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The Vajasaneyi - Pratisakhya
Translated by S. N. GHOSAL

TRANSLATOR’S PREFACE

While preparing the English translation of the Vajasaneyi-pratisakhya it came to
our view that the text, which Weber prepared, differed occasionally from the text of the
Madras University edition, that was worked outby V. V. Sharma. Though the differe-
nces between the two texts were not perplexing and of a revolutionary nature, we did
not consider either of them absolutely dependable. Hence we felt the urge for preparing
our own text, which was evidently based on the editions of Weber and Sharma, the
commentaries of Uvata and Ananta-bhatta and also the variants provided by Weber in
his explanatory notes and comments. So this edition has got certain limitations, as it is
not based on the first hand investigation ofthe manuscripts. But this does not stand
as an insurmountable obstacle to the settlement of the text. Because, as we have stated
just now, the differences between the two texts were not wide. Nor was there much
scope for them, as, according to the practice, all possible care was being taken from
times immemorial for the maintenance of the sanctity of the Vedic texts and the preser-
vation of the purity of their words. Under these circumstances though provided with
scanty materials, as in the present case, it is possible for one to present an approximately
correct text. So the text, which we produce here, may by assumed to approach close to
the author’s original.

" We must unequivocally admit here that in preparing the English translation of the
Vaj.-pr. we took immense help from the two commentaries, namely those of Uvata and
Ananta-bhatta, without which it would not have been possible for us to perform our
task. We fully utilised also the German translation of Weber, with whom we could not
agree in many places. We have occasionally added notes to our translations and much
of these were gathered by us from the comments which Weber had givenin support of his
translation. We have, on many occasions, supported the statements of the work with
extracts from other Prati$akhyas—particularly the Rk-and the Taittiriya-pratisakhyas.
So far as the extracts from the Ath.-pr. are concerned, these were collected by us from
the commentary of Weber. Sometimes we have quoted the statements of Weber, his
observations and studies, which are in German original. These have been simultaneously
translated into English for making the same accessible to the English-knowing scholars.

Here we must advance some explanation for the inclusion of Weber’s introduction
into our edition, which one should not ordinarily do. This has been done due to the
consideration of the incalculable importance of the introduction which has given rise to
a great controversy among the scholars. It embodies Weber’s arguments in support of
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the view that the Vaj-pr. is prior to Panini, which, though accepted by a large number
of scholars, has been vehemently contradicted by a still greater number of them. The
Jatter with equal emphasis assert that the conclusion should be otherwise, i. e. Panini is
prior to the V@j.-pr. which might follow even from the arguments that Weber has
marshalled in support of his theory. A study of these arguments, it is needlessto
mention, enables one to make a proper estimate not only of Weber’s viewpoint but also
of the counter-arguments of his adversaries, who have made vigorous attempts to
demolish his proposition.

In the review, which we have given as an appendix to Weber’s introduction, we
have discussed some of the arguments of Weber’s opponents. We have shown that the
arguments of the contending parties do not possess convincing evidence, which might
decide theissue in favour of either. The problem remains still an open one in spite of
scholars’ attempts to come to definite conclusion. It should be stated here that with
this problem there remains inseparably connected another problem of no mean importance,
whieh is whether the author of the Vaj.-pr. is to be considered identical with the author
of the Varttikasitras. Here, too, indecision prevails and the successful settlement of
the former can alone lead toits definite solution that would follow automatically as a
corollary.

We have admitted before that we have utilised the printed editions of Weber and
Sharma. Weber’s edition was published in 1858 and its revision in the light of later
researches has been long overdue.

We are highly grateful to the Registrar of the Madras University, who kindly
granted us the permission to utilise the Madras University edition. We shall think our
labours amply rewarded if we have been successful in presenting to the English-knowing
scholars the true spirit of the Pratifakhya, whichis for the first time rendered into
English and waited long for the task.

S. N. GHOSAL



An Introduction to the Vajasaneyi-Pratisakhya
A. WEBER

Translated from original German By S. N. Ghosal

The Katyayaniya PratiSakhyam—as the title appears in the post-scripts of the
individual chapters in A ( Chambers 35 )—leads one to Katyayana, who is mentioned
in the concluding words of the 8th Adhyaya ( VIII. 64 ityaha svarasamskara-pratisthapa-
yita bhagavan katyayanalh ). Evenif the same and also the entire 8th Adhyaya be latet
additions there is no occasion for doubting the accuracy of the same. Thus the work
belongs to the school of Kata, Katya, Katyayana—which becomes worthy of it from its
relation with the white Yajurveda and which, as the compound Kurukatas
shows, seems to have stood in special connection with the stem of the
Kurus ; consequently it belongs to the eastern India or the schools—which Panini
( himself coming from the North West) mentions as the Praficas. If further in a
passage of the commentary to the Srautasfitra of Gobhila, quoted by Roth in Lit. u. G.
des Weda at page 56 an extract from our work is described as Madhyandina-$akhiya
pratisakhya, the statement, though suitable as a general assertion, should not be consi-
dered as unconditionally correct, as it appears from the following.

Itis self-evident that a definite Samhitd (I.1) has stood as the subject for
discussion to our work ; and the same is divided into Adhyayas and Anuvakas according
to III. 124 and 1V. 166 exactly like the present Vajas. Samhita, in which the otherwise
mentioned divisions an-agnau 1V. 67, a-sautramanyam 111. 124, 1V, 66, an-asvamedhe V.
36 appear or the rules, cited for them, are observed. Since the entire mass of examples,
cited in the Pr., occurs verbatim in the Va@jasaneyi-samhita that remains before us, there
is not a bit of doubt that itis the Samhitda for which the Pr. was written : again the
examples, which the latter possesses, are collected not only from the Madhyandina-school
but also from the Kanva recension ( Comp. III. 80, IV. 79). It is very striking in the
first place that the order, in which they (i.e. the examples) are cited, very rarely and
in a very general way corresponds to the order of the Adhyaya, from which they are
taken : they appear as a rule in a confused manner ( cf. e.g. in III, 80, examples from
8,9.3,2.52. 17, 37, 13, 25. 4,10. 30,22, 19,29. 15,15. 24,4, 15,27. 44 4,1.9.1. 24,36
18,80. 23,27. 18,13. 19,48. 8,12. 17,81.84. 25,41 ) : partly here it is evident that an attempt
has been made to collect the similar forms from the different Adhyayas and put them
side by side ; now, on the whole, this explanation is not adequate and there prevailsa
real disorder, which in fact I consider to be a drawback of the author—provided they
cannot be explained otherwise. Itis possible to conjecture that to the author of the
text the Vajas. Samhita was already divided into Adhydyas and anuvakas or it treated
on the whole the same subject ( agni, sautramani, a$vamedha )—nay in the same manner
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but in a form different from that in which it has remained in the present occasion. It is
supported on the one hand by the fact that, as contrary to the latter, he is responsible
for many omissions ( cf. e.g. IT, 60.43. III, 31.80.128. V, 41. VI, 95), which are partly
not of mean significance 1—on the other by the condition, which is by far more important,
that it mentions a large number of words which do not occur in the present text of the
Vaj. S. Indeed these are the following cases.

According to I, 166 the Samhita text, which remained before the author, must have
contained the verse yo nali svo arano ; similarly according to II, 15 there are cases,
where manye was used parenthetically ; in the same manner according to II, 19 there
is a vocative apam napat, in which apam retains its accent ; in the passages Vaj. S. 5,11.
19,62. 37,12 according to II, 30 daksind and not daksinata has been the reading :—
from II, 40.60 ( see the note there) it follows that the same possessed a division
of the Kandika which is different from that of the present time:—according to
I1, 55 the same contains devat@-dvandva, of which the first member was Soma, the second
Pisan, Agni or Vayu; according to III, 42 the word is duanasa; ~according to IlI, 96
the word is Sacivaso; according to III, 149 the words are pravidvan agnind; according
to IV, 26 the word-combinations are visva amivah and visva hi mayal :—according to
1V, 164 the word is mukhya ; according to 1V, 7 the words are those in which kh, p or
phfollow sam ; according to IV, 8 the instances are as kas kan; accordingto V,3
the word is ratnadhatama ; according to V, 41 the word is vistara or the form vistapah ;
according to VI, 20-22 the construction is one of accented verb after va, aha or eva.

Among these cases there are of course, a few, specially III, 46. 1V, 7.8. VI, 20-22,
with respect to which the conjecture remains that their mention occurs incidentally,
probably for the sake of completeness, like many other rules—partly unrelated and
partly entirely superfluous—which are found here in our work. Itisa situation, which did
not escape the notice of the commentator but gave him an occassion for making attempts at
explanation—which points to such a condition that the rule concerned, which is properly
suPerﬁuous, is tolerated thankfully in the same manner as one going to pluck flowers
brings fruits or going to gather fuel brings honey or going to fetch water bringsa fish
as well (cf. III, 57): the attempts at explanation may irdicate also that the repetition
'cc?ncerncd takes place mandadhi-pratipattyartham i. e.to help them who are equipped
with weak power of comprehension. In most cases we are surely compelled to acknow-
ledge the statements and observations, which are partly relevant and partly redundant,
as p.roducts of inefficiency of the author and a mark of his incapability of handling his
subject properly and it is all the more so as we are able to pointout multifarious

1. As for example the word duchuna is neither explained nor mentioned as anavagraha’; likewise
savisak for savisat 10,2, Kanva, padbhili for padbhih 23,13 padvisam 25,37 avabhari for avabhati 6,3
diaram 35,19 for ditam, Kanva, not mentioned ; certainly these words have not been specially treated
in the Padapatha, which they ought to have becen done. Many other peculiarities of our Kanva text
have not been taken into consideration, e.g. the lengthening of am before the beginning sibilants (popular
in the Jatdpdtha ), the manifold preservation of the gutturals instead of the palatals and many others
of this nature.



defects of this nature from other parts of the work. Such is specially in the second Adhyaya,
where alarge portion of the cited rules leaves much to be desired both with regard to
the composition and the contents and there was missing something sometimes entirely and
sometimes partly : cf II, 8. 10. 12-15. 19-22. 30. 38-41. 57. 63. So also III, 17. 94. 138.
IV, 3.7. 17-23. 47.59.89. 102, V, 4.17.18.20.21. 37. There is disorder even in the
arrangement of the subject-matter : e. g. the rules about the Visarjaniya do not stand
together, but in two Adhyayas IIl, 5-45. 1V, 33-44 ; similarly scattered are the rules
upon the Padapdtha 1V, 17-23. 26-32. 165-94.

Making allowances for such differences, which are to be placed purely in the author’s
account, there remains much in the list, which postulates a real differnce from our Vaj.
S.—1oo0 striking not to be correctly felt—and enables one to ascribe forthwith these
mistakes to him in a manner that he mistakably ascribed to his Samhita-text the concer-
ned words—possibly because he became conversant with them from a different source—e.g.
from the Taittiriya-or the Rksamhita. It suggests further that to him the text of the
vaj. S. remained in a different recension—different from those of the Madhyandinas and
the Kanvas and also the fact that he does not mention it directly but by the general name
eke cites the views of the different schools, that appeared before him ; now these views
include also those of one of the two schools and one notes the author’s independence of
and difference from the views of both the schools and definite assertion for the preference
of his own. So far as it concerns chiefly the absence of mention of the Madhyandinas
and Kanvas, the former are mentioned of course in VIII, 45—although this passage as
well as the entire 8th Adhyava are to be considered as later annexations (or the views
expressed‘there as the doctrines of the Madhyandinas are to be considered as partly
deviating from those of the author), cf. my observotions there. But the situation
with the Kianvas appears to bs somewhat different; they are not mentioned
directly but through their representative Kéanva twice—in I, 23 and 149, to
whom of course as an authority over the pronunciation of an accent and its related
hand-movement our author does not seem to have lent his voice of concurrence. The
word eke is frequently cited, viz. in III, 90. 127. 128. 1V, 54.125. 143.185.V, 23. 44.
VII, 8 ; here surely III, 90.1V, 125. V, 23. refer to the Madhyandinas, but contrarily
IIL, 127. 128. 1V, 143. 155. V, 44 (according to the commentator) mean the Kanvas by
the term or assume the texts of the latter to be embodying the views of the eke :in1V,
54 the Kanva school has been given a share only partly or completely with one example
but incompletely with the second. In VII, 8 the Kanvas have been referred, but at the
same time also the author of this work, who agrees with the Kanvas here on this
particular point, since both the seventhand the eighth chapters are later interpolations
of the Miadhyandina school—which intended to make its own system valid. On many
occasions the commentary explains the text decisively also 2according to the views of
this school (which he directly identifies with the V&jasaneyinas, such atI, 127. 1V, 137.

2. It is sufficiently striking in as much as the commentary of the Vaj. S. coming from the same
author scems to deal with the same in the Kanva school.
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44) and seeks to represent here and there the rules of the same, which do not stand in
agreement with those of it (see at I, 120. IV, 136. 137, where it mentions Aujjhihaya-
paka 8 as a branch of the Madhyandina) as paramatam (i. e. the view of others), indeed
onceit expressly mentions such a rule as the view carakanam (of the Carakas) (cf. this
with what has been stated above at III, 256. 257)! In this latter case, in fact, the
statement of the author—that intervocalic j in the interier of a word becomes changed
to y, greatly differs from that of both the texts of the V. S. extant before
us—indeed from the practice of all our Vedic texts in general and establishes an absolute
difference of his Vajesaneyaka from that of the present. In the statement that the sound
khy in root khya is to be pronunced as ks occurring in IV, 164 the author showshimself
to be belonging to the Gargya ; now if in a $loka quoted by the commentator in IV, 174
a Kanva-Garga is mentioned one becomes tempted to claim that manner of expression
of the Gargas as also belonging to the Kanvas and not merely of Carakas, which the
commentator has done. According to the statement of the latterat 1V, 21 (cf.188)
100 (cf. III, 11) there exists a close relation between the Kanvas and éﬁkagéyana standing
asa rivalto Gargya in the Rk-pratisakhya : in fact we find an agreement of this nature
between 111, 86 (pa,ri nah ) and IV, 126 ( lopa or leSa of final y and v before vowels) :
two other rules of Sakatayana—IV, 4 ( e.g. tapiisi, not tapiisi ) and III, 8 (the transfor-
mation of Visarjaniya before §, 5, s in the same ) are not noticed in the present manus-
cripts of Kanva school, certainly III, 11 (jihvamiliya and upadhmaniya ) and 1V, 188
are exactly so scarce, though the evidence of the commentary at 1V, 100 and 21 decisively
want it. The Kanva school stands on the views of a man who in the Rk-pratisakhya as
also elsewhere appears as a very important authority : perhaps here toc; the practice of
writing /, Ih for d, dh common with Rk 4—so also the precise adaptation to the readings
of the Rk in a rc quotedin the V.S., is to be traced to the Kanvas. Indeed does not the
very name Kanva lead to a closer relationship with the Rk? Apart from the mention
of Madiandinoi by Arrian ( or Megasthenes )—which Iam inclined to conpect with the
Madhyandina school, the latter did not enjoy any outward recognition or authority
with which it could be invested and therefore it could be assumed to be secondary
devclopmc?nt. In faft the author of the Nirukti cites from the Kanva recension and he
aleJ mentions tl—le Kathakam ( see above IIl, 474-76 ) but not the Madhyandina. The
claims 9f the Kal_lvas for su.per{ority have been warmly advocated even still in' the very
re:cent time by Ramakrsna in his introduction of the commentary of Paraskara’s Grhya-
sutra and he appears here as a follower of the same. .

We now enter into the problem of ascertaining other authorities, whom our

. . - ’
author mentions besides Gargya and Sakatayana. In association and agreement with

the la}tter it ﬂfashes l-)_efore us the name of Kasyapa (IV,4), whom Panini (VIII,4.67)
mentions (besides Gargya and Gilava) and whose family is well represented in the

3. According to the Varaha. Mih. X1IV. 2 the Ujjhanas ( certainly not Ujjhayana ) are a tribe in the
Middle Hindusthan, which would agree with Madiandinoi.

4, Appearing here according to the Rkpratiakhya (Miiller 1,53 ) from Vedamitra.



Vamsa list of the Brhad-Aranyaka (in both schools). Then in ]II 9. 10 Sakalya ismen-
tioned, whose view stands in glaring contrast to many of Sakatayana, just as this
happens in the case of Panini VIIL. 3, 18. 19. 4, 50.51 twice with regard to other
subjects. The author of this work, like Panini, cannot decisively choose one of the
two opposite views but holds both as equally justified—and it so happens because
both hold their respective schools as the representatlves of their views. The view of
Sakalya (maintaining visarga befor §, s, s, k, kh, p, ph) is decisively the one followed
by the Madhyandinas, but at the same time with regard to that which concerns the
jihvamiiliya and upadhmaniya it stands in contra st to the teaching of the Rk-prﬁiié&khya
which, although it followed the school of Sakala, acknowledges both these two
sounds, see Miiller 1.250-254. The phenomenon of aspiration of final consonants
before §,s,s, whichis ascribed® to Saunaka in 1V, 119, is in fact found again in the
Saunakiyam Pratisakhyam of the Atharvaveda ; but it is partly observed also in a
manuscript of the Madhyandian school and forms a special instruction of the Pauskaras-
adi :—Besides Sakalaydna the most celebrated teacher is Jatukarnya, mentioned in 1V,
122 (according to which Ay stands unchanged after a sparsa, which is mentioned also in
the Taittiriya-pr. as the view of some ekesam), IV, 157 (according to which Kasyapa
is read as Kaééapa)and V, 22 (according to which paravata and agnimaruta are treated
as Avagrkya; in the last word the Padapatha of the Madhyandian agrees with it).—
There is the mention of Dalbhya in IV, 15, who considers the insertion k or ¢ between 7,
nand s as unnecessary.—Finally there is the mention of Aupa$ivi in III, 130, who in
certain cases prefers the use of the Anusvara to the nasalization of the Upadha-vowel.
Among all these teachers he is the single one whom we cannot know from other
sources. Among the remaining names that of Dalbhya is known from the Kausitaki-
brahmana, the Chandogyopa. and the Kathaka (see above 111, 47). Saka]ya is known
from the second part of the Saiap -br. (XI and }\IV) the Aitareya-ar., the Rk-pr.
and the Nirukti (See Roth Lit. 64, Nirukti page 222) ; Saunaka is known furthermore from
Satap. XI. X1II. XIV, from the Chandogyopa., Mundakopa., Rk-pr., Atharva-pratisakhya,
Brhaddevata so also from the different tradition of the Rgveda and the Atharvaveda ;
Jatikarnya is known from the Aitareya and the Brhad Aranyaka, in the latter of which
he appears as the disciple of Yaska, so also from the Sankhyayana and the Katiya
Srautasiitra. Kasyapa is known from the Brhad - Ar.; so is also Gargya, who is
known also from the Kathaka (see above IlII, 475), the Kausitaki-up., the Latyayana -
and Kausika-siitra and the Rk-pratisakhya. The name Sakatdyana does not indeed
appear in any Brahmana work and is by all means the youngest among those names.
His individual personality or that of a grammatical school of this name is more
assuredly responsible for it as the case is with other—more or less purely unbelievable
names. Along with Gargya and Sakalya he is also known from the Rk-pratisakhya and
the Nirukti (or Brhaddevata), along with Kasyapa also from Panini, and along with
Saunaka also from the Atharva-pratisakhya (so also the Rk-pr.). Among all these names

5. Roth in Literature and History page 61, 62.



there is not a single which does notlay claim over certain amount of antiquity, The
common appearance of the same very authorities makes all these works entitled to some
dates, which are not mutually separated by a longer period, but are on the whole
identical. Here we are to investigate minutely as to which of these works are to be
considered older and which ones younger. 1In the following I, therefore, make an attempt
“to ascertain the relationship of the Vajasaneyi-pr. with all these works successively and
connect to all of them also the Taittiriya-pratisakhya, which substantially belongs to
them and whose divergence in the mentioned names of teachers might be chiefly of a
geographical nature.

So far as the Rk-prdtisakhya is concerned, 1 withheld myself from giving any
definite judgment upon it until this difficult work, constituted of parts varying due to
the divergence of times, remained before us in the excellent freatments of Regnier (Patala
I-V in the Journal Asiatique, 1856 Febrier-Mar. pag. 163-239, Avril-Mai. pag. 344-408
Juin pag. 445-474 ; Sept.-Oct. pag. 255-315 ; Nov.-Dec. pag. 482-526 ) and also in Miiller’s
edition of the Rk-samhita appearing at Brochhaus, Introduction page I.CXXVIII ( Patala
I-VI). Ihave notbeen able to trace any direct connection of the Vaj.-pr. with it;.
probaly it might be borrowed from I, 166-1II, 42. The Varnasamamnaya ( 1. 33 ) serving
as the subject-matter of the Vaj.-pr. must have been similar to that which occurs quoted
at the beginning of the Rk. pr. so much so that it cites I after the simple vowels and
diphthongs. The name sosman of the ten sparsa aspirates, which appears here I, 54 is
stated to be an expression of the Parvacaryya : it does not itself appear in the work.
The Rk.-pr. knows it just as much as the Ath.-pr. The teaching of the Krama-patha has
been treated in the ¥@j.-pr. in a form slightly different from that of the Rk.-pr. and' indeed
in a very archaic manner : see at 1V, 194. The last two Adhyayas of the Vaj.-pr., which
I consider to be laterlsupplements, distinguish themselves from the preceding by the
fact that in VII, 2 the root grah+ pari has been used in the very sense in which it has
been used in the Rk.-pr. and also that in VIII, 54.55 a verse has been quoted, which
occurs also in the patala XII of the Rk.-pr. The simple terminology of both the works
is in most cases identical, ® but beside it the Faj.-pr. has in other cases its distinctive
features, which proclaim its further progress,—a fact, which has been treated below.

