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RA WSHANIYYA ~IOVE~IENT 

BY 

S. A. A. RIZVI 

Rawshaniyya or Rawshani movement which started as a pantheistic 
Sufic movement among the restless Afghan tribes, known as Pakhtiins 
in the modern political jargon and inhabiting the areas lying in 
between the political Durand Line and river Indus, subsequently 
took a militant form and assumed the role of a movement for the 
liberation of Afghan tribes against the rule of the :Mug.hals even under 
its founder, Bayazid Rawshana'i. It gained adherents in the sixteenth 
and seventeenth centuries on account of religious as also for political 
reasons. Due to fulminations of the orthodox Sunnis that thundered 
against them and the Mughal forces seeking to extend their control 
over the plains and passages through the mountains leading to Kabul, 
they were never able to lead a peaceful life but the trials and tribula
tions only sharpened their power of resistance. Bayazid united tribal 
sentiments in a surge of enthusiasm that carried all before it. Internal 
jealousies and mutual dissensions spelt failure and the movement 
came to a macabre end but a strange mingling of pride and lamentation 
always dominated the minds of the Afghans. The author of DabistiiiJ-i
Majfihib, compiled in Shah Jahan's reign (1628-1658), himself heard 
Peri Sul!an, who later on received the title of Zii'lfaqar Khan say: 
"When by order of Sa 'id Khan, I visited the fa~ily of 'Abdul Qadir 
(to obtain their surrender) I took with me large variety of victuals and 
drinks so that they might be seduced through their effect. One day 
an aged Afghan, after having tasted sweetmeats, rose on his legs 
and said, '0 'Abdul Qadir! From the time of your honoured ancestors, 
never the foot of a Mughal reached this place; the gentleman who has 
now come intends to seduce you with garments red and yellow, and 
with victuals pleasing and sweet, which are coveted by those who 
are slaves of their belly, but which are abhorrent to the rule of 
darvi!bes; the best measure therefore is to put him to death, as an 
example to terrify others from coming here'. But 'Abdul Qadir and 
his mother Bibi 'Ala'i, the daughter of Miyan Jalal-ud-Din, did not 
agree to it. On the day when 'Abdul Qadir entered the camp of Sa 'id 
Khan, his hor~e was frightened at the noise of kettle drums and 
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horns, and dashed from amid the crowd to one side. An Afghan 
observed, 'The horse executes what the Lord Miyan Rawshan had 
ordered but you do not; be sure you shall suffer from the aftersickness 
of this desertion'. <Abdul Qadir said, 'What has Miyan ordered?'. 
The Afghan replied, 'To keep at a distance and to beware of the 
Mughals'." 1 The editor of Jjal Na111a, an autobiography of Bayazid 
Rawshana <1, compiled in the early years of Aurangzeb's reign (1658-
1707), summed up the panorama of the movement thus, "The four 
generations of Bayazid ruled over Afghan tribes and remained on 
terms of war with the Mughals for about seventy years. Sometimes 
they came out victorious and sometimes they lost. Most of the Af;,ilian 
tribes on the other hand struggled once or twice but submitted later 
on. None of the enemies could overpower the Rawshana'is. It was 
on account of their mutual dissentions that they deserted each other 
and joined the Mughals".2 

Bavazid Rmvshana'i 

Bayazid An~ari, popularly known as Bayazid Rawshana'i. was the 
son of Qa?i <Abdullah and the grandson of Qazi Shaikh Mul:lammad, 
the son of Shaikh Bayazid Parinda (a flyer or a bird). 3 The family 
descended from Shaikh Siraj-ud-Din An~ari 4 , a descendant of Abu 
Ayyub An~ad, a devoted companion of Prophet Mul:lammad, in 
whose house he stayed at Medina after his emigration. The family 
rose to heights of eminence amongst the Afghans on account of the 
learning and piety of its members. They lived in Kaniguram situated 
in the heart of Mahsud Waziristan, in the upper Baddar Valley at a 
height of about 7,000 feet. The father of <Abdullah, Shaikh Mu
l:lammad was a successful businessman. Of the brothers of <Abdullah, 
Khudadad lived at Bhira while he himself resided in Kaniguram. 
Bayazid was born of <Abdullah's second wife Aymana 5, the only 
daughter of a pious and rich man I:-Iaji Aba Bakr who resided at 
Jallandhar in the Punjab. According to the editor of ~-fa/ NaiJla, the 
)add (grandfathers) of Aymana and <Abdullah were real brothers. The 
father of <Abdullah, Shaikh Mul:lammad once reached Jallandhar 
in connection with trade and stayed in the house of !:faji Aha Bakr. 
The manners of the host's family highly impressed the guest and he 
pressed him to marry his daughter to one of his twelve sons and went 
to the extent of agreeing to the condition of Aymana's parents that 
the bride need not be sent to the mountains. Shaikh Muhammad's 
son who was also named Mul:lammad married !:faji Aba Bakr's 
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daughter at Jallandhar.G Two daughters were born to him but after 
some time MuJ.:tammad died. Subsequently 'Abdullah reached Jal
landhar and married his brother's widow Aymana. Bayazid was born 
at Jallandhar. It is probably on account of his birth there that he was 
known as a Hindustani ; (Indian). 

Bayazid was barely forty days old when 'Abdullah left for his 
homeland leaving his wife and son at Jallandhar due to Aymana's 
refusal to accompany him in the mountainous regions. 'Abdullah had 
another wife Fatima in his homeland. A son and three daughters were 
born to him fro.m his first wife. However, he used to send provisions 
and other necessities of life to Bayazid's mother in Jallandhar.8 

During Babur's invasion of Bhira in February 1519, some of the 
Bhira people were molested by the Mughal soldiers.9 Babur's efforts 
to restore confidence among the Afghans seems to have made little 
headway and his hold over the territory was strongly resisted by 
them. Khudadad also appears to have suffered some loss during one 
of the :Mughal raids and he left Bhira for Jallandhar with his family 
in about 1525. Bayazid's mother extended a warm welcome to them. 
Khudadad had three daughters. He betrothed one of them to Bayazid 
who seems to have been born shortly before the emigration of 
Khudadad.10 The Afghan rule of India came to an end after the defeat 
of Ibrahim Lodi at the battlefield of Panipat (20 April 1526). Their 
leaders shifted to the eastern part of India and Bihar became one of 
their strongholds under Sultan Mahmiid Lodi son of Sultan Sikandar 
Lodi. Khudadad also left- for Bii1ar. Bayazid's moth~r stayed at 
Jallandhar for some time but subsequently she had also to migrate to 
Bihar.11 After some time 'Abdullah deputed one MaJ.:tmiid to bring 
the mother of Bayazid and the family of Khudadad to Kaniguram. 
When MaJ.:tmiid reached Khudadad, he informed him that the .Mughals 
had established their outposts at different places and it was not possible 
for them to reach Kaniguram safely. They could later on accompany 
some caravan going to the mountainous region. Meanwhile the 
Afghans were attacked by the Mughals. The Afghan families scattered 
to ~ifl~rent directions to find refuge. A large number of them lost 
thetr life on account of hunger and thirst during their hazardous 
treking. The remaining ones wended their way towards Tirhut 
where a large number of them fell ill. A few of them met their death. 
These calamities engendered a desperate mood in the Afghans and 
they resolved upon launching a united attack on the .Mughals rather 
than to thin their own ranks under miserable conditions. About 

ABR-NAIIRAJN VI 5 
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fourteen thousand Afghans are said to have attacked a force of 
eighteen thousand Mughals. Dividing themselves into two forces, 
one wing of the Afghan archers and swordsmen forged ahead for a 
head-on collision with the Mughals while the other with match-locks 
lay in ambush. Under a planned strategy, the Afghan archers began 
to beat a slow retreat before the mighty onslaught of the .Mugbals 
till the latter came within the range of the Afghans lying in ambush, 
who suddenly fired the volleys of matchlocks over the Mugbals. 
The retreating Afghans turned back and attacked the Mugbals. About 
six thousand Mughals were killed and many of them were drowned 
in the river. The Afghans reoccupied Bihar and the scattered families 
hastened back to their original homes. They attributed their victorv 
to the blessings of Khudadad and offered considerable gifts to hi~, 
which relieved his family of privations and sufferings. 12 The effects of 
the victory were, however, very short-lived for the Afghans were 
attacked again by the Mughals probably under Babur and were routed. 
Bihar again passed into the occupation of the M u ghals and the Af g..b_an 
families took refuge in diflerent directions. 

Khudadad and the family of 'Abdullah accompanied a caravan 
leaving for the mountainous region but on reaching Qanauj, they 
Were detained by Mahdi Khwaja, the brother-in-law of 13 Babur. When 
he came to know of the fact that they were Afghans, he ordered their 
general loot and annihilation. Khudadad with a large number of 
Afghans escaped only after proving that they were An~aris 14 and 
had nothing to do with the Afghans. Later on the leaders of the caravan 
sent a pefbka~ (quit-rent) of seven lakh ta11kas to Babur with an 
ar?,.dasbt (petition). The Emperor allowed them to pass through his 
frontiers unmolested. 'Thus Shaikh Khudadad and the mother of 
Bayazid reached Kaniguram after braving hazardous odds.Is 

'Abdullah gave some portion of his belongings to Khudadad just 
to enable him to establish himself and betrothed his daughter to 
Isma'il the son of Khudadad. 'To the great misfortune of Bayazid and 
his mother, the fir~ife of 'Abdullah, Fa~ima by name, and her son 
Ya 'qub could not tolerate Bayazid and his mother's presence in 
Kaniguram. 'Abdullah took the side of Fa~ima and Ya 'qub. The life 
became hellish for Bayazid and his mother and they were compelled 
to leave Kaniguram for Jallandhar. But the slender financial resources 
of Bayazid's mother forced her to dispatch Bayazid back to his father 
at Kaniguram, only to be treated as an unwelcome member of the 
house. He was then merely a child of seven years, but he too was not 
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spared all those indignities, which had been his mother's lot, at the 
hands of his step-mother and step-brother. Khudadad detested the 
treatment meted out to Bayazid. I-Ie therefore left for Beti.ir with the 
intention of calling Bayazid there with his family soon after settling 
down himself there. To the great misfortune of Bayazid, Khudadad 
was killed there by an enemy of his host who mistook him for the 
owner of the house. Khudadacl's premature death deprived Bayazid of 
the only source he could look to for some help and thus he was forced 
to pass his days in miserable circumstances.16 'Abdullah was also 
greatly moved but he could not help Bayazid in the face of the oppo
sition of his wife and her son. I-Ie explained to Bayazid his inability 
to help him and advised him to win over his opponents to his cause 
by devoted service to them. Bayazid accordingly began to serve them· 
with increasing humility. This softened down their hostility and 
'Abdullah could send him to the school of his own pupil l'vlulla 
PayandaY 

Bayazid was earnestly devoted to his studies and religious exercises. 
When he had finished the study of theQur'an within a short period, 
his father, in keeping with the prevailing Afghan custom, was supposed 
to arrange for a feast to his classmates and presents for his teacher. 
But how could 'Abdullah see his way through with a hostile Fa!ima? 
It was a severe hurt to Bayazid's pride. Fatima could not brook the 
idea of allowing higher education to Bay~id. With a view to dis
tracting him from his studies, she assigned him sundry jobs to do. 
Helpless in the teeth of opposition of his wife, 'Abdullah could do 
nothing but to advise Bii.yazid to have Qur'an as his companion at 
every place so that he could study it in his leisure hours. 

Bayazid was meditative and inquisitive from his very childhood. 
The torments of hell always kept him terrified. He, consequently, was 
inclined towards leading a pious life. Illegal food, lies and mischievous 
deeds were abhorrent to his nature. He served his father, teacher, 
'ula111a,jaqirs and guests, who came to his house, with great devotion. 
All sorts of formal prayers and devotional exercises were performed 
by him with increasing sincerity. He was humane, tolerant and posses
sed great forbearance. If he went out to tend his own cattle, he did 
not mind looking after the cattle of others. Whenever sent to keep 
watch over fields, he gladly looked after the fields of others.IB Pre
suming himself to be the greatest of the sinners, he boldly confessed 
his sins, and sought the Almighty's forgiveness. He regularly read 
Q11r'at1 and studied preliminary works of Islamic law and theology 
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with care.l9 Gradually he commenced giving vent to truth without 
mental reservation. To the question of a local saint, Khwaja Isma 'il, 
which of the two he loved more-the faith or the world; he frankly 
admitted that he loved the world more since he devoted much of his 
time in mundane aflairs.20 Music always put him into a state of mystical 
trance and he had an impassioned love for it so much so that even his 
father's strong disapproval and opposition could not withhold him 
from lending his ears to the sweet notes of music.2I The domestic 
chores assigned to him by his step-mother left him with little time to 

devote to the acquisition of knowledge. He, therefore, left Kanigu
ram, with a view to proceeding to Mecca. But four days later he was 
brought back by his father who insisted that he should study under 
him for he was regarded by the Afghans as a teacher of repute.22 

Later on 'Abdullah took him to various places for trade which 
began to prosper and brought them good returns. By now Bayazid 
was sixteen and was grown up enough to manage things on his own. 23 

The persistent hostility and rough treatment of his step-mother 
forced him to seek establishing himself separately and independently 
of his father. 'Abdullah did not agree to his son's request for a division 
of property which, the latter claimed, was acquired by their joint 
efforts. It was, however, after great persuasions and intercessions of 
his relations and influential men like Isma 'il who were favourably 
inclined towards the claim of Bayazid that 'Abdullah reluctantly 
apportioned Bayazid's share; but even this step failed to bring differ
ences and quarrel to an end. 24 

An utter sense of frustration goaded Bayazid on to resolving upon 
secretly putting an end to the life of Ya 'qub whom he considered to 
be the main source of all his troubles. Seeing Ya'qub enjoying a 
sound sleep on a high mountain cliff, Bayazid decided to throw 
Ya 'qub into the lap of death by pushing him into the ditch, but the 
thought of retribution on the day of Judgment stayed his hands off 
the murderous assault. Besides, a sudden stroke of wisdom purged 
his heart of all evil intentions against Ya 'qub and he deemed it unpro
fitable to persist in his quarrel with 'Abdullah and Ya 'qub for wordly 
goods.25 

He was in those days studying Qlldiiri and Lubab-lfi-Akhbar with 
'Abdullah. He visualised the risk of imbibing the habits of his teacher 
in him if he continued his tudies under him. He, therefore, took to 
trading independently. His honesty and fair dealings crowned him 
with considerable success. One of his uncles, Shaikh .f:lasan, married 
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his daughter to him and the friends and relations of 'Abdullah began 
to visit Bayazid's house to the latter's great satisfaction. He tried to 
please 'Abdullah too but in vain.26 

1\ccording to }\khund Darwiza, it was during these sojourns that 
Bayazid came in contact with Indian Yogis at J alland.har and was 
imbued with metempsychosis. One lv1ulla Sulaiman, by name, a 
mu/Nd, presumably an Isma 'iii, is also said to have impressed upon 
him his own Isma'ili ideologyP Though ljii/ Nama makes no mention 
of extraneous influences over him, his sojourns to different lands and 
his contacts with the people of diverse views and beliefs seem to 
have widened his mental outlook and he started concentrating more 
and more on the nature of Ultimate Reality. 

He had studied elementary works on theology but avoided the 
study of advanced works on fiqb for he did not like to take up the 
career of a qiizi. He was gradually convinced of the idea that a perfect 
religious guide was indispensable for the acquisition of the Divine 
Realities.28 The mountainous region was inhabited by a number of 
religious guides who undertook the task of guiding the people on 
account of either knowledge of sbari'at or owing to their have descend
ed from some eminent pir (religious guide). Some of them had 
acquired eminence due to the wealth and riches which they had 
amassed. They could afford him no spiritual satisfaction. He began 
to seriously ponder over the qualities which a pir was required to 
possess. A conviction took root in his mind that none could attain 
the status of a pir unless he had full acquaintance with the knowledge 
possessed by the prophets. He believed that a pir enjoyed the same 
status in his tribe which a prophet possessed amongst his 'llnJ!JJat 
(followers). 29 

Meanwhile, his cousin Shaikh Isma 'il son of Khudadad saw a vision 
in which his father informed hlm thar' a certai-;-book contained lstJJ 
i-A 'zam 30 and that its repetition in seclusion would bring great 
spiritual benefits to him. Shaikh Isma 'il accordingly performed 
many cbillas 31 in seclusion in a dark cell, repeating the IstJJ i-A 'ran;. 
Constant vigils, starvations and performance of zikr 32 worked up 
such a profound spiritual change in him that he laid-claims to showing 
the Almighty to anyone who sought to undergo the rigorous and 
austere religious exercises as were practised by him. The simple
hearted and unsophisticated Afghans looked askance at his claims. 
They believed that God could be seen by the blessed in paradise but 
seeing His vision in this world was unthinkable to them. The '11lan1ti 
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and ma!lJa'ikb approached 'Abdullah to prevail upon Isma 'il, who 
was his nephew as well as his son-in-law, to give up his wild claims 
or else to allow them to kill him on account of his heresy. 'Abdullah 
did not yield to their request. He asked them to leave him to his lot 
for he was bound to meet with divine wrath. 

Three people are said to have performed ascetic exercises as pre
scribed by Shaikh Isma 'il and gained insight into Divine Mysteries. 
He rode successfully over the tide of opposition of '11lamtl and IIJO

Bia'ikb, and achieved immense popularity. Obviously Shaikh Isma 'il 
was the only man tallying with Bayazid's conception of a perfect 
guide and he became highly enamoured of him.33 

He begged leave of his father to perform tawba 34 at Isma 'il's 
hands and to become his disciple. 'Abdullah did not relish the idea 
of his son becoming a disciple of his nephew when he was himself 
acknowledged as most learned of all the sons of Shaikh Mui)ammad. 
He, therefore, advised him to become the disciple of a descendant of 
Shaikh Baha-ud-Din Zakariya 35 who resided at Multan. Bayazid was 
in no mood to accept this advice.36 Much distressed and mortified 
at his father's opposition, he took to wandering about in wilderness. 
While moving about in this predicament he received inspiration that 
as the Almighty heard everything, he should repeat the kalima 37 in 
his heart and indulge in zikr-i-kbafi.38 Meanwhile an invisible voice 
informed him that the ka7ima of !lJari'at, (La !Iahti) meant that there 
is no God but Allah, that of (.ariqat meant that nothing should be 
yearned except Allah, whereas that of /Jaqiqat stipulated that there does 
exist nothing in both the worlds except Allah. Bayazid devoted 
himself to the repetition of kali111a in accordance with ptis-i-anfas 3D for 
three or four years and was confirmed in his belief that nothing but 
Allah existed, either in this world or in the world to come. Wherever 
he would caste his eyes, his spiritual eyes would catch the glimpse 
of the Almighty.<~o 

He continued in this state of JJJa'rifat and /Jaqiqat for some time until 
one night when he was going to sleep he was accorded the position of 
q11rbat (nearness) which enabled him to perceive and feel every voice 
as if it emanated from Allah.41 He felt himself to have been enjoined 
upon by the Almighty not to disclose the secret of his having attained 
the stage of q11rbat. He returned thanks to the Almighty for having 
taken him out of the state of darkness (ttiriki) to that of light (raw!.l!.an'i) 
and to have guided him on to the light of vision of Almighty from 
the darkness of blind ignorance, to the light of nearness from the 
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gloom of separation, to the light of constant ::s_ikr and the knowledge 
of Ztif (Being) from the darkness of oblivion and ignorance:12 

1-=ie devoted a few years to strenuous repetition of the silent '{_ikr, 
until he realized as if he were being asked by a Divine Voice to explain 
as to what he meant by m'ar~fat. He observed, "0 Almighty! To which 
ever direction I turn or what ever object I see, I perceive Thine exist
ence in each with the eyes of heart. \Xfhatever voice I hear, I find it as 
Thine own voice. \Xfhatever in this world or in the world to come, 
I find, I take it to be existing through Thine JJJt!)iid." l-Ie again felt he 
had been asked to account for his own existence if he regarded every
thing existing through the 11't!Jt7d of the Almighty. Bayazid replied, 
"0 God! fv[y existence is dependent on Thine 1/lt!)tld, and has no sepa
rate entity". The Divine Voice then asked him to explain as to why 
he said that he saw Him or recognised Him when he did not dis
criminate between his own existence and that of the JJJI!}tld of the 
Almighty. That remark established the fact that there were two beings, 
one of the Almighty and the other that of his own. Bayazid could 
find no answer to this question. He scratched his head to strike at an 
answer to the problem and pondered over it. In his predicament he 
heard a Divine Voice enjoining upon him to declare, "0 Bayazid! 
Say '0 God! I see Thee, through Thee and recognise Thee through 
Thee' ". This voice made Bayazid realise that the above stage was 
undoubtedly higher than that of the qllrbat and the aforesaid realization 
was loftier than his earlier attainments. This led him to the stage of 
1/la~-/at from that of qllrbat. In this state he realized his own existence 
submerged in that of the Almighty and found everything which existed 
as identical with the ll't!/iid of God. He found himself hearing the voice 
of Almighty through Him. He experienced his own existence to have 
disappeared and realized that everything was done and moved by Him. 43 

This stage also did not set Bayazid's mind at rest and he constantly 
mixed with dan11i!/}es and saints and served them with increasing devo
tion. He, however, never revealed his own attainments to anyone. 
After traversing all the stages from !/}ari'at to 1/la.[lat in about eleven 
years,44 he felt himself to have been directed to commence the repe
tition of Ism-i-A '~am to pave his way to the permanent acquisition 
of the stage of tau;/Jld_ After some time whichever voice he heard he 
foun~ it pronouncing Ism-i-'Azam. In this stage he underwent the 
thrilling experience of having r~alized the secrets of the knowledge 
of the Divine Essence. These strange experiences enhanced his mental 
tension for he was conscious of his own shortcomings in regard to 
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learning and righteousness, and knew that he did not possess such 
other qualities as warranted the bestowal of such a lofty grace on him. 
This conflict was again resolved on account of his constant meditation. 
He was commanded to merge his own existence into the Divine 
Essence and regard nothing but His Being as existent. He was also 
ordained to obliterate all the considerations of "I' and 'Thee' from his 
mind, and realise that he was one with God. 

