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CHAPTER I 

INTRODUCTORY 

I. Number and Classification of Inscriptions : The 
number of Asoka's inscriptions discovered and deciphered 
so far has increased by seventeen within the last sixteen 
years. The present total stands at one hundred and fifty
four. These may be conveniently divided, according to the 
materials whereon and the manner in which they are 
engraved, under these seven heads : (1) Hill-cave, (2) Rock, 
(3) Separate Rock, ( 4) Minor Rock, (5) Stone-block, (~) 
Pillar, and (7) Minor Pillar. Conformably to this classi
fication, the proposed .figure can be worked out as follows : 

1. Hill-cave : Barabar Hill-cave Inscriptions, I-III - 3 
2. Rock: (a) ten ·Rock Edicts, I-VII, IX, X 

and XIV, each in seven recensions : Girnar, 
Kalsi, Y erragucJi, Shahbazgarhi, Mansehra, 
Dhauli and Jauga(Ja 10 X 7 = 70 
(b) one Rock Edict, VIII, in eight recen-
sions : Girnar, Sopara, Kalsi, YerraguQ.i, 
Shahbazgarhi, Mansehra, Dhauli and 
Jauga9a I x8= 8 
(c) three Rock Edicts, XI-XIII, each in five 
recensions : Girnar, Kalsi, Yerragu9i, Shah-
bazgarhi and Mansehra 3 X 5= 15 

3. Separate Rock : two Edicts, separately i11-
cised on the Dhauli and Jauga9a rocks, each 
in two recensions 2 x 2 = 4 

4. Minor Rock : one Edict in ten recensions : 
Brahmagiri, Siddapura, Jatinga-Ramesvara, 
Mask~ Gav!math, Palkigut;IQ.u, YerragucJi, 
Rupnath, Bauat and Sahasram 1 x 10= 10 
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5. Stone-block : one Edict, the Bhabru or 
Calcutta-Bairat, in one recension 

6. Pillar : (a) six Edicts, I-VI_, each in six re~en
sions : Delhi-Topra, Delht-M!rat.h, Launya
Araraj (Radhiah), Lauriya-Nandangarh 
(Mathiah), Rampnrva and Kausambl (Allaha-
bad-Kosam) 6 X 6 = 36 
(b) one Edict, VII, in one recension 1 

7. Minor Pillar : (a) one Schism Pillar Edict in 
three recensions : Sarnath, Kausambi (Allaha-
bad-Kosam), and Saiichi 1 X 3 = 3 
(b) Queen's Edict in one recension 1 
(c) Two Votive or Commemorative Inscrip-
tions, one incised on a pillar at Lumbini 
(Rummindei) and the other on a pillar found 
near Nigali Sagar in the village of Nigliva 2 

Total-154 
Presumably there was a complete set of Fourteen Rock 

Edicts at So para, of which only one, namely, VII r, is taken 
here into consideration. The additional matters of the 
Brahmagiri, Siddapura and Jat.inga-Rames~ara versions of 
M.R.E. are generally treated as those belongmg to M.R.E. II. 
The additional matters of the YerragwH copy, too, might be 
treated so. But here these are treated as contents of one 
and the same edict. The above figure excludes two missing 
inscriptions, one incised on the so-called Lat Bhairo of 
Benares, smashed to pieces during a riot in 1809, and another 
on a pillar at PMaliputra, numerous fragments of which were 
found by Purnachandra Mukherji (V. A. Smith's Asoka, 
3rd Ed., p. 28, f.n. 1 ). 

2. Discovery of other inscriptions anticipated : If the 
YerragucH rock had not represented the Suvan;tagiri of the 
Northern.~yso_re (Isila) copies of M.R.E., and if the city of 
Suvarl)~gtn whtch was the seat of the Southern Viceroyalty 
wer.e. sttuated somewhere in Southern Mysore, one can 
an~tctpate the discovery of a far southern set of Rock 
Edtcts. together with one or more copies of M.R.E. Similarly 
the dtscovery of an Isila set of Rock Edicts is not as yet 
beyond expectation. A few copies of M.R.E., engraved 
on ~illars, instead of on rocks, ought to have been found 
out m Northern India. One copy of Rock Edict_s, one 
copy of M.R.E., and one copy of the Schism Pillar Edict may 
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have vanished with the inscribed Pa~aliputra pillar which is 
reported to have been destroyed in our days. The same 
catastrophe may have befallen a copy of Rock Edicts and a 
copy of M.R.E., that were, pe~haps, engraved on the inscribed 
Benares pillar, smashed to pieces not long ago. The ancient 
site of Pa~aliputra may yet keep concealed original drafts and 
inscribed copies of Asoka's edicts. Some copies of P.E. VII, 
enoraved on pillars as well as stone-slabs count still among 
ne~ discoveries to be made. The stump of Asoka's monolith 
which is being worshipped as a phallic emblem in the Bhas
kareswar temple. of B.huvane~war may still bear a copy of 
M.R.E., and Sclusm Ptllar Edtct together with a set of Pillar 
Edicts. A few copies of the Queen's Edict and some ins
criptions recording the donations of the second queen 
Kaluvaki are still to be included in the list of future archreo
logical finds. 

3. Location : The rocks bearing the eight sets of Rock 
Edicts are so situated as to make the general outline of 
Asoka's domain proper. A full set, first noticed by Mr. 
Forrest in 1860, remains engraved "on a huge boulder of 
quartz on the northern bank of the Jumna just above her 
junction with the Tons river and about 15 miles to the west 
of Mussorie (Mausuri). The rock is situated about a mile 
and a half of Kalsi in the Dehra Dun District, U. P." The 
place itself, as Professor Bhandarkar thinks, lay close to the 
ancient and most prosperous city of Srughna. Presumably 
the rock stood on the northern boundary of the northern 
portion of the empire under Asoka's direct rule and the 
SO_:Ithern boundary of the semi-independent territory Of the 
Nn.bhakas and Nabha-lines who were counted among the 
aparantas or p~oples who lived near about the terminus of 
the trade-n~mte leading to Srughna. . 

Two mcomplete sets, each of eleven edtcts, are to be 
seen engrave~ in the newly conquered country an.d newly 
created provmce of Kaliilga. The northern set, discovered 
by Mr. Kittoe in 1837 is engraved "on a rock called 
Aswasta_ma, situated cl~se to village of Dhauli, ...... ,. abo_ut 
seyen miles to the south of Bhuvaneswara, in the Pun Dts
tnct, Or~ssa." Though it is much easier to derive the name 
of Dha~•h from Dhavali (a cow of the Vaishl).ava faJ?le), the 
p~onettc change of Tosali into Dhauli through the mterme
~mte TohaJi, Doha!i is not an impossibility. The southern set 
(first copted by Sir Walter Elliot in 1850) is engraved on ~he 
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face of a picturesque rock in a large old fort called Jauga<;la 
(Lack Fort), near the bank of Rishikulya river,. ab?,ut 18 
miles to the west-north-west of the town of GanJam. The 
rock was evidently situated close to the. t?':"n of Samapa, . the 
official headquarters of the southern diVISIOn of the Provmce 
of Kalinga. The Dhauli and Jaugac;la rocks bear each a copy 
of two Separate Rock Edicts. 

A full set found out by Mr. A. Ghose in 1929, is 
engraved on a few boulders of a rock near the village of 
Yerragu<;li just below the Tuilgabhadra, "about 8 miles north 
by west from Gooty in the Karnul District, Madras Presi
dency." Obviously the rock formed the natural boundary 
of Asoka's empire at a point where it adjoined on the inde
pendent territory of the Cholas, and was situated in the 
vicinity of the official headquarters of the Rajjuka mentioned 
in the Yerragucli version of M.R.E. 

As the fragment of R.E. VIII, discovered by Pandit 
Bhagvanlal Indraji in 1882, goes to prove, one (presumably 
complete) set was engraved at Sopara, which preserves the 
modern identity of Snrparaka (Pali Supparaka, Periplus 
Suppara, Ptolemy Soupara), the capital and highly important 
port of the ancient country called Aparanta or Srmaparanta. 
Modern Sopara is situated in the Thana District to the north 
of Bombay. 

One full set, first noticed by Colonel Tod in 1822, is to 
be seen "on the north-eastern face of the large rock on the 
road to the Girnar hill, half a mile to the east of the city of 
JunagaQ. in Kathiawar." Girnar is undoubtedly the modern 
name of Girinagara, which was once the capital of Surashtra. 
The same rock bears also the inscription of Rudradaman I 
and that of Skandagupta both of which locate near it the 
Sudarsana Lake caused to 'be excavated by Chandragupta 
Maurya, grand-father of Asoka. 

Two other full sets are to be seen on two sides of the 
Indus. That on the eastern side is engraved on three boul
ders, the .first two of which were discovered by Cunningham 
a~d the thtrd was first noticed in 1889 by an Indian subor
~:hn~te of the Punjab Archreological Survey. The rock itself 
IS Situated "at Mansehra in the Hazara District of the North
West Frontier Province, about 15 miles north of Abbotabad.'' 
App~rently it marked the boundary between the 
Provmce of Gandhara under the direct rule of Asoka's 
Viceroy and the semi-independent territory of the Kambo-
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jas. The set on the western side of the Indus, first drawn 
attention to by General Court of Raja Ranjit Singh's service 
in 1836, is engraved on two separate boulders of a hill "with 
its western face looking down towards the village of Shah
bazgarhi." This place is situated on the Makam river, "9 
miles from Mardan in the Yusufzai subdivision of the Pesha
war District of N. W. F. P., and about 40 miles fr~m 
n?rth-east of the town of Peshawar." 1t is just two miles 
d1stant from Kapurdagarhi.. Evidently it marked the nat.ural 
boundary_ between the Provmce of Gandhara under the direct 
rule of Asoka's Viceroy and the semi-independent territory 
of the Gandharas. 

The Separate Rock Edicts stand together with the Dhauli 
and Jauga9.a sets of Rock Edicts 0 {1 the same two rocks. 
Among the ten copies of the Min or Rock Edict the one at 
YerraguQ.i goes together with a full set of Rock Edicts. Of 
the. remaining nine copies that stand independently of Rock 
Edtcts, three lie to the north of the Narmada and the 
Godavari, three between the Krishna and the Tui1gabhadra, 
~nd four to the south of the latter. The three copies that 
he to the north of the Narmada and the Godavari, are 
engraved, one "on a rock in an artificial cave near the 
summit of. the Chandanplr hill to the east of Sahasram 
(Shahb~d ~I strict, Bihar", one "on the Rupnath rock (Jabal
pu~ Distnct, Central Provinces), lying at the foot of t~e 
Katmur range of hills", and one, discovered by Carlleyle m 
l87~-73, "on a huge isolated block standing a.t the foo~ ~f 
a ~Ill called Hinsagir hill near the ancient ctty of B~1rat 
(Jatpur. State, Rajputana)." The Bhabru Edict remamed, 
before Its removal to the lndian Museum Calcutta, engraved 
on a small block of stone which stood n~ar the block bearing 
the Minor Rock Edict of Bairat. 

The three copies between the Krislwa and the Tuilga
bhadra are all to be found within the State of Hyderabad, 
~hich is to say, within the southern part of the old Maha
rash~ra area. The two northern versions belong to the to~n 
of Kopbal "situated on the left bank of the stream Ht_re 
H;alla, an important tributary to the river Tuilgabhad.ra", tts 
distance from Maski being 54 miles (as the crow fhes) ~nd 
from Hamphi 21 miles (Yazdani, Hyderabad Arch, ~enes, 
No: 10. p. 18). One of them, is engraved on the htghe~t 
spur of a range of hills to the west of the town, called Palkt
gui;J.c}.u (Palanquin or Canopy Boulder, 76° 10 E), and the 
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other on a spur to the east of the town, called Gavtmath 
(15°21 N), attention to both being drawn by Mr. Narayan 
Rao Sastri in 1931. The third copy, discovered by Mr. 
C. Beadon in January, 1915, lies engraved on a rock "in the 
neighbourhood of Maski (masgi, Masigi, Mosangi of the 
Chalukya inscr. of Jayadevamalla), a village in the 
Lingsugur Taluk of the Raichur District of the Nizam's 
dominions.'' 

The three copies, discovered by Mr. B. Lewis Rice in 
1892, lie below the Tu1tgabhadra and are all to be found 
within the State of Mysore, probably within the ancient 
country of Vanavasi (now identified with North Canara). 
They remain "incised in three localities, ali close to one 
another, in the Chitaldrug District of Mysore, namely, Sidda
pura, Jatinga-Rameswara and Brahmagiri, not far from the 
site of an ancient locality (probably Isila of the Edict)." 

The range of Asoka's Pillar Edicts and Inscriptions is 
confined to Northern India. Of the six monoliths bearing 
each a copy of the Pillar Edicts, three are to be seen in situ 
in the Champaran District of North Behar. The nearest of 
them from Asoka's capital, Pataliputra, is the pillar which 
is "situated close to the small hamlet of Lauriya, at a 
distance of one mile to the south-west of the much frequented 
Hindu temple of Araraj-Mahadev, two miles and a half to 
the east-south-east of the village of Radhia and twenty miles 
to the north-west of the Kesaria Stupa, on the way to Bettia. '' 

The Lauriya Nandangarh or Mathiah pillar stands next 
to the Lauriya-Araraj or Radhiah on the road towards Nepal. 
"It stands near the large village of lauriya, 3 miles north of 
Mathiah and very close to the ancient site of Nandangarh." 
Bloch (A.S.I ., Annual Report, 1906-7, p. 119f.) has taken 
this pillar to mark the sacred site of the 'Charcoal Stupa' 
(Aitgara-thupa) of Pippalivana. 

The third Champaran pillar is situated in the hamlet of 
Rampurva, about 20 miles north-east of the large village of 
Lauriya and more than a mile north-east of the village of 
Piparia. 

Of the remaining three monoliths, the so-called Allahabad 
Pillar which "stands near Ellenborough Barrack in the Fort" 
and bears a copy of the first six Pillar Edicts besides the 
Queen's Edict and one copy of the Schism PiJiar Edict, must 
have been set up originally in the ancient city of Kausambi 
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(modern Kosam) on the ricrht bank of the Yamuna, 
"about 30 miles south of w~st of Allahabad." The 
so-cal_led Delhi-Topra or Delhi-Sivalik popularly known 
as F1roz. Shah's Lft~, was brought to 'Delhi in 13~6 by 
Sultan F1roz Tughlak "from a place called Topra, on 
th~ bat?k of the J umna, which was at the foot of the molll~
tams, m~ety ko~ from Delhi, and was erected on the sumnut 
of KothJla on Firozabad. '' 

The second of the Delhi pillars called Delhi-Miril.th was 
a~so bro_u¥ht, according to Shams-i-Siraj by the same Sultan 
fiOm Mirath and set up near his "Hunting Palace.'' 

. Of the three copies of the Schism Pillar Edict, one is ins
cnbed on. the. Kausambi (Allahabad-Kosam) pillar. The 
full~r versto~, d~scovered by Mr. Oertel in 1905, is engraved on 
a pillar at Sarnath, about three miles and a half north of 
Benares. The stump of this pillar still stands immediately. to 
the north o_f the Dharmarajika built by Asoka. .The third 
copy remams engraved "on a fallen and broken pillar at the 
southern entrance to the Great Stopa of Safichi in Bhopal 
State, Central India." 

The Lun:binl Pilgrimage inscription, commonly ki~own 
as ~he R.ummmdei _Pillar Inscription, is engraved ~n ~ pillar, 
Whtch _stands to thts day ''at the shrine of Rummmdet, about 
~ne mile north of Pa<;leria and 2 miles north of Bhagawanpur 
In the Nepalese Tahsil of that name situated to the north of 
the British District of Bastl." 

The second commemorative Pillar Inscription is one _dis: 
c~vered on the western bank of a large tank caiied N~gah 
Sagar, "near the village of Nigliva in the Nepalese T~ra1 to 
the north of the Bastt District." This pillar lies 'at a distance 
of about 13 miles to the north-west of' LumbinL 

The three Hill-cave Inscriptions are engr~ved each on 
!~:~an of the cave-dwelling dedicated by ~sok~ to ~he 
AJlVIkas in the Khalatika group of hills, now Identified With 
the Barabar group, "situated sixteen miles due nort? of 
Gayu., or nineteen miles by the road." Close by IS ~he 
Nagarjuni group containing three caves excavated by kmg 
Dasaratha for the same sect of ascetics. The modern name 
Barabar is derived from Pravaragiri, a name by which th.e 
group of hills concerned was denoted in a medireval Sat~skr!t 
inscription, whil~ its earlier name, met with in the Mahabha
rata, the Hathtgumpha Inscription of Kharavela and two 
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short inscribed labels, was Gorathagiri, Goradhagiri, its 
earliest name being, of course, Khalatika, meaning 'bald
headed'. The three caves inscribed with the first the second 
and the third inscriptions are known now-a-days 'by the name 
of Karl)a Chaupar, Sudama, and Visvajhopri (Visvamitra) 
respectively, while the fourth bearing no inscription of Asoka 
is named after Lomasa Rishi. The last-mentioned cave is 
really the third in order. Asoka designates the first cave as 
Nigoha-Kubha (Banyan Cave). 

(b) Clue to the placing of Asoka's Rock inscriptions 
from the tradition of Buddhist missions : According to the 
Pali Chronicles and Samanta-pasadika, Thera Majjhantika 
was sent to Kasmira-Gandhara. In this region we have 
the Mansehra version of Asoka's Rock Edicts. Thera Maha
rakkhita was sent to the Yonaraqha or Yonaloka. In this 
region we have the Shahbazgarhi version. Thera Majjhima 
was deputed to Himavanta or Himavantappadesa. Here we 
have the Kalsi version. Thera Mahadhammarakkhita was 
deputed to MaharaHha where we have the Kopbal copy of 
Asoka's M. R. E. Thera Yonaka Dhammarakkhita went to 
Aparantaka where we have the Sopara set of Asoka's Rock 
Edicts. Thera Rakkhita was sent to Vanavi1sa or Vanavasi 
where we have the Isila copies of Asoka's Minor Rock Edicts. 
Thera Mahadeva was sent to Mahisamandala or Mahisarattha 
where probably lies the Suvan~agiri copy of M. R. E. The 
tradition of the Buddhist mission under the leadership of Sol)a 
and Uttara despatched to Suvannabhumi, identified generally 
with Burma, is still open to dispute. According to the 
Samanta-pasadika and Mahal'a??zsa, Suvmwabhnmi was a 
country which bordered on a sea and which w_as unde_r ~he 
sway of a ferocious rakkhas'l, who was evidently 1ts pres1du~g 
female deity. The text of the Dipavm?zsa, as appears m 
Olden berg's edition or in the Samanta-pasadika, preserves the 
earlier tradition which does not connect Suval)J~abhumi with 
any sea or ocean and represents it a~ a place inh'l;bited by 
the Pisachas 1

• None need be surpnsed, therefore, If Suval)
J)agiri were the intended name instead of Suvmp~abhumi. 

1. As quoted in the Samanta-piis{/dlkii, the verse reads : 
Sul'a~~~wbhiimith ganfl'<'ina So~!Uttarii mahiddllikii 1 
Pisiiche maddayitwlna Brahma-jiilam adesiswiz 11 
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4. Alphabets and orthography : Asoka's inscriptions 
are found engraved in two different scripts or alphabets, viz., 
Brahml and Kharoshihi. All but the two sets of his Rock 
Edicts at Shahbazgarhi and Mansehra are written in Brahmi 
which is written from left to right and rightly regarded as th~ 
Parent Script of which the various local scripts of India as 
well as the Sinhalese, Siamese_, ~urmese and Tibetan alpha
bets are later <;>ffshoots or _vanatwns .. The Kharoshthi script, 
written from nght to lef~ hk.e the. c~netform or wedge-shaped 
script of the Achrememan m~CriJ?hons of Ancient Iran, was 
confined to the Gandhara reg10n m the extreme north-western 
part .of Northern lndi~ and to. that part of Khotan which lay 
conttguous to Aso~a ~ pr~:>V~nce o~ Gandhara. The right 
half of an Aramaic mscnptwn, discovered at Taxila is 
assigned by Dr. Herzfeld to the reign of Asoka. Evide~tly 
many of the scribes (lipikaras), employed by Asoka to engrave 
his records, were persons who hailed from Uttarapatha and 
with whom the habitual form of writing was Kharoshthi. 
The Mysore scribe at least, who has signed his name in 
Kharoshthf as Clzapatja, was such a person. The scribe 
engaged for 'Y erragU<;li mu.st. have been another such person 
to whose Kharoshthi proclivity we owe the abra cadabra of a 
piece of record with one line written left to right and 
another from right to left, I mean, written boustrophedon. 
The Girnar scribe, too, appears to have endorsed his signa
ture, but unfortunately the portion of the rock containing 
his name is peeled off irrevocably. The scribe of Sahasram, 
the initial of whose name is Hi, must also have 
been a habitual Kharosh!hi writer, otherwise we would 
not have three letters, ti le ke, written from right to 
left. 

I cannot agree with Buhler and Professor Bhandarkar in 
thinking that the inversio~ of, c~rtai';l ~etters, notice~ here 
and there in some of Asoka s mscnptwns, lends weight to 
the theory of development of .t~e B~·ahmi . characters f~om 
the Aramaic or some such Semitic scnpt, wntten from nght 
to left. The inverted letters in Asokan records seem due 
to the old habit of the Kharoshthi scribes to write from right 
to left. The letters resembling some in Brahmi are traceable 
in the numerous inscribed seals of the Indus Valley. We 
are not as yet aware of their orthographic values. The 
Lalita-vistara list of 64 scripts mentions Brahmi, Kharoshthi 

l 
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and Pushkarasari as three. parent scripts of India. None 
need wonder if by the third name was meant the script of 
Mohenjo-daro and Harappa. 

As to orthography : All long vowels, including the two 
diphthongs, are of no use to the ?ialects of ~h and M. For 
the or~hograp~y of .Dh., J, Bar~bar, Lumbmi, Nigali Sagar 
and Pillar Ed1cts, rt, /1, two diphthongs and h ( visarga) 
among the vowels, and iz, s, sh and kslz among the Sanskrit 
consonants are unnecessary. The. orth<;>graphy of P.E. v. 
shows the use of both 1 and l m ducjz,. (A) dulz, while the 
orthography of all the cop1es of Rock E_?tcts makes use of 
cjh in vacjhaT(l (R.E. VII). The ~rd~amagadhr orthography 
is lacking in the use of !, which IS a Vedic and Dravidian 
~onsona~t, and the Pali .orthography employs ¢ and ¢1z onl 
m combmations, e.g., nzc!r!m!l (nzrjam) and vucjcfhi ( vriddhJ 
but nowhere alone. The o~t~ography of G :mploys · ri and 
ai as vowel adjuncts, e.g., ns!1ka (R.E. V), msrito (R.E. V) 
thaira (R.E. IV) and trqidasa. (R.~. V). S~ _and M, too, mak~ 
use of ri as a vowel adjunct m drujhablzatt.ta (R.E. VII). The 
use of the diphthong ai as a vowel adjunct is met with in 
(M.R.E. (Bra)-mai (me), a1_1d. also that of :a as a stop in 
drahyitavyam. All the three sibilants have their place in the 
orthography of K, Sh and M. The orthography of G 
provides for the use of r as a flag and of ra as a stop. The 
orthography of Sh and M has no need for. r as a flag. Both 
r as a flag and ra as a stop are ~1<;>t found m the orthograph 
of Ardhamagadhi, but the Pa,lt orthography needs ra as y 
stop, e.g., for such words as yatra, tatra, bra!m!a, bra!unan: 
gadrabha, udriyati. The orthography of G provtdes for such 
conjoint consonants as mh, s~, .by, tp, db, s!, st and sv. Pa]i 
orthography, too, makes provisiOns for mh, ky, vy, by, viz, st 
and sm. The Shand _M orthography makes room for a fe~ 
more Sanskritic conjomt consonants. 

5. Chronology : Ther~ still exists a sharp passage of 
arms over the vexed questiOn of chronolo~y of Asoka's 
records. As regards .the dated rc~ords, the PIVot on which 
the dispute hinges IS the. questt~m. whether th~ recorded 
date is the d.ate of engravmg or It IS the date of Its codifica
tion or draftmg. And as ragards th.e undated records 
the question of chronology rests entirely on t.he i~ternai 
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evidence of a record or a set of records, correctly ascertained 
and carefully weighed. An interval of time, however short, 
must be allowed between the date of codification of a 
record and that of its engraving on a rock, or a slab, or a 
pillar. But the question stiLl is-what should be our actual 
concern, the date of codification or that of engraving? The 
conventional phraseology of Asoka is that something is 
'caused to be written' (likkiipita, lekhapita) in a particularyear 
of abllislzeka, something is caused to be erected (usapapite), 
or something is 'dedicated' (dina). Did Asoka mean by 
'written' engraved or merely codified ? Professor Bhandarkar 
opines that wherever a record is said to have been written 
with a view to its permanency, there the ·expression 'caused 
to be written' must be taken to mean 'caused to be engraved.' 
I have sought to show that wherever a Dhariuna/ip"i is said to 
have been written there are phrases to indicate Asoka's motive 
to see it long endure (lnscr., ii, p. 223). Behind the very 
idea of causing something to be engraved in stone was the 
certainty of its durability {cf. Ailguttara I., p. 283: pasa1}e 
lekha chirattlzitika). When Asoka by way of an apology 
said (R.E. XIV) that it was not possible to cause Dharizma
lipis to be 'written' all over his empire owing to its 
vastness, he must have meant by 'written' engraved, promul
gated. 

This settled, we may easily· proceed to put the dated 
records in their foJlowing chronological order : 

I. (a) 
(b) 

Barabar Hill-cave Inscriptions, I-II 
Rock Edicts, I-IV 

2. Barabar Hill-cave Inscription, III 

3. (a) Lumbini Pillar Inscription 
(b) Nigali Sagar Pillar Inscription 

4. Pillar Edicts, I-VI 
5. Pillar Edict VII 

12th year. 

" 
19th year. 

20th year. 

" 
26th year. 
27th year. 

Here we have a clear-cut chronological scheme, work
able in three stages of progress. In the first stage Asoka 
~tarted engraving his rC(;ords in the 12th year of his abhisheka, 
m the second, in the 19th year, and in the third, in the 26th. 
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In his P.E. VI, Asoka tells us that he caused the Dhammalipi 
to be engraved for the first time in the 12th year of his 
abhisheka. The data of chronology pertaining to the second 
and third stages go to show that the work of engraving was 
continued through a period of two years at least. The 
internal evidence of R. E. V, namely, the mention of the fact 
of the first appointment of the Dharmamah"iimatras in the 
13th year, is sufficient to prove that this and remaining 
records of the Rock series were not engraved in the 12th 
year, and that they must have been promulgated sometime 
after that, either in course of the 13th year, or later still. 
Thus we definitely know the terminus ad quo of each period 
of activity but not its terminus ad quem. As for the terminus 
ad quem or lower limit, we may take guidance from Asoka's 
quinquennial system (R.E. III., S.R.E. I), which is borne 
out also by the Sarvastivada tradition in the Divyavadan::t 
(p. 45). Allowing an interval of 5 years between two 
successive stages or periods, the 14th year is found to be the 
terminus ad quem of the first period and the 21st year 
that of the second, while, in default of a dated record, 
referable to the fourth stage, the terminus ad quem of the 
third period must be left open. The presumed terminus ad 
quem of the first period is confirmed by the recorded date 
(14th year) of enlargement of the Stupa of Buddha Kol)aga
mana (Nigali Sagar). 

The first four Rock Edicts appear to have been 
despatched in two batches for engraving successively in the 
12th year, the remaining edicts of this series were sent out 
in as many as five despatches from the capital, R.E. V alone 
in one despatch, R.E. VI, VII and VIII in an?ther, R.E. IX 
and X in a third, R.E. XI, XII and XHI m a fourth and 
R.E. XIV alone, last of all. R.E. V may be definitely ref~rred 
to the 13th year and R.E. XIV to the 14th (lnscr. ii, p. 47). 
Over and above the introductory clause : Devanmizpiye 
Piyadasi laja hevam aha in R.E. XI, the reason for putting 
R.E. XI, XII and XIII in one despatch is clear from the fact 
of exclusion of them all at Dh~tdi an~ Jauga(Ja. R.E. Xlll 
alone deserved on account of Its allusiOn to. the. conquest of 
Kalinga to be withheld from promulgatiOn m a]} parts of 
Kalinga, but neither R.E. XI nor ~.E. XII. Their omis
sion was undoubtedly due to tl;lcir being in a bad 
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company. Obviously R.E. Xri merited wide publication 
everywhere. 

The Rock Edicts speak nowhere of the stone-pillars (si/li
thambhii). The fact o.f t~eir erection is recorded in the t~~ 
commemorative inscnptwns, one engraved on the Lumbm1 
pillar and the other on the Nigii.li Srr.gar, while their existence 
is presupposed by P.E. VII and M.R.E. (Ru, Sa). Both the 
commemorative Pillar inscriptions, dated in the 20th year of 
abhisheka, record the fact of Asoka's pilgrimage, while of the 
two pillars, one was erected on the site of the village of 
Lumbini because it was known as the sacred place of nati
vity of Buddha Srr.kyamuni, and the other on the site of the 
enlarged Stupa of Buddha Kol).i1gamana. The three Cham
pa.ran pillars, inscribed each with a set of the first six Pillar 
Edicts dated in the 26th year of ablzisheka, stand, as pointed 
out by Vincent Smith, on the road towards Nepal, which is to 
say, towards Lumbini and Niglrva, in short, towards Kapila
vastu. In Bloch's opinion, one of them, namely, the Lauriya
Nandangarh pillar. stands on the ancient site of the 'Charcoal 
Stu.pa' of Pippaliv:ma. Thus the erection of these pillars may 
be associated with the course of Asoka's pilgrimage to the 
Buddhist sacred places undertaken, according to the Divyava
da.na legend, under the guidance of his religious preceptor 
Upagupta. The king said to Upagupta: Ayam me manora
tlzo ye Bhagabata Buddhena prade.fa adlzyuslzitas tan 
archeyan:_, chilrrJani cha kuryam pasc/zimasyam janatayam 
anugrahartham. "This is my mental resolve that the places 
hallowed by the presence of Buddha, the Blessed One, 
l should worship and mark them out with tangible 
signs for the b~nefit of (lit.. as a matter of favour to) 
posterity.'' · 

One may take it that the tangible signs put up to mark 
the sacred sites were the monolithic pillars erected by Asoka 
on the various sacred sites of the Buddhists at the second 
stage of his vigorous action which commenced in the 19th 
year of f.!bhislzeka. It is to this period of Asoka's reign that 
the Pa_h tradition refers the episode of fresh troubles .in the 
Buddh.tst ~migha threatening it with schism and heresy and 
necess1tat!ng the adoption of a drastic measure by the king. 
The erectiOn of commemorative pillars at Srr.rnu.th, Kausrr.mbi 
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and Saii.chi (and, maybe, also at Pa~aliputra) must have 
preceded the engraving thereon of the Schism Pillar Edict a 
copy on each pillar. In other words, the engraving 'or 
promulgation of Asoka's special ordinance in the Schism 
Pillar Edict is to be dated shortly after Asoka's piety-tour 
probably undertaken in the 19th and completed in the 20th 
year of abhisheka, despite the fact that it is referable to the 
same period of activity. The edict in question was promul
gated either towards the close of the 20th or in the 21st year. 
The relative position of the so-called Queen's Edict, engraved 
on the very same Kausambl pillar, which is inscribed with a 
copy of the Schism Pillar Edict, seems to suggest that its 
engraving took place either at the time of Asoka's visit to 
Kausambi, anyhow earlier than the promulgation of the 
schism ordinance. The placing of the date of the Queen's 
Edict in between that of the Rock and that of the 
Pillar Edicts is justifiable also on the following three 
grounds: 

(1) That the erection of Asoka's monoliths is unthinkable 
previous to the second stage of activity, particularly Asoka's 
systematic pilgrimage ; 

(2) That for the first time the Queen's Edict introduces 
us to the young prince Tivala (apparen_tly, ~pet name), son 
of Asoka by the second queen Kaluvakt, while the whole set 
of Rock Edicts is reticent on Asoka's sons ; and 

(3) That the existence of Asoka's pillars, the donations 
made by his queens, and the charities on the part of his sons 
are all presupposed by P.E. VII, engraved in the 27th year. 

