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PREFACE

Dr. Radhagovinda Basak’s study of the Mahavastu-
Avadana was originally contributed to the J. N. Banerjea -
Volume. The present monograph is a reprint ad verbalim
of that article. .

The book consists of substantial portions of a series of
lectures delivered by Dr. Basak as the Adhar ‘Chandra
Mukherjec Lecturer in Arts at the University of Calcutta
for the year 1958. This has been published with the-very
kind permission of the Registrar, University of Calcutta.

The Avadana stories contain important data of India’s
past and their detailed study often helps to illuminate
many facets of ancient Indian life and culture. Dr. Basak’s
study of the Mahdvastu-Avadana is the fruit of years of
diligent labour and his treatment of it has been erudite
and cxhaustive.

As printing had to be completed in a hurry there will
remain errors of editing and printing for which I crave
the indulgence of the readers. The Association thanks St
Dipak Sen for preparing the index to this monograph ?nd
to Firma K. L. Mukhopadhyay for matters of publication.

PRATAPADITYA PAL
Hony. Jt. Secretary
Asutosh Building, The Alumni Association
University of Calcutta Department of Ancient
January, 1960 Indian History & Culture
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INDIAN LIFE AS REVEALED IN THE BUDDHIST
WORK, THE MAHAVASTU-AVADANA®

RADHAGOVINDA Basak
i
Political Aspect

INDIA is now a sovereign and independent country and is
free from the unholy influence of foreign rulers who, witting-
ly and unwittingly, helped in the past the act of withholding
of disclosure of her past history and civilization. Time has
now come for us t strive to unravel all important aspects of
our cultural heritage which we can possibly cull and collect
from all kind of sources, including the literary ones. The
most ancient and authoritative literary works, Brahmanic,
Buddhistic, Jaina, etc., deserve careful and critical study.
Books like Patafijali’s Mahabhashya, Kautilya’s Arthasastra,
Bharata’s Ndtyasastra, the Mahdvastu-avadina and the
Duvyavadana, the Uvdsagadasdo and others are veritable mines
of information about our past history and culture. We shall
try to understand the evolution of modern Indian national
life and culture in the lj ght of what we can gather from our
study of these very old Indian treatises, which form almost a
virgin field of researches, so that the missing link between
the ancient and modern Indian cultural thoughts may be
discovered gradually to some extent.

For the last few years I have been studying the Buddhist
Sanskrit work, the Mahavastu-avadina (written neither in
pure Sanskrit, nor pure Pali, nor pure Prakrit, but rather in
a conglomeration of all the three languages, generally
called by scholars as ‘the Gatha dialect’, or ‘mixed Sanskrit’).
and to-day in my first lecture and in the next two, I wish to
present to you the results of my study of this work, under the
three headings: (1) political, (2) social and economic and
(3) religious aspects.

At the outset, I wish to give you very shortly an idea of the
form and content of the Mahavastu-avadana. This work be-

t These three lectures were delivered by the author as Calcutta University
Adhar Chandra Mukherjee Lecturer in Arts for the year 1938,



o MAHAVASTU

longs to the Vinayapitaka of the Buddhist canonical literature,
prepared according to the text of the Lokottaravadins of the
Mahasanghikas of Madhyadcéa, who were the earliest schis-
matics of the Second Buddhist Council of the fourth century
B.c. These Lokottaravidins, as you all know, were believers
in the doctrine of all the Buddhas being ‘Lokottara’ i.e. uncommon,
extraordinary, and superhuman, who, according to them, adapted them-
selves to worldly life, only to external view. The time of com-
pposition or compilation of thispartly prose and partly versified
treatise is according to late Mm. Dr. H. P. Sastri
_the third-second century B.C. But Winternitz was of opinion
. that the nucleus of the work probably originated as far back
- as the second century B.c., even though it was enlarged in
.the fourth century A.D., and later still. However, the chief
contents of the work relate to biography of Gautama
Buddha, adorned profusely with stories and miracles
accompanying his conception, birth, renunciation, enlighten-
ment, conversion of some great persons to his faith, and his
demise. It also contains some old and new Jitaka stories
(i.e. the stories of previous births of the Buddha). In the
Structure of this biography of the Buddha and his many-
sided activities and the Jataka stories, we can find out many
an information regarding the ancient life and culture of the
.Indians. It is very curious that the Mahavastu itself (I11. 250)
N some gathas gives an eulogy of the work in these words'—
‘O revered sirs, the great Mahavastu which is a repository of
dharma, which is full of great knowledge, which can bring
‘Welfare to the great mass (of people), has beenrevealed by
'S“gata, the perfect Buddha, for the good of all living beings.
hose who preach the Saddharma (the true dharma, i.e. Bud-
hism) and those who hear it preached, all attain the im-
Mmovable or immortal Nirvdna (the blissful state).”
Some preliminary remarks on ancient Indian political congstiyy-
ton  ape necessary at the outset to enable us to com-
! wgTa aHEWR AgAfgaTEg |
AR, FEH FTAGTRA fg o
FaaeaTt fgem aag@w s@fm |
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POLITICAL ASPECT 3

prehend easily the contributions of the AMahdvastu in this
regard. It is now an cstablished fact of Indian history
thatin ancient time India saw scveral forms of constitutional
governments, such as monarchical, oligarchical, republican and
tribal states which existed contemporaneously or at different
periods of her ancient history, in different parts of the
country. But the most prevailing form of early Hindu
statc-constitution was monarchical. It was not, however,
an absolute monarchy, as some scholars might think. It was
rather a political system controlled by sachivas (sachivayatta-
tantra as called by the author of the Mudra-rakshasa drama).
These sachivas (both dhi-sachivas or :mati-sachivas, i.e. counsel-
lors and policy-makers and the Karma-sachivas or high exe-
cutive state officers) formed, as it were, a healthy check to
the king’s becoming despotic and they were to some extent
the unelected representatives in the Council of Ministers and
the Adininistration. You all know that the doctrine of the
Saptanga statc is the cpitome of the theory of
ancient Hindu political constitution as advocated by
Kautilya in his Arthasdstra and in all treatises on rdjaniti.
The seven constituents of state are—(1) The Svamin or RZja
(the sovereign), (2) Amditya (ministers, counsellors, and
Adhyakshas or headsof the secretarial departments including
all kinds of officers i.e. the whole bureaucracy), (3) Fanapada
or Rashira (people of the country-side), (4) Durga (military
forts and fortified cities, towns and townships), (5) Kosa
(treasury or exchequer), (6) Danda or Bala (army with its
different troops i.c. the chaturaiga force) and (7) Mitra or
Suhrit (allics). Beginning from Kautilya we have a traditional
list of the eighteen tirthas or mahamatras who are the highest
ministerial functionaries in the body-politic (i.e. in the
monarchies in India). During the time of the great Maurya
emperors including Chandragupta, Bindusira and Asoka,
this mahamdtra system of administration was in vogue, and
we find from stray references in the Mahdvastu that the
same system prevailed in its own time. I feel it necessary
here to name these eighteen mahdamatras in this lecture. They
are as follows:—(1) Mantrin (the Chief Counsellor or Pre-
mier or Chancellor), (2) Purohita (Royal Priest, the King’s
adviser on matters, spiritual and temporal), (3) Sendpati
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(War Minister ; according to others Commander-in-chief),
(4) Yuvardja (Crown-Prince or heir apparent), (5) Dauvarika
(chiefof the Palace Police), (6) Antarvamsika (Superintendent
of the Queen’s Department or the harem), (7) Prasasta
(Inspector-General of Prisons), (8) Samaharta (Collector-
General of Revenue), (9) Sannidhata (Chancellor of the Ex-
chequer), (10) Pradeshtd (Chief Magisterial Officer), (11)
Nagarika (city-Mayor), (12) Pauravyavaharika (Head of the
Dharmasthas or judges i.c. the Chief Justice of the city),
(13) Karmantika (chief officer for Mining and Manufacturing
Departments), (14) Mantriparishadadhyaksha (President of the
Council of Ministers), (15) Dandapala (chicf of the army
staff, or the chief Punitive Officer according to others), (16)
Durgapala (officer-in-charge of forts and fortresses), (17)
Antapala (chief Frontier Officer, i.c. the Warden of the
Marches), and (18) Atavika (officer-in-charge of the Forest
tracts). Itis evident that these functionaries cover almost all
possible departments of the administration.

ORriGIN OF KINGSHIP AS IN THE MAHAVASTU

I have stated elsewhere that in analysing the theory of
state, or, in other words, the philosophy of sovereignty, the
ancient political thinkers and teachers could not forget the idea
of the sinful aspect of human nature, which always tends to inter-
fere with the rights and liberties of others over their own
security and property, and to violate morals and manners.
Hence it is that a governmental institution was a neces-
sity for controlling or coercing human viciousness and
wickedness and for keeping sccure the life and property of
the people, and also preserving their assigned social duties.
And it is the proper administration of the power of punish-
ment ‘by a kingly person that can save the society from
Passing into the condition of matsya-nyaya, as it is technically
called in ancient Indian political philosophy, i.e., a state of
lawlessness and anarchy in society in which the stronger
People oppress the weaker, like the large fish devouring the
smaller ones. So they felt that the fear of indignation and
Punishment by a kingly person ought to be the basis of the
social order and of the welfare and security of the people.
. The above political idea struck the mind of the ancient
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Indian people too, and it is told in the Muakavastu (Vol. I,
pp- 358-59), when it related the history of the homes and origin
of the Sikyas and Koliyas, that being oppressed by the three
wrong and sinful acts, viz. of theft ( tfgag™ ), falsehood
(arat@) and violence (293aM) of the anti-social elements
in society on account of which there appeared in
society wrong and injustice (¥aR and %&&R), people wander-
ed hither and thither, met together, discussed and
ultimately selected from amongst themselves the most trust-
worthy (sarva-prasadika) and the most authoritative (sarva-
mahesakya) person to be their king and addressed the chosen
person thus:—“Your Majesty is quite fit to punish him
among us who deserves punishment and reward or favour
him who deserves honour. We all approve of your being
placed at the head of all men, i.c., we elect you to sovereignty over
us all. And we shall ofier you one-sixth of sali-paddy grown in
Sali-fields of each of us.””* Then the Mahavastu states vividly
certain words regarding such an origin of kingship according
to which the king should be styled as mahasammata, 1djd;
miirdhabhishikta, and janapadas-thama-virya-prapta. These are
thus explained in that book:—*Thus originated the idea
that mahasammata means the person elected by the great mass
of the people, that rdjan means the person who merits or deser-
ves to have the sali-portion from the sali-fields, that m ardhabhi-
shikta (kshatriya) means the annointed person who can per-
fectly guard and protect, and that janapada-sthama-virya-
prapta means the person who has achieved the strength and
power of the country’s pcople, as he is as it were a father to
the people of towns and provinces”. Thisis how the king can
declare—*I am king, an annointed noblc (kshatriya) and one
who has achieved the strength and power of the country-
people.” This description of the origin of kingship in the
Mahavastu reminds us of the statcment of Kautilya (I.13)
on the selection of the king by the people, forming a political
community and entering into a social contract or compact
according to which the elected king agreed to rule righteous-
ly and protect the rights and propertics of his subjects, who

'NATAERTR "ed fAangg @ e, sagRe 9 sy, 99 3 -
FEATT ATATT GAAW, T@FeaRy MiwRAg aE miewn 7w )
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again agreed to pay him taxes in the shape o.f on.e-sz'xt.lz of their
field produce. So it becomes clear that the king is paid to act
as the servant of his people. The people of the Majavastu
period held such a view on the relation between the king and
his people.

Generally we learn from ancient books that the nobles or
Kshatriyas were either made kings, or they succeeded to the
hereditary throne. But we have in the Mahdvastu an instance
of a Brahmana King of Mithila ruling in Videha (II1. 172).
We also know that almost all ancient political philosophers
were of opinion that the eldest son should succeed (o the
throne after his father’s death (by the system of primo-
geniture). But the cldest brother could give up his right of
Succession to sovereignty to a younger brother asking the
latter to take over the kingdom. A king could also establish
a brother on the throne to deputize on his behalf during his
absence from the capital (III. 15), but the counsellors were
to be informed of this arrangement. King Brahmadatta of
Kampilla, having no son of his, conceived an affection for
Prince Punyavanta (III. 40) whom he gave his daughter to
be married with and he established the son-in-law o the
throne addressing the counsellors and the people of towns
and countries thus'—‘He has become my son, 50 he wj]] be-
come the king, as I have grown old.” There are also many
references in the Mahavastu of marriage for political a]ljances
of the parties concerned. Even a son born of a king’s con-
Cubine (Jenta by name) could be made a king under special
Circumstances.

DuTties oF A KiNG

All ancient Indian tcachers of political science are of
OPinion that the supreme duty of a king is to contribute to the
3Ppiness (sukha) and welfare (hita) of his own people and
© Maintain, as the dandadhara (wiclder of the sceptre), law
and order in his own kingdom, so that the life and property
of his subjects may be well secured. The king’s other high duty
1S t0 remain always vigilant over the doings of neighbouring
and distant rulers of foreign states and to be ever ready for

'QEY ¥ g2} A AT QS A IO, g agh |
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direct hostility towards them by an act of war, if necessary,
against their aggressions. The Mahdvastu contains many
references to kingly duties (r@jadharmas) and matters of ad-
ministrative importance in various contexts. But it treats of
the duties of a ruler in some greater detail in a Jataka story
named Trisakuniya-jataka (I. 271-282) wherein we read of
three sagacious and intelligent birds, an owl, a sarikd (or
mayana-bird) and a parrot, adopted as his sons by King
Brahinadatta of Kasi, living at Banaras on the advice of a
Himalayan ascetic, as the king had no (human) son of his
own. These birds, having power to talk in human voice,
imparted to their father, the king, some excellent lessons on rdji-
dharma in three very cdifying lecturcs.

The first lecturer, the owl-bird, says in the bzginning of
its lecture that a king should not fall into the power of anger,
for both the material and spiritual prosperity and wisdom
of a king can only be attained, if he can restrain his anger.’
Next the king is enjoined not to fall a victim to his own likes
and dislikes and also to fear and infatuation. While adminis-
tering justice® he is advised to hear the arguments of both
parties in a disputc and decide the case righteously. The
lecturing bird warns the king against constant engrossment
in attractive worldly plcasures,? Iest his enemies should over-
come him. The king should protect his own dominion con-
sisting of both towns and country-side (paura-janapadant
rashtrair) and maintain them both and also his retinue by
arranging for them easy availability of their essential requisites,*
so that his own people may not be alienated from him by
his enemies. A policy of concession® or favour to the poor
and preservation of the rich in newly acquired territories
should be adopted by him. He should admit large bodies of

! g fg T st aat stanfag
sa1 #Afa qa3 awT Ny fE@a u
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immigrants to his own kingdom as was done by previous rulers.
He is exhorted to cultivate friendship (:nitra-bandha) and not
enmity (vaira-bandha) with rival kings (pratirdjas), for all
people worship the rulers who contract abiding friendship
with other kings.! A king should not indulge in incoherent talk,
but should resort to deliberation on politics based on proper
reasons, and should guard against divulgence® of state-secrets, for,
even great kings whose secret plans are revealed fall into
great distress. Enemies of those rulers who can guard their
secrets remain as slaves to him, out of fear of estrangement
fr.om their own friends caused by the secret policy of their
rivals. The king should always provide for the protection and
security of his law-abiding péople,? for the wheel of dharma
(proper duties) can only move, if it can depend on the driving
force Qf the king’s military power. A king should be circum-
Spect in all matters (sarvarthehi samikshakari) and awake in
taking care of his treasury and granary. A king’s realm
becomes prosperous (riddha), developed (sphita) and popu-
lous .( Janakula) if he can rightly arrange for the protection
of his people through righteousness. Thus can accrue welfare
here and happiness hereafter. ‘

Thc lecture of the second bird, Sarikd (mayana-bird)
refers to the dictum that every state stands steady on two
basest, namely the king’s acquisition of previously unpossess-
ed Properties and conservation of new possessions. But he
should make efiorts for these two acts righteously, for the
realm (rdshtra) of a king ruling unrighteously becomes weak-
€r and rent on all sides. A king should know whom to curb
Or coerce, whom to reward, whom to bring to his own side
and whom to favour, otherwisc he stands the chance of
1osings his material prosperity. A king should be vigilantly

' afwai fg TonAy gafer R s
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alert in not appointing, to high posts of state in the frontiers,
villages and the country-side, his own sons and brothers if they are
Jfound to be valiant, violent and vile in temperament. Claimants' to
royal patrimony should not be humiliated, for, in that case
they are liable to turn into dangerous enemies. A king
should always weigh in his mind as to how to augment his own
resources, curb his enemies and commisserate his own subjects
in their distresses and difficulties. He should be careful
about the movements near him of persons who may attempt
to overhear his talking with his own men. He should always
keep a watch on those who are brave, rich, prone to be won
over by money, powerful in counselling and irksome. The
king should select and appoint such men as ininisters* who are
politicians (artha-chintaka), learned, uncovctous, loyal and
leaders of people. A learncd minister by his wisdom conduces
to the welfare and happiness of the state and its ruler, where-
as a covetous and foolish one is of no good to both the king
and his kingdom. This lecturer advises King Brahmadatta
to institule a strong espionage system, for, there is no efficient eye
for a king like the spies and there is no policy like the spying
system.® Lastly the bird says that the king’s pratihara (i.e., the
Chief of the Palace Police) should be wise and vigilant for
ensuring the king’s ease and comfort.

