 
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living literature of a living nation; the future literature of 
China must be written in the living language of the poeple. 
"No dead language can produce a living literature." And 
the living language I proposed as the only possible medium 
of the future literature of China, was the pei-hua, the vul
gar tongue of the vast majority of the population, the 
language which, in the last 500 years, had produced the 
numerous novels read and loved by the people, though 
despised by the men of letters. I wanted this much de
spised vulgar tongue of the people and the novels to be 
elevated to the position of the national language of China, 
to the position enjoyed by all the modern national lan
guages in Europe .. 

With the exceptton of a Chinese girl student in Vassar 
College, all my literar~ friends in the American universi
ties were opposed to thts outrageous theory of mine. They 
had to admit that the spoken tongue of the people was 
good enough for the popular novels, for that had been 
clearly demonstrat~d by the great novels of the sixteenth, 
seventeenth, and eighteenth centuries. But they all main
tained that the vulgar language of the people, which had 
never been polished and refined by the great writers and 
poets of the nation, could not be used as the medium of 
poetry. I defended my position by pointing out that, 
throughout the history of Chinese poetry, all the best re
membered verses of the great poets were written in the 
simplest language which, if not strictly the living tongue of 
the people, must be ver~ close to the living speech of the 
time. In spite of the coptous examples I cited to prove my 
thesis, my friends were not convinced, for it must be ad
mitted the poets of the past never consciously wrote in the 
plain language of the people; they only slipped into it un
wittingly and only on rare occasions of true poetic inspi
ration. The greatest bulk of Chinese poetry was composed 
in strictly conservative, highly polished, literary diction. 
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. Being a pragmatist in philosophy, I proposed to my 
fnends to experiment with the pei-lzua in writing my own 
poetry. On July 26, 1916, I announced to all my friends in 
America that from now on I resolved to write no more 
poems in the classical language, and to begin my experi
ments in writing poetry in the so-called vulgar tongue of 
the people. Before a half-dozen poems were written, I 
?ad already found a title for my new volume of poetry: 
It was to be called A Book of Experiments. 
r In the meantime, I began to study the history of our 
re:ature with a new interest and with a new methodology. 

tned to study it from the evolutionary standpoint and, to 
my great surprise and unlimited joy, the historical devel
ohpment of Chinese literature presented to me a continuous 
t ough . l . 1 . the ent.Ire '! ~nc~nsctous movement of str~~g e agamst 
t. despotic hmitatiOns of the classical tradltlon, a con-
Inuou t d · h 1· · 1 s en ency to produce a literature 111 t e Ivmg an-
~uage of the people. I found that the history of Chinese 
Iterat . h the c ur~ consisted of two parallel movements: t ere was 
th lasstcal literature of the scholars, the ~en of letters, 
We ~Oets of the imperial courts and of the ehte; but there 

as In ' d 1 a111 every age an undercurrent of literary eve opmen t 
of 01 ng the common people which produced the folk songs 

ave d h · sto · an heroism the songs of the dancer, t e eptc 
n~ f ' . ter 0 the street reciter the drama of the vtllage thea-
' and ' ever ' most important of all, the novels. I found that 

nev:r ~ew form, every innovation in literature, had come 
classes tom the imitative classical writers of the upper 
trysid' hut a_lways from the unlettered class of the coun
it Was ~1the VIllage inn, and the market-place. I found that 
peopl Ways these new forms and patterns of the common 
and f e ~a~, from time to time, furnished the new blood 
it f res VIgor to the literature of the literati, and rescued 

P :odm the perpetual danger of fossilization. All the great 
erto s of Ch" . h . mese literature were those when t e master 

rntnds of the age were attracted by these new literary 
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forms of the people and produced their best works, not 
only in the new patterns, but in close imitation of the fresh 
and simple language of the people. And such great epochs 
died away only when those new forms from the people had 
again become fixed and fossilized through long periods of 
slavish imitation by the uncreative literati. 

In short, I found the true history of Chinese literature to 
consist in a series of revolutions, the initiative always com
ing from the untutored but unfettered people, the influence 
and inspiration often being felt by the great masters in the 
~pper classes, and the result always bringing about new 
epochs of literary development. It was the anonymous 
folk songs of antiquity that formed the bulk of the great 
Book of Poetry and created the first epoch of Chinese litera
ture. It was again the anonymous folk songs of the people 
that gave the form and the inspiration in the developments 
of the new poetry in the Three Kingdoms and later in the 
T'ang Dynasty. It was the songs of the dancing and sing
ing girls that began the new era of Ts'z or songs in the 
Sung Dynasty. It was the people that first produced the 
plays which led to the great dramas of the Mongol period 
and the Mings. It was the street reciters of epic stories 
that gave rise to the great novels some of which have been 
best sellers for three or four centuries. And all these new 
epochs have originated in new forms of literature produced 
by the common people, and in the living language of the 
people. 

So my argument for a new national literature in the 
spoken language of the people was strengthened and sup
ported by a wealth of undeniable facts of history. To rec
ognize the pei-hua as the national medium of Chinese liter
ature was merely to bring into logical and natural culmi
nation a historical tendency which had been many times 
thwarted, diverted, and suppressed by the heavy weight of 
the prestige of the classical tradition. 

This line of historical thinking was embodied in an arti-
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de which I published on the first day of the year 1917 
under the modest title, "Some Tentative Suggestions for 
the Reform of Chinese Literature." It appeared simulta
neously in the f!Guarterly published by the Chinese students 
in America, and in a new liberal monthly called The Youth, 
edited by Mr. Ch'en Tu-shiu, one of the old members of the 
revolutionary movement, who years later became the 
founder of the Chinese Communist Party. To my great 
surprise, what had failed to convince my friends in the 
American universities was received with sympathetic re
sponse in China. Mr. Ch'en Tu-shiu followed my article 
with one of his own, under the very bold title "On a Revo
lution in Chinese Literature." In this article, he said: 

I am willing to brave the enmity of all the pedantic scholars ~f the 
c~untry, and hoist the great banner of the "Army of the Revolution in 
LI~eratu:e" in support of my friend Hu Shih. On this banner shall be 
WrJtten .m big characters the three great principles of the Army of 
Revolution: 
I. T~ destroy the painted, powdered, and obsequious li terat~ne ~f the 

aristocratic few, and to create the plain, simple and expressive htera-
2 ture of the people; .. 
· To destroy the stereotyped and monotonous literature of classiCism, 

and to create the fresh and sincere literature of realism; 
3· To destroy the pedantic, unintelligible and obscurantist li~erature 

of the hermit and the recluse and to create the plain-speakmg and 
popular literature of a living' society. 

These. articles were followed by my other essays, one "On 
the Btst · · f L" " d onco-evolutionary Conception o Iterature, an 
another on "A Constructive Revolution in Chinese Litera-
ture" Th · . 
I . · ey aroused a great deal of discussion. The revo-
UtiOn · · · h Was In full swing when I returned to Chma 111 t e 

summer of I 
Wh 917. 

at surprised me most was the weakness and utter 
paver~~ of the opposition. 1 had anticipated a formidable 
opposttio? and a long struggle, which, I was confident, 
would ult~mately end in our success in about 20 years. But 
we met Wtth no strong argument; my historical arguments 
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were never answered by any defender of the cause of the 
classical literature. The leader of the opposition was Mr. 
Lin Shu, who, without knowing a word of any European 
language, had translated I 50 or more English and Euro
pean novels into the language of the classics.' But he could 
not put forth any argument. In one of his articles, he said: 
"I know the classical language must not be discarded; but 
I cannot tell why"!! These blind forces of reaction could 
only resort to the method of persecution by the govern
ment. They attacked the private life of my friend and 
colleague, l\lr. Ch'en Tu-shiu, who was then Dean of the 
College of Letters in the National University of Peking; 
and the outside pressure was such that he had to resign 
from the University in 1919. But such persecutions gave 
us a great deal of free advertising, and the Peking Univer
sity began to be looked upon by the youth of the whole 
nation as the center of a new enlightenment. 

Then an unexpected event occurred which suddenly car
ried the literary movement to a rapid success. The Peace 
Conference in Paris had just decided to sacrifice China's 
claims and give to Japan the freedom to dispose of the 
former German possessions in the province of Shantung. 
When the news reached China, the students in Peking, 
under the leadership of the students of the Peking Univer
sity, held a mass meeting of protest and, in their demon
stration parade, broke into the house of a pro-Japanese 
minister, set fire to the house, and beat the Chinese min
ister to Tokyo almost to death. The government arrested 
a number of the students, but public sentiment ran so high 
that the whole nation seemed on the side of the university 
students and against the notoriously pro-Japanese Gov
ernment. The merchants in Shanghai and other cities 
closed their shops as a protest against the peace negotia-

' This was done by an assistant who verbally translated the original text into 
spoken Chinese which Mr. Lin re-translated into the classical language. 
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tions and against the government. The Chinese Delega
tion at the Paris Conference was warned by public bodies 
not to sign the treaty; and they obeyed. The government 
was forced by this strong demonstration of national senti
ment to release the students and to dismiss from office 
three well-known pro-Japanese ministers. The struggle 
began on May 4, and lasted till the final surrender of 
the government in the first part of June. It has been called 
the "May Fourth Movement." 

In this political struggle, the Peking University suddenly 
rose to the position of national leadership in the eyes of the 
students. The literary and intellectual movements led by 
some of the professors and students of the university, 
which had for the last yew years been slowly felt among 
the youths of nation, were now openly acknowledged by 
them as new and welcome forces for a national emancipa
tion. During the years 1919-20, there appeared about 
400 small periodicals, almost all of them published by the 
students in the different localities-some printed from met
al types, some in mimeographs, and others on lithographs
and all of them published in the spoken language of the 
people-the literary medium which the Peking University 
professors had advocated. All of a sudden, the revolution 
in literature had spread throughout the country, and the 
Y~uths of the nation were finding in the new literary me
dtum an effective means of expression. Everybody seemed 
to be rushing to express himself in this language which he 
could understand and in which he could make himself 
un?erstood. In the course of a few years, the literary revo
lution had succeeded in giving to the people a national 
language, and had brought about a new age of literary ex
pression. 

The political parties soon saw the utility of this new 
linguistic instrument, and adopted it for their weeklies 
and monthlies. The publishing houses, which at first hesi-
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tated to accept books written in the vulgar language, soon 
found them to sell far better than those in the classical 
style, and became enthusiastic over the new movement. 
Many new small book companies sprang up and published 
nothing but books and periodicals written in the national 
language. By I 9 I 9 and I 920 the vulgar tongue of the peo
ple had assumed the more respectable name of the "N a
tiona! Language of China." And in I 920 the Ministry of 
Education-in a reactionary government-reluctantly 
proclaimed an order that, from the fall of the next year, 
the textbooks for the first two grades in the primary schools 
were to be written in the national language. In 1922 all 
the elementary and secondary textbooks were ordered to 
be rewritten in the national language. 

Thus the problem of a new language for education, 
which had puzzled the last generation, was automatically 
solved by starting from a different angle of attack. The 
advocates of a revolution in literature had indirectly solved 
the problem of finding a suitable medium of education. 
For, as I have said before, no one wishes to learn a lan
guage which the men of letters are ashamed to use in pro
ducing their own poetry and prose. \Vhen I first returned 
to Peking in 1917, I tried to convince the leaders of an 
association for the unification of the national language 
that no language is fit for the schools which is not fit for 
the poets and prose writers; and that the language of the 
schools must of necessity be the language of literature. 
When these leaders raised the question of standardizing 
the national language, I told them that it was quite un
necessary. The poets, the novelists, the great prose mas
ters, and the dramatists are the real standardizers of lan
guages. In my article on "A Constructive Revolution in 
Chinese Literature," I pointed out that 
.... when we have a literature written in a national language, then, 
but not until then, shall we have a national language of literary worth. 
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Therefore, the first step is to produce in the national language as much 
good literature as possible. The day when novels, poems, dramas, andes
says written in the national language arc widely circulated in the country 
is the day when a truly worthy national language is finally established. 
Those of us who can write prose in the pei-lma ~t all_ have not learned it 
from textbooks or dictionaries, but have acqUired Its use through our 
early reading of the great novels written in it. Those great novels 
which we all loved in our boyhood days have been our most effective 
teachers in the use of the pei-lwa; and the pei-hua used in the new poetry 
and prose of the future will be the standard national language of the 
China of the future. 