All that now remains for me to do is to settle the date 
of engraving of the Minor Rock and two Separate Rock 
Edicts. 

As regards the Minor Rock Edi~t, the opiJ?-i~n of scholars 
has swayed so far to two extremes, etther that It Is the earliest 
or that it is the latest record of Asok.a. Hultzsch incline~ 
even to connect it with a stag~, whtch comf!lenced with 
Asoka's pilgrimage to Sarhbodhi, undertaken '~ the 1Oth 
year of abldsheka aml pn.:t:t:ut:u lhe engravmg of the 
Dhammalipis in the 12th year. He suggests _further that by 
the clause, athi sarhkhitcna m R.E. XIV Asoka must have 
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meant the text of M.R.E. But as shown (Inscr. ii, p. 329), 
all the distinguishing clauses in R.E. XIV are applicable only 
to the set of Rock Edicts, previously published. There are, 
moreover, texts in the Rock series that are even smaller than 
M.R.E. 

Professor Mookerji employs a much subtler argument to 
prove an early date of M.R.E., namely, that when it was 
promulgated, the engraving of a record on a rock or a stone
pillar was just an idea, and not a fait accompli. But this is 
falsified by the fact that the direction as to engraving on rock 
or pillar, occurring at the end of M.R.E. (Ru, Sa) is in 
language and effect the same as that at the end of P.E. Vll. 
as will appear from the following citations : 

l. M.R.E., Rupnath : /ya clza athe pavatisu lekhape
tava/ata, had/za c/za at!zi .sitathabhe silatharizbhasi 
/akhapet.1vayata. 

2. M.R.E., Sahasram : lma clza a{ham pavatesu 
likhapayatha, ya ( ta) va at hi silathambha tat a pi 
lik/zapayatha. 

3. P.E. VII : lyariz dlzarizmalibi ata atlzi silatharizblzani 
va si/aplzalaka!zi va tata kataviya yena chi!a{hitike 
siya. 

Comparing them, none can fail to notice that the 
direction appended to M.R.E. presupposes the existence of 
rocks and stone-pillars, while that appended to P.E. VII 
presupposes the existence of stone-pillars and stone-slabs as 
engraving materials. The direction in M.R.E. does not 
suggest the use of stone-slabs as engraving material, but that 
in P.E. VII does, and the reason undoubtedly is that already 
prior to the engraving of P.E. VII these were used as material 
for the engraving of the Bhabru Edict. Thus whatever the 
actual date of the dharizma-savm.za, the date of its engraving 
is posterior to the erection of pillars by Asoka, which, as I 
tried to show, is unthinkable before the second stage of 
activity. R.E. VI speaks indeed of giving verbal orders for 
announcement or proclamation (srlil'lipakmh), but not neces
sarily of the particular proclamation contained in M.R.E. 
The preamble of P.E. y 11 on tlu.: ollu.:r hand, reveals the 
process of thinking which led Asoka to inculcate the principles 
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of piety and to proclaim the messages of piety .. The procla
mations of piety were, however, many, precisely like the 
formulations of the doctrine of piety-dhariuna-savanani 
savapitani, in which case the extant Minor Rock Edict records 
just one of the many. Fortunately, apart from a general 
statement concerning the proclamations, P.E. VII contains a 
specific statement regarding a particular proclamation made 

. (dhamma-savane kate), and the principles of piety emphasized 
in M.R.E. are obviously repeated in P.E. VII. 

R.E. IV, promulgated in the l2th rear, speaks of the 
wonderful result in the matter of promotiOn of the cause of 
piety by means of dharizmanusathi, and it was left to M.R.E. 
to proclaim the wonderful result in the same matter achieved 
by means of parakrama. R.E. VI and ~.E. X teJl us how 
and why Asoka was exerting himself vigorously and with 
what ends in view his officer should be energetic, while the 
achievement of the desired result left to be boldly proclaimed 
in M.R.E. 

In Professor Bhandarkar's opinion, the statements in 
M.R.E. conclusively prove that the proclamation is concerned 
just with the short period of one year or more when Asoka 
stayed with the Sangha. The use of the present tense in the 
statement, sumi ubasake, ''when I am a lay worshipper" 
unmistakably suggests the fact of the case. • 

I am unable to accept this finding for this reason at 
least that in the Chariya Pitaka there are narrations, where 
homi, a Pali equivalent of sumi of the edict, is used as histo
rical present, cp. Sachchatapasa-chariya (Chariya Pitaka 
III. 8) : ' 

PunaparaT(l yada homi tapaso sachc~a_savhayof 
sachchena lokam palesim, samaggam 1anam akas ahutr.zff 

Note that in the above stanza homi (present tense) occurs in 
the first line, and palesim (ao~ist past) in the second. 

Without wrangling about the fo~ce of !he expression 
imina. ka/ena (by this time), or of its v:ar!ants, tmaya_m ve!liymi; 
(at thts hour) and etena amtalena (at this mterval of time) which 
may refer as well to the short period of one year or more when 
Asoka was exerting himself strenuously, as to the interim period 
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between the commencement of strenuous effort and the for
mal promulgation of the edict, I may point out that the rela
tive positions of R. E. and M. R. E. on the face of the same 
rock suggests at once a later date of engraving of the latter. 
It is quite possible that although the proclamation was made 
earlier, it was caused to be engraved Jater,-later even than 
the engraving of the Minor Pillar Edicts and Inscriptions and 
the first six Pi11ar Edicts, which is to say, in course of the 
26th or 27th year. 

The attention of all is focussed on the enigmatic phrase 
vyufhena, vivuthena, 256. Happily with the elimination of th~ 
word /ati from the Sahasram text ( Inscr., ii, p. 107 ) the 
nightmare of night theory is gone off for ever. The contest 
at last remains between the correctness of equating Asoka's. 
vyutha, vyutha, vivutha with Kautilya's vyushf.a, a technical 
term meaning dating in terms of the regnal year, month, fort
night and day, and that of equating it with vyavasita, vyu
shita, vyushta meaning 'something issued, sent out, despatch
ed' or simply 'despatch', and having connection with Kau
tilya's vyavasyanti (Arthasastra, II. 10) : vividhmh tmh vyva
syanty. To accept the first equation is to interpret vyuthena 
256 as 'by date 256', 256 B. E., 256 years from the Buddha's 
demise. And to accept the second equation is to interpret 
the same as 'by despatch of 256 ( missioners or copies )'. 
The date interpretation does not stand in the .face of the ex
planatory clause-256 sata vil•asata (Ru), duvesapmhna sata 
vivutha ti, "two hundred and fifty six (missioners or copies 
of the message, preferably the latter) were dispatched." 

The two Separate Rock Edicts are undated like the 
Iviinor Rock Edict. Although one of them is addressed to 
the City-judiciaries and the other to his personal and official 
representatives at Tosali and Samrr.prr., the general tenor of 
the two records is the same. As a matter of fact, they form 
two cognate records, despatched at the same ti~e and in~en• 
ded for the same places. From the manner of their engravmg 
on the face of the same two rock bearing the Rock Edicts, 
it is evident that they were engraved later than the latter set 
of records. The Rock Edicts speak of households of Asoka 
and of those of his brothers sisters and other kinsfolk rank
ing with him in family relatibnship but nowhere of his sons 

3 
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or children. The Queens Edict alone among the Minor Pillar 
Inscriptions introduces his second queen as the mother of 
Tivala, certainly then quite a young prince. In the Mysore 
copies of M. R. E. a brother or son of his figures as his 
Viceroy in the southern frontier province. For the first time 
in P .E. VII, engraved in the 27th year of abhisheka, we read 
of the charities of his sons who typified the princes of the 
blood (devikwnalas). The Separate Rock Edicts, on the other 
hand, represent three of the Kumaras as his Viceroys, 
stationed at Tosali, Takasila and Ujeni. Presumably these 
Kumu.ra Viceroys were appionted from among his grown up 
sons. 

The Separate Rock Edicts must be dated later than the 
Rock also on the palpable ground of modification of the 
general five-year rule of official tours of inspection in the case 
of the three frontier provinces of Kalinga, Gandhara and 
Avanti, with a view to the checking of miscarriage of justice 
and pacification of popular feelings, which must then have 
run very high against official tyranny. Professor Mookerji's 
argument other way about is untenable ( Inscr, ii p. 244 f). 
These also indicate signs of frontier troubles arising from the 
action .of the independent 'frontagers~ (a7htanarh t;zvijitana,Jh). 
The D1vya.vada.na legend refers the nse of front1er troubles 
to the closing period of his reign. So far as the Rock and 
Minor Rock edicts are concerned, they speak only of cordial 
relationship and peaceful intercommunication with all the 
important 'frontagers'. The only internal trouble to be dealt 
with thf'n was that which arose from the mischievous action 
of the Atavikas. 

These considerations cannot but lead us to the conclusion 
that the two Separate Rock Edicts were promulgated even 
later than P. E. VII. There is, however, n_o means as yet to 
ascertain the exact date of their engravmg. 

6. Forms, Merits and Defects : Ka~tilya ( Arthasastra, 
II. 10) distinouishes between the followmg seven forms of 
royal writs ( sa;anani ) : ( 1 ) prajnnpana_-lekha, public noti
fication, 'writ of information'; ( 2 ) a,]'nalekha, 'writ of 
command', orders, official instructions ; ( 3 ) paridnna-lekha 
'writ of remission' ; ( 4 ) nisl'ishtilekha, 'writ of licence' ; 
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(5) pravrittika-lekha, 'writ of guidance'; (6) pratileklza, 'writ 
of reply'; ( 7) sarvatraga-lekha, 'writ for wide circulation'. 

The 'writ of information' is defined as an epistolary form 
of writing by which the person or persons concerned are in
formed of the contents of a message to be faithfully deli
vered with the words-"Thus saith the king" ( anena 
vijnapita1h 'Evam aha' ). 

The 'writ of command' is a from, which contains the 
king's orders, either for rewards or punishments, particularly 
meant for the officers (bhartur ajna bhavet yatra nigralzanu
grahau prati, viseslzena tu blz?'ityeslzu). 

The third is meant for 'the bestowal of honour for 
deserving merit,' either in the manner of a specific relief or 
as gifts. 

The fourth denotes a form to be adopted in announcing 
to the classes of people or to the localities concerned certain 
special privilege (anugraha) by way of remission, granted in 
obedience to the king's orders ( anugralzo yo nripater 
nirdesat ). 

This denotes rather a form meant for granting licence or 
permission by word or deed, which deserves therefore to be 
treated rather as a verbal order (vachika-lekha). 

The fifth is a from meant for timely giving guidance as 
to how to provide against or ward off possible and impend
ing calamities. 

The sixth is to be adopted in sending a suitable reply to 
a letter in accordance with the king's orders. 

The seventh represents a form to be adopted in issuing 
general directions to all official agents concerned in matters 
of general welfare and public safety. 

Going by Kautilya's classification and definition of the 
different forms of royal writs, the three Bara.bar Hill-cave 
Inscriptions must be put in the category of paridana-lekha, 
and the second half of the Lumbini Pillar Inscription in 
that of parihara-lekha. The concluding portion of P .E. IV 
granting as it does three days' respite to criminals condemn
ed to death by court sentence deserves the name of 
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paridana and parihara as '_"ell. as of nis?'i~ht{. R.E. VIII 
and Lumbini Pillar and N1gah Sagar Inscnpt10ns that are, 
on the whole mere records of the king's pious tours and 
works carry r:o other force than t~,at of wr~ts of pul?lic ,'!n
formation even without the words Thus sa1th the kmg. 

The S~hism Pillar Edict is typically an Djnulekha or writ 
of command in so far as the Buddhist schismatics go, and a 
sanatraga-te'kha as regards the general directions issued to 
the Mahamatras concerned. Similarly, though the Queen's 
Edict, when judged by_ its conte~t, ~s j_ust a paridana-lekha, 
according to its techmcal form, It IS JUSt an example of 
sarvatraga. 

The First Separate Rock Edict which is addressed to the 
city-judiciaries of Tosali and Sa~a.pa is ~n ajnalekha bey_ond 
any doubt. As for S. R: E. II, 1t contams certain directiOns 
to his official representatives as to the general policy to be 
followed in dealing with the frontier peoples and 'frontagers', 
whence it deserves the name of Kautilya's sarvatraga. 

The text embodied in the Minor Rock Edict is by Asoka's 
own nomenclature dhammasavana or proclamation of 
piety. R. E. II, R. E. XIV, P. E. VI and P. E. VII 
deserve the same appellation by their contents. They are 
sarvatraga in the literal sense of the term though not 
according to Kautilya's definition. ' 

According to Asoka, P. E. V stands as a typical instance 
~f.hi~ dharhma-niyama ~r regulation of piety. A regulation 
1s m Its substance an a}nalekha as well as a sarvatraga under 
Kautilya's definition. R. E. I, R. E. III, R. E. V, R. E. 
VI, R. E. VII, R. E. XII, R. E. XIII, P. E. IV and 
Bhu.bru Edict partake all of the character of a dharhma
niyama. R. E .. IV, _R. E. IX, R. E. X, P. E. I, P. E. II 
and P. E. III JUSt mculcate Asoka's dhmhmanusathini or 
principles of piety. 

~ut all as engraved are prajnapana-lekha, writs of infor
matiOn, or what Jayaswal would call 'public notification ' 

Viewing Asoka's records in the light of Kautilya's f~rms 
of royal writs, Jayaswal has reasonably doubted the propriety 
of the name of 'Edicts' applied by European scholars t 
them. Judged by Kautilya's prescriptions, they are eithe~ 
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of these two descriptions, public notifications and procla
mations, but not edicts. 

By definition an edict is an order proclaimed by autho
rity. Strictly adhered to this definition, the name of edict is 
not applicable to the bulk of Asoka's records. But liberally 
construed, most of the records are edicts in the sense that 
whether apparently moral instructions or public proclama
tions, they tacitly carry with them the will and authority of 
the sovereign to enforce obedience to the principles of piety 
as inculcated, emphasized and enforced by Asoka. 

Asoka's edicts fulfil almost all the thirteen purposes 
(art haM of the royal writs mentioned by Kautilya, viz., ninda 
(condemnation), prasa?hsa (commendation), prichchha (inter
rogation), akhyunmh (narration),arthana (beseeching), pratya
khyanam (refusal), upalamblza (censure), pratislzedha (prohi
bition), chodana (urging), sa.ntvam (conciliation), abhyal•a
patti (promise of help), bhartsanam (threat),and anunaya (per
suasion). These may be iJiustrated as follows : 

1. Condemnation : R. E. IX-"Womenfolk perform 
many, diverse, minor and meaningless rites." 

S.R.E. 1-''Some one gets indeed at this (but) he, too, 
does a part, not the whole of it." 

2. Commendation : R. E. 1-"There are, however, 
certain festive gatherings approved of as good." 

R.E. III-"Good is respectful attention to mother and 
father." 

3. Interrogation : P. E. II-Kiya1h chu dha1hme ti? 
"What is piety ?" 

4. Narration : R.E. III-Hel'G?h uha, "Thus saith." 
5. Beseeching : S.R.E. I-" You better see to this." 
6. ~efusal : S.R.E. 1-''These propensities may not be 

mme. 
7. Censure: P.E. 111-''These are the things that lead 

to evil." 
S.R.E. 1-"You do not get as fur as this matter goes." 
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8. Prohibition : R.E. 1-"Here no sacrifice shaH be 
performed by immolating a living thing whatsoever 
and no festive gathering held. ' 

9. Urging : R.E. VI-"This is to be reported to me in 
all places, at all times." 

10. Conciliation : S.R.E. 1-''To me all men are like 
my progeny." 

11. Promise of help : P. E. VTI-"Thesc and many 
other chief officers are occupied with the dispensing 
of charities. 

12. Threat: R.E. XIII-"They shall be ashamed of 
their conduct and not get killed." 

13. Persuasion : R.E. XIII-ta pi anuneti anunijhupeti, 
"them, too, he entreats and persuades to think." 

According to Kautilya, the qualities of composition of a 
writ ( leklwsampat ) consist in proper arrangement of sub
ject-matters (arthakrama), relevancy ( sambandha), complete
ness (parip'iin.zata), sweetness (mudlwryam),dignity (auduryam), 
and lucidity or clearness (spashf,atvam), and its faults or 
drawbacks ( lekhadoslzM.~) lie in ugliness (akuntil.1,), contradic
tion (vynglrMal.t), repetition (punaruktam), bad grammar 
( apaf!abdazt), and misarrangement (samplava). 

The first quality, called artlzakrama, is no other than 
what is held out as the essential feature of a discourse of 
the Buddha having a good beginning, a good middle, and a 
good end (adi, kalyu1.zmh, majjlze kaly1i?.W1h, pariyosune kalya.-
1./G?h). Such texts of Asoka as R. E. I, R. E. IV, R. E. V, 
R. E. VI, R. E. IX, R. E. XII, S. R. E. I, P .. E. IV, P. E. 
V, and P. E. VII are conspicuous with this quality of 
presentation. 

The second quality of sambandha is what the Buddha 
insisted on as pubbaparanusandlzi, consistency or harmonious 
ljnking of that which precedes with that which follows. 
Both relevancy of statements and consistency of thoughts 
are possessed in abundance by the texts of Asoka. Some
times a chain of argument on a particular question runs 
through consecutive texts, c. g., R. E. IX, R, E, X and 
R.E.XI. 
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The third quality of pariplin.iaJlfli. or completeness is just 
the opposite of what Asoka regrets as being asamati( asa
miipti),i.e.,incompleteness (R.E.XIV). Kautilya's definition of 
completeness is fully brought out in the Pali Canonical des
cription of the Buddha's mode of presentation of a text of 
Discourse : satthmh Sal')Ja/1janmh keJ•ala-pariplii.l?/G?h pariszHI
dhmh bralzmaclwriyam pakiiseti-claiming that "It expresses 
an idea of unalloyed holy life through a statement, complete 
in all respects, replete with sense and well-articulated 
sounds." The ten tests of well-articulated sounds, men
tioned by Buddhaghosa, are : 

sithi!a-dhanitan ella digha-rassa1h, 
!ahuka-garukan ella niggaht.tmh, 
sambandlzmh va varatthitmh rinwttmh, 
dasadhii: vyanjanabuddhiyu pablzedo ri. 

"There is maintained the tenfold distinction between 
high and low accents, long and short syllables, heavy and 
light measures, nasals, combined, properly place<;} and free 
sounds." 

.T~e remaining three qualities of sweetness, dignity and 
lucidity are fully covered by those by which the Buddha 
sought to characterise a noble form of speech ( Brahmaja.la 
Sutta ): Plwrusa-1'(7elzmh pahuya .... ya su V17clw ne{ii: ka?.II.JG
sukha peman"iyu lzadaya,igamii: pori balwjana-kantil balwjana
manapa. "Avoiding harshness, that form of speech which is 
faultless, pleasant to the ears, captivating, appealing to the 
heart, u:ban, agr~eabie to many, charming to many." 

In this connex10n Buddhaghosa points out the distinction 
between kaJ.n_J([suklza and pemaniyii by the sweetness of 
expression ( VJaltjana-madlmrafii. ) and the sweetness of sense 
( attlzamadlwram ). Asoka himself claims the sweetness of 
sense ( athasa madhurata, R. E. XIV ) as a distinctive qua
lity of his edicts. 

As for the sweetness of expression and winning force, 
Asoka records thus his preference for a person endowed with 
th~se qualities: e akhaklwse ( aplwlusmh ) aehmh(le sakhina
la?hbhe ... /zosati ( S. R. E. I. ), "he who will be found to be 
not of harsh speech and fierce nature, but possessed of win
some cordiality." 
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K~utilya's agramya corresponds to the Buddha's pori., 
meanmg that which is urban, polite, dignified, chaste. 
Sharna Sastri thinks that by agramya Kautilya banned 'collo
quial words,' which is far from the case. All that he meant 
was a language avoiding that which is uncouth, ugly, vulgar, 
unpolished, slang. Asoka's texts abound with colloquialisms 
or current popular idioms glowing with lucidity and dignity. 

As for the use of colloquial words, the followers of the 
Buddha had a clear mandate from the Master in whose 
judgement it was sheer dogmatism to ban a local word or 
expression because it is not in vogue in another locality. 
There are various words, for instance, current in different 
localities for one and the same thing, say, "bowl : pati, patta, 
vittha, sarava, dharopa, po?.za, and pisila. Each man thinks 
that his word is the only correct form of expression, whereas 
each local word is as good as another, p_rov~de~ that it 
denotes to a person precisely the thing for whtch It IS meant. 
In this connexion, as pointed out by Winternitz ( History of 
Indian Lit., II, p. 603) and myself (Old Brahrni Inscrip
tions in the Udayagiri and Khal).Q.agiri Caves), the Buddha's 
direction is"not to insist unduly on his own provincial dialect 
(janapadanirutti) and at the same time not to deviate from 
general linguistic usage" (Ara1~avibhanga Sutta, Majjhima 
III, p, 234 f.). Consistently with this the Buddha disappro
ves the_ idea of putting his words in the Chhandas or Vedic 
Sa!Js~nt, governed by the law of Metre and Rhythm, and 
enJoins that these should be studied by each follower ''in 
his .own ~ialect" ( sakaya niruttiya, "each in his own lan~uage" 
(Wmtermtz, op. cit. p. 603 ; Oldenberg and Rhys Davids. S. 
B. E. XX, p. 150 f.). Buddhaghosa understands by saka
niru~ti.. 'M.agadhi, the language spoken by the ~uddha,' 
as dtstmgmshed from 101 spoken dialects of the tlme. If 
the expression _were sakaya sakaya, th~re would have been 
no ground of dtspute over the interpretatiOn of the Buddha's 
injunction. But from the context it is clear that the Buddhist 
brethren who were recruits from different nationalities 
different communities different castes, and different 
fa£?ilies, were apt to' corrupt the Buddha's wor~s by 
gomg to reporduce or represent them each m his 
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own dialect ( sakliya nimtti_r,-,. Buddhavachanmh d!1.'lenti. 
Chullavagga, V. 33). 

The intelligibility,lucidity and di_gnity of Asoka's Iang.u~ge 
need no comment. He was certamly aware of repetition 
(punamkri) as a defect of composition. As. f?r grammatical 
irrcgularitie:; ( apa.~abda ), we need 1.1?t ng.•dl¥ apply the 
canon of Pa.nini or the standard of Pall 111 adjudicatmg upon 
the composition of Asokan texts which follows its own 
grammar and idiom. 

As for drawbacks, Asoka in his R. E. XIV, has offered 
explanations for three of them, noticed in the previously 
published Rock Edicts. These are : (I) the impossibility of 
their promulgation all over his empire on account of its vast
ness; (2) the repetition of the same thing over and over again, 
justifiable only on the ground of sweetness of its meaning ; 
and (3) the incompleteness of the records to be accounted for 
either by the comprehension of local circumstances, or by 
the consideration· of other reasons, or by the fault of the 
Lipikara. R.E. XIII was precluded, for instance, from pw
mulgation at Tosali and Sama.pa. owing to its unsuitability to 
Kali1\ga. But the preclusion of R.E. XI and R.E. XII, was 
certainly due to an error of judgement on the part of the 
Lipikara in Pa.taliputra and his instructor. 

The consideration of other reason as an explanation of 
incompleteness is unintelligible otherwise than on the suppo
sition that the engraving of the Rock Edicts was thought un
necessarJ:' in those parts of his empire where he had not to 
reckon With ruling peoples,alien and hostile to the Indo-Aryan 
religion and social system. 

The errors due to the fault of the Lipikara consist gene
rally in omissions of a few words, clauses, or sentences or in 
mis-spellings. The omissions in one copy may now be' easily 
supplied from another, which is fuller. The spelling mistakes 
may be rectified by means of a comparative study of the 
phonetic system and orthography of the language of a parti
cular set. The usual Girna.r word for iha is idha, but acci
dentally we have iloka for idhaloka in R.E. XI. Here iloka is 
palpaJ;>ly a mis-spelling. Tn the case of Shahbazgarhi, the 
word 1s hida (R.E.J) or ilw (R.E. XIIf), but in several edicts 
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we get ia, which is undoubtedly a mis-spelling of ilw. In dis
cussing the phonetic distinction and orthography or each set, 
the philologist m•ust beware of these minor errors due to the 
scribe-engraver'~, faults. 

7. Problem of Variants : The problem of variants arises 
in connection with the edicts that are found in copies more 
than one, such as Rock, Separate Rock, Minor Rock and 
Schism Pillar. As reQards the first six Pilli1r Edicts, barrinr.: 
the omissions and c~cmmissions committed by the king's 
agents responsible for drafting, editing and engraving, the 
variations in spellings are confined to the lengthening of the 
final vowel a in the Delhi-Topr:b, Delhi-1\!I"ir:i.th and Allaha
bad-Kosam copies, e g., c!Iii, chel'il, ahil, J'erii, agil)'il, asPasfi, 
aouasfi. which is a marked tendency of the Kalsi version of .. ., . ' . 
the Rock Edicts, and to the shortening of the fmal vowel a 
in the remaining three copies, C!.g., !rlja. !ikhrlpita, l'ar,lhita, 
which is a marked tendency of the; Lumbini and Nig:t.li 
S:1gar Pillar Inscriptions. The variations sugge:<>t ot~ly a slight 
phonetic difference in one and the snme Praknt dtlect as it 
prevailed in the western and eastern halves of the Buddhist 
Middle Country. It is imaginable that two separate drafts had 
to be made, one for the western half and the other for the 
eastern ; two additional copies for each half were left to be 
made from each draft. The Yulaa entrusted with the duty of 
drafting ,for a~y ~alf was competent to draf~ the text of P.E. 
VII (DT; desptte Its greater resemblance Wtlh the first six 
edicts of the western half. 

As regards the Rock Edicts, the Dhauli and Jaug:1da ver
sions were either one a copy_ from the other or both ·c:op'es 
from one and the same on.!!mal draft. The clause containino 
the name of the rock on whic:h one of the two versions wa~ 
inscribed (R.E.I) must have been inserted by the local editor 
The few variants, drakhati (R. E. I), Pfyadrasine (R: E. 1),.\'((!•a~ 
tra (R.E. II), and drasayitu (~.E. I_Y), that oc;ur 111 J, were 
apparently due to the uncc,nscious mfluence o, the Shahbaz
garhi cop~ on t_he Yftkta who prepared the copy for .Ta_ugacla. 
Here one IS to Imagme that one and the same Yukta ~ltd the 
copying from drafts for both the places. From the Instance 
of draklwti (J), dakhati (Sh), it is evident that the Yukta con
cerned made a confusion between the two places. 
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The Kalsi and Yerragwli texts so closely resemble each 
other that thev may be regarded almost as based upon two 
copies from -one and the same draft intended originally for 
Ke:t!:;;i. 

In one or t\vo places, a grammatical form which befits M, 
occurs in Sh, and a form which befits Sh, occurs in M, such 
as dhramanisite (R.E.V, Sh), dhramanisito (M); in one or two 
pl8ces the Sh form occurs also in M, e.g.; m/{khato (R.E. VI); 
and in one or two places the M form occurs in Sh, e.g.; mok
slwye (R.E. V), and even the same Mrr.gadh! form apa!ibodh
aye, in both. These may be accounted for by the fact that 
one Yukta prepared both the drafts with habitual or uncon
scious predilection for the Eastern dialect. 

The Girnar texts agree generally with the Dhauli and 
JaugacJn, and occasionally with YcrragucJi, and yet, on the 
whole, they appear to have an originality or distinct indivi
duality of their own. 

It is diflicult to say anything definitely rcg<uding the Sop
ibrib texts. The small fragment of R.E. VIJI, which now sur
v_ives, goes to show that they were just local phonetic adapta
tiOns from YerragucJi. The Dhauli and .JaugacJ:t versions of 
S-2parate Rock Edicts exhibit some variations here and there, 
which cannot be accounted for otherwise than by the fact 
that they were based on two slightly different drafts, and not 
simply copies from one and the same draft. 

With regard to the l\finor Rock Edict, one may observe 
tho.t the three Mysore texts were based on three copies frcm 
one and the same draft. The same remark holds true of the 
two Hyderabad versions found at Gov!math and PnlkigUlJ.t}u. 
The Maski text has a distinct form of its own. The same 
remark applies equally to the Yerragudi text which in the 
wea.lth of its contents compares favourably with the Mysore 
cop1es. The Rnpnu,th, Bairu.t and Sahasru.m texts appear to 
have been based upon similar but not identical drafts. 

The variations in the three texts of the Schism Pillar Edict, 
too, presuppose three similar but not identical drafts. -
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It will be somewhat bold to think with Professor Mookcrji 
that just one draft in the official language of Pa~aliputra was 
prepared in the Imperial Secretariat, from which translations 
were made in preparing copies suiting different provinces or 
localities in India. 