He devoted the Friday nights to the repetition of ls111-i-'A~/'" 
in a cell in wilderness and remained absorbed in that state until the 
zuhr (mid-day) prayers with only short breaks.45 Once, after similar 
devotional exercises, he reached a spring and wished to take a bath. 46 

Just then he heard a Divine Voice telling him that the bath of !l!ari'at 
implied keeping the body clean from phenomenal pollution; the 
bath of tariqat was to get the heart rid of the temptations of carnal 
self and Satan and to shun the sins; the bath of I,Jaqiqat consisted in 
weaning the heart away from everything but Almighty and in being 
constantly absorbed to the thought of God; the bath of 111a'rifat 
sought to create a strong and firm belief in the existence of Almighty; 
the bath of qurbat enjoined upon the seeker to shut the ears to all the 
voices but that of God; and to comprehend the praise of the Almighty 
repeated by every object of the phenomenal world; the bath of 1va.rlat 
amounted to the realisation that nothing but the Being of Almighty 
existed in the phenomenal world; and the bath of 1vai,Jdat insisted on 
being imbued with the attributes of God. He was, therefore, ordained 
to select the bath of mai,Jdat for himself so that he might be endowed 
with the attributes possessed by Almighty. This brought him to the 
critical stage of the advisability of performing the formal prayers, 
for that amounted to the realization of a sort of duality between the 
Creator and the created. A Divine Inspiration prompted him to 
attach no particular importance to formal prayers of the believers and 
to perform the prayers of the prophets which implied that the devotee 
should regard himself one with the Almighty. He should do nothing 
either for his own self or for others. None else but God Almighty be 
regarded as a Reality. The editor of l:fiil Nii111a has supported Bayazid 
by extensively quoting from the aphorisms of Shaikh 'Abdul Qadir 
Jilani (d. 1166 A.D.) and from the Ma!.nmvi of Maulana Riim.47 (d. 
1273 A.D.), but the claims were too extravagant and wild for the 
orthodox theologians to tolerate. A system which sought to emphasise 
the meditation at the expense of formal prayers was nothing but 
heresy to them. 
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I3ayazid had by this time completed the 40th year of his age. He 
retired to a cell for some time to perform vigil, reduced his diet and 
kept himself occupied in the repetition of lsm-i-'Azam. iVamiiz in its 
formal form was also not given up. It was followed b-y the repetition of 
zikr.48 Though he subsequently returned home due to the persuasions 
;;f two of his friends ljasan and 'Usman, he did not give up the routine 
that he had of late adopted. He claimed during this period to have had 
revealed all the secrets of God, and bestowed such knowledge as 
enabled him to discern the inner conditions of a living being. He 
noticed some pious men of repute, earlier regarded by him as perfect 
saints, steeped in !}j_irk, some in ktlr and some in hypocrisy:19 This 
shook his faith in their claims. His outspokenness earned for him the 
hostility of '11/amii, .riijis and daru1i!}j_es. so At this stage he felt himself, 
in accordance with his own wishes, to have obtained the knowledge of 
the inner condition of hearts of different people. He came to believe 
that the first state related to carnal or inordinate desires and led the 
believers to the mundane affairs. The second was related to Satan and 
led the people to sins. The third was concerned with the heart itself 
and led the people to the obedience of Almighty and ensured paradise 
for them. The fourth was related to the (purified) soul and led the 
people to ma'rifat and vision of Almighty. Bayazid composed a 
qa.rida (elegy) giving a detailed description of all the stages of the 
development of the heart of human beings. 51 

On account of being constantly absorbed in zikr and meditation, 
Bayazid neither mixed with people nor did he- hold conversations 
with them. His wife Bibi Shamsu did not approve of his way of life 
and was uneasy due to the apprehension that Bayazid, left to himself, 
might become a qalandar and say good-bye to the worldly pursuits. 
She prevailed upon him to earn his livelihood. Bayazid was also tired 
of his life in Kaniguram. He left his house with a caravan of merchants 
apparently to eke out his livelihood but in reality with the hope of 
coming in contact with some Perfect Spiritual Guide. 52 

He reached Qandahar where he was informed of a qalandar who 
had neither come out of his cell for the past three years nor had indul
ged in conversation with anyone else. Bairam Khan 53 had posted 
his guards there to protect him against those who sought to disturb 
him in their own interest. Bayazid went to his cell only to return to 

his camp without obtaining an access to him. He considered him to 

be a fruitless tree incapable as such of benefiting anyone. The same 
day the JJIIII.[addis 54 of Bairam Khan, dividing the belongings of the 
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merchants into six parts, took off five portions as rakiit of rrib~tlri _55 

and left only one portion with the mercha~ts. C~f th~ goods of Ba yaztd 
they took only two-thirds, leaving one-tlurcl wtth h_tm. Tl~e ~eaders of 
the caravan, together with Bayazid, approached Batram I~han f~r tl?e 
redress of their grievances but did not succeed. Meanwhtle, Bayaztd 
felt himself to have been divinely instructed to abandon worldly 
pursuits and go back to his native land to sta_Y there for _five years in 
his home in retirement with absolutely no destre to enter mto worldly 
life. 56 He returned to Kaniguram and wished to leave once more for 
Hindustan in quest of some Perfect Spiritual Guide but forsook the 
idea when reminded by his wife of the Divine Ordinance to stay at 
home for five years. He shifted to an underground cell prepared by 
him for meditation. While living in this state he received a Divine 
Inspiration that if some true devotee approached him he should 
ungrudgingly lead him to the correct path so that many lamps might 
be lighted from one lamp.57 His wife Bibi Shamsu 58 was first to offer 
herself to be enrolled as a disciple and was admitted to the cell to 
live a life of austerity and meditation. 'Ali Sher Barki of Kaniguram, 
an ironsmith and man of considerable piety, who already held Bayazid 
in great respect, volunteered to undergo arduous ascetic exercises 
as prescribed by him. He was also admitted to the same cell. 'Ali 
Sher's presence in the cell prevented Bibi Shamsu from moving out 
freely during day time, but ultimately Ba.yazid allowed her to move 
about in the presence of 'Ali Sher with veil on her face and was asked 
by Bayazid to treat him as a brother.59 Bayazid did not discourage 
s_uch promiscuous mixing among both the sexes of his disciples. 
Akhund Darwiza in his own derisive style says, "Whenever he found 
anyone inclined towards his own self, he suffered him to mix in pro
miscuous assemblies; forgetting that sensuality is like a fire hidden in 
stone".60 He ascribed Bayazid's success to the free rope said to have 
been given by him to his disciples for licentiousness. 

In the first instance Bibi Shamsu, 'Ali Sher and Shadi Khan and 
Nek Bakht two other disciples of Bayazid completed a cbilla, which 
was followed by the distribution of sweets among friends and rela
tives; but '~bdullah did not approve of his activities particularly the 
freedom wluch he had allowed to his wife, who was 'Abdullah' 
niece. 61 Ultimately he paid a visit to his son who is said to have in~ 
formed him, "It should be a matter of great satisfaction for you to 
see your son elevated to such spiritual eminence. I implore you to 
warn me if you find me acting against the injunctions of the Qur'a11 
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and Nadi('. 62 lie also told <Abdullah that his wife always appeared 
veiled before his disciples and that he enjoined :rikr-i-kbafi upon 
them. <Abdullah was astonished to see his son quote Qur'iin and 
Nadis in defence of his contentions for he had never taught him the 
works which Bayazid had mastered. He, however, tried in vain to 
persuade his son to practise only the formal rules of shari<at. The 
ranks of Bayazid's disciples began to swell, a circumstance which was 
sufficient to excite the feelings of jealousy and ill-will against him in 
the hearts of contemporary saints and religious guides who started 
a campaign of vilification against Bayazid and his followers, but their 
tactics failed in the initial stages. Bayazid ultimately ordered his 
disciples to keep their tenets strictly secret from their enemies and 
warned them of the risk of substituting in their hearts the light of 
m<arifat with the darkness in the event of acting contrary to his 
instructions.63 <U~man, son of Manna, one of the most inveterate 
enemies of Bayazid, sought to dissuade the people from joining the 
ranks of Bayazid's disciples by telling some that being ascetics and 
saints themselves they needed no Bayazid, while impressing upon 
others the futility of having a pir being <afims themselves.64 The 
affluent section of the society could not embrace the life of poverty 
and austerity. <U~man's tactics seemed to have the desired effect, for 
Bayazid felt increasingly disheartened but his drooping spirits were 
cheered up allegedly by a Divine Voice which bade him call the people 
to Almighty and lead them to the right path.65 He began to preach his 
mission of tatv!;id openly. He found none of his contemporaries on 
the right path. The rulers according to him, indulged in mutual 
quarrels and the Muslims were sacrificed at the altar of their selfish 
designs. The pirs were interested in nothing but amassing wealth and 
riches in the name of guiding people. Danvi!!Jes and <a/ims too had 
lost every regard for the spirit of religion and faith. He pondered over 
their inner condition and finally decided not to hesitate in declaring 
the truth, howsoever bitter it might be. He cautioned the Muslims 
that none of them were acting in accordance with the tenets of 
Qur'iin and Ifadi£. This amounted to condemning all those as heretics 
who did not give ear to his teachings. His tirades irritated <U~man 
and the other enemies of Bayazid; so they approached his fath~r, 
who was also a Qa?i and sought redress against the wtl.d 
allegations which his son had been making. <Abdullah sent. hts 
disciples to Bayazid to dissuade him from making his wild assertions 
but they were struck dumb with his subtle and effective 
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arguments. They enrolled themselves as the disciples of Bayazid.6 n 
He and his disciples are said to have received a Divine Call that 

Bayazid should be called as Mi_)'ri11 RmvH!a11 or Pir-i-RawH!an. This 
raised a great hue and cry among his opponents and they refused to 
give any weight to them for Bayazid himself was not formally initiated 
to .ptftc discipline by any recognised saint.n7 Bayazid informed the 
disciples of his father, some of whom were again deputed by him to 
verify the truth of his claims, that he initiated his disciples to the 
secrets of tmv#d and added that it was very easy to call Him one but 
exceedingly difficult to understand Him as one. 'Ali Sher also informed 
'Abdullah about the four injunctions which he had received from 
Bayazid thus, "I am required to serve the cause of Islam and shun the 
sins. Secondly I have to avoid heedlessness and indulge in zikr. 
Thirdly I must avoid ignorance after being initiated into the subtl"Cties 
of tmvbid. Fourthly I am required to abstain from behaving ill-man
neredly after having been directed to the path of right manners". 68 

Due to his popularity, his cousin Mu}:lammad, brother of Shaikh 
Isma 'il who had a considerable following among the Dawr 69 tribe 
also became his disciple and came forward with the declaration that 
due to the cj_il/a performed by him under the direction of Bayazid, he 
had acquired the stages of q11rbat, wa{lat and 1va/;dat while under his 
own brother, Shaikh Isma 'il, he could acquire only the stage of 
m'arifat.70 He also tried to persuade 'Abdullah and his son Ya'qub to 
follow Bayazid but they did not yield to his persuasions.71 All those 
who came in contact with Bayazid found themselves completely 
changed men after performing chilla under his guidance. Excessive 
religious exercises and deep meditation transported them to a different 
kind of spiritual world which they or their preceptor found difficult 
to define in theological terminology. After some time he appointed 
M u}:lammad as his khalifa and christening him as 'M u}:lammad Kamal'; 
passed over to him the right to initiate only those as disciples who 
were sincerely devoted to him. "If a disciple were to catch hold of 
your hand, tell him that he is holding the hand of Pir-i-Rau,sha11• 

Don't call yourself a pir but should assert that there is only on;Pir 
and I am initiating disciples for him and guiding them on behalf of 
the Pir. I am his deputy. There cannot be more than one q11tb 12 in 
an age." 

Mul:tammad obtained considerable success in his mission as a 
khalifii of Bayazid. 73 His other disciples too led a number of people to 
the stage of m'arifat and to the knowledge of tawl;id. Bayazid's 
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sweeping generalization branding the belieYers and the contemporary 
pirs as hypocrites brewed a storm of opposition against him. In 
retaliation a number of 'ri/ims and saints together with 'i\bdu!Hih 
declared Bayazid a lunatic and assembled at his house with a view to 
imprisoning him. Bayazid's adherents also collected together. 74 A 
debate was arranged. The eminent people of the town sat in the 
middle just to ward off any direct collision between the two factions. 75 

To each of the questions put by his opponents regarding Islamic 
faith and the laws of !/}ari'at, Bayazid gave prompt replies supported 
with verses from Qnr'iin and popular traditions on the subject. He 
gave a clear exposition of the conditions in which the performance 
of namaz, roza, ~akat and !1aj could be treated as legal and profitable. 
He also defined all the eight stages of spiritual development which 
he allegorically explained. But Bayazid's explanation did not afford 
satisfaction either to his adversaries or to his father 'Abdullah and his 
brother Ya 't1ub. 76 Ya 'qub and others girt their loins to kill or imprison 
him, but the stubborn opposition of Bayazid's disciples foiled their 
attempts. However, his enemies continued to call him mad and a 
heretic. They accused him of possessing an inadequate and super
ficial knowledge of religious principles and !}}ari'at; of making 
unjustifiable claims of being a guide though he was not formally 
appointed kbalifri by a pir; of wrongly claiming to have received 
Divine Inspiration; of condemning the l\1uslims as hypocrites and 
of disobeying the behests of his parents and relatives. 77 

Bayazid persistently reiterated that a bridi was a guide and he, as 
one of them, sought to show the path of Prophet Mul)ammad. 
Similarly he also guided the seekers on the right lines. He, like 
Prophet Mul)ammad, called the people towards the Almighty hence 
the path of both was identical.7B Once Malik Lodi, Maulana Zakariya 
and his son Al)mad enquired the cause of his parents' dissatisfaction 
with him. He replied, "They want me to indulge in worldly pursuits 
and give up the path of faith. I claim that the act of my guidance is 
free from falsehood because I pull the people out from blindness, 
deafness, dumbness and shirk and lead them towards taJV/;id. God 
will protect everyone who~hall follow me".79 He also gave an expla
nation for the firm attitude adopted by him. He attributed his earlier 
restricted outspokenness to his being initiated into the prelimi~ary 
stage of ma'rifat, but after being acquainted with tmvl;id he invited 
the people towards the correct path with conviction and courage as 
he found the living being engrossed in !.birk.so Maulana Zakariya 
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claiming to have the knowledge of ma'rifat and tmvl;id wished to test 
him in these branches. Bayazid told him that Zakariya should first en
quire about shari'at and proceed step by step for no explanation of 
ma'rifat could be given without an adequate understanding of its 
initial stage, i.e. shari'at. 81 To the son of Maulana Zakariya his reply 
was that his pir was Prophet Mul;lammad. He likened himself to 
Uwais who obtained profound spiritual benefits from the Almighty 
due to Prophet Mul;lammad's blessings, without coming into his 
contact. As the mission of different apostles of God was revealed 
to them through Gabriel, the successors of prophets also obtained 
Divine Inspiration from Him. He added, "1/hiim (Divine Inspiration) 
is not confined to the prophets alone, but it is a light which helps 
in seeing the reality of every phenomenal object. 1/hiim is associated 
with 1va/is (saints) while 1vaby (Divine Revelation) with prophets. 
Those who are incapable of seeing the Lord in the world with the 
eyes of heart, cannot see Him in the next world".82 

After their complete discomfiture at arguments with Bayazid, 
MauHi.na Zakariya decided to have recourse to arms and cow him 
down with violence, but the fear of Bayazid's followers restrained 
him from behaving rashly. They, due to the intercession of certain 
tribal leaders, offered to make compromise on the following con
ditions: 

1. Bayazid should not accuse the believers of being engrossed 1n 
!.birk; 

2. He should not accuse them of being IJJtllliijiqs (hypocrites); 
3. He should desist from claiming to have been visited by Gabriel. 
4. He should not accuse people of being engrossed in darkness; 
5. He should make no claims of being a Mahdi. 

Maulana Zakariya challenged Bayazid's claims of being acquainted 
with the secrets of heart and capable of divulging the same, by 
offering to become his disciple if he found his claim to be true. 
Bayazid, who perceived a sort of dynamic character in the science of 
heart, replied, "I am able to find out the secrets of hearts, but there is 
no heart in you. Had you possessed a heart, I could have informed 
you about its state of affairs". Maulana Zakariya asserted, "I offer 
myself to be killed. If a heart comes forth of my body, Bayazid should 
be put to death so that the people may get rid of his vicious teachings, 
and if no heart comes out he can be spared and the believers may enter 
into his discipleship". Bayazid retorted, "The heart you speak of will 



RA \\"SH ANIYYA ::\IOVE::\IENT 79 

come forth of a calf, or a kid if it is killed but that lump of flesh is 
not the heart. The }:ladi!. tells, 'The heart of the faithful is more 
elevated than the empyrean heaven; and more spacious than the 
extent of the ninth heaven'. And again, 'I could neither enter the 
earth nor the heaven but the heart of the believers'. And again, 
'Hearts bear witness to hearts' ".63 The tribal leaders said, "How can 
the truth of the respective claims be finally decided?" Ba.yazid replied, 
"There are seven towns in this 11'ilf!J'al (territory). Let one man from 
one of these join me and practise devotional exercises for forty days 
and nights under me. Likewise, one man for a similar period of time 
should associate himself with other <t~fims. After the expiry of the 
stipulated period both should be subjected to a severe test with a 
view to finding out as to who had acquired greater benefits". To 
those who took exceptions to his prescribing hard ascetic exercises, 
he replied that nothing could be achieved without undergoing hard
ships.8'1 A person named 1\Ialik Mirza said, "0 Bayazid! Don't 
accuse the believers of ignorance. One who obtains guidance from you 
cannot forsake you, but one who has no faith in you cannot tread on 
the path shown by you through violence". Bayazid replied, "I shall 
put an example before you. A number of persons are asleep in a house. 
Accidentally it catches fire. Just then one of them gets up. Now should 
he wake up the others or not?" His opponents said, "Those who are 
asleep should certainly be awakened". Bayazid instantly retorted, 
"I find everyone fallen into the slumber of forgetfulness. I want to 
shake them off this state of stupor to save them from being consumed 
by the fire of heedlessness".ss 

Par about three years Bayazid resisted the onslaughts of arguments 
hurled at him but subsequently yielded in the face of mounting 
opposition to his claims. This submission brought considerable 
change in his attitude and behaviour. Formerly he did not even greet 
anyone for he considered everyone polluted with dJirk, but later on 
he began to greet the people. He declared: 

"1. I don't claim that Gabriel comes to me but I do assert that I 
receive inspiration from Him; 

2. I don't claim to be a Mahdi; I only claim to be a guide (htidi); 
3. I don't say that all the people are 1111111fljiqs and ktlftrs; I simply 

maintain that all those who are made 1111111iijiqs or kiiftrs by Al
mighty would remain as such to the eyes of others." 86 

Adjustments and compromises of this type are frequently noticeable 
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in the career ofBayazid but it appears that he never gave up the claims 
of assuming the status of a perfect guide, reaching well ne~r the 
status of a JVlahdi. B7 Nor were his opponents ever satisfied With his 
interpretations and expositions. He, however, highly impress.ed his 
contemporaries with his piety. He acted as an lllliilll and did not 
request for any remuneration, taught Qflr'tin and other theological 
works without expecting anything in return for it. Free from worldly 
avarice he was contented with whatever Almighty bestowed upon 
him.88 

After completing the period of five years' retirement he moved 
out of his residence. The occasion was celebrated by his followers 
with joyful festivities.B9 Later on he reached Sang Tawi, a place lying 
at a distance of one day's journey from Kaniguram, where a large 
number of followers of both sexes flocked to him. People enquired 
of Bayazid about the piety of Shaikh 'Urya, a grandson of .f:Iaji Wa~il 
a celebrated and resourceful saint of the locality. Bayazid replied 
that none could become a pir on account of simply being descended 
from a pir. "A pir is one who is acquainted with the knowledge 
possessed by the Prophet Mu}:tammad and can direct his disciples to 
the path of God".9o 

His outspokenness estranged him from Shaikh 'Urya who became 
one of his strongest opponents. He did not make only the tribal 
leaders hostile to Bayazid, but also mobilised the opinion against him 
at Kaniguram too. Bayazid, though running a high temperature, had 
t~erefore to leave Sang Tawi for Kaniguram in increasingly distressing 
circumstances. 91 

Shaikh 'Urya's letter had already been received by the tribal leaders 
of Kaniguram with the result that Bayazid had hardly stepped on to 
the soil of his homeland when he was faced with a number of plots 
against him. Bayazid had meanwhile softened down his attitude to 

' ' s~me extent and had ceased to be harsh to his opponents. But this 
~~ not earn for him the desired respite from his adversaries-the 
abms. and other religious dignitaries.92 Shaikh 'Urya prevailed upon 

the tn~alleaders of Kaniguram to expel him from the town. Bayazid 
accordmgly left the town with his wife Bibi Shamsii their son Shaikh 
'Umar, daughter Kamal Khatiin and som;-other 'ladies and~om-

. 93 -
pamons. Some of the people of the town, however, later on suc-
ceeded in effecting a reconciliation between Bayazid and his father 
and persuaded him to live with his father and elder brother for some 
time. He was also made to pay a visit to Shaikh 'Urya together with 
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his brother Ya <qub though against the wishes of his companions and 
followers. The opposition subsided a little. Bayazid evinced due 
consideration and respect to his father and Ya <qub, but his own 
popularity indirectly fed their envious feelings towards him.94 