In this prediction I was vindicated sooner than I had ex
pected. The nation did not wait for the literature of the 
future to create a standard national language. It was al
ready there, already standardized in its written form, in 
syntax, in diction, all by the few great novels which have 
gone to the heart and bosom of every man. When the call 
came for young writers to express themselves in a living 
tongue, they suddenly found, to their happy su~prise, that 
t~ey wer~ already in possession of an effective literary me
di~m ":hic~ was so easy and so simple tha~ they had ac
qmred it Without ever having been taught it and without 
even knowing it! 

I~ order to understand the causes of such a remarkably 
r.aJ?id suc~ess in the literary revolution, in establishing the 
hvmg national language in place of the classical language 
as the recognized medium of education and of literature, 
we must first analyze the qualifications which a national 
lan?uage ought to possess. The history of all the modern 
national l~nguages of the European nations has revealed 
that a national language is always a dialect which, in the 
first place, must be the most widely spoken and most gen
era!ly understood of all the dialects of the country; and 
wht~h, second, must have produced a fairly large amount 
of hterature so that its form is more or less standardized 
and its spread ~an be assisted by the popularity of the 
literary masterpieces. The 1 tali an language began as the 
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Tuscan dialect which was not only the most widely known 
but also the medium in which Dante and Boccaccio and 
other masters produced their new literature. Modern 
French began as the French of Paris which was fast be
coming the official language of France. In the sixteenth 
century Francis I ordered all public documents to be writ
ten in the French of Paris, and it was in the same language 
that the poets known as the Pleiade consciously wrote their 
poetry, and Rabelais and Montaigne wrote their prose 
works. The same is true of the national languages of Ger
many and England. Modern English began as the Midland 
dialect which, being the language of London and the two 
universities, was the most widely understood dialect of the 
land, and which was the medium in which Wycliffe trans
lated the Bible, Chaucer wrote his poetic tales, and the 
dramatists of the pre-Elizabethan and the Elizabethan 
eras produced their dramas. 

It will be easily seen that the national language of China 
possesses both of these qualifications. In the first place, the 
mandarin dialects which form the basis of the national 
language are undoubtedly the most widely spoken dialects 
of the country, being spoken from Harbin in the northeast 
to the provinces of Yunnan, Kweichow, and Szechuan in 
the southwest, covering more than 90 per cent of the terri
tory of China proper and Manchuria. The people from any 
part of this vast territory can travel to any other part 
without ever feeling the need of changing their dialect. 
There are, of course, local variations; but it is a real fact of 
national importance that students from Yunnan and 
Kweichow and Szechuan can travel thousands of miles to 
study in Peking and find, on arriving there, that their 
dialects are regarded as the the most generally understood 
dialects of the country. 

Second, the mandarin dialects have been the most pop
ular vehicle for the literature of the people during the 
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last 500 years of its continuous development. All the folk 
songs of these provinces are composed in these dialects. 
The popular novels were all written in them: the earlier 
novels were written in the popular language of the north 
and of the middle Yangtze Valley, some in the dialect of 
Shantung, and the more recent ones such as the famous 
Dream of the Red Chamber in the pure dialect of Peking. All 
these great novels have been most widely read by almost 
everybody who can read at all; even the literati who pre
tended to condemn them as vulgar and cheap know them 
well through reading them stealthily in their boyhood days. 
They. have been the greatest standardizers and the most 
effective popularizers of the national language, not merely 
within the region of the mandarin dialects, but far into 
the heart of the regions where the old dialects still reign. 
I, for example, came from the mountains of southern 
A_nhwei where the people speak some of the most difficult 
dialects, and yet I read and immensely enjoyed many of 
those novels long before 1 left my ancestral home. It was 
from these novels that 1 learned to write prose in the pei
hua when I was only I 5 years old. The hundreds of young 
authors who have come into literary prominence in the 
las_t. I 5 years have mostly learned their art and form of 
wntmg through the same channel. 

The question has often been asked, Why did it take so 
long for ~his living language of such wide currency and with 
such a nch output in literature to receive due recognition 
~s the most fitt~~g instrumentality for education and for 
hter~ry composition? Why couldn't it replace the dead 
classical language long b c th present revolution in 
Ch. 1. ewre e 

mese Iterature? Why was the spoken language so long 
despised by the literary c1 ~ 

h I . ass. 
T e exp anatto_n is simple. The authority of the lan-

guage _of the classics was truly too great to be easily over
come m the days of the Empire. This authority became 
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almost invincible when it was enforced by the power of a 
long united empire and reinforced by the universal system 
of state examinations under which the only channel of 
civil advancement for any man was through the mastery 
of the classical language and literature. The rise of the 
national languages in modern Europe was greatly facili
tated by the absence of a united empire and of a universal 
system of classical examination. Yet the two great 
churches in Rome and in East Europe-the shadowy 
counterparts of the Roman Empire-with their rigid re
quirements for advancement in clerical life, have been 
able to maintain the use of two dead classical languages 
throughout these many centuries. It is therefore no mere 
accident that the revolution in Chinese literature came 
ten years after the abolition of the literary examinations 
in 1905, and several years after the political revolution of 
1911-12. 

lVIoreover, there was lacking in the historical develop
ment of the living literature in China the very important 
element of conscious and articulate movement without 
which the authority of the classical tradition could not be 
challenged. There were a number of writers who were at
tracted by the irresistible power and beauty of the litera
ture of lowly and untutored peasants and dancing girls 
and street reciters, and who were tempted to produce their 
best works in the form and the language of the literature of 
the people. But they were so ashamed of what they had 
done that many of the earlier novelists published their 
works anonymously or under strange noms de plume. 
There was no clear and conscious recognition that the 
classical language was long dead and must be replaced by 
the living tongue of the people. Without such articulate 
challenges the living language and literature of the people 
never dared to hope that they might some day usurp the 
high position occupied by the classical literature. 
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The greatest contribution of the recent literary revolu
tion was to supply this missing factor of conscious attack 
on the old tradition and of articulate advocacy of the new. 
The death knell of the classical language was sounded 
when it was historically established that it had died at 
least two thousand years ago. And the ascendancy of the 
language and literature of the people was practically as
sured when, through contact and comparison with the 
literature of the West, the value and beauty of the de
spised novels and dramas were warmly appreciated by the 
intellectuals of the nation. Once the table of values was 
tu.rned upside down, once the vulgar language was con
sciOusly demonstrated to be the best qualified candidate for 
the honor of the national language of China, the success 
of the revolution was beyond doubt. The time had been 
ripe for the change. The common sense of the people, the 
songs and tales of numberless and nameless men and wom
en, ha.ve been for centuries unconsciously but steadily 
prepar.mg for this change. All unconscious processes of 
evolutton are of necessity very slow and wasteful. As soon 
as ~hese processes are made conscious and articulate, in
telhgent guidance and experimentation become possible, 
an.d the ~·ork of many centuries may be telescoped into the 
bnef penod of a •ew 2 

I' years. 
2 The story of th L' · · · · 1' · C W , Tl. Y: e lterary Renaissance in China 1s v1v1dly told m Dr. s1 · 

ang 5 1e outh Movemmt in China (New York: New Republic Press, 1917). 



IV 

INTELLECTUAL LIFE, PAST AND PRESENT 

I T HAS often been said that the vast difference now 
existing between \Vestern civilization and the civiliza
zations of the East is a new thing, dating back only 

to the seventeenth century. Before 16oo, before the rise of 
the new science and the Industrial Revolution, it has been 
pointed out, there was no real difference between the East 
and the ·west. In certain aspects, it may even be said that 
the East, in particular the East as represented by the 
civilization of China, was superior to the West. Professor 
R. H. Tawney says: 

China had mastered certain fundamental arts of life at a time when 
the West was still ignorant of them. Like her peasants, who ploughed 
with iron when Europe used wood, and continued to use it when Europe 
used steel, she carried one type of economic system and social organiza
tion to a high level of achievement, and was not conscious of the need 
to improve~ or supersede it." "The phenomenon which disturbed the 
balance was the rise of the great industry, first in England, and then, a 
generation later, on the continent of Europe and in the United States.' 

I myself made practically the same remark a few years ago 
when I said: 

The difference between the Eastern and Western civilizations is 
primarily a difference in the tools used. The West has during the last 
two hundred years moved far ahead of the East merely because certain 
\Vestern nations have been able to devise new tools for the conquest 
of nature and for the multiplication of the power to do work. The East, 
whence have come a number of the epoch-making tools of ancient civili
zation, has failed to carry on that grtat tradition and is left behind in 
the stage of manual labor while the Western world has loner entered the 

f . 2 0 
age o steam and electric! ty. 

• Land and Labour in Clzina, p. I. 

2 In ll'lzitlzer 1\1ankind (cd. Charles A. Beard), p. 27. 

6J 
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While not questioning the evident correctness of these 
facts of recent history, one is tempted to raise a more 
fundamental question: Whether or not there was some 
fundamental difference between the intellectual tradition 
of the East and that of the West which may account for 
the vast differences in the later stages of their respective 
cultural development. A comparative study of the history 
of the intellectual developments of India and China, and 
of the European group, from the ancient Greeks to the 
seven~eenth century, has convinced me that there is a 
real difference between these cultural groups which goes 
far back to the earliest beginnings of intellectual life among 
these peoples and which is traceable throughout all their 
later pe:iods of intellectual development. Indeed, the dif
~erenc~ Is so great and so basic that one is almost justified 
1 ~ saymg that all the vast differences in the most recent 
times which so sharply mark off the Western civilization 
from t.he Eastern have been determined or predetermined 
bdy this early difference in intellectual pursuit and en-

eavor. 

~ne. of the simplest methods for such a comparative 
sltu Y1Is ~0 prepare a comparative chronology of the intel-
ectua histo f 1 b · · · h 
h . ry o these various peop es, egmnmg wit 

t e earhest · d . . d. . . per1o s and coming down to our own tunes, 
111 Icatmg In . f h d 
b l. f every penod the great leaders o t ought an 

e 1e , and the . · · f h · · · · 
h d l essential charactenstiCS o t e1r actiVIties, 

met o o ogy and · · h · ll 
1 h . ' permanent contnbutions tot e mte ec-

tua entage of th · . . . · s h d . l . . e1r own c1v1hzatJOn. uc a proce ure, 
Sltnp e as It IS . · d b . . 

. ~ Is very often tale-telling an nngs out In 
Promment rehef h · h · II l t e fundamental differences among t e 
111 te ectua classe f h · S h . h s o t ese cultural umts. uc a com-
parative c ronology will show that these three peoples 
were already. becoming quite different from one another as 
early as their first periods of intellectual maturity. The 
anCient leaders of India were developing great religious 
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systems, the Chinese were working out their moral and 
political philosophies, and the Greeks, who could rival 
their Chinese contemporaries in their philosophizing about 
morals and government, were remarkably different from 
them in their predominant interest in the objects of nature, 
in mathematics, in geometry, and in mechanics. 

The dift.erence, it is true, has been one of degree of em
phasis. But it is a dift.erence in degree, which, in the course 
of time, becomes a dift.erence in kind. It is true there were 
Chinese thinkers like Mo Ti, whose preserved writings 
clearly indicate that they had been interested in the prob
lems of number and of geometric figures; just as there were 
Greek thinkers whose moral and social ideas often bear 
striking resemblances to the school of Confucius and Men
cius. It is true that both Confucius and Aristotle taught 
the doctrine of the mean, the via media; but what a differ
ence existed between these two philosophers when we 
remember how great was Aristotle's interest in the study 
of physics, of physiology, and of biology! It would be im
possible to imagine a Chinese Aristotle patiently collecting 
specimens of plants and animals, and classifying and de
scribing them. And, what a great difference, when we re
member the continuous development of geometry from the 
Egyptians down to Euclid! In our comparative chronol
ogy, it will be seen that Mencius was almost contempora
neous with Aristotle and Euclid; and Archimedes was ex
actly contemporaneous with Hsun Tze. \Vhen Mencius 
was theorizing about the innate goodness of human nature, 
Euclid was perfecting the science of geometry and laying 
the foundation of European science. And when Hsun Tze 
was proving, against the kindly Mencius, the essentially 
brutal nature of man, and vehemently condemning all 
theorizing about solidity and color, Archimedes was work
ing out the laws of mechanics. 