R. E. III goes to show that the Yuktas of the Imperial 
Secretariat codified the king's orders or messages under the 
instruction from the Parishad or Purushas acquainted,accord
ing to P.E. IV, with the king's desires (chaJhdcuiuzltni). And 
it is clear from R.E. VI. that these orders and messages were 
issued verbally at first by the king. The drafts prepared on 
the basis of the king's verbal orders and dictations by the 
different personal agents were bound to vary. We arc, more
over, to presume that among the Yuktas, some were consi
dered competent to prepare the draft for Shahbazgarhi, some 
for Mansehra, some for Dhauli, some for Kalsi, some for 
YerragwJi. In the case of the l'vfinor Rock and Schism 
Pillar Edicts, the king's instruction was to have copies made 
from those supplied from the capital for wide circulation. 

8. Canon of interpretation: The scientific approach to a 
subject implies a dispassionate attitude of mind towards all 
things that concern it. Such a mental attitude is not in itself 
a great thin[; unless it results from a readiness of the self to 
leave no stone unturned in exploring all avenues of informa
tion and truth, a courage to view facb as they are, an intel
lectual equipment for disc!·iminating facts in reference to 
their proper contexts, the preparedness of reason to consider 
all suggestions and all view-points with an open mind, and 
no less the capacity of the scholar or investigator for pro
nouncing sound judgements and arriving at a rational con
clusion. There is no hide and seek policy, no concealment 
of facts, all cards, all available materials bei~g _lai~ on the 
table for inspection, consideration and adjudicatton. The 
question is not so much whether Chandragupta Maurya or 
Asoka is the greater hero the question is not so much whe
ther Asoka was Buddhi~t or Jaina by his religious faith as 
how far the progressive trend of Indian and world thouoht 
found a tangible expression through his records and vari~us 
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::~.ctions, how far he succeeded in fulfilling ll~e cherished ideals 
of political administration, or how far and m what ways _he 
was able to direct the course and advance the cause of Indian 
and world civilization. 

His own records bein!! the first-hand and most truslworthy 
source of information, a canon of their interpretation in 
their true historical and linguistic bearings is a desideratum. 
The best method of interpretation is to make one record ex
plain the other, which means an interpretation of any single 
word, term or statement in the light of a concordance of all 
available records. In case the records themselves suffice to 
establish a definite interpretation, it may be strengthened by 
the exact literary parallels from the texts bearing upon the 
age. In case these in tbe:nselves are insufficient for the pur
pose, the aid may be sought from either contemporary litera
ture or works that stand near about the age, as wrll as from 
the available traditions of Asoka or the Mauryas in general, 
the subsequent inscriptions of India and the Greek writingt 
and other foreign accounts. But in all circumstances the first 
and main reliance must be placed on the records themselves. 

It will be seen that A~oka himself has suggested some keys 
to the understanding of his records. He tells us that all that 
h~ di_d w_as to prom~te the cause of piety or duty amongst all 
:VIthm _his empire, outside his empire, nay, all the world over, 
If pos~Ible. Two were the means whereby he sought to achi
eve this end. ~amely, the regulations ( dhmiunaniyamiini) and 
mor~l persuaston (n(jhati). The inculcation of the principles 
of piety (dhcuianlinusathis), the proclamations of piety (dhmh
masli.vcmt~lli), and the monumental acts of piety ( dhmiunat ha
'Jitbh!mi) were the three distinct modes of moral persuasion 
(P._E.VJI). Thus in the light of the main purpose and the two 
chief means and their modes we are to view and evaluate his 
records. Secondly, it will be noticed that he ·has adopted 
throughout the conventional literary uddesa-11iddesa method 
of tl~e a~e o_f presenting first a thesis and then elaborating or 
c~uc1datmg It. Thus there runs a chain of argument through 
his records,. which may be more easily fo\lowed up and 
better appreciated by setting them in their chronological 
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order. That is to say, one must understand the textual con
nection uf R.E. II, which reads like a proclamation, with R. 
E. III, that of R. E. IV with R.E. III, the chain of argument 
through R.E. VII, R.E. IX and R.E. XI, R.E. V, R.E. VII, 
R.E. XII, R.E. XIII and P.E. VII, through R.E. X, P.E. 1 
and M.R.E., so on and so forth. Thirdly, his records, con
taining as they do certain general statements, arc not meant 
to be exhaustive. The general statments go on typifying 
things and ideas and the definition is suggested in terms of 
its illustrative instances. Thus there is no wonder that the 
banyan trees (nigohani, P.E. VII) typify all shade-trees (vrac
hhii., lukh((ni, R.E. ll) ; the wells, (klipfi, udupunnni), all arti
ficial reservoirs of water, tanks, ponds and the rest ; the 
antelopes (magii, R.E. I), all eatable quadrupeds,the peafowls 
(moriJ.., R.E. I), all eatable birds; the mango-groves ( a,.nbava
rfika, Queen's Edict), all orchards, while the celestial man
sions, elephants and clusters of luminaries, typify all cdestial 
forms ( divyani rTtpuni, R.E.IY); the Dilrmama/7iJmatras typify 
all high officials entrusted with the duty of distribution of 
royal charities (R.E. V, P.E. VII), P.E. V and M.R.E typify 
respectively all Regulations and Proclamations of Piety 
(P.E. VII). 

Lastly, the sentences and clauses in Asoka's statements 
must be properly punctuated so as to avoid all possibilities 
of misintcrprct8tion. The difficulty of punctuation confronts 
us particularly in R.E. III, R.E. IV, R.E. V, R.E. VIII, S.R. 
E. I, M.R.E. and P.E. VII. 



CHAPTER II 

BEARINGS ON LITERATURE 

The inscriptions of Asoka have their bearings on Indian 
literature in general and on Buddhist literature in particular. 
As regards their bearings on the latter,the seven Pariyiiyas or 
Pieces selected from a then known corpus of Buddhavachana 
and strongly recommended in the Bhi:tbru Edict for constant 
study and comprehension by the monks, nuns and laity loont 
large in our view. As a devout Buddhist, Asoka upheld the 
tradional belief: "All that is said by the Master is well 
said". His pronouncement on this point is nothing but a 
verbatim reproduction of a dictum now traceable in the 
Ai1guttara NikiLya (IV, p. 164). 

His own word for the doctrinal tradition of each sect is 
iigama (R.E.XII: ka~Jltli}ii.gamli},while ugafii.gam.u.("masters of 
the received tradition") is an oft-recurring Pali epithet applied 
to early Theras. Thus the Buddhist doctrinal tradition was 
nothing then but a growing corpus of Subh~rshitas or Prava-

chanas of the Buddha (cf.?vfahi:tparinibbiLna Suttanta,vi: Satt
lw-piivachanaka1h). But Pral'achanam is the name by which 
the whole of Vedic tradition was being honoured in the earlier 
Upanishads (cf. Tailtirlya, T. 11.1.: Sl'iidhyti.J'a-prm•achaniibh
yiim; K[t~ha, I. 2.22 : nrlyam tlf111ii tJraraclumena labhya~t). 
The \vords of MahiLvlra, too, passed as pr1rayaJ.1a1h ( Prm·a
chanam). 

The name Pariyuya was suggested by the Buddha himself 
for a connected discourse or reasoned statement on a point 
or his Doctrine or Discipline. This has been replaced in the 
cx.tant Pali Canon by sutta which m:Jtches with slikta ('well
said something') as well as s/ifra ('threaded or aphoristic 
~omething'). In the Sarva.stiva.da Canon we have parynya s'iitra 
lnstc:Jd or a mere paryiiya or a mere slifra which, to say 
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the least, is an overdoing of things. A Pariy1iya with its_ 
methodical setting of propositions and logical sequence of 
thoughts bears out the true textual significance of the term 
Pali. 

To see the Good Faith long endure (hevmh sadhmill11(> c_lli
lafhitike hosafl ti) is the pronounced Buddhist motive wh1ch 
actuated Asoka to suggest seven texts as the best of all,accor
ding to his own idea, from his own point of view. Whatev~r 
a Buddhist did, it was in the interest of his religion,the stabi
lity or stabilisation of the Good faith (Sadhammafthiti) was 
invariably his main motive, and whatever the Master himself 
set out or laid down for the guidance of his disciples or 
followers was inspired by the same motive. 

The selections from the then known corpus of Budd!wra
chana proposed by Asoka served as models for similar selec
tions recommended by the Pali commentators. The Bharh u t 
sculptures of the 2nd century B.C., with or without labels, 
presuppose selections from the traditional texts, made from 
the point of view of Buddha's biography. Similarly selections 
are ltsted in the lVlilindapaTiha and Maha.vm"nsa. A selective 
process was at work in Buddhist literature, even from earlier 
times, and it tended to attach a ritual value in chanting to a 
single Sutta or a group o~ select texts from the corpus of 
Buddhavachana. The Palt AHhaka and Pa.ra.yana groups of 
sixteen poems were hot favourites with the immediate disci
ples of the Buddha. Later on the Muniga.thit was combined 
with the former and the KhaggavisiLJJa Sutta with the latter. 
The Buddhist missions reported to have been despatched to 
different countries and localities in Asoka's time found it ex
pedient to base their first discourse on a select text or a 
group of texts, and put together, all the text~ used by .. the:m 
go to make a handy book of selections (iVIaha.vaJ·nsa, XII, XI~', 
22, 58, 63). Similar selections are mentioned by name 111 

the Milindapanha (p. 349 f.) and the Mahu;vm"lt'la (xxx, ~2, 
83, etc.). Attention might here be drawn to a smaller ltst 
of six in the Sutta-nipa.ta Commentary (Paramat~ha-jotika, 
II). But much seems to have been made of Buddhaghosa's 
list of fo~r passa~es in the Visuddhimagga, Kammatthan_a
gahaJJa-mddesa, v1ewcd as one having common texts With 
/\soka's list (Bhandarkar, np. cit., p. B9 f. ; Ko~ambi, r. A., 
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XL, p. 40). The passages are catalogued as Rathavinltapa
tipadalil ( identified with Asoka's Upatisapasine ), Nit!aka
patipadalil ( identified with Asoka's Moncya-sute ), 
Tuvataka-patipadain ( sought to be identified with Asvka's 
Vinaya-samukase ), and Mahu,-ariyavmi•sapatipadm·u ( iden
tified with Asoka's Aliyavasii.ni ). 

The same selective process is in fact much earlier, and it 
is clearly traceable through the Grihya Sutras. There, too, it 
has served to set ritual values on certain select hymns, the list 
varying with authorities in spite of a basic agreement. The 
list swelled up with the addition of such later works <IS the 
Bhara~a of Jaimini and the Ivlabu,bbu,rata of Vaisampu,yana. 

Th~ ritual side is absent in Asoka's selections. He 
conceived them on a rational consideration of their use or 
utility in terms of stability of the Good Faith. The first piece 
is called Vinayasamukase, "The Vinaya Exalted", "The 
Vinaya Extolled." With Oldenberg and Rhys Davids (S.B.E., 
XIII, p. xxvi f. ) we may take the title to mean "Abstn1ct of 
Vinaya." In P.E.I, ukasa is used in the sense of "the 
exalted ;" the Buddha's teaching of the Four Noble Truths 
is praised in Pali as s(!mukka?hsikli dha?izmadesana ( Vinaya 
Malhwagga, I. 7. 6 ; Uda.na, V. 3 ), meaning ''the most ex
cellent sermon" ( \Vintcrnitz ) or ''the essential teaching'. 
But the Pali scholiasts explain siimukkmizsika as "self-seized", 
"self-discovered" ( attana ra uddlwritrii gaiJ:itii ), which is 
far-fetched. To the ancients, as Buddhaghosa 'points out, 
the. Anum~na Sutta ( Majjhima-N. I. ) was kno\'vn as 
Bh1kk.h"';l-\:maya, and the Sii1gii.lov:1.da Sut ta (Digha-N. III. ) 
as Gihi-vmaya. \Vhether Asoka's piece is "The Vinaya 
Exalted" or "The Vinaya Outlined'', with Mr. Sailendranath 
Mitra I agree in thinking that its Pali counterpart is no 
other than the Vinaya passage in the A1·1guttara Niku,ya, I. p. 
98 f., inasmuch as this is the only Canonical tract in which 
the Vinaya is both exalted or extolled in terms of its purposes 
and outlined or crystallized as regards its topics. One of 
!he main purposes in terms of which the Vinya is extolled 
Is the stabilisation of the Good Faith . 

. Th~ second piece is Aliyavasani. Rhys Davids idenlifics 
this Wtth the passage dealina with Dasa-ariy<lvitsit, ( "The 
ten abodes of the elect" ), and Dharmananda Kosambi, with 
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the passage dealing with Chattaro Ariyava·1i1Sft ( "The four
fold heritage of the elect" ). Pr~sumably Asoka's passage 
does not refer to a bare enumeration of the four Ariyava·1hsas 
but to a regular Discourse on the subject which is found em
bodied in the Ailguttara Nika.ya and to which Buddhagbosa 
applies the name of Maha.-ariyavm·usa Suttanta. The text is 
described by Buddhaghosa as one which is edificatory of the 
practice of contentment as to the four requisites of a bhiksltu 
and delight in meditation. The Pali title,as explained by Bud
dhaghosa, signifies the uniterrupted, long-continued tradition 
of the elect ( Ariya-tanti, Ariyappaveni ). But Asoka's title 
presupposes a neuter word vasa?h, mear:ting 'control', 'habi 
tual practice.' Accordingly the Pali eqmvalent of Asoka 's 
title is Ariyavasa or Ariyavasani, which is more appropriate 
to the subject-matter of the Maha.-ariyavainsa Suttanta. 

As to ariyal'asm.n being the word presupp?secl by the 
Asokan title, one may cite here the corroborative evidence 
from the Tonigala inscription of Ceylon of Megha va1~1.1a's 
time ( E.Z., III, p. 182 ) in which the word Ariyavasa occurs 
twice--Ariyavasa vatavi, Ariyavasa karm.za. In Asokan dialects 
the neuter : plural suffix a.ni is nowhere used in the declension 
of masculine stems but in accusative plural or nominative 
plural when the voice is a passive one. Dr. Parana\-itana 
himself is ~ot sure of the equation of the inscriptional vasa 
with ramsa or l'assa. For ''the significance of Ariyavamsa '' 
the reader is referred Lo Rev. Rahula's informative article ln 
the University of Ceylon Review for Ap~il_, 1943, p. 59ff. 

The third piece called Ana.gata!Jhaya.m IS found to be a 
conglomeration of four cognate Discourses,each enumerating 
the five future dangers of the Good Faith. The first two. of 
them categorise the five dangers keeping which in view a 
bhikshu should immediately start a life of energetic effort for 
the attainment of that which has not yet been attained and 
the last two enumerate them in such a manner thdt the 
right~thinking bhikslllls should strive t<;> _avoid after appre
hendmg them. The future dangers anhc!pa_te the prevalence 
of food_-scarcity or famine, and ?f .fear of h.fe and property 
due to mternecine feuds, the spltt m ~he Sangha, the moral 
intellectu~I and spiritual degra~at10n, deterioration OI: 
degeneratiOn of the bhikshus, the wJlful neglect of the study 
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of the Buddha's profound Discourses and preference for the 
study of the skilfully composed poetical works of other 

/ schools of thought, the lack of earnestness in the right cause, 
the growth of ease-lovingness and of fondness for personal 
requisites, and constant association of the blzikslws with the 
h!Jiks!umis and women learners or with the resident house
holders waiting for ordination. 

The stress laid on a life of exertion, wakefulness, watch
fulness or alertness, the fear of schism in the Smigha, 
the emphasis laid on a life of moderation, patience and 
forbearance, etc., are all in keeping with Asoka's edicts. 

The fourth piece is entitled ~1uniga,thu., precisely as in the 
Divya,vadana ( pp. 20,35 ) which is a Mulasarvastiva,da work 
in Sanskrit. The Pali poem in the Sutta-nipata bears the 
name of Munisutta. Like the Khaggavisana, the lVIunisutta 
stznds out prominently as an early type of didactic Buddhist 
ballad poetry, couched in easy-flowing but vigorous language, 
characterised by the sublimity of thought, filled with genuine 
religious sentiment, singing of the glory of the life of lonely 
meditation, free from worldly cares and anxieties, and con
trasting the same with the care-worn life of a householder. 
The recommendation of such a piece as this even to the laity 
for constant study and comprehension goes direct as an 
~vidence against the theory that Asoka was opposed to the 
1dea of turning a monk, severing connexion with the 
world. 

The next piece, called Moneyasute, has been identified by 
Rhys Davids with a short Sutta on moneyyas in the Itivuttaka, 
and by Kosambi with the Na!aka Sutta in the Sutta-nipata. 
The Jtivuttaka Sutta giving as it does a bare enumeration of 
the three moneyyas ( modes of quietude ), does not match 
well with Asoka's intended passage. It is obviously a larger 
Discourse such as one presented in the Nalaka Sutta of 
which the Lokottaravada version is cited in the Maha.vastu. 
Asoka's title leads us, no doubt, to think that the Discourse 
in its earlier stage was called Moneyya, and that at that 
~tage it stood without the first stanza introducing Na.laka as 
mterlocutor. The elimination of this stanza does not impair 
the wholeness of the Discourse. 

The consensus of opinion is in favour of identifying the 
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sixth. piece, c~lled Upatisa-p~sine ( "The Questions of 
Upatishya" ), _with the ~athaymita Sutta in the Majjhima 
N1ku.ya. This Sutta m1ght mdeed go by the name of 
Upatisa-pasine, inasmuch as the questions answered in it 
were all put by SMiputra who, according to his own declara
tion, was generally known by the name of Upatishya. His 
questions anticipating the replies received from the inter
loc_utor set o~t the seven successive modes of purity, all 
ultimately leading up to Nifl'ai.W. Thus the Sutta contains 
the mittika, or ground plan of such later exegetical works as 
the Abhidhammn.vata.ra, the Vimuttimagga and the Visu
ddhimagga. But the choice lies yet. between this and the 
S~riputta S~tta (Suttanipa.ta, ~v. 16 ), t~e latter, too, being a 
Drscourse m reply to a questiOn of Sa.nputta The Milinda 
list of select texts includes the name of the Sa.riputta Sutta 
(ib., p. 349 ), and by the Theraparrha Sutta the Maha.vm·nsa 
( XXX. 82 ) probably meant this very Discour~e. 

The seventh piece, called La;ghulova.de, IS· accurately 
identified by Senart with the Ambalatthika Ra.hulo_yii.da 
Sutta ( Ma,ijhima-N., II ). Asoka specifies it as that parti
cular text of Ra.hulova.da which contains the Buddha's 
admonition on falsehood, addressed to Ru.hula ( musava
d~t?i~ ad!~igicl~ya bha$ayaw .. budlz~na bhn_site ). Obviously 
his mtentwn IS to d1stmgutsh this particular admonition 
from other texts bearing the same title. As placed in the 
Majjhima Nika.ya, the three texts of Ra.hulova.da. are distin
ouished from one another as Mahii. ( Greater ), Chula 
(Lesser ), nnd Ambalatthika ( with reference to th_e place ). 
The ~v1aha.-Rahulov:1da was one of the popular Discourses 
as evidenced by the MilindapaTiha ( p. 349 )_ and _the l\'faha.: 
vm·nsa (XXX. 83 ). Thus from the way m which Asoka 
refers to the particular Ra.hulova.da, we can easily infer that 
he was acquainted with a corpus of Buddhavrtch''ll'l, which 
contained more than one Rii.hulova.da. 

These are n?t all. As~)ka in _his R_. E._ IX ( G, Dh, .T ), 
has quoted a dictum ( astt chrt p1 vutam : sa.dlnt dlflzrt iti dane 
r; ), \Vhich is traceable in the Sa.dhu. Sutta ( Smi1yutta'- N. I, 
p. 20 ): N<;>t only that: Another dic.tum. ( pawesu :hy--ono 
siidllll ), which occurs m the same edict, IS traceable to the 
same source. Asoka's pronouncement on the superior value 
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of dfl.uhmadi!na ( the gift of the Doctrine ), which occurs in 
R. E. IX and is repeated in R. E. XI, is to be found in the 
snme Sutta, as also in a verse of the Dhammapada ( verse 
354 : sabbadilnaJh dlzammadan(lm jinnti ). A similar adage 
can indeed be traced in Manu, iv. · 233, but here the word is 
bralnnad1inmh. The protocol of the Bhabru Edict cannot 
but remind us of similar conventional expressions in the 
Suttas of the Digha and Majjhima Nikayas. 

The words, atlur pim etc. ( S. R. E. II ), expressing· the 
desired mutual relationship between the ruler and the ruled, 
have their exact counterpart in a giit/r(!. of the iviahasutasoma 
.Jataka. The parallels cited from the Arthas:tstra, Maha
bhii.rata and Buddhacharita ( II. 97 ) are one-sided, where
fore these do not fully fit in with Asoka's statement. 

Anuposathmh in P.E. V and Schism Pillar Edict (SarnMh) 
is a Buddhist technical term, wh'ch is met with in the Vinaya 
Maha.vagga, II. An(i.l't7sasi 1il'asayiye, vt7s1ipetal'iye ( Schism 
Pillar Edict ) is also found to be a Vinaya technical phrase. 
As a matter of fact, the whole text of the ordinance in the 
Schism Pillar Edict has behind it a Vinaya injunction in the 
Mahii.vagga, which reads : Sa/rghabhedako upasampanno 
nlisetabbo, and the precise nature of the measure adopted by 
As~ka is faithfully described in the Samantapii.sii.dika and 
Pall Chronicles ( Inscr. ii, p. 154 ). 

Pilgrimages to Lumbini and Sambodhi ( Bodhgaya) were 
undertaken bv Asoka in accordance with the Buddha's 
express opinio-n ( Mahii.parinibba.na Suttanta, Digha-N. II,p. 
~40 )~ and the expression, hida Budhe ja.te. or Mda bhagm•mh 

Ji'ite It ( Here the Blessed One was born ), which occurs in 
the Lumbini Pillar Inscription with reference to the village 
of Lumbini, ha-. idha Tath?i.gato _j(lfo ti ( Mahaparinibbana 
Suttanta ) for its Pali parallel. 

Asoka's claim, mayi'i bahukal1i.J_Wiil. katmh ( R. E. V ), me 
balnmJ kayiinlini kafiini ( P. E. II ), is just an echo of the 
Bodhisattva's declaration, kam me kafy(tJ_l(/ anekarflpn 
( Maha.sutasoma Jataka, No : 437 ). 

( 
The purposes of anusmhylina. as stated in R. E. III 

read with reference to R. E. IT ) and in S. R. E. I, 
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correspond to those mentioned by Buddhaghosa ( Inscr. ii, 
p. 12 ). The public works, mentioned in R. E. IT, P. E. 
II, P. E .. VII and Qu~en's Edict, may be supposed to have 
been inspired by the Ara.maropa Sutta ( Inscr. ii, p. 157 ). 
The duties of a pious householder stressed by As:)ka 
throughout his edicts fall all within the scheme of the Situ.:!it.
lovu;da Suttanta ( Dlgha · N. III ). The phrase, porii1.11i 
pakiti, is met with only in the Pali Ju;takas ( Inscr. ii, p. 
113 ). Asoka's iisu/ope ( S. R. E. I ) is peculiarly Buddhistic 
( ib., p. 90 ). The same holds true of ( smhPata-kapii 
( R. E. IV, V ), sukata,_n d•,lwtm.n ( R. E. V ), sPage 
R. E. VI, IX, 'Nl. R. E. ) and apliye ( S. R. E. I ). For 
the popular significance of the vima.nas, hastins, agniskan
dhas, and other celestial forms, mentioned in R. E. IV 
one must in the first instance look into the Vima'la storie~ 
in the Vimu;navatthu and those interspersed in the Jatakas. 

Even behind Asoka's idea of causing his edicts to be per
manently engraved on pavata ( a rock ), silii.thmhblw, ( a 
stone-pillar ), or a sili"'tplw/aka ( a stone slab ) was the 
Buddha's opinion that a writing in stone is not easily delible, 
that it endures long ( A1i.guttara N. I, p. 283 : plisli.J,ie 
lekhii. na khippa·1h lujjati ... chiratthitika hoti ). 

The instances need not be multiplied. The Bhabru Edict 
distinctly presupposes a traditional corpus of Buddlza- 1·a
chana, constituted of Discourses in prose as well as 
those in verse. Out of the seven recommended texts 
four are found to be prose Discourses, two to b~ 
poems or poetical Discourses, and one to be a 
Discourse in prose or verse. The Ru;hulovada on 
musii.l'iida suggests the existence of other Ra.h ulovn.das. 
These texts are embodied in the Majjhima Nikn.ya ( the 
Sarvit.<>tiva.da Ivladhyama.gama ), the A1i.guttara Nika.ya ( the 
Sarva.stiva.da Ekottara.gama ), and the Sutta·nipa.ta. The 
Sa.dhu Sutta, presupposed by R.E. IX, is contained in the 
Sm'nyut a Nika.ya ( the Sarv~stivu;da Sa1'nyuktu;gama ). The 
idea of SaJ·nvatta-kappa, the protocol of the Bhrr,bru Edict 
and the undertaking of pilgrimages to the places of impor~ 
tance to the Buddhists presuppose some Suttas in the Digha 
Niku;ya ( the Sarvu;stivu;da D!rghagama ). Several parallel 
dicta and idioms lead us back to the Jrr.taka grr.tha.s. The 
main text and appendix of the Schism Pillar Edict ( SMna.th ) 
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cannot bul have in its background the Vinaya Maha.vagga 
and Chullavagga which in their turn presuppose the existence 
of the two books of the Vinaya Suttavibha1\ga. The serial 
Discourse on Ana.gata-bhayani refers to Abhidhamma-katha 
and Vedalla-katha.. The latter is embodied in the two 
Suttas of the l\tfajjhima Nika.ya, called Mahavedalla and 
Chu!avedalla. By the former, too, we shall not perhaps be 
justified in thinking of the books of the Abhidhamma Pitaka; 
it probably denoted certain special Suttas like those 
canonised by the Sarva.stiva.da sect as Abhidharma treatises, 
standing as these do half way between th~ Suttas proper 
and the Pali Abhidhamma books. The Vinaya Maha.vagga 
and Chullavagga, taken together, outline the Buddhist 
ecclesiastical history from Buddhahood to the Second 
Buddhist Council, held in 100 B. E., and present a systematic 
account of the origin and development of the Vinaya rules 
and conventions. All accounts but those of the First and 
Second Councils fall within the life-time of the Buddha, 
while the two Councils enclose between them just a century 
which elapsed after the Buddha's demise. The account of 
the First Council speaks of the canonisation of the two 
books of the Vinaya Sutta-vibha11ga, and the five Nika.yas 
without, however, the enumeration of the books of the then 
known Khuddaka Nika.ya. The Vinaya passages cited in 
the account of the Second Council are mostly from the 
Suttavibha1\ga, while two of them are now to be found in 
the Maha.vagga. Of the two passages, the first is cited as 
a smhyutta and the second as a vatt/111 instead of as 
Khandhakas. The naming of the first as U posatha-sa11wutta 
is important as indicating that it originally formed an 
integral part of the Sal·nyutmgama. Besides the account of 
the Second Council assigned to 100 B.E., the Serissaka story 
in the Vima.navatthu claims to have been a composition of 
the same time (vide B.C. Law's History of Pali Literature, I). 

Asoka uses the word nikuyu to denote either the bodies or 
classes of officers (R.E. XII, of. Arthasa.stra, II.4. 8reJ.lipravah
a'l/i'?il~aya), or religious bodies or sects (R. E. XIII), or species 
?f hvmg beings ( jivanika.yani, P. E. V ), but nowhere applies 
It to me;:tn separate collections of texts. As noted, his word 
for the hterary tradition of a sect is (t,gama. The Theravada 



40 1NSCR1PT£0NS 

is_ the. only Buddhist sect which. replaced uga111a by 
mk~ya_m the case of the Sutta colle~ttons. The Dipavaiusa 
whtch 1s the oldest _9-m ong the Pah Chrcnicles designates 
the ~utta Pitaka as Agama Pitaka .. But once used? Nikuya 
contmued to be used as a textual title by the Thenyas, and 
Panchanekayika ( one who knows th~ five Nika.yas by heart ) 
is even met with as a personal epithet in some of the 
donative inscriptions at Bharhut ( more accurately Berhut 1 

from Virahotra) and Sa.u.chi ( 2nd century B. C. ). The 
Mula Sarva.stiva.da sect, on the other hand, retained the 
name Agama. But in connection with the Pali expression 
a.gatugamu,Buddhaghosa poJnts out : elw Nikuyo eko ./lgamo: 
... pancha Nikaya pancha Agama. niinw. 

The growing corpus of Buddlzarachana, precisely like Vedic 
literature, was being handed down as an oral tradition from 
teacher to teacher until its commitment to writing, and there 
were regular institutions of BhaJ_takas or Reciters of the Sacred 
Texts, charged with the twofold duty of preservation and tra
nsmission by methodical and periodical chanting (Barua and 
Sinha, Barhut Inscriptions,sub voce bha.naka). The Sutta and 
Vinaya text were being regularly chanted at different places 
by the bhikshus even while the Buddha was alive and facili
ties were given for the purpose (Maha.vagga, iv.l5. 4; Chulla
vagga, iv 4.4.). As regards the Therava.da tradition the 
corpus underwent some six redactions prior to its co~mit
ment to writing, three in India . and three in Ceylon, and at 
least two books were added to It after that. The Pali Canon 
as is now preserved in Sinhalese, Burmese and Siames~ 
MSS., is wanting in certain passages and stories cited in the 
later exegetical works and commentaries or otherwise pre
served in the scriptures of other sects. The history of its 
development, as far as we can envisage it, shows the pro
cesses of reshuffling or permutation and combination ampl~-
fication, annotation, adaptation, and affiliation. ' • 

As r~gards ot~1er Buddhist doctrinal traditions, the Dipa
van_lsa nghtly pomts out that each sect or school with its rise 
appreciably modified the Therava.da corpus by the reshuffii~g 
as well as elimination of texts, by additions and alterations 
by textual d_istortions and novel interpret_ations, and no Ies~ 
by changes m nomenclatures, phraseolog1es, phonetics, and 
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Sarvu.stivil.da is the main sect whose Canon closely resem
bles the Theravu.da minus some texts and portions of the 
Abhidhamma Pitaka. But judged text by text by the evi
dence of the edi"cts of A~oka and other Indian inscriptions, 
the extant Canons of other Buddhist sects are chronologically 
later than the Theravu.da. 

As for bearings on Indian literature in general, there are 
certain things in the inscriptions of Asoka that cannot be 
who11y accounted for by the Canon of Theravada and Sar
vu.stivu.da. For instance, the three words, parisrave, apari
srave, and usinal'e (=m.lfwya ), of which the first two occur in 
R. E. X and the third occurs in P. E. II, III, are peculiarly 
Jaina. The citation from the Achu.ranga Sutra : je asava te 
parissava, je parissavu., je m.1usara te aparissava., is a tradi
tional Jaina dictum, which may easily be supposed to have 
been at the back of Asoka's opinion : eshe tu parisral'e ya1h 
apunmh. 