<Abdullah began to insist that Bayazid should perform 11ajl 95 prayers; 
Bayazid on the other hand, insisted on the performance of obligatory 
prayers and zikr-i-kbafi which enabled him and his followers to 
meditate on rl1e Almighty. They did not, however, leave any stone 
unturned in making their actions and behaviour conform to !lJari<at 
so as to reconcile themselves with their adversaries.96 The respite was 
temporary and Bayazid had ultimately to retire to a place in the 
vicinity of Betilr where his khalifa Mul;.ammad Kamal lived. In the 
course of his sojourns, contrary to the prevailing Afghan customs, 
which did not find it objectionable on the part of the theologians 
to obtain food forcibly from those who were unable to resist, Baya
zid's followers abstained from obtaining the articles of their needs 
from the inhabitants of the locality without their permission. Their 
modesty, forbearance and performance of obligatory prayers highly 
impressed the unassuming Afghans. Bayazid built a dark cell like 
a temple near the mosque of the town and bade his followers sit 
there. They were required to perform the congregational prayers in 
the mosque and later on retire to the cell for zikr and meditation.97 

After some time he, at the invitation of the -Dawris of the Tochi 
Valley in the northern Waziristan, moved there. He exhibited anum
ber of miracles in that territory. !Is After some trivial opposition in the 
initial stages a large number of Dawris accepted him as perfect guide 
and Pir-i-Rawshan or Miyan Rawshan.911 His mission seems to have 
received favourable response even outside the regions inhabited by 
the Afghans. Khalifa Maudud and Mulla Arzani reached from 
Hindustan and became his disciples. Khalifa Maudild compiled a 
treatise entitled Maqpld 11/-Tiilibill and Mulla Arzani 1oo wrote A1ir'iit
ui-Jl111baqqiqil1 together with a Di1vti!J in Pasbtii. Khalifa Maudud 
belonged to the Tarin tribe of Afghans and resided ~Sarhind where 
he lies buried .101 

He deputed one of his disciples Shaikh Bayazid brother of Shaikh 
Ni<mat Dawri to Tirah 102 who converted many of the Orakzis 103, 

Tirahis and Afridis 104 to the tenets of the Master. From Tirah he 
moved to the land of Bangash on Kohat and Kurram. After consider
able resistance a number of saints and theologians embraced Raw
shana'i tenets. Bayazid later on moved to Tirah and despatched a 
ABR-NAIIRAIN VI 6 
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detailed narrative of his activities to Bayazid Rawshana'i. 105 Mean
while, a l\lughal force from Peshawar suddenly attacked th~,?rakzis 
and Bayazid was done to death by them. Bayazid Rawsha.na I, h?~v
ever, on receipt of the letter of his kbalifd, decided to repair to Ttrah 
and summoned his family from Kanigurdm. 106 Meanwhile, Mohmand
zis of Pesshawar and adjacent borders became enamoured of Bayazid's 
teachings and they invited him to visit their land. 10; He, theref~re, 
set off for Tirah via Bangash where he was accorded a warm receptwn. 
At Tirah, Orakzis, }i.fridis and other people of Tirah, who had em
braced Rawshana'i tenets, welcomed him with great enthusiasm.l08 

Thence he proceeded towards Sarban and reached Peshawar where he 
stayed with Malik Shani, the leader of the Khalil tribe. Most of the 
people of his tribe accepted Bayazid as their spiritual guide. Members 
of the Khalil, Mohmand and Dawudzi tribes flocked to Bayazid 
in ones and two·daily to become his disciples. He obtained converts 
to his ideas and beliefs among Mohmandzis, Gagyanis and Yusufzis, 
Tu'is and ~afis. 109 The Rawshana'i movement appears to have 
obtained considerable popularity amongst the Mohmandzis due to 
Mulla Dawlat Khan's conversion to the Rawshana'i tenets. Akhund 
Darwiza has severely condemned his baneful influence over the 
Afghans of the locality which, according to him, became an ultimate 
cause of the decline of Islamic orthodoxy there.no Malik J::Iabib 
Bakhil, a leader of the Khalil tribe, however, turned into one of his 
inveterate adversaries there.m He approached Janish Khan m 
.mbeddr of Peshawar on behalf of Mirza Muhammad Hakim and . - . . 
strongly complained against Bayazid's heresies, portending him to be 
a potent danger to their rule. Janish Khan deputed some scholars 
who were his companions to make investigations, but they are said 
to have returned convinced of the piety and religiosity of Bayazid. 
J:Iabib Bakhil collected twelve thousand rupees to bribe Janish 
J<han, but he had already decided to join the services of Akbar. He, 
therefore, advised him to approach Mirza Mul).ammad J::Iakim 113, 

foster brother of Akbar and ruler of Kabul (1554-1583). J:Iabib Bakhil 
saw the Jvazirs and nobles of Mirza Muhammad Hakim and succeeded 
in getting Bayazid summoned to I<abui. . 

On his way to Kabul, Bayazid converted a sizable section of Tu'is 
to his discipleship. J::Iabib Bakhil persuaded the nobles of Mirza 
J:Iaklm to prevail upon their ruler to allow Bayazid to be done to 

death without any investigation; but Mirza J:Iakim did not yield. He 
summoned Bayazid to his presence and later sent him to Qa?i Khan, 
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the qazi of l(abul, with a view to getting the allegations investigated.1H 

Bayazid had a series of discussions with Qazi Khan and explained to 
him, "I only claim to be a bddi (guide) and direct the people to the 
path of tmv!;id and save them from error, ignorance and dJirk. Those 
who bear envy towards me accuse me of claiming myself as 1lfabdi 
instead of Mdi and Prophet instead of a wali". Qa?i Khan enquired of 
Bayazid if he claimed to be receiving waf-!J'S. Bayazid replied in the 
negative, but affirmed that he received i/bd11J and heard Divine Calls. 
Qa?i Khan further enquired as to how he differentiated between 
1JJaSJJJasa 115 and i/bd111, between the Divine Call and the call of Satan. 
Bayazid replied that the verses from Q11r' ii11, I-ladi£ and aphorisms of 
the saints were the sole criteria for the differentiation. 116 To the ques
tion if he claimed to have received JJJab)' and compiled a book entitled 
Cbib/ Sll0'all, Bayazid replied, "It is a baseless allegation for I claim 
that Almighty has inspired a book into my heart entitled KJ,air-111-
Ba)'dJJ which comprises forty bq]'dlls (chapters). It may be compared 
with Gbmvf.i.J:J'a m compiled by Ghaw~-ul-1\ <~am on the basis of 
Divine Inspiration, but the people do not differentiate between 
1va!;y and ilbcim." 118 

Bayazid further added in reply to a query of Qa?i Khan that he had 
acquired spiritual perfections through Prophet .i\Iul:tammad direct 
and was an U1vaisi. 119 No guide or teacher had taught him the know
ledge which he propounded. Qa?i Khan was convinced of the piety 
and righteousness of Bayazid so much so that he personally took him 
to Mirza Mul:tammad J:Iakim and spoke in highly appreciative terms 
of his eminence to Mirza. Akhund Darwiza almost corroborating 
the event says, "He exhibited a profound veneration for the dJari<at, 
practised its ordinances very strictly; strongly refuted his previous 
utterances so much so that everyone came to have a pity on him.120 

He heavily bribed some of the Jvazirs of Mirza Mul:tammad J:Iakim 
and obtained his liberation." 121 It seems that bribes were used by 
both the factions. According to the editor of I~Jal 1Vii11Ja, which has 
hardly any iota of truth, Mirza Muhammad Hakim was so highly 
impressed of Bayazid that he decided to bec~me his disciple. The 
1vazirs and nobles of Mirza Mul:tammad J:-lakim, however, explained 
to him, "Afghans have been the subjects of the Mughals and have 
always been fighting against us. If you were to enrol yourself amongst 
the disciples of Bayazid, he would not allow us to realise khariij 
(revenues) from the Afghans and it would become impossible for us 
to rule over them. If you do not give up your intentions we would 

6* 
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retire to India and serve Akbar." In view of their threats Mirza 
Mul;lammad J:Iakim dismissed Bayazid with honour. He returned to 

Peshawar 122 • .Meanwhile, Janish Khan had been replaced by ?via '~lim 
Khan. Bayazid settled down with the Mohmandzi tribe anc~ ga1~ed 
considerable popularity with them. He contracted blood relatiOnships 
with influential men of the tribe.123 Of the two leaders of l'vlohmandzis, 
Payanda Khan and Pahar Khan, Bayazid married his daughter Kamal 
Khiitlin to 'Ali Khan son of Payanda Khan, and his son 'Umar to 

the daughter of Pahiir Khan. He married his son Jalal-uci-Din nick
named as Jalala to the daughter of Mama J<:han, another prominent 
leader of the tribe. Dati, a lady wielding considerable influence among 
the tribe, Bayazid took as his own wife. 124 He sent Ivlaudud as his 
khalifti or dti'i to Qandahar and to the people of the Kasi tribe. Shin
waris and Mohmandzis swelled the ranks of his followers. 125 

He deputed many other men of pleasing eloquence and profound 
knowledge in music as his khaliftis to different Baloch tribes and to 

other places. A centre was established by them at Saiyidpur near 
J:Iaydarabad Sindh. Bayazid himself moved to Kalla Dher in Hasht
nagar and deputed his emissaries to all the rulers of the neighbouring 
countries. 126 He sent his khalifti Daulat Khan with a book written by 
him named Sirt:li-11/-Tmvhid to Akbar who, in turn, is said to have 
received the messenger with due regard and dignified him with a 
robe of honour. 127 One, Yusuf, was deputed as khalifri with a treatise 
entitled Khair-111-T t:llibi11 to the court of Mirza Sulaiman of Badakhshan . 
.Mirza asked the '11/a!llti of his court to discuss with the messenge~nd 
critically study Bayazid's teachings. They are said to have returned 
with a fairly high estimate of Bayazid's teachings, so much so that 
Mirza Sulaiman sent a message to Bayazid that he regarded himself 
as one of his discip1es. 12B Bayazid deputed some of his kbaliftis to 

Balkh and Bokhara too. One of them named Arzani was deputed by 
him to Hindustan probably to the eastern part of India. 129 His teach
ings gained considerable popularity in the homeland of Afghans and 
its vicinity, though the account of the impressions which the Raw
shana'is are said to have made over Akbar and Mirza Sulaiman appears 
to be unfounded and exaggerated. 

It appears that some of his followers interpreted his mystical and 
allegorical teachings very literally . .Members of the Tu'i tribe went 
to the extent of believing that the Day of Judgment had arrived. 
Under the inspiration of their leader 'Abdul Karim they gave up 
their worldly pursuits, collected all their belongings, chattels and 
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provisions at one place so that they should be able to devote themsel
ves to meditation together, and should thus await the approach of 
the Day of Judgment. All the inhabitants of the village, men and 
women, retired to a moS(JUe and started keeping themselves occupied 
in fasting, night vigils and zikr-i-k!Ja.fi. 130 At this time a caravan of 
merchants from Hindustan happened to pass that way. They felt it 
repulsive to their mind to allow the members of the caravan to be 
engrossed in worldly pursuits and thus waste their energies especially 
when the Day of Judgment was so near. They attacked the caravan, 
the occupants of which thought that Bayazid had taken up arms 
against them. They fled towards Kabul. The tribesmen piled together 
the goods and chattels of the caravan and for some time made these 
the target of their arrows. I .ater on they got all the merchandise 
trampled under the hooves of their horses. 131 The merchants lodged 
a complaint against the tribe with "Mirza l\lubammad I-:lakim who 
deputed a force of five hundred horsemen to set the matter right. 
The tribesmen also took up arms against them. There were only 
fifteen horsemen among them. The dust raised by the galloping horses 
gave an illusion to the Mughals of there being a huge army to attack 
them. They took to their heels but they came to know of the reality 
very soon. They turned back, killed all of them, imprisoned their 
families and took them to KabuJ.l32 

When Bayazid was informed of the incident, he wrote a letter of 
apology to Mirza Mubammad 1-:lakim and explained to him thal the 
Tu'is had gone mad and that they had suffered the consequences of 
their lunacy. He requested Mirza l\1ul:lammad I-:Iakim to release the 
innocent prisoners. ll7azirs and nobles of Mirza Mubammad Hakim 
were not convinced with the explanation, and they said to him, 
"We had previously warned you that Bayazid will not allow m to 

imprison the families of Afghans." They convinced him that the 
Tu'is had attacked the caravan at Bayazid's instigations and it was 
imperative on his part to nip the mischief in the bud. l'vlirza l\Iu
l:lammad I:fakim issued ajarmiin to Ma '~lim Khan 133 to either imprison 
Bayazid or to kill him. When the orders were received by Ma '~urn 
Khan, Payanda Khan and Pahar Khan, the leaders of Mohmandzis 
were present there. Pahar Khan immediately asked Payanda Khan 
to reach Bayazid post haste and inform him of the orders before the 
Mughal forces attacked him. Bayazid had to leave for the land of 
Yusufzis. 134 In the beginning Mohmandzis also accompanied him 
but later on due to the persuasions of Pahar ]<han, who was released 
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by Ma'~um J<:han on the condition that he would make the Afghans 
return to their homeland, some of the Mohmandzis left the company 
of Bayazid and repaired to their own land. 135 Ma'~um Khan attacked 
Bayazid with a force of Mughals and Afghan tribal leaders. Bayazid 
had only 313 followers with him but in a desperate action, the Mughals 
were defeated and fell back on Peshawar. Bayazid named the place 
as Aghazpur, to commemorate thebeginning of the armed struggle 
against the Mughals. Those who took part in the battle were named 
as Aghazpuris by him. 136 The author of Dabistiin-i-il1aziibi/J says, 
"It is said that Bayazid received a Divine Command to take up arms 
against all those who were not acquainted with God but he did not 
comply with the Divine Command repeatedly for three times. Ulti
mately he was peremptorily ordered to start fighting. Unable to resist, 
he girt.himself for the war against them in battlefields." 137 

He left for Tirah and Khaibar. The governor of Peshawar again 
invaded Tirah only to be defeated by Orakzis, l\.fridis and Tirahis. 
Shortly afterwards they discovered that the Mughal infiltrators 
entered Tirah on account of the connivance of the inhabitants of that 
territory. Rawshana'is tried to make short work of them. The plan 
le~ked out and the Tirahis took up arms against the Master. Bayazid 
fe1gned a conciliatry attitude; wrote to his former adherents, "Y au 
~ave ~rossly sinned by drawing your sword against your pir and by 
Imputmg wrong motives to him. In order to show repentance you 
should present yourself to kiss my feet with your hands tied." 138 

Three hundred and twenty Tirahis on account of their folly came out 
of the fort and were executed in cold blood by Bayazid. Afterwards 
he spelt ruin and destruction to the entire Tirah. Some of the Tirahis 
escaped to Ningrahar. Tirah became a stronghold of the Rawshana'is. 
Afterwards Bayazid proceeded to Ningrahar with a few thousand 
foo~ ~nd horsemen and attacked the village Barwar. Mul)sin Khan 
Ghaz1 led an expedition against him from Jalalabad with sixty horse
men and fell upon the Rawshana'is suddenly. Bayazid was finally 
defeated at Torragha · fled on foot and died of exhaustion at Kala 
Pani in the vicinity of Hasht Nagar. He breathed his last in 980Hf1572-
73AD -

· ., two and a half years after the commencement of the armed 
st:uggle against the Mughals.139 Yusufzis and a number of other 
tnbes, hostile to the Mughals, sincerely supported him and he was 
regarded as a leader of the liberation of Afghans against the dominance 
of the Mughals. He seems to have gone to the extent of declaring 
that he sought to invade India and overthrow the empire of Akbar. 
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He accJuired horses from merchants on loan promising to pay them 
after the conquest of India. 

NOTES 

I Dabisltln-i-Ma::rlbib (Lucknow 1904) Pp. 310-311. 
'Ali l\luh:unm~1d bin Abii Bakr Qandiih:"iri: }jal Ntima (Subl:tiinu'llah manu

scripts, 'AIIg;!h Muslim Uni,·ersity Library) F. 46Sb. 
3 It is said that he used to oA"cr prayers at :\lecca very frequently, a legend 

ascribed to a number of saints, hence the titlc, Parindii. (I.-/a! iVamtl F. 2b). 
·1 Thc following gencalogy is gi \"cn in I.-lril JVtima (Ff. 2b-3a) Shaikh Bayazid, 

son of 'Abdullah Qa;r.i, son of Shaikh :\lul:tammad, son of Shaikh Bayazid Parinda, 
son of Shaikh 1\lul~ammad, son of Shaikh Siraj ud-Din, son of Chiragh ud-Din, 
son of Shaikh i\lauliina Ibrahim Danishrnand, son of Shaikhzada l:Iamza, son of 
Khwaja~lal:tmud, son of Shaikh Da,~d, son of S_haikh Shams ud-Din, son. of 
Shaikh Khalil, son of Shaikh Luqmiin, son Shaikh Khudadiid, son of Sha1kh 
J\Ian~Gr, son of Shaikh i\lul:tarnmad, son of Khwiijii Zahid, son of l\Iul:tammad 
An~ari, son of Shaikh i\£an~Gr i\lubammad, son of Shaikh Al:tmad, son of Shaikh
zada, son of Khwaja Ayyub An~ari. According to Dabisltln-i-Jl!a~abib, Shaikh 
Siraj ud-Din An~ari was the seventh ancestor of Bava7.id (P. 304). 

5 The author of Da/Jistrm-i-Jlfa~ribib, on the autho-rity of f:ltil iVama, mentioned 
her name as Banin (Yariants Nabin or Tabin) (Da/Jistan-i-Jl!a~tibib P. 304). 

o I.-/til Nama, Ff. Sa-Sh. 
7 Nizam ud-Din Al:tmad, the author of Tabaqal-i-Akbari says, "In former 

times a "i-rindustani came among a tribe of the Afghans and promulgated a heretical 
and heterodox religion and made many of the fools of the country his disciples 
and gave to himself the name of Pir-i-Rawshan. (Ni~am-ud-Din Al:tmad: Tabaqal-i
Akbari VoL 11 (Bib. Ind.) P. 398, l\fulla 'Abdul Qadir Badauni: "Muntakbab-ut
Tml'arikb VoL II (Bib. Ind.) P. 349; Shaikh Farid Bhakkari: Zal;birat-ui-Kbml'aflill, 
(f:l~'lbibganj Collections, 'Aliga£!_Jl\Iuslim University Library;Ms.) F. 84b. 

ijal Nama F. 6a. 
9 Babur himself says, "As it was represented to me that some of the soldiery 

were behaving without sense and were laying hands on Bhira people, persons were 
sent who caused some of those senseless people to meet their death-dom, of 
others slit the noses and led them round the camp". A. S. Beveridge: Tbe Ba/mr 
Nama in English VoL I (London 1922) P. 383. 

10 Dabisltln-i-Ala-?_tlbib P. 304. 
u ija/ Nama F. 6b. 
12 ija/ Niima Ff. 7b, Sa. 

The author of l:fal Nama appears to have given an exaggerated account of the 
battle as also the comparative strength of the l\{ughal and Afghan forces. But 
S~ltan Mal;lmiid, as a head of the Afghan confederacy, had undoubtedly esta
bhshed a firm hold over Bihar and had collected about 10,000 Afghans. They had 
occupied the eastern regions as far as Lucknow, a contingency which compelled 
Babur to march towards the East, early in 1S29 and to reconquer the parts which 
had passed under the control of the Afghans. (Babur Nama in English VoL II 
PP. 639-689). 

~3 I:Ial Nama has only damad (ija/ Nama F. 8b). Mahdi Khwaja was assigne_d 
Etawah by Babur and apparently Qanauj too was under him. (Babur Nama m 
En.f!,lisb Vol. II Pp. 644-686). 

14 This confirms Akhund Darwiza's contention that An$aris were not of the 
Afgban origin. (Ta::_kirat-ui-Abrar Wa'/ A!f!rar (Delhi 1892, P. 137). 

t& ijal Nama Ff. 8b-9a. 
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16 l:la/ Nama F. lOa. 
17 ibid. F. lla · Tazkirat-111-Abriir 117a'l A!IJriir P. 137 · 
IH l:la/ Nrima Ff. i3b-14a, Dabis/iill-i-Ma!abib P. 304. 

:: HD! Nama F. 14a. 
l:la/ Nama F 14b 

"1 • 0 

:. l:la/ Nama Ff. 15b-16b. 
-· ibid. H. 17a-18b. 
:: lbi~. F. 18b, Bayazid: Siriif-ll!-Tawbid (Rampur, Raza Library i\ls. Pp. 30-33). 

"' l:la/ Nama Ff. 21a-22a. 
-· ibid. H. 26b-27b. 
26 ibid. Ff. 29a-30a. According to Akhund Darwiza, Bayazid married an Afghan 

Ia~~ '!amcd Shamsi in Jallandhar (Ta!kirat-111-A/Jriir 117a'/ A!IJriir P. 137). 
Ta?_kirat-111-Abrrir ll>'a'l A!IJriir P. 137. MaMJzaii-111-IJ/rilll, India Office, 

London, Ethc 2633 F lOlb Ethc 2467, F. 102a; Bibliothi:quc Nationalc, Paris, 
Sup 1 , . , . d 
F p. 220, F. 136a. British :Museum Lon on, Or. 6724, F. 118a, Or. 4234, 

. 130b. . , 

:: l:Iat Nama Ff. 32b-33a. 
• Ibid. F. 33b 
:: The mystcrlous name of God, which is not known to anyone . 

. The forty days of lent during which the !It/is had either to shut themselves 
up In th · ' 

32 z· Cir c~lls, or remain at ho.mc;, . . . 
th -1~r: Literally "Rcmcmbcrmg . The act of devotiOn, which IS practised by 
r c. various religious orders. Zikrs, arc of two kinds: zJkr-i-jali, that which is 
0~Citcd aloud and ?_ikr-i-!;bafi, that which is performed either with a low voice 

3~cnt_ally. T. P. Hughes: A Dictio11ary of lsla111, P. 703. 
l:Ial Nama F 36b 3·1 A . . 