These are not isolated instances when we think of the 
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scientific interest in all the Greek philosophers from Thales 
to Aristotle. ·v.le are reluctantly led to the conclusion that, 
even in that very early age, the intellectual developments of 
the Chinese and the Greeks were already taking radically 
divergent directions-the Chinese almost exclusively in the 
direction of ethical and political theories, and the Greeks in 
the study of plants and animals, of mathematics and geom
etry, of tools and mechanics. 

This difference in intellectual interest and pursuit may 
be t:aced throughout the subsequent ages. Even in the 
medteval ages, when religion reigned supreme in the East 
as well as in the West there was discernible in Europe a 
gradual revival of inte;est in the scientific tradition of the 
<?reeks. Medicine and mathematics continued to be cul
tivated; and the first of the medieval universities was a 
great medical school. The modern student may smile at 
thos~ ceremonious dissections of the human body in the 
medte:ai universities; yet they are significant indications 
~fa sctentific interest deplorably absent in the intellectual 
ltfe of d" · 'h" · I me teval China. Throughout medteval C 111a 111te-
lect 1 1· [" · 

ua Ire tended to be farther removed from the objects 
of nat · J • ure, and more and more deeply submerged e1t 1er 111 

emp~y contemplation or in purely literary pursuits.· The 
medteval 1· · 1 t b . re tgtons taught man to con temp ate nature,. o 

e In harmony with it to obey it, but not to divulge Its 
secret and b" ' · · f h l" . su Jugate it. And the institution o t e tterary 
examt · · 1 ' nattons which furnished the only channel to socta 
~onor and political office was effectively molding Chinese 
111 tellectual li~ · . · 

~Into purely hterary gymnastics. . 
The Confucianist or neo-Confucianist Renaissance 111 the 

eleventh and the twelfth centuries made grandiose prom
ises of ~ new scientific era. The school of Cheng-yi and 
Chu Hs1 ~aught that the method of knowledge was "to go 
to the thmgs or objects and investigate into the reasons 
thereof." The philosophical slogans of the age were: "Go 
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to the things" (ke wu); "Learn the reason of all things" 
(clz'irmg li); and "Extend your knowledge to the utmost" 
(clrilz clrilz). And. the scope of "things" was as extensive as 
nature itself. "From your own body to the reason of being 
of heaven and earth, everything is an object of investiga
tion." "Every grass and every shrub must be studied." 
The scope of study as thus defined by Cheng Yi is exactly 
the scope of natural science. 

But how shall one proceed to investigate the reason of 
things? These philosophers tell us: "Investigate one thing 
at a time. Understand one thing today; another tomorrow. 
'When you accumulate sufficient knowledge, you will sud
denly understand the whole." But how? Without a scien
tific tradition such as the Greeks and the medieval doctors 
bequeathed to modern Europe, these Chinese philosophers 
were greatly handicapped. They had the scientific spirit; 
but they had no method. There was not even the tradition 
of collecting and classifying specimens. The only method 
was observation and reflection. It must be admitted that 
some of their observations are full of scientific insight. 
Chu Hsi, for instance, made this remarkable observation: 
"I have noticed shells are found on high mountains, 
sometimes in the rocks. The rocks were the soils of old 
days, and the shells once lived in the water. The low 
places became high, and the soft mud turned into hard 
rock." He was unaware that he was thus anticipating 
Leonardo da Vinci by 300 years in understanding the true 
nature of fossils. He also observed from the existence of 
shells on high mountains and from the wave-like form of 
mountain ranges that the mountains had once been under 
water. He told the disciples to think more deeply so that 
they might understand. 

But it was very difficult for these philosophers to carry 
out this ambitious scientific program of inquiry into the 
reason of things without feeling· they were being defeated 
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at every turn of their effort. And, after all, what has the 
reason of fossil-formation or even mountain-formation to 
do with the moral well-being of the individual? Has not 
the other great philosopher, Cheng Hao, the elder brother 
of Cheng Yi, said that one may lose one's moral determina
tion by playing with things? So these philosophers began 
to narrow down the scope of "things" to be investigated to 
three categories: "understanding the principles taught in 
the books; finding out the right and wrong in history; and 
knowing how to deal with men." By this retraction they 
went. b.ack to the old emphasis on ethical and political 
theonzmg and to the bookish and literary pursuits, and 
forsook the path of an ambitious venture to investigate the 
reason of all things in nature. 

~his retraction, though unfortunate, was probably un
avoidable. Without a scientific tradition back of it, with
out the habit of handling the objects of nature, and with
out ~~paratus necessary to aid the sense organs, such an 
amb1t10us program of scientific investigation was impossi
bl~. In the early years of the sixteenth century the great 
phllosoRher Wang Yang-ming ridiculed this procedure of 
Chu Hsl b h . h . . bl . . . Y s owmg ow 1mposs1 e lt was to carry 1t mto 
effect. He said: 

H The great philosopher Chu told us to investigate all things in nature . 
. davde you ever tried it? I have tried it. My friend Mr. Chien and I de-

C! e to pracf h h h d \V d · d d lSe w at the great philosopher as taug t us to o. · e 
CCI e to begin with an inquiry into the "reason" of the bamboo in 

my courtyard M Ch" b d b I . . . · H · r. 1en sat by the bam oo an egan 11s mvestiga-
~lOn.. eTsat there three days and three nights, and gained no insight 
mto It. hen I If h d · h I myse took his place and sat t ere seven days an seven 
~~g ts. was terribly exhausted but the tree refused to reveal any of 
1ts reasons So · h ' 1 b bl r fi d · In t e end we concluded t 1at we were pro a y not 
qua 1 he to become philosophers since we had not the ability to investi-
gate t e reason of tl · 1 11ngs. 

So Wang Y ang-ming taught a new philosophy which held 
that reason Was not in things, but within us; and that to 
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understand things must mean to awaken in us the innate 
and intuitive knowledge which is the standard and criterion 
of right and wrong in all things. 

But the scientific spirit preached by Cheng Yi and Chu 
Hsi could not easily be killed by the ridicule of the School 
of \Vang Yang-ming. It lived on and brought about an 
age of scientific scholarship in the humanities-in the study 
of the classical and historical literature of the past. Chu 
Hsi himself initiated this critical scholarship by his patient 
and painstaking commentaries on the classics, and on the 
other extra-canonical works of antiquity. He raised nu
merous problems for critical study: textual criticism, 
philological reconstruction of the meaning of old words, 
and the determination of authorship and date of ancient 
texts. In all these fields of work, the Chinese scholars 
found themselves quite at home, and the scientific spirit 
which had failed of application in the study of things in 
nature began to produce remarkable results in the study of 
words and texts. 

This new critical scholarship reached its maturity in the 
seventeenth century under the leadership of two great 
scholars, Ku Yen-wu (died 1681) and Yen Jo-chu (died 
1704), the former founding the science of Chinese phonol
ogy, and the latter, higher criticism of the classics. Both of 
them were also interested in historical and geographical 
studies and helped to place them on a critical and scientific 
basis. Both of them were conscientiously scientific in their 
methods which required every theory, every philological 
reconstruction, every historical statement, to be supported 
by evidence. Ku Yen-wu, for example, once offered 160 
evidences to prove the ancient pronunciation of a single 
word! The philosophy of scientific investigation of the 
twelfth century had at last found a workable scientific 
method in the seventeenth. This scientific spirit and meth
odology placed the new scholarship on a solid basis, and 
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produced the age of scientific research in the humanistic 
and historical studies during the last three hundred years. 

But what a difference there still was between the East 
and the West, when we compare the Chinese learning of 
these three centuries with that of modern Europe! If we 
make a comparative chronology of the leaders of Chinese 
and European learning during the seventeenth century
the formative period both for the new science in modern 
Europe and the new learning in China-we shall see that 
four years before Ku Yen-wu was born (I6IJ), Galileo 
had in.vented his telescope and was using it to revolutionize 
the SCience of astronomy, and Kepler was publishing his 
revolutionary studies of Mars and his new laws of the 
~ove~ents of the planets. When Ku Yen-wu worked on 
his philological studies and reconstructed the archaic pro
n.unciations, Harvey had published his great work on the 
Circulation of blood, and Galileo his two great works on 
astronomy and the new science. Eleven years before Yen 
Jo-c~u began his critical study of the Book of History, 
Torncelli had completed his great experiment on the pres
s~re of air. Shortly after, Boyle announced the results of 
his experiments in chemistry and formulated the law that 
b h' ' ~ars Is name. The year before Ku Y en-wu completed 
his epoch-making Five Books on philological studies, New
t.on had worked out his calculus and his analysis of white 
11?ht. ~n I68o, Ku wrote his preface to the final texts of 
his. philological works· in 1687, Newton published his 
Prmcipia. ' 

The striking similarity in the scientific spirit and method 
of thes~ great leaders of the age of new learning in their 
respective countries makes the fundamental difference be
tween their fields of work all the more conspicuous. Gali
le~, Kepler, Boyle, Harvey and Newton worked with the 
objects o~ nature, with sta;s, balls, inclining planes, tele
scopes, microscopes, prisms, chemicals, and numbers and 
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astronomical tables. And their Chinese contemporaries 
worked with books, words, and documentary evidences. 
The latter created three hundred years of scientific book 
learning; the former created a new science and a new world. 

This all too long historical introduction is not meant 
merely to indulge in an idle speculation on what I have 
considered as one of the possible real differences between 
the civilization of China and that of the West. It is meant 
to present here the historical background of the intellec
tual changes that are now taking place in present-day 
China. In this background tv .. ·o things stand out pre-emi
nently. First, by a difference in emphasis, the intellectual 
life in China has in all these centuries been confined to the 
sphere of ethical, social, and political philosophy, and the 
purely literary training of the intellectual class has tended 
to limit its activities to the field of books and documents. 
And, second, in the last Soo years, there has grown up a 
scientific tradition, first as an intellectual ideal taught in 
the most influential school of philosophical thought, then 
as a scientific technique, even though it was applied not to 
the objects of nature but to humanistic and historical 
studies. The ideal is to investigate the nature of all things 
and to understand them. The technique is to build up every 
theory or hypothesis on the firm ground of sufficient evi
dence. 

Because of the long-established humanistic and literary 
tradition, it has not been easy for our older scholars to take 
up the natural sciences and their applications without 
radically changing their working habits. It was not easy 
for them to discard their flowing robes to put on the aprons 
of the laboratory worker, and to soil their delicate fingers 
in handling test-tubes and boiling unpleasant solutions. 
It was not easy for them to leave their books to work with 
the strange things of nature. Without long and thorough 
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training under able leadership it is always a temptation for 
even younger students to regard science as another form of 
book knowledge. The laboratory habit and the love for 
instruments of precision will require a long time to culti
vate among Chinese youth. 

But, fortunately, there is this scientific tradition which 
makes the Chinese feel not entirely at sea in the scientific 
age. When Western science first came to China it was nec
essary to find a sui table translation for the term "science," 
and the name chosen was "ke-clzilz," that is, "go-ex
~.end," an abbreviation of the old philosophical slogan, 

Go to the things and extend your knowledge to the ut
most." That term remained in use for almost half a cen
~.ury until it was gradually replaced by the new name 

ko-lzsueh" which means "systematic knowledge." There 
wa~ no open resistance to the new science from the \\'est, 
:vhich was from the very beginning hailed by the Chinese 
~ntellectuals as a useful extension of the Chinese ideal to 
Investigate the reason of all things. The only resistance 
was an unconscious one the resistance of the old literary 
an~ bookish habits. It ~as a very important gain for the 
n~tion when the intelligentsia could look upon the new 
SCience · h · · 1 • S Wit appreciation and welcome It Wit 1 enthusiasm. 
~ th~ scholars helped the early missionaries to translate 

\ e SCience textbooks into Chinese, and wrote and preached 
t f ~ the new generation must learn all the wonderful store f h nowledge in mathematics, mechanics, the science of 
1dg t, so~nd, and electricity and in chemistry-the knowl-

e ge wh h · ' · f h Ic Is the foundation of the power and prospenty 
0 t. e Western nations. But they themselves naturally 
contmued t · · · · d h . 0 wnte their classical compositiOns and carne 
on t eir researches in the old books and documents. 