( To be continued )

6. Tlincidentally make here certain observations on the appearance of grammatical -expressions
in t,he ceremonial siitra. A not very insignificant part of such terms is mentioned in the Srautasiitra
of Sankhyayana, thus Vyafijana 1.1,19 :—okarah plutas trimatrah Suddho makaranto va. 1,1.20:—
talusthana for e, ai 1,2,4 :—osthyasthana for o, au 1,2,5 :—samdhyaksara Diphthong 1,2,4 :—pragrhya
1,2,7: visarjaniya riphito repham Gpadyate, lupyate riphitah 1,2,9.10 ;—upadrysq ( an expression of
Baskala for wudgrahavant 1,136 ) abhinihita, praqlista, ksiprasandhi Xl11,13, 5. paiicala padavrtti,
vivrfti X11, 5. 6.—cf. naman substantive in the KatiyaSrautasiitra V, 4. 5, - the Grhya siitras as acquainted
with krt, taddhita, ghosavant, antalistha, abhinistana, a'dra dirgl:a’—which in their entirety are mentioned
as children at the time of naming ( Paraskara 1, 17 Gobhila 11,8 Saitkh 1,24. Advala 1,15). In1II, 16
towards the end Paraskara possesses still a passage, which maintains a not very clear but peculiar
expression : there it is stated ¢‘svara-karana-kant hyaurasa~dautyau§'gha-grahar_ta-dluirar}occc'zrar;a-éaktir-
mayi bhavatu’® “‘may there be in me the power to understand, to retain and to express syllables bear-



The Nir. shares with the Vaj.-pr. the contrast of bhasayam-anvadhyayam Nir. 1.4 5.,
bhasikah-naigamah Nir.1I. 2 ; so here vedesu bhasyesu Vaj.-pr. 1, 18. 19 : cf. here my Acad.
lectures page 56. 139. 167. The expressions Krt and taddhita occur in both works namely
Krtin Nir. 1, 14, 1L.2. Vaj.-pr. [,27. V, 30, VI, 4 and taddhita in Nir. 11, 3. 5. ( taddhita ).
Vaj.-pr. 1,27. V, 89 : similarly sama@sa Nir. II,3. Va@j.-pr. V.1. The three vacanas
numbers,? then the vibhakti case forms, the enumeration of the cases ( sasthi Vaj.-pr
I, 136. 11, 18 ; saptami 111, 138 ) upadha Nir. 11, | avagraha 1,17, naman akhyatam upasarga
nipata 1, 1 belong to the Vaj.-pr. as also the Rk -pr. : contrarily Karitam causals Nir. 1,13
the three purusas of the verb Nir. VII, 1. 2, sarvanaman, pronoun ibid, abhyasa Nir.V,12
prakrti and vikrti Nir. II, 3 verbal root and derivation appear at first in the Nirukti:
these are unknown to the Vaj -pr., perhaps because there was no suitable occasion for
them. Now since Jatikarnya, one of the authorities of the same (i.e. Vaj.-pr.)is
mentioned as a disciple of Yaska in the Vams$a of the Brhad-Ar. (11, 6,3, 1V,6,3 )it
decisively states Yaska’s priority to the Vaj.-pr. The Madhyandina school thrusts even
two other more in between and knows still a second, much younger Jatikarnya. There
must have been certainly an older one, who might have been mentioned in the Vaj.-pr.
These names are not quite sufficient for the assumption of the identity of persons. Yaska
in the Brhad-Ar. might be somebody other than Yaska, the author of the Nirukti, see
above IlI, 475-476 from the Kathaka, that has been stated about Yaska Gairiksitas.
For the teachers mentioned by Yaska see Roth Nir. page 22; among them there occur
four who end in dyana, namely Agryiyana, Audurnbarayanana Varsayanin and
Sakatayana common to the Vaj.-pr.

ing accent ( svarakarana, placed in two parts), the guttural sound ( akuha visar janiyah comm ), the
sounds pronounced from the breast, the dental sounds ( [tulasal comm) and the labial sounds
(upiipadhmaniyah comm).” The commentator explains aurasal] as sahakaravarga-paiicamantasthah
i.e. the five nasals bssides the semivowels and h, which arc entirely impossible. According to the position
between Kanthya and Dantya the palatals and linguals must be indicated, which also do not suit
well, Besides there are wanting still the remaining sibilants so also properly the vowels themselves.
On uras see at I, 30. 31.

7. The earliest mentioned of the same occurs in the Satap xiii, 5, 1. 18 in which book as well
as in another passage a grammatical investigation has been made ; c.f. my note at xiii, 4, 1, 13 at the
page 1018 of the edition.

8. Udumbara is the name ofa stem of the S@lva,
173 ; ii, 4, 58.

VP—2

according to the commentary of Panini iv, 1,
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I do not possess the Tuittiriya-pratiSakhya completely, because the Oxford manus-
cript (Bodl. Wils. 504) . of which a copy was given to me, did not possess the first five
pages (upto the end of I, 4). The work becomes quite noted (cf. Roth in his Lit. p 65,
66) on account of the mention of a large number of teachers, which could not be available
any where else in such a position. There occur many patronymics with ayana, beside
which partly also the relevant simple forms appear : thus Agnive$yayana (also in the
Aitr. Aranyaka) 11,2 beside Agnive$ya I, 9, and Plaksdyana beside or after Plaksil, 9.
11, 2 (twice). 6 (plaksi alone I, 5) :—further Saityayana I, 5. II, 5 (twice). 6. Sankhydyana
II, 3 and Kdpdamayanal, 9. II, 3. The names of AgniveSyayana, Pauskarasadi (I, 511,
1. 2. 5) and Kaundinya (I, 5.1, 5. 7) appear among the contemporaries.of the Buddha.?
Kaundinya leads us (s. above I, 47) to Vidarbha (Berar), while Kauhaliputra 1I, 5 to
the north (cf. Vardhamihira X1V, 27). By Ptaksi (also in Taitt. Ar. 1, 7) and Plaksiyana
one can think of the source-region of the Sarasvati (s. above I, 35), and so also by Ma‘té:ﬁk'{g}a
I, 10 of the Masaka Gargya aLnd of Massaga situated in the North-west (s. Lassen Indién .
1,422.11, 130). The names Atreya I, 5.1, 5. Bbaradvaja 1I, 5 Gautama I, 5. Sz'imkrt;é
1, 8. 10. 11, 4. Harita I, 2 Vatsapra I, 10 do notgive any clue to a historic;l fact du;a to-“
their indecisive nature. Contrarily the name of Valmiki I, 5. 9. II, 6 is of much interest
whose mention in the present case is no less surprising and who does not retain by all);
means a very archaic character. A very striking formation is provided by Vatabhikira II. 2
so also by Uttamottariya 101,8. The name Ukhya I, 8. 10. II, 4 goes i)ack to Ukila,
which is otherwise known traditionally, see above 111, 397 and cf. aukhiya above : III’
271. There appear as common designations the words eke very frequefltl (I)vg d8t H’
1.2 (thrice) 3 (twice) 6. 7. 9, then mimd@msakas I,5 Ahvarakas towards tie ’n.:l ;\né
Taittiriyz,xkis II, 11. Of all these names Bharadvdja is mentioned in }’ﬁnini p d in
Katiya Srautasutra) and Pauskarasadi in Katyayana, the author of the I./Zz‘rt '(/an' the
Plaksas appear in the commentary of Panini 1V, 1, 95. 2. 12) (if in the Mal "bln"(a ' 2;
also the Ganapdtha contains some of them : Kauhaliyas occur in the GopJ 'lm giya II,
4.9.—but they are unknown in other s#itra literatures. Their large numbeu? s l’
peculiar, so is also specially the manner in which they have been cited with til? ex"em‘:]y
contradictory views. In most cases there is no precision in the interps elr:mut‘ua !
Taitt. pr., which seems to justify all these conflicting views. The real:;eti‘t‘on 1_" t'he
in the fragmentaryyet comprehensive character of the Tuitt. Samhia itls.1 lt?r thl)lS hlfs
face of the divergent f)rigin of the pieces, which are absolutely ;:hecker z ' ; t]:;
not acquire any unity in their recitation or pronunciation. The charact ) t"one oy 11
work itself is very simple and is restricted essentially to the pronunciation of?iho ﬁhe et
The terminology is exactly the same asin the Rk. pr., with which speci llc p phabe:]s'
theory of three-times seven yama (IL, 10.11 Rk. pr, XIII, 17) of the itachy aSgre:St .
the Svarita there occur certain differences. Three S$lokas form the cfnclus.ionoo?rt;:z

9. On Vyakarna Kaundinya see Burnouf, Intr. @ I’ hist du Buddh. p. 530. Lotus. d. la. b. 1. 489
10. thth at Lit. p. 57 note mentions two schools but I might consider it as or:e 'org.'ln'isa.tion z‘ns
Aitareya, Anyatarcya. ¢
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work—which occur as verses 5, 5, 8 at page VIII in the introduction of the Ek.—pr.
by Miiller. Direct connections with the ¥aj pr, do not occur. I have added thoroughly
to the individual rules of the same the corresponding rules of the Tuitt. pr.; 1do not
venture to hope that I have hit the mark in their translation in the absence of a
commentary.

The Atharva-pratisakhya 11 is arranged most systematically and it is, therefore, the
youngest of all the Pratisakhyas. It shares along with the Rk. pr. the mention of Anyat-
areya 111, 75 (but missing in B) and Sakatayana II, 24, (which rule we find again directly
in Panini III 3 and ascribed to Sakatayana), 1V, 1. Saunaka himself, to whose school
(thus the Saunakinas, Kausikasiitra 85) the work belongs according to the post-script at
the end (iti Saunakiye caturadhyayike) is mentioned once I, 9 and that too scornfully:
eke is mentioned very frequently, thus I, 32. 10. 1 but more frequently in the commentary
which cites a large number of grammatical extracts in the form of Karikas and introduce
them mostly with the words apara @ha. 12 Directly he mentions only Vatsya at I, 6 and
$ankhamitra at 1, 93. 11, 6. III, 75. Also the views Anyatareya and Sakatayana are pro
duced by him-whicb of course do not belong to the text. The terminology of this work is
gathered from various sources : in the first place a great part of the relevant expressions
is identical with that of the Rk pratiSakhya e.g. upacara, ingya, Suddha, namyupadha,
abhinidhana, samapatti, samapadya, vinama etc. It shares others with Nirukti-thus
karitam 1V, 90 sarvanaman 11, 44. 1V, 64, abhyasa 11, 91. 93, 1V, 8., taddhita 1V, 12 (also
in Vaj. Pr.), again others with the Vaj. Pr. thus : bahulam 111, 8. 13. 17 (Vaj. Pr. 111, 17),
anumatra 111, 65 (Vaj. pr. 1, 61) pratvaya Affix1I, 87. 1III, 3 (Vaj. pr. V, 13), Vrddha
together with Vrddhi IV, 54 (Vaj. pr. 1V, 29) carca 1V, 73 122 (V@j pr. 111, 19. 1V, 17. 91
also in Rk pr. pat XV), parvan member of the compound 1V, 52 (XXX Vaj. pr. 1, 149.
V, 7) agama euphonic insertion I, 97. 1V, 59 (Vaj. pr 1, 137), amredita repetition 1V, 39
(vaj. pr. 1, 146. 1V, 8.V, 18, 111, 3) : indeed all of these appear as expressions used
by Panini as are ddela substitute 1,63. 11,84. 111, 66. 1V, 114, pratipadika 111, 79,
Karmapravacaniya IV, 3, vibhasa 1, 2 - contrarily paficapadi for indicating the strong
case 1, 88. III, 5.59 bhiitakarana augment of the preterite III, 48 (Comp. Vaj. pr. 11,
45. V, 11), parihara V, 73,117 and pariharya 1V. 116 in the sense of parigraha and
parigrhys used in the Rk. pr., padya=padantya 1, 4, asthapitam 1, 48 and 1V, 125
abhinistana 1, 42, tanmanin 1V, 28, jaratparvan IV, 52, karsana 11, 39x are in fact peculiar

11. The Chambers manuscript of the same, which appears to be unicum uptil now, unfortunately
does not provide a complete reconstruction of the text although the same is twice representated there:
once namely as such (=A), then in the very brief commentary (=C), finally once more as repetition
before the following siitras, with which the preceding being in combination always form the type of a
Kramapadam. The concluding siitra of a pada is as a rule simply repeated (==B). The manuscript
is unfortunately highly inaccurate ; sometimes A misses something, sometimes B and sometimes C, and
very frequently the readings themselves are in all the places absolutely corrupt.

12. Once it rectifies the text entirely in the form of the Varttika; at 111, 42 (simante hrasvah)
namely it states : KeSavesteti vaktavyam, yo hi simno antah simantall sah: if this word does not occur
really in the Ath. S., about which I am not certain, the rectification is absolutely uncalled-for.
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to the Ath. pr. itsclf. The algebraical terms, such as san Desiderative 1, 86 ratil Affix
tati 1V, 20 tutva=nati 1V, 73 suil particle su Il, 97 ufi particle u III, 4 so also the remaining
numerous ganas, whose usage is quite unkown in other prati§ikhyas speak in favour
of the view that we find here a stage immediately preceding that of Panini, which is
substantiated in great details by the use of a large number of examples (only the
Vaj. pr. once V, 38 cites one of this nature) : thus I, 65. 66. 85. II3 59. 67. 80. 84. 85.94
etc: amongst them there occurs one III, 88 /c.sublmc‘zdinam,. which is cited also in
Panini (I11. 4. 39). The enumeration of words, which occur in th<=j concerned gana is
wanting in the most cases, since the commentary cites as a rulein most casesa few

examples only : naturally the same must be considered as to have been quoted entirely

from the Ath Samhita: thus for instance the examples of the commentary on the
ksubhnadigana (Ksubhanati parinrtyamtyor ira madhund prapinah parinyrtyanti keSinih)
. 4 o . . . .

do not agree with the sequence of the Ganapdtha of Panini. - Now that here' the Ath. pr
is to be considered later than Panini does not seem believable to me since besides
these few examples of algebraical nature it contains partly very archaic terminology,
Rather it stands as an evidence to me that Panini must have got certain predecessors in
the matter of his application of special mode of expressions and himself cannot be
considered as the solitary introducer of this style. Further evidence™ in support of the
same will come from what follows. So far as the relation between the Ath. pr. and the
Vaj. pr. is concerned it is on the whole pretty close. A't th.e ﬁrst' place a ,rule regarding
the aspiration of the final consonants before §, s, s, whlch. is ascribed to Saunaka in the
Vaj.-pr. 1V, 119, appears in fact in the Ath. pr. 11, 6 - and it stands as a very substantia]
evidence for the fact that the A¢h. pr. is a work of the Saunaka school, which js based
chiefly on the post-script of the work. Then the subjects, treated in the both works,
are on the whole identical ; they are limited to the same extent and are represented in
the same manner and succession—a fact, which becomes clear from this brief survey of
the contents of the Ath. pr. : Names and modes of formations of the sounds upto I, 50 :
quantity and extent of syllatles 51-62 : Nasalization of a sound 67-73, 83-91 : parigrhyvam
73-82 samyoga, yama nasikya, svarabhakti, pluta upto 105.—common rules on the union
of consonants 1I, 1-39 : visarjaniya 40-80 : sakara 8l-107.—Lengthening 111, 1-24.
Doubling 25-36. The union of vowels 37-53. Accents 54-75. Transformation of the
dentalsto linguals 76-52. 13—The separation of compounds into the Padapatha 1V, 1-46.
Non appearnce of the same 47-51. The citation of an original formofa word in the
Padapatha through the Carcd and Parihdra 72-100 The purpose of the Veda orof the
Kramapatha of the same, and its manner 101-127. While giving the rules of the Vaj. Pr.
I have throughout put side by side the rulesofthe Ath. pr. for contrast, at least their
comparison will best throw light on the close relationship between them.

We now come to the very topic of Panini for ascertaining the relations, which

exist between his grammar and the Vaj.-pr. These are partly very close, since a large
number of rules of the Vaj.-pr. occur word for word or almost word for word in the

13. The Codex cites 105 as the number of the siitras of this Adhyaya,
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grammar of Panini ; further like Panini the ¥@j.-pr. also uses here and there a terminology,
which is algebraic by nature—on the other hand there occurs a big gulf between them, as
this algebraic terminiology of the Vaj.-pr., like that of the Ath. pr., does not agree with that
of Panini ratherit appears remarkably different from it atsome portions. The detail
stands as what follows : In the first place there is agreement with Paniniin tinl, 27an
VI, 24 (A reads merely @) luk 11J, 12 lup I, 114 (lup or lopa occurs for many times even
in the Rk. pr. and the Tairt. pr.): here the use of ¢ in et and oz I, 114. 1V, 58 can also be
counted, and of the non-algebraic expressions wpapadam IV, 14. 23, yadvrttam VI, 14
(cf. Papini VIII. 1. 48 Kimvrtta) anudeSa 1,143 dhatu 14 verbal stem V, 10 anyataratas
V, 15 (Pan anyatarasyam) linga gender IV, 170 (only in BE)samjiia IV, 96. The follow-
ing algebraic terms, which exclusively belong to the Vaj. pr and cannot be traced 15 any
where else up till now, are : sim I, 44. 1V, 50 for the eight simple vowels, jir I, 50. 167.
III, 12. IV. 118 for the surds including the sibilants (except ) mud I, 52. 111,8. 12. 1V,
199 for §, s, s, dhi 1,53, 37, 117 for the sonants 10 : Of these still bhavin 1, 46. III, 21.
551V, 33,45 VI, 9 representing all the vowels except a, rit=riphit 1V, 33. VI, 9 and
samlkrama 1II, 148 IV, 77.165. 194 stand as names exclusively peculiar to the Vaj. pr.
—If with tolerable definiteness it can be guaranteed that the technical terms of the Vaj. pr.
are independent of those of Panini we can either surmise multifarious verbal agree-
ments as elements borrowed from the common source 17 or the same may be conceived
as the adoptations from the Vaj. pr.—exactly the choice that remains for the rules
which occur both in the Katiya Srautasitra 1,8, 19.20 and Panini 1. 2.33-34. In the
second case the first asssumption gets the preference (comp. also Vaj. pr. 1, 130) ; in our
case here contrarily on account of great speciality of a few relevant rules I might decide
in favour of the view of direct borrowing by Panini. Apart from much—developed
atgebraic terminiology the definite posterity of the latter seems to proceed from the fact
that the pronunciation of short ¢ became so much closed at his time that he conceives
not this vowel abut u as the norm for the remaining vowels, while the ¥aj. pr. (so also
the Ath. pr.) maintains the samvrtaa of the a vowel, nevertheless considers it as the
purest vowel, cf. what has been observed in I. 72. Here the difference of place might
have at the basis of such disparity, as Panini belonged to the Northwest and the
vaj. pr. to the east. In justification of the view that the Vaj. pr.is later than Panini
one can probably cite that the author of the Varttika of Panini bears the same name
asthe author of the Vaj. pr:in fact between them there occur some direct differences
cf. (III, 85) IV. 119. The similarity of name does not usually indicate the identity of

14. In the Rk.pr. 1, 432 Miiller explains dhatu as ‘word’ in general, but in I, 397 as ‘the verbal
stem”’,

15. If belonging to theeast? cf. Bohtlingk ‘On the accent in Sanskrit’, page 64 and ai qui in Panini.

16. These four expressions correspond to the samaksara, aghosa, iisman andg hosavant of the three
remaining Pratiakhyas.

17. The words, expressed in the Lit. by Roth at the page 56, occur as: “Parah sannikarsal:
samhita”, which appear in Panini (1, 4,109). It possesses a meaning different from that of the
Nirukti (1, 17) : there in Panini the same points to the alphabzts, but here in the N. to the words
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persons with regard to names like Katydyana:at least they are shown to be members or
the adherents of the same school of Katas. Among the siitras, which occur uniformily
in common both in the Vaj. pr. and Panini, some common rules at the very place became
specially prominent—which are of great significance for the economy of the entire
arrangment 18 of the respective texts and which considered from the standpoint of
special characteristics in fact seem to indicate with pretty definitcness the borrowing
by one from the other. These (called paribhasas by the commentator of Panini) are
the three among them : tasmin iti nirdiste piirvasya Vaj. pr.1, 134 Pan. 1. 1. 66;— rasm-
adityurtarasyadeh vaj. pr. 1, 135 Pap 1. L. 67 (without adeh see al; ove 54): sasthi
sthaneyogd Vaj. pr.1, 136. Pan. 1.1.49. Also notable are : samkhyatanam anudeso };at‘ha-
samkhyam Vaj. pr. 1, 143 as contrary to yatha samkhyam anudeah samanam Pan. L 3.
10. and vipratisedhe uttaram belavad alope 1.159 as contrary to vipratisedhe .Param
karyam Pan. 1. 4.2.; both of them do not become subject 1o a special co.r.dilion, but
can be traced to a common source in the universal grammatical (radition (i. e. to the
samanya of the Ath. pr. I,3 evam iheti ca vibhasapraptam samanye). Likewise varnas-
yadar$anam lopal 1, 141 Pan. 1. 1. 60 (without varpasya) : uccair udattah nicair anudﬁ;ta/.x
ubhayavan svaritah 1, 108-110 Pan. L. 2. 29-31 (where samahrqh im‘;lead of ubh) :—
tasyaditaly udaid svardrdhamatram :1, 126 Pap 1. 2. 32 (where a;'(llzalll'asvaln) . udatiac
canudatid svaritam nodattasvaritodayam IV, 134 140 wudarnag anudattasya  svarital
nodattasvaritodayam Pan. VIII, 4 66. 67. samﬁnasthEnakara,_,asyap,, ayatnah savarnah 1, 43
tulyasyaprayatam savarnam Pap. 1. 1.9 : asi3d iti cottaram vicare 10, 53 upari svid asid
iti ca Pan VIII. 2. 102 (97) ;—nuscamredite V1, 8 kanamredite pa, VIII. 3. 12 Besides
there occur also a number of agreementse. g.1V. 49 (Pan VI. 1. 845 VI, 19-23 (Pan VIIL
1. 58-63), which can be explained as due to the identity of subject. In some of these
cases the Vaj.pr. stands decisively behind Panini (cf. 11, 19, 20), there the grammatical
exposition does not seem to have reached as yet the prospect and systematic perfection,
which are represented in Paini cf. what has been already stated in the introduction
(p. 68) about the clumsiness and inadepteness of the author jp general : but in most
of the cases contrarily on account of his being restricted 1o one text of the Vajas.
Samhita he (i. e. the author of the Vaj. pr.) has stood ina more advantageous position
than Panini, to whomthe entire vocabulary of the speech occurred as the subject for
discussion and as such he (the auther of the ¥aj. pr.) could formulate rules with certain
definiteness, in which Panini could have either vacillated (bahulam) or would bhave
reached a conslusion in an erroneous or biased manner (cf. 1I, 30. 35 111,27 95.1V, 58)
From what has been discused aboveit follows that there exists an uncommonly
Close connection between the ¥a.pr. and Panini, and there is no other alternative
than to place them in the same very period orintwo periods which are not very far
from each other. But certainly one does not gain much by that. Though Max Miiller
has expressed recently (in an appendix of his preface to the new edition) of the Rksam-

18. The latter offers generally in the principles followed sufficient uniformity with the system
followed by Panini, cf. what has been observed at the page 93.