3& H vow of repentance. 
in M c Was a prominent saint of Suhrawardi order and wielded immense influence 
ud-·D~ltan, its neighbourhood, Sindh, and parts of the Punjab. Suifan Shams 
had a~ lltutmish (1210-1235 A.D.) held him in great esteem and the Shaikh 
661 H asscd fabulous wealth due to the_ ~tate. patronage: l-Ie died on 7 Safar 
1Q~_10~f.1 December, 1262 A.D.) (]amah: So•ar-111-'Arifill (Delhi 1893, Pp. 

3: !{.t Nama F. 37a, Siriit-11t-Tawbid Pp. 39-42; Dabisfti11-i-Ma~obib P. 304. 
mad is c Muslim confession of faith, i.e. "There is no God but God, and l\Iuham-

3s apostle of God " . 
l-1-t N. . 

ao G a iima F. 40b. 
to a co~rding or holding the inspirations and respirations. It generally amounts 

4o H- pletc control of one's self. 
41 lb~ Nama F. 46b. 
·12 Ibid. F. 47a. 
·Ia H- · Ff. 46a-47b. 
44 i-J.~ Nama F. 48a-49a. 
45 i-.01 Nama Ff. 60a-62b 

·'tr-t · 
46 H.~· -lti-Tall'~id F. 86a. 
47 Fl~l Nama F. 64a. 
48 · a! Nama F 66b 

Ibid. F. 68b . . 
~o Ibid. F. 71b. 
;: Ibid. Ff. 72-.74a 
o2 ~i~. Ff. 74b-75.b. 
53 .lal Nama Ff. 78b-79a. 

Qandahar was assigned to Bairam Khan by Humayiin in November 1545 
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which remained in his possession until December 1554 when he proceeded to 
India with 1-lumayun for its conquest. 

ss Tax collectors. 
ss A kind of tax levied on merchants. 
:;o 1-lii/ NtiiiJa rf. 80b-81a. 
:;1 i-itil Nii111n F. 83a. 
SH 'fhis has also been concocted to strike a simib.rity between Prophet l\Iu

bammad and Bayazid for Khadija, the wife of the Prophet also was tirst to accept 
;\lul)ammad as an apostle of God. 

5o ]:/til Ntillltl Ff. 85a-85b. 
00 Ja~l:iratui-A/Jriir JFn'/ .-l!f!nir P. 138. 
Gl Htil Ntilllfl F. 86b. 
02 Ibid. F. 87a. 
6 " Ibid. F. 91a. 
61 Ibid. r. 92b. 
06 Ibid. F. 95a. 
Go Ibid. F. 97b-99a. 
67 f:lii/ Niimn Ff. 100h-101a. 
08 Ibid. F. 104a. 
00 Tribes which now inhabit the Tochi Valley and the Bannu plain. 
70 J.-lri/ NtiiiJn r. 104a. -
71 Ibid. Ff. 105a-110a. 
72 Qufb occupies the highest place in ftific hierarchy. Hujwiri says, "Of those 

who have power to loose and to bind and arc the officers of the Divine court there 
arc three hundred, called Ak~yiir, and forty, called Abdiil and seven, called Abriir, 
and four, called .--'111'/iid and three called Nuqnbti, and one called Qufb or Ghau)?". 
(Nicholson R. A.: The Knshf u/-Mn!Jjrib (London 1936) P. 214. 

73 }:Iii/ Nn111n F. 121a. 
74 Ibid. F. 125a. 
75 l:ltil Niimn F. 136a. 
70 1/Jid. Ff. 140a-145b. 
77 Ibid. F. 151a. 
78 Ibid. Ff. 154a-155a. 
70 Ibid. Ff. 157a. 
80 Ibid. Ff. 157b-158a. 
81 Ibid. Pf. 158b. 
82 /fiiliVtimn F. 159a. 
83 /fii/ Ntima Ff. 166a-166b; Dnbis/iill i-Maziihib P. 306. 
" 4 /fiil Niimn Ff. 167b-168a. -
85 Ibid. Ff. 168b-169a. 
80 /fiil Nama F. 171a. 
87 For a discussion on 1\Inhdi and llfnhdnwi movement in India-see, Rizvi, 

S.A.A.: Muslim Revil,nlisl 1\loiJCIJJCIIIs ill 1Vorthem l11din i11the Sixtemlh n11d SeJ,elllemth 
Cmturies. (Agra 1965), Pp. 68-135. 

88 /fa/ Nama F. 171 b. 
80 Ibid. F. 172a. 
00 /fa/ Noma F. 174a. 
01 Ibid. Ff. 179a-180a. 
o2 Ibid. F. 185a. 
03 Ibid. F. 188b. 
0'1 Ibid. Ff. 193a-194b. 
06 A term applied to such acts of devotion as are not enjoined by the teaching of 

Prophet l\1u}:!ammad, or by his example, but are performed for spiritual benefits. 
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06 I:Ia/ Nama Ff. 197b-198b. 
07 Ibid. F. 211b. 
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08 One of the manv miracles attributed to him is as follows: 'One night Bayazid 
was reading a book. \V'hcn the oil in the lamp had been consumed the flame died 
out. Bayazid asked his servant to pour oil into the lamp. The servant reported 
that there was no oil in the house. Bayazid asked him to pour water in place of oil 
into the lamp. The servant did as was asked to do. The lamp was again burning 
and Bayazid could read the book in the light without any difficulty. This, accord
ing to the editor of I:Ia/ Nama strengthened the belief of the people in his being 
Pir-i-Rawshan. Aba Bakr has also quoted the following apocryphal tradition from 
Taf!_kira i-JabanJ!.ir· Bad[}jab, not available in the Tuzuk or in other works written 
during the period. According to it when Pir-i-Rawshan took out a -book to read 
in the dark night, he kept it before his face. The light from his face enabled him 
to read the book easily. (Ff. 219b-220a). 

00 l:fa/ Nama Ff. 215b-220a. 
100 l\[ul!a Arzani was a scholar of considerable eminence. He could express 

himself in Afghani (Pashtii), Persian, Arabic and Hindawi. Akhund Darwiza's 
tirades regarding his heretical views tend to show that he held liberal religious 
tendencies even long before coming in c~ntact with Bayazid. He became a staunch 
follower of Bayazid but, according to Akhund Darwiza, he preferred to desert 
Ba~azid "\Vhcn the latter took to a career of pillage and plunder. He subsequently 
retired to lndia. (Tazkiratui-Abrar Wa'l A[}]rar P. 149). 

101 l:fal Nama F. Z20b. 
102 "Tirah is a hill country 32 Kos long (i.e. from East to \'\lest) and 12 broad. 

On the East is Pc§bawar, West Maidan, North Bara, South the district ofQandahar. 
It has defiles full of ups and downs and difficult of traverse." (Beveridge, H.: 
!he Akbar Nama of AMI Fa'!_/, P. 781). In the footnote, Beveridge writes, "Tirah 
IS S.~.\'\1 .. of Pc§bawar. It was the scat of the campaign of 1897. There is a map 
of T1rah In Yatc's life of Col. }. Haughton, Murray, 1900". 

103 Karlanri Pathans inhabiting South Tirah. 
104 Karlanri Pathans inhabiting North Tirah, Bazar, Khaibar and Kohat Pass. 
105 I:! a! Nama Ff. 231 b-233a. 
106 Ibid. F. 235a. 
107 Ibid. F. 238b. 
108 Ibid. F. 239b. 
109 Ibid. F. 262a. 
110 Tazkirat ui-Abrar Jf:7a'/ Asbrar P. 153. 
111 l:fai Nama Ff. 263a-264b.-
112 .Janish Babadur: He was at first in the service of Mirza Mul:mmmad l:Iakim 

of Kabul. After the death of his master, he came with his sons to India. Soon 
after, he served under Zain Khan Koka against the Yusufzis, and saved Zain's 
life in the !(hibar catastroph0n the 35th year. of ~kb~r's reign he served under 
the Khan Khanan in Thathah, and returned w1th h1m 1n the 38th year to Court. 
Later on h~- served in the Dakhin. He ?icd in the 46th year of Akbar's reign 
(1601-2 A.D.). (Biochm.ann, I-I; and Ph1Ilot, D. C.: The A'in-i-Akbari by Abril 
Fazl 'AIIami Pp. 537-38). 

113 /fa/ Nama Ff. 263a-265a. 
114 l:la! Nama F. 265b. 
115 An evil inspiration. 
116 /fa! Nama F. 267a. 
117 A treatise on the principal teachings of S_haikh Abu Mul:lammad Muhyialdin 

Saiyid Abdul Qadir Jilani, entitled Ghau~-ul-'A?;am (d. 1166 A.D.) the celebrated 
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founder of the QiiJiri orJer. He also wrote another work on principles of flifism 
entitled Fut1i{J ai-Ghaib. 

IlK /-!til 1Vama F. 267b. 
119 LJwais al-Qarani lived in the time of Prophet l\lul:Jammad but was prevented 

from seeing him, firstly by the ecstasy which overmastered him, and secondly 
by Juty to his mother. The Prophet is said to have remarked to his companions: 
"There is a man at Qaran, called Uwais, who at the Resurrection will intercede 
for a multitude of my people, as many as the sheep of Riibi'a and Mizar." Then 
turning to 'Umar and 'Ali, he said: "You will sec him. He is a lowly man, of 
middle height, anJ hairy: on his left side there is a white spot, as large as a dirhem, 
which is not from leprosy (/Jisti), and he has a similar spot on the palm of his hand. 
When you sec him, give him my greeting, and bid him pray for my people." A 
number of ascetic sayings and aphorisms arc ascribed to him. 
(Nicholson, R. A.: The Kashf ai-Mahj1ib I!J• Huj!l'iri (London 1936), Pp. 83-84. 
L1ijis who do not belong to any particular order, and claim to have received direct 
inspiration from Prophet i\lul)ammad or some other eminent saint arc known as 
Uwaisis. 

120 Ta;:_kiral-ui-Abrar IF'a'/ Ad!rar P. 153. 
121 The author of Dabista11-i-1Ua::_ahib has quoted the following account on the 

authority of Mirza Shah i\Iul:Jammad entitled Ghazlli Kha11. "It was in 949H/ 
1542-43 A.D. that i\!iyiin Rawshan gained strength and established his religion. 
i\f y father Shah Beg Khan Arghiin, surnamed Khan Dauran said that he had seen 
i\!iyan Bayazid before he took up arms against the i\[ughals. He was brought to 
the court of Mirza Mul:Jammad I:Iakim and the ('u/ama) were confounded in the 
religious debates with him. He was inevitably given leave to depart." (Dabislall
i-Mazahib P. 309). 

122- f:la/ Nama F. 269. 
123 Ibid. Ff. 271a-272b. 
m Ibid. F. 281b. 
125 Ibid. Ff. 282a-288b. For his popularity sec Ta::_kiral ui-Abrar 117a'/ Ad!rar 

Pp. 146-148. 
128 Akhund Darwiza: i.\1a&/]za11 ui-Is/am (India Office, London, Ethc 2633) 

F. 104b Tazkiralui-Abrar Wa'/ Ashrar P. 153. 
127 f:la/ Nama F. 291b. -
128 Ibid. Ff. 292a-293a. 
120 Ibid. F. 293b. 
130 Ibid. F. 294b. 
131 Ibid. F. 296a. 
132 Ibid. F. 296b. 
133 Apparently 1\[a'~iim Khan Kabuli, a foster brother (Koka) of lvlirza 1\Iu

l:Jammad I:Iakim. Having been involved in quarrels with Khwaja f:Iasan Naqsh
bandi who had married the widow of Mir Shah Abu! Ma 'ali Ma 'siim Khan in 
the 20th year (1575-76 A.D.) went to Akba~nd was made a ~om~ande;-;;f five 
hundred (Blochmann and Phillot: The A'i11-i-Akhari P. 476, note no. 1.) 

134 f:la/ Nama F. 298. 
135 f:la/ Nama F. 299a. 
138 f:la/ Nama F. 300b. 
137 Dabislall-i-Mazahib P. 309. 
138 Ta!£kiral-ui-Abrar Wa'l Ad!rar Pp. 154-155. 
139 f:la/ Nama F. 301b. 
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II 

TEACHINGS OF BAYAZiD 

An exaggerated notion of the importance of Pir-i-Kamil (Perfect 
Religious Guide) was the hub of Bayazid's teachings. Righteousness 
and Divine worship were of no avail unless Gnosis of God (111a<rijat) 
was acquired. Thus it was imperative on the part of the true believer 
that he should seek for a perfect guide and reach the secrets of Gnosis 
of God under his guidance. He is said to have caused two signets to be 
formed, which he had assumed. On the first was following inscription: 

Glory to Thee, the King, the Creator, 
Who hath distinguished the world of light from that of fire, 

Bayazid An~ari. 

On the other signet ran the following inscription: 

The humble Bayazid, 
The guide of those who err.1 

Ac:ording to Akhund Darwiza, Bayazid used the first in his Divine 
capa~tty and the second in the capacity of a prophet. The pressure 
of _hts adversaries compelled Bayazid to make changes and modifi
cations in his claims from time to time, but it appears that he was re
garded as nothing short of a Prophet or a Mabdiby his cr..:dulous follo
wers. He considered that the character of a Shaikh was no inheritance 
and lineage or riches did not influence him at all. God made him a 
perfect guide and inspired into his heart the esoteric knowledge 
possessed by the apostles and saints of eminence. 
~he claim of bringing the neophytes from darkness to light or a 

behef ~hat God Himself is light2 and reveals Himself as such in the 
world 1s not foreign to the ftifis. The light belongs to the Invisible and 
the darkness to the phenomenal world, the two indistinguishably 
blended together. The neophytes are required to separate the light 
----

* Part I is to be found in Abr-Nahrain Vol. VI pp. 63-91. 
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from the darkness. This can be achieved only under the guidance of a 
perfect pir who is an embodiment of Divine attributes. Bayazid had 
not studied .riifisiJI systematically. He selected parables from element
ary works on ta.[011lJIJflj and from his own environment and based his 
teachings on Divine inspiration. The hearts of the saints are invari
ably purified and receptive to the flashing out of the Divine Light on 
the soul.3 In claiming himself as a Pir-i-Rawshan or the director of 
those who brought others from darkness to light, he was neither 
original nor can he be condemned as a heretic. Akhund Darwiza could 
also not help raising the slogan of the inevitability of a perfect pir and 
a true guide who could lead the people of the mountainous regions to 
the right path. As a matter of fact, the religious life without the assis
tance of a pir was unthinkable in those days in that region. Akhund 
Darwiza and Bayazicl both condemned the ignorance of the contem
porary •aliiJis and pifis who resided in the locality and sang the glories 
of their own righteousness and perfection. The unassuming and 
simple-hearted 1\fghans were unable to find out the truth of the claims 
of different factions. They flocked to the ranks of Bayazid in greater 
numbers, for he catered to their spiritual needs in a most straightfor
ward manner and sought to uphold their national pride. In the initial 
stages he tried to arouse men to the observance of the ordinances of 
!f!arrat earnestly and preached the Wrath to come on the Day of 
Judgment with strong warmth of feeling. Tmvba (repentance) was 
regarded as the starting point of the orientation of the neophyte and 
he was required to turn wholly towards God, expelling all the way
ward impulses of his heart. He had to observe a very high ethical stan
dard. God's attributes of 'very forgiving and merciful' were brought 
home to his mind and a chilla or forty days of Lent was prescribed. 
They had to shut themselves in their cells, perform assiduous repeti 
tion of the name of God silently (~fkr-i-khafi) and devote themselves to 
fasting and penitence. Assemblies of music and dance, which they were 
required to attend, provoked among them a sort of artificial ecstasy 
and at the end of the stipulated period they realised that they were sub
merged in the attributes of the Divine Essence. Throughout their 
life, they were required to believe that their heart was confronted by 
that of the Pir-i-Kamil and all the spiritual benefits were acquired by 
them through his blessing. 

The different stages of s11/r7k or mystical journey are known by well 
defined terms and the sole object of .rtifisiJI is to lead the wandering 
soul onward with conscious endeavour until it reaches the desired 
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goal ofjana (passing away of human attributes through Union with 
God). Shaikh 'Aziz bin Mu4ammad al-nasafi (d. 661 H/1263 1-\~D.), 
who increasingly influenced the thought content of the ftiJl~ of 
succeeding generations, specified eight stages in his work entitled 
Maq1ad-ul-Aqfa, which a neophyte had to traverse before he. reac~~d 
the stage of jana. According to most of the Iranian and Indian ftifu, 
the first stage is humanity (nasiit) which requires the disciple to live 
according to the Law (mari'at), and observe all rites, customs and 
precepts of his religion. The second is the nature of angels (malakiit) 
for which there is the pathway of purity (!ariqat). The third is the 
possession of power Uabriit) for which there is gnosis (ma'rifat) and 
the fourth is extinction (jana), for which there is truth (!Jaqiqat). 4 

Bayazid seems to have obtained the following stages of spiritual per
fection in some popular handbook of pifism. 

1. Sbari'at 
2. Tariqat 
3. If.aqiqat 
4. Ma'rifat 
5. Qurbat 
6. Wa[lat 
7. Wabdat 
8. Sr1kiinat 

(The Law) 
(The Path) 
(The Truth) 
(The Gnosis of God) 
(The Nearness to God) 
(The Union with God) 
(The Oneness with God) 
(The Tranquillity) 

He explained these stages allegorically and symbolically. It seems 
that he borrowed this peculiar method of approach from the Isma 'ilis. 
~e even called his kbalifa a dii'i. Multan and Man~ura owed alle
giance to the Fa timid Caliphs from 373 H/983 A.D. for more than a cen
tury. Sultan Ma4mud of Ghazni (d. 1030 A.D.) and Mu'izz-ud-Din 
Mu4ammad bin Sam (d. 1206 A.D.) made constant raids against them 
and their political power was liquidated by the end of the twelfth 
century A.D., but a large number of them went underground. They 
freely mixed with Hindu yiigis and Muslim ft'ijis and imbued them with 
their ideologies. Bayazid mixed with all sorts of religious teachers and 
drew upon their ideologies, but the basic framework of his movement 
was essentially a pantheistic pifism. 

He laid considerable emphasis on the importance of !ilari'at, gave a 
detailed account of the rules of ablutions, namaz, roza, r,akat and l;aj in 
his Khair-u/-Bayan and did not deviate an inch from other handbooks 
on the subject, pointing out the difference between the ablution of 
1JaiJ;az (prayers prescribed by Law) or roza (fasting) or r_akat (alms 
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given according to 11uslim Law, by way of purifying or securing a 
blessing to the rest of one's possessions) and f.;rlj (pilgrimage) of iJari'at 
from their counterpart in f.;aqiqat, ma'rifat, qurbat, 11'a.rlat, waf.;dat and 
sukl711at. 

The distinctions of all the stages were incisively defined with appro
priate illustrations by Bii.yazid in all the works written by him, but 
none of them can eclipse Siraj ut-Tmvf.;id in regard to clarity of thought 
and exposition. In this work, though he laid considerable emphasis on 
the pursuance of iJari'at, he advised the neophytes that the prophets 
and saints reached the stage of jariqat only after proceeding ahead of 
iJari'at, so they should also not rest content with the observance of 
the obligatory religious ordinances and make their way to jariqat by 
acquiring the knowledge of heart. At this stage they should yearn for 
the obedience of Divine Ordinances in the same way as the angels did. 
This process sprang from the right side of the heart. 5 

Regarding f.;aqiqat he wrote, "The prophets and saints were never 
satisfied with tariqat alone and proceeding onward reached the stage of 
f.;aqiqat. At this stage they remained fully occupied with g_ikr-i-khafi, 
did not conceive that all that existed in the phenomenal and Invisible 
world was different from the Divine Essence, but considered every
thing one with the Incomparable Being. You should also not rest 
content with the stage of jariqat but make your way towards the stage 
of f.;aqiqat and keep yourself absorbed in g_ikr-i-khafi. Let not a single 
moment of yours pass without being absorbed in thought of the Al
mighty. Increasing concentration on g_ikr will help you believe that 
there does exist nothing in the world unconnected with the Almighty; 
everything is one with God."G 

Elaborating ma'rijat he wrote, "The prophets and saints made their 
way to ma<rijat from f.;aqiqat. At this stage they, opening the eyes of 
their heart, perceived and recognised the Divine Essence. To be more 
exact, they perceived in everything round about them the existence of 
the Incomparable Being. They perceived and recognised Divine 
Reality. You should also strive for the acquisition of the stage of 
ma'rijat after you have reached the stage of f.;aqiqat. At this stage you, 
like them opening the eyes of heart, will be able to perceive the In
comparable Being, to comprehend and recognise the truth and to 
attain the Divine knowledge. "7 

Describing the stage of qurbat he says, "The prophets and the saints 
after going across the stage of tJJa<rijat stepped to qurbat, and recog
nised the voice of God and His tasbib.s They then attained His near-
ABR-NAIIRAIN VII 5 
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ness and heard His voice. You should also, therefore, not cry a halt 
at the stage of 111a'rijat, but continue your march to the stage of q~II'~Jat 
with all earnestness and be able to recognise the truth of th~ Dtvme 
Voice. You should consider that some voices spring from Hts mercy 
and some from His fury. Do not consider either mercy or fu~y sep~
rate from Divine Essence and obtain (the secret of) His tas/JI/J. Thts 

• . , 9 
will bring you nearer to Him and enable you to hear Hts votce. . 