The peri d f · · · b · 
. 0 o Chinese scientific actiVIty d1d not egm 

until the ~rst years of the Republic. The older reformers 
had only Introduced a book knowledge of the sciences, 
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without fully understanding their intellectual significance, 
without adequate equipment for laboratory work, and with
out adequately trained leaders to organize the studies and 
researches. l\Iost of the textbooks on science were trans
lated by men who admired science most sincerely but who 
had only a very superficial book knowledge of the subjects in 
the Japanese schools, and never did real laboratory work 
or undertook field expeditions. The schools were beginning 
to have classroom experiments in physics and chemistry, 
and botanical and zoological specimens; but they were as 
bookish as the textbooks, and were useless for the training 
of scientific workers. 

But the increase of young students in the American and 
European universities brought many of them into well
equipped scientific laboratories and under the leadership 
of able scientists. The thorough training they received 
abroad enabled them, on their return to China, to become 
leaders of the new sciences, builders of modern labora
tories, and founders of new institutes of scientific research. 
The Science Society of China, which now has a membership 
of a thousand, \vas founded in 1914 by a group of under
graduate students at Cornell University, and the first 
scientific monthly, the organ of that society, was edited in 
the rooms of one of the private boarding houses in Ithaca, 
New York. The Geological Survey was founded in 1913 
by Mr. V. K. Ting, a graduate of the University of Glas
gow. And one of the founders of the national Academia 
Sinica, the most comprehensive organization for corporate 
research with nine research institutes, was Mr. Yang 
Chuan, a graduate of Cornell. 

TheN ational Geological Survey is only 20 years old, and 
the Academia Sinica only 6 years old. All the scientific 
progress in China has been the work of these 20 years. The 
progress cannot be very great; and yet, as we look back on 
these brief 20 years, we can at least say that a very good 
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start has been made, and in spite of disturbing conditions 
throughout the country, in spite of great financial distress, 
much progress has been achieved in a number of the 
sciences, notably in geology, biology, archaeology, and oth
er historical sciences. In geology and pal eon to logy, be
cause of the exceptionally able leadership of three native 
geologists, V. K. Ting, W. H. Wong, and J. S. Lee, and 
because of the excellent co-operation of their foreign col
leagues, in particular, Dr. A. W. Grabau of America and 
Dr. J. G. Andersson of Sweden-in these sciences China 
has in the 20 years not only succeeded in catching up with 
the general progress made outside of China, but has also 
made valuable contributions to these sciences which are 
fre~ly acknowledged as of great importance. These ver
sattle geologists, in their successful work in reading the his
tory and resources of the earth in China, have had the 
surplus energy and leisure to take up many scientific ex
plorations not strictly within their field of work. They are 
responsible for the discovery of neolithic culture in Honan 
and Manchuria, for the soil survey and fuel research, and 
f~r the more famous discovery in Choukoutien of the "Pe
kmg ~an," the Sinanthropus Pekinensis. 

'Yhtle these important advances were being made in the 
vanous branches of the natural sciences, a great change 
wa~ comi_ng over the study of the humanities and the his
toncal sctences. These studies had long been the exclusive 
fields of Chinese scholars trained in the critical tradition of 
the last three hundred years of native scholarship. No 
modern and foreign-trained students were supposed to 
have sufficient training and qualification to intrude into 
the sanctuary of the older scholars. But, from 1917 on, 
young scholars trained in the American and European 
universities began to invade this sacred realm of old learn
ing and to become professors of Chinese philosophy, litera
ture, and history. They brought with them not only the 
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new and more fully developed technique of historical 
criticism and research, but also new points of view which 
saw the old problems in a totally different and sometimes 
revolutionary light. Many of the old problems which had 
perplexed generations of old scholars became quite intelli
gible in the hands of the modern trained workers. Philolog
ical studies were greatly facilitated by the aid of the com
parative technique perfected by the philologists of the 
West. Historical researches were_revolutionized by the 
new insistence on the evidence, not merely of books and 
documents, but of real objects and monuments unearthed 
by archaeological excavations. The old methodology, crit
ical and scientific though it was, had to be supplemented 
and made more conscious by the modern developments. In 
the course of less than twenty years a complete revolution 
has been brought about in almost all the fields of historical 
research once monopolized by the old scholars. 

This revolution, which constitutes the humanist move
ment of the Chinese Renaissance, has been achieved in 
several ways. In the first place, the scope of the work has 
been greatly widened. The old scholars were essentially 
students of the classics of the Confucianist school, and 
their field was restricted to the narrow circle of these clas
sics and the dynastic histories. Modern scholarship, on the 
other hand, contended that the scope of historical research 
must be as extensive as the whole history of Chinese civili
zation in all its aspects, and must include the non-Con
fucianist and non-classical materials. Moreover, the his
tory of Chinese cultural institutions cannot be fully under
stood without reference to the neighboring cultures with 
which China came into close contact in various periods of 
her cultural development. Therefore, this study must in
clude all the cultural histories of the races that had rela
tionship with the Chinese at one time or another. 

Second, new materials have been brought in for com-
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parative studies. It was found that the old books could 
not be studied without the aid of the materials introduced 
from outside the books themselves. The reconstruction of 
historical pronunciations of Chinese words, for example, 
cannot be achieved merely with the aid of old dictionaries 
and rhyme-books which were the only materials used by 
~he older scholars, but must make use of the older dialects 
111 So_ut~ern China, especially in Can ton, and the old pro
nu_nclatiOns preserved in the Japanese, Korean, and other 
ne~gh?oring languages. 

f~lrd, a new spirit has been introduced into these 
stud1es Th · · · ) · . · e sp1nt of doubt wh1ch had a ready been m 
existence h ' h . . among t e seventeenth-century sc olars, IS now 
senously e t · · . · · f h n enng mto the smolog1cal stud1es as one o t e 
most powerful guiding principles. When, in I 9 I 7, I began 
my cofurse on the History of Chinese Philosophy with the 
age o th . . . f 
S I e poets and 1gnored all the prev1ous penods o 
age-ru ers th 

t. ' e treatment was considered by the conserva-
IVe stude 

revolt in nts as so outrageous that it almost created a 
dents of my class. But a few yea~s later,. one. of the s~u
in which that class published a senes of h1stoncal studies 
sage- he not only repudiated the legendary eras and 

emperor b · · d h · h" · 1 exist s, ut senously questtone t e 1stonca 
ence of th H . f . of ant" . e s1a Dynasty, one o the three dynasties 

lqulty J Th" . . but is ·. IS spirit of doubt IS not merely negative, 
preme ~ssentlally creative, in that it emphasizes the su
of evidlrnportance of establishing belief on the solid basis 

ence. 
And last! h 

ship has b y, t e critical methodology of the older scholar-
een s b" . . · and thereb u Jected to new Improvement and rev1ston 

offer evid y made more effective. It was not enough to 
ences t "d b rigidly te t d or a theory; the ev1 ences must first e 

s e as t h · · · I h 
k f h. o t e1r authentiCity. twas not enoug to 

rna e use o tst · "d h d or1c monuments acct entally uneart e ; 
J Aulobiogmt>hy of 4 C . 

hrnese Historian, translated by A. 'rV. Hummel, 1932. 



INTELLECTUAL LIFE 77 

it is necessary to excavate them systematically and scien
tifically, and they must be studied together with their ori
gin and environment. It was not enough to have a critical 
method; the method must be self-conscious so that it may 
be able to criticize itself and guard itself against loose ap
plication. The older methodology was often lacking in the 
historico-evolutionary standpoint; Ku Yen-wu, who found
ed the scientific study of Chinese phonology, actually hoped 
that his studies might help to bring about a restoration of 
Chinese speech to the classical pronunciation of the an
cients! Such unconscious errors, common to all scholars of 
the older tradition, are now slowly passing away with the 
introduction of the genetic and evolutionary methods. 

By this revolution in sinological studies,4 by this inva
sion of modern scientific scholarship in to the historical 
fields, the critical and scientific tradition of the last three 
hundred years has been given a new recognition and new 
meaning. It has made Chinese youth understand that the 
so-called procedure of science is, after all, not so alien and 
strange to the Chinese intellectual tradition. It has be
come possible to make the general public better under
stand the nature of this new procedure by its application 
to those historical studies which it can best grasp. And, 
most important of all, this critical and scientific research 
into the cultural past of the nation will probably have the 
desirable effect of lessening the force of conservatism, by 
undermining dogmatism, by discrediting ill-founded cre
dulity, by illuminating what once was only unfathomable 
darkness and mystery. 

4 Leadership in this field is now chiefly locatl'U in thl' lnstitutl' ofHistorr and 
Linguistics, of thl' Acadl'mia Sinica. 
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RELIGION IN CHINESE LIFE 

I T HAS often been observed that the Chinese people 
are not interested in what the Christians understand 
as religious life. It has even been said that the 

Chinese people are not religious. 
It is true that the Chinese are not so religious as the 

Hind~~' or even as the Japanese; and they are certainly not 
so rehgtous as the Christian missionaries desire them to be. 
Practically all the prominent leaders of thought in China 
today are openly agnostics and even atheists. And the 
young m~n are even openly anti-religious. Although the 
fierce antt-religious movements of a few years ago have 
now subsided, it cannot be denied that the educated 
people in China are indifferent to religion and that the 
w~o~e intellectual tendency there is not favorable to any 
rehgtous m . 

ovement or revtval. 
But I wish to point out that it is entirely wrong to say 

that th Ch· . . 1 · II · e tnese are not reltg10us. No peop e IS rea Y 111 -

cap.able of religious life or experience. But there is always 
a. dtfference in the definitions. And there is always a vast 
dtfference in the degree of religiosity or piety, varying from 
the modern churchgoer to the medieval saint. In the eyes 
of ~he medieval saint no one in this audience who listens 
pattently .to a "heathen" lecturing on comparative religion 
can be satd to be religious! Similarly, a people who may 
not. have cultivated such habits as church-going, grace
~aymg, ?Ymn-singing, and praying, and who. may ta~e. no 
Interest In th~ problems of the second person 111 the tnntty, 
of transubstantiation, of the proper degree of submer
gence in baptism-such a people may have their own re-

78 
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ligion which may not necessarily be worse than that of 
any other people. 

The Chinese word for "religion" is clziao which means 
teaching or a system of teaching. To teach people to be
lieve in a particular deity is a clziao; but to teach them 
how to behave toward other men is also a clziao. The an
cients did say that "the sages founded religions (clzio) on 
the ways of the gods." But it is not always necessary to 
make use of such supernatural expedients. And the Chinese 
people make no distinction between the theistic religions 
and the purely moral teachings of their sages. Therefore, 
the term clziao is applied to Buddhism, Taoism, Moham
medanism, Christianity, as well as Confucianism. They 
are all systems of moral teaching. Teaching a moral life 
is the essential thing; and "the ways of the gods" are 
merely one of the possible means of sanctioning that 
teaching. That is in substance the Chinese conception of 
religion. 

The other factor, the degree of piety, which is in reality 
a degree of religious fanaticism, is always a result of his
torical circumstances. It is as accidental as the number of 
gods worshiped or the color of the vestments of the priests. 
In the life of every people with a long history there are 
always periods of varied intensity in religious experience. 
The Greek philosophers calmly discussed their gods, and 
some ridiculed them; the Romans tolerated them and the 
Christians destroyed them all in favor of their one God; 
the medieval saints lived and had their whole being in 
God; the modern Christian peoples fought long and bloody 
wars over their religious differences and burned witches 
and heretics in the name of their God; and the present age 
seems to be again returning to the attitude of the Greek 
sophists. 