15

hita page 12) that to him nothing has appeared as yet by which the universal validity of
Bohtlingk’s evidence in support of the view that Panini belongs to the fourth century B. C.
can be injured, yet he has allowed thereby a not insignificant condition to pass out of
his ken, which introduces a difference of 140-160 years in that calculation even if one
would completely remain attached to it (i. e. the view of Bohtlingk) as Miiller has done.
The same depends not unsubstantially upon it that Abhimanyu, the king of Kashmir,
at whose command the Mahabhdsya was brought to his state through Candra, according
to the Rajatarangini, lived probably before !00 B. C-: since Abhimanyu appears as
the successor of Kaniska, whose time is settled by means of coins, we know with pretty
definiteness that he governed probably during 40-65 A. D. In my Acad. lectures at page
201 (1852) I have pointed it out and it is striking that Miiller has not taken any notice
of this point. Another of the arguments, basing upon which Bohtlingk settles the date
of Panini, is that Amara singha, who is younger than Panini, lived towards the middle
of the first century B. C. If Miiller really considers this as an evidence, has no injury
been done to it by what I have stated in a. a. O pages 206-207 ? What remains then
properly ? In the first place the above referred statement of the mythical history—the
Rajatarangini of the 12th century, then the statement of a collection of stories of the same
time, which makes Panini contemporaneous with Nanda, the predecessor of Sandrokuptos
and finally the statement of Hiuen Thsang (1, 127) of the 7th century, which remains in
the excellent translation of St. Julien—according to all these—the legend, current in
pholotoulu i. e. éa]ﬁtura, the birth place of Panini, states that he (Amarasingha) lived
in the same very place (i. e. éalétura) as a student of Panini at a time 500 years after the
death of Buddha or 100 years after Kaniska—thus 110-140 years after Christ—and nay
there occurred a statue, 1° which was erected in his honour. All these things by nature
command respectin India, since all these traditions come from the very homeland of
Paaini ; but are these sufficient to enable one to place Panini definitety in the middle
of the fourth century B. C. ?—or supported by the same is it properto raise a structure
of literary chronology as Miiller has done, in as much as he fixes the date of éaunaka,
the author of the Rk-pratisakhya sometime about 400 B. C. 20 on the consideration that
he appeared before Panini? But what is definite is that from the vocables of Panini

19. This is in fact highly proper but un-Indian and speaks of the Greck influence which was
definitely perceptible in India in the period, in which the legend remained current. The entire work of
Hiuen Tsang, as it remains to-day does not contain any instance of this nature. Therc occurs mention
of the erection of statues only of the Buddha and other holy personalities like him.

20. To ascribe all the texts, related to the Rgveda and bearing the name of Saunaka to the 4th
century B.C. and to consider their statements agreeing with thosc of the texts of the present times as
evidences in support of the occurrence of text relati’onship in the ancient period, which Miiller has
done at a.a. O page 8, do not suit well even though Saunaka is to be placed there ; besides there appear
suddenly in the same very place two conflicting statements regarding the number of the verses in the Rk
samhitd and also thc extent of the same, since in the Anuvakanukramani of Saunaka immediately after
the special counting of the individual vargas and their verses (2000 vargas with 10381 verses) there occurs
the mention of the total number of vargas and their verses (2066 vargas with 105801 verses) which
deviatcs not insignificantly from the former, see above I1I, 255.
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some indications about his date can be obtained. There occur the mention of Yavana
(the Greek) and their script. which cannot be so easily set aside, as Miiller has wanted
to do. Whatsort of a role did the script of the Greeks play among the Indians before
Alexander that they considered it necessary to apply a proper affix for the indication of
the same so much so that the expression ‘the Greek’ meant also the script of the
Greek? Such a familiarity of expression—rather of a long and frequent use becomes
explained, as it is quite conceivable and natural in the home 21 of Pdnini—the tract of
land in North-West of India, occupied by the Greeks surely for a pretty long period
after Alexander. The word Grantha used by Panini on many occasions definitely refers
according to his etymology, to the written text : likewise many of his technical expres-
sions are based on graphic representation, e. g. svaritat. udattet (see BShtlingk at 1. 3. 11)
—a decisive progress upon the PratiS$akhya or the Rk-pratisakhya, about which Miiller
has excellently proved that it refers to a spoken and not to a written text. Finally is to
be cited here also the manifold mention of the beggar, specially also of the female beggar
(Pan. 11 1.70) 22 Sravana and in gana pravrajita—even if these had belonged to the
brahmanical beggars (see Acad. lectures page 265)—since both presuppose 38 a great
flourishing of the Buddhism, which, though not has propagated the moving beggrrdom,3¢
has uncommonly favoured it, a progress, which has scarcely happened in the middle of
the fourth century B. C. even in the homeland of Panini— what to speak of the remaining
part of India. 2% A close investigation of the vocables of Panini would provide us
definitely with a number of such connecting links. Unfortunztely so long as we do not
possess the Mahabhasya it is not possible for us to do the work in any way, since only
with the help of this word a critical examination of the text (i. e. the grammar of
Panini) can be done (cf. many such statements : bhasye tu na vyakhyatam). The move
in the line which I have made already in I, 14166, has to be post-poned at the very
beginning on account of the insufficiency of materials at our disposal. The Ganapathais
thus an uncertain ground, as one can depend upon it with very little confidence.

Afler this digression, which the subject permits but from which nothing positive
comes, we come back to our Vajasaneyi pratisakhya. From our investigation into the
relation of the same with the remaining similar works we come to such a conclusion that
from the standpoint of terminology it is younger than the Rkpr., Nirukti, Taitt. pr.—
but contrarily stands in a very closer relation to the Ath. pr. and Panini—probably
forms one of the preceding steps of the latter. Itis expressed by the uncommonly

21 cf.e.g. also 1V, 2. 74 ff (certain'y E/asye tu na vyGkhatani), where he suggests that the names
of the Kiipas are to be imagined as to be related to the ‘north of the Vipas’ : a special consideration for
topography.

22. Certain'y blagyc tu nedam vyakhatam.

23. cf. alSO_VlU, 2.50 the expression nmirvana ; the like in devanam priya in the gana bhavat at V,
3, 14and in Vartila upon VI, 3,21, The latter passages are not surely evidences for Panini.
24. The begging of the brahmacarin in his village should not be identified with it.

25. Specially if one supports the statcments of the Northern Buddhists—Kaniska (according to
Lassen 10-40 p chr) lived 400 years after the Buddha.
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elliptical nature, with which the start has been made, specially at the beginning cf. 1, 5.
8.9.12-14: The older the s#itra the more understandable it is, the more enigmatical it
appears, the more expressive itis of the later origin” (Acad. vorles. page 15)—these
words have found their right application here.—Here it would have been interesting to
institute a special comparison of the nature and manner—as to how theé individual works
grammatically treat the examples, which they cite and how they inflect the same. A
Regnier has made the beginning of a comparison of this type from the Rk pr.ina.a.O
(February-March) at page 188. I give one such from the Vaj. pr. besides some examples
fram the Ath. pr. An investigation of this nature from Panini is very ccmmendable,
specially due to the fact that in the verbalroots not an insignificant number of variants
would follow from the Dhatupatha, which contains their names. Our text deals with the
counting of alphabets 26 (which borders on the range of terminology) in I, 36-41.
Specially is to be noted the addition of wu ori to the respective sound, thus nu=n si=s
mi=m, yi=y (see at I, 39): the formation with a, thus for example, da=dis known
also to the Rk pr. : the short a (except through Kanthya) is indicated many times through
a alone asinl, 38.55 1V, 40. 145 (where the commentator has exchanged it witha
privans). In the same way the themes of the verbal roots or affixes are formed by the
annexation of a, i, u provided they do not preserve their consonantal stem : thus a in sade
I, 48 (loc. from sad) vrdha 111, 112: iin saheh 111, 121 Saseh III. 122. ruhau 1V, 44 vahau
11, 44 and IV, 57 (with lengthening): Ath 1V, 67 vyadhau. 70 sahau.—uin vamsau 'V,
11 ; at least Ath. pr. hasl, 88 vasvantasya. cf. also ibid matau 111, 17. 47 vatau 1V, 48 :
—consonantal termination in vrdhavrjoh 111, 112. styastanoh 111, 68. anindoh 111, 33 (accord-
ing to conjecture) :—the Ath. pr. inflects also the vocalic final sound in : das Gen from da ITI,
11 and sthas Gen from stha 11, 93. Otherwise the verbal roots are represented through the
forms of the third pers. sing. of the pres indicative, thus patau 111, 27 sificatau 111, 45. 62
sidateh 111, 58 net-imudatihinominam 111, 87 aficatisahatyoh V, 30 cf Ath. pr. IV, 61-63
dadatau, hanti-harati-stha-stambhisu, dadhatau ca 58 karotau.—Ready words are treated
either as themes or as nominatives, thus dyaves III, 67 genitive from dyavi, stuvantyam
loc. of stuvantilll, 70 tesu III, 114 loc. plur. of te, neli genitive of ni III, 58 (contrarily
in ITI, 68 of nis), krdhau IlI, 32 loc. from krdhi—tataksau I1I, 69 loc. of tataksu, vajaya-
ntesu 111, 98 loc. plur. of vajayantas, 27 niyudbhisu I11, 120 the same case from niyudbhis,
rayivrdhe 111, 136 loc. sing of rayivrdhas : cf. krtveloc. to Krtvas Ath.pr.1V,26. The
complete separation of the ending has taken place in IV, 5 in samrat-samraji (for jyayoh) :
dur stands as uninflected in I1I, 41 : opa prodatte VI, 9 and others of this kind.

We come finally to a clear statement of contents and so also to a representation
of critical and exegetical means, which come to help me forthe reconstruction of the text.

26. Noticeable is ekara Ath. Pr.1V. 68, which represents akdra and’ ikara “‘dr$i sarvanimnaikar-
antena’ ‘in drS$i there does not occur any separation (avagraha) from the pronominal g and i'.

27. cf. commentary at V, 3 ramasah Gen. form of the superlative affix ramaq.

VP—-3
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The work divided into eight Adhydyas comprising altogether 37 khandas and 742
sitras. The division into Adhyaya is mentioned alreay in the text III, 18 ; it comes

from the author himself and it shows in the very place (cf.comm. to IV, 1. 22) a careful

arrangement of the matter. Also by the mention of iti, iti ca he seems to indicate the
paragraph cf. comm. to [II, 144 1V, 32. Other divisions are also marked, see 1, 33
1II, 129 IV, 129 (where there occurs a difference from the existing text). Specially the

difference of Sandhi-rules in special sections, cited in I1I, 3. 4. or marked by Ai in IV, 10
and TV, 123 - which do not encroach upon one another, is quite proper and agrees
entirely with the similar arrangement of materals, as noted adequatelyin Papini. The
expression Kala-time employed for indicating ‘section’, points to the originally oral
composition of the work, to which support is given by the elliptical rulel, 5. The last
two Adhyayas appear to me later additions—which do not come from the same author,
who composed the first six chapters. 1have produced my-arguments in favour of the

view in VII, 1 and VIII, 1. 45.

Adhyaya 1 contains at the first place in 1-4 a statement about the contents of this
work :-5-15 origin of the vocal sound :—16-26 on the manner and method of the Vedic
study :-27-28 the extent of speech material : -29-32 common rules on the modulation of
sound :-33-54 technical terms : 55-61 rules of quantity :-62-75 sth@nam, the organ of the
alphabets :-76-84 karanam, the mode of producing the same :-85-91 final alphabets :-
92-98 pragrhyam :- 99-107 that, which belongs to the syllable :-108-120 the name and
origin of the accent :-121-132 gesticulation there and application of the same : 133-145,
159. the rule of interpretation for the progress of the Vaj. pr. : 146-158 technical terms :
160-168 cases in which the final visarjaniya after @ standing in the PaJdapatha develops from
r: 169 is a blessing coming repeatedly at the end of Adhyaya.

Adhyaya 11 about accents : anudartam 2-21, 52-53 : -adyudattam 22-45 : dvyudatiam
46-48 :-tryudattam 49 :-sarvodattam 50. 51 :-antodattam 54-56.

Adhyaya 111 samskara, as the words occurring in the Padapatha are to be arranged
in the Samhitapatha :-padam 1 : -samdhi 2 : -the rule of interpretation 3. 4. :- treatment
of the Visarjaniya 5-16 20-45 :- the elision of ni 17 (a quite strange siitra) :-the rules of
this Adhyaya are not valid in the Padapatha before and after iti 18. 19 :- nati of a dental
39-48 : insertion of a sibilant 49-53 :- duduksan 54 :- the modification of s into s 55-57 :-
the change of ¢, thinto t, th, 78 : s will not be changed to s 79-82 :-n becomes to n :-
-nremains 88-94 :-the lengthening of a vowel 95-128 :-the nasalization of a vowel 129-13.1 :

-the final » 132-149.

Adhyaya IV the continuation of the samskara. The final or interior m, n 1-9 :-10
punctuation :- 11 m before sparsa :- final ¢, n, 1 svarabhakti 12-16 :- whatis to be preserved
in the sthitopasthita 17-23 (insertion ?) :- after vowels a c isto be placed before ch 24 :-
exception 25 :-words, which should be pronounced with the visarjaniya or not with the
visarjaniya in the Padapatha 26-32 (insertion ?) :-the treatment of the visarjaniya (from
s or r) 33-34 :- union of vowels 45-91, and indeed 58-82 the suppression of a after e and
o 83-91 irregular occurrenae or non-occurrence of sandhis between two vowels :- 7 before
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‘c, §92-94 :- s after ud is elided, but becomes changed to ¢ in a$vartha 95. 96 :-the doubl-
ing of the initial consonant of a group 97-103 :-A, n between vowels 104 :- long by position
105 :-the doubling of the aspiration 106 :-the non-occurrence of the doubling 107-115 :-
the union of two sparsas in the sentence 116-120 :-the union of a sparsa with the following
h 121-122 :-punctuation 123 :- the elision of p, v 124-127 :-the changes of accentat the
concurrence or fusion of two -accents 128-140 :-two varnas are to be pronunced as one
varna 141-148 :-cases where there occur two y. s. or one y or no y 149-159 : yamapatti and
sphotana 160-162 :j being changed to y, khy 1o ks 163-164 :-the omission of the there-
staying passages in the Padasamhita 165-178 :-the nature and manner of the Kramapatha
179-194.

Adhyaya V separation (avagraha) of words deserving the use of avagraha in the
Padapatha 1-23 .- non occurrence of separation 24-45.

Adhyaya V1. Accent in the sentence. Loss of the same in the finite verb, or in the
prepositions 1-4. Exceptional cases, where the preposition retains the accent 5-10, the
the verb 1I-24 :- the non-occurrence of doubling (against IV 97 ff) and respectively
doubled f 25-30 (insertion ?) Adhyaya VIL: the euphonic combination of iri in ‘the
Padapatha. Adhyaya VI : varnasamamnaya, alphabet 1-31. 43-47 :- the nature and
manner of the Veda-study. 32-42:- syllable, word 48-51 :- kind of words 53-57:-
padagotrani, padadevatas 58-63 :- the statement of the author 64.

The textcodex, chambers 35=A gives the division into Khandas, separates each
siitra by a red mark and at the end of each Adhyaya (except the VIII) cites the number
of the siitras occurring in the Khanda. as a result of which there appears a great difference
from the real contents of the text, which may be partly attributed to the negligent scribe.
For particulars - please see the conclusion of the Adhyaya.- The excellent commentary
of Uvata, the son of Bhatta Vajrata from Anandapura (Aora vastavya) remained before
me in a pretty correct copy (Chambers 454 fol 98) : at the end of the fourth and fifth
Adhyayas it is designated as matrmodakakhyam pratisakhyabh@syam. Since Roth (in his Lit.
p 54) cites the saine from the only known Codex of this work (E.I. H 598=E) there occurs
the probability that both the manuscripts are copies of the same manuscripts. In fact both
the''texts completely agree in all the passages, with regard to which I got information
about the reading of E due to the friendliness of ‘Roth. Contrarily there occur in our
manuscript some very significant lacunas, which are unknown to E and for which the
trascriber of the manuscript should be beld responsible. The first lacuna between fol
17 and 18 extends from 1, 137-144 (respectively 1, 6, 30-37) : fol 18a begins trasis-abda
ddyudatto bhavati. The second lacunma between fol 56 and 57 starts from IV. 42-52
(respectively 1V, 2, 17-3, 8): fol. 56 ends: sarvo ahkdra okara, fol. 57 begins
dyate yatha, varuna, ihi, varuneha bodhi, @idam edam, aganma, uvarna okdram. The third
lacuna occurs in fol. 91 a, and includes VI, 19-22 (respectively VI, 2, 9-12) but is restored
at the margin of 91 a (samuccayo ndma—pirvam akhyatam prakrtya bhavati). Besides there
occur still not very insignificant defects that obstruct interpretation in the commnetary
to 1,103, I1I, 3. IV, 194, Besides it is easy to remove the inaccuracies of the manuscript.
The text, communicated in it, which is placed above the explanation (and which I mark
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as B, while the readings of the commnetary as C) differs here and there, as stated
earlier in constant agreement with E, not unsubstantially from A as much as in
its wordings3® as in the fact that it partly cites sdfras in a sequence different from
that of A, namely I, 39. 40. 65. 66 VI, 21.22 and partly recognises certain siitras, which
do not occur at all in A, as III, la. IV, 52 (b). 57 (a). 170, while A retains certain
sitras, which are unknown to B, C. E see at IV, 58. 185. The latter, which are known
only in A, are, of course, pure mistakes ; the former, which are known only to B.C.E
partly seem to be omitted out mistakes in A as in 1V, 52. 170 (compare V. 37) and
partly appear as later additions, as in III, 1aIV,57a. Once the commentary itself
takes cognisance of such an attempted interpolation and rejects it as Apapatha, namely
at IV, 119. In three places all the four texts A.B. C. F have traced false readings, and
I have seen myself pressed to conjectures, namely at V, 33. VI. 26. Vil|, 56.

On the whole Uvata’s explanation is quite excellent although such passages are
not wanting in which he partly or entirely misunderstood the sense, orto which he
attributes false examples, or such which do not occur in the VS but in the Brahmana,
cfat I, 6. 31. 32. 44, 120. 127. 129. 1II, 17. 80. IV, 10. 123. 135-137. 141. 143-145. 150.
156. 158. 174. '193. V, 11. 13. 14. 26. 29. 31 (33). 41. (VI, 26). Also there occur
certain differences from the Padapatha see V, 41. Statements on deviating views of
other teachers are on the whole rare but the same occur in those places where he seeks
to justify the Madhyandinas, whom he follows as against the contradictory views of
the text. On some occasions he provides differing explanations as in I, 147. VI, 24,
Here and therc he cites passages from the Rkpratisakhya as in 1, 147. VI, 24 : once with
the name ofSaunaka himself at 1V, 16 Among the 1emaining quotations, which are
on the whole rare, but cited as ratha coktam or aha ca there occur many, which are of
the nature of Karikas and stand attached to the text asin I, 120 (where it is ascribed
to the Aujjihayanaka just so asinlV, 136). 125. III, 19. IV, 1. 101, others which are
independent of it (i. e. the text) and partly of not less interest are in I, 17. 111, 135,
1V, 162. 174. V,45. VI, 14, Also the Snkhsas are on many occasions partly mentioned
and passages from the same are quoted, asinl, 72. 73. 85. A Bhasyakdra is mentioned
in IV, 179 and Vaiyakarana at IV, 145. There occur still rarely quotations from Panini,
S3ntanacarya (VI. 24) Manu (VIIIL. 33) and the like. - unfortunately the accents are

entirely wanting in the manuscript.