Regarding the stage of wa[lat he wrote, "The prophets and samts 
proceeding from the stage of qurbat truthfully yearned for ll'a[lat 
and at this stage they submerged their own existence in the. Divi.ne 
Essence and forsook their own being. Thus they heard Hts votce 
from Him, perceived the Divine Essence through Him and indulged in 
conversation with Him. Acting likewise you should also not remain 
contented with the stage of qurbat but continuing your onward ascent, 
truthfully yearn for the stage of Jva[lat. Annihilate your own exis
tence in the Divine Essence; hear His voice from Him, see His 
Being through Him and indulge in conversation with Him."10 

Giving an account of 1va!;dat he says, "The prophets and saints 
going forward to their mystical ascent, truthfully yearned for the 
stage of 1va!;dat and sought to annihilate themselves in tau/Jid. This 
enabled them to taste the wine of heaven11 even before death and ob
tain an eternal life. Keeping step with them you should rid yourself 
of the discourses of !flirk (partnership to God) and concentrate on 
discourses relating to ta11pid."12 

In the risala (treatise) to the rulers he struck a note of warning to 

them, advised them to avoid the habits of Satan, 11111!.1Jriks13 and 
~~~unafiqs, and asked them to imbibe the habits of the prophets, true and 
stncere spiritual guides, so that they might proceed towards light 
(Rmv#}ani) from darkness (tariki). Emphasising the importance of 
Gnosis, he informed them that wherever 'Divine worship' or 'wor
shipper' was mentioned in the Q11r'a11, it actually meant IJJa'rifat and 
t~o~e who had attained it. He informed them, "Knowledge is 
dtvtded into two groups; phenomenal and esoteric. The phenomenal 
knowledge is acquired through a teacher and the esoteric one is im
parted by the perfect guide. There are several stages to the path of 
fa11/;id and each stage is full of innumerable difficulties. It is, therefore, 
essential for the neophyte that he should seek to acquire the esoteric 
knowledge.t4 The road to ta11/;id is not confined to a particular direction 
and if one considers it as such, one is bound to become a kafir. The 
path of ta11/;id is straight and lies within the reach of the neophytes. 
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Obedience to a perfect guide amounts to the obedience to a prophet 
(Mul)ammad), and obedience to Prophet (Mul)ammad) amounts to 
obedience to God."15 

Dilating upon sukt7nat he wrote, "It is the stage reached by the prophet 
and apostles of God. Those who attain this stage, find themselves 
protected from all types of unlawful acts and do not find peace either 
in their bodily comforts or in formal modes of prayers.16 They find 
themselves one with the Almighty. No stage is higher than that of 
Sukt7nat in so far as the 'spiritual ascent or progress is concerned.' He 
claimed that all types of darkness, be they related to kufr, hypocrisy, 
heedlessness or misguidance, could be dispelled through stepping into 
his footsteps and that the neophytes were to acquire light of truth, gui
dance and insight into the mysteries of Divine Essence.17 He also 
sought to ensure that righteousness and the highest spiritual attain
ments were invariably within the reach of the seekers provided that 
they possessed requisite aptitude and spiritual yearnings.18 He com
pared the aptitude of the neophytes with a horse and concluded that 
whosoever possessed a strong horse, reached his destination rapidly. 
A man with real aptitude could traverse all the stages under his gui
dance or that of his kbalifas within a week or so, but those who were 
devoid of it could not achieve their goal for years.19 

It is clear from all of his works that he did not regard these stages 
as independent of each other. The doors of tariqat were opened to 
those who acted in accordance with the knowledge of ~ari<at, the 
doors of l;aqiqat opened to those who acted in accordance with the 
knowledge of tariqat, and the doors of 111a<rijat flung open to those 
who acted in accordance with the knowledge of l;aqiqat. He preached 
that a formal observance of religious obligation was only the begin
ning of the arduous spiritual journey; r.ikr-i-kbafi in utter absorption 
and hard ascetic exercises was the only source of obtaining spiritual 
eminence. 

The Orthodox Reactioll 

The movement to oppose the activities ofBayazid was organised by 
S=iyid <Ali Tirmizi and Akhund Darwiza. The ancestor of Saiyid 
<Ali, known as Pir Baba, originally belonged to Tirmiz2o but later on 
settled down in Qunduz.21 He descended from a sister of Timur. His 
father Qambar <Ali held high government posts and was known as 
Amir Nazar Bahadur, but his grandfather Saiyid Al)mad Yusuf led 
a saintly life and did not care for the worldly pursuits. Saiyid Ali Tir-
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mizi acquired education and training to lead a saintly life u':d~r ~1i~ 
and was initiated into the Kubrawi order. The father of Smpd Ah 
Tirmizi came to India together with Humayiin in 1526 where ~aiyid 
•Ali evinced no interest in worldly pursuits.22 He rather felt h1mself 
attracted towards the saintly life and spiritual yearnings. This swing 
towards spirituality became marked when, under the impulse of a 
mystic trance subsequent to his visit to the tomb of Shaikh Sharaf-ud
Din Panipati2a, he left his parents to lead a saintly life. He subsequently 
came in contact with Shaikh Salar Riimi of Ajmcr who advised him to 
concentrate on scholastic learning together with spiritual pursuits. He 
encouraged him to move to the mountainous regions. Saiyid •Ali 
thence moved to Kashmir and settled down near Dawiid Pindi known 
as Gujarat-i-naw. When Humayiin, after his defeat at the hands of 
Sher Shah, set off towards the Punjab and Sindh (1540 A.D.), the 
father of Saiyid •Ali met his son and was all praise over his attainments 
in the realm of saintly life. Saiyid •Ali married amongst the Yiisufzis 
and subsequently settled down there.24 From Banhir in the territory 
ofYusufzis he, together with his disciple, Akhund Darwiza, organised 
a strong opposition to the Rawshaniyyas. In the debates that followed, 
t_he controversy seems to have been chiefly raised and managed by 
Akhund Darwiza. The hostility between Shaikh •umar and the 
Yusufzis, and later on between Jalal-ud-Din and his successors and 
the Mughals, mainly accounted for the popularity of Akhund Darwiza 
at a subsequent stage. He bitterly lamented his failures and ascribed 
them to the lack of state patronage. 25 

According to Akhund Darwiza, Bayazid's heresy consisted in the 
following theses: -

1. All the existing objects and created beings are Divine in Es
sence.2s 

2· Rawshaniyyas are the manifestations of the Divine attributes. 27 
_3· The Pir occupies the status of a Prophet, sometimes of the 

Deuy Himself. Greatest of all sins is the disobedience to the Pir. 28 

4· Rawshaniyyas relegate the !l!ari•at to secondary importance 
and do not realise that all that contradicts !l!ari•at is krifr (heresy). 29 

. 5: Rawshaniyyas do not perform obligatory prayers, fasting, 
~llgnmage and r_akat. Illegal food, heinous crimes like assassinat
Ion, robbery and adultery are legalised; theologians and theological 
knowledge are ridiculed and the shaving of beards is permitted. 30 

6. Bayazid appointed ladies as kbalifas. and attracted sensualists, 
rogues and vagabonds to his mission. 31 
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7. Rawshaniyyas believe in the transmigration of soul and claim 
that the beliefs regarding the Day of ] udgment, paradise and hell are 
not corroborated bv authentic traditions.32 

8. The Q11r'a1J ~nd Hadi,f are not to be interpreted literally but 
according to a secret and allegorical meaning. Only those who have 
acquired religious perfection can interpret the correct symbolical 
meaning of the Q11r'a1J and Had~~.33 

9. They interpret the religious truth in accordance with the taste 
and liking of the neophytes3\ indulge in conversation with Afghans 
and Hindus in their respective languages and prescribe ~ikr in the 
language of the neophytes.35 

10. Bayazid claimed that he received II'II!!.J' from the Almighty and 
compiled a book entitled Khair-11/-Ba)'iiiJ in collaboration with Mulla 
Arzani, comprising unintelligible and incorrect expressions and mis
representation of religious truths, in Persian, Pashto, Arabic and 
Hindi.36 

Akhund Darwiza ascribed the success of Bayazid's mission to 
promiscuous mixing of both the sexes. In fact, the beginners were 
enclosed separately and allotted separate hours for religious instruc
tion. This fact is also supported by Ifiil NiiiiJa according to which 
Bayazid had allowed one of his disciples to perform devotional exer
cises in the same cell where his wife lived; the disciple treating her as 
his sister. He was intensely devoted to music and dance, which 
brought untold suffering to him in his early career. Singing, dancing 
and clapping the hands after the fashion of the majority of 
the .[tljis made his devotional exercises exceedingly popular 
to the great chagrin and annoyance of Saiyid •Ali Tirmizi and 
Akhund Darwiza. Outstepping the bounds of moderation in 
undertakings of this type cannot be ruled out and there could 
not have been a dearth of people who joined Bayazid's ranks with a 
view to obtaining a free rope for licentiousness. Similarly, Bayazid 
branded all those as beasts who were ever busy seeking satis
faction of their carnal desires; but such an attitude on his part did 
not necessarily mean that he stood for the outright slaughter of all 
those who were not prepared to be enrolled as his disciples. The 
failure of the •11la11Jii to discuss the theological problems with him, 
contributed in a large measure to his success. Even a learned man like 
Akhund Darwiza stooped down, in the absence of a systematic ap
proach to refute the teachings of Bayazid, to the level of starting a 
campaign of slander and vilification against him. Makhzatl-i-Af/!Jlii11i, 
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Ta~kirat-ul-Abrar Wa'l-Aij]rar and other works of Akhund Darwiza 
seek to explain the theological problems in an exceedingly orthodox 
and dogmatic fashion. His brother Mul)ammad A~!W.ar and his son 
Karim Dad also collaborated with him, and poured outrageous in
vectives on Bayazid which were utilised by the Mu!W.als, hostile to the 
Afghans, for their own ends, but these hardly moved the Af!W.ans. One 
of the poems of Mulla A~ ghar may be quoted as a summary of the alle
ged teachings of Bayazid which they desired the people to implicitly 
believe. 

"Listen 0 friend I said the Prophet, as he 
was one day sitting in the mosque, 

Verily, the angel Gabriel came to me, by 
the favour of the good God. 

Then Gabriel, the messenger of the good 
God told me, 

That after five hundred years, seventy 
t~ree sects would be formed among my people; 

Heretics there are of many sorts, but a powerful 
one is Tiirlkl. 

He claims the authority of Gabriel, and 
is the enemy of the Prophet. 

This Tiirlkl is like a counterfeit coin that 
has nothing but the stamps of gold; 

This Tiirikl, when he offers namiiz, performs 
no IVa?;_rl'. 

He would not perform this, were it not that the 
people may believe in him, 

0 Tiirlkl! agent of Satan, this is your glory, 
That you are inimical to the learned ('ulamii.) 
Is there anyone, 0, accursed I who is hostile 

to the learned, like you. 
Seize hold of the bridle reins of the learned ('ulalllii) 

. and they will conduct you in the true path. 
Ltsten to the dictates of the learned, for they 

are the light of a country. 
Therefore, ye people, great and small, lay hold on 

the bridle reins of the learned ('u/amii).37 

NOTES (II) 

~ Ta~kirat-ul-Abrar Wa'/ Ashrar P. 146. 
3 tgtr'a~z,_~ura _?CXI-y 35, Su~ X~Xlll 45; LXI 8 sq; LXIV 8. 

M l_hazalt. ll;ya 'U/um ai-Ditz (Catro 1311 H) VII Pp. 244, 264; 'Aziz bill 
~}~rmad al-nasafi: 'Aqaid (Cairo 1321 H) P. 40. 
5 .u?hcs, T.P.: A Dictionary of Islam P. 40. 

Srrat-ut-Tawpid (Ra?ii Library Rampur, India Ms.) Pp. 11-12, 279-283. 
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o Ibid. Pp.14, 217,293. 
7 Ibid. Pp. 17, 221, 315-323. 
8 Cdcbrating the praises of God. 
u Ibid. Pp. 19, 225, 391-400. 
1o Ibid. Pp. 20, 234, 405-408. 
11 Shariib-i-fab!7ra 
12 Siriit-llt-Tawhid Pp. 22, 239. 
13 One who believes in a plurality of gods, a polytheist. 
u Sirat-11t-Ta1J1hid Pp. 128-140. 
1s Ibid Pp. 141-143. 
16 Ibid. Pp. 411-12. 
17 Ibid. Pp. 418-19. 
18 Ibid P. 422. 
ID Ibid P. 424. 
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20 Tirmiz, a town on the north bank of the li.mu Darya ncar the mouth of the 
Sur khan. 

21-Northcrn limit of Kabul. 
22 Tagkirat-11/-A/mir JP'a'I-Aflp·iir P. 11. . 
23 Shaikh Sharaf-ud-Din Bu 'Ali or Abii 'Ali Qalandcr Panipati \vas a h1ghly 

respected saint and exercised immense influence over his contemporaries. He is 
said to have died in Panipat on 9 Rama:(.an, 724 Hf30 August, 1324 A.D. Shaikh 
'Abdul l;laq J\[ul:mddi.~ Dehlawi; Akbbiir-111-Akhytir Delhi 1332 H, Pp. 129-131. 

2·1 Tazkirat-111-Abriir Jl7a' 1-Ail!riir Pp. 14-20. 
2s Ibid. P. 151. 
2a Tagkirat-11/-Abriir J17a'l AilJuir P. 139. 
21 Ibid. P. 146. 
2s Ibid. Pp. 140-141. 
2D Ibid. P. 143. 
30 Ibid. P. 146. 
31 Ibid P. 147. 
32 Ibid. P. 151. 
33 Ibid Pp. 142-143. 
31 Ibid. P. 140. 
35 Ibid. P. 138. 
36 Ibid P. 148. 
37 Leyden, S.S.: On the Roshenian Sect (Asiatic Research, 1812) P. 309. 

III 

SuccEssoRs OF BAYAZID 

Shaikh 'Umar 

Bayazid had five sons, Shaikh 'Umar, Khair-ud-Din, Niir
ud-Din, Kamal-ud-Din and Jalal-ud-Din, from his wife Bibi 
Shamsii and one son Dawlat from another wife. The Raw
shaniyyas claimed that Shaikh 'Umar possessed the qualities 
of Abii Bakr in him, Khair-ud-Din that of 'Ali:, Niir-ud-Din 
that of 'H?man, Jalal-ud-Din that of 'Umar, and Kamal
ud-Din was like the remaining companions.l Bayazid was succeeded 
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by his eldest son Shaikh 'Umar but he failed to retain his hold over 
the Yusufzis for long. The main cause of grievance, according to 
J::liil Niima, lay in the protection the Yiisufzis offered to the Gujars 
who were thought guilty of the attempt to remove the coffin of 
Bayazid from the grave.2 Shaikh 'Umar took out the coffin from the 
graveyard and carried it with him wherever he went. In the initial 
stages they obtained considerable success but, finding the Yusufzis 
hostile to their cause, the Rawshaniyyas made their way to the land of 
the Dilzak tribe in the Hashtnagar territory, but the Yusufzis did not 
allow them to retire peacefully to that land. They were hotly chased 
b_Y the~ and it was after several skirmishes that they reached the 
nver S~nd and sent a message to the leaders of the Dilzak tribe 
requestlng them to provide asylum for them in their land. In order 
~0 separate the sons of Bayazid from their followers, Dilzaks, who were 
~wardly hostile to the Rawshaniyyas, informed them first of all to 
eththe sons of Bayazid cross the river and later on they would help 
ot ers cross it a R h · - N- d n- · h 1 · ad · awLaruyyas sent ur-u - m Wlt some ot 1ers m 
thvaRnce. The Dilzaks not only imprisoned Nur-ud-Din and attacked 

e awshaniy - b · . 
d b -:-- yas, ut also stopped the supply of prov1s1ons to them 

an o tamed a fi h ld Th entr rm o over all the routes. e Rawshaniyyas were 
hil apphed. The Dilzaks invited the Yusufzis also to help them anni-

ate t e Rawsh . - -fi . . d h D"l -To . _aruyyas. Ka rs also )Otne t e 1 zaks and Yusufzis. 4 

thr cop~ Wlth this threat, Shaikh 'Umar divided his followers into eew1 - -
self ngs and deputed each of them against his enemies. He him

crossed tl . 
by Sh "kh , 1.e nver with the coffin. The troops which were deputed 
ene~at_P Umar made no headway in their attempt to defeat their 

es. erfo h d 
Shaikh 'Uma tee t ey beat a retreat an asse~b~e~ toge~her near 
ud-Din £ 1 r. A l~rge number of the Rawshamyyas mcludmg JaHil
managed e l as capt1ves into the hands of the Dilzaks, but ultimately 
zaks a d to escape from there.s Shaikh 'Umar was killed by the Dil-

n th - - . . 
They s e coffin of Bayazid was thrown by them mto the nver. 
Subseqevered the head of Shaikh 'Umar and sent it to the Yiisufzis.6 

uentl 1 . - - . 
Bayazid Y -Shatr-ud-Din, most chtvalrous of all the sons of 
his esca' \Vas done to death. Nur-ud-Din who was able to make good 
Niima t~e~ ~as killed by Giijars. Acording to the compiler of Ifiil 

e lnctdent occurred on 'iishtlrii 989 H 7 14 February, 1581 A.D. 
]aliil-ud-Din (]. -

ala/a) 
Jalal-ud-Di 

'Umar. He r~' a lad of fifteen or sixteen,8 then succeeded Shaikh 
covered the coffin of Bayazid and buried it in Betlir 
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near the grave of Mul)ammad Kamal. It subsequently became a place 
of pilgrimage for the Rawshaniyyas. 

When Akbar marched back from his expedition against 1vlirza 
J\Iu}:!ammad I~akim and halted at Peshawar at the end of August 1581, 
JaHil-ud-Din with a band of four hundred followers paid his respects 
to the Emperor. "The king received them graciously," says Monser
rate, "and promised them freedom to follow their religion and cus
toms, and to obey and revere the son of their prophet (as they called 
him). He held that if he granted them this freedom they would re
main constantly in their own districts." Monserrate laments that 
Akbar cared little that in allowing everyone to follow his own religion 
he was in reality violating all. 9 Besides the grant of freedom of worship 
in accordance with one's own conscience which was Akbar's cherished 
principle, he seems to have found it advantageous to make the 
Rawshaniyyas a tool to check the growing menace of the Yusufzis. 
He detained Jalal-ud-Din with him and deputed Zain Khan with 
other amirs against Yusufzis and some other amirs against the Dilzaks. 
According to I:Jal Na!Jia, Jalal-ud-Din stayed with Akbar for about 
a year.10 

The followers of Bayazid seemed to have realised that the honour 
and respect shown to them by Akbar was transitory and likely to 
vanish after the annihilation of the Yusufzis. Their mutual hostilities 
were advantageous to the Mughals and contrary to the spirit of the 
movement of Bayazid. They accordingly persuaded Jalal-ud-Din to 
leave the Mug.hal camp. He also agreed to retire to his homeland to
gether with his followers; but the author of I:Jal Na111a in order to 
absolve Jalal-ud-Din of the responsibility of willingly deserting the 
Mughals, has accused his followers of short-sightedness in breaking 
away from the Mughals and administering some drug to Jalal-ud-Din 
which benumbed his senses, and enabled his followers to take him 
away from Akbar's camp in an unconscious state. On regaining 
consciousness, he is said to have expressed his desire to return but 
his followers prevailed upon him to say good-bye to the Mughals 
for ever.11 They moved to Tirah, reorganised themselves and com
menced making depredations against the Mughals, so much so that 
they blocked the passage of Shah Rukh Mirza near 'Ali Masjid 
when he was proceeding to seek asylum with Akbar at the end of 
1584. It was with great difficulty that the Mirza could be escorted 
to the imperial!court.12 The:Khaibar route" remained closed on account 
of their depredations, and special efforts had again to be made by the 
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Mughals to escort the children of Mirza Mu\:lammad I~Iakim, who 
were proceeding to the imperial court at the end of 1585, after the 
death of their fatherl3 (12 Sbabii11 993 H/ 30 July 1585 A.D.). In order 
to take more stern measures to check their depredations, and to bring 
the Afghan tribes of the frontier under proper control, Akbar assigned 
the governorship of Kabul to Man Singh in December 1585. He 
was ordered to stay for some days near Khaibar and chastise the 
Rawshaniyyas, but he appears to have attained little success. J.l Jalal
ud-Din and his band of followers organised themselves into an invi
cible block of Afghan freedom fighters. Early in 994 H/1586 A.D., 
Mir Quraish, the ambassador of 'Abdullah Khan, the ruler of Turan, 
and Na~ar Be, an important noble of 'Abdullah Khan, who had long 
held Balkh in jagir, had to face great hardships in passing through the 
Khaibar, so much so that Mubarak Nohani, Ghazi Khan and others had 
to be deputed under the command of Shaikh Farid Bukhari Bakhshi 
Begi to escort the visitors.15 

This state of affairs could not be tolerated for long. Akbar reached 
Lahore in person on 27 May 1586 with a view to camping there for 
some time. Abti'l-Fa~l says, "The idea of most people was that the 
world's Khedive would not turn his rein till he arrived at Fatl)pur. 
But the sovereign of an awakened heart did not yield to such a wish, 
and the pleasant palaces of that city did not engage his heart. His sole 
t~ought was that he would stay for a while in the Punjab, and would 
give peace to the Zabuli land (Afghanistan), cleanse Swad and Bajaur 
of the stain of rebellion, uproot the thorn of the Tarikia11s (the Raw
shaniyyas) from Tirah and Bangash, seize the garden of Kashmir, 
bring the populous country of Tatta (Sindh) within the empire. 
Furthermore, should the ruler of Turan remove the foot of friend
liness, he would send a glorious army thither, and follow it up in 
person. " 16 