Asoka's interesting list of birds, fishes and quadrupeds in 
P. E. V. in short, of creatures as abhakshyas is on a par 
with those in the Law-books of Bodhrr.yana and Vasishtha 
which in their turn presuppose the works of Gautama and 
V:riddha Manu. In the background of the lunar days and half 
months specified by Asoka in the same edict as those to be 
strictly observed for abstinence from certain acts of cruelty to 
animals are the injunctions in the Vinaya Mahrr.vagga as well 
as the prescriptions in the Grihya Smras. But as regards his 
Jist of creatures as a1•adlzyas ( P. E. V ), its substantial agree
ment is \Vith that in the Artbasrr.stra ( Inscr. ii, p, 360 if. ). 

The popular maxim, eva1_n samavaya~t kartavya~t (Parrcha
tan tra, 1.15), is echoed by Asoka's dictum : samarltyo eva 
sadhu R.E. XII), which does not, however, prove the greater 
antiquity of the Sanskrit text Parrchatantra wherein the 
maxim is embodied. It suggest only the priority of the fable 
conveying the maxim with its Pali counterpart in the Sam
modama.na J:Uaka illustrated in the Bharhut sculpture 
( Banw, Barhut, Bk. Ill Pl. LXXII. 93 ). 

Among the ancient grammatical works, Ka.tyayana's Vn.r
ttika notices the word Devnna1hpriya (Pali DeJ•atanaJ_npiyo), 
and Patarrjali's Mahrr.bhrr.shya discloses its significance as a 

6 
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personal epithet or mode of address. The Maha.bhashya 
makes also mention of the Klzalatika parvata which figures in 
two of Asoka's Barabar Hill-cave inscriptions. Pai).ini's adi
kara1_t. (Jaina uigare), lipikara1_t, livikaral.t (III. 2. 21) are pre
supposed by Asoka's udikaro, adikare (R.E.V.), and lipikara 
(R.E. XIV). 

As regards the Smriti literature, lists of non-eatable or 
forbidden animals, birds, beasts and fishes ( abhakshyas), con
tained in the older Law-books, are certainly in the literary 
background of Asoka's list of avadhyas (P.E.V). In this 
respect the Dharmasntras of Bodhu.yana and Vasishtha 
deserve special notice, particulary for the reason that both 
the works prohibit the eating of the flesh of rhinoceros and 
allow the eating of the meat of peafowls. Furthermore 
Vasishtha's paJ.t(lukapota is the s~me sp_eci~s of birds as th~ 
setakapota in Asoka's list. It IS agam m the treatises of 
Bodhrr.yana and Vnsislltha that we come across the phrase 
kumc11h or kummh tu corresponding to Asoka's k0ma,_n elm (S. 
R. E. II). Manu's text, which in its extant form JS later than 
Asoka's time, has a distinct saying in verse corresponding 
to a dictum in Pali and in Asokal'achana. 
. A_sok~'s insi~tence _on t~e m~ddl,e cou_rse (majha, S.R.E.l) 
IS qmte m keepmg With Kau~IIya s wisdom (Arthasn.stra, 
1.4). Without sidelights from the Arthasu.stra we are help
less in accounting for the importance attached by Asoka 
to the two asterisms of Tishya and Punarvasu (S. R. E. I, 
II, P. E. V.). The human treatment of slaves and servants 
the grounds of release of prisoners before they have served 
out the full term of court sentence, the king's obligations 
to the aged, the destitute, the orphans, etc., and the con
su1ation of the Council of Ministers in connection with 
urgent matters are common, more or less, to the edicts 
and the Arthasu.stra. Doth emphasize the need of practice 
of utthana (exertion) as secret of success in administration. 

But the prose treatise of the Arthasastra, as we now 
have it, is not only post-Asokan but post-S .... miga in date. 
Its mode of dating a record in terms of the regnal year, 
month, half-month and day ( rujavarshazt nmsaT.t pakshal.~ 
divasa~t) tallies with that in the Kusha1).a, Ikshva.ku and other 
!ater ~ndia~ inscriptions and differs appreciably from that 
m the mscnptions of Asoka. 
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Its list of about ten kinds of slaves stands, as poin led out 
by Dr. Atindranath Bose, midway between that of Manu 
and that of Nii.rada. 

It counts the seasons as six and defines each of them (II. 
20 )~ while Asoka's phrase nsu clwtzuillnlislsu ( P. E. V. ) 
clearly suggests the adherence o~ ~1is inscrjptions to the tradi
tion of three seasons. The trad1t10n of SIX seasons may be 
shown, however, to be a pre-Buddhistic one. 

The Lekhaka of the Arthasa.stra is not the same functio
nary as the Lipikara of Asoka. The leaves ( patra ) are the 
writing material contemplated by the Arthasa.stra ( II. 10 ) 
and writing meant the employment of some sort of an ink, 
while with Asoka the writing material was a hard substance 
like stone, and writing meant engraving of letters on such a 
material. The Arthasa.stra suggests the wisdom on the part 
of the king of consulting sometimes his ministers by sending 
letters ( patra-prcshm.zena, I. 15 ), a procedure which is 
inconceivable much before the birth of Christ. The Artha
siT.stra classifi~ation and rules. of ~-o~al writs ( II. 10) may 
he made applicable to the mscnpt10ns of Asoka, but the 
records of Asoka fall far below the standard of perfection in 
epistolary correspondence as set up in the Arthasa.stra. 

The difference in spite of general agreement between the 
two lists of avadhyas, one offered in Asoka's P. E. V and the 
other in the Arthasa.stra ( II. 16 ) is remarkable. Whilst 
Asoka's list is prepared on the twofold ground that the crea
tures included in it are those which were neither eaten by 
men nor came into men's use, the Arthasa.stra list is based 
on the consideration that the creatures included in it were 
sacrosancts in the people's eye (maJ·~galy!i,~~J. 

Some of Asoka's Malwmatras(R.E. XIII) were indeed like 
the Adhyakshas of the Arthasa.stra, but on this ground it 
cannot be held that all the Adhyakshas(Superintendents)of the 
Arthasa.stra were Asoka's Maluunatras. It is only by sugges
tio falsi that one may seek to identify wholly Asoka's StJ·ya
dhyaksha Mahamatras with the Ga;.1ikadhyaksha of the 
Arthasa.stra. 

The Rajjukas and Pra.desikas who were the highly im
portant but not newly appointed officers of Asoka are 
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rather missed in the Arthasa.stra. Even the Maurya ca
pital Pataliputra is not mentioned in it. It has moreover 
nothing to say about the Greek contemporaries of the 
¥auryas. Its hostile attitude towards the Sa.kyas (Buddhists), 
Ajivakas, and other so-called J!tisha!a pravrajitas suggests its 
partiality to the Bru.hmans and Brahmanical ascetics, and 
its predilections for the rujas/iya and horse sacrifices suggest 
its connection with a post-Mauryan age of Brahmanical 
reaction against Buddhism, Jainism, and Ajivikism. The 
Pali tradition represents, no doubt, Bindusa.ra, father and 
predecessor of Asoka, as a votary of the Brahmanist and a 
lay supporter of the Brahmans and Brahmanical ascetics. 
But there are at the same time traditions in Pali and Sans
krit to show that the AjiVikas at least among the Indian 
ascetics banned in the ArthCJsa.stra, had some amount of 
influen~e in the court and household of Bindusa.ra. 

The Dharmastlws of the Arth[u·m,stra correspond neither 
to the Rajjukas nor to the Dhar~nanw!ll77711i(ra~ of. Asoka, 
although it may be shown that their duti_~s comcide~ m some 
respects with those assigned to the RaJJUkas and 111 some 
respects with those assigned to the Dharmamalwmatras. 

The connexion or difference between the Amatyas and 
Mahamatras is not quite clear from the Arthasastra. They 
do not find mention in the list of Government servants receiv
ing subsistence ( V. 3 ). Although distinguished from the 
Mantrins, it would seem that some of the Amatyas were 
members of the Mantriparishad. In Chapter 6 of Blc. V, 
Amatya and Mahamatra seem to have been employed as one 
and the same designation. In adopting Mahamatra as a 
common designation of the members of the Parisa ( R. E. 
VI ) and all high officers of the State Asoka appears to have 
followed the tradition of Magadha and Kosala as represented 
m th~ older stratum of the Pali Canon, whereas the prose 
t~eahse of_the Arthasastra appears to have been the compila
tiOn of a time when the designation Mahamatra tended to 
pass out of use. Like Sachivai Amatya was evidently a 
general designation for all classes 'of officers. 

l. Arthas1istra, I. 7. Amar:~koshn, IX. 89. 
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The prose treatise of the Artha~a,stra is compiled in strict 
conformity to a textual and e~egetlcal methodology ( Tantrq
yukti) defined in its conclud1~g chapter . ( XV. I ). This 
methodology with its 32 terms IS presented 111 the sam~ langu
age and in the same manner as in the concluding chapter 
of the Susrutasa1hhita whereas the textual form and udde8a
nirdesa method of the ~diets of Asoka are on a par with that 
in the Pali Suttas. 

The extant prose treatise of the Arthasa.stra presupposes 
an anthology of 6,000 slokas, which is ascribed to Kau~ilya, 
and the Mokas in this earlier karika., as may be judged by 
those still preserved in the prose treatise, were mostly, if not 
wholly, verses in the ~~loka or Anushf,ubh metre. The antho
logy was ex hypothesi in the nature of a Niti work, a treatise 
containing moral maxims on the conduct and duties of the 
king, his ministers, councillors and officers as wc11 as on the 
art of administration,--in short, a work on Dm.N,lmwi or Raja
dharma. Asoka's first Separate Rock Edict, too, presuppo'ses 
such n'itis or moral maxims. The Canonical Jataka Book 
and the Mahabharata abound in such Niti anthologies that 
are traditionally ascribed to different teachers and sages 
noted for their wisdom. Thus the extensive anthology which 
had formed the 1iterary basis of the prose treatise of the 
Arthasa.stra was just one of the many such treatises. None 
need therefore be surprised that counterparts of or parallels 
to some of these maxims are traceable as much in the edicts 
of Asoka as in the gcUhus of the Jataka and the slokas of the 
Mahabharata. 

Even apart from the occurrence of certain common ma
xims and phrases and idioms, we cannot, without keeping 
some of the earlier Arthasastra verses in the immediate 
historical back ground of Asoka's edicts, account for the 
reason behind Asoka's insistence on the quinquennial tour 
of official inspection (R.E. III, S.R.E. I) and the inspection 
tour to be undertaken within the third year (S.R.E. I). 
According to one of the earlier Arthasa.stra verses (II. 20), 
a~ additional month ( adhimasa) occurs periodically in the 
~~d~le. of every third year and at the end of the fifth, and in 
mshtutmg the quinquennial and triennial tours Asoka's plan 
was to fully utilise the additional months so that the usual 
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administrative duties of the officer concerned would not be 
unduly interfered with. The Arthasa.stra verse reads : 

Evam ardha-tritiyunum abdu11u1n adhimusakam I 
gr:zshme janayatazt piin•arh, panchabdante cha JHt~chima?hl 1 
Similarly behind Asoka's ordinance compelling a monk 

or nun found guilty of the offence of dividing the Sm1gha to 
live in a non-monastic residence is the prescription in the 
following ArthasMtra verse (IV. 8) for either banishing from 
the country or compelling a Brahman offender to reside in a 
a non-residence like a mine : 

Brahmw.zmh papakarmaJ_ta?h udghusha1·~ lwkritavan.zant I 
kwy£71l nirvislwymh rltja l'asayed akareshu va I I 
Similarly the verses may be cited from the Arthasa.stra (II. 

36) to show what was the customary practice of earlier times 
as regards jail-deliveries . 

Divase pancharatre ra bandhanasthan visodhayet I 
karma1.ta kayadaJ.t(lena hira?.IYanugrahe?_~,a va I I 
Apurvadesabhiganze yuvarajabhisheclzane I 
putrajanmani va moksho bandhanasya vidhiyate1 I I 
The anthology presupposed by the prose treatise of the 

Arthasastra and ascribed to Kautilya is just one of the many 
such anthologies, large or small, that dealt with the subject 
of niti, dw_z(lanui or rajadharma. The Pali Ja.takas contain 
several examples of them associated with the name of differ
ent teachers noted for their worldly wisdom. Even other 
books of the Pali Nikayas are not wanting in such words of 
wisdom in verse. Here attention might be particularly drawn 
to the verses in the Singalovada Sutta, the Lakkhal).a Suttan. 
ta, the Kurudhamma Ja.taka, the Dasa-ra.jadhamma Ja.taka, 
the Maha.hnmsa Ja.taka, the Maha.sutasoma Ja.taka, the 
Mahabodhi JJ,'taka, and the Vidhurapm:u}ita Ja.taka. But the 

1 For a detailed consideration of the chronological position of the Arthasastra in 
Indian literature, the reader is referred to Dr. Shama Sastri's Preface to the third 
edition of his transla Lion of the Artha slistra. 
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great storehouse of Niti anthologies was the Mahabharata 
ascribed to Vaisampayana in some of the Grihya Su.trast and 
referred to by PaJ:tini (VI. 2. 38 ). This pre-PaJ:tinian Great 
Epic is equally presupposed by the Pali Jrr.takas, the Ramrr.
yaJ~a ascribed to Va.lmiki, the edicts of Asoka and no less by 
the Arthasa.stra as a whole. 2 The Rajadharma section of the 
Santiparva offers us an extensive anthology on royal polity, 
which contains many striking parallels to the principles incul
cated by Asoka and emphasized in the Arthasa.stra. The 
phrases, idioms and adages, cited from the Brahmanical 
works other than the Mahabha.rata as parallels to those 
occurring in Asoka's edicts arc inadequate to indicate the 
literary and linguistic development of India ·prior to 
Asokavachana. 

It is in the Mahabha.rata (XII. 207. 43 ) alone tlu_tt we 
have the Sanskrit name Yauna corresponding to the Pah and 
Asokan Yona. It is again here that the Yaunas, Ka.mbojas 
and Gandlmras are grouped together as socially and politi
cally allied peoples precisely as in Pali and Asokavachana 
( R. E. V ). The word a1lllsmhya1za, too, is met with in the 
Great Epic (I. 2. 123) punyatirthamtsmhyanam, though not 
in the technical sense of Asoka. The Malza.nza.tras mentioned 
in it are no other than those called Senr;pati MahiJ.ma.tras in 
Pali. The Maha.bharata ( Bhishmaparva, 6. 13 ) locates the 
four Great Continents, jambudvipa included, precisely in the 
same way as in Pali. 

1 Asvalavana Grihya-Sutra, III. 4.4. where we have mention of both Jaimini and 
Vnisampayana, and of the 13harata and the Mahabharnta. 
2 For the date of compilation of the ,\rthasastra, sec my article- The Arthasiistra-a 
blend af old and new published in the Bharata-Kaumudi, I pp. S.J.-119. Here I must 
rectify three mistakes that appear in this article and which I had not the opportunity of 
correcting : p, 109: Read "though the prose treatise of the Arthasi'istra does not depart 
from the earlier literary tradition when it counts the seasons as six" for "the prose 
treatise of Lhe Arthasaslra departs from ...... " 

P. 1 l 8 : Read 'takes no notice of din?iras that find mention in the Nagarjuniko~4a 
inscriptions" for "takes no notice of dinliras that find mention in the junagarh inscrip· 
tion of Hudradaman I". P. 1 !8 : R.:ad "Sachiras, distinguished into two classes, 
Mati and Karma,-a distinction which is met with in some passages of the Mahabharata 
but not in the Arthnsastra ( cf. I. 7 )" for '•Sachil•as, distinguished into two classes, 
Mati and Karma, but this is conspicuous by its absence in the Arthasaslra". 
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In point of chronology V<I.lmiki's Ra.ma.ym:ta is later than 
the bulk of the Pali ]a. takas and the pre-PU.l:tinian Ma~u.bha.
rata. Professor Raychaudhuri seems inclined to treat 1t !3-S a 
Maurya epic, which like the edicts of Asoka is charactensed 
by the remarkable simplicity of diction and the loftiness of 
the moral ideal. In both we notice the upsetting of the 
human mind at the sight of cruelty. But, in spite of the fact 
that the Sanskrit name Rishtika corresponding to Asoka's 
IJ,istika (R.E. V, G) is met with in the Ra.ma.ya1:ta (IV. 41. 
8-11 ), or that certain parallels to the moral maxims an~ 
principles of Asoka may be cited from it, chronologically 1t 
is rather post-Asokan than pre-Asokan. 

Asoka in his S.R.E.J, propounds certain maxims of con
duct for the guidance of government servants (suvihita niti
ymh nitiyarh), certain pricinples of judicial administration, of 
dm.z.(lan"iti, as held by Hultzsch. This he must have done either 
by way of an improvement on the pre-existent and current 
maxims. If, on the other hand, we take him at his word, he 
himself had made and enforced several regulations of piety 
( bahukani dharhmaniyamani yani me katani, P.E. VII),as typi-
fied by that embodied in P.E.V. If all of them were preserved, 
no wonder that we would have before us a highly important 
and instructive treatise on politics by Asoka. Even the 
solitary example preserved to us is sufficient to indicate the 
line of advance attempted to be made in the method and 
ideal of administration and the fulfilment of the king's obli
gations to men and animals. Thus it remains still to be 
seen how far the advanced ideas of governmental duties as 
found embodied in the subsequent Indian literature on law, 
polity and general morality were influenced by Asoka's 
principles. 



CHAPTER III 

BEARINGS ON DIALECTS 

The official language of Asoka presents five main dia
lectical varieties, namely, those at Girnar, Shahbazgarhi, 
Kalsi, Brahmagiri, and Dhauli. The dialectical peculiari
ties of the language of the remainning inscriptions of Asoka 
tend to belong to this or that among these five 
types. 

The Dhauli and Jaugacla versions of the Rock Edicts, 
for instance, represent one identical type except for a few 
irregular spellings in J, e.g., drakhati (R.E.I), sa1•atra (R. 
E. II) standing midway between savata in Dh and savratra 
in M, and drasayitu (R.E. IV) standing midway between 
dasayitu in Dh and drasayitu in Sh. In respect of dialecti
cal peculiarities, the Dhauli and JaugaQ.a versions of the 
two Separate Rock Edicts belong to the same Dhauli 
type, and as for themselves, only three phonetic discrepan
cies are detectable, viz., sa1hpa[ipada, vipatipada (Dh), 
sq1hpatipata, vipatipata (J); desavutike (Dh), desa-ayutike (J) ; 
~udaloka-p~lalokmh (Db), hidaloga?h palalogmh (J), although 
111 one mstance, apparently by mistake somewhere, we 
get hidalogika-palalokikaye in J. 

Despite certain omissions, certain minor variations, and 
some phonetic differences the Kalsi and the Yerragucli may 
ju~tly be treated as the northern and the southern version res
pectively of one and the same text of the Rock Edicts. The 
phonetic differences between the two versions lie in the 
marked tendency of K to lengthen the final vowel a, e.g., 
cha for clza; to spell ke as kye, e.g., natikye (R. E." V); and 
to change sometimes the intervocal k into g, and t into 
d, e.g., A1htiyogasa (R.E. II, K), pasopagani (R. E. II, 
~(), hidasukhaye (R.E. V, K). K, however, retains, the 
mtervocal t unchanged in savalokahitena ( R. E. VI ). In 
some instances we have g for k, e.g., A1htiyogasa ( R. E. 
II ). In R. E. X K has palitiditu for palitijitu, cf. Pali 
Pasenadi, Bharhut Pasenaji, naji, Sk. Prasenajit. 

7 
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If we ignore, as we should, the few phonetic irregulari
ties due to the influence of K, the dialect of Ye is the same 
as that of Dh and J. The same holds true even of the dialect 
of K barring its distinctive phonetic peculiarities. The pho
netic distinction of K becomes increasingly manifest from 
the latter half of R. E. IX in its tendency to replace s by f; or 
sh,-a characteristic which connects its dialect with Sh and 
M, and lingers also in Devanmhpiyasha of the Queen's Edict 
on the Kausa.mbi pillar. 

It will, however, be a mistake to suppose that the Rock 
Edicts fully represent the phonetic distinction of the dialect 
of Y e. On looking in to the Y erragucli text of M. R. E., we 
find that it differs entirely in one respect from those of the 
Rock Edicts, namely, that it nowhere substitutes l for r. So 
far as the use of r goes, e. g., in savacharmh, aradlzetave, it 
fully agrees with all the copies of M. R. E. but those at 
Baira.t and Sahas~am. It agrees also with the Sopara version 
of the Rock Edtcts. In mahatpaneva ( Ye) we have an 
important link be.tween the Yerragucli and three Mysore texts 
of M. R. E., while the change of m of tn'l into pis a phone
tic peculiarity of the dialect of Shahbazgarhi and Mansehra. 
In one point the three Mysore and two Hydera{-lad texts 
( Ga Pa) differ from those of Ye and Ru, namely thc.tt 
thes~ cerebralise the dental nasal in the word pakamant.{zena ; 
Ga and Pa cerebralise the dental nasal even in such words 
as maJ_tusehi and d((1,1i. Ignoring the_se few phonetic varia
tions, the dialect of the Sopara versiOn of the Rock Edicts 
and the Mysore? Hyderabad, and YerragucJi versions of 
the Minor Rock Edict may be shown to be in agreement 
with that of Dhauli and .Jaugac}a. Strictly speaking, the 
dialect in .q ucstion stands, in respect of its phonetic peculi
arities, midway between the Girnar and Dhaul! types. 

The dialect of the Sahasrrr.m text of l'vf.R.E. as also 
that of the Bairnt copy, belongs entirely to th~ Dhauli 
type. The remark may apply _equ:=tllY t_o the dialect of the 
Bhabru or Calcutta-Baira.t Ed1ct m spite of the trace of 
r in Priyadasi, prasade, sari1e, and do_ubtful abhipretmh. 

The Dhauli type covers the entire field of the dialect 
of the Pillar Minor Pillar and Barn bar Hill-cave mscn
ptions may b'e totally Ignored. The word vigac.la for vilcata, 
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rikrita in the Lumbin'i pillar Inscription 1 is traceable m 
Ardhamu.gadhi, and so also clzitlzitu for G tistmhto, which 
occurs in R.E. IV (K, M, Db). 

The Shahbazgarhi and Ivlansehra texts of the Rock Edicts 
show some common phonetic peculiarities, the most stri
king of which is the absenc of the long vowels, a, i and 'ii, in 
their orthography. All the three sibilants occur, precisely 
in the words that_ tend to keep to Sanskrit spellings. The 
palatal sibilant s IS gener~lly substituted for slz, e. g., ara
bhisu?hti, nzanusa, lzapesall, lzapesadi. In an exceptional case 
sh is retained, e.g_., kasl~mhti=_karislzyanti (R.E. V). The 
Sanskrit letter ksh IS retamed In such words as kshanati 
(R.E. XII, Sh), kslwmanaye, kslwmitaviyamate R.E. XII, 
Sh), l'rakshmhti (R.E. V. Sh), while in the Mansehra dialect 
it is represented by chh, e.g., ruclzhani (R.E. II), chhanati 
(R.E. XII), clzlwmital'e (R.E. XIII), the exception being 

mokshaye (R.E. V). 

Turning to conjoint consonants, we notice that unless 
there are lapses _into th~ Dhauli sf (which_ are frequent), the 
seventh case endtng smz changes mto spi m both Sh and M 
e.g., samayaspi (R.E.~,~h), vrachaspi vinitaspi uyanc:rspi (R.E: 
VI, Sh, M); that the Initial Sl'a, too, changes into spa, e.g., 
spasan~1 (R. E. V, Sh), spas una (M), spafra for sJ•arga (R.E. 
VI, Sh, M), spamikena_ for svamikena (R.E. IX, Sh, M); 
that st, sr, and sr remam unchanged; that shth is assimi
lated and reduced to th, rarely to th. The consonant r 
whether employed alone or in combination with anothe; 
consonant, remains. unchanged. The r as the flag of a 
C()nson:mt changes mto_ a_ stop, e.g., atlzraye, smTatra, or is 
shifted back to be CODJOmed as a stop with the precedino 
consonunt, e.g., draM for darsi~ dlzrama for dharma, whil; 
the vowel ?'i is either changed mto ri or ru or shifted on to 
be conjoin.ed as ra with ~he succeedin~ consonant, or re
presented by a, i, or u as tn the Dharult type, e.g., mrugo 
(Sh), mrige (I\tJ) for mriga~t (~.E.I); kitrmh for krtmh 
(R.E. V, Sh) ; l'iyaputa for vynpnta. 

All the distinctive phonetic characteristics of Sh but the 
tendency to dispense with the long vowels, a., 1, and ft, are 

- ·----·------------·------
!. It is more probable that Asoka's J•iga~/ablli is the old Magaclhi equivalent of Sk. 

l'gialabhi meaning 'free from fear', 'free of danger', 
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scant in M, which latter shows constant learnings to the 
Dhauli type. In rare instances where there are vestiges of 
the Dhauli dialect, e. g., in R. E. V, we detect at once that 
the draft forM was despatched to Sh and that for Sh to M. 
And in instances where the two texts read alike, we are to 
understand that one and the same draft was prepared by 
mistake for both the places. Ignoring these irregularities, 
we may safely premise that without losing its integrity as a 
dialect type Sh has a greater affinity to the dialect of Girnar, 
and M to that of Dhauli. 

There is no gainsaying the fact that the Sanskrit phonetic 
system has a greater hold on the dialect of Shahbazgarhi and 
Mansehra than on that of Girna.r. But on this ground alone 
one should not maintain with Mookerji that "the dialect of 
the Shahbazgarhi and Mansehra redactions is much nearer 
to Sanskrit than the dialects of the other varsions of the 
fourteen edicts." The phonetics must not be mistaken for 
the whole of a language. In the opinion of Michelson this 
dialect cannot be regarded "as a mere lineal descendant of 
Sanskrit, inasmuch as it presents certain forms that go to 
establish its affinity to Aves tan rather than Sanskrit". The 
Avestan legacy extends as far as Girna.r, and it is detectable 
in the hardening of v into p. Michelson offers for compari
son G susr-t"tsa, susrusata1h with Avestan susrusemmo, and 
G srunaru Sh and M sru1.zeyu with Avestan surunaoiti. 

The Gi;nu;r type effects at first sight a happy compromise 
between the Shahbazgarhi and the Brahmagiri. It systema
tically retains the consonant r, and optionally ?' as a stop, 
e.g., priyena, priyadasi, prajuhi, dhruvo, sarvatra, vrachha,, 
pradesike, sravapakmh, mahamatresu, bralm1a?.la-srama?.la, as 
well as r as a flag e.g., sarvatra, sarve, dasavarsabhisito. 
Even the Shahbazgarhi tendency to change r as a flag into 
r as a stop and to conjoin it with the preceding consonant is 
traceable in G bhutapruvmh (R.E. V, "YI). Alth<;>ugh in agree
m~nt with the Dhauli and B~a~magtr~ types It does away 
wtth the palatal and cerebral stbll~nts, s and sh, in its ortho
graphy, the vestige of sh lingers m the conjoint consonant 
sf,, e.g., tista~nto (R.E .. IV), seste (R.E. IV), ustana1h (R. E. 
VI). The Shahbazgarl11 tendency to harden v and m into p 
undoubtedly through the intermediate b, is detectable in :K 
tpa for tva and tma for tpa, e.g., iirabhitpa (R.E. J), das-
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ayitpil (R.E. IV), dbadasa (R.E. IV), atpapasmiz(la (R.E. 
XII). The uses of the dental and cerebral nasals are govern
ed by the rul~s of Sanskrit spellings. It differs entirely 
from the Shahbazgarhi type as regards the tendency of the 
latter to dispense with the long vowels, a, i, and 'it. 

The language of the inscriptions of Asoka is Prakrit, the 
phonetic variations of which may be broadly distinguished 
in terms of the following local areas : (1) Gandhara or 
North-Western, typified by Shahbnzgarhi ; (2) Saurashtra 
or Western, typified by Girnar : (3) Mabara,htra typified 
by Brahrnagiri ; (4) Haimavata Iv1adhyadesa or Northern 
Central, typified by Kalsi : and (5) Kalinga or Eastern, 
typified by Dhauli. 

From the grammatical point of view, however, the Eas
tern area extends as far north as Dehra Dun and Nepal 
Terai, as far north-west as the eastern side of the Indus, as 
far west as Rajputa.nu., as far south-west as Sopara., as far 
south as Northern Mysore, and as far east and south-east as 
Orissa. Thus viewed, such phonetic areas as the North
vVestern to the east of the Indus, the Western, the South
Western, the Northern Central, and the Eastern may justly 
be regarded as so many sub areas of the grammatical eastern 
area. From the phonetic point of view the Gandhu.ra or 
North-Western area is co-extensive with the region where 
Kharoshthi was the prevalent form of alphabet. From this 
point of view, just as the region to the east of the Indus was 
the eastern extension, so Khotan was the Central Asian ex
tension of the same area, particularly that part of Khotan 
where was founded a colony of the people from Gandhara. 
Here indeed, in this prrrt of Khotan and in the midst of the 
ruins of the Gosrinaa Vibara. was discovered a Kharo
shth1 MS. of a recension of t1ie Dhamtmtpada in the Gan
dhara Prakrit influenced to certain extent by the Iranian 
dialects. The language of this version of the Dhammapada 
bears all the fundamental traits of the dialect of Shahbaz
garhi despite its being three or four centuries later in age. 
~t shows, however, a great option for jnterchanges between 
~ and e, u and o, j and y to meet the. extgency of metre. I~ 
It, as to some extent also in the dtalect of Shahbazgarh1, 
one may trace certain elements of what is termed Paisachi 
or Apabhrainsa Prakrit by Hemachandra. 

The phonetic affinity between the dialects of Shahbaz-
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garhi and Mansehra is conceivably the closest. But as one 
steps eastward, the further the area reached, the less marked 
is the vestige of the phonetic influence of Shahbazgarhi. 
The same linguistic phenomenon is bound to strike a person 
when he travels further and further south from Shahbaz
garhi to Girna.r and from there to Sopu.ru., Maski, Yerra
gu(Ji, and Brahmagiri. Whilst thus the phonetic influence 
of Shahbazgarhi may be shown to have extended as far east 
and south-east as Kalsi and Kausu.mbi, the grammatical pre
ponderance of the Eastern Prakrit goes up to Mansehra. 
Similarly the dialect of Shahbazgarbi may be shown to have 
followed the grammatical system of Girnar in the matter of 
declension, the few instances of irregularity having been due 
to confusion with the Mansehra forms. 