28. See as for examples I, 4, 15. 16, 79. 106. 111, 19.27. 49. 63. 64. 75. 1V, 17. $6. 150. 163. (partly).
187. V, 14. 24. 26. 27. 48. VI, 5. 7. 23. 24. 27.28. VI, 5. 8. (partly) V11I, 35.47, 53, where E agrees in
all the places with B. C: in I, 1II, IlI, 66 E agrees with A. and in III. 55. IV, 163 (partly) VII, 4.8

(partly) VIII, 43 B seems to retain its own readings.



TRANSLATOR'S REVIEW OF WEBER'S INTRODUCTION

In his introduction to the Vﬁjasaneyi-prﬁtiét'zkhya Weber has expressed certain
views, which have become subject to bitter controversy among the scholars. One of
such is his stateement about the relation between Panini, theauthor of the grammatical
text Astadhyayi and Karyayana, the composer of the Vdjasaneyi-pratiskhya. According
to him the Vaf. pr. was composed before the Astadlayt and Panpini was indebted to
Katyayana for certain grammatical terms as well as materials. As paturally follows
Katydyana, the author of the ¥@j. pr. cannot be identificd with Katyayana, the author
of the Varttikasiitras, which were later supplements.to the grammar of Panini. So Weber
presumes that they were absolutely different persons, but they might have been follwers
of the same school i. e. the school of the Katas.

Now it should be stated at the very begining that Weber is not the solitary figure
to maintain such a belief. Similar ideas have been expressed also by Roth and Max
Miiller. Max Miiller, of course, does not subscribe to the view that the author of the
Vaj. pr. was different from the author of the Varttikas-siitras: so according to him the
authors of the two works were one and the same person. Such a premise demands the
assumption that both Panini and Kaityayana were contemporaneous. In fact Max
Miiller has done this and placed both of them sometime about 350 B. C. According to
him in point of chronology the Vaj. pr. comes first, then comes the gremmar of Panini
and finally appears the text on the Vart ika-sutras (Panini by Goldstucker, pp 148 ff).

There are certain facts. which compel one to assume the influence of one work upon
the other and contacts between them. Weber, who surmises the indebtedness of
Panini to the Vaj pr. advances certain arguments in support of his proposition. These
are not sufficiently convincing and do not appear adequate to set aside the arguments
of the opponents. These are the following :—

(1) The Vaj. pr. possesses certain technical tesms which are found exactly in the
grammatical text of Panini, e.g. tinl, 27 an VI, 24, luk 111, 12 lup I, 114, the use of ¢ in
et,ot], 114, 1V, 58. These are algebraic in nature. Among the non-algebraic are
upapadam VI, 14. 23, yadvrttam VI, 14, naude$a 1, 143, dhatu V, 10 anyataratas V, 15,
linga gender 1V, 170 and samjiia. But unlike the Ath. pr. the Vaj. pr does not agree
entirely with Panini so far as its use of the technical termsis concerned. It possesses a
large number of such terms, which are peculiarly its own,

(2) There are certain sitras (mostly Paribhasds) in the V3j. pr., which appear
exactly in Panini or show slight modifications from those of Panini, e.g. tasminiti nirdiste
piirvasya Vaj. pr. 1,134, Pan. 1. 1. 66 ; -tasmad ity uttarasyadeh Vaj. pr, I, 135. Pan. L 1.
67 (without adeh) ;-sasthi sthane-voga Vaj. pr. 1, 136. Pan 1. 1.49 ;- samkhyzranam
anude$o yathasamkhyam Vaj. pr. 1, 143 yathasamkhyam anudesah samanam Pan, 1. 3.10;
vipra-igedha uttaram balabad alope I, 159 vipratisedhe param karyam paw
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varnasyddarsanam lopah Vaj. pr. 1,141 Pan. 1. 1. 60 (without varnasya) ;-uccair udaitah,
nicair anudattah, ubhayavan svaritah 1, 108-110, Pan. 1. 2. 29-31 (where samaharah
stands for ubhayavan) :-tasyadita udarta svarardhamatram Vaj. pr. 1,126. Pan1. 2. 32
(where ardhahrasvan only) etc.

(3) The pronunciation of short ¢ became so much closed at the time of Panini
'that the latter considered the short vowel u as the norm for the remaining vowels ; Vaj.pr.
(and also the Ath. pr.) considered the same short vowel a as the norm, which was assumed
to.retain its closeness (i.e. samvrtara) fully.

These are evidences, which impel Weber to believe that Panini was later than'the
Vaj. pr., upon which he fell back for materials and technique. 1t should be stated here
that there were some who supported Weber and accepted his proposition. Among
them one might find also Liebich, Bieloer and Keith, whose support to Weber’s theory
has enabled it to gain in additional strength. But the views of Weber have been bitterly
criticised by a galaxy of scholars, among whom we find Goldstiicker, Haug, Burnell,
Wackernagel, Macdonell and Thieme. Allof them maintain that P@niniis earlier than
the Vaj. pr. According to Goldstiicker Panini preceded not only the Vaj. pr. but also
the remaining Prati$akhyas. He telieved that Katyadyana, who composed the Vaj. pr.
was also the author of. the Varttikasaitras and in point of chronology the Prati§akhya
was earlier than the commentary work. The Vaj. pr., according to his surmise, -had the
double aim of being a Vedic treatise on the phonetics and grammar of the Vaj. Samhita
as well as of containing criticisms on the siitras of Panini.

P. Thieme has more elaborately discussed the problem and met with an argument
of Liebich, which was instituted by the latter in support of the view that Panini was
later than Katyayana, the author of the ¥Vaj. pr. By a study of the s#tras of both Liebich
statzd that the rules of the Vaj. pr. were careless and diffuse but those of Panini were
as if hewn out of stoneand this difference in style was calculated to indicate the priority
of the Prati§akhya to the grammatical text of Panini.

Thieme suggests that such a conclusion, as Liebich has drawn, does not follow from
the condition of styles, as described with regard to those two texts. . The diffuseness and
careless arrangement, which have been spoken with regard to the Pratisikhya, are in fact
the products of attempts to simplify the technicalities of the work and make the same
understandable to the readers. He shows thatin agreement with the Ark. pr., which is
decidely later than Pagini, the Vaj pr. avoids the pratyahdaras formed with
alphabets and symbolical sounds and introduces more clear expressions free from
ambiguities as their substitutes. For example we may state that the Vaj. pr. uses Kavarga
for Ku of Panini, akara for a and like the Ath. pr. avoids altogether the technical terms
guna and vrddhi, which are expressed with the help of specific sounds in individual
cases.

These attempts for simplification and precision may yet be distinctly felt by a.
comparison of the rules of both, which are very close to each other and some of which
have already been mentioned by Weber as evidences in support of the priority of the
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Vaj pr. For samaharah svaritah (1. 2.3°) of Panini the Vaj. pr. possesses ubhayavan
svaritah (I, 110) : now this definition of Panini is somewhat cumbrous as the word
samahara ‘aggregation’ indicates the aggregation of the qualities of vowels, which,
of course, does not follow from the context, as the latter presents merely the vowels
and not their qualities. But this ambiguity has been nicely avoided in the definition
Presented by the ¥aj. pr. This becomes quite clear from the statement of Patafijali, who
says : wdattagunah udattah anudaitaguno® nudattah ya idanimubhayavan sa trtiyamakhyam
labhcte svaritah iti.

One or two more examples may be taken for clarification of the point. For
tulyasyaprayatnam savarnam of Panini (L. 1. 19) the Vaj. pr. possesses samanasthanakarana-
syapray atnah savarnah (1, 43). Now the definition of Panini is faulty, as it attributes
homogeneity to two sounds, which are produced from two different places of articulation,
but are the results of the same action. According to this definition both sounds b and j
would be homogenous, as they are the results of explosion, though the former originates
from the lips and the latter from the palate. But this defect has been removed from the
definition of the -¥aj. pr. according to which a sound, which is produced by the same
Passive organ and the same action of the mouth, is called homogenous. Again for
Panini’s mukhanasikavacano’ nunasikah (L. 1. 8) the Vaj. pr. has read mukhanasikakarano’
nun@sikah (1. 75). The substitution of the word karana ‘active organ of articulation’
for vacana of Panpini is definitely an improvement. as the latter is vague and unsuitable
for indicating a technical term like the region of phonetic articulation. From all these
consideration P. Thieme believes Panini to be earlier than the author of the Vaj.pr:
because he, who comes later, always enjoys the benefit of making improvements upon

the composition of the predecessor.

Scholars who support Goldstiicker, Haug etc become so much enthusiastic that in
admitting priority of Panini to the Va@j. pr. they attribure later age to all the Prati$akhya-
texts, which is in fact in conformity with the view of Goldstiicker. Such a tendency
has been well expressed in the words of Suryakanta, who, states in his introduction to
the A¢h. pr. It is therefore practically certain that the Arh. pr. in its extant form, was
composed later than Panini, but before Patafjali.

With the question of the age of the Ath. pr. the question of Vajasaneyipratisakhya’s
age is automatically solved. Liebich himself puts 7. pr. C4 and RT after Panini.
There remains only one Pratisikhya i. e. the Rkpr, ; this also contains rules like 4: 98
317 and is ceatainly not free from contradiction and diffuseness. It seems in these
circumstances more reasonable to place all the available Pratisakhyas as a class after
Panini>
(Introduction p. 65)

When the relation between the Vaj. pr. and Panini remains unsolved it is very
difficult to accept all these statements of Suryakanta to be true—far less his placing the
-datc of the former between Panini and Patafijali. It should be noted here that Suryakanta
in the above statement has ignored absolutely the archaic features of the Rkpr and his
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statement stands in glaring contrast to the view of Burnell, who maintains: ““It appears
to me that for these reasons, Prof. Goldstiicker’s arguments that the Pratisakhyas are
more recent than Panini and are intended to supplement his grammer, do not apply to the
Rkpr. ; of it we probably have a revision subsequent to Panini, but there can be little
doubt, the greater part of the text and the matter contained in this work are far older”

(The Aindra school of Sanskrit grammarians, p. 85).

From the discussions of the views of the two opponent groups of scholars it
becomes evident that the problem regarding the relation between Panini and the Vaj. pr.
and their respective chronology has not been finally settled. No evidence has been
found too conclusive to hold brief for either of the views. Insuch a condition we have
got no other alterative than to wait for more convincing evidences, which might appear
sometime as a result of vigorous investigations into the different aspects of the problem.

Next it should be noted that Weber has suggested the work to be a composition of
the east. But he had not made any attempt to support his statement with any evidence,

nor has he tried to ascertain definitely the particular region, which could lay claim over
But at the same time this statement of Weber has not been

the work exclusively.
Rather it has been tacitly assumed to be a

contradicted by any body at any time.
fact by Paul Thieme, who has once based his statement upon such a surmise (Panini and

the Veda pp 81-82).
Weber has unhesitatingly expressed the view that the last two chapters of the

Vaj. pr. are later interpolations. As the statement deservss consideration we intend to
present his evidences here, which he has not given in the introduction but placed as

foot-notes to the explanation of some the siitras.

(1) In the first sititra of the seventh chapter the root garh preceded by the prefix
pasri has been used in a sense in which the use of thesame is not found in any other
place of the Vaj. pr. ; but this peculiar use is quite usual in the Rk.pr. In the present
case it may be assumed that the Vaj. pr. borrowed this unusual use of the root from the

Rkpr. Further in the Vaj. pr. VIII 54. 55 there occurs a verse which is found verbatim

in the Patala XII of the Rkpr.

(2) The Varna-samamnaya, which has been suggested in 1, 33 and given in details
in the following sutras, has got similarity with that which has been provided in the eighth
chapter. But the disagreement between them is not inconsiderable. The eighth chapter
introduces not only those matters, that have been supplied by the first, but also presents
many repetitions and unhomogenous phenomena that do not retain congruity with
what we find in the first. Further the eighth chapter possesses many Slokas whose style
does not agree with that of the siitras of this work. But all these incongruities may
be easily attributed to a later insertion of the chapter.

(3) The sutras VIII, 45-46 suggest that the sounds [, Ih jihvamuliya, upadhmaniya
and the nasikyas do not occur in the respective Samhitd according to the Madhyamdina
school. Now the author seems to agree partly with this, as he admits that the sounds /,
Ih can appear only according to some, he being obviously not in favour of their aceeptance
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(IV, 143), But so far as the rejection of the sounds jihvawiuliya and the upadhmaniya
he cannot agree with the Madhyamdm as, who in this matter have given support to the
view of Sakatayana as against S'lkalya So Weber believes that it was the Madhyamdinas,
who introduced this siitra into the body of the text, which originally lacked it and it
was so done with a view to making the work the Vaj. pr. suitable to their school. Weber
further believes that if the author actually composed this sfitra, he would not have
pushed it to a dark corner of the last chapter but countrarily would have thrown a flood
of light upon it. He draws our attention to another phenomenon also. The mention of
the Madhyamdina school in the siitra, according to his belief, is not in conformity with
the practice of the author. Whenever he has referred to the view of a different authority
or a school he has ascribed the same to the indefinite expression ‘eke’—wbich might
represent l,)oth the school and the personality. Only in rare casesthe authorities like
Sikalya, Sdkatayana, Gargya, Jatikarnya.etc. have been mentioned by their names.
So the author did not mention the Madhyamdina school byits name, consequently the
satra, which embodied it, could not descend from the pen of the author.

Now the above facts convince Weber that both the seventh and the eighth chapters
are later interpolations. Itis to be noted that thisview of Weber has not been contra-
dicted by any body. Burnell has supported this as it agrees with his general proposition
that the Prati$akhyas as a class are the products of gradual development and not the results
of instantaneous composition. So with regard to the Vaj. pr. he states: “Prof. Weber
considers that chapters VII and VIII are accretions to the original text ; they are obviously
intended to make the text of more general application. The Pratiéakhya appears to
have originally been intended for the Kanva recension of the White Yajurveda, butnow
includes references to the Madhyamdina recension also.”” (The Aindra school of Sanskrit
Grammarians, p. 86).

The arguments of Weber need scrutiny and further investigations. It may be that
some of the siitras of the respective chapters (i. e. VII and VIII) might be interpolations
and not all the siitras. The future investigations alone might throw light upon the problem.

VP—4






VAJASANEY! PRATISAKHYA

Translated by
S. N. GHOSAL

CHAPTER |

1. Svarasamskarayo-Schandasi niyamah.
Trans : The accent and the phonetic modifications, which we are going to treat here,
are based upon the Chandas.

Note :—Samskara means the arrangement of separate words in the form of the
Samhiti. Such words stand individually in the padapatha and retain their original accent.
In the Samhita the original accent undergoes transformation.

2. laukikanamarthapiirvakatvat.

Trans : But there is restriction with regard to the application of the Chandas,
because the words, pronounced by the people in normal life, are uttered with some purpose
in view (while the daily study of the Chandas is made with a view to acquiring the
spiritual elevation).

3. na samatvat.

Trans : But this restriction with regard to the application of the Chandas is not
proper, because the Vedic words are exactly like those, which one pronounces in the
ordinary life.

4. syadvamnayadharmitvacchandasi niyamah.

Weber reads :
syad, Zimnﬁyadharmitv&cchandas: niyamal.

Trans : Of course this re.striction with regard to the application of the Chandas
should occur, because it maintains the features of the holy tradition (i.e, Chandas retains
the characteristics of the Veda, which is to be recited daily).

Note : The commentary of Uvata takes syit not as a separate sentence, as Weber

has done, but construes it with the following. So according to the commentary the word
syat should stand as having niyamah as its subject.

5. yattanna.
Trans : 1f you do not know what the nature of sound is (you can know it from what
I state in the Pratisakhya).
6. vayuh khat.
Trans: Breath comes from the space,
Note: Weber translates kha as glottis. He states : “Ich ziehe vor das Wort kha

VP—5
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hier im Sinne von kanthasya kha zu fassen.” v
Trans : I prefer to assume the word kha as kanthasya kha.

7. Sabdastat. ) )
Trans : That is transformed into sound.

8. sankaropahitah.
Weber reads : sarnkaropa
Trans : Ifit be attended with the friction (of the vocal organs).

Note : Weber believes that the sitra is ungrammatical ; so he states: ‘‘Diese
Regel ist, ebenso wie die folgenden bis 24, merkwurdig elliptisch, und eigentlich ganz
ungrammatisch abgefasst, vgl. 114.”
Trans : This sitra, as also the following upto 24, are evidently elliptical and, in
fact, absolutely ungrammatical, cf. 114.
9. sa sanghatadin vak.
Trans: It is transformed into voice when it appears in human beings through
concentration (pressure) and others.
Note : cf. Taitr. XXII. 3.
varnaprktah Sabdo vaca utpattih |
Rk Pr. Pat. XIII, 5 (4 ?) vayuh pranah | prayokturihaguna-samnipate varnibhavan gunavise-
sayogat|ekal Srutih karmanapnoti vahvily. [
Trans: As a consequence of the influence of the desire of the speaker upon the
relevant factors, one obtains a breath, which develops into soundsi.e. expressions of
various natures, through multifarious combinations of different factors.

10. tripi sthanani.
Trans : There are three places of the breath (which produces sounds).

11. dve karane.
Trans : There are two ways (contraction and opening).
Note : cf. the Rk Pr. Pat. XIII.
vayuh pranah kosthamanupradanam
kanthasya khe vivrte samvrte va |
apadyate Svasatam nadatam va
vak trihayamubhayam vantarobhau |
Trans: As a result of the contraction of the fissure of the throat or its opening, as
the speaker dzsires, the breath within the body becomes transformed into the loud noise
(as of the tenuecs) or the clear sound (as of the vowels and sonants) or a mean between

the two (as of the sonant-aspirates and h).
12. Sarirat.
Trans : And inded as it rises from the body.
13. Sariram.
Trans : It obtains a (special) body (in the form of a sound).
14. $arire. Weber reads sarire.
Trans : Specially by the way that it gets contact with a (fixed) part of the body

\

(organ).
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15. tesa samithat sa udaya-straikalyam.

Trans: Rising from the totality of these factors it serves the purpose of all that
which fills the three periods (i.e. the present, past and the future).
16. ornkarah svadhyayadau. Weber omkarali .. .. .. .

Trans: The word om is always to be pronounced at the beginning of the study of a
chapter of the Veda.
17. onkarathakarau.

Trans: The word om and the word atha serve the same purpose.
18. oinkaram vedesu.

Trans: The word om is to be employed while studying the Veda.

19. athakaram bhasyesu.
" Trans: The word atha is to be pronounced while reading the exegetical works.
Note : Weber’s translation deserves consideration, which reads: “das Wort atha
bei der bhasa angehdrigem Werken.”
Trans: The word atha is to be applied with regard to the works, belonging to the
bhasa It refers possibly to works, which are written in the Classical Sanskrit. Bhasa
subsequently meant the spoken tongue particularly the correct interpretation.

20. prayatah.
Trans: One (who would read the Veda,) must be pure.

21. Sucau
Trans : One must study the Veda in a pure place.

22. istam.

Trans : He should place himself in a convenient seat.
23. rtum prapya.

Trans: One should read in a proper time (i.e. the season Hemanta).
24. yojananna param.

Trans : One should not proceed more than the distance of a yojana (while reciting
the Veda).
25.  bhojanam madhura’ snigdham

Trans : He should take a sweet and oily food.
26 varnado;avik&iﬁrtham.

Trans: For the avoidance of inaccuracy in the pronunciation of individual sounds.
27. tinkrttaddhitacatustayasamasah Sabdamayam.

Trans : Verbs, the words formed by the employ of the primary and the secondary
suffixes, and the four kinds of compounds have got sounds as their constituents.
28. tam vacamonkaram prechamah.

Trans: We enquire to om about the treasure of speech (at the beginning of the
Vedic recital).
29. atha $iksa-vihitah.

Trans: Now, follow the subject-matters, which are treated in the éiksis.

Note : According to Weber the term Siksd does not mean any fixed text but the
tradition, which has come down orally.
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30. savanakramenorah-kanthabhrimadhyani.
The three places of the vocal breath, (which are mentioned in the sitra

Trans :
10) are the breast, the throat and the centre of the brows in due order of the three daily
sacrifices.

Note : Weber informs us that the recitation of the mantras is different in the

three savanas. It is done in a low tone in the morning when the tone is retained within
the breast; in the noon it is louder with milder exertion of the throat; but in the
evening it is done extremely aloud, when the vibration is retained within the forehead.
Vide Kﬁtyﬁyana,S’rautasﬁtra 111, 1, 3-5; IX, 6, 16 ff,
31. ayamamardavabhighatah.

Trans: The (temporary) retention, the mild exertion and the jerk of the tone are
the three modifications, which occur in these places during the pronunciation of the

sounds in the three daily sacrifices respectively.