The third bird, the parrot, discussed on the five sources of
the power which a king should desire to possess viz., (1) his
brothers (sahajam balam), (2) his sons (putra-balam), (3) his
kinsmen and allies ( jiati-mitra-balai), (4) his four-fold army
(chaturariga-balam), (5) his matchless wisdom (prajiid-balan).
A king endowed with this five-fold power can surely make his
kingdom iirm, prosperous, rich and populous. Of all these
powers, intellect or wisdom (of himself and his counsellors)
is of the highest value, for, by this the king shuns what should
not be done and accomplishes what should be done. This is
bound to bring blessings to himself, his friends and relatives

' famfaan fg T sgswan W aaa)
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and to the whole of his dominion. A man (i.c., 2 minister)
who is deficient in wisdom, though he be of hlgh birth, never
becomes helpful to the king, nor dear to his pcople. The
kingdom of such a king with weak intellect both in himself
and his counsellors is destroyed by rival kings, an?I his sub-
jects (prakritis) become alienated and seek another soverfzzgiz.' That
chancellor of a king is highly honoured, who appoints to high
offices of statc persons brave, heroic and discerning.® The
bird then refers to the most essential virtuc of adopting a right-
eous and moral course of conduct and of shunning the unrighteous
and immoral one, and thus doing he can expect to acquire
glory3 in this world and heavenly bliss in the next. This
is exactly the seemly conduct which king Ajoka stood for and
the spirit of which breathed throughout all his moral edicts.
Almost an echo of the Asokan sentiments of high morality (even in
politics) pervades this advice of the parrot-politician when
he addresses the king of Kaél to do the right by his parents
(Dharmam chara Mahdardja mata-pityishu pdrtln'va?, his sons and
wife (putradare), his allies and ministers (mztrdmétye), the
ramanas and Brahmanas (Sramane Brdlzm-’l'.w)a. his citizeng -
and country-folk (pure janapade) and also by this world and
the next. Such a king according to the Mahdvastu, walking
in righteousness, gocs to heaven.

Any casual reader of Kautilya’s Arthasastra will be aple to
discern that the above political maxims and doctrines of the
Mahavastu are mere reflections of some of Kautilya’s own
political views. It may bc assumed that the compiler or
compilers of this Buddhist work possessed an excellent know-
ledge not only of the political philosophy of Kautilya, but
also of the dharma-rajya principle of the Buddhist emperor
ASoka. To my mind these discourses on royal duties repre-
Sent a versified version in Mixed Sanskrit or gatha language
of some of the important political principles of Kautilya. It

' fon sgfant 7 o At enfawn
‘oEE wagar wafa afeeal sefasa
T At 7 earqafa 3 i famsmni o
IREI ET SR RS
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is difficult, however, to assert that this Mahdvastu Jataka was
pre-Kautilyan; it was rather a post-Kautilyan treatise.

CHAKRAVARTIN KING AND THE SIXTEEN
MAHAJANAPADAS

We know of no sovereign as the lord-paramount ruling
over a very large North-Indian domain as Chakravartin king
(universal king) bcfore the establishment of the Maurya
empire. Some of the Pali texts e.g., the Arguttara-nikaya, the
Digha-nikaya, the Chullaniddesa have lists of the famous inde-
pendent sixteen Mahdjanapadas (big powerful states) into which
Northern India was divided and which flourished just before the
Buddha’s time (¢. 567-487 B.c.) and most probably during
his life-time also. The Mahavastu casually refers in many
places to sixteen Mahdjanapadas as existing in Fambidvipa
(India, I1. 2, II1. 394). In connexion, however, with Bud-
dha’s converting some of the people of these states, the
treatise gives us in Vol. I (p. 34) a list of their names as
follows :— :

(1) Anga, (2) Magadha, (3) Vaijji, (4) Malla, (5) Kag,
(6) Kosala, (7) Cheti, (8) Vatsa, (9) Matsya, (10) Sira-
sena, (11) Kuru, (12) Pafichila, (13) Sibi, (14) Dasarna,
(15) Asvaka and (16) Avanti.

It may be noted that in this list the sixteen powers or
nations have been shown almost in eight pairs, as in the
Pali Digha-nikdya. Again in Vol. III. (p. 419) we have a
second incomplete list of these states, (i.e., fourteen only)
without mention of Sibi and Dasirna, but in one compound
word in the following order, viz.—(1) Anga, (2) Magadha,
(3) Vajji, (4) Malla, (5) Kaél (6) Kosala, (then) (7) Kuru,
(8) Pafichala, (and then), (9) Chetl (10) Vatsa, (11) Matsya,
(12) Strasena, (13) Asvaka and (14) Avanti.

It may be noted that the two lists of the Mahdvastu omit the
two states of Gandhara and Kamboja which, occur in the Pali
list, but it substitutes in their places Sibi and Dasarna.

Another point that should find mention in this connexion
is that the Digha-nikaya has preserved another smaller list of
some of these states with the names of their capital cities and
this has been reproduced in a somewhat corrupt form in the
Mahavastu (in Maha- Govinda-sutra, I1I, 208-209). In this
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sitra Maha-Govinda, the Brahmana, said to King Renu of
the story that this earth (meaning India) was a wide expanse
of seven kingdoms which he mapped out thus:—The centre
belonged to King Renu. Then are mentioned (1) the
Kalingas with Dantapura as their capital, (2) the Asmakas
with Potana, (3) the Avantis with Mahismati, (4) the Sau-
viras with Roruka, (5) the Videhas with Mithila, (6) the
Angas with Champa and (7) the Kasis with Varinasi
(Banaras),
This provides evidence that some of the sixteen states were monar-
chical and some others republican.
Of the sixteen mahdjanapadas (1) Arga comprised the mo-
dern districts of Bhagalpur and Munghyr in Bihar. Tts capital
was the ancient city of Champa. It was once very flourishing
and a centre of trade and commerce. The merchants from
here went even to far-off Suvarnabhiimi, south parts of An-
nam and Cochin China; even the Hindus colonized in those
countries, and Indo-Chinese Champa was named after the
name of Champa of Anga. (2) Mugadha comprised the
modern districts of Patna and Gayd in South Bihar. Its carlier
capital was situated at Rijagriha (modern Rijgir). It was
also called Girivraja, a great stronghold from where, much
later, the head-quarters were removed to the newly-founded
capital Pataliputra during the Sisunaga King Udayin’s reign, (3)
The Vajjian confederation (a republic) with which was often
associated the most powerful clan of the Lichchavikas, haq
their central capital at Vaisali (modern Basarh in the Muzaf.
farpur district of North Bihar). The Vajji territory included
eight confederate member-clans (ashtakula), the old Videhas,
Fhe Lichchhavis, the Jiatrikas and the Vrijis being the most
!mportant among them. Ofthem Videha clan had its capital
at Mithila. The Jatrikas formed the clan to which belonged
the great Mahivira, the founder of Jainism. They had one
of their seats at Kundagrima in the suburbs of Vaisali. The
our femaining clans werc the Ugras, Bhogas, Kauravas and
Aikshyikag who resided in the suburbs. (4) The AMajlas
were divided mainly into two parts, those of Kusinara (identi-
ﬁc_d_Wi'th Kasia some 35 miles to the east of Gorakhpur) and
Pava (ldentiﬁcd with the modern village named Padraona
some 12 miles to the north-east of Kasia. Itisindeed a fact
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that, as told in the Mahdaparinirvana Sitra, the Mallas were
sometimes called as Vasetthas (men of the Vasishtha gotra).
The Mahdvastu in its story of Gautama’s renunciation men-
tions that the Bodhisattva rode southward twelve yojanas from
Kapilavastu to the territory (Vishaya) of the Mallas to an
adhishthana (site) named Anomiya, not very distant from the
hermitage of the scer Vasishtha.! (Probably the locality of
Vasishtha’s hermitage influenced the Mallas to be called also
Vasetthas). (5) The province (Janapada) of Kas: with its
capital Varapasi is mentioned many times in the AMaha-
vastu in different contexts. It wasa monarchical state, highly
prosperous and it was thc ambition of its rulers to become
the most prominent amongst all other kings and the lord of
the whole of Jambidvipa (India). (6) The kingdom of
Kosala was very famous during Buddha’s life-time. Ancient
Kosala may be taken as corresponding to modern Qudh. It
was however, divided into two parts, north and south. Sra-
vasti (modern Sahet-Mahet near Gonda district of U.P.) was
the capital of North Kosala and Kusavati that of South Kosala.
Buddhist Jataka stories describe on many occasions a great
rivalry between the two courts of Kasi and Kosala, the latter having
become more powerful by the conquest and annexation of the
former. Kasi-Kosala became later on a great power. Historians
know that Kofala’s rivalry with Magadha ended when that
kingdom became absorbed into the Magadha empire, (pro-
bably undcr cither the Sisundgas or the Mauryas). Some
texts attribute the fault of this rivalry between the Kasis and Kosalas
lo the latter. But the Mahdavastu (in Vol. I1I, 349 ff) gives in
the Ajiata-Kaundinya Fataka that the king of Kosala was
a virtuous and a mighty monarch, who was honoured for
his generosity and liberality, intent on doing favour to others
(pardmtgmlza-pmvfitta) and having an eye to the next world
(paralokadarsin) and he was regarded as dhdarmika.

But the King of Kasi who was not other-worldly (aparaloka-
darsin) intended to invade the kingdom of the Kosalas. He
invaded the land of the Kosalas, (being fully equipped with
the four arms, the elephant troops, the cavalry, the chariots

et ... gfana gEE AT Gl Seotand At AT
wfeRm afraeg Rfaw AeAwTEE afagi  wgraeg, 11, 164.
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and the infantry). But his invading forces were routed and
broken up by those of the Kosalas. Again, Kasi twice
invaded the Kos$ala territory. In the conflicts many thousands
of people, having exposed their bodies to the swords, arrows,
Sakti weapons and axes, fell into misfortune and calamities
(7 =mfr  aifamgarfm  Samat  sFameaen sfameniaa-
ATt Fw@ Fufrurear seaeaamwmareat 111, 350). A turn
in the mental attitude of the just, kind and considerate
king of the Kosalas came when he saw so much loss of
men and resources, because of the greed for a kingdom by the
Kasi King who destroyed so many people and perpetrated so
much of wrong (adharma). Hence the Kodala King left his
kingdom and went away to the Dakshinipatha (Deccan).
While on journey thereto he met a sea-faring Kogalan mer-
chant (samudra-yatrika sarthavaha) who was proceceding by
land coming from the southern sea (dakhindto samudrato) to-
w.ards Kosala after a ship-wreck which caused the loss of all
his cargo. He could not recognize the Kosala King now in dis-
guise, but knowing of him as a compassionate and just ruler,
al.ways devoted to help others in poverty he thought that
his own country’s king would grant him some money which
would.enable him to ply his trade again and to recover from
t}_‘c ship-wreck disaster, Having told the disguised king of
:ls lossh of valua.ble wares at sca, the merchant expressed the
kiorf) ¢ to aththc.kmg would give him material assistance. The
disfl’osetl h?afmg this story, wept and shed tears. The king
and said thls ld‘?ntlfy to the ship-wrecked Kosalan merchant
robbod all o at his k}ngdom was invaded b}{ tlze.K'asz ruler who
the Koéalas lffropertzes.. Realizing the despair of tl}c merc;har}t
arms beh; dlng devised a new way and asked_ '1:11m to tie his
certainly blt, and take him to the king of Kasi who would
of his capty Pleased to grant riches to the merchant becaliSCE
and the kinre C;f the Kofala king. He was then taken to Kasi
self-sacrifice gofo kthat territory feeling amazed at the idea of the
to deprive s il ek ofalan King declared.—“'It is not right for us
consecrated ¢h a righteous king of his kingdom.”* He then

once more the King of Kofala to his own throne

7 LKA 04l wifie Tt Trowwegd | gl e
wF U A e e (111 353).
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and left for his own kingdom and the Ko$ala King then
bestowed on the merchant a large amount of riches.

This story serves as an evidence of the old struggle betwzen the two
kings of Kosdala and Kaéi and it is stated in the Ajidta-Kaun-
dinya Jdtaka of the Mahdvastu. But in a later period Kosala
was annexed by the Kasi rulers to their kingdom. It may
also be noted here that Ko$ala kingdom cxercised political
sway over the Sikyas of Kapilavastu in the Nepalese Terai
and in the Majjhima-Nikaya Buddha is mentioned as a Ko$a-
lan person (“wnarfa Frazwt wgfea rasr’’).

(7) The Cheti or Chedi kingdom lay near the Yamuna river
and between the Kurus and the Vatsas. Its capital is stated
in Buddhist litcrature as Sothivatinagara (probably equivalent
to Suktimati of the Mahabharata). In ancient period Chedi
corresponded roughly to the eastern part of modern Bundel-
khand and its hilly tracts.

(8) The mahdjanapada of the Vatsas (or Varhdas) was
situated south of the Ganges on its right bank near that of
Chedi. Its famous capital was Kausambi. King Udayana of
this kingdom was very powerful and was Buddha’s contem-
porary. His rivalry with the Avanti King Pradyota is a
historical fact. Most literature states that at last Udayana
fled with the king’s daughter, Vasavadatta.

(9) The mahijanapada Matspa may be regarded as cor-
responding to modern Jaipur in Rajasthdna. Its ancicnt
capital was Virdtanagara (modern Bairat). This country is
associated in Buddhist literature with the Siirasenas. Accord-
ing to our late fricnd Dr. H. C. Ray Chaudhury it was
probably, after loss of its indepcndence as a monarchical
constitution, annexed to the neighbouring kingdom of Chedi.

(10) The territory of the Sirasenas had its capital at Madhu-
rd, also called Mathurd@. Buddhism grew here after ifs king,
named Avantiputra, was converted to be a disciple of the
Buddha. Krishna-worship was prevalent here at the time
of Megasthenes when Siirasena had already become an in-
tegral part of Magadha.

(11) The Kuru territory was a big one and it had its capital
Indapaita, i.e., Indraprastha near modern Delhi. The town of
Hastinipura is also mentioned to have been situated in this
kingdom. In Buddha’s time this country is known to have
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been under a titular chieftain named Koraya. It later
changed its monarchical constitution to a republican one, as
is also referred to in the Arthasastra of Kautilya, and the
Kurus were known as rdja-sabdopajivinah (using only the title
of rajas).

(12) The old Pafichala territory, comprising modern Rohil-
khand and a part of the Central Doab, was divided into two parts,
northern Pafichala with Ahichhatra (modern Ramnagar in
the Bareilli district) as capital and southern Pafichala with
Kampilla (in the Farakkabad district) wherein once lived and
ruled the famous legendary universal king, Brahmadatta,
who is, however, described in the Mahavastu, as the king of
Kasi. The famous city of Kanyakubja (Kanauj) was situated in
Pafichala territory. Later this monarchical constitution changed
Jor a republic, as we also find in Kautilya’s Arthasastra (X1. 1)
in which, like the Kurus, the Pafichilas established a Sreni
or Sangha form of government in which the clders werz
raja-sabdopajivinah.

In the Kusa-jataka story as related in the Mahdvastu we
observe that the Queen-mother Alinda asked her ministers
and priests to send out Brahmanas and messengers (ditas)
to the cities and provinces in all quarters to find a suitable
bride for her son, Kuéa, son of King Ikshviku of Kai. The
Brahmanas and messengers scoured the sixteen janapadas
and came to the city of Kanyakubja' which is stated here as
situated in the province of Siirasena and there they found a
King of Madrakas, named Mahendraka, reigning there and
his daughter Sudaréana the most beautiful maiden in whole
J z.lmbudvipa was selected to be the bride of Kusa to become
.hls chief queen. So we find here Kinyakubja situated in the
Janapada of Siirasena and not Pafichilas. '

(13) The territory of the Sibi (old Siboi) people were most
PI:ObablY the inhabitants of the Shorkot region in the Ffhang Dis-
trict of the Punjab, below the junction of the Jhelum and the
Chenab. Their capital was at Sibipura (modern Shorkot).
Alexander met the $ibj people in that region in the fourth
century B.C. Probably the Sibis later migrated to Rajasthana

'R A AW T g 7 o A AR Swged
TR TR T AT T AFa®y AT AFHTA AT FCAR |



POLITICAL ASPEGT 17

and lived in Madhyamikd (modern Nagari near Chitor), an
ancient city, known to Patafjali’s AMahabhdsya. Coins of the
Sibi-janapada were also found. It had a republican consti-
tution. The Sibis are also found inentioned in some Pali
Jataka stories.

(14) The people of Dasarna are placed by late Dr. H.
C. Ray Chaudhury asdwelling on the river Dasan (Dhasan)
in Bundelkhand. But Kalidasa places these people in the
Vidisa or Bhilsa region. It was, according to this view, a
country forming the eastern part of Malwa with its capital at
Vidisa (modern Bhilsd) situated on the Vetravati or Betwa
of the Meghadiitams (vv. 24-25) and Kalidasa also makes
Vidisa a river which is probably the same as Bees, that joins
the Betwa.

(15) The Asvaka (ASmaka, or Pali Assaka) country was on
the banks of the Godavari with its capital at Potana-nagara.
In somc Buddhist texts it is associated with Avanti and it
seems probable that its territory approached the southern
part of Avanti. Some old scholars took the country as re-
presenting the Maharashtra. In Buddha’s time the ruler of
Assaka was a king—Prince Sujata being his son.

(16) In Buddha’s time Avanti was a great kingdom under
king Pradyota Mahasena, father of Vasavadattd, queen of
Udayana—the other famous contemporary rival kingdoms
then being those of Magadha, Kosala and Vatsa. This country
roughly comprised the Ujjayini region. This mahz‘xjanapadz% was
divided into two parts—the northern one with Ujjayini as
capital and the southern with the capital at Méhisma'ti as
statcd in Buddhist literature. Ujjayini, modern Malwa, Nimar
and some adjoining parts of the Madhya Pradesh formed
the ancient Avanti kingdom. .