The Chinese people, too, went through all kinds of vi
cissitudes in their religious development. There were long 
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periods in Chinese history when this people also became so 
fanatically religious that a pious monk would burn a 
finger, or an arm, or the whole body, willingly and devout
ly, as the supreme form of devotion to his Buddhist faith. 
There were times when every fourth man in the popula
tion would be a Buddhist monk or a Taoist priest. There 
were times when the court and the people spent millions of 
ou~ces of silver yearly to build grand temples and monas
tenes, and millions of acres of land were donated to the 
monasteries as voluntary offerings to the gods. No stu
dent of Chinese history can say that the Chinese are in
capable of religious experience, even when judged by the 
standards of medieval Europe or pious India. 
. But there were a series of historical factors of very great 
Importance which tended to make the Chinese people less 
other-worldly than the other historical races of the earth. 
One of these was the fact that our civilization began in the 
north-temperate zone where the bounty of nature was 
~ever abundant and the struggle for existence was always 

ard. This produced a hard working, simply living, but 
~ever wildly imaginative people. They had no time to 
Indulg · · f d · ff . e 111 speculatmg about the ways o the go s, or 111 

e h~SlVe praises of the wonderful benevolence of heaven 
w lc.h ~hey never enjoyed. They had a very simple religion 
~o~sls~mg chiefly in a worship of their own ancestors, a 

e Ief .111 the spirits and the powers of the natural forces, a 
worship of a supreme God or heaven (which was probably 
~vol.v~d out of the worship of natural objects), and a belief 
In d.lVInation. To these they added a belief in the idea of 
retnbution of good and evil. There was neither Hell nor 
Paradis 1· c 1' f · h · e; no 11e after death, only a firm be 1e 111 t e Im-
po.rtan~e of the perpetuation of the family line, probably 
~r~manly for economic reasons. This was the original re
IIg~o~ of the Chinese. The extreme simplicity of this racial 
rehg10n Was the most remarkable in the history of man-
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kind. There was little mythology, and little elaborate 
ritualism. It never had a generic name, and I have else
where' proposed to call it "Siniticism." 

Another important historical factor is the fact that this 
already very simple religion was further simplified and 
purified by the early philosophers of ancient China. Our 
first great philosopher was a founder of naturalism; and our 
second great philosopher was an agnostic. Laotze taught 
that heaven and earth were unkind: they treated all be
ings like dogs and grass. He revolted against the anthropo
morphic conception of a supreme God. There was only a 
natural process which he called the "Tao," or way. Every
thing becomes such of itself. The Tao does nothing; and 
yet it achieves everything. It was this naturalistic concep
tion of the universe which in later ages always came up to 
serve as an effective weapon against superstition and an
thropomorphic religion. 

Confucius was a humanist and an agnostic. vVhen 
asked about death and .the proper duties to the spirits and 
the gods, he replied: "We know not about life, how can we 
know death? And we have not learned how to serve men, 
how can we serve the gods?" Life and human society are 
the chief concern of Confucianism and, through it, the 
chief concern of the Chinese people. Confucius also said: 
"To say that you know a thing when you know it, and to 
say that you do not know when you know it not, that is 
knowledge." That is his formulation of agnosticism. 

A historically minded man, Confucius did not openly 
repudiate the spirits and the gods of the people. But he 
told one of his disciples: "Revere the gods, but be aloof 
from them." And in the Analects, this rule was laid down: 
"Worship as if something were present; worship a god as if 
he were present." This is no hypocrisy, but the psychology 

• Hu Shih, "Religion and Philosophy in Chinese History," in A Symposium 
oa C/zi11ne Culture (cd. !\-Irs. Sophia Chen Zen), Shanghai, I 931. 
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of religious reverence. As his followers have put it, "When 
you have purified yourself for the worship and put on the 
grand sacrificial robes, the solemnity of the occasion natu
rally makes you feel as if the objects of worship were really 
above you, and on the right and left of you." And it is not 
uncommon today to find written on the village shrines in 
big characters the Confucian motto: "As if he were above 
you" (ju tsai clz'i shang)! 

Laotze and Confucius were teachers of a naturalistic at
titude toward religion. The former taught us to follO\v the 
course of nature; the latter, to abide by fate. "Life and 
?eath are ordained, and wealth and honor are determined 
1 ~ Heaven." This deterministic attitude, while quite reli
giOus in itself, was not favorable to the older belief in the 
efficacy of appeasing the gods for favors or for averting mis
fortunes. "A gentleman," says Confucius, "sorrows not, 
nor fears. As long as he finds no inward guilt, why should 
he sorrow, and what should he fear?" 

And the Confucianists actually tried to found a new re
lig~o~ of filial piety without the benefit of the gods. This 
religion centers around the idea that the human body is the 
sacred inheritance from the parents, and must always be 
~:garded as such. "There are three forms of filial piety: the 
~ghest is to glorify one's parents; next, not to degrade 

t em; and lastly, to support them." "This body is inherit
e~· fr~rn our parents. How dare we act irreverently with 
t Is. Inheritance? Therefore, to live carelessly is a sin 
~gainst filial duty; so is disloyalty to our princes; so is dis
l onesty in office; so is faithlessness to friends; and so is 
~ck of courage on the battlefield. Failure in any one of 

t .ese five duties will disgrace one's parents. Dare we act 
w~thout reverence?" "The dutiful son never moves a step 
WI.tho.ut thinking of his parents; nor utters a word without 
thinkmg of his parents." The parents thus take the place 
~f God or the gods as a new moral sanction of human ac
tion. 
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But all these rationalistic simplifications were of course 
too sophisticated for the general populace. The people car
ried on their Sinitic religion as of old, and from time to 
time they added to it the new increments acquired by con
tact with other races. And from time to time, great reli
gious movements arose under the leadership of men more 
pious ar~d inspired than Laotze and Confucius. 

Thus there arose the great religion of Moism in the fifth 
century B.c. under the great religious reformer Mo Ti who 
was dissatisfied with the rationalist tendencies of the age 
and who tried to revive the old Sinitic religion by purifying 
it and giving it a new and more inspiring meaning. He 
taught a personal god who wills and knows and has the 
power to reward and punish, and whose will is love-un
limited love for all men without distinction. 

Thus again there arose the great religious movement in 
the second century B.C. under the Confucianist leader 
Tung Chung-shu, who tried to found a state religion of 
Siniticism under the disguise of Confucianism. The heart 
of this new religion of the Han Dynasty was the old Sinitic 
idea of a teleological god and of retribution for good and 
evil. He taught that "the action of man, when it reaches 
the highest level of goodness or evil, all flows into the uni
versal course of Heaven and Earth, and causes responsive 
reverberations in their manifestations." When the govern
ment has done an evil act, God will give warning in the 
form of such catastrophes as fire, floods, famines, earth
quakes, and mountain slide~. And when the warnings are 
not heeded, then heaven wtll cause strange anomalies to 
appear on earth to terrify the rulers into repentance. The 
class of "anomalies" include such things as comets, sun 
eclipses, the growing of beards on women, etc. And it is 
only when these anomalies fail to check misgovernment 
that final ruin and destruction shall befall the empire. For 
God is always kind to the rulers of man. This religion, 
which apparently had the political motive of attempting to 
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check the unlimited power of the despots, was zealously 
perpetuated by the scholars throughout the later centuries. 

Then, about the first century B.c., there came the great 
cultural invasion from India, the introduction of Bud
dhism. No one really knows how this came about. By 
65 A.D. it had already been embraced by a prince of the 
imperial family; by 165 it was accepted by an emperor who 
worshiped Buddha together with Laotze. By 200 it was 
defended by one of the Chinese intellectuals in Southern 
China. By Joo it was talked about by all educated Chinese 
and ~as becoming the most popular religion of the people . 
. ~htna had never seen so elaborate and spectacular are-

ltgton. The very simple faith of Siniticism was over
whelmed, and it was speedily conquered. The Chinese peo
ple Were ~azzled, baffled, and carried away by this mar-
velous r I . f . . b . f 1 d 0 0 

• 
0 

e tgton o nch tmagery, eautt u an capttvatmg 
rttualtsm, and wonderfully ingenious metaphysics. There 
w~s not only a heaven, but thousands of heavens; not only 
~hell, ?~t IS hells of ever increasing severity and horror. 
0 e reltgtous imagination of the Indian people seemed so 
Inexhaustible and always of such marvelous architectonic 
~tructure. China readily acknowledged her crushing de-
eat. 

China Was so completely Buddhist that everything that 
came from the Buddhist country of India was readily ac
cepted d 
M h- ~n became a fashion. Even the worst features of 
b 1~ ayana Buddhism were blindly taken up by Chinese 

e tevers Th 0 • ' b d 'fi 
W f · e practtce of burnmg one s o y as a sacn ce 

as requ 1 0 

lives of ent Y encouraged by the extreme fanattcs; the 
c d d . monks who burned themselves to death were re-
ar e tn the B ddh" 0 h" 0 • l 0 

l u tst bwgrap tes 111 a specta section as 
exemp ary ach' d 0 d 0 

lJ d h tevements of supreme evotwn an ptety. 
n er t e T' . 

ld b 0 ang dynasty some strange monk from lndta 
wou nng a · ' 0 I' f h ptece of human bone and calltt a sacred re tc 
0 t e Buddha; and he would be so devoutly believed that 
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the imperial court and the whole population would suspend 
all business and march in solemn processions to greet the 
Buddha relic. Truly had humanist China lost her head 
and gone completely mad under the powerful enchantment 
of this imported religion from India! 

But the native rationalistic mentality of the Chinese 
intelligentsia gradually reasserted itself and revolted 
against this humiliating domination of the whole nation 
by a foreign religion which was opposed to all the best tra
ditions of the native civilization. Its celibacy was funda
mentally opposed to the Chinese society which emphasized 
the importance of continuation of the ancestral lineage. 
Its mendicant system was distasteful to the Chinese social 
and political thinker who was naturally alarmed by the 
presence of millions of monks and nuns living as parasites 
on society. Its austere forms of asceticism and self-sacri
fice and suicide were fundamentally against the idea of 
filial piety which regarded the human body as a sacred in
heritance from one's parents. And its wonderfully abstruse 
mythology and metaphysics, never ending in the most in
genious inventions of new gods and new titles of the gods, 
and never failing in the most hair-splitting differentiations 
and sub-differentiations, were most foreign to the simple 
and straightforward ways of thinking of the native tra
dition. And, most important of all, the whole scheme of 
salvation as taught in Buddhism seemed to the Chinese 
thinker as most selfish and anti-social. Each man endeav
ors to become an arahat, a bodhisattva, or a buddha. But, 
the Chinese began to ask, for what end? \Vhat value is 
there in a salvation which must require the forsaking of the 
family and the desertion of all one's duties to the family 
and the state? 

The Chinese revolt against Buddhism took many forms. 
At first it was an attempt to replace it by some native imi
tation of the imported institution. The native religion of 
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Taoism, which rose in the centuries after the gradual in
vasion of Buddhism, was a revival of the old Sinitic reli
gion of the people under the influence of the impact of Bud
dhist ideas and practices. First unconscious! y, and then 
fully consciously, Taoism undertook to kill its foreign rival 
by imitating every feature of it. It invented a founder by 
superimposing this popular Sinitic religion on Laotze who 
was then elevated to the position of a supreme god. A 
Taoist trinity was modeled after the Buddhist. A Taoist 
canon was gradually but consciously forged after the model 
of the Buddhist sutras. Heavens and hells were taken over 
from the Indian religion, and given Chinese names, and 
they were presided over by Chinese gods deified from the 
historical heroes of the race. Orders of priests and priest
esses were formed in imitation of the Buddhist monasteries 
and nunneries. 

Then they began to persecute the foreign religion of 
Buddhism. Several great and nation-wide persecutions 
took place in 446, in 574, in 845, and in 95 5· In each case, 
t~e motive was clearly one of a nationalistic attack on ~n 
ahen faith. 

In the meantime, the Chinese Buddhists themselves had 
started their revolt against Buddhism. They could not 
long s~allow the whole output of the wonderful ingenuity 
of I_nd1an metaphysical obscurantism and religious imagi
nation. They began to simplify it to two essential ele
ments: meditation and insight. Then they began to see 
that even meditation was not quite necessary. So they 
thr~w over_bo~rd all that complicated machinery of medi
ta~!On, begmnmg with breath-control and ending in the at
tamment of the supreme stages of quietude and the mas
tery of super~atural powers. Soon they began to preach 
that all the ritualism and verbalism, and all the Buddhas 
and Bodhisattvas, all the sutras and charms and spells 
were useless and must be discarded. The Buddhahood is 
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within you; the law is within you; and salvation is within 
you. And salvation must be sought through the ripe awak
ening of one's own understanding, through intellectual en
lightenment, for which no external assistance could avail, 
and which must be the result of the individual's patient 
seeking and traveling and coming into contact with the 
best minds of the age. This was the meaning of the devel
opment of Dhyana or Ch'an or Zen Buddhism in China.' 