Note : By modification of the voice the commentator understands the rise, fall
and drawling of the vocal organ or the tone itself corresponding to the three accents.
Weber is reluctant to accept this view. As he opines, there is nothing about the rise
and fall of the accent here, but only the modulation of the voice ; the direct evidence
comes from the Taitt. Pr. XX 1-3, 9-11 : S$abdah prakrtih sarvavarnanam, tasya
rupanyatve varpanyatvam, tatra  Sabdadravyanyudaharisyamah|ayamo  darunyamanuta
khasyetyuccaihkarani Sabdasya, anvavasargo mardavamurutd khasyeti nicaihkarani/mandra-
madhyamatarani sthanani bhavanti |

Trans : The tone is the basis of all the vocal sounds : when the form of the former
changes, so does change the form of the latter. The (temporary) suspension, harshness and
slenderness (i.e. contraction of the glottis) make the tone high, while the effusion, softness
and breadth (i.e. opening) of the glottis make it deep ; soft tone, half-loud tone and the
loud tone are the three places (manners) of the vocal breath, Later similar seven sthanas
have been enumerated, among which of course the three, stated just now, are also found :
“satha varnaviSesotpattili anupradandat sasargdt sthanat karanavinyayat|jayate varnavaisesyam
parimandcca parnicamat|iti hi varnaprktasabdo vaca utpattih/sapta vacah sthanani bhavanti,
upamsudhvana ( dhvani) nimadopalabdhimanmandramadhyamatarani | karanavada$abdamana-
hprayoga upamsu, aksaravyafijananamanupalabdhirdhvana (dhvanih), upalabdhirnirmadah
sa$abdamupalabdhimat, urasi mandram kanthe madhyamam Sirasi taram” |. Taitt. Pr. XX111,
1,4-12. Now the orgin of the different vocal sounds : through explosion (of breath),
mixing, through the mouth places (i.e. organs) and the method of formation there
develops the difference in sound, fifthly also through the time measure ; the tone, which
is mixed with sound in this way, is the origin of the voice. The voice has seven places :
toneless, sonorous, perceptible, understandable, low half-aloud, loud : toneless is one,
which passess within the mind, which is soundless but is an expression indicating the
mode of formation ; sonorous is one, when one cannot distinguish between syllables

and consonants ; clear, when such is the case; understandable, when one hears the
sounds ; low. when the tone is in the breast; half-aloud, when it is in the throat;
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loud, when it sounds in the vault of the head. The last three places are mentioned in
our stitra,

32. uccanicavisesah.

Trans : Indeed here is the distinction according to the rise and fall of the tone,

Note: Weber does not agree with the commentator ; according to the latter the
sitra refers to the svarita accent, which is in fact the combination of the rise and fall
of the tone.

33. athakhyah samamnayadhikah pragriphitat.

Trans: Now follow the names, which extend beyond those, that are already
counted and which are before the riphita. (160).

Note: Here the expression samamnaya suggests an enumeration of the samjia ;
but that such an enumeration is not exactly that, which is made in VIII, 1 ff, will be
known in due course. Such dkhyds, which can be supposed from the samamnaya but
have not actually been mentioned, stand as svara, sparsa, antahsthah, iisman, visarjaniya,
nisikya and some more.

34. upadista varanah. .

Trans: Such sounds are called the varagas, which have been enumerated in the

samdmnaya.
35. antyadvarnat pirva upadha.

Trans: The term upadha indicates the sound, which precedes the last one.
36. nirdesa itina.

Trans: The mention of sounds is to be made by annexing iti to them.

37. karena ca.
Trans: Also by adding the term kara.
38. avyavahitena vyatnijanasya.

Trans: The mention of the consonants is made with the utterance of the same

(i.e. the term kira), only the latter is preceded by the vowel a.
39. ra ephena.

Teans: The sound r is pronounczd by adding epha to itself (i.e. to ).
40. svarairapi.

Trans: There is mentioning of consonants also by vowels, which are tagged to
the former.

Note : Weber transposes the sitras 39 and 40.

41. nanusvarayamavisarjaniyajihvamiliyopadhmaniyah.

Trans : The anusvdra, yama, visarjaniya jihvdmiliya and the upadhmaniya are not
to be pronounced by the annexation of the term kara (or any other)to them (but are to be
mentioned by their own names).

42. dantasya miirdhanyapattiranatih.

Trans : The transformation of a dental sound to a cerebral one is known as nati.
43. samadnasth@nakaranasyaprayatnal savarnah.

Trans: An alphabet is called a savarna, which possesses the same place, the same
mode of articulation and the same mouth movement in common with another.



Note : cf. the second Varttika to Panini 1.1.9.

44. simadito’stau svaranam.
Trans : The eight vowels (i.e.a, d,i,1,u, 4,1, 1,), which stand at the beginning

(of the varnasamamnaya) are known as sim technically.

Note : In the later varpa-samamndya VIII.1 the trimatras are also enumerated :
Here Uvata says : iha tu tesam grahanam na bhavati prayojanabhavat trimatran svayameva
vaksyati (namely in II. 50-53). savarnadirghatvam ca samjiakarane prayojanam, na ca
savarnadirghatvamuktanam plutanam sambhavati | atah plutah na grhyante | The pluta
vowels, which are cursonly mentioned (II 50-53 and VIII 46) do not show the lengthening
of two of their kinds; so they should not be mentioned here or counted among the sim.
Hence the latter includes vowels only, which can manifest a vocalic combination i.e.
lengthening (IV. 50). This varnasamamnaya, which remained before our author, is
different from that, which lay before the author of VIII.46. The varna-samamniya
here (44,45) agrees with that of the Rk Pratisakhya, which considers the vowel 1 as one
among the simple vowels and diphthongs, since as a vowel it can stand only in the interior

(comp. 87, 69, 1V, 110, 57a).
Weber points out that sim comes from sima, which develops from the word sama.

The etymology appears doubtful from the standpoint of meaning.

45. sandhyaksaram param.
The rest are called the diphthongs (i.e. e, ai, o, au).

The name does not occur in the varpnasamiamnaya, which is assumed in
The varpasamamniya

Trans :

Note :
the siitra 33 ; otherwise this would not have been stated here.

VIII, 8 possesses this, which is a further evidence of its absence in 33.

46. akanthyo bhavi.
Trans : Every vowel, which is not kanthya, is called bhavin (i.e. all the vowels

barring the kanthya i.e. a and @ are known as bhavin).

Note: The commentator Uvata recognises both the sounds 1 andlas bhavin :
but Ananta-bhatta omits them. Weber considers bhavin to be identical with the term
nimin, which other Prati§akhyas have done i.e. yo bhavayatii.e. namayati who causes

(i.e. calls forth) bhava i.e. nati.

47. vyafijanam kadi.
Trans: Those, of which ka stands at the beginning, are known as consonants.

Note : Since it stands in the samamnaya VIIL. 14 it does not occur in the
samamnaya, mentioned in the sitra 33.

48. anantara samyagaoh.

Trans: When a consonant comes immediately after another the combination is

known as samyoga.

49. sparsesveva samkhya.

Trans : Enumeration takes place only with regard to the spar$as.

50. dvau dvau prathamau jit.
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Trans: The first two sparéas of each varga are known as jit (i.e. k, kh, ¢, ch, t, th,
t, th, p, ph).

51. usmanasca hivarjam

Trans : The sibilants barring h are also known as jit.

Note : The commentator has forgotten to mention that the vowel i of hi is silent.
Here the sibilants and h come under isman. The Paniniyasiksa gives a different order,
according to which the sound o from ah, hitaus between two vowels and r are also
included within the term usman. H is omitted there, so also visarga, if not reduced to o.
The verse reads :

obh@vaca vivrttiSca Sasasa repha eva ca

jihvamitlamupadhma ca gatir astavidhosmanah |
The Rk Pratisakhya (I, 12) knows 8 kinds of iisman, since it reckons anusvara, visarga,
h, along with §, s, s, hk and hp as such.
52. mucca.

Trans : Besides, these are known also as mud (i.e. the three sibilants also bear the
technical name mud).

53.  dhi Sesah. N
Trans: The rest (i.e. the remaining 20 consonants, namely the last three of each
varga, y, r, 1, v and h) are known as dhi.

54. dvitiyacaturthah sosmanah.

Trans : The second and the fourth consonants (of a varga i. e. aspirates) are called
sosman,

Note: The Rk-Pratifakhya knows the terms sosmon (I, 13), so also the Ath.pr.
(L 11. 94).

55. amatrasvaro hrasval.

Trans: A vowel, which has the measure of the vowel a, is known as short.

Note: For the rules 55-59 compare the Ath. Pr. 1, 51-54, 49-62 “hrasvam laghva-
samyoge/gurvanyat/ammﬁsikam calpadante calekamatro hrasval/vyafijanani caldvimatro
dirghahtrimatrah plutah | Trans: A short vowel is light if not combined with another.
The rc;,st is heavy (long). So also are the anunasika and one at the end of the pada. A
light sound is constituted of one matrd. So are the consonants. A long sound is
comprised of two matrds. The pluta contains three matras.

56. matra ca. ]
Trans : It goes also as matra.

Noie: About the time of the matra the Paniniya-siksain the Rk recension v.49
makes the comparison with the voice of the animals :
casastu vadate matram dvimatram tveva vayasal |
Sikhi rauti trimatram tu nakulastvardhamatrakam ||

The verse is quoted from the concluding portion of the Patala XIII of the Rk Pr, where
it occurs as :
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casastu vadate matram dve matre vayaso® vravit |
$ikhi trimatro vijieya esa matra-parigrahah [/

57. dvistavan dirghah.
Trans: When a sound requires double the time (for being pronounced) it is
known as long.
58. plutastrih
Trans : When a sound requires three times the time (for being pronounced) it is
known as pluta.
59. vyatijanamardhamatra.
Trans: A consonant goes for half a miatra (e.g. the consonant 1 in pran and pratyan
seems to have the value of half matra).

60. radardhamanu.
Trans : The half-matra of the half-matra (i.e. of a consonant) is called anu.

(cf1V. 146).

61. paramanvardhamatra.
Trans: The half of an anu-matra is known as paramanu (i.e. one-eighth matra),

Note : It does not appear in the text. It corresponds to the time-measure of
dhruvam of the Rk.Pr. according to Weber.

62. sthane.
Trans: The following refers to the place, where the sounds are pronounced.

63. hrasvagrahane dirghaplutau pratiyat.
Trans : When one mentions a short vowel the long and the extended ones of the

same are also to understood.

64. prathamagrahane vargam.
Trans : When one mentions the first consonant one should understand all the
consonants of the varga.
65. rhkau jihvamiile.
Weber rskkau jihvamiile.
Trans : The vowel r hk (the jihvamuliya) and the gutturals have their place at
the root of the tongue.
Note : The Rk. Pr.
sounds rand 1. So it suggests :

jihvamile tu kuh proktah
Trans: Here ku represents both the gutturals and the jihvamiliya.

66. icaseyastalau.
The vowel i, the palatals, §,e and y are pronounced in the palate

Trans :
The Rk. Pr. includes also the vowel ai here (Pat.I. 19) so also the Sarkhyayana

Note :
Srantasiitra 1,2,5 :  the Sxksa omits the vowel e, as it states icuyasa stalavyah.

include here also the vowel . But the Paniniyasiksa omits the

67. sataumirdhani.
Trans: S and the linguals are pronounced in the roof of the palate.

Note : Rk. Pr. agrees here but the S:ksa suggests : syu miirdhanya rturasah.



68. ro dantamiile.

Trans : R isto be pronounced at the root of the teeth.

Note : Weber translates : ‘‘r an der Zungenwurzel” :

Trans: R is to be pronounced at the root of the tongue. We do not understand why
danta should be translated as tongue (Zunge). It might be an oversight of Weber. So also
the Ath. Pr. 1.27 : rephasya dantamiilani.

69. [lasita dante.
Trans: lls, and the dental consonants (i.e. stops) are to be pronounced in the teeth.

Note : According to the Rk Pr. Pat 1,19,20 these are to be pronounced at the root of
the teeth (dentamiile) excluding 1, which is considered as jihvamiliya. But the Sxksa agrees
with the present Prati§akhya, as it states:
dantya ltulasah smrtah.

70. uvopopadhma osthe.

Weber reads uvospapa osthe.

Trans: u,V, o, the labial consonants and the upadhmaniya arc to be pronounced

at the lips.
Note: The Rk Pr also addsalong with it the vowel au. So also the Samkhyayana

Srautasitra 1.25. The Slksa (24) includes only the vowel u and the labials osthajavupii
within this class. For o and au it suggests kanthosthajau (cf 73) and for v it says dantosthyo

vah smrto vudhaih (cf 84).

71. ahavisarjaniyah kanthe.
Trans : The sounds a, h and the visarjaniya are to be pronounced at the throat.

Note: So indeed in the Rk Pr. (Pat1.18). There is agreement of the $iksa also,
which states kanthyavahau (24).

72. savarpavacca.
Trans: Here the vowel a isto be treated as of being similar to @ (though the

vowel a is samvrta, while & is vivrta).

Note : The distinction between samvrta a (covered) and vivrta a (open) does not
seem to have appeared inthe Rk Pr. But the Ath. Pr. recognises it (I,35) so does Panini
(VIII.4.68) cf. the commentary there and also at the sitra 1,1.9. Here Weber suggésts
that the short a developed a covered heavy pronunciation at the time of the composition
of these three works and it explains its easy transformation into e and o in Pali. But
the transformation of a into & did not become effective so completely at the time of the
Vaj. Pr. as at the time of Panini, so much so that the former considers a as the norm of

the vowel, while the latter u.
73. aikaraukarayoh kanthya piirva matra talvosthayoruttara.

Trans: Of ai and au the first matra is to be pronounced in the throat but the
second in the palate (in the case of ai) and the lips (in the case of au).

VP—6
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Note: The following statement of the Rk Pr. is to be observed :

sandhyani sandhyaksaranyahureke

dvisthanataitesu tathobhayesu |/

sandhesvakaro’rdhvamikara uttaram

yujerukara iti $akatayanah |

matrasamsargadavare’ prthaksruti

hrasvanusvaravyatisangavat pare [ Pat. XIII 15-16
The above verses suggest that the diphthongs are the products of the combinations of
two sounds, which are pronounced from two different organs of the mouth. According to
Sakatayana in the case of e, ai the first half is constituted of a and the second of i, while
in the case o, au the first half is constituted of a and the second of u. But others
consider that such distinctions between two separate vowels becoming diphthongs

cannot be made.
74. yamanusvarandsikyanam nasike.
Trans : The nose is the organ of pronunciation of the yamas, the anusvara and the
nasikya.
Note : The Rk Pr. suggests it by stating
ndsikyan nasikyayamanusvaran
iti sthananyatra yamopadesah | Pat. 1.20

75. mukhanasikakarano’nunasikah. .
Trans: A sound (i.e.avowelora semivowel except r) is anundsika, when it is

pronounced simultaneously from the mouth and the nose.
Note : The Ath. Pr. 1.26 states :
anunasikanam mukhanasikam.

76. dantya jihvagrakaranah.
Trans : The dentals are to be pronounced with the tip of the tongue.

Note : cf. the Ath Pr.1.23
dantyanam jihvagram prastirnam,
77. rasca.
Trans : So alsor.

78. mirdhanyah prativestyagram.
Trans : The cerebrals are to be pronounced by turning the tip of the tongue.

Note: Weber’s translation seems to be a bit round about. He translates : ‘‘dje
Lingualen durch Bedeckung der Zwingenspitze (indem man dieselbe an das Gaumendach
so anschliesst, dass sie durch dieses bedeckt wird)”.

Trans: The linguals are to be pronounced through the covering of the tip of the
tongue (now one attaches the same to the roof of the palate in such a manner that it

becomes covered with it).

79. talusthana madhyena.
Trans : The palatals are to be pronounced with the middle of the tongue.
Note : cf. the Ath Pr. 1.20 talavyanam madhyajihvam.
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80. samanasthdnakarana nasikausthyah.

Trans: The nasikya and labials have got the same organ as the place as well as
the means of pronunciation.

Note : The word nisikya has become a source of confusion to scholars. Here
Weber has elaborately discussed about its actual significance and its distinction from
the yama. We cite him for a clear understanding of his view point: “Was unter
nasikya hier wie 74 zu verstehen sei, wenn nicht wie Roth zur Lit. pag. 68 und Regnier
a. a. O Féxr. pag. 213 wollen, die Nasale der fiinf varga, ist zun®chst ziemlich
rathselhaft, Mit der ‘hum’ der Schol. hier und des Textes selbst in VIII, 28 scheint
wenig anzufangen. Der Name nasikya kommt in Verlauf des Vaj. Pr. nur noch einmal
(VIII, 45) vor : dasselbe handelt sonst nur von den fiinf Nasalen, dem anusvara (d.i” vor
sibilanten und r) und den anunasika d.i. nasalischen Vokalen oder Halbvokalen, so wie
den yama (iiber diese so gleich). Gegen jene Auffassung Roth’s und Regnier’s spricht
indes, dass die fiinf Nasale sonst stets durch uttama paficama bezeichnet sind, so wie
Ferner, dass an jener Stelle des achten Buches (VIII, 45) unter Nasikya jedenfalls ein
ganz besonderer Laut zu verstehen ist. Letztere Stelle konnte nun zwar freilich, da
der achte Adhyaya entschieden eine spaztere zuthat ist, ebenso wenig wie VIII, 28 fiir
unsere Stellen im ersten Adhydya beweiskraftig sein : da jedoch auch das Rk Pr. s,
Miiller i. 49 mit Nasikya einen besonderen Laut, nicht die fiinf Nasale bezeichnet
(Miiller scheint am a. a. O darin den durch das zeichen* bezeichneten Laut zu erke-
nnen ?) so ist diese Auffassung entschieden vorzuziehen. Die Berliner Handschrift
(Chambers 714) des Kommentars zu Rk Pr. 1,49 erklart iibrigens das Wort in derse-
lben Weise, wie unser Text in VII[,45 namlich durch ‘hum’ iti nasikya: ecine
zweite Hand hat hum angestrichen und darunter die Worte rnafiananamah anunasikyah
gefiigt. Wir miissen also diesem hum etwas naher zu Leibe gehen. Die Bildung
dieses Lautes ist ganz identisch mit der von kum kh:m gum ghum iti yamah (VIII,29) :
von diesen yama aber wissen wir, dass sie nicht durch u von ihrem spar$a (prakrti)
getrennt sind, sondern uomittelbar mit ihm ausgesprochen werden : das u kdnnte also
:vohl hier nur zur Bezeichnung des dumpfen Aussprache dienen? oder sollte es, und
diese Vermuthung gibt mir Chambers 714 an die Hand, durch einem graphischen Irrtum
aus einem untergesetzten f entstanden sein 7 So ist nemlich daselbst, zu Rk Pr. 1.49,
sweimal aus ’kum khum gum ghum ityadayo yamah von zeiter Hand mit Ausstreichung
des anusvira Punktes und Verwandlung des u -striches in einem f-strich unter Beise-
tzung des betreffenden Punktes kfia khna, gha ghiia gemacht worden. Dies scheint
in der that die einzig mogliche Art. die wirkliche Aussprache der betreffender yama
graphisch wenigstens annzhernd richtig wiederzugeben. Nach dieser Analogie hatten
wir nun also auch fur hum ein hia zu substituieren, und der Nisikya ware weiter
nichts als eine nasalische Brechung des h vor folgendem Nasal, entsprechend der
Brechung der spar$a in ihre yama.