We have noted above that the Mahavastu list of the sixieen
mahdjanapadas did not contain the names of Gandhara and
Kamboja, as in Pali lists; but it mentioned in their place the
Sibi and Dagarna countries, although we have some reference
to both these countries in some contexts of this treatise.
We briefly state that:

(16a) Gandhara represented the country formed by modern
Peshawar, and Rawalpindi districts in the northwest
(now in western Pakistan), with its capital at Takshasila

2

-
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(Taxila) which was in olden days a great centre of trade and
learning.

It may be noticed that Gandhira finds a mention in
Panini’s grammar and it appears that it was situated (as
pointed out in I.LH.Q. recently by Prof. D. Kanjilal) to the
south of the Kapi$a comprising the valley of the Kabul river.
Some Buddhist stories take Kashmir as included within
Gandhara, which, with Takshaéila, is also mentioned in
Asoka’s Inscriptions.

(16b) The association of Gandhara with the neighbour-
ing country of Kamboja is well-known. This country
(Kamboja) formed a hilly province round about ancient
Réjapura (modern Rajaori) near Punch and included the
Hazara District (now in western Pakistan) extending probably
as .far as Kafiristan. In the earlier period it had a monar-
chical constitution, but in Kautilya’s Arthasdstra we find the
Kambojas as having a Sangha type of republic, living on agri-
culture, cattle-breeding, trade and commerce and war-
weapons  (vdrtd-sastropajivinak). According to Professor D.
Kanjilal “the territory watered by the head waters of the
Oxus and comprising the Ghalches spcaking areas of Pamir
wasknown from the age of Panini as Kamboja.”” This country
is also mentioned in Adokan Inscriptions. In some Buddhist
works these people are said to have non-Aryan customs.
The Mahavastu (IT. 145) refers to the well-trained good
hOrscs. (Kambojaka asvavara sudantd@) of this region.

Besides thc_ above-mentioned countrics (janapadas) and
towns (nagaras) the Mahdvastu has mentioned in various cop-
te?:ts many other geographical sites, such as, the mountaing
Himavanta (the Himalayas), the Vindhya, the Kailisa, the
Gandhimadana, the Jugandhara, the (fabulous) Meru,
Sumeru; the rivers, Ganga, Yamuna, Satadru, Nairafijanai,
garasva‘ti, Godavari, the Narmada; the four continents (ruled
AY a umv_er'sal king, a chakravartin) of Fambudvipa, Piirvavideha,

[gar_agodamka and Uttarakuru, China (Chin), and the Dak-
shll.lzilpatha, Kalinga, the towns Simhapura, Hastinipura,
Gaya, Champa (III. 904), Sravasti, Vai¢ali, Madraka
cguntry, D?pavati, Mathura, Maru, Risipattana (Mriga-
dava), _Kapllavastu, Nilanda-village, Lumbini-village, Uru-
vilva-village, Gridhrakita, Dantapura (III, 204, 359, 362)

]
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Girivraja (IIL. 93), Sendapatigrama (III. 299, 416, 427),
Sarathipura (III. 319), etc.

DEescriPTION OF A ProspEroOUs KiNngDoM

Whenever an opportunity presented itself the Mahavastu
described a prosperous kingdom of a good and righteous
king, whether of Kasi, Kosala, Videha, Paifichdla or any
other province, almost in similar terms. Firstly a universal
king (chaturanta, chakravartin, chaturdvipa or a rajachakravartin)
is described as holding political sway over the four continents,
Jambidvipa, Pirvavideha, Aparagodanika and Uttarakuru. He is
triumphant, just, a dharmardja (righteous king), possessing
the seven excellent treasures (saptaratna-samanvagata) namely,
(1) the wheel-trecasure (chakraratna), (2) the elephant-
treasure (hasti-raina), (3) the horse-treasure (asvaratna), (4)
precious gem-trcasure (mapiratna), (5) the household-
treasure (grihapatiratna), (6) the woman-treasure (stri-raina),
and (7) the leader treasure, i.e., the treasure of a large body
of counsellors and administrators (paripdyakaratna). Such a
universal king is said to possess a large number of brave,
courageous and comely sons who are able to vanquish all
foes. In this context we can cite the instance of a just (dhdr-
mika) king of Kosala (III. 346-347) who is described as
virtuous (kritapunya), majestic (mahesakhya), powerful (maha-
bala), wealthy with large treasures (mahakosa), and having
great conveyances (mahdvahana). His dominion is prosperous
(riddha), well-developed (sphita), peaceful (kshema), well-
supplied with food (subkiksha), having a thick population
(akirpa-jana-manushya) and subjects living very happily
(suklzita-manuslz_ya). In the kingdom of a good king all vio-
lence, noisy affrays, riots or revolts are kept quelled (prasanta-
ddﬂda-dimba-damam) and the robbers and thieves are held in
check (sugrihita-taskara). The realm thrives in trade (zyava-
hara-sampanna) and is governed with justice (dharma-paripalya).
Such a king’s renown spreads in all countries as being very
liberal and generous in distributing charities (dana-sanvi-
bhagasila). His kingdom is free from providential calamities
and disturbances (nirupadrava and niritika) and is without

the troubles caysed by the unsocial elements in society
(akantaka). ‘
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A Kinc BanisHED BY THE COUNSELLORS AND THE
PeorLE FOR OVER-CHARITABLENESS

The Buddha once praising of merits and virtues before the
congregation (vide Vijitavin Jataka, 111. 41 ff) told them of
King Vijitavi of Mithila for his liberality and generosity.
This king could not refuse to give anything to Sramanas,
Brahmanas, the poor and the beggars. Whoever wanted an
elephant, a horse, chariot, a conveyance, a woman, male and
female slaves, clothes, vessels, cows, gold, cash-money, etc.
i.e., whoever wanted anything, the king used to fulfil his
desire. He felt exultation' by liberality and charity and
never regretted his gifts afterwards. Now on account of his
excessive largesses, there was depletion of the royal coffers.® So
the officers of the gapanika department (Accountants), the
great state-functionaries, the hereditary counsellors, and the
townsmen and country folk and the mass of people all met
together and (after deliberation) banished the king to settle
In a forest-grove in the Himalayas. So we find that a demo-
cratic force was prevalent even then for advising the ministers
fc?r banishing a king who caused a failure of treasuries by his
gifts. Of course, the king was later restored to his own throne
by those very persons who had driven him out, because they
found their kingdom fallen in draught, and short of food,
and oppressed by thieves, and enemies since his banishment.
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II
Social and Economic Aspects
Part I

It is known quite well to you all that the materials for draw-
ing out a picture of social life in ancient India are well
provided by the Grikya-siitras, the Srauta-siitras, the Dharma-
sitras and the Smriti-samhitas and that scholars have dealt
with them in their various contributions. We are here con-
cerned only with some supplementary matters on certain
topics of social life as we could collect from our study of the
Mahavastu.

There are numerous references in this treatise of the differ-
ent members of the society of the times, e.g., the Brahmanas,
the Sramanas, the Kshatriyas and also of the merchants
(Sreshthins), the craftsmen, the artisans, and many other
sorts including the Chandalas and Pukkasas. This book does
not, however, clearly state anything about the chaturvarnas
and chaturdsramas in so many words. There are only a few
references to these two systems with regard to description of
non-Buddhist members of the society, specially of those who
embraced the Brahmanic faith. Generally we do not find
much about the rules of castes and orders in this book. That
the highest status of social life was assigned to the Brahmanas
and Sramanas is evident in it, and next comes the status of the
ruling class, the Kshatriyas. In the second (i.e., the econo-
mic) section of this lecture we shall deal with a very large
number of guilds of traders, craftsmen and artisans, who
must have belonged to other classes of society-men (most-
ly the Vaidyas and Siadras). Not much stress is given in this
book on the jati or birth or family in which people were
born. But merits of individual persons and virtuous life alone
did count with the people of the Mahdvastu-period. Disabili-
ties of the earlier period of Brahmanic influence on the
Stdras are not much in evidence here and they only reap-

peared in society, as you know, in still later periods of Indian
history.
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SLAVES AND SLAVERY

The system of slavery was prevalent in ancient India from
very early times. The Smriti books give descriptions of vari-
ous kinds of slaves, acquired by birth, purchase, gift, capture
and other methods—and their social disabilities are also
mentioned therein. Slaves, both male and female, lived in
householders’ families. Those books also provide legal ways
for the release of people from slavery and servitude. General-
ly speaking, they worked as household servants. Kings and
rich men of the Indian society possessed slaves in large num-
bers to work as such. They were often treated in an inhuman
way.

The Mahdvastu enjoins in one passage (I. 18) that those
people in the world who cause slaves to be shackled with
fetters and chains and get them work forcibly, are liable to be
reborn in a hell on account of maturing of their cruel and
sinful deeds. The book also says that enslaving of beings who
are without protection or refuge is a sinful action and those who
do so, go to hell. Rich merchants used to possess large num-
bers of bondsmen (ddsas) and bondswomen (ddsis) in their
house. Reference to slaves’ reciting wise-sayings even to
kings is found in this treatise (I. 95). Often kings are seen
to make gifts of slaves, male and female, to those who needed
them in times of distress. Suddhodana’s palace was crowded
with slave-women (chetis) and courtesans (veldsikas) and also
fair-looking women standing still or moving about, and even
holding scimitars in their hands (pragrihita-khadga-hasia).
Reference is obtained to a possible faithlessness of a man to
his wife of high degree, chastc and-devoted, and to his new
faith in a slave-girl (II. 57). Chetis (slave-girls) often served
In the house of rich courtesans also (cf. Syama-Jataka, 1I.
166 ff). The venerable Mahikasyapa once reported to

nanda that he left his comfortable home wherein there were
five hundred bondsmen (ddsas) and so many bondswomen
(ddsis). In the house of Sariputra’s father at Nalandagram-
aka there lived a large number of female and male slaves.
Even in rich priestly Brahmana families, along with abund-
ant resources, a large number of both male and female slaves
worked. Thiswasin Avanti. Again at Mathura and Banaras
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in the house of guild-presidents (sreshthins) many male and
female slaves found occupation. King Bimbisara granted
amongst other gifts 2 hundred female slaves to his Brahmana
priest and tutor for the latter’s celebrating the glory of the
Buddha who came to his kingdom. Thus we see that slavery
as a system prevailed in India at the time of the Mahdavastu
period also.

HARLOTRY OP. THE PROFESSION OF COURTESANS

Ancient Indian society acknowledged the profession of
ganikds or courtesans as an institution. Kings kept courtesans
in royal courts. These courtesans enjoyed a social status on
account of their high accomplishments. They were proficient
in the arts of singing, acting and playing on musical instru-
ments and expert in attracting the mind of rich people. They
were fully possessed of the art of wiles for infatuating their
lovers. You know that there is a chapter in Kautilya’s Artha-
Sastra named Ganikadhyaksha (11. 27) from which we can get
an idea of the profession of these harlots who enjoyed a status
recognized even by the Administration which, through the
adhyakshas or superintendents, could determine the carnings,
inheritance, income, expenditure and future prospects in
their profession and realize some particular taxes from them.
In this connection we may remind ourselves that one of the
most beautiful and earliest Sanskrit dramas, the Mrichchha-
katika, contains the thrilling record of how a very rich and
highly accomplished and noble-minded courtesan, nan}ed
Vasantasena, felt happy and fortunate in contracting genuine
love for a very respectful and accomplished person, Charu-
datta—a Brahmana of a lofty social order, and how at last
by the king’s decree they were both united in marriage and
the bride, Vasantaseni, once a harlot, obtained the state
permission to assume the highly covetable social status of a ‘
householder’s family, viz., a vadhi (house-wife).

It may now interest you to know further that we find in
the Mahavastu, as in the Pali literature, that the famous court-
esan of Vaiali, Amrapalika by name, accompanied the
Lichchhavis to give a grand reception to Lord Buddha during
his visit to Vai$ali. Courtesan Amrapali even entertained
Lord Buddha by an invitation to her house for a meal to be
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taken along with his disciples, and after the hospitality she
made over her Mango-grove to them. It may sound strange
that we read in the Mahdvasiu of an ancient king of Saketa
named Sujata who had five royal princes through a duly
married Kshatriya wife. But the king had a concubine
named Jenti whose son was named Jenta. Jenti pleased the
king by her womanly qualities and the king, being gracious
to her, offered her the choice of a boon (I. 348). She asked
her parents about the king’s wish and they advised her to ask
for the boon of a good village (‘“araa¥ amnfg f&) for
them. There was there a certain femalc devotee ( parivrdjika),
learned, crafty and intelligent, who remarked to Jenti saying
thus:—“You are yourself the daughter of a concubine, your
son has no right to any of his father’s properties, not to speak
?f his kingdom (“Ifq @ F=fewmd Dar, @@ g 7 &
WQwE 2w awafa, & gr wsaw”’ 1. 349). But those five
princes, sons of a Kshatriya noble woman, have full right
to their father’s kingdom and estate” (“Qd 4= Faw @faa-
FATTAL § dyFew Toaed 9 2O A wwafa’ 1. 349). This
panvrajikd, moreover, pointed out to Jenti that King Sujita
was a man not to go back on his word, and being truthful
was sure to keep his promise. So she advised Jenti to
request the king thus—‘“Banish, O King, those five sons
of yours from the kingdom and anoint my young son
(Jenta) as heir to the throne” (‘“‘mgww, uai a= Lilieq
Tl fanaear @ ga dawed afafanfz’ 10 349).
Jenti did request the king as directed, and the king granted
her the boon asked for, although he was sorely troubled on
account of his love for the five princes, but having offered a
boon to his concubine, he could not do otherwise. Almost
the .whole body of people of the cities and provinces accom-
panied the five banished princes to the Himilayan region.
We.ﬁnd here in the story that generally a concubine’s son by
a king had no right to paternal property, but the king
could create such right by appointing his courtesan’s son
to succeed even to the throne.

It may, again, interest you to know that in the Mahdvastu
(IT. 166-177) there is a Jataka story called the Syama-Jataka
in which we have a graphic picture of the life and conduct of
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a very rich courtesan of Banaras, named Syima, who lived
in the courtesans’ quarter or street of the city and who was
described as extremely rich in gold and silver furnitures and
jewellery, also as having a suite of many servants, slaves,
labourers and maids. Her love for a merchant, named
Vajrasena, a horsc-dealer (@mdarg srgaarfurs®) hailing
from Takshas$ila, who came down from that far off north-
western region to Banaras with a caravan of horses, and his
wrong conviction by the royal court of Banaras for alleged
theft in the royal palace and the king’s order for his execution
and his subsequent escape through bribery arranged by
Syima and his ultimate unfortunate attempt to drown to
death his mistress, Syama, in her residential lake, when she
was made dead-drunk, may provide us with materials for
tracing the throttling of Vasantasena by Sakira in the
Mrichchhakatika drama. There is another agreement between
the two stories. Syama also, like Vasantasend, was, with the
king’s permission, allowed to live as a member of the house-
hold of the father of a former lover of hers. Itseems thatsuch
raising of courtesans to a high social status was indeed a kind
of legalization of an illegitimate social act of the age. By the
way, we have a reference in this Jataka-story to actors of
Taxila coming down to Banaras for performance of their
dramatic art and Syama could understand the conversation
of the actors in a Northern dialect or speech which could be
well understood by her, although she was an inhabitant of
Banaras, because of her previous company with the horse-
dealer of Taxila, Vajrasena, her former paramour; from
whom she must have picked up that dialect (“am v
TR AT ATIICEARATEF wred sqga’” 110 175). Rapa-
vanta, the son of a counsellor of a king named Afjanaka
of Banaras, always spoke in praise of beauty, thinking that
it (beauty) was the supreme thing inthe world and to show
his comrades the fruit of his beauty he went down to a stall
in the market of the city of Kampilla where he caught theeye
ofa leading courtesan (agra-gazzikd) ,whofellinlove with Rapa-
vanta, because he was so charming, comely and stately with
perfect beauty of complexion. The courtesan invited him to
her fine dwelling-house through a maid as messenger. The



26 MAHAVASTU

beautiful man was bathed with perfumed oil, bathing powders
and exquisitc ointments and was arrayed in garments of
Kasi-silk, and was given costly food to eat. At Ripavanta’s
instance the courtesan gave a hundred thousand pieces of gold
(coins) to the four companions of his. When thc companions
came there, they saw Rupavanta sitting in the arms of the
lady. Rapavanta told his friends that by beauty only he had

won a storc of wealth in a courtesan’s housc. So we sec that
leading courtesans possessed much wealth. The names of two

other courtesans of Banaras, named Kasika and Upﬁl'dhz}-
kasika of lovely body which they got as a maturi ng of their
good Karma in their former lives are found mentioned in the

Mahavastu, their fce being very high.

It is not strange that the high-class courtesans (ganikds)
were addressed by people with the title aryadhitas (daughters
of Aryas). Dispute often arose regarding their fees (bhatakas)
which were generally charged high from merchant’s sons
(S'reslz;lzi-pzttras) .