The phonetic influence of the dialect of Girna.r extends 
over the whole of the lVIahrr.ru.shtra area, bounded on the 
north by Sa.rrchi and Rupna.th, on the south by YerragwJi, 
Brahmagiri and Gavima~h, on the w~st by Sopa.ra., and 
having in its centre Maski, while the dmlect ~f the latter 
area follows the grammatical system of Dhauh m the matter 
of declension. On the eastern side Baira.t stands as the 
meeting place of the phonetic systems of Girna.r and Dhauli 
with the predominance of that of t~e lat~er. place. 

Thus through the portals of the mscnptwns _of Asoka one 
m"y have just a peep into the geographical. distribution of 
the dialectical peculiarities of Asokan Praknt as well as into 
the interesting picture of the fluidity of the linguistic situa
tion in which one area encroached on ~r partly overlapped 
ano.l1er either in respect of the predommance of its gramma
tical s~~tcm or in that ~fits phonetic influence. And it may 
b~ legitimately asked-Is the nomenclature of the classified 
Pr~:krits of the Prakrit grammarians applicable to the dialec
t ica[ varieties of Asokan Prakrit ? 

The linguistic date afforded by the inscriptions of Asoka 
nre not sulficient for the indentification of any of the dialecti
cal va!·icties of Asokan Prakrit with any of the classified 
Praknts of the later age. 

The nominative singular case-ending e of all masculine 
and neuter stems or bases of a declension is the most 
strikin~ grammatical characteristic of Magadhi. Judged by 
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this characteristic alone, all the dialectical '·aneties of 
Asokan Prakrit but those at Shahbazgarhi and Girnu.r might 
be termed Mu.gadhi. The domain of Mu.gadhi is apt to be
come narrower or more limited in area as soon as we apply 
its fundamental phonetic characteristic, namely, the su bsti · 
tution of I for r, which is missed in the dialects of :rvianschra, 
Rfipnii.th, Yerragucli (lVLR.E.), Brahrnagiri. Maski, Gavl
ma~h, Pu.lkigm~cJu, and Soparu.. Similarly the substitution of 
& for s which is another important phonetic characteristic 
of Mu.~adhi is wanting in all the inscriptions of Asoka but 
those at Kalsi, Shahbazgarhi, Mansehra, Bairu.~ and Maski, 
where, too, it is rather an exception than a rule, e.g., :Se= 
se ( K, R .E., XI), siya (K,R E. XII), pliiwc.la=pasmiula ( K, 
R. E. XII); mmwsanmh (Sh, R.E. II), mtmisana1h (!\1, R.E. 
II) : anapesmhti (Sh, R.E. III), anapayisati (M, R.E. I I 1), 
anusasismhti (Sh, l'vl, R. E. IV); svage=svage,=sJ•arga~r (Bai, 
M.R.E.); budhasake~budha (upii)sake (I\1aski, I\1.R.E.). I 
say rather an exception, because from the latter half of R. E. 
JX the prevailing tendency of Kalsi is to cerebralise the 
dental and palatal sibilants, the general tendeny of Shah
bazgarhi and Mansehra being to employ all the three sibi
lants precisely as in Sanskrit; the instance cited from Muski 
is doubtful, and that from Bairat solitary. 

In Mii.gadhi dy and dhy invariably become yy and nlz 
respectively. As for the change of dy into yy, it nmvlicrc 
occurs in the- dialect types of Asokan Prakrit but in words 
where dy happens to be preceded by u, e.g., u_rilnesu ( Ci, R. 
E. VI ), uyanasi (Dh, J, K, Ye), uyanaspi (Sh, 1\:1.), and 
uyiima-=ll~lyc~~na (K, ~.E .. ?Oil). Bu~, as?- rul~, dy and d/iy 
become .1 ( JJ ) aud Jh ( JJh ) respectively 111 As.)Lln Prak.rit 
e.g., l(ja- adya (R.E. 1, R.E. IV), maj!wJit.· .. nwdll_ram (S. R. 
E. 1), majlzamena, majhimena=madhyamena (R.L.XlV). 

In Mfi,oadh! ry and 1:j invariably become yy. Jn AsJkan 
Prakrit th~ ci1anoe of rj into yy is exemplified by ayaputasa 
~liryaputrasya ([\1.R.E., Bra, Si, Ja), which is hO\wver, a 
~olitary instance. The Asokan texts are wanting in words 
Indicating the phonetic change of 1:j. 

In Mu.gadh! the initial y remains and replaces j. The 
Asokan Prakrit affords no instance where the initial} is rc-
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placed by y. Y IS represented by e invariably at Sahasram 
and Sarnu.th and optiona1ly at Dhauli, Jauga(Ja, Kalsi, Yer
ragudi, Baira~, Delhi, Mira~h, Kausa.mhi, Lauriya Araraj, 
Lauriya Nandangarh, Ru.mpurva, and Mansehra, e.g., a1h 
=ya·dL (M.R.E., Sa), ya, mh=_ram (Bai), e~yazt. (SMnath), 
ada=yadn (R.E.I, Dh, J,), e"~yazt (R. E. ll, D!J, J), ath-~ymh 
(R.E. IV, K, M), etc. In the solitary instance of l!.ra=ynFat, 
the initial ya is represented by a or a in all the versions of 
the Rock Edicts. 

In Ivlu.gadhi 1,zy, ny, jn, and iij become nn. The change 
of jn into n (nn) is a distinctive feature of the dialects of 
Girnu.r and Brahmagiri, and occasionally of those of Shah
baz~arhi and Mansehra, e.g., ra/iW=rajna (R. E. I, G),rano= 
rlijnalz (R.E. I, Sh), natika, natika=jn.atikazt (R. E. V, G, 
Sh), natika=}nlUikaz[ (R.E. V, M), :rtfi.tll~esu (M.R.E., Bra), 
katmhnata=kritajnata (R. E. VII, G), lotranata (Slz) kita
nata (M). 

Girna.r and Shahbazgarhi invariably change ny, and ex 
hypothesi also ?.tY, into n (nn) ; Mansehra does so mostly. 

In Magadh! sht~t, shth become ~ta. or ~·ta These M~~::~
dhi characteristics are paralleled nowhere m Asokan Prakrit 
but at Girnar, e.g., Ristika (R.E. V) for IJ.ishtika, and 
nistlinaya (R.E. IX) for nishthanaya, tistmhto for tishthantah 
(R.E. IV). · 

In Ma.gadhi, precisely as in Sanskrit and all other classi
fied Prakrits but Ardhamagadhl, the only infinitive suffix is 
tum or its Prakrit equivalent, while it is invariably tave in 
Asokan Prakrit. 

In Mu.gadhi rtlz becomes ~t or st, which is nowhere the 
case with Asokan prakrit. 

The predominant tendency of Magadhl is to cerehra
lise the dent~l nasal, while just the opposite is the tenclencv 
of Asokan prakrit at all places with the exception of Girn1.r 
Shahbazgarhi, Mansehra, Mysore and Hyderabad. Th~ 
general tendency of qirnar, Shahbazgarhi, Mansehra, Hy
derabad and Mysore IS to use the cerebral nasal n in the 
right place pr~cisel~ as in Sanskrit. The only exception to 
be n?t~d at G1rn~r 1s. darsm.za,_ da_sal,le for dur8ana (R.E.IV ). 
A stmil~r exceptiOn IS met wit? 111 the Mysore and Hydera
bad copies of M.R.E., and that m the word pakamamh.z.ena, 
pakammninena. 
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The l\1rr.gadhi locative singular suffix is ss1m, while the 
Asokan Prakrit makes use of mhi at Girn~r. of spi at Shah
baz£~arhi and Mansehra, and si at all other places . 

.:ofhe instances cited above may su!fi~e to establish that 
none of the Asokan dialects is whollv identical with the 
Mi'i.gadhi of the Prakrit grammarians. -

Ardham[l.gadhi of the verse portions of the Svetambara 
Jaina Canon agrees fully with the dialect of Girnar and 
mostly with that of Shahbazgarhi in the nominative singular 
in o, while that of the prose portions of the same Canon 
agrees with the rest of Asokan dialects in the nominative 
sil1gular in e. 

On the whole, Ardhama.gadhi agrees with the Asokan dia
lects at Girnrr.r, Shahb8zgarhi, Mansehra, Sopi'i.ra., Brahma
giri, Maski, Gaviinath, Rupnath, and Yerraguc}i ( ~1. R. E. ) 
in the retention of r. It is, however, wanting in the use of r 
as a flag and r as a stop. 

The gerund tuna or ·una which is frequently used in the 
Ardhamu.gadhi verses is paralleled only in the word abhiJ'i;.
detTinmh of Asoka's Bhrr.bru Edict found at Baira.t. 

The Ardhamagadhi use of ttu or ttu as a· gerund is a 
common characteristic of all the Asokan dialects but that at 
Garna.r e.g., katu=kritva. (S.R.E. I, Dh), palit(jitu=parityaktva. 
(R.E.X, Dh, J, Ye), Ardhama.gadhi prefers ttae to mh (lll'li~) 
as an infinitive suftlx, while tave is the only suffix for the in
finitive in Asokan Prakrit. Both ttae and tave correspond 
undoubtedly to the Vedic suffix tave, Iaven or fal'en (Pi.l.I:tini, 
III. 4.9.) 

The Ardhama.gadhi locative singular suffix ?hsi is missed 
in Asokan Prakrit. The si of Asokan Prakrit corresponds 
better to ssi of Saurassen'i and sshh of Mrr.gadhi. 

The Ardhama.gadhi dative in (i.e ( aye ) is abundantly used 
in all the Asokan ~dialects but those at Girna.r, Mysore and 
Hyderabad. 

Ardhamn,gadhi does not sometimes retain the initial y, 
e. g., aha= yatlw. But its predominant tendency is to replace 
the initial y by j, e. g., }aha= yatha, jaya = yaJ•at. It also 
chang.es yy into jj, e. g., sejia= ~ayya, Pal! sey;:a .. 

Atdhamu.gadhi not only retams the dental Sibilant s but 
:eplac_es by !t ~he palatal and cerebral sibilants, precisely as 
111 Pal1. This Is paralleled in all the Asokan dialects but 

8 
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those at Shahbazgarhi and Mansehra ; certain exceptions to 
the rule are to b;'! noticed also at Kalsi and Kaus:1.mb1, e., g., 
De1'[Ul:i1hpiyaslm ( R. E. XIII. K, Queen's Edict ), slzlfiU!J'l!~ 
shamaFuye ( R. E. XII, K ), .~iya ~. syat ( R. E. XII, K ). 

Asoka's chithitu (R.E. IV, Dh, J, K, 1\1) corresponds to 
the Ardhama.gaclhi chitthitU"t. The Ardhamfi.gadhi ckt1nsm.w 
for dar~ana has its parallel in the Girnil.r dar.~(IJ,iri., das(liJil 
(R.E. IV). 

The Ardharna.gadhi retention of r is a common charac
teristic of the Asokan dialects at GirnM, Sopa.ra,, Mysore 
Hyderabad, Rupna,th, Shahbazgarhi, and Mansehra, a~ 
also in the dialect of the Yerraguc}i copy of M .R.E. But 
Ardhama.gadhi dispenses with r as a flag and r as a stop. 

The dominant tendency of Ardhama.gadhi to cerebralise 
the dental nasal is Jacking in all the Asokan dialects but 
those at GirnM Mysore and Hyderabad; even at the last 
mentioned three' places, the cerebralisation of 11 is rather an 
exception than a rule. 

Asokan Prakrit agrees with Ardhamagadhi in so far as 
the latter language retains v in all cases of assimilation, e.g., 
save= sm·ve, Pali sabbe (R.E. VII, G, K, Db, J). 

Like Ardhama.gadhi and Pali, Asokan Prakrit, employs 
siya, siya (Sh, l\tl), shiya, siya for sylit. 

/.rdhamagadhi lJas its future form _in !ziti fer syati, and 
in hisi for syasi. These two as archmc forms occur in Pali 
glithas, e.g., in hohiti, lzolzisi. The future form in siti for 
syati is met with in the Mysore, Hyderabad, Rfipn:tth and 
Yerraguc}i dialects ofM.R.E., e.g., var,lhisiti~'l'{{(llzisati (Sa, Bai). 

The instances cited above are enough, I think, to esta
blish that the phonetic and grammatical characteristics of 
any of the Asokan dialects are not wholly identical with 
those of Ardhamagadhl. 

Turning to Sauraseni we may note that it aorees with 
Ardhama.~adhi of the vdrsc portions of the Jaina °Canon in 
its retention of 1:, in having the n?minative singular in a, in 
the use of the smgle sibilant s, m the ccrebralisation of 
~ven the initial n, and in th~ r~phcement of the initia I y by 
.J. So far as these charactenst1cs go, the reader is rererrcd 
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to the observations made in connexion with Ardhama.gadhi. 
The Sauraseni and Magadhi idlza for iha is a phonetic 

peculiarity of the dia!ect vf Girna.r. · 
The Hauraseni tcndcncv to change the intervocal hard 

mute t into dis accidenuilly met \Vith in the dialects of 
Kalsi, Sha hbazgarhi and Mansehra in the word hidasukhi'iye, 
lridasukhaye (R.E. V). Elsewhere, even these three dialects 
have !Jita for /rita. 

The locative sin!:!:ular in si which occurs in all the 
Asokan di;.llccts but~those of Girnii.r and Shahbazgarhi is 
identical with the alt.::rnative Sauraseni suffix ssi. 

r n Sa uraseni 1'iivur_7a stands for SK. vyuprita, a character
istic which is missed in Asnkan Prakrit, cr. vyapata (R.E. 
V, G), Piyaputa (R. E. V, Sh), viyllpata (R. E. V, K, Dh; 
P. E. VII, DT). 

The Sauras;;:ni change of stha into chiftha, is paralleled 
by the Asokan chithiru (R.E. IV, K, Dh). But nowhere 
in Asokan dialects era changes into jjevl'a. 

The instances need not be multiplied. Those cited above 
arc enough to indicate that none of the Asokan dialects is 
wholly identifiable with Sauras~ni. 

Til r·:;.:;•. L1 jn ~nd ny b~come nn, e. g., vinnana=,vijnrnia, 
l:eit ,/. -i - fl(!n_;·i,. Thc:)c rwo spcci8l characteristic) of Paisrr.chi 
.~~·l· 1r,:c~·:1blc i11 the Asokan dialects of Girna.r and Shahbaz
g:u·lii. The cLli1gl--: <Jf ell into j, such as in raclza for raja, 
1~ny L-.c il!ustrdtcd hy the Asokan Kmhboclw for Kc11hboja 
( -~· E. V, Dh) ~;imilnrly tTma as a substitute for the gerund 
l::v 1 h::s i:s A-!. ·k~·l p~ral1d in abhirudeum.a1h for abhivadetva 
(B. :',.1!ll _). H1_1t n•:•'_,l,crc in Asokan dialects ira becomes 
p.·~·r! ~)r 1j1 ( ns 111 1: rp:cra) becomes chclzlz. 

Just as in 1\·hh~t-:"",;htri, so in the Asokan dialects of the 
J\bl :"". :"". l.t:~1 • G:rr1il.f and s.hahbazgarhi are~s lis. not substi
tuted for r. The first case 111 o of a-declensiOn 1s the usual 
forra of declension at GirnM, Sopa.ra. and Shahbazgarhi. 
The Maha.ra.shtri tendency to use -J.t in the right place as in 
Sanskrit is also the characteristic of the Asokan dialects of 
the above areas. But there is no instance in Asokan Prakrit 
where the intialn is cerebralised as in Maba.ra.shtri. Simi-



60 INSCRIPTIONS 

larly there are several other characteristics of Maharii.shtri 
that are missed. 

The historical position thus made out of Asokan dialects 
in relation to later Prakrits is in no way new. It has been 
elaborately discussed . by Senart . and clear!~ out!ined by 
Woolner. The new pomt stressed 111 the foregomg discussion 
is the broad demarcation of five phonetic subdivisions within 
two main grammatical divisions. 

It will be seen that the typical Asokan PI'akrit as an 
official language is standardised in the diction of the Seven 
Pi.lla~ Edicts. ~his Prakrit diction \~as de':eloJ~ed evidently 
w1thm that portwn of Northern India which IS known to 
the Buddhists as the Middle Country. Call it Eastern Dia
lect or Prakrit if you please. It cannot be wholly identified 
with the Mii.!:!aclhi of the Prakrit grammarians, and yet one 
cannot help tf1inking that it !s a form. of Old Magadh!, which 
is presupposed by the Pall Canomcal text~, I mean, t~1at 
form which the Pali Canon preserves while reproducmg 
certain philosophical doctrines, partic~Ilarly . those ascribed 
to the six Titthiyas or Tirthal'tkaras 1115=ludmg l\1ahu.vira.l 
Ardharnagadh!, the language of the Sv.etu.m L'a1y Canon, 
shows a grammatical as. well as a ph~net1c bl~ndmg o_f the 
standard Asokan Praknt and the Asokan dialect of the 
Mahu.ru.shtra area as defined above. Whether or no there 
ever existed a Buddhist Canon in that Old Mu.gadhi is still 
problematical. No inference shou!d be dcfini.tely drawn as
to the existence of such a Canon 1 rom the titles of seven 
texts (Bhu;bru Edict), though they are accidentally all in 
Old Ma.gadh!. As the Vinaya Chullavagga attests, the Bud
dfzrtvnchcma was being studied, preserved and orally handed 
down at different centres, even in the lif'e-time of the Buddha, 
by his followers recruited from different localities, races 
social grades and families. There was reason for apprehen~ 
sion that the Buddhavachana might become distorted unless 
it was put in Vedic language (to Chlzandas, Lit., languaoe 
of the Vedic hymns). From a significant statement of the 
Buddha occurring in the Arai:tavibhanga Sutta (Majjhi
ma-N., III ), it is clear that different provincial words 

1. Darua, T/11! rtjil'ikas, Journal of the Department of Letters, G. U., Vol. II. 
pp. 46-49. 
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were used, such patta, l'ittlza, fJDi.la, dki"tropa, saNil'a, to denote 
one and the same thing or object, such as a pot or bowl. 
Affiliated into a single language, they would serve as syno
nyms. The local variants in Asokan Prakrit~ such as mahidilyo 
(R. E. IX, G), ithi (Dh), striyaka (Sh), abakajanika (M), 
abakajaniyo (K), suggest not only the local currency of a 

·certain word but also the local phonetic variation of one and 
the same word. 

Thus, in spite of the received common traditional for
mulations of the Bucldhavachana, it is most probable that 
there existed several local recensions of texts showing varia
tions in matter, diction, grammar and phonetics. In the 
matter of codification and antiquity the Pali Canon is 
certainly entitled to highest respect. The language of this 
authoritative recension has not only the Vedic Sanskrit in 
its background but also presupposes a definite dialectical 
basis. One may hold without much fear of contradiction 
that a clear idea of the main dialectical•basis of Pali may be 
formed from the diction of the Girnar version of Asoka's 
Rock Edicts. I am not prepared to call that basis either 
Saurasenl, 1 PaisiT.chi2 or Maharn.sh~ri, for to do so would be 
to put the cart before the horse. In order to get a true in
sight into what was in the background one must not argue 
back but forward : given such a dialectical basis, we can 
account for the possibility of the development of Pali, and 
subsequently of the developm~nt of Sauraseni, Paisachi and 
Maharfi.shtri. 

I. Professor::>. f.:. Chaltcrji inclines to think that in respect of morphology 
am.l phonology there is a ~ood deal of similarity between Pali and Sauraseni. Origin 
and De•·elo]•lll£'1/t ofthe Bengali Lm1l:uage. p. 54. 

2. Dr. N. Dutt argues in favour of Paisachi. Early History of the Spread 

of Budclhism, p. 25{i[f. 



CHAPTER IV 

PHRASEOLOGY AND STYLE 

The rl?cords of Asoka are remarkable for their homely 
diction in prose. It follows a law of rhythm and cadence of 
it.s own and combines the sincerity of purpose with the dig
nity of expression. It is enlivened throughout by the noble~t 
sentiment of a wellmeaning heart, and vivid with the grand
est vision of a righteous world of ceaseless activity promotino 
the cause of piety and promising the attainment of th~ 
desired object here and of a grand heaven hereafter. It 
conveys the lofty message of an enlightened seer of eternal 
good and happiness, and serves as a fitting vehicle of sparkl
ing thoughts of a highly sensitive and practical mind. Its 
pathos is well-suited to its theme, and its appeal goes direct 
into the heart. The epigraphs read as so nnny autobiogra
phical sketches of Asoka. In going through them one is apt 
to feel that they were written either to his dictation or, at 
any rate, under his direction. Thus they are intended to 
reproduce and preserve the very words of the Maurya em~ 
peror. So far as their phraseology and style go, they r~re 
very closely related to the Pali Discourses of the Buddlw. 
There is no other recorded literary tradition which so won~ 
derfully fits in with them. And this nlone may suffic·~ to 
indicate that none was, perhaps, more ste~pcJ i:1 t!1.~ k·1 Y.v
ledge of the BuddhaJ•aclzana than As:Jka, t:L'.t n.JJ.' drq!\ 
deeper at that fountain of inspiration. 

The first point of similarity between the D~JJJ:u·_, Pc~li 
Discourses and Asoka's Pralq·it Epigraphs is th~ ra2~ b.:tw-.!~n 
the statement in first person and that in third. Th ~ rc .l.lc
tor's or editor's part in both is to substitute third p.:!rso:1 

for first for converting a direct narration into an inuir~cl on~. 
The lirst person remains intact in both where the r~cciv~J 
words of mouth are sought to be faithfully reproduced or 
preserved. In both, the stress is laid on the authoritative 
vacluma, siisana, and anusatlri (Pali cmusatt!ti, anusitflzi) : 
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Buddhavaclzana AiolMvc~chana 

mam<L vaclzaneJ•a te bl!ild?l!u iimantclti 
( M1jjhtmt, I, pp. 258, 3:.!1) 

Tatlt£1guto aha, Bl!ag,wa etad avo
cha ( Dlgh<~, III, p. 181 J 

£3/wgavato arahato sammiisambud
Jhassa. 

Devilna?hpiyaslta vachanena savata 
nra!tamatii vataviya (Queen's Edict) 

Devaua1itpriyo .. . fzcvmil iilld, eta1h 
Devana1hpiye heva1i1. alza. (R. E. III, 
P.E. VII). 

iya1i1 siisane (Schism Pillar, Sarnath ) 
DeviiHalizpriyasa priyadasino raiio 
(R. E. !). 

The protocol of the Bhil.bru Edict literally conforms to 
the conventional form of courtesy met with in Pali : 
Raja lvfag<~dlw Ajatasattu Vedehi- Piyadasi /aj"G j\lfagadhe Smizgl!mil 
puttn 13/wgavallta?i~ ab/1ivadetva abhiT'iidetulimil aha apabadlwta?n cha 

13/zik/wsarig/wssa rdijali1i1 paf)iimctva phasuvi/ralarmh clw ( T~habru ). 
appiiba.dlw 1il ... phlisuvi/t,lrmiz puch-
cltati, also appabzrdlwtmiz !Kaka-
chup.tma Slllt~l, Majjhima n. 

In M. R. E. (Bra), Asuka directs the Viceroy-in-Council 
to observe tl~e conventional courtesy in officially forward~ng 
a copy of h1s proclamation to the Malwmatras of lsda. 
Here the form is implied in the order : arogymh vataviya, 
''health is to be inquried of health is to be wished." The 
inquiry of health and comfor't and welfare was made, as a 
matter of course, in all greetings of civility exchanged be
tween two persons of distinct social rank or religious status. 
The oft-recurring Pali description is : sammodaniymh kathmh 
srlrirtllywh l''ilisaretvii., "having exchanged the greetings 
of civility." This corresponds to the Sanskrit ku8alapra~nanl 
uktl'if. ( Ru.mii.ycllW, Ara1:tya, XII. 26 ). Buddhaghosa 
explains the word smnmodi ( grccled) as meaning such 
pcrwnal inquirit:s as kacllclli blwto .. appubii.d/l(uh ... pfwsuvi
llaro ti. 13tll cx~ctly corresponding to Asoka's r7rogymi"L 
vataviy£1,, we have in Buddhaghosa's Pap3nchasfidani: rnama 
vachanena pli!Uif'fJllllalh i'i.rogymh puchchlritva, 'rrrja, tum he hi 
saddlli1h mil!abhova,h ichc!J/wti 'ti vadatlw. 
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One must note that arogiyo preseti, arogya pariprochati 
is the usual conventional form of courtesy with the Kharo
shthi documents of Khotan. Strangely enough, K<tutilya's 
siT.sana.dhikrr.ra prescribes no such convention. 

The Buddhavachana and Asokavachana show a very close 
correspondence as regards the constr~ction of sentences, so 
much so that one cannot help regardmg the former as the 
literary basis of the latter : 

BV AV 
'Idha Tathiigato jato' ti 
saddhassa kulaputtassa dassan"l
yam thanarh 

( Digha, II, p, 140 ). 

Asmin pradese Bhagavan 
( Divya., p. 

Tassa mayhatiz etad alwsi: Kin 
nu klw a/Jam aiifiadattlw bhaya
patikankh 1 1•iharami ... tat habh uta 
va bhayablzeravam pa{ivineyyan ti 
( Majjhima, I, Bhayabherava 
( Sutta' ). 

'I-Iida Bud/w jate Sa/~yamtml.' Li sila 
vigaqabhl. ella halapita. 

'I-Iiqa Bhagavaril jate' ti. ( Lum
bini Pillar ). 

Esa me 1JtLtha: ... se kinasu jane 
arwpatipajeya, hinasu jane anulu
piiyii dha?hma:uaq/Jiya vac]/zeya ti. 
P. E. VII). 

The i!lfluence of ~he Pali gu1hfi,~ on the diction of Asoka
vac~ana IS tr~ce~ble 1n th~ rnannensm of the latter in incul
catmg the pnnmples of piety. The Sndhu Sutta, quoted in 
R. E. IX, is uJ~dou.btedly the. mnin Canonical authority. 
But the ma;~nensm 1s not restncted to the stanzas of this 
Sutta, as will appear from the follo•.ving citation from the 
Dhammapada : 

RV AV 
hiiye)Ja sa1nvaro siid/111 
srirllllt wlc/Ji:lya So?iLva ro 

r Dhp. 361 J. 
dl!ammaladdliassa pi sfidlllt 
diinarit! Samyutta, I, p. 21 ) 

siidhu mZitrai clw pitari r:/1n 
SllSI iisd, b',l )illlrfi(ii!Q-

S(TiQ71l(JI]i11l(llh siidlw dinatiz, 
priit}iiua'li~ siid/111 aniira1hb1to, 
apavya:va ta apab/w1il~Ic, ta srid 1111 

The Pali prose discourses typified by the Kinti Sutt 
( R. E. ITT, JvJajjhima-N. III) may be shown to ha a 
influenced the m~:.nnerism .o.f .A.~okava.ch:".w in stating ~~~ 
purpose ~)fan action by !omit ( Sic lwmt1 ), 'what for' ut 
m the m1ddle of a sentence : ' P 
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BV 

Yam pi Tathiigato 
pubbe mamtssabhillo 

samtino balumo 

janassa attlwhtimo 
ahosi hitaltii.mo 
.... hinti me saddhiiya 

vacfrJ,heyyurn. dhammeiza 

varJ,cf,heyyum (Digha, Ill, p. 164) 

AV 

l'a cha kimchi 

pariikramiimi aham 

ki1izti bhiltii.nam 

ci1za7iwa1h gachheyam, 

idha clza 11iini 

sukhii.paytimi paratra 
clza svagam 
tiriidhayamtu (R. E. VI). 

The Asolwvachana employs several technical terms that are 
characteristically Buddhist and were evidently drawn from the 
Burfdhavaclzana : 

BV 

sarinm{(n-ltapjui (Digha, I, p. 81) 

suka(a-cluliknta (Digha. I. p. !i5) 

apalibodhn . 
vitng~dho, ngt.ddlw 
dhnmmiid hill ltii nmh (N ctti) 
sambodlti (.J. IV, p. 236) 

dltammndiinariz (Dhp. 354) 
dlwmmiiuuggaho (Ang. I, p. 78) 
samar.hm·iyii (Ang., I, p. !i5) 
tlhnllllllt"llfl alJhit•ijiya (Digha, Ill, 

P· !JI) 
51111i!titcirrmiz (Thera., p. 7!i) 

111ajjhena, 
majjhimii JmtifJndii 

assuropa (Vibhanga, p. 357) 

hilamatho 
snmghmh sara~wmgat() 

samgltmh upayanttt 
(Dipava, VI. 58) 

tmrii~li)'ii pallflti (J. VI. p. 151) 

9 

AV 

sariwa (a-kapii (R. E., IV. V) 
sukatmi1 dulmtam (R. E. V) 
apalibod ha (R. E. V) 
a pari god ha (R. E. V) 

d hammiidlli(luiuc (R. E. V) 
smhbodhi (R. E. VIII) 
dhammadiinmh (R. E. IX, XI) 
dhmi11ntinugaho (R. E. XI) 
samaclzaliymiz (R. E. XIII) 
dhmilmaTJijayo (R. E. XIII) 

suviliittillmiz (R .E. XIII) 

majhmn ptzlipiidayema (S. R. E. 1) 

tisulope (S. R. E. I) 
It ilamathe (S. R. E. I) 
snmghe upayite (M. R.E.) 

fmriinti pakiti (M.R.E., Ye) 
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yoggiir:hariyo (Majjhima, I p. 1 :q) 
Sa tthu-giirrmatii 
Dham ma-giira11al ii 
Smhgha-giiravatii 

(Ang., IV, p. 28) 
Ruddhe Dhammc 

Samghe avechr:happasiido 

(Ang., I, p. 222) 

saddhammo cllirntthitilco lloti (Ang., 
nr. p. 247) ·· 

clhamma-pm·iyii')'O 

r'i1ruya (Ang., I, p gRL) 
Ariyar1mhsii (Digha, III, p. 2::q) 

Auiignta-bltnyiiui (Ang., III, p. 103n·.) 
bhihkhu bltildrzi~li 

uj}(isalm u jJii.~ihrt 

dhnmmnn iyomatii 
anuposathe (Vinaya Mahavagg-a, 11., 

4· 36) 
pachchuggamnnmh (J. IV, p. 321) 
sadLlhiipadlina (Ang., V, p. 3:i7) 
smhgham samuggmit lcaroti (Ang., V, 

P· 74) 
samgham bltindati (Vinaya, II, p. 