Diese Auffassung, zu der ich bereits durch jene Correktur von zweiter Hand in
Chambers 714 gefiihrt wordern war, erhielt unmittelbar daraufihre directe Bestatigung
durch eine Stelle des Ath. Pr, 1,99, 109, welche keinen Zweifel iibrig lesst : samanapade’
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nuttamat sparsad uttame yamairyathasarkhyam hakaran nasikyena [ Wenn in demselben
Worte auf einen spar$a, die Nasale ausgenommen, ein Nasal folgt, so werden die
Beiden durch die betreffenden yama geschieden ; folgt der Nasal aufein h, durch die
Nasikya. Zbenso heisst es auch in Taitt. Pr. 11,9 sparsad anuttamad uttamaparad
@nuptirvyam nasikyah tan yaman eke, hakaran nnmaparan nasikyam [ nach einem nicht
nasalischer spar$a dem ein nasalicher folgt, werden die Reihe nach die Nasikya
eingefiihrt. Einige nennen dieselben yama, und nisikya nur den nach hvorn,n, m
einzufugenden Laut,

Das den Madhyandina dieser Nasikya fehlt, lernen wir aud dem Nachtrag zum
Vaj. Pr. (in VIII,45): aber auch der Verfasser des Vaj. Pr. selbst scheint sich IV,161
gegen die Anwendung desselben auszusprechen ? oder ist es nur die Brechung der
andern Sibilanten (ansser h) die er daselbst tadelt, Es ware wenigsten sonst auffalig
genug, dass er den nasikya hier wie zu 74 als ganz regelmassig behandelt,—Was
nun iibrigen unsere Regel (80) hier selbst betrifft, so weiss ich fiir die drain vorliegende
Gleichsetzung des Nasikya mit den Labialen keine recht geniigende Erklarung: das
sthanam beider ist ja doch entschieden getrennt, wie der schol auch direct anfiihrt .
es kann also von einem samanam sthanam eigentlich gar keine Rede sein! der Sinn
dahin zu gehen, dass bel den Labialen ausser Lippe auch die Nase, bei dem Naisikya
dagegen ausser der Nase anch die Lippen betheiligst sein 2—Das Ath. Pr. 1,24 giebt
die unterlippe als hauptsachlich bei der Bildung der Labialen beiteiligt an osthyan-
amadharostham’

Trans: It is obscure as to what to be understood is by the term Nasikya
here as also in the sitra 74 if not the nasals of the five Vargas as mentioned by Roth
at Lit. p.68 and Regnier ata.a.O Febr. p.213, Little seems to be conveyed by the
term hum, which appears here in the commentary and also in the text itself of
VIII.28. In the entire course of the Vaj Pr.the name nasikya appears only for once
(VIII 45) : it treats only of the five nasals, the anusvara (i.e.’i before sibilants and r)
and the anunasika i.e. nasal vowels or half-vowels so also the yama (quite unambi-
guously). Against the assumption of Roth and Regnier it may be stated that the
five nasals are so frequently expressed by the terms uttama, paficama that in the
passages of the 8th Book (VIII.45) the word nﬁsikya' conveys asolutely a different meaning,
Since the eighth adhyaya is a later addition the latter passage (i.e. VI11.45) as also VIII. 28
can never be evidences for support of our passages of the first adhyaya : sincer the
Rk. Pr. (see Miiller 1.49) understands by the term nasikya a special sound and not
the five nasals so this view is to be decisively preferred (Miiller seems to understand
by it a sound marked by the anunisikai.e.”) The Berlin manuscript (Chambers 714)
of the commentary of the Rk Pr.1.49, however, explains the word in the same way
as our text in VIIL45 namely hum iti nasikyah. A second hand has struck off the
word hum and has added below the expression rAailananamah anunasikyih. We should
now follow the word a bit more closely. The formation of this sound is quite
identical with that of kum, khum, gum, ghum iti yamah (VIII.29). About these
yamas we know that they are never separated from their spar$as (prakrti) due to their
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connection by the vowel u .but are immediately pronounced with it: the vowel u
could also be used here for the pronunciation of the dull sound or as the suggestion
comes to me from Chambers 714 it should have sprung due to a graphic error from an
underlined n. In the same very place of the Rk Pr. 1.49 twice kum khum gum ghum
ityadayah yamah has been revised into kia, khia, gia, ghiia etc by a second hand with
the removal of the anusvdra point and the change of the u-mark into a n-mark with
the attribution of the relevant point. In fact this seems to be the only method of
representing the real pronunciation of the relevant yama graphically or at least approxi-
mately. By this analogy we are to substitute hum by hna and this nasikya was nothing
other than the nasal breaking of h before the following nasal corresponding to the
breaking of the sparfa in their yama. This conception, to which I was led by a
correction of the second hand of Chambers 714, finds immediate support from a
statement of the Arh. Pr. 1.99.100, which leaves not a bit of doubt : samanapadénut’ tamat
sparsad uttame yamair yathasankhyam[hakaran nasikyena | “if in the same word a nasal
follows a spar$a barring the nasals, both of them are separated by the relevant yama ;
if a nasal follows h they are separated by the nasikya”. The same view has been
expressed by the Taitt. Pr. 11.9 sparsad anuttamad uttamapadad anupiirvyan nasikyah |
tan yaman eke, hakaran nanamaparan nasikyam [ ‘“after a nonnasal sparsa, followed by
a nasal the ndsikya is inserted according to the series. Some call it yama, but nasikya
only when it comes after h but before n, n or m”.

That this ndsikya is wanting in the Madhyamdina school we come to learn from a
supplement of the Vaj. Pr. (in VIIL.45) ; but does the author of the Vaj. Pr. seem
to speak against the application of the same in IV. 161 ? or isit only the breaking
of other sibilants (except h) which he blames there. At least it would appear quite
strange that he uses the word masikya in the correct sense here as also in 74.

So far as it concerns our rule here (80) I do not find any justifiable explanation
of equalising the nasikya with labials. The sthinam of both is decidedly different asthe
commentator directly shows: so there cannot be properly any talk of ‘samanasthanam’.
The sense seems to be that in the pronunciation of the labials besides the lips the
nose too has been helpful as in the case of the nasikya besides the nose the lips too have
contributed a share. The Ath. Pr. 1 24 attributes to the lower lip the chief share so far as
the pronunciation of the labials is concerned : osthyanamadharausthyam.

81. vo qantagrail.

Trans: Vais produced with the tips of the teeth.
g2  nasikamiilena yamah.

Trans: The yamas are produced by the root of the nose.

Note : The word yama has been a source of great confusion to the scholars.
As this preceding discussion shows, Weber understands by this a nasal sound that
appears after the first four sounds of the varga but before a nasal sound. According to
this view there can be 20yamas before twenty sounds of the vargas. But statements
like catvara$ca yamah smrtah etc. which restrict the number of yamas to four, seem to
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contradict the above view. The anamoly, may, however, be removed by taking into consi-
deration the fact that in each varga there are four sounds only, which are entitled to
possess the yama and these are referred to. The word nasikya, with which the
term yama is very often confused, indicates the nasal sound that appears after
h but before another nasal, as it follows from the previous discussions of Weber.
As the latter has given a valuable disscussion here we intend to quote a certain
portion from the same : ‘“‘Der schol spricht hier wie zu 74 nur von vier yama ebenso
die $iksa (4) catvaraSca yamah smrtah : auch VIIL.29 sind ausdriicklich nur vier yama
und zwar blos die gutturalen Reihe aufgefihrt. In seinen eignen Beispielen indess
hier, wie zu 103. IV, III. 163-161 fiihrt der Schol auch andere, nicht blose gutturale
yama. Die Regal ferner unsers Textes selbst iiber die Bildung der yama (IV.160-161)
lasst keinen Zweifel dariiber, dass wir jedem der 20 nicht nasalischen zwillingslaut,
zuzuschreiben haben, vgl Rk Pr. Miiller 1.49 und Ath. Pr. 1.92 Taitt. Pr. I1.9. (s. oben
pag. 123). Wie ist nun dieser Widerspruch zu lésen. Wohl dahin, dass wenn man
damit nur den nasalischen Laut bezeichet der einem jeden der vier ersten spara
eines varga vor einem Nasal anschmiegt ohne dabei auf die Verschiedenheiten der
varga selbst Riicksicht zu nehmen. Bs gabe zwei yama fiir die Tenues, zwei fiir
die Sonantes. Der gutturale varga ware dann in VIIL.29 nur exemplicaussa gewahlt ?
Miiller 1.905 Nach den angefiihrten Stellen dar Ath Pr. and Taitt. Pr. ubrigens wird der
nasalische Laut nicht dem sparfa vergoschoben (Miiller pag. CXXIII) sondern dem
nasal, also zwischen spar§a und Nasal eingefiigt.”

Trans : The commentary speaks here as in 74 only of 4 yamas, so does the
$iksd (4) catvarasca yamah smrtah : also in VIILZ9 expressly 4 yamas have been
mentioned and those of the guttural series have been mentioned. In its own examples
here as also in 103. 1V,I1I.160-161 the commentary mentions also others - and not
merely the guttural yamas. Besides even the rule of our text on the formation of
the yama does not leave any doubt that to each of the 20 non-nasal spar$as before
a break in a yama -i.e.a twin nasal sound has been ascribed. cf Rk Pr. Miiller 1.49,
and Ath. Pr.1.99, Taitt. Pr. I1. 9 (sce above at the page 123). How to solve this contradic-
ation? It happens that when one speaks of four yamas one indicates surely the
nasal sound that clings to each of the first four spar§as of a varga before a nasal
without taking into consideration the different classes of the varga. There were two
yamas of the surds and two for the sonants. The guttural varga is casually cited by
way of illustration in VIIL.29. Sce about the topic in Miiller 1,405.—According to
the passages of the Ath.Pr.and Taitt. Pr. the nasal sound does not throw off the spar$a
(Miiller page CXXIII) and occupy its place but is put between the sparfa and the nasal.

83. jihvamuliyanusvara hanumilena.

Trans: The jihvamiliya (see 65) and the anusvara are to be pronounced with the
root of thejaw.

84. kanthya madhyena.

Trans: The alphabets of the throat (s.71) are to be pronounced with the midd]e
of the jaw.
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Note : Here the Ath. Pr. 1.18 gives kanthyanamadharakanthyal.
85. prathamottamah padantiyah actiau.

Trans : Only the first and the last letters (of the five series) excepting ¢ and 1 can
stand as the final sound in a word (that is the letters k, t, t, p, n, n, n, m).

Trans : Panini believes that normally the medial sonant stands at the final
syllable of a word (VIL.450) The latter, also the view of Gargya, contrary to what
our satra instructs here, goes also for the view of Sakatayana. A:h. Pr. agrees with the
view, that has been expressed in the sitra : sparfah prathamottamah (padyah d.i.
padantyah bhavanti) | na cavargah/prathamantani trtiyantani Saunakasya pratijfianam na
yrttih.  That the final prathama becomes transformed into triiya is a view of Saunaka.
cf. the observation on III.51.

86. visarjaniyal.

Trans : So also the visarjaniya (can stand as the final sound in a word).
87. svarasca lkaravarjam.

Trans: The vowels also excepting ] can stand as the final sound in a word.

Note: Here one should note the observation of the Arh. Pr. 1. 5. anlkarah svarah
padyal i.e. padantyah. )
88. ;gakararkc’zrc’zvagrahe.

Trans: The sounds 0 and r can retain their features of padantiya only when
they are in the avagraha (i.e. at theend of the first word of a compound split into
two components).

89. anunasikascottamah.

Trans : The last alphabets (of the vargas i.e. 1,1, n. n, mj are also called anunasikas.

Note : cf. 75. The Ath. Pr. 112, speaks the same thing: wftama anunasikah. The
Taitt. Pr. has made a special investigation into the degree of nasality in the different
nasals. It states: tivrataramanundsikyamanusvarottamesviti éaityt“zyanal_t/sama' sarvatreti
kauhaliputrah | anusvarc®  nviti bharadvajah | nakarasya rephosmayakarabhavallupte ca
malop@c cottaramuttaram fivrataramiti sthavirah kaundinyah (XVII 1-4) |

Trans: ‘The nasality is the strongest in the anusvara and the five nasals’—thus
states Saityadyana. According to the son of Kauhali it is equal everywhere. According
to the Bharadvdja it is less in the anusvdira. At theelision of n due to its trans-
formation into T in a sibilant or y, so also at the elision of m (obviously not conse-
quent on some kind of transformation) the preceding one is more strongly nasalized
than the succeeding according to the view of old Kaundinya.

90. sparsantasya sthanakaranavimolksah.

Trans : A word ending in a sparSa shows the change of place and also of the
mode of articulation (with regard to this spar§i i.e. contact consonant) before another
word. .
Note: The Rk Pr. calls this phenomenon abhinidhana (Pat. VI. 5 ff') and so also
the Ath. Pr. (1.43-50). The latter states: vyafijanavidliaranam abhinidhanah piditah

sannataro hina-$vasanadaly | spare’bhinidh@nal | spar$asya padantavagrahayosca | lakarasyo-
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smasu  nanandnamn/hakare|/asthapitamcalato’nyat  samyultam/piirvaripasya  matrardham

samanakaranam param |
Trans: The separate existence of two consonants is called abhinidhana—deposit :

such a sound is pressed, somewhat broken, of little breath (in the case of surds) or
tone (in the case of sonants). This abhinidhana appears in a sparsa, followed by a
spar$a, so also at the end of a word or in the avagraha of a word standing as a
member of a group. It appears in 1, of course, before sibilants and alsoinn, n,n
before h. It is otherwise called ‘asthapitam’ retained (i.e. held up before its completion,
broken). Inall other combinations of consonants except those, already mentioned,
the samyoga comes directly. Here indeed the later half-matra of the first member
shares the mode of reproduction (of the second member). Here the following

observation of Weber is to be noted :

“Ausser der von Miiller a.a.0 besonders hervorgehobenen Einhaltung des Stim-
mhauches ist also mit dem abhinidhdana auch noch eine so bedeutende Modification
und Abweichung des Lautes selbst verbunden, dass dieselbe hier in 90 geradezu als
ein Vimoksa, eine ‘Aufgabe’ des sthana wie des karana desselben bezeichnet wird ;
dadurch nahert sich denn anch der Gebrauch des Wortes abhinidhana fiir diesen Fall
der anderen Verwendung dieses Wortes in Schol. zu IV.61 (vgl. I. 114.115. Rk Pr.1, 138),
wo es fiir das Einziehen eines a nach e oder o gebraucht wird”.

Trans Besides the retention of breath specially stressed by Miiller in a.a.0
such a very significant modification and weakening of sound itself are connected
with the abhinidhana that the same is indicated in 90 as the vimoksa or the renuncia-
tion of sthdna as well as of karana of the same : as a result of this the use of the word
abhinidhana approximates itself in this case to a different application in the comm.
at IV. 61 (comp.I, 114.125 Rk Pr.1,131), where it is used in the sense of contraction
of an a to the preceding e or o.

91. avasane ca.

Trans : So in the pause.

Note : cf. the Rk Pr, Pat. VI, 5.
92. pragrhyam.

Trans: The following cases are pragrhyas (i.e. are to be pronounced with iti in
the Padapatha).

Note : The following verses of the Rk Pr. are to be noted :

akara amantritajah pragrhyah

padam canyo’ piirvva-padantagasca |
sasthadayasca dvivaco' ntabhaja

strayo dirghah saptamikau ca piirvvau [

asme yusme tve ami ca pragrhya

upottamam nanudattam na padyam |[
ukarascetikaranena yukto

rakto’prkto draghitah $akalena | Pat.l, 28-29.



43

Trans : If the vowel o be vocative it is pragrhya. The vowelo other than that
of the vocative should also be called so. But the vowel o at the end of the first member
of the compound should not be considered as such. The vowels i, G, and ¢ (lit. those
at the beginning of which the sixth vowel stands) become pragrhyas, if they be used
in the dual. If the vowels iand G are used in the locative they should also be so.
The vowels 1and e, which stand at the end of asme, yusme, tve and ami should be
entitled to the designation of pragrhya. But of these the penultimate i.e. tve should
be considered as pragrhya if it be anudatta and the part of a pada. The vowelu
becomes a pragrhya if it stands alone. But when it is combined with the anunasika
and followed by iti it becomes long according to the view of Sakala. In the Ath. Pr.
(I, 73-81) we note the same : wkarasyetavaprktasya dirghah pragrhyasca ikarokarau ca
saptamyarthe | dvivacanantam ekarasca | asme yusme tve me iti codattah | ami vahuvacanam/
nipato’ prkto’'nakarah | okarantasca | @mantritam cet@vanarse |

Trans: When u stands alone it is pragrhya (then it is lengthened and nasalized
in the padapatha before iti i.e. 0 iti). The vowels i and @ are such at the end of a
loc, so also as duals: in the latter case also e ; e appears such also when it occurs
in the words asme, yusme, tve—and in me when it is udatta. The voweliis pragrhya
when it occurs in the word ami in the plur. Every nipata, constituted of one sound,
is pragrhya except a. All the nipatas ending in o are to be so considered. The
vocative bzefore iti of the Padapatha is also to be considered as pragrhya.

93. ekarekarokara dvivacanantah.

Trans: Specially e, 1,1, at the end of words used in the dual should also be
considered as pragrhyas.
94. okarasca padante’'navagrahah

Trans : So also o at the end of a pada but not in avagraha.

95. ukaro’prktah.
Trans : So is also u, which stands alone.

Note: Itislengthened before iti in the Padapatha and nasalized. See IV, 87-90.91.
96. camii asme tve.

Trans : So also the words cami, asme. tve etc.
97. me udattam.

Trans : The word me is also pragrya, when it is udatta.

98. ami padam.
Trans : So is ami, when it stands as an independent word.
99, svaro’ksaram
Trans : A vowel forms a syallable.
100. sahadyairvyatijanaih.
Trans : The vowel forms a syallable along with the consonants, which precede it.

VP—17



44

Note: Here Weber makes a very interesting observation. He states : ‘‘Der vokal

herrscht iiber die konsonanten, wie der atman iiber die anga : der Name con-sonans
huldigt wohl demselben Princip.”

Trans: The vowel predominates over the consonants, as the atman over the anga :

the name consonant supports the same principle. So in the Taitt. Pr. XXI. 1
‘vyafijand svarangani’.

Trans : The consonants are members of the vowels.
101. uttaraiScavasitaih.

Trans: (The vowels are syllables) along with the following consonants, when
they stand at the pause.

102. samyogadih pHirvasya.
Sharma : sa yyogadih . ...,

Trans: The first consonant of a conjunct group belongs to the preceding vowel.

103. yamasca.

Trans: So also a consonant (which follows the first consonant) belongsto the

preceding vowel, provided it is a yama.

Note : The point has been clarified by Uvata who says : yatha rukkmam | kakara-
dvaya-yama-makarah sayyogah | tatha kakarayamau piarvasya, makdrah uttarasya |
Weber adds the following observation: ‘“das erste k is dviruktija, das zweite ist das
vor m mit einer yamapatti behaftet k. vgl. Schol. zu IV,III, welches siitram beweist,
dass es sich hicr in 103 nur um einer urspriinglich initialen yama resp. dannin 102
nur um den dviruktija des betreffenden samyogadi handeln kann.”

Trans: The first k is dviruktija, the second before m appears by yamapatti.
cf. Comm. on the sitra IV.III, which shows that in 103 the originally initial yama

has been treated, or in 102 one can find treatment about
relevant samyogadi.

104. kramajam ca.

the dviruktija of the

Trans: So also the consonant, which appears by the doubling of the second

member of the conjunct-group, stands as a part of the preceding vowel.
Note : Here the comm. of Uvata deservas consideration :
yathd—pars$vyam, rephau dvau $akarau
vakaro yakara$ca sa’yyogah | tatra
rephah samyogadih kramajasca prathamah
sakarah purvangam, dvitiyah $akdro
vakaro yakaras$cottarangam |
105. tasmiccottara sparie.

Trans : The consonant, which comes even after the one, that appears by Krama

(i.e. by way of doubling) belongs to the preceding vowel, provided it is followed by a sparéa.
106. avasitam ca.

Trans: The consonant, which stands at the pause, also belongs to the preceding
vowel.



Note : The rules 99-106 correspond to the Ath. Pr. 1, 55-58:
parasya svarasya vyatijanani | samyogadi purvasya | padyam (i.e. padantyam ca repha-hakara-
kramajam ca [ -
107. v_va‘ﬁjan; svarena sasvaram.
Trans : The consonants belonging io a vowel take the accent of the latter.
108. uccairudattah.
Trans : The tone, which is loud, is udatta.
109. nicairanudattah.
Trans : The tone, which is low, is anudaitta.
Note : The sitras 108-109 correspond to Panini 1.2.29, 30.
110. ubhayavantsvaritah. Weber : ubhayavan . .
Trans : Svarita possesses the features of both.
Note :  cf. Ath. Pr.1, 15
ssamanayame ksaramuccairudattam, nicairanudattam, aksiptam svaritam.” According to

this view svarita is a drawled sound, which is calculated to contain the features of
both uditta and anudatta.

111. ekapade nicapiirval sayavo jatyah.

Trans : The accent of a syllable (an original svarita) is called jAtya, when itis
preceded by an anudatta in the same word and contains the consonant y or v.

Note : The Taitt. Pr. calls it nitya (XX.3) :
sayakaravakaram tvaksaram yatra svaryate sthite pade’nudattaptirve’piirve va nitya ityeva
janiyat.

Trans : But where a syllable containing a y or v is circumflexed in a fixed word,
being preceded (59) by a grave syllable, or not preceded by anything, that is to be known
as nitya (Whitney).

Ath Pr. 111,57 anudattapirvat samyogat yavantat svaritam param aptirvam va jatyah. |

112. udattadayah pare sapta. .
Trans : There appear the following seven with udatta at the head.

113. trayo nicasvaraparah.

Trans : Of these
the rest are secondary).

Note : These are abhinihita, ksaipra, and pra$lista.

114. edodbhyamakaro lugabhinihitah. Weber : niharah

Trans : When the anudatta a is elided by being juxtaposed after the udatta e or
o the accent of the former (which is svarita by such arrangement) is known as abhinihita.

Note : The Ath. Pr.(IIL,55) speaks the same thing eka@raukarau padantau parato’
karam (padadi anudattam) so’bhinihitah.

Trans: When the anudatta a at the beginning of a word becomes suppressed by
being united with the preceding e, o at the final position of a word it is known as
abhinihita. The Tairz. Pr. calls it abhinihata as it states : tasmadakaralope’ bhinihatah (X.5).
Here Weber gives the following note: “lub (oder lug) steht also hier fiir .luptal.l-
Die construction ist ebenso elliptisch, wie in 8. Findet in diesem Ausdruck bereits

the three have a law tone after them (i.e. these are primary and
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eine Ubereinstimmung mit Pénini statt, so ist dies noch mehr der Fall beiet und ot

(s. Panini 1.1.70) fiir deren t sich oben in 36 ff gar keine Begrundung findet : freilich
ist Panini’s Gebrauch desselben doch auch noch etwas anders.”

Trans: lub (or lug) stands here for luptah. The construction is as much elli-
ptical as noted in 8. So far as this expression is considered there ocurs an agreement
with Panini, which is also the case with et or ot (see Panini 1.1.70) for whose t there
is no explanation above in 36 ff : surely Panini’s use of the same was something different.
115. yuvarnau yavau ksaiprah.

Trans: When the udatta i or u becomes transformed into y or v (respectively)

before an anudatta vowel it is known as ksaipra.

Note : The Tuirt. Pr. states the same : ivarnokarayoryavakarabhave ksaipra udattayoh
(XX.1).

Trans : When i, 1and u are converted into y or v, the accent is ksaipra, if they
were acute. (Whitney). cf. Ath. Pr. 111, 58-61 antahsthapattav udartasyanudatte ksaiprah |
antapade’ pi paficapadyam | ukarasya sarvatra [ onyoSca |
116, ivarna ubhayato hrasvah praslistah.

Trans : When two i vowels, of which the preceding is uddtta and the follow-
ing is anudatta, coalesce, it is known as Praslista.