SoME MARRIAGE CUSTOMS

Marriage in Indian life has always been held as a religious
sacrament and it is never, even now, taken as a contract of a
secular nature. There have always bcen some prohibitions
of marriage-relation between cognates and agnates, although
there are also some exceptions, e.g., the custom of marrying
the maternal uncle’s daughter among the southerners. In
the history of the homes and origin of the Sakyas and Koliyas
(in Vol. I of the Mahavastu, pp. 338-359) we have a clear
reference to the political fact that the town of Saketa was the
capital of the joint state of Kasi and Kos$ala and that the
Sakyas of Kapilavastu had a sort of political subordination
to the Kosala rulers. In this story of the Mahavasty we also
read of the banishment of the Sakya princes (the sons of King
Sujata) from Kasi-Kosala and of their travel towards the
Himalayan region where was situated the hermitage of Rishi
Kapila (probably the founder of the Sankhya system of
Philosophy) from whose name, it is stated there, the Sﬁk)fa
capital was so called (Kapilavastu) (“®f& T07 swfqeaed’
L. 351; “gfa»7 ®fea o= faw fq wloIGawTAy ggfa’
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I. 852). These princes lived for some time in the Sakota-
grove of that region whereto used to go merchants from
Kad-Kosala and wherefrom merchants came out to the
latter place for trading purposes. It is described that these
princes, out of fear of defilement of their special race, arrang-
ed mutual marital connection of their own female relatives
and sisters among themselves, that is to say that they did not
seek their marriage relationship with other racial families,
lest their blood should be polluted. This historical informa-
tion reminds us of the prevalence of a similar practice (des-
cribed also in some Pali Jatakas) in the early sefthi families,
of marrying within their jati and such marriages amongst
themselves were regarded as desirable and underogatory.
This may be treated as due to a deep concern of these rich
racial groups of commercial community for equal marriage
and purity of blood. In the Mahdvasiu story referred to above,
we find King Sujita asking his ministers as to whence those
princes had arranged to get their wives and they answered
referring to the prevailing custom as stated above (“TTI
smreat qesfar oy gaRfg Tmafm st st
AEAG:——A W "gTaw aify sfaadlana" cawea®t aq wwal
A qwrer faanfgaml, oAy snfedds wfasefa
I. 351). It should not sound strange that on the king’s refer-
ence to the royal chaplain (purohita) and the learned Brah-
manas (Brahmana-panditas) as to the propriety of such mar-
riage relation, the latter gave their approval to it, saying that
such actions as taken by the princes could be permitted
(“sar gada wd @ar Ay gerfz $@”’ 1. 351) and there
would accrue to them no sin for taking such a step
(" wgTw AT @Ay faee aww q fewsfa’ 1. 351).
King Sujata became highly pleased on hearing of this verdict
from the Brahmana-Panditas and made a solemn utterance
(udana) to the effect that the princes would henceforward be
called Sakyas (i.e., fit to be permitted for taking such wives)
and that their name or title would be Sakiyas or the Sikyas.
(‘T gasEeAl g dni afe gEwi mwa wfem e
TRt aamnafe semfa’” 1. 351).

As regards the various marriage rites we find from the
Nalini-Fataka as told in the Mahdavastu (ITI. 150-151) that
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the royal priest of the king of Banaras gave the royal maid,
Nalini in marriage to the seer, Ekasringa, joining their
hands. The seer’s father Kasyapa told his son that during
his marriage he had to call the deva of the fire to witness, and
to perform the water-ritual, and to join his hands with those
of Nalini, and that they could not forsake cach other through
all their lives. (“at a1fA & g5 uFa 7 wfaFAR sg——g= gar ax
Afedl oA wfeed @wtgear gadw  arfongar faan
ear & wmi @ ¥ gaear qfal A SvaT QoW QAR
wfe” III. 151). Very likely the allusion of giving a
girl to wife by the water-ritual is to the vessel of water
which is carried by one who follows the pair of bride and
groom when they go round the fire and sprinkles them with
water at various points of the circumambulation (“gd% g
our W@t afd nafadigar gdw aforgdar st war &
I1I. 151).

In_this connection I shall refer my readers to a peculiar
marriage as described in the famous story of the Kusa-Fataka
(Vol. 1T and I11), as delineated in the Mahdvastu. Briefly it
may be stated that Kusa’s father, King Ikshvaku of Banaras
had Alinda, his duly wedded chief queen, and a harem of
four hundred and ninety-nine mistresses all of whom were
barren. The king was pining for a male offspring and reflect-
ed that although he had an extensive realm and such a large
harem, yet he had no son and he feared that he would remain
childless until he died and his country would fal] a prey to
his enemies. The king consulted his househ Id pri

gc chold priest and
the !attcr counselled to the king a most unjust, unseemly
and lmproper course, advising him tolet out his entire harem,
k.eepmg only Alinda, the chief queen in the palace, three
times a week to take pleasure with whatever man they liked
1n order that King Ikshvaku might have descendants. Sakra,
th(i Trayastrimga deva, disguised as a decrepit, aged, senile
Brahmana appeared before the king’s court in Banaras and
chose queen Alinda for himself. The King asked the old
man to choose another woman, but the Brahmana told the
k{n.g nOt. to go back on his word and break his promise first
gving him the choice of any woman of his harem. The King
permitted the queen to go with the old Brahmana, who at
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the close of the night stood before Alinda in his own form (of
Sakra) and offered her the choice of a boon and the queen
chose the boon of a son. Indra granted her prayer and gave
her a medicinal pill advising her to stir it in water and
swallow it and surcly she would get a son who would be like
a lion, strong and able to crush his enemy. He also said—
“There will be no one in the whole world equal to him in
powers. But that son will be ill-favoured of complexion and
form, because the queen did not provide him with the joy
of rapture as promised by the King”. The King in anger
did not give the Queen to swallow the pill, but he ground it
on a stone, stirred it in water and gave it to his four hundred
and ninety-nine young queens to drink on a blade of kusa
grass. But Alinda, the chief Quecen, was not given to drink
of the pill, lest she should beget an ill-favoured son. All
queens conceived and in time gave birth to beautiful and
handsome sons. A son was born to Alinda also, but that
son was ugly, repulsive, thick-lipped, thick-headed, thick-
footed, pot-bellied and black in appcarance like ink, because
she also tasted a drop of water on the mill-stone with the tip
of her tongue by means of a blade of kusa grass. The King,
however, refused to see such a son of queen Alinda and he
wanted him not to become king after his death. After, how-
ever, the death of his father, it was Ku$a who with his great
intelligence and reflective power successfully understood the
message of his father, kept with the ministers, and the latter,
in consultation with the other princes, the priests, the Brah-
mana royal tutors, the army officers and all the people of the
towns and countries, made Kusa the King. After having
ruled his kingdom for some time, Ku$a once appealed to his
mother, queen Alinda, to bring him a handsome wife who
was to be his chief queen. His mother told him that no one
would give her handsome and lovely daughter in marriage
with him because he himself was ill-favoured in beauty. So
Alinda said to him that wives and husband’s live together
happily when they are equal in beauty, for then they are not
Jealous of each other and that a beautiful wife reproaches an
ill-favoured husband, and a handsome husband an ill-favour-
ed wife. Hence she wanted to seck for a wife who would be
suitable for her ugly son, Kuéa. But the latter pressed for
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marrying a beautiful wife even from a distant land at the
price of gold.

Brahmanas and messengers were sent out by ministers and
royal priests to find out a maiden who would be suitable for
King Kus$a and they in going round all provinces came to
the city of Kanyakubja in the province of Siirasena where
a king of the Madrakas, named Mahendraka, was reigning
and there the Brahmanas and messengers saw the most lovely
and beautiful daughter of the king, named Sudar$ana going
out of the city to the park and they thought that she would
be a suitable chief queen for King Kusa. They then inter-
viewed King Mahendraka and opened before him their
proposal of marriage between King Kuéa and Sudar$ana.
Mahendraka agreed to the proposal. The spokesman of the
delegation of messengers then bought some sweetmeats and
distributed them among themselves as a mark of celebration
of the betrothal. The best maiden in the whole of Jambu-
dvipa, they reported to the ministers and priests, had been
chosenby them for King Kuéa’s marriage. The queen mother
Alinda approved the proposal and the news was communi-
cated to King Kuéa who then, with a glad heart, asked the
ministers, councillors, Brahmanas, priests and royal tutors to
make arrangement for fetching Sudar$ana from Kanyakubja
for him and they being equipped with an army of four divi-
sions set out with great splendour and magnificence and on
rcacl.nr.lg that city they told Mahendraka to fulfil his promise
by giving his daughter, the proposed bride, for their King
Kusa. Then Mahendraka performed the rite of giving the
bride for becoming the wifc of Kuéa to the accompaniment
of shouts of people and the beating of drums, kettle-drums,
tabours and the blowing of trumpets, and the members of
the deputation sent from Banaras performed the rite of taking
the bride and they departed home. There is no mention,
however, in the Jataka story about any further solemnizing
of the marriage when the bride arrived at Banaras. Even
before the arrival of the bride, a king’s daughter, the queen
mother Alinda thought of the means by which Sudaréana
should not know what her groom, King Kuga, was like in
complexionand form. She devised away deciding to provide a

[ dark inner chamber, plastered inside and outside, but draped
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with festoons of fine cloth, made fragrant with incense
and strewn with garlands of flowers, wherein her son, Kuéa
could divert, enjoy and amuse himself with his wife—but
both not secing each other with their eyes. Sudar$ani could
not understand the reason why the bzd-chamber was made
dark and no lamps were litin it. She felt sad for not knowing
what her husband, King Kusa, was like in complexion and
form, nor did, according to her view, Kusa know what Queen
Sudar$ana was like in complexion and form. She privately
asked her husband for the reason, but Kusa replied saying
that he himself did not know of this, but his mother must
know this and he advised her to ask the queen mother.
Sudarfana enquired of her mother-in-law about this matter
saying that she failed to understand why in such a rich royal
family such an arrangement was made of a bed-chamber
where no lamps were lit day and night and they both (hus-
band and wife) lived together in darkness without seeing
cach other with their eyes. The Queen Mother replied say-
ing—*“Sudars$ani, you both, husband and wife, are sublimely
beautiful. I have seen none others like you. The object is that
you should not see each other’s beauty and become dis-
traught in mind. But I have also made a covenant with the
gods that you should see each other only after a long time,
twelve years, after you, my daughter-in-law, have a son or
daughter. This is our family custom” (“sifs § ©wa = &
ATt faveTe st 937§ JUFE gIAAT gAY av s
T NJAT FEr grETR a8 gk afzgeoa | oteRw g man:
I11.445). For my present purposc I need not pursue the story
which ended happily by Sakra favouring King Kuda with the
grant of a single rope of pearls with the Jyotirisa gem which
when fastcned on the King’s head removed his bodily
deformity and made him look very beautiful in complexion
and fair, and which kept hidden in his dress makes him
recover his original ugly form. In Indian society there was a
strong belief in the influence of mani (gem), mantra (incanta-
tion) and oshadhi (medicinal herb), even in so early days.
We can also guess of political alliances between kings
through marriage relationship. Kings are often found
advised to dower daughters with thousand pieces of gold and
[ getroyalsons-in-law ( jamdtris) for achieving political strength.
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Foop anD Drink oF PEOPLE; THEIR DRESS AND
ORNAMENTS

There is a clear reference in a passage (III. 14) that the
country-people in northern India gencrally fed themselves
in barley-meal in powder form and were always clothed in
blankets. - Their food was coarse and their work was also so
(“mragnea SR fred wvEeR@An)  ggaFr sgeat 111 14).
Rice, wheat and many other cereals are mentioned. When
poor boys go out to fetch wood they used to carry for their
food knapsacks containing junket condiments, rice-gruel, solid
food, meat dishes, sesamum. Confection, curds, curry, fish,
fruits, ghee, ginger, honey, mead-drink, mecat, mustard,
fragrant rice, roots, sweet-meats, toddy drinks and spirits
were taken by men of society according to their ranks and
habit. In rich people’s houses, men were served with food
that was seasoned with flavours and condiments and there
was plentiful meat, the flesh of boars, fish, buffaloes, young
goats and sheep, cocks and peacocks, pheasants, quails, /ava-
kas (a kind of lobster? or quail), francolin partridges and
cranes. “TCgHAE Wigar ATTHAEAE-FIFE-AAT | fafatad-
FoEE o we a| fa gwarn” (111 82).

Kasi silk was mostly used by rich people, men and women.
Gold and silver ornaments were much in use. Gems and

Jjewelleries decoratcd the persons of royal families and rich
men of society.

EpucaTtion aAND TRAINING OF HIGH-PLACED PRINCES

In order to be distinguished in life, princes and ministers’
sons were given proper cducation and training from carly
ages. We learn from the Mahavastu that when princes rcach-
ed years of discretion at the age of seven or eight they were
taught reading, writing, calculation (d&aTr), numeration
(.‘W.IHT), craft of sign-manuals (®ar), mnemonics (eutuﬁa),
riding on elephants and horses and chariots, the use of bow
:’md the bamboo, running, racing, swimming, archery, fight-
1ng, Cc?mbat, cutting, stabbing and striking, and leading an
army 1n battle and training in kingcraft. Under royal tutors
the princes and ministers’ sons were given training in Vedic
lore and other branches of learning.
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Itis a most curious claim of the Buddhists that the imoort-
ant arts and sciences were revealed: for the ben=fit and wel-
fare of the world by the Bodhisattvas (i.e., the potential Bud-
dhas, high personages blessed with good qualities of head
and heart). It is stated in the Mahdvastu (1. 134-135) that all
charms (##2) and medicines (smg) were discovered by
them; all remedics (Awsx) were prescribed by them; all
sciences on the ascertainment of truth (aeafsaasaifrmearfn)
were developed by them; all methods of mathematical
calculation (dwarmmA) and all forms of writing (xlarmmrf:r)
were invented by them; all kinds of scripts (such as, Brahmi,
Puskarasari, the Kharoshthi; the Yavani or the Ionian or the
Greek, Pushpalipi, the Dardara, the Chinese, the Hiina, the
Vanga, the Tramida or Dravidian etc.) were introduced by
them; and even all fields of gold, silver, tin, copper, lead,
precious substances and gems were revealed by them.

BoranicaL KNOWLEDGE

Trees

The Buddha, being asked by the monks as to how the Lord
succeeded in leading away Sariputra and Maudgalyiyana
along with 500 monks from the pitiless heretical ways of the
Parivrajaka (Wanderer’s) sects and saved them from the
rounds of birth, death and old age, related the Jataka story
of the Five Hundred merchants (III. 67 ff) in which, it is
described that as the king of horses, named Keséin, he went
from the land of Uttarakuru to the terrible sea-girt island
of the Sirens (rdkshasi-dvipa) where they fell into their hands
after a ship-wreck caused by a monster fish and saved by
him and led across the great ocean and set down in Jam-
budvipa. In that Jataka we observe the ship-wrecked mer-
chants approaching the grove of the Sirens and here we find
a most important enumecration of various kinds of trees,
flowers, plants and crecpers growing in the grove. And it
gives us an idea of the good knowledge possessed by our
ancient people about botany. The trees mentioned are:—
(1) Asoka, (2) Atimukta, (3) Champaka, (4) Priyangu,
(5) Sala, (6) Tilaka, (7) Vakula, (8) Kula(ra)vaka, (9)
(bushes of) Punniga (red amaranth) and (10) Tilisa.
There were also (11) (flowzring) Karira, (a kind of thorny

3
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plant fed upon by camels), (12) Kulattha, (13) Karamarda,
(14) Jivaka-lata, (15) Navamalika (a variety of jasmine),
(16) Pataloka (trumpet-flower), (17) Karenu, (18) Kava-
ra, (19) Varshaka or Varshika varieties (agallochum),
(20) Kari, (21) Mallika, (22) Kuvyaka, (23) Madagan-
dhika, (24) Sara (Sala), (25) Tara (Tala, palmyra trees),
(26) Amra, (27) Karnikara, and (28) Vakula. There were
also (29) Naga-vriksha, (30) Bhavya, (31) Palevata, (32)
Pippala (the holy fig-tree), (33) Kapittha (wood-apple tree),
(34) Amrataka, (35) Saptaparna, (36) Mucilinda, (37)
Sahakara, (38) Vilvara (Bel), (39) Narikera (coco-nut),
(40) Moca (plantain tree?), (41) Panasa (brcad-fruit)
(42) Kharjura (date-tree), (43) Jambira (the lime), (44)
Matulunga (citron), (45) Akshoda (walnut), (46) Tamala,
(47) Kimsuka, (48) Mridvika (vine) and (49) Dalima
(po.me'granate). It goes without saying that some of these
varieties of trees and plants cannot be identified now.

Part 11

.TO speak of the economic conditions is to speak on the
vzq’y.d called vdrtd, which isdefined by Kautilya as the science of
agriculture (krishi), rearing of live-stock especially cows,
oxen, }’101'36.5 etc. (pasupalya), and trade and commerce
(vanifyd). First of all, we cannot forget that the Arthasastra of
Ka‘.ltﬂ)’? has fully discussed some of the following economic
topics, viz., (1) laying out new villages and townships in the
country-side, (2) settlement of untilled and uninhabitablc
land, (3) planning of fortified towns and forts, (4) storing of
treasures b.Y the Ghancellor of the Exchequer (sannidhatd),
(5) collection Of' revenue by the Collector-General (samd-
hartzi),. (6) examination of jewellery and other valuables for
entry into the royal coffers under the store-keeper (kosadhyak-
sha), (7) eStabll_Shment of factories for mining operations
und@' the superintendent of mines (akaradhyaksha), (8) the
duties and functions of the Chief Superintendent of Gold
.(suvamadlz_yaks/za), (9) commodities manufactured by the State
1t.se.lf (panyadhyaksha), (10) forest products under the super-
vision of the kupyadhyaksha, (11) balances, weights and other
measurements -under the manadhyaksha, (12) collections of
tolls and customs and ather taxes under the fulkya’d/gyaksha:
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(14) weaving under sitradhyaksha, (15) agriculture under
sitadhyaksha, (16) liquor under suradhyaksha, (17) prostitutes
or harlotry under ganikddhyaksha, (18) ferries and fleet under
ndavadhyaksha, (19) cattle, horses, clephants, chariots and foot-
soldiers under go’adhyaksha and other superintendents, (20)
pasturage under vivitadhyaksha and (21) salt business which
was a state monopoly. We cannot in this connection forget
the Kautilyan maxim that sale of commodities at the places
(fields or factories) of their production is forbidden (price to
be fixed up by Government). Let us now see if we can collect
from the Muhdvastu any new and additional information
about the Indian economic life of the times.