On account of his presence at Lahore the Afghan tribes were also 
played off against each other, and despite the efforts of Jalal-ud-Din 
a united front of Afghan tribes against the Mug_hals could never be 
forged satisfactorily. Meanwhile, Saiyid Hamid Bukhari, formerly an 
important noble of the Sultans of Gujarat, was deputed by Akbar to 

Peshawar and was commissioned to guard the road to Afghanistan. 
He did not take adequate pains in the discharge of his duties, and 
entirely depended on an old officer of the place, Musa, by name. The 
highhandedness of Musa estranged the Mohmand and Ghori tribes 
from the Mug.hals and drove them into the camp of Jalal-ud-Din. 
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TheY attacked the Peshawar fort with a force of about 20,000 men on 
foot- and 5,000 horscmen. 17 Saiyid J:lamid, without making adequate 
enquiries about the strength of the enemies, sallied out with 150 men, 
hotly engaged the invaders and fell fighting bravely together with 
forty of his relatives. Afterwards, the Afghans invested the fort. 
Saiyid J:-lamid's young son, Saiyid Kamal with a few men stood and 
fought resolutely and defended it. On receipt of this intelligence Shah 
Quli Khan Maryram, Shaikh Farid Bukhari, Tash Beg Khan and many 
other nobles were deputed by Akbar in the end of November 1586, 
under the command of Zain Khan Kokaltash, to crush the power of 
the Rawshaniyyas. Raja l\Jan Singh was also alerted. Madhu Singh, 
son of Raja Bhagwan Das, was specially directed to march from the 
thana of Langarkot18 to Begram before the arrival of the imperial 
army.19 Since there was some delay in the arrival of the army of Zain 
Khan Kokaltash who was despatched from the imperial court, Man 
Singh set out from Kabul with a view to getting to Tirah by the route 
of Narwan20 and to attacking the Afridis from there. By the same 
route Man Singh intended to reach 'Ali Masjid in order to effect a 
junction between the two imperial armies and to open the road. Sakit 
Singh, son of Man Singh Darbari, and Zain-ud-Din 'Ali who were 
going to Kabul, hastened off to Peshawar, the moment they heard 
about the catastrophe confronting Saiyid J:-lamid Bukharl. The roads 
being closed, they were forced to halt there. Also, Madhu Singh had 
arrived nearby to attack with the troops of Raja Bhagwan Das. 

About December 13, 1586 Man Singh marched rapidly from Pesh 
Bula_921 and reached Bazarak after a hazardous journey. Chastising 
the Afridis, they marched by the defile of Chahar Chobah22 and clim
bed the hills. They passed by the dwelling places of the Ghori tribe, 
who purchased their safety by making submission. When they came 
into the defiles at about two kos from 'Ali Masjid, Jalal-ud-Din 
appeared from behind, and the Afghans attacked them from every 
side. The Mughal forces were placed in great difficulty. A reinforce
ment was immediately despatched by Raja Man Singh, which relieved 
the Mughals of the pressure of the Afghan attack. Leaving his eldest 
son Jagat Singh with the rearguard, Man Singh himself headed on 
towards 'Ali Masjid. Rawshaniyyas again gathered from all sides and 
were in an advantageous position. The peculiar nature of the moun
tainous region proved hazardous to the imperialists. The battlefield 
provided them no protection against the flying arrows and rolling 
stones of the enemies, nor did it contain a plain to enable the imperia-
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lists to fight a pitched battle. Hectic efforts were made fro~ both 
sides to gain an upper hand. The Rawshaniyyas were ulumately 
defeated and forced to beat a retreat by the narrow defiles. Crowned 
with victory, the Mughals proceeded towards 'Ali Masjid. Jalal-ud
Din with his constant Mughal reinforcements was forced to order a 
dispersal of his forces. About this time Zain Khan arrived with his 
army, and their efforts to dislodge the Rawshaniyyas were renewed 

with increasing vigour.23 

Jalal-ud-Din escaped towards Bangash with Afridis, Orakzis and 
Ghori Khail. Man Singh did not pursue him but returned to Jamrud 
near the Khaibar ravine. He was accordingly censured by Akbar for 
his inactivity and Muttalib Khan, son of Budagh Khan, was deputed 
by him with an army against the Rawshaniyyas by the route of Ban
gash. Man Singh was ordered to march from Peshawar (April 1587). 
The imperial forces under Mugalib Khan on reaching the Indus near 
Sambala were joined by Zangi Khan and other heads of the Niyazi 
clan, who lived in the vicinity. The Mughals crossed the Chawpara24 

ferry and reached the villages of the 'lsakhcl. Firuz Khan, Jamal, 
'Ali and other leaders of the 'Isakhel joined the Mughals. Most of 
them were of the opinion that they should march up to Bangash by 
Dawr and Naghz, and from there hasten to the abodes of the Raw
shaniyyas. At the same time a Rawshaniyya named Jamal Tariki 
deserted to the Mughals. Under his guidance the imperial forces 
commanded by :Muttalib Khan decided to travel through Abdara, a 
defile between Banu and Dar Samand25 which is the source of the 
Bangash river. Jalal-ud-Din was staying at a rugged spot in his 
stronghold Lucak, three kos from Dar Samand. In the beginning of 
August 1587, Rawshaniyyas made a surprise attack on the Mughals 
with 1,000 cavalry and 15,000 foot. A fierce battle took place cul
minating in the utter rout of the Rawshaniyyas. Meanwhile, the intel
ligence of the arrival of the Jamrud army deputed by Man Singh was 
also received, and the Rawshaniyyas could not hazard a night attack on 
the Mughals. Jalal-ud-Din fled towards Rajgal in Tirah, the homeland 
of the Afridis of Firuz Khail. The Bangash tribe completely deserted 
Jalal-ud-Din from the foot of the pass and joined 'Abdul Munalib 
Khan. 26 They were detained for some time in the Mughal camp, but 
were later on allowed to leave for their homelands. Some of the Orakzis 
and Afridis, who had also got tired of the company of Jalal-ud-Din, 
joined the Mugb.als. The Gh6ris also went over to the Mughals. 

The strength of the Yusufzis too could not remain intact by that 



RA WSHANIYY A :MOVEMENT 77 

time2i and it gave ·way under the shattering blows of the imperialists; 
still thev did not hesitate to fish in the troubled waters. Jalal-ud-Din 
reached- from the defiles of Tirah to the Yusufzls, who were formerly 
his inveterate enemies, and found shelter with them. Akbar ordered 
Zain Khan to proceed with his forces towards Swad and Bajaur. 
Instructions were issued to the armies of Jamrud and Bangash, calling 
upon them to apply themselves individually or severally to the task of 
capturing the ring-leader of the Rawshaniyyas, exercising at the same 
time every precaution to prevent his escaping in that direction. Isma.<il 
Quli was deputed to keep a watch over Hashtnagar. ~adiq Khan and 
some other ~Iughal officers were sent from the court to take positions 
on the plain of Swad, in order to pounce upon and capture Jalal-ud
Din from whichever side he emerged. Rawshaniyyas and Yusufzis 
fortified the Nawaga>i pass28 and prepared for battle. The imperialists 
marched by Danishkol and built a fort at the apex of the three roads 
to Bajaur and there was some fighting. Jalal-ud-Din taking advantage 
of the differences between Isma<H Qull and ~adiq, the two Mughal 
nobles guiding the operations, escaped and hurried off to Tirah. 
Akbar thereupon appointed A~af Khan in the place of Isma<il Quli. 29 

~adiq was commissioned to overthrow the Rawshaniyyas in Tirah. 
He did not think it advisable to enter the defiles, but appointed men 
to keep watch on every side. Shah Beg built a fort in the village of 
Bara (South West of Peshawar); Abmad Beg and Mubammad Quli 
remained on guard in Maidan (West Tidih); Shaham Jala'ir, <Ali 
J'viubammad Alif and others served in Jangal (West Kohat).ao A con
siderable number of the Afridis and Orakzis deserted to the l'vfughals. 
A$af Khan cut off the supply of cloth, salt and soap, etc. which reached 
Tidih from Peshawar and thus pressed the Afridis and Orakzis, who 
were left with Jalal-ud-Din, either to arrest Jalal-ud-Din or expel him 
from their land and hand over some of the members of the family of 
Jalal-ud-Din to them so that they might be utilised in obtaining the 
submission of Jalal-ud-Din. The Afridis thereupon decided to arrest 
Abad Dad, son of Shaikh <Umar and nephew of Jalal-ud-Din, to
gether with his mother Zulaikha and some other members of the 
family, and hand them over to the Mughals. The Afridis and Orakzis 
were so domineering that Jalal-ud-Din could not oppose them.31 He 
escaped to Turan32 by the route of Kaniguram (4 October 1588). His 
family retired to Bajaur but after some time left for Qandahar. Kasis 
welcomed them and they stayed there for some time with the grand
father of the compiler of 1:-Ial Na111a.aa 
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Jalal-ud-Din persuaded <Abdullah Khan Ozbek to give him a rein
forcement on the condition that he would conquer territories west 
of Nilab to Kabul on his behalf; but he did not find it advisable to 
give up cordial diplomatic relations with Akbar who was staying near 
his western frontiers. On the other hand, he wished to hand over 
Jalal-ud-Din to the Emperor. Jalal-ud-Din got scent of <Abdullah 
Khan's plans, consequently he escaped to Tirah once again.34 Assem
bling his adherents there he began to stir up strife in the defiles there. 
Afridis and Orakzis again joined him. After a respite of about four 
years, Asaf Khan Sa<id Khan Gakhar and a few other nobles were . -' -
sent off from the court on the New Year's day of the 37th Divine 
year (11 March 1592) against the Rawshaniyyas. An order was issued 
that thejagirdtirs of Sindh and Peshawar should be mobilized to join 
the Mughal forces heading towards Tirah. Qasim Khan, who was 
ordered to collect the Afghan army and proceed from Kabul to 
chastise Jalal-ud-Din, failed to stick to his command for long, and on 
receiving a report regarding the dispersal of the Afghans, returned 
back to Kabul without achieving any success worth the name.35 
A~af Khan and the other officers did not move out of the country, 
but finding Akbar engaged in subduing Kashmir, the Gagyani tribe 
and the Mohmandzis joined the Rawshaniyyas and Yi.isufzis, and 
proceeded towards Peshawar with a view to getting possession of 
the whole of that country. Suddenly, Zain Khan Kokaltash arrived 
forcing the tribal confederacy to liquidate. Yusufzis and Rawshaniyyas 
reached the hill country of Bajaur under the command of Wahdat 
<Ali. Jalal-ud-Din left his family at Bajaur and went off to Tirah·. In 
July 1592, Zain Khan proceeded towards Bajaur. Rawshaniyyas and 
their associates escaped to the land of the I<afirs. In a short time Zain 
Khan occupied the hill country bounded on the east by Swad, on the 
west by Ki.inar and Ni.irkal, on the north by Kashghar and Badakh
shan and on the south by Bajaur. In order to strengthen his position 
he built forts at each stage, traversed the mountains and closed the 
doors for night attacks.36 

At the end of November 1592, Akbar on his return from Kashmir 
halted at Rohtas. Enquiries were made from Zain J<han and other 
officers who were deputed to extirpate the Rawshaniyyas; regarding 
the progress of the operations, Akbar reached the decision that the 
expedition was too unimportant to require his presence at Attock. 37 

The Rawshaniyyas, however, fearlessly persisted in their depre
dations. Zain Khan advised Qasim Khan to proceed via Bazarak to the 
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mountainous region, and directed the imperial forces of Bangash to 
come from that quarter. Zain Khan himself set off for Kabul by the 
!lam pass.3s Near Gagyanis, j\~af Khan came in from Bangash and 
accompanied him. At Bigram, J<:hwaja Shams-ud-Din and other 
oA1cers joined him. Zain Khan took up his quarters at the Pass. 
1\ccompanied by Kabul troops, Qasim Khan proceeded to Tirah by 
way of Bazarak. Afridis and Orakzis submitted to the Mughals. 
Jalal-ud-Din left Tirah and escaped to the territories of the Kafirs. 
Jalal-ud-Din's son-in-law \Val;dat 'Ali, with the help of the Yusufzis, 
overran parts of the territory of the Kafirs and ransacked the fort of 
Kanshan. Zain ]'Chan left Qasim ]'Chan at Jalalabad, and?vlui:lammad 
Quli and ~lamza B::g 1\~aliq in Bigram. Taking with him A~af Khan, 
Khwaja Shams-ud-Din, Sa'id l<han Ghakar, Takhta Beg and others, 
he proceeded towards Kanshan. Before the Rawshaniyyas could cross 
the Kabul river, the i\Iughal troops forestalled them and blocked 
their road. They had to beat a hasty retreat towards the hills of 
Tirah. The imperialists did not cha;e them and entered the Kafir 
country by the route of Shahzadi with a view to chastising Wal:ldat 
'Ali. Near the village Kandi Kahar they built a new bridge over the 
Bajaur river 39, for the older one was destroyed by the Rawshaniyyas. 
They proceeded towards Kanshan through a very perilous route and 
narrow defiles. The Kanshan fort fell to the imperialists after a 
number of skirmishes (l'vlay 1593).4° The loss of this fort demoralised 
the Rawshaniyyas and their strength was completely shattered. The 
Mughals laid waste all the bridges in the surrounding country. Many 
Kafir leaders and Yusufzis surrendered. \Val:ldat 'Ali could not hold 
out on his own and surrendered. Four hundred of the Rawshaniyyas 
and their allies were killed while as many as seven of them were taken 
captive. The remaining ones managed to scatter into parties, leaving 
thus the country to Kashghar and Badakhshan to be conquered by 
the Mughals. 

The Rawshaniyyas, however, retrieved their position by March 1596 
and made depredations as far as Khaibar. Qulij Khan was deputed to 
restore order in that region. After restoring order at Kabul, he pro
ceeded towards Tirah through difficult passes from Bazarak. The 
Afridi leaders reaffirmed their loyalty to the Mughals and Qulij Khan 
proceeded to Peshawar. He wished to enter the country of Tirah by 
Ilam pass, but the difficult ravine prevented him from doing so. 
Thence he proceeded to Kohat but the difficult route compelled him 
to go by Bangash. He came to Kharmaba.41 In a slight skirmish he 
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defeated the Rawshaniyyas. Here he laid the foundation of a fort. 
The Rawshaniyyas erected a stockade and prepared for battle. The 
Mughals discovered a secret path. When Jalal-ud-Din became aware 
of this he exerted himself to close the road, but did not succeed; 
he ret~ed to inaccessible defiles without giving battle, but persisted in 
his efforts to harass the Mughals.42 

In August 1601 he set off for Ghazni and suddenly swooped down 
upon the fort. Sharif Khan, the commander of the fort, could not 
withstand the fierce onslaught of the Rawshaniyyas. He was killed 
together with his other associates. The fort was given to plunder by 
them but they did not molest the inhabitants of the town. Next day 
thousands of hazards reaching Ghazni invaded the fort but could not 
harm the Rawshaniyyas. On their representation that they were traders 
and had reached there to purchase and sell horses, the Rawshaniyyas 
allowed them to enter the town. Jalal-ud-Din, however, did not stay 
in the fort for more than three to seven days. While on his return· 
journey he was attacked by the hazards and subsequently killed. A 
large number of the Rawshaniyyas also fell dead in the battlefield. 
The dead body of Jalal-ud-Din was hacked to pieces. His head was 
sent to Akbar and his bones were subsequently buried by hazards. 
Abu'l Fa?l concluded the episode with the remark that for a long time 
numerous soldiers were deputed to punish him. Some years before, 
Zain Khan and a number of brave men led expeditions against him. 
By the strength of the good fortune of His Majesty some unknown per
sons performed the job.43 

Jalal-ud-Din was a man of rare organising capacity. He organised 
the Afghans against fearful odds and achieved considerable success in 
his mission. Though many a time the Mughals won the Orakzis 
Afridis and Mohmandzis to their side, they were never able to reta~ 
their loyalty for long. Even the Yusufzis, who were strongly opposed 
to the Rawshaniyyas in the beginning, ultimately joined Jalal-ud-Din. 
He tried to persuade even 'Abdullah Khan Ozbek to reopen hostilities 
against the Mughals, but could not succeed before the inexhaustible 
fund of energy of Akbar and also his resourcefulness. During his 
lifetime the religious controversies and polemics lost much of their 
vigour. The orthodox Sunnis condemned him as misguided (Pir-i
tariki) and a potent danger to the faith, but this did not adversely 
affect the solidarity of the Afghans which Jalal-ud-Din sought to 

establish against the dominance of the Mughals. The spiritual side of 
the movement was kept alive through discourses on K.hair-11/-Bayan 
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and il1aq,riid-ui-Ll1ominin, which were attended by the Rawshaniyyas 
with increasing devotion; but the political considerations were the 
motive force behind the success of the movement against the :Mug.hals. 

Al)ad Dad, son of Shaikh <Umar, generally known as Al)ad, after 
succeeding Jalal-ud-D:in girt up his loins to uproot the hazaras. 
After some time he invaded the country as far as Ghar in the vicinity 
of Kaniguram. Subsequent to it, he undertook the invasion of Jala
labad. Chin Qulij, son of Qulij Khan, whom Akbar had commissioned 
to subdue and dislodge Al)ad Dad, marched against him but met with 
defeat. Aba Bakr, the father of the compiler of I.-Ial Nama, was also 
with him. Later on, Qasim Khan attacked Al)ad Dad only to be de
feated by the latter. Afterwards Al)ad Dad marched upon Kabul and 
besieged it. Most of the Afghan tribes offered their allegiance to 
Al)ad Dad, who deputed Aba Bakr to the frontiers of Kabul. He 
remained there for some time, and encountered the :Mughal troops 
on several occasions but no hatm was done to him. When he returned 
to Al)ad Dad he was honoured with the title of Khan and obtained the 
ring of the Master as a gift. Aba Bakr received other military command 
too, and made a number of raids against the :N!ughals in which, ac
cording to his own son, he always came out victorious. Al)ad Dad 
started levying kharaj on caravans that passed through Khaibar. 

The successes that Aba Bakr achieved in the raids against the 
Mughals brought him into the limelight and established his fame as an 
important military commander pushing Al)ad Dad into the background. 
Al)ad Dad's followers complained to him that the constant victories 
of Aba Bakr had adversely affected his prestige and reputation. 
Al)ad Dad, therefore, decid.ed to invade Kabul himself but Ilahdad 
son of Jalal-ud-Din, who later on joined the Mughals and was given 
the title of Rashid Khan by Jahangir, opposed Al)ad Dad's plan of 
taking the supreme command of the battle into his own hands, but he 
paid no heed to his suggestions and marched upon Kabul at the head 
of 1,200 soldiers. Shah Beg Khan, the governor of Kabul, who did 
not have sufficient force, commenced wasting his time in excessive 
drinking in order to lull the Afghans into inactivity. Al)ad Dad 
invaded the fort. His well-wishers induced him to retire from there 
and turn the victory to their advantage. Al)ad Dad, on the advice of 
some other short-sighted counsellors, decided to pass through the 
Kabul river and plunder the tribes settled there. When the Afghan 
army, quite inexperienced in the art of crossing the river, had scattered, 
Shah Beg attacked them. Al)ad Dad took to flight and reached Char-
ABR-NAHRAIN VII 6 
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khani with great difficulty with only a handful of followers. Thence he 
sent Aba Bakr with an army towards the frontiers of Kabul. The army 
of Bala Bangash, comprising the Afghans and Mughals, assembled 
there and gave battle but Aba Bakr gained an important victory. 
Getting intelligence of the defeat of the Mughals, Shah Beg 
Khan, invaded Charkhani but had to retire, unsuccessfully.4'1 

-Co-operation between Al)ad Dad and Ilahdad, son of Jalal-ud-Din, 
did not last for long. Ilahdad surrendered to Shah Beg Khan, who 
sent him together with his son, ~al)ib Dad, a child of three or four, 
to Jahangir. A number of other eminent Rawshaniyyas also followed 
him. Karim Dad, a son of JaHil-ud-Din, and Pir Dad, son of Kamal
ud-Din, and Aba Bakr also deserted Al)ad Dad.45 Ilahdad was granted 
a 111anjab (rank) of 1,000 ~a/and 600 smvar, and is mentioned as having 
received a jewelled dagger in the 10th year of Jahangir's reign46 

(1615-1616 A.D.) and 10,000 rupees in the 11th year47 (1616-1617 A.D). 
In the same year he was honoured with the title of 'Khan' and his 
man;ab was raised to 2,000 ~at and 1,000 sawar.48 In the 12th year of 
the reign (1617-1618 A.D.), he was distinguished with the title of 
'Rashid Khan' together with the conferment of a par/11-llar/11 (shawl).49 

Despite serious dissensions among the Afghans, Al)ad Dad invaded 
Charkhani. He did not give up his efforts and the routes to Kabul 
remained in precarious condition due to the depredations of the 
Rawshaniyyas for a considerable period of t1me. In the 12th year of 
Jahangir's reign, Mahabat Khan, the governor of Kabul and Bangash, 