Note : The Tairt. Pr. gives a different definition : #bhave praslistah (XX.6).

Trans : When two uvowels—one udatta and the other anudatta, coalesce the svarita
is known as pra$lsta.

117. svaro vyatijanayutastairovyarijanah.

Trans: When a vowel comes after an udatta and is combined with it through
consonants (one and more) it (though possessing a secondary svarita accent) is known
as tairovyafijana.

Note: cf. Ath. Pr, 111,62 vyatijanavyavetastairovyatijanah |
118. udavagrahastairoviramah.

Trans : When the udatta of a syllable stands in avagraha it is known as tairovirima.

Note : It is missing in the Ath. Pr. The Taitt. Pr, uses the term pratihata (XX-3 ff) :
apicennanapadasthamatha cet sa hitena svaryate, sa pratihatah tasmadakara lope’bhinihata
ubhave praslistah | padavivrttyam padavritah | udatta-purvastairovyatjanah |

Trans: If moreover there is an acute standing in another word, then, if there
be a circumflex resulting from a rule of combination, it js pratihata. After such a
one, in case of the loss of an a, it is abhinihata, Where an 1 resultsit is praflista.
Where there is a hiatus between two words it is padavrtta. 3
tairovyafijana. (Whitney).
119. vivrttilaksanah padavrttah.

Where an acute precedes it s

Trans: 1t is called padavrtta, when it is separated from the preceding udatta by
a hiatus. '

Note : cf. Ath. Pr. 111, 63 vivrttau pt'zdav[rta};, The same view has been expressed
in the Taitt. Pr. as the above note indicates.
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120. wudadyanto nyavagrahastathabhavyah.

Trans : The falling vowel at the end of the pirvapada, which both precedesand
follows an udatta, is known as tathabhavya.

Note : Here Uvata clarifies the sitra: wdartadirudattanto nicavagrahastathabha-
vyasamjiiah svaro bhavati | yatha tanu naptre iti tanu naptre | tanu napaditi tanunapat |
According to the author the tithabhavya should be considered as svarita and as such
it should be marked so. But this view has been contradicated by the Madhyandinas,
who are not willing to offer the character of svarita to the tathabhavya. The
commentary clarifies the point as : natviha madhyandinanam svarita upalabhyate, udatta-
nudattau prthagbhiitau upalabhyete | svaritaSca udattanudattayorekibhave sati bhavati | na
ca tadiha kificidupalabhiyate [ As here both the udatta and the anudatta remain separate
and there is no chance of their combining together there cannot be any proper
svarita feature here. So according to the Madhyandinas tathabhavya is a separate tendency
as a result of which the voice goes from down to further down. Yato madhyandinanam
padakale tathabhavyasamjtiakalh kampo bhavati | kampanam nama nicadapi nicatvam jf
But as stated earlier our author considers tatabhdvhya as svarita and differs from the
Madhyandinas. In the Taith. Pr. it is stated (XIX.1-2): svaritayormadhye yatra
nica syadudattayorva nyatarato vodatta svaritayoh sa vikramah pracayaptirvasca
kaundinyasya |

Trans : Lf an unaccented syllable stands between two svaritas or two udattas
or between svarita and udatta or udatta and svarita it is called vikrama. According
to Kaundinya the same happens even when a pracaya precedes. Similar is the state-
ment of the Ath. Pr. 111,65 abhinihitapra(k)slistajatyaksaipranamudatta svaritodayana-
manumatra nighato vikampanam tat kavayo vadanti |

Trans : If an udatta or a svarita follows any of the four afore-mentioned
primary svaritas there happens the loss of accent to the extent of one fourth matra,
which is preparatory to the existence of the following udatta or svarita ; the wise call
it vikampana (a trembling of the voice for the reduction of the accent).

121. hastena.

Trans : The recitation of this accent is accompanied by the movement of the hand
(which keeps time by this).

Note : The udatta is indicated by the raising of the hand and the anudatta by
the lowering of the same. The expression nihan becomes explained by this; it is not
merely a figurative expression as the udatta itself.

122. catvarastiryaksvaritah.

Trans : Four of the svaritas are indicated by the side-way movement of the hand.

Note : The commentator states that the svaritas like jatya, abhinihita, ksaipra
and praSlista are to be pronounced with the stretching of the hands sideways a'\s one
makes while dedicating gifts to the ancestors : jatyabhinihataksaiprapra$lista ete catvara
stiryaghastam kriva svarani yah, pitrdanavaddhastam krivetyarthah N
123. anudattam cet prvam tiryan kanvasya. .

Weber........ ptirvam ... .....
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Trans : If an anuditta precedes them (i.e. the four svaritas according to the view

of Kanva the hand is to be moved side ways and then to be dropped simultaneously.
124. rjunnihatya pranihanyate udatte.
Weber rjum nihatya pranihanyanta udatte.

Trans : If an udatta follows these four svaritas the hand is to be lowered

down straight (as far as in the casc of the anudatta) and then is to be placed further down.
Note : Ananta-bhatta speaks clearly here :

jatyadicatvara wudatte parabhiite sati  hastam rjum krtva pradarSaniyah rjutvam ca

manusyadanavaddhastasya [ Anantabhatta clarifies that the lowering down of the hand

straightly happens when one makes some gifts to the people.

125. tiksno’bhinihitah paramparam mrdustvanyah.

Trans: The abhinihita -is the sharpest (so far as its pronunciation and the

movement of the hand is concerned) but othcrs (i.e. the ksaipra and praSlista etc.)
are gradually softer.

Note: Hereit should be noted that the jatya and the kSaipra svaritas are consi-
dered as identical by the commentator Uvata. So he states :
ksaipre jatyantarbh@vo drastavyah tatha coktam :

sarvatiksno’bhinihitah praSlista stadanantaram

tato mrdutarau svarau iatyaksaipravubhau smrtau |

tato mrdutaral svarastairovyatijana ucyate
padavrtto mrdutama stvetat svaravalavalam |

Trans : The Jatya is included in the ksaipra. So it is said : “abhinihita is the shar-
pest among all and then comes praSlista ; but jatya and ksaipra are considered softer
even than the latter (i.e. .. praSlista); the accent tairovyafijana is stated to be still
softer. Padavrtta is the softest among all and this is the account of the respective
strength of the accents”. One finds in the Taitt, Pr. (XX. 10 f) :
kgaipranityayordrdhatarah abhinihite ca | praslistapratihatayormrdutaral | tairovyailjana-
pfzdavg'ttayoralpafara.{z /

Trans: In the ksaipra and nitya the effortis firmer. As also in the abhinihita.

In the pra$lista and pratihata it is gentler. In the tairovyafijana and padavrtia it is feebler
(Whilney).

126. tasyadity udatta’ svarardhamatram.
Trans :
anudatta).

Note : Though svarita is the combination of the udatta and anudatta it is still
a separate kind of accent as the combination of two metals produces a separate
kind of metallic substance. The Ath. Pr. (1. 16) states: svaritasyadito matrardhamu-

dattam. Here matrardham is not to be considered as identical with svarardhamatram.
of. Rk pr. Pat. 11 2-3,

127. sapta. Weber sapta samasu.

The first half of the svarita vowel is udatta, (the other half is evidently

Trans : In the siman one uses the seven svaras (namely sadja, rsabha, gindhdra,
madhyama, paficama, dhaivata and nisada).
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Note: The question is what necessity there is of the referencc to siman while
the characteristic features of yajus are being discussed. But the objection is met by
replying that in the agnicayana the adhvaryn has got certain function with the chan-
ting of the s2man hymns. But others understand by seven svaras the different svaritas
barring the tathabhavya. apare tvahul jatyabhinihitaksaiprapraslistatairovyatijanatairovir-
amapadavritah sapta svarah atravadharyante | tathabhavyastu vajasaneyinam nivaryate |
Weber remarks here : ‘‘offenbar ist die erstere Erklarung vorzuziehen. resp. aber
sind, etwa nach Anleitung von éik§5 V.14* die sieben Noten auf die siebenfachen
Accent-modificatonen zu beziehen, die bei der Recitation der Siman verwendet werden.
Um die siebenfache Bezeichnung derselben also an die Accentschreibung zu denken,
wie Roth a.a. O page LXIX—LXX thut, hatte ich weder hier noch fiir das Folgende
fiir nothwendig.”

Trans : Evidently the first explanation is to be referred—or probably according
lo the §iksd V.14 the names of the seven notes refer to the sevenfold modifications
of accent—which are used at the recitation of s@man. To think of the seven-fold indi-
cation of the same in the ms.—thus of the mode of writing the accent, as Roth has
done in a.a. O page LXIX, LXX, does not appear necessary either here or in the following:
128.  trin.

Trans : But there are three svaras only (in the yajurveda).

Note : These are the udatta, anudatta and svarita.

129. dvau.

Trans : Two (in the Brahmanas).
130. ekam.

Trans : There is only one svara in the sacrifice (which is called ekasruti or Tina).
131, samajapannya“khavarjam.

Weber samajapanyiinkhavarjam.

Trans : Excepting those prayers, which are sung, whispered and expanded (that
retain their own accent).

132. pravacano va yajusi.

Trans : During the performance of the sacrifices also in the proper yajus passages
instead of the tana the Samhita accent can be used.

Note : pravacana$abdena arsapathah ucyate | tatra bhavah svarah pravacanah, sa
ca traisvarya-laksana eveti |
133. tamiti vikarah.

Trans: If a word is used in the indicative it indicates the relevant transformation
(to which the word in the nominative becomes subject).

134. tasminniti nirdiste purvasya.

Trans : If a term be in the locative, the modification is intended for that word,
which precedes the word in the locative.
135. rtasmadityuttarasyadel.

Trans: Ifa term be in the ablative, the modification is meant for the beginning of
the following word.
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Note: This rule (with the exception of adeh) and the preceding one occur verbatim
in Papini (1. 1. 66-67)

136. sasthi sthaneyoga.
Trans: The genitive stands in connection with that, in whose place something else

is to be substituted (i.e. a word is put in the genitive, for which something isto be

substituted).
Note : This rule also is found verbatim in Papini (I. 1. 49).

137. tenetyagamah.
Trans : The instrumental serves as an indication for some euphonic addition.

138. antarena parvani.
Trans : The euphonic addition appears between two words.

Note : The word parva indicates pada, The Zgama comes between two padas.

139. parah ekasmat.
Trans: The euphonic addition comes after the word, if it is to come after a single

one.

140. ubhayorvikarah.
Trans : The modificetion may take place in both the words (in the final sound of

the former and in initial sound of the latter sandhi).

141. varnasyadarsanam lopah.
Trans: Lopa is called the disappearance of a sound.
Note: The above siitra with the portion varnasya omitted occurs in Panini (1.1.60),

In the Taitt. Pr. occurs (I1.58) : vinaso lopah.
142, vikari yathasannam.

Trans : A sound undergoiug modification passes over to the immediately following,
143.  sankhyatanamanuiddeSo yathasaikhyam.

Weber anudeso . ... .....ocverer - eueee-

...........................

Trans: A subsequent reference to the formerly quoted words (or sounds) is in the
order of corresponding numbers (i.e. the first word corresponds to the first, the second

word to the second etc.)
Note : cf. Panini : yathasankhyamanudésah samanam (1.3.10). Uvata states : samdnq-

sankhyanam yah paécﬁduddeéal} sa yathasankhyam bhavati.
144 sannikrstaviprakrstayoh sannikrstasya.

Trans: When a rule becomes applicable simultaneously to a word in the distance
as also to one of the proximity, it would be restricted to the latter.

Note: Uvata suggests that this rule should be applied when there is a confusion

regarding the application of a rule. He states : yatrodaharanasamSayah tatreyam paribhasa

ucyate  sannikrsta—viprakrstayorudaharanavoh  sannikrstasyevodahdranasya karyyam

pratyetavyam na ti viprakrstasya |

145. purvottarayoruttarasya.
Trans: If a statement can be valid both with regard to the preceding and the

following words it is to be restricted to the latter.
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146s  dviruktamamreditam padam.

Trans : A repzated word is called Amredita.

Note: Examples of this use are ;
nuscamredite (1V,8), amredite cottaralh (V1.3), Panini VIII.1.2. considers the second word
of the repetition as amredita.

147  sq hita sthitopasthitam.

Trans: A word is called sthitopasthita, when it is separated in the padapatha by
the word iti and the beginning and the end of this word iti undergo euphonic combinations
with the neighbouring sounds. .

Note : The following definition occurs in the Rk Pr. (Pat X.9) :

upasthitam setikaranam kevalam  tu padam sthitam |
tatsthitopasthitam nama  yatrobhe aha samhite |

Trans: A word possessing itiis called upasthita, but one without it is stated to be
sthita. A combination of both goes by the designation sthitopasthita.
148.  samhiiavadavagrahah svaravidhau.
param ca sarvam cedanudatiam.

Trans : So far as the accent is concerned the first member of the word, which is
separated by the avagraha, retains the very accent, which it preserves in the Samhitd
(i.e. in the statc of non-separation in the padapatha) provided it is entirely anuddtta :
(otherwise it would be considered as a separate word and the syllables there preceding
the udatta or svarita receive the anudatta accent not excluding the last, the pracita).

149. itiparastiryannico’ntodarte madhyodatta parvani kanvasys va.

Trans: According to the view of Kanva the accent of the pirvapada following
the word iti should be pronounced low, specially in case a word, which is antodatta
or madhyodatta, follows.

150.  udattamayo’nyatra nica eva.

Trans: Otherwise (—in case the above-referred does dot follow) (according to the
view of Kanva) the low accent following the word iti is like the udatta (i.e. pracita).

Note: Weber contradicts the statement, as in the last two examples after iti not
the nica but an udatta appears.

151, ekavarnah padamaprktam. Weber: ekavarnam........ ... ...

Trans : A word consisting of one syllable is called aprkta.

Note: It occurs almost verbatim in the Tairt. Pr. (1.54,55): ekavarnah padam |
So’prktasamjiiah | The vowels a and u appear as aprkta in the Vaj. samhita.

132, sa evadirantasea.

Trans: This alphabet (forming a word by itself) follows the rules, which are
meant for the beginning and the end of a word.

Note : The same view has also been expressed in the Tairt. Pr, (1.56) : ﬁdyantavacca/

The commentary clarifies the siitra in the words : ekavarnapadamadivacca antavacca
bhavati. '

VP—3§
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The euphonic combination of indra @ ihi to indrehi shows this clearly. Here witl:
the preceeding a the vowel @ becomes changed to &, but as such, with the following

iit becomes changedto e.

153. avagrahah padantavat.
Trans. The separated first member of a compound follows the rules concerning

alphabets, which are meant for the end of a word.

154. na tvitikaranam.
Trans : But with the exception of the word, which stands as an independent vocable

and is followed by iti (i.e. with the exception of the parigraha)

155. piirvenottarah sa hitah.
Trans: When the immediately following word is combined with the preceding (in

sound and accent) it is called sambhita.
Note : In the Taitt. Pr. occurs : nanapadasandhinasamyogah padasamhitetyabhi-

dhivate (XXIV.3). atha samhitayam ekapranabhave (V.I). The commentary explains :
yavadekocchvasenocaryate tavat samhitavidhih. cf. Panini : parah sannikarsah samhita

(I 4.109).
156. padavicchedo’sa hitah.
Trans: The separation of individual words is called asamihita.

157. ekapada-dvipada-tripada-catuspada-nekapadah padah.
Trans: In the verses the pada (quarter) consists of one, two, three, four or more

words.
158. varpanamekapranayogah samhita.
Trans : In the non-metrical passages so many sounds are to be combined together

as can be pronounced in one breath.
Note: cf. the comments under the siitra 155.

159. vipratisedhe uttaram valavadalope.
Trans: When two rules come in conflict regarding their application the later be-

comes applicable, provided there is no injuction regarding lopa (in which case the rule en-
joining lopa should remain applicable even if it is earlier).

Note : This rule occurs also in Panini (1.4.2).
160. visarjantyo’ riphitah.

Trans: The visarjaniya standing after a and @ in the padapatha is called riphita
(in the following cases but in the other cases it is called ariphita),

Note : All these riphitas are treated as sthitopasthita (parigraha) in the padapatha
(see 1V.18.192) provided they do not become changed to r in the Samhitapatha. Anotfxer
name for it is rit : see IV, 33 ; V1,9, ’
161. karamanudattam. Weber karanudattam.

Trans: Kah becomes a riphit, when it is anudatta (i.c. it appears as a verbal form
and not as a pronominal one).

162. antaranadyudattam.
Trans : Antar becomes a riphit when it is not adyudatta.
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163. aharabhakaraparam.
Trans : Ahah becomes a riphit except when bh follows.
164. avarvariti samanarci.
Trans :Avah and vah are considered as riphits, when they occur in the same rc.

165. stotarvastah sanuta-rabharvardva.
Trans : All these words are riphits.

166. svalpadamanarane.

Trans: Svah is riphit, when itis an independent word and is not followed by arana.

Note : The commentator gives the counter-example : anarene iti kim? svaya
carandya. Here the following note has been supplied by Weber : *‘Dies Beispiel will
aber wenig passen, ja da darin gar nicht mehr ein visarjaniya vorliegt : die Erklarung
des comm, das es zur folgenden Regel ein parastidapavada sei, hilft dem nicht ab.
Es muss vielmehr offenbar dem Verf. vorliegende Text des VS. auch noch, wohl nach
17, 49, den vers Rks IV.75.19 yo nah svo arano yasca nistyo jichamsati enthalten haben,
der sich jetz nicht mehr darin findet. Oder sollte es etwa nur ein lapsus memorial des
Vfs sein, so dass er jenem ihm aus dem Rk bakannten Vers irrtumlich auch der VS zugeteilt
hatte”.

Trans : This example will suit very little, since there does not occur any visarjaniya
here ; the explanation of the commentator that it would be & parastidapavada to the
following rule, does not come to any help. Evidently the text of the VS, that remained
before the author must have retained the Rk verse VI. 75. 19 yo nah svo arano yadea nistyo
jigAmsati according to 17, 49 but the same is not found there now. Or should it be prob-
ably a lapse of memory on the part of the author, so that he had attributed it to the verse
of the VS after having taken it wrongly from the Rk.

167. padadiscajitparah.

Trans : The word svah is riphita not only whenit is an independent word but also
when it stands at the beginning of a word without being followed by the voiceless stops.
168. hvah savitah. punastvagtarnestarakarhetirmatah pratarjamatarajigah pranetariti ca.

Trans: The visarjaniya is riphitain all these words.

169. vrddham vrddhih.
Trans : The text is highly important and prosperity follows them, who study this

science.






CHAPTER 1I

1. svaritavarjamekodattam padam. Trans : Every word possesses an udatta, excep-
ting those which retain one svarita. Note: Here Uvata suggests : ekam svaritam
prathamam varjayitva ekodittam padam bhavati, sarvasinneva pade ekamaksaram svaritam
udattam ca bhavati, anyanyaksaranynnudattaniti sitrarthah.

2. anudattam. Trans: The following are the anudattas.

3. no nau me madarthe tridvyékesu. Trans: The words nah, nau and me become
anudittas when they are used in the plural, dual and the singular respectively.

4. maca. Trans: The pronoun ma is also anudatta.

5. vo vante tvadarthe. Trans: When the pronouns vah, vam and te are used in the
plural, dual and singular respectively they become the anudattas.

6. tvaca. Trans: So also tva.

7. pirvavananudesah. Trans: A subsequent reference to a previously referred
object (i.e. the pronoun, which serves this purpose ) becomes anudatta.

8. asi. Trans: The word asi is anudatta.

_ 9. yatha grbhobhuvognibhyah. Trans : The word yatha is anudatta, when it comes
after grbhah, bhuvah and agni.

10. girvanah. Trans: The word girvanah is anudatta.

11. agne ghrteneti ca. Trans : Also the word ghrtena is anudatta.

12.  pracikitaca. Trans : So the word cikitah is anudatta, when it stands after pra.
, 13. eno’pdpe. Trans: The word enais anudatta, when it does not indicate sin
(pépa ) ( but appears as a pronoun ).

14. ihapirvam érutam. Trans: The word érutam after iha is anudatta.

15. manye pa&apﬁrvam sarvatra. Trans: The word manye is anuditta in all the
conditions, even if a word precedes it.

16. vacakamucit samasmad ghaha sma tvaimmarya aresvinnipata {cet. Sharma......
MAASRAALTITRITETTPIEPPPPNNN 7. 1 F:13) 1 1 -1 20U PP Trans : The words va, ca,
kam, u, cit, samasmat, gha, ha, sma, tva, immaryah, are, svit—are all anudattas, when they
are nipatas. Note: Weber has made the following observation on the siitra : “Weshalb
letzeres Wort unter die nipata, nicht als vocativ gerechnet wird ( wie z. B auch 29, 37), ist
mir noch immer so unklar, wie zur zeit des Vajas. S. spec. sec. p. 102. Es ist mir einmal
in den Sinn gekommen, maryih fiir aus smaryah ( precat. 2. p. sgl. von smar ) verstummelt
zu halten, und darin eine Art Interjection ‘memento’ zu suchen. Indes mir dies doch
etwas zu gekunstelt ! Sollte aber etwa auch der Verfasser dgl. darin gesucht, und das Wort
deshalb unter die nipata gesetzt ? Oder sollte dies letzere nicht vielmehr ganz einfach zu den
bei 8 aufgezahlten Fallen, wo der Verf. des Prati$akhya, domitare videtur zu rechnen sein ?”
Trans : It is still obscure to me as at the time of the Vaj. s. spec. sec page 102, why the last
word is considered as one among the nipatas and not as a vocative ( e.g. also 29.37). It

‘occurred to me once that maryah was to be taken as being multilated from smaryah ( preca-

VP. 9
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tive 2.p. sg. from the root smar ) and here one is to interpret it as a kind of interjection
‘memento’. Meanwhile it appears to me to be something very artificial. Did the author
like to find the same ( i.e. the niapata ) in the word and arrange it among the nipatas ? Or
should the latter not be assumed ‘as one of the instances, enumerated at 8, where the author
of the Prati§akhya is considered as dormitare videtur.