Then the Chinese Confucianist scholars arose in the 
eleventh and twelfth centuries, and dealt the fatal blow 
to this . already much-battered Buddhist religion. The 
Confucianists began to understand the religion of Bud
dhism as simplified by the Zennists, and they proceeded to 
reinterpret the classical literature of Confucianism in the 
light of what they had learned from the medieval religions. 
To their delight and surprise, they could find all the prob
lems of the Zen schools in the philosophers of the classical 
period. There was the ideal of the perfection of the indi
vidual through intellectual training. But the perfection of 
the individual was never an end in itself, nor was it merely 
for the sake of individual salvation in which the Chinese 
philosophers were never interested. The perfection of the 
individual was only the necessary step for the ordering of 
the family, the state, and the world. The whole aim must 
be the improvement of society. The ideal was to be a social 
one. 

All this they found in a little book of post-Confucian 
origin, called the Great Learning, a booklet of 1,7oo words, 
which had been a part of the Li Ki and had attracted very 
little attention from the scholars for hundreds of years un
til the Sung scholars began to dig it out of its long oblivion. 
From this little book, the nee-Confucian philosophers 
slowly built up a secular philosophy which became the 

'I-lu Shih, "Development of Zen Buddhism in China," in Chinese Social a11d 
Political Science Review, January, I9JI. 
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orthodox moral and social teaching for more than seven 
centuries. The new philosophy appealed to the humanist 
tradition of the Chinese, and began to have the sanction 
of the government and the public. After this philosophy 
had attained official recognition and was taught in all 
Chinese schools, the medieval religions began to fade away 
and die out without another persecution. The best minds 
of the nation no longer patronized their teachings, and 
even the Zen schools no longer produced first-rate leaders. 
Their vitality had been sapped away by the vogue of the 
more humane and social and more intelligible native sys
tems of thought. The revolt of China against the religion 
of India had succeeded. 

The development of critical and scientific scholarship 
from the seventeenth century down has tended to make 
the new Confucianist thought drift still farther and far
ther away from the influence of the medieval religions. The 
new intellectual life, which was characterized by the devel
opment of the humanistic and historical studies was a con-. , 
ttnuation of the tendency traceable back to the early days 
of the Chinese revolt against Buddhism. 

But, with the contact of the various religious sects of 
Christianity, there began in the last decades of the nine
t.e~nth century a new movement to give China a native re
hglOn. It was thought by some leaders of the reforms that 
probably at least one of China's weaknesses was the lack of 
a national religion which could uplift the morals of the 
people and unite the feelings and sentiments of the whole 
n~tlon. The outstanding leader of this line of thought was 
K ang Yu-wei, the reformer of 1898, and the religion he 
proposed to establish as the national religion of China was 
Confucianism. He wrote and preached in favor of this 
political establishment of Confucianism. He initiated the 
practice of dating Chinese history from the birth of Con-
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fucius (55 I B.c.), after the fashion in the V"' est of dating 
history in terms of the Christian era. 

But he belonged to a school of classical scholarship which 
believed that a large portion of the classics, the portion that 
was originally written in the so-called "ancient script," was 
a forgery made in the Han dynasty. He tried to prove, with 
copious evidences, and with audacity and critical method
ology, that these texts were forged by a clever scholar of 
the beginning of the Christian era, by name Liu Hsin, who 
fabricated them as a moral support to the usurper-emperor 
Wang l.Vlang. His arguments were quite convincing to 
many scholars, and this new critical school has a large 
following even to this day. But his ardent advocacy of a 
political establishment of Confucianism as a state religion 
was received with little or no enthusiasm. Even his great 
disciple, Liang Ch'i-ch'ao, was opposed to it. The explana
tion was quite simple. The few classics he had tried to de
throne were the most readable and the most influential of 
all the classics. If they were to be condemned as forgeries, 
very little would be left of Confucianism. The remaining 
texts were difficult to understand and contained little 
moral teaching. The new interpretations which K'ang's 
school had tried to read into them were quite as abstruse 
as the texts themselves. To establish Confucianism after 
such a radical expurgation would be as ridiculous as to see 
Hamlet with the Prince of Denmark left out. 

As late as 1915 and 1916, K'ang Yu-wei and his followers 
tried to influence Yuan Shih-kai and the Constitutional 
Convention to incorporate a clause in the new Constitution 
of the Republic, establishing the teaching of the Confucian 
school as the basic system of moral education in China. 
Under the influence of Yuan Shih-kai, this clause was ac
cepted by the framers of the draft Constitution. But the 
new leaders of the intellectual class, notably Ts'ai Yuen
p'ei, Wu Chih-hui, and Ch'en Tu-shiu, fought hard against 
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its adoption in the final text of the Constitution. The 
words of Mr. Ch'en Tu-shiu are worth quoting as indicating 
the new temper of the age. He said: "All religions are use
less as instruments of government and education. They 
are to be classed with the other discarded idols of a past 
age. Even if we may concede that a religion may be needed 
by an uneducated people, are we justified in disregarding 
all the teachings of the other religions? We shall be guilty 
of encroaching upon the religious liberty of the people, if 
the other religions are ignored and Confucianism alone is 
constitutionally recognized." And he went on to show that 
~on_fucianis:n was the very system of thought which had 
~ustd1ed and rationalized the political institution of despot
IC. rule throughout all these centuries, and which must go 
~-tth the final disappearance of the unlimited monarchy. 

fhe morals taught by Confucius and his school, belonged 
to the age of feudalism, and are mostly unsuited to an age 
of democracy." The anti-Confucianists won their fight in 
t~e ~nd. Mr. Yuan Shih-kai, who supported this Confu
ctantst establishment, tried to make himself an emperor, 
and failed. Mr. K'ang Yu-wei, who led this movement, 
tool· p · h · · 1 M " art tn t e aborttve movement tn I 9 I 7 to restore t 1e 
T anchu l\fonarchy with the aid of a reactionary general. 
T~e restot~ation lasted I 2 clays and then failed completely. 
f ~se_pohtical intrigues greatly discredited the new Con-
uct~tltst movement, which, as the radical thinkers had 

predtcted, was proved to be in league with the reactionary 
and monarchist movements. 

h It is interesting to note that the leaders of anti-religious 
t ough · 1 t tn the first decade of the Republic were argely 
men of mature age and old scholarship. Ts'ai Yuen-p'ei 
and Wu Chih-hui were both outstanding figures of the 
older generation. Ts'ai was a Hanlin, that is, a member of 
t~e ?ld literary Academy, and was then Chancellor of the 
National Peking University. In 1917 he gave a public lee-
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ture in which he frankly expressed his conviction that the 
religions of the world were obstacles to human progress and 
that the Chinese mentality was not favorable to religious 
attitudes. He proposed a peculiar substitute for religion. 
He thought that religion was essentially a product of the 
instinctive love for beauty and sublimity, and that it might 
be replaced by a universal education in aesthetics, a train
ing which should lead men to love the beautiful and the 
sublime in human conduct as well as in nature. 

In 1923 there arose in the Chinese periodicals a long con
troversy over the relationship between science and the out
look on life. The post-war pessimism of Europe had by 
that time made itself felt in Chinese circles through the 
writings of l\Jr. Liang Ch'i-ch'ao and his friends, who were 
telling the country that science had proved itself bankrupt 
as the new savior of mankind, and that the solution of the 
riddle of life could not be found through the channels of 
science. The defenders of science hastened to reply to 
these attacks, and the controversy lasted more than a year. 
vVhen a part of the controversial literature was collected, it 
amounted to over 25o,ooo words. With the exception of a 
few conservative scholars trained in German philosophy 
through the Japanese schools, the majority of those who 
took part in this debate were on the side of science which 
they held to be capable of dealing with all problems of hu
man life and conduct. 

The most significant event of this controversy was a long 
essay of7o,ooo words by the veteran thinker Mr. Wu Chih
hui. It had this title: "A New Conception of the Universe 
and of Life, Based upon a New Belief." In this essay the 
old scholar unreservedly accepted the mechanistic concep
tion of the universe, and built up a philosophy of life which, 
in his own words, "ruled out the term 'God' and banished 
the soul or the spirit." He defined man as the animal 
with two hands and a big brain which enable him to make 
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tools. This tool-making animal has been able to create a 
wonderful civilization merely through the accumulation of 
tools with which he subdues nature and betters his own liv
ing. The greatest achievement of man is science together 
with all its applications which greatly multiply the power 
of man to do work and to produce things for his enjoyment 
and betterment. Mr. Wu holds that the moral life of man
kind has greatly improved with the advancement of sci
ence and technology; and that man has never achieved a 
moral life anywhere or at any other time in history which 
can be proved to be higher than that of the age of science 
and its machines. 

He maintains that no religion, but science alone, will 
be needed to make mankind even better and more moral. 
He tries to prove that all the moral sentiments expressed 
in the old religious systems and moral philosophies were 
merely empty words without the ability or the tools to 
realize them in actual life. It is science alone which has 
g~':en man not only the new sympathy, but the new capa
bthty to do good which the mendicant saints of medieval 
ti_mes could never possess. Man must therefore rely upon 
htmself, and himself alone in his ceaseless endeavor to in
crease his tools, to extend 'his knowledge and power to the 
utmo~t, a~d thereby to make himself more and more moral 
by ~e~ng 111 P~ssession of greater power to :olve the per
plext.ttes and dtfficulties of life. "I firmly beheve that men 
of th~s age are far superior to those of any previous age; and 
I beheve that men of the coming ages will be even better 
t~an ourselv~s. And I firmly believe that the more mate
nal progress ts ac~ieved, the more goods will be produced, 
the_ more n~~ds Wtll be met, and the more easily will man 
be 111 a pos1t1on to solve all the most perplexing problems 
of the world." 

Mr. Wu _Chih-hui is now sixty-eight years old. In him 
we see the mtellectualistic and rationalistic philosophy of 



RELIGION IN CHINESE LIFE 93 

life, which is not merely the result of scientific influence 
from the \Vest, but is the happy combination of that in
fluence with the whole naturalistic and rationalistic tradi
tion of the Chinese people. It is that combination which 
makes us feel completely at home in this world; and it is 
that which has led some of us better to appreciate the in
tellectual and moral significance inherent in \Vestern civili
zation which the ·western philosopher, because of the tre
mendous weight of a religious tradition, has not always 
been willing to recognize.3 

J Cf. Hu Shih, "My Cn:do and Its Evolution," in Lit'ing PIJilosophies, New 
York, 1931. 



VI 

SOCIAL DISINTEGRATION AND 
READJUSTMENT 

The ways of life cannot be immediately unified; they must first be 
brought together by the tools or implements of human invention. The 
steamship and the railway are the carriages of the ways of life .. · .. · 
Therefore, these great inventions, which the western powers arc ustng 
for their encroachment upon China, are the very things which the sages 
of a future age will utilize as the means for the unification of the ways 
of life of all the nations of the earth. W T' 

- ANG AO 

W HEN the Chinese thinker made these remarks 
over half a century ago he probably had in mind 
the possibility of the Chinese ways of life as 

taught by the ancient sages gradually being carried to the 
West and influencing or even replacing those of the West
ern peoples. He probably never dreamed that, half a cen
tury after he had written those words, all the social and 
political institutions of his own country would be rapidly 
un~ermined and replaced by new forms and new ways 
whtch the steamship, the railway, and the printed book 
had ?rought to Chinese shores and sent into the interior 
provmces. 

. But Wang T'ao was essentially right in prophesying that 
It ~as the new tools of the West that would unify the ways 
of hfe of the nations of the world. For all the social changes 
in China can be traced to their early beginnings in the days 
when the new tools or vehicles of commerce and locomotion 
first brought the Chinese people into unavoidable contact 
with the strange ways and novel goods of the Western 
peoples. Naturally, the first things accepted by the Chi
nese peop_le ~ere material goods which seem~d to be capa
ble of satisfying the daily needs more effectively than the 

94 
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native products, and which, at their first appearance, were 
never suspected as being prejudicial to the existing social 
life and institutions. The clock, which had come with the 
Portuguese traders and the Jesuit missionaries, remained 
in use long after the decline of Jesuit influence in China. 
Throughout the nineteenth century, various kinds of man
ufactured goods gradually came in and became, first the 
luxuries of the elite, then the necessities of the cities, and 
finally articles of everyday use by the people. Slowly and 
imperceptibly, but irresistibly, the imported goods found 
their way into the villages and farms, and replaced all their 
rivals of native make. Thus matches replaced the old
fashioned tinder-box of iron and flint; the kerosene lamp, 
the vegetable oil; the cigarette, the old water pipe and the 
long bamboo pipe; and the piece goods of Lancashire the 
home-spun cloth. Even paper of \Vestern manufacture is 
completing its conquest of the country of its invention. 
And the story is true of practically every article of modern 
invention and mass production. 