paid homage to Jahangir at Nalcha near Mandu and at his request 
a robe of honour, a horse, an elephant and a jewelled dagger were 
conferred on Ilahdad (Rashid Khan) and he was commissioned to 
assist Mahabat Khan.50 Mahabat Khan deputed him to Tirah against 
Al)ad Dad. After a number of skirmishes Al)ad Dad retired toward 
the Wazir and Jadran mountains through the connivance of Ilahdad 
and Rawshaniyya supporters of the Mughals. Sharp differences arose 
between Mahabat Khan and Ilahdad51, culminating in the desertion 
of the cause of the Mughals by llahdad in 1619-20 A.D. Jahangir in 
a tone of despondency and resentment writes: "One of the occurrences 
of this time is the revolt of Allahadad, son of Jalal, the Afghan. The 
details of this are that when Mahabat Khan obtained leave to go and 
take possession of Bangash and overthrow the Afghans, from an 
idea that that wretch would do some service, in return for the favours 
and kindness I had conferred on him, he prayed that he might take 
him with him. As the natural tendency of such ungrateful men, who do 
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not recorrnize ·what is right, tends to enmity and malevolence, by b ~ 

way of precaution it "\vas decided to send his son and brother to the 
Court that they might be as hostages. 1\fter the arrival there of his 
son and brother, I, by way of comforting them did them all kinds of 
kindness, but, as they have said: 

'The blanket of fortune that has been woven black 
cannot be whitened even by the waters of Zamzam 
and Kau§ar.' 

From the day on which he arrived in that country, the signs of 
rascality and want of recognition of the right began to be apparent 
on the cheeks of his affairs, and 1vlahabat Khan, in order to control 
matters, did not lose from his hand the rope of forbearance until, 
at this time, he sent a force under the leadership of his son against 
a band of Afghans, and sent Allahadad with him. When they reached 
the proposed place, from the enmity and malevolence of the aforesaid, 
that attack did not succeed, and they returned with their aim uncom
pleted. The evil dispositioned Allahadad, from a suspicion lest this 
time Mahabat Khan should abandon his method of conciliation, and 
ascertain the real state of afFairs, and that he should be caught in re
compense for his evil deeds, lifted up the veil of reverence, and 
betrayed involuntarily the faithlessness to his salt, which he had till 
then concealed. When I heard from l\Iahabat Khan's letter the true 
state of affairs, I ordered them to imprison his son and brother in the 
fort of Gwalior. As it happened (Jalal Tarik:i), the father of this 
wretch had also fled from the service of the late king, and for years 
passed his time in thieving and highway robbery, until he was caught 
in the recompense of his own evil deeds. It is hoped that this rascal 
will also soon obtain the reward of his bad actions."52 

Ilahdad again joined Abad Dad, but even their combined and 
sustained efforts proved of no avail, and in the 14th year of Jahangir's 
reign Amanullah, son of Mahabat Khan, inflicted a crushing defeat 
on them.53 Ilahdad did not find much advantage in staying with the 
Afghans so he petitioned for pardon through the prime minister 
I<timad-ud-Daula, who was hostile to Mahabat Khan. Pargami of 
Shamsabad (near Agra) was assigned to him in 1620 A.D.54 He was 
forgiven and a man.yab of 2,500 ;r,at and 2,000 sawar conferred on him in 
1620-1621.55 

After the reconciliation of Ilahdad with the Emperor, Abaci Dad 
retired to Tirah. Mahabat Khan deputed a strong force against him. 

6* 
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Al).ad Dad was at that time near Mastiidi pass which he had strongly 
fortified. The Orakzis fought stubbornly under Al).ad Dad and the 
Mughals were defeated. Large booty fell to the hands of Al).ad Dad. 
Mahabat Khan again assembled Afridis and deputed a Mughal force 
against Al).ad Dad, who ultimately retired to Lawaghar mountains 
near Banii. After the transfer of Mahabat Khan from Kabul, his 
successor {:afar Khan assembled the Afghan and the Mughal forces 
and marched against Lawaghar. Al).acl Dad was besieged for six month 
and was killed after a number of minor skirmishes in 1034 H/1624-25 
A.D.ss 

The author of Dabistan-i-Ma~abib says, "It is alleged that before 
the day of his death, which they call the clay of Union, Miyan Al).ad 
Dad opened the book Kbair-ul-Bayan and, having read in it, said to his 
associates: 'Tomorrow is my day of Union.' It happened as he had 
predicted." Credulous Muslims appear to have assigned a place of 
honour to Al).ad Dad soon after his death. A pious person from 
Kabul is said to have told the author of Dabistan-i-Ma~ahib, "On the 
day of Al).ad Dad's death I rejoiced, and spoke ill of him; at night I 
saw in a vision my spiritual guide, who forbade me to do so, and 
observed that the sacred text, 'Declare that God is one' applies to 
Al).ad Dad. And his disciples named Al).ad Dad as Al).ad (the One).''57 

'Abdul Qadir 

His son and successor 'Abdul Qadir, who was twelve or thirteen 
years old, escaped withh is mother. They reached Tirah and sought 
protection with the Orakzis and remained in concealment for about a 
Year. After Jahangir's death, the Mughal tflanedars, who were posted 
near Tirah, retired to Peshawar and the Orakzis installed 'Abdul Qadir 
~s the successor of Al).ad Dad and offered their allegiance to him . 
.Afridis also joined him. They organised an army at Tirah and entered 
~a~gam where some other tribes also joined them. They attacked 
. a_lal !Shan Ghakar, who was stationed at Hankii. Mohmandzis also 
JOined the Rawshaniyyas and the ranks of 'Abdul Qadir swelled to 
~teat numbers. !alal Khan was_ defeated a_nd his forces were dispersed 
, Y the Rawsharuyyas. It was w1th great d1fficulty that he could escape. 
Ab.dul Qadir stayed there for some time. ?-afar Khan was at that time 
~t.attoned in Peshawar. Afridis blocked the highways and made it 

lfficult for Zafar Khan to cross the Khaibar on his wa" to Kabul. E b .. - 1 

m oldened by the success of the Rawshaniyyas, Ghori Khails and 
1\lohmandzis also began to flock to their standards in greater numbers. 
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They invested Peshawar fort under 'Abdul Qadir and laid the town 
waste. Orakzis and j\fridis did not see eye to eye with the Ghori 
Khails · hence some of them convinced Karim Dad, son of Jalal-ud--' 
Din, regarding the deceptive role which the Ghori Khails were about 
to play and induced him to desert them, taking 'Abdul Qadir too 
with him. They promised to accept him as their leader in place of 
'Abdul Qadir in case he did not follow him since 'Abdul Qadir was 
only a young and inexperienced lad. Due to the desertion of Karim 
Dad, 'Abdul Qadir had also to follow him despite the entreaties of 
the Ghori Khails who tried to convince him in vain that they had 
almost conquered the fort. Shah Jahan took effective steps to suppress 
the Rawshaniyyas in the second year of his reign (1038 H/1628-9 
A.D.), but they remained quite active until the third year of his reign. 
Sa'id Khan, the Mughal commander of Peshawar fort expelled the 
Rawshaniyyas after a number of skirmishes there.68 <Abdul Qadir 
retired to Tirah. The Ghori Khails also made peace with Sa'id Khan 
who was subsequently promoted to the governorship of Kabul by 
Shah Jahan. The Rawshaniyyas were divided into two factions. Some 
collaborated with 'Abdul Qadir and the others sided with Karim Dad. 
Consequently, 'Abdul Qadir had to pass his days in inactivity at 
Tirah. Ilahdad, entitled Rashid Khan, convinced 'Abdul Qadir, 
through his letters that in view of the mutual dissension among the 
Afghans there was no use in persisting to fight against the Mughals. 
Shah Jahan is said to have offered 'Abdul Qadir a IJJallfab of 3,000 
provided that he stayed at the Court; alternatively he was promised a 
IJJOII!ab of 2,000 if he retired to Kabul. Ultimately a IJJa!lfab of 1,600 
horses was given to him in 1043 H/1633-34 A.D. 'Abdul Qadir left 
for Kabul and stayed for some time at Peshawar, where he breathed 
his last in 1044 Hfl634-35 A.D. at an age of about twenty-five.69 

Other members of the family of Al)ad Dad received rewards and 
honours in 1047 H/1637-38 A.D.; Karim Dad who had taken refuge 
with the Mohmands but had subsequently moved to the land of 
Ban gash, was captured by the J alalis. They surrendered him to Mul)am
mad Ya'qub I<ashmiri, the agent of Sa'id Khan. He was executed in 
1048 H/1638-39 A.D.OO 

Shah Jahan and Awrangzeb exhibited due considerations to the 
Rawshaniyyas who had submitted to the Mughals and migrated to 
India. Some of them joined Rashid Khan in the Deccan, where he was 
posted, and were allowed complete liberty to follow the tenets of 
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Bayazid, which divorced of the political struggle, corresponded closely 
to pantheistic pifism. Shaikh Farid Bhakkari, the author of 
Zakbirat-111-K}}mviinin, a biographical dictionary of the 1\[ughal nobles 
who lived from the days of Akbar to Shah Jahan, did not hesitate in 
calling his patron, Rashid Khan, a perfect man, on account of his 
liberality and munificence.61 The movement petered out in its birth
place too. Dr. Leyden wrote in 1812, "Having been the founder of a 
heretical sect, which attained a very formidable degree of power, and 
was suppressed with extreme difficulty, his (Bayazid's) works have 
been proscribed and his army regarded with horror among the 
greater number of the Afghans, while the adherents of the sect, who 
still exist, are confined to the wildest and most inaccessible districts, 
concealing their books, and their tenets with equal care. In Peshawar, 
they are supposed to hold secret meetings, by night, at an ancient 
edifice, with a dome where Bayaz1d formerly resided, and at which 
pious Muslims, as they pass by the ruins, generally cast stones, in 
token of their abhorrence, accompanied with fervent imprecations 
and curses on their founders."62 H. G. Raverty, an important authority 
on the history and culture of the Afghans says, "The Karlanri 
Afghans, generally, were disciples of Pir-i-Roshan, particularly 
those of the Bangash who even up to the present day, either 
openly or in secret still follow his doctrines; hence English 
writers, unacquainted with the facts and differences between 
the two doctrines, style them Shi'as, but the Shi'as regard them as 
heretics, though they are not so bitter against them as the Sunnis are."G3 
The movement received further setback in the nineteenth century, 
due to the reformist and revivalist activities of Saiyid Ai:lmad Shahid 
of Rae Bareli (d. 1246 H/1831) and his successors, in the region. 

The cultural and literary activities found considerable impetus 
among the Afghans during the sixteenth and seventeenth centuries on 
account of the Rawshaniyyas. Bayazid invented several dance tunes 
which were recited by him and his followers regularly. They threw 
them into ecstasies and they felt increasingly attracted toward the 
Divine Essence. Miyan Kastiiri, the musician of Ai:lad Dad always ac
companied him.G4 Khair-11/-Ba)'iill of Bayazid is one of the oldest Pasht6 
works that is extant. One of his grandsons, Mirza, was a gifted poet in 
Pashto. Aba Bakr, the father of the editor of F:fiil Nama also composed 
Pashto verses. Other eminent Rawshaniyyas produced rich mystical 
Pashto poetry. The orthodox opponent of the Rawshaniyyas, Akhund 
Darwiza also compiled Makhzan-i-Afgbiini in Pashto. 
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NOTES (III) 
1 1-lti/ .Vrima Ff. 324b-325a 
2 ibid. F. 308a. According to ;\ khund Darwiza a sizable section of the Yiisufzis 

submitted to Shaikh <Umar and paid •u!lJr (tithe) and /§/]ariij (revenue) to him. 
Rawshaniyyas, power-drunk as they were, annihilated the cattle of I:lamza 
Khiin Akiizi who had not submitted to them. On account of this act of outrage, 
the entire tribe of I:lamzii took up arms against them. They defeated the followers 
of l:lamza twice, but were ultimately put to rout. Shaikh •umar and J{hair-ud-Din 
were despatched to hell by the Dilziiks; i\lohmandzis made short wor~ of Niir-ud
Din. Jaliil-ud-Din was wounded and was offered protection by Amazis. The 
Raw~aniyyiis were annihilated by the Yusufzis; their families were imprisoned 
and the wife of Pir-i-Tiirik was handed over to the professional dancers. The 
coffin of Biiyazid was broken open. Some of his bones were burnt and some 
were thrown into the river. (Ta~kimt-ui-Aimir IF'a'l A!lJriir Pp.155-146 

3 f:/iil Niima F. 314a. 
·• 1/Jid. Ff. 314b-315a. 
s Ibid. F. 318b. 
o Ibid. F. 319b. 
7 The •rillliirii (lOth i\luJ:tarram) appears to have been chosen by the compiler 

to draw a similarity between the martyrdom of the sons of Bayazid and that of 
Imiim I:Iusain, the grandson of Prophet i\lul:tammad, who was mercilessly done 
to death together with a handful of his followers by a huge force deputed by 
Yazid on 10 i\lul:mrram 61 1-1/10 October 680 A.D. 

8 I.-/til Niima Ff. 330b. According to Tabaqiit-i-Akbari and MulltaM/ab-ut
Tml•iirikh, he was at that time fourteen years old. (Tabaqiit-i-Akbari Vol. II, P. 
398, <Abdul Qadir Badiifmi; Mrmta/§/]ab-ut-lmrririkh Vol. II, P. 349) 

0 J. S. Hoyland and S. N. Bannerjee: The Commentary of Father A/o11Jerrate 
(Oxford University Press, 1922) Pp. 141-142. According to l:fiil Niima, Akbar 
having heard of the incident marched from Lahore reached Attock and issued 
the firrmiilu to the effect that none of the family of Pir-i-Rall'!llall be molested 
(f:/iil Niimr1 F. 331 b). 

10 H_iil Niima F. 333b. According to Ni?am-ud-Din AI:tmad, he fled after 
remaimng a few days in attendance on the Emperor. This appears to be more 
plausible. (Tabaqiil-i-Akbrrri (Bib. Ind.) Vol. II, P. 398. 

11 l:fiil Nrima Ff. 334b-335a. 
12 Abii'I-Fa?-1: Akbar Nii111a Vol. III (Bib. Ind.) P. 446. 
13 Ibid. P. 473. 
u Ibid. P. 479, f:/iil Nrima F. 335a. 
1s Ibid. P. 479, }:Iii/ Nii111a F. 336a. 
10 Beveridge, 1-I. : The Akbar Nama of Abii'/ Fa;/ Vol. III (Bib. Ind.) P. 748. 
17 Tabaqal i-Akbari (Bib. Ind.) Vol. II, P. 404; Badiiiini: Alrmlakhab ut-Ta-

ll'tirikh (Bib. Ind.) Vol. II, Pp. 353-355; f:/al Nama F. 335a-337a; Akbar Nii111a 
Pp. 510-511. 

18 Langar is marked on l\lap No. 32 of I.G. Atlas, East of Indus and South 
of Attock. But according to Badiiiini, i\ltmlakhab-ut-TaJI•iirikh Vol II- (Lowe 
P. 366) Madhii was then at Ohind (i.e. Und) which is on the west bank of the 
Indus and 15 miles above Attock (Beveridge, H.: Akbar Na111a Vol. III, P. 778 
footnote No. 2). 

19 Akbar Nama Vol. III, Pp. 510-511. 
20 Probably Mardiinak. Beveridge, H.: The Akbar Nii1110 of Abii'l Fa;/ Pp. 

781-782, footnote No. 2) 
21 Beveridge says, "I have not identified the Shiidi ravine. The word occurs 

twice, viz. at PP· 513 and 514, and each time is succeeded by the word ekbiirgi. 
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It is possible that this last word is a clerical error for Bagadi, and the ravine be the 
Shadi Bagadi gorge of the Imperial Gazctleer VIII. 125 and the Shiidi Bariiin, or 
Wolf's mouth of Col. Hanna's Second Afghan War, II. 7. The Shadi Bagadi is 
a gorge N. Jamriid and is marked on Scott's Reconnaisance map of the Khaibar, 
but Man Singh would hardly come by it if he was going to 'Ali Masjid. But 
perhaps his idea was to turn the Khaibar. 

It seems to me doubtful if Miin Singh went from Pcsh Biilaq by the Khaibar. 
It seems as if it would have been unnecessary to do so to get at Tirah. He probably 
went there direct and came to 'Ali Masjid by the cast end of the pass, eventually 
passing through the Khaibar when joined by the troops from India, and when 
he went to escort Mirza Sulaiman. I do not know where the Char Choba Pass 
mentioned on p. 513 is. The Cbora mentioned further on may be -the Cbora road 
mentioned by Mohan Lal, cd. 1846, p. 59, who says it is passable for camels and 
horses. Bazarak mentioned in text may be the place marked on the maps as 
Bazar, west of Jamriid. Both Pew Biilaq and Bazar arc marked on the map of 
the Survey operations during the campaign of 1878-79." (Beveridge: The Akbar 
Nama of Abu'/ Fa;,i Pp. 781-782, footnote No. 2). 

22 Marked on Elphinstonc's map some fifteen or twenty miles south of Jalalabii.d. 
23 Akbar Nama Pp. 513-514, Beveridge, H., Vol. III Pp. 782-784; Jja/ Nama 

Ff. 337a-342a. 
24 It is nearly due S. of Pc!illawar and at the end of the salt Range. 
25 N. of Thai and S.S.W. of Pe!illawar. 
26 Akbar Nama III Pp. 520-522, Beveridge III Pp. 794-796. 
27 Akbar Nama III, Pp. 524-525. 
28 Nawala in the text but a variant Nawaga 'i is correct. It is a village in 

Bajaur (Beveridge III, P. 802). 
20 Akbar Nama III Pp. 525-526; Beveridge III Pp. 801-803. 
30 Janki in original but according to Beveridge Jangal West Kohat. (Beveridge 

III P. 809). 
31 /ja/ Na"'a Ff. 342-343a. 
32 Akbar Nama Vol. III, P. 531. 
33 /ja/ Nama F. 344a. 
34 Ibid. Ff. 344b-343a. 
35 Akbar Nama III P. 607. 
36 Ibid. P. 625. 
37 Ibid. P. 630. 
38 ."This seems to be the 'Ailiim range of Elphinstonc. It was apparently a 

Pass tn~o th~ Tirah territory. Or it may be the Shah 'Alam ferry on the Kabul river. 
That river IS also called the Shah 'Alam." (Beveridge: Akbar Nama of Abii'/ 
Fa;,/ Vol. III, P. 982, note No. 4). 

39 Probably Kashkar or Chitral river. 
:~ Beveridge: The Akbar Nama of Abii'/ Fa;_/ Pp. 982-984. 

Akbar Nama III Pp. 639-641; Beveridge III Pp. 982-985. 
42 Akbar Nama III P. 702. 
43 Ibid P. 776; Jja/ Nama Ff. 360a- 364 b. 
44 Jjal Nama Ff. 365a-404b. 
45Ha/ Nama F. 405a-407b. 
46 Tuzuk-i-]ahiingiri (English translation by Rogers, A. and Beveridge, H.; 

London 1909-1914) vol. I P. 295. 
47 Ibid Vol. I, P. 321. 
48 Ibid. Vol. I, P. 324. 
40 Ibid Vol. I, P. 390 
50 Ibid. Vol. I, P. 402; Jja/ Nama Ff. 408a-408b. 



RA WSHANiYYA MOVEMENT 

5t Hiil Niima Ff. 409b-413b. 
•~ Tw:;pk-i-]tilHill,~iri (Rogers and Beveridge) Vol. II, P. 85. 
&3 Ibid. Vol. II, P. 99. 
s.a Ibid. Vol. II, P. 120. 
55 Ibid. Vol. II, P. 153. 
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5o Hal Niima Ff. 445a-456a. 
s1 Dabisliill i-Alaztibib P. 310. 
•s Muhammad Salih Kanbo L:ihauri: <Amal i-$iilil; (Bib. Ind.) Vol. I, P. 71. 
oo f:!ai Nii111a Ff. 459a-466b. 
ao Dabislii11-i-Ma~iibib P. 311. . . . 
ot Shaikh Farid Bhakkari: Za!;lliral-ui-Kbau·iillill (<Aligarh Mushm Umvemty 

Library, l:Iabibgang Ms.) Pp. 85b-86a. . . 
o~ J. Leyden: On the Roshenian Sect and its Founder, Bayazid An~ari (Asta/IC 

Researclm, XI, 1812) P. 363. 
03 Raverty, H. H.: Noles 011 Afg/]iilliJiiill P. 389. 
o~ f:!iil Nanui F. 466b. 

IV 

SouRCES 

The present studies on the Rawshaniyya movement are mainly 
based on a brief account of the movement given in Dabista11-i-Mar_ahib, 
the works of Akhund Darwiza and of the Mughal chronicles. Re
cently, Professor Mul)ammad Shafi of the Punjab (Pakistan) based 
his article on Bayazid, published in the EtiC)rclopcadia of /sla111, on a 
number of works written by Bayazid. The Punjab University Library 
copy of J:f.al Nama utilised by him was transcribed by a careless 
copyist from the Subl)annullah manuscript of <Aligarh University 
library. He had no access to the Khair-11l-Bayat1, preserved in the Ra?a 
library Rampiir, India, 1 The sources for the study of the Rawshaniyya 
movement may be classified into following categories. 

1. Works of Bayazid and his followers. 
2. Works of the theologians hostile to Bayazid. 
3. Works written at the Mughal court. 

Works of BiiJ•azid 

.)irat-llt-Tmvl;id embodies the doctrines of Bayazid; its copies were 
sent to the contemporary rulers and important theologians by Bayazid 
through his emissaries. It was written in Persian and like all the works 
of Bayazid is interspersed with verses of Q11r'at1 and quotations from 
al;adi! and the sayings of eminent saints. He did not apply himself to 
the task of verifying the authenticity of the traditions and the sayings. 
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It is not divided into chapters but the subject matter may be broadly 
classified into the following sections: 

1. Autobiographical portion 
2. Main teachings of Bayazid 
3. A treatise (risiila) in the form of a longer letter addressed to the 

contemporary rulers. 

The autobiographical portion is mixed up with his main tenets in 
the text and is quite brief. It deals with his parentage, early education, 
and quest for pir-i-kiiiJiil, his journey to Qandahar, his return to his 
homeland where he spent five years in seclusion. All through 
the work, he pointedly emphasised the need of a perfect guide 
or pir-i-kii111il whom he considered indispensable for the attainment 
of Tazv{lid, a stage reached only by the prophets and eminent saints. 
The contemporary saints came in for severe criticism in this treatise 
and he accused them of having adorned the shop of fraud and deceit. 
Defining 'ul111ii-i-iikbrat he observed, "They tread the path of God, 
have an insight into the truth of every affair and are physicians of 
the ailing heart. A true 'ii/im stands on his own intrinsic value and 
does not depend on the people for being addressed as an 'aliiJI." 2 In 
the end he explained the stages of ~ariat, tariqat, /Jaqiqat, JJJa'rifat, qur
bat, 1va{ldat, 11'a~lat and sukti11at in separate chapters. Overemphasising 
the importance of r.ikr-i-kbafi and the control of breath, he regarded 