TRADE AND SEA-FARING MERCHANTS

Hundreds of merchants used to leave Jambudvipa (India)
by setting sail on the great ocean in sea-going vessels to seek
for wealth by trade. Monstrous fish often caused ship-wreck.
Floats of various kinds such as jars, planks, rafts etc. are
found mentioned as being used by men during the breaking
up of sea-vessels. People during ship-wrcc}c used series of
bottle-gourd (a\'aq&ff‘wq}). Stories of sirens on such
occasions are also read in the book, who entice merchants to
their own abodes and later imprison them in their strong-
holds. But they are sometimes, as the story goes, tkaen across
in safety, by a fabulous horse-king, named Kesin, coming
from the land of Uttarakuru, on the Karttika-pirnima day,
who reaches the ship-wrecked merchants to Jambudvipa.
Those who cannot escape are devoured by the s?rens. Durir.lg
ship-wreck, as is natural with those who fall into such .dlS-
aster, the wrecked merchants call upon the devas they believe
in—some calling on Siva, others on Vai$ravana, others on
Skanda and Varuna, some on Yama and others on Kuvera,
others again on thousand-eyed Virtidhaka and yet qthers on
Sakra, Brahma, Diéd; and this is all for escape alive from

the sea.

TrRADE IN HORSES
Many ancient kings had in their royal stable hundreds of
fleet horses of Sindhu country and with trained horses
from Kamboja country. These two were birth-place of
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good horses. In the Syama-Jataka as told in the Mahavastu
we read that a horse-dealer named Vajrasena traded on
horses coming down from Takshasila even upto Banaras for
selling horses.

It is very interesting to know that there occur two nearly
parallel passages in the Mahavastu (III. 112-114 and IIL
442-443) wherein we have an authoritative list of various
artisans, craftsmen and guilds of tradesmen and manufactur-
ers, prevailing in the early economic life of India. These
references may serve, to a very great extent, as supplementary
information to those scholars who write on ‘Economic Life
in Ancient India’. The two occasions that gave risc to the
insertion of such a list by the compiler or compilers of the
trcatise were the two receptions to Lord Buddha accorded
respectively by his father, Suddhodana, at Kapilavastu and
by Klng Bimbisira at the Magadhan capital, Rajagriha, on
his visits thereto after his attainment of perfect enlighten-
ment. Both the rulers wanted to go forward to greet the Lord
in the company of all sorts of their subject-people including
the. Brahmanas and the house-holders (Brahmana-grihapati-
kehi), all the parties of musicians (gandharvikehi), all workers
on arts and crafts (silpayatanehi) and the trading or com-
mercial guilds or corporations (sreniki). A proclamation
was m.adc to.that cffect by order of the ministers of both these
kings in various squares (quadrangles), high-road junctions
and ma}‘ket-places (chatvara-syingataka-antarapana-mukhesu).
On hearing of this proclamation there assembled near the
palacctgatc (rdjakula-dvare) along with the members of the
Coungl! of hereditary ministers (kumaramatya-parishadyah),
the mlhta}ry chiefs (bhatabaldgrah), the Brahmanas with the
Royal Priest at the head (purohitapramukha Brahmandh), the
PCO_Plc ?f the trade-centres, i.e., the merchant-peoplé with
their thef,_thc Steshthins at the head (Sreshthipramukha nigama
or vamg-grama) and other trading people with their caravan-
chief at the head (sarthavihapramukha vanig-grima) and the
elgh.teen kinds of $repis or guilds. It may be remarked in
Passmg that the words Sreshthin, sarthaviha and kumaramdtya
n thgse passages of the Mahavastu remind us of their occur-
rencein t.heDamodarpur copper-plate documents of the Gupta
period discovered by us in North Bengal nearly 43 years ago.
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The passages under reference contain a list of three large

categories of trading-people, as follows:—

Category I—The Gandharvikas (musicians and players on

various musical instruments)— ,

(1) chakrika (the discus-holders or wheel-players, who ex-
hibit tricks by discus or whecl);

(2) vaitalika (the court-minstrels whose duty is to awaken
kings, princes or chiefs at dawn with music and song) ;

(3) nata (the actors or gesticulators);

(4) narttaka (the dancers);

(5) rilla (the players of a particular instrument; or cym-
bal-players, prize-fighters; drummers, if the reading
be jhalla);

(6) malla (the athlets, wrestlers, performers of gymnastic
exercises) ;

(7) pani-svarika or pani-svanitka? (the players of musical
instruments through hands, or the palm-strikers, the
players clapping their palms);

(8) sobhika (clowns wearing decorations; jugglers, if the
reading be saubhika);

(9) larighika (tumblers doing acrobatic feats, performers
of leaping, jumping or mounting exercises by means

- of bamboos and ropes);

(10) kumbha-tanika (has the word anything to do with play-
ers with jars and quivers?);

(11) velambaka (exhibitors of pendulous, hanging or oscil-
lating cxercises; if the reading be vidambaka, the
meaning is performers of mimicrics) ;

(12) dvistala-bhanaka (meaning obscurc; perhaps the word
is dvistrika-bhanaka, a kind of reciters or proclaimers
who amuse others by uttering the same thing in two
or three sounding ways); . .

(13) paiichavatuka (obscurc; perhaps playcrs playing with
five young chaps);

(14) gayanaka (singers);

(15) bhandavika (players of a musical instrument called
bhanda, or those given to buffooneries);

(16) bheri-sminkha-myidanga-patahika (music-players through
kettle-drums, conches or trumpets, tabors and war-
drums);
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(17) tinava-panava-venu-vallaki-ekadaSi-vind-vadaka [pla}fers
on the musical instruments called fupava (meaning
obscure), panava (small drums or tabors), venu (flutes
or pipes), vallaki (a kind of lute or guitar), ekadasi (Is
it any one-stringed instrument?), and uina (the
famous Indian lute) and many other vadyakas (play-
crs on musical instruments);

(18) gunavaria (those who play with ropes); )

(19) tandavika (the performers of tapdava or frantic or vio-
lent dance of Siva);

(20) chetayika (obscure; does it mean men who can pro-
duce emotions in others’ mind by words or gestures?);
and

(21) ganika (harlots or courtesans who used to attend these
parties of musicians).

Category II—The Srepis (the corporate bodies of traders, or

guilds of industrial manufacturers) :—

(1) sauvarnika (goldsmiths); )

(2) hairanyika (dealers in gold, silver and other precious
metals, i.e., the bullion-dealers; according to some
assayers of gold etc.);

(3) pravaraka (makers of cloaks, or cloak-dealers); )

(4) maniprastaraka (gem-setters; prastarika, dealers. 1n
precious stones, Jjewellers) ;

(5) manikira (jewellers or lapidaries, gem-engravers);

(6) Sanmkhika (makers of conch-shell articles) ;

(7) dantakaraka (makers of ivory articles, ivory carvers);

(8) gandhika (perfumers);

(9) kosavika (workers in silk-worms s

(10) tailikg (oil-manufacturers, oilmen);

(11) ghritakundika (dealers in ghee or clarified butter in
pots);

(12) gaulika i.c., gaudika (dealers in molasses or rums);

(13) varika (probably dealers of vessels for holding spiritu-
ous liquors);

(14) karpasika (cotton-dealers) ;

(13) dadhyike (dealers in coagulated or sour milk, or curd);

(16) papika (cake-makers);

(17) khandakaraka (makers of candied sugar);

(18) modakakaraka (sweet-meat makers, confectioners);
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(19) kandaka (kandaka?, cane or reed workers, or arrow-
makers) ;

(20) samitakaraka (samitakaraka?, grinders of wheat-flour);

(21) saktukaraka (or Saktukaraka, makers of barley flours,
or flours of other bread corns or cereals) ;

(22) phalavanija (fruiterers or dealers in fruits);

(23) malavanpija (dealers in plant-roots);

(24) charpakutta (powder-makers, those doing pulverlzmg
work) ;

(25) gandhatailika (dealers in perfumed oils);

(26) attavanija (dealers in or sellers of boiled ricc);

(27) agrivaniya (meaning obscure);

(28) abiddhaka (perhaps, perforators, pore-makers or metal
drillers);

(29) gudapachaka (cookers of raw sugar or molasses or
treacles) ;

(30) khandapachaka (cookers of sugar candies);

(31) Sunthika (vendors in dry gingers);

(32) sidhukdraka (makers of rum, or distilled spirit) ;

(33) madhukaraka (honey-gatherers, or makers of intoxi-
cating drinks or wines);

(34) Sarkaravanija (sugar-merchants or dealers in refined
sugar) ; and such other yyavahdrikas (business-men).

Category III—The Silpdyatanas (the artisans and craftsmen) : —

(1) lohakaraka (blacksmith);

(2) tamrakutta (copper-smiths);

(3) suvarnakara (goldsmiths; also probably makers of gold
coins named suvarnas);

(4) taddhukara (meaning obscure; shakersof gold dust? If
the reading be fardukdraka, it may mean ‘makers of
wooden bowls’’);

(5) pradhvopaka (prachchopaka, pradhmapaka? (manufactur-
ers of articles by means of blowing pipes);

(6) roshina (roshinya, testers of precious metals by rubbing
them on touch-stones?);

(7) trapukdraka (tin-smiths);

(8) sisa-pichchatakaraka (makers of lead-sheets);

(9) yantrakaraka (makers of tools and instruments);

(10) malakara (garland-makers, florists);
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(11) purimakaraka (obscurc; if taken as pamikaraka it may
mean ‘vendors of betel lcaves’);

(12) kumbhakara (potters);

(13) charmakara (dealers in leather and hide goods, tanners
shoe-makers);

(14) kandukara (oven-makers, boiler-makers?);

(15) drpavayaka (weavers of woollen threads);

(16) wvaratha-tantravayaka (wcavers of coats of mail);

(17) rakta-rajaka (dyers);

(18) devata-tantra-vaya (makers of robes for deitics or idols) ;

(19) chailadhovaka (washers of garments, laundrymen);

(20) rajaka (washcrmen);

(21) Suchika (probably suchika or sauchika, tailors or workers
in embroidery with needles);

(22) tantravaya (cloth-weavers);

(23) talavaya (cotton spinners or weavers);

(24) chitrakara or chitrakaraka (painters);

(25) vardhaki-ripakaraka (carpenters and carvers of images,
or portrait-makers);

(26) kalapatrika (kalapachika? rasin or pitch-makers);

(27) pesalaka or pelalaka (beautifiers? one reading is sela-
laka bitumen workers? some suggest the reading as
belakaraka, basket-makers);

(28) pustakakaraka or pustak@raka (transcribers of books
Or manuscripts, copyists);

(29) pustakarmakaraka (plasterers, model-makers in plastic
substances, or workers in clay, wood or metal?);

(30) napita (barbers);

(31) kalpika, kalpaka (toilct-makers, hair-dressers) ;

(32) chhedaka (wood-cutters or mowers of crop-plants or
grasses) ;

(33) lepaka (brick-layers or plasterers, masons);

(34) sthapati-sitradharaka (architects and carpenters);

(35) uptakoshthakaraka (storc-keepers of agricultural pro-
ducts, kecpers of granarics);

(36) kipakhanaka (well-diggers; or, according to some,
miners) ;

(37) myittikavahaka (earth-carrying labourers);

(38) kashthavahaka (wood-carrying labourers; the reading
kashthavanija is better, meaning wood-merchants);
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(39)
(40)
(41)
(42)
(43)
(44)

(45)

(46)

trinavanija (dcalers in straw and straw-made articles) ;
valkalavanija (bark-merchants);

stambavanija (dealers in grass and shrubs);
vamsavanija (bamboo-merchants);

navika (boatsmen or sailors);

odumpika (or olumpika, raftsmen or thosc crossing a
river etc. by means of rafts);

suvarnadhovaka (workers clearing gold-dust by wash-
ing away dirts); and

mottika (crushers, grinders or breakers; mausitika, not
a happy reading in this context, for, it means trick-
sters, sharpers, cheats or rogues—a dishonest occu-
pation).

From the above lists in the Mahdvastu containing 101 items
we can have a splendid idea of the economic condition of the
people in early period of Indian history.
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Religious Aspect

To speak of anything about the religious aspect of the Indian
people of the Mahdavastu period is to tell you mostly on the
prevailing dharma \i.e., Buddhism) at the time. As I referred
to in my first lecture that the Mahdvastu contains mostly all
the important episodes of the Buddha’s life and teachings
and also some of his Jataka stories, old and new, sO
in this my last lecture I shall deal only with some parti-
cular topics on religious matters believed by the AMahdvastu
period people, for one can hardly expect to deal with all
topics exhaustively in one lecture.

I have hinted before that the Mahdvastu is by itself a pre-
emmcr}tly religious treatise at the initial stage of Mahdyana
Buddhism. So I wish firstly to give you briefly my impression
of the nature of the influence of Mahayana on the poet-
philosopher A¢vaghosha’s mind while he was depicting the
llf§ and career of Gautama Buddha in his famous Sanskrit
epics, the l%uddlzac/zarita, the Saundarananda and his drama
(dlSQOVCI‘Cd in fragments), the Sariputra-prakarana.

Asvaghosha is regarded by scholars as one of the earliest
exponents of Mahayana Buddhism. In order to enable us
to understand the Mahavastu tencts, 1 give below some of the
Maha}fana ideas that can be traced in the books of this great
Buddhist teacher and writer. We find explicit and implicit
ref:erencc to—.(l) the stress laid on Buddha-bhakti, the Master
being an QbJCCt of devotion and worship to His devotees;
(2) the deification of Buddha who should be regarded as a
god above all gods, as it is thought by the Mahayanists that
G_autama Buddha is the ripa-kiya, material body, or nirmdna-
kaya, created body, of the real Buddhaj; (3) the Bodhisattva’s
glor_y ?lmOSt too difficult to be borne, as his mother Maya-
dcyl died soon after his birth, being unable to bear the excess
of joy on account of the glory of the son; (4) the excessive use
of the. miraculous element in the legends and episodes of the
Bodhisattva’s career, examples of which are copious even in
the Mahdvastu; (5) the importance of thinking about the
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vanity of existence, renunciation and abandonment of all
desires and cravings, and firm resolve of the Bodhisattva to
attain parinirvana (emancipation from individual existence)
by causing extinction of all re-births and regarding the world
as anitya (transient or impermanent); (6) the dedication of
the Bodhisattva’s life in his several existences (as also illus-
trated in the Jataka stories) to the service and welfare of
humanity, He being anxious to deliver the distressed world
from the sea of misery by means of his raft of knowledge;
(7) the refutation of some of the Brahmanical religious
thoughts and practices (specially performance of severe aus-
terities and sacrifices of different kinds), as He thought that
nivritti-dharma was quitc a diifcrent thing from pravritii-dharma;
and (8) the gradual development of thc enatma-vada and
Sanyata (both pudgala-sinyata and dharma-sinyatd i.c., the non-
existence not only of any dtman or pudgala or individuality,
but also of the objective world), the main idea being that the
kshetrajiia or the individual soul always remains prasava-dharma
and bija-dharma and cannot totally discard the tiiad of gjiidna,
karma, and trishpa and attain the state of akiiichanya.

The above Mahiayanic ideas will be partly illustrated in
my discourse on similar and other points as culled by me from
my study of the Mahdvastu. But yet beforc doing the same I
cannot but offer certain other preliminary remarks on the
great Gautama Buddha’s personality and the philosophical
atmosphere in His time prevailing in India. It must be
acknowledged that the early Buddhist scholars, Brahmana
and non-Brihmana, first acquired the Vedic lore including
that of the Upanishadic doctrines, because without a good
knowledge of those, it is difficult to understand properly the
Buddha and Buddhism. Why did the Buddha rebel against
Brihmanic Hinduism and how far did he differ from the
tenets and doctrines of the Vedic religion and Upanishadic
philosophy? These arc questions which cannot be fully
answered in this lecture, but may occasionally be referred to
in a critical mood. But it may be remarked that the Buddha
was a dynamic personality. He was universal love, kindness,
and perfect wisdom personified. Being a great rationalist in
philosophical thoughts and conceptions, He always appealed
to reason (yukti) while analysing human ventures in search
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for the ultimate Truth (lathd or lathat@) or Reality. The
whole world rcgards him as a grcat master of moral force, a
great renouncer, and a supreme physician for healing human
discases of passions and torments. Let us form an idea of the
philosophical atmosphere which the Buddha found himself
in at his own time. The chicf religious and philosophical
system that prevailed in our country in pre-Buddhistic age
was that of the Upanishads and therein we observe morc em-
phasis being laid on knowledge (jiana) than on actions or
works (karma) such as the Vedic ritualistic institutions in-
cluding performance of sacrifices (yajiias) in which sacrificial
slaughter of animals was involved. Even in Buddha’s own
time thesc ceremonials did not fully cease to work on people’s
mind, though the first impact on Vedic karmakanda inflicted
by the Upanishadic spiritual tcachings had commenced to
be felt somewhat carlicr. The revolt against such karma came,
however, to have a powerful influence on men’s mind when
the Buddha began to preach his scrmons after his attainment
of Pf«rfCCt enlightenment or sambodhi in his thirty-fifth year.
But in this hostility against the Brahmanic cult of ritualistic
karma, the Ajivika, the Nirgrantha (the Jaina) and the Loka-
yata s.chools of philosophy which were current in Buddha’s
own time joined their hands to some extent. Itis known that
the Ajivika sect of which Gosala Mankhadiputra was the
founder belicved in the doctrine of niyati (predestination or
fate) according to which all phenomena, physical or mental,
are unalterably fixed or ordained; and the members of this
se_ct cherished no faith in human cfforts or cxcrtions (purusha-
kara). The Jaina scct founded on a strong basis by the great
Ma]li—l'Vh’il.ilcccptcd harmlessness or abstinence from violence
Or'domg injury to others, in thought, word or deed. The
third chief lcader, contemporary of the Buddha, was Kesa-
kambalin, a materialist and unbelicver in God or Soul and
pro.bably inclined to the Lokiyata system of Charvaka in
which also we find its adherents rejecting the authority of
the Vedas and refraining from performing all the Brahmanic
Ceremo.nials and sacrifices and also denying the doctrine of
Fransmlgration and salvation acknowledged by the Brahman-
ic systems. To these materialists matter only counted, and
soul was understood by them to be body with only the
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attribute of intelligence (dehdtmaradins). They also denicd the
existence of all that transcends the senses and salvation to
them was only the dissolution of the body which was nothing
but a combination of the gross elements. Orthodox Hindu-
ism received a scvere handling from the Lokiayatas and the
carly Buddhists. There was another prominent religious
leader in Buddha’s time, a Brahmana preacher, named
Safijayin, thec head of the Parivrijaka sect, who had for his
disciples both Sariputra and Maudgalyiyana before their
complete renunciation and ordination to Buddhism, and
their becoming two most famous, beloved and devoted dis-
ciples of the Buddha. This Safijayin was rather a sceptic
cherishing doubt in the solution of the philosophical prob-
lems, such as, whether the world is permanent or imperma-
nent, whether there is continuity of life or self after a man’s
death, whether the world has its beginning or it is beginning-
less, etc. To the Gautama Buddha the above-mentioned
sectarian tenets and doctrines scemed to be unsatisfactory,
unrcasonable and unappealing, though they severally made
strong impress on his mind in some respects.