198) 

yrigyiir:hm·iyiini (M. R.E., Ye) 

Rudhasi Dhmhmnsi Smilghasi 
golii1'l' rhmil fJ~Slide rhn ( Bhabru) 

saclhmilme chilathitihc lwsati 
(Bhabru) 

dhariunapaliyiiyiini (pl.) (Bhahn•) 
Vinaya-samukase (Bhahru) 
A liya11a.~iini (Bhabru) 
Auiigatn- ·blmyiini (Bhahru) 
bhihhtt bhildumi (Bhahm, Schism 

Pill<tr) 
upri.snlw 11/Jli.sikft (Bhabru) 

dlwrimzaniyame (P .E. VII) 
anuposat/wm (P.E. V, Schism Pillar, 

Sarnath) 

jJnclmpagamanam (P .E. VII) 
tllu11nmapadiina (P. E. VII) 
smngltc samage lcate (Schi~m Pillar) 

5amgha1h bl~t'ikhati (Scb..ism Pntar) 

In many instances AS<>ka's sentence or clause just puts 1n 
ptose order a Pali saying in \'ersc : 

BV 
devatiinam piyo ahum 

(Apadana, Pilinrlavachcha) 

Dhamme thito ajjaue 

maddave sato (Sutta-nipata, 250) 
Yo pubbe katakalyiiiQo alra lokesu 
dukkaram U- III, p. u) 
pubbangamo sucharitesu 

(Digha, iii, p. •69) 

AV 
Deviinampiyo (R.. E. Ill) 

Dlwmmamhi silnmhi 
. tistmnto (R.E. V). 
yo ridilwm lwlii'Qasa sn dukararia 
lwroti (R.E.V). 
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Ta mayri baTmkaliirJam ka.trim; me 

Katii me lml)•ii~1ii 

aneT:anijHi (T. V, p. 491) 
fJiipam fJiipena .wkarnm 

siidhu1h jJiijJenn duldunwh 
(ChuJiava~a. vii) 

~ndclhiiyn fJi .widlm 
diina1h (Samyu 1 t"a. I, p. 2 1) 

DhammnladdhaJ.m pi 
sridlm diinmh (Smhyu ua. I. p. 21) 

Pii~1csu siidlw .~mil)•amn (Sarityntta, 
I, p. 21) 

Sabbadiinari1 dlwm mnLlriumn 

jiuiiti (Dhp. 354) 
(Na hi mtmgale ltiiirrmmil) 

atthi san.mh (.J. V. p. 78) 
Yasmitil Twla1iiiutri uatthi 

(JavasakUJ.Ja J.) 
J'athri pita athnvii jJi mlitii 

anukmnpakri attlwkiimii pajti;uuh I 
Evameva 110 hotu ayaii elm 1·iijii, 

tliO)'am fJi hesscima tatheva putlii II 
(J .• v. p. 504) 

Nalla11o .wmalrmil lri1ichi 

atirckmi cha IIWiilii~:mh 

(Thcragft., 42.1) 

Esfi te porii1_1iyii fmlwti 

(J. VI, p. 151) 
l'am ltiiichi .mblliisitam 

sabbmh lath (jmn) nssa I 
Bhagavato vaclranam sammfi

sambuddhassa II (Ang., IV, p. 164) 

balltmi kayiiniini /,aldni 
(R.E. V, P.E. II). 

Suhmmn hi pii.pam, 
PajJmit lli sukaram (R.E.V.) 
Kalii~wth duhm-mn (R.E.V.) 
sadlm d (ti)t1a iti, dtine siidhil 

ti (R.E. IX). 
B (1·)iimlrm;uinmn 
siitllw diinmh (R. E. III). 
Pci~lestt sayamo siidllu (R.E. IX). 

Na tu ctii,·isam a.1·ti danam 
yii1·i.rmh dlmmmadiinmh (R.E. IX). 
niratllmil mamgalmil (R.E. IX) 

l'asa 11iisti . ... katmhiiatii (R.E. VII). 

Athii jJit (ci) hcva1h ne liijii 
ti, alh(l aliinmil 

auuhmi&pati hevam aplleni 
arwhmilpati; athii paja 
hermrh mayc liijine 

(S. R. E. II), 

Dlllilwlc imasa kmhmusa same, hut~ 
mrmc atilc/,c (S. R. E. I, J). 

Esii purii1,1ii paldti (M.R.E. Ja, Yc) 

E ltechi Blzagavatii. 
Rudhena bluisite sarve 

se · sublllisite va (Bhabru) 
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Tan cha arahiimi vattave 
Q. III, p. 309) 

vaf}r/.hal'eva suve suve Q. V, p. 507) 
Sachche c:ha dhamme cha dame 
ella samyame 1 
socheyya-silalayuposathesu chall 
Diinam silam parichchiigarh 
ajjavam mad.davam tapam 

(Digha, III, p. 147) 
sussii.sii cha garuna1h (Theragatha, 

verse 369) 

A laluimi halw1h tarh 
vtitave (Bhabru). 
suve stwe var/.hitii (P.E., I) 
Dii)•a dii11e saclte sochave 

miidave siidhave (P .E., VII). 

guruua susrusha (R.E., XIII). 

The legacy of the older Pali gathas is palpable in the diction 
of Asokavachana. First, the use of re as an iitmanepada verbal 
suffix (3rd person, plural) is one of the archaisms met with in the 
Pali gathas. This occurs as a regular form in the dialect of Girnar : 

PG 

di.ssare, vijjare, jiiyare, 
miyyare bltavissare, viuibujjharc 

GD 

limbhan:, ii7·ablzisarc:. (R E I )• 
• • • I 

miUvatare (R.E., XlU), anuvatisGre 
(R.E., V). 

The Vedic infinitive lave which is met with here and there in 
the ancient Pali gathas is found Lo be a regular form in Asokan 
Prakrit. This suflix is totally discarded in Pali prose and in all 
later Prakrits. The correspondence in this respect between the 
Buddhavachana in verse and the Asolwvachana in prose may be 
illustrated as foJlows : 

vattave, uetave, 
diitaue, pahiitave 

BV AV 

viilrwe (Bhabru), bhetave 

(Schi~m Pillar), nijhapayitave 

(P.E. IV), r:hhamitave, !thamitavo 
(R.E. XIII). 
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The two archaic forms of expression are met with alike in the 
old Pali gathas and the Asolwvachana : 

keuas.w nivuto loko kinasu JOIIe (su=svid) (P .E., VII}. 
(Sutta-nipata, verse 1032) 

kimchchlumdo kimadhippayo kirizchharizde, kichhamde (S.R.E., II). 
Q.V, P· 3) 

samuhatii.se (Sutta-nipata, verse 4) viyiipatcise (P.E. Vll). 

Certain archaic future forms of the verbs hri (to do), llu 
(to be), and dii (to give) are features of both the old Pali gathas 

and the Asokavachana : 

(1) v'kri (to do) 

kii.hati, luihm1ti, kahasi, 
Juilwtlw, lcii.lulmi, kiihii.rna 

kil.sati (R.E., V), kachati (P.E., II), 
kachllaTiJti (R.E., V), hachhlimi1 
kashami (R.E., IX). 

(2) flU (to be) 

}lessati (lwhiti), l~t:ssullti (lwhi11ti), 

hessasi (huhisi), llessatha (lwhitlza), 
flesscimi (hollimi), hessii.ma (hohima) 

hessam (fheragatha, verse 1100) 

lwsati (BMbru), hosama (S.R.E., Il), 
hohamti (P.E., VII). 

lzusarn (M.R.E.) 

<2) \Ida (to give) 

padiihisi (l'hcrag<llhii., verse ~os) cltillmhti (P.E., IV) 

As for the correspondence in phrases and idioms, the follow
ing instances may be cited for comparison . 

BV AV 

Chha klw adinava samajjabhichara7J.e 
(Di~ha, Ill, p. t8~) 

cl!achclw sama1,1o vci brahma7,1o vii 
(Brahmajala Sutta) 

sii.clhusammato ballujarwssa 

(Digha, I,. P· 49) 

balmkam hi dosam samajamhi 

(R.E., I). 
ekac/uj samiijci (R.E., I). 

sii.dllumatii Devanampriyasa (R.E., I) 
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mago tlci moro vii; 
(Majjhima, I, p. 20) 

so nichcho dhuvo 
vijite (J., I, p. 2611) 
Brahmadatto nama Kii.Jirajii (Vinaya 

Mahavagga, Ch. X) 
osadhii (Sutta-nipata, verse 2g6) 
Rajjuko (J., II, p. 367) 
anusaniitiyamiiua, 
amua1i 1ititurh (An g. I, p. 68) 
babubha~u)a (Vinaya, 111, p. 138) 
atthato dm bya11 janato r.lla 

ti~1i satiwachchhm·iini atilikautii.ui 
(J ., II, p. 128) 

digham a11tamm (Pctav., I. w) 
bijagrima-bhiitagiimasamcintmblw, 

pasii.narn c:lm samcimm blw (Digha, I, 

P· 5) 
jHJSii.nam samiinimblui. (Suua-nipala, 

311) 
gihino vci pabiJajita.ssii vci sammiipa(i

patti (Sarhyutta, XLIV, 24) 
vihimsii, avihithsa (I>igha, II l, p. 2 15; 

Vibhanga, 86, 363) 
ahirizsti sabbabhrltesu 

vimi'madassi (Sutta-nipala, 887) 
visi.tka-dosmnu (Digha-N. I) 
dlzammaghosal!o (Dhp. A., 111, p. !h) 
dhammabhni (Milinda, p. 21) 

aggikkhandha (Vinaya, I, p. 26) 

dibbcini rupani (Digha, I, p. 153) 
dussilassa (Digha, III, p. 235) 

luimesu yurijatha (Theragatha, 346) 
hiini (Ang., I, p. 434) 
mtl sanghabhedo ruchclliltha (Bhik

khu Patimokkha) 

clvo morii c/(o mago (R.E .. I) 

s~ .~i mago 11a clhruvn (R.E., I) 
VIJIIC (R.E .. IT) 
Atilliyolw 11iima Yonaltijii (R.E., ll). 

osndluini (R.E., II) 
Rajulic (R.E., III, P.E., IV, P.E., VII, 

M.R.E Yt:) 

(lnusrnil)'tinmh (R.E., lll) 
aJJahhaJiuJalci (R.F.., Ill) 

ht'~ u!o ~1/(/ ~1)'llli1 janato cha (R.E. Ill) 
allhatmn amlarmil (R.E. IV) 

Jml~uimmbho (R.E. IV) 

1iciti11u1h suthjJafipati br(ii)mha~la
samUI,Itinam smhpalipati (R.E. IV) 
1•ihitimi, f~t~ihimsa. (R.E. IV) 

m•ihi1iwi bhutciumh (R.E. 1 V) 

vimcina-dm'l'fl~lfl (R.E. IV) 
dhmimwg~oso (R.E., IV) 
bhc1·iglwso (R.E. IV) 

agiklramdluini (R.E., IV) 
divytini rnpiini (R.E., IV) 
asilasa (R.E., IV) 

r'adlti yujuthlu (R.E .. IV) 
hiui (R.E., IV) 

lrini cha ma aloclwyisu (R.E., IV) 
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mone)')•ntil dukkarmh (Sulla-nipata, 

701) 
tidiknmmiko, pubbaktiri, pubbm1gnmn 

s~tclmritesu (Vinaya, Ill, p. 116) 

siliilayuJmsnth~.nt (Digha, III, P· l.J7) 
l'nna-Knmbojestt (Majjhima, II, P· 

119) 

mtthikassa pettanilrnssa 
Yona-Knmbojestt aiHiesu cl1a pnch
rhmrtimesu janapndesu (Majjhima, 

11. p. 149) 
bnihmaJJilJbhesu (l. VI, p. ug) 
h itiiya stt k hii)'fl 

/wt(idhiltiiro (.J. I, p. !i6, VI, p. :!!i 1) 

then•su, mnlmllako 
,-athn-viuita (Majjhima,. I, P· 1.19) 
atthakara~wm (Digha, II, p. 2o) 

,·{ijitiO pativedayi, 
miliio pa!it,edrsi 
achdui)•ikaril llnra~ri)'Oril 

(Majjhima, I, p. 149) 

blurnjamiirrr. (ThcragaLha) 
viiclo te aropitu (Digha, I, p. Sa), 
rajjnm amnr.hchr.m firofJt,ITin (Pcta-

vauhu-A., P· 154) 
/:ala/10 tJiggalro Tlivcido, ,.a.umn pari

sii)•mh . . . . . . smiriatlith upagach
chlwllti . . . nijjhnttiril ttjmgach-

chnuti (Ang .• I, P· 66) 
anantarikarn (Vin~ya, I, p. 32) 
idati ella mtilarn kusalabhivw;ftjl•iyii 

(Sarityutta-N. I) 
anarw iiatinam 0· VI, p. !J6) 
pas(l11a-lekltii chiraUhitlkii hoti (Ang., 
{17l7iatra bhiklrhu-sammutiyii, annatra 

t iriya ,tarmuiya 

hnlii~rmh dullarnm (R.E., V) 

tidiknro !tnhi~la.w (R.E .. V) 

fJiifJl' hi nii,mn srtJmcliilfl)'l' (R.E., V) 
J'nnn-K ari1 lmja·t.mil rf luirdnnm 

(R.E., V) 

Ymra-Ktiri!bojesu (R.E., XIII) 
Rnfhil:iirrfllil Pitinikiirwm (R.E., V) 
Y onn-Kmidmclm-Garild luilesu . . . .• 

c vfi j>i mi111e n palmi! Iii (R.E., V) 

hrr.mn~1ihhr.~/m (R.E. V) 
hifn.wkhii)'t' (R.E. V) 
lw{fihhilm/(', lti(abhiknro (R.E. V) 
tlwiresu malwlukr (R.E. V) 
ilinitn (R.E. VI) 
nfhakarillllt', a{lulltarirmr. (R.E. VI) 

me Jmfi·wclt'llw (R.E. VI) 

achci~·il:l'. at i~•tiyil:r (R.E. VI) 

bllllriljamiinasn (R.E. VI) 

mflluimtitresu nchii)•ikc 

(ii)mj1ilari1 (R.E. VI) 
1•iviido vii nijlwti v (li) 
smhto fmristiymir (R:E. VI) 

ii!lariltali)•mi' (R.E. VI) 
tnsa c:lw e.w mtile (R.E. VI) 

blnitiinaril (imuiu,1nrit (R.E. VI) 
chilathitilui holtt (R.E. VI) 
aiial m agt'lra jJariikramena (R.E.VI): 

niiaira. . agiiyn palikhaya 

agr.uu hhayena (P.E. I) 
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ahiirasuddhi, sariwirasuddhi (Maj

dafha-parakkamo, 
da(ha-dhammo, aalhnbhattilui 

{Dipavariua, XI. 25) 
migavam nikkhamitvii 

(Samanta-pa., I, ·p. 5.?)· 
tena tam madhuram 

sama~anam cha dassanmn 
(Mangala Sutta) 

bhiyyo no amti siyii. sukliii 
uppajjati bhiyyn snmanassmh 

aiiiiabhtigiyam (Bhikkhu 

Patimokkha) 

uchlir•achii palipadii (Suua-
nipata, 714) 

mangalmn karoti (Dhp-A. I. p. 184) 
abiidhem 
iiviiha-viviihesu 
itthi, mahilti, mahi{ii, 
amiJaltii janika (Vinaya, I, p. 232; 

Samanta-pa, I. p. 385) 

miitari pitari 
na cha khuddmh, 

niratthmn va 
ajJpaphalam . mahafJfJiwlariz 

tatridmn 

eliiri.w sa tt Ita 

mittasantlrmmm, srwtlwteua 
itivuttmn, ••uttaril h' etmn 

Rhagm•atii (ltivuttaka) 
iitlti-miUa-sakhii, mitto 

·suhado, mitto sahiiyo 
(Singalovada Suua) 

ovaditabbii 
dhammo akii.liko (Digha, 11, p. 93) 
sukham nibbatteyyii (Milinda . 27fi) 

bhiirm.rudhi (R.E. VII) 

dnt;lltnbltntitii (R.E. VH) 

11ihlwmiw hrtrz migm•iyii (R.E. VIII) 

lrnn sri dhmil11W)'iitri. (R.E. VIII) 
I hnininmil dasanr. dw (R.E. VIII) 

ladofm)'ii rsri bltu)'fl 
rati bluulflli (R.E. VIII) 

bluigc 111inic (R.E. VIII) 

ucluivacltmh mmizgnlmil. (R.E. IX) 

mmizgnlnm lwrnti (R.E. IX) 
riluidltf'Ju (ICE. IX) 
rir•iilw·vlvriltesu (R.E. IX) 
ithi, mahi{lii, 
n/)(1/t (a)irmilt (ii) (R.E. IX) 

miitm·i jJilnri (R.E. Ill) 
r·h/11ulmh (ldllldmi!) dw 

11imthnriz elm (R.E. IX) 

njwjJI!nlariz mnhriJIItnlc (R.E. IX) 
talf'la (th) (R.E. IX) 
f'fri1·isam d harnmnmnrhgnlnm 

(R.E. IX) 
mita-.wrizllmlclla (R.E. IX) 
asti iii 7111/mh, 

a/hi hc•mriz vute (.E. IX) 
mil1'e1w va suhadayena vii 

liritiltr.na va snhri)•r·n, 11a (R.E. IX) 

m•iidit,vymh (R.E. IX) 

dllmi~mrm!milgnle alciilil'e (R.E. IX) 
a{lwm 1117'fllrti (R. E, IX) 
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bahum puiirimn 

pasavati (Sarhyutta, I, p. 182) 

iiyatim, iiyatike 
)•aso ltitli elm (Sutta-nipata, 817) 
ussa{iiya (Majjhima, II, p. 15) 
etam dukkaram 
patipatti, sammiipaeipanno 
sabba-piisa~uJ.a-gatJa 

(Milinda P., j. 359) 
ctasmirh n idiirze etasmirir 
pakara7)e dhammim 
!tatham !tatvii (Vinaya Maha

vagga, VI) 

altcinam khar)ati (Majjhima, I, 

P· 132) 
vachiguti 
eke samar:w-bt·iihma~lii. saham yroa 

viidam dipenti jotenti paraviidam. 
pat~a /dunhsanti (Ang., I, p. 88) 

11pa1wiiiiati 
bahussutii agatagamii 
samaviiyo (Sarhyutta, IV, p. 68) 

tatra-tatrtibllintmdini, 
pasantzii Buddha-siisane 
/umeyya (Majjhima, I, p. 171) 
khattiyassa muddhabhisittassa 

dhammakamo 
tib"bam chhandam cha pemaii cha 

(Sariputta theragatha) 
samat;~a-briihma,_,a-sabba-piisa"Qf).a· 

gaf'.la (Milinda, P· 359) 
patibhago (Majjhima, I, p. 304) 

10 

mzariztam puiiam prasavati 
(R.E. IX, XI) 

o)•atiye (R.E. X) 
ynso T'fl kiti va (R.E. X) 
usn(etla (R.E. X) 
duhamrh tu kho etam (R.E. X) 
sarhmnjJatipati (R.E. XI) 
sava-piisamr;liini (R.E. XII) 

atpapiisariztf.a-puja .. lahukti 
vii asa tamhi tamhi prakara'l)e 

(R.E. XII) 

atpapiisa(m)cj"am chhar.zati, atapra
shariujariz kslw7Jati (R.E. XII) 
vachiguti (R.E. XII) 
yo hi kochi atpapiisariz¢aril 
fnijayati parapiisariltjmh 

va garahati. ki1ilti atpapiisdmf/.am 
dipayema iti (R.E. XII) 
upalwuat i (R.E. XII) 
bahusrutti cha kalii'f}iigamci 
samaviiyo (R.E. XII) 

ye tatm-tat (r)a prasariznii 
(R.E. XII) 

lumeyu (R.E. XII) 

athavasiibhisitasa (R.E. XIII) 
dhammakiimatii (R.E. XIII) 
tivo dhammaviiyo dhammakamata 

(R. E. XIII) 
biibhanii va samanii. va mime 
piismh cf.ii (R. E. XIII) 
pn{ibluigo (R. E. XIII) 
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sahns.mbhiigo te mara~:~am 

atar,iyo samuppannii ratthmh 
viddhamsaya':'ti te. 

tass' eva anuvidhiyyati (=anusih· 

khati, ]. No. 48) 
apm·iidham khamati 
r•aja11ti dhi1·a (Dhammapada) 
ghq{j~.s11m '(Theragatha) 

ghntitam (Bodhicharyavatara, V) 
·snmkhitt~na bluiJitnssn rdttluirr.nn 

attham 

(Theragatha, verse, 57o) 
mahallakam tli/l(imril (Bhikkhu 

Patimokkha) 
ayam mahapathavi dighii iiyata 
. . . . visiilii vitthit;n:zti vipulii 
mahantii (Milinda, p. 311) 
atthamadhuratiiya pemaniyii 

(Sumangala vila., I, p. 75) 
punappunam 
sankhiiya 
ekato gha{itam 

iichariyupajjhiiyiinam anusntthi 

(Milinda-P., p. 397) 
atthassa dviirii pamukhii (J. I, P· 
366) 

samachariyii dalha dhiti (J. VI) 
akakkasarh aphaTUsam (.j. III, p. 282) 

vadho cha bandho elm pa,-illkile.w 
(Pctaval tim) 

dnkkhanti, daltkh:'m 

ldwr:u: klzaT}e (Dhp., 239) 

etadantika, maranantikam 

(snha)srnbhiigo va gnrumatn 
(R.E. XIII) 

yri cha fJi a{aviyo DevanmhfJiyasa 
pijite (ho )ti (R.E. XIII) 

dhrammil amwidhiymnti (R.E. XIII) 

ldmmitave (R. E. XIII) 
dutri na t'rachmhti (R.E. XIII) 
ghntitmiz (R. E. XIV) 

nJti erm snmhhitenn nJti. vis-
tnt(e)na (R. E. XIV) 

mnhiilnlw hi vijilmn (R. E. XIV) 

mnhnmte hi vijayc (R. E. XIV) 

athasn mndhuratii)•a (R.E. XIV) 

jJUnapuna-vtttarh (R. E. XIV) 
saclzhaya, samlcluiyn (R. E. XIV) 
na sarvam sarvatn gha!itam 

(R.E. XIV) 
am tuphesu anusathi (S. R. E. I) 

esa me '!lokhyamata-duviilmn 

. . . . _ (S . R . E. I) 
dl11tz pa{lmna achalii (S.R.E. I) 
aklzaldwse achamrJ.e, achmhrJ.am 
ajJhalusam (S. R. E. I) 
bmndbanmn vii 

jwlillilesarh vii (S. R. E. I) 
de/dl(lt/w, dr:ldtnta (S.R.E. I) 

ldw~zasi klta~zasi (S. R. E. I) 

ba (m)dhana1iJtiha (S.R.E. I) 
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imam tcsam · piifw~liilii t"i (Milinda, 

p. 29·1) 
sassatisamaril, sassati samti 

a nta rii dm R.ii jagahari1 
asa 1i1bltito anubbiggo (1\Iilinda, 

P· 34°) 
atltmatil anulwmpcimi (J. IV, p. 3:w) 
ad(lhat i)•tini :yoja11asatii11 i 
!tcssmh (.J. I, P· 49) 
jam budijJe 
missam fHilclti pa~l(litmil (J. V, p. 599) 
missibltftlii, missibltiivcui1 gato 

(J. V, p. 8G, Digha, II, p. 267) 
tassa mchi1.ll)assa aymn vipiilw 

(Scrissaka-viJm'ina\'allhu) 
!tatam piiiuiaphalam mayltmh 

(Buddhapadana) 
vifmlmit Sllhluuit (Dhp., 2i) 
e1,01111:lla klw lwmlmh bhiyyo bhiyyu 
pava(f4/lati (Milinda., p. 297) 
diyaf/4/zam 
yiivatako assa kayo 
saclituil bhar:ze ndlikarh 

dllllmmagur:zii 0- IV. p. 321) 
jel{ltiipachiiyana 0· V, p. 326) 
clwldtmh pavattemi 
so diiui (Thcragatha, 291) 
)'oggtirlwri·yo (~ajjhim~. I, p. 124) 
a uhi1_11ta1h, a ulukhhm.wm 
ltiua-m-ultkaUha-majjhimii 

(Vinaya, IV, p. 7) 
umaldl majjhimii. ttkka~Oili U. Ill, 

p. 218) 
alam gilanmh upatt/Hilum (Aug .. III. 

P· J42) 
param clza samadapeti (Ang., 11, 

p. 253) 

mntesrt papunevu te iti (S. R. E. II) 

sasvatam samatn, sasvatam samayam 
(S.R.E. I, II) 

mil taltipi Tiserza (S. R. E. II) 
m11wigina (S. R. E. II) 

atiillath a11ukmnpati (S.R.E. II) 
at!hatiytini va.siini (M .R.E.) 
luLSmh (M.R.E.) 
]arhbudipasi (M.R.E.) 
munisti misti devehi (M. R. E.) 
misiblliitii (M.R.E.) 

pakamasa hi iyarh pltale (M. R. E.) 

·pi pule svagc (M. R. E.) 
iJam ella athe vacjltisati 

vipulmh pi cit a l'arf.hisati (M. R. E.) 
cliyacjl1iyarn (1\1. R. E.) 

yiivataha tupalw ahiile (M .R.E.) 
sacharh vataviyari1 (M. R. E.) 
dharizmagu~1ti (M. R. E.) 
apacluiyaniiya M. R. E.) 

dhammagur:za pavatitaviyii. (M .R.E.) 
se dii11i (M.R.E., Yc) 
)'ll!:,ryiichariyti11i (M. R. E.) 
abhikhinarh (Bhabru) 

ukasii gevaya majhima (P. E. I.) 

alwn cha palam 
sctmiidapayitave (P. E. l) 
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pachchantaviisino mahiimattii 
(Atthasa., p. 245) 

dhammena. gutta (J. V, p. 222) 
iilokadii chakkhudadii (Theraga., 3) 

attano pana (vajjam) 

duddasam (Dhp., 176) 
uddhagamini, adhogiimini, 
duldthan irudha-gtimini 
bodhiyii yeva hiiraTJii (Chariya· 
Pitaka); yena kiira~1ena (Milinda, 

P· 255) 
issii mcinena vaiichito (Theragatha, 

375) 
mii. aklwsat!ta paribhiisatha · 
msetha vihesatha (Maratajjaniya 

Suua, Majjhima I) 
abhiharo 

11a hareyya parapattiyam (Petava., II. 
I. 32) 

pa~1dito byatto medhavi patibalo 
stthha-parilzato (Majjhima, II, p. 6o) 
dhcitusamatii Milinda, p. 351) 
sattame divase 
hiilam dammi (Mulapariyaya Jataka) 
dana-samvibluiga-rata (Samyutta, I, 
Sakka·Saril, II.,) 
seyyathii 
su ha-sii(i", suva-siilikii 

c lwkkavii.hii hamsii 

ambaha-maddari, ambaka

pachchari 

anatthikcUam 
uHapi1J.rj.akii. (pl.) 
plllasatii. (pl.) 
ptnibhogam, pativiltam eti, 
enti Mii.ravasarh (Sarhyutta-N. I) 

mnta-mahiimiita. (P. E. I) 

dhammena goti (P. E. 1) 
chalc hud.ii11e (P. E. II) 
dtt pativcllhe chu kho esa (P. E. i) 

imti11i asiuavagiimiui (P. E. III) 

isyii. luilallella va (P. E. 111) 

miiue isyii kiilanena (P. E. Ill) 

hakath mii palibhiisayisam (P. E. III) 

ab!tihiile (P. E. IV) 
ataf}(ltiye kate (P. E. IV) 

l'iyata (R. E. IV) 
sukliam fJariha{ave (P. E. IV) 
dath{lasamatii (P. E. IV) 
tirh11i divasiini 
yote dithne (P. E. IV) 

dti11a-samvibhiige (P .E. IV) 

seyatlzii (P. E. V) 
suke siiliha (P. E. V) 

c.hahalliike hamse (P. E. V) 

ambO. kapilika (P .E. V) 

anathika-machhe (P .E. V) 
olwpiiu/.e (P. E. V) 
palasate (P E. V) 
patiblwgarh. rto eti (P.E. V) 
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aje(akii sukara 

a11atthiiya 

chdtuddasl pmichadasi 
aUhami ella pakldwssa (Majjhima I, 

Bhayabhcrava Suua) 
sattatJikayci (Majjhima, I, p. 49) 

pii! ihiiriyapn kkhassa 
baudllanamoldlhnril (Digha, I, p. 73) 

s11 1dcllmn iivahnti (Sarilyuua I, 
Yakkha, 12) 

pachclwgganummil (J. IV, p. 321) 
abblumnamcy)'lil (Digha, 1, p. 126) 

dhammiinusatthirh 
anusiisiyati (Milinda, p. 186) 
bahuna janassa (Digha, III, p. 167) 
twtarl1lutam peltldmmiirw (J. III, 

p. 109) 
lahultd csa (Chari)':l-pitaka, I. g) 
etadatthii (Vinaya, V, P. 164) 
gahall/za-pabbajitiinarh 

Ajivikesu, Nigar;~tbesu 
vayomahallakanam 
/wpatJa-variikesu 
smngham samaggarh lwruti (Vinaya. 

I, P· 355) 
smiJsara~wm (Vinaya, III,) 
andhaltiire niklthitto (Ang., lll, 

P· 233) 
aMiam viiiiiiipeyya (Bhikkhut.ti-

pati, Nissaggiya, 4) 

bhikkhunam bhikkltuninancha 

(Theragathii, 125) 

ajalui e(alcii sukali (P.E. V) 

c11w{ lulye (P. E. V) 

chci!lllclasmil pamchada(sam) 

a{hamiJml•hliye (P .E. V) 

jit,anikiiycilli (P E. V) 
chiit urilln.flsi-plcH luiye (P.E. V.) 
bariiCl!umanwl!hiwi (P.E.V.) 

suklwric civahiimi (P .E. vn 

pnchujJagamalle (P. E. VI) 
abhywh 11iimayeharn (P. E. VII) 
d lcari1 miinusath iti i 
a11usiisiimi (P. E. VII) 
bahu11c jcwasi (P. E. VII) 
etam em anuvekhamii11e (P .E. VII) 

la(huke clta csa (P .E. VII) 
eladathii (P. E. VII) 
pauajitiinam cheva gihithdnam 

(P .E. VII) 

.Ajivikesu. Nigaml/lesu (P .E. VIIJ 
ll(l)'omahalakiinam (P. E. VII) 
kapa~~n-ualakesu (P .E. VII) 
snmghe samage kate (Schism Pillar) 

smnsalanasi (Schism Pillar) 
smilSCclauasi 11 ikhita (Schism Pillar) 

virimapayitaviye (Schism Pillar) 

bhilcltunmn clza bhikhuninam cha 

(Schism Pillar) 
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posatha1n (J. IV, p. 332) 
byaiijanena 
mahihJ, mahiiltilvii11a (Majjhima, II, 

p. uo. J. W, p. 236) 
dhajam ussapesi 

suvat:J~ratthambha7n 11mipesi (J. IV, 

P· .236) 
Lttmbini 

al{hab/uigika, atllrabhiigiya 
bJdasiilaguhii (Digha, II, p. :!6~) 

jaluka (Milinda, p. 4o5) 
sabbaseto ma1igala-hatthi (.J. VI, 

P· 487) 
sabbaseto. gajuttamo (Vimanavatthu) 

Seto (Ang •. Ill, p. 345) 

.MR. S. N. MITRA'S 

supavya7ijanatthiiya mige 
miiressiimi (J. Ill, p. 43H) 

pupplmpago phalupago nt khlto 
(Dhp. A .. p. 189) 

a11usatilyayitvii (Majjhima. III, 

P· 1i·1) 
=allupariyiiyitvii, anuyiiyatu 

(Milim.la, p. 391) 
Riijii dlwmmaghosalunh alalllwta

lwttltipiU ltith aropetvii glwsanmh 

kiireti (J. 1V, p. :!64) 
dhammaglwsalca hutrvii giimagiimam 

naga1·anagaram vic harissiima 

(Paramattha jotika, II, p. 2 1 6) 

aho dhamnw~·ava~wril (Sumangala
vila., I, p. 2 q) 

vimii71am disvci (J. V, p, 165) 
iiluisa-vimii11iini das.setva Q. VI, p. 

lll4) 

posathriyc (Schism Pillar) 
1•iymh ja11ena (Schism Pillar) 
mahiyite (Lumbini Pillar) 

siliitlwuhe usapapite (Lumbini p .) 