the zikr-i-kbafi to be the r_ikr of heart and enjoined upon the seekers to 
remember the Almighty in every breath that issued forth from his 
mouth.The contemporary rulers were, in particular, required to per
form tazvba at the hands of a perfect guide. It goes without saying that 
they were urged to accept him as a Pir-i-Kiimil and to follow his tenets. 

ljii/ Nama is an autobiography of Bayazicl Rawshana'i. The manus
cript available at 'Aligarh3 is not a copy of the original l:fiil Nii111a but 
is its amplified version. It was edited by 'Ali Mu}:tammad 'Mukhlis', 
son of Aha Bakr Qandahari, at the request of his friends who pointed 
out to him that the available copies of the ~-Iii/ Nama of Bayazid 
comprised considerable interpolations and did not embody the ac
cou.nt of the sons and grandsons of Bayazid and their armed struggle 
agatnst the Mug.hals. He, therefore, undertook the compilation of the 
present edition in simple and intelligible language. It is not clear if 
the original was written in Persian or Pashto. Possibly Bayazid wrote 
~t ~n both the languages. 'Ali Mu}:tammad preferred to edit and amplify 
It tn Persian for the benefit of the Afghan migrants to India. 
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The compiler's father, Aba Bakr, belonged to Qandaha.r and entered 
the service of Jalal-ud-Din in his youth and soon endeared himself to 
the J\faster and his family through devoted service. Jalal-ud-Din sent 
him twice or thrice to Bibi Kamal Khatun who was kept under guards 
in Lahore by Akbar. He met her secretly and at her request took Khai
rullah and Mirza Jani, two of her infant sons, to Jalal-ud-Din from 
Lahore at great personal risks. He was later on transferred by Jalal-ud
Din to the service of his son, Ilahdad (Rashid Khan), but he always 
remained devoted to Jalal-ud-Din. He reached India with Rashid Khan 
and served him very sincerely. 'i\11 :Mu}:lammad has referred to many 
instances when J ahangir showed special consideration towards his 
father. During the rebellion of Prince Khurram (later on Shah Jahan), 
J\ba Bakr, according to the author, was appointed by Emperor 
Jahangir as one of his hundred body-guards. Much against his will, 
1\ba Bakr accompanied l\hhabot Khan who was commissioned by 
Jahangir to subdue the rebellion of Khurram. He was later on taken 
by Baqir Khan under him, who was appointed governor of Orissa by 
Prince Parwiz and breathed his last in Mednipur shortly after the death 
of A}:lad Dad. He compiled a number of qafidas embodying the account 
of the exploits of A}:lad Dad against the Mughal forces and a Pashto 
work entitled Siraj-111-'Arifin. He remained loyal to the family of 
Bayazid throughout his life. The news of the death of A}:lad Dad gave 
him a rude shock which hastened his death. His eldest son, Khwaja 
:Mu}:lammad, settled down in Orissa while the younger 'Ali Mu}:lam
mad, joined Rashid Khan who continued to enjoy his spiritual leader
ship amongst the Afghans with whom the real teachings of Bayazid 
were in great demand. He edited the ljal Na111a in the early years of 
Awrangzeb's reign (1658-1707 A.D.). It comprises an account of the 
ancestors of Bayazid, his birth and early education, the hostile attitude 
of his step-mother and brother towards him, his inclination towards 
religious and spiritual life, his quest for a perfect guide, his receiving 
inspiration for declaring himself Pir-i-Kamil (perfect Guide) and Pir-t
RaJJJ[/jan, his mission to lead people from tariki (darkness) to Rmv[/jni 
(light); the stages of the mystic journey: [/jari'at, (ariqat, paqiqat, 1Jia'rifat, 
qurbat, 1Vaf/at, 111a/Jdat, and sukt7nat; the oppositon of contemporary 
'lfia1Jiti and fiifis, his popularity, success and death. 

It also contains an account of the activities of Jalal-ud-Din, nick
named as Jalala Tariki, and other sons and disciples of Bayazid, their 
extraordinary success in organising the Afghan tribes against the 
Mughals and the battles fought by them against their adversaries at 
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different places and finally, the ultimate end of Jalala. It also deals 
with the activities of Al;ad Dad, son of Shaikh 'Umar, a cousin and 
successor of Jalala, his hostilities against the Mughals, dissensions in 
the ranks of the Rawshaniyyas, and the separation of Ilahclad, son of 
Jalala, from Al;ad Dad and his submission to the Emperor Jahangir. 
The activities of Ilahdad and Al;ad Dad are discussed at some length. 
The adventurous deeds of Rashid Khan, whose protege the author was, 
have been given in great detail. The work has thus become an im
portant source for the study of some aspects of the Mughal history, 
particularly for an account of the court rivalries under Jahangir. The 
earlier portion of the work dealing with Bayazid's life tallies with the 
outlines of the autobiography of Bayazid available in Sinil-llt-Tmvl;id. 
lt is exceedingly deficient in dates and faulty in arrangement. Though 
the work was written in India under the Mughals, the Afghans' 
opposition to them has in no way been glossed over and their exploits 
have been given without mental reservations. Besides the teachings 
of Bayazid which it gives at some length, it explains the attitude of 
Bayazid towards basic theological problems of the Muslims. The 
editor had a fair command over Persian and possessed a facile pen. 

Khair-ul-Baytin 

Of all the works written by Bayazid the most popular was Kbair-lll
Baytin4 (the excellence of discussion) which was nicknamed as Sbarr
ul-Bq)'tin (the depravity of discussion) by his opponents. The Raw
shaniyyas regarded it as a sacred book of their faith and kept it always 
with them for obtaining religious benefits from it. Bayazid also willed 
that his disciples should follow the teachings embodied in the work 
carefully throughout their life. The work comprises questions and 
answers and was written in Arabic, Persian, Pashto and Hindi. It 
embodies the traditional form of the praise of God and salutation to 
Prophet Mul;ammad, accepting him to be the last of the prophets. 
It ~ays that Bayazid received an injunction from the Almighty to 
Wrtte Khair-tti-Ba)'till so that people might read the work. To this he 
observed, "I am the humblest of all the human beings and an tllllllli 
(illiterate) and consider myself to be the greatest of all sinners and 
malefactors of Mul;ammad's tlllJII/at (followers). My prayers seeking 
forgiveness for myself and my followers have been answered by the 
Almighty with the assurance of their approval, and I have received 
Divine injunctions to call the people towards Him. I have been in
structed not to care for the criticisms of the people for they do not 
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spare even the prophets from ridicule. A Divine voice said: 'You 
are being given wisdom and light and the right to perform ijtibad 
(legal or theological decisions) in all the matters relating to !sHim. 
Pr~viously prophets wrote books in the language which their follo
wers spoke but though an illiterate, you are taught four langauges.' " 5 

The work comprises an account of death, Day of Judgment, !irat 
and 11/izall, but without any mention of transmigration of soul or 
similar un-Islamic beliefs. It gives an account of fkus/6 , tai.J'a!ll!JJ!IIJJ7 , 

11'a~_ii, 8 namiiz, their classifications and formalities, roza, l,akat and 
ba) of mari'at from their counterparts in tariqat, /Jaqiqat, ma'rifat, qur
bat, ll'a!lat, wa!Jdat and suktinat. However, he sharply differentiated 
between mari'al and tariqat; mari'at according to him is the speech and 
tariqat 'the action' of prophets, and a disinclination towards tariqat 
amounts to showing disregard for 'the action' of prophets.9 The 
mechanical recitation of Qur'iin and performance of 11a111az, etc. are 
discouraged, and the importance of l,ikr is emphasised throughout 
the work. Like all other works written by him, various mystic stages 
and their importance are explatned at some length. 

It is written in a simple Persian; the sentences occasionally incomplete 
and unintelligible.10 Like all his other works it also contains profuse 
quotations from Our'an, apadi! and sayings of different saints. Shaikh 
Farid Bahkkari, the author of Zakhirat-t!I-Kbmvanill and a protege of 
Rashid Khan, says, "The work deals with the principles of Wabdat
u!-IJJajrid (pantheism). Lucid arguments and decisive reasoning based 
on 011r'an, apad~f and aphorisms of the revered personalities of the 
past have been reproduced in this work. Verily, it is a rare type of 
composition. Whosoever studies it with a sense of justice would 
surely be benefited by it."11 The Pashto version of the work is, however 
of great literary importance. G. M. Oslo says, "Khair-ul-Bcryiin is the 
most ancient work hitherto known in Pashto, and it is of interest as 
well for the history of this language, as on account of its being an 
original work of the famous heretic."l2 

M aq pid-ul-M o!!Jinill 

Maqpid-ul-Momi11i1113 was written by Bayazid in Arabic at the re
quest of his son, Shaikh 'Umar. It is divided into the following 
chapters: 

1. Knowledge of 1va':<:, (preaching and exhortations) tab{Jat (salu
tation) and maflqabat(praise of the Prophet and his companions, 
etc.). 
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2. Knowledge of the light of wisdom and its various degrees. 
3. Knowledge of i111a11 (faith) and its branches. 
4. Knowledge of fear and punishment. 
5. Knowledge of hope and reward from the Almighty. 
6. Knowledge of inordinate desire and its baneful effects. 
7. Knowledge of Satan, his treachery and his leading the people 

astray. 
8. Knowledge of heart and its characteristics. 
9. Knowledge of soul and satisfaction accruing from it. 

10. Knowledge of phenomenal world, its roots and branches. 
11. Knowledge of akhirat (Invisible world) its permanency, and 

grace. 
12. Knowledge of tawakkul (trust in God) and resignation. 
13. Knowledge of tmvba (repentance) and abstaining from things 

forbidden by ilJara'. 
14. Knowledge of ilJari'at and Lawful and Unlawful acts. 
15. Knowledge of tariqat, quest for its understanding, its tests and 

the purification of body. 
16. Knowledge of l;aqiqat, and the purification of heart. 
17. Knowledge of 111a'rijat, the vision of (God) and purification of 

heart. 
18. Knowledge of q11r/Jat, hearing (of God's voice) and its grace. 
19. Knowledge of 1lla/;dat, its general description. 
20. Knowledge of Jlla!lat, its secrets. 
21. Knowledge of sllkr711at, its benefits and pleasures accruing 

from it. 

Bayazid described himself as the smallest, most insignificant and 
helpless of all the followers of Mul)ammad's religion and declared 
that the most profound of all the exhortations were available in th~ 
Q~tr>all and considered those who invited people towards the Al, 
mighty as most righteous. The account of tariqat, /;aqiqat, llla'rifat 
qurbat, Jllaf/at, 1l!a/;dat and sukt711at conform to similar descriptions of 
the topic in the works written by him. 

Works of Ba.J'azid' s Oppo1re11ts 

Makhzan-ul-!s/alll or Makhzmi-i-~1} JfkaJJi or Makhzall-i-PailJto or 
111akhzan-i-Ashrar was compiled by Akhiind Darwiza (d. 1048 H/1638, 
39), son of Akhiind Gada Ningrahari, a disciple of Mir Saiyid 'Ali 
Tirrnizi, popularly known as Pir Baba, with a view to refuting 
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the teachings of Bayazid and comprises a detailed account of 
orthodox religious observance and theological problems of the 
J\[uslims. "It appears to hav~ been. originally composed by Dar
wezah in nine sections or BaJ•aus (m Pashto) with Persian prefaces 
and an introductory chapter containing an exposition of verses from 
the Kor'ii11 and Arabic prayers. It was subsequently enlarged by 
additional matter contributed by Karim Dad, the son of Darwezah, 
~lulla A!?ghar, the author's brother, and 11ul)ammad <J\bdu'l-I:Ialim, 
the son of <Abdullah and grandson of Danvczah. Finally the whole 
was compiled, revised and re-arranged in its present pop~lar form in 
1024 H (1615 r\.D.) by Abdu'l Karim, another son of Darwczah. In 
the present copy (Or. 6724, British :Museum, London) this additional 
matter appears as a supplement at the conclusion of Darwezah's 
eight /Ja)'iills; in the following copies, and also in the manuscripts in the 
India Office Library, it is incorporated in the original work, with 
alterations, additions, abbreviations and under various methods of 
arrangement."14 Dr. Leyden says, "The Ll!akhza11 Ajgballi, of which 
he, Darwizah, is the principal author, is a miscellaneous compilation 
in the ritual and moral practices of Islam, composed in Pashtii or 
Afghan language, in a style of measured prose. The texture of the 
work is of a very loose and unconnected nature; so that the different 
chapters of which it consists admit of easy transposition; a circum
stance which has given rise to great diversity of arrangement and 
variety of rcadings."15 The work was very popular among the ortho
dox and its manuscripts arc available in all the important libraries of 
Europe, India and Pakistan, either in Persian and Pashto mixed or 
entirely in Persian. 

Ta~kirat-11/-Abrar Wa'I-All!rar 16 written by Akhund Darwiza is a 
work of varied contents. In the main it deals with the alleged heretical 
practices and the condemnation of their founders who had obtained a 
firm footing in the land of the Afghans. It also gives an account of 
the orthodox Islamic practices from the puritan orthodox point of 
view. 'The author laments over the want of state patronage for the 
propagation of the orthodox Sunni creed and finds this the ~ain 
cause of the success of heresy amongst the Afghans. The work g1ves 
a detailed account of the efforts made by the author and his preceptor, 
Satyid <Ali Tirmizi, towards the eradication of the heretical practices. 
The Shi<as and the Rawshaniyyas have been ruthlessly condemned by 
the author. His approach towards the Saiyids also appears to be strange. 
According to him, his preceptor Saiyid <Ali Tirmizi is said to have 
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declared that a Saiyid could very rarely be a Sunni. Akhund Darwiza, 
therefore, advised his followers not to have a blind faith in the Saiyids, 
and that their teachings should be examined in the light of the accepted 
principles of Sunni faithY He also unleashed his accusations against 
the contemporary 'u/amii and pifis and condemned them for their 
ignorance and susceptibility to heretical practices. The office of a saint 
could not, according to him, be inherited from the forefathers and it 
required personal piety and righteousness. 

He has neither given a connected account of the teachings ofBayazid 
Rawshana'i nor has he systematically dealt with the life of Bayazid. 
It is written in a rambling style without the least coherence. Even in 
his condemnation of the tenets of Bayazid, the author does not 
hesitate to contradict himself and offer flimsy excuses and far-fetched 
interpretations regarding the popularity of the contemporary reli
gious practices . 
. lr!!Jad-ut-TalibilzlB is a co~prehensive work on Islamic theology, 
lts rites and dogmas, by Akhund Darwiza. It mentions the Raw
shaniyyas, Shi'as and heretics only in passing. 

Works Written at the M11gbal Court 

Akbar Nama19 written by Akbar's secretary, Shaikh Abdu'l Fazt 
'Allami, completed in 1004 H/1596 A.D., gives a detailed account ~f 
the struggle of the Mugbals with the Rawshaniyyas. Tabaqat-i-Akbari2o 
written by Khwaja Nizam-ud-Din A}:lmad Bakhshi in 1001 H/1592-93 
A.D., and Mmztakhab-ut-Tawarikh21 written by Mulla 'Abdul Qadit 
bin Muluk Shah Badauni in ca 1004 H/1595-96 A.D., Gul!f]an-i_ 
Ibrahimi22 or Tarikb-i-Firi!!Jta written by Mu}:lammad Qasim Hindi:i 
Shah Firishta inca 1015 H/1606-7 A.D., comprise a brief account of th~ 
activities of the Rawshaniyyas and the efforts made by the Mughals tCl 

suppress them. 'The autobiography of Emperor Jahangir, Tuzuk-i, 
]ahangiri,23 deals with the efforts of the Mugbals to suppress th~: 
Rawshaniyyas very systematically, under the accounts of different yeats 
of the Emperor's reign. Mu}:lammad ~ali}:l Kanbo Lahauri, in 'Amal-i, 
Salip24 deals with Shah Jahan's efforts to suppress the Rawshaniyyas 
at some length. The work was completed in 1070 H/1659-60. Th~ 
official historian of Shah Jahan, 'Abdul J:Iamid Uihauri, gave only a. 
brief account of the Rawshaniyyas in Pad!/]ah Niima. 25 Shaikh Farid. 
bin Shaikh Ma 'riif Bukhari, the author of ~akbirat-ul-Khmviiniu, 2a corn., 
prising the biographical accounts of the Mughal nobles who lived. 
from the time of Akbar to Shah Jahan, was a protege of Ilahdad entit, 
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led Rashid Khan. He has given a sympathetic account of the Raw
shaniyyas. Shah Nawaz Khan Awrangabadi, the author of .Ma'asir-fii
Umarii,'27 a detailed biographical dictionary of the Indian Timurids, 
gave an account of the Rawshaniyyas on the basis of the works of the 
~~ ughal chroniclers and ?_.akbirat-u!-KlJaJJ'allill. Commentarius of Father 
~lonserrate, who accompanied Akbar from Fatl).pur Sikri to Peshawar 
in 1501, though not written at the l\lughal court, embodies an exceed 
ingly valuable account of the attitude of Akbar to the Rawshaniyyas 
and to other religious and secretarian controversies. 

NOTES IV 

1 The Ra?,a Library Rampur (India) manuscript is undated, but it appears 
to have been copied in the eighteenth century in nasla<fiq within gold and co
loured ruled borders. Pages 2 and 3 arc illuminated. It comprises 425 pages 
with eleven lines to the page. I\lu}:tammad 'Abdu'l-Shakiir published the work 
in 1952 from Peshawar. The edition is based on a copy slightly defective in the 
beginning. 

2 $irii/-ut-Tamf!id P. 195. 
3 Subl)anullah Collections, 'Aligarh l\Iuslim University, 'Aiigarh, India. 
4 The manuscript in the Ra?,a Library Rampiir is a Persian version and was 

apparently copied in early eighteenth century in nasla'/iq. It comprises 137 
folios and 13 lines to a page; size 8.7" x 6.3"; 6.3" x 3.8". A copy of the Pasht6 
version of Khair-ui-Bayiin was lent by someone to Sir E. Denison Ross but is 
not traceable now. It was noticed by Professor G. l\Iorgcnticrnc Oslo in the 
New Indi_a? Antiquary, Vol. I. A microfilm copy of the Pasht6 version is available 
in the Bnttsh l\'luscum, London, which seems to have been photographed from 
the copy lent out to Professor Ross. Arabic and Hindi versions were seemingly 
not in demand and disappeared very soon. 

5 Khair-ui-Bayiin Ff. 5a-8b. 
a Ablutions. 
7 Performing ll'alfi' with sand instead of water, when the latter cannot be ob

tained. 
8 A sacred ablution performed before prayer, which consists in washing first 

the hands, then the mouth inside, then throwing the water on the forehead, wash
ing the face, the arms, and lastly the feet. 

o Khair-ui-Bayiin F. 99b. 
10 He was severely criticised by Akhund Darwiza for the incongruity and want 

of proper syntatical relationships in his sentences. Ta~kirat-ui-Abriir lf7a'l A[/]riir 
P. 148. 

11 Shaikh Farid Bhakkari: Zakhirat-ui-Khawiinin (l::labibganj, 'Aligarh .Muslim 
University) F. 84b. 
12 G. Morgcnticrnc Oslo: Notes on 011 old Pashto A1anuscript, containing the Khair 
-ui-Bayiin of Biiyazid Ansiiri (New Indian Antiquary Vol. I.) 

13 The manuscript in the Raza Library Rampiir comprises 141 folios. The 
Persian translation of the Arabic text is given under each line. Size 8.3" x 5.5"; 
6.7" x 2.8". Lines to the page- 14. A copy of the work is available in the 
A~afiyya Library l::lydcrabad (Andrha Pradesh, India); another one belongs to 
Professor Mul)ammad Shafi of Punjab (Pakistan). 

H Blumhardt, ] . F.: Catalogue of the A1ariithi, Gr(/arali, Bengiili, Assiimese, Oryii, 
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Pusbtii and Sindbi Manwcripts in tbe Library of British Alum/Ill (London) 1905. 
MZ 2 (Or. 6724), Cf. Or. 4234, Or. 396, Add. 27312, Ethc, H; Calalogue of Persian 
Manwcripts in tbe Library of tbe India Office, (Oxford) 1903. J\lanuscripts, Ethc 
2632 and 2633 to 2637, Blochet: Bibliotheque Nationale Paris; Supplement 1220, 
Cambridge University, Or. 606 (9) 

15 Leyden, J.: On the Roshenian Sect and its Founder, Bayazid Ansari (A sialic 
Rcsearcbes, XI, London 1812). 

18 Published at Delhi in 1892. 
1 7 Ta'{._kiral-ui-Abriir If!' a' 1-Ail!.riir P. 15. 
18 Published by Anwar Mu}:lammadi Press, Lucknow (Undated) 
19 Bibliotheca Indica, Calcutta 1873-1887; English translation by I-1. Beveridge; 

(Bib. Ind.) Calcutta 1897-1921. 
20 (Bib. Ind.) Calcutta 1913-1931; English translation by B. De (Bib. Ind.) 

Calcutta 1913-1936. 
21 (Bib. Ind.) Calcutta 1864-69; English translation of Vol. II by Lowe, \Y.I. H. 

(Bib. Ind.) Calcutta 1884-98. 
22 Bombay 1831-32, Lucknow 1281 H/1864-65. 
23 Toozuk-i-febageeree with Mu}:lammad Hadi's continuation, edited by Syud 

A}:lmud, Ghazipiir and 'Aligarh 1863-64; English translation by Rogers, A. and 
Beveridge, H. (London 1909-1914) 

2~ (Bib. Ind.) Calcutta 1912-1938. 
25 (Bib. Ind.) 1866-1872. 
28 I:Iabibganj manuscript, 'Aligarh University Library, Vol. I comprising an 

a~count of the nobles of Akbar's reign. Published by the Pakistan Historical So
Ciety, Karachi 1961. 

27 (Bib. Ind.) Calcutta 1887-1891. 
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