Against this back-ground I wish now to draw a picture of
somc religious topics, discussed and referred to in the great
Mahavastu-avadana. First, I take up the subject of repudiation
of Brahmanic firc-sacrifice, austeritics and penances. Once in
the topic of conversion by Buddha of Srenya King Bimbi-
sara, ruling both in Magadha and Anga (jointly) from his
capital at Rajagriha (III. 436 fI), when the Master after
having been perfectly enlightencd, was staying at Uruvilva,
at the foot of the Goatherd’s (Ajapala’s) Banyan-trece on the
banks of the Nairafijand river, we find Uruvilva-Kasyapa
being asked by the Lord as to why he had abandoned the
sacred fire-sacrifice, austeritics and penances. Kidyapa said
in reply that in a sacrifice’ men speak of food and drink, and
sweets of sensual pleasures and cven women, but he knew of
what is dross among attachments and he, thercfore, took no
dclight in sacrifice and offering. Then on Buddha’s enquiry
as to what better thing in the world of devas and men on

! srmrfa qrarta sy wanfa, s feaay afradfa aq
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which his heart was set Kasyapa replied saying' that
when he had seen the Lord (Sage) calm, free from all sub-
strate of re-birth, possessing nothing, rid of all attachments
to existence, unchanging and not led by others, then he lost
all delight in sacrificc and offering. He then repented that
he previously did offer the fire-sacrifice and made his pe-
nance in vain and that he foolishly believed that man could be
.freed by fire-sacrifice and offerings and that he, being unable
to see the perfect immovable state, had blindly followed after
birth and death. He then added that the Lord having clearly
revealed to him the pure, perfect and complete state, he had
been able to escape from the round of birth and death. He
also stated that so long he was found in the chains of wrong
belief from which the Exalted One had now set him free.
Many men, he said, werc lost through performance of diverse
austerities as they could not pass beyond doubt. The Brah-
manas and householders of Magadha then realized that
Uruvilva-Kasyapa was really living the brahmacharya life
under the recluse, Gautama Buddha.

Such repudiation of Vedic sacrifices which commenced so
strongly from the time of Buddha later found an echo in some
of the edicts of Afoka in which the emperor showed abundant
respect for the sanctity of life and raised a strong indictment
against the slaughter of animals for sacrifice (andlambha of
pranas). The Mahavasiu expressed such a repudiation in a
story (II. 95 ff.) which briefly runs thus—there was a king
named Suchandrima ruling at Sirhhapura (perhaps in the
Punjab) and he was very friendly with his neighbouring
king, named Subahy, of Hastindpura. Suchandrima once
prepared for the performance of a great sacrifice (mahdyajia)
in which he wanted to offer every kind of animal, living on
land and in water. At his command thc hunters and fisher-
men of his kingdom brought all sorts of living beings—the
land animals being shut up in a large enclosure (jajiiavata)
and the fishes confined in a tank. The king also managed to
obtain a beautiful Kinnari named Manohara, daughter of
Druma, the King of Kinnaras from the Kailada mount,

' YgeEr qiF AR, wiEEE qE e |
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caught by a hunter and brought to Sirmmhapura, a city of
Brahmanas and put in the sacrificial enclosure. Invitation
to the sacrifice was issued to king Subahu of Hastindpura
and several hundred other kings. King Subdhu sent to the
sacrifice his only son, named Sudhanu, as his representative.
This prince (Sudhanu) saw in the sacrificial enclosures many
thousands of living beings, both land and water animals, as
well as the Kinnari, Manohard. On the prince’s asking for
the reason of confining so many living beings in the sacrificial
enclosure, king Suchandrima answecred saying—“With
these animals I shall perform a sacrifice and there will thus
be plenty of solid and soft food” (“uafg aw afweatfa, gdw =
wHAR @RAm-dtwA T’ ). Then follows a harsh criticism of
sacrificc made by Sudhanu who sharply asked Suchandrima
as to whether any good and profit would accrue from such
a sacrifice which consists in slaughtering all those living
beings. The Brihmanic way of reply of king Suchandrima
in praise of such a sacrifice was this'—*All theseliving beings
that will be slaughtered in the sacrifice will attain heaven.
As regards myself I shall be reborn in heaven as many times
as are equal to the number of the slaughtered animals.”
Prince Sudhanu replied in 2 Buddhistic mood saying? thus—
“Your Majesty, this is not so, this is a wrong view (mithya-
drishti) for, ahimsa (not to cause harm or injury) is the highest
rule. To take life is not dharma, but to abstain from taking
life is dharma. . . Wrong belief is not dkarma, but right belief
is dharma.”’ The Prince then added saying—‘“Your Majesty,
those who take to the path of the ten right actions (kusala-
karma) arc re-born in heaven. In the matter (of the great
sacrifice), the path followed by your Majesty is not the path

1 “gY grET STOSTEY o T9 gfeater @ e st
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to heaven, but itis the path that leads to hell.”” Suchandrima,
the other kings and the great mass of pcople present in
the function were pleased to hear this exposition of the dharma
by prince Sudhanu. The result was that the king of Simha-
pura let out all the living beings—both the land and water
animals. Such was the Buddhist diatribe against sacrifices in
the Mahavastu. As instructed by prince Sudhanu, king
Suchandrima of Sirhhapura offered an unimpeded and flaw-
less sacrifice in which thousands of Sramanas, Brahmanas,
poor people and supplicants were fully given food and drink
and were clothed in good garments. Doing so he proved that
such kind of service was the proper sacrifice (or yajiia).

THE ORDINATION OF SARIPUTRA AND MAUDGALYAYANA

The most important topic of the conversion of Sariputra
and Maudgalyayana, as described and discussed in the Mahd-
vastu which also contains the stories of many other ordinations,
is related here for a clear knowledge of the processes of such
a ceremony held by the early Buddhists. The Buddha, whosc
missionary carcer was just begun, was living, after his return
from Banaras, in the precincts of the Magadhan capital,
Rajagriha. The conversion story of these two great disciples
of the Buddha, as depicted in the Pali book, differs to some
extent from the one told in the Mahdvastu in certain details.
In the Nfllandi-grimaka, a very prosperous and developed
village, situated within half a yojana from Rajagriha, there
lived a very rich Brihmana who had a beautiful and charm-
ing wife, named Sari. She bore seven sons, the youngest of
whom was named Upatishya, ever unmarried (warfase)
and a student of Vedic mantras in his preceptor’s home
(1&%®). In another such rich, prosperous and populous
village named Kolita-gramaka situated also within half a
yojana of Rajagriha there lived another Brahmana of great
affluence, who had a son named Kolita, very pure, learned
skilful and intelligent. He also read Vedic scriptures in the
same gurukula where they both had five hundred fellow-
students. Upatishya and Kolita were the surnames of
Sariputra and Maudgalyiyana respectively. These two
young Brihmanas were very happy and close friends and
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they exchanged constant visits between their two native vil-
lages. Their teacher’s name was Safijayin (Vairatiputra)
belonging to the Parivrajaka sect. Once the two friends went
to sece the Giriyagrasamaja—the annual festival in which
hundreds of shows, choruses, dancers, actors and drummers
join in merriment. But as both Upatishya and Kolita had
now acquired all the attributes entitling them for initation
into the doctrine of all the previous Samyak-Sambuddhas
(perfectly Enlightened Ones) and also attained power to
understand the causes of all things and became fit for the
performance of all Aryadharma injunctions in this their last
birth (“rdaatni smaA swwiasE™ ggnagf@r @@’
III1. 57), therc arose, after seeing the sights in the festival and
also the crowd of people assembled there, in the mind of
Sariputra (Upatishya) the conception of the impermanence
of the world, this transient existence, and also in the mind of
Maudgalyayana (Kolita) the conception of all things being
nothing but bones. In spite of his associate’s request to Sari-
putra that he should not feel sorry at this time of gladness
and merriment in the semdja, Sariputra replied saying that
that was rather the time to live by dharma. Those people,
according to him, were attached to worldly objects of enjoy-
ment which are fleet and they, with their greedy desires un-
satiated, forget that they will very soon have to depart from
the world and be reduced to ashes. So he advocated to
Maudgalyayana that the course of renunciation was his
desired objective. On hearing this said, Kolita promised to
adopt the same path as his friend wanted to traverse, and he
uttered a verse which states—‘“The way you prefer appeals
to me also, and even death is more welcome to me by remain-
ing in your company than life without yourself” (“av wat
NG 3627 SEATHRIG LA | 2TT ATH AQ A4 7 T A faa e@an faar’’ o
III. 59). So both of them proceeded to the grove of the
Parivréjakas and received there from Safijayin the vow of
renunciation (parivrdjaka-pravrajyd). Sariputra was able to
master all the lore of the Parivrajakas within one week since his
bravrajya and Maudgalydyana did so within a fortnight. The
two friends then discussed between themselves thus—“This
dharma (of the Parivrijakas) cannot lead us to emancipation

or cessation of all ills. So we should independently try to
4
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acquire dharma-vinaya (well-preached discipline of the dharma)
that may conduce to the end of all miseries.” They then
stipulated between themselves that whoever of the two would
first attain dharma-vinaya should communicate the same to
the other, so that they would together renunciate the world
by being initiated to Aryadharma-vinaya. They then enter-
ed the city of Rijagriha by different ways. At that time Lord
Gautama was residing with a retinue of 6,500 Bhikshus in the
Bamboo Grove at Kalandaka-nivapa. Sariputra beheld from
a distance the venerable monk named Upasena (not Asvajit
as in Pali books) proceeding in search of food with his beg-
ging bowl, wearing his yellow robe. He felt highly contented
in mind at the sight of the monk and considered this mendi-
cant’s wandering in renunciation as a blessed thing (III. 60).
He asked Upasena saying thus—*‘Are you, venerable Sir, a
teacher (s@std) or a disciple (hearer, sravaka)?”’ Forthwith
came the reply—“I am a disciple”. Sariputra then enquired
thus—*“Would you kindly tell me as to what doctrine or tenet
your own teacher follows, and what does he say to and ins-
truct his disciples and whether his exhortations have spread
far and wide?” Upasena wanted to tell Sariputra only thereal
significant portion (arthamatra) of his Master’s teaching, as
he was himself a man of little learning (alpasruta). The ques-
tiOnCI: also desired to know the spirit (artha) and not the form
(v)'raﬁjana)‘ of the teachings, because he and many others had
long deceived themselves by merely un-meaning words of
scriptural books. Upasena also told Sariputra that his Master
taught people about all dharmas or phenomena as depending
on a Law of Causation and instructed them to abandon all
desired objects (“Satamnamat gt araTTHA TTET SR SfA-
fr:em famdfa” 111. 61). On hearing this, Sariputra’s mind at
once became clear of all impurities and his pure spiritual eye
opened up, and he at once attained dharma, threw off false
ViCWF (prahina-drishti), overcame all doubts (tirpa-kamksha), dis-
continucd qucstionings (vigata-katharikatha), came to possess an
upright, kind and diligent mind (rijuchitta, mriduchitta, karma-
niyachitta) and acquired proneness and aim towards nirvdna,
the eternal blissful state (nirvana-pravana, nirvana-pragbhara).
Upascna then directed Sariputra towards Kalandaka-nivapa
at Venuvana where the Master was.at that time residing
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and himself went on his alms-round in the city of Rijagriha.
But Sariputra went first to Maudgalyiyana who saw his asso-
ciate coming towards him with a calm and serene coun-
tenance and who ejaculated saying “O you, Sariputra, it
appears you have attained amyita, that immortal state of bliss,
and also the path that leads to it (amritamadhigatam amrita-
gaminicha mdargah I11. 61) and this is why you look so doubly
bright and effulgent.” ““You are right in your guess; I have
really attained amyite and the path thatleads to it. There has
arisen the Light of the world (Loka-pradyota)’’—thus replied
Sariputra. Maudgalyayana then enquired from his associate
about what the Teacher teaches. Sariputra answered and said

“Q qAf FgANAT FgFAT qARTEr AT L
Aai = 4t fA0 gaaEt wgmam” u II1. 62.

i.e., “The Tathagata has proclaimed the cause and also the
cessation of all things or phenomena which are born of causes.
The Great Sramana is the holder of such a doctrine.”” On
hearing this uttered by his comrade, Maudgalyayana also
attained his spiritual eye (dkarma-chakshu) and felt himself fit
for the attainment of nirvana. He was told also of the where-
abouts of the Master. Maudgalydyana wanted not to take
leave of their former preceptor, Safijayin, saying that they
should go direct to the Master and not see any more Safijayin
with his corrupt view. But Sariputra reminded his associate
that they must see him before they proceed to live the reli-
gious life under Gautama, the Great Recluse, as their pre-
vious preceptor had done them a great service since through
him they had given up the householders’ life. So they both
went to Safijayin who requested them not to leave him, and
the five hundred disciples of his, belonging to the Parivrajaka
sect. But they told their former preceptor that they intended
to take ordination from Lord Gautama who had witnessed
directly what is called dharma-vinaya and propagated the same
to all quarters. They, as seekers after true faith, could not
disbelicve Him. To the extreme regret of Safijayin his five
hundred followers also left that sect and went away with
Sariputra and Maudgalyiyana. Buddha intuitively knew
that they both were coming to Him with the five hundred
wanderers and the Tathagata declared that one of the two
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(meaning Sariputra) would be the leading monk among the
great intellectuals and the other (meaning Maudgalyadyana)
the leading monk among those who possess supernatural
powers (“0FY WM wFTEET AqQ AN wglgwmm” I11. 63).
Sariputra saw Lord Buddha from a distance teaching the
pure and perfect dharma to a large crowd, looking endowed
with the cighteen special supernatural powers (dventkas), the
ten powers (balas) and the four expertnesses (vaisaradyas),
with his faculties and mind controlled, a veritable second
rising sun, a cynosure of all eyes, like one crossing over to the
shore of emancipation and securing all bliss—a Sramana
beyond evil, a Brahmana, a Srotriya (a learned man), and a
sndtaka (a student who has concluded his studies). Such was
the glorified state in which the Lord was seen by Sariputra.
Then the great new-comers accompanied by the five hundred
followers approached the Buddha and bowed their heads at
his.feet. Sariputra addressed the Lord thus'—“O Ascetic,
we have so long dwelt (as it were) in waters of the ocean, in
caves of hills and in glades and wood. Through lack of sight
of yourself in person, we have long lived among false here-
tics. O you, the great Caravan-leader, now having receded
from the wrong path we have crossed over in faith to your
way and having traversed the wilderness of worldly life have
become wise and passionless and are no longer moved by
attachment.” Both Sariputra and Maudgalyiyana then
begged of Lord Sugata to admit them as recluses (“SarRg
A WTEARTEIRY A gaar” 1I1. 64-65) and ordain them.
The Lord then ordained them both and the five hundred
other Wanderers by uttering the formula of *Come, monks”
(“ufgfuet®™@ smwre> 111. 65) and also “Come, monks, live
the religious life under the Tathigata” (‘“ua fa®a: =<3
qTY AgFAR” 111. 65). Then the miracle took place of all
their marks~badge, emblem and sign of wanderers —
having disappeared, and of the appearance of the three

3fed aTRafed sfed fafgaemmaas |
IR JE AR Sfaar & fax g 0
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robes and bowls and their hair in its natural state of
recluses; and their deportment then became so established
as if thcy were all monks, ordained a hundred years.

This is the special form of renunciation ( pravrajya),
ordination (upasaipedd) and entry into the monk’s status
(bhikshu-bhava) of these two great men and-their company
of five hundred wanderers.

After this formal ordination Sariputra put forward some
metaphysical queries in reply to which the Master said that
four dhatus, constituent parts of a being, are predicted about;
they exist, disappear, and re-appear by a new birth. Inreply
to further queries the Lord said that avidyd, ignorance,
trishnd, desire or craving, and karma, action, are the causes
of birth; ayus, time, karma, work, and d@hdra, food, are the
causes of existence. Disappearance or death is caused by the
termination of time, the end of actions, and the elimination
of food; a being’s rebirth is caused by non-escape from igno-
rance, and by domination exercised by desire which leads
actions to ripen. The cessation of rebirths takes place only
when a being escapes from nescience, and succeeds in totally
annihilating his desires.