J.urinnin'i (Lumbini Pillar) 
a(hahhagiyc (Lumbini Pillar) 
N igoha-lwblui (Barabar I) 
]11l1i~hri (Barabar III) 
.mnJaYI'cto· ltasli, selo, gajala·me 

( l\1 is c. II I). 

LIST OF PARALLELS 

firti r:w-~al a-~alwSJ"iin i 
rirabhisu .~itprilluiya (R. E. 1) 
a.l(l~lhiini munisojJagiini pasu 

. -opagiini (R. E. II 
(ln/WIITtyrillatil myiitu (R. E. III) ) 

dhmiunagltuso (R. E. IV) 

p.ho cl harn maghuso (R. E, IV) 

vimiina-darsa~tii . ... dasayitpa 

(R.E. IV) 
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a11ika-dassanam 
= (hat I h )ii11ilwssa dnssan01h 

dibbii11i fli nlfullli pa.5satn (Suman
gala-\·ila., I, p. :n :;) 

atthiij1iiyr (.J. III, p. :-~R;).-lhc op-

posite of 
j1m·i/tirle (.J. ITT, p. ?.Ri) 
tft•smh (Sarityutt:i, 11, p. •:;) 
j)lipmil fliiJHma .mlwrmi1 (Udana, 

v. 8) 

(J. V, P· 133· J. VI, P· lh;) 

auu/J{(ddhii (Sumangala-vila. I. p. 

1'\!l)=Mittgatti 
duki1111Wil /urrofo (Ang., IV, p. 37) 

vi11irhhhayr. 11isiditvii a(!r. tin·si 
(J. III, p. 292) 

ballll rt({mi1 mr. tiritath (j. Ill, p. 33·1) 

atthmi1 llaris.wrh (.J. III. P· 394) 
hii)'f'lln Tliichii ella yn safi1ialo, 
}'o rw /iafafifiti lwtavccli dhiro 

J:alyii~lfllllitlo da!habhatti c/1(1 lwti, 

tluld;hitas.5a saldwchcha ·lwroti /;ich-

cltmil (J. V, p. 146) 
tnssa nyaii clr'e-rl(l lnko iiraddlzo 
/loti fJa1'0 ella lnlfo (Digha, III. p. 

181) 
uchcluirmc:lll~ ymltle (Thcragathii, 

verse 34) 
sMm 1iiinau ti (.\ng., IV, p. 13) 

ae71amtmgalikii (J. Ill, p. 145). 
chat tamangalmn, 

11i11aha-mangalmil (.J III, p. 407) 
ltotii/1(1/a-mmrgalilw (Sumangala-

vila .• I. p. 21!6) 
r.tadaggmh bhiyyn diinam yadidam 

dhnmmadiitlarh (Ang. IV, p. s64) 

hasti-dasanii (R. E. IV) 

dh')•tini ntjJiini dasayit pii 

athasa 1mcjhi (R.E. IV) 
hini (R. E. IV) 

(R.E. IV) 

dcsmil (R. E. V)=a part, a portion 
s1t!wrariz hi jJiipmn, papam hi 

sukarmiz (R.E.V) 
sujmdarmll' (R. E. V)-S!IfJadviirariJ 

(wc11-entranced) 
amtbadlrii jJa jiir•a (R. E. V) 

dukarmh /;nroti (R.E. V) 
atha-snrhtira11ii (R. E. VI) 

a the karomi (R. E. VI) 

Sfl)•mnc bhiirJasuhitii va hatmi11iattl 1,a 
dadhabl~ntitii (R.E. VII) 

ubh~ lad he hoti (R. E. IX, 

._ cf. R.E. VI) 
htd~ta-jJii/atc iiladhe hoti (R. E. VII) 
ltt'lun•ncltc mnrilgalc (R. E. IX) 

sridhtt dri11a iti (R. E. IX) 

1/t:lriitlflc/rmh mmngalam iivtilza-vivii

lzesu (R. E. IX) 

11a tu etth·ismil asti dtinam ytirisam 

dhn1i11nndii,wrn (R. E. IX) 
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)•aso kitti cha (J. III, p. 106) 
mahatthiyam O. III, p. 376) 
dhamma-samvibhtigo (Theragatha, 

v, g) 

itthiigtirassa amachchhii (J. III, p. 371) 
anuvidhiyeyyam (Sarhyutta, IV, p. 

131) 
tumhdkam khamitabbarh tiiva 

khamdmi (Dhp. A., I, p. 405) 

na cha sakkii dghiitamiinena (Thera-

githa, v. 513) 
kammadvdra Q .IV, p. 14) 
dinna~naya-dvate (.J. IV, p. 341) 
udttano samaharh hinchi atirekaii c:ha 

mwiiiisam (Thcragatha, V. 424) 
kuto pana kiiyena (Ang. IV. p. 66) 
anumajjltmh smniichare 0. IV, 

P· 192) 
vippatipajjitvii 0. III, P· I I 6) 
mniio chittam ariidhcnti 0- III, 
,.ii jiinarh iiriid hrturh asakkonto 

(Milinda, p. 6) 

apiiye (].III, p. 387) 
aptiye = apagamn11e, jJarithine 

attham afi1iii)·a dhmnmiinudhamma
palipanno (Ang .• IV, p. 2gfi) 

assuropn (ltivttttaka, VJ, 122) 
=anatiamannlii chittassa (Corny.), 

umenta.l distemper" 

kammam . . . karontassa kaye kila

missati (Anguuara, IV. P· 332) 
ekam samvachchharam (J .Ill, 

P· 44°) 
missibhitta (]. V, p. 86) 

ynso t•a hili va (R. E. X) 
mnhiitlulrmhii (R. E. X) 
dlwri11nn·smhvib/uign (R. E. X) 

itl1ijhaka-mahiimiitii (R. E. XII) 
anrmidhiym·e (R.E. XIII) 

ldwmisati e sakiye khamitave 

khamitaviyamate yam 
lave (R. E. XIII) 

(S.R.E. II) 
sahiye J1hamj. 

11a cha sal'Vatra ghafitarh (R.E. XIV) 

kammarui . . . duviilam 

am tuphesu anusathi (S. R. E. I) 
duiilwle etasn hMhmasa same 

lwte ma11e atilcl1e (S. R.E, I, J) 

majham J){ltipiidayemn (S.R.E. I) 

vipa/ipajami7Je (S. R. E. I) 
liijaladlti (S. R. E. I) 
ycna mam lajului cllaghamtj -,-

yitave (P .E. IV) a ad Ita. 

maha-apiiye )S. R. E. I) 

athariJ jiinitu tat/zii halam'i 
h . t ath;; 

a11usat J (S.R.E, I) -
iisulope (S.R.E. I) 

kilamte siyii (S.R.E. I) 

ekam savachharam (M. R. E.) 

misibhittci (M.R.E.) 
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hatthena hattharh. gahetvli kli)~a

missibhiivam upagatii 
pakkamate bhusam (Sarilyutta, I, 

p. 69) 
da(ham enam parakkame (Dhp. 313) 
mahantani khudakiini 

(Dhp. A., I, p. 282) 

kiimam (.J. III, p. 368) 
=ekariuena, 'verily' 

na sukaram akkhiinena papuTJilum 
(Majjhima, III, p. 167) 

dhamma-Pflriyiiyo (Ang. IV, p. 166) 
param cha samiidapeti (Ang., II, 

II, p. 253 f) 
yliva niibhito (.J. IV. p. 149) up to 

the pivot. 

na kare)•ya parapattiyam (Peta-
vatthu, II. I. 32) 

dhiiti parilziirena 
abhilziirnm (J. V, P· 58) = Pzi.jam 
te (prtrisii) parichiirayissamti 

(Sarhyutt"n, I, p. 79) 

janapadassa hitasukhiiya (.J. V, 
p. 116) 

(atike) nisidiipctvii. (Digha. II, p. 20) 

pattada"T)r/A (Theragatha. V. 449) 
niru.ddhn-veliiyam (Dhp. A. I, p. 207) 
niruddho=mato (.J. IV. p. 109) 
diirza-smizvi bliiigassa (J. I.ll, p. 4og) 

nilachchhesi (Therigii., 437) 
pachchuggamanam 0· Ill, 

PP· 33°· 388) 

bandhanamokkham kiUum (J. III, 

p. 4~9) 

II 

amisii devii samiinti 
te diini misibhutti (M.R.E.) 
pakmhte lzusam (M .R.E.) 
ltusariz=bhri1am (1) 
bii(jham me pakamte (M. R. E.) 
khudakii cha mahatpa (M.R.E) 

kiimam tu kho (M. R. E.) 

na hiyam sakye mahiitpeneva papa
lave (M. R. E.) 

dhamma-paliyiiyiini (Bhabru) 
palam samiidapayitave (P.E. I) 

ava ite (P. E. IV) meaning not 
'henceforth' but 'up till now.' 

atapatiye ka{e (P. E. IV), atapatiye 
opp. of parapatiye 

dlziiti . . . palihatave (P. E. IV) 
abhihiile (P. E. IV) 
pulisiith patichalisamta' (P. E. IV) 

]anapada.sa hitasukhaye (P. E. IV) 

nisijitu (P. E. IV) 
tilit"adam4anam patavadhiinllm 
niludhasi kiilasi (P. E. IV) 

d~na-s~mvibhiige (P. E. IV) 
mlakl11yati (P. E. V) 

pachupagamanam (P.E.VI) 

bamdhana-mokhtini ka·tiini (P .E. V) 



82 INSCRIPTIONS 

dhammayuttam kat ham (J. III. 
P· 365) 

oviidam dentena yutta-janass' eva 
databbo, na ayutta1anassa a. III, 

P· 231) 
diinavisagge (Petavatthu, II. 7) 

=dtmagge, parichchiigatthiine 
datthu (Sutta-nipata, verse 424) 

~isvii 

patipiidayiimi (l. IV, p. 19) 
=dadiimi 

saddhamma-niyama (Ang .. Ill, 
P· 185) 

dhamma-niytimata (Ang., I. p. 286) 
anurupiiyam pa!ipattiyam (J. III, 

P· 368) 
aviisesi (J. V, p. 33) 
kammiiyataniini a. III, p. 542) 

=kammtini 
tushfadiinam (Artha.Sast'ra, I. 11) 

rQ.jti (mtitiposikassa hatthissa) 
samtinarupam 

silii-patimam karetva Q. IV. p. 95) 
anavtisa (Vinaya, II, 22. 33• J. II, 

P· 77) 
usstipento dhammayupam (Milinda: 

p. 21) 

thupam vatf.t/.hdpesi (Mahivarilsa, 
35· 32) 

dutiyam pi balam vat/;rJ.Mpesi a. Ill, 

P· g) 
dutiyam meaning 'for the second 

time' 
K ot:ztigamana-buddhassa mar:ztJapo 

(Theragitha A., p. 6) 

khalita (Prtavatthu. p. 46) 

viyovadisamti janam dhammayutam 
(P. E. VII) 

diinavisagasi (P .E. VII) 

sutu (P. E. VII) 

pati(piidaycmti) P.E.VII. 

dhamma-niyamiini (P. E. VII) 

anulupiiyii dhammavacj.hiyii (P. E. 

iivtisayiye (Schism Pillar) 
VII) 

tufhiiyataniini (P. E. VII) 

siliivigacJ.a-bhichii kiiliipita (Lumbini) 

anaviisasi (Schism Pillar) 

si/athabhe usapiipite (Lumbini) 

Koniikamanaso thube dutiyari& 
vat/.hite (N ig3.1i Sagar) 

Khalatika (Barabar) 
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sabbasetam hatthiratanam (J. Ill, 
p. 46o) 

sabbaseto silavti hatthiriija (J. IV, 
p. 91) 

Rigveda 

piteva supii:yano (1. 1) 

saptariitroshital] (II, 73· 16) 

paura·jiinapadam janam (II, 43· 13) 
anuuita (II, 61. 28. 30)= 

anusishta 
!tim syat priyam janasyasya 

kiinkshitam kim sukha.vaham I 
iti clzintayitii tena jano'yam 

paripiilita/J (II, 57· 14) 

etad aupayikam (II. 53· 37) 
yajiiabhiiga/J (II, 46. 15) 

Seto, gajatame, saroasveto hasti 
(Dhauli, Kalsi, Girnar Rocks). 

INSCRIPTIONS 

po.pe hi niima supadij[aye (R. E. V) 

INSCRIPTIONS 

duve sapamna-lati-sata 
viviisiita (M. R. E., Sa) 
janam janapadam (P. E. IV) 
anrmeti (R. E. XIII) 

kimam kani sukham avahcimi ti 

(P.E. VI) 
esa me hutha-se kinasu jane 
.... anulupayii dhammavarf,hiyii 
vtu}.heyii ti, kinasu kani abhyum-

niimayeham dhammavaq.hiya ti 7 

(P. E. VII) 
idha ella niini sukhiipayami 

ttM:lopayii (R. E. VII) 
bhage arime (R. E. VII). 

(R.E. VI) 

The Buddhavac_h~na alo~e can . satisfactorily account for 
some of the most stnkmg and mt~r~stmg variants in the Asoa
vachana. R. E. I~ offers ma~uJ~, abakajanika, abakajaniyo 
and striyak( a) as vana~t_s of D~ _tlht. Corresponding to them we 
have in Pali itthi, mahda (mahtla), ambaka and itthiyika (Buddha-
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ghosa). In lieu of J alam, Db offers us patibalii (S.R.E. II), and 
these very words are employed as synonyms in the Anguttara 
N ik.aya, Paiichaka-nipata, Gilana-vagga : a lam giliinam upatehii
tum, patibalo hoti bhesajjam samvidhatum. Corresponding to 
the two variants, mahiilake and mahamte in R.E. XIV, we have 
in Pali mahallakam and mahantam. 

The specimen of dialectical style offered by the four versions 
of R.E. IX (K, Sh, M) .closely .resembles those which may be 
gathered from all sections of the Kathavatthu: 

Kathavatthu IV (I. 1) 

Haiichi puggalo upalabbhati 
sachchhikatfha-paramatthena, 
tena vata re vattabbe yo sach
chikatfho paramattho tato so 
puggalo upalaabhati sachchhikattha
paramaethenii ti. Yam tattha 
vadesi vattabbe kho puggalo 
upalabbhati . . sachchhikatfha
paramaUhena ti michchlui. 

R. E. IX 

Hamche pi tam ~tham no 
nivateti hida, atham 
palata anamtam puna pasa-
vnti. Hamche puna tam atham 
11ivateti hida lata ubhaye 
samladhe hoti-hida chii se athe 
palata cha anarhtam puna 
pasavat1 tena dhammamam
galena . 

. The Asokavachana contains but a very few traces of what 
~ay be called the distinctive Jaina phraseology, now preserved 
m the Ardhamagadhi Canon of the .Svetambaras. The Nirgrantha
pravachana or ]inavachana, too, employs such technical tenns as 
sama1:1a miihar_la, bhikkhu, bhihkhu1:1i, uvasaga, uviisigii, sama~o
vasaga, gihatthiinarh, pavvaiyiinath, Niggantha, .Ajiviy_ii, posa~am 
(posatham), (posatha-upavaso), jm~ztJa (punY_a), ?~~a_( papa), 
kalliitJa, sukarj,e dukkarJ,e, paraldwme, vihi'!!sa, avthtmsa) vaha
bandha-parikilesii, bandha-mohkha samkhaya, koha (kodha) 
ma1J.a (miina), daya, dib],a, sachcha; soya (Sa.ucha)~ ?~aya,. ajjava: 
maddava, chauddas, _ attham'-uddittha-pum'tJ,amasmtsu, thaloga
paraloga, duya (dii.ta) a~d parisii (.Acharanga and Aupapatika 
Siitras). 
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Besides the technical terms listed above, the ]inavachana 
makes use of the following idioms corresponding to those m 
BV and AV: 

JV 
hiyiie sult.hiie 

jiirisa tiirisa 

puno puno (Acharanga) 
chaQam chaQam (ib) 

puif.havi-nissiya (ib) 
amma-piu sussilsaga 

(Aup. 71) 

niilam tiiTJiie (Acha
ranga) 

atihi-samvibhiigo 
(Aup. 57) 

posahovavaso (lb. &7) 

chira(lhitiya (lb. 56) 
dhamme daif.hil pairJQa 
patifina (lb. 105) 

BV 

hitaya sukhaya 

ytirisa tiirisa, 
yiidisa tiidisa 
punappunam 
kha'T}e kha7')e 

dhamma-n iss ita 
miita-pitu
upat{hiinam, 
iichariya 
pachchupatthiitabbii 
sussrisiiya 
alarh diiriibhaTa1)iiya 

diina-sariwibhiigo 

chiraUhitikii 

gevejja-vimana (Ib. 163) 
Bhagavam (ib. 21) Bhagava 

aigare (ib. 38) . 
dupayam chauppayam 

iidikammiko 

dipadanam 

chatuppadanam 

tivva-dhammanuriiga tibbo garavo 
(Aupa. Sec. 54) 

AV 

hitasukhiiye (R. E. V, 

P.E. IV) 
yiirise ttirise 
tidise tiidise (R. E. IV) 
puna-puna (R.E. XIV) 
k hmrasi khanasi 

(S.R.E. I) 
dhamma-nisita (R.E. V) 
miitti-pitu-susilsii, 
miitti-pitusu 
sususii. miitari 
cha pitari cha 
s-rtsriisii (R. E. III) 
alam asuiisaniiye 

(S.R.E. II) 
diina-samvibhage 

(P. E. IV) 
piilatikam upaviisam 

(P.E. IV) 
chirathitikii (M.R.E.) 

pa{imna achala 

. _ (S.R.E. II) 
pul1sa gevaya (P. E. I) 
Bhagavam (Lumb.ini 

_ . Pillar) 
adzkale, iidikaro (R..E. V) 
dupada·chatupadesu 

(P. E. I) 

tivo dhammaviiyo 

(R.E. XUI) 



86 INSCRIPTIONS 

.JV 
je ya ma~;~e siivajje sakirie 
sakakkase kacjue (katuke) 
nifthure pharuse aT)hayakare 

clzedakare bhedakare (Aupapatika 

je iisavii te parissavii 
je parissavii te iisava ; 

Sutra, Sec. 30) 

je a~;~iisavii te aparissavii, 
-jc aparissavii te a~iisavi.i (Acharanga) 

AV 

imiini iisinava-giimini nama 
ath(i.i) chamc},i)•e nithiUiye 
kodhe mane isyii (P. E. III) 

sakale apaparisrave siytiti 
eshe tu parisrave yam apuiiarh 

(R.E. X) 

In the ]inavachana, too, lwha and ma7J.a, sachcha and soya 
(.Wucha), ajjava and maddava are grouped together. 

Certain phrases and idioms in A.Solwv~chana agree almost 
verbatim with those in the Rajadharma SectiOn of the Santiparva 
of the Mahabharata. As the _following instan~es will increasingly 
show, the statements of Asoka were nothmg but a faithful 
reproduction in prose of the Rajadharmapravachana in verse : 

MBH 

Aushadhi.ini cha sarvar;Ji 
multini cha phaltini cha:f 
chaturvidhtims cha vaidytin 
vai samgrihT)iytid viSeshata~ II 

(XII. 68. 64) 
ahimsiirthiiya ~luitiintirh dharma
pravachanarh kritam (XII. 109. 15) 

Yauna-Kamboja-Giindhiirii~z 

(XII. 207.43) 
mtitiipitror hi .fusrtislui 
kartavyii sarvadasyubhi~ / 
iichiirya-guru-susnishii 
taithaivtisramaviisiniim r 

(XII. 64.17) 
utthi.iruun hi narendra1}4m 

AV 

osadhiini cha . . . mulani cha 
phaliini savata ata ata 

nathi hiiltipitii cha loptipitti cha 

(P.E. ll) 

11ijhatiyii . . . dhammavarJ.hi 
vacjhitii avihimsii.ye bhutiinam 

. . . (P.E. VII) 
Yona-KamboJa-Gamdhiiriinam 

(R.E. V) 
brahm_ar;~~ s(~)ama1;1iinam sampaeipati~ 
miitara p1tan susrusii thaira-

susrusii (R.E. IV), agablzuti-susii.sii . , 
miita-pztu-suszisii ,gulu-sususa 

(R.E. XIII) 
tasa esa mule usfanam cha 
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riijadharmasya yan miilam 
(XII. 57.13) 

hitiirtham sartl(1lokasya 
(XII. 36.26) 

sm"Valokahitam dharmam 
(XII. 63.5) 

anrirnam ylHi dharmarya 
(XII.13.14) 

aradhayet svargam imam cha 
lokam (XII. 27.57) 

kritajfio drif/.habha~til.z syiit 
samvibhiigi jiten.drayal,z (XII .. 65.39) 
bhiivasuddhir daya satyam 
samyamas chatmasampadafJ 

(XV. 167.5) 

viharaytitrasu (XII. 1. 18) 
uchchiivaclziini vittiini (XII. g6.23) 
diirzam eke pra.fritsanti (XII. 21.9) 
dharmayuktam prasastam 
iiyatyiiii cha tadO.tve ella (XII. 16.6) 
kshamii kartum samartho (XII. 72.1) 
varjaniyam sada yuddham 

(XII. 68.25) 

kshudra-pipilikiil} as abhakshyas 
(XII. 50. 2 1) 

YatM putros tathii paura 
draslzlavyii/.z (XII. 68.29) 
o'nvakampatu vai nityam 

~rajii put ran ivaurasiin (XII. 28.51) 
vadha-bandhaparikldo (XII. 68. 19) 

dharmapekshi (XII. 55· 29) 

dharmaltaizkshatii (XII. 67. 48) 

am'~~abhihiiram kurvita 
s / (XII. 68. 89) 

sattvail} sattvii hi jivanti 
(XII. 115. ao) 

athasamtira7Jii cha (R.E. VI) 

flllllt~ataralh sa(r/ualokahitciya 
(R.E. VI) 

bhutiinam anamnam gachheyam 

(R. E. VI) 
idha cha ntini sukhiipayami paratra 
cl~a svagmh iiriidhayamtu (R.E. VI) 
sayame bhlivasudhita va katamiiatti 

va datjhabhatita (R.E. VII) 

viharayiitiim (R.E. VII) 

uchiivacham maritgalam (R.E. IX) 
diine siidhu ti (R.E. IX) 
dhammayutalh anuvidhiyatu 
tadatvaye iiyatiyariz clza (R.E.X) 
sakiye ldwmitave (R.E. XIII) 
(na )vmh vijayan mti vijetavyam 
mamiiii (R.E. XIII) 
ambiikapililui (P.E. V) 

atlzii pit(ti). hevam ne liijti ti, 
atlz(a) atiinam anukampati hevam 
ap~eni anukarizpati (S.R.E. I) 
bamdhanariz vii parikilesariz vii 

. _ (S.R.E. I) 
dhammapekhQ. (R.E. XIII) 
dhammakiimatti cha (P.E. I) 

abllihtile (P .E. IV) 

jivena jive no pwitaviye (P.E. V) 
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dhiirmikam dharmayuktam (XII. 

dhiirmika-janal:z (XII. 19.5) 
pu~yatirthiinusamytinam 

tg. 11) 

(1. 2.123) 
vigatabhi (Bhag. G. VII.) 
dharma-samst htipaniirt hiiya_ 

(Bhagavadgita, IV. 8) 
sarvadharmiin parityaJYa 

(Bhagavadgitli, XVIII. 66) 

jrmam dhammayutam (P.E. VII) 

anusamyiinam (R.E. III, S.R.E. I) 

vigar!-abhi (Lumbini) 
dhammiidhithiiniiye (R.E. V) 

savam parichajitpii (R.E. X) 

It is in the Mahabharata (XII .. 20.7.43) alone that we have the 
Sanskrit name Yauna corresponding to Y ona. It is again here that 
the Yaunas, Kambojas and Gandharas are grouped together, 
precisely as in Pali and Asokavachana. The word anusamyana. 
too, is met with in the Great Epic (1. 2. 123) pu?J.yatirthiinusam
yanam, though not in the technical sense of Asoka. The Maha
matras mentioned in it are no other than the Seniipati Mahamiitras 

in the Buddhavachana. The location of the four Great continents 
including jambudvipa (ibid, Bhishmaparva 6. 1 3) is almost on a 
par with that in Pali. 

As regards the S111riti literature, the lists of non-eatable or 
forbidden animals, birds, beasts and fishes, contained in the older 
Dhanna Sutras and Sastras are certainly in the immediate literary 
background of A5oka's list of avadhyas (P. E. V). In this respect 
the Dhannasutras of Bodhayana and Vasish~ha deserve special 
notice, particularly because both prohibit the flesh c£ rhinoceros 
and allow the meat of peafowls. Further, Vasistha's PiinJ4u
kapota is the same species of birds as the seta-kapota of ASoka. 
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Legal. Popular and 
Grammatical 'Vorks. 

kamarh, kiimmh tu (Rorlhayana. 
Vasistha) 

Pii7J.cf.ukafJDla (Vasishtha) 
piiriiuata (Vasishtha) 

=griimaviisi llajJO.fa~l (Kulluka) 
nbhak.fhyii/z (Bodh:iyana, Vasishfha) 
Sarveshiimet'n daniinfim 
brahmadtinmh 11isisll'yate 

(Manu, IV. 233) 

evnrh samnvii)'fl~l km·tnvya(l (Pai'icha
t"antra, I. 15) 

adiknm~l (Pat;lini. III. 2.21) 

lipilwmry, livilwrn~z (PaQini, III. 

avm"iirdhii.t (Pat;tini, V. 4· 4·57) 
putrapautram (Pat;tini, V. 2.10) 
Tishya-Pww1wzsvo~z (Pat;tini, I. 

tad gnchclzhati pathidtitayo]J 
(Pat;tini, V. 

Devtiniimpriya (Kiityayana) 

2. 21) 

AV 

ltiimarh tt1 kho (M.R.E .. Bra.) 

utakapote (P .E. V) 
gtimakapota (P.E. V) 

''t." 11a cha khii.diyati (P.E. V) 
uiisti etarisarh .danam 
yiirisam dharhmadti11am "'(R.E. IX, 

XI) 
samaviiyo eva siidhu (R.E. XII) 

iidikaro (R. E. V) 
lipiltara (R.E. XIV) 
lipillm·e~ln (.M.R.E., Ja) 
avaradhiyfz (.M.R.E., Bra.) 
fJIItapapotike (P.E. VII) 
Tisiiyn Puniit,astmr. (P.E. V) 

ynta pi dutii no )•arizti (R.E. XIII) 

Deviinampriyo, Deviinampiyo 
(R.E. III) 

khalatihasyn parvatnsya (Pataiijali) Khalatika-pnvatasi (Barabar, II) 

The highly important Sanskrit text which is still left for 
comparison in this connexion is the Arthasastra containing 
Kautilyavachana. In accordance with its two forms, earlier and 
later, we must consider i~ boLh as a l(arika of verses in sloka 
metre and as a treause of. the Stttra-Bhashya type. The 
earlier form will be referred to simply as Karika, and the later one 
as Prose Treatise. 

The following instances may indicate tl}e nature of corres
pondences between the Kautilyavachana in the Karika on the one 
hand and the Asokavachana on the other, as regards their phrases 
and idioms: 

12 
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KV (Karika) 

putrapautrii.nuvartina/:1 (VII. 16) 

a11yatriipadii. (1. 17), anyatra 

guptisthiinebhya~ (II. 26) 

pra7Jayiid rakslzyate (VII. 9) 
pra7Jayena (VIII. 5) 
ii(avishu (VIL 6) 
fJratyante (VII. 6) 
siimantam (VII. 6) 

niruddho de5akiiliihh)•frm (VII. 3) 
ekadesam (V. 4) 
iiyatyiim cha tadiitve cha (V. I) 
uchchhulkan (II. 21) 
abhiriimam (II. 13) 
iityayikam lliiryam (1. 12) 

arthasya mitlam uttluinam, 
riijiio hi vratam utthiinaril, 
yajiia~1 kiiryiinwiisanaril (1. 12) 

anusaya (in a different sense) .. 