Old handcrafts are driven out of existence; gigantic fac
tories and monstrous trading companies are rising in the 
cities; sales agents are penetrating into every corner of the 
country; peasants are flocking to the manufacturing and 
trading centers to find new employments. New ways of 
transportation and communication-the steamship, the 
railway, the new roads, the telegraph, the post service
are assisting the spread of the goods, the migration of peo
ples, and the transmission of new manners and ideas. And 
with them have come the ne\v technique and processes of 
commercial and financial transaction and organization. 
The mill dollar has replaced uncoined silver; and the cop
per coin has killed the old cash. The banks, the paper 
notes, the joint stock company, and lastly, the stock ex
change-all these are bringing about an economic and in
dustrial revolution in an old country. 
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And the rapidity of it all! Within my own_ life, I read 
all the beloved novels by lamps of vegetable ad; I saw the 
Standard Oil invading my own village, I saw gas lamps in 
the Chinese shops in Shanghai; and I saw their elimination 
by electric lights. In the field of locomotion, I traveled in 
sedan chairs, wheelbarrows, and small river boats rowed 
by men; in 1904 I first saw the streets of the International 
Settlement in Shanghai crowded at night by sedan chairs 
carrying beautiful singing girls hurrying to their call~; the 
horse carriage was then the fashion in Shanghai, the most 
modern city. I saw the first tramway operated in Shanghai 
in I 909, 2nd wrote a poem protesting against its dangers to 
the ricksha. My first trip on a steamship was when I was 
only two years old, but I never rode in a motor car before 
coming to the United States in 1910, and did not travel in 
the air until 1928. And my people have traveled with me 
from the vegetable oil lamp to electricity, from the wheel
?arrow to the Ford car, if not to the aeroplane, and this 
111 les~ than forty years' time. 

It ts true that not all these material transformations 
have touched the vast hinterland of China; they have tak
en place only in the cities. But three great events have 
h:lped to make the effects of these changes spread far and 
wtde:. the rapid migration of people to the cities; the 
foundm~ o~ the new schools; and the political revolution. 

The ctty ts always the center of radiation of the forces of 
change a~d progress. Trade and industry and the facilities 
of educatt~n draw people from distant regions. These peo
ple.may hve permanently in the cities or may return to 
thetr ~om~ vtllag.es. They may work in the shops and 
factones wtth thetr families left behind in the country, or 
they may migrate to the cities with their wives and chil
dren. In either case, the influence of urban civilization can
not be overestimated. It means the breaking-up of old 
homes, the removal from family and clan ties, the change 
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of living and working habits, contact with new forms of 
social organization, the entrance of women and children 
into the factories, the reliance of the individual upon him
self for good or for evil, new temptations and new wants. 

The new education which began with the founding of 
new schools throughout the country produced changes far 
more revolutionary than its moderate curriculum would 
seem to warrant. It is revolutionary when it is compared 
with the meager content and narrow extent of the old vil
lage school. The old education was purely classical and 
literary, and was intended only for those who were to take 
the literary examinations and to become officials. The 
sons of the ordinary farmer and artisan, if they went to 
school at all, wanted to know no more than a few hundred 
characters; only exceptionally clever boys were encouraged 
to go beyond that. But the new education, however inade
quate and bookish, was meant for everybody who came 
to take it; it was planned as education for citizenship. The 
content has become so difl-erent that a new world, far more 
interesting and far more intelligible than the moralizings 
of the ancient sages, is brought within the comprehension 
of the average boy and girl. New ideas and ideals are con
sciously instilled and new ambitions developed in the 
minds of the school children as well as in their parents. If 
the education does not give the pupils new capabilities, it 
has at least taught them to be dissatisfied with their lot 
and with their old environment. They know enough to see 
that foot-binding of the girls is bad, that marriage arranged 
by parents is bad, and that superstitions of all kinds are 
bad. Well, this would be enough to make trouble and set 
parents at variance with their own children. And the 
troubles increase with the advance of the school grade and 
with the growing complexity of thought-currents that come 
with the new fads of the cities. And of course the news
papers from time to time bring new troubles to the schools 



98 THE CHINESE RENAISSANCE 

and to the homes. Every important political crisis, espe
cially when foreign aggression is involved, creates new vi
brations and fresh troubles even for the village community 
in the backward parts of China. 

And lastly, the political revolutions from 1911 to the 
present time have done more to bring about tremendous 
social changes everywhere than even the economic and in
dustrial changes and the new schools. However skin-deep 
and unsuccessful the revolution of 1911-12 may seem to 
the outside critic, its most important meaning to the com
mon people is that "even the emperor must go[" 'What 
else can have greater permanence than the institution of 
the emperor which had stood the test of time for thousands 
of years? And with the downfall of the imperial dynasty, 
there were gone all the numerous institutions which had 
been for · · · h · · b"l . centunes Its accompamments-t e parastttc no I-
tty born t · · d · · 0 power, the l\1anchu garrisons statwne 1n van-
au~ parts of the country the thousands of useless offices 
whtch 1· ' . ear ter reformers had failed to abolish gradually and 
pealcefully, the public sale of office, the open corruption of 
a c ass of · d untitled petty clerks who controlled the epart-
ments and th · h b f h · e magistral offices and w o, ecause o t e1r permanen 
f 1 h ce and technical knowledge, were more power-
. u t an the ministers and the magistrates. All this had 
Immense eft · · d" 1 · ld · I I ects on the life of the nation In ts ocatmg o 
socta c asse . f t: • 
0 h s and necessitating the nse o new proJessJons. 

n t e other h b . . 
and, revolutions also nng Into power new 

groups of p I · d 
bl eop e who are energetic, unscrupulous, an 

capa e of fish· · Th · f h 
1. · • Ing In troubled waters. e nse o t e new 

po JtJcJans and h . . . · 1 1 · bl 
A d t e trHhtary men IS part1cu ar y noticea e. 

n revolut" Id h · I tons always mean the breakdown of o au-
t onty. n a country where there was no ruling class, this 
sudden collapse f 1. . 1 h · 1 "1otis o po Ittca aut onty was tru y a ser 
matter. 1 t brought about long periods of social disorder 
and anarchy. Nobody was leading; and everybody seemed 



DISINTEGRATION AND READJUSTMENT 99 

lost in a sea of uncertainty. New ideas were filling the air: 
single tax; woman suffrage; free love; destruction of tem
ples and idols; anarchism; socialism; federalism; party 
government, etc. Some of these died away in the speeches 
and in the magazines; others like the destruction of Bud
dhist and Taoist temples and the forming of political par
ties for a time penetrated into the interior districts. 

On the whole, the political revolutions made possible 
many of the intellectual and social changes which would 
have been impossible in the old days of the empire. The old 
political powers which were incapable of effective leader
ship for reforms were in a position to block and suppress 
the new movements. The tragic failure of the reforms of 
1898 clearly showed that important changes could not take 
place without first overthrowing the age-long authority of 
the dynasty and its appendages. The nascent intellectual 
and literary movements would not have been permitted to 
go on under the Manchu dynasty; a memorial to the throne 
from one of the imperial censors would have been sufficient 
to imprison the leaders and kill these movements in the 
bud. Similarly, most of the social changes that have come 
in recent years have been greatly facilitated and acceler
ated by the political movements since 1911. 

The most important effect of the political revolutions on 
social change lies in the fact that the conservative gentry 
in the various localities was swept aside by the overthrow 
of the old political power. In the province of Hunan, where 
the old gentry had successfully opposed many a reform 
movement in the last decades of the nineteenth century, 
the revolution of 191 I drove the reactionary leaders away 
from the province, and the more radical revolution of 
I 926-27 publicly executed many of them after sham trials 
by mob tribunals. This province, whose conservative gen
try and ·people in I 872 actually mobbed and stoned one of 
its leading citizens for the outrageous act of hiring a for-
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eign steamboat to hurry back to Changsha to attend a 
family funeral, became the hotbed of radicalism in the 
first years of the revolution and was the center of commu
nist activity a few years ago. Radical social revolutions 
are made possible by the removal of the forces which were 
once the bulwarks of the institutions and usages of the old 
society. 

The most conspicuous change in Chinese society has 
been the rearrangement in the social classes. The old tra
dition of class division gave the scholar highest rank, the 
farmer next, the artisan next, and the merchant at the bot
tom. This division was never literally observed, for the 
merchant who had the money power was never really at 
the bottom of the social scale even in the good old days. 
The public sale of office under the last decades of the Man
c~us gave an opportunity to the rich merchants to buy 
titles or even high offices and to achieve political position 
far more rapidly than the poor scholar who had to climb 
the regular ladder of the state examinations. But even 
this did not fully raise the merchant above the social con
tempt which the scholarly class cherished toward him, be
c~use the social prestige of the successful candidate in the 
higher literary examination was so great that the merchant 
who held high offices through the power of money was still 
regarde~ as "smelling the odor of copper" and no scholar 
w~uld Willingly give up the literary future, however uncer
t~m, for the contemptible profession of the money-maker. 
1 he banker was called the money devil; and the com
pradore ~as regarded as the slave of the foreign trader. 
But the nse of new industries new banks, and new trading 
and importing companies which demanded a highly edu
cat.ed perso~1nel rapidly changed the situation. Prominent 
retired officials were invited to become directors; modern 
trained students did not hesitate to take up jobs with these 
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new business concerns; and in recent times it is not un
common to see ex-ministers of foreign affairs and ex-prime 
ministers becoming general managers or chairmen of 
boards of directors in big trading or manufacturing com
panies. The merchant class which could not buy social 
esteem with money has been elevated by raising its own 
intellectual level. 

The same is true of the rise of the soldier class. The per
sonal successes of military men like Chang Tso-lin and 
Tsao Keun did not remove the contempt in which the sol
dier was formerly held by the public. It was the initial 
successes of the student army of the Huang Pu Cadet 
School as a well-disciplined revolutionary army that first 
attracted thousands of secondary-school graduates and 
university students to leave their schools and flock to Can
ton to be trained as the new soldiers for the salvation of the 
nation. And the splendid battles recently fought against 
Japan by the new armies both in Shanghai and in Kupei
kou and Nantienmen have greatly enhanced the social 
prestige of the new soldier as the defender of the nation. 

Many other new professions have accelerated the change 
in the social strata. The engineer, the modern trained 
doctor, the lawyer, the woman teacher, the nurse, the 
broker, the seaman, the railway worker, the factory hand, 
the party worker are each finding an important place in 
the new society. In one year (1921), there suddenly sprang 
up in Shanghai over 70 exchanges of stocks and bonds; and 
the effect was electrifying: hundreds of school teachers de
serted their profession to enlist in the new business that 
promised greater rewards and less drudgery. 

Of these, the rise of the legal profession is probably the 
most significant. China had developed her own law codes 
and her own theories of jurisprudence; but she never de
veloped the institution of public pleading by specially 
trained lawyers on behalf of the parties in a law suit. The 
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absence of the legal profession has been largely responsible 
for many of the injustices and tortures in the old law 
courts. Through the ages, however, there grew up a class 
of "masters of litigation," often also known as "rascals of 
litigation," who operated as secret managers of law suits, 
writing the papers for the litigants, coaching them in the 
requirements of the law and the courts, and sometimes 
acting as go-between in bribing corrupt magistrates. The 
law and the government never recognized this underhand 
institu,tion, and always tried to suppress and punish these 
"rascals of litigation" as corrupters of men and disturbers 
of the peace. And they were usually bad characters, who 
knew very little of law, but plenty of its a buses and corrupt 
practices. The advent of the modern lawyer in China does 
not merely mean the rise of a new profession, but also the 
~om_ing of a new age in the administration of law and 
justice. 

Another very important change is the breakdown of the 
old family. Improved means of transportation have en
abled immigrants to the cities to bring their wives and chil
dren with them; the high cost of living in the cities has 
plac~d a necessary check on the size of the family, confin
mg lt to the immediate members; and the long absence 
from the home community has weakened the old hold of the 
elder ov~r the younger generation. New ideas and strange 
temp~at10ns have begun to play on the young people. 
Old ties have gradually loosened. The wage-earning mem
bers of a family no longer find it possible to support the 
o~her unproductive members; the young women no longer 
Wish to live with their mothers-in-law and sisters-in-law; 
the l~rge family naturally breaks up into smaller units. 
Marnages and funerals become simple affairs of hours and 
minutes, instead of elaborate communal events of days; 
and ancestral worship is usually discontinued by the city 
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dweller. New and loose relations between the sexes, which 
would be impossible or at least severely censured in a vil
lage community, pass without notice in the busy life of the 
cities. 