The Master also explained to Sariputra how pleasurable
sensations arc produced in the sense-organs by the so-called
attractive appearance of object-forms. He again referred to
the law of causation' as producing all phenomena which
causc mental pleasure and happiness and which are then said
to be born, to exist, to develop, and to become. cognizable.
But they are, according to him, all non-soul, nor do they
partake of anything belonging to any soul; rather they are
bereft of any soul, nor do they partake of anything belong-
ing to any soul ; rather they are bereft of any soul nor
anything belonging to any soul.

On hearing this discourse of the Master, the two great
new converts and their followers became absolutely free from

"3 g adr wdwa saRafw Sfageatrre ghrafn 5
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‘all miseries, i.e., sins, passions and desires (dsravas). Maud-
galydyana acquired within a week of his ordination all super-
natural powers (riddhibalatd and riddhivasita) and the four
kinds of logical dexteritics (pratisamvida) i.c., expertness in
the Buddhist theory and practice, etymology, and dialectics.
Sariputra also acquired within a fortnight of his ordination,
the power of intuitive knowledge (abhijiid), perfection of
wisdom (prajiia-paramitd) and the four logical dexterities.
Maudgalyayana became able to realize the three knowledges
(vidyds), obtained a divine eye (diyyam chakshul) and began
to recollect his former lives (purvanivdasa) and attained des-
truction of all passions and desires (dsrava-kshaya). Such is
the tradition and the two saints and their followers, after
ordination by the Buddha, succeeded in crossing over the
deep forest of birth, decay, death and re-birth. A few words
may be said in this connection about the ordination of Maha-
Kasdyapa. Once upon a time Ananda, the sage of Videha,
the favourite disciple of the Lord, who was regarded by all
monks and nuns as the Lord’s servitor, attendant and reci-
pien.t of all right rules of conduct direct from the Lord, was
touring Magadha accompanied by a large body of five hun-
df'ed monks and stayed in the Bamboo Grove at Kalandaka-
nivapa, some of whom betrayed their frailty and renounced
Ananda’s teaching. This conduct of the renouncers came to
the notice of Maha-Kasyapa who sought leave of Ananda to
asl'{ h.lm the question as to why the Lord prohibited srdvakas
(d}SCIPICS) from eating in a crowd (gana-bhojana) and pres-
cribed that they should eat in groups of three (trika-bhojana)..
Ananda replied that he and others had come from far away,
so he }.1imself was anxious to ask him the same question for its
clear interpretation. Maha-Kasyapa replied that the Tatha-
gata made such prohibition for two reasons—the safety of
families and breaking of cliques of wicked men—thus avoid-
ing mischief of dispute, wrangling, squabbling and quarrel-
ling in the Saigha. In course of this talk between the two
great theras, Maha-Kaéyapa made a pungent remark that
Ananda acted like a youngster, knowing no moderation and
like destroying a good harvest he went the rounds of families
for alms along with such a big body of young and fresh troops
of fellow-students, newly ordained, having no guard on the
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doors of their senses, not vigilant and irresponsible. Ananda
resented the remark by saying that there were grey hairs
growing on his head and yet Maha-Kadyapa thought it fit to
address him as to a youngster. At that time a nun, Sthila-
nanda by name, championed Ananda against Maha-Kisyapa.
who, she remarked, formerly belonged to another sect.
The sage told Ananda that this sister nun spoke out of
thoughtlessness and that Ananda begged pardon of the sage,
for womankind was witless, and lacking -in knowledge of
proper occasion to speak in that way. Maha-Kadyapa then.
reminded Ananda in protest that he never acknowledged
before embracing religious life any master outside of and
other than Lord Tathagata the perfect Buddha and he re-
ferred to his renouncing his home with its rich material pro-
perties of high earthly value which he regarded as defile-
ments. He said, moreover, that he left home taking only one
patched cotton cloak with him and wandered out in quest
of Arhans in the world and at that time there was no other
Arhan anywhere except the perfect Buddha and after one
year of his leaving home he saw the Lord in Rijagriha at
Bahuputraka shrine (chetiya) and the thought crossed -his
mind that he was looking on the Lord who was all seeing,
all-knowing and possessed of absolute perfect knowledge.
Then he told Ananda the short story of his own ordination
by the Buddha. He said that approaching the Lord in rever-
ence he addressed him in these words—“Lord, you are my-
master and I am your disciple, Sugata.” The Lord, he spoke
to Ananda,-said to him thus in reply—“O Kiéyapa, I am
your master and you are my disciple.”” Then the Tathagata
gave Maha-Kadyapa an exhortation on how to train himself
to abide by the restraint of the disciplinary rules, pasturing
in the ficld of good conduct and discerning the peril of the
minutest faults and also adopting and practising the moral*
precepts and living a life of complete purity in thought,
speech and act. The Lord in this exhortation referred to the
fact of the bbdy being not one that is permanently assembled.
He also asked Maha-Kasyapa to train himself in discerning:
of the uprising and of the cession of the five skandhas on which
existence thrives and gave him a lesson on the pratitya-samut-
pada doctrine. Maha-Kidyapa then told the venerable
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Ananda that after he had been given the exhortation, he was
a probationer student (Saiksha) for eight days only having
yet to act before attainment of perfection, but on the ninth
day he attained perfect knowledge. Then he reported to
Ananda the exchange of the patched cotton under-robe of
his with the under-robe of hempen rags of the Tathagata.
Thus did he become a genuine son of the Lord, born of
dharma created by dharma, an heir as to dharma and not as
to the flesh. His three knowledges, his six super-knowledges
and mastery of the powers could no longer be hidden. After
this the five hundred monks in Ananda’s charge harboured
no more doubt or mistrust on Maha-Kaéyapa to whom their
obedience became greater and better than before. The de-
praved nun Sthialananda remained, however, un-reconciled
and she uncovered herself before Mahi-Kaéyapa and died
immediately and on account of her hard-heartedness against
the sage was reborn in a great hell—such was the tradition.

THE PrincipLEs oF TEN BHOMIS

After the demise of the Buddha Maha-Kaéyapa became
anxious to see that Buddha’s religion continues in full glory
and that all bhikshus act upto the behests of the Buddha. At
such a time Kadyapa feared that a schism may arise and
sectarians and heretics might harm the pcerless doctrine
and so he advised them to try to collect the teachings of
the Master (d®fed =@« mre:, 1. 70) and to recite' the
Sugata’s excellent teaching without a break and in perfect
unison so that the recital, well and truly made, may long
have bright renown among men and gods. Kasyapa wanted
the assembly to remove all doubts about the Master’s teach-
ing. He asked the venerable Kityayana to speak of the con-
duct and career of great-hearted kings of dharma. In course
of his reply regarding the careers of all-secing Buddhas of
unsullied conduct, Katyayana told Kasyapa of the famous
Dasabhimi principles now advocated in the Mahavastu (I.
76 ff). The word bhim; literally mecans ‘earth’, or ground.

Py anfagan: gaman:, mat ganmERag
79 33 g qard, faval awmes fadq v’ 1. 70
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The Mahavastu itself defines it by saying (I. 77) that every
existence of the Bodhisattvas is shortly defined as an earth,
whence has come the name' bhimi. As a matter of fact these
bhamis are the various stages of development of the qualities
of a Bedhisattva towards which he progressively advances.
He gradually ascends from one to the next, upto the last or
the tenth stage. The Mahavastu gives a very detailed descrip-
tion of these stages which cannot be recounted here. Kityi-
yana said to Kasyapa that it was not possible to measure the
bhiimis of Bodhisattvas and they last through so many or even
infinite kalpas. However, the treatise names (1. 76) the differ-
ent bhamis thus — the first being called diraroha (difficult to
ascend), the second baddhamana (fastening), the third (pushpa-
mandita (adorned with flowers), the fourth ruchir@ (fascinat-
ing), the fifth cittavistara (expanding the mind or heart), the
sixth ridpavati (lovely), the seventh durjaya (hard to conquer),
the eighth janmanidesa (ascertaining the birth), the ninth
deriving its name from yauvardjya (anointment or installation
as Crown Prince) and the tenth from abhisheka (coronation).
The transitions from bhimi to bhimi are dealt with fully. The
eight rules of conduct (samudachara) for Bodhisattvas when
they live in the first bhimi or stage are these (1) liberality
(tyaga), (2) compassion (karund); (3) indefatigability (apari-
kheda), (4) want of pride i.e., humility (amana), (5) study of
all the scriptures (sarvasastradhyayitd), (6) heroism (vikrama),
(7) asking for permission or approval of people (lokanujnia)
and (8) fortitude (dhriti). The Bodhisattvas, in this stage,
conceive the idea of attainment of perfect wisdom by accu-
mulation of merits, the roots of goodness. Then with regard
to the second bhimi, the dispositions of Bodhisattvas are relat-
ed to Kadyapa by Maha-Katyayana saying that Bodhisattvas
in the second bkami feel undoubtedly an aversion to all forms
of existence and that hcrein their dispositions are good (kal-
JYanadhyasaya), amiable (snigdha), sweet (madhura), keen
(tikshna), bountiful (vipula), charming (vichitra), profound
(gambhira), not losing control (aparyadinna), imperturbable
(anupahata), extraordinary (asadharana), lofty (unnata), noble

Higd garY AMfamami avsanar wfaffa afwfod
= afafdfa wma’’ 1 77
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i.e., not miserable (akripana), resolute (anivarta), sincere (akri-
trima), pure (Suddha), steadfast (dridha), independent or free
from others’ influence (svabhava), contented (fripta), intent
on the (foremost) Person (pudgala) and infinite (ananta). Their
lapses in this bhami are also related, and on account of these
lapses they fail to reach the third stage. .

Then Maha-Kityayana related to Maha-Kadyapa the
state of heart existing in Bodhisattvas as they ascend the third
stage from the second. He said that their stage of mind be-
comes herein set on renunciation. They want to make all
creatures happy and they do thisnot for their own well-being,
not even for the sake of enlightenment; and they want to buy
one verse of a wise saying even with the sacrifice of wives and
children. In order to qualify themselves for attaining.the
fourth bhiami the Bodhisattvas do not create schisms in the
sangha, nor do they raze stipas to the ground, nor do they
harbour any evil thoughts against a Tathagata. They, more-
over, are not cast down by adversity, nor elated by prosperity
Then Maha-Kityayana said to Maha-Kaéyapa during reply
to queries that suchBodhisattvas who are not liable to lapse
in any way, for any reason, at any time, or by any chance,
in their course to the seven other bhimis, never pass into a
hell nor are reborn in any brute state, but they are capable
of becoming Brahmas, Indras, Naga kings, universal kings
(chakravartins), chief counsellors, chief heads of guilds, leaders,
royal sons etc. Thus do they bring their carcer to maturity.
In this the fourth bkimi the Bodhisattvas evolve the idea of
enlightenment.

Then the Mahdvastu expounds and illustrates the merits
and demerits of Bodhisattvas in the fifth bhami. Herein are
mentioned the names of some of the Buddhas worshipped by
the Lord Gautama when he was in the fifth b4 gmi and several
other universal kings of good merit at their times. In this
connexion we have the names of the Buddhas as (1) Yasa-
vrata worshipped by the present Gautama Buddha born as
amerchant’s son, (2) Sudarfana worshipped by the universal
King Dharanidhara, (3) Nareévara worshipped by the
universal King Apardjita, (4) Suprabha worshipped by a
minister named Vijaya, (5) Tathagata Ratanaparvata
worshipped by a universal King Achyuta, (6) the perfect
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Buddha Kanakaparvata worshipped by the universal King,
Priyadarsana, (7) Lord Pushpadanta worshipped by a king
named Durjaya, (8) a Buddha named Lalitavikrama wor-
shipped by King Chaturangabala, (9) Lord Mahayasas
worshipped by King Mrigapati$vara, and (10) Jina Ratana-
chiida worshipped by a universal king named Manivishana.
These kings and others offered great gifts to these Jinas and
made their vows to them praying that they might themselves
become perfect Buddhas and safely lead across all men fallen
into the great flood of recurrent births and may live in peace
by dragging their minds from all sorts of attachments
(“Sfegantgamret  sawfawt  s@mmfarAtl @ @EsEat
qareagmd afami 'n 1. 119).

Regarding questions of the Buddha-field and upakshetras
with reference to dispositions in the sixth bkimi, Maha-
Kityayana said that many fields are not empty of Buddhas
and certain others are empty. Buddhas winning perfect
knowledge and mindful of welfare of all beings appear very
rarely. Itis the nature of Buddhas to achieve the whole diffi-
cult task of a Buddha, set before him. Sometimes only two
Tathigatas could appear, if one Buddha is not equal to the
conditions of Buddhahood. Otherwise no two valiant men
are born in one and the same field, as men reject the notion
of the inadequate nature of the great seers ("4 wrEmgEaNE
qaafa wgfai| awm g3 7 W@ GFER aeEutn” 1L 122).
Buddhas never pass away without fulfilling the Buddha-tasks.
Maha-Katyayana then revealed the Buddha-fields in the
eastern, southern, western and northern quarters of the
world- and in its nadir and zenith where Buddhas of various
names respectively prcach dharma. He also replied to the
query of Maha-Kisyapa as to whether there was possibility
of all beings being released by the preaching of so many
Buddhas, saying that there cannot be alimit to the countless
beings listening to the teaching of the Buddhas, as the
average worldlings were numerous, rather more numerous
than the numerous worlds

Lastly, it was said in the book that as the Bodhisattvas in
the sixth bhiami sometimes envy those who have won cessation
of perception and feeling, they lapse, and cannot advance
towards the seventh bhimi or stage.
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As the Bodhisattvas advance to the seventh bhim: their
mind is bent on self-control. Maha-Katyayana spoke to
Mahi-Kiasyapa that the Bodhisattvas preach and commend
abstention from killing. After passing through the seven
bhiimis they show pity to those beings who bemoan their lot,
apply themselves to the practice of morality, renounce their
kingdoms and powers and go out of home to a homeless con-
dition. In this context Katyayana recited some stories re-
garding Gautama Buddha in hisprevious livesand illustrated
some of his supreme virtues and proved the wicked actions
of Devadatta. Such good and difficult acts of body, thought
and speech are performed by Bodhisattvas. Of the manifold
good qualities they possess, we find mention, in the Maha-
vastu, of mastery over karma, resoluteness, endurance, trust-
worthiness, uprightness and sincerity. They are generous,
firm, gentle, tender, patient, tranquil of heart, brilliantly in-
telligent, gifted with insight, not given to gratification of
sensual pleasures, pure in conduct, full of civility to elderly
people, and of persuasive speech, ready to help people in
distress, equal in adversity and prosperity, and skilful in up-
rooting the vices of men. They are anxious to win the sphere
of power of a Buddha, skilled in teaching, loving even their
enemies. They possess the knowledge of correct and faulty
conclusions. Then we find a very beautiful and logical view
that all great men working for the benefit and welfare of
humanity are so many Bodhisattvas, for the Mahdvastu writes
that all charms and medicines were discovered by Bodhisat-
tvas, all remedies current in the world were prescribed by
them, all sciences devoted to the ascertainment of truth were
developed by them, all mathematical calculations and forms
of writing in different scripts were introduced by them, and
all the mines of gold, silver, copper, lead, precious metals and
gems were revealed by them. In short, all expedients that
exist for the service of men were their inventions. Maha-
Katyayana lastly said that as Bodhisattvas advance from the
seventh to the eighth bhimi their hearts become set on great
compassion. Then the Mahavastu enumerates the hundreds
of names of the previous powerful, renowned and Aryan
Buddhas under whom Sakyamuni Buddha acquired the root
of merit while he advanced from the first up to the seventh
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bhimi. Then the book mentions again hundreds of the host of
Aryan Buddhas in the ninth bhami. Maha-Katyayana then
told Maha-Kasyapa regarding those Bodhisattvas who
passed through the ninth bkimi and encompassed the tenth
after having won to the Tushita-bkavana and thence descend-
ing to a mother’s womb to lead his last human extraordinary
existence, not shared by Pratyeka-Buddhas, nor bysaints, nor
by disciples, nor by average people. The book states how
they become conccived in mother’s womb, without the
intercourse of a father and a mother, but by their own
merit only (“eanmfadatr Saurgswr wafia”’ 1. 145). Description
is obtained in the book of such great men’s wonderful
conception, their emergence from mother’s womb and their
attendance by gods. Maha-Kasyapa was told also that these
Bodhisattvas are also to practise all the arts of mankind with-
out any help from teachers and they do not indulge in the
pleasures of sensc. In answer to the former’s query as to how
Rahula was born, the latter replied saying that passing away
from Tushita heaven he came down into the womb of his
mother Yasodhard, the Kshatriya maiden (“sta wgs
Plaawma wafaar wg:  axawe aftosam: gfarado
gfal uF smmad ax Wt gmeday’”” 1. 153). Then the
retirement from the world of the Buddhas was narrated
and Maha-Kityayana referred to Bodhisattva Gautama’s
resolve not to enter again the fair city of Kapilavastu before
he has passed beyond the power of old age and death
("7 @ gaTg s¥sgrmmrr swRogrfafa’ 1. 157). This is the
brief description of the ten bhiimis in the Mahavastu.