17. padapirvamamantritamananirthe’padadau. Trans: A vocative, preceded by a
word, becomes anudatta, provided it does not begin another sentence or a new pada.
Note : Here the commentary of Ananta-bhatta suggests : atra ananarthatvam nama vikya-
syadaveva vidyamanatvam vivaksitamarthantarabhavat. Trans : Here the expression ‘ana-
nértha’ indicates that it should stand at the beginning. This seems to be the only meaning
as no other meaning is possible.

18. tenanantara sasthyekapadavat. Trans: A genitive, which immediately precedes
or follows a vocative, is considered as one exprssion "along with it ( and either it is assumed
as anudatta according to 17 or the first word of both becomes adyudatta ).

19. naprthividevayajanyosadhya devabhiiveh pavitrapate pavitrapiitasyapannapannr-
pate somdgne somendrasya somasuviryasya soma-vi§vesam devanam prajapate yasya yasya
devagne tavagne vajasyagne varunasyapo asmakam. Trans: In the instances, enumerated
above, there is no inner connection between the vocative and the genitive so that both might
be considered as one word. The genitive, therefore, preserves its own account. Note : Here
Weber has made the following observation : “Es ist dies eine theils an und fiir sich sehr
uberfliissige, theils natiirlich ganz unvollstandige Aufzahlung, in der sich sogar ein direkter
Fehler zu finden scheint. Der verfasser des Pratisakhya hatte besser gethan, in 19 den tenan-
tard noch eine nahere Bestimmung hinzu zu fugen iiber die Art der Verbindung des Genitiv
mit dem Vocativ. cf. Panini 1. 1.2. wo eben aus 1 das samarthah padavidhih zur Geltung
kommt.” Trans: It is partly a by-itself very superfluous and partly a totally incomplete
enumeration, in which even a direct mistake can be found. The author of the Prati§ikhya
would have done better had he added to tendntara in 19 a more detailed condition on the
nature of combination of the genitive with the vocative. cf. Panini II. 1.2. where even
from 1 the influence of samarthah padavidhih has remained operative.

20. sumangala-satyarajan-vikiridra-vilohita-daridra nilalohita-$reyaskara-bhiiyas-ka-
rambe’mbike’mbalike-§akhye-brahma-samSite-maruto-agvina-yavye-gavye-dyava-prthivi-uro’g-
nd 3i-patkni-vamllaji 3 cchaji 3-midhustama $ivatama-sahasraksa-Satesudhe-vasupate-vasu-
davan. Weber $aravye (for §akhye), brahmasasite (for sam§ite), patnivan (for patknivam)
13jin (for 113ji 3) chaci (for cchaji), midhustama (for midhustama). Trans : All these voca-
tives retain their own accent ( and do not become anudattas as indicated in sutra 17 ).
Note: Here Weber has made the following comment ;: Auch diese ganze Aufzahlung
wurde ebenso wie die 21 folgende, ganz iiberfliissig sein, wenn der Verfesser es verstanden
hatte, auf 17 eine Regel wie die bei Panini VIII. 1,72 stehende folgen zu lassen. Der Here-
inziehen iibrigens von yavye gavye wie von l1aji3n chaci3n in die Reihe der vocative—( s.
auch 50 ) ist von grossen Interesse fiir unsere Interpretation dieser schwierigen Formen.
Die traditional Erklarung weiss nichts mehr von dieser Auffassung.” Trans: Also the
entire enumeration so also that following in 21 would have been unnecessary if to the rule
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17 the author could have understood to add a rule like one, which occurs in Panini VIIL
1.72. Besides the inclusion of yavye gavye as also of aliji3n chaji3n into the series of voca-
tives-( see also 50 ) is of -great interest for the interpretation of these difficult forms. The
traditional explanation knows nothing more of this interpretation.

21. idottarini nava svanottarini sadagnyuttarani catvari bhagottardni cendrotta-
rameka sinivélyuttarézp ca prajdpataye brahmanniti ca. Sharma cendrottaramekam.........
Trans': The nine vocatives, which follow ida, the six vocatives which follow svina, the four
after Agni and Bhaga, each one after Indra and Sinivili, so also the vocative Brahman after
.Prajapataye retain their ( &dyudatta accent ) and do not become anudattas as indicated in
sutra 17 ).

22. bhatiradyudattam. Trans : The word bhuti is ddyudatta.

23. kadd narisyemapurvam. Trans: So the word kada is adyudatta when na-
risyema precedes it.

24. amantritam ca. Trans: The vocative is always addyudatta ( since it is generally
accented ). .

25. krsno mrgasayoge. Weber..................samyoge. Trans : The word krsna is
adyudatta ( when it is not an adjective but a substantive ) and indicates a mrga.

26. vyayavim$cantah. Tranms: So the word antah is adyudatta when itis declin-
able. Note: Weber gives the following comments upon the sitra : Der unterschied der
hier zwischen dem avyayam antah ( Thema antar ) und dem vyayavin antah ( Thema anta )
fiir nothig erachtet wird ( s auch I, 162 ) ist eigentlich ganz iiberflussig, da ihre Themata
sie ja schon Geniige scheiden. Denn wenn es sich auch hier, wie im Folgenden, allerdings
ilberall zun&chst nur um dem aussern Gleichklang der aufgefiihrten Formen selbst ( s. auch
1.161.166 ) handelt, so gilt doch unsere Regel, wie Z.B auch die folgende, nicht bloss fiir den
Nomin. Sing ( Masc. ) bei welchem dieser in der That stattfindet, sondern zugleich auch
fiir die ganze Deklination ( resp. in 27 auch fiir alle genera). Es lasst sich dem zwar
entgegen halten dass dies allerdings geschieht, aber nicht mit Absicht, insofern die eigent-
liche Absicht des Verfs nur dahin gehe die Accentverschiedenheit der im Padapitha oder
sonst wirklich gleichklingenden Formen darzuthun. Trans: The difference, which is consi-
dered necessary between avyaya antah ( theme anta ), and the vyayavan antah (theme anta’)
is in fact absolutely superfluous, since there is sufficient difference in their froms. Because,
though here, as also in the following cases, the outward similarity of the quoted forms has
been treated, our rules and also the following do not concern only the nom. sing, where this
actually occurs, but also the entire declension-system ( resp. in 27 also for all the genders ).
It leaves itself to contradiction that this surely happens without any purpose, since the real
purpose of the author is to show the difference of accent of words in the Padapatha or of
words, which are similarly sounding.

27. parah pradhine. Trans: So parah is such (ie. adyudatta ), when it js used in
the sense of supremeness ( i.e. as an adjective ).

28. matrd parimdne. Trans: So is also the word matra (adyudatta) when it indi-
cates the sense of measure ( and does not stand as the form of the instrumental sing. of the
stem matr ),
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29. daksina ca. Trans: So is also the word daksina ( adyudatta). Note: In
Uvata there occurs the illustration of daksina as such in the sentence “tasya daksind
apsarasastavanama”. Weber points out that this line is likely to create difficulties, since in
the Pada text instead of daksina the word daksinah should be read. The form in the sitra
represents daksina as adverb, and not as'a feminine stem in the different cases. There does
not occur any other example in VS, which shows the occurance of daksina as an adverb
maintaining the adyudatta. The substantive daksina is very frequent, so is also frequent
daksina di$ and so also daksind without dis.
30. na dasa vivakarma nisadyendrasya patu sadah sadbhesu. Sharma...............
vi$dvakarma...............nifadyendrasya............... ~Weber........................sabhyesu ( for
sadbhyesu ). Trans: But the word daksind would not be adyudatta if it be followed by
the word dasa, vi§vakarman, nisadya, indrasya, patu, sadah and sadbhyah. Note: The
following examples have been provided by Uvata : dada daksina desa praticih ayam daksina
visvakarma dcya janu daksinato nisadya putravati daksinata indrasyadhipatye manojavastva
pitrbhih daksinatah patu yamanetra daksinasadah yamanetrebhyo devebhyo daksinasad-
bhyah. As Weber points out, the second example is suitable, since here the word daksina
is ad,vcrb and maintains the oxytone ( i.e. accent in the final syllable ), which is the case in
the Satapatha Br. and which also Panini suggests. The first example causes one to assume
that the text of the Padapatha reads daksinah and not daksina. For the text three examples,
which possess daksinatah we should assume that the reading of the author was daksina.
The analogy 'will not, however, be applicable in the case of daksinasad, as it a compounded
word. The Satapatha Br. gives the following accentuation : daksina fem. sacrificial fee,
daksina di§, but daksina adverb ; but an adjective shows the variation of its accent between
adyudatta and antodatta, sometimes daksinAm bahum and sometimes daksinam bahum. It
is interesting that the author did not speak about the masc. or neut. gender of the former.
But the word daksina both as neut. and masc. shows adyudatta.
31. karnah svinge. Weber karna............ Trans: The word karna is adyudatta
provided it indicates ear.
32. maho napumsake. Trans: The word mahas is dyudatta when it is neuter.
33. Sravadca. Trans: So is also ravas ( Adyudatta ) when it is in the neuter.
34. andho virye. Trans: So is also andhas ( adyudatta ) in the sense of power.
35. etdvarne. Trans: The word etdh is adyuditta when it signifies colour.
Note : The counter example, as the commentary supplies is etd me agna istakdah. Both the
Yvords, which occur in the example and the counter—examples are quite distinct—the first one
is the nom. plur. masc. but the second one is fem. ; here the outward similarily of appear-
ance has been Fak,en into consideratlon—so also the difference of accent occurring there.

36. I‘Ohlt.asca' kevalah. Trans: The word rohitah too is adyudatta provided it
s?ands alc_me (ie. it does not form a compound with any other terms ). Note :Weber
rightly points out that the counter example rohitkundavaci golattika is absolutely unsuitable,

since there is no rohita but rohit in the extract. The sitra speaks of the accentuation in the
rohita and not rohit.



37. yantri rat. Trans: The word yantri is such (i.e. adyudatta), when it is
followed by the word rat.

38. osadhiranimantrite. Trans: The word osadhi is adyudatta when it does not
stand in the vocative. Note: Weber points out that the portion anamantrite of the
sutra is superfluous, since the word osadhi in the vocative case does not occur in the Vij.
Samhita,

39. sarvavi$vamanusa$ih svahi vajah payo namah. Trans : The words sarva,
viéva, manusa, aéa, svaha, vija, payas and namas are Adyudattas. Trans : Weber points
out that barring 484 and manusa the account of other words varies in texts other than the
VS. The other words are all adyudattas both in the VS and other texts. But as regards
a4a it is stated by éﬁntanécﬁryya that it is 4dyudatta only in the sense of ‘quarters of the
heaven’, in other sense the accent would be different ; but, in fact in the VS only the above
meaning is found. The accent of minusa varies in the éatapatha—Br ; it is adyudatta there
also in those passages, which are quoted from the VS, but otherwise it is oxytone, i.e.
accent remains in the last syliable.

In the compound the words sarva and vidva maintain the accent in the final syllable
and this has been as less noted by the author, as those cases where the word sarva goes
without any accent whatsoever. Weber suggests here that sarvatah ought to have been
the reading in agreement with daksinatah of siitra 30. Weber opines that the line is a
half verse and the same originally stood as a marginal gloss, which later entered into the
text,

40. asi $ivd susadid payasvati yattee madhumatirvarcasvanojistho bhrijisthah
fusmini bhadravicyaya vandyo medhyo yamadityastritah somena svasetyetesu. Trans:
The verbal form asi is adyuditta when itis followed by $iva, susada, payasvati, yatte,
madhumatir, varcasvin, ojistha, bhrdjistha, susmini, bhadravacydya, vandya, medhya,
yamiditya, trita, somena and svasd. Note: This enumeration is also superfluous accord-
ing to Weber. He opines thata list can be prepared of other finite verbs, which are
originally anudatta, but can become adyuditta when followed by these words.

41. dhanaddratnadhibhyam ca. Trans: The word asi is also adyudatta when
it comes after the word dhanadd and ratnadha.

42. rayo’ pose. Trans: The word rayas is ddyuditta when it is not followed by
posa (i.e. when it is not genitive).

43. bhagamidisayoh. Trans: The word rayas is not adyuditta when it is followed
by bhiEga and ifise. Note: Weber points out that the above restriction regarding the
use of rayas as adyudatta is not comprehensive, because there are other words which

VP. 10
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prohibit rayas from being adyudatta. He further believes that the rules 42 and 43 could
have been combined together as rayo’sasthi for the sake of brevity.

44. tridhd vaddhahitayoh. Trans: The word tridha is adyudatta when it is
followed by baddha and hita.

45. sukrtambhiite. Trans : The word sukrta is A&dyudatta when it refers to some
being. Note: We have given the above translation in agreement with the commentary
of Anantabhatta, who states : bhita iti kim ? suktam ca me sukrtam ca me ayam ca na
pranivacakah kifica punyabhidhdayakah. But Weber's translation differs. He -translates :
Such is sukrta, when it refers to the past (i.c. it is a form of the Perf. past participle).

46. dvirudattani. Trans : Here follow the words, which possess two udattas.

47. vrhaspati rvaanaspatirnara$amsastaniinaptre  taninapannaktosisosasinakti-
dyava-prthividyavaksima kratidaksabhyametava anvetava iti ca. Trans: There are
two udattas in the words brhaspatih, vanaspatih, nardSamsah, taninaptre, taninapit,
naktosasd, usasi-nakta, dyavaprthivi, dyavaksama, kratidaksabhyam, etavai and anvetavai.
Note : Here the commentary of Anantabhatta suggests : brhaspatirityddidvadadapadani
dvirudattani syuh, avifesdt sarvavibhaktyantini ade vatddvandvartho’yaméarambhah.
Trans :The twelve words with brhaspati at the beginning possess two udattas. Due to
want of special reference to any form (i.e. its use in some restricted form) these may
appear in any case. These are mentioned here with a view to including them within the

group of words, that possess two udattas, as they do not belong to the “devati-dvandva”
class of words.

48. devati dvandvidni cinamantritini. Trans: The forms of the devatia-dvandva
should have two udattas in case they do not stand in the vocative (where they remain
unaccented according to the sitra 17 or they become adyudatta by the strength of the
sitra 24). Note: Here Uvata comments : ca $abdadadhastana-sutravihitinyanimantri-
tini dvirudattani bhavanti amantritani tvamantritasvaram labhante. Here the implica-
tion of the word ca is that other words coming below would have two accents, when they
are not in the vocative, If in the vocative they would assume the accent of the vocative
terms. Weber points out that the word amatritani is superfluous, which becomes evident
from itself. cf. Panini, VI. 2. 141.

49. indrabrhaspatibhyaminrabrhaspati iti trini. Trans: There are udattas in the
words indrabrhaspatibhyam and indrabrhaspati.

50. sarvamagna 3i 1aji 3fichaci3niti trimatrini ca. Trans: The entire word is
uditta in agna3i, 13ji3n and $aci3n, the final syllable of each of which possesses three
matras.

51. pranavadca. Trans: The word 03m is entirely udatta and contains three
matrds. Note: Weber opines that the commentary does not mention that it is trimatra
but, in fact, the commentary, which is published from Madras, retains the expression
trimatra. So Weber’s statement is possibly based upon a faulty manuscript. Here the
statements of the Taitt. Pr. are to be observed (XVIII 1-7 : okdram tu pranava ek’erdha-

truyamatram bruvate udattanudattasvantanam kasmiéciditi santyﬁynah dhrtapracayah
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kaundinyasya -madhyamena sa vikprayogah svaritah plaksi-plaksiyanayoh udatto
valmikeh yathﬁgrayogam va sarvesam. Trans: As pranava some utter o with two and
a half moras. Saityayana says it is to be uttered with either one of acute, grave or
circumflex. According to Kaundinya it is a sustained pracaya. That application of the
voice is with middle tone. According to Plaksi and Pliksdyana it is circumflexed.
According to Valmiki it is acute. All agree that it may also be according to application.
(Whitney).

52. viveéd 3 iti canudattam. Trans: The word vive$a entirely is anudatta but
the final syllable contains three matris.

53. asi 3 diti cottaramvicre. Trans: The word &@sit as the second member (in a
disjunctive question) is entirely anudatta and the final syllable here contains threc matras.
Note : cf. Panini VIIL 2. 102, 97.

54. pirvamantodattam. Trans: As the first member in the enquiry the word
asit is antodatta (and the final syllable likewise possessess three matras).

55. dvandvam cendra somapirvam plsagnivayusu. Weber.......cc.oooniiiniiininne
pirvam...........c..voeeeenoe... Trans : A devatd-dvandva, whose first member is Indra
and Soma and the second Pisan, Vayu or Agni, does not possess the double-accent
(according to siitra 48) but is antodatta. Note: Uvata explains the siitra in the words :
devatddvandvam ca indrasoma purvam pisdgnivayusu parabhiitesvantodattam bhavati
dvirudattapavadah indram plrvam yatha indrapusnoh, indrignoh......... indravayubhyam
......... somapiirvasya yathisambhavamudaharanam. ,

Weber opines that no example with Soma occurs in the VS or the Sat.Br. Only
Somapausna, a derivative of Soméapusanau occurs in 24. 1 (or Sat.Br. XIII 2.2.6). In the
$at.Br. only once Somdrudrau V. 3.2.2.3 (Saumaraudra V. 2.2.1) occurs and is also anto-
datta. This anomaly cannot be explained.

The devata-dvandva words due to their changing accents have put the grammarians
"toa great difficulty. Panini's injunction, thatin case the second name begins with
anudatta the compound should posses only one accent, sometimes does not prove true
with regard to the forms in the VS, as it is evidenced by the compound agnindau, which
possesses only one accent, though Indra begins with the udatta ; sometimes Pusan and
Rudra are to be considered as exceptions in conformity with his rules.

56. agniScendre. Trans: When Agniis followed by Indra the compound has got
the antoddtta. Note: Anantabhatta explains the sitra in the words: indrottaram
agnipiirvam devatiadvandvam antodattam syat indradabde pare. But according to Weber’s
assumption the wording of the siitra suggests that the word Agni itself should Dbe
antodatta, when it is followed by Indra, which is obviously not the case. Because here
the antoditta comes in the entire compounded form.

57. rksamni ca- Trans: When rk is followed by saman the compound is anto-
ditta. Note : Like the preceding one the present siitra too literally means that the word
rk is antodatta, when siman follows, which is obviously not the case-
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58. yoto gatau. Trans: The word yatah (acc. to plur. of the present participle of
the root i) is antodatta in the sense of going

59. payorviSah. Trans: The word visah after payu is antodatta. Note : Here
Weber states : Properly speaking the word vi§ should be oxytone throughout in the
gen. sing. 1In fact this is the only case in a passage of the VS but in the second passage,
which maintains the condition for that, the accent stands on the first syllable. The
remaining oblique cases are regularly antodatta.

60. ayuvaryamorvadyastibhyah. Note: The word ayuh is antoditta when it is
followed by aryama, urvasi and asti. Note: Here the following observation has been
made by Weber : The form of the one is naturally ayu, while that of the other is ayus.
Two forms, which the author has forgotten still, are ayuvah (from the root yu) and
dyavah. Both have got the same claim to be mentioned here, as ayoh proceeds from
both. With respect to the skipping of the present kandika-division, as it occurs in this last,
I refer to my note on the siitra 40. The expressions padasamhitodiharanam contain the
explanation of the comm. for the fact that in the relevant passage ayuh follows not at
all urvasi but asi. He maintains it consequently as an extract, which the author produces
from the padapatha, where the word asi is missing actually, which is necessary in all the
like repetitions in the padapatha. See IV. 165 -

61. asya rocanisau bodha me parampura etiro divah kohantvammahim ya ifa
i$anebhyah. Sharma......... ca (for ya)......... Trans : The word asya is antoditta
(against rules 7 apng 63) when it comes after rocani, asau, bodha, me param, pura, etaral,
divah, kah, aham, tvam, mahim, ya iée and iéanam. Note : Sharma’s reading ca for
ya is surely a mistake. Weber points out that some of these, after which asya comes,
might, have been used as substantives and some again as adjectives.

62. Pratndm yajdasya havisah pahitpatam madhvo yajaminasya hoturajardiso
lokesu ca. Trans: The word asya is antodatta also when it stands before pratnim,
yajnasya, havisah, pahi, i, pdtam, madhvo, yajamanasya, hotur, ajarso and lokah.

Note : As pointed out before, here too some of these words are used as substantives but
Some again as adjectives,

63. anudattamanyat. Trapg : Asya in any other position is anuditta. Note :
Weber remarks that this sitr

a is absolutely unnecessary on the face of the siitra 7.
64. Paktirhasayorantay, udattam &adirvd. Weber............udatta............ Trans :
In the Words paktih anq hagy one can put the udatta both in the initial or in the final
syllable. .Note * Weber remarks here : Paktis and hasa are treated as paroxytone
(i. e. bearing the accent on the last but one syllable) in both the schools.
65. vrddha

M vrddbib.  Trans: This text is highly important and prosperity
favours them, who study this science,
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