The young students who leave their homes to get an 
advanced education in the cities find it difficult to return 
to live and work. They have come under new intellectual 
influences and new social contacts which make them dis
satisfied with the old ways of life back in their ancestral 
villages. They break their old betrothals and even mar
riages, and often carry out what they commonly call "rev
olutions of the home" at the grave cost of being disowned 
by their parents or deprived of financial support from 
home. Some of them openly attack the old ideas of filial 
duty, and such criticisms receive applause or silent approv
al from thousands of their generation. Under the influence 
of a movement to induce students to go to France to work 
and study, under the allurement of the slogan of "Hard 
·work and Inexpensive Education," thousands of young 
men deserted their families and ran away to seek their new 
education and new life in post-war France, only to find 
there no work, no employment open to them, and to find 
themselves stranded in a strange land. Some of them had 
to request their families to send them money; others sim
ply drifted and landed in the midst of radical revolution
aries and communists. 

All these disintegrating tendencies soon began to worry 
the conservatives in the old society. For a time they tried 
to make scapegoats of the leaders of the new intellectual 
movements, and rallied their attacks on them. But such 
reactions only gave the new movements greater publicity 
and therefore wider currency. They falsely accused Mr. 
Ch'en Tu-shiu of changing the old proverb "Adultery is the 
first of all sins, and filial piety, the first of all virtues," into 
a new dictum, "Filial piety is the first of all sins, and adul 
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tery, the first of all virtues." 'While the charge was ~n
tirely groundless, that peculiarly effective way of wordmg 
what the conservatives had perceived as the tendency of 
the younger generation was a clear indication of the signs 
of the times. The age-honored idea of filial duty which 
had degenerated into a mere demand of the parents for 
material support and unconditional obedience from their 
sons, no longer appealed to the reason and imagination of 
the young generation, and was definitely passing away as a 
moral force in the new and disintegrating society. And, 
while the new leaders never exalted adultery to a first 
virtue, they did openly attack the traditional conceptions 
of the double standard of sexual morality which legalized 
and rationalized the institution of concubinage for men, 
but which used all forms of social sanctions (government 
award of public eulogy, special honorable mention in local 
annals and national histories, and stone monuments erect
ed at public expense, etc.) to encourage widows and even 
un~arried virgins to die or to refuse to marry in memory of 
their dead husbands or betrothed. The conservative de
fenders of the old order could not answer these adverse 
critici d h Wh sms an ad to resort to force and persecution. en 
these failed, they resigned themselves in despair . 

. The discussion of sex morality leads us to a considera
tio~ of the changed status of woman in the family and in 
soc~ety, which is one of the most important phases of the 
social. revolution in China. At the outset, it is necessary 
to po1!1t out that the position of women in the old family 
was n~ver so low as many superficial observers have led us 
to beheve. On the contrary, woman has always been the 
despot ~f the family. The authority of the mother and the 
mother-m-law is very well known. Even the wife is always 
the terror of the husband; no other country in the world 
can compete with· China for the distinction of being the 
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nation of hen-pecked husbands. Certainly, no other coun
try has produced so many stories of hen-pecked husbands. 
The wife built up her strong position sometimes upon love, 
sometimes upon beauty or personality, but in most cases 
upon the fact that she could not be dislodged from her 
position: she could not be divorced! 

It is true that there was no law forbidding divorce; and 
that the Classics laid down seven conditions for divorcing a 
wife. Jealousy, or failure to bear sons, or even talking too 
much, would be sufficient to divorce her. But the same 
classics also gave three conditions under which she could 
not be sent away: (1) if she has shared with the husband 
a three-year mourning for one of his parents; (2.) if the 
husband has become rich or attained high official positions 
since marriage; or (3) if she has no home to go back to. 
These conditions were very common and almost made 
divorce absolutely impossible. Particularly the last condi
tion was a most powerful protection of the wife, for as 
China came more and more under the inhuman influence 
of the medieval religions and began to condemn remar
riages of widows, the divorced woman found herself with 
nowhere to go except to death or the nunnery. If she still had 
parents, they would be ashamed of her; and if she had no 
parents, she could not live on her brothers and sisters-in
law. She had no property of her own; and no face to en
counter the disapproval of a pitiless society. Therefore, 
there has grown up in society and in religion a peculiar sen
timent against divorce. History tells us that Confucius, his 
son, and his grandson all divorced their wives. But when 
China came out of her medieval age there was no more 
divorce in respectable families. A wife threatened with 
divorce could only commit suicide or become a nun; and 
both would be terrible blows to the respectability of the 
family. So, by the Ming dynasty, the only justifiable cause 
for sending away a wife had been narrowed down to adul-
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tery, short of which no husband could really divorce a 
wife without inviting the strongest social condemnation. 

In the latter part of the seventeenth century a great 
writer, Pu Sung-ling, gave a great deal of thought to the 
problem of unhappy marriages, and wrote many short 
stories on the theme of husbands maltreated by horrible 
wives. One of the stories he developed into a great drama 
of 7o,ooo words; and later he enlarged it into a serial novel 
of about one million words under the title A MmTiage 
That Will Awaken the World. It deals with a truly terrible 
wi_fe with only one eye, who is guilty of every conceivable 
cnme and who maltreats her own parents, her parents-in
law, and in particular her husband whom she treats with 
most brutal cruelty and whom she twice tries to murder. 
But there is no way of escape, except for the husband to 
run away from home and seek a new life in Peking and 
later in Szechuan, but she followed after him, and he had 
to tolerate her and suffer her cruelties. But she never com
mitted adultery; and social usage and religion conspired to 
protect ~~r from being sent away or divorced. After writ
mg a O:Ilhon words, the author came to the only possible 
conclusion that such a marriage must be the result of ac
cumulated retribution of a past existence in which the ta
bles were turned, and the oppressed was once the oppres
sor and the oppressor, once the oppressed. The causal chain 
could not b b k · · f e ro en except through resignation to ate and 
through a dete · · · t c . rmmation never agam to crea e causes xor 
revenge. 111 a future existence by short-sighted measures of 
human mvention. 

In the last years of the nineteenth century a well-known 
sch.olar, Wang shih-t'o, died and left an interesting diary in 
w~Ich he tol.d ~11 his horrible sufferings at the hands of his 
w1fe. He said In effect: "I cannot fight you, nor can I es
cape from you. But you are an illiterate and cannot read 
what I wnte down about you. And you cannot answer 
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back. I hereby solemnly and truthfully set down and 
charge against you ninety points of your unpardonable 
crimes ..... This is the only means I have to revenge 
myself!" He, too, never thought of divorce as a possible 
way of escape. 

But what a change has come in these recent years! Let 
me read a few articles from the new Civil Code, promul
gated December J, 1930. 

ART. 1049: Husband and wife may effect a divorce themselves where 
they mutually consent to it. 

ART. 1050: Divorce by mutual consent is effected in writing and 
requires the signatures of at least two witnesses. 

ART. 1052: Either spouse may apply to the Court for a divorce pro
vided that one of the following conditions exist: 

1. Where the other spouse has committed bigamy; 
2. Where the other spouse has sexual intercourse with another per

son; 
3· Where the spouse receives such ill-treatment from the other 

spouse as to render it intolerable to live together; 
4· Where the wife has so ill-treated the lineal ascendants of the hus

band, or has been so ill-treated by them that life in common becomes 
intolerable; 

5· Where the other party has deserted the spouse in bad faith and 
such desertion still continues; 

6. Where the other has made an attempt on the life of the spouse; 
7· Where the other party has a loathsome disease which is incurable; 
8. Where the other party has a serious mental disease which is in-

curable; 
9· Where it has been uncertain for over three years whether the other 

party is alive or dead; 
10. Where the other party has been sentenced to not less than three 

years' imprisonment or has been sentenced to imprisonment for an 
infamous crime. 

Will the new social consciousness make it possible for the 
divorced wife to live without public censure and to re
marry without losing respectability? It has, at least in the 
cities. The law now provides for compensation if the wom
an cannot support herself after divorce. Under the new 
code, daughters are entitled to an equal share with their 
brothers in the inheritance of property from parents. And 
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the private property of the wife, if she chooses to keep it 
separate from the property of her husband, is protected by 
law. 

These emancipations remove the modern woman from 
the invulnerable position enjoyed by the undivorcible wife 
in the old society. But in no longer becoming an unremov
able terror, she also ceases to be a nuisance. She has won 
her new position by her own right. She is no longer to be 
married away without her consent. She must win her posi
~ion by her own charms, her education, and her personal
l~Y· With the new rights have come also new responsibili
ties. She must live her life as a useful member of society. 
And in many cases, she is thrown out into the new world, 
unprotected to work with men. She is facing her perils, 
making her own successes and failures all alone. What 
t~pe of womanhood these new rights and responsibilities 
wtll make of her, time alone will tell. 

. These are a few of the important changes in the social 
h!e of the ~hinese people. As we look back on them and 
vtew t~em tn the light of historical development we cannot 
~ut hatl them as the greatest gains which Chinese civiliza
t~on has received from its con tact with the life and insti tu
tlO?s ~f the West. Even the break-up of the old family, 
which is.often lamented by well-meaning critics, must also 
be. co~sider~d as one of the greatest achiev~ments in 
~hma s social progress. For the Chinese famtly of old 
times rarel~, if ever, possessed the valuable virtues which 
ha:e sometimes been attributed to it or read into it. The 
Chmese _fam~ly is theoretically built on the foundation of 
suppressmg tndividuality for the sake of the well-being of 
the whole. The real basis was economic: it was always 
cheaper to live together and cook together in a large 
family than for the separate married couples to start life 
independently; and it was considered more economical for 
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the incompetent members to be helped and supported by 
parental or ancestral charity, or by the communal income 
made by the more enterprising and productive brothers. 
But the disadvantage of such a system is very great. It is 
false economy to place too great a burden on the promising 
members of the family. Very often when a boy shows lit
erary gifts and wins a degree in the examination, the 
whole family look to him for future maintenance; and 
sometimes a father retires from active work at forty-five 
when his son is capable of earning a respectable living. 
And this family burden not only often breaks the back of 
the productive young man, but also imposes an immoral 
obligation on him to find employment for his good-for
nothing relations. And even today we often read advertis
ing of public officials in the newspapers thanking their re
lations for recommending assistants but deeply regretting 
there were not enough rice bowls to go around. 

1\'Ioreover, the old family system is undesirable because it 
is often a nest of frictions, suspicions, intrigues, oppressions, 
and even suicides. The constant quarrel between sisters
in-law is proverbial in China. The oppression of daugh
ters-in-law by the mother, and the suffering of the mother 
in the hands of unreasonable and impossible daughters
in-law, are both common occurrences. History tells us that 
there was a famous Chang family in the seventh century 
which was able to keep nine generations living together 
without separation. When the emperor of the T'ang dy
nasty visited the family and inquired how such a feat was 
ever possible, the old patriarch who was too feeble to 
speak, asked permission to submit his answer in writing. 
And the answer consisted of one hundred copies of the one 
word, "Forbear!" 'When forbearance is necessary it is cer
tain that the peaceful externality of a large family covers 
underneath an impossible demand for the sacrifice of in
dividuality on the part of every man and woman; and the 
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~uffering, because it is always silent and undemonstrative, 
Is beyond the comprehension of those whose family system 
has long outgrown it. All the much-idealized virtues of 
filial piety simply could not exist; and in those rare cases 
where they were consciously cultivated, the price paid for 
them was nothing short of intense suppression resulting in 
mental and physical agony. 

The new changes, therefore, are on the whole for the 
better. They release the individual from the collective re
spons!bility of the whole family, and recognize in him the 
ne~ rtghts and duties of an independent member of a larger 
society. The old framework has gone to pieces, not be-
cause of 1 · · · b b · . externa attacks or cr1t1ctsms, ut ecause 1t was 
~ncapable of holding itself together in the face of the new 
10rces wh· h · · f, h h IC clatm 1ts members, men or women, or t e 
sc ool, the factory, the shop, and the world at large. 

- I " ·-...-.~ 1:-: .. _,_·:]. 
I .' 
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