PLURALITY OF BUDDHAS

Now I shall give a brief note on the cult of plurality of
Buddhas prevalent in society during the period of the Maha-
vastu. The Buddhists, like the Brahmanic Hindus, believed
deeply in re-births (janmantaravada); so innumerable and
countless Buddhas are conceived to have appeared in the
previous kalpas, according to Buddhist scriptures, specially in
the Mahayana literature. Gautama Buddha is himself men-
tioned as having adored, through immeasurable kalpas in his
previous births, countless Tathagatas, Arhans and even per-
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fect Buddhas. The Mahiyana admits a belief in the existence
of many Buddhas. In some Pali books we get reference to
only seven Buddhas including Gautama Buddha, and in
other later Pali books we learn of twenty-four Buddhas. In
this cult we fcel that a conception of an cternal Buddha runs
through such ideas. In the Mahavastu, however, we have a
discourse (III. 224 ff) called Bahu-Buddha-sitra wherein
we find these Buddhas described as gentle-hearted (mridu-
chitta), loving-hearted (maitra-chitta), controlled-hearted
(danta-chitta), calm-hearted (santa-chitta), free-hearted (mukta-
chitta), pure-hearted (Suddha-chitta), firm-hearted (sthita-
chitta), unattached-hearted (asaniga-chitta) and so on; and
they are also the best of Brahmanas (Brahmanottama), nobles
or Ksbatriyas, versed in the Vedas (Vedaparaga) and what is
more important they are speakers in an unequivocal manner
(aviparitavadins), speaking what is not false (avitathavddins)
and ever speaking what is not untrue (ananyathdavadins). We
know that Gautama Buddha called himself Tathagata
i.e., one who has attained the tathd or truth or reality.
According to the Mahavastu Buddha, while once staying at
Sravasti, told Ananda that he sat there for three months abi-
ding in the states of former Tathagatas (purima- Tathdgatas),
Arhans (Arhats) and perfect Buddhas (semyak-sambuddhas).
There are several traditional lists of a legion of former Bud-
dhas—each of whom proclaimed the next one. Gautama
Buddha himself was proclaimed by the previous Buddha,
Kiadyapa. Of course, the names of the famous ones viz.,
Vipasyin, Sikhi, Vi$vabhi, Krakuchchhanda, Konakamuni,
Kas$yapa and Sakyamuni all occur therein. You are all
aware that in the succession of these Buddhas, the last Bud-
dha, as proclaimed by Lord Sakyamuni, will be Maitreya.
This future (andgata) Buddha will also be mighty in power,

and the leader of a host of seers and a teacher of seventy

hundred kotis of men (“cdat agmi Wawr, Aaar qfraA®t
wfzeafa 1 wgranl wfadaam, fAafa Afamfa awf@” o
I11. 240). Being asked by Ananda regarding the root

of Buddha’s shining performances in the world of gods
and men, the Lord replied by saying thatit is he who planted
in all great former Buddhas the root of virtue (kufalamila)

and rendered them service, and so they became mighty in
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power, infinite in wisdom and famous in the world. He also
said that his power also prevailed because he honoured these
previous sublime Buddhas and he on that account attained
glory and fame shining in the worlds of men, devas and
Brahmi. In rapture Ananda declared that he had now come
to comprehend the sphere of these many Buddhas which the
Lord said as being beyond thought, beyond compare and
beyond measure. Buddha himself further said in this connec-
tion that as a paramarthadarsin (knowing the highest truth or
good) he was equal and peer of the previous Buddhas.

In this context we may note a strange fact learnt from the
Mahavastu also, that regarding the birth (jatz) of the Buddhas,
they are mentioned as all being born either in the Brahmana
or the Kshatriya family. Buddha himself said that he was
born in the Kshatriya family of Ikshvaku (a kinsman of the
aditya, the sun); and the future Buddha, he declared, would
be born in a very rich and prosperous Brahmana family, but
he ‘would renounce his plentiful pleasures of the world and
accept religious life. He referred in passing that Dipankara
Buddha, Vipasyin, Sikhi and Vi§vabhi were born in Kshat-
riya families and Krakuchchhanda, Konakamuni and Kas-
yapa in Brahmana families. The Makdvastu recounts declar-
ing thus:—*“These supreme persons arise in one of two kinds
of families—either in a family of the Kshatriya or in one of
Brihmana. When the Kshatriyas are reputed as foremost
in the world, the Buddhas, the supreme men, appear in the
family of the Kshatriyas, and when the Brahmanas are
reputed for their worth in the world they, the great seers,
are born in the Brahmana families” (“fafgha & z3fg sanaf=
A | afaggd o nan qaqrfa aEmES 0 g T e
Awfed Wif afagr) aer afagg® agr sqmafm Q@A a
I g (ndesar iefed wifed AT@AL 0 T A@NES AT
Jamaf@ wgfam: > I11. 247-248).

As to the excellent traits in the character of all Buddhas,
the Lord said that encrgy (virya) is the instrument of enlight-
enment and that they progressed because of their virtues of
renunciation ( prahdna), charity (dana), self-control (dama) and
restraint (sarmyama). He himself attained enlightenment in
the ninety-first kalpa since his efforts. All Buddhas belaud-
cd the virtucs of liberality (dana), morality ($la) and wisdom
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(prajii@). The past Buddhas were caravan-leaders of dharma
and they stifled their passions, were revered and honoured
and were self-dependent.

PRATITYASAMUTPADA, THE CHATURARYASATYA AND THE
MADHYAMA PRATIPADA

I refrain from discussing fully the famous and well-
known Buddhist formula of pratityasamutpada (SHRTAIINE)
as treated in the Mahdvastu, specially in the Mara-vijaya
episode as described in the second Avalokita-satra (I1I.293
ff). You all know thatin the allegorical story of Gautama’s
victory over Evil—the Mara—the Bodhisattva, struck the
earth with his right hand and the whole carth resounded and
a panic was produced and Mara’s ill-starred army fled away.
The Boddhisattva without any tremor shone like the Sun.
He then declared (according to the Mahdvastu) the famous
doctrine of the Pratityasamutpada i.e. the chain of causes and
effects, orin the words, the law of happening by way of a cause,
or the law of origination of a thing or phenomenon depend-
ing on another as its cause. He expressed the formula thus:—

“This is ill or misery; this is the arising of ill; this is
the ‘cessation of ill; and there is the Way (meaning the
Majjhima-patipada, the Middle Path, the Ashtangika-marga).
When this exists, that appears, when this is destroyed, that
disappears or ceases to be”. (‘33 7 3@ 3 T @REw: qar AN HNa
ArAeeY | 3ufe T gAY arifa anfe e saweata’’ o 11, 345).

Then the Bodhisattva further developed the idea of the
chain of cause and effect in these words:—‘From ignor-
ance (@) arises the make-up (@&&R) of coming-to-
be, which again causes consciousness (famm) and from
this is born individuality (Am®®). This individuality
gives rise to the six-fold faculties of the senses (8gM™@A)
which again results in contact (¥a%). This contact causes
the rise of feelings (¥&AT) which, in its turn, produces
craving (gsm), which itself causes grasping (t-rcnaﬁ,). This
grasping becomes the cause of one’s passing from life to
life (Wa) and thence comes birth (Wifa), old age, death
and disease.aﬁd from these arise all kinds of sorrow, lamen-
tations, troubles, ills and despair (T:®). (II. 346),
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After His investigation into the dharma (nature) of causa-
tion, the cessation (A1) of those things became clear to
His omniscience. Understanding their nature tp bz such, the
Bodhisattva attained the peerless, noble and supreme
enlightenment’.

In this treatise (the Mahavastu) which is so full of Buddhist
ethical principles, we get reference to, in addition ta the four
Aryan truths (¥gemaw,), the Arya-ashidngika marga or the
madhyma pratipada, the Middle Path (III. 331) in the
discourse on the rolling of the wheel. It is the Aryan eight-
fold Way (snafszift), that is to say, right belief (armzfse:),
right purposc or resolve (®egg®ex:), right endeavour
(s¥mEam@m™:), right action (@w®#FW:), right living or
occupation (RFTIE:), right speech -(&F@aT), right mind-
fulness (aeraeEnfa:,) and right concentration (®eam@fa:).
These form the middle course awakened to by the Tathagata
in his Aryan dharma and discipline (fa9g) and this course
when adopted confers insight (imm‘m) conduces to calm
(Svgmamafa®r), to disgust with the world (fafdam), to
passionlessness (fTTITIA), to cessation (fAlYam@), to the state
of ‘a recluse (WTA9AT), to enlightenment (a’a‘tali) and to
nirvapa (fastorm). Detailing out these topics here is out of
the question.

BUDDHA-P;';JA (WORSHIP OF THE BUDDHA) PREVALENT IN THE
TIME OF THE MAHAVASTU
The Mahavastu puts the following verses (II. 362) in the
mouth of Lord Buddha about the efficacy of the WOI‘ShIP
of the Buddha:—

Tt

Hlfgar }g wIaeae, 8 s wafa s )
framgg #d wmed, seag = & wafa afefmasn
afsfrad wafa @ Twsiome, @18 @ 2y w3 3w )
aIaway wrafa aww, qwm'eun‘ wafa g™ n
SRRy W Wl ST waa s
ANFT T Wi affaarta, snaren (?7) W gaatdae n
aArand sfafadl Dfgmeal;, fFnamfawfs @am
da % npfy wEwE), oged A aonaEfn
’ ' - I1. 345-346
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“SYam faw wwear fgara wdsifoei
a8 & AFAracy FUfq afasafad
T|AARN "R gl faRmar
Wifa gdsa wfam a<eay afa=mfzai’” o

“The person (called a son of the Buddha) who, having turned
his thoughts for attainment of cnlightenment (only) for the
sake of welfare of al] living bzings, goes round (saluting rever-
entially) a tope of the Saviour of the world, bzcom?=s, in all
places in all his lives, mindful, thoughtful, virtuous and
assured as he fares on the way to enlightenment’. It is also
said that such beings shall themselves bzcome saviours of the
world, all-seeing with passions stifled and lusts destroyed
(“aF = wenr fma swemar, aawg gawiafarsar’”’ 11 373),
and they are destined to become peerless Buddhas in the
world after having for a long time pursued the good in their
various lives (“afgeard gfay =fiwg, &t agy &8 waf
¥ 11.373). Then we find in this book (in the Avalokita-
sﬁtr.a) an enumeration of the simple methods of Buddha-p ija,
V.VhJCh, if resorted to with devotion, will lead to accumula-
tion of incalculable merits as a result of which they will
never become confounded by appearances and will bz able
to perceive the unsubstantiality or soullessness and emptiness
Or mon-existence of all dharmas (the things or appearances
In the objective world).
Briefly speaking, the methods are the following :—
(1) salutation of a tope and monuments erected in the
Buddha’s honour;
(2) placing of 2 garland or a festoon of fine silk on a tope
Or a monument containing the relics of the Buddha;
(3) offering of flowers, burning a pinch of incense in
Buddhist shrines;
(4) putting a flag on the Lord’s shrines;
(5) holding a single light over the tope;
(6) placing thereon a sun-shade;
(7) honouring the Buddha by playing on instruments of
.music in shrines;
(8) putting adornments on the shrines;
(9) cleansing the topes and washing away dust therein;
(10) offering of dried cow-dung cakes in shrines for prepar-
ing fire therein;
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(11) ofiering even a drop cf oil at a topz;

(12) taking bricks and carrying them to shrines;

(13) anointing shrines with perfumes;

(14) placing a necklace of gems on them;

(15) giving onc trustful thought to the Buddha;

(16) bringing net-work coverings to shrines;

(17) taking and throwing away faded flowers from shrincs;

(18) sprinkling of sandal-wood powder thereon;

(19) making a reverential bow bzfore a top:;

(20) ofiering of a bowl in Buddha’s name for his acceptance;
and,-

(21) forming a resolution in mind that they (these worship-
pers)may set free the un-free and in their own eman-
cipated state may become an eye to the blind and
dispel their gloom and darkness, and may lead across
the beings who have not crossed, may fare without a
tremor through the whole world, and releasz those
in misery.

We are told that such benefactors and worshippers of
the Buddha, the Dharma and the Scigha never feel troubled
by any ills of the world and they may become distinguished
wealthy merchants, householders posseessing wond:zcful
treasures, king’s sons, ministers and even powerful universal
rulers.

Tue PRATYERA-BUDDHAS

The concept of the Pratyeka-Buddhas is found to have
developed to good extent during the period represented by
the Muhavastu. These are self-controlled and self-possessed
ascetics who attain enlightenment without proclaiming it
to the world. In Buddhist dogmatics the Pratyeka-Buddhas
attain enlightenment for themselves by themselves without
the aid of any teachers and they do not even propose to act
as teachers to others. They arise whenever Buddhas do not
appear in the world (III.27). These individually enlighten-
ed saintly persons may be countless. They are splendid in
their silence, possessing great power, remaining almost in,
loneliness, like the rhinoceros, taming and calming only
their own selves and passing away almost finally after
winning enlightenment. They, however, do not possess the
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five eyes, viz. the

(fzsa=m), the eye
(ﬂﬁi&z), and the €y

eye of the flesh (wiwa®), the deva eye
of wisdom (89T=R), the eye of dharma
e of a Buddha (ags®), which all
can only be posscssed by the Bu.ddl.las (I. 158). They
function to constitute 2 field for winning merit. They are
objects of receiving offerings from other people. Their
deportment and démeanour arc described in the Mahdvastu
in many a context. They have courteous manner with
regard to their approach and leave, they look forward and
around, they extend and withdraw their hands and they
carry with them their cloak, bowl and robes. They look
like ndgas (elephants). They appear to have accomplished
their task. Their organsof sense are turned inwards and
their mind is not turned outwards. They do not look in any
way disturbed, because of their achievement of harmony
with the dharma. They never look forward beyond a plough’s
length. Such was their auspicious deportment.

In this connection we may compare the deportmsnt and
demeanour of the Buddha which appeared first to Sariputra,
when he saw the Lord from a distance as described in the

Mahgvasty (111, 63-64).

A New JATAKA (THE ANANGANA JATAKA)

.In my first lecture it was said that the M.ikavastu also con-
tains some new Jataka stories, which are not found included
In the Pali Jataka stories. Here I shall briefly place b=fore
yYou 2 sample of such a new Jataka (II, 271-276), called
Anaigana-jiiaka. The monks asked Lord Buddha of the
8reat prosperity and uncommon wealth possessed by the
hOust:holdcr’ Jyotishka, who was admitted into the Ord:r and
ordained, and then became fully free from all lusts. The
Buddha replied saying that there was, many kalpas ago, a
king named Bandhuma ruling from his capital Bandhumatj,
He was the father of the great previous Suddha Vipadyin,
I.t.r_“a}’ be told in passing that the Dippdvadana also has d2s-
cribed the wealth, prosperity and piety of Jyotishka, the
householder, and as in the Muhdvastu so in that book, the,
monks enquired from the Buddha about what gdod dzed’
was performed by Jyotishka in a former life to win such 2250
fortune in this life. In this Jataka we are told that King
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Bandhuma invited Lord Vipasyin to his capital which was
the native place of the Lord. At that time there was a honse-
holder, a very rich merchant named Anangana living in
that city. First of all, it was he who approached Lord
Vipatyin, and invited the Lord to be entertained by him for
three months and the Lord accepted this invitation proferred
to him first by the householder, and so He (the Lord) could
not accept the king’s invitation to be similarly entertained.
The kirg got fretted by the action of Anangana, the house-
helder. The king (Bandhuma) requested the Lord to eat
with himself cne day, and with Ananigana the next day. The
Lord replied—*“That may be possible, if however Anangana
(the accepted host) gives his consent tosuch an arrangement.”
The king sent for Anarigana and threatened him saying that
his term of life would come to its end, if he went against
bis king’s pleasure. A compromise between the king and
Anangana was reached and it was so arranged that Lord
Vipadyin would be the king’s guest on one day and Anan-
8ana’s the next. Anangana always improved upon the hos-
pitality to the Lord shown by the king at his turn. The
Prime minister was asked by the king to hinder the
better success of Anangana in the matter of entertaining
the Lord, his Son. On the king’s last entertaining day he
arranged for a royal reception to the Lord in his large and
beautify] park which was decorated gaily with all sorts of
luxuries such as sandal-seats for the Lord’s monks, young
attendants decked in finery, and well-caparisoned lordly
elephants holding umbrellas over the guests. The king
issued an order prohibiting sellers of wood and stick to
sell them to any body under threat of penalty. When Anan-
gana heard of this prohibition he became sad and reflective
because of the difficulty he would fall into for cooking
food for the Lord and his monks for the last day. In this
predicament Sakra, the Lord of devas, appeared in person
before Anangana and by his own power provided the house-
holder with all sorts of excellent food, seats, pavilion (con-
structed immediately at Sakra’s order by Viévakarman, as
if by magic), elephants including his own Eravana elephant,
sun-shades and attendants. Anangana requested king
Bandhuma to come and wait upon the sargha, along with
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himself. On entering the pavilion the king wondered at
seeing the varied display, and thought that this marvel
must have been produced by the power of merit of the house-
holder, Anangana. When the meals were finished, Anan-
gana expressed his vow in this way—°‘On account of my
meritorious- gifts and my good actions may I partake of a
un.ique.cc'les;'tial happiness and win the favour of such a unique
Master who would teach me the dkarma! And may I under-
stand the dharma, and renunciating the world may I becomeé
free from all lusts!” . '
Gautama Buddha now told the monks that the present
householder Jyotishka was in that life the householder,
Anangana, during the former Buddha Vipa$yin’s time.
Very often evenin old Indian Society a sort of competition
between a king and rich householders could be observed in
showing their splendour of wealth in giving reception to
high personages—even to a Buddha. In the above Jitaka
story we also observe people’s deep belief in meritorious deeds
leading to high position inlife. Belief in karma and janmantara-
vdda are in the core of Indian philosphical thoughts. A
belief also in the personal appearance of'gods before virtuous
people was also prominent in religious thoughts of old. -
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