AV 

putii.papotille (P.E. VII, Schism 
Pillar Edict, Sanchi) 

miatm Yonesu (R. E. XIII) 
mimnta ngii)'a dhmnmahiimatiiya 

(P.E. I) 
jmlln)'am gachema 
m munisii.nmn (S.R.E. I) 
atm,iyo (R.E. XIII) 
fnm1wm lesu (R.E II) 
stimmhlii ltijtino (R.E. II) 
n ilucll111si ktllasi (P .E. IV) 

chnde.wrh (R.E. VII) 
lndal7,iiye tlyal i)•e cha (R.E. X) 
u balihe (Lumbini Pillar) 
abhiUimiini (R.E. VIII) 
ati)•tiyillc (R.E. VI) 
tasa esa mule ustiinam 
cha athasamtirana cha (R.E. VI) 

(R.E. VI). 
anmaye (R.E. XIII, in the Amara. 

kosha sense of anusoclzanii., · 

anutapa) 

Though the prose treatise of the Arthasastra is a post-Asokan 
compilation, it employs or preserves several phrases and idioms 
showing correspondence with those in A5okavachana, as will appeal' 
from the following tables : 

Arthasastra (PT) 

anyatra miitu~z (II. 1), 
anyatra vyapaddena (II. 25). 
anyatra pratishedhiil (IV. 13), etc. 

anyam pratipii.dayishyiimal:t (1. 10) 
mahtinase (II. 27) 

AV 

analm Yone.m (R.E. XIII), 
arimata agiiya 

dlwmmakiimatiiya 

age~za ~lzayena. etc. (P.E. I) 
maJham patipii.dayema (S.R.E. 
mahiinasamhi (R.E. I) l) 
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riijria~z prabhiivaQ 

dvipada-chatushpadiiniim (III. 15) 

putra.diimrh iitmiirwm 

pratytisannam (III. :w) 

annrthyii~t (V. 4) 
hastivanabhoga/J (VIII. 11) 

uiigavana (II. 2) 

shii~11niisillim (II. 29) 
sukam hi mitrcT}a scmdhi!J (VII. 13) 

vilviisayct (VII. 14) 
Puslrye11{r (XIV. .3) 
krish~la-chaturdalyiim 

paur~wmiisyii1h Push)•a-

yoginyiim (XIV. 3) 

cltiiturmiisyeshvardha-
11uisilwm agluilam (XIII. 5) 
anugmharh diuiinritha-
ll)'iidhitciuiim (XIII. 5) 
.Siisa nn 11111 h taril 

mukluijiiaptam (II. 6) 

diipaka (IV. 6) 
maltiillfam sai1gflmh (IV. 4) 

yiitriivihiiragato (V. 1) 
iil')•iiyikc: kiiryc ( 1. 1 5) 
ii~nsnJ'CYil~l, iivaSCJ'II~I (JI. 4) 

r•cisaycyu~l (II. 36) 
aymil fHiriluijJayati (II. 8) 
mtid/wryam (11. to) 

pu11antklam (II. JO) 
uchchlmlkam (II. 21) 
priiptavyavalziiriinfun (III. 5) 
apravrittavadlziiniim (II. 26) 

yogyiichiiryii~t (II. 30) 
iismwebhya~z parebhya1 ella (L. 17) 

deyavisargo (IX. 6) 

pab!tave Dr.viinath piyasa (R.E. 

dupada-chatupadesu (P.E. II) 
atiinmh (S.R.E. II) 
patiyiisamnesu (P.E. VI) 
ana{hiiJ•e (P.E. V) 
/(cva{ablwgasi (P.E. V) 
11iigavanasi 

ii-smimuisilu· (P.E. V) 
~·,~l:ar~uil l!i jHijmrh (R.E. V) 
l'ISVCIIIISCI)'Ilcmc (Sarnadt) 
Tisc:110 (S.R.E I) 
c:hiiv 11 dasiiyc jJutil1wdasiiye 

Tisiiyc, Tisiiymh p 11 m,10miisiyam 

XIII) 

(P.E. V) 
chtilurhmtisiyc pahhiiye 

lakhanc 110 lw(aviye (P.E. V) 
aniithcsu vurf.hcsu 

ltitasuhhiiye (R. E. V) 
ymh hi1hchi muhhato 
ii liu payiimi diijJakam vii 

HiiT,iijwhmh I'ii (R.E. VI) 

maluuntc vijayc .R.E. XIV) 

vi~wra?•tiliith 1iayiisu (R.E. VIII) 
at1yiiyrkc (R.E. VI) 

ch•risayi)•c, vii.siipetaviye 

(Schism Pillar) 
desmh hiipayisali (R.E. V) 
mad!turatiiya (R.E. XIV) 
jJUII~·jnma-vutam (R.E. XIV) 
uball/w (Lumbini Pillar) 

patavadltiinmn (P.E. IV) 

)'ttgyiichariyiini (M.R.E.) 
patiyiisariwestt hevam 

apakathesu (P.E. VI) 
dii,wuisagasi (P .E. VIII) 
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abhihshtJam upajapet (IX. 6) 
yathii.rham (IX. g) 
alpavyayal]. (IX. 4) 
mahiibhar:u/.ena (II. 28) 
sii.mantii.tavikiin (IX. 3) 
pratividhiinam (VII. 16) 

mittravargal; (VIII. IS) 
utsiiha)•uhta (VIII. 4) 
kumiira (V. 3) 

devikumiiTii?Jiim (VII. 15) 
pauravyavahiirika (V. 3) 

rruhtrantapala, antapiila (V. 3) 
mriga-pasu-palishi-by"ala-

mat~yiimmbhiin (IV. 3) 
paribhoga (IV. 6) 
apavaltayanti (IV. g) 
mahiimiitni~t (II. g) 
bhal!la-sarimibhiigam (lY. 3) 
pa1·ibhiislta~zam (IV. 1 1) 

piisha~uf.a (II I. 1 6) 
pa,·ichareyul]. (I. 2 1) 

dharmadtinam (III. 16) 

5aTTUJvii.ya}J (III. 12) 

asampratipattau (III. 11) 

ghatetu (VI. 2) 
hiratJ-yadanam (III. 10) 
hira~lyiinugmham (II. 36) 
drir!habhahtitvam (1. g) 
avadhyiil) (II. 26) 

ashtabhiigikam (II. u) 
dharmavijayi (XII. 1) 
dtttii (1.16) 

abhiksh1J.ya-sravat~am (1. S) 

INSClliPTIONS 

abhihhinam upadhiileyu (Bhabru) 
yathii.mham (M.R.E.) 
npavyayatii (R.E. III) 
afJabhamcjatii. (R.E. III) 
siimarhta-liijiine (R.E. II) 

jm{ividhtine (R.E. VIII) 
vage ball!ljane (S.R.E. I) 
usaluma (P.E. I) 
l111miile (S.R.E. I) 
dcvihumiiliinam (P.E. VII) 
11aga~aviyohiilaka (S.R.E. I) 
arhta-mal1ii.miitii (P .E. I) 
jJTiiTJihmhbho (P.E. IV) 

jHI(ibhognriz (P. E V) 
nfHfilllcj.hf' (R.E. XIII) 
mahiimfilfi (Queen's Edict) 
dii1111-smin•ibluigc (P.E. IV) 
Jmlihhti.W)•ismiz (P.E. Ill) 
.HJ7If! juismiuJ.ii (R.E. VII) 
jJU(icl/(/lismizti (P.E. IV) 
dhmilmadiinmil (R.E. IX, XI) 
Sfll1107'fiyo (R.E. VII) 
a.wliljnalijJali (R,E, IV) 
gi/(Jtitmiz (R.E. XIV) 
hirr11i111ajH11i·uidhiiuo (R.E. VIII) 

dru:ihnh/wtitii (R.E. Vll) 

aundhiytwi (P.E. V, VII) 
a{ hahhiigi)•e (Lumbini Pillar) 
dhfnnmavijayo (R.E. XII) 
rlittti (R.E. XIII) 

abhihhiumh suneyu (Bhabru) 



CHAPTER V 

GRAMMAR AND PHONOLOGY 

We have seen that the style or diction of Asolwvachana in 'Prakrit 
is closely akin to. that of Buddhavachana in Pali. The phrases and 
idioms were mostly prose adaptations from giithiis and slokas, 
in short, traditional verses, such as those preserved in the Pali 
Nikayas including the Jatakas, the Rajadharma Section of the 
Samiparva of the MaWibharata, and the Karika presupposed by 
the extant prose treatise of the Arthasastra. The prose texts of 
Buddhavachana in Pali and those of ]inavnchana in Ardhamagadhi, 
too,. supply parallels to many a phrase and idiom in Asokavachana. 
If similar phrases and idioms as well as technical terms occur also 
in the prose treatise of the Anhasastra, we are not to infer from it 
that A.Solwvac!taua derived them directly from it. It is equally true 
that the extant Pali Canon and Jaina A.gama, too, presupp06e an 
earlier stage of development v.•hen their ling·uistic affinities with 
Asolwl'ttcluma were still doscr. Even the Sanskrit diction of that 
stage of literary and linguistic development bore many traits in 
common.1 

J\Iiuute analysis of the grammatical forms and phonetic 
peculiarities of A.So/w·uachmw, offered by Hultzsch, edict by edict 
and inscription by inscription, and subsequently by Professor 
Turner in respect of the Ga,·ima~h ·and Palkigm:u;lu versions of 
M. R. E., has made easy the path of "A Comparative Grammar of 
Asokan Inscriptions" by l\Jr. M.A. Mahendale, the phonology 
part of which is ah·ead): published in the Bulletin of the Deccan 
College Research Institute, Vol. III. In the face of these 
imporLant' publications, full . of objective data of scienti~c 
research, there is hardly anythmg to add except by way of certam 
correctives. The unscientific feature of the scientific procedure 
adopted by Hultzsch and Mahendale is that in citing instances from 

1. Barua in Proceedings a11d Transactions of the Tenth 
All-India Oriental ConJe1·enc.:e, p. 2ogf. 
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any particular inscription or set of r:ecords they have not taken into 
their conside~ation t?e err~r~ due to Aso~a's Lipikaras_' oversight, 
carelessness, mcapactty or 1dwsyncrasy, m short, omissions and 
commissions. A few instances may make the point clear. 

DT (P.E.) reads aha or aha instead of aha of LA, LN and R. 
A, too, reads iihii. .K (R.E.) invariably reads ahii, and we meet 
with the same reading also in Ye, Dh and J. One may justify ·this 
reading for K, DT, DM and A by the general tendency of the 
dialect of that area to lengthen the final a. Bm what about Ye 
Dh and .J ? Here the presumption must be that the intendeci 
reading was iilui ti, and this is corroborated by Sh (R.E. XI) haha 
li. DT ahii is the scribe's mistake for iilui. The omission of ti 
(iti) after aha may easily be treated as a case of oversight. In P. E. 
III all the versions read niimii ti. When DT reads fJavatayevu 
and remaining versions pavatayevft li, the inference should be that 
the omission of li in DT is due to the scribe's error. 

The G equivalent of iha is idlw. But in R.E. XI one has 
iloka instead of idhaloka and in R.E. XIII ilokiha for idlzalokiha. 
Here the scribe is responsible for the dropping of dh. The Sh 
and M equivalents of iha are hirla and ia, the first occurring more 
frequently in M and the second in Sh. And yet it is improbable 
that ia was prec.isely the Sh spel~ng of ilz~; ha_d it been t~e case, We 
would have aa mstead of alta. fhe rcadmg tha, met wtth in R.E 
XIII, confirms the suspicion about the scribe's error in ia. · 

In R.E. VII, all the six versions read sayame for smhyamah. 
In R.E. XII the Sh spelling is sayanw, while in R.E. XIII Sh reacls 
samyamat?t (Ace.). Similarly in R.E. IX, K reads sarnyame and 
Sh samyamo. From these data, the inference is irresistible 
that the omission of m (anusviira) is just an instance of the scribe's 
oversight. 

G has rii.juke and pradesike for rajrtlw and /'riidesiko in R.E. 
III, sayame for sarhyamo in R.E. Vl~I.. athalwmme for athakath,. 
math in R.E. VI, and mule for miilam m R.E. VI. These, as we 
know, are not the bonafide grammatical forms of the dialect ot 
Girnar. 

Such instances need not be multiplied. Those cited above 
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are sufficient, I think, to convince us of the reasonableness 
of fixing the grammatical and phonological standard of each dia
lect by typical forms only, and not by any and every form on 
record. 

In connection with onhography anci phonology, the ques
t ion is apt to arise-were all the words pronounced as written? An 
extremist like the late Dr. Fleet will maintain that they were not 
pronounced as wriuen. Take, for instance, the word dukkararp, 
duldwre, or duhlwle which is written as dulwrarh (G), dttkara 
(Sh), dukare (l\I), rlukale (K, Dh, J, R.E. V) The debatable 
point is ·whether the word was meant to be pronounced as duk
/((lrmh, duldwre, dHidwle or as dulwm1h, d1t!wre, dulwle. Though 
nothing can be said dogmatically on this point, the reader may 
have his guidance in forming his opinion from the fact that the 
Prakrit dialects of Asoka do nowhere show the tendency to what 
is called phonetic decay. Gu~ded by the Law of Mora (Metre), 
they retain in tact the phonet~c values of all words. We are not 
to think of any loss of sound without some compensation provided 
against it. In. default of the compensation in spellings on record. 
the presmnptt~n ought to be that something is wrong somewhere. 
Consider, for mstance .. th~. case of Dh hichhmiule. J lti1nchhiimde 
(S. R. E. II) for the Pall lumchhando. In J. ii in chlza'f!lde is re
dundant. In Dh, l:i ought to have been spelt as hi. In default 
of the compensating feature. the presumption must be that the 
spelling hi with the omi_ssi~n. of 1n after it or w~thout the lengthen
ing of i is due to the scnbe s Ignorance or oversight. 

As. to R.E. III, G offers 1'a:~esu, anc_l K, Dh and J vasesu for 
the Palt va.ues1~. l1~ tl~c forn_1er. there Is a compensating feature 
in the le!1gthenmg ol a !n va; m the latter, there is no such feature. 
In mctncal measure vasesu and vassesu are of an equal phonetic 
value, and 11asesu and vassesu arc not so. So in the case of vasesu 
the presumption should be that it was meant to be pronounced a~ 
va(s)sesu. 

There are a few sp_cc~al cases, where compensation is sought to 
be effected by the shtftmg of emphasis. Take, for instance, 
the Sh and M Pri)•adra.Si for Sk. Priyadarsi, Pali Piyaclassi, dhra
mam for G dhammmh, Sk. dharmarit, and G bhiitapruvam for 
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Sk bhutapitrvam. Here the emphasis is shifted, in the case of 
Priyadra.Si, from the fifth to the second syllable ; in the case of 
bh(ttapruvam, from the third to the second. In Pali, for instance, 
one may choose to adopt the spelling vi1·iymn or viri)'am for Sk. 
v'iryam. In adopting v'iriyam, he will be putting the emphasis on 
the first syllable, while in adopting viriymh, he will be shifting 
the emphasis on to the third syllable. 

One may go indeed so fat as to premise that there is no 
instance of phonetic decay in any dialect or language, which is 
not accompanied by a compensating feature. Let us consider, for 
instance, the language of the Prakrit Dhammapada having all the 
main important features in common with the Sh Prakrit of Asoka. 
It shows a good deal of phonetic decay, as will appear from the 
comparison of the following stanza with its Pali counterpart : 

Prakrit :-: ujuo nama so mngu, ahhaya namu sa diJa I 
radho a/wyano namu dhamalrahehi sahato II 

Pali :-. ujuko niima so maggo, ahhayii niima sii disii I 
mllw aktljano nama rlhammaclzahhehi samyuto 11 

It is easy to guess that the manner of chanting behind the 
Prakrit verse is different from that behind the Pali gatha, - that, 
in other words, the phonetic decay took place in the Prakrit Dham. 
mapada of Khotan so as to adapt its verses to local and racial 
needs. One has got to chant the Prakrit stam.a, quoted above, in 
the manner of the Tibeto-Chinese people, by swaying one's head 
to and fro. Here the compensation is effected by means of gesti
culation and intonation. 

In many an instance the system of spelling and grammatical forms 
have been determined hy the Law of Rhythm and Cadence or 
the Law of Euphony governing the construction of sentences : 

R.E.X. : Etalliiya DeviinmhfJiyo Piyadasi riijii yaso vii kiti vd 
ichhati, yaso for yasam, kiti for kitim. 

S.R.E.I.: Save munzse jmjii mamii, mamii for mama. 

P.E.I. (LA) Devanampiye Piyadasi liija hevam aha .: sa(lavi
Jati-vasiibhisitenn. me iyarh rlh~mmalipi likhiipzta, Pi)'a-
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dasi for Piyadasi .. liija for lii.jii., lipi for lipi~ likhapita for 
li/(hapitii.. 

Provided that the rhythm is maintained, the cadences are 
all right, the sounds are sweet and appropriate in rhyming, at~d 
the ca:suras come spontaneously, it is immaterial whether certam 
rules of number and gender are obeyed or infringed: 

M .R.E. (Bra, Si} : Pakamasa hi iymh phale) no hi)1am sakye 
mahiitjJeneva piipotave kiimam tu kho khttda
luua jJi jJalwmamir_lf'~lfl vipule svage sakye 
iinidhetm,e. Etiiyathiiya i·yam sii.vane savapite
yathii khurlakii hen mahiitpii cha imam paka
meyu ti. atnfii cha mai jiineyu, chirathitike 
ella iyarh. Jmhame hot(u). !yam cha athe 
vatfhisiti 1'ifmlmh jJi cha l'arjhisiti avm·adhi·vii 
di·vad hiymh vafjh is it i. · 

Thus the text of Asokavachana is skilfully composed so as 
to be suitable not so much for reading as for chanting·, and in this 
respect we cannot fail to notice a striking similarity between the 
Pali and Asokan texts. Though the words of the Buddha are in 
prose, they follow a law of rhythm and cadence, if not exactly that 
of metre, and the sentences spomaneously come to their natural 
stops in course of chanting : 

Evam me sutmh : Elw1h samaymh Bhagavii viharati jeta
·oane Aniithapi1,ujikassa iiriime. A tha ldzo ai'iiiatarii devatii lceva
lakapparh .fetavanarh obh.fr..felvii )'ena Blzagavii tenupasankami; 
11.pasm1hamitvii Blzagavantarh ahhiviidetvii ekam antam atthii..si:. · 
Ekamantmh thitii ldw sii devatii Blwgavantaril giitha)•a ajjhabhiisi. 

The old Giithii tr~dition or ':edic mode of cha~lting lingers 
even in the texts of .Tznavachana m Ardhamagacihi. But these 
texts often lack the spontaneity and vigour of Buddhavachana in 
Pali.. Even the verses in such ?ld Agama texts as the Achiiriirga 
seem to be on a par with some m the extant treatise of the Artha 
siistra : 

12 

A.charati.ga, Uvahat:ta-suyarh, ix. 2-3 : 
.A vesa't)a-sa IJhii-pn·vii.su pa't) i)•a-siilii..w ega)•ii voso 
adu vn paliya((.hrmesu paliilnfmiijesu. ega)'ii vii..so 
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ligan tare iiriimiigii.1·e nngare vi eg~}'a v~o. _ 
st1sii1.1e SW11,tiigiire vii ru hk ham ii le ·ut egaya <'aso. 

Arthasastra, III. 1 g. 

Kalahe dmvyam aj)(t/taralo da.\afm1JO rla~Hja~t 
hsh udraha-r{ravya-h i 1iwiyii1n tachcha I rti'tzchcha dar,z(lab 
slhulalw-dra<')'ll-hilnsiiyii.rh tac:hc:hn rf<,igu~ws clza dm,t(lab. 

Among the B11<ldhist brcllucn, those who were master reci
ters of Buddhavachana are claimed in the ~[ilin<lapaiiha (p. 344) 
to be adepts in the discrimination of high and low accents, 
long and short syllables, heavy ancl light measures of letters : 
( halws.w lii iigalli.gamii dhammad harii . . . . sit It ila-clhani ln-diglza
ra.ssa-gamka-lalwkakklzara-pm·ichchheda-lw.mlii). It is in respect of 
this discrimination of accents, etc., that Bucldhaghosa has sharply 
distinguished the language of Buddhmmclwna from Tamil and 
other non-Aryan speeches of Ancient India (Sumaii.gala-vilasini, 
I. p. 276). The texts of all other" Buddhist sects but the Theravada 
are found lacking in the distinctive characteristics of the language 
of the Pali Canon. Their so-called "Gatha dialects", saturated 
with Prakrit elements, show resemblances to the Sanskritic Prakrits 
<;>f t~e . Saka, K u~hiiJ.ta, Kshaharata, Satav~hana and Ikshvaku 
11_1scnpuons. Their prose texts betray only u_nperfect ~anskritisa. 
lions from those in some earlier language, allied to Pah. So far as 
the rhythm, cadences and c~suras are concerned, the records of 
Asoka fully maintain the literary and linguistic tradition of Pali 
In Asokavachana, too, the syntax of words in a sentence is governed 
by the law of rhythm and cadence : 

R ·E. III : siidhu miitari clza pitari cha susnisii, 
mit.ra-samstu ta-iiiitinmh biimha?J.a
samaniinam siidhu. diinarh, priir,ziinam 
sii.dh~ anii.~mhMw, apm,ya)•al.ii apa-
bhanu:latii siidhu . 

. Here the word siidhn is put fir~t in one. clause, in a p~n
ultlmate position in the second clause, 1n the middle of the thtrd 
clause, and last in the fourth clause. 
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Barabar Hill-Cave I : 

Liiji11ii Piyadasiuii d uviidasa-vasiibhisit en a 
iy"tl7h lwfJhii diwl Ajivikehi, instead of 
/ljir•ihehi dinii. 
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To do full justice to a comparati\'e grammar of A.\olan1chmuz 
from the historical point of view as distinguished from the 
merely analytical or scientific standpoint, one has got to return a 
definite answer to the question as to which of the three languages, 
Old Classicial Sanskrit, Old Pali and Old Ardhamagadhi, has the 
greatest share in the phonetic peculiarities and grammatical forms 
of AJollmmchana. The real tug of war lies between the claims of 
Old Pali and Old Ardhamagadhi. the languages that in their 
maturity kept clear of the eighteen Aflechchhabhiishas or Dr.Ji
hhii.sluiJ (.-\upapatika Sutra. Sec. 109), T;~mil, Telugu, and the 
rest. Ry the consensus of expert opinion Lhe Ardhamagadhi of 
the extant .Svetambara Canon is junior in age to the Pali of the 
extant Buddhist Canon, preserved in Ceylon, Siam and Burma 
(Preface to Ja~~bi's ~clition of the A.yaraJnga, P.T.S.). According 
to the Aupapauka. Suu·a, _Sec .. 56, Maha\'ira loudly, dis.tinctly anci 
forcibly chanted h1s doctnne m Ardhamagadhi, a language, which 
is claimed as the super-excellent .language comprising in its wide 
scope all idioms (savvo hhiisiir.1Ugii.mi~1ie ... sare~la!11 Addha
mtigadhne hlulsii.e hhiisai). The examples of formulations cited in 
illustration, allhi loe, allhi aloe, evruil bandhe mokkhe_. etc., we 
sec that e stands as the first sing. case-ending for the a - declen
sion, precisely as in Magadhi of the Prakrit grammarians. 

Th~ Arclhama_gadhi of tf1e Jaina Canon presupposes the 
Maga~llu~~ or_ ba:chc s.ongs, bal1~1.c~s anc! moral verses (Mii.gnhiyarh 
giilwm g1ftynm .~1logam. Aupapauka Sutra, Sec. 1 07). 

In such tc~ts as the_ Ach~rfu'1ga Si'1tra there is throughout a 
hopeless _blenchng of ~-fa~<l!u and A_rdh?ma~dhi elements: it is 
difficult m places to chstnmmate whiCh 1s wh1ch. Pali shmvs a 
consci_?us tendenc_y to ge~ rid ~f ~Iagadhism and to keep it distinct 
from tt. The plHlosoplHcal \'lews of ~orne of the elder contempo
raries of the Buddha are represented m Old Magadhi as well as in 
Pali. By comparison of the two ways of representation, we can 
understand the difference between Pali and Old Magadhi for-
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mutations of Indian thought, t>.g., n'atthi attakare, n'atthi jmra
kiire, n'atthi purisakiire ; sukhe dukhhe jivasat.t.an:e (Samafiiia
phala Sutta). In the Ariyapariyesana Sutta ('1\laJ!~~~a-N .. I) ~nd 
the Mahavagga, J, the very word of Upaka, the AJlVtka, 1s fallh
fully reproduced : hupeyya fivuso', 'lmveyya iivuso.' This Old 
Magadhi verbal form is met with in Asokavachana ; h1tveviiti• 
hveyu (S.R.E. II). The Vedic lave which occurs as a regular 
infinitive suffix in Asokavachana is occasionally met with in Pali 
gathiis. But for the Awkan Gerund tu for tvii. (Dh, J, etc.), one 
must refer to the l\lagadhi gii.t-hiis in the Jaina Canon; vi~wittu 
soyam (A.charfu1ga, Logasara), jfmitta dukkham (ib. Loga-vijao). 
Just as in. Asokan Eastern dialects. so in Ardhamagadhi, dupada 
1s t~e eqtm·~lent of Sk dviparla. The ii)•e as the Dative sing. case
endmg has ltS counterpart in ae : viosara'l').iie. The Girnar darsana 
(R.E. IV) corresponds to the Ardhamagadhi damsa1;1a. But the 
phon_etic peculiarities and grammatical forms, particularly those 
of G1mir. correspond mostly to those in Pali. 

= Subham astu = 
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abhakshyas, 41£ 
abhisheka, uf, 18 
abhyavapatti, · 21 

adhimasa, 45 
Adhyakshas,43 
igama, s•. ggf 
agatagama, 31 
agramya, 24 
Ajivikas, 7• 44 
ajfia-lek.ha, 18, 20 

aUnti~. u 
akhyanam, 111 
Aliyavasani, 33 
Allahabad . Kosam pillar, 6f 
Amatyas, 44 
Ambala.~~ika Rahulovoida 

Anagatabhayani. 34· 39 
Anti avijita: aS 
anugraha, 19 

Sutta, 36 

Anumana Suua, :J3 
anunaya, 21 
anuposatham, 37 
anusarhyana, 47 
ApabhrarilSa. Prakrit, 58 
aparantas, 3£, 8 
apasabda: 25 . . 
Aramav mscnpuon, 9 
Ardhamagadhi, 51, 56£, 

orthograph)·· 10 

arthi.J;l, 2 1 
arthakrama, 22 

arthana, 21 
asamati, asam~pti, 23 
Asokan Praknt, 55E, 59£ 
A~avrkas, 18 
arthamadhurata, 23 
audaryam, 22 
avadhyas, 41£ 
Avanti, 18 

Barua, 40£, 4711, 6o. Sgn 
Basti, a district, 7 
Beadon, C. , 6 
Bethia, 6 
Bhabru Edict, 5,. to, ~·· !7f., 57· 6o; 

6! 
Bhandarkar, D.R.., 3• g, 11, 16, 32, 

bhartsana, 2 1 

Bhikkhu Patimollha, 70 
Vinaya, 83 
Bindusara, 44 
Bloch, 6, 1~ 
Bodhayana, '!,7. 41£, 88 
Bose, Atin<lra Nath, 4! 
Brahmagiri, 6, 49• 52£ 
nrahmal)a.s, 44· 46 
Bnihmi, gf 

40 

Buddha KoQagamana, Stupa of, uf 
Buddha ~kyamuni, place of the 
nativity of, 13 
Buddhavachana, 31£, sB. 40, 6of, 65, 

68£, 93 
Buddhism. Brahmanical reaction 
againsl, 44 
Buddhist ballad poetry. 28, 31, S5· 

lS, 6o 
Council, 39, literature, 31£, Mid· 
die Country, 26, Missions. ,1, 
sacred places, 13, Sangha '' 
Schismatics, 110. sects, 40, ·tradi: 
tion, 3'· 40 

Biihler, Hofrath, 9 
Burmese alphabet, 9 

Carlleyle, 5 
Charnparan, a district, 6, pillan, 13 
Chandragupta. Maurya, 4• 28 
Chapac;la, a scribe, 9 
Chattcrji, S. K., 6m 
Chhanda~ Vedic language, 14, 6o 

Bair.i~. 5· 27. 50, 54f 
Barabar Hill cave 

inscriptions, 11, 19, 42, I
Cholas, 4 
Cuneiform script, 9 

50 Cunningham, 4 

13B 
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daJ:u;laniti, 45f 
Da5aratha, 7 
Delhi, 7• 56, - Mirii\h copy, , 26 

Sivalik, 7, - Topra, 7 
Devanampriya, 41 
dhamma, - anusathi, 16, 20, 29, - dana, 
37, - lipi, 11£, 14, - niyama, - savana, 
15f, 20, - thambhani, 29 
Dharmasthas, 44 
dl1armarajikas, 7 
Dhauli, 1, 3f, 12, t6f, 27f, 49f. 51f. 56 
Dutt, N, 61n 

Eastern dialect, 27, Prakrit, 54 
Elliot, Walter, 3 

Firoz Shah La~. 7 
Forrest, 3 
Frontagel s, 18, 20 

Goradhagiri, 2, 8 
Gosringavihfna, 53 

Haimavata Madhyadesa, 53 
Harappa, 10 
Hemchandra, 53 
Herzfeld, 9 
Hultzsch, 14, 48 

lndraji, Bhagawanlal, 4 

Kalinga, 3£, 12, 18, 25, 53 
Kalsi, 1, 3· 8, 27£, 49• 53£, 59 
Kaluvaki, 3, 14 
Kamboja, 4£, 47 
karwasukha, 23 
Kapilavast~1, 13 
Kapurdagarhi, 5 
Karr:ta Chaupar, 8 
Karnul, 4 
Kasmira - Gandhara, 8 
Kausambi, 2, 6, 14, 54· 56, 

pillar, 7• 14, 50 
Kau~ilya, 17£, 2 1, 23£, 45£, - Vachana, 
Khalatika Hills, 7£, 42 
Kharosh\hi alphabet, gf, 

documents, 64, Ms. , 5g, 
scribes, g 

Kittoe, 3 
Kopbal, 5 
Kosala, 44 
Kosambi, Dharmananda, 33 
Kumaras, 18 
KushaQa, 42 

Laghulovada, 36 
Lat Bhairo, 2 
Lauriya, Araraj, 56, 

Nandangarh, 26, 56 
Law, B. C., 39 
Lckhaka, 43 

Indu~, 4• 53, - Valley, 7 
Jnscnpuons, Achacmenian, g, 
Barabar Hill-cave, Commemorative, 
13, Hill Cave, 1, Minor Pillar, 1, 
Pillar, 1, Rock, 1, Separate Rock, 1, 

Stone-block, 1 

Iekhadoshiil), 22 
Lckhasampat, 22 
Lipikara, g. 25, 42£ . 
Lokottarav.:ida, a Buddhist sect, 3S 
Lomasa Rishi cave, 8 
I.umbini, 7• 13, 26, 37• 

pillar, 13, 64, lr~nian dialect, 53 
lsJla, 6, c6pies of M. R. E., 8, 

Mahamatras, 63 

inscription, 1 I, tgf, 37• 50£ 

madhuryam, 22 
Maga, 30 

.Jaimini 47;,, Bhirata of 3'3 

.Ta!n~, 28, 41, Canon, 57f, cUctum, 41 
Jam1sm, 44 
Ja~budvipa, 47 

Magadha, 44 
Magadhi._ 24, ~7- 51f. 58, 6o 
Maha-Anyavamsa Suttanta, 34 
M ahacleva, a thera, 8 

.latmga - Rameswara,6 
.T augacJa, 1, 4• 12, 26[ 49£ 
Jayaswal, K. P., 20 ' 

M ahaclhammarakkhita, a Lhcra, 8 
Mltha-Rahulo\'iida, 3fi 
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